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CHAPTER 1
INTRODUCTION

HE word Symbol is derived from the Greek
sumbolon (from sun-ballo, I cast or throw to-
gether), and meant originally to cast together
several portions so as to form a whole; eg. a
feast, towards which each person had contributed
something to the common stock. DProbably it
was in this sense that the creeds of the early
church came to Dbe called symbols, because
(according to Augustine) all the fundamental
doctrines of Christianity were gathered in them,
or from the tradition related by Rufinus that the
so-called Apostle’s Creed was formed by each of
the apostles on the day of Pentecost contributing
a sentence; Peter commencing: “I believe in
God the Father,” the others continuing, and so
on to Matthias, who concluded, ¢ the life ever-
lasting. Amen.” The word enlarged its scope
in the progress of time so as to be applied to

many things which in their outward appearance,
3
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or designated purpose, represented or signified
higher things. The standards of military bodies
were called by this name, and Christians applied
1t to rites, ceremonies, sacraments, and forms
which had religious signification. In later times
the name was given to crosses, images, and
pictures used in worship.

The word will be used in a somewhat narrower
sense in these chapters. The term Symbol has,
by general consent, come to be applied to any-
thing which becomes representative of something
else. The meaning supplied by Coleridge
sufficiently indicates the sense in which it is
used in this volume: “A symbol is a sign
included in the idea which it represents, e.y. an
actnal part chosen to represent the whole, or a
lower formn or species used as the representative
of a higher in the same kind.” In relation to
the sacred Seriptures it is almost entirely a
synonym of the word type (fupos, a figure),
which is used by the apostles in this sense:
“them that had not sinned after the likeness of
Adam’s transgression ” (Rom. 5%). “Now these
things happened by way of example” (margin,
figure, 1 Cor. 101). “ Fjyures which ye made
to worship them” (Acts 7%). “The pattern
showed thee in the mount” (Heb. 8%).

The word symbol has displaced the word type
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in German ecclesiastical literature, and as a term
is more easily and generally understood. In
adopting it here, it is of importance that its
meaning and application should be perfectly clear;
and that it may be so, some general principles
must be borne in mind in relation to the
wonderful system of symbols and figures em-
bodied in the law and religion of the Jews.

The appointments and ceremonies of Judaism
had a signification far above their intrinsic nature.
They were indeed comparatively nothing in
themselves; they were only of value for what
they represented. The apostles speak of them
as “A shadow of the heavenly things” (Heb.
85), and “a shadow of good things to come”
(Col. 217).  There is no substance in a shadow,
but it indicates the substance and is inseparable
from it. These symbols were not an end in
themselves, but they were unspeakably valuable
in what they signified and adumbrated; and in
this they fulfilled the purpose of their appoint-
ment. They had vital relation to the great facts
and truths of Christianity, and neither the
connection between the Old and New Dispensa-
tions nor the rationale of the Divine method of
revelation can be understood unless this relation
is firmly grasped.

The Old Dispensation was established to
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cultivate a true and healthy religious life among
the Jews. It has been affirmed that the purpose
of Judaism was mainly sanitary. It is true
that the peculiar, and indeed unique, position of
the Israelites on their emergence from a condition
of degrading bondage in Egypt to the life of the
wilderness, necessitated a national eode which
largely consisted of sanitary and economic
regulations, but these were not the only or main
purposes of its promulgation. Its chief purpose
was to cultivate a healthful spirit of religion in
the nation, the leaven of which might be diffused
far and wide. Therefore the synagogue and the
temple, the officiating priesthood, the sacrificial
rites were established, and the oft-recurring
services were appointed to be carried out with
unfailing exactness.

