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PREFACE TO THE FIRST EDITION.

THE AGE in which we live is remarkable, as in other
points of view, so in this, that old habits and customs,
old laws and sayings, old beliefs and superstitions,
which have held their ground in the universal mind
from the remotest antiquity, are fast fading away and
perishing. We of the nineteenth century may con-
gratulate ourselves on their disappearance; we may
lament it, but the fact remains the same; and I for
- one will frankly acknowledge that I regret much which
we are losing, that I would not have these vestiges of
the past altogether effaced. It were pity that they
should utterly pass away, and leave no trace behing.
My heart as well as my imagination is too closely
bound up with the sayings and doings which gave zest
to the life of my forefathers, and so I became a Folk-
Lore student before Folk-Lore came into vogue as a
pursuit. And, as befitted a genuine North-country-
man, my researches were chiefly made in the district
between the Tweed and the Humber. Accordingly,
when, on the 14th of May, 1861, I was called npon as
President of the Durham Athenseum to deliver a
lecture in my native city, I chose for my subject the
Folk-Lore of that part of England, and through the
kindness of a few friends, resident in the North, if not
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natives of it, who zealously aided my researches, I
was enabled to lay before the members of the Athen-
seum a considerable collection of the stories, sayings,
and superstitions of old Northumbria.

It was plain that the mine was one of great riches,
and it was to some extent unworked. Strangely
enough, the mention of North Country Folk-Lore in
Choice Notes, reprinted from Notes and Queries, is
exceedingly scanty and meagre ; and though Brand’s
Popular Antiquities contains a fairer proportion of
matter from this district, and there is a good deal that
is interesting in Richardson’s Local Historian’s Table
Book, much more clearly remained to be gathered up.
But there was no time to lose. Old traditions were no
longer firmly rooted in the popular mind, old customs
were fast dying out, old sayings and household tales
lingering only on the lips of grandsires and grandames;
they had ceased to be the spontaneous expression of
the thoughts and feelings of the mass of our peasantry.
And this, I believe, from two causes: first, the more
generally diffused education of the people, and the
fresh subjects of thought supplied to them in conse-
quence ; and again, the migration of families which
has taken place since the working of collieries and the
extension of railways. Formerly, as our parish regis-
ters would show, families lived on for centuries in the
same village or small town, sending out offshoots far
or near, as circumstances might lead. Now whole
families uproot themselves and move into other dis-
tricts; and it has been found that when people are
wrenched away from local associations, though they .
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may carry their traditions with them, they fail to
transmit them to their desecendants.

Be this however as it may, I continued my re-
searches, noting down earefully every morsel of Folk-
Lore that came before me, and my reward has been
far beyond my expectations. Besides many histories
and sayings more or less roteworthy, I lighted on a
treasure of exceeding value, which, through the kind-
ness of my friend the Rev. R. O. Bromfield of Sprous-
ton, I have been enabled to make my own. It was
in fact a collection of Border customs, legends, and
superstitions put together, about fifty years ago, by a
young medical student of the name of Wilkie, residing
at Bowden, near Eildon Hall; and this at the desire
of Sir Walter Scott, for the purpose of being used by
him in a projected work on the subject, which he
never carried beyond two short essays on the Border
Minstrelsy. Mr. Wilkie appears to have been a
favourite and protégé of Sir Walter Scott, who pro-
cured him an appointment in India, where the young
man died. The eollection, although of great interest,
was, as I received it, by no means in a fit state for
publication. The contents were not arranged, there
was a good deal of repetition, and the style was diffuse
and wordy.

Meanwhile I had shown my lecture to the accom-
plished Editor of the Monthly Packet, whose in-
terest in this and kindred subjeets is well known,
and whose varied and extensive reading renders her
opinion peculiarly valuable. She expressed a wish
that the lecture should be turned. into. an article for
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that magazine. This was done, and that article is
the nucleus of this volume. To it I have annexed
the numerous contributions which during upwards of
five years I have received from a wide circle of
friends, and with it I have incorporated the Wilkie
MS. illustrating the whole, so far as I was able, by
the Folk-Lore of other parts of the country, and in a
measure of all Europe. But for the kindness of
many valuable friends who have noted down what-
ever bore upon the subject, and communicated to me
the result of their observations, the colleetion could
never have been formed ; and I desire to express my
hearty thanks to all who have thus aided me in my
task, especially to the Rev. J. C. Atkinson, Perpetual
Curate of Danby; the Rev. J. Barmby, Principal of
Hatfield Hall, University of Durham; the Rev. J. F.
Bigge, Vicar of Stamfordham ; the Rev. R. O. Brom-
field, Sprouston; the Rev. J. Cundill, Incumbent
of St. Margaret’s Durham; the Rev. W. Greenwell,
Rector of St. Mary in the Sonth Bailey, Durham ;
the Rev. J. W. Hick, Incumbent of Byer’s Green ;
the Rev. Canon Humble, St. Ninian’s, Perth; the Rev.
George Ornsby, Vicar of Fishlake; the Rev. James
Raine, York, Secretary of the Surtees Society; the
Rev. H. B. Tristram, Master of Greatham Hospital ;
the Rev. R. Webster, Vicar of Kelloe; the Author of
The Heir of Redclyffe ; Mr. J. R. Appleton, Durham ;
Mr, Henry Denny, Assistant Curator of the Museum
of the Leeds Philosophical and Literary Society ; Mr.
H. Heaviside, Stockton-on-Tees; Mr. James Hardy,
Old Camhnus ;- Mr. John Holland, Sheflield ; the late
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F. H. Johnson, M.D. Sunderland; Mrs, Murray,
Torquay ; Mr. T. P. Teale, F.R.S. Leeds; Mr.
George Markham Tweddell, Stokesley; Mr. F. J.
‘Wharam, Durham; Mr. C. Waistall, Cotherstone;
and Mr. W. Wilcox, Whitburn.

To my friend the Rev. George Ornsby I am under
still further obligations for much valuable general
assistance in my undertaking, and to the Rev. 8.
Baring-Gould for many notes of exceeding interest,
and for much of the Introductory Chapter, including
all the references to the Fathers and Schoolmen. The
notes are dispersed throughout the work, and are dis-
tinguished by his initials. I must further add, that I
have not pursued my labours single-handed, although
it is the wish of my fellow-worker, who desires only
to be designated by the initials 8.W., that this volume
comes out under my name alone. I cannot, however,
in justice do less than state here that her share in the
work has been fully equal to my own.

In comparing and classifying the subject-matter of
this volume, I have chiefly used the following books :
Brand’s Popular Antiquities,— Choice Notes from
Notes and Queries: Folk-Lore,—Xelly’s Indo-Euro-
pean Traditions,—Thorpe’s Mythology and Popular
Traditions of Scandinavia,—and Richardson’s Local
Historian’s Table Book.

Durham, 1866.



PREFATORY NOTICE TO THE SECOND
EDITION.

Ar the close of the introductory chapter to the first
edition of the following work, I expressed a wish
which had grown and strengthened within me during
its compilation—a wish that all such Folk-Lore as
still existed in the remoter parts of our land should
at once be gathered up, classified, and carefully pre-
served.

This was happily effected, after a lapse of some
years, by the establishment, in 1878, of the Folk-Lore
Society, which has for its object *‘ the preservation
and publication of popular Traditions, Legendary
Ballads, Local Proverbial Sayings, Superstitions and
Old Customs, and all subjeets relating to them.”

Meanwhile, much new matter bearing on the Folk-
Lore of the North of England and the Borders was
brought before me by the kindness of my personal
friends, and of others who felt an interest in the sub-
jeet. All this was carefully incorporated into the
original work, and this spring I placed the whole in
the hands of the Honorary Secretary of the Folk-Lore
Society, offering it, should sueh a course be desired,
for publication under the auspices of that Society.
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The Council was pleased to accept my proposal, and
hence the appearance of this volume under circum-
stances so gratifying to the Author.

I must next tender my grateful thanks to those
among my earlier correspondents who have kindly
communicated to me whatever fresh Folk-Lore has
come under their notice, and also to the new friends
who have come forward to impart to me the result of
their observation and their researches. Among these
latter I beg to particularise Henry Crombie, Esq.
Woodville House, Isle of Man ; Joseph Crawhall, Esq.
Newecastle-on-Tyne; J. S. Crompton, Esq. Azerley
Hall, Ripon; M. T. Culley, Esq. Coupland Castle,
Northumberland; W. Dobson, Esq. Park Terrace,
Fulwood Park, Preston; Mrs. Evans, Scremerston
Vicarage, Northumberland; Colonel Johnson, The
Deanery, Chester-le-Street; the Rev. W. De Lancey
Lawson, Newland Vicarage, Gloucestershire; Professor
Marecco, Newcastle-on-Tyne ; G. A. Robinson, Esq.
Hill House, Reeth, Yorkshire; the late Rev. G. Rooke,
Vicar of Embleton ; the late Thomas Sopworth, Esq.
London ; Mr. Joshua Stott, Perth; the Rev. Hugh
Taylor, Wark, Hexbam ; T. C. Thompson, Esq. East
Grinstead ; the Rev. Morgan G. Watkins, Barnoldby-
le-Beck Rectory, Great Grimsby; the Rev. T. H.
Wilkinson, Moulsham Vicarage, Chelmsford ; the Rev.
T. P. Williamson, Little Brickhill, Bletchley; Mrs.
Latham, Florence Villa, Torquay, to whom T else-
where acknowledge my more than usual obligations ;
and Thomas Satchell, Esq. Downshire Hill House,
Hampstead, who, with _a most generous sacrifice of
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time and pains, has compiled the voluminous index
which accompanies this edition of my work.

The pages of the present edition have further been
enriched by references to Napier’s Folk-Lore of the
West of Scotland ; Denny’s Folk-Lore of China ;
Dobson’s Rambles by the Ribble; and Yorkshire
Oddities, by the Rev. 8. Baring-Gould.

It only remains for me to add, that I feel it impos-
sible for me sufficiently to express my obligations to
my relative, Miss Susanna Warren, for much valuable
assistance rendered to the work ; indeed, ours must be
understood to have been a joint labour.

Ashford Court, Ludlow,
July 1879.
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FOLK-LORE

OoF

THE NORTHERN COUNTIES.

INTRODUCTORY CHAPTER.

el T is difficult, while living on the surface of society, so
smooth, so rational, so commonplace, to realise what
8 relics of a widely different past linger in its depths—
relics of an extensive and deeply-rooted system of mythology,
antedating in great measure Christianity itself. Yet so it is:
in almost every part of our island we occasionally come across
such bits of stubborn antiquity, but in the North of England
they abound. The district between the Tweed and the Humber
teems with Folk-Lore of a rich and varied character. Great
part of the county of Durham is indeed spoiled (in an antiquarian
point of view) by collieries; but it still contains some quict
villages far away from great thoroughfares, where strange tales
are yet told and strange old customs practised ; while the north
and west of Northumberland, and the North and East Ridings
of Yorkshire, abound with them.

Those who mix much among the lower orders, and have op-
portunities of inquiring closely into their beliefs, customs, and
usages, will find in these remote places—nay, even in our towns
and larger villages—a vast mass of superstition, holding its
ground most tenaciously. On looking closely into this we
discern, among much that is mythical and legendary in its
character, and much that is the simple outgrowth of human fancy
and imagination, a good deal of what is unquestionably heathenism
in disguise. Archbishop Whately states this perhaps too broadly.

B




2 INTRODUCTORY CHAPTER.

“ It is,” he says, ¢ a marvel to many, and seems to them nearly
incredible, that the Israclites should have gone after other gods,
and yet the vulgar in most parts of Christendom are actually
serving the gods of their heathen ancestors. But then they do
not eall them gods, but fairies or bogles, and they do not apply
the word worship to their veneration of them, nor sacrifice to
their offerings. And this slight ¢hange of name keeps most
people in ignorance of a fact that is before their eyes.”’!

This is a strong statement, yet historical facts appear to bear it
out. We know that as late as the seventeenth century undis-
guised idol-worship was to be found in Brittany, while down to
the eighteenth it was common there for offerings of money, milk,
and ears of corn to be made to the great Menhir, an obelisk once
connected with Druidical worship. We know, too, that almost
if not quite up to the present time, on holiday eves, the Nor-
wegian peasant has offered cakes, sweet porridge, and libations
of wort or buttermilk, on mounds consecrated to the invisible
folk, and called beettir mounds; and, as will be shown hereafter,
well-nigh within the memory of man, beasts have been slain in
sacrifice, at times of great extremity, in our own eountry; while
the rites still in use for the dressing of wells at Buxton and
Tissington in Derbyshire, and in other places throughout Eng-
land and on the Borders, bear a singular resemblance to the
Fontinalia of heathen Rome, when the nymphs of wells and
fountains were honoured by flinging nosegays into the fountains
and crowning the wells with garlands of flowers.

The question naturally arises, how is it that heathen beliefs
and heathen observances still exist in a country which was
christianized so many centuries ago? We may reply, with refer-
cnce to the district especially under our consideration, that the
stern mould of the northern mind is strong to retain images onee
deeply impressed upon it. And on the subject generally it may
be observed that from the beginning the Church appears practi-
cally to have tolerated such parts of the old mythological system
as she considered harmless, and to have permitted them to live
on without check or rebuke. Thus the eustoms of the Lupercalia
passed into those of St. Valentine’s day, and, the Scandinavian

V Misecllanceus Rimains, p. 274,
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Yule coinciding with the Ieast of the Nativity, the old Yule
merrymakings and mummings continued in usc without raising
ecclesiastical censure. Thus the honour long given to persons
and demigods was transferred to saints and martyrs. Thus,
again, old sacred sites were taken possession of for the new faith.
We often find Christian burial-grounds occupying the site of
Pagan ones; and I myself have seen huge upright stones mark-
ing some place sacred in heathen eyes in close proximity to
Christian churches.! In Sweden there was, at the first propa-
gation of Christianity, a good deal of intermingling of truth and
error.  Heathen images were removed from the ancient oratories,
and those of sacred beings set up in their places; still old associa-
tions proved sometimes too strong for the converts, and prayers to
Thor and Freya were mixed with Christian orisons.

In judging the clergy of the day for their line of action in this
and kindred matters we should in justice remember that they
were taken from among the people, and consequently imbued
with the same prejudices, feelings, and superstitions as those to
whom they ministered. Nor must we forget that, like them,
they were wholly unacquainted with the causes of natural pheno-
mena, This universal ignorance of the laws of nature goes far to
account for the widespread superstition which for ages pervaded
all Europe, and which from local causes has taken so firm a grasp
of some particular spots. '

Perfectly unacquainted with the laws that govern the universe,
the early Christians, like the Pagans and Neo-Platonists, made
supernatural beings the special cause of all the phenomena of
nature. They attnbuted to these beings, according to their bene-
ficial or injurious cffects, all atmospheric phenomena. According
to them, angels watched over the different elements, and demons
endeavoured to overthrow their power. From the struggle be-
tween them arose storms and whirlwinds, plagues and earth-
quakes. St. Clement of Alexandria refers all this to diabolical
agency, and the same idea was perpetuated throughout the

! Thus, in Ircland, St. Patrick and his followers almost invariably sclected the
sacred sites of Paganism, and built their wooden churches under the shadow of
the Round Towers—then as mysterions and inscrutable as they are to-day.

