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INTRODUCTORY NOTE

he New Encyclopedia of the Ounit is a reference work for practiioners of the many occult tradidons of the Western
wortld, as well as for people who are simply curious about magic, alchemy, astrology, Pagan spirituality, or any of the other fields
of lore and practice that make vp the complex, lively realm of modern Western occultism. Within the pages that follow, you’ll

tind the essential knowledge you need to make sense of the occult, along with references to furxther reading that will show you
where to look if you want to find out more.

This volume attempts to cover the whole range of occult tradition, lore, history, philosophy, and practice in the Western
world. It includes magic in its various branches; alchemy; astrology; other methods of divination, including tarot cards, palmistry,
geomancy, and many others; magical orders such as the Golden Dawn and the Rosicrucians; religions and spiritual traditions
associated with occultism, such as Wicca, Thelema, Theosophy, and the modern Pagan movement; biographies of important
occultists; and many other topics that relate to Western occultism in one way or another. in terms of geography, western Europe
and North America are the core areas covered, as the heartlands of modern Western cultures and the areas in which most of
their occult raditions have emerged and flourished. Perhaps the most noticeable exclusion is that, for a variety of reasons, [ have
not included biographies of anyone who is still living.

An encyclopedia of this kind could not have been written before the present dme. Untl recently, most occult traditions
hoarded their teachings, restricting them to a handful of initiates sworn to secrecy. Until even more recently, professional his-
torfans looked down their noses at occultism; some actually tried to pretend that occult traditions didn't exist at all in the
modern industriahzed wotld. How times have changed! Nowadays, the secrets of the ages can be found lining the shelves at any
well-stocked bookstore, and the history of occultism is 2 busy academic specialty with its own journals and conferences.

As a result, its possible for the first time to collect a good deal of accurate information about occultism. It’s also possible for
the first time to compare occult traditions effectively with what’s known about the history of ideas and of societies. The result
has been unsettling; plenty of cherished illusions on all sides have had to be abandoned. Occultists have had to let go of the
old claim that their teachings and organizations have endured unchanged since the dawn of history; historians have had to deal
with the fact that much-praised historical fignres such as Isaac Newton were deeply involved in occult practices.

This is all for the best. The occult tradifons of the Western world have no need to be ashamed of their real history, which
is far more interesting and dramatic than the fictional histories constructed by some occult groups in the past. A body of
thought and practice that has evolved over more than twenty-five centuries in the Western world, changing and growing but still
maintaining an impressive contnuity, will stand comparison with the spiritval traditions of any culture on Earth. Nor do
professional historians need to apologize for their interest in a set of living traditions that have played a vitally important part in
shaping the cultures, the ideas, and the history of Western civilization and the world as 2 whole.




This encyclopedia differs significantly from other reference works on Western occult traditions. First, it is written by an occult
practitioner, from a practitioners point of view. While there can be some value in the “beginner’s mind” of the writer who
has no background in his or her subject, there is a great deal more to be said for writing about things one has actually done.
We normally expect biology texts to be written by biologists, books on library science to be written by librarians, books on
music to be written by people who have spent plenty of time listening to music {(if not playing it themselves), and so forth.
That most scholarly books on magic have been written by people who literally dont know which end of a wand to grab
does not speak well of current academic attitudes to the occult — and it has produced a2 bumper crop of avoidable exrors.

At the same time, unlike most books written by occult practitioners, this encyclopedia draws extensively from the scholarly
literature on the history and development of occult traditions. If most scholars have no practical experience of magic, its equally
true that books on occultism written by cccultists are routinely full of embarrassing historical errors that even the most basic
research would catch at once.

You'll sull find books on the stands, for example, claiming that the name of the tarot deck comes from the ancient Egyptian
words tar, “road,” and msh, “royal” It takes five minutes with a dictionary of ancient Egyptian to find out that tr and resh arent
ancient Egyptian words at all, and that the actual ancient Egyptian words for “road” and “royal” are wit and asw respectively. It
may take a little longer, but not much, to find out that the ecymology of tarot as ter-rosh was first proposed by an eighteenth-
century French dilettante, Antoine Court de Gebelin {1728-1784), more than forty years before Champollion first deciphered
Egyptian hieroglyphs ... at a time, in other words, when neither Court de Gebelin nor anyone else knew a single word of the
ancient Egyptian language.

Misinformation of this sort should have no place in serious occult study. To be honest, it's embarrassing that occultists who
would never comsecrate a talisman with misspelled words of power are perfecdy comfortable repeating such things without
making any effort to doublecheck their sources. This encyclopedia, among other things, will make it a good deal easier to do so,
if the will is there.

By convention, the names of sacred texts such as the Corpus Hermeticum, the Zohar, and the Bible are capitalized but not

put into italics, while the names of technical handbooks of magic and other inner practices, such as the Lesser Key of Solomon
and the Spiritual Exerdces of Ignatius Loyola are italicized.

As (among other things) a Druid, 2 Freemason, a geomancer, a Cabalistic ceremonial magician, and an ordained minister of a
church with roots in traditional Louisiana hoodoo, my occult background is fairly broad, but the occult traditiens of the West




cover more ground than any one person can possibly master. In many fields, I have inevitably had to call on the expertise of
people more knowledgeable than myself. Similarly, my personal background in historical research does not begin to cover the
millennial sweep and global scale of Western occultism as a whole, and I have relied extensively on the work of competent
scholars in areas of detail outside my own knowledge base.

In one way or another, [ have thus had the help of well over a hundred people in this project. Rather then filling pages with
a list of names {and finding some way to give equal thanks to those who would prefer that their names not be mentoned), I
would like simply to ofter all of you my thanks and gratitude here. You know who you are!

I would also like to encourage readers who disagree with points made in the following pages, or who bave information on
subjects I don’t cover adequately, to contact me through the publisher of this volume and pass on the infermation you have.
Circumstances permitting, [ hope to bring out a revised edition of The New Encyclopedia of the Oault a few years down the line,
with new material brought in and ecrors corrected. Any help that can be provided will be greatly appreciated. (On the other
hand—and unfortunately, this does have to be said—if you claim to be 2 2,318th-generation practitioner of an authentic
Neanderthal family tradition of spirituality, handed down to you by your now-deceased third degree Neanderthal grandmother,
and the only evidence you have is the oral tradiion you claim to have received and a bocok written on mammoth hide that is
too sacred to show to me or anyone else, I may not be in a hurry to get your alleged tradition’s alleged history into the revised
Etncyclopedia.)

