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	In the American Humanist magazine Free Inquiry, its Editor, Professor Paul Kurtz, wrote 'We can take nothing for granted: some relatively unknown religious ideology may again sweep the world' (Kurtz, 1994). From a rationalist perspective the disadvantage of religion is that it is capable of facilitating radical social changes which may be undesired. If a religion were to be unrecognized as such it could avoid the modern policy of separating Church and State. 

The theme of this review is that a new religion has indeed become established. In what may, to future generations, be a remarkable exemplification of ambivalence, the new creed has been adopted and is being promoted by leading Humanists. Humanist publications seek to rationalize and debunk claims of supernatural forces, UFO phenomena and pseudoscience, but in this study the processes which are cited as the origin of such claims are applied to Humanists themselves. 'We can sometimes see the error or foolishness in other people's beliefs. It is very difficult to see the same in our own' wrote one contributor to Free Inquiry's sister magazine, Skeptical Inquirer (Alcock, 1995). 

That some Humanists have succumbed to a religious faith appears on first examination to be a blatant contradiction. However when we learn from Wolpert that 'many scientists are deeply religious' this apparent inconsistency is resolved. He reports that around fifty percent of scientists are religious (1992: xiii, 150). Since both religion and science are the product of sublimation, individuals who sublimate their sexual drives are more likely to enter into these activities, including several at once. 

Dawkins wrote of religious faith that 'it is capable of driving people to such dangerous folly that [it] seems to me to qualify as a kind of mental illness' (1989: 330). Wolpert adds that 'the capacity for self-delusion, even among scientists, should never be underestimated: conviction can have profound effects on observation' (Wolpert: 1992: 141). Both Dawkins and Wolpert are noted Humanists. In addition to the examples quoted by Wolpert, in the 18th century there was a school of philosophers, which included Jean-Jacques Rousseau, who maintained that chimpanzees and other anthropoid apes were man (Baker, 1974: 22-23). A more contemporary example might be the events which have followed the discovery of the Dead Sea Scrolls (Baigent & Leigh, 1991). Humans have an enormous capacity for false perception and denial. 

The postulate to be presented here is that the Holocaust, the putative extermination of six million Jews during WWII, satisfies the criteria of the contagion, the heuristic and the commonplace. Details of these and the phantom and granfalloon phenomena were collected and summarized by A. R. Pratkanis, Associate Professor of Psychology at the University of California (1995). It is argued that Holocaust imagery and its associated philosophy displays religious characteristics, and this thesis may illustrate how a religion can evolve. Readers who balk at this 20th century heresy are reminded that it is perilously easy to distort history and if this scenario cannot be reviewed impartially then something is clearly amiss. In the most cogent and scholarly treatment of this topic to date Dr. A. R. Butz (1977) gave the Donation of Constantine as an example of a hoax which took many centuries to debunk. The truth can only be arrived upon when both sides of an argument are considered; we might even regard intolerance of opposing views as conclusive proof of perversion. Wolpert further remarked that 'One should be suspicious of ideas... which have been so easily incorporated into our everyday thinking' (1992: 135). 'Man, it has been said, is not "a veridical animal," but his habit of lying is not nearly so extraordinary as his amazing readiness to believe' (Ponsonby, 1991: 13). 


	A Common Misconception

The distinction must firstly be made between the common perception of the Holocaust, orthodox historical opinion and the view of the Revisionist heretics. A direct correspondence exists between this demarcation and that of the laity, clergy and the infidels of medieval Christian culture (Harper-Bill, 1988: 149). The laity was the people of simple faith who believed what they were told by the clergy, while the higher clerics at least attended Theological Colleges and considered difficult themes like transubstantiation and the various contradictions in the divine text. Unbelievers were isolated, if not actively persecuted. 

The 'orthodox' historical opinion taken is that of Keegan and Messenger, both Sandhurst military historians. Their view is that mass exterminations only took place on Polish territory (Keegan, 1989: 286-288; Messenger, 1989: 97). Specifically, neither Dachau nor Buchenwald were extermination camps. Kurtz (1994) provides a typical example of how erroneous convictions can be founded and maintained: 'With me remain painful memories of the horrible Holocaust' he wrote, 'we arrived at Dachau and Buchenwald just after their liberation.' Kurtz is one of many individuals who still believe that the large numbers of casualties found in concentration camps at that time were victims of a Holocaust. 'We are all even more prone to error when rare or emotionally laden events are involved' proposed Alcock (1995): 'Experiences accompanied by strong emotion may leave an unshakable belief in whatever explanation appealed to the individual at the time.' Mainstream historians now accept that, despite what was concluded at Nuremberg, no mass execution gas chambers existed in the German camps and that the inmates in them died from other causes, mainly starvation and typhus. 

According to the International Committee of the Red Cross,1 'in the chaotic condition of Germany after the invasion during the final months of the war, the camps received no food supplies at all and starvation claimed an increasing number of victims' (ICRC, 1948: 83). The Allies, despite protests from the ICRC, had continually bombarded the supply lines to the camps, exacerbating the already severe conditions prevailing near the end of the war. In this regard the ICRC had protested as early as 15 March 1944 about 'the barbarous aerial warfare' (ICRC, 1947: 78). Many tens of thousands of camp internees died, especially in the winter and spring of 1945, during the unimaginable turmoil of the closing stages of the war. Epidemics of typhus in the camps were common.2 'In times of crisis - war, stock frenzy, pestilence, riot... a society will have indefinite fears, hopes, and anxieties, but its contact with reality will be quite tenuous' suggests Paulos (1995). 


