- ]
= P
e

§ s i
. THE COMPLETE GUIDE ? $ 4
- TO LEFT HAND PATH =

14 )
SEX MAGIC =

NIKOLAS SCHRECK - 4l 4"
,‘zssmn SCHRECK a
e pEme——— -

\




Foreplay
4

BOOK ONE: The Sinister Current In The East

l.
Vama Marga — Foundations Of The Left-Hand Path
17

1.
Awakening The Serpent — Initiation In The Left-Hand Path
59
1.
In The Temple Of The Nine Gates — Ecstatic Rites Of The Left-Hand
Path
94

BOOK TWO: The Sinister Current In The West

V.
In the Beginning Was The Word — Decoding The Language Of Western
Magic
146

V.
At The Left Hand Of Christ — The Holy Whore And The Gnostic
Magus
168
VI.

Eastern Secrets And Satanic Pleasures — The Left-Hand Path
And The Modern Magical Revival
206

VIL.
Sex Sex Sex & 666 — Aleister Crowley: Adept Of The Left-Hand Path?
259

VIII.
Cults Of The Scarlet Woman — The Left-Hand Path In The Modern
West
299
BOOK THREE: The Sinister Current in Action




IX.
Sex-Magical Self-Initiation — A Crash Course For The Kali-Yuga
340
X.
Of Orgies Ancient & Modern — Group Sex Magic
396

XI.
Pain/Lust — The Rites Of Dominance And Submission
430

About The Cover/About The Authors
476

Select Bibliography
478



DEMONS OF THE FLESH
Nikolas & Zeena Schreck
ISBN 1-84068 -061 -X
Published 2002 by Creation Books
www.creationbooks.com
Copyright © Nikolas & Zeena Schreck 2002

All world rights reserved
All quotations by Aleister Crowley are copyright © Ordo Templi Orientis.
Cover: The Robing Of The Bride by Max Ernst (ADAGP/SPADEM, Paris).

For the Order of Babalon, the Order of Sekhmet and their allies.
Dedicated to the Memories of Baron Julius Evola, who began the
work of awakening the left-hand path in the West, and Cameron, who
served as avatar for the West's sleeping Shakti force. Our grateful
appreciation to the many individuals who assisted us during the
research and preparation phases of this book, including D. M.
Saraswati, Janet Saunders, Ananda Parikh, Kevin Rockhill, Brian G.
Lopez, Michael A. Putman, Curtis Harrington, Kevin Fordham, Nancy
Hayes, Lorand Bruhacs, Forrest J Ackerman, Peter-R. Koenig, Dr.
Stephan Hoeller, Walter Robinson, Laurie Lowe, Jeanne Forman, Dr.
George Grigorian, The Vienna and Paris WO Dens, the staff at the
Berlin Staatsbibliothek, Tibet House, Leon Wild,
and James Williamson.

Disclaimer
The sexual and magical activities described in this book are intended exclusively for
application by adults who have reached the age of majority, and should only be
performed on a consensual basis by individuals possessing sound physical and
mental health. Recommendations suggesting that the reader undertake proper
training in physical activities that might prove injurious are intended seriously.
Neither the authors nor the publisher of this book can assume any liability or
responsibility for any harm that might come to the reader as a consequence of the
experiments outlined herein.



DEMONS
OF THE

FLESH
T

THE COMPLETE GUIDE TO
LEFT-HAND PATH

SEX MAGIC

NIKOLAS AND ZEENA SCHRECK




Let's talk about the most mysterious subject of all sex.
Sex is an electromagnetic phenomenon.
William S. Burroughs

Desire is the great force.
— Andre Breton

Das Ewigweibliche zieht uns hinan.
(The Eternal Feminine draws us onwards.)
Dr. Faust, in Goethe's Faust 11



FOREPLAY

The book before you is a guide in the sense that it will escort you on
a journey.

The route we will be taking passes through vistas of strange beauty
and across perilous chasms. It is known as the left-hand path. Few have
traveled this road, and fewer still have reached its final, distant destination.

Unfortunately, most previously available maps of this mysterious
terrain have been drafted by those who have never even stepped upon the
path. Yet they'll warn you of the terrible dangers confronted along the way,
suggesting that its arduous passage only leads to the darkest of dead-ends.
Such faulty cartographers will caution you that the only souls to be
encountered on this ill-lit thoroughfare are fools, lunatics, scoundrels, and
thieves. (Indeed, there may be some truth to that last admonition, but the born
adventurer will not be dissuaded so easily.)

There are other maps, offered by slightly less timid souls, that bear a
closer semblance to reality. However, these guides breezily point out only the
most comforting tourist attractions on the sight-seeing itinerary. All dark
alleys, disreputable neighborhoods, and red light districts are kept safely out
of view, deemed unfit for public consumption. Such squeamishness permits
the explorer only a carefully expurgated outlook. Furthermore, the
specifications found on this sort of map are frequently so convoluted that the
traveler doesn't know which end is up.

Finally, there's the map drafted by those who declare themselves not
only as tour guides, but proudly lay claim to this left-turning way in its
entirety, hailing it as the very best place to be. However, should the unwary
wayfarer consult such maps for even the simplest directions, it immediately
becomes apparent that there's been some confusion. This mix-up, it seems, is
due to a simple but enduring misappropriation of nomenclature. The area on
these maps marked so conspicuously as "the left-hand path" turns out, on
closer inspection, to be a different path altogether.

Demons Of The Flesh, designed in part as a corrective to the false
leads and detours described above, charts this hitherto misinterpreted path
from a very different perspective. On our map, we clearly show you the
complete road plan in all of its three-dimensional topography and
complexity, starting from its remote ancient Eastern point of origination. We
have also broken beneath the visible surface of this causeway to reveal the
hidden archeological layers of the sinister current as it has coursed through
time. Accompanying you through this voyage, we provide practical
suggestions for navigating the leftward road in a contemporary Western
world that provides no reliable compass.



But enough metaphors about maps and paths. Let's face it, you
picked this book up to read about sex.

And there's certainly plenty of sex to be found in these pages,
chronicling an infinite diversity of erotic experience. From the alchemy of
menstrual blood and semen to the ritual worship of the vagina. Sex with
promiscuous monks and sacred whores, from Tibet to Babylon. Necrophiliac
sex in cremation grounds. Coprophiliac sex in Sicily. Incestuous sex in India.
Vampiric sex in China. The orgasm as sacrifice. The orgasm prolonged. Sex
with Goddesses. Psychic transexualism. Sex with disembodied beings.
Sexual slavery. Sexual mastery. Sexual trance. Ancient Egyptian anal sex
between Set and his nephew Horus. Oral sex. Autoerotic sex. Group sex.
Telepathic sex. All kinds of sex sects. Tantric sex. Gnostic sex. Satanic sex.
Sex with young virgins. Sex with the elderly. Sex with the wives of other
men. Even sex with Jesus.

However, the multi-bodied panorama of polymorphous delight that
seeps from this book is not presented merely to stimulate the jaded or titillate
ennuyé voluptuaries with novel deviations they have yet to try out. It's
important to establish that there is a significant difference between the
profound pleasure of sexuality enjoyed for its own sake as a physiological
and aesthetic experience, and sexuality utilized for authentic magical or
initiatory purposes — the nucleus of the left-hand path. Taken out of their
proper context, the outwardly salacious tidbits pressed between these pages
can — and probably will — be misinterpreted if this distinction is not taken into
account.

At the same time, it must be pointed out that the whole topic of
sexual magic has been hedged about with a tremendous amount of hypocrisy,
emanating both from practicing sex magicians and those merely observing
their activities. For instance, many a curiosity-seeker has casually poked
around the most superficial level of erotic magic, hoping to learn a few sex
tips to spice up a lackluster love life. For the most part, this misguided
playing at sex magic is merely a waste of time, generating little in the way of
physical excitement, and absolutely nothing in the way of magic. But some
self-righteous sex magicians have taken the school-marmish position that this
fairly common phenomenon is "immoral™ or "spiritually harmful”, or even
that sex magic must be performed without a scintilla of lust or emotion to be
legitimate. Conversely, the non-magician may snicker at the whole idea of
erotic magic, dismissing it as some sort of dirty joke, refusing to accept that
sex magicians are doing anything more profound than satiating their ordinary
carnal appetites under the guise of esoteric doctrine.

Behind these sanctimonious attitudes lays the horrific banality to
which Eros has been reduced in the modern Western world.

In this spirit, some of our readers might imagine that a guide to left-
hand path sex magic will provide the furtive cheap thrills of thinly veiled
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pornography. Literally speaking, that much maligned word pornography,
from the Greek porno (whore) and graphia (writing) simply means "to write
about whores". So for those of you who were fervently hoping that this book
would be pornographic, there is indeed enough writing about whores in these
pages to technically qualify. Of course, the whores we will be concerned with
are the conveyors of that long-lost ars amatoria of sacred prostitution. If
prostitution once served a noble and even sacred function, then why not a
sacred pornography? Such a form would be something far more subversive
and powerful than the formulaic repetition of conventions we usually
associate with the genre. The British author Angela Carter, whose cruel tales
were usually tinged with an unsettling and surreal sexuality, once suggested
the possibilities:

"The moral pornographer would be an artist who uses pornographic material
as a part of the acceptance of the logic of a world of absolute sexual license
for all the genders, and projects a model of the way such a world might work.
His business would be the total demystification of the flesh and the
subsequent revelation, through the infinite modulations of the sexual act... the
pornographer has it in his power to become a terrorist of the imagination, a
sexual guerilla whose purpose is to overturn our most basic notions of these
relations, to reinstate sexuality as a primary mode of being rather than a
specialized area of vacation from being and to show that the everyday
meetings in the marriage bed are parodies of their own pretensions."

In many ways, Carter's description of the taboo-overturning "sexual guerilla”
who totally demystifies the flesh makes for an excellent introduction to the
work of the left-hand path sex magician that this book illustrates. For the
magi of the left-hand path, sexuality is even more than "a primary mode of
being" — the altered state of extreme erotic ecstasy is a potentially divine
mode of being, the chaotic dance of two magnetically attracted opposite
energies that allows for the creation of a third power transcending the human.
The couple that unleashes this hidden, psychically remanifesting power of the
left-hand path within their orgasm-yoked organisms to its full intensity will
find it difficult to return to the pre-programmed existence they once led. The
man and woman who even once taste the freedom of the left-hand path, as
expressed through its self-deifying sexual rites, have exited the human game
as it is normally played.

If the left-hand path is dangerous — a point both its detractors and its
advocates have agreed upon — one of its primary hazards is the peril of
freedom in a world almost instinctively committed to crushing liberty in
whatever form it might appear. All autocracies have held sway by severely
curbing the full development of sexual power in their subjects. The left-hand



path, a method of consciously activating levels of erotic energy almost
unknown in conventional sexual relations, must be viewed as a threat to any
hierarchy that seeks to bridle the development of man into god. The sexual
gnosis of the left-hand path has the potential to forge heroic, self-determined
individuals from the bleating meat of the human herd.

The eccentric (some would say insane) psychologist Wilhelm Reich's
researches into the untapped mysteries of the orgasm on human
consciousness partially accord with the ancient teachings of the left-hand
path. In his The Mass Psychology Of Fascism, Reich recognized the threat
that total erotic freedom would pose to any societal control mechanism. In
unconscious keeping with the left-hand path veneration of Shakti, the divine
sexual power of woman, he wrote: "Sexually awakened women, affirmed and
recognized as such, would mean the complete collapse of the authoritarian
ideology." George Orwell, in his dystopic novel 1984, which remains an
acute diagnosis for the modern cult of control, also understood that the
limitation of sexual power was one of the most insidious weapons of
autocracy. Orwell has Julia, the heroine of 1984, realize the secret of Eros:
"Unlike Winston, [she] had grasped the inner meaning of the Party's sexual
puritanism. It was not merely that the sex instinct created a world of its own
which was outside the Party's control and which therefore had to be
destroyed if possible. What was more important was that sexual privation
induced hysteria, which was desirable because it could be transformed into
war-fever and leader-worship."

The adept of the left-hand path, radically individuated and separated
from the delusions of the crowd through systematic transgression of taboo
and transcendent sexuality's "world of its own" is unlikely to be swept up in
the unthinking passions of the masses. In the first historical manifestation of
the sinister current that we will investigate, the Vama Marga of India, this
element of social defiance becomes evident. The Indian left-hand path
initiate's refusal to follow his or her society's religious restrictions against sex
between the castes, the drinking of wine, the consumption of certain
"impure" foods, is the foundation upon which he or she eventually
transgresses the human state and becomes divine. In more extreme left-hand
path sects, such as the Aghori, the transcendence of deeply seated internal
taboos goes much further. Although this critical factor of societal subversion
has been either ignored or whitewashed by more temperate interpreters of the
left-hand path than ourselves, you will find that this refusal to play by the
rules dictated by others is one of the universally definitive factors separating
the left-hand path from milder, less antagonistic forms of sex magic.

It would be easy to misinterpret this defiance of social and religious
custom as a purely political statement. However, once freed from one set of
psychic blinkers, the left-hand path magician does not simply trade them in



for a new set. He or she strives to reach a state of mind in which all forms of
orthodoxy must be questioned and rejected.

Even at this early stage, the perceptive reader will have realized that
when we speak of left-hand sex magic, we are not concerned solely with the
workings of the genitalia for some sorcerous purpose. Yes, its central tool of
illumination is awakened sexuality. But the left-hand path tradition actually
provides an approach to every aspect of existence, a philosophy — or "love of
Sophia™ - that set into action can transform the entirety of the human
psychobiological structure, not just his or her penis or vagina.

One might say that left-hand path sex magic is a form of initiation
consciously designed for a hopelessly fucked up world. The left-hand path
philosophy posits that it is the method best suited for the apocalyptic and out
of kilter times in which mankind currently exists, an era the traditional Indian
left-hand path discipline recognizes as the Kali Yuga. Exceptional measures
are needed to awaken to full consciousness under such inauspicious
conditions. Step one is to reject the sorrow and despair such times may
inspire and joyfully embrace the chaos of the disintegrating world, this
shimmering and illusory spectacle that emanates from the vulva of dark Kali.
And one of the great tools of transformation over which Kali presides is the
flesh, especially as it is subjected to the flame of desire.

Outside of the left-hand path tradition proper, pre-Christian
antiquity clearly acknowledged that the transformative and uncanny states of
mind attainable through sexuality partake of the realm of the Gods. In fact,
many common terms denoting sexuality in modern language still bear the
indelible traces of that ancient appreciation of the magical — even religious —
nature of human sexuality. The erotic hearkens back to the god Eros,
aphrodisiac refers to the goddess Aphrodite, just as venereal is derived from
Venus. The magical origins of the word "fetish™ are also fairly well known —
it derives from the Portuguese feitico, for sorcery or charm. Who can deny
that the powerful hold in which a sexual fetish enthralls the fetishist is
anything but a fascination, a glamour, entirely magical in nature? The left-
hand path, in all of its forms, consciously returns Eros to the formerly exalted
place it once held in human life, recognizing the dormant divinity of sex even
in practices recoiled from as sordid and shameful by the profane.

Underneath its sometimes contradictory examination of sex-magical
symbols and premises from various cultural and religious traditions, Demons
Of The Flesh postulates a universal biological phenomenon seemingly
hardwired into human consciousness and sexuality. As we shall see, the
Indian Tantric phrase left-hand path describes this psychosexual anomaly
with great precision. However, we also use the phrase "sinister current",
which indicates its non-indigenous, omnipresent existence, not only in a
specific cultural tradition, but as a force located in the body itself.



We've now indicated how central a role sex plays to the left-hand
path, but presumably, you may be wondering where the "magic" referred to
in the sub-title of this book comes in. Just as the god-like power inherent in
sexual pleasure has been diminished to its currently debased state, so has the
once royal art of magic suffered a similar decline in the modern world. If
one does not immediately associate the word with show business trickery
and prestidigitation, then it conjures up the vulgar consumer occultist,
dressed up in the obligatory "magic" robe, credulously reciting doctrinaire
"magic” spells, usually hoping in vain to summon up the money he or she
lacks the skills to earn, or to attract a given object of desire without
acquiring the social graces to even strike up a conversation. In other words,
magic, at least in the Western world, has become an exotic plaything for
losers, the acting out of delusive wishful thinking to achieve transient goals
more efficiently realized through the mundane development of personal
competence.

Magic, from the left-hand path perspective outlined here, is far
removed from the crude commodity it has become in the modern occult
milieu. We are focused here on the Great Work, the sex-alchemical
transformation of human to demi-divinity, not the development of a few
parlous parlor tricks. In the Indian left-hand path, the greatest magicians are
the divya or the bodhisattva, who need not resort to anything resembling a
ritual to create radical transformation of maya, the substance of which mind
and matter are both composed. Magical powers, as understood in the West,
are sometimes a consequence of erotic initiation, but they are secondary to
the radical remanifestation of self to higher modes of being which is the
raison d'etre of the left-hand path. In the ancient Hellenic and Gnostic
traditions we will also consider as expressions of the sinister current, a divya
is known as a magus, a being whose magical power is based on the internal
cultivation of the self to daemonic levels of consciousness.

As this state of being is the goal of all sinister current sex magicians,
we do not provide the reader with presto-change-o spells, curses or scripted
rituals. We also don't furnish you with the names of demons guaranteed to
fulfill your every command nor sure-fire charms that will snare the targets of
your lust. If you're gullible enough to be searching for such instant panaceas,
our emphasis on the importance of self-directed magical work as an internal
process of self-deification will probably be extremely frustrating. This book
will make clear the perennial left-hand path methods that activate the eternal
course of development taken by the divya or the magus of the left-hand path,
but it deliberately refrains from leading the reader mechanically through a
checklist of external gimmickry. You won't find anything like: 1) Open
vagina. 2) Insert penis. 3) Say the magic word with conviction.

That sort of thing is useless, not to say an insult to the intelligence of



the budding magician. Dogmatic instructions, to our experience, cannot
make for great magicians — they only prove that the reader can obediently
follow commands. Such short cuts and simplifications provide none of the
necessary friction for the student of the left-hand path, without which none
of the abrasive effort required to initiate one's self can be sparked. Demons
Of The Flesh, which we are immodest enough to classify as a Tantra for the
twenty-first century, is constructed to provide this friction, rather than to
distill the left-hand path into an easy-to-swallow mother's milk for the
suckling. For this reason, although practical methods of procedure are
suggested, this is not so much a "how-to" book — it's focus is on "why-to." In
our opinion, one mark of the true left-hand path magician is an ability to
integrate complex symbolic systems, synthesize them with personal
experience, and create from this synthesis his or her own unique direction on
the left-hand path.

One commonly held, but erroneous, belief about sex magic, left-hand
path or otherwise, is that its practice consists of nothing more than making a
strong wish focused upon during orgasm. If that were the case, one would
hardly need an entire book about the subject — that last sentence would
suffice for one's complete sex-magical education. This is actually only one of
the least sophisticated of sex-sorcerous methods, and while the left-hand path
magician may experiment with it as a means of testing the insubstantiality of
all mental phenomena, it cannot compare to the far more essential left-hand
path methods of sexual illumination, such as Kundalini, that reshape
consciousness to supernal levels of realization that entirely transcend the
puerile "wishing well" model of popular sex magic.

Perhaps the prevalence of this idea, even among those who should
know better, is based on the fact that so much has been written about Aleister
Crowley's "sex magick”, which in his own everyday practice did indeed
consist of little more than coordinating wishing and coming. But Crowley,
despite his posthumous ascendance as the most recognizable "brand name" in
the field of Western sex magic, is not the be-all and end-all of sex magic. The
idea of the magical orgasm did not simply spontaneously burst forth from
Crowley's loins one day. In fact, as we will show, the now obscure pseudo-
Rosicrucian precursors of Crowley, such as the African-American sex
magician P.B. Randolph and the German spermophage Theodor Reuss
originated many of the ideas the Great Beast 666 is commonly thought to
have "discovered"”, just as several of his contemporaries and antecedents
developed those same ideas in more pertinent directions than the Master
himself. We shall also attempt to resolve the thorny question of whether
Crowley is indeed a magus of the left-hand path at all.

In this last regard, it must be said that the practice of sex magic alone
does not qualify a magician for the left-hand path. Every occult nutcase who
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ever proclaimed his or her orgasm to be a magical event of the first order is
not necessarily an initiate of the left-hand path. Likewise, the absence of
sexuality in one's magical practice is a sure sign that one is no longer dealing
with the left-hand path in its classical sense.

We place left-hand sex magic in a historical context by analyzing
some of the colorful historical figures who have practiced orgasmic
thaumaturgy in the modern West. But we must make clear that it is not our
intention to inspire our readers to emulate the lives and legends of these
individuals. The left-hand path is firmly focused on self-deification — the
fannish idolization and hero worship inculcated by so much occult literature
for the "all-stars" of yesteryear is wholly out of place with the goals of the
left-hand path. If there is an appropriate left-hand path attitude to be taken
with the famous and infamous sex-magical teachers of the past, it is surely
irreverence, not pious sanctification. In fact, in the process of transforming
yourself from human to divine consciousness through erotic initiation, a
healthy irreverence directed at your own pretensions is mandatory.

The world is filled with people who have devoured a thousand
magical books and yet have never performed a single genuine act of magic.
So prevalent is this phenomenon that the syndrome has even earned itself a
name: the armchair magician. It is certainly not our intention to breed
through this book something even worse — the bedside sex magician.
Assuming that you are reading this as an introductory overview of left-hand
path sex magic, and not simply as a perverse amusement, the principles
outlined herein should be enacted in your own flesh, through action in the
real world, as opposed to cerebral abstraction.

Of course, there have been other books that have attempted to
communicate something of the mysteries of sex magic. However, from our
point of view, the majority of these earlier volumes have missed the mark.
We would like to think that our aim will be more precise. For the most part,
previously available sex magic texts have softened the piercing power
available to the erotic magician into an ooey, gooey froth of insipid
romanticism. Most recent offerings have been geared towards the weak,
sniveling sensibilities of the so-called New Age movement. Such faint-
hearted guides have proffered an utterly defanged and domesticated sexual
magic to their readers. This volume will sit uneasily on the shelf with those
gentler, less direct works. If your understanding of sex magic has been
gleaned only from that unsound body of work, we hope that this book serves
as a purging antidote to previous misconceptions.

Not the least of the misconceptions we have targeted is the entirely
incoherent and historically invalid understanding of the exact nature of the
left-hand path that has prevailed for the past century or so in the Western
world. One of the challenges in writing this book was to properly define a
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subject which so many already think they understand, but in fact do not — at
least, not by any objective standard we can identify In attempting to set the
record straight on what the left-hand path is, we are only beginning the
greater task of establishing a congruous working model of the sinister
current in the West. Built, as it must be, upon the ruins of the confusion of
the past, that working model may well take another fifty to a hundred years
to truly take hold.

Although we ourselves are practicing left-hand path sex magicians,
this book is in no sense designed as a medium of conversion or as a
recruitment device. As we will make clear, the left-hand path is, for all of its
anti-authoritarian elements, very much an elitist form of initiation. By this,
we do not mean that left-hand path adepts necessarily consider themselves to
be superior to the uninitiated — only that the sinister current is not for all, and
can never be a path for the millions. Reading this book may well clarify for
you that you would be ill-suited for this school of initiation.

Sexuality is the expression in the material world of the metaphysical
concept of polarity — the yin and yang, Shiva and Shakti, the rose and the
cross, the union and transcendence of opposites. Demons Of The Flesh is the
very thing it describes, in that it can be understood as a sex magic working
in its own right. As a brain-child created by the polarized erotic energies of
male and female sexuality generated by its authors, this book illustrates how
the combined sexual force of two magicians can create a daemonic third
entity. By shaping the collaborative words and perspectives of two
magicians into a cohesive whole, we have aimed to bring into being a
magical elemental that takes on a certain life of its own, independent of its
creators. Whenever two magicians work together, the creation of such an
elemental force is the result; William S. Burroughs and Brion Gysin referred
to this phenomenon as "the third mind". Just as left-hand path erotic magic
creates a numinous space in which the very different energies of male and
female can communicate and see beyond the limits of gender, so does the
twofold voice of this book speak from a viewpoint that transcends male and
female.
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BOOK ONE:

The Sinister Current in the East
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I.
VAMA MARGA

Foundations Of The Left-Hand Path

The Fucking Buddha: A Left-Hand Path Parable

A left-hand path tale from India's Tantric lore illustrates perfectly the contrast
between world-denying religious practices and the ecstatic methods required
for liberation in this Kali Yuga. Encoded in this narrative are almost all of the
fundamental postulates of left-hand path initiation.

It concerns the adventures of one Vasistha, emulated as the austere
epitome of the yogi revered by orthodox Hindus. Vasistha, a wise Brahmin, is
utterly respectable, sober, and law-abiding, embodying the very essence of
adherence to convention and world-negation. For six thousand years, he has
lived the agonizing life of a self-torturing ascetic, a paragon of sexless,
desire-free virtue, meditating faithfully and in perfect accordance with Hindu
rules and regulations. And yet, despite all of his strict asceticism and sanctity,
the object of his devotion, the Great Goddess, has never deigned to appear to
him.

Exasperated at his failure, Vasistha loses his celebrated composure,
becoming so angry that he longs to curse the elusive Goddess who has
resisted his faithful and pious entreaty.

Vasistha's Brahmin father compels his son to resist this blasphemous
act and to try again, although he suggests that Vasistha has been barking up
the wrong tree, and does not even understand the Goddess properly. The Sage
perseveres, following his father's advice to meditate on the divine being as
the magical feminine substance, illuminating as ten thousand suns, from
which the universe is made; the breathtakingly beautiful and tender spirit that
filled the Bodhi tree under whose branches the Indian prince Gautama
Siddartha became the Buddha. (The Bodhi tree can be compared to that other
mythical Tree of Knowledge from which the serpent gave the forbidden fruit
of knowledge to Eve.)

This approach works better. The Great Goddess finally appears to the
sage in one of her many shakti forms of Sarasvati, only to provide him with
the disconcerting news that he has completely wasted the past six thousand
years meditating according to the Vedic laws of solemnity and bodily denial.
Instead, she tells the bewildered yogi, he must learn the Kaula teaching of
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illumination (the Kaula is one of the earliest known left-hand path sects).
Were he to stick to the traditional methods of asceticism and yoga, the
Goddess laughs, he would never become liberated enough to gain even a
momentary view of her divine feet; let alone her full divine presence.

"My worship is without austerity and pain!" the spellbinding Shakti
proclaims. Before vanishing, She bids Vasistha to journey to the Himalayas,
where he will be taught the true way to liberation for this age.

Devoutly following the command of the Goddess, Vasistha voyages
to a hidden kingdom in the Himalayas known as Mahacina. There, the ascetic
discovers no less a personage than the deity Vishnu, who has taken the form
of the Buddha himself, accompanied by several students. But to Vasistha's
horror, the bleary-eyed Buddha and his disciples are visibly drunk, naked,
and in an obvious state of sexual arousal.

Vasistha is scandalized to witness the Buddha and his pupils
brazenly indulging in perpetual intercourse with a number of ravishing
female companions. Beneath their wantonly disheveled long hair, these
women wear nothing more than gently tinkling bells which ring with the
erotic rhythm of their coupling. They are the graceful devis, whose sexual
embrace imparts the highest initiation.

Vasistha, outraged, lectures the Buddha on the error of his ways,
prissily fussing that his shameful actions contradict every holy teaching of
God and man. Had not the Buddha himself taught that kama (desire) was the
cause of all human suffering? The chuckling Buddha drunkenly refutes this,
observing that Vasistha is the one who is in error, for he has confused outer
appearance for reality. The intoxicated sexuality he and his disciples are
celebrating are ritual tools to illumination, the Buddha explains, and the
beautiful women whose bodies they enjoy are actually images of the Great
Goddess, consecrated through the secret Kaula initiation.

The Buddha then proceeds to induct Vasistha into the left-hand path,
instructing him in the methods of sexual illumination. Through the
celebration of sexual rites with the Buddha's enchanting consorts, Vasistha
achieves direct contact with the Great Goddess, She who has for so long
eluded him. In one flash of protracted, supernal delight, his body yoked to the
body of the Great Goddess in human form, the sage instantly attains the
liberation he sought in vain through self-denial for so many thousands of
years.

Extracted from the quaint imagery and regional specifics, the story of
the Sage Vasistha outlines the journey that awaits every magician of the left-
hand path. All who walk the sinister way travel from the familiar land of his
or her original provenance to a mysterious territory where all known
conventions are reversed and sexual ecstasy is revealed as the great
awakening force. In defiance of every puritan cult that would bridle the
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exalted power of Eros, the Adepts of the left-hand path embrace
unconditioned freedom.

Essential Principles Of The Left-Hand Path

Far from being the vague catch-all one might at first imagine due to so many
decades of misuse in the West, the phrase "left-hand path™ is very specific in
its precise meaning, which will become apparent when we examine the
original Sanskrit phrase Vama Marga, from which it is translated.

And yet, despite this clear definition, attested to by well over a
thousand years of continuous use in India, the historical reality of the left-
hand path is commonly ignored in favor of modern fantasies that bear almost
no resemblance to the facts. To begin the task of correcting some of the
distorted perceptions caused by this state of affairs, we must address the left-
hand path on its own terms, by cleaving as closely as possible to traditional
sources. This method steers clear of the fashionable postmodern
deconstructionism so beloved of contemporary academics on one hand, and
the equally obfuscatory muddle-headedness of the typical occultist on the
other. Both camps have played their part in obscuring the true meaning of the
left-hand path's erotic gnosis.

One of the most basic elements of the perennial magical philosophy,
and one that we will emphasize in this book, is that words possess a power of
their own. By restoring a more accurate understanding of the words "left-
hand path", we aim to revive some of the lost power of this tradition of
sexual initiation. The best place to begin this inquiry into defining the left-
hand path is by examining its historical beginnings, and isolating its essential
principles. It is to the left-hand path fountainhead in India that we must first
turn to truly comprehend the sinister way of carnal self-transformation.

The roots of the left-hand path are very ancient indeed, grounded in
dark goddess oriented sexual cults extant in the highly advanced Indus Valley
civilization long before the Aryan conguest of that region occurred. After
being suppressed by the Aryan occupying force sweeping into India by way
of Afghanistan, the methods of left-hand path sexual initiation enjoyed a
reawakening within heretical sects in the India of approximately one
thousand years ago. Although left-hand path sexual practices are alluded to in
some of India’s eldest sacred literature, they seem not to have been explicitly
shaped into a codified, written teaching until the coming of Tantra. The left-
hand path took on more exact form in the secret doctrine of medieval Tantric
sects, but by the nineteenth century, another occupying force — this time the
sexually repressed paladins of the British Empire — attempted to wipe out the
cult again.

So to speak of the Indian left-hand tradition is then to refer to a
doctrine of erotic illumination dating back at least 2500 years, to the still
relatively uncharted pre-Aryan history of the sub-continent. And to
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comprehend one of the causes of the Vama Marga's secretive nature, the
modern magician must understand that this is a liberating force that has
consistently fought to survive the hostility of repressive authorities made
uneasy by a sexual approach to spiritual awakening.

It is possible to narrow our definition of the left-hand path down to a
few core elements. These principles are applicable to both Western left-
handed sex magic and its ancient Eastern source. A left-hand path approach
to initiation, no matter where it is practiced, or by whom, or under what
cultural conditions, will be seen to include certain key factors.

In essence, the left-hand path is:

1.) The transformation of human consciousness to divine consciousness
via the manipulation of the sexual currents of the physical and subtle
bodies through erotic rites.

For the male initiate, this sexual gnosis is traditionally attained with the
collaboration of a female consort-initiatrix. The female sexual initiatrix is the
presiding source of the left-hand path; the motive energy of the sinister
current flows directly from her. During the ritualized sexual act, something
more than ordinary intercourse occurs — a magical exchange takes place, a
transference of power transmitted through the subtle vehicles of desire,
attraction and erotic fusion.

Together, the couple celebrates a cult of ecstasy which has no less an
aim than their own self-deification. Something of the crucial importance of
sexuality to the left-hand path can be gleaned from the fact that the defining
difference between the left-hand path and the far more commonly practiced
right-hand path is primarily the emphasis on physical sexuality found in the
former, and the absence of same in the latter.

Although the left-hand path focuses much of its attention on the
physical interplay of erotic polarities embodied in male and female sexuality,
it is concerned with the ecstatic transcendence of all seeming opposites,
including good and evil, death and life, darkness and light, flesh and spirit,
the beautiful and the hideous, ad infinitum.

2.) A sexual exaltation of the female principle of power in the universe,
known in Sanskrit as Shakti.

This universal feminine mystique, which we will sometimes refer to in its
transcultural aspect as the Feminine Daemonic, is the driving factor for both
male and female initiates of the left-hand path. For male magicians, left-hand
path initiation includes the attainment of this feminine power within
themselves through a complex system of bodily disciplines, including sexual
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congress. The female initiate strives to more fully become the vehicle of the
Feminine Daemonic. In effect, she is at once the priestess of shakti, the
intermediary between this sacred power and the world of visible appearances,
as well as an incarnation of the multiformed Goddess Shakti herself.

It is important to point out early in our survey that this feminine
principle exalted in the left-hand path is not the social role of woman as self-
sacrificing passive wife and fertile mother figure honored by conventional
religions. But neither does the Vama Marga comply with a contemporary
feminist model of reality that considers all women to be victimized saints and
all men to be lecherous demons. Although shakti harkens back to the now
suppressed archaic understanding of essential woman as holy warrioress,
divine huntress, and sacred whore or hierodule, the feminine principle sought
by left-hand path initiates ultimately transcends woman as a natural
phenomenon altogether, venturing into the non-natural shadow side of her
power.

3.) Initiation through the deliberate violation of deep-seated external
social and internal personal taboos, the individual separation from tribal
normative values, and the radical inversion of convention and orthodoxy
of every kind.

A traditional proverb of the Tantric Vama Marga sums this principle up
succinctly: "Through the very deed through which humans for hundreds of
millions of kalpas burn in hell, through exactly that deed is the Yogi
liberated." This left-hand path method of deliberate inversion is known as
viparit karani, or opposite-doing.

As George Orwell wrote in his 1984, "Orthodoxy means not
thinking — not needing to think. Orthodoxy is unconsciousness.” In this sense,
the left-hand path represents deliberate heresy against the dominant culture of
the practitioner (whatever that culture maybe), a breaking of sleepwalking
orthodoxy in favor of a fully conscious state of wide awake being. Left-hand
path initiation, however, cannot be limited to a merely intellectual break with
the herd-animal man. As the proverb above makes clear, these transgressions
must be deeds, physical actions, taken in the real world to truly effect self-
transformation. It is not only what the left-hand path initiate thinks that
situates him or her in the sinister current; it is what he or she does. The left-
hand path is a way of action, not intellectual contemplation, or worse yet,
reading about action.

4.) Essentially elitist, in that it must be chosen, is not suited for all

dispositions and does not come naturally. It is directed to the individual
consciousness, unrelated to collective identity as a social creature or a
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being subject to divine or natural law. Although the modern world is
based on democratic notions of full disclosure to all, the sinister current,
wherever it has manifested, is based on the proposition that some things
can only be communicated to certain individuals, at the right time, and
under the right circumstances.

The left-hand path is closed to the common man and woman, who is
regarded as little more than a herd-animal (Sanskrit pashu). The sinister
current is considered fit only for the temperament of the heroic warrior
(Sanskrit vira) or divine (Sanskrit divya) individual. Initiation on the left-
hand path always begins with an understanding that all human beings are
born into nature as herd-animals. The ultimate left-hand path goal of
Awakening (Sanskrit Bodhana) occurs through exerting a rigorous effort
against the innate low level of consciousness, (Supta, or sleep) which is
regarded as the natural condition of the human animal.

This awakening is realized through a discipline of mental and
physical control, sexual rites, taboo-breaking and exaltation of the Feminine
Daemonic, allowing the initiate to sunder the fetters binding the beast.
Through this process the Vama Marga adept becomes heroic, that is to say,
freed from the conditioning that binds the common human being and
experiences reality directly. However, this sought-for coming into being as a
"hero" does not mean that the left-hand path initiate seeks the approval or
validation of the society he or she lives within. On the contrary, by the time
the hero or heroine has crossed all boundaries binding his or her
consciousness, it is very likely that those still bound by conventional
morality may regard the left-hand path adept as an ignominious villain.

5.) A method of initiation that actively embraces this life, this world,
this physical realm, this body as the means to illumination and
Awakening. The left-hand path is not a route of escapism from reality,
but a confrontation with the full totality of physical and psychic
existence, encompassing pleasure and joy as well as horror and
mortality.