It is quite certain that the forms and rites
of Judaism were effectual in arousing spiritual
susceptibility and promoting intense longings
for divine realities in the minds of the old saints.
It is impossible to conceive of earnest, devout
souls going to the synagogue or temple, uniting
in the worship, observing the rites of sacrifice,
being face to face with symbolic persons,
functions, ceremonies, and patterns, without
having anxious cravings and intense curiosity
aroused as to what these things meant and
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whither they tended. It is certain that the
great teachers and leaders of the Jewish people,
the heroes of faith, rose above the symbols and
grasped the substances and realities which they
represented. Moses, David, Isaiah, Ezekiel,
Zechariah, and many others show us by their
writings how much they had gone beyond the
external sign and penetrated to the hidden truth
and the inward grace. This spiritual apprehen-
sion would not be limited to the great men of
the nation. “The pure in heart shall see God,”
and we may well believe that even among the
poor and lowly of the congregation there were
many meek and earnest souls who rose on the
wings of faith to divinest fellowships. If the
fuller revelation given in Christ enables us to
recognise unmistakably the trend and genius of
Judaism, as they conld not who lived under its
shade, we must not conclude that they were in
total ignorance of its rich significance. It is a
truer view of them, to believe that by the aid
of “that light which lighteth every man that
cometh into the world,” many were enabled by
simple faith and humble devoutness to enter into
the heavenly places, by means of the patterns
and symbols they had before their eyes. Those
spiritual realities would assume greater definite-
ness and impart nobler joys as faith strengthened
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itself and the inward eye was purged from
earthly grossness. This was the result designed
by God in appointing the strange and elaborate
system of ritual which occupied so large a share
in the Mosaic law.

It must be borne in mind that there have been
from the beginning of revelation certain guiding
prineiples and truths, the same all through, but
which have been manifested in growing fulness
up to the perfected gospel of the Lord Jesus.
These had their beginnings in the root promise
and prophecy given to our first parents in
Paradise, that the seed of the woman should
bruise the serpent’s head. This indeed may be
called the germ cell of future revelation. Sub-
sequent epiphanies,announcements, and unfoldings
were but the outgrowth of that plastic word.
It involved much. The law of eternal righteous-
ness, the infinite evil of sin, the inevitable
penalties of sin, the appearance of a Redeemer
and Deliverer, the rescue of the sinner from the
guilt and power of evil and his restoration to
happiness and holiness, all followed naturally as
the fulfilment of the radiant promise. These great
truths and facts were only known in rudimentary
forms at first, but they never altered in their
nature or purpose. Icvealed in the fulness of
time in all their glory by the Christ, they were



INTRODUCTION 9

made known before “the due time” by symbols
and figures, which were “shadows” and
“patterns” of better things to come. The
forms and conditions under which these truths
have been conveyed have been various: spoken
unto the fathers by the prophets by divers
portions and in divers manners,” but the truths
have never varied. Like the God of truth, “the
same yesterday, to-day, and for ever,” they have
been the same throughout the ages, made known
by appointed messengers and by divinely chosen
symbols with ever-growing emphasis, until they
articulated themselves so distinctly to the hearts
of the faithful, that some actually were waiting,
upborne by the living hope, and could not die
until they had seen the Lord’s Christ. The
writers of the undying literature of the Hebrew
Church had extraordinary perception of these
truths and gave expression to them in strains of
rapturous exultation.

In accordance with these conclusions we find
that the writer of the Epistle to the Ilebrews
uniformly represents Judaism as a preparatory
and educational dispensation for the gospel of
Christ. But to be this, the institutions, functions,
services, and figures of the law must have been
suffused with the spirit of Christ and all that
belonged to His redeeming work. If such a

-
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preparatory economy was made use of by God
to introduce Christianity to the world, it must
have been because mankind were not sufficiently
advanced in religions perception to receive af
once the fuller revelation. The world was then
in its childhood. When we begin to teach our
children we do it by showing them pictures.
These arouse attention, excite curiosity, lead to
inquiry, create the craving for knowledge. It
was 80 as to the youth of the world. God gave
it a picture book: the pictures were carefully
drawn, they were “patterns of the heavenly
things,” they were framed after “the pattern
shown in the mount,” and they marvellously
answered their purpose.

