H.G. Wells' support for Lenin and World Government - Peter Myers
 February 19, 2002; update October 4, 2002. My comments are shown {thus}.
http://users.cyberone.com.au/myers/wells-lenin-league.html
H. G. Wells saw the end of World War I as an opportunity to create a new world. He supported both Lenin, and the attempt to create a World Government at the Treaty of Versailles. He also advocated the creation of a Jewish state. His ideas for a united world drew on Jewish thought, in discussions with David Lubin and Israel Zangwill; he also worked closely with Walter Lippman and was a friend of Leo Amery. 

Lubin and Zangwill were leading Jewish Zionists; Amery was a secret Jew who authored the Balfour Declaration. Lippman, also a Jew, helped draft the Treaty of Versailles, and was later a member of the CFR and the Trilateral Commission. 

I was puzzled why Lenin opposed the Treaty of Versailles powers, when I thought Wells and his friends had supported that Treaty. It was supposed to be an attempt at World Government, with a World Army and a World Court. 

David C. Smith explains in his biography H. G. Wells: Desperately Mortal (pp. 240-2), that Wells and his associates felt that the Treaty of Versailles was a failure, because the World Government forces had not had their way sufficiently. Their opponents were the 'Tory' faction of the British Empire, plus American nativism and French stubbornness. 

(1) David C. Smith, H.G. Wells: Desperately Mortal (2) David Lubin, Israel Zangwill and Walter Lippman - all close Jewish colleagues of Wells (3) David Lubin & H. G. Wells on One World 

(1) David C. Smith, H.G. Wells: Desperately Mortal, Yale University Press, New Haven 1986. 

{p. 91} Wells was a socialist long before the Fabian Society attracted him. 

{p. 106} As the Webbs had a number of friends who fitted this category of thinking persons, it was soon logical for Sidney to approach Wells with the idea of setting up a dining club, to meet once a month to discuss some major question of the day, debate the meaning of these questions, and enlighten each other. ... Wells joined the group with pleasure, as did others. Over the next three years or so, the group, calling themselves The Coefficients (the name indicates their style in solving problems), met and discussed their questions. Exactly how many of their meetings Wells attended is now not known, but he did speak several times, and afterwards the other members of the group, Leopold Amery, H. W. Massingham, Bertrand Russell, Pember Reeves, R. B. Haldane, Henry Newbolt, Sir Edward Grey, Halford Mackinder, Leo Masse, James L. Garvin, and Lord Milner, all looked upon those meetings from 1902 to 1907 as being significant in their own development, as well as for the friendships which were created. 

{p. 107} The names alone suggest that Wells was not only playing a game for high stakes, but that his views were getting a good airing. 

{Lord Milner was the head of the secret society set up by Cecil Rhodes to shape the future of the Empire, known as Milner's Kindergarten, as the Round Table Group, as the Rhodes crowd, as The Times crowd, as the All Souls group, and as the Cliveden set. See Carroll Quigley's book The Anglo-American Establishment} 

{p. 127} Leo Amery, among Wells' friends of the period, stirred himself the most, writing a sixteen-page letter, much of which was gentle criticism, especially of Wells' discussion of loyalties, to region and to country. 

{The Jerusalem Post of Tuesday, January 12, 1999, reported in an article entitled "Balfour Declaration's author was a secret Jew": 
"by DOUGLAS DAVIS: LONDON (January 12) - Leopold Amery, the author of the Balfour Declaration - the 1917 document from British foreign secretary Arthur Balfour to Lord Rothschild which laid the groundwork for the establishment of the State of Israel - was a secret Jew. This has been disclosed in just-published research by William Rubinstein, professor of modern history at the University of Wales, who says Amery hid his Jewish background." 
The report is at http://www.jewishsf.com/bk990115/ibalfour.htm} 

{p. 230} The war had a tremendous impact on Wellsian thought. Eventually that thought led him to explore the possibility of an end to individual governments, and the possible emergence of a world state ... in his own search for a meaning in the war's causes and cost, he spent a brief time refurbishing the Christianity he had been taught at home. And, although he later specifically repudiated these books ... they are worth a brief mention as an indication the depth of his search. One source of his change of view was apparendy an exchange of letters and talks with David Lubin about elements in Jewish thought similar to Wells's notion of religion as revealed faith; the main emphasis was on a sort of deistic God who set things in motion and then watched them work themselves out. This God (Wells referred to his deity as 'the Veiled Being' and 'the Invisible King') provided the intellectual possibility of survival for mankind, but did not guarantee it, and certainly not through any kind of personal redemption or salvation from the interference of others. When Wells finished his work, he and Israel Zangwill exchanged several visits and letters about his ideas and Zangwill sent copies to the Chief Rabbi in England for discussion. 