The left-hand path explicitly rejects the practice of abstinence, asceticism,
self-denial and the traditional contempt for matter that typifies the majority
of spiritual methods in West and East. The exclusively "otherworldly"
concerns of the typical swami or maharishi known to the West in recent
decades is alien to the sinister current. Although the left-handed gnosis
expands human consciousness to divine states of being outside the
constraints of time and nature, this is not a path that leads to some nebulous
elsewhere in the great beyond.
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One of the mysteries of the left-hand path is that "elsewhere™ is right
here in your own body. So, the sinister way aims for liberation in this
lifetime and in the initiate's current physical body, rather than in an afterlife
state or via reincarnation. This sense of urgency is in marked contrast to the
almost infinite time accorded and recommended by most Eastern methods of
initiation.

Hindu And Buddhist Branches Of The Left-Hand Path

Due to the very different cultural-historical conditions prevailing in each
region, these rudiments of the left-hand path can be observed very clearly in
the traditional Eastern model, somewhat less distinctly in its diverse Western
derivations. An exploration of the Tantric left-hand path primarily as it
manifested as an apostasy within Indian Hinduism — and in variants
developed within Tibetan Buddhism and Chinese Taoism — will allow the sex
magician to better understand the essential energy of the sinister current. In
this introduction to the key concepts of the Eastern left-hand path, we have
concentrated on the Indian/Hindu variety of sinister Tantra, which seems to
us to be the most adaptable to the Western magician's practice of sex magic
and is the dominant influence on our own practice.

Nevertheless, left-hand path Tantra has also had a significant impact
on Mahayana Buddhism, especially in its Vajrayana school, primarily based
in Tibetan lamaism, which incorporates a great deal of the shamanic sexual
magic of the pre-Buddhist Bon religion native to Tibet. Vajra, known in
Tibetan as Dorje, is a multi-tiered symbol expressing the hardness of the
erect penis, the thunderbolt that connects earth to the heavens with its
illuminating flash and the diamond-like solidity of the soul made
imperishable through left-handed sexual rites. The Vajra thunderbolt has also
been likened to the intense piercing of the body by sexual energy. Vajra can
be compared to the attainment of "gold" in Western alchemy, the creation of
an absolute individuation of the self as an indestructible force. The word
Vajra alternately describes the phallic royal scepter of Tibetan theocracy and
the powers of sacral kingship which such a staff confers. (In this sense, it
resembles the Was scepter carried by the Egyptian pharaoh, which is
distinguished by the deliberately phallic shape of the god Set's head.)

One of Tibet's most revered medieval spiritual teachers, Drugpa
Kunley, was an open devotee of the left-hand path, notorious as the "Crazy
Yogi" or "Divine Madman" who taught his disciples that the energy of sexual
pleasure could be deflected from merely genital orgasm to a way of
illumination. According to legend, he practiced what he preached,
promiscuously initiating a myriad of women into his teaching during his
wanderings through Tibet as a holy beggar. Repudiating the disavowal of
desire taught in conventional Buddhism, Drugpa utilized emotion, desire and
erotic passion as instruments to awaken his students through delight.
Ridiculing conventional mores and applying shock tactics to awaken and
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disillusion his students, Drugpa's straightforward practice of the left-hand
path is rare among Tibetan Buddhists.

Usually, the sexual rites are kept strictly secret by the Tibetan monks
who practice them, as seems to have been the case with the late Kalu
Rinpoche, who allegedly presented himself outwardly as a celibate ascetic
despite his life-long use of female disciples as ritual sexual partners. Human
nature being what it is, naturally this secrecy can be a breeding ground for
sexual exploitation of the most unenlightened variety. For instance, some
elderly Tibetan monks persuade naive young female disciples to be their
sexual consorts with promises of "good karma" rewarded for compliance. In
such cases, one must suspect that the left-hand path mysteries of Vajrayana
are being used to justify mundane sex lacking any initiatory function. Of
course, this type of secular sexual exploitation played out in spiritual guise is
hardly exclusive to Eastern cultures; Western occultism has always been rife
with such pretense.

The metaphysical premises of Buddhist teaching are based on a
desire to completely disintegrate the individual consciousness into
nonexistence and a negation of all phenomena as maya, unreal projections of
the mind. These ideas are obviously less relevant to the goal of attaining an
independent divine consciousness inherent in the Hindu-based left-hand path
model.

Within the purview of the Hindu-heretic left-hand path, the complex
symbolism and artistic expression, sexual rites, gestures and spoken mantras
are understood as coded signs of some hidden aspect of reality. This hidden
reality, although obscure to waking consciousness, is understood
nevertheless to be a substantial phenomenon, something that exists. Adepts
of the Buddhist left-hand path — although they may utilize very similar
sexual rites, symbolism and techniques — are just as convinced that their
practices are ultimately nothing more than necessary steps to a great
Nothingness, an emptiness concealed behind the world of sensory
impressions. For them, nothing truly exists. This is a vast difference in
approach and should be kept in mind as we investigate the two branches of
left-hand path erotic initiation.

That being said, it is possible to interpret some left-hand path
Buddhist teachings, such as the aforementioned Vajrayana, as a means of
generating a sexually created self-deified essence that does not melt into one
with the non-being of nirvana. This is best exemplified by the tradition of
the Bodhisattva; the fully awakened adept who is neither reincarnated to
further suffering nor consumed into nirvana but who follows the left-hand
path to continued survival as a transhuman daemonic entity. The adept who
has remanifested as a Bodhisattva is said to wield the power of illuminating
less advanced humans, even from a non-corporeal state.

This concept, in a greatly simplified — not to say frequently
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fraudulent form — was drafted into the Western magical tradition's lore of the
"Secret Chiefs" and "Ascended Masters" supposedly overseeing mankind's
spiritual development. Such significant occult movements in the West as the
Hermetic Order of the Golden Dawn, Theosophy, and Aleister Crowley's
Thelema, all of which claimed to derive their spiritual legitimacy from
bodhisattva-like entities, can then be said to bear the marks of this Buddhist
left-hand path influence. Despite this fact, all three of the above-mentioned
occult bodies were adamant in insisting that they were thoroughly of the
right-hand path, condemning the left-hand path as a malevolent force. This
prevalent Western confusion concerning the exact meaning of the two paths
will prove to be a recurring theme.

The secretive nature of the Eastern left-hand path always allows for
the ambiguous possibility of a true inner doctrine, communicated only to
certain initiates, concealed by a more conventional outer doctrine presented
to the profane. Only such an inner doctrine can explain how the adepts of the
Buddhist left-hand path pursue aims so adverse to the precepts of orthodox
Buddhism.

Although we will provide a few instances of Tibetan left-hand path
sex magic, Buddhism itself actually tends to vitiate the meaning of magic
altogether. There is little point in causing magical change in a universe
which is thought to be mere illusion. And yet, the techniques of Tibetan left-
hand path magic can be applied without necessarily ascribing to the
philosophical premises connected to them. Hindu-heretical left-hand path
metaphysics takes a radically different approach to reality/unreality, more in
keeping with the purposes of the Western sex magician. The form of Taoist
sacred eroticism developed in ancient China, the yin-tao, also provides
several concepts useful to transcultural application in contemporary erotic
initiation. It is safe to say that the Tantric left-hand path, in one form or
another, has been assimilated throughout the Eastern world, even disguising
itself under Sufi garb during the Islamic conquest of India, and flourishing
for a time in Japan before the anti-sexual spirit of austere Confucianism
neutered its force in that region.

Although this section of the book will largely illustrate the Eastern
model of the left-hand path, we will frequently compare these principles to
their expression in ancient Mediterranean and European magical practice. By
viewing the sinister current through the lenses of different traditions, a more
universal vision of the left-hand path can be realized.

A Synthesis Of Two Worlds

Even though we stress that the left-hand path per se is undisputedly of
Indian origin, we do not wish to encourage contemporary Occidental sex
magicians to uncritically embrace a romantic vision of the supremacy of the
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"mysterious East" as being more authentically spiritual and enlightened than
the West, a common error in esoteric circles. There is no pure Eastern left-
hand path Shangri-La and if there ever was it has long since been subsumed
by colonialism and global Westernization.

It is all too easy for modern magicians to imagine a fantastic
dreamworld of infallible Ascended Masters guarding secrets that can only be
communicated in some distant Himalayan ashram. These fantasies, which
have permeated the magical tradition of the West, have led more than one
Westerner to abandon all critical thinking, often leading to an immersion in
exotic trappings and foreign nomenclature for their own sake. That is the
route of escapism, a cul-de-sac into which many sex magicians have
unwittingly wandered as they walk the left-hand path.

We have often observed magicians make a healthy break with the
religious or social orthodoxy that formed them — one of the first steps of left-
hand path initiation — only to fawningly follow the dogma of another, perhaps
less well-known, religious orthodoxy instead. Westerners are particularly
susceptible to this "grass is always greener on the other side of the fence"
syndrome, since the post-Christian religiomagical tradition in the West
sometimes seems so impoverished by comparison to the more vital Eastern
traditions of initiation. Thus, the phenomenon of the Westerner who breaks
from the restrictions of Judaeo-Christianity or atheism only to prostrate
him/herself at the feet of an equally prohibitive Eastern guru. This can hardly
be accounted as progress; it's merely trading one set of pre-packaged
regulations for a less familiar oppression.

Rather than opting for this route, we outline the essential sex-magical
principles of the left-hand path and apply them to conditions in the urban
transglobal world, instead of fetishistically recreating the provincial world of
India’s past, in which the left-hand path originally developed. Left-hand path
sex magic as we illustrate it here can be effectively applied to any cultural
background — it is most expressly not an exercise in nostalgia for an idealized
antiquity in a distant land. We take it as a given that the specific symbolism
that worked for a left hand path initiate in a small village in the tightly
controlled, caste-ridden Bengal of the seventeenth century cannot be
completely applicable to the work of a left-hand path adept operating in the
chaotic anti-culture of the twenty-first century. Therefore, we provide a
detailed introduction to the historic left-hand path teachings but with the
understanding that the contemporary sex magician can — and should — shape
these methods to suit his or her own present day desires and circumstances.

Actually, this universal approach coincides with traditional left-hand
path practice. One of the tenets of the Tantric left-hand path states that the
teaching is suited for all initiated creatures of the Kali Yuga in every culture
and is not limited to its Eastern places of origin.
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But, to our experience, the left-hand path, in its traditional Eastern
conception, as transmitted through a lineage of initiated teachers and
students, is not well-suited for the neurotic psychosexual conditions that
fracture the Western mind. The mystical psychologist Carl Jung, himself a
clandestine practitioner of sex-magical practices, studied the breadth and
depth of Eastern spiritual teachings. Jung concluded that if the average
Westerner were to adopt the Oriental disciplines of self-transformation, he or
she would risk bringing on a psychotic break. While we would not go that
far, it is clear that the Eastern left-hand path does call out for adaptation, if it
is to be truly effective in a Western sex magician's initiation.

This approach will strike some traditional Tantric gurus as nothing
less than heresy, but since the left-hand path is a heresy to begin with, we
consider this to be a logical progression. The left-hand path's art of sexual
initiation is not a body of static ceremonial from the past, to be faithfully
recreated without change, but a living tradition. Like any living tradition, it is
the innovations and adaptations of its current practitioners, rather than the
culture-specific and time-bound restrictions of former times, that must
determine its viability.

Because this section of the book adheres closely to the traditional
left-hand path teachings in their original form, the contemporary sex
magician will be struck by several limiting factors. Most glaringly, despite
the Eastern Vama Marga's reverence for the Feminine Daemonic, female sex
magicians will notice that relatively little instruction is actually offered to the
female partner in left-hand path rites. The Tantras speak almost entirely to a
presumed male initiate, a one-sided perspective we must expect in a tradition
that was largely recorded in medieval India and Tibet. Obviously, the
contemporary female practitioner of the left-hand path is free to apply these
methods to her course of self-transformation in very different circumstances
than prevailed in the Eastern world of centuries ago.

So, in tracing some of the most important aspects of the Eastern
Vama Marga in this chapter, it is not intended that the modern Western sex
magician should blindly obey the ancient ways of the left-hand path. To
devoutly follow tradition in such a doctrinaire manner would be deadening
and sleep-inducing, running counter to the eternally transformative and
remanifesting essence of the left-hand path itself. Even if it were possible to
transplant the exact practices of the Eastern left-hand path to a Western
environment, it would not be magically desirable to do so. Many of the outer
manifestations of the Eastern Vama Marga are simply not relevant to a
magician working in the modern Western world, although the eternal esoteric
principles are relevant to all times and places.

This is why this book urges the way of creative synthesis rather than
strict observance of archaic tradition for its own sake. It would be foolish for
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the modern left-hand path sex magician to act without first gaining a sound
understanding of the basic principles that inform the left-hand path tradition.
But one should not fall prey to the common magical error of assuming that
just because some practice is condoned by tradition, it must be just as valid
today.

Ancient is not a synonym for good; much that is ancient is worthless
in a contemporary context, save for historical interest. Separating the
effective from the irrelevant is the discerning task of each individual
magician. Thankfully, left-hand path Tantra lends itself to individual
application; few esoteric methods are so free of dogma. Despite the
sometimes forbidding esoteric terminology of the Tantric Vama Marga, its
actual teachings are primarily of a practical and experimental nature, rather
than the rigid agglomeration of regulations common to many initiatory
schools.

Furthermore, even though India provides us with the richest, most
intact and continuous model of left-hand path initiation to study, it would be
a mistake to imagine that the sinister current itself is of exclusively Indian
provenance. In fact, the left-hand path is actually located in your own brain,
spinal column and genitals, waiting to be switched on. Many magicians have
activated this current within themselves entirely by accident, with no
knowledge whatsoever of the historical left-handed tradition. Those who
have stumbled upon this power spontaneously, usually through an
experience of intense sexual ecstasy, certainly have an advantage in having
inadvertently come to this realization. The fact that this event has occurred
at all would indicate a great deal of potential — many humans are never able
to awaken the sinister current that can be made to flow through the body-
mind-soul complex.

But calling oneself a traveler on the left-hand path without first
attaining a solid understanding of its long-established methods and
principles is somewhat like saying you're an astronaut because you once saw
a space shuttle on TV. Similarly, simply reading through this (or any) book
on a strictly intellectual level will not place you on the left-hand path; that
can only occur when you've applied the theoretical postulates to the many
aspects of your being, directing sexual ecstasy towards alteration of those
deceptive phenomena most readily categorized as inner self and outer
reality.

A very common misunderstanding that we have come across among
Westerners eager to learn the ways of left-hand path sex magic, is an
assumption that in “enlightened” India its practice is surely widely known
and accepted. This imagined openness is pitted against what is assumed to
be Western ignorance. It is true that Hinduism allows for a different degree
of dissent and heresy than Westerners might be accustomed to observing in
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their own society regarding sex-magical practices. Nevertheless, the Vama
Marga remains little known and little understood even in India. When it is
mentioned, it is usually in a disdainful and uninformed manner. M.
Krishnamacharya in his History Of Classical And Tantric Literature, typifies
this ignorance, when he writes: "It is a licentious worship, and leads to
cruelty, self-indulgence, and sensual gratification. Hence it is a blot upon the
'Modern Hinduism'. The sect goes under the name of the Bahm Marges (sic),
or the secret sect." Not surprisingly, Krishnamacharya was of the Brahmin
caste, the sexually ascetic and world-rejecting higher caste in Indian society
for whom the left-hand path is an abomination. Because of the Tantric
association with sex magic, the popular press in India continues to report
Tantric activity with the same bias, inaccuracy and misgivings one finds in
Western journalistic accounts of Satanism.

To meaningfully recreate the constitutive elements of the left-hand
path tradition within the unique reality of your own initiation requires a
wakeful, dynamic approach. A static, dutiful playing by the rules is poison
to the sinister current initiate. The left-hand path is unique among
metaphysical traditions in that it deliberately repudiates all and any sacred
cows that lumber into view. Whether left-hand path initiates are located in
Bombay, Manchester, Sydney, or Cincinnati, a mutual discipline is to keep a
sharp eye out for one's own sacred cows, slaughtering them ruthlessly as a
means to personal power.

The Vama Marga — A Path Of Many Roads

The phrases Tantra and left-hand path have been used so indiscriminately in
recent years — especially since their relative popularization in the wake of the
so-called sexual revolution of the 1960s — that they've practically become all-
purpose descriptions for any kind of metaphysically inclined fucking. So
prevalent are these simplifications that we can't begin to define Tantra and
the left-hand path within any kind of authentic context without first briefly
weaving our way through some of the most enduring of these Western
popular trivializations. We've even seen enterprising call girls with an eye on
the mystic market advertise themselves as Tantric Escorts, adepts in Tantric
Massage, and experts at Tantric Lap Dancing. Pleasurable as these diversions
might be, it would be ridiculous to consider them Tantric except in name. As
we shall see, the sacred whore has actually played a long and distinguished
role in left-handed Tantric tradition but this recent mercenary development
has only served to confuse an already misunderstood subject.

The Tantric phrase "left-hand path" has likewise been adopted by
two quite contradictory Western spiritual subcultures spawned at roughly the
same time during the 1960s search for alternative religion. Its use can be
found most abundantly within the populist New Age movement, which
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includes among its many sects a goodly number of Neo-Tantric teachers and
groups who describe themselves as left-hand path simply due to their use of
sexual rites. However, although a tentative link exists between actual left-
hand practice and the Neo-Tantrics, it is often an extremely superficial one,
typically ignoring most of the essential principles of the left-hand path
outlined at the beginning of this chapter, while emphasizing the Vama
Marga's more acceptable — and marketable — elements.

At the opposite pole, the less numerous groups comprising the
modern Neo-Satanic movement and its offshoots also commonly describe
themselves as left-hand path. Contrary to popular opinion, practically none of
these Satanic societies include even the rudiments of left-hand path sexual
initiation among their almost entirely cerebral and really rather prim practices
— thus excluding the single most important feature of any definition of the
left-hand path.

We will return to the New Age "left-hand path” and the Satanic "left-
hand path” in a subsequent chapter, in which we will examine the curious
importation of the Vama Marga to Western culture. For now, it's sufficient to
mention their existence as contemporary phenomena that have contributed to
the perplexity preventing an understanding of the left-hand path in the West.
Leaving these aside for now, let us unravel the puzzle of the phrase Vama
Marga, the left-hand path, as it was originally understood.

The vast ocean of loosely defined doctrines that fall under the
umbrella of Hinduism — a cluster of creeds that lack the unifying hierarchy
present in most religions — has led to a proliferation of sects, of which the
Tantric left-hand path is only one of the best known outside of India.
Although Tantra in the West is commonly thought to be synonymous with
sex, erotic rites actually form a very small part of the vast tapestry of Tantric
practice. The respected Tantric authority Agehananda Bharati has pointed out
in his The Tantric Tradition that only seven percent of Tantric material is of a
sexual nature. In fact, sexual magic and erotic mysticism is almost
exclusively the province of the relatively small number of left-hand path
Tantric adepts.

The fallacy that the entirety of Tantra partakes of the sinister sexual
rites of its Vama Marga was current in the Western world as long ago as
1914, when Arthur Avalon (Sir John Woodroffe) felt compelled to write in
his introduction to the Tantratattva that this particular Tantric text "may have
proved a disappointment to those who, at the mention of Tantra, always
expect to hear of rituals with wine and women, the midnight circle (Cakra),
black magic in the cremation grounds, and so forth.” Of course, our attention
will be unabashedly focused on these little understood activities. However,
these are solely the ways of the minority left-turning path. They are not
practiced in the much broader body of the Tantric tradition as a whole, which
is primarily of the right-hand path.
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This more widespread right-hand path of Tantra, the Daksini Marga,
is by far the most socially acceptable of the two paths, as it abjures the
physical sexual rites and taboo-breaking intrinsic to the left-hand path,
utilizing primarily intellectual and symbolic means of initiation. Furthermore,
the right-hand path emphasis on the male principle is less controversial in
patriarchal Asian countries traditionally oppressive of women. The Vama
Marga, devoted to erotic initiation through the feminine as both eternal,
spiritual entity and physical, sexual being, is dewed as much more heretical
by ordinary Hindus and Buddhists.

There is not simply one unambiguous reason why the left-hand path
was given that name; the answer to this question is split into several layers of
physical, semantic and religious meaning. Like many Sanskrit words, vama
can be translated to mean many different things — there are at least four
relevant definitions that concern us. By merely examining the different strata
that can be read into its name, most of the essential principles of the left-hand
path can be observed. In this sense, the very phrase Vama Marga is a coded
magical communication, a symbolic sigil or mantra revealing its own essence
to the magician who unlocks its message. The fact that the phrase itself can
impart so much of the initiatory approach unique to the left-hand path may
account for its potent durability and appeal, even among those who have
never looked beyond its surface.

First, let us consider the two Sanskrit phrases that are commonly
translated into English as "left-hand path.” The eldest of these two terms is
Vama Cam, literally the left way. The (relatively) more recent Vama Marga
simply means the left path; the "hand" appears to have been added by later
Western interpreters, although it has now become generally accepted, even in
India. In fact, Vama Cara is often used interchangeably with Vama Marga,
although for clarity's sake we will stick to the latter phrase throughout this
book. The essential root of both is vama, most often interpreted as meaning
"left".

The Sinister Direction

... beware of the left, the cult of Shakti.

—James Joyce, Ulysses

The leftwardness of the left-hand path is such a seemingly obvious part of

our subject that it's often simply overlooked or taken for granted. But every

once in a while, we have been asked, "So, why is the left-hand path left

anyway?" Like many an apparently easy question, the answer is surprisingly

complex. Since it has frequently been wondered if there is any link between

the leftwardness of the Vama Marg and the political designation "left-wing",

we should first establish that there is no connection at all between the two.
The specific numinous significance of leftwardness can be traced
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back to man's earliest known religiomagical symbolism in ancient
Mesopotamian Sumer, but seems to be an almost universal concept.
Tellingly, the ancient Sumerians unfailingly spoke of "right and left" in that
order, believing that it would invite bad luck to mention the left first. In the
modern world, this idea survives in such superstitions as that of placing
one's right shoe on before the left. Mesopotamian figurines of protective
deities were always portrayed striding forward with the left leg, the better to
move against the left-dwelling monstrous creatures that populated creation's
shadow side.

In Sumerian divination, the right side of the moon was thought to be
fortunate, while the left was ominous. In this earliest of documented human
civilizations, greetings, blessings and eating were always carried out with
the right hand, which was associated with purity, a tradition that still
survives in India. The Indian goddess Kali, the darkest spectrum of Shakti in
her many-armed wrathful form, is most frequently depicted as making ritual
gestures of blessing with her right hands, while brandishing a sword and
decapitated head in her left hands — the simultaneously purifying and terrible
nature of the sinister current.

It has been speculated that the ancient association of right with good
and left with evil may simply mirror the fact that most people are right-
handed — a primitive assumption that what is normal must be virtuous, while
what is unusual must be wrong. Parents whose children are born left-handed
will often take measures to assure that this anomaly is corrected, or "set
right". Shaking hands with the left hand is still actively avoided, even by
people normally untouched by superstition. Therefore, to deliberately turn
left is to deviate from what would seem to be the body's natural course and
tempt fate. Simply going left, when tradition tells us that right is the only
way to go, is the first taboo violation of the left-hand path, the initial
separation from the habitual inclinations of humanity.

Symbolically, to incur upon one's self the powers of the left is to
embrace the adverse side of existence instinctively shunned by the
preponderance of humans. The left is the Other, the unknown, a direction
that is everywhere known as the "wrong" way to go, in contrast to the well-
trod path of the right.

Many of the world's languages reflect this deeply rooted aversion to
leftwardness. The modem English word "left" derives from the Old English
Iyft, which meant weak or palsied, connected to "leper", among other
unpleasant associations. Another Old English word for "left" was winestra,
which meant "friendlier". This word provides us with an interesting case of
the magical use of words. By euphemistically referring to the feared left side
as friendly, the speaker hoped to magically appease the destructive forces of
leftwardness, a practice akin to calling a snarling wolf "nice doggy."

The Latinate word "sinister”, of course, suggests much more than
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literal leftwardness — it carries distinctly negative connotations of its own.
It's also a common synonym for the malefic, a meaning it has held since
ancient Roman soothsayers first interpreted phenomena situated on the left
(sinistrum) to be unfavorable omens. Those on the right (dexter, whose
etymological connection with the Sanskrit daksina is obvious) were thought
to be benevolent. No doubt the ancient association between the words left
and sinister has increased the impression that the left-hand path is
intrinsically evil.

So, is the left-hand path only to be understood as one half of a
duality, the contrary complement to a dexterous twin? Are the right and left-
hand paths truly just different streams of the same spiritual river? Several
Tantric historians have suggested that Vama Cara and Vama Marg
originally conveyed something far more descriptive of its techniques than
leftwardness, a meaning that may actually predate the leftward interpretation
altogether.

Shakti And The Feminine Daemonic

Perhaps even more essential to the left-hand path than its sinister direction is
the fact that the word vama carries an alternate meaning of "woman". The
Vama Marga is actually "the Path of Woman". In fact, the Vama Marga
seems to have been known as the path of woman long before it was
interpreted as the way of the left, the opposite of the right-hand path. This
definition gets at the heart of this approach to initiation, focused as it is on
the Feminine Daemonic of Shakti in all of her forms. Some Tantric scholars
have surmised that the sexually oriented left-hand path was actually the first
Tantric school, while the right-hand path only developed as a much later
watered-down non-sexual version of the older system of initiation.

Some of the earliest Tantric texts, or Tantras, do not speak of a
right-hand path at all, but describe all of Tantra as the way of woman, Vama
Cara. Therefore, many Tantric teachers continue to refer to the entire
Tantric tradition as the left-hand path. This idea has been advanced, among
other Tantric historians, by N.N. Bhattacharyya in his 1982 History Of The
Tantric Religion. Supporting this theory of the primacy of the sexual left-
hand path to the chaste right-hand path is the fact that the word "Kaula" was
originally used to describe the entire Tantric school — Kaula is also the name
of one of the very oldest left-hand path sexual clans, originating in Northern
India.

As we have already stated, crucial to all Tantric doctrine and
practice — but especially to the Vama Marga — is the recognition of Shakti,
the eidolon of cosmic femininity as the central initiatory power; indeed, the
very word means "power." Shakti is not conceived of as a remote goddess
inhabiting some distant sphere or an abstract philosophical archetype.
Rather, she is understood to be a divine force that incarnates in living
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women. For left-hand path adepts, the female body is the temple of the
divine force quickening the visible universe. Her vulva, or yoni, is regarded
as the altar in which Shakti's electrifying energy is most vigorous.

However, this feminine principle is by no means limited to
biological females alone. Tantrics regard the level of personal force and
power demonstrated within an individual of either sex to be a consequence
of the quantity of shakti they possess. Furthermore, an important aspect of
Tantricism for male Tantric adepts is the endeavor to arouse the spiritual
female within them.

To a certain extent, the entire physical universe of transient matter
is the manifestation of Shakti. Consequently, the left-hand path adept does
not disdain the physical world, as is so common in standard spiritual practice
— the physical world is viewed as the very route to illumination, most
directly through sexual veneration of shakti in the form of a human female.
Based on this premise, left-hand path sexual Tantra teaches that the actual
manipulation of carnal ecstasy in the physical body is the principal tool of
initiation.

Male initiates of the left-hand path so emulate Shakti that they seek
to literally awaken her within their own bodies and psyches. The left-hand
path adept understands that women are gifted with a mysterious innate talent
for magic, for divination and other black arts. The bridge between the
Scandinavian tradition of the volva, the female seer and the serpentine
female oracles of ancient Greece reveals the archaic understanding that
magical power is intrinsically feminine in nature. Consequently, males of the
left-hand path strive to integrate some of this feminine essence within
themselves, a practice not confined only to India. Shamans in almost every
culture, for instance, traditionally take on certain female attributes to propel
them on their visionary journeys, a striking example of the universality of
the left-hand path's working principles.

The Italian magician-philosopher Julius Evola, the most erudite
twentieth century Western interpreter of the left-hand path, analyses this
universal essence of feminine magical force in his 1958 magnum opus The
Metaphysics Of Sex, when he observes that:

"...in China the character wu, used to designate a person who exercised the
arts of magic in a strict or 'shamanic' sense, was originally applied only to
females. The techniques employed by the wu to contact supersensual forces
were sometimes ascetic and at other times orgiastic; in the latter case it seems
that in the beginning the wu officiated wholly naked. The wu had to have
youth and fascinating beauty as preliminary qualifications for her work, and
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the meanings of the characters yao and miao as "queer', “disquieting’, and
'mysterious' refer to the type and qualities of the wu."

This archaic Chinese equation of feminine power with both the magical and
the genuinely "weird" energies in the universe reveals how the archetype of
the left-hand path makes itself known again and again in unconnected
esoteric traditions around the world.

Learning of left-hand path exaltation of the Feminine Daemonic
might lead those of our readers indoctrinated by the omnipresent feminist
cant and dogma that slants much modern esoteric thinking to falsely assume
that the left-hand path's alternate definition as the Way of Woman allows it to
be interpreted as some sort of feminist movement with spiritual trappings. It
must be made clear that these mysteries have nothing to do with the
politically correct vision of Woman promulgated by most feminist
ideologues, nor can ancient magical and initiatory principles be credibly
forced to serve any modern political creeds.

The awe-inspiring dark goddess who flows through the sinister
current is far removed from the idealized image of the gentle, nurturing
pacifist beloved of modern day feminists. The Woman of the Vama Marga
does not fit comfortably into the imagined utopia of a wondrous prehistoric
matriarchy ruled by wise, peaceful women posited in the wishful thinking of
feminist pseudo-historians.

Nor is the left-hand path exaltation of Shakti a mystical argument for
the complete equality of men and women — the left-hand path is actually
based on a deep recognition of the essential differences between male and
female which are central to every aspect of Vama Marga practice. This is in
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no way a question of inferiority and superiority. It's simply a recognition that
the masculine and feminine principles are unique phenomena in their own
right. The left-hand path act of sexual alchemy that creates the spiritual
androgyne is based on a deliberate conjunction of opposites; such an
alchemy would be impossible to achieve if it were conducted between forces
that were basically identical, as modern gender politics insists.

One need only behold the manifold Shakti in her form of Kali, blood
dripping from her lips, wearing a necklace of decapitated human heads and
brandishing a formidable array of death-dealing devices, to understand that
the Feminine Daemonic informing the left-hand path is not a poster girl for
feminism. Even less is She a suitable role model for the woman who accepts
the submissive domesticated roles of traditional wife/mother/daughter.
Immensely powerful though Shakti in her many forms may be, it would be a
mistake to confuse this feminine strength with feminist jargon of
"empowerment"; the left-hand path cannot be politicized so crudely.

The left-hand path principally honors the nightside of feminine
power, even in its most extreme bharaivi force of creative destruction.
Shakti is often said, for example, to possess the force unleashed in
hurricanes, which are traditionally given women's names. This violent
quality can be understood in an archaic sense as the savage she-huntress red
of tooth and claw, or in the more up-to-date cosmic energies of devastation
witnessed in an atomic explosion. Kali, in one Tantra, is described as
"shining with the light of ten million suns, although black in color like a
fresh cloud.” The Black Light sought by some Islamic heretic sects in Iran,
or the Black Flame revered by some modern left-hand path cults in the West
can be compared to the dark side of Kali-shakti — she is often described as
an all-devouring black flame.

European variants of this same bharaivi principle can be found in the
grim depictions of feminine divinity that haunt ancient Nordic religion. The
great modern scholar of Northern mythology, Hilda Ellis Davidson,
describes the Valkyries, or waelcyrge ,"the choosers of the slain”, in a very
different light than the familiar Romantic vision of neatly coiffed, blond-
braided beauties sporting quaint helmets. Davidson paints a grim picture of
the wild-haired Valkyries haunting the gore-drenched battlefields after
combat "weaving on a ghastly loom composed of weapons, entrails and
skulls." The similarity to Kali is striking.

Lyn Webster Wilde, in her study On The Trail Of The Women
Warriors provides us with an astute description of Shakti from a feminine
point of view:

"Shakti ... evokes a sense of this power that is at once erotic, inexhaustible,
captivating, terrifying, sensual, annihilating — the divine female in action ...
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it is an active power, and you can see it very clearly in the figurines of the
snake-goddesses of Crete, or the dancing Parvati statues in your local Indian
restaurant. It is not the fecund, sleepy, peaceful earth-mother energy beloved
of sentimental goddess-worshippers. It is the bright, burning, vital power of
the archetypical feminine, whether expressed in divine or human form."
Related to this specific aspect of the Feminine Daemonic revered by the left-
hand path is a very common misapprehension that should be clarified early
on in our discussion. Many casual practitioners of sex magic in the West
might erroneously assume that the left-hand path's sexual rites are a remnant
of the once omnipresent magical utilization of sexual energy to increase the
fertility of the land, or of the tribe. But these fertility rites, which often took
the form of orgiastic festivals, once widespread in all pagan cultures,
actually have nothing to do with the distinctive mode of sexuality activated
in the sinister current. The primary difference is that such communal sexual
magic was ordained by religious authorities as a sacred obligation, a kind of
sacrifice of one's erotic energy for the good of the community. Eros in the
left-hand path is diverted entirely from its socially approved outlets of
breeding, perpetuating the human race, and maternity. These nature-bound
forces of reproductive generation are consciously redirected to the strictly
personal and psychic goal of individual self-initiation.

The world's religions have always sought to restrain female sexual
power to these very limited procreative purposes. Even a cult of sex-hatred
like exoteric Christianity will allow that female sexuality constrained to
baby-production is healthy, wholesome and respectable, although any other
expression of feminine eroticism is condemned as demoniacal. The
suppression and subduing of shakti energy and its neutralization through
matrimony and motherhood, is one of the many bonds that the left-hand path
deliberately breaks. Some women new to left-hand path magical practice
have trouble clearing the conditioning that would define their principal sexual
personae as wife and mother, an obstacle which stands in the way of their
cultivation of the sinister sexuality needed for Vama Marga sorcery and
initiation. The fertility goddess plays no part in the left-hand path's
veneration of the Feminine Daemonic. Yes, Kali is the Dark Mother. Yet
what she gives birth to is the maya of the universe itself, not only biological
babies. Kali's creation is principally of a magical nature, a non-natural
generation of the sexual shadow, or khabit, recognised by ancient Egyptian
soulcraft. (Without the strength of sexual energy amassed in the khabit, the
Egyptian dead were not believed to be able to cross beyond mortal existence
— a tenet that mirrors left-hand path practice.)

The female initiatrix of the sinister current incarnates that
otherwordly facet of Woman that Man can never possess, subdue or even
entirely understand. Woman Deified as harlot and virgin, maenad and

38



amazon, Valkyrie and succubus — the many masks of the Feminine
Daemonic. Her sexuality, as unrestrained as it is, is of an ultimately inviolate
and unattainable magical character, rather than the simply biological
carnality of Woman as property, that humble creature of the kitchen and the
nursery. This glorification of the dark side of femininity is so essential to the
left-hand path, that the reader will have noticed that we listed it as one of the
most important criteria of the universal sinister current — without woman,
there can simply be no left-hand path.

Like all truly numinous powers, the raw shakti energy radiated by the
female initiatrix cannot be faced easily by the male adept in the beginning
stages of his initiation. Something of the overwhelming power which shakti
is afforded in the Vama Marga can be found in other mythological systems.
The Hellenic Medusa, she of the serpentine head, whose essence is too strong
for even a hero to gaze upon directly, is a pertinent illustration of the most
extreme manifestation of the Feminine Daemonic. For that matter, the
contemporary female initiate in the Western world may well have difficulty
harnessing the dark side of her femininity essential to the sinister current.
Pervasive conditioning inculcating the notion that the ideal woman is a mild,
ladylike, docile creature is not easily reconciled with the fierce power of Kali
unleashed in the left-hand path.

All of this reverence for Shakti may seem somewhat abstract. In
fact, its primary expression is enacted through direct sexual exchange with a
living female embodiment of the sinister force. Traditional left-hand path
initiation is always transmitted to a male initiate via ritual intercourse with a
female preceptor, a link in the chain of an initiated lineage of women
embodying the vital power of the dark goddess. Underlying this method of
genital energy transference is an esoteric science teaching that certain
powerful properties unique only to the aroused female body are secreted in
her sexual fluids. The power attributed to this female sexual potion is
comparable to the "medicine of the wise" sought by the European alchemists.
Coupled with this tangible feminine essence absorbed during sacralized
coitus is a more subtle flow of shakti flowing from her ecstatically galvanized
nervous system.

This form of erotic initiation, in which the male adept is commonly
coupled with a woman from another caste than his own, frequently breaks
with India's rigid caste system, increasing the literally "outcast™ nature of the
Vama Marga.

