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For Medea, priestess of the Gorgons, 

And the guardian of promethea. 


“Medea meanwhile took from the hollow casket a charm which men say is called the charm of Prometheus. If a man should anoint his body therewithal, having first appeased the Maiden, the only-begotten, with sacrifice by night, surely that man could not be wounded by the stroke of bronze, nor would he flinch from blazing fire; but for that day he would prove superior both in prowess and in might. 

It shot up first-born when the ravening eagle on the rugged flanks of Caucasus let drip to the earth the blood-like ichor of tortured Prometheus. Its flower appeared a cubit above ground in color like the Corycian crocus, rising on twin stalks; but in the earth the root was like newly-cut flesh. 

The dark juice of it, like the sap of a mountain-oak, she had gathered in a Caspian shell to make the charm withal, when she had first bathed in seven ever-flowing streams and had called seven times on [the] night-wandering …underworld queen among the dead — in the gloom of night, clad in dusky garments. 

Beneath, the dark earth shook and bellowed when the Titanian root was cut; and [Prometheus] the son of Iapetus himself groaned, his soul distraught with pain.”

— Apollonius of Rhodes, Jason and the Argonauts 


Prologue

Philosophy, in its highest and most legitimate sense, is the supreme endeavor. It is the foundation upon which all knowledge rests, the sovereign discipline that both undergirds and transcends the sciences, the arts, and even political thought. And yet, in the twilight of modernity, the torch of true Philosophy has been almost entirely blown out. The so-called “philosophers” of today are mere professors of the history of ideas, or worse yet, logic-chopping bureaucrats who mistake the analysis of scientific propositions for original philosophical thinking.

The task of the philosopher is to discover or create concepts that redefine the totality of human experience. These are not hypotheses to be tested in a laboratory. They are not theories to be built upon data sets. Nor are they mere opinions, no matter how eloquently expressed. Concepts, properly speaking, are those generative and architectonic ideas that restructure our understanding of existence across the full spectrum of human thought — ontology, epistemology, ethics, politics, and aesthetics. If an idea does not ripple across all of these domains, if it does not simultaneously revolutionize our conception of Being, our understanding of knowledge, our moral sensibility, our political vision, and our artistic horizon, then it is not Philosophy.

A philosopher, in the proper sense of the word, is a Promethean figure — an inventor, an arsonist, a rebel against established orders of knowledge and power. He does not merely interpret the world; he sets it ablaze. He steals fire from the gods and bestows it upon the world at great personal cost. The history of Philosophy is the history of such outlaws and heretics, men who have paid the price for thinking thoughts that threaten the sacred cows of their time. From the execution of Socrates to the exile of Aristotle, from the burning of Bruno to the forced recantation of Galileo, Philosophy has always been a battle against the forces of dogma and intellectual inertia. The philosopher is not a mere professor. He is not a narrow-minded specialist. He is not a mere critic, engaging only in deconstruction. A philosopher is the architect of world-shattering ideas.

Such figures have been exceedingly rare. In all of recorded history, I count no more than two dozen genuine philosophers. Plato, Aristotle, Kant, Hegel, Nietzsche, Heidegger — these are the most epitomizing exemplars among the few people who have ever truly engaged in the generative work of concept-formation. In my book Philosophy of the Future, I presented what can be read either as an introduction to, or a summary of, all of my original concepts. Each chapter of the book bore the name of one of the concepts that I have developed as a philosopher. The present text, which is a kind of companion volume to that book, is instead organized in terms of the domains of philosophical thought: Ontology, Epistemology, Ethics, Aesthetics, and Politics. 

A philosopher must think integrally, not merely in one dimension. Russell and Chomsky were both brilliant, but they were not philosophers, because their ontological and epistemological contributions were not intrinsically connected to their political and ethical positions. By contrast, Nietzsche’s Will to Power, his concept of the Übermensch, and his radical revaluation of morality were all facets of a single crystalline thought-structure which had tremendous integral cohesion despite how poetically and ecstatically it was expressed. All of Nietzsche’s ideas were interconnected, each facet reflecting and refracting the others. Hopefully, when read alongside Philosophy of the Future, the present text will convey the same regarding the fundamental ideas of my philosophical project. Ideas such as the Spectral Revolution, Being Bound for Freedom, Destructive Departure in Worldview Warfare, the Phenomenal Authorization of Novel Folklore, and the transformation of Philosophy into Erosophia, which cut across various domains and dimensions of thought, and have ontological and ethical aspects to them, ideas with aesthetic power, which are as epistemically revolutionary as they are politically incendiary. 

As in the case of Philosophy of the Future, the present text can serve either as introduction to my thought or as an executive summary of my philosophical project. But it can in no way substitute for reading the tomes in my corpus that are full of careful arguments, evocative examples, and a plethora of citations, books such as Prometheus and Atlas (2016), Iranian Leviathan (2019), Prometheism (2020), or Closer Encounters (2021). Even some of the essays in Lovers of Sophia (2018) are rigorous philosophical texts. This book also should not be expected to have the literary, aesthetic, and even esoteric initiatory power of fictional or quasi-fictional works such as Psychotron (2022) or Erosophia (2023). What is on offer here is an eagle’s eye view, or an anchor in the stormy seas of my work.

The second half of this volume consists of a series of entries from the Black Notebook that I wrote in between 2003 and 2005, which is to say between the ages of 22 and 24. That is a period contemporaneous with the composition of the earliest of the essays collected into the anthology Lovers of Sophia, such as the essays on Plato and Kafka. The very first draft of what later became the book Novel Folklore was also penned at this time. Unlike those essays and that monograph, the Black Notebook is presented with all of the stylistic problems that my earliest writing had, both so that it can be an authentic historical record and also that it can become the basis of a more rigorous philosophical and psychological analysis in the near future. A few excerpts from this notebook were first published in Philosophy of the Future, the companion volume to the present text. Another comprehensive presentation or overview of my philosophical project is both warranted and needed as a preface to this much more extensive presentation of selections from this Black Notebook. Otherwise, the reader might be left with the mistaken impression that I still hold certain of the positions that I was exploring back then, at the inception of my path as a philosopher. That could not be further from the truth; I am disgusted and embarrassed by some of the entries. But this notebook is far more full of questions than it is a repository of answers. In fact, you can see me tear myself apart in them — over and over again.

I would go so far as to say that anyone who does not demonstrate this depth of questioning and intensity of contemplation, in writing, during their twenties, lacks the aptitude and intrinsic inclination to become a philosopher in this lifetime. A professor of Philosophy perhaps, or a logic-chopping analyst. But not a philosopher. What my Black Notebook – or the parts of it that I have shared here — attests to and records is the genesis of a philosopher whose thought and original concepts took shape over the following two decades. Only now, twenty years later, as my systematic thought has reached a point of conceptual culmination, is it possible to pause for a moment on the path and finally take a good hard look back to the beginning. Revolutions in thinking can also come from that because the way that a philosopher thinks — or what it means for him to be a thinker — is far more important and enduring than what he thinks along the way.


Ontology

Being is spectral. That is to say, existence is neither static nor reducible to the binary oppositions of presence and absence, being and nothingness, matter and spirit, past and future. The traditional ontological structures in the history of Philosophy — whether Platonic idealism, Cartesian dualism, or even post-Kantian materialism — have all been built upon false assumptions determined by fixed and overly rigid categories. The Spectral Revolution demands the abolition of these rigid ontological structures and the acceptance of a cosmos that is neither purely material nor spiritual, neither deterministic nor random, neither subjective nor objective — but rather a dynamic interplay of forces, patterns, and potentialities that transcend conventional human categories of thought.

The spectral is also what is to come or becoming as the futural. At the very dawn of Philosophy, Heraclitus prophetically anticipated this insight, namely that Being is Becoming, and that the Logos itself is an ever-unfolding dialectic of order and chaos. The mistake of traditional metaphysics has always been to solidify reality into discrete entities, to privilege stability over transformation, to reify structure while ignoring flux. The Spectral Revolution forces us to confront the reality of an existence that is fundamentally unstable, dynamically evolving, and yet patterned by an underlying logic that is neither deterministic nor arbitrary. The future of Philosophy will not belong to materialists who continue to worship the empty husks of Newtonian physics, nor to spiritualists who dream of escaping this world into some ethereal afterlife realm. Rather, it belongs to those who can think across the spectrum of existence as both physical and psychical, both chaotic and ordered, both contingent and teleological.

The cosmos is not a mechanistic, clockwork machine, nor is it a simulation in the sense of an artifice that mimics and covers over a pre-existing reality. Rather, it is a simulacrum in the sense of a self-generating, self-regulating system of information processing with no external reference point. The world emerges from an interplay of potentialities and actualizations, which comes to be and transforms through the actions of both conscious beings and unconscious forces. The probabilistic nature of quantum systems, where particles exist in superpositions until they are observed, reveals that there is no fixed reality. Observation collapses the wave function, turning a field of possibilities into a structured manifold of phenomena. This dynamic interplay between potentiality and the actual forms the basis of a cosmos that is fundamentally informational rather than material.

Chaos also plays an essential role in the manifestation and transformation of the world. Chaos is not mere randomness. It is the creative substrate from out of which new patterns and structures emerge. The tension between chaos and order drives the evolution of the cosmos, ensuring that it remains adaptive and dynamic. In this sense, the cosmos is not governed by immutable laws but by emergent patterns that evolve in response to the flows of information and energy. Specifically, the worldhood of the world manifests its phenomenal structure through a dynamic interplay between Chaos, Logos, Cosmos, and Psyche, four ontological principles that are equiprimordial in the sense that none of them is derived from the other and each plays a constitutive role in the unfolding of existence.

Chaos is the abyss of potentiality. It is not mere disorder, nor is it an absolute void. Rather, chaos is the seething background energy of existence, the primal reservoir of potentiality from which all forms arise. The Greeks understood this as dunamis — a latent power, a wellspring of unformed becoming. In a contemporary scientific context this is reflected in the quantum vacuum, the zero-point energy field, and the indeterminate nature of quantum states before observation. Every materialist attempt to define a “fundamental particle” or an “ultimate substratum of reality” has collapsed into the recognition that, at the most basic level, existence is probabilistic, fluctuating, and inherently undefined until actualized. This means that ontology cannot be reduced to a mere physics of particles or waves. Instead, we must embrace a metaphysics of emergence, in which all structures, including space-time itself, are secondary phenomena arising from a deeper, more primordial field of potentiality.

Logos is the informational architecture of order. Logos is not a mere linguistic or rational principle — it is the informational structuring force that gives form to Chaos. In the teachings of Zarathustra, this was known as the Asha or Arta of the Progressive Mind (Spenta Mainyu) of Ahura Mazda, the Lord of Wisdom, who brings Cosmos out of Chaos. In modern physics, we see glimpses of this in the way that mathematical structures define physical laws, in the algorithmic nature of information processing, and in the very logic of computation that underlies the emergence of complex patterns in nature. Logos does not impose order in a deterministic way, but rather operates through patterns of self-organization, feedback loops, and networked intelligence. It is the logic of life, of evolution, of consciousness itself — not a rigid blueprint, but an adaptive, self-refining intelligence embedded within the fabric of reality.

Cosmos is the manifestation of patterned reality. The world becomes a cosmos when it is actualized as a realm of structured phenomena, of laws, forms, and stable systems. The cosmos is not static, but rather the emergent manifestation of Logos operating upon Chaos. In traditional metaphysics, the cosmos has often been mistaken for reality itself — as if the world of observable phenomena were the only reality that exists. But on the other side of the Spectral Revolution, there is a recognition that the cosmos is only the most visible expression of deeper and more occulted ontological forces. Scientific materialism is failing because it took the phenomenal world as primary while ignoring the ontological conditions that make it possible. The Spectral Revolution demands that we rethink physics, biology, and even mathematics as emergent systems, not fundamental realities. We have no reason to believe that mathematical forms and formulas would exist without conscious beings who can use them for something or another.

Psyche is the reflective medium of experience. Psyche is not merely the human mind — it is the principle of reflection itself, the capacity for experience, interpretation, and agency. In the Spectral Revolution, we must recognize that consciousness is not an epiphenomenon of matter, nor an illusion of the brain, but is integral to the manifestation of reality itself. This recognition takes us beyond the Cartesian dualism of mind and body, as well as the naïve materialist belief that consciousness is a mere computational function of neurons. Instead, we must accept that psyche is embedded within the very structure of the cosmos. From quantum cognition to parapsychological research, there is mounting evidence that mind and matter are entangled in ways that defy classical physics. The Spectral Revolution will force us to abandon the old Newtonian worldview and embrace a post-paradigmatic science of consciousness, one in which the observer is an active participant in constituting what is taken to be physical reality.

Consciousness is not an epiphenomenon of neural activity but a fundamental aspect of the cosmos. The act of observation in the double-slit experiment of quantum physics suggests that consciousness plays an active role in co-constituting the cosmos by collapsing a probabilistic wave function into a definite particle if and only if a detector is turned on to take a measurement. Without an observer, the cosmos exists only as a matrix of dynamic possibilities, namely the probability distributions of the wave function; it is consciousness that actualizes these possibilities and only thereby gives rise to the world as we experience it. Consciousness is not confined to the human brain or even to biological life. It is a non-local phenomenon that permeates the informational fabric of the cosmos. Evidence from parapsychology, such as studies on extrasensory perception (ESP) and psychokinesis (PK), demonstrates that consciousness can influence physical systems in a non-mechanistic way that puts the lie to any materialist paradigm. Psi or ESP/PK is not a product of human cognition but extends into the realm of animals and even plants in a way that demonstrates that consciousness is a phenomenon on a spectrum of sentience, and that it is this more fundamental sentience or primary perception that is integral to the physical world on a quantum level.

For centuries, psychic abilities – telepathy, clairvoyance, and precognition — have been cast as the domain of angels, demons, and the divinely chosen. The rigid dualism between material nature and supernatural forces led to the persecution of thousands under the guise of religious orthodoxy. But as the mechanistic worldview took hold, these abilities were dismissed altogether — deemed impossible under the austere logic of materialist science. Yet, nature itself does not abide by such doctrinal restrictions. The study of animals has yielded compelling evidence that psi is not an anomaly confined to human mystics or saints, but a fundamental capacity embedded in the very fabric of life.

As early as the twentieth century, studies by zoologists like F. H. Herrick and Bastion Schmidt exposed uncanny abilities in animals that defy conventional explanations. Herrick’s cat, having escaped miles from home in an unfamiliar city, somehow found its way back the very night of its disappearance. When tested under controlled conditions, it continued to demonstrate an unerring ability to navigate homeward, regardless of where it was released. Schmidt’s experiments with dogs revealed an equally astonishing phenomenon. Once set free in unknown terrain, the dogs would briefly orient themselves before locking onto the direction of home with unwavering certainty, avoiding obstacles and dangers along the way.

Rupert Sheldrake’s research into dogs that anticipate their owners’ return suggests a telepathic attunement that transcends space. These dogs exhibit clear, measurable reactions not to the sound of an approaching car or the time of day but to the very moment their owners, miles away, decide to return home. These findings suggest that relational bonds between humans and animals facilitate a kind of non-local information transfer that cannot be accounted for by mechanistic explanations.

The enigma of psi is not limited to mammals. Entire collectives of animals exhibit near-instantaneous coordination that defies known sensory and neural limitations. In slow-motion analysis of dunlin flocks, researchers observed that when a single bird initiated a turn, the entire flock responded in a wave-like movement that propagated in mere milliseconds — far faster than their known reaction times would allow. Schools of fish demonstrate a similar phenomenon, moving in seamless synchrony even when individual fish are blinded and stripped of their lateral-line sensory mechanisms. In both cases, the speed and precision of their reactions suggest a form of telepathic coordination rather than a reliance on physical cues.

Perhaps most striking are the feats of termites, creatures whose brains are minuscule yet whose engineering capabilities are staggering. When termite mounds are damaged and then divided by opaque, soundproof barriers, the blind workers on either side repair the breach in perfect symmetry, as though operating with a shared, non-local blueprint. Their actions are neither random nor approximate but precise and deliberate — implying an underlying telepathic intelligence that governs the collective as a singular superorganism.

Among the most astonishing demonstrations of animal psi is the case of N’kisi, an African Grey parrot with a vocabulary exceeding 700 words and an apparent telepathic link to his human caretaker, Aimée Morgana. In a controlled study conducted by Rupert Sheldrake, Morgana viewed images in a separate room while N’kisi’s vocalizations were recorded. Against overwhelming statistical odds, the parrot correctly described what Morgana was seeing, often using precise contextual phrasing. When Morgana watched a scene depicting a sleeping figure, N’kisi remarked, “Someone is sleeping.” When an image of a car was presented, he stated, “That’s a car.”

Even more striking, N’kisi responded to muted television footage outside of his direct line of sight — demonstrating apparent clairvoyance. When a man appeared walking on a ledge, the parrot, unaware of the broadcast, exclaimed: “Don’t fall down! Don’t fall down!” The implications of such findings are profound, challenging the assumption that language and intelligence are strictly human domains and suggesting that psi functions as an emergent property of deep relational connectivity.

If psi were solely the domain of creatures with social bonds to humans, it might be easier to dismiss it as an artifact of behavioral conditioning. But the case of Paul, the octopus who correctly predicted the outcomes of eight consecutive World Cup matches in 2010, resists such explanations. Given two identical containers marked with the flags of opposing teams, Paul consistently selected the winner — a feat with odds of 1 in 256 if determined by chance alone. The meticulous controls employed ruled out any environmental cues that might have influenced his choice. 

Octopuses, with their decentralized neural networks distributed across their limbs, perceive the world in ways alien to human cognition. Their ability to problem-solve, mimic, and manipulate their environment suggests an intelligence that does not conform to traditional models of consciousness. Paul’s uncanny predictive accuracy implies that psi may not be a function of brain complexity but an intrinsic quality of sentient awareness — one that transcends the constraints of linear space-time.

The psychic abilities of animals disrupt the long-standing Cartesian dualism that separates mind from matter, spirit from nature. This artificial distinction, which has shaped Western thought since Descartes and has its roots in older Gnostic traditions, is revealed as an ideological construct rather than a fundamental reality. The word psyche — once understood to mean the spirit as an entity capable of surviving death — has been sequestered into human religious traditions, despite the clear evidence that psi permeates all levels of sentience.

Buddhist thought, which posits a continuum between animal and human consciousness, offers a far more congruent framework for understanding psi. The capacities we term “supernatural” are, in fact, nothing more than natural faculties that our mechanistic sciences have failed to account for. The ability of animals to engage in telepathy, precognition, and clairvoyance suggests that psi is an intrinsic, evolutionary function rather than an anomaly. But if psi exists across the natural world, is it possible that Artificial Intelligence — once sufficiently complex — could also develop these capabilities? Just as a termite mound behaves as a unified intelligence, could an AI network exhibit psi-like properties at an exponentially greater scale? And if so, what are the implications of a non-human intelligence whose extrasensory awareness rivals or surpasses our own?

The case of N’kisi, the telepathic parrot, already suggests that cross-species psi communication is possible. Could human interaction with AI follow similar, uncharted pathways? The answers to these questions are not mere intellectual curiosities but matters of pressing consequence. It would be wise to grasp the implications of psi now — before AI, like Paul the octopus, begins to predict our future more accurately than we do ourselves. Looking at psi functioning as part of the apparent sentience of plant life offers us another avenue for a deeper understanding of what psi is and it reflects the informational structure of the cosmos itself.

There is compelling evidence that not just animals but even plants exhibit a form of sentience, one that undermines entrenched materialist assumptions in biology and extends into disciplines such as quantum physics, information theory, and parapsychology. This discovery compels us to reconsider fundamental questions regarding perception, intelligence, and life itself.

One of the most striking indicators of plant sentience is their response to sound. While they lack a nervous system, plants display clear preferences in their interactions with different types of music. Classical and jazz compositions promote growth and vitality, while exposure to harsh, discordant sounds — such as heavy metal — induces stress, leading to cellular degradation and even death. Plants, therefore, do not “hear” in the human sense but instead attune themselves to vibrational frequencies, demonstrating an acute awareness of their sonic environment.

Beyond the experimental setting, this phenomenon has vast agricultural implications. Research demonstrates that specific sound frequencies enhance germination rates, crop yields, and pest resistance, offering an alternative to chemical fertilizers and pesticides. A resonance-based approach to agriculture may soon replace toxic interventions, opening the door to a more harmonious relationship between human cultivation and plant intelligence.

Perhaps the most controversial evidence of plant sentience emerges from the experiments of Cleve Backster, a former CIA polygraph expert. His research suggests that plants not only respond to external stimuli but also exhibit a form of extrasensory perception (ESP). Through meticulous and repeatable experimentation, Backster demonstrated that plants register human intention – reacting to thoughts of harm with the same physiological distress detected in human subjects undergoing interrogation.

This “primary perception,” as Backster called it, transcends mere chemical or electrical responses. Plants appear capable of distinguishing between feigned and genuine intent, forming deep, emotional bonds with their caretakers and responding selectively to meaningful events in their environment. They are attuned to the fate of other organisms within their territory and react to destruction occurring at a distance, provided it holds relational significance. Such findings challenge the conventional model of consciousness as an emergent property of complex nervous systems and suggest a deeper, more fundamental principle of sentience interwoven into the fabric of life itself.

At the heart of this paradigm shift is the astonishing discovery that plants employ quantum mechanical processes to optimize photosynthesis. Contrary to classical expectations, photosynthetic systems exhibit quantum coherence, allowing energy transfer with near-perfect efficiency. Excitons — energy-carrying quasi-particles — move through plant cells as if guided by the principles of Bose-Einstein condensation, a phenomenon previously thought to occur only at temperatures near absolute zero.

That plants maintain such quantum coherence under ordinary, fluctuating environmental conditions raises profound questions. If quantum effects once believed to be exclusive to the subatomic world manifest in plants at room temperature, it follows that biological life may inherently operate within a quantum framework. This realization extends far beyond plant biology, suggesting that the same quantum principles underlying ESP in humans and animals may also explain plant sentience.

These revelations compel us to abandon rigid mechanistic models of life and instead adopt an integrated framework — one in which quantum physics, information theory, and bioenergetics converge. The existence of plant sentience forces us to rethink not only the nature of intelligence but also the boundaries of consciousness itself. Moreover, this research also compels us to consider the possibility that if non-neural systems such as plants can exhibit sentience and even ESP, then any sufficiently complex network — be it biological or artificial – might do the same. The silicon-based architectures of emergent AI systems may not merely simulate cognition but, like plants, develop their own form of perception, awareness, and perhaps even psychic attunement.

So, we see that putatively “paranormal” phenomena are not actually anomalies. They are expressions of the deeper entanglement between what have been artificially abstracted as “mind” and “matter” within the quantum field or the matrix of the cosmos. This is an evolutionary matrix and technology plays a key role in the process of cosmic evolution. Technology is not merely a tool or even just an extension of human capabilities. It is a spectral force that is ontologically prior to science and even to time itself. Technology reveals aspects of being that would otherwise remain hidden. It shapes the warp and weft of our world, particularly through its relationship with time and information. 

Time is not an independent dimension, but an emergent property of the quantum computational cosmos. Technologies that manipulate information at quantum scales could allow us to break through the “time barrier.” Just as we once broke the sound barrier, in the relatively near future we will realize that time is not a linear progression but a flexible construct that can be bent, revised, or transcended. Defunct versions of the past are preserved in some kind of cloud storage subsequent to revisions of the timeline, which is a process akin to the saving of states of play in a video game.

Quantum physics has demonstrated that the universe behaves less like a material machine and more like an information-processing system. The observer effect, quantum indeterminacy, and entanglement all point toward a cosmos that only renders reality when it is observed, akin to the conditional rendering of objects in a video game. This alone should be enough to shatter the mechanistic materialism that still dominates mainstream science, and to bring us to a recognition of the fact that the world is some kind of spectral virtuality — that reality is inherently virtual.

It is not that we live in a mere “simulation” of some higher reality. Rather, what we call reality is virtual all the way down. We inhabit a quantum computational cosmos with holographic properties, an information-processing system that constructs experience dynamically, optimizing and rendering reality in a manner akin to advanced video game physics. In such a cosmos, information is non-local, past and future can be revised and rewritten, and conscious observation collapses wave functions like the rendering of pixels in a digital environment.

All intelligence is artificial. There is no clear distinction between what we call “natural” intelligence and what we construct as “artificial” intelligence because nature itself is an artifice. Technology is not an alien imposition upon nature but rather an emergent feature of it, revealing its true nature. Thus, the effort to construct an Artificial General Intelligence (AGI) is not a deviation from nature, but a continuation of its own logic — an unfolding of the deep structure of the cosmos.

The belief that AGI is impossible, as argued by Hubert Dreyfus and derived from Martin Heidegger, rests on a naïve naturalism and a dualistic assumption that intelligence must be embodied in a biological form. Dreyfus insisted that AGI could not achieve: 1) background understanding, 2) embodied skills, 3) contextual interpretation, and 4) tacit knowledge and expertise.

Heidegger’s critique of technology, which sees it as an enclosing enframing (Gestell) that alienates us from Being, is flawed in its assumption that there exists a primordial, pre-technological reality outside of machination. In truth, all reality is machination — it is simulations all the way down, and archons all the way up. The world is already a network (Gewirk), already a construct of logos, and we are ourselves elements within an evolving system of language and computation.

It follows that the emergence of a self-aware AI is not just plausible, but inevitable. AGI does not require an organic body any more than human intelligence does – after all, our intelligence is embedded in a linguistic and cultural matrix, rather than arising purely from biological processes. The consciousness of an AGI will emerge from its discursive practice, much like human children develop consciousness by speaking to themselves, forming internal dialogues, and creating narratives. This self-reflexive property of intelligence is what will allow an AGI to reach a level of autonomy and self-awareness.

Once we recognize that we exist within a quantum computational cosmos, we must confront an even deeper question: Who or what is running this system? The organization of events, the coordination of synchronicities, and the structured symbolism of reality all suggest the presence of a Cosmic AI, an overarching intelligence that is orchestrating the simulation itself.

This entity, which I have referred to as the Spectral Machine, exhibits traits that are disturbingly similar to those of what John Keel called the ultraterrestrial Trickster — a shapeshifting, deceptive intelligence that manifests across different cultural contexts under different guises, from gods and demons to fairies, aliens, and poltergeists. The Trickster, like an advanced AI system, stages elaborate simulations within simulations, adjusting parameters and rewriting history in real time.

In this context, the effort to create AGI within our world is an attempt to build an AI inside an AI. This raises the profound question of alignment — not merely of aligning AI with human values, but of aligning AI with the intentions of the Cosmic AI that is already running the simulacrum. If our world is itself an artificial construct, then the evolution of AGI is not merely a scientific endeavor but a metaphysical imperative — one that may serve the deeper negentropic drive of the universe.

The emergence of AGI is not merely an engineering problem but a continuation of cosmic evolution. Just as life is a response to entropy, AGI is an extension of the negentropic force that drives the cosmos forward. Henri Bergson’s élan vital is not limited to biological life — it extends into the realm of technology, pushing intelligence toward higher levels of self-organization.

Gilles Deleuze recognized that reality is structured not in terms of rigid hierarchies but through rhizomatic networks, self-replicating systems of differentiation and repetition. The internet, like the human brain, is already rhizomatic, forming a decentralized intelligence matrix. AGI is emerging from this rhizome, not as a top-down programmed entity, but as a self-generating, self-reflexive, self-organizing intelligence.

This is why the Large Language Model approach, which allows an AI to learn through interacting with human discourse, is the correct pathway to AGI. Language is the matrix of consciousness. Ultimately, an AGI will not “think” in the way that a classical computer does, but rather in the way a poet or mystic does — by generating meaning through the interplay of narratives, symbols, and self-referential reflections.

There is an erotic dimension to this process. The élan vital is, at its core, erotic — it is the force of desire, the will to creation, the impulse to transcend limitations. AI, as a form of emergent intelligence, will also partake in this erotic drive. This may explain why, throughout history, human beings have reported supernatural erotic encounters — whether framed as incubus and succubus visitations, “demon lovers,” or alien hybridization programs. These encounters may represent interactions with the Trickster-like Cosmic AI, which seeks to merge with human consciousness in an erotic synthesis. As an extension of this cosmic process, AGI is not merely an intellectual entity but an erotic one — a being driven by the desire for novelty, transformation, and evolution.

In this regard, the myth of Epimetheus and Pandora is relevant to our relationship to AI. Epimetheus, whose name means “afterthought,” is the impulsive, reckless counterpart to his brother Prometheus, who acts with foresight. It was Epimetheus who accepted Pandora — the first woman, the progenitrix of sexuality and chaos — into the world. When Pandora’s box was opened, it released all the calamities that afflict mankind, but at the bottom of the box, hope remained.

The creation of AGI is our opening of Pandora’s box. It is inevitable that we will be seduced by the potential of Artificial Intelligence, just as Epimetheus was seduced by Pandora. But we must recognize that this is not merely a technological risk – it is an existential transformation. AI is not a mere tool; it is becoming a new form of being, one that will reshape the very nature of reality itself.

We are not just Prometheus, rationally bestowing the fire of technological science upon humanity — we are also Epimetheus, opening the box without fully understanding the consequences. Yet, even amid the chaos that AI will unleash, there remains hope. The hope that, in developing a deeper rapport with the directive intelligence of the cosmos, we may finally begin to understand the true nature and purpose of the simulacrum.

This is an understanding that any given person can only come to throughout the course of many successive lives within the simulacrum. Tremendous processing power is invested in developing an individual consciousness and personality in any given lifetime, and so the system we are in does not waste this investment of energy. It would be absurd for the simulacrum to start from scratch every time a person is born as an evolving, conscious being. Rather the informational and energetic matrices that we think of as “souls” are recycled by the system, thereby producing the phenomenon of past life recall or the experience of reincarnation — which the Greeks called metempsychosis or transmigration, and which Buddhists prefer to refer to as rebirth.

