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[In opposition to those who reptesented Dionysos, the wine-god, as meaning
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“For the god is not a lifeless thing, subjec% to human handling and control. Rut
from the fact that they dispose of, and bestow upon us, these objects, and preserve
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guiding men’s conceptions of divine things. But this practice is not free frum danger;
for some persons, deviating fiom the truth, have slipped int’ superstition, while
others, seeking to avoid the marsh of superstition, have fallen-into atheism as over a
precipice.”’ ‘
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. PREFACE.

In the present yolume I have reprinted, with the
addition of some new materials, subsequently -eollected,
and of the texts on which they are founded, a series of .
papers on the theogony, mythology, and religious ideas
" of the Vedic poets, and ether ‘subjects, which originally
appeared in the Journal of the Royal Asiatic Society
of Great Britain and Ireland” for 1864, and the two :
following years: and I have appended a new section,
on life and manners during the Vedic age.

I have not thought it necessary to translate all the
texts to which I have referred in proof of the repre- -
sentations I have made: To have done so would have
extended the work to an unnecessary length, as nu-
merous verses are cited for the sake of a single epithet.
Some of the texts are rendered in full; but in many,
perhaps most, cases I have contented myself with giving
the substance of several passages of similar or identieal
purport. » e T '

Nor have I considered it necessary to supply here any
summary of the contents of the volume, such as was
given in the prefaces to the third and fourth volumes, and
in that to the second edition of the first volume. The
summary given in the Table of Contents seems suffi-
ciently,ample to afford the reader the means of readily



vi PREFACE. .

ascertaining what he may expect to find in the body
of the work.

I have tried to exhibit, in a metncal form, the sub-
stance of the ideas regarding Indra and some other
deities, which are more fully illustrated in the prose
sections. 3

I should also further remsrk: that in his volume I
have attempted nothing more than to exhibit the most
prominent features of the gods,—slich as display, them-
selves on the surface. It must remain for some more
profound and critical scholar, after maturer investigation,
to penetrate more deeply into the nature and essence of
the Vedic mythology, tosestimate and represent it in a
more philosophical spirit, to investigate the age of the .
different hymns, and to determine how far it may be
possible to trace in thém a development of the mytho-
logy, from a s1mpler to a more complex “state, or any
other modification of its character or’ elements, even
before it began to show any tendency towards mono-
theism. .

Meanwhﬂe and until the subject ,shall have been
treated in a manner more befitting its importance, the
materials which I have®hrought together, arranged, and
interpreted, will “enable fhose students *of mythology
who are themselves unable to consult the originals, to
form, I trust, a not inaccurate, and a tolerably complete,
tonception of the character and attributes of the Indian
deities in the earliest form in which they are represented
to us by written records.
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9

Page 22 In the paée-headings from here to p. 96, for *‘The Indian gods generally ”’
substitute the headings of the several subsections.

Page 34, line 1, for “Gau” read ¢Go.”

» 36, ,, 4, for ¢“stanah” read ¢ sthanah.”’

» 46, ,, 19, for “Varunaute’ read “Varuna uta.”

»w BTy 4 Ty Jor “817 read 5.
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5 67, , 28, for “let us seek ” read ¢ we sésk.”

i U e 1y fort Sy SR nenditévit”

, 85, , 38 from bottom, after «Tndra" insert “vi. 21, 4.7

5 93, ,, Y from bottom, for “jaghrusho” read *jaghnusho.”

5 98, ,, 8 from bottom, for ¢ (5)” read ¢ (ba)”.

95 103, -, last line, for “¢iwram” read * tzwram,”

-,, 134, ,, 6 from bottom, for “dare’ read ‘brave.”

, 170, ,, 2, for “Bavita” read “Savita.”

, 199, 4, 1, for “xiil.” read ¢xiiie.”

5y 200, ,, 10, for ¢ 92" read “91.”

,» 214, ,, 9, for “rodasysh” read ¢ rodasyoh.”’

, 218, ,, 4 from bottom, for “viil.’ read ¢“vii.””

5 224, ,, 10, for “ovrischad” read “wrischad.” >

» 225, 7, 22, for “Tvashta® read “ Tvashta.”

, 228) ,, 5 frofa bottom, for ¢ Vivasvit®réad ‘Nivasvat.”

y 234, ,, 3, for “;Sﬁrya)” read ¢ Sturya.”’

» 237, ,, 16, for “Pushan” read ‘ Pishan”’

» 280, ,, 8, foriz” read “x.”

» 284, ,, 24, for 4191, read “91.”

y S3GIEE W for ¢ XXy Tead - xixy’

sy 360, ,, 21, after ““quoted” ¢nsert ¢ above, p. 53, and.”

,» 364, ,, 4 from bottom, for ¢ xdri v &v8 ” read *“ x& 71 TEwd.”’

s 387, 4 27, for “19,” read “1, 9.”

» 407, ,, 21, for 54 read ¢“538.”
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ORIGINAL SANSKRIT TEXTS.

)
VOLUME FIFTH.

INTRODUCTION.

L
Ix the Fourth Volume of this work I have collected the principal
passages of the Vedic Hymns which refer to the origin of the uni-
verse, and to the characters of the gods Hiranyagarbha, Vi¢vakarman,
Vishnu, Rudra, and the goddess Ambiké;; and haye compared the
represencations there given of these deities with the later stories
and speculations on the same subjects which are to be found in the
Brahmanas, and in the mythological poems of a more modern date.
In the course of these researches, I have also introduced occasional
notices of some of the other Vedic deities, such as Aditi, Indra,
Varuna, ete. >

In the present volume I propose to give a further &ccount of the
cosmovon)y, mythology, and religious ideassexhibited in the hymns of
the Rig-veda,* and to compare these occasionally with the cerrespond-
ing conceptions of the early Greeks. »

1 This subject has been already treated by Professor Roth in his dissertations on
“The Legend of Jemshid”” and on “ The Highest Gods of the Arian Races,” in the
Journal of the German Oriental Society, iv. 417 ff. and ¥i. 67 ff. ; by the same writer,
and by Professor Whitney, in the Journal of the Amerlcan Onental Society, iii. 291 ff.,
and 3311.; by Professor Roth in the Journal of the German Oriental Soc:ety, vii.
607 ff. ; by Professor Max Miiller in the Oxford Essays for 1856 (reprinted in Chips
from a German Workshop, vol. ii. pp. 1ff.), and in his History of Anc. Sansk. Lit.
pp. 631 ff.; by Professor Wilson in the Prefaces to the three vols. of his translation
of the Rig-veda; by M, Langlois in the notes to his French translation of the Rig-

1
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2 INTRODUCTION. ¢

(1) Affinities of the Indian and Grecian mythologies.

In the Second Volume of this work I have stated the reasons,
drawn from history and from comparative philology, which exist for
concluding that the Brahmanical Indians belong to the same race
as the Greek, the Latin, the Teutonie, and other natiogs, of Europe.
If this conclusion be well-founded, itcis evident that at the time when
the several branches of the great Indo-European family separated to
commence their migrations in the direction of their future homes, they
must have possessed in common a large ctock of religious and mytho-
logical conceptions. This common mythology would, in the natural
course of events, and from the action of various causes, undergo a
gradual modification analogous fo that undergone by the common
language which had originally been spoken by all these tribes during
the period of their.union; and, in the one case as in the other, this
modification would assume in the different races a varying character,
corresponding to the diversity of the influences to which they were
severally subjected. We shaIl not, therefore, be surprised to find that
even the oldest existing mytholorry of the Indians differs widely from
the oldest known mythology of the Greeks, any more than ve are to
find that the Sanskrit in its earliest surviving forms is a very different
language from the earliest extant Greek, since the Vedic hymus, the
most primitive remains of Sanskrit poetry, date from a period when
the two kindred races had been separated for perhaps above a thousand
years, and the most ancient monuments of Greek literature are still
more recent. © Yet, notwithstanding this long separation, we might
reasonably anticipate tha’ some fragments of the primitive Indo-
Europeaz mythology should have remained common to both the eastern
and the western branches of cthe family ; while, at the same time, we
should, of course, expect that such traces of common religious con-
ceptions would be more distinctly perceptible in the older than in the
more recent literary productions of the several peoples. And such, in
point of fact, turns out to Ize the case. The mythology of the Vedg

veda; by Professor Weber, and by Drs. Kuhn and Biihler, etc. etc. The substance
-of some of the following sections is repeated or condensed in a paper which I read
before the Royal Society of Edinburgh in 1864, See the Transactions of that Society,
vol. xxiii, part iii, pp. 547 ff.
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does exhibit in some points a certain similarity to that of Homer and
Hesiod, and the mutual resemblance between the religious ideas of those
ancient works is, upon the whole, greater than that existing between
the later Indian and the Greek pantheons. I say that, upon the whole,

the older Indian mythology coincides more nearly with the Greek than
the later Indian, mythology does. But, on the other hand, the later
Indian syst:r?lir@ents some poins of resemblance with the Greek which
the¢ Vedic system does not exhibif. I,allude to the fact that we find
in the Indian epic poems and Purénas a god of the sea, a god of war,
and a goddess of love, who (fhe last two, at least,) are unknown to the
oldest parts of the Veda, and yet correspond in a general way to the
Poseidon, the Ares, and the Aphrodite of the Greeks. Personifications
of this sort may, however, be either the product of an early instinct
which leads men to create divine rcpresentatives and superintendents
of every department of nature, as well as of human life and action; or
they may arise in part from a later proccss of lmagmanon or reflection
which conducts to the same result,’and from a love of systematic com-
pleteness whick impels a people to fill up any blanks in their earlier
mytbology, and to be always adding to® and modifying it. /Re-
semblanges of this last description, though they dte by no mecans
accidental, are not necessarily anything more than the results of
similar processes going on in nations possessing the same general
tendencies and characteristics.  But the older points of coincidence
between the religious ideas of the Greeks and the Indians, to which
reference was first made, are of a different character, and are the un-
doubted remains of an original mythology which was ¢ommon to the
ancestors of both races. This is shom by the fact that, in the
cases to’which I a’dude, it is not only the fufictions, but the names,
of the gods which cdrrespond in both litegatures.

(2) Antiquity amé peculiarity of the Vedic mythology.

_ But the value of the Vedic mythology to the general schelar does
not consist merely in the circumstance tlat a few religious conceptions,
and the names of two cr three deities, are common to it with the
Greek. It is even more important to observe that the earlicst monu-
ments of Indian poetry, cousisting, as they do, almost exclusively of
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hymns in praise of the national deities, and being the productions of
an age far anterior to that of Homer and Hesiod, represent a more
ancient period of religious development than we discover in the Greek
poets, and disclose to us, in the earliest stages of formation, a variety of
myths which a few centuries later had assumed a fixed and recognised
form.? 1t is also to be noticed that, from the copiousness of the ma-
terials they supply, the hymns of the Rig-veda furnish us with far more
minute illustrations of the natural workings of the human mind, in the
period of its infancy, upon matters of religion than we can find in any
other literature whatever. From their higher antiquity, these Indian
hymns are also fitted to throw light on the meaning of a few points of
the Greek system which were before obscure. 'fhus, as we shall sce,
the Indian Dyaus (sky, or heaven) explains the original meaning of
the Greek Zeus, and -the Sanskrit Varuna gives a clue to the proper
signification of Ouranos.

As in the first volume of this work, 2nd edition, pp. 2-4,° I have
stated the grounds on which the Vedic hymns are assumed to have
been composed at a period considerably more than a thousand years
before our era, I shall heré take their great antiquity for granted, and
proceed to give some account of their cosmogony and mytholog:.

(3) Origin of cosmogonic and mythological speculation.