Above and beyond this breaking of Hindu socioreligious taboo, the
very centrality of women to left-hand path practice is commonly regarded as
abhorrent in India. Westerners who have idealized the realities of Indian
spiritual life have imagined that because of the proliferation of goddesses in
Indian religion that the feminine principle is more honored in India than in
the Western world. This is not true; misogyny is rampant in all levels of
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Indian society. In some rural areas, the birth of a girl child is considered to be
a terrible misfortune and ill omen; female infants are routinely killed, as they
are considered a worthless blight on the family. The left-hand path's elevation
of the normally despised female to a role of initiatory power is viewed as
nothing less than sacrilege. This is especially true in a society that most
revered religious scriptures allow women only the most subservient of
capacities, as meek help-mate and breeding device.

Tantric teaching was the first to condemn the rite of Sati, in which
widows were religiously obliged to burn themselves upon the death of their
husbands, because they had supposedly been "polluted”. In opposition to
Vedic tradition and Hindu orthodoxy, the Mahanirvana Tantra states that "a
wife should not be burnt with her dead husband. Every woman is thy image.
Thou residest concealed in the forms of all women in this world. That woman
who in her delusion ascends the funeral pyre of her lord (husband) shall go to
hell.” Also, only the Tantras, of all Indian religious texts, allows for a woman
to be a spiritual teacher or guru. As one astonished medieval Islamic author
noted of Tantra, the teaching "favors both sexes equally, and makes no
distinction between men and women ... this sect calls women shaktis
(powers) and to ill-treat a shakti — that is, a woman — is held to be a crime."

This authentic left-hand path veneration of the female, though
understandably constricted by the overwhelmingly female-negative bias of
Eastern culture, stands in direct opposition to the frequent phenomenon of
misogyny observed among many male Western sex magicians, even those
who call themselves "left-hand path™.

The Right And Left Sides Of The Body

The double meaning of Vama Marga, as both left-hand path and the
path of woman is further reinforced in the Tantric understanding that the
left side of the human body is inherently feminine. There is a standard
explanation offered in most sources for the meaning of the right- and left-
hand paths. In right-hand path ritual, a clothed woman symbolically honored
as the goddess power Shakti is seated to the right of the male initiate. During
left-hand path erotic rites a partially naked woman venerated sexually as
Shakti is seated to the left of the male initiate. This is true, as far as it goes,
but there is much more to the terminology than this oft-cited detail.

Tantra also recognizes the existence of a non-physical subtle body
within the physical body, which is said to be driven by the flow of life force
through three vertical energy channels, the central Susumna, flanked by Ida,
on the left side of the body and Pingala to the right. Ida is also known as the
moon channel, just as Pingala is the sun channel, reflecting very ancient
traditional associations of the left with the feminine power of the moon and
the right with the masculine energy of the sun. The left-sided Ida is red, the
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right-sided Pingala is white, an important color symbolism in the Indian left-
hand path which resurfaces again in the ritual intermixture of white semen
and red menstrual blood in Tantric sexual alchemy.

There is one significant factor here relevant to the essence of the
Vama Marga. Tantric teaching states that the energy enters the body through
the lunar left-channel — the feminine, sinister current — and exits the body
through the right-solar channel. Traditional left-hand path adepts seek to
reverse this natural flow though breath control and the strength of their wills.
The sinister current of dark lunar femininity is considered to be the negative
polarity (—) while the dexter current of solar masculinity is regarded as the
positive polarity (+). The sexual rites of the left-hand path are traditionally
performed in accordance with certain phases of the female partner's lunar
cycle, based on observation of the relation between menstruation and sexual
sensitivity.

The right-hand path initiate is content to preserve the harmony of
nature. The initiate of the sinister current deliberately causes this river of
energy to stream in the opposite direction — a god-like action that takes
control of universal laws and bends them to his or her volition. The body is
magically understood as the microcosm; by altering the normative course of
somatic energies, the initiate can also exert a similarly profound influence on
the macrocosm of the universe itself. By reversing the flow of this subtle
energy current from masculine right to feminine left, the male left-hand path
initiate is also said to awaken the feminine divinity within him.

A Tantric left-hand path understanding of the left side of the body as
feminine, and the right as masculine was depicted by the ecstatic Tantric poet
Ramprasad Sen: "the inward River Ganges flows through right-hand regions
as molten sun, inward River Jumna through left-hand regions as liquid
moon". Although attempting to reconcile ancient metaphysics with modern
science can lead one down a slippery slope, it is interesting to compare what
we currently know of left brain and right brain functions with the Tantric
map of the body. The right brain, which effects its opposite left side of the
body, seems to be the seat of the traditionally "feminine" attributes of
creativity, intuition, ecstasy and magical/poetic thinking — the lunar
characteristics most associated with left-hand path consciousness and the
energy of Shakti. The left brain, controlling the right side of the body, is
apparently the location of reason, logic and analysis — the functions of solar
"masculine” consciousness.

It is not irrelevant that left-hand path sexual rites are most commonly
performed at night by the light of the "feminine" sinister moon, while the
right-hand path adept is more likely to attend to his spiritual work by day,
reigned over as it is by the "masculine™ sun. In the time when left-hand path
initiation was a closely guarded secret, some adepts of the Vama Marga
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would practice traditional, socially acceptable Hindu ceremony during the
day, reserving their left-hand path workings for the cover of night. To this
day, Vama Marga invocations of the Shakti Kali traditionally take place at
midnight in abandoned cremation grounds, as specified by Tantric texts. The
erotic rites of the Chinese left-hand path or Yin-tao (hidden way) were always
celebrated after midnight. Not surprisingly, the Western Black Arts are
typically consigned to the hours of darkness as well. Thus, the cliché of the
Western black magician summoning forth demons in a desolate graveyard
under a full moon is not out of keeping with the practice of the Eastern left-
hand path Tantrika.

A thirteenth century kabbalistic text brought to our attention by a
colleague makes manifest that the association of leftward-flowing energy
with female sexual power is not at all exclusive to Tantric sexual magic.
Rather, it is a ubiquitous feature of the timeless, worldwide sinister current.
This document, entitled Treatise On The Left Emanation, promises that "I
shall now teach you a wonderful innovation. You already know that evil
Samael and wicked Lilith are like a sexual pair who, by means of an
intermediary, receive an evil and wicked emanation from one and emanate to
the other.”

Beneath the diabolic symbolism of the arch-succubus Lilith and her
consort, the angel of death, it's easy to see that this "wonderful innovation"
appears to be identical to the transference of left-streaming sexual energy at
the center of Vama Marga sexual initiation from "one ... to the other". This
text reflects the fact that the Tree of Life that stands at the heart of the
Kabbalah is also divided into a right/masculine side and a left/female side.

The Path Of The Deliberate Outcast

Tantric texts also place emphasis on a third definition of Vama as "contrary".
This essential aspect of contrariness clarifies that the left-hand path in its
purest form is always characterized by radical opposition. Its method of
initiation is based on cultivating estrangement and deliberate alienation from
divine, natural and human rule. Through an active and positive sacred
glorification of the radically Other, the walker of the Vama Marga steps
outside previously secure borders, a self-exiled, self-determined creation of
his or her own autonomous will. Although many previous authors have
attempted to whitewash or otherwise downplay the genuinely subversive
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aspect of left-hand path initiation, the aspirant who takes these contrarian
teachings to heart has engaged on a course of deliberate, even methodical,
iconoclasm from which there can be no turning back.

This sacralized separation from established law and custom,
particularly sexual convention, is not to be confused merely with the empty
acts of the social rebel — it is instead a god-like disdain for the restrictions
that bind the uninitiated, a taking of supreme responsibility for one's own
actions.

Because of the freedom from strictures afforded to the sinister
current initiate, Tantric tradition is adamant that the left-hand path cannot be
the way for the common person; it demands a heroic constitution. A feeble or
unprepared mind that briefly tasted the terrifying sovereignty of a semi-
divine consciousness would not be transformed by the experience — at best,
he or she might become nothing more than an everyday criminal, an
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ultimately powerless identity bound to self-destruct. The aim of the left-hand
path's contrary nature reaches to a more sublime level of being; the conscious
separation from familiar boundaries is designed to awaken transhuman
consciousness. To place this in a perhaps more familiar Western context, it
might be recalled that Lucifer does not rebel from God's tyranny to simply
become branded as an outlaw; he is determined to become God instead.

If Vama is contrariness and the Vama Marg is the elevation of
contrariness to a spiritual principle, it should be understood that the left-hand
path can never be a way for those who seek enlightenment through
tranquillity and serenity. The sinister current is conflict incarnated and its
illumination is provided by friction — and not just of a sexual kind. Part of
this spirit of conflict is the intrinsic connection of the left-hand path with the
ethos of the warrior.

The Indian left-hand path tradition exalts the black goddess Kali,
both for her all-consuming erotic power, and her destructive capacity as
warrior and destroyer of the universe. Outside of that tradition, it is no
coincidence that many deities venerated by contemporary left-hand path
magicians, among them the Egyptian Set, the Mesopotamian Ishtar/Babalon,
the Aztec Tezcatlipoca and the Nordic Odin are principally divinities of war
— the ultimate expression of contrariness. To go any further into the left-hand
path's connection with the cultus of the warrior would take us outside the
erotic parameters of this book. Still, one last point is worth making: there is a
vast difference between the good soldier who follows orders as a servant of
the state and the left-hand path Warrior, who fights for his or her own
illumination.

Another of the associations of the word Vama and leftwardness in
India that is often daintily overlooked is its correlation with excrement. In
India, the left hand is used to clean the anus and has traditionally been
connected with all that is "unclean”. This notion of uncleanliness is
extremely important to the fastidious Brahmin caste in India and a deliberate
incorporation of the taboo against shit would be a powerful provocation, a
typically left-hand path exercise of contrariness in action. It also symbolizes
that the left-hand path initiate includes — and even actively embraces —
aspects of existence that orthodox spiritual teachings reject as worthless and
harmful. The generally prohibited nature of human excrement in almost
every society emphasizes that the left-hand path has often been regarded as
something loathsome throughout its history. Along these lines, the radically
left-hand path Aghora sect has long been notorious for ritual coprophagia —
the consumption of shit as a sacrament. The left-hand path works within the
realm of physical matter, seeing the transitory phenomena of "this world",
including the human body and its pleasures, as fundamentally connected to
"the other world" of the eternal and divine. Related to the understanding of
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Vama as excrement is its commonly understood meaning of "ejecting". The
Sanskrit word Vamati = "he vomits" gives us our English word vomit, so
Vama is also the expulsion of waste products in general. The concepts of
following the path of leftwardness, the path of woman, the path of
contrariness all have their appeal — but who wants to follow the path of shit
and vomit? It has even been speculated that this deterrent quality may be the
point of this designation, a way of keeping the insincere away from the
teachings.

More importantly, although a god-like consciousness is sought on the
left-hand path, one method of attaining this is by embracing that which is
despised by conventional morality, deliberately crowning oneself with a
disgrace that makes it impossible to return to commonly approved standards.
As the Tantric historian Philip Rawson has commented, "a pride in social
identity and virtue is the most insidious and crippling of all the mental
blocks on the road to release. The Tantrika has to commit himself to acts
which destroy any vestiges of social status and self-esteem."

To Western psychology, with its simplistic cult of self-esteem, the
left-hand path adept's systematic eradication of these much cherished
hindrances must of course seem like madness. But these acts are the very
steps that lead to left-hand path sovereignty. A crucial phase in seeing
through the flimsy nature of maya that is the magician's working material is
experimentation with the arbitrary social roles and standards of status
through which human animals submissively learn their place in the pecking
order. The low man or woman on the totem pole must slavishly work to
impress his betters, struggling to prove what a good citizen and member of
the tribe he or she is, hoping for a crumb of praise from the master. But the
sovereign being, the master of his or her fate, can surmount the rules of good
behavior and respectability that regulate monkey psychology. To challenge
these social conventions can never be without risk; it is the unflinching
confrontation with these risks that partially determines the heroic vira
character of the advanced stage of left-hand path initiation.

A more recent European interpretation of this aspect of left-hand
path practice is presented by Peter Tracey Connor in his Georges Bataille
And The Mysticism Of Sin. Writing of the French mystical pornographer
Bataille's spiritual inspiration in those "unruly elements ... [that] society
rejects in order to constitute itself as an orderly and productive body,"
Connor notes that "Everything that is considered abject, from trash, vermin,
and excreta ... finds its way to the surface in [Batlille's] essays as in his
fictional works ... the objects he describes, precisely because they have been
sacrificed to social values, are touched by the 'sacred'." Connor's description
of Bataille's focus on that zone of being "where the rejected and the
undesirable dwell", ruled by a "force that disrupts the regular course of
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things™ allows us to interpret Bataille as a contemporary Western visionary
of the left-hand path, to whom we shall return.

The lowest stage of Vama Marga transformation is the herd-animal
or pashu, who is as bound by the fetters of "proper conduct” as a beast of
burden is yoked to its forced labors. The pashu strives to please its owner.
The hero of the left-hand path has cut the fetters that bind absolutely.

One of the other enduring reasons for the relatively disreputable and
subversive position of the left-hand path in the spectrum of Indian spiritual
teachings is partially a social one, again related to caste. The Tantric Vama
Marga originated primarily in the ancient traditions of the indigenous
Dravidian population of the Indian sub-continent, with far less influence
deriving from the Vedic philosophy of the Brahmanic Indo-European
conquerors of India. Its apparent historical origins among the lower castes
has lent this initiatory tradition a socially transgressive character it has never
wholly lost, which make the heretical female and contrary aspects of the
sinister current even less palatable to the orthodox.

Shiva and Shakti, the central divine figures of Tantricism are
atavistic survivals of deities that predate the Aryan invasion of the Indus
Valley. As such, despite the reverence accorded them, there is still a certain
dishonorable aspect to them in the eyes of the average Hindu, especially as
they are understood in left-handed Tantra. Shiva is a later development of the
fearsome Rudra the Howler, a turbulent figure presiding over such
undesirable phenomena as storms, disease, and thieves. Even today, Shiva is
understood as a patron of all who have stepped outside of society's
boundaries — from the holy man to the outlaw. In some archaic texts, Shiva is
referred to as Vama, which could possibly be yet another meaning of Vama
Marga — the path of Shiva. His connection to a prevalent phallic cult
censured by the Brahmanic conquerors of India as a loathsome heresy,
survives in Rudra's remanifestation as Shiva. In Shaivism, the cult of Shiva,
the lingam is the symbol of the phallus, revered as the principle of formless,
bodiless consciousness. The Aryan scriptures, known as the Vedas, explicitly
condemn phallic worship.

Similarly, Shakti's cult of the yoni, honoring the vulva as the
embodiment of the kinetic secret power thats charge animates all things can
be traced to the pre-Aryan sexual veneration of local goddesses in the
Neolithic age. The imposed religion foisted on the Indus Valley by Aryan
invaders was centered almost entirely on abstract celestial male divinities.
The introduction through force of this male pantheon forced the adherents of
Shakti underground for many centuries, until their revival, first in Hinduism,
and then in dynamic Tantric form, emerged. As opposed to the masculine,
solar sky gods revered by the Vedic faith, the most important divinities for
the original Indian civilization were chthonic goddesses, the multi-formed
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predecessors of shakti.

Coming and Going — Sex Within Death

One rejected, unwanted substance that plays a part in traditional Eastern left-
hand path practice is the dead body, which is accorded a special status in
Indian culture. Just as much as the left-hand path is concerned with the
human body at its most vital and creative, during peaks of erotic ecstasy, it
also teaches an intimate knowledge of the body at its lowest ebb, in the decay
of death. The antipodal contrast of Sex and Death are just one of the many
juxtapositions of opposites that constitute the Tantric web, along with its
most obvious antithesis, the sexual energies of Woman and Man.

In India, the task of disposing of the dead is given only to the very
lowest caste. For all other castes, even touching the dead, especially corpses
of a caste lower than one's self, is considered a spiritual defilement of the
first order. Those undesirables who are given the dirty work of handling
human remains are also expected to dispose of the excrement of the castes
above them.

Therefore, the left-hand path adept, the gleeful transgressor of all
accepted boundaries, often makes the "unclean” burning grounds the place
in which magical rituals and meditation are accomplished. It is not
uncommon for left-hand path initiates to perform their spiritual work within
enclosures constructed from human skulls. Such scavenger animals as
jackals, vultures and ravens, those eaters of the dead that haunt the
crematory grounds, are frequently associated with the left-hand path, playing
a role of magical mascot similar to the bestial "familiars" known to
European witchery.

The Vama Marga sexual rite is commonly held at night in the
presence of charred, partially cremated corpses, near the exterminating heat
of the open funeral pyres. As an exercise in transcending duality, the male
initiate in this gruesome atmosphere is sometimes instructed to envision
himself and his perfumed and desirable sexual consort as foul, disintegrating
corpses, even in the midst of the most delirious physical pleasure. Another
meditation involves the visualization of one's ritual lover as the fierce Black
Kali of the graveyards, with her skirt of severed human hands, tearing the
adept apart during the "death" of orgasm. As Tantrics frequently say, "all
colors are absorbed into black just as all beings enter into Kali".

Any attempt to provide a strictly rational explanation for the left-
hand contemplation of death-within-sex must fall wide of the mark. To an
extent, these actions are intended to break through the mind's endlessly
rationalizing tendency to categorize opposing forces into tidy, discrete
departments, allowing an understanding that such contrasting phenomena as
sex/death and desire/disgust are actually not the opposites they normally
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appear to be. Beyond this, the sinister current's mingling of the morbid and
the erotic is designed to build up the adept's fearlessness in the face of all
sensory manifestations. Beauty and horror, pleasure and pain, joy and
sorrow are perceived as interwoven strands in the tapestry of maya.

Notably, Westerners who have been eager to adopt the pleasant
sexual aspect of left-hand path rites into their practice rarely incorporate the
equally important focus on death that characterizes the authentic left-hand
path. Initiation through physical joy and ecstasy is an important part of the
Vama Marga. Nevertheless, it is ever balanced with the initiatory ordeal of
terror through close confrontation with death. It is the radical expression of
dissent from normative, socially acceptable values that this Vama Marga
embrace of the rejected aspects of existence must entail that separates the
intellectual dilettante attracted to some of the left-hand path's more
fashionable outer features from the genuine initiate dedicated to radical
transformation.

The Kali Yuga

Tantra, and especially its left-hand path, are thought to mark such a radical
departure from previous initiatory teachings that it is said that the Vama
Marga is a form of illumination suitable only for the specific historic
conditions that prevail in this period of time.

Specifically, the left-hand path is geared to the unique demands of
this present age of darkness and dissolution — Kali Yuga, or the Aeon of
Kali. According to the Vishnu Puruna, the world will have fallen under Kali
Yuga's shadow "when society reaches a stage where property confers rank,
wealth becomes the only source of virtue, passion the sole bond of union
between husband and wife, falsehood the source of success in life, sex the
only means of enjoyment, and when outer trappings are confused with inner
religion." From an exoteric perspective, taking things at face value, the
established goal of the Tantric sinister current is to provide a method of
illumination suitable for the era of chaos, violence, massive social
breakdown and spiritual ignorance in which we undisputedly find
ourselves.

Left-hand path metaphysical chronology would have it that
mankind has already been operating under such diminished spiritual
circumstances for many thousands of years, with no end in sight for at least
another 200,000 years. Only then will Kali's sinister era run its course to
ultimate destruction and unthinkable terminal horrors. Shiva's all-
destroying eye will then open, awakening from the absurd nightmare of
history. However, this doom is not to be understood in a linear manner;
from the ashes of the cremation grounds will come an eventual renewal;
and the whole cycle will begin yet again, as it has for eternity.
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These harsh observations of life in the Kali Yuga are not made by
Tantrikas in the spirit of moral condemnation. They are primarily a
practical acknowledgment of the character of our time. Under such severe
circumstances, the Tantras ask, what methods of initiation could possibly be
effective? Their answer is that only Tantra and the radical measures of the
left-hand path can provide an appropriate way of illumination for those who
live in Kali's dark age. So tenacious an epidemic demands strong medicine;
extreme times call for extreme measures. In this sense, it is often said
elliptically by Tantrics that poison is the only cure for poison.

In this spirit of the Kali Yuga, what past orthodoxies have banned
as dangerous, the left-hand path Tantrika cheerfully brings upon his or her
self. Thus, it is often said of left-hand path adepts that they "work with the
venomous snake", "ride upon the tiger", and "walk upon the sword." But
characteristic of the multi-layered Tantric approach, nothing in the swirling
inconstancy of maya can be perceived only from one perspective; there are
— at the very least — two ways of looking at the Kali Yuga; the outer
exoteric, and the inner esoteric, the bipolar interior and external forms that
manifest so frequently within left-hand path thought .

Kali Yuga is thought to be the last era, an Iron Age concluding a
cyclic succession of four Aeons which began with the long-forgotten Satya
Yuga, or Golden Age, many millennia ago. For the Tantricist, the divinely
ordained teachings of austerity, asceticism and self-denial which informed
the Golden Age are now devoid of meaning, and the holy scriptures which
once guided mankind's spiritual development are nothing more than dead
letters on a page. The Mahanirvana Tantra tells us that in this Kali Yuga, all
of the sacred texts of the past are "as impotent as venomless snakes, and are,
as it were, dead." Furthermore, the refined spiritual teachings of the Golden
Age would be useless for humans of this Aeon, who are pitilessly described
as "without restraint; maddened with pride, ever given over to sinful acts;
lustful, gluttonous, cruel, heartless, harsh of speech, deceitful, short-lived."

The doorway to illumination in the Iron Kali Yuga is only through

the very actions that were previously condemned. Thus, the left-hand path
initiate frequently seeks liberation in forlorn places haunted by death, and
through deliberately confronting that which inspires terror and fear. He or
she who knows that this is Kali's time embraces what the unawakened mind
would recoil from as "negative", transforming such rejected phenomena into
holiness itself. The adept attuned to the reality of the Kali Yuga realizes that
the Absolute and divine is manifest in the totality of experience, including —
perhaps especially — those worldly delights and pleasures of the senses
castigated by ascetic paths of initiation. This includes the erotic reintegration
of the male and female polarities. More precisely, Woman herself, who is
the living incarnation of Kali-energy on the planet, is now the gateway to
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initiation. The initiate in the Kali Yuga cannot attain the supreme state of
consciousness by turning away from this disintegrating and disordered
world, or dismissing maya's manifestations as senseless illusion, as previous
spiritual schools recommended.

Orthodox Eastern spiritual teachings have insisted that moksha, or
liberation, can only be apprehended when the initiate has rejected all
experiences of this physical world as delusive traps to be avoided at all
costs. This is often accomplished by a deliberate dwelling on the supposedly
dreadful state of things in the human sphere. This negation is frequently
expressed in Buddhist writings that bemoan this wheel of suffering with the
happy refrain that sarvam dukham — all is misery. Most miserable of all, we
are led to believe, is the ravenous demon Kama (desire) which causes us to
be attached to this illusory shell of flesh. Traditional Buddhism and
Hinduism utter a furious "No!" to maya, seeking total obliteration in the
blinding white light of nirvana.

This creed of oblivion is countered by the Tantric left-hand path,
whose adherents positively exult in the play of maya, whether that play takes
the form of the intense delights of erotic initiation or the horrors of the
cremation ground. Rather than repudiating the world, the Tantric initiate of
the Kali Yuga makes active use of every aspect of its phenomena,
transforming all facets of existence into fuel for illumination. This joyous
acceptance of all spheres of reality — including those conventionally judged
to be harmful or delusive — as equally valid, is Kali Yuga's antidote to the
sickness of world-negation, an affirmation of maya that condones the
previously denounced cultivation of magical powers and sexual ecstasy.

What the uninitiated draw from in loathing or shame, the Vama

Marga adept regards as the fascinating dance carried out by Shiva and his
shakti Kali. It is often mistakenly presumed that to accept the reality of Kali
Yuga is to sink into the powerless pessimism of the doomsday fatalist. On
the contrary, the attitude of the walker of the left-hand path in the Kali Yuga
is one of sheer delight. Consider the image of Kali herself in this regard,;
violent, chaotic, bejeweled with skulls and decapitated heads, her lolling
tongue promising both blood thirst and carnal abandon. And yet, the walker
of the Vama Marga loves this vision of incarnate chaos with the same
passion with which he or she embraces her age of terrors.
Even when confronted with the sometimes nightmarish nature of existence in
the Kali Yuga, the left-hand path adept never loses a deep sense of sacred
play, mirroring the play of the gods. The Sanskrit word lila (play) is often
used in Indian mythology to describe the spirit of divine play which informs
the erotic liaisons of the gods and goddesses, as well as the aloof but always
light touch they maintain when creating and destroying whole universes
through their deft toying with maya.
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The Western mind can grasp something of the affirmative attitude of
the Kali Yugic left-hand path to existence by comparing it to Friedrich
Nietzsche's declaration in The Gay Science, that he wants only to be a "Ja-
Sagender”, a "Yes-sayer". Nietzsche's injunction in his The Twilight of the
Idols to "[stand] in the midst of the universe with a joyful and trusting
fatalism™ accepting that "in the totality everything is redeemed and affirmed
— he no longer denies." is a fundamentally Tantric philosophy. Nietzsche,
interestingly, anti-christened such an attitude "Dionysian", invoking that
androgynous god of ecstatic dance and divine intoxication whose striking
concurrence with left-hand path metaphysics we will explore later.

One of the open secrets of the Kali Yuga is that those initiated into its
inner mysteries welcome it as the true Golden Age, seeing beyond its
despised Iron veneer through an act of visionary alchemy. The lowest
conceals the all-highest.

To contrast the Kali Yugic approach to initiation with its antithesis,
the Tantric left-hand path specifically repudiates the Buddhist teaching that
Desire (kama) is the greatest obstacle to spiritual freedom. On the contrary,
deliberately awakening the full intensity of erotic desire and lust whilst in a
state of willed lucidity is perceived as a key to self-deification in the Kali
Yuga. It is important to understand that we are not speaking here of the
everyday, somnolent sexuality which fetters most human beings in its
compulsive grasp. The left-hand path adept seeks a transcendent Eros yoked
to the control of an awakened mind.

After all, millions of creatures in the Kali Yuga indulge in a thousand
forms of pleasuring themselves. And yet the common pleasures of the
uninitiated cannot be said to lead to liberation or self-deification — these acts,
no matter how ecstatic, merely provide a temporary release or distraction
from the human condition. As we shall see when we examine the traditional
qualifications required for induction into the Tantric left-hand path, the Vama
Marga is not suited for the merely bestial condition of most human beings,
who react to their lusts and appetites like so many Pavlovian dogs.

And yet, despite these qualifications, this is an amoral vision utterly
transcendent of such dualities as higher and lower, good and bad, body and
soul; the energy of Shakti is viscerally experienced through sexual rites as the
ground of all being. Mastery of sexual energy, understood as the core
constituent of the human lifestream in the carnal vehicle, is regarded as the
hidden passage to liberation. This ceaselessly transforming erotic energy is
manipulated by left-hand path sex magicians in their quest for total, god-like
autonomy in this world. It is taught that harnessing this energy would be
impossible for most human beings, who would only be overwhelmed by an
encounter with the terrifying nature of the principal divine energy who
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presides over the Kali Yuga — the goddess Kali. During this Aeon, the lunar,
sinister current of the Feminine Daemonic is at its zenith, a spiritual
condition which allows for the breaking up of all boundaries and the free play
of creative chaos, unrestricted by the male ordering principle.

Western magicians first approaching the left-hand path frequently
find the Sanskrit terminology and culturally alien form of the Indian Vama
Marga and Kali Yuga to be overly abstruse. However, visionaries in every
culture and in every era have spontaneously recorded revelations
demonstrating the universal and transcultural omnipresence of the left-hand
path, even though they have no awareness of the Tantric teachings. In the
Western world, we have found that the most relevant transmissions of
authentic left-hand path initiation have been conveyed not from occultists but
through the mediumistic abilities of artists. Consider the following passage
from the British poet William Blake's The Marriage Of Heaven And Hell,
written in 1790. Although it is unlikely that Blake knew anything of the
traditional left-hand path concept of shakti energy, he luminously illustrates
the essence of the sinister current all the same, providing us with a genuine
Western Tantra:

"All bibles or sacred codes have been the causes of the following errors:

1. That man has two real existing principles: viz: a body & a soul.

2. That energy, called evil, is alone from the body: & that reason, called
good, is alone from the soul.

But the following contraries to these are true:

1. Man has no body distinct from his soul; for that called body is a
portion of the soul discerned by the five senses, the chief inlets of
soul in this age.

2. Energy is the only life, and is from the body; and reason is the bound
or outward circumference of energy.

3. Energy is Eternal Delight.”

It is interesting that Blake describes the five senses as the "chief inlets of
soul in this age™; Tantra also specifically acknowledges that the senses are
the tools of initiation best suited for the current Kali Yuga. Two Tantric
texts, the Kalivilasa Tantra and the Mahanirvana Tantra, indicate that the
tremendous surge of wild feminine erotic energy that
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is incarnated as Kali can only be openly applied to initiation in her shadowy
Aeon. In previous Aeons, according to these Tantras, the sinister teachings
of illumination and self-deification via the flesh were concealed to prevent
mankind from abusing these potentially dangerous procedures. Now, the veil
can be lifted, for the once secret and forbidden left-hand path is seen to be
the most germane method of awakening in this era of darkness. The ancient
prohibitions have been rendered null and void by the advent of Kali's time of
chaos — what was once considered unholy is now sacred; all prevailing
standards are reversed.

Such is the strictly exoteric meaning of the Kali Yuga. The left-hand
path magician, however, penetrates deeper than these outer appearances,
pursuing the direct apprehension of the interior significance of the traditional
symbolism of all mythologies. From the initiatic point of view, transcendent
of time, the Kali Yuga of dissolution and the earlier Golden Age of
perfection are understood as symbolic forms representing levels of initiatory
being, rather than actual periods located within time. This is true of all of the
Aeonic eras posited by the world's mythologies.

In the Apocalypse of Christian tradition, for example, we find a time
much like the Kali Yuga, which is said to be ruled by chaos, discord, and the
breaking of divine law. Just as Kali is the presiding divinity of the Tantric
Aeon, the Whore of Babylon, another nightside symbol of the Feminine
Daemonic, is said to reign over the Apocalypse, or apokolypis (time of
revelation). Primitive, literal-minded Christian sects have been awaiting the
prophesied end times — with its foretold advent of the Whore and the
Antichrist — for thousands of years, failing to understand that exactly like the
Kali Yuga, the end of the world they so fearfully anticipate is an initiatory
state of mind.

Other mythologies provide us with analogous ages of darkness and
destruction, accepted as historical incidents by the literal-minded, but
fathomed as inner transformations by initiates. The Ragnarok or Fatal
Destiny, of Nordic tradition — perhaps more commonly known as the
Gotterdammerung, or Twilight of the Gods — tells of a time when the dread
Fenris Wolf will be unleashed by the sinister Loki to swallow the sun, thus
destroying the world of men and gods, who await their fated doom with
horror. Like the Kali Yuga, the Ragnarok is described as a time when men
break all bonds of honor, brother fights with brother, and the time-honored
spiritual laws of troth are neglected. Just as Kali and other wrathful and
terrifying deities achieve their fullest power in the Kali Yuga, so does
Ragnarok free the fettered monstrous brood of the disobedient trickster Loki
to subvert the established order of the gods.

Similarly, the Aztec priests of Mexico taught that in the fearful time
of the Fifth Sun, the cosmos itself would be exterminated. From an esoteric
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left-hand path vantage point, all of these seemingly external periods of
desolation are welcomed, and even enthusiastically brought about, as they
are recognized as internal processes of extreme self-metamorphosis,
destroying established realities to willfully create new states of being.

The Sanskrit word Yuga, like the Greek word Aion, used within the
Gnostic tradition, can superficially be understood as an era of time. Even
more fundamentally, it is a psychic phenomenon, an eternal state that
actually exists outside of time. Aleister Crowley's Aeon of Horus,
proclaimed by him in 1904 CE, has created some confusion on this point in
Western magical circles, since Crowley literally — and incorrectly —
understood an Aeon to be a chronological era, a particular juncture in linear
time.

Furthermore, to accept the notion of the Kali Yuga as an objective
event hardly seems supported by history. Humanity appears to have been
equally dead set on its own destruction in all periods of time — and no
evidence of a wondrous Satya Yuga, or Golden Age, seems to present itself.
The good old days never happened — any study of humanity's relatively brief
transit on this planet will reveal that homo sapiens is no more spiritually
ignorant, violent, insane or chaotic in this current period than in all of the
bloodstained pages of history that have preceded us. Therefore, when the left-
hand path magician acknowledges that he or she is living in the Iron Age of
Kali Yuga, and that the left-hand path is the most appropriate means of
initiation for this Aeon, this must be understood as esoteric truth, transmitted
in the language of mythological symbolism, rather than the kind of "truth"
one might read in the morning newspaper. Something more profound than
historical actuality is being invoked.
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Il.
AWAKENING THE SERPENT

Initiation In The Left-Hand Path

Playing With Maya - Left-Hand Path Magic

One of the most welcome aspects of the left-hand path philosophy to the
Western sex magician is the bridge it provides between sorcery and initiation.
It seems unlikely that anyone with a gift for sexual sorcery would not
eventually be confronted with the essential existential dilemma of the mystic,
just as a mystic of any profundity cannot but help to awaken a talent for
sorcery as a side-effect of his or her search. Most traditional Eastern spiritual
schools teach that these magical side-effects should be strictly ignored as
unessential to the goal of illuminated apprehension of reality, since they are
dismissed as mere distractionary illusion. Likewise, many Western magicians
prefer to totally disregard any mystical implications raised by their work,
concentrating exclusively on the material results of their sorcery.

The mystical and the magical both have their place in the left-hand
path approach to initiation, since it is a unique aspect of the Tantric
philosophy that there is no real difference between the transient
manifestations of the physical world and the eternal world of absolute reality.
These seemingly different dimensions are understood to be intrinsically
connected, flip sides of the same phenomena, which is why the Vama Marga
teaches liberation through the things of this world, including the pleasures of
the flesh. But Tantra, unlike other initiatory disciplines, is not restricted to the
pursuit of spiritual liberation. The practice of magic, the playful manipulation
of the universe-creating substance known as maya, and the cultivation of
those supernormal mental powers known in Sanskrit as siddhis, are all
accepted as perfectly legitimate initiatory pursuits within the left-hand path
discipline. None of the moral judgments against magic that inhibit other
teachings taint the Tantric approach, which is one of the reasons Tantrikas
are eyed with some suspicion by orthodox Hindus to this day. Tantric magic,
especially sexual left-hand path magic, is condemned as Abichara, which
carries the same connotations that "black magic"” suggests to the Westerner.

Magic, through Tantric eyes, is the exclusive domain of the feminine.
Not that only women are capable of magical prowess but that magicians of
both genders draw on a feminine shakti power thought to be especially potent
at night when altering maya through their sorcery. Shakti, when seen as the
physical universe, can also be thought of as maya itself, the uncanny material

59



with which all magicians work to create their realities. As creatrix of all the
forms composed of dynamic shifting energy that make up seeming reality,
Shakti is known as Maya-Shakti. The eternal concepts of feminine
enchantment, fascination, and seduction thus play a crucial role in all left-
hand path magic, regardless of the gender of the magician. Maya-Shakti — in
one of those mind-boggling juxtapositions of seeming opposites-in-one that
radiate from the Tantric stream — is both the liberating force that awakens the
initiate to absolute reality and the "all-bewildering” enchantress who veils
that reality with her captivating, seductive, and horrifying dance of infinite
appearances. The worldwide archetype of the witch casting her enchantments
at midnight is a universal symbol reflecting the Tantric left-hand path
connection between nocturnal sorcery and shakti — midnight finds the sinister
feminine power at its height of intensity.

Adepts of the Vama Marga claim that sustaining and "riding the
tiger" of bliss created through the repeated performance of sacred sexual
union in the Panchatattva rite — which we will explain in detail in the next
chapter — eventually bestows upon the adept certain siddhis, or magical
abilities. These sorcerous skills are said to be engineered within the
interconnected complex of the physical, subtle and causal bodies by drawing
kundalini energy into the brain during extended orgasm, and absorption of
the female sexual partner's erotically heightened shakti power. Or, in
simpler, more prosaic terms, the specific altered states of consciousness
attainable through prolonged ritual sex open the mind to magical ability.

Among these are the ability to bring other minds under one's own
mental control, and an ability to fascinate which Westerners have often
compared to hypnotism and mesmerism. The power of telepathy, and the
transference of thoughts into the mind of others is also commonly
engineered through sexual rites of the left-hand path. Spontaneous telepathy
is commonly experienced between left-hand path sexual partners, and
celebrants who enjoy an especially good rapport can often develop this
talent by practicing on each other.

