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INTRO...

The Maori are the indigenous people of Aotearoa/New Zealand. A primary step in the process of inculturation is the working out of an indigenous theology, in this case, a Maori theology. A key question in accepting an indigenous theology is the recognition that indigenous peoples have themselves been given their own Revelation.



INCULTURATION

Inculturation is a theological term taken from two words, enculturation and Incarnation. Enculturation is the taking on of a culture. Incarnation is a theological term used to express God's becoming man, Jesus taking on a human nature. Inculturation signifies the taking on of a particular human culture by Jesus. Just as he became a Jew so he becomes a member of another race, taking on their particular culture. As the Word was made flesh becoming a Jew, so "the Word is made flesh", becoming a member of another race. The Gospels themselves provide the guidelines for this process. 



MAORI

Maori culture and Maori religion, before European colonisation, were imtimately connected, so as a basis for an inculturation of Jesus as Maori I have sought to understand Maori culture and Maori religion as it is lived today, as it was at the time of colonisation and, as far as possible, as it was before colonization. 

The Maori speak of three baskets of knowledge, the knowledge that comes through the senses, the knowledge which is the understanding of what we perceive through the senses, and finally and most importantly, the knowledge which is the experience of our oneness with people, with creation and with Io, God. 

The understanding of what we experience through our senses is expressed in the Maori model of the world, a model which includes Rangi and Papa, Heaven and Earth, and the different created spiritual powers, each responsible for a particular section of creation. 

Two key concepts included in this model are the concepts of tapu and mana which I identify with potentiality (tapu in itself) and with power (mana). Related to the concept of tapu is the concept of noa, freedom from restriction. 

The knowledge spoken of as contained in the third basket of knowledge is our experience of oneness with people, with creation and with Io, God, an experience which takes us beyond the limits of space and time. This experience is especially found in our participation in ritual and in our use of the karakia. The karakia are the ritual chants of the Maori and cover every aspect of life. It is in the use of the karakia that we find what it is to be a human person. Their immediate purpose is to link up with the ancestors and the spiritual powers. Their wider purpose is to share in the work of creation Their effectiveness comes from our faith in the ancestors and the spiritual powers.. 

At the core of this world, and of the whole of the universe, is Io, Io matua kore, Io the parentless, and Io taketake, Io the root cause of all. The richness of the Maori understanding of Io is seen in the different names applied to Io, while the Io creation genealogy shows a cosmic, rather than this world only, awareness. There has been much dispute as to where the Io tradition comes from. My own understanding of the Io tradition, though supported by the written evidence, stems from the Ngaapuhi oral tradition. 



CHRISTIAN MAORI

The majority of Maori are Christian and have been brought up with the European Christian traditions. Today a growing number of Maori in accepting their being Maori want to be Maori first and then Christian. So Catholic Maori are saying, with Pope John Paul II, that to be Catholic they must be Maori. 

A CHRISTIAN MAORI THEOLOGY

A Christian Maori Theology is coming out of the experience of people living out their being Christian Maori. The purpose of this page is to open up to all the richness of a Christian Maori theology. This includes a Maori understanding of Jesus and the Kingdom he preached and a Maori understanding of church. It also includes an understanding of the karakia, the ritual chants of the Maori and a means to oneness. 

THE IO TRADITION - WHERE FROM?
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Io, Io-matua-kore, Io-taketake, Io the parentless, Io the root

foundation of all things.

     The Reverend Maori Marsden tells of a discussion he held with

some of his elders on his return from the Second World War.  He

was talking about the war and in particular about the atom bomb. 

One elder asked him to explain the difference between the atom

bomb and an ordinary bomb.  Maori Marsden took the word hihiri,

which means pure energy, and to quote Maori:

           "Here I recalled Einstein's concept of the real

          world behind the natural world as being comprised of

          'rythmical patterns of pure energy', and said to him

          that this was essentially the same concept.  He then

          exclaimed "Do you mean to tell me that the Pakeha

          scientists (tohunga Pakeha) have managed to rend the

          fabric (kahu) of the universe?"  I said "Yes."  "I

          suppose they shared their knowledge with the tutuaa

          (politicians)?"  "Yes."  "But do they know how to sew

          (tuitui) it back together again?"  "No!" "That's the

          trouble with sharing such 'tapu' knowledge. Tutuaa

          will always abuse it".

     This story gives some insight into the Maori understanding of

Io as well as one explanation of why the knowledge of Io has been

held by a few and not disclosed to everybody.

THE WRITTEN EVIDENCE

     The Maori understanding of Io first became generally known

with the publication in 1913 of Percy S. Smith's two volume work,

The lore of the whare-wananga, and from some of the writings of

Elsden Best, especially his writings on Maori religion.  The

sources for this material were the writings of H. T. Whatahoro

(John Storway).

