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d b s
THE object which I have had in view in the series of
of treatises which this volume forms a part, has been to
investigate critically the most important points in the
civil and religious history of the Hindus. Having shown
in the First Volume that the mythical and legendary ac-
counts given in the Puranas, etc., regarding the origin of
the caste system which has long prevailed in India, are
mutually contradictory and insufficient to establish the
early existence of the popular belief regarding the distinet
creation of four separate tribes, as an original-and essen-
tial article of the Brahmanical creed; and having én-
deavoured to prove, in the Second Volume, by a variety
of arguments, drawn chiefly from comparative philology
and from thé contents of the Rigveda, that the Hindus
are descended from a branch of the Indo-European
stock., which dwelt originally along witk: the other cog-
nate races. in Central Asia, and subsequently migrated
mto Northern Hindustan, where the Brahmanical reli-
gion and institutions were developed and matured ;—I
noy eome, in this Third Volume, o consider more par-
ticularly the history of the Vedas, regarded as the sacred
Scriptures of the Hindus, and the inspired sotrce from-
which their religious and philosophical systems (though,
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to a great extent, founded also on reasoning and specu-
lation) profess to be mainly derived; or with which, at
least, they all claim to be in harmony. « &'

When I speak, however, of the history‘of the‘-Veda, 1
am reminded that I am employing a term twhich - will
suggest to the philosophical reader the ide# of a minute
and systematic account of the varlous opmlons which
the Indians have héld in regard “to their sacred books
from the commencement, through all the successive
stages of their theological development, down to the
present time. To do anything like this, however, would
be a task demanding an extent of research far exceeding
any to which I can pretend. At some future time, in-
deed, we may hope that a history of the theological and
speculative ideas of the Indians, which shall treat this
branch also of the subject, may be written by some com-
petent schqlar. My own design is much more modest.
I 6nly attempt to show what are the opinions. on the
subject of the Veda, which have been entertained by
certain distinct sets of writerscwhom I may broadly
divide into three classes—(1) the mytholegical, (2) the
scholastic, and (3)-the Vedic.

The first, or mythological class, embraces the writers
of the different Purands and Itihdsas, and partia'ly those
of the Brahmanas and Upenishads, who, like the com-
pilers of the Puranas, frequently combine the mytho-
logical with the tﬁeosgc)phic element. . ,

The second, or scholastic class, includes the avthors of
the different philosophical schools, or DarSanas, with
theiz scholiasts and expositors, and the commentators
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on the Vedas. The whole of these writers belong to
the class of systematic or philosophical theologians ; but
as their §peculaf1ve principles differ, it is the obJect of
each particular school to explain ant establish the origin
arid.authority of the Vedas on grounds’conformable to
its own fundamental dogmas, as well as to expound the
‘ doct1:71nes of the sacred books’i in such a way as to har-
monize with its own spetial tenets. * « , }

The third class of writers, whose opinions in regard to
the Vedas I have attempted to exhibit, is composed (1)
of the rishis themselves, the authors of the Vedic hymns,
and (2) of the authors of the Upanishads, which, though
works of a much more recent date, and for the most part
of a different character from the hymns, are yet regarded
by later Indian writers as forming, equally with the
latter, a nart of the Veda. As the authors of the hymns,
the earliest of them at least, lived in an age of simple
conceptions and of spontaneous and childlike devotion,
we shall find that, though some of them appear, in con-
formity with the spirit, of their times, to have regarded
their compositions as ix a certain degree the result of
" divine inspiration, their primitive and elementary ideas
on this subject form a strong contrast to the artificial
and systepatié definitions of the>later scholastic writers.
And even the authors of the Upanishads, though they,
in a more distinct manner, claim a superhuman authority
for their ows prod;lctions, are very far from recognizing
the rigid classification which, at a subsequent period, di-
vided the Vedic writings from all other religiqus works,
by a broad line of demarcation.
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It may conduce to the convenience of the reader, if I
furnish here a brief survey of the opinions of the three
classes of writers above described, in regaz‘d to the Vedas,
as_these opinions are”shown in the passages Whlch are
collected in the present volume. . g

The first chapter (pp. 1-217) conta1n§ tex’ss exhlbltmg
the opinions on the origin, division, 1nsp1ra.t10n, an%au-
thority of the Vedas; which have Been held by Ifdian
authors shortly before, or subsequent to, the collection of
the Vedic hymns, and consequently embraces the views -
of the first two of the classes of writers above specified,
viz. (1) the mythological and (2) the scholastic.. In the
first Section (pp. 3-10), I adduce texts from the Purusha
Siikta, sthe Atharva-veda, the Satapatha Brahmana, the
Chhandegya Upanishad, the Taittiriya Brahmana, and
the Institutes of Manu, which variously represent the
Vedas (@) as springing from the mystical sacrifice of
Purusha ; (b) as resting on (or inhering in) Skambha ;
(¢) as cut or scraped off from him, as being hi hair,
and his mouth ; (d) as springing from Indra; (¢) as pro-
duced from time; (f) as prodaced from' Agni, Vayu,
and Siirya; (g) as springing from Prajapati, and the
waters ; (k) as being the breathing of the Great Being;
() as being dug by thke gods out of the mmd—ocean
(7) as being the hair of Prajapati’s beard, and (%) as
being the offspring of Vach. :

In page 287 ofr the"Appendix a further-verse of the -
Atharva-veda is clted in which the Vedas are declared
to have sprung from the leavings of the sacrifice (uch-
clz/zzs,lzta,)
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In the second Section (pp. 10-14) are quoted pas-
sages from the Vlshnu, Bhwavata, and Markandeya Pu-
ranas, wﬁhmh Eepre§ent "fhe four Vedas as having issued
" from the mouth of Brahma at the creation ; several from
the Harivamsa, >which speak of the Vedas as created by
Brahma or as produced from the Gayatri; another from
the Mahabharata, Whlch describes them as created by
Vishiu, or as havmg Sarasvatl for' their mother; with
one from Manu, which declares the Vedas, along with
certain other objects, to be the second manifestation
of the Sattva-guna, or pure principle, while Brahma is
-one of its first manifestations.

The third Section (pp. 14-18) contains passages from
the Brahmanas, the Vishnu Purana, and the Mahabha~
rata, in which the Vedas are celebrated as comprehend-
ing all heings, as being the soul of metres, hymns,
breaths, and gods, as imperishable, as the souyce of form,
motion, and heat, of the names, forms, and functions of
all creatures, as infinite in extent, as infinite in their
essence (brakma), though limited in their forms as Rich,
Yajush, and Saman verdes, as eternal, and as forming
‘the essence of Vishnu. s «

The fourth Section (pp. 18—36) contains passages from
the Sata'oatha Brahmana and Manu in which the great
bepefits resultmg from the study of the Vedas, and the
dignity, power, authority, and eﬂicacy of these works

®ac cglebrateds together with tWO other texts from the
latter aythor and the Vishnu Purana, in which a certain
impurity is predxcated of the Sama-veda (congpare the.
Markandeya Purana, as quoted in *p. 12, where the four
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Vedas are described as respectively partaking differently

of the character of the three Gunas, or Qualities); and

some others from the Vayu, Fadma, Matsya, and Brah-

ma-vaivartta Purdnas and the Mahdbharata, and Rimi-

yana, which derogate greatly from the eonsideration of

the Vedas, by claiming for the Pumnas and Itihasas an

equality with, if not a supenorltv to, the older scrip-

tures. A passage' is next quoted from the Mundaka

Upanishad, in which the Vedas and their appendages are

designated as the ‘““inferior science,” in contrast to the

“ superior science,’”’ the knowledge of Soul ; and is fol-

lowed by others from the Bhagavad Gita, the Chhan-

dogya Upanishad and the Bhagavata Purana, in which

the ceremonial and polytheistic portions of the Veda are

depreciated in comparison with the knowledge of the su-

preme Spirit. °

The fifth Section (pp. 36—49) describes the division of

thé Vedas in the third or Dvapara age, by Vedavyasa

and his four pupils, according to texts of the Vishnu,

Vayu, and Bhagavata Puranas ; and then adduces a dif-

< ferent account, asserting their division in ¢he second or

Tretacage, by the King Puriiravas, according to another

passage of the same Bhagavata Purana, and a text of the

Mahabharata (though ‘the latter is silent regarding Pu-

b riravas). &

Section vi. (pp. 49- 57) containg passages from the
Vishnu and Vayu Pu,rax_las and the Satapdtha Brabmana, @

regarding the schism between the adherents of the Yajur-

B ‘veda, as@epresented by the different schools of Vaiam-

payana and Yajnavalkya, and quotes certain remarks of

1.
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Prof. Weber on the same subject, and on the relation of
the Rig and Sama Vedas to each other, together with
some other tegts, adduced’and illustrated by that scholar,
on the hostility of the Atharvanas towards the other
Vedas, and of the Chandogas towards the Rig-veda.

Section yii. (pp., 67-70) contains extracts from the
worls of Sayana ‘and Madhava ,the commentators on the
Rig and Taittiriya Yajur Vedas, in'which they both de-
fine the characteristics of the Veda, and state certain
arguments in support of its authority. Sayana (pp.
58-66), *after notic{ng the objections urged against his
views by persons of a different school, and defining the
Veda as a work consisting of Mantra and Brahmana,
asserts that it is not derived from any personal, or at
least not from any human, author (compare the further
extract from him in p. 105); and rests its authority on
its own declarations, on its self-proving power, on the
Smriti (7.e. non-vedic writings of eminent saints), and on
common notoriety. He then encounters some other ob-
jections raised against uhe Veda on the score of its con-
taining passages which’ are unintelligible, dubious, ab-
surd, contradictory, or superfluous. *Madhava (pp. 66—
70) dlefines the Veda as-the work which alone reveals
the suporyatural means of attaining future felicity ; ex-
plains that males only, belonging to the three superior
castes, are competept to study its;, contents; and asserts
thgt,s\inasmuc\h as it is eternal, it is a primary and infal-
lible aushority. This eternity of the Veda, however, he
appears to interpret as not being absolute, butyas dating
from the first creation, when it was produced from Brama,

-
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though, as he is free from defects, the Veda, as his work,
is self-proved. ¢

Section viil. (pp. 70-108) coﬁ’tams the Views of;Jaimini
and Badarayana, the (alleged) authors of the Mimansa
and Brahma (or Vedanta) Sttras on the eterriity of the
Veda. Jaimini asserts that sound, og Wofds ~are eternal,
that the connection between words and the ob_]ects ¢hey
represent also, is ‘not arbitrary or conven(tional,' but
eternal, and that consequently the Vedas convey un-
erring information in regard to unseen objects. This
view he defends against the Naiyayikas, answerlng their
other objections, and insisting that the names, derived
from those of certain sages, by which particular parts of
the Vedas are designated, do not prove those sages to
have been their authors, but merely the teachers who
studied and handed them down; while none of the
names occurring in the Veda are those of temporal
beirigs, but all denote some objects which have existed
eternally. Two quotations in support of the superna-
tural origin of the Veda are "next introduced from
the Nyaya-mala-vistara (a condensed accbunt of the
Mimansa system) @and from the Vedartha-prakada (the
commentary on 4he Taittiriya Yajur-veda). The avgu-
ments in both passages (pp. 86-89) are to, the same
effect, and contain nothing that has not been already in
substance anticipated in preceding summaries of the Mi-
mansa doctrine. In reference to their argiiment that-no
author of the Veda is remembered, I have notic2d here
that the supposition which an objector might urge, that
the «ishis, the acknotledged utterers of the hymns,

— '
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might also have been their authors, is guarded against
by the tenet, elsewhese maintained by Indian writers,
that the* rishis’ were merely seers of the pre-existing
sacred texts. Some of the opinions quoted from the
Siitras of Jaimini are further enforced in a passage from
the Summazz’y of the Mimanga doctrine, which I have
quotkd from the Sasva-darSanessangraha. The writer
first notices the Naiyayika objections to the Mimansaka
tenet that the Veda had no personal author, viz. (1) that
any tradition to thig effect must have been interrupted at
the past’ dissolution of the universe; (2) that it would
be impossible to prove that no one had ever recollected
any such author; (3)that the sentences of the Veda
have the same character as all other sentences; (4) that
the inference,—drawn from the present mode of trans-
mitting the Vedas from teacher to pupil,—that the same
mode of transmission must have gone on frem eternity,
breaks down by being equally applicable to any other
book; () that the Veda is in fact ascribed to a personal
author in a pagsage of the book itself; (6) that sound is
,not eternal, and that when we recognize letters as the
same we have heard before, this dobs not prove their
identity or eternity, but is merely a recognition of them
as belonging to the same species as other letters we have
heard before ; (7) that though Paramesvara (God) is na-
turally incorporeal, ke may have assumed a body in order
toaedeal the Veda, etc. The writer then states the Mi-
mansakd answers to these arguments thus: What does
this alleged ¢ production by a personal authory ( pauru-
sheyatva) mean? The Veda, if supposed to be so “pro-

