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CHAPTER |

FOREWORD

Position, and Peri od.

The religion of the Babyl oni ans and Assyrians was the polytheistic
faith professed by the peoples inhabiting the Tigris and Euphrates
val l eys from what may be regarded as the dawn of history until the
Christian era began, or, at least, until the inhabitants were brought
under the influence of Christianity. The chronol ogi cal period covered
may be roughly estinated at about 5000 years. The belief of the
people, at the end of that time, being Babyl onian heatheni sm | eavened
wi th Judaism the country was probably ripe for the reception of the
new faith. Christianity, however, by no neans replaced the earlier

pol ytheism as is evidenced by the fact, that the worshi p of Nebo and
the gods associated with himcontinued until the fourth century of the
Christian era.

By whom f ol | owed.

It was the faith of two distinct peoples--the Sunero-Akkadi ans, and

t he Assyro-Babyl onians. In what country it had its beginnings is
unknown--it conmes before us, even at the earliest period, as a faith
al ready wel |l -devel oped, and fromthat fact, as well as fromthe nanes
of the nunerous deities, it is clear that it began with the forner
race--the Sumero- Akkadi ans--who spoke a non-Senitic | anguage |argely
af fected by phonetic decay, and in which the grammatical forns had in
certain cases becone confused to such an extent that those who study
it ask thensel ves whet her the people who spoke it were able to
under st and each other wi thout recourse to devices such as the "tones"
to which the Chinese resort. Wth few exceptions, the nanes of the
gods which the inscriptions reveal to us are all derived fromthis
non-Senmtic | anguage, which furnishes us with satisfactory etynol ogies
for such nanmes as Merodach, Nergal, Sin, and the divinities nentioned
i n Berosus and Damescius, as well as those of hundreds of deities
revealed to us by the tablets and sl abs of Babylonia and Assyri a.

The docunents.

Qutside the inscriptions of Babylonia and Assyria, there is but little
bearing upon the religion of those countries, the nost inportant
fragnent being the extracts from Berosus and Damasci us referred to
above. Anpbng the Babyl oni an and Assyri an renmains, however, we have an
extensive and val uabl e mass of material, dating fromthe fourth or
fifth mllenniumbefore Christ until the di sappearance of the
Babyl oni an system of writing about the beginning of the Christian era.
The earlier inscriptions are nostly of the nature of records, and give
i nformati on about the deities and the religion of the people in the
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course of descriptions of the building and rebuil ding of tenples, the
maki ng of offerings, the performance of cerenonies, etc. Purely
religious inscriptions are found near the end of the third m Il ennium
before Christ, and occur in considerable nunbers, either in the
original Sunmerian text, or in translations, or both, until about the
third century before Christ. Anpong the nore recent inscriptions--those
fromthe library of the Assyrian king Assur-bani-apli and the |ater
Babyl oni an tenpl e archives,--there are many lists of deities, with
nunmer ous identifications with each other and with the heavenly bodies,
and expl anations of their natures. It is needless to say that all this
material is of enormous value for the study of the religion of the
Babyl oni ans and Assyrians, and enables us to reconstruct at first hand
their nythol ogi cal system and note the changes which took place in
the course of their long national existence. Many interesting and
entertaining legends illustrate and supplement the information given
by the bilingual lists of gods, the bilingual incantations and hyms,
and the references contained in the historical and other docunments. A
trilingual list of gods enables us also to recognise, in sonme cases,
the dialectic fornms of their nanes.

The i nportance of the subject.

O equal antiquity with the religion of Egypt, that of Babylonia and
Assyria possesses sonme marked differences as to its devel oprment.

Begi nni ng anbng the non-Sem tic Sunero-Akkadi an popul ation, it

mai ntai ned for a long tinme its uninterrupted devel opnent, affected
mai nly by influences fromw thin, nanely, the honogeneous |ocal cults
whi ch acted and reacted upon each other. The religious systens of

ot her nations did not greatly affect the devel opnment of the early
non-Senitic religious systemof Babylonia. Atinme at |ast cane,
however, when the influence of the Senmitic inhabitants of Babyl onia
and Assyria was not to be gainsaid, and fromthat nonent, the

devel opnent of their religion took another turn. In all probably this
augnentation of Semtic religious influence was due to the increased
nunbers of the Senmitic popul ation, and at the same period the Sumero-
Akkadi an | anguage began to give way to the Semitic idiomwhich they
spoke. When at last the Semitic Babyl oni an | anguage canme to be used
for official docunents, we find that, although the non-Senitic divine
names are in the main preserved, a certain nunber of them have been
di spl aced by the Semitic equival ent names, such as Samas for the
sun-god, with Kittu and Mesaru ("justice and righteousness") his

attendants; Nabu ("the teacher" = Nebo) with his consort Tasmetu ("the
hearer"); Addu, Adad, or Dadu, and Rammanu, Rani nmu, or Ragi nu = Hadad
or Rinmon ("the thunderer"); Bel and Beltu (Beltis = "the lord" and

"the | ady" /par excellence/), with sone others of inferior rank. In

pl ace of the chief divinity of each state at the head of each separate
pant heon, the tendency was to neke Merodach, the god of the capita
city Babyl on, the head of the pantheon, and he seens to have been

uni versally accepted in Babylonia, like Assur in Assyria, about 2000
B.C. or earlier.

The uniting of two pantheons.

We thus find two pantheons, the Sunero-Akkadian with its many gods,
and the Senmitic Babylonian with its conparatively few, united, and
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form ng one apparently honogeneous whole. But the creed had taken a
fresh tendency. It was no longer a series of small, and to a certain
extent antagonistic, pantheons conposed of the chief god, his consort,
attendants, children, and servants, but a pantheon of consi derable
extent, containing all the elenents of the primtive but snaller

pant heons, with a nunber of great gods who had rai sed Merodach to be
their Kking.

In Assyria.

VWi | st accepting the religion of Babylonia, Assyria neverthel ess kept
hersel f distinct from her southern nei ghbour by a very sinple device,
by placing at the head of the pantheon the god Assur, who becane for
her the chief of the gods, and at the sane tinme the enblem of her

di stinct national aspirations--for Assyria had no intention whatever
of casting in her lot with her southern nei ghbour. Neverthel ess,
Assyria possessed, along with the | anguage of Babylonia, all the
literature of that country--indeed, it is fromthe libraries of her

ki ngs that we obtain the best copies of the Babylonian religious
texts, treasured and preserved by her with all the veneration of which
her religious m nd was capable,--and the religious fervour of the
Oriental in nost cases | eaves that of the European, or at |east of the
ordinary Briton, far behind.

The later period in Assyria.

Assyria went to her downfall at the end of the seventh century before
Christ worshipping her national god Assur, whose cult did not cease
with the destruction of her national independence. In fact, the city
of Assur, the centre of that worship, continued to exist for a

consi derabl e period; but for the history of the religion of Assyria,
as preserved there, we wait for the result of the excavations being
carried on by the Germans, should they be fortunate enough to obtain
texts belonging to the period followi ng the fall of Ni neveh.

I n Babyl oni a.

Babyl oni a, on the other hand, continued the even tenor of her way.
More successful at the end of her independent political career than
her northern rival had been, she retained her faith, and remained the
unswer vi ng wor shi pper of Merodach, the great god of Babylon, to whom
her priests attributed yet greater powers, and with whom all the other
gods were to all appearance identified. This tendency to nonothei sm
however, never reached the cul m nati ng point--never becanme absol ute--
except, naturally, in the mnds of those who, dissociating thenselves,
for philosophical reasons, fromthe superstitious teaching of the

pri ests of Babylonia, decided for thenselves that there was but one
God, and worshi pped HHm That orthodox Jews at that period nay have
found, in consequence of this nonotheistic tendency, converts, is not
by any neans i nprobabl e--i ndeed, the nanmes nmet with during the |ater
period inply that converts to Judai sm were nade

The picture presented by the study.
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Thus we see, fromthe various inscriptions, both Babyl onian and
Assyrian--the fornmer of an extrenely early period--the growth and
devel opnent, with at |east one branching off, of one of the nost

i mportant religious systens of the ancient world. It is not so

i mportant for nodern religion as the devel opnent of the beliefs of the
Hebrews, but as the creed of the people fromwhich the Hebrew nation
sprang, and from which, therefore, it had its begi nnings, both

corporeal and spiritual, it is such as no student of nodern religious
systenms can afford to neglect. Its |egends, and therefore its
teachings, as will be seen in these pages, ultimtely permnmeated the

Semitic West, and may in sonme cases even had penetrated Europe, not
only through heathen Greece, but also through the early Christians,
who, being so many centuries nearer the tine of the
Assyro- Babyl oni ans, and al so nearer the territory which they anciently
occupi ed, than we are, were far better acquai nted than the peopl e of
the present day with the | egends and i deas which they possessed.

CHAPTER 1| |

THE RELI G ON OF THE BABYLONI ANS AND ASSYRI ANS

The Suner o- Akkadi ans and the Sem tes.

For the history of the devel opnment of the religion of the Babyl onians
and Assyrians much naturally depends upon the conposition of the
popul ati on of early Babylonia. There is hardly any doubt that the
Suner o- Akkadi ans were non-Senites of a fairly pure race, but the
country of their originis still unknown, though a certain

rel ationship with the Mongolian and Turkish nationalities, probably
reachi ng back many centuries--perhaps thousands of years--before the
earliest accepted date, may be regarded as equally likely. Equally
uncertain is the date of the entry of the Senmites, whose | anguage
ultimately displaced the non-Senitic Sunero-Akkadi an idions, and
whose kings finally ruled over the land. During the third mllennium
before Christ Semites, bearing Semtic names, and called Anorites,
appear, and probably formed the | ast considerable stratumof tribes of
that race which entered the | and. The nane Martu, the Sunero- Akkadi an
equi val ent of Amurru, "Anorite", is of frequent occurrence al so before
this period. The eastern Mediterranean coast district, including

Pal esti ne and the neighbouring tracts, was known by the Babyl oni ans
and Assyrians as the land of the Anorites, a termwhich stood for the
West in general even when these regions no | onger bore that name. The
Babyl oni ans mai ntained their claimto sovereignty over that part as

| ong as they possessed the power to do so, and naturally exercised
consi derabl e influence there. The existence in Palestine, Syria, and

t he nei ghbouring states, of creeds containing the nanes of many

Babyl onian divinities is therefore not to be wondered at, and the
presence of West Senitic divinities in the religion of the Babyl oni ans
need not cause us any surprise.

The Babyl oni an script and its evidence.
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In consequence of the determinative prefix for a god or a goddess
being, in the oldest form a picture of an eight-rayed star, it has
been assuned that Assyro-Babyl oni an nythology is, either wholly or
partly, astral in origin. This, however, is by no neans certain, the
character for "star" in the inscriptions being a conbination of three
such pictures, and not a single sign. The probability therefore is,
that the use of the single star to indicate the nane of a divinity
arises nerely fromthe fact that the character in question stands for
/anal/, "heaven." Deities were evidently thus distinguished by the
Babyl oni ans because they regarded them as inhabitants of the real ns
above--indeed, the heavens being the place where the stars are seen, a
picture of a star was the only way of indicating heavenly things. That
t he gods of the Babyl onians were in many cases identified with the
stars and planets is certain, but these identifications seemto have
taken place at a conparatively |late date. An exception has naturally
to be made in the case of the sun and noon, but the god Merodach, if
he be, as seens certain, a deified Babylonian king, nust have been
identified with the stars which bear his name after his worshippers
began to pay himdivine honours as the suprene deity, and naturally
what is true for himmay also be so for the other gods whomt hey

wor shi pped. The identification of some of the deities with stars or

pl anets is, noreover, inpossible, and if Ea, the god of the deep, and
Anu, the god of the heavens, have their representatives anong the
heavenly bodies, this is probably the result of |ater devel opnent.[*]

[*] If there be any historical foundation for the statenent that
Mer odach arranged the sun, the nmoon, the planets, and the stars,
assigning to themtheir proper places and duties--a tradition
whi ch woul d make himthe founder of the science of astronony
during his life upon earth--this, too, wiuld tend to the
probability that the origin of the gods of the Babyl onians was not
astral, as has been suggested, but that their identification with
the heavenly bodies was introduced during the period of his reign

Ancestor and hero-worship. The deification of Kkings.

Though there is no proof that ancestor-worship in general prevailed at
any time in Babylonia, it would seemthat the worship of heroes and
prom nent men was comon, at least in early tinmes. The tenth chapter
of Genesis tells us of the story of N nrod, who cannot be any other
than the Merodach of the Assyro-Babyl onian inscriptions; and other
exanpl es, occurring in sem -nythological tines, are /En-we-dur-an-Kki/,
the Greek Edoreschos, and /Gl ganmes/, the Greek G | ganps, though
Aelian's story of the latter does not fit in with the account as given
by the inscriptions. In later tines, the divine prefix is found before
t he nanmes of many a Babyl oni an rul er--Sargon of Agade,[*] Dungi of Ur
(about 2500 B.C.), RRmSin or Eri-Aku (Arioch of Ellasar, about 2100
B.C.), and others. It was doubtless a kind of flattery to deify and
pay these rulers divine honours during their lifetinme, and on account
of this, it is very probable that their godhood was utterly forgotten
in the case of those who were strictly historical, after their death.
The deification of the kings of Babylonia and Assyria is probably due
to the fact, that they were regarded as the representatives of Cod
upon earth, and being his chief priests as well as his offspring (the
per sonal nanes show that it was a conmon thing to regard children as
the gifts of the gods whomtheir father worshipped), the divine
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fatherhood thus attributed to themnnaturally could, in the case of
those of royal rank, give thema real claimto divine birth and
honours. An exception is the deification of the Babyl oni an Noah

Ut - napi stim who, as the | egend of the Flood relates, was raised and
made one of the gods by Aa or Ea, for his faithful ness after the great
catastrophe, when he and his wife were translated to the "renote pl ace
at the nouth of the rivers." The hero G | ganes, on the other hand, was
hal f divine by birth, though it is not exactly known through whom his
divinity cane.

[*] According to Nabonidus's date 3800 B.C., though many
Assyriologists regard this as being a mllenniumtoo early.

The earliest formof the Babylonian religion.

The state of devel opnent to which the religious system of the
Babyl oni ans had attained at the earliest period to which the
inscriptions refer naturally precludes the possibility of a
trustworthy history of its origin and early growh. There is no doubt,
however, that it may be regarded as having reached the stage at which
we find it in consequence of there being a nunber of states in ancient
Babyl oni a (which was at that time |i ke the Heptarchy in England) each
possessing its own divinity--who, in its district, was regarded as
supreme--with a nunber of |esser gods forming his court. It was the
addi ng together of all these snmall pantheons which ultimtely nmade
that of Babylonia as a whole so exceedingly extensive. Thus the chi ef
divinity of Babylon, as has already been stated, as Merodach; at

Si ppar and Larsa the sun-god Samas was worshi pped; at Ur the moon-god
Sin or Nannar; at Erech and Der the god of the heavens, Anu; at Miru,
Enni gi, and Kakru, the god of the atnosphere, Hadad or Ri mmon; at

Eri du, the god of the deep, Aa or Ea; at N ffur[*] the god Bel; at

Cut hah the god of war, Nergal; at Dailemthe god Uras; at Kis the god
of battle, Zagaga; Lugal -Anmarda, the king of Marad, as the city so
call ed; at Opis Zakar, one of the gods of dreans; at Agade, Ni neveh,
and Arbela, Istar, goddess of Iove and of war; Nina at the city N na

i n Babyl onia, etc. When the chief deities were masculine, they were
naturally all identified with each other, just as the G eeks called

t he Babyl oni an Merodach by the nane of Zeus; and as Zer-panitum the
consort of Merodach, was identified with Juno, so the consorts, divine
attendants, and children of each chief divinity, as far as they
possessed them could also be regarded as the sanme, though possibly
distinct in their different attributes.

[*] Noufar at present, according to the |atest explorers. Layard
(1856) has Niffer, Loftus (1857) Niffar. The native spelling is
Noufer, due to the French system of phonetics.

How the religion of the Babyl oni ans devel oped.

The fact that the rise of Merodach to the position of king of the gods
was due to the attainnent, by the city of Babylon, of the position of
capital of all Babylonia, |eads one to suspect that the kingly rank of
his father Ea, at an earlier period, was due to a somewhat sinilar
cause, and if so, the still earlier kingship of Anu, the god of the
heavens, may be in |ike manner expl ained. This |leads to the question
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whet her the first state to attain to supremacy was Der, Anu's seat,
and whet her Der was succeeded by Eridu, of which city Ea was the
patron--concerning the inportance of Babylon, Merodach's city, later
on, there is no doubt whatever. The rise of Anu and Ea to divine

overl ordshi p, however, nmmy not have been due to the politica
supremacy of the cities where they were worshi pped--it nmay have cone
about sinply on account of renown gai ned through religious enthusiasm
due to wonders said to have been perforned where they were worshi pped,
or to the reported di scovery of new records concerning their tenples,
or to the influence of sone renowned high-priest, |ike En-we-dur-an-Kk
of Sippar, whose devotion undoubtedly brought great renown to the city
of his dom nion.