As this may suggest, the realm of the occult contains truth and nonsense, profound wisdem and prodigious folly. When
human beings confront the realms of wansformative power that lie just outside the ambit of ordinary consciousness, they reveal
their humanity most completely—with all the strengths and weaknesses, brilliance and blundering that this implies. I have tried
to present all sides of the picture as clearly as possible; the traditions themselves deserve no less. I hope you, the reader, find the
result as entertaining and enlightening to read as it was for me to research and write.




A.. A, SEE ARGENTEUM ASTRUM.

Asrab Tzereq. (Hebrew AaRB ZRQ, “ravers of dispersion”) Im Cabalistic teaching, the Qlippoth or demonic powers
corresponding to Netzach, the seventh Sephirah of the Tree of Life. Their traditional form is that of demon-headed ravens
emerging from an erupting volcano, the latter itself 2 demonic power named Getzphiel. Their cortex or realm in the Kingdom
of Shells is Thenmiel, and their archdemen is Baal Chanan. SEE QLIPPOTH.

Aatlk Yomin. {(Hebrew AaThIK IVMIN) “Ancient of Days” a title of Kether. 882 KETHER.

Ab. (Hebrew AaB, “darkness, obscurity™ In the Cabala, the secret name of the word of Atziluth. The numerical values of its
letters add up to seventy-two, which is also the sum of IVD HIH VIV HIH, the spelling of the Tetragrammaton in Atziluth. SEE
ATZILUTH; TETRAGRAMMATON.

Abaris. According to legends recounted in ancient Greek sources, a Scythian magician who possessed a magical arrow that he
could ride through the air. He was said to have lived in the time of Pythagoras, the Greek mathematician and mystic, and visited
the latter at his school in Crotona, Italy. Writers from the eighteenth century onward converted Abaris into 2 Druid, as part of a
claim that Pythagoras had studied with the Druids (or vice versa). SEE DRUIDS, PYTHAGORAS.

Abba. {Hebrew, “father”) In Cabalisic symbolism, a ttle of the Sephirah Chokmah, and also of the first letter of the
Tetragramrnaton. SEE CHOKMAH; TETRAGRAMMATON.

Abbadon. (Hebrew ABDVN, “destruction”) The name of a demon, whose atteibutes have been wvariously described, or of a part
or level of hell, defined with equal variability In Cabalistic lore, Abbadon is the name of the sixth hell, which corresponds to the
Sephirah Chesed. 5££ HELLS, SEVEN.

Abel. The second son of Adam, according to the Book of Genesis, slain by his brother Cain. In Gnostic thought, Abel became
the original of the “psychic” class of humanity, those who had the potendal to achieve gmosis but did not have gnosis innately.




SEE GNOSTICISM.

Abracadabra. A traditional word of power, used by Western magicians from classical times to the present. Written in the
following way, it was used in talismans to cure fevers and asthrna:

Thia

A

In recent times, Abracadabra has mostly been used by stage magicians. English mage Aleister Crowley (1875—1947) altered the
spelling to make it fit his mew magical religion of Thelema, and in this new form the word has been much used in the
Thelemite community; SEE ABRAHADABRA, SEE ALSC BARBARCUS NAMES.

Abrahadabra. Aleister Crowley’s reformulation of the older magical name Abracadabra, rewritten to place the name Had—the
shorter form of Hadith, the second person of the Thelemite trinity—at its center. SEE CROWLEY, ALEISTER; THELEMA.

Abramelin the Mage,The Sacred Maglc of. A grimoire preserved in a2 single eighteenth-century copy in the Bibliotheque de
I'Arsenal in Paris. Written in French, it claims to be a translation of a Hebrew original daong from 1458, although scholars have
cast doubt on this claim.

According to the long preface, it represents the teachings of a Jewish magician named Abramelin, passed on by him to his
student Abraham, and by the latter to his son Lamech. These teachings, which Abraham describes as the only valid magical system
in the world, require the student to devote six months of prayer, repentance, and ritwal to obtain the *“Knowledge and
Conversation of the Holy Guardian Angel” After this accomplishment, the student pgains the power to command evil spirits
through talismans composed of letter combinations.

The Sacred Magic was rediscovered in the late 18%0s by Golden Dawn founder Samuel Mathers (1854-1918), and Mathers” English
manslation was published in 1898. It has had a major impact on magical thinking ever since, especially through its influence on
Aleister Crowley (1875-1947), who used it as the template for much of his own understanding of magic. To this day the idea that
magic is or should be directed toward the knowledge and contemplation of one’s Holy Guardian Angel—a concept not found
outside this work in older sources—<4s commonplace in magical writings.

The book iwelf, however, developed a sinister reputation among occultists in the eardy part of this century. Dire accidents and
mental imbalance were held to have befillen many of those who owned a copy of the original printing, or who tried to use the
talismans contained in it. SEE ALSO HOLY GUARDIAN ANGEL. FURTHER READING: MATHERS 1974.

Abrasax. SEE ABRAXAS.




Abraxas. A popular magical deity in the ancient world, Abraxas (also called Abrasax) was depicted on classical amulet gems as 3
humanlike figure with a roosters head and serpents for feet, wielding a charioteer’s whip. The letters of his name in Greek add
up to 365, the number of days in a year, which marked him as a solar deity and 2 lord of time. SEE GEMATRIA.

In modern times Abraxas has achieved a new populatity by way of the writings of the psychologist Cad Jung, who gave him
a central place in his Gnostic work The Seven Sermons to the Dead and elsewhere in his writings. SEE JUNG, CARL GUSTAV.

Abred. In Druidry, one of the Three Worlds; the realm of plant and animal life through which sculs journey in the course of
their spiritual evolution. Each soul begins its incarnations in the simplest form of single-celled organism, and progress step by step,
learning the lessons of every kind of plant and animal life, until they reach the human level, on the border between Abred and
the higher life of Gwynfydd. SEE DRUIDRY; THREE WORLDS.

Abulafla, Abraham. Jewish Cabalist, 1240-after 1292. Born in Saragessa in Spain, be studied the Jewish scriptures and Talmud with
his father until the latter’s death in 1258. In 1260 he left Spain for the Holy Land, arriving in the city of Acre, but the outbreak
of war between Christan Crusaders and Arabs forced him to leave. After a short stay in Greece, he went to Capua, Italy, where
he encountered a distinguished rabbi, Hillel, who taught him philosophy, particularly the writings of Moses Maimonides.

His travels tock him to Rome and then back to Spain, and it was in Barcelona, in 1271, that “God awakened me from my
sleep, and 1 learned the Sepher Yetzirah and its commentaries,” as he noted in his autobiography. This occurred under the
guidance of Baruch Togarmi, a Cabalist about whotn aitmost nothing is knowr. Abulafia’s spiritual awakening ushered in a period
of intense mystical experience, during which he wrote several books on the mysteries of the Cabala, reaching 2 highly
idiosyncratic system of meditation on combinations of Hebrew letters. After this pericd he claimed prophetic powers, 2 claim that
did not endear him to more orthodox Jews.