In God the Invisible King (1917), Wells's philosophical tract (much of this material also appears in the 1917 revision of First and Last Things, but waa excised in later printings), he mentioned discussions he had had with William James. He found that the problem in modern Christian stemmed from the ill-directed Council of Nicaea which had adopted the idea of the Trinity. 

{p. 232} Essentially, though, Wells had tried Christianity again, albeit in a version much altered from tha normally taught, and had found it wanting. Other matters were more important now. Russia had left the war. Who knew whether the Allies could win? What sort of peace might emerge? Could he and his supporters return to the days and ideals of 'the war to end war', to create a peace in which the thought of further war was simply not possible? {because there was a World Army} For him, it came down to the question of how we can achieve those goals - and how H. G. Wells could help in the effort. The last two years of the Great War were for Wells, as for many others, an opportunity to change the world once and for all. 

{p. 233} The Allies had failed in their attempt to keep the Russians active, and the threat of a stepped-up German campaign in the west made them angry at the Bolsheviks. Invasion of Russian territory, recriminations against the new government, and its eventual exclusion from the peace settlement at Versailles resulted. As Woodrow Wilson said, in the sixth of his Fourteen Points, how the world treated Russia after the war would determine much of the future status of European and world diplomatic affairs. The Russians took this at face value, but Wilson was thinking of pre-war Russia, not of the Bolsheviks. 

{Yet the Fourteen Points were issued on January 8, 1918, whereas the Bolshevik Revolution occurred on November 7, 1917 - both dates in the Western Calendar. The point is, surely, that Wells' wanted the World Confederation, and the Treaty of Versailles whose job it was to draft that Confederation, to include the Bolshevik government.} 

{p. 234} When the Russian Revolution blew up in the spring of 1917, the Britisb press began to scrabble about for information. Wells's pre-war article was 

{p. 235} reprinted as a recent source and he was asked to lead a special mission to a to observe the events. He did not go (in part bccause he was immersed in his work on war aims), but he did issue several statements welcoming the new free Russia. These pieces were circulated widely in the United States, and published in England only two or three days later. Othrs - Shaw ... for example - issued similar statements. As Wells said, 'We had not dared to hope it ...' but now that it (the Revolution) had come, 'it is the precursor of the world confederation of republics that will ensure the enuring peace of the world.' Although Wells knew that the diplomatic corps would not be happy, 'in the hearts of the four British nations the Russian Revolution burns like a fire.' As time went on his feelings and support intensified and his statements on the Revolution and its promise remained strong. They were widely printed and commented upon through the summer of 1917. 

After the Russians left the war and signed the treaty of Brest-Litovsk, a great storm of rancour arose in England. Wells did not swerve from his position, however, and outlined his views again in a long article for the Daily Mail, urging others to rethink their opposition to the Bolsheviks. He told his readers that Kerensky had proved to be a weak person. He had been overthrown because of that weakness and the growing strength of a counter-revolutionary force in Russia. Wells felt that the aims of most liberals in the world continued to coincide with Russian aims; that is, an end to German militarism, for, as he told his readers, 'Peace without a German revolution can't be a peace.' A League of Nations was needed and persons who wished this should guard against a revival of the old diplomacy, with its aristocratic ways. Opposition to the Russian Revolution had shown up the diplomats for what they really were. In fact, said Wells, on the issue of war and peace aims, '... it seems to me the Bolsheviks are altogether wiser and plainer than our own rulers.' 

These were the issues for Wells. What sort of a peace would occur? By the time he wrote this article defending the Russian Revolution, the war was well on the way to ending. The Americans were in and their armies had begun to make their presence felt in France. The old diplomacy and the pre-war diplomats had allowed the war to occur through their stupidity, thought Wells. He felt that what was now needed for the prospective victors was a clear statement of peace aims, coupled with a method of ensuring that those aims would be fulfilled. Only then could another war be prevented. He was engaged fulltime in this effort, writing out sets of aims, proposing a world government, and propagandizing for his ideas. By the spring of 1918, Wells knew that if the war was to be the war to end war, it would take strong action, planning and idealism. That was why he welcomed the Russian Revolution and continued to endorse it no matter what form it took. The issues were simply too large for the old ways to continue. A world revolution, at least in ideas, had become imperative. 

{p. 236} A few days later he urged the United States to enter the war, at least symbolically, so that she could be part of the peace-making effort, and within the same week offered a more detailed account of what the Balkans might look like after the war. By 1916 Wells's experiences with the Russian language and his sons led him to urge the adoption of some sort of lingua franca to overcome misunderstandings 'in this vitally important effort promote international understanding'. He also called for restoration of Palestine to the Jews, creating a real Judaea. 