Readers familiar with the Western caricature of "egoless" Eastern
spiritual practice may wonder how an egoless being can — or would want to
— perform magic. This misunderstanding is often based on a common
Western assumption that what is referred to in English as the "ego" is
equivalent to the self. In fact, the destruction of the illusory aspects of
socially conditioned personality actively sought through Vama Marga
procedures is intended to clear the dust away from the will of the true self,
allowing awakened action in the world. It does not mean that the initiate is
left as a zombie without a will, as has been so frequently misreported.

Exercise and control of the personal will through magic is one
aspect of the left-hand path adept's effort to fully understand maya. Granted
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to the sexual adepts of the sinister current are such magical abilities as
maranam, the power to destroy, ucchatanam, the power to banish magic cast
against the adept by hostile magicians, and vasikaranam, the establishment of
psychic control over other humans. Traditionally, the left-hand path
recognizes six "malevolent rites”. Obviously, the spectrum of maya-shifting
operations open to the left-hand path magus is not limited to these six modes
of sorcery. The necromantic use of recently deceased spirits for magical
purposes is also frequently observed, especially among the Aghori sect of the
Vama Marga, of whom more later. The yoking of the wills of a male and
female adept during the shared altered state of consciousness created by ritual
copulation is the primary medium through which these — and many other acts
of erotic sorcery — are accomplished.

Probably the most commonly encountered Western model of the
magician's relation to the universe posits the active, living will of the
magician manipulating a cosmos which is fundamentally dead, mindless and
inert. In this prototype, the magician is merely pulling the strings of a static
creation, a sterile concept inherited in part from the Biblical concept of the
human being as the great master of a world utterly alien — and wholly inferior
— to him.

The left-hand path practice of sexual magic suggests a very different
connection between magus and cosmos, one that ecstatically rejects the
theory of a simple causal relation between the magician's kinetic force and
the immobile object he or she wishes to transform. Left-hand path sex magic
is based instead on the concept of magical creation as the joyful process of
play or lila, in which the magician seduces, — and is seduced — by maya to
create the desired alterations of reality he or she desires.

Left-hand path sexual magic creates play in the universe, understood
not as a fixed, perfected and inert creation but as an incessantly adaptable
living force, a work in progress that can be endlessly adjusted, subject to the
sport of the sorcerer. The Vama Marga sex magician transforms this force
primarily through ritualized orgasm and recreation of the act that sustains
the universe. Diverting the physiological and spiritual life-force which is
usually expended in procreation or momentary sexual relief into prolonged
rapture is the method through which the mayin of the left-hand path effects
this god-like ability to change the seemingly unchangeable. Key to this fluid
interaction between the mind of the perceiver and that which is perceived is
an understanding of endless, cyclical time that transcends the limits of the
straight line into which mundane consciousness is locked. But the magically
charged orgasm is only one of the left-hand path techniques of opening the
door to this time outside of time in which maya can be most potently
modified.

The outside observer watching a rite of traditional left-hand path

61



magic would see almost nothing to indicate the all-important internal
process of maya-alteration taking place. To be sure, the sexual union that
this theoretical voyeur would witness is carried out with far more
deliberation than the ordinary satiation of lust. The chanting of unintelligible
mantras by the sexual partners would clearly not be the usual expression of
endearments associated with sex. The systematic breathing (pranayama)
engaged in throughout the rite would not be the uncontrolled panting of the
normal couple hurtling toward orgasm. But what could not be observed is
one of the key factors of Vama Marga sorcery: the disciplined mastery of
the human image-creating function generated by the feminine maya-stuff of
mind.

Maya, imagery and magic — these three interconnected words come
together during the activation of sexual sorcery. Left-hand path magicians
perform the divine deed of recreating the world according to will through
mental image alteration empowered by enhanced sexual bliss. To call this
process "visualization" is to trivialize the absolute realism that is attained, an
inner realism which is then reflected in the outer mirror of maya. We will
return to the development and application of this integral Vama Marga
technique in Chapter Nine. For now, it suffices to say that left-hand path
magic is based on the theory that the seemingly ethereal and subjective
electrical impulses of thought brought about during heightened sexual
ecstasy form an energy that can take on mass in the objective universe.

In defiance of the religious edict that only the Gods have the right
to change the universe They created, the left-hand path magician takes on
the role of co-creator. Although only great discipline can train the body-
mind to effect magical change through the application of Eros, the sex
magician never gets very far from the idea of divine play, the lila through
which Shiva/Shakti's endless copulation creates and destroys the world of
appearances. The grim, austere magic practiced by many initiatory groups is
quite foreign to this idea. Even Kali, the most terrifying of the deities
revered by left-hand path adepts, is often portrayed in the throes of wild
laughter, as if she is infinitely amused by the cosmos. The darkest
manifestations of the Kali Yuga are only the forms of her ecstatic game of
lila, a consciousness the magician can attain in the joy of the sexual rite.

The force of controlled orgasm during the maithuna rite of sexual
union may also be used to temporarily release the subtle body from its
physical sheath, allowing the adept's consciousness a deliberate "out-of-body
experience." The subtle, or etheric, body is described as leaving the physical
body from an aperture at the crown of the skull known as the brahmarudhra,
"the gateway of Brahma". This cranial passage is sometimes thought to be
related to the opening in a newborn's skull which closes in the first three
years of life, known colloquially as the "soft spot.” This notion is not unique
to left-hand path magical practice; the Sikhs also consider this area to be a
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conduit to the spiritual realm, just as the Middle Eastern custom of covering
the head in places of prayer derives from an ancient idea that demonic forces
can enter the body through this orifice.

Many a non-magician has accidentally experienced the detachment
of the subtle body from the physical body as the result of a powerful orgasm,
or any shock to the system, an experience which can be profoundly unsettling
for a consciousness unprepared for such a violent breach of mind from body.
As the magician's dense body enters a state of post-coital death-like trance,
his or her subtle body — sometimes known as the astral body in Western lore
— is free to explore the realms beyond waking awareness. Perhaps the most
fantastic of the siddhis performed in this state is the reputed ability to project
the sorcerer's subtle body and consciousness into the physical body of
another human being.

Most frequently, this practice is attempted with the sleeping or the
magically unprotected. However, a necromantic form exists in which the
sorcerer strives to enter the bodies of the dead. During such operations, the
sexual partner of the magician is given the task of guarding the physical body
of the adept who has departed. One of the supposed dangers of this procedure
is a likelihood that unwelcome discarnate entities, — or the subtle bodies of
other magicians — may enter the "unoccupied" body left behind whilst the
magician's consciousness is wandering. The result of such a possession,
according to tradition, would be that the departed magician would be barred
from returning to his or her own physical body. The outward result of such an
obstruction can be madness or physical death.

Left-hand path practice in Tibet — at least before the Communist
Chinese invasion forcefully disrupted the lineage of teachers instructing
initiates in these arts — uses the altered states of consciousness accessed
through erotic junction with the shakti for the development of magical skills
condemned by conventional religionists and right-hand path Tantricists alike
as being of a "black magical" disposition. The power of dragpo, or "the
wrathful”, is especially notorious, as adepts possessing this siddhi profess to
be able to cause unendurable pain or physical death in a chosen subject from
a great distance. Of the sexual sorcerer using dragpo is in an especially good
mood, he or she may only choose to remove the targeted individual's ability
to speak.) Bangwa allegedly permits the sorcerer to attract desired partners,
among other skills, by gaining control over hidden forces revealed to him or
her during ritually machinated ecstasy. Gyaispa is concerned with the
traditional Faustian goals of attaining riches, knowledge, and fame — material
gratifications of kama or desire scorned by traditional Buddhist teaching in
Tibet. There is no doubt that such sorcery is often performed by Tibetan
Tantrics for the sole purpose of simply fulfilling personal desires. But these
siddhis are also exhibited to students at certain stages in their initiation as a

63



traumatic lesson in the flexibility of reality.

As Buddhists in particular seek to expunge their attachment to
worldly things, thus freeing himself forever from rebirth into this world, all
of these left-hand path siddhis are considered extremely harmful to the adept
practicing them by orthodox Buddhist monks from the Tibetan lamaist
tradition.

Although the attainment of magical powers through sexual
initiation in Buddhism is customarily associated with the rise of Tantra in
medieval Tibet, it is almost certain that such sex-magical operations were
already known to the indigenous and shamanistic Bon religion of pre-
Buddhist Tibet. As in India, many atavistic magical traditions of a
supposedly amoral or anti-social nature are rather arbitrarily assigned to the
left-hand path. Bon, shrouded in mystery and condemned by Tibetan
Buddhists as a "demonic" practice — much as the Catholic Church vilified
survivals of European paganism as the work of the Devil — actually seems to
be a survival of the Mithraic cult, which reached Tibet by way of Iran.

As we have seen, the majority of Eastern spiritual teachings insist
that the initiate must recognize the deceptive and negative nature of maya,
and break from its hypnotizing snares. In contrast, the left-hand path
magician is encouraged to partake of the same god-like powers of the mayin,
transforming the stuff of reality in accordance with his or her will. Maya,
then, is the medium with which left-hand path magicians practice their art.
With practice and discipline, the magician, a juggler of reality, can learn to
play with maya with the same dexterity that a sculptor shapes clay, molding
the elusive material of manifestation according to will.

After a few years of demonstrating just how malleable this medium
is, you would think that the magician would come to realize just how
illusory the substance of the world he or she continually alters — and even
the mind of the magician itself — really is. And yet this moment of
awakening rarely comes — the psyche clings so dearly to the reassuring
solidity of phenomena and thought that even the jolt of magic cannot always
free the tenacious grip.

Many Western magicians do not progress beyond the results-
oriented play of sorcery to the deeper regions of initiation, in which
questions of identity and the nature of core reality itself become essential.
Once sorcery is mastered, most Western magicians remain fixated on
playing with seemingly external reality for decades, as if the data that is
delivered to their senses can actually be considered an "objective" reality, in
the traditional scientific sense so beloved of the nineteenth and twentieth
centuries. Even though he or she has demonstrated that willed manipulation
of that same sensory data can radically transform reality, very few are
willing to take the next step of initiation.

This would be as absurd as if those who had come to see that the
shadows on Plato's theoretical cave were nothing more than shadows
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continued to stubbornly treat them as reality, even after their release into the
light outside the cave. In the early twentieth century Tantric text
Tantratattva, we are provided with a relevant metaphor suitable for a left-
hand path understanding of magical reality. The author compares the
awakened initiate's perspective to a theatergoer. The other members of the
audience react to the events they perceive occurring on the stage as if they
were really happening, having no awareness of the art of acting. The left-
hand path magician knows that what he or she observes on the world's stage
is only an elaborate make-believe, although it is a make-believe interpreted
with utter seriousness by those watching it. Beyond the border of the
obviously magical, this common human inability to differentiate between the
maya of "theater" and "reality" has been infinitely exploited by politicians,
advertisers, propagandists and other professional deceivers.

It is a keystone of our understanding of magic's underlying identity
with maya that magic is not a comfortable niche to be settled into forever.
Instead, it is a transitional vehicle, a means to an end. Magic can be the
awakening agent that frees its practitioner from certain illusions, allowing the
flash of insight that transcends all philosophical inquiry. Through magic, the
mind can learn that there is not one indisputable reality. There is an endless
multiplicity of realities, none of them ultimately subject to categorization or
label. The direct confrontation with maya that sorcery allows might be said to
be magic's primary objective. It is this confrontation that permits the sorcerer
to viscerally understand how deeply his or her own shifting subjective
overlays influence that which he or she perceives — an understanding that
may hasten the transformation of human sentience to divine consciousness.

Just as likely, it must be said, magic can become a self-delusive trap
of its own, an addictive activity binding the magician ever more deeply to the
maya mirages he or she projects. This is the double nature of Maya, who
blinds and reveals with each alternating step of her sinuous movement
through time.

Mantra — A Form Of Sonic Magic

Traditional left-hand path magic in both its Indian and Tibetan branches is
intrinsically bound up with the mantric science, and each phase of the left-
hand path sexual rite is accompanied by the vocalization of appropriate
mantras. The word mantra has been translated as "thinking tool”, which
provides an apt technical definition of these sounds or words, provided by
guru to student as an aid to consciousness alteration.

It is believed by both left-hand path and right-hand path Tantrikas
that specific sound vibrations spoken (struck sound) or merely thought
(unstruck sound) can transform internal and external reality — a concept not
dissimilar to the Western magician's incantations. Indeed, the mantras known
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as dharanis are often thought of as "spells". Tantra teaches that the fabric of
this entire material universe is formed from the utterance of certain
primordial vibrations or tones.

Our emphasis throughout this book on the importance to the left-
hand path magician of understanding exact word meanings can then be
understood as a fundamentally Tantric concept; the precise manipulation of
sounds and words is a magical tool that controls the seen and the subtle
dimensions. So important is mantra to Tantricism that the Buddhist variation
of Tantra is often known simply as mantrayama.

As the sexual rite unfolds, the Vama Marga yogi or yogini
traditionally intones specific mantras suitable to each juncture of the
operation, either speaking them aloud or thinking them internally. Many of
these mantras convey coded sex-magical symbolism. For instance, the
Tibetan Om Mani Padmi Hum, probably the Tantric Buddhist mantra best
known throughout the West, translates as "the jewel is in the lotus”. The
jewel symbolizes the penis or lingam and the lotus symbolizes the vagina or
yoni; their union in coitus represents the divine intercourse of the masculine
and feminine principle so important to sinister current initiation. Another
mantra of special importance to the Indian left-hand path is the vocal
vibration Klim, which embodies the hidden power unleashed through sexual
coupling. The repetitive Ajapa mantra is uttered by simply inhaling and
exhaling, a process which is said to vibrate "hung-sah, hung-sah"; the pre-
verbal sound of the breath being drawn in and out. This mantra is a magical
recreation within the body of the inhaling and exhaling of the universe-
creating force, an act of merged creation and destruction.

Readers familiar with the Hermetic tradition of ceremonial magic
may profitably compare the left-hand path use of mantras with the uttering
of "barbarous names" in the rituals of that tradition, or the Enochian
language developed by Dr. John Dee. All are forms of sonic magic that work
upon the hidden interstices of mind and matter, their potency all the greater
for their very unintelligibility to the waking consciousness. Dismissed by
non-magicians as nonsensical noises without meaning, the mantra speaks to
levels of reality impenetrable to rational expression. Aleister Crowley,
whose poetic pursuits made him more sensitive than most magicians to the
magic of the word, commented that "the long strings of formidable words
which roar and moan through so many conjurations have a real effect in
exalting the consciousness of the magician to the proper pitch."”

Much of the force of the left-hand path mantra is generated by the
conditions of secrecy in which it is transmitted to the initiate. Like the
intimate transference of erotic power conveyed through touch in the Vama
Marga sexual rite, the whispered sharing of the mantra from guru to adept
cloaks the word of power in its own air of conspiracy. According to Vama
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Marga tradition, the mantra entrusted to the student by one's preceptor
cannot be effective if it is simply read from a book. The ritual act of being
personally provided with the mantra within an intimate initiatory context is
the factor that grants the mantra its dynamism as a consciousness-changing
agent.

The Curse Of The Tantras

Like all Tantric concepts, including Vama Marga, the Sanskrit word Tantra
is a kind of mantra in itself, open to many interpretations. Tantra can be
most clearly defined as meaning "tool for providing expansion™ or
alternately, "liberation through expansion”. Tantra is often translated to
mean "web", "weave", or "woven together" which allows for some idea of
the interconnectedness of the Tantric methods, which can metaphorically be
thought of as a gigantic spider web of interrelated strands. The weaving
together of the sexual energies of male and female is also suggested.

Attempts to definitively categorize the complex weave of the
Tantric web into terms suitable for neat and tidy Western concepts of
rationality usually miss the point; Tantra simply defies distinct perimeters.
Many well-meaning scholars have attempted to assert that "This is Tantra.”.
Others, just as firmly, have insisted "No, that is Tantra." And yet the
ultimate core of the subject in question remains evasive, something to be
experienced passionately as a living entity from within, rather than coldly
observed as an object from without.

The Tantras themselves are a corpus of once forbidden teachings
said to derive from the primordial secret conversations conducted between
Shiva, the creator and destroyer of the universe, and his beloved consort, the
manifold Goddess Shakti, — sometimes in the form of the beautiful Parvati,
often as the nightmarish Kali — while engaged in their ceaseless divine
coitus. Historically, some of the earliest surviving Tantras are Buddhist in
nature, dating from approximately 600 AD. It is almost impossible to
provide a reliable date for the majority of them, which appear to have been
adapted from earlier works. Tantric lore maintains that these conversations,
revealing the hidden techniques of magic, sexual sorcery and self-
transformation, were supposedly overheard by powerful yogi siddhas, or
magicians, who developed the system of Tantric initiation for human
consumption. These written Tantras only reveal a small portion of the gupta
vidya (secret doctrine), which can only be fully communicated privately
from teacher to student. As all sacred books of the past are considered to
have lost their value in the current age, the Tantras are considered to be the
only useful source of spiritual instruction for the Kali Yuga by Tantric
initiates.

The illuminated siddhas taught some of these interdicted techniques
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to a few select pupils of proven talent and discretion. Legend has it that the
Tantras were then passed down from initiate to initiate through incalculable
periods of time, an oral tradition transmitted slowly from one magician's
mouth to another’s ear, which continues to be the truest form of initiation
among Eastern and Western left-hand path initiates to the present day. The
secrets of the Tantras were encoded in aesthetic form by initiated artists
working as painters, musicians, sculptors and dancers. The creative urge of
the artist, a drive that usually separates the creator from the mores and values
of society, is a symbol of the unorthodox energy required by the Tantric
magician. To create stirring art of any kind is to become a world-maker and a
god, and creativity of this kind has always been linked to the Black Arts, in
the West and in the East.

Eventually the Tantras were transcribed by hand on fragile palm
leaves, usually in "twilight language” or sandhya-bhasa, that only initiates
could comprehend. The lessons in these Tantric texts do not form a coherent
whole by any means; they are a dizzying intermixture of thousands of
different approaches and methods of initiation, ranging from profound
philosophical insights of the highest order to rather crude recipes for love
spells and curses that are similar to Western folk witchcraft. Indeed, many of
the Tantric practices, which include the drawing of magical symbols
(yantras) and the previously described uttering of invocatory words of power
(mantras) are similar to the ritual procedures of the traditional Western Black
Arts, providing a link between the magicians of both cultures.

The sheer volume and diversity of the Tantric teachings makes it
impossible to speak of one authoritative Tantric way — instead, the Tantric
tradition offers a multiplicity of often contradictory teachings united by
certain overriding themes. The variegated and decentralized nature of
Tantra's magical and mystical teachings has had the advantageous effect of
discouraging orthodoxy in its practice, which is why even the most extreme
and heretical forms of Tantra's left-hand path have survived without too
much persecution.

Some of the Tantras were slowly adopted into the established
practice of Buddhism, Hinduism, and Jainism, while the more subversive
teachings were scorned as dangerous lessons only worthy of the practitioners
of the left-hand path. Although many of the Tantric teachings are in written
form, it must be emphasized that sinister Tantra is primarily a way of
dynamic action manifest in an initiate's vital existence. It is not a passive
form of knowledge accessible simply through scholarly study. The left-hand
path is a physical discipline that must be personally taught by a male or
female guru from a lineage of teachers competent to instruct the initiate. The
aspiring student of the left-hand path often spends many years in the quest for
the teacher most suited to personally initiate him into the lineage of adepts.
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Indeed, Tantra is adamant that initiation can never be learned from books,
and that second hand knowledge can never lead to direct realization of the
self. The Tantric left-hand path mistrust of book learning, or pustake likita,
goes so far as to warn that the goddess Shakti, the informing divine power
presiding over the practice, curses all who try to take a short-cut to initiation
through the written medium. For all of the value placed on the Tantric texts,
the left-hand path initiate rejects the great importance placed on reading and
strictly intellectual pursuits favored by many Western magicians. The left-
hand path is defined by its manifestation in worldly deeds, and as such is
better understood as a way of life rather than a faith or an abstract belief
system.

This threat of divine malediction has not stopped any number of do-
it-yourself Tantra manuals from being published in the West. We cannot
enthusiastically recommend any of these. While we provide a certain
amount of historical perspective on the left-hand path of Tantra in these
pages, we agree with the traditional approach stating that the actual work of
self-transformation is best conducted under the face-to-face guidance of a
qualified instructor. This may seem like the height of inconvenience to most
Westerners, who have learned to expect all information to be delivered in
handy bite-sized chunks, especially from such questionable sources as
popular media and perhaps worst of all, surfing the so-called information
highway for instant illumination. The folly of assuming that any tradition
can truly be learned by merely reading about it, rather than experiencing it,
seems obvious.

The Universe As Divine Copulation

Returning to the sexual basis of the left-hand path, Tantra revolves around
the axis of the ecstatic union of the god and goddess Shiva/Shakti, exalted as
the sacred copulation of the cosmic male principle in its purest form as
Consciousness, and the cosmic female principle, that primordial Power or
sheer Energy that both drives and devours the material universe. Shakti, the
feminine essence, is always perceived as an active all-creating force in the
universe. Shiva, the masculine essence that penetrates her, is portrayed in a
state of immutable stillness. This sexual resolution of the opposite poles of
invisible male consciousness and visible female power also reflects the
radically holistic vision of Tantra.

Unlike other esoteric schools, Tantrics view the world of inconstant
material appearance (maya) as identical with the eternal core reality that lays
beyond the perception of waking consciousness. Among Shakti's many dual
functions, she hides the nature of reality from the bewitched perceiver in her
spellbinding form of maya while simultaneously serving as the force that
reveals reality to those illuminated through her.
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The epidemic syndrome that compels so many mystics and
magicians to recoil from the physical world as if from a loathsome and
impure contagion is alien to the left-hand path. Rather than condemning the
illusory nature of maya as a destructive delusion that adepts should
assiduously detach themselves from through ascetic purification, maya is
delighted in as an enchanting manifestation of the female power. In fact, the
dream-like but paradoxically real substance of the world is approached with
the previously mentioned attitude of play, or lila, a disposition that
encourages the prevalent practice of magic in Tantric circles. This
understanding transcends the body = bad, consciousness = good duality,
freeing the Tantric of the left-hand path to operate the carnal body as an
agency of illumination.

The stationary male/active female dichotomy of left-hand path
sexual polarities is most dramatically illustrated in depictions of Shakti in
her destructive guise of midnight-black Kali, squatting with necrophiliac lust
to absorb the erection of the dead corpse-white Shiva, prostrate upon a
funeral pyre. Tantrics say that Shiva without Shakti is a corpse; male
consciousness, without female power, is inert. The Kamakalavilasa Tantra
states that "Bodiless Shiva, being of the nature of pure consciousness, must
have Shakti for his body." Her body, which transfixes Shiva during their
blissful coupling, is really Shiva's consciousness made visible.
Kamakalavilasa Tantra means "Tantra about erotic joy in the movements of
love"; the fascinating delight of these magnetic cosmic forces as they come
together. Ultimately, the left-hand path initiate seeks to become this bisexual
twin godhead, activating a state of perpetual sexual ecstasy within his/her
own consciousness. In Western Hermeticism, the idea of the inner
androgyne is a direct correspondent.

In left-hand path metaphysics, the real and secret power of any
male initiate is his shakti as incarnated in his female consort and as a living
force within him. This essential left-hand path concept is not limited to
India; it can be observed clearly in those legends in which a powerful male
magician draws his hidden force from a female companion, or dark muse,
possessed of extreme erotic sex-magical energy. In the modern Western sex-
magical tradition, perhaps the figure of the Scarlet Woman, a human avatara
of the Whore of Babylon, or Ishtar, is the best-known approximation of this
idea.

Christianized Western spirituality has been content to assign womankind a
limited repertoire of a few supposedly antithetical roles: madonna/virgin,
worshipped from afar as a untouchable vision of purity, and
whore/seductress, condemned as the source of all sin and the cause of all of
man's maladies. The left hand of Tantra, the way of woman, views the
feminine principle of Shakti as a infinitely complex living principle; virgin
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and whore at the same time, hideous hag, ravishing beauty, alternately
creative, annihilative, merciful, fickle, cruel, loving, and indifferent — an
endless surge of transformative female energy, a matrix from which all
matter is emanated as well as the mysterious night into which all matter is
consumed.

The Sphiy & Mx, Fronz von Shutk.
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In many ancient cultures, even those commonly described as
"patriarchal™ the male king's magical power to rule is traditionally bestowed
by a supernatural female being, a universal manifestation of shakti. The
Celtic tale of the mysterious Lady of the Lake who provides King Arthur
with Excalibur, the sword of sovereignty, is one familiar example of the
magical female power behind the throne. Other Celtic myths are less
ambiguous about the sexual nature of the power exchange — many a
legendary Irish king is compelled to have sex with a local feminine
elemental or goddess who grants the royal right to rule the land only through
erotic transmission. Like any contact with suprahuman entities, these sexual
coronation rites were often presented as a possibly dangerous ordeal which
only the destined king could survive. This shakti archetype is also embodied
in a less supernatural form in Arthur's mortal queen Guiniviere, whose
sexual abandonment of the king in favor of the knight Lancelot heralds the
spiritual and physical downfall of his kingdom, Camelot. Arthur's magical
advisor, the immortal wizard Merlin, also has his own shakti in the guise of
his half-sister, the demi-human sorceress Morgan La Faye. The elusive
object for which Arthur's knights so ardently seek — the Grail — is yet
another icon of the shakti- yoni, symbolized as a bottomless cup from which
flows hidden wisdom.

An understanding of a masculinity thats strength is expressed
through stillness and contemplation and a violently active femininity clashes
so dramatically with Western stereotypes of the aggressive male and the
submissive female that this has often proven to be one of the most difficult
left-hand path tenets for Westerners to grasp. The male principle as
understood in the sinister current — and actualized during the sexual rite —
draws its power from the containment of inner force, embodied in the
demonstrable control of both the biological and psychic mechanisms. The
common left-hand path practice of restraining the ejaculation during orgasm
is perhaps the clearest example of masculine stillness and self-containment.
Masculine control over the self is an expression of order in the universe.
This order is a static, immovable energy complemented by the female's
dynamic, sinuous display of ceaseless movement, a demonstration of
Shakti's vital chaotic energy.

In the later manifestation of Tantricism in the Buddhist Mahayana
school, these polarities are reversed; the male is the active, while the female
is quiescent. Our application of the left-hand path tends to favor the older
Hindu model. Those familiar with Taoist Chinese metaphysics will see the
resemblance of this dual Godhead to female, dark yin and male, light yang,
polarities eternally different but magnetically drawn to each other. By
whatever name, these are the energies that left-hand path sex magicians work
with.

This sinister current desire to bring the opposites of male and
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female together into magical fusion, thus creating a third god-like entity, is
also touched upon within a non-Tantric context in the Symposium of Plato.
In that work, Aristophanes relates the legend that women and men are
actually separated halves of what were originally wholes in some primordial
epoch. These hermaphroditic early humans rebelled against the rulership of
the father god Zeus, and were punished for their hubris by being split into
two genders. This bisection created the never entirely fulfilled longing of
man and woman to return to the original condition through sexual congress
with his or her lost other half. It has been speculated that many of Plato's
symbolic tales, which were clearly intended to convey esoteric truths rather
than actual history, were learned from the mystery cults of Ancient Greece.

The sexual fusion of opposites symbolized in the erotic opposites of
Shiva and Shakti is not only realized through sexual rites; as we shall see
later, the techniques of kundalini seek to create this fusion within the
individual adept's body.

During two-person magical workings, sinister current sex
magicians incarnate these divine hypostases of cosmic masculinity and
cosmic femininity in a constant state of metamorphosis, taking on a
multitude of forms. The couple's magic flows into the world from the erotic
interplay of masculine and feminine currents, creating or destroying
phenomena in the world just as Shiva/Shakti's never-ending coupling,
sometimes known in Tantric lore as “the great rite" creates and destroys the
universe.

Although many modern left-hand path sex magicians in the West
are drawn to the Indian symbolism and pantheon of gods, the initiatory
coitus of divine male and female essences is not at all restricted to the
mythological symbolism of Shiva/Shakti. The sex-magical rite may be
effectively manifested on the terrestrial plane using the symbolism of any
cultural tradition. The Nordic Wotan and Freya, Set and his bride Astarte
(Babalon), the succubus Lilith and Samael, and countless other divine
couples representing aspects of the transhuman male and female essences in
their myriad of forms are equally appropriate. Ultimately, left-hand path sex
magicians are not obliged to incarnate the forms of any known divinities, the
elevation of their own consciousnesses to divine states can be accomplished
without recourse to any mythological prototypes. Left-hand path sexual
magic is not devoted to the submissive worship of deities; the final objective
is the transformation of the human magician into a divine force through
erotic initiation. The selection of a particular god-form to incarnate as a step
towards his or her own self-deification is the prerogative of the human adept
undergoing initiation, not a matter of blind faith in the supernatural.

Despite Tantra's integration of the male and female polarities into
its worldview, the feminine pole is accorded by far the most importance. The
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extent of Tantric devotion to the goddess Shakti is illustrated by the fact that
male Tantrikas are commonly referred to simply as shaktas. It is Shakti, the
feminine manifestation of the dual Godhead, who is especially accentuated
by adherents of the left-hand path as she who gives birth to, sustains,
permeates, vivifies, and ultimately annihilates the cosmos. The leftward
current is often referred to as "the better half', a saying reflected in the
modern Western custom of referring to one's wife, the shakti power, as "my
better half'. This avowed superiority of the left over the right is not a matter
of moral superiority; the sinister force of Woman is primarily deemed better
in the left-hand path because it is perceived as stronger, and is in fact the
only power dynamic enough to create initiation.

A concise explanation of the willed overcoming of the rightward
male properties of the body and universe by the feminine sinister force is
provided in the Mahakala Tantra. Although the Sanskrit terminology may
be daunting at first to those unfamiliar with it, the following passage clearly
outlines the underlying process of all left-hand path operations, albeit in
poetic terms not instantly accessible to the rational side of the brain:

"Purusa [pure consciousness] is called right (Daksina, because he is the
right side of the body) and Shakti is called left, (Vama because she is the left
side of the body). So long as the right and left, the male and female, remain
equally powerful, so long alone does the bondage of samsara [the world of
appearances blocking core reality] endure. When by dint of intense sadhana
[spiritual practice] the left shakti has been awakened, when the left has
overpowered Purusa, the right shakti, and lost herself in gracious joy on his
body, that is to say when both the right and the left are filled with her power
then she who is bliss unalloyed grants highest liberation to Jiva [the
individual consciousness, perhaps comparable to the Western 'soul']."

Opposite Doing

As we have seen, a celebration of inversion and opposition is keyed into the
very phrase Vama Marga — the contrary path. Accordingly, the method of
Viparit Karani — "backward doing" or doing the opposite — is a central tenet
of the left-hand path tradition. This is not only expressed physically by
willfully causing the energy flow of the body to be reversed, as we
mentioned above — the sinister current magician is constantly working with
the paradoxical union of opposites.

In every way, the left-hand path initiate makes sacred that which is
customarily considered to be unholy or profane. This sinister current
inversion of normative values includes the sanctification of sexuality, lust
and pleasure which are ordinarily castigated by established religious
orthodoxy but which are used by the Vama Marga initiate as keys to self-
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divinity. However, the practice also extends to adopting ethical stances and
behavior which often evoke stigma, alarm, and even loathing among the
followers of conventional social and religious teachings.

These inversions are not engaged in simply to shock the ignorant —
that's all too easy to do, and would become rapidly tiresome, not to say
reactionary. The practice of Viparit Karani ultimately seeks to recreate the
initiate as an entity outside of known and accepted frontiers, a necessary step
in the process of coming into being and remanifesting as an independent
divinity.

In the traditional Vama Marga, one of the most frequently observed
physical forms of this deliberate embrace of inversion is the Viparit
Maithuna, or opposite ritual intercourse. In this technique, the seated male
adept is entirely immobile, while the female adept energetically rides his
erection. In one sense, this erotic action inverts "normal” sexual activity,
which usually finds the male forcefully thrusting into the passive female.
Particularly in the overwhelmingly anti-female context of Indian society,
this erotic rite tends to symbolize the supremacy of the feminine principle,
Shakti, incarnated in the female initiate. However, above and beyond this
symbolic inversion, there is a much more pragmatic and universal purpose
behind this practice, typical of the multi-tiered character of the sinister
current. The male initiate remains perfectly still the better to control his
breathing and thought processes, so that an altered state of consciousness
can be more easily achieved during the rite. The Viparit Maithuna is also a
human recreation of the divine coitus of the voracious and active Shakti
mounting the immobile, seemingly dead Shiva, who lays in bliss beneath his
consort's ministrations.

Perhaps one of the best-known aspects of left-hand Viparit Karani in
the West is the practice of deliberately causing the semen to flow backwards
through the body at the moment of orgasm when it usually jets forth. This is
not simply a mundane athletic exercise, or a simple means of extending the
duration of the sex act, as is sometimes wrongly assumed. Tantricism
maintains that semen contains the spiritual substance bindu, the very essence
of the male principle Shiva. The loss of bindu in ejaculation is said to weaken
the initiate. Causing it to flow in the opposite direction upwards through
passages in the subtle body to the so-called crown chakra is presumed to
strengthen the center of consciousness, and even foster immortality. A belief
in the spiritual power of semen is widespread throughout the East; one
commonly reported bit of folk wisdom claims that yogis who abstain from
sex altogether, and never ejaculate, would bleed semen rather than blood if
their skin were cut.

Something of this Eastern cult of semen-hoarding was echoed in the
early Western sexology of the last century, which taught young men that
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ejaculation through wet dreams and masturbation was grievously harmful to
the male, depleting his strength and weakening the constitution.

Buddhist Tantra is particularly concerned with not emitting a drop of
semen, which holds the essence of thig-le, Tibetan for bindu. Hindu Tantra
often allows for its emission, regarding the ejaculation as a sacred sacrifice.
In some teachings, if the male initiate ejaculates in his shakti's vagina, he is
urged to reabsorb the bindu through his penis, redirecting it upwards through
his body. Alternately, the male adept may orally ingest the intermingled male
and female fluids, which is also thought to reintegrate the bindu back into the
initiate (Chinese Taoist sexual rites also call for the ingestion of the mixed
elixirs of yin and yang.) In both the Indian Vama Marga and Chinese Taoist
sex magic, it is not the physical substance of the fluids that is thought to be
beneficial. Rather, it is the indwelling subtle energies, which are theoretically
reintegrated into the spiritual body.

The essential principle here is more than the containment of the
spiritual power of the seed. Of equal significance is the inversion of natural
sexual processes — the willful backwards action of currents in the physical
organism mirrors the adept's increasingly god-like ability to shape the world
of matter through contrary action.

While we do not believe that learning this technique is absolutely
necessary for the practical accomplishment of left-hand path sex magic (in
fact, ejaculation is very often a useful tool for sex magic) it should at least be
understood philosophically as one of the many backward-flowing actions of
the left-hand path's Viparit Karani. The reversal of the male ejaculation also
creates a profound state of rapture in the initiate which can greatly contribute
to the attainment of a deified psyche.

As always, every action taken in left-handed erotic rites can be seen
to possess many layers of meaning. For the practical magician, by far the
most important is the effect that a given action will exercise upon in his or
her consciousness, a factor that can easily be divorced from less relevant
cultural overlays. This obsessive guarding of the precious seed seems to us to
be the least useful aspect of traditional left-hand path practice.

However, the application of opposite-doing to other aspects of the
magician's life, inclusive of his or her erotic sphere, is extremely relevant to
left-hand path initiation in any cultural background. We have already
described one dramatic example of viparit karani, the Tantric juxtaposition
of the body's sexual pleasure with thoughts of inevitable decay of that same
body. The possibilities for opposite-doing are infinite, exemplified by the
left-hand path adept's frequently described determination to "turn day into
night". Perhaps the most commonly utilized method of initiatory inversion in
a sexual context is the practice of transmuting the adept's initial repugnance
for any given sexual act into a tool of ecstasy. In such cases, opposite-doing
serves to deprogram one's own sexual conditioning while viscerally
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demonstrating the fragility of seemingly fixed aspects of maya. Once sexual
boundaries are broken, expanding the established perimeter of the magician's
being, others can follow, eventually reaching into the boundary between
human and divine consciousness.

& Western resdifion of he Viperil-Maihuna pesiion emphesizing the demanic mpect of the Shaksi fare.