X )
——e
)
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duced, cannot derive its authority (a) from inference (or
reasoning), as fallible books employ the same process.
Nor will it suffice to say (3) that* it derives- its &nthority
from its truth:. for the Veda is defined to be a book
which proves that which ean be proved, 111 10 other way.
And even if Parame§vara (God) wer2 to assume a body,
he would not, in that state of limitation, have any atcess
to supernatural knowledge. Further, the fact that dif-
ferent §akhas or recensions of the Vedas are called after
the names of particular sages, proves nb more than that
these recensions were studied by those sages, and affords
no ground for questioning the eternity of the Vedas,—
an eternity which is proved by the fact of our recogniz-
ing letters when we meet with them. These letters are
the very identical letters we had heard before, for there
is no evidence to show either that letters of the same
sort (Gs, for instance,) are numerically different from
each other, or that they are generic terms, denoting a
species. The apparent differences which are observable
in the same letter, result merely from the particular cha-
racteristics of the persons who utter it, and"do not affect
its identity. This is followed by further reasoning in
support of the same general view; and the writer <then
arrives at the conclusmn which he seems to hitnself to
have triumphantly establishtd, that the Veda is unde-
rived and authomtatlve o

The question of ‘the effect produced on “the Vedss tby
the dissolutions of the world is noticed in sdme ex-
tracts frem Patanjali’s Mahabhashya and its commen-
tatofs, which have been adduced by Prof. Goldsticker
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in the Preface to his Manava-kalpa Satra, and which
I have partly reprinted in pp. 95ff. It is admitted
by Patasjali,that, though the sense of the Vedas is
permanent, the order of their letters has not always
remained the same, and’ that this difference is exhibited
in the diffexenf recansions of the Kathakas and other
schodls. Patanjali himself does rot say what is the cause
of this alteration in the order of the letters ; but his com=
mentator, Kaiyyata, states that the order was disturbed
during the great*"myndane dissolutions, etc., and had to
be restored (though with variations) by the eminent
science of the rishis. XKulluka, the commentator on
Manu (see p. 6), maintains that the Veda was pre-
served in the memory of Brahma during the period of
dissolution ; and promulgated again at the beginning of
the Kalpa, but whether in an altered form, or not, he
does not tell us. The latter point is also left unsolved
in Sankara’s commentary on Brahma Sitra i. 3, 30,
which I quote in the Appendix, pp. 300 ff. Pages
93 ff. contain some remiarks (by way of parenthesis) on
‘the question Wwhether or not the Parva Mimanisa adm1ts
the existence of a Deity. g

I the extract given in pp. 98-105 from his commen-
tary on ‘the Brahma Sutras,' S‘aﬁkara, who follows the
author of those Satras, and* Jaimini, in basing the au-
thority of the Vedas on the eternity of sound, finds it
neadsdary to meet an objection that, as the gods men-
tioned ia the Veda had confessedly an origin in time, ’che

i)
1 My attention was ongma]ly drawn to this passage by a treatise, then unpubhshed
by the Rev. Prof. Banerjea, formerly of Bishop’s Colleve, Calcutta.



xvi PREFACE.

€

words which designate those gods cannot be eternal, but
must have originated co-evally with the created objects
which they denote, since eternal words ceuld 9ot have
an eternal connection with non-eternal objects. This
difficulty he tries to overcome (1gr¢or1ng the ground
taken by Jaimini, that the Veda contams no references
to non-eternal objects) by assertinge that the eternal ~con-
nection of words is not with individual objects, but with
the species to which these objects belong, and that Indra
and the other gods are proved by the Veda to belong to
species. Sankara then goes on to assert, on the autho-
. rity of Brahma Sutra, 1. 3, 28, fortified by various texts
from the Vedas and the Smritis, that the gods and the
world generally are produced (though not in the sense of
evolution out of a material cause) from the word of the
Vedas (see pp. 6 and 16) in the form of sphota. This
last term will be explained below. This subject above
referred to, of the eternal connection of the words of the
Veda with the objects they represent, is further pursued
in a passage which I have quoted in the Apmendix, p. 300,
where an answer is given to the objection’ that the ob-
jects denoted by the words of the Veda cannot be eternal,
as a total destruction of-everything takes place (not, in-
deed, at the intermediate, but) at the great mundane dis-
solutions. The solution given is that, by the favourof
the supreme Lord, the-inferior lords Brahma, ete., retain
a recollection of the previous mundane conditions’ ‘md
that in each successive creation everything is produced
exactly the same as it had previously keen. I then pro-
ceed in p. 105 to adduce a passage from Sayana, the

( ' ¢ C

——
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commentator on tha Rig-veda, who refers to another of
the Brahma Sutras, i. J, 3 (quoted ‘in p. 106), declaring
that Bragkma wa} the source of the,Veda, which Sankara
interprets as containing a proof of the omniscience of
Brakima. Sliyaﬁa, uynderstands this text as establishing
the superhuman on in of the Veda, though not its
eternity in the prope\t sense, ifs bemg only meant, ac-
cording to him (as well as to Madhava ; see p. xi. ), that
the Veda is eternal in the same sense as the ether is
eternal, 7.e. during the period between each creation and
dissolution of the universe.

In opposition to the tenets of the Mimansakas, who
hold the eternity (or the eternal self-existence) of the
- Veda, and to the dogmas of the Vedanta, as just ex-
pounded, Gotama, the author of the Nyaya aphorisms,
denies (Section ix. pp. 108-118) the eternity of sound;
and after vindicating the Veda from the tharges of
falsehood, self-contradiction, and tautology, deduces its
authority from the authority of the wise, or competent,
person or persons Who,were its authors, as proved
by the efficady of such of the Vedic prescriptions as
relate to mundane matters, and can “be tested by ex-
perience. It does not distinctly result *from Gotama’s
aphorism® that God is the competent person whom he
regards as the maker of the“Veda. If he did not refer
to God, he must have regarded thesrishjs as its authors.
Theyadthors of the Vaiseshika Sutras, and of the Tarka
Sangrahs} as well as the writer of the Kusumanjali,
however, clearly refer the Veda to Iévara (God) as its
framer (pp. 118-133). Udayana, the author of the latter

(4
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work (pp. 128-133), controverts the.opinion that the ex-
istence of the Veda*from eternity can be proved by a
continuous tradition,.as such a‘tradition mustshe says,
have been interrupted at the dissolution of the world,
which preceded the existing creation. He, therefore
(as explained by his commentator), ‘mfers an eternal
(and omniscient authorrof the Veda ; asserting that the
Veda is paurusﬁeya or derived ﬁom a personal author;
that many of its own texts establish this; and that the
appellations given to its particular $akhas or recensions,
are derived from the names of those sages whose persons
were assumed by I$vara, when he uttered them at the
creation. In pp. 125 ff. I have quoted one of the Vai-
Seshika Sutras, with some passages from the commen-
tator, to show the conceptions the writers entertained
of the nature of the supernatural knowledge, or intui-
tion, of the rishis.

Kapila, the author of the Sankhya Aphorisms (pp. 133

—138), agrees with the Nyaya and VaiSeshika aphorists in

denying the eternity of the Veda, but, in zonformity with
his own principles, differs from Gotama and Kanida in
denying its derivation from a personal (7.c. here, a divine)
author, becausé there zvas no person (%e. as his corimen-
tator explains, no God) to make it. Vishne, the chief
of the liberated beings, though omniscient, could not, he
argues, have made thz Veda, owingto his impassiveness,
and no other person ¢ould have done so from want ofoom-
niscience. And even if the Veda have been uitered by

, the prifieval Purusha, it cannot be called his work, as it

was breathed forth by him unconsciously. Kapila agrees

4 -
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with Jaimini in ascribing a self—demonstratmg power to
the Veda, and differs from the Vaideshikas in not de-
riving 48 authonty from correct knowledge possessed by
a, conscious utferer. He proceeds to controvert the
existence of such a thmg as sphofa (a modification of
sound which is gssdmed by .the Mimansakas, and de-
scribed as single, inMdivisible, distinet from individual
letters, existing in the form of words, and constituting
a whole), and to deny the eternity of sound.

In the tenth Séction (pp. 138-179) I shew () by quo-
tations from the aphorisms of the Vedanta and their com-
mentator (pp. 140-145), that the author and expounder
of the Uttara Mimafisa (the Vedanta) frequently differ
from Jaimini the author of the Purva Mimafisa in the
interpretation of the same texts of the Upanishads. A
similar diversity is next (4) proved at greater length
(pp- 145-173), by quotations from the aphorisms snd
commentaries of the Vedanta and the Sankhya, to cha-
racterize the expositions proposed by the adherents of
those two systems 1esp:eet1vely One quotation is given
.in pp. 176 ff. "to shew (¢) that the same is true in regard
to the followers of the VaiSeshika phllosophy, who dis-
tinetly reject the Vedantic explanations; and last of all
(d) I have made some extracts (pp. 177 ff.) from the
Bhakti Siitras of Sandilya to exhibit the wide divergence
of that writer, from®the orthodox*views of the Vedanta
regdrding the sense of the Vedds. In pp. 178-175
I quote”some remarks of Dr. E. Roer, and Prof. Max
Miiller, regardingthe doctrines of the Upanisiads, and
their relations to the different pthosophlcal schools.

3 )
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In the facts brought forward in this section we find
another illustration (1) of the tendency common to all
dogmatic theologians to interpretin strict eonformbty with
their own opinions the unsystematic and not always con-
sistent texts of an earlier age which have bebn handed
down by tradition as sacred and mfalhble, and to repre-
sent them as containing,or as neces,sanly implying, fixed
and consistent systems of doctrine ; as well as (2) of the
diversity of view which so generally prevails in regard
to the sense of such texts among writers of different
schools, who adduce them with equal positiveness of
assertion as establishing tenets and principles which are
mutually contradictory or inconsistent.

In the eleventh Section (pp. 179-207) some passages are

adduced from the Nyaya-mala-vistara, and from Kullika’s
commentary on Manu, to show that a distinct line of de-
marcation i§ drawn by the scholastic writers between the
Vedas on the one hand, and all other classes of Indian
scriptures, embraced under the designation of Smriti (in-
cluding the Darfanas, the Institutes of Manu, the Pu-
ranas, and Itihasas, etc.), on the other, thie first being.
regarded as independent and infallible guides, while the
others are (in theory) held to be authoritative only in so
far as they are founded on, and coincide with,tlie Veda.
The practical effect of this distinetion is, however, much
lessened by the fact that the ancient sages, the authors
of the Smritis, such of them, I mean, as, like Manf, are
recognized as orthodox, are looked upon by Madkava and
Sankara @s having' had access to Vedic texts now mno
longer extant, as having held communion with the gods,
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and as having enjoyed a clearness of intuition into divine
mysteries which is denjed to’later mortals (pp. 181-185).
Sankarg, howetes (as shdwn in pp. 184-192), does not
regard all the ancients as having possessed this infallible
insight intb tru‘th, but exerts all his ingenuity to explain
away the cldims (thpugh clearly sanctioned by an Upani-
sha¢) of Kapila, Who, was not osthodox according to his
Vedantic standard, to rank as an authorlty In his deé-
preciation of Kapila, however, Sankara is opposed to the
Bhagavata Purza (p. 192). I.then proceed to observe
(pp- 194-196) that although in ancient times the authors
of the different philosophical systems (Darsanas) no doubt
put forward their respective opinions as true, in oppo-
sition to all the antagonistic systems, yet in modern times
the superior orthodoxy of the Vedanta appears to be
generally recognized; while the authors of the other
systems are regarded, eg. by Madhustdana Sarasvati,
as, amid all their diversities, having in view, as their
ultimate scope, the support of the Vedantic theory. The
same view, in, substandg, is taken by Vijnana Bhikshu,
_the commentator on the Sankhya Sitras, who (pp. 196-
203) maintains that Kapila’s system, though atheistic, is
not irreconcilable with the Vedanta and other theistic
schools, s, its denial of an I$vara ‘(God) is only practical,
orregulative, and merely ernforced in order to withdraw
men from the too earnest contemplatmn of an eternal
an¢ perfect Deity, which would }mpede their study of
the distinction between matter and spirit. To teach
men this discrimipation, as the great means ofsattaining
final liberation, is one of the two main objects, and sttong