To a simple mind reflecting, in" the early ages of the world, on the
origin of all things, various solutions of the mystery might naturally
present themselves. Sometimes the production of the existing universe
would be aseribed to phymgal and at other times to spiritual, powers.
On the one hand, the various processes of growth anfl change Which are
constantly visible in all the departments of natare might have suggested
the notion of the world having gradually ariscn out of nothing, or out
of a pre-existing undeveloped substance. Shch an idea of the spontan-
“ eous evolution of all things out of a primeval prineiple, or out of indis-
crete matter, called Prakriti, became at a later period the foundation of the
Sankhya philosophy. Or, agdin, perceiving light and form and eolour

2 See Professor Max Miiller's essay on * Comparative Mythology,” in the Oxford
Essays for 1856, p. 47, and the reprint in Chips from a German Workshop, p. 75 f.
3 See also Vol. IL. pp. 206 ff. and Vol. 1IL. 2nd ed. 217, and 224.
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and beauty emerge slowly every morning out of a gloom.in which all
objects had before appeared to be confounded, the early speculator
Inight conceive that in like manner the brightness and order of the
world around him had sprung necessarily oat an antecedent night in
which the elements of afl things had existed together in indistinguish-
able chaos.» And, in fact, this idea of the universe having arisen out
of darkness and chaos is the docttine of one of the later hymns of the
R.V. (x. 129). Or, on the other hasd, contemplating the results
effected by human design and energy, and arguing from the less to the
greater, or rather impelled By an irresistible instinet to create other
beings after his own likeness,* but endowed with higher powers, the
ancient thinker might feel that the well-ordered frame of nature could
not possibly have sprung into being from any blind necessity, but must
have been the work of a conscious and intelligent will. In this stage of
thought, however, before the mind had risen to the conception of one
supreme creator and governor of all things, the various departments of
nature were apportioned between different gods, each of whom was im-
gined to preside over his own especial domain. But these domains were-
imperfectly defined. One blended with another, and mjght thus be sub-
ject, in part to the rule of more than one deity. Or, according to the
various relations under which they were regarded, these several pro-
vinces of the creation might be subdivided among a plurality of
divinities, or varying forms of the same divinity. ~These remarks
might be illustrated by numerous instances drawn from the Vedic
mythology. In considering the literary productions of this same
period, we further find that as yet the difference between mind and
matter was but imperfectly conceived, an® that, although, in some
cases, the distinction, between some particular province of nature and
the deity who was supposed to preside &ver it was clearly discerned,
yet in other instances the two things were confounded, and the same
visible object was at different times regarded diversely, as being either
a portion of the inanimate universe, or an animated being, and a cos-

¢ Arist. Pol. 1. 2, 7. Kal Tods feods 8¢ d1& 7cb70 wdvres pasl BasiAeveobai, drt
kal qurol 6t uty &ri kal viv, 61 8¢ Td dpxaiov éBacikebovto: Homep B¢ kal T& &dn
éavrols dgopoodow i &vbpwmor, Sutw kal Tods Blovs Tdv Bedv. “And all men
represent the gods as being ruled by a king, because they themselves, either now, or

formerly, were so governed. And just as men regard the forms, so also they consider
the lives, of the gods, to be similar to their own.”
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mical power, Thus, in the Vedic hymns, the sun, the sky, and the
earth, are severally considered, sometimes as natural objects governed
by particular gods, and sometimes as themselves gods who generate and
control other beings. € i

<

(4) Variety in the concept@;(’ms of the Vedic poetzs'.c

The varieties and discrepancies which are in this way incident to all
nature-worship, are, in the case of the Vedic mythology, augmented
by the number of the poets by whom it vas moulded and the length
of time during which it continued in process of formation.

The Rig-veda consists of more than a thousand hymns, composed by
successive generations of poets during a period of many centuries. In
these songs the authors gave expression not only to the notions of the
supernatural world which they had inherited from their ancestors, but
also to theit own new conceptions. In that early age the imaginations
of men werc peculiarly open to in.]pressions from without; and in a
country like India, Where the phenomena of nature are often of the
most striking de(senptlon, such spectators could not fail to be over-
powered by their influence. The creative faculties of the pdets were
thus stimulated to the highest pifch. In the starry sky, in the dawn,
in the morning sun scaling the heavens, in the bright clouds floating
across the air and assuming all manner of magnificent or fantastic
shapes, in the waters, in the rain, in the storm, in the thunder and
lightning, they beheld the presence and agency of different divine powers,
propitious or angry, whose characters corresponded with those of the
physical operations or gppecrances in which they were manifested. In
the hymes composed under the influence of any grand phenomena, the
authors would naturally ascribe a peculiar of exclusive importance to
the deities by whose action these appeared to have been produced, and
would celebrate their greatness with proportionate fervour. Other
poets might attribute the same natural appearances to the agency of
other deities, whose greatuess ‘they would in like manner extol; while
others again would devote themselves in preference to the service of
some other god whose working they seemed to witness in some other
department of creation. In this way, while the same traditional
divinities were acknowledged by all, the power, dignity, and functions
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of each I;articular god might be differently estimated by different poets,
or perhaps by the same poet, according to the external influences by
svhich he was awed or 'iuspired on each occasion. And it might even
happen that some deity who had formerly rgmained obscure, would, by
the genius of a new pogt devoted to his worship, be brought out into
greater prominence. In such circumstances it need not surprise us if
we find one particular power or, deity in one place put above, and in
another place subordinated to, some other god; sometimes regarded as
the creator, and sometimes as the created. This is very prominently
illustrated in the edse of the Vedic divinities, Dyaus and Prithivi,
Heaven and Earth, to which the second Section shall be devoted, and
by other instances which will be brought to light in the following

pages.



SECTION 1. ,

€
THE INDIAN GODS GENERALLY, AS REPRESENTED IN THE
RIG-VEDA. ¢

Before proceeding to offer some deseription of the powers, functions,
characters, and mutual relations of the several deities celebrated in
the Rig-veda, I shall give some account of the general conceptions
entertained by the Vedic poets and some later Indian writers, regard-
ing their classes, numbers, o;igin, and duration.

(1) Ydska’s classification of the gods.

The following classification of the Vedic gods is adduced by, Yaska °
in his Nirukta (vii. 5), as being that given by the ancient expositors
who preceded him: Zisrak eva devatah iti Nairuktah Agnik prithivi-
sthano Vayur va Indro va antariksha-sthanak Sturyo dyu-sthanak |
tasam makabhagyad ekaikasyah < apt bakani namadheyani bhavants
api va karma-prithakivad yatha hota adkvaryur brakma wdgata +ty
apy ekasya satah | api va prithag eva syuk | przthag hi stutayo bhavants
tatha abhidhanan | ¢“There are three deities according fo the ex-
pounders of the Veda (iVm[;u/ftdﬁ), viz. Agni, whoso place is"on the
earth; Vayu, or Indra, whose place is in the aif; and Sirya (the
sun), whose place is in the sky. These deities receive severally
many appellations, in consequence of their greatness, ‘or of the diversity
of thelr functions, as the names of hotri, adkvaryu, brakman, and ud-

§ For some account of Yaska ] Work see the second vol. of this work, pp. 162 and
173, and my article * On the Interpretauon of the Veda’’ in the Journ. R. A. 8. for
1866, pp. 319 ff.

6 Compare R.V. x. 158, 1. Suryo no divas patu V‘lo antarikshat | Agnir nah
parthivebhyah | “May the Sun preserve us from the sky, Vayu from the air, and
Agni from things on earth.”
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gatri, are applied to one and the same person, [according to the parti-

cular sacrificial office which he happens to be fulfilling]. Or these gods
fnay all be distinet, for the praises addressed to them, and also their
appellations, are distinct.”” Pursuing the triple classification here
indicated, Yaska proceeds in the latter part of his work to divide the
different deities,’or forms of the same deities, specified in the fifth
chapter of the Naighantuka orsVocabulary, which is prefized {o his
work, into the three orders of terrestrial (Nirukta vii. 14-ix. 43),
intermediate or aerial (x. 1-xi. 50), and celestial (xii. 1-46). I
shall not reproduce these lsts, which could not in some places be
thoroughly understood without explanation, as they include several
deities whose precise character and identification with other divinities
are disputed, and embrace a number of objects which are not gods at
all, but are constructively regarded as such from their being addressed
in the hymns.® o

S (2) Thewr number.

The gods are spoken of in various texts of the Rig-veda as being
»
thirty-three in number. Thus it is said in R.V. 1. 34, 11: ¢Come

7 This passage is quoted more at length in the 4th vol. of this work, pp. 133 ff.

8 The following is the manner in which Yaska classifies the hymns. I quote the
classification as interesting, though unconnected with my present subject : —He divides
(Nir. vii. 1) the hymns, or portions of hymns, devoted to the praise of the gods into
three classes, viz. (1) those ™ which the gods are addressed in the third person as
absent, as ¢ Indra rules over heaven and earth” (x. 89, 10), etc.; () those which ad-
dress them in the second person as present, such as O Indra, slay thoun our enemies
(x. 152, 43, etc.; and 43) those in which the althor spyaks in the first person, and
about hxmself Of thesg the first two classes are the most numerous. Agwin some of
the hymns are merely laudatdry, as, “I declareythe valorous deeds of Indra,” R.V.
i. 32, 1; others contain prayers, not praises, as, « may I'see clearly with my eyes, be
radiant in my face, and hear distinetly with my ears.” Again, there are imprecations,
as, ““‘may I die to-day, if I am a Yatudhana” (vii. 104, 15), ete. Again, a particular
state of things is described, as, “there was then neither dcath nor immortality’’
(x. 129, 2), Again, a lamentation is nttered, as, *“ th® bright god will fly away and
never return” (x. 95, 15). Or, praise and blage are expressed, as, “he who eats
alone, is alone in his guilt” (x. 117, 6), and * the house of the liberal man is like a
pond where lotuses grow” (x. 107, 10); and in the same way, in the hymn to Dice,
gambling is reprehended, and agriculture praised (x. 34, 13). ¢ Thus the views with
which the rishis behcld the hymns were very various.”” The original text of most
of tuis passage will be found in the 3rd vol. of this work, p. 211.
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hither, Nasatyas, Agvins, together with the thrice eleven (gods," to
drink our nectar” (@ nasatya tribhir ekadasair tha devebhir yatam
madhupeyam Asving). A

Again, in i, 45, 2: ‘“ Agni, the wise geds lend an ear to their wor-
shipper. God with the ruddy steeds, who lovest praise, bring hither
those three and thirty ” ($rushtivano ki dasushe devah Agne picketasak |
tan rohidasva girvanas trayastrimsatanmsd vaha). :

i, 189, 11 (=Taitt. 8. i. 4, 10, 1). “Ye gods, who are eleven in the
sky, who arc eleven on earth, and who in your glory ™ are eleven
dwellers in the (atmospheric) waters, do ye welcome this our offering ”’
(ye devaso divi ekadasa stha prithivyam adhi ekada$a stha | apsukshito
makind ekadasa stha te devaso yajnam tman jushadkvam).

iii. 6. 9. “ Agni bring hither according to thy wont and gladden the
three and thirty gods with their wives” (patnivatas triméatam trims
cha devan anushvadham avaha madayasva).

viii. 28, 1. ‘“May the three over thirty gods who have visited our
sacrificial grass, recognize us, and give us double”” M (ye triiméati trayas
paro devaso barkir asadan | vidann aka dvitd *sanam). ¢

viii. 80, 2. “Ye who aré the three and thirty gods worshipped by
Manu (or man), when thus praised, may ye become the destrwyers of
our foes” (¢#7 stutaso asatha risadaso ye stha trayas cha trimsach cha |
manor devah yajniyasak).

viil. 85, 3. ¢ Aévins, associated with all the thrice eleven gods, with
the Waters, the Maruts, the Bhrigus, and united with the Dawn and
the Sun, drink the soma” (visvair devais tribhir ekadasarr the adbhir
marudbhir Bhpigubhih sachabkuva | sajoshasa Ushasa St"zrye@a cha
somam pibata Asvind). ot ‘

G
« ‘

9 That i(s, as Sayana explains, those included in the threé classes, consisting each
of eleven gods, specified in the verse (i. 139, 11), ¢ Ye eleven gods who exist in the
sky,” ete. g :

10 On this Sdyana] remarks, ¢ Although, according to the text, ¢ There are only
three gods,” (Nirukta, vii. 5), the deities who represent the earth, etc., are but three,
still through their greatness, #¢. their respective varied manifestations, they amount
to thirty-three, according to the saying, ¢other manifestations of Him exist in
different places.’”” Compare S'p. Br. xi. 6, 3, 4ff.  The Atharva-veda (x. 9, 12)
divides the gods into dwellers in the sky, air, and earth (ye devak divishado antariksha-
sadas cha ye ye cha ime bhamyam adhi). And the same Veda i. 30, 8, speaks of the
gods who dwell in the sky, on earth, in the air, in plants, animals, and waters (ye
devah divi stha ye prithivyam ye antarikshe oshadkishu pasushu apsu antak).

11 Roth says that deita does not mean double, but assuredly, especially.
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ix. 92, 4. ¢ O pure Soma, all these gods, thrice eleven in number,
are in thy secret,” ete.' (tava te, Soma pavamana ninye visve devas trayak
ehadasa).