Was Animismits original forn®

But the question naturally arises, can we go back beyond the

i ndi cati ons of the inscriptions? The Babyl onians attributed life, in
certain not very numerous cases, to such things as trees and pl ants,
and naturally to the winds, and the heavenly bodi es. Whether they
regarded stones, rocks, mountains, stornms, and rain in the sane way,
however, is doubtful, but it may be taken for granted, that the sea,
with all its rivers and streans, was regarded as animated with the
spirit of Ea and his children, whilst the great cities and

tenpl e-towers were pervaded with the spirit of the god whose abode
they were. | nnunerable good and evil spirits were believed in, such as
the spirit of the nountain, the sea, the plain, and the grave. These
spirits were of various kinds, and bore nanmes which do not always
reveal their real character--such as the /edimmu/, /utukku/, /sedu/,

[ asakku/ (spirit of fevers), /nanmtaru/ (spirit of fate), /alu/
(regarded as the spirit of the south wind), /gallu/, /rabisu/,
/labartu/, /labasu/, /ahhazu/ (the seizer), /lilu/ and /lilithu/ (nmale
and fermale spirits of the mst), with their attendants.

All this points to animsmas the pervading idea of the worship of the
peopl es of the Babylonian states in the prehistoric period--the
attribution of Iife to every appearance of nature. The question is,
however, Is the evidence of the inscriptions sufficient to nake this
absolutely certain? It is hard to believe that such intelligent
people, as the primtive Babylonians naturally were, believed that
such things as stones, rocks, mountains, storns, and rain were, in

t hensel ves, and apart fromthe divinity which they regarded as
presiding over them living things. A stone might be a /bit ili/ or
bet hel --a "house of god," and al nbst invested with the status of a
living thing, but that does not prove that the Babyl oni ans t hought of
every stone as being endowed with Iife, even in prehistoric tines.
VWil st, therefore, there are traces of a belief sinmlar to that which
an animstic creed m ght be regarded as possessing, it must be
admtted that these seemingly anim stic doctrines may have origi nated
in another way, and be due to | ater devel opnents. The power of the
gods to create living things naturally nmakes possible the belief that
they had al so power to endow with a soul, and therefore with life and
intelligence, any seeningly inanimate object. Such was probably the
nature of Babylonian animsm if it nmay be so called. The | egend of
Tiawthu (Tiawath) nmay with great probability be regarded as the
remains of a prinmtive anim smwhich was the creed of the original and
conparatively uncivilised Babyl oni ans, who saw in the sea the producer
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and creator of all the nonstrous shapes which are found therein; but
any devel opnent of this idea in other directions was probably cut
short by the priests, who nust have realised, under the influence of
the doctrine of the divine rise to perfection, that anim smin genera
was al together inconpatible with the creed which they professed.

| mage-wor shi p and Sacred Stones.

Whet her i mage-worshi p was original anmong the Babyl oni ans and Assyri ans
is uncertain, and inprobable; the tendency anong the people in early
times being to venerate sacred stones and other inanimate objects. As
has been al ready pointed out, the {diopetres} of the G eeks was
probably a neteorite, and stones nmarking the position of the Senmtic
bet hel s were probably, in their origin, the sane. The boul ders which
were sonetinmes used for boundary-stones may have been the
representations of these neteorites in later tines, and it is
noteworthy that the Sumerian group for "iron," /an-bar/, inplies that
the early Babyl onians only knew of that metal from meteoric ironstone.
The nanme of the god Nirig or Enu-restu (Ninip) is generally witten
with the sane group, inplying sone kind of connection between the two
--the god and the iron. In a well-known hyrm to that deity certain
stones are nentioned, one of them being described as the "poison-
tooth"[*] coming forth on the nountain, recalling the sacred rocks at
Jerusal em and Mecca. Boundary-stones in Babylonia were not sacred

obj ects except in so far as they were sculptured with the signs of the
gods.[+] Wth regard to the Babyl onian bethels, very little can be
said, their true nature being uncertain, and their number, to al
appearance, small. Gfts were nade to them and fromthis fact it
woul d seem that they were tenples--true "houses of god,"” in fact--
probably containing an i mnage of the deity, rather than a stone simlar
to those referred to in the Od Testanent.

[*] So called, probably, not because it sent forth poison, but on
account of its likeness to a serpent's fang.

[+] Notwi thstandi ng medi cal opinion, their phallic origin is doubtful
One is sculptured in the formof an Eastern castellated fortress.

| dol s.

Wth the Babyl oni ans, the gods were represented by neans of stone

i mges at a very early date, and it is possible that wood was al so
used. The tendency of the human mnd being to attribute to the Deity a
human form the Babyl oni ans were no exception to the rule. Human

t houghts and feelings would naturally acconpany the human formw th
whi ch the m nds of nen endowed them Whether the gross human passions
attributed to the gods of Babylonia in Herodotus be of early date or
not is uncertain--a late period, when the religion began to
degenerate, would seemto be the nore probable.

The adoration of sacred objects.

It is probable that objects belonging to or dedicated to deities were
not originally worshi pped--they were held as divine in consequence of
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t heir being possessed or used by a deity, like the bow of Merodach

pl aced in the heavens as a constellation, etc. The cities where the
gods dwelt on earth, their tenples, their couches, the chariot of the
sun in his tenple-cities, and everything existing in connection with
their worship, were in all probability regarded as divine sinply in so
far as they belonged to a god. Sacrifices offered to them and

i nvocations nade to them were in all |ikelihood regarded as having
been made to the deity hinself, the possessions of the divinity being,
in the m nds of the Babyl onians, pervaded with his spirit. In the case
of rivers, these were divine as being the children and of fspring of
Enki (Aa or Ea), the god of the ocean.

Holy pl aces.

In a country which was originally divided into many small states, each
having its own deities, and, to a certain extent, its own religious
system holy places were naturally nunerous. As the spot where they

pl aced Paradi se, Babylonia was itself a holy place, but in al
probability this idea is late, and only cane into existence after the
| egends of the creation and the rise of Merodach to the kingship of
heaven had becone el aborated i nto one honbgeneous whol e.

An interesting list.

One of the nost interesting docunents referring to the holy places of
Babylonia is a tiny tablet found at N neveh, and preserved in the
British Museum This text begins with the word Tiawthu "the sea,” and
goes on to enunerate, in turn, Tilmun (identified with the island of
Bahrein in the Persian Gulf); Engurra (the Abyss, the abode of Enki or
Ea), with nunerous tenples and shrines, including "the holy house,"
"the tenple of the seer of heaven and earth," "the abode of Zer-
panitum " consort of Merodach, "the throne of the holy place," "the
tenmpl e of the region of Hades," "the suprenme tenple of life," "the
tenple of the ear of the corn-deity," with many others, the whole I|ist
cont ai ni ng what may be regarded as the chief sanctuaries of the |and,
to the number of thirty-one. Nunerous other simlar and nore extensive
lists, enunerating every shrine and tenple in the country, also exist,
though in a very inperfect state, and in addition to these, many holy
pl aces are referred to in the bilingual, historical, and other
inscriptions. Al the great cities of Babylonia, noreover, were sacred
pl aces, the chief in renown and inportance in |ater days being the
great city of Babylon, where E-sagila, "the tenple of the high head,"”
in which was apparently the shrine called "the tenple of the
foundati on of heaven and earth,"” held the first place. This building
is called by Nebuchadnezzar "the tenple-tower of Babylon," and may
better be regarded as the site of the Biblical "Tower of Babel" than
the traditional foundation, E-zida, "the everlasting tenple,” in

Borsi ppa (the Birs Ninroud)--notw thstanding that Borsippa was called
the "second Babylon," and its tenple-tower "the suprene house of
life."

The Tower of Babel.
Though quite close to Babylon, there is no doubt that Borsippa was a
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nost inportant religious centre, and this |eads to the possibility,
that its great tenple nmay have disputed with "the house of the high
head," E-sagila in Babylon, the honour of being the site of the
confusion of tongues and the dispersion of mankind. There is no doubt,
however, that E-sagila has the prior claim it being the tenple of the
supreme god of the |ater Babyl oni an pant heon, the counterpart of the
God of the Hebrews who commanded the changi ng of the speech of the
peopl e assenbl ed there. Supposing the confusion of tongues to have
been a Babyl oni an | egend as well as a Hebrew one (as is possible) it
woul d be by command of Merodach rather than that of Nebo that such a
thing woul d have taken place. E-sagila, which is now the ruin known as
the mount of Anran ibn Ali, is the celebrated tenple of Belus which

Al exander and Philip attenpted to restore.

In addition to the | egend of the confusion of tongues, it is probable
that there were nany simlar traditions attached to the great tenples
of Babylonia, and as tinme goes on, and the excavations bring nore
material, a |arge nunmber of themw Il probably be recovered. Already
we have an interesting and poetical record of the entry of Bel and
Beltis into the great tenple at Niffer, probably copied fromsone

anci ent source, and Gudea, a king of Lagas (Telloh), who reigned about
2700 B.C., gives an account of the dream which he saw, in which he was
instructed by the gods to build or rebuild the tenple of Nin-Grsu in
his capital city.

E-sagila according to Herodotus.

As the chief fane in the |and after Babyl on becane the capital, and
the type of many simlar erections, E-sagila, the tenple of Belus,
merits just a short notice. According to Herodotus, it was a nassive
tower within an enclosure nmeasuring 400 yards each way, and provided
with gates of brass, or rather bronze. The tower within consisted of a
ki nd of step-pyranmid, the stages being seven in nunber (omtting the

| onest, which was the platformform ng the foundati on of the
structure). A winding ascent gave access to the top, where was a
chapel or shrine, containing no statue, but regarded by the
Babyl oni ans as t he abode of the god. Lower down was another shrine, in
whi ch was placed a great statue of Zeus (Bel-Merodach) sitting, with a
|large table before it. Both statue and table are said to have been of
gold, as were also the throne and the steps. Qutside the sanctuary (on
the ranp, apparently) were two altars, one snmall and nmade of gold,
whereon only unweaned | anbs were sacrificed, and the other larger, for
full-grown victins.

A Babyl oni an descri ption.

In 1876 the well -known Assyriol ogist, M. George Smith, was fortunate
enough to discover a Babyl onian description of this tenple, of which
he published a /precis/. According to this docunent, there were two
courts of considerable extent, the smaller within the |larger--neither
of them was square, but oblong. Six gates admitted to the tenple-area
surroundi ng the platformupon which the tower was built. The platform
is stated to have been square and walled, with four gates facing the
cardinal points. Wthin this wall was a building connected with the
great /zikkurat/ or tower--the principal edifice--round which were
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chapels or tenples to the principal gods, on all four sides, and
facing the cardinal points--that to Nebo and Tasmit being on the east,
to Aa or Ea and Nusku on the north, Anu and Bel on the south, and the
series of buildings on the west, consisting of a double house--a smal
court between two wi ngs, was evidently the shrine of Merodach (Bel os).
In these western chanbers stood the couch of the god, and the gol den
throne mentioned by Herodotus, besides other furniture of great val ue.
The couch was given as being 9 cubits long by 4 broad, about as nany
feet in each case, or rather nore.

The centre of these buildings was the great /zikkurat/, or tenple-
tower, square on its plan, and with the sides facing the cardina
points. The | owest stage was 15 /gar/ square by 5 1/2 high (Smth, 300
feet by 110), and the wall, in accordance with the usual Babyl oni an
custom seens to have been ornanmented with recessed groovings. The
second stage was 13 /gar/ square by 3 in height (Smth, 260 by 60
feet). He conjectured, fromthe expression used, that it had sl oping
sides. Stages three to five were each one /gar/ (Smith, 20 feet) high
and respectively 10 /gar/ (Smith, 200 feet), 8 1/2 /gar/ (170 feet),
and 7 /gar/ (140 feet) square. The dinensions of the sixth stage are
om tted, probably by accident, but Smith conjectures that they were in
proportion to those which precede. His description onits also the

di nensi ons of the seventh stage, but he gives those of the sanctuary
of Belus, which was built upon it. This was 4 /gar/ long, 3 1/2 /gar/
broad, and 2 1/2 /gar/ high (Smth, 80 x 70 x 50 feet). He points out,
that the total height was, therefore, 15 /gar/, the sane as the

di mensi ons of the base, i.e., the lowest platform which would nmake
the total height of this world-renowned building rather nore than 300
feet above the plains.

Ot her tenpl e-towers.

Towers of a simlar nature were to be found in all the great cities of
Babyl onia, and it is probable that in nost cases slight differences of
formwere to be found. That at N ffer, for instance, seens to have had
a causeway on each side, nmking four approaches in the formof a
cross. But it was not every city which had a tower of seven stages in
addition to the platformon which it was erected, and sonme of the
smal | er ones at | east seemto have had sl oping or rounded sides to the
basement -portion, as is indicated by an Assyrian bas-relief. Naturally
smal|l tenples, with hardly nore than the roons on the ground fl oor
were to be found, but these tenple-towers were a speciality of the
country.

Their origin.

There is sone probability that, as indicated in the tenth chapter of
Genesis, the desire in building these towers was to get nearer the
Deity, or to the divine inhabitants of the heavens in general--it
woul d be easier there to gain attention than on the surface of the
earth. Then there was the belief, that the god to whomthe place was
dedi cated woul d conme down to such a sanctuary, which thus becane, as
it were, the stepping-stone between heaven and earth. Sacrifices were
al so offered at these tenple-towers (whether on the highest point or
not is not quite certain), in imtation of the Chal daesan Noah
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Ut - napi stim who, on coning out of the ark, nade an offering /ina

zi kkurat sade/, "on the peak of the mountain,” in which passage, it is
to be noted, the word /zikkurat/ occurs with what is probably a nore
ori gi nal meani ng.

CHAPTER 1 1
THE BABYLONI AN STORY OF THE CREATI ON

This is the final devel opnent of the Babylonian creed. It has already
been pointed out that the religion of the Babyl onians in al
probability had two stages before arriving at that in which the god
Mer odach occupi ed the position of chief of the pantheon, the two
precedi ng heads havi ng been, seem ngly, Anu, the god of the heavens,
and Ea or Aa, also called Enki, the god of the abyss and of deep

wi sdom In order to show this, and at the sane tinme to give an idea of
their theory of the beginning of things, a short paraphrase of the
contents of the seven tablets will be found in the follow ng pages.

An Enbodi nent of doctri ne.

As far as our know edge goes, the doctrines incorporated in this

| egend woul d seemto show the final official devel opnent of the
beliefs held by the Babyl onians, due, in all probability, to the
priests of Babylon after that city becane the capital of the federated
states. Modifications of their creed probably took place, but nothing
seriously affecting it, until after the abandonnent of Babylon in the
time of Sel eucus Nicator, 300 B.C. or thereabouts, when the deity at
the head of the pantheon seens not to have been Merodach, but Anu- Bel
This legend is therefore the npst inportant docunment bearing upon the
beliefs of the Babylonians fromthe end of the third mllenniumB.C
until that tine, and the philosophical ideas which it contains seemto
have been held, in a nore or less nodified form anpng the remmants
who still retained the old Babylonian faith, until the sixth century
of the present era, as the record by Damascius inplies. Properly
speaking, it is not a record of the creation, but the story of the
fight between Bel and the Dragon, to which the account of the creation
is prefixed by way of introduction.

Water the first creator

The | egend begins by stating that, when the heavens were unnaned and
the earth bore no name, the prinmmeval ocean was the producer of al

t hi ngs, and Mummu Tiawath (the sea) she who brought forth everything
existing. Their waters (that is, of the prinmmeval ocean and of the sea)
were all united in one, and neither plains nor nmarshes were to be
seen; the gods likew se did not exist, even in nanme, and the fates
wer e undet erm ned- - not hi ng had been decided as to the future of
things. Then arose the great gods. Lahrmu and Lahame cane first,

foll owed, after a long period, by Ansar and Kisar, generally
identified with the "host of heaven" and the "host of earth," these
bei ng the neani ngs of the conponent parts of their names. After a
further long period of days, there cane forth their son Anu, the god
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of the heavens.

The gods.

Here the narrative is defective, and is continued by Damascius in his
/ Doubts and Sol utions of the First Principles/, in which he states
that, after Anos (Anu), come Illinos (Ellila or Bel, "the lord" /par
excel l ence/) and Aos (Aa, Ae, or Ea), the god of Eridu. O Aos and
Dauke (the Babyl onian Aa and Danki na) is born, he says, a son called
Bel os (Bel - Merodach), who, they (apparently the Babyl onians) say, is
the fabricator of the world--the creator

The desi gns agai nst them

At this point Damasci us ends his extract, and the Babyl onian tabl et

al so becones extrenely defective. The next deity to conme into

exi stence, however, would seemto have been Nudi mud, who was
apparently the deity Aa or Ea (the god of the sea and of rivers) as
the god of creation. Anong the children of Tauthe (Tiawath) enumnerated
by Damascius is one naned Moum s, who was evidently referred to in the
docunent at that philosopher's disposal. If this be correct, his nane,
under the form of Mumru, probably existed in one of the defective
lines of the first portion of this |Iegend--in any case, his nane
occurs later on, with those of Tiawath and Apsu (the Deep), his
parents, and the three seemto be conpared, to their disadvantage,
with the progeny of Lahmu and Lahane, the gods on high. As the ways of
these | ast were not those of Tiawath's brood, and Apsu conpl ai ned that
he had no peace by day nor rest by night on account of their

proceedi ngs, the three representatives of the chaotic deep, Tiawath,
Apsu, and Munmmu, discussed how they mght get rid the beings who

wi shed to rise to higher things. Munmu was apparently the prine nover
in the plot, and the face of Apsu grew bright at the thought of the
evil plan which they had devi sed agai nst "the gods their sons." The
inscription being very nutilated here, its full drift cannot be

gat hered, but fromthe conplete portions which cone later it would
seem that Mummu's plan was not a remarkably cunning one, being sinply
to make war upon and destroy the gods of heaven.

