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PREFACE

e O

I HAVE sought in this book to ascertain and set forth
the principles upon which folklore may be classified, in
order to arrive at some of the results which should
follow from its study. That it contains ethnological
elements might be expected by all who have paid any
attention to recent research, but no attempt has hitherto
been made to set these elements down categorically and
to examine the conclusions which are to be drawn from
them.

It is due to the large and increasing band of folklore
devotees that the uses of folklore should be brought
forward. The scoffer at these studies is apt to have it all
his own way so long as the bulk of the books published
on folklore contain nothing but collected examples of
tales, customs, and superstitions, arranged for mno
purpose but that of putting the facts pleasantly before
readers. But, more than this, recent research tends to
show the increasing importance of bringing into proper
order, within reasonable time, all the evidence that is
available from different sources upon any given subject
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of inquiry. Looked at in this light, ethnology has
great claims upon the student. The science of culture
has almost refused to deal with it, and has been content
with noting only a few landmarks which occur here and
there along the lines of development traceable in the
elements of human culture. But the science of history
has of late been busy with many problems of ethno-
logical importance, and has for this purpose turned
sometimes to craniology, sometimes to archeology,
sometimes to philology, but rarely to folklore. If folk-
lore, then, does contain ethnological facts, it is time that
they should be disclosed, and that the method of dis-
covering them should be placed before scholars.

Of course, my attempt in this direction must not be
looked upon in any sense as an exhaustive treatment of
the subject, and I am not vain enough to expect that
all my conclusions will be accepted. I believe that the
time has come when every item of folklore should be
docketed and put into its proper place, and I hope I
have done something towards this end in the following
pages. When complete classification is attempted some
of the items of folklore will be found useless enough.
But most of them will help us to understand more of the
development of thought than any other subject ; and many
of them will, if my reading of the evidence is correct,
take us back, not only to stages in the history of human
thought, but to the people who have yielded up the
struggle of their minds to the modern student of man
and his strivings. A
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At the risk of crowding the pages with footnotes,
I have been careful to give references to all my
aunthorities for items of folklore, because so much
depends upon the value of the authority used in these
studies. I believe they are all quoted accurately, but
shall always be glad to know of any corrections or
additions.

Professor Rhys has kindly read through my proofs,
and I am very grateful for the considerable service he
has thereby rendered me.

BARNES CoMMoON, S.W.
March 1892,
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ETHNOLOGY IN FOLKLORE

CHAPTER I

SURVIVAL AND DEVELOPMENT

THERE has grown up of late years a subject of inquiry—

first antiquarian merely, and now scientific—into the
peasant and local elements in modern culture, and this
subject has not inaptly been termed  folklore.” Almost
always at the commencement of a new study much is
done by eager votaries which has to be undone as soon
as settled work is undertaken, and it happens, I think,
that because the elements of folklore are so humble and
unpretentious; because they have to be sought for in the
peasant’s cottage or fields, in the children’s nursery, or
from the lips of old gaffers and gammers, that unusual
difficulties have beset the student of folklore. Not only
has he to undo any futile work that stands in the way
of his special inquiry, but he has to attempt the re-
building of his edifice in face of ‘contrasts frequently
drawn between the elements which make up his subject

B
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and those supposed more dignified elements with which
the historian, the archeeologist, and the philologist have

to deal.
The essential characteristic of folklore is that it

consists of beliefs, customs, and traditions which are far
behind civilisation in their intrinsic value to man,
thongh they exist under the cover of a civilised
nationality. This estimate of the position of folklore
with reference to civilisation suggests that its con-
stituent elements are survivals of a condition of human
thought more backward, and therefore more ancient,
than that in which they are discovered.

Except to the students of anthropology, the fact of
the existence of survivals of older cnlture in our midst
is not readily grasped or understood. Historians have
been so engrossed with the political and commercial
progress of nations that it is not easy to determine
what room they would make in the world for the non-
progressive portion of the population. And yet the his-
tory of every country must begin with the races who
have occupied it. Almost everywhere in Europe there
are traces, in some form or other, of a powerful race of
people, unknown in modern history, who have left
‘material remains of their culture to later ages. The
Celts have written their history on the map of Europe
in a scarcely less marked manner than the Teutons,
and we still talk of Celtic countries and Teutonic
countries. On the other hand, Greek and Roman
civilisations have in some countriés and some districts
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an almost unbroken record, in spite of much modifi-
cation and development. With such an amalgam in
the background, historians have scarcely ever failed
to draw the picture of European civilisation in deep
colours, tinted according to their bias in favour of a
Celtic, or Teutonic, or classical origin. But the
picture of uncivilisation within the same area has not
been drawn. The story always is of the advanced
part of nations,! though even here it occurs to me that
very frequently the terminology is still more in advance
of the facts, so that whilo everyone has heard a great
deal of the conditions of civilisation, very few people
have any adequate idea of the unadvanced lines of
European life.

It will be seen that I accentuate the contrast between
civilisation and uncivilisation within the same area, and
the purpose of this accentuation will be seen when the
significant difference in origin is pointed out.

Dr. Tylor states that the elevation of some branches
of a race over the rest more often happens as the result
of foreign than of native action. ¢Civilisation is a plant
much oftener propagated than developed,” he says.?
How true this remark is will be recognised by anyone
familiar with the main outlines of the history of civilisa-
tion, ancient or modern. An axiom formulated by Sir
Arthur Mitchell that ‘ no man in isolation can become

! Some confirmation of this from classical history was pointed
out by Dr.Beddoe in his address to the Anthrop. Inst. (see Journal,
xx. 355).

2 Primitive Culture, 1. 48.

B2
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civilised,! may be extended to societies. = Whether in
the case of Roman, Greek, Assyrian, Egyptian, or even
Chinese civilisation, a point has always been reached
at which scholars have had to turn their attention from
the land where these civilisations were consummated
to some other land or people, whose influence in build-
ing them up is detected in considerable force. And so
it is in the western world. There are few scholars now
who advocate the theory of an advanced Celtic or
Teutonic civilisation. Roman law, Greek philosophy
and art, and Christian religion and ethics have com-
bined in producing a civilisation which is essentially
foreign to the soil whereon it now flourishes.

But with uncivilisation the case is very different.
Arrested by forces which we cannot but identify with
the civilisations which have at various times swept over
it, it seems embedded in the soil where it was first
transplanted, and has no power or chance of fresh pro-
pagation. There is absolutely no evidence, in spite of
allegations to the contrary, of the introduction of
uncivilised culture into countries already in possession
of a higher culture. And yet it is found everywhere
and is kept alive by the sanction of tradition—the tradi-
tional observance of what has always been observed,
simply because it has always been observed. Thus,
after the law of the land has been complied with and
the marriage knot has been effectually tied, traditional
custom imposes certain rites which may without ex-
aggeration be styled irrational, rude, and barbarous
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After the Church has conducted to its last resting-place
the corpse of the departed, traditional belief necessitates
the performance of some magic rite which may with
propriety be considered not only rude, but savage.
Underneath the law and the Church, therefore, the
emblems of the foreign civilisation, lie the traditional
custom and belief, the attributes of the native uncivili-
sation. And the native answer to any inquiry as to
why these irrational elements exist is invariably the
same—‘They are obliged to do it for antiquity or
custom’s sake’;! they do it because they believe in
1t, ¢ as things that had been and were real, and not as
creations of the fancy or old-wives’ tales and babble.’
Even after real belief has passed away the habit con-
tinues ; there is ‘a sort of use and wont in it which,
though in a certain sense honoured in its observance, it
is felt, in some sort of indirect, unmeditated, unvolitional
sort of way, would not be dishonoured in the breach.’ 2
The significant answer of the peasant, when ques-
tioned as to the cause of his observing rude and
irrational customs, of entertaining strange and uncouth
beliefs, marks a very important characteristic of what
has been so conveniently termed folklore. All that the
! Buchan’s St. Kilda, p. 35. Mr. Atkinson gives much the same
testimony of Yorkshire. Inquiring as to a usage practised on a
farm, the answer was: ¢ Ay, there’s many as dis it yet. My auw'd
father did it. But it's sae many years syne it must be about wore
out by now, and I shall have to dee it again’ —Forty Years in a
Moorland Parish, p.62. Miss Gordon Cumming’s example of the force

of custom in her book on the Hebrides is very amusing (p. 209).
2 Atkinson, op. cit. pp. 63, 72.
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peasantry practise, believe, and relate on the strength of
immemorial custom sanctioned by unbroken succession
from one generation to another, has a value of peculiar
significance so soon as it is perceived that the genealogy
of each custom, belief, or legend in nearly all cases goes
back for its commencing point to some fact in the
history of the people which has escaped the notice of
the historian. No act of legislation, no known factor
in the records of history, can be pointed to as the origin
of the practices, beliefs, and traditions of the peasantry,
which exist in such great abundance. They are date-
less and parentless when reckoned by the facts of
civilisation. They are treasured and reverenced, kept
secret from Church, law and legislation, handed down
by tradition, when reckoned by the facts of peasant
life. That these dateless elements in the national
culture are also very frequently rude, irrational, and
senseless only adds to the significance of their existence
and to the necessity of some adequate explanation of
that existence being supplied.

No one would pretend that modern civilisation con-
sciously admits within its bounds practices and beliefs
like those enshrined in folklore, and few will argue that
modern civilisation is an evolution in direct line from
such rude originals. The theory that best meets the case
is that they are to be identified with the rude culture of
ancient Europe, which has been swept over by waves of
higher culture from foreign sources, that nearly every-
where the rude culture has succumbed to the force of
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these waves, but has nevertheless here and there stood
firm.

Now, these being the conditions under which the
survivals of ancient customs and beliefs exist, we have
to note that they cannot by any possibility develop.
Having been arrested in their progress by some out-
side force, their development ceases. They continue,
generation after generation, either in a state of abso-
lute crystallisation or they decay and split up into frag-
ments ; they become degraded into mere symbolism or
whittled down into mere superstition; they drop back
from a position of general use or observance by a whole
community into the personal observance of some few
individuals, or of a class; they cease to affect the
general conduct of the people, and become isolated
and sécret. Thus in folklore there is no development
from one stage of culture to a higher one.

These considerations serve to show how distinctly
folklore is marked off from the political and social sur-
roundings in which it is embedded, and all questions as
to its origin must therefore be a specific inquiry deal-
ing with all the facts. The answer of the peasant
already given shows the road which must be taken
for such a purpose. We must travel back from
generation to generation of peasant life until a stage is
reached where isolated beliefs and customs of the
peasantry of to-day are found to occupy a foremost place
in tribal or national custom. To do this, the aid of
comparative custom and belief must be invoked. As



8 . ETHNOLOGY IN FOLKLORE

Mr. Lang has so well expressed it, ¢ When an apparently
irrational and anomalous custom is found in any country
the method is to look for a country where a similar
practice is no longer irrational or anomalous, but in
harmony with the manners and ideas of the people
among whom it prevails.’! Here, then, will be found
the true meaning of customs and beliefs which exist
uselessly in the midst of civilisation. Their rela-
tionship to other customs and beliefs at a similar level
of culture will also be ascertained. When we sub-
tract any particular custom of an uncivilised people
from the general body of its associated customs, in order
to compare it with a similar custom existing in isolated
form in civilisation, we are careful to note what other
customs exist side by side with it in co-relationship.
These are its natural adhesions, so to speak, and by fol-
lowing them out we may also discover natural adhesions
in folklore. But this is not all. The work of com-
parison having been accomplished with reference to the
group of customs and beliefs in natural adhesion to each
other, there will be found in folklore a large residuum
of manifest inconsistencies. T am inclined to lay consi-
derable stress upon these inconsistencies in folklore. They
have been noted frequently enough, but have not been
adequately explained. They have been set down to the
curious twistings of the human mind when indulging
in mythic thought. But I shall have another explana-
tion to give, which will rest upon the facts of ethnology.

! Custom and Myth, p. 21.
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Is it true, then, that the process of comparison
between the elements of folklore and the customs and
beliefs of uncivilised or savage people can be carried out
to any considerable extent, or is it limited to a few
isolated and exceptional examples? It is obvious that
this question is a vital one. It will be partly answered
in the following pages ; but in the meantime it may be
pointed out that although anthropologists have very
seldom penetrated far into the realms of folklore, they
have frequently noted that the beliefs and customs of
savages find a close parallel among peasant beliefs and
practices in Europe. More than once in the pages of
Sir John Lubbock, Mr. McLennan, Dr. Tylor, and others,
it is to be observed that the author turns aside from the
consideration of the savage phenomena he is dealing
with, to draw attention to the close resemblance which
they bear to some fragments of folklore—¢the series
ends as usual in the folklore of the civilised world,” are
Dr. Tylor’s expressive words.!