Kundalini — The Many Faces Of The Fire Serpent

On a sexual level, the male Tantric left-hand path initiate's most supreme act
of opposite-doing is the awakening of the goddess Shakti within his own
body, a psychosexual transmutation that allows him to actually become the
goddess. One Tantric proverb states: "What need have | of an external
woman? | have a woman within me." The walker of the Vama Marga seeks
to become that sexually opposite being, creating a fully integrated
androgyne, facilitating the universe-creating coitus of Shakti and Shiva
within his or her own consciousness. One of the many forms of Shiva
venerated by Tantric adepts is known as Ardhanarisvara; in this guise the
deity is depicted as an androgyne; the left side of his body is female, the
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right side is male. (The mysterious Western hermaphroditic egregore called
Baphomet symbolizes the same principle.) The left-hand path magician
comes to know that the daemon inhabiting the physical organism is truly his
or her other erotic half. Kundalini, manifest to human consciousness in the
form of a serpentine tutelary female divinity, is often seen and heard as one's
inner Feminine Daemonic come to life.

Perhaps the most accessible way for Westerners to first approach the
sinister current tradition of a spiritual being of the opposite sex located
within one's body and psyche is through the concept of the anima and
animus, popularized by the Swiss psychologist Carl Jung. In his The
Development Of Personality, Jung wrote: "Every man carries within him the
eternal image of woman, not the image of this or that particular woman, but
a definite feminine image. This image is fundamentally unconscious, an
hereditary factor of primordial origin engraved in the living organic system
of the man, an imprint, or 'archetype’ of all the ancestral experiences of the
female."

This image, which Jung called the anima, is supposedly
unconsciously projected by men on the women they know, just as women
project their inner male animus upon males. Jungian theory posits that
psychic wholeness cannot be established until this inner alter ego of the
opposite sex — a being Jung described with his coined word "contrasexual” —
was fully integrated, usually through dreams. In Vama Marga terms, the
anima is both the hidden internal shakti that is the source of the male adept's
magical power, as well as the physical externalization of shakti in his sexual
initiatrix. The female anima as an uncanny animating force is not unlike the
alchemist's Anima Mundi, thought to be the living soul of the world — a
world-soul imagined as a female spirit, with obvious resemblance to the left-
hand path's shakti power.

As Richard Noll has established in his biography of Jung entitled
The Aryan Christ, behind the image of the mundane psychologist stood a
not-so hidden sex magus, whose private teaching included the endorsement
of sex-magical polygamy. The psychologist was also a life-long student of
the German author Goethe, whose left-hand path celebration of the
Ewigweibliche (Eternal Feminine) in Faust was clearly an influence on the
very Faustian Dr. Jung. There is no doubt that Jung, although he presented
himself as a scientist, developed his philosophy of esoteric gender through a
deep immersion in alchemy, Gnosticism and Germanic sex magic. His
anima and animus recalls the ancient Northern tradition of sexually based
seithr, an ecstatic shamanism with left-hand path overtones. These rites were
presided over by the feminine energies of the goddess Freya, also known as
Frigg. Freya/Frigg's connection to sexuality still endures to this day in the
word "frigging”, a common Anglo-Saxon euphemism for fucking.
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The seithr magician entered an altered state of consciousness to
search out his or her double in the form of a supernatural mate known as the
fyjgya, or "fetch." Jungians, drawing from the same Indo-European cultural
matrix of seithr, would perhaps recognize the female daemonic double of the
male sorcerer as a form of the anima, just as the female adept who
experiences her double as a male being might be said to have encountered
her animus. (The fylgjya also sometimes appeared to the magician as an
animal guide, very much like the magical animal totems still sought in
Siberian shamanism or Native American visionary rites. )

This awakening of the internal sexual opposite in the Vama Marga
tradition is most powerfully effected through Kundalini, an inversion of
natural processes in which a subtle power said to slumber at the base of the
spine is awakened and caused to rise like a serpent up the spinal column. For
the left-hand path adept, the serpent force is most commonly awakened in
the body through sexual rites with a partner of the opposite sex. During the
maithuna, or sexual rite, the physical transference of the kundalini energy
from one partner to another can be experienced with all the force of an
electrical shock. Indeed, a jolt of electricity is an appropriate metaphor for
this tangible transmission of power, as those who have undergone the flow
of the sinister kundalini current from one gender to another have often
testified.

Like electricity, the full manifestation of the Kundalini energy is
extremely difficult to control once aroused, a potentially dangerous
operation which permits the practitioner to confront reality as it really is — it
is the most dramatic of the physical mechanisms that allow the initiate a
state of awakening.

This potentially devastating experience is known to have caused
permanent psychic disruption in many who have attempted it. Fittingly, a
metaphoric comparison is made to the dangers involved in disturbing a
sleeping cobra from its slumber: Kundalini, it is said, "awakens from her
sleep as a serpent, struck by a stick, hisses and straightens itself'. What
normally descends is caused to ascend by the will of the initiate. Kundalini,
which means "She Who is Hidden" is the literal presence of the dormant
goddess within every human body. Through controlled breathing, or
pranayama, combined with the ritualized sex act, the feminine-lunar and
masculine-solar streams of energy are merged, resulting in an orgasmic flare
of radiance that illuminates understanding, and activates dormant energy.

Coiled at the seat of Shakti at the muladhara chakra, Kundalini rises
from there, passes through the chakras (or wheels) that line the spinal
column, to be united with Shiva at the Sahasara chakra, where the seat of
Shiva is located. At the crown chakra, the kundalini energy opens the ajna
chakra, or third eye, a subtle organ radiated from the area of the pineal gland
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in the physical body, allowing the initiate to see for the first time. The
feminine kundalini force, like maya itself, is said to hypnotize humans and
keep them in thrall to unreality when it lays asleep at the base of the spine,
only serving as an awakening power when it rises.

This spiritual coupling of Shakti and Shiva within the body through
Kundalini-Yoga mirrors the sexual coupling of male and female left-hand
path adepts. In the language of Western theurgy, Kundalini can be
understood as an act of invocation, conjuring the goddess within the
magician's own body. As with all yogic procedures, it is not uncommon for
magical powers, or siddhi, to develop during this process, particularly siddhi
related to the feminine principle, such as enhanced intuition and
clairvoyance. On an archetypal level of consciousness, the symbol of the
kundalini serpent is an enigmatic mixture of male and female imagery, a
hermaphroditic creature that simultaneously brings to mind the common
phallic associations of the erect snake secreting its life-producing venom,
and the feminine nature of the concealed goddess it is said to incarnate.

We can find telling echoes of the ancient Sanskrit word kundalini in
other Indo-European languages. The old Anglo-Saxon "cunt", and the
modern English "cunning” are only two of the most pertinent examples.
Another is the name and character of Kundry, a sinister sorceress in the Grail
saga of Parsifal. The wild Kundry, described as a "she-devil" and "hell-rose"
is said to have learned her black art in "far Araby" — a hint at the tale's
Persian origins. Her affinity with the malefic wizard Klingsor is clearly that
of initiatrix; she is Klingsor's dark kundlini-shakti, his anima externalized.
Through Kundry, Klingsor hopes to seduce the pure fool Parsifal and gain
control of the Graal, enduring symbol of the Feminine Daemonic. The
minnesinger Wolfram von Eschenbach embedded his tale with a wealth of
esoteric references; many of them suggestive of the cult of the Feminine
Daemonic hidden within the troubadour tradition.

Kundalini, understood as a hidden feminine power, is nearly identical
with the Germanic Goddess Holda, whose name can also be translated as
"She Who is Hidden". This heathen goddess survived well into the Christian
era, transmogrified into Vrowe Hulda of medieval Germany, a tangle-haired
sexual demoness sharing many of the grislier attributes of the Indian Kali or
the Mesopotamian Lilith.

Kundalini's ascent to open the third eye at the crown chakra has been
compared in a Western context to the dazzling emerald that falls from
Lucifer's crown during his mythical War in Heaven. According to von
Eschenbach's telling of the Parsifal legend, Lucifer's fallen emerald was
eventually fashioned into the Graal sought by Western adepts. The Holy
Grail, cup of never-ending plenty, wisdom and eternal youth quested for by
European initiates for centuries, is clearly a desexualized emblem of Shakti's
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yoni. The Grail legend of Parsifal underscores a common mythical
symbolism that links European and Indo-Iranian magical veneration of the
vagina. The initiatic regaining of Lucifer's crown jewel in the form of the
Graal — that enigmatic symbol of boundless feminine wisdom — can be
understood as an analogue of the Kundalini experience.

Contemporary New Age distortions of Kundalini have often
degenerated into banal methods of simply increasing normal levels of energy
or alertness; a harmless diversion for wearied housewives with time to Kill.
This is all well and good. But such simplified Westernized derivations, like
so many latter-day versions of left-hand path techniques, miss the point. The
awakening of Kundalini, whether through sexual rites or otherwise, is at its
most profound level, a world-shattering initiatory experience.

Kundalini-like ideas circulate throughout the world's esoteric
traditions, indicating that Tantricism is but the local recognition of a
universal phenomenon. Intimations of the kundalini phenomenon were
recorded in Western hermetic literature long before knowledge of the Indian
left-hand path had reached Europe. The Caduceus serpent is a well-known
symbol of serpentine sexual power in hermeticism and alchemy. More
specifically, Gichtel, a disciple of the German mystic Jakob Béhme, wrote in
his 1696 occult treatise Theosophia Practica of an illuminating "serpentine
fire" located at the base of the spine. Such specific European references to a
snakelike consciousness-expanding anomaly located in the human body
reveal that experience with kundalini extended far beyond the borders of
India. Gichtel described this spinal fire as taking the form of a mighty
dragon. The dragon as guardian of hidden feminine wisdom is a mythic
symbol that can be traced beyond European folklore into the Mesopotamian
legend of the goddess Tiamat, which later developed into the Biblical she-
dragon Leviathan, the Beast of Revelations.

Tantric symbolism envisions Kundalini as a feminine serpent
revealing secret, potentially dangerous knowledge. The same symbolism is
also apparent in the heretical Gnostic interpretation of the myth of the snake
in the garden of Eden. The serpent thought to be the Devil by orthodox
Christians was understood by some Gnostics as the divine Sophia taking on
the form of a serpent to bestow immortality and the ability "to be like gods"
upon mankind. Part of the female serpent's teaching is that gnosis can be
attained through non-procreative sexual ecstasy — the forbidden fruit of the
perennial left-hand path.

The vertebral bone above the pelvis where the kundalini fire
serpent is thought to lay coiled is still known in English as the sacrum,
which derives from the Latin os sacra, or sacred bone. Exoterically,
the sacrum'’s proximity to the genital organs is generally thought to be
the reason for its sacred status. However, a knowledge in pre-Roman
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culture of the sacrum as the seat of some power approximating that of
kundalini cannot be ruled out.

In ancient Egypt's cult of Set — a violently dissident outsider god
notorious for his insatiable sexuality and his occasional transformation into
feminine form — we find that the back, especially the spinal column, is
thought to be under Set's control. The mystical Egyptologist Isha de Lubicz
described "Sethian power" as an "active power of the fire whose channel is
the vertebral column ... That is why the back is said to belong to Seth."
Similarly, the uraeus serpent depicted uncoiling from the god-like Egyptian
pharaoh's double crown is practically indistinguishable from much later
Indian drawings of the awakened Kundalini fire serpent rising from the
initiate's crown chakra.

These Egyptian hints of an awareness of Kundalini on the African
continent are supported by magical activities of the present-day !'Kung, a
tribe of the Kalahari Desert. (The ! in !Kung is pronounced as a click of the
tongue.) The IKung hunter-gatherers describe a mechanism of ecstatic trance
experience achieved primarily though ritual dance that conforms strikingly
with the Indian Tantric model of kundalini, although there has never been
any known exchange between the two cultures.

In ancient Greece, the orgiastic cult of the wine god Dionysus, which
actually originated in Crete, is rich with Kundalini-like symbolism, providing
us with evidence of a once vibrant tradition of the Feminine Daemonic in
pre-Christian Europe. The deity of the mostly female Dionysian cult was a
divine androgyne. Dionysus, born within nature as a boy, is transformed
through a non-natural magical process into a female, finally becoming a god
integrating both genders — a narrative that mirrors the phases of Kundalini.
Born with the auspicious female signs of horns on his head (symbolising the
shape of the womb and the feminine crescent moon but later demonized into
the Devil's horns) and depicted with a crown of archetypically Kundalinic
serpents, the child Dionysus was torn apart by the monstrous Titans, and
boiled in a cauldron.

The goddess Rhea, sometimes depicted as a Kundalinic dragon,
reassembles him, and he is raised as a girl. This provides him with the
serpentine shakti power of femininity, although he is sexually irresistible to
his raving cult of maenads. The destruction of Dionysus and his recreation as
a borderline androgynous entity is reminiscent of kundalini, in which the
initiate tears himself apart psychically only to remanifest as a goddess, just as
it resembles the initiatory ordeal of the shaman who magically "dies" to be
reborn as a woman to gain feminine magical power. The followers of
Dionysus were primarily women, transported into an atavastic state of being
through sexual excess. In the genuinely patriarchal culture of classical
Greece, such behavior on the part of women was generally regarded as an
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anti-social violation of woman's established role as obedient household
prisoner.

Rhea, who supernaturally transforms Dionysus from male to female,
is a form of the goddess Cybele of Asia Minor, the sinister-lunar goddess
whose male followers ritually castrated themselves during altered states of
consciousness in ecstatic initiatory rites. This drastic measure served the
same purpose as kundalini, the awakening of female magical power in the
male votary. The rite of self-castration was a mandatory phase of initiation
into the priesthood of Cybele; once mutilated, Cybele's priests donned female
clothing and adopted female hair length as outer symbols of their inner
metamorphosis.

Such extreme procedures may shock modern sensibilities. But even
the celibacy of the Catholic clergy is in effect a form of initiatory castration,
allowing them to perform their magical rites of transubstantiation, just as the
sexually ambiguous clothing worn by Catholic priests after their ordination
echoes the age-old shamanic adoption of feminine magical power. Even
though these Catholic recognitions of the Feminine Daemonic are based on
severely sublimating the same sexual energies that the left-hand path
deliberately intensifies, from an esoteric perspective, the magician can
recognize a hidden awareness of operant shakti initiation.

A complete analysis of the sometimes maddeningly inconsistent
approaches to Kundalini that exist would take us far afield from our task of
describing the basics of left-hand path sexual initiation. Furthermore, no
book could possibly transmit a valid comprehension of kundalini, which must
ultimately be experienced within the physical organism rather than read about
through the strictly rational screen of the left brain. Like all suprarational
events, those who claim to have undergone the uncoiling of the fire serpent
have returned with conflicting reports of how it was done, and what exactly
occurred to them.

Some Tantrikas, at one extreme, teach that sexual ecstasy is the single
most important trigger for the kundalini experience, while right-hand path
adherents insist that only conditions of strictest celibacy will permit its
arousal. Traditional teachers maintain that kundalini always draws its energy
from semen, literally transmogrified into ojas, a fiery elixir absorbed from
the genitals into the spinal column and into the brain, where it supposedly
revivifies the entire body. Female initiates who have been transformed by
kundalini disagree with this semen-oriented theory, for obvious physiological
reasons. Others prefer a less literal school of thought altogether, describing
the energies involved as being entirely non-physical manifestations of the
subtle, or etheric, body.

The chakras, the energy centers through which the kundalini force
are said to rise, are grounds for other controversies. Many modern kundalini
yogis consider the chakras as little more than subjective, symbolic reference
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points with no physical reality, while the more conservative practitioners
insist that they are absolutely objective realities. Customarily, a system of
seven chakras is widely accepted but other sects recognize as few as six, and
as many as thirteen.

Uncanny auditory phenomena are often heard by those who have
undergone Kundalini, sometimes taking the form of ethereal music. The
crashing of cymbals and bells, the piercing tones of a flute, an incessant
droning sometimes compared to a hive of bees: these are only some of the
sonic sensations accompanying the rising of the serpent.

Although the awakening of Kundalini can lead to altered states of
joyful consciousness, the signs of its physical manifestation can also be
initially disturbing to the unprepared. Frequent symptoms of the Kundalini
phenomenon include extremes of bodily heat and cold, and a peculiar
"fluttering” in the abdomen and heart area, sometimes accompanied by a
general tingling sensation in the limbs. Involuntary twitching, difficulties
with breathing, and an illusory sensation of expansion, as if one is actually
growing larger, have also been known to attend the phases of transformation.
Headaches, and other physiological pains, are not at all uncommon. All of the
senses can become almost painfully acute when Kundalini stirs.

But the most commonly reported feature of the Kundalini experience
is the physical sensation — sometimes painful, sometimes blissful — of a
burning electricity channeling up the spine. This distinct vertebral stimulation
has been described even by individuals with no prior awareness of the Tantric
"fire serpent™ symbolism. Pandit Gopi Krishna, in his classic Kundalini: Path
To Higher Consciousness, gave this account of his own spontaneous
awakening of kundalini:

"Suddenly, with a roar like that of a waterfall, | felt a stream of liquid light
entering my brain through the spinal cord ... The illumination grew brighter
and brighter, the roaring louder ... [1] felt myself slipping out of my body,
entirely enveloped in a halo of light ... the point of consciousness that was
myself growing wider, surrounded by waves of light ... the body, normally
the immediate object of its perception, appeared to have receded into the
distance until 1 became entirely unconscious of it. 1 was now all
consciousness ..."

The sensation of the feminine kundalini energy rising up the spine, or
"piercing the chakras" if one prefers, is commonly accompanied by a
purifying feeling of emotional blockages being set free — a sense of
liberation. Just as with very intense genital orgasms, the "mental climax" of
kundalini can cause the initiate to uncontrollably laugh or cry as superfluous
aspects of self are jettisoned. Such an experience can appear to be
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indistinguishable from Western concepts of madness, and has led many
unprepared solo practitioners to doubt their own sanity. This is only one of
the reasons that we recommend that anyone seriously interested in pursuing
this method of initiation should do so under the guidance of a teacher who
has already gone through the ordeal.

Another commonly reported side-effect of kundalini, the frequency
of which accounts for its reputation as a psychically dangerous practice, is
the sometimes extreme conditions of spiritual dislocation it can give rise to.
Gopi Krishna describes these disturbing altered states of consciousness,
particularly evident among those upon whom kundalini appears out of the
blue without warning or preparation as "Black Kundalini®. He left this record
of his own excruciating experience of this unexpected numinous turmoil, an
ordeal he remembered as a "prolonged nightmare”, a drug-free displacement
of consciousness some Westerners may have only encountered in their worst
"bad trip":

"A feeling of the horror of the supernatural ... a sudden distaste for work and
conversation with the inevitable result that, being left with nothing to keep
myself engaged, time hung heavily on me, adding to the already distraught
condition of my mind. The nights were even more terrible. | could not bear to
have a light in my room ... Whenever | closed my eyes | found myself
looking into a weird circle of light, in which luminous currents swirled and
eddied, moving rapidly from side to side. The spectacle was fascinating but
awful, invested with a supernatural awe which sometimes chilled the very
marrow in my bones."”

Traditionally, kundalini is said to radiate from the svadhisthana
chakra, which Tantra describes as the sexual center of the human body,
located right above the genitals. Whether this is a physiological fact or not,
another commonly described effect of kundalini is its powerful impact on
human sexuality. This may range from extreme sexual arousal, including
spontaneous orgasm, to a dramatic diminishing of sexual desire. Swami
Muktananda's account of his personal experience of Kundalini in his 1974
book The Play Of Consciousness describes the erotic trauma he experienced
during the arousal of the Kundalini: "All the love and intoxication | had felt
in meditation left me ... Instead, in their place came a powerful sexual desire
... | could think of nothing but sex! ... My whole body boiled with lust, and |
cannot describe the agony of my sexual organ ..."

Once this concupiscence subsided, Muktananda concluded that,
"When the Svadhisthana chakra is pierced, sexual desire becomes very
strong, but this happens so that the flow of sexual fluid may be turned
upward and the sadhaka's lust destroyed forever." This interpretation, it
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should be clarified, is from a right-hand path perspective; the left-hand path
initiate would not necessarily share the Swami's conviction that lust is a
negative energy to be destroyed. Pandit Gopi Krishna, although far from the
left-hand path, takes a less condemnatory view of Kundalini's impact on
sexuality, asking rhetorically: "lIs the creator... of such limited intelligence
that he should build man in such a way that the sexual urge is the most awful
impulse in him, attended by such an intense pleasure, and then rule that he is
not to touch it?" On the contrary, he maintains that the "unbelievably
rapturous sensation™ of Kundalini's ascent "is nature's incentive to the effort
directed at self-transcendence, as the orgasm is the incentive to the
reproductive act.”

Despite these profound physiological transformations, materialist
detractors of kundalini argue that it is, at best, nothing but a subjective
psychic experience, with no tangible physical component. Dr. Lee Sannella,
one of the very few Western physicians to make a serious *tudy of the clinical
nature of kundalini, concluded that the process is inextricably linked with the
body's sexual functioning, observing that it did not manifest in humans who
had not reached full sexual maturity. This theory accords with our own
opinion that the initiatory effect of the left-hand path's erotic operations can
only be activated in a body that has undergone complete sexual development.

This concise outline of some of the principles of Kundalini primarily
illustrates how the Tantric concept of sexual polarities is brought to bear not
only in sexual interaction with others but as an internal process of self-
transformation. Kundalini is the hieros gamos, or divine marriage, played
out within the body's microcosm, just as other left-hand path actions
consecrate the numinous wedding of Shiva and Shakti as a carnal union of
sexual opposites between two physical bodies.

Attempts to make sense of kundalini's contradictions through a

traditionally scientific approach are ultimately fruitless, as such an analysis
fails to accept the innate mysterium involved in this initiatory ordeal. The
ancient language of rousing the sleeping serpent, or awakening the inner
goddess, more precisely addresses the mythic, transhuman strata of
consciousness where this initiation actually takes place. The creation of the
spiritual androgyne that is kundalini's goal intentionally transcends logic, as
do all of the deliberate opposite-doings of the left-hand path, magical actions
designed to short-circuit conditioned cause-and-effect thinking and reprogram
a new reality.
One variant of Kundalini that has increasingly gained sway with Western sex
magicians is the Chinese Taoist energy manipulation known as the microcosmic
orbit. Rather than directing the body's dormant energy stream up the spine and to
the head region, as in Indian Kundalini, the Chinese microcosmic orbit aims to
create a full circuit throughout the body, ultimately bringing energy into the
solar plexus area. As the authors have had less experience with this form, it
will suffice to state that the microcosmic orbit appears to be an equally useful
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technique of sexual energy circulation, although it is not specifically a left-
hand path practice.

The Breaking Of Taboo

Closely related to left-hand path Viparit Karani is the more general violation of
taboo — derived from a Polynesian word, tapu, meaning prohibited or marked —
within a sacred ritual setting, one of the central techniques informing all left-
hand path initiation. Paradoxically, although the left-hand path is a tradition in
its own right, it is a tradition based on the systematic breaking of tradition. By
disrupting habitual, mechanical modes of thinking through transgression of
the forbidden, the left-hand path sadhaka seeks liberation and illumination,
allowing transformation of consciousness into a divine state. The sexual
sorcerer will discover that the breaking of taboo allows access to blocked
energies powerfully unleashed.

The thing about taboos that must be said, of course, is that your
taboos are not necessarily ours, and vice-versa. What is forbidden in one culture
or time, or among persons from one class or level of education, would hardly
raise an eyebrow in another. In fact, a dominant taboo in culture A might be
considered entirely conventional or even mandatory in culture B.

One need only think of the homosexual rites of passage for pre-
pubescent boys that are still compulsory religious ceremonies in some Pacific
islands. The same sexual activities accorded sacred status in that region are
strictly criminalised in the West. In most Muslim countries, the drinking of
alcohol is taboo, while hashish, outlawed in many Western nations, is readily
available. Dietary taboos are some of the strongest. In several Asian lands,
human consumption of dogs is considered a delicacy, although few Westerners
would break this taboo. Lest the reader get too self-righteous about this one, it
should be remembered that the Western habit of consuming cows is regarded
as equally offensive by many Hindus, for whom the cow is a sacred animal.
The once Papally ordained Catholic prohibition against eating meat on Fridays
in symbolic honor of the dead meat of Christ's body probably wouldn't work up
much useful energy these days but it typifies religious/social restrictions on
diet.

Menstruating women are subject to taboo and tribal shunning in many parts of
the world, and even in the "civilized" West, a fairly prevalent unspoken taboo
discourages many men from having sex with a menstruating woman. Indeed,
ritual consumption of menstrual blood plays its part among many left-handed
Tantric sects. Vedic Hindus of the so-called pashu disposition are traditionally
only allowed to have sex — even with their spouse(s) — once a month, from the
fourth or fifth to the fifteenth day after the menses. Otherwise, they are
expected to refrain from sex altogether. The vira of the left-hand path is
permitted to break this taboo, having ritually broken with convention and
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seeking to reconstitute himself as a divine being operating outside the laws
and restrictions of man.

Death is fraught with a myriad of culturally variant taboos. In some
religious traditions, displaying a photograph of the deceased for a proscribed
time period after the death is the gravest of taboos. The presence of a corpse
in an unembalmed state is a taboo in Occidental culture; the West prefers to
confront the physical reality of death at the safe remove allowed by sanitized
preparation at a mortuary.

In this brief survey of taboo, we have yet to mention the so-called
sexual "perversions” and "deviations™" that are welcome pleasures for some
but would cause unspeakable revulsion for others. Not only is there no such
thing as normal sexuality, definitions of normality are almost always
confined by a local cultural bias that blocks out facts uncomfortable to
territorial reality. For instance, most Westerners would probably consider
monogamy to be the normal state of sexual relations. In fact, anthropologist
Melvin Konner tells us in The Tangled Wing that monogamy is the norm in
only 16 percent of the approximately 849 human societies known to
ethnography. Polygamy is much more common, being the customary mode in
83 percent of societies. (Polyandry, the marriage of one woman to more than
one man, is represented in only the remaining 1 percent of the 849 societies.)

All over the world, among poor families living in one-room
dwellings, it's entirely commonplace for couples to have sexual relations in
the presence of their parents, siblings and children. Among the Western
Euro-American middle-class, however, sex in such a communal environment
would be considered an unthinkable taboo, as Freud's absurd theory that
children accidentally viewing their parents fucking inevitably leads to a
"primal trauma" makes evident.

Particularly when it comes to the left-hand path violation of erotic
taboo in the modern West, the vast diversity of "normal" sexual behavior
accepted makes it impossible to specify any particular regimen of taboo-
breaking. You must be self-aware enough to know how far you must go in
what areas to transcend your present state of being. Ultimately, as with the
deliberate inversion of Viparit Karani, each individual magician must target
his or her own taboo threshold to go beyond. As with all of the above
examples of taboo, it is never the taboo itself that possesses magical power.
Rather, it's the individual psychological significance such a transgression
exerts in each individual magician's consciousness that is the source of
potential energy.

To fully comprehend the meaning of left-hand path taboo violation in
India, something of the importance of the concept of pollution and purity in
Hinduism must be discussed. Innumerable actions are deemed to pollute the
orthodox Hindu, who is restricted by strict religious law from eating,
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marrying, or even socializing with members of other castes — just a few of the
many deeds which are said to contaminate one's purity. The intricacy and
arbitrariness of these laws beggars description, keeping every aspect of the
orthodox Hindu's life regulated, especially for the high ranking Brahmins at
the top of the hierarchy.

The left-hand path initiate deliberately performs such polluting acts,
inverting them as consecrated rituals, thus transcending divine laws. He or
she who breaks the restrictions laid down by the gods is effectively
transformed into a god-like being. Even in the social chaos of our own Kali
Yugic time and culture, which lacks the strict concept of spiritual pollution
known on the sub-continent, there are actions beyond the pale that
possess the same kind of liberating power for the contemporary left-
hand path initiate.
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I1l.
IN THE TEMPLE OF
THE NINE GATES

Ecstatic Rites Of The Left-Hand Path

Left-handed rituals derived their force from the deliberate reversal of the
established morality. The explicit aim of the Five M's ritual is to raise the
worshipper above praise, censure, shame, pride of family, and caste as a step
toward liberation from the bonds which keep one from the supreme bliss; at
the same time the ritual testifies that the prevailing morality forbade such
things as wine, meat-eating, and sexual intercourse outside of wedlock.
Geoffrey Parinder, World Religions

The Five Secret Things

The Indian left-hand path celebrates many sacred rites of taboo violation, the
severity of which differ from sect to sect and region to region. The best-
known is probably the Panchamakara, or the five things" also known as
Panchatattva the five tattvas. Once strictly guarded from non-initiates, the
act of erotic theurgy sometimes called "the secret rite" has long since ceased
to be secret. The Panchamakara is also commonly known as the rite of the
"Five M's", as it involves the ritual consumption of five elements taboo to
ordinary Hindus; the names of these elements all begin with the letter M .

Although the secret rite may now seem rather tame to the modern
Western reader, hardly deserving of its once secret status, it was
extraordinarily transgressive for its practitioners, living as they did in a
society surrounded on every side by the most scrupulously observed taboos.
An in-depth analysis of the many layers of the meaning hidden in this
notorious but often superficially explained ritual will allow the magician to
access something of the complexity of the left-hand path's most well-known
sacred act, and to view it from an initiated perspective.

There is a veiled mantric symbolism to the sound of M and the
number five involved with the names of these forbidden elements, the first
four of which are matsya (fish) mamsha (meat) madya (wine) and mudra
(parched cereal, alternately beans). The fifth element is maithuna (ritual
coitus). These edible elements represent Water, Air, Earth, Fire, united by the
omnipresent Ether, which is symbolized in the sexual act. Thus, the forces

94



that compose the universe are taken into the celebrant's bodies, a practice
Western magicians will see as comparable to the summoning of the four
elements traditional to Hermetic ceremonies. Tantricists of various sects have
accorded other esoteric symbology to the five elements, above and beyond
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their literal meaning and obvious taboo status. The eating of matsya, or fish,
prohibited to vegetarian Hindus, has been thought to represent the feminine
principle essential to the left-hand path. Alternately, the "fish" might be
interpreted as the transformative currents that "swim" through the left ida and
right pingala channels of the subtle body, and the element of prana, or air,
that also swims through the ether and the physical body.

The ritual ingestion of Mamsha, or strongly spiced meat, not only
breaks the Hindu taboo against flesh-eating. It also symbolizes the initiate's
recognition that left-hand path initiation occurs during his/her lifetime within
the flesh, rather than in a life-after-death state. The word for meat, mamsha,
is also decoded according to twilight language as meaning ma (tongue) and
amsha (speech), representing the proper pronunciation of mantra so
important to left-handed rites.

Mudra (parched grain, or dried beans) has been interpreted as a
coded reference to the withholding of bodily energy and essence manifested
in some male Tantrika's retention, or reimbibation, of semen for metaphysical
purposes. As a symbol of vegetable life, mudra can be thought of as the
element earth. The female partner in left-hand sexual rites is often known as
the mudra, a designation connected to the yogic ritual hand gestures also
known as mudra, or "that which gives delight".

Madya is more than wine; it is the liquid symbol of altered
consciousness and the spiritual intoxication of the visionary, a divine
drunkenness. As an elemental symbol, wine is related to fire. The drinking of
wine in the Panchamakara ritual celebrates the application of joy to initiatory
ends, breaking with the sober-minded orthodoxy of the established priestly
class of Brahmins. John Woodroffe, the pioneering Western scholar of
Tantra, mentions in his Shakti and Shakta that the Tantric texts state that the
difference separating the left-hand and the right-hand paths can best be
compared to the contrast between wine and milk. Significantly, wine and
intoxication are considered to be of a feminine shakti nature in Hindu lore,
and many Hindu goddesses are understood to be incarnated in the material
world as the elemental spirits of intoxicating, maya substances.

Drunkenness, universally prohibited by ascetic, pleasure-denying
creeds around the world, can be found as a symbol for many other divine
beings representative of the left-hand path values of disorder, creative chaos,
and Eros. For instance, in the relatively puritanical ancient Egyptian society,
the sexually insurgent storm and war god Set and his Priesthood were
strongly associated with drunkenness; an especially powerful desert wine was
known as the Gift of Set. Set's striking similarity with Shiva in his fearsome,
atavistic guise as the previously described Rudra the Howler is not without
relevance. In the later Middle East, Sufi heretics within Islam of a left-hand
path bent continued this tradition, composing poetry comparing their visions
to the tempestuous intoxication stirred by wine and beautiful women or boys.
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However, it must be remembered that this ritual drunkenness — like
all of the sensory pleasures of the left-hand path — is entered into only when
the adept has already trained his or her mind to transcend normal waking
consciousness. In the milder left-hand path sects, only a token amount of
alcohol is consumed during the rite, merely enough to break the taboo and
symbolize the esoteric principle inherent in the wine. In others, especially the
extreme Aghori school, copious quantities are quaffed from skull cups to
deliberately test the initiate's ability to control consciousness under any
circumstances.
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The taboo status of these four substances in Hindu society confronts
the practitioner with the transgression of the forbidden so important to the
left-hand path — but there is also a practical reason recommending their
consumption before the actual sex rite. These three foods and wine have long
been thought to possess aphrodisiac qualities likely to enhance the erotic
union of Shakti and Shiva in maithuna. For Hindus who have spent their
lives on a strictly enforced vegetarian diet, abstaining from alcohol and an
excess of sexuality, one can easily imagine that even this seemingly mild rite
would be heady stuff.

Much of the disrepute which Tantric ritual held in the eyes of the
British rulers of India — and among the abstemious higher castes of Indians —
was inspired by more than the scandalous Tantric celebration of sexual
ecstasy. The traditional use of drugs in the practice was also worrisome to the
guardians of public morality.

In mentioning the Rite of the Five M's, many a modern apologist for
left-handed Tantra has selectively ignored the frequent use of the hemp-
based drugs bhang or ganjam — potent preparations of marijuana and hashish
— commonly used in the rite as an aphrodisiac. The master yogi, Shiva, who
rules over all altered states of consciousness, is frequently portrayed brewing
bhang and other hallucinatory potions. Although the use of bhang augments
sensations of physical pleasure and intensifies the desire of the two
celebrants for each other, it is also used to help the beginning initiate
develop the ability of inner visualization. Eventually, the adept is expected
to create these mental results without external stimulation but there is no
condemnation of this practice by left-hand path Tantrikas on moral grounds.
Unfortunately, the precise use of bhang and other stimulants as an initial
opener of perception by traditional Vama Marga sects has sometimes been
taken as a green light for self-destructive drugged excess by Westerners. The
life of Aleister Crowley serves as an instructive example of the dire
consequences of this phenomenon.

On the Two Paths

The Panchamakara provides us with a clear example of the exact
differences between the left-hand path and right-hand path approaches to
initiation. Whereas the left-hand path truly breaks the socioreligious
prohibitions, the right-hand path practice of the rite of the five M's is in fact
entirely symbolic. No taboos are actually broken at all by the Daksina
Marga adept, who only safely acts them out using metaphoric substitutes for
the forbidden elements. Thus, the right-hand path practitioner will eat the
usual ordained Hindu vegetarian meal, substituting ginger for fish, milk for
wine, and so forth. When the time comes for the sexual rite incarnating
Shiva and Shakti's ecstatic union, the right-hand path rite replaces cock and
cunt with the representative union of two flowers, one a lingam-shaped

98



floral protuberance, the other a yoni-formed blossom.

The right-hand path reliance on symbolism alone rather than actual
sexual rites is more than reminiscent of the sublimated sexual elements of
the Western magical tradition. It is quite common, for example, for Western
magicians to replace a real sorceress's vagina with a chaste sip from a
symbolic "chalice" or "grail”, and use the magical sword as a surrogate for
the penis. Occult historians have theorized that these symbolic instruments
of Western magical ceremonial magic are but latter-day echoes of an earlier
sexual tradition. When one compares the symbolic and cerebral form of the
right-hand and the actual and fleshly left-hand performance of the Five M's
rite, it is hard to believe that we are not seeing a similar development. A
further indication that Tantra began as Vama Marga, the way of woman, and
that the right-hand path was a later desexualised, socially acceptable
imitation of much older initiatory mysteries.

The secret rite can be successfully performed in any type of
surroundings or environment. No special ritual chamber or temple is
required; indeed, the physical bodies of the celebrants themselves are
literally considered to be the temples of the left-hand path. The human body
is often spoke of in left-hand path tradition as “the temple of nine gates” —
the nine gates being composed of the two eyes, the two ears, the two
nostrils, the mouth, the anus, and the penis/vagina. Through the nine gates of
the body do all the sensory impressions of material existence become real to
us, and through those same nine gates do we create the personally
materialized worlds we live in.