In considering the symbols appointed by God
i the dispensation of Judaism there must be
caution exercised in diseriminating between what
is properly symbolic and what is merely personal
or historic. There have been extravagances in
the interpretation of Seripture of a grotesque
character, and fancy has run riot in reckoning
as symbolie, personages and events which were
never appointed as such by God. Abraham
offering up his son Isaac has been treated as
representative of God giving His Son for the sin
of the world; Moses spreading forth his arms
in prayer has been reckoned to symbolise Christ
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with His arms outstretched upon the Cross; the
brazen serpent has often been supposed to typify
the death of Calvary; and the scarlet robe of
Rahab has been said to signify the blood of
Christ. Such a method of explaining Seripture
exposes hermeneutics to contempt. It is needful,
therefore, to distinguish between real symbols
and mere accidental resemblances, comparisons,
and analogies, otherwise we may be involved in
absurdities. A few simple rules will guide our
judgement in determining the nature and use of
a true symbol.

(a¢) A symbol of divine truth must be pure
in its nature. The habit of some old divines
of representing Jacob receiving the blessing of
Isaac, clothed in the garments of Esau, as typical
of the believer receiving the grace of God arrayed
in the garments of Christ’s righteousness, was
an outrage on moral propriety. As the symbol
was intended to represent moral lessons and
divine truth, it must needs be right in its own
nature.

(6) The symbol must not be judged so much
by a mere accidental resemblance of the thing
signified, as by its suggestive quality and its
associative capacity. Mere objective likeness is
of little account ; the imperative element in the
symbol is, that it has the power to suggest the
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thing symbolised to the receptive and responsive
mind. The symbols of the Bible had relation
to the future and not to the past; they were
intended to help the world in its upward struggle
to unseen realities.

(¢) The symbols of the Mosaic law were of
Divine arrangement and appointment. Only
He who conceived and ordained the process of
revelation could arrange beforehand the co-
relations between symbol and substance, between
type and anti-type.

(d) The symbol can only properly set forth
or signify such truths and ideas as are pre-
arranged for it to represent. To press it for
further service is an abuse of its function and
purpose.

(¢) The name of a symbol should be carefully
weighed and its true meaning ascertained. The
key to its teaching may sometimes be thus more
easily ascertained.

(f) Each symbol should be considered to
represent mainly one idea. Subordinate ideas
may cluster round the main one, but they may
belong rather to the leading idea than to the
symbol. There were several truths connected
with the great principle of Sacrifice, but to
enforce the great truth itself was the chief
purpose of the symbol used.
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(9) The fundameutal meaning of a symbol
must be considered apart from mere accessories
or accidents. The act of purification might have
reference to a wan, an animal, or an article of
furniture ; but the symbol stood for purity, no
matter what was the subject of the cleansing
process.  So, as to the Golden Candlestick.
Snuffers and snuffer-trays were commanded to
be provided with it, but the symbol meant light,
and the Candlestick itself stood for the idea.

(%) One thing more should be remembered.
A person or a material could not Dbecome
symbolic. Aarou, as a man, was not a symbol,
but his function as the High Priest was. The
office was symbolic and not the man. So, as to
the fine gold used in making the Candlestick,
the figures of the Cherubim,and other ornaments
of the House. The material was not symbolic,
but the ornament appointed was. Thus it was
moral quality, official position, and significance
of form which made the symbol, and not the
individual or the material.