I do not want to lay too much stress upon words
which may, perhaps, be considered by some to have been
only a happy literary expression for interpreting an
isolated group of facts immediately under the notice of
the author. But that they are not to be so considered,
and that they convey a real condition of things in the
science of culture, may be tested by an examination of
Dr. Tylor’s work, and I set them forth in order to fix
upon them as one of the most important axiomsin folk-

1 Primitive Culture, i. 407.
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lore research. This axiom must, indeed, be constantly
borne in mind as we wend our way through the various
items of folklore in the following pages, and it will
help to illustrate how much need there is to establish
once and for all what place the several groups of folk-
lore occupy in the culture series.

This way of expressing the relationship between
savage culture and folklore suggests many important
considerations when applied to a particular area. If
peasant culture and savage culture are now at many
points in close contact, how far may we go back to find
the beginning of that contact? Must we not dig
down beneath each stratum of overlying higher cul-
ture and remove all the superincumbent mass before
we can arrive at the original layer? There seems to
be no other course open. The forces that keep cer-
tain beliefs and ideas of man in civilised countries
within the recognisable limits of savage culture, and
continue them in this state generation after generation,
cannot be derived from the nature of individual men
or women, or the results would be less systematic and
evenly distributed, and would be liable to disappear
and reappear according to circumstances. They must
therefore act collectively, and must form an essential
part of the beliefs and ideas which they govern.

I do not know whether my use of the terms of
geology in the attempt to state the position of folklore
in relationship to the higher cultures is unduly sugges-
tive, but it undoubtedly puts before the inquirer into the.
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origins of folklore the suggestion that the unnamed
forces which are so obviously present must to a very
great extent be identical with race. It cannot be that
the fragments of rude and irrational practices in civi-
lised countries arise from the poor and peasant class
having been in the habit of constantly borrowing the
practices and ideas of savages, because, among other
reasons against such a theory, this borrowed culture
must to a corresponding degree have displaced the
practices and ideas of civilisation. All the evidence
goes to prove that the peasantry have inherited rude
and irrational practices and ideas from savage prede-
cessors—practices and ideas which have never been
displaced by civilisation. To deal adequately with
these survivals is the accepted province of the science
of folklore, and it must therefore account for their
existence, must point out the causes for their arrested
development, and the causes for their long continuance
in a state of crystallisation or degradation after the
stoppage has been effected. And I put it that these
requirements can only be met by an hypothesis which
directly appeals to the racial elements in the population.
There is first the arresting force, identified with the
higher culture sweeping over the lower; there isthen
the continuing force, identified with the lower culture.
Let us see how this works out. The most im-
portant fact to note in the examination of each frag-
ment of folklore is the point of arrested development.
Has the custom or belief, surviving by the side of
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much higher culture, been arrested in its development
while it was simply a savage custom or belief; when
it was a barbaric custom or belief at a higher level
than savagery; when it was a national custom or
belief discarded by the governing class and obtaining
locally ?

Translating these factors in the characteristics of
each item of folklore into terms of ethnology, it appears
that we have at all events sufficient data for considering
custom or belief which survives in the savage form as
of different ethnic origin from custom or belief which
survives in higher forms.

But if the incoming ecivilisations flowing over
lower levels of culture in any given area have been
many, there will be as many stages of arrestment in the
folklore of that area, and in so far as each incoming
civilisation represents an ethnic distinction, the different
stages of survival in folklore would also represent an
ethnic distinction.

The incoming civilisations in modern Europe are
not all ethnic, as the most impressive has been Chris-
tianity. It is impossible for the most casual reader
to have left unnoticed the frequent evidence which is
afforded of folklore being older than Christianity—
having, in fact, been arrested in its development by
Christianity. But at the back of Christianity the
incoming civilisations have been true ethnic distinc-
tions, Scandinavian, Teutonic, Roman, Celtic, overflow-
ing each other, and all of them superimposed upon the
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original uncivilisation of the prehistoric races of non-
Aryan stock.

It appears to me that the clash of these races is still
represented in folklore. It is not possible at the com-
mencement of studies like the present to unravel all
the various elements, and particularly is it impossible
with our present knowledge to discriminate to any great
extent between the several branches of the Aryan race.!
The biography of each item of Aryan custom and belief
has not been examined into like the biography of each
word of the Aryan tongue. This will have to be' done
before the work of the comparative sciences has been
completed. But even with our limited knowledge of
Aryan culture, it does seem possible to mark in folk-
lore traces of an arrested development at the point
of savagery, side by side with a further development
which has not been arrested until well within the area
of Aryan culture.

This dual element in folklore, represented by a
series of well-marked inconsistencies in peasant custom
and belief, proves that the stages of development at
which the several items of folklore have been arrested
are not at the same level ; and they could not there-
fore have been produced by one arresting power. Thus

! Miss Burne has, I think, successfully distinguished between
Welsh and English origins in the folklore of Shropshire (see her
Shropshire Folklore, p. 462, and the map). And Lord Teignmouth
suggested that the prejudice against swine held by the Western High-
landers and Hebrideans indicates a difference of race from the
Orcadians, who have no such prejudice.—Zslands of Scotland, i. 276
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the conflict between Paganism and Christianity is so
obviously a source to which the phenomenon of pagan
survivals might be traced, that almost exclusive atten-
tion has been paid to it. It would account for one line
of arrestment. It would have stopped the further pro-
gress of Aryan beliefs and customs represented in the
Teutonic, Celtic, and Scandinavian culture, and it would
correspondingly account for survivals at this point of
arrestment. Survivals at a point of arrestment further
back in the development of culture than the Aryan
stage must have already existed under the pressure of
Aryan culture. They must have been produced by a
stoppage antecedent to Christianity, and must be
identified, therefore, with the arrival of the Aryan race
into a country occupied by non-Aryans.

If, then, I can show that there are, primarily, two
lines of arrested development to be traced in folklore,
these two lines must be represented the one by savage
culture, which is not Aryan, the other by Aryan culture.

It must, however, be pointed ont that the relation-
ship between what may be termed savagery and Aryan
culture has not been formally set forth, though it seems
certain that there is a considerable gap between the
two, caused by a definite advance in culture by the
Aryan race before its dispersal from the primitive home.
This advance is the result of development, and where
development takes place the originals from which it has
proceeded -disappear in the new forms thus produced.
To adopt the terms of the manufactory, the original
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forms would have been all used up in the process of
production. Hence, none of the savage culture from
which may be traced the beginnings of Aryan culture
can have survived among Aryan people. If items of
it are found to exist side by side with Aryan culture
in any country, such a phenomenon must be due to
causes which have brought Aryan and savage races
into close dwelling with each other, and can in no sense
be interpreted as original forms existing side by side
with those which have developed from them. I put
this important proposition forward without hesitation as
a sound conclusion to be derived from the study of
human culture. It is not possible in these pages to
give the tests which I have applied to prove it, becanse
they belong to the statistical side of our study, but I
adduce Dr. Tylor’s notable attempt to work out the
method of studying institutions as sufficient evidence
for my immediate purpose.!

These somewhat dry technicalities are necessary in
order to explain the basis of our present inquiry. Some
years ago Sir John Lubbock said : ‘It cannot be doubted
that the careful study of manners and customs, tradi-
tions and superstitions, will eventually solve many diffi-
cult problems of ethnology. This mode of research,
however, requires to be used with great caution, and
has, in fact, led to many erroneous conclusions. . . .
Much careful study will therefore be required before
this class of evidence can be used with safety, though

' See Journ, Anthrop. Inst.
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I doubt not that eventually it will be found most in-
structive.’! It is singular what little progress has been
made in this branch of work since this paragraph was
written, and, indeed, how very generally the subject
has been neglected, although now and again a passage
in some of our best authorities suggests the necessity
for some research being undertaken into the question
of race distinctions in custom and myth. Mr. Lang,
for instance, when asking how the pure religion of
Artemis had developed from the cult of a ravening she-
bear, puts the case forcibly thus: ¢ Here is a moment
in mythical and religious evolution which almost escapes
inquiry. . . . How did the complex theory of the nature
of Artemis arise? What was its growth? At what
precise hour did it emancipate itself on the whole from
the lower savage creeds ? - Or how was it developed out
of their unpromising materials? The science of my-
thology may perhaps never find a key to these obscure
problems.’? But I think the science of folklore may go
far towards the desired end. Its course would be to
“take note of the points of arrested development, and to
classify what has survived in the savage stage and what

! Origin of Civilisation,p.4, Dalyell,in some of his acute obser-
vations on superstition, says that he thought ¢ it might be possible to
connect the modern inhabitants of Scotland with the ancient tribes
of other countries, and to trace their descent through the medium
of superstitions.'—Darker Superstitions of Scotland, p. 236. In
1835, when this book was published, this way of putting the relation-
ship of one people with another had not been abolished by the work
accomplished by anthropology.

2 Myth, Ritual, and Religion, ii, 215
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is represented in the higher stages as being of two
distinct ethnic origins, and its conclusion would be that
Artemis ‘succeeded to and threw her protection over
an ancient worship of the animal,” and that therefore
the cult of Artemis and the local cults connected with
it are as to race of different origin, and may both be
called Greek in reference only to their final state of
amalgamation in the land which the Aryan Greeks
conquered and named.

One of the principal features of the Artemis cult is
the extremely savage form of some of the local rituals,
and it will frequently be found that localities preserve
relics of a people much older than those who now inhabit
them. Thus the daubing of the bridegroom’s feet with
soot in Scotland,! the painting with black substance of
one of the characters in the Godiva ride at Southam in
Warwickshire,? the daubing of the naked body in the
Dionysiac mysteries of the Greeks, are explained by
none of the requirements of civilisation, but by practices
to be found in Africa and elsewhere. The ancestry of
the Scottish, Warwickshire, and Greek customs, there-
fore, may be traced back to a people on the level of
culture with African savages. :

But when we come to ask who were the people
who introduced this savage custom, we are for the first
time conscious of the important question of race. Are

! Gregor, Folklore of North-east Scotland,p. 90; Rogers, Social
Life in Scotland, i. 110.
2 Hartland, Science of Fairy Tales, p. 85.
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we compelled to call them Scotchmen, Englishmen, or
Greek? Mr. Lang and Mr. Frazer would, I believe,
answer ‘ Yes’;! and they are followed, consciously or un-
consciously, by all other folklorists. I shall attempt a
somewhat different answer, the construction and proof
of which will occupy the following pages. But as a
preliminary justification for such a course I quote Mr.
Tylor’s warning : ¢ The evidence of locality may be mis-
leading as to race. A traveller in Greenland coming
on the ruined stone buildings at Kakortok would not
argue justly that the Fsquimaux are degenerate de-
scendants of ancestors capable of such architecture, for,
in fact, these are the remains of a church and baptistry
built by the ancient Scandinavian settlers.’? Exzactly.
The long-chambered barrows, hill earthworks and culti-
vation sites, cave dwellings and palaolithic implements,
are not attributable to Celt or Teuton. Can we, then,
without substantial reason and without special inquiry,
say that a custom or belief, however rude and savage,
is Celtic, or Teutonic, or Greek, simply because it is
extant in a country occupied in historic times by people
speaking the language of any of these peoples ?

