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Introduction

How to Use This Book

This volume contains more than 100 descriptions of ethnic and national groups
in Europe, as well as a number of sidebars highlighting related issues. Each entry
provides a capsule summary of a group followed by an account of origins and early
history, cultural life, and recent developments. Collectively, the entries highlight
the dynamic process of ethnicity: ethnic groups may persist for centuries, but they
change and often branch into new groups or merge into other populations. Driv-
ing this dynamism are a number of factors, among them migration, war, religion,
and, especially since the 19th century and continuing to the present day, nation-
building. While most individual entries chronicle the changing fortunes of single
groups, the process of ethnicity is perhaps best seen in regional context. Readers are
encouraged to peruse entries covering neighboring groups, such as the Bulgarians,
Macedonians, and Greeks, for example, or the Danes, Norwegians, and Swedes, to
gain an appreciation for the ways ethnic and national identities are constructed and
contested. This introduction discusses the concept and practice of ethnicity (and
nationalism), and then addresses historic and contemporary trends in Europe. The
short essay on methodology that follows this essay explains the criteria for inclu-
sion in the volume.

Ethnic Groups, Nations, and States

It is tempting to regard ethnic groups as fixed and enduring. But ethnicity is better
described as a process that combines two mutually reinforcing forms of identifi-
cation. First, an ethnic group refers to a population that regards itself as a people
bound by common origins, shared experience and culture, and quite possibly a
distinct language and religious practice. Second, this act of self-identification is
always made with reference to other groups with whom the ethnic population in-
teracts or shares an area or both. The setting for interethnic interaction is usually a
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society, an orbit of patterned social relations typically framed by the political
boundaries of a kingdom, nation-state, or empire.

Of course, to understand any ethnic group it is important to grasp the distinct
cultural content of its identity. This content can and often does change over time.
New expressions and forms enrich and alter languages, people take up new live-
lihoods as old industries fade, and the content and context of faith may change
with the development of heresies and establishment of new orthodoxies. A pass-
ing acquaintance with English history, for example, demonstrates such changes.
The English language gained thousands of new expressions and words with the
11th-century invasion of French-speaking Normans (themselves Frenchified Vi-
kings), the English population adopted Protestantism when Henry the VIII broke
with Rome, and a nation of farmers became factory workers with industrialization.
Along each point in this historical arc, people in the country saw themselves as
properly English—though of course more exclusive local identities or, later, the
more inclusive British identity featured prominently in people’s lives too. Most of
the entries in this volume demonstrate similar processes of change and continuity
in ethnicity identity and experience.

Anthropologists, who study ethnicity in contemporary cross-cultural contexts,
have confirmed both the fluid nature of the cultural content of group identity and
the tendency of people to regard identity as fixed and inviolate. Anthropology’s
most powerful insight, however, has been the revelation of the signal importance
of interaction, or boundary maintenance, in ethnicity. It is no exaggeration to say
that ethnic categories persist precisely because of interaction; far from dissolving
ethnic identity, interaction enacts it by publicly contrasting group membership.
Distinctions between groups are frequently preserved through mutually exclusive
definitions of group belonging, reinforced through prohibitions on intermarriage,
for example, or restrictions on social interaction. Yet, even in the rare cases in
which people routinely move from one group to another, distinct ethnic categories
persist because new members adopt the appropriate code of behavior and self-
identification.

It is worth stressing that a concern for one’s ethnicity is unevenly distributed. If
a group is geographically concentrated in a homeland, members residing along eth-
nic borders are far more conscious of the requirements for publicly demonstrating
adherence to their group. Likewise, individuals who frequently interact with other
groups, such as traders or migrants or political leaders, are typically quite attentive
to the needs of ethnic boundary maintenance. Finally, relations between groups
strongly influence the tenor of interethnic relations, including the relative poros-
ity of borders, group autonomy, and the extent and forms of interaction. A group
may interact easily with others and live in mixed neighborhoods or regions, or they
may interact rarely with others and only then hedged with restrictions. Economi-
cally, a group may enjoy more or less parity with others, or possess much less or
more in the way of access to valued resources and livelihoods. Politically, a group



Introduction

may enjoy autonomy in terms of decision making and dispute resolution, or it may
participate on equal footing with other similar groups within the same society, or it
may be plainly dominant or subordinate. The entries in this volume describe virtu-
ally every possible combination of social, economic, and political relations among
ethnic groups in Europe.

This volume adopts an inclusive definition of the term ethnic group. The entries
to follow describe indigenous populations such as the Saami of Scandinavia, dis-
persed minorities such as Jews and Roma, distinct and regionally based populations
such as the Avars and Dargins in Dagestan in the southern reaches of the Russian
Federation, and nationalities such as Bulgarians and Norwegians. While popula-
tions such as the Saami, Roma, and Avars accord with the common usage of the
term ethnic group as minority in a larger social system, the inclusion of nationalities
under this general rubric requires explanation. As many commentators have noted,
the principal difference between ethnic groups and nationalities is that the latter are
defined by a political boundary, possess the institutional forms of a nation-state (or
subsections thereof), and do not necessarily claim shared ancestry. The French, to
take an oft-cited example, typically regard themselves as such by virtue of mem-
bership and participation in a republic defined by political boundaries and shared
political process and democratic ideals. The French state does not recognize eth-
nicity (or the related category of race), and individual immigrants are expected to
become French by adopting the laws and customs of the land. And yet some very
influential French politicians do hold essentially an ethnic (some would say racial)
view of the nation. Thus, ethnic nationalists such as Jean Marie Le Pen claim that
certain kinds of immigrants (Muslim or dark-skinned or both) cannot become “real”
French, even if they hold French citizenship. A number of other entries, for example
those on successor states to the Soviet Union or the states emerging from the former
Yugoslavia, also reveal the contemporary power of ethnic definitions of the nation.
Indeed, the journal Nationalities Papers: The Journal of Nationalism and Ethnicity
is devoted to just such questions with a geographical focus on Central Europe, the
Balkans, the former Soviet Union, and Caucasus as well as the Turkic world and
Central Asia. Nor is the relevance of ethnicity to nationality solely contemporary.
The treatment of group history—a part of every entry—reveals the ethnic core of
many of today’s nationalities, including those like the French that tend to stress
their civic as opposed to ethnic nature. This is not to say that all nationalities stem
from ethnic cores, nor to dismiss the very real distinctions between ethnicity and
nationality, or between ethnic and civic forms of national identity. It is to argue,
however, that treating these diverse forms of social organization between the covers
of a single volume is merited, given similarities in the process of identity formation
and in observable patterns of interaction.

There are also educational and practical motives for this inclusive approach to
ethnicity in Europe. This encyclopedia is one of several projected volumes designed
to cover ethnic groups around the world; all volumes share the same four-part entry
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template, the contents of which include nationalities as well as ethnic populations;
and all are geared to a general readership in terms of language and presentation.
Because the primary purpose of the project is educational, rather than advancing
a theoretical argument for a specialist readership, nationalities are included along
with more conventionally defined ethnicities. Moreover, the exclusion of nation-
alities would have entailed unbalanced geographical coverage, with a focus on the
former Soviet Union, where there are countless recognized ethnicities, for rea-
sons discussed at some length below. With this volume’s more inclusive approach,
readers can appreciate the differences and similarities between nations and ethnic
groups, as well as the contours and consequences of interactions between such
populations.

Patterns and Prospects

The model and reality of the nation-state is the single most important context for
understanding ethnic groups. In Europe, the model came to prominence in the
19th century, inspiring many peoples to demand independence; it was sanctified in
the principle of the right to self-determination espoused by U.S. President Wood-
row Wilson and utilized in the Treaty of Versailles at the conclusion of World
War I; and it is given tacit support by the criteria of admission (statehood) for
highly influential supranational organizations such as the United Nations and the
European Union. True, several notable multinational (or multiethnic) states exist,
such as Spain and the United Kingdom, as do self-consciously civic nations with
recognized linguistic diversity, such as Switzerland. And it could be persuasively
argued that the pure nation-state is in fact a rarity. However, the notion that state-
hood is the ultimate legitimate form of political organization for a given people has
inspired and continues to inspire ethnic groups seeking independence (sometimes
referred to as ethno-national movements). Conversely, the conviction that states
should represent the interests of a people united by common culture, not to mention
the evident political dividends of cultivating common cause in an era of popular
democracy, has been used to justify, at least until recent decades, the promotion
of national cultures as well as the suppression of regional and ethnic diversity and
autonomy. And of course dispersed populations without a state, such as Jews and
Roma, are at a distinct disadvantage in such a world.

These twin processes are clearly manifest in the realm of language use and policy.
Because of its close association with group identity, language often acts as a key
indicator of group membership. Where a dominant language exists, national elites
have typically established academies to safeguard the purity of their tongue and
celebrate its beauty, as in the case of the academies of Sweden and France. Where
ambiguity resides, aspiring nationalists have turned to identifying the dialect(s) that
can serve as the basis of a distinctive national language. In the 19th century, Norway
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was under nominal Swedish control and much of its elite culture and written lan-
guage (riksmal or bokmdl) was essentially Danish, thanks to nearly 300 years of
earlier Danish control. Such was the popular and political support for a distinctive
Norwegian tongue that nynorsk, the creation of language reformer Ivar Aasen based
on rural western dialects, became the second official language in 1885. To take a
contemporary example, Montenegro, which had remained part of Serbia after the
break-up of the former Yugoslavia in the early 1990s, declared independence from
Serbia in 2006. While a slim majority of Montenegrins see themselves as distinct
from Serbs, many regard themselves as Serbs and all acknowledge a shared his-
tory and culture, including language. Significantly, the 2007 constitution declared
as the official language the Ijekavian variant of the Shtokavian dialect of Serbo-
Croatian—just as the Croatian Constitution identifies Croatian as its official lan-
guage and Serbia’s as Serbian. (The principle difference is that Croats use the Latin
alphabet, Serbs the Cyrillic.) In most cases past and present, the official language
is promoted above regional dialects or minority languages and is taught in schools,
ensuring its dominance.

Borders also play a signal role in relations between ethnic groups and states. If
we are a nation within our own state, then the treatment of our cousins abroad can
become a foreign policy issue. Such concern can take many forms. A state may
officially recognize conationals abroad, as does Slovenia, and perhaps extend to
conationals streamlined access to residency and eventual citizenship, as in the case
of ethnic Germans (Aussiedler) welcomed home to Germany from Eastern Europe.
Or a state may lay claim to ethnic minorities abroad in a bid for symbolic gains. For
example, Bulgaria, Turkey, and Greece all claim kinship with the Slavic-speaking
Muslim Pomaks, who reside in these respective countries as well as in Romania,
Macedonia, and Albania. Bulgarians also say that Macedonians are really their own
kinsmen, while Greeks insist that only they may accurately use the term Macedo-
nian because they claim that the ancient Macedonians—most notably Alexander
the Great—were Greek. Needless to say, Macedonians reject such claims and assert
their own autonomy as the Macedonian people.

War provides a dramatic and traumatic context for ethnic conflict. At the end of
the Greco-Turkish War (1919-1922), for example, some 2 million people were re-
located in what was one of Europe’s largest population exchanges. Out of the ashes
of the multiethnic Ottoman Empire, Turkey and Greece sought to establish them-
selves as nation-states, and consequently all Greek Orthodox believers in Turkish
territory were sent to Greece and all Muslims in Greek territory were removed to
Turkey.

At the risk of engaging in sweeping generalization, it might be stated that within
Europe far greater numbers of ethnic groups and perhaps a greater incidence of
ethno-national claims are found in the Balkans and Central and Eastern Europe.
In part, this is the result of timing, namely the earlier formation of nation-states
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in Western Europe. In the days before widely acknowledged minority rights and
identity politics, modernizing states to the west consciously eroded the material and
symbolic supports of ethnic and regional populations. Language policies outlaw-
ing or restricting the use of local language exemplify this process. Breton was long
forbidden in French schools in Brittany, for example, and students in 19th-century
Ireland once wore around their necks tally sticks that recorded the punishable in-
fractions of speaking Gaelic in school. Also important to the relative paucity of
ethno-nationalism in the contemporary West is the widespread recognition of eth-
nic minority rights as well as, in a number of cases, forms of political autonomy.
(These are described in more detail below.)

To the east, ethnic groups and forms of nationalism seem to prevail, not least
because of the longevity of multinational empires and, later, the policies of the for-
mer Soviet Union. The Russian Federation and other successor states to the Soviet
Union represent enormous ethnic diversity—indeed, nearly a third of this volume’s
100-plus entries are devoted to ethnic and national groups in just the European
sphere of the country. Considering the magnitude of such diversity, the Russian
situation merits close attention. Current ethnic diversity there stems in large mea-
sure from the demographic legacy of the sprawling Russian Empire, most of the
territories of which were reacquired by the Bolsheviks in the years immediately fol-
lowing the Russian Civil War. The Soviet Union’s self-consciously novel nationali-
ties program, however, did much to promote—and sometimes destroy—ethnic and
national identity. Lenin and Stalin, the architects of the plan, adopted the Wilso-
nian principle of the right to self-determination as a necessary step in the advance
of international socialism. They had paid close attention to the disintegration of
the Austro-Hungarian Empire, noting the power of nationalism to inspire people
as well as the economic development that appeared to accompany this powerful
cross-class mobilization. By cultivating nationalism among the constituent peoples
of the USSR, they hoped to harness this seemingly inevitable modernizing force. At
the same time they were keenly aware of the historical animosity toward Russians
harbored by many of the peoples formerly subjugated by the empire. By support-
ing the right to self-determination of non-Russians, Lenin and Stalin hoped to gain
their allegiance to the socialist cause.

The resulting program, often labeled “indigenization” (korenizatsiya), was initi-
ated in the 1920s. Groups were granted what amounted to the forms and institutions
of the nation-state, namely a homeland, national culture, and official language.
Peoples were typically granted a territory in which they comprised the majority
and could influence affairs. The size and type of territory varied, from Soviet So-
cialist Republics (SSRs) for the most populous peoples like Ukrainians, to Auton-
omous Soviet Socialist Republics (ASSRs) for regionally significant populations
like the Kalmyks and Udmurts, to smaller units such as Autonomous Oblasts for
peoples such as the Adygey and Chechens, to still smaller Autonomous Okrugs for
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populations such as the Komi. Whenever possible, the collectivization of agricul-
ture and establishment of industry secured the economic base for socialist devel-
opment. Indigenous elites were promoted to positions of leadership; by cultivating
local power holders of proletarian origins, the Soviets aimed to avoid the plague
of “bourgeois” nationalism by which capitalists endeavor to direct the currents of
nationalism for their own ends. National cultures were documented and celebrated
in folklore studies and enshrined in museums. National languages were also estab-
lished. In cases of literate peoples such as Belarusians, the national tongue was stan-
dardized and indigenous literature supported. In the case of nonliterate peoples, of
whom there were many in the southern, northern, and eastern reaches of the USSR,
teams of linguists and ethnographers established written languages, typically using
the Latin script rather than the Cyrillic, which would have recalled perhaps the
heavy-handed Russification policies of the empire. In this fashion dozens of written
languages were established by the mid-1930s and, together with the construction of
a school system, secured significant gains in literacy rates among non-Russians.

Local elites welcomed at least some of these developments and willingly ac-
cepted greater power within their territories. Overall, the indigenization campaign
clearly demonstrates the power of the central state to set conditions for the main-
tenance and even creation (and destruction) of ethnic groups. For example, the
Balkars and Karachay, two Turkic-speaking and Muslim populations in the central
North Caucasus, were long considered a single people. The dialects upon which
their written languages were based in the 1920s are virtually identical, and both
groups have long histories as pastoralists. For census purposes, however, the groups
were considered distinct. In the case of the Balkars, they were named after one of
their five loosely affiliated tribes (the Malquar), and their official language was
based on the dialect of two others (the Bakhsan and Chegem). In a similar fashion
the closely related Adyghs and Kabards were deemed distinct, as were the Dargins
and Avars in Dagestan.

As Terry Martin describes in The Affirmative Action Empire, Soviet policy to-
ward non-Russians ran on two tracks, sometimes reinforcing, sometimes con-
tradictory. Soft-line institutions like the nationalities office entertained amicable
relations with non-Russians and concerned themselves with folklore and language
and museums, while hard-line institutions such as the secret police and Commu-
nist Party exercised vigilance over minorities and utilized violence, intimidation,
and other measures in the name of socialism. The principle message was that
non-Russian nationalism was not an end in itself, but rather a stage on the road
to international socialism. By the late 1930s the program, never popular with the
Russian-dominated Communist Party, was curtailed and a new era of Russifica-
tion was begun, this time under the rubric “Friendship of Peoples.” Latin script
was dropped in favor of Cyrillic to facilitate communication in Russian; non-
Russian identity became suspect, especially for cross-border populations; and the
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hegemony of ethnic Russians in the organs of state and economy was all but as-
sured. Following World War II, Stalin chose to punish peoples who had suppos-
edly collaborated with Nazis. Whole populations, such as the Balkars, Chechens,
Ingush, Kalmyks, and Karachays, were stripped of their property and banished to
Central Asia. Only after Stalin’s death were these groups rehabilitated and allowed
to return to their homelands. However, they often returned to find others, compet-
ing ethnic groups or Russians or both, in their houses and farms—a point of inter-
ethnic tension that remains raw even today.

Subsequent to the breakup of the USSR, ethnicity has featured predictably and
prominently in political conflict, both domestic and international. Within Russia
itself, the nationalist agenda of Vladimir Putin’s administration has rolled back
whatever gains for ethnic recognition emerged in the brief period of ethnic revival
in the 1990s. In the key area of education, for example, Russian continues to domi-
nate as the language of instruction while offerings in indigenous languages shrink.
Thus few young Mari and Mordvin are proficient in the tongue of their grandpar-
ents, with deleterious effects on ethnic identity. Some groups, typically far from
Moscow and keenly aware of past and present Russian attempts at dominance, have
taken up arms in a quest for autonomy. The bloodiest such uprising has taken place
in Chechnya, where some ethnic Chechens have been fighting Russian forces or
their Chechen allies since 1994.

Ethnicity has also figured in headline-grabbing clashes with former Soviet re-
publics (SSRs). Take the case of the Ossetians, a population whose territory spans
the Georgia-Russia border. Objecting to the invasion of the Georgian army (1990-
1992) after South Ossetia’s declaration of independence, Russia recognized South
Ossetian autonomy in a move receiving virtually no support from the international
community of states. For its part, Georgia decried Russia’s activities as a thinly
veiled attempt to stoke an Ossetian independence movement within its borders and
regarded Ossetians with suspicion. In 2008 the Russian army invaded Georgian
territory and together with South Ossetian separatists established control over the
disputed territory, which again declared its independence from Georgia. For the
foreseeable future Ossetian ethnicity will be inextricably linked to the struggle be-
tween Georgia and Russia.

In a number of former SSRs, elites have pursued an aggressive nationalist agenda
and attempted to de-Russify their countries. In 1991, Estonia denied citizenship to
nearly one-third of its population, on the grounds that they or their parents had en-
tered during the USSR s illegal annexation of the country (1940-1989). In response
to the concerns of Western development organizations and especially the European
Union, to which Estonia successfully sought admittance, Estonia was required to
demonstrate attention to minority rights and a pathway to citizenship. Estonians,
still smarting from half a century of Soviet domination, have made proficiency in
Estonian the principal requirement for citizenship, a challenge that relatively few
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ethnic Russians have been able to accomplish. Given the presence of ethnic Russians
in a number of former Soviet republics, ethnicity will continue to figure in domestic
and international politics for some time.

Current EU protections of ethnic minorities build on legislation initiated in the
immediate post—World War II period. Revolted by the atrocities committed by
the Nazis in their quest to establish a new racial order in Europe, a number of Eu-
ropean countries repudiated racism and established prohibitions on expressions
of racial ideology. The following decades would see additional prohibitions on
other forms of discrimination, including those based on nationality and ethnicity.
Notwithstanding these laws, ethnic discrimination and even violence has not dis-
appeared, a sorry fact most clearly manifested in the mistreatment of the Roma,
Europe’s largest and most dispersed ethnic minority. Also important to ethnic re-
lations has been a trend in some countries toward decentralization. Rejecting the
centralization of power and suppression of ethnic minorities characteristic of the
Franco period, in the late 1970s Spaniards granted a significant measure of political
autonomy to 17 autonomous regions. In Catalonia, the Basque area, and Galicia—
the homelands of recognized historical nationalities—the Catalan, Basque, and

European Union Policy on Minorities

Countries seeking admittance to the European Union (EU) must demonstrate
respect for and protection of minority rights at legislative, institutional, and
practical levels. The process of creating/amending national legislation to meet
the antidiscrimination requirements, the so-called Copenhagen (1993) criteria
adopted into EU primary law under the Amsterdam Treaty (1997), emphasizes
the reduction of disadvantages and the assurance of equal opportunity for all
citizens. Members of national minorities should be free to express, preserve,
and develop their distinctive culture and practices, including their language, as
long as democratic procedures, the rule of law, and the rights of others are
respected. In practice, this policy concerns groups who self-identify on the
basis of ethnic, linguistic, or religious criteria; such groups include peoples long
resident as well as recent arrivals. European minority policy also draws sup-
port from the Council of Europe (an organization distinct from the EU), which
issued the Framework Convention for the Protection of National Minorities
(1995). The absence of common systematic monitoring of government policies
and practices toward minorities, and the nonapplicability of Copenhagen cri-
teria to EU member states, however, undermines postenlargement minority
protection.

Sergiu Gherghina
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Galician languages share co-official status with Castilian (Spanish). Out of this new
political environment has emerged a sense of compatible, dual identities combining
the national and the regional. Similar patterns of dual identification appear to be
developing in the United Kingdom as well, another state that has adopted the de-
volution of political power. It is an open question whether some form of European
identity will emerge out of the manifold cross-border interconnections supported
by the European Union, and join regional and national forms of identification. If it
does, it would surely be of such a civic quality that the term ethnic would scarcely
apply—unless European Union politics takes an unlikely ethnic turn.

No review of ethnicity in contemporary Europe would be complete without
consideration of postwar immigration. In broad strokes, former colonial powers
such as France, the United Kingdom, and the Netherlands drew on their (former)
overseas territories to meet the labor demands of the economic boom of the 1960s
and early 1970s. Countries without such an option, such as Germany and Swit-
zerland, drew on countries along the Mediterranean. Policy makers envisioned
such flows as temporary, but by the 1970s the many immigrants decided to set-
tle, creating in effect new ethnic communities, often of non-European origins.
Starting in the late 1980s, former labor exporters such as Italy and Spain became
destinations for immigrants hailing from around the globe. Ethnic diversity has
increased still more with the recent eastward expansion of the EU and the conse-
quent increase in intra-European population flows. While hard times and a less
than enthusiastic reception from the majority population have greeted many im-
migrant groups, as a rule it has been those of non-European origins who have en-
dured the greatest hardship. Despite the fact that many are often born and raised
in Europe, these groups face the highest unemployment, experience pronounced
discrimination, and live in the most undesirable areas with the worst schools and
other services.

In the vocal opinion of the European ethnic nationalists who have gained in-
creasing popular support across the continent, these immigrant-origins popula-
tions will remain forever foreign by virtue of their background and religion and
therefore cannot and will not fit into European society. In some countries these
ethnic nationalist forces have succeeded in passing restrictive citizenship laws
that make very difficult the naturalization of legal immigrants and their children,
a course of action that impedes the successful integration of newcomers. Some
commentators prefer to describe the situation of non-European origins popula-
tions in terms of racism, a term that both acknowledges the colonial past of many
even as it stresses the severity of their disadvantage and the essentialist claims of
their detractors. Regrettably, this volume can offer only limited coverage of eth-
nicity as it relates to immigration. This limitation stems in large measure from the
nature of the entry template described above, which privileges ethnic and national
populations indigenous to Europe (recall that the title refers to ethnic groups of,
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not in, Europe). Within this constraining framework, immigration is addressed in
two ways. Short sidebars give key facts concerning such settled immigrant popu-
lations, for example regarding people of Turkish origins in Germany and Algerian
origins in France. And, where appropriate, entries include information on immi-
gration trends and the relation of immigrant identity to national identity. Recent
scholarship on immigration issues has contributed especially to our understanding
of citizenship and cognate issues of belonging and identity. Readers interested in
learning more about these issues of signal importance to Europeans will find sev-
eral relevant titles listed below.

In sum, in Central and particularly Eastern Europe, ethnicity today tends to in-
volve interaction among indigenous groups, interactions that range from harmo-
nious coexistence to vigorous ethno-nationalist claims and even violence. Given
the recognition of minority rights and the significant degree of political autonomy
afforded many recognized indigenous ethnicities to the west, the term ethnicity
there most commonly calls to mind populations, whether recent immigrant or
settled, of non-European origins. In view of their origins, claims of an ethno-
national stamp are simply not conceivable; rather their principle concern is the
recognition of their civic and human rights (including, in some cases, the right to
be different) and better prospects for advancement within their adopted societies
and cultures.
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Methodology

As explained in detail in the introduction, this volume adopts an inclusive approach
to the treatment of ethnic groups, including indigenous peoples without states such
as the Saami, dispersed religious and ethnic minorities such as Jews and Roma,
distinctive regional populations such as Catalans and Bretons, and nationalities
such as Russians and Serbs. Despite differences in scale and organization, in all
cases there exists a group consciousness or identity grounded in shared experience
and history as well as acknowledgment of group identity on the part of others, par-
ticularly the state. However, excluded from the list of entries are those populations
that are not generally acknowledged to be ethnically distinct. For this reason the
residents of Gibraltar, that polyglot and cosmopolitan British overseas territory, are
not included, nor are the people of San Marino, a microstate that is essentially Ital-
ian in all but passport and tax code, nor are residents of the decidedly multiethnic
microstate of Vatican City. As a rule, regional populations, who may in fact share
important experiences and a dialect, have not been included unless acknowledged
as distinct in some way, most commonly by the government of the country in which
they live. Thus the Frisians and Friulians, whose languages are granted co-official
status along with the national tongues in their respective regions, receive entries,
whereas the Sicilians and Bavarians, whose dialects do not receive such status,
have no separate entry.

Starting with this inclusive approach, groups were selected on the basis of size
and geography. As for size, the minimum population for inclusion was set at
20,000, a figure that ensured the volume would cover approximately 100 groups,
in accordance with the publisher’s projections for the volume. Thus Monegasques,
the 5,000 or so passport holders of tiny Monaco, do not receive an entry. When-
ever possible, small groups receive mention in treatments of larger, related groups,
as in the case of the Ramaniotes (Greek-speaking Jews) who were incorporated
into Sephardic Jewish communities, or that of the Kaitags and Kubachins who are
considered subgroups of the Dargins. Additionally, some sidebars highlight popu-
lations mentioned in larger entries, such as Irish Tinkers and Ulster Protestants,

Xix



XX

Methodology

or provide concise descriptions of distinctive border areas, such as Alsace and
Tyrol.

The final criterion for inclusion in the volume is that a group must have a his-
toric homeland as well as a continued presence in Europe, as conventionally de-
fined. Thus there is no treatment of the Ubykh, a Muslim people long resident in
the northwest Caucasus who fled the advancing Russian Empire forces in 1864,
settled mostly in western Turkey, took up farming in preference to their former
nomadic existence, and adopted as their language Turkish or Circassian. Groups
whose members are found both inside and beyond the borders of Europe are not
described in this volume if the majority of their numbers currently reside outside
of Europe. For this reason the Meskhetian Turks, a Georgian population exiled to
Central Asia by Josef Stalin in the 1940s and still concentrated in Kazakhstan and
Azerbaijan, will be treated in the volume on ethnic peoples of Asia.



Abazin

The Abazin live in the Northern Caucasus
region, particularly in the Adygheya and
Karachaevo-Cherkessia republics of the
Russian Federation. They call themselves
Abaza, Ashywua, or Ashkarywua, the lat-
ter two names referring to their two major
tribes. Historically, the Abazin have prac-
ticed herding and some farming. They live
on the northern parts of the Great Caucasus
range, in the valleys of the Kuma and Great
and Little Zelenchuk rivers. They also live
on the northeastern shores of the Black Sea
basin in a tier starting from Sochi down
to the borders of contemporary Abkhazia.
The most recent data show their numbers
in the Russian Federation near 40,000;
smaller numbers also live in Turkey, Syria,
and Jordan. The Abazin language belongs
to the West Caucasian subgroup of the
North Caucasian language family, a sub-
group consisting of Abazin (i.e., Abaza),
Abkhaz, Adygh, Kabardinian, and Ubykh
languages. The Abazin are Sunni Muslims.
They are often confused with the Abkhaz
(Apsywua), a related people now resident
in Abkhazia. Some Circassians use the
term Abazin for Abkhaz living outside of
Abkhazia, but the two populations should
be distinguished on the basis of the strong
self-consciousness of the Abazin people
about their identity.

One theory says that in the distant past
the Ashywua and Ashkarywua split from

the Abkhaz in search of meadows for their
herds in the northern plains of the Cauca-
sus Mountains. Some accounts say that
they are a Black Sea people with strong ties
to Asia Minor as well. Yet others consider
the Abazin a separate ethnic group and ex-
plain the similarity of the Abazin and Ab-
khaz languages as the result of historical
relations. Abazin dialects are understand-
able for Abkhaz speakers.

On the eve of the Russian Empire’s
campaign in the Caucasus, the numbers of
Abazin were estimated at around 45,000;
about 10,000 remained in Russian territory
at the end of the 19th century. The Ashy-
wua subgroup consists of six families: Loo,
Bibard, Darykua, Kylych, Jantemir, and
K’achua. The Ashkarywua subgroup con-
sists of seven families: Bashylby, Barakey,
Mysylbiy, Kyzylby, Shegerey, T am, and
Bagh. In the face of Russian forces most of
the Ashkarywua fled to the Ottoman Em-
pire in the second half of the 19th century.
They are now found in different parts of
Turkey, Syria, and Jordan.

Abazin literature is predominantly oral,
identified with the epic tradition of the
Caucasus nations. The first written forms
of Abazin literature were published by
the famous Abazin literary figure Tobil
Talustan in 1920s in the Soviet Union.
The Abazin national movement tried to
establish a homeland within the Kara-
chaevo-Cherkessia Republic in 1991 but
failed. Following a referendum in 2005,
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an Abazin national district was formed in
2006. After a transitional period and reor-
ganization of the administrative districts in
northern Karachaevo-Cherkessia, in De-
cember 2007 elections were held to elect
a 15-member parliament and a president
of the Abazin national district. The popu-
lation of the Abazin national district is es-
timated at 15,000. Its capital is the village
of Psyzh.

Hasan Ali Karasar
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Abkhaz

The Abkhaz (or Abkhazians) are indige-
nous to the Caucasus region and the au-
tochthonous people of Abkhazia, a Black
Sea republic whose self-declared indepen-
dence is recognized by Russia and Nica-
ragua but disputed by the remainder of
the international community, which ac-
cepts Georgia’s right to the territory. Less
than 100,000 now live in Abkhazia, and
the number of native Abkhaz speakers has
dwindled during the last century through
Russification. While Christianity, Islam,

and paganism have coexisted among the
Abkhaz for centuries, seven decades of
Soviet rule has created a largely nonreli-
gious people. In the 14th and 15th centu-
ries, some Abkhazians moved to the North
Caucasus, and their descendants became
known as Abazinians. There is also a large
diaspora in Turkey, mostly descendants of
those expelled by the Russian empire in the
late 19th century.