Ti awath' s preparations.

The preparations made for this were el aborate. Restlessly, day and

ni ght, the powers of evil raged and toiled, and assenbled for the
fight. 'Mbdther Hubur," as Tiawath is naned in this passage, called her
creative powers into action, and gave her followers irresistible
weapons. She brought into being al so various nonsters--giant serpents,
sharp of tooth, bearing stings, and with poison filling their bodies
like blood; terrible dragons endowed with brilliance, and of enornopus
stature, reared on high, raging dogs, scorpion-nen, fish-nmen, and nany
other terrible beings, were created and equi pped, the whol e being

pl aced under the conmand of a deity naned Ki ngu, whom she calls her
"only husband," and to whom she delivers the tablets of fate, which
conferred upon himthe godhead of Anu (the heavens), and enabled their
possessor to determ ne the gates anong the gods her sons.
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Ki ngu repl aces Absu.

The change in the narrative which cones in here suggests that this is
the point at which two | egends current in Babylonia were united.

Hencef orward we hear nothing nore of Apsu, the begetter of all things,
Ti awat h's spouse, nor of Mimru, their son. In all probability there is
good reason for this, and inscriptions will doubtless ultimtely be
found which will explain it, but until then it is only natural to
suppose that two different | egends have been pieced together to forma
har noni ous whol e.

Tiawath's ai m

As will be gathered fromthe above, the story centres in the wi sh of
t he goddess of the powers of evil and her kindred to retain creation--
the forming of all living things--in her own hands. As Ti awat h nmeans

"the sea," and Apsu "the deep," it is probable that this is a kind of
al  egory personifying the productive power seen in the teeming life of
t he ocean, and typifying the strange and wonderful forms found

t herein, which were synbolical, to the Babylonian nmnd, of chaos and
confusion, as well as of evil.

The gods hear of the conspiracy.

Aa, or Ea, having |l earned of the plot of Tiawath and her followers
agai nst the gods of heaven, naturally becanme filled with anger, and
went and told the whole to Ansar, his father, who in his turn gave way
to his wath, and uttered cries of the deepest grief. After

consi dering what they would do, Ansar applied to his son Anu, "the

m ghty and brave," saying that, if he would only speak to her, the
great dragon's anger woul d be assuaged, and her rage di sappear. In
obedi ence to this behest, Anu went to try his power with the nonster
but on behol ding her snarling face, feared to approach her, and turned
back. Nudi mud was next called upon to becone the representative of
the gods against their foe, but his success was as that of Anu, and it
becanme needful to seek another chanpion.

And choose Merodach as their chanpion.

The choice fell upon Merodach, the Belus (Bel-Merodach) of Dammscius's
par aphrase, and at once met with an enthusiastic reception. The god
asked sinply that an "unchangeabl e command" mni ght be given to him-

t hat whatever he ordained should without fail cone to pass, in order
that he mi ght destroy the common enemy. Invitations were sent to the
gods asking themto a festival, where, having nmet together, they ate
and drank, and "decided the fate" for Merodach their avenger
apparently nmeaning that he was decreed their defender in the conflict
with Tiawath, and that the power of creating and annihilating by the
word of his mouth was his. Honours were then conferred upon him
princely chanbers were erected for him wherein he sat as judge "in
the presence of his fathers,” and the rule over the whole universe was
given to him The testing of his newy acquired power followed. A
garnment was placed in their mdst:
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"He spake with his mouth, and the garnment was destroyed,
He spake to it again, and the garment was reproduced.”

Mer odach procl ai ned ki ng.

On this proof of the reality of the powers conferred on him all the
gods shouted "Merodach is king!" and handed to him sceptre, throne,
and insignia of royalty. An irresistible weapon, which should shatter
all his enenmies, was then given to him and he arned himself also with
spear or dart, bow, and quiver; lightning flashed before him and
flamng fire filled his body. Anu, the god of the heavens, had given
hima great net, and this he set at the four cardinal points, in order
that nothing of the dragon, when he had defeated her, should escape.
Seven wi nds he then created to acconmpany him and the great weapon
call ed / Abubu/, "the Flood," conpleted his equipnment. Al being ready,
he mounted his dreadful, irresistible chariot, to which four steeds
wer e yoked--steeds unsparing, rushing forward, rapid in flight, their
teeth full of venom foam covered, experienced in galloping, schooled
in overthrow ng. Being now ready for the fray, Merodach fared forth to
nmeet Ti awat h, acconpani ed by the fervent good wi shes of "the gods his
fathers."

The fight with Tiawath.

Advanci ng, he regarded Tiawath's retreat, but the sight of the eneny
was so nenacing that even the great Merodach (if we understand the
text rightly) began to falter. This, however, was not for |ong, and
the king of the gods stood before Tiawath, who, on her side, renmained
firmand undaunted. In a sonewhat |ong speech, in which he reproaches
Tiawath for her rebellion, he challenges her to battle, and the two
neet in fiercest fight. To all appearance the type of all evil did not
make use of honest weapons, but sought to overcone the king of the
gods with incantations and charnms. These, however, had not the
slightest effect, for she found herself at once enclosed in Merodach's
net, and on opening her nmouth to resist and free herself, the evi

wi nd, which Merodach had sent on before him entered, so that she
could not close her lips, and thus inflated, her heart was

over powered, and she becane a prey to her conqueror. Having cut her
asunder and taken out her heart, thus destroying her life, he threw
her body down and stood thereon. Her followers then attenpted to
escape, but found thensel ves surrounded and unable to get forth. Like
their mstress, they were thrown into the net, and sat in bonds, being
afterwards shut up in prison. As for Kingu, he was raised up, bound,
and delivered to be with Ugga, the god of death. The tablets of fate,
whi ch Tiawath had delivered to Kingu, were taken from him by Merodach
who pressed his seal upon them and placed themin his breast. The
deity Ansar, who had been, as it would seem deprived of his rightfu
power by Tiawath, received that power again on the death of the common
foe, and Nudi mud "saw his desire upon his eneny."

Tiawath's fate.
The di smenbernent of Tiawath then followed, and her veins having been
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cut through, the north wind was caused by the deity to carry her bl ood
away into secret places, a statement which probably typifies the
openi ng of obstructions which prevent the rivers flowing fromthe
north fromrunning into the southern seas, hel ped thereto by the north

wind. Finally her body was divided, like "a /masde/-fish," into two
parts, one of which was made into a covering for the heavens--the
"wat ers above the firmanent" of Genesis i. 7.

Mer odach orders the world anew.

Then came the ordering of the universe anew. Having nmade a covering
for the heavens with half the body of the defeated Dragon of Chaos,

Mer odach set the Abyss, the abode of Nudi mud, in front, and nade a
correspondi ng edi fice above--the heavens--where he founded stations
for the gods Anu, Bel, and Ae. Stations for the great gods in the

I i keness of constellations, together with what is regarded as the

Zodi ac, were his next work. He then designated the year, setting three
constel l ations for each nonth, and made a station for Nibiru--

Mer odach's own star--as the overseer of all the lights in the
firmanment. He then caused the new noon, Nannaru, to shine, and nade
himthe ruler of the night, indicating his phases, one of which was on
the seventh day, and the other, a /sabattu/, or day of rest, in the

m ddl e of the nonth. Directions with regard to the noon's novenents
seemto follow, but the record is nutilated, and their real nature
consequently doubtful. Wth regard to other works which were perforned
we have no information, as a gap prevents their being ascertained.
Somet hi ng, however, seens to have been done with Merodach's net--
probably it was placed in the heavens as a constellation, as was his
bow, to which several nanmes were given. Later on, the w nds were bound
and assigned to their places, but the account of the arrangenent of
other things is nmutilated and obscure, though it can be recogni sed
that the details in this place were of considerable interest.

The creation of nan.

To all appearance the gods, after he had ordered the universe and the
t hi ngs then existing, urged Merodach to further works of wonder

Taki ng up their suggestion, he considered what he should do, and then
communicated to his father Ae his plan for the creation of man with
his own blood, in order that the service and worship of the gods m ght
be established. This portion is also unfortunately very inperfect, and
the details of the carrying out of the plan are entirely wanting.

Berosus' narrative fills the gap

It is noteworthy that this portion of the narrative has been preserved
by Abydenus, George the Syncellus, and Eusebius, in their quotations
from Berosus. According to this Chal daesan witer, there was a wonman
named Onoroca, or, in Chal daean, Thalatth (apparently a m stake for
Thauatth, i.e. Tiawath), whose nane was equivalent to the G eek

Thal assa, the sea. It was she who had in her charge all the strange
creatures then existing. At this period, Belus (Bel-Mrodach) cane,
and cut the woman asunder, form ng out of one half the earth, and of
the other the heavens, at the same tine destroying all the creatures
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which were within her--all this being an allegory, for the whole

uni verse consists of npoisture, and creatures are constantly generated
therein. The deity then cut off his own head, and the other gods m xed
the blood, as it gushed out, with the earth, and fromthis nen were
formed. Hence it is that nen are rational, and partake of divine

know edge.

A second creation.

This Bel sus, "who is called Zeus," divided the darkness, separated the
heavens fromthe earth, and reduced the universe to order. The aninmals
whi ch had been created, however, not being able to bear the I|ight,

di ed. Belus then, seeing the void thus made, ordered one of the gods
to take off his head, and mx the blood with the soil, fornmi ng other
men and ani mal s which should be able to bear the light. He also forned
the stars, the sun, the noon, and the five planets. It would thus seem
that there were two creations, the first having been a failure because
Bel us had not foreseen that it was needful to produce beings which
shoul d be able to bear the |ight. Whether this repetition was really

i n the Babyl oni an | egend, or whether Berosus (or those who quote him
has nerely inserted and united two varying accounts, will only be
known when the cuneiformtext is conpleted.

The concl udi ng tabl et.

The tablet of the fifty-one names conpletes the record of the tablets
found at Nineveh and Babylon. In this Merodach receives the titles of
all the other gods, thus identifying himwith them and |leading to

t hat tendency to nonot hei sm of which sonmething will be said |ater on
In this text, which is witten, like the rest of the legend, in
poetical form Merodach is repeatedly called /Tutu/, a nystic word
meani ng "creator," and "begetter," fromthe reduplicate root /tu/ or
futu/--which was to all appearances his nane when it was desired to
refer to himespecially in that character. Noteworthy in this portion
is the reference to Merodach's creation of mankind: --

Li ne 25. "Tuto: Aga-azaga (the glorious crown)--nmay he make the crowns

gl ori ous.

26. The lord of the glorious incantation bringing the dead to
life;

27. He who had nmercy on the gods who had been over powered;

28. Made heavy the yoke which he had |aid on the gods who were
his enem es,

29. (And) to redeem(?) them created mankind.

30. 'The nerciful one," "he with whomis salvation,'

31. May his word be established, and not forgotten

32. In the nouth of the black-headed ones[*] whom his hands have
made. "

[*] I.e. mankind.

Man t he redeener.
The phrase "to redeemthemt is, in the original, /ana padi-sunu/, the
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verb being from/padu/, "to spare," "set free," and if this rendering
be correct, as seens probabl e, the Babyl onian reasons for the creation
of manki nd woul d be, that they might carry on the service and worship
of the gods, and by their righteousness redeemthose enenies of the
gods who were undergoi ng puni shment for their hostility. Wether by
this Tiawath, Apsu, Munmu, Kingu, and the nonsters whom she had
created were included, or only the gods of heaven who had joi ned her
the record does not say. Naturally, this doctrine depends entirely
upon the correctness of the translation of the words quoted. Jensen
who first proposed this rendering, nmakes no attenpt to explain it, and
sinmply asks: "Does '"them in 'to redeem(?) them refer to the gods
named in line 28 or to mankind and then to a future--how neant ?--
redenpti on? Eschatol ogy? Zimmern's '"in their place' unprovable.
Delitzsch refrains froman expl anation."”

The bilingual account of the creation. Aruru aids Merodach

Wil st dealing with this part of the religious beliefs of the
Babyl oni ans, a few words are needed concerning the creation-story
which is prefixed to an incantation used in a purification cerenony.
The original text is Sunerian (dialectic), and is provided with a
Semitic translation. In this inscription, after stating that nothing
(in the beginning) existed, and even the great cities and tenpl es of
Babyl oni a were as yet unbuilt, the condition of the world is briefly

i ndicated by the statenment that "All the |lands were sea." The renowned
cities of Babylonia seemto have been regarded as bei ng as nuch
creations of Merodach as the world and its inhabitants--indeed, it is
apparently for the glorification of those cities by attributing their
origin to Merodach, that the bilingual account of the creation was
conposed.. "When within the sea there was a streani--that is, when the
veins of Tiawath had been cut through--Eridu (probably = Paradise) and
the tenple E-sagila within the Abyss were constructed, and after that
Babyl on and the earthly tenple of E-sagila within it. Then he nade the
gods and the Annunnaki (the gods of the earth), proclained a glorious
city as the seat of the joy of their hearts, and afterwards made a

pl easant place in which the gods might dwell. The creation of mankind
foll owed, in which Merodach was ai ded by the goddess Aruru, who nade
manki nd's seed. Finally, plants, trees, and the animals, were
produced, after which Merodach constructed bricks, beans, houses, and
cities, including Niffer and Erech with their renowned tenples.

We see here a change in the teaching with regard to Merodach--the gods
are no | onger spoken of as "his fathers," but he is the creator of the
gods, as well as of mankind.

The order of the gods in the principal lists.

It is unfortunate that no lists of gods have been found in a
sufficiently conplete state to allow of the schene after which they
were drawn up to be determ ned without uncertainty. It may,
neverthel ess, be regarded as probable that these lists, at least in
sonme cases, are arranged in conformity (to a certain extent) with the
appearance of the deities in the so-called creation-story. Sonme of

t hem begin with Anu, and give himvarious names, anong them being
Ansar and Kisar, Lahnu and Lahanme, etc. Modre specially interesting,
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however ,

is a well-known trilingual

list of gods,

nanes of the various deities in the follow ng order:--

EXTRACTS FROM THE TRI LI NGUAL LI ST

Suner. Dial ect

1. Di mmer

2. U-Kki

3. Gasan(?)-Kki
consort of Ea.
4., Mu-ul -1i

5. E-lum

6. Gasan(?)-1lil
consort.

7. U-lu-a

Ni ffer.

8. Ulib-a

9-12 have Enu-restu's consort,

13. U-sab-sib

14-19 have two ot her
consort. A nunber

Mer odach: - -

48. U-bi-lu-lu

49. U-Tin-dir Ki

"l ord of Babylon."

50. U-di mer-an-kia

"l ord god of heaven and
51. U-ab-sar-u

apparently as "lord of the 36,000 steers.”
S

52. U-bar-gi-si

consort.

53. Gasan-abzu

the Abyss," his consort.

The remai nder
in Suneri an,

| Qover se/
Suner. Standard
Di ngir
En- ki
Ni n- ki
En-lil-la
A-1im
Nin-l1il-1a
Ni-rig
Ni-rig

si ster,

En- sag- duga

En-bi-lu-lu
En-Tin-dir

En- di nger - an-ki a

earth. "
En- ab-sar-u

Ni n- bar - gi -

Ni n-abzu

nanmes of Nusku,
of nanes of m nor
line 43 five nanes of Ea are given,

k

Comron

(Semit. or Suner.)

Ilu

E-a
Dawki na
Bel

Bel

dam bi sal
Enu-restu

Enu-restu

and attendant.

Nusku

foll owed by three nanes of
divinities then follow
foll owed by four of

Mar duk
Mar duk

Mar duk
Mar duk
Zer - pani tum

dam bi sal

The

whi ch contains the

Expl anati on

God.
Ea or Aa.
Dauke, the

20

The God Bel .

Bel 's

The god of

Nusku

his
At

Mer odach
Mer odach as

Mer odach as
Mer odach,
Mer odach' s

"the Lady o

of the obverse is nutilated, but gave the nanmes of Nebo
and apparently also of Tasnetum his consort.

begi nning of the reverse also is mutilated, but seens to have given

t he nanes of the sun-god, Sanmas,

Kittu and Mesarum
i nteresting nanmes are

8. U-libir-si
9. Sir-tunu
Tanmuz
12. Gasan-anna
as "lady of heaven."

| Rever se/

En- ubar - si
Sir-du

| nnanna
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20. Ni n- si - anna | nnanna nul I star the
star (the planet Venus).

21. Nin Ni n-tag-taga Nanaa a goddess
identified with Istar.

23. U-sah Ni na- sah Pap- sukal t he gods
nmessenger

24. U-banda Lugal - banda Lugal - banda

26. U Mersi Nin-Grsu Nin-Grsu the chi ef god
of Lagas.

27. Ma-sib-sib Ga-t um duga Bau Bau, a

goddess identified with Gul a.

Four non-Senitic nanes of Gula follow, of which that in line 31 is the
nost interesting:--

31. Gasan-ti-di bba Ni n-tin-guua Gl a "the | ady
saving from death."

33. Gasan-Kki - gal Eres-ki-gal a Al | atu Per sephone
36. U-nu-zi-da Ni n-gi s-zi -da Ni n- gi s-zida “"the | ord of
the everlasting tree."