The traditional left-hand path initiate in India frequently selects a
location of suitably "sinister" aspect for the rite, favoring places possessed of
some forbidding atmosphere. Abandoned temples and graveyards, cremation
grounds burning with the eerie incandescence of funeral pyres, and any spot
popularly imagined to be haunted, are all places traditionally associated with
the carrying out of left-handed rites. Such sites are considered to be imbued
with shakti's dark energy, and we can often recognize in these wild and
inhospitable locations the Vama Marga's desire to bring the vital and life-
engendering nature of sexuality into conjunction with its polar opposite, the
shadowed domain of death. This conscious welcoming of danger typical of
Kali Yugic erotic initiation is yet another factor at play in such
considerations. A more practical consideration for performing the left-hand
path sex rite in haunted or desolate locations must also be considered. The
ritual would be less likely to be interrupted by curious onlookers if held in a
place likely to scare away the superstitious.

By now, the reader will understand that shakti is taught to be most
active by night, a property of the lunar rather than the masculine solar

principle. Therefore, the hours between seven and midnight are most
commonly chosen to celebrate the five secret things.
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Initiates of both paths celebrate the rite of the five M's while seated
in a circle, which usually includes the intricate symbol known as the Shri-
Yantra, a psychogram composed of interlocking triangles — the triangles
pointing upwards represent the lingam and the consciousness of Shiva, the
triangles pointing downward, in the universal symbol for the female genitals,
depict the yoni and the power of Shakti. The initiate paints this yantra
himself from red sandalwood paste or vermillion, extending his
consciousness into this self-created form of sexual union during the
deepening meditative process of its generation. At the center of one of the
triangles is a dot, the bindu, which is the hidden source of all creation, the
esoteric power of semen. The meditating shakta is thought to enter into the
process of creation itself by creating this image, even as a ritual space
outside of waking time is created in which the five secret things can be
celebrated. As with almost all Tantric rites, whether they be of the right- or
left-hand paths, the breath control discipline known as pranayama begins
the process of mental mastery that underlies the Panchatattva.

The male adept then assumes a yogic asana or posture known as the
yoni mudra, or "the sealing of the vulva", which suggests the concept of
sealing an electromagnetic power source that is an important physical aspect
of the sacralized sexual contact. While in this position, the initiate repeatedly
contracts the muscles of the perineum, located between the genitals and the
anus, a procedure designed to awaken the muladhara chakra located there.
This begins the ascent of the kundalini-shakti serpent energy in the body,
and is accompanied by visualization of the coupling of Shakti and Shiva as a
prelude to the recreation of their divine, world-creating copulation in human
form.

Right-hand path rites situate the female — almost always fully clothed
— to the right of the adept. In the sinister school, the female initiatrix who
serves as the erotic incarnation of Shakti, sits in the circle to the left of the
male. As one Tantra mentions, "on his left he has the woman skilled in the
arts of love, on his right the drinking cup.”

Even among the liberated ranks of left-handed Tantra, the female
participant in the maithuna is not always entirely naked; only adepts who
have reached the highest vira states of being are thought strong enough to
handle the pure shakti energy emanated by an entirely naked woman. To the
modern Western mind, inured by constant media exposure to the naked

female form, such a condition must seem ridiculous. However, this
stipulation is based on an esoteric understanding of nakedness as a symbol of
the magical power of the Goddess unveiled. The female partner is elevated to
divine status during the rite, and the male adept approaches her as the living
incarnation of awe-inspiring shakti, not simply as a human being. For many
modern practitioners, numbed to the erotic mysteries by a lifetime of
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indoctrination in secular rationalism, it is nearly impossible to make this leap
of experiencing one's sexual partner as a divine being. But without this
crucial transformation, the left-handed sex rite is bereft of its power and is
really nothing more than an empty ceremony.

The Five Senses

Color symbolism is as important to the Panchatattva as it is in some Western
magical practices. Scarlet, in particular, a shade long associated with the vital
force of Eros, and the power of blood that animates living beings, is
practically the official color of the Vama Marga. We have already seen that
the shri-yantra symbol is painted in red. The scarlet hibiscus flower, or Java,
is often found in the chamber in which the rite of the five M's is performed.
The mudra, or female initiatrix, is sometimes adorned with the scarlet flower,
or she may wear a scarlet robe. When the Panchatattva is deliberately
performed with a menstruating partner, as it often is, scarlet may represent
the mudra’'s menstrual blood, thought to be potent with her ovular energy,
counterpart to the male semen. The "blood of the female in blossom™ is
regarded as especially rich with pure shakti power, physically radiating in the
form of estrogenic substances possessing magical properties in their own
right.

All of the five senses are engaged in the sinister rite of the five
things. The taboo foods and wine stimulate the sense of taste, and are
consumed in a formal, ritualized manner; this is not the everyday meal some
Westerners have imagined. Each of the foods are consecrated with
declaration of specific mantras before being shared by the shakta and shakti,
and subsequently washed down with small amounts of the wine. It is within
the circle that the taboo food and wine, said to feed the subtle body of the
hidden goddess Kundalini within the physical organisms of the male shakta
and his shakti, is ingested.

The optic sense is made more vivid by the use of appropriate visuals
like the shri-yantra, and the striking color scarlet utilized throughout the rite.
Modem Tantrikas also make subtle use of colored lights to softly illuminate
the rite, which is often carried out in near darkness. One tradition of the left-
hand path insists that the sexual rite should not be held in complete darkness,
since this prevents the total stimulation of the senses considered necessary.
The mantras being chanted and droned by the adept are directed to the sonic
realm of creation. Finally, the senses of touch and scent are fully activated as
prelude to the sexual union that consummates the Panchatattva.

From Woman To Goddess

The body of the human shakti, as part of the act of transforming herself into
a divine being, is ritually washed and cleansed. These sacred ablutions, as
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with so many aspects of the rite, are also held to be carried out for practical
purposes; the washing of the body is thought to allow for the
electromagnetic energy of the sinister current to course between the sexually
locked bodies more freely. For this reason, the male adept also bathes
thoroughly before the secret rite. Of course, the aphrodisiacal aspect of the
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cleansing of the erogenous zones and genitals also comes into play.

The shakti is then carefully massaged with minute amounts of
essential oils, fragrances chosen for the magical significance and influences
induced by their aromas. The use of these scents varies widely within the
actual practice of Tantric cults, although even modern practitioners tend to
avoid synthetic perfumes. The male frequently anoints his alter ego's hand
with jasmine, her breasts and cheeks with patchouli, sandalwood on her
thighs, saffron on the soles of her feet, and musk for the vaginal mound.
Although the use of these scents on the female's body is directed on one level
to the full arousal of the senses, each fragrance, as any modern maker of
perfumes would know, are also highly stimulating aphrodisiacs. Specifically,
these scents are aimed at awakening the dormant powers of the root, or
muladhara, chakra, the lowest of the chakras, where the serpent fire sleeps
coiled near the base of the spinal column.

During the meditative process of the mudra's living deification,
vermilion is daubed on her forehead, a clear dot is placed between her brows,
and her feet and toes are colored scarlet. A small amount of sandalpaste,
often found on statues of goddesses in India, is placed on her face.

The shakti's yoni is worshipped, no longer merely as one particular
human's vagina but as the impersonal mysterious source and matrix of all that
exists, the fountainhead of creation itself. In revering the yoni, the adept
contemplates a portal leading to the core of the universe, the very heart of
reality in the sanctum sanctorum of the Temple of the Nine Gates, from
which all manifestations of maya must enter this plane of reality. Ritual
adoration of the vulva, or yoni puja is completed with application of flowers
and vermilion, traditional Indian modes of honor to divine forces. This act of
literal veneration — a word that once exclusively described the ritual devotion
to the goddess of erotic passion Venus — is designed to awaken in the mudra
a sublime awareness of her incarnation as the Feminine Daemonic in human
form, lifting her above common mortality for the duration of the rite. This
aspect of the rite is probably an archaic remnant of sexual worship dating
back to the earliest form of religion in the Indus Valley.

Other parts of the mudra's body are also consecrated by the male
partner, which are enshrined with divine presences through vocalization of
the appropriate mantra. This phase of the rite, known as nyasa, is also
directed to the glands that radiate the hidden endocrinal power known as
ojas, and the chakra points, the seven vertical lotuses of the subtle body
through which kundalini rises. The ojas is that subtle energy thats deliberate
build-up and cultivation gives a person his or her ability to command
personal authority, and is the bodily powerhouse from which an individual's
magical ability derives. During this complicated operation, the consciousness
of both the male and female practitioner alike is altered to a higher state of
being. For him, his partner is the goddess, and she herself is convinced of her
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own transhuman shakti power, just as the male is transformed into Shiva
during the timeless span of the rite. This self-deification of the human
organism is an essential aspect of left-hand path initiation.

Despite the Vama Marga's emphasis on the Goddess, the male
principle is the focus of other erotic ceremonies. In some autoerotic rites, the
male adept worships himself as a god, anointing his erect penis as the living
godhead. The sacred courtesans, the devadasi, or temple dancers, performed
an invocation of Shiva enacted through ritual fellatio of a consecrated male.
Awakening through sexual ecstasy to god-like consciousness, the adept
experiences the divine as manifested in the physical body, rather than bowing
to the external deities of traditional religion.

One Tantra makes clear that the male practitioner of the secret rite of
the five things, in sexually exalting his mudra as the living incarnation of the
dark goddess, should see in her no

s a being than Bhairaivi, the awesome force of destruction that annihilates
all obstacles, the cruel Mother Kali: "He who sees wine, fish, meat, woman
should salute the Bhairavi Devi and say: 'Om! Salutation to the beloved of
Shiva, the remover of all obstacles, Salutation to thee the giver of boons,
adorned with a garland of severed heads, stained with streams of blood. Thee
| salute for the destruction of all obstacles and the well being of Kaula Cara."
(The Kaula Cara, or Way of the Clan is, synonymous with the left-hand path
as an initiatory school of knowledge in general.)

Within The Temple

Once fully aroused, the partners now lay down together, again with the
female shakti situated to the left of the male. He breathes through the
pingala, or right-flowing channel of the body's air passages, and slowly
penetrates her yoni. Having previously performed the outer veneration of the
yoni, the adept has now gained passage into that consecrated place, the seat
of maya from which all comes into being. The act of one body physically
entering another is a liminal act — the crossing of a threshold which
consciously opens a sacred space in which the rite can be celebrated. The
two temples of the nine gates are linked.

The pace of intercourse in left-hand path rites is customarily long
and drawn out, not the agitated rush to orgasm that so often epitomizes
Western sex. This is not only true in left-handed Tantra but is an integral
aspect of India's approach to sensuality, which has long made an art of erotic
pleasure. As has already been stressed, the adept's aim is not the quick relief
from sexual tension ordinarily sought by the pashu but the buildup of that
tension to almost unbearable levels — and then the surpassing of normal
sexuality altogether. Indeed, this concentration of desire into an applicable
force of consciousness transformation is sometimes achieved by deliberately
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sleeping naked in the same bed as the shakti for many nights before
proceeding to even the slightest touch. This creates a palpable bioelectrical
charge of desire between the two consorts that greatly magnifies the
effectiveness of the eventual consummation.

Tantra classifies even visual contact with one's consort as a form of
erotic expression. One traditional preparation for the secret rite includes
gazing silently into the eyes of the contrasexual alter ego before advancing
to a single caress. This unwavering glance is sustained for a much longer
period than human animals are accustomed to maintaining, allowing for
another break with the body's natural conditioning. Recent studies conducted
in Germany have shown that merely looking at the photograph of a sexually
desirable person of the opposite sex releases a attention-sharpening cocaine-
like agent in the part of the brain that recognizes "reward"” stimuli. At least
some of the remarkable psychic results caused by deliberate prolongation of
the left-hand path sexual rite must be rooted in similar changes in brain
chemistry. Technology will eventually determine the neurological reality of
what transpires in the brains of a couple celebrating the union of Shiva and
Shakti, knowledge which will make the methods of the left-hand path more
precise.

Through a veritable science of subtle glances, caresses, and postures
designed to maximize the erotic experience to the level of divine ecstasy
enjoyed by Shiva and Shakti themselves, the couple transcend sex within
time. The intonation of mantras, controlled breathing techniques, systematic
stimulation of the senses, and the preparatory meditation has already created
a profoundly awakened state of consciousness transforming their sexual
pleasure into a celebration of their own divinity.

To extend this atemporal period of mounting rapture, a number of
pragmatic physical techniques are used by both partners that have only
recently been rediscovered by Western sexologists. For instance, the female
shakti is often trained to manually squeeze the base of her consort's penis to
prevent his orgasm for as long as possible, allowing for a consciousness-
altering perpetuation of ecstasy. Current practitioners of the left-hand path
utilize cock rings for the same purpose.

The word "ecstasy" is currently used so casually to describe any kind
of transitive pang of pleasure, that magicians who have yet to experience this
state for themselves will only have a vague idea of the trance of joy left-
handed sexual rites aim to activate. However, when we refer to ecstasy, we
are using the term in its authentic religious sense, not just as a synonym for
any sensation that "feels good". As important as the hedonic impact on the
body is to the left-hand path, it must not be forgotten that it is the effect on
one's consciousness that is paramount. Once an adept becomes competent in
the techniques of ritual sex, the time/space of the erotic exchange can unleash
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kundalini, including the deliberate attainment of visions, out-of-body
experiences, or simply serve as a springboard for manipulation of maya — the
work of the sorcerer.

Ultimately, the wedding of sexual polar opposites realized through
the maithuna is intended to awaken the initiate to the direct perception of
reality. But every magician's personal experience of the rite must be
grounded in his or her own individual universe of meaning. Transcending all
imaginable verbal constructs, the ecstatic apotheosis reached through
sacralised sex can never be standardized, ultimately resisting all attempts at
description. Therefore, the beginning student of the left-hand path should not
presume that he or she should be aiming for some sort of pre-packaged or
pre-ordained outcome — dogmatic concepts of a "right" or -"rong™ result are
inconsistent with the radical individuation of the Vama Marga. Although the
methods of the left-hand path sexual rite are age-old, each new experiment
with them allows the couple celebrating the rite to experience the primal
force of sexual creation as if for the first time.

The Body Of Light

The nature of erotic interactions possible during the maithuna varies
widely, according to one's teacher, or the particular sect into which one is
initiated. Tantric ritual coitus rarely leads to the frenetic thrusting of ordinary
sex. Often, the erect male simply remains positioned within the shakiti,
allowing the opposite energies of male and female to flow into each other,
whilst the kundalini is made to rise through mental control. This contact is
prolonged for a long period of time, at first ranging from a half-hour to an
hour. Experienced practitioners eventually sustain this hierogamic
coincidence of opposites for hours, building up a powerful electromagnetic
field from the contact between the male (+) and the female (—) fusion.

Some second-hand texts on Tantric sexuality, often simply
misguided, others driven by a puritanical agenda to gloss over the pleasure
factor essential to the left-hand path, have described the actual Vama Marga
sexual rites in such a muted manner as to thoroughly confuse the beginner. If
one were to base one's understanding of Tantra on some of the writings on
the subject, you would come away with the odd idea that the left-hand path
initiate performs the sexual rites only obligingly and begrudgingly, in the
same mental attitude as one might submit to dental surgery. And heaven
forbid that the left-hand path initiate might actually derive any physical
pleasure from fucking!

Such hypocritical texts do a disservice to the ecstatic fundamentals of
the left-hand path, attempting to dissolve the necessary physiological
pleasures that actually drive Tantric initiation in a cloud of abstract
spirituality. The importance of intense biological delight to the left-hand path
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is essential. In fact, it is a traditional left-hand path precept that the presence
of sexual desire in the human body is thought to be a portent that the
universe-creating divine energy has manifested within the initiate — the
presence of an erection is thus honored as a physical sign of divinity in
fleshly form. Although sinister Eros is very different from the exclusively
orgasm-focused sexual interaction that characterizes sex ordinaire, that is not
to say that it is absent of passionate desire for the sexual consort. If the
weirdly asexual sex rites suggested in some modern texts were even
physically possible, one must wonder how such requirements as erection and
vaginal moisture are accomplished in the complete absence of lust and desire
recommended.

It is true that the erotic pleasure enjoyed by the Tantric consorts is
partially understood as a manifestation of the greater ecstasy of divine
consciousness on the physiological level of experience. However, the
delights of the flesh are to be valued and enjoyed in their own right during
the left-hand path ritual.

The adept of the sinister current alchemically transforms the
naturally occurring properties of sexual desire into precise tools of
consciousness expansion. Since the first poem of erotic longing was first
sung, human beings have observed how strong desire has the ability to
sharpen attention, slow down one's sense of time, cause flashes of inspired
thinking, and radically increase energy, among many other unigque
neurophysical phenomena. The left-hand path sex magician extends these
useful qualities of desire from the fleshly sphere of existence and generative
reproduction to the daemonic realm of being.

One of the many reasons that sex makes for such an effective
consciousness altering device and magical medium is an extremely practical
physical phenomenon: the mind experiencing extreme sexual arousal for a
prolonged period is able to focus into a one-pointed beam of clarity. This
heightened state of attention, achieved even during non-initiatory coitus, was
noticed by the pioneering sexologist Alfred Kinsey, who commented that the
firing of a revolver would not intrude on a copulating couple's ecstatic
exertions. This perfectly normal physiological event of erotic attention is
known to any sexually active human being but is usually allowed to
dissipate with orgasm. The left-hand path adept seizes upon this laser-like
clarity of desire, prolongs it as long as possible, and consciously directs it to
initiatory ends.

The intense, one-pointed pleasure that makes so many the
compulsive slave of Eros, is subjected to the initiate's discipline, and allows

him or her to become the master of this most primordial and elemental of
energies. Through controlled breathing and vocal intonation or mental
concentration on focusing mantras during the sexual act, the run-away wild
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horse of desire is yoked to the magician's will, connecting the powerful
engine of protracted erotic ecstasy to the adept's self-transformative
operations.

The mantras droned to call down Shakti and Shiva into the subtle
bodies of the celebrants continue to be uttered during the sexual maithuna.
When the celebrants have achieved the highest level of intensity of their
incarnation of the gods, actually separating from a human state of
consciousness to experience their own divinity, the orgasm can be activated,
a peak of energy that magically transcends personality and allows the adept
to confront — and become — the integrated expression of pure consciousness
(Shiva) and pure energy of power (Shakti).

Theoretically, the repeated performance of the maithuna at ever
more intense levels of willed desire is thought to continually strengthen the
enduring, eternal element of the couple's spiritual bodies, ultimately creating
imperishable psychic beings that cannot be destroyed by the inevitable
deterioration that must befall all natural creatures. It must be clarified that
this psychic immortality is not sought for the physical body that is the
instrument of the operation. It is the subtle body within the physical shell
that is conjectured to be ever more fortified by the primal, creative shakti
energy activated through the sinister sexual rite.

Sexual Vampirism

As a digression, it is worth mentioning in passing the Chinese Taoist variant
of the left-hand path rite, initially limited to the Chinese Emperor and his
court. In Taoist sexual alchemy, attaining immortality is in fact the sole
purpose of the sexual exchange. The Emperor would endeavor to perform sex
without undergoing yang-diminishing ejaculation with as many of his harem
as possible in one evening, willfully absorbing the young female's yin energy
from their vaginas. Although the male was forbidden from ejaculating, the
operation was only considered successful if the female was brought to many
powerful orgasms in one session. The benefit of absorbing so much female
sexual power without losing any of one's own male energy was believed to
prolong physical life, unnaturally extend youthfulness, and create a reservoir
of limitless energy for the male adept that would extend beyond the existence
of the physical body to an after-death state.

In contrast to the Indian and Tibetan forms of the left-hand path, in
which the female sexual consort is at least theoretically revered as a living
goddess, the Chinese yin-tao was entirely centered on the male adept's goal
of immortality; the female was regarded simply as a sexual battery to be
drained and discarded. In fact, she was generally thought to be useless for
magical purposes after one such procedure — new additions to the harem for
this purpose were constantly sought. One instructional text, the Yu fang che-
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yao, advises us that the common man destroys himself by repeated sexual
congress with his one spouse, who supposedly depletes all of his yang
energy. Here we have as clear a historical example of sexual vampirism as
can be imagined; the conscious, one-sided depletion of one partner's youthful
sexual energy to maintain the other partner's immortality.

One need hardly be a sex magician or a Chinese Emperor to observe
this phenomenon manifest in daily life. We have all encountered couples in
which one partner grows ever stronger, while his or her partner visibly
weakens psychically and physically. Of course, psychological factors play a
part in such soul-draining exchanges. But once sex is experienced as the
magical energy conduit that it is, the sex-vampiric root of such interactions
becomes apparent. Such erotic predation need not take the form of a long-
lasting partnership; many a mundane one-night stand has allowed for the
depletion of one partner's sexual energy for the benefit of the other.

Aleister Crowley, whose compulsive practice of sexual vampirism
reduced both of his wives to madness, and helped to destroy a good number
of his "Scarlet Women", once wrote of one of his female pupils: "A superb
natural vampire. But she doesn't know the principles. Her lover has Mortis
Rigor — and the most elementary good sense (one would have thought) and
even natural instinct would have told her to get a fresh victim when the last
has reached the state to which she has reduced the poor boy."

The Postures Of The Secret Rite

Returning to the Indian Tantric maithuna, through persistent recurrence of
the rite, the erotically interlocked male and female adept should be able to
fully rouse the dormant kundalini in their bodies, enabling a fully awakened
consciousness to emerge. Traditionally, sex with an adept of either gender
who has already experienced kundalini is believed to quicken the kundalini
of the other partner. The startling phenomenon of body-to-body transference
of the unmistakable kundalini energy from one sexual consort to another has
already been described.

A common maithuna posture is the lata sadahna position, so called because
the shakti embraces the entirely immobile man just as the lata, or creeper
plant, wraps itself around a tree. In bhagasana, the couple's bodies remain
outwardly immobile throughout the rite, whilst the well-trained female
initiatrix works the muscles of her vulva on her consort's erect penis,
fastening it ever more tightly in place within her.

Savasana recreates the yogic posture seen in images of Kali
mounting dead Shiva. Sava means "corpse"”, which has given rise to the
Tantric pun that "Shiva without Shakti is Sava™; male consciousness lacking
female power is a corpse. In savasana, the male lays prostrate beneath the
female in a state of death-like trance and muscular relaxation, while she rides
his erection, incarnating the dominant, active force of shakti. This corpse
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posture is linked to the age-old recognition that orgasm is often experienced
as a kind of death, a verity communicated in the well-known French
description of the ecstasy of sexual climax as le petite mort, "the dear little
death".
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A multiplicity of sexual positions, or asanas, are taught to the
celebrants of the sinister current. Almost all of them are focused on the
female active/male inactive principle that has traditionally been thought to
be the most efficient way to create the altered state of consciousness and
flow of male-female energies into each other. Quite commonly, the sexual
position taken during sinister current coition allows both partners to assume
a seated face-to-face asana, with spines erect to more easily allow the flow
of kundalini from sexual center to brain.

The Mukha-Maithuna asana of mutual genital adoration (the "69"
position), can also be a powerful bioenergy exchange of masculine and
feminine essence. This creates a kind of sexual closed circuit, permitting the
celebrant's energies to course through each other in a continuous and
unbroken flow, an exchange of erotomagical power that can be compared to
the uroboros, the alchemical serpent that swallows its own tail. The physical
distillation of the united Shakti/Shiva forces are contained in the substance
of the sexual elixirs. Theoretically, the orally operative adept consumes the
contrasexual essence emanated through his or her partner's genitals, a rite of
mutual sexual vampirism enacted through oral-genital feeding.

It should go without saying that if you have no knowledge of your
consort's sexual history or health, ingestion of sexual fluids during a
working should not be considered. Any magician who ignores these
precautions cannot truly be said to exercise the conscious approach to all
physical manifestations that the sinister current adept seeks to maintain. The
sleeping human surrenders to sexuality and its possible long-range
consequences of pregnancy and disease as if in a dream, accepting whatever
comes of it with passive inertia; the erotic initiate must be fully awake to all
of the potential aftereffects of any sexual union.

The erotic interaction of the immobile male sex partner, incarnating
the Shiva force on earth, and the active female, embodying the terrestrial
Shakti power, often seems off-putting, or at least unfamiliar, to Western men
and women. In the West, copulation very often takes the form of the female
prone on her back in the so-called missionary position, while the male
thrusts into her, using her vagina as a kind of masturbatory tool. The very
different physical arrangement called for by the left-hand path rite
necessitates that the female initiatrix uses her yoni in a much more active
manner than is common among Western women.

The Yoni Of Shakti

In Tantric tradition, women who are trained to take on the role of shakti, or
sexual initiatrix, learn a method of vaginal control known as sahajoli. In
India, this technique is secretly taught by already initiated older female
adepts (sometimes the student's mother or grandmother) to girls at the age of
puberty. Essentially, sahajoli involves the ability to exercise total control

111



over the vaginal muscles during sexual intercourse, so that her partner's
penis can be actively gripped and manipulated during the rite. Traditional
training for sahajoli involves intensive exercise of the vaginal muscles for
many years, often using dildos or other phallic substitutes to facilitate
mastery of the technique. (This vaginal training is similar to the commonly-
taught Kegel exercises known in the West.) The left-hand path sexual
initiatrix utilizes the complex mechanism of her vagina with an agility and
finesse that is all but unknown to the eroticism of the West, where even the
most sophisticated basically consider the vulva as an inert hole to be filled.

This kind of vaginal control was also an important part of the training
for the sacred Temple courtesans of India, the devadasis (literally, the "slaves
of the god"), just as it appears to have been part of the refined sexual artistry
of the Ancient Greek Hetairae. Descriptions of the eldest known form of
sacred prostitution, that of the Quadishtu, or Temple harlots of the Sumerian
sacred whore-goddess Innana/lshtar, also make mention of what must have
been a similar method. The yoni, revered in the left-hand path as the matrix
of all manifestation, is a fully activated, mobile participant in the rite of
ecstasy, as befits the energy of the wildly kinetic Goddess it symbolizes.

There is a surprisingly common Western male anxiety regarding the
vaginal mysteries, perhaps most dramatically represented by the commonly
reported phobia concerning the castrating vagina dentata, or vagina with
teeth. Such neuroses are completely absent from left-hand path sexuality,
which accords a reverence to both gender's genitals as living, creative
incarnations of the divine. It is surprising how many Western men and
women find the unfamiliar concept of an active vagina impossible to
integrate, and this is one of the unspoken reasons that left-handed initiation
has yet to be fully maximized in the Western world. No valid tradition of
initiation into the physical feminine mysteries currently exists in the West.
Consequently, the female student of the left-hand path sometimes finds it
difficult to free herself of the culturally pervasive impression that her cunt is
merely a passive orifice, rather than the energetic vortex of divine creative
chaos posited in left-hand path veneration of the yoni.

Meticulous stimulation of all of the female partner's erogenous zones
during the maithuna is considered essential to raising the necessary degree of
sexual energy for the rite. This process culminates in careful attention to the
clitoris, a technique which had been developed to a fine art in the left-handed
Tantra of medieval times, when knowledge of female sexuality in the West
had all but atrophied due to Christian loathing of the body — and especially
the female body.

The Sacrifice
The true secret of secrets guarded by the Vama Marga rite was not simply the
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liberating, obstacle-overcoming and initiatory effect of taboo violation, which
can only be the first phase of any deep-seated process of self-programming.
Once the taboos have been broken and made sacred, the initiates continue to
repeat the rite for the initiatory value of erotic exchange itself, especially the
physiological impact of the prolonged sexual rite on the initiated mind. The
next step is the teaching that self-realization and coming into being as a
divine consciousness aware of ultimate reality can occur during the intense
flash of orgasm. For the left-hand path initiate, the orgasm itself is
understood as an altered state of consciousness, and for this reason, the
orgasm is prolonged, manipulated, internalized and integrated into the
initiatory experience.

But the orgasm aimed for in Tantric rites is quite different than the
fleeting physiological event that usually takes place at the culmination of
sexual congress. The orgasmic ecstasy crowning the left-hand path erotic
rite is not the brief spasm releasing sexual strain common to everyday
sexuality; it connects to a hidden reservoir of boundless shakti energy,
providing a physical launching pad for psychic metamorphosis. At the peak
moment of climax, “the doors of perception” spoken of by William Blake
are blasted wide and pure apprehension of core reality can be attained.

The sexual sorcerer can utilize this disruption in normative mental
function to cast his or her will into the weave of maya, or ecstasy can be
applied to internal change for initiatory purposes alone. Crucial to this
process is that the adept undergoing orgasm must develop the ability to
sustain full alertness and pointedness of thought even during the intensity of
sexual climax, rather than slipping into the common black-out of
consciousness that often accompanies orgasm. The traditional Tantric
teachings are adamant on this point, urging the practitioner to resist the
natural urge to fall into what is often described as a "swoon".

Also resisted by some — but not all — left-hand path practitioners is
the natural urge to ejaculate during orgasm. Some methods to avoid this
include the slowing down of breath to near immobility, which also slows the
ejaculatory response, the yogic curling of the tongue backwards against the
palate, and the one-pointed focus on the repetition of mantras. The already
mentioned yoni-mudra, in which the perineum muscles are powerfully
contracted before orgasm ensues, is also effective. However, these
mechanical efforts are far less important than the inner altered state of
consciousness — the ecstatic trance — in which the entire act is carried out.

The seed not spilled is theorized to produce more ojas in the body,
which supposedly strengthens the immortal essence of the adept,
theoretically creating an enduring spiritual body that can survive the
physical body's death. Leaving aside such metaphysical physiology, which
must always remain a subjective question of each initiate's personal belief
system, the conscious curbing of the ejaculatory process definitely can
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create an extremely powerful altered state of consciousness, extending the
orgasm to the entire organism. It is this latter consciousness-altering effect
that seems of most value to us from the magical perspective.

The average, uninitiated human being, or pashu, uses sex as a
tranquilizer or relief from the stress of existence; for him or her, the orgasm
is merely a tonic for nervous tension, very often resulting in total lapse of
consciousness or sleep. The sinister current initiate, as always, does the
opposite of this natural urge to relax during orgasm — instead he or she uses
the intensification of pleasure as a means of full awakening. As stated above,
the Hindu-heretical left-hand path does permit the male to ejaculate within
his shakti, with the customary provision that the invisible bindu energy that
is said to dwell within the visible semen be returned to his subtle body,
either through cunnilingus or the trained reabsorbtion of the fluid through
the erect penis. This process of reabsorbtion of the spiritual energy of the
semen back into the body is known as vajroli mudra, named after the vajra,
or "thunderbolt” that runs through the body like an electrical jolt during
sexual ecstasy.

Mastering this requires a great deal of preliminary yogic training, and
is not easily accomplished by the beginning initiate. At the same time, the
male shakta strives to draw in his consort's sexually enhanced shakti energy
through his lingam into his body during the sexual union, a method known
as sahaholi. If he does ejaculate, the adept is sometimes expected to practice
amaroli, the drawing of the mixed essence of female and male energies back
into his still erect penis, and theoretically reversing their flow, by causing
them to course up the subtle channel of the spine into the crown chakra.
There are numerous interpretations of the "correct” method of male orgasm
but from our perspective, none are indisputable.

The underlying — and perhaps essential — left-hand path principle
concerning semen is the notion of ejaculation as magical sacrifice. The
sinister adept's emission of semen is sacralised as a self-sacrifice of his own
life-force into the altar of his shakti's vulva, an act known as dutiyaga. In
traditional Hindu ceremony, the celebrant usually pours consecrated ghee
butter or oil on the fire of the altar. The heretical left hand path replaces this
approved sacrificial substance with semen, which most Hindus are so loath
to emit. In the pre-Tantric Brihadaranakaya Upanishad, an understanding of
ejaculation as a sacrificial release of energy into the matrix of shakti-power
is made plain: "Her lower part is the sacrificial altar: her hairs the sacrificial
grass, her skin the soma-press [here reference is made to soma, the
illuminating sacred potion of the gods, often though to have been a now
unknown psychedelic substance] The two lips of the yoni are the fire in the
middle."

Seen through the symbolic prism of the left-hand path, the friction of
lingam and yoni are compared to the friction of the sticks that create the fire.
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The mounting sexual pleasure
of the couple expresses the
rising flames of the fire. The
yoni is the altar itself, into
which the sacrifice of sacred
oil, or male ejaculate, is poured.
The divinity to whom the
sacrifice is made is the female
partner, the incarnation of the
Great Goddess. The power of
the sexual sacrifice is thought to
be much stronger when she is
menstruating, as this is believed
to release more of the feminine
energy sacred to the left-hand
path. There can be no doubt that
the tradition of sacrifice began
with animal and human
offerings to the gods. Left-hand
path initiates consider the
intensity ~ of  self-generated
sexual energy freed at the
moment of orgasm to be far
superior to the force freed
externally through the death of
animals. Animal sacrifice is
subsequently shunned by most
Western left-hand path adepts.

The Elixir

Among the many paired
opposites of sinister Tantra, the
symbolism of white and red are
as important as the earlier
mentioned right and left, solar
and lunar, Shakti and Shiva.
White is the color of semen
within which the masculine
essence is conserved. Red is the
fiery color of feminine shakti
power. When mingled through




the sexual rite, a conjunction of opposites is realized. On a less abstract level,
the color red literally represents the feminine energy of the shakti's menstrual
blood. The ritualized coming together of these red and white fluids during
sinister sex recalls the importance of red and white to Western alchemy.

Left-hand path Tantrikas place great emphasis on the vaginal
secretions of the female, ingesting them as the pure distillation of feminine
energy in rites venerating the shakti's vulva. This fluid, called amrita, or "elixir
of immortality" is sometimes believed to be vitalized with magical properties
transformative of human consciousness, an agent quickening the process of
Kundalini, the awakening of the Feminine Daemonic in the male. The female
amrita consumed in left-hand path sexual rites is considered most powerful in
shakti at the time of menstruation, a fact which has sometimes been compared
to the elusive "ruby elixir" referred to in Western alchemical texts as a
medicine for the soul. Erotic statuary in India's celebrated Khajuraho Temple
depicts scenes of ritual cunnilingus that indicate a strong left-hand path
influence. In the Chinese sex-magical tradition, the orgasmic flow of the
female partner's Bartholin's gland fluid was also thought to be a substance rich
with yin, the feminine life-force potable in a physical libation granting
immortality.

In both the Taoist and Tantric traditions, great emphasis is placed on
the necessity of absorbing the sexual secretion only from consorts
demonstrating obvious physical health and vitality. Iliness is said to nullify or
even poison the effects of the amrita upon the adept.

Even within the sometimes austere constrictions of the Islamic world,

home to an ancient magical heritage, decidedly left-hand path sex-magical
traditions continue to be practiced by Muslim magicians. Often these involve
the use of sexual secretions and menstrual blood as sorcerous agents, as in the
societally disreputable but fairly common utilization of sihr sufli, which has
sometimes been described as a form of Arabic black magic. Such rites require
that the sorcerer performs a prolonged act of copulation with a female — as is so
often the case in the Tantric Vama Marga, the sorcerer's consort must not be
married to him. It is also considered preferable if the woman is menstruating, a
condition every bit as much of a taboo within Islam as it is in Hindu culture.
At the completion of the act, the mingled semen, feminine secretions, and
blood are carefully permeated into an absorbent piece of fabric. The erotically
charged fabric is then ritually burnt, whilst the sorcerer calls upon one of the
djinn — the demons of Arabic sorcery — to act in his stead in the daemonic
realm. This rite, which draws on the veiled, repressed power of the Feminine
Daemonic surging beneath the outwardly male-oriented surface of Arab life,
is of course considered a defilement by orthodox Islam. As with all left-hand
path procedures, it is the taboo-breaking nature of the activity that endows
this kind of sexual sorcery with its force.
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Again, in light of the great importance bestowed on male and
female sexual fluids in some Tantric Vama Marga rites, we must state that
the modern sinister current practitioner in the West should not feel at all
compelled to faithfully accept these traditional teachings as valid for
yourself. Any such automatic adoption of ancient praxis, lacking personal
investigation and integration, would be no better than the blind superstition
found in any faith-based religion, or in the worst depths of occult quackery.
The techniques of the left-hand path should never be taken on faith but
tested in a spirit of practical experiment.

If through further training and experiment, you find that semen
retention/reabsorbtion or consumption of female sexual elixir are useful to
your spiritual goals, feel free to apply them to your initiation. However,
don't assume that these practices are essential to left-hand path magic simply
because they are considered valid in the Eastern heritage of the sinister
current. All too many left-hand path neophytes earnestly follow such Tantric
prescriptions without critically considering why these actions are considered
beneficial within the original cultural conditions from which the left-hand
path emerged.