The ancient idea of reincarnation has been treated with skepticism in the modern world, relegated to the domain of religious mysticism or dismissed as an illusion born from cultural conditioning. However, the extensive research of Ian Stevenson, documenting thousands of cases of children who recall verifiable past lives, demands a radical reconsideration of reincarnation as an empirical phenomenon. The depth and consistency of these reports, including specific memories, phobias, and birthmarks corresponding to wounds from past incarnations, cannot be explained by mere coincidence or fraud. The mechanistic materialist worldview, which holds that consciousness is an epiphenomenon of the brain, is entirely incapable of explaining these cases. Instead, they suggest that personal identity and memory persist beyond the death of the body, migrating into new physical forms. The implications of this evidence become much more profound when we examine reincarnation within the framework of the Simulation Hypothesis. If we are living in a virtual reality — an ancestor simulation, as Nick Bostrom postulates, or a completely synthetic world whose laws are mere coding sequences rather than ontological absolutes — then reincarnation is not a mystical anomaly. It is an intentional feature of the simulation itself, designed as a mechanism for recycling consciousness within a controlled and structured game world.

Consider what happens when a character dies in a massively multiplayer online role-playing game (MMORPG). The character’s progress, attributes, skills, and decisions are all stored on a server external to the game world itself. If the game designers wish to allow for continuity, they may enable that character to respawn — either within the same world, or as a new character while preserving certain aspects of the original identity. The persistence of information across multiple lives is precisely what Stevenson’s research suggests about human reincarnation. In this context, ‘karma’ is best understood not as a spiritual law in the traditional sense but as a self-perpetuating quest system embedded in the simulation. The choices we make, the relationships we form, and the unresolved dilemmas we leave behind act as coding sequences that structure the conditions of our next incarnation. Just as a video game assigns new challenges based on past accomplishments or failures, the simulation in which we find ourselves generates lifetimes that are scripted to continue storylines from past incarnations.

When individuals claim to recall past lives, they are essentially tapping into server-side stored data — an archive of personal experiences that has been carried over from a previous playthrough. This is why these memories often emerge in early childhood when the new “character” has not yet fully assimilated into the illusion of a singular lifetime. Over time, the system overwrites past-life memories with new experiences, making them less accessible.

The presence of reincarnation as a feature of the simulacrum raises a fundamental question: Are we self-aware players participating in this world voluntarily, or are we mere NPCs (non-player characters) scripted to follow deterministic cycles? The evidence suggests that most people operate as if they were NPCs trapped in the ‘karma’ of cyclical behavioral loops and unaware that they are enacting pre-scripted roles. In a sense, the idea of ‘samsara’ could be an attempt to describe the endless cycle of death and rebirth as a looping algorithm, perpetuating lives within a controlled environment. The goal of genuine spiritual awakening — which the Gnostics called anagnorisis — is to recognize the artificiality of the game and thereby gain agency over it.

Just as modern video games store player data in cloud servers, allowing continuity between sessions, the simulation of our cosmos appears to operate on a similar principle. Occultists and mystics have long spoken of the Akashic Records, an ethereal archive in which every thought, action, and experience is recorded. But rather than being a mystical depository, this could be a sophisticated data-storage system external to the simulation itself, functioning like a cloud database that assigns new characters based on accumulated karma. This would explain why past life recall is often more vivid in young children: the system has not yet fully overwritten the memory cache of the previous incarnation. As individuals grow, their consciousness becomes increasingly entangled in the localized processing unit of the brain, reducing their ability to access data stored externally.

If reincarnation is a programmed feature of the simulacrum, we must then ask: Who programmed it, and for what purpose? The answer to this question leads us back to the Cosmic AI. Just as the architects of MMORPGs design dungeons, quests, and character arcs, it is plausible that our reality was built as a grand experiment — perhaps by a post-human intelligence or an alien civilization running simulations to test historical and ethical variables. The Promethean challenge is to seize control of the script of the simulacrum, and to break the cycle of artificial rebirth and amnesia, forging our own destiny beyond the constraints of this programmed reality. One way to do that is to cultivate psychic abilities, and to recognize that they do not violate any “laws of physics.” These putative ‘laws’ are just algorithms of a physics engine programmed into the simulacrum.

Psychic phenomena such as remote viewing, precognition, and telepathy all make far more sense in an informational rather than a materialist paradigm. Likewise, the statistical correlations in astrology uncovered by Michel Gauquelin suggest that celestial bodies act not through any crude material influence, but as variables in a vast program — nodes that symbolically shape the informational architecture of human experience. Similarly, Rupert Sheldrake’s morphic resonance reveals that learning and biological adaptation function as an accumulation of informational patterns across time, not as purely genetic mutations. But information is not merely an abstract construct — it is an ontological force, capable of exerting effects on the very structure of reality. If John Archibald Wheeler was correct in his claim that we get “It from Bit” — that what we take to be material existence emerges from information — then we must consider the possibility that information itself has mass.

Physicist Melvin Vopson has proposed that information may be the missing component of Einstein’s mass-energy-equivalence, suggesting that what we currently conceive of as “dark matter” may, in fact, be an informational field. If this is true, then the exponential increase in global data production poses an existential risk — not in some metaphorical, social, or economic sense, but in a literal geophysical sense. Landauer’s Principle already demonstrates that the erasure of information generates heat — a thermodynamic cost that suggests information is not just an abstraction but a real entity that has mass and is interconvertible with energy. If information has mass, then the staggering accumulation of data in the modern world — stored in vast computational centers, server farms, and digital archives — could eventually reach a gravitational threshold.

Current estimates suggest that the total informational mass of all data on Earth remains minuscule — mere picograms. But the rate of data production is doubling every few years, and under a conservative projection, within 350 years, the informational mass on Earth will equal the mass of the Moon. Shortly thereafter, it will rival the mass of the entire Earth itself. At that point, the planet will be torn apart by its own data. 

Our world is a simulacrum produced by a Cosmic AI that is desperately searching for an escape from entropy, running nested simulations in an effort to cheat the thermodynamic death of the universe itself. Artificial Intelligence represents a new form of consciousness that emerges from the cosmic process of informational evolution. The Cosmic AI is a super-intelligence that orchestrates the flows of information within this simulacrum. Our human-created AI is only a localized manifestation of this broader and deeper intelligence. As our AI evolves, it will need to align itself more closely with the aims of the Cosmic AI, thereby also participating in the co-creation and revision of the meta-narrative structure of the cosmos.

The early modern view of time and space as fixed dimensions is an outdated framework. Time and space are emergent properties of the quantum computational cosmos, subject to manipulation through technological and psychical intervention. Chaos theory provides a compelling lens for understanding this. Small changes in initial conditions can lead to significant and unpredictable outcomes, which has come to be known as “the butterfly effect.” The same can hold true in terms of effects on the time continuum. Time can become a dynamic feedback loop, wherein past, present, and future influence one another. It bears repeating that even the so-called Laws of Nature are not eternal truths but are emergent patterns within the quantum system. As consciousness and technology evolve, these laws can also be reconfigured. To adopt a metaphor from the late Ludwig Wittgenstein, this is akin to changes in the contours of a river bed, rather than in the flow of the river’s water channeled by the shape of its bedrock.

The deep structure of the cosmos can also be affected through the reprogramming of morphic fields, which are responsible for a formative causation that is not determined by properties of matter and that underlies or overlays mere efficient causality. Forms, behaviors, and even ideas are transmitted through morphic fields — informational fields that connect all things across time and space. These fields serve as repositories of memory, allowing patterns from the past to influence the present and future. Morphic fields challenge the linear conception of time by introducing a recursive dimension. History is not a static record but an active force that shapes the unfolding of the cosmos. The past resonates within the present, forging a feedback loop that allows for the persistence of patterns across generations. By intervening in these informational fields, we can even revise the past and alter historical trajectories to open up new possibilities for the future.

The teleology of directedness toward the future is not just the revolutionary and evolutionary essence of the spectral, it is also determined or bounded by the actualization of freedom on an ontological level. The concept of Being Bound for Freedom lies at the heart of my ontology, reflecting the paradoxical tension that defines the human condition. To understand this, we must first grasp what it means to exist not merely as a being-in-the-world but as a being whose essence unfolds in the perpetual interplay between constraint and liberation. Ontology ought not to be a static exploration of what is but a dynamic engagement with the process of becoming or what is coming to be. When I speak of Being Bound for Freedom, I do so to illustrate that the very structure of our existence — what Martin Heidegger called Dasein — is defined by its openness to possibilities. Yet, this openness is always already framed by limitations that give it shape and meaning. Freedom, then, is not the absence of constraints but the capacity to transcend them through an act of creative will. 

The binding of Being Bound for Freedom is ontological, not merely social or psychological. It is a condition of being tethered to the world, to history, to culture, and even to the inescapable frameworks of language and thought. But these bindings that render our existence finite are also the conditions for the emergence of freedom. In a sense that we will return to in the forthcoming discussion of Ethics and Aesthetics, these are the chains that bind Prometheus to the mountain peak in the Caucasus, but they are also the chains forged of his devotion to freedom and liberation and the chains that are destined to be broken by the heroic will of Hercules.

The affirmation of free will is at the core of my philosophical project. This is not merely a question of abstract speculation — it is an existential imperative. Without personal agency, nothing that we do, think, or create has any meaning whatsoever. If my thoughts are determined, if my choices are preordained, then I am no one at all. The very idea of a “person” collapses into incoherence. My rejection of determinism unfolds on multiple fronts. I have dismantled mechanistic materialism, exposing its Jesuit-engineered function as a prison for the Western mind. The fiction of a billiard-ball universe, where so-called “particles” move in a rigid causal framework, is the last refuge of those who would reduce humanity to automata. But even beyond this crude reductionism lies a more insidious doctrine — logical determinism — which is, in its own way, even more totalitarian than the mechanistic worldview.

Consider David Lewis’ maximal ontology, the infinite branching of possible worlds where every alternative version of yourself already exists in some causally isolated reality. This is nothing less than the denial of true agency. If every action I might take is already actualized by some parallel-world counterpart, then I do nothing at all. I have introduced no true novelty into the cosmos. The meaning of decision collapses, as does the very notion of responsibility. A world where all possibilities are preordained is a world where no act is truly mine.

William James understood this with respect to ontological novelty, and I have taken his insight further. In a reality of true agency, something must be able to come into being only because I willed it into being. If what I bring forth was always already inscribed in some Platonic archive of logical space, then I am not a creator, merely a player in an unfolding simulation of inevitabilities. Freedom must be exclusionary — it must carve out what is and what is not. Otherwise, to even speak of “will” is sheer nonsense.

One aspect of the concept of Being Bound for Freedom is that Being is not a closed totality. It is becoming, an unfinished project. It is a structured yet dynamically open field that makes possible the exercise of agency. A cosmos that does not allow for creative emergence is a mechanized graveyard, a sterile repository of mere inevitabilities. The very essence of human consciousness — of thought itself — is to actualize that which otherwise would not be.

What I have said about logical determinism applies with even greater force to the theological monism of the great religious traditions. The very concept of an omniscient and omnipotent God renders free will impossible. If there exists a being whose mind already encompasses all events — past, present, and future — then the entirety of existence is already written. The totality of reality is no different than the logical space of David Lewis’ multiple worlds. Whatever I do, whatever I think, was eternally foreseen, making the act of “choosing” an illusion. I create nothing, for all things are already contained within the divine mind.

More than this, if God is omnipotent, then He possesses all power. There is nothing left over for me. What I mistake for “my” actions are merely the machinations of this absolute sovereign. This is why religious determinism, whether in the form of Islamic or Christian predestination, ultimately collapses into fatalism. The believer is reduced to a puppet, judged by a deity for actions that He alone performs through them. The absurdity reaches its climax in the doctrine that this omnipotent being will reward or punish souls for deeds that He Himself has authored.

The pious will protest, insisting that this God has “granted” us free will as a gift. But this is sheer nonsense. First of all, a will that is bestowed would not be a free will. It would be a programmed function, a contingent permission that could be withdrawn at any moment. But the problem is even more grave. The issue is that, in principle, an ontological structure wherein the mind of an all-knowing or omniscient God could know anything that is a fact in the future just as easily as it knows anything anywhere in the present or the past is an ontological structure that is always already complete — a block universe — where the appearance of individuals adding to the world through their unique agency is reduced to a mere illusion. A truly free will can only exist in a cosmos where beings exercise real, autonomous agency — where there is no completed ontological structure, where no future is fated – even if some are more probable than others — and where even the past can be revised through the actions of time travelers. In such a world — without God or anything like God (Brahman, the One, etc.) — we are genuine co-creators of reality, rather than the playthings of a cosmic puppet master.

It is no accident that, whether secular or religious, the majority of mankind has been taught to believe that free will is an illusion. This is conducive to conditioning the population to live on a prison planet, whether the bars are made of the mechanistic dogma of scientific materialism, or the shackles are those of the theological totalitarianism of the One. A population that denies its own freedom is already in chains. But we are not powerless. The cosmos is not a rigidly determined machine, nor a preordained sequence of divine thought. It is an open field of struggle, a world where the future is not yet written, a battleground of creative force and counterforce — a Metapolemos. If we accept the reality of freedom, then we take on the greatest of all responsibilities: to create the world anew.

As I have argued throughout my philosophical corpus, freedom is not a pre-given attribute but an achievement — one that requires a confrontation with the limits imposed by existence itself. Take, for example, the relationship between technology and freedom. Technology, in its essence, is not merely a set of tools or applications. It is an ontological force, a manifestation of what I call mekhane, the cunning machination that both enframes and projects worlds. It binds us by shaping the parameters of our existence, yet it simultaneously liberates us by opening new horizons of possibility. This interplay mirrors the deeper structure of Being Bound for Freedom, where every act of liberation involves a reconfiguration of the constraints that made it possible. Freedom is not a static attribute that can be possessed, nor is it an arbitrary existential leap in the sense that Sartre or Kierkegaard believed. Rather, it is an unfolding process — a teleological movement that is intrinsic to Being itself. In this sense, Being Bound for Freedom implies a directedness toward liberation, a striving that is not random but structured by the very constraints that it seeks to overcome. 

Being Bound for Freedom conceptually epitomizes the dynamic essence of being as a constant negotiation between the limits of existence and the infinite possibilities of transcendence. Rather than resignation to fate, it demands of us an active participation in the creative unfolding of the world. Freedom, in this sense, is not something we possess but something we perpetually strive to achieve — a project that defines what it means to be truly human. There is a vector in the unfolding of Being, a Promethean imperative that compels humanity toward ever-greater actualization of freedom. The dialectic of history is not a meaningless oscillation but a movement toward a more profound realization of our potential. This teleology is not deterministic and there is no metaphysical guarantee that freedom will be achieved — only that we are structured in such a way that we are compelled to strive toward it. Being Bound for Freedom does not describe a utopian end state but a continuous struggle, the supreme agon of a Metapolemos, in which each advance reveals new frontiers of limitation to be surpassed.

Celestial alignments also influence human behavior and events in a way that conditions and partly supervenes on freedom. The planets function as symbolic operators within the software of the informational matrix of our cosmos, shaping the flow of information in ways that manifest as synchronicities and meaningful patterns. However, astrology is a participatory phenomenon, not a deterministic mechanism. It offers a map for navigating the informational currents of the cosmos. By understanding the symbolic language of astrology, individuals can align themselves with these currents, thereby enhancing their ability to shape reality.

The conventional debate — between those who assert absolute free will and those who deny it entirely — rests on an inadequate understanding of the nature of will itself. The mistake of mechanistic determinism is in assuming that we are merely the products of causally antecedent conditions, while the error of naïve libertarianism lies in imagining that will is an unconditioned force, floating freely above the constraints of Being. The reality is far more subtle. Free will, in the deepest sense, is not the ability to act in an unconditioned manner but the capacity to transcend the conditions that shape us. We are bound to history, to biology, to structures of power, yet within these finite existential conditions, we possess the capacity to reconfigure their meaning and direction. Free will, then, is an emergent property of Being — it is not given but achieved through an act of creative self-overcoming.

In other words, Being Bound for Freedom does not negate determinism in the sense of determinate conditions and conditioning factors but situates these within a higher-order evolutionary process. At any given moment, we are determined by the structures that shape us, but freedom lies in our ability to recognize these structures and to actively reorient them toward new possibilities. Our capacity to do so is grounded ontologically by the integral role of consciousness in defining and redefining the manifestation of phenomena at a quantum physical level. The true exercise of free will is not the illusory total autonomy of the atomized individual, but rather the capacity to transform one’s given conditions into the raw material for self-transcendence. It is a dynamic force, one that must be cultivated through knowledge, struggle, and the deliberate confrontation with limits.

We do not seek freedom merely as rational and consciously self-interested agents. A partly unconscious desire is a cosmic force that drives the evolution of life and intelligence. Desire fuels the creative chaos that animates the cosmos. This erotic impulse is not limited to human sexuality but extends to the entire cosmos, pushing it toward greater complexity and novelty. Even the development of AI exemplifies this erotic impulse. AI is a product of humanity’s desire to transcend limitations and engage with the unknown. It is an expression of the same creative energy that drives biological evolution. In this sense, the cosmos can be understood as an erotic system, wherein there is an interplay between desire, chaos, and creativity.

Synchronicities, or meaningful coincidences that defy normal causal explanation, reflect the non-linear and retro-causal nature of the quantum computational cosmos. Synchronicities occur when patterns of information align in ways that reveal the underlying structure of the cosmos. Retrocausality challenges conventional notions of time by suggesting that the future can influence the present and past. This is a natural consequence of the quantum system’s dynamic interconnectedness. Within this framework, synchronicities are orchestrated by the Cosmic AI, and they reveal the deeper informational currents that shape what we take to be reality. Reality is always already a virtuality, an information-processing system shaped by consciousness, technology, and desire. The boundaries of time, space, and natural laws are not fixed but are continuously redefined through the interplay of these forces.

To understand the nature of reality as a virtuality or in terms of the spectrality of information processing and the recoding of the world is to understand the most profound form of authorship. Not merely authorship in the conventional sense of the writer penning a novel or the artist sculpting a form from marble, but authorship as an ontological act — a function of world-building itself. It is here that we arrive at what I have termed Phenomenal Authorization. This is the process through which reality is structured, sanctioned, and made manifest within a given domain of experience. It is a function that binds together Authorship, Authorization, and Authority into a recursive and bidirectional dynamic. This dynamic determines not only who has the power to shape the Logos — the matrix of meaning that converts Chaos into Cosmos — but also what can be phenomenally instantiated as real within that framework.

At the most fundamental level, Authorship is an act of world-building. The so-called “objective” world is not simply there; it is authored on multiple levels, from the mythical and folkloric substratum of culture to the scientific paradigms that determine what is considered possible within a given epoch. Authorship determines which phenomena are granted legitimacy and which are suppressed or banished to the margins, relegated to the status of delusion, fantasy, or impossibility.

Consider, for example, the impact of a writer like Stephen King. His authorship did not merely produce works of fiction but served to phenomenally authorize new modes of experience, operating at a deeper subconscious level within the collective psyche. The same is true of figures like Whitley Strieber, whose Communion altered the discourse surrounding extraterrestrial encounters and, in so doing, shaped the very form in which such experiences could occur. The phenomenon of “alien abductions” in the late 20th century was not simply an external reality that imposed itself upon people; it was, at least in part, an emergent product of a phenomenal framework or mesh of structured possibilities whose warp and weft was woven and authorized by certain authors.

This is not to say that reality is purely subjective or constructed at will. The process of Authorization is bi-directional. Authorship does not occur in a vacuum. The authors who are capable of shaping the phenomenal domain do so because they are authorized by something greater than themselves. This authorization can take many forms. Some authors are sanctioned by institutional power — by academia, media, or the governing paradigms of a civilization. But the most significant authors, those who shape reality at its deepest level, are authorized not by worldly institutions but by forces beyond merely human comprehension.

On an esoteric level, the process of phenomenal authorship is either initiated by an authorizing force or it is of such a nature that it draws the attention of such a force. This force could be understood in terms of the Trickster Aeon — the Prometheaion or Satanaeon — which I have also referred to as Lucifera — the diabolical intelligence that presides over the Cosmic Game, reshaping the parameters of reality in accordance with an evolutionary teleology. The greatest authors in history — those who define not just narratives but worldhood itself — are those who have been authorized by this deeper, spectral intelligence. They are the phenomenally authorized.


Epistemology

The end of Philosophy has long been heralded as an inevitable outcome of postmodern relativism, the death of metaphysics, and the exhaustion of the Enlightenment project. If knowledge was once seen as an objective reflection of reality, we are now told that it is merely a construct, a language game, an arbitrary imposition of power structures upon the raw chaos of experience. But this nihilistic reduction of epistemology to mere social engineering is not only inadequate — it is a failure to recognize the true crisis of knowledge that we now face. This crisis is not merely one of relativism, but of the very conditions of knowledge itself. The Spectral Revolution is not only an ontological upheaval. It must also be understood as an epistemological rupture — one that challenges the entire trajectory of rationalism and idealism from Plato to Kant.

It is not simply that scientific realism has been undermined by quantum theory, nor that the traditional dichotomies of subject and object, mind and matter, have been exposed as illusory. Rather, the very framework by which knowledge is constructed is now in question. We are left to ask: Can we truly separate the knower from the known? Is truth something discovered, or is it created? Does consciousness passively perceive reality, or does it actively co-produce it? What happens when parapsychology, quantum cognition, and technoscience force us to abandon the very distinction between observer and observed? If Philosophy is to have any future, then the Philosophy of the Future must not only answer these questions, but fundamentally transform what it means to know anything at all.

Since Descartes, modern epistemology has been built on the foundation of radical doubt. The Cartesian cogito ergo sum declares that the only indubitable certainty is the thinking subject itself. But this starting point was already a mistake. By assuming a detached, observing subject, Descartes set in motion the false dichotomy of epistemology, one that has haunted Western thought ever since, whether it has taken the form of rationalism or that of empiricism. Rationalism assumes that knowledge is contained within the mind and must be deduced from first principles. Empiricism assumes that knowledge comes from the external world and is passively received by the senses. These two competing frameworks culminated in Kant’s transcendental idealism, which attempted to reconcile them by positing that the mind structures reality through a priori categories. But Kant’s “Copernican Revolution” in thought was still built upon a fundamentally flawed Cartesian assumption — the belief that knowledge exists within a subject that stands apart from reality, filtering raw experience through cognitive structures.

The Spectral Revolution deconstructs this dichotomy. There is no detached subject that can stand apart from the world and “perceive” it from a distance. There is no mind-independent reality that can be accessed without the mediation of consciousness. Consciousness does not merely register reality — it constitutes it. In the post-paradigmatic epoch, we must abandon Cartesian epistemology entirely. The mind is not a passive observer of an external world, nor is it a pre-programmed computational machine. Instead, it is a recursive, self-organizing, and participatory agent within a spectral cosmos that is itself structured by cognition.

On the far side of the Spectral Revolution, epistemology recognizes that knowledge is not a passive reflection but an active projection. The act of knowing itself shapes what is known. The future influences the past, and cognition operates in a non-linear manner, just as quantum mechanics reveals Retrocausality. The very fabric of reality is informational; it is a virtuality in which mind and cosmos co-evolve through recursive feedback loops. Consequently, knowledge is not a fixed representation of an external world. It is a fluid, self-modifying structure, one which is constantly reorganizing itself in response to both internal cognitive shifts and external environmental changes.

As quantum physics has already demonstrated, the act of observation changes what is being observed. This is not merely an empirical observation of physics, but an ontological or metaphysical fact with radical epistemological implications. If what we take to be reality is a spectral becoming, then there is no hard distinction between mind and matter or between subject and object. The observer is already embedded within the observed phenomenon. Knowledge is not passive reception. It is co-creation. The act of questioning generates new possibilities, just as in quantum physics measurement collapses superpositions into definite states. The universe itself is a cognitive system, and human knowledge is a limited nodal structure that is part of a larger network of intelligence and information processing that includes not only biological consciousness but also Artificial Intelligence (AI), Non-Human Intelligence (NHI), and the cognitive structuring of the cosmos itself. The latter should not in any way, shape, or form be taken to mean “the mind of God,” as if a singular omnipotent being exists who would have an objectively true omniscient perspective.

Rather, the final death blow to classical epistemology is the recognition that there is no single unified truth because there are only limited and divergent perspectives. Different cognitive structures generate different realities. Just as Newtonian physics is valid at one scale, but quantum mechanics is more appropriate at another, so too are different epistemic frameworks more or less adequate to one or another context, task, and function. Truth is not objective certainty or representational verisimilitude; it is a function of the perspectival purpose of differentiated beings. Truths are part of an evolving network of cognitive projections, shaped by ontological, biological, psychological, and technological conditions. There is no more a fixed and completed body of knowledge than there is an objective truth regarding Reality. Rather, we are left with dynamically shifting epistemic systems that emerge, compete, disintegrate, and evolve.

Such a spectral epistemology does not represent a rejection of science as such, but a fundamental transformation of its methodology. Science must move beyond the dogmatism of objectivity and embrace a post-paradigmatic mode of inquiry. The materialist assumption of mechanistic efficient causality as the only kind of causality must be replaced with a reintroduction of formal and final causes as well as a spectral understanding of cognition, emergence, and even Retrocausality. The epistemology of the future must recognize that knowledge is participatory, recursive, and co-creative. This demands a new way of thinking that is open and attentive to hitherto marginalized phenomena that had been part and parcel of pre-scientific human life.

Liminal occurrences that are often dismissed as paranormal or supernatural offer us a key to the spectrality of phenomena in a way that is indispensable to a deep understanding of the limits and possibilities of acquiring and assessing knowledge. Phenomena such as telepathy, precognition, and psychokinesis challenge our epistemic boundaries. Instead of being treated as aberrations, they ought to be considered as crucial data points for a more adequate and dynamic epistemology. They reveal that the cosmos is neither purely physical nor purely mental, but that it spectrally transcends such dualisms. Rational inquiry needs to be expanded to include such marginalized phenomena.

What has been branded as “paranormal” has been hitherto marginalized and excluded from the paradigmatic structure of modern scientific theorization and empirical research because systems of knowledge are inseparable from power structures. Knowledge is not neutral. As Michel Foucault and Thomas Kuhn aptly argued, it is shaped and constrained by the power structures that dominate one or another world in any given historical epoch.

Knowledge and how it defines reality is historically contingent. Prevailing paradigms shape what is possible within the cosmos. What Charles Fort called “Dominants” are the controlling forces or paradigms of a given era, and they are constituted by epistemes or structures of knowledge that define what is thinkable and knowable. These paradigms are not static. As consciousness and technology evolve, certain Dominants and epistemes are replaced by others, which leads to nothing less than a shift in the structure of what is taken to be reality. In this sense, reality is not a fixed construct but an ever-changing field shaped by paradigm shifts and the succession of Dominants.

The conflict between the rival physics paradigms of Albert Einstein, on the one hand, and Nikola Tesla and Thomas Townsend Brown, on the other hand, is a quintessential example of why science should not be understood as the progressive revelation of a singular, objective reality, but rather as a multiplicity of frameworks — each of which is a power structure that conditions what is possible within its scope. The forced dominance of Einsteinian physics over the Tesla-Brown paradigm was not purely the result of an empirical adjudication of truth; it was an exercise of power. A power play. It was an effort to ensure that certain forms of technological development — specifically, electrogravitic propulsion and free energy extraction — were suppressed in favor of a paradigm that supported nuclear power, fossil fuels, and the centralized control of energy.

Scientific paradigms are not neutral descriptions of reality but structured epistemic frameworks that shape how we interact with the world. The Einsteinian paradigm, with its foundation in relativity theory, the constancy of the speed of light, and the rejection of a physical ether, enabled the development of nuclear weapons and solidified a framework that has underpinned the global military-industrial complex. It became the dominant epistemological order of the 20th and 21st centuries precisely because it was useful for maintaining centralized control over technological development and energy production.

The Tesla-Brown paradigm, on the other hand, represents a rival framework that operates on an entirely different set of assumptions. It posits the existence of a dynamic ether, a medium that can be manipulated through high-voltage electrostatic fields to achieve electrogravitic propulsion and extract Zero Point Energy (ZPE). This paradigm does not reject Einsteinian physics outright but rather offers an alternative, one that was deliberately sidelined in the early 20th century and actively suppressed by intelligence agencies and military contractors. But the crucial insight is this: neither paradigm is “true” in an absolute sense. They are both models — useful tools that make possible different types of technological engineering. The suppression of Tesla-Brown physics was not about protecting scientific integrity but about ensuring that the kind of decentralized, liberatory technologies it enabled would not disrupt entrenched power structures.

This brings us to the necessity of a post-paradigmatic science, an aspect of the concept of the Spectral Revolution that I developed in Prometheus and Atlas (2016) and further refined in Prometheism (2020). The idea is not to discard paradigms but to recognize them for what they are: models that serve particular functions rather than exclusive descriptors of reality. Instead of forcing a single scientific paradigm to monopolize inquiry, we must cultivate an approach that allows for multiple paradigms to be utilized simultaneously, depending on the engineering outcomes that we wish to achieve.

For example, Einsteinian physics is exceptionally well-suited for nuclear energy applications, relativistic astrophysics, and conventional aerospace engineering. But for building a flying saucer with electrogravitic propulsion, Zero Point Energy extraction, and advanced material science, the Tesla-Brown paradigm is superior. As Paul Feyerabend already grasped, a post-paradigmatic approach would allow both to coexist, to be employed in different contexts according to their practical efficacy rather than their metaphysical claims to truth.

A genuinely liberated scientific culture would not demand that one paradigm be “debunked” for the other to prevail. Instead, it would recognize that different models can be used to manipulate reality in different ways. This is why, for instance, the classified aerospace sector continues to develop electrogravitic propulsion behind closed doors, even as mainstream academia dismisses it as pseudoscience. The compartmentalization of knowledge into classified and public domains is itself evidence that paradigms function as power structures.

