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In token of respect and affection I dedicate to my
connsellor and friend of many years, Hikkaduwe
Sumangala, Pradhdna Nayaka Sthavira and High
Priest of Adam’s Peak (Sripada) and the Western
Province, THE Bupprist CATECHISY, in its revised form.

H. S. Orcorr
Adyar, 1903.
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CERTIFICATE TO THE FIRST EDITION

Vipyopaya COLLEGE,
Colombo, 7th July, 1881.

I mereey certify that I have carefully examined the
Sinhalese version of the Catechism prepared by Colonel
H. S. Olcott, and that the same is in agreément with
the Canon of the Southern Buddhist Church. I
recommend the work to teachers in Buddhist schools,
and to all others who may wish to impart information
to beginners about the essential featnres of our

- religion. y =

H. SuMANGALA,
High Priest of Sripada and Galle,
and Principal of the Vidyodaya
Parivena. .

Vipvopava COLLEGE,
April 7, 1897.
I nave gone over the thirty-third (English) edition of
the Catechism, with the help of interpreters, and
confirm my recommendation for its use in Buddhist

schools.
H. Sumancara



Al N . f v~ e

e il

(e VL]

FETAIY

sitlani) w8 ‘ e

Univ Calif - Digitized by MICI'OS ?@—J‘?

TE PrRmas

—— D——

shiedd I
-J‘L
ol

\ "-‘ 2
S



15 3 PREFACE
TO THE THIRTY-THIRD EDITION

Ix the working out of my original plan, I have added
more gnestions and answers in the text of each new
English edition of the Catechism, leaving it to its
translators to render them into whichever of the other
vernaculars they may be working in. The unpretend-
ing aim in view is to give so succinct and yet
comprehensive a digest of ﬁuddhistic history, ethics
and philosophy as to enable beginners to understand
and appreciate the noble ideal tanght by the Buddha,

‘and thus make it easier for them to follow out the .

Dharma in its details. In the present edition a great
many new questions and answers have been introduced,
while the matter has been grouped within five
categories, viz.: (1) The Life of th> Buddha; (2) the
Doctrine; (3) the Sangha, or monastic order; (4) a
brief history of Buddhism, its Councils and pro-
paganda; (3) some reconciliation of Buddhism with
science. This, it is believed, will largely increase the
valne of the little book, and make it even more
snitable for use in Buddhist schools, of which, in
Ceylon, over one hundred have alrcady been opened
by the Sinhalese people under the general supervision
of the Theosophical Society. In preparing this edition
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I have received valuable help from some of my oldest
and best gualified Sinhalese colleagues. The original
edition was gone over with me word by word, by that
eminent scholar and bhikkhu, H. Sumangala,
Pradhina Niyaka, and the Assistant Principal of his
Pili College at Colombo, Hyeyantuduve Anunayaka
Ternnnanse ; and the High Driest has also kindly
scrutinised the present revision and given me invalu-
able points to embody. It has the merit, therefore, of
being a fair presentation of the Buddhism of the

“Southern Church,” chiefly derived from first-hand -

sources. The Catechism\has been published in twenty
langnages, mainly by Buddhists, for Buddhists.
_ H.S. 0.
Abvar, 17th May, 1897.

——

PREFACE
TO THE THIRTY-SIXTII EDITION

Tnx popularity of this little work scems undiminished,
edition after edition being called for. While the pres-
ent one was in the press a second German edition,
re-translated by the learned Dr. Erich Bischoff, was
published at Leipzig, by the Griebens Co., and a
third translation into French, by my old friend and
colleague, Commandant D. A. Courmes, was being got
ready at Paris. A fresh version in Sinhalese is also
preparing at Colombo. Tt is very gratifying to a de-
clared Buddhist like myself to read what so ripe a
scholar as Mr. G. R. S. Mead, anthor of Fragments of
of a Faith Forgotten, Pistis Sophia, and many other
works on Christian origins, thinks of the value of the
compilation. He writes in the Theosophical Review :
“ It has been translated into no less than twenty dif-
ferent langnages, and may be said without the faint-
est risk of contradiction, to have been the busjest
instrument of Buddhist propaganda for many a day in
the annals of that long somnolent dharma. The least
that learned Buddhists of Ceylon can do to repay the
debt of gratitude they owe to Colonel Olcott and
other members of the Theosophical Society who have
worked for them, is to bestir themselves to throw some
light on their own origins and doctrines.”
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I am afraid we shall have to wait long for this help
to come from the Buddhist bhikkhus, almost the only
learned men of Ceylon ; at least I have not been able
during an intimate intercourse of twenty-two years, to
arouse their zeal. It has always seemed to me incon-
gruous that an American, making no claims at all to
scholarship, should be looked to by the Sinhalese
to “help them teach the dharma to their children;
and as I believe I have said in an earlier edition, I
only consented to write Tae Buppurst Catecaisy after
I had found that no bhikkhu would undertake its
Whatever its demerits, I can at least say that the
work contains the essence of some 15,000 pages of
Bnddhist teaching that I have read in connexion with
my work. ..

. H.S. 0.

ADYaRr, 7th February, 1903. )

PREFACE
TO THE FORTIETH EDITION

THE popularity of this little work is proved by the
constant demand for new editions, in English and other
langnages. Inlooking over the matter for the present
edition, I have found very little to change or to add,
for the work seems to present a very fair idea of the
contents of Sonthern Buddhism ; and, as my object is
never to write an extended essay on the subject, I
resist the temptation to wander off into amplifications
of details which, however interesting to the student of
comparative religion, are useless in a rational scheme
of elementary instrnetion. [

The new Sinhalese version (38th edition) which is
being prepared by my respected friend, D. B. Jaya-
tilaka, DPrincipal of Ananda (Buddhist) College,
Colombo, is partly printed , bnt cannot be completed
until he is relieved of some of the pressure upon his
time. The Tamil version (41st edition) has been under-
taken by the leaders of the Pafichama community of
Madras, and will shortly issue from the press. The
Spanish version (39th edition) is in the hands of my
friend, Sefior Xifré, and the French one (37th edition)'
in those of Commandant Courmes.
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So the work goes on, and by this mlpréteudiug
agency the teachings of the Buddha Dharma are being
carried thronghont the world.

' H. 8. 0.
ADYAR, 7th January, 1905,

PREFACE
TO THE FORTY-SECOND EDITION

Tre writer of this Catechism has passed away from
earth, but, before he left the body, hé had arranged
with the High Priest Sumangala to make some small
corrections in the text. These are incorporated in the
present edition by the High Priest’s wish, expressed
to me in Colombo, in November 1907,

I have not altered the nnmbering of the questions, as
it might canse confusion in a class to change the

numbers, if some pnpils had the older editions and
some the new.

ADYAR,
17th February,

P

1908.}
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THE BUDDHIST CATECHISM
PART 1
'THE LIFE OF THE BUDDHA

1. Question. Of what religion' are you ?
- Aunswer. The Buddhist.

1 The word * religion " is most inappropriate to apply to Buddhism
which is not a religion, but a moral philosophy, as I have shown
later on. But by common usage the word has heen applied to all
groups of people who profess a special moral doctrine, snd is so
employed by statisticians, The Sinhalese Buddhists hsve never
yet had any coneeption of what Europeans imply in the etymologi-
cal construction of the Latin root of this term. In their ereed
there is no such thing asa “binding” in the Christian sense—a *
submission to or merging of self in a Divine Being. dgama is
their vernacnlar word to express their relation to Buildhism and
the Buppxa, It is pure Samskrt, and means ‘‘approach, or
coming ”’; and as “ Buddha" is enlightenment, the compound word
by which they indicate Buddhism—Buddhdgama—would bo pro-
perly rendered as “sn approach or eoming to enlightenment,”
or possibly as a following of the Doctrine of SAxyaMux1. The
missionaries, finding dgema ready to their hand, adopted it as the
equivalent for “religion”; and Christianity is written by them
Christianagama, whereas it should be Christianibandhana, for
bandhana is the ctymological equivalent for “ religion ”. The nsme
Vibhajja vida—one who analyses—is another name given to a
Buddhist, and AdJvayurafi is o third. With this explanation, I
continne to employ under protest the familiar word when speaking
of Buddhistic philosophy, for the convenience of the ordinary
reader. .
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2 THE BUDDHIST CATECHISM

2. Q. What is Buddhism?

A. It is a body of teachings given out by
the great personage known as the Buddha.

8. Q." Is “ Buddhism” the best name for this
teaching ?

A. No; that is only a western term: the
best name for it ix Bauddha Dharmate. : !

4. Q. Would you call a person a Buddhist who
had merely been born of Buddhist parents?

A. Certainly not. A Buddhist is one who not
only professes belief in the Buddha as the noblest of
Teachers, in the Doctrine preached by Him, and in
the Brotherhood of Arhats, but practlses His precepts
m daily life.

-

5. Q. 1Fhat is a male lay Buddh'zst culled ?

When was this doctrine first preached ?
There is some disagreement as to the actual
date, but according to the Sinhalese Secriptures it was
in the year 2513 of the (present) Kali-Yuga.

8. Q. Give the important dates in the last birth
of the Founder ? .

A. He was born under the constellation Visa
on a Tuesday in May, in the year 2478 (K.Y.); he
retired to the jungle in the year 2506 ; became
Buddha in 2513 ; and, passing out of the round of re-
births, entered Paranirvina in the year 2558, aged

A. An Upasaka.
6. Q. TWhat a female?

A. An Upasika.
Tl

A.

° THE LIFE OF THE BUDDHA 3

eighty years. Fach of these évents happened on &
day of full moon, so all are conjointly celebra,teq in
the great festival of the full-moon of the month
Wesak (Vaisakha), corresponding to the month of
May. :
9. Q. Wasthe Buddha God?

A. No. Buddha Dharma teaches no “ divine ”
incarnation. Gl

10. Q. Was he a man? . .

A. Yes; but the wisest, noblest and most holy
being, who had developed hirself in the . course of
countless births far beyond all other'beings, the’ pre-
vions Buppras alone excepted. P

11. Q. Were there other Buddhas before hzm ?

A. Yes; as will be explained later on.: "

12. Q. Was Buddha his name?+". < .
A. No. It isthe name of a condition or state
of mind, of the mind after it has rea.ched the culmina-
tion of development ;
13. Q. What is its meaning ? ». ° :

A. Enlightened;or, he who has the all-perfect‘
wisdom. The Pali phrase is Sabbannu, the One of
Boundless Knowledge. In Samskrt it is Sarvajita.

14. Q. IWhat was the Buddha’s real name then ?

A. SippuirTEA was his royal name, and
Gavrana, or Gopaxa, his family name. He was Prince
of Kapilavastu and belonged to the illustrious family
of the Okkaka, of the Solar race:

15. Q. Who werehis father and mother ?
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4 THE BUDDHIST CATECHISM

A. King Suddhodana and Queen Miys, called
Maha Maya.
16. Q. What people did this King reign over?
A. The Sakyas;an Aryan tribe of Kshattriyas.
17. Q. Where was Kapilavasfu? !

A. In India, one hundred miles north-east of
the City of Benares, and about forty miles from the
Himalaya mountains. It is situated in the Nepal Terai.
The city is now in ruins.

- 18. Q. On what river?

5 A. The Rohipi, now called the Kohana.

- 19. Q. Tell me agavn when Prince Siddhartha was
born ? .

A. Sixhundred and twenty-three years before
the Christian era.

20. Q. Is the exact spotknown?

A. It is now identified beyond question. An
archeeologist in the service of the Government of India
has discovered in the jungle of the Nepil Teraia
stone pillar erected by the mighty Buddhist sovereign,

Asoka, to mark the very spot. The place was known

‘in those times as the Lumbini Garden.

21. Q. Had the Prince luzuries and splendours like
other Princes?

A. He had; his father, the King, built him
three magnificent palaces—for the three Indian seasons
—the cold, the hot, and the rainy—of nine, five, and
three stories respectively, and handsomely decorated.

22. Q. How were they situated ?

i
1
|

THE LIFE OF THE BUDDHA 5

A. Around each palace were gardens of the
most beautiful and fragrant flowers, with fountains of
spouting water, the trees full of singing birds, and
peacocks strutting over the ground. %

23. Q. Was he living alone?

A. Noj; in his sixteenth year he was married
to the Princess Yasodhard, daughter of the King
Suprabuddha. Many beautiful maidens, skilled in
dancing and music, were also in continual attendance
to amuse him.

24. Q. How did he get his wife? ) L

A. In the . ancient Kshattriya or warrior
fashion, by overcoming all competitors in games and
exercises of skill and prowess, and then selecting
Yasodhard out of all the young princesses, whose
fathers had bronght them to the tonrnament or
mela.

25. Q. How, amid all this luzury, could a Prince

become all-wise ?
A. He had such natural wisdom that when but
a child he seemed to understand all arts and sciences
almost without study. He had the best teachers, but
they could teach him nothing that he did not seem to
comprehend immediately.
26. Q. Did he become Buddha in hzs splend’zd
palaces ?
A. No.
jungle. !
27. Q. -Why did he do this? -

He left all and went alone into the

omrTy
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6 - THE . BUDDHIST CATECHISM

A. Todiscover the cause of our sufferings
and the way to escape from them.

28. Q. Was it not selfishness that made him do
this 2 i

A. Noj;it was boundless love for all beings
that made him devote himself to their good.

29. Q. But how did he acquire this boundless love ?

A. Throughout numberless births and sons of
years he had been cultivating this love, with the
unfaltering determination to become a Buddha.

30. Q. What did he this time relinquish-?

A. His beautiful palaces, his riches, luxuries
and pleasures, his soft beds, fine dresses, rich food,
and his kingdom; he even left his beloved wife and
only 'son, Réhula,

3l. Q. Did any other man ever sacrifice so much
JSor our sake? 4

A. Not oneinthis present world-period : this is
why Buddhists so love him, and why good Buddhists
try to be like him, - :

82." Q. But have not man Y men given up all earthly
tlessings, and even lzfe itself, for the sake of thewr
Sfellow-men?

A, Certaml) But we believe that this surpass-
ing unselfishness and Tove for hnmanity showed them-
selves in his renouneing the bliss of Nirvana countless
ages ago, when he was born as the Brihmana
Sumedha, in the time of Dipankara Buddha :.he had
then reached the stage where he might have entered

THE LIFE OF THE BUDDHA 7

Nirvana, had he not loved mankind more than him~

self. _This renunciation implied his voluntarily endur-

ing tho miseries of earthly lives until he became
Buddha, for the sake of teaching all beings the way
to emancipation and to give rest to the world. .