     Two eminent tohunga 'experts', of the East Coast Ngaati

Kahungunu people, Te Matorohanga and Nepia Pohuhu gave a series of

lectures at a whare wananga, 'school of learning', in the

Wairarapa district in 1865. These were taken down, developed and

rewritten by H. T. Whatahoro over a period of forty years, the

volume of text increasing fourfold by 1907.  Whatahoro's text was

approved by the Tane-nui-a-rangi Committee in 1907 as an agreed

expression of genuine Ngaati Kahungunu tradition in that year.  It

does not necessarily represent the tribal tradition in 1865.

However it is an oral tradition approved by a responsible body of

elders. 

     This presentation of the Io tradition was soon rejected by

scholars. Sir Peter Buck wrote that "The discovery of a supreme

God named Io in New Zealand was a surprise to Maori and Pakeha

alike."  Buck regarded the Io tradition as originating amongst the

Kahungunu people late in the 18th century as a reaction to

Christianity.

     J. Prytz Johansen follows Buck in rejecting the tradition of

Io as the supreme power before the coming of Christianity.

Johansen's final, though carefully tentative, conclusion is this:

"All things considered there is the greatest probability that Io

became a high god after the Europeans came to New Zealand."  He

does argue, though, that if there were other pieces of evidence

"independent of one another, the pre-European existence of the

high-god Io would be assured" because of the distance of the

tribes from one another.

     Bishop Muru Walters, speaking in Fiji at a Pacific region

Religious Liberty Congress, June 1993, also rejects the tradition

of Io. Bishop Muru says that: "The invention of a supreme god Io

was a response to the political, social and economic circumstances

of the times." He follows the arguments of Sir Peter Buck and adds

that:

"The supreme god Io which was developed about the late nineteenth

century was not known by my elder's, my parent's, my uncle's and

my auntie's tribes.  It was developed by a few Maori of the

Kahungunu tribe...."

     However, written evidence of an Io tradition comes from

different sources, from Waikato, Ngaati Kahungungu, Ngaapuhi, Kai

Tahu and possibly the Moriori.

FROM THE WAIKATO

Richard Taylor - John White

     Sir Peter Buck, Prytz Johansen and Bishop Muru mention the

references to Io in John White's Ancient history of the Maori.

Some of the references are certainly questionable, but one is not.

Prytz Johansen says this text: "is of some interest." Bishop Muru

says that John White "altered the word 'io', which means muscular

twitches, by giving it a capital letter 'I'. In this case White

did not alter the word 'Io'. He copied it from one of the Reverend

Richard Taylor's notebooks, though he did put some of Taylor's

English into Maori. I give the note as it is written down by

Taylor, in a mixture of English and Maori, in his notebook:

           Notes from the Teacher of Wawarua Mai 7/52.

           Their chief god was Io. He was the creator of heaven

          and earth. E Io e rangi tapa mai e koe a taua tama ko

          te wakarongonga i raro i to tawito tapa rongonui a

          rangi ka totoko rangi ki te ahurangi etc. This was

          the beginning of a karakia addressed to Io in the

          hahunga tupapaku and afterwards another was addressed

          to Tiorea (the mokai or servant of Uenuku) an

          ancestor. Uenukuatu was once a man and afterwards

          became a god. Io made the heavens and the earth and

          Tiki.

     Wawarua (Whawharua) is about half-way between Otorohanga and

Te Kuiti, deep in the Waikato. The date, May the 7th. 1852, is

thirteen years before the Kahungunu meeting. The date is also on

the manuscript for John White's Ancient History with Taylor's

notebook number and page reference. Both the reference to the

teacher at Wawarua and the date have been pasted over in the

manuscript, but can be read quite easily when the manuscript is

held up to the light.  White used a scissors and paste method in

preparing his manuscripts for the printer, cutting out and then

pasting together what he wanted published.  

Richard Taylor

     In his notebook number 11 Taylor has another undated

reference to Io showing his awareness of the Kahungunu belief in

Io: 

           "Io the great god of Waikato and of Ngati Kahununu.

          The resemblance of his name to Ihowa was pointed out

          to me by the natives themselves who still affirm it

          to be the ancient name of this god. They say he was

          the maker of heaven and earth and of the first man

          Tiki."

Pei Te Hurinui Jones

     Pei Te Hurinui Jones also gives evidence of the strong

presence of the Io tradition within the Waikato. In his biography

of King Potatau Te Wherowhero, he describes the raising-up ritual

for the first Maori king in 1859 and he gives the Io karakia used

by Te Tapihana whom he describes as 'a High Priest of the ancient

Io (Supreme Being) cult of the Tainui tribes'. There is a strong

link between the opening line of the Io karakia given by Taylor

and the first lines of the karakia given by Pei. Both would appear

to be 'naming' karakia:

     E Io! e Rangi!          