In 1279, convinced that God had commanded him to convert Pope Nicholas III to Judaism, he traveled to Rome, and then to
Saronno, where the pope was staying at that nme. Word of his mission preceded him, and the pope ordered that he should be
seized and burned at the stake if he presented himself for an audience. Abulafia was informed of this, and showed up anyway—to
find that the pope had died during the night. He was imprisoned by the Franciscans for a month and then released.

He returned to Barcelona, but in 1280 Rabbi Shlomo ben Adret {1235~1310), a distinguished legalist and scholar who was also a
Cabalist, became chief rabbi of Barcelonas Jewish community. Rabbi Shlomo had no nme whatsoever for Abulafia’s prophetic
claims and denounced him 2s a2 fraud and a lupatic. Abulafia moved to Sicly, living first in Palermo and then in Messina, and

gained 2 number of f(oliowers, but here, too, opposition from more orthodox rabbis mountsd, and he was forced to move to the
little istand of Comino, near Malta, where he spent the rest of his life. The date of his death is not known.

Abulafia% prophetic and messianic claims were too much for most Jews (and even most Cabalists) o swallow during his lifetime,
but his writings on the Derek ha-She-moth or “Way of the Names,” his methods of contemplation using combinations of the Hebrew
letters, were gradually adopted in Cabalistic cixcles in the century after his death. SEE ALSQO CABALA; HEBREW ALPHABET. FURTHER
READING: IDEL 1988, A. KAPLAN 1982, SCHOLEM 1974.

Ac. (Old English, Yoak”) The twenty-fifth rune of the Anglo-Saxon futhorc, described in the Old English nune-poem as “fodder for
pigs and timber for ships on spear-sharp seas” [t represents the sound zi. SEE ALSO ANGLO-SAXON FUTHORG.




Rune Ac

Achad, Frater. (Jones, Charles Stansfield) Canadian occultist, 1886-1950. Born in London, the son of an engineer, he ran 2 tobacco
shop as 2 young man while studying accounting, In 1906, he started investigating spiritwalism with an eye to debunking it, but in the
process developed an interest in the occult. This led him to Aleister Crowley’s magical order, the Argentenm Astrum (A. ".A."), which
he joined as a Probationer in 1909. Moving t¢ Canada in 1910, he continued his studies with Crowley’s associate |. E C. Fuller. He
was initated into Crowley other magical order, the Ordo Templi Oriends (OTO), in 1911, and proceeded to found the first OTO
lodge in North America, Agape Lodge, in 1914, SEE ORDC TEMPLI QRIENTIS (OTO).

Their correspondence, and Crowley’s visit to Vancouver in 1915, greatly impressed Crowley with Jones’ mastery of Cabala. The
younger man’s interpretation of a cryptic passage in the Book of the Law led Crowley to acclaim the younger man as his “magical

SOIL

Under Crowley’s tutelage, Jones progressed to the grade of Magister Templi in the A A, and his work was serialized in
Crowley’s periodical The Equinox under the title “A Master of the Temple” In 1921, he became head of the Ordo Templi
Orientis for North America, receiving a charter from OTQO head Theodor Reuss, and for a time was involved in the Byzantine
politics of that order. Like neatly all of Crowleys disciples, though, Jones found it impossible to put up with the Beast for long,
and his approach to the Cabala also moved in directions incompatible with Crowleys own opinions.

As a result of his Cabalistic studies, Jones devised an entirely new set of attributions of the wrot trumps to the Tree of
Life, and thus a disdnctive Cabala, which is stll used by some magicians today, His attributions are 35 follows:

The Fool. Path: 11. Leiter: Aleph. Connecting: Malkuth-Yesod.

The Magician. Path: 12. Letter: Beth, Connecting: Malkuth-Hod.
The High Priestess. Path: 13. Letter: Gimel Connecting: Yesod-Hod.
The Empress. Path: 14. Letter: Daleth. Connecting: Malkuth-Netzach.
The Emperor. Path: 15, Letter: Heh, Conneding: Tiphareth-Geburah.

The Hierophant. Path: 16. Letter: Vau. Conneding: Hod-Netzach.
The Lovers. Path: 17. Letter: Zayin. Connecting: Hod-Tiphareth.
The Chariot. Path: 18. Letter: Cheth. Connecting: Yesod-Netzach.
Strength, Path: 19. Letter: Teth. Connecting: Netzach-Tiphareth.




The Hermit. Path: 20. Letter: Yod. Connedting: Hod-Geburah.

Wheel of Fortune. Path: 21. Letter: Kaph. Connecting: Chokmah-Kether.

Justice. Path: 22. Letter: Lamed. Connecting: Netzach-Chesed.

The Hanged Man. Path: 23. Letter: Mem, Connecting: Yesod-Tiphareth.

Death. Path: 24. Letter: Nun. Connecting: Geburah-Chesed.

Temperance. Path: 25. Letter: Samech. Connecting: Chesed-Chokmah.

The Devil Path: 26. Letter: Ayin. Connecting: Tiphareth-Binah,

The Tower. Path: 27. Letter: Peh, Conneding: Geburah-Binah.

The Star. Path: 28. Letter: Tzaddi. Conneding: Binah-Chokmah.

The Moon. Path: 29. Letter: Qoph. Conneding: Tiphareth-Chesed.

The Sun. Path: 30. Letter: Resh, Connecting: Tiphareth-Chekmah.

Judgement. Path: 31. Letter: Shin. Connecting: Tiphareth-Kether.

The Universe. Path: 32. Letter: Tau. Connecting: Binah-Kether.

After his attainment of the Magister Temph pgrade, Jones returned briefly o England and joined the Roman Catholic Church

in an attempt to convince Catholics to accept Crowley’s Law of Thelema. This had predicrably little effect, and he returned to

Vancouver, where he wandered about the streets for a time dressed only in a maincoat, which he threw off in public, proclaiming
that he had cast aside all the wveils of illusion. This led to a brief stay in a mental institaion.

In the 19205 Jones lived in Detroit and New York, and wrote several books expounding his system of Cabalistic mysticism,
including Q. B. L., or the Brides Reception (1923); Chalice of Eestasy {1923), a study of the mystical dimensions of Wagners opem
Parsifal; and The Anatomy of the Body of God {1925), a study of the geometries of the Tree of Life. He was back in British
Columbia by 1930, and gradually became convinced that Crowley had failed to proclaim the Word of the Aeon of Horus, and
that he himself was destined to proclaim a different acon, that of Maat or Ma-Ion. A series of mystical experiences in the 1930s
and 19408 convinced him of this mission, and in April 1948, Jones formally apnounced that the New Aeon had arrived. He
started 2 magical order called the Fellowship of Ma-Ion, devoted to the coming “Ma-lon era of truth and justice,” which
survived his death and still has lodges in North America. SEE ALSO CROWLEY, ALEISTER.

