




















TEZCATLIPOCA AS A WER-JAGUAR



THE MAGIC AND
MYSTERIES OF MEXICO

OR

THE ARCANE SECRETS AND
OCCULT LORE OF THE ANCIENT
MEXICANS AND MAYA

BY
LEWIS SPENCE

AUTHOR OF
‘“THE GODS OF MEXICO,” “THE CIVILIZATION OF ANCIENT
MEXICO,”> ‘°THE MYTHS OF MEXICO AND PERU,” THE
PROBLEM OF ATLANTIS,” ‘“THE HISTORY OF ATLANTIS,”
‘““THE MYSTERIES OF BRITAIN,”’ ‘‘THE MYSTERIES OF

EGYPT,” ETC.

3. 43

2
LONDON: RIDER & CO.
PATERNOSTER ROW, E.C. 4

410500












PREFACE

HIS, the first effort to include in one volume

I all that is known regarding the arcane know-

ledge and occult lore of the ancient Mexican

peoples and their neighbours, the Maya of Central

America and Yucatan, is the result of more than

thirty-five years of research in a sphere which has

richly repaid the writer by the companionship of its

fascination, and which he hopes will prove equally

absorbing to the reader who seeks passing amusement
and to the serious student.

The book is so compiled as to be useful to both,
popular in its general treatment, yet sufficiently
authoritative in its sources and data to be of avail
either to the practical anthropologist or the student
of Mysticism. The historical passages essential to
the introduction of the main subject are necessarily
sketchy, but embody sufficient information to permit
the reader ignorant of Central American chronicles to
approach the consideration of the curious knowledge
of the more enlightened peoples of Isthmian America
in the fields of pure Magic, Astrology, Witchcraft,
Demonology and Symbolism.

The chapters on the difficult question of Mexican
and Maya Astrology have been reduced to a simplicity
of presentation which, it is hoped, will render this
vexed subject plain to everyone, and its basic import-
ance to the whole survey of Mexican occult knowledge
has been demonstrated with an equal desire for
clarity.
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10 THE MAGIC AND MYSTERIES OF MEXICO

That this astrological lore was inevitably accom-
panied by a philosophy of dualism, recalling that of
ancient Persia, is also shown, and that a system of
initiation resembling that connected with Asiatic and
European wisdom-religions was also in vogue in
Central America is now for the first time suggested,
and, it is hoped, adequately proved.

The mystical books of the Mexicans and Maya are
described and the relationships between the religions
of these people and their magical beliefs fully dis-
cussed. Nor have minor questions, such as popular
superstitions, augury, and the use of charms and
amulets been neglected. In fact, every effort has
been put forth to render the volume as complete a
treasury of the occult lore of Central America as our
present acquaintance with the facts permits.

The writer has, above all, striven to preserve the
romance inherent in the subject, and has tried to
cast light on the darker places by an occasional appeal
to fiction, but when such an aid is invoked its
imaginative character is duly indicated.

The Magic of old Mexico, although it closely
resembles that of other lands, has distinet racial
characteristics of its own, and is capable of illuminat-
ing other systems through its peculiar preservation
of what many of them have lost or cast aside. Its
inherent unity of idea with the arcane systems of the
Old World makes it a valuable mine of analogy and
comparison, even if the differences brought about by
environment seem to render it superficially distinctive.
But, above all, its indwelling spirit of gloomy wonder
and mystical exclusiveness perhaps reveal it as the
most fascinating of the world’s secret systems.

L. S.
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THE MAGIC AND MYSTERIES
OF MEXICO

CHAPTER 1
A GLANCE AT ANCIENT MEXICO

HE Magic of ancient Mexico and the mys-
I teries which accompanied it have been
somewhat neglected owing to the extra-
ordinary difficulties attending the consideration of
the Mexican past. Only within the last generation
has it been made possible to comprehend even dimly
the civilization of ancient Mexico as a whole and that
has been accomplished merely in a provisional manner.
It is therefore not surprising that the occult side of
Mexican life has been dealt with only in a fragmentary
way, and chiefly in connection with the religious
beliefs of the Aztecs and Maya.

The writings of the Spanish missionary friars who
laboured in Mexico subsequent to the period of its
conquest by Cortés frequently touch in the passing
on the question of the arcane beliefs of the Indians
to whom they ministered, but in no very illuminating
manner. Indeed, their notices of occult beliefs are
confused and exhibit a not incomprehensible terror
of the dark knowledge which they conceived it their
duty to extirpate. It is therefore not easy to arrive
at the facts and discover the principles underlying
Mexican arcane science.

B 17



18 THE MAGIC AND MYSTERIES OF MEXICO

In the following pages I shall essay the task, aided,
I hope, by a long acquaintance with the writings of
the Spanish conquistadores and the missionary friars,
and with practically all that has been penned within
our times on the subject of old Mexico. And it may
be that a strong personal predilection towards the
mysterious may further assist me to make the dark
places plain to the wayfaring reader.

Mexico possessed a magic of her own as mystical in
its essence and as grimly romantic as thﬁa—mym
European or Asiatic. Yet its secrets are to be gauged
only by treading many obscure and difficult pathways.
If those who follow me in the quest find any of these
corridors too dark or too difficult of access they must
not blame me, but rather the tortuous nature of the
study. I would advise them to * skip »’ the obscure
passages and to turn to those pages which retain
more of the atmosphere of that purely dramatie
interest which must ever cleave to the occult lore of
Mexico and Central America.

But the magic and sorcery of ancient Mexico cannot
well be understood unless the somewhat shadowy
path which leads to them is rendered more clear by
a brief account of the general circumstances of Mexi-
can life and custom in the past. When Hernan
Cortés conquered Mexico in 1519 he found it occupied
by several races of people of Indian stock, who pos-
sessed a common culture, although they differed in
language and to some extent in religious outlook.

In the eastern regions the Nahua race, to which
the Aztecs belonged, was in the ascendant, but the
coastline was occupied by immigrant tribes of Maya
or southern stock from Central America. In the
south-west the Mixtecs and Zapotecs, races which
had embraced civilization before the Nahua, formed
the bulk of the population, though Nahua elements
were also largely present in that region. In the
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centre of the country dwelt the Otomi, the Zacatecs,
and other long-settled tribes, whilst the northern
pampas were the possession of nomadic bands. To
the south-east of Mexico lived the Maya of Guate-
mala, Yucatan, and Central America, whose civiliza-
tion greatly pre-dated that. of Mexico proper, as we
shall see when we come to consider their special
conditions.

The Nahua, or Aztecs, with whom we are princi-
pally concerned, were a people of much later estab-
lishment in the country than most of the other races.
They occupied a sphere extending from the present
site of Tlascala, no great distance from Mexico City,
to the Isthmus of Tehuantepec on the south, and were
divided into tribes, most of whom owed allegiance
to the Emperor of Mexico, although they were
governed by their own immediate kings or chiefs.
Research has established the distant relationship of
the Nahua tribes with the Indians of British Columbia,
whose language, customs, religion and art bear a
close resemblance to those of the Mexicans, who, in
all likelihood, migrated at various periods to the
region in which they are presently situated.