Table. Summary of Quoted Social Psychological Phenomena

	Commonplace 
	A widely accepted belief that can serve as the basis of an appeal. 

	Contagion 
	If one vivid report is received, any superficially similar phenomena will be attributed to the same cause. 

	Granfalloon 
	A proud and meaningless association of human beings. 

	Heuristic 
	An if... then rule which follows non-rigorous logic. 

	Phantom 
	A goal or ideal that looks real and possible; it looks as if it might be accomplished with just the right effort, just the right belief, or just the right amount of money, but in reality it can't be obtained. 


	Holocaust as Contagion

The essence of the contagion is that if one vivid report is received, any superficially similar phenomena will be attributed to the same cause. Besides the occasion when the Devil's footprints were purportedly seen in the snow and ice of Devonshire in February 1855, a more recent instance occurred in Holland in 1978 when 100 sightings of an escaped panda were reported even though the animal had been killed within a few yards of the zoo from which it had escaped (Nickell, 1996). In the first case sightings of unusual footprints were attributed to the Devil and in the second, many equivocal glimpses of animals were thought to be the panda. The human capacity for dual interpretation is a likely origin of the contagion phenomenon. 

In the Holocaust, many sinister features may be duplicate and assumed. For example, any large hospital has a crematorium but the installations in the concentration camps have been imbued with deep significance. Auschwitz, the largest camp by far, had a typical population of 70,0003 and so the absence of such a facility would have been unusual. A similar situation may exist with the gas used to fumigate clothes and buildings in attempts to control the lice which were the vector of typhus. 

In 1988 the American engineer Fred Leuchter visited the Auschwitz, Auschwitz-Birkenau and Majdanek camps to take samples of the residues of Zyklon B (hydrocyanic acid) which would inevitably remain if the supposed gas chambers had really been used as such. They were the first forensic tests ever undertaken of the putative gas chambers. Leuchter is a consultant who has been hired by the American Prison Service to advise on the construction of their gas chambers. Residues of cyanide in Delousing Facility No. 1 at Birkenau, which was the control sample, were 1000 times higher than in samples taken from the communal shower areas which are supposed to have served as gas chambers for mass killing. Residues in the latter were consistent with a single fumigation cycle having been performed. Leuchter (1989) concluded: 

After reviewing all of the material and inspecting all of the sites at Auschwitz, Birkenau and Majdanek, your author finds the evidence is overwhelming. There were no execution gas chambers at any of these locations. It is the best engineering opinion of this author that the alleged gas chambers at the inspected sites could not then have been, or now, be utilized or seriously considered to function as execution gas chambers. 

Subsequent reports by the chemist Germar Rudolf (Kammerer & Solms, 1993) and the President of the Austrian Chamber of Engineers Walter Lüftl have agreed with Leuchter's conclusions with regard to Auschwitz. 

As Verall relates in Did Six Million Really Die?,4 despite inspections by the International Committee of the Red Cross of numerous concentration camps, throughout the 1,600 pages of their Report of the IRCC on its Activities during the Second World War not a single mention is made of any gas chamber. Butz, Verall and Rassinier have all argued that there were not even six million Jews in occupied Europe at the time and have expended considerable effort demonstrating demographically that large numbers of survivors remained.5 Rassinier (1978), an inmate in several camps, has given a credible account of what life in them was really like as well as debunking the first wave of fanciful elaborations by inmates who were in the same camps as he. Only a proportion of the prisoners were Jews and the camps were largely administered by the inmates themselves. Both the British and American governments employed concentration camps during WWII to incarcerate potentially subversive elements (Ponting, 1990: 151-152). The mortality rate in Japanese POW camps was almost seven times that in the German POW camps (Johnson, 1983: 428). 

In his pre-war persecution of the kulaks ('rich peasants') Stalin transported huge numbers of his own countrymen to camps and around a quarter are said to have died even before their arrival. Literally, kulak means 'tight fist' although the grip may have been an oppressive or a protective one: its original, pre-Bolshevik definition was ambiguous (Smith, 1989: 123). Just as the charge of 'Nazi' or 'fascist' is nowadays likely to be made against anyone who expresses certain opinions, in Stalin's regime of terror the meaning of kulak progressively became 'anyone who refuses to sell their grain to the state' and ultimately 'anyone who doesn't toe the party line.' The same capacity for dual interpretation upon which the contagion relies can also be used to change the meaning of words to further political goals (Wat, 1990: 357-358). Reitlinger (1953: 3) concedes of the term 'Final Solution' that 'previously the expression had been used quite loosely in varying contexts, the underlying suggestion always being emigration.'6 


	Survivor Testimony

Historical truth is not exempt from scientific standards (Hyman, 1995). Both history and science must be amenable to change as new information becomes available whereas 'theology is not open-ended' (Cohn-Sherbok, 1989: 73); it starts with the immutable assumption that God exists. However disconcerting this thesis may be to some (and objections having an emotional origin must be treated with suspicion), given the premise that a characteristic of certain races is a tenuous grasp on reality7 this postulate appears to be a consistent one. Jews might create religious concepts as other cultures produce popular music and if so then every now and again there is bound to be a hit. Rabbi Jacobs (1964: 211) posed an interesting conjecture: 

If we suppose, for instance, that a group of devout believers wished to retell the story of Dunkirk in terms of God's miraculous acts through which He saved mankind from the horrors of Hitlerism, naturally they would not treat the events as would the factual historian. They would highlight certain events, they might sing special hymns of praise to the heroic little boats which snatched the soldiers out of the jaws of death and captivity. They might perhaps exaggerate the numbers of these or, conversely, they might describe the might of the foe in terms unwarranted by the evidence. If we then imagine that the resulting saga was added to from time to time and that later events in which the devout saw God's hand were somehow fitted into the picture, we have some idea of how a record can be at one and the same time grounded in actual events and yet partake of the nature of a fictitious narrative. 