B 2



4 INTRODUCTORY CHAPTER.

Middle Ages! Hence it was that of old, storms were conjured
to depart by the sign of the cross or the ringing of church bells,
as indeed to this day Roman Catholics are wont to cross them-
selves during a thunderstorm.

From the first the Church, by the decrees of Councils and
the voice of her chief Fathers and Doctors, condemned such
superstition as she deemed worthy of notice; not however on the
ground of folly, but of impiety. It is possible, therefore, that
her denunciations might go towards confirming a belief in the
whole fabric of superstition, as a real and powerful though for-
bidden thing. ¢ Religion,” said Lactantius, ‘“is the cultus of
the truth, superstition is that of the false.”” Among persons
mentioned in the Apostolical Constitutions as unworthy of
baptism are ‘“ magicians, enchanters, astrologers, diviners, magi-
cal charmers, idle and wandering beggars, makers of amulets
and phylacteries, and such as dealt in heathenish lustrations,
soothsayers and observers of signs and omens, interpreters of
palpitations, observers of accidents in meeting others, making
divinations therefrom as upon a blemish in the eye or in the
feet, observers of the motions of birds or weazels, observers of
voices and symbolical sounds.  All these are to be examined and
tried a considerable time whether they would rclinquish their
arts or not. If they did they might be received; if not they were
to be rejected from baptism. Phylacteria were amulets made of
riband with a text of scripture or some other charm of words
written on them to cure diseases or to keep off danger—a piece of
heathen superstition hard to cure. Clergymen who made such were
condemned by the council of Laodicea, and the wearers ordered
to be cast out of the Church. The council of Trullo decreed six
years' penance for such offenders.”-—Bingham’s Antiquities, book
xi. chap. 5. “ I omit other things that might make us weep,”
says St. Chrysostom.? ¢ Your auguries, your omens, your super-
stitious observances, your casting of nativities, your signs, your
amulets, your divinations, your incantations, your magical arts,—

' St. Thomas Aquinas, Swmm. Theolog. I. quest.1xxx. act 2. St. Bonaventura,
Comp. Theolog. veritat ii. 26,  Albertus Magnus de Potentia Demonivm.
2Hom. X.on 1 Tim,
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these are crying sins, enough to provoke the anger of God.”
“ You may see a man washing himself from the pollution of a
dead body; but from dead works, never. Again, spending much
zeal in the pursuit of riches, and yet supposing the whole is
undone by the crowing of a cock.”” ¢ So darkened are they in
their understanding, their soul is filled with all sorts of terrors.
For instance: € Such a person,’” one will say, ‘was the first to
meet me as I was going out of doors to-day,” and of course a thou-
sand ills must ensue. At another time, ¢ That wretch of a servant,
in giving me my shoes, held out the left shoe first,’—terrible
mishaps and mischief! ¢I myself, in coming out, put my left
leg foremost;’ and here, too, is a token of misfortune. Then, as
I go out, my right eye turns up from beneath—a sure sign of
tears. Again, the women, when the reeds strike against the
standards and ring, or when they themselves are scratched by the
shuttle, turn this also into a sign. And again, when they strike
the web with the shuttle, and do it with some vehemence, and
then the reeds on the top sound, this again they make a sign;
and ten thousand things besides as ridiculous. And so if an ass
bray, or a cock crow, or a man sneeze, or whatever else happen,
like men bound with ten thousand chains—they suspect every-
thing, and are more cnslaved than all the slaves in the world.”!
A long list of popular superstitions was condemned by a
council held in the eighth century at Leptines, in Hainault, under
the title of Indiculus superstitionum et paganarium. Pope
Gregory III. issued similar anathemas.” 'The Capitularies of
Charlemagne and his successors repeat the denunciation of them.
About the same date similar superstitions were rebuked in
Scotland by the Abbot Cumeanus the Wise, in his tract De
mensura peenitentiarum. - In the same century St. Eligius, Bishop
of Noyon, preached against similar superstitions: * Above all,
T implore you not to observe the sacrilegious customs of the
pagans. Do not consult the gravers of talismans, nor diviners,
nor sorcerers, nor enchanters, for any sickness whatsoever. . . .

1 St Chrysost. Hom. XII. on Eph. iv. 17. Compare also St. Clem. Alex.
Strom. vii, 4, pp. 841-844. St. Cyril of Jerus. iv. 37. St. Augustine, Enchi-
ridion, p. 134, de Doct. Christ. ii. 20, 21, &e.

2 Ooneil. ed, Labbs,1ib. vi. fol. 1476, 1482.
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Do not take notice of auguries, or of sneezings; do not pay
attention to the songs of the birds when you go abroad. Let
no Christian pay regard to the particular day on which heleaves
a house or enters it. Let no one perplex himself about the new
moon or eclipses. Let no one do on the calends of January
those forbidden, ridiculous, ancient, and disreputable things, such
as dancing, or keeping open house all night, or getting drunk.
Let no one on the feast of St. John, or any other saint, celebrate
solstices by dances, carols, or diabolical chants; let no one invoke
Neptune, Pluto, Diana, Minerva, or his genius ; let no one rest
on the day of Jupiter, unless it fall on a saint’s day; nor observe
the month of May, nor any other season or day except the Lord's
day. Let no one light torches along the highways and cross-
roads; let no one tie notes to the neck of a man or some animal ;
let no one make lustrations or enchantments upon herbs, or make
his cattle pass through a split tree, or through a hole made in
the ground. Let no one utter loud cries when the moon is
pale; let no one fear that something will happen to him at new
moon; let no one believe in destiny of fortune, or the quadra-
ture of the geniture, commonly called a nativity,” &e. &c.

Four centuries later Burchard of Worms made a collection of
denunciations of superstitions from the decrees of Councils and
Popes, and the list is very remarkable. ¢ Superstition is a vice
opposed by excess to adoration and religion,” said the illustrious
Gerson; and in the provincial Council of York, in A.D. 1466,
it was declared, with St. Thomas, that all superstition was
idolatry.

On the whole, it certainly appears that the early and medieval
Churches in their collective form, far from encouraging heathen-
ish superstition, constantly protested against it. Individual clergy
in remote districts may have taken a different line, as St. Patrick
is said to have ‘ engrafted Christianity on Paganism with so
much skill that he won over the people to the Christian religion
before they understood the exact difference between the two
systems of belief.”! At any rate, the old superstition lived on
with marvellous vitality, and the Reformation, at lecast on the
Continent and in Scotland, did little to check it. On the con-

1 Dr. O'Donovan's Four Masters, p. 131.
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trary, it would scem, that, when cut away from communion with
the angelic world and saints departed, men’s minds fastened the
more readily upon a supernatural system of another order. Curi-
ously enough, Martin Luther fell a prey to the grosgest super-
stition, Witness the following extracts from his Zable Talk,
quoted in the Introduction to Thorpe’s Mythology, vol. ii.:—

“ Changelings (Wechselbdilge) and Kielkropfs, Satan lays in
the place of the genuine children, that people may be tormented
with them. He often carries off young maidens into the water,
has intercourse with them, and keeps them with him until they
have been delivered, then lays such children in cradles, takes
the genuine children out, and caryies them away. But such
changelings, it is said, do not live more than eighteen or twenty
years” Again: ¢ Kight years ago there was a changeling in
Dessau, which I, Dr. Martin Luther, have both seen and touched :
it was twelve years old, and had all its senses, so that people
thought it was a proper child; but that mattered little, for it
only ate, and that as much as any four ploughmen or thrashers,
and when any one touched 1t, it screamed ; whea things in the
house went wrong, so that any damage took place, it laughed
and was merry; butif things went well it cried. Thereupon I
said to the Prince of Anhalt, ¢ If I were prince or ruler here I
would have this child thrown into the water, into the Moldau,
that flows by Dessau, and would run the risk of being a homi-
cide.” But the Elector of Saxony, who was then at Dessau,
and the Prince of Anhalt, would not follow my advice. I then
said they ought to cause a pater-noster to be said in the church,
that God would take the devil away from them. This was done
daily at Dessau, and the said changeling died two years after.”

On at least one point the early Scotch and English Calvinistic
divines showed the greatest credulity. It is notorious that they
believed unhesitatingly in the existence of sorcery, and were
cever ready to extend and enforce the legal penalties against it.
¢ Tt is not to be denied,” says Sir Walter Scott,! ¢‘ that the
Presbyterian ceclesiastics, who in Scotland were often appointed
by the Privy Council commissioners for the trial of witcheraft,
evinced a very extraordinary degree of credulity in such cases,

V' Demonology and Witcheraft, letter viii.
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and that the temporary superiority of the same sect in England
was marked by enormous cruelties of this kind.”

The notices, however, of the Folk-Lore of my fellow-coun-
trymen which I have been able to collect during the last few
years are widely varied in their origin. If some of them are
unmistakeable relics of heathenism, some have their origin in the
rites and customs of the unreformed Church, and some in the
myths and historical traditions of our ancestors the Saxons and
Danes; while others, again, appcar to be the spontaneous growth
of sensitive and imaginative minds, yearning for communion
with a mysterious past and yet more mysterious future. They
arc varied, too, in their character; some breathing deep religious
fecling, some full of light, graceful fancy, while some are gross,
vulgar, even cruel superstitions. Let me add, that whilerecord -
ing them a conviction has deepened upon me that there are very,
very many more incidents of a similar kind to be collected.
Unless this be speedily done I firmly believe that many a sin-
gular usage and tradition will pass away from the land unnoted
and unremembered. It would be very desirable if a scheme
could be organised for systematically collecting and classifying
the remnants of our Folk-Lore; but at least I would intreat all
those in whose eyes the subject possesses any interest accurately
to note down every old custom, observance, proverb, saying, or
legend which comes before them.




CHAPTER L

LIFE AND DEATH OF MAN,

Day of birth—Hour of birthb—Border eustoms at the birth of a child—Un-
christened ground—Unbaptized children at the mercy of fairies—Safegunards
for the child—Folk-lore connected with baptism—Cutting of nails—The toom
cradle—The child’s first visit—The ash tree—Weeds and onfas’—Beads of
peony root—The eaul and veil—Folk-lore of childhood: Rain charms—Rain-
bow charms—Crow, snail, and nettle charms—Folk-lore of boyhood: School
rites and customs—The riding of the stang—Confirmation—Days for mar-
riage—Seasons for marriage—Marriage portents—Marriage customs: On the
Borders—In Yorkshire—Throwing the shoe—Kissing the bride—The petting
stone—Hot pots—Rubbing with pease-straw—Race for a ribbon—Portents of
death—Whistling woman and crowing hen—Border presages—The wraith or
waff—St, Mark’s eve—Cauffriddling—Saining a corpse—Decath with the tide—
Discovery of the drowned—Use of pigeons’ or game-fow] feathers—Carrying
the dead with the sun—The passing bell.

HROUGHOUT the Borders, and in the six northern

counties of England, peculiar rites and customs are
fa¥®4 bound up with every stage of human life. To begin
at the beginning—the nursery has there a Folk-Lore of its own.
And, first, the future character and fortunes of the infant may be
divined from the day of the w eek on which it was born. F or,
as the old rhyme runs—

Monday'’s child is fair of face,
Tuesday’s child is full of graee,
Wednesday’s child is full of woe,
And Thursday’s child has far to go.

Friday’s child is loving and giving,

And Saturday’s child works hard for its living ;
Bat the ehild that is born on the Sabbath-day
Is blithe and bonny, good and gay.

Tt is remarkable that these’ verses, which Care “still current in
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Stockton and its neighbourhood, should be found also in the
west of England. Mrs. Bray records them in her Traditions of
Devonshire (vol. ii. p. 287), substituting ¢ Christmas Day” for the
¢ Sabbath Day,” and * fair and wise” for ¢ blithe and bonny,”
and says that they arc in common use at Tavistock.

They do not correspond with the birth auguries in the Unri-
versal Fortune-teller, a book which has had, and indeed still has,
a wide circulation among the lower orders of our countrymen.

Sunday— Great riches, long life, and happiness.

Monday—Unsuccessful, irresolute, easily imposed on, yet
good-natured and obliging.

Tuesday—Passionate, implacable.

Wednesday—Studious, will excel in literature.

Thursday—\Will attain riches and honour.

Friday—Of a strong constitution.

Saturday—An unlucky day—but the child may come to good.

¢ Sunday children ” are in Yorkshire dcemed secure from the
malice of evil spirits. In Germany, too, they are held to be privi-
leged beings, but I am not aware that their immunities are so
clearly defined as they are in Sussex, where they are warranted
against hanging and drowning. _

¢ Sunday children” in Denmark have prerogatives by no
means to be coveted. Witness the following narration from
Thorpe’s Mythology, vol. ii. p. 203: “In Fycn there was a
woman who was born on a Sunday, and, like other Sunday’s
children, had the faculty of seeing much that was hidden from
others, But, because of this property, she could not pass by the
church at night without secing a hearse or a spectre—the gift
became a perfect burden to her. She therefore sought the advice
of a man skilled in such matters, who directed her, whenever she
saw a spectre, to say, ¢Go to Heaven; but when she met a
hearse, ¢ Hang on.’ Happening some time after to meet a
hearse, she, through lapse of memory, cried out, ¢ Go to Heaven,’
and straightway the hearse rose in the air, and vanished. After-
wards, meeting a spectre, she said to it, ¢ Hang on,” when the
spectre clung round her neck, hung on her back, and drove her
down into the earth before it. For three days her shrieks were
heard before the spectre would put an end to ' her wretched life.”
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The hour of birth is also important, for children born during
the hour after midnight have the power through life of sceing
the spirits of the departed. Mrs. L , & Yorkshire lady, in-
forms me that she was very near being thus distinguished, but
the clock had not struck twelve when she was born. When a
child she mentioned this circumstance to an old servant, adding
that mamma was sure her birthday was the 23rd, not the 24th,
for she had inquired at the time. ¢ Ay, ay,” said the old
woman, turning to the child’s nurse, * mistress would be very
anxious about that, for bairns born after midnight see more
things than other folk.”

The Wilkie MS. tells us that throughout the Border-land the
birth of an infant is the signal for plenty of eating and drinking.
Tea, duly qualified with brandy or whisky, and a profusion of
shortbread and buns, are provided for all visitors, and it is very
unlucky to allow anyone to leave the house without his share of
these good things. But most important of all is the * shooten ”
or groaning cheese, from which the happy father must cut a
‘““ whang-o'luck ” for the lassies of the company, taking care not
to cut his own finger while so doing, since in that case the child
would die before reaching manhood. The whang must be taken
from the edge of the cheese, and divided into portions, one for
cach maiden. Should there be any to spare they may be distri-
buted among the spinster friends of the family, but if the number
should fall short the mistake cannot be rectified; there is no
virtue in a second slice. The girls put these bits of cheese under
their pillows, and ascribe to them the virtues of bridecake simi-
larly treated.