To sum up the matter. The symbols of the
Old Dispensation exhibited or represented in an
inferior or initial manner, truths, principles, ideas,
and laws which were to be revealed in a fuller
measure in the New Dispensation of the Son
of God. They were forerunners of that which
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was greater than themselves, and were intended
to prepare the way for it. They were also
vouchers by God’s appointment that what was
promised to mankind in relation to redemption
should surely come to pass. As “shadows” they
were projected by the coming substances or
events,and both announced their coming, indicated
their essential nature, and were the pledges of
their advent in due time. Their general office
was to announce facts and truths which were
yet hidden but which would be manifested in
the providential developments of the future.
They were indeed another form of prophecy.
They were both indications and assurances of
better things which were to be revealed; and in
their highest result they enabled the meek and
docile saint of the old world to grow to the
stature of a noble man, and to take a lofty
outlook upon the unity and sweep of the Divine
purposes.
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CHAPTER 11
THE SANCTUARY

A SYSTEM of religion which was essentially

symbolic in its nature and ritualistic in its
observance, required, both for the fulfilment of
its leading purpose and the practice of its
ceremonial, many carefully adjusted arrangements
and appointments. Of these either a sacred
locality or a definitely consecrated building was
the first essential. It was indispensable as a
shrine of the Deity who was to be worshipped,
as the depository of the symbols which were to
be employed, as the theatre where the rites and
observances could be adequately administered.
Hence the sanctuary was erected in the wilder-
ness of Sinai. This not only contained the
symbols, of which it is the purpose of these
papers to treat, but was itself symbolical in a
remarkable degree.

A detailed account of the structure need only
be attempted here so far as it is needful to
elucidate its representative character.
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The sanctuary, as a whole, was of consider-
able dimensions and was divided into three parts.
The first of these was the court, which was
one hundred and fifty feet long by twenty-five
broad. It stood open to the sky, and was formed
by sixty pillars on which curtains were suspended.
These pillars were of close-grained and incor-
ruptible acacia wood, standing seven and a half
feet high and fitting into sockets of brass. The
curtains were of “ fine linen,” a fabric woven out
of twisted yarn called siesh. The entrance to
the court was in the centre of the east end,
formed by five pillars on which were hung curtains
dyed blue, purple, and scarlet, carefully em-
broidered, and measuring thirty feet in width.
In this court were placed the laver, or large
basin for washing, and the altar of biurnt offering.

Within the court stood the tabernaecle or
sanctuary proper, to which various names are
applied. This was distinguished from the court -
by being entirely enclosed. The walls were
formed of beams of acacia wood placed close to
each other. They were overlaid with gold on
both sides, and stood fifteen feet high and two
feet three inches broad. In the foot of each
beam were two tenons which were inserted in
silver sockets, each socket weighing ninety-three
pounds twelve ounces avoirdupois. The silver
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was obtained from the “atonement money ” paid
by the men of Israel for the ransom of their
souls, and amounted to one hundred talents. A
talent of silver was equal to three thousand
shekels, and the value of the silver used for this
purpose may be computed at forty thousand
pounds sterling. How those beams had to be
coupled or braced together may be found described
in the Book of Exodus, or in the excellent article
of Mr. Ferguson in Smith’s Dictionary of the Bible.
This wooden enclosure became “ a dwelling-place ”
by having curtains thrown over it which hung
over all the sides except the front, and formed
a roof of a substantial kind. Ten curtains were
prepared, each of them forty-two feet long and
six feet wide. These were joined together in
two parts. Thus two enormous masses of
material were formed, each being forty-two feet
long by thirty feet broad. These again had
loops, or “eyes,” wrought in the selvedge.
Then fifty golden “taches,” probably like the
letter S in shape, were put into the loops, and
the two pieces became one. The whole was
then thrown lengthwise across the walls so that
the coupling of golden taches fell exactly on the
dividing line of the Holy Place and the Holy of
Holies, which will be presently referred to.
This vast curtain was woven of fine twined linen



20 THE GREAT SYJMBOLS

(shesh), dyed blue, purple, and scarlet, figures of
the cherubim being-interwoven with the fabric.
Over this curtain another of goat’s hair was
thrown ; over that was one of ram’s skins dyed
red; and lastly, above that was one of dolphin
skins. Thus sufficient provision was made
against the inroads of severe and stormy weather.