At the end of the 8th century, following
a dilution of Byzantine power, an Abkhaz-
ian kingdom emerged, which encompassed
the whole of western Georgia with its capi-
tal in Kutaisi. The kingdom consolidated
Abkhazian tribes and thrived for two cen-
turies before being superseded in 978 by a
new state, known as the Kingdom of Ab-
khazians and Kartvelians. Ruled by the
Bagrationi family, the capital remained
in Kutaisi until 1122, when the expulsion
of the Arab emirate of Tbilist facilitated a
move to that city. The kingdom succumbed
to Mongol invasions in the 13th century,
never to reappear, and was replaced by
numerous smaller principalities, includ-
ing Abkhazia, now ruled by the Chachba
(Sharvashidze) family. The Abkhaz were
in regular battle with the neighboring prin-
cipality of Mingrelia, an ethnic Georgian
region ruled by the Dadiani family.

Extensive interaction with the Geno-
ese in the 14th and 15th centuries was
eclipsed by the rise of Ottoman power
in the region. The Turks brought Islam,
which gradually replaced Christianity
as the dominant religion in Abkhazia,
though traditional paganism remained in-
fluential. The Ottomans were dislodged
in turn by an expanding Russian empire
and in 1810 Abkhazia became an unruly



Abkhaz

Svetlana and Anatoly Vosba paint a newspaper kiosk that is decorated with the Abkhaz
flag in Sukhumi, the capital of the Georgian breakaway region of Abkhazia. Once the Soviet
Union’s most prestigious piece of real estate, Abkhazia is now, after its 1992-1993 war for
independence from Georgia, sadly reduced. (Corbis)

Russian protectorate. Sporadic attacks on
Russian power through the decades cul-
minated in large-scale rebellions in the
1860s and 1870s. These were ruthlessly
suppressed and led to the forced resettle-
ment of up to 200,000 Abkhaz to Tur-
key, an event known in Abkhaz folklore
as amha’dzhyrra (exile). Leaderless and
bereft of its indigenous people, Abkhazia
came under direct Russian rule and was
repopulated with Mingrelians and a host
of other nationalities including Arme-
nians, Russians, and Greeks.

Famed for their food, wine, and dancing,
the Abkhaz are influenced by their Black
Sea location, which has exposed them to
traders and invaders over many centuries.

Their proximity to the mountain peoples
of the north Caucasus, neighboring Kart-
velians, and the eclectic mix of peoples
that have inhabited the republic have also
left their mark. A fundamental part of Ab-
khaz national culture is ‘apswara, which
is roughly translated as “Abkhaz-ness” or
“Abkhaz world view.” A high premium is
placed on personal and familial honor, and
chastity is prized and expected of Abkhaz
women. The culture is conservative, patri-
archal, and clannish, with family, locality,
and personal contacts as key features. Peo-
ple bearing the same surname are consid-
ered relatives.

Abkhaz is a northwest Caucasian lan-
guage, which, though ancient, was bereft

3
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of an alphabet until 1862 when an adap-
tation of Cyrillic was introduced. During
the 1930s, a Georgian script for Abkhaz
was imposed before Cyrillic was reintro-
duced following Soviet leader Joseph Sta-
lin’s death in 1953. The Cyrillic alphabet
continues to be used.

The collapse of the Russian Empire in
1917 facilitated the emergence of the Dem-
ocratic Republic of Georgia, incorporating
a recalcitrant Abkhaz population that, in
1919, was granted autonomy within the
new state. A completely new dispensation
followed the consolidation of Bolshevik
power in Russia. The Red Army inva-
sion obliterated Georgian independence
and, in February 1921, both Georgia and
Abkhazia were made Soviet Socialist Re-
publics within the Soviet Union. Amend-
ments later that year and in 1925 diluted
Abkhazia’s status until, in 1931, it was re-
duced to an autonomous republic within
Georgia. A “Georgianization” policy was
rigorously pursued during the 1930s and
1940s, accompanied by substantial Geor-
gian migration to the region. The worst of
the repression ended with the departure
of Stalin and Lavrentiy Beria (both ethnic
Georgians) in 1953 and, though conditions
largely improved for the Abkhaz during
the remainder of Soviet rule, there were
popular demands for secession from Geor-
gia in 1957, 1964, 1967, 1978, and 1989.
As Soviet power declined and Georgian
nationalists sought independence, the Ab-
khaz tried first to remain within the Soviet
Union before opting for independence.
The bitter Georgian-Abkhaz war of 1992—
1993 claimed about 10,000 lives, with
Russian military support for the Abkhaz
proving decisive. Approximately 250,000

ethnic Georgians (many of them Mingre-
lians) were expelled from Abkhazia. A
ceasefire, which gave Russia a central role
in the region, remained largely intact until
2008.

Demography continues to challenge
the Abkhaz; their dwindling numbers put
them at risk of assimilation or being over-
whelmed by other nationalities. Though
renowned for their longevity, the last So-
viet census in 1989 indicated that the Abk-
haz constituted only 17.8 percent (93,267)
of Abkhazia’s 525,061 residents. The Ab-
khaz government census of 2003 estimated
there were 215,972 living in Abkhazia of
whom 94,606 (43.8%) were ethnic Abk-
haz. These figures are almost certainly in-
accurate, not least because of a desire to
inflate Abkhaz numbers at the expense of
other nationalities.

Abkhazia has adopted a presidential
form of government. The first incumbent
(1994-2005), war-hero Vladislav Ardz-
inba, enjoyed early popularity, though the
later years of his presidency were marked
first by increasing authoritarianism and
then by very poor health. The task of rul-
ing Abkhazia fell largely to Raul Khad-
jimba, a former KGB agent, popular with
the Kremlin. A standoff developed during
the 2004 presidential election, when Khad-
jimba refused to accept defeat at the hands
of Sergei Bagapsh. The solution brokered,
which saw the pair run on a unity ticket,
with Khadjimba running as Bagapsh’s
vice-presidential candidate, was over-
whelmingly endorsed by the Abkhaz elec-
torate. Though seats for the 35-member
Peoples Assembly are hotly contested, the
legislature plays a minor role in the repub-
lic’s political life.



On August 26, 2009, following a brief
war that primarily involved Russian and
Georgian forces, the Kremlin issued a de-
cree recognizing Abkhazia as an indepen-
dent state. Only Nicaragua followed suit.
The absence of recognition will do little
to stop extensive Russian investment and
influence in Abkhazia. While this Russian
presence will bring economic dividends
for those living in Abkhazia, it will also
increase the risk of more intensive Russifi-
cation. The position of Georgians expelled
from Abkhazia as aresult of the 19921993
and 2008 wars remains unresolved.

Donnacha O Beachdin
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Adyghs

Adyghs, known also as Circassians in En-
glishand Cherkesy in Russian, live innorth-
western Caucasus. As of 2002, there are
108,100 Adyghs residing in the Republic
of Adygheya, located between the Kuban
and Laba rivers, with another 49,500 in the
northern Karachaevo-Cherkessia Repub-
lic, both parts of the Russian Federation.
Some 15,800 Adyghs live in the neighbor-
ing Krasnodar region. They speak Adygh,

Adyghs

a Caucasian language, and most practice
Islam. The exonym Cherkesy (Circassian)
also includes the closely related Abkha-
zians, Kabards, and Ubykhs. In the pre-
Soviet period the Adyghs and Kabards were
actually considered one people. With Rus-
sian conquest of the Adygh territories start-
ing in 1864, many of the mountain people
left and became refugees in the Ottoman
Empire. Surviving Adyghs settled all over
the Ottoman Empire and can therefore be
found today in small diaspora settlements
spread over a vast area, from the Balkans
in the west to Anatolia in the east. A few
hundred live in the Republic of Macedonia
and in Bulgaria, while most of those living
in Kosovo left in 1998, when they were
repatriated to the Republic of Adygheya.
There are still several Cerkez (Adygh) vil-
lages in the western and central Anatolian
part of Turkey with a total population of
about 700,000, but settlements can also be
found numbering about 15,000 in Israel,
40,000 in Lebanon and Syria, about 20,000
in and around Amman in Jordan, and fewer
numbers in Egypt and even Libya. Im-
migrant communities from Syria exist in
New Jersey and other parts of the United
States. Some have also arrived as guest
workers from Turkey and live nowadays
in Germany and the Netherlands. Accord-
ing to some estimates, the world popula-
tion of Adyghs is between 800,000 and
1 million.

The Adyghs are recognized in the
sources since the 13th century, when they
were dispersed over a much larger area
around the Don River and the Caucasus
Mountains. At that time and in the follow-
ing centuries, they were dispersed by Mon-
gols, several Turkic peoples, and Russians,
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and had to retreat to their contemporary
mountainous homeland. The Adyghs lived
and still live as pastoralists and farmers in
the mountains.

The Russian Empire’s war of conquest
against the Caucasian peoples lasted for
more than a century. The mountaineers
put up fierce resistance, and the diffi-
cult conditions also contributed to the
slow pace of the conquest. When their
leader Shamil capitulated in 1859 and the
Chechen-Dagestani resistance was bro-
ken, the Russians completed the conquest
of the Adygh and other Circassian terri-
tories in 1864. The Circassians who sur-
vived the war and did not accept Russian
rule left their mountains and sought ref-
uge in the Ottoman Empire. Nearly half
a million are said to have been deported
or fled, and many died during the jour-
ney. One closely related Circassian group
was the Ubykhs, who died in large num-
bers when escaping Russian troops. Only
a few survived and they have now all dis-
appeared; the last speaker of the Ubykh
language died in 1992.

After the revolutions in 1917-1918, the
Adygh territory was established as an au-
tonomous region (oblast) in 1922. It went
through several administrative changes
during the 1920s and 1930s. In 1937
Adygheya was incorporated into the Kras-
nodar region. Adygheya changed its sta-
tus to that of a republic within the Russian
Federation in 1991.

In 2002, the Adyghs constituted only
24 percent of the population in Adygheya;
Russians made up 64 percent, Arme-
nians 3 percent, and Ukrainians 2 percent.
Adygheya is now highly industrialized, es-
pecially in food production. The Adyghs

remain a rather rural people, although
many live in cities.

Most Adyghs are Sunni Muslims be-
longing to the Hanafi School of jurispru-
dence. Popular religion includes many pre-
Islamic elements. The Adygh language
belongs, together with Ubykh and Kab-
ardian, to the northwestern or Abkhazo-
Adyghean group of Caucasian languages. It
is divided into several dialects: Abadzekh,
Bzchedugh, Chemgwi, and Shapsug. A
written Adygh language was developed
in the 1920s, based on the Chemgwi di-
alect. It was written with Arabic script,
which was replaced by the Latin alphabet
in the late 1920s. However, at the end of
the 1930s, Soviet authorities ordered the
Adygh language to be written in the Cyril-
lic alphabet. Most Adyghs use their native
language as their first language, although a
majority of them are bilingual, also speak-
ing Russian. There is an increasing interest
in using the language in various domains,
such as newspapers and for radio broad-
casts. However, since Russian is the domi-
nant language in Adygheya, the future of
the local languages is under threat.

Ingvar Svanberg
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Ajarians

The Ajarians (Ajars, Adjars, Adzhars) be-
long to the large family of ethnic Georgians,
together with Mingrelians, Abkhazians,
Svans, Lezgins, and about 20 other groups.
More than 300,000 Ajarians live in an au-
tonomous province in southwestern Geor-
gia; others reside elsewhere in Georgia
and in nearby Turkey. Largely known as
“Georgian Muslims,” they call themselves
Ach’areli (pl. Ach’arlebi). In 1926 Ajar, a
derivative of this name (Acar in Turkish)
was adopted formally. The local dialect
of Georgian contains both Laz and Turk-
ish influence, and the Ajars’ written lan-
guage is Georgian. In “Marxism and the
National Question” (1913), Josef Stalin,
himself a Georgian by background and the
leading Bolshevik expert in ethnicity, ob-
served that they were a people “who speak
the Georgian language but whose culture
is Turkish and who profess the religion of
Islam.”

During antiquity, Ajaria was part of
Colchis and Caucasian Iberia. Colonized
by ancient Greeks in the 5th century BCE,
the region fell under Roman control three
centuries later. Local tribes, believed to be
of Hun origin, adopted Christianity in the
4th century, to be replaced by Islam during
Ottoman rule in the 17th through 19th cen-
turies. As a part of the region of Egrisi, in
the 9th century CE it was incorporated into
the unified Georgian Kingdom. The Otto-
mans administrated the area from 1614,
when conversion to Islam occurred, until
being forced to cede area by the expanding
Russian Empire in 1878.

Vestiges of earlier Christian practice do
remain, for example, in the crosses laid

Ajarians

traditionally on bread and cakes, and in
the recurrent decorative crosses encircled
with a vine leaf, found even in mosques.
Remains of churches and monasteries are
maintained with their Byzantine-style
icons, and Christian graves are protected
and cared for. Though a significant per-
centage of Ajarians remain Sunni Mus-
lims, with the collapse of the Soviet Union
and reestablishment of Georgia as an in-
dependent state, voluntary reconversion
to Christianity has accelerated, especially
among the young. Curiously enough, in
the regional capital city of Batumi, there
are now 14 Christian churches and only
one mosque.

In accordance with the terms of the
Russo-Turkish Treaty of March 16, 1921,
the city of Batumi on the Black Sea, after
a brief British occupation, was ceded to
Georgia along with lands to its north. A
few months later, on July 16, 1921, the
Soviet regime established the Ajarian Au-
tonomous Republic, with a capital in Ba-
tumi and comprising 1,120 square miles
in southwestern Georgia. Ajarians were
spared the fate of the other neighbor-
ing Muslim peoples of the northern Cau-
casus—the Meskhians (also known as
“Meskhetian Turks”), Hemshins (Islami-
cized Armenians), and others—who were
deported by Stalin to Central Asia.

According to the last reliable census
(1989), 324,806 Ajarians reside in the
Ajarian Autonomous Republic of Geor-
gia, where they constitute 82.8 percent
of its population. Ajarian settlements are
also found in nearby Georgian provinces
and parts of neighboring Turkey. During
the turmoil that followed Georgia’s 1991
independence, their regional leader, Aslan
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Abashidze, turned Ajaria into a personal
fiefdom, an undeclared but de facto inde-
pendent state for more than a decade. By
2004, when Abashidze was compelled to
flee, the region had been incorporated into
the Republic of Georgia as an autonomous
republic.

Stephan E. Nikolov
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Albanians

Albanians inhabit parts of the Balkan Pen-
insula and are mostly concentrated in Al-
bania, a country in southeastern Europe,
where they make up about 95 percent of
approximately 3.5 million inhabitants
(Greeks, Vlachs, Roma, Macedonians,
Serbs, and Bulgarians make up the re-
maining 5%). Unlike most other Euro-
pean countries, Albania is predominantly
rural: according to the Albanian Institute
for Statistics (INSTAT), about 42 percent
of the population lived in urban centers in
2001. The capital city of Tirana boasts the
greatest concentration of Albanians, and
the next most densely populated cities in-
clude Elbasan in central Albania, Shkodér
in the north, Korcég in the east, and Durrés
and Vlorg on the Adriatic coast. Additional
countries in the Balkans with significant
numbers of Albanians include Kosovo
(about 1.8 million or 90% of the popula-
tion), the Republic of Macedonia (about

500,000 or 25% of the population), and
Montenegro (about 55,000 or 8% of the
population). Albanian diasporic communi-
ties are found elsewhere in Europe (mainly
Greece, Italy, Germany, and Switzerland)
and also in Turkey, Egypt, and the United
States.

Albanians converse in the Albanian
language. A distinctive branch of the Indo-
European language family, Albanian
is written in Latin script and spoken in
two main and mutually intelligible dia-
lects: Gheg (northern) and Tosk (south-
ern). The geographical boundary between
the two dialects is roughly marked by the
Shkumbin River, which cuts across Alba-
nia. Tosk was pronounced the base for the
standardized literary language in 1952,
but nonetheless the use of Gheg remains
widespread in Kosovo and Macedonia.
With reference to religious identity, the
Albanian constitution ensures freedom of
religious belief and expression, but demo-
graphic figures regarding religious affilia-
tion are currently unavailable because the
most recent census, which took place in
2001, did not include any such questions.
At present, there is a widespread tendency
among Albanians in Albania to identify
as Roman Catholic whereas Albanians in
Kosovo and Macedonia are predominantly
Muslim.

Since the end of World War II, archae-
ological evidence has been deployed to
support the hypothesis of the origin of Al-
banians from the Illyrians, who once in-
habited parts of present-day Albanian
territory. It is generally accepted that peo-
ples who spoke a different language from
Greek or Latin, and to whom the Greeks
and Romans referred as Illyrians, inhabited
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Ethnic Albanians near the town of Domorovce
in Kosovo Province wave Albanian national flags
to protest Serbian roadblocks in August 2000.
(Department of Defense)

the Balkan Peninsula by the seventh cen-
tury BCE. Nonetheless, the hypothesis of
the descent of Albanians from Illyrians re-
mains somewhat controversial, especially
with regard to the peoples who inhabit the
wider coastal region of Epirus, stretching
across northwestern Greece and southern
Albania. Ptolemy of Alexandria, the no-
table astronomer, in the second century
CE makes the first historical references to
a free Illyrian tribe of the “Albanoi” and
their town “Albanopolis,” which is located
within present-day Albania. The term “Al-
banoi” derives from the Latin albus, which
means “white,” and, according to some
theories, translates into “people dressed
in white.” Alternative theories assume
that the term refers to the whiteness of the
nearby mountains.

Albanians

The area where present-day Albania lies
was colonized by Greece in the 7th cen-
tury BCE, was subjugated by the Roman
Empire in the 2nd century BCE, and be-
came part of the Byzantine Empire in the
4th century CE. Its rich history includes
invasions and conquests by Huns, Visi-
goths, Ostrogoths, Slavs, Normans, and
Venetians. Between 1334 and 1347, the
area became part of the Great Serbian Em-
pire under Stefan DusSan. Toward the end
of the 14th century, the Venetians estab-
lished themselves in what are now north-
ern Albania and the Montenegrin coast
(Albania Veneta in Italian, or “Venetian
Albania”). In 1478, according to the pro-
visions of a peace agreement that ended a
multiyear war between the Venetians and
the Ottoman Turks, and after more than
two decades of successful armed resis-
tance by Albania’s notable military leader
and national hero Gjergj Kastioti (other-
wise known as Skanderbeg; 1405-1468),
the territory of present-day Albania be-
came a Turkish province. Under Ottoman
rule, Albanians were classified as Muslim
and received education in the Turkish, not
Albanian, language for an interesting rea-
son: education in the Ottoman Empire had
a religious character and schooling was
provided in Turkish (for Muslims), Greek
(for Orthodox Christians), and Italian (for
Catholics). The years of Ottoman rule, es-
pecially the weakening of Ottoman power
in the late 19th/early 20th centuries, were
critical to the awakening of Albanian na-
tional consciousness and the development
of modern Albanian identity.

When the Roman Empire was divided
in 395, Albania came under Constanti-
nople’s administrative rule and Rome’s

9
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ecclesiastical jurisdiction. After the Great
Schism of 1054, whereby the Eastern Or-
thodox Church was divided from the au-
thority of the Roman Catholic Church,
north Albania became Roman Catholic,
the south Greek Orthodox. It is not certain
whether the Catholic cause was furthered
under Venetian rule, but it is certain that
the Greek Orthodox religion was prac-
ticed by Albanians until the Ottoman con-
quest. Following the Ottoman invasion at
the end of the 15th century, Islam gradu-
ally spread in Albania. From the mid-16th
century onward, the Bektashi, a Shiite der-
vish order preaching tolerance toward all
non-Muslim creeds, gained influence and
popularity in Albania. Bektashi places of
worship (tekkes) spread in the country, and
the shrine of legendary warrior-saint Sari
Saltik in Krujé became a center of worship.
At the beginning of the 19th century addi-
tional fekkes were established in the towns
of Gjirokaster, Tepelena, and Janina.
Under Ottoman rule, Roman Catholi-
cism in Albania suffered a severe blow.
The Ottoman administration, however,
recognized the patriarch of Constantinople
as the spiritual leader of Orthodox Chris-
tians, and the Albanian Orthodox Church,
founded by Bishop Fan Noli in Boston,
Massachusetts, in 1908, was recognized as
autocephalous by the patriarchate of Con-
stantinople in 1937. Up to the end of World
War II, 70 percent of Albanians in Alba-
nia were registered as Muslim (largely be-
longing to the Sunni branch of Islam and
some to the Shiite order of Bektashi),
20 percent Eastern Orthodox (mostly in
the south), and 10 percent Roman Catho-
lic (mostly in the north). Starting in 1944,
many religious leaders were imprisoned or

executed and all religious groups were sub-
ject to persecution. During communist rule
(1944-1989), the practice of religion was
declared illegal (in 1967) and Albania was
proclaimed an atheist state—the first in the
world. Albanian folk culture was also sup-
pressed under communist rule. Folk my-
thology and beliefs that have survived to
this day are replete with references to ta-
boos, vampires, witchcraft, dragons, and
monsters such as the kulshedra.

The Ghegs, who live in the northern
mountainous regions, were traditionally
herders and were organized around the
exogamous, patrilineal clan (fis) whereby
people claim descent from a common,
sometimes fictitious, male ancestor. Until
the 1950s, when the communist regime
tried to eliminate clan rule, it was common
for extended families, consisting of the nu-
clear families of many brothers, to live to-
gether in an extended household (shtépi,
which means “house”). Land was owned
communally by the clan. Additionally, be-
fore Albania came under communist rule,
everyday life among the Ghegs was regu-
lated by the kanun, a code of customary
laws that has been passed on orally from
generation to generation in the form of
proverbs and common sayings. There are
numerous versions of the kanun that are
named either after areas or after reputable
agnatic clan rulers and ancestors, who al-
legedly created the kanun. The kanun of
Leké Dukagjin, an affluent Albanian clan
chieftain (bajraktar) and contemporary of
Skanderbeg, is the best-known and most
widely practiced customary law; its adher-
ents include Albanians in the North Al-
banian Alps, Shkodér, Dukagjin, western
Kosovo, and Albanian populations in parts



of Serbia, Montenegro, and Macedonia.
Consisting of 1,262 articles that are pre-
sented in 12 books, the kanun covers all
aspects of everyday life such as work, mar-
riage, gender roles, personal honor, family
and economic organization, and land and
livestock, and continues to regulate social
status, especially with reference to blood
feuds and conflict reconciliation.

While the autonomous Gheg herders in
the rugged mountains of northern Albania
have traditionally regulated daily life using
the laws of the kanun and shown strong-
willed resistance to both Ottoman and
Communist rule, the Tosks have led a dif-
ferent lifestyle because of the geographi-
cal specificities of the regions they inhabit.
Living in the easily accessible southern
lowland plains, the Tosks came under firm
Ottoman control and were better integrated
into the larger system of Ottoman gover-
nance. Traditionally, they were tenant
farmers organized in a semifeudal system
whereby the Muslim landowning nobility
(beys), and not clan chiefs as was the case
in the northern mountains, had political
and economic control over the latifundia
(¢iftliks). Similarly to the clan chiefs, the
beys in effect became autonomous rulers.
This system of land tenure lasted well into
the 20th century, albeit with some modi-
fications. After 1946, however, the com-
munist government expropriated farmland
and distributed it among the farmers who
were dependent on the landowners. Later,
all land was nationalized, private owner-
ship was abolished, and people were orga-
nized in cooperatives.

A process of land privatization has begun
since the collapse of socialism, accompa-
nied with various challenges including the
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establishment of institutions for land and
property management. Albania remains one
of the poorest countries in Europe: accord-
ing to the 2005 Living Standard Measure-
ment Survey conducted by the INSTAT,
18 percent of Albanians live on less than
U.S. $2 a day. In general, rural areas and
the mountainous areas in the north continue
to be poorer and less developed than urban
areas and the lowlands in the south.

Albanian epic songs and ballads, mostly
preserved in northern Albania and Kos-
ovo, are part of a rich Albanian oral tra-
dition. The songs are commonly woven
around such themes as warfare, sacri-
fice, and honor (besa). Albania also has
an old tradition of embroidery, silver and
gold filigree making, pottery making, and
wood carving. Notable Albanian figures
include nun and philanthropist Mother
Teresa, painter Ibrahim Kodra, and writer
Ismail Kadare. Also well known is the
Franciscan missionary Shtjefén Gjecgov,
who assembled the Albanian proverbs and
sayings making up the kanun and codi-
fied them in paragraphs and articles in the
1920.

With the weakening of the Ottoman Em-
pire in the late 19th century, Albanian in-
tellectuals feared that Albanian-populated
territories would be partitioned between
Greece and Serbia. Therefore, they formed
the League of Prizren in 1878 as a way of
promoting the use of a unified Albanian
language, hence strengthening Albanian
national consciousness and preparing the
ground for an independent Albanian state.
Even though the Turks crushed the ef-
forts of the League of Prizren three years
later, attempts to achieve Albanian cultural
recognition within the Ottoman Empire
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continued. In 1908, when the Young Turks
rose to power in Istanbul, Albanians were
temporarily granted linguistic rights, and
additional democratic reforms for Alba-
nia were discussed. The new Turkish gov-
ernment failed to carry out these reforms,
however, and Albanians engaged in a new
armed struggle between 1910 and 1912.
Albania remained part of the Ottoman Em-
pire until 1912 when the First Balkan War
broke out. On November 28 of that year,
Ismail Kemal, who is widely recognized as
the father of Albanian independence, or-
ganized a national assembly at the city of
Vloré and became the president of a provi-
sional government. The Great Powers rec-
ognized Albanian independence after the
London Conference of July 1913.

During World War I Albania was occu-
pied by the Allies, and in 1924 became a
monarchy under the tutelage of Italy. As
a socialist republic led by Enver Hoxha,
Albania was kept isolated from the rest of
the world from 1946 until Hoxha’s death in
1985. Since the collapse of the communist
regime in 1989, Albania has gradually de-
veloped into a democracy. The Democratic
Party of Albania (PDS) won a decisive vic-
tory in the 1992 parliamentary elections,
and its leader, Sali Berisha, became Alba-
nia’s firstnoncommunist president. In early
1997, however, the PDS bore the brunt of
a severe financial crisis after several popu-
lar financial pyramid schemes collapsed.
Many Albanians who had invested their life
savings in the schemes took to the streets
in protest and toppled the government. The
country descended into anarchy after hun-
dreds of thousands of weapons were looted
from government armories and some 2,000
people were killed in uncontained rioting.

President Berisha declared a state of emer-
gency, and in March 1997 the United Na-
tions Security Council endorsed a proposal
by the Organization for Security and Co-
operation in Europe (OSCE) to deploy a
multinational protection force in Alba-
nia in order to help restore order and pro-
vide humanitarian aid. The presence of the
multinational force provided the security
needed for the organization of parliamen-
tary elections that were held in June of that
year and resulted in a clear victory of the
Socialist Party of Albania (PSS), the re-
formed Communist Party. Thereafter the
rule of law was gradually reestablished.

Albania is a member of a number of in-
ternational organizations, including the
United Nations, the OSCE, and the World
Trade Organization. The country became
a member of the North Atlantic Treaty Or-
ganization in 2008, and applied to join the
European Union in April 2009.

Before and after World War 11, Greece
asserted ownership of the southern part of
Albania, arguing that its inhabitants are eth-
nically Greek. In 1987 Greece renounced
any territorial claims against Albania,
and a year later the two countries signed
a cross-border trade agreement. Nonethe-
less, tense relations between Greece and
Albania continued and gave rise to mutual
recriminations through the mid-1990s.
Also, before Kosovo declared its inde-
pendence from Serbia in 2008, attempts
by the Serbian (and earlier, Yugoslav) au-
thorities to keep the Albanian population
in Kosovo under firm control significantly
strained regional relations with Albania.
The district of Mitrovica in northern Ko-
sovo remains the apple of discord between
Serbs and Albanians. Relations between



Albania and neighboring Macedonia have
also often been strained, mainly by Alba-
nia’s support of the requests for greater
cultural and political rights made by the
Albanian community in Macedonia (which
amounts to about 25% of the Macedonian
population).

During the communist era and until
1991, when a strict pronatalist law in ef-
fect prohibited contraception and restricted
abortion, the size of the population nearly
tripled, rising from about 1.2 million in
1945 to about 2.9 million in 1985. Alba-
nia’s annual rate of population increase be-
tween World War II and the collapse of the
communist regime in 1989 averaged about
2.5—the highest in Europe. The results of
the most recent census in 2001 show that
the population has declined since 1989,
probably diminished by mass migration to
Western Europe during the 1990s. Alba-
nia has the youngest population in Europe:
in the mid-1990s the average age was 26
and more than a third of the total popula-
tion was under 15 years of age. The U.S.
Census Bureau figures in 2008 placed life
expectancy at 78 years.

Vasiliki Neofotistos
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Andorrans

Andorrans, who call themselves Andor-
rencs in Catalan, Andorranos in Castilian,
and Andorrans in English and French, re-
side in the Principality of Andorra. Within
this small, mountainous homestead, An-
dorrans have negotiated cultural auton-
omy, economic autarky, and political
distinction between France and Spanish
Catalonia for more than a millennium.
At the same time, they share pervasive
Roman Catholicism; Catalan, the en-
clave’s official language; and many other
cultural traits of food, family, and every-
day life with these close neighbors. Yet,
among contemporary residents, the actual
citizens of Andorra constitute only 35.7
percent of the 76,874 residents, fewer than
the resident Spanish population (37.4%).
Beyond its history of cross-border ex-
changes, banking, shopping, and tourism
have made contemporary Andorra a Eu-
ropean crossroads in which cosmopoli-
tan development challenges centuries of
isolation.

Andorra emerged as a separate polity
within the Marca Hispanica, or Spanish
March, that Charlemagne established in
795 along the Pyrenees as a border with
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Two Andorran women wearing contrasting
clothing styles lean on stone wall. (B. Anthony
Stewart/National Geographic Society/Corbis)

Iberian Muslims; the national anthem
still refers to “Charlemagne, my father.”
(The name Andorra may also reflect ear-
lier Basque roots.) In 819, sovereignty was
granted to the Count of Urgell in Catalonia,
from whom it passed to the Bishop of Seu
d’Urgell. Since the 13th century, this cleric
has been titular coprince of Andorra with
the Count of Foix, whose rights eventually
accrued to the president of the French state.
A new constitution establishing clear local
control was promulgated in 1993.
Andorra’s traditional economy depended
for centuries on agriculture, herding, min-
ing and ironwork, and textiles, supple-
mented by smuggling of goods and peoples
across borders; by 1950, its population only

numbered 10,000, with the power of pa-
triarchal stem families remaining strong.
Traditional architecture remains visible
in the slate-roof homes and churches of
the countryside, some of which go back
to Romanesque times. Festes majors (pri-
mary feasts), with traditional banquets and
dances such as the marratxa, contrapas,
and sardana mark the lives of these settle-
ments as well as the nation, in a calendar
that shares major Catalan feasts like Sant
Jordi (April 23) and Santa Llucia, before
Christmas.

In the last 50 years, increased con-
nections by roads and communications
technologies have led to intense growth
and modernization. Andorra’s “offshore
banking” has enriched the state, while
11 million tourists now seek its mountain
resorts and shopping opportunities each
year. Labor immigration and retirement
have also diversified cities like Andorra la
Vella and Escaldes-Engordany, which in-
clude Portuguese and Hindu communities.
Nonetheless, while Andorrans now rank
among the healthiest and longest-living
people in the world, modernization and
immigration have also stimulated new de-
mands for what Joan Becat calls an “An-
dorrization of Andorra.”

Gary Wray McDonogh
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Arbéreshé

The Arbéreshé or Arbareschi (also known
as the Albanians of Italy) live in southern
Italy. They descend from Albanian mi-
grants, follow the Greek Orthodox faith,
and speak Arbérisht, a dialect that has de-
veloped in the course of over 500 years of
residence in Italy. Arbéreshé was the term
self-designation of Albanians before the Ot-
toman invasion of the 15th century; similar
terms are used for Albanian origins popu-
lations living in Greece (“Arvanitika,” the
Greek rendering of Arbéresh&) and Turkey
(“Arnaut,” Turkish for the Greek term Ar-
vanitika). The Arbéreshé process of settle-
ment in Italy started in the 15th century
and it continued through different migra-
tory waves until the 18th century. Today,
Arbéresh villages and communities can be
found in several southern Italian regions
(Abruzzo, Basilicata, Campania, Molise,
Puglia, and Sicily), especially in Calabria.
The estimated number of members of the
Arbéresh community in Italy is about
100,000.