At the time of the Spanish Conquest we find
several Nahua tribes grouped round the lakes in the
Valley of Mexico, the most notable being those which
occupied the borders of the Lake of Tezcuco. The
tribes composing these groups had entered the plateau
of Mexico about the tenth century A.p., but had been
preceded there by a much older civilization, the
Toltec. Legend said that the Toltecs had settled
there in the year 7 Tecpatl, or A.n. 887, coming from
the north by way of the coast and then striking inland,
a journey which occupied one hundred and four years.
But the myth which recounts this exodus is almost
certainly of artificial origin. The Toltecs were
regarded by the older writers on Mexican affairs as
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the great initiators and conservators of the occult
sciences, magic and astrology.

Perhaps no argument in the once passionate forum
of American Archeology was formerly debated with
such splenetic vigour and breadth of invective as the
obscure and intricate question of the origin and
identity of that earliest and most mysterious among
the civilized races of Mexico, the Toltecs. In their
simplicity the first Castilian chroniclers of the affairs
of New Spain accepted without demur the native
traditions which exalted the culture of this shadowy
race to a pitch which, as Prescott puts it, * almost
transcends the human.” They write of the clever
architects and potters of the city of Tollan, which
lay about forty miles north of Mexico, as inspired
sages from whom none of the secrets of ancient
civilization and few of those of modernity were
hidden, and vaunt in epical periods the astonishing
excellence of the culture which they were believed to
have spread broadcast over North America. The
ruler of this Mexican Corinth was that Quetzalcoatl
who is so frequently mentioned in Indian tradition
as the bringer of all culture and enlightenment to the
American isthmian regions. His descendants, we are
assured, ruled in Tollan for several centuries, but were
at last finally defeated and dispersed by barbarous
Nahua invaders from the north, who destroyed the
brilliant metropolis of the Toltecs, and scattered its
inhabitants, noblesse and plebeians alike, to the ends
of the American continent.

These accounts were, for the most part, based on
the histories of the half-blood chronicler Ixtlilxochitl,
whose relationship with the ancient kings of Tezcuco,
a famous town near Mexico City, manifestly biassed
his conclusions. Nevertheless, these were credited by
Mexican and foreign antiquaries alike from the end
of the sixteenth century almost to the middle of the
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nineteenth. The doubts hesitated by Prescott, how-
ever, were more vigorously expressed by Daniel
Garrison Brinton, the foremost Americanist of his
day, who in 1887 published an essay, * Were the
Toltecs an Historic Nationality ?” in which he
settled the question to his own satisfaction by the
dogmatic assertion that the Toltecs were a sept of
the Nahua or Aztec race whose sun-myths had sur-
rounded their fragmentary history with a legendary
brilliance which had the effect of dazzling those who
chronicled them with visions of a civilization which
never existed. ‘ The mythical Tollan,” he wrote,
“and all its rulers and inhabitants, are the baseless
dreams of poetic fancy, which we principally owe to
the Tezcucan poets. I have no hesitation in repeating
the words which I printed some years ago: ‘Is it
not time that we dismiss once for all these American
myths from the domain of historical traditions ? Why
should we make an enlightened ruler of Quetzalcoatl,
a cultured nation of the Toltecs, when the proof is
of the strongest that they are the fictions of myth-
ology 2°”

For a couple of decades Brinton’s statement was
accepted, in official quarters at least, as final. But
reaction from statements so positive was bound to
set in. From 1873 to 1887 Charnay, the French
archeologist, had been excavating at intervals on the
site of Tollan, the Toltec city, and his researches there
made it evident that the locality had at some distant
period produced a culture in some ways markedly
dissimilar from that of the later Aztecs on the one
hand, and on the other from the civilization of the
Maya of Central America. It became increasingly
clear that some definite name and description must
be conferred upon a civilization possessing such well-
marked architectural and other attributes of its own,
and, by degrees almost imperceptible, the old name



22 THE MAGIC AND MYSTERIES OF MEXICO

of  Toltec ” was once more employed by archzolo-
gists to designate the peculiar type of art and the
strange symbolism which flourished not only in
Tollan, but whose rather isolated monuments are to
be encountered at intervals almost over the entire
length of the isthmian area of America.

It was, however, universally admitted that Toltec
culture could scarcely have preceded that of the Maya
of Central America. The antiquity of the Maya cities
of Guatemala indisputably reaches back to at least
the first century before the Christian era, whereas no
origin more venerable could possibly be assigned to
Toltec civilization than the seventh century A.D.
The contention, too, that the Toltecs were themselves
Maya who imported Central American progress into
the Mexican tableland was regarded as impossible of
acceptance for the good reason that the ancient
chroniclers were unanimous that the Toltecs were a
people of Mexican or Nahua origin, speaking a Nahua
tongue. But the comparative study of their archi-
tecture, symbolism and traditions with that of the
Maya clearly demonstrated that at some stage of their
development they must have been in close touch with
Maya civilization. To render the puzzle still more
involved, there were not wanting monumental evi-
dences of a Toltec cultural invasion of the Maya
country of Yucatan, especially in the religious and
other edifices of the cities of Aké, Uxmal, and Chichen
Itzd, where the peculiar Toltec serpent-shaped
columns and balustrades, open-work decoration on
the tops of the temple walls and caryatid pillars, as
well as hieroglyphs of Toltec design, are to be found.
But these were obviously later in date than the
corresponding remains in Mexico.

By a careful review of all the available data,
Holmes, Seler, Haebler and Spinden have made it
clear that in the first place Mexico must have been
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indebted for her earliest culture to Maya sources. It
was already known that an early Maya people, the
Huaxtecs, had in primitive times worked their way
from Central America up the east coast of Mexico,
where their remains still show obvious Maya associa-
tions. A border tribe migrating between the races,
the Kuikatecs, are also more than suspect of culture-
carrying from south to north. The Nahua people of
Oaxaca, too, the Zapotecs, possessed a culture mid-
way between the Nahua and Maya types. The
traditions were also insistent that progress in both
the Maya and Mexican spheres of civilization had
been introduced by a culture-hero known as Quetzal-
coatl, who in the more northern area was regarded
as a deified king of the Toltecs, while in Central
America he was worshipped as a god of wind and
moisture. The cult of this god was markedly alien
to Mexican ideas of human sacrifice, with which his
worship was not associated, therefore it was manifest
that his ritual must be of foreign and intrusive origin.
Moreover, he was credited with the introduction of
the tonalamatl, or Book of Fate, which was certainly
Maya in its beginnings.

Still, the clearly non-Maya racial origin of the Tol-
tecs continued to perplex Americanists, who main-
tained a non-committal and conservative attitude on
the question of Toltec origins. Indeed, though the
monuments traditionally connected with the race are
now definitely classed as ‘ Toltee,” official Ameri-
canist science has not yet committed itself to any
clear expression of opinion regarding the racial
affinities of this mysterious people.