2
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points, of the Sankhya philosophy, and here it is authori-
tative ; while its atheism'is admitted to be its weak
side, and on this subject it hhs-no authogity. « Vijnana
Bhikshu goes on to say that it is even supposable that
theistic systems, in order to prevent sipﬁers from atiajn-
ing knowledge, may lay down doctriges partjally opposed
to the Vedas; and that though in these portions they are
erroneous, they will still possess authonty in the portlons
conformable to the Sruti and Smriti. He then quotes a
passage from the Padma Purna, in which the god Siva
tells his consort Parvati that the VaiSeshika, the Nyaya,
the Sankhya, the Purva-mimansa DarSanas, and the Ve-
dantic theory of illusion, are all systems infected by the
dark (or fa@masa) principle, and consequently more or less
unauthoritative. All orthodox (@stika) theories, however,
are, as Vijnana Bhikshu considers, authoritative, and free
from error on their own special subject. And as respects
the discrepancy between the Sankhya and the Vedinta,
regarding the unity of Soul, he concludes that the former
is not devoid of authority, as jhe appargnt diversity of
souls is acknowledged by the Vedanta, aud the diseri-
minative knowledge which the Sankhya teaches is an
instrument of liberation to the embodied soul; and-thus
the two varying doctr{nes, if regarded as, the ¢ne prac-
tical (or regulative), and the other real (or transcend-
ental), will not be confradictory. A4 the close of Section
eleventh (pp. 204— 207) it is shewn that the distiuction
drawn by the Indian commentators between the super-
‘human §’eda and its human appendages, the Kalpa
Sttias, etc., as well as the Smritis, is not borne out by



PREFACE. i

»

certain texts which,I had previously cited. The Brihad
Aranyaka and Mundaka Upanishads (pp- 8, 31) seem to

place all,the different sorts of Sastras or scriptures (in-
" cluding the four Vedas) in one and the same class, the
fornter speaking of them all promiscuously as being the
breathing of; Brahmg, while the latter describes them all
(excopt the Upamshads) as bemo parts of the “inferior
science,” in opposition” to the ¢superior science,” or
knowledge of Brahma. In the same spirit as the Mun-
daka, the Chhandogya Upanishad also (quoted in p. 32f.)
includes the four Vedas in the same list with a variety
of miscellaneous Sastras (which Narada has studied with-
out getting beyond the confines of exoteric knowledge),
and never intimates (unless it be by placing them at the
head of the list) that the former can claim any superior-
ity over the other works with which they are associated.
As, however, Sankara could not, in consistengy with the -
current scholastic theory regarding the wide differehce
between the Vedas and all other Sastras, admit that the
latter could have had @ common origin with the former,
‘he endeavours in his comment on the passage of the
Brihad Aranyaka Upanishad to which I have adverted,
to shew that the other works, which are there said to
have been, breathed out by the great Being along with
the Vedas, were in reality «portions of the Brahmanas.
This explanation cap scarcely apply to all the works enu-
mepaded, and its force is weakened by the tenor of the
other passages from the Mundaka and Chhandogya
Upanishads, while any such distinction is repydiated in
the statements of the Itihasas and Puranas quoted in
pp. 27-30 and 105. .

A}
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In the twelfth Section (pp. 207-217) the arguments
in support of the Veda, adduced in the philosophical
systems, and by the various cotnmentafor’s, as ahoye sum-
marised, are recapitulated, and some remarks are made
on these reasonings. My observations are intended.to
shew that the arguments in question. are incpnclusive, or
assume the points to be,,estabhshed, that the rishis are
proved by the conténts of the hymns to have been their
real authors; and that numerous events which have
occurred in time, are undoubtedly mentioned in the
Vedas. This as we have seen (above, p. xvi) is ad-
mitted by Sankara.

The Second Chapter (pp. 217 -286) exh1b1ts the
opinions of the rishis in regard to the origin of the
Vedic hymns. Its object is to shew in detail that,
though some at least of the rishis appear to have
imagined themselves to be inspired by the gods in the
expression of their religious emotions and ideas, they
at the same time regarded the hymns as their own com-
positions, or as (presumably) the gémpositiops of their fore-
fathers, distinguishing between them as new and old, and_
deseribing their own authorship in terms which could
only have been dictated . by a consciousness of its reelity.
The first, second, and ‘third Sections (pp. 218-214) con-
tain a collection of passages drom the Rig-veda in which
a distinction is drawn (1) between therishis as ancient and
modem, and (2) betwpen the hymns as older and“more
recent; and in which (3) the rishis describe themselves as
the makeys, fabricators, or generators of the hymns; with
somé additional texts in which such authorship appears
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to be implied, though it is not expressed. Section fourth
(pp. 245—-283) contains ,a variety of passages from the
same Veda, ingviich (1) a superhuman character or super-
natural facultie§ are ascribed to the earlier rishis; and
(2).’che ided is expxessetl that the praises and ceremonies
of the rishis jvefe suggested and directed by the gods in
genetal, or, in partwular, by ‘the goddess of speech, or
by some other or others of the different deities of thé
Vedic pantheon. To illustrate, and render more intel-
ligible and probable, the opinions which I have ascribed
to the old Indian rishis regarding their own inspiration,
I have quoted in the same Section (pp. 267-273) a
number of passages from Hesiod and Homer to shew
that the early Greek bards entertained a similar belief.
I then advert (pp. 273 -274) to the remarkable diverg-
ence between the later religious histories of Greece and
of India. I next enquire briefly (in pp. 274-275) in
what way we can reconcile the apparently conflicting
ideas of the rishis on the subject of the hymns, con-
sidered, on the yone handy as their own productions, and,
on the other, ds inspired by the gods. Then follow (pp.
275-279) some further texts from ‘the Rig-veda, in
whick a mystical, magical, or supernatiral efficacy is
ascribed to.the hymns. These are succeeded (pp. 279-
283) by a few quotations from the same Veda, in which
the authors complain ef their own ignorance ; and by a re-
ferenze to the contrast between these humble confessions
and the proud pretensions set up by later theologians in
behalf of the Veda, and its capability of imparting uni-
versal knowledge. The ideas of the rishis regardihg
their own inspiration differ widely from the conceptions

. )
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of later theorists; for while the former looked upon the
gods, who were confessedly mere created beings, as the
sources of supernal illuminatitn, the latier either regard ‘
the Veda as eternal, or refer it to the eternal Brahma, or
Tévara, as its author. The fifth and last Bectiort (pp.
283 -286) adduces some texts from tle Svetasvatara,
Mundaka and Chhindogya Upanishads$, which show the
opinions of the writers regarding the inspiration, of their
predecessors; and refers to the similar claims set up on
their own behalf by the writers of the. Itihasas and Pu-
ranas, as shewn in the passages quoted in pp. 27-30.

With all its imperfections this volume may perhaps
possess a certain interest, not only for the student of
Indian history, but also for the divine and the philo-
sopher, as furnishing a few documents to illustrate the
course of theological opinion in a sphere far removed
from the erdinary observation of the European student,
—4a course which, quite independently of the merits of
the different tenets involved in the enquiry, will, I
think, be found to present acremarkable parallel in
various respects to that which is traceable in the his-
tory of those religious systems with which we are most
familiar. In both casgs we find that a primitive age of
ardent emotion, of simple faith, and of upacticulated
beliefs, was succeeded by as period of criticism and spe-
culation, when the floating materials handed down by
preceding generétions were compared, ciassiﬁed,tvre'con-
ciled, developed into their consequences, and elaborated
into a variety of scholastic systems.

%n the Preface to ‘the first edition I stated as follows:
“In regard to the texts quoted from the Rig-veda, I

2
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have derived the same sort of assistance from the French
version of M. Langloisy which has been acknowledged
_in the Rrefaco to the Second Volume, p. vi. I am also
indebted for \sosme of the Vedic texts to Boehtlingk
and Roth’s 'Lexw(sns’ :

A comparison of the formey edition with the present
will shew that c0n51derab1e alterations and additions
have been made in the latter. The texts which formerly
stood in the Appendix have now been transferred to their
proper places in the body of the work; and various other
passages have been transposed. The principal additions
will be found in the first four sections, in the ninth (pp.
115-127), tenth (which is altogether new), eleventh (pp.
1851F), and in the Appendix.

I am indebted to various learned friends for assistance
in different parts of the work, which I have acknow-
ledged in the notes. My thanks are especially due to
Professors Goldstiicker and Cowell for various important
corrections which they have suggested in my translations
of passages of a scholad{ic and philosophical character,
quoted either in the body of the volume or in the Appen-
dix,—corrections which are incorporatéd in the text,—as
well as for some further remarks.and suggestions which
will be found in the notes or Appendix. I am also under
obligations to Professor Aufrecht for some emendations of
my renderings in the early part of the work, as well as
for g explanz;tions of many of the texts of the Rig-
veda cited in the Second Chapter.

EpixBurcH, - . J. BIUIR‘.
November, 1868.
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ORIGINAL’ SANSKRIT TEXTS.

VOLUME THIRD.

»

CHAPTER 1.

OPINIONS REGARDING THE ORIGIN, DIVISION, INSPIRATION, AND
AUTHORITY OF THE. VEDAS, HELD BY INDIAN AUTHORS
SHORTLY BEFORE, OR SUBSEQUENT TO, THE COLLECTION OF
THE HYMNS OF THE RIG-VEDA.

Ix the preceding volumes of this work! I have furnished a general
account of the ancient Indian writings, which are comprehénded under
the designation of Veda or Sruti. These works, which, as we have
seen, constitute the earhest htemgure of the Hindus, are broadly divi-
sible into two classes} (1) The Mantras or hymns, in which the praises
of the gods are celebrated and their blessing is invpked; (2) the Brah-
manas, which embrace (a) the liturgical institutes in. which the cere-
monial application of these hymns is declared, the various rites of sacri-
fice are prescred, and the origin and hidden import of the different
forms arp explained, and (3) the Aranyakas,? and Upanishads (called also
Vedantas, <.c. concluding portions of the Vedas), which in part possess
the same character as gome of the earlier portioﬁs of tde Brahmanas, and
are in part zheological treatises in which the spiritual aspirations which

2

! See Vol. I. pp. 2ff. and Vol. IT. pp. 169ff. See also Professor Max M iiller’s
History of Ancient Sanskrit Litesature.

2 For more precise information see Miiller's Anc. Sansk. Lit. pp- 313 ff. from which®
it will be perceived that only some of the Aranyakas form part of the Brahmanas, and
that two of the Upanishads are included in a Sanhita.

1 *
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were gradually developed in the minds of ‘the more devout of the
Indian sages are preserved. It is, therefore, clear that the hymns con-
stitute the original and, in Some respects, the mqst ésseptial portion of the
Veda; that the Brahmanas arose out of the hymns, 2nd are Subservient
to thelr employment for the purposes of worship ; ﬁhlle the Upanishads
give expression to ideas of a speculative and ¥ stlcal character which,
though to some extent discoverable in the hymns and in the older
portlon of the Brahmanas, sre much further ‘matured, and assume a
‘more exclusive importance, in these later treatises. N

I content myself here with referring the reader who desires to obtain
a fuller idea of the nature of the hymns, and of the mythology which
they embody, to the late Professor H. H. Wilson’s translation of the
earlier portion of the Rig-veda, to his prefaces to the several volumes,
to Professor Max Miiller’s History of Ancient Sanskrit Literature,
and to two papers of my own in the Journal of the Royal Asiatic
Society, entitled Contributions to a knowledge of the Cosmogony and
Mythology of the Rig-veda. In the fourth volume of this work I
return to the latter branch of the subject, and compare the conceptions
which the rishis entertained of the different objects of their worship,
with those« representations of the deities who bore the same names,
which occur in Indian writings of a later date, whether mythological
or theological.