Acquisitio. {Latin, “gain™} A geomantic figure governed by Jupiter. Acquisitic signifies good fortune, especially in practical matters.
SEE GEOMANCY.

Geomantic figure Agquisitio




Adam, (Hebrew ADM, “red”) In the Book of Genesis and later Jewish and Christian tradition, the ficst human being, created by
God on the sixth day of Creation. The orthodox account holds that he was created out of the dust of the earth. In the accounts
of Gnosticism, the Cabala, and many other occult traditions, by contrast, Adam at hjs making was 2 luminous spiritual being
possessed of nearly divine qualities.

A legend much repeated in the Middie Ages held that Seth, the third son of Adam and Eve, retrned to the gate of the
Garden of Eden and received from the angelic guardians three seeds from the Tree of Life. When Adam died, Seth placed these
three seeds in the mouth of the corpse before its burial. From the seeds grew a tree which, after many other adventures, provided
the wood for the cross on which Jesus of Nazareth was crucified.

In later Cabalistic writing, Adam is often interpreted as humanity as a2 whole, sometimes as 2 collection of souls, sometimes as
a single entity—the so—called Adam Qadmon or “Primordial Adam™—of whom each human soul is a miniscule part. SEE ALSO
EVE; FALL, THE,

Adamah. (Hebrew ADMH, “red clay”) The second of the seven earths of Cabalistic lore, correspending to Chesed. SEE EARTHS,
SEVEN.

adept. (from Latin adeptus, “skillful”) In most systems of Western occult thought, a ttle or grade used for (and by) advanced
students of magic, alchemy, and other occult subjects. In alchemical tradition, only those capable of making the Philosopher’s
Stone were considered adepts. SEE PHILOSOPHER'S STONE. In modern ceremonial magic, similarly, the title is usually reserved for
thase who have penetrated the Veil of the Sanctuary and entered inte contact with their Higher Genius or Holy Guardian Angel.
SEE HOLY GUARDIAN ANGEL.

Some confusion has been caused over the years by the use of “adept” in occult lodges as a grade of initiation, since those
who have passed through a given grade ritual may or may not have attained the spiritual experience that grade represents. As a
result, the term has passed out of use in meny parts of the magical community, except as a label for these grades. SEE ALSO
MASTERS.

Adeptus Exemptus. The ninth grade in the Golden Dawn system of imitation, corresponding with the Sephirah Chesed. SEE
CHESED; GOLDEN DAWN, HERMETIC CRDER OF THE.

Adeptus Major. The eighth grade in the Golden Dawn system of initiation, corresponding to the Sephirah Geburah. SEE
GEBURAH; GOLDEN DAWN, HERMETIC ORDER OF THE.

Adeptus Minor. The seventh grade in the Golden Dawn system of initiation, corresponding to the Sephirah Tiphareth. This was
the highest grade generally worked in Golden Dawn temples, and its initiaion ritual—which takes place in a2 reconstruction of
the Vault of Christian Rosencreutz—is considered by many to be the best of the Golden Dawn grade ceremonies. SEE GOLDEN
DAWN, HERMETIC ORDER OF THE; TIPHARETH.

ADF. SEE AR NDRAIOCHT FEIN.




Adocentyn. In the Picafrix, an Arabic manual of Hermetic magic much used in medieval and Renaissance Europe, a walled city
said to have been built by Hermes Trismegistus in the esst of Egypt, its four gates guarded by talking magical statues, its citadel
topped with 2 lighthotuse tower that illuminated the city with one of the seven planetary colors, and its walls engraved with
magi- cal images that kept the inhabitants virtuous and safe from harm. The city of Adocentyn seems to have ingpired many of
the Hermetic Utopian schemes of the later Renaissance, such as Campanella’s City of the Sun and J. V. Andreae’s Christigniopolis.
SEE ALSO HERMETICISM; PICATRIX. FURTHER READING: YATES 1964.

Adonal, (Hebrew ADNI, “Lord”) One of the traditonal Hebrew names of God, usually assigned to the tenth Sephirah of the Tree
of Life, Malkuth. In reading the Bible aloud in jewish religious services, this name is used whenever the text gives YHVH, the
Tetragrammaton, which is considered too sacred to vocalize. SEE TETRAGRAMMATON.

Adonai was among the first of the Jewish divine names to be taken up by non-Jewish magicians, and appears frequently in
classical magical texts such as the Gmeco-Egyptian magical papyri. SEE GRAECO-EGYPTIAN MAGICAL PAPYRI. The relation of this
name to the God of the Old Testament was sometimes remembered and sometimes compietely forgotten; in some sources, Adonai
or Adonajos is an angel, in others an independent divine being, and in still others an archon—that 15, a power of ignorance or
evil. SEE ALSO CABALA.

Adonai ha-Aretz, (Hebrew, “Lord of Earth”) In Cabala, one of two divine names attxibuted to the Sephirah Malkuth; the other is
Adonai Malak. SEE MALKUTH.

Adonal Malak. (Hebrew, “Lord King”) In Cabala, one of two divine names attributed to the Sephirah Malkuth; the other is Adonai
ha-Atetz. SEE MALKUTH.

Adoptive Masonry. Any of several quasi-Masonic lodge systems for women, usually organized and run by male Freemasons. Many
such systems came into existence in the eighteenth century, spurred by the success of the Mopses and other omders open tc both
genders. The Grand Orient of France in 1774 organized these into a rite of three degrees called the Rite of Adoption.

In the United States, the Order of the Eastern Star is the most popular adoptive rite, although there are several others. None of
these rites seems to have included much in the way of occult content, but adoptive lodges once played an important role in traning
women in initatory riteal and lodge management—skills that were sometimes put to use in more explicitly magical contexts. SEE
ALSO EASTERN STAR, ORDER OF THE, FREEMASONRY; MOPSES, ORDER OF.

adytum. In ancient Greek and Roman religion, a shrine built into the basement level of 2 temple and used for ceremonies not
open to the gemeral public. The term has been used in several occult organizations, either as a synomym for “temple” or in a more
metaphorical sense. SEE BUILDERS OF THE ADYTUM (BOTA).

aeon. (Greek aion, “age, word”) A word with several different meanings in the occult traditions of the West. In Grposticism and
related traditions, the aeons were the powers of the transcendent spiritual realms of being, often equated with the stars or
constellations of the zodiac, The aeons were distinct from and opposed ro the archons, the diabolical and ignorant planetary powers




of the corrupt created world in which human souls are now mprisoned. SEE GNOSTICISM.