If a solution may be ventured by one who has
followed the controversy with fascinated interest for
nearly a generation, some such explanation as that
which follows may serve as a working hypothesis.
We are aware that at some time in the sixth century
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of the Christian era the Maya settlements in Guate-
mala were more or less suddenly vacated by their
inhabitants. We do not know what prompted this
hasty and wholesale desertion of the splendid cities
of Palenque, Copan, and the neighbouring states.
Perhaps pestilence or invasion dictated their evacua-
tion, but, judging from the almost perfect state of
repair in which their temples and palaces still remain,
it seems probable that their inhabitants set out on
their northern pilgrimage on one of those religious
quests which frequently inspired the Maya race.
They entered the peninsula of Yucatan, and in that
region continued, if they did not surpass, the archi-
tectural triumphs of the southern fatherland. But,
in the opinion of the writer, not all of them took this
route. Others probably pushed northward into
Mexico and found their way, perhaps in bands of
restricted numbers, to the neighbourhood of Tollan
and elsewhere in that region, where, following the
example of their kindred in Yueatan, they established
new settlements. Not only does the founding of
Tollan synchronize with the Maya exodus, but the
name of the city was that of the mythical home and
starting-place of the Maya tribes, and it is obvious
from their traditions that the Mexican Tollan took
its name from an older and probably legendary Maya
locality.

Tollan was probably founded in the seventh century
of our era. It probably existed for several centuries
before the gradual entrance of the barbarous Nahua
peoples, the Chichimecs, Aztecs, and other tribes, into
the Valley of Mexico. Tradition says that they over-
threw the city, but good grounds appear for the
assumption that it had been deserted for some con-
siderable time prior to their arrival. I believe an
interregnum of comparative unoccupation to have
occurred between the invasion of two separate waves
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of Nahua or Mexican immigration. But it seems
inevitable that many people of Maya stock would
have remained in the neighbourhood of Tollan after
the first Nahua invasion, and that they would mingle
with the invaders, to whom they would pass on the
Maya culture. This mixed race, Maya and Mexican,
I believe to have been the Toltecs, who, in their turn,
were overwhelmed by the second wave of Nahua
immigrants into the Valley of Mexico.

This would account for the circumstance that the
Toltecs were said to have been Nahua, and that they
spoke the Nahua language. As regards their later
entrance into the Central American sphere, where
their architectural remains are found, it is definitely
stated in many authentic documents that mer-
cenaries of the Nahua race served in the armies of the
Northern Maya Confederation in Yucatan, where they
acted as a species of Mamelukes or Janissaries, helping
the Maya rulers to keep their people in the grip of one
of the cruellest ecclesiastical tyrannies the world has
ever seen. These mercenaries made Chichen Itza in
Yucatan their headquarters towards the end of the
twelfth century. This antedates the foundation of
Mexico City, and at that epoch Toltec art had not
yet become merged into the more modern Mexican
or Aztec phase in which Cortés and his companions
found it. If these conclusions are found acceptable—
and they have the support of historical fact, as well
as that of their own inherent probability—they may,
perhaps, serve as a temporary solution of the problem
of Toltec origins until such time as further excavation
and research cast fresh light in an enigma which has
baffled inquirers into the past of America since the
credulous century of Las Casas and Torquemada.

In the following narrative of the fall of the Toltec
power I have associated legend and probability with
fiction in an effort to supply the reader with a general
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view of the wondrous culture of the people of Quetzal-
coatl and the cause of their national and racial
disappearance.

Near a thousand years have passed since Tollan
fell ; and this is the saga of its ruin. Now shall you
hear how that sin-laden city of the dark-souled
Toltecs crashed to dust and death beneath the spite
of the offended gods. Hearken, then ; but remember
that there is that which is stronger than the gods,
stronger than time—for while the memory of Tollan,
the city of hidden ecstasies and of men whose thoughts
were beyond good and evil, lives in the dreams of
but a few, if these few are as its sons, Tollan lives still.
Is the soul of Pompeii dead ? Is the spirit of Babylon
a withered thing ?

Tollan, city of the Toltecs, the race that preceded
the Nahua Aztec of Mexico, ruled the valley and its
subject races for wellnigh half a thousand years.
Great were its men in artistry, so that with the folk
of those days to say ‘“ Toltec >’ was as who should
say ‘‘craftsman.” Happy the people the use of
whose name is a constant praise on the lips of men.

Where are the songs of Tollan ? Under the hard
soil of the sad mound of Tula we still find its carven
capitals, its curious cups, its gems and gauds, the
variegated fragments of its glowing and many-
coloured life. Its foundations are laid bare to the sun,
its wvases, its peristyles and columns, its chiselled
portals even in the riot of ruin, in the despond of
mutilation, fill men’s mouths with praise and their
eyes with tears. But where are its songs ? Do they
still live in Indian lays, are they still to be heard
when the tortillas are being rolled and the maguey
tapped of its wine ?

One of its songs I heard, the song of Huemac, the
saga of the downfall of Tollan, the city of artists.
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On a day when the chiselled walls resounded to the
chorus of the Festival of Flowers, Huemac the King
took his instruments of music and his painting tools
and, casting his crown on the floor of mosaic, called
to his son to pick it up and wear it in his stead if so
he chose—and having done so, he went forth to his
villa outside the walls, followed by a great company
of musicians and men who were cunning in the draw-
ing of poems—poems in which the written words were
no mere meaningless signs, but birds, beasts, trees,
flowers and mountains.

Now, as Huemac passed through the forest-ways
alone—for he had bade those who accompanied him
leave him to his thoughts of song—he was astonished
by a brightness which fell athwart his path; and
behold, before him there stood the god Tlaloc, in the
awfulness of his majesty. His face was terrible with
the lines of tempest, and from his curved snout pro-
jected the gleaming serpent fangs. The blue stripe
palpitated upon his cheekbone ; his eye gleamed as
a fire behind a thicket. His robe was spangled with
silver, symbol of the element he ruled. For a space
the great god of the clouds gloomed upon the King ;
then he spake, and his voice was as the seed of
thunder when it has birth behind the mountains
and ere yet it has grown into the fuller oratory of
tempest.

* Huemac,” said the god, ‘ wherefore hast thou
done this thing—wherefore given thy crown to a
bastard ?

Huemac trembled, and his heart became as water
within him. No word could he utter.

* Speak ! ” cried the god, with an awful gesture of
command. ‘‘Let thine evil lips defend thy wicked
heart if so they may, O Huemac.”

“Is he not mine own flesh and blood, O divine
one ? ” faltered Huemac. * Many sons have I, but
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is he not the fairest and the most fitted of all to wear
the crown ?

* Huemac,” thundered the god, ‘ from the first
has thy heart been dark and alien to my law. But
thou art of the blood of the gods, therefore shalt thou
be spared. But not so thy son, in whose veins
the divine blood has become polluted. Long hath
thy race offended heaven, and now shall it be
destroyed utterly along with the accursed ecity it
has raised.”