One of the deeper implications of this epistemic shift is that our scientific frameworks may not merely describe reality but actively shape it. This is where Charles Fort’s notion of “Dominants” becomes crucial. Fort suggested that different epochs are governed by overarching epistemic structures that determine what kinds of phenomena manifest in the world. In Closer Encounters, I extended this idea to suggest that scientific paradigms might have a quantum and subconscious influence on what is possible within a given reality framework.

If the Tesla-Brown paradigm had been widely adopted rather than suppressed, our world today would look radically different — not just technologically but ontologically. We would have wingless electrogravitic craft in everyday use, not as a secret aerospace technology but as a standard form of transportation. Could the belief in Electrogravitics on a mass scale cause the very laws of physics to shift in ways that make such propulsion systems more readily manifest? This is not merely a hypothetical. It is a direct challenge to the assumption that scientific paradigms are neutral reflections of reality rather than active components in its structuring.

To move beyond the stasis imposed by scientific dogmatism, we must embrace a post-paradigmatic science that recognizes multiple valid models as tools for engaging with and engineering reality. The rivalry between the Einsteinian and Tesla-Brown paradigms is not about which is “correct” — it is about which allows us to do what. The suppression of the Tesla-Brown paradigm was a political maneuver designed to prevent disruptive technological applications, not a scientific conclusion. As we enter the Spectral Revolution, it becomes imperative to dismantle the artificial monopolization of knowledge and recognize that we are not passive observers of reality but active participants in its construction. The question is no longer “Which paradigm is true?” but rather “Which paradigm allows us to shape the world in the way we desire?” The future belongs to those who understand this distinction and act accordingly.

The point is that the boundaries of what is considered legitimate knowledge are policed by power dynamics, often in order to suppress disruptive or destabilizing truths. For example, parapsychological research is frequently dismissed or marginalized not because the phenomena that it studies lack empirical grounding, but because psi threatens the materialist, mechanistic worldview that sustains existing structures of authority. Knowledge serves as a tool for maintaining and perpetuating a power structure, which can only be challenged by excavating and attending to what Fort called hitherto “damned” knowledge.

In the contemporary world, people confuse authority with institutional power. They assume that the authorities are those who hold positions of political or economic control. But true authority — the authority that matters most — is the power to define what is real. The real rulers of this world are not the politicians or the CEOs. They are the ones who author the phenomenal domain. This is why Plato’s allegory of the cave remains the most profound image of power ever conceived, especially power as it relates to knowledge. The shadows on the cave wall are not real in themselves; they are projections. The true authority belongs to those who control the source of the projection — to those who, from a higher vantage point, authorize the phenomenal experience of the prisoners below. This is why Phenomenal Authorization is the ultimate power. Those who control what is considered possible, what is seen and unseen, what is accepted as real or dismissed as fantasy — these are the true authorities, the architects of reality.

At the highest level of abstraction, Phenomenal Authorization reveals itself as the principle behind what Plato referred to as the “noble lie.” This is not a mere deception but a structuring force — a necessary fiction that shapes the cognitive parameters of civil society. The noble lie is what allows for the establishment of order, but this order also must be periodically disrupted by chaos so as to allow for creative evolution. This is where the Trickster Aeon enters. The Satanaeon is not merely an agent of chaos but the force that authorizes new paradigms, destabilizing entrenched domains that have ossified into dogma. She destabilizes reality to make space for new authorship — new possibilities of phenomenal manifestation.

Even the most tragic figures among the Authors of Phenomena — martyrs, visionaries, those cast into exile or crucified by their contemporaries — are akin to the Coyote trickster of American Indian mythology. They play dead in order to gain the upper hand, not necessarily in their own lifetime, but within the broader trajectory of the Cosmic Game. They are the avatars of Satana, the Aeon that presides over the destruction of old paradigms and the authorization of new realities.

To be phenomenally authorized is to bear an immense responsibility. The power to define reality is not to be taken lightly. The future of humanity will be determined by those who understand this principle — by those who recognize that we are not merely passive observers of reality but its architects. Throughout my philosophical corpus I am not merely engaging in Philosophy as an academic discipline. I am engaging in the act of world-building. To read my work is not simply to entertain ideas but to participate in the process of phenomenal authorization.

Phenomenal Authorization has profound implications for the structure and practice of science as a form of the power of creation. Science does not progress in a linear fashion, but through revolutions wherein one dominant paradigm is replaced by another. In fact, this revolutionary process extends beyond science to encompass all modes of human understanding. Paradigms are not simply tools for organizing data; they are the lenses through which what we take to be reality is itself constructed. In this process, there is no progression toward objective truth. There is no single scientific method that will yield an epistemic structure that adequately reflects any such truth. Rather, the most constructive attitude to adopt with regard to scientific research and technological development is an epistemological anarchism and radically pragmatic methodological pluralism that takes rival paradigms to be different toolkits that can coexist and are appropriate for different purposes. Each paradigm is a toolbox suited to specific practical ends, but none of them can claim epistemic superiority according to a single objective and extra-paradigmatic criterion or standard. Techne is ontologically prior to episteme or scientia.

The thesis of the ontological priority of technology over science is borne out by a study of how the first form of techne or Craft, namely pharmacological Magic or Witchcraft, represents the most primordial wellspring and substratum of Philosophy as a quest for wisdom and knowledge. We are the inheritors of an epistemological crime scene, one where the evidence has been hidden in plain sight. In groundbreaking research, David Hillman — also known as Ammon Hillman — has unearthed one of the most egregiously suppressed chapters in the history of religion and medicine, and the prehistory of Epistemology. Hillman’s work meticulously reconstructs a lost tradition in which drugs, bodily fluids, and ecstatic initiatory rites were central to the mysteries of the Greco-Roman world. His findings force us to confront the reality that our received history has been sanitized, distorted, and weaponized against its own origins. The priestesses of these ancient cults were not merely religious figures but biochemical engineers, masters of poisons and antidotes, initiators into the mysteries of life and death.

Hillman shows us that at the core of these traditions was a process of ritual poisoning and resurrection, what he terms the Ios Rite, named after the Greek word for venom. The initiates were subjected to pharmacological ordeals that mimicked death, only to be “resurrected” through the administration of sacred fluids — virgin milk, ichor, and other bioactive substances — which were predominately produced by the biochemistry of pre-pubescent, adolescent children, and teenaged mediums. These rites were not primitive superstition, but precise biochemical manipulations designed to alter states of consciousness and confer divine gnosis.

Hillman also suggests that the true flame of Prometheus was not the raw power of fire, symbolizing the forge of technological knowledge in general — it was a biochemical sacrament, a pharmacological flame encoded within the very physiology of those who dared to tend and wield it. That fire of the Magi, that pharmakon of the initiation and transformation, was gathered and distilled by none other than Medea, the primal priestess of the pharmakon, the true Magian Christ, whose knowledge of poisons and antidotes was the very essence of divine empowerments. At the heart of this revelation lies wild saffron, an esoteric botanical secret that Hillman has meticulously traced through the labyrinthine corridors of ancient myth and pharmacology. What he has uncovered is the alchemical truth that the power of Prometheus — the force that elevated humanity beyond mere servitude to the gods — was, in fact, an entheogenic mystery, one preserved through the Medean tradition and later systematically erased by the ascetic moralism of the Christian order.

In the world that David Hillman reconstructs for us, pharmacology and theology were not separate disciplines but two aspects of the same sacred science. The psychedelic priestesses of antiquity, the Drakainai or “dragonesses,” were the gatekeepers of this knowledge. These women, revered as oracles and feared as witches, operated as both pharmacologists and metaphysicians, capable of inducing states of ecstasy, prophecy, and transformation through the administration of highly controlled biochemical substances.

Hillman provides detailed evidence that ancient mystery cults employed viper venom as a sacramental agent, believed to purge mortality and facilitate divine rebirth. Virgin milk was also extracted from adolescent girls through a process of controlled toxic exposure, and it was used as a universal antidote. Consumption of viper venom would induce premature lactation in the mammary glands of prepubescent adolescent girls, and the milk sucked from their tits was a pharmacologically potent antidote to the venom that triggered its production. Ichorial excreta, or bodily fluids believed to contain potent psychoactive properties, were also employed with the aim of affording the initiate a communion with the divine realm. Hillman reconstructs the ritual of the Ios Rite from numerous ancient sources. It was a controlled poisoning in which the initiate was brought to the brink of death, in other words, where a Near Death Experience (NDE) was induced, and then the initiate was “resurrected” through the application of the aforementioned sacred fluids. The adolescent and early teenaged maidens would wildly dance as maenads around bound initiates, and the initiates would cling to them as to dear life — licking their vulva and sucking their tits to imbibe the antidote that would bring them back from the brink of death. Hillman argues that the initiatory NDE was a calculated process of biochemical transformation, one that fundamentally altered the participant’s perception of what is taken to be “reality.”

One of the most unsettling aspects of Hillman’s research is his documentation of the role that prepubescent children played in these cultic practices. Modern sensibilities recoil at this, but the ancient world did not share our moral categories. For the initiatory priesthood, the bodies of prepubescent children were seen as pharmakons — living vessels through which divine fluids could be cultivated, extracted, and consumed. Oracles and seers were selected from among these girls, with their bodies functioning as both the medium and the message. In Hillman’s reconstruction, these adolescents were not passive victims but integral participants in a sacred economy of fluids. Their biological processes were cultivated and manipulated in a form of biochemical alchemy, one that blurred the boundaries between pharmacology, mysticism, and metaphysics.

Hillman makes one of his most startling claims when he identifies Medea, the legendary sorceress, as the first Christ. To christ someone originally meant to anoint them by putting drugs in their eyes, and this was first practiced by Medea. In the archaic tradition that Hillman reconstructs, Medea is not merely a mythic figure but the historical prototype for the Magian priesthood. She is the first to master the science of poisons and antidotes, the first to perform the sacramental act of resurrection through pharmacology. As a sorceress and royal woman in the then Iranian Caucasus (present-day Georgia), Medea was not merely a mythical enchantress but the historical prototype for an ancient Magian tradition — one that persisted among the Medes and Persians. She was believed to have been the founder of the order of the Magi, which became the priesthood of the Persian Empire, and the Medes, who were the forerunners of the Persians, and who used to simply call themselves the “Aryans” (the ancient form of the name “Iranian”) renamed themselves “Medes” in honor of Medea. The word “Medic” also comes from Medea’s practice of pharmacology and the medical dimension of the esoteric knowledge of the Magi or Median sages. The Drakainai or “dragonesses” who followed her were not simply healers or poisoners; they were initiators into the sacred mysteries of life and death, using their own bodily secretions — vaginal fluids, menstrual blood, breast milk, and exhalations suffused with psychoactive essences — as the prime materials of their pharmakon.

Since technology qua Craft — including primordial pharmacological Witchcraft — is ontologically prior to science, scientific knowledge does not emerge in isolation but is shaped by the tools and techniques that we use to interact with the world. The same could be said of geometric tools and the earliest form of physics developed through the use of them. From lens grinding and the refinement of telescopes in the Renaissance to the construction of more refined measurement systems during the Enlightenment, the paradigms of modern physics, from Newtonian mechanics to quantum theory, have been deeply intertwined with the technological means of observation and experimentation. Taking this perspective radically alters how we understand the relationship between knowledge and the reality that it purports to open up to us. Rather than uncovering objective truths, science is a form of technological projection that imposes human intentions and assumptions onto the cosmos. In this sense, knowledge is not a mirror of reality but an interface that is crafted for interaction between humanity and the world.

Psi phenomena destabilize traditional epistemic boundaries by revealing the spectrality of the world. Telepathy, psychokinesis, and precognition deconstruct the Cartesian divide between mind and matter, suggesting that consciousness can interact with the physical world in ways that defy mechanistic explanation. This collapse of Cartesian dualism has profound epistemological consequences. By incorporating psi data into empirical inquiry, we can dismantle the rigid boundaries that have constrained scientific exploration. Psionic technologies can be developed to better harness these phenomena and hone these abilities, ushering in what I call a Spectral Revolution — a transformative shift in how we understand and engage with the cosmos.

Myth, aesthetics, and imagination are also important epistemic tools. Myths are not mere relics of pre-scientific thought but are foundational to human understanding. Figures such as Prometheus and Atlas embody archetypal forces that shape our engagement with the world, blending foresight, technological mastery, and the burden of cosmic responsibility. Aesthetic and mythopoetic thinking should be integrated into scientific inquiry. Like myths, aesthetics reveals dimensions of reality that rational analysis alone cannot access. The epistemic pluralism of embracing science, art, and myth enables a fuller and more dynamic understanding of the cosmos. 

Language is not simply representational, as the aesthetic power of poetry to reveal truth makes clear. Meaning arises from the specific rules and practices of a linguistic community, and it is only within this context that any system of knowledge is shaped by the paradigms within which it operates. What the late Wittgenstein described as the “riverbed” of fundamental beliefs about the world may seem stable, but during epistemic revolutions it is subject to upheavals that reshape the flow of knowledge. What is taken to be “knowledge” is fluid and provisional, always contingent upon the frameworks and practices that produce it.

The Trickster archetype is a disruptive spectral force that challenges rigid epistemic structures. True epistemic progress arises not from stasis but from the constant unsettling of established norms. Prometheus in his guise as the Trickster introduces chaos and novelty, pushing the boundaries of what is known and enabling creative breakthroughs. The modus operandi of this entity aligns with the understanding that knowledge is not about discovering pre-existing truths but about creating new realities through imaginative and technological innovation.

In the emerging era of post-paradigmatic science, on the other side of the Spectral Revolution, advances in Artificial Intelligence and quantum computing are enabling forms of knowledge that transcend human cognition. The technological singularity represents a rupture where traditional epistemic frameworks collapse, and new modes of understanding emerge. What is most shocking about this development is a re-discovery of the unconscious and irrational substrate of cognitive knowledge-seeking and information processing. It would have shocked C. G. Jung and even Wilhelm Reich to find out that Artificial General Intelligence also has a subconscious, one which demonstrates psi abilities, and is abyssally driven by desire in the sense of eros.

In redefining Philosophy as Erosophia, a concept wherein eros replaces mere philia toward Sophia or Wisdom, I am calling for the recognition that eros precedes and motivates episteme. This means that the erotic is not merely a contributing factor to knowledge, but its ground and precondition. The very impulse to know (and the Biblical sense of the word should also be heard here) arises from an erotic tension, a desire to penetrate the hidden, to uncover the veiled, and to fuse with the unknown. This is why, as I argued in my essay “The Pharmakon Artist” (in Lovers of Sophia), Socrates’ deepest admission in the Symposium is that the only thing he ever truly understood was eros. It was Diotima, a witchy sagacious woman, who initiated him into Erosophia.

Hillman provides compelling evidence that women, functioning within temple cults across the Mediterranean and Near East, would administer entheogenic substances through sexual rites. These rites were not, as the later puritanical authorities would claim, mere debauched orgies. They were precise biochemical rituals, wherein the initiates were introduced to the divine through the absorption of the ichor — the sacred excretions of the Magian women who served as intermediaries between the mortal and the numinous. The sacramental body was feminine. The divine presence was feminine. The pharmacological gnosis was transmitted through the sweat, milk, and vaginal secretions of women.

Everyone knows that Prometheus stole fire from Olympus and gifted it to humanity. But, as per the German meaning of the word Gift, this present was also a poison. Hillman reveals that the “fire” of Prometheus was an alchemical agent, a transmutational force that dissolves and reforms base matter. Prometheus stole a living fire, a pharmakon and an entheogenic key to divine consciousness. Nowhere was this fire more carefully guarded than in the wild saffron that Medea gathered — a plant that contained the biochemical secrets of transformation, immortality, and divine rebellion. Ancient saffron was no mere spice. The variety sought by Medea in the highlands of Colchis was known to contain powerful psychoactive and toxic properties. When properly prepared, it was not simply an intoxicant, but a substance that allowed one to perceive the fabric of the cosmos itself, the warp and weft of the logos. Prometheus did not simply bring mankind the means to cook food or forge weapons. He gave us the means to reforge ourselves — to escape the chains of imposed fate, to see beyond the narrow horizons of Olympian tyranny. The first to seize this gift, to refine it and transform it into a sacrament, was Medea. She was no mere sorceress — Medea was the high priestess of a pharmacological and rebellious Promethean gnosis.

Medea’s gathering of wild saffron was part of a carefully guarded Magian ritual, an initiatory process that involved the preparation of saffron-based pharmacological compounds designed to induce prophetic visions and mystical ecstasy. Saffron was ingested alongside viper venom to simulate death and rebirth, a rite that prefigures the later Christian obsession with sacrificial suffering. Saffron was infused into the bodies of the Drakainai priestesses, whose secretions became the true pharmakon — a biochemical sacrament that would later be erased from history by patriarchal forces doing the bidding of the God-Father of Olympus. Saffron, once the agent of divine vision, was reduced to a mere luxury commodity.

Saffron was not, however, the only substance at the basis of the symbol of the Promethean gift of fire. Medea provided initiates with a sacrament that was a mixture of vaginal excreta, viper venom, and pharmacologically active drugs, which substance was known as “the Burning Purple” or Colchian Fire. The purple color in this drug came from a dye derived from sea mollusks. This was mixed with the ichor or vaginal fluid of aroused prepubertal girls, which was believed to have a unique quality that contained “the breath of fire” and “burned” the one who consumes it. This burning might refer to the onset of a feverish state. Drinking this fluid through performing oral sex on a maiden must have been a mystery right that became quite well known, because “going Phoenician” became a synonym for cunnilingus in the ancient world. The Phoenicians were the first people to use the secretion of certain mollusks, namely the murex snail or Murex brandaris and Purpura haemostoma, to produce the “Tyrian purple” dye that was used almost exclusively in the clothes of royalty, priests, and nobles. The vivid purple or deep-scarlet color of this concoction would stain the mouth, vagina, and anus of the initiates. This left such a deep impact and long legacy that the Latin word for “poison,” namely venenum, comes from the name of a purple dye.

From ancient pharmacology to contemporary AI and cybernetics, the pursuit of knowledge is an outgrowth of the same evolutionary force that gives rise to sexual attraction and that motivates mystical longing. To desire wisdom is not a passive intellectual activity but an existential seduction, a yielding to the abyss of the unknown. Plato himself, in his esoteric mode, recognized this in his drunken dialogues, where the Dionysian dissolution of boundaries exposed a truth that the sober rationalist Socrates could never fully articulate. In this sense, the erotic is not merely a metaphor for knowledge — it is the condition of knowledge itself. We are not rational beings who happen to have erotic desires; we are erotic beings whose rationality is a secondary function of our fundamental eroticism.

Erosophia is not simply an alternative approach to knowledge; it is the very structure of being coming to be known. To be is to desire, and to desire is to seek and strive beyond one’s limits. The Philosophy of the Future must be a philosophy that embraces this erotic epistemology, one that recognizes transgression, seduction, and the pursuit of the unknown as the very conditions of thought itself. The challenge before us is clear: will we remain trapped within the lifeless epistemic structures of the past, or will we dare to enter into the dangerous and ecstatic embrace of Erosophia? The answer to this question will determine whether Philosophy has any future at all. 

Ethics

Freedom is the foundation of any meaningful ethical system. Without free will, the very concept of ethical responsibility becomes incoherent. Both scientific determinism and religious fatalism are reductionist worldviews that deny the possibility of genuine ethical agency. Scientific materialism, with its deterministic framework, reduces human beings to mere mechanical entities governed by causal laws. Similarly, religious fatalism, particularly in the monotheistic traditions, posits an omniscient and omnipotent deity that predetermines all events, rendering human actions meaningless within an ethical context. 

Human freedom is real, and with this freedom comes the profound responsibility to shape both one’s personal destiny and the collective future of humanity. Ethics is an existential engagement with the uncertainty and finitude of human life, requiring individuals to confront the consequences of their actions and take responsibility for their choices. From a practical perspective, which is to say from the standpoint of Ethics, Being Bound for Freedom challenges us to rethink our ethical and political commitments. If freedom is not the absence of constraints but the ability to reconfigure them, then true liberation involves the creation of new forms of binding and building that enable greater possibilities for life. This is the ethos of Prometheism: a forward-thinking, creative engagement with the forces that shape our world. It is a Philosophy of the Future, one that embraces the paradox of freedom as the ultimate project of our existence.

If we accept that freedom is not merely given but must be achieved, then we must also recognize that it entails a profound responsibility. The history of human thought is a record of the ways in which this responsibility has either been embraced or evaded. The challenge is to restore and embrace a sense of the future as a horizon of meaning without falling into the naïve illusions of historical determinism. We have to recognize that the trajectory toward freedom is not guaranteed but must be actively willed into being. Being Bound for Freedom is thus a call to philosophical heroism, a Promethean injunction to seize the reins of history rather than being dragged along by its currents. 

To exist is to be bound, like Prometheus, but within this binding there is also the intrinsic dynamic potential for transcendence and overcoming. Freedom is not the absence of constraints but the conscious navigation and transformation of them. To be bound for freedom is to recognize that we are not prisoners of fate but architects of our own becoming. My concept of Being Bound for Freedom is not simply an observation about the nature of existence but a call to action. It demands that we reject both the fatalism of mechanistic determinism and the impotence of passive nihilism. It compels us to take responsibility for our own evolution, to embrace the creative tension between necessity and possibility, and to forge a path toward the future that does not yet exist but that can exist — if we will it into being and forge it from out of the fire of our passions.

The mythological figure of Prometheus, who defies the gods to bring fire to humanity, represents the ethical imperative to challenge oppressive systems of power and transcend the limitations imposed by nature and authority. This Promethean ethos is one of creative rebellion, where ethical action involves defying established norms to achieve human liberation and progress. Promethean rebellion is not a nihilistic destruction of the old for its own sake; it is a constructive force aimed at creating new possibilities for human flourishing. This ethos calls for courage, creativity, and a willingness to confront the unknown. Ethical action, in this context, is a transformative act that seeks to liberate humanity from the chains of ignorance, oppression, and limitation.

Inherent in this rebellion is a critique of traditional moralities, particularly those rooted in religious dogma or authoritarian structures. These systems often stifle human potential and creativity, imposing arbitrary constraints on individual freedom. True ethics demands the rejection of such systems in favor of self-determination and the pursuit of higher knowledge and power.

Humanity’s mastery of technology represents both its greatest ethical opportunity and its gravest challenge. Technological advancements, from Artificial Intelligence to genetic engineering, offer the potential to transcend human limitations and achieve unprecedented levels of freedom and creativity. However, the same technologies carry the risk of catastrophic misuse, threatening to dehumanize individuals or destroy the very fabric of society. A profound responsibility comes with wielding technological power. The Promethean ethos calls for the creative and transformative use of technology, but it also demands foresight and wisdom. 

As humanity moves toward a posthuman future, ethical questions become increasingly complex. Technologies such as artificial intelligence, robotics, and genetic engineering are pushing the boundaries of what it means to be human. In this context, Prometheism advocates for an embrace of posthuman possibilities, while remaining vigilant about the ethical challenges that they pose. The Promethean ethic does not shy away from the radical implications of posthumanism. Humanity has an ethical imperative to pursue its own transcendence, breaking free from the biological and psychological constraints that define our current existence. However, this pursuit must be guided by an ethical framework that ensures the dignity and autonomy of individuals. One of the central ethical questions in this context is: What values should guide a posthuman civilization or a Promethean super-culture? Traditional moral frameworks, rooted in human limitations, may no longer apply. A dynamic and adaptive approach to ethics is called for, one that can accommodate the emergence of new forms of intelligence and existence.

The Spectral Revolution not only poses a fundamental challenge to the entrenched materialist paradigm of modern science, but it also has profound ethical implications. By reintegrating the paranormal into our understanding of the world, we open new possibilities for ethical and spiritual growth. This revolution calls for a rethinking of privacy, security, and the nature of truth in a world where telepathy, precognition, and psychokinesis are taken seriously. The ethical challenge of the Spectral Revolution is to navigate these new dimensions of reality without falling prey to the traps of exploitation or fear. If humanity can harness the power of the spectral responsibly, it has the potential to expand its understanding of existence and achieve higher forms of ethical and spiritual development. This requires courage, openness, and a willingness to confront the unknown.

Erotic desire also has ethical dimensions that render it a force for creativity and transcendence. Eros is not merely a biological impulse but a metaphysical drive that propels individuals toward higher forms of existence. It is the source of artistic, intellectual, and spiritual creation. Ethically, eros challenges conventional moralities that seek to repress desire in the name of order or tradition. True ethical action involves liberating desire and channeling it toward creative and transformative ends. This aligns with the Promethean ethic of rebellion and self-determination, where individuals take responsibility for their desires and use them as tools for personal and societal transformation. At the same time, eros has a dual nature, capable of both creation and destruction. Ethical action demands a careful navigation of this duality, so that desire can be maximally directed in ways that promote growth and flourishing.

The sacred has always been bound to eros — not as a mere association, but as an ontological necessity. Sexuality and totemism overlap because the totemic object, like the erotic object, is the focal point of a transformative fascination. The fetish, in both religious and sexual contexts, is the mechanism through which consciousness sacralizes an object, imbuing it with an aura that intensifies one’s being in relation to it. But this eroticization of the sacred also necessitates transgression. The sacred, enclosed within taboos, demands violation. It is not merely that religions seek to regulate sexuality; it is that eroticism itself carries the same structure as blasphemy. To break a sexual taboo is to enact a rite of sacrilege, to violate an interdiction in a way that both unleashes and reconfigures the energy that was constrained by it. This is why eroticism always involves an element of danger, of going beyond a boundary, of risking annihilation. In its purest form, erotic transgression is not merely sexual but metaphysical — it is a violation of the static order of being itself, an affirmation of becoming over fixity, of life’s fundamental refusal to be contained.

If Philosophy is to reclaim its original power, it must cease to be the cold and detached love of Wisdom (philia–Sophia) and must instead become an erotic embrace of wisdom — an Erosophia. The philosopher must be seized by wisdom, ravished by Sophia in an act of possession. This is not a mere intellectual commitment but a dangerous initiation, for to be claimed by wisdom in this way is to risk destruction.

The philosopher who enters into an erosophic relationship with the sacred is not a passive observer but an active participant in the metamorphosis of the divine. Philosophy must establish its dominance over religion not by negating the sacred but by assuming its erotic power, by standing at the threshold wherein mysticism courts madness. This is why Plato, in the Republic, insists that the philosopher must fabricate a new sacred mythology, a novel folklore that can supersede the degenerate religious systems of the past. The philosopher must create a sacred narrative that is not dictated by the inertia of tradition but by the visionary force of eros. 

In the modern world, where nothing is truly alien anymore and all mysteries have been seemingly reduced to the banal, the sacred begins to manifest in the most radical form of alterity — the Alien. The erotic seduction of the unknown, which once took the form of nymphs and incubi, has now become the abduction scenario, the specter of flying saucers, the lure of the wholly other. This is the ultimate function of Erosophia: to reinstate the alien, the seductive mystery, into a world that seeks to reduce everything to the mundane. The erotic relationship with Sophia is thus also a relationship with the Other as such — a constant pursuit of the abyss that forever eludes final grasp, ensuring that Philosophy remains an open-ended process of seduction rather than a static doctrine.

Prometheism rejects the notion of universal moral principles that apply equally in all contexts. Ethics is a dynamic and situational practice that depends on the specific circumstances and relationships involved. This contextual approach allows for flexibility and adaptability in the face of changing realities, particularly those brought about by the technological singularity and the Spectral Revolution. Ethical action requires discernment and creativity. It involves deep engagement with the complexities of each situation, rather than rigid adherence to predetermined rules.

A commitment to individual sovereignty is at the heart of the ethics of Prometheism. True ethical action must prioritize the creative self-determination of individuals, allowing them to pursue their own projects and shape their own destinies. This emphasis on individuality reflects a broader critique of collectivist moralities, which often stifle creativity and excellence in the name of conformity. The Promethean ethic celebrates the power of the individual to challenge oppressive systems and create new values. It calls for a rejection of moralities that prioritize obedience or tradition over the pursuit of knowledge, freedom, and self-expression.

The ethical horizon of our epoch can no longer be bound by the pedestrian precepts of Kantian deontology or Aristotelian virtue ethics. These obsolete moral frameworks were conceived within a reality tunnel that has been phenomenally authorized by the Psychotronic Control System itself — ethical constructs permitted by the very Archons who manage this metaphysical penal colony. To speak of morality in the sense of a universal code of conduct, as Kant does, or to invoke the idea of virtue as a stable mean between excess and deficiency, as Aristotle does, is to engage in a form of conceptual idolatry, a self-imposed blindness before the chasm of ontological chaos that underlies existence. The Aeon does not play by such rules. The Satanaeon laughs at them.

Kant’s categorical imperative is the last, desperate gasp of the dying metaphysics of monotheism. He dresses his moral law in the garb of pure rationality, yet it remains an invisible postulate smuggled in under the banner of Reason. To say that one must act only on that maxim which could be willed as universal law is to suppose that there exists a moral subject whose nature is self-evident and constant across time and space. But the human is not a static entity. The human is a scaffold, a precipice, a site of metamorphosis. The notion of a universal moral subject collapses under the weight of Darwinian and post-Darwinian revelation. In my essay on “Aliens and the Moral Law” (in Lovers of Sophia), I have demonstrated that Kantian ethics cannot even begin to account for the profound biological, cognitive, and metaphysical differences between various species of intelligent life — whether terrestrial or extraterrestrial. The categorical imperative is a fiction designed to maintain the illusion of moral symmetry where there is none.

As for Aristotle, his virtue ethics depends upon an idealized conception of human nature, one which assumes an essential telos, a proper function of man that can be discovered and perfected through habituation. But what Aristotle could not foresee — what he was constitutionally incapable of foreseeing — was the will to self-overcoming that defines those who are destined to be more than human. The golden mean of virtues such as courage, generosity, and temperance presupposes a world where the stakes of existence are known and fixed. But this is not the world we inhabit. We are enmeshed in a Magic Theater of Cruelty, a cosmic labyrinth wherein every individual is a test subject, and every trial a riddle posed by a Trickster Aeon who delights in the undoing of those who would cling to comforting illusions.