33. Q. How old was he when he went to the ]ungle?

A. He wasin his twenty-ninth year.

34. Q. What finally determined him to leave all
that men usually love so mach and go to the jungle?

A. A Deva® appeared to him when driving
6ut in his chariot, under four impressive forms, on
four different oecasions.

85. Q. What were these different forms?

A. Those of a very old man broken down by
age, of a sick man, of a decmymg corpse, and of a
dignified hermit.

36. Q. Did he alone see these? :

A. No, his attendant, Channa, also saw them.

-37. Q. Why should these sights, so familiar to
everybody, have caused him to go to the jungle ? :

A. We often see snch sights:he had not seen
them, so they made a deep impression on his mind.

38. Q. Why had he not also seen them ? 'y

A. The Brihmana astrologers had foretold at
his birth that he wonld one day resign his kingdom and
become a Buppua. The King, his father, not wishing
to lose an heir to his kingdom, had carefully prevent-
ed his ‘seeing any sights that might suggestto him

! See the definitien of deva given later. . FuAGEIEY
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8 THE BUDDHIST CATECHISM

human misery and death. No one was allowed even
to speak of snch things to the Prince. He was almost
like a prisoner in hislovely palaces and flower gardens.
They were surronnded by high walls,  and inside
everything was made as beantiful as possible, so that
he might not wish to go and see the sorrow and distress
that are in the world. ' g

39. Q. Was he so kind-hearted that the King
feared he might really wish to leaw everything for the
world’s sake ?

A. Yes; he seems to have felt for all beings
so strong a pity and love as that.

40. Q. And howx did he expect to learn the cause
of sorrow in the jungle ?

A. By removing far away from all that could
prevent his thinking deeply of the canses of sorrow
and the nature of man.

41. Q. How did he escape from the palace?

" A. Onenight, when all were asleep, he arose,
took a last look at his sleeping wife and infant son ;
called Channa, mounted his favourite white horse
Kanthaka, and rode to the palace gate. The Devas
had thrown a deep sleep upon the King’s guard.who
watched the gate, so that they could not hear the noxse
of the horse’s hoofs. ;

42. Q. But the gafe was locked, was it not?

A. Yes; but the Devas caused “it to' open
without the slightest noise, and he rode away into the
darkness, R e N LR R E i dat teage

{
THE LIFE OF THE BUDDHA z 9

43. Q. Whither did he go?

A. To the river Anoma, a long way from
Kapilavastu.

. 44, Q. What did he then do?

A. He sprang from his horse, cut off his
beautiful hair with his sword, put on the yellow dress
of an ascetic, and giving his ornaments and horse to
Channa, ordered him to take them back to his father,
the King. , )

45. Q. What then?

A. He went afoot towards Raijagrha, the

capital city of King Bimbisara, of \Iagadha.
46. Q. Who visited him there?

A. The King with his whole Court.!

46a. Q. Thence whither'did he go?

A. To Uruavela, near the present \Iahabodhl
Temple at Buddha Gaya.

47. Q. Why did ke go there?

A. In the forests were hermits—very wise
men, whose pnpil he afterwards became, in the hope
of finding the knowledge of which he was in search. '

48. Q. Of what religion were they? o

A. The Hinda religion: they were

.y,

Brihmapas.?,

49. Q. What did they teach?

} For an admirable account of this interview consult Dr. Paul
Carus’ Gospel of Buddha, page 20, et seq.

3 The term Hindi, once a contemptuous term, used by the
Musalmins to designate the peoplo of Sindh, whom they conqnered,
18 now used in an ecclesiastical sense.
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10 THE BUDDHIST CATECHISM

A. That by severe pemances and torture of

the body a man may acquire perfect wisdom.
50. Q. Did the Prince find this to be so ?

A. Noj; he learned their systems and practis-
ed all their penances, but he could not thus discover
the cause of human sorrow and the way toabsolute
emancipation.

51. Q. What did he then do?

A. He wentaway into the forest near Uruvela,
and spent six years in deep meditation, undergoing
the severest discipline in mortifying his body.

52. Q. Was he alone?

A. Noj; five Brahman companions attended

him.

53. Q. What were thesr names ?
i A. Kondafina, Bhaddiya, Vappa, Mahinama,
and Assaji. :

54. Q. What plan of discipline did he adopt to
open hiy mind to know the whole truth?

A. He sat and meditated, concentrating his
mind upon the higher problems of life, and shutting
out from his sight and hearing all that was likely to
interrupt his inward reflections. '

55. Q. Did he fast?

A, Yes, throngh the whole period. He took
less and less food and water until, it is said, he ate
scarcely more than one grain of rice or of sesamum

seed each day.

* 56. Q. Didthis give him the wisdom he longed for?.

{
THE LIFE OF THE BUDDHA 11

A. No. He grew thinner and thinner in body
and fainter in strength until, one day, as he was slowly
walking about and meditating, his vital erce suddenly
left him and he fell to the ground unconscious.

57. Q. What did his compantons think of that:?

A. They fancied he was dead; but after a time
he revived. ]

58. Q. Vhat then?

A. The thonght came to him that knowledge
could never be reached by mere fasting.or bodlly.
suffering, but must be gained by the opening of the
mind. He had just bavely escaped death fr0131 self-
starvation, yet had not obtained the Perfect Wisdom.
So he decided to eat, that he might live at least long
enongh to become wise.

59. Q. Who gare him food? ,

A. Hereceived food from Sujati, a nobleman's
daughter, who saw him sitting at the foo‘t of a
nyagrodha (banyan) tree. He arose, took hisalms-
bow), bathed in the river Neraiijars, ate the food, and
went into the jungle.

60. Q. What did he do there? '

A. Having formed his determination after
these reflections, he went at evening to the Bodhi, or
Asvattha tree, where the present Mahabsdhi Temple
stands. |

"61. Q. What did he do there? ;
" ° A, He determined not to leave the spot until
be attained perfect wisdom. . . e o e
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12 THE BUDDHIST CATECHISM

62. Q. At which side of the tree did he seat him-
self? 3
A. The side facing the east.! Iy
63. Q. What did he obtain that night ?

A. The knowledge of his previous births, of
the causes of rebirths, and of the way to extinguish
desires. Jnst before the break of the next day his
mind was entirely opened, like the full-blown lotus
flower; the light of supreme knowledge, or the Four
Truths, poured in upon him. He had become BuppHA
—the Enlightened, the all-knowing—the Sarvajia.

64. Q. Had he at last discovered the cause of
humaon misery ? .

A, Atlast hehad As the light of the morning
sun chases away the darkness of night, and reveals to
sight the trees, fields, rocks, seas, rivers, animals,
men and all things, so the full light of knowledge
rose in his mind, and he saw at one glance the
causes of human suffering and the way to escape from
them.

65. Q. Had ‘he great struggles before gaining
this perfect wisdom ? .

A. Yes, mighty and terrible struggles. He had

to conquer in his body all those natural defects and

! Ne reasen is given in the canonical books for the cheice of this
side of the tree, though an explanation is to he feund in the
popular legends upon which the books of Bishep Bigandetand other
European cemmentators are based. There are a]ways certain
influences coming upon us from the different quarters ef the sky.
Sometimes the mﬂuence from ene quarter will be hest, sometimes
that from anether quarter. But the Buddha thought thas the per-
fected man is superior to all extraneeous influences.

THE LIFE OF THE BUDDHA 13

human appetites and desires that prevent our seeing
the trnth. He had to overcome all the bad influences.
of the sinful world aronnd him. Like a soldier fight--
ing desperately in battle against many enemies, he-
struggled: like a hero who conquers, he gained his
object, and the secret of human misery was dis-
covered.

66. Q. What wse did he make of the knowledge:
thus gained ? :

A. At first he was reluctant to teach it to-
the people at large.

67. Q. Why?

A. Because of its profound importance and
sublimity. He feared that but few people would
understand it. ]

68. Q. What made him alter this view?*

A. He saw that it was his duty to teach what
he had learnt as clearly and simply as possible, and
trust to the truth impressing itself upon the popular-
mind in proportion to each one’s individual Karma..
It was the only way of salvation, and every being had
an equal right to have it pointed out to him. So he-
determined to begin with his five late companions,.
who had abandoned him when he broke his fast.

69. Q. Where did he find them ?
A. Inthe deer-park atIsipatana,nearBenares..
70. Q. Can the spot be now identified ?

1 The anclent story is that the Ged Brahma hlmsclf implered’
him net to withhold the gloricus truth.
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14 THE BUDDHIST CATECHISM

A. Yes, a partly ruined stipa, or dagoba, is

still standing on that very spot.
71. Q. Did those five companions readily listen to
him ? ‘ -
A. At first, no ;but so great was the spiritual
beauty of his appearance, so sweet and convincing
his teaching, that they soon turned and gave hin the
closest attention,
72. Q. What effect did thzs dwcourse have upon
them ?

A. The aged Kondaiifia, one who “under-
stood ” (4nna), was the first to lose his prejudices,
accept the Bnddha’s teaching, become his disciple, and
enter the Path leading to Arhatship. The other fonr
soon followed his example.

73. Q. Who were his next converts?

A. A rich young layman, named Yasa, and
his father, a wealthy merchant. By the end of three
months the disciples numbered sixty persons.

74. Q. Who were the first women lay disciples ?
v A. The mother and wife of Yasa.
75. Q. What did the Buddha do at that time * -

A. He called the disciples together, gave
them full instructions, and sent them out in all direc-
tions to preach his doctrine. d "

76. Q. What was the essence of ¢t ?

1 Brahmnanism not being offered to non-Hindﬁs, Buddhism is
eonseqnently, the oldest missionary religion in the world. The early
missionaries endured every hardship, eruelty, and per: seention, mth
unfaltering courage. p

o ———

<
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A. That the way of emancipation lies in
leading the holy life and following the rules laid down,
which will be explained later on.

77. Q. Tell me what name he gave to this course

of life?

A. The Noble Eightfold Path.

78. Q. Hotw is it called in the Pali language ?
A driyo atthangiko maggo.

79.. Q. Whither did the Buddha then go?

A. To Uruvela.

80. Q. What happened there?

A. He converted a man named Kashyapa,
renowned for his learning and teacher of the Jatilas,
a great sect of fire-worshippers, all of whom became
also his followers. o :

81. Q. Who was his next great convert ?

A. King Bimbisara, of Magadha.

82. Q. Which two of the Buddha’s most learned
and beloved disciples were converted at about this time?

A. Sariputra and Moggallana, formerly chief
disciples of Safijaya, the ascetic..

83. Q. FPor what did they become renowned ?

‘A. Saripntra  for his profound learning
(Prajiia), Moggallana for his exceptional spiritual
powers (Iddhs).

84. Q. Are these wonder-working powers miracu-
lous? -
A. No, but natural to all men and capable
of being developed by a certain course of training,
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16 THE BUDDHIST CATECIISM . -

'85. Q. Didthe Buddha hear again from his family
after leaving them ?

A. Oh yes, seven years later, while he was
living at Rajagrha, his father, King Sud¢hodana, sent
a message to request him to come and let him see him
again before he died.

86. Q. Did hego? ;

A. Yes. His father went with all his rela-
tives and iministers to meet him and received him
with great joy. . -

87. Q. Did he cousent to reswme his old rank ?

A. No. Imall sweetness he explained to his
father that the Prince Siddhartha had passed ont of
existence, as such, and was now changed into the
condition of a Buddha, to whom all beings were equally
akin and equally dear. Instead of ruling over one
tribe or nation, like an earthly king, he, throngh his
Dharma, would win the hearts of all men to be his
followers. :

88. Q. Did he see Yasodhard and his son Rahula?

A. Yes. His wife, who had mourned for
him with deepest love, wept bitterly. She also sent
Réahula to ask him to give him his inheritance, as the
son of a prince. '

89. Q. What happened? . 3.
A. To one and all he preached the Dharma
as the cure for all sorrows. His father, son, wife,
Ananda (his half-brother), Devadatta (his cousin
and brother-in-law), were all converted and became

& 7"3; h

Ty ———
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his disciples. Two other famons ones were Anu-
rnddha, afterwards a great metaphysician, and Upali,
a l;arber, afterwards the greatest authority on Vinaya.
Both of these gained great renown. ni

90. Q. Who was the first Bhiklhadi?

A. DPrajipati, the aunt and foster-mother of
Prince Siddhartha. With her, Yasodhara and many
other ladies were admitted into the Order as
Bhikkhunis or female devotees. : ;

91. Q. What effect did the taking up of the
veligious life by his sons, Siddhartha and Ananda, hvfs
nephew, Devadatta, his son’s wife, Yasodhard, and his
grandson, Rahula, have wpon the old King Suddhodana ?

A. Tt grieved him mnch and he complained to
the Buddha, who then made it a rule of the Order that.
no person should thenceforth be ordained without the
consent of his parents if alive.

92. Q. Tell me about the fate of _Devada_t.ta?

A. He was a man of great intelligence and
rapidly advanced in the knowledge of the Dharma, but
being also extremely ambitious, he came to envy and
hate the Buddha, and at last plotted to kill him. He
also influenced Ajitashatrn, son of King Bimbisara,
to wmurder his noble father, and to become his—
Devadatta’s—disciple. \

93. Q. Did he do any injury to the Buddha?

A. Not the least, but the evil he plotted against
himn recoiled npon himself, and he met with an awful
death.:

2
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18 THE BUDDHIST CATECHISM

94. Q. For how many years was the Buddha
engaged in teaching ? .

A. Forty-five years, during which time he
‘preached a great many discourses. His custom and
that of his disciples was to travel and preach
during the eight dry months, but during the season of
Was—the rains—he and they wounld stop in -the
pinsulas and viharas which had been built for them
by various kings and eother wealthy converts.

95. Q. Which were the most famous of these
buildings ?

A. Jetivanirama; Veluvanarama; Pubba-
rama ; Nigrodharama and Isipatanarima.

96. Q. IThat kind of people were converted by
him and his disciples?

A. People of all ranks, nations and castes;
rajas and coolies, rich and poor, mighty and humble,
the illiterate and the most learned. His doctrine
was suited to all.

97. Q. Give some account of the decease of the
Buddha ?

A. In the forty-fifth season after his attaining
Buddhahood, on the full-moon day of May, knowing
that his end was near, he came at evening to Knsina-
gara, a place about one hundred and twenty miles
from Benares. In the sala grove of the Mallas, the
Uparvartana of Kusinigéara, between two sila trees,
he had his bedding spread with the head towards
the north according to the ancient custom. He lay

- w e e

{
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upen it, and with his mind perfectly clear, gave his
final instructions to his disciples and bade them fare-

well. ’
98. Q. Did he also make new convertsin those last

towrs ?

A. Yes, a very important one, a great
Brahmana pandit named Subhadra. He had also
preached to the Mallya princes and their followers.

99. Q. At day-break what happened?

A. He passed into the interior condition of
Samadhi and thence into Nirvana.

100. Q. What were his last words to his disciples?

A. “Bhikkhus,” he said, “I now impress it
apon you, the parts and powers of man must be dis-
solved. Work out yonr salvatien with diligence.”

101. Q. What convincing proof have we that the
Buddha, formerly Prince Siddhartha, was a historical
personage?. . ;

A. His existence is apparently as clearly
proved as that of any other character of ancient
history.

102. Q. Name some of the proofs ?

A. (1) The testimony of those who per-
sonally knew him.

(2) The discovery of places and the re-
mains of buildings mentioned in the narrative of his
time,

(8) Therock-inscriptions, pillarsand dag-
obas made in memory of him by sovereigns who

’
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20 - THE BUDDHIST CATECHISM

were near enough to his time to be able to verify the
story of his life. !