{p. 237} Wells went to work in the Cabinet propaganda office (as part of the Advisory Comittee to the Director of Propaganda, Lord Northcliffe), then located in Crewe House, where he very quickly found himself working on the general issue of what should comprise Britain's as well as the Allies' war aims. How should they be worded, and how, eventually, could they be carried out once the war was over? Both Masterman and Northcliffe had been badgered by Wells since early in 1915 to speed up their efforts, and to set out the record clearly in the press. To some extent Wells was co-opted because he did have so many ideas. Northcliffe even recommended, apparently, that he be made a member of the War Cabinet(!). 

{p. 238} But what is known is that he continued to maintain strong ties with Walter Lippman and with Bainbridge Colby (who served during the war in the American Embassy in London). When Colonel House came to Brital as President Wilson's emissary, he was entertained at Laston by the Countess of Warwick, with Wells at the table. The similarity between some of Wells's ideas and the Fourteen Points address, along with some remarks in Lady Warwick's memoirs, and several letters from Lippman, suggest that Wells may have had a hand in the material on which the address was based. In his autobiography he claimed to know very little about the matter. However, he did reprint a very long letter to Colby, which Philip Guedalla had carried to him after a discussion with them both at the Reform Club in November 1917. Wilson saw the letter, according to Colby, and so even though Wells discounted his own efforts, one should point out that that he did so after he had repudiated the League, and the Fourteen Points, as not being sufficient to bring about world peace. {i.e. not establishing a real World Government} 

The intense violence of the war created a demand in many parts of the world for a massive effort to prevent further outbreaks. This led eventually to an insistence that a world-wide conference be held to set up a peaceful world, to be monitored jointly by all the nations. This arran~ement, usually called a League of Nations or a League of Free Nations (the names tbe British proponents used), began to be discussed early in the war. By 1918, 

{p. 239} there were few observers who did not use some variant of these terms, and to call for an implementation of the idea. A few questions were raised: whether the League would have a military force of its own, whether or not me bits of national sovereignty would have to be discarded, and whether the League would have punitive power over those who violated its rules. ... 

Wells addressed these issues within the context of the proposed League, calling for a voluntary sharing of Sovereignty. ... Wells's view ... was that the League should be representative, should include all countries, and ought to be organized to work towards a form of world government. 

The book, In the Fourth Year, was widely read, in lieu of the articles, and many newspapers urged their readers to read and think about the views presented by Wells. Walter Lippman, who edited the pieces for the New Republic, thought they were excellent, and when he came to England in August, one of his first acts was to seek out Wells for 'a crucial meeting on this work similar to yours'. It was now widely believed that Wilson'sFourteen Points address would be the basis for the peace conference once the war was over. Lippman had several meetings with Wells and others, and the result was a State Department document, interpreting the Fourteen Points address, released in mid-September. At about the same time Wells published three significant articles on the League and its future. He chose as his medium for these articles the Morning Post, a Tory newspaper, but one which was widely read by the people likely to go to the peace conference. 

In the Post articles Wells traced the idea of a League, and the fact that the war had extended itself to civilians, thus making everyone a potential victim; he discussed the different ideas already presented, and himself proposed a central body with power to take control of armaments, shipping, distribution of staples, to provide what he described as 'a pooling of Empires'. ... 

{p. 240} He specifically refuted the claim that the British Empire could go it alone, as it was already a world-wide organization. 

{This was the the Tory view, much as Republican Party leaders today oppose subjecting the United States to a UN or World Court with "Universal Jurisdiction". To defeat the Tories in the drafting of the Treaty of Versailles, Wells had some nifty footwork ahead of him. He had drafted the phrase "the war to end war", proposing that the British Empire develop into a World State. Anglo-American Establishment leaders like Lionel Curtis endorsed this idea, but now Wells was trying to shift power and sovereignty from that Empire to a World body not in its control.} 

... the war had taken a rapid turn in favour of the Allies. Time was running out. Lippman, Wells, Bainbridge Colby, and dozens of others preparing for the peace conference found themselves only partially ready. In the last week of the war, in the midst of the false armistice and the stage-posturing of the generals, Wells found time to issue a few more comments on the possible peace, but how widely they were read is another matter. On 5 November ... he discussed British nationalism, then on the 6th he analysed the Foreign Office and the League of Nations. 'We are up against an idea which saturates our histories, saturates the minds of statesmen~ saturates the press, saturates European thought and the thought of manyl spirited states outside Europe; and that is what I call the Great Power idea in human affairs. This Great Power idea and the organ and methods that embody it is the real enemy.' He continued his assault the next day, calling for an end to secret treaties and secret diplomacy; and finally on the 8th, Friday, at the beginning of the last weekend of the war, he ended his comments: 'It is up to the people to see that mankind does not, in a mood of weariness and reaction and resentment, slip into the old grooves of thought and action, and lose the harvests of peace.' 