The new term is Holocaustianity8 and perhaps a quintessential example of what Jacobs describes is the following (Justman, 1995: 73): 

The story is told that after his escape from the Warsaw ghetto a famous rabbi was invited to see Winston Churchill and advise him on how to bring about Germany's defeat. The rabbi (the story goes) replied as follows: 'There are two possible ways, one involving natural means, the other supernatural. The natural means would be if a million angels with flaming swords were to descend on Germany and destroy it. The supernatural would be if a million Englishmen parachuted down on Germany and destroyed it.' Churchill, being a realist, chose the natural method, angels with flaming swords. 

Hilberg (1961: v) claims that the German bureaucracy determined 'to destroy, utterly and completely, the Jews of Europe.' According to one Holocaust theologian, Fackenheim, 'It is a sacred duty to remember the Holocaust. The intention of the Nazis was to eliminate all Jews - no survivor was to be left to tell the story of the horrors which took place' (Cohn-Sherbok, 1989: 46). Yet a search of a psychological database will yield scores of references to 'Holocaust survivors' and living 'victims of the Holocaust.' Use of the term genocide9 presents a similar semantic problem since clearly the Jewish race is not extinct, nor can it be claimed with veracity to have ever been remotely close to such a state. Nevertheless, claims of 'the deliberate and systematic near-annihilation of the Jews' (Rich, 1987) are accepted without question. Here, it is proposed, we need to examine our capacity to tolerate such misuse of words and contradictory definitions. 

There is an almost complete absence of criticism of Holocaust claims in the literature yet confirmation of the present thesis can still be found. Its basic emotionality is discussed by Lisus and Ericson (1995) and McCarroll et al. (1995). The phenomenon of the 'professional Holocaust witness' is uncritically documented by Bar-Tur and Levy-Schiff (1994); survivors 'fared better in their subsequent lives than has been indicated by much of the psychoanalytic and psychological literature' (Lee, 1988) and even 'went to lengths to create memories to victims' (Zweig, 1987). This subject may have been dominated by 'professional witnesses' since the first post-war trials (Halow, 1993).10 


	Holocaust as Heuristic

A heuristic is an if... then rule which follows non-rigorous logic (Pratkanis, 1995). A common heuristic is the assumption that an expensive item is superior to one which costs less. The conclusion which follows the premise may generally be true, but then important exceptions occur. For example, the price of tobacco, alcoholic drinks or perfume bears little relation to its actual cost of production. 

Another heuristic is 'There's no smoke without fire.' The Christian creed (the Godhood of Christ, the Resurrection etc.) would hardly be accepted by a critical historian yet these beliefs have persisted for two millennia. 

Of relevance here is the heuristic that something which is established at a trial must be true, because the rumours of a Holocaust which were circulating at the end of WWII were given substance at the Nuremberg Trials. However these were not formal trials as most people know them but a highly unusual series of Military Tribunals. The following extracts from the Charter of the International Military Tribunal, defining the terms under which it and the subsequent Nuremberg Military Tribunal were to operate, are sufficient to demonstrate that by no stretch of the imagination can they be considered a proper legal process: 

Article 19. The Tribunal shall not be bound by technical rules of evidence. It shall adopt and apply to the greatest possible extent expeditious and non-technical procedure, and shall admit any evidence which it deems to have probative value... 

Article 21. The Tribunal shall not require proof of facts of common knowledge but shall take judicial notice thereof... 

The Tribunals discarded virtually all inhibitions as far as proper legal procedures were concerned, and can accurately be described as a travesty. Although there was sanctimonious talk of having 'a fair trial,' practically anyone could take the witness stand and say almost anything they liked. 'It is the experience of criminology that witness testimony is not among the best of evidence' opined the judge in the 1963 trial of R. K. L. Mulka (Butz, 1977: 187). Even defendants' confessions cannot be relied upon; they may be coerced under physical or psychological torture and can be reliably induced even in unwitting subjects (Kassin & Kiechel, 1996). The legal basis of these trials is well summarized by Veale (1968: 213). 

An example shall be given which typifies the attitude and procedures of these post-war Tribunals. At the IMT one defendant, Gustav Krupp, was the elder of a family which ran Fried. Krupp A.G., a large corporation concerned with naval shipbuilding, armament supply and mining. The elder Krupp was charged, amongst other things, with using slave labour. When it became clear that Gustav Krupp was too old and sick to stand trial, the prosecution attempted to substitute his son Alfried in his place (IMT vol. I: 84; Butz, 1977: 21-22). This failed, and later at the NMT Alfried Krupp and another eleven leading company personnel were tried. Half-way through the 11-month trial, on 16 January 1948, the defence counsel walked out of the court in protest, although the prosecution of several defendants continued regardless. The defence staff were eventually marshalled and six leading defence counsel were themselves taken into custody for contempt of court. An account of this debacle is contained in NMT volume XV (996-1013). 

Many of the documents which were submitted to these Tribunals are not reliable; originals were not produced in court and have not been retained (Porter, 1996: 5-7). Porter reports that the Nuremberg Trials found for the existence of execution 'steam chambers' at Auschwitz and Treblinka. At the International Military Tribunal for the Far East (IMTFE) Japanese defendants were convicted of making 'human soup' (1996: 14, 23). The only forensic report ever submitted to the Tribunals, USSR-54, 'proved' that the Germans were responsible for the Katyn massacre (Porter, 1998). 