Now it is plain that cake and a new cheese were formerly
provided against the birth of a child both in England and Scot-
land, and the custom still extends as far south as the Humber.
In the north of England, as soon as the happy event is over, the
doctor cuts the cake and cheese, and all present partake of both,
on pain of the poor baby growing up without personal charms.
The cake which is in use on these occasions in Yorkshireis called
pepper-cake, and somewhat resembles thick gingerbread. It is
caten with cheese and rich caudle, and all visitors to the house up
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to the baptism are invited to partake of it.! In Sweden the cake
and cheese are got ready in good time ; they are placed beside the
bride in the bridal bed, in preparation for her first confinement.?
In Oxfordshire the cake used to be cut first in the middle and
gradually shaped to a ring, through which the child was passed
on its christening-day. The Durham nurse reserves some cake
and cheese, and when the infant is taken out to its christening
she bestows them on the first person she meets of opposite sex to
that of the child. I remember the perplexed face of a young
undergradnate when at the baptism of one of my daughters the
dole of cake and cheese was bestowed on him, and the late Canon
Humble wrote thus on the subject: ¢ I was once fortunate
enough when a boy to receive the cake and cheese from a
christening party going to St. Giles’s church. I did not at once
perceive what was meant when a great ¢ hunch > of cake and some
cheese were thrust in my hand, so I drew back. The nurse, how-
ever, insisted on my taking them, and I did so, bestowing them
afterwards on the first poor boy I met.” A similar custom
has I know but just died out in the Devonshire villages round
Dartmoor, and in Choice Notes, Folk-Lore, we read of such a
gift of bread and cheese in Somersetshire, and of a cake in Corn-
wall (page 147).

Tt 1s said in Yorkshire that a new-born infant should be laid
first in the arms of a maiden before any one else touches it.
Is this an outgrowth of the medieval belief that the Blessed
Virgin was present at the birth of St. John the Baptist, and
received him first in her arms?

Tt is thought unlucky on the Borders to tread on the graves of
unbaptized children, or ¢ unchristened ground” as they term it.
The Wilkie MS. informs us of the special risk that is run. He
who steps on the grave of a stillborn or unbaptized child, or of
one who has been overlaid by its nurse, subjects himself to the
fatal disease of the grave-merels, or grave-scab. This complaint
comes on with trembling of the limbs and hard breathing, and at
last the skin burns as if touched with hot iron. The following
old verses elucidate this superstition :—

V Brand's Pop. Ant. ed. 1854, vol. ii. p. 71.
# "Thorpe's-Mythalogy, vol. ii.p. 109,
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Woe to the babie that ne'er saw the sun,
All alane and alane, oh!

His bodie shall lie in the kirk ’neath the rain,
All alane and alane, oh !

His grave must be dug at the foot o’ the wall,
All alanc and alane, oh!

And the foot that treadeth his hody upon
Shall have scab that will eat to the bane, oh!

And it ne’er will be cured by doctor on earth,
Tho’ cvery onc should tent him, oh!

He shall tremble and die like the elf-shot eye,
And return from whence he came, oh !

Powerless, however, as the faculty may be, therc is a remedy
for the grave-merels, though not of easy attainment. It lies in
the wearing a sark, thus prepared. The lint must be grown ina
field which shall be manured from a farmyard heap that has not
been disturbed for forty years. It must be spun by old Habbi-
trot, that queen of spinsters, of whom more hereafter; it must be
bleached by an honest bleacher, in an honest miller’s milldam,
and sewed by an honest tailor. On donning this mysterious
vestment, the sufferer will at once regain his health and
strength.?

It is curious to observe what a different feeling, with regard to
stillborn children, may be met with in the South. We read in
Choice Notes (p. 172) that one of the Commissioners of Devon-
port, after complaining of the charge made upon the parish for
the interment of such children, said: “ When I wasa young
man it was thought lucky to have a stillborn child put into any
open grave, as it was considered a sure passport to heaven for the
next person buried there.” The late Canon Humble’s experience
is as follows: ¢ When I was curate at Newburn, in Northum-
berland, the custom was to bring the coffin of an unbaptized babe
with that of a full-grown person. The child’s coffin was always
laid on the other coffin towards the fect, and so rested while the
service was sald. There was gencrally a receptacle for it in the
grave towards the fect, made by widening the grave at that

! In Sweden, if a person afflicted with an open sore walks over any grave, it
will heal slowly ornever.—~Thorpe’s Mytkolagy, vol. ii. p. 110,
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point.” The same custom prevailed some years ago in the
parish of Edmonton, near London. Possibly it has been very
gencral.

In the southern counties of Scotland children are considered
before baptism at the mercy of the fairies, who may carry them
off at pleasure or inflict injury upon them. Hence, of course, it
is unlucky to take unbaptized children on a journey—a belief
which prevails throughout Northumberland, and indeed in many
other parts of the country. Brand mentions this danger,! and
says the Danish women guard their children during this period
against evil spirits by placing in the -cradle, or over the door,
garlic, salt, bread, and steel in the form of some sharp instrument.
¢ Something like this,” he adds, ¢ obtained in England;” and
accordingly 1 am told that in the West Riding of Yorkshire “a
child was kept safe while sleeping by hanging a carving knife
from the head of the cradle with the point suspended near the
infant’s face.” In Germany, the proper things to lay in the cradle
are *‘ orant ” (which is translated into cither horehound or snap-
dragon), blue marjoram, black cumin, a right shirt-slecve, and a
left stocking. The ¢ Nickert ” cannot then harm the child. The
modern Greeks dread witchcraft at this period of their children’s
lives, and are careful not to leave them alone during their first
eight days, within which period the Greek Church refuses to
baptize themn.?

In Scotland the little one’s safeguard isheld to lie in the juxta-
position of some article of dress belonging to its father. This was
experienced by the wife of a shepherd near Selkirk. Soon after
the birth of her first child, a fine boy, she was lying in bed with
her baby by her side, when suddenly she became aware of a con-
fused noise of talking and merry laughter in the ¢ spence,” or room.
This, in fact, proceeded from the fairies, who were forming a
child of wax as a substitute for the baby, which they were plan-
ning to steal away. The poor mother suspected as much, so in
great alarm she scized her husband’s waistcoat, which chanced
to be lying at the foot of the bed, and flung it over herself and
the chiid. The fairies set up a loud scream, calling out “ Auld

! Pop. Ant. vol. ii. p. 73. J
2 ' Wright’s Zitorature of the Middle Ages, vol.i.p. 291,
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Luckie has cheated us o’ our bairnic!” Soon afterwards the
woman heard something fall down the lum (or chimney), and
looking out she saw a waxen image of her baby, stuck full of
pins, lying on the hearth. When her husband came home he
made up a large fire and threw the fairy lump upon it ; but, in-
stead of burning, the thing flew up the chimney, and the house
instantly resounded with shouts of joy and peals of laughter.
‘Family affection must have been very strong when any trifle
closely connected with the father was deemed a safeguard for the
child,! a safegnard needed till its baptism shielded it from every
evil or malicious sprite.

Our northern Folk-Lore is unanimous in bearing witness to the
power of baptism. A clerical fiiend of mine, who once held a
cure in Northumberland, tells me that it is there considered to
affect a child physically as well as spiritually—a notion which
I think prevails more or less through the whole country. I
have heard old people in many places say of sickly infants,
‘ Ah, there will be a change when he has been taken to
church! Children never thrive till they have been christened.”
Another informs me that about five years ago an instance
came under his notice of the healing power supposed to be
wrought by baptism as regards the body. The infant child of
a chimney-sweeper at Thorne, in the West Riding of Yorkshire,
was in a very weak state of health, and appeared to be pining
away. A neighbour looked in, and inquired if the child had
been baptized. On an answer being given in the negative she
gravely said, “ I would try having it christened.” The counsel
was taken, and I believe with success. It is the custom in
Northumberland to make the chrisom-child sleep the first night
in the cap he wore at baptism. ‘¢ Loud murmurs,” says my
friend, ¢ arose against me early in my ministerial life for apply-
ing so much water that the cap had to be taken off and dried,
whereas it should be left on till the next morning. I threw the
blame on the modern caps, with their expanse of frilling, on
which the good woman said that I-was quite right; she had an

U A part of the father’s clothes should be laid over a female child, and the
mother’s petticoat on a male child, to find favour with the opposite sex.—
Thorpe’s Mythelogy, vol. ii. p. 109.
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old christening cap, the heirloom of a friend,. which she could
show me, of a very ditferent make. Accordingly 1 examined
the cap, which was evidently very old, and made with reference
to affusion in baptism. It excluded forehead, ears, and chin,
and apparently never had strings. I said that if a mother would
bring her baby in such a cap 1 would undertake not to wet it.”

In the North as in the South of England, nurses think it lucky
for the child to cry at its baptism ; they say that otherwise the
baby shows that it is too good to live. Some, however, declare
that this cry betokens the pangs of the new birth; some that it is
the voice of the evil spirit as he is driven out by the baptismal
water. As to the mother’s churching, it is very ‘‘ uncannie”
for her to enter any other house before she goes to church; to do
so would be to earry ill-luck with her. Tt is believed also thatif'she
appears out-of-doors under these circumstances, and receives any
insult or blows from her neighbours, she has no remedy at law. I
am informed that old custom enjoins Irish women to stay at home
till after their churching as rigidly as their English sisters. They
have, however, their own way of evading it. They will pull a
little thateh from their roof, or take a splinter of slate or tile off
it, fasten thisat the top of the bonnet, and go where they please,
stoutly averring afterwards to the priest, or anyone clse, that they
had not gone from under their own roof.

A pleasant little custom is mentioned in the Wilkie MS.: the
first child baptized by a minister after his appointment to a
parish is to receive his Christian name. Through the North of
England, if a boy and girl are brought together to the font,
care must be taken that the former be christened first; else he
is condemned to bear through life a smooth and beardless face,
and, still worse, the young lady will surely be endowed with
the ornament he lacks. This belief holds its ground in Durham,
and extends as far north as the Orkney Islands,

One curious nursery practice exists both in the North and in
the extreme West of England, that of leaving an infant’s right
hand unwashed ; and the reason alleged is the sane—that he
may gather riches. The baby’s nails must not be cut till he is
a year old, for fear that he should grow up a thicf, or, as they
quaintly express it in Cleveland, ¢ light-fingered.”, /1 The mother
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must bite them off, if need be ; and in the West of Northumber-
land it is believed that if the first parings are buried under an
ash tree the child will turn out a * top singer.” The mention
of the ash is curious, for has it not been from very ancient times
a sacred tree, supplying in its sap the first nourishment to the
Grecian hero, as now to the Celtic Highlander? Nay, accord-
ing to Hesiod, Zeus made a third or brazen race of hard ash-
wood—pugnacious and terrible;' as Yggdrasil, the cloud-tree of
the Norseman, out of which he believed the first man was made,
was an ash, Spenser speaks of this tree as being ¢ for nothing
ill,” yet it has always been regarded as a special attractor of
lightning, and mothers teach their children thus:—

Beware of an oak,

It draws the stroke.

Avoid an ash,

It courts the flash,

Creep under the thorn,

It will save you from harm,

The Norman peasant shows his confidence in the virtue of the
thorn by constantly wearing a sprig of it in his cap, alleging as
his reason that the Saviowr’s crown was woven of it. The
maple, though *‘ seldom inward sound itself,” is thought in some
parts of England tv confer longevity on children if they are .
passed through its branches. In West Grinstead Park, Sussex,
was an old maple much used for this purpose, and when a few
years ago a rumour spread through the parish that it was about to
be cutdown, many petitions were made that it might be spared.

But to return. When the year of infancy is past, and baby’s
nails may salely be given up to the scissors, care must be taken
not to cut them on a Sunday or Friday. Friday, of course, is
an unlucky day, and as for Sunday the old rhyme says:—

Better a child had ne’er been born
Than cut his nails on a Sunday morn !

Another variation of the verse runs thus—

Friday hair, Sunday horn,
Better that child had ne’er been born !

! Grote’s History of Greece, vol. i. chap. 2,
(o]
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And yet another—

Sunday shaven, Sunday shorn,
Better hadst thou ne’er been born !

Or, at greater length—

Cnt them on Mouday, cut them for health,
Cut them on Tuesday, cut them for wealth ;
Cut them on Wednesday, cut them for news,
Cut them on Thursday, a pair of new shoes ;
Cut them on Friday, cut them for sorrow,
Cut them on Saturday, a present to-morrow;
But he that on Sunday cuts his horn,

Better that he had never been born !

In Sussex they simply say ¢ Cut your nails on Sunday morn-
ing, and you'll come to grief before Saturday night.”

Again, the Cleveland nurses aver that it is very important for
an infant to go up in the world before it goes down. Thus, if
a child should be born in the top story of a house, for want of
a flight of stairs, one of the gossips will take it in her arms, and
mount a table, chair, or chest of drawers before she carries it
down stairs. I have heard of a similar belief in the Channel
Islands at the present day, and imagine it to have been formerly
prevalent in every part of England.

The Wilkie MS. contains a caution against rocking a cradle
when 1t is ‘‘ toom,” or émpty, and cites on the subject the follow-
ing fragment: ]

THE Toom CRADLE.

Oh! rock not the cradle when the babie’s not in,
For this by old women is counted a sin ;

It’s a crime so inhuman it may na’ be forgi'en,
And they that wi’ do it ha’e lost sight of heaven.
Such rocking maun bring on the babie disease,
Well may it grow fretty that none can it please,
Its crimson lip pale grows, its clear eye wax dim,
Its beanty grow pale, and its visage wax dim,

Its heart flutters fast, it breathes hard, then is gone,
To the fair land of heaven * * * *

The belief thus expressed holds its ground in the southern
counties of Scotland. particularly in Selkirkshire. It crops out
too in Holland, where rocking an empty cradle is affirmed to be
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injurious to the infant, and a prognostic of his death;! and in
Sweden, where they say it makes the child noisy and given to cry-
ing? Rocking.the toom cradle is often deprecated in the coun-
ties of Durham and Yorkshire on another ground ; it is said
there to be ominous of another claimant for that place of rest.

In Sussex they express this notion in the couplet—

If you rock the cradle empty,

Then you shall have babies plenty.
And Iam told of a village schoolmistress of that county who
used to rate her scholars soundly if they ever touched her cradle.
““There, leave the cradle alone,” she would exclaim, ¢ I’ve chil-
dren enough already.”