{p. 241} The two groups of supporters of the League had not been able to agree on ends, but the success of the Wellsian group led for a time to a rapprochement in late July. Apparently Wells had a good deal to do with a brief agreement, having urged his friends in both groups to bury the hatchet and work together. Eventually the Wells group was the sole survivor. ... Time ran out here as well, and the proofs of the first pamphlet did not get to Wells until mid-December. The peace conference was already under way. 

The work had simply been too slow, and it did not accomplish much. Too manv people had to read the drafts, make comments, and generally flatter their own egos. ... 

{p. 242} The meetings at Versailles did not deal with the realities behind the war, and although they created a League of Nations it was a toothless and insignificant body, perhaps even more so (although that is debatable) once the US decided that it would remain outside the League. Walter Lippman left the conference in Paris, and sailed for New York. After stopping briefly to see Wells, he wrote to him from the S.S. Calia. 

Lippman described the peace conference as 'not unhopeful', but said the last two months had been lost. He told Wells that he thought the British delegation had been more in earnest than others, and that the Empire might still play a crucial role, by bringing together the white and coloured nations of the world. 'There's no way out for the world if vou don't', was his judgement. He proposed to Wells that an international organization or conference of unattached liberals of the world might be formed, which could lay out a body of doctrine for the nations to follow, 'to act', as it were, 'as the intellectual foundation of the League of Nations'. By mid-May, at home in New York, Lippman was much less sanguine. He asked Wells, 'Do you see any hope of stability in the present treaty and covenant? I confess I don't.' 

For Wells the disillusionment was as bad or worse. However, althougb he, like Lippman, looked to history for answers, he knew by this time that if changes were to be made, a new history had to be written, one which would focus on the emergence of ideas, and one which would deal with the hopes and aspirations of all people, not just the ruling classes. 

{p. 273} The Russians knew (or at least the Russian intelligensia) knew they had in Wells, if not a friend, at least a well-disposed onlooker. 

{p. 284} Wells' next novel, The World of William Clissold (1926) ... is a traditional volume, leading to Meanwhile and The Open Conspiracy. 

{p. 285} Clissold (now speaking as Wells) discovers and discards Marx ... In Book V ... Wells reveals the 'Open Conspiracy', based on the ideas of David Lubin and F. W. Sanderson, both of whom are mentioned by name. In the conspiracy, as Wells was beginning to outline it, self-educated persons everywhere will simply, in good time, take over the world and remake it to suit the needs of the many. {"Marxism for the middle class", it has been dubbed} 

{p. 291} The Open Conspiracy (1928) also sold well. Wells ... reissued it three times, once under its original title, somewhat revised, and eventually under the title What Are We To Do With Our Lives? (1931), also in two editions. ... 

{The Open Conspiracy is the movement to replace National Sovereignty with World Government; but since the public is alarmed about World Government, euphemisms are often used, such as "World Peace", "Abolishing War", "One World Or None", "World Unity", "The Borderless World", "A World Without Want", "A World Without Racism, Sexism or Militarism", and the like} 

The book was well received by Wells' friends. Bertrand Russell read it 'with the most complete sympathy', and said he agreed with it entirely. He went on to discuss who would join the Conspiracy, saying Einstein was a prime candidate ... 

{p. 308} Wells thought that a joint air patrol ... could be instituted in the world by Britain and the United States, to be followed by a joint fleet, joint police efforts, and so on, to lead the world into peace. 

{p. 357} When the peace came, conservation of the world's resources, an economic control similar to that proposed so long ago by David Lubin, control of the air, and the elimination of Toryism would be the main priorities. {end of quotes} 

(2) David Lubin, Israel Zangwill and Walter Lippman - all close Jewish colleagues of Wells 

On February 19, 2002, at http://www.google.com/search?q=cache:9A0Of1JQKtIC:www.nettime.org/nettime.w3archive/200109/msg00358.html+%22david+lubin%22+%22louis+brandeis%22&hl=en&lr=lang_en 
I found the following material on David Lubin: 

'Other influential proponents of an international, "anti-military" system of Atlantic democracies during this period included the great American historian Henry Adams, the famous British writer H.G. Wells, and the California merchant and League of Nations pioneer David Lubin.  ... Lubin, who in 1905 founded Rome's Institute of World Agriculture that is today part of the United Nations Food and Agriculture Organization, was even blunter. 