A negative answer must clearly be returned to this
question. The subject, no doubt, is a difficult one
when thought of in connection with European countries.
But in India, less levelled by civilisation than the western
world, the ethnographer, with very little effort, can

! Consult Mr. Lang’s Custom and Myth, p. 26.
2 Primitive Culture, i. 51,
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detect ethnic distinctions in custom and belief. Stone
worship in India, for instance, is classed by Dr. Tylor
as ‘a survival of a rite belonging originally to a low
civilisation, probably a rite of the rude indigenes of
the land.’! But are not survivals of stone worship in
Europe similarly to be classed as belonging to the rude
indigenes of the land ? The log that stood for Artemis
in BEubeea, the stake that represented Pallas Athene,
the unwrought stone at Hyettos which represented
Herakles, the thirty stones which the Phareans wor-
shipped for the gods, and the stone representing the
Thespian Eros, may, with equal propriety, be classed
as survivals of the non-Aryan indigenes of Greece.
‘What may be rejected as belonging to the Aryans
of India because there is distinct evidence of its be-
longing to the non-Aryans, cannot be accepted with-
out even an inquiry as belonging to the Aryans of
Greece. No doubt the difficulty of tracing direct evi-
dence of the early non-Aryan races of Europe is very
great, but it is no way out of the difficulty to ignore
the fact that there exist survivals of savage culture
which would readily be classified as non-Aryan if it so
happened that there now existed certain tribes of non-~
Aryan people to whom they might be allotted. On the
contrary, the existence of survivals of savage culture is
primd facie evidence of the existence of races to whom
this culture belonged and from whom it has descended.
I do not mean to suggest that in all places where items

1 Primitive Culture, ii. 150.
c2
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of non-Aryan culture have survived people of non-Aryan
race have survived. Old races disappear while old cus-
toms last—carried on by successors, but not necessarily
by descendants. The genealogy of folklore carries us
back to the race of people from whom it derives its
parentage, but it does not necessarily carry back the
genealogy of modern peasantry to the same race. This
latter part of the question is a matter for ethnologists
to deal with, and it may be that some unlooked-for
results are yet to be derived from a close study of ethnic
types in our local populations in relation to the folklore
preserved by them.
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CHAPTER II

ETHNIC ELEMENTS IN CUSTOM AND RITUAL

IT is necessary now to test by the evidence of actual
example the hypothesis that race distinction is the true
explanation of the strange inconsistency which is met
with in folklore. There should be evidence somewhere,
if such a hypothesis is tenable, that the almost
unchecked conclusions of scholars are not correct when
they argue that because a custom or belief, however
savage and rude, obtained in Rome or in Greece, in
German or Celtic countries of modern Europe, it is
Roman, Greek, German, or Celtic throughout all its
variations.

For this purpose an example must be found which
will comply with certain conditions. It must obtain in
a country over-lorded by an Aryan - people, and still
occupied by non-Aryan indigenes. It must consist of
distinet divisions, showing the part taken by Aryans and
the part taken by non-Aryans. And as such an example
can scarcely be found in Europe, it must at least be
paralleled in the folklore of Europe, if not in all its con-
stituent parts, at all events in all the essential details.

Such an example is to be found in India. I shall
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first of all set forth the principal points which are
necessary to note in this example in the words, as nearly
as possible, of the authority I quote, so that the com-
ments which it will be necessary to make upon it may
not interfere with the evidence as it stands originally
recorded.

The festival of the village goddess is honoured
throughout all Southern India and in other parts, from
Berar to the extreme east of Bustar and in Mysore.
She is generally adored in the form of an unshapely
stone covered with vermilion. A small altar is erected
behind the temple of the village goddess to a rural god
named Pétraj. All the members of the village com-
munity take part in the festival, with the hereditary
district officers, many of them Brahmins.

An examination of the ritual belonging to this
village festival enables us not only to detect the pre-
sence of race distinctions and of practices which belong
to them, but compels us to conclude that the whole
ceremony originated in race distinctions.

The festival is under the guidance and manage-
ment of the Parias, who act as officiating priests. With
them are included the Mangs or workers in leather, the
Asidis or Désaris, Paria dancing-girls devoted to the
service of the temple, the musician in attendance on
them, who acts as a sort of jester or buffoon, and a fune-
tionary called Pétraj, who officiates as pujart to the god
of the same name. The shepherds or Dhangars of the
neighbouring villages are also invited, Of these the
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Parias are an outcast people, degraded in the extreme,
and always excluded from the village and from contact
with the inhabitants. They are identified with the
Paraya, a southern aboriginal tribe nearly allied to the
Gonds. The shepherd caste is found throughout the
greater part of the Dekhan in detached communities,
called Kurumbars, Kurubars, and Dhangars in dif-
ferent parts of India. These are the non-Aryan races
who take part in this Aryan village festival ; they occupy
the foremost place during the festival, and at its termi-
nation they retire to their hamlets outside the town and
resume their humble servile character. From these
facts Sir W. Elliot has deduced as probable conclusions
that the earliest known inhabitants of Southern India
were an aboriginal race, who worshipped local divinities,
the tutelary godsof earth, hill, grove, and boundaries, &c.,
and that this worship bas been blended in practice with
that of the Aryan overlords.

The principal parts of the ritual which it is useful for
us to note are as follows. The Pétraj priest was armed
with a long whip, to which at various parts of the cere-
mony divine honours were paid. The sacred buffalo was
turned loose when a calf, and allowed to feed and roam
about the village. On the second day this animal was -
thrown down before the goddess, its head struck off by
a single blow, and placed in front of the shrine with one
foreleg thrust into its mouth. Around were placed
vessels containing the different cereals, and hard by a
heap of mixed grains with a drill-plough in the centre.
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The carcase was then cut up into small pieces, and
each cultivator received a portion to bury in his field.
The blood and offal were collected into a large basket
over which some pots of cooked food had previously been
broken, and Pétraj, taking a live kid, hewed it to pieces
over the whole. The mess was then mixed together,
and the basket being placed on the head of a naked
Mang, he ran off with it, flinging the contents into the
air and scattering them right and left as an offering
to the evil spirits, and followed by the other Parias.
The whole party made the circuit of the village.

The third and fourth days were devoted to private .
offerings. On the former, all the inhabitants of caste
who had vowed animals to the goddess during the pre-
ceding three years for the welfare of their families or
the fertility of their fields brought the buffaloes or sheep
to the Paria pujiri, who struck off their heads. The
fourth day is appropriated exclusively to the offerings of
the Parias. In this way some fifty or sixty buffaloes
and several hundred sheep were slain, and the heads
piled up in two great heaps. Many women on these
days walked naked to the temple in fulfilment of vows,
but they were covered with leaves and boughs of trees,
and surrounded by their female relations and friends.

On the fifth and last day the whole community
marched in procession with music to the temple, and
offered a concluding sacrifice at the Pétraj altar. A
lamb was concealed close by. The Pétraj having found
it after a pretended search, struck it simply with his

~
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whip, which he then placed upon it, and making several
passes with his hands rendered it insensible. His hands
were then tied behind his back by the pujéri, and the
whole party began to dance round him with noisy shouts.
Pétraj joined in the excitement, and he soon came fully
under the influence of the deity. He was led up, still
bound, to the place where the lamb lay motionless. He
rushed at it, seized it withhis teeth, tore through the skin,
and ate into its throat. 'When it was quite dead he was
lifted up, a dishful of the meat-offering was presented
to him ; he thrust his bloody face into it, and it was
~ then with the remains of the lamb buried beside the
altar. Meantime his hands were untied and he fled the
place.

The rest of the party now adjourned to the front of
the temple, where the heap of grain deposited the first
day was divided among all the cultivators, to be buried
by each one in his field with the bit of flesh. After
this a distribution of the piled-up heads was made by the
hands of the musician or Raniga. About forty sheep’s
heads were given to certain privileged persons, among
which two were allotted to the sircar. For the rest a
general scramble took place, paiks, shepherds, Parias,
and many boys and men of good caste were soon rolling
in the mass of putrid gore. The scramble for the buffalo
heads was confined to the Parias. Whoever was fortu-
nate enough to secure one of either kind carried it off
and buried it in his field. '

The proceedings terminated by a procession round
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the boundaries of the village lands, preceded by the
goddess and the head of the sacred buffalo carried on
the head of one of the Mangs. All order and propriety
now ceased. Raniga began to abuse the goddess in the
foulest language, he then turned his fury against the
Government, the head man of the village, and everyone
who fell in his way. The Parias and Asddis attacked
the most respectable and gravest citizens, and laid hold
of Brahmins, Lingayats, and zamindars without scruple.
The dancing-women jumped on their shoulders, the
shepherds beat the big drum, and universal license pre-
vailed.

On reaching a little temple sacred to the goddess of
boundaries they halted to make some offerings and to
bury the sacred head. As soon as it was covered the
uproar began again. Raniga became more foul-mouthed
than ever, and the head men, the Government officers,
and others tried to pacify him by giving him small
copper coins. This went on till, the circuit being com-
pleted, all dispersed.!

It has been worth while transcribing here this
elaborate description of a veritable folk drama because
it is necessary to have before us the actual details of the
ritual observed and the beliefs expressed before we can
properly attempt a comparison.

‘We must now ascertain how far European folklore
tallies with the ceremonies observed in this Indian
village festival. If there is a strong line of parallel

! Sir W. Elliot in Journ. Ethnological Soc. N.8. i. 97-100,
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between the Indian ceremonies and some ceremonies
still observed in Europe as survivals of a forgotten and
unrecognised cult, I shall argue that ceremonies which
are demonstrably non-Aryan in India, even in the
presence of Aryan people, must in origin have been
-non-Aryan in Europe, though the race from whom they
have descended is not at present identified by ethno-
logists.

I shall not at this juncture dwell upon the unshapen
stone which represented the goddess. Its parallels
exist throughout the whole range of early religions,
and, as we have already seen, appear in the folklore of
Europe. As the Kafirs of India say of the stones they
use, ¢ This stands for God, but we know not his shape."?
All the more need for it to be unshapen by men’s hands,
and the history of the sacred use of monoliths com-
mences at this point? and ends with the sculptured
glories of Greece.® Later on some special forms of
stone deities will be noticed; it is the use of a stone
as a sort of "altar of the goddess, who is not identical
with it, and the recognition of stone worship as a part
of the aboriginal cult, and not Aryan,* which interests
us now.

This stone is the place of sacrifice to the harvest

! Latham, Descriptive Ethnology, ii. 240.

2 (¢f. Robertson Smith, Religion of the Semites, pp. 186-195 ; Ellis,
Ene-speaking People, p. 28.

3 See an able article in theArcheological Reviem, ii. 167-184, by
Mr. Farnell.

* Arch, Survey of India, xvii. 141,
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goddess, and the ceremonial observed at the Indian
festival directs us at once to the local observances con-
nected with the cult of Dionysus. The Cretans in re-
presenting the sufferings and death of Dionysus tore a
bull to pieces with their teeth ; indeed, says Mr. Frazer,
quoting the authority of Euripides, the rending and
devouring of live bulls and calves appear to have been
a regular feature of the Dionysiac rites, and his wor-
shippers also rent in pieces a live goat and devoured it
raw, At Tenedos the new-born calf sacrificed to the
god was shod in buskins, and the mother cow was
tended like a woman in child-bed—sure proof of the
symbolisation of human sacrifice, which indeed actually
took place at Chios and at Orchomenus.! These are
virtually the same practices as those now going on in
India, and the identification is confirmed by the facts
(1) that Dionysus is sometimes represented to his wor-
shippers by his head only—a counterpart of the sacred
character of the head in the Indian rites; (2) that the
sacrificer of the calf at Tenedos was, after the accom-
plishment of the rite, driven out from the place and
stoned—a counterpart of the Pétraj fleeing the place
after the sacrifice of the lamb in the Indian ceremony ;
and (8) that the female worshippers of Dionysus attended
in a nude state, crowned with garlands, and their bodies
daubed over with clay and dirt—a counterpart of the

! Mr. Frazer has collected all the references to these facts in
his @Qolden Bough, i, 326-329 ; see also Lang, Custom and Myth, ii.
231-234. 1
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female votaries who attended naked and surrounded
with branches of trees at the Indian festival.

I have selected this cult of the Greeks for the
purpose of comparing it with the non-Aryan cere-
monial of India, because it has recently been examined
with all the wealth of illustration and comparison by
two such great authorities as Mr. Lang and Mr. Frazer.
They have stripped it of most of the fanciful surround-
ings with which German and English mythologists have
recently loaded it, and once more restored the local
rituals and the central myth as the true sources from
which to obtain information asto its origin. At almost
every point the details of the local rituals are compar-
able, not to Greek conceptions of Dionysus, ¢a youth
with clusters of golden hair and in his dark eyes the
grace of Aphrodite,” but to the ferocious and barbaric
practices of savages. Then where is the evidence of
the Greek origin of these local observances? Greek
religious thought was far in advance of them. It
stooped to admit them within the rites of the god
Dionysus, but in this act there was a conscious
borrowing by Greeks of something lower in the stage
of culture than Greek culture, and that something has
been characterised by a recent commentator as appertain-
ing to ¢ the divinities of the common people.’! This is

! Dyer's Gods of Greece, p. 123. Mr. Dyer says : ¢ The most pains-
taking scrutiny, the minutest examination of such evidence as may
be had, will never disentangle completely, never make perfectly

plain, just what elements constituted the Dionysus first worshipped
in early Greece. His character was composite from the moment
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very near to the race distinction I am in search of. The
common people of Crete, Tenedos, Chios, and Orchome-
nus were not necessarily Aryan Greeks, and, judged by
their savage customs, they most likely stood in the same
relationship to the Aryans of Greece as the Parias of
the Indian villages stand to their Aryan overlords.