The task to which I propose in the meantime to devote myself, is to
supply some account of the opmlons entertained by Hindu writers,
ancient and modern, in regard to the origin and awchority of the Vedas.
With this view I hdve collected from some of the later hymns, from
the Indian writings of the middle and later Vedic era (the B(réhmar_las
and Upanishads) as well‘as from the books, whether popular or scien-
tific, of the post-vedic period (the Puranas, the Itihasas, the Institutes
of Manu, the aphorisms of the Darganas, or systems of philosophy, and
their commentator‘s, andethe commentaries on the Vedas) such passages
as I have discovered which have reference to thesé subjects, end propose
to compare the opinions there set forth with the ideasfentert?xiqed on
some of these points by the writers of the more ancient hymus, as
:ieducﬁ)le from numerops passages in their own compositions.

The mythical accounts which are given of the origin of the Vedas

¢ 4
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5 OF THE VI.<]DAS, HELD BY INDIAN AUTHORS. 3

are mutually conflicting.” In some passages they are said to have been
created by Prajapati from fire, air, and the sun, or by some other
process. In othqr texfs thep are said to, have been produced by
Brahma ffom hio, different mouths, or by the intervention of the
Gayats], or to ha\é sprung from the goddess Sarasvati, or to have
otherwise anscna il p?oceed to adduce these several passages.

3 ? >

b} 5 L]
Secr. 1,—Origin of the Vedas according td the Purusha-salta, the
Atharva-veda, the Brahmanas, Upanishads, and Institutes of Manu.

Purusha-sikta.—In the ninth verse of this hymn (Rig-veda, x. 90,
already quoted in Vol. I. pp. 8 and 9) the three Vedas are said to have
been produced from the mystical victim Purusha: Zasmad yajnat
sarva-hutah richah samant jajnire | chhandamsi jojnire tasmad yajus
tasmad ajayata | “‘From that universal sacrifice sprang the rich and
saman verses: the metres sprang from it : from it the yajush arose.”?

This is the only passage in the hymns of the Rig-veda in which the
creation of the Vedas is described.

In the Atharva-veda the following texts refer to that subject :

x. 7, 14. Yattra rishayah prathameak richak sama g}ajur maki, |
ekarshir yasminn arpitah Skambham tam braki katamah svid eva sak |

20. Yasmad richo apatakshan yoyur yasmad apakashan | samani
yasya lomani atharvangiraso mylckam | Skambham tam braki katamah
svid eva sal | -

_“Declare who that Skambha (supporting-pringiple) is in whom the
primeval rishis, the rich, siman, and yajush, the earth, and the one
rishi, are sustained. . . . . 20. Declare svho is that Skambha from
whom they gut off the rich verses, from whom they scraped off the .
yajush, of whom the siman verses gre the hairs, and the verses of
Atharvan and Angiras the mouth.”

3 » 3

3 The W(\;d veda, in Whatever sense we are to understand it, occurs in R.V. viii,
198 5 Yok samidha yah ahuti yo vedena daddsa martyo agnaye ] Yo namasa svadhva-
ral | 6. Tasya 4d arvanto ramhayante asavas tasya dywmnitamamn yasak | na tam
amho deva-kritain kutas chana na martya-kritam nasat | ¢ The horses of that mortal
who, devoted to sacrifice, does homage to Agni with fuel, with an oblation, With ritual
knowledge (?), with reverence,—(6) speed forward 1mpetuously, and his renown 'is
most glorious. No calamity, caused cither by god or by man, can assail him from
any quarter.”

3



1
4 OPINIONS REGARDING THE ORIGIN, ETC. ;

xiii. 4, 88. Sa vai rigbhyo ajayata tasmad richo ajayanta |
“He (apparently Indra, see verse 44).sprang from the rich verses:
the rich verses sprang from him.” ke €
xix. 54, 8. Kalad rwﬁah samabhavan: yajuh Lalad/‘aju/ata |
“From Time the rich verses sprang: the yaJush gprang from Time.” ¢
The following texts from the same Veda may a‘lso be introduced here :
iv. 35, 6. Yasmat pakvad amgitam samba\zﬁuw Y0 .{;a ayatryah adhi-
patir babhiva | yasmm vedahe nihitak mswrupas tenaudanenatv tarami
myityum |
“I overpass death by means of that oblation (odana), from which,
when cooked, ambrosia (amprita) was produced, which became the lord
of the Géayatri, and in which the omniform Vedas are comprehended.”
vii. 54, 1. Richain sama yajamahe yabhyam karmant kurvate | ete sadasi
rajato yajnam deveshu yachhatal | 2. Richam sama yad apraksham havir
ojo yajur balam | esha ma tasmad ma himsid vedah prishtak Sackipate |
“We worship the Rich and the Saman, wherewith men celebrate
religious rites, which shine in the assembly, and convey sacrifices to
the gods. 2. Inasmuch as I have asked the Rich and the Saman for
butter and for vigour, and the Yajush for strength,—let not the Veda,
so asked, destroy me, o lord of strength (Indra).”
‘The next passage is from the Satapatha Brahmana, xi. 5, 8, 1ff.:
Prajapatir vai idam agre asid ekah eva | so’kamayata syam prajayeya
it | So’$ramyat sa tapo’tapyata | tasmach chrantat tepandat trayo lokakh
asyijyanta prithivy antariksham dyaul {'sa imams tein lokan ablitatapa |
teblyas taptebhyas trind jyotimshy ajayanta agnir yo’am pavate siryak |
sa tmant tripi jg/otii%wﬁy abhitatapa | tebhyas taplebhyas trayo vedah
ajayanta agner pigredo vaygr yajurvedal siryat samavedah | sa tmdins
trin vedan abhitatapa | tebhyas taptebhyas irini Sukrany ajayanta bhur
tty rigvedad bhuvah 1ti yajumedat svar it samavedat | "’a(l rigredenaiva
hotram akurvata yajurvedena adhvary yavam samavedena udgithant | yad
eva trayyal vidyayai Sukrah tena brakmatoem uc]wlzalrama
“Prajapati was formerly this universe [7.e. the sole ex1st(npe], one
only. He desired, ‘may I become, may I be propagated,’ He toiled
¢ See 1wy translation of the entire hymn in the Journal of the Roy. As. Soc. for
1§65, p. 381. The Vishnu Purina, i. 2, 13, says: Ta eva sorvam evaitad vyakta-
vyakta-svaripavat | tatha purusha-ripena kala-rupena cha sthitam | « This (Brahma)
is all this universe, existing.both as the perceptible and the imperceptible; existing
also in the forms of Purusha and of Kala (Time).”

¥ g/
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in devotion, he performed austerity. From him, when he had so
toiled, and performed austerity, three worlds were created,—earth, air,
and sky. He infused warmth into these three worlds. From them,
thus heased, thfee lights were produced—Agni (fire), this which
punﬁes (¢.e. Pavada, or Viyu, the wind),® and Sirya (the sun). He
mfusea heat into these.thred lights. From them so heated the three
'Vedds were pro&uce'd —the Rig-veda from Agni (fire), the Yajur-veda
from Vayu (Wmd), and the Sama- veda from Sirya (the sun). He
infuse, warmth into these three Vedas. Frém them so heated thres
luminous essences were produced,—bhih from the Rig-veda, bhuvah
from the Yajur-veda, and svar from the Sama- veda. Hence, with the
Rig-veda they performed the function of the hotri; with the Yajur-
veda, the office of the adhvaryu ; with the Sama-veda, the duty of the
udgatri ; while the function of the brahman arese through the luminous
essence of the triple science [4.e. the three Vedas combined].”

Chhandogya Upanishad.—A similar passage (already quoted in Volume
Second, p. 200) occurs in the Chhandogya Upanishad (p. 288 of
Dr. Roer’s ed.):

Prejapatir lokan abhyatapat | tesham tapyamanandam rasan prabrikad
agnim prithivyak vayum antarikshad adityam divak | sa etas, tisro devatah
abhyatapat | tasam.tapyamanandm rasan prabrihad ayner ricko vayor
yajunshi sama adityat | sa etam trayin vidyam abhyatapat | tasyas
tapyamanayah rasan prabrihad bhur ¢t¢ rigbhyo bhuvar it7 yajurbhyah
svar iti samabhyak |, %

¢ Prajapati infesed warmth into the worlds, and from them so heated
Le drew forth their essences, viz. Agni (fire) from the earth, Viyu
(wind) from the air, and Sirya (the sun) from the sky. He infused
warntil into these three deities, and from them so heated he drew forth
their essences,—from Agni the rich verses, from Vayu the yajush
verseos, and from Siirya the siman werses. He then infused heat into
this triple science, and from it so heated he drew forth its essences,—
from gmh verses the syllable bhah, from yajush° verses bhuvah, and

from &aman verses svar.”’
%
5 See S'atapatha Brahmana, vi. 1, 2, 19: . . . ayam eva sa Vayur yo “yam pavate
. *This is that Vayu, he’who punﬁcs >

¢ Passages to the same effect occur also in the Aitareya (v. 32-34) and Kaushi-
takl Brahmanas. That in the former will be found in Dr, Haug’s translation of the

3
3 3



l

6 OPINIONS REGARDING THE OR1GIN, ETC.,

€

Manu.—The same origin is assigned to the ¢hree Vedas in the follow-
ing verses from the account of the creation in Manu, i. 21-23, where
the idea is no doubt borrowed from the Brahmanas

Sarvesham tu sa namant karman? cha przﬂml prith ok | Veds-$abdebhya
evadaw prithak samsthas cha nirmame | Karmatman/agm cha devanam 80
‘spijat praninam prabhub | sadhyanam’cha gazaim sukshman 4 /zgmam
chaiva sanatanam | Agni-vayu- mwblz yas tu {rayam brahma sanatanam |
dudoha yajna-siddhyartham rig- chuk sama-lakskunam |
« “He[Brahmi]in the beginning fashioned from the words of the Veda'
the several names, functions, and separate conditions of all [ creatures].
That Lord also created the subtile host of active and living deities, and
of Sadhyas, and eternal sacrifice. And in ordey to the performance of
sacrifice, he drew forth from Agni, from Vnz'xyu, and from Surya, the
triple eternal Veda, distinguished as Rich, Yajush, and Saman.”

Kullika Bhatta, the commentator, annotates thus on this passage:

Sanatanam nityam | vedapaurusheyatva - paksho Manor abhimatak |
purva-kalpe ye vedas te eva Paramatma-mirtter Brakmanak sarvajnasya
smrity-aradhah | tan eva kalpadav agni-vayu-ravibhyah dchakarsha |
Srauta$ cha ayam artho na Sankaniyah | tathacha Srutih | ¢ agner rigredo
vayor yajurvedah adityat samavedah” iti |

¢The word sandtana. means  eternally pre-existing.” The doctrine
of the superhuman origin of the Vedas is maintained by Manu. The
same Vedas which [existed] in the previous mundane era (Kalpa) were
preserved in the memory of the omnisefent Brahmj, Who was one with
the supreme Spirit. It was those same Vedas that, én the beginning of
the [present] Kalpa, ke drew forth from Agni, Vayu, and Siirya: and
this dogma, which is founded upon the Veds, is not to be questioned,
for the Veda says, ¢the Rig-¥eda comes from Agni, the YaJur-veda from
Viyu, and the Sama-veda from Siirya.”” c

Another commentator on Manug Medhatithi, explains this passage in
a more rationalistic fashi%n, ¢ by remarking that the Rig-veda opens
with a hymn to fire,’and the Yajur-veda with one fa which ajy is men-
tioned.”—Colebr. Misc. Ess. i. p. 11, note. g

7
Brahmana; and the one in the latter is rendered into German by Weber in his Ind.
Stud. ii. 363 £, g
7 Kullika explams this to mean, “ Having understood them from the words of
the Veda* (Veda-sabdebhyal eva avagamya).

~
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To the verses from Manu (i. 21-23) just cited, the following from
the second book may be added, partly for the purpose of completing
the parallel with the passages previously adduced from the Satapatha
Brahmanpg #nd tte Chhéindogya Upanishad :

Manu, ii. 76 .\ karai chapy ukarai cha makarai cha Prajapatih |
Ve?{a-tmydd wiraduhad phir Dhuvak svar 61t cha | 7. Tribhyah eva tu
vedebhyal padam pddam’adadukat | “tad’ sty ricko’syalk savitryah
parameshih prajapatid | . . . . 81.Omkara-purvikas tisro mahavyah-
ritayé wyayah | Tripada ckaiva gayatri Eq}'neyaiz Brakmano mukham.