(4) The unbroken existence of the
Sangha which he founded, and their possession of the
facts of his life transmitted from generation to
generation from the beginning.

(5) The fact that in the very year of his
death and at various times subsequently, conventions
a-nd councils of the Sangha were held, for the verifica-
tion of the actual teachings of the Founder, and the
handing down of those verified teachings f:-(;m teach-
er to pupil, to the present day.

: (6) After his cremation his relics were
divided among eight kings and a stiipa was erected
over each portion. The portion given to King Ajita-
shatru, and by him covered with a stipa at Rajagrha
was taken, less than two centuries later, by the Empérox"
Asoka and distributed thronghont his Empire. He-
of course, had ample means of knowing whether th;
relics were those of the Buddha or not, since they had
been in charge of the royal house of Patna from the
beginning.
(7) Many of the Buddha’s disciples being
Arhats and thns having control over their vital p,bwers
must have lived t6 great ages, and there was nothing to’
have prevented two or three of them, in succession to
each other, to have covered the whole period between
the death of the Buddha and the reign of Asoka, and
thus to" have enabled the latter to get fron,x his

s
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contemporary every desired attestation of the fact of
the Buddha's life.?

(8) The “Mahavansa,” the best authenti-
cated ancient history known to us, records the events
of Sinhalese history to the reign of King Vijaya, 543
B.c.—alnost the time of the Buddha—and gives most
particulars of his life, as well as those of the Emperor
Asoka and all other sovereigns related to Buddhistic
history.

103. Q. By what names of respect is the Buddha
called ? ;
A. Sakyamuni (the Sakya Sage); Sakya-

Simha (the Sakyan Lion) ; Sugata (the Happy One) ;
Satthta (the Teacher) ; Jina (the Conqueror); Bhaga-
vat (the Blessed One); Lokanatha (the Lord of the
World) ; Sarvajiia (the Ommiscient One) ; Dharmaraja
(the King of Truth); Tathagata (the Great Being),

ete. / g s

1 At the Second Council there were two pupils of Ananda, con-
sequently centenarians, while in Asoka’s Council there were pupils

of those pupils.
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PART I
THE DHARMA OR DOCTRINE

106. Q. What is the meaning of the word Buddha ?
A. The enlightened, or he who has the
perfect wisdom,

107. Q. You have said
- that the er
Buddhas before this one? Yol
. A. Yes; our belief is that, under the opera-
f.JIOIl of eternal cansation, a Buddha takes birth at
mf:ervals, when mankind have become plunged into
Tltns‘eryl through ignorance, and need the wisdom which
1t 1s the functi
o iction of a Buddha to teach. (See also
108. E How s a Buddha developed ?
. A person, hearin i
» g and seeing one of th
?uddhas on earth, becomes seized with the determin:
b1on so to live that at some future time, when he shall
e?oTne fitted for it, he also will be a Buddha for the
guiding of mankind out of the cycle of rel;i.rth
109. Q. How does he proceed ? .
. A. Throughout that birth and every suc-
ceeding one, he strives to subdue his passions, to gain

R i SR

o i a e
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wisdom by experience, and to develop his higher facul-
ties. He thus grows by degrees wiser, nobler in
character, and stronger in virtue, until, finally, after
numberless re-births he reaches the state when he can
become Perfected, Enlightened, All-wise, the ideal
Teacher of the human race. 3 ;
110. Q. While this gradual development is going on
thronghout all these births, by what name do we call him?

A. Bodhisat, or Bodhisattva. Thus the
Prince Siddhartha Gautama was a Bodhisattva up to
the moment when, uuder the blessed Bodhi tree at
Gaya, he became Buddha.

111. Q. Havewe any account of his various rebirths
as a Badhisatfva? i

A. In the Jatakatthakathd, a book contain-
ing stories of the B3dhisattva’s reincarnations, there
are several hundred tales of that kind.

112. (. What lesson do these stories teach?

A. Thata man can carry, throughout a long
series of reincarnations, one great, good purpose
which enables him to conquer bad tendencies ande
develop virtuous ones.

113. Q. Can we fix the number of reincarnations
through which a Bidhisattva must pass before he can

become a Buddha?
A. Of course not: that depends upon his
natural character, the state of development to which
he has arrived when he forms the resolution to
become a Buddha, and other things. y



s T D - —— T

epdm mavgpl =f sttt

Seurcve? Al EREsNg WET

S ke~ ot e otz Wl ikl
wfl b
YTy T e xu'.! nmui'u

R P el oo

e N1 e bt aset
&0 T vl T

s Y 4N L il
" e L
— !A &

L LN ]

N Tew

- ,
) = |
lige =CLUT & Moo

L= el

i and
& -

niv Calif - Digitized by M1crosai§!‘ ~
f-'.

4 qlbihil cras Al e wdim . .’ , . 0
wils ,."a’\l‘é°owm A‘.T—m

‘-‘o'

azmnoa mmm T

e el Bkt Wi "" ‘“

wiln . A# :
. ‘,”h“. w.‘WM“T . vw-.
:‘:”7;1"' —dat M . W “. *—*ﬂﬁ
i bagonlg weved evud boblaar
it sopleiet widt Basat bes,

Asn) o8 wilbhet

4 b gl
afl) Yo w0 BT mv
.;—n""“' oKy wibd d:u"

R ot

N A i W



> bt

24 THE BUDDHIST CATECHISM

114. Q. Have wea way of classifying Bédhisatt-
vas? If so, exploin it. : i

A. Bodhisattvas—the future Buddhas—are
divided into three classes.

115. Q. Proceed. How are these three kinds o
Bidhisats named ? ‘
A. Pannidhika, or Udghatitajia—¢“he who
attains least quickly ”; Saddhadhika, or Vipachitajiia
—*“he who attains less quickly”; and Viryadhika,
or Gneyya—“he who attains quickly”. The Pan-
nidhika Bogdhisats take the course of Intellig'ence;
the Saddhadhika take the course _of Faith; the
Viryidhika take the course of energetic Action. The
first is guided by Intelligence and does not hasten;
the second is full of Faith, and does not care to take
the guidance of Wisdom; and the third never delays
to do what is good. Regardless of the consequences
to himself, he does it when he sees that it is best that it
should be done. w
116. Q. When our Biodhisattva became Buddhas
“what did he see was the cause of hunian misery? Tell
me in one word.
A. Ignorance (Avidya).
117. Q. Can you tell me the remedy ?

A. To dispel Ignorance and hecome wise
(Prajiia). '

118. Q. Why does ignorance cause suffering 2
A. Because it makes us prize what is not
worth prizing, grieve when we should not grieve,

THE DHARMA OR DOCTRINE ?5

consider real what is not real but only illusiorllarty,
and pass our lives in the pursuit of worthless objects,
neglecting what is in reality most'val'uable. b
119. Q. And what is that why:h is most valua e,.
A. To know the whole secret,- of man’s
existence and destiny, so that we mnay es‘hmate zj.t no
more than their actnal value .thislife and its relations;
and so that we may live ina way to ensure the great-
est happiness and theleast suffering for our fellow-men
lves. .
amli‘Z(())l.nS;. What is the light that can dispel this

2
] se all sorrows?
ignorance of ours and remove

A. The knowledge of the “Four Noble
Truths,” as the Bnddha called them. :
121. Q. Name these Four Noble Truths? )
. A. 1. The miseries of evolutionary existence
ing in bi life after life.
-esulting in births and deaths, ' .
A v 9. The canse prodnctive of misery, which
) ° 3 » 9
is the selfish desire, ever renewed, of satisfying one’s
self, without being able ever to secure that e.and.
, 3. The destruc:: m of that desire, or the

estranging of one’s self from it. . - ! :
e 4. The means of obtaining this destruc

tion of desire.
122. Q. Tell me some things that cause sorrow?.

A. Birth, decay, illness, death, separation

from objects we love, association with those who

i what cannot be
are repugnant, craving for 2 .

obtained.
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26 THE BUDDHIST CATECHISM
123. Q. Do these differ with each individual ?
A. Yes: but all men snffer from them in
degree, ’
124, Q. How can we escape the swfferings which
result from unsatisfied desires and ignorant cravings ?
A. By complete conquest over, and destruc-
tion of, this eager thirst for life and its pleasures, which
causes sorrow., ’
125. Q. How may we gain such a conquest ?
A. By following the Noble Eight-fold Path
which the Buddha discovered and pointed out.
126. Q. What do you mean by that word ;: what
18 this Nobls Eight-fold Path ? (For the P
Q. 79.)

. A. The eight parts of this path are called
aigas, They are: 1, Right Belief (as to the law of
Causation, or Karma); 2. Right Thonght ; 3. Right
Speech; 4. Right Action; 5. Right Means of Live-
lihood ; 6. ngllt Exertion; 7. Right Remembrance
and  Self-discipline; 8. Right  Concentration of
Thought. The man who keeps these angas in mind
and follows them will be free from sorrow and.
ultimately reach salvation,
127. Q. Can you give a better word for salvation ?
A. Yes, emancipation,
128. Q. Emancipation, then, from what ?
A. Emancipation from the miseries of earthly
existence and of rebirths, all of which are due to-
ignorance and impure lusts and cravings,

all name see-

3 e B it “&
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i29 Q. And when this salvation or emancipation
is attained, what do we reach?
A, NIrviya,
. What is Nirvana? ' :
cr 1(3 A condition of total cessation of clfang‘es,
f erfect. rest, of the absence of desire al‘xd llhis.lon
. dp sorrow, of the total obliteration of ever); ]fmi
i T
i;:at goes ’to make up the physical m.an. ; :n .
eaching Nirvapa man is constantly being reborn;
T ; ‘
when he reaches Nirvapa he is born no mori.a. Ty
131. Q. Wherecan be found a learned dwczsm e
the wt;rd l\;ir'cfina and o list of the other names by w
s define it ?
Pali wrilers attempt to . »
i 1(; In the famous Dictionary of the ll’ath
. - 1 - e
Language, by the late Mr. R. C. Childers, 1sa comple
. : : . - .
IISt}1.32 Q. But some peopie imagine that sz(:;;ﬁ 18
some sort of heavenly place, a Paradise. Does Buddht
hat ?
o aA No. When Katadanta asked the Buddha
] i o {3 i
“Where is Nirvina,” he replied that it was wher
ever the precepts are obeyed ”. :
133. Q. What causes us to be reborn o
. A. Theunsatisfied selfishdesire (Skt., {rs zza,f
Pali, tanha) for things that be]ong to t};:; stat'](ja] :;s
pers,o;xal existence in the material world.

i imistic view of the .\'irvir:nic

Childers takes a highly pessimis i ey

stlt:(r;-ega:liiflg it as annihilation. Later students disagree with
ate,

him,
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28 THE BUDDHIST CATECHISM -

unquenched thirst for physical existence (bhava) is a
force, and has a creative power in itself so strong
that it draws the being back into mundane life.

134, Q. Adre our rebirths in any way affected by
the nature of our unsatisfied desires?

A. Yes; and by onr individual merits or
demerits, .

135. Q. Does ornr merit or demerit control the state,
condition or form in 1chich we shall be re-born?

A. Tt does. The broad rule is that if we
have an excess of merit we shall be well and happily
born the next time; if an excess of demerit, our next
birth will be wretched and full of suffering.

136. Q. One chief pillar of Buddhistic doctrine 18,
then, the idea that every effect is the result of an actual
cause, s it not 2

A Tt is; of a cause either immediate or
remote.
137. Q. What do we call this causation ?
A. Applied to individuals, it is Karma, that
is, action. It means that our own actions or deeds

bring upon ns whatever of joy or miser

y we
experience. e

138. Q. Can a bad man escape from the outwork-
ings of his Karma? :

A. The Dhammapada says: ¢ There exists
no spot on the earth, or in the sky, or in the Sea,

neither is there any in the mountain-clefts, where an
{evil) deed does not bring trouble (to the doer).”

g4
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139, Q. Can.a good nian escape? ,
A. As the result of deeds of peculiar merit,
aman may attain certain advantages of place, body,
environment and teaching in his next ’stage of
progress, which ward off the effects of bad Karma and
help his higher evolution.
140. What are they called?
A. Gati Sampatti, Upadhi Sampatti, Kila
Sampatti and Payoga Sampalti. : : )
141. Q. Is that consistent or zncon-ﬂs'tent with
common sense and the teachings of modern science?
A Perfectly consistent: there can be neo
doubt of it. :
142. Q. May all men become Buddhas?

A. It is not in the nature of every man to
become a Buddha; for a Buddha is developed only at
long intervals of time, and seemingly, when the state
of humanity absolutely requires such a teacher to
show it the forgotten Path to Nirvana. But every
being may equally reach Nirviga, by conquermg
Ignorance and gaining Wisdom. :

143. Q. Does Buddism teach that man 1s reborn

r earth? :

& upm:\.o " As a genéral rule that would l_)e'the
case, until he had evolved beyond its level; but the
inhabited worlds are numberless. The world upon
which a person is to have his next birt]‘l, as well as
the nature of the rebirth itself, isdecided by t]'le
preponderance of the individual’s merit or demerit.
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30 THE BUDDHIST CATECHISM

In other words, it will be controlled by his attractions,

as science would describe it ; or by his Karma, as we,
Budqhists, would say.

144. Q. Are there worlds more perfectly deve-
loped, and others less so than our Earth?

A. Buddhism teaches that there are whole
Sakwalas, or systems of worlds, of various kinds,
higher and lower, and also that the inhabjtants of each
world correspond in development with itself.

145. Q. Has not the Buddha sumed wp his whole
doctrine in one gatha, or verse?

A, Yes.

146. Q. Repeat it?
A. Sabba papassa akarapm, -
Kusalassa wpasampada
Sachitta pariyo dapanam—
Etam Buddhanusasanam.

“To cease from all evil actions,

To generate all that is good,

To cleanse one’s mind :

This is the constant advice of the
Buddhas.”

147, Q. Have the first three of these lines any very

striking characteristics ?

A. Yes: the first line embodies the whole

spirit of the Vinaya Pitaka, the second that of the
Sutta, the third that of the Abkidhamma. They
ccomprise only eight Pali words, yet, as the dew-drop

e ar B

reflects the stars, they sparkle with the spirit of all
the Buddha Dharma.

148. Q. Do these precepts show that Buddhism
is an active or a passive religion?

A. To “ cease from sin ”’ may be called passive,
but to “get virtue” and “to cleanse one’s own heart,”
or mind, are altogether active qualities. Buddha taught
that we should not merely not be evil, but that we
should be pesitively good.

149. Q. Who or what are the “ Three Guides”*
that a Buddhist is supposed to follow ?

A. They are disclosed in the formula called
the Tisarapa: “I fpllow Buddha as my Guide: I
follow the Law as my Guide : I follow the Order as my
Guide.” These three are, in fact, the Bnddha Dharma.