In some sources, incinding the Graeco-Egyptian magical papyri, Aeon or Aion is a god, the ruler of etermity, and may be a
Greek version of the Zoroastrian supreme god Zurvan Ahankara, lord of time.

In Thelema, the religious and magical system devised by Aleister Crowley, an aeon s a period of some two thousand years
governed by a particular divine force. According to Crowley, the revelation of the Book of the Law in 1904 marked the end of the
Aeon of QOsiris and the coming of the Aeon of Horus, the Crowned and Conqguering Child. SEE THELEMA.

On Crowley’s death in 1947, Crowleys student and erstwhile “magical son™ Charles Stansfield Jones announced that since
Crowley had failed to propedy proclaim the Word of the Aeon, the Aeon of Horus was cancelled; Jones then proclaimed a
different new aeon, that of Maat, Goddess of Justice. SEE ACHAD, FRATER.

aerial niter. In alchemy, another term for niter. S£EE NITER.

Aesc. (Old English, “ash tree”™) The twenty-sixth rune of the Anglo-Saxon futhorc, described in the Old English rune-poem as “a
shield protecting man from all attacks.” It represents the sound ae. SEE ANGLO-SAXON FUTHORC.

N

Riine Aesc

Aesh. (Hebrew ASh, “fire”) The Hebrew word for the element of fire, often used in Cabalistic magic. SEE FIRE,

aethacvoyance. In the writings of American magician £ B. Randoilph (1825-1875), the form of clirvoyance that allows access to
the “ineffable Beyond”—in more standard magical terminology, the mental and spiritual planes. SEE CLAIRVOYANCE; MENTAL PLANE;
RANDOLPH, PASCHAL BEVERLY; SPIRITUAL PLANE. SEE ALSO ZORVOY- ANCE.

aett. (Old Norse, “eight™) In minelore, one of three divisions of the elder futhark; SEE ELDER FUTHARK. The same term is also vsed
for the eight directions or airts; SEE AIAT.

African Architects, Order of. A semi-occult order founded in Germany in the late eighteenth century by . E Koffen, a
government official. At its height it had lodges in Worms, Cologne, and Paris. Members were required to be Master Masons in
good standing. It worked the following grades:

Lower

1. Apprentice of Egyptian Secrets




2. Initate into Egyptian Secrets

3. Cosmopolitan

4. Christian Philosopher

5. Alethophilos (“Lover of Truth”)

Higher
1. Esquire
2. Soldier

3. Knight

The order seems to have gone out of existence during the Napoleonic wars, SEE ALSQ FREEMASONRY.

Agathodaemon. (Greek, “good spirit”) Originally a spirit invoked at Greek banquets, Agathodaemon evolved into a guardian deity
frequently invoked by late classical magicians. His name appears throughout the Greeco-Egyptan magical papyri; SEE
GRAECO-EGYPTIAN MAGICAL PAPYRI.

Agharta. An underground city of Masters said to be lecated somewhere in central Asta, a fixture of late nineteenth- and
twentieth-century occult mythology and New Age legend, also spefied Aghartta, Agharti, Agartha, and Arghati. Agharta is one of
the most remarkable products of occult history—a rich fabric of legend woven out of a mixture of Victoran anthropology,
occult politics, and thin air.

The origins of Agharta can be traced back to nineteenth-century attempts to interpret mythology in euhemerist texms as a
record of the history of forgotten ages; SEE EUHEMERISM. For reasons having much to do with the racist ideologies popular at
that time, ancient Germanic myth was a popular source for such projects, and OCdin and the other gods and goddesses of Asgard
were turned into pseudohistorical figures by a number of authots.

One of these was Louis Jacolliot (1837-1890), a French colonial official in Chandernagor, India, who wrote a great many
popular books on myth, history, and religion. In his book Le Fils de Diew (The Son of Ged, 1873), Jacolliot claimed w have been
shown ancient manuscripts by friendly Brahmins revealing the 15,000- year history of Indiz, Jacolliots “ancient manuscripts” seem
to have come out of his own head; the history he recounts has very litde in common with the traditional history of India as
recorded in Hindu scriptures and epic literature, and 2 good deal more to do with Norse mythology and nineteenth-century

speculations about prehistory.

According to Jacolliot, the capital of Indiz in ancient times had been the city of Asgartha—which is simply Asgarth, an
alternative spelling of Asgard, with 2 final ¢ added to make it look like Sanmskrit. His “Himdu sources” also provided a detailed
history of Asgartha and the rise and fall of its great empire, most of which bears a suspiciously close resemblance to the attempts
to historify Norse mythology mentoned above.

Jacolliot’s book had a wide circulation in France, carrying his claims about “Asgartha” to a large audience. Its uncertain,
however, just how those claims came into the hands of the next major figure in the genesis of Agharta, the French occultist ].
A. Saint-Yves d'Alveydre. Saint~Yves, a dedicated if eccentric student of the occult and a proponent of exotic pohtcal schemes,




claimed o have learned of Aghartta (his usual spelling) while learning Sanskrit from one Haji Sharif, whom he described as “z
high official of the Hindu church® but wheo seems to have been a parrotshop proprietor in Le Havre {and whose name is
decidedly Muslim rather than Hindu). The balance of evidence suggests that it was Haji Shardf who introduced Agharta to
Saint-Yves, but it was Saint-Yves himself who reshaped it into what would be its standard form.

In 1886 Saint-Yves had a book on Agharta, Mission de I'Inde en Ewurope (The Mission of India in Europe), printed at his own
expense. Fearing that he had said too much about the hidden city, he then abruptly had all but twe copies deswoyed. In 1910, a
year after Saint-Yves' death, the book was teissued. It described how Saint-Yves had mastered the act of astral tavel as a result of
his studies with Haji Sharif. This had allowed him to make his way to Aghartta and report back on what he had found: a vast
underground city inhabited by millions of people, under the absolute rule of a Sovereign Pontiff wielding advanced technologies
as well as mystical powers. The whale tale is marked by heavy borrowings from Jacolliot, Bulwer-Lyttons novel The Coming Race,
and the Theosophical *Mahatma letters.”