76. “Prajapati also milked out of the three Vedas the letters 4, %,
and m, together with the words bhap, bhuvak, and svar. 77. The same
supreme Prajapati aleo milked from each of the three Vedas one of the
[three] portions of the text called savitri [or gayatri], beginning with
the word #az.® . . . . 81. The three great imperishable particles (42,
bhuvah, svar) preceded by om, and the gayatri of three lines, are to be
regarded as the mouth of Brahma.”

The next passage, from the Satapatha Brahmana, vi. 1, 1, 8, first
speaks generally of Prajapati creating the three Vedas, and then after-
wards, with some inconsistency, describes their production from the
waters: ?

So’yam purushak Prajapatir akamayata * bhayan syain prajayeye”
ite | so’$ramyat sa.tapo "tapyata | sa Srantas tepano brakma eva pratha-
mam asrijata trayim eva vidyam | sa eva asmai pratishtha ’bhavat | tas-
mad ahur “ brakma asya saupasya pratishtha’ iti | tasmad anichya
pratitishthati | pz’dtisﬁ;hd hy esha yad brakma | tasyam pratishthayam
pratishthito *tapyata | 9. So’po’srijata vachek eva lokat | vag eva asya
sa'srijyata | sa idam sarvam apnod yad idain kincha | yad apnot tasmad
apak < yad avrinot tasmad vak | 10. Sa’kamayatd  abhyo’dbhyo’ dhi
prajayeya’ iti | so’naya trayya vidyayd' saka apak pravisat | tatah
andai samavarttata | tad abhyamridat | “asto” ity “astu bhayo’stv” ity
eva tad abravit | tato brakma eva prathamam asryyata trayy eve vidya |
tasmad ahur “ brahma asya sarvasya pratRamajan’ it | api ki tasmat
purm%d'd brakma eva purvam asrijyata tad asya tad mukham eva
asrijyata [» tasmad anwichanam ahur ‘“ agni-kalpak’ it0 | mukham hy
etad agner yad brakma |

8 This text, Rig-veda, iii. 62, 10, will be quoted in the sequel. B
9 This passage with the preceding context is given in the Fourth Volume of this
work, pp. 18f. a

El - 2
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“This Male, Prajapati, desired, ‘May I multiply, may I be propa-
gated.” He toiled in devotion; he practised austere-fervour. Having
done so he first of all created sacred knowledfre, the triple Vedic science.
This became a basis for hjm. Wherefore men: say, ‘acreC. knowledge
is the basis of this universe.” Hence after studyjig the Veda a man
has a standing ground; for sacred knowledge is his foundation. Resting
on this basis he (Prajapati) practised austere fervour. 9. He created
the waters from Vach (speech), as their Worlé Vich was his: she was
created She pervaded alLthls ‘whatever exists. As she pervaded gapnot),
waters were called ‘apah ? Asshe covered (avrinot) all, water was called

‘var.’ 10. He desired, ‘May I be propagated from these waters.” Along
with this triple Vedic science he entered the waters. Thence sprang
an egg. He gave it an impulse; and said, ¢ Let there be, let there be,
let there be again.’ Thence was first created sacred knowledge, the
triple Vedic science. 'Wherefore men say, ¢ Sacred knowledge is the
first-born thing in this universe. Moreover, it was sacred knowledge
which was created from that Male in front, wherefore it was created as
his mouth. Hence they say of a man learned in the Veda, ¢ He is like
Agni; for sacred knowledge is Agni’s mouth.’”’

The next passage from the Taittiriya Brahmana, ii. 3, 10, 1, briefly
states that the Vedas were created after Soma :

Prajapatih Somai rajanam asrijata | tam trayo vedah anv asyijyanta |

¢ Prajapati created king Soma. After him thé three Vedas were
created.”

The same, Brahmana in other places, as 1ii. 3, 2 1, speaks of the
Veda as derived from PraJapatl (Prajapatyo vedak).

Satapatha Brakmana.—According to the following passage of the
Satapatha Brihmuna, xiv. §, 4, 10 (= Brihad Aranyaka Upaaishad,
p- 455 of Roer’s ed. and p. 179 of trans.) the Vedas, as well as other
Sastras, are the breath of Brahma :

Sa yatha ardredhagner ablzya]zztut prithag dhiamah mmécharantz evain
vai are 'sya mahato bhitacya niSvasitam éiad yad rigvedo yajurvedah
samavedo’tharvangirasak itihasak purdnan vidya dpam’shada(ﬁ ‘§lokak
sutrany anuwvyakhyanani vyakhyanani asyaive efani sarvani niva-
sitant | »

“As frém a fire made of moist wood various  modifications of smoke
proceed, so is the breathing of this great Being the Rig-veda, the

& Ty ‘
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Yajur-veda, the Sima-vega, the Atharvangirases, the Itihasas, Purinas,
seience, the Upanishads, verses (§lokas), aphorisms, comments of dif-
ferent kinds—all the=e are his’ breath.mgs 2

It is cyrisus taat *in» this p‘lssaoe the Vegas appear to be classed in
the same category*swith various other works, such as the Sitras, from
sonde 2t least ,of which (as we shall see further on), they are broadly
dxstmﬂmshed by later erters who regard the former (including the
Brahmanas and® Upanjshads) as of saperhuman origin, and infallible
correctﬁess, while this chardeter is expredsly denied to the latter, which
are represented as paurusheya, or merely human compos1t1ons, possessed
of no independent authority.

In the Brihad Arapyaka Upanishad (pp. 50-53 of Dr. Réer's ed.)
Prajapati [identified with Death, or the Devourer] is said to have pro-
duced Vach (speech), and through her, together with soul, to have
created all things, including the Vedas:

Sa taya vacha tena atmand idam sarvam asyijata yad idain kincha
richo yajuinshs samans chhandanst yojnan prajak pasan |

“By that speech and that soul he created all things whatsoever,
rich, yajush, and siman texts, metres, sacrifices, ereatures, and animals.”

And in Satapatha Brahmana, xiv. 4, 3, 12 (p. 290 of the same Bri-
had Aranyaka Upanishad) it is said: »

Trayo vedah ete eva | vag eva rig-vedo mand yajur-vedah pranah sama-
vedal |

¢“The three Vedas are [iden&iﬁable with] these three things [speech,
mind, and breath] Speech is the ng-veda, mind the Yajur-veda, and
breath the Sama-veda.”

The following text, from the Satapatha Bréhmar_xa, vii. 5, 2, 52, gives
a singular account of the production of the Vedas: *

“Samudse tva sadane sadayami’ vés | Mano vai samudrak | manaso vae
samygrad vacha by ya devas trayumpidyam nirakhanan | tad esha $loko
"bhyukiak ¢ ye (yat?) samudrad nirakhanan devas tikshnabhir ablribhih |
sudevo ad ya tad vidyad yatra nirvapanain dudhur iti | manak samudro
vak {kshnd *bhris trayt vidya nirvapanam | etad esha $loko 'bhyuktal |
manasi tanysadayaty |

¢ ¢T settle thee in the ocean as thy seat.’'® Mind is the ocean.

) ?
10 T am indebted to Professor Aufrecht for the following explanation of this formula,
which is taken from the Vijasaneyi Sanhitd, xiii. 63. The words are addressed to a
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From the mind-ocean with speech for a shoyel the gods dug out the
triple Vedic science. Hence this verse has been uttered: ¢May the
brilliant deity to-day know where they placed that offering which
the gods dug out with sharp shovels.” 3Mind is“the odtan ;%peech is the |
sharp shovel ; the triple Vedic science is the offefing. In reference
to this the verse has been uttered. He settles if in Mind. /L 8e?

The next passage from the Taittiriya Brahmana; iiic 89, 1, speaks of
the Veda as being ¢ the hair of Pra_]apatls beard *™ (Prajapater vas
etani $masrani yad vedah). The process of'its germination is left to the
‘imagination of the reader.

In another text of the same Brahmana, Vach (speech) is called the
mother of the Vedas :

ii, 8, 8, 5. Vdag aksharam prathamaja ritasya vedanam mata amyitasys
ndablih | sa no jushand upa yajnam dagad avantt devi suhavd me astu |
yam rishayo mantra-krito manishinah anvaichhan devas tapasd sramena |

“Vich (speech) is an imperishable thing, and the first-born of the
ceremonial, the mother of the Vedas, and the centre-point of immor-
tality. Delighting in us, she came to the sacrifice. May the pro-
tecting goddess be ready to listen to my invocation,—she whom the
wise rishis, the composers of hymns, the gods, sought by austere-
fe;‘vour, and by laborious devotion.”

Secr. I1.—Origin of the Vedas according to the Vishnu, Bhagavata, and
Markandeya Puranas, the Harivaitsa, the Mahabharata ; eternity of
the Veda ; miscellaneous statements regarding it." .

In the Vishnu and Bhagavata Purdnas we find a quite different
tradition regarding the origia of the Vedas, which in these wérks are
said to have been created by the four-faced Brahma from his several
mouths. Thus the Vishnu Puran~ says, i. 5, 48 ff. : .

Gayatram cha richas chavva trivrit-sama- mﬂmntaram | Agnishtoman
cha yajnanam nirmeme prathamad mukhat | yajemshe traz§htublmm
chhandal stomam panchadadam tatha | Vrihat sama tathokthyain cha

dakshinad asrijad mukhat | samani jagati-chhandak stomaii saptadadam
brick at the.time when the hearth (chitya) for the reception of the sacred fires is being

constructed. As the bricks are severally called apasya (properly efficacious,’ but
erroneously derived from ap) they are addressed as if placed in various parts of water

% -
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tatha | vairapam atiratram cha paschimad asrijad mulkhat | ekavimsam
atharvanam aptoryamanam eva cha | Anushtubhain sa vairdjam uitarad
asrijad mukhat | 3

“Fromahts eastern mduth Brahma formed the gayatra, the rich verses,
the trivrit, the szma-rathantara, and of sacrifices, the agnishtoma.
Frorp fns southern monsh he’created the yajush verses, the trishtubh
metre, the panch’ada’éa -stoma, the vrihat-siman, and the ukthya. From
his western mouth he -formed the saman‘ verses, the jagati metre, the
saptad?‘.sa-stoma, the valrupa, and the atir#rp. From his northern
mouth he framed the ekavinsa, the atharvan, the aptoryaman, with the
anushtubh and virdj metres.” 1

In like manner it iseaid but with variations, in the Bhagavata Purana,
iii. 12, 34, and 37 ff.:  °’ M

Kadackid dhyayatah srashtur vedah dasamé chatwrmukhat | katham
srakshyamy aham lokan samavetan yatha purda | . . . . Rig-yajuh-sama-
tharvakhyan vedan puarvadibhir mukhath | Sastram gyam stuti-stomam
prayadchittain vyadhat kramdt |

“Once the Vedas sprang from the four-faced creator, as he was me-
ditating ‘how shall I create the aggregate worlds as before?’ . . . .
He formed from his eastern and other mouths the Vedas called rich,
yajush, saman, and atharvan, together with praise, sactifice, hymns,
and expiation.” :

And in verse 45 it is stated that the ushnih metre issued from his
hairs, the gayatri from his ngkin, the trishtubh from his flesh, the
anushtubh from }us tendons, the jagati from his bones (Zasyoshnig asil
lomebhyo gayatri cha tracho vibhoh | trishtup ,mamsat snuto *nushiup
Jagaty asthnah Prajapateh). ;

The Markandeya Purina says on the same subject, 102, 1:

Tasmad kndad vibkinnat tu Brahmano 'vyakta-janmanak | richo babhi-
vah prathamam prathamad vadanad swune | 2. Java-pushpa-nibhah sadyas
tejo-rapanta-samhatah | pmﬂzak prithag vibhinna$ cha rajo-rapa-vahas
tatah | §. Yojumsh: dalshmad vaktrad anirtddhani kanchanam | yadrig-
wmbm tatha-varnany asamhati-dharani cha | 4. Paschimam yad vibhor
valtram Bifahmanah parameshthinah | avirbhatani samani tata$ chhan-
damsi tany atha | 8. 4ﬂmrwmam adesham cha bhringanjana-chaya-prab-
ham | ghoraghora-svarapan tad abkicharika-$antikam | 6. Uttarat pra-

1 See Wilson's Transl. vol. i. p. 84,
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kattbhatam vadandt tasya vedhasak | sukha-sattsa-tamah-prayam saumya-
saumya-svarapavat | 7. Ricko rajo-gunak sattvamn yajusham cha guno
mune | tamo-gundani s@mans tamaﬁ-sattvdm atharvgsu |

1. “From the eastern mouth of Brahma, who sp?aunr ‘by- an imper- «
ceptible birth from that divided egg (Manu, i. 9, 12), there suddenJy
issued first of all the rich verses, (2) retembling China’ roses, brilliant
in appearance, internally united, though separated xrom each other,
and characterized by the quahty of passmn '\nyas) 3. From his
southern mouth came, Lnrestramed the yaJush verses of the' colour
of gold, and disunited. 4. From the western mouth of the supreme
Brahma appeared the saman verses and the metres. 5 and 6. From
the northern mouth of Vedbas (Brahma) wascmanifested the entire
Atharvana of the colour of black bees and collyrium, having a cha-
racter at once terrible and not terrible,” capable of neutralizing the
arts of enchanters, pleasant, characterized by the qualities both of
purity and darkness, and both beautiful and the contrary. 7. The
verses of the rich are distinguished by the quality of passion (rajas),
those of the yajush by purity (satfva), those of the sdman by darkness
(famas), and those of the atharvan by both darkness and purity.”