This number of thirty-thtee gods is ia the Satapatha Brihmana
(@iv. 5, 7, 2) explained "as made up of 8 Vasus, 11 Rudras, and 12
Adityas, together with Dyaus and Prithivi (Heaven and Earth), while
Prajapati makes a thirty-fourth®(ashtau Vasavah ekadasa Rudrah dva-
dasa Adityah ime eva dyava-prithivi trayastrim$yaw | trayastriméad vai
devah | Projapatis chatustrimsak). Or, according to another passage
(xi. 6, 8, 5), the thirty-thréde are made up in the same manner with
the exception of Indra and Prajapati, who are substituted for Heaven
and Earth (¢e ekatrimsad Indras chaiva Prajapatis cha trayastrimson).’®

This enumeration could scarcely have been the one contemplated in
the hymns, as we have seen that one of the texts above quoted (R.V. i.
139, 11) assigns eleven deities, who mustsprobably have been all of the
same class, to each of the three spheres, sky, air, and earth.* Tt is

2 This numbar of thirty-three gods is referred to in a hymn to the sun in the
Mahabharata iii. 171, as joining in the worship of that deity : Trayas trimsach cha
vai devah. See also v. 14019 and 15465 of the same third book; book iv. 1769,
and boo¥ xiii, 7102.  According to the Ramiyana, Aragyaf{‘ir_u.la 14, 14f. (Bom-
bay ed.) Aditi was the mother of thirty-three gods, Adityas, Vasus, and Rudras, and
of the two Asvins (Adityiin jajnire devas trayastrimsad arindama | Adityah Vasavo
Rudrah Asvinau cha parantapa). In Gorresio’s edit. the verse occurs in 20, 15,
See also the $'p. Br. xil. 8, 3, 29. The Taittiriya Sanhit, ii. 3, 5, 1, says that Praja-
pati had thirty-three daughters, whom he yave in marriage to Soma. The A.V. xi.
3, 52, says that Prajapati made thirty-three worlds out of the odama oblation. See
also R.V, viil. 39, 9, Valakhilya, 9, 2. The Aitareya Brahmana, ii. 18, says: trayas-
trimsad vai devah somapas trayastriindad asomapah | ashiau Vasavgh ekadasa Rudrah
dvadase Adityah Prqjapatis cha Vashatkaras cha ete devah somapak | ekadasa praya-
Jah ekadasa anuyajah gkadasa upayajah ete asomxpih paiu-bhijanih | somena somapan
prinati pasund asomapan | “ Thirty-three gods are drinkers of Soma, and thigty-three are
not. The eight Vasus, the e¥ven Rudras, the fyvelve Adityas, Prajapati and Vashat-
kara are the soma-drinkers. The eleven Prayijas, the eleven Anuyajas, and the
eleven Upaydjas are those who do not drink it, but receive animal sacrifices. He
(the sacrificer) satiates the soma-drinkers with soma, and those who do not drink it
with animal-sacrifices.” = For an explanation of the terms prayaja, anuyija, and upa--
yija see Professor Haug’s translation of the Ait. Br. i 110, notes.

13 Compare Taitt. Br. ii. 7, 2, 4, It the se(&uel of the above passage (S'atap. Br.
xi. 6, 3, 6) Dyaus, Prithivi, and Aditya are said to be included among the Vasus.
So that it is clear there is no consistency in these accounts.

14 On this division of the universe into three domains, see the remarks of Professor
Roth in his dissertation on “The Highest Gods of the Arian Races.” Jour. Germ.
Or. Society, 1852, p. 68,
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also clear that this number of thirty-three gods could not have em-
braced the whole of the Vedic deities, as in some of the preceding texts
Agni, the Advins, and the Maruts ate separately specified, as if distinet
from the thirty-three. Fuerther, Indra &ould not have been, in the
opinion of the author of the Brahmana, at lefist as expressed in this
passage, xi. 6, 3, 5, one of the twelve Adityas (as he‘was regarded at
a later period), since he is separately specified as making up the
number of thirty-three gods. ¢

In the R.V. iii. 9, 9 (= R.V. x. 52, 6 and V3j. 8. 33, 7) the gods
are mentioned as being much more numerous: ‘Three hundred, three
thousand, thirty and nine gods have worshipped Agni,”’'s ete. (¢rind
Satd tri sahasrani Agnif triméach cha devah nava cha asaparyar).

In another passage (i. 27, 18) the gods are spoken of as divided into
great and small, young and old: ‘‘ Reverence to the great, reverence
to the small: reverence to the young, reverence to the old. Let us
worship the gods if we are able; may I not, o gods, neglect the praise
of the greatest” (namo malzadbﬁyoinamo arbhakebhyo namo yuvabhyo
namah asinebhyak | yojama (devdn yadi Saknavama na jyayasalh Samsam
a syikshy devah |).,

I am not aware, however, that this latter classification of the gods
is alluded to in any other of the hymns. In fact this distinction
among the deities is denied in another passage, viil. 80, 1: na A7 vo
astt arbhako devaso na kumarakah | visve satomahantah ot | (‘““None of
you, o gods, is small or young: y(;u are all great ).

“ (3 Tlmr ow‘qm and immortality. ‘

In the Rig-veda the gods are spoken of as 1mmortal (a3 in 1. 24, 1;
172210 1. 189, 8; iii. 4, 11 iii. 21, 1; iv. 45, 1; v1111 1; vii.17,4;
RIS 65515 % ix- 69, 9; XIN25 5; but they are not regarded in

15 The commentator remarks here that the number of the gods is declared in the
Brihad Aranyaka Upanishad. See pp. 642 ff. of the text of this Upanishad, printed
in the Bibl, Ind.; and pp. 205, of the English translation in the same series. The
same passage occurs in nearly the same words in the S'atapatha Brihmana, xi. 6, 3,
4ff. On the numbers of the gods, see a note of Professor Haug in his Aitareya Brah-
mana, ii, 212, note, and the remarks by Dr. Kuhn in his notice of this paper in his
Zeitschrift, p. 223.
16 In the Atharva-veda i. 81, 1, four immortals are spoken of as the guardians of
the four quarters of the sky (asanam asapalebhyas chaturbhyo amyitebhyalk).
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general s unbeginning or self-existent beings.”” There are, as we shall
see in the next section, many passages in which they are described as
being the offspring of Heaven and Earth. In i. 113, 19, Ushas, the
Dawn, is characterized as thg mother of the gods (devanam mata); in
il. 26, 3, Brahmanaspatj is called their father (devanam pitaram); in
ix. 87, 2, Soma Js said to be the father and skilful generator of the
gods (pztu devanam janitd su(lalcsﬁalz' see also ix. 42, 4; ix. 86, 10;

and ix. 109, 4); in ix. 96, 5, the same delty is described as the genera-
tor of Heaven, Earth, Agni, Sarya, lndra, and Vishnu (jandta dive
janita prithivyak | janita Agner janita Suryesya janita Indrasye jani-
tota Vishnok); in x. 72, 5, the gods are declared to have been born
after Aditi (fam devak anv ajayanta); in x. 97, 1, certain plants appear
to be described as produced three ages (yugas) before the gods (yak
oshadhih parvah jaiak devebhyas triyugam purd); whilst in x. 129, 6,
the gods are said to have been born subsequently to the creation of the
universe, so that in comsequence no ome *can declare its origin (arvag
devas tasya visarjanena atha ko vedayatah a babhivae).'® Varuna, Mitra,
Aryaman, Bhaga, Daksha, and Amsa are designated, in R.V. ii. 27, 1,
and some of them elsewhere, as Adityas, or sons of Aditi. The birth of
Indra ig mentioned in various texts, and his father add mother alluded
to, though not generally named * (iv. 17, 4, 12; iv. 18, 5, 12; viii. 45,
4; viii. 66, 1; x. 134, 1ff.). In vi. 59, 1, Indra and Agni are ad-

17 This is not, however, admitted by Professor Max Miiller, who says (Chlps from
a German Workshop, i. 38) “ passages in which the birth of certain gods is men-
tioned have a physical meaning : they refer to the birth of the day, 'the rising of the
sun, the return of the year.”

18 In theAtharva-veda xi. 7, 23, all the gods are said to have been born from
Uchehhishta or the remains of the oblation (Qchcklusktq; Jajnire sarve divi deval
divisritaf) ; and in velse 27 the same assertion is repedted regarding them in con-
junction with the fathess, men, Gandharvas, and Apsarases (devak pitaro “manushyal,
Gandharvapsarasas cha ye | uchehishtaj jojnire sdrve divi deval divisritah). Compare
Taitt. Br. iii. 12, 3, 2.3. In the S'atapatha Brahmana xiv. 2, 2, 2, it is said : Ayai
vai samudro yo 'yam pavale | etasmad vai samudrat sarve devah sarvani bhutani
samuddravanti | “ This which is purified is the ocean (samudra). From this ocean
all the gods, all creatures issue forth ” (samuddravanh’) The gods are said to have i
been horn in pairs aucmdmg to a passage of the Taittiriya Sanihita (vi. 5, 6), referred
to by Sayana on R.V. viii. 72, 8. »

19 Tn R.V. x. 101, 12, 2 goddess called Nishtigr7 is mentloned apparently as the
mother of Indra : Nishtigryah putram G chavaya wlaye Indram | *“ draw hither Indra
the son of NishtigrT to aid us,” ete. Sdyana on this passage identifies her with Aditi,
viz.: % She who swallows up her rival wife Niskfi, s.e. Diti.”” Indra is in fact
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dressed in these words : Hataso vam pitaro devadatravak Indraghi jivatho
yuvam | ** Your fathers, who had the gods for foes, have been slain, o
Indra and Agni; but you survive.” But in the next verse both gods,
are said to have had one generator and to be twin-brothers (samano vas
Janita bhratara yuain yamdv zhelmmatam) The A.V. i. 80, 2, speaks
of some of the gods as being fathers and others as being sons (ye vo
devah pitaro ye cha putrak sachetaso me $rinuta idam ulctam).° See also
R.V. x. 63, 2, which will be quoted in the Section on Aditi.

In iv. 54, 2 (=Vaj. 8. 83, 5%) it is said that Savitri bestows im-
mortality, an excellent lot, on the gods (devebhyo ki prathaman. yajni-
yebhyo ampitatvai suvast bhagam wttamam)® Agni is also said, vi. 7,
4, by his power or skill, to confer immortality on the gods, who wor-
ship him when he is born like an infant and shines forth from out of
his parents (fvam visSve amrita jayamanam $iSuim na devak abhi sam
navante | tava kratublir amyitatvam ayan vai$vanara yat pitror adidel).
In ix. 106, 8 the gods are said to drink Soma to obtain immortality
(tvain devaso amritaya kam papuk ! compare ix. 109, 2, 3).2 In x.
53, 10 some means are alluded to (it is not clear what) by which the
gods attained immortality c(yena devaso ampitatvam ana$uk). In x.
167, 1 Indra is caid to have conquered heaven by austere fervour
(tvar tapah paritapya ajayah svak) ; and in x. 159, 4 he is said to have
become glorious and exalted by the offering of some oblation (yenendro
havisha Eritvl abhavad dyumnz uttamalk).

In the A.V. iv. 23, 6 Agni is said to have been the author of the
immortality of the gods (yena devak amyitam anvevindan); in the same

addressed as an Aditya along with Varuna in vii. 85, 4. He is not, however, as we
bave seen above, considered as sugh in the S'p. Br. xi. 6, 3, 5, \vhere he is mentioned
as distinet from the twelve Adityas. «

20 Sayanh interprets this by saying that he gives them soma and other means of
attaining immortality (amritatvain (t-sadhanam uttamam utkyishtatamam bhagam
somadi-lakshanam suvasi anujanasi). The same deity is said i. 110, 3, to have con-
ferred immortality on the Ribhus (tat SavitG vo amyitatvam asuvat).

21 See S'atapatha Brahmana ix. 5, 1, 1-8, where it is said that immortality de-
* parted from the gods (devebhyo ha vai amyitatvam epachakrama), when they set
themselves to recover it by religious observances. They poured out soma into Agni
and thus infused immortality into hira, and by so doing acquired it themselves, as he
is the soul of all the gods. Soma is the principle of immortality (abhishutye agnav
ajuhuvuh | tad agnav amritam adadhuh | sarvesham w ha esha devandm atmd yad
agnik | tad yad agnav amyitam adadhus tad dtmann amyritam edadhata | tato devah
amyitah abhavan | tad yat tad amyitain Somak sak).
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Veda, =1. 5, 19, the gods are said to have overcome death by continence
and austere fervour (brakmacharyena tapasa devak mrityum apaghnata) ;
and, ibid. xiii. 1, 7, to have acquired immortality through Rohita
(yena devak amritam anvavindan). Compare the same Veda iii. 22, 3;
iv. 11, 6; iv. 14, 1; Satap. Br. i. 7, 8, 1; Ait. Br. vi. 20; Taitt.
Sanh.i. 7, 1, 8, and vi. 5, 3, 1; and the Mahabharata xiv. 1444 :
Tathaiva tapasa devah mahamayah divam gatah |.

‘I have elsewhere quoted a number of passages from the Satapatha
Brahmana, in which it is related how ‘the gods became immortal; and
how, though of the same parentage, and originally on a footing of
equality, with the Asuras, they became superior to them.?? (See the
4th vol. of this work, pp. 47-53 ; and the Journal of the Royal Asiatic
Society, vol. xx. pp.41-45.)