Saint-Yves' works were standard reading in Martinist circles in Paris and elsewhere, and information about Agharta and its
marvels was in circolation there long before the republication of Mission de I'Inde. It was probably by way of Martinist channels
that Saint-Ywves' description of Agharta made its way into the hands of the hidden city’s great publicist, the Polish Ferdinand Os-
sendowski. In 1922, after traveling in a central Asia wracked by the aftermath of the Russian Revoluton, Ossendowski published
the sensationally successful Beasts, Men and Gods, a book about his adventures. The first three chapters of this book are basically a
summary of Saint-Yves' opus, although many of the terms are spelled differemtly; Saint-Yves’ Aghartta, for example, has become
Aghard. Though Ossendowski vigorously denied ever encountering Saint-Yves' book, the marks of plagiarism are fairly clear, and
Ossendowski’s honesty and accuracy have been sharply challenged on other counts; SEE PALLIS 1983.

Ossendowski’s book gave the mythology of Agharta the form it has taken ever since. [n the hands of Traditionalist philosopher
René Guénon, who devoted his book Le Roi du Monde (The King of the World, 1927) to the subject, it became the basis for a
subtle exploraton of metaphysics and myth. Most of its later propagation, though, was filtered through channels such as the sci-
ence-fiction magazine Amazing Stories, which made room for stories about Agharta in the 1940s along with accounts of sinister
subterranean deros {(dwarfs), fringe science, and technologies for which the world was not yet prepared; SEE DEROS; SHAVER MYSTERY.

Agharta soon became a fixture of New Age and alternative reality circles in America and elsewhere, a position it has held ever
since. It has been frequently associated, and just as frequently confused, with that other mysterious city of central Asia, Shambhala;
SEE SHAMBHALA. Among serious occult stdents, however, accounts of Agharta have found little support in recent decades. SEE ALSO
MASTERS; OCCULT HISTORY, SAINT-YVES D'ALVEY- DRE, JOSEFH-ALEXANDRE. FURTHER READING: J. GODWIN 1993, GUENON 1883,
KAFTON-MINKEL 1989, 0SSENDOWSK) 1822, PaLLIS 1983.

Agiel. In ceremonial magic, the planetary intelligence of Saturn. [is subordinate spirit is Zazel, SEE INTELLIGENGE, PLANETARY.

AGLA. A Cabalistic divine Name formed by notariqgon from the Hebrew sentence Aseh Gibor Le-olam, Adonai (“Mighty art Thou
forever, Lord”). It was much used in medieval ceremonial magic as 2 word giving power over demons. In Golden Dawn magic,
this name governs the passive aspect of the element of spirit, and is also used in the northern quarter in the Lesser Ritual of the
Pentagram. SEE NOTARIQON.

Agrippa, Heinrich Comelius. German occultist, 14861535. Born to a noble but relatively poor family, Agrippa showed promise as




a scholar from childhood, and attended the University of Cologne, where he first encountered books on magic. After finishing
his course of studies at Cologne, he spent some time as a soldier, and then began a series of jourmeys that took him over most
of Europe. There were plenty of footloose scholars on the move during the Renaissance, but Agrippa was among the most
constant travelers of the time, and he always seemed to have well-organized circles of friends and supporters wherever he went.
The possibility that he was the emissary of a secret magical sociery has been considered even by entirely orthodox historians.

In 1509 and 1510 he visited the wizard-abbot Johannes Trithemius at Sponheim, and there wrote the first draft of his massive
De Oceulta Philosophia Libri Tres (Three Books of Orcult Philosophy), which circulated in manuscript among a small circle of friends.
SEE TRITHEMIUS, JOHANNES. Llater in 1510 he was in England, where he met with important scholars, and then traveled to Italy in
1511, where he met with Francesco Giorgi, the Venetdan Cabalist and author of De Harmonia Mundi, and other Cabalistic and
Hermetic scholars and practitoners. SEE GIORGI, FRANCESCO.

After some years in [taly, Agrippa was back in Germany by 1520, where he stayed for a while in Metz, and then moved on to
Geneva in Swirzerland where he stayed with occultist friends. 1524 saw him in France, where he published a satirical book cailed
De Vanitate Sci- entiarum (On the Vanity of Knowledge); this argued that all heman knowledge is flawed and uncertain.

In 1528 Apgrippa was in Antwerp, where he revised the Three Books of Ouwit Philosophy and prepared them for their
long-delayed publication. Traveling to France thereafter, he made an incautious remark about the French Queen Mother, Louise of
Savoy, and spent a short tme in prison as a result. On his release, he continued his journeys untdl his death at Grencble in 1535,
SEE ALSO CEREMONIAL MAGIC; HERMETICISM. FURTHER READING: NAUERT 1985, vates 1979.

Agshekelah, 56 GA'ASHEKLAN.
Ahephi. SEE HAPIL

Ahriman. The spirit of the lie in Zoroastrian theology, source of al evil and relendess foe of the one true god Ormuzd,
Ahrimap is the probable ancestor of the Christian devil. The original form of his name, in the archaic Avestan language of the
oldest Zoroastrian scriptures, is Angra Mainyu. His servants include a vast array of fiends and archfiends, of whom Aeshma Daeva
is the chief; this latter name, rounded off by time, became Asmodeus, one of the standard demons of later magical tradition, SEE
ZOROASTER.

In the teachings of Anthroposophy, the system of spiritual theory and practice created by Rudolf Steiner, Ahriman is one of
two powers of evil blocking the course of human evolution, and represents attachment to material desires and experiences.
SEE ANTHROPOSOPHY, LUCIFER.

Ala Aziz SEE THEON, MAX.
Ailm. (Old Irish, “fir tree”} The sixteenth letter of the Ogham alphabet, with the sound-wvalue a. It corresponds to the silver fir

among trees, the lapwing among birds, the color piebald, and the number one. In Robert Graves’ version of the Ogham
teee-calendar, this letter is associated with the winter solstice. SEE QGHAM.




Ogham letter Ailm

Alma. (Hebrew AIMA, “mother”™) The maternal principle in Cabalistic thought, associated with Binah, the third Sephirah of the
Tree of Life, and paired with Abba, “father,” an aspect of the second Sephirah Chokmah. Some Cabalistc writings draw a
distinction between Aima, the bright fertile mother, and Ama, the dark sterile mother; this is based on gematria, since the values
of the letters in Aima add to fifty-two, the number of Ben, “son,” while those of Ama add to forty-two, a number associated
with severity. SEE CABALA; GEMATRIA.

Aima Elohim. (Hebrew AIMA ALHIM, “mother of the gods and goddesses”) Another dtle of Aima, used in the Golden Dawn
traditionn and other branches of occult Cabala. SEE AIMA.

Aln. (Hebrew AIN, “not, nothing”) The third and highest of the Three Veils of the Unmanifest, which are lacated above Kether
ont the Tree of Life and represent the inability of created beings to experience the divine as it actually is. The other two Veils are
Ain Soph and Ain Soph Aur. SEE CABALA; TREE OF LIFE.