 O Io! Thou Heavenly One!

     Tapa mai ra ia          
 Name him,

     Ta taua tama             
This son of ours,

     I whaka-tama ai taua         
 A son, indeed, he was to us;

     I o taua nonoketanga          
When You and I strove manfully

     I nonoke ai taua;             
In our striving.

     I o taua momoetanga     
 He guarded our peaceful slumbers,

     I momoe ai taua              
 And we slept soundly

     i te po:                 

through the night

     E Io! e Rangi!           

O Io! Thou Heavenly One!

     Tapa mai ra ia,              
 Name him,

     Ko wai?                  

Name him what?

     Hei Kingi!                   
 Name him King!

     In speaking of the Io religion of the Tainui priesthood, Pei

Jones elaborates:

           At the outset the declaration is made in the Io

          religion that the world evolved from Io, the Supreme

          Being; and his dwelling place is at the apex and

          centre of Creation.  And that Io himself evolved

          through eight stages from Te Kore or the Formless

          Void. In this deistic conception two elements were

          introduced and merged in Io, namely: - Te Ira Tane

          ... Te Ira Wahine.

     Pei Jones also notes the references to Io in the traditional

poroporoaki 'farewell' used at the burial of King Koroki in 1966.

In his book King Potatau he gives an explanation of why the name

of Io was so little known and used in ordinary life:

           In the teachings of the Tainui House of Sacred

          Learning it is given that:

           Kahukura Uenuku was set up as a symbol to

          (mortal) man of the godhood of Io.  Io was so

          intensely sacred in himself that even the utterance

          of his name was avoided on all ordinary occasions.

          This is the reason why it was laid down that only to

          his symbol, Uenuku (the rainbow) were the common

          people to sing their sacred chants. It was the

          prerogative of the altar priests to recite the sacred

          chants to Io."

FROM NGAATI KAHUNGUNU

     I have already mentioned the Ngaati Kahungunu material

published by Percy S. Smith and Elsden Best and the doubts raised

to its authenticity. There is as well an 1862 reference to a

Ngaati Kahungunu tradition. It does not speak clearly of Io as the

Supreme being, but refers to Io as an atua whose special work is

the building of fortified paa. This identifies Io with the

establishment of peace and does not exclude the notion of Io as

Supreme being:

           Ko ta Tumatauenga mahi, he whawhai tonu, he riri

          tonu, ko ta Io mahi he hanga patu atawata.

           'Tuumatauenga occupied himself in warfare and

          fighting. The work of Io is to build palisaded

          forts.'

           Mauria mai nei ko te rongo a whare,

           ko te rongo taketake ki mua ki te atua

           ka whakaoti te riri.

           'So was brought here the house of peace,

           Lasting peace in the presence of the atua,

           And the fighting was ended!'

   There is a strong element of peace in the Io tradition and

still today the Whatawhata marae, one of the centres of the Tainui

Io tradition, has strong links with peacemaking. A commitment to

Io is a commitment to peace.

   Christian Maori today draw their spiritual strength from both

streams - the traditional Io tradition and the European Christian

tradition.  These two traditions are complementary, not

contradictory.  Perhaps this explains why the Maori accepted the

Bible with such enthusiasm in the nineteenth century; they saw

that Christianity did not conflict with but rather converged with

their own religion.  This was the attitude of King Potatau Te

Wherowhero, as Pei Te Hurinui Jones records:

         The arrival of the missionaries in his district was

        made the occasion for strong exhortations to his

        people to embrace Christianity.  As a high priest of

        the Tainui sacred house of learning, he was very

        interested in the new faith of the white man and, as

        he could not share the esoteric lore of the Tainui

        priesthood with his people, the religion of the

        missionaries offered an alternative belief that would

        be of spiritual benefit to the tribes.

FROM NGAAPUHI

Judge Maning

     Sir Apirana Ngata, in a recorded talk on 'The Cult

of Io', recounts how Judge Maning, a resident of Hokianga from

1833, acquired knowledge of an Io tradition in the North and wrote

it down but had the manuscripts burned when on his deathbed:

         Maning chose to become an adept and he was the only

        Pakeha who made a complete study of the Cult of Io.

        He absorbed it all, karakia and everything, and was

        even initiated in it. Well, in due course he had to

        go to London for medical advice. He had cancer and

        while he was dying he wrote down all this material.

        Then his conscience began to prick him because one of

        the things that you do when you become initiated in

        the Cult of Io is to swear secrecy, and he had taken

        the oath of secrecy ... Maning ordered the housemaid

        to make a fire and he burned the manuscript. Now,

        that story is well accredited.