The entrance to the tabernacle was from the
east, and was formed by the erection of four
pillars of acacia wood covered with gold, set in
sockets of brass, with hooks of gold inserted in
the tops, from which a richly embroidered
curtain of blue, purple, and scarlet colours was
hung. The building was divided into two com-
partments: the Holy Place, measuring thirty feet
long by fifteen broad; and the Holy of Holies,
measuring fifteen feet each way. The Holiest
was shrouded from the rest of the building by a
veil of finely woven linen, dyed blue, purple, and
scarlet, and embroidered with figures of the
cherubim. It was hung by hooks of gold, which
were sunken into sockets of silver, on four pillars
of acaeia wood overlaid with gold. The furniture
and appointments of these two apartments will
be noticed below.

The names by which the sanctuary was
called were threefold: («) The Dwelling-Place
(hammishkan), rendered in the Authorised and
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Revised Version as Tabernacle, although in the
margin of the Revised Version it is remdered
Dwelling. The {frequent use of the word
indicates that God “dwelt” as really in the
tabernacle as men in their houses, and that the
house of God was not only in the midst of
Israel, but that the Master of the house was
not an absentee, but a real presence. () The
Meeting-Place (dhel mo” ed), translated in the
Authorised Version “ Tabernacle of the Con-
gregation,” and in the Revised Version, “Tent
of Meeting.” It was called also the “Tent
of Testimony” (okel eduth). The expression
“Tent of Meeting ” does not signify the meeting-
place of the congregation, but where God and
the congregation met together in worship and
fellowship. “ At the door of the tent of meeting
before the Lord; where I will meet with you to
speak there unto you, and there I will meet
with the children of Israel, and the tent shall
be sanctified with My glory” (Ex. 294 %)
(¢) Sanctuary (migdash, godesh), signifying a
place set apart and sanctified for a holy purpose.
“He shall not go in . . . because he hath a
blemish, that he profane not My sanctuaries,
for T am the Lord which sanctify them ”
(Lev. 21%).

These names are fully explanatory of the
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meaning of the tabernacle, and express the great
facts and truths it was intended to embody or
symbolise.

The primary fact represented by the sanctuary
was that it was the Shrine of the Divine Glory.
There in the Holy of Holies shone the Instrous
symbol of the Divine Presence, called in religious
phrase “ the Shekinah,” or “ Inhabiting Presence.”
The passage, “In the midst whereof I dwell ”
(Num. 5%), is rendered by the Targum of
Onkelos, “among whom My Shekinah is dwell-
ing.” Thus the building was essentially the
centre of the national life. It was the seat of
the Theocracy. There God reigned, there the
national homage and service were rendered, there
the Divine counsels were given, commands issued,
judgements fulminated, and manifestoes sent
forth. All the social and political life of the
people was regulated and controlled by it and
from it, all the public functionaries were’
appointed and held office in connection with it,
and especially the duties of the High Priest
therein as the direct representative of God on
earth, were of a most important and significant
character.

Thus the tabernacle, and in after generations
the temple, was an answer to the solemn
question, a question craving answer from the



THE SANCTUARY 23

whole human family, although not always
expressed with equal distinetness of articulation :
“But will God in very deed dwell upon the
earth 2” It was a clear answer in the affirma-
tive; not a completed answer, but unmistak-
able, so far as it went, and suggestive of much
more than was yet given.