The earliest known Albanian/Arbéresh
presence in Calabria dates back to the 14th
century, when, in order to repress a rebel-
lion of the nobility, King Alfonso V of Ara-
gon employed Albanian troops, who were
then rewarded with land in the area around
Catanzaro. Over the years, other Albanian
troops were deployed in Sicily and Apulia
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and similarly rewarded. Finally, the inva-
sion of Greece by the Ottoman Empire in
the 15th century caused a massive flow of
the Albanian communities residing there
toward Sicily, especially Piana. In the 20th
century, following a common pattern in
southern Italy, some Arbéreshé left their
villages and emigrated either to north-
ern Italy or abroad (especially the United
States).

Today the Arbéreshé show a high level
of insertion in Italian society, despite the
fact that they often live in enclaves or
areas that are ethnically homogenous. Tra-
ditional customs survive, especially dur-
ing marriages and religious celebrations
such as the epiphany, but their vitality
varies between settlements. While several
groups have promoted independent radio
broadcasts and newspapers, and several
university centers are devoted to the study
and defense of the culture, recent research
shows that linguistic competency in Arbér-
isht is shrinking among the youngest mem-
bers of the community and that a growing
number of insiders reject traditional cul-
ture. However, the Greek Orthodox reli-
gion is still observed by Arbéreshé.

Arbéreshé have long contributed to Al-
banian culture, and many Arbéreshé intel-
lectuals, who maintained throughout the
centuries a profound attachment to their
native country, played an important role
in the emergence of Albanian nationalism.
Although Arbéreshe literature developed
of its own accord, it may be considered
an integral part of Albanian culture. Well-
known intellectuals include Jeronim De
Rada, Nicolo Brancato, Nicola Figlia
di Munxifsi, Jul Variboba, and Nicola
Chetta.
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Under Italian law, Arbéreshé are a pro-
tected linguistic minority (under Law 482
of 1999). Their territories are considered
bilingual by the state, and the Italian re-
gions hosting Arbéreshé settlements and
other minority groups, in agreement with
the interested groups, must implement ini-
tiatives aimed at supporting the survival of
the culture and the language.

Pietro Saitta
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Aromanians

Aromanians (Romanian: Aromani; Greek:
Apudvo! ) inhabit the southern Balkans and
are found in Greece, Albania, the Repub-
lic of Macedonia, Romania, and Bulgaria.
They call themselves Aromanian (i.e.,
Romans, Armanj, Rramenji, Rramanji).
Since they were usually concentrated in
small isolated areas, in the past neigh-
boring majority populations often called

them by place names: for example, frash-
eroti in Albania; muzakiri in the region of
Muzakiya; Moglen, or Meglen Viachs in
Macedonia; and Gramusteni and Pindeni
in Greece. Balkan neighbors also referred
to them as “Vlachs,” a pejorative term for
any outsider, especially a shepherd. (In a
neutral and widespread sense, Vlach refers
to southeastern European populations de-
scending from Latinized pastoralists, the
largest modern groups of which are Ro-
manians and Aromanians.) Enumerating
the Aromanian population is difficult be-
cause national censuses do not record them
as a separate ethnic group and because the
processes of assimilation into other groups
and misidentification are ongoing. Accord-
ing to calculations of Aromanian NGOs,
out of a total of 100,000-200,000, up to
100,000 Aromanians reside in Greece,
40,000-45,000 in Serbia, 26,000-30,000
in Romania, and around 10,000 each in
Bulgaria and Macedonia—roughly one-
tenth the number at the beginning of the
20th century. Virtually all Aromanians are
Eastern Orthodox Christians. They speak
a Romance language related to the Roma-
nian spoken in Romania. Aromanians use
the Latin alphabet in Romania; the Cyril-
lic in Serbia, Bulgaria, and Macedonia;
and Greek letters in Greece. Among the
most polyglot of Balkan peoples, Aroma-
nians are typically fluent in the official
languages of the countries in which they
reside as well as in Aromanian.

In the absence of written records and
other forms of evidence, the origins of the
Aromanian language remain unknown.
From CE 165-275 the Aromanian home-
land was incorporated into the Roman
Empire as Dacia Traiana. During this pe-



riod roads and trade routes penetrated the
inland hills more than ever, bringing herd-
ers from the hills into contact with Roman
culture. It is not a coincidence that surviv-
ing Vlach communities are present in areas
near the ancient Via Egnatia, the infamous
Roman military and trade route connect-
ing the Adriatic with the Aegean. A num-
ber of scholars suggest that Vlachs in fact
descend from Roman colonists. However,
these colonizers rarely came from Rome
itself and did not speak Latin as a first lan-
guage. Further, it is hard to believe that ur-
banized colonists would in such numbers
turn to a nomadic way of life; it is much
more likely that native peoples adopted a
simplified form of Latin and other aspects
of Roman culture. Other investigators posit
a link with the non-Hellenic Balkan tribes
such as Thracians and Illyrians, especially
the Macedons, implying that in the 6th
century CE Aromanians went down to the
Pindus while Slavs massively settled into
Illyria. It is believed that by about the 10th
century the Aromanian language had dif-
ferentiated itself from the northern Vlach
language that would become modern Ro-
manian. Romanian and especially Greek
historians’ claims that their peoples are
the lineal descendants of the Vlachs cor-
respond with geopolitical claims. For in-
stance, if Vlachs are in fact the hitherto
unrecognized offspring of ancient Greeks,
then Greece can justify further demands on
historically disputed Balkan lands.

From the 6th century CE on, written
references to the Vlachs can be deduced
from Latin place names. Bulgarian scrip-
tures from the 10th century make refer-
ence to Vlachs and to areas designated as
Great and Little Wallachia, which roughly
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correspond to the location of present Vlach
populations. About that time close connec-
tion among numerous Aromanian groups
was probably broken, and they were ex-
posed to various outside influences. By
the mid-14th century Serbs occupied most
of the Aromanian parishes. This was soon
followed by five centuries of Ottoman
rule, from when accounts of Vlachs are
few and meager. Modernization, the intro-
duction of multiple state borders, and ani-
mosity between Balkan states during most
of the 20th century, together with the de-
nial of a distinctive Aromanian culture and
vigorous assimilation practices by domi-
nant populations, shattered Aromanian
specificity.

According to fading Aromanian tradi-
tion, each step in human existence is the
work of providence. Though they strictly
observe Orthodox holidays, and practically
submit their own seasonal activities to the
prescribed calendar, they seldom attend
church and do not require clergy to mark
weddings, baptisms, funerals, or impor-
tant life events. Their principal dedication
is the pagan devotion to the fecundity of
nature. Belief in life after death was deeply
rooted, and elaborate funeral rites were ob-
served; though prohibited by law, custom
called for the reburial of the deceased 40
days after death, a possible vestige of Or-
phic culture. (Orphic funerary customs are
thought to involve the actual or imitated
dismemberment of the corpse believed to
represent the Greek god Dionysus, who
was then reborn. Orphic eschatology laid
great emphasis on reward and punishment
after death, when the soul was believed to
be free to achieve its true life.) Commu-
nication with ancestors was practiced in
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many circumstances and in various ways.
Aromanians have created an abundant nar-
rative popular culture, including ballads,
epic and lyric songs, fairy tales, proverbs,
and brainteasers, though such forms lack
the imaginary creatures and occurrences
common in so many traditions. Aromanians
commonly heal with herbs and other mix-
tures. Traditional body tattoos distinguish
some Vlach groups. Unique among all Eu-
ropean peoples for the extent to which their
culture amalgamates both Roman and Hel-
lenic heritages, their customs have come
under special protection of UNESCO and
the Council of Europe.

Traditionally, Aromanians were herders
living in isolated areas. Their home bases
were ample villages, with homes built of
stone, located high in the mountains. Theirs
was a mobile life. Within the Ottoman Em-
pire, Aromanian muleteers and merchants
enjoyed a virtual monopoly on redistribu-
tive and mercantile functions along the in-
land routes of the Balkans; some ventured
as far north as Vienna, Odessa, Leipzig,
and Warsaw. Until the beginning of 20th
century, Aromanian shepherds would
spend time from the Orthodox feasts of St.
George’s Day (April 23, old style) to St.
Cross Day (September 14) moving through
main mountainous pastures before heading
south for wintering close to the Aegean
Sea. These seasonal migrations were made
by communities of 50-100 people, com-
prising rich and poor families as well as
servants. They kept horses and large flocks
of sheep and fashioned cheeses such as the
yellow cheese, kashkaval. Before the com-
ing of the railway they furnished central
markets with such primary products as
meat, wool, and dairy products.

Aromanians have long been the targets
of discrimination. Some authors, aiming
apparently to minimize any contribution
of the Aromanian to local culture, point
to the absence of written laws and liter-
ature. In addition to their notable eco-
nomic contribution, Aromanians seem
to have respected, not ignored, Classical
and Byzantine civilization, just as they
did that of neighboring peoples. They
played a not-insignificant role in the his-
torical process in southeastern Europe.
Culturally, the Aromanians remain the
most Hellenophile among the Slav, Latin,
Albanian, Turkic, Roma, and other mi-
norities still living on Greek territory.
Those Aromanians who had the opportu-
nity to educate themselves distinguished
themselves during the Ottoman epoch; in
fact, Aromanians owned some of the first
printing presses. Animosity from domi-
nant populations was a constant preoc-
cupation for Aromanians, however. For
example, Turks and Arnaut (Albanian)
hordes sacked the predominantly Aro-
manian center of Moskopolje in 1769
and again in the next century. Since the
early 20th century, Romania has estab-
lished schools catering to Aromanians in-
side Romanian as well as in neighboring
countries.

Aromanians were crucial in the estab-
lishment of the Philike Hetairea rebel-
lion and in the eviction of Turks from
Greece, as well as later in the Ilinden
uprising in Macedonia. In 1923, the few
who converted to Islam during Ottoman
rule joined the retreating Turks and were
further assimilated into Turkish society.
Owing to anti-Vlach prejudice, many ed-
ucated Aromainans have melded with the



surrounding majority populations. With
their remarkable ability for hard work
and adaptation, Aromanians have made
important contributions to the public life
of the countries in which they reside.
According to local Aromanian associa-
tion sources, many prominent figures in
the history of Balkan peoples have Aro-
manian backgrounds, although official
histories do not accept this because it
conflicts with national myths. Aroma-
nians have never received any political
representation, let alone statehood, with a
rare exception in 1941 when Fascist Italy,
invading Greece, tried to create the pup-
pet Aromanian Pindic Principality. Dur-
ing the communist period their unique
identity was officially denied. Even after
recent democratic reforms, local nation-
alistic parties in Serbia, Macedonia, Bul-
garia, Albania, and Greece, fearing a
“menace to the national unity” and groups
“serving alien interests,” have resisted the
extension of any cultural rights or forms
of self-government for Aromanians. Not-
withstanding the efforts of Aromanian as-
sociations to sustain their language and
traditions, permanent settlement in towns
has eroded the pastoral life and with it
their culture.

Stephan E. Nikolov
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Ashkenazic Jews

The term Ashkenazic typically refers
to East European Jewry. Ashkenaz ap-
pears as the name of a person, the son of
Gomer, grandson of Japheth, and great-
grandson of Noah, in Genesis (10:3) and
1 Chronicles (1:6). Jeremiah (51:27-28)
refers to Ashkenaz as a kingdom. These
sources associate Ashkenaz with a region
of ancient Assyria or Armenia, but by the
12th century, rabbinic writings, includ-
ing those of Rabbi Shelomoh ben Yit-
shak Troyes (known as Rashi, 1040-1105
CE), used the term to refer specifically
to “Germany” or “Germans.” Ashkenaz
most usually refers to a geographic loca-
tion but has also been used to refer to a
culture and a people. The term now com-
monly refers to the area along the banks
of the Rhine (especially near the towns of
Mainz, Worms, and Speyer) where a dis-
tinct Jewish culture developed that was
carried throughout the world, especially
to Eastern Europe, by Jews who trace
their roots to this region. Historians have
yet to adequately explain how the term
came to be preferred over other regional
names such as Rhineland or Lotharingia/
Lorraine. While some scholars limit the
term to describe the area of northwestern
Europe and the German cultural areas of
Central Europe where Jews resided, Ash-
kenaz is in wide use as a reference to the
lands and culture of East European Jewry,
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whether that culture was developed in Eu-
rope or in lands to which European Jews
migrated, especially the United States and
Israel. The term denotes an origin group
within the larger Jewish community and
is used in contrast to Sepharad, a common
Hebrew term for the Iberian Peninsula
used to designate Jews (known as Sep-
hardic Jews or Sephardim, with origins in
Spain and Portugal before the expulsion of
1492). Jews from different origin groups
display noticeable variations, especially
in liturgical rites and the pronunciation of
Hebrew. The diverse customs of Ashke-
naz (minhag Ashkenaz) reflect the decen-
tralized communal organization in France
and Germany yet unite Ashkenazic Jews
conceptually. While the total number of
Ashkenazic Jews living in the small com-
munities of Western Europe in the early
Middle Ages has been difficult for histori-
ans to determine, it is known that approxi-
mately 200,000 Jews lived in France and
the Holy Roman Empire in 1300 CE. He-
brew and Aramaic were the languages of
the religious texts of the Jews of Ashke-
naz, while Jewish dialects spoken during
the period of early Ashkenaz in north-
western Europe developed into Yiddish,
the distinct Jewish language spoken by ap-
proximately 11 million Ashkenazic Jews
before World War II. Over time, however,
Ashkenazic Jews throughout Europe also
adopted the many non-Jewish vernacu-
lars spoken by their Christian neighbors,
sometimes to the detriment of their knowl-
edge of Yiddish and Hebrew. Ashkenaz is
often used in a broad sense to refer to the
geographic areas where Yiddish-speaking
Jews dominated Jewish popular culture in
the 19th and early 20th centuries.

A group of Ashkenazim in Jerusalem, about
1876. (Library of Congress)

Many historians describe early Ash-
kenaz as a Jewish society that adhered
strictly to Jewish law as interpreted in rab-
binic writings. The Talmudic commenta-
tor Rashi is a central figure of Ashkenaz;
his writings remain standard texts of study
for all students of Jewish religious learn-
ing. Also of importance are the works of
the tosaphists, rabbis centered in France
and Germany from the 12th to 14th cen-
turies whose commentaries are still stud-
ied. Especially noteworthy are those of
Rabbi Ya’akov ben Me’ir of Ramerupt, a
grandson of Rashi (known as Rabenu Tam,
ca. 1100-1171). The intellectual achieve-
ments of these rabbis distinguished the
Jewish culture of northern Christian Eu-
rope from previous Jewish cultures devel-
oped in other regions and set new law and
practices to be followed by future genera-
tions. An ideology of martyrdom rooted in
the experiences of the violence of 1096 is
often seen as characteristic of Ashkenaz.



The violence of Christian Crusaders in that
year led some Jews to kill themselves and
their families in order to avoid baptism.
These acts of religious heroism, by perhaps
as many as a thousand Jews, both men and
women, led to the development of an ide-
ology of martyrdom that had a profound
impact on Jewish collective memory.
This martyr culture included new rituals
for memorializing the dead that are still
in practice today. These rituals, including
the yortsayt, the practice of recalling the
death of a loved one on the yearly anni-
versary of the death, are examples of how
Ashkenazic Jews modeled their practices
on Christian behavior. The Hasidei Ash-
kenaz, or Pietists of Ashkenaz, resisted in-
novation and instead focused on ascetic
practices as the basis of moral teachings.
The Sefer Hasidim (Book of the Pietists),
to which Rabbi Yehudah ben Shemu’el
the Pietist (ca. 1150-1217) contributed,
is a collection of writings detailing these
practices. Many historians have also noted
the positive view of women held by Ash-
kenazic Jews, as part of an emphasis on the
pure nature of the Jewish family. The un-
derstanding of Ashkenaz as a place where
Jews lived strictly in accordance with Jew-
ish law has been challenged by historians
who also see variations in practice among
the Ashkenazic Jews of the medieval and
early modern periods. In spite of periodic
anti-Jewish violence and differences in re-
ligious belief, Jews interacted closely with
Christians in Ashkenaz, often drawing on
Christian practices todevelop new religious
customs. Jews and Christians in the early
Middle Ages have often been described as
living in a symbiotic relationship, separate
from each other in many ways but living
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in small communities where they gained
firsthand knowledge of the other group’s
religious, social, and cultural behaviors.

From the 12th through the 14th centu-
ries, Ashkenazic Jews migrated east, pri-
marily to the lands that would make up the
early modern Polish-Lithuanian Common-
wealth. Jewish life in the Polish-Lithua-
nian Commonwealth was conditioned by
numerous pacts and privileges through-
out the early modern period. Jews were,
however, able to develop kehillot, or insti-
tutions of self-government that regulated
Jewish religious practice and commu-
nity life. Living primarily in small towns
and working mostly in local and interna-
tional trade and as merchants and crafts-
men, Jews developed a culture based on
the teachings of early Ashkenaz, but with
local modifications. For example, Ashke-
nazic liturgical rites in Bohemia differed
from those in Lithuania. Cracow’s Rabbi
Moses Isserles (known as Rema’, 1520—
1572) offered legalistic interpretations of
Jewish law in accordance with Ashkenazic
custom and in opposition to the rulings of
Yosef Karo (1488-1575), who followed
Sephardic tradition. Generations of legal-
ists have looked to Isserles as a practical
authority in Jewish law.

The Khmel nyts’kyi massacres of 1648—
1649 (known in Ashkenazic tradition as
gzeyres takh vetat), coinciding with Cos-
sack and Ukrainian peasant uprisings
against the Polish nobility in the Polish-
Lithuanian Commonwealth, led some Ash-
kenazic Jews to migrate to Western Europe
and some to the Americas. This was the start
of Ashkenazic communities in the Ameri-
cas, which would in time numerically over-
take Sephardic settlements. Approximately
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40,000 Jews, or one-third of those in the
17th-century Polish-Lithuanian Common-
wealth, lived in lands affected by the vio-
lence. Estimates of casualties vary widely,
but at least thousands were killed. Less
than 50 years later, though, many Jewish
refugees returned to Ukrainian lands, sta-
bilizing communities that would grow sig-
nificantly in later years.

After the late 18th-century partitions
of Poland, most of the Jews of Ashke-
naz came under the rule of three absolut-
ist states in Eastern Europe, the Russian,
Prussian, and Austrian empires. As a re-
sult of Enlightenment ideas and the spread
of nationalism throughout Europe in the
late 19th century, East European Jews
would find themselves, sometimes simul-
taneously, committed to traditional Jew-
ish religious ideals, dedicated to evolving
ideas of Jewish nationalism, attracted to
non-Jewish cultures, and engaged in vari-
ous nationalist and/or radical movements.
Zionism, the movement to found a home
for the Jewish nation, attracted many Jews
acculturated to but alienated from non-
Jewish cultures and their corresponding
nationalist movements. Born in Budapest,
the journalist and writer Theodor Herzl
(1860-1904) spurred concrete political ac-
tion that would ultimately result in the mo-
bilization of the Jewish community toward
the goal of a territorial nation-state. With
the growth of Zionism as a national move-
ment came the rebirth of Hebrew as a spo-
ken language in the late 19th and early 20th
centuries, alongside Yiddish and the non-
Jewish vernaculars increasingly spoken by
Jews educated in modern, secular institu-
tions. Many Ashkenazic Jews fled Eastern
Europe at the turn of the 20th century in

search of better economic opportunities
and greater political, religious, and social
freedoms and in response to periodic out-
bursts of anti-Jewish violence. Like ear-
lier migrants, these Jews took with them
the culture of Ashkenaz, including its re-
ligious values, Yiddish linguistic heritage,
and newly formed political ideas.

The largest Jewish origin group, Ash-
kenazic Jews made up 90 percent of the
world’s total of 16,500,000 Jews before
the outbreak of World War Il in 1939. The
events of World War II and the Holocaust
(1939-1945) devastated the Jewish com-
munities of Europe, reducing the total Jew-
ish population by more than one-third. The
populous Jewish communities of Central
and Eastern Europe became numerically
insignificant after the war, while larger
populations of Jews remained in the So-
viet Union and, to some extent, in Western
Europe. The center of Ashkenazic life thus
shifted from Europe to the United States
and Israel, in whose formation in 1948
Ashkenazic Jews played a key role, real-
izing the dream of many Zionists to create
a territorial nation-state on geographical
territory that Jews regarded as their home-
land. Ashkenazic Jews maintained many
aspects of the culture of early Ashkenaz in
those places to which they had migrated,
from Australia to the Americas. Hebrew,
championed by Zionists of varying ideo-
logical inclinations, became the language
of daily life in Israel, while Yiddish waned,
victim of the wartime deaths of a major-
ity of its speakers and negative perceptions
of diaspora Jewry. By 1970, over 80 per-
cent of the world’s Jews lived in the United
States, the Soviet Union, and Israel. Inter-
national recognition of the Yiddish culture



of Eastern Europe came with the award-
ing of the 1978 Nobel Prize in Literature to
Isaac Bashevis Singer (1935-1991), a Yid-
dish writer from Poland whose stories and
novels reflect deep knowledge of prewar
Jewish life and the postwar reality of life
as a Jew in the Ashkenazic diaspora. After
the collapse of the Soviet Union, many for-
mer Soviet Jews migrated to the West, re-
sulting in small but significant increases in
the Jewish population of Western Europe,
including Germany. Today Ashkenazic
Jews make up less than 75 percent of the
world’s total Jewish population, reflect-
ing the losses of World War II. While the
dispersion of Ashkenazic Jews has made
reference to Ashkenaz as a physical loca-
tion increasingly problematic, distinct cul-
tural differences among Ashkenazic Jews,
Sephardic Jews, and other Jewish origin
groups remain.

Sean Martin
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Austrians

Austrians live in Austria, a parliamentary
democracy in central Europe with a pop-
ulation of just over 8 million. Most Aus-
trians are German-speakers whose main
religious affiliation is Catholicism. Austri-
ans are better described as a national group
than an ethnic one. Prior to 1918, the term
“Austria” encompassed broadly the lands
and peoples of the House of Habsburg, of
which the German-speakers represented a
minority. Between 1867 and 1918, Austria
represented one constitutional half of the
Austro-Hungarian Empire, or Dual Mon-
archy. Both under the Habsburg and post-
1918 eras, German-speaking Austrians did
not refer to themselves as Austrians, but as
Germans. The difficulty of encapsulating
what “Austrian” and “German” meant to
the inhabitants of Austria over the course
of centuries also carried through to the
post-1918 era and it has only been during
the years of the Second Austrian Republic
(1955 to the present) that the term “Aus-
trian” has gained popular resonance.

The land around the Danubian Basin
that makes up modern-day Austria was
first mentioned in historical records as
a military outpost, or march, of Charle-
magne’s Holy Roman Empire. In CE 996,
more than 100 years after the collapse of
the Carolingian Empire, historical records
referred to an eastern march of the Bavar-
ian Duchy, in Latin, ferra orientalis, or
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A couple in traditional costumes, Altaussee,
Austria. (Corel)

in the vernacular Ostarrichi, from which
the later German word for Austria (Os-
terreich) derived. This land was given by
Charlemagne’s successor, Otto I, to the
Babenberg dynasty, relatives of the Ho-
henstaufens in nearby Bavaria. The Baben-
burgs ruled over Austria for the next 250
years, during which time they established
their residence in Vienna and extended the
territory further south to include the duchy
of Styria. In 1278, sometime after the last
Babenburg died without an heir in 1246,
the newly crowned king of the Germans,
Rudolf of Habsburg, defeated Bohemian
King Otakar II to succeed the Baben-
bergs as the ruling dynasty over Austria.
The House of Habsburg would rule over

Austria for the six and half centuries until
the end of World War L.

The Habsburgs expanded their territo-
ries early on in their reign, acquiring the
duchies of Carinthia, Carniola, Tyrol, Is-
tria, and Gorizia within a century of the
coming to power of Rudolf, the first Hab-
sburg duke of Austria. But it was during
the era of the Habsburgs as Holy Roman
Emperors from 1452 until 1804 that the
House of Austria became a world power.
Less than a century after Frederick III was
crowned emperor in 1452, he and his suc-
cessors had acquired possessions spanning
Europe and South America through a se-
ries of marital alliances with other Euro-
pean dynasties. In 1521, the Habsburgs
split into Spanish and Austrian branches,
with the former being the larger. By 1526
the two branches of the family controlled
Burgundy, Spain, and Portugal and their
overseas territories, as well as the king-
doms of Poland and Bohemia. Parts of cen-
tral and eastern Hungary were captured by
the Ottoman Turks in the first Ottoman-
Habsburg war in 1529 and later regained
by the Habsburgs at the end of the 17th
century in the second major conflict with
the Ottoman Empire. The next aggressor
to challenge Habsburg rule was Napoleon,
who crowned himself Holy Roman Em-
peror in 1804. Francis II was forced to ab-
dicate his title and crown himself Francis
I of Austria, formally dissolving the Holy
Roman Empire two years later in 1806.
In 1809 Napoleon entered Vienna and
forced Francis to sign a peace agreement
relinquishing territory and in excess of 3
million of his Austrian subjects. After Na-
poleon’s defeat in 1815, Austria regained
land in Tyrol, Salzburg, and Lombardy and



expanded further south into the Mediter-
ranean provinces of Dalmatia, Venetia,
and Istria. From 1815 to the empire’s col-
lapse in 1918, Austria included more than
12 distinct ethnic groupings, some offi-
cially recognized as constituent nationali-
ties, others, like Jews and Muslims, having
no legal recognition in the empire.

Austria’s cultural influences reflect the
historical patterns of dynastic rule and in-
termingling of ethnic groups that have been
the hallmark of Austrian history for more
than a millennium. Under the Carolingian
and Ottonian empires, a mixture of Roman
and Germanic influences shaped the early
culture of the Austrian duchy. The ver-
nacular language was Germanic in origin,
deriving from the dialects of the Bavar-
1an tribes, who extended east and south in
the duchy, and the Alemanni tribes in the
west. In addition a local dialect was spo-
ken by the remaining Roman Christian
tribes (Romansch) in the western territo-
ries. A number of Roman cultural prac-
tices in agriculture, viticulture, and road
building also survived and were integrated
with late medieval German traditions in
farming. Later during the Renaissance and
Baroque periods, a prominent Italian influ-
ence marked the architecture, music, and
dress of the Habsburg dynasty and aristoc-
racy. Spanish influences were also evident
during the era of the Spanish Habsburgs
in theater and equestrian sports. After the
Napoleonic Wars, French Empire interior
styles came to influence middle-class do-
mestic tastes in furniture and other house-
hold objects during the Biedermeier era
(ca. 1815-1848).

An important shift in Austrian cultural
practices was reflected in the Biedermeier
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preference for domesticity. The grow-
ing economic and cultural aspirations of
the emerging middle classes in the early
19th century contrasted with the impe-
rial grandeur and dynastic privileges of
the earlier baroque and reform eras. The
baroque period of Catholic ascendancy in
the wake of the Turkish defeat, followed
by the half-century era of reform and “en-
lightened despotism” during the succes-
sive reigns of Maria Theresa and her son
Joseph II (1740-1790), which emphasized
the place of the state in economic, political,
social, and religious affairs, concentrated
entirely on the whims and needs of the
ruling aristocracy and the imperial court.
But after the specter of Napoleon had re-
treated, the voices and tastes of the urban
middle classes began to emerge onto the
empire’s political and cultural landscape.
The growth of a German-speaking public
administration and secular education sys-
tem during the reform era was one of the
factors in this shift from imperial to mid-
dle-class political culture during the 19th
century. Economists, bankers, civil ser-
vants, lawyers, university professors, and
their families, required houses close to the
central financial, political, and academic
districts of the city. At the same time, these
influential families of the German middle
classes became the new arbiters of artistic
and musical taste as they sought to patron-
ize painters and musicians for their domes-
tic salons.

Reading, too, was a hallmark of all
things domestic and middle class. A predi-
lection for historical themes characterized
the Romantic poetry and literature of the
late 18th and early 19th centuries. Roman-
ticism also gave rise to another cultural
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movement of literary nationalism as the
various Slavic, Hungarian, Romanian, and
German renaissances in language and lit-
erature flourished and eventually led to po-
litical movements for independence in the
empire. New literary forms of nationalism,
coupled with the imperial laws on censor-
ship in the post-Napoleonic era, proved a
lethal combination in the liberal and na-
tional revolutions in 1848.

The 1848 revolution in the Habsburg
dominions was initially a German affair,
concentrated on liberal demands for con-
stitutional reform and rivalry between
Austria and Prussia for the crown of the
German Confederation, which had been
created in 1815. Several Austrian liber-
als were present at the General Assembly
in Frankfurt in 1848-1849 to decide on a
new constitution, but uprisings across the
Habsburg monarchy prompted a General
Assembly in Vienna, where just over half
of the 303 deputies elected to the parlia-
ment were Germans. The leading Czech
representative, FrantiSek Palacky, called
for an alliance of the empire’s majority
Slav population as an autonomous unit
within the empire alongside the German
and Hungarian parts. However, the Czech
pan-Slav vision failed and the Hungarians
were to be the sole beneficiaries of the
1848 revolutions, eventually winning the
1867 Compromise (Ausgleich) Agreement
that granted full autonomy to the Hungar-
ian state except in dynastic and military af-
fairs. After 1867, “Austria” referred only
the Austrian state within the Dual Monar-
chy of Austria-Hungary.

As a conservative reaction against the
nationalist demands of the non-German
groups, and in part as an attempt to reassert

the imperial legitimacy of the Habsburg
throne, Austrian culture witnessed a his-
toricist turn in the imperial capital, Vienna.
The long reign of Francis Joseph (1848-
1916) was associated with a large-scale
renovation project to create a prominent
boulevard ring with imperial monuments
and buildings built in neo-Gothic and
neo-Classical styles. Outside the capital,
in the German provinces of the empire,
and especially in regional centers where
German-speaking middle classes felt ag-
grieved by the increasing demands of the
non-German population, German culture
became the antithesis of Slavic and Jew-
ish culture. Local German artwork, wood
carvings, dress, songs, dialect, and espe-
cially schools were held up as examples
of a dominant German influence over an
undeveloped Slavic preculture. In con-
trast to both historicist and folk national
movements, Austria also witnessed an in-
ternational modernist movement whose
spiritual and cultural center was cosmopol-
itan Vienna. The leading group of writers
and artists at the forefront of this Austrian
art nouveau movement, known as Seces-
sionism, were Jewish. However, their in-
tellectual and artistic contribution to what
would later be regarded as quintessentially
Austrian culture by the end of the 20th cen-
tury was derided by the German nationalist
purveyors of Austrian culture at the begin-
ning of that century.

