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PREFACE.

WHATEVER may conduce to the illustration of
the Sacred Secriptures, must be acceptable to
every well-constituted mind. How far the pre-
sent attempt is of that description, must be left
to the judgment of the reader to decide. Tt has
been the employment of the Author, at his lei-
sure hours, for a considerable time past ; and the
principal want he experienced, lay in the paucity
of writers who have preceded him in this course
of study That consideration, on the other hand,
prompted him to make the present effort, hoping
it might be the means of drawing attention to the
Sacred: Writings, as the only record of the Di-
vine will, and as being still comparatively ne.
glected, even in this age of general religious pro-
fession. So much of the language of Scripture
is confessedly ﬁgurative, and so little has been
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done to illustrate the terms employed, that pri- -
vate readers of the Bible are often discouraged
from the perusal of the prophetical parts, on
.account of their seeming obscurity. Commen-
‘tators on the whole of the Sacred Volume have
.generally too much in hand, to be able to enlarge
-on the interpretation of such passages; an obser-
vation that may be confirmed by referring, among
others, to the elaborate Commentary of the late
learned and excellent Dr Apam CrLarke, who
has devoted only a very few pages to the expla-
nation of the symbols of Scripture, prefixed to
his notes on the Book of the Prophet Isaiah. Dr
MACENIGHT, in his otherwise luminous work on
the apostolic Epistles, has contented himself with
some quotatlons from WAB.BURTON, in relation
to this subject. :

Though the substance of the following pages
may be found in Davsuz, yet the Author has
drawn largely from ViTriNea and EwaArpus,
~.wherever their materials seemed valuable; and
he has added m,ilch from various Biblical Critics
and Commentators, where the prophetic language
required further illustration. The remarks on
Symbols, prefixed to Mr Faser’s « Calendar of
Prophecy,” unhappily did not come under the
writer’s observation, till his work was too far ad-
vanced to benefit by them, otherwise the classifi-
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cation of . Symbiols ‘there made does much credit
to the’ respected Author.

-The origin of symbolical terms is connected in
part with ‘the history of hieroglyphics, and would
lead -into"a very wide field of inquiry. Those
who are more deeply versed in the study of an-
tiquity than. the Author professes to be, could no
doubt throw’ great light on this subject. - What
W arBuRTON . has "already accomplished in his
Divine Legation of Moses, Dr STukeLY in his
History of Abury in Wiltshire, and other writers
of the same class, is doubtless of considerable va-
lue ; but modern discoveries, and the researches
of the learned, may still contribute much to the
elucidation of these peculiarities of composition.
The subject is intimately connected, not merely
with the study of language in general, especially
in its primeval structure and use, but with the
manners and usages of ancient nations; whether
Jewish or Heathen. Egypt appears to have been
the great source from which many of the symbo-
lical terms are derived, as the people, or at least

_ the ptiests-of that country, employed symbols in

their sacred mysteries, and perhaps also in their
national and political allusions.

That the writer has succeeded in his explana-
tion of these terms, he is very far from being
conﬁdent, and he views the present attempt ra-
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ther as a groundwork-on which 6thiers may build;
than as a finished structuve:in- itsélf. Such as it
is; he'submits it to the Chiistian public, conscious
only of :the purity- of ‘his*motives, and-satisfied
with the advantage he-his-himself: derived: ffom
" the éngagement.” Heé will be unféignedly thank
ful ‘to ‘any ‘who:‘may point..out its:defects; ‘and
suggest to-him how: they may best: be. supplied,
should the work ‘be; by pubhc favour, brought
to'a seoond edmon vt

SEE St S ECI



N At

INTRODUCTION.:

SymBoLS dre representative marks, by which out-
ward objects are made to convey certain ideas to the
mind. ' They had their origin in the poverty.of lan-
guage, which in ancient times did not contain a suffi-
cient variety of terms to express the various coneep-
tions of thought. The word Symbol is derived from
a Greek term, which denotes casting or placing things
together,: with- a view to comparison or to attentive
consideration. " It differs from the Emblem in this,
that the resemblance conveyed by the latter, where
some corporeal object is made to stand as. the figure
or picture of some moral property, is more arbitrary,
and in some degree fanciful ; while that whieh is in-
tended by the symbol is converted into.a fixed or
constituted sign among men. = Thus, if the dove and
the bee are the emblems of meekness and industry,
the olive and laurel -are the symbols of peace after
warfare, and :have -been recognised as such among
barbarous as well as enlightened nations. -

The symbol also differs from the:fype in this re-

A
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spect, that the former represents something pas¢ or
present, while a type represents something future.
Thus, the images of the cherubim and the bread and
wine in the Eucharist were symbols, while the com-
manded sacrifice” of Isaac was given for a type, and
the sacrifices under the law were types also. So far,
as Warburton remarks, symbols and types agree in
their genus, that they are equally representations, but
‘in their species they differ widely. .

- It is noway requisite that the symbol should par-
take of the nature of the thing represented, it is enough
if there be a general resemblance in some of its pro-
perties.

Much light may be thrown on the symbolical lan-
guage of Scripture by a careful collation of the writ-
ings of the prophets with each other, for the symboli-
cal language of the prophets is almost a science in it-
self. None can fully comprehend the depth, sublimity,
and force of their writings, who are not thoroughly
acquainted with the peculiar and appropriate imagery
they were accustomed to use. This is  the main key
to many of the prophecies, and without knowing how
to apply it,. the interpreter will often in vain essay to
discover their hidden treasures. (See Vanmildert’s
Lectures, p. 240.)

The Author of the present work has been content
to consider symbols in the same light as emblems,
though their meaning be somewhat distinct ; his whole
olject being to throw light on some of the more ob-
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scure passiges of Scripture, in which the symbolical
language ‘occurs, especially as- symbols do not uni-
formly preserve the same signification, but are repre-
sentatives of different subjects, according to the di-
versity of their properties and aspects. Thus, iron
viewed merely as a metal difficult of fusion, denotes
strength or power—when applied to the disposition,
betokens stubbornness—and to the soil or ground, re-
fers to its infertility, and so in numerous other cases.
Wherefore the subject to which the symbolical term
is affixed must be viewed in its connexion and imme-
diate reference before its signification can be tho-
roughly ascertained.

- Nor is it less to be observed, that the same symbol
is employed to point out very different and even op-
posite persons or characters. Thus, the Serpent is ge-
nerally the symbol of Satan, but it is also represented
as the pattern of wisdom or caution; and the Brazen
Serpent is a well-known type of Christ, being so al-
luded to by the Saviour himself. This mode of ap-
plication is to be accounted for, by considering the va-
rious properties which any creature or thing is com-
monly supposed to possess, and by selecting the ‘evil
properties to picture out evil persons, and the good
properties the reverse. For though among christians
the serpent and the tempter are generally identified,
yet among heathen nations that reptile has often been
viewed as the symbol of deity, and in the Egyptlan
hieroglyphics as emblematic of eternity.
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. Though the: -subject of sacred symbols has-been al-
ready treated of by some, yet the number -of writers
in this department of theology is hitherto compara-
tively small. ‘The reason of this may be, that in or-
der- to -illustrate the symbolic language properly, a
very extensive a.cquamtance with. a.uclent literature is
requisite. = The subjeet involves _in it mythology,.
hieroglyphics, oriental customs, in short, all the learn-
ing of Egypt_and the East. To such endowments the
present writer makes no pretension. It presented it-
self to him as a branch of study that might be profit-
ably occupied, as an exercise of the faculties, and as
leading to various interesting and instructive inquiries.
Had he possessed better resources, -the work might
have been proportionably improved. .. But his prede-
cessors in this line of investigation were few ; and had
he not made a liberal, indeed an ‘unreserved use of
Daubuz’s Dictionary, his own gleanings‘ in this field
of research must have been very scanty. The prin-
~ cipal writers on the subjeét of symbols are as follows :
. Pierius in Hieroglyphica.

Pierre I Anglois, Discours des Hleroglyphes

Vitringa de Theologia Symbolica.

Walchii Antiquitates Symbolicz.

Honerti Institutiones Theologiz Typlwa Emble-
maticze.

Ewaldi Emblemata Sacra.

Daubuz’ Symbolical chtxonary

Other works no doubt exist, especially in the lite-
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-rature of ‘Germany, and some of them possibly supe-
rior to ‘those just named, but they are unknown in
-this country, at least the author has in vain ransacked
-numerous catalogues to find them: - - ‘

It is an observation of Maimonides, ¢ That he who
-would understand all that the Prophets have said,
must . particularly - apply himself to the study of the
" parabolic, metaphorical, and enigmatical parts ‘of
“Scripture.” It has evidently seemed good- to ‘the
Great Author of Revelation to clothe the mysteries
of divine doctrine ind prediction under the veil of
emblems and figures, a mode which suited the genius
of the Hebrew people and the nations of the east in
general. On which account we find the books of
the Old Testament especially, filled with allegories
of various kinds. The Egyptians appear to have
been the earliest cultivators of this species of cdmpo-
-sition, and in this the Jews were rather imitators than
originals. - That this was a part of the wisdom of
-Egypt, in which Moses excelled, is suggested by Philo,
in his Life of Moses, by Clemens of Alexandria, in his
-Stromata, and by many others. That the Chaldeans
also were addicted to the use-of emblems and allego-
ries appears from some ancient writers, for whom, see
Stanley’s History of  Philosophy. The Syrians and
. Pheenicians are-affirmed to have prosecuted: the same
- study, according to Jerome, Josephus, Eusebius, &e.
: 'The whole of the Levitical service was; as is al-
“lowed by all, an adumbration of the events, the-doe-
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trines, or the spiritual worship of the new dispensa-
tion, consisting of various figures, so as to deserve
the name which Paul gives it, 1 Cor. ii. 7, ¢ the wis-
dom of God in a mystery,” or as described in Heb.
x. 1, “ a shadow of good things.to come, and not the
very image of the things” Wherefore Abarbanel,
Abenezra, Maimonides, and other judicious Jewish -
interpreters, have sought in the sacrifices and rites of
the Old Testament, the images of future and spiritual
things. Our Saviour and his apostles use thesame
forms of ‘speaking which the writers of the Old Tes-
tament employed ; and Buxtorf and Saubert have
shewed that some of the parables which Jesus uttered,
in his addresses to the people, are to be found in the
Talmud. Paul, on the other hand, has borrowed
many of his allusions from the Pagan mysteries; the
Grecian games, the Roman customs, and the like.
The wisdom of God wonderfully appears in making
choice of this manner of revealing his will. For sym-
bols; allegories, and metaphors, greatly sharpen the
human intellect, afford food for serious meditations,
and allure the mind to spiritual exercises. Images
thus borrowed from' nature and art, from antiquity
and. from periods less remote, from national customs
and religious rites, present a vast field of analogy,
leading the faculties into a habit of comparing and
examining, till every object becomes: more or less
fruitful of instruction. The student being -at length
convinced that all this imagery is only ‘a vehicle for
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conveying sublime and abstract truths, feels himself
divested of many prejudices, and delivered from those
false and absurd conceptions which he had previously
formed respecting the nature, perfections, and opera-
tions of the Deity. Those anthropomorphite notions
which he had before entertained, in consequence of
reading familiarly of the divine hand, and arm; and
eye—of the anger and repentance of God—of the cup
of his wrath—of his locomotion—and all those other
ideas which seem to limit ubiquity and circumseribe
infinity, as well as to impute to the All-Perfect mere
human. weaknesses—are laid aside as unworthy and
unsuited to the Supreme Spirit. Neither can such a
reader be deceived when he is informed of celestial
nuptials, of sitting at table with Abraham, and Isaac,
and Jacob in the kingdom of heaven, so as to figure
to himself carnal delights, where only spiritual joys
are intended. An answer, too, is thus afforded to the
sneers and cavils of infidels and sciolists, who ridicule
_the language of Scripture, because it employs images
drawn from common life: whereas this employment
of the symbolical and. figurative style, when rightly
understood, constitutes much of the sublimity, gra-
vity, and richnéss of the sacred volume. Had every
thing in Scripture been drily literal and plainly didac-
tic, the Bible would have wanted half its charms.

I must, however, be owned, that here a luxuriant
and unreined imagination must have no license.
The symbols are not to be interpreted wantonly or
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applied rashly ; all must be under the guidance of a
sober, chaste, and pious judgment ;-afraid .of giving
forth that as divine frath, which- has. its origin only
in human fancy, As the priest-approached the altar
of ¢ld, not with a light step or giddy thoughts, but
with the awe and solemnity which his office inspired,
so -we must: investigate. the meaning of the sacred
emblems under deep 1mpress1ons of the 1mportance
of divine truth.’ ‘

Nor is the subject easily exhausted The stﬂdy
of theology resolves itself into many. parts, and the
subdivision of labour is as needful here as in common
sciences. . What has been done for the elucidation of
the symbolic language before now, as well as what is
here attempted. to be done, will still leave a vast
plain to be traversed by others, where a harvest, ra:
ther than mere gleanings, may be gathered. A stu-
dent taking the books of Moses only ; another, the di~
dactic parts of Scripture ; a third, the prophets; a
fourth; the New ‘Testament, would each find full and
varied employment. The union of all .their labours
would barely suffice to illustrate the mystlcal parts of
Revelation.

It .may be mentloned here, that the term symbol
was-anciently employed. for several purposes. .- It was
customary to call the apostles’ creed a symbol, from
copbarruy, to throw or cast together, as if the apostles
had cach thrown in his article of belief to composé it,
a notion completely disproved by Lord King. - The
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terin was also applied to military watchwords or signs,
by-which the soldiers of an army could distinguish
each other, so that the term in that sense corresponded
to the Latin Jndicium. . But the most frequent appli-
cation of it was to the rites of the heathen religion,
where those who were initiated ‘in their mysteries,
and admitted to the knowledge of their peculiar ser-
vices, which were concealed from :the greatest part of
the idolatrous multitude, had certain signs or marks
called symbola delivered to them, and on declaration
of these were admitted without scruple, in any temple;
to the secret worship and rites of that god whose
symbols' they had received. These symbols were of
two sorts, mute or vocal, concerning which, those
" who would inquire farther, may have recourse to Cle-
mens Alexandrinus, to Arnobius, to Julius Firmicus
Maternus, and other ancient writers. The last named
author acquaints us with the following symbol of
some idolators : ¢ That on a certain night they placed
an image upright.in a bed, and ‘then wept round about
it ; which when they had sufficiently dome, a-light
was. brought .in, and then the priest’ anointed the
cheeks of all those who had lamented, pronouncing,
with a soft murmur, these words: ¢ Be confident, ye
initiated ones of the Saved God, for there shall be
salvation to us from our labours.’ ”
Some singular remarks respecting. symbols appear
to be contained in a work known to the.learned, but
which the present writer. has.never seen, beyond a
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mere notice of its contents, naniely, Dr- Stukely’s ac-
count. of Abury, a temple of the Drmds, in North
Wiltshire. .

But by far the most ingenious account of the ori-
gin and use. of Hieroglyphical Symbols is that given
by the learned and acute Bishop Warburton, in his
celebrated work, entitled, « The Divine Legation of
Moses,” in which he has considered the subject at
large, and has dissipated much of the darkness that
previously rested upon it. An abstract of his rea-
soning may be seen in the Works of the Learned, for
September 1741, Article 14, and at the close of the
‘third volume of Dr Macknight’s Commentary on the
Apostolic Epistles. Dr Warburton observes, that
the tropical symbol sometimes assumed ‘the form of
a riddle, which in Scripture is called @ dark saying,
and he produces an éxample of it from Ezekiel xvii.
2, &c. which the reader will find illustrated in the
following work, under the article Eagle.

~ Considerable use, in the illustration of symbols,
has been made by former authors, of the works- of
the Oneirocritics, or interpreters of dreams, an art
of very high antiquity, and of which Scripture carries
the practice up to the time of Joseph, who interpreted
the dream of Pharaoh. Dreams were considered as
speculative or allegorical ; the first is that which re-
presents a plain and direct picture of the event pre-
dicted ; the second an oblique one, or a tropical and
symbolical image of it.- This latter is that kind only
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which needs an interpreter. If a man dreamed of a
dragon, the oneirocritics assured him it signified ma-
~ jesty ; when of a serpent, a disease; of a viper; mo-
ney ; of cats, adultery ; of partridges, impious persons,
&c. 'What foundation these interpreters had for
their system it is not easy to say, but it must have
been something more than the working of each man’s
private imagination, for their customers would require
a settled analogy for the basis of their decyphering,
and they would as naturally fly to some confessed
authority to support their science. This authority
is coneeived to have been the symbolic hieroglyphies ;
and as the gods were believed to have been the in-
ventors of hieroglyphic learning, so it was natural to
suppose, that these gods, who in their opinion sent
dreams likewise, had employed the same manner of
expression in both revelations.

Amidst the vast number of Scripture passages no-
ticed or referred to in this work, the Author was at a
loss how to proceed. Had he simply referred to
them by chapter and verse, it is much to be feared,
through the haste or indolence of readers, that many
would have been overlooked. Had he, on the other
hand, quoted them all, it would have greatly swelled
the book. He has therefore tried to steer a middle
course, and most of those he has quoted are expressed
differently from the common version.

The references to Scripture and to profane authors
are also generally contrived so as to avoid the too
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frequent. introduction of Hebrew-or Greek characters,
which would have rendered the work repulsive to the
English reader, as well as have increased the expense

of publication,



. SYMBOLICAL LANGUAGE
OF

SCRIPTURE.

ABYSS. Abyss literally signifies any great depth,
and generally a mass of very deep waters. Symboli-
cally, it may be understood of a hidden and confused
multitude of persons. According to the Jews, the
abyss was a place under the earth, in the most internal
parts of it, and was thought to be a great receptacle
of waters, as & reservatory to furnish all the springs
or rivers. And this opinion was held by Plato, Ho-
mer, Seneca, and others, as well as by the Egyptians.

In Gen. vii. 11, it is called the great deep, by way
of eminence ; or that vast body of waters which is’
conceived to exist in the hollow sphere or womb of
earth, whence it was brought forth at the universal
deluge.

Isaiah 1i. 10, « Art thou not it that.dried up the
sea, the waters of the great deep?”—i. e. of that sea
whose waters communicated with the great deep.
This circumstance, as. Parkhurst observes, greatly
heightens the miracle.