It may be that an existing heuristic can only be displaced when impressive events occur (or, at least, believed to have occurred). The consensus both before and after Darwin was that Occidentals are the most resourceful, inventive and scientific race of mankind and thus are best-equipped to check man's primordial, destructive instincts. The Holocaust has changed that: 'From this moment, fundamental assumptions about our civilization have no longer stood unchallenged' (Hilberg, 1961: 760). The new heuristic, which often remains implicit, is that if Occidental males are allowed to follow their instincts then certain groups whom they regard as inferior will end up being herded into gas chambers. According to this creed, humans are capable of anything - the most proud race indulged in systematic mass murder on an unprecedented scale, and 'Social Darwinism terminates in Hitler's holocaust' (Johnson, 1983: 731).11 

Irving (1996: 91-92) has recently reported the discovery of a missing document which shows that in the spring of 1942 Hitler had repeatedly ordered the solution of the Jewish problem 'postponed until after the war was over' and, as far as the mass extermination of Jews is concerned, admits Johnson, 'Hitler never referred to it' (1983: 418). 

A reasonable and humane method of eugenic control would simply be to require that a licence be obtained for the production of a child. That such control is necessary is quite plain (Lynn, 1995). 


	Malign Encouragement

In another study by this author12 Malign Encouragement is encouraging an opponent to pursue an adverse strategy. One example of Malign Encouragement is a state financing the pacifist movement of a country with which it is at war. A consequence of the Holocaust ethos is that Jews are allowed to dominate the American film and broadcast media industries, which have world-wide influence, almost without criticism. Lichter et al. (1997) remark that 'It has become an article of faith in Hollywood that the mass audience can be educated while it is entertained.' Jews also appear to occupy many influential positions in the British media. 

Television as a tool of emotional and psychological manipulation has a power which is unprecedented in human history. With its biased portrayals of white perpetrators and black victims (Estep & Macdonald, 1985; Sheehan, 1995) and ceaseless promotion of miscegenation, the mass media appears to be fostering an Occidental suicide cult. Science is no longer depicted as beneficial and capable of solving problems but actually detrimental (Evans, 1996). Hilberg however claims that 'Jews seek to perfect their position in society by perfecting the society in which they live' (1961: 763). 

Jews collectively condemn racism but their ambivalence is profound (Shahak, 1994; 1995). With seemingly rare frankness Ariel (1996: 109) asks 'How can we value equality, tolerance, and religious pluralism, on one hand, while believing that God favours the Jews and has reserved for us a special destiny, on the other hand?' Judaism is essentially the theology of a people, i.e. a race, because 'Israel, God, and the Torah are one' (Ariel, 1996: 134; Einstein & Kukoff, 1989: 157). Consistent with this theme, in relation to the Holocaust we can read that 'those who participated in this tragedy murdered the God of Israel six million times' (Cohn-Sherbok, 1989: 47) and that 'Six million Jews were not murdered. One Jew was murdered, six million times over' (Gutman, 1990: 524). 


	Holocaust as Commonplace, Phantom and Granfalloon

According to Pratkanis (1995), 'commonplaces are widely accepted beliefs that can serve as the basis of an appeal.' The Holocaust can certainly be included in this category; for example, it is recognized among Jewish fund-raising organizations that the Holocaust is an efficient income promoter. Other examples of contemporary commonplaces are that if something is natural it is better, or that science neglects the psychic and spiritual side of man. 

A phantom object is 'an unavailable goal that looks real and possible; it looks as if it might be obtained with just the right effort, just the right belief, or just the right amount of money, but in reality it can't be obtained' (Pratkanis & Farquhar, 1992; Pratkanis, 1995). An out-of-stock consumer good, unobtainable love-object, the conditional arrival of a Messiah, a Heavenly afterlife or earthly Utopia are all examples of phantoms. 

If the phantom is earthly and unattainable, the adherent of the phantom is insatiable and may constantly seek external scapegoats to blame for the non-appearance of his ideal. So precious is his grand objective that fact becomes secondary; emotions can become so charged that reason is lost amid a swell of passions. 

Arguably, three essential components of a religion are hope, faith and the catharsis of guilt. Christianity has been in decline for several decades in Western society but humans still have a religious nature and the ideology of the Holocaust may have satisfied the need for something to believe in. Faith is vested in the utopia on Earth which is to arrive when the ideal of a multiracial, 'rainbow' society is achieved in which racism has been eradicated and everyone, regardless of their colour or creed, will live together in harmony. 'Humanism today advocates the building of a world community and the development of a global ethics that transcends ethnic differences' wrote Kurtz (1995), 'those who oppose these ethical values are the enemies of humankind.' 

The latter part of this statement further points to the existence of a granfalloon: 'a proud and meaningless association of human beings' (Vonnegut, 1976; Tajfel, 1981; Turner, 1987; Pratkanis, 1995). The granfalloon, like the phantom, can serve as an effective propaganda device. The ease and rapidity with which granfalloons can be established is surprising. Quoting Pratkanis (1995): 

Granfalloons are powerful propaganda devices because they are easy to create and, once established, the granfalloon defines social reality and maintains social identities. Information is dependent on the granfalloon. Since most granfalloons quickly develop out-groups, criticisms can be attributed to those 'evil ones' outside the group, who are thus stifled. To maintain a desired social identity, such as that of a seeker or a New Age rebel, one must obey the dictates of the granfalloon and its leaders. 