The humiliating defeat in World War
I, the subsequent dismemberment of the
Austro-Hungarian Empire in 1918, and the
Allied moratorium on any union between
Germany and Austria, left outside com-
mentators to muse that Austria was “the
state that no one wanted.” In the words of



French Foreign Minister Georges Clem-
enceau, Austria was “what was left over
from the rest.” But seen in the context of
its centuries-long history, imperial col-
lapse was simply another reconfiguration
of the many ethnic groups that had made
up the territory of Austria from the Mid-
dle Ages. The period of the First Austrian
Republic (1918-1938) was marked by po-
litical bipolarity between the two major
German parties, the Social Democrats
and the Christian Socialists, whose power
bases were split respectively between Vi-
enna and the provinces, with an assort-
ment of agrarian and German-nationalist
parties making up the rest of the political
spectrum. The emergence of the Austrian
Nazi Party as an electoral contender in the
early 1930s prompted the ruling Christian
Social Party to end parliamentary rule and
establish a dictatorship under Chancellor
Engelbert Dollfuss in 1933. Launching a
civil war against the Social Democrats in
1934, the new Austrian state banned all op-
position parties and aligned its domestic
and foreign policy first with Fascist Italy
and then with Nazi Germany. Austria’s
annexation (Anschluss) to Nazi Germany
in March 1938 reduced the Austrian state
to a German border province of the Third
Reich until the end of World War II.
Austria regained its independence in
1955 following a 10-year occupation by
British, French, American, and Soviet
troops. Socialists and conservatives ini-
tially forged a coalition between 1945
and 1966, with both sides committed to
shaping a new Austrian republican iden-
tity. Following a decade of socialist rule
in the 1970s, a coalition between the so-
cialists and the right-wing Freedom Party
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in 1983 signaled the reentry of right-wing
politics into the Austrian government. The
decade of the 1980s also coincided with
growing international scrutiny of the war-
time record of Austria’s presidential can-
didate, Kurt Waldheim, prompting the first
public debate about Austria’s National So-
cialist past. In 1991 the socialist chancel-
lor, Franz Vranitzky, was the first Austrian
leader to acknowledge publicly Austria’s
responsibility for Nazi crimes in World
War II. However, right-wing politicians
and activists continue to deny that Austri-
ans perpetrated the genocide against Jews,
while simultaneously campaigning against
ethnic minorities and immigrant groups
who currently represent around 10 percent
of Austria’s population.

With the waves of refugees and migrants
from former Yugoslavia in the 1990s, and
right-wing attempts to abolish minority
rights for Slovenian-speakers in Austria’s
southern provinces, Austrians have had to
confront another aspect of their past—their
relations with neighboring states that once
belonged to the Habsburg domains. Since
Austria’s accession to the European Union
in 1995, Austriansenjoy goodrelations with
other European member states. Despite the
EU’s political sanctions on Austria after
the country elected right-wing leader Jorg
Haider to a coalition government in 2000,
Austrians remain overwhelmingly positive
about the European Union. Public debates
surrounding Austria’s complex history and
identity in Europe continue to be triggered
by significant anniversaries. While the
births and deaths of popular Austrian com-
posers of the Habsburg era has attracted
international festivals and tourism in the
small alpine country, other anniversaries
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commemorating the end of the empire, the
Austrian dictatorship, the Anschluss, and
the end of Allied occupation, attract polar-
ized debate from Austrians.

Julie Thorpe
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Avars

The Avars are an indigenous people who
reside in the mountainous central western
districts of the Russian Federation’s Re-
public of Dagestan in the northeast Cau-
casus. The Avar language belongs to the
Avar-Ando-Tsez subgroup of the Nakh-
Dagestani or Northeast Caucasian group
of languages. Avars adhere to Sunni
Islam. According to the 2002 Russian cen-
sus, the number of Avars in all of Russia
was 814,473. In Dagestan proper there
were 758,438, making Avars, at 29 per-
cent of Dagestan’s population, the single
largest ethnic group in a land known for
its extraordinary ethnic diversity. These
population figures include 12 other much
smaller ethnic groups—Andis, Archins,
Akhvakhs, Bagulals, Bezhtins, Botlikhs,
Ginukhs, Godoberins, Gunzibs, Didois,
Karatins, Tindals, Khvarshins, and Cham-
alais. These groups all developed and lived

alongside the Avars for centuries, and, as
a rule, members of these groups all speak
Avar in addition to their native tongues and
routinely identify themselves as Avars de-
pending on context. It should be noted that
the Avars of the Caucasus are not related
to that of the better-known nomadic Avars
who invaded Europe in the 6th century. In-
deed, the designation “Avar” for this Cau-
casian population came into wide use only
at the beginning of the 20th century. The
Avars traditionally referred to themselves
as ma‘arulal. (Some suggest that this eth-
nonym derives from me‘er, the Avar word
for “mountain,” but others dispute this et-
ymology.) As late as the 1950s the older
generations of Avars preferred this term.
Neighboring ethnic groups know the Avars
by a wide variety of names.

The ancestors of the Avars are believed
to have formed part of Caucasian Albania.
Archeological evidence points to a substan-
tial Christian influence in Dagestan before
the arrival of Islam. During the 7th cen-
tury, Arab-Muslim forces of the Arab Ca-
liphate invaded the southern parts of what
is today Dagestan and captured the city
and gateway of Derbent. The Avars joined
the Khazars in resisting the newcomers
and their faith. Gradually, however, Islam
spread northward, and by the 11th century
it had established itself among the Avars.
Although Christianity retained a presence
in the Avar lands until as late as the 16th
century, already by the 14th century Islam
was dominant. Reflecting their reception
of Islam through the Arab Caliphate, the
Avars, like the vast majority of indigenous
Muslims of the northeast Caucasus, are
Sunni Muslims of the Shafi’i School. By
contrast, the Turkic peoples of the North



Caucasus and the indigenous Muslims of
the northwest Caucasus, who for long were
under the influence of the Crimean Tatars,
are Sunnis of the Hanafi School.

Through most of history, the Avars re-
mained divided among many different
communities whose social structures var-
ied from the egalitarian to the feudal. Dur-
ing the 16th century, however, a group
of Avar elites who claimed descent from
the Arab governors of Khunzak founded
what became known as the Avar Khanate.
Although the khanate never united all of
the Avar lands, it came to dominate upper
Dagestan politically and culturally, and in
the 17th century saw the codification of
Avar customary law. The Avars supported
a high culture of scholarship in Arabic, Is-
lamic law, and the Islamic sciences. Avar
experts in these fields acquired reputations
throughout the Caucasus and far beyond in
the greater Middle East.

The Russian Empire made its first for-
mal claim over the Avars in 1727 when the
Avar Khanate agreed to become a protec-
torate. The relationship between the khan-
ate and the Russian Empire, however, was
volatile. The approach of Russian power
toward the Caucasus posed the most com-
prehensive challenge Avar society had yet
seen. In the 1820s a vigorous response
from the Avars and other North Caucasian
mountain peoples to the political, eco-
nomic, and cultural destabilization wrought
by Russia’s advance began to build in the
form of a religiously inspired movement
of cultural and military resistance. The
leaders of this movement were all sheikhs
of the Nagshbandi Sufi brotherhood, and
all were Avars. In 1829 a number of Sufi
adepts who called upon the mountaineers
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to observe their Muslim faith more rigor-
ously and to unite against Russian power
in a holy struggle declared the Avar Ghazi
Muhammad imam of Dagestan. Following
Ghazi Muhammad’s death in combat, his
followers named Hamza Bek, an Avar no-
table, as the second imam. In 1834 Hamza
Bek slew the Avar ruling house, and that
same year he was killed in retaliation.

What became known as the Great Cau-
casian War, however, only intensified
when the rebels subsequently recognized
the Avar Sheikh Shamil as the third imam.
For fully a quarter of a century until his
surrender in 1859, Shamil led the Avars,
Chechens, and other mountain peoples of
the northeast Caucasus in a protracted and
violent struggle against the Russian Em-
pire. In the process, Shamil became the
most famous Avar in history, gaining re-
nown not just in the Caucasus but in Eu-
rope and throughout the Muslim world,
where today he is remembered as a heroic
defender of the faith who defied the tsar
and his armies.

The Russian Revolution of 1917 and the
fall of the Russian empire gave the Avars
and other mountaineers a brief and con-
fused period of independence. During this
time the Avar livestock baron and scholar
of Islam Najmuddin Hotsatli (Gotsinskii)
attempted to recreate Shamil’s imamate,
but in 1920 the Bolsheviks overwhelmed
his forces and those of other anticommu-
nist leaders. They then incorporated Dag-
estan into the Russian Soviet Federative
Socialist Republic as an autonomous So-
viet socialist republic.

The geography of Dagestan—rugged
mountains cut by unnavigable rivers running
through steep valleys—severely complicates
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communications. One consequence has been
Dagestan’s exceptional linguistic and ethnic
diversity. Indeed, among the Avars one finds
considerable linguistic variation between
villages.

A form of Avar known as bolmats pro-
vided the basis for the literary and later
standard form of Avar. Two slightly vari-
ant accounts of the origins of this language
exist. One holds that it derives from a form
of Avar known as “the guest’s language,”
which arose after centuries of interaction
at bazaars and with travelers to provide a
common language to Avars. Another con-
tends this language derived from efforts to
facilitate intertribal relations, especially on
matters of common defense, from the 16th
century onwards. The Avars’ central loca-
tion meant the Avar language also some-
times served as acommon language among
Dagestan’s other highlanders.

With the spread of Islam, Avar scholars
began writing texts in the Arabic language.
The earliest writing of the Avar language
in Arabic script dates to sometime be-
tween the 12th and 14th centuries. Around
the turn of the 17th and 18th centuries the
Avar scholar Dibirqadi of Khunzakh de-
veloped a formalized system for writing
Avar in Arabic. Although it is not known
whether Avars wrote in their language
prior to Islam, there is evidence to suggest
that they were familiar with the Caucasian
Albanian and Georgian alphabets.

In 1928 the Bolsheviks banned the Ar-
abic script and introduced a Latin script
for Avar. Ten years later Soviet authori-
ties replaced the Latin script with the
Cyrillic, which following some modifica-
tions remains in use today. Currently, in
schools Avars are instructed in their native

language up through the third grade. Sixty-
five percent of Avars speak Russian as a
second language; that percentage exceeds
80 percent among those living in cities.

Although linguistic Russification threat-
ens to overtake the indigenous languages
in Dagestan’s swelling cities, Avar in the
villages is in no immediate danger. More-
over, radio and television broadcasts are
made in Avar, and books, magazines, a re-
public-wide newspaper, and several local
newspapers are all published in Avar. Dag-
estan’s capital, Makhachkala, has an Avar
musical-dramatic theater.

The traditional economic activities of
the Avars were farming and herding live-
stock. The lands in which the Avars lived
can be divided into three zones. In the foot-
hills, rain-fed farming predominated. The
Avars in this zone cultivated wheat, barley,
and later corn using a two- and three-field
system of rotation with some fertiliza-
tion. They raised large-horned livestock,
primarily sheep. In the second zone, the
higher foothills, where farmers had pur-
sued terraced farming from the Bronze
Age onward, the Avars developed agricul-
ture to a very advanced level. They sowed
wheat, barley, oats, beans, lentils, linen,
and hemp, and used water-powered wheels
to mill their grain. Animal husbandry pre-
dominated in the third zone, the higher
mountain regions, where arable land was
scarce and crops were limited primarily to
small quantities of barley and rye.

Famous Avars of the contemporary pe-
riod include Dagestan’s most renowned
poet, Rasul Gamzatov (b. 1923), five-time
world champion in freestyle wrestling Ali
Aliev (1937-1995), Olympic champion in
freestyle wrestling Zagalav Abdulbekov



(b. 1945), and test pilot and Hero of the So-
viet Union Magomed Tolboev (b. 1951).

Dagestan is the poorest and least de-
veloped region of Russia; it has suffered
economically and otherwise from the up-
heaval associated with the breakup of the
Soviet Union. In recent decades, the Avar
population has been growing rapidly, from
483,000 in 1979 to 601,000 in 1989 and
nearly 815,000 in 2002, the most recent
year for which data is available. Although
such rapid growth contrasts sharply with the
general trend inside the Russian Federation
where the overall population has begun to
decline, it conforms to the dominant pattern
in the North Caucasus of surging popula-
tions. Reflecting a more general trend of ur-
banization in Dagestan, today more than 40
percent of Avars live in cities. Deteriorat-
ing conditions in the villages contribute to
the stream of youth going to the lowlands,
which exacerbates the already considerable
problem of urban unemployment.

Ethnic identity is a critical factor in con-
temporary Dagestani politics. Because of
their status as Dagestan’s largest ethnic
group and their traditional prominence
among the mountaineers, including their
leading role in the Great Caucasian War,
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Avars regard themselves as the rightful
elite of Dagestan. Their chief rivals are the
Dargins, who constitute Dagestan’s sec-
ond largest ethnic group but who lack the
cultural cohesiveness of the Avars. Eth-
nic tensions, a decline in the legitimacy
of government authorities, the collapse of
the economy and of industry in particular,
wars in neighboring Chechnya, low-level
but chronic violence, and ongoing corrup-
tion combine to make Dagestan one of the
least stable parts of Russia. Unlike many
of Dagestan’s smaller ethnic groups, how-
ever, the Avars face no short-term prospect
of cultural assimilation.

Michael A. Reynolds
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Balkars

The Balkars call themselves malgar (pl.
malgarla). Over 80 percent of the contem-
porary Balkarpopulation—108,500, accord-
ing to the 2002 Russian census—Iives in the
Russian republic of Kabardino-Balkaria, a
still largely unsettled mountainous region
located in the central part of the northern
Caucasus. The Balkars constitute 12 percent
of the inhabitants in Kabardino-Balkaria,
while ethnic Russians account for 25 percent
and Kabards 55 percent. Only a few thou-
sand Balkars live scattered in other areas of
the former Soviet Union, for instance in Ka-
zakstan and Kyrgyzstan, where they were
forced to settle in 1944. There are also still a
few Balkar villages in the province of Tokat
in Turkey. Most Turkic-speaking Balkars
are Sunni Muslims.

The origin of the Balkars is only fragmen-
tarily known. However, Turkic-speaking
groups have inhabited the mountain areas
of the northern Caucasus since early medi-
eval times. From 1219 to 1223 the Mongols
conquered the mountains, and the inhabit-
ants became part of the Kipchak Khanate.
In 1260 the region was divided again, and
the Balkars belonged to the Noghai Horde.
The area was later part of the Ottoman Em-
pire, Persia, and Russia. It was finally in-
corporated, although with some autonomy,
into the Russian empire in 1827.

Still in the mid- 18th century these moun-
tain inhabitants, who called themselves
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taulu (mountaineers), lived as shepherds
and cattle pastoralists in the river valleys
of the Terek region in Caucasus. These
Turkic-speaking mountain inhabitants
were divided into five tribes: the Bizingi,
Chegem, Kholam, Malqar, and Urusbiy.
Among the Russians and European visi-
tors they were known as Mountain Tatars
(Gornii Tatar). One of these mountain
tribes called themselves malgar, a name
said to derive from a legendary ruler of
the Caucasus Mountains, Malkhar Khan,
who conquered the area in the 9th century.
The Mountain Tatars had their native re-
ligion until premodern times; vestiges
are still found in Balkar popular religion.
However, many of these Turkic-speaking
mountaineers converted to Islam during
the long Avar revolt led by Imam Shamil
in Daghestan in the mid-19th century. With
increasing integration to Russia, many
Balkars abandoned their pastoral way of
life for agriculture. In order to escape the
wars in Caucasus, many Balkars moved to
Anatolia, where they were allowed to es-
tablish their own villages on lands previ-
ously used by nomadic Balkars.

The Balkars developed their modern na-
tional identity during the early 20th cen-
tury. They were integrated into the Soviet
system after 1920 and the Balkar nation
was created in accordance with the Soviet
nationalities policy. The nation-building
involved the five above-mentioned tribal
groups, and the ethnonym Balkar (derived
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from the tribal name malgar) was intro-
duced for census purposes and for the in-
troduction of an alphabet. Together with
the Kabards, who speak a Caucasian lan-
guage related to Adygh, the Balkars were
organized into a national territory in 1922,
which was elevated into an Autonomous
Soviet Socialist Republic in 1936. Persecu-
tion of religion and cultural aspirations was
a part of the Stalinist policy in the area, and
during the Nazi occupation in the autumn
of 1942, some Balkars were said to have
collaborated with the Germans. During the
occupation the Nazi troops dissolved the
general unpopular collective farms (kolk-
hozes) and opened up the mosques that the
Bolsheviks had closed.

In the spring of 1944, a year after the
Soviet reconquest of the region, almost all
Balkars—together with Chechens, Kara-
chays, Ingush, and others—were deported
from their native land in the northern Cau-
casus to Central Asia. They became scape-
goats for the Soviet shortcomings during
the war. Many did not survive the hard-
ship of this forced exile. According to the
1939 census there were 42,700 Balkars. Of
them, only 37,400 reached their new settle-
ments in Central Asia. This mortality con-
stituted almost a fifth of the total Balkar
population. However, after Stalin’s death,
the exiled nations of the Caucasus were re-
habilitated and in the late 1950s they were
allowed to return to the reorganized Kabar-
dino-Balkar autonomous region. Many did
not manage to return until the late 1960s
and they were not allowed to settle in their
former homes in the mountain areas, but
in foothills. Many nowadays therefore
live in the cities of Nalchik, Chegem, and
Baksan.

Balkars are still rather rural, at least com-
pared to their Kabard and Russian neigh-
bors, who are industrial workers within the
oil and coal industries. Balkars earn a liv-
ing as farmers and cattle breeders. Some
Balkar farmers are very successful with
their Angora goats.

Since the Balkars were never allowed to
rebuild theirhomes in the mountains, a feel-
ing of discrimination informs their postwar
identity. There are some tensions between
Balkars and the Kabard majority in the
territory. In November 1991, there were
media reports that a Balkar congress had
adopted a declaration about national sover-
eignty in the southern part of the republic.
A few years later a Balkar separatist move-
ment evolved, led by Sufyan Beppaev, a
former military leader in the Transcaucaus
region. However, the separatist movement
was suppressed by the Kabardinian repub-
lican leadership, and Beppaev retreated in
1998 from the claims. There are still very
few Balkars in decision-making positions
in the Kabardino-Balkar Republic.

Most Balkars are Sunni Muslims of the
Hanafi juridical school. However, the ma-
jority remain rather indifferent to their reli-
gion, not only having been affected by the
communist atheist campaigns in the past,
but also by tradition. No Islamic move-
ments are active in their region, and very
few religious activities, other than the more
popular rites, are followed.

The Balkar language, which belongs
to the western subgroup of the Kipchak
or northwestern branch of the Turkic lan-
guages, is very closely related to Kara-
chay, and Balkar-Karachay was for a long
time actually considered a single written
language. It was first written in 1924 with



a Latin script, but it was replaced with Cy-
rillic in 1939. Nowadays Balkar is consid-
ered to be a separate language. An attempt
to reintroduce the Latin script in the 1990s
has failed. The Balkar Turkic is divided
into three dialects: Bakhsan-Chegem,
Kholam-Bezinga, and Malqar dialect. The
Bakhsan-Chegem dialect is the basis for
written Balkar and is almost identical with
the Karachay Turkic. The Balkars have a
large oral literature, but their interrupted
history in the 20th century means that very
few modern books have been produced.
Ingvar Svanberg
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Bashkirs

The Bashkirs (self-designation basqort;
pl. basqortlar), estimated at 1.8 million,
live south of the Ural and on the adjacent
plains. The greater part of the Bashkir peo-
ple live in their own territory that nowa-
days forms a constituent republic known
as the Republic of Bashkortostan, a part of
the Russian Federation that borders both
Asia and Europe. There is also a significant
diaspora living in other parts of the Russian
Federation, with 166,300 in the district of
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Chelyabinsk, 53,300 in Orenburg, 52,300
in Perm, 37,300 in Sverdlovsk, 17,500 in
Kurgan, 7,800 in Samara, 2,300 in Sakha,
and 41,100 in Tyumen, as well as 20,000
in the neighboring Republic of Tatarstan.
About 1,300 are found in Belarus, 24,000
in Kazakhstan, 3,300 in Kyrgyzstan, 700
in Latvia, 700 in Lithuania, 600 in Mol-
dova, 5,000 in Tajikistan, 2,600 in Turk-
menistan, 4,300 in Ukraine, and 41,000
in Uzbekistan. Only a few Bashkirs have
settled outside the former Soviet Union,
where they are mostly recent emigrants.
Most Turkic-speaking Bashkirs are Sunni
Muslims.

Bashkirs are mentioned in medieval
sources, for instance by the Franciscan
friar William of Rubruk who travelled
through their territory in 1253. When the
Mongol Golden Horde was divided in the
14th century, the Bashkirs were included
in the Kazan and Siberian Khanates. After
the Russian Tsar Ivan IV conquered Kazan
in 1552, the Bashkirs became subjects of
the Muscovites. However, many Bashkirs
continued to resist the tsarist armies and
they were not fully conquered until the
suppression of the Pugachev Rebellion in
1773-1775. The Orenburg muftiate was
created during the reign of Catherine II in
1788. It was later moved to Ufa (capital of
Bashkiria) and the city became the main
spiritual center for the Muslims in Russia
until the 1990s.

The Russian colonial rule included the
immigration of Russians and Tatars to the
area, recruitment of soldiers for the armies,
as well as high taxation burdens that forced
Bashkir pastoralists to adopt a more settled
life. However, at the turn of the 20th century,
most were still living in the countryside as
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Bashkir woman in traditional dress, Ural Mountains, Russian Federation. (Sergey Prokudin-

Gorsky/Galerie Bilderwelt/Getty Images)

peasants and herdsmen. Wild beekeeping
has for centuries been important among the
Bashkirs, and apiculture remains a kind of
key symbol for their ethnic culture. Honey
is nowadays exported overseas, and many
Bashkirs continue to keep beehives as a
pastime. Bashkir horses have also been fa-
mous within and outside Russia.

During the civil war after the Russian
Revolution in 1917, Bashkiria enjoyed a
brief period of autonomy, but eventually
became part of the Soviet Union. Many
Bashkirs died during a famine in 1921.
Within Russia it formed an autonomous
republic, although Moscow ruled without
any real participation from the Bashkirs

until the Soviet Union fell apart in 1991.
As herdsmen and peasants, the Bashkirs
were forced to participate in the collectiv-
ization system. The Bashkir population,
around 715,000 in 1926, remained mainly
a rural population throughout the century.

Oil was discovered in 1932 and this
caused rapid industrialization in Bash-
kiria. Other mineral resources further con-
tributed to the development, making the
area’s economy relatively prosperous.
Workers moved in from other parts of the
Soviet Union to work in the oil fields and
the heavy industries that developed within
Bashkiria. However, the Bashkirs them-
selves suffered from the Stalinist purges



and World War II. Many Bashkirs died
during another famine in the early 1930s,
and large losses were experienced during
the war.

The Bashkir state proclaimed sover-
eignty on October 11, 1990. In the fall of
1994 an agreement on division of powers
between the central government in Mos-
cow and the authorities was signed in Ufa,
the capital of the republic. Bashkortostan,
with a population of 4.1 million (29.8
percent Bashkirs, 36.3 percent Russians,
24.1 percent Tatars, and some 70 other na-
tionalities in 2002) is now highly industri-
alized. Fuel, energy, and chemical products
make up the main part of its exports. It is
an ethnically divided country and tension
between Bashkir and Tatar activists have
been reported; corruption is widespread
and protests have occurred, but in general
it is a rather stable society. Bashkirs within
their own territory are clustered in rather
rural areas, while the diaspora consists
mainly of industrial workers who usually
go to Russian schools and follow Russian
cultural practices. They are thus also more
assimilated into the majority populations.

The Bashkirs converted to Islam in me-
dieval times. They are Sunni Muslims and
belong to the Hanafi School. Since the
early 1990s, there has been a kind of reli-
gious revival in the Republic of Bashkor-
tostan. There are now around 800 mosques
within the territory, Muslim festivals are
celebrated, and popular religion thrives
with, for instance, pilgrimages to graves of
holy men. There is also increasing activ-
ity by Islamist and Sufi movements origi-
nating in Turkey. However, the Bashkirs
are rather secularized, and religion plays
a minor role in politics and daily life. The
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religion remains an important part of the
Bashkir national identity, though. A small
group of Orthodox Christian Bashkirs, the
so-called Nagaibiks (9,600 in the 2002 cen-
sus), still live in the Chelyabinsk region.

The Bashkir language, which belongs to
the northern subgroup of the Kipchak or
the northwestern branch of the Turkic lan-
guages, is divided into three major dialect
groups: the mountain or eastern dialects;
the northwestern dialects; and the steppe
or southwestern dialects. The last dialects
are strongly influenced by the Kazan Tatar
language, while the others are closer to
Kazak. Standard Bashkir, which is based
on the eastern dialects, was developed as
a written language after 1917. During the
first years of its existence it was written
in Arabic, but the Latin alphabet replaced
it in 1927. Since 1940, Bashkir language
has been written with the Cyrillic script.
Tatar written language has been widely
used among the Bashkirs. Many Bashkirs,
especially the educated groups and those
living in diaspora, use Russian rather than
their native tongue. Most Bashkirs are bi-
and trilingual. Others have increased their
identification with the Bashkir language
since the establishment of the republic.

Since the early 1990s, there has emerged
an increasing national consciousness and
cultural revival among the Bashkirs. This
has renewed interest in their native lan-
guage and culture.

Ingvar Svanberg
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Basques

The Basques live on both sides of the west-
ern Pyrenees in Spain and France. Out of
the total population of 3 million the major-
ity live in the Spanish autonomous regions
of the Basque Country and Navarre, re-
spectively 70 and 20 percent. The Northern
Basque Country, which is part of the French
department of the Atlantic Pyrenees, com-
prises 10 percent of the Basques. Today’s
Basques are predominantly city dwell-
ers. The agglomeration of Bilbao is by far
the most important urban area with almost
1 million inhabitants, followed by the met-
ropolitan areas of Donostia/San Sebastian
and Pamplona (each totaling some 320,000
inhabitants), Vitoria-Gasteiz (240,000
inhabitants), and the Bayonne-Anglet-
Biarritz area on the French-Basque coast
with some 112,000 inhabitants. Most
Basques are Roman Catholics, though sec-
ularization is increasing. In Euskara, the
Basque language, Basques are named eu-
skaldunak (Basque speakers). Euskara is
the only non-Indo-European language of
Europe and does not have any linguistic
relations with other languages. The lan-
guages spoken in Euskal Herria, as many
Basques call the greater Basque country, are

respectively Spanish, French, and Basque.
Originally language distinguished the
Basques from neighboring groups. At pres-
ent many Basques use French or Spanish in
the private and public spheres. During the
last three decades Euskara has revived as a
consequence of regional policies in Spain.
The distinction between Basques, French-
men, or Spaniards is blurred because of in-
termarriage and the long duration of cultural
homogenization politics in the two states.
Basques do not agree among themselves
about who is Basque and who not. Accord-
ing to survey research most Basques in the
areas where Euskara is spoken would see
language as the most important denomina-
tor. For the majority who live in Spanish or
French-speaking areas, however, to be born
and living on Basque soil makes somebody
Basque. As aresult of cultural mixing many
Basques identify themselves as hybrids in
the sense that they combine Basque and
Spanish, or Basque and French, identities.
The historical origins of the Basques are
all but clear. In classical antiquity there is
written evidence that they were living in
and near the western Pyrenees. When the
Romans colonized the Iberian Peninsula,
the Basques (whom they called Vasconi-
ans) lived in a more sizable area than the
present-day territory extending from the
Pyrenees in the north to the plains along
the River Ebro in the south. During the
RomaneraLatin spread to the economically
most integrated parts of the empire, in par-
ticular the southern lowlands. The isolated
and poor mountainous Basque heartland
held little attraction for Roman exploita-
tion. Like Latin, the Romans spread Chris-
tianity relatively more in the south than in
the mountainous north. Scarce historical
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Traditional Basque dancers hold torches in Bilbao’s San Mames soccer stadium during a
celebration of the official Basque language, Euskera, Saturday December 26, 1998. (AP/

Wide World Photos)

sources indicate that full Christianization
occurred somewhere between the 8th and
10th centuries.

During the Middle Ages the Basques
lived in the Kingdom of Navarre, reigned
from Pamplona. Navarre reached its maxi-
mum dimensions under King Sancho the
Great (1004-1035) extending far beyond
the limits of today’s Euskal Herria. The
kingdom shrank and was divided between
Spain and France in the 16th century.
With the Treaty of the Pyrenees (1659)
the Basque realm was definitively divided
between France and Spain. Basque nation-
alism still glorifies the ancient kingdom as
the old Basque heartland. Paradoxically
most inhabitants of the present-day Char-
ter Community of Navarre see themselves
more as Navarrese than Basque.

Initially both states respected local priv-
ileges or fueros (Basque: foruak; French:
fors). From the Middle Ages onward local
privileges evolved to provincial charters.
The charter for Biscay (Bizkaia) became a
symbol of Basque autonomy. The Castilian
kings had the obligation to go to the town
of Gernika (Guernica). Under an ancient
oak tree the king gathered with local repre-
sentatives to swear loyalty to Biscay’s fu-
eros. Today Gernika and the tree continue
as symbols of Basque self-government, de-
mocracy, and equality.

The fueros first eroded in the north be-
cause of centralizing efforts of the French
kings. The French revolution gave a defini-
tive push to the incorporation of the north,
which in 1790 became part of the Atlantic
Pyrenees, a department twice as big as the
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northern Basque area. In Spain the fueros
lasted longer. During the 19th century they
were increasingly under state pressure and
were finally abolished in 1876.

The end of the fueros caused resentment
among many Basques who were deprived
from self-rule. The resulting frustration
was at the origins of early nationalism.
Sabino de Arana y Goiri, a son of a Carl-
ist middle-class family, was the inventor
and organizer of Basque nationalism. In
a rapidly industrializing Bilbao flooded
by migrants from Spain’s interior, he pro-
moted nationalism. Arana portrayed the
Basques as a superior race, far more de-
vout than their Spanish neighbors. In 1895
he founded the Basque nationalist Party
(EAJ-PNV; Euzko Alderdi Jeltzalea-
Partido Nacionalista Vasco). Nowadays
the PNV is the oldest substate nationalist
party of the world, claiming more auton-
omy and promoting Basque culture, but
stripped of its initial racism and religious
orthodoxy.

Up to the modern era Basques were de-
vout Catholics compared to theirneighbors.
Basques were overrepresented in monas-
teries in France and Spain. The traditional
right of inheritance contributed to the high
proportion of Basques who obeyed the
call. The oldest son was the only child en-
titled to inherit the family farm or baserri.
Younger brothers had to find a livelihood
elsewhere. Many did so as priests or mi-
grants. The number of occupations has de-
creased dramatically over the last 50 years.
Secularization is reflected in the number of
civil weddings, which equals consecrated
ones in the Autonomous Community of the
Basque Country, the most urbanized of the
Basque regions.

After the dictatorship of General
Franco (1939-1975) Spanish democracy
was restored. Euskara, repressed during
the dictatorship, experienced a remark-
able revival, particularly in the Basque
Autonomous Community, now free to
pursue its own language policies. The
Charter Community of Navarre started
to favor Basque from the 1980s, but only
in Basque-speaking and mixed Basque-
Castilian zones of the north. In both
communities many children who do not
speak Euskara at home are now receiv-
ing Basque-medium or bilingual educa-
tion. They are taught in a new language
(Euskara batua or Unified Basque, stan-
dardized in 1968) that is dissimilar to the
Basque dialects of Biscayan (west), Zu-
beroan (northeast), and Roncalese (east).
As a result of language policies, there are
nowadays considerably more new Basque
speakers (euskaldunberriak) who are pro-
ficient in Basque, but do not speak the
language in the private sphere. In the
Basque-speaking areas usage in the pri-
vate sphere is diminishing because of mi-
gration to the urban areas of France and
Spain and an extremely low birthrate
compared to other European regions.

From 2000 onward, after 130 years of
French assimilation policies, France has re-
versed its policy towards Euskara. Schools
are now massively adopting bilingual ed-
ucation, which has become very popular.
Paradoxically, in the Basque-speaking
rural interior of Zuberoa (Soule) bilingual
schools are less popular because of the di-
alect gap with standardized Basque and a
strong tendency to migrate to French cities
caused by agricultural decline. Despite the
promotion of Basque under different state



and regional administrations, there are still
doubts about its capacity to survive.