Clustering round this great and primary
truth involved in the institution of the
tabernacle were others scarcely less important,
and which were clearly indicated and symbolised
by the building and the functions discharged
in it. Only some of these can be noticed here.
() The abiding presence of God with the
Church. “Let them make Me a sanctuary
that I may dwell among them” (Ex. 25%).
This fact was fully and unmistakably announced
by Christ in the midst of His followers when He
was leaving the world: “Lo, I am with you
alway, even to the end of the world” (Matt.
28%).  The sanctuary with its Shining Presence
in the Holy of Holies was a continual reminder
of this truth; it was a token which could not be
mistaken of tender care, of fatherly solicitude,
and of nnchanging love. Its effect on the minds
of the people was undoubtedly very great.
There were dull, gross, and unresponsive minds
in the congregation, but there were as surely
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many who entered into the teachings of the
sanctuary with keen susceptibility of spiritual
truth. This fact comes out many times in the
old literature of the nation. The Psalms and
the prophecies are full of references to this
inspiring fact. When the saints called upon
God to manifest His power, they cried: “ Thou
who sittest upon the cherubim, shine forth

. and come to save us” (Ps. 80 2). When
God would cheer His people, He said: “I am
the Lord your God, dwelling in Zion, My holy
mountain” (Joel 3'7). The sanctuary, whether
the tabernacle in the wilderness or the temple
in Jerusalem, was God’s palace and home. He
dwelt with His people, He who inhabited
eternity and whose throne is on high was also
near His people, waiting to receive their adoring
worship and to give them His benediction, giving
them opportunity for intercourse, and, by many
symbols and services, educating them for true
abiding communion with Himself.

(6) The tabernacle symbolised the line of
demarcation which God has drawn between the
Church and the world. The sanctuary, as a
whole, taught the great truth that there is a
radical separation between the faithful and the
ungodly. The outer court, the Holy Place, the
Holy of Holies, as an ascending gradation in the
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apartments of the sanctuary, emphasised the same
lesson. God was erying: “Come ye out from
among them, and be ye separate” (2 Cor. 6'7),
and the silent, continual witness was not in-
effectnal. The leader of Israel recognised the
solemn lesson and responded: “For wherein
now shall it be known that I have found grace
in Thy sight, I and Thy people ? Is it not that
Thou goest with us? so that we be separated, I
and Thy people, from all the people that are on
the face of the earth ” (Ex. 33'9).

(¢) But not separated only. They were to
be holy. The tabernacle stood for holiness.
The lavers, lustrations, sacrifices, purifications,
veils, all meant and taught holiness. This was
the final cause of Judaism, as it is of Christianity.
“I am the Lord, which brought you up out of
the land of Egypt to be your God; ye shall
therefore be holy, for I am holy ” (Lev. 11%).
“To the end He may establish your hearts
unblameable in holiness before our God and
Father ” (1 Thess. 33).

(d) As the foundation of all intercourse
between God and man, and as the means
whereby holiness is attainable, the idea of
atonement entered into the very conception and
strueture of the tabernacle. It was a significant
circumstance that the hundred talents of silver
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paid by the men of Israel for the ransom of
their persons were formed into one hundred
sockets for the foundation of the sanctuary.
This hounse of God was literally built on atone-
ment money. “Thou shalt take the atonement
money from the children of Israel, and shalt
appoint it for the service of the tent of meeting”
(Ex. 30%). «And the hundred talents of silver
were for casting the sockets of the sanctuary,
and the sockets of the veil ; an hundred sockets
for the hundred talents, a talent for a socket”
(Ex. 38%).

So it was thronghout the tabernacle insti-
tution and dispensation. Atonement was the
essential and dominant idea as a means to the
final end, from the silver paid as ransom money
to the sprinkling of the blood of the vietim in
the Holy of Holies on the day of atonement.
Other spiritnal truths and ideas interwoven with
the structure and arrangements of the sanctuary
will be noticed below.