In a study of the granfalloon phenomenon by the social psychologist Henri Tajfel subjects were assigned to group X or group W merely by the toss of a coin. Then 'total strangers were acting as if those in their granfalloon were their close kin and those in the other group were their worst enemies' (Pratkanis, 1995). 


	The New Heresy

The reaction which can follow criticism of Holocaust claims is similar to that which might have been provoked on questioning the existence of a Supreme Deity hundreds of years ago. Indeed Butz (1977: 188-189) and Kretschmer (1993) have compared the Nuremberg Tribunals to early witchcraft trials in which the existence of the Devil was never questioned and denial of it was completely impractical as a defence. The defendants at Nuremberg were placed in just as impossible a position. Quoting Ernest Jones (in Wolpert, 1992: 53), 'The average man of today does not hesitate to reject the same evidence of witchcraft that was so convincing three centuries ago, though he usually knows no more about the true explanation than the latter did.' Comparisons can be drawn between images of Jews being herded into the Nazis' diabolical gas chambers and the Devil shovelling coals to torment the wicked in the fires of Hell. Imagery of this kind, presenting Germans (and especially Hitler) as personifications of evil, may be examples of what Smith (1995) describes as 'continuations of religious assumptions from the past in different guise.' In the modern incarnation of this theme however the victims are portrayed as completely innocent: 'They died because of the sins of others' (Cohn-Sherbok, 1989: 30). Similarities exist between the claimed Nazi extermination of six million Jews and a number of Talmudic accounts (Butz, 1977: 245-247; Yadin, 1971: 255-259). 'The Holocaust was not a unique occurrence' writes Cohn-Sherbok (1989, 79); 'it was rather the most recent manifestation of the demonic outburst of evil.' Some Holocaust features, such as the 'human soap,' are obvious echoes of First World War propaganda.13 

Besides vilification, opponents of the Revisionist view have employed unscrupulous methods and sometimes even the tactics of the mob. Johnson (1983: 708) surmised that 'Utopianism is never far from gangsterism.' Such attitudes are justified because 'the Holocaust must continue to be resisted in contemporary society' (Cohn-Sherbok, 1989: 49) and there are frequent allusions to 'the struggle against antisemitism and racism' (Gutman, 1990: 524). Information is strictly controlled, with almost complete suppression of any data which casts doubt upon the orthodoxy which has successfully been established.14 


	Conclusion

According to Hoffman15 Holocaustianity seeks to 'replace Calvary with Auschwitz as the central ontological event of Western Civilization.' A rational argument exists that the contemporary, exaggerated perception of the Holocaust has developed from wartime propaganda to an ethos which numerous factions find highly advantageous to sustain. These groups are so multifarious that it is easier to specify the single group to whose advantage it is not: decent, white, heterosexual males. Certain perceptions are tabooed because Occidental male awareness and his ability to discriminate exposes strategies which the executors of conflicting strategies wish to disguise. They seek to control information and the modern capacity to do so via the mass media is unprecedented. 

By extending the boundaries of anathema and suppressing open discussion about the disparate traits of races a new religion has effectively been instituted. We are certainly dealing with religious ideas because not just words but also numbers have assumed values and interpretations which are deeply symbolic; they have become 'theological concepts' (Cohn-Sherbok, 1989: 33). 

Holocaustianity is inferior to Christianity because it has a dishonest catechism (it claims that black equals white) and it inadequately discharges guilt. Reitlinger, for example, believes that 'it does not make the guilt of the living German any less, if the figure of six million turns out to be an over-estimate' (1953: 489). Guilt is placed onto men, with their supreme and unforgivable sin being the Holocaust. Occidental males are incapacitated by false guilt and self-doubt; every race is encouraged to be proud of its culture except Europids and one can talk about thoroughbred dogs but never humans. The product is a society which discriminates in every subtle and significant way against the very people who are most valuable to it. 

Former labour camps and 'museums' now serve as shrines and virtual churches (see Lisus & Ericson, 1995). This postulate of the essentially religious nature of the Holocaust also accounts for the uncritical acceptance of the incredible cremation rates which were supposed to have been attained in the Germans camps; according to some claims the Nazis killed every Jew in the world several times over.16 'We can switch this critical thinking unit on or off' proposed Alcock (1995), 'we may switch it off entirely if dealing with religious or other transcendental matters.' Forged atrocity photographs can be found in any sizeable public library.17 These 'photographs' (many are merely reproductions of drawings) originated from the Soviet Bloc during the Cold War (see also Barron, 1990). 

Despite historians' awareness that no gas chambers existed in the German camps, guilt-laden homages are still made to them and overtly religious testimonies are made of how 'the birds stopped singing' or 'the flowers refused to grow.' There are a number of accounts of showers, and a building at Auschwitz, being modified for demonstration purposes immediately after the war.18 Undoubtedly many atrocities occurred during WWII but the scenarios presented by Reitlinger, Hilberg et al. simply cannot withstand critical examination. Their claims are fantastic and their sources are very frequently unreliable.19 

The paramount goal of civilization must be truth, freed of religious or political dogma, because progress can only be based upon it. Sir Stanley Unwin (1960: 328) wrote: 

The enemy of subversive thought is not suppression, but publication: truth has no need to fear the light of day; fallacies wither under it. The unpopular views of today are the commonplaces of tomorrow, and in any case the wise man wants to hear both sides of every question. 

The perception which is obtained when unpopular views are suppressed is at best a distortion and at worst a delusion. 


	Notes

1. Quotations of the Red Cross documentation are taken verbatim from Did Six Million Really Die? since these sources are not accessible to the public. 