The proverb, * Soon teeth, soon toes,” shows another portent
of such an event. If baby’s teeth come early there will soon be
fresh toes, 7. e. another baby. This belief extends to Sweden.
“ Leave off its caps on Sunday and it will not take cold,” is a
saying which will soon die out now babies have left off wearing
caps at all.

Perhaps T may mention here a kindly northern custom, that
in all sales, either under distraint for rent or common debt, the
cradle should be left unsold, and remain the property of its
original owner.? The late Canon Humble informed me that
formerly a similar immunity attached to the corner cupboard,
the place where the bread for the family was kept ; at least it
was the last thing sold under distraint. If a Northumbrian
wishes to give you the idea of a man utterly and hopelessly
ruined, he will say, ¢ They have sold him up, corner cupboard
and all.” Are you curious to know the sex of the coming
stranger 7 You must notice whether the old baby says papa or

! Choice Notes, p. 6. 2 Thorpe’s Mythology, vol. ii. p. 110.

2 In the year 1848 the family house of the Nevilles, in the city of Durham,
called the Bull’s Head, from their cognizance probably, was pulled down to make
way for the present Town Hall. In a garret of the mansion was discovered a
highly ornamented eradle, in which, doubtless, the great barons of the North had
been rocked in infancy. Unfortunately, it was destroyed by the workmen on the
spot. There is something touching in the thought that the last relic in this city
of a family so famed for deeds and for sufferings should be of such a domestic

character. Probably the strong feeling alluded to in the text caused the cradle
to be hidden when all the other furniturc of thig ancient house was dispersed.

Cr2
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mamma first; in the former case it will be a boy, in the latter a
girl. If a child tooths first in its upper jaw, it is considered
ominous of death in infancy.

Much importance attaches to the baby’s first visit to another
house, on which occasion it is expected that he should receive
three things—an egg, salt, and white bread or cake; the egg a
sacred emblem from the remotest antiquity, and the cake and
salt things used alike in Jewish and in pagan sacrifices. Some-
what grotesquely they add in the East Riding of Yorkshire a
fourth thing—a few matches to light the child on the way to
heaven. These votive offerings must be pinned in the baby’s
clothes, and so brought home. I have heard an old woman in
Durham speak of this as the child receiving alms. * He could
not claim them before he was baptized,” she said, * but now he
is a Christian he has a right to go and ask alms of his fellow-
Christians.” Near Leeds this ceremony is called * puddening.”

Scotch nurses note |with which hand a child first takes up a
spoon to sup. Ifit be the left you may be sure that he will be an
unlucky fellow all his life.  So says the author of the Wilkie MS.
He adds, that the women who live on the banks of the Ale and
Teviot have a singular custom of wearing round their necks blue
woollen threads or small cords till they wean their children.
They do this for the purpose of averting ephemeral fevers, or,
as they call them, ¢ weeds and onfas.” These threads are handed
down from mother to daughter, and esteemed in proportion to
their antiquity. ““I possess,” he says, * one of these myself, which
was given me by a woman in the farm of Caverse, near Melrose,
and I remarked that all the nursing mothers in that district wore
a similar thread”” Possibly these threads had originally received
some blessing or charm. In Dundee people are accustomed to
wear round the loins for the cure of lumbago a hank of yarn
which has been charmed by a wise woman; and girls may be
seen with single threads of the same round the head and temples
as an infallible specific for tic-douloureux. I have not been able
to learn the form of incantation. Itis practised by Highlanders.

! Compare this with the Swedish saying, “ You must not take an unbaptized
child into anyone’s house; it would bring misfortune. there.”
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T am told that in Sussex a necklace of beads turned from the
root of the peony is worn by children to prevent convulsions and
assist the cutting of teeth. My informant! adds: « This piece
of superstition is probably of very ancient date, for the peony is
known to have been held in sueh high repute of old as to be
accounted of divine origin, an emanation from the moon, endowed
with the property of shining in the night, of chasing away evil
spirits, and protecting the houses near which it grows. I know
not whether there is association between this plant and the phy-
sician Peon, who healed the wounded gods.”

In Durham when the first teeth come out, or indeed on the
extraction of teeth subsequently, the cavity must be filled with
salt, and the tooth burned while these words are repeated—

Fire, fire, burn bone,

God send me my tooth again.
My Sussex correspondent tells me of a young woman of that
eounty who remonstrated against throwing away children’s cast-
teeth, declaring that, should they be found and gnawed by any
animal, the ehild’s new tooth would be like one of that animal.
In proof of her assertion, she used to cite a certain old Master
Simmons, who had a very large pig’s tooth in his upper jaw, the
sad consequence of his mother having by accident thrown one of
his cast-teeth into the hog trough.

I do not know whether superstition ever interferes with the
grown-up maiden’s peeps in the looking-glass. Perhaps it would
be as well if she did, but in Durham she strietly forbids boy or
girl under a year old to look in one. Swedish maidens dare not
look in the glass after dark, or by ecandlelight, lest they forfeit
the goodwill of the other sex.? Several pieces of Swedish
nursery folk-lore are recorded in this place, e.g., a book must be
placed under the head of a new-born child, that he may be quick
at reading; so long as an infant is unnamed the fire must not be
extinguished; nor must anyone pass between the fire and a suck-

! Mrs. Latham, formerly of Fittleworth, Sussex, who kindly placed in my
hands her record of West Suffolk Folk-lore some time before it was published in
vol. i. of the records of the Folk-Lore Society.

2 ‘Thorpe's Mythology, vol. ii. p. 108,



22 THE HALLIHOO.

ing babe; nor, again, must anyone entering the house take a
child in his hands, without previously having touched fire.
Also a child must not be allowed to creep through a window,
nor may anyone step over a child, or walk round a child that is
sitting on the floor, or is in a carriage; for then it is believed
that the little one will never grow bigger than it is.

The Wilkie MS. tells us that children born with a hallihoo
(holy or fortunate hood) or caul around their heads are deemed
lucky, but the caul must be preserved carefully; for should it be
lost or thrown away the child will pine away, or even die. This
superstition however is world-wide, and of such antiquity as to be
reproved by St. Chrysostom, in several of his homilies. Tt still
prevails in France, where its universality is attested by a pro-
verbial expression: ¢ Etre né coiffé” means to be prosperous and
fortunate in everything. In our own country, scamen used to
purchase cauls to save them from drowning; advocates, that they
might thereby be endued with eloquence. Twenty guineas were
asked for one in 1779, twelve pounds in 1813, six guineas in
1848, In this last case the caul was of some antiquity, and
fifteen pounds had originally been given for it by a seaman who
had carried it about with him for thirty years.! That this head-
gear formed any link of affection between the child born with it
and the mother I was quite unaware till I saw the following
letter addressed to Dr. Paterson, of the Bridge of Allan, and by
him kindly placed in my hands:—

DR. PATERSON, Glasgow, 1870.
Sir,—You will remember attending to my wife professionally at——, in the
month of April, 1851, when my wife gave birth to a daughter, who was born
with a very unusual accompaniment on her head resembling a crown, which you
took away out of my house. [ may here mention that I did not know of it for at
least two months after, when I observed the mother’s indifference and coolness
towards the child which has continued ever since. Now I am not superstitions
or led by any unnatural ideas, but why did yon, 2 member and elder in the Free
Church of Scotland, break the tenth commandment by coveting and carrying
away out of your neighbour’s house what did not belong to you ? I know not
what the consequences may be in your case (only I say may God forgive you),
but T say it has been very serious in my case, and until you send back the said
crown which you took off the girl’s head back to me you shall get no peace from

! Brand’s Pop. Ant. vol, iii. p. 114.
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me. You may suppose this foolishness, but then the question arises, why did you
covet and take it ? Trusting you will give this document your seriouns consider-
ation, and that I may hear from you soon enclosing my demand, I remain,

Brand quotes from Willis’s Mount Tabor (A.D. 1639) an account
concerning ‘‘an extraordinary veile that covered my body at
my coming into the world,” which veil the author considered a
sign of exceeding good fortune, ¢ there being,” he proudly adds,
“not one child among many hundreds that are so born.”

One other instance has however come to my own knowledge,
and here, too, the happy mortal prided herself not a little on the
distinction accorded to her. Within the last five years, in one
of our northern cities, a servant was found by her mistress in a
state of dejection, for which at first there seemed no assignable
cause. After much questioning the lady elicited that her servant
had been born with a veil over her head, which was now pre-
saging evil to her. The veil, she said, had been carefully pre-
served by her mother, who had entrusted it to her on coming to
woman’s estate. It had been stretched and dried, and so had
remained for many years. The girl kept it locked in her chest
of drawers, and regularly consulted it as her oracle and adviser.
If danger threatened her, the veil shrivelled up; if sickness, the
veil became damp. When good fortune was at hand, the veil
laid itself smoothly out; and if people at a distance were telling
lies about her, the veil would rustle in its paper. Again the veil
did not like her to cut her hair. If she did so it changed colour
and became uneasy. The owner firmly believed that when she
died the veil would disappear. She regarded it with mysterious
awe, and only allowed her most intimate friends to know of its
existence.

I am not aware that in the North of England popular super-
stition concerns itself with the birth of animals. In Sussex,
however, it certainly does. Mr. T. C. Thompson, of East
Grinstead, in that county, informs me that on hearing lately
from one of his farm labourers that a favourite sow had just
brought into the world a litter of stillborn pigs, the man added
it was only what he had looked for. “Why s0?” inquired the
master. ¢ Well, ‘Sir,” said the  man, ¢ you'sce this be the year
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the lions breed. They breeds every seven years, and when the
lions breed the young pigs be still-born.”

Childhood has its own Folk-lore all England over—its tra-
ditional beliefs and practices, couched most commonly in verses
which attune the infant car, and charm the infant imagination.
The young northern is peculiarly favoured in these respects.
Does he want to make a butterfly alight, he has only to repeat
the following lines—

Le, la, let,
Ma bonnie pet;

and, if only he say them often enough, the charm never fails.
Does rain threaten to spoil a holiday, let him chant out—

Rain, rain, go away,

Come another summer’s day;

Rain, rain, pour down,

And come no more to our town;
OF—

Rain, rain go away,

And come again on washing day;
or, more quaintly yet—

Rain, rain, go to Spain;

Fair weather come again:
and, sooner or later, the rain will depart. If there be a rainbow
the juvenile devotee must look at it all the time. The Sunder-
land version runs thus—

Rain, rain, pour down

Not a drop in our town,

But a pint and a gill

All a~back of Building Hill.

Such rhymes are in use, I believe, in every nursery in Eng-
land; but the following verse, though said to be popular in
Berwickshire, is unknown elsewhere :—

Rainbow, rainbow, haud awa’ hame,

A’ yer bairns are dead but ane,

And it lies sick at yon grey stane,

And will be dead ere you win hame,
Gang owre the Drumaw and yont the lea,
And down by the side o’ yonder sea;
Yonr bairn lics greeting like to dee,

Aud the big teavdrop is in bis e’e,



CROW AND SNAIL CHARMS. 25

The Drumaw is a high hill skirting the sea in the east of Ber-
wickshire. It was a bold flight of fancy to personify the rain-
bow, and endow him with a family of bairns; and the contrast
is curious between the young Celt scarching by the grey stone
for the rainbow’s bairn, with ¢ the tear-drop in his e’e,” and the
Saxon boy running to catch the rainbow for the sake of the pot
of gold at its foot.

The late Mr. Denham, a very careful collector of old sayings
and old usages, says that he well remembers how he and his
school-companions used, on the appearance of a rainbow, to place
a couple of straws or twigs across on the ground, and, as they
said, cross out the rainbow. The West Riding recipe for driving
away a rainbow is, ‘ Make a cross of two sticks and lay four
pebbles on it, one at each end.”

The crow-charm is perhaps universal in our island: —

Crow, crow, get out of my sight,
Or else I'll eat your liver and light ;

as well as the snail-charm—

Snail, snail, put out your horn,
Or I'll kill your father and mother the morn;

though the latter more commonly runs in the South—

Snail, snail, come out of your hole,
Or else I'll beat you as black as a coal,

Our northern version is—

Snail, snail, put out your horn

Tell me what’s the day t’ morn.
To-day’s the morn to shear the corn
Blaw bill buck thorn.

In Devonshire they have it—

Snail, snail, shoot out your horn,
Father and mother are dead;

Brother and sister are in the back-yard,
Begging for barley bread;

and in the South of Italy,

Snail, snail, put out your horn,
Your mother is langhing you to scorn
For she has a little son just born.



26 LADYBIRD AND NETTLE-CHARMS,

The ladybird is roused to activity by the cry of—

Ladybird, ladybird, fly away home,
Thy house is on fire, thy children all gone!

And during the nursery application of dock-leaves for a nettle=
sting one of the following rhymes is sung :—

Nettle ont, dock in,

Dock remove the nettle-sting;
Or,

In dock, out nettle,

Don’t let the blood settle.
Or, again,

Nettle in, dock out,

Dock in, nettle ont,

Nettle in, dock out,

Dock rub nettle out,
Or, lastly,

Docken in and nettle out,

Like an auld wife’s dish-clout. N

In the North of England children call, or used to call, thunder
Rattley-bags, and to sing this couplet during a storm—

Rowley, Rowley, Rattley-bags,
Take the lasses and leave the lads.

Another quaint verse is connected with a game I have often

played in my childhood—

Four-and-twenty tailors went to kill a snail,

The best man among them dorst na touch his tail.
He pnt ont his horns like a kiley cow,

Rin lads, flee lads, we’re a’ killed now!

The game of Sally Walker, in which song and dance are
combined, is still played in the North of England. The follow-
ing words were taken from the lips of some juvenile singers at

Morpeth by Mr. Joseph Crawhall :—

Sally Walker, Sally Walker,
Come spring time and love,
She’s lamenting, she’s lamenting,
All for her yonng man.
Come choose to the east, come choose to the west,
Come choose the one that you love best.
(The couple kiss.)
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Here’s a couple got married together,
Father and mother they must agree ;

Love each other like sister and brother,
I pray this couple to kiss together.

It is curious to discover that the village children of Devonshire
find amusement in the same game. I transcribe the words sung
at the school-fcast of Chudleigh Knighton in that county, A.p.
1878, when ¢ Sally Walker” scemed very popular. The first
line is remarkable as apparently referring to some form of in-
cantation—

Sally, Sally Walker, sprinkle water in the pan,
Rise Sally, rise Sally, and seek your young man,
Turn to the east and turn to the west
And choose the one that you love best.
(The pair kiss.)
Now you’re married we wish yon joy,
First a girl and then a boy,
Seven years after a son and a danghter,
So young lovers kiss together.

The following verses which accompany another game were
communicated to me by Mr. Joseph Crawhall, but I well re-
member singing them with my young companions in my child-
hood. They are said to have been very popular on the Borders,

Dissy, dissy green grass,
Dissy, dissy duss,

Come all ye pretty fair maids
And dance along with us.