I pass from Greek folklore to English. It would be
easy to extend research right across Europe, especially
with Mr. Frazer’s aid, but it is scarcely necessary. A
Whitsuntide custom in the parish of King’s Teignton,
Devonshire, is thus described : A lamb is drawn about
the parish on Whitsun Monday in a cart covered with
garlands of lilac, laburnum, and other flowers, when
persons are requested to give something towards the
animal and attendant expenses; on Tuesday it is then
killed and roasted whole in the middle of the village.
The lamb is then sold in slices to the poor at a cheap
rate. The origin of the custom is forgotten, but a
tradition, supposed to trace back to heathen days, is to
this effect : The village suffered from a dearth of water,
when the inhabitants were advised by their priests to

Greeks worshipped him ; for in Beeotia (Hesychius) as in Attica
(Pausanias, xxxi. 4) and in Naxos (Athenzus, iii. 78) some part
of him was native to the soil, and he was nowhere wholly Thra-
cian.— GQods of Greece, p. 82. Mr. Dyer had probably not studied
Mr. Frazer’s book when this passage was written, but it shows
the opinions of specialists who have not called in the aid of ethno-
logy. That part of Dionysus which was ‘native to the soil’ was
not Greek; the Greeks were immigrants to the land they adorned as
their home, and the Dionysus ‘native to the soil’ was shaped by
them into the Athenian Dionysus.
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pray to the gods for water ; Wwhereupon the water sprang
up spontaneously in a meadow about a third of a mile
above the river, in an estate now called Rydon, amply
sufficient to supply the wants of the place, and at pre-
sent adequate, even in a dry summer, to work three
mills. A lamb, it is said, has ever since that time been
sacrificed as a votive thankoffering at Whitsuntide in
the manner before mentioned. The said water appears
like a large pond, from which in rainy weather may be
seen jets springing up some inches above the surface
in many parts. It has ever had the name of ¢ Fair
Water.”! It is noticeable that, while the custom here
described does not present any very extraordinary
features, the popular legend concerning its origin in-
troduces two very important elements—namely, its
reference to ‘ heathen days,” and the title of sacrifice’
ascribed to the killing of the lamb. The genealogy of
this custom, then, promises to take us back to the era
of heathen sacrifice of animals.

The first necessity in tracing the genealogy is to
analyse the custom as it obtains in nineteenth-century
Devonshire. The analysis gives the following results :—

1. The decoration of the victim lamb with garlands.

2. The killing and roasting of the victim by
villagers.

8. The place of the ceremony in the middle of the
village. f

4. The selling of the roasted flesh to the poor.

! Notes and Queries, vii. 3563.
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2. The traditional origin of the custom as a sacrifice
for water.

It seems clear that between the fourth step of the
analysis and the traditional origin there are some con-
giderable lacunz to be filled up which prevent us at
present from numbering the last item. The more primi-
tive elements of this custom have been worn down to
vanishing point, the practice probably being considered
but an old-fashioned and cumbrous method of relieving
distressed parishioners before the poor law had otherwise
provided for them. Another example from Devonshire
fortunately overlaps this one, and permits the restora-
tion of the lost elements, and the consequent carrying
back of the genealogy.

At the village of Holne, situated on one of the spurs
of Dartmoor, is a field of about two acres, the property
of the parish, and called the Ploy Field. In the centre
of this field stands a granite pillar (Menhir) six or seven
feet high. On May-morning, before daybreak, the
young men of the village used to assemble there, and
then proceed to the moor, where they selected a ram
lamb, and, after running it down, brought it in triumph
to the Ploy Field, fastened it to the pillar, cut its throat,
and then roasted it whole, skin, wool, &. At midday
a struggle took place, at the risk of cut hands, for a
slice, it being supposed to confer luck for the ensuing
year on the fortunate devourer. As an act of gallantry
the young men sometimes fought their way through the
crowd to get a slice for the chosen amongst the young
women, all of whom, in their best dresses, attended the
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Ram Feast, as it was called. Dancing, wrestling, and
other games, assisted by copious libations of cider during
the afternoon, prolonged the festivity till midnight.!

Analysing this example, and keeping to the notation
of the first analysis, we have the following results :—

2. The killing and roasting of the vietim ram by
villagers.

8. The place of the ceremony, at a stone pillar in a
field which is common property.

4. The stroggle for pieces of raw flesh fat the risk
of cut hands.’ A

5. The time of the ceremony, before daybreak.

6. The luck conferred by the possession of a slice of
the flesh.

7. The festivities attending the ceremony.

Thus, of the five elements in the King’s Teignton
custom, three are retained in the Holne custom, and
three additional ones of importance are added.

I think we may conclude, first, that the Holne cus-
tom is a more primitive form of a common original from
which both have descended; secondly, that we may
strike out the ¢ roasting ’ asan entirely civilised element
due to modern influences. The final form of the
analysis might then be restored from the two fragmen-
tary ones as follows :—

I Notes and Queries, 1st ser. vii. 3563. Compare Robertson
Smith, Religion of the Semites, p. 320, and Owen, Notes on the Naga
Tribes, pp. 15-16, for some remarkable parallels to this Devonshire
custom. I would also refer to Miss Burne’s suggestive description

of the bull sacrifice in her Shropshire Folklore, p. 475.
D
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1. The decoration of the victim with garlands.

2. The killing of the victim by the community.

3. The place of the ceremony, on lands belonging to
the community, and at a stone pillar.

4, The struggle for pieces of flesh by members of
the community.

5. The time of the ceremony, before daybreak.

6. The sacred power of the piece of flesh.

7. The festivities attending the ceremony.

8. The origin of the ceremony, as a sacrifice to the
god of waters,

The obvious analogy this bears to the Indian type
we are examining scarcely needs to be insisted on, and
I shall leave it to take its place among the group of
European parallels.

The special sanctity of the head of the sacrificed
victim, so apparent in the Indian festival, appears in
European paganism and folklore in several places.! The
Langobards adored a divinely honoured goat’s head.? A
well-known passage in Tacitus, describing the sacred
groves of the Germans, states that the heads of the
animals hung on boughs of trees, or, as it is noted in
another passage, ‘immolati diis equi abscissum caput.’
Heathendom, says Grimm, seems to have practised all
sorts of magic by cutting off horses’ heads and sticking
them up,® and he quotes examples from Scandinavia,

! Compare Robertson Smith, Religion of the Semites, pp. 859,
362.
? Grimm, Zeutonic Myth. p. 31. 3 Ibid. p. 659.
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Germany, and Holland. Passing on to folklore, we find
that the witches of Germany in the thirteenth century
were accused of adoring a beast’s head.! A fox’s head
was nailed to the stable door in some parts of Scotland
to bar the entrance of witches.? Camden has noted a
curious ceremony obtaining at St. Paul’s Cathedral. I
have heard, he says, that the stag which the family of Le
Baud in Essex was bound to pay for certain lands used
to be received at the steps of the church by the priests
in their sacerdotal robes and with garlands of flowers
on their heads ; and as a boy he saw a stag’s head fixed on
a spear and conveyed about within the church with great
solemnity and sounds of horns® At Hornchurch, in
Essex, a singular ceremony is recorded. The lessee of
the tithes supplies a boar’s head, dressed, and garnished
with bay-leaves. In the afternoon of Christmas Day it
is carried in procession into the field adjoining the
churchyard, where it is wrestled for.*

These customs are also confirmed by the records of
archmology. In the belfry of Elsdon Church, North-
umberland, were discovered in 1877 the skeletons of
three horses’ heads. - They were in a small chamber,
evidently formed to receive them, and the spot was the
highest part of the church ; they were piled one against

! Grimm, Zeutonic Myth. p. 1065.

2 Dalyell, Darker Superstitions of Scotland, p. 148.

3 Britannia, Holland’s translation, p. 426,

4 Notes and Queries, 1st Ser. v. 106; Gentleman's Magazine
Library—Manners and Customs, p.221. It is also curious to note
that leaden horns are fastened over the east part of the church.

D2
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the other in a triangular form, the jaws being upper.
most.!

I will not do more than say that these items of folk:
lore, following those which relate to the sacrifice of the
animal, confirm the parallel which is being sought for be-
tween the living ceremonial of Indian festivals and the
surviving peasantcustom in European folklore, and I pass
on from the victims of the sacrifice to the actors in the
scene. All the latent savagery exhibited in the actior
of tearing the victim to pieces has been noted both in
the Indian type and in its folklore parallels. One
might be tempted, perhaps, to draw attention to the
curious parallel which the use of the whip by the Pétraj
of the Indian village bears to the gad-whip service at
Caistor, in Lincolnshire, especially as the whip here
used is bound round with pieces of that magic plant
the rowan-tree, and by tradition is connected with the
death of a human being.> But this analogy may be one
of the accidents of comparative studies, inasmuch as it
is not supported by cumulative or other confirmatory
evidence. No such reason need detain us from con-
sidering the fact of women offering their vows at the
festivalin a nude condition, covered only with the leaves
and boughs of trees, because it is easy to turn to the
folklore parallels to this custom, in Mr. Hartland’s
admirable study of the Godiva legend.

Everyone knows this legend, which, together with

' Berwickshire Naturalists' Field Club, ix. 510.
2 Arch. Journ. vi. 239.
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all details as to date and earliest literary forms, is
explained by Mr. Hartland.! I shall therefore turn to
the essential points. The ride of the Lady Godiva
naked through the streets of Coventry is the legend
told to account for an annual procession among the
municipal pageants of that town. The converse view,
that the pageant arose out of the legend, is disproved
by the facts. To meet this theory the legend would
have to be founded upon a definite historical fact con-
cerning only the place to which it relates, namely,
Coventry. For this, as Mr. Hartland shows, there is
absolutely no proof; and parallels exist in two other
places, one in the shape of an annual procession, the
other in the shape of a legend only. I pass over the
many interesting traces of the legend in folktales which
Mr. Hartland has so learnedly collected and commented
upon, and proceed to notice the other examples in
England.

The first occurs at Southam, a village not far from
Coventry. ¢ Very little is known about it now, save one
singular fact—namely, that there were two Godivas in
the cavalcade, and one of them was black.’? The
second occurs at St. Briavels, in Gloucestershire. Here
the privilege of cutting and taking the wood in Hud-

! Science of Fairy Tales, p. 11 et seq.

? Hartland, op. ¢iz., p. 85. This important discovery of Mr.
Hartland’s may fairly be compared with the ¢ dirty practice of the
Greeks’ in the Dionysiac mysteries noted above, a counterpart of
which Mr. Lang some years ago could not find in modern folklore.—
Lolklore Record, ii. introd. p. ii.
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nolls, and the custom of distributing yearly upon Whit-
Sunday pieces of bread and cheese to the congregation
at church, are connected by tradition with a right
obtained of some Earl of Hereford, then lord of the
forest of Dean, at the instance of his lady, ¢ upon the
same hard terms that Lady Godiva obtained the
privilege for the citizens of Coventry.’!

Thus, then, we have as the basis for considering
these singular survivals—

(#) The Coventry legend and ceremony, kept up as
municipal custom, and recorded as early as the thirteenth
century by Roger of Wendover.

(b) The Southam ceremony, kept up aslocal custom,
unaccompanied by any legend as to origin.

(¢) The St. Briavels legend, not recorded until to-
wards the end of the eighteenth century, and accom-
panied by a totally different custom.

This variation in the local methods of keeping up
this remarkable survival is one of some significance in
the consideration of its origin,? and I now go on to com-
pare it with an early ceremony in Britain, as noted by
Pliny : ¢Both matrons and girls,” says this authority,
¢ among the people of Britain are in the habit of staining
their body all over with woad when taking part in the
performance of certain sacred rites ; rivalling thereby
the swarthy hue of the Ethiopians, they go in a state of

' Rudder, History of Qloucestershire, 1779, p. 307 ; Gomme, Gentle-
man's Magazine Library—Manners and Customs, p. 230 ; Hartland
op. cit. p. 78.

2 T have enlarged upon this in Folklore, i. 12.
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nature.’! Between the customs and legends of modern
folklore and the ancient practice of the Britons there is
intimate connection, and the parallel thus afforded to
the Indian festival seems complete. The attendance of
votaries at a religious festival in a state of nudity has
also been kept up in another form. At Stirling, on
one of the early days of May, boys of ten and twelve
years old divest themselves of clothing, and in a state
of nudity run round certain natural or artificial circles.
Formerly the rounded summit of Demyat, an eminence
in the Ochil range, was a favourite scene of this strange
pastime, but for many years it has been performed at
the King’s Knot in Stirling, an octagonal mound in the
Royal gardens. The performances are not infrequently
repeated at Midsummer and Lammas.? The fact that
in this instance the practice is continued only by ¢ boys
of ten and twelve years old ’ shows that we have here
one of the last stages of an old rite before its final abo-
lition. It would have been difficult, perhaps, to attach
much importance to this example as a survival of a
rude prehistoric cult unless we had previously dis-
cussed the Godiva forms of it. But anyone acquainted
with the frequent change of personnel in the execution
of ceremonies sanctioned only by the force of local
tradition will have little difficulty in conceding that the

V' Nat. Hist. lib. xxii. cap. 1. * I think the passage in the poem of
Dionysius Periegeta about the rites of the Amnites may be compared,
the women being ‘decked in the dark-leaved ivy’s clustering buds.’
See Mon. Hist. Brit. p. xvii.