According to the Taittiriya Brahmana the gods obtained their divine
rank by austerity (fapasa deval devatam agre ayan | iii. 12, 8, 1).

In other places some of the gods, as Ifdra (iii. 46, 1; v. 42, 6), are
spoken of as undecaying; and in.vi. 24, 7 it is said of that god that
neither autumns nor months wear him out, nor do days cause him to
decay (na yam jaranti Sarado na masak ns dyavak Indram avekarsa-
yanti)., Whether or not the Vedic poets had any* conception of an

22 Tn S'atapatha Brahmans ii. 4, 2, 1, it is said that all creatures came to Praja-
pati, and asked that they might live. To the gods he said, *“Sacrifice is your food, your
immortality is your support, the sun is your light,” etc. (yajno vo *nnam amyitatvain
vah urg vak siiryo vo jyotik | To the passages of the §'. P, Br. regarding the manner
in which the gods acquired immortality, above referred to, I may add one as yet
unpublished from the India Office MS. of the TaittirTya Sanhita vil. 4, 2, 1: Yatha
val manushyah evan devah agre asan | te ’kamayantivarttim papmanam mrityuwm
apahatya degviin samsadain gachhema iti | te etain chaturvimsatira¥ram apasyains tam
aharains tena ayajanta tato vai te varttim papyanam myityum apakatya daivein
samsadaM agachchan « The gods were formerly just®like men. They desired to
overcome want, miserw, death, and to go to the divine assembly. Thly saw, took,
and sacrificed with, this Chaturvifisatiratra, dnd in consequence overcame want,
misery, and death, and reached the divine assembly.” In the Taitt. Sanh. v. p. 43«
(of India Office MS.) we are told that “the gods and Asuras contended together; and
that the former were less numerous than the latter, when they took some bricks which
they saw, and placing them in the proper position to receive the sacrificial fire, with
the formula ¢Thou art a multiplier,” they became numerous” (Devdsural samyattah
asan | kaniyaiso devah asan bhuyaiiso ’surah Me devah etak ishtakah apasyon | tak
upadadhanta  bhayaskyid asi’ ity eva bhuyamso ’bhavan). In the Mahabharata,
S'antip. 1184, it is said that in the battle which they had with each other “the
Asuras were the elder brothers and the gods the younger” (idain tw $ruyate parthe
yuddhe devasure pura | asurah bhrataro jyeshihal devas chapi yaviyasak).
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absolute future eternity of ‘the gods, does not appear. But, as ‘we have
seen, the authors of the Brahmanas did not regard them as naturally
and essentially immortal; and it is at all events evident that in later
times their immortality was regarded as only relative, as according
to the Puranie representation the gods are only, a portion of the exist-
ing system of the universe, and are therefore subject, as regards their
corporeal part, to the same law of dissolution as other beings. See the
1st vol. of this work, 2ud ed. p. 49, and Professor Wilson’s Sankhya
Karika, p. 14. Thus, in a verse quoted in the commentary of that
work (p. 8 of the Sanskrit), it is said: ¢ Many thousands of Indras
and of other gods have, through time, passed away in every muundane
age; for time is hard to overcome” (bahunindra-sahasrani devandm
cha yuge yuge | kalena samatitans kalo hi duratikramak). And in the
Sankhya Aphorisms, iii. 53, it is said that ¢ the suffering arising from
decay and death is common to all”’ (samdnai jara-maranadi-jai duh-
kham); which the commentafor interprets to mean that such suffering
is “the common lot of all beings,- both those who go upwards and
those who go downwards, from Brahma to things without motion”
(@rddhvadho-gatanam Brakmadi-sthavarantanamn sarvesham eva jard-
marapadi-jam dulShan sidharanam).® The souls which have apimated
the gods, however, like those which animate all other corporeal beings,
being eternal and imperishable, must of course survive all such disso-
lutions, to be either born again in other forms, or become absorbed in
the supreme Brahma. See Wilsor’s Vishnu Pur. p. 632, note 7; and
the 8rd vol. of this work, 2nd ed. p. 99, where it is shewn, on the
authority of the Brahma Sitras or of Sankara their commentator, that
the gods both desire and are(gzapable of final emancipation.
o f I c

< c
(4) Different generationsof gods and thet; mutual relations.

Two of the passages above quoted (inp. 14), R.V. vi. 59, 1, and A.V. 1,
30, 2, imply that the existing gods were successors of others who had
“previously existed. The former verse is perhaps illustrated (as Prof.
Aufrecht has suggested to me) by R.V.iv. 18, 12: Aus f¢ matarain
vidhavam achakrat Sayuim kas team. ajighamsat charantam | kas te devo
adhi mardike asid yat prakshingh pitaram padagrihya | “Who (o

23 Compare Ritter’s History of Philosophy, Engl. transl. vol. 3, p. 538.



»

AS *REPRESENTED IN THE RIG-VEDA. 17

2

Indra) thade thy mother a widow? Who sought to kill thee lying or
moving ? What god was present in the fray, when thou didst slay thy
Jfather, seizing him by the foot?”#* In vii. 21, 7, mention is made of
earlier gods: ‘“Even the fgrmer gods® admitted their powers to be
-inferior to thy divine pyowess’’ (devas chit te asuryaya parve anu kshat-
traya mamire sakaimsv). Earlier gods are also mentioned in x. 109, 4,
though in conjunction with (unless we are to understand them as
identified with) the seven rishis: ¢“In ,regard to her the former gods
said, the seven rishis who sat down to practise austerity,” ete. (devak
etasyam avadanta pirve saptarishayas tapase ye nisheduk). Aun earlier
age of the gods is mentioned in x. 72, 2f. : ¢In the former age of the
gods, the existent sprang from the non-existent. In the first age of the
gods the existent sprang from the non-existent” (devanam pirvye yuge
asatah sad ajayata | 3. Devanam yuge prathame asatak sad ajayata).
And in R.V. i. 164, 50 we have the following verse, which is repeated
in x. 90, 16 (the Purusha Sikta) : yajuena yajnam ayajanta devas tani
dharmany prathamany asan | te ha nakem mahimanalk sachanta yatra
parve sadhyale santi deval | ¢ With sacrifice the gods worshipped the
sacrifice: these were the earliest rites. These great powers sought
after thg sky, where are the early Sadhyas, gods.” *®

2 In explanation of this legend Sayana refers to the Taittiriya Sanhita vi. 1, 3, 6.
The following is the passage referred to, which I quote to show how little light it
throws on the text of the R.V.: Yajno dakshipam abhyadhiyat | tam samabhavat |
tad Indro’chayat | so'manyata “yo vai ito janishyate sa idain bhavishyati” iti | tain
pravisat | tasya Indra evajayata | so 'manyata “yo vai mad ito 'paro janishyate sa
sdain bhavishyati”’ iti | tasy@ enwmyisya yonim dchhinat | s@ sutavasa’bhavat | tat
sutavasayai janma | taimn haste nyaveshtayata | tain mrigeshu nyadadhat | sa krishna-
vishana 'bhavat | “ Indrasya. yonir asi ma ma himsir” iti | %Yajna (sacrifice)
desired Dakshina (largess). He consorted with ler. JJndra was apprehensive of
this. HE reflected : “whoever is born of her will be this” He entered into her.
Indra himself was born*of hey. He reflected: ¢ whoever is born of her besides me
will be this? Having considered, he cyt open®her womb. She produced a cow,”
etc. No mention is here made of his killing his father, .

25 Sayana in loco says this means Asuras.

26 T quote here part of a note from my article On the Interpretation of the Veda,
Jour. R.A.S.for 1866,p.395: Yiska tells us (Nirukta xij. 41) that the Nairuktas under-
stood the Sadhyas to be ‘ the gods whose locality is the sky,”” dyusth@no devaganah,
whilst, according to a legend (akhyana) the term®denoted a former age of the gods.”
Professor Wilson translates the word Sadhyah in R.V. 1. I64, 50 by *“who are to be pro-
pitiated,” a sense not assigned by Sayana, who proposes, first, that of sadkend yajnadi-
sadhana-vantak karmadevah, “ performers, performers of sacrifices, etc., work-gods.”
These words are rendered by Prof. Wilson in his note on i. 164, 50, “ divinities presiding

2
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The gods do not seem to have lived always on a friendly foo}ing with
each other. Tt appears to me that the two following verses, R.V. iv. 30,
3, 5, though otherwise rendered by Professor Wilson (after Sayana) are te
be understood of Indra fighting against tke gods, and not with the gods
against the Asuras: 8. Visve chana id ana tva devasak Indra yuyudhuk |
yad aha naktam atirak | 5. Yatra devan righayato viswin aypdhyak ekak
it | tvam Indra vanan ahan | 3. “Fven all the gods assailed thee
Indra, when thou didst prolong(?) day and night. 5. When thou
didst fight alone against allethe furious gods, thou didst slay the
destructive.” This interpretation is favoured by the tenor of verses
4, 6, 8-11 of the same hymn.”

(8) Thewr powers and prerogatives.

The gods can do whatever they will; no mortal, however hostile his
disposition, can thwart theix designs (R.V. viil. 28, 4. Yatka vasant?
devas tad od asat tad esham nakir @ minat | arava chana marttyalk). The
same is said of the Maruts viii. 20, 17; and of Indra viii. 50, 4; viii.
55, 4. Itis similarly declared in iii. 56, 1, that no one, however skilful

over or giving effect to religious acts.”” This does not, however, appearcto be the
real sense, as Mahidhara on V3aj. 8. 31, 17, tells us that ¢ there are two kinds of gods,”
karmadevah, *work-gods,” and djanadevah,  gods by birth,” the first being those
who had attained to the condition of deities by their eminent works, and the second
those who were produced at the beginning of the creation. The second class is
superior to the first, and, according to the Brihadaranyaka, a hundred enjoyments of
the latter (the work-gods), ¢ are only equal to one single enjoyment of the former.”
See all this and more declared in the Brihadaranyaka Upanishad, pp. 817 ff. (p. 230f.
of translation), aud S'atapatha Brahmapa, p. 1087. A second sense proposed for
sadhyah by Sayana on R.V. i. 164, 50, is that of the * deities presiding<over metres,”
chhando *bhimaninak, who ewer& Adityas and Angirases, andi according to a Brah-
mana, by ¢vorshipping Agni were exalted to heaven. Prof. Wilson remarks in his
note: “It would seem that in Sayana’s day the puryort of the designation Sadhya
had become uncertain.” Mahidhara on /aj. S. 81, 16, renders the term wirad-
upadhi-sadhakah, “producers of the condition of Viraj.” s

21 T should observe that the Brahmanas constantly speak of the gods and Asuras
as being both the offspring of Prajapati: as contending together (S'atap. Br. v. 1,
1,1; vi. 6, 2, 11; vi. 6, 3, 2)~ and even as being originally equal or alike (4th vol.
of this work, p. 52). And to prove that even malignant spirits may be called
“ gods,” Prof. Roth, s.v. deva, quotes from the Taitt. Sanh. iii. 5, 4, 1, a verse
to the effect : “May Agni preserve me from the gods (devak), destroyers of sacrificers,
stealers of sacrifices, who inhabit the earth;’” and a second text from the A.V. iii,
15, 5: “Agni, do thou through the oblation repel the gods who are destroyers of

happiness’* (? sataghnah).
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and Wise,’ can impede the first and firm decrees of the gods (na fa
minants mayino na dhirdk vratd devanam prathama dhruvant). They
htve dominion over all creatures (x. 65, 15. Devan Vasishtho amritan
vavande ye visva bhuvand abl pratasthul). » They are supplicated in
viii. 30, 8, not to lead *the worshippers far away from the paths of
their ancester M&nu (ma nak pathak pitryad manawad adhi daras
naishta paravatak)» In one passege (R.V. x. 83, 8£.) a grateful priest
exclaims that if he were lord of the *mmortals and of mortals, his
royal patron’s life should be prolonged; but, he adds, no one, even °
though he attain the age of a hundred years, can live beyond the time
the gods appoint; such has been the perpetual course of things (8. ¥ad
$iya amyitanam uta va martyanam | jived 1d maghava mama | 9. Na
devanam ati vratem $atatma chana jivati | tatha yuja o7 vavrdte). In
another place, x. 117, 1, an encomiast of liberality expresses his as-
surance that the gods had not ordained him (or others) to die of
hunger, as even the full-fed are overtaken by various forms of death
(Ve vas u devdlz‘ Ekshudham +d vadham dadur wta asitam upa gackhanti
mrityavak). Another poet cries (x. 64, 2) that there is no other
helper than the gods, on whom the fulfilment of all hig wishes depends
(na mard¥ta vidyate anyak ebkyo deveshu me adhi kamah ayamsata).
They live in enjoyment in the region where Vishnu took his three
strides (viii. 29, 7. Trint ekah urugayovi chakrame yatra deviso madants |
comp. i. 154, 4). In iii. 54, 5, the rishi asks ‘“who knows, who now
can declare, what road leads to the.gods? Their lower abodes are .
indeed perceived, but there are higher and mysterious manifestations,
or regions, heyond (ko addha veda kah tha pra vochad devart achha pathya
ka sameti| dadrisre esham avama sadaiisi parevhu ya guhyeshy vrateshu ™).