2. 'Germany in the spring months of April and May was an astounding sight, a mixture of humanity travelling this way and that, homeless, often hungry and carrying typhus with them…. The more territory that was uncovered, the greater was the number of reported cases; for Western Germany in the area of the American advance was rather uniformly seeded with typhus. To be sure, there were heavily involved communities and others lightly affected. There were great accumulations of cases in the concentration and prison camps, and in nearby small communities' (Gordon, 1948: 16-27 in Butz, 1977: 46-47). 

3. See Butz (1977: 50, 126-127); several sources are quoted in confirmation of this general figure. 

4. This Revisionist tract is one of the most widely circulated treatises published on this subject. Errors have been corrected in successive editions; it is now in its third edition. 

5. Butz (1977: 10): 'This may surprise the reader who regards the tale of Jewish extermination as a near certainty; such is simply not the case. There are many considerations supporting this view and some are so simple that they may surprise the reader even further. The simplest valid reason for being skeptical about the extermination claim is also the simplest conceivable reason; at the end of the war they were still there.' Even Cohn-Sherbok (1989: 23) details 'the flood of European Jews [who] sought refuge in America after the Holocaust.' 

6. According to Lord Russell of Liverpool (1956: 265), 'The Nazis were experts in the use of euphemism and when it came to killing never called a spade a spade. Special treatment, extermination, liquidation, elimination, resettlement, and final solution were all synonyms for murder.' His book ends with a graphic account of the use of the 'Dachau gas chamber' while even the most conservative historian accepts that Dachau never had an operational gas chamber. 

7. Reitlinger (1953: 531): 'A certain degree of reserve is necessary in handling all this material and particularly this applies to the [survivor narratives]. For instance, the evidence concerning the Polish death camps was mainly taken after the war by Polish State commissions or by the Central Jewish Historical Commission of Poland. The hardy survivors who were examined were seldom educated men. Morevover, the Eastern European Jew is a natural rhetorician, speaking in flowery similies. When a witness said that the victims from the remote West reached the death camp in Wagons-Lits he probably meant that passenger coaches were used instead of box-cars. Sometimes the imagery transcends credibility...' 

8. The term probably first appeared in Choice, edited by the Dowager Lady Jane Birdwood, no. 27, November 1995. 

9. The term was coined by a Jewish Prosecutor at Nuremberg 1945-6, Raphaël Lemkin (1944: 79-95). In his very broad definition genocide is 'a coordinated plan of different actions aimed at the destruction of the essential foundations of the life of national groups.' In the area of morality for example, 'the moral energy of the group should be concentrated upon base instincts and should be diverted from moral and national thinking. It is important for the realization of such a plan that the desire for cheap individual pleasure be substituted for the desire for collective feelings and ideals based upon a higher morality.' In this paper genocide is employed literally with cide meaning killing (after a homicide the subject is not extant). If we were to employ Lemkin's definition many features of contemporary life for whites might be regarded as genocidal. 

10. Halow combines his perceptions as a court reporter during the Dachau Trials with a review of the official record. 

11. This is the notion of 'Science and the Barbarian Spirit' as detailed in Note 13. Arguably the single most important psychological mechanism is projection: assuming that others act or perceive similarly. 

12. Procedural Analysis, a new psychonomic system based on sex differences and evolution theory. A procedure is an innate behavioural mechanism by which an organism proceeds in its competition with a symbiont. In other words, a procedure is a sequence of moves in a human game. 

13. One false report (entitled 'Germans and their Dead - Revolting Treatment - Science and the Barbarian Spirit') appeared in The Times, 17 April 1917, p. 5. Fuller details are given in Ponsonby's Falsehood in Wartime (1991: 102-113), including the charge that margarine was being produced from the bodies of fallen soldiers, and this work provides additional examples of the contagion phenomenon. Kerr (1990) remarks that 'The German Corpse Factory' was the most popular atrocity story of the First World War. Hilberg (1961: 623-624) admits that the Second World War 'human soap' rumour was probably unfounded, at least as far as the 'killing centres' are concerned, while Porter (1996: 5) reports that the soap which was presented as evidence at the Nuremberg Trials has never been tested and the 'recipe' (USSR-196) is a forgery. 

14. Udo Walendy, the author of Forged War Crimes, is currently serving 30 months in a German prison for publishing his work. Simon Wiesenthal, and others such as Kurtz (1995), consider that 'The survivors of the Holocaust, just like the members of any religious community, are entitled not to have their martyrdom mocked. The claim of the "Auschwitz lie" is a slap in the face of all those who have gone through the martyrdom of Auschwitz, and indeed a slap in the face of their children. On the soil of Germany, which bears the responsibility for Auschwitz, it seems to me entirely legitimate to protect the survivors and their children against such slaps by penal legislation' (Wiesenthal, 1990: 474-475). Over 40 million people died during WWII (Messenger, 1989: 242-243) and many have precedence for martyr status before it is conferred on those fortunate enough to have survived. One obvious candidate is those soldiers who believed they were dying to uphold Freedom of Speech. Fishman (1975: 3-30) employs the term 'Jewish martyrology' and this text might be useful for comparison. 

15. In his commentary to a Press Release by Ralph Grunewald of the United States Holocaust Memorial Museum dated 27 July 1998 demanding the removal of crosses at Auschwitz, Michael A. Hoffman II goes on to state: 'I declare that the "Holocaust" cult is a vulgar form of the Jewish religion itself and that by means of the US "Holocaust" Museum, Judaism, contrary to the US Constitution, is emerging as our de facto state religion.' 