3 Saragam, Wijesinha Mudaliar writes me : * This word bas been
hitherto very inappropriately and erroneously rendered Refuge, by
European Pali scholars, and thoughtlessly so accepted by native Pali
seholars. Neitker Pill etymology nor Buddhistie philosophy justifies
tho translation. Refuge, in the sense of a fleeing back or a place of
shelter, is quite foreign to true Buddhism, which insists on every
man working out his own emaneipation. The root Sy in Samskrt
(sara in Pal1) means to move, to go ; so that Sarayam would denote
a moving, or he or that which goes before or with another—a Guide
or Helper. I construe the passage thus: Gachchami, I go, Buddham,
to Buddha Saronam, as my Guide. The translation of the Tisarana as
the ¢ Three Refuges,” has given rise to mueh misappreheusion, and
has been made by anti-Buddhists a fertile pretext for taunting
Buddhists with the absurdity of taking refuge in non-entities and
believing in unrealities. The term refuge is more applicable to
Nirviana, of which Sarapam is a synonym. The High Priest
Sumaiigala also ealls my attention to the fact that the Pali root Sara
has the secondary meaning of killing, or that which destroys.
Buddham sarapam gachchhdmi might thus be rendered “1 go to
Buddha, the Law, and the Order, as the destroyers of my fears—
the first by his preaching, the second by its axiomatic truth, the
third by their various examples and precepts.”

S i 0 e et S s i
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32 THE BUDDHIST CATECHISM
7150, Q.
Sormula. oy

A. He means that he regards the Buddha
as his all-wise Teacher, Friend and Exemplar; the
Law, or Doctrine, as coutaining the essential and
immutable principles of Justice and Truth and the
path that leads to the realisation of perfect peace

What does he mean when repeating this

of mind on earth; and the Order-as the teachers

and exemplars of that excellent Law tanght by
Buddha. i REEW

151. Q. -But are not some of the members of this
“ Order”’ men intellectually and morally inferior?

A. Yes; but we are taught by the Buddha
that only those who diligently attend to the Precepts,
discipline their minds, and strive to attain or have
attained one of the eight stages of holiness and
perfection, constitute his “Order”. It is expressly
stated that the Order referred to in the “Tisarana

“refers to the “Attha Ariya Puggala”—the Noble

Ones who have attained one of the eight stages of
perfection. The mere wearing of yellow robes, or
even ordination, does not of itself make a man pure
or wise or entitle him to reverence.
152. Q. Then it is not such unworthy bhikkhus as
they, whom the true Buddhist would take as his guides?
A. Certainly not. |
158. Q. What arethe five observances, or universal
precepts, called the Paiicha Sila, which are imposed on
the laity in general ?

v

.
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A. They are included in the following
formula,, which Buddhists repeat publicly at the
viharas (temples): : = :

I observe the precept to refrain from destroying
the life of beings, -

I observe the precept to refrain from stealing.

I observe the precept to abstain from unlawfnl
sexual intercourse.® . .

Y.observe the precept to refrain from falsehood.

I observe the precept to abstain from using intoxi-
cants.

154, Q.
reading thesz Silas? . ]

A. That one who observes them strictly must

What strikes the intelligent person on

escape from every cause productive of human misery.
If we stndy history we shall find that it has all
sprung from one or another of these causes.

155. Q. In which Silasis the far-seeing wisdom of
the Buddha most plainly shown ?

A. Inthe first, third and fifth ; for the taking
of life, sensuality, and the use of intoxicants, canse
at least ninety-five per cent of the sufferings among
men.

! This qualified form refers, of course, to laymen who only

profess to keep five precepts: a Bhikkhn must observe strict *

celibaey. So, also, must the laic who binds himself to observe eight
of the whole ten Precepts for specified periods ; during these periods
he nmst be celibate. The five Precepts were laid down by
Buddha forall people. Though one may not be a Buddhist, yet the
five and eight Preeepts may profitably be observed by all. It is the

taking of the “Three Refuges™ that con;titutes one a Budghist.

3
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34 THE BUDDHIST CATECHISM

156. Q. T hat benefits does a man derive JSrom the
observance of these Precepts ? .

A. Heis said to acquire more or less merit
according to the manner and time of observing the
precepts, and the number observed ; that is, if he
observes only one precept, violating the other four, he
acquires the merit of the observance of that precept
only; and the longer he keeps  that precept the
greater will be the merit. He who keeps all the
precepts inviolate will cause himself to have a higher
and happier existence hereafter.

157. Q. 1IFPhat are the other observances which it is
considered meritorions for the laity as such to undertake
voluntarily to keep? A

A. The Atthanga Sila, or the Eightfold
Precept, which embraces the five above enumerated
(omitting the word “unlawful” in the third), with
three additional ; viz:

I observe the precept to abstain from eatmg at an
unseasonable time. .

I ohserve the precept to abstain from dancing,
singing, music and unbecoming shows, and from the
nse of garlands, scents, perfumes, cosmetics, ointments,
and ornaments.

I observe the precept to al)stam from using high
and broad heds.

The seats and couches here referred to are those used
by the worldly-minded for the sake of pleasure and
sensual enjoyment. The celibate should avoid these.

£
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158. Q. How would a Buddhist describe truemerit?

A. There is no great merit in any merely"
outward act ; all depends npon the inw ard motive that
provokes the deed.

159. Q. Give an example ? :

A. A rich man may expend lakhs of rupees
in building dagobas or viharas, in erecting statues of
Buddha, in festivals and processions, in feeding
priests, in giving alms to the poor, or in planting
trees, digging tanks, or constructing rest-houses by
the roadside for travellers,and yet have comparatively
little merit if it be done for display, or to hear him-
self praised by men, or for any other selfish motives.
But he who does the least of these things with a kind
motive, such as love for his fellow-men, gains great
merit. A good deed done with a bad motive benefits
others, but not the doer. One who approves of a
good deed when done by another shares in the merit,
if his sympathy is real, not pretended. The same rule
applies to evil deeds. :

160. Q. DBut which s sazd to be the greatest of all
merttorions actions ?

A. The Dhammapada declaves that the mérit
of disseminating the Dharma, the Law of Righteous-
ness, is greater than that of any other good work.

161. Q. IThat books contain all the most excellent
wisdom of the Buddha’s teachings?

A. The three collections of books called
Tripitakas or « Three Baskets”.

S
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36 THE BUDDHIST CATECHISM

162. Q. What are the names of the three Pitakas
or groups of books ? -
A. The Vinaya Pitaka, the Sutta Pitaka
and the Abhigdhammn Pitaka. : .
163. Q. What do they respectively contain ?

! A. The first contains all that pertains ~to
morality and the rules of discipline for the government
?f the Sangha, or Order; the second contains
1n§t1'uctive discourses on ethics applicable to all; the
third explains the psychological teachings of’ the
Buddha, including the twenty-four transcendental
laws explanatory of the workings of Nature.

164. Q. Do Buddhists believe these books to be
inspired, or revealed by a Divine Being ?

A. No; but they revere them as con- -

taining all the parts of that most Excellent
Law, by the knowing of which man ma.y break
throngh the trammels of Samsara.

165. Q. In the whole text of the three Pztakas
how many words are there ?

A. Dr. Rhys-Davids est
1,752,800. . estimates them at

166. Q. TWhen 1were the Pitakas ﬁrst reduced to
writing 2
A. In 88-76 B.c., under the Smhalese ng
Wattagamini, or three hundred and thirty years afte’
the Paranirvana of the Buddha. .

: 167. Q. Have we reason to believe that all the
discourses of the Buddha are known to us ?

g
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A. DProbably not, and it would be strange if
they were. Within the forty- -five years of his public
life he must have preached many hundreds of dis-
courses. Of these, in times of war and persecution,
many must have been lost, many scattered to distant
countries, and many mutilated. History says that
enemies of the Buddha Dharma burnt plles of our :
books as high as a coco-nut tree.

183. Q. Do Buddhists consider the Buddha as one
who by his own wvirtue can save us from the
consequence of onr individual sins? %

A. Not at all. Man must emancipate him-
self. Until he does that he will continue being born
over and over and over again—the victim of ignorance,
the slave of unquenched passions.

169. Q. What,then, was the Buddha to us, and all
other beings?

A. An all-seeing, all-wise Counsellor ; one
who discovered the safe path and pointed it out; one
who showed the cause of, and the only cure for, human
suffering. In pointing to the road, in showing us
how to escape dangers, he became our Guide. Heis
to us like one leading a blind man across a narrow
bridge over a swift and deep stream and so saving
his life. :

170. Q. If we were to try to represent the whole
spirit of the Buddha’s doctrine by one word, which
word should we choose? :

A.  Justice,
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3 THE BUDDHIST CATECHISM

171, Q. Why?

A. Because it teaches that ever.;r man gets
under the operations of unerring KArMA, exactl ’
that reward or punishment which he has des,erv‘ed nz
more zfnd 0o less. No good deed or bad deed h,ow-
ever trifling, and however secretly committed e;c't es
the evenly-balanced scales of Karma. ate”

172. Q. What is Karma?*

A. A causation operating on the moral, as
well as on the physical and other planes. Bu(idh;sts
say there is no miracle in human affairs : what‘a‘ m.a,n
sows that he mast and will reap. )

173. Q. What other good words have been wused to
express the essence of Buddhism ?

A. Self-culture and universal love.

; 174-: Q. What doctrine ennobles Buddhism, and
guves it its exalted place among the world’s‘ ;eligi(:mr.? .
P A. That of Mitta or Maitreya—compassion-
ate kindness. The importance of this doctrine is more-
‘(:ver . e?r’r:phasised in the giving of the name
Biflza;;: (the Compassionate One), to the coming
175. Q. 1Pere all these points of Doctrine that you

have explained meditated upon by the Buddha near the
Bo-tree? ' .

! Karma is defined as th "
‘ as the sum total of o man’ i
11?1“ :IOf (i;'mse and Effect is called the Patice n Snmu;p‘::::l:og;;zmrhe
ponea:smnngl;ait’_taﬂ:.Nx'kf.zya the Buddha teaches that my action is ';(;
0ss , action is my inheritanee, my action'is the w
whiech bears me, my action ismy relative,’ my action is my rgf(:;z.mb

oo

{
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A. Yes, these and many more that may be
read in the Buddhist Scriptures. The entire system
of Buddhism came to his mind during the Great
Enlightenment. ‘ ~
176. Q. How long did the Buddha rematin near the
Bo-tree? L A g
A. Forty-nine days.’ % ey

' 177. Q. What do we call the first discourse
preached by the Buddha—that which he addressed to his
fice former companions? 142
A. The Dhammacakka-pparattana sutfa—
the Satra of the Definition of the Rule of Doctrine.’
178. Q. What subjects were treated by him tn this
discourse? ) o
A The “Four Noble Truths,” and the
« Xoble Eightfold Path ”. He condemned the extreme
physical mortification of the ascetics, on the one hand,
and the enjoyment of sensnal pleasures on the other;
pointing out and recommending the Noble Eightfold
Path as the Middle Path. . ' .
179. Q. Did the Buddha hold wcith idol-worship ?

1 Afrer the appearance of the first edition, I received from one of
the ablest Pali seholars of Ceylon, the late. L. Corneille Wijesinha,
Esq., Mudaliar of Matale, what scems 2 better rendering of
Dhammacakka-ppava{tana than the one previously given ; he makes
it “ The Establishment of the Reign of Law”. Professor Rhys.
Davids prefers, “ The Fonndation of the Kingdom of Rightconsness ",
Mr. Wijesinha writes me: * You may use ‘Kingdom of Right-
eousness, too, but it savours more of dogmatic theology than of
philosophic  cthics.  Dhammacakkuppavatfona suffam s the
discourse entitled ‘The Establishment of the Reign of Law’”
Having shown this to the High Priest, 1 am happy to be ble

2

to say that he assents to Mr. Wijesinha's rendering. ‘
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40 THE BUDDHIST CATECHISM.
4. He did not; he opposed it.” The worship
of gods, demons, trees, etc., was condemned by the
Buddha. External worship is a fetter that one has
to break if he is to advance higheps s Rituinu . 24
180. Q. Butdonot Buddhists make reverence before
the statue of the Buddha, his relics, and the monuments
enshrining them ? ; SF T

A. Yes, but not with the sentiment of the
idolater. o\ ; } o i

181. Q. What is the difference ?

A. Our Pagan brother not only takes his
images as visible representations of his nnseen God or
gods, but the refined idolater, in worshipping,
considers that the idol contajns in its substance a
portion of the all-pervading divinity, -

182. Q. What does the Buddhist think ? -

A. The Buddhist reverences the Buddha’s
statue and the other things you have mentioned, only
as mementoes of the greatest, wisest, most benevolent
and compassionate man in this world-period (Kalpa).

All races and people preserve, treasure up, and value-
the relics and mementoes of men and

I

women who have
been considered In any way great. The Buddha, to
US, seems more to be revered and beloved than any
one else, by every human being who knows sorrow.
183. Q. Has the Buddha himself given us some-
thing definite wpon this sutject?
A. Certainly, In the Mahd Pari-Nirvana
Sutta he says that emancipation is attainable only by

‘IIE DHARMA OR DOCTRINE - . 41

leading the Holy life, according -t-o tlle .L\’oblfe.Plghci):;
fold Path, not by eternal worship (@misa pu]a,g, nn
by adoration of himself, or of another,‘ or of any
lm‘;g:‘ Q. What was the Buddha’s cstz’mate. of
ppdiocy o ,
cemmomﬁfsml‘;rom the beginning, he.condemned‘the
observance of ceremonies and other ex't(.arnal pr:actlces,
which only tend to incrcase our spiritnal blmdneslé
and our clinging to mere lifeless fo'rm?s.
as to conlroversies?

=3 }(i }:h:ilmerous discourses he denounced
this habit as most pernicious. He prescribed [')ene'mlces‘
for Bhikkhus who waste time and weaken their hlg'lel1
intuitions in wrangling over theories and metaphysica
Sull)gg.t ]es(i. Are charms, incantations, the obse.rrm;ce
of lucky hours and devil-dancing a part of Buddhism g

A. They are positively repngn‘atft to }ts

fundamental principles. They are the surviving relllcs
of fetishism and pantheistic and other foreign
religions. In the Brahmajafa Sufta the Buddhfx 'has
categorically described these and oth(?r superstitions
as Pagan, mean and spurious.®

! The mixing of these arts and practices with Buglg{l:ls::l 1sc :.P:s:ﬁgl:
of deterioration. Their facts and phenomen; giréi 1:': e s
of scientific explanation. They are embrace "tlt PN
but when resorted to, for selfish purposes, a “1}ahc by T
about one, and impede spiritual advancement. & rrige Pt
harmless ’and beneficent purposes, such as healing 5
life, etc., the Buddha permitted their use.
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42 THE BUDDHIST CATECHISM

187. Q. What striking contrasts are there between

Buddhisin and what may be properly called “religions” ?
A. Among others, these: It teaches the

highest goodness without a creating God ; a continnity
of life without adhering to the superstitions and selfish
doctrine of an eternal, metaphysical soul-substance
that goes out of the body; a happiness without an
objective heaven; a method of salvation without a
vicarious Savionr; redemption by omneself as the
Redeemer, and withouf rites, prayers, penances,
priests or intercessory saints; and a summun bonum,
t.e., Nirvdana, attainable in this life and in this world
by leading apnre, unselfich life of wisdom and of
compassion to all beings. 2

188. Q. Specify the two main divisions of
“ meditation,” di.e., of the process by which one
extinguishes passion and attains knowledge?