2 Rogers, Social Life in Scotland, iii. 240.
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Scottish custom has a place in the series of folklore
items which connects the Godiva ceremony with the
religious rites of the ancient Britons as recorded by
Pliny, thus cementing the close parallel which the whole
bears to the Indian village festival.

I think it will be admitted that these parallels are
sufficiently obvious to suggest that they tell the same
story both in India and Europe. They do not, by actual
proof, belong to the Aryans of India; they do not,
therefore, by legitimate conclusion, belong to the Aryans
of Europe.

But it may be argued that customs which in India
are parts of one whole cannot be compared with customs
in Europe which are often isolated and sometimes asso-
ciated with other customs. The argument will not
hold good if the conditions of survivals in folklore
already set forth are duly considered. But it can be
met by the test of evidence. Some of the customs
which in South India form a part of the festival of the
village goddess are in other parts of India and in other °
countries independent customs, or associated with other
surroundings altogether, thus substantiating my sugges-
tion that this village festival of India has been welded
together by the influence of races antagonistic to each
other which have been compelled to live together side
by side for a long period.
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CHAPTER II1

THE MYTHIC INFLUENCE OF A CONQUERED RACE

IT appears, then, that the influence of a conquered race
does not die out so soon as the conquerors are estab-
lished. Their religious customs and ritual are still
observed under the new régime, and in some cases, as in
India, very little, if any, attempt is made to disguise
their indigenous origin. Another influence exerted by
the congquered over the conquerors is more subtle. Itis
not the adoption or extension of existing customs and
beliefs, or the evolution of a new stage in custom and
belief in consequence of the amalgamation. It is the
~ creation of an entirely new influence, based on the fear
which the conquered have succeeded in creating in the
minds of the conquerors.

Has anyone attempted to realise the effects of a
permanent residence of a civilised people amidst a
lower civilisation, the members of which are cruel, crafty,
and unscrupulous? In some regions of fiction, such as
Kingsley’s ¢ Hereward’ and Lytton’s ‘Harold,” a sort of
picture has been drawn—a picture drawn and coloured,
however, in times far separated from those which wit-
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nessed the events. Fennimore Cooper has attempted the
task with better materials in his stories of the white man
and his relationsto the Red Indians. But by far the
truest accounts are to be found in the dry records of
official history. One such record has been transferred to
the archives of the Anthropological Institute,! and it
would be described by any ordinary reader as a record
of the doings of demons.

Of course this phraseology is figurative. But figures
of speech very often survive from the figures of the
ancient mythic conceptions of actual events, and though
we should simply style the doings of the Tasmanians
fighting against the Whites demoniacal as an appropriate
figure of speech, people of a lower culture, and our own
peasantry a few years back, would believe them to be
demoniacal in the literal sense of that term. No one
will doubt that there is much in savage warfare to sug-
gest these ideas, and when it is remembered that savage
warfare is waged by one tribe against another simply
because they are strangers to each other—that not to
be a member of a tribe is to be an enemy—it will not
be surprising that the condition of hostility has pro-
duced its share of superstition.

It is the hostility between races, not the hostility
between tribes of the same race, that has produced the
most marked form of superstition ; and it may be put
down as one of the axioms of our science that the

Y Journ. Anthrop. Inst. iii. 9; of. lessonstmtzw Inhabitants
of Seandingvia, p. 176.
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hostility of races wherever they dwell long together in
close contact has always produced superstition. Unfor-
tunately no examples of this have been noted by
travellers as a general rule, but there is ample evidence
in support of the statement, and I shall adduce some.
The inland tribes of New Guinea are distinct from
those of the coast,! but the spirit beliefs of the coast
tribes which are described as being unusually prevalent
are chiefly derived from their fear of the aboriginal tribes.
They believe, says Mr. Lawes, when the natives are in
the neighbourhood that the whole plain is full of spirits
who come with them ; all calamities are attributed to
the power and malice of these evil spirits; drought,
famine, storm and flood, disease and death, are all
supposed to be brought by Vata and his hosts.? In
this case the aborigines are represented as accompanied
by their own spiritual guardians, who wage war upon
the newcomers. In other cases aboriginal people are
credited with the power of exercising demon functions
or agssuming demon forms. Thus every tribe in Western
Australia holds those to the north of it in especial
dread, imputing to them an immense power of enchant-
ment ; and this, says Mr. Oldfield, seems to justify the
inference that the peopling of New Holland has taken
place from various points towards the north.> The Hova
tribes of Madagascar deified the Vazimba aborigines, and

! Romilly, From my Verandah, p. 249.
2 Trams. Geog. Soc. N.S.ii. 615.
3 Trans. Ethnol. Soc. N.S. iii. 216, 235, 236.
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still consider their tombs as the most sacred objects in
the country. These spirits are supposed to be of two
kinds—the kindly disposed, and the fierce and cruel.
Some are said to inhabit the water, while others are
terrestrial in their habits, and they are believed to
appear to those who seek their aid in dreams, warning
them and directing them.! In the case of the Ainos, the
supposed aborigines of Japan, the subject and object of
the superstition seem to be reversed, for it is the Ainos
who are superstitiously afraid of the Japanese;? but it
is to be observed that the ethnology of the Ainos, and
their place in the country prior to the present condition
of things, have not been sufficiently examined. Certainly
their position in this group of superstitions will need
consideration. Two examples may be mentioned of the
attitude of Malays to their conquered foes. To a
Malay an aboriginal Jakun is a supernatural being en-
dowed with a supernatural power and with an unlimited
knowledge of the secrets of nature; he must be skilled
in divination, sorcery, and fascination, and able to do
either evil or good according to his pleasure ; his bless-
ing will be followed by the most fortunate success, and
his curse by the most dreadful consequences. When
he hates some person, he turns himself towards the
house, strikes two sticks one upon the other, and, what-

\ Anthrop. Inst. v. 190; Sibree, Madagascar, p. 135; Ellis,
Madagascar, i. 123, 423.

z Trans. Ethnol. Soc. N.S. vii. 24. Mr. Bickmore in this paper
makes some very pertinent suggestions as to the probable ethnic
origin of the Ainos.
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ever may be the distance, his enemy will fall sick and
even die if he perseveres in that exercise for a few
days. Besides, to a Malay the Jakun is a man who by
his nature must necessarily know all the properties of
every plant, and consequently must be a clever physician,
and the Malay when sick will obtain his assistance, or
at least get some medicinal plants from him. The
Jakun is also gifted with the power of charming the
wild beasts, even the most ferocious.! The second ex-
ample includes the Chinese. The Malays and Chinese
of Malacca have implicit faith in the supernatural power
of the Poyangs, and believe that many others amongst
the aborigines are imbued with it. Hence they are
careful to avoid offending them in any way, because it
is believed they take offence deeply to heart, and will
sooner or later, by occult means, revenge themselves.
The Malays resort to them for the cure of diseases.
Revenge also not infrequently sends them to the Poyangs,
whose power they invoke to cause disease and other
misfortune, or even death, to those who have injured
them.? The Burmese and Siamese hold the hill tribes,
the Lawas, in great dread, believing them to be man-
bears.? The Budas of Abyssinia are looked upon as
sorcerers and werewolves.*

These examples will serve to show the influences at
work for the production of superstitious beliefs arising

v Journ. Ind. Arch. ii. 273-4. 2 Ibid. 1. 328,

8 Colquhoun’s Amongst the Shans, p. 62; Bastian, (stl. Asien,
i. 119.

3 Hall’'s Life of Nathaniel Pearce, i. 286,
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out of the hostility of races. My next point is to
illustrate this principle in connection with the Aryan
race. Do they, like the inferior races, endow with
superhuman faculties the non-Aryan aborigines against
whom they have fought in every land where they
have become masters ?

Again we must turn to India for an answer to our
question. The mountain ranges and great jungle tracts
of Southern India, says Mr. Walhouse, are inhabited
by semi-savage tribes, who, there is good reason to
believe, once held the fertile open plains, and were the
builders of those megalithic sepulchres which abound
over the cultivated country.! All these races are
regarded by their Hindu masters with boundless
contempt, and held unspeakably unclean. Yet there
are many curious rights and privileges which the
despised castes possess and tenaciously retain. Some of
these in connection with the village festival, which has
been examined at length, we already know. On certain
days they may enter temples which at other times they
must not approach; there are several important cere-
monial and social observances which they are always
called upon to inaugurate or take some share in, and
which, indeed, says Mr. Walhouse, would be held in-
complete and unlucky without them. But, what is
more important for our immediate purpose, Mr. Wal-
house also says that ¢ the contempt and loathing in
which they are ordinarily held are curiously tinctured

Jouwrn. Anthrop. Inst. iv. 371.

e G e e L
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with superstitious fear, for they are believed to possess
secret powers of magic and witcheraft and influence
with the old malignant deities of the soil who can
direct good or evil fortune.! 1 lay stress upon this
passage because in it is contained virtually the whole of
the evidence I am seeking for. It is supported by
abundant testimony, brought together with clearness
and precision by Mr. Walhouse, and it is confirmed by
many other authorities, whom it would be tedious to
quote at length. To this day, says Colonel Dalton, the
Aryans settled in Chota Nagpore and Singbhoom
firmly believe that the Moondahs have powers as
wizards and witches, and can transform themselves
into tigers and other beasts of prey with a view to
devouring their enemies, and that they can witch away
the lives of man and beast.? ‘The Hindus, Latham tells
us, regard the Katodi with awe, believing that they can
transform themselves into tigers.®* I will finally quote
the evidence from Ceylon. ¢The wild ignorant savages’
who inhabited this island when the Hindus conquered it
are termed by the chroniclers demons,* and demonism
in Ceylon, originating with this non-Aryan aboriginal
people, has grown into a cult.

v Journ. Anthrop. Inst. iv. 371-72.

2 Trans. Ethnol. Soc. N.S. vi. 6; Jowrn. As. Soc. Bengal, 1866,
part ii. 1568. How these beliefs react on the non-Aryan races
amongst themselves may be ascertained by referring to the Toda
beliefs noted in Trans. Ethnol. Soc. N.S. vii. 247, 277, 287.

3 Descriptive Ethnology, ii. 457.

¢ Journ. As. Soc. Ceylon, 186566, p. 3 ; Tennent’s Ceylon,
331. As to the remnants of these races see Lassen, Indische Alter-
thumskunde, i, 199, 362.
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It bears on the question of the relationship between
conquerors and conquered which has been illustrated by
this evidence to observe that Professor Robertson Smith,
from evidence apart from that I have used, has relegated
demonism to the position of a cult hostile to and sepa-
rate from the tribal beliefs of early people.!

I feel quite sure that the examples I have drawn
from the history of savagery, and from the history of the
conflict between Chinese and Hindu civilisation and
savagery, have already enabled the reader to detect
many points of contact between these and the history of
demonism and witcheraft in the Western world. T shall
examine some of these points of contact, and then I shall
turn to some more debatable matter.

The demonism of savagery is parallel to the witchcraft
of civilisation in the power which votaries of the two
cults profess, and are allowed by their believers to possess,
over the elements, over wild beasts, and in changing
their own human form into some animal form, and it
will be well to give some examples of these powers from
the folklore of the British Isles.