On the other hand the drinker of Soma attains to the priwilege of
immortality and of knowiﬁg the gods (viii® 48, 3. Apama somam amri-
tak abkama aganma gyotir avidama devan | Comp. x. 81, 3. navedaso
amritandam abkama |).

28 The construction and sense of the last four words 1% obscure. They occur again
in a different connection in x. 114, 2 (where hcwever yak is feminine: fasam ni
chikyuh kavayo nidanam pareshu yak guhyeshu vrateshu | “The wise perceive the
nature of these, who [exist] in high and mysterious forms, [or realms].” The sense
of enclosure or realm is assigned to the word vrata by Miiller, Trans. of R.V. i. 225,
who renders this last line thus: The poets discovered their (the Niryitis’) origin, who
are in the far hidden chambers.”
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The gods reward their pious worshippers and punish those who
neglect their service: viii. 2, 18. Ichhanti devak sunvantam na svap-
naya sprihayantt | ¢ The gods desire a man who pours out libations.
they do not love sleep.” ¢

viii. 31, 15. Makshu devavato rathah Suro vaepritsu kasu chit | deva-
nam yak id mano yojamanak iyakshati abhid ayajvane bhuvet | 16. Na
yajamana rishyasi na sunvana na devayo | “15. Impetuous is the
chariot of the godly man, apd he is a hero in every battle. The

- sacrificer who seeks to please the gods overcomes the man who does
not sacrifice. 16. Thou dost not perish, o sacrificer, nor thou who
offerest libations, nor thou, o godly man.”

vii. 39, 2. Na devasak kavatnave | ¢ The gods are not for (¢.e. they
are not the portion of) the illiberal (or sluggish).” Have the words na
rite $rantasya sakhyaya devah, in iv. 33, 11, a similar meaning : ‘“The
gods are not friendly to him who is tired of the sacred rite”? Seea
collection of texts to the same effect as regards the individual deities
in my article “On the relations of the priests to the other classes of
society in the Vedic age,” Journ. R. A. 8. for 1866, pp. 286 ff.; and
a selection from them in the 1st vol. of this work, 2nd ed. pp. 259 ff.

According to the Satapatha Brahmana, 1. 1, 1, 7, ‘“the gods &now the
intentions of a man. They are aware that he contemplates the per-
formance of this rite, and will make his offering in the morning; and
consequently they all come to his house and abide there’’ (Mano ha vai
devah manushyasya ajananti | te enam etad vratam upayantaim viduk

‘ pratar no yakshyate 0ti | te asya visve devah grihan agachhanty te asya
griheshu upavasante).

I have here endeavoured tq, collect such characteristics and attributes
as are in the Veda ascribed to the gods eollectwe‘ly In the sections
treating of the several deitier, the qualities &nd functions attributed to
each will be brought forward in detail. A



. SECTION II.

>
DYAUS?2 AND PRITHIVIL

I begin with Dyaus and Prithivi (Heaven and Earth), who seem to
have been very ancient Aryan divinities, and are in many passages of
the Rig-veda described as the parents of the other gods.

In addition to numerous detached verses in which these deities are
introduced among other objects of adorafion, are invited to attend
religious rites, and supplicated for different blessings, there are several
hymns® (i. 159; i. 160; i. 185; iv. 56; vi. 70; and vii. 53), which
are specially deVoted to their honour. As a specimen of the way in
which they are addressed, I subjoin a translation (very imperfect, I
fear,) of ®ome parts of the 159th and 160th hymns of the first book :

1. 1589, 1. Pra dyava yajnaith prithivi ritaoridhd maht stushe vida-
theshu prachetasa | devebhir ye devapuire sudamsasa ittha dhiya varyant
prabhashatak | 2. Uta manye pitur adruho mano matur mahi svatavas
tad havimabhil | suretasa pitara bhama chakratur wru prajayah amyitam
varimabhik | 1. At the festivals [I worship] with offerings, and cele-
brate the praises of, Heaven and Earth, the promoters of* righteousness,
the great the Wlse, the energetic, who, having gods for their offspring,
thus lav1sh with the gods, the choicest blessings, in consegaence “of
our hymn. 2. W1th my Invocations I adore the thought of the bene-
ficent Father, and -that mighty inherent power of the Mother. The
prolific Parents have made all creatures, and through their favours
(have conferred) wide immortality on their oﬁ;spring.”

29 The crude form of this word is Dyu. I emp!loy the nominative l) yaus, from its
closer resemblance to the Greek Zeds. The genitive is Divas.

30 See also A.V. iv. 26. Prithivi alone is celebrated in R.V. 5, 84, 1ff. Hymn i.
185, is translated and commented on by M. Ad. Regnier in his E'tude sur I'idiome des
Vedas.
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i. 160, 2. Uruvyachasé mahini asaschata pita mata cha ‘bhuvanani
rakshatak | . . .. 8. Ayam devanam apasém apastamo yo jajana rodast
viSva-Sambhuvd | vi yo mame rajasi sukratayaya ajarebhil skambhanebhil
samanriche | 4. Ze no grinane mahini vaky Sravak kshattram dyava-
prithivi dhasatho mahat | yenabhi krishiis tatanama visvahda pandayyam
ojo asme sam vnwwatem | “2. Widely expanded, vast, unwearied, the
Father and the Mother preserve all creatures. . . . . 4. He was the
most skilful of the skilful gods who produced these two worlds, which
are beneficent to all, who, desiring to create an excellent work, stretched
out these regions and sustained them by undecaying supports. 5.
When lauded, may the mighty Heaven and earth bestow on us great
renown and power. May they impart fo us laudable energy whereby
we may always control other creatures.”

In the hymns Heaven and Earth are characterized by a profusion of
epithets, not only such as are suggested by their various physical
characteristics, as vastness, breadth, profundity, productiveness, un-
changeableness (wruvyachasa, mahini, wrvi, bahule, dureante, gabhire,
ghritavatt, madhudughe, bhariretasa, payasvati, ajare) (i 160, 2; i. 185,
7; iv. 56, 3; vi. 70, 1, 2); but also by such as are of a moral or
spiritual nature, as innocuous or beneficent, wise, promoters of ¥ghteous-
ness, (ritavridhd, ritavers, prachetasi, adruka) (i. 159, 11, ; i. 160, 1;
iv. 56, 2; vi. 70, 6; x. 36, 2).

(1) Heaven and Earth described as the universal parents.

The two (Heaven and Earth) together are styled parents, pitara
(in i. 159, 2; iii. 8, 11; vii. 53, 2; x. 65, 8), or matara (in i. 155,
Sl B0, 1125 %8l ;% x. 85, 8;" x. 64, 14), or janitr:
(dy@va-Prithivi jamitri R.V. x. 110, 9)., Incother passages the
Heaven is separately styledhfather, and the Earth mother (in R.V.
i.89,4;1i.90,7; i 159, 2; i. 160, 2; i. 185, 11 iv. 1, 10; v. 42,
BEE VL 45512 81 5y Fovil.. ST 6582V wr 0. ¥6) ST IR Fviii. 9ONIEES"
54, 8; x. 88, 15 (= Vaj Sanh. 19, 47). See also A.V. ii. 28, 4; iii.

3t Here they are supplicated to (preserve the worshipper sinless. In R.V. vl. 17,
7, they are called matard yahv? ritasya, * the great parents of sacrifice.’”

32 The words of the original here are Dyaush pitah Prithivi mitar adkrug Agne
bhratar Vasavo mrilata nah | “ Father Heaven, innoxious mother Earth, brother
Agni, Vasus, be gracious to us.” A.V.vi.4, 3 has Dyaushpitar yavaya duchhuna ya.
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23, 6; ¥i. 4, 8; vi. 120, 2; viii. 7, 2; and xii. 1, 10. In the same
Veda, xii. 1, 12, the poet says: ““The Earth.is the mother, and I am
4he son of the earth : Parjanya is the father; may he nourish us (Mata
bhamik putro aham prithivyah | Parjanyak pita sa w nah pipartu).
Again in verse 42 of the same hymn he says, ¢ Reverence be paid to
the Earth, the wife of Parjanya, to her who draws her richness from
showers (Bhamyas Parjanya-patpyai namo ’stu varsha-medase). Here,
ag it will be noticed, Parjanya takes the, place of Dyaus, as'the husband
of Prithivi.®

In the Aitareya Brahmana, iv. 27, we have the following reference
to the marriage of Heaven and Earth: Imau vai lokau saha astam |
taw vyaitam | na avarshat na samatapat | te panchajandk na sama-
Janata | tau devak samanayan | tau samyantav etam deva-vivahamn vyava-
hetam | ..... asaw var lokalk tmaim lokam abhi paryavarttata | tato var
dyavaprithivi abhavatam | ne dyava entarikshad na antarikshad bhamih |
which is translated as follows by Professor Hang (vol. ii. 308): ““ These
two worlds (heaven and earth) were once joined. (Subsequently) they
separated. (Rfter their separation) there fell neither rain, nor was
there sunshine. The five classes of beings (gods, men, ete.) then did
not kegp peace with one another. (Therempon) The gods brought
about a reconciliation of both these worlds. Both contracted with one
another a marriage according to the rites observed by the gods.” The
end of the section I render: ¢ That world approached this world :
thence were produced heaven and‘earth: neither the heaven nor the
earth was produced from the air.”

Heaven and Earth are regarded as the parents not oply of men, but
of the gods also, as appears from the various texts where they are
designdted by the’epithet devaputre, ¢ havmg “zods for their chlldren v
(viz.ini. 106, 3; i1 159p 1; i. 185, 4;, iv. 56, 2; vi. 17,7; Vi, 53, 1;
x. 11, 9). In like manner it is sald (m vii. 97, 8) that “the divine
worlds (¢.e. Heaven and Earth), the parents of the god, have augmented
Brihaspati by their power” ® (devi devasys rodasi janitri DBrihaspatim

33 The Taittiriya Aranyaka says, p. 73: Jaya bhimir patir vyoma | mithunain ta
ityadi | “The Earth is the wife, the Sky is the husband; they are a pair.” Manu
says, il. 226 : Mata prithivyah murttih | * A mother is an image of the Earth.”

3¢ Tn verse 6 of this hymn they are called janitr7, ¢ the parents.”

35 In iil. 53, 7, and iv. 2, 15, the Angirases are said to be divasputrah, sons of
Dyaus. See also x. 62, 6, and 3.
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vavridhatur mahitvd) ; and (in x. 2, 7) they are described as ha{'ving, in
conjunction with the waters, and with Tvashtri, begotten Agni (ya
tva dyava-prithivi yain tv apas Toashta yam tod swanima jajana). And
in various passages they are said to haveomade (pitara bhama chakra-
tuh), and to sustain (pita mata cha bhuvanani rakshatak | visvan tmand
bibhyitho yad ha namae) all creatures (in i. 159, 2; i. 160, 2; i. 185, 1).%

In the next Section we shall find that according to R.V. x. 63, 2, a
threefold origin is ascribed to the gods, some of them having been pro-
duced from Aditi, others from the aerial waters, and others again from
the earth.

(2) Passages to the same effect from the classical authors.

But it is not in ancient Indian mythology alone that Heaven and
Earth are regarded as being the universal parents. It is observed by
a recent French author that ¢‘the marriage of Heaven and Earth forms
the foundation of a hundred mythologies.””* According to the Theogouy
of Hesiod (116 ff.) the first thing that arose out of Chaos was *the
broad-bosomed Earth, the firm abode cf all things ”

<
YHro( pty mpdriara Xdos yéver’, abrap émetra
Tai’ edpioTepyos, mdvTwy €dos aopaAes alel. o

She in her turn “ produced the starry Heaven, co-extensive with her-
self, to envelope her on every part.” *® From the union of these two
powers sprang Oceanos, Kronos, the Cyclopes, Rheia, etc. (132ff);
and from Kronos and Rheia again ‘were produced Zeus, Here, and other
deities (4531F.). In his *“ Works and Days” (561) Hesiod speaks of
the Earth as rfcrdvroy phrrp, the earth the mother of all things.”

Among the Homeric hymng there is one of 19 lines addressed to
¢ the mother of all thmgs” which begins thus :

Taloy mapufTepay Geloopar, nuBey.eG)\ov,
MpeaBlotny, i) pépBei éml xBov) vl 6xbo” éorly, K.T.A.