37. U-urugal Ne-eri - gal Ner i gal Ner gal

42. Ml u- hursag Gal u- hur sag Amurru the Anorite
god.

43. Gasan-gu-edi na Ni n- gu- edi na (apparently

the consort of Anurru).

In all probability this list is one of conmparatively |ate date, though
its chronol ogical position with regard to the others is wholly
uncertain--it may not be later, and nmay even be earlier, than those
begi nning with Anu, the god of the heavens. The inportant thing about
it is, that it begins with /ilu/, god, in general, which is witten,
in the standard dialect (that of the second colum) with the sane
character as that used for the nane of Anu. After this cones Aa or Ea,
the god of the earth, and his consort, followed by En-lilla, the ol der
Bel --11linos in Damascius. The name of Ea is repeated again in |ine 43
and follow ng, where he is apparently re-introduced as the father of
Mer odach, whose nanes inmmediately follow This peculiarity is also
found in other lists of gods and is undoubtedly a reflection of the
history of the Babylonian religion. As this |ist replaces Anu by
/ilu/, it indicates the rule of Enki or Ea, followed by that of

Mer odach, who, as has been shown, becane the chief divinity of the
Babyl oni an pant heon in consequence of Babyl on having becone the
capital of the country.

CHAPTER | V

THE PRI NCI PAL GODS OF THE BABYLONI ANS AND ASSYRI ANS

Anu.

The nane of this divinity is derived fromthe Sunero-Akkadi an /ana/,
"heaven," of which he was the principal deity. He is called the father
of the great gods, though, in the creation-story, he seens to be
described as the son of Ansar and Kisar. In early names he is
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described as the father, creator, and god, probably neaning the
supreme being. His consort was Anatu, and the pair are regarded in the
lists as the sane as the Lahnu and Lahanme of the creation-story, who,
with other deities, are also described as gods of the heavens. Anu was
wor shi pped at Erech, along with Istar

Ea.

Is given as if it were the /Semitic/ equivalent of /Enki/, "the lord
of the earth,” but it would seemto be really a Sunmerian word, |ater
witten /Ae/, and certain inscriptions suggest that the true reading
was /Aa/. His titles are "king of the Abyss, creator of everything,

lord of all,"” the first being seenmingly due to the fact that Aa is a
word which may, in its reduplicate form nean "waters," or if read

/[ Eal, "house of water." He also, like Anu, is called "father of the
gods." As this god was |likewi se "lord of deep wisdom" it was to him

that his son Merodach went for advice whenever he was in doubt. On
account of his know edge, he was the god of artisans in general--
potters, blacksnmiths, sailors, builders, stone-cutters, gardeners,
seers, barbers, farnmers, etc. This is the Aos (a formwhich confirns
the readi ng Aa) of Damascius, and the Gannes of the extracts from

Ber osus, who states that he was "a creature endowed with reason, with
a body like that of a fish, and under the fish's head anot her head,
with feet below, |ike those of a man, with a fish's tail." This
description applies fairly well to certain bas-reliefs fromN nroud in
the British Museum The creature described by Berosus lived in the
Persian Gul f, landing during the day to teach the inhabitants the
bui | di ng of houses and tenples, the cultivation of useful plants, the
gathering of fruits, and al so geonetry, law, and letters. From him
too, came the account of the beginning of things referred to in
chapter I1l. which, in the original Geek, is preceded by a
description of the conposite nonsters said to have existed before

Mer odach assuned the rule of the universe.

The nane of his consort, Dankina or Dawki na, probably neans "the
eternal spouse," and her other nanmes, /Gasan-ki/ (Sumerian dialectic)
and /Nin-ki/ (non-dialectic), "Lady of the earth,” sufficiently

i ndi cates her province. She is often mentioned in the incantations

wi th Ea.

The forsaking of the worship of Ea as chief god for that of Merodach
seens to have caused consi derabl e heartburning in Babylonia, if we may
judge fromthe story of the Flood, for it was on account of his
faithful ness that Utnipistim the Babyl onian Noah, attained to

sal vation fromthe Flood and inmortality afterwards. Al through this
adventure it was the god Ea who favoured him and afterwards gave him
imortality like that of the gods. There is an interesting Sumerian
text in which the ship of Ea seens to be described, the woods of which
its various parts were formed being naned, and in it, apparently, were
Enki (Ea), Dangal - nunna (Danki na), his consort, Asari-|u-duga
(Merodach), In-ab (or Ines), the pilot of Eridu (Ea's city), and

Ni n-igi-nagar-sir, "the great architect of heaven":--

“"May the ship before thee bring fertility,
May the ship after thee bring joy,
In thy heart may it nmake joy of heart
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Ea was the god of fertility, hence this ending to the poetica
description of the ship of Ea.

Bel .
The deity who is nmentioned next in order in the |ist given above is
the "ol der Bel," so called to distinguish himfrom Bel - Merodach. His
princi pal names were /Millil/ (dialectic) or /En-lilla/[*] (standard
speech), the /Illinos/ of Damascius. His name is generally transl ated
"lord of mst," so-called as god of the underworld, his consort being
/ Gasan-1lil/ or /Nan-lilla/, "the lady of the mst,"” in Semtic

Babyl onian /Beltu/, "the Lady," par excellence. Bel, whose nane neans
"the lord," was so called because he was regarded as chief of the
gods. As there was consi derable confusion in consequence of the title
Bel having been given to Merodach, Tiglath-pileser I. (about 1200
B.C.) refers to himas the "older Bel" in describing the tenple which
he built for himat Assur. Nunerous nanmes of men conpounded with his
occur until the latest times, inplying that, though the favourite god
was Merodach, the worship of Bel was not forgotten, even at Babyl on--
that he shoul d have been adored at his own city, N ffur, and at Dur-
Kuri-gal zu, where Kuri-galzu I. built a tenple for "Bel, the lord of
the lands," was naturally to be expected. Being, |like Ea, a god of the
earth, he is regarded as having formed a trinity with Anu, the god of
heaven, and Ea, the god of the deep, and prayer to these three was as
good as invoking all the gods of the universe. Classification of the
gods according to the domain of their power would naturally take place
in areligious systemin which they were all identified with each
other, and this classification indicates, as Jastrow says, a deep
know edge of the powers of nature, and a nore than average
intelligence anong t he Babyl oni ans--indeed, he holds it as a proof
that, at the period of the older enpire, there were schools and
students who had devoted thensel ves to religious specul ati on upon this
point. He also conjectures that the third conmmandnent of the Law of
Moses was directed against this doctrine held by the Babyl oni ans.

[*] Ordinarily pronounced /Illilal, as certain glosses and Danasci us's
/11 1Tinos/ (for /11lilos/) show.
Bel tis.

Thi s goddess was properly only the spouse of the older Bel, but as
/Beltu/, her Babylonian name, sinply meant "lady" in general (just as
/Bel/ or /belu/ neant "lord"), it became a title which could be given
to any goddess, and was in fact borne by Zer-panitum |Istar, Nanaa,
and others. It was therefore often needful to add the name of the city
over which the special /Beltu/ presided, in order to make clear which
of them was nmeant. Besides being the title of the spouse of the ol der
Bel, having her earthly seat with himin N ffur and other |ess

i mportant shrines, the Assyrians sonetinmes name Beltu the spouse of
Assur, their national god, suggesting an identification, in the m nds
of the priests, with that deity.

Enu-restu or Nirig.[*]
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Whet her /Enu-restu/ be a translation of /Nirig/ or not, is uncertain
but not i nprobable, the nmeaning being "prineval lord,"” or sonething
simlar, and "lord" that of the first elenent, /ni/, in the Sunerian
form In support of this reading and rendering may be quoted the fact,
that one of the descriptions of this divinity is /assarid ilan
ahe-su/, "the eldest of the gods his brothers.” It is noteworthy that
this deity was a special favourite anong the Assyrians, nmany of whose
ki ngs, to say nothing of private persons, bore his nane as a conponent
part of theirs. In the bilingual poementitled /Ana-kinme ginma/
("Forned like Anu"), he is described as being the son of Bel (hence
hi s appearance after Bel in the Ilist printed above), and in the

i keness of Anu, for which reason, perhaps, his divinity is called
"Anuship." Beginning with words praising him it seems to refer to his
attitude towards the gods of hostile |ands, against whom apparently,
he rode in a chariot of the sacred |apis-lazuli. Anu havi ng endowed
himwith terrible glory, the gods of the earth feared to attack him
and his onrush was as that of a stormflood. By the command of Bel

his course was directed towards E-kur, the tenple of Bel at Niffur
Here he was met by Nusku, the supreme nessenger of Bel, who, with
words of respect and of praise, asks himnot to disturb the god Bel
his father, in his seat, nor make the gods of the earth trenble in
Upsukennaku (the heavenly festival-hall of the gods), and offers hima
gift.[+] It will thus be seen that Enu-restu was a rival to the ol der
Bel, whose tenple was the great tower in stages called E-kura, in
which, in all probability, E-su-nme-du, the shrine of Enu-restu, was

i kewi se situated. The inscriptions call him"god of war," though

unli ke Nergal, he was not at the same time god of disease and
pestilence. To all appearance he was the god of the various kinds of
stones, of which another |egend states that he "determ ned their
fate." He was "the hero, whose net overthrows the eneny, who summons
his army to plunder the hostile land, the royal son who caused his
father to bow down to himfromafar." "The son who sat not with the
nurse, and eschewed(?) the strength of milk," "the offspring who did
not know his father." "He rode over the mountains and scattered
seed- - unani nously the plants proclainmed his name to their dom nion,
anong themlike a great wild bull he raises his horns."

[*] /Enu-restu/ is the reading which | have adopted as the Senitic
Babyl oni an equi val ent of the nanme of this divinity, in consequence
of the Aramaic transcription given by certain contract-tablets
di scovered by the Anerican expedition to Niffer, and published by
Prof. C ay of Phil adel phia.

[+] The result of this request is not known, in consequence of the
defective state of the tablets.

Many other interesting descriptions of the deity Nirig (generally read
Ni n-ip) occur, and show, with those quoted here, that his story was
one of nore than ordinary interest.

Nusku.
This deity was especially invoked by the Assyrian kings, but was in no
wi se exclusively Assyrian, as is shown by the fact that his nane

occurs in many Babyl onian inscriptions. He was the great messenger of
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the gods, and is variously given as "the offspring of the abyss, the
creation of Ea," and "the |ikeness of his father, the first-born of
Bel." As Gbil, the fire-god, has |ikewi se the sanme di verse parentage,
it is regarded as likely that these two gods were identical. Nusku was
the god whose conmand is supreme, the counsellor of the great gods,
the protector of the Igigi (the gods of the heavens), the great and
powerful one, the glorious day, the burning one, the founder of

cities, the renewer of sanctuaries, the provider of feasts for all the
I gigi, wthout whomno feast took place in E-kura. Like Nebo, he bore
the glorious spectre, and it was said of himthat he attacked mghtily
in battle. Wthout himthe sun-god, the judge, could not give

j udgnent .

All this points to the probability, that Nusku may not have been the
fire-god, but the brother of the fire-god, i.e. either flane, or the
light of fire. The sun-god, without |ight, could not see, and
therefore could not give judgnent: no feast could be prepared w thout
fire and its flane. As the evidence of the presence of the shining
orbs in the heavens--the |light of their fires--he was the nmessenger of
t he gods, and was honoured accordingly. Fromthis idea, too, he becane
their messenger in general, especially of Bel-Merodach, the younger
Bel , whose requests he carried to the god Ea in the Deep. In one
inscription he is identified with Nirig or Enu-restu, who is described
above.

Mer odach.

Concerning this god, and how he arose to the position of king of al

t he gods of heaven, has been fully shown in chapter I11. Though there
is but little in his attributes to indicate any connection with Sanas,
there is hardly any doubt that he was originally a sun-god, as is
shown by the etynology of his name. The form as it has been handed
down to us, is somewhat shortened, the original pronunciation having
been / Amar-uduk/, "the young steer of day," a name which suggests that
he was the norning sun. OF the four nanes given at the end of chapter
I11., two--"lord of Babylon," and "lord god of heaven and earth,"--my
be regarded as expressing his nore well-known attributes. /En-ab-sar-
u/, however, is a provisional, though not inpossible, reading and
rendering, and if correct, the "36,000 wild bulls" would be a

nmet aphori cal way of speaking of "the 36,000 heroes," probably neaning
the gods of heaven in all their grades. The signification of /En-
bilulu/ is unknown. Like nost of the other gods of the Babyl oni an

pant heon, however, Merodach had many ot her names, anmobng whi ch nmay be
menti oned /Asari/, which has been conpared with the Egyptian GCsiris,

[ Asari-lu-duga/, "/Asari/ who is good," conpared with Gsiris Unnefer
[Namtilal/, "life", [Tutu/, "begetter (of the gods), renewer (of the
gods)," /Sar-azagal/, "the glorious incantation,"” /Mi-azaga/, "the

gl orious charm" and many others. The last two refer to his being the
god who, by his kindness, obtained fromhis father Ea, dwelling in the
abyss, those charns and incantations which benefited manki nd, and
restored the sick to health. In this connection, a frequent title
given to himis "the merciful one," but nmost nerciful was he in that
he spared the lives of the gods who, having sided with Taiwath, were
his enemes, as is related in the tablet of the fifty-one names. In
connection with the fight he bore also the nanmes, "annihilator of the
eneny," "rooter out of all evil,"” "troubler of the evil ones,” "life
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of the whole of the gods." Fromthese names it is clear that Merodach
in defeating Tiawath, annihilated, at the sane tine, the spirit of
evil, Satan, the accuser, of which she was, probably, the Babyl onian
type. But unlike the Saviour in the Christian creed, he saved not only
man, at that tinme uncreated, but the gods of heaven al so. As "king of
the heavens," he was identified with the |argest of the planets,
Jupiter, as well as with other heavenly bodies. Traversing the sky in
great zigzags, Jupiter seened to the Babyl onians to superintend the
stars, and this was regarded as enbl ematic of Merodach shepherdi ng
them -"pasturing the gods |like sheep," as the tablet has it.

A long list of gods gives as it were the court of Merodach, held in
what was apparently a heavenly /E-sagilal/, and anong the spiritua
bei ngs nentioned are /M na-ikul-beli/ and /Mna-isti-beli/, "what ny
|l ord has eaten," and "what has my lord drunk," /Nadin-ne-gati/, "he
who gives water for the hands," also the two door-keepers, and the
four dogs of Merodach, wherein people are inclined to see the four
satellites of Jupiter, which, it is thought, were probably visible to
certain of the nore sharp-sighted stargazers of ancient Babyl oni a.
These dogs were called /Ukkumu/, /Akkulu/, /lkssuda/, and /1ltebu/,
"Seizer," "Eater," "Gasper,"” and "Holder." I mges of these beings
were probably kept in the tenple of E-sagila at Babyl on

Zer - pani tum

This was the nanme of the consort of Merodach, and is generally read
Sarp(b)anitum-a transcription which is against the native orthography
and etynol ogy, namely, "seed-creatress" (Zer-banitun). The neaning
attributed to this word is partly confirmed by another name which
Lehmann has pointed out that she possessed, nanely, /Erua/ or /Aru'al,
who, in an inscription of Antiochus Soter (280-260 B.C.) is called

"t he queen who produces birth," but nore especially by the

ci rcunmst ance, that she nust be identical with Aruru, who created the
seed of mankind along with Merodach. Why she was called "the |ady of
the abyss," and el sewhere "the voice of the abyss" (/Me-abzu/) is not
known. Zer-panitum was no nere reflection of Merodach, but one of the
nost i nportant goddesses in the Babyl oni an pant heon. The tendency of
schol ars has been to identify her with the noon, Merodach being a

sol ar deity and the neaning "silvery"--/Sarpanitum, from/sarpu/, one
of the words for "silver," was regarded as supporting this idea. She
was identified with the Elanite goddess naned El agu, and with the
Lahamum of the island of Bahrein, the Babylonian Til nun.

Nebo and Tasnet um

As "the teacher” and "the hearer" these were anong the nost popul ar of
the deities of Babylonia and Assyria. Nebo (in Semtic Babyl oni an
Nabu) was worshi pped at the tenple-tower known as E-zida, "the ever-

| asting house," at Borsippa, nowthe Birs Ninroud, traditionally
regarded as the site of the Tower of Babel, though that title, as has
al ready been shown, would best suit the simlar structure known as
E-sagila, "the house of the high head,"” in Babylon itself. In
conmposition with men's nanmes, this deity occurs nore than any other
even including Merodach himself--a clear indication of the estimation
i n which the Babyl oni ans and Assyrians held the possessi on of
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know edge. The character with which his nanme is witten nmeans, with
the pronunciation of /ak/, "to make," "to create,"” "to receive," "to
proclaim” and with the pronunciation of /ne/, "to be w se,” "w sdom"
"open of ear," "broad of ear,” and "to make, of a house,"” the | ast
probably referring to the design rather than to the actual building.
Under the nanme of /Dimsara/ he was "the creator of the witing of the
scribes," as /Ni-zu/, "the god who knows" (/zu/, "to know'), as
/Mermer/, "the speeder(?) of the commnd of the gods"--on the Sunmerian
side indicating sone connection with Addu or Ri nmon, the thunderer

and on the Senmitic side with Enu-restu, who was one of the gods
messengers. A small fragment in the British Museum gave his attributes
as god of the various cities of Babylonia, but unfortunately their
nanmes are | ost or inconplete. Fromwhat remains, however, we see that
Nebo was god of ditching(?), commerce(?), granaries(?), fasting(?),
and food; it was he who overthrew the | and of the eneny, and who
protected planting; and, lastly, he was god of Borsippa.