C.O. Davis

   A second written source for a Ngaapuhi Io tradition is the 

1876 book written by C.O. Davis on the life and times of the

Ngaapuhi chief Patuone. Davis relates information given to himself

of a belief in Io as the Supreme Being:

         ...while travelling with a distinguished Maori

        Chieftain some years ago, he inadvertently revealed

        the fact that the Maoris, in the olden times,

        worshipped a Supreme Being whose name was held to be

        so sacred that none but the priest might utter it at

        certain times and places. The name was Io, perhaps an

        abbreviation of Iouru.

   Davis also uses a reference in an old song as proof of the

existence of Io. This is probably a mis-translation, te Maru aio,

'the Shelter of peace', becoming te Maru a Io, 'the Shelter of

Io'.  But there is no reason to doubt his reference to Io in the

above quotation, especially as he links Io with Iouru, a name for

Io which is part of the northern Ngaapuhi Io oral tradition, but

not part of the Ngaati Kahungunu tradition.

The Penehare Manuscripts

   According to one Ngaapuhi tradition, the most important, the

most powerful karakia were those of the different Io whare

wananga, 'schools of learning'. The Penehare manuscripts (1923)

give the story of a certain chief, Pokaia, who went in search of

an Io karakia.  Being outnumbered in his conflict with Taoho of

Ngaati Whaatua, he sought to gain the advantage by obtaining and

using a karakia "more tapu than any other karakia" which was only

to be found at a whare wananga of Io:

         Ko te karakia tapu tera kei runga atu i nga karakia

        tapu katoa, ko Pinepine iterangi. No roto tenei

        karakia tapu i tetahi o nga whare wananga o Io i a Te

        Rarauatea. Ko Takahiaiterangi no roto tenei karakia

        tapu i tetahi o nga whare wananga o Iomatuakore, i a

        Titoremahutu.

          Pinepineiterangi was a karakia more tapu than any

        other karakia tapu.  This karakia tapu was in one of

        the schools of learning of Io at Te Rarauatea.  The

        karakia tapu Takahiaiterangi was in one of the

        schools of learning of Iomatuakore at Titoremahutu.'

   There is also a note in Maori Marsden's papers refering to the

two Io schools of learning Rarauatea and Titoremahuta. The note

says that the karakia Pinepineiterangi is a karakia to bind

taniwha (he karakia herehere taniwha). The Penehare manuscript and

the note also mention the karakia Takahiaiterangi as belonging to

the school of learning Titoremahuta and gives the names of five

other karakia of that house - Maninikura, Kikirangi,

Tohinuiarangi, Komarurangi and Rerewhakapiko.

Corroborating Evidence

   There is as well some corroborating written evidence of a

northern Maori belief in one supreme being. As early as 1842 the

French missionary Catherin Servant was aware of the belief in one

supreme being in the Hokianga district. His interpretation of

Maori customs was not always accurate, being coloured often by his

inexperience (he was in New Zealand for only four years) and by

his sharing the common European prejudices against Maori religious

practices, but his writing remains a valuable early record.

         There is no doubt that in earlier times the  natives

        used to believe in several gods ... but ... they

        nevertheless accept the existence of a great

        spirit...

   Moreover Governor King, Governor of New South Wales between

1800 and 1806, records a conversation with Tip-a-he, a chief of

the Bay of Islands, in 1806.  He writes:

        ... The existence of a God who resides above they

        believe, and that his shadow frequently visits the

        earth ...

FROM KAI TAHU

     Teone Taare Tikao, born on Banks Peninsula in 1850, trained

in the ways of the tohunga and a recognised expert in South Island

Maori culture, related much of Kai Tahu belief and practice to

Herries Beattie in 1920.  According to his account of the Creation

Story:

         ...at the conclusion of the Po ages, Io, the Supreme

        God, brought the sky (Rangi-nui or Rangi) and land

        (Papa-tua-nuku or Papa) into being .... Io was the

        supreme god of the Maori .... He is far and away the

        greatest of our many gods, and it was through

        his act of creation that the other gods

        appeared... 

   This belief is expressed in the tauparapara, 'introductory

chant', which is the introductory chant of Tikao Talks:

          Ko Io-whakatata, ko Io-whatamai

         Ko Hekeheke-i-nuku, ko Hekeheke-i-papa

         Ko Te Korekore ka ahu mai ka Po-takiwa

         No ka Po-takiwa ka ahu mai ka Ao katoa

         Ka puta ki waho, ki roto i tenei ao marama

         He takata hou ki te whaiao, ki te ao marama

         Tihei mauri ora!

         'Io-who-approaches, Io-who-comes-here

         Descending-to-earth, Descending-to-Papa

         The Absolute Nothingness there come the Night-

        periods

         From the Night-periods there come all the Days

         There comes forth, into this world of light

         A new human person into the daylight, into the world

        of light

         Sneeze living soul!

FROM THE MORIORI?