" Isaiah xliv. 27. What in the Seventy is- abyss, is
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in the Hebrew deep. This refers to the method by -
which Cyrus took Babylon, viz. by laying the bed of
the Euphrates dry, as mentioned by Xenophon and
others. The same event is noticed in similar terms
by Jerem. L. 38, and L. 36. A parallel passage, in re-
lation to Egypt, occurs in Isaiah xix. 5, where the
exhaustion of the country and its resources by foreign
conquerors seems to be pointed out. These con-
querors were Nebuchadnezzar and the Persian kings,
whose yoke was very grievous.

Luke viii. 31, the term deep should be rendered
the abyss, as Campbell justly observes. The sea or
deep is expressed by a different word, 7o 8zfes. That
the sea is not meant here is evident ; for to the sea
the demons went of themselves, when permitted, at
their own request, to enter into the swine. .

Rom. x, 7, ¢ Who shall descend into the abyss, to.
bring up Christ again from the dead ?” 4. e. as Camp-
bell explains it, faith does not require, for our satis-
faction, things impracticable, either to scale the hea-
vens, or to explore the profound recesses of departed
spirits. For the word abyss signifies a pit or gulf,
if not bottomless, at least of an indeterminable depth ;
and must mean here more than #ke grave, since no-
thing is more practicable for the living than a descent
thither. Besides, to call the grave tke abyss, is en-
tirely unexampled. Let it be also observed, that it
is not said,  to bring Christ up from the grave,” but
Jfrom the dead, for which end, to bring back the soul
is, in the first place, necessary. In this instance, the
term abyss corresponds to Hades, which generally de-
notes the intermediate state, place, or receptacle of
souls between death and the general resurrection.
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The Greek term 4Gvsoos occurs in Rev. ix. 1,2, 11,
and xi. 7, in xvii. 8, and xx. 1. 3, in all which places-
it should be rendered, “ the pit of the abyss—the
angel of the abyss—the key of the abyss,” and so
on. Grotius on Luke viii. 31, observes, that the
abyss or bottomless pit is the same that St Peter
calls Hell or Tartarus, 2 Peter ii. 4. 'This prison of
Satan and his angels, is represented in Rev, ix. 1, &ec,,
as being permitted to be opened, by a righteous
judgment of God, for the just punishment of apostate
‘churches, who would not repent of their evil works.
And as errors, delusions, and impostures, blind the
understanding, they are in the 2d verse compared to
a great smoke, which hinders the sight, proceeding
from the abyss. And truly, if interpreters are correct
in applying this prophecy to Mahomet, the rise, pro-
gress, extent, and long continuance of his imposture,
may well be compared to a darkening smoke, i 1ssumg
from the great abyss.

The confining Satan in the abyss for a thousand
years, seems to be a figurative description of the re-
straint imposed upon all powers, that might either
seduce men into error and wickedness, or persecute
men of conscience, constancy, and faithfulness. Dur-
ing such a period, religion may be expected to flourish
in purity and in peace. And this, perhaps, is the
whole amount of what so many have dreamed, in re-
lation to what is termed the Millennium.

The abyss sometimes signifies metaphorieally griev-
ous afflictions or calamities, in which, as ina sea, men
seem ready to be overwhelmed. Ps. xlii. 7, and Ixxi.
20.

The pit in Ezek. xxxii. 21 and 23, means the spa-
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- cious sepulchre, full of receptacles hewn round about
its sides, in which the dead were deposited. *To this
region of the dead, the land of the living is opposed.

ABADDON or APOLLYON. Rev. ix. 11,
“ And they (the mystical locusts) had a king over
them, who is the Angel of the Abyss, whose name in.
the Hebrew tongue is Abaddon, but in the Greek
tongue hath his name Apollyon.”

Here the hordes of the Saracens are described s as
armed locusts, under a leader called * The Extermin-
ator or Destroyer,” for such is the meaning of the
term above used. And this well agrees with the pro-
phetical emblem, the distinguishing property of lo-
custs being that of desolation ; and still more with
the military character of Mahomet and his successors
the Caliphs, who, in their wars for the propagation of
the imposture, committed the most destructive in-
roads, and reduced . many nations to misery and de-
spair. The duration of these inroads and conquests
is computed from the death of Mahomet in 632, un-
til 782, in  the reign of the Empress Irene, and just
before the accession of Haroun Alraschid to the cali-
phate, a term of five months or 150 days, reckoning
each day for a year. But see under- Locusts.

. Mede supposes, that there is an allusion in the word
« Abaddon” to the hame of Obodas, the common name
of the kings of that part of Arabia, from whence Ma-
homet eame,.as Pharaoh was.the common name of the
kings of Egypt, and Casar of the emperors of Rome—
but the conjecture appears fanciful.

Pococke derives it from the root bad « to perish.”
The Arabians call the desert Albaidas, i. e. the place
of destruction, whence Abaddon, as it were, the Angel
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of the Desert. = And Mahomet brought the Saracens
‘out-of this quarter, being, as Nicephorus says, « an
unknown nation, coming from an inaccessible wilder-
ness. o

ADULTERY is used symbolically to denote Idola-

try, or any departure from the law, worship, or service
" of God, which might be construed into unfaithfulness
to that covenant which God condescends to describe
as equivalent to the marriage-contract, a figure fre-
quently used to signify the relation in which he was
pleased to stand to his people, speaking of them as a
spouse, and of himself as their husband. Thus in
Jerem. iii. 8, 9 v. 7; xiii; 27, and other passages.

Also in Ezek. xvi. 32; xxiii. 27, 43, &ec.

- And in Rev. ii. 22.

- In Jerem. ii. 2, God reminds Israel, not. of their
affection to him, for they never shewed much, as their
history testifies, but of his to them, which was on his
part perfectly gratuitous, and which led him to espouse
them; that is, to engage in a special contract with
them to be their God, and to take them for his pecu-
liar people.

In Jerem. iii. 14, where God says, ¢ For I am max-
ried to you,” or rather, “ For I have been a husband
among you,” he reminds them, that he had fulfilled
the covenant on his part, by protecting and blessing
them as he had promised. And therefore, as they
never had any reason to complain of him, he urges
them to return to their duty, and promises in that
case to be still kinder to them than before.

See also Jerem. xxxi. 32, and Heb. viii. 9.

Jerem. xiii. 27. Here Jerusalem:is reproached with
having practised her idolatry in such a deliberate

B
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manner; as shewed it to proceed from a steady.attach-'
ment, which, at the same time, she was at no pains to’
disguise, having chosen the most. public places for the
- scene of her w1ckedness. ) .

AIR. The air may be considered as the mansion
of evil spirits, of whom- Satan is the chief. In'this
view, it may denote the jurisdiction-of those invisible
powers, which powers symbolically represent their
visible agents and instruments on earth.

It was the opinion of Pythagoras, as Dlogenes-
Laertius mentions, that « all the air was full of souls
or spirits, and that these were they who were thought-
to.be demons or heroes—that by them dreams were-
sent to men, &c.

The Jews also believed, that from the earth to the
firmament, all things were full of these companies or
rulers, and that there was a prince over them, who
was called the Governor of the World, that is, of the
darkness of it.

Eph. vi. 12, « The prince of the power of the air.”

The power of the air, says Chandler, signifies.that
government and dominion which is exercised by evil
spirits, who are supposed to have their habitation
assigned them in the air above us; and who are re~
presented in Scripture as subject to one, who is the
head or prince over them, the author of their aposta-
cy from-God, and their leader in their rebellion against
him ; called here « the prince of the power of the air,”
or of that government which is exercised in the re-
gions of the air, and amongst wicked and apostate
spirits, who. now work in or amongst the children of
disobedience, influencing them to continue in their
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idolatry and: vices, ‘and. to refuse submxssnon to the
Gospel of the Son of God. -

Rev. ix. 2, “ The sun and the air were da.rkened ”

A dark smoke is said to issue from the pit or abyss,
so thick that it intercepted the light of the.sun, and
obscured the whole air ; a just representation of great
errors, such as those of Mahomet, who is here thought
to be pointed at;, darkening the understanding, ob-
scuring the truth, and attended with' violence and
destructlon

.Rev. xvi. 17, « The angel poured out his vial into
the air.” : , :

. The pouring out the vial into the air, is a proper ex-
pression to point out the. very seat and.foundation of
Satan’s power and authority as god of this world, and
to denote the restraining of that power, so that he shall
no longer be able to prevail, either to corrupt the truth
of Christianity, or to persecute its faithful professors.

The air, as-the midst of heaven, or the middle sta-
tion between heaven and earth, may symbolically re-
present the .place where the Divine judgments are
denounced. : Thus, in 1 Chron.. xxi. 16, it is said,
“ David saw the Angel .of the Lord stand between
the earth and the heaven,” when about to destroy Je-
rusalem by the pestilence. The hovering of the an-
‘gel shewed, that there was still time by prayer to
avert the judgment. It had not yet fallen upon the
earth, nor as yet done any execution.

ALTAR. An altar, both among the Jews and
the Heathen, was an asylum-——a sanctuary—for such
persons as fled to it for refuge. This appears frow
Exod.xxi. 14, 1 Kings i. 50, 1 Kings ii. 28, and other
Ppassages.
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And as'to the practice of the heathien in this re-
spect, all the Greek writers are more or léss copious.

See under Horns.

Heb. xiii. 13, “ We have an altar,” &c.

The Christian altar, 7. e. the table of the Lord,
considered as furnished with the memorials of the sa-
crifice ‘of his death; of which memorials Christians are
to partake, but ‘'of which they hive no right to eat,
who serve the tabernacle. .-So Parkhurst.

But Macknight explains it thus: < Here, by an
usual metonymy, the altar is put for the sacrifice, as
is plain from the Apostle’s adding, of which they
have no right to eaf;” This is the sacrifice which
Christ offered for the sins of the world ; and the eaz-
ing of it does not mean corporal eating, but the par-
taking of the pardon which Christ, -by that sacrifice,
had procured for sinners” .

Rev. viii. 3, « Offer it with pra.yers on the golden
altar.”

Rev. ix. 13, « From the hiorns of the golden altar.”

In these two passages, the scenery is taken from
the holy place, where the priest used to .officiate in
the worship of the Jews ; there being, in this repre-
sentation ‘of the heavenly presence, no veil, and so
no distinction between the holy ‘and most holy place.

Altars were built - of stones, which, in the case of
those erected to the true God, were forbid to be hewn,
Exod. xx. 25, Josh. viii. 31, 1 Kings xviii. 31, 1 Sam.
vi. 14. The Gentiles imitated the same, as appears
from Pausanias, L. vi. p. 382, where he mentions “an
altar of white stone;” and Apollonius Rhodius, in
speaking of the temple of Mars, Argon, L ii.—
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L« And all devoutly round the altar stood;
This of small stones composed, was placed. before
" The lofty tempie’s double-folding door:
‘Within the fune a stone of sable hue
. Stood, where the Amazons their victims slew.*
FAWKES.

- The tombs, says Bryant, in his Mythology, of
which frequent mention is made by the ancient writ-
ers, were in reality high altars or pillars, and not, as
has been supposed, monuments erected in honour of
the dead. Such an one the Argonauts are said to
have found in the temple of Mars, when they landed
upon the coast of Pontus. This was the express ob-
ject to which the Amazonians paid their adoration,
as they lived in an age when statues were not known.

_Altars were generally erected at the gates of the
city. . See 2 Kings xxiii. 8. And we may refer to
this Acts xiv. 13, where the priest of Jupiter is said
to have brought filletted oxen ¢o the gates, to per-
form. sacrifice.

. It is observable, that Bwxes in the Greek, and Ar«
in the Latin, is used only of an altar erected in ho-
nour of idols; whilst that for the service of the true
Gaod, is constantly called Slma;ngmv in Greek and Al-
tare in Latin.

One wooden table was wont to be pla.ced in the
midst of every meeting-place of the primitive Chris-
tians, upon which each of them laid what he bestowed
for the use of the poor, as we are informed by Theo-
doret, lib. v. c. 18. (see Heb. xii. 16); and because.
alms are noted with the name of sacrifice, that table
upon which they were laid was called by the ancient
Christians an altar. .
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ANGEL. - A name; not of nature, but of office, as
Austin' observes, Both the Hebrew and Greek terms
signify messenger. '

In the prophetic style, every thing is ca]led an an-
gel, that notifies a message from God, or executes the
will of God. A prophetic dream is an angel. The
pillar of fire, that went before the Israelites, i is called
God’s angel. The winds and- flames of fire are an-
gels to us, when used by God as voices to teach us,
or as rods to punish us. ' So that God is: properly
said to'reveal by his ange] what he makes known,
either by voice, by drea.m, by vision, or é.ny other
manrier of true prophetlc revelation. - Secular princes’
may, m some such -sense, be termed angels See<
2 Sam. xiv. 17, 20. :

The Angel of a Nation, denotes its king or mler

‘Ecclesiastical officers are named angels in -the’
epistles to the Seven Churches, the chief pastor of~
each church being addressed by that title. - :

Angel, simply taken, sometimes signifies any visi-
ble agent made use of: by God in bringing about the
deSIgns of his providence. - :

Angel from tke Altar, sxgmﬁes an ecclesxastlcal
minister. :

Angel of the Waters, Rev. xvi. 5 “Rivers and
fountains of waters may not unﬁtly signify the-origi-
nal countnes or seats of empires, in distinétion from
the provmc% ‘and the angel heré denotes the minis-
ter or instrument employed in’ executmg this judg-
meiit of God' upon the kingdom of -the-Beast. * ‘

: - Angel who had power over Fu'e, Rev. xiv. 18, sig-’
nifies thie minister of -God’s vengearice havmg power-
over fire, which is the emblem of his wrath. - So the
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priest in the ancient temple service, who .had charge
.of the fire on the alta.r was called the pmest over ﬁre
See Fire.

- ‘Rulers have the same name given them, Rom. xiii.
6, as.is given to angels in Heb. i. 14, with the neces-
sary exception of the term spirits. .

-The Angel. of the Bottomless Pit, Rev. xi. 9.
Thése,ﬁgurative locusts are represented as having a
king, .though the natural locusts, as Agur observes
(Prov. xxx. 27), have none; and this king is. that
evil- spmt, who, from the constant mischief he.is do-
ing in the world, is called the Destroyer.

. Four angels bound on the Eupln'ates, Rev. ix. 4
See Four.

‘Michael and his angels, . Rev. xii. 7. Thxs state of
the church is described under the form of a severe
contest between faithful Christians and. the abettors
of idolatry, wickedness and error, which should ter-
minate in a’ complete vmtory over the enemies of true
religion. .

But see this text further 111ustrated under Seven

* ARM. - The symbol of strength or power.

Ps. x..15, « Break thon. the arm of- the wicked ;”
diminish or destroy his power.

Ezek. xxx. 21, < I -have broken the arm of Pha-
roah, king of Egypt” See the same image in Jer.
xlviit, 25,

: Put to denote the infinite power of God: Ps. Ixxxix.
13, « Thou hast a mighty arm”. Ps. xeviii, 1, « His
holy arm hath gotten him the victory.” Isa. liii. 1, “To
whom is the arm of the Lord revealed,” <. e. his power
in making the Gospel effectual. See John xii. 38.
- Exod. vi. 6; « I will redeem you with-a stretched-
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out arm,” ¢, e. with a power fully exerted ; and so in
ather passages. The metaphor is taken:from the at-
titude of warriors baring and stretching out the arm
to fight, after removing every impediment to its ac-
tion. Thus in Isa. lii. 10, ¢ Jehovah hath made bare
his holy arm in the sight of all the nations.” And it
is under the same figure, though not.the same term,
that. Paul, speaking of the Gospel, Rom. i. 16, says,
“ It is the power of God unto salvatlon, to’ every one
that believeth.”

Isa. ix. 20, « They shall eat every one the ﬂesh of
his own arm.” - Bishop Lowth has here corrected the
reading, from the Seventy and other versions, and
shewn that it should be ¢ the flesh of his neighbour,” .
similar to Jer. xix. 9; that is, they shall harass and
destroy one another.  See his note on the place.

- ARROW. The symbol of calamities or diseases
inflicted by God. Thus, Job xxxiv. 6, which our
translators have rendered, “ my wound is incurable
without transgression,” should be translated, «“ I am
desperately pierced through by arrows.”

See also Job vi. 4; Psa. xxxviii. 2 ;. Deut. xxxii.
23: and compare. Ezek. v. 165 Zech. ix. 14.

Ovid has this passage: o

¢ Non mea sunt summa leviter districta sagitta
Pectora descendit yulnus ad ossa meum.”.

It is also applied figuratively to hghtmngs, whlch
are God’s arrows. See -Ps. xviil. 15; Ps. cxliv. 63
Hab. iii. 11 : and compare Wlsd v. 213 2 Sam. xxii.
15. - .

On Hab. iii. 11 Ca.lvm says, that the arrows and
spears of the Israelites are called those of God, under.
whose auspices his people fought; or the instruments
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of. destruction which God employed (Josh. x. 11),
may be metaphorically called his arrows and spears.

Sometimes arrow denotes some sudden and inevi-
table danger, as in Psa. xci. 5, The arrow. that flieth
by day »

Also any thing injurious, as a deceltful tongue,
Psa. cxxix. 4, Jer. ix. 75 .a bitter word, Psa. Ixiv. 4
a false testimony, Prov. xxv. 18.

- On the other hand, it is used to signify well edu-
cated children, Psa. exxvii. 4, 5. The gate was the
place of resort for public business and justice, under
the portico that belonged to it. Children would sup-
port a man there, in his contests and pretensions ; -ac~
_cording to the rendering of the Chaldee, « They shall
not be put to shame, when they contend with their
adversaries in the gate of the judgment-hall.”

The term * arrow” is specially applied to the word
of God in the hands of the Messiah, Psa. xlv. 6, Isa.
xlix. 2; on which last Passage see Bishop Lowth’s
excellent note.

Ezek xxi. 21, “ To use dlvmatlon, he mingled his
arrows.”