'In a remarkable letter dated 20 March 1918 to US Supreme Court Justice Louis Brandeis, he stated:  "But the nations, in their assumption of the right of absolute sovereignty rule, are still under the sway of paganism.  Such an assumption of absolute sovereignty is pagan. ... Our earnest prayers go up to the Almighty for the success of General Allenby and of the British and Allied arms in Palestine, and the world over, now battling, in this great struggle of Democracy against Autocracy for Jehovah, the Power of Righteousness, against Odin, the power of brute force."' 

Israel Zangwill, apart from being an important member of the Fabian Society and mentor of Wells, was a leading Zionist. PalestineRemembered.com says of him, at 
http://www.palestineremembered.com/Acre/Famous-Zionist-Quotes/Story646.html: 

'Israel Zangwill was a prominent Anglo-Jewish writer often quoted in the British press as a spokesman for Zionism and one of the earliest organizers of the Zionist movement in Britain who visited Palestine as early as 1897. 

'Israel Zangwill, who had visited Palestine in 1897 and came face-to-face with the demographic reality, he stated in 1905 in a speech to a Zionist group in Manchester that: 

     "[Palestine is] ALREADY TWICE AS THICKLY POPULATED AS THE UNITED 
      STATES" (Expulsion Of The Palestinians, p. 10) 

'And he also added : 

     "Palestine proper has already its inhabitants. The pashalik of 
     Jerusalem is already twice as thickly populated as the United 
     States, having fifty-two souls to the square mile, and not 25% of 
     them Jews ..... [We] must be prepared either to drive out by the 
     sword the [Arab] tribes in possession as our forefathers did or to 
     grapple with the problem of a large alien population, mostly 
     Mohammedan and accustomed for centuries to despise us." (Expulsion 
     Of The Palestinians, p.  7- 10, and Righteous Victims, p. 140)' 
  
So much for Wells' & the Fabians' "Internationalism". 

The Spartacist history site says of Walter Lippman: "Walter Lippmann, the son of second-generation German-Jewish parents ...  In 1917 Lippmann was appointed as assistant to Newton Baker, Wilson's secretary of war. Lippman worked closely with Woodrow Wilson and Edward House in drafting the Fourteen Points Peace Programme. He was a member of the USA's delegation to the Paris Peace Conference of 1919 and helped draw up the covenant of the League of Nations.": http://www.spartacus.schoolnet.co.uk/USAlippmann.htm. Strangely, it omits to mention that he was also a member of the Council On Foreign Relations (CFR), and later the Trilateral Commission: http://www.google.com/search?hl=en&lr=lang_en&q=%22walter+lippman%22+%22Council+On+Foreign+Relations%22&btnG=Google+Search. 

Although I know of no direct connection between Wells and Jacob H. Schiff of Kuhn, Loeb & Co, Schiff, a Jewish banker of Wall Street, was at the forefront of attempts to create a World Government at Versailles. 

Cyrus Adler writes in Jacob H. Schiff: His Life and Letters, volume 2, Doubleday, Doran & Co, NY 1928: 

"He was also one of the first to recognize that thinking men must put their minds to work to devise some means to avoid future wars. In spite of his unwillingness to appear publicly in the matter, he was disposed, because of his strong convictions, to take an earnest part in the League to Enforce Peace, and, on October 27, 1916, he addressed a letter to President Wilson, referring to a conversation of a month previous, and urging the President to give the principal address at a dinner which was being arranged by the League for November 24. He likewise urged Wilson to join with Lord Bryce and other leaders of world opinion to take active steps for the avoidance of future wars." (p. 193). 

The following information on Lippman is from the Spartacus site http://www.spartacus.schoolnet.co.uk/USAlippmann.htm 

{quote} Walter Lippmann, the son of second-generation German-Jewish parents, was born in New York City on 23rd September, 1889. While studying at Harvard University he became a socialist and was co-founder of the Harvard Socialist Club and edited the Harvard Monthly. 

In 1911 Lincoln Steffens, the campaigning journalist, took Lippmann on as his secretary. Like Steffens, Lippmann supported Theodore Roosevelt and the Progressive Party in the 1912 presidential elections. Lippman's book, A Preface to Politics (1913) was well-received and the following year he joined Herbert Croly in establishing the political weekly, the New Republic. 

Lippmann rejected his earlier socialism in Drift and Mastery (1914) and in 1916 became a staunch supporter of Woodrow Wilson and the Democratic Party. In 1917 Lippmann was appointed as assistant to Newton Baker, Wilson's secretary of war. Lippman worked closely with Woodrow Wilson and Edward House in drafting the Fourteen Points Peace Programme. He was a member of the USA's delegation to the Paris Peace Conference of 1919 and helped draw up the covenant of the League of Nations. 

In 1920 Lippmann left the New Republic to work for the New York World. His controversial books, Public Opinion (1922) and The Phantom Public (1925), raised doubts about the possibility of developing a true democracy in a modern, complex society. 