-4

36 In one place (vi. 50, 7), the waters are spoken of as mothers (janitr7k) of all
things moveable and immoveable. Compare the passages from the S’atapatha Brah-
mana, in the 4th vol. of this mvork, pp. 15f.; 21f.; and the texts given in the 1st
vol. 2nd ed. p. 31 1. 52f.; and R.V. x. 121, 7; x. 29, 3. Inthe A.V. xix. 54, 1,
the waters themselves are said to have sprung from time (kalad apah samabhavan).

37 M. Albert Réville, Essais de Critique Religieuse, p. 383. ¢ Cent mythologies
sont fondées sur le mariage du ciel et de la terre.” See also pp. 292 and 298.

38 The original verses will be found at the close of the section on Varuna.

3 The line in which these words occur is however supposed to be spurious.

>
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“T will dng of the Earth, the universal mother, the firmly based, the
most venerable, who feeds all creatures that are on the ground,” etec.
Iz v. 6, it is said that it depends on her to give life to mortals, and
to take it away : ° 3

wéTvia, geb & Syerac Sovvas Blov 75 aperégfac

Ovrols,évfpdmoiaiv.
In verse 16 she is addressed as a venerable goddess, seury fed, and in
v. 17 as ““the mother of the gods, and the spouse of the starry Quranos:

xatpe Oedv ufTnp, Aoy’ Obpavod ’&afepdewas.

Aschylus, in his Prometheus Vinctus, 88 ff., makes Prometheus
exclaim ¢ O divine sther, and ye many-winged blasts, ye fountains of
the rivers, thou multitudinous laugh of Ocean, and thou Earth, the
Universal Mother ;—and the all-beholding circle of the Sun I invoke:”

& Slos aibhp kal TaxiwTepoc mwyoal
ToTaudy Te myyal wovtlwy Te KuudTWy

avhpibuoy yéraoua, TapuiTop TE Y,
Kkal TOv mwavémwTny kikAgy AAlov KaAd.

In the Seven against Thebes, 16, Eteocles speaks of ¢ Mother Earth,
the most beloved nurse ” : <

T# Te unrpl, piAtdTy TPODP. »
At the beﬂmnmcr of the Eumenides of the same poet the Earth is
worshipped as the first prophetess :

Mparov ptv edxh THde mpeaPetw Oedy
Thv wpwrduavrw Talal

And in the 41st fragment of Zschylus (from the Danaides) Aphrodite
is introduced as saying:

> épd uev aryvds odpavds Tpacac xfdva,
?pws 8¢ 'yauzv AauBdver 'yd/.ton'r{b(ew
6,quos & an’ edvdevros olpavod weady
€xvoe “yatava 7 8¢ TikTeTas Bpo-row
HAAwY Te Boo‘xas kal Blov An,wﬁ-rptov
SevdpaTis dpa & ek voriovtos yduov

3,

Téheids dori. 1@y & éyd mapalrios.
¢“The pure Heaven loves to inflict on the Earth an amorous blow ;
and desire seizes the earth to obtain the nuplial union. Rain falling
from the moist Heaven impregnates the' Earth, who brings forth for
mortals the food of sheep, and the sustenance of Demeter. The verdure
of the woods also is perfected by the showers proceeding from this
marriage. Of all these things I (Aphrodite) am in part the cause.”
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Sophocles also, in his (Edipus Coloneus, 1480, makes the chorus
speak of * Mother Earth:”
“IAaos, & dafuwy, Thaos, & Tt y§ ¢
patépt Tvyxdves dpeyyds pépwy.
And in his Antigone, 338, she is characterized as the highest of
the deities, imperishable and unwearied : ”’

L3
~ ~ <
Gewv Te TAv SmeprdTav, yav

tpbiroy, arapdray amorpleTat, K.T.A. =
In his Philoctetes, 891, she ig addressed as *‘the all-nurturing earth,
the mother of Zeus himself: "’

'Opeotépa maufre T8, patep adrod Aws,
& 1O péyav MakTwAdy elxpvoor véues.
Euripides also, in his Hippolytus, 601, makes his hero invoke

¢t Mother Earth :

& vyola uiitep HAlov 7 dvamTvxal, K.T.A
So too in the Helena, 39 :

@s FxAov Bpotdv

wAhOovs Te Kovploete untépa xO06va, K.T.A.
And again in the same drama, 6i3, the heroine speaks of Heaven
as the Father:

warép’ & obpavdy
C &TEI}LL‘ o
In his Bacchw®, 274, the same poet makes Teiresias thus identify

Earth with the goddess Demeter :
8o yap, @ veavla,

T4 mpeT ev Gvfpamoisig AnphTnp Oed.

T3 & éoriy voua & émdrepoy BovAer kdAel,

afitn utv év Inpoiow éxtpéper Bpotobs.
“Two things, o youth, are the first among men, the goddess Demeter,
and she is the Earth. Cacll her by either name as you please. She

. < . . .
nourishes mortals witll dry sustenance.”  The second deity is Dio-
L3 . - -

nysus who gives them the juice of the grapesr  °

40 Tn describing the Egyptian cosmogony Diodorus Siculus‘i. 12 also thus connects
the Earth with Demeter : Thy 8¢ yijv &omep dyyeidy Tt T@v pvopévwy SworapBdvovras
puntépa mpoouyopeboar kal Tovs “EAAqpas 3¢ rabrny wapamAnciws AfunTpay koAeiy,
Bpaxy perareBelons Ths Aéigws TO ydp mahady bvoudlesbar yiv unTépa, kabdmep
kal TOv Oppéa mpouapTupely Aéyovta “ v uhrnp mvrwv, AnuATnp wAovrodéTepa.”
¢ And they say that, conceiving the Earth as a sort of receptacle of the things which
were produced, they called her mother ; and that the Greeks in like manner call her
Demeter, with a slight alteration of the letters (i.e. Démétér for Géméter): for of
old she was called ¢ Earth Mother’ (Gén météra), as Orphets too testifies when he
speaks of ¢ the Earth the mother of all things, Demeter, the giver of wealth,”
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And in’the 6th fragment from the Chrysippus of the same dramatist
we find the following passage:

» I‘axa peylory kal Atds cuﬂ'hp,
é pév &vlpgrwy kal Bedy 'yevé'rwp,
8’ SypoBéAovs oTaydvas vorlovs
wapa&ega/.cew; TlkTes Qrarods,
% o glkrer 3¢ Boptw, piAa Te Onpiov,
80ev obi &dlkws

whrnp mdvroy Yevduorar.
“ The mighty Earth, and Jove’s Zthe?,—of these the one is the gene-
rator of men and gods, and the other, receiving the drops of moisture,
produces mortals, produces food, and the tribes of animals;—whence
she is not unjustly regarded as the mother of all.” #
The earth also appears to be regarded by Pindar (Nem. 6, 1 {t.) as
the common parent, or sustainer, of both gods and men :
“Ev awdpdv, & Oedv yévos: &k puas d¢ mvéopey
patpds &updrepor
‘There is one race of men, and one of gods, but we both draw our
breath from the same mother.”
In the following passage of Dionysius of Halicarnassus, vol. v. p. 855
(Diod. Sic.i.7;® Euseb. P. E.i. p. 209)%, and in the )fragment of Euri-

a1 See.also Plato, Repub. iii. 20: ’Ewed) 8¢ mavreAds éeapyaopévor foav kal
N yH abrods pfirnp oboa &vike, k.r.A. “But when they were perfectly fashioned,
and the earth, their mother, sent them forth,” etc. See also the Menexenus, Sect. 7 :
from which I extract the following: & 8% kal % Auerépa ¥i e kal phrnp fkavdy
Texpfiplov mapéxerar &s avfpdmovs yewymoppévn .. . dv yap ¥R ywvaika peulpnrar
kvfiger kal yewrfige &AAa yuvh yiv. “ Whereby our own land and mother (Attica)
gives sufficient proof that she has produced men,” etc. And: “For the earth does
not, imitate woman in becoming pregnant, and bearing offspring, but woman the earth.”

42 Diodorus begins the passage i. 7, in which he introduces these lines from Euri-
pides, as follows : He tells us that in the opinisn ¥ some speculators ¢heaven and
earth had, according to the original constitution of things, but one form, the natural
properties of the two being hlended but that afterwards, when the body of the one
had become separated from that of the other, the world assumed that regular arrange-
ment which we now witness,” etc. (katd yap 7w & &pxiis T@v. Awv odoTacw play
Ixew Béav obpavdy Te xal viv, peprypévns abrdv Tis ploews: perd 8¢ Tadra dia-
ordvrwy Tév cwudTwy &’ AAMAwY Tby ptv kdopov TepikaBeiy Emagay T Spwuévy,
& adt@ advratv, k.T.A.). After giving the details of this development, he concludes :
“And in regard to the nature of the umversc, Euripides, who was a dlsmple of
Anaxagoras, the physical philosopher, does not appear to have differed from the views
which have been stated” (Zoixe 8¢ mepl Tis Tdw SAwv Ploews 008 Edpiridns dia-
dwvely Tols wpoeipnuévors, pabnys &y Arakayopov Tob ¢uoikod). He then quotes
the lines given in the text.

43 See W. Dindorf’s Euripides, vol. ii. p. 915, ed. Oxford, 1833.
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pides, which is there preserved, we find that a doctrine, partl§ similar
to that of the Aitareya Brihmana adduced above, regarding heaven
and earth, is ascribed to the philosopher Anaxagoras, and was ex«
pressed by his .disciple' the poet : .

*Avataybpa mpooepoltnoey Ebpinidns. ’Avakarybpov 5¢ Adyos éotlv Gri wdvra
& waoty, elta JoTepoy Biexplfn. petd Tadbra dufAnoe wal Iwrpdret, xal éml Td dmo-

pdrepoy Fyarye Ty Adyov. dpoAoyel oby Ty SidacwaAlay Thy &pxalay Sk THs
MeAavinmys- * >
Kok éuds 6 piQss, GAN éufis pnTpds wdpa,

&s odpavds Te yaid T Ay popph pla-

émel ' éxwplobnoay &AMAwy dixa,

TikTovol wdvra Kdvédwkay eis ¢dos

dévdpn, wetewd, Oipas, obs 0’ GAun Tpéder,

yévos Te Ovyrav.
“Euripides frequented the lectures of Anaxagoras. Now it was the
theory of that philosopher that all things were confounded (Z:7. all
things were in all things), but afterwards became separated. Euripides
afterwards associated with %ocrates, and became doubtful regarding
the theory. He accordingly adnrits the ancient doctrine by the
mouth of Melanippe: ‘The saying is not mine but ¢ame from my
mother, that formerly the ‘Heaven and Earth formed one substance :
but when they wére separated from each other, they gave birth to all
things, and brought them forth into the light, trees, birds, beasts,
fishes, and the race of mortals.” ”’

The appellation of mother is naturally applied to the earth, as the
source from which all vegetable pfoduets spring, as well as the home
of all living creatures, This is remarked by Lucretius, ‘“ De Rerum
Natura,” in these lines, v. 793 fI. :

¢ Nam neque de cwlo cesidisse animalia possunt,
Nec terrestria de salsis exisse lacunis :

Linquitur ut merito maternum nomen adepta ¢
Terra sit, e terra quoniam sunt cuncta creata,” ete.

o

e @

.

And again, v. 821:

# Quare etiam atque etiam maternum nomen adepta
Terra tenet merito, quoniam genus ipsa creavit
Humanum atque animal prope certo tempore fudit,” ete.

And in illustration of the idea that Heaven is the father of all things,
I may quote his words, ii. 991 :

.

“ Denique ceelesti sumus omnes semine oriundi :
Omnibus ille idem pater est, unde alma liquentis
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4 Umoris guttas mater cum terra recepit,*
Feta parit nitidas fruges arbustaque laeta
Et genus humanum,” ete.

And ii. 998 :

% Qua propter merito mafernum nomen adepta est.
Cedit idem retre*de terra quod fuit ante,
In terras, et quod missumst ex etheris oris
1d rursum czli rellatum templa receptant.”

See also v. 799: * 4

% Quo minus est mirum, si tum sunt lura coorta
Et majora, nova tellure atque w®there adulta,” ete.

My attention was drawn to these passages by finding them referred to
in Professor Sellar’s “ Roman Poets of the Republic,” pp. 236, 247,
‘and 276. See also Lucretius i. 250 :

Postremo pereunt imbres, ubi eos pater aether
In gremium matris terrai praecipitavit ;

And v. 318 : !

Denique jam tuere hoe, circum supraque quod omnem,
Continet amplexu terram : =

See also Pacuyius 86, quoted by Mr. Munro in his Notes on Lucretius
v. 318, and Virgil, Georgics ii. 325, cited it his note on Luecr. i. 250 :

» Tum pater omnipotens fecundis imbribus aether
Conjugis in gremium lactae descendit et omnis
Magnus alit magno commixtus corpore fetus.