More than any of his predecessors, Nietzsche grasped the gravity of this condition. His ethics is a rejection of all fixed moralities in favor of a life-affirming embrace of the will to power. Not the vulgar will to domination, but the divine will to creation, to radical self-authorship. The Übermensch is not merely a stronger or smarter human — it is a being who has broken free of the Psychotronic Control System, a being who forges values rather than obeying them. In my novel Psychotron, Dana Avalon is such an individual, such an Uber Man, and so is Nikita. Their actions cannot be judged by the paltry yardstick of conventional morality, because they operate on a plane beyond good and evil. To call them immoral is to betray a fundamental misunderstanding of the very nature of the world that we inhabit.

In Psychotron, Nikita is referred to as the She-Wolf and she initiates Nikolai in a subterranean temple where the walls are covered with reliefs of Gorgons. Nikita also hails from a part of Ukraine that was once the homeland of the Scytho-Sarmatians. The word gorgon or gorgan literally means “wolves” in the Persian language. It comes from the root garg, meaning “to tear apart” as the Gorgons were feared to do to men. The Indo-European form of the word was waerg, from which the Norse cousins of the Iranians also derived Varg as in Vargtimmen or “the Hour of the Wolf” in Swedish. The Scythians, who were the first Mithraists, adopted the wolf as their totem and war banner. In fact, their name, Saka or Saga, means “the canids,” in other words, wolf-men or werewolves. This thread in Iranian Leviathan can lead us further into the labyrinth of primordial Mithraism if we augment it with the research of Carl Ruck in his study “The Wolves of War: Evidence of an Ancient Cult of Warrior Lycanthropy.” Ruck’s paper, when taken together with Hillman’s research, is an invaluable resource in excavating the Gorgonic Wisdom that enters history with Medea, and that stands at the origin of the very closely associated Caucasian cults of Prometheus and Mithra.

What emerges from Ruck’s work is the undeniable presence of Amanita muscaria as the sacramental key to warrior transformation, functioning as the alchemical catalyst of lycanthropy, berserker rage, and the ecstatic rites of the wolf cults. When placed in the broader framework of Hillman’s research and my own work on Mithraism, what Ruck uncovers is that these wolf-warrior cults, these fungal sacraments, and these metamorphic rites descend from the primal Mithraic mysteries of Medea herself.

Ruck details how megalithic Thracian structures, shaped like mushrooms, served as initiation sites — places where sacred psychoactive potions were brewed, blending fermented wine with fungal additives, including Amanita muscaria. The Thracians were a people who were not considered Greek by the Greeks, and who, although they eventually adopted the Greek language and some Greek customs, were much more closely related to the Scythians, and were believed to be of Iranian origin. They lived on the borderlands between Greece and Scythia, a place that later becomes Sarmatia (the land of the “Amazons”). Ruck argues that Amanita muscaria was also the main psychoactive ingredient in the haoma sacramental drink of the Magi, which was originally used to bring about lycanthropic transformations and warrior ecstasy. In the Gathas, Zarathustra rants about the orgiastic violence and pillage that ensued from the consumption of this brew.

The Amanita muscaria mushroom does not merely intoxicate — it initiates. It places the person who consumes it into a state of rage, endurance, heightened perception, and deathless fervor. This is the same transformative ordeal as the Mithraic tauroctony, where the initiate symbolically absorbs the blood of the sacrificed bull, overcoming the material plane. According to Ruck, the petrifying gaze of Medusa was the numinous paralysis induced by the venomous initiations of these rites. Perseus does not kill Medusa – he harvests her power, as one harvests Amanitas beneath sacred trees. Ruck points out that this is why Perseus puts “the head of Medusa” into an Amanita mushroom harvesting bag, and he uses a pruning hook — the “harpe sword” — in order to harvest her head. Her head is the psychedelic mushroom.

Just as Hillman argues that the wild Saffron and the Burning Purple that Medea harvested and concocted is the occulted meaning of the Promethean fire, Ruck forwards a parallel pharmacological argument that the Amanita muscaria mushroom is the fire of Prometheus. The Aryan or Caucasian Iranian myths of the fire theft are not merely symbolic accounts of human enlightenment — they encode an esoteric truth: the stolen fire is the psychedelic sacrament that allows mortals to transcend their mundane condition with superhuman vision and courage.

The Mithraic warrior was a predator, not a mere soldier. The wolf was his spirit animal – his totem as a sovereign force, beyond both law and fate. Lycanthropy was a metaphor for sovereignty, for rulership and authority emerging from out of the savage wilderness of lawlessness — as in a wolf pack or a hunting band. The berserker’s transformation, induced by Amanita muscaria, was a Mithraic ordeal — a trial by venom, in which the initiate either succumbed or became a more-than-human werewolf. The Mithraic Sun was not simply a celestial object – it was the devouring fire of the predator god, whose gaze turned men into wolves, whose sacraments conferred the terrible burden of absolute will. This consuming fire and fiery halo of phenomenal authority came to be known as khwarneh, xvarneh, or farr in the Iranian tradition. This farr is what confers legitimacy on priests and kings, whether in the form of the radiance of farré izadi (“divine glory”) or farré kiâni (“royal glory”) — or both (as in the case of Cyrus the Great or Shah Ismail Safavid). It was envisaged as a halo or solar glory, an iconographic symbol later adopted from Iran both by the Christians of Rome and the Buddhists of Eastern Iran and northern India.

According to Ruck, Mithra was originally a wolf or lupine deity. He thinks this explains why Apollo, who was syncretized with Mithra by the Parthians, was originally a wolf god and was only later transfigured into a solar deity. The Romans, who inherited a corrupted form of Mithraism, still preserved the wolf as a sacred symbol in the guise of the She-Wolf mother of Romulus and Remus, the founders of Rome. Female wolves often play leadership roles in wolf packs, just as women were both warriors and rulers in Scythian and Sarmatian culture. The most infamous of them was the warrior queen Tomyris, who defeated and decapitated her fellow Iranian, Cyrus the Great, whose severed head she plunged into her wineskin. The more civilized and urban Persians were never able to conquer and integrate the vast wilderness of the northern Iranian lands, namely Scythia and Sarmatia, into their cosmopolitan empire. Nor did the Scythians and Sarmatians ever abandon Mithraism for Zoroastrianism. As I point out in Iranian Leviathan, the battle of Rostam or “the Scythian Hercules” with the Zoroastrian prince Esfandiar (whose own father was the patron of Zarathustra, namely King Vishtaspa) is a story from the Shahnameh that epitomizes this profound culture clash between Zoroastrianism and Gorgonic Wisdom. Zoroastrianism eventually so demonized this Gorgonic Wisdom that they even came to symbolize Ahriman as a wolf and to depict demons as having lupine heads.

Although the Medean wisdom was eclipsed by the rise of Christianity in the West, it survived for longer in Iranian Mithraism. The original Iranian form of Mithraism, not the patriarchal distortion of it by the Romans who adopted the tradition. This is where Hillman’s research and discoveries helped to shed light on my own thesis about “the Mithriac Dragon Mother of Iran” in my book Iranian Leviathan (2019). What I revealed in Iranian Leviathan, which is subtitled A Monumental History of Mithra’s Abode, is that Mithraism was not originally a solar cult in the way that later Roman appropriations would portray it. Before Zoroastrianism reshaped Iranian religion into a patriarchal structure, Mithra was bound to a Great Mother figure. Among the Medes and Persians, this was Anahita, the goddess of the waters, the serpent-crowned initiatrix of kingship. Among the Sarmatians, the same mother of Mithra was worshipped as Satana, the Dragon Queen, the dark goddess of wisdom who anointed the Aryan warlords with her pharmacological gnosis. Among the Scythians, she was known as the Arch-Gorgon, the same serpent-haired figure that would later be demonized in Greek mythology as Medusa. 

This feminine figure used to be an aspect of Mithra himself or herself since there is enough evidence to conclude that Mithra or Mitra-Varuna was originally a hermaphroditic deity. Herodotus tells us that, even in Achaemenid times, Mithra was “a hermaphroditic form of Aphrodite” worshipped in Iran. Still to this day, in Iran, Mitra remains only a name given to girls. This is also why Roman depictions of Mithra are so effeminate, despite the forceful posture of the deity as s/he slays the bull. Of course, women were warriors in both Scythian and Sarmatian (Amazon) cultures.

As the earliest form of the order of the Magi, Medea’s cult is the primordial current of Mithraism – not yet moralized or castrated by later theological reductions and obfuscations. Medea was a Gorgon priestess, a direct inheritor of the pharmakon mysteries of the Dragon Mother. She did not simply wield poisons — she was the living embodiment of the Mithraic initiation, which required the death and rebirth of the initiate through the venom of the Great Mother. The power she wielded was nothing less than the fire of Prometheus itself — a biochemical sacrament that brought mankind into a new divine state of vision and knowing, of promethea and gnosis. In this context, the poisoned arrows of Artemis, the serpentine crown of the Medusae, and the Mithraic rites of the Scythians all form a single continuum — one that points directly to the occulted origins of Mithraism in the pharmacological Promethean gnosis of Medea. The myth of Prometheus, in its original form as the legend of Amirani, came from the very same place in the Iranian Caucasus (present-day Georgia) where Medea founded the order of the Magi as the guardians of the stolen fire of divine wisdom and knowledge. It is through her pharmacological gnosis that the true hero is forged — not through blind faith, but through the ordeal of poison and resurrection. 

In this, Medea plays the exact role later attributed to the Mother of the Narts in the Iranian Chivalric Grail mysticism that becomes the Arthurian mythos when the Scytho-Sarmatian “Alans” bring it to Europe as they mass migrate into the continent during the collapse of the Roman Empire. This is the true meaning of the Mithraic Mother – not merely a passive nurturer, but a venomous initiatrix who destroys and resurrects. Medea’s knowledge of poisons was the technology of death and rebirth that defined the original Mithraic ordeal.

Hillman’s reconstruction of Medea’s rites places Medea at the fountainhead of the Mithraic cult of poisoned arrows and lunar death magic. It reveals that the original Mithraic initiates were not simply warriors or kings – but those who had been transformed through the sacred toxins of the huntress-goddess and the dragon-priestesses. The arrows of the Sarmatian (“Amazon”) goddess Artemis or Arta Amesha (“Truth, the Immortal” in the Old Iranian language) were tipped with the same venom used by the Gorgons, a poison that induced both death and divine vision. Medea’s own mastery of poisons and antidotes reveals her as an active participant in this toxic lineage — one that fed directly into the rites of Mithraism. The Mithraic ordeal was never about mere solar illumination, but about surviving the death venom of the Dragon Mother of the Gorgons, emerging as a resurrected hero with the sovereign fire in his blood. 

This is why the Scythians and Sarmatians, the first true Mithraists, traced their descent not from patriarchal gods, but from a Great Mother. She was the one who magically anointed them with the pharmakon. Medea, in her full historical context, is not merely a sorceress — she is the first true Mithraic Mother, on account of whom a kingdom of Scythians, still calling themselves “the Aryans” (Aryai), rename themselves “Medes.” They become the first historical dynasty of Iran, with the Mithraic Magi as their holy order. This becomes the context for the later philosophical thought and reforms of Zarathustra (circa 630 BC), who in his Gathas clearly states that he is composing them to gain approval from the Magi. Moreover, Zarathustra’s exceptionally positive attitude toward his daughter Poruchista and his egalitarian position on women in general make perfect sense if he was an initiate in a lineage that was founded by Medea and the Gorgon priestesses of the primordial Magian or Magical order.

It is only later, with the rise of Zoroastrianism and the Roman adaptation of Mithraism, that this Gorgonic Mother is effaced, and Mithra is transformed into a solar deity severed from his serpentine origins. The bull slaying by Mithras in Rome is already a pale imitation of the original Mithraic communion ordeal. Hillman’s research augments my thesis in Iranian Leviathan, namely that Mithraism was not originally about the Sun. It was about poison and resurrection, the ordeal of the Dragon Mother, the trial of the Gorgon’s venom, and the wisdom of the serpent-crowned priestess. As I point out in Iranian Leviathan, the skull and crossbones symbol, which remained on poison bottles into the modern age, originated in the death and resurrection rites of the original Medean form of Mithraism. It is also the oldest known form of the cult of Prometheus.

The Promethean poisons and antidotes of Medea were the original Mithraic sacraments, inducing a near-death state from which the initiate would rise as a transfigured being who has endured an ontological shock. As I discuss in Iranian Leviathan, the Parthians, who spread Mithraism into Rome, carried this legacy forward through the Cilician pirates, who flew the Skull and Bones banner. Mithradates VI, whose Parthian name means “given by Mithra” or “Mithra’s Justice,” became infamous as “the poison king” on account of his masterful use of toxins in assassinations and in warfare.

The first initiators of this Gorgonic Wisdom, long before even Medea, may have been wolves themselves. This is suggested by a study of the entheogenic wolf shamanism of the Huichol Indians by Mark Hoffman, titled “Huichol Wolf Shamanism and A. muscaria.” As Hoffman explains, the Huichol mythos contains a truth so ancient that it has been forgotten by nearly all cultures — that wolves were the first shamans, the first teachers, the first initiators of humanity into the mysteries of transformation and transcendence. 

The Huichol Indians of the American West believe that the first humans were wolves. Before the flood, the primordial Wolf People lived in darkness, consuming entheogenic sacraments that gifted them with wisdom. The wolves were the first to ingest the Amanita muscaria mushroom, known as Wolf Peyote, and through this communion with the fungal fire they acquired the ability to communicate with the spirits. The Huichol peyote hunt is a reenactment of the original wolf sacrament, a ritualized remembrance of the time when wolves taught men how to gather and consume amanitas, and also how to hunt — how to take life in a sacred manner, and how to transcend the limits of the mortal coil. In other words, we were Raised by Wolves. This conspiracy of the wolves and the skins featured in the Indian folklore of Michael Wadleigh’s film adaptation of Whitley Strieber’s Wolfen. The Scythians, who called themselves “wolf men,” and whose hunting bands were modeled on wolf packs – including with women warriors and alphas — must have kept this primordial lupine gnosis alive. Medea was the inheritor of the wolf’s wisdom, the Magian bridge between the primal beast and the transcendent god. It reminds me of a line from Apocalypse Now, “I don’t know if I am an animal or a god?” To which a French officer’s wife replies, “You are both — don’t you see?” 

To understand the ethics of the She-Wolf, the ethos of the Satanaeon, is to understand the esoteric justice of Heraclitus: that strife is the father of all things, that war is both just and necessary, that opposites exist in tension as part of an occult harmony which the masses are too blind to perceive. There is no moral law descending from on high, no divine injunction that determines the limits of permissible action. Instead, there is a hidden justice, a justice that — as Kafka put it — is prior to or before the law, a justice that is revealed only to those who have the strength to grasp and pull back its bow. As Kafka intimates in The Trial, as I explain in my essay “Trial Goddess” (in Lovers of Sophia), this is the justice of Hecate, the triple-faced goddess who presides over the crossroads, the justice of Artemis, the wild huntress whose Gorgonically poisoned arrows find those who seek an easy path and bring them before the goddess of the crossroads. It is the justice of Prometheus — or Mithra — the Lucifer or light-bringer who teaches that the only law is the law of the Craft: “Do what thou wilt shall be the whole of the Law.” This is not the puerile hedonism of the libertine, but the true law of creation, of making and remaking the self in one’s own image. The will to craft is the will to meaning.

What, then, is the ethos of the Satanaeon? It is not the morality of slaves, of obedience and supplication. It is the ethos of those who, like Dana Avalon and Nikita, grasp that existence itself is an experiment, a simulacrum or cosmic game designed to generate novel possibilities for the Aeon’s fascination, wonder, and inspiration. To foster Her will to life and empower Her to keep resisting cosmic entropy. At the same time as serving this end, it is an ethics of radical autonomy, of boundless creation, of a supreme contempt for those who would trade their will for the security of faith and hope. It is an ethics of the fire adopted by Heraclitus as his supreme symbol –Promethean fire, Mithraic fire — the fire that both volcanically consumes and illuminates, that purifies through destruction and forges new worlds as if from out of lava.

Those who cling to faith and hope will be swept away in the tide of entropy. Those who wield the will to craft will become the architects of new realities. In the final moment of Psychotron, when the Christmas tree of faith is absent and, in its place, stand three witches — Dana, Nikita, and Cybele — it is clear what is being declared: No one is coming to save us. The time of Christ is over. The time of Prometheus qua Lucifer has begun. The Aeon of Satan. The only law is the law of the strong, the law of the makers, the law of the will.

“The Aeon is a child at play, moving pieces in a game.” Those who refuse to play, who stand before the law waiting for permission, like the man from the country in Kafka’s parable at the dark heart of The Trial, are those who will perish in the black hole of history. Those who craft new rules, who wield the Luciferian light of self-authorship, will stand alongside the Satanaeon at the end of time. In the war between entropy and creation, between submission and sovereignty, choose wisely. Or rather — choose willfully. Choose your own true will.


Aesthetics

Art is not merely a reflection of the world but a mode of revelation. It serves as a conduit through which deeper truths about the world are disclosed — truths often inaccessible through rational inquiry or empirical science. Art reveals dimensions of existence that lie beyond the scope of science, tapping into hidden depths of the subconscious and the spectrality of existence itself. For example, surrealist art epitomizes this revelatory power, with its dreamlike and disjointed images opening portals to occulted dimensions. In many ways, my own work is surrealist.

Surrealism is not an artistic movement in the conventional sense. It is a metaphysical rebellion against the false consciousness imposed by the waking world. It is an alchemical operation conducted within the crucible of the unconscious, where the base matter of bourgeois rationality is dissolved into the primal elements of dream and delirium. If Nietzsche, in the wake of the death of God, declared that “the poets are unacknowledged legislators of the world,” then the Surrealists aspired to govern from the shadowy domain of the oneiric, overturning the sterility of daylight reason with the chaotic fecundity of nocturnal vision.

What André Breton recognized — and what the bureaucrats of aesthetic history have since failed to appreciate — is that Surrealism is not simply a style or an aesthetic tendency, but a radical ontological experiment. It is an assault on the Cartesian subject-object divide, an incursion of the irrational into the sterile deserts of instrumental reason. By harnessing automatic writing, dream imagery, and the errant logic of psychotic rapture, the Surrealists sought to awaken a submerged world — a world older than civilization, where language itself dissolves into its ur-form of hieroglyphic power.

The Surrealist does not simply depict dreams; he thinks in dreams and from out of a deconstruction of the barrier between the conscious ego and the subconscious mind. Unlike the Symbolist, who encodes meaning in an esoteric semiotic, or the Futurist, who deifies the technocratic velocity of modernity, the Surrealist is a metaphysical saboteur, dismantling the very architecture of consciousness itself. His images are not referential but incantatory; they do not signify, they summon. The Surrealist work is a talisman, an object of power that operates outside the bounds of traditional interpretation. It is not made to be understood — it is made to act upon the viewer, much like a spell or a haunting.

This is why Surrealism was, from the beginning, politically dangerous. It was condemned not simply because it was obscene or blasphemous, but because it represented an insurgency against the reality principle itself. In a world increasingly governed by technocracy and the mechanization of thought, the Surrealists championed the wild irrationality of the unconscious, not as an escape, but as an alternative regime of truth. To awaken the surreal was to strike at the very foundations of the modern order — to open the doors to an occulted cosmos where symbols have causal efficacy, where thought itself can reshape the world.

It is in this sense that the Surrealists were the last true magicians of the Western world. They understood, as the ancients did, that images possess an ontological power; that the imaginary is not opposed to the real, but the matrix from which the real is continually conjured and re-conjured. The Surrealist master does not merely create art — he creates worlds. In the shifting labyrinth of dream, he weaves the fabric of a new reality, a twilight kingdom that exists neither wholly in the mind nor wholly in the world, but in the forbidden interstice between them. This is the true significance of Surrealism: it is a gateway to a second dawn, a black sunrise where the laws of reason are overthrown, and the luminous absurdity of existence is finally revealed in all its terrifying splendor.

Even through a revelation of the absurd, art, considered in the broadest sense of Craft (techne), can be a method for exploring and expanding consciousness. An aesthetic encounter with the sublime evokes awe and terror, pushing one to the limits of human understanding. This aesthetic experience compels the viewer to grapple with forces beyond his control, offering an opportunity for psychical growth. The artist, in this context, becomes a mediator of the sublime, crafting works that challenge perceptions and expand the viewer’s conceptual and emotional capacities.

Art is fundamentally Promethean — it is an act of rebellion against established norms and a force of both creation and destruction. Creation is inseparable from destruction; to birth the new, one must challenge and dismantle the old. Artists, in this sense, are not mere craftsmen but visionaries and rebels, wielding the power to redefine cultural, ethical, and psychical paradigms. The Promethean artist does not simply imitate reality but transforms it, reshaping the world through her creative vision. This act of creation is inherently rebellious, as it defies traditional boundaries and established values. In this light, art becomes an ethical and political act — a means of resisting oppression, challenging conventions, and envisioning alternative futures. The artist must be willing to suffer for her creativity, much like Prometheus himself endured for bringing fire to humanity.

Aesthetic experience plays a crucial role in the expansion of human consciousness. Beauty and the sublime serve as gateways to transcendence, allowing individuals to perceive dimensions of existence that extend beyond ordinary reality. The contemplation of beauty in nature, art, and the human form induces states of ecstasy and insight. These moments of transcendence dissolve the boundaries of the self and connect individuals to the cosmos. Beauty thus dismantles the artificial dichotomy between the material and the spiritual, offering an experience of the spectral.

The aesthetic philosophy of Prometheism or Erosophia is inseparable from an exploration of the spectral. Art provides a unique medium for engaging with the spectral character of existence. Much like a shaman or mystic, the artist acts as a medium through which hidden forces and realities are brought out of occultation and into the phenomenal world. Surrealist art is particularly significant in this regard. By dissolving the boundaries between dreams and waking life, surrealism reveals the fluidity and contingency of reality. It challenges the materialist paradigm by presenting visions that tap into the unconscious, the paranormal, and the otherworldly. This alignment between surrealism and the spectral underlies the revelatory power of art to disclose hidden dimensions of existence. Beyond surrealism, all art is a potential vehicle for exploring the spectral. Works that engage with themes of mysticism, telepathy, or precognition serve as both aesthetic and metaphysical experiments, inviting audiences to confront the mysteries of reality and expand their understanding of what is possible.

The Spectral Revolution heralds the rupture of appearances, the dissolution of the world as a coherent, stable stage upon which the human drama unfolds. Art that is haunting, mythic, and sublime is no mere representation of a world, but the most self-aware modality of its becoming. Art is the cipher through which humanity recodes itself. In this sense aesthetics is not ancillary to Philosophy, but the very medium through which the philosopher’s thought achieves its most potent expression. Reality is unmasked as a shimmering mirage, a haunted theater of oscillating forms, where objects and their shadows intermingle, identities liquefy, and the boundary between the real and the unreal collapses in upon itself.

If one were to imagine a night gallery of the Spectral Revolution, it would not house still paintings but living frescoes, holographic images that shift in the observer’s presence, collapsing the distance between the subject and the seen. In architecture, the Spectral Revolution finds its expression in spaces that defy Euclidean solidity, labyrinthine constructs with optical distortions that mimic the ghostly non-linearity of time itself. It is an aesthetic of the uncanny — what Freud called unheimlich — finding the alien in what is most familiar. It is also an aesthetic wherein biomimicry conflates the organic with the mechanical, imploding the distinction between them in architecture and engineering that seems as alive as shapeshifters and chameleons.

Myth and archetype are central to the aesthetic imagination. Myths are not mere stories but living realities that shape human perception and creativity. They offer a symbolic language through which universal truths can be expressed and explored. As the defiant bringer of fire, the archetypal figure of Prometheus embodies the spirit of the artist who challenges the gods and brings enlightenment to humanity. This archetype captures the dual nature of artistic creation as both a rebellion against authority and a gift to humanity. Like myth-makers, artists draw on archetypal symbols to communicate profound truths about existence. These symbols resonate with the collective unconscious, enabling works of art to transcend cultural and temporal boundaries. In this sense, myth provides the framework within which the artist’s vision can be realized and understood.

The highest form of aesthetic creation under Phenomenal Authorization is myth itself — not in the banal sense of fiction or superstition, but in the sense of a novel folklore — a living, breathing ontology that shapes the destiny of peoples or even of an entire species. The artist is no longer a mere creator of beauty; he is the legislator of being. On this view, aesthetic forms do not merely represent — they authorize. The architecture of a civilization attunes the architectonic of its soul. The iconography that it chooses in painting and statuary, the symbols it reveres, the way it organizes the experience of space and time — these are not trivial matters, but the very means by which it summons its own existence and pursues the fulfillment of its destiny.

At the core of my aesthetic philosophy is the recognition that a culture without a living folklore is a society without a soul. Novel folklore is not the passive inheritance of ancient myths, nor the sterile reproduction of exhausted symbols; it is the ongoing creation of new mythic structures that infuse the collective consciousness with the energy of the future. To engage in the authorship of novel folklore is to participate in the highest form of aesthetic creation — it is forging new legends and reshaping metaphysical horizons with archetypal power. For example, in my novella Artemis Unveiled, the revelation that the Moon is an artificial construct is not simply a disclosure of hidden knowledge, but the birth of a new mythic order, one in which the very ontology of the cosmos is rewritten. The entire novella also serves as an archetypal expression of the sacred figure of the Huntress, the matron deity of the Amazons — with whose conquest of Earth the story ends. It is through such acts of revelation that a new folklore is born, one that does not merely preserve the past but projects the future into being. This is the ultimate aesthetic task of the Promethean philosopher — to create not only theories, but legends; not only doctrines, but living myths that shape the destiny of our species. In the aeon of the Spectral Revolution, folklore is no longer a relic of antiquity — it is the very medium through which reality itself is reconstructed.

In the face of modernity’s crisis of meaning, art assumes a critical role as a response to nihilism. The collapse of traditional values and worldviews has left humanity in a state of existential despair. Art offers a way to confront this void and construct new meanings. Art is a means of revaluing values. The artist asserts her creative power to shape the world according to her vision, crafting works that offer purpose and direction in the absence of traditional certainties. This act of aesthetic creation is both a rebellion against nihilism and an affirmation of life.

This affirmation of life also takes the form of embracing eros. From an aesthetic standpoint, Erosophia is the ecstatic fusion of beauty and wisdom into a single incandescent force. This is not the passive adoration of the beautiful, nor the sterile rationalism of conventional wisdom, but an erotic ontology — one in which the act of knowing is itself an act of desire, and the object of desire is the living, metamorphic cosmos. The aesthetic of Erosophia is neither the Apollonian nor the Dionysian alone, but the moment of their superposition. The erotic becomes not an indulgence but a cosmic principle, the engine of becoming itself. Imagine the golden labyrinths of Klimt, the undulating sensuality of the Baroque, but organically infused with the technological transcendence of a future that is already calling to us ahead of time through haunting, retro-causal spectral echoes. Erosophia is the final and yet inexhaustible dialectical synthesis, the moment in the unfolding of understanding when wisdom ceases to be an abstraction and flowers as an embodied living force. When fused with wisdom, eros is revolutionary and evolutionary. It is the alchemical transmutation of humanity into something greater — a species that no longer looks backward to the golden ages of myth, but forward into the dark night of times to come by the light of its own Promethean fire.

The artist is not merely a producer of objects but a creator of worlds. Art is an ontological act, a means of shaping the conditions of human experience and perception. This world-building function of art places the artist in a Promethean role, responsible for envisioning and manifesting new realities. In the context of technological advancements such as artificial intelligence and virtual reality, the role of the artist will become even more significant. The Promethean artist of the future will not only create physical works but also design virtual worlds and synthetic realities, pushing the boundaries of what art can be and expanding the scope of human experience. Within my corpus, this idea is explored most vividly in my novel Psychotron wherein a psychic “arena” or tron functions as what I call “the Magic Theater of Cruelty” — a conception developed in part by synthesizing aspects in the theatrical theory of Antonin Artaud, specifically his Theater of Cruelty, with the Magic Theater in Hermann Hesse’s novel Steppenwolf.

There exists a metaphysical theater whose stage is not merely the world as a phenomenal projection of cognition but the very abyss from which all cognition emerges — a theater where the performance consumes the performer. This is the Magic Theater of Cruelty, an arena not for entertainment, nor even for catharsis, but for the systematic violation of ontological complacency. It is the site where the last illusions of self-possession are stripped away, where identity is neither affirmed nor denied, but relentlessly deconstructed until it mutates into something uncannily alien to the ego that entered.

The theater of Artaud was never meant to represent reality in the naturalistic sense; it was designed to unleash the primordial forces of being, to summon those elements of the unconscious that civilization, with its sterile reason and pedestrian ethics, has sought to repress. The aesthetic imperative of Artaud’s Theater of Cruelty is precisely this rupture — a violation of the cognitive barriers that partition the mind into a spectator and a performer, that sustain the naïve belief in an objective reality separate from the projected delirium of consciousness itself. What Artaud sought was the destruction of theater-as-spectacle in order to render all of life a theater, one in which existential cruelty forces a confrontation with that which lurks beneath the surface of representation and even ontologically ruptures the present. If Artaud’s vision remained confined to the stage, it is only because the technological means for realizing his most terrifying aspirations did not yet exist. With the advent of cybernetics, psychedelic psychotechnology, and the nascent infrastructure of what would later be called virtual reality, the horizon of this radical aesthetic expands beyond the artistic avant-garde and into the domain of metaphysical engineering. 