Lippmann became editor of the New York World in 1929, but after it closed in 1931, he moved to the Herald Tribune. For the next 30 years Lippmann wrote the nationally syndicated column, Today and Tomorrow. Lippmann developed a very pragmatic approach to politics and during this period supported six Republican and seven Democratic presidential candidates. 

After the Second World War, Lippmann returned to the liberal views of his youth. He upset leaders of both the Democratic and Republican parties when he opposed the Korean War, McCarthyism and the Vietnam War. Walter Lippmann died on 14th December, 1974. {endquote} 

(3) David Lubin & H. G. Wells on One World 

David Lubin: A Study in Practical Idealism 

By Olivia Rossetti Agresti 

University of California Press, Berkeley Ca 1941. 

{p. 10} Had David Lubin grown up within the pale of settlement in Russian Poland, where he was born, he might have been a dreamer, more probably a revolutionist, but he would have been foredoomed to failure. The environment would have stified him. 

{p. 11} As it was, the "conserved energy", as he used to phrase it, vhich had come down to him as a racial inheritance through the centuries of oppression to which his people had been subjected found on American soil, and under the stimulating care of American institutions, the opportunity to expand and develop to its full. ... 

Writing in the last months of his life to Mr. Israel Zangwill with reference to a proposed biographical essay, Lubin says: 

"It should deal (a) with the genesis of the central theme, a 'call to service', starting from an incident which occurred when I was four days old, and its development under maternal and Jewish influences in the New York environment; (b) its further development under Christian influences in New England until I was sixteen years of age; (c) the next stage, three years in the wilds and deserts of Arizona until nineteen years of age; (d) then the Californian experience, the entrance into commercial life, its shaping, and the influences of this central theme; a journey to the Holy Land and its influences and the purpose for which I took up the occupation of agriculture (horticulture and cereals) all actuated by this central theme, this 'call to service.' Next comes the entry into the actual field of service, first in the state, second in the nation, third in the international field, culminating in the upbuilding of the International Institute of Agriculture, to which fifty-seven nations now adhere under treaty." 

{p. 13} David Lubin was born in a Jewish community in a little town in Russian Poland. 

{p. 66} Contact with the homeland of his race made him dream dreams, but these dreams were shaped by his American upbringing and experience. The following quotation, taken from a letter written many years later to Justice Louis Brandeis, clearly shows this: 

{quote} In response to your request let me say, first of all, that in 1884 I visited Palestine and became impressed with the idea of Zionism to the extent of subsequently writing an article on the subject which was printed either in the London Jewish World or in the Jewish Chronicle, I do not remember which. In this article I favored starting the development of Palestine on industrial rather than on agricultural lines. I favored the opening of factories, to be operated by up-to-date machinery, for the manufacture of such staple goods as would find a market in the Mediterranean countries and in the interior of Asia and Africa. In fact, I was in favor of converting Palestine into a new New England, when com- 

{p. 67} merce and industry on American lines would be sure to sweep the field. 

This, however, was to be but the beginning. Successful commerce and industry were soon to open the way for safe financial ventures, when capital would come forward for the construclion of aqueducts to afford an ample water supply for irrigating and manufacturing purposes. The agricultural restoration of Palestine could then be taken systematically in hand; when reafforestation could be undertaken; when the ancient vineyard terraces could again be supplied with earth; when hill and dale, when mountainside and plain could again be made to blossom as the rose; when a new Palestine would arise, perhaps surpassing in grandeur the Palestine of the days of old. 

But presently I bethought me of the Turk, and I was driven to the conclusion that if the Turk excels in anything he excels in the art of converting something into nothing; that in matters of progress he is uniformly inert and reactionary. And my dream faded into nothingness. {endquote} 

{p. 68} He began to perceive the esoteric meaning of the long familiar tales. The religious theme instilled into him by his mother in the impressionable years of early childhood stirred within him. He realized as never before the tragedy of his race and the responsibility of belonging, as he believed, to a Messianic people sent forth to be a blessing to all the nations of the earth. While on the one hand, as we have seen the vision of the ruins of what had once been a smiling land turned his thoughts to the possibility of restoring material prosperity on modern industrial lines, and of thus procuring an economic basis on which to build up a homeland for the oppressed ghetto dwellers of Eastern Europe, on the other hand he conceived of a far nobler mission for his people than that of fulfilling the dreams of nationalistic Zionism. 