     In GNZMMSS 16 there is a Moriori karakia from the Chatham

Islands in 1859. It was written in Maori by an old man for his

children who spoke Maori rather than Moriori. This karakia

contains what could be a reference to Io in a phrase referring

also to Tane and Tangaroa:  ... te ruanuku eio te ruanuku tane te

ruanuku tangaroa ...." 

   Williams translates ruaanuku as 'Wise man, wizard, warlock'.

This manuscript is dated Apirera 22, 1859.

TO SUM UP

   The evidence for a genuine Io tradition comes from

widely-scattered tribal areas, principally Ngaapuhi, Waikato,

Ngaati Kahungunu and Kai Tahu.  Some commentators claim that Io

was an academic invention, a reaction to the Christian ideas and

religion introduced by the nineteenth-century missionaries, or an

adjustment cult which attempted (like the prophetic movements of

Papahurihia, Pai Marire, Ringatu, Parihaka, Rua Kenana and Ratana)

to accomodate Maori and European ideas together in a single

unified structure of belief.  

   But as Manuka Henare points out, these explanations fail to

convince. After contact with Europeans, Maori at first showed

little interest in the Christian religion. In the early 1800s they

were willing to cultivate crops such as potatoes and trade in pork

but only in the 1830s did they accept Christian baptism in any

numbers.  Given the sophistication of the Io tradition and the

reluctance of any group to accept new religious ideas and

principles which undermine or exclude traditional beliefs basic to

the culture of that group, it is inconceivable that an Io

tradition could have been created and developed about 1839 and

then taken root in widely dispersed tribal areas by the 1850s. 

   The secrecy surrounding the tradition and its restriction to

elite circles of tohunga, ariki and rangatira, 'priests, high

priests and chiefs', explain why an authentic religious tradition

which pre-dated Maori knowledge of European Christianity became

widely known only after several decades of Maori-Pakeha contact.

THE IO ORAL TRADITION OF NGAAPUHI
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   My own acceptance of and belief in Io is supported by the

written evidence, especially the 1852 evidence of Richard Taylor,

but is based on an oral tradition, the Ngaaphi oral tradition, as

given to me by Maori Marsden.  Maori's acceptance of the Io

tradition went back to his grandfather who was himself a priest of

the Io school.  His grandfather was born about 1790, was a

signatory to the Treaty of Waitangi and died in 1908.  Maori

himself was  tohied, 'consecrated and dedicated', by a group of

elders when he was about 8 years old.

   Maori Marsden in 1975 speaks in detail of the oral tradition

about Io, the Supreme God, taking as a basis the tradition of the

Ngaapuhi wananga, 'school of learning', and modifying it by the

tradition of his own tribal elders and his observations of other

tribes. 

   Cleve Barlow  also calls on his experience in a Ngaapuhi

wananga in speaking of Io as the Supreme God who created all

things. 

   In my own acceptance and understanding of Io, I am almost

completely indebted to Maori Marsden and his presentation of Io.

THE NAMES GIVEN TO IO

   Speaking of the nature of Io, Maori Marsden talks of Io as

        "both Being-itself and absolute Nothingness. That is,

        He is truly infinite, encompassing within himself

        both the absolutely Positive and absolutely

        Negative".

   Io is 

         both Passive and Active. In his passive state he is

        referred to as Io-Mata-Moe  Io of the Slumbering

        Countenance', Io-Mata-Ane 'Io of the Calm and

        Tranquil Countenance , Io-Kore-Te-Whiwhia 'Io the

        Unchanging and Unadulterated in whom there is no

        confusion and inconsistency'. But he is also Io-Mata-

        Aho, 'Io of the Glorious Blinding Countenance', Io-

        Mata-Kaakaa 'Io of the Flashing Countenance."

   Io is

         Io-Roa 'Eternal', Matua-kore 'Parentless', Matua

        'First Parent', Io-Mua 'The Precursor'.

   Io is

         Creator of all things, both Origin and Originator.

        Io-Taketake 'Foundation', Io-Te-Pukenga 'Io the Prime

        Source', Io Waiora 'the Fountain-head of Life,

        Maataa-wai 'The Head Waters'.

   Io is

         Omnipotent. Io Nui 'Almighty', Tikitiki o Rangi

        'Supreme One of Heaven', Te Toi o nga Rangi 'Pinnacle

        of Heaven'.

   Io is

         Omnipresent. Io Uru 'The Diffuse and Ubiquitous',

        Mata-Kana 'The all-seeing, Omnipresent'.

   Io 

         is Sacred and Mysterious. Io Tapu 'Holy', Matangaro

        'Hidden'". 

AN IO CREATION STORY

   Maori Marsden also gives the story of creation as understood by

those brought up in the Io tradition of Ngaapuhi. In his notes he

speaks of the process of creation as taking place over a period of

twenty-seven nights or aeons and he divides this process into

stages, following the Io genealogies. In the following account I

bring together material from his notes.