A.  Samatha and Vidarsama: (1) the attenu-
ation of pussion by leading the holy life and by
continued effort to subdue the senses ; (2) the attain-
ment of supernormal wisdom by reflection : each of
which embraces twenty aspects, but I need not here
specify them.

189. Q. What are the Sour paths or steges of
advancement that one may attain to? :
A. (1) Sottapatti—the beginning or entering
into which follows after one’s clear perception of the
“ Four Noble Truths ”; (2) Sakardagami—the path of
one who has so subjngated lust, hatred and delusion

THE DHARMA OR DOCTRINE 43

that he need only return once to this world; (3) An&gan;;
—the path of those who have so far conquered se
that they need not return to this wf)rld ; (4) Ao_"ha_t-—b-
the path of the holy and wort;h‘y Arhag', who 1s }1:0
only free from the necessity of remczfrnatmn, but(,l 1 a:
capacitated himself to enjoy perfef:t; wisdom, b01'm lesS
pity for the ignorant and suffering, .and measnreles
7 beings. - .

lo‘l;(ff)r Z}n Doi popular Buddhism contain nothing
but what is true, and in accord with science? ‘

A. Like every other religion that has existed
many centuries, it certainly 1]0\'V contains: untrl{g:
mingled with truth; ever gold is found mixed W
dross. The poetical imagination, the zeal, or 1Ehe lin-
gering superstition of Buddhist devotees have, in V:'-u‘-
ious ages, and in various lands, cause?d the noble pr lm(;
ciples of the Buddha'’s moral doctrines to be couple
more or less with what might be removed to a(%vantage.

191. Q. When such percersions are dzts*covered,
what should be the true Buddhist’s earnest desire?

A. The true Buddhist should be ever ready
and anxious to see the false purged away from t}.le
true, and to assist, if he can. Three great Councﬂ:
of the Sangha were held for the express purpose o
purging the body of Teachings from all corrupt mter-
polations. . : '

192. Q. When? !

A. The first, at Sattapanni cave, just afte

the death of the Buddha ; the second at Valukarama,
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44 'THE BUDDHIST CATECKIS)

in Vaisili; the third at Asokarama Vihiara, at Patali-
putra, 235 years after Buddha’s decease.
193. Q. In what discourse does the Buddha himself
warn us to expect this perversion of the true Doctrine?
A. 1In the Sanyutta Nikaya. - -
194, Q. Adre there any dogmas in Buddhism which
we are required to accept on faith?

A. No: we are earnestly enjoined to accept
nothing whatever on faith ; whether it be written in
books, handed down from our ancestors, or tanght by
the sages. '

195. Q. Did he himself really teach that noble
rule ? ‘ e :

: A. Yes. The Buddha has said that we
must not believe in a thing said merely because it is
said ; nor in traditions because they have been handed
down from antiquity ; nor rumonrs, as such ; nor writ-
ings by sages, merely because sages wrote them ; nor
fancies that we may suspect to have been inspired in
us by a Deva (that is, in presumed spiritual inspira-
tion); nor from inferences drawn from some hap-
hazard assumption we may have made ; nor because
of what seems an analogical necessity ; noron the
mere authority of our own teachers or masters,

196. Q. When, then, must we believe ?

A. We are to believe when the writing
doctrine or saying is corroborated by our own reason
and consciousness. “ For this,” says he in concluding,
“I taught you not to believe merely because you have

Ty
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heard, but when you believed of your own conscious-
ness, then to act accordingly and abundantly.” (See
the Kalama Sutta of the Anguttara Nikaya, and the
Maha Pari Nirvapa Sutla.) . :
197. Q. What does the Buddha call himself?

A. He says that he and the other Buddhas
are only “ preachers” of truth who point out the way:
we ourselves must make the effort. . e .

198. Q. Where is this said ? ]
A. In the Dhammapada, Chapter xx. :
199. Q. Does Buddhism countenance hypocrisy?

A. The Dhammapada says: “Like a beau-
tiful flower full of colour without scent the fine words
of him who does not act accordingly are fl'uitless."’

200. Q. Does Buddhism teach us to return evil for
= A. Inthe Dhammapada the Buddha said:
“If a man- foolishly "does me wrong, I will return to
him the protection of my ungrudging love; the inore
evil comes from him, the more good shall go from
me.” This is the path followed by the Arhat.' .To
retnrn  evil for evil is positively forbidden in

Buddhism,

i et ri se of practiee, has
Ly st etic who, hy a prescribed course o ]
atta;fdndt‘icahl; s?xs;erior state of spiritnal and intellectuoal de\cgle}ll)
ment. Arhats may be divided into the two general gro\:lpste t g
Samathayanita and Sukkha Vt'passaﬁa. hT.he -foniller[h:;\]'(iu()::cg;eer
their ‘passiong, and fully developed their intellectual es
mysticg‘l insight ; the latter have equally conquered passion, b]v:t 111]:);,
acquired the superier mental powers. The fermer can werk p
nomena, the latter cannot. :
fully dévelopcd, is no longer a prey to the delusions of the senses,

.

The Arhat of the fermer class, when.

o
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46 THE BUDDHIST CATECHISM

- 201, » Q. Does it encourage cruelty?
. A. No, indeed. In the Five Precepts and
in many 'of his discourses, the Bnddha teaches us to
be merciful to all beings, to try ‘a'nd make; tl;elli
?:f\ppy, to love‘ them all, to abstain from taking
(;oc:,:e.or consenting to it, or enconraging its being
202. Q. In which discourse is this stated ?
A. The Dhammika Sufta says: “ et him
(the householder) not destroy, or canse to be destro
ed, any life at all, or sanction the act of those 'who'.do 85{;'
Let him refrain from even hnrting any creature.” )
203. Q. Does it approve of driunkenness? ,

nor the slave of passion or mortal frai
passion al frailty.
o,]f whatsvever subject hls.mind i8 applieg ton\‘:itplfglf;mfl:ﬁg:v{he v
510“' P!‘ff)C(}:]sscs of reasoning. His self-conquest is complete .mgdtl'le
place }:) the emotion and desire which vex and enthralr;he ,gp m
I:;a;, k; :’i: .hf'te'(} n}%]:nto a condition whiel is best etpressg({ ilr:u:}r\ye
Nirvapic " ere is in Ceylon a popular misc pti
;hfi a;lt'amment of Ar.hat_ship is now impgssible-ltlclz:ct?}’;hl?ndt;at
a imself prophesied that the power would die ey
;zll.l.cnnu?}xln after his death. This rumour—and the simi?z:lrto;n (l>1ne
the‘ t}fr;:'{: ;tx;(;:c?':: |;)1mlcr:(_lm, v;z.,Ythat this being the dark cv(::lte 2:'
¢  ruge, the ico o oga Vidya i ird
:;wn]%ei) i3 impossible—I ascribe t;’ th: ')i:’gezlt‘x?tl;m;;n t:hsym.ltl'l]?l
. ould be as pure and (to use a non.Buddhistic but ve conolse b
cr(;n)'hpsycmmlly wise as were their predecessors lg’ut a‘ e
::nt:«:r; i(t‘hzref(l)re ts;;:ck{m excuse! The Buddha taught qmr'(;elt?xta'
; ea. In the Niga Nikaya he said : “ Hear,
;Ir'lhem;\'o;zd ;\:OH nte:ver be \l\'ithout Arhats if the ascc‘i:ilgr,; (sg:?l}(ll:l?::)‘
*congregations well and truly kee, L i
Subhaddabhikkhu samma vihareiyum gsunfo?élkop:::;£zsw;(¢hi(a[s?:c)cha

1Kolb, in his Histor
story of Culture, says: It is Buddhi
{.::: ctr]:ﬂ;l]];i :ora§:: ;gnr:r]lg (()]f prism;crs of war, whg 'fixc:ra)gf‘eh;:g
1 8 3 r the disconti i i
eaptivity of the inhabitants of con;:::ec; l(x)iiutil;e be R il A

3

against drinking liguors,
<anctioning the acts of those who drink.'

THE QHARMA OR DOCTRINE 47

A. In his Dhammika Suffa we are warned
cansing others to drink, or

204. Q. To what are we told that drunkenness

leads?

A. To demerit, crime, insanity, and ignor-
ance—which is the chief cause of rebirth.

205. Q. What does Buddhism teach about mar-
riage ? -
A. Absolute chastity being a condition of
full spiritnal development, is most highly commended ;
but a marriage to one wife and fidelity to her is re-
cognised as 2 kind of chastity. DPolygamy was cen-

sured by the Buddha as involving ignorance and

promoting ltust.
206. Q. In what discourse ?
A. The Anguttara Nikaya, Chapter iv, .59.
907. Q. TWhat does teach as to the duty of
parents to children?

A. They should restrain them from vice;
train them in virtue; have them tanght arts and
sciences; provide them with suitable wives and
hushands, and give them their inheritance.

208. Q. IWhat is the duty of children ?

A. To support their parents when old or

needy ; perform family duties incumbent on them;

guard their property; make themselves worthy to

1 The fifth Sla has reference to the mere taking of intoxicants
and stupefying drugs, which leads ultimately to drunkenness.
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48 THE BUDDHIST CATECHISM

be their heirs, and when they are gone, honour their
memory. 1 '
209. Q. What of pupils to the teacher? s

A. To show him respect; minister to him ;
obey him ; supply his wants; attend to his instruction.

210. Q. Whkat of husband to wife? .

A. To cherish her; treat her with respect
and kindness; be faithful to her; cause her to be
hononred by others; provide her with suitable orna-
ments and clothes, - .

211. Q. What of the wife to her husband 2

A. To show affection to him; order her
household aright ; be hospitable to guests ; be chaste ;
be thrifty ; show skill and diligence in all things, .

212. Q. Where are these precepts taught?. ,
A. - In the Sigalovada Sutta. .
213. Q. Do riches help aman to future happiness?

A. The Dhammapada says: “One is the
road that leads to wealth, another the road that leads
to Nirvapa.” o P

214. Q. Does that mean that mo rich man can
attain Nirvana?. i :

A. That depends on which he loves most.
If he nses his wealth for the benefit of mankind—for
the suffering, the oppressed, the ignorant—then his
wealth aids him to acquire merit. e

215. Q. But if the contrary? - fs
A. But if he loves and greedily hoards
money for the sake of its possession, then it weakens

e e

¢

THE DHARMA OR DOCTRINE 49

his moral sense, prompts him to crime, brings curses
upon him iu this life, and their effects are felt in the
ext birth. P
- 216. Q. What says the Dhammapada”  about
tgnorance? .
4 A. That it is a taint worse than all taints
that a man can put npon himself.
217. Q.
towards others? . .
A. That the fault of others 1s easily
perceived, but that of oneself difficult to perceive; 0
man winnows his neighbonr’s faults like chaff, but his
own fault he hides, as a cheat hides the bad die from

What does it say about uncharitableness -

the gambler. :
258. Q. What adeice does the Buddha give us as

to maw’s duty to the poor? .
A. He says that a nan’s net income should

be divided into four parts, of which one should be
devoted to philanthropic objects. :

219. Q. What five occupations are said to be low
and base? : -

A. Selling liquor, selling animals for
slaughter, selling poison, selling murderous weapons,
and dealing in slaves. .

220. Q. Who are said to be tncapable of progress
in spirituality ?

: A. The killers of father, mother, and holy
Arha;s‘- Bhikkhus who sow discord in the Sangha;
those who attempt to injure the person of a Buddha ;

4
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50 THE BUDDNIST CATECHISM

those who hold extremely nihilistie views as to theﬁ
future existence ; and those who are extremely sensnal.
121. Q. Does Buddhism specify places. or con-
ditions of torment into 'which o« bad man’s Karma
draws him on leaving this life? : :

A. Yes. They are: Sanjiva; Kﬁ.]asﬁ;ra,:
Saﬁghﬁ;a ; Raurava;; Maha-Raurava Tdpa; Pratipa;
Aviehi. iyt oo )

222, Q. Is the torment eternal?

A. Certainly not. Its duration depends on
a man’s Karma.

223. Q. Does Buddhism declare that non-believers
in Buddha will of necessity be damaned for their unbelief?

A. No; by good deeds they may enjoy a
limited term of happiness before being drawn into re-
birth by their unexhaunsted fanha. To escape rebirth,
one must tread the Noble Eight-fold Path.

224. Q. What s the spiritual status of woman
among Buddhists ? .

A. According to our religion they are on a
footing of perfect equality with men. “Woman,”
says the Buddha, in the Chullavedalla Sutta, “may
attain the highest path of holiness that is open
to man—Arhatship.” A

225. Q. What does a modern critic say about the
effect of Buddhism on woman ? :

A. That “it has done more for the happi-
ness and enfranchisement of woman than any other
creed ” (Sir Lepel Griffin).

THE DHARMA OR DOCTRINE 51

926, Q. What did the Buddha teach about caste?
A. That one does not become of any caste,
whether Pariah, the lowest, or Brahmana the highest,
by birth, but by deeds. By deeds,” said He, ¢ one
becomes an ontcast, by deeds one becomes a Brah-
mana” (See Vassala Sutta). -
997. Q. Tell me a story to illustrate this?

A. Ananda, passing by _awell, was thirsty
and asked Prakrti, a girl of the Matanga, or Pariah,
caste, to give him water. She said she was of such
low caste that he would become contaminated by tak-
ing water from her hand,-. But Ananda replied: “I
ask not for caste -but: for water 7’ ; and the Matanga
girl’s heart was glad and she gave him to drink. The
Buddha blessed her for it. :

228. Q. What did the Buddha say n “ Vasala
Sutta” about a man of the Pariah Sopika caste ?

A. That by his merits he reached the high-
est fame; that many Khattiyas (Kshattriyas) and
Brahmanas went to serve him ; and that after death he
was born in the Brahma-world : while there are many
Brihmanpas who for their evil deeds are born in
hell.

299, Q. Does Buddhism teach the immortality of
the soul ?