{p. 69} While he aimed at achieving reform along the strictly practical lines for which his American training and experience had fitted him, yet in his eyes the important thing was not the reform considered in itself and by itself, but the reform considered as a link in the chain of progress, starting from the Primal Cause, the one Righteousness, to attain the ultimate eflect, the realization of the Kingdom on Earth, through the instrumentality of that choice band of Fighters for God designated in the Hebrew language by the name "Israel." ... he did not use the designation "Israel" in a tribal sense. In a note dated from Washington, November, 1911, addressed to Commissioner Charles P. Neil of the Bureau of Labor, Lubin explains his position on this point: 

{quote} ... Israel ... really means all that 

{p. 70} band of faithful workers of all times and of all nations who have striven foer development and civilization. {endquote} 

{p. 333} On his return from America in the autumn of 1916, Lubin had made a brief stay in London, mainly to talk over his views on ocean freight rates with leading English shipping authorities, Sir Owen Philips, Sir Norman Hill, the Rt. Hon. Walter Runciman and others. On this occasion he also met Mr. H. G. Wells. "I have been interested in the International Institute of Agriculture for some years," Mr. Wells had written to me in the summer of 1916, "and it 

{p. 334} was that which made me give Italy a kind of central part in the world pacification in my 'World set Free.'" The meeting between the writer and the man of action was graphically described in an article by Wells on whom Lubin's personality and work made a deep impression. They met only this once, but that they kept in touch the following letters show: 

Easton Glebe, Dunmow, 

Oct. 1916. 

My dear Mr. Lubin, 

{quote} I have read your Let There be Light with great care and interest. I am now returning it to you with the two typed papers you asked me to return. I find in myself a very complete understanding of your line of thought and a very warm sympathy. You will see that in my God the Invisible King I take up a more Christian attitude than yours. I am agnostic in regard to your God and I use the word "God" to express the divine in man. You will have to allow for this proper difference in terminology when you read what I have to say. We are at one in looking to a world in which mankind is unified under God as King. 

I should be very interested to know more of the history of your thought and the particulars of your life. I do not think they would be satisfactory material for a novel but I have in mind a book The Kingdom of God which might possibly be written round your work and the personalities of yourself and your mother. 

I wish by the bye you could get me a copy of Let There Be Light to keep. I would like it by me. 

Very sincerely yours, H. G. Wells. 

Rome, Nov. 4th, 1916. {endquote} 

{quote} Dear Mr. Wells: 

I have received your welcome letter and intended to a swer it right then and there, but it is only by a mere scratch that I am writing now, some weeks after the time of its receipt. 

{p. 335} I have been at work on my merchant marine report almost constantly from the time that I arrived; have put in I fourteen days and have only some seven poor little pages brought out. And so, for the time being, all correspondence of whatever nature is in abeyance until my report is out, when among the first few copies will be one for yourself, and let me say for Mrs. Wells. 

I have disappointments and regrets every day; this old town will persist in striking out, in clanging aloud, 12 o'clock when it ought not to be more than 10.15, and then the six o'clock proposition is about the same. So much to be done, and so precious little done, and the family so large (about one billion eight hundred million). But, hullo, I am using up time now, so I mrust quit, but not before I tell you that I thank you for the pleasure I have had from your valuable books. Will tell you more about them when I get my report off the table. Last night it was after twelve when I got through with you and Teddy and Derick, and Britling. Bully for you. But say throw your finite God overboard, please. If he were rubbed on the stone and the acid poured on, he would turn green. 

Did it ever strike you that the "under-dog" may have something to say, and perhaps in the near future, that may set a thing or two straight ? Oh, no; how could you think of any such thing, for in common with all the sons of Esau you have a big stick for the "under-dog", and this Esau crowd have been so busy spitting and cursing and burning and despising and hooting and tooting that they have got to believe it all. But never mind, some day they will be treated to a surprise party, and they will know better. ... 

And now, good-bye for the present. 

Yours sincerely, 

David Lubin 

P.S. "Let There Be Light" has come back, and I will take pleasure in sending it back to you again "for keeps." {endquote} 

{p. 336} {quote} International Institute of Agriculture, 

Rome, May 21st, 1917. 

Dear Mr. Wells: 

I thank you very much for the copy of your illuminating book "God, the Invisible King", which I have already gone over hastily during some of my spare moments. I hope some time to go over it in greater detail. 

You say that you send it "in the hope of a speedy conversion." Conversion to what? Evidently to the ideas set forth. First of all there are quite a few of these to which there is no need of my conversion, for, in common with you, I hold to them. Such are the oneness of God and the exalted duty of service. But when it comes to your "Finite God", and to the deductions which one may draw from your hook as to the part played and to be played by Israel in the field of service, it is quite clear to me that I cannot be with you, that I cannot be converted to such views. 

As to the Finite God, it seems to me that such a god would be a stranger in the universe, more of a stranger than you or I. He could only come as a creature of the infinite. The infinite, then, would be God, and the finite god would be no god at all. If I were tempted to give a definition of God I would rather say that Infinite Space is God, the great Noumenon, and that all things in space are phenomena, things acted upon by the Infinite Noumenon. 