The lifestyles of the Basques are deeply
influenced by their exposure to Spanish
and French cultures. In France the Basques
have a French timetable, in Spain a Span-
ish one. French Basques have early lunches
and dinners and short lunch breaks, unlike
their southern peers. Typical for the south,
until recently, were the so-called cuadril-
las, informal groups of friends of the same
age who spend part of their free time in the
evening visiting bars (el poteo), where they
have drinks and eat small snacks (pintxos).
Cuadrillas have lost much importance
in the urban areas as youth find more at-
tractive other activities such as sports, ad-
vanced study, and recreational activities
(e.g., discotheques). Even in small towns
and villages, young people prefer to join
sport clubs instead of cuadrillas.

The following Basque habits and institu-
tions have survived the exposure to French
or Spanish culture.

* Pelota is played with a hard ball that
rebounds from a walled court. Several
varieties of pelota exist.

* Txokos, gastronomic societies, are par-
ticularly prominent in Gipuzkoa and
Spanish Navarre.

e Bertsolaritza, a tradition invented in
about 1800, consists of improvised po-
etry sung at popular festivals.

* Stone lifting, rowing, and other sports
requiring much physical strength con-
tinue in popularity.

* Mendigoitzaleak, mountaineers’ clubs,
originally an urban invention (Bil-
boa 1903), have spread throughout the
southern Basque realm.
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o lkastolak, self-financed Basque-
medium schools, a reaction to educa-
tion in Spanish (1920s), have not at
all disappeared. They mushroomed
under late Francoist dictatorship (1970—
1977). Nowadays regional authorities
support ikastolak.

* Among modern more universal sports,
bike racing is popular in Euskal Her-
ria. The taste for other modern sports is
often in line with popularity within the
respective states, as for instance rugby
in the north or soccer in the south.

Like the Carlist wars of the 19th cen-
tury, the Spanish Civil war (1936-1939)
was fought between Basques themselves.
Navarre and the province of Alava (Araba)
fought with Franco’s army, while two
coastal provinces joined the Republicans.
During the dictatorship Alava and Na-
varre enjoyed a preferential regional sta-
tus (régimen especial) within the Spanish
administration. Repression, antileft and
anti-Basque, was harsh in the two coastal
provinces. Unionism strongly rooted in
the Bilbao area, with its heavy industries,
Basque culture, and language in the small
towns and countryside of Gipuzkoa and
Bizkaia, became important targets of re-
pression. The legacy of repression is a lack
of loyalty to the Spanish state in the north
compared to Alava and Navarre.

As a reaction to persecution of the left
and of Basque nationalism, a group of stu-
dents of the Catholic university of Deusto
in Bilbao began to mobilize people during
the late 1950s. Ten years later this group,
named ETA (Euskadi ta Askatasunal
Basque Homeland and Freedom), started to
use violence. They claimed an independent
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and socialist Euskal Herria. Up to the early
1980s violence spiraled, resulting in a death
toll of 800 (1969-2009). Initially ETA
gained much support. However, its sup-
port base has been gradually eroding from
the end of the 1980s. Political parties con-
nected with ETA are now banned by the
Spanish authorities. The 2009 elections for
the Basque autonomous parliament were
the first ones without any representation
with an ETA connection. The banning of
ETA-linked parties represents several po-
litical dilemmas. First, Basque nationalism
has now lost its majority in the Basque par-
liament because of the absence of radical
nationalism. Second, radical nationalists,
numbering approximately 100,000 vot-
ers, feel unrepresented. Third, liberal de-
mocracy would be in peril with parties that
threaten statewide parties and their repre-
sentatives by condoning violence. Today
ETA violence continues at low intensity.
After two ceasefires (1998-1999; 2006)
the widely spread hope for a negotiated end
of violence has evaporated. ETA’s sectari-
anism and the hard line of the center-right
Partido Popular are held responsible for the
failure of peace processes.

The devolution of powers in Spain has led
to nation-building and rebasquization poli-
cies in the Basque Autonomous Community
and a modest support for Euskara in Navarre
governed by center-right antinationalists.
On the French side nationalist mobilization
is weak. The nationalists’ claim is modest
and state-abiding compared to their Spanish
counterpart—a Basque département within
France. In contrast, the nationalists of the
south have state-challenging claims. The
moderate parties (the PNV and its split-off
Eusko Alkartasuna) demand cosovereignty

of the Autonomous Community with Spain,
while the former radical ones and the neo-
radical party Aralar want an independent
Euskal Herria.

A challenge faced by many Basques is
how to cope with cultural extinction, par-
ticularly in the regions where sufficient po-
litical support is missing, like in Navarre
and France. Rural decline and concomi-
tant depopulation menace the last rural
strongholds of Basque culture. In the cit-
ies Basques are continuously exposed to
Spanish or French culture. The economic
problems vary considerably from place to
place. The Basque Autonomous Commu-
nity is one of Spain’s core regions, cop-
ing with problems of transforming an
old industrialized area into a postmod-
ern service economy. There, congestion
and environmental issues are high on the
political agenda. Pamplona and Vitoria-
Gasteiz have experienced a boom during
the last decades up to the 2009 credit cri-
sis. In France there is huge discrepancy
between the urbanized coastal fringe and
the depopulating rural interior. The major
complaint is the shortage of housing for
young natives caused by the pressure on
the housing market by outsiders who buy
second homes. Mass tourism has led to a
folklorization of Basque culture. Given the
fragmented administrative, political, and
cultural landscape of Euskal Herria it is
almost impossible to find pan-Basque so-
lutions to these challenges.

Jan Mansvelt Beck
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Belarusians

Belarusians or Belorussians (Belarusian:
Benapycel, Bielarusy;earlierspelled Belar-
ussians, Byelorussians, and Belorusians)—
are an Eastern Slavic ethnic group and the
dominant population of the Republic of
Belarus (before 1991 the Byelorusian So-
viet Socialist Republic). Belarusians also
form minorities in neighboring Poland (es-
pecially in the former Bialystok province),
Russia, Lithuania, Ukraine, and Kazakh-
stan. There are currently about 11.5-12
million people who associate themselves
with the Belarusian ethnicity, of which 10
million reside within Belarus. The name
“Belaya Rus” first appears in the 13th
century. The term derives from the word
“Bela”—*“white” in the meaning of “free,
independent”—and refers also to the color
of the national costumes and to the histori-
cal impact of Balts (“Balta” in Lithuanian
means “white”). However, the use of the
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name “White Russians” is misleading, and
some Belarusians regard it as insulting
because of its association with the White
Russian troops that fought the Bolsheviks
during the Russian Civil War (1918-1922).
Belarusians speak Belarusian, a Slavic
language, and are predominantly Eastern
Orthodox, with small Catholic and Uniat
(Eastern Rite) denominations in the north-
western areas.

Most Belarusians today consider them-
selves descendants of the Dragoviches,
Kriviches, and Radimiches, Eastern Slav
tribes who moved into the region between
the 6th and 8th centuries CE, settling in
the western and northwestern parts of what
is presently Belarus. They merged freely
with the indigenous Balt tribes, especially
in the northwest. Belarusian people trace
the roots of their culture and nationhood
to the Old Rus state—known as the Ki-
evan Rus (9th—11th century), in particular,
the vassal Principality of Polatsk—and to
Samogitiya (part of Lithuania). During the
Middle Ages Belarusians were identified
as Rusyns or Ruthenians as well as “Lit-
viny” (Litvins, or Lithuanians). This later
term refers to the state of the Grand Duchy
of Lithuania (Litva, Great Litva), part of
which was White Ruthenian lands after
the 13th to 14th centuries. The Ruthenian
language, which later evolved into mod-
ern Belarusian, was the official language
there. For this reason many historians
argue that the medieval Grand Duchy of
Lithuania was the first Belarusian nation
state. In 1569, following the signing of the
Union of Lublin, the Belarusians acceded
to the Polish “commonwealth” (Rzecz-
pospolita) and fell under Poland’s con-
trol. During the three partitions of Poland
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(1772-1795) Belarusians were incorpo-
rated into the Russian Empire under Cath-
erine the Great. According to the doctrine
called Pan-Slavism that was prevalent in
the Russian Empire during 19th century,
the Belarusians and “Malorusi” (literally
“Petite Russians,” i.e., the Ukrainians)
were merged into Russians, collectively
known as “Velikorusi” (Great Russians).
Next to the Russian and Ukrainian, Be-
larusian belongs to the Eastern branch of
the Slavic division of the Indo-European
language family. Together with Russians
and Ukrainians, Belarusians share Ortho-
dox Christianity, Old Orthodox Church
Slavonic, and the Cyrillic alphabet com-
plemented with certain symbols to accom-
modate the special spelling. Belarusian
literature dates from the 11th century.

Belarusian women near the village of Timirazyev cut wheat as part of a harvest celebration.

The development of the Belarusian people
owes much to Baltic tribes, with a partic-
ularly strong Lithuanian impact in west-
ern Belarus; in fact, in the areas bordering
Lithuania residents continue to practice
Lithuanian-Belarusian bilingualism. The
Belarusians became distinct from their
neighbors in language, customs, and ma-
terial culture about the end of the 12th
century. In the 14th century, while being
incorporated to Lithuania, Belarusians
never lost their national identity. More-
over, with the translation of the Bible in
1517, Belarusian emerged as the dominant
language and the vehicle for legislation.
In 1696, the Polish Sejm (Diet) banned
the use of Belarusian in the official inter-
action and record keeping. During this pe-
riod, Catholic and Polish influences were



resisted by the Orthodox Church and broth-
erhoods (bratchyny). Modeled on Western
European confraternities and trade guilds,
brotherhoods initially concerned them-
selves with religious and charitable ac-
tivities; later they took up the defense of
the Orthodox Church as well as Belaru-
sian and Ukrainian autonomy. Certain Be-
larusian cultural peculiarities, especially
in the rural dwellings and woodlands, are
preserved to this day, including the cloth-
ing, embroidery, a diet based mainly on
potatoes, the wedding cake, and elements
of architectural design. Distinctive ritu-
als include Maslenitsa (the sending off of
winter, celebrated before Lent) and Kupala
(originally a pagan rite of summer, cele-
brated in the third week of June).

Despite having a population the size of
an average European country and resid-
ing in an area as large as Britain, of all the
major nations in the USSR the Belarusians
were in the greatest danger of losing their
distinctive identity during Soviet rule. Be-
larusians were portrayed by Communist
authorities as a backward population, writ-
ing in a damaged form of Russian, dress-
ing with embroidered shirts and straw hats,
dancing the Lyavonihanational dance, con-
tinuously celebrating Stalin as the “Father
of the Peoples.” Of the 540-570 authors
published in Belarus in the 1920-1930s, at
least 440-460 (80%) were repressed; to-
gether with those Belarusians who fled the
country, Belarusians make up one-quarter
of the total number of the writers and art-
ists repressed in the USSR. The language
issue has been crucial for Belarusian na-
tional consciousness. In the last decades
of the 20th century, about one-third of
Belarusians—predominantly the more
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educated—considered Russian as their na-
tive language, the highest percentage in any
Soviet Republic outside of Russia. Rus-
sian rapidly replaced the native language
in schools, particularly in secondary and
university education. It was claimed that
Belarusian could be heard only in the coun-
tryside among peasants and at the Repub-
lican Writers’ Union, where authors were
directed by Communist authorities to write
in Belarusian. (The only path to a career in
the creative arts lay in the union.) Despite
systematic repression, Belarus contributed
considerably to Soviet literature, drama,
and poetry. One of the most prominent art-
ists of the 20th century, Marc Chagal, was
born and began his career in Belarus, and
the best pop group in the USSR, Pesnyary,
was from the republic.

After World War I the Belarusians briefly
attained statehood, as the ephemeral Belar-
usian National Republic under German oc-
cupation. On January 1, 1919, in the city
of Smolensk, the Soviet Socialist Repub-
lic of Belarus (SSRB) was founded, and in
1922 the Byelorussian Soviet Socialist Re-
public, together with other territorial units,
became a constituent member of the So-
viet Union (USSR). Under the Treaty of
Riga (1921) Western Belarus was ceded to
Poland only to be retrieved in 1939 under
the Soviet agreement with Nazi Germany.
During the Stalinist repression (1930s), at
least 300,000 intellectuals, members of
the cultural and artistic elite, and wealthy
peasants were shot, and close to 1 million
were exiled to Siberia and Central Asia.
During the German occupation of World
War II, which lasted more than three years,
the republic lost about a third of its popula-
tion (almost 3 million) and perhaps half of
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its infrastructure and productive capacity.
More than 200 cities, towns, and district
centers, and more than 9,000 villages were
completely or partially destroyed. Mos-
cow ceded Belarusian territory to Poland
and Lithuania; moreover, retaliatory op-
erations against the anti-Soviet resistance
continued long after the end of the war. As
a consequence, the population of Belarus
reached its prewar level (10 million) only
in the late 1980s. Under the Soviet system,
Belarus did not benefit from the fact that
it was formally a United Nations founding
member, and an ethnic Belarusian, Andrey
Gromyko, was from 1957 until 1985 the
Soviet Minister of Foreign Affairs, a full
member of the highest ruling body in the
USSR, Politbureau, and a ceremonial head
of state during the last years of his life.

Belarus suffered considerable environ-
mental damage under the Soviet regime.
After the Chernobyl nuclear disaster
(1986), the radioactively contaminated
areas coincided with those characterized
by extreme industrial and chemical pollu-
tion. More than 200,000 hectares tainted
with radioactive caesium-137 remain unfit
for agricultural purposes, and 1.685 mil-
lion hectares of Belarus’s vast forests
remain contaminated with radioactive ele-
ments. This catastrophe affected the desti-
nies of millions of Belarusians, who have
suffered rising levels of thyroid cancer,
leukemia, mental disorders, and disabili-
ties in adolescents.

Belarus achieved full independence
with the dissolution of the Soviet Union
in December 1991—an event that formally
occurred on its soil, at the Belovezha sum-
mit of the presidents of Russia, Ukraine,
and Belarus. Under its first president,

Alyaksander Lukashenka (elected in July
1994), Belarus sought closer integration
with Russia, on which it is heavily depen-
dent economically. Lukashenka describes
himself as having an ‘“‘authoritarian rul-
ing style,” and he is often described as a
dictator. The country’s constitution was
changed in 1994 to allow Lukashenka to
remain in office for a third term, with the
specter of an unlimited regime. The Be-
larusian government has been criticized
for human rights violations. Belarus is the
only European state that retains the death
penalty.

Stephan E. Nikolov
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Bosniaks

Bosniaks (Bosnian: Bosnjaci, sg. Bosnjak;
in English also spelled Bosniacs; before
1993 known as Muslimani, i.e., Bosnian,



Yugoslav, or Serbo-Croat-speaking Mus-
lims) are a Muslim Slav nation in the
former Yugoslavia. They live mostly in
Bosnia-Herzegovina, which they look to
as their homeland (maticna drzava), and
in the adjoining SandZak region of south-
ern Serbia and northern Montenegro, but
also in the other Yugoslav successor states.
From 1878, many emigrated to remaining
Ottoman lands. Later flows of political ex-
iles since 1945, economic migrants since
the 1960s, and refugees in the 1990s have
brought a Bosniak diaspora of perhaps half
a million to German-speaking countries,
Scandinavia, North America, and Austra-
lia. In the most recent census in Bosnia-
Herzegovina (1991), Bosniaks were not a
category, but there were 1,902,956 Musli-
mani (43.5% of the republic’s population);
many of the 242,682 who declared them-
selves Yugoslavs would also be likely to
identify as Bosniaks today. One current
estimate is about 2.2 million Bosniaks in
Bosnia-Herzegovina, some 48 percent of
a total population of 4.6 million. Some
300,000-350,000 live in other former Yu-
goslav countries; they make up the major-
ity (52.6%) in the SandZak, according to
the 2002-2003 censuses. Their religion
and identification with Ottoman cultural
tradition distinguishes them from the Cro-
ats and Serbs, with whom they until re-
cently shared a language. Bosniaks now
refer to their language as Bosnian. Like
Croatian, the written language is based on
the [jekavian dialect (spoken in much of
Croatia, Bosnia-Herzegovina, and Mon-
tenegro, but not in Serbia) and written in
Latin script, and is distinguished mainly
by a greater frequency of Oriental loan
words and an additional -h—(/x/) in some
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words (e.g. kahva, coffee). The language
distinguishes Bosniaks from other Muslim
communities in the former Yugoslavia,
which speak Albanian, Turkish, Romani,
or Macedonian. The status of the Bosnian
Muslims as a separate nation has been con-
tested, and the recent (1993) adoption of
Bosniak (a word used in Ottoman times)
as their ethnonym was in part intended to
put a stop to claims that they were ethnic
Croats or Serbs of Muslim faith. The Mus-
lim Slav communities in Montenegro and
southern Kosovo are divided over whether
to identify as Bosniaks, or as Muslimani or
Goranis, respectively.

Bosniaks, like Croats and Serbs, derive
from the South Slavs that arrived in the area
in the fifth century. They identify with the
medieval Bosnian state under Ban Kulin
(r. 1180-1204) and King Tvrtko (r. 1353—
1391). The conquest of Bosnia by Mehmet
11 (1463) made it an administrative province
(at various times sancak, eyelet, or vilayet)
of the Ottoman Empire. Ancestors to the
Bosniaks adopted Islam under Ottoman
rule from the 15th century onward; by the
17th century, there was a Muslim major-
ity. In the past, Islamization was explained
variously as the result of forced conversion,
conversion by a feudal class seeking to re-
tain its privileges, and the mass conversion
of a heretic Bosnian church. The evidence,
however, points to a gradual, noncoercive
process of conversion from folk Christian-
ity to folk Islam, affecting different social
strata and religious confessions; driven
by the relative legal, economic, and psy-
chological advantages of belonging to the
dominant religion; and meeting scant resis-
tance from Christian clergy, who were few
and weakly organized.
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Bosnian Muslims (known as Bosniaks) pray during the

Eid al-Adha festival in the city of Banja

Luka in January 2006. Located in the Bosnian Serb political entity, the Republika Srpska,
Banja Luka witnessed horrific ethnic cleansing operations during Bosnia-Herzegovina’s civil
war. Across the nation, churches and mosques were leveled by warring factions of Bosniaks,
Serbs, and Croats. Since the war ended in 1995, there has been a major religious revival
among the country’s three major faiths: Islam, Orthodox Christianity, and Roman Catholicism.

(AFP/Getty Images)

Though the Muslims were regarded as
Turks on account of their religion and par-
ticipation in Ottoman culture, Bosnia was
not significantly settled by ethnic Turks,
and the Muslim population remained
Slavic-speaking. An Ottoman urban civi-
lization developed in Sarajevo, Travnik,
Mostar, and other towns, fostered by the
endowments of notables like Sarajevo’s
Ghazi Husrev-Bey, with learning and arts
in Turkish, Persian, and Arabic as well as a
vernacular literature in Arabic script (alha-
miado). The Muslims also participated in
the oral culture of epic song in the Slav ver-
nacular. Bosnia lay on the border between
the Ottoman and Habsburg empires, and

the many wars and growing tax pressures
were a heavy burden. The 19th century saw
a number of local rebellions, both by local
Muslim notables (against Ottoman mod-
ernizing and centralizing reforms, between
1821 and 1850), and by Christian peasants,
the latter leading eventually to the involve-
ment of European powers and the Ottoman
loss of Bosnia to Austria-Hungary.
Bosniaks are traditionally Sunni Mus-
lims of the Hanafi School. The main Sufi
orders today are the Nagshbandiyya and
Qadiriyya; many others, including those
with more heterodox tendencies, have been
present in history. Local religious practices
of note include the meviud celebrations with



recitations of pious poetry on the Prophet’s
birthday as well as on other festive occa-
sions; the tevhid commemoration of the
dead and the women’s tevhid in private
homes, with Qur’an recitation and prayers;
visiting the roofed tombs (turbeta) of Mus-
lim saints and martyrs; and pilgrimages
with open-air devotions at particular prayer
sites (dovista), some of which have become
annual mass events. Contemporary religi-
osity ranges from the nonpracticing secu-
larist, through an easy-going faith stressing
ethical principles and local traditions, to
more rigid forms of piety that have recently
asserted themselves, including salafi influ-
ences associated with the Middle East.

Reformers and traditionalists in the first
half of the 20th century debated how to adapt
to life in a non-Muslim state. Muslim fam-
ily and personal status law remained under
sharia court jurisdiction until 1946. Under
socialist rule, these and other Islamic insti-
tutions were suppressed. The recognition of
Muslims as a nation led to a cautious religious
revival in the 1970s, with the founding of
an Islamic newspaper and a theological fac-
ulty. Since the fall of socialism, through the
1992-1995 war and postwar years, religion
has had a high public profile, and has spurred
considerable growth in Islamic institutions
(schools and higher education, publishing,
etc.). Nearly all religious life is organized by
the Islamic Community, headed by a reisu-
[-ulema (Grand Mufti), which is recognized
under the 2004 law on freedom of religion
and religious communities.

The Bosnian Muslim population has
historically been associated primarily with
the urban life of traders and craftsmen. In
the Bosnian borderland, unlike other Otto-
man lands, the estates of military leaders
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often became hereditary, and there devel-
oped an indigenous Muslim nobility whose
land was farmed by Christian customary
tenants (kmets). There were also Muslim
peasants farming their own land. Agrarian
reforms in the 20th century did away with
the Muslim landlord class, but many com-
mon family names incorporate titles like
beg or aga. In the socialist period Bosnia-
Herzegovina underwent rapid urbaniza-
tion and the development of some heavy
industry. Male seasonal labor migration to
countries like Germany and Switzerland
has been significant in the later 20th cen-
tury. There is a pronounced social divide
between city and countryside, and urban-
ites worry that their modern and cosmo-
politan lifestyle is undermined by an influx
of peasants displaced by the war.
Bosniaks have lived closely mixed
with Croats and Serbs, often in adjacent
or shared villages and neighborhoods,
and have participated with these and other
groups in Bosnia’s social, economic, and
cultural life through shared institutions. In
the early 20th century, some Muslim intel-
lectuals promoted Croat or Serb nationality,
but most Muslims opted instead to identify
themselves as nationally “undetermined”
(neopredeljeni), until they were offered the
option to be Muslims in an ethnic or na-
tional sense. Important traditional forms of
artistic expression include the sevdalinka
love songs and oral folk epics and ballads,
and lively literary production and award-
winning cinema have developed.
Inrecenttimes, Bosnia-Herzegovina has
been a part of Austria-Hungary (occupied
1878, annexed 1908), the first Yugoslavia
(1918-1941), the fascist NDH state, and
Socialist Yugoslavia (1945-1992) before
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Bosnia-Herzegovina: War and Refugees

In the final years of the Socialist Federal Republic of Yugoslavia (1943-1992), a fierce
struggle erupted among the constituent republics and autonomous regions. Croatia’s
vote for seceding from the federal structure was followed by the Yugoslav National
Army’s seizure of one-third of Croatian territory, while Bosnia-Herzegovina’s dec-
laration of independence resulted in the siege of its capital, Sarajevo, in April 1992.
Some 250,000 Bosnians, most of whom were Bosnian Muslims, lost their lives in
the ensuing four years of war. The breakup of the former Yugoslavia was one of the
major refugee-producing events in the last decade of the 20th century: more than
I million Bosnians were displaced internally and another | million fled the country
in search of safety. About 130,000 refugees have been resettled in the United States.
Other destinations for refugees from Bosnia-Herzegovina include Germany, Austria,
Great Britain, Australia, and Canada, where Bosnians build new livelihoods while

seeking to heal the wounds of wartime.

Fethi Keles

becoming independent. Austro-Hungarian
rule left a lasting administrative, legal, ed-
ucational, and architectural legacy. Many
Muslims emigrated to Ottoman lands; oth-
ers remained and slowly integrated into
the new institutions. Political mobilization
of Muslims under the new system began
with a successful movement for Muslim
autonomy in matters of education and ad-
ministration of the religious endowments
(1899-1909). Muslim parties, the MNO
party (established 1906), and its successor
the JMO (established 1919) joined shift-
ing coalitions in ultimately unsuccessful
attempts to prevent agrarian reform and
keep Bosnia intact. In socialist Yugosla-
via under Tito, from 1968 onward, the
Communist Party recognized Muslims as
a sixth nation (narod) in the country’s na-
tionalities system, though the Muslims,
unlike the other nations, did not have a

republic to themselves, or national institu-
tions to promote their identity.

Economic crisis, the collapse of social-
ism, and the first free elections (1990)
brought an uneasy coalition of nationalist
parties to power. The SDA party of Alija
Izetbegovi¢ (1925-2003), a broad national
movement with a pan-Islamist current,
gained the Bosniak vote and has been a
dominant force in Bosniak politics since.
Bosnia’s subsequent declaration of inde-
pendence from a dissolving Yugoslavia
triggered the 1992-1995 war, in which
Bosnian Serb and Croat forces supported
by Belgrade and Zagreb respectively
fought the Bosnian government to partition
the country along ethnic lines. The brutal
ethnic cleansing of the civilian population,
the genocide in Srebrenica (1995), and the
siege of Sarajevo left at least 64,000 Bos-
niaks killed or missing, more than half of



Bosniaks

Srebrenica

Srebrenica (Srebrenitza), a town located in
contemporary eastern Bosnia-Herzegovina,
was the site of a mass murder planned and ex-
ecuted by the Serbian Army and paramilitar-
ies against the local Bosnian Muslim (Bosniak)
population in the 1991-1995 war in the Bal-
kans. The town was declared a safe haven as
per a United Nations Security Council Reso-
lution in 1993; however, approximately 8,000
Bosniaks were killed in a series of attacks in
July 1995 by forces led by Ratko Mladi¢, who
faced no resistance from the Dutch peace-
keepers on duty. In an award made in 2007,
the International Court of Justice decided
that the killings amounted to genocide. The
Dayton Agreement of 1995, which ended the
war, divided the country into two political en-
tities, the Federation of Bosnia and Herzegov-
ina, and the Serb Republic (Republika Srpska),
and left Srebrenica to the control of the latter
entity. Approximately 2,000 of the Bosniaks
who fled Srebrenica and surrounding areas at
various stages of the war, including the time

Bosnian Muslim women pray in front
of a marble stone with the inscription
“Srebrenica, July 1995,” which was
unveiled in the village of Potocari near
Srebrenica, Bosnia, on July 11, 2001.
The monument marks the reburial site
for victims of Europe’s worst massacre
in 50 years. (AP/Wide World Photos)

of the massacre, have entered the United States as UN-recognized refugees and they

currently live in Syracuse, New York.

Fethi Keles

them civilians. The war experience has
greatly affected all facets of Bosniak life,
and it has left the challenge of rebuilding a
devastated society and economy in a weak,
decentralized, ethnically divided state.
Christian Moe
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Bretons

Bretons live mainly in the Brittany region
of western France. The population of the
four administrative departments of Brit-
tany plus the Loire-Atlantique department
was about 4.365 million in 2007. The
three largest cities in Brittany are Nantes,
Rennes, and Brest. There are also sig-
nificant Breton diasporas in Paris, other
French cities, and in several foreign coun-
tries. Bretons are of Celtic cultural origin,
the primary language linked to the eth-
nic group is Breton (although all Breton
speakers also speak French), and their re-
ligion is predominantly Roman Catholic.
Gallo, a Romance language that is now
nearly extinct, was traditionally spoken
throughout the eastern part of Brittany.
The Breton language has undergone a
rapid decline in the number of speakers
over the past century. In 1900 there were
probably about 1.3 million Breton speak-
ers. By the 1980s the number of Breton
speakers had decreased to about 600,000,
and by 2007, language use surveys sug-
gest that there were fewer than 200,000
speakers. Perhaps 35,000 of these speak it
on a daily basis, and 70 percent of Breton
speakerstoday are past 60 yearsold. Breton
ethnic identity is self-ascribed, situational
or contextual, and frequently performa-
tive in a folkloric setting. Major bases of
ethnic identity for Bretons include terri-
tory, race and ancestral origins, expres-
sive culture (music, dance, costume), and
language. Surveys also suggest that only
a small but significant minority of the re-
gion’s total population claims a strong
Breton ethnic identity or affiliation. The
historical processes of the stigmatization,

devalorization, and marginalization of
Breton language and culture within the
larger French nation-state and society par-
tially explain the ambiguous status of eth-
nic identity in the region.

The Celtic Bretons originally settled in
western France through multiple waves of
migration from the British Isles that began
in the 3rd century CE as Bretons fled in-
vading Angles and Saxons. Bretons devel-
oped an independent and well-organized
state structure that lasted from the 9th to
the early 16th centuries. In 1488, the Breton
army was defeated by the French, and in
1532 a treaty unified Brittany and France.
Brittany retained significant fiscal and

A woman wears a traditional Breton headdress
during a tromenie, or hilltop pilgrimage, in Lo-
cronan, France. (Christophe Boisvieux/Corbis)



administrative autonomy, however, until
1789. Subsistence agriculture and fishing
were the major traditional sources of live-
lihood for the Breton people until the mid-
20th century. Throughout the 19th and the
first half of the 20th centuries, the French
state gradually extended its control over
the region. Processes of modernization,
including the construction of railroads and
highways, compulsory public education in
the French language, military conscription,
rural-urban migration, and industrializa-
tion, led to the greater linguistic, cultural,
and economic assimilation of Bretons into
the French nation-state. Today Bretons live
in an economically developed and techno-
logically advanced contemporary nation-
state structure. The principal foundations
of Brittany’s economy today include ag-
riculture (especially pork, dairy, and veg-
etable crop production), food processing,
fishing, industrial production (most nota-
bly automobiles and electronics), tourism
and second home construction, a signifi-
cant service sector, and a large public-
sector labor force (including universities
and military installations).

Brittany was traditionally a rural agrar-
ian society until the second half of the
20th century (although there were also ur-
banized elites from an early period and a
growing professional middle class after the
mid-20th century). The prevailing image
of Brittany centers around rural and rus-
tic small villages, and the Breton people
are also known for their deep religiosity
and their commitment to the Catholic faith.
Catholic rituals of baptism, marriage, and
funerals are still important today. Brit-
tany’s complex religious landscape in-
cludes a large number of saints, religious
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festivals known as pardons, and collective
pilgrimages to chapels and sacred saint lo-
cations. Bretons also have some culturally
distinctive beliefs about death, souls, and
the afterlife. Family, marriage, and kinship
were other important pillars of Breton so-
ciety. Ethnic group relations within Brit-
tany have three important aspects. First,
Bretons have long interacted with tourists
and non-Bretons who have second homes
in the region. Some of these outsiders are
French people (often from the Paris area)
and others are from foreign countries (Ger-
many and Britain, among others). Relation-
ships between Bretons and these outsiders
are generally harmonious, but may also be
tinged with resentment and mild conflict.
Second, Bretons have long had cultural,
intellectual, and political ties with peoples
from the other Celtic nations (Scots, Irish,
Welsh, Cornish, and Manx) and with some
other ethnic minorities within France and
Europe (Basque, Occitan, and Catalans,
among others). Finally, new postcolonial
and racially diverse immigrants have also
started to live in Brittany.

Brittany has a long history of ethnore-
gionalist and nationalist social move-
ments beginning at the end of the 19th
century. Throughout the first half of the
20th century, these political parties were
mainly on the right ideologically, and dur-
ing World War II some Breton national-
ists actively collaborated with the German
occupiers. After the war, some of the
Breton nationalists were executed, im-
prisoned, or punished with civil penalties
for this collaboration by the French state.
When the Breton movement reemerged in
the 1960s, it was reconstituted primarily as
a set of small leftist and autonomist political
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groups with a largely middle-class, intel-
lectual, and urban-dwelling membership.
Three of the principal parties operating
today are the Union Democratique Breton
(Democratic Breton Union), the Parti
Breton (Breton Party), and Emgann (a
Breton neologism suggesting struggle or
combat). The Union Democratique Breton
was founded in 1964 as a socialist autono-
mist party. This party has approximately
one thousand active members and includes
several local elected officials. The Parti
Breton was founded in 2002 as a social
democratic and nationalist political party.
This party claims about 400 active mem-
bers, participates in electoral politics, and
also has a small number of local elected of-
ficials. Emgann was founded in 1982 as an
anticapitalist and antiracist leftist national-
ist party. This group is even smaller, does
not participate in electoral politics, and
has ambiguous links with the Breton Rev-
olutionary Army (a banned terrorist group
under French law).