Divination by arrows, was an ancient method of
presaging future events. Jerome says, the manner
was thus: They wrote on several arrows the names
of the. cities against which they intended to make
war, and then putting them all into a quiver promis-
cuously, they caused them to be drawn out in the
manner of lots, and ‘that city whose name was on the
arrow first drawn.out, was the first: they assaulted.
Nebuchadnezzar is here represented as acting thus;
—he comes to the head.of two roads, mingles his ar-
rows in a quiver, that he might thence divine in what
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diréction to pursue his march,—he consults teraphim;
and inspects the livers of beasts, in order to: deter-
mine his resolition. See Potter’s Arch Graeca, v. 1.
L 2. v. 16.. T

Seven dwxmng arrows were kept at the temple: of
Mecca; but generally in divination, the idolatrous
Arabs made use of three only, on one of which was

_written, “ My Lord hath commanded me,” on another;

% My Lord hath forbidden me,” and the third was
left blank. If the first was drawn, they looked on it
as an approbation of the enterprise in question; if the
second, they made a contrary conclusion ; but if the
third happened to be drawn, they mixed them, and
drew over again, till a-decisive answer was given by
one of the others. :Sale’s Koran, Prelim. Disc. p. 125.
Pococke’s Spec. Hist. Arab. p. 329, is referred to by
Mr Lowth, as treating fully of this mode of divina-
tion.  See:Hosea iv. 12.

:" Ezek. xxi. 22, % Towards his right hand fell the
divination against Jerusalem.” .

. Supposing the fice towards the east, the southern

. branch of the two roads, which was towards the right:

hand, led to Jerusalem, for this city lay to the south
of Rabba. : You must represent Nebuchadnezzar as
coming from Dan, and marching. along the Jordan.
Here Rabba was situated at the left hand, and Jeru-
salem at the right. (Michaelis.) :

- "ASHES. - The symbol of human frailty, Gen xviii.:
27 3 -of deep humiliation, Esther iv. 1, Jonah iii. 6,
Maitt. xi. 21, Luke x. 13, Job.xlii. 6, Dan. ix. 3; a
ceremonial mode of purification, Heb. ix. 13 5 they.
are likened to hoar-frost, Psa. clxvii. 14..
:-In Ezek. xxvii. 30, we find the mourning ‘Tyrians’
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described as wallowing in ashes ;. and we may remark,
that the Greeks had the like custom of strewing them-
selves with ashes in mourning. Thus Homer, Iliad,
18, line 22, &c. speaking of Achilles bewalhng the
death of Patroclus:
" «Cast on the gronnd with furious hands he spread
The scorching ashes o’er his graceful head:
- His purple garments, and his golden hairs,
‘ Those he deforms with dust, and these he tea.rs.”
Laertes shews his grief in the same manner, Odyss.
24.1. 315: .
« Deep from his soul he sigh’d, and sorrowing spread
. A cloud of ashes on his hoary head.” .
Compare Virgil, £n. 10. l 844, and Ovid’s Metam.
b. 8.1. 528. '

Isa. xliv. 20, « He feedeth on ashes.” He feedeth
on that which affordeth no nourishment ; a proverbial
expression for using ineffectual means; and bestowing
labour to 1o purpose. In-the same sense Hosea says,
ch. xii. 1, « Ephralm feedeth on wmd ?  See Lowth,
in loc. _ :

“Isa. Ixi. 8, « A beautiful crown instead of ashes.”
See Lowth’s note. A chaplet, crown, or other orna-
ment of the head; instead of dust and ashes, which
before covered it; and the costly ointments, used on
occasions of - festmty, instead of the: ensigns of sor-
row. See 2 Sam. xiv. 2, Judith x. 3. :

" Maximus Tyrius, referring to' this custom among
the heathen, Diss. 30. p. 366, observes, « Let men la-
ment and implore ever so much, or pour ever so much
dust upon their heads, God will not grant what ought_
not to be granted.”" ‘



28 : ASHES......AX

Job ii. 8. “And he sat down amiong the ashes.”
So Ulysses in Odyssey, b. 7.1.153:

% Then to the gemal earth he bow’d his face,
And humbled in the ashes took his place »”

See also I1. 18. v, 26.

Psa. cii. 9,-% I have eaten brea.d hke ashes, and
mingled my drink with weepings” ¢. e. I have eaten
the bread of humiliation, and drank the water of af-
fliction ; ashes being the emblem of the one, and tears
the consequence of the other.. See Horne on the
text. : '
AX. Thesymbol of the Divine judgments. Some-
times applied to a human instrument, as in Isa. x. 15,
¢ Shall the ax hoast itself against him that heweth
therewith ?” ¢. e. shall the proud king of Assyria
boast himself against God, whose instrument he is to
execute his purposes ?

Jerem. li. 20, -

¢ O battle ax, thou shalt be my weapon of war,
And with thee will I break in pieces nations.” -
The army of the Medes and Persians is most pro-
bably here intended ; as elsewhere the instrument of
s vengeance is called a sword, 2 rod, a scourge.
' (Blayney), sée also Jerem, xlvi. 22. :

And by axes, which were a part of the insignia
of the Roman Magistracy, was denoted the power of
life and death, and of supreme judgment. Whence
Cicero in his Ora.t. in Verr. says, ¢ O Dii immortales,
preclaram defensionem, mercatorem cum unpeno ac
securibus, in provinciam misimus.”. . .

. The most common use of the ax, as is well _known,
is fo cut down trees, hence the expression in Matt. iii.
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10, and Luke iii. 9, « the ax is laid at the root of the
trees.”
Silius Italicus, lib. 10, has,

“ Agmine prosternunt lucos, sonat icta bipenni
Populus alba.”

See also Virgil, Zn. 6, v. 180,

¢ Procumbunt pices; sonat icta securibus ilex
Fraxine 2que trabes: cuneis et fissile robur
Scinditur: advolvunt ingentes montibus ornos.

Hence we find such expressions as these in Isa. x. 33, ...

“ Behold J ehovah the Lord of hosts,
Shall lop the flourishing branch with a dreadful crash,
And the high of stature shall be cut down,
And the lofty shall be broughtlow ;
And he shall hew the thickets of the forest with iron,
And Lebanon shall fall by a mighty hand.”

The ax was also used as the instrument of decolla-
tlon, to which there is allusion in Rev. xx. 4, « The
souls of them that were bekeaded for the testimony
of Jesus,” literally, « cut with an ax.”

Axes were also-used in war, hence Sidonius, Carm.
ElL 5, v. 247,

“ Excussisse citas vastum.per inane secures.”
And Horace, 1. 4, Ode 4,

% Amazonia securi dextras obarmet.”
Also in Carm. Secul. v. 54,

% Jam mari terraque manu potentem
Medus, Albanasque timet secures.”

And Virgil, Zn. 2. v. 480,

« Ipse inter primos correpta dura bipenni
Limina perrumpit, postesque a cardine vellit.”

Axes were used in sacrificial rites ; hence Virgil,

“Quales mugitus fugit cum saucius'aras .
Taurus et incertam excussit cervice securim.”
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And Ovid. lib. 12, Metam.

& candida tauri

Rumpere sacrifica molitur.colla securi.” .

This sacrificial ax was called the ax of the Hiero-
phant. There are various coms in which these axes
appear.

“ The ax is laid at the root of the trees.” - That
trees are a general symbol of men, is well known.
See under Forest and Tree, See also Ezek. xxxi. 3;
Daxi. iv. 7, 8 3 Matt. vii. 19, and xii. 33; Ps.i. 33
Zech. xi. 1, 2. What John Baptist, therefore, refers
to, is probably the excision of the Jewish nation.
The tree of the Jewish commonwealth was to be root-
ed up by the ax of the DivineJudgment, and they were
to remain, for many days, without a king, without a
priest, without an ephod, and witho_ilt sacrifices. How
thoroughly this was done, Josephus tells us, b. 7, de
Bello Jud. e. 1, « It was miserable to behold that
country, formerly covered with trees and fertile plants,
now lying plain like a desert; neither was there any
stranger, who before had seen Judea, and the beauti-
ful suburbs of Jerusalem, who, now beholding it, could
abstain from tears, and not lament so woful a change.
For this war extinguished utterly all signs of beauty ;
neither could one coming suddenly, know the place
which he well knew before.” Others, however, are
disposed to interpret the passage in Matt. iii. 10, as
simply meaning the approaching- Gospel season, by
the preaching of which, such methods should be taken
in the course of Divine Providence, for the subduing
and mortifying the power of sin among mankind,
which, if not properly improved, would dreadfully



AX.....ASS8. 31

aggravate the guilt of those still remaining in their
sins, notwithstanding their pcssession of it.

When Paul says, Phil.i. 17, that he was set for the
defence of the Gospel, the original word is_the same.
with that in this passage answering to laid, viz.
xﬁl[.‘d‘ .

ASS, an animal of a patlent laborious, and stupxd
nature, the emblem of persons of a similar disposition.

Issachar is called a strong ass, Gen. xlix. 14, in re-
ference to his descendants, as being a settled agricul-
tural tribe,” who cultivated their own territory with
patient labour, emblematized by the ass. - We rarely
read of Issachar being engaged in any war, which is
ever hostile to agriculture.

Of Jehoiakim it is said, in Jer. xxii. 19,

* With the burial of an ass shall he be buried, dragged along,

And cast forth beyond the gates of J erusalem »

An event mentioned by Josephus, who says, ¢ that
the king of Babylon advanced with an army, that Je-
hoiakim admitted him readily into Jerusalem, and
that Nebuchadnezzar, having entered the city, in-
stantly put him to death, and cast his dead body un-
buried without the walls.

Tt is recorded of our blessed Lord, in Zech. ix. 9,
and quoted thence in Matt. xxi. 5, that be should be

¢ Humble, and sitting on an ass,
~ Even on a colt the foal of an ass.”

As horses were used in war; Christ may be supposed,

by this action, to have shewn the humble and peace-
able nature of his kingdom.

. The WiLD /Ass, which is more than once mention-
ed in Scripture, is a very different creature from the
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common ass in -most of ‘its qualities. Ephraim is
" compared to them, in Hosea vili. 9, meaning, that he
was untamed to the yoke, and traversed the desert as
earnestly in the pursmt of idols as the onager in' quﬁt
of his mates.

Though wild asses, says Pococke, be often found
in the desert in whole herds, yet it is usual for some
one of them to break away, and separate himself
from his company, and run alone and at random by
himself.

‘They are described by Jerem. xiv. 6, as lnuﬁing
up the wind like dragons, <. e. they suck in the air for
want of water to cool their internal heat. Alian de-
scribes serpents as doing the same, and Varro thus
speaks of the ox,

¢ Et bos suspiciens ceelum (mirabile visu),
Naribus aerium patulis decerpsit odorem.”

. See more in Blayney.

Job says, ch. xxxix. 5, “ who bath.sent out the
wild ass free ?” It seems to have no-affinity with the
common ass, but in the name, for it is beautiful, ex-
cessively swift, and wild.

BABYLON. Rev. xvi. 19 xvii. 5 ; xviii. 10,21.

That Babylon in these passages is symbolically
meant of Rome, is not difficult to prove. Daubuz
has very accurately given the reasons why the latter
is so called, namely, not only on account of Rome’s
being guilty of usurpation, tyranny, and idolatry, and
of persecuting the Church of God, as the literal. Ba-
bylon did ; but also as being the possessor of the. pre-
tended rights of Babylon, by a successive devolution
of power.
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* ‘The literal Babylon was the beginner and supporter
of tyranny and- idolatry ; first by Nimrod or Ninus,
and afterwards by Nebuchadnezzar ; and therefore,
in Isa. xlvii. 12, she is accused of magical enchant-

ments from her youth or infancy, #.e. from her very
first origin as a city or nation.

This city and its whole empire were taken by the
Persians under Cyrus. The Persians were subdied
by the Macedonians, and the Macedonians by the
Romans ; so that Rome succeeded to the power of Old
Babylon.

And it was her method to adopt the worship of the
false deities she had conquered ; so that by her own
acts she became the heiress and successor of all the
.Babylonian idolatry, and of all that was introduced
into it, by the intermediate successors of Babylon,
and consequently of all the idolatry of the earth.

Rome Papal, corrupted by dressing up the idola-
try of Rome Pagan in another form, and foreing it
upon the world, became the successor of the old lite-
ral Babylon in tyranny and idolatry, and may there-
fore be properly represented and called by the name
of Babylon ; it being the usual style of the prophets
to give the name of the head or first institutor to the
successors, -however different they may be in some
circumstances, as in  Ezek. ch. xxxvii. the Messiah is
called David, as being successor to David; and as
the - Christian Church, though chiefly composed of
Gentiles, is called, Gal. vi. 16, by the name of Israel,
as successively  inheriting, in a spiritual sense, the
_promises made to the literal Israel.

So Rachel, in Jerem. xxxi. 15, Matt. ii. 18, is put
for the town, or women inhabiting the town of Beth-

c
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lehem, -in which was. the sepulchre ‘of :the litéral
Rachel, of which consequently those inhabitants. were
still in possession. -

And so the Persians and Moguls eall the Ottoman
Turks by the name of Roumi, Romans, because they
are in possession of the couniry and capital (Constan-
tinople), enjoyed.by the anexent Romans (See Her-
belot, tit. Roum.)’

Farther, that Babylon is Rome, is ewdent from the
explanation -given by the :angel"in Rev. xvii. 18,
where it is expressly said to be « that grth city
which ruleth over the kings of the earth ;™ no other
city but Rome being in the exercise of such power
at the time when the vision was seen. .

That Constantinople is not meant by Babylon ‘is
plain also from what Mede has stated, Works, p. 922,
« The:seven heads of the beast (says he). are by the
angel made a double type, both of the seven hills
-where the woman sitteth, and of -the. seven sovereign-
ties with which in a successive order the Beast should
reign. This is a pair of fettersto tie both- Beast and
whore to Western Rome.- The seven sovereignties
‘must nqt be separated from the seven hills, northe
seven hills from as many sovereignties.. Constanti-
nople may have as many hills, but thdse .hills never
had so many sovereignties. In other cities, where
the Sovereign Roman name (or but the name) hath
reigned, are neither so:‘many: hills, nor ever were
those-seven succeeding sovereignties.” - -

Rome or Mystic <Babylon' (says: the -same: author,
p. 484), is called the: ¢ Great City,” not from" any -
ference. to 1ts extent, but because it was the queen of
other cities.. : .
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. Babylon, as mentioned by Peter i., Eph. v. 13, is
thought by some to be Rome, but by others, to be a
place of the same name -in Egypt. "Baronius contra-
dicts this last assertion, by saying, there is no men-
tion of a Bishop of Babylon till 500 years after Pe-
ters time, under Justin the younger ; which may be
true, and yet such a church might exist in . the
apostles’ days., .

The paxaphrase of Bossuet, Bishop of Meaux,
Catholic writer, on Rev. xvii. 5, is remarkable, asad-
mitting Rome to be the city intended by St John.
« Babylon (says he) is ‘meant by the name of the
Whore, and Rome by Babylon. This is the most
natural sense. We see then why St John represents
Rome under the name of Babylon, as she had'all the
characters of Babylon, an empire full of idols and di-
vinations, and a.persecutor of the saints, as she was.”
But then the Bishop probably applied ‘this to Rome
Pagan. Had Rome Pagan persecuted the saints as
she did, it could have excited no astonishment in the
apostle’s mind ; but he might well greatly wonder, as
Lowman observes, that Rome Christian, once so - fa-
mous for purity of faith, and patient suffering for the
profession of the truth, should become another Baby-
lon for idolatry and persecution. From hence Pro-
testant interpreters may with reason infer; that this
vision does not represent the persecution of Rome
Heathen, but of Rome Anti-christian.

BALANCE, the known symbol of a strict obser-
vation of justice and fair dealing. It is thus used in
several places of Scripture, as Job xxxi. 6 5 Ps. Ixii. 93
Prov. xi. 1; and xyi. 11. ~And is so explained by the
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Indian intérpreter, cll xv., and by all the mterpreters
in ch. cexlii.

But balance joined with symbols denoting the sale
of corn and fruits by weight, becomes the symbol of
scarcity. Bread by weight bemg a curse, in Lev.
xxvi. 26, and in Ezek. iv. 16, 17.
¢ Moreover he said unto me: Son of Man,

Lo, X will break the staff of bread in Jerusalem ;

And they shall eat bread by weight and with care,

And they shall drink water by measure and with astonishment :
That they may want bread and water,

And be astonished one with another,
And pine away in their iniquity.”

A case whlch Lucretius describes, b. 4, 948.

% Et quoniam non est quasi quod suffulciat artus,
Debile fit corpus, languescent omnia membra,
Brachia palpebreque cadunt, poplitesque procumbunt."_

The same curse is expressed by famine, in Ezek.
v. 16, and xiv. 13. And therefore the Holy Spirit,
which in the gospel dispensation is said to be slied
richly or abundantly, Titus iii. 6 ; is said in John iii.
34, not to be given by measure. So whereas grace is
said to be given according to the measure of the gift
of Christ, Eph. iv. 7, that measure is understood to
be, < out of his fulness, and grace upon grace, ” John
i. 16.

Rev. vi. 5, “ He tbat sat upon him had a pair of
balances in his hand.” Here the balance, which in
general is a representation of exaet justice and right-
eous judgment, is used to weigh corn and the neces-
saries of life, in order to signify great want and scar-
city, and to threaten the world with famine.

"The rider sits on a black horse, and black.in an-
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cient prophecy is an emblem of affliction, and in par-
ticular of affliction caused by famine. Thus Jerem.
in Lament. v. 10, says, “ Our skin was black like an
oven, because of the terrible famine,” referring to the
éffects of hunger in emaciating the body, and drying
the skin.

- The scarcity is farther denoted by the price of a
choenix or measure of wheat, being a penny or. de-
narius, i.e. the whole wages of a man’s labour for a
day (Matt. xx. 2), would only purchase so much corn
as would suffice for an usual daily allowance; so that
all he could get must be laid out on the very neces-
saries of life. .

The fulfilment of this prophecy is referred by most
commentators to the times of Septimius Severus. See
Newton, Daubuz, Lowman, and others.

To this period it is thought Tertullian refers in
his address to Scapula, when he mentions unfavour-
able harvests and heavy rains. .

But Mede is of a different opinion, and refers it not
to a season of scarcity, but to the regard paid to jus-
tice and equity by Severus in the administration of
his government, that he preserved an even balance
among all, and to the supplies of corn he procured for
his subjects in seasons of famine. And the character
given of this Emperor by Aurelius Victor, Spartian,
and others, seems to warraut this opinion,

The passage referred to in the Indian Interpreter,
ch, xv, is as follows': « Si quis in somnis stateram
vel campanam quod vocant (genus est statere) loco
quodam librari viderit, ea de persona Judicis intelli-
gat. Quod si litera habet, ac inter librandum ea vide-
it exsequan 3 jus suum obtinebit.
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“Si stateram sequam puramque videre videatur, Ju-
dicem loci justum esse cognoscat sin perversas frac-
tasque lances viderit, ejus loci Judicem, quo loco som-
nium vidit, 1nJustum cogitet.”