Ain Soph. (Hebrew AIN SVP, “no limit, infinity”) The second of the Three Veils of the Unmanifest; the other rwo are Ain and
Ain Soph Aur. SEE AlN.

Ain Soph Aur. (Hebrew AIN SVP AVR, "light without limit, infinite light”) The first and lowest of the Three Veils of the
Upmarifest; the other two are Ain and Ain Soph. SEE AIN.

Aig beker. A method of Cabalistic number analysis, also known 25 the Cabala of Nine Chambers and theosophical reduction. It
is based on the nmumerical values of the Hebrew letters. In Aiq beker, Aleph (which has a value of 1), Yod (with a value of 10),
and Qoph (with a value of 100) all equal 1; Beth (2), Kaph (20), and Resh (200) all equal 2; Gimel (3), Lamed (30), and Shin
(300} all equal 3, and so on up the alphabet to Teth (9), Tzaddi (90), and Tzaddi final (900), which all equal 9. Each of these
groups of numbers is a “chamber,” and the nonsense-words “Aiq beker” are simply what happens when a speaker of Hebrew
pronounces the letters in the first two chambers, AIQ BKR. Aside from its use as a tool for gematria, Aiq beker has also been
put to use as the basis for ciphers and other methods of secret communication, SEE ALSO CABALA; GEMATRIA.

air, element of, In magical symbolism, one of the four (or five) elements, corresponding to matter in the gaseous state, to the
warm and moist qualides, and to the sanguine humor. As with all the elements, there are varying atiributions to the element of
air, but the following are standard in most current Western occult systems:




Symbol: &

Letter of Tetragrammaton: 1, Vau

Name of Ged: MM, YHVH, Tetragrammaton
Archangel: SR27, RPAL, Raphael

Angel: 10N, ChShN, Chassan

Ruler: YRR, ARIAL, Adiel

Elemental King: Paralda

Elementals: Sylphs

Hebrew Name of Element: M1, RVCh, Ruach
Direction: T1 M, MZRCh, Mizrach, the East
Seasons: Spring

Time of Day: Dawn

Qualities: Hot and wet

Nature: Separation

SEE ALSO DIRECTIONS IN OCCULTISM; ELEMENTS, MAGICAL; HUMORS.

Alre, (also Aethyr}) In the Enochian magical system of John Dee, one of thirty realms forming the subtle atmmosphere of the
Earth, and located between the Earth’s suiface and the orbit of the moon. A “call” or “key” in the Enochian language, the

longest piece of conmected Encchian prose, is used to command the spirits and angels of the various Aires. SEE ENOCHIAN
LANGUAGE; ENOCHIAN MAQIC,

airt. In the folk t{raditions of northwestern Europe, one of the eight directions and eight corresponding times of the day. Airt is
the Gaelic term; the corresponding Norse term is aeff.

Direction  Time of Day

East Momtide (4:30 AM—=7:30 Am)
Southeast Daytide (7:30 aM—10:30 AM)
South Midday (10:30 AM—1:30 pM)




Southwrest Undorne (1:30 pm—4:30 M)

West Eventide (4:30 pm—7:30 pm)
Northwest  Nighttide (7:30 pm~10:30 pm)
North Midnight {10:30 pm~1:30 AM)

Northeast Uht (1:30 am—4:30 Am)

SEE ALSO DIRECTIONS IN CCCULTISM. FURTHER READING: PENNICK 1988,
Aiwass. The entity who communicated the Baock of the Law to Aleister Crowley. SEE BOOK OF THE LAW; CROW LEY, ALEISTER.

akasha. In Hindu philosophy, the element of spirit, one of five tattvas or elemental forces in the universe, Its symbol is a black or
indigo oval. SEE TATTVAS.

Borrowed by Theosophists and then by the Golden Dawn, the term ackasha entered into common use in Western occult and
quasi-occult circles. It is commonly used as a synonym either for spirit in general, for the “asmal light” or subtle substance of the
astral plane, or for ether, the subtle substance/ energy of the etheric plane. SEE ASTRAL LIGHT; ETHER; SPIRIT, ELEMENT OF.

akashlc records. In occult lore of the Theosophical period and modern New Age teachings, the permanent tace of all past
events, preserved in the akasha or astral light. Many occult teachers of the last hundred and fifty years have clhimed to be able to
view the akashic records, and most versions of occult history derive at least part of their backing from this unverifiable buc
appealing source. SEE ALSG ASTRAL PLANE; OCCULT HISTORY.

Akhenaten. Egyptian pharaoh, reigned ¢.1370-c.1353 B.c.E. The discovery of Akhenaten’s existence was one of the major surprises
of mineteenth-century Egyptology. Starting in the 1840s, surveys of the Amarnz plateau—=z desolate site across the Nile from the
ancient city of Her- mopolis—turned up carvings of figiwes worshipping a sun-disk. The archeologists noted with surprise that
the style of these carvings violated many of the standard principles of ancient Egyptian art, and that the nmames and faces of the
figures had been systematically erased some time after they were originally carved. Interest in these so-called “disk worshippers”
led to a series of digs at Amarna, to the discovery of a lost city and a forgotten pharach, and to controversies that have yet w0 be
settled.

Much of the confusion around Akhenaten is a product of modern interpretations heavy with bias. Nineteenth-century
Egyptologists such as William Flinders Petrie projected their own Christian beliefs onto Akhenaten, and presented a glorified and
largely inaccurate picture of his reign and his ideas. In the twentieth cenniry, people ranging from the neo-Nazi theorist Savitri
Devi to certain modern Rosicrucian figures have co-opted Akhenaten for their own points of view; SEE DEVI, SAVITRI; ANCIENT
MYSTICAL ORDER ROSAE CRUCIS (AMCRC). Ideas such as these are still current in many circles, and have done much to obscure the
life of one of ancient Egypt’s most complex figures.

Akhenaten was the second son of Amenhotep 111, among the greatest kings of Egypts Eighteenth Dymnasty, and was criginally




named Amenhotep after his father. There may have been ill feeling between father and son, as the young Amenhotep—unlike his
siblings—is not named or portrayved on his fathers surviving monuments. Some modern researchers, noting some of the odder de-
tails of portraits of Akhenaten made during his reign, have suggested that he may have suffered from a serious hormonal disorder
called Frohlich’s syndrome. Sdll, he became crown prince upon the death of his elder brother Thutmose, and ascended to the
throne 2 few years later as Amenhotep IV,

Shortly after his coronation, according to an inscription that survives in fragmentary form, he proclaimed that the traditional
gods and goddesses of Egypt were lifeless 2nd powerless; the only true god was Aten, the disk of the sun. Over the next few
years, he pushed through a religious revolubion, abolishing the temples and priesthoods of all gods but his own, erasing the names
of the old gods from monuments throughout Egypt, and changing his own name from Amenhotep, “Amun is satisfied,” to
Akhenaten,” Spirit of Aten.”