   This particular creation genealogy begins with Io.

   I. Io-Matua-kore:- Io the Parentless who was the Always

Existent without beginning or end.

   Io-Taketake:- Io the Root Foundation of all things.

   Io-Wananga:- Io the Source of all Wisdom.

   II. Then Io-Taketake begat

   Te Korekore - a double negative, the Absolute Nothingness.

   Te Korekore Te Rawea - the Absolute Nothingness which could Not

be Wrapped up. 

   Te Korekore Te Whiwhia - the Absolute Nothingness which could

Not be Bound.

   Te Korekore Te Tamaua - the Absolute Nothingness which could

Not be Fastened.

   Te Kowhao - the Abyss.

   Te Poo - the Night.

Io lived eternally i Te Korekore, 'in the Absolute Nothingness'.

The Korekore is a double negative, a double kore.

   According to Maori Marsden, to the Maori mind, the doubling of

kore. meant 

         ...not simply 'non-being', or annihilating

        nothingness, though it includes this meaning, but it

        went beyond this. By means of a thorough-going

        negativity, the negation itself turns into the most

        positive activity. It is the negation of negation. Te

        Korekore is the infinite realm of the formless and

        undifferentiated. It is the realm not so much of

        'non-being' but rather of 'potential being'. It is

        the realm of Primal and Latent energy from which the

        stuff of the Universe proceeds and from which all

        things evolve.

   Te Korekore 'the Void', Te Kowhao 'the Abyss', together with Te

Poo, the numerous 'Nights', were 

         ...the realm of the Potential, the seed-bed of

        Creation brooding, expectant, waiting for the Wind of

        the Spirit to bring into being what had to be

        energised by His Spirit.

   This was the space-time framework, the space (void and abyss) -

time (the nights) continuum, in which the cosmic process could

begin to operate.

   Then Io seeded Te Kore and Te Kowhao laying down the root

foundation of all things.

   III. Te Kowhao begat:

   Te Pu - the Taproot,

   Te Weu - the Secondaries,

   Te More - the Hair-roots,

   Te Rito - the Shoots,

   Te Aka - the Vine.

   Te Pu, 'the Foundation Tap Root' sent forth its secondary roots

and hair-roots, an insensate movement towards being and self-

realization. This was the beginning of the process."

   IV. Te Aka begat:

   Te Rapunga - the Seeking.

   Te Whainga - the Pursuit, Groping towards.

   Te Kukune - the Stretching and Elongation.

   Te Pupuke - the Enlarging.

   Te Hihiri - Elemental and Pure Energy.

   The original seed, placed in Te Kore and Te Kowhao, the

Nothingness and the Abyss, contained the Mauri, 'life-principle'

which impelled the seed to send forth the roots to begin their

quest to fulfill the latent urge towards being. Thus Te Mauri

begat Motion and each begat in turn Te Rapunga, Te Whainga, Te

Kunekune, Te Pupuke, Te Hihiri, 'The Roots, Seeking, Pursuing,

Lengthening, Increasing and Culminating in Pure Energy'.  Thus the

Realm of Te Hihiri, 'Pure Energy' was established where the

processes based upon a complex series of rythmical patterns of

energy were put into motion.

   But how can this process become purposeful and meaningful to

direct the potential towards achieving authentic being?

   V. Te Hihiri begat:

   Te Mahara - the Subconscious.

   Te Hinengaro - Deep Mind,

   Te Whakaaro - Consciousness.

   Te Wananga - Knowledge and Wisdom.

   Te Whe - Seed Word.

   From te Hihiri, 'Pure Energy', the new process, a dramatic

departure appeared.  The subconscious harking back to its creator

began to stir and grope its way forward towards Te Whakaaro and

emerged into Te Wananga. Now the whole process has purpose. With

Whe and Wananga, with 'sound' and 'knowledge', that is, wisdom,

the transition from the spiritual World to that of the natural

World was now possible. 

         Te Whe, 'sound', was always associated with Wananga.

        Wananga when standing alone means to discuss, debate,

        impart knowledge.  When associated with Te Whe, it

        means 'wisdom'. Te Whe, 'sound' represented the word

        in embryo, or the seed word.  It was the Kahu,

        'dress', in which alone the seed word could be

        clothed and articulated, then thought may be

        conceptualised and expressed in word."  Te Whe and

        Wananga were each indispensable to the formation and

        existence of the other." 

   VI. Te Hauora - the Breath of life.

   Te Atamai - Shape.

   Te Ahua - Form.