BEAR. Dan, vii. 5, ¢ Another beast, a second
like to a bear.”

Rev. xiii. 2, « His feet were as the feét of a bea.r.

The bear, according to the Persian interpreter, in
eh. cclxxiv,. signifies a rich, powerful, and foolhardy
enemy. .See Prov. xvii. 12; 2 Sam. xvii. 8; Hosea
xiii. 8.

Acoordmg to Arlstotle, the bear is a greedy animal
as well as silly and foolhardy. His name in Hebrew,
doub, the grumbler, seems to be taken from his grom-
bling or.growling, especially when hungry or enraged.
So Buffon remarks, t. 8, “ La voix de Pours est un
grondement,: un. gros murmure, souvent melé d’un
fremissement de dents qu'il fait surtout lorsque, on
Pirrite.” Compare Isa. lix. 11.

" % We groan all of us like the bears ;

And like the doves, we make a.continued moan.”™

This growl the Latin writers express by gemitus,
because it is a disagreeable mournful sound. So Ho-
race, Epod 16, line 51,

¢ Nec Vespertinus circumgemit Ursus ovile,”
¢ Nor growls around the fold the evening bear.”

‘And Ovid, Meta.m b. 2, 1. 483,

« Vox n‘aeunda, ‘minaxque,
Plenaque tenoris rauco de gutture fertur.
Assiduoque suos gemitu testata dolores.”

“ From hier hoarse throat proceeds a horrid voice,
And with perpetual grow! attests her griefs.”
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- Isa.xi, 7, “ -And the cow.and the bear shall feed,”
i.e; men of ferocious dispositions shall become mild
and placable, and shall associate with those who were
gentle and harmless.

Hosea xiii. 8, « As a hear bexeaved of her whelps

A cncqmstance, as Newcome observes, _vsfhxcll adds a
particular degree of fierceness. They never venture,
says Cook in his Voyages, vol.iii. p. 307, to fire upon
a-young bear when the mother is near, for if the cub
drop, she becomes enraged to a degree little short of
madness ; and if she get sight of the enemy, will only
quit her revenge with her life. .
. Rev. xiil. 2, ¢ The feet of a bear.” The bear’s
feet are his best arms, with which he fights, either
striking or embracing his antagonist, to squeeze him
to death, or to trample him under foot.

.. Daubuz refers this prophecy to the invasion of the
Roman Empire by the Barbarians, of whom the Scy-
thians and Germans in particular were very sottish,
ignorant, and cruel.

- Dan. vii. 5, “ A second beast like . to a bear.”
The bear is well known to be a rapacious animal, and
the command here given to it indicates its nature.
The three projections are called in our version rbs,
but the original word oloin. seems to denote some-
thing prominent or penetrating, and hence the term
tusks is more natural and agreeable, especially as they
are placed in the mouth or jaws, for so Houbigant
renders it. The three tusks may refer to the. three‘
different. pomts to which the Persians; denoted by the
bear, pushed their conquests. ' Coming from the east,
they invaded the western, southern, and nortlern ter-
ritories; And thus we read in ch. viii. 4, that the
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ram pushed westward, and northward, and southward.
And that great havoc among the human race was’
made by the Persians, may be learned from Jerem:
li. 56, and also from the revolt of the Hyrcanians,
and ‘of Gobryas iu the 4th book, and from other parts
of the Cyropedia, as well as from most of the histo-
rians. .

BEAST. Wip BEAST, the symbol ofa tyra.nm-
cal usurping power or monarchy, that destroys its
neighbours or subjects, and preys upon all about it,
and persecutes the Church of God. :

The four beasts in Dan. vii. 3, are explained in

verse 17, of four kings or kingdoms, as - the word
king is interpreted, verse 23. ‘
. In several -other places of Scripture, wild beasts
are the symbol of tyrannical powers, as in Ezek. xxxiv.
28, and Jerem. xii. 9, where the beasts of the field
are explained, by the Targum, of the kings of the
heathen and their armies.

Amongst profane authors, the comparison of cruel
governors- to ‘savage beasts is obvious; and Horace
calls the Roman people a many—headed beast. Lib.
i.ep. 1, v. 76.

And as for the Oneirocritics, w11d beasts are gene-
rally the symbols of enemies, whose malice and power
is to be judged of in proportion to the nature and
magnitude of the wild beasts they are represented by.

The seven heads of the beast in Rev. xvii. 9, 10,
have. a twofold signification, 1sf,- They are seven
mountains or hills, on which the metropolis of the.
beast is situated. 2d, They are seven successive.or<
ders or kinds of government, viz. Kings—Consuls—
Tribunes-—Decemvirs— Dictators—Emperors—The.
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kingdom. of the Goths in Italy. Tacitus, Annals, I.
1, c. 1, expressly says, * Rome was first governed by
kings, then by consuls, by dictators, by decemvirs,
by ‘military tribunes with consular authority.”

. After these seven forms became extinet, the Pope-
dom: appeared in all its rigour, and has continued
ever.since as the eighth head of the beast ; but it is
said, verse 11,  « He goeth into perdition,” %.e. he
shall be utterly destroyed, nor can his fate be far dis<
tant.

" The rising of a beast signifies the rise of some
new dominion or government ; the rising of a wild
beast, the rise of a tyrannical government; and ris-
ing out of the sea, that it should owe its origin to
the commotions of the people. So waters are inter-
preted by the angel, Rev. xvii. 15. In the visions of
Daniel, the four great beasts, the symbols of the four
great monarchies, are represented rising out of the
sea in a storm. “ I saw in_my vision by night, and
behold, the four winds of the heaven strove upon the
great seas, and four great beasts came up from. the
sea.” Dan. vii. 2, 3.

Campanella de Monarch. Hlspan App. p. 509,
suggests, that the founders of the four monarchies
are called beasts, on account of the savage and cruel
measures they pursued. “ Et quia omnes quatuor
monarchiarum fundatores Nimrod hune secuti, contra
naturalem mstmetum, ceeteras nationes nulla justa de
causa, sed mera ambitione et regnandl cupiditate ex-
stimulati oppugnarunt, idcirco, quemadmodum qui-
dam tradunt, quatuor illa monarchize a Daniele pro-
pheta sub homine ferarum bestiarum descripti fuere,
ad sevitiam et immanitatem illorum denotandum,.”
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. May we not.add, that all earthly governments do
and will partake. of the. bestial character, until they
assimilate more to.the nature and laws of -Christianity,
in their ‘abstinence fiom sanguinary.wars, from. na-
tional pride, from the worship.of Mammon,.from un-
just and . partial: legislation, and from every crooked
scheme of maintaining.their power and .influence.

. In Dan. viii.. 4, .it is said of the Medo-Persian ram,.
that no beasts might stand before him, meaning, that
no state or kingdom was able to resist his power. '
~.BED. ‘When a person is cast into it by way of
punishment, is a bed of languisking,and therefore, 2
‘symbol of great tribulation, and anguish of body and
mind. .For; to be tormented in bed, where men seek
rest,:is the highest of griefs. See Ps. xli. 3—vi. 6;
Job. xxxiii. 19:5 Isa. xxviii. 20.. :

+:i BEE. . The king-of Et}uopxa is. termed a ﬁy, and
the king. of .Assyria a.bee; probably hecause in pic-
ture writing they were represented by these. symbo]s
Thus Isaiah vii. 18, .. o

o

"« Jehovah shall hiss for the fly,
That is in the utmost part of the rivers of Egypt,

. And for the bee that is in the land of Assyria.”

That is, the Lord shall call the Ethiopian and Assy-
rian kings to avenge his quarrel.” The metaphor is
taken from the practice of those that keep bees, who
draw them out’of their hives'into the fields, and lead:
them ‘back again by a hiss or whlstle The same
ﬁgure is used'in Ch \Q 26

b He mll hiss every one of them from the ends of the earth,
And behold w1th speed swﬂ'tly shall they come »

See also Deut i.44.; Ps.. cxviii. 12, and God calls
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the locusts his ‘great army, Joel. u. 25 Exod.
xxiii. 28.

The Hebrew term for bee, deber, signifies a leadev
from the admirable order with which they conduect
their operations. " And ‘as' the bees form a sort of
body politi¢; having a monarch and the like, this in-
sect may be used with propriety as the symbol of the
Assyrian king. - See::Virgil's. Georgies, 1.'4, at the
beginning. And compare Homer’s simile, descrip-
tive of the multitude of the Grecian forces pourmv
from the shlps and tents, Il ii.'1. 87.

“ Ag from some rocky cleft the shepherd sees,
Clustering in heaps on heaps the driving bees,
Rolling and blackening, swarms succeeding swarms,
With deeper murmurs and more hoarse alarms
Dusky they spread, a close embodied crowd,

And o’%r the vale descends the living cloud

* So, from the tents and ships,” &ec.

Pore’s VERSION.

Those who have studled the Septuagint know,
that after Prov. vi. 6, where the ant is. pointed out
as-a pattern of foresight, that version refers also to
the bee in these words :

% Or go to the: bee, and leari ‘what a worker she i 15,

And how neatly she malkes her comb 3
Of whose labours both kings and subJects partake for thelr
. health.
"She is loved and praised by all, o
And though of a weak body, she is valued as reuardmg wis-
. dom.”
‘Whether this passage, whxch is nelther in the Hebrew
nor Vulgate, was .interpolated by some transeriber,
-who had a mind to add an ingenious similitude, it is
difficult to say. It is in all the.editions.of the Sep-
tuagint except. the Complutensian. There are many
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other proverbs in the Septuagint and Vulgate, as i§
known to scholars, which are not in the Hebrew, and
vice vérsa; there are some in the Hebrew that are not
in the Septuagint. ;

BEHIND. Accordmg to the Greek and Roman
authors, as the back parts, accounted behind, follow
the face as leader ; so whatsoever is said to be be-
kind, is accounted as future coming aﬁer, and not as
past. .
Thus in Artemidorus, 1. i. ¢. 51, the back sngmﬁes
the old age or future time of the party And the
red colour on the back of the dragon in Homer, 1.
il. v. 308, denoted the event there signified to be fu-
ture,

So in Homer’s Tiad, . iii. v. 109, “ to see things
at once before and behind,” is'explained by the
Scholiast of seeing things present and future. And
so in Virgil, ZEn, 1. viii. v. 657, @ tergo, behind—
signifies an event Zo come, as Servius has observed
upon the place.

The reason of this symbolical signification of the
word bekind, may be perhaps more clearly given
thus :—What is past is known, and therefore as pre-
sent or before But an event Z0 come is unknown,
unseen, and therefore, behind—and to follow after,
in order to be brought into actual existence. See
Levit. xxv. 51.7 - :

Behind, when not taken symbolically, s1gmﬁes
what is past ; as in Phil. iii. 14.

BELLY. Is considered as the seat of the carnal
aﬁ'ectxons, accordmg to the notions of the ancients, as
being that which partakes first of sensual pleasures,

. ‘Therefore the Egyptians, in the embalming of a
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man, threw that part of the body into the river, as
the ‘cause -of all his sins, that it might, as it were;
take them away with it. See Porphyry de Abstin. 1.
iv. § 10.

The Oneirocritics understand the symbol of belly,
concerning the family and riches of a man. Ch. 79,
149, 113, 137.

But Artemidorus, speakmg of that part of the hu-
man frame, observes, that if it suffers any thing, it por-
tends diseases and want. L. 1. . 45.

The embittering of the belly, signifies all the tram
of afflictions which may come upon a man, as in Jer.
iv. 19—ix. 15. And the same is fully evident from
the bitter waters of jealousy, Num. xviii. 27.

BIND. To bind is to forbid, or to restrain from
acting—to Joose is to permit. See Lightfoot’s Hor.
Heb. on Matt. xvi. and the Scholiast upon Homer’s
Biad, E. v. 385, 386, 387, where the binding of Mars
with a strong chain is explained of putting an eénd to
war. See Matt. xvi. 19; xviii. 18. Compare John
xx. 23.

BIRDb Birds of prey signify armies who come
to prey upon a country. See Jer. xii. 9.

« As the ravenous bird Tseboa hath my heritage been to me;
" O ye ravenous birds, come ye against her round about;
Assemble all ye beasts of the field,
. Come yeto devour.”
And see Blayney’s note on the passage. Ezek. xxxii. 4,
xxxix. 17, which last Ezekiel seems to have imi-
tated from Isa. xxxiv. 6, and see Rev. xix. 17,18,
-where we find Ezekiel’s animated address to the birds
of prey, and even some of his expressions.
‘The reason of the metaphor is plain. As birds of
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prey feed-upon: carcasses; so those.that take the:goods
of other men, eat as it were their fleskh; which; in
the symbolical language, .always signifies rickes or
substance, as may be seen under the word flesh. :

BITTER. Bitterness in Exodus i:714{ Ruth i.
20, .Jer. ix. 15, is' the symbol - of::affiiction, misery,
and servitude. And, therefore, the servitude of the
Israelites in:Egypt; was: typically.represented in the
-celebration’ of the passover, by bltter herbs.

Amos viii. IO, : R '

« And T'will make it 45 a 'inoi{'mmg for an only son,
-And thé énd thereof as & day of: blttemess » !

So leu]lus, b 11. 4 11.

« Nunc e} amara dxes, et noctxs ama.nor umbra est ”

Habak. i. 6, .

-%¢ For behold, I will raise up thexCha.ldeans, .
-That bitter and swift nation.?, . . .

Sehultens 'observes, that. the: root merer in Arablc
is usually applied to strength and courage.-

Rev. viii. 11. The « bitterness of the waters,”.is
referred to-the invasion of Genserie,king of the Van-
dals, who bitterly afflicted the..Romans in:the year
455, who also espoused the doectrines of Arius, and
during his whole reign’ cruelly persecuted the ortho-
dox Christians.

Aects viii. 23, « The gall of bltterness $’ z' e ex-
treme wickedness, a :state. hlghly qﬂ’emve to. God,
and hurtful to-others:  *:

" Heb. xiii. 15,'“ ‘A root:of blttemess,”-—a;xwxcked or

. scandalous person, or any dangerous sin leadmg to
apostasy. - : SOMNUS e

Anstotle apphes the term bltter to dlsposmon in
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- his Ethies, iv. eap. 5. - “ Men of ‘a’ bitter-disposition
are hardly placable, a.nd retain theu- anger a’ long
time.”

BLACK. BlacL, in ancient prophecy, is the
symbol of affliction, disaster, and anguish.

It is_the colour of approaching death, or of the
terror which the foresight of it canses. See Virgil,
Zn.l 9, v.619, «atruamque timorem.” It is used, in
particular, of afliction occasioned by famine. Thus
Lament. v. 10, « Our skin was black like an oven,
becausé of the terrible famire.” See Job xxx.:30,
“ My skin is black upon me, and my bones a.re bumt
with heat” And Jerem. xiv. 2, ©

“ Because of the draught Judah mourneth
And the gates thereof lzmguls}r ’
They aré in deep mourning (lit. black) for the land.

And the ory of Jerusalem is gone up.”
See Blayney’s note. Mal. iii. 14, “ and that.we have
walked mournfully (lit. in black),” meaning that they
had fasted in sackeloth and ashes.- Black-occurs as
_ the symbol of fear, in Joel ii. 6,
< All faces shall gather blackness »

- Jerome thus explams the passage : “ Through the
greatness of their fear, their faces shall bé turned like
a pot ; which being burnt with fire, makes a foul ap-.
pearance by its blackness and sootiness:” Joel seems
to point fo that dark despair, or deep distress, which
the approach 'of the locusts should make ‘the counte-
nance of every person contract.

Virgil gives the epittiet of dlack to fear, not" émly
in the passage quoted above, but also in Georglc iv.
1468,

' Caligaritent nigra foridiné fheum.”
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The same poet applies it also to .dying persons, to
whom. every thing appears dark, Thus Camilla to
her sister Acca, when dying, Zn. xii. line 823,

’ % Tenebris nigrescunt omnia circum.”
The same expression which Joel uses, is found in
Nahum ii. 10, to denote the extremlty of sorrow and
pain. Thus:—

% The knees smite together,
And there is great pain in all loins,
And the faces of them all gather blackness.”

Zech: vi. 2, 6.  Here four chariots drawn by hor-
ses of different colours, represent the four great em-
pires of the world in succession, the Assyrian or
Babylonian, the Persian, Grecian, and Roman, dis-
tinguishable both by their order and attributes. The
black horses seem to denote the Persian empire,
which, by subduing the Chaldeans, and being about
to inflict a second heavy chastisement on Babylon,
quieted God’s spirit with respect to Chaldea, a eoun-
try always spoken of as lying to the north of the
Jews, see Blayney and Newcome.

Rev. vi. 5, I beheld, and lo a black horse ; and
e that sat on him had a pair of balances in his hand.”

This figure of a person -and the balances, to weigh
corn and the other necessaries of life, signified . great
want and scarcity, and threatened the world with fa-
mine, the next judgment of God to the sword. - Thus
famine is expressed by the prophet Ezekiel, ch. iv.’
16, 16. (See Balance).

Rev. vi. 12, « The sun became black as sackcloth
of hau'

" Oiie of the figures employed to describe, as some
think, the state of the church during the last and
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most severe of :the persecutions under the heathen
Roman empire. ! Great public calamities are often
thus figuratively described by .earthquakes, eclipses,
and the like,-as-if the order.of Nature:were inverted.
Ezek. xxxii. 7, o
<«'And I-will cover the heavens when T quencli thee,
And I will clothe the stars thereof with black,
I will cover the sun with a cloud,
And the moon shall not give her light.
- 8. All the shining lights of the heavens I will clothe with
black over thee, -
And will set darkness upon thy land
Saith the Lord Jehovah.

It is well known that the destruction of kingdoms
is denoted by the strong figurative language used in
this and the foregoing verse. -See Bp. Lowth on

. Isaiah xiii. 10. '

BLOOD The symbol of slaughter and mortality.

Thus Isa. XxXiv. 3,

¢ And their slain sha.]l be cast out, .
And from their carcasses their stink shall ascend,
And'the’ mountams shall melt down with their blood ”

" Ezek. xiv. 19,

« If I send a pestilence upon that land,
" Azid pour out my fury upon it in blood,
“T'o’cut off from it man and beast.”
" Blood, says Grotius, denotes every kind of i imma-
ture death.
Ezek xxxn. 6, )
e AndI w111 water the earth with ‘thy gore,

Thy blood shall be on the mountains,
: And the streams shall be filled: with: thee.”