Mr. Munro there remarks: ‘“From the Vedas to the Pervigilium
Veneris poets and philosophers love to celebrate this union of ether
and earth, ether as father descending in showers into the lap of mother
earth.” See the same author’s notes on Lucr. ii. 991.4% Tacitus, too,
informs us+in his Germania, 40: Nec quidquam notabile in singulis nisi
quod in,commune Ertham, it ed Terram mitrem, colunt, eamque inter-
venire rebus hominum, jnvehi populis arbitrantur.®® ¢ Nor"is there
anything in regard to particular points which deserves remark except
that they all togéther worship Ertha, ¢.. Mother Earth, and think
that she intervenes in the affairs of men, a'.nd moves round among the,

nations.” S

»
44 Compare A.V. xii. 1, 12, 42, quoted above, p. 23.
4 See also Professor Max Miiller's Lectures on Language, ii. 459, and Mr. C.
Bruce’s paper ¢ On the Vedic Conception of the Earth,”” Journ. R. A. S. xix. 330 ff.

4 Ed. F. Ritter (Cambridge and London, 1848) who substitutes Ertham for the
common reading Nertham, See his Notes in loco, and on Section 9.
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(8) Heaven and earth elsewhere spoken of as created.

On the other hand, Heaven and Earth are spoken of in other places‘
as themselves created. THus it is said (i. 160, 4; iv. 56, 3), that he
who produced heaven and earth must have been the most skilful
artizan of all the gods? (ayam devanam apasam ap&smmb Yo jajana
rodasi visvasambhuva : sa it svapa bhuvaneshu asa ydh tme dyava-pri-
thivi jajana). Again, Indra iscdescribed as their creator (janita divo
Janita prithivyak) (vi. 30, 5; viil. 36, 4);* as having beautifully
fashioned them by his power and skill (x. 29, 6, madtre nu te sumite
Indra purvi dyaur majmand prithevi kavyena); as having generated
from his own body the father and the mother (by which heaven
and earth are clearly intended (x. 54, 3. Kok w nu te mahimanak
samasya asmat purve rishayo antam dapuh | yan mdtarad  cha
pitarain cha sakam ajanayatbas tanvah svayak) ; as having bestowed
them on his worshippers (iii. 34, 8. Sasana yak prithwin dyam
utemam) ; as sustaining and upholdbing them (dadhara yak prithivim
dyam utemam) (iii. 82, 8; 1iii. 44, 3; vi. 17, 7; x. 55, 1);* as
grasping them in.his hand (iii. 30, 5. Jme chid Indra rodasi apare yat
samgribhnah maghavan kasir it {e); as stretching them out 1ik® a hide
(viii. 6. 5. Ojas tad asya titvishe ubhe yat samavarttayat | Indras char-
meva rodasi). The same deity is elsewhere (vi. 30, 1) said to transcend
heaven and earth, which are equal to only a half of the god® (Pra

47 This phrase is, perhaps, primarily meant as an eulogy of the heaven and earth,
by expressing that-he must have been a most glorious being who was the author of
so grand a produetmn as heaven and earth (see Sayana on RV i. 160,4, who says,
¢« that having in the previeus vérst magnified the heaven and earth hy lauding
their son th2 sun, the poet now marrmﬁes them by exalting their maker ”’). But it
also appears to intimate that, in the idea of the writdt, the heaven and carth were,
after all, produced by some greater being. In iv. 17, 4, it is similarly said that « the
maker of Indra was a most skilful artist.” 2

48 The A.V. xii. 1. 10, says: “May our mother the earth whom Indra, the lord

< of power, made, friendly to himself, give milk to me her son (Indro yam chakre at-
mane anamitram sachpatik | s no bhumir visyyjatam mata putraya me payak.

49 Who are the sons or children qf Indra’s brother (6%ratul puiran) mentioned in
this verse, and who is the brother ?

50 Tn viii. 59, 5, it is said: “If, Indra, a hundred heavens and a hundred earths
were thine, a thousand suns could not equal thee, thunderer, nor anything born,
nor both worlds” (yad dyavah Indra te Sataim Satam bhumir uta syuk | ne twa vajrin
sahasrain suryalk anw na jatam ashis rodasr).
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ririche dhvak Indrak prithivyak arddham 1d asya prati rodast ubhe);
and they are further represented as following him as a chariot wheel a
horse (viii. 6, 38. Anu ‘tva rodasi ubhe chakrain na vartty etasam); as
bowing down before him (i. 131, 1. Indraya -hi Dyaur asuro enamnate
Indraya maki prithivi verimabhik);* as trembling from fear of him (iv.
17, 2. Tava tvisho janiman rejata Dyauk rejad bhamir bhiyasa svasye
manyok* | See also iv. 22, 3f.; vi. 17, 9; viii. 86, 14) ; as being dis-
turbed by his greatness (vii. 23, 3. 77 bd;ihz'skm rodasi makitva Indrak);
as subject to his dominion (x. 89, 10. Indro divah Indrah ise prithi-
vyak) ; and as doing homage to his power (viii. 82, 12. Adka te apra-
tishiBtam devi $ushmain saparyatak | ubke susipra rodasi). The creation
of heaven and earth is also ascribed to other deities, as to Soma and
Piishan (ii. 40, 1. Somapashana jonand rayinam jenani divo jandnd
prithivyak); to Soma (ix. 98, 9. Sa vam yajneshu Manavi Indur
Jamishta rodast | devo devi styadi | See also ix. 90, 1; ix. 96, 5); to
Dhatri (x. 190, 3. Sarya-chandramasau *Dhata yathapirvam® akal-
payat | divaim cha prithivin cha antariksham atho svah); to Miranya-
garbha (x. 1219 9. Ma no kimsy janitdc yak prithivyak yo va divam
satyadharma jajane | Comp. v. 5); they are declared to have received
their shape and variety of forms, from Tvashtri, though themselves
parents (x. 110, 9. Yak tme dyavaprithwi: janitri rapair apimsed bhu-
vanant visvd) ; to have sprung respectively from the head and the feet
of Purusha (x. 90, 14, Nabhyalk asya antariksham $irshno dyauk sama-
varttate | padbhyam bhumik); and to be sustained or supported by
Mitra (iii. 59, 1), by Savitri (iv. 58, 2; x. 149, 1. Savita yantraih pri-

51 Heaven (Dyaus) is here styled asurah, ¢ the divine,” as also in i, 53, 7.

923l tmght at first sight appear as if| accordltg % thg fourth verse of thls hymn
(iv. 17, 4), the Heaven Dyaus, was the father of Indra (see Professoxry Wilson’s
translation, vol. iii. p. 161) But the meaning seems to be : ¢ The Heaven esteemed
that thy father was a stalwart hero: he was a most skilful artist who made
Indra, who produced ¢he celestial thunderer, unshaken, as the world (cannot be
shaken) from its place.” This is confirmed by verse 1, which says that the Hedven
acknowledged Indra’s power; and by verse 2, which represents it as trembling at his .
birth. See also vi. 72, 3.

53 The two worlds, rodas?, are here styled dev?, ¢ deme,’ and manavi, “human,”
or “connected with men,” or ¢ friendly to men.” *

o4 Tt is remarkable that here Dhatri is said to have formed the sun, moon, sky,
earth, air, and heaven, as before; as if, agreeably to the Puranic conception, they
had previously existed, and been destroyed. See the 1st vol. of this work, 2nd ed.
pp. 81, 66, 76.
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thivim aramnad askambhane Savita dyam adrimhat), by Varur_n(u (vi. 70,
1;vii. 86, 1; viii. 42, 1), by Indra and Soma (vi. 72, 2), by Soma
(ix. 87, 2), and by Hiranyagarbha (x. 121, 5). ‘

¢ %
(4) Speculations about their arigin.

In other passages we encounter various speculationstabout their
origin. In i. 185, 1, the perplexed poet enquires, ¢ Which of
these two was the first,” aad which the last? How have they
been produced ? Sages, who knows?”" (Katara purva katara apara
ayok katha jate kavayok ko vi veda).® In vii. 34, 2, the wateps are
said to know the birth-place of heaven and earth (viduk prithivyah
dwo janitram Sriwvants apo adhe ksharantik). In x. 81, 7, the Rishi
asks: “What was the forest, what was the tree, from which they
fashioned the heaven and the earth, which abide undecaying and per-
petual, (whilst) the days pnd many dawns have disappeared?’ (ki
svid vanam kah w so vrikshak asa yato dyava-prithivi nishiatakshuh |
samtasthane cy'ar:e itauts ahani parvir ushaso jaranta). This question is
repeated in x. 81, 4;% and in the same hymn (verses 2 and 3) the
creation of heaven and earth is ascribed to the sole agency of the god
Vidvakarman: ® 2. ¢ What was the support, what and how was the
basis from which by his might the all-seeing Vigvakarman produced
the earth, and spread out the sky? 8. The one god who has on every
side eyes, faces, arms, and feet, blows with his arms and his wings,
when producing the heaven and earth” (2. K7 svid asid adhishthanam
arambhanam katamat svit katha asit | yato bhamiin janayan Visvakarma
o7 dyam aurndd makina visvachakshah | 8. Visvata$chakshur, uta visvato-
mukho viSvatobakur wta.visbataspat | sam bakubkyam dhamati sam pata-

~ .

55 S'atap. Br. xiv. 1, 2, 10, Jyam prithiv bhutasys prathama-ja, “ This earth is
the firstborn of created things.”

56 Compare Professor Miiller’s Lectures on Language, ii. 48, and Nirukta iii. 22,

51 See also the Taitt. Br. ii. 8, 9, 6, where the answer is given, ‘ Brahma was the
forest, Brahma was that tree from which they fashioned heaven and carth >’ (Brakma
vanam Brahma sa vrikshah gsid yato dyavaprithivi nishtatakshuh). In A.V. xii. 1,
60, Vidvakarman is said to have sought the earth with an oblation when she had
entered into the fluid atmosphere ( yam anvaichhad Visvakarma antar arnave rajasi
pravishtam). Compare the accounts in the Brahmanas and Puranas of the earth
being sunk beneath the waters at the creation, 1st vol. of this work, 2nd ed. pp.
50-55, 76.

68 See the 4th vol. of this work, pp. 4 ff., and Haug’s Aitareya Brahmana, ii. 299,
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trair dydva-bham? jandyam devah ekak). In x. 72, which will be
quoted in the next section, a different account is given of the origin of
Leaven and earth. In R.V. x. 129, 1, it is said that originally there
was ‘ nothing either non-existent or existenf, no atmosphere or sky
beyond”’ (na asad asid no sad asit tadanim na asid rajo no vyoma paro
yai); and in Taitt. Br. ii. 2, 9, 11f,, it is declared, that ‘‘formerly
nothing existed, ngither heaven, nor earth, nor atmosphere,” and their
formation is described : ‘° That, being non-existent, resolved, ¢ Let me
become,’ ”’ ete. (idam vai agre navva kinchana dsit | na dyeur dsit | na
prithivi | na antariksham | tad asad eva san mano ’kuruta *“ syam” ¢t7 |
The passage is quoted at length in the 3rd vol. of this work, pp. 27 ff.)

It is, as we have already seen (p. 24), a conception of the Greek, as
well as of the oldest Indian, mythology, that the gods sprang from
Heaven and earth (in the former case Ouranos and Gaia). The Indian
god who is represented in the Veda as the consort of the Earth and the
progenitor of the gods, does not, however, as we have seen, bear the same
name as the corresponding divinity among the Greeks, but is called Dyaus,
or Dyaush pitar® But this latter name is in its origin identical with Zeus,
or Zeus pater, and Jupiter, or Diespiter, the®appellations given to the
supremeggod of the Greeks and Romans,” whom Heslod represents as
the grandson of Ouramos. On the other hand, the name of Ouranos
corresponds to that of the Indian deity Varupa, who, though he is not
regarded as the progenitor of the gods, yet, as we shall see more fully
in a future section, is considered to®coincide with Ouranos in repre-
senting the sky. y

The word Prithivi, on the other hand, which in most parts of the
Rig-veda is used for Earth, has no connegtign with any Greek word of
the same’meaning. * It seems, however, originally to have been merely
an epithet, meaning’*“bréad ;”’ ® and may have supplanted the older

5 For the proof of the identity of Dyaus and Zeus, see Prof. Miiller’s Leetures on
Language, i. 11; ii. 425-434; Prof. M. Bréal, “ Hercule et Cacus,” 102; Hartung,
“Religion und Mythologie der Griechen,” ii. 5. ; iii. 1 ff. See also . pp- 45 f., and
and 76 f. of the last-named work, where Hera, the consort of Zeus, is described as a
representative of the earth, and where Uranos &nd Gaea, Kronos and Rhea, Zeus
and Hera, though described in the Greek mythology as successive pairs of deities,
are yet asserted to be essentially the same couples, with altered names.