A. Tt considers “ soul ” to be a word used by
the ignorant to express a false idea. If everything
is subject to change, then man is inclnded, and every
material part of him must change. That which is

B e LR
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52 THE BUDDHIST CATECHISM
subqect to change is not permanent : so there can be
no immortal snrvival of a changeful thing.'
23 - 7, - . 4 . f
e 0 Q What s so objectionable in this d
soul”? - =k
s A: The idea associated with it that man can
fe an entlt)" separated from all other entities, and
' ;om the existence of the whole of the Universe This
e of separateness is unreasonable, not provable by
logic, nor snpported by science i
231. Q. Then there -
. e 12 no separate “I”’
say “any " thisor that ?. e e
A.  Exactly so.
232, )
\ f Q If the idea of a separate human * soul » is
o e rfyectefi, what is it in man which gives him the
wmpression of having a permanent pefsonality ?
o T;&. Ta.nh('z, or the nnsatisfied desire for exist-
nee. e being having done that for which he
must be rewarded or punishedin future, and having

Tanhd, will hav ; .
e ave a rebirth through the influence of

233. Q. What is it that is born ?

A. A new aggregation of Skandhas, or per-

sonality? cansed by the last i
e W01 generative thought of the

lTheuSOlﬂ"h YTy -
=SSl mntg;?a‘u:tlcxsed is the e

quivalent of the Greck ps :
the physical body, i

covers other states of matter than that of

2 U .
pon reflection, I have suhsti «
%750 AP 1, Lhr stituted “ personality R e
ngon os:le“:;:tg:: in the first edition. The sutlzé‘o;ssfggamdlwdual’
tertheteaigeotts any earths, or “deseents into gcncratixczpe':}mtEl g
rent parts (Skandhas) of a certain bel;;:go the
are a

o

s e S adiidived

THE DHARMA OR DOCTRINE 53

234, Q. How many Skanghas are there?
A. TFive. ;
985, Q. Name thefive Skandhas?
A. Ripa, Vedana, Saiiiid, Samkhara, and
Viitiiana.
936. Q. Briefly explain what they are?
A. Rapa, material qualities ; Vedan@, sensa-
tion; Saiii@, abstract ideas; Samkhari, tendencies

gnecession of personalities. In each birth the personality differs
from that of the previons, or next succeeding hirth. Karma the
deus es machina, niasks (or shall we say reflects ?) itself, now in
the personality of a sage, again as an artisan, and so on through-
ont the string of births, But thongh personalities ever shift,
the onme line of life along which they" are strung like
beads, runs unbroken, it is ever that particular line, never
any other. It is thercfore individval—an individual vital un.
dulation—which is careering through the objective side of Nature,
under the impulse of Karma and the creative direction of Tanhd
and persists throngh many cyclic changes. Professor Rhys-Davids
calls that which passes from personality to personality along the
individual chain, “character” or “doing”. Sinee “character ”’ is
not a mere metaphysical abstraction, but the sum of one’s mental
qualities and moral propensities, would it not help to dispel what
Professor Rhys-Davids ealls the desperate expedient of a
mystery” (Buddhism, p. 101), if we regarded the life-undulation as
individnality and each of its series of natal manifestations as a
separate personality 2 We ntust have two words to distinguish be-
tween the concepts, and I find none so elear and expressive as the
two I have chosen. The perfected individnal, Buddhistically
speaking, is a Buddha, I shonld say ; for a Buddha is but the rare
flower of humanity, without the least supernatural admixture. And,
as countless generations—* four asaiikhyyas and a hundred thou-
sand eyeles” (Fausboll and Rhys-David’s Buddhist Birth Stories,
No. 13)—are required to develop a man into a Bnddha, and the iron
will to become one runs throughout all the successive births, what
shall we call that which thns wills and perseveres? Character, or
individnality ? An individuality, but partly manifested in any one
birth, built np of fragments from all the births,

The denial of “Sonl” by Bnddha (seec Sanyuffa Nikaya, the
Sufta Pitaka) points to the prevalent delnsive belief in an indepen.
dent personality ; an entity, which after one birth would go toa
fixed place or state where, as a perfect entity, it conld eternally



PRI S0 SXNCNY W

. .-u'\ e C“\uo‘v\. i g‘.“

Y ermdlha

A
] »
&7 wels sl neen' = 4 Ty
Lyl mdHY
P
el
dON B
! fo L l
| ’ on «'.' e - LN
iy ] AL St ve v WA AT 68 B A e S
et TR
¥ ‘ g ‘ v b ™ simgn el \W)?ﬂ“i&“-p l‘ & ;:‘ |
- ‘ .; e M A nt ' A w N'._ e ? rl ' 8!
1 v'u,. —&'i‘ ‘M.w“”*-ﬂ_ I r
A R Ll 'HL“‘\O'M.‘“'M "w. .:-‘
x e A dadd ety gpuived wrresd -“: )
Jeud hnm ovoisd ol il sz 5 n.bu-;; g
" B .'f\.nl.ll! \‘:: ‘n'ﬂl"u‘h’“ - ". ‘r L
:
5
!
|
e e '
o ; .v:;:.:' _":L‘ srynregonph SR f

N T .ﬂip‘ .5 e’
~Univ Calif - Digitized by Microsoft ®

Shilmaargts i O 4 pk ATy — )

.

L -vi ”« " .;‘II



. u-k-'g‘;; il A K A bl

o e e 4 XA woss

o4 THE BUDDHIST CATECHISM

of mind; Viiiiana, mental powers, or conscionsness.
Of these we are formed ; by them we are conscious of
existence ; and through them communicate with the
world abont us, A {

237. Q. To what canse must we attribute the dif-
Jerences in the combination of the five Skandhas which
make every individual differ from every other individ-
ual? Ty ]

A. To the ripened Karma of the individual
in his preceding births. ; .

238. Q. What is the JSorce or“lenergy that is at
work, under the guidance of Karma, to produce the
new being ?

: A. Tanha—the will to live?

enjoy or suffer. And what ho shows is that tho “Tam I” consciousness
is, as regards permanency, logieally impossible, since its elementary
constituents constantly change and the “ 1" of one birth differs from
the “I” of every other birth. But everything that I have fonnd
in Buddhism aceords with tho theory of a gradual evolution of the
perfected man—uviz, a Buddha—throngh numberless natal ex.
periences. And in the conscionsness of that individual who, at the
end of a given chain of births, attains Buddhahood, or who succeeds
inattaining the fourth stago of Dhyina, or mystic self-development,
in any of his births anterior to the final one, the scenes of all these
serial births are perceptible. In the Jatakat-tharannana—so well
translated by Professor Rhys-Davids—an expression continually
recurs which, I think, rather supports such an idea, viz. : * Thep
the Blessed One mude manifest an occurrence hidden by change of
birth,” or “that which had been hidden by,” ete. Early Buddh-

ism then clenrly held to a permanencey of records in the Akisha,

and the potential capacity of man to read the same when he has

evolved to the stage of true individual enlightenment, At death,
and in convulsions and trance, the jarvana chifti is transferred to the

object last created by the desires. Tho will to Hive brings all
thonghts into objectivity,

! The student may profitably consnlt Schopenhauer in this connec-
tion. Arthur Schopenhauer, a modern German philosopher of the
most eminent ability, tanght that * the Principle or Radical, of

< 55
THE DHARMA OR DOCTRINE

239. Q. Upon what is the doctrine of rebirths
sy ?A Upon.the-perception that perfect justicta,
equilibrium and adjustmentBardel;n.hte}‘e(;: ;I;tt{:)zllixer:;
versal system of Nature. Judy 118t gomel S

life—even thongh it were extende
;}:zrd:eze or five hnndred years—is lo,ng en;ugh ;1(:
the reward or punishment of a man’s deeds. o
great circle of rebirths will be more or le.ss quurity
run through according to the prepon.del.'a—t.::ing lp y
or impurity of the several lives oif the .md.u ld;las.__this

240. Q. Isthis new aggregation of S'Lan’; La o
new personality—the same beiﬂg' < that 1-1_1 the pzr

birth, whose Tauh@ has brought it into ef:z.sten'ce. e
A. In one sense it is a new bemgijn ’z’mol i3
it is not. In Pali it is— nacha so nacha am:o," w 1:;5
means not the same nor yet another. D‘um'llg -
life the Skandhas ave constant?y clfangmg, an
while the man A. B., of forty, is 1dent.10a1, as 1'egt ’
personality, with the youth A. B.;‘of elirllllti(:ell));g; ,ang
inual waste and reparation o o
i}}IlZn(;oe“(t)lanlind and character, he is a different being.

- i q, is, in-

N ¢ of all her objects, tho hnman boc?} 1<nglfui(:)co;lr 510

insica :{n hat we ourselves are the most eonscions e T
trmswall._‘ “W:}ll Intellect is asecondary eapacity o te ?tself .
o o fimction of ‘the brain in which® this will reflec o
Natare fur;c {)o"ect. and body, as in a mirror. . :ln.telle(ét ‘?'l? T 7
e ar;( (()] Jin saints, to a complete renunciation o EIA’ g
ptu\txlrn:y “(lz?fe," and is ’then extinguished in Nirvana (L. A. Sq
;n Tlllge Theosophist for May 1882, p. '21:2;

1 Physiologically speaking, man's
every scven years,

dy is completely changed



.

v

MDETES HO NNy T

Wit A ke w0 05E
" ladesdy
| ¥t UM 'P" ”
e Iy Liwes
} 42 ] TV;V

3 -
il

* '

N

-

<

- f ot

: _; . X L

1 % v o o

oY .\'1.‘

Univ Calif - Digi 'zeBWII’/'Iicrosoft

FAPW TS ¥ Py B S

oty Tl B

= - '.—-_-—,;_.‘:,ua""w“‘ mr

o o
i AEDw! Y

L ' 4 »
3 el ™ - Lo .I-“'u' *‘“ ]
fz ,.!pl.o—“rmcou:" ‘M. : .‘.
s ) -4‘;-'--0ue°"t"'".“.““
ae hew T ': e -
& ot Lt bt ¥ Ta RSBt

S
alaeriinn bl ® 3 M‘.M!ﬁ-lﬂvbu‘k*l
sreels Y wRE0S- W e d(M] W

!

! S

] oali P l"’f‘..‘"n
that bar = wminAd wwiemh. ol 1

U acatecn sipmonys

* alt* w# -
\~v.-.,.t,.u-4-~=- e
Vinnow vl e "ol mibls

: e

Al haites
241w tamaioumey WA SRS

e sgeed ot ut We we

‘Jk%m K
@



56 THE BUDDHIST CATECHISM

Nevertheless, the man in his old age justly reaps the
reward of suffering consequent upon his thoughts and
actions at every previous stage of his life. So the
new being of a rebirth, being the same individnality
as before, but with a changed form, or new aggre-
gation of Skandhas, justly reaps the consequences of
his actions and thoughts in the previous existence.
241. Q. But the aged man remembers the incidents
of his youth, despite his being physically and mentally
changed. Why, then, is not the recollection of past
lives brought over by us from our last birth, into the
present birth?

A. Because memory is included within the
Skandhas; and the Skandhas having changed with
the new reincarnation, a new memory, the record of
of that particular existence, develops. Yet the record
or reflection of all the past earth-lives must snrvive ;
for, when Prince Siddhartha became Buddha, the fnll
sequence of his previous births was scen by him, If
their several incidents had left no trace behind, this
could not have been so, as there wonld have been
nothing for him to see. And any one who attains to
the fourth state of Dhyana (psychical insight) can
thus retrospectively trace the line of his lives,

242. Q. What s the ultimate point towards which
tend all these series of changes in form?
A. Nirvanpa, . :

243. Q. Does Buddhism teach that we should do
good with the view of reaching Nirvana ?

st
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A. Noj; that would be as absolute selfish-
ness as though the reward hoped fcfr had been il'lon-ey,
a throne, or any other sensual enjoyx.nent. ).\lrvar,l'a.
cannot be so reached, and the unwise speculator 13
foredoomed to disappointment.

244. Q. Please make it a little clearer?

A. Nirvapa is the synonym of unselfishness,
the entire snrrender of selfhood to. truth.- Thi
ignorant man aspires to nirvinic happiness w1th01{
the least idea of its nature. Absence f)f selﬁshness‘, 18
Nirvipa. Doing good with the Fieg to g'et;tmgf
results, or leading the holy life with theTob%ecIt;'(;
gaining heavenly happiness, is not the Noble Li ;
that the Buddha erjoined. Without hopfe of re“tall'
the Noble Life should be lived, and th:‘mt is the' high-
est life. The nirvanic state can be attained while one

is living on this earth. . '
245 gQ Name the ten great obstacles to advance

1 ?

ment, called Sanyojanas, the Fetters: 4

A. Delusion of self (Sakkc’iya-dttt‘h‘z) g Dotlbt
(Vicikicch@); Dependence on supers‘tltlous r.ltes
(Silabbala-paramasa) ; Sensnality, bodily passm;s
(Kama); Hatred, ill-feeling (Patighfz) H 'Love of life
on earth (Rapardga); Desire for life i a heaven
(Arapardga); Pride (Mana) ; Self-nghteousness .

Uddhacea) ; Tgnorance (Arijja).

( 246 Q ),To become om Arhaf, how many of tlhese
fetters must be broken? ’

A. Al

— .
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o8 THE BUDDHIST CATECHISM

247. Q. What are the fire Nirwdranas or Hind-
rances ? :

A. Greed, Malice, Sloth, Pride, and Doubt.

248. Q. Why do we see this minute division of
JSeelings, impulses, workings of the mind, obstacles and
aids to advancement so much wused in the Buddha’s
teachings? It is very confusing to a beginner,

A, Tt e to help us to obtain knowledge of
ourselves, by training our minds to think out every
subject in detail. By following out this system of
self-examination, we come finally to acquire know-
ledge and see truth as it is. This is the course taken
by every wise teacher to help his pupil’s mind to
develop. ’

249. Q. How many of the Buddha’s disciples were
specially renowned for their superior qualities ?
A. There are eighty so distinguished. They
are called the dsiti Maha Savokas.
250. Q. What did the Buddha's wisdom embrace ?
A. He knew the nature of the Knowable and
the Unknowable, the Possible and the Impossible, the
cause of Merit and Demerit; he could read the
thoughts of all beings; he knew the laws of Natnre,
the illusions of the senses and the means to snppress
desires; he could distinguish the birth and rebirth of
individuals, and other things,
251. Q. What do we call the basic principle on

which the whole of the Buddha’s teaching is con-
structed ?

THE DHARMA OR DOCTRINE 59

A. Tt is called Paticca Samuppada.®

952, Q. Is it easily grasped?
A. Tt is most difficnlt; in fact, the full mean-

ing and extent of it is beyond the capacity of such as
are not perfectly developed.
253 (g What said the great commentator Buddha

Ghosha about it?

A. That even he was as helpless in this vast .

ocean of thonght as one who is drifting on the ocean
of waters. ‘

954. Q. Then why should the Buddha say, ?n the
Parinibbana Sutta, that he “has mo su,cf» thmi,?‘:
the closed fist of a teacher, who keeps something bach :
If his whole teaching was open to ervery one’s compre ;;Lz-
sion why should so great and-learned a man as Buddha
Ghosha declare it so hard to understand? .

‘ A. The Buddha evidently meant ?hat} 'e
taught everything freely ; but equally certan is it
that the real basis of the Dharma can only be under-
stood by him who has perfected his P of com-
prehension. Tt is, therefore, incomprehensible to com-

mon, unenlightened persons.