‘“ Mercy, O divine one,” gasped Huemac, prostrat-
ing himself. ‘ Mercy, O lord of many waters.”

*“The day for mercy is past,” replied the god
harshly, and wrapt himself in a black cloud from
which darted the mordant lines of lightning. Huemac
gazed after it until it disappeared as one deprived of
sense and motion, and then rising slowly and mightily
a~tremble, returned to the city.

He found his son with Urendequa, chief of the
daneers. Now this woman was past her prime and
ill-favoured of face. But of all the women in Tollan,
she was most desired. The Prince, now King, lay
with his crowned head in her lap in the chamber of
shells, picked from sea-beaches far away and en-
crusted on bricks of silver. The pair paid little
attention to Huemac’s entrance, but when they
marked his face they rose hastily.

*“ Acxitl,” he cried, embracing his son, ‘ Acxit],
the prophecy has come to pass. We are a race
accursed of the gods. I have seen and spoken with
Tlaloc. He hath cursed us and our city because I
have bestowed my place upon you.”

‘ Since when did the gods dictate their way to the
sons of Hueymatzin ? >’ sneered Acxitl, slim, sallow,
languorous, with a heavy mouth and woman’s brows.
* Since when did Tollan cry merey from the dotards
of heaven ?
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Urendequa laughed deep down in her bosom, but
Huemac paled and trembled.

“Peace!” he cried. “ We are a race accursed.
We must no more blaspheme but placate the gods.
Let us hasten to the Quetzalcoatl Teohuatzin, the
High Priest, and hearken to him how perchance we
may avoid the ruin that is near us.”

But the sneer was heavy upon the thick lips of
Acxitl. “ Let us hasten to where the scented octlz
glitters in the cup, O my father,” he said soothingly
but mockingly. ‘ Let us forget what the god-fool
hath uttered. Come!”

But Huemac shrank back. * It may not be, son,”
~ he muttered. ‘ Go thou and feast if so it please
thee, but as for me, I will betake me to the temple.”

*“ Every man to where his soul leads him,” replied
Acxitl, lightly. ‘ Come, Urendequa,” and linking his
arm in that of the dancer, he went forth. Huemaec
followed them, and watched them trip lightly down
the carven staircase to the banqueting hall. Then he
crossed the courtyard and wended slowly up the hill-
side to where stood the temple of Quetzal. As he
reached its portals he turned and surveyed the city
beneath him, lying under the red veils of the evening,
smouldering and glittering in the immense last out-
pourings of the sun. The walls rich with mosaic and
rare stones, glistened in faint pearl and argentine.
Vermilion, iris, and the shimmer of sea-stone rose
from roof and capital, cornice, and pilaster. The
city, planned after no plan but as in a dream-night’s
rhapsody, hung between the mists of the plain and
the golden peninsulas of the clouds as an island of
phantasy—a rare shell for the enclosing of some rich
and melodious secret, the coffer holding a life’s
desire, the inaccessible home of a music which it was
not man’s to grasp, of a fire which only a demi-god
might come at and filch for earth-use.
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As Huemac gazed on in love and dismay the soft
innocence of evening descended with dove’s wings
upon the roofs and quenched the fires of sun-blood.
A pale and curving moon swam pearl-like in the
unimpassioned sea of air, quivering at first like a
butterfly which sought to reach the sun’s candle and
fall into its heart. The satyr-shapes of night came
down, and dancing, skirted the forest, flowers folded
and the stars came forth. A great and vastly solemn
calm fell on everything—even the very stones seemed
to have found a deeper quality of death. The sun
went out, and Huemac climbed the temple stairs in
the darkness to drink the hope of prayer.

Right rich was that feast-chamber where Acxitl
sat with Urendequa, they two alone. For the others
had gone to the house of Huemac outside the walls,
thinking there to find music and songs, little wotting
that Huemac was stretched on his face in the white
temple of Quetzal high up on the hill. The soft chime
of golden cups and the tinkle of the silver bells fringing
the painted curtains as the evening air stole in and
out of the place were louder than the whispers of
Acxitl and Urendequa the dancer. The high chamber,
with its narrow walls stamped in frette and painted
in sombre reds with a frieze of feathered gods in
panoply of war or worship, was meet for whisperers.
Stark, clean, complete, decisive its plan, yet shadowed,
the strong thing veiled, the sharp thing rounded by
shade rather than by chisel—the primal and gigan-
tesque screened by the mysterious. Here had been
carven a bas-relief of the loves of Tlazolteotl,
lewd goddess of luxury, the work done by the
light of torches so that it might only be revealed
beneath the tints of the glow in which it had been
chiselled.

Urendequa spoke. “ So you do not tremble ? ** she
asked. \
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Acxitl smiled slowly. ¢ Tremble ? > he said, “ at
what, I pray you, Urendequa ? ”

‘“ At the wrath of the gods.”

“ My friend,” he said, ““ you have lived forty years
—as a dancer—do you find aught to tremble at in the
thought of death ?

* Aye,” she replied. “ Aye, one thing makes me
tremble.”

*“ That you may not dance in Mictlan ?

““ Aye so ; death ends all art.”

“ But age ; does not that end the dancer’s art ? »

‘“It is so, Prince. I am weary; I cannot foot it
as when I first danced before your father. My body
grows heavy. Five years ago I feared death as the
extinguisher of art ; since then I had not thought of
it. Now—this night—I see death as a disrobing-room
where there is rest for those who have danced out
their dance. But you are young and your limbs are
supple. You are young and wise. Why should you
desire death ?

“ O Urendequa,” replied the Prince, * well has it
been said that the wisdom of women—aye, even of
the wisest woman—is tethered to the earth. I am
wise—therefore I see this love of life and art to be
but a snare, a bait which the unskilful gods have laid
to keep us here. Who lacking the instinct of life or
the love of art would not willingly go down into the
vapours of Mictlan ? I tell you these gods—they have
miscarven this ugly world, but for the credit of their
godhead they must pretend that it is good.  Hence
have they cursed us with a love of life so that we may
not affront them by fleeing the prison to which they
have doomed us. ’Tis well for them to measure out
a way for us. Oh, how easy it is for a god to point
the way to man, and how simple it were for a man to
play the god.”

“ But this curse ; no philosophy will—"
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“T do not seek to meet it with philosophy. I will
play my manhood against their divinity. They curse
me because I am a man and not of their blood. I do
not seek life. But let the blame for my taking off
rest upon them alone. So shall it be said, ‘ They slew
him because he found them out.” ”

A sound as of a great tempest rushed through the
chamber and the torches flickered, waved, and went
" out. Urendequa screamed ; Acxitl laughed.

* Fools,” he snarled. ** Strike if ye will, but spare
me such buffoonery as this!”> And he called for
torches. The faces of those who brought them seemed
pallid, and they trembled greatly.