You shall have a duck, my dear,
And you shall have a drake,

And you shall have a nice young man,
To love you for your sake.

If this young man should chance to die
And leave the girl a widow,
The birds shall sing, the bells shall ring,
Clap all your hands together.
(Ending with a clapping of hands.)

Schools, too, have their superstitions and their legendary rites.
One odd school-boy notion is that if the master’s cane is nicked
at the upper end, and a hair inserted, it will on its first use split
to the very tip, In/my jownday, and perhaps. at the present
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time, no boy would commit himself to the Wear without the
precaution of an ccl-skin tied round his left leg to save him from
cramp. Well do I remember thus fortifying myself against
danger before plunging into the stream. Another of our little
superstitions was, that a horsehair kept in water would in due
time turn into an cel; and many a time have we tried the ex-
periment, ever attributing its failure to some adventitious circum-
stance, not to a fallacy in our belief. I am told that this mistake
may be traced to the sudden appearance, after rain, ol long hair-
like worms in the deep holes left in clayey ground by horses’
hoofs. There was no trace of such creatures before the holes
were filled with rain-water; and, wondering how they could have
arrived there, boys imagined them to be hairs, dropped from the
horse’s mane and tail, in course of transition into eels.

An odd expression was connected with the lending a knife
among boys for the cutting up of a cake or other dainty. The
borrower was asked to give it back laughing, 7. e. with some of
the good thing it was used to cut.

We had at our school an institution called ¢ cobbing,” which
tells of rougher times than ours. A friend and schoolfellow of
mine thus describes it:—

*“ When a cobbing match was called, all the boys rushed for-
ward, and seized the unfortunate object of the match by the hair,
repeating these lines:—

All manner of men, under threescore and ten,
Who don’t come to this cobbing match,

Shall be cobbed over and over again ;

By the high, by the low, by the wings of the crow—

Salt-fish, regnum, buek, or a doe ?

I spare you the details of the tortures naned salt-fish and regnum;
buck was a rap on the scull with the closed hand—doe a tug at
the hair, dragging out many a lock. Those who bore no part in
cobbing the victim were liable to be cobbed themselves; so were
those who were so unlucky as not to be able to touch the hair
of the victim, or who while repeating the verses neglected the
prescribed rites, <. e. the standing on one leg, closing one cye,
elevating the left thumb, and concealing the teeth.”
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The riding of the stang was not an act of such sheer barbarity,
expressing as it did a sense of offended justice, and reserved as
it was for occasions when the recognised code of honour was
broken. But it was a horrible ordeal. I myself have more than
once witnessed the ceremony in the cathedral churchyard of Dur-
ham, when, after a clamorous recitation of the culprit’s misdeeds
and a sound thrashing, the poor boy was finally bumped against
a tombstone specially devoted to the purpose. But the riding of
the stang is no mere piece of schoolboy Folk-Lore. It has been
and still is widely practised among men. In old times, when
law was less powerful than it now is for the repression of evil,
the moral sense of the poorer classes, if outraged by witnessing
some flagrant wrong, did not fail to find some way, coarse and
rough perhaps, of expressing its instinctive feeling. Such was
the riding of the stang, which set forth the public reprobation of
certain disgraceful actions, e. g. sins against the seventh com-
mandment, cruelty to women, especially the beating of wives by
their husbands, unfaithfulness of workmen to their fellows when
on strike, and dishonest tricks in trade. Originally the offender
was himself compelled to ride, but, as law became stronger and
the liberty of the subject was more respected, some young fellow
of powerful lungs and obtuse sensibilities was selected as his
deputy.

The custom is very ancient. Longstaffe, in his History of
Darlington, says: * Eric, King of Norway, had to fly from the
hatred of his people for inflicting this stigma on a celebrated
Icelandic bard. It was then of a most tremendous character.
The Goths erected a nidstaens, or pole of infamy, with the most
dire imprecations against the guilty party, who was called nid-
dering, or ‘the infamous,’ and was disqualified from giving
evidence.”

The riding of the stang has been practised from time imme-
morial in the towns and villages of the North of England, and is
still resorted to on occasion of notorious scandal. A boy or
young man is selected, placed on a ladder or pole, and carried
shoulder height round the town, the people who accompany him
having armed themselves with every homely instrument whence
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noise can be extracted—poker and tongs, kettles and frying-
pans, old tin pots, and so forth. Amid the discordant sounds
thus produced, and the yells, cheers, and derisive laughter of the
mob, the procession moves to the house of him whose misdeeds
evoked it. At his door the rider recites in doggrel verse the
cause of the disturbance, beginning—

Hey derry ! Hey derry ! Hey derry dan!
It’s neither for my cause nor your cause that I ride the stang,
But its for

Or—

Itinkle, O tinkle, O tang,
It’s not for my sake or your sake that I ride the stang,
Butitsfor . . . .

The indictment is, of course, made as ludicrousas possible, and
intermixed with coarse jests and mockery.

Recent instances of this mode of popular trial and punishment
have come to my knowledge at Thirsk and Darlington. One
such took place at Rawtenstall, near Preston, in August, 1870,
on the beating of a woman by her husband, and was recorded in
The Preston Guardian. Not many years ago the bride of a
medical man at H——, in Yorkshire, being jealous of an old
servant of her husband’s, ran away to her father’s house. Popular
feeling was on her side. For scveral nights there was much
excitement, and the stang was ridden thrice consecutively with
a great deal of noise and confusion. The end of it was that the
servant was dismissed, the bride returned, and the young couple
settled down amicably at last. It may be added, that during
the Napoleonic wars the riding of the stang was practised on
erimps, those designing villains by whose treachery unfortunate
sailors were betrayed to the press-gang.

It is interesting to compare the rough justice of our northern
riding of the stang with the Haberfiecld Treiben of Upper
Bavaria, a secret society dating from medieval times, for the
denouncing and discouragement of sins of unchastity. The pro-
ceedings of the Haberfield Treiben somewhat resemble those of
the Sacred Vehine, which, however, it has long survived. Its
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members are sworn to secrecy. They are numerous, and so dis-
tributed through every part of the country that nothing escapes
their notice. At the close of autumn, when the nights are cold
and dark, vague rumours may be heard in some Bavarian village
of an approaching visit from the Haberfield Treiben. After a
few days of anticipation the reality appears. A little before
midnight, when all seemed quiet or asleep, a dreadful clang is
suddenly heard of trumpets blowing, pottery broken, kettles and
pans beaten together, mixed with irregular discharge of fire-
arms.  On rushing into the streets the frightened inhabitants find
their village occupied by a band of men with blackened faces,
all egress or ingress prevented by a regular chain of videttes
round the place. The invaders promptly erect a platform in the
market-place, chiefly of materials they have brought with them;
then at a given signal torches are lighted, firearms discharged,
horns blown, kettles beaten, and the opening of the tribunal
proclaimed through a large speaking-trumpet.  All this is done
with astonishing rapidity, and such order and arrangement as to
defy resistance.

The ““ act of accusation” is then read aloud by some peasant
gifted with a powerful voice. It is written in verse, and makes
mention of all the ill-doings of the inhabitants. They are
handled pretty severely, with a mixture of broad humour.

The Haberfield Treiben has long been obnoxious both to the
ecclesiastical and civil authorities. Indeed, the present Arch-
bishop of Munich has at various periods issued pastoral letters
threatening excommunication, but to little purpose. It is not
easy to write down a long-cherished institution. So lately as
October 20, 1866, preparation was made for performing the
Haberfield Treiben at the town of Porenheim, between Munich
and Innspruck. The Government, however, received informa-
tion of it, and placed a body of gendarmerie in the town, who
with the aid of the local militia attacked the ¢ drivers” on their
first appearance. A desperate fight ensued, which lasted an
hour and a-half. One driver was killed, several wounded, and
seven taken prisoners, on which the band dispersed and fled.

On November 2, the Archbishop, pronounced the ban of the
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Church against all persons favouring or taking partin the Haber-
field Treiben. What the effect of this severe measure may be we
cannot guess. '

Before returning to Durham and its boys I will just mention
that near Preston, in Yorkshire, popular displeasure against a
wife-beater is shown by scattering chaff or straw in front of his
house amid groans and cries of indignation.

I remember well that we schoolboys used to spit our faith
when required to make asseveration on any matters we deemed
important; and many a time have I given or received a chal-
lenge according to the following formula: ¢ T say, Bill, will
you fight Jack?”— Yes.” ¢ Jack, will you fight Bill?”—
“ Yes.” ¢ Best eock, spit over my little finger.” Jack and Bill
both do so, and a pledge thus sealed is considered so sacred that
no schoolboy would dare hang back from its fulfilment. Thus,
fishwomen and hucksters generally spit upon the handsel, z.e. the
first money they receive.

One schoolboy belief I remember attempting to verify, with
a daring worthy of a better cause. It was a bold venture, and
we laid our plans well and secretly, so that none but the actors
knew anything about it. Providing ourselves with a black cat,
from whose fur every white hair had been carefully abstracted,
we assembled on a dark winter night in the cathedral church-
yard, and grouped ourselves within a cirele, marked on the
grass. We were bent on raising the evil spirit, and meant
instantly to present him with poor pussy as an offering. The
senior of the party read the Lord’s Prayer backwards, and
repeated some cabalistic verses ; but the adjuration was not
responded to, which perhaps was somcthing of a relief to the
actors. Itmay be that this divination has prevailed among boys ;
is it hence that they are sometimes called young dare-devils?

May I be allowed to close the Folk-lore of boyhood with a
couplet, which certainly erops up from the farmhouse—

All hands to work—then I'm but a boy.
All hands to meat—here I am a man,

In the Folk-lore of Presbyterian Scotland we find, of course,

no mention of confirmation, ., Throughout. England a_preference
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is, I believe, universally felt for the touch of the bishop’s right
hand over the left. Thus, not long ago in Exeter a poor woman
presented herself as a candidate for that rite to one of the clergy
of that city, who remembered her having been confirmed three
years before. On his taxing her with this she could not deny it,
but pleaded that she had had the bishop’s left hand then, and
had been so uneasy ever since that she did want to try her luck
again! In the North of England, however, this evil is more
defined; the unfortunate recipients of the left hand are doomed
on the spot to a life of single blessedness. A friend tells me of
an old Yorkshire woman who came for confirmation a second, if
not a third time, from a different motive. She had heard, she
said, ¢“ it was good for the rtheumatiz!”

To pass on to marriage, the nucleus of a vast store of Folk-
Lore. The following rhymes show the importance of choosing
an auspicious day for the ceremony; they express the popular
belief of the county of Durham:—

Monday for wealth,
Tuesday for health,
Wednesday the best day of all ;
Thursday for losses,
Friday for crosses,
And Saturday no luck at all.

This attribute of Thursday is curiously opposite to that which
distinguishes it in Scandinavia, where, as Thor’s day, it is
regarded as an auspicious day for marrying. The English tra-
dition coincides, however, with the German, where it is held
unlucky to marry on Thursday, probably because Thor is partly
identificd there with the devil.!

As to Friday, a couple married on that day are doomed to
lead a cat-and-dog life. But, indeed, a feeling is almost uni-
versal of the inauspiciousness of beginning any kind of work on
this day, whether as the day of our Lord’s crucifixion or that
on which traditionally our first parents arc said to have fallen.

' See Kelly’s Tndo-Euvopean Tradition, p. 293.
D
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The unsuitableness of Lent for marrying and giving in mar-
riage is bitterly expressed in the verse—

If you marry in Lent
You will live to repent.

But I fear that in point of fact the month of May is more avoided
in Scotland than the season of Lent. The prejudice against
marrying in May, which Lockhart calls a classical as well as a
Scottish one, coming as it does direct from pagan Rome, was
respected in his own marriage, Sir Walter Scott hurrying away
from London that his daughter Sophia’s wedding might take
place before that inauspicious month commenced.

It is remarkable as showing the prevalence of this feeling to
observe that during the year 1874 in the city of Glasgow the
marriages in May were only 204, against 703 in June, the
average of the eleven months, excluding May, being 441.2  The
ancient proverb still lives on the lips of the people of Scotland
and the Borders—

Marry in May
Rue for aye.

The portents for good or evil which surround Border mar-
riages are, as given in the Wilkic MS., numerous indeed. It is
unlucky for swine to cross the path in front of a wedding party.
Hence the old adage, * The swine’s run through it.” T believe
this encounter is of ill omen to others beside marriage parties,
especially before twelve o’clock. The presence of the bride’s
mother is inauspicious too. A wet day is also deemed unlucky,
while a fine one is auspicious. Here, in fact, as all Christendom
over—

Blest is the bride that the sun shines on!

Green, ever an ominous colour in the Lowlands of Scotland,
must on no account be worn there at a wedding. The fairies,
whose chosen colour it is, would resent the insult, and destroy
the wearer. Whether on this account or any other I know not,

! Napier’s FolksLove of the West of Scotland, p. 44,
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but the notion of ill-luck in connection with it is wide-spread.
I have heard of mothers in the South of England who absolutely
forbade their daughters to wear anything of this colour, and who
avoided it even in the furniture of their houses. Certainly the old
couplets do run—

Those dressed in blue

Have lovers true;

In green and white
Forsaken quite.

I dare say, too, in after days, Peter Bell’s sixth wife thought her
wedding dress inauspicious enough. And did she not
put on her gown of green,

And leave her mother at sixteen
To follow Peter Bell?

At any rate nothing green must make its appearance at a Scotch
marriage; kale and all other green vegetables are excluded from
the wedding-dinner. 'With this exception, any good things in
season may grace the board, and a pair of fowls must on no
account be omitted. It is very important that the bride should
reccive the little bone called * hug-ma-close” (anglice * sides-
man,” or side-bone), for she who gets it on her wedding-day is
sure to be happy in her husband.

To rub shoulders with the bride or bridegroom is deemed an
augury of speedy marriage; and, again, she who receives from
the bride a piece of cheese, cut by her before leaving the table,
will be the next bride among the company.

Dinner over, the bride sticks her knife into the cheese, and all
at table endeavour to seize it. He who succeeds without cutting
his fingers in the struggle thereby ensures happiness in his
married life. The knife is called ‘ the best man’s prize,” since
commonly the ¢ best man” secures it. Should he fail to do so,
he will indeed be unfortunate in his matrimonial views. The
knife is, at any rate, a prize for male hands only; the maidens
try to possess themselves of a * shaping” of the wedding-dress,
for use in certain divinations regarding their future husbands.
And the bride herself should wear something borrowed—for whut
reason I am not informed:

D2
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It should perhaps have been mentioned sooner, that, as the
newly-married wife enters her new home on returning from kirk,
one of the oldest inhabitants of the neighbourhood, who has been
stationed on the threshold, throws a plateful of short-bread over
her head, so that it falls outside. A scramble ensues, for it is
deemed very fortunate to get a piece of the short-bread, and
dreams of sweethearts attend its being placed under the pillow. A
variation of this custom extends as far south as the East Riding of
Yorkshire, where, on the bride’s arrival at her father’s door, a
plate of cake is flung from an upper window upon the crowd
below. An augury is then drawn from the fate which attends
the plate; the more pieces it breaks into the better; if it reach
the ground unbroken the omen is very unfavourable.