Ezek xxxix, 17,

" % Ye shall éat flesh and drink-blood, -
The flesh of the mighty shall ye eat,
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And the blood of the princes of the earth shall-ye: dmlk,
Of rams, and bulls, and of he-goats, .
~ Ofbulls, all of them fatlings of Bashan.
© And ye shall eat fat 'till'ye be full,
.. And ye shall drink blood till ye be drunken,
Of my sacrifice which I make for you.”

This bold imagery (says Newcome) is founded on
the custom of invitations to feasts after sacrifices.
Ezekiel seems to have imitated and amplified Isaiah
xxxiv. above quoted. Kings, princes, and tyrants,
are naturally expressed by rams, bulls, and he-goats.

Rev. xiv. 20, “ And the winepress was trodden
without the city, and blood came out of the wine-
press, even to the horses’ hndles, by the space of
1600 furlongs.

The great quantity of blood ment:oned in the vi-
sionisa strong image representing some great slaugh-
ter of the enemies of God and of true religion ; but
what particular judgment this prophecy describes is
not well agreed by interpreters.

See also Rev. xix. 17, 18, where the sublime au-
thor has taken his images from Ezek1e1 rather than
from Isaiah.

Blood is sometimes put for sangui_nary purposes,
as in Isa. xxxiii:-15, * that stoppeth his ears from
hearing of blood; more properly, who stoppeth his
ears to the proposal of bloodshed.

Compare Prov, i. 11. ’

Gen. xlix. 11, « He washed hxs clothes in the blood
of grapes.” ~

Here the. ﬁgure is. ea.sxly understood. Any thing
of a red colour may be compared to blood, as in
Deut. xxxii. 14, and- Sirach 50, 17 ; and a.grees well
with what Androcydes wrote to Alexander the Great
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(Pliny 14, cap. 5), “ O king, when about to drink
wine, remember that you are imbibing the blood of
the earth” .

-1 Chron. x1.:19, * Shal] I drmk the blood of these
men ?” ¢.e. Shall I drink the water which these men
have fetched for me at the hazard of their lives ? And
he poured it out in honour of Jehovah: thereby, as
Parkhurst observes, acknowledging himself unworthy
for whom men should lay down their lives, but that
these were.to be given up for Jehovah only. Is this
the idea (adds he) of our warlike Christian Kings ¢

Blood is also the symbol of atonement, Matt. xxvi.
28 ; Heb. xiii. 20. The object of the effusion of
blood in sacrifices was the expiation of sin. This we
are taught by Moses in. Levit. xvii. 11. « For the
life of the flesh is in the blood, and I have given it to
you upon the altar, to' make an atonement for your
souls : for it is the blood that maketh atonement for
the soul” And the apostle says expressly, Heb. ix.
22, “ And almost all things are by the law purged
-with blood, and without shedding of blood is no re-
-missior (of sins).” . Compare Exod. xxix. 36; Lev.
vi. 26; 2 Chron. xxix. 24. Hence also the Jews
had this proverb, Gemar. Jom. fol. 5, ¢ There is no
.expiation except by blood.” Ain cepere é la bedem.
That the Gentiles themselves believed this appears
from Virgil’s words, Zn. 1. 2.

-+ ¢ Sanguine placastis ventos, et virgine casa,
Cum primum Iliacas Danai venistis ad oras,
_ Sanguine quarendi reditus, animaque Zitandum.”
¢ With blood, O Greeks, and with a virgin slain,
-When bound for Troy, you sooth’d the.winds and main,
With blood must you procure a calm return,
And a Greek victim in oblation burn.”
. . THE0BALD’S VERSION.
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By the blood of the Lamb of God, . the faithful are
not only consecrated to-his-service as:-a'peculiar peo-
ple, but are also cleansed from their sins. See Rev.
i. 5, 6, « who loved: us and washed us.from our sins
by his blood, and hath constituted us kings and priests .
to God, even'his Father.” ~‘This' mystery is also set
forth in Heb. ix. 13,-14; ‘ If- the blood of bulls and
‘goats, and the ashes of -aheifer, sprinkling the ‘un-
clean, sanctifieth : to ‘the purifying:of the flesh ; how
much more shall theblood of Christ, who, through
the eternal - Spirit, offered himself -without spot-to
God, pirge your -conscience from: dead works, to
serve the hvmg God? -+

“BOOK. A book seen in a drea.m, accordmg to

’Artexmdorus, sxgmﬁes the hfe, % e the acts of him

that sees it.

" According ' to-the Indxan mterpreters, a book is
the symbol ‘of power and' dignity. :

The Jewish: kings, at the-time they were crowned
had the book of the law of God.put into their hands.
See 2 Kirigs xi. 2 ; 2:Chron: xxiii.. 11.". And thus,in
allusion’ to" this - custom, o receive @ book may be
the symbol of the inauguration of a:prince.

A book or roll folded:up, in‘order to be laid aside,
is the symbol of alaw abrogated, orofa thmg of no
farther uses -/ -

A book or roll, written Wlthm and w1thout, or.on
the backside; Rev. v. 1, may be a‘book containing a
long series of events ; it being not the custom of the
ancients to write on the backside of the roll, except
when the inside would- not contain all their writing.
See Juvenal, Sat i. verse 6, -

. ¢ Scriptus et in tergo, necdum ﬁmtus, Orestes.
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- The ancient books were rolled. on .cylinders of

Wood or ivary, a.nd usually the ‘writing . was only on
the inside. :
. A book sealed;is a book whose contents are secret,
and have for:a very long-.time been so, and are not
to be published till.the seal be removed.: Horace has
used this symbol, Lib. i. Ep. 20, v. 3.

To eat a book signifies to consider it carefully and
digest it well: in the :mind: See. Rev. x. 9. ..« Thy
words were found (says the prophet Jeremiah, xv.16),
and I did eat them, and thy word was unto me the
joy and rejoicing of mine- heart.” Our blessed  Sa-
viour uses the same metaphorical expression, when he
speaks-of himself as ¢ the Bread of Life,”. in.many
passages. of the sixth chapter of John’s Gospel.

The substance presented to the. prophets,. says
Secker, which had the appéarance of a roll, was ca-
pable of being eaten.. Perhaps it was sweet from the
pleasure of being so honourably employed. .

« Book of Life,” Rev. iii. 5. .

On . this passage Doddridge remarks, that the. hook
of life-does not signify the cafalogue of those whomi
God has absolutely purposed to save, but rather the
catalogue of:those who were to: be considered as Aeirs
of the kingdom of. heaven, in consequence :of their
christian profession, :tilt by apostasy from - it, they
- throw themselves out.of that society to which they
before belonged. . .. :

:  Vitringa remarks, that the uexpressxon “ book of
life,” alludes to the.genealogical tablés of the Jewish
priests (see. Ezra ii. 62 ; Neh. vii. 64), as the white
raiment mentioned in the same verse, Z. e. in Rev. iii.-
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5, does to the priestly dress. See Macknight’s va-
luable note on Phil.iv. 3 ; and Lowman on Rev. iii. 5.

Horne, in his excellent Introduction to the Serip-
tures, vol. iii. p. 224, 2d Ed., refers this to the mili-
tary customs of the Romans. ¢ The names of those
who died (says he) or were cashiered for misconduct,
were expunged from the muster-roll.” ~ To this pro-
bably Rev. iii. 5, alludes. “ I will not blot his name
out of the book of life ;” and in this view the simili-
tude. is' very striking. But in a note in the same
page, he allows that the allusion may be drawn from
civil life. ~ See the note itself, which is too long for
transcription. The expression, “ I will not blot his
name. out,” shews that this was a probationary record,
wherein men’s deeds were registered, and their names
kept in or blotted out, according to their deserts in-
the sight of God. - See also Rev. xxii. 19, where God
threatens to fake away a man’s part out of the book
of life, if that man should take away from the words
of the prophecy.

" Another thing to be remarked is that, in Rev xiii.
8, and xvii. 8, it is called the book of life from the
Joundation of the world, not the Lamb slain from
the foundation of the world, as is generally asserted.
From this it would appear, as if God had recorded in
a book at the time of the creation of all things, the
names of all the men who should ever live in the
world : and when the time of their actual existence
came, there were set down over. against their names
the deeds by which they either glorified or dishorour-
ed God; and their names are spoken of as being
retained in the book or blotted out of it according to
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 this procedure.  Hence it is'said of the general as-
sembly and church of the first born, that they are
written in heaven, Heb. xii. 23 ; and our Lord says
to his apostles (Luke x. 20), “ Rejoice rather, because
your names are writtenin heaven” All these things
are figurative, but, like all figures, they have their
meaning. Let no one conceive, because we'call them
figurative, that we do away with their signification,
we only mean that they are not to be understood Z-
terally. 'What they actually import is a matter for
the solemn consideration of every private christian.

“ When Paul speaks of his fellow-labourers, whose
names are in the book of life (Phil. iv. 3), it may be
said, how did he know that ? The words ean express
no more than his ckaritable belicf, that being faithful
labourers, they would be rewarded with eternal life.

- 'When Moses says (Exod. xxxii. 32), < Blot me, I
pray thee, out of thy book which thou hast written.”
To understand the expression, we must advert to
the context. God had'said, that if Moses would let
him alone, he would destroy Israel for their idolatry,
and make of him a great nation. But Moses, like a
true patriot and intercessor, desires that God would
spare the people and destroy him. The written book
is merely a metaphorical expression, referring to. the
records kept in the courts of justice, where the deeds
of criminals are registered, and signifies no more than
the purpose of God in reference to future events ; so
that to be cut off by an wntimely death, is to be blot-
ted out of this book.. Had Moses offered to . forfeit
eternal life for his brethren, he would only have - of-
fended God ; nor would any man be Justlﬁed in ma.k
ing such a proposal.
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The similarity of Paul’s case:(Rom. ix.3) leads-us
to introduce it in connexion with this subject; though
it has strictly no relation to the ‘symbol under: consi=
deration. It would imply a contradietion, that:any
saint-could wish himself to be.accursed: from-Christ,
which in: other words would be' td say; -that a: man
who loved Christ was willing: to” become. his"enemy' s
nor cax any man be separated from Clirist, .unless he
be in a state of sin’ and ‘unbelief; which Paul was not.

The words have suffered from mistranslation. They
should be read thiis: ¢“‘That I have -great héaviness
and continual sorrow in' my heart (though I myself
was once willing to have been separated from:Christ),
for my brethren; my kinsmen,” &c. m‘eani’ng -‘w’hile'he
was a perseeutor : AR

-The “ book'of remeémbrance,” mentloned Mal: iii.
16, seems to be an allusion to tlie records kept by
eastern kings, of the good deeds done by then' sub-
jects.  See Esther vi. 1 :

« The- books were’ opened” Rev. xx.. 12, aiallu-
sion to the methods ‘of human courts of _]ustlce See
Lowman’s note on the passage.

BOW is the symbol of joy for the conquest of
enemies. Oneirc. ¢'249. In Ps.vii, 12, it implies
victory ; sngmfymg Judgments 1a1d up in store agamst
opposers. -

: To the Moguls 'the bow was the symbol of a’king ;
and the goldén bow the badge of roya.lty (Herbelot
tit. Buzuk.):

- An army-in: battle-array was represented by: the
_ Egyptians. by the ‘hands of a man; the ‘one-hand’

holding a shield, and. the other ‘a bow: = (Eeor. Apoll
Hierogl. L. ii. 5.)
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It is probable, as Bishop .Lowth has observed, that
the term:keshet the bow, in 2 Sam. i. 18, is used as the
title of the following . elegy, so named .either in me-
mory of the destructive effect of the enemies’ bows,
(see 1 Sam. xxxi. :3,).or from the bow. of Jonathan
peculiarly mentioned in the elegy. itself, verse 22.

Bow is sometimes used. to denote lying.and false-
hood. See Ps. Lxiv. 4, Ps. exx. 4, Jer. ix. 8.

It also signifies any kind of armour. The bow
and the spear are most frequently mentloned because
the ancients used, these most ; Ps xliv. 7, Ps. x1v1
10, Zech. x. 4, Josh. xxiv. xii. .

« The nations that draw the bow.” (Isaiah Ixvi. 19).

Bishop Lowih justly suspects a.corruption of the
text here. The Hebrew term for bow, keshet, is omit-
ted in one-MS. and the Septuagint takes no notlce of
it. The reading would then be -

“To Tarshish, Pul, Lud, and Meshek,
Tubal and Javan, the far distant coasts,
by Meshek; meaning the Moschi, or Muscovites, si-
tuated: between the Euxine and Caspla.n Seas.
Jerem xlix. 35, .

¢ T-will break the bow of Elam,
The principal part of their strength.” )
Isaiah ch. xxii. 6, says,« And Elam bare the quiver.”
Strabo also:says, that. the mountainous part of -Ely-
mais bred: chiefly-archers. :
" Hosea vii. 16, < a deceitful bow.” Seé the same
expression-in Ps: Ixxvii. 57. - S
Virgil has, « Perfidus ensis frangitur.”
Hab. iii. 9y % Thy bow was made: bare,” . e. drawn
out of its case. The oriental bows were wont to be
carried in:a case hung to the girdle.
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*Rev. vi. 2, « And behold a white horse, and ‘he
that sat on him ha.d a bow,” &c. a figurative repre-
sentation of the’ success and tuumph of the Chnstlan
religion,

- The blessing of Jacob on his son Joseph, contams
a passage, which may be properly adverted to, under
this article. Gen. xlix. 23, :
¢ Though skilful archers grieved him, -

" Contended with him, and harassed him,
Yet his bow retained its force, and his arms their strength,
Through the power of the mighty God of Jacob,
" Through the name of the Shepherd, the Rock of Israel,
Through the God of his father, who assisted him,
Through the Omnipotent, who blessed him.”
Skilful archers, lit. masters of arrows. He alludes
no doubt to the insidious and persevering hatred of
Joseph’s brethren. See Geddes’s version and note.

BRANCH. As trees denote great men and prin-
ces, so -boughs; branches, sprouts, or plants, denote
their offSpring.

“In conformity to which way of speaking, Christ in
Isa. xi. 1, in respect of his human nature, is styled a
rod from the stem of Jesse, and a branch out of his
roots, that is, a prince arising from the family of
David.—See farther on.

In the dream of Clytemnestra in Sophocles Elec-
tra, v. iv. 18, &c. from the sceptre of Agamemnon,
fixed by himself in the ground, a sprout arising,
spreading and overshadowing all his kingdom, de-
noted that a young prince of his blood should arise,
and, dispossessing the tyrant Agisthus of his govern-
ment, should be settled in the kingdom, to govern
and protect it. - - .

To the same purpose is the: dream of Nassereddm,
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Sebekteghin, cited by: Herbelot, that a treé grew an‘l
increased insensibly out of his hearth in the middle of
his chamber, which stretched out its branches all over
the room, and, going out at the windows, did cover
the whole house ; all which is. explained of his son’s
conquering the greatest part of Asia.

So in Cassiodorus Var. 1. viii. Ep. 5, BaltkeumGez-
men is a young prince of the Balthean race.

In Homer, los *Agnos, a bough of Mars for: a son

- of Mars, often occurs, as in his catalogue of ships, 1L
i. v. 47, 170, 211, 252, 349. And the like kind of
expression is used in Pindar, Olymp. 2 and 6, and
other Greek authors.

* And so even in our English tongue, the word Imp,
which is originally Saxon, and denotes a plant, is
used to the same purposes, particularly by Fox, the
martyrologist, who calls King Edward the 6th an
imp of great hope; and by Thomas Cromwell Earl
of Essex, in his dying speech, who has the same ex-
pression concerning the same prince.

That branch is-the symbol of kings descended from
royal ancestors, as branches from the root, see Ezek.
xvii. 3, explained by verse 12; Dan. xi. 7.~ As the
symbol of posterity simply, see Job. viii. 16.

A symbol of the Messiah. Isaiah xi. 1.

¢ But there shall spring forth a rod from the trunk of J esse,
- And a branch shall grow out of his roots.”

The prophet, as Lowth observes, having desecribed
the destruction of the Assyrian army, under the
image of a mighty forest, represents, by way of con-
trast, the great person who makes the subject of this
chapter, as a slender twig, shooting out from the
trunk of an old tree—cut down—lopped-to the very
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root, and decayed, which tender plant, so weéak!in ap-
-pearance, -should nevertheless become fruitful and
prosper.. “The aged 'truiik; denoting the royal-house
of David, at that time'in a forlorn and’contemptible
condition, like a tree, of which nothmg was leﬁ: but a
stump under ground.
Jerem. xxiii. 5,.
% Behold the days are coming, sdith J. ehovah,

That I will raise up unto David a righteous brench,

-And a king shall reign and act wisely,

And shall execute judgment and justice in.the land.
JFrom the Babylonish -captivity to the coming ,of
Christ, David was without a successor of his family,
sitting upon the throne of .Judah or -Israel, in any
sense whatever. And from the destruction.of Jeru-
.salem to the present time, the Jews have had neither
a king. nor a regular priesthood belonging :to their
nation. So that hitherto there has heena failure and
interruption, both in the royal line of David, and in
the sacerdotal one of Levi; both having merged .in
the kingdom of Christ, the son of-David, which has
been established over the true Israel of God, i. e..over
all believers, whether. Jews or . Gentiles... Viewed in
any other light,-the : prophecy must be..considered to
have failed of its accomplishment, or else an unusually
long period has intervened, previous to.its being ful-
filled. . Even adwitting the possibility of the restora-
tion of the families - of - David.and Levi to.- their.for-
mer priyileges at some remote - period. still future, a
long chasm would remain, during which no:king. or
priest, could be-said- to have. presided, unless ‘the.su-
preme a.uthomty of the Messiah be, allowed to have
superseded all. other. -- . : :
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The concluding clause of this verse is well paral-
leled by Isaiah xxxii. i. A See-also Isa. iv. 1, and com-
parei ch. xlv. 8, whére the- samie great event is’'set
forth in similar images.. See also Ps. Ixxxv. 10-14;
and Ps. ‘exxxii. 17, Luke i. 69, Rom. xv. 12-2,
Thess. ii. 8, as compared thh Isa. xi. 10,

Zech. iii. 8, ‘ -

% For behold, I will bring forth my servant the Branch.”