‘“ There is small need for torches, lord,” faltered
one. ‘ Behold !’ and drawing aside the curtain from
an open casement, he pointed to where two great
voleanoes which overlooked Tollan belched black and
red into the emerald night. Above them, shadowed
on the sky, grisly apparitions reared their heads,
threatening the city with terrible menace. Urendequa
clapped her hands over her eyes and sank into her
seat, moaning softly. Acxitl gave a thin, sneering
laugh and stood looking on as at a juggling enter-
tainment, applauding now and again when a more
than usually gorgeous effect of colour emanated from
one or other of the volcanoes, or when the gestures of
the mighty shades above them waxed more vehement
and threatening.

There was a hurrying of crowds through the streets
as people sought the temple. Voices cried out in the
extreme of woe and terror. Far away sounded the
monotonous beating of a great drum. The sin of the
Toltecs had found them out. The air was thick with
falling ashes and scorie, and the vengeful mutterings
coming from the volcanoes had now swelled into the
most terrific reverberations, which shook the city
from wall to wall, so that the gorgeous houses rocked
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and the place of banquet in which Acxitl and
Urendequa still remained swayed like a ship in the
hollows of the sea.

‘“ Save thyself, Prince !’ cried a voice in passing,
the owner of which had evidently recognized Acxitl.
“ Save thyself, for the anger of the gods has come
upon us.” But Acxitl only smiled. A great stone
from one of the volcanoes struck the casement above
his head, but he moved not. Urendequa seized and
dragged him from the window as Huemac dashed into
the room. In the awful half-light of the smoky con-
flagration they saw that the old King’s face was white
as parchment and his eyes a deeper red than fire.

“Fly,” he cried. ‘ Waste not a moment, boy.
The Chichimecs are at the gates!”’

The Chichimecs, the Huns of the Mexican plateau,
hung ever upon the Toltec borders, their wolfish
bands patrolling it for the capture of merchant
caravans or wealthy travellers. For generations they
had menaced Tollan. Now they were at her gates
clamouring for entrance so that they might spoil her
and return to enrich their mound-temples with her
golden cups and gauds of ritual. Already the clash
of weapons and the shouts of men in combat could
be heard at the gate hard by the palace.

But Acxitl stirred not.

“Up, Prince!” cried Urendequa, ‘ will you not
fight ?

“My quarrel is not with the Chichimecs,” replied
Acxitl, ““ but with the gods.”

*“Madman !’ cried Huemac. * Quick, with me
to the temple. Let us prostrate ourselves. Even yet
there is time.”

* Wherefore has this thing happened ?” asked
Acxitl dully. * Because, forsooth, our way has not
pleased the gods. Must we walk according to their
vanity ? Shall we toil constantly so that they may

C
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have seed ; shall we fight constantly so that they
may have blood ; shall we pray constantly so that
their vanity may increase ? Do thou those things if
thou wilt; but as for me, I have surprised their
secret, and I am no more their slave. The door of
escape from their prison-house is death, and he who,
knowing this, will not pass its portals is a slave. This
door I shall force them to open to me. Tollan has
been a city of musie, of love, of rare converse, of a
secret spirit, of many rich pleasantries and richer
tears. Here have dwelt men who revelled in the
making of things. Of all this the dotards of heaven
are a-weary. They pine for praise, which is their food
as much as blood is.”

A terrific shock caused the palace to rock to its
foundations. A great pillar, heavy with symbols,
swayed and crashed downwards, the sound of its fall
lost in the tumult of subterranean thunder. A shaft
of lightning clove the darkness and showed them the
face of Urendequa lying crushed beneath the painted
capital. A dry sob sounded in Acxitl’s throat, but
with a maniac shriek Huemac fled from the banquet-
ing hall into the street. Never again was the last
. King of Tollan beheld by mortal man, Toltec or
Chichimec.

Another lightning flash, and Acxitl groped his way
to a trophy of arms hard by the painted altar.
Seizing a maquahuitl, a club set with obsidian edges,
he staggered through the gloom out into the cause-
way. The streets were knee-deep with ashes, and
great stones hurtling through the air rang on roof
and wall, crushing the fine details of capital and
portico, mutilating wondrous carving. Still he groped
onwards, until he came to the place where stood the
temple of Tlaloc. Before the fane was a great statue
of the god, recumbent on elbows and with huddled
knees. typifying the hill-land whence came the rains.
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As Acxitl gazed upon the massive block of greenstone
the tramp of armed men resounded on the cobbles
and gave him pause. Through the gloom he could
see a band of Chichimecs, a befeathered chief at their
head.

 Stand, brothers,” he cried, * and hearken to me.
To-day I was King in Tollan; we were too happy
here, and the gods grew wroth against us because we
neglected their worship. Happy, too, was I, until I
found that man cannot live save on sufferance of the
gods, and no snare of life or art shall now hold me in
such servitude. Thus do I force the gods to open the
door of death.”

And raising high his maquahuitl, he smote the image
of Tlaloc full on the bended neck. The weapon
shattered, and its flinty blade tinkled in fragments
to the ground ; but the head, mayhap by reason of
a flaw in the stone, nodded, fell, and rolled into the
gutter. Acxitl laughed aloud.

A jagged circle of flame burst from the heavens,
and a great thunderbolt hurtled earthward. Acxitl
was one with the ashes which littered the causeway.

“ Great indeed are the gods!” whispered the
Chichimeec chief in profoundest awe. ‘ Great indeed
are they of whom we are the unworthy instruments.
This city was full of sin and its King was mad. His
fate be upon his head.”

“ Yet,” said a shield-bearer beside him, it is not
every man who can force the gods to slay him, so
that his blood may witness against them. Is not he
who can coerce the gods almost as a god himself ? ”’

After the *“ disappearance ” of the Toltecs, one wave
of Nahua after another descended upon the Valley of
Mexico, until at last the Aztecs, or * Crane People ”’
settled on the borders of Lake Tezcuco. They were
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a warlike and somewhat taciturn folk, with a deeply
rooted love of the mysterious, fond of dancing and
flowers, but dwelling under the shadow of one of the
most gloomy religions ever established by mankind,
a faith which chiefly manifested itself in human sac-
rifice and penitential exercises of a severe nature.
Yet they were and are, whatever some Europeans
and Americans may think, a people gifted with an
ability to regard the subtle side of things with extra-
ordinary nicety, as is shown by the rich and involved
character of the mythology they developed.