The partial view here given of the tabernacle
as a shrine of the Deity and a meeting-place
between God and man will explain several
curions facts in its construction and history.
The whole sanctuary, even in smallest details,
purports to be designed and ordered by God
Himself. He gave commandment concerning
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not only the great symbols, bubt as to measure-
ments, planks, curtains, hooks, sockets, tenons,
loops, and taches. He described the decorations
of the candlestick and the veil, the altars, and
the Ark. He spoke of tongs, snuffers, and spoons.
Is this like God? Is it not mere trifling for
the Lord of Infinite Majesty to think of such
details 2 Does it not belittle our idea of His
dignity ? No; no more than the dust He
scatters on the butterfly’s wing, or the perfect
organisation He gives to an imperceptible insect,
degrades Him in our estimation. Are we not
struck dumb with admiration when we study
the careful detail He has lavished upon the
infinitely little in the material universe, and
should we not be equally impressed with the
same exactness in the arrangements of the
moral universe, and especially in His mission
of eternal love to retrieve the fall and shame
of humanity ¢ It was because the tabernacle
and all that belonged to it was to be a standing
witness for the deepest truths of religion, and
to symbolise the redeeming work of Christ, that
it was to be constructed after a Divine ideal
and all was to be conformed to that standard.
“See that thon make them after their pattern,
which hath been showed thee in the mount”
(Ex. 25%).
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This consideration gives the explanation of
the valuable materials used in the erection and
decoration of the sanctuary, and the infinite
labour bestowed upon it. Nothing was to be of
inferior quality, nothing was to be done with
a careless hand or in an indifferent spirit.
Although it was only to serve a temporary
purpose, the most skilled workmen and the
greatest artists of the nation must be employed,
and the most rare and precions materials must
be lavished upon it so that “strength and beauty
might be in His sanctuary.” The wealth
expended in the construction and decoration of
the house was enormous. Of gold forty-four
thousand ounces, which, at a moderate com-
putation, must have been worth £185,000; of
silver one hundred and fifty thousand ounces,
in value £41,000 ; of brass or copper one hundred
and six thousand onnces, equal to £330 ; for
other materials, especially precions stones and
workmanship, reckon £50,000 ; making in round
numbers a sum of nearly £300,000 which this
small “ tent of meeting ” cost the people.

How much more it would have cost if the
people had had their way it is impossible to say.
Their enthusiasm was wrought up to the
highest pitch, and they brought many more
offerings than could be appropriated in the
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building. Then Moses issued a proclamation :
“ Let neither man nor woman make any more
work for the offering of the sanctuary. So the
people were restrained from bringing. For the
stuff they had was sufficient for all the work to
make it, and too much” (Ex. 36% 7). Why
was this lavish liberality, this elaborate
ornamentation, this skilled and devout labour
permitted and even commanded ? The reason
undoubtedly was twofold. The best, and only
the best, should be offered to God, and nothing
is too precious or cxpensive to present in His
service that will do Him honour or will magnify
His Name. It must also be remembered that
what is presented to God must involve sacrifice
as the proof of love and the sign of devotion.
To give to Him what costs us nothing is the
offering of sloth and selfishness, but to give at
great cost, or in severe deprivation, is to testify
worthily of a supreme and Christlike love. The
eloquent words of a modern religious prophet on
this point are worthy of being engraved in
letters of gold: “Was the glory of the
tabernacle necessary to set forth or image His
divine glory to the minds of Tis people ?
What ? purple or searlet necessary to the people
who had seen the great river of Egypt run
scarlet to the sea under His condemnation ?
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What ? golden lamp and cherub necessary for
those who had seen the fires of heaven falling
like 2 mantle on Mount Sinai, and its golden
courts opened to receive their mortal lawgiver ?
What ? silver clasp and fillet necessary when
they had seen the silver waves of the Red Sea
clasp in their arched hollows the corpses of the
horse and his rider 2 Nay, not so. There was
but one reason, and that an eternal one ; that as
the covenant that He made with men was
accompanied with some external sign of its
continuance, and of His remembrance of it, so
the acceptance of that covemant might be
marked and signified by men in some external
sign of their love and obedience and surrender of
themselves and theirs to His will ; and that their
gratitude to Him, and continual remembrance
of Him, might have at once their expression and
their enduring testimony in the presentation to
Him, not ouly of the firstlings of the herd and
fold, not only of the fruits of the earth and the
tithe of time, but of all treasures of wisdom and
beauty, of the thought that invents and the
hand that labours, of wealth of wood and
weight of stone, of the strength of iron and the
light of gold.”?!