Hariwanisa.—In the first section of the Harivamga, verse 47, the
creation of tHe Vedas by Brahma is thus briefly alluded to :

chﬁa yajumshi samand nirmame yajna-siddhaye | sadhyas tair ayajan
devan oty evam anususruma |

“In order to the accomplishment of sacrifice, he formed the rich,
yajush, and saman verses: with these the Sadhyes worshipped the
gods, as we have heard.” :

The followirg i is the account of the same event given in another part
of the same work Harivafidy, verse 11,516

Tuto’srijad vai tripadam gayatrim veda-mataram | Akaroch chaiva cha-
turo vedan gayatri-sambhavan | < ‘

After framing the world, Brahma ¢ next created the gayatri of three
lines, mother of the Vedas, and also the four Vedas ayhich spra,ng from

=113

the gayatri.
12 Ghoraghora is the correct MS. reading, as I learn from Dr. Hall, and not
yavaddhora, as given in Professor Banerjea’s printed text,
13 The same words gayatrifm: veda-mataram also occur in the M.Bh. Vanaparvan,

. verse 13,432 ; and the same title is applied to Vich in the Taitt. Br. as quoted above,
p 10. .
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A little further on we %ind this expanded into the following piece of
mysticism, verse 11,665 ff. : .

Samakita-mand Bmkma mol::sleg-pra iptena hetund | chandra-mandala-

> samsthandp jiy Jot1s-tqo mahat tada | Pravisya hyadayaii kskiprafi gayatryah

nayandntare | Garbhasya sambhavo ya$ cha chaturdha purushatmakalk |

Brahma- ~lejomalyo *vyakiad $astato ’tha dhruvo 'vyayak | na chendriya-

-~ 7

gunair yukto yuktas tejo-gupena cha | chandramsu-vimala-prakhyo bhra-
jwlmur wrna-&amstkzta?z | Netrabhyam' jtma yad devak rig-vedaim yajusha
saka | simavedain cha jzln,a_qmd aﬁmrwnam chasmgirddhatah | Jata-matras
tu te vedah kshetram vindanti tattvatak | Tena vedatvam dpannd yasmad
vindanti tat padam | Te srijanti tada vedah brakma purvan sandtanam |
LPurushain divya-rapabhain startk svarr bhavair mano-bhavaik |

“For the cmancipation of the world, Brahma, sunk in contem-
plation, issuing in a luminous form from the region of the moon,
penetrated into the heart of Gayatri, entering between her eyes.
From her there was then produced a quadruple being in the form
of a Male, lustrous as Brahmi, undefined, eternal, undecaying, de-
void of bodily senses or qualities, distinguished by the attribute of
brilliancy, pure as the rays of the moon, radiant, and embodied in
letters. The god fashioned the Rig-veda, with the Yajush from his
eyes, the Sdma-veda from the tip of his tongue, and the Atharvan
from his head. These Vedas, as soon as they are born, find a b:)dy
(ksketra). Hence they obtain their character of Vedas, because they
find (vindanti) that abode. These Vedas then create the pre-existent
eternal brahma (sacred science), a Male of celestial form, with their
own mind-born qualities.”

it extract another passage on the same subJect from a later section of
the same work, verses 12,425 ff. Whensthe Suprerie Being was intent
on creating‘ the universe, Hiranyagarbha, or Prajapati, issued from his
mouth, and was desired to divide himself,—a process which he was in
great doubt how he should effect. The text then proceeds :

Iti chntayatas txsya “om’ ity evotthitah Svaral| sa bhamav antarikshe
cha nake cha kritavan svanam | Taim chaivabhyasatas tasya manak-sara-
mayam j me;?aﬂ hridayad deva-devasya vashatkarah samutthital | bhamy-
antariksha - nakanam bhayah svaratmakah parah | mahasmritimayak
punyah mahdvyahrita Ja’bhman | chhandasam pravara devt Haturvimia-
kshara *bhavat | Tat-padain saimsmaran divyam savitrim akarot prabhub |

. ) .
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¢

rik-samatharva-yajusha$ chaturo bhagavan prt'blmh | chakara nikhilan
vedan brakma-yuktena karmand |

¢ While he was thus reflecting, the sound ‘‘ om” issued from him,
and resounded through the earth, dir, and gky' While the god of
gods was again and agaill repeating this, the essence of mmd the
vashatkara proceeded from his heart. Next, the sacred and trenscen-
dent vyahritis, (bhih, bhuvah, svar), formed of fhg great smriti, in the
form of sound, were produced from earth, aif; and sky. Then appeared
the goddess, the most excellert of metres, with twenty-four syllables
fthe gayatrT]. Reﬁec’dng on the divine text [bevlnmng Wlth:f Stat)
the Lord formed the savitri. He then produced all the Vedas, the Rich,
Saman, Atharvan, and Yajush, with their prayers and rites.”’ (See also
the passage from the Bhag. Pur. xii. 6, 37 ff,, which will be quoted in
a following section.)

Mahabharata.—The Mahabharata in one passage speaks of Sarasvati
and the Vedas as being both created by Achyuta (Vishnu) from his
mind (Bhishma-parvan, verse 3019 : Sarasvatiin cha vedams cha manasah
sasrije ’chyutak). In another place, Santi-parvan, verse 12,920, Saras-
vatl is said, in conformity with the texts quoted above, pp. 10 and 12,
from the Taittiriya Brahmana, the Vana-parvan, and the Harivamsa,
to be the mother of the Vedas :

Vedanam matarain pasya mat-stham deviin Sarasvatim |

¢ Behold Sarasvati, mother of the Vedas, abiding in me.”

Manu.—According to the verses in Manu, xii. 49, 50, quoted in the
First Volume of this work, p. 41, the Védas, with the other beings and
objects named along with them, constitute the second manifestation of
the sattva guna, or purt principle; while Brahma is placed in a higher
rank, as one of the first mamfestatlons of the same principle. The word
Veda in this passage is explamcd by Kullika of those /*embodied
deities, celebrated in the Itihasas, who preside over the Vedas (Veda-
bhimaninya$ cha devatah vigrakavatyah 1tthasa-praszddalz)

Secr. TII.—Passages of the Brahkmanas and other Works in which the
Vedas are spoken of as being the sources of all things, and as z'nﬁm'te
€
and eternal.

The first text of this sort which I shall cite 15 from the Satapatha
Brahmana, x. 4, 2, 21:

&
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Atha sarvant bhatans yaryaikshat | sa trayyam eva vidyayam sarvans
bhutany apasyat | attra hi sarvesham chhandasam atma sarvesham stoma-
nam sarvesham pranapdamn sam;e’s}zqﬁa devanam | etad vai asti |.etad hy
amyitam | gyid by wmritam tad Ky aste | etad 4 tad yad martyam | 22. Sa
aikshata Prajapatih * trayyam vava vidyayam sarvani bhatani | hanta
tra&?m'eva vidgam atmagam @bhisamskaravai” iti | 28. Sa ricko vyau-
hat | dvadase l)rihaﬁ-sahas‘rdgy etavatyo ha richo yah Prajapati-srishtas
tas trimsattame vyuhe panktishv atishthanta | tah yat trimsattame vyihe
stishiRagita tasmat trimsad masasya rdtra;/alz |»atha yat panktishu tasmat
panktah Projapatih | tak ashtasatam $atant panktayo *bhavan | §

21. “Then he looked around upon all beings. He beheld all beings
in this triple Vedic science, For in it is the soul of all metres, of all
hymns of praise, of all bréaths, of all the gods. This, indeed, exists.'
It is an undying thing. For that which is undying (really) exists.
This is that which is mortal.”® Prajapati reflected, ¢All beings are com-
prehended in the triple Vedic science : come let me dispose myself in the
shape of the triple Vedic science.’® He arranged the verses of the Rig-
veda. Twelve thousand Brihatis, and as many Rich-verses which were
created by Prajapati, stood in rows in the thirtieth class. Since they
stood in the thirtieth class there are thirty nights in the month. Since
they stood in rows ( panktz) Prajapati is called Pankta. » They formed
eighteen hundreds of rows.’

The next text, from the Taittiriya Brahmana, iii. 12, 9, 1, speaks of
the three Vedas as being respgctively the sources of form, motion, and
heat, or bulhancy

Rigbhyo jatam sarvaso murttim ahuh sarva gatir yajushi haiva $asvat |
sarvai tejak sama-rapyan ha Sasvat |

“They say that form universally psoceeds froh rich verses; that
motion is dways conncc’ced with the yajush, and that all heat has the
nature of the siman.’

‘We have already seen, P 6, that Manu (i. 21) speaks of the names,

»

1+ Always exists "* (sarvada vidyate).—Comm.

15 Op this the commentator remarks: Yack cha martyam marana-dharmakam ma-
nushyadi tad apy etat trayi-bhutam eva | alo martiyamyitatmakainn sarvan jagad
attrantarbhutam | *“ And that which is mortal, subject to death, the human race, ete.,
is also one with the tripleVedic science. Hence the, latter includes all #ie world both
mortal and immortal.”

16 T owe this interpretation of this clause to Prof. Aufrechs.

-
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funetions, and conditions of all things as fasHioned from the words of
the Veda. It is similarly said in the Vishnu Purana, i. 5, 58:

Nama ripam cha bhitanamn lcm'tyamzm cha pmwrttanam | Veda-$ab-
debhya evadau devadinam «chakara sak | yishinan namadhey wIng yatha
veda-$rutani vai | yatha-niyoga-yogyant sarvesham apt so’karot | g

“In the beginning he created from the'words ef the Véda the names,
forms, and functions of the gods and other® heings. He also assigned
the names of all the rishis as indicated 111 the Vedab, and as. appro-
priate to their respective cﬂices \

The same idea is repeated in the Mahabharata, S'antiparvan, 8533 :

Rishayas tapasa vedan adhyaishanta divanidam | An-adi-nidhana
vidya vag utsrishta Svayambhura | adew vedamayr divya yalah sarvak
pravrittayak | rishinam namadheyany yas cha‘vedeshu srishtayak | nana-
rapan cho dhatandm karmandm cha pravarttayan (pravarttanam?) |
veda-$abdebhya evadau mirmimite sa iSvarak |

¢ Through austere-fervour (Zapas) the rishis studied the Vedas, both
day and pight. In the beginning knowledge (vidya)" without begin-
ning or end, divine speech, formed of the Vedas, was sent forth by
Svayambhi (= Brahma, the self-existent): from her all activitics are
derived. It is from the words of the Veda that the lord in the begin-
ning frames the names of the rishis, the creations which (exist) in the
Vedas, the various forms of beings, and the activity manifested in works.”’

The Mangalicharana, or prayer prefixed to their commentaries on
the Rik Sanhita and TaittirTya Sanhita, Fy both Sayana and Madhava,
is as follows : :

Yasya nissvasttam veddh yo vedebhyo’khilain jagat | nirmame tam ahain
vande vidya-tirtham mahesvaram | ‘

¢ T reverence Mahesvara th¢ hallowed abode of sacred knowledée, of
whom the Vedas are the breathings, and who from the Yedas formed

the whole universe.” s 2
The following passage from the Taittiriya Brahmana, iii. 10, 11, 3,
asserts that the Vedas are mﬁmte in extent: L2 “

Bharadvajo ha tribhir ayurblnr brakmacharyyam uvdsa | iam ha jnmm

11 Tn quoting this line in a passage of his Vedartha-prakasa, or commentary on the
Taittiriya Sarnitd, which I shall adduce further on, Madaava Achiiryya gives the
reading #nifyd, ‘eternal,’ instead of vidya, ‘knowledge.” It is possible that the line
may be taken from some other book.