   The birth of Word and Wisdom now made, Io infused Te Hauora,

the Breath or Spirit of Life, into the cosmic process and this

gave birth to Atamai and Ahua - 'Shape' and 'Form'. So the birth

of the material natural world of sense perception was set in train

by the infusion of Hauora, the Breath or Spirit of Life. This was

the moment of conception, the moment when mauri-ora, the divine

life-force, was infused into the processes which had been planted

within the realm of Tua-uri, 'the world behind our sense

experience', in the Void and Abyss at the beginning of the first

night. This mauri-ora as the divine life-force must be

distinguished from the mauri as a principle which activated the

original process climaxing in pure-energy - Hihiri. 

   VII. From Te Atamai and Te Ahua came Wa and Atea - 'Time' and

'Space':-

   Te Wa - Time.

   Te Atea - Space.

   Now with the mauri-ora, 'life-force' of the Spirit present,

Word and Wisdom as the agents for the creation of Te Aro-Nui, the

world seen by our senses, could begin to create Rangi and Papa and

the myriad shapes and forms together with Wa and Atea, 'Time' and

'Space'. Time and Space became the framework into which Rangi

(Heaven/Sky) and Papatuanuku (Earth) emerged out of Te Ao Wairua,

'world of Spirit', into broad daylight, into the world of sense-

perception.

MAURI - ENERGY OR LIFE-FORCE

   An essential element in the process was the mauri, the energy

or life-force which was needed to bring it about, and is still

needed to keep it in being and to bring it to completion. 

   A distinction was made between the mauri, 'essence' or 'life

force', by which all things cohere in nature, and the essence of

the human being, the mauri ora, the 'living essence'.  According

to Maori Marsden, the mauri or 'essence' "was originally regarded

as elemental energy derived from the realm of Te Korekore, 'The

Nothingness', out of which the stuff of the universe was created."

      The priests of the Io tradition believed that when they

acted together they could control that energy.

      Two sources of the material energy which we recognize today

are gravity and nuclear power. Even when we think we are standing

still the force of gravity is drawing our planet and us around the

sun at something like 1800 kilometres a minute.  While the nuclear

energy in the sun is "burning hydrogen into helium like a

controlled H-bomb".

OTHER CREATION GENEALOGIES

      The Io creation genealogy goes a long way back. The Taylor

manuscripts (1855) provide some parts of the Io creation story.

There is reference to Te Pu, Te More, Te Weu, 'the Primary Root,

the Tap Root, the Fibrous Roots'.  There is reference to Te

Hauora, the 'Living Breath', producing the sky.  There is also

reference to Te Kune, Te Pupuke, Te Hihiri, Te Mahara, Te

Hinengaro and Te Manako, 'the Conception, the Increase, the

Thought, the Remembrance, the Consciousness' and 'the Desire', and

there is reference to the Nights.

      Another genealogy, published by John White in 1889 is close

to that given by Maori Marsden:

Te Kore,               
The Nothingness,

Te Po,                 
The Night,

Te Rapunga,           
The Seeking,

Whaia,                
 Following,

Te Kukune,             
The Conception,

Te Pupuke,            
 The Swelling,

Te Hihiri,            
 The Elemental and Pure Energy,

Te Mahara,            
 The Subconscious,

Te Hinengaro,          
The Deep Mind,

Te Manako,             
The Desire,

Te Wananga,            
The Wisdom,

Te Ahua,               
The Form,

Te Atamai,             
The Shape,

Te Whiwhia,            
The Possessing,

Rawea,                 
The Being Bound,

Hopu Tu,               
The Possessing Power,

Hau Ora,               
The Breath of Life,

Atea.                  
Space.

CONCLUSION

      The normal way for finding out who we are, in the Maori

world, is to return home, to our land, to our people, and to be

welcomed home, in our own Meeting House. In this way we can become

one with the living and one with those who have died. Here we can

find out who we are. The karanga, the welcome call of the women,

is a call from the whole family, both living and dead. The moving

into the meeting house is a moving into the kopu, the womb, of the

family so that we can be renewed, be born again into the family.

      I suspect the normal way for coming to grips with Io is not

in the Meeting House, but on our own, away from people.  We are

told "that the name of Io was not mentioned under a roof, but only

out in the open." Perhaps it is in the open that we can begin to

experience our own littleness and the littleness of our world,

compared to the size of the universe.  Then as we begin to realize

something of the mauri, the energy which moves the universe, we

can begin to realize something of Io, Io Taketake, 'Io the Root

Foundation of all being', Io Wananga, 'Io the Source of all

Wisdom. Io is the source of the material energy, the material

life-force, the mauri which forms and shapes and gives life to the

material universe.  Io is the source of mauri ora, the spiritual

energy, the life-force which is the source of our life as

conscious, knowing and willing beings.

The Double Spiral

      One way of symbolizing Io, the universe and the human person

and our knowing of these realities is, for me, the double spiral,

which is itself a symbol of light and knowledge. 