Breton ethnonationalist parties today
share several broad goals: greater political
and economic autonomy for Brittany (or
actual independence from France in some
cases), the administrative reunification of
the department of Loire-Atlantique with
Brittany, and official French state recog-
nition and preservation of the Breton lan-
guage. Breton ethnoregional activists have
employed protests, rallies, marches, and
electoral politics as their main strategies
to pursue their goals. Violence has never
played a major role in Breton nationalism;
however, between 1966 and 1978, the Front
de Libération de la Bretagne (Breton Lib-
eration Front) carried out approximately
200 bombings of symbolic and infrastruc-
tural manifestations of French state power

in Brittany (but without killing anyone).
Although the political Breton movement
is relatively small and marginal, cultural
movements in the region—those groups
devoted to the preservation and folkloric
performance of traditional or neotradi-
tional Breton costume, dance, music, and
sports—are far larger and more actively
influential in contemporary Brittany. Or-
ganizations supporting the teaching of
the Breton language, such as the Diwan
schools, are also an important part of this
cultural movement.

The future of Breton ethnicity in the early
21st century is problematic and difficult to
predict. The Breton language represents
an all-too-familiar case of language disap-
pearance and death. Given the current age
distribution of Breton speakers, the small
number of children and young adults en-
rolled in Breton language instruction, the
absence of official French state recogni-
tion for the language, and the limited avail-
ability of mass media in Breton, it appears
likely that Breton will be moving toward
functional extinction within the next few
decades. Bretons have in many ways been
assimilated into broader French society and
culture, as well as into European and global
cultural identities. Although some facets of
Breton ethnicity have displayed great resil-
ience, major questions to ask include, what
does it now mean to be Breton? And how
will Breton ethnic identity be shaped, ar-
ticulated, and expressed in the future?

David Maynard
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Bulgarians

Bulgarians (Bulgarian: bulgartsi) are a
Slavic people chiefly concentrated on the
Balkan Peninsula. The Republic of Bul-
garia is home to nearly 7 million of the 9
million Bulgarians worldwide, with mi-
norities in neighboring Romania, Tur-
key, Greece, and Serbia. Communities in
Ukraine (over 200,000) and Russia (over
330,000) were founded by émigrés in the
19th century, while hundreds of thousands
of Bulgarians emigrated to Western Eu-
rope (500,000), North America (200,000),
and South America (100,000) in the post-
1989 period. Primarily Orthodox Chris-
tians who speak Bulgarian, a South Slavic
language, Bulgarians have historically de-
fined themselves in opposition to aspects
of Greek, Turkish, and Romanian culture,
while sharing broad parallels with (Slavic)
Serbians. The latter led to minor disputes
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regarding the identity of the population
of border territories. Bulgarian scholars
often emphasize shared history, linguistic
links, and customs to claim Macedonians
as part of the Bulgarian people, disputing
the claim to an independent Macedonian
ethnicity.

Accepted scholarly opinion holds Bul-
garians to be the fusion between Slavic
tribes and Bulgar nomads (referred to as
“proto-Bulgarians” in Bulgaria) who set-
tled in the Balkans in the 7th century;
however, popular discourse in contempo-
rary Bulgaria often emphasizes an earlier
Thracian heritage. In CE 640, the Khanate
of the Onogur Bulgars to the north of the
Black Sea fragmented into several tribes
following their conquest by the Khazars.
One group, led by Khan Asparukh, mi-
grated southwest and founded a new state
in the Danubian plain (today divided be-
tween Romania and Bulgaria), annexing
local Slavic tribes in the process. The new
state pressed the boundaries of the Byzan-
tine Empire, leading to endemic warfare
but allowing Byzantine influence to per-
meate the new state. Khan Boris embarked
on a policy of forced Christianization in
the 860s. Byzantine influence accelerated
under Simeon I, who founded the First
Bulgarian Empire in 914 and in 927 gained
recognition for the Bulgarian Patriachate,
the first Orthodox Church independent of
Constantinople. In the 9th and 10th centu-
ries the towns of Pliska, Ohrid, and Pre-
slav emerged as key centers of Slavonic
Orthodoxy, developing the Slavonic rite
and translating and disseminating Latin
and Greek texts. Continued rivalry saw
the end of the Bulgarian Empire in 1018
at the hands of Byzantine Emperor Basil
Boulgaroktnos, “Basil the Bulgar-slayer.”
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A second Bulgarian Empire was founded
in 1185, which fragmented by the late 13th
century, and the smaller successor states
were first vassalized, then annexed out-
right by the Ottoman Empire during the
period of 1376-1396.

The nearly five centuries of Ottoman rule
are popularly characterized in Bulgaria as
the Tursko igo (“Turkish Yoke”). The ini-
tial postconquest period saw religious tol-
eration, relative administrative autonomy
for Christians, and a lighter tax burden
since the expansionist Ottoman Empire
was fueled by conquest rather than by the
taxation imposed by the Bulgarian Empire
and Church. Bulgarian Christians did face
higher taxes than Muslims and were sub-
ject to the devsirme, a “child tax” in which
children were enslaved, converted to Islam,

and raised to serve in the Janissary corps
or other state duties. Additional laws re-
stricted Christians from church construc-
tion and limited church height, forbade
certain kinds and colors of clothing, and
restricted the ownership of weapons. Such
material restrictions may have inspired
the historic conversion of some Bulgarian
communities to Islam (see POMAK). Al-
though the Ottoman market created some
economic opportunities and a prosperous
class of Bulgarians emerged (the chorbad-
zhiia, Bulgarian for “providers of soup” to
the needy), the administrative breakdown
of the empire in the 18th century led to the
victimization of both Christian and Mus-
lim peasants by local administrators, ban-
dits, and mutinous army units. Bulgarian
popular memory accords little good to the



Ottoman period, depicted as a period of
cultural and ethnic slumber for the Bul-
garian nation.

Bulgarian cultural life incorporates both
unique features, shared heritage with other
Balkan peoples, and Turkish elements.
Cultural and economic ways of life were
profoundly altered in the late 19th century
by modernization, which saw traditional
folk customs eclipsed by Westernization.
Bulgarians are overwhelmingly Ortho-
dox Christians, with small and relatively
recent Protestant, Catholic, and Muslim
communities. Bulgarian Orthodoxy en-
compasses some pagan traditions outside
of Christian dogma. These include Baba
Marta (“Grandmother March”) on March
1, gifting friends and family with red-and-
white tassels or bracelets for good health
and spirit; entombing symbolic offerings
in the foundations of new buildings; and
kukeri, a rural celebration of masked, ani-
mal-hide, and bell-bedecked dancers who
celebrate spring and drive away evil influ-
ences. Secularism, particularly in the so-
cialist era, has undermined the expression
of religious belief, but Bulgarian Ortho-
doxy is still popularly seen as integral to
Bulgarian identity.

Ottoman conquest transformed agricul-
ture in Bulgaria, with indigenous noble
landowners either assimilated or dispos-
sessed of the best land in the plains and val-
leys. Towns became increasingly Turkish
centers of administration and commerce.
Most Bulgarians historically lived in self-
sufficient peasant households, with al-
pine communities raising goats and sheep
and trading in wool. Bulgarian indepen-
dence was marked by relatively egalitar-
ian landholding (although Turkish estates
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were confiscated). Occupations no longer
strictly follow ethnic lines today, although
the Turkish ethnic minority dominates
regional industries (mining in the south-
east, tobacco growing in the south) and
the Roma minority is generally segregated
into lower-class roles. Although agricul-
ture remains an important sector of the
country’s economy, Bulgaria today is pre-
dominantly urban with nearly three-quar-
ters of the population living in towns and
cities, including one-fifth of the population
dwelling in the capital of Sofia alone.
During Ottoman rule Muslims pre-
dominated in administrative and military
positions, while Greeks (and Hellenized
Bulgarians) took the leading role in the
hierarchy of the Orthodox Church. The
autonomous Archbishopric of Ohrid, the
last vestige of the medieval autocepha-
lous Bulgarian church, was abolished in
the 18th century. These divisions shaped
ethnic rivalries during the revival (vuzra-
zhdane) period, with Bulgarians seeking
greater control over ecclesiastical and sec-
ular administration: the Istoriia Slavianob-
ulgarskiia of St. Paisii Hilendarski, written
in 1762, is typical in exhorting Bulgarians
to feel pride and avoid Hellenization. State
rivalries with neighboring Serbia, Greece,
and Romania emerged in the late 19th cen-
tury, fueling ethnic tensions in disputed
borderland areas. Ethnic violence, how-
ever, remained relatively rare. The Bul-
garian independence struggle saw attacks
against Muslim and Christian communi-
ties, and the Balkan Wars of 1912-1913
saw targeted attacks against rival ethnici-
ties by each combatant. Ethnic tensions
within 20th-century Bulgaria occasionally
flared up against the Muslim Turkish and
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Pomak communities, who were subjected
in the 1870s, 1910s, 1930s, 1950s, and
1970s—1980s to assimilation campaigns
and who responded by emigrating in the
hundreds of thousands. The historic Greek
population located in the southwest and
along the Black Sea Coast was exchanged
for the Bulgarian population of western
Thrace in the 1923 Greco-Bulgarian pop-
ulation exchange. The contemporary eth-
nic climate is relatively peaceful, although
far-right political elements occasionally
indulge in antiminority rhetoric.

Medieval Bulgarians employed distinc-
tive artistic and architectural elements, in-
cluding interlacing patterns of plant life,
the use of ceramic tile to create mosaics,
and a distinctive church-building pattern
featuring four raised towers. Byzantine in-
fluence displaced this, introducing painted
frescoes (examples are preserved at Boy-
ana Church, near Sofia). Icon painting,
as with other Orthodox peoples, is com-
mon and celebrated, although the distinc-
tive Bulgarian art of stone icon carving is
now rare. Bulgarian songs and dances are
similar to those of other Balkan peoples,
but Bulgarian folk costume is notable and
diverse. Women traditionally wore aprons
and dresses, while men wore trousers,
shirts, wide belts, and vests; outerwear was
colorful (often red) and heavily embroi-
dered, the patterns falling along regional
lines. Traditional entertainments and cos-
tume have been supplanted by modern
European styles since the early 20th cen-
tury, but continue to be celebrated and per-
formed by heritage troupes.

Modern Bulgarian history is marked by
the drive for independence, expansion, and
modernization of the Bulgarian state. The

last century of Ottoman rule in Bulgaria
witnessed the twin drives of state failure
and reform. The former, most notably the
kurdzhaliistvo (“brigandage”) of the 1790s
through 1820, saw the breakdown of cen-
tral authority and the emergence of local
warlords and bandits who victimized local
peasantry (both Christian and Muslim). The
latter, particularly the Tanzimat period of
1839-1876, saw attempts at centralization
and modernization of the Ottoman state
and military, fueling economic prosper-
ity as Bulgarian-inhabited regions became
key suppliers of cloth and iron for the new
military units. The influx of wealth helped
drive the second phase of the Bulgarian Re-
vival, which saw both the dissemination of
nationalism as a philosophical and politi-
cal ideal and the patronage of local schools
and churches with the intent to foster Bul-
garian identity against the pressures of a
Turkish Ottoman state and a Greek Ortho-
dox hierarchy. Demands for increased in-
dependence were met first by the creation
of the autocephalous Bulgarian Exarchate
Church in 1870, and the creation of an au-
tonomous principality (under a German
prince) following the Bulgarian Uprising
of 1876 and Ottoman defeat in the Russo-
Turkish War of 1877-1878.

The Kingdom of Bulgaria had initially
been envisioned as encompassing a vastex-
panse that would have incorporated nearly
all ethnic Bulgarian communities in the
Balkans, but Russia was forced to accede
torival great power demands and the result-
ing state of 1878 comprised less than half
of modern Bulgaria. The new state focused
on the incorporation of Bulgarian com-
munities in the region into a single state,
leading to conflicts over borderlands with



Greece (in Macedonia and Thrace), Roma-
nia (in Dobrudzha), and Serbia (in Mace-
donia and around the Timok River basin).
The most critical conflict concerned geo-
graphic Macedonia, with Bulgarian schol-
ars and politicians claiming its Christian
Slavic inhabitants as conationals. The goal
of unification with Macedonia drove Bul-
garia’s participation in the Balkan Wars of
1912-1913, World War I, and World War
II. Bulgaria was defeated in the last three
of these wars, losing territory and leaving
substantial minority populations outside of
state borders. The failure to reclaim Mace-
donia (chiefly split between Greece and
Yugoslavia) was compounded by social-
ist Yugoslavia’s recognition after 1944 of
a Macedonian nation. The relationship be-
tween Macedonian and Bulgarian identity
remains a controversial one in Bulgaria
today, and although the government recog-
nizes the Republic of Macedonia as a state,
many Bulgarians consider the Macedonian
ethnicity to be a subset of Bulgarians.

The attention to foreign policy and ex-
pansion by the Bulgarian government
meant the neglect of domestic develop-
ment, particularly with regard to the peas-
antry. Although a peasant-centered regime
came to power in 1919, it was overthrown
by arightist coup d’état in 1923. Only after
the socialist assumption of power in 1944
(Bulgaria formally becoming a republic in
1946) did domestic development touch the
majority of the state’s inhabitants. Urban-
ization and industrialization were matched
by state efforts to bring electricity, trans-
portation links, education, and medical
treatment to rural areas. The booming cen-
trally planned economy of the 1940s and
1950s faced increasing stagnation by the
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late 1970s. The state responded with lim-
ited reforms and by appeals to nationalism,
but both policies were superseded by re-
forms in the Soviet Union, the Soviet re-
fusal to use force to maintain socialist rule
in Eastern Europe (the Gorbachev Doc-
trine), and the revolution of 1989.

The period since 1989 has been marked
by the transition to political pluralism and
a more open economic market. The loss
of former Soviet bloc markets has meant a
sustained decline in the standard of living;
this, along with widespread corruption in
government and the growth of organized
crime, has resulted in widespread frustra-
tion. One sign of this frustration has been
the frequent change between ruling gov-
ernment parties, which have included the
socialists, the center-right, and a personal
party led by the former king, Simeon II.
Although populist (and xenophobic) ex-
tremist parties have received substantial
protest votes and a great deal of attention in
the Western media, the political and ethnic
climate remains stable. Demographically,
however, continued economic problems
have led roughly 1 million citizens to
emigrate (out of the 8 million citizens in-
habiting the country in 1989). This raises
popular concerns both that Bulgarians may
be assimilated within Europe as a whole
and lose their identity, and that the faster-
growing Muslim minorities might assume
more control within the country. Accession
to the European Union in 2007 was popu-
larly seen as a route to economic devel-
opment, but also reinforced concerns that
Bulgarian culture might be diluted. This
provides context for the Bulgarian govern-
ment’s symbolic challenges to the EU on
cultural issues, notably to gain recognition
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for evro as an alternate spelling (in Cyril-
lic) and pronunciation for the Euro, both
reflecting Bulgarian usage.

James Frusetta
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Carpatho-Rusyns

Carpatho-Rusyns are a small East Slavic
people. The identity of this population has
been much disputed, with several nation-
alities laying claim to the group. For ex-
ample, in Poland they were seen as a lost
tribe, in Hungary as Slavophone Hungari-
ans; in Slovakia they were considered East-
ern Rite Slovaks, while in Ukraine they
were considered a subethnos of Ukraini-
ans, and in Russia members of the greater
East Slavic Rus nation. Various parts of
the Carpatho-Rusyn population have been
referred to as Rusyn, Rusnak, Rusyn-
Ukrainian, some variant of Ruthenian,
Lemko, Boiko, and even Russian. In the
main,Carpatho-Rusynsare Greek-Slavonic
Rite—that is, Eastern Rite—Christians, a
feature they share with other East Slavic
peoples. They live in the most western ex-
tension of East Slavdom, and their tradi-
tional homeland spans the south side and
part of the north side of the northeast arc of
the Carpathian Mountains in Central Eu-
rope. This territory includes the northeast
part of the Presov region of eastern Slova-
kia, Subcarpathian Ukraine (Zakarpatska
Oblast), part of the Maramures district of
north-central Romania, and the Lemko Re-
gion of southeast Poland. There are also
compact Carpatho-Rusyn settlements in
Serbia, Croatia, and Hungary, a sizable
diaspora in North America, and small num-
bers in South America and Australia. The
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total number of Carpatho-Rusyns living
in Europe is a matter of some contention
since there is no Carpatho-Rusyn political
entity of any sort and various countries use
different ways to count their inhabitants.
Carpatho-Rusyns are recognized as a dis-
tinct group in all countries where they exist
with the exception of Ukraine, which pre-
fers to identity Carpatho-Rusyns as a sub-
section of the Ukrainian nation.

The Carpatho-Rusyn homeland was ar-
guably populated by Slavs since at least
the sixth century CE. Slavs existed beyond
the northern horizon of Greek, Roman, and
Byzantine historians. Present-day schol-
ars generally locate the Slavic homeland
somewhere north of the Carpathians and
perhaps even touching those mountains.
Slavs broke onto the historical stage in the
sixth century when they appeared on the
Danube river frontier of the Eastern Roman
Empire, eventually flooding south into the
Balkans where they are known today as
“South Slavs.” Other Slavs went East and
north into Ukraine and Russia while oth-
ers went west and northwest to the Czech
lands and Poland. The Carpatho-Rusyns
either migrated into the Carpathian valleys
at that time or were already there unnoticed
by Roman and Greek writers. The “Mission
to the Slavs” of saints Cyril and Methodius
in the ninth century brought Christianity
to the region and the rooting of that faith
may have occurred then or a bit later, from
disciples of Cyril and Methodius who were
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based in Bulgaria. Eventually Kievan in-
fluence became dominant in religious ac-
tivities. The form of Eastern Rite (Greek
or Byzantine Ritual) Christianity accepted
by the Carpatho-Rusyns includes married
priests and was originally conducted in the
Carpathian version of Church Slavonic.
Today the everyday Rusyn language
exists in four mutually intelligible forms
and is written in the Cyrillic or accented
Roman alphabets. Outside observers in the
19th and early 20th centuries especially
noted that Carpatho-Rusyns were pro-
foundly conservative, shunning innova-
tion, with archaic elements in religious life
and even pagan carry-overs in village ac-
tivities. They were further distinguished by
the celebration of holidays, their social re-
lations, their customs, and their traditions.
Carpatho-Rusyns, onthe whole, were never
city dwellers but rather farmers and herd-
ers of cattle and especially sheep. These
herders practiced seasonal migration for
pasture, summering in high altitudes and
wintering in valleys. Their villages, usu-
ally established along watercourses, were
self-sufficient but cash poor. Male Rusyns
traveled down to the plains on both sides of
the mountains in the spring and summer to
work as manual laborers on the estates of
Hungarian, Polish, and German landown-
ers, returning in the fall to their mountain
homes. Rusyn tinkers also traveled great
distances offering their repair services,
while others gathered up the heavy oil that
seeped from the ground in the Lemko Re-
gion to sell as medicine or lubricant.
Beginning in the 1880s, nearly half of
all Carpatho-Rusyns moved to the Ameri-
cas for work, particularly the United States.
Many returned to their homeland and made

the trip several times until World War
I effectively cut off immigration. Since
Carpatho-Rusyns came from the Hungar-
ian Kingdom and the Austrian Empire (that
is, Austria-Hungary) they were listed as
Hungarians or Austrians when they crossed
borders. An estimation of 250,000 immi-
grants who came to the United States alone
is not unreasonable. Both in the homeland
and the diaspora Carpatho-Rusyn solidarity
has been rooted in their Eastern Rite Chris-
tianity, mutually celebrated holidays, so-
cial relations, customs, and traditions. The
most important factor is the feeling of nash
(“ours”) or the sense of being different.
The entire Carpatho-Rusyn homeland
was contained within the Austro-Hungar-
ian state before World War 1. After the
war the Subcarpathian portion enjoyed
semiautonomy as part of Czechoslovakia.
This part was seized by the Soviet Union
in 1944 and attached to Soviet Ukraine.
The Lemko Region, despite attempts by
Lemkos to attach it to Subcarpathia in
1918-1920, was awarded to Poland dur-
ing the peace settlement of World War
I. The area was depopulated during and
after World War II (1944-1947) by the
Polish Communist regime; Lemkos were
deported to Ukraine or northern or west-
ern Poland. Only a small percentage of
Lemkos returned to their homeland after
the 1956 political changes. The Presov
and Subcarpathian Rusyns/Rusnaks have
mainly remained in place. In both world
wars the Lemko and Presov regions suf-
fered mightily when the Russian and later
Soviet forces attempted to cross the Car-
pathian mountain passes in order to in-
vade Hungary. From 1944 to 1989 all
Carpatho-Rusyns were administratively



identified as Ukrainians by Communist
authorities.

Since 1990, there has been a large-
scale Carpatho-Rusyn renaissance, and
in the 21st century Carpatho-Rusyns
have been accepted by most scholars as
a Fourth East Slavic nation alongside the
Russians, Belarusians, and Ukrainians.
With the collapse of communism many
Carpatho-Rusyns have supported Rusyn
societies in Poland, Slovakia, Subcar-
pathia, Romania, Serbia, Croatia, Czech
Republic, and Germany as well as the
United States and Canada. Codified ver-
sions of Rusyn language are taught in
schools wherever Carpatho-Rusyns exist.
Within Ukraine’s Subcarpathian Prov-
ince (Zakarpatska Oblast), Carpatho-
Rusyns have been recognized as distinct,
while the government in Kiev continues
with the subethnos concept, refusing to
recognize a distinct Carptho-Rusyn eth-
nic group.

Paul J. Best
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Catalans

Catalans—referred to in English as Cat-
alonians, in French as Catalans, and in
Castilian as Catalanes—are citizens of
an autonomous community of the Span-
ish state whose capital is Barcelona. Ac-
cording to the Catalan Statistical Institute,
7.2 million people now live in this Medi-
terranean coastal community, 70 percent
clustered around Barcelona. Historically,
contiguous territories across the Pyre-
nees in France also constitute the millen-
nial heartland of Catalonia (Catalunya,
Catalufia, Catalogne), while its imperial
influence spread further around the Medi-
terranean. Catalan is an official language of
Catalonia as well as the independent Pyre-
nean Principality of Andorra (77,000 resi-
dents) and claims some 200,000 speakers
in the south of France and roughly 20,000
in the Sardinian city of Alghero (I’ Alguer),
a legacy of the early modern Catalan-
Aragonese Mediterranean empire. Related
Catalan histories, cultures, and tongues
form central elements in the contemporary
ethnic identities of other Spanish contig-
uous communities including inland Ara-
gon, coastal Valencia, and the Balearic
Islands. These communities manifest dif-
ferent ecosystems, stronger impact from
Arab occupation, and divergent strate-
gies of agricultural, commercial, and po-
litical development; in the present, their
languages and other markers of identity
also embody different relations to Spain
and the Castilian language. Descendants
of Catalans, meanwhile, played important
roles in Spain’s late colonial foundations,
especially in the Caribbean and the Philip-
pines; other Catalans sought refuge from
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the Franco regime (1936-1975) across the
Americas. The reconstruction of a Catalan
polity within a post-Franco Spanish state
has revitalized language, culture, and the
international standing of the nation and has
repositioned Barcelona as a European cap-
ital and global destination for diverse im-
migrants. Yet, Catalans do not forget the
struggles of the past while their cosmopoli-
tan future raises questions about a vital and
changing culture.

Catalonia’s coasts constitute a zone of
prehistoric Mediterranean activity over-
laid by centuries of contact with Phoeni-
cians, Greeks, Carthaginians, Romans,

&

Children wander around a booth at a street market selling flags during the celebrations of the

and Arabs; Tarragona was a Roman capi-
tal. A distinctive Catalan identity can be
traced to the Frankish reconquest of for-
mer Visigothic realms from the Arabs;
Franks created a Marca Hispanica (Span-
ish March) along the Pyrenees in the eighth
century. Rousillon (Rosell6) was captured
in 760; Girona, in 785 and Barcelona in
801. Count Guifré I, called el Pelos (“the
Hairy”) made Barcelona and surrounding
territories hereditary domains in 897; his
grandson, Borrell 11, effectively claimed
independence from the Carolingians in
987—celebrated subsequently as the birth
of Catalonia.

Aty

Catalonian National Day (Diada) in Barcelona on September 11, 2005. Many Catalans dem-
onstrate annually to demand recognition of their national rights and liberties, as well as for a
greater degree of self-governance. (AFP/Getty Images)



Frankish leaders repopulated war-weary
regions with farmsteads (masies) built
around strong stem family inheritance and
independent production of grains, wine,
and meat as they revitalized cities like Bar-
celonaand Tarragona. In 1150, the dynastic
marriage of Ramon Berenguer IV of Cata-
lonia and Peronella (Petronilla) of Aragon
united those territories as the Kingdom of
Aragon and Principality of Catalonia. In
the 13th century, King Jaume I conquered
Mallorca and Valencia. Later kings added
Menorca, Sicily, Sardinia, and Naples to
an empire that ranged from North Africa
to Greece, despite profound internal di-
visions, wars with Castile, and a crisis of
succession.

Catalan society, while deeply Roman
Catholic, encompassed polyglot popula-
tions of Muslims, Jews, and Mediterranean
traders; Catalan maritime law became a
standard for the Mediterranean. From 1238
onwards, Catalan parliaments and rulers
also adopted distinctive constitutions en-
suring laws and rights. Catalan traditions
of literature, music, art, religious thought,
and architecture emerged in the Middle
Ages and Renaissance, alongside popular
cultural features such as its Mediterranean
cuisine. The philosopher/novelist Ramon
Llull (1232-1316), the great historical
chronicles, the novelist Joanot Martorell
(1413-1468) who was author of Tirant Lo
Blanch, and poets such as Ausias March
(1397-1459) all contributed to Catalonia’s
position in European culture.

In 1469, another dynastic marriage of
Ferran (Ferdinand) of Catalonia-Aragon
and Isabel of Castile-Leon underpinned
a new peninsular unity evident in the de-
feat of the last Muslim rulers of Granada
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in 1492, the expulsion of peninsular Jews,
and increasing constraints on Muslim,
converts, and Gypsies across the penin-
sula. Meanwhile, the expansion of Cas-
tile’s claims in the New World and wars
in Europe furthered the interests of the
Habsburgs, who had inherited the Span-
ish throne through marriage to Ferdinand
and Isabel’s daughter, Juana. This imperial
vision undermined Catalonia’s prosperity
and Mediterranean interests. In 1640, Cat-
alans revolted against encroachment on
their rights in the Reaper’s War (Guerra
dels Segadors), which led to the proclama-
tion of a Catalan republic under the French.
Defeat in 1659 led to division of the polity
as Catalonia north of the Pyrenees became
incorporated into France, which elimi-
nated most Catalan institutions and pub-
lic use of Catalan. In the War of Spanish
Succession (1705-1714), Iberian Catalans
supported a contender to the throne whom
they thought likely to ensure their political
interests. Military defeat here led to divi-
sion of Catalonia and Aragon and suppres-
sion of Catalan constitutions, institutions
of governance, and learning as well as re-
pression of the Catalan language.

In the 18th and 19th centuries, Iberian
Catalans revitalized their economy through
strong agricultural and viticultural trade
and successful engagement with the In-
dustrial Revolution, facilitated by new ac-
cess to Spain’s New World colonies and
the Philippines. Banking, industry, and
commerce, in turn, underpinned growing
mid-century claims to political rights and
a cultural renaissance (the Renaixenca).
By the turn of the century, an expanding
Barcelona was again a cradle for European
arts, including architects Antoni Gaudi and

65



66

| Catalans

Lluis Domenech I Muntaner, artists Santi-
ago Russinyol, Ramon Casas, Isidre Non-
ell, and a young Pablo Picasso; and writers
Narcis Oller, Jacint Verdaguer, and Dolors
Monserda. Popular expressions like the
working-class choirs founded by Anselm
Clavé, revitalized traditions (the now iconic
circle dance of the sardana), folklore stud-
ies, and appreciation of the countryside
meant that variegated ideas of Catalan iden-
tity imbued a complex society. Two Bar-
celona World’s Fairs, in 1888 and 1929,
claimed an international spotlight as well.
Tensions existed, nonetheless, between
urban and rural populations, especially in
19th-century civil conflicts over the role of
tradition, church, and government. These
were eclipsed by the end of the century
by violent struggles between the Catalan
bourgeoisie and workers, whose origins
and interests sometimes spread beyond the
Catalan polity. In Barcelona, socialists and
anarchists clashed with conservative Cata-
lan elites, notably in the destructive urban
riots of the 1909 Tragic Week.

By 1914, Catalan politicians includ-
ing Enric Prat de la Riba and Josep Puig
I Cadafalch negotiated limited self-
government through the Mancomunitat de
Catalunya, which promoted local infra-
structure and vital cultural and scientific
institutions. After another period of vio-
lent class conflict, this state recognition
ended in 1925 under the Spanish dictator-
ship of Miguel Primo de Rivera (1923—
1930). Shortly thereafter, many Catalans
joined other Spaniards in welcoming the
second Spanish Republic, although Fran-
cesc Macia proclaimed a short-lived Cata-
lan Republic in 1931 before agreeing to an
autonomous government, the Generalitat

de Catalunya, within Spain. This Gener-
alitat promoted a more secular, leftist Cata-
lanism, emphasizing language, rights, and
history, against opposition from Catalan
and Spanish conservatives. Another proc-
lamation of independence in 1935 received
a harsher response, revealing the intensity
of divisions that erupted across Spain with
the Civil War (1936-1939).

In this war, Catalonia became a battle-
ground not only between conservatives
and leftists, but among Catalan leftists who
fought among themselves before Barce-
lona fell to Franco and his Axis allies in
1939. Later, the centralized fascist regime
of Francisco Franco identified Catalans
as enemies, suppressing political agents
and institutions and attacking Catalan
culture. Many public uses of the Catalan
language (especially in schools and mass
media) were prohibited, streets renamed,
and monuments replaced. Catalonia was
flooded with immigrants from other parts
of Spain and, after the 1960s, sun-seeking
tourists from northern Europe. Industry and
banking established new alliances that pol-
luted cities and countryside. For decades,
Catalan identity became oppositional and
privatized around domestic spheres and
memories, sustained by Catalans in exile
in France and the New World, including
Josep Tarradellas, head of the Generalitat
in exile, and cellist Pau Casals. Despite the
close identification of the Catholic Church
with the Franco regime, Vatican recogni-
tion of Catalan as a vernacular liturgical
language and communities based in Cath-
olic schools and institutions, including the
Catalan patronal abbey of Montserrat, be-
came important features in the renewal of
nationalist issues and debates.



After Franco’s 1975 death, Catalan
demands spilled into the streets. On the
1977 Diada—the Catalan national holi-
day commemorating the fall of Barcelona
to the Bourbon claimants and their allies
in 1714—more than 1 million people took
to the streets waving the senyera, the red-
and-yellow-striped Catalan flag, and sing-
ing Catalan anthems. As Spain evolved into
a constitutional monarchy with democratic
institutions, Catalans of many political and
social backgrounds became active spokes-
men in defining a more decentralized state
and asserting Catalonia’s distinctive place
withinit.In 1977, Josep Tarradellas returned
from exile to assume duties as the president
of the Generalitat as an autonomous com-
munity in Spain defined by the four core
provinces of Catalonia around Barcelona
(the Balearics, Valencia, and Aragon soon
established similar regimes). Over the next
decade, the generally conservative leaders
of the Generalitat and those of myriad local
governments, including the Socialists in
Barcelona (PSOE/PSC), fostered political,
economic, and cultural campaigns to re-
build and publicize Catalan traditions. Re-
claiming spaces for the Catalan language in
classrooms, media, and streetscapes was a
primary goal, as was preservation and ap-
preciation of Catalonia’s history, natural re-
sources, and monumental past. Meanwhile,
social issues of immigration from Andalu-
sia and Catalan citizenship grew with the
collapse of many older industrial firms,
causing crises across Catalonia. Spain’s
1986 entry into the European Union and
the 1992 Barcelona Olympics helped spur
Barcelona’s redevelopment and the city’s
claims as a global attraction. While the
Generalitat and Barcelona municipality

Catalans |

competed with each other over responsibil-
ities and recognition surrounding the 1992
Olympics, local strengths have supported
a stronger international role for Catalonia
within a changing Europe.