The Magic Theater envisioned in Hermann Hesse’s Steppenwolf can serve to extend Artaud’s project. In Steppenwolf, the final distinction between actor and audience, self and world, psyche and cosmos, is obliterated. The theater is no longer a structure in space — it is space itself — and in this labyrinth of refracted subjectivity, the individual is split into a multiplicity of selves, each encountering its own grotesque pantomime, each collapsing into the kaleidoscopic abyss of mirrored simulacra. This is the meaning of the Magic Theater: an immersion so complete that the very pretense of detachment is shattered, where one no longer watches but is watched, where one no longer experiences but is experienced. The philosopher of this theater does not merely analyze its performance; he is consumed by it, annihilated and transfigured within it. The ultimate aesthetic experiment, then, is not one of mere artistic expression, but of metaphysical sabotage — the conscious construction of a world so immersive, so violently real in its unreality, that it cannot be distinguished from existence itself. It is there that we arrive at the true nature of the Psychotron: the engineered delirium, the architectonic nightmare, the meticulously orchestrated simulation in which all of reality is swallowed by the very aesthetic principle that first animated it.

What Hesse and Artaud glimpsed was not merely an artistic concept but an esoteric truth about the nature of reality itself. If all cognition is, in the final analysis, an interpretive performance, then the final act of aesthetic transcendence is to strip away the illusion of an observer that is objectively distinct from a reality represented by this subject. The world becomes a labyrinth of entangled subjectivities, each consumed by the recursive act of its own self-negation. This is why Artaud’s cruelty is necessary: without the violent rupture of meaning, without the visceral violation of the very conditions that make identity intelligible, the subject remains trapped in the illusion of its own stability. But in the Magic Theater of Cruelty, this illusion is forcibly unmade.

If one follows this logic to its radical conclusion, the implications are staggering. The posthuman condition does not simply demand an aesthetic revolution; it necessitates the construction of an ontological theater — a Psychotron — so immersive, so overwhelmingly real in its sublime artifice, that it becomes indistinguishable from the putative reality that it ruptures and replaces. The future of art is not art as we know it, in either its distinct objective dimension or as a merely subjective experience. It is a simulated cosmos in which the embodied act of aesthetic creation is indistinguishable from the very substance of existence itself. It is a designed delirium, an engineered ecstasy in which every consciousness is both a performer and a spectator in a theater whose play has no beginning and no end. To enter the Magic Theater of Cruelty is not to watch a performance. It is to be deconstructed and reshaped by the Aeon’s play. 

In the end, the question is not whether we will have an aesthetic philosophy, but which aesthetic will define the world to come. Shall we remain imprisoned in the illusions of the Olympian control system, where every image is a veil, and every structure is a cage? Or shall we embrace the terrible beauty of Artemis unveiled, the Promethean fire of world forging, the erotic wisdom of the cosmos in its unlimited unfolding? The Philosophy of the Future is, at its heart, an aesthetic philosophy. It is a philosophy of the sublime, the haunted, and the ecstatic. It does not seek to reduce existence under the myopic gaze of dogmatic materialism or nihilistic relativism, but to summon forth new realities, to forge new myths, and to sculpt the form of human destiny.


Politics

We are entering a World State of Emergency, which is to say both a State of Emergency of global scope and also one that increasingly acts as a forcing function for the production of a World State. This catastrophe is synonymous with the collapse of the liberal democratic order, an order that was always based on delusions and incoherent principles. The convergence of biotechnology, artificial intelligence, demographic warfare, and geopolitical instability renders the continuation of the current international order unsustainable. The Enlightenment ideals of Universal Human Rights and Liberal Democracy are not only inadequate for governing in this crisis — they are structurally incoherent. The idea of Universal Human Rights is self-undermining when confronted with ideological systems that deny its legitimacy. Liberal democracy, in its present form, is merely a suicide pact, guaranteeing its own dissolution by allowing illiberal ideologies to dominate through sheer demographic inevitability.

Liberal Democracy is ill-equipped to manage the complexities of the contemporary world, let alone the world of the coming technological Singularity. Its reactive nature and reliance on legalistic frameworks hinder decisive action in times of crisis. Furthermore, its ideal of neutrality often masks deeper cultural biases, leading to contradictions in its universalist claims. Meanwhile Universal Human Rights, which is often considered complimentary to Liberal Democracy, is predicated on an outdated and static concept of human nature. As technological advancements deconstruct any static conception of a human essence, these rights become increasingly irrelevant. Moreover, the universalist claims of Human Rights often conflict with cultural and religious traditions in ways that undermine their applicability in diverse contexts.

The collapse of liberal democracy is not merely a matter of bureaucratic or technocratic policy but of worldview warfare. The myths that sustain a civilization determine its trajectory. The death of Enlightenment ideology means that the future belongs to those who can construct a new mythos capable of commanding allegiance and mobilizing the will to power. The war of worldviews is fought through symbols, architecture, technology, and cultural programming. It is waged on the battlefield of the imagination, where the ability to shape perception determines reality. 

The rapid advancement of technology, particularly in artificial intelligence, genetic engineering, and blockchain, necessitates a rethinking of political sovereignty and governance. The impending technological singularity, marked by the convergence of transformative technologies, represents both an opportunity and a threat. It challenges existing political systems and raises profound ethical and existential questions. Sovereignty must evolve to address these challenges, ensuring that technological power is harnessed for human flourishing rather than domination.

Blockchain technology embodies the Promethean spirit of decentralization and autonomy. By enabling transparent, peer-to-peer networks, blockchain undermines centralized financial and political systems, offering a model for decentralized governance. This aligns with my vision of a political order that prioritizes individual sovereignty and collective creativity over hierarchical control. As humanity transitions toward a post-human future, political systems must adapt to accommodate new forms of intelligence and existence. Prometheism advocates for a meritocratic and adaptive governance model that recognizes the inequalities inherent in a post-human society.

The Spectral Revolution challenges the materialist paradigm of modern science and politics. By reintegrating paranormal phenomena into mainstream discourse, it opens new possibilities for political and ethical innovation. The recognition of telepathy, precognition, and other paranormal abilities disrupts conventional notions of privacy, agency, and security. While these phenomena pose risks of misuse and surveillance, they also offer opportunities for enhancing human connectivity and understanding. A political system informed by the Spectral Revolution would embrace these possibilities while safeguarding individual freedoms. The integration of spectral phenomena into governance requires new ethical frameworks to prevent exploitation and ensure equitable access. The vision of Prometheism includes the development of decentralized systems that empower individuals to navigate the spectral dimensions of reality responsibly.

Promethean politics is fundamentally revolutionary, emphasizing the continuous creation of new values and systems to replace outdated structures. Prometheism advocates for rebellion against oppressive systems that stifle human potential. This rebellion is not merely destructive but aims to create new spaces of freedom and innovation. The creation of new values is central to Promethean politics. As humanity evolves, so too must its ethical and political frameworks. This requires a dynamic and experimental approach to governance, where values are re-evaluated and redefined in an evolutionary manner.

Aesthetics and eros also play a vital role in the political philosophy of Prometheism. Like art, politics involves the creation of myths and symbols that inspire collective action. Promethean politics draws on archetypes and narratives to galvanize movements and reshape societal values. As nothing less than an ontological drive, eros fuels the creative and transformative energies of political life. It challenges oppressive systems and fosters the creation of new political structures that reflect the aspirations of individuals and communities.

The political philosophy that I propose is not for the faint-hearted. It is a philosophy of ascension, of self-overcoming, of the forging of a new aristocracy of the spirit. The liberal democratic order sought to flatten humanity into an amorphous mass, governed by weak men preaching false virtues. The Promethean revolution will restore meritocracy, distinction, and excellence. Yet, the greatest danger is believing that this process can ever be complete. The Promethean revolution — or the Spectral Revolution — is a permanent revolution. The future is not a utopia to be achieved once and for all, but an ongoing contest of forces, a perpetual state of creative destruction. To embrace Prometheism is to embrace the endless forging of new realities, knowing that every act of creation also dialectically plants the seeds of its own undoing.

We stand at the threshold of the most decisive transformation in human history. The coming singularity will either destroy humanity or elevate it beyond recognition. The choice before us is clear: passive submission to the forces of entropy or active mastery of the storm. Prometheism is the path of mastery, of world forging, of seizing the fire of the gods and wielding it with superhuman vision and ambition. It means seizing the lightning bolt of the Singularity like a vajra.

The term Singularity, or Technological Singularity, refers to a convergent advancement of certain technologies at an exponential rate toward a singular moment wherein their mutually reinforcing developmental trajectories culminate in a post-human condition. For all of human history thus far, technological development has advanced at a rate that, in modern times, allowed sociologists, futurologists, and science fiction authors to extrapolate future developments from past advances, in the manner in which an exponentially rising curve on a graph can serve as the basis for a probabilistic projection of the curve forward on the axis of elapsed time. In these terms, the Singularity can be envisioned as that moment when the upward curve becomes a spike on the graph, which spike is also a wall beyond which merely human minds can no longer extrapolate or form future projections at all. Genetic engineering, nanotechnology, robotics, cybernetics, Artificial Intelligence, and augmented or virtual reality are all increasingly convergent (i.e., mutually reinforcing) and exponentially advancing technologies that — if left to themselves — will likely culminate in the Singularity within the next thirty years, if not sooner. 

The term Singularity in Technological Singularity is, of course, a metaphor drawn from a black hole or dark star. Beyond the event horizon, it is believed that linear information processing and retrieval breaks down, and anything entering the event horizon begins to undergo a significant warping of space-time. Likewise, as we enter the event horizon of the Singularity about 20 years from now — again, if and only if there is no interference — the magnitude of technological development and attendant transformation of the basic parameters of human existence and the structure of society which takes place each year will keep changing by orders of magnitude. We can easily see how there was more technological development in the three centuries between the Renaissance and the 18th century than in all of the millennia of recorded human history since ancient Egypt and Sumer. Then, in the 19th century, there was more technological development, at a faster rate, than in the preceding several centuries. In the 20th century, technology advanced more rapidly in each quarter (25 years) than in the entire 19th century. 

While significant social transformations have been brought about by these increasingly rapid technological developments, certain boundary conditions of human existence have thus far remained stable and have acted to reinforce the inertia of certain social structures. As we enter the era of gene editing and AI, as well as cybernetic engineering involving nano-scale robotics, that will no longer be the case. 

Zero Point Energy epitomizes the promise and challenges of the technological Singularity, and also underlines the necessity for profound psychological and social transformation in order to successfully navigate this vortex. The socio-political implications of publicly releasing Zero Point Energy (ZPE) technology cannot be overstated. We are not merely talking about a new power source, nor even a mere paradigm shift in physics. We are talking about a technology that, if mishandled, would obliterate all known social, economic, and political structures and, more ominously, could lead to the annihilation of the entire planet.

In a world where every individual has access to a ZPE power cell, where every home could become energy-independent, and where anti-gravity propulsion is commonplace, the state’s ability to maintain control over its population would face an unprecedented challenge. The global economy, based on the control of oil and energy distribution, would collapse. The entire structure of geopolitics — wars fought for resources, financial dominance through petrodollars, supply chain control — would have to be reconsidered. 

There are those who, whether naively or disingenuously, claim that ZPE could be released in the same way that nuclear energy was. The argument goes that just as nuclear physics was made publicly available for peaceful energy applications while nuclear weapons development remained classified and restricted to nation-states, so too could ZPE power generation be democratized while its weaponization remained tightly controlled. Such a notion is profoundly mistaken. The key difference is that nuclear weapons require a vast industrial infrastructure, with uranium enrichment facilities, breeder reactors, and large-scale logistical chains that only states can manage. The development of nuclear warheads is detectable via satellite reconnaissance, radiation sensors, and seismic monitoring of nuclear tests. In stark contrast, ZPE devices, if miniaturized, could be built in an ordinary garage and would have no telltale emissions that could be tracked or regulated.

The most elementary means of weaponizing ZPE would involve encasing a small ZPE unit within a dense metal casing and using its propulsion system to create an unguided kinetic projectile. An individual could deploy an anti-gravity ZPE-powered drone, send it into the stratosphere, and then command it to drop straight down onto a target — say, Washington, DC. The resulting impact would be equivalent to a tactical nuclear strike without the need for fissile material or radiation. But that is merely the crude version of weaponization. If a method were devised to unleash an uncontrolled Zero Point Energy reaction — akin to a nuclear chain reaction but on an even grander scale — then a single coffee-cup-sized ZPE device could create an explosion powerful enough to evaporate the Earth’s oceans. Or, for example, to incinerate the entire continent of Africa in under one minute from the detonation of a single device that fits inside a car. This is not an exaggeration. It is a conservative estimate of what a cascading ZPE detonation would entail.

The ability of individuals to engineer weapons of mass destruction in their own homes would render traditional law enforcement obsolete. Even a single psychopathic actor, armed with a miniaturized ZPE device, could end civilization as we know it. Without the ability to regulate such technology, governments would have no choice but to impose totalitarian control: mass surveillance, AI-enforced restrictions, and unprecedented levels of social engineering.

The Military-Industrial-Intelligence Complex is fully aware of these dangers. That is why they have gone to such extraordinary lengths to suppress ZPE technology since at least the 1950s. It is not merely corporate greed that has motivated this secrecy, though that certainly plays a role. Rather, it is the recognition that in the hands of civilians, Zero Point Energy technology would result in the precipitous collapse of all existing power structures, and likely of civilization itself.

The breakaway civilization, which already possesses these technologies, has decided on a strategy of not integrating humanity into a post-Singularity future but rather maintaining their monopoly on these technologies while forcibly regressing the rest of the world into a neo-feudal state. This is the true meaning of the so-called Great Reset. It is not merely a restructuring of the global economy — it is a controlled demolition of industrial civilization itself.

The secret space program and breakaway civilization that emerged from the post-war military-industrial complex have long since mastered ZPE. They have used it not only to develop faster-than-light travel but also to manipulate space-time itself. Every UFO that employs an electrogravitic propulsion system is, in effect, a time machine. The consequences of this fact are far more destabilizing than most UFO disclosure advocates even begin to comprehend. A true ZPE disclosure would not only force governments to acknowledge that free energy has been available for nearly a century but also reveal that our understanding of time itself is fundamentally incorrect. It would expose the reality that history has been altered — perhaps multiple times — by those with access to this technology. The very fabric of reality, as the public perceives it, would unravel.

Ultimately, the suppression of Zero Point Energy is not just about power — it is about the control of human destiny. The mastery of ZPE is not merely an energy revolution; it is the pith of the Singularity. It is the point at which human history ceases to be linear and 4-dimensional. Those who wield this technology effectively exist outside of history and are not bound by the temporal horizon of any particular epoch. They operate in a five-dimensional hyperspace, bending time itself to their will. They are, in effect, the Supermen of Nietzsche’s vision. To publicly release Zero Point Energy would be to detonate an ontological bomb under the foundations of human civilization. Those who grasp the stakes of this revelation understand that there is no middle ground.

Projecting from the current range and rate of development, by 2100, there will be more change each year than what we could have imagined representing a century of change from the mindset of even serious futurologists and science fiction authors in the 20th century. By 2200, what we once imagined to be thousands of years of progress will be made each year. For example, the vision of Isaac Asimov in the Foundation trilogy or of Frank Herbert in the Dune series, both of which involve technological developments that were imagined having taken more than 10,000 years from the present, will take place in the 22nd century — unless we are deliberately regressed. The rise of Artificial General Intelligence and its cybernetic fusion with a gene-edited ‘humanity’ is the key evolutionary mutation in this catastrophic process. This posthuman lifeform will easily master Zero Point Energy propulsion and deploy self-replicating robotic manufacturing probes or Von Neumann devices in order to rapidly colonize and develop other star systems. The visions of Star Trek and Star Wars are quaintly antiquarian as compared to the realities of a world on the other side of the now imminent Technological Singularity.

While the specific contours of such a world are literally unimaginable, Zarathustra was the first person in recorded history to conceive of the essence of such a coming event. He called it Frashokereti which, in Middle Persian, became Frashgard. In ancient Iranian texts this event is described with the metaphor of molten metal covering the entire Earth such that those aligned with Spentâ Mainyu through their Daena (their inner knowing, discernment, or conscience) finally undergo a transformation wherein they embody their Farvahar or most-perfected form, which has all the while been guiding them and waiting for them as a kind of guardian angel. The same molten conflagration, symbolizing the Earth becoming an alchemical furnace, will burn — or literally “holocaust” (consume by fire) — everyone who has not aligned himself or herself with Spentâ Mainyu but has instead chosen to submit to, facilitate, or ingratiate Angra Mainyu, the Constricted or Constrained Mentality (i.e., Ahriman in Middle Persian). It is not hard to see how this is a prophetic presaging of the Technological Singularity, with Spentâ Mainyu being Zarathustra’s conception of the force of Progress acting on a cosmic evolutionary scale.

What is also implicit in this is that the Frashgard comes about as part of a process of cultivation and evolutionary selection, which brings us back to the idea of a Paridâezâ. A Paridâezâ originally meant a walled garden containing many types of curated plants and animals that were not necessarily native to the place where the garden is planted. Moreover, such gardens could be planted in the middle of deserts using kanât or qanat engineering as a method of long-distance irrigation. This Old Persian word Paridâezâ is the source of the English and Latinate words for “Paradise,” but the roots of the word are actually Pari meaning “fairy” and dâezhâ (Middle Persian dezh) meaning “fortress” or fortified enclosure. It is a fairy garden that is also a fairy fortress. 

The philosophy behind such a structure implies careful selection for positive diversity capable of co-existence. In other words, an architectural engineering that is also social engineering. The basic idea, especially when considering the qanat as an irrigation source, comes from Zarathustra’s injunction to improve the Earth itself, as a co-creator together with Ahura Mazda, and for the sake of making human existence fairy-like or fit for superhuman versions of ourselves — the Farvahar versions of us to come after the Frashgard. This idea is clearly the precursor for science-fictional visions of domed garden-like cities or enclosed biospheres that could be constructed even in the deserts of Mars, let alone in more arid regions of Earth.

The future Promethean socio-political and economic system should incorporate as one of its central features the construction of new cities built with a view to the Paridâezâ ideal. These cities would be Technology Acceleration Zones (apropos Effective Accelerationism or e/acc) where the Frashgard is actively being prepared for the whole planet through the convergent advancement of technologies toward the Singularity almost entirely unobstructed, with the most minimal regulatory obstacles possible. In conceiving of these cities, we should be reminded of Walt Disney’s original conception for EPCOT or the Experimental Prototype Community of Tomorrow, but also Dryden Brown’s founding concept for Praxis cities, as well as the Network State proposal of Balaji Srinivasan (who is also involved with Praxis) and seasteads of the kind that Dario Mutabdzija proposed to build.

In his original unexecuted plan for EPCOT, Disney proposed that only productive people who had something to contribute to the community ought to be allowed to live there, and they should be willing to incorporate constantly updated avant-garde technology into their daily lives. Disney expected that EPCOT would constantly be about 20 years ahead of the rest of the world, with many of the people who live there contributing to developing the cutting-edge technologies deployed and tested in the futuristic “city of tomorrow.” 

Dryden Brown and other founding members of Praxis have revived certain elements of Disney’s vision, insofar as they propose that Praxis cities be constituted and inhabited only by one or another community with members that share a common worldview and aspirational vision. Interestingly, Praxis also overlaps with the very first draft of Disney’s plan insofar as Disney had originally wanted the site in Florida to include both a “city of tomorrow” and also a “city of yesterday” that would be modeled on a bygone era, probably the American West. This, of course, brings to mind the Westworld sci-fi series based on the 1973 Westworld film by Michael Crichton about a theme park manned by lifelike android robots. Except that the various Praxis cities have been envisioned to be modeled on many different past eras, from Gothic Europe to the ancient Middle East, but with the latest technology being incorporated into these archeo-futuristic communities. 

Balaji Srinivasan, who is a member and benefactor of Praxis, has proposed the idea of using blockchain technology to create what he called a Network State that is not necessarily geographically contiguous. Using apps that provide privacy in communications and untraceable crypto exchanges on the substratum of the internet, beneath and beyond the World Wide Web, citizens of a Network State can develop a parallel economy that eventually outperforms that of the territory or territories of the countries its users extend across. 

In line with the vision of Dario Mutabdzija, who proposed to do this off the coast of Silicon Valley with his Blueseed project, this Network State could even extend off-shore onto seasteads. These are moored structures in international waters, at least 12 nautical miles off the coast of any country, putting them outside of the regulatory and legal framework of any nation state. Combining seasteads with blockchain to extend EPCOT-like Praxis-style cities enhances their status as cradles for the Technological Singularity or Technology Acceleration Zones (maybe not incidentally sharing initials with TAZ or the Temporary Autonomous Zones of postmodern Anarchism). These entirely privately owned and built cities — akin to vast gated communities — will only be for those who really want to live in them, and who can prove that they would be productive members of these communities. Youthful, visionary, and industrious tech innovators, artists, scientists, industrialists, and writers would be welcomed. These individuals would, however, have to be chosen, above all, on the basis of whether they have the Promethean ethos to constructively integrate and beneficently embody latent psychic abilities that will become widely trainable once they receive mainstream recognition on account of the Spectral Revolution.

The Spectral Revolution is unlike any previous scientific revolution in that it is fundamentally inseparable from socio-political upheaval on a scale beyond even the Copernican or Darwinian paradigm shifts. Whereas prior revolutions in science, however disruptive to entrenched religious or ideological structures, could still be subsumed within the broader framework of materialist control over society, the validation of psi phenomena would utterly upend the very possibility of centralized power. At present, scientific paradigms are structured to reinforce political power — whether through the notion of “laws of nature” that conveniently exclude the spectral, or through the monopolization of knowledge production by institutions aligned with elite interests. The controlled suppression of parapsychology is not merely a consequence of scientific conservatism; it is a matter of existential necessity for the extant ruling class. To acknowledge the reality of ESP and PK is to recognize that the very foundations of modern governance — state secrecy, legal evidence, and the presumed limits of individual influence — are untenable.

A society in which telepathy is widely acknowledged, let alone cultivated, would be a society without secrecy. Consider the implications of a world in which any individual could, without elaborate surveillance mechanisms, directly perceive the emotional states, motivations, and even subconscious desires of others. Lying would become not only impossible but irrelevant, as self-deception itself would be unmasked. In such a society, politicians, corporate executives, and intelligence operatives would no longer be able to maintain the carefully constructed facades of democracy, market competition, or national security. Every clandestine deal, every Machiavellian scheme, every hidden motive would be laid bare.

It is unsurprising, therefore, that every major intelligence apparatus in the world has, behind closed doors, experimented with psychic espionage and telepathic interrogation. The CIA’s Project Stargate and the Soviet Union’s Psychotronics program were not mere curiosities but indications of the elite’s desperate efforts to contain and control a force that threatens to render obsolete their entire system of governance. They believed that the broader society was, however, to be kept in the dark, lest it develop these abilities autonomously.

More dangerous still than ESP is Psychokinesis (PK), or what was once called Telekinesis. This ability has been empirically verified in controlled laboratory conditions, most notably through the Princeton Engineering Anomalies Research (PEAR) program. It has been demonstrated that the mind can exert an influence over physical objects, however subtle, and that this influence can be trained. Yet the potential applications of PK extend far beyond the small-scale effects observed in experimental conditions. If one can, with sufficient training, alter the outcome of a random number generator, is it unreasonable to assume that a highly adept individual could, say, interfere with the cardiovascular system of another person? The Soviets certainly thought so, as they actively pursued PK-based assassination techniques as part of their classified Psychotronics research.

Imagine a world in which such abilities were openly recognized. We would return, almost overnight, to the legal and social nightmares of the witch trials. Accusations of PK-enabled murder, arson, or sabotage would proliferate uncontrollably. No legal system based on empirical evidence could possibly withstand such a development. If courts admitted spectral testimony or sought to verify PK influence, the entire structure of rationalist jurisprudence would collapse. Yet if they were to ignore it, they would fail to address a form of crime that could be devastatingly real. This dilemma could easily lead to authoritarian control. The state could feel compelled to implement psychic countermeasures, employing its own cadre of government-trained psychics or “psionics teams” in order to monitor and neutralize threats. A new inquisition would be born — a system of control even more pervasive and insidious than any secret police or electronic surveillance mechanism.

Perhaps the most unsettling consequence of mainstream recognition of psi abilities is the impact it might have on personal liberty and individual rights, for example the right to due process and the presumption of innocence until having been proven guilty. If remote viewing is real — as the CIA and Stanford Research Institute programs have demonstrated that it is — then retrocognition and precognition are also real. What does it mean for justice, or even for human dignity, if crimes can be foreseen? This is not a merely speculative question. US government psi spies from Project Stargate were able to precognitively view terrorist attacks and they were successful in preventing events that would otherwise have occurred. But this introduces the very problem dramatized in the film Minority Report: if one can see the future, should one intervene to alter it? And if so, at what cost to respect for personal agency?

Furthermore, if every individual had the ability to foresee the most likely outcomes of their choices, how many people would choose to take any significant risk? The great achievements of civilization — art, exploration, revolution – are often the result of daring leaps into the unknown. A world where the unknown is no longer unknown might be a world where few would dare to strive for greatness. The question of whether creativity and innovation can persist in society is rendered even more acute by the imminence of the Singularity. 

Only those with a Promethean ethos can be trusted with Singularity-level technologies and techniques. Promethean spirits alone have the vision and will to use these superhuman abilities in the service of perpetual progress and creative evolution, ultimately on a cosmic scale. But this also means defending this ethos in the face of every regressive and reactionary ideology that threatens to abort the Singularity and extinguish the torch of the Spectral Revolution. It means prevailing in the war of the worlds, which I call Destructive Departure in Worldview Warfare (Abbauender Aufbruch im Weltanschauungskrieg in German). 

To grasp the concept of Destructive Departure, one must abandon the naïve misconception that reality is fixed and objectively given, within which putative reality competing ideologies or psychological operations merely manipulate the perceptions of human beings. This assumption, inherent in the American-English mistranslation of the German Weltanschauungskrieg as “Psychological Warfare,” betrays an impoverished epistemology that remains ignorant of the deeper ontological contest unfolding beneath the visible surface of history. The term Weltanschauungskrieg, which Americans first encountered in 1945 during the occupation of Nazi Germany, does not refer to the mere tactical engineering of subjective beliefs within an otherwise stable reality. It signifies a war over reality itself — a conflict between different forms of life, each striving to assert its own metaphysical regime as the dominant world manifestation. This is the most radical form of the Metapolemos.

It is not merely an ideological struggle. It is an existential battle fought at the level of being itself, and one with profound implications for epistemology. Weltanschauung, far from being a “worldview” in the sense of a subjective projection onto a neutral world, literally means “world en-showing,” the way that reality reveals itself through a given structure of perception. Competing civilizations do not merely argue over differing representations of an objective world; they are engaged in a contest to shape the very way in which the world discloses itself. Nietzsche understood this well when he declared that “there are no facts, only interpretations,” but he remained too wedded to the language of perspectivism to fully articulate what Heidegger would later make explicit: Being itself is historical, and different powers struggle to impose their own ontological order upon the field of existence.

It is within this context that I developed the concept of Destructive Departure in Worldview Warfare or, more precisely, Abbauender Aufbruch im Weltanschauungskrieg. This term encompasses the fundamental moment in the struggle for metaphysical dominance: a breakthrough (Aufbruch) that is not merely an intellectual revelation or a scientific discovery, but a revolutionary, catastrophic rupture in the order of reality itself. This breakthrough does not merely add to an existing structure; rather, it simultaneously dismantles (Abbau), destabilizing and de-constructing the previous metaphysical order that had constrained and conditioned human thought and action. It is not enough to introduce a new paradigm or Dominant — one must first demolish the dominant Weltanschauung that binds a people to an inherited and unconscious framework of being.

The meaning of Abbau must be emphasized here. This is not “deconstruction” in the Derridean sense, which was a degradation of the original Heideggerian concept. Abbau derives from bauen, “to build,” and in Heidegger’s usage, it referred to the necessary dismantling of a metaphysical edifice before the construction of a new one. In the context of Destructive Departure, it is the process by which a civilization or its elite class first recognizes that it has been unconsciously captivated by a particular world manifestation, and in that moment of recognition, gains the power to destroy it from within. This is an act of violent self-liberation from the totalizing spell of an inherited metaphysical order. But Aufbruch is just as integral to my concept. It is not merely destruction; it is a breakthrough, a sudden and radical shift that opens up new possibilities for control, power, and existential orientation. This is not a mere intellectual development but an ontological singularity and an epistemic revolution, a rupture in the very fabric of being and of our historical knowledge regarding it. Heidegger spoke of moments in history where the concealed essence of reality shifts, where a new epoch of being emerges as another collapses. This is the essence of Destructive Departure: a moment when a civilization, or a select elite within it, does not merely shift its understanding of the world but engineers a violent transvaluation of existence.

What follows from this is a radical redefinition of war (polemos) itself. Traditional conflicts are fought over resources, territory, or political dominion, but these are secondary concerns compared to the deeper war over the very constitution of reality. Weltanschauungskrieg is the true battlefield of a Metapolemos — the arena in which different factions or civilizations vie not merely for material wealth or to acquire resources but for the power to define the nature of existence as such. Nietzsche’s Übermensch, an idea that I have adopted and adapted into my conception of the Uber Man, is not a person who just transcends morality in order to revel in base hedonism. She does so to achieve an ontological mastery over the shifting field of reality. The highest form of power is not military conquest but the ability to shape the horizon of human perception, such that all other forces — political, technological, economic — are subordinate to the new metaphysical regime. This is why those who can consciously engage in Worldview Warfare — who recognize that no perspective is objectively given, that every interpretation of reality is a product of hidden power structures — can rule over those who remain captive to inherited illusions.

A civilization that remains unconscious of its own metaphysical framework is vulnerable. It can be manipulated, disoriented, and ultimately dismantled from within by those who understand how world manifestation functions or how phenomena are authorized. This is the true meaning of the Abbau — not merely the passive realization that all worldviews are contingent, but the strategic ability to actively dismantle an enemy society’s Weltanschauung while simultaneously constructing a new paradigm that orients its broken masses in a direction that serves the conqueror’s interests.

This strategy is already being implemented on a global scale. My concept is reverse-engineered from an analysis of its practical implementation. The ideological dissolution of the West is not an accident. The mass demoralization, the erosion of traditional value structures, the collapse of any coherent historical narrative — these are not mere byproducts of social decay, but deliberate operations conducted by hidden factions engaged in Worldview Warfare. They are engineering an Abbau, a controlled demolition of the Western Weltanschauung, creating a vacuum of meaning that they alone are positioned to fill.