This cannot mean Zerubbabel, though he was a de-
scendant from David, for the terms here and elsewhere
used are too magnificent to be applied to a person of
his limited authority and influence. Besides, he was
already “ brought forth,” whereas this passage points
to some future personage,and that can be no other
than the great Messiah, under whom the reign of
peace and nghteousness was to commence and to
continue. The Hebrew term employed here is
tzemeh whereas in Isaiah it is zetzer, the latter mean-
ing a plant sprmgmg from the old root, and reserved
when the tree is- cut down—-the former, a sprout,
‘branch, or shoot. -

Zech. vi. 12,

¢ Behold the man, The Branch is his name,

** And heshall branch out from his place,

.And he shall build the temple of Jehovah,

‘And he shall receive glory,

And shall sit-and rule upon his throne,

.. And shall.also be a priest upon his throne,

And the counsel of peace sha.ll be between these two.”
.Here again, the terms are too high for either Zerub-
babel or Joshua, thqugh something of a primary ap-
plication to them may be admitted, yet the plenary
fulfilment must be looked for in a greater than these.

It is well observed by Bla.yney, that this passage,



62 BRANCH.

_ strictly and literally translated, will not answer to

any other but the Messiah, who was at once both king
and ‘priest, and, by uniting both characters.in. himself,
was completely qualified to bring about the counsel
of peace or reconciliation between God and man.

Branch is the symbol of idolatrous worship. -

Ezek. vm 17, « And lo, they put the branch to
their nose.” . (Heb. Zenier.)

"The carrying of branches in the superstition of the
Gentiles, and the custom of the Jews, was a sign of
‘honour. And this it is that God complains of ; they
carried branches as if they did him honour, but they
held them to their noses like mockers ; that is, they
mocked: him secretly, when they worshipped him
“publicly ;- they came with fair pretences and foul
hearts ; their ceremony was religious all over, but
their lives were not answerable. Taylor’s . Worthy
Communicant, ch. ‘5, sect. 8. See 70. Theodotion
and Symmachus, as there cited.

Newcome renders it, “ And lo, they send forth a
scornful noise through their nostrils.” This, he says, is
therendering of Aquila, Symmachus,and of some copies
of the Septuagint. The Septuagint has it thus :—

¢« And lo, they are as it were insulting me to my face.”
Bat, in favour of the common version, Dathe says,
that a late writer on the religion of Persia, enumer-
ates among the sacred furniture a bundle of twigs,
called Barsom in the old Persic language, which they
hold in their hands while praying.. Michaelis says,
“that they held it before their face opposite to the holy
fire; and that it is represented in D’Anquetils’ Voy-
ages, tab.'3. Spencer -observes, that the heathens,
in the worship of their deities, held forth the branches
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of those trees which were dedicated to them. See .
~Soph (Ed. Tyr. hne 2, 3, &c.
“ ‘Wherefore sit you here,"

.~ And suppliant thus, with sacred boughs adorn’ d,
Crowd to our altars 7

“on which Professor. Francklin has the fol]owmg note :
—* When prayers and supplications were.to be made,
-either in the temples or other places, the petitioners
carried boughs in their hands, bound round with fil-
.lets of white wool ; this was always looked on as a
mark of distress, which entitled them to a peculiar re-
gard, rendered their persons sacred, and protected
them from all violence. It is not improbable, but that
this custom among the Greeks was borrowed from the
Jews, whom we find carrying boughs on solemn fes-
tivals.” See Maccab. ch. 13. ‘ :
But as there seems no distress in the case men-
tioned in the text, but rather provocation and impiety,
the rendering of Archb. Newcome appears preferable.
The Vulgate version is, “ They apply the branch to
their nostrils,” which the translator Jerome explains
by ¢« a branch of the palm tree with which they
adorned the idols.” « The text (says Parkhurst on
Zemer,) seems plainly to allude to the Magian fire
worslnppers, who, Strabo tells us, lib. 15, when they
- were praying before the sacred fire, held a little
- branch of twigs in their hand.” = See more in the same
- place.  And Horne’s Introd. v. 3, p. 385, edit. 2.
In Isaiah xiv. 19, ¢ An abominable branch” means
-atree on which a malefactor has been hanged, for
-such were held in detestation. See Lowth in loc.

In Ezek. xvii.-4, Jehoiachin is called ‘the hzykest
. branch of a cedar, as being king.
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., . Olive branches, Zech. iv. 12. See under olive. .
Branch of the vine, John xv. 2. « Like the withered
branches which are gathered for fuel and burnt.”
Branches are symbols of prosperity or calamity.
“ Ramus creberrime (says Glassius, p. 809,) multis-
que- -vocitus synonymls, usurpatur in allegoriis, quibus
pProsperitas imagine crescentis, virentis, vigentisque
arboris proponitur ; et vice versa infelicitas ac cala-
- mitates imagine arboris marcescentis.” Gen. xlix, 22.
Job. xv. 32—xxix.-19. Ps. xxx. 11,7 12. Isa. xxv.
5. . Ezek. xvii. 6. Mal. iv. 1, &ec. &ec.
BRASS. The symbol of ilisensibility, baseness,
and presumption or obstinacy in sin.
* See Isa. xlviii. 4 ‘

Because I knew that thou wert obstinate,
That thy neck was'a sinew of iron,
And that thy brow was brass.”

Jer. vi. 28,

“ They are brass and iron, a.ll of them,
" Instruments of adulteration are they.”

Brass and iron are the baser metals, used to adulterate
the pure silver.

Ezek. xxii. 18,

" “They are all brass and tin, and iron and lead,

In the midst of the furnace,
They are .even the dross of silver.”

K'mgdom of brass.. It is by this epithet that the
Macedonian empire is described, in' Dan. ii. 39, in al-
lusion to its warlike nature—the arms in these times
being generally made of brass.
Mountains of brass; Zec. vi. 1. 'It'is difficult to
say ‘what these ‘meéan, unless we interpiet them, as
*"Vitringa does; of those firm'dnd immitable decrees by
which God governs the world. The psalmist has an
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expression resembling it, in Ps. xxxvi. 6, « Thy right-
eousness is like the great mountains.”

Brass is also the symbol of strength. See Ps. evii.
16. Isa. Ixv. 4.

Mich. iv. 13,

¢ Thine horn will I make iron,
And thine hoofs will I make brass 3
7. e. to overcome all enemies, and tread them down,
as an ox the corn in threshing, whose hoofs are shod
with iron or brass, Deut. xxv. 4, Hosea x. 11.

So in Jer. i. 18, and ch. xv. 20, brazen walls signify
a strong and lasting adversary or opposer.

Deut. xxviii. 23, ¢ The heaven over thy head shall
be brass,” &c.; <. e. rain shall be withheld, and the
earth shall be barren.

Isa. xlv. 2, “ T will break in pieces the gates of
brass,” &c. ; . e. the brazen gates of the wall of Baby-
lon, of which there were a hundred. See Herod. b.
i. 179, 180.

Fine brass or aurichalcum, Rev. i. 15—ii. 18.

See Parkhurst’s Greek Lex. on yeazonBavor.

BREAST. Breast is, by the Oneirocritics, ex-
plained of prudence. So the Indian, c. 76, and the
Persian and the Egyptian interpreters, make it the
symbol of long life, riches, and victory, which are the
effects and marks of wisdom.

The Greeks seem to have had the notion, that the
breast was the seat of wisdom ; for @edvgeos wise, with
them came from @géss, which are the precordia, the
parts of the breast about the heart ; whence Juvenal,
“speaking of a dull youth, says, Sat. 7, v. 160, “ quod
leeva in parte mamille nil salit Arcadico Juveni.”

Nahum ii. 7,

E
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« And her handmaids are carried away as with the voice of
doves,
Smiting (or tabering) upon their breasts.”

As the tabret is beaten with the fingers, and those
fingers are applied to a skin stretched over an hollow
hoop, the description gives great life to the words of
the prophet Nahum, who compares women beating
on their breasts, in deep anguish, to their playing on
a tabret. (Harmer 1, 482))

Levit. vii. 30, # That the breast may be waved for
a wave-offering before Jehovah.”

The offerer’s waving of the breast of the sacrifice
to God, was typically giving up to him the keart and
affections ; and this being afterwards allotted to the
priest, reminded the believer that He only whom the
priest represented, did ever, in his own person, make
an entire and continual surrender of his Zeart and
will to God. See Parkhurst on fere.

BREASTPLATE. Breastplates are defensive
arms, denoting and giving courage and undauntedness
to those that use them; and, by reflection, striking
terror and amazement into those they are employed
against. Accordingly, to dream of finding or putting
on a breastplate, is, with the Oneirocritics, c. 156, the
symbol of joy for the destruction of enemies, &c.;
249, the symbol of riches to be obtained by valour.

The military cuirass or breastplate was made with
rows or scales of metal placed on each other, for the
better defence of the warrior. Homer has described
one of these breastplates, as used by the Greeks at
the Trojan war. 1. 11, 1. 24, 25.

¢ Her rows of azure steel the work infolds
Twice ten of tin, and twelve of ductile gold.”
, Pork.
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In another place, 1. 13, 1. 439, he calls a breastplate
a vest of brass ; and Virgil thus describes the ar-
mour of Turnus, An. 11, 1. 487.

“Clad in a cuirass rough with brazen scales.”

The breastplate of the Jewish high-priest is parti-
cularly described in Lev. xxviii. 15, xxxix. 8, &c. It
contained the Urim and Thummim, Lights and Per-
fections ; for an explanation of which, see Park. Heb.
Lex. on ar. '

Isaiah beautifully characterises the Redeemer of
Israel, by saying (ch. lix. 17.),

¢ And he put on righteousness as a breastplate,
And the helmet of salvation was on his head,
And he put on the garments of vengeance for his clothing,
And he clad himself with zeal, as with a mantle.”

The language of Isaiah is in some measure copied
by Paul in Eph. vi. 14 and 17, where the same terms
are figuratively employed to point out the spiritual
armour of true believers.

In Thess. v. 8, the language is altered, from the
breastplate of righteousness, to the breastplate of faith
and love. On both of which passages see Chandler.

In Rev. ix. 9, the mystical locusts are said to have
“ breastplates, as it were breastplates of iron,” which
agrees very well with the condition of the natural lo-
cust, which has about its body a pretty hard shell, of
the colour of iron: “ Armavit patura cutem,” says
Claudian. .

And in verse 17. of the same chapter, the horse-
men are described as having breastplates of fire, and of
jacinth, or hyacinth, and brimstone, <. e. of red, blue,
and yellow colours, denoting the terror of their ap-
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pearance, when marching to war; probably réfex'ring
to the Saracenic invasions and conquests in 713.

BRIMSTONE. The svmbol of a perpetual tor-
ment and destruction.

Thus in Job xviii. 15, <« Brlmstone shall be scat-
tered upon his habitations” . e. his house or family
shall be destroyed for ever, by an inextinguishable
fire. o

Brimstone, q. d. brenne stone, ¢. e. burning stone,
was used by the heathen in their religious purifica-
tions. See Juvenal and Lucian, as quoted by Park-
hurst on fxov; and God made it an instrument of his
-vengeance on the heathen and other delinquents. ' See
Ps. xi. 6; Deut. xxix. 233 and Jude ver. 7.

Isaiah, speaking of the enemies of the church, un-
der the designation of Edom, and their destiny, ch.
xxxiv. 9, says,

¢ And her torrents shall be turned into pitch,
And her dust into sulphur:
And her whole land shall become burning pxtch ”

And respecting Tophet, ch. xxx. 33, his language is,
« For Tophet is ordained of old,

Even the same for the king is prepared:

He hath made it deep; he hath made it large;

A fiery pyre, and abundance of fuel,

And the breath of Jehovah, like a stream of brimstone, shall

kindle it.”

Rev. ix. 17. See under Breastplate.

Seé.also Rev. xiv. 10, xx. 10, xxi. 83 in all which
places there seems to be an allusion to the manner in
which God destroyed Sodom and Gomorrah.

BUILD. In the Oneirocritics (Achmet’s Coll.
c. 145.), any kind of building implies settlement of a
family, or acquisition of some new honour, kingdom,
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or power, and its peaceful enjoyment according to the
subject; and, by consequence, a formal change of
state.

And thus,in several places of Holy Seripture, the
building of a city.is in order to a 'quiet settlement.

The first that is said to bhave built a city is Cain,
Gen. iv. 17. This undoubtedly he-did to comfort
himself, and thus to take off the odéum of being a va-
gabond, which God had inflicted on him. So that
the said city he designed to be a full settlement, and
he therefore called it Enoch; which signifies Dedica-
tion, or the beginning of a settlement ; a dedication
requiring a quiet possession and enjoyment for some
time, as in Deut. xx. 5. The manner of dedicating a
house or city, was probably wont to be done with the
solemnity of feasting, prayer, and singing of Psalms.
See Neh. xii. 27 ; Ps. xxx. title.

The same may be said of the building of Babel;
which was designed for a settlement, contrary to the
command of God, as Josephus hints, who willed that
mankind should then spread themselves by colonies.
But, however, the building of that was pretended to
be a settlement,— Let us build us a city and tower,
whose top may reach to heaven ; and let us make us a
name, Zest we be scattered over the face of the whole
earth.” Gen. xi. 4.

But farther, that the building of a city is in order
to a quiet settlement, is evident from the Psalmist,—
% They wandered in the wilderness in a solitary way, -
and found no city to dwell in,” Ps. cvii. 4 ; and verse
7, “ Heé led them forth by the right way, that they
might go to a city of habitation,” or settlement ; mou-
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sheb, from isheb, which signifies not only to sit, but
to stay, remain, persevere, or abide, as in Micah v. 4
So also in 2 Chron. xiv. 6, 7, it is said, *“ And he
built fenced cities in Judah'; for the land had rest,
and he had no war in those years, because the Lord
had given him rest. Therefore he said unto Judah,
Let us build these cities.—And he bath given us rest
on every side” All which imports that the building
of a city is in order to settle in peace.
The same notion appears also in these verses of
Virgil, An. 1. v. 251, &ec.
¢ Hic tamen ille urbem,” &ec.
% At length he fonnded Padua’s happy seat,
And gave his Trojans a secure retreat ;
Here fix’d their arms, and there renew’d their name,
And there in quiet rules, and crown’d with fame.
But we, descended from your sacred line,
Entitled to your heav’n, and rites divine,

Are banish’d earth, and for the wrath of one,
Removed from Latinm, and the promised throne.”
DrypEN.

So also in Zn. 1. 8, v. 46

% Hic locus urbi erit,” &ec.
%¢ This is thy happy home, the clime where fate
Ordains thee to restore the Trojan state.”

To build or make a house, is sometimes a. Hebraism,
meaning to prosper a family. Thus, Exod. i. 21,
« And it came to pass, because the midwives feared
God, that he prospered their own families.”

* Ruth iv. 11, « Who did build the house of Israel;”
i. e. who increased his family by a numerous progeny.

Ps. Ixxxix. 4, “ I will build up thy throne to all ge-
nerations;” 7. e. I will perpetuate thy kingdom to thy
posterity.

. Isaiah Ixi. 4,
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< And they that spring from theée shall build up the ruins of
old times;
They shall restore the ancient desolations:
They shall repair the cities laid waste,
The desolations of continued ages.”
i. e. the Gentiles, so long a moral wilderness, shall be
brought into the knowledge and service of the true
God, like an aneient e¢ity rising from its ruins.
BULL is sometimes used in Scripture metaphori-
cally to represent violent and furious enemies. Thus,
Ps. xxii. 12,

% Many bulls have compassed me,
Strong bulls of Bashan have beset me round.”

The Chaldee has it, ¢ people like pushing bulls.”

The high-priests, scribes, Herod, Pilate, set against
Christ, -

Ezekiel uses the same phrase to point out ¢ the
princes of the earth,” ch. xxxix. 18, where see New-
come.

Ps. Ixviii. 30, « the multitude of the bulls,” &e.

Durell has an ingenious conjecture on this verse.
He renders it thus:

¢« Rebuke the beast of the reed,
The congregation of bulls with the calves;

The people of the'sea, who humble themselves before frag-
ments of silver;
Scatter the people who delight in war.”

« By the beast of the reed (says he) is clearly meant
the hippopotamus, which denotes the Egyptians. The
company of bulls and calves is a plain allusion to their
Apis and Serapis, or Isis and Osiris, which they wor-
shipped, and to which the third hemistich refers, call-
ing these idols contemptuously ¢ fragments of silver;
because -overlaid or plated with that metal.

“ They are called ¢ the people of the sea. Isaxah
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describes their country (ch. xi. 15.) by the tongue of
the Egyptian sea, and by the seven streams.

¢ They are called ‘a people that delight in war,’
where the Psalmist concludes, as he had begun, by
requesting God to repress their fury.”

Jer. 1.-26, « Open her fattening stalls,” &c.; ver. 27,
Slay all her bullocks,” &c. Fattening stalls mean the
cities of Babylon, and her bullocks the. inkabitants,
who were pampered like beasts. fattened for  the
slaughter.

The ancient heathen used to sacrifice bulls to Ju-
piter, thus Ovid, Metam. lib. 4, line 756,

* ¢ Taurus tibi, summe Deorum.”
Compare Virgil, £En. 9, 1. 627.

BURIAL, is an honour paid to the dead.

The want of it was always looked upon as a cir-
cumstance of the greatest misery, Ps.lxxix. 1, 2, 3;
Eccles. vi. 3; Potter’s Arch. Greaea, 1. 2,1. 4,¢. 1:
and the denial of it, as an act of the greatest punish-
ment, Arch. Greca, v. 2, p. 165.

But the Oneirocritics consider durial in another
view,—as the consummation of all.

And therefore, not to be buried, in visions that
portend good, is bad; and in such as portend bad,
good.

And, therefore, in relation to such visions as por-
- tend bad, the Indian Interpreter, in ch. 130; says,
¢« That if any one dream that he is buried, his burial
denotes that his utter ruin is certain. But if he dreams
that any of the things which belong to his burial are
wanting, that deficiency ‘portends good hopes . of
saf'ety

» Dead men in the grave are apt to be forgotten, Ps.
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xxxi. 12, Ps. Ixxxviii. 6. And therefore, in Ps. Ixxxviii.
11, 12, the grave is synonymous to the land of for-
getfulness;; and in Ps. xxxiv. 17, Ps. cxv.. 17, 1 Sam.
ii. 9, silence is put for the grave.