In subsequent decades, Catalans have
continued their active stewardship of their
territory, language, and culture, especially
in opposition to claims of the Spanish
state. Conflicts range from rights of lan-
guage, to control of finances, education,
and police, to the location of historical ar-
chives. Within a complex, changing Spain,
Catalan politicians have leveraged their
positions in shifting Spanish governments
to ensure increasing autonomy in gover-
nance, planning, and control. At the same
time, Catalans have stressed their cosmo-
politan history through connections with
Europe and strategies of leadership for the
wider Mediterranean. Catalan Gypsies,
for example, have reasserted themselves
within transnational culture and debates
while Barcelona has become a seat for
Mediterranean conferences and events. As
a relatively wealthy, peaceful, and gener-
ally successful ethnic-national unit, Cata-
lans have often sought to be a model for
conflictive zones in Europe and around the
world and innovators in design, ecologi-
cal planning, and other areas. Political fig-
ures such as Pasqual Maragall, mayor of
Barcelona and then president of the Gen-
eralitat, and cultural figures such as writ-
ers Salvador Espriu, Merce Rodoreda, and
Manuel de Pedrolo, opera star Montserrat
Caballé, artists Salvador Dali, Joan Mird,
and Antoni Tapies, chef Ferran Adria, ar-
chitects, scientists, and reformers all have
reaffirmed the vitality of contemporary
Catalan culture and society.

67



68

| Chechens

At the same time, as a global tourist cen-
ter, Catalans have faced questions about
the commodification of local culture and
history into mass-market paellas, placeless
pubs, fast-food outlets, and Gaudi knick-
knacks. Immigration from Africa, Latin
America, China, and the Indian subconti-
nent have raised issues about culture and
polyphony, including the language choice
of immigrants (for example, Latin Amer-
icans who speak Castilian as their native
language), immigrants’ religious presence
in an increasingly secular population, and
local confrontations with neighbors who
do not look “like us.” Declining rates of
reproduction among Catalan and Span-
ish populations as well as economic crises
have also challenged the relationship of an
evolving Catalonia and new global popu-
lations. Yet history, institutions, and past
survivals also underscore the continuing
strength and repeated reinvention of Cata-
lans as an ethnic group and a nation in the
new European century.

Gary Wray McDonogh
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Chechens

The Chechens are the largest Muslim group
living in Russia’s north Caucasus and, ac-
cording to a 1989 Soviet census, numbered
956,879 at that time. They currently live
in the Russian Federation, although seg-
ments of the population have been fighting
Moscow for independence since 1994. The
Chechens who call themselves Nokchi or
Vainakh have been restless subjects of the
Russian and Soviet states ever since they
and their related neighbors, the Ingush,
were conquered by Imperial Russia in
1861. Chechens observe Islam and speak
an ancient local language that belongs
to the northeastern branch of the Cauca-
sian language family and is unrelated to
Indo-European languages such as Russian,
French, English, or German.

The Chechens are among the oldest
peoples in Europe and are indigenous to
the Caucasus Mountains. The traditionally
pagan and animist Chechens converted to
Sunni Islam between the 17th and 18th
centuries under the influence of missionar-
ies from the neighboring mountainous re-
gion of Dagestan. Like many peoples in the
northern Caucasus, the Chechens adopted
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A Chechen grandma with her granddaughter.

a tolerant mystic form of Islam known as
Sufism that blended many of their ancient
pagan beliefs with mainstream Sunni Is-
lamic beliefs. Their frontier form of Islam
displayed none of the puritanical traditions
found in Saudi Wahhabi Islam.

Historically the Chechens were formed
into clans known as feips and these united
during time of trouble or invasion to form
greater alliances known as fukhums. The
various tukhums then united under their
respective elders to defend their home vil-
lages and ka’am (nation) from external
attacks. When the Christian Russian invad-
ers first entered their republic, Islam also
provided a rallying call for the Chechens to
unite with other Muslim groups to wage a
unified jihad (holy war).
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The Chechens first began to clash with
the Russians and their Cossack frontier
forces when the latter began to expand into
the North Caucasus flank during the 18th
and 19th centuries. Such dynamic leaders
as the legendary mountain guerrilla leader
Imam Shamil from Dagestan unified the
Chechens with fellow Caucasian Muslim
nations to wage a jihad against the trans-
continental Russian Empire. The Rus-
sians responded to this stubborn defense
with brutal scorched-earth tactics that saw
scores of Chechen villages burnt and their
populations massacred. Russian policies
such as cutting down the forests where
the Chechen guerillas hid, the collective
punishment of villagers for ambushes on
Russian troops, and the construction of
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fortresses in Chechen lands, such as the for-
tress city of Grozny, enabled the Russians
to subdue the outnumbered Chechens.

While the Chechens were nominally
subdued by the Russians after the 1861 de-
feat of Imam Shamil, this highland people
never really accepted Russian rule and re-
volted several times during the tsarist pe-
riod. The traditionally Muslim, clan-based
society of the Chechens was subjected to
sometimes violent attempts to assimilate
and minimize minority identity during the
early Soviet period. In the first decades of
Soviet rule the Chechens suffered from
the execution of their community leaders,
forced collectivization of their property,
and violence. During the early Soviet pe-
riod Chechnya remained one of the least
developed of the Russian provinces.

One cannot understand the Chechens of
today without exploring the ways in which
the memory of these traumas shaped their
collective identity and the views toward
their powerful Russian neighbors. Special
mention should be made of the total de-
portation of the Chechens by Soviet leader
Josef Stalin on February 23, 1944. Using
false charges of mass treason against the
Chechens and other distrusted minorities
in the region (such as the Crimean Tatars,
Ingush, Kalmyks, Karachay, Balkars, and
Volga Germans), Stalin had this entire peo-
ple transported from their mountain home-
land to the depths of Central Asia during
World War II. KGB documents that were
declassified in the early 1990s brought to
life the horrors of deportation that saw as
many as one in three Chechens die. In the
process villages were burnt, Chechens were
executed en masse, and many survivors
died from diseases, exposure, and hunger.

The vast majority of Chechen deportees
were shipped on trains to the frozen wastes
of the Central Asian republic of Kazakh-
stan, where they gradually began to re-
build their lives. In their absence tens of
thousands of Russians were settled in the
Chechens’ former homeland. At this time
ancient cemeteries were ploughed over,
mosques destroyed, books in Chechen
burnt, and the land “de-Chechenized” and
given Russian names.

After more than a decade of living in so-
called special settlement camps, the Chech-
ens were released from their exile in 1957
by the new Soviet leader, Nikita Khrush-
chev. Thousands of Chechen exiles began
to stream back to their former homeland
where they clashed with Russians who had
settled in their homes and villages during
their absence.

After several years of struggle the vast
majority of Chechens resettled in their
homeland, where they continued to face
discrimination. While the Chechens made
up the majority of the Chechen-Ingush Au-
tonomous Soviet Socialist Republic, the
republic administration was dominated by
ethnic Russians. Although the Chechen
capital of Grozny grew to be the largest
city in the north Caucasus, Chechens were
often denied residency permits there. They
also suffered from workplace and educa-
tional discrimination and from anti-Islam
campaigns.

With the collapse of the Soviet Union
in 1991 an indigenous Chechen leadership
rose up to declare independence for the
Chechen republic. Under the leadership of
a Chechen Air Force general named Djo-
har Dudayev (a rare Chechen who rose in
the Soviet system), the Chechens moved to



create an independent state known as Ich-
keria. Russia’s president at the time, Boris
Yeltsin, saw this act of secession as intol-
erable. The Russians feared a domino ef-
fect and were convinced that if Chechnya
were allowed to secede, then other ethnic
Muslim republics in the region would soon
follow suit.

Finally, in the fall of 1994, the Rus-
sians decided to launch an invasion of the
breakaway Chechen republic and force-
fully bring it back into the Russian fold.
Moscow’s hopes for a swift victory were
dashed when Chechen street fighters and
guerillas destroyed Russian invading di-
visions and launched a full-scale partisan
war. After losing approximately 7,500 sol-
diers and killing roughly 35,000 Chechen
civilians, the Russians decided to with-
draw their troops from the unpopular
Chechen conflict in 1996. The humiliated
Russians were forced to sign a treaty that
gave Chechnya de facto independence.

But stability did not come to the long-
suffering Chechens. From 1996 to 1999
a lawless situation prevailed in Chechnya
as the new Chechen president, a secular
moderate named Aslan Mashkadov, vied
for control with more radical commanders
such as war hero Shamil Basayev. As the
anarchy in Chechnya spread to neighboring
Russian republics, the Russian government
used two events as a pretext for reinvad-
ing. The first was an August 1999 incur-
sion into the neighboring Russian Muslim
republic of Dagestan by more than a thou-
sand Chechen and Arab raiders, led by the
radical commander Shamil Basayev. The
second was a series of unexplained bomb-
ings in Moscow and other Russian cities
that were blamed on the Chechens by the
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hawkish new Russian president, Vladimir
Putin. In October 1999 Russia reinvaded
Chechnya and launched the second Russo-
Chechen War.

The Russian invasion stalled in the win-
ter of 1999-2000 as the Chechens turned
the urban maze of Grozny into a guerilla
ambush zone. But in February the Rus-
sians finally broke into the city. Chechen
rebels nonetheless managed to escape
from the Russian encirclement and make
their way into the forested mountains of
the south. There they waged a hit-and-run
campaign that began to lose its momen-
tum when a powerful Chechen religious
leader named Ahmed Kadyrov went over
to the Russians. Since the 2004 killing of
Ahmed Kadryov, his son Ramzan Kady-
rov has ruled as the pro-Russian president
of Chechnya. Ramzan Kadyrov and his
Russian allies have been effective at hunt-
ing down and killing such Chechen rebel
leaders as Shamil Basayev and former
president Aslan Mashkadov. The Russian
government has also been quite success-
ful in conflating its war against secession-
ist Chechen rebels with the U.S. war on Al
Qaeda. But so far the closest link between
the Chechen insurgents and Al Qaeda has
been the existence of an Arab volunteer
unit that fought alongside the Chechens.

The war was declared over by the Rus-
sians in 2008, although low-level insur-
gency and terrorism continues in Chechnya
and surrounding republics such as Dag-
estan and Ingushetia. Such peace has, how-
ever, come at a price and Ramzan Kadyrov
and his followers have been accused of nu-
merous crimes against humanity. Among
them have been the targeted assassina-
tion of journalists, critics, and opponents.
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Today Chechnya exists in a sort of imbo—
officiallyitis partof the Russian Federation,
but in fact it is an autonomous state ruled
by Ramzan Kadyrov and his militiamen.
Brian Glyn Williams
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Chuvash

The Chuvash call themselves Chavash.
Their central Russian geographical loca-
tion is considered the borderline between
the Turkic speaking and Finno-Ugric
speaking people in Russia. The total popu-
lation of Chuvash people is estimated at
2 million; most reside in the Chuvash Au-
tonomous Republic while others live in the
neighboring autonomous republics of Ta-
tarstan and Bashkiria as well as other parts
of the Russian Federation. Along with the
Gagauz of Moldova, the Chuvash are the
only (Russian) Orthodox Christian Turkic-
speaking people.

Most historians agree that they are the
direct descendants of the Volga Bulgar

(Bolgar in some sources) Khanate, a Tur-
kic state that flourished from the mid-
dle of the 7th through the middle of the
13th centuries in the Volga-Kama basin.
The region was once home to the Schytian
and Hunnic civilizations, and the Volga
Bulgars are thought to descend themselves
from the Huns in this region. Volga Bul-
gars used the ancient Turkic runic alpha-
bet; after the end of 10th century, with their
conversion to Islam, they adopted the Ara-
bic script. Contrary to official Turkish his-
toriography, which considers the Central
Asian Karahanids as the first Turkic state
to adopt Islam as an official religion in CE
932, the Volga Bulgars adopted Islam as
their state religion in 922, a decade before
the Karahanids, making them the first Tur-
kic speakers to convert to Islam en masse.
Remnants of their great mosques and ar-
chitecture can still be seen in the Bulgar
city on the shores of Volga River. During
the Middle Ages, the Bulgars gained fame
for their commercial activities and highly
cultured society. They accumulated great
wealth thanks to their close relations with
the Turkic Khazar Empire in the south,
which interestingly had adopted Judaism
as a state religion. One of the ruling tribes
of the Volga Bulgar state was the Suvar,
a name that current Chuvash nationalists
prefer to use as their ethnonym as well.
With the arrival of the Mongols of Batu
Khan in 1236, the Bulgar state was de-
stroyed and its residents became subjects
of the Golden Horde for the next 300 years,
contributing to the Turkification of the
population. Soviet/Russian historiography
argues that during this period the Chuvash
were forced into the forests to the north-
west and west where Finno-Ugric peoples,



A Chuvash folk group meets a tourist ship on the embankment of the Volga river in
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Cheboksary city, the capital of Chuvashia. (Mikhail Epishin/Dreamstime)

especially the Mari, live. This line of rea-
soning holds that Chuvash ethnicity was
born of the mixture of Turkic Bulgars and
Finno-Ugric Mari. However, there is no
evidence, especially linguistic, for this
claim. The Chuvash in fact lived under the
Golden Horde, and following its disinte-
gration in 1437 they became subjects of the
Kazan Khanate. It is known that the Chu-
vash aristocrats (called Tarkhans) were
at the service of the armies of the Kazan
Khanate. Again, Soviet/Russian histori-
ography claims that the Chuvash people
voluntarily joined the Russian state under
Ivan Grozny (the Terrible) in 1551, just a
year before the fall of Kazan to the Rus-
sians. This kind of “voluntary reunion with

Russia” rhetoric has been and still is a part
of a Russian historiography attempting to
explain the expansion of the Russian state
in its early phases. Actually, the Chuvash
became Russian subjects only after the fall
of Kazan in 1552. From that time until the
beginning of 19th century, Chuvash peas-
ants were subject to their own yasak (law)
in which they rendered labor to Chuvash
lords in exchange for food, particularly
milled grain or bread. However, most Chu-
vash derived a livelihood from hunting,
fishing, and intervillage commerce.

The Chuvash were active participants
in the peasant-Cossack rebellions of Razin
(1670-1671) and Pugachev (1773-1775).
With reforms to the institution of serfdom
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in the 19th century, Russian landless peas-
ants as well as some lords staked claims
to land within Chuvash territory. In 1920,
a Chuvash Autonomous Oblast (Region)
was created within the Russian Soviet Fed-
erative Socialist Republic (RSFSR). The
Chuvash region fed Moscow during the
1921-1923 famine. As a result, in 1925
the area became the Chuvash Autono-
mous Soviet Socialist Republic (ChASSR)
within the RSFSR. After the dissolution of
the Soviet Union in 1991, the Chuvash Au-
tonomous Republic remained within the
Russian Federation. The Chuvash people
constitute the majority in the Chuvash Re-
public, one of the few regions in the Rus-
sian Federation where ethnic Russians are
a clear minority. The republic is one of the
important industrial centers of the Volga
basin, hosting factories for farming equip-
ment, beverages, and furniture.

Culturally they are divided into three
parts: Upper (Hill), Central (Meadow), and
Lower (Southern) Chuvash. They speak the
ancient Ogur Turkic dialect, making them
the only Turkic people having this charac-
teristic. That is why their dialect is one of
the most difficult to understand among all
the surviving Turkic dialects. The Chuvash
are (Russian) Orthodox Christians. How-
ever, they were not considered true be-
lievers by their Russian neighbors. Their
religious practice in fact contains elements
from paganism, Islam, and Tengrism. It is
known that their mass conversion to Rus-
sian Orthodoxy took place in the second
half of the 19th century under the Russian
Empire. Before this, they practiced a mix of
faiths, especially Tengrism, a pre-Islamic
Turkic religion positing a number of minor
deities as well as a dominant sky god. The

Chuvash still have traditional healers in the
villages and in the cities, practicing using
herbs and ancient rituals. One can also see
holy sites all over the country where the
Chuvash make sacrifices. Chuvash litera-
ture stands out in central Russia. Chuvash
author/poets such as Pyotr Khuzangai and
Mishshi Yukhma have been translated into
several languages all over the world. Chu-
vash poetry is distinguished from other mi-
nority literature in the Russian Federation
with its strong emphasis on the inner world
of the individual rather than the classical
pastoral themes.

Hasan Ali Karasar
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Cornish

The Cornish are a Celtic people whose
name derives from the county of Cornwall,
situated in the far southwestern corner of



the United Kingdom. Cornwall has an area
of 1,376 square miles (3,563 square kilo-
meters) and a population of 534,300. The
county’s administrative hub (and Corn-
wall’s only city) is Truro, on the south
coast. Some 37,500 identified themselves
as Cornish in the United Kingdom (UK)
Census (2001), all but 3,700 of whom lived
in Cornwall. Many Cornishmen, known as
“Jacks,” emigrated as miners to the United
States (specifically California), Canada,
South Africa, and elsewhere. Cornish are
predominantly Christians.

Cornwall has been settled at least
since Paleolithic times. The Cornish de-
scend from the ancient Britons and define
themselves as ethnically distinct from the
(Anglo-Saxon) English. Wales and Corn-
wall were the last bastions of British cul-
ture until the 10th century when the region
became a constituent part of the Kingdom
of England. It is probable that the last king
of Cornwall, Dungarth, died in 876. Cor-
nish culture continued to weaken through-
out medieval and early modern times with
the centralization of British government.

The Cornish have practiced Christian-
ity since the arrival of Irish missionaries
in the early medieval period. They stood
against liturgical changes generated by the
Reformation and suffered for it. The Meth-
odist revival had an impact in the 19th and
20th centuries but church attendance has
dropped rapidly in Cornwall in recent de-
cades, as it has in the rest of the United
Kingdom.

“Cornish” as an ethnic category has un-
dergone something of a resurgence in con-
temporary British identity politics. It is
recognized by a number of official bod-
ies as one of the Celtic nations (along with
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Wales, Brittany, and others). Mebyon Ker-
now presents itself as the Cornish nation-
alist party, standing for greater Cornish
autonomy. This rediscovery of Cornish na-
tionhood has been stimulated by the slow
but steady revival of the Cornish language
since the publication in 1904 of Henry
Jenner’s Handbook of the Cornish Lan-
guage. While everyday life is conducted
almost entirely in English, Cornish is cur-
rently spoken by 3,000—4,000 enthusiasts
and taught in over 50 primary schools. The
Cornish language has been recognized by
the UK government as an official minor-
ity language since 2002. A standard writ-
ten form of the language was established
in 2008, and bilingual street and shop
signs are becoming increasingly common.
As in the case of Welsh, the language suf-
fered from aggressive Anglicization until
it died out as a living language in the
18th century.

Given its extensive coastline, with the
Atlantic to the northeast and English Chan-
nel to the south, fishing has long been a
major industry. One of the world’s larg-
est natural harbors, Falmouth remains an
important port. Tin mining became an im-
portant industry in the medieval period and
expanded throughout the Industrial Revo-
lution. However, the decline of tin mining
is now complete. Apart from agriculture,
the only major industry in Cornwall since
the mid-20th century is tourism. The coun-
try is blessed with a relatively warm cli-
mate and a rugged coastline with many
sandy beaches.

The Cornish flag—named after Saint
Piran, the patron saint—comprises a
white cross on a black background. The
county motto is onen hag oll (one and all).
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Famous Cornish people include inventors
Humphrey Davy (1778-1829) and Rich-
ard Trevithic (1771-1833), writer and En-
glish scholar Arthur Quiller-Couch, Nobel
Prize—winning novelist William Goldman,
astronomer John Couch Adams (discov-
erer of the planet Neptune), and Captain
William Bligh, who famously suffered
mutiny on his ship the Bounty. The Cor-
nish developed their own form of wrestling
and have a passion for rugby union. For
three decades from the early 1880s a group
of 50 or so artists settled in the small fish-
ing town of Newlyn, influenced by the Im-
pressionists and led by Frank Bramley and
Stanhope Forbes, forming what came to be
called the Newlyn School. A few decades
later, a number of highly regarded modern-
ist painters and sculptors began working
in and around St. Ives, including Barbara
Hepworth, Ben Nicholson, and Patrick
Heron, some of whose work can be seen at
the Tate St. Ives Gallery.

Peter Collins
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Corsicans

Corsicans, known in French as le peuple
Corse and in Corsican as u Populu Corsu,
are French citizens who trace their origins
to the indigenous people of the Mediter-
ranean island of Corsica. An estimated
294,000 people reside on the island (2009),

though approximately 10 percent are of
foreign origin, the majority from North
Africa. Two port cities are the population
hubs on the island—Ajaccio, with approxi-
mately 64,000 residents; and Bastia, with
approximately 44,000. Despite this signifi-
cant urban population, 276 of the island’s
360 communes are rural villages, most
nestled in the mountainous interior. Vil-
lages remain the symbolic core of Corsican
identity, and Corsicans typically maintain
two residences, working in the cities dur-
ing the week and commuting home to their
family’s village on weekends. Widespread
migration to the French mainland and col-
onies from the island during the 20th cen-
tury increased the Corsican diaspora to
nearly double the island population. The
principal religion of Corsicans is Christi-
anity (Roman Catholicism). For more than
200 years, Corsica’s official language has
been French, and it is spoken in all admin-
istrative and political domains. However,
the indigenous Corsican language (Corse
in French, u corsu or Lingua Corsa in Cor-
sican), which developed from Latin and
was heavily influenced by Tuscan Ital-
ian between the 11th and 18th centuries,
has been preserved in the interior villages.
Corsicans have been actively fighting for
cultural and political recognition (in some
cases sovereignty) for the last 40 years in
a movement for cultural reacquisition, the
Riacquistu, and the closely linked Nation-
alist movement.

Corsica’s history is one of constant in-
vasion and occupation in which the in-
digenous population has been continually
oppressed and exploited. The island was
conquered by the Greeks in 565 BCE,
Carthaginians 300 years later, and then
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A man dines with the beach in background in Corsica, France. Corsica is an island in the
Mediterranean that was ruled in succession by the Pope, Pisa, and Genoa. Corsicans gained
independence from Genoa in the 18th century, but the island was then annexed by France.
(Corel)

taken over by the Roman Empire for 500
years, during which time Latin and Chris-
tianity infused the local culture. After the
fall of Rome, Corsica was invaded by Van-
dals, the Byzantine Empire, Ostrogoths,
Lombards, and Saracens (Moors). Pisa and
Genoa launched a joint attack in the early
11th century, and Pisa then ruled and colo-
nized the island from the late 11th century
to the end of the 13th century, replacing
Latin with Italian as the primary language.
In 1284, the Genoese expelled the Pisans
and became harsh rulers of the Corsican
people for the next 600 years.

Finally, in the 18th century, under the
leadership of the Corsican Pascal Paoli,
the population rose in revolt. Soliciting
help from France in 1756, Paoli’s army
succeeded in defeating the Genoese and

liberating the island. Paoli declared Cor-
sica an independent nation, established a
democratic government and universal suf-
frage, wrote a constitution (with the aid of
Jean-Jacques Rousseau), opened a univer-
sity, challenged the dominant system of
family and clan-based politics, and cre-
ated a Corsican currency. Independence
lasted just 14 years. In the treaty of Ver-
sailles (1768), the French bought the is-
land from the Genoese. After a short-lived
and violent resistance, aided briefly by the
English, Corsica was defeated at the battle
of Ponto Novu in 1769 and has remained
French since. For Corsicans today, Paoli is
considered the babbu di a patria (father of
the homeland), and his reign is a symbol
of their struggle for cultural and political
sovereignty.
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Until the 20th century, Corsican life was
primarily agro-pastoral. Year-round crops
ofchestnuts, olives,honey, wine, wheat, and
village garden plots were complemented
by seasonal hunting and fishing, as well as
the cheese, milk, and wool produced by the
transhumant goat and sheep herders (berg-
ers), whose nomadic existence is today re-
vered as a symbol of Corsican tradition.
The basic socioeconomic unit was the ex-
tended family, followed by the village and
neighboring villages, and land was often
communally owned. Economic activity
was based primarily on inner exchange of
natural products between regions. Until the
20th century, the bureaucratic influence of
Italy and then France remained weak in the
inner villages, and Corsica’s local political
life was dominated by deeply entrenched
family and village affiliations known as
the clan (partitu in Corsican), which until
the 1930s preserved a culture dominated
by family honor and vendetta.

Though Christianity was strongly im-
planted during Roman rule and each vil-
lage has a church and a patron saint, traces
of pre-Christian beliefs remain, including
the mazzeri (‘“dream-hunters”), gifted sha-
man-like members of the society who are
able to predict and sometimes prevent the
death of community members, and signa-
tore, capable of detecting and driving away
the evil eye.

A rich musical tradition also developed
over the centuries, including the voceri,
laments for the dead; baddate, bandits’
laments; nanne, lullabies; tribbiere, thresh-
ing songs; chamji et respondi, improvised
poetic debate; and paghjella, polyphonic
songs. These were orally transmitted mu-
sical forms that varied by region and were

sung spontaneously, more like speech than
the performed lyrical music of the Western
tradition.

At the turn of the 20th century, agricul-
tural crisis ravaged the island, and the two
world wars decimated the island’s popula-
tion (an estimated 20,000 Corsicans died),
leading to the demise of the traditional Cor-
sican way of life. The Corsican economy
was left in ruins, and France made only
minimal efforts to industrialize Corsica,
establishing a few unsuccessful asbestos
and lead mines in the 1920s. Nearly half
a million Corsicans emigrated from Cor-
sica during the first half of the 20th cen-
tury, searching for employment. A vast
proportion went to the French colonies,
where they found work as administrators.
By 1950, Corsicans, then only 1 percent
of France’s population, composed 20 per-
cent of colony administrators. Young peo-
ple were encouraged to learn French and
to leave the island for a better life. In this
context traditional life became synony-
mous with rural poverty.

In the late 1960s, influenced by the anti-
Vietnam War movement and postcolonial
sentiment inspired by Algerian liberation,
Corsican students in French universities
awakened to their own unique cultural
identity. Young cultural militants flooded
back to the island, attempting to regain
their heritage from the brink of extinction.
Between 1960 and 1980, the Corsican pop-
ulation rose from 170,000 to 240,000. Cul-
tural militants involved in the Riacquistu
rejected the dominant anti-Corsican ste-
reotypes and turned their attention toward
traditional language, music, pre-Christian
belief systems, cuisine, village life, and
customs, as well as traditional artisanal



craftsmanship and modes of agricultural
production.

The passion for cultural revitalization
was, in the 1960s and 1970s, inseparable
from the bourgeoning and violent Nation-
alist movement, embodied primarily in the
activities of two groups—the FLNC (Front
de Liberation Nationale de la Corse), a
clandestine group that used explosives to
demand full independence and national
sovereignty; and ARC (Action Regional-
iste Corse/Action pour la Renaissance de
la Corse), a nonviolent group looking for
increased autonomy from France. These
groups focused on exposing French po-
litical oppression and economic neglect of
Corsica. In 1962, the French state allocated
the majority of funds from France’s first
program for Corsican economic develop-
ment, SOMIVAC (Societé pour la Mise
en Valeur d’Agricole de la Corse) to the
18,000 pied noirs returning from Algeria,
rather than the island population. Corsi-
cans were enraged, and Nationalist activ-
ity surged.

The efforts of the Riacquistu and the
Nationalist movements combined with
French president Francois Mitterrand’s
novel attention towards “diversity” during
the 1980s resulted in remarkable stride to-
ward the recognition of Corsican identity,
language, and heritage. While Corsican re-
mains on UNESCQO’s list of potentially en-
dangered languages, it is increasingly used
in books, newspapers, and local media.
Corsican language pedagogy is now offi-
cially recognized in the educational curric-
ulum on the island, with bilingual schools
optional as early as elementary school. The
Universita di Corsica Pascal Paoli opened
in 1981, and includes a Corsican Studies

Corsicans |

Department. Ethnographic museums detail
Corsican cultural heritage, and hundreds
of popular local musical groups, including
some of international acclaim (A Filetta,
I Muvrini, and Petru Guelfucc), celebrate
traditional Corsican repertoire. In 1991 the
island was granted a special statute and be-
came the only region in France to have its
ownregional government—the Collectivité
Territoriale—distinguishing it from other
French regions and overseas territories. In
2002, the Collectivité was given full re-
sponsibility for its own cultural policy, and
a significant portion of its budget, which
has increased from 87.2 million Euros in
1992 to 636.6 million in 2008, is dedicated
to the preservation of Corsican culture.

These efforts have coincided with a
focus on traditional products as well as eco
and cultural tourism designed to bring peo-
ple to the island and incite development
without corrupting the Corsican landscape
or tradition. Despite these efforts, the Cor-
sican economy remains among the poor-
est in France. Today, commercial services
and employment in the public sector by
the French state account for 70 percent of
the island’s economic activity; agriculture
and industry represent a mere 7.4 percent.
There is a strong sense that the aid pro-
vided by the French state, and increasingly
by the European Union (EU), is not sus-
tainable. Given the island’s feeble produc-
tion, economic sustenance points toward
commercial tourist development, which is
at odds with the widespread cultural and
environmental preservationist goals.

The Nationalist movement was, from
its inception, prone to divisiveness. Local
family and village interests often trumped
loyalty to the Nationalist cause, resulting
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in factionalism and violent intergroup con-
flict in the 1980s and 1990s, locally called
le guerre (the war). This, combined with
suspectedillegal activity and mafia connec-
tions of the FLNC, island-wide bombings
that have discouraged external investment
in island development, and the 1998 Na-
tionalist assassination of the French pre-
fect, Claude Erignac, has resulted in public
rejection of the Nationalist movement—
only 6 percent of the voting population are
registered Nationalists.

While most Corsicans feel that the Ri-
acquistu has been vital in the preservation
of Corsican identity and heritage, there is
a growing sentiment that the standardiza-
tion that has taken place as the language
is put into grammar books and the culture
into museums is itself a source of cultural
corruption. There is a fear that the source
of the Corsican people’s heritage and lan-
guage, its spontaneity and naturalness,
may be lost in translation, threatening the
very core of what militants have fought so
hard to preserve.

Sarah H. Davis
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Cossacks

Cossacks (Kazaki in Russian, Kozaki in
Ukrainian) reside in Russia and Ukraine,
especially in the southern Russian fed-
eral units of Don, Krasnodar, and Stav-
ropol, together with Volgograd further
east. Five main Cossack groups can be
discerned today, associated with their re-
spective geographical origins: Ukrainian
Cossacks, Don Cossacks, Volga Cos-
sacks, Kuban Cossacks, and Terek Cos-
sacks. Cossacks are predominantly Slavs;
they speak Russian or Ukrainian languages
and profess Russian Orthodox Christian-
ity. It is difficult to enumerate Cossacks
since many were assimilated into Russian
and Ukrainian populations during the So-
viet era when Cossack identity was sub-
ject to persecution. Even today Cossack is
not included as an ethnic category in Rus-
sian National Surveys. According to Rus-
sian authorities, an estimated 3.5—5 million
Cossacks resided in Russian territory in
the mid-1990s. Cossack ethnicity itself
remains a subject of political and schol-
arly dispute, since the Cossacks are distin-
guished from their Russian and Ukrainian
neighbors primarily by their role as state
warriors in tsarist Russia.