"But," says the grocery-man, "empty space is just nothing. You can 't lift it nor weigh it, so how can empty space be God?" 

But is the grocer-man's opinion final? By no means; for he is so chock-full of his experience of lifting and weighing that he fails to realize that his analysis is empirical. 

He fails to see that his reasoning process is limited by the laws of phenomena as they appear to him; he fails to see that beyond his range of vision there are the higher laws, higher and still higher, until they approach the Absolute, the Infinite. He seems to know one pound, ten pounds, sugar, candles, soap, as a reality, and as the end of reality. He fails to see that from the point of view of the absolute his knowledge is limited to a set of symbols, and judging by 

{p. 337} these symbols he jumps to a conclusion that spce is just nothing at all, that God is only real if he can be lifted, "hefted" as it were. 

But let the scholar bring this grocery-man to the laborator and show him the particles constituting his sugar, candles, soap, and the laws governing their properties, and the relations of these laws stretching out far beyond his vision until they pass from our knowable world of phenomena into the vast universe of the Noumenon, and it would then be reasonable to expect that his opinions would shift, would undergo a marked change, bringing his mind closer and closer to a truer apprehension of the relations of things, of his relation to the universal Noumenon, of his relation to God. 

But the reverence engendered by this larger view of relations bids us be modest and stop short in postulating definitions or personifications of that God. This, as Maimonides tells us, was the teaching of the sages of Israel. These sages taught that it was more rational and more reverent to apprehend God through negations rather than through affirmations. {What then of the Biblical God?} They taught that we approach closer to the truth by affirming that God cannot be unjust, that he cannot be unmerciful, that he cannot be limited in knowledge or power, and that we reach a truer conception of God through such negations than through their opposites, through affirmations. So far for the God idea. 

And now, my dear Mr. Wells, let me say in conclusion that my contention is not with the substance of your teaching on the subject of service; on the contrary, I heartily agree with you. My contention is with your postulates and definitions of God. Just how you can come to the conclusion of service on your postulate is beyond my comprehension, for as the true marksman must have a given point at which to aim, so the effective teacher must have a logical postulate from which to draw his deductions. Do you not think so ? With high esteem, I am 

Yours very sincerely, 

David Lubin {endquote} 

{p. 338} {quote} Easton Glebe, 

Dunmow, (May 918) 

My dear Lubin 

A Noumenon cannot "act upon" Phenomena. Phenomena are the aspects of Noumena in the time-space svstem of conscious life: This rather affects your general argument. And as for the mission of the Jewish race, that is manifestly an affair for that race which is not mine. Except for your race restriction you speak of "Israel" very much as I speak of God. What's in a name? Your God of negatives, the God of Maimonides and Spinoza I define not by negatives but by polite doubts and call the Veiled Being. My "God" is the Israel of all mankind. Unless you translate these terms you will keep at loggerheads with my work. Really there is a close parallelism between "God" as I understand Him, your "Israel" and (except for the association with the man Jesus) the "Spirit-Christ" of Pauline Christianity. 

Yours ever, 

H. G. Wells. {endquote} 

{p. 346} Whereas the International Institute of Agriculture founded by the far-seeing initiative of H. M. the King of Italy has, during the whole period of the war been the center of world-wide information and data needed for the solution of the agricultural problems which the governments had to deal with, and has been established to ensure economic benefits to all the adhering countries, and is empowered under letter (f), article 9, of the Treaty to take up measures for the protection of the interests of farmers and for the improvement of their conditions; therefore be it 

Resolved: that the International Institute of Agriculture draw the attention of the adhering Governments to the fact that in addition to the services it now renders them, the Institute could be availed of by the League of Nations as one of the organs of the aforesaid federated activities; and it respectfully suggests to the adhering governments to bring this to the attention of the Conference for the form tion of the League of Nations. 

{end of quotes} 

Israel Zangwill puts his vision of World Government: http://users.cyberone.com.au/myers/zangwill.html. 

Wells & Bertrand Russell continued to work for World Government: Open Society, Open Conspiracy. 

H.G. Wells' plans for World Government: (1) The Open Conspiracy: http://users.cyberone.com.au/myers/opencon.html. 

(2) 4 other books by H.G. Wells on World Government: http://users.cyberone.com.au/myers/hgwells.html. 

On the one hand, world unity seems desirable; on the other, its promoters concealed the true nature of the despotism being created in Russia. Can we trust them? 

To purchase a second-hand copy of H. G. Wells' books via Abebooks (specify which book): http://dogbert.abebooks.com/abe/BookSearch?an=h+g+wells. 