On this matter a elerical friend writes thus: “In my own
case, on bringing my wife to her home in Scotland, the short-
bread was thrown over her head, and a scramble ensued on the
new carpet, which was thereby ruined. A soup ladle was put into
my hands, together with the door-key, to imply that I was to be
at onee the master of the house and the bread-winner. My wife
was required to hold the kitchen tongs and a bunch of keys, to
indicate that her proper sphere was the fireside and her duties
within doors.

The custom of passing bridecake through the wedding-ring,
and placing it under the pillow, to dream upon, and that of
throwing a shoe after the bride and bridegroom, are sometimes
claimed as peculiarly northern. If so, they have travelled south-
wards very steadily, for they now prevail in every county in
England. This last observance is usually said to be  for luck,”
but a writer in Notes and Queries (vol. vii. p. 411) suggests that
it is rather a symbol of renuneiation of all right in the bride by
her father or guardian, and the transference of it to her husband.
He quotes Ps. 1x. 8, ¢ Over Edom have I cast out my shoe,” as
meaning, “ I have wholly cast it off;” and further illustrates the
idea by a reference to Ruth iv. 7, 8. Ruth’s kinsman, it will
be remembered, refused to marry her, and to redeem her inherit-
ance ; therefore, ¢ as it was the custom in lsrael concerning re-
decming and. concerning changing ;that 2 man plucked off his
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shoe and delivered it to his neighbour,” the kinsman plucked off
his shoe, as a public renunciation of Ruth and of his own claim
of pre-marriage. It may be inquired, however, whether there is
any connexion between this custom and the usage of Swedish
brides, to let a shoe slip off or drop a handkerchief, in the hope
that the bridegroom, from politeness, will stoop to pick it up. If
he does so it will be his lot to submit, 7.e. to bend his back all
through his married life. A good deal of Swedish bridal Folk-
Lore points to the desire for mastery, e.g. the bride must en-
deavour to see her bridegroom before he sees her, to place her foot
before his during the marriage ceremony, to sit down first in the
bridal chair, and all that she may bear sway.!

The northern counties of England have, however, their own
exclusively local wedding customs. I am informed by the Rev.
J. Barmby, that a wedding in the Dales of Yorkshire is indeed
a thing to see; that nothing can be imagined comparable to it in
wildness and obstreperous mirth. The bride and bridegroom
may possibly be a little subdued, but his friends are like men
bereft of reason. They career round the bridal party like Arabs
of the desert, galloping over ground on which, in cooler moments,
they would hesitate even to walk a horse—shouting all the time,
and firing volleys from the guns they carry with them. Next
they will dash along the road in advance of the party, carrying
the whisky-bottle, and compelling everyone they meet to pledge
the newly-married pair. “ One can guess,” he adds, ““ what the
Border mosstroopers were by seeing the Dalesmen at a wedding.”
In the higher parts of Northumberland as well as on the other
side of the Border the scene I am informed is, if possible, still
more wild. In Northumberland the men of the party all start off
from the church-door on horse-back, galloping like madmen
through moss and over moor, till they reach the place where the
wedding breakfast is to be held, and he who arrives first may
claim a kiss of the bride. Such a wedding is called “a riding
wedding,” and the race to the young couple’s new home after the
marriage * running the braize, or brooze.” In rural parts, too,

! Thorpe’s Mythology, vol. ii; p. 108,
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of the county of Durham, the bridal party is escorted to church
by men armed with guns, which they fire again and again close
to the ears of bride and bridesmaids, terrifying them somctimes
not a little. At Guisborough, in Cleveland, T am told that these
guns are fired over the heads of the newly-married couple all the
way from church. There, too, it has been customary for the
bridegroom to offer a handful of money together with the ring to
the clergyman; out of this the fees were taken and the overplus
returned.

A singular custom prevails at the village of Belford, in North-
umberland, of making the bridal pair with their attendants
leap over a stone placed in their path at the outside of the church
porch. This is called the louping stone, or petting stone, and it is
said on the spot that the bride must leave all her pets and
humours behind her when she crosses it. At the neighbouring
village of Embleton two stout young lads place a wooden bench
across the door of the church porch, assist the bride and bride-
groom and their friends to surmount the obstacle, and then look
out for a donation from the bridegroom. Some think they sec a
symbol here of the obstacles that beset married life; but the
Vicar of Embleton, who has kindly furnished me with this in-
formation, considers it to be connected with some superstition as
to touching the threshold of the building or stumbling upon it.
I am told, on the authority of no less a person than one of the
bridesmaids, that in the year 1868, at a wedding in a High-
Coquetdale family, ‘it was proposed to have a petted stone.
A stick was therefore held by two groomsmen at the church door
for the bride to jump over. Had she fallen or stumbled the
worst auguries as to her temper would have been drawn.” While
Mr. Joseph Crawhall informs me that on June 5, 1873, entering
the church of Bamburgh during a wedding, he witnessed the
following scene: ¢ The ceremony ended, on leaving the church,
a three-legged stool, about a foot high, was placed at the church-
yard gate, and covered with about two yards of carpet. The
whole of the bridal party had separately to hop or jump over this
stool, assisted on either side by a stalwart villager. I inquired
the name of the custom, its reason, and so on. The reply was,
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¢ It is the parting-stool, and is always used here; but nothing
appeared to be known about the origin or meaning of the
ceremony.”

Throughout Cleveland, he who gives the bride away claims the
first kiss in right of his temporary paternity. One clerical friend
of mine, however, declares that it is the privilege of the parson
who ties the knot; and, though he will not aver that he has ever
availed himself of it, he knows an old north-country clergyman
‘who was reported so to do. Another tells me that a brother-
priest, a stranger in the neighbourhood, after performing a
marriage in a Yorkshire village, was surprised to ses the party
keep together as if expecting something more. ¢ What are you
waiting for?” he asked, at last. ¢‘ Please, Sir,” was the bride-
groom’s answer, ‘ye've no kissed Molly.” And my old friend,
the late Dr. Raine, used to relate how the Rev. Thomas Ebdon,
Sacrist of the Cathedral and Viear of Merrington, invariably
kept up the custom when he performed the marriage ceremony,
and this plainly as a matter of obligation, for he was one of the
most shy and retiring of men. Nay, I can testify that within the
last ten years, a fair lady from the county of Durham, who was
married in the South of England, so undoubtedly reckoned upon
the clerical salute, that, after waiting for it in vain, she boldly
took the initiative and bestowed a kiss on the much-amazed
South-country vicar.

In a certain old song, the bridegroom thus addresses the
minister—

It’sno very decent for you to be kissing,
It does not look weel wi’ the black coat ava,
*Twould hae set you far better tac hae gi’en us your blessing
Than thus by such tricks to be breaking the law.
Dear Wattie, quo’ Robin, it's just an old custom,
An the thing that is common should ne’er be ill ta’en,
For where ye are wrong, if ye had na a wished him
You should ha’ been first. It's yoursel is to blame.!

The custom has, however, been very general, and it may

possibly be a dim memorial of the osculum pacis, or the pre-

! Napier’s Folk-Lore of West Scotland, p. 48.
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sentation of the Pax to the newly-married pair. I am informed
that in Ireland, some years back, it was customary for the clergy-
man to conclude the ceremony with the words, ““ kiss your wife,”
and occasionally the bridegroom was hard put-to to prevent one
or other of his companions from intercepting the salute designed
for himself.

A singular local custom still exists in the village of Whitburn,
near Sunderland—that of sending what are called hot pots to
church, to meet the bride and bridegroom on coming out. A
gentleman of that place thus describes what took place at his own
marriage last year: ‘ After the vestry scene, the bridal party
having formed in procession for leaving the church, we were
stopped in the porch by a row of five or six women, ranged to
our left hand, each holding a large mug with a cloth over it.
These were in turn presented to me, and handed by me to my
wife, who, after taking a sip, returned it to me. It was then
passed to the next couple, and so on in the same form to all the
party. The composition in these mugs was mostly, I am sorry
to say, simply horrible; onc or two were very fair, one very
good. They are sent to the church by all classes, and are con-
sidered a great compliment. I have never heard of this custom
elscwhere. Here it has existed beyond the memory of the oldest
inhabitant, and an aged fisherwoman, who has been married
some sixty-five years, tells me that at her wedding there were
seventy hot pots.”

Another old wedding usage seems confined to Yorkshire. 1In
remote parts of that county it is the custom to pour a kettlefull
of boiling water over the doorstep, just after the bride has left
het old home; and they say that before it dries up another
marriage is sure to be agreed on.

At Newecastle-on-Tyne sand is strewn on the pavement before
a bridal party tread on it. Thus, the other day a friend of mine
seeing a erowd at the corner of a street in that town, expressed
his opinion that the volunteers were out. ¢ No,” said a by-
stander, ¢ it’s a wedding. Don’t you see the sand on the pave-
ment?” And, throughout the county, when a bride’s  fur-
nishings ™ are carried to her new home, ribbons arc tied on the
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cart, and must be given to the first person who comes forward to
meet the cart on its arrival at its destination.

In many of the rural parts of Cumberland the following
curious practice exists. When the lover of a Cumbrian maiden
proves unfaithful to her, she is, by way of consolation, rubbed
with pease-straw by the neighbouring lads; and should a Cum-
brian youth lose his sweetheart, through her marriage with his
rival, the same sort of comfort is administered to him by the
lasses of the village. This is illustrated by the following verse
from an old Cumbrian ballad :—

For Jock the young laird was new wedded,
His anld sweetheart Jennie luik’d wae,
‘While some were aw tittern and flytin
The lads rubbed her down wi’ pease-strae.

This reminds me of a custom very common among the school-
boys in the neighbouring county of Durham, when, if a boy is
so unlucky as to fall into trouble, and so weak as to show it by
cerying, he is quickly beset by his companions, who rub him down
with their coat-sleeves, and that in such rough style as to make
him forget past troubles in present discomfort.

It is unlucky for a woman to marry a man whose surname
begins with the same letter as her own, for—

If you change the name and not the letter,
You change for the worse and not for the better.

When a younger daughter marries before her elder sisters, it
is said that they must dance at her wedding without shoes.

A Yorkshire wedding is, by rights, wound up by a race for a
ribbon. In Cleveland this ribbon is given by the bridegroom as
he leaves the church, and all who choose run for it, in sight of
the house where the wedding-feast is held.  All the racers, win-
ner and losers alike, are entitled to a glass of spirits each;
and accordingly, as soon as the race is over, they present
themselves at the house, and ask for their Ylowance without
any particular invitation. At the village of Melsonby, ncar
Darlington, and in the adjoining district, the bride was placed as
winning:post, holding the ribbon .in her hand, and the winner
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claimed a kiss on receiving it. I am told that on one occasion
the bride, being a Methodist, refused, from consecientious scruples,
to give the ribbon. There was much dissatisfaction through the
place, and the youths revenged themselves after the traditional
manner of punishing.stingy brides. They fired the stithy at
her; that is, they placed a charge of gunpowder in the stith,
or anvil of the blacksmith’s shop, and fired it as she passed on
her way from church.

In the neighbourhood of Leeds, and I believe in the North
of England generally, it is counted unlucky for a young
woman to attend church when her banns are published; her
children run the risk of being deaf and dumb. But there is no
chance at all of a family unless, when she retires on the
wedding-night, her bridesmaids lay her stockings across. Again,
when a woman’s hair grows in a low point on the forehead,
it is supposed to presage widowhood, and is called a * widow’s
peak.”

I may close our collection of bridal Folk-Lore by two little
sayings rife in the county of Durham. The first of the bridal
pair to go to sleep on the wedding-night will be the first to die;
and the wife who loses her wedding ring incurs the loss of her
husband’s affection. The breaking of the ring forebodes death.
This belief holds ground as far south as Essex, where, in 1857,
a farmer’s widow, on being visited after her husband’s death,
exclaimed, ““ Ah! I thought I should soon lose him, for I broke
my ring the other day; and my sister, too, lost her husband
after breaking her ring—it is a sure sign.”” An old woman
of Barnoldby-la-Beck, Lincolnshire, whose husband died on the
fiftieth anniversary of their wedding-day, told her vicar that
she had known he would die before her. ¢ Why so?” asked
he. ¢ Because when we were married at church: he knelt down
first at the altar, and they always say the one that kneels down
first at the marriage will die Grst.” At a Basque wedding the
husband is bound to kneel down on a fold of his wife’s dress.

The portents of death related in the Wilkie MS. are numerous
indeed. Thus, he who meets a Border funeral is certain soon to
die, unless he bares his head, turns, and accompanies the pro-
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cession some distance. If the coffin is carried by bearers he must
take a lift. This done, if he bows to the company, he may turn
and go on his way without fear. Perhaps this belief was once
more widely spread. I have been told of an old Sussex gentle-
man who would, at any inconvenience, avoid meeting a funeral.
He has often been known, whether on foot or on horseback, to
turn round and go straight home rather than pass one. As
to following the funeral, I may be allowed to mention how
rigidly it is enjoined in the Talmud. An Israelite is there
commanded to follow every dead body that is carried out for
burial among his people, the least allowable distance prescribed
being four yards.

Again, if at a funeral the sun shines brightly on the face of
onc among the attendants, it marks him for the next to be
laid in that churchyard; or if the sound of the ‘¢ mools”
falling on the coffin be heard by any person at a considerable
distance from the spot it presages a death in that person’s
family.

A crowing hen is looked upon with fear and suspicion far and
wide, I suppose as an intruder into the province of her mate.
Old Francis Quarles makes her the type of wives who bear rule
over their husbands:—

I11 thrives the hapless family that shows

A cock that's silent and & hen that crows.

I know not which live more unnatural lives,
Obeying husbands or commanding wives.

According to the Northamptonshire proverb,

A whistling woman and crowing hen,
Are neither fit for God nor men.

In Normandy they say, “ Une poule qui chante le coq et une
fille qui siffle, portent malheur dans la maison;” and in Cornwall,
“ A whistling woman and a crowing hen are the two unluckiest
things under the sun.”

The former delinquent is much dreaded on the coast of York-
shire by the seafaring part of the population, A few years ago,
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when a party of friends were going on board a vessel at Scar-
borough, the captain astonished them by declining to allow one
of them to enter it. * Not that young lady,” he said, *“she
whistles.” Curiously enough the vessel was lost on her next
voyage; so, had the poor girl set foot on it, the misfortune would
certainly have been ascribed to her. It is remarkable that no
miner in Devonshire or Cornwall whistles underground, or allows
others to do so. I have conversed with them about it, and do
not gather that they think it unlucky, but unseemly and irre-
verent. All assure me that it is never done in a mine even by
the youngest boy. 3

A crowing hen is counted on the Borders a forerunner of
dcath. Thus, a few years ago, we are told, an old woman in the
parish of East Kilbride heard one of her hens crow loudly on the
top of a dyke before her house. She mentioned the circumstance
to a neighbour, saying that no good would come of it, and
accordingly her husband soon died. About a month after-
wards she heard the creature again, and within a few days tidings
reached her of the death of her only son. A week later the hen
crowed once more, and the eldest daughter died. On this the
old woman was roused to desperation; she seized the warning
bird, wrung its neck, and burned it.