The worship of Nebo was not al ways as popular as it becane in the

| at er days of the Babylonian enpire and after its fall, and Jastrowis
of opinion that Hamrurabi intentionally ignored this deity, giving the
preference to Merodach, though he did not suppress the worship. Wy
this should have taken place is not by any means certain, for Nebo was
a deity adored far and wide, as nay be gathered fromthe fact that
there was a nountain bearing his nane in Mab, upon which Mses--al so
an "announcer," adds Jastrow -di ed. Besides the nountain, there was a
city in Mab so naned, and another in Judaea. That it was the

Babyl oni an Nebo originally is inplied by the form-the Hebrew
corresponding word is /nabi/.

How ol d the worship of Tasmetum his consort, is, is doubtful, but her
name first occurs in a date of the reign of Hamrurabi. Details
concerning her attributes are rare, and Jastrow regards this goddess
as the result of Babylonian religious speculations. It is noteworthy
that her worship appears nore especially in later tines, but it nay be
doubted whether it is a product of those late tines, especially when
we bear in mnd the remarkabl e seal -inpression on an early tablet of
3500- 4500 B.C., belonging to Lord Amherst of Hackney, in which we see
a male figure with w de-open nouth seizing a stag by his horns, and a
female figure with no nouth at all, but with very prom nent ears,
holding a bull in a simlar manner. Here we have the "teacher” and the
"hearer" personified in a very remarkabl e manner, and it may well be
that this primtive picture shows the idea then prevailing with regard
to these two deities. It is to be noted that the nane of Tasnmetum has
a Sunerian equival ent, nanely, /Kurnun/, and that the ideograph by
which it is represented is one whose general neaning seens to be "to
bi nd," perhaps with the additional signification of "to acconplish,"
in which case "she who hears" would al so be "she who obeys."”

Samas and his consort.

At all times the worship of the sun in Babyl onia and Assyria was
exceedi ngly popul ar, as, indeed, was to be expected fromhis

i nportance as the greatest of the heavenly bodies and the brightest,
wi t hout whose help nen could not live, and it is an exceedingly
noteworthy fact that this deity did not becone, like Ra in Egypt, the
head of the pantheon. This place was reserved for Merodach, also a
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sun-god, but possessing attributes of a far wi der scope. Samas is
mentioned as early as the reign of E-anna-tum whose date is set at
about 4200 B.C., and at this period his Semtic name does not,
naturally, occur, the character used being /Utu/, or, in its |onger
form /Utuki/.

It is worthy of note that, in consequence of the Babylonian idea of
evolution in the creation of the world, |ess perfect beings brought
forth those which were nore perfect, and the sun was therefore the

of fspring of Nannara or Sin, the noon. In accordance with the sane

i dea, the day, with the Semtes, began with the evening, the tinme when
t he noon becane visible, and thus becomes the offspring of the night.
In the inscriptions Samas is described as "the light of things above
and things below, the illum nator of the regions," "the suprene judge
of heaven and earth,"” "the lord of living creatures, the graci ous one
of the lands." Dawning in the foundation of the sky, he opened the

| ocks and threw wi de the gates of the high heavens, and raised his
head, covering heaven and earth with his splendour. He was the
constantly righteous in heaven, the truth within the ears of the

| ands, the god knowi ng justice and injustice, righteousness he
supported upon his shoul ders, unrighteousness he burst asunder like a
| eat her bond, etc. It will thus be seen, that the sun-god was the
great god of judgment and justice--indeed, he is constantly alluded to
as "the judge," the reason in all probability being, that as the sun
shines upon the earth all day long, and his |light penetrates
everywhere, he was regarded as the god who knew and investi gated
everything, and was therefore best in a position to judge aright, and
deliver a just decision. It is for this reason that his inmage appears
at the head of the stele inscribed with Hammurabi's | aws, and | ega
cerenonies were performed within the precincts of his tenples. The
chief seats of his worship were the great tenples called E-babbara,
"the house of great light," in the cities of Larsa and Sippar

The consort of Samas was Aa, whose chief seat was at Sippar, side by
side with Samas. Though only a weak reflex of the sun-god, her worship
was exceedi ngly ancient, being nentioned in an inscription of

Man-i stusu, who is regarded as having reigned before Sargon of Agade.
Fromthe fact that, in one of the lists, she has nanmes formed by
reduplicating the name of the sun-god, /Utu/, she would seem once to
have been identical with him in which case it may be supposed that
she personified the setting sun--"the double sun" fromthe nmagnified
di sc which he presents at sunset, when, according to a hymm to the
setting sun sung at the tenple at Borsippa, Aa, in the Sunerian |ine
Kur-nirda, was accustomed to go to receive him According to the |ist
referred to above, Aa, with the nane of Burida in Sunerian, was nore
especially the consort of Sa-zu, "himwho knows the heart," one of the
nanmes of Merodach, who was probably the norning sun, and therefore the
exact counterpart of the sun at evening.

Besi des Samas and Utu, the latter his ordinary Sumerian name, the sun-
god had several other non-Semtic nanes, including /Gsnu/,[*] "the
light," /M-banda-anna/, "the bark of heaven," /U-e/, "the rising
sun," /Mtral/, apparently the Persian Mthra; /Ume-sims/ and Nahunda
El anmite nanes, and Sahi, the Kassite nane of the sun. He al so
sometines bears the nanes of his attendants Kittu and Mesaru, "Truth"
and "Ri ght eousness, " who gui ded hi mupon his path as judge of the
earth.
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[*] It is the group expressing this word which is used for Samas in
the name of Samas-sum ukin (Saosduchi nos), the brother of Assur-
bani -apli (Assurbani pal). The Greek equivalent inplies the
pronunci ati on /Sawas/, as well as /Samas/.

Tammuz and |star.

The date of the rise of the myth of Tammuz is uncertain, but as the
nane of this god is found on tablets of the tinme of Lugal -anda and
Uru- ka-gi na (about 3500 B.C.), it can hardly be of later date than
4000 B.C., and may be much earlier. As he is repeatedly called "the
shepherd, " and had a domain where he pastured his flock, Professor
Sayce sees in Tammuz "Daonus or Daos, the shepherd of Pantibibla,"”
who, according to Berosus, ruled in Babylonia for 10 /sari/, or 36,000
years, and was the sixth king of the mythical period. According to the
classic story, the mother of Tammuz had unnatural intercourse with her
own father, being urged thereto by Aphrodite whom she had of f ended,
and who had deci ded thus to avenge herself. Being pursued by her
father, who wished to kill her for this crinme, she prayed to the gods,
and was turned into a tree, fromwhose trunk Adonis was afterwards
born. Aphrodite was so charmed with the infant that, placing himin a
chest, she gave himinto the care of Persephone, who, however, when
she di scovered what a treasure she had in her keeping, refused to part
wi th him again. Zeus was appeal ed to, and deci ded that for four nonths
in the year Adonis should be left to hinself, four should be spent
with Aphrodite, and four with Persephone, and six with Aphrodite on
earth. He was afterwards slain, whilst hunting, by a wild boar

Not hi ng has conme down to us as yet concerning this | egend except the

i ncident of his dwelling in Hades, whither Istar, the Babyl onian
Venus, went in search of him It is not by any neans unlikely,

however, that the whole story existed in Babylonia, and thence spread
to Phoenicia, and afterwards to Greece. In Phoenicia it was adapted to
t he physical conditions of the country, and the place of Tamuz's
encounter with the boar was said to be the nmountains of Lebanon

whilst the river naned after him Adonis (now the Nahr |brahim, which
ran red with the earth washed down by the autumm rains, was said to be
so col oured in consequence of being mngled with his blood. The
descent of Tammuz to the underworld, typified by the flowi ng down of
the earth-laden waters of the rivers to the sea, was not only

cel ebrated by the Phoenicians, but also by the Babyl oni ans, who had at
| east two series of |amentations which were used on this occasion, and
were probably the originals of those chanted by the Hebrew wormen in
the tine of Ezekiel (about 597 B.C.). Wilst on earth, he was the one
who nourished the ewe and her |anb, the goat and her kid, and al so
caused themto be slain--probably in sacrifice. "He has gone, he has

gone to the bosom of the earth,"” the nmourners cried, "he will nake
plenty to overflow for the |land of the dead, for its |anentations for
the day of his fall, in the unpropitious nonth of his year." There was

al so lanentation for the cessation of the growh of vegetation, and
one of these hymms, after addressing himas the shepherd and husband
of Istar, "lord of the underworld," and "lord of the shepherd's seat,"
goes on to liken himto a germwhich has not absorbed water in the
furrow, whose bud has not blossoned in the neadow, to the sapling

whi ch has not been planted by the watercourse, and to the sapling
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whose root has been renmoved. In the "Lanmentations" in the Manchester
Museum |star, or one of her devotees, seens to call for Tammuz,

sayi ng, "Return, ny husband,” as she nakes her way to the region of
gloomin quest of him Eres-e-gala, "the |lady of the great house"
(Persephone), is also referred to, and the text seens to inply that
Istar entered her domain in spite of her. In this text other nanes are
given to him nanely, /Tunu-giba/, "son of the flute," /Ama-el aggi/,
and /Si-ununnagi/, "life of the people.”

The reference to sheep and goats in the British Miseum fragment
recalls the fact that in an incantation for purification the person
using it is told to get the mlk of a yellow goat which has been
brought forth in the sheep-fold of Tanmuz, recalling the fl ocks of the
Greek sun-god Helios. These were the clouds illum nated by the sun,
which were |ikened to sheep--indeed, one of the early Sunerian
expressions for "fleece" was "sheep of the sky." The nane of Tanmuz in
Sunerian is Dumu-zi, or in its rare fullest form Dunu-zida, neaning
“true" or "faithful son." There is probably some | egend attached to
this which is at present unknown.

In all probability Istar, the spouse of Tanmmuz, is best known from her
descent into Hades in quest of himwhen with Persephone (Eres-ki-gal)
in the underworld. In this she had to pass through seven gates, and an
article of clothing was taken from her at each, until she arrived in
the underworl d quite naked, typifying the teaching, that man can take
not hi ng away wi th hi mwhen he departs this life. During her absence,
things naturally began to go wong upon the earth, and the gods were
obliged to intervene, and demand her rel ease, which was ultimtely
granted, and at each gate, as she returned, the adornnents which she
had |l eft were given back to her. It is uncertain whether the husband
whom she sought to rel ease was set free, but the end of the
inscription seens to inply that Istar was successful in her mssion

In this story she typifies the faithful wife, but other |egends show
anot her side of her character, as in that of G| ganmes, ruler of her
city Erech, to whom she nakes | ove. G| ganes, however, know ng the
character of the divine queen of his city too well, reproaches her
with her treatment of her husband and her other |overs--Tanmuz, to
whom fromyear to year, she caused bitter weeping; the bright
coloured Allala bird, whomshe snote and broke his wi ngs; the |lion
perfect in strength, in whom she cut wounds "by sevens"; the horse
glorious in war, to whom she caused hardship and distress, and to his
nother Silili bitter weeping; the shepherd who provided for her things
whi ch she |iked, whom she snote and changed to a jackal; |sullanu, her
father's gardener, whom she tried, apparently, to poison, but failing,
she smpte him and changed himto a statue(?). On being thus rem nded
of her misdeeds, Istar was naturally angry, and, ascending to heaven,
conpl ai ned to her father Anu and her nother Anatu, the result being,
that a divine bull was sent against Gl ganes and Enki-du, his friend
and hel per. The bull, however, was killed, and a portion of the anim
havi ng been cut off, Enki-du threw it at the goddess, saying at the
same time that, if he could only get hold of her, he would treat her
simlarly. Apparently Istar recognised that there was nothing further
to be done in the nmatter, so, gathering the hand-nmai dens, pleasure-
wonen and whores, in their presence she wept over the portion of the
di vine bull which had been thrown at her
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The worship of Istar, she being the goddess of |ove and war, was

consi derably nore popul ar than that of her spouse, Tanmuz, who, as
among the western Semitic nations, was adored rather by the wonen than
the men. Her worship was in all probability of equal antiquity, and
branched out, so to say, in several directions, as may be judged by
her many nanes, each of which had a tendency to beconme a distinct
personality. Thus the syllabaries give the character which represents
her name as having al so been pronounced /| nnanna/, /Ennen/, and /Nin/,
whi |l st a not uncommn name in other inscriptions is /Anma-I|nnanna/,
"not her Istar." The principal seat of her worship in Babyl onia was at
Erech, and in Assyria at Nineveh--also at Arbela, and many ot her

pl aces. She was al so honoured (at Erech and el sewhere) under the

El ami te nanes of Tispak and Susi nak, "the Susian goddess."

Ni na.

From the nane /Nin/, which Istar bore, there is hardly any doubt that
she acquired the identification with Nina, which is provable as early
as the tinme of the Lagasite kings, Lugal-anda and Uru-ka-gina. As
identified with Aruru, the goddess who hel ped Merodach to create

manki nd, Istar was also regarded as the nother of all, and in the
Babyl oni an story of the Flood, she is nade to say that she had
begotten man, but like "the sons of the fishes," he filled the sea.

Ni na, then, as another form of Istar, was a goddess of creation,
typified in the teeming Iife of the ocean, and her name is witten
with a character standing for a house or receptacle, with the sign for
"fish" within. Her earliest seat was the city of Nina in southern
Babyl oni a, from which place, in all probability, colonists went

nort hwards, and founded another shrine at Nineveh in Assyria, which
afterwards becanme the great centre of her worship, and on this account
the city was called after her Ninaa or Ninua. As their tutelary
goddess, the fishermen in the nei ghbourhood of the Babyl onian Ni na and
Lagas were accustoned to make to her, as well as to Innanna or Istar

| arge offerings of fish.

As the masculine deities had feminine forns, so it is not by any nmeans
i mpr obabl e that the goddesses had masculine forns, and if that be the
case, we mmy suppose that it was a masculine counterpart of N na who
founded Ni neveh, which, as is well known, is attributed to N nos, the
same name as Nina with the Greek masculine term nation

Ni n- Gur su

This deity is principally of inportance in connection with the ancient
Babyl oni an state of Lagas, the home of an old and inportant |ine of

ki ngs and viceroys, anong the latter being the cel ebrated Gudea, whose
statues and inscribed cylinders now adorn the Babyl onian galleries of
the Louvre at Paris. His nane neans "Lord of Grsu," which was
probably one of the suburbs, and the ol dest part, of Lagas. This deity
was son of En-lila or Bel, and was identified with Nirig or Enu-restu.
To all appearance he was a sun-deity. The dialectic formof his nanme
was /U-Mersi/, of which a variant, /En-Mersi/, occurs in an

i ncantation published in the fourth volume of the /Cuneiform
Inscriptions of Western Asial/, pl. 27, where, for the Sumerian "Take a
white kid of En-Mersi,"” the Semitic translation is "of Tammuz,"
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showi ng that he was identified with the latter god. In the second

vol ume of the sane work Nin-Grsu is given as the pronunciation of the
nane of the god of agriculturalists, confirmng this identification,
Tanmuz being al so god of agriculture.

Bau.

Thi s goddess at all tines played a prominent part in ancient
Babyl oni an religion, especially with the rulers before the dynasty of
Hammur abi . She was the "nother" of Lagas, and her tenple was at
Uru-azaga, a district of Lagas, the chief city of Nin-Grsu, whose
spouse she was. Like Nin-Grsu, she planted (not only grain and
vegetation, but also the seed of nen). In her character of the goddess
who gave life to nen, and healed their bodies in sickness, she was
identified with Gula, one of those titles is "the |lady saving from
deat h". Ga-tum duga, whose nane probably neans "neki ng and producing
good, " was al so exceedingly popular in ancient tines, and though
identified with Bau, is regarded by Jastrow has having been originally
di stinct from her.

Eres-ki-gal or Allatu.

As the prototype of Persephone, this goddess is one of much inportance
for conparative nythology, and there is a | egend concerning her of
consi derable interest. The text is one of those found at Tel-el-
Armana, in Egypt, and states that the gods once made a feast, and sent
to Eres-ki-gal, saying that, though they could go down to her, she
could not ascend to them and asking her to send a nessenger to fetch
away the food destined for her. This she did, and all the gods stood
up to receive her nessenger, except one, who seens to have withheld
this token of respect. The nessenger, when he returned, apparently
related to Eres-ki-gal what had happened, and angered thereat, she
sent him back to the presence of the gods, asking for the delinquent
to be delivered to her, that she might kill him The gods then

di scussed the question of death with the nessenger, and told himto
take to his mstress the god who had not stood up in his presence.
VWhen the gods were brought together, that the culprit mght be
recogni sed, one of themremained in the background, and on the
nmessenger asking who it was who did not stand up, it was found to be
Nerigal. This god was duly sent, but was not at all inclined to be
subm ssive, for instead of killing him as she had threatened, Eres-
ki -gal found herself seized by the hair and dragged from her throne,
whi | st the death-dealing god nade ready to cut off her head. "Do not

kill me, nmy brother, let me speak to thee," she cried, and on his

| oosing his hold upon her hair, she continued, "thou shalt be ny
husband, and | will be thy wife--1 will cause you to take dom nion in
the wide earth. | will place the tablet of wi sdomin thine hand--thou
shalt be lord, | will be lady." Nerigal thereupon took her, kissed

her, and wi ped away her tears, saying, "Watever thou hast asked ne
for nonths past now receives assent."