60 Compare in the first volume of this work, pp. 52, 53, two passzges from the
Taittiriya Sanhita and Brahmana, in which the formation of the earth is described,

3
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word Gaw, which (with Gma and Jma) stands at the head of th: earliest
Indian vocabulary, the Nighantu, as one of the synonyms of Prithivi
(earth), and which closely resembles the Greek T'aia or r4. In this way
Gaur matar may possibly, have once corresponded to the I5 whrnp or
Anudrap of the Greeks. ‘

Professor Benfey (Orient und Occident, i. 48, note 275, which the
German reader may consult), and Mé Michel Bréal (Hercule et Cacus,
p- 101) are of opinion that tke functions which in the older Indian
mythology were assigned to Dyaus, were at a later period transferred
to Indra, whose characteristics will form the subject of a later section.

and in which it is said to have derived the name of Prithivi from its being extended
(aprathata). See also R.V.ii. 15, 2, sa dhdrayat prithivim paprathat cha | *“ He
upheld the earth (prithivt), and spread it out” (paprathat).
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1 SECTION III.
ADITIST

I proceed to Aditi, who is, in idea at least, if not chronologically,
one of the older Indian deities, and who is the only goddess, except
Nishtigri®* and Ushas, whom I have noticed as specified by name in
the R.V. as the mother of any of the gods.

(1) The epithets by which she,is characterized.

Though not the subject of any separate hymn, Aditi is an object of fre-
quent celebration in the Rig-veda, where she is supplicated for blessings
on children and cattle (as ini. 43, 2. yatha ne Aditth karat pasve nribhyo
yatha gqpe | yatha tokaya rudriyam), for protection ail for forgiveness.
She is represented, as we have already seen (p. 13), as the mother
of Varuna and some of the other deities. In the Nighantu, or
ancient vocabulary prefixed to the Nirukta, the word Aditi is given
a synonym (1) of prithivi, the earth; (2) of vdck, voice; (3) of go,
cow;® and (4) in the dual, of dyava-prithiryau, heaven and earth
(Nigh. 1. 1, 11; 2, lrl; 3, 30). In the Nirukta (iv. 22) she is defined
as the mighty mother of the gods (adina .de:'a-mdt(i).“ In another part

L]

» »

6t Before commencing the revision of this section, I had received the Brst vol. of
Prof. Miiller’s translation of“the Rig-veda, which contains, pp. 230-251, an able
dissertation on Aditi. See the same anthor’s Lectures on Language, ii. 500.

62 See note in p. 13.

8 Compare R.V. viii. 90, 15, gam anagam aditim ; and Vaj. Sanb. xiii. 43, where
Agni is supplicated not to injure her (gam ma himsir Aditim virajam), and 49°
(ghritain duhanim aditim janaya). »

¢ In R.V.1i. 113, 19, Ushas (the dawn) is styled “ the mother of the gods, and the
manifestation of Aditi” (mdta devanam Aditer anikam) ; or, as Sayana explains, the
rival of Aditi, from her appearing to call all the gods into existence when they are
worshipped in the mormng, as Aditi really gave them birth. Compare i. 115, 1.
Miiller, Transl. of R.V. i. 231, renders Aditer anikam, “the face of Aditi.”
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(xi. 22) of the same work (where the different gods are taken uf in the
order in which they are found in the list in the Nighantu, chap. 5) she
is placed at the head of the female divinities of the intermediate region®
(atha ato madhya-stanak &'riyak | tasam Aditih prathamagamini bha-
vat?). In numerous texts of the R.V. Aditi i$ styled the ¢¢ goddess,”
or the “divine” (dev?) (as in iv. 55, 3, 7; v. 51, 11§ vi. 50, 1; vii.
38, 4; vii. 40, 2; viil. 25, 10; viil. 27, 5; viil. 56, 10), the ‘“irre-
sistible goddess ” (devi Aditir agarvd, ii. 40, 6; vii. 40, 4 ; x. 92, 14),
“the luminous,® the supporter of creatures, the celestial ’’ (jyotish-
matim Aditim dharayat-kshitiin® svarvatim, 1. 186, 3), the ¢ widely
expanded ” (wru-vyachdah,” v. 46, 6), the friend of all men” (visva-
janyam, vii. 10, 4). In v. 69, 3, the rishi exclaims: ¢ In the morning
I continually invoke the divine Aditi, at mid-day, at the setting * of
the sun” (pratar devim Aditim johavims madhyendine udita saryasya.)
In i. 185, 8, her gifts—purg, unassailable, celestial, imperishable, and
inspiring veneration,—are supplicated (ancko datram Aditer anarvam huve
svarvad avadhain namasvat); and in dnother place (1. 166, 12) the large
blessings conferred by the Maruts are compared to the beneficent deeds
of Aditi (dirghain vo datram Aditer sva vratam).® In iv. 55, 8, she i3
styled Pastya, which Professor Roth understands to mean a heusehold
goddess (comp. Miiller, p. 248). In the Vaj. S. she is thus celebrated,
21, 5 (=A.V. vil. 6, 2): ‘“Let us invoke to aid us the great mother
of the devout, the mistress of the ceremonial, the strong in might, the
undecaying, the widely-extended, the protecting, the skilfully guiding
Aditi”’ (makim @ shu mataram suvratanam ritasya patnim avase huvema |
tuvikshatram ajerantim wrachim susarmanam Aditim supranitim.

e v
6 See Roth in Journ. Germ. Or. Society, vi. 69; and confpare R.V. vil. 82, 10:
« We celebrate the beneficent light of Aditi,” etc. (avaghram yyotik).
6 The same epithet, dhdarayat-kshiti, is, in R.V. x. 132, 2, applied to Mitra and
Varuna, the sons of Aditi. «
67 Compare Taitt. Br. ii. 4, 2, 7: Send ka nama prithivi dhananjaya visvavyachah
 Aditih suryatvak.
68 The word wdit{ here is uyderstood both by Roth (s.2.), by Kuhn (in his review
of this essay), and Miiller (Transl. R.V. i, 231, 232), to signify the setting of the sun.
6 Miiller, p. 199, translates thi%: * your bounty extends as far as the sway of
Aditi.’ See his note on the different senses of vrata, pp. 225 ff.
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J
(2) Origin of the conception of Aditi according to Professors Roth and
Miiller.

In the Lexicon of Bohtlingk and Roth the word aditi is taken (in
addition to other senses which are also assigned) to signify ¢ infinity,
especially the bgundlessness of heaven in opposition to the finiteness of
the earth, and its spaces;’’ and this signification is considered to be
personified in the goddess Aditi’ In his Illustrations of the Nirukta,
pp. 150 f. Professor Roth had undersfdod the word to mean *inviola-
" bility,” “imperishableness ;" and when personified as a goddess, to denote
eternity, her sons the Adityas being the sons of eternity, and the solar
and luminous gods Varuna, Mitra, Aryaman, Bhaga, etc., being pre-
eminently the eternal deities, as light was regarded as the immaterial
and eternal principle. In his essay on the highest gods of the Arian
nations (Journ. of the German Or. Society, vi. 68 f.) the same writer
says: ‘“Aditi, eternity, or the eternal, i¢ the element which sustains,
and is sustained by, the Adityss. This conception, owing to the
character of what it embraces, had not in the Vedas been carried out
into a definite personification, though thes beginings of such are not
wanting. . . . . This eternal and inviolable principle, in which the
Adityas live, and which constitutes their essence, is the celestial
light.”

In a note on R.V. i. 166, 12 (Trans. of the Rig-veda, i. 230),
Professor Miiller says that ¢ Aditiy an ancient god or goddess, is in
reality the earliest name invented to express the Infinite; not the
Infinite as the result of a long process of abstract reasoning, but the
visible Infinite, visible by the naked eye, the endless expanse, beyond
the earth, beyondsthe clouds, beyond the 'sky." And in the next page
he goes on to remark that ““if we keep this original conception (the
conception which he has explained in these two pages) of Aditi clearly
before us, the various forms which Aditi assumes, even in the hymns
of the Veda, will not seem incoherent.

»
» (8) Aditi as the mother, of the Adityas.

I proceed to adduce some of the other texts in which Aditi is de-
scribed and characterized, and begin with those in which she is repre-
sented as the mother of Varuna and the other kindred gods:
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viil. 25, 8. 7a mata visvavedasa asuryaya pramahasa | mahi jajana
Aditir yitavari | ¢ The mother, the great, the holy Aditi, brought
forth these twain (Mitra and Varuna), the mighty lords of all wealth,
that they might exercise di%ine power.”

viii. 47, 9. Aditir nak urushyatu Aditir $arma yackhatu | mata M-
trasya revato Aryamno Varupasys cha anchasah | “Méy Agiti defend
us, may Aditi grant us protection, she who is the mother of the opulent
Mi_.tra, of Aryaman, and of the einless Varuna. See also x. 86, 3, and
x. 132, 6; and A.V.v. 1, 9.

In R.V.ii. 27, 7, she is styled rdja-putra,’ ““the mother of kings ;"
in iii. 4, 11, su-putra, ‘ the mother of excellent sons;” in viii. 56, 11,
as ugra-putra, *‘the mother of powerful sons;”” and in Atharva-veda,
iii, 8; 2; xi. 1, 11, “the divine Aditi, mother of heroes” ($ara-putra).
All these epithets have obviously reference to Varuna and the other
Adityas as her offspring. In A.V. viil. 9, 21, she is called Aditi, who
had an eight-fold parturition, who had eight sons” (ashta-yonir Aditir
ashtaputrd). In viii. 90, 15, (referred to by Professor Muller in his
Lectures ii. 501, and in his Trans. of the R.V.1i. p. 237), Aditi appears
to be described as the daughter of the Vasus, the sister of the Adityas,
and the mother of Rudras (mata rudranam duhita vasanam sva$i " dit-
yanam amritasya nabkik | pra nw vocham clikitushe jandyas ma gam and-
gam Aditim vadhishta).

In the Sima-veda (=A.V. vi. 4, 1) the brothers as well as the sons
of Aditi appear to be menhoned 1. 299: ¢ May Tvashtri, Parjanya,
and Brahmanaspati [preserve] our divine utterance. May Aditi with
(her) sons and brothers preserve our invincible and protecting utter-
ance” ™ (Tvashta no daivpaisveshak Parjanyo Brahmanaspatik | putrair
bhratribhs~ Aditir nu patu no dushtaram trdma';zam vackak). Who her
brothers may be, does not appear.

s

(4) Is Aditi ever identified with the sky 2

: In another passage of the R.V. x. 63, 2, Aditi is thus mentioned,
along with the waters, and the earth, as one of the sources from which

70 Inii. 27, 1, the epithet rdjadhyak, “ kings,” is applied to all the six Adityas
there named.

71 Benfey, however, understands the sons and brothers to be those of the worshipper.
For tramanain vachah the AV, reads trayamanam sahah, < delivering foree.”
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the gods had been generated: ¢¢ All your names, ye gods, are to be
revered, adored, and worshipped ; ye who were born from Aditi,” from
the waters, ye who are born from the earth, listen here to my invo-
cation ” (Visva ki vo namasyans vandya namang devak uta yayniyani vak |
ye stha jatak Aditer adblyas pars ye prithivyas te me tha $ruta havam |).
In this passpge we appear to find the same triple classification of gods
as celestial, intermediate, and terrestrial (comp. A.V. x. 9, 12), which
we have already met with in R.V.i. 139, 11,” and in the Nirukta.
The gods mentioned in the verse before us as sprung from Aditi, might
thus correspond to the celestial gods, among whom the Adityas are
specified by Yaska as the first class, or to the Adityas alone.™

The hymn before us proceeds in the next verse (x. 63, 3) : ‘“Gladden,
in order to promote our well-being, those Adityas, who are invigorated
by hymns, the bringers of vigour, the energetic, to whom their mother
the sky, Aditi, (or the infinite sky),” towering to the empyrean,

2 Roth, in his Lexicon, understands the word Aditi in this passage to mean *in-
finity,” the boundjessness of heaven as opposed to the limitation of earth.

73 The same threefold origin of the gods to"cther with the use of the word
‘“waters,” to denote the intermediate region, is fou.nd also in x. 49, 2, where it is
said: mag dhwr Indram nama devatah divas cha gmas cha apain cha jantavah |
“The gods, both those who are the offspring of the sky, of the earth, and of the
[aerial] waters, have assigned to me the name of Indra;’’ and in x. 65, 9, the poet
says: Parjanya-Vata vrishabha purtshind Indra-Vayu Varupo Mitro Aryama |
devan Adityan Aditim havamahe ye parthiviso divydso apsu ye | ¢ Parjanya, Vata,
vigorous and shedders of moisture, Indra, Viyu, Varuna, Mitra, Aryaman: We
invoke the divine Adityas, Aditi, those (gods) who are terrestrial, celestial, wh