They entered the Mexican Valley at the beginning
of the fourteenth century, and in the course of the
two centuries or so between their settlement there
and the conquest of Cortés succeeded by warlike
prowess in bringing under their dominion nearly all
the tribes then dwelling in Mexico. At the period
of the Conquest the lacustrine city of Mexico-Tenoch-
titlan contained 60,000 houses and about 800,000
inhabitants, and the Lake of Tezcuco, on which it
was partly built, was ringed round with other large
cities. The site was intersected by four great road-
ways or avenues built at right angles to one another,
and laid four-square with the cardinal points. Situ-
ated as it was in the midst of a lake, it was traversed
by numerous canals, which were used as thorough-
fares for traffic. The four principal ways described
above were extended across the lake as dykes or
viaducts until they met its shores. The dwellings of
the poorer classes were chiefly composed of adobe,
but those of the nobility were built of a red porous
stone quarried close by. They were usually of one
story only, but occupied a goodly area, and had flat
roofs, many of which were covered with flowers.
They were usually coated with a hard white cement,
which gave them an added resemblance to the
Oriental type of building.
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Towering high among these, and a little apart from
the vast squares and market-places, were the teocallis,
or temples. These were not covered-in buildings, but
“ high places,” great pyramids of stone, built plat-
form on platform, and a coiling staircase led to the
summit, on which was usually erected a small shrine
containing the tutelary deity to whom the feocalli
had been raised. The great temple of Uitzilopochtli,
the war-god, built by King Ahuizotl, was, besides
being typical of all, by far the greatest of these votive
piles. The enclosing walls of the building were 4800
feet in circumference, and strikingly decorated by
carvings representing festoons of intertwined reptiles,
from which circumstance they were called coetpantli
(walls of serpents). A kind of gatehouse on each side
‘gave access to the enclosure. The teocalli, or great
temple, inside the court was in the shape of a paral-
lelogram, measuring 3875 feet by 800 feet, and was
built in six platforms, growing smaller in area as they
ascended. The mass of this structure was composed
of a mixture of rubble, clay, and earth, covered with
carefully worked stone slabs, cemented together with
infinite care, and coated with a hard gypsum. A
flight of 840 steps circled round the terraces and led
to the upper platform, on which were raised two three-
storied towers 56 feet in height, in which stood the
great statues of the tutelary deities and the jasper
stones of sacrifice. These sanctuaries, say the old
Conquistadores who entered them, had the appear-
ance and odour of shambles, and human blood was
bespattered everywhere. In this weird chapel of
horrors burned a fire, the extinction of which, it was
supposed, would have precipitated the end of the
Nahua power. It was tended with a care as scrupulous
as that with which the Roman Vestals guarded their
sacred flame. No less than six hundred of these sacred
braziers were kept alight in the city of Mexico alone.
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The civilization of the people who inhabited Mexico
was of a much higher order than that of many com-
munities which have enjoyed greater advantages.
Although its people were ignorant of the uses of iron
 and steel, for which they substituted the sharp sherds
of the obsidian stone, they possessed many of the
refinements of the most cultivated nations of Europe
—a noble if bizarre architecture, a high sense of the
value of colour, an art which owed little to imitation
and much to nature and to their own imaginative
capacity, a useful if primitive system of writing, a
well-defined legal code and no mean skill in the
military art. If Aztec society was established on

rather hard-and-fast lines, it was still so perfectly
~ controlled that every individual had his niche, which
was, indeed, marked out for him at birth. A caste
system obtained in the case of craftsmen, but the
position of women appears to have been much more
free than in any other human society outside Europe.

The “Aztecs, and indeed the entire Nahua race,
employed a system of writing of the type scientifically
described as ‘“ pictographic,” in which events, persons,
and ideas were recorded by means of drawings and
coloured sketches. These were executed on paper
made from the agave plant, or were painted on the
skins of animals. By these means not only history
and the principles of the Nahua mythology were
communicated from generation to generation, but
the transactions of daily life, the accountings of mer-
chants, and the purchase and ownership of land were
placed on record. That a phonetic system was rapidly
being approached was manifest from the method by
which the Nahua scribes depicted the names of indi-
viduals or cities. These were represented by means
of several objects, the names of which resembled that
of the person for which they stood. The name of
King Ixcoatl, for example, is represented by the
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drawing of a serpent (coatl) pierced by flint knives
(iztli), and that of Motequauhzoma (Montezuma) by
a mouse-trap (montli), an eagle (quauhili), a lancet (z0),
and a hand (maitl). The phonetic values employed
by the scribes varied exceedingly, so that at times
an entire syllable would be expressed by the painting
of an object the name of which commenced with it,
at other times only a letter would be represented by
the same drawing. But the general intention of the
scribes was undoubtedly more ideographic than
phonetic ; that is, they desired to convey their
thoughts more by sketch than by sound.

These pinturas, as the Spanish conquerors called
them, offer no very great difficulty in their elucidation
to modern experts, at least so far as the general trend
of their contents is concerned. In this they are unlike
the manuscripts of the Maya of Central America, with
which we shall make acquaintance farther on. Their
interpretation was largely traditional, and was learned
by rote, being passed cn by one generation of amama-
tini (readers) to another, and they were by no means
capable of being read by all and sundry.

The life of the people varied considerably with their
caste and avocations. The lower classes in the
country districts were almost wholly agricultural,
and acted as labourers in the maize fields, or hunters,
fowlers, and fishers, while the working folk in the
towns wrought at such trades as building, the making
of feather robes, jewellery, and so forth. Vendors of
flowers, fruit, vegetables, and fish crowded the large
markets and public squares, and each of these trades
and castes had its particular patron god. The upper
class was aristocratic and exclusive. The monarch
was regarded as a deity, and his office was an elective
one, but he might be appointed from the royal family
only, and at the instance of the great nobles alone.
The gulf betwixt the autocratic class and the people
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was a wide one, though prowess in war was capable
of bridging it and a doughty soldier might well be
advanced to the position of a knight.

The architecture of ancient Mexico, if bizarre, was
not undistinguished. In the cities the better houses
were built of stone, four-square and stable, and
ornamented with designs taken from Aztec sym-
bolism. They had flat roofs or azoteas, and heavily-
eaved doorways. The city of Mexico has already
been described, but it behoves to pay some attention
to the more celebrated architectural monuments in
other parts of the country.

Although Mexico is not so rich in ruins of her
great past as are Yucatan or Guatemala, where the
growth of forests has protected the architectural
antiquities of these countries, it is not without several
striking examples of native building. In the northern
part of the states of Vera Cruz are to be found the
great pyramids of Teotihuacan and the beautiful
teocalli of Xochicalco. The former place was the
Mecca of the Nahua races, and its pyramids of the
Sun and Moon are surrounded by extensive ceme-
teries where the devout had been interred in the
hope that their souls would thus find entrance to the
. paradise of the sun. The teocalli of the moon has a
base covering 426 feet and a height of 137 feet. That
of the sun is of greater dimensions, with a base of
785 feet and a height of 203 feet. These pyramids
were divided into four stories, three of which remain
in each case. On the summit of that of the sun stood
a temple containing a great image of that luminary
carved from a rough block of stone. In the breast
was inlaid a star of the purest gold, seized afterwards
as loot by the insatiable followers of Cortés. From
the feocalli of the moon a path runs to where a little
rivulet flanks the * Citadel.”” This path is known as
“ The Path of the Dead,” from the circumstance that
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it is surrounded by some nine square miles of tombs
and tumuli, and, indeed, forms a road through the
great cemetery.