From a practical magical point of view, the reversal of semen flow
has two things recommending it. Any inversion of natural processes is
psychologically useful to the magician attempting to alter the substance of
the universe through will. Also, the willed hindrance of the male ejaculation
can allow for a very different quality of intense orgasmic pleasure that can
be directed to magical objectives. Most importantly, the longer the sexual
act is prolonged, the higher the level of sexual energy available to the
celebrants for magical use. Now, many traditional left-hand path gurus
would be appalled at our lack of strict observation of ejaculatory protocol,
since the reabsorbtion of semen into the subtle body is often considered the
main point of the rite. We leave it to the discretion of our reader to decide
how much of a purist he or she wishes to be in these matters. As for the
drinking of female sexual fluids, any substance produced during a magical
working might be perceived as carrying the distilled energy of that
operation. In our view, this is a subjective psychological interpretation, not
an objective fact, as some left-hand Tantricists would rigidly maintain.

Vama Marga Without Dogma

It should not be thought that we are advising Western sex magicians to
faithfully recreate every last detail of the traditional five M's rite, as some
modem Western Tantricists have done. On the contrary, the particular taboo-
breaking aspects of this rite, and much of its symbolism, can only have
meaning within Hindu Indian culture. There would obviously be absolutely
no taboo-breaking power released by Western magicians eating fish and
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meat, or drinking wine as an overture to their ritual sex acts, everyday
practices in the Western world. You can only adapt the underlying principles
described in this chapter, not necessarily the specifics, to your own
workings.

The Western left-hand path magician can no longer rely on
traditional taboo violation as taught in India, he or she must discover
personal taboos to be shattered and then made sacred within a ritual context.
In India, where "the sacred cow" is an ancient concept upheld by millions of
Hindu vegetarians, and other animals are considered to be "polluting”, the
left-hand path adept eats certain kinds of meat as a dissident rupture with
mass doctrine. Obviously, such an action is not meaningful in the
omnivorous McDonald's culture most of our readers probably live in; other
restrictions appropriate to your personal existence must be transcended.

Traditional left-hand path practices, such as uttering the correct
mantras, consuming the specified taboo/sacred foods, cultivating kundalini
energy to rise through the chakras, envisioning the god-forms of Shiva and
Shakti, can only be useful to you if you accept and integrate the complex
symbol system from which these practices were developed. But these sub-
continental methods are by no means mandatory to attain the erotic
illumination of the sinister current. For some Westerners, the traditional
tools of the Indian left-hand path are effective, and have provided them with
a sound structure in which to initiate themselves. For others, these handed
down traditions are simply too removed from their own conditioning and
every day experience to be anything but a distraction. In that case, learning
the ancient mantras, asanas, and mudras — save as a starting point for
adapting your own system from them — would be counterproductive.

Identifying the core principles beneath the regional practice of left-
hand path erotic initiation, and remanifesting these essentials in terms that
have deeply personal significance according to your own programming, is a
far more useful task than mastering the "accepted” Tantric procedure. But
only physical experiment with the body — rather than abstract study with the
mind — can verify the premises of the left-hand path.

The Beast, The Hero And The God
Despite the initiatory significance bestowed upon the Panchamakara and
other sexual rites, it would be a mistake to presume that traditional left-hand
path teachers imagined that these methods would provide instant
illumination for all. On the contrary, the left-hand path route to awakening
was — and is — reserved only for a minority. A relatively small number of
aspirants were considered suitable for left-hand path initiation; the right-
hand was considered by far the more appropriate route for the vast majority
of initiates, as it still is today.

The Kularnava Tantra demonstrates how little suited most humans
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are to the left-hand path by sarcastically stating that "if merely the drinking
of wine was capable of causing one to attain fulfillment, all who are addicted
to liquor would reach perfection. If partaking of flesh always led to the high
state, all the carrion-eaters in the world would become eligible to great
merit. If liberation was assured by sexual congress with a shakti, all
creatures would be liberated by female companionship."

An important aspect of the traditional Indian left-hand path is that it
was reserved only for initiates demonstrating a certain disposition; it is
considered useless or even dangerous for those lacking the spiritual
proficiency and training to understand the rites on an initiatic level. This
remains just as true in the contemporary West; erotic initiation is not
appropriate for the majority of humans, most of whom are resistant to — if
not incapable of — any kind of self-transformation, let alone that of the Vama
Marga.

A common Western misunderstanding of left-hand path rites is to
assume that they provide a spiritual license for mindless hedonism. In fact,
we are dealing with what can be accurately termed mindful hedonism, the
conscious and willed application of hedone (Greek for pleasure) to initiatory
purposes. Underscoring this point is the statement in the Kaularnava Tantra
which forbids "the glutton, lecher, greedy, ignorant, hypocrite, voluptuary
and drunkard" from sinister sexual initiation. In traditional Vama Marga
discipline, the initiate is tested by his teacher for a full year before being
allowed to be inducted into any sexual rites, a rigor which seems quite
unreasonable to Western aspirants. Along with the meditative and yogic
mastery of altered states of consciousness which the student must learn as a
prelude to the secret rite, he is expected to have mastered his passions. By
the time he is confronted with the woman who will incarnate the shakti in
the sexual initiation, he is trained to view her in an entirely different manner
than the average uninitiated pashu man would consider a sexually accessible
female.

It's important to clarify that most adepts of the left-hand path
undertake this rigorous process of training while still earning a living in a job
or profession within the prosaic world as householders, husbands, and wives.
The left-hand path, for all of its metaphysical complexity, is not intended to
lead its initiates away from all ordinary human pursuits. Instead, it's deeply
rooted in a firm grasp of reality. Frequently, the adept leads what might be
considered a perfectly "normal” existence by day, dedicating the shakti-
powered hours of night to the Vama Marga. Some radical adherents of the
Vama Marga, who have reached the highest level of initiation, do break
completely with society but these will always be a relative minority.

Tantric initiation posits three classes of spiritual aptitude, which
should not be confused with the initiatory grades or degrees so beloved of
Western magicians — these three levels of the Vama Marga are perhaps better
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understood as spiritual types. For each of these dispositions, Tantricism
maintains that there is a suitable mode of initiation. The first, and by far the
most common type of human, are those said to be Pashubhava, those of the
"herd-like disposition”. The pashu, or herd-beast, is directed toward
traditional worship of the gods, sacrifice, devotion and exclusively
intellectual learning — the way of the mass mind, in submission to deity as an
external phenomenon to be obeyed. For the pashu, sexual initiation and
intoxication are regarded as poisons — the stark encounter with shakti's naked
energy would destroy the pashu's circuits. The pashu, bound entirely to
uncontrolled animal instinct, is said to be ruled by the inert universal quality
known as tamas. With very few exceptions, all who approach a left-hand path
teacher for instruction are deemed to be operating at a pashu level. That is to
say that they react to the manifestations of the apparent universe with the
same lack of control as an animal might, completely at the mercy of the
natural world. The pashu reacts, rather than acts.

After considerable training, the pashu-beast's inertia may eventually
be transformed into the Virabhava, or "heroic disposition”. The Vira can
choose to follow the right- or left-hand path according to aptitude. Most will
follow the way of the Daksina Marga, considered to be the safest method of
Tantric initiation. A few will be considered heroic enough for the sinister
current, whose extreme methods are thought to be much more perilous. The
Vira who welcomes these dangers is poetically said to be "riding the tiger" in
some of the Tantric texts. The Vira has created the active quality rajas in
himself.

Only the Vira, or Hero, who has broken from the herd, is considered
strong enough to transcend taboo violation, religious and social
condemnation, and experience sexual ecstasy as spiritual awakening — a
phenomenon compared to "walking on the edge of a sword". The vira of the
left-hand path is considered to be a spiritual warrior, possessed of
extraordinary courage and virility (the English word is derived from the
Sanskrit Vira). The hero must have a "strong physique", according to
Gautamiya Tantra. It is one of the many paradoxes of the Tantric world-view
that even though the left-hand path vira ultimately aims to awaken the
sinister feminine current within him, he must be considered virile — an
expression of Shiva — before doing so. This seeming contradiction is based
on the idea that before a man can bear the tremendous power of the feminine
shakti, he must build up his strength far beyond that realized by the
uninitiated male. This attests to the active character of the feminine principle
as understood in the Tantras.

The heroic warrior conquers six internal attributes referred to as “the
enemies"”. Once these inner enemies are subdued and brought under the
adept's willed control — among them fear, jealousy, anger, and longing — the
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ordinary prohibitions of pashu society no longer apply. The next stage of
left-hand path initiation is open to him, including the rite of the five M's and
other sexual initiations, including the orgiastic unions we will consider later.

One of the tenets of the traditional Tantric teaching, which must
seem quaint to modern Westerners, is that only the vira of the left-hand path
is permitted to perform ritual sex with women to whom he is not legally
married. Also, as we have mentioned in our description of the actual secret
rite, the degree of nakedness revealed by the female initiatrix during the rite
is contingent on the siddha's degree of initiation — only the most advanced
practitioner is allowed to witness the complete nudity of his ritual
companion, as the full force of unclad shakti power is esoterically believed
to be too overpowering for the less spiritually evolved. On a perhaps more
utilitarian level, one traditional Indian adept of the Vama Marga suggested
to us that the real reason for this is that only the more yogically trained
initiate will have learned the bodily control needed to restrain himself under
such stimulating circumstances.

The final state of being — the rarest of all — is the divyabhava, or
divine disposition. The divya, or Divine, has transcended even the heroic
mode, and has become a self-deified spiritual intelligence, liberated while
still in the flesh, and free to operate as a god in human form. To come into
being and remanifest as an immortal, independent divya is the true aim of
the sinister current initiate. And yet, this divine being is not to be confused
with sainthood; the traditional image of the benevolent sage is not the way
of the left-hand path divya. Indeed, the most highly initiated left-hand path
adept would probably seem far from a saint or holy man by most
conventional standards. According to the Kaulavalinirnaya Tantra, the
liberated initiate of the left-hand path may sometimes appear to the
uninitiated as a "demon" or "madman". He or she may persist in playing in
divine lila with the world of maya but has transcended all of the external
forms of ritual. The quality of the divya is sattva, or purity.

The superior being forged through the alchemy of the Vama Marga
is not reduced to the bland and blissful "niceness” of the archetypal Buddha
or enlightened consciousness of other teachings. The divya's sovereign
freedom is just as likely to be expressed through a sometimes volatile,
unpredictable, and untamed mode of conduct that can only startle those still
enraptured

Supta, the great sleep. One of the greatest hazards on the left-hand path is
the tendency of its initiates to proclaim that they have reached this state far
too early in their development; a guarantee of disaster for them, and not
infrequently for those around them.

The triad of beast/hero/god recognized by the Indian left-hand path
is a common feature of Indo-European spirituality, namely the tripartite
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model of separating phenomena into three distinct modes of being. Even
among these three grades there are further subtleties. The initiate of the left-
hand path, for instance, is also known in Tantricism as svechchhacaya,
alternately translated as "the one who walks his own way", or "the one who
can do all that he wants." Such an initiate is free to act according to will,
rather than as the subject of law. In the Tantric tradition, to do all that one
wants is decidedly not a liberty granted to every human being. The
svechchhacaya has progressed to a stage of development in which he acts
according to will without the guidance of the guru considered so crucial to
other initiates. Only certain candidates are considered to be of a strong
enough disposition to handle the absolute freedom that these highest levels
of sinister current initiation can allow.

One of the specific qualities thought to be befitting left-hand path
initiation is a philosophical outlook known as dvandvatita. This describes a
person who is free of all of the simple and confining diametrical black and
white opposites that rule ordinary human thought. He or she, who is
dvandvatita, in a Nietzschean sense, has gone beyond Good and Evil and
revaluated all values. Nietzsche's nineteenth century concept of the
Ubermensch, or Overman, is not new; it can be traced to the idea of
dvandvatita, a forgotten key of the left-hand path.

This notion that some persons are more innately qualified than others
to exercise and enjoy total freedom and illumination instantly makes many
modern Westerners uneasy, accustomed as they are to democratic concepts of
egalitarianism. However, the traditional left-hand path understanding of
initiation takes a radically different view of humanity than that currently
promulgated. Tantric metaphysics considers that because men are clearly not
equal, it is only logical that the method of initiation that liberates one
individual cannot possibly be suited to another of an entirely different
constitution.

The Eastern left-hand path does not discriminate based on those
criteria the mere mention of which makes so many moderns nervous, such as
race, sex, and so forth. Indeed, as we have seen, the left-hand path routinely
breaks Indian caste, racial, and social prejudices, elevating persons of low
caste and social standing to a divine standing. This initiatory discrimination
of the sinister current is based on far more subtle factors. Primarily, the
essential spiritual nature of a given individual is focused on. However, the
sinister current is based on a recognition of the possibility for radical
transformation; the states of pashu, vira, and divya, are not considered static.
The beast can theoretically become divine through application of will and
self-imposed discipline, yoked to sexual initiation and awakening of the
Feminine Daemonic of shakti power.
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The Sexual Initiatrix

We have only covered some of the most basic criteria of initiatory gradation
followed in the Indian left-hand path; the Tantras are immensely complicated
and often contradictory in their suggestions. In the traditional Eastern system,
it must be remembered, the pashu, vira, and divya are presumed to be of the
male gender. Until relatively recent times, even the goddess-exalting left-
hand path of India provided little in the way of instruction for the female
adept.

Women, in the traditional left-hand path, are revered as the physical
essence and incarnation of shakti. Women of the left-hand path in India have
consequently aimed at training themselves to be a bhairavi, a fit vehicle for
shakti and the guru of male students. It could be said that women in the left-
hand path primarily serve a priestly function, as they are the physical medium
through which the divine force manifests. Nevertheless, there are even more
criteria applied to the woman chosen as the sexual initiatrix than for the male
initiate who undergoes the initiation. Indeed, the traditional selection of the
female sexual perceptor sometimes seems as complicated as the process of
selecting a Tibetan Dalai Lama.

Although left-hand path sex magicians are not obliged to obediently
follow the traditional methods and criteria of selecting an appropriate partner
for erotic initiation, many useful principles may be gleaned from the ancient
teachings. Searching the corpus of traditional Tantric literature for practical
guidance is no easy task, since much of it is veiled in deliberate obscurity.
Furthermore, many of the most meaningful methods are not to be found in
any written account, since the essentials were always communicated privately
from one initiate to the other.

One school of Tantric erotomagical teachings assumes that the
vira's sexual consort will be a woman especially empowered to transmit the
shakti energy, usually an initiated yogini ("she to whom one is yoked")
descended from a recognized lineage. Such women are considered to exude
a specific bioelectrical current during the sexual rite, and as mentioned
earlier, even their sexual fluid or amrita was considered to be a magically
potent elixir. The yogini is trained to guide the psychic and physical
transformation of her male partners, while not giving way to the waves of
sexual pleasure that ordinary women might succumb to during the rite. Such
women are especially capable of reacting to sexual pleasure in a manner
conducive to reaching advanced altered states of consciousness during
coitus. The previously described mastery of vaginal control, or sahajoli, was
considered to be a given in the left-hand path yogini.

The body of the female initiatrix, transmitting shakti during
sexual union, is itself the conveyer of initiation unto her male partner,
which in turn, eventually allows the male to initiate others into the sinister
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current. Conversely, some shaktis are initiated via sex with an already
initiated male. This idea of a physical transference of initiation and spiritual
power is often a stumbling block to Western aspirants, who find it difficult
to shake the culturally ingrained idea that spiritual wisdom is something
communicated only through verbal constructs and rational discourse. Tanta
accepts that the very sight of an image, such as the mandala, yantra or a
specific form visualised in the mind, can create specific states of
consciousness in the viewer that transcend analytic modes of thought.
Furthermore, the Tantric tradition maintains that a genuine spiritual teacher
can initiate his or her student through such subtle means as an unspoken
thought, a mere glance, or a profound touch. If these transrational forms of
contact are deemed to be sufficient modes of instruction, then the far more
intense interplay of sex would obviously be an even more powerful
technique of initiation.

The female partner, although most commonly referred to as the
shakti or mudra, is known by a variety of names in various left-hand path
circles. In India, she is frequently the duti, the "messenger" between the
male adept and the goddess power Shakti. The word duti speaks to the
female's function as priestess, the physical intermediary between human
and divine modes of being. The consort is also referred to as the lata, or the
creeper, which describes the nature of her embrace of the male. Tibetan
left-hand path rites are also centered on the person of the dakini, or "lady
sky-walker". A dakini is simultaneously the red-skinned naked demi-
goddess depicted in Tibetan religious art as an object of meditation as well
as the human female who embodies her in sinister rites.

Within Tibetan tradition, secrecy plays a much greater role than in
Indian Vama Marga, and some outwardly celibate lamas choose a female
sexual partner who is known as the Songyum, literally the "secret mother".
She is sworn to life-time secrecy, sometimes with threats of death by magic if
she violates the pact. One Tibetan tradition designates the female sexual
consort as "'the helper of the man on the way to enlightenment.” Clearly, this
auxiliary concept of "helper" places the female in the position of a mere
assistant to the male's illumination, denying any initiatory value for her in the
sexual exchange.

This subservient role would seem to totally contradict the idea that
the male adept actually considers his female partner to be the incarnation of
the Goddess, serving to illustrate how wide a gap there can be between the
theory of the left-hand path and its occasional corruption in practice. Anyone
approaching the serious study of the left-hand path must always do so with
eyes wide open to the human condition. Esoteric symbolism can often be a
convenient justification for sexual abuse no more illuminated than what one
might find in any modern workplace. The phenomenon of the spiritual
"casting couch™ is all too common among sex magicians in East and West,
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presenting a major obstacle to genuine erotic initiation in both cultures.

The choice of female partner for the left-handed Panchamakara rite
is sometimes a violation of taboo in itself. Widows were often sought as
ritual sex partners because of their traditional defiling status in Indian
society, a custom dating back to the time when they occupied so low a rung
in the social ladder that they were expected to burn themselves on their
husband's funeral pyre. Even now, the female sexual consort in left-hand
path rites is often referred to as a "widow", even in cases where she isn't
technically a widow at all.

Some of the Indian Tantric teachings insist that the ideal mudra is to
be found only among women in the age groups of sixteen, seventeen, and
eighteen. Supposedly, their feminine shakti power is at its height of energy
and dynamism at this phase of life. Another consideration is that a young
woman's relative lack of involvement in the routine of daily existence allows
them to more easily embody the Great Goddess, as she is unhampered by the
day-to-day concerns distracting a more mature woman.

A young, physically attractive shakti is often thought to make for
the best consort, since she will be the most likely to awaken the powerful
current of desire needed for the rite. But this is certainly not always the case.
Much older women who have experienced decades as a shakti are equally
valued. The traditional Indian respect for the wisdom of age explains this to
a certain extent but it is also thought that the older shakti's more seasoned
sagacity confers a deeper initiation upon their partners. Although the beauty
of youth and the physical body are honored — even revered — in the left-hand
path, at a certain level of initiation, ritual sex transcends all outer
manifestations of ordinary physical attractiveness. Tantra cherishes the
Feminine Daemonic in all of its guises and life-phases, from horrid Kali, the
cruel bringer of death, to alluring Parvati, the sweet-smelling spirit of
seduction. The shakti frequently fulfills her sacred function for her entire
lifetime, often initiating several generations of adepts into the left-hand path.
She also plays an important role in secretly teaching younger women the
physical and mental skills required by the mudra.

Many Indian Tantric sects are adamant that one should only perform
erotic rites with a woman married to another man, and never with one of
one's own wives. The underlying theory informing this concept, sometimes
known as the parakiya, or "illicit love" was that the female partner should
ideally be inaccessible as a romantic mate, and only available for initiatory
sexual purposes. The different quality of passion released in an adulterous
union was often compared to the ardor of a divine adulterous pair like
Krishna and Radha and thought to be better suited to initiatory sex than
married relations. It was assumed that the male adept would not know his
shakti partner in a mundane sense, conditions making it easier for him to
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exalt her as the living embodiment of Shakti. There is some similarity
between this concept and the medieval Western cult of the knight and his
lady, a divinized female who was almost always the unattainable wife of
another, admired from afar. On a sexually sublimated level, the chivalric
Lady is the true inspirer and motivator of the knight's deeds of valor —
another form of the shakti principle.

The vast differences between the rigidity of Indian marriage
customs and the relative fluidity of Western matrimony would tend to negate
the purpose of this custom today. However, it can be magically useful to
choose as one's sex-magical partner a person who is not your customary
sexual partner or spouse. Whether he or she is the partner of another or not,
this can focus your efforts on the initiatory meaning of your erotic
interaction, divorced from the distractions of a familiar domestic or romantic
arrangement. Naturally, this would apply to both male and female
magicians.

It must be stressed, in contradiction to some popularized recent
distortions of Tantric sexual mysticism in the West, that left-hand path
sexual rites have almost nothing to do with romantic love as is commonly
understood. Also, the left-hand path sacralization of Eros was never intended
to serve as a profane therapy method to improve ordinary sexual relations
between couples — its utilization of the sexual energy is directed to aims that
transcend the human personality altogether.

Another frequently recommended practice by the Tantric Kaulas of
Northern India, one of the most radically left-hand path Indian lineages, was
to select a young woman of a lower caste as a magical consort. In the strict,
caste-bound society of India, we can see how this infraction of a powerful
social taboo might add strength to a left-hand path rite, providing the sexual
initiation with a technically illicit, liberating character. However, in the
disordered social environment of the modern West, where caste is largely
based on economic class, and such boundaries are crossed routinely, it
would be difficult to imagine a sexual liaison that would provide an
equivalent violation of taboo. All that can be said is that deliberately
performing sex magic with a partner of either gender who breaks your own
established norms could be advantageous to creating the appropriate energy
for a sinister current working.

In both India and China, it is said that women who have given birth
have lost too much of their feminine essence — respectively understood as
shakti power or yin — to make for powerful erotic initiatrixes. This concept is
connected to the Eastern magical cult of the virgin, in that it was said that
virgins are the best erotic initiatory partners for men since they are
supposedly oveflowing with untainted feminine essence. Sexual contact with
the alleged magical properties of the virgin's abundant power is claimed to
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be a great boon, preserving the youth of the male adept who absorbs it
during intercourse. From an exoteric perspective, we consider both of these
ideas to be subjective cultural traditions akin to the Eastern insistence on
retaining the sperm lest male essence be weakened, and of little meaning to
the pragmatic Western sex magician.

However, there is another esoteric layer of relevant meaning
encoded in this traditional concept — the manifestation of Shakti most
relevant to the left-hand path is always the wild, untamed feminine power in
its pure state, outside of social boundaries. Therefore, the woman whose
identity as wife and/or mother is of paramount importance to her would not
be the ideal left-hand path sexual initiatrix. The maternal woman is a
creature of nature, bound to natural law, and the respectable social status that
motherhood bestows. Therefore, going beyond the biological level of
childbearing, the woman who has not yet connected to the world of natura
through childbirth can esoterically be understood as the more appropriate
incarnation of the dark side of the feminine principle in left-hand path sexual
initiation.

The ancient concept of virgin, in contrast to the modern
understanding of the word, did not necessarily imply sexual chastity — it
described all unmarried and unattached women, including prostitutes.
Several Tantric texts recommend that only a nayika is appropriate for left-
hand path sex rites. In the tightly defined social structure of India, the nayika
was a class of woman that Sir Richard Burton, that pioneering scholar of
Indian erotic custom, described as --any woman fit to be enjoyed without
sin.” Virgins, women married more than once, and courtesans, were all
referred to as nayika, and were thus commonly employed by the left-hand
path shakta as a physical incarnation of shakti.

Typifying the often contradictory nature of left-hand path Tantra,
these very specific qualifications for a female sexual partner are often
negated by another dominant Tantric doctrine: it is frequently said that every
female is an incarnation of Shakti on earth, regardless of age, appearance,
caste, or training. Therefore, in some Vama Marga sects, very old women
representing Shakti in her crone aspect are chosen to be one's sexual
initiatrix. Now, the Western reader might erroneously imagine that this
practice indicates that the Eastern left-hand path has utterly transcended the
discriminatory "ageism" of the West. But it should be understood that one of
the reasons for selecting such a mudra is to force the male adept — normally
accustomed to only experiencing desire for smooth, toned, youthful bodies —
to sustain the same degree of sexual ecstasy with what he perceives as an
elderly hag with wrinkled skin and sagging breasts. Part of the methodical
system of general deprogramming and deconditioning of natural instincts
and preferences that all left-hand path adepts must undergo, such
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experiences also deepen the initiat™s understanding of the transitory nature
of maya and its effect on the senses.

The supposed purity of literal virgins' sexual energy is sometimes
scorned in favor of the opposite erotic qualities of whores, who are
considered to emanate their own unique feminine essence. Among adepts of
the Kaula sect, the deliberate contradiction of opposites so frequently band
in left-hand practice is epitomized by their designation of their partners in
erotic ritual as Vesya Kumarika — virgin whores.

In the ancient India from which Tantricism developed, whoredom
was not regarded as &reputable or criminal. The religious courtesan was
revered as a sacred being, an earthly vessel of the power of female sexuality
at its divine level. The sacred courtesan, or devadasi (literally, the god's
slave) was also understood as the wife of the god, and even secular
prostitution was respected as an art requiring specialized training that went
much further than erotic dexterity and versatility However, it was the temple
prostitute, the devadasi, who was the preferred partner for Tantric rites.
Trained from an early age in the art of sahajoli, the vaginal control needed
for Vama Marga a operations, her experience in the temple would have
provided her with a sacred understanding of erotic exchange inaccessible to
the average woman. The legendary sage King Darikapa was said to have
been brought to illumination by a wealthy South Indian courtesan, now
revered as an emanation of the goddess Vajrayogini.

Until the full-scale arrival of British troops in India unleashed a
mass epidemic of venereal disease among these women, the devadasi were
closely associated with the Tantric cult. Eventually, the ancient cult of the
sacred courtesan in India was outlawed by the British as a moral
abomination, after contact with the West reduced the religioerotic meaning
of the practice into mundane commercial prostitution. By that time, the
formerly respected sacred courtesans were referred to contemptuously by the
British occupying forces that used them for hurried sexual relief as "nautch-
girls.”

The courtesans used in some left-hand path rites were free to attain a
level of erudition and education far superior to the Hindu wife, whose
opportunities for cultivation of the intellect were severely limited. In this,
the vesya was similar to the courtesan of Ancient Greece, another society
that consigned women strictly to the household. The Vesya of India, like the
Greek hetairae were renowned as much for their wit and intelligence as for
their beauty and sexual expertise. The sacred courtesans of India, like their
sisters in other ancient cultures, were permitted a sophisticated education in
philosophy, literature, music, dance, and painting from a very early age.
They were also well versed in all magical arts, which made them ideal
partners for left-hand path rites. The fact that education for females was
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restricted almost exclusively to courtesans led to some confusion in the early
days of Britain's colonization of India. When pious missionaries first set up
Christian schools for Indian girls, the girls' parents assumed that their
daughters were to be trained for prostitution. Horrified missionaries had to
inform ready customers that their young charges were not for sale.

One of the drawbacks of the traditional teachings that our female
readers will have noticed is their integral assumption that the initiate they
address must certainly be a male — women are almost exclusively accorded
the role of initiatrix, never taking into account the possibility of a female
initiate making use of the sexual energies of her male consort. Modern
female magicians must ignore this bias as an unavoidable historical
circumstance; much of the Western left-hand path's work lies in refashioning
these traditional keys for use by contemporary female initiates.

Disembodied Sexual Initatrixes

The lustful imaginings of men's hearts do indeed produce artificial
elementals and ... these elementals are something more than subjective
images and have an objective etheric existence.

—Dion Fortune, Psychic Self-Defense

The left-hand path initiate is not confined in his choice of consort to the
human realm. Many Tantric rites encourage the adept to magically summon
a transhuman elemental feminine entity — known as the devi in Hindu
Tantra, or the dakini in Buddhist Tantra — into the body of his human
partner. In a certain sense, this process of erotic theurgy is central to all left-
hand path sexual rites, since the couple's goal during sexual union is always
to transform their temporal consciousness into the divine states of Shiva and
Shakti. However, the invocation of the devi and dakini can have a more
specific function, roughly analogous to the Western sorcerer's conjuring of a
particular demon or elemental to perform a task thought to be especially
under that demon's jurisdiction. If the customary Tantric practice of attaining
Shiva/Shakti-like consciousness through sexual ecstasy is primarily of an
initiatory character, the devi and the dakini are often called upon for less
mystical purposes, primarily when the Tantrika desires to effect a material
transformation in maya — the devi or dakini, temporarily present in the sex
magician's partner, serves as his accomplice in sorcery.

Through Prayoga, the adept dispenses with the material world altogether.
He visualizes these female elementals with such realism that he can then
endow then with autonomous animation. It is at this point that sexual
congress is performed with the devi for a specific sorcerous purpose, often to
absorb her knowledge of higher states of being or to "see" through her eyes.
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Left-hand path Tantrikas in India and in the Vajra tradition of Tibet
have also developed their own magical procedures for summoning
discarnate sexual entities that very much resemble the succubi and incubi of
medieval European infamy. The Dakini, or "Those Who Fly Through The
Heavens", who are said to sometimes appear to their human male consorts as
achingly beautiful, exquisitely graceful demi-goddesses redolent of the
sweet scent of lotus blossoms, are often described as providing sexual
delight far in excess of the capabilities of human women. European and
Kabbalistic demonology would also have it that once having known the
paradisiacal embrace of the succubus/incubus, mere mortals are no longer
satisfactory.

As with all manifestations of shakti, the Dakini has her wrathful
guise as well; red-skinned she-devils of fierce vampiric appearance are often
materialized for sexual rites. Perhaps the most terrifying of these
Vajrayoginis who serve as disembodied sexual iniatrixes of left-hand adepts
is the sword-brandishing Chinnamasta, depicted as carrying her own
decapitated head in her hand, while her neck spurts a fountain of blood. (The
decapitated head symbolizes the left-hand path adept's ruthless elimination
of the false self of social conditioning.)

Especially in the Buddhist branch of the left-hand path, the monk or
sorcerer creates these beings as an exercise in learning to project utterly
realistic thought-forms or tulpas, to visible — and sexually tangible —
appearance. True success in the projection of these creatures is only thought
to be attained when others perceive the tulpa as vividly as the magician. The
art of effectively sending such disembodied entities to others is related to
this skill.

As is so often the case, the Hindu and Buddhist branches of the left-
hand path explain the conjuration of these sexual elementals from
contradictory perspectives. For the Indian adept, the devi, once materialized,
is believed to be an external being, existing outside of his mind. For the
Tibetan, she is only a projection of maya, as unreal as all other apparitions in
the phenomenal world — including himself.

Rites Of The Radical Left-Hand Path

Even among Vama Marga Tantric sects, already operating outside of the
established order, a great disparity of approaches exist when it comes to just
how far each cult will go in their transcendence of taboo and sexual norms to
reach divine status. Three of the eldest sects use methods considered far
more extreme than those found in later derivations of Tantra. This indicates
that the original impetus of the left-hand path was the most radical,
gradually losing some of its atavistic nature as it was institutionalized, a
process which eventually resulted in the antiseptic right-hand path of Tantra.
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Northern India is home to two of the most radical left-hand path
factions, the Kaula and the Kapalika, both Shaivite, or Shiva-oriented cults
that seem to be among the earliest Vama Marga practitioners. The
Kapalikas, or Skull-Bearers, were so called because they always carried with
them begging bowls fashioned from the tops of human skulls, known as
kapalas, part of their deliberately forbidding outer appearance. Founded in
medieval Kashmir, the Skull-Bearers, like spiritual Hell's Angels,
deliberately went out of their way to attract insult and disrepute upon
themselves from respectable quarters of society. The Kapalikas and other
left-hand path sects often drink the consecrated madya, or wine, from their
skull cups; drunk on the mystery of death.

The kapala is an especially important symbol in both Indian and
Tibetan forms of left-handed Tantra, frequently depicted as one of the
traditional accessories of the many dark goddesses revered by sinister
initiates. In the case of Vajrayogini, the infinitely desirable scarlet-skinned
Dakini that embodies the Vajra form of Tibetan Tantra, the goddess,
wearing a necklace of human skulls, is often seen holding a skull-cap
brimming with blood in her left hand. Tantric Dakinis are also shown
making offerings of their own sexual elixir, or amrita, in these ubiquitous
skull-cups. The symbolic complexities of the kapala transcend the
immediately apparent association with death and mortality, also suggesting
the importance of the brain that rests in the skull-cup to initiation. The
research of Mircea Eliade, the great Rumanian scholar of shamanism,
suggested that the sacred role of the skull cap in left-handed Tantra can be
traced back to an archaic cult of goddess-worshipping head-hunters
operating in Burma and Assam.

The left-hand path siddha's utilization of maithuna, or sexual
congress, was not limited to initiatory intercourse between only two
magicians. Allowing for all-out orgiastic rites as well as for the more
prevalent Tantric union of two Tantrikas incarnating Shiva and Shakti, some
of the Kaulas and Kapalikas teach that spiritual liberation and illumination
are also to be found in the unrestricted transport of the senses, particularly
through the vehicle of pleasure with woman. A Kaula is a clan, or spiritual
community which one may be born into or be initiated into, and these orgia,
as unrestrained as they are, are held stringently within the context of an
initiatory school. Some Tantric scholars believe that the intentional
promiscuity of the Kaula orgies may have inspired the religiosexual scenes
portrayed in the famous erotic sculptures seen in the Khajuraho Temple.

The left-hand path orgy is quite different from the famous Holi
festival of religious promiscuity (still celebrated today in a symbolic, non-
sexual form) once held by the entire community to celebrate the coming of
spring. During the Holi revels, semen — customarily so zealously preserved —
was allowed to flow freely, and obscene songs were cheerfully sung to
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inspire high levels of lust. However, the Holi orgies were essentially rites
intended to connect its participants with the natural forces of fertility and
fructification. It was a festival of orthodox unleashing of Eros temporarily
permitted by the religious community for the good of the collective society.
This kind of group sexual activity — although outwardly similar to left-hand
path practice — actually served a completely conventional and orthodox
religious purpose, at an opposite extreme from the personal and initiatory
non-natural character of left-hand path orgia.

A text particularly associated with the Kaulas is the Kaulanava
Tantra, which includes this maxim that could serve as the Kaula clan's
motto: "O mistress of Kaula! In Kaula dharma (wisdom) enjoyment
becomes complete yoga; bad deeds are made good deeds, and this world
becomes the seat of liberation.” As with all Vama Marga erotic rites, the
initiates involved have already reached the vira or divya disposition, and
have been comprehensively trained in the cultivation and manipulation of
altered states of consciousness long before their participation in the orgy.
This last point cannot be stressed often enough; no matter how intense the
somatic bliss created though orgiastic activity, it is extremely unlikely to
have any lasting initiatory consequence on a mind not already prepared for
the rite by a demanding course of spiritual discipline.

In the traditional left-hand path practice of India, we find many
historical precedents for the orgy's usefulness to the more unrestricted sinister
current of today. The rite of the five M's is also sometimes celebrated within
the context of organized group sex carried out on a large scale. The group
observance, sometimes known as Chakra Puja, or circle worship, sometimes
consists of as many as a hundred couples engaged in simultaneous sex, often
exchanging partners during the rite. Frequently, the Kaula performance of the
chakra puja augments the consumption of the traditional forbidden elements
with hemp, taken for its aphrodisiac properties as a sweetened meal,
communally smoked, or in the form of a liquid concoction. As always, the
entire ritual begins with breathing exercises intended to center the mind and
activate kundalini in the bodies of the participants.

Within the axis of the circle, a young virgin radiating shakti power at
its maximum intensity is sexually venerated by the senior male or female
initiate, the chakresvara, as the living Shakti, the presiding power of the
orgy. Alternately, a highly initiated yogini, emanating shakti power, would
have sex with each of the male celebrants, who would in turn communicate
her power to their female consorts during the orgy. The word "orgy" in
regards to the chakra puja can lead one amiss if one imagines total abandon
and lack of control. On the contrary, the left-hand path orgy is very much a
controlled, disciplined harnessing of group sexual energy, under the watchful
eye of the chakresvara, who carefully orchestrates the sexual couplings
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around him or her for maximum effect. The orgy would often begin with a
lesson from the presiding guru on some aspect of metaphysical thought,
which would be followed by a period of questions and answer between the
teacher and his or her students.

While one aspect of this working drew its initiatory power from the
breaking of orthodox Hindu sexual restrictions, there was — as always — a
more practical magical purpose as well. The intense raising of sexual energy
created by this orgiastic operation forms a dynamic current that can be tapped
into for accomplishing sorcerous objectives. The intense sexual energy
current of the Chakra Puja is maintained by perpetuating the orgy for many
hours. The chakresvara would personally direct the raising of group sex-
magical energy, much like the conductor of a sexual symphony.