! Ruskin’s Seven Lamps of Archileeture, p. 15, Edition 1883.
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CHAPTER III
THE ARK OF GOD

N the Mosaic system there was a unique
position and importance attached to the
Ark. It was regarded as the very centre of the
national life, as though the hopes and destinies
of the people were intertwined with it. The
most precious national relics were placed in it,
the most solemn and mysterious religious rites
were performed before it, and the glorious
Shekinah of Jehovah shone over and around it.
It was a profoundly curious arrangement, and
gives rise to many questions. The secrecy of
the sacred rites in connection with it, the
shrouding of it from common gaze save upon
great public occasions, the supernatual influences
which attended it, all suggest anxious thoughts.
The worship of the old patriarchs would seem
to have been of a wonderfully free and spiritual
character. They held high communion with
God as they looked up into the beaming sky at
3
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morn or as they walked under the firmament lit
up with glittering stars at night. Men like
Noah, Enoch, Abraham, had no tabernacle, but
offered their sacrifices on the mountain top.
There seems to have been both loftiness and
elasticity in the fervent aspirations of these
early saints.

Then we pass to the tabernacle with its
courts and chambers, with the Holy of Holies
as the consecrated central apartment wherein
was to be deposited the Ark and its contents.
Was this progress? Was it a movement
towards light, expansiveness, perfection? Was
it not rather a down grade and a backward
movement ? To come to a house with symbols
and ceremonies, instead of the expanse of
nature, the open sky, and the beating aspiration
of the spirit, was a startling change which may
well arrest our thoughts.

Of course God meant the liberation and
expansion of man’s nature and being, the
deliverance of his thoughts, desires, and hopes
from shame and error, the widening of his
horizon into infinitudes of bliss. Therefore
implicit faith in God’s rectitude and wisdom is
the first step towards ascertaining the rationale
of His procedure. Two important points must
be noted here—
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(2) To attain ultimately to that high and
perfect communion with God which needs no
locality for worship, no altar for sacrifice, and no
official medium of approach to Him, man had to
begin by having the sacred locality, the altar for
sacrifice, and the consecrated medium. God was
not, in the case now being considered, dealing
with Abrahams and Melchizedeks, but with a
nation, with masses of people to be numbered by
millions, and eventually with the whole race of
man. Nor was this all. These people were
not like Abraham, with a keen spiritnal vision
and a responsively religious nature. They were
sodden in ignorance, having lost even their
desire for freedom and the elements of their
traditional faith. Therefore God had to build
from the bottom. Man must be taught that
God is somewhere before he can rise to realise
that He is everywhere. Vague generalities about
God are not helpful either to an earnest spirit
or to a pleasure-loving nation. To exchange the
great truths, “God is light ” and “ God 1is love,”
for “ Immensities” and ¢ Silences,” for “Infini-
tudes ” and “ Eternities,” is not stepping forward
but backward! To abolish the “Father” for
the *“ Absolute ” and the “ Unknowable,” means
irretrievable loss and ruin to humanity. To
exchange the “Indwelling Presence” for a
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“ Stream of Tendency,” is to give up bread and
to take a stone, to crave for a fish and receive
a serpent. There was more to enlighten and
expand the souls of men in the Jewish sanctuary
services and teachings than in all the nature
worship of Egypt. There has been infinitely
more light and truth from the manger of
Bethlehem and the Cross of Golgotha than from
all the yearnings of old pagan teachers, however
wistful, or from all the religions of Oriental
lands, however philosophie.

(b) Man could only be elevated and perfected
by being purified. As sin was the root cause
of his shame and misery, the cause must be
eradicated before the cure could be effected.
Only, “if the root be holy so are the branches.”
And therefore not only sin mus