(¢) In Pembrokeshire there was a person, commonly
known as ¢ the cunning man of Pentregethen,’ who sold
winds to the sailors, and who was reverenced in the

! Religion of the Semites, pp. 55, 115, 129, 145, 246. Mr. Wal-
house, in Journ. Anthrop. Inst. v. 413, draws attention to the wide-
spread and parallel beliefs in demons—beliefs which in India until
lately, and in ancient Germany and Gaaul altogether, were entirely
ignored by inquirers, and he says they ¢ belong to the Turanian races,

and are antagonistic to the Aryan genius and feelings,’ p. 411. Cf,
Tylor, Primitive Culture, i. 102. <
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neighbourhood in which he dwelt much more than the
divines ; he could ascertain the state of absent friends,
and performed all the wonderful actions ascribed to
conjurers.! At Stromness, in the Orkneys, so late as
1814, there lived an old beldame who sold favourable
winds to mariners. She boiled her kettle, muttered her
incantations, and so raised the wind.? In the Isle of Man
Higden says the women ¢selle to shipmen wynde, as it
were closed under three knotes of threde, so that the
more wynde he wold have, the more knotes he must
vando.’® At Kempoch Point, in the Firth of Clyde, is a
columnar rock called the Kempoch Stane, from whence
a saint was wont to dispense favourable winds to those
who paid for them, and unfavourable to those who did
not put confidence in his powers; a tradition which
seems to have been carried on by the Innerkip witches,
who were tried in 1662, and some portions of which still
linger among the sailors of Greenock.* These practices
may be compared with the performances of the priestesses
of Sena, who, as described by Pomponins Mela, were
capable of rousing up the seas and winds by incantations.5
(b) The power of witches over animals, and their

capacity to transform themselves into animal shapes, is

! Howells’ Cambrian Superstitions, 1831, p. 86.

2 Gorrie, Summers and Winters in Orkney, p. 47.

2 Polychronicon by Trevisa, i. cap. 44.

4 Cuthbert Bede, Glencreggan, i. 9, 44; ¢f. Sinclair’s Stat. Acc.
of Seot. viii. 52.

5 Pomponius Mela, iii. 8. It is curious to note that a district
of Douglas in the Isle of Man is known as Sena.—Zrans. Mana

Soe. v. 65; Rev. Celt. x. 352.
E
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well known, though, as civilisation has gradually eradi-
cated the wilder sorts of animals, we do not now hear
of these in connection with witchcraft. The most usnal
transformations are into cats and hares, and less fre-
quently into red deer, and these have taken the place of
wolves. Thus, cat-transformations are found in York-
shire ;! hare-transformations in Devonshire, Yorkshire,
Wales, and Scotland ; ? deer-transformations in Cumber-
land ; 3 raven-transformations in Scotland ; 4 cattle trans-
formations in Ireland.® Indeed the connection between
witches and the lower animals is a very close one, and
hardly anywhere in Europe does it occur that this con-
nection is relegated to a subordinate place. Story after
story, custom after custom is recorded as appertaining to
witcheraft, and animal-transformation appears always.
From this it may be admitted that the general
characteristics of the superstitions brought about by the
contact between the Aryan conguerors of India and the
non-Aryan aborigines are also represented in the cult of
European witcheraft. When we pass from these general
characteristics to some of the details, the identity of the
Indian with the European superstitions is more em-
phatically marked. Thus, in Orissa it is believed that
witches have the power of leaving their bodies and
going about invisibly, but if the flower of the pan or
! Henderson’s Folklore, pp. 206, 207, 209.
2 Henderson, pp. 201, 202, 208; Dalyell, Darker Superstitions
of Scotland, p. 560; Folklore,ii. 291.

3 Henderson, p. 204. * Dalyell, p. 569.
5 Dalyell, p. 561. .
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betil-Jeaf can be obtained and placed in the right ear, it
will enable the onlooker to see the witches and talk to
them with impunity.! This is represented in folklore
by the magic ointment, which enables people to see
otherwise invisible fairies, and by the supposed property
of the fern-seed, which makes people invisible.? Such
a parallel as this could only have been produced by
going back to origins. Again, in the charms resorted
to by the demon-priests of Ceylon we find a close
parallel, which belongs to the same category. A small
image, made of wax or wood, or a figure drawn upon a
leaf or something else, supposed to represent the person
to be injured, is submitted to the sorcerer, together
with a few hairs from the head of the victim, some
clippings of his finger-nails, and a thread or two from
a cloth worn by him. Nails made of a composition of
five different kinds of metals, generally gold, silver,
copper, tin, and lead, are then driven into the image at
all those points which represent the joints, the heart, the
head, and other important parts of the body. The name
of the intended victim being marked on the image, it is
buried in the ground in some suitable place where the
victim is likely to pass over it.*> This method of de-
struction by images is one of the most generally known
among the practices of witcheraft in Europe. Plato

U Handbook of Folklore, p. 40.

2 Hartland, Science of Fairy Tales, p. 59 et seq. ; Brand, i.315; cf.
Grimm, Zeut. Myth. iii. 1210.

3 Jowrn. As. Soc. Ceylon, 1865-6, p. 71 ; ¢f. Ward, Hist. of the
Hindoos, ii. 100,

E 2
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alludes to it as obtaining among the Greeks of his
period.! Boethius says a waxen image was fabricated
for the destruction of one of the Scottish kings of the
tenth century, and if this author is not to be taken too
seriously for so early a period, his narrative is too cir-
cumstantial not to be readily accepted as a current
belief at least of his own time.? The later Scottish
practices contain all the elements of the Ceylon practices.
The image was fabricated of any available materials, it
was baptised by the name of the victim, or characterised
by certain definitions identifying the resemblance, the
various parts were pierced with pins or needles, or the
whole was wasted by heat, and pieces of the victim’s
hair were associated with it.> These close parallels
cannot be accidental, and I am tempted to add that
when we come upon other parallels which almost
suggest the element of accident for their production,
they may after all be due to parallel developments from
the same originals.*

It seems to me to be as impossible to ignore the
evidence produced by these close parallels as to accept
it at less than its full value. If the demonism of India

! Plato, Laws, lib. xi.

2 Dalyell, Darker Superstitions of Scotland, pp. 332-333.

3 Dalyell, op. cit. pp. 334-351.

4 Such, for instance, as the revenge perpetrated upon the young
wife in stopping the birth of her first child when her marriage was
resented by a former fiancée of her husband ; for which compare
really remarkable parallels in Ceylon As. Soc., 1865-6, p. 70, and
Folklore Record, ii. 116-117. It is important to note that Grimm
rejects the idea of plagiarism to account for the similarity in witch
doings.—Zeut. Myth. iii. 1044,
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is non-Aryan in origin and produced by the contact
between Aryans and aborigines, the witcheraft of Europe
must be equally non-Aryan in origin and produced by
the contact between Aryans and aborigines, even although
during the ages of civilisation the people who have
carried on the cult have not kept up their race dis-
tinction side by side with their race superstition.!
Fortunately there is one singular fact preserved
among the cerenconies of witcheraft in Scotland which
helps us to carry this argument a step forward towards
absolute proof. In order to injure the waxen image of
the intended victim, the implements used in some cases
by the witches were stone arrowheads, or elf-shots as
they were called,? and their use was accompanied by an
incantation.®  Here we have, in the undoubted form of
a prehistoric implement, the oldest untouched detail of
early life which has been preserved by witcheraft, and
it is such untouched oldest fragments, not their modern
substitutions or additions, which must be accentuated
by the student of folklore; they clearly must be the
starting-point of any explanation which may be sought
for of the usages and superstitions of which they form
a part. Grimm has stripped witcheraft of the accretions
due to the action of the Church against heretics, and

! This observation even may have to be modified by further re-
search, for in the Anglo-Saxon laws witchcraft is generally mentioned
as a crime peculiar to serfs.

2 Pitcairn, Oriminal Trials,i. 192; Dalyell, Darker Superstitions
of Scotland, pp. 352, 353; c¢f. Nilsson’s Primitive Inhabitants of
Scandinavia, p. 199.

8 Dalyell, op. cit. p. 357.
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perceives ‘in the whole witch business a clear connec-
tion with the sacrifices and spirit world of the ancient
Germans,”! and it seems that this definition must be
enlarged to include all branches of the Aryan race.

It is interesting to turn from these stone implements
used in witchcraft to the beliefs about them in peasant
thought. Irish peasants wear flint arrowheads about
their necks set in silver as an amulet against elf-shoot-
ing.? In the west of Ireland, but especially in the
Arran Isles, Galway Bay, they are looked on with great
superstition., They are supposed to be fairy darts or
arrows, which have been thrown by fairies, either in
fights among themselves or at a mortal man or beast.
The finder of one should carefully put it in a hole in a
wall or ditch. It should not be brought into a house
or given to anyone ; but the islanders of Arran are very
fond of making votive offerings of them at the holy
wells on the mainland. They carry them to the different
patrons and leave them there, but they do not seem to
leave them at the holy wells on the island.?

If a quotation from the Brontes’ eminently local
novels is to be admitted as evidence, the belief that
stone arrowheads were elf-shots was prevalent in
Yorkshire.*

In Scotland, Edward Lhwyd noted in 1713 that

! Teut. Myth. iii. 1045.

2 Henderson, Folklore of Northern Countries, p. 185.

3 Folklore Record, iv. 112; ¢f. Vallancey, Collectanea, xiii.
Nenia Britannica, p. 154.

4 Folklore Journal, i. 300,

i e i
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¢ the most curious as well as the vulgar throughout this
country are satisfied they often drop out of the air,
being shot by fairies,” and that ¢they have not been
used as amulets above thirty or forty years.’! At Lauder
and in Banffshire the peasantry called them elf arrow-
heads.? At Wick, in Caithness, the peasantry asserted
that they were fairies’ arrows, and that the fairies shot
them at cattle, which instantly fell down dead, though
the hide of the animal remained quite entire.> That
this was a Lowland Scotch belief is also attested by
Keightley’s collection of facts.*

Thus, then, in witcheraft and in peasant thought
there is a common belief as to prehistoric arrowheads
having belonged to beings known as elves. It proves,
as Nilsson observes, that it wasnot the Celts themselves,
but a people considered by them to be versed in magic,
who fabricated and used these stone arrows.® These
people, whoever they may prove to be, were therefore
powerful enough to introduce mythic conceptions con-
cerning themselves into the minds of their conquerors,
and some authorities of eminence have not hesitated to
urge that they have even left traditions of their existence
in a more historical shape.® ¢ Who,” asks Mr. Campbell,

! Folklore Record, iv. 169; cf. Gregor’s Folklore of North-east
of Seotland, p. 69.

2 Sinclair’s Stat. Ace. Seot. i. 73 ; iii. 56.

3 Tbid. x. 15 ; xxi. 148. ¥ Fairy Mythology, pp. 351-352.

5 Primitive Inhabitants of Scandinavia, p. 200.

6 Skene, in the first volume of his Celtic Scotland, and Elton, in

his Origins of English History, cap. vii., are the most available autho-
rities on this subject.
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‘were these powers of evil who cannot resist iron—
these fairies who shoot stone arrows, and are of the foes
to the human race ? Isall this but a dim hazy recollec-
tion of war between a people who had iron weaponsand
a race who had not—a race whose remains are found all
over Europe ?”!

We are here met by two opposing theories—one
whose upholders look back upon the fairy traditions as
evidence of so much actual history, the other as evidence
only of the spirit beliefs of past ages.

But if the close inter-relationship between fairy-
beliefs and witch-beliefs be steadily kept in mind, these
opposing theories may, I think, be brought into some-
thing like unison. Mr. Hartland has proved this close
inter-relationship by a lengthyinvestigation,?and it must
henceforth be the basis of research into these depart-
ments of folklore.

We commence the task of certifying to the unison
of these two theories with the fact of the personal
element in witchcraft—the attribution of magical powers,
derived from the spirit of evil, to certain definite classes

! Tales of the West Highlands, p.1xxvi.; Nilsson, in Primitive
Inhabitants of Scandinavia (p. 247 et seq.), and MacRitchie, in his
Testimony of Tradition, have followed this line of argument.

2 Science of Fairy Tales, passim. Grimm’s observation that the
witches' devils have proper names so strikingly similar in formation
to those of elves and kobolds that one can scarcely think otherwise
than that nearly all devils’ names of that class are descended from
older folk-names for those sprites—Zeut. Myth. iii. 1063—strikingly
confirms the explanation I have ventured upon as to the connection
between witcheraft and fairycraft.
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of people, the acceptance of this attribution by the people
concerned, and their claim to have become acquainted
with their supposed powers by initiation. Iam inclined
to lay great stress upon the act of initiation. It empha-
sises the idea of a caste distinct from the general
populace, and it postulates the existence of this caste
anterior to the time when those who practise their sup-
posed powers first come into notice. Carrying back this
act of initiation age after age, as the dismal records of
witcheraft enable us to do for some centuries, it is clear
that the people from time to time thus introduced into
the witch caste carried on the practices and assumed the
functions of the caste even though they came to it as
novices and strangers. We thus arrive at an artificial
means of descent of a particular group of superstition,
and it might be termed initiatory descent.