As Mongolian rule disintegrated in
parts of present-day Ukraine and Russia
in the 15th century, there arose mobile
communities of Tatar freemen organized
democratically and dependent for sur-
vival on military prowess. Known as Cos-
sacks, these groups sometimes preyed
on peasant populations. In the 15th and
16th centuries, the repressive policies of
the Moscow-based state produced flows
of refugees; joining the Cossacks, these
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Riders wearing ca. 1910s-era Cossack military uniform perform during a festival outside the
southern Russian city of Rostov-on-Don in 2005, to mark the 200th birthday of the Don Cos-
sacks’ capital Novocherkassk. The flags are Russian national, (right), and of the Don Cos-
sacks, who fought against Soviets in 1918-1920. Cossacks were mounted peasant-soldiers,
who by the late 18th century became a privileged military class in Russia. There were 11
Cossack communities, each named for its location. Cossacks’ traditions and customs con-
tinue to survive, notably in the Don and Kuban regions. (AP/Wide World Photos)

refugees made the Slavic element pre-
dominant among Cossacks. From the
16th to 18th centuries an expanding Rus-
sian state incorporated Cossacks as bor-
der guards and soldiers. The free Cossacks
continued, however, to be a nuisance to
the early Russian state, as they provided
refuge for subjects escaping legal punish-
ment and they sought allegiance where it
strategically suited them. Several famous
peasant revolts in Russian and Ukrainian
history have been instigated by Cossacks,
including one headed by the Don Cossack,
Stenka Razin, in 1667-1671, and another
led by the Ukrainian Cossack, Bohdan
Khmelnytsky, in 1648.

One may distinguish between those
Cossack communities that spontaneously
formed, and those that were established on
the initiative of the Russian state. Of the
former category, Cossack communities had
been formed by the end of the 16th century
along the River Dnepr (the Zaporozhian
Cossacks), River Don (the Don Cossacks),
and Volga River (the Volga Cossacks).
The Russian government later established
the following hosts: the Kuban Cossacks,
Orenburg Cossacks, Amur Cossacks, Si-
berian Cossacks, and Astrakhan Cossacks,
among others. Cossacks never constituted
a single community, organization, or ter-
ritorial entity; each of the Cossack groups
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had its own distinct traditions. The Don
Cossacks developed into sedentary farm-
ing communities, where members resided
with their families. Zaporozhian Cossacks
established an exclusively male com-
munity, where men resided in a military
camp and political center (Sich); women
and children lived outside the camp. The
Russian army dispersed the Zaporozhian
Cossacks in 1775; its members were reset-
tled in territory conquered along the Kuban
River in northwestern Caucasus and later
incorporated in the Kuban Cossack Host.
The Cossacks represented a military
resource for competing states, and their
services were sought out by Poland-
Lithuania, the Ottoman Empire, and Rus-
sia. Over time, the Russian state tightened
its grip on Cossacks, and succeeded in
incorporating the largest number of Cos-
sacks as a permanent part of its army. The
Russian Empire formed new hosts by mov-
ing Cossacks from other hosts, and by in-
corporating ordinary soldiers and peasants
into these communities. The Kuban Cos-
sack host was established this way, and the
Kuban Cossacks played an important role
in the Russian conquest, settlement, and
colonization of the northwestern Cauca-
sus. In 1914 there were 11 Cossack Hosts
spread over a large territory stretching
from the River Don in the west to the Riv-
ers Amur and Ussuri far to the east. The
symbiosis of Cossacks and empire grew,
and Cossacks became known as defend-
ers of the tsar, orthodoxy, and fatherland.
During the Russian revolution (1917) Cos-
sacks fought on both sides, though the ma-
jority fought with tsarist troops. After the
defeat some Cossacks fled to Turkey, Eu-
rope, and North and South America. Under

Soviet rule the remaining Cossacks expe-
rienced persecution, exile, and execution.
With the exception of World War II, Cos-
sacks were stripped of military position
and privileges, and it was dangerous, es-
pecially in the prewar years, to wear uni-
forms or to voice a Cossack identity.

The ethnic identity of Cossacks was
linked to their special role in the Russian
tsarist state from the 17th century. By 1875
the military service for a Cossack male
lasted 20 years and began at age 18. Cos-
sacks served in the cavalry, and besides
their excellent horsemanship they were
famed for their abilities as scouts, pickets,
patrolmen, and for their general hardiness;
they were also well known as storm troops
used to curb internal rebellions. Military
status was hereditary, and Cossack boys
were trained from an early age in horse-
manship and military skills. Cossacks in-
tegrated useful knowledge, clothing, and
technology from non-Russian neighbors,
and in their appearance, horsemanship,
military technique, and warrior ethics they
were closer to Caucasian mountaineers and
Turkish nomads than to Russian peasants.

Family life was ordered by patriarchy.
The father of the house held great authority
and represented the household in commu-
nal gatherings. Cossack livelihoods com-
bined military service and farming. Men
were the main property owners, but the
wife could become a proprietor if widowed
and without grown-up sons. Each house-
hold was allocated house lots and farmland;
communal land was allocated to house-
holds through need assessments. Officers
received more land than ordinary soldiers.
As originally male communities, Cossacks
long took wives from neighboring ethnic



groups, and by marrying a male Cossack
the woman automatically lost her previous
identity and became a Cossack (kazachka).
This practice was altered by 19th-century
state policies restricting the entry of outsid-
ers, male or female, into existing Cossack
communities. In the past, the youngest son
was typically heir to his family’s house and
expected to reside with and care for his par-
ents. It was not uncommon, however, for
all grown sons to settle near their parents
or, if required by the exigencies of military
life, to accompany them in a new location
identified by tsarist authorities. The prac-
tice of settling near parents remains com-
mon in rural areas even today, at least early
in marriage.

Cossacks celebrated masculinity. Bodily
strength, endurance, bravery, toughness,
and camaraderie were considered impor-
tant virtues, clearly deriving from military
activity. However, the Cossack way of life
depended on women for the preservation
of local livelihoods, childrearing, and de-
fense during the prolonged absences of the
men. In the face of a high mortality rate
among men, women played, and continue
to play, an important role as conveyors of
the traditional social order, rituals, and re-
ligious practices.

During Soviet persecution, Cossack tra-
ditions, songs, and rituals were kept se-
cretly alive within the family alongside
photographs of their forefathers. Cossacks
have been cherished objects of literature
and national myth making. In Russian na-
tional mythology they represent the very
core of historical Russianness. Today, Cos-
sacks are associated with acrobatic dance,
horsemanship, and a singing tradition con-
veyed by touring Cossack choirs.

Cossacks |

Cossacks lived in rural areas, where
they were given special rights to natural
resources. The Cossack communities had a
democratic system of rule where the com-
munity leader, the ataman (Russian) or
hetman (Ukrainian), was elected for three
or four years in the communal gatherings
but could be replaced at any time. In the
rural settlements (stanitsa) where Cos-
sacks resided and ruled, Russian peasant
migrants and migrants of other ethnicities
rented land and were not allowed to vote
in communal gatherings. Viewing the Cos-
sacks as repressive landowners (kulaks),
the Soviets abolished their privileges and
seized much property from the wealthiest
Cossacks. In 1917, a secret decree from
Trotsky ordered a pogrom against the Cos-
sacks, to crush them once and for all. The
communist policies killed many Cossacks,
removed important dimensions of the Cos-
sack culture, and relegated them to the past.
As a result it was difficult to carry out his-
torical studies of the Cossacks.

Gorbachev’s glasnost policies (1980s)
opened up new opportunities for archival
study, and small clubs devoted to the study
of Cossack history appeared in Moscow,
St. Petersburg, and regional centers else-
where in Russia. These history clubs were
rapidly transformed in the turmoil of the
1990s into a politically significant Cossack
movement. In the Krasnodar territory, the
bedrock of the Kuban Cossacks, the Cos-
sack organization is represented at village
(stanitsa), municipality, and regional ad-
ministrational levels. These organizations
are open to all Russian Orthodox men,
and do not use Cossack descent as a cri-
terion for membership. For this reason,
many Cossack descendants refuse to join
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them, as they firmly believe that descent
should play a central role. When the So-
viet state crumbled, Cossack paramilitary
troops stepped in on their own initiative to
maintain law and order. The Cossack orga-
nization was granted recognition through
the establishment of public financial sup-
port, the founding of military academies
for Cossack recruits, and separate Cossack
military units in the Russian army during
Yeltsin’s presidency. Support is neverthe-
less not firm, and many of the decrees grant-
ing Cossacks special rights have stalled
in the Duma. Cossacks are proponents
of Russian nationalism and have been in-
volved in violent episodes directed at other
ethnic and religious minorities. The sup-
port of the Cossack movement and its po-
litical projects has lost some of its clout, as
the Russian state has become consolidated.
Cossackdom nevertheless remains a potent
political symbol in Russia.

Hege Toje
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Crimean Tatars

Crimean Tatars are the native Turkic peo-
ple of the Crimean peninsula, located on
the northern shores of the Black Sea. Ac-
cording to the 2001 census, the population
of Crimea (Ukraine) is 2,031,000, of which
the Crimean Tatars constitute around
15 percent (Russians make up 65-70% and
Ukrainians 10-15%). Apart from those
who returned to Crimea from exile under
the Soviets, there are also Crimean Tatars
living elsewhere in Ukraine, Uzbekistan,
the Russian Federation, Tajikistan, and
other ex-Soviet Republics. It is estimated
that the total population of Crimean Tatars
ranges from 300,000 to 500,000 within the
territory of the former Soviet Union (except
Ukraine). Large diasporic communities of
Crimean Tatars also reside in other coun-
tries, such as Turkey (around 5,000,000),
Romania (30,000), the United States
(30,000), Bulgaria (15,000), and Germany
(20,000). Crimean Tatars adhere to Sunni
Islam. Their language includes elements of
Kipchak and Oghuz, the two principal Tur-
kic groups. In terms of grammar and vo-
cabulary, modern Crimean Tatar language
is closely related to the Turkish spoken in
Turkey.

The earliest known existence of Turkic
peoples in Crimea dates to the time of the
Huns who, during their westward drive, in-
vaded parts of the Crimean peninsula in the
second half of the 4th century CE. By the
end of the 7th century, Crimea had become
part of the Turkic Khazar Empire. With the
gradual disintegration of the Khazar Em-
pire, a new wave of Turkic peoples, the
Pechenegs, invaded the steppes north of
the Black Sea, and a large group of them



forced their way into Crimea, where they
settled down during the early 10th cen-
tury. Within less than a century, another
influx of Turkic horsemen, the Cumans
(Kipchaks), followed the Pechenegs. The
Cumans dominated Crimea for more than
two centuries, with the exception of certain
coastal cities ruled by the Byzantines and
later by the Venetians and Genoese. The
Cumans left a very strong cultural and lin-
guistic legacy in the contemporary culture
of Crimean Tatars.

In the 1240s, the armies of the Mon-
gol Genghis Khan occupied Crimea. Soon
after, when the Great Chinghiside Empire
practically disintegrated, Crimea became
part of the western branch of the Mongo-
lian Empire, the Golden Horde. Within less
than a century, the Golden Horde became
thoroughly Turkified and Islamicized, as
ethnic Turkic peoples far outnumbered
Mongolians. Several Turkic tribes and
groups settled in Crimea then and gradu-
ally amalgamated with the conquered pop-
ulation, which also included many Turkic
elements. Thus, Turkification and Islam-
ization of the largest part of the penin-
sula ensued throughout this era. Since the
13th century the Turkic-Muslim (as well
as the Turkified and Islamicized) popu-
lation of Crimea has come to be called
“Crimean Tatars.”

Upon the disintegration of the Golden
Horde, a Chinghiside prince, Hac1 Geray,
after unsuccessfully attempting to seize
the throne of the Golden Horde, settled
in Crimea and declared himself the Khan
of Crimea around 1428. His domains in-
cluded Crimea and the Kipchak Steppes
situated north of the Crimea. In 1475,
Mengli Geray I concluded an agreement

Crimean Tatars |

with the Ottoman Empire whereby the
Crimean Khanate accepted Ottoman over-
lordship. Henceforth, Crimean Tatar armies
joined the military expeditions of the Otto-
mans upon the request of the Sultan.

The Crimean Khanate remained a
mighty power in Eastern European poli-
tics for the succeeding three centuries. As
its dominions extended from the North
Caucasus to the Dnestr River, the khan-
ate essentially played the role of a buffer
state between Muscovy and the Ottoman
territories. During the 16th and 17th cen-
turies, the Crimean Khanate effectively
curbed the southward expansion of Mus-
covy. The Treaty of Kiiciik Kaynarca in
1774 terminated the Ottoman suzerainty
over the khanate. Following a decade of
civil strife actively provoked by Russia,
Empress Catherine II formally annexed
Crimea to the Russian Empire in 1783.

The characteristic feature of Russian
rule was vigorous effort by the tsarist
administration to colonize and Slavicize
Crimea. Repressive Russian rule and the
large-scale expropriations led to massive
emigration of Crimean Tatars to Otto-
man Turkey. As a result, from the 1860s
on, Crimean Tatars effectively lost their
status as the majority population in the
Crimea.

Still, the national education drive of
the Crimean Tatar reformist Ismail Bey
Gaspirall resulted in initiating a whole-
sale national movement. By the 1910s, a
Crimean Tatar intelligentsia and a number
of underground groups aiming at the libera-
tion of the Crimean Tatar people came into
existence. With the outbreak of the March
1917 Revolution in Russia, these nation-
alist groups soon took control of Crimean
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Tatar affairs in Crimea. In November
1917, direct democratic elections led to
the formation of a Crimean Tatar Qurultay
(National Parliament). In December, the
Qurultay declared an independent Crimean
Democratic Republic. After a brief armed
struggle, Russian Bolsheviks invaded the
peninsula and succeeded in overthrowing
the newborn republic. Up to 1920, Crimea
changed hands three times between the
White and Red Russian armies, neither of
which sympathized with the national aspi-
rations of Crimean Tatars.

In November 1920, the Red Army fi-
nally invaded and occupied Crimea, and
in October 1921, the Crimean Autono-
mous Soviet Socialist Republic (Crimean
ASSR) was declared. Crimean Tatars, like
other national groups in the Soviet Union,
suffered under the dekulakization, that is,
the collectivization of agriculture, the fam-
ines, and the Great Terror of the 1920s and
1930s. By 1938, the Crimean Tatar national
intelligentsia was virtually liquidated.

Soon after the beginning of the Ger-
man-Russian war during World War II,
the German armies occupied Crimea
in the fall of 1941. In April 1944, how-
ever, the Red Army recaptured the penin-
sula from the Germans. On May 18, 1944,
the entire Crimean Tatar population, to
the last person, was deported from Crimea
by the People’s Commissariat for Public
Affairs (Narodnyy Komissariat Vnutren-
nikh Del—NKVD) and Red Army troops.
The dreadful journey, which took place
in sealed cattle cars crammed with peo-
ple without adequate food, water, or sani-
tary and medical care, lasted at least three
weeks and cost half of the deportees their
lives. The cars were destined for the Urals,

Siberia, and Central Asia, where survivors
were assigned to special settlements re-
sembling concentration camps without ad-
equate housing, means of subsistence, or
social facilities, and without permission
to leave their designated settlements for
16 years.

In the meantime, the authorities eradi-
cated virtually every trace of Crimean Tatar
culture. Russian toponyms replaced all
Tatar ones, while even the term “Crimean
Tatar” was removed from the encyclope-
dias and censuses. A massive settlement of
Russians in Crimea commenced. In 1954,
Crimea was incorporated into the Ukrai-
nian SSR.

In 1956, the Crimean Tatar National
Movement was formed in exile to demand
the return to the homeland. It became one
of the earliest national-democratic move-
ments in the post-Stalinist Soviet Union.
The Soviet response was the imprison-
ment, arrest, and harassment of the ac-
tivists of the movement. However, the
Crimean Tatar National Movement, with
the conspicuous support of the Crimean
Tatar population in exile, continued its
activities. The flow of petitions with tens
of thousands of signatures, numerous
deputations to Moscow, and mass dem-
onstrations and meetings persisted. This
state of affairs lasted until Gorbachev’s
policies of perestroika and glasnost.

In July 1987, the Crimean Tatar Na-
tional Movement organized its first public
meeting on Red Square in Moscow. Fol-
lowing this event, the government formed
a number of successive state commissions
to deal with the Crimean Tatar problem,
but none took any concrete or constructive
steps to enable Crimean Tatars to reclaim



their homeland. Frustrated by such delays,
a centralized Organization of the Crimean
Tatar National Movement (OCTNM)
formed in exile in 1989, defied the Soviet
authorities, and urged exiled Crimean Ta-
tars to return to the Crimea illegally.

In January 1991, the leadership of the
Crimean regional Communist Party de-
clared the establishment of the Crimean
ASSR. Crimean Tatars vigorously opposed
this new formation, arguing that this did not
constitute the reestablishment of the former
Crimean ASSR in which Crimean Tatars
had enjoyed their preeminent status as the
native people. Upon the initiative of the
OCTNM, elections for the Qurultay were
conducted among Crimean Tatars in exile
and in Crimea. On June 22, 1991, the sec-
ond Qurultay convened in Akmescit (Sim-
ferepol). The Qurultay thereupon delegated
its powers between its plenary sessions to
the Milli Meclis (National Council), which
was elected from among the Qurultay
deputies.

Although the Qurultay and Milli Meclis
have not been granted an unequivocal rec-
ognition on the part of the Ukrainian gov-
ernment since their foundation, they act
as de facto representative bodies of the
Crimean Tatar people. Throughout the
1990s a number of diplomatic crises oc-
curred between Ukraine and Russia over
the status of Crimea. While the Russian
population of the peninsula stood for
the annexation of Crimea to Russia, the
Crimean Tatars staunchly refused such a
possibility and defended the Ukrainian ter-
ritorial integrity.

Currently, the problems of Crimean
Tatar returnees are still far from being
solved. The issues of the restoration of
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their rights previous to the deportation, the
threateningly high rates of child deaths,
low living standards, landlessness, and un-
employment as well as the strong desire
for national educational and cultural insti-
tutions continue to trouble Crimean Tatar
society.

Hakan Kirimli
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Croats

Croats, or Croatians (Hrvati, pl.), are the
majority population in Croatia, a south-
eastern European country with 4 million
people (2001) having Zagreb as its capital.
A worldwide diaspora, estimated at about
the same size, includes those living in the
neighboring countries of Bosnia-Herze-
govina, Serbia, and Slovenia after the dis-
solution of Yugoslavia; descendants of
Croats who moved to present-day Austria,
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Hungary, the Czech and Slovak Repub-
lics, Italy, and Romania between 16th and
18th centuries; descendants of those who
moved mainly in response to economic
(1870s—1914) and political causes (after
World War II) to North and South Amer-
ica, Australia, and New Zealand; and Cro-
ats who emigrated between the 1960s and
1980s to central Europe and Scandinavia
as well as the newest wave of emigrants
from the early 1990s. Croats speak Croa-
tian, a South Slavic language, and use the
Latin alphabet.

Historically, Croatia has been a land
of turbulent population movements and
significant borders. The area divided the
Western from the Eastern (later Byzantine)
Roman Empire in the Sth century and West-
ern from Eastern (Orthodox) Christianity
since the Great Schism in the mid-11th
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century. Religion has figured importantly
in Croat identity, as Roman Catholicism
has long differentiated them from the Or-
thodox Serbs and other eastern neighbors
as well as the Muslim Bosniaks. Croatian
culture has been formed on Roman foun-
dations, with Christian, Reformation, Re-
naissance, and Baroque influences, which
spread from European courts and cities,
and on vernacular traits such as Slavic ag-
ricultural practice and Christian church
rites in the old-Slavic language with the
Glagolitic script (Glagoljica), which was
maintained into the 20th century.

By the ninth century, the Croats estab-
lished two areas of domination: one be-
tween Sava and Drava Rivers in the north
(Pannonian Croatia), and the other in the
hinterland of the eastern Adriatic coast
(Dalmatian Croatia). The dukes of the latter



were installed as kings in the 10th and 11th
centuries: some of them managed to unify
all Croatian territories in one Kingdom.
From the beginning of the 12th to the 16th
centuries Croatia was united with Hungary
under a common king; in 1526 both Croa-
tian and Hungarian crowns were consigned
to the Habsburg dynasty (until 1918). The
history of the cities on the eastern Croa-
tian Adriatic coast was marked by political
struggles for dominance, mostly between
the Venetians and the rulers of the hinter-
land; Dubrovnik (Ragusa) remained an in-
dependent Republic (until 1808). From the
end of the 15th to the end of the 17th cen-
turies, the Ottomans conquered great parts
of Croatia, provoking Croatian migration
westwards (the old disapora) as well an in-
flux of eastern peoples (mostly Orthodox
Christians) to Croatia. In the borderland,
which was under direct Hapsburg adminis-
tration, a military organization (Vojna kra-
Jjina) was constituted that lasted far into the
19th century and shaped a specific social
and economic system due to military ser-
vice and privileges of the population.

In the 19th century Croatia was territo-
rially, politically, and culturally disunited,
and regionalism ran high. Modernization
and a national revival movement inspired
by the ideal of South Slavic unity were
promoted by the fledgling middle classes.
A standard language was created based on
one regional dialect, demands for territo-
rial unification were articulated, and many
cultural and educational institutions were
founded, including the Academy Library,
the Academy of Science and Art, the Ma-
trix Croatica, and the Art Gallery. In 1848,
serfdom was abolished and a manifesto for
civil and democratic reforms as well as for
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greater autonomy was proclaimed (these
were only partially realized until 1918).

In the 20th century, Croats entered
into several state unions with other South
Slav populations. In the first half of the
20th century they joined the Kingdom
of Serbs, Croats, and Slovenes (later the
Kingdom of Yugoslavia), with the ruling
Serbian crown dynasty. During World War
IT the independent State of Croatia, collab-
orating with fascism and Nazi Germany,
was established. The Yugoslav Commu-
nist Party headed the antifascist move-
ment; in 1945, it took power of the new
Socialist Yugoslav state, in which Croatia
numbered one of the federal republics.

Ethnologists identify three regional cul-
tures within Croatian traditional culture:
Pannonian in the north, Dinaric in the cen-
tral and southern area, and Adriatic along
the coast. While the boundaries of culture
areas are not sharply drawn, ways of life in
these regions do express the influence of
the Austrians and Hungarians (central Eu-
ropean), Ottomans (Balkan), and the Ve-
netians and other Italians (Mediterranean),
respectively.

Traditional Pannonian agriculture de-
voted equal attention to grain farming
and livestock (cattle, pigs, horses). Vi-
ticulture was important in the western
part. The relative prosperity of the in-
habitants could be seen in people’s cos-
tume and jewelry, cuisine, furniture and
other household appointments, and wed-
ding celebrations. Linen and cotton fab-
rics prevailed in clothing, home spun on
horizontal weaving looms. The costumes
were roomy, often richly puckered, mostly
white, with woven or embroidered orna-
mentation. Settlements were clustered or
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organized into perpendicular streets (the
result of the 18th-century planned resettle-
ment), while the houses from the 19th cen-
tury were made of clay mixed with chaff
and brick. Multiple family households or
zadruge (sg. zadruga) were common until
the 1930s. In recognition of their economic
contribution, women enjoyed a certain in-
dependence and respect.

A distinctive feature of traditional Di-
naric culture (so named for the Dinaric
mountain range) was stock raising of both
Alpine and transhumant types. Sheep rear-
ing and milk processing were retained until
the mid-20th century, as was the produc-
tion of woolen fabrics on vertical weaving
looms and garments with ornamentation in
the weave of the material and its embroi-
dery. Wood carving of furniture, cooking
utensils, and musical instruments, a male
skill, was highly valued. The houses in
spread-out settlements were made of wood
(oak logs or trimmed wooden planks). The
Dinaric region was characterized by patri-
linearity, patriarchy, and multiple-family
households. While the latter have disap-
peared, a powerful echo of patriarchy re-
verberates in the area.

Traditional Adriatic culture was con-
nected above all with the sea, and many
derived a livelihood from seafaring, ship-
building, trade, and utilization of the prod-
ucts from the sea (fish, corals, sponges).
Constantly struggling with the lack of fer-
tile land and water, people managed to
grow olives, grapes, figs, and vegetables,
and rear sheep and goats. Stone was used
to build houses in closely built villages, to
build shepherd shelters, and to shape ves-
sels for storing oil and wine (though the
latter were also made of animal skin). With

the men working at sea and, at the turn of the
20th century, emigrating overseas, women
had to take over men’s work. This labor
gave the women an important role in the
nuclear family unit, but the public sphere
remained a male prerogative. Much more
than elsewhere, the rural way of life in this
area was influenced by outside forces such
as the ancient, neighboring urban centers
and the faraway places visited by seafaring
male emigrants.

With the conversion of the Croats to
Christianity, pagan beliefs and rituals were
incorporated into Christian thought and
transformed into what we today call folk
customs. Noteworthy traditional holidays
included Christmas Eve (characterized by
the Christmas tree and, until the 1930s, by
the burning of a yule log, or badnjak), Holy
Week (nocturnal processions organized by
confraternities in Dalmatia), Easter (deco-
rated eggs), and midsummer solstice (bon-
fires). Rural carnivals featured personages
(draped in sheep fleece, bells, etc.) and
head masks (made of leather and wood),
practices and symbols that lost their mean-
ing as ancient fertility cults and are rec-
ognized today as risqué spectacles. Urban
carnivals, on the other hand, might express
social criticism through the destruction of
the carnival effigy. Weddings consisted
of complex ritual events, including the
transportation of the bride’s trousseau and
symbolic fertility rituals conducted by the
bride. Laments for the deceased character-
ized death rituals, as did feasting ceremo-
nies. There were many beliefs connected
with the dead, as well as many beliefs in
fairies, vampires, witches, and mythic fe-
male beings that determine the fate of chil-
dren. Folk beliefs have disappeared or are



fading away, but persist in myths, legends,
tales, and poems.

The music styles differ by region, rang-
ing from narrow intervals style (which is
characteristic for varieties of ojkanje sing-
ing in the Dinaric region, and the genres
in so-called “Istrian scale” on the northern
coast, that is, Istria and Quarnero Bay) to
widespread style called na bas, that is, on
bass (two-part singing with cadences in per-
fect fifths, which originates from eastern
Croatia), to major-minor tonal frameworks
(typical for some genres and areas in cen-
tral Croatia and especially for Dalmatian
klapa singing). Among aerophones, gajde
and dude (instruments from the family of
bagpipes) are typical for eastern and cen-
tral Croatia, misnice/diple (double clarinet
with or without windbag) for Dinaric re-
gion and parts of coastal area, and a pair of
sopilelroZenice for Istria and Quarnero Bay.
Soloist chordophones are used to accom-
pany singing (a bowed chordophone gusle
in the Dinaric region), dance (a bowed chor-
dophone lijerica in southern Dalmatia), or
in both functions (a long-necked lute tam-
bura samica in eastern Croatia). Among en-
sembles, the most frequent are tamburitza
ensembles (consisting of long-necked lutes
in various sizes, shapes, tunings, and num-
ber of strings), which started to form in the
mid-19th century in both urban and rural
settings, and have served in different peri-
ods as the Croatian national symbol. Kolo,
or circle-dance, is the most popular dance
form, spread in varied forms throughout
Croatia. Since the 1930s, festivals of tradi-
tional music and dance have strongly influ-
enced their preservation and revival. The
most prominent is the International Folk-
lore Festival, held in Zagreb since 1966.
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A number of major events strongly influ-
enced the reshaping of traditional culture in
the past hundred years or so: most nota-
bly, industrialization, urbanization, major
ideological changes (communism/social-
ism 1945-1990 and democratization af-
terwards), and fluctuations in the political
borders. The imposition of the communist
worldview repressed religious practice into
the private sphere and promoted secular tra-
ditions, some of which were linked to the
political regime (e.g., Youth Relay Race).
Due to recently reawakened national self-
awareness and touristic incentives, certain
aspects of traditional culture have been
revitalized or reinvented. Examples in-
clude the production of folk costumes, the
traditional carnival, tamburitza-playing,
lace-making, reenactments of medieval or
Roman tournaments, multipart singing of
chording structure known as klapa-singing,
and reinterpretations of traditional tunes as
part of world music trends.

The late 20th century saw various at-
tempts at greater national autonomy
within socialist Yugoslavia. The first, the
so-called Croatian Spring in 1971, was
followed by Communist purges but par-
adoxically resulted in greater autonomy
being given to republics in the Constitu-
tion of 1974. The proclamation of Croa-
tian independence (1991) caused rebellion
among the Serbian minority in Croatia
and armed conflict between Croatia and
Serbia (assisted by the Yugoslav army),
which spilled over into neighboring Bos-
nia and Herzegovina. The war ended with
the forceful recapture (1995) and peaceful
reintegration (1998) of Croatian territories
occupied by the Serbs. The war resulted
in hundreds of thousands of refugees and
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internally displaced persons on all sides,
who found refuge in third countries or in
their ethnic homelands. The status of the
neighboring Bosnian and Herzegovinian
Croats, who possess double citizenship
and are recognized as a constituent peo-
ple in both Croatia and Bosnia and Her-
zegovina, has been controversial. Today,
Croatia hosts about half a million mem-
bers of ethnic minorities, many of whom
are Serbs.

The transitional 1990s brought to the fore
political democracy, economic restructur-
ing from socialist to capitalist economy,
and changes in social structure, most no-
tably the impoverishment of the middle
class. Given one of the lowest total fertil-
ity rates (1.4) in Europe, Croatia is pro-
jected to lose 30 percent of its population
by 2050. Croatia is also challenged—polit-
ically, economically, and socially—by the
process of accession negotiations with Eu-
ropean Union. And global culture makes
itself felt every day in all spheres of life,
from popular culture to cultural tourism.

Jasna Capo and
Valentina Gulin Zrnié
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Cypriots, Greek

Greek Cypriots live on Cyprus, an island
that has been divided since 1974. After the
1974 division, almost all Greek Cypriots
live in the south side, and the other major
ethnic group, the Turkish Cypriot minority,
on the north. The population of Greek Cy-
priots currently living in Cyprus is around
650,000. In addition, it is estimated that
up to 500,000 Greek Cypriots live outside
Cyprus, the major concentrations being in
the United Kingdom (270,000), Austra-
lia, South Africa, Greece, and the United
States. Greek Cypriots are Greek speakers
and follow the Christian Orthodox reli-
gion. Most of them would identify them-
selves as members of the Greek nation,
while a sizeable minority would claim to
be Cypriots first, in an expression of affin-
ity with Turkish Cypriots.

Greek Cypriots trace their origins to the
first arrival in Cyprus of the Mycenaean
Greeks around 1400 BCE, claiming racial,
cultural, and historical continuity from that
period to the present. This view has been
disputed by various academic scholars
who see the emergence of a Greek iden-
tity in Cyprus as a result of the emergence



and spread of nationalism, mostly during
the 20th century. The island of Cyprus was
ruled by many powers, the latest being the
Ottomans from 1571 to 1878 and the Brit-
ish from 1878 to 1960, at which point Cy-
prus became an independent state. The
origins of the current Turkish Cypriot pop-
ulation of Cyprus can be traced to the Ot-
toman Period.

Greek Cypriots follow the Christian Or-
thodox dogma. Most gained a livelihood
from agriculture until the influx of indus-
trialization during the early decades of the
20th century. The southern port city of Li-
massol became the island’s first industrial
city, and itis here that the Communist Party
of Cyprus (AKEL) traces its roots, lead-
ing to a strong tradition of leftist politics,
which included the Turkish Cypriots and is
still a powerful force today. Later, the main
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economic activities of Greek Cypriots be-
came tourism, services, an