Mr. Wilkie records the following singular portent of death,
which took place about seven years before it was related to him:
“ A farmer’s wife, who resided on the banks of the Ale, near
St. Boswell’s, looking out at window, thought she saw a funeral
approaching; and at once mentioned the circumstance to some
neighbours, then with her in the house. They ran out to look,
but came back and sat down again, saying she must be mistaken,
for there was nothing of the kind to be seen; the woman felt
restless, however, and out of spirits; she could not help going to
the window again, and again she saw the funeral moving on.
Her friends ran out-of-doors and looked along the road, but still
could perceive nothing; a third time she went to the window,
and exclaimed, It is fast coming on, and will soon be at the
door” No other person could discern anything; but within half
an hour a confused noise was heard outside, and the farm-setvants
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entered, bearing her husband’s lifeless body. He had died sud-
denly, by a fall from his eart.”?

The presages of death on the Border are very numerous, e.g.
the sound of bells in the night, the chirping of crickets, lights of
circular form seen in the air, when there is no fire or eandle, the
dead chack or death-watch, a call by night or day in the voice of
some absent person, a gripe of the arm or leg by an invisible
elay-cold hand, the howling of dogs before your house-door,
hens bringing off a brood all hen-birds, or laying eggs with
double yolks, the birth of lambs deformed or with superfluous
limbs, the chirping of fish long after they have been taken out
of the water, sounds as though the house were falling down,
magpies flying round the house or preceding you on the way to
church, ravens croaking on or near it, swords falling out of their
scabbards—all these are tokens of approaching death; but the
most fatal of all is for a man to see his own wraith walking to or
from him at noon or before sunset.

Compare with the third of these death omens, ¢ lights of a eir-
cular form seen in the air,” the following aceount from Sussex:
* They believe in that county that the death of sick persons is
shown by the prognostic of ¢ shell-fire.” This is a sort of lambent
flame, which seems to rise from the bodies of those who are ill,
and to envelop the bed. A distant connexion of mine asserts
that she saw this phenomenon in the case of two of her sisters
who died of typhus fever, and gives, in attestation, the remark
of one of the sufferers herself, who asked what the light was.”

In Laneashire it is believed that to build, or even to rebuild, a
house, is always fatal to some member of the family—generally
to the one who may chiefly have advised or wished for the
building or alteration. But to return to the most fatal of Border
portents.

1 With this Border portent compare the following narration:—“Dr. Abraham
Vander Meer, an upright and zealous Reformer, relates in his Memorabilia
that his grandmother while residing at the IHague, being one snmmer night
unable to sleep, placed herself about four o’clock in the morning at the window,
and there saw a coffin coming up the Spui Straab, but without anyone clse seem-
ing to notice it. It moved on until it stood up erect before a house, where it
vanished in ‘an/open window. 'Before six weeks bad expired every’ inmate of
that house had died of the plague.”—Thorpe’s Mythology, vol. iii. p. 211.
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The wraith is an apparition exactly like a living person, and
its appearance, whether to that person or to another, is commonly
thought an omen of death. These apparitions are called
¢ fetches” throughout the sister island, in Cumberland *swarths,”
and in Yorkshire ¢ waffs.”” Of waff I have two examples from
the East Riding of Yorkshire. The first was narrated to the
clergyman from whom I received it by an old man of Danby, in
Cleveland, eighty-two years of age, and highly respectable as to
character. Some years before, he was passing one evening by an
uncle’s house, and, seeing the glow of firelight streaming through
the window, looked in. To his great surprise he saw his uncle,
who had long been ¢ bed-fast ” in the room above, seated in his
former place in the ¢neukin.” He was astonished—still there
could be no mistake ; the form and features were those of his rela-
tion, and he further assured himself of the fact by a second look.
He entered the house to obtain an explanation; but the room was
dark, the seat empty, and the old man lying upstairs in his bed.
But his uncle’s death took place before long.

A second case of this kind is said to have happened, at Whitby,
to a tradesinan suffering from stone, and ordered to the hospital
at York for an operation. Before he set out, the patient said it
was in vain, he should not return alive; he had seen his own
waff, and knew he should die during the operation, or after it.
His belief was verified: the operation was performed, but he did
not long survive it. Either he was ignorant how to avert the
ill-consequences of the apparition or he lacked courage at the
moment. Had he spoken to it all would have been well. Thus
a native of Guisborough, on going into a shop at Whithy, saw
his own ¢ wafl}” and boldly addressed it thus: “ What's thou
doin’ here? What's thou doin’ here? Thou’s after no good,
T'll gobail! Get thy ways yom wi’ thee. Get thy ways yom !”
The result of his thus taking the initiative was perfectly satis-
factory.

The Vicar of Stamfordham has kindly communicated to me
two cases of ¢ wraiths,” or apparitions, from his parish. The
first is of a poor woman, called Esther Morton, of Black Heddon,
who went out gathering sticks on the ground of a neighbouring
farmer. - Looking up, she saw him before lier, and turned quickly
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to get out of his way. Then she remembered he was ill in bed
and could not possibly be there, so she went home much alarmed,
and found he had just died.

Again, one William Elliott, of the same place, saw his neigh-
bour Mary Brown cross the fold-yard and disappear in a straw-
house. Knowing her to be very ill, he made instant inquirics,
and discovered that she had died at the moment of his sceing
her.

Mr. Robinson, of Hill House, Reeth, writes thus on the sub-
jeet: “ We have in Wensleydale frequent instances of second
sight, the people so gifted foretelling the deaths of their neigh-
bours. For instance, some years back a man told me that he had
met Mr. (a respectable inhabitant of the next village, and
then in perfect health) walking on the road; ¢ but,’ added he it
was nobbut his shadow, and I don’t think he’ll live long’ Ie
died within a short time. This is only one instance of many.”

These Yorkshire stories recall to my memory an ircident in
which the ¢ waff ” was no prophet of death, but an instrument
for saving life. The musician Gluck, Piccini’s rival in Paris
about 100 years ago, made some stay in one of the Belgian cities
—Ghent, I belicve. While there he was accustomed to spend the
evening with friends, and, returning late to his lodging, to let
himself in with a key. One moonlight evening, while going
home as usual, he observed before him a figure resembling him-
self. It took every turn through the strecets which he was ac-
customed to take, and finally, on reaching the door, drew out a
key, opened it, and entered. On this the musician turned round
in some perturbation, went back to his friends, and begged to be
taken in for the night. The next morning they accompanied
him to his lodging, and found that the heavy wooden roof of
Gluck’s sleeping-room had fallen down in the night and covered
the floor. It was plain that had he passed the night there he
must have been killed.

My own county furnishes a story of a similar character, which
was thus related by the late Canon Humble: I have heard a
Durham story of a farmer going home at night after having sold
his corn, with a considerable sum of money in his pocket. After




48 DEATH OMENS.

leaving the town-—Darlington, I belicve—he saw a person
cmerge from a lane and walk behind him at the distance of five
or six paces. He stopped, so did the other. He walked on, and the
double did the like, still keeping at the same distance as before.
He camc to a very lonely part of the road, the double joined
him, and soon a whisper was distinctly heard from the hedge as
of a man speaking to a companion. *It’s nac use, there’s twa o’
them.” The double continued with the farmer till the road
beeame open and then disappeared. But for this intervention
the latter would have been robbed, perhaps even murdered.”

But to return to the omens in the Wilkie MS. Some of them
are more or less remarked in every part of our island—such as
the death-watch, the croaking raven, or the solitary magpie ; nor
is it matter of astonishment that when the mind is impressed by
the awe of sickness and impending death in our household we
are prone to notice and brood over sounds and sights which seem
to connect themselves with our anxieties and sorrows. The
howling of dogs is a widely-known death omen. We find it in
every part of our island, in France and Germany, and even in
Constantinople. A close observer, who has seen the omen given,
and noted its fulfilment, describes the dog as very uneasy till it
can get under the death-chamber. If the house stands within
an inclosure, and it cannot get in, it will run round the premises,
or pace up and down before them. If it succeeds in forcing an
entry, it will stop under the window, howl horribly, finish with
three tremendous barks, and hurry away. Mr. Kelly, who
relates this,! adds that the dog is an attendant on the dead in the
German as in the Aryan mythology, that dogs sce ghosts, and
that when Hela, the goddess of death, walks abroad, invisible to
human cyes, she is seen by the dogs. Again, in the North of
England the flight of jackdaws or swallows down the chimney is
held to presage death, as well as the appearance of a trio of
butterflies flying together. So does a winding-sheet, or piece of
curled tallow in the candle, called in Scotland a ‘ dead spale.”
Three raps given by no human hand are said also to give warn-

\ Indo-Luropean Lradition and Lolk-Lore, p. 110.
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ing of death. Such were heard a few years ago, at Windy
Walls, near Stamfordham, in Northumberland, on the outside of
a window-shutter, and the same night a man belonging to the
house fell accidentally off a cart and was killed. An Albino
mole presages the demise of the farmer on whose land it is found,
and again, if thirteen persons sit down to cat together one of
them will shortly die.  This belief is widely spread, and doubtless
originated in the remembrance of the thirteen who sat down at
the last Paschal Supper, and of the fate of Judas.

Another death-omen is the crowing of a cock at dead of night.
A lady in the East Riding of Yorkshire tells me that a few years
ago, a cook, who had recently come to her from the north of
that county, told her one morning, with tears in her eyes, that
she should not be able to stay long in her place, for her sister
was dead or dying. The mistress naturally concluded that the
tidings had come by post that morning, but it turned out that
such was not the case. The cock had crowed at midnight on
two following nights, and as she had not heard from her sister
for some time she was doubtless ill, if not already dead. Happily
the good woman’s fears were groundless, and she lived some time
in my informant’s service.

Again, the flying or hovering of birds around a house, and
their resting on the window-sill, or tapping against the pane,
portends death. This last belief is widely spread, and I cannot
divest myself of the notion that there is a sympathy between us
and the animal creation, which comes to view in times of sorrow.
I am permitted to mention that the recent death of a clergyman
of some eminence in the town of Hull was preceded by the
flight of a pure white pigeon around the house, and its resting
again and again on his window-sill. And the Vicar of Fishlake,
in the West Riding, informs me that one of his parishioners
mentioned the same portent to him; telling him, as an illustra-
tion, of a Primitive Methodist preacher, a very worthy man, who
had fallen down dead in the pulpit soon after giving out his text.
“ And not many hours before,” she went on, “I had scena
white pigeon light on a tree hard by, and I said to a neighbour
1 was sure'summat were going to happen.”

E
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I have heard of the same belief in Suffolk, where an old
woman expressed her dismay at having a robin come ‘‘weep-
ing, weeping,” as she called it, at her door, and related two
instances in her own family in which it had been a warning of
death.

The following list of death omens has been communicated to
me from Sussex. It is interesting to comparc them with our
north-country portents. An unusual rattling of the church door,
a heavy sound in a faneral bell, or the appearance of the ignis-
fatuus or will-o’-the-wisp, the cry of the screech-owl or three
caws of a carrion crow, are thought in that county to presage
death. So is the breaking of a looking-glass, which they say in
Denmark is a sign of utter ruin to the family in which it takes
place. Again, if a dead body continues limp, and does not
stiffen, another death will soon take place. And it is accounted
unlucky to take the first snowdrop or primrose into a house, or
blackthorn blossom, or broom in the month of May. My in-
formant heard a Sussex cottager scold her child for taking a
single snowdrop into the house, and, asking the reason, was told
it was a death token, and looked ¢ for all the world like a corpse
in its shroud,” and *“ that it kept itself quite close to the ground,
sceming to belong more to the dead than the living.” As for
primroses, they used to be sought for to strew on graves and
dress up corpses, and the black-thorn was thought to represent a
strange commingling of life and death in its white flowers on the
bare twigs unclothed with leaves. On a lady (the wife of the
clergyman) entering a Sussex cottage with a branch of it in
blossom, the poor woman snatched it out of her hand and flung
it out of doors, saying, *“ How could you think, Ma’am, of bring-
ing that death token-into my house?” This belief extends to
Germany, where the blackthorn is said to spring from the corpse
of a heathen slain in battle. The broom was especially baleful if
used for sweeping. Iam told of an old Sussex gentleman who
strictly forbade the use of green brooms during the month of
May, and justified himself by repeating the adage—

If you sweep the house with broom in May,
You'll sweep the head of that house away.
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The following form of divination seems purely Northumbrian.
After a death has taken place in a family, the straw or chaff from
the bed of the departed is taken into an open place and burned.
Among its ashes the survivors look for a footprint, and that
member of the family whose foot fits the impression will be the
next to die.

Yorkshire, too, has its own manner of inquiring who will be
taken from this world. Those who are curious to know about
the death of their fellow-parishioners must keep watch in the
church-porch on St. Mark’s Eve for an hour on each side of
midnight for three successive years. On the third year they will
see the forms of those doomed to die within the twelvemonth
passing one by one into the church. If the watcher fall aslecp
during his vigil he will die himself during the year. I have
heard, however, of one case in which the intimation was given
by the sight of the watcher’s own form and features. It is that
of an old woman at Scarborough, who kept St. Mark’s vigil in
the porch of St. Mary’s in that town about eighty years ago.
Figure after figure glided into the church, turning round to her
as they went in, so that she recognised their familiar faces. At
last a figure turned and gazed at her; she knew herself, screamed,
and fell senseless to the ground. Her neighbours found her
there in the morning, and carried her home, but she did not
long survive the shock. An old man who recently died at Fish-
lake, in the West Riding of Yorkshire, was in the habit of
keeping these vigils, and was in consequence an object of some
dread to his neighbours. The old sexton at did so too, in
order, it was said, to count the gains of the coming year.
At the gates of Bramley church, Yorkshire, lived, some years
ago, a man named Askew, son of a Baptist minister, who was
reported always to keep St. Mark’s watch. One year he let it
transpire that he had seen the spirit of a neighbour called Lester,
who, in consequence, would die during the twelvemonth. Mr.
Lester, who was not in good health at the time, was much
affected. He was then building a house, and he now arranged
it with double doors, so that his widow might conveniently let
half of it in case of his deccase: - He used’ to-say that if he lived

E 2
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over the year he would shoot Askew; but he died before St.
Mark’s day came round again.