But descent by initiation was not invented without
some good and sufficient cause, and this cause will be
found, I think, in the failure of blood-descent. In the
primitive Aryan family, failure of blood-descent led to the
legal fiction of adoption, and the history of caste almost
everywhere shows the same phenomenon. I donot wish
to ask too much from this argument before it is substan-
tiated by evidence, but that we may take it as a sound
working hypothesis is confirmed by the fact that it sup-
plies the missing link in a most important series of
developments clearly marked in the history of witcheraft,
and its connection with fairycraft.

The only people occupying the lands of modern
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European civilisation ‘who have not succeeded in
marking their descendants with the stamp of their
race origin are the non-Aryans. Celt, Teuton, Scandi-
navian, and Slav are still to be found in centres defin-
able on the map of Europe, but except in the Basque
Pyrenees the forerunners of the Aryan peoples have
become absorbed by their conquerors. Blood-descent
was of no avail to them for the keeping alive of their
old faiths and beliefs. That they resorted to initiation
asa remedy is the suggestion I wish to make, and that
in witcheraft there has been preserved some of the non-
Aryan faiths and beliefs is the conclusion I wish to
draw—a conclusion which is met more than half-way by
the close parallel which, as we have already partly seen,
exists between the beliefs and practices of witches and
non-Aryan beliefs. 7'

I think it is more than probable that the ancient
cult of Druidism will prove to be a factor in the race-
history of witchcraft. At the time when all traces of
Druidism, as such, had completely died out in Britain,
some of the practices attributed to witches were exact
reproductions of the practices attributed to Druids by
the earlier writers. One of the most significant, as it is
one of the most painful, of these practices has for
its basis the belief that the life of one man could only
be redeemed by that of another. The evidence for the
Druidical side of this parallel is given by Ceesar and
other authorities. The evidence for it in witchcraft is
given in some of the seventeenth-century trials, where



MYTHIC INFLUENCE OF A CONQUERED RACE 59

all the details of the horrid rites are related with
minute accuracy.! I shall have occasion to refer to
these details at some length later on, but I note here
that they supply us not only with evidence of the con-~
tinuity in witcheraft of a particular Druidic belief, but
also of the continuity of the methods of adapting this
belief to practice—namely, through the interposition of
a trained adept, in fact the priestess of a cult; for in
this instance at all events, the Scottish witch is the
successor of the Druid priestess. She is so in other
characteristics already noted—in her capacity for trans-
formation into animal form, in her power over winds
and waves, both being common to witch and Druidess
alike.

It is no answer to the argument that Druidism
was continued by witchcraft to point to the apparent
chronological gap between the decline of one and the
earliest historical mention of the other.? That Druidism
continued to exist long after it was officially dead can
be proved. The character of much of the paganism of
the early Scots and Picts has been accepted as Druidic
by Mr. Skene. The histories of the labours of St.
Patrick and St. Columba abound in references to the
Druids. ¢The Druids of Laogaire,” says an ancient

poem, °‘concealed not from him the coming of

1 ¢f. Forbes Leslie, Early Races of Scotland, i. 83; Dalyell
Darker Superstitions of Scotland, p. 176.

2 Grimm says that the earlier middle ages had known of magi-
cians and witches only in the milder senses, as legendary elvish
beings peopling the domain of vulgar belief, or even as demoniacs.—
Teut. Myth. iii. 1067.
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Patrick.’! Columba competes with the Druids in his
supernatural powers on behalf of Christianity.? Druidism
thus came into contact with Christianity. Mr. Skene
and Mr. O’Curry, however, are inclined to think that
at this time it was not the Druidism of Ceesar and
Pliny—it was, says the former writer, ¢ a sort of fetich-
ism which peopled all the objects of nature with
malignant beings to whose agency its phenomena were
attributed.”® Mr. O’Curry gives some of the vast
number of allusions to the Druids in Irish MSS., which
contain instances of contests in Druidical spells, of
clouds raised by incantations of Druidesses, of the in-
terpretation of dreams, of the raising of tempests, of the
use of a yew wand instead of oak or mistletoe, of
auguries drawn from birds, and other peculiar rites
and beliefs; but he distinctly repudiates the idea that
Irish Druidism, as made known by the MSS., was like
the classical Druidism in its adoption of human sacrifice,
or in its priests being servants of any special positive
worship.*

It is difficult to contest opinions like these, but they
do not appear to be borne out by the facts. Yor
instance, on the question of human sacrifice the Book of
Ballymote tells us how one of the kings brought fifty
hostages from Munster, and dying before he reached his

! Stokes’s Gaedelica, p. 131.

2 Skene, Celtic Scotland, ii. 115-117, gives the principal evi-
dence under this head. Cf. Elton, Origins of English History, pp.
273-274.

3 Skene, Celtic Scotland, ii, 118.

4 O’Curry, Manners and Customs of the Irish, ii. 222-228.
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palace, the hostages were buried alive around the grave.!
The evidence of Scottish witcheraft, already quoted,
is clear as to the sacrifice of one human being for
another in case of sickness, and Mr. Elton says that
the Welsh and Irish traditions contain many traces of
the custom of human sacrifice. ¢ Some of the penalties
of the ancient laws,” he says, ¢ seemed to have originated
in an age when the criminal was offered to the gods;
the thief and the seducer of women were burned on a
pile of logs or cast into a fiery furnace; the maiden
who forgot her duty was burned or drowned or sent
adrift to sea.’? To these examples must be added the
well-known story of Vortigern who, on the recommenda-~
tion of the British Druids, sought for a victim to sacri-
fice at the foundation of his castle; 3 the parallel sacri-
fice of St. Oran in Iona by Columba,* and the sacrifice
of the first-born of children and flocks, in order to
secure power and peace in all their tribes and to obtain
milk and corn for the support of their families.®

These facts are perhaps sufficient to show that the

! O'Curry, p. ccexx ; of. Elton, Origins of English History, p.272.

2 Origins of English History,p. 271. Rhys, Celtic Heathendom, p.
224, says : ¢ Irish Druidism absorbed a certain amount of Christianity,
and it would be a problem of considerable difficulty to fix on the
point where it ceased to be Druidism and from which onwards it
could be said to be Christianity in any restricted sense of that term.’

3 Irish Nennius, cap. 40. O’Curry mentions this as evidence for
the differentiation of Irish and British Druidism.—Manners and
Customs, ii. 222.

4 Stokes’s Three Middle Irish Homilies, p. 119; Rev. Celt. ii
200 ; Stat. Acc. of Scotland, vii. 321 ; Pennant's Tour, ii. 298.

5 Book of Leinster, quoted by Rhys, Hibbert Lectures, p. 201.
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evidence for the continuity of Druidism, whatever
Druidism may have been, meets the other evidence as
to the presence in witcheraft of Druid beliefs and prac-
tices sufficiently nearly in point of time for it to be a
reasonable argument to affirm that witcheraft is the
lineal successor of Druidism. 'The one point necessary,
then, to complete the argument I have advanced is, that
Druidism must be identified as a non-Aryan cult. I
am aware that this point still awaits much investigation
by Celtic philologists and historians, but in the meantime
T am content to claim that considerable weight must be
given to Professor Rhys’s twice repeated affirmation
that his researches go to prove Druidism to be of non-
Aryan origin,! especially as his researches lie in quite a
different direction to my own.

Whether, therefore, we rest our argument upon the
parallels to be found between witch practices and beliefs
and non-Aryan practices and beliefs, or upon the hypo-
thesis that the initiation necessary to the performance
of witcheraft is in reality the method of continuing
Druidic beliefs and practices when the possibilities of con-
tinuing them by race descent had died out, there is
proof enough that in witcheraft is contained the survival
of non-Aryan practices and beliefs—practices and beliefs,
thatis, which the non-Aryan peoples possessed concern-
ing themselves and their own powers.

! Rhys, Celtic Britain, pp. 67-75; Lectures on Welsh Philology,
p. 32 ; compare Celtic Heathendom, p. 216 et seq.; I have dealt with

theinstitutional side of Druidism in its non-Aryan origininmy Village
Community, p. 104 et seq.
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We next have to meet the question as to the race
origin of fairy beliefs, in so far as they are parallel to
witch beliefs. If witchcraft represents ancient aborigi-
nal belief in direct descent by the channels just ex-
amined, what part of the same aboriginal belief does
fairycraft represent, and how is its separation from
witcheraft to be accounted for ?

The theory that fairies are the traditional represen-
tatives of an ancient pigmy race has met with consider-
able support from folklorists. It is needless to repeat
all the arguments in support of this theory which have
been advanced during the past twenty years, because
they are contained in works easily accessible and well
known. But it is important to note that these beliefs
must have originated not with the aboriginal pigmy race
themselves, but with the conquering race who over-
powered them and drove them to the hills and out-parts
of the land. The influence of the despised out-driven
aborigines did ‘not cease after the conflict was over. It
produced upon the minds of their conquerors mythic con-
ceptions, which have during the-lapse of time become
stereotyped into certain well-defined lines of fairy lore,

At this point we may discuss how the parallel be-
tween witcheraft and fairycraft is explained by the
ethnological characteristics which have been advanced.
Witcheraft has been explained as the survival of
aboriginal beliefs from aboriginal sources. Fairycraft
has been explained as the survival of beliefs about the
aborigines from Aryan sources. The aborigines, as is
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proved from Indian and other evidence, not only be-
lieved in their own demoniacal powers, but sought in
every way to spread this belief among their conquerors.
Thus, then, the belief of the aborigines about themselves
and of the conquering race about the aborigines would be
on all material points identical ; and by interpreting the
essentials of witchcraft and of fairycraft as the survivals
in folklore of the mythic influence of a conquered race
upon their conquerors we are supported by the facts
which meet us everywhere in folklore, and by an ex-
planation which alone is adequate to account for all the
phenomena. It has been held, indeed, by Grimm and
others that witcheraft is a direct offshoot from fairy
beliefs consequent upon the action of the Christian
Church in stamping fairydom with a connection with
the devil. But if this argument is worth anything it
would account for the fact that fairydom, after throwing
off such a powerful offshoot as witcheraft, should have
itself continued in undiminished force with all the old
beliefs attached to it. But it does not account for this
difficulty. On the other hand, the explanation I have
attempted is not involved with such a difficulty. The
various phenomena fit into their places with remarkable
precision ; thereis no twisting of any of the details, and
not only analogies but differences are accounted for.

I am tempted to put this argument into genea-
logical form to show more- clearly the lines along
which we have travelled. It would be set forth as
follow :— 3
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Aboriginal beliefs.
l

- |
Beliefs by Aryan beliefs
aborigines as to about the demoniacal
their own demoniacal powers of aborigines.
powers. ‘

Druidism. !

Blood descent of Initiatory descent
aborigines ceases. takes the place of
blood descent.

l
Witcheraft. = Fairycraft.

Survival of a.bo!riginal beliefs.

I do not suggest that this table should be hardened
into an absolute rule. All that it is intended for,
and all that folklore can attempt at present, is to in-
dicate some of the results which may be attained
by a close and systematic study of its details. These
details in some departments will allow of something like
precision in their arrangement ; in others we must still
grope about for some time to come yet. But if we
attempt precision in arrangement, we must be careful not
to allow it to become the means of detaching any items
of folklore from their proper place amidst all the other
items. Their relationship to each other is, indeed, the
only means by which we may trace out their origins.
The neglect of this principle in connection with the
numerous accounts of the higher divinities, both of
classical and modern times, has helped to bring about
the idea that in Europe both higher and lower divinities
belong to the same people.

F
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CHAPTER IV

THE LOCALISATION OF PRIMITIVE BELIEF

IT would seem that we may distinguish in the pre-
historic ages of man certain data which point to a pre-
tribal society. The argument as it stands at present
is not one to insist upon with too much precision, either
with reference to its illustration of earliest man, or with
reference to its influence on later man. Rather, it must
be continually borne in mind that the evolution of society
does in some measure point back to an early phase of
extreme localisation, and that biological evidence strongly
supports such aview. So far as the survey of primitive
belief has proceeded with reference to the origin of
certain of its classes, there seems to be some proof of the
same course of evolution. Thus Dormer says, ¢ If mono-
theism had been an original doctrine, traces of such a
belief would have remained among all peoples ; if the cure
of disease by medication had been the original method,
such a useful art would never have been so utterly lost that
sorcery shounld wholly usurp its place ; in savage animism
we find no survivals which show inconsistencies with it.’ !