«
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sthaviram $ayanam Indra‘{z upavrajya wodcka | * Bharadvaja yat te cha-
turtham ayur dadyain kim etena kuryyah” otc | * brahmacharyyam eva
enena chareyam” ©0 hg wodcha i 4 Taitv ha trin giri-ripan avijnatan tva
dardayanchaiara | tesham ha ckaikasmad mushtim adade | sa ha wacha
“ Bharadvaja” ity amantrya | “‘vedak vai ete | anantah vai vedak | etad
var ‘eiaz's tribhir ayurbhem anvavochathal | atha te itarad ananuktam eva |
ehi vmain viddhi {ayam vai, sarva- wdy”’ iti | 5. Tasmai ha ctam agnim
savitram wacha’ | taissa mdztm amrth bhutva svargam lokam tyaya
adityasya saywyyam | amnto ha eva bhutva svdrgaim lokam ety adityasyo
saywjyans yah evain veda | esha w eva trayr vidya | 6. Yavantam ha vai
trayya vidyaya lokaim jayati tavantam lokam jayats yah evain veda |

¢ Bharadvaja lived ¢hrough three lives™ in the state of a religious
student (brakmackaryya). 'Indra approached him when he was lying
old and decrepit, and said to him: ¢ Bharadvaja, if I give thee a fourth
life, how wilt thou employ it?’ ¢I will lead the life of a religious
student,” he replied. 4. He (Indra) showed him three mountain-like
objects, as it were unknown. From each of them he took a handful :
and, calling to him, ¢ Bharadvija,” said, ‘These are the Vedas. The
Vedas are infinite. This is what thou hast studied during these three
lives. Now there is another thing which thou hast not studied, come
and learn it. This is the universal science.’ 5. He declared to bjm
this Agni Savitra. Having known it he (Bharadvaja) became immortal,
and ascended to the heavenly world, to union with the sun. He who
knows this ascends. to heavewy to union with the sun. This is the
triple Vedic sciencg. He who knows this conquers a world as great as
He would gain by the triple Vedic science.”

Arnother text from the Taittiriya Sanhita, vii. 3, 1, 4, puts the
matter somewhat differently : 3

Atha bratmg (brahma-vadino?) vadanti parimitak vai rickeh parimi-
tani simant parimitans yejamske athy tasya eva anto nasti yad brakma |

“The expounders of sacred science say, ‘Rich verses are limited,
siman verses are lamited, yaJush verses are limited ; but there is no
end of sacred knowledge.”

Vishnu Plrana.—At the end of Section 6 of the third book of the

. 3
18 This does not appear to mean, threc lives in three different births, but a hfe of
thrice the usual length, or already twice renewed. ¥
2
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Vishnu Purana we have the following assertion of the eternity of the
Veda:

1ti $akkah prasankhyatah sakha-bhedds tathaiva cha | karttara$ chaive
Sakhanam bheda-hetus tathpditak | sarvd-manvm.ta;:esk'v eva $qkha-bhedal
samah smritak | Prajapatyd Srutir nitya tad-vikalpas tv ime dvija | e

“Thus the Sakhas, their divisions, their guthors, ard the tause of
the division have been declared. In all the manvantaras the divisions
of the Sakhas are recorded to be the same. The $rdti (Veda) derived
from Prajapati (Brahmais efernal : these! o Brahman, are onl.y‘its mo-
difications.”

In another passage of the same book, Vishnu is 1dent1ﬁed with the
Vedas: Vishnu Puréna, iii. 3, 19 ff. :

Sa riii-mayak sa samamayah sa chatmd sa yajurmayak | rig-yajuh-
sama-saratma sa evatmd Seririndm | sa bhidyate vedamayah sa vedain
karoti bhedair bahubhih sasakham | Sakha-pranetc sa samasta-$akhah
1nana-svariapo bhagavan anantah |

“He is composcd of the Rich, of the Saman, of the Yajush ; he is the
soul. Consisting of the essence of the Rich, Yajush, and Saman, he is
the soul of embodied spirits. Formed of the Veda, he is divided; he
forms the Veda and its branches (dak%ds) into many divisions. Framer
of the Sakhts, he is also their entirety, the infinite lord, whose essence
is knowledve.”

e

&
Seer. IV.—Passages from the S'atapatha Brdﬁmm_u; and Manu, eulogistic
of the Veda, with some statements of a different tenor from Manu and
other wrz'ters{.
The following panegyric on Vedic study is taken from the Satapatha
Brahmana, xi. 5, 6, 1: ‘ 1
Pancha eva makayajnak | tany eva mahdsatirani bhuta-yajno manu-
shya-yajnah pitri-yejno deva-yajno brahma-y yagnak cite | 2. A/mr ahar
bhatebhyo balim haret | tatha etam bhuta-yajnam samapnoti | “aher ahar
dadyad & uda-patrat tatha etam manushya-yajnain samapno’i | ahar ahak
svadhakur yad & uda-patrat tatha etam pityi- Jq/nafzz samapnoti | ahar ahak
svukakuryad kashthat tatha ctaim dem-yajnam samapnots | 3. Atha
brahma-yajnak | svadhyayo vai brakma-yajnak | tasya vai etasya brakma-

‘
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yaynasya vag eva juhir m&nalz upabhyich chakshur dhruva medha sruvah
satyam avabkrithah svargo lokak udayanam | yavantai ha vai imam pri-
thivim vittena paraaiy dadam lo'kaiz Jayate tris tavantan jayati bhuyam-
, sam cha ofshayyam yaR evam vidvan ahar sahak scadhyayam adhite |
tasmat svadhyayo’dhetavyak | 4. Paya-ahutayo ha vai etak devanaim yad
rz'ch.alz | sa yeh evaim wsdvanricho *har akah svadhyayam adkite paya-
almtzbinr eva tad deedins tgrpayati | te enam lriptas tarpayanti yoga-
/cskemeng pr dnena retasi mrwtmana sarvabhzh punyabhit sampadbhil |
ghrita-alyak madhu- lculyah pitrin swdﬁa abAivahanti | 5. Ajyahutaye
ha vai etah devandam yad yajiimshi | sa yak evam vidvan yajainshy ahar
ahak stadhyayam adhite ajyahutidbhir eva tad devais tarpayati te enam
triptas tarpayanti yoga-kshemena ityadi | 6. Somahutayo ha vai etah
devanain yat samani | sa yah evain vidvan samany ahar ahak svadhyayam
adkite somahutibhir eva tad devams tarpayate ityadi | 7. Meda-ahutayo
ha vai etah devanaim yad atharvangirasah | sa yah evain vidvan atharvin-
giraso ’har ahalh svadhyayam adhite meda-ahutibkir eva tad devams tar-
payati ttyadi | 8. Madhv-ahutayo ha vai etah devanam yad enusasanani
vidya vakovakyam itihasa-puranam gathak narasamsyak | sa yak evai vid-
van tyadi | 9. Tasya vai etasya brakma-yajnasya chatvaro vashatharah
yad vato vati yad vidyolate yat stanayali yad avasphiurjati | tasmad evam
vidvan vate vati vidyotamane stanayaty avasphirjaty adkiyita eva vashgt-
karanam achhambatkaraya | até ha vai punar myityum muchyate gachhati
Brakmanak satmatam | sa ched api prabalam itva na Saknuyad apy ekam
deva-padam adkiyita eva tatha Nutebhyo na hiyate | xi. 5,7, 1: Atha
atah svadhyaya-pragamsa | priye scadhyaya-pravachane bhavatalh ! yukta-
manah bhavaty aparadkino’har akar arthan sadkayate sukhaim svapiti
parama-chikitsakak atmano bhavati | indriya-saiyamas cha ekaramata
cha prajna-vriddhir yaso loka-pakiih | prajia varddhamana chaturo dhar-
man brakmanan abhinishpadayati brakmanyam pratiripa-charyyan yaso
loka-paktim | lokak pachyamana$ chaurbhir dharmair brakmanam bhun-
akty archaya cha danena cha ajyeyataya cha abcﬁdﬁyatayd cha | 2. Ye havai
ke cha $ramak ‘me dyava-prithive antarena svadhyayo ha eva tesham para-
mata Yeashtha yak evam vidvan svadhyayam adkite | tasmat scadhyayo
*dhetavyak | 3. Yad yad ha voi ayan chhandasak svadhyayam adkite tena
tena ha eva asya yajna-kratuna ishtam bhavati yak evam vidvangsvadhya-
yam adkhite | tasmat svadhyayo 'dhetavyak | 4. Yadi ka vai apy abhyak-
tak alankritah sulitah sukhe Sayane Sayanak svadhyayam adkite a ha

v
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eva sa nakhagrebhyas tapyate yak evam vidvall svadhyayam adhite | tas-
mat svadhyayo 'dhetavyak | 5. Madhu ha vai picko ghritwn ha samany
amyitai yojumshi | yad ha vai ayah vakovakyan adhite kshiraudana-
mamsaudanau ha ova tau § 6. Madhuna ha vai 2sha devams'tas spayats yak.
evain vidvan richo *har ahak svadhyayam adhite | e enamn tnptus tar_pa-
yanti sarvaih kamaih sarvair bhogaik | 1. Ghritena ha‘vai esha demms
tarpayats yah evain vidvan samany ahar ahah sdudb‘i{a yam adhite | te
enain triptak vtyadi | 8. Amrztena ha vai esha devains tarpqyatz yah
-evam vidvan yajumshy ahar ahah 8vadlzyayam adkite | te enai ‘triptalh
ttyadi | 9. Kshiraudana-mamsaudanabhyam ha vai esha devams tarpao-
yali yak evai vidvan vakovakyam ttihasa-puranam ity ahar ahah sva-
dhyayam adhite | te enam triptak dtyadi | 1C. Yanti vai apah | ety
adityak | ets chandramah | yanti nakshatirani | yatha ha vai na dyur na
kuryur evaim ha eva tad ahar brakmano bhavati yad ahak svadhyayam na
adhite | tasmat svadhyayo dhetavyak | tasmad apy richamn va yajur va
sama va gatham va kumvyam va abkivyakared vratasye avyavachhedaya |

¢ There are only five great sacrifices, which are the great ceremonies,
viz., the offering to living creatures,' the offering to men, the offering
to the fathers, the offering to the gods, and the Veda-offering (brakma-
yajna). 2. Let an oblation be daily presented to living croatures. Thus
the oﬂ'ermg to them is fulfilled. Let (hospitality) be daily bestowed even
down to the bowl of water. Thus is the offering to men fulfilled. Let
the oblation to the fathers be daily presented,® down to the bowl of water
with the svadha formula. Thus is th’ offering to the fathers fulfilled.
Let the oblation to the gods be daily presented as, far as the faggot of
wood. Thus is the offering to the gods fuliilled. 3. Next is the Veda-
offering. This means private study® (of the sacred books). In this
Veda-sacrifice speech is the juhi, the soul the upabhrit, the eye the
dhruva, intelligence the sruva,? truth the ablution, and paradise

19 This sacrifice, as I learn from Proff. Aufrecht, consists in scattering grain for the
‘benefit of birds, etc. See Bohtlingk and Roth’s Fexicon, s.v. bei. In regard to the
other sacrifices see Colébrookes Mise. Essays, i. pp. 150, 158, 182 f.,, 203 ff.

20 In explanation of this Professor Aufrecht refers to Katyayana’s Srauty Sttras,
iv. 1, 10, and Manu, iii. 210, 214, 218.

2 Svadhyayah sva-sakhadhyanam | ¢ Reading of the Veda in one’ s own gakha.”

Comm. ,

2 The‘se words deriote sacrificial spoons or ladles of ‘different kinds of wood. See
the drawings of them in Prof. Miiller’s article on the funeral rites of the Brahmans,
Journ. of the Germ. Or. Scz. vol. ix. pp. Ixxviii. and Ixxx.

¢
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the conclusion. He w}}o, knowing this, daily studies the Veda,

conquers an undecaying world more than thrice as great as that
which he acquires, wao bestows this whole carth filled with riches.