Xochicalco, ¢ The Hill of Flowers,”” near Tezcuco,
is a feocalli or pyramid of amazing beauty, built of
richly sculptured blocks of porphyry 12 feet in length,
depicting the god Quetzalcoatl as the great serpent-
bird. The site of Tollan, the Toltec city, is equally
impressive as regards its remains discovered by
excavation. Charnay unearthed there gigantic frag-
ments of caryatids, each some seven feet high. He
also found columns of two pieces, which were fitted
together by means of mortise and tenon, bas-reliefs
of archaic figures of undoubted Nahua type, and many
fragments of great antiquity. On the hill of Palpan,
above Tollan, he found the ground-plans of several
houses with numerous apartments, frescoed, columned,
and having benches and cisterns recalling the implu-
vium of a Roman villa. Water-pipes were also
actually unearthed, and a wealth of pottery, many
pieces of which resembled old Japanese china. The
ground-plan or foundations of the houses uncovered
at Palpan showed that they had been designed by
practical architects, and had not been built in merely
haphazard fashion. The cement which covered the
walls and floors was of excellent quality, and recalled
that found in ancient Italian excavations. The roofs
had been of wood, supported by pillars.

Only the briefest sketch of Aztec history can be
offered here. At the period when the Nahua tribes
proper first settled on the borders of Lake Tezcuco
their communities grouped themselves around two of
the larger sites, Azcapozalco and Tezcuco, which may
be described as the Athens of Mexico, the literary
and artistic capital. A fierce rivalry sprang up
between these cities, and ended in the discomfiture
of the former. From this time Mexican history may
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be said to commence, the Tezcucan power over-
running the entire area from the Mexican Gulf to the
Pacific. On the rise of the Aztecs in the fourteenth
century they allied themselves with the tribe of
the Tecpanecs of Tlacopan, and little by little sub-
dued most of the lacustrine communities, penetrating
also into the Otomi country to the north. Finally,
they subdued Tezcuco itself. The Tezcucans had
levied an embargo against their goods and refused
them intercourse. War followed, probably about
1428, and the Aztecs defeated the Tezcucan con-
federacy with great slaughter. An alliance ensued
between Aztec Mexico, Tezcuco and Tlacopan, the
allies overran many states far beyond the confines of
the Valley, and by the period of the Spanish Conquest
had extended their boundaries almost to the limits
of the present Mexican Republic. They levied a
strictly collected tribute from their conquered sub-
jects, manufacturing the raw material exacted from
them, -which they sold again in its finished state to
the tribes under their sway, until at last Mexico
became the chief market of the empire.

When Montezuma I. came to the throne in 1440 he
almost at once began to extend the Aztec dominions.
He had been both high priest of the kingdom and its
commander-in-chief, but now he displayed ability as
a town-planner, building beautiful palaces and
temples and the dykes or passage-ways which con-
nected the city with the mainland, and constructing
canals. But horrible human sacrifices disfigured the
civilization of this people, growing with the power of
the Aztec state, regarded as they were as a sign of
heavenly favour as manifested in conquest and
prosperity.

The peoples surrounding the Aztecs came to loathe
the hateful power which drew countless thousands of
victims to the smoking altar of the war-god Uitzilo-
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pochtli, and when Axayacatl became king in 1468
several revolts broke out. But these were broken,
and when Montezuma II. began to reign, Mexico
and all its dependencies were ripe for rebellion once
more.

No need to repeat here the story of the Spanish
Conquest. But that Castilian rule shattered a hege-
mony of monstrous evil, who can question ? The
Aztec state seemed never to have even a doubt as to
the inherent virtue resident in its sanguinary regime.
But Beneficence, which will not permit evil to reign
for ever, set over the Aztec people the rod of an iron
tyranny which seems in some measure the just due of
a race which had so wantonly flouted those common
dictates of mercy and humanity which peoples far
less cultured than the Aztec have displayed. Whether
the Mexican peoples are inherently cruel, or whether
the awful devil-worship they once indulged in has
rendered them so, who shall presume to say ? But
an examination of their subsequent history lends
colour to the assumption that if they are not natively
the most barbarous among the world’s nations they
have in this respect, along with outstanding virtues,
a ‘“bad eminence” which even their well-wishers
cannot but deplore.!

1 For a full account of the history of the Mexican tribes, see the
writer’s Civilization of Ancient Mexico (Cambridge University
Manuals), and T. Athol Joyce, Mexican Archeology.



CHAPTER II

THE MAGICAL ASSOCIATIONS OF MEXICAN
RELIGION

O understand Mexican Magic and the attitude
I of the ancient Mexicans towards the super-
natural, it is necessary to explain the funda-
mental tendencies of religion as understood on the
plateau of Mexico. At first sight these appear as
inextricable, but in reality they are capable of very
simple treatment indeed. The basis of Mexican
religion, it will be found, is really a magical one, the
gods are magical figures, their rites arose out of
magical practice. As observed at the period of the
Spanish Conquest, Mexican religion appears complex
enough, but research has succeeded in referring almost
every one of its beliefs to very simple and even primi-
tive ideas—ideas, however, which contain the root
elements of magical knowledge and practice.

The tales which give us the clue to early religious
influences in Mexico are mostly associated with the
pre-Aztec or Toltec civilization. Many of them refer
to a god or culture-hero called Quetzalcoatl, who is
described as a magician and the inventor of the
astrological fonalamatl, or Book of Fate. The faith
he introduced differed greatly from that in vogue at
the period of the Conquest. It inculcated purification
and penance by the drawing of blood from the tongue
and thighs, and was unfriendly to the cannibal rites
later practised. But this cult was to a great extent

44
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superseded by that of other and earlier deities.
Beneath the worship of these we can descry one out-
standing purpose—the desire to ensure such a supply
of rain by magical means as would result in a crop of
maize sufficient to keep the people in life:

Out of this was developed a rain-cult of such
elaborate character that a most complex theology,
pantheon, and system of ethical conduct came in turn
to be associated with it. The original native deities
of Mexico presided over vegetable and cereal growth,
and those who came to be identified with the creative
idea or with the heavenly bodies were either gods of
growth to whom these attributes had become for-
tuitously attached, or were the products of later
priestly speculation.

In a land so arid as Mexico it is scarcely surprising
that the magical production of rain should have
become the chief religious endeavour of the people.
Famine and its accompanying evils followed upon a
dry agricultural season and subjected the race to all
the miseries of hunger and thirst. What wonder,
then, that they deified the powers of rain, exalted
them above all others, and by every supernatural
means strove to avert the disaster of a dry season ?
The earth they regarded as the cipactli or dragon-
beast which brought forth the grain and which might
fail in its powers unless nurtured by draughts of
human blood. The more she was nourished by this
dreadful wine the more she was capable of bringing
forth. Blood, human or animal, was conceived of as
rain in another form, of being capable of transforma-
tion into rain, the fructifying essence which descended
from above.