! Dormer, Origin of Primitive Superstitions, pp. 386-387.
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But savage animism is founded upon, and essentially
bound up with, locality. One word only is required in
proof of this, and for this purpose we naturally turn to
Dr. Tylor. Studying his careful analysis of animism,
and the evidence brought forward to support it, it
appears clear enough that the emphasis of animism lies
in its localisation—¢ the local spirits which belong to
mountain and rock and valley, to well and stream and
lake—in brief, to those natural objects which in early
ages aroused the savage mind to mythological ideas.’!
I take it to be a distinct advance in culture when
mankind began to separate himself from local worship.
In the study of Semitic religions which Professor
Robertson Smith has given us, he has touched upon
this point in a chapter which contains many valuable
suggestions, but he does not appear to me to mark suffi-
cient distinction between the tribal gods which are,
according to his evidence, tending to become local, and
the primitive local gods of the land which had never
become tribal.2 The distinction is an important one,
and has a definite bearing upon the ethnology of Semitic
ritual. It must, however, be approached from the savage
side. No one has paid closer attention to this than
Major Ellis in his studies of African beliefs, and it seems
clear from these that the transition is from local to tribal,
and not wvice wersd. ‘The deified powers in nature,
says Major Ellis, ‘therivers and lagoons, being necessarily

! Tylor, Primitive Culture, ii. 187.
2 Religion of the Semites, cap. iii.
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local, would in course of time, from at first being merely
regarded as the gods of the district, come to be re-
garded as the gods of the people living in the district ;
in this way would probably arise the idea of national
or tribal gods; so that eventually the gods, instead of
being regarded as being interested in the whole of
mankind, would come to be regarded as being interested
in separate tribes or nations alone.’! With some slight
amendments this passage fairly interprets the evidence
from all parts of the savage world, and I have been
gradually forced to the conviction that the greatest
triumph of the Aryan race was its emancipation from
the principle of local worship, and the rise of the
conception of gods who could and did accompany the
tribes wheresoever they travelled. No doubt tribal
gods incline to become local once more—to have a fixed
habitat, a sanctuary, a home made holy by the presence
of the god. This is particularly the case with the
Semitic gods, and its close approximation to the form
of belief in purely local deities has prevented Professor
Robertson Smith from entering upon amost interesting
phase of Semitic ritual. But the gods of the Aryans have
never been quite so local in their nature, even after long
residence with their worshippers in much-loved homes.
All the local haunts of the Greek gods do not make
Greek gods local—they are still tribal gods, with a
special local home for- the time being.

It is not, perhaps, worth while pursuing this subject

! Bllis, Zshi-speaking Peoples, p. 114.
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further on the general evidence. It would occupy much
space for the point to be proved in detail, but there is
already sufficient illustration of it in the text-books of
anthropology to ‘allow me to pass on to the special
evidence I am in search of. Thus we find that Professor
Rhys draws a line of distinction between the greater
divinities of the Celtic pantheon, who lent themselves to
localisation, and the crowd of minor divinities who were
never anything else than genii locorum. Among the
latter he includes ¢the spirits of particular forests,
mountain tops, rocks, lakes, rivers, river-sources, and all
springs of water which have in later times been treated
as holy wells’! To these must be added all those
agricultural deities, the ritual of whom has been
examined so thoroughly by Mr. Frazer. Earth deities,
claiming their sacrifice of human blood ; tree deities,
claiming the life of their priest; corn deities, whose
death forms part of their own cult; rain deities, claiming
vicetims for their service, form no part of any recognisable
tribal cult, but are essentially the fixed heritage of the
places where they originated and fructified.

This classification of the local deities leads up to an
important point in the ethnology of folklore.  Turning
back to Professor Rhys’s group, we find him saying of
them that ¢ it has been supposed, and not without reason,
that these landscape divinities reacted powerfully on the
popular imagination in which they had their existence
by imparting to the physical surroundings of the Celt

V Celtic Heathendom, p. 105.
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the charm of a weird and unformulated poetry. But
what race was it that gave the Celtic landscape of an-
tiquity its population of spirits? The Celtic invaders
of Aryan stock brought their gods with them to the
lands they conquered; but as to the innumerable
divinities attached, so to say, to the soil, the great
majority of them were very possibly the creations of the
people here before the Celts.” I would interpret in the
same way the agricultural deities which are not included
in Professor Rhys’s dictum. Without some such inter-
pretation it is difficult to account for the savagery of
the ritual practised in their worship, or for its exten-
sive and thoroughly settled forms. Reckoning from the
Aryan occupation of eastern and northern Europe, there
is no time for such a cult to have developed from the
primitive pastoral worship of the Aryans, even if it is
possible to assume, as it would be necessary to do, that
pastoral life is an antecedent to agricultural life.
Against such an assumption, though it has been urged
by some distinguished scholars, I would enter the
strongest protest. There is no proof of it in anthro-
pological evidence. There is proof of pastoral tribes
settling down, as the Aryans have done, as the over-
lords of aboriginal agriculturists ; of the gradual ex-
tinction of pastoral life in the development of settled
tribal life ; of the final extinction of tribal life altogether
in the rise of the village community. - But all thisis dis-
tinctly antagonistic to the idea that pastoral life is older

! Rhys, loc. cit.
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and more primitive than agricultural. Connected with
agricultural life we get the rudest tribes of savages, the
rudest forms of culture. As Mr. Keary has said, ¢ If
the remains of fetichism could be so vital, fetichism itself
must have had a lengthened sway ; but the people
could never have become the Aryan nation had their
notions of unity been confined to the local fetish and the
village commune.’! Let us once clearly understand that
the local fetichism to be found in Aryan countries
simply represents the undying faiths of the older race,
which the Aryans at last incorporated into their own
higher beliefs, and the difficulties lying in the way of
accounting for Aryan progress, which have been
recognised but not met, seem to vanish.

The localisation of primitive belief, then, is, as it
seems to me, an important factor in the consideration of
survivals. Given the natural object which originated, in
the rude mind of early man, a set of beliefs, and the
continued existence of the natural object would greatly
assist the continued existence of the beliefs. River
worship is a case in point. It is found almost every-
where among people of a rude or savage culture, and
its origin is not far to seek. Thus among some African
tribes ‘there are many deities bearing the name of
Prah, all of whom are spirits of the river Prah, called
by the natives Bohstim-Prah. At each town or con-
siderable village upon its banks sacrifice is held on a
day about the middle of Octobeér to Prah; and from the

! Qutlines of Primitive Belicf, p.110.
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fact of the one day being common to all the peoples
dwelling on the river, and that the sacrificial ceremonies
are the same throughout, it seems evident that originally
this worship was established for one great deity of the
river, although now the inhabitants of each village
believe in the separate spirit of the Prah, who resides
in some part of the river near their hamlet. Everywhere
along the river the priests of these gods officiate in groups
of three, two male and one female, an arrangement
which is peculiar to Prah. . . . The usual sacrifice was
- two human adults, one male and one female. . . .
Crocodiles are sacred to Prah.’!

This is not far removed from the Esthonian belief.
In Esthonia there is a particular stream which has long
been the object of reverence—the Wohhanda. In the
olden time no Esthonian would fell any tree that grew
on its banks or break one of the reeds that fringed its
watercourse. If he did he would die within the year.
The brook, along with the spring that gave it birth, was
purified periodically, and it was believed that if dirt was
thrown into either, bad weather would be the result.
Tradition speaks of offerings—sometimes of little chil-
dren—having been made to Wohhanda ; the river god
being a little man in blue and yellow stockings, some-
times visible to mortal eye, resident in the stream and
in the habit of occasionally rising out of it.?

People with beliefs like these do not readily give

! Ellis, Tshi-speaking Peoples, p. 64 ; ¢f. pp. 32, 33.
2 Latham, Descriptive Ethnology, i. 418.
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them up, because the power of the river to work harm
does not die out as race succeeds race among the in-
habitants of river districts. When in the Solomon
Islands a man accidentally falls into the river and a
shark attacks him, he is not allowed to escape. If he
succeeds in eluding the shark his fellow-tribesmen will
throw him back to his doom, believing him to be marked
out for sacrifice to the god of the river.! DBut this ex-
planation exactly fits the superstition against rescuing
a drowning person which is made so familiar to us by
Scott’s story ¢ The Pirate.’? The form of the peasant
belief may be thus given: ‘Among the seamen of
Orkney and Shetland it was deemed unlucky to rescue
persons from drowning, since it was held as a matter of
religious faith that the sea is entitled to certain victims,
and if deprived would avenge itself on those who
interfere.’ 3

I will now turn to some examples of river worship
in Great Britain. The existence of water spirits is a
well-known belief,* but T am desirous of noting rather
the deities of special rivers. It is curious that in Scot-
land persons who bore the name of the river Tweed
were supposed to have as an ancestor the genie of the
river of that name.® The river Auld Gramdt, or Ugly
Burn, in the county of Ross, springing from Loch

! Codrington, The Melanesians, p. 179.

2 Folklore Journal, vii. 44 ; ibid. iii. 185.

? Tudor’s Orkney and Shetland, p. 176.

* Dalyell, Darker Superstitions of Scotland, p. 543.
5 Rogers, Social Life in Scotland, iii. 336.
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Glaish, was regarded with awe as the abode of the
water-horse and other spiritual beings.! = The river Spey
is spoken of as ‘she,’ and it is a common belief that at
least one victim is necessary every year.?

One of the principal English river divinities has
been figured on a Roman pavement. This pavement is
the well-known one at Lydney Park, Gloucestershire, on
the western bank of the Severn, in the territory of the
ancient Silures. Three inscriptions are preserved, as
follows :

(1) DEVO NODENTI
(2) . M. NODONTI
(3) DEO NUDENTE M.

and Professor Rhys has discussed their philological im-
portance.®

The remains of the temple at Lydney, for such it
is generally considered, connects this god with the sea,
or rather with the worship of water, and in this case
with the river Severn, in the following particulars.
The mosaic floor displays representations of sea serpents
or the x7jtea accompanying Glaucus in the Greek my-
thology, and fishes supposed to stand for the salmon of
the Severn; an ugly band of red surrounds the mouth
of a funnel leading into the ground beneath, which hole
is supposed to have been used for libations to the god.
A small plaque of bronze found on the spot gives us
probably a representation of the god himself. The prin-

1 Dalyell, op. cit. p. 544. . 2 Folklore, iii. 72.
3 Celtic Heathendom, p. 126.
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cipal figure is a youthful deity crowned with rays like
Pheebus and standing in a chariot drawn by four horses.
On either side the winds are typified by a winged
genius floating along, and the rest of the space is left to
two tritons, while a detached piece, probably of the
same bronze, represents another triton and a fisherman
who has just succeeded in hooking a salmon.!

Of course this work is Roman, and must therefore
bear the stamp of the Roman interpretation of the
local god. It would be conventionalised to the Roman
standard of the water god, Neptune. I do not at all
consider that we have here the British embodiment of
the god, but simply the Roman interpretation of the
British belief—the description of the British cult in
monumental records instead of in literary records.

We pass, however, from archaology to folklore.
Professor Rhys identifies the epigraphical form of the
Severn god’s name, Nodens, with the Welsh Lludd and
with the Irish Nuada. The first name brings us to
the legendary King Lud, who is said to have built

,London, and whose name preserved in our Ludgate Hill
is sufficient to attest the veracity of Geoffrey of Mon-
mouth’s record that one of the Welsh names for London
was Caer Ltidd, or Lud’s Fort. ¢ The probability,” says
Professor Rhys, ‘that as a temple on a hill near the
Severn associated him with that river in the west, so
a still more ambitious temple on a hill connected him

! T take this summary from Professor Rhys, lo¢. cit.; the whole
find has been described in a separate volume, and profusely illus-
trated by the Rev. W. H. Bathurst and C. W. King.
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with the Thames in the east’—a probability which is
confirmed by the tradition, so often quoted, that St. Paul’s
Cathedral has taken the place of a heathen temple.

The second name, the Irish Nuada, takes us to the
Boyne, which was known as Righ Mn4d Nuadhat—
that is, the wrist or forearm of Nuadhat’s wife! The
identification of Nuada as a river god is clearly shown
by the legend connected with the well of the Blessed
Trinity at which the Boyne rises. One of the miracu-
lous virtues of this well was that anyone who approached
it except the monarch and his three cup-bearers was
instantly deprived of sight. Boan, the queen of Nuada,
determined to test the mystical powers, and not only
approached the well and defied its powers but passed
three times round it to the left, as was customary in
incantations. Upon completion of the third round the
waters rose, mutilated the daring queen, and, as she fled
to the sea, followed her until she reached the present
mouth of the river.2

The river Dee, near Chester, was supposed to possess
characteristics in the time of Giraldus Cambrensis which
mark its god-like attributes. ‘The inhabitants of those
parts assert that the waters of this river change their

! O’Curry, Manners and Customs of the Irish, iii, 156,

2 Wilde’s Beauties of the Boyne, p. 24, from the ‘ Book of Lecan’
and the ¢ Book of Ballymote.” Near the bridge at 