16. At Auschwitz 'in forty-six days during the summer of 1944 between 250,000 and 300,000 Hungarian Jews alone were done to death' (Shirer, 1964: 1156); 'Auschwitz remained the "model" camp, capable by 1943-44 of destroying 12,000 persons a day. Its gas chambers accommodated up to 2,000 prisoners at a time… The incinerators were worked around the clock' (Parrish, 1978: 182); 'In round numbers, about 24,000 corpses were handled every day' (Lengyel, 1973: 81). Thus, according to the conventional view that mass exterminations were carried out between January 1942 to the beginning of 1945, at this rate (in round numbers) 6, 13 or 26 million people were killed at Auschwitz alone. Each of these texts purports to be a factual account. However in what is regarded as a moderate description, Reitlinger (1953: 150) maintains that all four Auschwitz crematoria were not operational until May 1945. According to him they were then superseded when the Nazis achieved the unlikely feat of completely consuming corpses in fires in open pits dug into a swamp. 

17. See Walendy (1996). Many of these photographs can be found, presented as authentic, in The Yellow Star (Schoenberner, 1969). 

18. The shower heads in the Dachau 'gas chamber' are reportedly buried into concrete and otherwise entirely disconnected. When interviewed in 1992 the curator of Auschwitz, Dr. Franciszek Piper, admitted that Krema I was a replication constructed under Stalin's direct orders after the war. One of the 'crematory chimneys' there stands alone and is not attached to any building. Plans for David Irving to tour Auschwitz with a BBC televsion crew and point out the fabrications were cancelled when Irving was permanently banned from the site in July 1998. 

19. One example is the infamous 'Gerstein Statement.' Compare Kogon et al. (1994: 129-130) with Porter (1996: 12-13) and especially Butz (1977: 105-107; 251-258) where the 'Statement,' in which it is claimed that Hitler visited Lublin and 25 million were exterminated, is reproduced in full. There seems to be a pattern of works being cited which were originally published in Poland after WWII and this appears to have been an avenue by which spurious information was fed to the West. Johnson described the earlier school of Comintern propagandists as 'the best in the world' (1983: 335). 