Eres-ki-gal did not treat her rival in the affections of Tammuz so
gently when |Istar descended to Hades in search of the "husband of her
youth." According to the story, not only was |Istar deprived of her
garnments and ornaments, but by the orders of Eres-ki-gal, Nantar snote
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her with disease in all her nmenbers. It was not until the gods
intervened that |Istar was set free. The neaning of her nane is "lady
of the great region,” a description which is supposed to apply to
Hades, and of which a variant, Eres-ki-gal, "lady of the great house,"
occurs in the Hyrms to Tammuz in the Manchester Miuseum

Ner gal .

This name is supposed to nmean "lord of the great habitation,” which
woul d be a parallel to that of his spouse Eres-ki-gal. He was the
rul er of Hades, and at the same tinme god of war and of disease and
pestilence. As warrior, he naturally fought on the side of those who
wor shi pped him as in the phrase which describes himas "the warrior
the fierce stormflood overthrowing the land of the enemy." As pointed
out by Jastrow, he differs fromNirig, who was also a god of war, in
that he synbolises, as god of disease and death, the m sery and
destruction which acconpany the strife of nations. It is in
consequence of this side of his character that he appears al so as god
of fire, the destroying elenment, and Jensen says that Nerigal was god
of the midday or of the summer sun, and therefore of all the

m sfortunes caused by an excess of his heat.

The chief centre of his worship was Cuthah (/Kutu/, Sunerian /Gudual)
near Babyl on, now represented by the nmounds of Tel |brahim The
identity with the Greek Aries and the Roman Mars is proved by the fact
that his planet was /Mistabarru-mutanu/, "the death-spreader,"” which
is probably the name of Mars in Semtic Babyl oni an

Amur r u.

Al t hough this is not by any neans a frequent name anong the deities
wor shi pped in Babylonia, it is worthy of notice on account of its
beari ng upon the date of the conpilation of the tablet which has been
taken as a basis of this list of gods. He was known as "Lord of the
nmount ai ns, " and his worship becane very popul ar during the period of
the dynasty to whi ch Hamrurabi bel onged--say from 2200 to 1937 B.C.
when Anurru was nuch conbined with the nanmes of men, and is found both
on tablets and cylinder-seals. The ideographic manner of witing it is
[Mar-tu/, a word that is used for /Amurru/, the Iand of the Anvorites,
whi ch stood for the West in general. Anpbrites had entered Babylonia in
consi derabl e nunbers during this period, so that there is but little
doubt that his popularity was largely due to their influence, and the
tabl et containing these nanes was probably drawn up, or at |east had
the Semitic equival ents added, towards the begi nning of that period.

Sin or Nannar a.

The cult of the npon-god was one of the npbst popular in Babylonia, the
chi ef seat of his worship being at Uu (now Miugayyar) the Biblical U
of the Chal dees. The origin of the nanme Sin is unknown, but it is

t hought that it nay be a corruption of Zu-ena, "know edge-lord," as

t he conpound i deograph expressing his name may be read and transl at ed.
Besi des this conpound ideograph, the name of the god Sin was al so
expressed by the character for "30," provided with the prefix of

Get any book for freeon:  www.Abika.com

33



THE RELI G ON OF BABYLONI A AND ASSYRI A

divinity, an ideograph which is due to the thirty days of the nonth,
and is thought to be of late date. Wth regard to Nannar, Jastrow
explains it as being for Narnar, and renders it "light-producer.” In a
long hymm to this god he is described in many lines as "the |ord,
prince of the gods, who in heaven alone is suprene," and as "father
Nannar." Anong his other descriptive titles are "great Anu" (Sum /ana
gale/, Semitic Bab. /Anu rabu/)--another instance of the
identification of two deities. He was also "lord of Ur," "lord of the
tenple G snu-gala," "lord of the shining crown," etc. He is also said
to be "the mighty steer whose horns are strong, whose |inbs are
perfect, who is bearded with a beard of |apis-stone,[*] who is filled
wi th beauty and fullness (of splendour)."”

[*] Probably of the colour of lapis only, not nade of the stone
itself.

Besi des Babyl onia and Assyria, he was al so worshi pped in other parts
of the Senmitic east, especially at Harran, to which city Abraham

m grated, scholars say, in consequence of the patron-deity being the
same as at Ur of the Chal dees, where he had passed the earlier years
of his life. The Mountain of Sinai and the Desert of Sin, both bear
hi s name.

According to king Dungi (about 2700 B.C.), the spouse of Sin or
Nannara was N n-Uruwa, "the lady of Ur." Sargon of Assyria (722-705
B.C.) calls her Nin-gala.

Addu or Ranmanu.

The nunerous nanes whi ch Hadad bears in the inscriptions, both non-
Semitic and Semitic, testify to the popularity which this god enjoyed
at all tines in Babylonia. Anbng his non-Semtic nanes nay be

menti oned Mer, Mernmer, Muru, all, it may be imagined, imtative. Addu
is explained as being his nane in the Anorite | anguage, and a vari ant
form apparently, which has lost its first syllable, namely, Dadu

al so appears--the Assyrians seem al ways to have used the

term nationl ess form of Addu, nanely, Adad. In all probability Addu,
Adad, and Dadu are derived fromthe West Semitic Hadad, but the other
name, Rammanu, is native Babyl onian, and cognate with R mmon, which is
t hus shown by the Babylonian formto nean "the thunderer," or
sonmething simlar. He was the god of winds, storms, and rain, feared
on account of the former, and worshipped, and his favour sought, on
account of the last. In his nane Birqu, he appears as the god of
lightning, and Jastrow is of opinion, that he is sonetines associated
on that account with Samas, both of them being (although in different
degrees) gods of light, and this is confirmed by the fact that, in
conmmon with the sun-god, he was called "god of justice.” In the
Assyrian inscriptions he appears as a god of war, and the kings
constantly conpare the destruction which their arm es had wought with
that of "Adad the inundator." For them he was "the m ghty one,

i nundating the regions of the eneny, |ands and houses," and was prayed
to strike the land of the person who showed hostility to the Assyrian
king, with evil-working lightning, to throw want, fami ne, drought, and
corpses therein, to order that he should not |ive one day |onger, and
to destroy his name and his seed in the |and.
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The original seat of his worship was Miru in South Babyl onia, to which
the patesi of Grsu in the time of Ibi-Sin sent grain as an offering.
Its site is unknown. O her places (or are they other nanmes of the
sane?) where he was worshi pped were Enni gi and Kakru. The consort of
Addu was Sal a, whose worship was |ikew se very popular, and to whom
there were tenples, not only in Babylonia and Assyria, but also in

El am seem ngly always in connection with Addu.

Assur.

In all the deities treated of above, we see the chief gods of the
Babyl oni an and Assyri an pant heon, which were worshi pped by both
peopl es extensively, none of them being specifically Assyrian, though
wor shi pped by the Assyrians. There was one deity, however, whose nane
will not be found in the Babylonian |lists of gods, nanely, Assur, the
nati onal god of Assyria, who was worshipped in the city of Assur, the
old capital of the country.

Fromthis circunstance, it may be regarded as certain, that Assur was
the local god of the city whose name he bore, and that he attained to
the position of chief god of the Assyrian pantheon in the sanme way as
Mer odach becane ki ng of the gods in Babyl oni a--nanely, because Assur
was the capital of the country. His acceptance as chief divinity,
however, was nuch nore general than that of Merodach, as tenples to
himwere to be found all over the Assyrian kingdom-a circunstance
whi ch was probably due to Assyria being nore closely united in itself
t han Babyl oni a, causing his name to arouse patriotic feelings wherever
it mght be referred to. This was probably partly due to the fact,
that the king in Assyria was nore the representative of the god than
in Babylonia, and that the god foll owed himon warlike expeditions,
and when engaged in religious cerenpnies--indeed, it is not by any
means i nprobabl e that he was thought to follow himwherever he went.
On the scul ptures he is seen acconpanying himin the formof a circle
provided with wings, in which is shown sonetinmes a full-length figure
of the god in human form sonetines the upper part only, facing
towards and drawi ng his bow against the foe. In consequence of its
general appearance, the inmage of the god has been likened to the sun
in eclipse, the far-stretching wi ngs being thought to resenmble the

Il ong streaners visible at the nmonment of totality, and it must be

adm tted as probable that this nmay have given the idea of the synbol
shown on the scul ptures. As a sun-god, and at the sane tinme not the
god Samas, he resenbl ed the Babyl oni an Merodach, and was possibly
identified with him especially as, in at |east one text, Beltu
(Beltis) is described as his consort, which would possibly identify
Assur's spouse with Zer-panitum The original formof his name woul d
seemto have been Ausar, "water-field," probably fromthe tract where
the city of Assur was built. His identification with Merodach, if that
was ever accepted, may have been due to the |ikeness of the word to
Asari, one of that deity's nanes. The pronunciation Assur, however,
seens to have led to a conparison with the Ansar of the first tablet
of the Creation-story, though it may seem strange that the Assyrians
shoul d have thought that their patron-god was a deity synbolising the
"host of heaven." Neverthel ess, the Greek transcription of Ansar
nanmely, /Assoros/, given by Damascius, certainly strengthens the

i ndi cati ons of the ideograph in this matter. Delitzsch regards the
word Assur, or Asur, as he reads it, as nmeaning "holy," and quotes a
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list of the gods of the city of N neveh, where the word Assur occurs
three tinmes, suggesting the exclamation "holy, holy, holy,” or "the
holy, holy, holy one."™ In all probability, however, the repetition of
the nane three tines sinply nmeans that there were three tenples
dedicated to Assur in the cities in question.[*] Jastrow agrees with
Delitzsch in regarding Asur as another formof Asir (found in early
Cappadoci an nanmes), but he translates it rather as "overseer" or
"guardi an" of the |land and the people--the term nationless form of
/asiru/, which has this nmeaning, and is applied to Merodach

[*] O there may have been three shrines to Assur in each tenple
referred to.

As the use of the characters /An-sar/ for the god Assur only appears
at a late date (Jastrow says the eighth century B.C.), this would seem
to have been the work of the scribes, who wished to read into the nane
the earlier signification of Ansar, "the host of heaven," an
explanation fully in accord with Jastrow s reasonings with regard to
the nature of the deity. As he represented no personification or power
of nature, he says, but the general protecting spirit of the land, the
ki ng, the army, and the people, the capital of the country could be
transferred from Assur to Calah, fromthere back to Assur, and finally
to Nineveh, without affecting the position of the protecting god of
the land in any way. He needed no tenple--though such things were
erected to him-he had no need to fear that he should suffer in esteem
by the preference for sonme other god. As the enbodi nent of the spirit
of the Assyrian people the personal side of his being remained to a
certain extent in the background. If he was the "host of heaven," al
the deities might be regarded as having their being in him

Such was the chief deity of the Assyrians--a national god, grafted on
to, but always distinct from the rest of the pantheon, which, as has
been shown, was of Babylonian origin, and always mai ntained the
characteristics and stanp of its origin.

The spouse of Assur does not appear in the historical texts, and her
mention el sewhere under the title of Beltu, "the |ady," does not allow
of any identification being nade. In one inscription, however,
Assuritu is called the goddess, and Assur the god, of the star Sib-zi-
anna, identified by Jensen with Regulus, which was apparently the star
of Merodach in Babylonia. This, however, brings us no nearer, for
Assuritu would sinply nmean "the Assurite (goddess)."

The minor divinities.

Anmong the hundreds of nanes which the lists furnish, a few are worthy
of mention, either because of nore than ordinary interest, or in
consequence of their furnishing the name of sone deity, chief inits
locality, but identified el sewhere with one of the greater gods.

Aa.--This may be regarded either as the god Ea (though the nane is
written differently), or as the sun-god assunm ng the name of his
consort; or (what is, perhaps, nore probable) as a way of witing A u
or Ya'u (the Hebrew Jah), without the ending of the nomi native. This
last is also found under the form/Aa'u/, /ya'u/, /yau/, and /yal.
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Abi | -addu. --This deity seens to have attained a certain popularity in

later times, especially among i mmigrants fromthe West. As "the son of
Hadad, " he was the equivalent of the Syrian Ben-Hadad. A tablet in New
York shows that his nanme was weakened in formto /Abl ada/.

Aku, the moon-god anbng the heavenly bodies. It is this name which is
regarded as occurring in the name of the Babylonian king Eri-Aku,
"servant of the noon-god," the biblical Arioch (Gen. xiv.).

Amma-an-ki, Ea or Aa as |lord of heaven and earth.

Ama. --A nanme only found in a syllabary, and assigned to the sun-god,
fromwhich it would seemthat it is a formof the Egyptian Ammon.

Anuni tum the goddess of one of the two Sippars, called Sippar of
Anuni tum who was worshipped in the tenple E-ulmas within the city of
Agade (Akkad). Sayce identifies, on this account, these two places as
being the sanme. In a list of stars, Anunitumis coupled with

Si nunutum which are explained as (the stars of) the Tigris and
Euphrates. These were probably names of Venus as the norning and
evening (or evening and norning) star

Apsu. --The deep di ssociated fromthe evil connection with Tiawath, and
regarded as "the house of deep wisdom" i.e. the hone of the god Ea or
Aa.

Aruru.--One of the deities of Sippar and Aruru (in the tinme of the
dynasty of Hammurabi called Ya' ruru), of which she was the chi ef
goddess. Aruru was one of the nanes of the "lady of the gods," and
ai ded Merodach to make the seed of mankind.

Bel.--As this nane neans "lord,"” it could be applied, like the
Phoeni ci an Baal, to the chief god of any city, as Bel of Niffur, Bel of
Hur sag- kal ama, Bel of Aratta, Bel of Babylon, etc. This often

i ndicates also the star which represented the chief god of a place.
Beltu.--1n the sane way Beltu, meaning "lady," nmeant al so the chief
goddess of any place, as "Aruru, |lady of the gods of Sippar of Aruru,"”
"Ni n-mah, |ady of the gods of E-mmh," a celebrated tenple within

Babyl on, recently excavated by the Germans, "N n-hur-saga, |ady of the
gods of Kes," etc.

Bunene. -- A god associated with Samas and |star at Sippar and
el sewhere. He "gave" and "renewed" to his worshippers.

Dagan. --This deity, whose worship extends back to an exceedingly early
date, is generally identified with the Phoenician Dagon. Hanmurab
seems to speak of the Euphrates as being "the boundary of Dagan,"™ whom
he calls his creator. In later inscriptions the form Daguna, which
approaches nearer to the West Senmitic form is found in a few persona
nanmes. The Phoenician statues of this deity showed himwith the | ower
part of his body in the formof a fish (see 1 Sam v. 4). Wether the
deities clothed in a fish's skin in the Ninroud gallery be Dagon or
not is uncertain--they nmay be intended for Ea or Aa, the Oannes of

Ber osus, who was represented in this way. Probably the two deities
were regarded as identical
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Damu. - -a goddess regarded as equivalent to Gula by the Babyl oni ans and
Assyrians. She was goddess of healing, and made one's dreans happy.

Duru- zi - abzu, "Tammuz of the Abyss."--This was one of the six sons of
Ea or Aa, according to the lists. His worship is exceedingly ancient,
and goes back to the tinme of E-anna-tum of Lagas (about 4000 B.C.).
What connection, if any, he may have with Tammuz, the spouse of Istar
i s unknown. Jastrow apparently regards himas a distinct deity, and
translates his name "the child of the life of the water-deep."

Elali.--A deity identified with the Hebrew Helal, the new nmoon. Only
found in nanes of the tine of the Hammurabi dynasty, in one of which
he appears as "a creator."”

En-nugi is described as "lord of streans and canals," and "lord of the
earth, lord of no-return.” This |ast description, which gives the
meani ng of his nane, suggests that he was one of the gods of the realm
of Eres-ki-gal, though he nay have borne that name sinply as god of
streanms, which always flow down, never the reverse.

G bil.--One of the names of the god of fire, sonetines transcribed
Grru by Assyriologists, the neaning apparently being "the fire-
bearer” or "light-bearer." Grru is another nanme of this deity, and
transl ates an ideographic group, rendered by Delitzsch "great" or
"hi ghest decider," suggesting the customof trial by ordeal. He was
identified with Nirig, in Semtic Enu-restu.

Gusgi - banda or Kuski-banda, one of the nanes of Ea, probably as god of
gol d- wor kers.

Isum "the glorious sacrificer," seenmingly a name of the fire-god as a
means whereby burnt offerings were made. Nur-Isum "light of Isum" is
found as a nan's nane.

Kaawanu, the planet Saturn.

Laganal .--A god identified with the El anite Lagamar, whose name is
regarded as existing in Chedorlaonmer (cf. Gen. xiv. 2). He was the
chief god of Mair, "the ship-city."

Lugal - Amarada or Lugal - Marad. --This nane nmeans "king of Marad," a city
as yet unidentified. The king of this place seens to have been
Nerigal, of whom therefore, Lugal-Marad is another nane.

Lugal - banda. --This nane neans "the powerful king," or something
simlar, and the god bearing it is supposed to be the sane as Neri gal
Hi s consort, however, was naned Nin-sun (or N n-gul).

Lugal - Du-azaga, "the king of the glorious seat."--The founder of

Eridu, "the good city within the Abyss," probably the paradise (or a
paradi se) of the world to cone. As it was the aimof every good

Babyl oni an to dwell hereafter with the god whom he had worshi pped upon
earth, it may be conjectured that this was the paradise in the donmain
of Ea or Aa.