0 . i . . -li
1 This fundamental or basic prmcxp!‘c may bci .des;;gléztec(zlgénlzzut
Nidana—chain of eausation or, lit.crall_\', Q}-_lgn.m ion s Og PR
Twelve Nidanas are speceified, viz.: Avwa-—-lg;:or::a- e
of natural religion ; Samkhdm—‘c(alusn\ :Ixci?\o;;m:: rﬁ;;a—name %
i rsonality, the am H e an
gonsctongzij;ac;ilr:—ﬁx scn’ses; Phassa—contact ; Verjc;lna‘ _f_c]-::ll(;:-l‘r’g‘:
T?g:;u'i-—dcsim for enjoyment ; Updd&na—cln-xgmg ;MB 8(;;‘. Zpan'dena,
dualising existence; Jafi—birth, caste; Jard, nara ; y e
dukkha b domanassa, updydsa—decay, death, grief,
o ?
despair.
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60 THE BUDDHIST CATECHISM

255. Q. How does the teaching of the Buddha
support thie view ? T

A. The Buddha looked into the heart of

each person, and preached to suit the individual

temperament and spiritual development of the
hearer,

’

PART IlI
THE SANGHA

256. Q. How do Buddhist Bhikkhus differ from
the priests of other religions?

A. In other religions the priests claim to be
intercessors between men and God, to help to obtain
pardon of sins; the Buddhist Bhikkhus do not
acknowledge or expect anything from a divine
power.

257. Q. But why then was it worth while to create
thts Order, vr Brotherhood, or Secciety, apart from the
whole body of the people, if they were not to do what
other religious orders do?

A. The object in view was to cause the
most virtuous, intelligent, unselfish and spiritually-
minded persons to withdraw from the social
surronndings where their sensual and other selfish
desires were naturally strengthened, devote their lives
to the acquisition of the highest wisdom, and fit
themselves to teach and guide others ont of the
pleasant path leading towards misery, into the harder
path that leads to true happiness and final liberation.



A 4 " -)
: - e -
L -;._'...‘v.‘ i

———— -

_—
|

‘ ‘ e
: s ‘]'l

' ). B
3 "J'“. ..'_" ll.

" Univ Calif - Digitized by Microsoft ®

> . N (e



62 TIIE BUDDHIST CATECHISM -

258. Q. DBesides the Bight, what two additional
observances are obligatory wpon the Bhikkhus?
. A.. I observe the precept to abstain from
dancing, singing and unbecoming shows.

I observe the precept to abstain from receiving
gold or silver,

The whole Dasa, or Bhikkhu Sila or Ten Precepts,

are binding on all Bhikkhus and Samaneras, or nov-
ices, but optional with lay devotees. .

The dtthanga Sila are for those who aspire to higher
stages beyond the heavenly regions, aspirants after
Nirvana. . i

259.' Q. Are there separate Rules and Precepts for
the guidance and discipline of the Order ?

A. Yes: there are 250, but all come under
the following fonr heads :

Principal Disciplinary Rules (Patimokkha Samvara
Sila). ¢ ;

Obs'ervances for the repression of the senses
(Indriya Samvara Sila).

‘Regulations for justly procuring and using food

diet, robes, ete., (Paccaya Sannissita Sila) ,
Directions for leadin : ifo

ading an unblemished ;

oot v 1shed life (Ajivapar

2.60. Q. Enumerate some crimes and offences that
Bhikkhus are particularly prohibited from committing ?

! The Upésaka and Upasi s
waka ¢ pasika observe these on th i
gSabbath) days (in Skr. Upavasafa), They :mrzl thg 18351('](']1}‘11]8{; Ry
ays of each half lunar month. HeSale

s e sl = re

THE SANGHA . 63

* A. Real Bhikkhus abstain from:

Destroying the life of beings ;

Stealing ;

False exhibition of “ occnlt” powers to deceive
anybody ;

Sexual intercourse ;

Falsehood ;

The use of intoxicating liquors, and eating at
unseasonable times ; Y '

Dancing, singing, and unbecoming shows;

Using garlands, scents, perfumes, etc. ;

Using high and broad beds, conches or seats;
receiving presents of gold, silver, raw grain and meat,
women, and maidens, slaves, cattle, elephants, etc. ;

Defaming ;

Using harsh and reproachful langnage;

Idle talk; . .

Reading and hearing fabulous stories and tales ;

Carrying messages to and from laymen;

Buying and selling ;

Cheating, bribing, deception, and fraud;

Imprisoning, plundering, and threatening others;

The practice of certain specified magical arts and
sciences, such as fortune-telling, astrological predic-
tions, palmistry, and other sciences, that go under the
name of magic. Any of these would retard the pro-
gress of one who aimed at the attainment of Nirvana,
" 961. Q. What are the duties of Bhikkhus to the

laity ? Py i ;

e p - e s e s
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64 THE BUDPDHIST CATECHISM

A.: Generally, to set them an example of the
highest morality ; to teach and instruct them; to
preach and expound the Law; to recite the Paritta
(comforting texts) to the sick, and publicly in times
of punblic calamity, when requested to do so; and
nnceasingly to exhort the people to virtuous actions.
They shonld dissnade them from vice ; be compassion-
ate and tender-hearted, and seek to promote the
welfare of all beings.

- 262. Q. What are the rulesfor admzsszon into the
Order?

A. The candidate is not often taken before’

his tenth year; he imnust have the consent of his
parents ; be free from leprosy, boils, consumption and
fits ; be a free man ; have no debts; and must not bea
criminal or deformed or in the royal service.
263. Q. As a novicewhat is he called ?
A. Samanera, a pupil.®
264. Q. At what age cun a Samanera be ordained
as Sramana—monk ?
A. Not before his twentieth year.
265. Q. When ready for ordination what happens ?
A. At a meeting of Bhikkhus he is presented
by a Bhikkhu as his proposer, who reports that he is
qualified, and the candidate says: “I ask the Sangha,
Reverend SlI‘S, for the Upasampada (ordmatlon)
ceremony, etc.’

1 The relationship to his Guru, or teacher, is almost like that of
godson to godfather among Christians, onh' more real, for the
teacher be(omes father, mother, family and all to him,

THE SANGHA 85

His introducer then recommends that he be admitted,
He is then accepted. e EEELS A b
266. Q. 1What then? PR EORIES

A. He puts on the robes and repeats the Three

Refuges (Tisarana) and Ten Precepts (Dasa Sila.)
267. Q. IThat are the two essentials to be observed ?

A. Poverty and Chastity. A Bhikkhu before
ordination must possess eight things, viz., his robes, a
girdle for his loins, a begging-bowl, water-strainer,
razor, needle, fan, sandals. Within limitations strictly
specified in the Vindya, he may hold certain other
properties.

268. Q. W hat about the public confession of faults?

A. Once every fortnight, a Pafimokka
(Disburdenment) ceremony is performed, when every
Bhikkhu confesses to the assembly such faults as he
has committed and takes such penances as may be
prescribed.

.269. Q. What daily routine must he follow ?

A. He rises before daylight, washes, sweeps
the vihira, sweeps around the Bo-tree that grows near
every vihira, brings the drinking-water for the day
and filters it; retires for meditation, offers flowers
before the dagoba, or relic-mound, or before the Bo-
tree; then takes his begging-bowl and goes from
house to house collecting food—which he must not
ask for, but receive in his bowl as given voluntarily
by the householders. He returns, bathes his feet
and eats, after which he resumes 1neditation. ;

5
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66 THE BUDDHIST CATECHISM

. 270. Q. Must we believe that there is no merit in
the offering of flowers (mala pija) as an act of
worship?

A. That act itself is without merit as a mere
formality ; but if one offers a flower as the swectest,
purest expression of heartfelt reverence for a holy
being, then, indeed, is the offering an act of ennobling
worship. . i1 :

271. Q. What next does the Bhikkhu do?

A. He pursues his studies. At sunset he
again sweeps the sacred places, lights a lamp, listens
to the instructions of his superior, and confesses to
him any fault he may have committed.

272. Q. Upon what are his four earnest meditations
(Sati-patthana) made ?
A. 1. On the body, Kayanapassana.
2. On the feeling, Vedan@nupassanda.
3. On the mind, Chiftanupassind.
4. On the doctrine, Dhammanupassand.
273. Q. What is the aim of the four Great Efforts
(Sammappadhana) ?
A. To suppress one’s animal desires and
grow in goodness.
974, Q. For the perception by the Bhikkhu of the
highest truth, is reason said to be the best, or intuition ?
A. Intuition—a mental state in which any
desired truth is instantaneously grasped.
275. Q. And when can that development be reach-
ed? . . :

[

THE SANGHA 67

A. When one, by the practice of Jiiana,
comes to its fourth stage of unfolding.

276. Q. Are we to believe that tn the final stage of
Jiana, and in the condition called Samadhi, the mind
s @ blank and thought is arrested?

A. Quite the contrary. It is then that one’s
consciousness is most intensely active, and one’s power
to gain knowledge correspondingly vast.

277. Q. Try to give me a svmile ?

A. In the ordinary waking state one's view
of knowledge is as limited as the sight of a man who
walks on a road between high hills; in the higher
conscionsness of Jiiana and Samadhi it is like the sight
of the eagle poised in the upper sky and overlooking
a whole country.

278. Q. What do our books say about the Buddha's
use of this faculty?

A. They tell us that it was his custom, every
morning, to glance over the world and, by his divine
(clairvoyant) sight, see where 'there were persons
ready to receive the trnth. He wounld then contrive,
if possible, that it should reach them. hen persons
visited him he would look into their minds, read their
secret motives, and then preach to them according to
their needs. :
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PART IV

of

'HE RISE AND SPREAD OF BUDDHISM

979. Q. Asregards the number of its followers, ho./w
does Buddhism at this date compare with the other chief
oich et Vol o2 - 4 :

,'ehg“ms A | The followers of the Buddha Dharma
outnumber those of every other religion. .

980. Q. What is the estimated number?

A. About five hundred millions (5,000 lak.hs
or 500 crores): this is five-thirteenths, or not quite
half, of the estimated population of the globe.

981, Q. Have many great battles been fought and
many countries conquered ; has much human blood been
sptlt to spread, the Buddha Dharma ?

A. History does not record one of those
cruelties and crimes as having been committfed to
propagate our religion. So far as we know, it has
not cansed the spilling of a drop of blood. (See foot-
note ante—Professor Kolb’s testimony.)

982. Q. What, then, is the secret of its wonderful
spread?

THE RISE AND SPREAD OF BUDDHISM 69

A. It can be nothing else than its intrinsic
excellence : its self-evident basis of truth, its sublime
moral teaching, and its sufficiency for all human needs.

283. Q. How has it been propagated? -~ ' °

A. The Buddha, during the forty;ﬁv'e yéars
of his life as a Teacher, travelled widely in India and
preached the Dharma. He sent his wisest and
best disciples to do the same throughout India.

284, Q. When did He send for his pioneer mission-
artesd Ziig

A. On the full-moon day of the month Wap
(October). =

"285. Q. IWhat did he tell them ? it

A. He called them together and said: “ Go
forth, Bhikkhus, go and preach the law to the world.
Work for the good of others as well as for your
own. . . . Bear ye the glad tidings to e'very man,
Let no two of youn take the same .\vay.” '

286. Q. How long before the Christiun era did
this happen? -1 G e

A. About six centuries.
287. Q. TWhat help did Kings give ?
A. Besides the lower classes, great Kings,
Rajas and Maharajis were converted and ga'v:e their
influence to spread the religion. irhons
288. Q. What about pilg‘ri'rﬁé? U A
A. Leaurned pilgrims came in different
centuries to India'and carried back with them books
and teachings to their mative lands. So, graﬁﬁally’,

-
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70 THE BUDDHIST CATECHISM

whole nations forsook their own faiths and became
Buddhists. : ?
. 289, Q. To whom, more than to any other person,
is the world indebted for the permanent establishment
of Buddha’s religion? -
’ A. To the Emperor Ashoka, surnamed the
Great, sometimes Piyadisi, sometimes Dharmashoka.
He was the son of Bindusira, King of Magadha, and
grandson of Chandragupta, who drove the Greeks
out of India. -
290. Q. When did he reign? y
A. In the third century B.c., about two
centuries after the Buddha’s time. Historians dis-
agree as to his exact date, but not very greatly.
291. Q. What made him great? !

\ A. He was the most powerful monarch in
_Indi'an history, as warrior and as statesman ; but his
noblest characteristics were his love of truth and
justice, tolerance of religious differences, equity of
government, kindness to the sick, to the poor, and to
animals. His name is revered from Siberia to Ceylon.

292. Q. Was he born a Buddhist? =
_ A. No, he was converted in the tenth year
after his anointment as King, by Nigrogha Samanera,
an Arhat.

9293, Q. IWhat did he do for Buddhism?

A. He drove out bad Bhikkhus, encouraged
good ones, built monasteries and dagobas everywhere,
established gardens, opened lhospitals for men and

{
THE RISE AND SPREAD OF BUDDHISM 71

animals, convened a council at Patna to revise and
re~esta'blish the Dharma, promoted female religious
e(.iucatlon, and sent embassies to five Greek kings
his allies, and to all the sovereigns of India t(;
prc:ach the doctrines of the Buddha. It was he \:'ho
bt?llt the monuments at Kapilavastn, Buddha Giya
Is-lpatana and Kusinarg, our four cllief'i)laces of’
pilgrimage, besides thousands more.

204. Q. What absolute proofs exist as to his nobls
character ? N

' A, Within recent ycars there have been
dtsco?'ered, in all parts of India, fourteen Edicts of
his, inscribed on living rocks, and eight on pillars
erected by his orders. They fully prove him to have
bf?ell one of the wisest and most high-minded sover-
eigns who ever lived.

295. Q.
to Buddhism?

A. They show it to be a religion of rlllobleA

toler.auce, of universal brotherhood, of righteousness
and justice. It has no taint of selfishness, sectarianism

What character do these tneriptions give

. ori \ ,
. intolerance. They have done more than anything

else towin for it the respect in which it is now held
by the great pandits of western countries. i

296. ; ) : 3 :
o L8 Bg)uddilzi.:lrzt? most precious gift did Dharmﬁshqka.

; Al -He gave his beloved son, Mahinda, and
aughter, .Sanghamitt;a., to the Order, and sent them to
Ceylon to introduce the religion.: - = -, - 3 el

G Al
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72 THE BUDDIIST CATECHISM

297. Q. Is this fact 7ecooded . the hzstory of

Ceylon ? !
A. Yes, it isall recorded inthe Mahavansa,

by the keecpers of the royal records, who were then
living and saw the missionaries.

. 208. Q. Is there some proof of Sanghamitia’s
mission still visible? 1

A. Yes; she bronght with her to Ceylon a

branch of the very Bodhi tree under which the
Buddha sat when he became FEnlightened, and it is
still growing.
299. Q. Where? A
A. At Annridhapura. The history of it
has been officially preserved to the present time.
Planted in 306 B.c., it is the oldest historical tree in
the world. toy!
300. Q. Who was the reigning sovereign at that
time ?
A. Dévanampiyatissa. His consort, Queen
Anula, had invited Sanghamitta to come and establish
the Bhikkhuni branch of the Order.
301. Q. Who came with Sarghamifia? .
A. Many other Bhikkhunis. She, in due
time, admitted thé Qneen and many of her ladies,
together with five hundred virgins, into the Order. -
302, Q. Can we trace the cffects of the foreign
work of the Emperor Ashoka’s missionaries?