The earth became in the popular idea the goddess
'Coatlicue, to whom thousands of hearts must annually
‘be offered up in the hope of a good harvest. There
 were many other deities of growth, probably of foreign
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importation, that is originally belonging to other
tribes than the Aztecs, but the dragon-statue of this
goddess, still preserved in the National Museum at
Mexico City, displays her as the earth-mother par
excellence, clad in her serpent-robe and hung with the
skin of a sacrificed woman, her merciless countenance
covered by a serpent or dragon’s mask, surmounting
the grotesque riot of symbolic attributes by which
she is covered. Deeply rooted in the Mexican mind
was the idea that unless the gods were abundantly
refreshed with human blood they would perish of
hunger and old age and would be unable to undertake
their labours in connection with the growth of the
crops. Whence came this idea ? Undoubtedly from
that process of barbaric reasoning through which
Mexican man had convinced himself that the amount
of rainfall would be in ratio to the amount of blood
shed sacrificially. Eduard Seler, the German savant,
has indicated his belief in such a process of reasoning
by stating that * the one was intended to draw down
the other, the blood which was offered was intended
to bring down the rain upon the fields.” This, then,
is the precise nature of the compact between Mexican
man and his gods : Do ut des, * Give us rain, and we
shall give you blood.” Once this is understood the
basic nature of Mexican religion becomes clear, and
all the later additions of theology and priestly inven-
tion can be viewed as mere excrescences and orna-
ments upon the simple architecture of the temple of
the rain-cult.

Many were the methods by which blood and hearts
were offered up to the gods, and the several festivals
at which this rite was in vogue differed slightly from
each other in ritual and procedure. But that which
may be regarded as supplying perhaps the most
general form of the horrid rite was that of the Xala-
quia, a festival held at the season when the magic
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plant had attained its full growth. The women of
the city wore their hair unbound, and shook and tossed
it so that by sympathetic magic the maize might grow
correspondingly long. Hymns were sung to the earth-
goddess Chicomecohuatl, a variant of Coatlicue, and
hilarious dances were nightly performed in the feopan
(temple), the central figure in which was the Xalaguia,
a female captive or slave, with face painted red and
yellow to represent the colours of the maize plant.
She had previously undergone a long course of train-
ing in the dancing-school, and now, all unaware of
the horrible fate awaiting her, she danced and
pirouetted gaily among the rest. Throughout the
duration of the festival she danced, and on its expir-
ing night she was accompanied in a kind of ballet by
the women of the community, who circled round her,
chanting the deeds of Chicomecohuatl. When day-
break appeared the company was joined by the
chiefs and headmen, who, along with the exhausted
and half-fainting victim, danced the solemn death-
dance. The entire community then approached the
teocalli (pyramid of sacrifice), and, its summit reached,
the victim was stripped to a nude condition, the
priest plunged a knife of flint into her bosom, and,
tearing out the still palpitating heart, offered it up to
Chicomecohuatl. In this manner the venerable
goddess, weary with the labours of inducing growth
in the maize-plant, was supposed to be revivified and
refreshed. Hence the victim’s name Xalaquia, which
signifies * She who is clothed with the Sand.”

Apart altogether from the more primitive deities
of grain, were gods of somewhat higher status, several
of whom were thought of as having introduced the
practice of magic into Mexico. The most remarkable
of these was Quetzalcoatl, the grand enchanter.

Regarding this Quetzalcoatl, we possess an extra-
ordinary amount of material which alone makes it
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certain that he was a figure of primary importance.
Indeed, some modern authorities have proved to their
own satisfaction that he was a veritable human per-
sonage, and with this view I am in general agreement.
Perhaps the best account of his history is that of
Sahagun, a Spanish friar of the sixteenth century,
who had exceptional opportunities of collecting the
traditions of the Aztecs.

Quetzalcoatl, he tells us, was a great civilizing agent,
who entered Mexico at the head of a band of strangers,
the Toltecs. He imported the arts into the country
and especially fostered agriculture. In his time maize
was so large in the head that a man might not carry
more than one stalk at a time, and cotton grew in all
colours without having to be dyed. He built spacious
and elegant houses, and inculcated a type of religion
which fostered peace, and the rites of which included
the drawing of blood by way of penance. But sor-
cerers came against Quetzalcoatl and his people, the
Toltecs, and these, we are told, were the gods Tez-
catlipoca, Uitzilopochtli, and Tlacuepan. Tezcatli-
poca visited the house of Quetzalcoatl in the guise of
an old man, but was told that he was sick, and was
at first refused entrance. Later, however, he was
admitted, Quetzalcoatl observing that he had waited
for him for many days. Tezcatlipoca then produced
a draught of medicine which, he assured the sick king,
would intoxicate him, ease his heart, and carry his
thoughts away from the trials and fatigues of death
and departure. This latter statement inspired Quet-
zalcoatl to ask whence he must go, for that he had a
premonition of departure seems clear. * To Tollant-
lapallan,” replied Tezcatlipoca, ‘ where another old
man awaits thee. He and you shall speak together,
and on thy return thou shalt be as a youth, yea as a
boy.”” With little goodwill Quetzalcoatl quaffed the
medicine, and having once tasted of it, he drank more
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deeply, so that at last he became intoxicated and
maudlin. That which he had drunk was the wine
made from the maguey-plant, called teoncetl (** drink
of the gods ”’). And so great a longing to depart came
upon him that at length he arose and went from
Tollan. Ere departing, Quetzalcoatl burned his
houses of shells and silver and buried many precious
things in the mountains and ravines.

He reached the coast after many adventures, inci-
dentally losing all his servants, who perished through
cold whilst traversing the snowy sides of a volcano.
At length he came to the sea, where he commanded
that a raft of serpents should appear, and in this he
seated himself as in a canoe, and set out for Tlapallan,
the mysterious country whence he had come.

Another Spanish friar, Torquemada, says of Quet-
zalcoatl and his comrades that they came from the
north by way of Panuco, dressed in long robes of
black linen, cut low at the neck, with short sleeves.
They came to Tollan, but finding the country there
too thickly peopled, passed on to Cholula, where they
were well received. Their chief was Quetzalcoatl, a
man with ruddy complexion and long beard. These
people multiplied and sent colonists to the Mixtec
and Zapotec countries, raising the great buildings at
Mitla. They were cunning handicraftsmen, not so
good at masonry as at jewellers’ work, sculpture, and
agriculture. Tezcatlipoca and Huemac conceived an
enmity to Quetzalcoatl, and as he did not wish to go
to war with them he and his folk removed to Ono-
hualco (Yucatan, Tabasco, and Campeche).

Mendieta, a Castilian author, alludes to the manner
in which Quetzalcoatl originated the astrological
calendar. He says that the gods thought it well that
the people should have some means of writing by
which they might direct themselves, and two of their
number, Oxomoco and Cipactonal, who dwelt in a

D
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cave in Cuernavaca, especially considered the matter.
Cipactonal thought that her descendant Quetzalcoatl
should be consulted, and she called him into counsel.
He, too, thought the idea of a calendar good, and the
two addressed themselves to the task of making the
tonalamatl, or Book of Fate. To Cipactonal was given
the privilege of choosing and writing the first sign or
day-symbol of the calendar. She painted the cipacili
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