Mama, Mami . --Nanes of "the |ady of the gods," and creatress of the
seed of mankind, Aruru. Probably so called as the "mother" of al
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t hi ngs. Another nane of this goddess is Ama, "nother."
Mamm tum Mami tum goddess of fate.
Mur, one of the names of Addu or Rammanu (Hadad or Ri nmon).

Nana or Nanaa was the consort of Nebo at Borsippa, but appears as a
formof Istar, worshipped, with Anu her father, at Erech

Ni n- aha- kuku, a name of Ea or Aa and of his daughter as deity of the
rivers, and therefore of gardens and pl antations, which were watered
by means of the small canals | eading therefrom As daughter of Ea,
this deity was also "lady of the incantation.”

Ni n-azu, the consort of Eres-ki-gal, probably as "lord physician." He
is probably to be identified with Nerigal

Ni n-igi -nagar-si, a name somewhat nore doubtful as to its reading than
the others, designates Ea or Aa as "the god of the carpenter." He
seens to have borne this as "the great constructor of heaven" or
Anu. "

of

Ni n- mah, chief goddess of the tenple E-nmah in Babyl on. Probably to be
identified with Aruru, and therefore with Zer-panitum

Ni n-sah, a deity whose nane is conjectured to nean "lord of the wild
boar." He seens to have been a god of war, and was identified with
Nirig or Enu-restu and Pap-sukal

Nin-sirsir, Ea as the god of sailors.

Ni n-sun, as pointed out by Jastrow, was probably the sane as Istar or
Nana of Erech, where she had a shrine, with them in E-anna, "the
house of Anu." He renders her nane "the annihilating | ady,"[*]
"appropriate for the consort of a sun-god," for such he regards Lugal -
banda her spouse. King Sin-gasid of Erech (about 3000 B.C.) refers to
her as his nother.

[*] This is due to the second el ement of the nane having, w th another
pronunci ati on, the neaning of "to destroy."

Nun-urra.--Ea, as the god of potters.

Pap- sukal . -- A nanme of Nin-sah as the "divine nmessenger,”" who is al so
descri bed as god "of decisions." Nin-sah would seemto have been one

of the nanmes of Pap-sukal rather than the reverse.

Qarradu, "strong," "mghty," "brave."--This word, which was fornmerly
translated "warrior," is applied to several deities, anong them bei ng
Bel, Nergal, Nirig (Enu-restu), and Sanmas, the sun-god.

Ragi mu and Ram nu, nanes of Ri mmon or Hadad as "the thunderer." The
second conmes fromthe same root as Ranmanu (Ri mon).

Sugamunu. -- A deity regarded as "lord of watercourses,"” probably the
artificial channels dug for the irrigation of fields.
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Ura-gal a, a name of Neri gal

Uras, a name of Nirig, under which he was worshi pped at Dail em near
Babyl on.

Zagaga, dialectic Zamama.--This deity, who was a god of war, was
identified with Nirig. One of this titles was /bel parakki/, "lord of
the royal chanber," or "throne-room"

Zaraqu or Zariqu.--As the root of this nane nmeans "to sprinkle," he
was probably also a god of irrigation, and may have presided over
cerenonial purification. He is mentioned in nanes as the "giver of
seed" and "giver of a nanme" (i.e. offspring).

These are only a snmall proportion of the names found in the

i nscriptions, but short as the list necessarily is, the nature, if not
the full conposition, of the Babylonian pantheon will easily be
estimted therefrom

It will be seen that besides the identifications of the deities of al
the | ocal pantheons with each other, each divinity had al nost as many
nanmes as attributes and titles, hence their exceeding multiplicity. In
such an extensive pantheon, many of the gods conposing it necessarily
overlap, and identification of each other, to which the faith, inits
primtive form was a stranger, were inevitable. The tendency to
nonot hei sm which this caused will be referred to later on.

The gods and the heavenly bodies.

It has already been pointed out that, fromthe evidence of the
Babyl oni an syl |l abary, the deities of the Babyl onians were not astra
in their origin, the only gods certainly originating in heavenly
bodi es being the sun and the nmoon. This |eads to the supposition that
t he Babyl oni ans, bearing these two deities in mnd, my have asked

t henmsel ves why, if these two were represented by heavenly bodies, the
ot hers should not be so represented also. Be this as it may, the other
deities of the pantheon were so represented, and the full planetary

schenme, as given by a bilingual list in the British Miseum was as
fol |l ows:
Aku Sin t he noon Sin
Bi sebi Samas t he sun Samas
Dapi nu Urmun- si g- ea Jupi ter Mer odach
Zi b[ *] Del e- bat Venus | star
Lu-1im Lu- bat - sag- us Saturn Nirig (acc. to Jensen)
Bi bbu Lubat - gud Mer cury Nebo
Si nmut u Must abarru Mar s Ner ga
mut anu

Al'l the above names of planets have the prefix of divinity, but in
ot her inscriptions the deterninative prefix is that for "star,"
[ kakkabu/ .

[*] This is apparently a Sumerian dialectic form the original word
havi ng seem ngly been Zig.
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Moon and Sun.

Unfortunately, all the above identifications of the planets with the
deities in the fourth columm are not certain, nanely, those
corresponding with Saturn, Mercury, and Mars. Wth regard to the

ot hers, however, there is no doubt whatever. The reason why the noon
is placed before the sun is that the sun, as already explai ned, was
regarded as his son. It was noteworthy also that the nobon was
accredited with two other offspring, nanely, Masu and Mastu--son and
daughter respectively. As /masu/ nmeans "twi n," these nanes nust
synmbolise the two halves, or, as we say, "quarters” of the noon, who
were thus regarded, in Babylonian nythol ogy, as his "twin children.”

Jupi ter and Saturn.

Concerning Jupiter, who is in the above called Dapinu (Senmitic), and
Urun-si g-ea (Sunerian), it has already been noted that he was called
Ni bi ru--according to Jensen, Merodach as he who went about anobng the
stars "pasturing” themlike sheep, as stated in the Babylonian story
of the Creation (or Bel and the Dragon). This is explained by himas
being due to the conparatively rapid and extensive path of Jupiter on
the ecliptic, and it would seem probabl e that the names of Saturn,

/ Kaawanu/ and / Sag-us/ (the fornmer, which is Semitic Babyl onian
meani ng "steadfast," or sonmething simlar, and the latter, in
Sunerian, "head-firm' or "steadfast"--"phlegmatic"), to all appearance
indicate in |like manner the deliberation of his novenments conpared
with those of the planet dedicated to the king of the gods.

Venus at sunrise and sunset.

A fragnent of a tablet published in 1870 gives sone interesting
particul ars concerning the planet Venus, probably explaining sone as
yet unknown myt hol ogi cal story concerning her. According to this, she
was a female at sunset, and a nmale at sunrise; |Istar of Agade (Akad or
Akkad) at sunrise, and Istar of Erech at sunset: Istar of the stars at
sunrise, and the [ady of the gods at sunset.

And in the various nonths.
Istar was identified with Nin-si-anna in the first nonth of the year

(Nisan = March-April), with the star of the bow in Ab (August-
Septenber), etc. In Sebat (January-February) she was the star of the

wat er - channel , |ku, which was Merodach's star in Sivan (May-June), and
i n Marcheswan her star was Rabbu, which also belonged to Merodach in
the sane nonth. It will thus be seen, that Babyl onian astronony is far
frombeing as clear as woul d be desired, but doubtless many
difficulties will disappear when further inscriptions are avail able.

Stars identified with Merodach

The sane fragment gives the cel estial names of Merodach for every
mont h of the year, fromwhich it would appear, that the astrol ogers
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called himUmun-sig-ea in Nisan (March-April), Dapinu in Tanmmuz (June-
July), Nibiruin Tisri (Septenber-October), Sarru (the star Regul us),
in Tebet (Decemnber-January), etc. The first three are names by which
the planet Jupiter was known.

As for the planets and stars, so also for the constellations, which
are identified with many gods and di vi ne bei ngs, and probably contain
references, in their nanes and descriptions, to many | egends. In the
sixth tablet of the Creation-series, it is related of Merodach that,
after creating the heavens and the stations for Anu, Bel, and Ae,

"He built firmy the stations of the great gods--

Stars their likeness--he set up the /Lumali/,

He designated the year, he outlined the (heavenly) forns.
He set for the twelve nonths three stars each,

From the day when the year begins, . . . for signs."

As pointed out by M. Robert Brown, jr., who has made a study of these
things, the "three stars" for each nonth occur on one of the remains
of pl ani spheres in the British Museum and are conpleted by a tabl et
which gives themin list-form in one case with explanations. Unti
these are properly identified, however, it will be inpossible to
estimate their real value. The signs of the Zodiac, which are given by
anot her tablet, are of greater interest, as they are the originals of
those which are in use at the present tinme:--

Mont h Si gn Equi val ent

Ni san (Mar.-Apr.) The Labourer The Ram

lyyar (Apr.-Muy) /Mul mul a/ and the Bull of heaven The Bul

Si van (May-June) / Si b-zi-anna/ and the great Tw ns The Twi ns
Tammuz (June-July) [Al'lul/ or /Nagar/ The Crab

Ab (July.-Aug.) The Lion (or dog) The Lion

El ul (Aug. - Sep.) The Ear of corn(?) The ear of Corn
(Virgo)

Tisri (Sep.-Cct.) The Scal es The Scal es

Mar cheswan (Cct.-Nov.) The Scorpion The Scor pi on
Chi sl eu (Nov. -Dec.) [ Pa-bi | -sag/ The Archer
Tebet (Dec.-Jan.) / Sahar-mas/, the Fish-kid The Goat

Sebat (Jan.-Feb.) / cul a/ The Water-bearer
Adar (Feb.-Mar.) The Water Channel and the Tails The Fi shes

Paral l el s i n Babyl oni an | egends.

The "bull of heaven" probably refers to sonme | egend such as that of
the story of Glganes in his conflict with the goddess Istar when the
di vine bull was killed; /Sib-zi-anna/, "the faithful shepherd of
heaven," suggests that this constellation may refer to Tammuz, the

di vi ne shepherd; whilst "the scorpion” rem nds us of the scorpion-nen
who guarded the gate of the sun (Samas), when G | ganes was journeying
to gain information concerning his friend Enki-du, who had departed to
the place of the dead. Sir Henry Rawl i nson many years ago poi nted out
that the story of the Flood occupied the eleventh tablet of the

G | games series, corresponding with the eleventh sign of the Zodiac,
Aquarius, or the Water-bearer.
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O her star-nanes.

O her nanmes of stars or constellations include "the weapon of

Mer odach's hand," probably that with which he slew the dragon of

Chaos; "the Horse," which is described as "the god Zu," R mmoDn's
storm bi rd- - Pegasus; "the Serpent," explained as Eres-ki-gal, the
gueen of Hades, who would therefore seemto have been conceived in

that form "the Scorpion," which is given as /lIshara tantim, "lshara
of the sea," a description difficult to explain, unless it refer to

her as the goddess of the Phoenician coast. Many other identifications,
exceedingly interesting, await sol ution.

How the gods were represented. On cylinder-seals.

Many representations of the gods occur, both on bas-reliefs, boundary-
stones, and cylindrical and ordinary seals. Unfortunately, their
identification generally presents nore or less difficulty, on account
of the absence of indications of their identity. On a small cylinder-
seal in the possession of the Rev. Dr. W Hayes Ward, Merodach is
shown striding along the serpentine body of Tiawath, who turns her
head to attack him whilst the god threatens her with a pointed weapon
whi ch he carries. Another, published by the sane scholar, shows a
deity, whom he regards as being Merodach, driven in a chariot drawn by
a wi nged |lion, upon whose shoul ders stands a naked goddess, hol ding

t hunderbolts in each hand, whom he descri bes as Zer-panitum Another
cylinder-seal shows the corn-deity, probably Ni saba, seated in
flounced robe and horned hat, with corn-stal ks springing out fromhis
shoul ders, and holding a twofold ear of corn in his hand, whilst an
attendant introduces, and another with a threefold ear of corn
follows, a man carrying a plough, apparently as an offering. On

anot her, a beautiful specinmen from Assyria, Istar is shown standing on
an Assyrian lion, which turns his head as if to caress her feet. As
goddess of war, she is arnmed with bow and arrows, and her star is
represented upon the crown of her tiara.

On boundary-stones, etc.

On the boundary-stones of Babylonia and the royal nonoliths of Assyria
the enbl ens of the gods are nearly always seen. Myst promi nent are
three horned tiaras, enblematic, probably, of Merodach, Anu, and Be
(the older). A colum ending in arams head is used for Ea or Ae, a
crescent for Sin or Nannar, the npbon-god; a disc with rays for Samas,

t he sun-god; a thunderbolt for R mmon or Hadad, the god of thunder
lightning, wind, and storns; a |lamp for Nusku, etc. A bird, perhaps a
hawk, stood for Utu-gisgallu, a deity whose nane has been transl ated
"the southern sun,” and is explained in the bilingual inscriptions as
Samas, the sun-god, and Nirig, one of the gods of war. The enbl em of
Gal-alim who is identified with the older Bel, is a snarling dragon's
head forming the termnation of a pole, and that of Dun-asaga is a
bird's head simlarly posed. On a boundary-stone of the tinme of
Nebuchadnezzar 1., about 1120 B.C., one of the signs of the gods shows
a horse's head in a kind of shrine, probably the enblem of R mmon's
stormbird, Zu, the Babyl oni an Pegasus.
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Ot her divine figures.

One of the finest of all the representations of divinities is that of
the "Sun-god-stone,"” found by M. Hornmuzd Rassam at Abu-habbah (the
anci ent Sippar), which was one of the chief seats of his worship. It
represents him seated in his shrine, holding in his hand a staff and
a ring, his usual enblens, typifying his position as judge of the
worl d and his endl ess course. The position of Merodach as sun-god is
confirmed by the small lapis-lazuli relief found by the German

expedi tion at the nmound known as Anran ibn 'Ali, as he also carries a
staff and a ring, and his robe is covered with ornanental circles,
showing, in all probability, his solar nature. In the sane place

anot her small relief representing Rimmopn or Hadad was found. Hi s robe
has di scs enblematical of the five planets, and he holds in each hand
a thunderbolt, one of which he is about to |launch forth. Merodach is
acconpani ed by a | arge two-horned dragon, whilst Hadad has a snal

wi nged dragon, typifying the swiftness of his course, and another

ani mal , both of which he holds with cords.

CHAPTER V
THE DEMONS: EXORCI SM5 AND CEREMONI ES

Good and evil spirits, gods and denmons, were fully believed in by the
Babyl oni ans and Assyrians, and many texts referring to them exist.
Naturally it is not in sone cases easy to distinguish well between the
speci al functions of these supernatural appearances which they
supposed to exist, but their nature is, in nost cases, easily
ascertained fromthe inscriptions.

To all appearance, the Babyl oni ans inmagi ned that spirits resided
everywhere, and lay in wait to attack manki nd, and to each cl ass,
apparently, a special province in bringing msfortune, or tornenting,
or causing pain and sickness, was assigned. Al the spirits, however,
were not evil, even those whose nanmes woul d suggest that their
character was such--there were good "liers in wait,"” for instance, as
wel |l as evil ones, whose attitude towards manki nd was beneficent.

The /utukku/. This was a spirit which was supposed to do the will of
Anu, the god of the heavens. There was the /utukku/ of the plain, the
nmount ai ns, the sea, and the grave.

The /alu/. Regarded as the denopn of the storm and possibly, inits
origin, the same as the divine bull sent by Istar to attack G | ganes,
and killed by Enki-du. It spread itself over a man, overpowering him
upon his bed, and attacking his breast.

The /edimmu/. This is generally, but wongly, read /ekimu/, and
translated "the seizer," from/ekemu/, "to seize." In reality,
however, it was an ordinary spirit, and the word is used for the
wraiths of the departed. The "evil /edimu/" was apparently regarded
as attacking the mddle part of a man

The /gallu/. As this word is borrowed fromthe Sumerian /galla/, which
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has a dialectic form /mulla/, it is not inprobable that it may be
connected with the word /nula/, nmeaning "star,"” and suggesting

somet hing which is visible by the light it gives--possibly a will-o'-
t he-wi sp, --though others are inclined to regard the word as bei ng
connected with /gala/, "great." In any case, its neaning seems to have
become very simlar to "evil spirit" or "devil" in general, and is an
epi thet applied by the Assyrian king Assur-bani-apli to Te-ummn, the
El am te ki ng agai nst whom he fought.

The /ilu limu/, "evil god," was probably originally one of the
deities of Tiawath's brood, upon whom Merodach's redenpti on had had no
effect.

The /rabisu/ is regarded as a spirit which lay in wait to pounce upon
his prey.

The /labartu/, in Sumerian /dinme/, was a femal e denpn. There were
seven evil spirits of this kind, who were apparently regarded as being
daughters of Anu, the god of the heavens.

The /1l abasu/, in Sunerian /dimea/, was apparently a spirit which
overthrew, that being the neaning of the root from which the word
cones.

The /ahhazu/, in Sunerian /di me-kur/, was apparently so called as
"the seizer," that being the nmeaning indicated by the root.