      The knowing I am speaking of is the knowing that comes from

the experience of these realities especially in ritual and in the

use of the karakia. This is a knowing beyond space and time, a

knowing in the 'eternal present' of ritual, the knowledge from the

third basket of knowledge, te kete tuaatea, 'the basket beyond

space and time'.  This knowledge can also be seen as an experience

of oneness - of the person and people; of the person and the

cosmos; of the person and Io. And so it can be seen as taking

place on three major inter-related levels or stages - on the level

of the human person; on the level of the cosmos; on the level of

Io.

Three Levels or Stages

The first level is that of the human person.

      On this level the double spiral can be seen as symbolizing

both the individual person and the whole people.  We each begin

from the centre of the spiral, from the nothingness, and as our

lives expand and unfold each section of the spiral represents some

stage of our lives.  The stages take place over space and time.

Yet in our consciousness and memory we hold them together. We are

our present stage and we are our past.  There are many

individuals, many spirals.

      The many individual spirals can become one.  Each person can

become one with other people, not just of the present, but also of

the past.  So Paura Tuhaere, giving his genealogy and speaking of

the history of his Ngaati Whaatua people, can say: 'I, Ngaati

Whaatua'.  This oneness is experienced particularly in ritual and

in the use of the karakia.  In the ritual we are Rata, we are

Taawhaki, and the girl, even before she is born, is identified

with Hine, the first woman, and with all women.  This is the

beginning of our tapu as a human person.

      The whole movement of the human person to be one with all

people, as our conception, life in the womb and birth, is a

movement 'from the nothingness, into the night, into full

daylight'.

The second level is that of the cosmos.

      As the spiral symbolizes the unfolding of the human person

so it also symbolizes the unfolding of the cosmos, not just the

galaxy as we know it today, but also the millions of galaxies that

make up the cosmos.  At its core there is a 'singularity', where

there is neither space nor time.  The whole universe comes out

from that point, i te kore ki te poo ki te ao maarama, 'from the

nothingness to the night to the world of light'.  This process has

already taken millions of years:

       `From the first division of time unto the tenth, and to the

      hundredth, and to the thousandth, all was darkness.'

      We ourselves are at one point of the spiral, towards the

edge of our own galaxy and coming into being long after the

process had begun.  Yet in ritual and through the karakia, the

'ritual chants', one with the ancestors and speaking their words,

and one with the spiritual powers to whom we are dedicated, we can

identify with the whole process, at its beginning, at the

'singularity', and in its unfolding right up to now.

      The identifying with the beginning of the universe was

expressed, at least for the people of higher ranking, at the

ritual followed shortly after a child was conceived.  The mother

would be taken down to the river and a small mound of earth would

be built up beside the river.  The mound of earth represented both

the universe coming up out of the waters, the defined coming up

out of the undefined, and the child coming out of the waters of

birth.

      Also we have already seen, with the karakia e kau ki te tai,

how the karakia can give a cosmic significance to our actions,

linking our actions with the actions of the ancestors and with the

whole movement of the universe.

The third level is that of Io

      The double spiral is also, for me, a symbol of Io and the

universe, and a setting for all the karakia.  Io is at the core,

at the centre point of the spiral, and is the source of its mauri,

its energy or life-force.  At the same time Io is at every point

of the spiral.

      Io is Io-Matua-Kore, Io the Parentless, Io-Taketake, Io the

Root Cause of all. Io is the fulness of being. In Io there is no

potentiality. In Io, therefore, tapu and mana are one. The sign of

mana, as we have seen when talking of mana, is the ability to

manaaki, show hospitality, the ability to give. In this

understanding of mana, to be is to give. Io, the fulness of being,

is also the fulness of giving.  The universe is itself the sign of

that mana, the sign of the giving of Io, a giving which is

absolute and universal.

      At the centre of the spiral, beyond space and beyond time,

is also Wananga and Whe, Knowledge and Sound, the Wisdom which

processes from Io and which reverberates throughout the universe,

giving purpose and meaning to all things.  At the centre, too, and

processing from Io, is te Hau Ora, the Breath or Spirit of Life,

the source of all mauri, of all energy and life, giving shape and

form, and unity, to all things. 

To Be Fully Human

      To be fully human is also to be at the centre of the

universe, beyond space and beyond time.

      To be fully human is to be one with the human race, the

people of the past, as well as the people of the present.

      To be fully human is to be one with the universe and to take

part in the whole movement i te kore, ki te poo, ki te ao maarama,

'from the nothingness, to the night, to the full daylight'.

      To be fully human is to be one with Io, at the centre and at

every part of the universe, whether in the 'dark night', or in the

'dark light' spoken of by some of the Western mystics.

                       Te Tangata - the Human Person.  
END