And in Ovid, Metam. 1. 5, v. 355, Szlentes, or men
in silence, .are dead men.

Hence, not to .suffer a person to be put into the
grave, denotes that he shall be remembered, and not
be suffered to be put into eternal silence ; the grave,
in profane authors, being called an everlasting house.
Soph. Antiq. 1. 2505 Cie. Tusc. Quest. 1, in fin. .

On the contrary, the notion of the word sesse; mo-
nument, is opposed to the aforesaid notion of a grave
as a place of sélence, and land of forgetfulness. For
men, considering the grave to be such a place, have
endeavoured to alter its property, by erecting monu-
ments, which should record their names and actions
to posterity.

And in this sense, not to suffer a person to be put
into a monument, denotes that means will be used in
order to obliterate his memory, to the end that his
actions nia.y never be imitated, nor his cause revived.

So the word Sepulchrum (sepulchre), in Horace
(Epod. 9, v..26.), is to be taken. ¢ Virtus sepulchram
condidit,” his valour hath raised him a monument, 7. e.
hath eternized his memory—hath gotten him perpe-
tual renown.

And, therefore, to dream of having or building a
tomb or sepulchre, is, according to Artemidorus, lib.
2, “a dream:that .portends good both to rich and
poor; to aslave, that he shall obtain his freedom,—
to a childless person, that he shall have an heir,—to
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a poor man, that he shall get an estate,—-a.nd to an
unmarried person, a sign of marriage.”

. Jer. xxii.. 19, “ With the burial of an ass shall he
be buried.”

: Jehoiakim being surpnsed in an ambuscade, and
not slain, but made prisoner, 2 Kings xxiv. 2, was
carried to the king of Babylon, who detained him in
close custody till he could conveniently send him to
Babylon. But his design being frustrated by his pre-
vious death, which happened soon after his confine-
ment, Nebuchadnezzar, at once to testify his indigna-
tion against him, and perhaps to intimidate his suc-
cessor from exasperating him by a long resistance,
ordered his dead body to be ignominiously cast forth
without burial before the walls of Jerusalem, as is
foretold both in this passage and in ch. xxxvi. 30.

BURN. The burning of heaps of armour, was
used by the Romans as an emblem of peace.

Isaiah has the same image, ch. ix. 4,

‘¢ For the graves of the armed warrior in the conflict,
And the garment rolled in much blood,
Shg.ll be for a burn;'ng, even fuel for the fire.”

The Psalmist employs this image to express com-
plete victory, and a perfect establishment of peace,
Ps. xlvi. 9, . . . .
¢ He hath destroyed the artillery of wars to the end of theearth.

He hath broken the bow, and snapped the spear short off,

He hath burnt the carriages in the fire.”

Ezekiel, in his bold manner, has carried the image
to a high degree of amplification. He deseribes the
burning of the arms of the enemy, in consequence of
the complete victory to be obtained by the Israelites
over Gog and Magog, ch. xxxix. 8—10. The vic-
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tory was to be so great, that they should suffice for
fires on the mountains and in the open fields for sever
years.

¢ Behold, it cometh to pass and shall be done, saith the Lord

Jehovah:

This is the day whereof I have spoken.

And they that dwell in the cities of Israel shall go forth,

And shall set on fire and burn the armour, the sluelds and
the bucklers,

The bows and the arrows, and the handstavesand the spears

And they shall burn them with fire seven years:

So that they shall take no wood from the field,

Neither cut down any from the forests ;

For they shall burn the armour with fire ;

And they shall spoil those that spoiled them,

And shall plunder those that plundered them,

Saith the Lord Jehovah.

“ The burning bush” (Exod.ii. 2.), was an emblem
of the condition of Israel at that time ; they were then
in the fire of affliction, yet, by the divine Providence,
they were not consumed in it, of which .this vision
was a pledge.

« The spirit of burning,” Isa. iv. 4, according to
Lowth, means the fire of God’s wrath, by which he
will prove and purify his people ; gathering them into
his furnace, in order to separate the dross from the
silver, the bad from the good. The severity of God’s
judgments, the fiery trial of his servants, Ezekiel (ch.
xxii. 18-—22.) has set forth at large, after his manner,
with great boldness of imagery, and force of expres-
sion. God threatens to gather them into the midst
of Jerusalem as into the furnace ; to blow the fire upon
them, and to melt them.

Malachi treats the same subject,-and represents the
same events under the like images, ch. iii. ver. 2, 3
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. % But who may abide the day of his coming?
And who shall stand, when he appeareth ?
For he is like the fire of the refiner," ’
And like the soap of the fullers,
And he shall sit refining and purifying the sxlver 3
And he shall purify the sons of Levi,
And cleanse them like gold, and like silver;
That they may be Jehovah’s ministers,
Presenting unto him an offering in righteousness.”

BYSS. The cotton plant, of which very fine white
garments like linen were made. It 'grows in Palestine,
in pods. It is the soft downy substance formed in
the inside of the pods of the shrub called Gossipium.

‘When David went to bring up the ark from the
house of Obed-edom, he was clothed with a robe of
byss, 1 Chron. xv. 27. The same is described as the
apparel of the rich man, Luke xvi. 19. The garments
of the ‘Jewish priests were made of it. Byss gar-
ments were worn also by the Egyptian priests. See
Plut. de Iside; Porphyr. de Abstin.; Harmers Obs.
v. 2, p. 358.

Hence a white byss garment, as being the most va-
luable, denotes, symbolically, the highest and most
perfect holiness and prosperity. - Thus the church of
Christ is represented, under the character of the bride,
as being arrayed in fine linen, clean and white, which
fine linen (it is added) is the righteousness of saints,
‘7. e. a divine pature and disposition, ornaments more
valuable than the costly habits of eastern princes, or of
ancient priests (Rev. xix. 8.)

Theocritus mentions byss as a clothing worn by
women oh festive occasions, Idyll. 2. 1. 73,

¢ Trailing a beauteous robe of byss.”
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" CALF. The word calf in Scripture style, is for
most part so general as to be taken for the whole
species, the word beker which is often translated by
Bss, an 0%, in the Seventy, being also frequently ren-
dered by weryes, calf.

The symbol of the ox, calf, or steer, when there is
‘no ‘mention made of horns, is taken in general for
what is signified by the whole animal ; whose prime
or chief quality is Jabour, patience, and riches, or the
great product of corn.

So in the dream of Pharaoh, the seven kine de-
noted so many harvests ; their number determining
the years, which is peculiar to kine, as the Oneirocri-
tics all allow in ch. 238, 239.

In the Proverbs of Solomon, ch. xiv. 4, it is said,
<« Much increase is by the strength of the ox.” So
‘that the ox has the signification of increase with great
labour ; and is, therefore, in Deut. xxv. 4, the sym-
bol of the Jewish and of the Christian priesthood. It
is there said, «“ Thou shalt not muzzle the mouth of
‘the ox that treadeth out the corn.” On which Paul
-remarks, 1 Cor. ix. 9, “Doth God take care for
‘oxen,” as if he had said, When God made this law, do
you think that he had not a nobler design than that
of barely showing kindness to the labouring beasts ?
Yes, surely, he designed that it should be applied to
those who labour in the word and doctrine of his
law ; and who, by sowing among men spiritual things,
deserve -at least to reap from them the benefit of
worldly things in return. The same place is applied
‘to the same purpose by the Apostle in Tim. v. 18.

Agreeably to the account now given, oxen, ac-
cording to Artemidorus, lib. 4,-c. 58, are symbols of
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workmen and sub]ects, i. e. working for the good of
others.

Exodus xxxii. 4, « After he had made it a molten

calf,” &e.

The calf here must have been considered merely
as a symbol, for the Israelites could not be so stupid
as to believe, that the idol taken just before out of
" the furpace, had been their deliverer at any former
period. The Psalmist speaks with due severity on
this subject, Ps. evi. 19, 20,

* They made a calf in Horeb, and worshipped the molten
. image:
Thus they changed their glory (i. e. God, the proper object
of -their adoratmn), into the similitude of an ox that
eateth grass,”

Jerem. xxxiv. 18, « In presence of the calf, when
they cut it in twain.”. So it should be rendered.—
In order to ratify the covenant, they killed a calf or
young bullock, which they cut in two, and placing
the two parts at some distance from each other, they
passed between them ; intending to signify by this
rite, that they consented to be served in the like
manner in case they violated their part of the cove-
nant. Something of the like sort was a practice
among the Greeks and Romans upon such occasions,
as may be seen in Homer’s ;Iliad, L. 3, 208, and
Livy’s Roman History, 1. 1, ¢. 24, and L 21, c. 45.
Hence there will appear a peculiar force in the ex-
pression, of entering inio the covenant, in presence
of the calf, because the sight of that object served to
remind them of the penalties they subjected them-
selves to, on violating their engagement. We find
God conforming himself to this usage, when he made
a covenant with Abraham, Gen. xv. 9, 10, 17,18.
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(Blayney.) Hosea viii. 6, “ The calf of Samaria
shall be broken in pieces.”

It is well known that animals of this species were
worshipped in Egypt, (see Herod. L. 3, c¢. 28), the
apis at Memphis, and the mnevis at Heliopolis. As
they are employed in tilling the ground, they may
have been used as symbols of one who had anciently
introduced or improved the art of agriculture. Males
of this kind were dedicated to Osiris, and females to
Isis. The Israelites may have originally borrowed
this superstition from the Egyptians, and may have
afterwards revived it ; imputing the great fertility of
Egypt to the Deity thus represented.

Hosea xiii. 2, ¢ Let the men who sacrifice kiss the
calves.” '

See 1 Kings xix. 18. Thus Cicero describes a
statue of Hercules as having ¢ rictum ejus ac men-
tum paulo attritius, quod in precibus et gratulationi-
bus non solum adorare, verum etiam osculare sole-
bant.” 1In Verr. act. 2,1 4, § 43.

Hosea xiv. 2, ¢ So will we render the calves of our
Yips.” More properly, that we may render the fruit
of our lips.

See Newcome in loc. and Mede, p. 282.

CANDLESTICK or LAMP-SCONCE. Accord-
ing to Artemidorus, lib. 1, ¢. 76, signifies a wife ; for
which, in ch. 80, he gives this reason, viz. ¥ That as
the lamp or the light thereof signifies the master of
the house, because he overlooks it ; so the lamp-
sconce signifies his wife, whom he rules and presides
over.”

And weddings were celebrated in the Eastern
Countries with lamps or torches—the bridegroom.:
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and bride, the bridémen and bridemaids, having each
one in their hands. And the same custom wasamong
the ‘Greeks and Romans. -~ See Matt. xxv. 1, &e.

"See Homer, Il. 6, v. 492 ; Eurip. Pheeniss. v. 346 ;
Medea v. 1027. - See also Virgil Eclog. 8, v. 29.

Note. In all places in the Old or New Testa-
ment, where the words candle and candlestick oceur,
it should be -invariably lamp and lampstand, for
candles were not used in those days in Judea for
lighting their houses.

-We read in the book of Exodus xxv. 81, 32, &e.,
of -a candlestick of gold with seven branches, which
Moses made by the command of God to be put in
the tabernacle. To this allusion is made in Rev.i.
10, where the seven candlesticks are declared to be
the symbols of the seven churches. And the seven
stars to be the symbols of the angels of those churches.

This, according to the difference of circumstances,
says Daubuz, which is to be always carefully con-
sidered, is exactly agreeable to the explanation, which
is given of the same symbols, by such of the most
ancient profane writers as were well versed in the
symbolical character and language.

For with them, a candlestick or lampstand was
the symbol of the wife of the party concerned ; and
stars were inferior princes, or governors ruling under
a supreme.

Accordingly, the church, which is frequently re-
presented by the symbol of a woman betrothed or
married to Christ, is here, as consisting of several
particular churches, represented under the symbol of
seven golden candlesticks.

. -And as Christ is the head, the high priest, and king
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of his church, therefore are the visible spiritual rulers
of the church under him represented by stars.

In Rev. ii. 5, the angel of the church in Ephesus
is exhorted to consider his ways, and threatened, if
he should not, that his church or candlestick should
be removed out of its place. And it is very remark-
able, that at this time there is not so much as one
Christian in that place which was once the famous
city of Ephesus, and to which Paul wrote his valu-
able epistle.

In Rev. xi. 4, the two witnesses are termed “ the
two candlesticks standing before the God of the
earths” in allusion to Zerubbabel, and Joshua, as
described by Zechariah, ch. iv.

Rev. ii. I, « Walking in the midst of the golden
candlesticks,” (says Lowman) is an expression taken
from the office of the priests, in dressing the lamps,
which was to keep them always burning before the
Lord. I conceive, therefore, walking here may be
designed to signify not only a care to observe and
know thé true state of the churches, but moreover, to
assist and promote their improvement in religion, or
to assist the churches in their proper character, as
consecrated to the service of God, that they may
shine as lights in the world, in the midst of a erooked
and perverse nation. Phil. ii. 15.

CARCASE. Matt. xxiv. 28, ¢« Wheresoever the
carcase is, there will the eagles be gathered together.”
That the carcase here is an emblem of the state of
Judea, and the city of Jerusalem, at the time of their
capture and desolation by the Romans, is generally
acknowledged by interpreters.

The carcase, x7auz, a body fallen to the ground, as

F

e g
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being -deprived of life, is thrown out like that of some
slain animals, unfit for use, to be preyed on by vul-
tures, or other carrion-fowls.

The transgressions of the Jewish people had risen
to such a height, as to render them offensive in the
eyes of God, like a corpse full of putridity. The
language of their old prophets had become awfully .
applicable to them. Zephaniah well described them,
ch. iii. 1, &c.,

“ Woe to her that is rebellious and poliuted, to the oppressing
city,
She hath not obeyed the voice,
She hath not received instruction,
In Jehovah she Lath not trusted,
To her God she hath not drawn near.
Her princes in the midst of her are roaring hons,
Her judges are evening Wolves,
They wait not until the morning.
Her prophets are light, they are treacherous men,
Her priests have polluted the sanctuary, they have violated
the law.” '
And so in Hosea iv. 1, &ec.,
¢ Hear the word of Jehovah, O ye sons of Israel,
For Jehovah hath a controversy with the inhabitants of the
land: .
For there is no truth nor mercy,
Nor knowledge of God in the land.
_ In swearing, and lying, and killing,
~ And stealing, and comm1ttmg adultery, have they broken
forth,
And hlood reacheth unto blood.”
Compare also Isaiah 1. 21, 23: Mal. iii. 5
Josephus gives a similar testimony, as an eye witness
to the degraded condition of his countrymen. See
Bell. Jud. lib. 6, e. 36. « I think that had the Ro-
mans forborne to have punished so gredt eriminals,
either the earth would have swallowed up the city, or
‘some delqge have drowned it, or else the thunder and
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lightning which consumed Sodom, would have falleii
upon it, for the people of Jerusalem were far more
impious than the Sodomites.”

Language resembling this is used respecting Anti-
christian Babylon at a later period, Rev. xviii. 5,
« For her sins have reached unto heaven, and God
hath remembered her iniquities.”

A carcase thus thrown out is always attended with
disgrace, as being without sepulture, which, amongst

the ancients, was accounted an unhappiness. Thus
in Ps. Ixxix, 1, &c.

¢ 0 God, the heathen are come into thme inheritance,
Thy holy temple they have defiled,
_ They have laid Jerusalem on heaps.
The dead bodies of thy servants they have given to be meat
‘ to the fowls of heaven,
The flesh of thy saints unto the beasts of the earth,
. Their blood they have shed like water round about Jerusalem,
And there was none to bury them.”
~ So Virgil, An. 1. 6,

¢ Eripe me his invicte ma.hs, et tu mihi terram
Inche.

And Valer. Flac. Argon. 1. 1;

" 7 % Diripiat laceretque senem, nec membra sepulchro -
Cor tegat.”

And Virgil again, Zn. . 10, v. 559,

“ Non te optima mater ” &e.
"¢ Lie there, inglorious, and without a tomb,
Far from thy mother, and thy native home,
Expos’d to savage beasts, and birds of prey,
Or thrown for food to monsters of the sea.”
DRYDEN.

And 2. Catullus in the Argonautics,

¢ Pro quo dilaceranda feris dabor, alitibusque
. Prada, nec injecta tumulabor mortua terra.”

Su,ch a carcase was. J_erusalem, the pﬁblic offence. of
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God and men, at-the time when it was delivered up
by Divine justice to the Roman vultures. And such
‘was the scorn with which she was beheld, as to recall
the language of Jeremiah, Lam. ii. 15, 16,
“¢'All that passed by the way have smitten their hands together
at thee,
They hissed and shook their head at the daughter of Jeru-
. salem, saying,
Is this the city that they call perfect in beauty, the delight
of the whole earth ?
All thine enemies have opened their mouths agamst thee,
They hissed and gnashed the teeth; they said, We have
swallowed her up,
Surely thisis the day which we looked for, we have found,
we have seen it.”
To this carcase were gathered together the eagles,
i, e. the ' Roman power. That eagles were the sym-
bols of the Romans, is plain from their whole history.
The Roman generals, as Codinus informs us, wore
the figures of eagles interwoven with their "shoes.
Tarquin also carried a golden crowh 'with an ivory
sceptre, on the top of which was an eagle, the ensign
of Roman power, which succeeding emperors adopted
as we learn from Dionysius, Livy, Florus, Plutarch,
&c. Prudentius notices this, lib.'de corona, p. 203.
¢ Aquila ex e'burna. sumit arrogantiam
Gestator ejus.”
But the eagle was principally the symbol of the Ro-
man army. They carried it on their standards and
military ensigns, either made of gold and silver, or
embroidered on silk or linen. Hence Claudian says,
lib. de Bell Get. ‘
« Fuderit imbelles Aquilas servilibus armis.”
The Roman coins and medals still bear testimony to
the use of this symbol. See Spanheim and others.
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There is great propriety in comparing the Romans
to eaﬂles The eagle is the king of birds, as Pindar,
Ehan, and others, observe. Wherefore it was the
common and suitable symbol of the most potent
monarchs. At the time when Jerusalem was' des-
troyed, Rome was mistress of a great part of the
world, and Palestine in particular was subjected to
her sway. - The Jews themselves confessed this, John
xix. 15. « We have no king but Cesar.” Titus,
then, was the Iinpetial eagle, by whom the Jewish
carcase was torn. Again, the eagle, was by the law
of Moses an unclean bird, Levit. xi. 13; it belongs to
the rapacious kind, which was impure. Deut. xiv.
12. So the Roman nation was held to be impure by
the Jews, and with whom they could have no inter-
course, as appears from John xviii. 28, ¢ they them-
selves went not into Pilate’s judgment hall, lest they
$hould be defiled.” Indeed, all the Gentile nations
were considered to be impure, as being addicted to
idolatry, whence they were called dogs, Rev. xxii. 15.