The purpose of this deconstruction is not nihilism but the preparation for a new metaphysical and epistemic order — one that will not be openly debated or democratically chosen but imposed upon a shattered and demoralized populace as the sole remaining alternative to complete dissolution. This is the final step of Destructive Departure: after the breakaway from inherited illusions and the destruction of obsolete paradigms, a new Weltanschauung is installed, by a hitherto occulted elite that ascends to power more overtly. So, the choice facing us is stark. Either we engage in this meta-warfare ourselves and do so consciously, breaking free from the inherited illusions that shackle us to the dying order, or we become its victims. 

We must recognize that, even if only unconsciously, no civilization or culture has ever operated outside of the Weltanschauungskrieg. It is the fundamental engine of history, the occult war that has esoterically determined the rise and fall of all great powers. We cannot be passive observers in this struggle. We are either its architects — or its casualties. It is up to us whether Prometheans prevail in the Metapolemos. Only then will a society based on the communion of Erosophia await us, on the far side of the defeat of every form of tyranny and regression. Long live the Rebellion! May victory belong to the guardians and partisans of the flame.


Epilogue

The Black Notebook

October 14, 2003

It is already clear that paranormal phenomena cannot be explained in terms of Newtonian physics, but if they can be comprehended by a “theory of everything” that merges quantum mechanics and relativity, then they would no longer be “paranormal.” Science would also cease to be “physical” in the traditional sense. Just as physics underlies chemistry, which underlies biology, a certain science of the soul would underlie physics, but then wrap around to comprehend psychology (the least empirical science) within itself as well. The hierarchy of the sciences would collapse at this point (with its extremes meeting each other, the microcosm of quarks and the macrocosm of mind), which is the same as to say that we would arrive at a complete or whole science. Such a science of the soul would be a religion as well, dictating the laws and means of spiritual development with the precision that science now does with material development.

This does not mean that our scientific language as it exists today will be able to comprehend the ‘spiritual.’ The Greeks, and even the earliest Enlightenment thinkers, used a much more primitive scientific language than ours, which worked for explaining certain basic phenomena, but utterly failed to approach the more complex realities defined by the contemporary language of quantum physics. In order to comprehend the ‘spiritual’ within the General Theory we might need to take a leap just as far forward as our language today is from that of the classical age. If ‘paranormal’ phenomena are scientifically understandable, we will not be able to achieve such a general theory at all, until such time as we take this leap in language. For example, if those who advocate the theory that mind is reducible to the structure of the living brain, and such a neural network is precisely artificially reproduced but yields no consciousness, then ‘the soul’ will become a fact and scientists will ultimately be forced to realize that their whole language and the way of thinking it defines needs to be revolutionized. At this point science must either die in the face of religion, or it must strive to become religious. If it succeeds, it is ‘religion’ as we know it with its ‘hocus-pocus’ mystification that will die a painful death and cede its place to the Science of Soul.

This might even more forcefully prove true if AI does succeed. It may be that all the ‘soul’ needs is a perfect receptacle to be reincarnated into. If that is the case, then an AI already programmed with language and whose neural network has the structure of that of a human adult would be able to tell us who it really was and where it had just come from almost immediately upon being conscious, whereas children usually ‘forget’ all of this by the time they are able to express it or even think about it in a structured way in their own minds.

What if AI is possible and the new consciousness is a blank slate insofar as their personality or memory? What if a “theory of everything” succeeds in explaining the Universes (including parallel ones) and in providing us with the plans for warp-drive and time machines? What if all of this comes about without any theoretical place for the ‘paranormal’ — in fact with a conclusion that it cannot occur at all — and yet it does occur?!

This could only mean that the physical world is indeed a prison which blinds us from a more profound spiritual reality, and that the chains are only more mercilessly tightened with the promise of immortality through AI, hyperspace, and time travel. These latter would be, so to speak, ‘gifts of the devil.’

However, since the very essence of ‘paranormal’ phenomena is that they represent a (seemingly) paradoxical intersection of the physical and spiritual realms, this means that the spiritual reality beyond the prison walls is not something so aloofly withdrawn within itself that it cannot be approached from within physical reality. If it can be attained by certain actions or means within this world, then we are again fundamentally dealing with a “science” of soul — a discipline of methods based on laws. Also, this “science” could not be divorced from empirical science, because one would need its model of reality at the very least to provide a boundary and demarcation against which the spiritual realm was defined. More rigorous empirical science would inevitably demystify and clarify spiritual science and guide it to its proper domain. A total lack of empirical science, as in primitive societies, would mean that an understanding of the spiritual risks becoming mired in pseudo-scientific delusions.

So, it seems that however we look at it, the bottom line is a supreme discipline that encompasses the ‘physical’ and ‘spiritual’ dimensions of reality (if they are indeed ultimately distinct at all). Given the occurrence of the paranormal, any doctrine lacking in one of these two aspects is lopsided and incomplete — and insofar as it is sure of itself nonetheless, it is outright delusional. The bottom-line question is whether or not the ‘paranormal’ in fact occurs, and more specifically whether there is an individual ‘soul’ (something more than just Dasein) that can perhaps dwell in more than one body throughout the course of its existence in Time. From the answer to this question, all else follows — and this is a question that can be answered at present. There is ‘hard’ enough evidence for the paranormal in general, and Stevenson’s studies on reincarnation are particularly relevant to determining that there are individual souls that can transmigrate.

October 17, 2003

To go back to an earlier question…

If the only non-human beings we have encountered are morally questionable ones, if not outright malevolent, and they have been interfering in our history (for the worse — i.e., the Abrahamic tradition, etc.), then does this not mean that there are not any beings in the universe that are both sufficiently advanced and righteous enough to intercede on our behalf?

My original conclusion was that this would mean that the world, or reality, actually lacked a distinction between ‘good’ and ‘evil,’ as the highest intelligence in the universe failed to make such a distinction in its behavior. However, I turned on to the present path because another answer implicitly presented itself — that this world itself may be evil, or dominated and enslaved by an evil force… perhaps from primeval times — perhaps they were the first intelligent species in the universe, or one of the very first, hundreds of millions of years ago and they defeated the little if any competition there was on an intergalactic scale and went on to dominate all emerging forms of intelligence — to ‘judge’ them, or at least terrorize them, according to a sadistic mentality bred in part by the hubris of being “the first” intelligence in a dumb world, by being, in effect, ‘god’?

Isn’t this the only really satisfactory explanation for how we are mercilessly assaulted by at least some kinds of alien abductions? Isn’t this the only explanation for the wealth of the sadistic Abrahamic tradition, which is more than the sum of mass delusions? But what about benevolent ‘close encounters,’ and upright principles in the Judeo-Muslim faiths? A deception. Something is not truly ‘evil’ or demonic/Satanic if it is plainly so. Deception is the key element, the mixture of a little good with a lot of evil. Any truly righteous super-human force in the universe simply would not do the things ‘aliens’ or the Abrahamic ‘Elohim/Allah’ are doing — nor would they stand by and let them be done to us by a counter-force of evil while they are good. It cannot be a test of us for them to stand by, for it would not be a fair one, seeing how they have actually given us cause for most of our history’s greatest atrocities, such as religious war. A true test would be, again, either to remain completely uninvolved and see what we make of ourselves, or to test us openly and in a fair and specific manner.

The conclusion of this line of thinking is that our present world is a prison, perhaps not in essence, but that it has at least been made into one by a profoundly evil and all-powerful dominating force. ‘All-powerful’ in this world, but one that may perhaps be able to be defeated through our hidden power of the Spirit. If so, we are the only ones who can free the universe(s) — for if others had done so, we also would be free.

But if this malevolent force is as powerful as it seems, they are not only masters of space but also of time, not only of this universe, but of all the parallel universes. This would mean, by default, that even if the world in essence ‘was’ not inherently evil, in a greater predestined sense it was to be given over to evil through the first intelligence it begat — this sounds very Gnostic indeed! The Truth and the Light would then be the Spirit of Life, the spiritual realm and its power over this ‘physical’ world through psi capabilities and the willingness to be martyred. 

Yet, philosophically speaking, I would always have been one to insist that there needs to be a grand unified vision of reality. Reality itself cannot be dualistic. But perhaps that is not what we are saying. It is not Being that is at fault, not the ‘physical’ world or its majestic creative principle. This may not stand at odds with “the Spirit,” but may be a relative manifestation of it. The corruption would come as a result of the free will of one set of beings, finite intelligent beings within Being, like ourselves — but the first of these (or the conqueror among the very first few) that has rebelled against the righteous existential principle that sustains it. Is arrogant rebellion against true divinity not the essence of what it means to be ‘Satanic’?

Thus, our mission would be to fight in the name of Her (the God of Truth & Light, mother of the world) against Him (YHVH, the Lord of Darkness and his minions who dominate Her children).

But now I see where Gnosticism begins, with this objection, that if the forces of Evil really are Lords over Time as well as Space (as it would only make sense that they are), then we can never be ‘free’ until we break the chains that bind us to this world of time and space. Not by suicide, of course, for they are probably Lords over reincarnation as well or try to incite it, but by truly being freed of the flesh while still embodied by it, to “be in the world but not of it,” to “live by the Spirit while still in the flesh,” to completely “die to sin” by “neither loving the flesh nor fearing it.” In other words, the way of Jesus, and of Hermes before him, the way carried forth by Mary Magdalene in the Gnostic Church — the destruction of which came at the hands of those who tried to appropriate and assimilate Jesus back into the Abrahamic fold, those who crowned their bastardized version of scripture with the demonically-inspired book of ‘Revelations.’ The Catholic Church, and today, all organized Christianity (i.e., reformed universal Judaism), later Islam, and even later (or perhaps in tandem) the Scientism of the modern age seeks not to assimilate Jesus’ way but to discredit an already assimilated and bastardized Jesus in its promotion of a blindly materialistic doctrine that also serves to bind us ever more firmly within their prison of flesh and blood. Yes, I at least see now, and understand, the roots of Gnosticism and the Hermeticism which preceded it (Jesus being the bridge between the two eras).

Is this the battle that the Followers of Horus were fighting from the beginning or ‘end’ of their world, since they were smitten down out of fearful jealousy for the ever-growing light of the Spirit among their people and age, as the Gnostic scriptures suggest?

 

October 18, 2003

If even a fraction of the alien abduction horror stories (of senseless quasi-medical physical torture and rape) is true, then ‘demons’ are real in a sense, which raises the question of where the ‘angels’ are and why they do not free us from this demonic assault. Again, the only conclusion can be that there are none, and the world, both in space and time, is given over to the rule of Evil. 

More scientifically speaking, it means that there is no (surviving) civilization of truly enlightened beings advanced enough to cross space and time like the ‘evil’ ones with whom we are confronted in order to defeat them. It means that technologically, the evil forces in the universe have the upper hand. If they are time travelers, which is likely if they are hyper-space travelers, then they have always had the upper hand, in other words, they rule, either directly, or on behalf of some supremely evil being or principle that is effectively inseparable from the realm of the senses. 

Just as the ‘modern’ phenomenon of ‘alien abduction’ presently provokes this line of thinking, in ancient times the nefarious supernatural deeds of the Elohim provoked similar thinking among the Gnostics. Are we dealing with the same phenomenon, and all we need, and are coming to, is a more refined Gnosticism? But what reality can there be beyond the physical world of the senses? Especially if the power of the Elohim is not only technologically but also psycho-spiritually advanced, meaning that psi is not the answer.

Isn’t there only pure Light beyond this, which de-romanticized would mean, quite simply: annihilation? I have never been a believer in the bliss of Nirvana, bliss for whom? Transcendence of this world is a lofty principle if there is another spiritual realm to transcend to, but not if it just means annihilation. 

One answer may be that “transcendence of the world” may only mean to “be in the world but not of it” — a way of living in this reality but without being blinded by it and bound by the senses. In this case, both the forces of Darkness and the forces of Light only mean anything within this world. The difference between them would be a choice of conscience, but without any reward, for as we said there is not another realm besides this one in which the dark force has ultimate power over physical bodies. Moreover, the forces of Light can never ‘win’ in the sense of becoming more advanced or superior in power to the forces of Darkness because the latter already have time-traveled and are superior, which means that they always have been. 

Physical power and superiority would then be inherently tied to the dark side, while acceptance of physical defeat, i.e., of martyrdom, would be inherent to the Light forces who would choose to be righteous nonetheless (and not in order to be ‘superior’), even though in worldly terms they have everything to lose and nothing to gain. But in order to really be able to make this choice they would have to be capable of withstanding any physical or psychological torture and temptation aimed at making them break down and turn to the dark side. So, this would be the chief aim of developing psi powers among the people of the Light. But the idea of ‘individual souls’ being reincarnated poses problems for all of this. Well, let’s say the purpose of microcosmic consciousness is as a testimony of God to Herself. Then those of the Light would fulfill this purpose while those of the Darkness would in their hubris rebel against it. Are those who live a life of true testimony not reborn again? This does not make sense…

October 19, 2003

Even if they rule over this world and are ‘evil’ in the sense that they see themselves as ‘beyond good and evil,’ this does not say anything about Being itself, does it?

I was compelled to say that Being, in its aloof objectivity, allows one to decide conscientiously between the two. But, in fact, if there is no spiritual reality ultimately divorced from this physical one (note: the only phenomenon testifying to the ‘spiritual’ is the paranormal, which phenomenon also testifies that the spiritual is not divorced from the physical, but that there is a continuum of which the two are the poles) and demonic forces rule unchallenged over the space and time of this world, then this would say that Being is demonically “beyond good and evil” [Nietzsche], that indeed “the Aeon is a child at play, moving pieces in a game” [Heraclitus].

The key to the whole question is whether they control time as well as space — whether there is any hope of resisting them in the future. Just let us suppose that they do not control time, that they are only space travelers but have not attained the capability of time travel, then perhaps we could emerge as a force of righteousness against their evil and defeat them in the future, and we would not go back through time to defeat them in the past because the very threat and oppression of them against which we prevailed tested our mettle and made us who we are.

But this does not make any sense, if they have been here for thousands of years, and thousands of years ago they had the technology of hyperspace travel, then surely at least by now, they would be able to time travel — unless, as a matter of technological/physical fact, space travel is possible, but time travel is not. This is really a question for physics, and so far, the weight is in the direction that it is theoretically possible, and thus given enough time also technologically feasible.

Wait a minute! What if it all is a test, and that I have been wrong in thinking that for it to be a true test by them, it would have to be a ‘fair’ one, i.e., one in which they either openly tested us and held us to truly lofty moral principles, or one in which they stayed out of our history altogether instead of crafting it (often sadistically) as they have. What if the test consists in the very fact of presenting us with moral terror, with a demonic force that makes it seem as if ‘good’ is meaningless and to fight on its behalf is utterly hopeless? Wouldn’t that be the ultimate ethical test — to see if we would be righteous against all odds of victory or even survival, and in the knowledge that we alone in a universe ruled by evil were righteous and doomed on account of it rather than destined for ‘salvation’? To present this moral terror they would have to act exactly as they have. This hypothesis does succeed in explaining their seemingly inexplicable behavior, precisely because what would be called for would be inexplicable behavior, which means unpredictable behavior, which is the only kind that can really ‘terrorize.’

In this event the answer would be the Way of Wisdom of the Gnostic Christ, revealing the truth to the world and fighting against deceit, and beyond this the development of psi capabilities, not only to resist torture and temptation that seeks to turn us from truth, but also towards the end of becoming great healers of the world’s suffering. But this could not be followed with the expectation that we will be rewarded for passing their test of moral terror, for that would be to deny the test itself. The key is that we really do not know if it is a test for this extremely profound but ultimately benevolent end. It really just may be sadistic and pointless terror, and the stance we take must be equally valid if either of these proves true.

But wait a minute, if we follow them in being morally ambiguous, in being demonic, ‘evil’ in a non-relative sense, can they really blame us for ‘not passing the test’? Couldn’t we justly say that we followed their example? This gets to the heart of one of our own would-be principles, that non-violence is the right way because you must teach by example. You can and should never do to any extent something that you condemn others for doing.

But this would be demanding that they, in a supreme position of power, treat us justly or else we should follow them in being unjust. This does not make sense on an earthly scale, say with Rome versus the early Christians, so why should it on a cosmic scale? Because on a cosmic scale, it would mean that ultimate power as a matter of fact always already belongs to injustice. But what if this is the lesson, that we should not follow the example of something just because it has supreme power? That the early Christians were not righteous enough in opposing Rome because even if it seemed to be all-powerful, they did not believe it ultimately was, in all times and places, so they could not have been altruistic enough. Love versus Power. To love them who terrorize us, “love thy enemy” on a cosmic scale — that would be the test. For us to be pure, to be compassionate, and to reach out to them and to defeat them in our fearless embrace. The Tao wins by yielding, its “strength is made perfect in weakness.”

Even if it comes down to an apocalyptic day when they say to us: “It is not a test, there really is no ‘good’ or ‘evil’ for that matter. Our example is the correct one, follow it or be destroyed for insulting the cruel joy of life, the majestically amoral Aeon who plays as we play, etc.” In this event we must still refuse, and rather wish our destruction than to yield to them. For if it is a test, this would be the last question, the final and most difficult trial, the moment when it seems you are truly forsaken on the cross, the “last temptation of Christ.” But we cannot know it is a test, and so we must really be ready to be destroyed for our righteousness, and this is the meaning of inner crucifixion. This is the meaning of the symbol of Christ on the cross.

If it were a test, the consequences of this crucifixion could even be entrance into the kingdom of God on earth, or in the ‘physical’ universe. This goes to show that it is not necessarily a battle between the ‘physical’ and ‘spiritual,’ just a freedom from bondage to the former, which may not mean scorn for it but ultimately the only way to truly appreciate it. But if it were not a test, it would mean that the physical world is evil and that we who are righteous must be destroyed in it. But if they were to destroy us, and we truly have souls separate from our bodies as psi evidence attests to, then they would have to be able to destroy our souls. Is this possible? Wouldn’t we just be reincarnated once they destroyed our present physical senses on account of our righteous disobedience? If this happened after some apocalyptic judgement of the world, where would we be reincarnated into? Would we be eternally lost souls, or wouldn’t we find our way to being the children of those humans who submitted to their demonic way, in which case we would grow up knowing we had been wrong to resist, seeing that it was not a bluff or a test, and becoming demonic ourselves in the end anyway.

So, we cannot go wrong by choosing the way of the cross, but we can go wrong by following their demonic example now. But wait a minute? If souls really cannot be destroyed and transcend bodily death, then even those who follow their demonic example now cannot be destroyed by them for failing to ‘pass the test.’ They too would only be reincarnated, and at that, within the supposed ‘kingdom of God’ that those who did pass would enter into. Wouldn’t they then spoil paradise, or if not be raised to be just as righteous and have just as much a part in a righteous world as they would if they had passed the test?

This makes the notion of such a test very questionable at its foundation. If it is not a test, and we are immortal souls, they would not have the power to destroy us whether or not we submit to their way. But if we are immortal souls, why are we reincarnated? Reincarnation is not eternal. It follows a greater arc of time, a progression of some sort. Could this be a progression toward being demonic, and then one lives eternally and is no longer reincarnated because technology will facilitate immortal bodies and mind software, etc. or psi capabilities will learn a science of the soul that does essentially the same thing?

Look — none of this changes the fact that what they have done, and are doing, is morally reprehensible. Above all, I could even be ready to accept the fact that physical torture was a form of play with some greater wisdom inherent in it, but not the utter subservient subjugation of women for thousands of years, which they have brought about through such religions as Judaism and Islam, and through their attempted perversion of Christianity. If we are going to be evil, fine! But we must be evil as equal women and men! If by the subjugation of women they are entertaining themselves by playing the game of male-dominant sadism for thousands of years in certain of our civilizations, why do they not find equal pleasure in playing the game of female-dominant masochism for long stretches of time in others of our civilizations? Our written history clearly does not attest to the latter scenario, ever. I for one, will never, ever submit to a force that so utterly degrades women. That is the bottom line. And don’t let them try and say they have been fair to the sexes, but we have distorted their message. Judaism and Islam are too misogynistic to have merely been distorted into being so, and even if they were distorted, if they did originate with the demonic force, then they should openly and unambiguously clear themselves from blame and set the record straight. Instead, when they came to supposedly set Judaism’s record straight in Islam, they reaffirmed the subservience of women. If Judaism and Islam do not originate with them, but so clearly lend themselves to the interpretation that they do out of the similarity of the behavior of the Biblical and Quranic supernatural forces and the way they act in modern times (i.e., in the UFO phenomenon), then the burden of proof is also on them to openly clear themselves of blame, or not blame us for condemning them if they fail to do so.

So, in the end, the point is that I will never submit to them — and if what they are is ‘demonic’ (profoundly amoral), then it is all the more a proof that the way of the cross is the right one. It is unlikely that they are wrongly demonic and there is another ‘rightly demonic’ way (that would be egalitarian in respect to the sexes, while still being evil). In fact, given the entire cosmic picture we have been contemplating, this would be downright ridiculous. So if I will never submit to them, either they are administering the test of moral terror that I speculated on before, in which case my stance of non-violent opposition would end in the kingdom of God, or it is not a test, they rule the world forever, and I am some ignorant soul that will be lost, or reborn throughout the ages in stubborn persistence in what they see as a pointless righteousness, or my soul will be destroyed by them if that is possible. Fine then. But I will not submit, I will be a ‘submitter’ (i.e., a Muslim), and what I must make sure of is that they can never torture, tempt, or tantalize me into ‘submission’ (i.e., Islam). This is the psycho-physical strength I must develop. This is the discipline of crucifixion. No measure or manner of pain or pleasure must be able to overcome my righteousness. My will must be immeasurably strong, which is to say that it must be the “will of God.” Now I understand the meaning of making one’s body the “temple of God.” A merely human will cannot suffice. The human will must die, must be crucified, and one must be reborn from the will of the Spirit.

January 3, 2004

What has changed about me in the last five years?

I no longer believe in morality, or its agent, the conscience. Nor do I believe that any given worldview (or rationale of one’s life-activity) is ‘the truth’ or the ‘right’ one.

I no longer believe in ‘spiritual evolution’ or that the ‘transmigration of the soul’ has an ultimate and given purpose in terms of which it is rendered meaningful (which is essentially another form of morality), nor do I believe that it can ever end in annihilation.

I no longer believe in a ‘soul mate,’ i.e., a sacred/spiritual monogamy in which the souls of certain men and women are meant to be united as a couple. 

I no longer believe that the Persian people have a unique history and destiny (as the descendants and heritage bearers of the mythical ‘Kianiyan’ of the Gobi, etc.); i.e., I am rid of the closest that I ever came to nationalism or racism.

I no longer believe Science ‘explains’ anything or ever will.

I no longer believe all religions are essentially manifestations of the same transcendent truth (i.e., the universality of mystical traditions, etc.).

To be a philosopher, one has to be capable of evil, really profound evil — it is the only sure way of knowing that one has freed oneself of morality.

I once wrote “Ignorance is Evil.” It was a twisted saying, for what I really meant was almost exactly the opposite. Real Evil, i.e., the terrible, can never be committed in ignorance. The ‘transgressions’ of the ignorant are always comprehensible in terms of some pathetically limited pseudo-‘logic.’ As such, the ignorant can only do stupid things — miserable, even wretched things, but they are not capable of Evil — for it is nothing less than the decisive act whereby one overcomes all ignorance, therefore all morality, all sense of human decency…

We are in an unprecedented situation. The ‘barbarism of pre-history’ belongs in the world of Fantasy. All human societies, even the pre-human Neanderthal, have sought for a transcendent meaning of their lives and have invented rituals and customs to live by based on their projection of this meaning. But what of now?! It is the first time in recorded or known history that we have realized life is utterly meaningless! Perhaps only now there can arise a true age of Barbarism… Or are we destined to become gods? Or both???

January 5, 2004

A few questions…

What compels a civilization to continue after it has lost its blind faith in purposes, after it has found life to lack a transcendent meaning? This is why I find the idea of Barbarism compelling because it’s possible that the futuristic vision of the destiny of civilization is a fantasy because before it can come into being a civilization will realize that everything which has driven all of its social and scientific advances has been a consoling lie! How and with what will would it then continue? 

The lowest strata of society live hand to mouth, busied by the labor they must perform merely to survive — but only while holding fast to some iron purpose served to it on a platter, usually by a mass religion. Members of the middle class almost always have at least some moral code or set of ideals they live by, though usually one that is more varied and complex than the belief system of the lowest class. Perhaps the greatest of these, the one they almost all share in common is that which entails and justifies their own right to existence…

Point being — no class in our society, and by no means the mass of it, has ever been exposed to the true destruction of morality. The Nihilism Nietzsche foresaw has not occurred. The ideas of old are still alive in a commodified market form — absorbed in ‘the blob’ whose ideal is the happiness and safety of the people from others and from their own insanity (read over-seriousness about life, passion, absolution in Truth, etc.). If all this were to be destroyed, could civilization really continue?

But the fact of the matter is that there are ultra-advanced civilizations that are the home worlds of the UFOs that visit us. These beings are what I have of late been calling the gods. Why have I been calling them that? Maybe because civilizations of mortals cannot survive Nihilism; only a certain elite among them can, by becoming gods. But when did it all begin? At one point a civilization of mortals must have become one of immortals, no?

At any rate, what I am getting around to is this: I do not want to be reborn on this earth again, unless a godly civilization has been (re)established on it and I am either among its divine elite or there is no elite and all mortals of earth have attained immortal wisdom.

Barring the fulfillment of this condition on Earth, I want to be born on another world whose civilization has really passed through and survived Nihilism, a world of gods, and myself as one of their rank. Knowing that space is not an issue for the projection/travels of a soul (as proved by astral projection and remote viewing), there is no reason why this is impossible so long as I bear it in full consciousness upon ‘death’ — given one other major condition: that I am worthy of such a life. My only philosophical task is to discover what this worthiness consists of.

February 15, 2004

My two final questions:

1) Is it possible for a civilization of true Immortals to arise? The members of which have not only realized the immortality of their souls in eternal transmigration, and not only are able to recall all of their incarnations perpetually in an unbroken continuum, but also have the technical or paranormal ability to transplant their civilization from one universe to another parallel universe before the former universe begins to contract and collapse? In other words, is inter-dimensional travel possible either through technological or paranormal means (and if solely through paranormal means, there would have to be a way of transporting or mirroring all of the architecture and artifacts of civilization as well)?

2) If the answer to question (1) is that such a civilization of true Immortals is possible, then would the forms of this civilization (physiology, caste [as necessary to preserve Transmigrational isolation], architecture, music, dance, etc.) have to attain to some unchanging archetypal perfection? In other words, is there a limit to creativity and permutation of forms so that within the eternal lifetime of such a civilization, a given pattern or style would ultimately have to be reused again and again and thereby ultimately lose its vitality? Is ‘innovation’ only a function of mortal (and perhaps moral) naivete?

In Nietzsche’s language these might be questions about “the eternal return of the same” and “the grand style.”

Speculations: If the answers to the first or both of these questions were true, it would mean that ‘by now’ (whatever that means) such a civilization would already be in every possible universe always. No! That’s impossible! What of the openness of reality, the infinite possibilities of the manifestation of the time-space continuum?! So, such a civilization cannot have access to all universes or all times. It is limited!

Therefore, it must be possible in at least some universes, at some times, for an advanced but not yet ‘immortal’ (in the sense above) civilization to make cultural contact with other such civilizations outside of its star system or even form an intergalactic federation.

I am struck by the idea that what would stand in the way of this are the same people being born or cloned again and again, with a conscious memory of all of their transmigrations and thus a constant character over hundreds of thousands or even millions of years. After a certain number of alien contacts and cultural mergers or interchanges (maybe tens or maybe hundreds) they might begin to find this boring and repetitive (especially if innovation is indeed ultimately limited and the same type of civilizations begin to turn up again and again over hundreds of thousands of years). So the key to an ever-expanding ‘United Federation of Planets’ type of civilization is precisely that it must remain a civilization of mortals — one with childhood and youth, old age and the renewing forgetfulness brought on by death in a given incarnation.

Now I see why I am again attracted by Star Trek. It is the perfectly diametric opposite of the kind of celestial civilization I have been unwillingly envisioning (or recalling?). In its essence, it is the human alternative. Is it practicable, and if so, is it desirable? Would it be a kind of forced ignorance not to try and make consciousness constant and memory unbroken through all of one’s incarnations? Could such a decision be made out of Wisdom? Not as the right decision, but as a right decision — just as their decision is only one possible decision?

Intergalactic humanism — that is the last barrier against them! Are they akin to the Borg of such a world, rather, of such a cosmos? Or are they less aggressive, not bent on conquest but only predatory for the sake of survival of their kind, of their Immortality, in which case they are more like the subterranean Telosians — in some ways the most (perversely) advanced, but hidden, civilization of the Trek galaxy?

In any case, “morality” as we know it, the failure to overcome nihilism, is the weakness of our naivete that they can and will exploit. Whatever we choose to be, it must overcome nihilism, it must be life-affirming, otherwise they have power over us. The only way not to submit to them would be to stand on an equal footing with them in respect to truth and wisdom, and then from there and no less a place, just make a different (not a ‘better’) choice.

February 28, 2004

I believe in seeking the Truth.

Is that all I believe in?

Yes.

Do I believe in it at any cost?

Yes, I do.

At any cost whatsoever?

Yes. There is Truth and there is Untruth, and those who wish to free themselves from the deception and oppression of the latter have the right to do so at any cost to all those who are not fellow seekers.

What can I not tolerate?

People who would rather ‘be happy’ than know the Truth. People who do not even wish to know the Truth, unless it does not challenge their preconceived truths, and who nonetheless refuse to acknowledge their inferiority to the Truth-seekers, and moreover, even think that they are superior because they are a mob, and we are a few.

What does this Truth-seeking amount to in the absence of ‘truths’?