	References


Alcock, J. E. (1995). The Belief Engine. Skeptical Inquirer 19(3): 14-18.
Ariel, D. S. (1996). What Do the Jews Believe?: The Jewish Faith Examined. London: Rider.
Baigent, M. & Leigh, R. (1991). The Dead Sea Scrolls Deception. Jonathan Cape, London.
Baker, J. R. Race. (1974). London: Oxford University Press.
Barron, J. (1990). Dezinformatsiya. In P. Kerr (Ed.), The Penguin Book of Lies. London: Viking.
Bar-Tur, L. & Levy-Shiff, R. (1994). Holocaust review and bearing witness as a coping mechanism of an elderly Holocaust survivor. Clinical Gerontologist 14(3): 5-16.
Butz, A. R. (1977). The Hoax of the Twentieth Century. Uckfield, Sussex: Historical Review Press.
Cohn-Sherbok, D. (1989). Holocaust Theology. London: Marshall Morgan and Scott.
Dawkins, R. (1989). The Selfish Gene (2nd ed.). Oxford: Oxford University Press.
Einstein, S. J. & Kukoff, L. (1989). Every Person's Guide to Judaism. New York: UAHC Press.
Estep R. & Macdonald, P. T. (1985). Crime in the afternoon: Murder and robbery in soap operas. Journal of Broadcasting and Electronic Media 29: 323-331.
Evans, W. (1996). Science and reason in film and television. Skeptical Inquirer 20: 45-58.
Fishman. W. J. (1975). East End Jewish Radicals 1875-1914. London: Duckworth.
Gordon, J. E. (1948). Louse-Borne Typhus Fever in the European Theater of Operations, U.S. Army 1945. In Rickettsial Diseases of Man, Ed. Forest Ray Moulton. Washington, DC: American Academy for the Advancement of Science. From Butz (1977) pp. 46-47.
Gutman, I., Ed. (1990). Encyclopedia of the Holocaust. New York: Macmillan.
Halow, J. (1993). Innocent at Dachau. Newport Beach, CA: Institute for Historical Review.
Harper-Bill, C. (1988). Christianity in the West to the Reformation. In Leslie Houden, Ed., The World's Religions: Judaism and Christianity. London: Routledge, pp. 131-153.
Hilberg, R. (1961). The Destruction of the European Jews. London: W. H. Allen.
Hyman, R. (1995). Historical truth is not exempt from scientific standards. Skeptical Inquirer 19: 27.
ICRC. (1947). Inter Arma Caritas: the Work of the ICRC during the Second World War. Geneva: Comité International de la Croix-Rouge.
ICRC. (1948). Report of the International Red Cross Committee on its Activities during the Second World War, vol. III. Stockholm: Comité International de la Croix-Rouge.
Irving, D. (1996). Nuremberg: The Last Battle. London: Focal Point Publications.
Jacobs, L. (1964). Principles of the Jewish Faith: An Analytical Study. London: Valentine Mitchell.
Johnson, P. (1983). A History of the Modern World: From 1917 to the 1980s. London: Weidenfeld & Nicolson.
Justman, S. (1995). The Jewish Holocaust for Beginners. London: Writers and Readers.
Kammerer, R. & Solms, A. (1993). The Rudolf Report. Uckfield, Sussex: Cromwell Press.
Kassin, S. M. & Kiechel, K. L. (1996). The social psychology of false confessions: Compliance, internalization, and confabulation. Psychological Science 7(3): 125-128.
Keegan, J. (1989). The Second World War. London: Hutchinson.
Kerr, P., Ed. (1990). The German Corpse Factory. In The Penguin Book of Lies. London: Viking, pp. 301-304.
Kogon, E. et al., Eds. (1994). Nazi Mass Murder: a Documentary History of the Use of Poison Gas. New Haven, Connecticut: Yale University Press.
Kretschmer, W. (1993). Die mittelalterliche Hexenprozess und seine Parallel in unserer Zeit (The medieval witchcraft trials and their parallels in our time). Deutschland in Geschichte und Gegenwart 41(2): 25-28.
Kurtz, P. (1994). Notes from the Editor. Free Inquiry 14(4): 5.
Kurtz, P. (1995). Remembering World War II: Racial superiority and 'ethnic cleansing' revisited. Free Inquiry 15(3): 19.
Lee, B. S. (1988). Holocaust survivors and internal strengths. Journal of Humanistic Psychology 28: 67-96.
Lemkin, R. (1944). Axis Rule in Occupied Europe: Occupation, Analysis of Government, Proposals for Redress. Washington: Carnegie Endowment for International Peace.
Lengyel, O. (1973). Five Chimneys. London: Granada.
Leuchter, F. A. (1989). The Leuchter Report. London: Focal Point Publications.
Lichter, S. R., Lichter, L. S. & Amundson, D. (1997). Does Hollywood hate business or money? Journal of Communication 47(1): 68-84.
Lisus, N. A. & Ericson, R. V. (1995). Misplacing memory: The effect of television format on Holocaust remembrance. British Journal of Sociology 46(1): 1-19.
Lord Russell. (1956). The Scourge of the Swastika. London: Transworld.
Lynn, R. (1995). Dysgenic fertility for criminal behaviour. Journal of Biosocial Science 27(4): 405-408.
McCarroll, J. E., Blank, A. S. & Hill, K. (1995). Working with traumatic material: Effects on Holocaust Memorial Museum staff. American Journal of Orthopsychiatry 65(1): 66-75.
Messenger, C. (1989). The Chronological Atlas of World War Two. New York: Macmillan.
Nickell, J. (1996). 'The Devil's Footprints': Solving a classic mystery. Skeptical Inquirer 20(1): 16-18.
Parrish T., Ed. (1978). The Encyclopaedia of World War II. London: Secker and Warburg.
Paulos, J. A. (1995). Rumors, self-fulfilling prophesies and national obsessions. Skeptical Inquirer 19(4): 26-27.
Ponsonby, A. (1991). Falsehood in Wartime. Costa Mesa, California: Institute for Historical Review. (First published 1928).
Ponting, C. (1990). 1940: Myth and Reality. London: Hamish Hamilton.
Porter, C. W. (1996). Not Guilty at Nuremberg: The German Defence Case. Hull, Yorkshire: Heretical Press. (Undated). Brighton, Sussex: Historical Review Press.
Porter, C. W. et al. (1998). Soviet Evidence at Katyn: Document USSR-54 at Nuremberg. Hull: Heretical Press.
Pratkanis, A. R. & Farquhar P. H. (1992). A brief history of research on phantom alternatives: Evidence for seven empirical generalizations about phantoms. Basic and Applied Social Psychology 13: 103-122.
Pratkanis, A. R. (1995). How to sell a pseudoscience. Skeptical Inquirer 19 (4): 19-25.
Rassinier, P. (1978). The Holocaust Story and the Lies of Ulysses. Costa Mesa, California: Institute for Historical Review.
Reitlinger, G. (1953). The Final Solution: The Attempt to Exterminate the Jews of Europe 1939-1945. London: Valentine, Mitchell.
Rich, H. (1987). Genocide as a socio-political process: Review essay. Canadian Journal of Sociology 12: 393-404.
Schoenberner, G. (1969). The Yellow Star: The Persecution of the Jews in Europe. London: Corgi.
Shahak, I. (1995). The ideology of Jewish messianism. Race and Class 37(2): 81-91.
Shahak, I. (1997). Jewish History, Jewish Religion: The Weight of Three Thousand Years. London: Pluto Press.
Sheehan, P. (1995). The race war of black against white. Sydney Morning Herald, May 20.
Shirer, W. L. (1964). The Rise and Fall of the Third Reich. London: Pan.
Smith, N. W. (1995). Revisiting 'New conceptions of the mind.' Free Inquiry 15(4): 29-32.
Smith, R. E. F. (1989). Farms and Farmers. In The Soviet Union (2nd ed.), Eds. R. W. Davies & D. J. B. Shaw. Boston: Unwin Hyman, pp. 119-136.
Tajfel, H. (1981). Human Groups and Social Categories. Cambridge: Cambridge University Press.
Turner, J. C. (1987). Rediscovering the Social Group. New York: Blackwell.
Unwin, S. (1960). The Truth About Publishing (7th ed.). London: George Allen & Unwin.
Veale, F. J. P. (1968). Advance to Barbarism: The Development of Total Warfare from Serajevo to Hiroshima. London: Mitre Press.
Verall, R. et al. (Undated). Did Six Million Really Die? Uckfield, Sussex: Historical Review Press.
Vonnegut, K. (1976). Wampeters, Foma, and Granfalloons. New York: Dell.
Walendy, U. (1996). Forged War Crimes Malign the German Nation (2nd ed.). Hull: Heretical Press; (1989). Vlotho/Weser: Verlag für Volkstum und Zietgeschichts-forschung.
Wat, A. (1990). Truth on a Toilet Wall. In P. Kerr (Ed.), The Penguin Book of Lies. London: Viking. 


[image: image1.png]herefical.com