Despite the socially forbidden and taboo nature of such rites, belief in
their magical power was widespread even among respectable Hindus
uninitiated into the left-hand path. For instance, the chakra puja orgies were
sometimes enacted as "command performances" for kings of embattled areas
who hoped to defeat their military foes with the intense level of erotic force
aroused by the circle.

The application of carnal sorcery towards destructive goals may
seem like a contradiction to those who subscribe to the common
misunderstanding that sex magic must necessarily be of a "loving™ nature. In
fact, the interplay of opposite forces integral to the left-hand path makes
sexual ecstasy an ideal weapon in the waging of magical warfare. This
apparent incongruity is well symbolized in the simultaneously joyous-
wrathful and lustful-destructive nature of Kali's capricious play with the
universe.

The circular form of the chakra puja orgy is probably the historic
derivation of the commonly seen mandalas that show many divine couples
in the copulating yab-yum (mother-father) position surrounding a principal
divine figure in the center. These mandalas are typically interpreted as
purely spiritual symbols by right-hand path Hindus, Buddhists and Western
art historians but the real-life orgiastic origin of the symbolism seems clear
enough.

A variant of the Chakra Puja is the Choli Marga, which takes its
name from the choli, a brightly colored blouse worn by the female
celebrants. This rite begins when each female Tantrika removes her choli
and tosses it in a straw basket in a magically prepared circle. Each male
Tantrika, with eyes closed, randomly selects a choli from the basket, thus
selecting by chance his shakti consort for the night's ritual.

If this random pairing of erotic ritual partners most frequently
breaks the taboo of caste, it also sometimes disrupts the more deeply-seated
taboo of incest. As the initiatory clan, or Kaula, may be composed of one's
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closest relatives, the Choli Marga also frequently led to sexual congress
between mothers and sons, brothers and sisters, and all other imaginable
combinations. The Tibetan wrathful goddess Lha-Mo, one of the
personifications of Kali, is said to be impregnated with an incestuous child, a
breaking of taboo that makes her all the more sacred to left-hand path
adepts.

Central to the overriding factor of chance which guides this orgiastic
working is the complete breakdown of socially ordained order, a
concentrated awakening of erotic ecstasy outside of accepted bonds. One of
the restrictions of the choli marga orgy is that the celebrant is usually not
permitted to perform the sexual rite with his or her legal spouse. As in the
more common two-person rite we have already described, each female
initiatrix sits to the left of each male shakta, an affirmation of the sinister
nature of femininity. In one variant of the left hand path orgy. known as the
spider-web rite, each orgiast is connected to all the others in the circle by a
piece of cloth. Each strand of cloth creates a symbolic spider web through
which sexual energy is transmitted, evoking the web-like nature of Tantra
itself.

The orgiastic and incestuous erotic rites of the Kaula and Kapalika
are tame in comparison to the thoroughgoing embrace of the outlawed and
the outcast we observe among the Aghori sect. The Aghori reached their
peak sometime in the sixteenth century but are still active as of this writing
in contemporary Varanasi, albeit in increasingly dwindling numbers.

The founder of the Aghori, Baba Kinaram, was revered in his
lifetime as a living avatar of Shiva, and according to legend died at the ripe
old age of 150 years during the latter half of the 1°00s. Like all Tantrikas, the
sexual union of Shiva and Shakti is of especial concern to the Aghori —
Aghora is the name of one of the five faces of Shiva — but they specifically
personify the male and female principles as the goddess Tara and her consort
Mahakal, Shiva as Lord of the Dead and the cremation ground. The three-
eyed, laughing Tara of the cremation grounds revered by the Aghori is a
particularly grim image of divinity, her matted hair held in place by a
writhing serpent, swathed in a tiger skin indicative of her ferocity. Tara is
often depicted carrying a dagger and the familiar skull cap of the Kapalikas
and Aghori. Although there is probably no etymological connection, Tara is
thought by some modern Tantrikas to be simply the Indian manifestation of
an archaic divine being present throughout the ancient world. This
speculation is based on the goddess's name, which seems to echo that of
Ishtar and Astarte — manifold forms of the goddess related to the opposing
but connected poles of extreme sexual power and destructive force.

This connection with Shiva/Shakti's ghastlier visage lends the Aghori
a decidedly macabre character — they dwell in cremation grounds, which
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serve as their ritual sites and holy places, and when they are not naked, they
wear the shrouds of corpses. Their hair is deliberately disheveled, like Tara's.
They smear their bodies with the ashes of the cremated, an act of deliberate
pollution which would be strictly taboo for the Brahmin caste. Like the skull-
bearing Kapalika from which they very probably descended, the Aghori beg
for food with bowls made from the craniums of human skulls. These ghoulish
begging bowils also serve as the Aghori's dinner plates — nourishment for life
taken from death.

The Aghori pursue the essential Tantric left-hand path teaching of the
absolute identity of opposites. For them, the same things condemned as
utterly impure by conventional standards are to be made sacred — taboo is
viscerally transcended and revealed to be illusory, an initiatory lesson leading
to the god-like separation and liberation from the norms restricting the pashu.
The desired result of Aghoric left-hand practice is the attainment of a
transhuman impartiality to the phenomena of Shakti's maya. The
confrontation of inner demons, fears and terrors is an important aspect of
Aghoric left-hand path initiation, which often lead the Aghori to pursue
places of solitude from human society, such as cremation grounds, caves, and
isolated jungles.

The Aghori are probably most notorious for their own singular
celebration of Panchamakara, a variant of the Five M's observance that far
surpasses in transgression the secret rite we have already described. The
matsya (fish), mamsha (meat), madya (wine), mudra (cereal), and maithuna
(ritual coitus) central to other left-hand path rites of initiation are replaced by
the Aghori with another list of prohibited "M" elements. The Aghora Tantrics
make a sacrament of ritual necrophagia by cannibalistically devouring human
rather than animal meat (mamsha), specifically the flesh of human corpses at
the cremation grounds. Although the concept of sacred cannibalism is
probably one of the most startling features of traditional left-hand practice, it
should be remembered that even the Catholic rite of Mass, with its
ceremonial consumption of the "flesh and blood" of Christ is only a symbolic
recreation of the same general idea.

Along with wine and other intoxicants, the Aghori adept drinks
human blood (medha) and human urine (meha). Coprophagia or the
consumption of human excrement (mala) rounds out a sacralised meal that is
concluded with mehana, a word that can be taken to mean penis or semen.

None of these ritual violations of taboo are motivated by the same
instincts that might inspire the contemporary profane urine, shit or blood
enthusiast to partake of his or her particular fetish. Above and beyond the
considerable release of magical energy freed by these actions, the Aghoric
goal is to overcome all sense of conditioned fear or disgust obstructing the
initiate's awareness, reaching a state of complete neutrality towards all
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manifestations of shakti-maya. In many cases, the consumption of such
traditionally impure substances as human urine, blood, feces, and flesh is
usually confined to a one-time breakthrough in consciousness; to repeatedly
break these taboos once a transcendent insight has been gained through their
ritual enactment would be senseless from an initiatory perspective. Other
Aghoris continue these practices for specific magical purposes unrelated to
the initial transgression of taboo.

One fairly common Buddhist practice in Tibet reveals an Aghori
influence. The initiate is compelled to visualize the drinking of five fluids:
excrement, brains, semen, blood, and urine, which are alchemically
transformed through disciplined thought control into wisdom-providing
"nectars" sacred to Tibetan Buddhism. As is often the case, the Tibetan
Buddhist adept — who radically rejects the reality of all apparent planes of
existence — mentally imagines those taboo actions which the Indian Aghoris
actually perform in keeping with the concept that maya is paradoxically real
and illusory at the same time.

The Aghori's preferred initiatrix in sexual congress is a menstruating

woman of the "untouchable” lower caste, whose menstrual blood mingled
with his own semen is sometimes consumed at the conclusion of the rite.
This Aghori practice has a secular analogue in a modern Western "sect"
dedicated to taboo-transgression; a well-known rite of initiation for the Hell's
Angels motorcycle club decrees that the Angel must "earn his wings" by
performing cunnilingus on a menstruating woman.
The Aghori sexual rite is often performed in a cremation ground at night,
while both partners are seated upon a corpse. Unique to the Aghori among
Tantric sects is a special emphasis on necromancy. The spirits of the dead
still thought to be present in the recently expired corpse for a designated time
are supposedly controlled through Aghoric sexual magic. These once secret
rites were first documented outside of India by a sixteenth century Persian
chronicler, at the beginning of the Aghoric movement. During the Victorian
age, India's British conquerors were horrified to learn that these practices still
continued among the remaining Aghori, who numbered no more than 300 by
the late nineteenth century. Nevertheless, the Aghori are still commonly
revered as holy men by many respectable middle class Indian devotees to this
day.

Even more than the other left-hand path Tantric sects, the Aghori
emphasise direct, spontaneous insight of reality rather than merely
intellectual knowledge of books or scriptures. As B. Bhattacharya describes
them in his autobiographical account of left-hand initiation: "The Aghoris are
direct teachers who make nothing of the body, nothing of the body functions,
nothing of fear, shame, scorn. They look like the rejects of life and senses;
but they reject nothing." Only very few teachers competent to awaken this
form of initiation are traditionally understood to operate at any given time,
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and these few make themselves extremely difficult to locate. Although a few
contemporary writings of varying reliability on the Aghoric left-hand path
school have emerged in recent years in the West, actual initiation into the
school is always carried out through one-to-one personal induction.

If the revulsion inspired in the conventional-minded by Aghori left-
handed practices were not enough to scare away those only superficially
curious in their practices, Aghoris often affect the outer appearance of a
perpetually angry or insane temperament as added deterrent to the profane.
Those who have sought instruction from them by appearing at the forbidding
cremation grounds and garbage dumps they frequent are often met with
mocking derision. Their habit of adopting serpents as mascots has not
endeared them to the squeamish, and many who have approached the Aghori
have had human skulls and bones thrown at them as a greeting.

The Aghori well illustrate Philip Rawson's cogent observation:
"Anyone who actually carries Tantra to its ultimate degree, as real devotees
must, can only end up a scandalous outcast.” It must be said that very few
initiates who walk the left-hand path, in East or West, ever go this far. In
their refusal to accord with socially acceptable concepts of the spiritual, and
their deliberate worsening of reputation, the Aghori are the living example of
the Tantric left-hand path proverb that states "without earning a bad name,
one does not get to the nameless."
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At The End Of The Path: Liberation

Such are the most prevalent historical methods of the left-hand path. But
before we can trace the introduction and development of these techniques in
the Western world some very important questions remain unanswered. A
path, it must be presumed, leads somewhere. Toward what destination does
the left-hand path finally lead the walker who follows its obscure and
difficult way? And why do adherents of the sinister passage subject
themselves to such outlandish physical, mental and spiritual exertions?

In a word, the end of the path is liberation.

There has been much confusion in the West caused by uninformed
speculation asserting that the right-hand path and left-hand path differ
because of their goals. This is not true. As we have attempted to clarify, only
their methods differ. The erotic and physically enacted left-hand path and the
non-sexual, sheerly symbolic right-hand path ultimately aim to reach the
exact same final destination, namely moksha, or liberation. Inevitably, the
followers of each path have tended to consider their route the best way but
the intent of liberation is the same for both. But despite this shared final
destination, many right-hand path Tantrikas look down on the left-hand path
adept as a sex-mad voluptuary, just as many sinister initiates ridicule the
follower of the Daksina Marga as a timid prude. But it is often said by adepts
of both methods that the Vama Marga, due to its extreme methods, is the
faster way to liberation.

In the list of essential principles that opened this section, we stated
that the left-hand path is "a way of liberation and illumination in this
lifetime." These are rousing words, but without placing them in some sort of
tangible reality, they are no better than poetic abstractions. Liberated from
what? Illuminated to what realization?

We have already indicated that the left-hand path adept seeks to
liberate him/herself from passive subjection to the illusory nature of maya,
thus freeing consciousness from the binds of self-created delusion. This
assault on normative mentation is conducted on several fronts, engineered by
a series of self-created shocks to the system.

Within the subtle body, sexually animating the kundalini serpent
opens the initiate's third eye, allowing awakening to a more complete
awareness of reality prohibited by the usual sleeping state of mankind. In the
physical body, the sacralization of the orgasm during ritual sex provides
access to an altered state permitting a piercing rending of the veil, a
transcendent ecstasy that opens the gateway to direct perception of the
totality of being. Through the performance of sexual magic the shakta and
shakti can alter the substance of maya, revealing the flexible nature of the
world of visible manifestations, and the hidden extent to which mind can
participate in the divine function of creating new realities.

By breaking taboos and overcoming self-generated obstacles, the
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initiate is liberated from the spell cast by the hypnotizing forces of social
control and social identity, reaching a level of freedom from such concerns
that allows him or her to step far outside the boundaries of the conditioned
human. By embracing the horrors and joys of physical manifestation with
equal fervor, the sinister adept is further freed from the windowless prison
cell of either/or dualistic thinking. That transcendence of the human reaches
its pinnacle during the veneration of his/her sexual partner as a divine being,
and the initiate's own Eros-fueled ecstatic transformation of personal self into
divine Self.

In all of these actions, the adept is liberated by realizing that every
level of reality is his or hers to play with at will, a serious game and a joyful
discipline that continually remanifests the left-hand path Tantrika's
consciousness at ever higher strata of being. That much is in accord with the
traditional teaching of the left-hand path. Although we have found great
power in most of the traditional practices of the left-hand path, and
recommend them to our readers, it is the next step suggested by many gurus
of the Vama Marga that we take exception to.

According to the most commonly taught theory of moksha, the last
liberation from the proposed cycle of suffering, illusion and repeated
reincarnation can only be achieved by attaining Oneness with the Absolute
Mind, or godhead. In other words, the majority of Eastern left-hand path
initiates seek to reach that state of non-being known as nirvana, which
literally means "the candle is blown out" — the cessation of existence as a
self, the willed dissolution of mind in the blinding white light of Brahman,
the ultimate, impersonal principle said to exist beyond the screen of this
world of appearances. A commonly used metaphor for this goal is the idea of
the individual psyche as a drop of water being absorbed into the greater
ocean from which it originally emerged.

Some Westerners have oversimplified this concept, and confused this
absolute suprasensual state with Nature and/or God, familiar concepts in the
West. In fact, Brahman is neither — it transcends any such categorizable
frame of reference, and the entirety of the natural cosmos and any form of
deity that humans might imagine are considered to be merely transitory
mirages in comparison to this far greater reality of realities. Theoretically, the
left-hand path or right-hand path initiate who has accomplished this form of
liberation in a lifetime, no longer exists, although the physical body through
which this goal was accomplished still breathes, walks, eats, excretes, and
carries out the functions of animal existence. The state of the Tantrika who
has achieved union with Brahman has often been compared to an empty
cocoon from which the butterfly has flown, a vacant shell.

Although many left-hand path teachers will tell you that the above
described selfless goal is the highest summit of initiation that can be reached
through the sinister current, we reject this conclusion. Thus far, we have
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attempted to carefully present the authentic Vama Marga as it actually exists
as a traditional teaching. At this point, however, we deviate from the most
widely accepted form. The search for nirvana, from our point of view, is a
kind of spiritualized nihilism, a suicide of core consciousness grounded in an
unfortunate Eastern tendency towards world hatred thats antidote, in our
opinion, can be found in the joyful magic of the left-hand path.

The goal we seek to reach through the left-hand path is not dissolution of the
self into a Oneness greater than ourselves. Rather, we aim to strengthen the
most essential part of the self — alternately referred to as the psyche, the
daemon, or the soul — into a god-like intelligence that remains deliberately
separate from that impersonal Oneness.

It seems absurd to us to perform the rites of sexual individuation and
self-deification inherent in the left-hand path, freeing one's self from illusion
thereby, only to dissolve the now separated and self-deified consciousness at
the end of one's journey. Therefore, we walk the left-hand path towards the
infinite perpetuation of the psyche. At first, this model of initiation may come
as a relief to some, who might imagine that this means that they are now can
comfortably continue forever as they currently exist, intact and unchanged.
However, a sharp differentiation must be made here between the daemonic
psyche we seek to sustain into an enduring divinized force, and the human
personality, that temporary mask of identity formed by largely social factors,
with its likes and dislikes, its habits and its neuroses.

That relatively shallow temporal persona does increasingly dissolve
as left-hand path initiation proceeds to work its solve et coagula upon the
adept. In fact, the personality is often the most fatal enemy of the initiate who
seeks to liberate consciousness, as it rather desperately clings to familiar
boundaries. Perhaps the most perilous danger of left-hand path initiation is
the frequently observed grasping to maintain the personality, even as
consciousness expands beyond all known limits.

So the sinister liberation we are speaking of can never be a
comfortable thing, as is sometimes imagined, as simple as walking from one
room into the other. Like a rocket jettisoning its burnt out fuel tanks as it
ascends, something must be left behind in the process of self-deification. The
operation of separating the unnecessary aspects of your socially
manufactured self from the enduring core Self is often a profoundly
disconcerting metamorphosis. The left-hand path, no matter what ultimate
goal is sought, calls for the death of some aspects of the self, as is made clear
by the wide-spread presence of death symbolism and imagery in its
traditional Tantric practice. Not the least of these is the "death" experienced
in the intensely felt orgasm of sinister sexual rites.

The ancient Tantras themselves, like so many magical texts, are
enigmatic enough to be interpreted in a multitude of ways. Some seemingly
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suggest the course of continued self-deification that we have followed, others
appear to point the initiate towards the more conventional Eastern road to
selflessness. Of course, there are many left-hand path Tantrikas who have
cast aside the final goal recommended by most traditional instructors in favor
of the eternal continuance of the psyche. This is relatively rare, however, and
such Adepts are often condemned as having fallen from the path.

Indeed, one of the authors of this book was self-righteously scolded
by an otherwise liberated Vama Marga instructor from whom some of the
techniques spelled out in this book were learned. According to her, to use
the left-hand path for any purpose other than the final unraveling of the self
was akin to "black magic", and was a grave abuse of the teaching. However,
we take the more pragmatic view that any technique is merely a tool that be
can be used by the practitioner for the attainment of any objective. To those
of our readers who wish to follow the left-hand path to psychic oblivion, it is
only fair to point out that this will not be the course we will be taking in the
remainder of the book. In this regard, our understanding of the left-hand path
is without limits, following the heretical and dissident unorthodoxies of the
Vama Marga to their logical conclusions.

The Tantras, from which the majority of the Indian left-hand
teaching is derived, have frequently been rewritten and reshaped by later
interpreters, many of them Brahmins hostile to the radical methods of the
Vama Marga. There is no doubt that in the process of such editing and
revision, a great deal of deliberate distortion and watering-down of the true
aims of the sinister current was accomplished, in an attempt to make Tantra
more palatable to orthodox Hindus and Buddhists. However, he or she who
moves away from the accepted written theory and engages in the actual
body-to-body practice of the left-hand path will discover an esoteric
technology of the flesh that leads anywhere but the "blowing out of the
flame" of nirvana. One of the mouth-to-ear secrets of the whispered doctrine
is that the left-hand path can take the initiate to the very opposite of nirvana:
the willed recreation of your present self into a deified psyche - a
bodhisattva — whose vivid flame may burn even past the death of the
physical body, that alchemical laboratory of transmutation. In this sense, the
state of consciousness attained through left-hand path sexual congress can be
understood as a bodily trial run for creating your own godhood, as well as
the process through which that godhood is wrought.

To explore this possibility further, it will be necessary to trace the
sinister current as it has manifested outside of the Tantric tradition. From the
very cradle of civilization in the temples of Babylon, hidden beneath the
seemingly sex-negative creed of Christianity, and in the Western magical
revival of the nineteenth and twentieth centuries, the siren song of the left-
hand path calls.
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BOOK TWO:

The Sinister Current In The West
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IV.
In The Beginning Was The Word

Decoding The Language Of Western Magic

If language is not used rightly, then what is said is not what is meant.
If what is said is not what is meant, then that which ought to be done
is left undone.

- Confucius

What cannot be articulated can't be realized.
- Order of Sekhmet Statement

The Logos Of The Left-Hand Path

Before we turn our attention to the history mechanics and praxis of left-hand
path sex magic in the Western world, a preliminary examination of the wider
magical context in which the sex magician performs his or her operations is
necessary. The magician who attempts to clarify these basics of magical
practice is immediately faced with the need to come to terms with the
archaic, often opaque language traditional of the Black Arts. Throughout this
book, we have already made frequent use of the words "magic" and
"magician”, "sorcery", "theurgy", "initiation" and "initiate", "daemonic",
"workings", and the "psyche."

All too often, these elementary elements of the magician's
vocabulary are applied without precision, necessitating this lexicon, which
aims to keep later misunderstandings to a minimum. Although all of these
words are drawn from the ancient Graeco-Roman Mediterranean magical
culture, they are rooted in the same Indo-European family of languages that
gives us most of the Sanskrit words used in the Tantric left-hand path
teaching of erotic initiation. Not the least of these, as we shall sec, is the word
"magic” itself.

For the beginning magician, who may first be orienting him/herself
to the sometimes bewildering and contradictory maze of esoteric
terminology, this chapter will help develop useful habits of utilizing the
magical vocabulary in a conscious and deliberate manner, rather than
unthinkingly appropriating terms out of convenience or mental lethargy.
Some stale magical phrases are embraced simply due to a received mystique
that may be associated with them, much like the allure that a proven brand
name exerts on a consumer. As for the more experienced magician, analyzing
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the magician's familiar vocabulary through fresh eyes can only add accuracy
to one's existing magical approach. In the left-hand path magician's work to
seize more power in the inner and outer worlds, a discriminating and
judicious methodology of word usage is an essential aspect of reconstituting
reality according to desire.

One of the most common archetypes of magic in folklore and legend
is the magician who performs miraculous feats by uttering the correct
magical word at just the right time. Whether it is the well-timed enunciation
of "Abracadabra!" as taught in ancient magical texts and popularly adopted
by stage magicians, or Aladdin's "Open Sesame!", the informing principle is
the same. Of course, the accomplishment of one's goals is never quite that
easy or predictable. Nevertheless, there is a grain of truth in this legendary
prototype: using words correctly and with full cognizance of their meaning is
a magical power of the first order. It's a skill that too few magicians attempt
to master, perhaps because it seems less glamorous and romantic than other
branches of the Black Art. An astounding measure of human perception and
creation of reality is composed of the weaving and manipulation of the
abstract symbolism of words. One particular combination of words can
literally open infinite doors of opportunity for the speaker, while the same
exact words uttered in another situation might guarantee that the speaker is
murdered.

What is true in an exoteric sense, is confirmed in esoteric teachings
from all quarters of the world. As we have seen, the Tantric left-hand. path
teaching maintains that the universe can be controlled through a precise
magical technology of sound manipulation related to words uttered by the
gods to create the worlds, the science of mantra. Very similar is the Nordic
lore of the runes, especially the magical and mystery-veiling verbal vibration
said to be released by the proper utterance of the runic staves. The Biblical
Book Of John, plagiarizing a much older Mesopotamian text, famously states
that "In the beginning was the Word" or Logos. The Memphite Theology of
ancient Egypt also contends that the creation of the world was implemented
by the spoken word of a divine being — the neter Ptah. The left-hand path
magician recreates the universe in part by taking on the god-like role of
uttering the hidden words of power.

Despite this overwhelming and universal importance of words to the
creation and ordering of reality, the majority of humans misuse these
potentially sorcerous tools with exasperating inexactitude, creating realities
for themselves that are profoundly disordered and chaotic, because they
literally don't know what they're saying. Therefore, the magician is well
advised to become proficient at the application of words to the manipulation
of reality. Not all magical skills are learnable; this one is. Many a magician
will protest that they don't need words to perform their magic. This is very
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often true, and obviously in the ecstatic and physical techniques of erotic
magic, words are often superfluous and even irrelevant to the objective.
Nevertheless, magic is essentially the art of communicating to different levels
of reality, and the honing of word structure and meaning is a key ingredient
in all communication, even (paradoxically) non-verbal methods.

So that this directory is as clear as possible, our first order of
business is to define the basic terms we will use, especially those expressions
that most easily give rise to confusion. The vocabulary of Western magic is
almost entirely handed down to us from the world of Graeco-Roman
antiquity, a cultural matrix imbued from top to bottom with an unambiguous
acceptance of the value of the magical art that contemporary Western culture
can in no way approximate. Many of the cognitive dilemmas inherent in self-
described magicians of this era making use of the inherited terminology of
long-dead cultures can be clarified by a more precise understanding of the
actual etymological roots of these words.

Furthermore, the recognition of the fact that words carry very
specific powers and associations has long been a basic core principle of
magical practice. Like both the poet and the engineer, the magician strives to
discover just the correct word, understanding that nomen est omen (name is
power). What one calls something or somebody can actually change that
object, quality or person in subtle but significant ways. As Julius Evola
remarked in his Men Among The Ruins, "every word has its soul". Our
dissection of the magical vocabulary is carried out in this spirit. Contrary to
the academic's dry and rational analysis, our quest is for the hidden soul, the
animating daemon concealed in these words. The left-hand path magician
deliberately seeks to break with the general pattern of the mass mind as
demonstrated in any particular time and place. in the general atmosphere of
illiteracy bred by an increasingly audio-visual culture, what could be more
arcane than developing your knowledge of words?

Magic
Inasmuch as this work is directed to the practicing magician, it behooves us
to dig into the foundation of the original meaning of magic itself. "Magic"
and "magician™ derive most recently from their Latin forms magicus and
magus, which in turn were derived by the Romans from the Greek magikos.
The ancient Greeks commonly referred to magic as magike tekhne, literally
"the in of the Magi." The modem magician does well to remember the
ancient concept of magic as in art, noticing as well that tekhne is the root
word for "technology". Approaching magical praxis as a delicate balance of
intuitive and aesthetic art form and logical and rational technology — at once
an esoteric science and a Black Art — can allow for a more exacting
approach to the development of this skill.

The Greek concept of magike tekhne was decisively influenced by
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the Iranian Magi, known in the ancient Persian tongue as the Magoi. The
Magi were the Medean priestly caste of Persia, respected throughout the
ancient world for their wizardry. Perhaps the best-known account of the
Magoi is found in the Biblical myth of the three Magi who travel to
Bethlehem from distant kingdom to bring symbolic gifts to the infant Jesus
upon his birth, clearly acknowledging the birth of one of their own, a fellow
magician.

The Persian word magoi is, in turn, connected to the Sanskrit word
Maya, which we have already described as the veil that obscures the illusive
nature of reality from human eyes. Maya is also the very substance from
which the Indian gods form reality, and the divine beings are known in this
context as mayin, or magicians. An understanding of Maya, as the root of the
word magic, commands our especial attention, as it is maya which the left-
hand. path magician primarily works with. By viewing the roots of the word
"magic” through the differing lenses of the ancient Greek, Persian and
Sanskrit definitions of the word, it may he that the modern magician can
attain a more complete understanding of what it really means to be a
magician. For while the definitions of magic have altered dramatically in the
intervening centuries, certain core principles remain timeless and
unchanging.

Now, various authors of many magical traditions have offered their
"definitive" interpretation of magic. As long as one recognizes that every
author (including the authors of this book) necessarily describe what is a
deeply subjective experience when they attempt to define magic, the
magician will avoid being confined by the personal restrictions of any
particular magical theorist (again, including the authors of this book).
However, when one removes the doss or idiosyncrasies of this or that
cultural/personal perspective, certain key components can be observed in all
definitions of magic. Basically, magic is any activity that seems to create
change in the natural universe that apparently defies strictly scientific
understanding of the principle of cause and effect. These changes, which
may manifest subtly or dramatically in tangible reality, or in the psyche of
the individual performing the magical operation, are usually engineered by
the manipulation of any number of symbolic systems that communicate a
magician's will to either an internal or external agency. For the sex
magician, that symbolic system is primarily the human body itself,
especially its erotic energies and ecstasies. Magic always seeks to exercise a
certain measure of control over what can be very loosely termed as "natural”
or "supernatural" forces, according to the vantage point of the magical
tradition within which the sorcerer/initiate operates. It is this aspect of
personal control over universal properties that some scholars of religion
have used to differentiate between religious activity, which is usually based
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on an acceptance of the way things are, and an attempt to harmonize
humanity with this natural external order, and magical activity; which is
usually based on the attempt of the individual to determine his or her own
power in the worlds. Beyond the observation of such generalities, it is very
difficult to proceed without resorting to dogma, doctrine or partisan
perspective.

Academics, observing magical practices from the supposedly
objective perspective of dispassionate research, have never provided a
totally satisfying definition of what magic actually is. Magicians, perceiving
the same phenomenon from the entirely subjective angle of the practitioner,
have done little better, The left-hand initiate can move away from the
archaic esoteric language altogether, gladly leaving the dusty baggage of
occultism behind for less confining models. What occultists refer to as
magic can just as easily be called the breaking of conditioning and
reprogramming; the replacing of one reality with another. The central notion
informing magic, by whatever name, is that what is commonly accepted as
reality is far more pliant than we have been led to believe. The magician is
essentially a reality engineer, shaping the malleable parts of his or her own
mind, and consequently bringing about desired reality alteration in the
substance of the world.

Truth to tell, most magicians live in a reality every bit as inflexible
as their non-magically oriented fellows, with only the most superficial
differences. Typically, during the time in which their rituals are performed,
magicians may attempt to exercise their wills and imaginations to shape a
few specific details of the phenomenal world to their liking. But once their
ritual is over they basically return to the safe, orderly definition of reality
they started from. What's worse, that reality is very often one in which the
parameters and rules were decided upon by others.

Magic, understood as the manipulation of maya, is present in every
aspect of human interaction, not simply within rarefied occult circles.
Advertisers and political spin doctors, whose carefully orchestrated spells
cause the reality of millions to dance to their tunes, demonstrate a more
sound grasp of magical principles than the majority of occultists, although
they might never recognize their activities as partaking of magic. Whenever
we respond automatically to symbolic systems, we are enmeshed in
another's magical ritual. One of the most potent world-wide magical
workings is locked into our acceptance of certain pieces of government
issued paper as being of intrinsic value. When everyone in a crowded
courtroom stands because a man in a black robe enters the room, an ancient
hex is operating.

A truly effective magical act will not only effect the desired goal in
the universe. It will radically transform a magician's very self, shocking him
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or her awake, allowing a revelatory understanding of how accepted reality is
based on obedient agreement with ideas, authorities and conditioning that
blinds us to our own cherished illusions. The reader is wise to not accept any
definition of so broad and complex an activity as the ultimate word on the
subject. Magic is one of those words, like love or art, that must finally be
determined by the individual undergoing the phenomenon and not by any
external authority. The magician, like the artist or the lover, must constantly
create new and revised definitions of magic as new understanding accrues
through experience. Just as no two art critics will ever entirely agree on a
definition of what constitutes art, so it is with magic. One serviceable
definition from a non-occult perspective, was offered by Andre Breton and
Antonio Artaud, describing their surrealist revolution in 1925: "A means of
totally transforming the mind and everything which resembles it".

Michael Baigent and Richard Leigh provide another viable approach
to magic in their history of alchemy, The Elixir And The Stone:

"In its broadest sense, magic is the "art of making things happen'. In its
broadest sense, therefore, magic can he defined as a metaphor for the
dynamic relationship between human consciousness or will and everything
that lies beyond it — events, circumstances, objects, other people, Magic
implies at least some element of control, either through guidance or
manipulation. It implies, that is, a technique whereby reality is encouraged,
persuaded, induced or coerced to conform to certain specific objectives.
Magic, in short, is the process of exploiting the malleability of reality, and of
shaping it — or alchemically transmuting it — in accordance with given
purposes or goals.”

Much as with any consideration of the objective value of artistic creation,
what one magician considers an experience of infinite profundity may seem
entirely worthless or even ridiculous to another magician. For this reason,
among many others, magic is a discipline ill-suited for those who require
hard and fast rules and absolutely verifiable results.

Although we use the word magician in this text to facilitate ease of
communication, it should be noted that those operating outside of a Western
classical cultural framework are not limited to this word to describe
themselves. The Sanskrit word siddha is commonly used in India to describe
those who practice magic, and is certainly appropriate to the left-hand path,
considering its sub-continental roots. Related to this word through their
common Indo-European language stream is the Nordic practitioner of seithr,
a left-hand path sex magic of Northern Europe, a Hyperborean shamanism.
From Siberia comes the word shaman, the master of ecstasy whose magic is
achieved while in a state of trance. A multiplicity of other ways to describe
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the magician can be discovered in the esoteric traditions of the world; a
surprising amount of power can be awakened by locating exactly the right
designation for your practice.

Magic Black And White

A word already fraught with ambiguity and open to interpretation becomes
even mistier when painted a specific color. There are those who insist on
designating this form of magic as "black™ and that form as "white." In our
view, this color-coding does nothing but perpetuate very limited and
arbitrary cultural and religious prejudices at the expense of clarity. At its
most simplistic and ignorant level, the black magic/white magic appellation
is connected to the equally primitive good/evil dichotomy. Since we
attribute no objective meaning whatsoever to the terms "good" and "evil", it
only follows that we must reject the popular consideration of black magic as
magic performed in the service of Evil and white magic as magic that
perpetuates the Good. Ancient Greek magi, despite their relative lack of
moral judgment, described practices intended to harm, bind or hypnotize as
kakotechnia, "the evil art". This concept can he compared to the common
Indian description of Tantric left-hand path magic — especially the
previously described six malevolent rites — as Abichara.

Historically, the phrase black magic seems to have been devised by
the alchemist Albertus Magnus, the thirteenth century mage who proposed
that black magic was the "demonic" opposite of a benevolent natural magic,
which he attributed to heavenly angelic powers. The twentieth century mage
Gurdjieff, often denigrated as a black magician by his detractors, proposed a
typically idiosyncratic definition of black magic, describing it as "a
falsification, an imitation of the outward appearance of 'doing'." For those
magicians whose identity formation demands a simple, easily grasped label,
the roles of black magician and white magician are attractive categorizations
requiring a bare minimum of thought to adopt. Self-described black
magicians, enamoured of popular conceptions of the allure of evil, and
usually motivated by a need to prove their social defiance, can step into an
instant one-size-fits-all subcultural role satisfying the need for easy rebellion.

At the other extreme, the self-described white magician, who is often
compelled to prove his or her social acceptability, can pat themselves heartily
on their hacks for becoming such benevolent beings. Both tactics reduce the
complex multiverse of magical operations to a cartoon level. If such
symbolism is sufficient to satisfy your aesthetic needs as a magician, we can
hardly argue with matters of personal taste; by all means, describe yourself in
whatever terms you like — only do so consciously. However, for the more
complicated pursuit of magic encouraged here, the differentiations of black
and white magic will he refrained from, to avoid unnecessary entanglement
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in needless symbolic confusion.

To illustrate the capricious and restricted nature of this black/white
business, a few examples will suffice. Although black is certainly the color
associated with evil in the post-Christian European world., its transglobal
symbolism is far more ambiguous. In ancient Egypt, for instance, black was a
symbol associated entirely with the cultural good, since it represented the
fertile black earth of the Nile. Egypt's ancient hame, Kmt, means "the black
land", a designation which was translated into Arabic as al khem, and may
have given birth to the English words alchemy and chemistry, sciences long
connected to Egypt. The daemonic and culturally "evil" beings in Egyptian
religion, the foremost of these being the god Set, were colored red, the
recognized hue of cosmic malevolence. Therefore, in ancient Egypt, a
magician who practices what the modern Western world designates as "black
magic" would have chosen the color red as a symbolic subversion, Red magic
— appropriate though the phrase may be for an Egyptophile magician — might
summon up the odd image of a Marxist sorcerer in contemporary parlance.

Similarly, although the color white is accepted by Christianized
culture as the epitome of cosmic benevolence and holiness, white is quite
commonly regarded as a demonic and malefic color in many African and
Asian cultures. The poet Martin Fierro once wrote that "The White paints the
devil black/the Black paints him white." This only demonstrates the extreme
relativity of color symbolism to magical practice. Our recommendation to the
magician is to avoid adopting symbolism related to any one particular time
period or culture as much as possible, unless that symbolism is specifically
chosen for a particular magical operation. This opens up — rather than
restricts — the magician's ability to communicate his or her will to the many
levels of reality. We have personally found that the value of separating
magical activity into black and white branches is unserviceable to the
pragmatic magician's needs.

On the other hand, we have found the phrase "the Black Arts" to be
a useful short-hand term to serve as an umbrella for the panoply of magical
techniques available to the magician, especially since it emphasizes the
important artistic nature of magike tekhne. Since this phrase stands on its
own without an inbuilt comparison to an opposing "White Arts" it seems to
us to be a more potent description of the subject, free of any superfluous
moral implication. The Black Arts is also a purer term than black magic,
since its use predates the Christian branding of all magic as evil. For
instance, Ovid (43 B.0 — A.D. 18) alre