I have received a very remarkable story of an apparition on
St. Mark’s Eve, at Ford, Northumberland, which I give in the
words of my informant, M. T. Culley, Esq. Coupland Castle:
‘“ Two men, both of whom my wife has seen, were ascending the
hill at Ford alongside of the churchyard, having been surveying
land. They had just turned into the Ford Road from, I think,
Kimmerston Lane, when they saw the chancel door of the church
open, and the rector, the Rev. Marsh, walk out in his sur-
plice. It was the dusk of the evening, but there was a light
around the figure, which enabled the men to see his features
distinetly, and they afterwardsasserted positively that there could
be no doubt as to his identity. The figure advanced to a certain
point in the churchyard and vanished. That night the rector
was taken ill at Ford Castle, where he was dining, was carried
home, died the following day, and was buried just were the
figure had been observed to disappear.”

I have heard of the rite in Cleveland too, and at Teesdale;
at Sedbergh, in the West Riding of Yorkshire, the local belief
is somewhat different. It is said there that the forms of those
who will die during the year, preceded by the parish clerk,
parade the churchyard on All Saints Eve. The clerk’s daughter,
named Barbara Butterwith, narrated this to my informant, the
Rev. W. Delancey Lawson, and declared that she was going out
to see the procession, but he dissuaded her from it, thinking that
she might in some way get a panic.

Another mode of divining into futurity has also been resorted
to in Yorkshire, called cauff-riddling, and was thus practised.
The barn-doors must be set wide open, a riddle and some chaff
must be procured, and those who wish to pry into the future
must go into the barn at midnight, and in turn commence the
process of riddling. Should the riddler be doomed to die during
the year two persons will be seen passing by the open barn-doors
carrying a coffin; in the other case nothing will be visible.

Not many years ago two men and a woman went to a barn
ncar Malton,  in “Yorkshire, on (St. ‘Mark’s Eve, to riddle cauff.
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All the requisite observances were attended to; the men took
their turns, but nothing was seen; then the woman began to
riddle. Scarcely had the chaff begun to fall on the floor when
all saw the ominous pair of coffin-bearers passing by. There was
a moment’s pause; the men rushed out to look, but all had dis-
appeared ; there was no living creature in sight. The woman died
within the year. This story was related to my informant by one
who knew the persons concerned, and spoke of them by name.

The rites accompanying the saining or blessing of a corpse in
the Scottish Lowlands are given at some length in the Wilkie
MS. They are as follows:

When a body has been washed and laid out, one of the oldest
women present must light a candle, and wave it three times
around the corpse. Then she must measure three handfuls of
common salt into an earthenware plate, and lay it on the breast.
Lastly, she arranges three ¢ toom ™ or empty dishes on the
hearth, as near as possible to the fire; and all the attendants
going out of the room return into it backwards, repeating this
¢ rhyme of saining:”

Thrice the torchie, thrice the saltie,

Thrice the dishies toom for “loffie” (. ¢. praise),
These three times three ye must wave round
The corpse, until it sleep sound.

Sleep sonnd and wake nane,

Till to heaven the soul’s gane.

If ye want that soul to dee

Fetch the torch frae th’ Elleree;

Gin ye want that soul to live,

Between the dishes place & sieve,
An it sall have a fair, fair shrive.

This rite is called Dishaloof. Sometimes, as is named in the
verses, a sieve is placed between the dishes, and she who is so
fortunate as to place her hand in it is held to do most for the
soul. If all miss the sieve, it augurs ill for the departed. Mean-
while all the windows in the house are opened, in order to give
the soul frec egress. The dishes are placed ncar the fire, from a
notion that the soul resembles a flame, and hovers round the
hearth for a.certain period after.death.
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In some of the western counties, however, the dishes are sct
upon a table or * bunker” (as they call a long chest) close to the
deathbed; and it is actually said that while the attendants sit
with their hands in the dishes they ‘“ spae”” or tell fortunes, sing
songs, or repeat rhymes, in the middle of which the corpse, it is
averred, has been known to rise frowning, and place its cold
hand in one of the dishes, thus presaging death to her whose
hand was in that dish already.

The Dishaloof so far over, the company join hands and dance
round the dishes, singing this burden, “ A dis, a dis, a dis, a
green griss, a dis, a dis, a dis.”” Bread, cheese, and spirits are then
placed on the table, and, when the company have partaken of
them, they are at liberty to go home.

The candle for ¢ saining ” should be procured from a suspected
witch or wizard, a seer or Elleree, or from a person with
“schloof,” or flat feet,  ringlit-eyed,” that is with a great
portion of white in the eye, or *lang-lipit,” that is, with thick
projecting lips; for all these persons are unlucky, and, in this
affair, unlucky really means fortunate in the extreme. Unless
the old mosstroopers are belied, they preferred for saining a torch
made from the fat of a slaughtered enemy, or at least of a
murdered man. The saining candle must be kept burning
through the night, and the table covered with a cloth so long as
the dead body remains in the house. Some people also make a
point of turning the cat out-of-doors all the time.

The corpse must be watched till its burial by one of its
kindred and a stranger, who may be relieved, when weary, by
another relation and another stranger. In point of fact, however,
they are seldom left to themselves. Neighbours assemble from a
great distance to join them, and keep what is called ““a sitting ”
while the sun is above the horizon, or after dark “a lykewake.”
These gatherings are common in North Wales also, but, whereas
the Welsh pass the night in reading the Scriptures and singing
Psalins, a strange sort of merriment seems to have characterised
the Scotch ‘“lykewake.” Songs were sung and games played—
Blind Harrie, for example, according to the old song of the
¢ Humble Beggar:”
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It happened ill, it happened worse,
It happened sae that he did dee,

And wha d’ye think war at the lykewake
But lads and lasses o’ high degree?

Some were blithe and some were sad,
And some they played at Blind Harrie,
But suddenly uprose the auld carle,
I rede ye gude folk tak tent o’ me.”

No doubt the custom of assembling neighbours and friends to
keep watch in the house of death is ancient and wide-spread.
The following injunction of Bishop Voysey (A.D. 1538) shows
that it prevailed in the West of England: ‘¢ Also that every
curate . . . . especially within the archdeaconry of Cornwall,
exhort effectuously their parishioners, that at the death of their
friends they have no solemn nightwatches or drinkings.”!

On the Borders games at cards are actually played on these
occasions, the coffin, incredible as it may appear, being the card-:
table, while the round table on which the candle is placed may
on no account be used. It is imperative that every watcher at
a lykewake should touch the corpse with his hand, to keep him
from dreaming of the dead, or brooding over any evil occurrence
which may have taken place during the watch. For things do
not always go right on these occasions. Thus tradition tells how
once the corpse arose, sat upon the bed, and frowned dreadfully,
though without speaking, an unseen hand having previously
moved the plate of salt to the rack of the bed. It was plain that
something essential had been omitted in the saining, or that the
attendants had been performing some unhallowed rites. An old
woman, eminent for her piety, was hastily summoned in this emer-
gency. She came and found the room empty, the attendants
having all fled in terror. Drawing her Bible from her pocket, the
woman began to read it aloud,  on which the corpse ceased to
frown, and fell slowly back upon the bed. Closing her book, she
prayed aloud; then covered the corpse, replaced the plate of salt
upon its breast, and prayed again. All continuing still, she
fetched water, washed her hands, and brought in the terrified

1. Wilkins, vol. iii. p. 845.
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attendants, who were huddled together round the door of the
house, assuring them that if they abstained from evil amusements
the devil would not molest them any more.

On another occasion it was reported, that, while hide-and-seek
was going on at a lykewake, some young men took the dead body
out of the coffin, and laid one of their number in its place to hide.
Search being made for the youth, he was discovered in the coffin
quite dead, but the corpse they had come to watch could no-
where be found. It was believed in the neighbourhood that it
had been carried off by the fairies, and that the young man had
been slain by the evil spirit.

A paper in Richardson’s Local Historian’s Table Book (vol. iii.
p- 66) confirms and illustrates this account of a lykewake on the
Borders. It adds a few particulars, the shrouding of the look-
ing-glass, to intimate that all vanity, all care for earthly beauty,
are over with the deceased, and the stopping and shrouding of
the clock, to show that with him time is over; and it painfully
evinces that the solemnity of the occasion did not preclude
practical jokes, which appear to us profane and sacrilegious in
the highest degree.

Some traces of these Scottish rites may be found in widely-
scparated parts of our island. I have seen the plate of salt on
the breast of the dead in the North of England, and heard of its
usc in the Isle of Man, as well as in Wales, Hertfordshire, and
Somersetshire. Probably its use has been very general, and this
as an emblem of incorruption and eternity.

Sir Walter Scott considered that the word ¢slcete” in the
chorus of the lykewake dirge was a corruption of “selt” or
< ealb:

This ae night, this ae night,
Every night and all,

Fire and slecte and candlelighte,
And Christe receive thy sawle.

The custom of opening the door at the time of death is also
widespread. I have heard of it as far south as Spain, and also in
Germany. - My readers cannot forget how, at the smuggler’s
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death in the Kaim of Derncleugh, Meg Merrilies unbars the door,
and lifts the lateh, saying:

Open lock, end strife,

Come death, and pass life.
As to the touching of the corpse by those who come to look at
it, this is still expected by the poor of Durham on the part of
those who come to their house while a dead body is lying in it,
in token that they wished no ill to the departed, and were in
peace and amity with him.

No doubt this custom grew out of the belief, once universal
among northern nations, that a corpse would bleed at the touch
of the murderer. In King James the First’s Demonology we
read: *In a secret murder, if the dead carkasse be at any time
thereafter handled by the murderer, it will gush out of blood, as
if the blood were crying to Ileaven for revenge of the mur-
derer.” And it is mentioned in a notc to chap. v. of the Fair
Maid of Perth, that this bleeding of a corpse was urged as an
cvidence of guilt in the High Court of Justiciary at Edinburgh
as late as 1668,

The practice of covering or removing the looking-glass from
the chamber of death extends into the northern counties of Eng-
land, and this not only for the cause assigned above. The invi-
sible world trenches closely upon the visible one in the chamber
of death; and I believe that a dread is felt of some spiritual
being imaging himself forth in the blank service of the mirror.!

I may here mention that in Denmark it is forbidden to bury
a corpsein the clothes of a living person, lest as the clothes rot
that person wastes away and perishes. It is said there, too, that
one must not weep over the dying, still less allow tears to fall on
them; it will hinder their resting in the grave.

1 T suspect that the true reason for shrouding the looking-glass before a funeral
is that given me in Warwickshire, that if you look into a mirror in the death
chamber you will see the corpse looking over your shoulder. I have heard the
same superstition in Devonshire. In the West Riding of Yorkshire there is a
strong feeling against burying a woman with her rings or jewellery. A gentle-
man told me that when his mother died he was desirons of leaving on her hand

her wedding-ring, but was reproved for the wish by the women who laid her out,
“ Ye mun no send her to God wi’ her trinkets about her,” they said.—S. B. G.
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Throughout Northumberland when a married woman dies her
head should be bound round with a black ribbon; for a spinster
white is used.

It is a common helief along the east coast of England, from
Northumberland to Kent, that deaths mostly occur during the
falling of the tide. As Mr. Peggotty explained to David Cop-
perfield by poor Barkis's bedside, ‘¢ People can’t die along the
coast except when the tide’s pretty nigh out. They can’t be
born unless it’s pretty nigh in—not properly born till flood.
He’s agoing out with the tide—he’s agoing out with the tide. It’s
ebb at half arter three, slack-water half~an-hour. If he lives till
it turns he'll hold his own till past the flood, and go out with
the next tide.” And after many hours’ watching, ‘it being low
water, he went out with the tide.” In some extracts which I
have seen of old date from the parish register of Heslidon, near
Hartlepool, the state of the tide at the time of death is named:
¢ The xith daye of Maye, A.D. 1595, at vi. of ye clocke in the
morninge, being full water, Mr. Henrye Mitford, of Hoolam,
died at Newecastel, and was buried the xvi. daie, being Sondaie,
at evening prayer; the hired preacher maid ye sermon.” ¢ The
xvii. daie of Male, at xii. of ye clock at noon, being lowe water,
Mors. Barbara Mitford died, and was buried the xviii. daie of
Maie, at ix. of the clocke. Mr. Holsworth maid ye sermon.”
Indeed, the belief must be of some antiquity, and must have
found its way inland, since Sir John Falstaff is recorded to
have ““ parted even just between twelve and one, e’en at turning
o’ the tide.” I cannot hear of it on the south or west coast of
England. A friend suggests to me that there may be some
slight foundation for this belief in the change of temperature,
which undoubtedly does take place on the change of tide, and
which may act on the flickering spark of life, extinguishing it as
the ebbing sea recedes.

The obtuseness of feeling with regard to death shown in the
Border Lykewake certainly extends southward. A friend tells
me of two instances in Yorkshire where persons have had their
coffins made some years before their death, and have used them
to keep bread and, cheese in. _Such was certainly the custom of
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an old brother at Sherburn Hospital, who was well known to
many of the inhabitants of Durham. Imyself saw the coffin set up
against the wall, and witnessed the old man opening it to take
out a jug of milk, which he offered to the young lad who ac-
companied me. The Master of Sherburn Hospital informs me
that this old brother was in his way a luxurious man, with a
due regard for creature comforts; and that, having a decidedly
Roman nose, he had caused a corresponding cavity to be made in
the inside of the coffin-lid, for fear the projecting member should
be inconvenienced. An old Yorkshire woman was, I am told,
very explicit in the directions she gave about her coffin. She
ordered two holes to be made in its lid, that when the devil came
in at one hole to catch her she might slip out at the other.

A very singular belief prevails along the Borders, of which I
find no mention in any book of Folk-Lore, though there is a
passing allusion to it in Pennant’s Tour in Scotland : ** All fire is
extinguished where a corpse is kept, and it isreckoned so ominous
for a dog or cat to pass over it that the poor animal is killed
without mercy.” Two instances of this slaughter were recently
related to the Rev. J. F. Bigge by an old Northumbrian hind.
In one case, just as a funeral was about to leave the house, the
cat jumped over the coffin, and no one would move till the cat
was destroyed. In the other, as a funeral party were coming
from a lonely house on a fell, carrying the coffin, because they
could not procure a cart, they set it down to rest themselves, and
a collic dog jumped over it. It was felt by all that the dog must
be killed, without hesitation, before they proceeded further, and
killed it was.

It is said, in the county of Durham, that the bodies of the
drowned will float on the ninth day; and again, that if a gun be
fired over a dead body lying at the bottom of the sea or river,
the concussion will break the gall-bladder and cause the body to
float. A friend informs me that he has seen this done twice at
Stockton, but without success. He also tells me that a loaf
weighted with quicksilver, if allowed to float on the water, is
said to swim towards and stand over the place where the body
lies. Thisis'avery widely-spread belief,” /T have heard of it not
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only in several parts of England but in Ireland, and among the
North American Indians. To its firm hold in the city of
Durham I can myself 