The /lilu/, in Surmerian /lilal/, is generally regarded as "the night-
nonster," the word being referred to the Semitic root /Ilil/ or /layl/,
whence the Hebrew /layil/, Arabic /layl/, "night." Its origin

however, is Sunerian, from/lila/, regarded as neaning "mst." To the
word /lilu/ the ancient Babylonians formed a femnine, /lilithu/,

whi ch entered the Hebrew | anguage under the formof /lilith/, which
was, according to the rabbins, a beautiful woman, who lay in wait for
children by night. The /lilu/ had a conmpanion who is called his
handrmei d or servant.

The /namtaru/ was apparently the spirit of fate, and therefore of
greater inportance than those already mentioned. This being was
regarded as the bel oved son of Bel, and offspring of /Eres-ki-gal/ or
Per sephone, and he had a spouse naned /Hus-bi-saga/. Apparently he
executed the instructions given himconcerning the fate of nmen, and
could al so have power over certain of the gods.

The /sedu/ were apparently deities in the formof bulls. They were
destructive, of enornobus power, and unsparing. In a good sense the
/sedu/ was a protecting deity, guarding agai nst hostile attacks. Erech
and the tenple E-kura were protected by spirits such as these, and to
one of themlsum "the glorious sacrificer,"” was |ikened.

The /lamassu/, fromthe Sunerian /lama/, was sinmilar in character to
the /sedu/, but is thought to have been of the nature of a col ossus--a
wi nged man-headed bull or lion. It is these creatures which the kings
pl aced at the sides of the doors of their palaces, to protect the
king's footsteps. In early Babylonian tines a god naned Lama was one
of the nost popul ar deities of the Babyl onian pant heon
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A specinmen incantation.

Numer ous inscriptions, which may be regarded as dating, in their
origin, fromabout the mddle of the third m|lennium before Christ,
speak of these supernatural beings, and also of others simlar. One of
the nost perfect of these inscriptions is a large bilingual tablet of
which a duplicate witten during the period of the dynasty of

Hanmmur abi (before 2000 B.C.) exists, and which was afterwards provided
with a Semitic Babylonian translation. This inscription refers to the
evil god, the evil /[utukku/, the /utukku/ of the plain, of the
mount ai n, of the sea, and of the grave; the evil /sedu/, the glorious

/alu/, or divine bull, and the evil unsparing wind. There was al so
that which takes the formof a man, the evil face, the evil eye, the
evil nouth, the evil tongue, the evil lip, the evil breath; also the

afflicting /asakku/ (regarded as the denon of fever), the /asakku/

whi ch does not |eave a man: the afflicting /nantaru/ (fate), the
severe /nantaru/, the /nantaru/ which does not quit a man. After this
are mentioned various di seases, bodily pains, annoyances, such as "the
ol d shoe, the broken shoe-lace, the food which afflicts the body of a
man, the food which turns in eating, the water which chokes in
drinking," etc. Oher things to be exorcised included the spirit of
deat h, people who had died of hunger, thirst, or in other ways; the
handmai d of the /lilu/ who had no husband, the prince of the /lilu/
who had no wife, whether his name had been recorded or unrecorded.

The nmethod of exorcising the denpns causing all these things is
curious. Wiite and bl ack yarn was spun, and fastened to the side and
canopy of the afflicted person's bed--the white to the side and the
top or canopy, the black to the |eft hand--and then, apparently, the
foll owi ng words were said:--

"Bvil [utukku/, evil [alu/, evil /edimm/, evil /gallu/, evil god,

evil /rabisu/, /labartu/, /labasu/, [ahhazu/, /lilu/, /lilithul/,
handmai d of /lilu/, sorcery, enchantnent, magic, disaster, nachination
which is not good--may they not set their head to his head, their hand
to his hand, their foot to his foot--nmay they not draw near. Spirit of
heaven, mayest thou exorcise, spirit of earth, mayest thou exorcise.”

But this was only the beginning of the real cerenmony. The god Asari -

al i m nunna (Merodach), "eldest son of Eridu,"” was asked to wash himin
pure and bright water twice seven tines, and then would the evil lier-
in-wait depart, and stand aside, and a propitious /sedu/ and a
propitious /labartu/ reside in his body. The gates right and |eft
havi ng been thus, so to say, shut close, the evil gods, denons, and
spirits would be unable to approach him wherever he mght be. "Spirit
of heaven, exorcise, spirit of earth, exorcise.” Then, after an

i nvocati on of Eres-ki-gal and Isum the final paragraph was
pronounced: - -

"The afflicted man, by an offering of grace

In health Iike shining bronze shall be made bright.
As for that man,

Samas shall give himlife.

Mer odach, first-born son of the Abyss,

It is thine to purify and glorify.

Spirit of heaven, mayest thou exorcise, spirit of
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earth, mayest thou exorcise."

Rites and cerenpni es.

As may be expected, the Babyl oni ans and Assyrians had nunerous rites
and cerenonies, the due carrying out of which was necessary for the
attai nment of the grace denmanded, or for the efficacy of the thanks
tendered for favours received.

Per haps the ol dest cerenony recorded is that which Ut-napistim the
Chal daean Noah, nade on the /zikkurat/ or peak of the nountain after
the comng forth fromthe ship which had saved himand his fromthe
Fl ood. The Patriarch's description of this cerenony is short:--

"I sent forth to the four winds, | poured out a libation

I made an offering on the peak of the nountain:

Seven and seven | set incense-vases there,

Into their depths | poured cane, cedar, and scented wood(?).
The gods snelled a savour

The gods snelled a sweet savour

The gods gathered like flies over the sacrificer.”

Following in the footsteps of their great progenitor, the Babyl oni ans
and Assyrians becane a npbst pious race, constantly rendering to their
gods the glory for everything which they succeeded in bringing to a
successful issue. Prayer, supplication, and self-abasenent before
their gods seemto have been with thema duty and a pl easure: --

"The time for the worship of the gods was my heart's delight,
The tinme of the offering to Istar was profit and riches,"

sings Ludlul the sage, and all the people of his I and were one with
himin that opinion.

It is noteworthy that the offering of the Chal daean Noah consi sted of
veget abl e produce only, and there are many inscriptions referring to
simlar bl oodless sacrifices, and detailing the ritual used in
connection therewith. Sacrifices of animls, however, seemto have
been constantly made--in any case, offerings of cattle and fow, in
list-form are fairly numerous. Many a cylinder-seal has a
representation of the owner bringing a young aninmal--a kid or a |anb--
as an offering to the deity whom he worshi pped, and in the
inscriptions the sacrifice of animals is frequently referred to. One
of the bilingual texts refers to the offering of a kid or sone other
young ani mal, apparently on behalf of a sick man. The text of this,
where conplete, runs as follows:--

"The fatling which is the 'head-raiser' of mankind--

He has given the fatling for his life.

He has given the head of the fatling for his head,

He has given the neck of the fatling for his neck

He has given the breast of the fatling for his breast."

Whet her human sacrifices were conmon or not is a doubtful point. Mny
cylinder-seals exist in which the slaying of a man is depicted, and
the French Assyriol ogi st Menant was of opinion that they represented a
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human offering to the gods. Hayes Ward, however, is inclined to doubt
this explanation, and nore evidence would seem therefore, to be
needed. He is inclined to think that, in the magjority of cases, the
designs referred to show nerely the victins of divine anger or
vengeance, punished by the deity for some m sdeed or sin, either
knowi ngly or unknow ngly conmitted.

In the Assyrian galleries of the British Museum Assur-nasir-apli
king of Assyria, is several tines shown engaged in religious

cerenoni es--ei ther worshi pping before the sacred tree, or about to
pour out, apparently, a libation to the gods before departing upon
some expedition, and priests bringing offerings, either animal or
vegetabl e, are also represented. Assur-bani-apli, who is identified
with "the great and nobl e Asnapper,"” is shown, in bas-reliefs of the
Assyrian Sal oon, pouring out a thank-offering over the |lions which he
has killed, after his return fromthe hunt.

CHAPTER VI

PROBLEMS WHI CH THE STUDY OFFERS

Monot hei sm

As the matter of Babyl oni an nonot hei sm has been publicly touched upon
by Fried. Delitzsch in his "Babel und Bibel" lectures, a few words
upon that inportant point will be regarded in all probability as
appropriate. It has already been indicated that the giving of the
nanmes of "the gods his fathers"” to Merodach practically identified
themwith him thus leading to a tendency to nonothei sm That tendency
is, perhaps, hinted at in a letter of Assur-bani-apli to the
Babyl oni ans, in which he frequently nentions the Deity, but in doing
so, uses either the word /ilu/, "God," Merodach, the god of Babyl on,
or Bel, which may be regarded as one of his nanmes. The npst inportant
docunent for this nonotheistic tendency, however (confirmng as it
does the tablet of the fifty-one nanmes), is that in which at |east
thirteen of the Babylonian deities are identified with Merodach, and
that in such a way as to make them nerely forns in which he manifested
himself to nen. The text of this inscription is as follows:--

S i's Merodach of planting.
Lugal - aki -. i's Merodach of the water-course.
Nirig i's Merodach of strength.
Ner gal i's Merodach of war.
Zagaga is Merodach of battle.
Bel is Merodach of |ordship and dom nation
Nebo i's Merodach of trading(?).
Sin is Merodach the illum nator of the night.
Sanms i s Merodach of righteous things.
Addu is Merodach of rain.
Ti spak is Merodach of frost(?).
Sig is Merodach of green things(?).
Suganunu is Merodach of the irrigation-channel."

Here the text breaks off, but nust have contained several npre simlar
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i dentifications, showing how at | east the nore thoughtful of the
Babyl oni ans of ol d | ooked upon the host of gods whom t hey worshi pped.
VWhat may be the date of this docunment is uncertain, but as the

col ophon seens to describe it as a copy of an older inscription, it
may go back as far as 2000 years B.C. This is the period at which the
name /Yaumilu/ "Jah is God," is found, together wi th numerous
references to /ilu/ as the nanme for the one great god, and is al so,
roughly, the date of Abraham who, it may be noted, was a Babyl oni an
of U of the Chaldees. It will probably not be thought too venturesone
to say that his nonothei smwas possibly the result of the religious
trend of thought in his tinme.

Dual i sm

Damasci us, in his valuable account of the belief of the Babyl oni ans
concerning the Creation, states that, |ike the other barbarians, they
reject the doctrine of the one origin of the universe, and constitute
two, Tauthe (Tiawath) and Apason (Apsu). This twofold principle,
however, is only applicable to the systemin that it nmakes of the sea
and the deep (for such are the meanings of the two words) two
personages--the femal e and the nmal e personifications of prinmeval
matter, fromwhich all creation sprang, and which gave birth to the
gods of heaven thenselves. As far as the physical constituents of
these two principals are concerned, their tenets m ght be described as
having "materialistic nmonisn as their basis, but inasmuch as they
believed that each of these two principals had a m nd, the description
"idealistic nmonism' cannot be applied to it--it is distinctly a
dual i sm

And Moni sm

Divested of its idealistic side, however, there would seemto be no
escape fromregardi ng the Babylonian idea of the origin of things as
moni stic.[*] This idea has its reflection, though not its
reproduction, in the first chapter of Genesis, in which, verses 2, 6,
and 7, water is represented as the first thing existing, though not
the first abode of life. This divergency fromthe Babyl oni an vi ew was
inevitable with a nonotheistic nation, such as the Jews were,
regarding as they did the Deity as the great source of everything

exi sting. What effect the noving of the Spirit of God upon the face of
the waters (v.2) was supposed by themto have had, is uncertain, but
it isto be noted that it was the land (vv. 11, 12) which first
brought forth, at the comrand of Cod.

[*] Monism The doctrine which holds that in the universe there is
only a single elenent or principle fromwhich everything is
devel oped, this single principle being either mnd (/idealistic
noni sm) or matter (/materialistic nonism ). (Annandale.)

The future life.
The belief in a future life is the natural outcone of a religious
bel i ef such as the Babyl oni ans, Assyrians, and many of the surrounding

nati ons possessed. As has been shown, a portion of their creed
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consi sted in hero-worship, which pre-supposes that the heroes in
question continued to exist, in a state of still greater power and
glory, after the conclusion of their life here upon earth.

"The god Bel hates nme--1 cannot dwell in this land, and in the
territory of Bel | cannot set my face. | shall descend then to the
Abyss; with Aa ny lord shall | constantly dwell." It is with these

words that, by the counsel of the god Aa, Ut-napistimexplained to

t hose who questioned himthe reason why he was building the ship or
ark which was to save himand his fromthe Flood, and there is but
little doubt that the author of the story inplied that he announced

t hereby his approaching death, or his departure to dwell with his god
wi t hout passing the dread portals of the great leveller. This belief
inthe life beyond the grave seens to have been that which was current
during the final centuries of the third m Il ennium before Christ--when
a man died, it was said that his god took himto hinself, and we may

t herefore suppose, that there were as many heavens--pl aces of
contentnent and bliss--as there were gods, and that every good nman was
regarded as going and dwelling evernore with the deity which he had
wor shi pped and served faithfully during his lifetine.

G | ganes, the half-divine king of Erech, who reigned during the half-
nyt hi cal period, on losing his friend and counsellor, Enki-du, set out
to find him and to bring himback, if possible, fromthe underworld
where he was supposed to dwell. His death, however, had not been |ike
that of an ordinary man; it was not Nanmtaru, the spirit of fate, who
had taken him nor a misfortune such as befalls ordinary nen, but
Nerigal's unsparing lier-in-wait--yet though Nerigal was the god of
war, Enki-du had not fallen on the battlefield of nen, but had been
seized by the earth (apparently the underworld where the wi cked are is
meant) in consequence, seem ngly, of some trick or trap which had been
laid for him

The gods were therefore prayed, in turn, to bring himback, but none
of themlistened except Ea, who begged him of Nerigal, whereupon the
| atter opened the entrance to the place where he was--the hole of the
eart h--and brought forth "the spirit (/utukku/) of Enki-du like mst."

| Mmedi ately after this cone the words, "Tell, ny friend, tell, ny
friend--the | aw of the |l and which thou sawest, tell,” and the answer,
"I will not tell thee, friend, I will not tell thee--if I tell thee
the law of the land which I saw, . . . sit down, weep." Utimtely,

however, the person appeal ed to--apparently the di senbodi ed Enki -du--
reveal s sonmethi ng concerning the condition of the souls in the place
of his sojourn after death, as follows:--

"Whom t hou sawest [die] the death(?) [of][*] . . . [| see]--
In the resting-place of . . . reposing, pure waters he drinketh
VWhom in the battle thou sawest killed, | see--

Hi s father and his npther raise his head,
And his wi fe upon [him | eaneth?].

Whose corpse thou hast seen thrown down in the plain, | see--
His /edimu/ in the earth reposeth not.
VWose /edi mu/ thou sawest without a caretaker, | see--

The | eavings of the dish, the remains of the food,
Which in the street is thrown, he eateth."”

[*] (?)"The death of the righteous,” or sonething simlar?
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It is naturally difficult to decide in a passage like this, the

di fference existing between a man's /utukku/ and his /edinu/, but the
probability is, that the former nmeans his spiritual essence, whil st
the latter stands for the ghostly shadow of his body, resenbling in
nmeani ng the /ka/ of the Egyptians. To all appearance the abode

descri bed above is not the place of the punishnent of the w cked, but
the dwel ling of those accounted good, who, if lucky in the manner of
their death, and the disposal of their bodies, enjoyed the highest
happi ness in the habitation of the blest. The other place, however, is
ot herwi se described (it occurs in the account of Istar's descent into
Hades, and in the seventh tablet of the Gl games series--the latter
differing somewhat): --

"Upon the land of No-return, the region of . . .,
[Set] Istar, daughter of Sin, her ear

The daughter of Sin set then her ear .

Upon the house of gloom the seat of Irkalla--[*]
Upon the house whose entrance hath no exit,[+]
Upon the path whose way hath no return

Upon the house whose enterers are deprived of |ight,
VWhere dust is their nourishnment, their food nud,
Li ght they see not, in darkness they dwell

Clothed also, like a bird, in a dress of feathers.
Upon the door and bolt the dust hath bl own."

[*] One of the nanes of Nergal
[t] O "whose enterer goeth not forth."

Seven gates gave access to this place of gloom and the porter, as he
let the visitor in, took fromher (the goddess Istar in the narrative)
at each an article of clothing, until, at the last, she entered quite
naked, apparently typifying the fact that a nman can take nothing with
hi m when he dieth, and also, in this case, that he has not even his
good deeds wherewith to clothe himself, for had they outweighed his
evil ones, he would not have found hinself in that dread abode.

On the arrival of Istar in Hades, Eres-ki-gal commanded Nantaru, the
god of fate, to smte Istar with disease in all her nenbers--eyes,
sides, feet, heart, and head. As things went wong on the earth in
consequence of the absence of the goddess of |ove, the gods sent a
messenger to effect her rel ease. When he reached the | and of No-
return, the queen of the region threatened himwi th all kinds of
torments--the food of the gutters of the city were to be his food, the
oil-jars of the city (naptha?) his drink, the gloomof the castle his
resting-place, a stone slab his seat, and hunger and thirst were to
shatter his strength. These were evidently the punishnents inflicted
there, but as the nessenger threatened was a divine one, they were
probably not put into execution, and he obtained his demand, for Istar
was set free, receiving back at each gate, in reverse order, the

cl ot hing and ornaments which had been taken from her when she had
descended thither. It is uncertain whether Tamuz, for whom she had
gone down, was set free also, but as he is referred to, it is not

i mprobabl e that this was the case.
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