'Wherefore dthe Veda should be studied. 4% Verses of the Rig-veda
are mill-oblations to the gods He who, knowing this, daily reads
these »verses, satisfies thé gods with milk-oblations; and they being
satisfied, satisty ,hlm with property, with breath, with generative
power, with complete Bodily soundness, swith all excellent blessings.
Streams*of butter, streams of honey flow as svadha-oblations to the-
fathers. 5. Yajush-verses are offerings of butter to the gods. He who,
knowing this, daily reads these verses, satisfies the gods with offerings
of butter; and they,’ being satisfied, satisfy him, etc. (as in the
preceding paragraph). 6. Saman-verses are soma-libations to the gods.
He who, knowing this, daily reads these verses, satisfies the gods with
soma-libations; and they being satisfied, satisfy him, ete. (as ahove).
7. Verses of Atharvan and Angiras (atharvangirasah™) are oblations
of fat to the gods. He who, knowing this, daily reads these vorses,
satisfles the gods with oblations of fat; and they ete. (as above).
8. Prescriptive and scicentific treatises, dialogues, traditions, tales,
verses, and eulogistic texts arc oblations of honey to the gods. He
who, knowing this, daily reads these, satisfies the gods with oblations
of honey; and they ote. (as above). 9. Of this Veda-sacrifice there
are four Vashatkaras, when the wind blows, when it lightens, when it
thunders, when it crashes; whetbfore when it blows, lightens, thunders,
or, crashes, let the man, who knows this, read, in order that these Va-
shatkdras may not be interrupted.* He who xoes so is freed from
dying a second time, and attains to an umon with Rrahma. Even if
he cannot read vigorously, let him read ono text relating to the gods.

Thus he is not deprived of his living creatures.”

xi. 5, 7, 1: ““ Now comes an encdmium upon Vedic study. Study
and teaching are loved. He (who i)ractiseg them) becomes composed
in mind.» Independent of others, he daily attains his objeets, sleeps
pleasa;:ltly, becomes his own best physician. Control of his senses, con-
centration of mind, increase of intelligence, renown, capacity to educate
mankind [are the results of study]. Increasing intelligence sacures for

23 The Atharya Sanhita is so cglled.
24 See Bothlingk and Roth’s Lexicon, se. ehhambat.

. 3
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the Brahman the four attributes of saintliness, s(uitable conduct, renown,
and capacity for educating mankind. When so educated, men guarantee to
the Brahman the enjoyment of the fowr .prerogatives Whlch are his due,
reverence, the receipt of gifts, freedom from oppression, and from death
by violence. 2. Of all the modes of exemon, which are known between
heaven and earth, study of the Veda occuples fie highest rank, (n? the
case of him) who, knowing this, studies it. ?Vherefore‘ this study is to
be practised. 3. Oun every eccasion whep a inan studies the Vedic
Lymns he (in fact) performs a complete ceremonial of sacrifice, ¢.e.
whosoever, knowing this, so studies. Wherefore this‘study, etc., ete.
4. And even when a man, perfumed with unguents, adorned with
jewels, satiated with food, and reposing on a conifortable couch, studies
the Veda he (has ‘all the merit of one who) performs penance (felt) to
the very tips of his nails:* (such is the case with him) who, knowing
this, studies. Wherefore ete. 5. Rig-veda-verses are honey, Sama-
verses butter, yajus-verses nectar (ampifa). When a man reads dia-
logues (vakovakya) [and legends], these two sorts of composition are
respectively oblations of cooked milk and cooked flesh. 6. He who,
knowing this, daily reads Rig-veda-verses, satisfies the gods with
honey ; and they, when satisfied, satisfy him with all objects of desire,
and with all enjoyments. 7. He who, knowing this, daily reads Sama-
verses, satisfies the gods with butter; and they, when satisfied, ete. (as
before). 8. He who, knowing this, daily reads Yajus-verses, satisfies
the gods with nectar ; and they, ete. (o5 before). 9. He who, knowing
this, daily studies dialogues and the different classe: of ancient stories,
satisfies the gods with milk- and flesh-oblations; and they, etc. (as
before). 10. The waters move. The sun moves. The moon moves.
The constellations move. The Brahman who on any day does not study
the Veda, is on that day like what these moving bodies aould be if the
ceased to move or act. Wherefofe such study is to be practised. Let

e L

25 This sentence is differently rendered by Professor Webtr, Ind. Stud, x. p. 112,
as follows: ¢ He burns (with sacred fire) to the very tips of his naile.” In
a later page of the same Essay we are told that according to the doctrine of a
teacher called Naka Maudgalya as stated in the TaittirTya Aranyaka, the study and
teaching of the Veda are the real tapas (svad/zyaya-pl avachane eva tad ki tapak). In
the text of the Aranyaka itself, vii. 8, it is declared that study and teaching should
always accompany such spiritual or ritual acts as ritam, satyam, tapus, dama, sama,
the agnikotra sacrifice, cte. See Indische Studien, ii. 214, and x. 113.
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a man therefore present 25 his offering a verse of the Rig-veda, or the
Saman, or the Yajush, .or a Gatha, or a Kurivya, in order that the
course of his observapces may ;10"(‘ be interrupted.”

»  Manu employs the fodlowing honorific expressions in reference to the
Vedas (xii. 94 f.) :

I"‘it,r'z'-dem-nmnushg/dﬂa'm vella$ chakshub sanatanam' | asakyain chapra-
meyai cha veda*$astram i sthit'h | Ya veda-vakyah smritayo yas cha
kascha Judrishidyah | ¥ sarvas ta nith phalah pretya tamo-nishthak hi
tah smuitah | Utpadyante chyavante cha yany atg "nyani kanichit | Tany
arvak-kalikataya ™ nishphalany anritant cha | Chaturvarnyai trayo lokas
chatvara$ chasramak prithak | Bhatam bhavad bhavishyam cha sarvadi
vedat prasiddhyati | Sabdah sparsa$ cha rapaf cha raso gandha$ cha
panchamak | vedad eva prasiddhyanti prasati-guna-karmatalh | Bibharttr ®
sarva-bhatani veda-$astram sanatanam | Tasmad etatl param manye yaj

" Jantor asya sadkanam | Sainapatyan che rdjyaimn cha danda-netritvam
eva cha | sarva-lokadhipatyain cha veda-$astra-vid arhati | Yatha jata-
balo vahnir dahaty ardran api druman | totha dahati veda-jnak karma-
Jaim dosham atmanal | veda-$astrartha-tattva-jno yatra tatrasrame vasan |
thatva loke tishthan sa brahmabhayaya kalpate |

““The Veda is the eternal eye of the fathers, of gods, and of men;
it is beyond human power and comprehension ; this is’a certain con-
clusion. Whatever traditions are apart from the Veda, and all heretical
views, are fruitless in the next world, for they are declared to be
founded on darkne‘ss. All o%her [books] external to the Veda, which
arise and pass away, are worthless and false from their recentness of
date. 'The system of the four castes, the three worlds, the four states

of life, all that has been, now is, or shall be, is made manifest by the
»

2 Drishiartha-vikyani* chaitya-vandanatw(;ryo bhavati” ity adini yani cha asat-
tarka-mulan: devata-'purvadi-nirakaranatmaekani veda-viruddhani charvaka-darsa-
nani] “That is, deductions from experignce of the visible world ; such doctrines as
that ¢heaven is attained by obeisance to a chaitya,’ and similar Charvaka tenets
founded on false reasonings, coytradicting the existence of the gods, and the efficacy
of religiqus rites, andcontrary to the Vedas.” —Kullaka. »

21 Jdanintanatvat | ¢ From their modernness.”—Kullika.

28 « Havix agnaw hayate | so’gnir adityam upasarpati | tat siryo rasmibhir var-
shati | tendnnam bhavati | atha iha bhutanam wuipatti-sthitis cheti havir jayate” iti
brakmanam | * ‘The oblation is cast into the fire ; fire reaches the sun; the sun causes
rain by his rays ; thence food is produced ; thus the.oblatlon becomes th% cause of the
generation and maintenance of creatures on this earth;’ so says a Brahmana.” —
Kullaka, . 2 5
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Veda. The objects of touch and taste, sound,|form, and odour, as the
fifth, are made known by the Veda, together with their’ products, qua-
lities, and the character of their action, “The eterpal Veda supports all
beings : hence I regard it as the principal insttument of Well-being to
this creature, man. Command of armies, royal authority, the admmls-
tration of criminal justice, and the sovertignty ef all wurlds, he a}one
deserves who knows the Veda. As fire, when it *has acquired force,
burns up even green trees, S0, hé who knows the Veda consames the
taint of his soul Whlch has been contraced from works. He who
comprehends the essentlal meaning of the Veda, in whatever order of
life he may be, is prepared for absorption into Brabma, even while
abiding in this lower world.” .

The following are some further miscellanéous passages of the same
tenor, scattered throughout the Institutes (Manu, ii. 10.):

S'rutis tu vedo vijneyo dharma-$astram tu vai smritih | te sarvartheshv
amimamsye tabhydam dharmo hi wirbabhau | 11. Yo ’vamanyeta te male
hetu-$astrasrayad dvijak | sa sadhubhir vahishkaryyo nastiko veda-ninda-
kak | . ... 18. Dharmain jiyjnasamandnam pramanam paraman Srutik |

“ By druti is meant the Veda, and by smriti the institutes of law :
the contents of these are not to be questioned by reason, since from
them [a knowledge of] duty has shone forth. The Brihman who,
relymg on rationalistic treatises,® shall contemn these two primary
sources of knowledge, must be excommunicated by the virtuous as a
sceptic and reviler of the Vedas. . . . . 1. To those who are seeking a
knowledge of duty, the $ruti is the supreme authority,”

In the following passage, the necessity of a knowledge of Brahma is

asserted, though the practice of ritual observances is also mculcated

(vi. 821.): g

Dhyanikain sarvam evaitad yad etad abhiabditam | na hy anadhyatmas
vit kaschit kriya-phalam upasnute |cadhiyajnam brahma japed adhidai-
vikam eva cha | adhyatmikai cha satatam vedantabhikitam cha yat | Idam
Sarapan agnandm idanr eva vi;’dnat&m | *dam anvichchhetam svargan rdam

anantyam tchehhatam |
8
#9 This, however, must be read in conjunction with the precept in xii. 106, which
declares : ar‘yzam dharmopades am cha veda-sastravirodhing | yas tarkendnusandhatte
sa dharmaif, veda ndparah | % H¢, and he only is acquainted with duty, who investi-
gates the injunctions of the rishis, and the precepts of the smriti, by reasonings which
do not contradict the Veda.,” < !

. . (s
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“ All this which has bgen now declared is dependant on devout me-
ditation : no one who is ignorgnt of the supreme Spirit can reap the
fruit of ceremonia] acfs. Let a man repeat texts relating to sacrifice,
»texts relating’ to deltles, fexts relatlng to the 3upreme Spirit, and what-
ever, is declared in the concludmg portions of the Veda (the Upanishads),
This .[Veda] is” the refuge of the ignorant, as well as of the under-
standing ; it is fhe refugn of those Who are seeking after paradise, as
well as of those Who ar¢ desiring mﬁmty 3

The Ibllowmﬂ text breathes a moral spirit, by representing purity of
life as essential to the reeeption of benefit from religious observances
(ii. 97):

Vedas tyaga$ cha yaynas cha miyamaé cha fapamsi cha | na vipra-
dushta-bhavasya siddhim gacﬁhantt karchichit |

““The Vedas, almsgiving, sacrifices, observances, austerities, are in-
effectual to a man of depraved disposition.”

The doctrine which may be drawn from the following lines does not
seem so favourable to morality (xi. 261 ff.):

Hatva lokan apimains trin asnann api yatastatak | Rigvedai dharayan
vipro nainak prapnoti kinchana | Riksamhitam trir abhyasya yajusham
va samdahitah | samnam va sa-rahasyanam sarva-papaik pramuchyate |
yatha mahd-hradam prapya kshiptam loshtam vinadyati | tatha duscha-
ritai sarvai vede trivyits magjati |

¢“A Brahman who should destroy these three worlds, and eat food
received from any qyarter what¥ver, would incur no guilt if he retainéd
in his memory the-Rig-veda. Repeating thrice with intent mind the
Sanhita of the Rik, or the Yajush, or the Saman, with the Upanishads,
he is freed fr