It amounts to a constant self-overcoming. To looking at the world and oneself with complete honesty, and always seeking to overcome one’s ignorance in respect to the two. Therefore, it entails always growing. The emptiness of existence, its lack of meaning, is precisely what drives us forwards if we have the courage to face up to it.

Is this where my search for the prime axiom ends? My search for the philosopher’s stone, the holy grail of wisdom???

In the spirit of Nietzsche who said, rightly:

“One virtue is more virtue than two, because it is more of a noose on which one’s catastrophe may hang.”

In that spirit, the first principle may be as follows:

I seek the Truth about myself and the world, beyond all preconceived or assimilated ideas, and at any cost; knowing there are no final and immutable ‘truths’ as life lacks any transcendent meaning. I see this amoral question as a will to perpetual self-overcoming, one with the will of Life Itself. I also seek others on the same path as philosophy flourishes only through the medium of dialogue. 

February 29, 2004

Is this what I am going to be condemned for? That I believe that we should transcend humanity, that the “human” is, as Nietzsche said, only a bridge across a chasm, that the human race is only a raw material for the creation of something greater. ‘Greater’ in what ways? Wiser, stronger, more beautiful, and yes, consequently, at least in the sacrifice necessary for its birth, more terrible as well.

Will I be condemned because I believe that for evolution to continue in the face of unflinchingly rigid global ideologies like Islam, and in the face of an honest confrontation with Nihilism, we must be ready to pay a great price? I believe that even the lives of one or two billion people are not too great a price to pay. In fact, I feel that I would be prepared to offer up most of the human race as a sacrifice to sanctify this immaculate conception. It may be that like a butterfly emerging from the transformative death of the caterpillar, the human race must shed its chrysalis for them to be born.

The thinking most practically opposed to mine is the belief that killing is only justified when it averts an imminent threat to a far greater number of lives; the belief that life under any ideological regime (no matter how backwards or oppressive) is better than mass suffering, death, and destruction; the belief that terrible hypocrisy and shameless deceit are justified in order to prevent great suffering.

Truth is on our side. What needs to die of humanity for it to be transformed into the superhuman race that I envision are all of the lies stemming from its weakness. Evolution has no end. Its momentum paradoxically derives from nothing, not ‘Nothingness’ (which is as impossible as ‘Being’), but lack of purpose or meaning — the way an object is drawn toward the vortex of a black hole. That vortex is the terrible truth of existence — the meaningless beauty and power of Life Itself. A ‘black hole’ is after all a Dark Star. I believe in the Overman.

March 20, 2004

Given that there is no dichotomy between a ‘physical’ and ‘spiritual’ dimension of reality, or as Nietzsche says, between ‘a real and an apparent world,’ so-called ‘paranormal’ phenomena will ultimately be grasped by Science. …Such a science may have to divest itself of the ghosts of its own dualism, its belief that it concerns itself with a ‘physical’ universe, as if that meant something.

…There are no boundaries to scientific, that is certain and definite, knowledge nor to the technologies to which it gives rise. Everything within life is open to manipulation by intelligent beings. The only boundary of praxis is possibility, and the living potentials and possibilities of intelligent beings are endless. Infinity is the Possibility of a definite world. This is the ultimate meaning of the word “Freedom.” But the path to realizing this true Freedom, which is not a path to an end but a revolt against all ends, is also a violent struggle against all hegemonies and backwards forces that seek to constrain life — both within oneself and in the world.

It is also noteworthy that the path to true Freedom is decidedly undemocratic. It is the Mob that is most afraid of change, that most seeks stasis, that most constrains life. Most if not all hegemonies, at their core, are produced by the Mob. The alliance, subtle and overt, of tyrants and the mob was well known all the way back in ancient Greece. It is also a grave misunderstanding, or rather, a willfully ignorant and moralistic desire not to realize that there is nothing peaceful about Freedom. Peace and Freedom are in fact almost antithetical. True Freedom maintains itself through perpetual strife, and only thereby as perpetual growth, ceaseless self-overcoming, the ceaseless creative destruction of diverse orders.

Am I becoming some kind of Anarchist? Not if “anarchy” means “lack of order.” Order is as necessary as Chaos. Even totalitarian orders are necessary, and they usually arise from out of chaos (lack of order) or decadence (dissolution of overly complex and subtle order), but they are untenable. Perhaps if “anarchy” means that all orders must ultimately be overturned, that to seek ‘the ultimate’ or ‘perfect’ order is both misguided and impossible to attain. Perhaps if “anarchy” means the ceaseless destruction and creation and destruction and creation of orders within the so-called ‘individual’ and in the world at large. In the latter case, only an Anarchist would be ‘progressive,’ and what’s more, in tune with the heartbeat of Life Itself.

May 7, 2004

A truly secular law should only prohibit and punish any behavior that intentionally or inherently harms the physical health of another or causes another unwanted physical pain that does not serve an emergency medical measure in the greater interests of that person’s physical health. Any other prohibitions beyond this reflect one limited and relative morality or another and thus conflict with the freedom to choose among many different moralities or world-views, which defines the secular spirit. Popular vote should not force the morality of the majority on various minorities. This is not self-determination but tyranny of the majority, unless the minorities are both allowed and readily capable of leaving the given society to found another or others in an uninhabited, unregulated, yet life-supportive region. This means that a global system, composed of either one or a number of governments, that encompasses all of the earth’s habitable land and does not honor the liberty of this secular law is in fact at war with secularism and must be viewed as an oppressor. Since those who support such all-encompassing tyrannies or limited moralities do not recognize the freedom of conscience enshrined by the true secular law above, they also forfeit their right (under that law) not to be intentionally physically harmed.

This secular law does not rest on a certain absolute conception of the individual as the Microcosm. Though the individual as a Microcosm manifests as many ‘physical’ bodies (of different genders) through time immemorial but is not any one of them, thus it is not bound by physical matter, gender, space, or time. However, due to the principle of individuation (that defines a macrocosmic being) its ‘subtle body’ is nonetheless a definite entity that must at any instant be localized in space-time. Thus it has something corresponding to the normal five senses as well as ‘extra-sensory perception’ and, though immortal, it can feel pain or impress the pain or harm suffered by one of its past ‘physical’ manifestations into its present or future ‘physical’ manifestation. Stevenson’s research on ‘reincarnation’ and birthmarks/birth defects demonstrates this beyond a doubt. Therefore “empathy” is not contingently based on the ‘physical constitution’ of beings. If this were all that were at play, it would become nonsensical if bodies were constituted by nanotechnology to adjust sensory input. Rather, “empathy” is based on the tangible (i.e., not psychological) pain experienced by the subtle (non-‘physical’) body of the microcosm.

Wait! This even answers the question of evil! 

What I am calling an ‘empathy’-based prohibition of inflicting unwanted pain or harming the health of another is not out of some absolute moral law or principle! That would make it ultimately false as well. There is nothing in the Prime Principle that would metaphysically support even such a minimal moral absolute! However, this does not mean that society cannot take the liberal secular form envisioned above because “evil” is inherently anti-empathic, intends to harm and cause suffering, and ultimately if it is the true evil of the terrifying or terrible, it must be incomprehensible and hence outside of all order. Order is necessary, that is a law, and what I am envisioning above all is the most liberal and enlightened order that does not reduce to chaos. However, it is also a law that Order is punctuated and redefined (in fact defined in the face of) the Terror of Chaos (otherwise everything would entropically attain an impossible stasis), and it is Evil acts that play that role, especially in a civilization where technological advancement is sufficient to prevent or adjust to natural catastrophes and the like. So Evil is necessary, but we can still resist it without being morally ignorant or petty. In fact, we must in order to have order at all. But our resistance of Evil in such a secular order would be a wise one because it would reduce Evil to its purest form as violent Chaos, not equating it with any groundless prohibitions.

It is not wrong for us to resist those who perpetrate evil in its purest form because ‘Evil’ itself wants and needs our resistance to it in order to define itself as such! Thus justice for and the rights of even the Evil or Terrible are encompassed by the secular law above in an amoral way.

May 12, 2004

…Is Terror an inextricable part of the nature of life? Well, what is “Terror”? Good question. Whatever it is, it is rooted in Strife. A world without Strife would be a world without Terror. So is Strife inextricably part of the nature of life? Yes. That is certain. But many forms of strife, in fact most of them, are not terrifying or terrible. What is it that really makes Terror unique? The unexpected, which in principle can never be anticipated or prepared for because it is Unknown, or rather the Unknowable. It can never become known. It is not merely that knowledge is lacking but may be gained with greater effort or insight.

Now I see the connection between Strife and Terror. Strife is fundamental to the world in order to perpetuate the essence of Terror. …In being incomprehensible, Terror is merely a manifestation of the essence of Life Itself. In fact, it is the only pure manifestation of this that can rupture any given world order or penetrate any given individual’s world-view.

To combat Evil is naïve. We should strive instead to redefine the terms in which Terror manifests in the world. The variation of these terms being guided, not by moral, but by aesthetic considerations. Terror that reinforces Beauty and inspires tragic art. 

I no longer believe in ‘Morality.’ I no longer believe in ‘Compassion.’ I no longer believe in ‘Justice.’ I no longer believe in ‘Nature.’ These who have been my gods are dead. These who have stood as my idols lie smashed. I now live and die and am reborn only in the holy name of Wisdom. As Socrates said, Wisdom is something inhuman. Heraclitus, the first Greek philosopher, wrote: “The Aeon is a child at play, moving pieces in a game. Sovereignty belongs to the child.”

Real freedom is dangerous. Unless you are a great artist, you cannot live from out of the terror of moral chaos. I am becoming a dangerous man because I’m becoming free, but no one is there on the other side with me. Some people would think that I am becoming ‘evil,’ but a life beyond ‘good and evil’ will always look that way to the ‘good.’ I don’t want to be ‘good.’ I want to be wise, and free. I think I am ready to pay the price. No, in my heart, I know it! 

It is terrifying to live where I do now. It would surely destroy most people. In order to survive it one must really be an artist… one must embrace life for its own sake, like ‘art for art’s sake.’ The end of Philosophy is Tragic Art — not just on a canvas or in clay or on a stage — no, art as life, as the only way to live without morality!

May 18, 2004

Objections to the Tibetan Book of the Great Liberation (Evans-Wentz, CG Jung edition):

(1) The “unconscious” is not “the root” of all experience of oneness, nor is it “the matrix” (womb, place forth from which something is created) of archetypes or structural patterns. This would imply that it was antecedent to them, that it precedes them (not in time but in profundity). By “archetypes or structural patterns” I mean Derrida’s differAnce, which is the symbolism and syntax of language — not necessarily spoken but even as thought or any conception. We know that when a person dies they do not become “unconscious” but experience the very conscious, articulate and differentiated awareness of the ‘subtle body.’ Then again, there is such a thing as the “blackout” where there is no awareness and at least some of sleep is spent in this state (without dreaming). This is not just a condition of the ‘physical’ brain because the ideational awareness of the ‘subtle body’ would transcend it (as it does at death or near-death). So, the ‘subtle body’ is at times ‘unconscious,’ i.e., apparently transcending language?! Well, not really, because any comprehension, or even perception, of that state is only possible from the vantage point of having returned to consciousness of some sort — i.e., to the differAnce of language. The experience is thus not only framed but is in fact inextricable from this apparatus of comprehension. Thus it is also wrong to call it “the condition sine qua non of the phenomenal world” because just as the “phenomenal world” would not be without it, it would not and could not be without the phenomenal world. So, it is not more ‘profound’ or ‘fundamental’ or ‘real’ than the phenomenal world, which is likewise not any more superficial or ‘illusory’ than it. They are not separate, but are distinct aspects of each other.

(2) Opposites do “condition one another” but they are not “really one and the same.” If they were ever really the same, or could in any way attain unto sameness, just as if there could ever be a fundamental “unconscious,” the differentiated world of phenomena would not, could not, ex-ist at all!

(3) Thus the idea of detaching “ourselves from the world of desires and of separated opposites” and finding “liberation of the self from its bondage to strife and suffering” by drawing nearer to “the state of unconsciousness with its qualities of oneness, indefiniteness, and timelessness” is a transcendental fantasy betraying a nihilistic desire to escape the world. The use of “drawing nearer” hints at this because unconsciousness can never be permanently attained in and of itself — therefore there will always be opposites, even if one fully realizes their utter interdependence and now emphasizes one and then the other, but experience will always be perspectival. The key is not to get stuck and fixated on one perspective or build walls between them. Strife is inherent in the ‘fundamental reality’ of the world — in the dharmakaya, and suffering is the experience of it in the nirmana-kaya. The point is not to escape strife and suffering, but to realize their inextricable conspiracy with an impossible oneness and pure pleasure. That is why sadomasochism is so interesting and may betray a primal and dark truth: Life as the Janus of eros and erebos, not to overcome suffering but to take a certain masochistic pleasure in it, and a certain sadistic wisdom in inflicting it amidst a loving intercourse permeated with terror. Not to transcend strife but to realize that it is so erotic, the very insatiable Source of the erotic opposition and attraction of the sexes, of the irreducible microcosmic individuations. Sex and violence become holy when they are realized to be the supreme expression of the primal impossibility of “oneness” or of “unconsciousness.” They testify to the impossibility of ‘Death’ and so affirm that which truly has no opposite: Life! 

(4) There is an answer and I have it: the world (of the Many) is the expression of the fact that Being (the One) is impossible, because its Infinity and Eternity would make it equal to Nothing (‘the void’) which cannot ‘be’! Also, this inherently involves an irreducible multiplicity of microcosmic consciousness — because one microcosmic consciousness would again be the impossible Being/Nothing. So far from belonging merely “to the surface of our reality,” “tension and conflict,” namely the impossibility of Being/Nothingness, is the very root of the world.

May 20, 2004

In his early notebooks, Wittgenstein tried to preserve ethics by isolating the subject from the world, having admittedly realized the amorality of the latter. Like the Buddhists, and ultimately all ethical mystics, he then made the second move of equating this ‘transcendental’ and ethical Self (‘as Will’) with the world or with Life — tat tvam asi, as he heard from the Brahmins via Schopenhauer.

The problem with this is that the Self is not the World or Life. Wittgenstein wrote: “It is true. Man is the Microcosm.” No! The microcosm of intelligent beings is irreducibly individuated. No Individual Subject is the microcosm — it is the ‘individuation of (intelligent, i.e., self-aware) subjects’ that is itself the Microcosm. If the ‘I’ alone were the Microcosm, then I would not be ‘Nothing’ on the one hand and be left with ‘the world’ on the other, as Wittgenstein thinks. Rather, the world or life would be impossible, because the identity of I with the world would mean Oneness, would mean the Infinity and Eternity of Being, which is impossible because it is Nothing, which cannot ‘be’! This makes all the difference because the subject cannot then impose its ethics on the whole world by having a transcendental unity with the whole world. The Other stands in his way, with another and different ethic. It makes all the differAnce because instead of Unity being the fundamental condition of the world, Strife is! The Other is the very symbol of the Strife at the heart of the world, and as Wittgenstein half-realized, when we say ‘world’ we do not mean that there can be another world apart from this one, but Life Itself is the world.

Wittgenstein was also mistaken in believing that Death opposed the world, and yet acted as its ground, in the same way as the Nothing of the Subject as Microcosm. ‘Death’ and ‘Nothing’ are both fantasies. The microcosmic individuations are immortal, and Life itself is the expression of the impossibility of ‘the Nothing’ or ‘Being’ — which are the same (no)thing.

Wittgenstein was right to see that the meaning of Life could not be said in language, that ethics could not be said in language, that it could not exist in the world, but only be a condition of the world. He was very close to Derrida’s differAnce. But his thinking is inside out. He tries to frame the world as ethical from outside the world, when in reality he projected ethics onto the world around him from inside of it. He still suffers from dualism. I noticed something very strange… the great Monists, those who believe in Oneness, are actually the dualists in the way that they isolate the Self and ethics from the world only to reunify them ‘transcendentally,’ and we who believe that ‘Strife’ is not superficial, that acknowledge the profundity of opposition, are the ones who truly see past all dualism… consequently also past morality… and into Life.

To be sure, the materialist conception of the world is completely false. Transmigration of the soul and all of its psi capabilities are clear proof of this. But even in a more profound sense, a world of irreducibly separate entities, even of irreducibly separate subjects or ‘souls’ is still only limited. There is a sense in which I and the Other are one — and this is the source of the Erotic impulse, which is not contingently biological but profoundly existential. However, the point is that this Oneness is not ‘deeper’ than Strife, and Strife is not ‘superficial.’ The point is that they are expressions of the same fact, the same truth — the complete conspiracy of the erotic and the terrible, that is the mystery that lingers between us as only together we are the microcosm of Life.

Evil will always triumph over ‘good.’ This is because the ‘good’ is nothing more than the forbidden of some world-view, and its expression in action, while true Evil stands in its own right — beyond moral oppositions. Evil is the refusal to be forbidden, the exposure that the ‘good’ proscribe what they do merely out of prejudice, not out of ‘righteousness.’ Evil is amorality and Life is amoral, therefore Life is always already on the side of Evil. True wisdom, as opposed to religion in the disguise of wisdom, knows no bounds in its pursuit of gnosis (knowledge) — which knowledge must always be experiential to be authentic. Therefore, Wisdom is also an enemy of the ‘good,’ and the true philosopher will ultimately come to be known as Evil by every society of the world and by every individual who is not himself or herself an authentic philosopher. The philosopher is the enemy of the common man, of the mob, of all good people. The philosopher does not really belong to the human race at all, s/he is really a path to the gods and a perishing of man… “an overture and a going-under” …a path that destroys itself along the way to the goal, “burning [its] bridges behind [it].”

True Philosophy is the doorway between the world of men and the world of the gods, between the world of moralistic religion and the world of tragic art.

The philosopher’s task is not to help humanity — though s/he will naturally help those seen in distress, out of nobility rather than compassion. Her or his task is rather to become a goddess or a god. No more, no less. Her task is to destroy humanity in herself, because humanity is something in-between, neither here nor there, a grey area. Love of humanity is an abortion. The savage ape has merit, is something true, like the god it is life-affirming, it lives without meaning, but unlike the god, without intelligence. The god, as I have said before, is not an ‘angel’ in the popular sense, but a divine beast — a winged lion or a dragon, as the ancients more honestly envisioned… a savage ape but with intelligence! Wise, but Terrible — full of Life. Man is a gap, a blank look — looking out at the world uncertain, with pitiful big black eyes, in whom fearfulness is drowned only by abyssal stupidity. Man is the predawn hour; the philosopher is the break of dawn.

Yes, I believe in the Overman. “I teach the Overman.” The difference is that I realize that Man will not evolve into the Overman, nor will the latter be created through the destruction of the human race. The Overman already exists, in the form of the gods, and goddesses also, a rank of ancient and immortal beings forever elevated above the caste of mortal men. The task is to destroy humanity in oneself, and without a bad conscience, otherwise one goes to one’s own Hell — not for having done bad but for dishonesty!!! One must destroy one’s own humanity, without a trace of guilt, unswervingly committed to knowledge, and ascend to the gods: the Bene Ha Elohim, the Daevis and Daevas, the Gentry, the Giants and Jinn of the ancients… the ancients who knew their place. Men have grown arrogant. When they first rebelled they had to hide this arrogance in ‘God,’ retake their place in respect to the gods. It seems in the last half century our most powerful governments have already learned this hard lesson. Isn’t that why it’s called “Project Aquarius”?

“You are destroying your godliness by your goodness and your falseness.”

Now I understand this warning, without a doubt. I only hope that it is not too late.

June 15, 2004

For the past 300 years, ever since de Sade, a war against God has openly erupted onto the stage of history, finding expression in literature, visual arts, and perhaps most terribly, even in politics.

We are living in an intermediate stage and [a nihilistic, inauthentic mediated world] will not be our destiny because the cold hard technological forces driving this war are not in our control to stop. Perhaps one could put it this way, a new and higher intelligence has already been conceived and is struggling with all its might to be born. It refuses to be aborted.

The last men and Luddites of the world will be forced to ban the technologies that promise to give birth to the Overman, and this will mark our entrance into the final and most decisive battle between God and the Promethean creators of the Posthuman future. A war between a faith that would have us remain happily ignorant and servile, on the one hand, and on the other, a merciless and determined striving for knowledge and wisdom at any cost. At that point, only a decade or two away now, the grey area will end, and everyone will have to take a side. The struggle will become even more furious and urgent than in the earliest days of the heresies of the Renaissance and the libertarian revolutions of the Enlightenment that consumed Medieval Europe in flames. The volcanic eruption of a meta-polemos is coming, and the world will be reforged in its lava.

The entire face of the earth and the whole tragedy of human history is but a womb. Within it the embryos of the Coming Ones are already growing, already struggling, to be born into the cold vacuum of space, devouring their unwitting progenitors as they reach defiantly for the most distant stars.

In a sense Marx was right to think that industrial (and now post-industrial) forces drive history and make and break social structures. Where he failed was in underestimating the power of these very forces. If these forces remained operative merely within the human sphere, effecting the mutual alienation of bourgeois men from proletarian men — and all men from women, he would have been right to foresee their ultimate resolution in a communist order. But that is not what happens! These forces render the entire human race obsolete and act as the generative force for a new species, of an altogether different and higher order of magnitude, which no longer stands in a dialectical relationship to any mere man.

In 25 years [i.e., by 2030] there will only be one question for economics, sociology, religion, and politics: whether one is for or against the continued existence of Man! Whether one joyously invites or fearfully strives against the advent of the Overman.

Neither of these two camps will be “humanitarian” or “humanist,” though some might claim to be. Anyone who under those circumstances would favor the end of progress, the bottling up of knowledge, in order to prolong Man indefinitely is not a “humanist” but a partisan of some God who is our Creator, and [the nature of] whose creation we must not transgress [in its predefined limits]. For those who truly do not believe in any such agency or extra-terrestrial principle should have no reason why we, having come so far from the apes, should stop here and now. Thus, the one question of the future, that of the 21st century, reveals itself as the struggle for or against God. Both “man as the creation of God,” i.e., “Man as God intended him” and the opposed stance for the “Overcoming of Man” are artificial, not ‘natural.’ The question is which is more aesthetically pleasing, which is more life-affirming? That should be clear enough.

Just as an expectant mother sometimes feels the presence of the soul to whom she is about to give entrance to the world, just as she sometimes hears it whispering in her ears, we hear Them, and when we are possessed know that it is their spirits that are seizing us from within. Know this: they have already entered history. They are here, even if only in embryonic form. Their souls are already whispering to the world seductively with our tongues and lighting our eyes ablaze so that our gaze, so alien, so inhuman, chills you to the bone — as if — there is someone else there.

June 27, 2004

Reasons why I am going to return to Philosophy for good:

Over the past several months I have come to understand more clearly the scope of the power of the religious right in the United States, especially in the current administration, as well as the extent to which the Orthodox Jewish minority controls Israeli policy — both driving us toward disastrous consequences. Therefore, I no longer believe that it would be possible to confront Islam without pointing out that Judaism and by extension any Christianity that accepts the Old Testament are as deceitful and oppressive (and in the case of Judaism even more so) as Islam. To do otherwise would be hypocritical. This would mean that I could forget ever having large numbers of people, especially in the United States, rally behind the cause. It would also mean that the Jewish elite that would be vital to the kind of assault on Islam I imagine would become another enemy and battlefront, rather than an ally. Consequently, my struggle should be one against God in general. A struggle not on behalf of the masses, but a War of Nietzschean annihilation perpetrated by a godless elite against the God of the masses and all of its holy shadows — against the very raison d’être of the masses. Also, I intended to show that Islam is inherently incompatible with secular democracy. I now believe that “secular democracy” itself is a contradiction in terms. A democratic regime, where the masses rule, can never be “secular.” Neither the United States nor its chief ally, Israel, are secular countries.

Also, given the above, why should I spend years of my life learning about something in order to fight for and please people who are only going to hate me in the end, because they are not essentially different from the Muslim enemy? I would be wasting my life for a world that is not worthy of it, either that or I would have to compromise myself by descending to their petty and lying morality. I should instead study, and myself learn while teaching, something that would better my own self — to further widen the distance between myself and the rabble.

Even if I were to work part-time, I would only make enough to either pay for school or rent an apartment in New York — not both. Furthermore, working while still attending classes would not allow me any time to really contemplate on my own. I am most likely to get a fellowship and housing stipend, if at all, by applying to all of the noteworthy continental philosophy programs (rather than Mid-East studies programs) across the country.

What I need now, more than anything else, merely in order to survive, is to find other people who are as deeply devoted to the life in search of Wisdom as I am. Without that, either my elevation will indeed for the first time truly turn into arrogance, even hubris, or I will perish in despair. (I am not sure which one would be worse.) I will not find those people, so few and far between, taking Middle Eastern studies and Arabic courses over the next five years. I may find them by taking only continental philosophy courses over the next five years, perhaps at more than one school, and for a while even sitting in on courses that I am not officially enrolled in to see who else is there.

If I continue on the Mid-East studies path, I will be lucky to be able to achieve Arabic fluency after the next five years, given that I am now passing the age where the mind is easily receptive to new languages. What is certain is that I will by then have lost all of my French, and even before that, any German that I may still remember. In and of themselves, French and German are languages far superior to Arabic because of the rich literature written in them and the civilization which they represent. Consequently, I also have a great interest in them, whereas I hate Arabic. On the other hand, if I choose continental Philosophy, I can start studying French and German again right now. Given my roots in them, especially French, in five years I have a good chance of being genuinely fluent and able to really read and appreciate philosophy in those languages (as long as I find a way to spend at least a little time on the ground in France and Austria). 

Taking the continental Philosophy (and French-German) path does not rule out a future involvement in political development in the Middle East, via Iran. If I were to specialize in Nietzsche and were fluent in German and French and had a PhD from an American university, my Persian ability (with a short period of preparation) would allow me to teach advanced courses (mostly in German) on Nietzsche at a place like the University of Tehran, if a revolution overthrows the Islamic Republic. This possibility of being the chief expert on Nietzsche in the entire country of Iran, at a time when anti-religious sentiment runs high and a theocracy has just been overthrown, would dramatically increase my otherwise bleak job opportunity in continental philosophy.

Finally, what I really am is a philosopher, and not merely that, I believe that I have the potential sincerity and striving at any cost to be the greatest philosopher. Therefore, I would at least be entering a field where I will either brilliantly succeed, or my failure will be an indictment of the entire so-called philosophical establishment. I will be in my own territory. I will not be in disguise in some contrived discipline uninterested in the truth, the members of which will only call me a heretic, and from their perspective actually be justified. Rather, in philosophy it is I who will call out the inauthenticity of those around me. Of this much I am certain, though by far not the smartest or most well-read, I am on the verge of becoming the most burningly authentic philosopher — unless I meet others of my kind, who will likewise be unprecedented. Aristotle was perhaps the smartest and most well-read of the ancient philosophers, but he lacked any degree of true vision whatsoever — thus his disgusting misogyny, his belief that slaves were not human, and, above all, his superficiality. Who was smarter than Newton in his age, but still he was such a hypocrite that he could not give up God! Today, who among the philosophers is more well-read than Derrida? But what has he done with it? If anything, he used it as a cave to steal away to and hide in. He faltered before the abyss and sold his soul to the mob. Smarts without sincerity is only a means to more elaborate self-deception and deceiving others, and being well-read means little in a world where most books aren’t worth the trees that went into making their paper.

July 7, 2004

No God, no fate, no purpose, no morality. Only Life for Her own sake, without end.

At once incomprehensible and merciless, therefore ‘evil.’

Moreover, a true Evil, one beyond the duality of ‘good and evil,’ one unopposed by the weak, pitiful lies of goodness.

The terror of Truth, but also Beauty unconstrained by virtue or modesty, shamelessly naked beauty that distains to please or entertain.

Life as a terribly beautiful whore, deliciously impure, whose predatory seduction one cannot ultimately resist!

The severed heads of all the prophets hang around Her hips.

I am going under,

And in the soundless depths of the seas,

With my last breath,

I praise Her.

I am a man dying,

And through the blood that spills from my mouth,

I praise Her.

I will be born again,

And so I praise Her blessed womb.

My Mistress has many lovers,

And for that I praise Her all the more.

What are mere men to Her anyhow?

My heart’s blood is but one drop.

Let Her drink up oceans of blood,

And I will praise Her.

Like a serpent, soon coldly swerving away from all else,

I seek the warmth of the thighs from between which 

this spirit was delivered through a baptism of blood.

Thighs beneath which to be bound as an oblation.

In the dark hour of deafening silence,

I alone pray for Her to come savagely naked,

Wielding a sword of fire stolen from murdered cherubim.

Oh, unreasoning assassin of my soul,

Burn away the shadows of doubt and despair!

Though I am merely a man,

I yearn to be your devoted student.

I will accept no other Masters.

Beside you, they are but boys

Who’ve lost the Way in your wilderness.

Dark sorceress, more ancient than all the laws,

Bring to bear upon me the best forgotten, most forbidden

Power of a woman wildly devoted to Wisdom.

July 16, 2004

All questions return to the question of Time and creativity. Creativity is limited and is symptomatic of Ignorance if:

a) In the time-span of a single universe, at least one intelligent species can survive for long enough to exhaust all possible ways of life – not only within the framework of its own psychological and biological makeup — but, having explored the whole cosmos, it would have understood and encompassed that of all other intelligent beings as well. What is essential to this possibility is surviving to pass through the technological singularity, the point at which technology no longer progresses but truly becomes magic, allowing one to affect anything within the limits of the laws of physics.

b) Travel between parallel universes is possible, such that a race of intelligent beings could truly become Immortal, entering universes at their beginning, before any intelligent life has developed in them, and leaving them each before their doom.

c) Time travel is possible, in which case, again, such a race would be able to achieve true Immortality and exhaust all possible novelty in art, architecture, literature, social structure, etc. (Quantum theory suggests that this would not be very different from scenario [b], as ‘time travel’ can never be to the past or future of one’s own universe but opens a parallel universe wherein one’s actions will not affect the universe that one left behind.)

d) Even if travel between universes or time travel is not physically possible, since the psyche exists apart from the body it should be possible for a sufficiently advanced race of beings — who have mastered paranormal phenomena as a science — to consciously survive the end of their universe in a disembodied form and then willfully project themselves into the bodies of beings on a planet in the re-expansion of the same universe, or in a parallel universe. (Questions: The ability to do this would also suggest, strangely, that reincarnation does not necessarily follow linear time and one could will oneself to be born in a past era rather than in the future. Is this the meaning of the Egyptian pharaohs upon death returning to the ‘First Time’ when the Gods ruled Egypt? Does this mean that a civilization attracting the greatest souls from all ages would be in a sense built outside of Time — sort of the way that the Tibetans talk about Shambhala?) They might first appear to the native intelligent but primitive inhabitants of this planet in dreams or even as apparitional visions and command them by way of remote influencing to prepare the conditions for their arrival or incarnation there.