Eagles were also the emblems of strength and
swiftness, hence Saul and Jonathan are compared to
them, 2 Sam. i. 23. And of the spoiler of Moab it
is said, Jer. xlviii. 40, ¢« He shall fly as an eagle, and
shall spread his wings over Mdab.” - Compare Jer.
xlix. 22; Dan. vii. 4; Hosea viii. 1; Ezek. xvii..3,
where the wings of eagles denote strong armies. And
the Roman army is called by Daniel, ix. 27, ¢ The
wing of abominations.” Such was Titus, who flew
with a mighty force to Jerusalem, and made it his
prey.

Its rapacity and partxahty for carcases is remarked
by Job. xxxix. 30,
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" “ Her young ones suck up blood,
And where the slain are, there is she ;”

a passage on which our Lord is supposed to have had
his eye, when he made use of the expression in Matt.
xxiv. 28. Such were the eagles who devastated Je-
rusalem, as affectingly described by Josephus, 1. 6, c.
1'4 and elsewhere. ¢« The houses were full of dead
women and infants ; and the streets were filled with
the carcases of old men; and the young men pale
lll\ei ghosts, walked about the market place, and fell
down dead where it happened.. And now the multi-
tude of dead bodies was so great, that they who were
alive could not bury them, nor indeed cared they for
burying them, being now uncertain what should be-
tide themselves.”

The eagle was esteemed by the heathen as the
minister of supreme Jove, and was sacred to him.
Hence Horace, lib.- 4, ode 4, ¢ Qualem ministrum;
fulminis alitem, cui Rex Deorum regnum in aves
vagas permisit.”.

¢ As the winged minister of thnndermg Jove,
To whom he gave his dreadful bolts to bear,
Faithful assistant of his master’s love,
ng of the wandenng nations of the air,” &e.
‘WesT.

We see in coins the eagle holding the thunderbolt
in .its. feet, (as in Spanheim and others), a.fiction
founded, as Pliny tells us, on the fancy that this is
the only bird never destroyed by. lightning ;- but
more likely to have originated in its remarkable
swiftness., And the souls of the deified or consecrated
Emperors were believed to be transported to heaven
by -this bird.

So Titus was the minister of the true God, in his
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expedition against the Jews, acting as his executioner

to inflict vengeance on that infidel and rebellious na-

tion, because of their rejection of the Messiah, a fact

which the Roman general himself acknowledged, as

Josephus informs us: « Surely God,” said he, « hath .
assisted us in this war, and he it was that drove the

Jews from these fortresses. For what could men’s

hands and. engines prevail against them ?*

King, in his Morsels of Criticism, v. 1, p. 394, gives -
a more extended meaning to the passage in Matt. xxiv.
and paraphrases it thus :—% Wherever, on the face of
the whole earth, the corrupt mass of lawless violent
people, 'disturbing the peace and prosperity of all
human society, is, there will those dreadful and an-
gelic powers, who are to be the ministers of God’s
vengeance, on the great advent of our Lord, be as-
sembled 2nd appear.”

And he considers it to be an allusion to the predic-
tion of the prophet Ezekiel in his 39th chr. But I
do not see the force of his reasonings.

See under Eagle.

CALDRON. Ezek. ii. 3,

¢ It is not near that we should build houses; )
This city is the caldrou, and we are the flesh;”

%. e. the time is not near that we should build houses
in a foreign land (Jerem. xxix.-5). Here we shall
die in mature age, as the choice pieces are not taken
out of the caldron till they are perfectly prepared.
The image is suggested by the process at the Jewish
sacrifices. See 1 Sam. ii. 13, 14. In opposition to
this, God says, ver. 7, that if Jerusalem is the caldron,
it* is "the .caldron of the slain; and, ver. [ 1, that it
should not be the caldron of many, who were destin-
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ed to flee and to perish in the extreme parts of thexr
country. See 2 Kings, xxv. 6, 7, 21.

See the same. image more expanded in ch. xxiv:
ver. 3, 4, 5, &c. where the good pieces and choice
Jotnts mean the great men of Jerusalem; the bones
signify the meaner people, and the scum denotes wick-
edness. The burning of the bones and of the pot
refers to God’s judgments, not only on the inhabitants,
but also on the city.

CEDAR is the symbol of a great king. See Ezek.
xvii. 3, where Jehoiachin is probably meant.

And Ezek. xxxi. 3, where the top, or leader, is sup-
posed to represent the king of Assyria, and the thick
boughs his subordinate kings and rulers. His ruin is
strikingly described in verses 12 and 13. Virgil has
a similar comparison with respect to the fall of Troy—

¢ Rent like a mountain ash, which dar’d the winds,
And stood the sturdy strokes of labouring hinds.
About the roots the cruel ax resounds,
The stumps are pierc’d with oft repeated wounds.
The roots no more their upper load sustain,
But down she falls, and spreads a ruin through the plain.”
ZEN. 1. 2, 626.

Zech. xi. 2, « Howl, O fir tree; because the cedar

-is fallen.” Under these images, the fall of mighty

men, and the subversion of the Jewnsh polity, are re-
presented. (Secker.)

Isaiah, ii. 13, “ Even against all the cedars of Le-
banon.” See Lowth’s excellent note on the passage.

See also Amos, ii. 9 ; Homer, I. 13, 359 ; Horace,
0d. 1. 4, 6 ; Virgil, En. 5, 447. '

Tsaiah, xli. 19, “In the wilderness I wdl give the
cedar,” &e., expressing the relief to be afforded to
them, while fainting with heat in their journey through
that hot country, destitute of shelter, by causing shady
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trees, and those of the %tallest and most beautiful
kinds, to spring up for their defence. The apocry-
phal Baruch, speaking of the return from Babylon,
expresses God’s protection of his people by the same
image : “ Even the woods, and every sweet smelling
tree, shall overshadow Israel by the commandment of
God ;” ch. v. 8. ‘

Th's tree was the symbol of eternity, because its
substance never decays nor rots. Hence the Ark of
the Covenant was made of cedar; and those are said
to utter things worthy of cedar, who write that which
no time ought to obliterate. It is used to point out
persons of eminence, or men of power, who are often
called in scripture cedars of Lebanon, and of whom
Isaiah says, ch. ii, 13, “ The day of the Lord shall
come upon them.”

CHAIN signifies hinderance from action. So Ar-
temidorus, 1. 3, c. 35. See Bind.

It is sometimes used figuratively in a bad sense, as
in Ps. Ixxiii. 6, ¢ Therefore pride compasseth them
about as a chain.” So Naumach. in sentent. ¢ Nei-
ther do you wear on your neck the purple jacinth,
and the green jasper, which make fools proud.” And
Euripides, Electra v..176, “ Nor am I carried away
with pride on account of my golden chains.”

Sometimes it is used in a good sense, as in Col. iii.
14, where Paul calls “love the bond or chain of per-
fectness,” or the perfect bond.

Ezek. vii. 23,

¢ Make a chain,
For the land is full of bloody judgment,
And the city is full of vielence.”

% Make a chain,” to denote that the people will be led
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away captive in chains. If was a symbolical action.
Ezek. xvi. 11, '
T put bracelets upon thy hands,
‘And a chain upon thy neck.”
Newcome says, rebed, in Arabic, denotes “ a variegat-
ed collar of wool hung for ornament about the neck
of an animal.”
¢ It pectore summo
Flexilis obtorti per collum circulus anri.” :
} Vire. AEn. 5, 558.

Paul mentions his chain as a prisoner repeatedly, viz.
in Acts xxviii. 20 ; Eph. vi. 20; 2 Tim. i. 16; <. e-
Paul’s right hand was fastened to the soldier’s left
hand, after the manner of the Romans, with a long
chain. The scholiast on Juvenal says, that it is
called a camp-prison when the captives are delivered
chained, so that the same chain fastens both the pri-
soner and soldier.” '

-Sometimes, for farther security, they were bound
to two soldiers, with two chains, as was Peter’s case.
See Aects xii. 6. See also Pliny, 1. 10, ep. 30; Se-
neca, ep. 5; and liber de Tranquill. e. 10.

Prov. i. 9, parental instruction is beautifully com-
pared to chains about the neck. One of the Rabbi-
nical writers has a similarly elegant expression, Vaji-
her Rabb. § 12, « The words of the law are a coronet
to the head, a chain to the neck, tranquillity to- the
heart, and a collyrium to the eyes.” The Egyptian
judges used to wear a golden chain about the neck,
with a gem suspended, on which was engraved Truzh.
(Diod. Sic. lib. 1.) -

That eminent persons were thus adorned is plain
from the honours paid to Joseph and Daniel, Gen.
xli. 42, and Dan. v. 7, 16, 29.
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Brides also received these as parts of their attire,
-as appears from Cant. i. 10, and iv. 9. Selden, in
his Uxor Hebraa, quotes from the Gemara Hierosol.
this passage : “ Velamina sponsis sunt sindones acu-
pictee, quibus appenduntur monilia aurea.” . Penelope
also receives a gold chain from her suitor Eurymachus,
as Homer tells us. And Hesiod, describing the dress
of a virgin, in his “« Works- and Days,” v. 74, says,
% They puit golden chains upon her person.” Orna-
ments of gold, and particularly chains, belong to the
costume of very high antiquity. < Ye daughters of
Israel, weep over Saul, who clothed you in scarlet,
with other delights ; who put on ornaments of gold
upon.your apparel.” 2 Sam. i. 24 ; Judith, x. 4.

CHARIOT. Chariots are the symbol of govern-
ment, protectlon, and guardianship, exercised by
princes, and by those who resemble them, towards
the people, their inferiors.

In this sense, Elisha exclaimed, respecting EliJah,
the eminent prophet and teacher of Israel, 2 Kings ii.
12, ¢ O my father, my father, the chariot of Israel, and
the horsemen thereof;” an exclamation repeated by
Joash the King of Israel, on occasion of the death of
Elisha, 2 Kings xiil. 14 ;—meaning, that these two
excellent men availed more to their countrymen by
their prayers and pious example than the kings of the
nations do by their warlike chariots and horsemen.
Compare Ezek. xxvii. 14 with Rev. xviii. 13, where
chariots and horsemen are enumerated among the
wares of Tyre and Babylon, as being part of their
wealth and support.

Chariots are the symbol of armies and their leaders.
See Exod. xv. 4, “Pharaoh’s chariots and his host
hath he cast into the sea.” 2 Kings xviii. 24, « Wilt
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thou put thy trust in Egypt for chariots and for horse-
men ?” is the language of Rabshakeh, and that of his
master is thus represented, 2 Kings xix. 23, « With
the multitude of my chariots I am come up to the
height of the mountains, to the sides of Lebanon.”
Psalm xx. 8,
« Some trust in chariots, and some in horses; )
But we will remember the name of Jehovah our God. -
They are brought down and fallen
But we are risen and stand upright.”
Compare Ps. Ixxvi. 73 Isa. ii. 7, chap. xxxi. 1. So
Jerem. 1. 37, « A sword is upon their horses, and upon
their chariots.” See also Joel ii. 55 Micah v. 10.
Chariots are also the emblems of the heavenly host.
This we learn from 2 Kings vi. 17, where the moun-
tain round Elisha appeared to the opened eyes of his
servant, full of horses and chariots of fire. This ap-
pears also from Ps. Ixviii. 18, « The chariots of God
are two myriads, even thousands of angels: the Lord
is among them as in Sinai, in the holy place.” This
seems to look back on Deut. xxxiii. 2,
« Jehovah came from Sinai, and rose up from Seir to them
He shined forth from Mount Paran,

And he came with ten thousand of his holy ones;
From his right hand went a fiery law for them.”

Something similar is the language of Isaiak, chap.
Ixvi. 15, ,
¢ For behold, Jehovah shall come as a fire,
And his chariot as a whirlwind:

To breathe forth his anger in a burning heat, -
And his rebuke in flames of fire.”

And so in Hab. iii. 8,
“ Was thine indignation against the seas,
‘When thou didst ride on thine horses, and on thy chariots
of deliverance
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A description of the royal chariot of Solomon is given
in Cant. iii. .9, 10, which shows the luxury of those
times'; but it probably means a litter or palanquin.

In. 1 Chron. xxviii. 18, ¢ Gold is said to be given
for the pattern of the charlot of the cherubims.” See
Cherubim.

The chariot mentioned in Isa. xxi. 7, with two
riders, is supposed to represent Darius and Cyrus, the
Medes and the Persians. See Lowth é» loc.

The four chariots in Zech. vi. 1, drawn by horses
of different colours, represent the four great empires
of the world in succession, the Assyrian or Babylon-
ian, the Persian, Grecian, and Roman, distinguishable
both by their order and attributes. (Blayney.)

Cant. i. 9,

¢ I have compared thee, O my love,
To a company of horses in Pharaoh’s chanots »

The comparison of a beautiful woman to a set of'
horses harnessed in a chariot, may perhaps appear
uncouth to the refined manners of this age ; but the
Greek and Latin poets abound in similar comparisons.
Thus Lycophron calls Helen a heifer, and Euripides
calls Polypena a calf, and Horace compares. 2 young
woman to a mare, lib. 3, ode 2. See Durell on the
passage.

Chariots on our side betoken courage in us, and
safety and skill, with success in feats of arms. But if
they belong to the other side, then, by the rule of
contraries, they denote dread and consternation, and
ill success in war.

CHERUBIM. Much has been written on this
mysterious subject, particularly by the Hutchinsonian
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Divines, whose opinions may be seen in Pa.rkhurst’s
Hebrew Lexicon on the ferm.

The Cherubim are mentioned or descmbed in the
followmg passages, viz. Gen. iii. 24 ; Exod. xxv. 18,
22, and xxxvii. 7, 9 ; Levit. xvi. 2; Num. vii. 89
1 Kings vi. 23, 28, and viii. 75 2 Chron. iii. 10, 13,
and v. 8 3 Ezek.i. 5, 11, and x. 20, 22. .

They are also probably alluded to in Isa. ch. vi.;
Rev. ch. iv.; Wisdom, ix. 8 ; Heb. ix. 5.

It is agreed by most expositors that they were em-
blems of something beyond themselves ; but the ques-
tion is, of what were they emblematical ?

Parkhurst says they represented the ever blessed
Trinity, and the human nature of Jesus -Christ.

Lowman thinks they represent angels.

In Genesis iii. 24, they are spoken of as posted at
the entrance of Paradise, after Adam and Eve were
expelled from it. ' '

Taylor, in his Hebrew Concordance, says the che-
rubim must be considered as hieroglyphical, denoting
the perfection or combination of all spiritual and mo-
ral excellencies, which constitute the character of
God’s faithful servants or subjects. ‘

Newcome is of Taylor’s opinion.

Mede supposes them to be angels, but considers the
cherubim, or four living creatures in the Apocalypse,
to represent the Christian churches in the four regions
of the world, corresponding to the four standards of
Israel, and their ensigns, which he says were those of :
a lion, an ox, a man, and an eagle.

Doddridge considers them to be hieroglyphical re-
presentations of the angelic nature, and condemns the
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Hutchinsonian scheme, which makes them emblems of
the Deity, as a very great absurdity.

Reynolds (of Angels) thinks the four animals de-
scribed in Rev. iv. 7, represents spirits of an order
superior to angels, taken up wholly in contemplation.

Pierce, Whitby, and Macknight all consider them
as representations of angels.

Glassius, Philol. Sacra. p. 777, after quoting a sin-
gular opinion of Musculus, who supposes them to
have been a species of large and terrible fowls, because
they are described as winged, says, ¢ But most other
interpreters by the cherubim understand the angels
of God.”

Milton refers to this symbolic representation, when
he says of the cherubie shapes,—

¢ Nor less on either side tempestuous fell

His arrows, from the four-fold visag’d four,

Instinet with eyes; and from the living wheels,

Instinet alike with multitude of eyes.”

Par. Lost, b. 6.

But, with due deference to the forenamed authors,
may we not suggest the probability, that these che-
rubim neither represented angels nor divine subsist-
ences, but were simply the accompaniments of the
chariot-throne of the Deity. God is described as a
King, and, in accommodation to our ideas, he is spo-
ken of as exhibiting regal state, and as occupying a
throne or royal seat, which at times is stationary, but
which, when put in motion, in accordance with the
infinite activity attributed to the Supreme Being, is
set before us as surrounded by wonderful forms, sup-
ported by various emblematic figures, and attended
‘with the greatest pomp and splendour of divinity.
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We are confounded by the noise of the restless wheels,
awed by the vision of innumerable eyes, and dazzled
by the brightness of the celestial fire which shines
around it. Milton has very well copied the Prophet’s
description, Par. Lost, b.-6, 1. 750,

e Forth rushed with whirlwind sound

The chariot of paternal Deity, -

Flashing thick flames, wheel within wheel undrawn s
Itself instinct with spirit ; but conveyd

By four cherubic shapes ; four faces each

Had wond’rous ; as with stars their bodies all,

And wings were set with eyes, with eyes the wheels
Of Beryl, and careering fires between.”

In 1 Chron. xxviii. 18, the form of this thrope is
referred to, where it is said, “ He gave gold for the
pattern of the chariot of the cherubims, that spread
out their wings,” &ec.

In Ps. Ixviii. 17, these chariots are descnbed as
numerous, as if the angels also occupied such, when
they attend in procession on the Deity.

‘In 2 Sam. xxi. 11, and Ps. xviii. 10, which are
corresponding Scriptures, God is said « to ride upon a
cherub, and to fly,” ¢. e. perhaps in a cherubic chariot.

As the description here given is that of a violent
storm, all the elemenis being in commotion, and all
things carried along with great rapidity, so the lan-
guage employed is intended to express the vehe-
mence, celerity, and magnificent effect of the divine
movements and appearance.

The Chaldee renders it thus:
¢ He was revealed in his majesty over the swiftest cherubim,

And he rode valiantly on the wings of the wind.”

In allusion to the cherubic figures which cover the
mercy-seat, where the « glory” or Schechinah appear-
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ed, God is repeatedly described as « the Lord which
dwelleth between the cherubim,” for whether sta-
tionary or in motion, these seem-