In the first years of his reign, he built four massive temples for Aten in the capitol city of Thebes, and in the fifth year

abandoned Thebes altogether and moved to the Amarna plateau te build 2 new city called Akhetaten, “Horizon of Aten.” There
he oversaw the construction of an immense temple to Aten and 2 lavish palace for himself, built and decorated in a new style
that owed nothing to the raditional sacred geometries of classic Egyptian art and architecture.

Akhenaten was apparently the closest thing to a complete materialist that ancient Egypt ever produced. Mythic and symbolic
modes of human experience passed him by completely. To other ancient Egyptians, the sun could be seen as a hawk hovering in
the air, a celestial boat, a lion-headed or cat-headed goddess, or the right eye of a god; on its way through the sky, it did battle
against a celestial serpent, risked running aground in the shoals of heaven, and carried the spirits of the dead to paradise.

To Akhenaten, none of this was true. The sun was a shining disk in the sky and nothing else, and its actions were limited to
those that could be seen and measured with ordinary vision: rising, shining, nourishing plants, and so on. The gods of the
temples, in turn, were nothing but dead statues. in place of the rich mythic textre of Egyptian religion, Akhenaten proclaimed
his own teaching of the supremacy of Atem, the solar disk, as the one living god and source of all life. He was apparently a poet
of some talent—an impressive hymn to Aten found in Amarna-period tombs is believed to have been written by the pharaoh
himself—but his view of the world stopped at the edge of the wvisible.

The last years of his reign were troubled. The soaring taxes and forced labor needed for the pharaohs massive building
projects left Egypt in a state of economic crisis, and large parts of the Egyptian empire fell under the contol of the expanding
Hittite kingdom in the north. To make matters worse, epidemic disease swept the country. Many Egyptians felt that just as Egypt
had abandoned the gods, the gods had abandoned Egypt.

Akhenaten'’s death, in the seventeenth year of his reign, brought his religious revolution to a halt. Three shori-lived
successors—Smenkhare, the boy-king Tutankhamen, and Ay—tried to find middle ground, maintaining the cult of Aten while
permitting the old temples vo be reopened. None of the three left heirs, and on Ay’s death the double crown of Egypt passed to
Horemheb, the commander of the army.

Horemheb has been made into a villain in many modern accounts of Akhenaten’s reign and its aftermath. In reality, he was a
shrewd realist who saw that cooperation between the military and the temple priesthoods was essential to Egypts survival. His reign
of twenty-five years restored Egypt to stability and prosperity, and laid the foundations for the successes of the Nineteenth Dymnasty,
founded by his adopted son and heir Rameses I. He cut taxes and reformed the court systemn to win popular support, and ensured
the backing of the temple priestheods by restoring the old temples to their original splendor and position in society. The complete




termination of Akhenaten’s religious revolution was an essential part of Horemhebs work. By the new pharaochs command, the
temples of Aten were systematically destroved, and the city of Akhetaten—which had already been abandoned in Tutankhamen’s
reign—was razed to the ground. In the same way that Akhenaten himself had attempted to erase the names of the Egypdan gods,
Horemheb ordered every trace of Akhenatens god, his religion, his reign, his image, and his name erased from records and
monuments throughout Egypt. The work was done thoroughly enough that only scattered refetences to “the accursed one of
Akhetaten” remained to puzzle historians until the excavations at Amarna began to reveal what had happened. SEE ALSO EGYPTIAN
OCCULTISM. FURTHER READING: ALDRED 1988, assman 1995, HORNUNG 1983, REDFORD 1984,

Alban Arthuan. In modem Druidry, one of the four Alban Gates, the fesowval of the winter solstice; the name is traditionally
translated as “the Light of Arthur SEE ALBAN GATES; DRUIDRY, SABBAT.

Alban Eiler. In modern Druidry, one of the four Alban Gates, the festival of the spring equinex; the name is traditionally translated
as “the Light of the Earth.” SEE ALBAN GATES, DRUIDRY; SABBAT.

Alban Elued. In modern Druidry, one of the four Alban Gates, the festival of the fall equinox; the name is traditionally manslated
as “the Light of the Water” SEE ALBAN GATES; DRUIDRY; SABBAT.

Alban Gates. In modermn Druidry, the four solar festivals of Alban Eiler, Alban Heruin, Alban Elued, and Alban Arthuan, which are
held on or around the solstices and equinoxes. Until the 1950s these were the annual celebrations held by most Druid groups in
England, but the four fire festvals or cross-quarter days—Imbolc (Candlemas), Beltane, Lughnasadh (Lammas), and Samhain—have
been added to the ritual calendars of many Drwd orders, making the Druid calendar and the Wiccan year-wheel essentially identical.
SEE DRUIDAY; FIRE FESTIVALS, SABBAT.

Alban Heruln. In modern Druidry, one of the four Alban Gates, the festival of the summer solstice; the name is traditionally
translated as “the Light of the Shore” SEE ALBAN GATES; DRUIDRY; SABBAT.

Albertus, Frater. {Reidel, Albert Richard) German-American alchemist, 1911-1984, The most important figure in twendeth-century
American alchemy, Albert Reidel was bomm in Dresden, Germany, in 1911, and grew up in the middle of the burgeoning German
occult scene between the wars. As z young man, he made connections with French and German alchemical circles, and claimed in
later years to have met the mysterious adept Fulcanelli in 1937, SEE FULCANELLL.

He immigrated to America just before the outbreak of the Second World War and settled in California, where he made
contact with the Rosicrucian order AMORC; SEE ANCIENT MYSTICAL ORDER ROSAE CRUCIS {AMORC). During the war years, he
attended classes in pracdcal alchemy offered at the Rose-Croix University, a school based at AMORC’s San Jose headquarters.
Later, he moved to the Salt Lake City area, where in 1960 he organized the Paracelsus Research Society to teach alchemy,
Cabala, and a science of “astro-cyclic pulsanons.”” The Paracelsus Research Socdiety, later renamed Paracelsus College, was the most
important center for alchemical instruction in twentieth-century Ametica, and most of the major figures in the current American
alchemical scene got their start attending classes there. Frater Albertus, as he preferred to call himself, focused on the practice of
spagyrics (herbal alchemy) as the foundation for the more advanced alchemy of metals, and his extremely influential Alchenrist’s
Handbook (1960) gave the basic details of several simple spagyric operations.




By the early 1980s Paracelsus College was on the verge of establish