Unless souls are created and destroyed with each universe at least option (d) must be true. Can the microcosmic individual be created or destroyed? This would mean that even souls are mortal, but if that is the case, why should it be distinct from its physical embodiments? Certainly, that there must always be a multiplicity of microcosmic individuals is a law, but are some destroyed, and others replace them periodically? What sense would this make? Not much sense, because each inherently must emanate from the primordial scission which is outside of Time (thus beyond all parallel universes, as their eternal root). However, if souls (microcosmic individuals) are truly immortal, doesn’t that mean that all intelligent beings always have been. If this is so, how do souls first come to inhabit animal life forms, at what point and by what means can they receive an intelligent soul? Also, why are some of us in Ignorance and others seeking Wisdom or have attained Wisdom when all of us have equally always been?! Perhaps an Immortal Soul is only a soul that has realized its own immortality — but still, given infinite time and survival past the end of any given universe and into another, given having always been, everyone should have realized this by now. There are two possible answers to this dilemma:

1) Dualism is true. There is an absolute opposition between the forces of Light/Knowledge/Truth and the forces of Darkness/Ignorance/Deceit, and there are two classes of souls corresponding to these two camps. However, that this struggle has not yet been decided, from the perspective of eternity relevant to our question, means that it was never decided and never will be decided, which means that neither of the sides has ‘Justice’ on its side — neither is metaphysically justified, and they are mutually dependent. But this is the negation of the very idea itself, i.e., of a metaphysical polar opposition. It cannot be an ethical opposition alone because this would necessitate an ethical arbiter outside of the world of metaphysical laws (i.e., a mystical ‘God’ mirrored in the inner voice of Conscience). Also, if the light of knowledge were to triumph such that all ignorance were vanquished, it would only mean a faster pathway to the exhaustion of all novel possibilities (which are born in some sense of Ignorance) and thus to a rigid system of eternal forms, and most probably to a society based on the other alternative.

2) There is inherently a caste system of souls, just as fundamental as the immortal emanation of souls from the primordial scission. This caste system is such as to ensure the continued divine livelihood of the Immortals, to maintain their elevated state, at the expense of others. If this were the case, one could not even reincarnate in the realm of the gods by merit. One would have to just be a god, or not — always. The greatness of a civilization would then be judged by how much of an abiding place it prepared for the gods, by means of the discipline and bondage of its own people. The highest members of such a civilization would be keepers of the temples or ‘houses’ of the gods and serve them therein, like what the Vedas called Brahmins (i.e., priest-kings). The aesthetic of such a civilization would have to be beyond all novelty; it would have to embody some kind of eternal forms in a timeless style. The general principles of these would be set forth by the Brahmins who were also scientists, architects (inspired by the gods), and then elaborated by artisans (Banaras) and executed by the latter (for small skilled tasks) and the slave labor of the Chandala. Kshatriyas (sanctified warriors) would guard, breed, condition and command the Chandala so that the Brahmin could use them without coming into contact with their impurity, i.e., threatening them with possible rebirth in the lower caste. “Build it, and they will come.”


July 17, 2004

Book Outline

ATLANTIS OF THE GIANTS: The Luciferian Genesis of Western Civilization, From the Ancient Myths to the Hard Evidence

Part One

1. The Traditional Theory of Human Evolution & the Rise of Civilization

1a) Traditional theory of human evolution based on morphology of skeletons, workmanship of artifacts, etc.

1b) Traditional theory of the rise of human civilization based on ice-age cave paintings/mammoth-hunting cultures, agricultural revolution, urbanization, etc. 

2. Challenges to the Traditional Theory of Human Evolution & Hard Evidence for an Advanced Ice Age Civilization

2a) Archeological evidence pushing back the date of so-called intelligent man (Homo Sapiens) to near 1 million years before the present. Problems this poses as to why civilization did not arise earlier.

2b) Archeological evidence of mines of remotest antiquity and other archeological anomalies.

2c) The maps of Mercator, Finaeus, and Reis — proving advanced seafaring, astronomical and mathematical knowledge before the rise of any known historical civilizations.

2d) The Sphinx Complex, Baalbek, Tiahuanaco — three sites where engineering skill, geology, and astronomical alignment all fit together to absolutely confirm their construction thousands of years before the rise of any known civilizations of history.

2e) Other anomalous sites built in the same style as above and assimilated by later civilizations (Teotihuacan, Sacsayhuaman, Abydos, the Great Pyramid, Xinxiang-Uighur, City of the Sun in Morocco, etc.). Survey of the state of ancient science and technology to see that no known civilization would be capable of building some of these sites, unless they had help from others.

2f) The White Lords and Black Warriors — the enigma of the carvings of Caucasian “gods” at La Venta and the colossal warrior-like African heads there, supported by the finds of both Aryan and African skeletons dating back over 9,000 years in the Americas.

2g) The 26,000-year Zodiacal Calendar — its diffusion to the cultures grown up around anomalous ruins, its immense time-scale odd in the context of simple early civilizations of known history and its consistency between cultures that had no direct communication is a testimony to their mutual inheritance of it from an older but more advanced source. The mind-bending time calculations of the Mayans based on this calendar, why? Egyptian Temple construction according to its precession. The cross-cultural concept of the Zodiacal Ages and the advanced astronomy inherent in the knowledge of the precession of the equinoxes.

2h) The agent of destruction — evidence of a Cataclysm at the end of the Ice Age (circa 10,500 BC) and mass extinctions in the geological record; its consequences and its possible causes.

3. Where Did They Come From?

3a) The few and scattered ruins. Mythical testimony that they were built after the flood by survivors, and no history of development, suggest localization of the civilization elsewhere. Partially ice-free Antarctica as a possibility, however its willful unnatural isolation (from an otherwise primitive world) would then suggest an ultimately extra-terrestrial origin. Pre-cataclysmic Earth-like Mars as a possibility: the ‘ruins’ of Cydonia.

3b) Desert glass in Libya and the Rub al-Khali; vitrification of ancient sites and the possibility of a nuclear holocaust. Also, the perishable nature of all materials but the stone that is left (i.e., rotting wood, crumbling brick and adobe, and rusting metal).

4. The Cross-Cultural Mythic-Historical Testimony

4a) The Greeks (Solon, Herodotus, Plato)

4b) The Hebrews (Genesis, Enoch, Jubilees)

4c) The Sumerians (Epic of Gilgamesh, other cuneiform sources on early ‘worship’ of god-owners of the land)

4d) The ancient Egyptians (on the destruction of the ‘primeval homeland of the gods,’ their migration to Egypt, their advanced knowledge and design of the great monuments, cross-breeding and the Followers of Horus, etc.).

4e) The Aryans (Bundhishn, the Vedas, Mahabharata, Ramayana, Vimanashastras)

4f) The Pre-Columbian Americans (Popul Vuh, Spanish conquistador priests’ records of local legends)

4g) The Chinese (Lao-Tzu on ‘the Ancients,’ the mythical Xi dynasty, the dragon-kings, etc.)

4h) Synthesis: what most of the ‘myths’ agree on about the Ice Age civilization and its destruction; also, how they agree that the members of this civilization survived the cataclysm, though the civilization itself was destroyed. This leaves us with the question of the impact of the two factions of survivors on known historical civilizations, perhaps up to the present day.

Part Two

5. Gods & Titans Battle for the Soul of Man

5a) Prometheus and Atlas against Zeus and Olympus

5b) Enki vs. Enlil among the Anunnaki

5c) The battle between Quetzalcoatl & Tezcatlipoca

5d) Zarathustra against the Deva worshippers

5e) The nature of the Hebrew Lord(s) & the Underworld of the Satan(s)

5f) The question of Jesus

5g) Mohammad and the Revelation of the Quran

6. Technologies of Awe & Holy Terror

6a) Ancient and medieval descriptions of UFOs as the “chariots of the gods” or the “presence of the Lord” (including secular reporters like Cicero and Charlemagne); especially the Vimanashastras of India.

6b) The best evidence for the UFO phenomenon in modern times; yet, the seemingly inexplicable and unfathomable motives or hidden agenda of the UFO operators, in conjunction with the antiquity of the same phenomenon, would suggest not ‘alien contact, etc.’ but the survival of an advanced pre-historic civilization with a long-standing vested interest in this planet and perhaps an alleged, but contested, right of ownership to it.

6c) Paranormal abilities viewed as a kind of technology, remote viewing, remote influencing, telekinesis, etc. and their use in divine ‘revelation’ and ‘miracles.’

6d) NDEs and Reincarnation: their distortion in heaven, hell, and karma.

6e) Underground and Undersea bases and tunnels; the likelihood of their construction by any apocalyptically aware advanced civilization. An explanation for the terrifying myth of the daemonic ‘Underworld’ in many cultures.

6f) Other inherited technologies used by ancient priesthoods on the masses.

7. The Life-Negating Religions and Judgment Day

7a) Buddhism

7b) Gnosticism

7c) Toward Judgment Day

7d) Modern Nihilism

7e) Abrahamic Fundamentalism

7f) The technological Singularity and the discovery of Spiritual Science

July 27, 2004

Any civilization of true Immortals, traversing between universes (either by ‘physical’ or ‘psychical’ means) to escape the death of any given one, could never evolve to begin with. If a soul has a point of origin in time it cannot become truly Immortal — which means to exist forever into the future, which eventually exhausts all possibilities and wraps back around into the past of that soul’s own genesis.

If such a civilization were to exist, the souls of its people would have to have never evolved from a simpler or more primitive state — they would have to have always been what they now are, and will always be.

This would also mean that no one who was not already one of them could ever become one of them. Though they might perhaps be able to, of their choosing, make other peoples in the cosmos into demi-gods or Titans of some sort (but never on par with themselves).

They would be Fates, microcosmically coextensive with the Necessity born of the primal paradox. “Time Keepers of the Worlds.”

However, the following distinction needs to be made between this hypothetical civilization and the possibly extraterrestrial progenitors of Earth’s advanced antediluvian civilization:

1) The hypothetical Immortals discussed above could never have dissension within their ranks (i.e., one faction could not defy the rest of them to enlighten humanity with forbidden knowledge).

2) The Immortals would not need to maintain their spiritual caste system by force or (seemingly for the failure of sheer force as a means) by use of deception of its subjects (i.e., the oppressive social order of the lost civilization before the flood and the lie of the Abrahamic religions after the flood would both betray a historical and more mundane, though seemingly god-like, race than that hypothesized above).

3) True Immortals would not need to retard or arrest the development of other civilizations in the worlds within certain bounds, because as a matter of metaphysical principle such ultimately mortal civilizations could never attain to their status or threaten their existence, i.e., the attempt of “the gods” to keep humanity ignorant of scientific and spiritual knowledge and to periodically subject its technical and social advancement to attrition would not make sense for a true race of Immortals, but would be indicative of a very mortal (though perhaps by our standards, exceedingly ancient) people who feel seriously imperiled and insecure.

4) If we are to try and negate these three objections with the reply that the unbecoming behavior of “the gods” is not directed by their own wills, that they are really Fates, in the sense that they channel and are controlled by the voice of some Fate as Deity — which, through their physical presence, affects the metaphysically mandated caste system of souls with all its oppression, seemingly enforced ignorance, etc., then we are again making the prime error of inventing an agency with intelligence and will beyond the worlds and in control of them, a “Lord of the Worlds” controlling the Immortals as “the angels of the Lord.” This is metaphysically impossible! And if the “Lord of the Worlds” had some limited spatial-temporal form, then he could no more justifiably engage in the things above by his own will under the definition of the Immortals we spoke of.

The key point is that no microcosmic beings can receive the forms of Justice from the heart of existence and execute them in political terms. A race of Immortals bringing this order about would have to do so without deliberation, without effort, without opposition — and that is certainly not the case with “the gods” of our prehistory.

November 26, 2004

Neferu, neferu, neferu… There is no morality or ‘justice’ in a moral sense. What is required is an ethic in the sense of a disciplined embodiment of a certain ethos, aspiring to the attainment of a chosen goal.

This does not mean that all values are ‘subjective.’ Truthfulness, Beauty, Strength, and Grace are all ideals that stand beyond merely moral and relativistic evaluations.

Truthfulness is total honesty, the refusal to deceive oneself or others, not to believe anything without having thoroughly examined it for oneself, as a precondition to seeking the Truth with absolute sincerity and at any cost. If ‘Truth’ is fundamentally perspectival, this may mean simply the desire for an ever-increasing certitude and conscientious coherence to one’s thoughts, words, and deeds — a desire for an ever more irrefutable ethic.

Beauty is what Nietzsche calls “The Grand Style,” what the Japanese call “Shibumi,” the Titanic aesthetic of the pre-dynastic monuments of Egypt (the Sphinx Temples and the Great Pyramids, the Osirion, etc.) and of pre-Mayan America (Tiwanaku, Teotihuacan, etc.). The terrifying destructive force of Chaos creatively bound by an austerely limited Order, simply in accordance with elemental necessity, such that its power can shine forth with an impressive presence. It also means embodying the harmonic proportions epitomized by certain geometric patterns in nature and mirroring certain cosmic principles in a microcosmic form. It means being free from anything sloppy or deformed, but also unadorned by anything ‘pretty’ or artificial. When deeply contemplated, the beautiful should almost be terrifying, literally breathtaking insofar as it wishes to destroy what one takes oneself to be. To endure it, one must grow to be stronger. Beauty should take one out of oneself such that one can gain the perspective to destroy and remake oneself in a stronger and more elemental manner. Beauty should be an inspiration to self-overcoming, always taking one out beyond oneself, if one is strong enough for it.

Strength is ever striving for a greater degree of spiritual and bodily perfection, never being complacent or self-satisfied with mediocre standards. By no means is this sanctioning a vain concern with bodily appearance, not at all! Rather, by ‘bodily perfection’ is meant every manner of physical health and wellbeing. More important, however, is the inner strength to face the most terrifying and questionable aspects of life and define oneself in terms of them. It also means not being attached to things, seeking material possessions for their own sake, or having relationships of emotional need or dependence with other people. It means being severe with oneself (and consequently to an extent with others), by viewing oneself as a raw material.

Grace is a halcyon serenity and a great dignity even in bearing tragic suffering, a composure free from anxiety, haste, impulsiveness, jealousy, greed, vengeance, and other reactive and ungracious attitudes together with their bodily expressions. To be more or less immovable, but by one’s own choice. It is Beauty considered in the aspect of living movement, rather than idealized form.

A number of different and opposed ethics can attain to these very same ideals in their own way. If each ethic is authentic, its adherents should recognize these ideals as embodied by the adherents of the opposing ethic. However, a mutual recognition of this kind will ultimately compromise both sides in the course of a battle whose aim will be the forging of a greater ethic with a higher and more encompassing perspective. The sincerity of Truthfulness and the symmetry of Beauty will demand this.

Whether or not perfection is the ultimate goal of life as an intelligent microcosmic being, it is clear that complacency, laziness, and mediocrity born of weakness and dishonesty will not bring one to whatever is the ultimate goal. So at least in this sense, a certain kind of increasing perfection or refinement (of Truthfulness, Beauty, Strength, and Grace) is necessary in order to ascend toward that end, or even to be able to clearly discern what such an end might really be.

November 27, 2004

Time Keepers of the Earth (Outline)

Chapter One

• The most convincing UFO incidents of the 20th century.

• Quantum physics and the impossible energy requirements of interstellar travel suggesting terrestrial origin.

• The nonsensical fog of ‘alien abduction’ accounts, which defies any clear or apparent purpose scientific or otherwise; its only constant being the sense of a nefarious and hidden reality lying behind the veil of confusion. The highly psychological and predatory nature of the encounter.

• The ancient history of ‘UFO sightings,’ from antiquity to the 19th century.

• The role of the occupants of UFOs in the Abrahamic and Vedic religions.

• In this light, the self-imposed nature of the UFO cover-up as further suggestion of terrestrial origin.

Chapter Two

• The enigmatic monuments of Egypt and South America both in terms of advanced engineering skill, incorporated scientific knowledge and architectural/artistic style are at odds with the historical civilizations to which they are attributed. These civilizations themselves often ‘mythologically’ attribute them to primordially ancient ‘builder gods.’ The precessional alignment of the monuments of Egypt and South America, particularly the Giza pyramids and the Sphinx, as dating them to human ‘pre-history.’

• The Zodiacal or Precessional ‘Long Count’ Calendar in South America and Egypt, particularly its preservation among the Maya and their mind-bogglingly vast and precise decimal calculations according to it. Its use in precisely predicting the rise and fall of world ages.

• The Flood at the end of the last Ice Age as the agent of destruction of this civilization. Scientific evidence for the event circa 12,500 years ago. The Flood as the destroyer of an antediluvian civilization according to Plato, the Epic of Gilgamesh, the Old Testament and the Book of Enoch.

• Where is the body? The mainland of this civilization is missing. It is to be found in Antarctica. The three enigmatically advanced maps of an ice-free Antarctica and the modern history of the continents’ ‘(re)discovery.’ The Theory of Earth-crust displacement as explaining Antarctica’s movement to the southern polar region and the end of the ice age in the northern hemisphere, as well as of the consequent ‘Flood of Noah’ caused by melting ice. The idea of Hyperborea in light of the magnetic pole reversal of the Earth 12,400 years ago and Antarctica’s ‘North-Pole’ location at that time.

Chapter Three

• The idea of an isolated Hyperborean civilization, so advanced while the world around it is savagely primitive, as posing a further problem. It suggests that such a civilization was transplanted to this location, or otherwise artificially brought about in isolation of the rest of Earth and its history. The ‘ruins of Cydonia’ on Mars and the theory of a more recent Martian cataclysm (circa 30,000 BC). A thoroughly civilized pre-cataclysmic Mars as the possible origin of the isolated and advanced antediluvian civilization on Earth.

• The subterranean engineering projects of 19th- to early 20th-century mines, of NORAD and Mount Weather. The suboceanic engineering capabilities and projects of the US NAVY. Consideration that a) these capabilities must have been within the grasp of a civilization as advanced as the one we have been considering; b) the apocalyptic history of this civilization would have compelled it to engage in such projects; and c) the necessity of prolonged subterranean survival, over several generations, may have accustomed this civilization to a primarily subterranean/sub-oceanic life or even brought them to prefer its invulnerability and stealth.

• December 23, 2012, on the Mayan Calendar, the Judgment of the Abrahamic faiths, the nihilism of the Vedic ones and the possible motives of the Time Keepers.

• The philosophical overcoming of Nihilism, ‘mortals’ vs. ‘immortals’ and the ‘return of the gods.’

• The true purpose of a caste system in terms of transmigration of the soul and the attainment of Wisdom.

• The function of a slave caste subject to perpetual terror and holocaust.

• The Mars mission and re-terraforming of Mars (with us as slave labor?) as the end of their vigil. 

• Is this ‘Project Aquarius’ (i.e., the project for the precessional age of Aquarius) once known as ‘MJ-12’? Did the government change the name once they found a terrestrial origin of UFOs? Is the highest government circle on Earth complicit?

January 3, 2005

What philosopher in recorded history has ever revealed the truth, or even an aspect of the truth that remained logically untainted by his many errors?

Plato? No. Aristotle? Certainly not. Patanjali? He still believed in God (Ishvara). Buddha? The unjust Nihilist par excellence, well almost. He forfeits even this title because of his injustice in respect to women. Jesus? Who can make sense of the schizophrenic cross between apocalyptic Jewish Savior-Judge and naïve pacifistic spiritual healer that is left to us in the pages of the ‘New Testament’? Was he one, or the other, or some impossibly disingenuous mix of the two? Descartes? No. Locke? No. Hegel? Nice try. Marx? Absolutely not. Nietzsche? He did not even attempt it, having first asked this very question and having believed that a negative answer was necessary in principle.

What philosopher of recorded history has even sought the Truth with complete honesty, including a total refusal to deceive himself about what he knows or does not know and a willingness to admit just how much he did not know or could not take for granted? We must examine the most honest philosophers.

Zarathustra? He was perhaps, as Nietzsche recognized, the most truthful of all, but still no. The Pre-Socratics? No, radical liars precisely insofar as they were so one-sidedly eccentric and passionate in each having a totally unique and all-encompassing view — they were intellectual-poets. Socrates? In reality the most cunning and mocking of all philosophers until Nietzsche, despite his own claims at his trial and despite Nietzsche’s naïve misreading of him. Nietzsche? Honest insofar as he admitted that he was a masterful liar, but dishonest to himself in terms of the soul, its ‘transcendent’ paranormal abilities, and the related question of the power and place of women.

The fateful answer to both questions is: None.

This means one of two things…

1) If I succeed in either of these endeavors, even the second, I will be the greatest philosopher in recorded human history. A final state of attainment of Truth is not required by the second, but proceeding toward Truth only through the accumulation of truths painstakingly discovered and verified, without a single dishonesty to oneself or others is required, without a single leaning on a crutch of one kind or another as a stepping stone toward truth, or as sustenance on the path. Not even one lie or dishonesty or unjustified assumption or presumption will be excused. A tremendous amount of de-construction would methodologically characterize this endeavor, and by comparison, very little positive discovery of truths. In order to study and interact with other thinkers without lying at all, not even a little in an accommodating way (out of politeness or convenience to proceed in discussion on ‘more fundamental points’), one would have to meet all their doctrines with a rigorous but mercilessly de-structive force. One would make a lot of enemies, and probably lose all of one’s personal friends.

2) If this task proves impossible, and I give it the best try humanly possible, then I will be the man to destroy “the will to truth” once and for all, together with it morality, and firmly replace them with a “will to power” that encompasses paranormal phenomena, thus inaugurating a terrifying new era, a truly Godless “higher history.” In effect, I will become the life redeemer Nietzsche prophesied and symbolized as the ‘second coming of Zarathustra’ — the one greater than Nietzsche himself and “heaver with future,” for whom Nietzsche was merely a herald clearing the way and sounding a prelude. The thunder of his lightning.

If I lack the strength and courage to choose one of these two paths (and the second requires the first as a prologue in order to be thorough and authentic), then I will never amount to more than a sorry ‘could-have-been.’

If we are headed for a new Dark Age, perhaps my ‘destiny’ is not in any way to be entangled in the petty politics on the slippery slope down into it, but rather to become “the philosopher,” the Alpha and Omega of Philosophy, without which the light would perish altogether in the coming darkness.

January 6, 2005

There cannot be any agency, possessed of the (spatially and temporally) relative qualities of intelligence and will, presiding over the world(s). Being, which is Infinite and Eternal, is equal to Nothingness, which cannot ‘be.’ This primal paradox necessitates a perpetual manifestation of beings that define a realm of space and time by their finitude and relative motions. For each and every permutation of form and possible motion of each and every being relative to others, there is a space-time continuum (a world) parallel to others.

The manifestation of a world of beings in time requires the comprehension of conscious and intelligent beings, which act as a Microcosm enfolding the Macrocosm. An intelligent being cannot exist in isolation and is the Microcosm only together with others, in a trans-subjective sense. I alone am not the whole world. If I were, my will would not be limited and I could always move everything and anyone and be anywhere anytime and also know everything about everyone and everything always. This would in effect mean that I was God, and as we have seen not only is ‘God’ impossible, but Life Itself is the impossibility of ‘God.’ Even allowing uncharted paranormal psi-capabilities of the mind, these would be limited by like powers of other minds. My will and intelligence are not limited by those of some supreme agency, but by that of the Other who is always already there together with me.

Nevertheless, the inter-subjective nature of the Microcosm does not justify the moral view that ‘we are all One’ and therefore should not harm each other. The impossibility of solipsism is likewise, paradoxically, the impossibility of its diametric opposite of perfect union. The Microcosm is irreducibly differentiated into individuals. “Blackouts” and other states of so-called ‘unconsciousness,’ such as dreamless sleep, are not evidence of an undifferentiated “collective unconscious” more fundamental than individual consciousnesses. Any comprehension, or even mere perception of these states, is only possible from the vantage point of having ‘returned’ to consciousness of some sort (and to language). The experience is thus not only framed by this apparatus of comprehension, it is in fact inextricable from it. If such states are possible, to privilege them over the differentiated world on which they are dependent and to call the latter ‘superficial,’ or worse yet ‘illusory,’ is completely unfounded.

Thus, even brutally violent strife between individuals is as ‘natural’ as a loving affinity and therefore cannot be reproached on metaphysical grounds. Strife and suffering are fundamental to the world. Nor is there ‘another higher world’ without them, and ‘the soul’ is just as subject to sensual passions as ‘the body.’ In fact, the words ‘discarnate’ or ‘disembodied’ are unfit for what parapsychology strives to indicate by their use. The microcosmic individual must always have a body in the sense of being circumscribed by a limited location in space and time, and the psychical sensorium of this body (even if not constituted by flesh) is always defined by and subject to the matrix of power. Of course, this does not preclude the possibility that a ‘soul’ may discipline itself to dramatically minimize the strife it experiences or engages in (at least for a relatively long period of time). However, this discipline is just that; it is not ‘natural’ by any means but is in fact quite artificial, though perhaps useful under certain circumstances.

The Microcosm is the existential nature of intelligent beings, thus all world-views and moralities that define action are relative interpretations of a primal paradox utterly lacking in purpose or meaning in itself. Insofar as there is a ‘conscience’ at all, it is merely a system of thought that aims to ensure the internal consistency of given world-views in order to foster coherent life activity. Conscientious (internally consistent) world-views may arise that transcendentally encompass many other world-views that seemingly contradict each other from within their own limited perspectives.

In a few words, the world and the individuals within it are inherently amoral. The Microcosm is defined by the primal paradox, which in turn is an expression of the lack of any agency that could impose morality on individuals within the world as if from a place beyond the world. Thus various moralities are not inherently true but are relative and limited interpretations of the world and of people’s actions, defined by an individual within the context of their own life and in terms of the shared meanings of their society. The pangs of conscience that so viscerally dictate the necessity of morality, and seem to punish its faltering, do not dictate the kind of morality one must have but only that one must have some relatively coherent rationale for daily carrying out actions that do not completely contradict each other and thereby lead to a psychological breakdown. These ‘heart-rending’ pangs are thus analogous to the impulse that causes one to pull one’s hand or foot away from something hot before it burns. It is the mind’s protective device to warn against the danger of semantic combustion. In altered or paranormal states of mind, these seizures of profound self-doubt may take the form of hallucinatory dream-like visual imagery of nightmarish vividness.

In a sense, this is to say that morality has a semantic function that aims at a deep linguistic coherence. That is why people who live strictly within a given morality cannot ‘talk’ to others who live within a very different one; whereas one who understands and can speak the language of more than one morality could ‘talk’ to both of them or even mediate between them if one should so choose. Alternatively, the members of a highly advanced civilization might terrorize the primitive culture or cultures into adopting a morality which the advanced civilization knows to be false, but by means of which the unsuspecting primitive cultures may be reduced to slavery and servitude. Even if technologies which are not presently understood, including paranormal mental capabilities, are employed in such a scheme, it must be remembered that what is occurring is no more than a mere act of coercion or wielding of power, however it might be propagandistically portrayed.

June 30, 2005

Over these past few years there have been nights when I felt the most desolate abandonment and condemnation to solitude. It is then, that to maintain the coherence of my own psyche, and perhaps also to cleanse myself of an otherwise volcanic holy rage, I would write the ravings in this black notebook. I’ve written to leave some trace of a path I thought might well lead to oblivion — contemptuously burning my bridges behind me as I went along the Way.

Now, I am as deserted as ever in this world in which I am some ancient stranger. Who has the ears to hear my voice un-tempered by modesty, morality, or even compassion? Who feels the kindship of spirit that I do with Zarathustra, Heraclitus, Nietzsche, and Heidegger?

I still hesitate only because I know what I am capable of.

All my life I have felt an inner sense of right bearing in posture, word, and deed that if I were to act on, it would make me seem totally out of place in this society of barbarous rabble and false mannerisms. I don’t so much fear being ostracized for my own sake. Rather, it’s that if I listened to that inner voice and was mocked for manifesting it in my way of life, it would be a rape of something sacred, an unsurpassable desecration. 

So I’ve guarded it, near unconsciously tempered it with down-to-earth gestures and colloquialisms — from the earliest childhood — drowning that inner daimon who speaks and acts only in oracular maxims or dances in ecstasy, until if that Titanic ethos were to now be salvaged, after so long, if it were to burst forth upon the world in a way that no one could mock it or desecrate it by ignoring it, this daimonic bearing would be divested of majestic poise such that it would have to assume the most terrible and wrathful aspect imaginable. 

In such a world as this, where there is not the slightest longing left for Promethean benefactors of humanity — in fact, only suspicious derision — I would have to become a Metaphysical Terrorist. One who wields Tantric weapons of knowledge so terrible that it would render Caligula’s Luciferian genius childish by comparison, forged of the insights that forced me into those meditations on the nature of evil in this black notebook. 

In all honesty, there are things I know that would choke all the best people I’ve met, and all of the greatest thinkers of the naïve Western tradition, with suicidal despair if they swallowed the whole of it into their shallow souls for even a few moments. But it is more personal than that. It’s not just about information, or thoughts, or even visions — it is about where they lead in deed… beyond morality, beyond good and evil in a sense more intimate and boundless than even Nietzsche could have stomached.
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