A. His son and daughter introduced Buddh=

jsm into Ceylon: his monks gave it to the whole. of

THE RISE AND SPREAD OF BUDDHISM 78

Northern India, to fourteen Indian nations ontside its
boundaries, and to five Greek kings, his allies, with
whom he made treaties to admit his religions

* preachers.

303. Q. Can you name them ?

. A. Axmiocnus of Syria, Provexy of Egypt,
Axticonus of Macedon, MaRrGAs of Cyrene, and
AvLEXANDER of Epiros, ;

304. Q. Where do we learn this?

A. From the Edicts themselves of Ashoka
the Great, inscribed by him on rocksand stone pillars,
which are still standing and can be seen by everybody
who chooses to visit the places.

305. Q. Through what western relzgmzw brother-
hoods did the Buddha Dharma mingle itself with
western thought?

A. Throngh the sects of the Therapeuts of
Egypt and the Essenes of Palestine.

306. Q. Whenere Bu(ldhz'st books first introduced
into Chine ?

A. As early as the second or third century
B.c. Five of Dharmishoka’s mouks are said—in the
Samanta Pasadika and the Sdrattha Dipani—two
Pali books—to have been sent to the five divisions of
China. . :

307. Q. Whence and when did it reach Korea?
A. From China, in the year A. . 372; -

308. Q. Whence and when did it reach Japan ?
A. From Korea, in'a, p. 552,:- v -
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74 _ THE BUDDHIST CATECHISM

309. Q. Whence and when did it reach Cochin
China, Formosa, Java, Mongolia, Yorkand, Balk,
Bokhara, Afghanistan and other Central Asian coun-
tries ?

turies A.p.
310. Q. From Ceylon whither and when did it
spread? .
A. To Burma, in A.p. 450, and thence gradn-
ally into Arakan, Kamnboya and Pegu. In the seventh
century (a.p. 638) it spread to Siam, where it is now,

as it has been always since then, the State religion. .

311. Q. From Kashmir, where else did it spread
besides to China ?

A. To Nepal 'md Tibet.

312. Q. Why 1s it that Buddhism, which was once
the prevailing religion throughout Indza, i3 now almost
extinct there?

A. Buddhism was at first pure and noble,
the very teaching of the Tathigata ; its Sangha were
virtuous and observed the Precepts; it won all hearts
and spread joy through many nations, as the morning
light sends life through the flowers. But after some
centuries, bad Bhikkhus got ordination (Upasampada)
the Sangha became rich, lazy, and sensnal, the
Dharma was corrupted, and the Indian nation aban-
doned it. - abisiies :

313. Q Dzd anythmg happen abou,t the winth or
tenth century A.D. to hasten its downfall?

A. Apparently in the fonrth and fifth cen-

{
THE RISE AND SPREAD OF BUDDHISM 75

A. Yes. ’

314, Q. Anything besides the decay of spirituality
the corruption of the Sangha, and the reaction of the
populace from a higher ideal of man to unintelligent
tdolatry ?

A. Yes. Itis s*ud that the Mussalméns invad-
ed, overran and conquered large areas of India ; every-
where doing their utmnost to stamp out our religion.

315. Q. What cruel acts are they charged with
doing 2~

A. They burnt, pulled down” or otherwise
destroyed onr vihiras, slanghtered our Bhikkhus,
and consumed with fire our religious books.

316. Q. Was our literature completely destroyed
m India? .

A. No. Many Bhikkhns fled across the
borders into Tibet and other safe places of refuge,
carrying their books with them. 1

317. Q. Have any traces, of these books been
recently discovered ?

A. Yes. Rai Bhadnr Sarat Chandra Das,
C.LE,, a noted Bengali pandit, saw hundreds of them
in the vihara libraries of Tibet, brought copies of
some of the most important back with him, and is
now employed by the Government of India in editing
and publishing them,

318. Q. In which country have we reason to believe
the sacred books of primitive Buddhism have been best
preserved and least corrupted ?

e
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76 THE BUDDHIST CATECHISM - i

A. Ceylon. The Encyclopzedia Britannica
says that in this island Buddhism has, for specified
reasons, “retained almost its pristine' purity f:(')
modern times ”

319. Q. Has any revision of the te.zt of the
Pitakas been made in modern times? - .

A. Yes. A careful revision of the Viniya

Pitaka was made in Ceylon in the year a.p. 1875,

by a convention of the most learned Bhikkhns, under -

the presidency of H. Sumangala, Pradhiana Sthavira.

320. Q. Has there been any friendly intercourse in
the interest of Buddhism between the peoples of the
Southern and those of the Northern Buddhist
countries? ]

A. In the year ap, 1891, a sunccessful
attempt was made to get the Pradhina Nayakas of
the two great divisions to agree to accept fourteen
propositions as cmbodying fundamental Buddhistic
beliefs recognised and taught by both divisions.
These propositions, drafted by Colonel Olcott, were
carefully translated into Burmese, Sinhalese and
Japanese, discussed one by one, unanimously adopted
and signed by the chief monks, and pnbhshed in
January 1892.

321. Q. With what good result? - ;

A. As the resnlt of the good nnderstmndmg
now existing, a nmmber of Japanese bhikkhus and
samaneras have been sent’ to Ceylon and Indla to
study Pali and Samskrt DR RS S B RSP ey

THE RISE AND SPREAD OF BUDDHISM 7T

322. Q. Adre there signs that the Buddha Dharma.
18 growing v favour in non-Buddhistic countries?

A. There are. Translations of our more
valuable books are appearing, many articles in
reviews, magazines and newspapers are being publish-
ed, and excellent original treatises by distingunished.
writers are coming from the press. Moreover, Buddhist
and non-Buddhist lecturers are publicly discoursing
on Buddhism to large audiences in western countries.
The Shin Shn sect of Japanesc. Buddhists have
actnally opened missions at Honolulu, San Francisco,
Sacramento and other American places.’

323. Q. [1Vhat two leading ideas of ours are chiefly
taking hold npon the western mind?

A. Those of Karma ' and Reincarnation.
The rapidity of their acceptance is very surprising.

324. Q. What is believed to be the explanation of
this? .
[ A. Their appeals to the natural mstmct of
justice, and their evident reasonab]eness

L

v

! See Appendix, e | T T . .
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PART V
BUDDHISM AND SCIENCE:

325. Q. Has Buddhism any right to be coustdered
a scientific religion, or may it be classified ws a 5 1'eveal-
ed” one? .

A. Most emphatically 1t is not a revealed
religion. The Buddha did not so preach, nor is it so
nnderstood. On the contrary, he gave it out as the
statement of eternal truths, which his predecessors
had t'mght like himself.

326. Q. Repeat again the name of the Sutta, tn
which the Buddha tells us not to believe tn an alleged
revelation without testing it by one’s reason and
experience? ¢

A. The Kalama Sutta, of the Anguthara
Nikaya., :

327. Q. Do Buddhists accept the theory that
everything has been formed out of nothing by a Creator?

A. The Buddha tanght that two things are
caunseless, viz., Akasha, and Nirvina. Everything }.1a.s
come out of Akisha, in obedience to a law of motion

s

BUDDHISM AND SCIENCE 79

inherent in it, and, after a certain existence, passes
away. Nothing ever came out of nothing. We do
not believe in miracles ; hence we deny creation, and
cannot conceive of a creation of something out of
nothing. Nothing organic is eternal. Everything
is in a state of constant flux, and undergoing change
and reformation, keeping up the continnity accord-
ing to the law of evoluntion.

328. Q. Is Buddhism opposed to education, and
to the study of science?

: A. Quite the contrary: in the Sigalowada
Sutta in a discourse preached by the Buddha, He
specified as oue of the duties of a teacher that he
should give his pupils “instraction in science and
lore”. The Buddha's higher teachings are for the
enlightened, the wise, and the thoughtful.

329. Q. Can you show any further endorsement
of Buddhism by science?

A. The Bnddha’s doctrine teaches .that
there were many progenitors of the human race ; also

. thatthere is a principle of differentiation among men;

certain individuals have a greater capacity for the

rapid attainment of Wisdom and arrival at Nirvapa
than others.

330. Q. .Any other?

A. Buddhism supports the te'xchmg of the
indestructibility of force.

33l. Q. Should Buddhism be called o chart of
science or a code of morals ?

)
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80 THE BUDDHIST CATECHISM

: A. Properly speaking, a pure moral philo-
sophy, a system of ethies and transcendental meta-
physics.. It is so eminently practical that the Buddha
kept silent when Malunka asked about the origin of
things, :

332." Q. Why did he do that?

A. Because he thonght that our chief aim
should be to see things as they exist around us and
try to make them better, not to waste time m
intellectnal specnlations.

333. Q. What do Bu(ldhwh saJ 13 the reason for
the occasional birth of very good and wise children of
bad parents, and that of very bad umes of good
parents? .

A. Tt is becanse of the respective Karmas of
children and parents; each may have deserved that
such unusual relationships should be formed in the
present birth.

334. Q. Is anything said about the body of the
Buddha giving out a bright light ?

A. Yes, there was a divine radiance sent
forth from within by the power of his holiness.

835. Q. Whatisit called wm Pali?
A. Buddhar ans@, the Bnddha rays,
336. Q. How many colours could be seen in it ! ?
A. Six, linked in pairs. .
337. Q. Their names?
A. Nila, Pila, Lokita, Avadata, Mangasta,

Prabhastra. oy Wt

BUDDHISM AND SCIENCE 81

338. Q. Did other persons emit such shining light?

A.  Yes,all Arhats did and, in fact, the light

shines stronger and brighter in proportion to the

spiritual development of the person. d
339. Q. Where do we see these colours represented ?

A. In all vihdras where there are painted
images of the Buddha. They are also seen in the
stripes of the Buddhist Flag, first made in Ceylon but
now widely adopted throughout Buddhist conntries,

340. Q. In whick discourse does the Buddha _
himself speak of this shining about him ?

A.  In the Maha-Parinibbana Suttd, Ananda
his favourite diseiple, noticing the great splendour
which  came from his Master’s body, the

- Buddha said that on two oceasions this extraor-
dinary shining occurs, () just after a Tathigata gains
the supreme insight, and (b) on the night when he
passes finally away.

341. Q. Where do we read of this great bright-
ness being emitted from the body of anuther Buddha?

’ A. In the story of Sumedha and Dipankara
Buddha, found in the Nid¢anakatha of the Jataks
book, or story of the reincarnations of the Boghi-
sattva Siddhartha Gantama.

342. Q. Houw is it descrited?

A.  Asa halo of a fathom’s depth.

343. Q. What do the Hindis call it ? :

A. Tejas; its extended radianee they call
Prakasha. ' |
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82 THE BUDDHIST CATECHISM

344, Q. IWhat do Europeans call it now?
A. The human aura. '
345. Q. What great scientist has proved th‘e exist-
e of this aura by carefully conducted e:vpemments.?
g A. The Baron Von Reichenbaeh. His
experiments are fully deseribed in his Reseflrches,
‘ull))lished in 1844-5. Dr. Baraduc, of Paris, ha%,
Puit;e recently, photographed this hght. "
E ‘346, Q. Is this bright auraa miracle or a natura
on? ~ ;
Phen"me’; Natural. It has been proved that not
only all human beings but animals, trees, plants and
stones have it. e
evg:;ﬁ Q. What peculiarity has ot tn the case o f a
Idha or an Arkat? '

£ A. It is immensely brighter .and more
oxtended than in eases of other beings and objects.

It is the evidence of their superior development in

the power of Iddhi. The light has been seen coming
f orr? dagobas in Ceylon where relics of the Bnddha
r :

i be enshrined. 3 . '
ar%zgld t(g eDo people of other religions besides
Bud(li.tism and Hindiism also believe in thz.s l:Lght ? ;

a A. Yes, in all pictures of Christian artists

this light is represented as shining about- thta bodlez

of their holy personages. The same belief is foun
have existed in other religio‘rts. : .

o 31:9 Q. What historical incideni supports the

modern theory of hypnotic suggestion ?

BUDDHISM AND SCIENCE 83

A. That of Chullapanthaka, as told in the
Pali Commentary on the Dhammapada, ete. -
350. Q. Glive me the facts. .
A, He was a bhikkhu who beeame an Arhat.
" On that very day the Buddha sent a messenger to call
him. When the man reached the Vihira, he saw three
hundred bhikkhus in one group, each exactly like
the others in every respect. On his asking which
was Chullapanthaka, every one of the three hundred
figures replied: “T am Chullapanthaka.”
351. Q. What did the messenger do ?
A. In his confusion he returned and reported
to the Bnddha.
352. Q. What did the Buddha then tell him 2
A. To return to the vihara and, if the same
thing happened, to eatch by the arm the Jirst figure
who said he was Chullapanthaka and lead him to him.,
The Buddha knew that the new Arhat would make
this display of his acquired power to impress illusion-
ary pictures of himself npon the messenger.

353. Q. What is this pover of tllusion called in

Palz?
A.  Manomaya Iddhi.

354. Q. Were the illusionary copies of the Arhat's
person material? Were they composed of substance and
could they have beeu felt and handled by the messenger ?

A. No; they were pictures impressed by
his thought and trained will-power upon the messen-
ger’s mind. :

“‘l\\-ht- L i
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84 THE BUDDHIST CATECHISM

355. Q. To what would you compare them?

A. To a man’s reflection in a mirror, bemg
exactly like him yet without solidity.

356. Q. To make such an illusion on the messen-
ger’s mind, what was necessary? '
i A. That Chullapanthaka should clearly
conceive in his own mind his exact appearance, anfi
then impress that, with as many duplicates or repeti-
tions as he chose, upon the sensitive brain of the
messenger.

357. Q. What is this process now called ?

A. Hypnotic suggestion.
358. Q. Could auy third party have aleo seen these

illusionary figures?
A. That would depend on the will of the

Arhat or hypnotiser.
359. Q. What do you meen?

A. Supposing that fifty or five hundred per-
sons were there, instead of one, the Arhat could will
that the illusion should be seen by all alike ; or, if he
chose, he could will that the messenger should be the
only one to sce them. ‘

360. Q. Is this branch "of science well known in
our day?

A. Very well known; it is familiar to a.ll
students of mesmerisin and hypnotism. - . -

361. Q. JIu what does owr modern sc:enhfc

belief suppart the theary of Karma, as taught in'

-

Buddhism?

%
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A. Modern scientists teach that every
generation of men is heir to the consequences
of the virtues and the vieés of the preceding genera-
tion; not in the mass, as such, but in ev ery individual
case. Every one of us, according to Buddhism,
gets a birth which. represents the causes generated
-by him in an antecedent birth. Thls is the idea of
Karma.

362. Q. ”hut says the Vasettha Sutta about the
causation in Nature?

A. It says: “The world exists by cause ;
all things exist by cause; all beings are bound by
cause.”

363. Q. Does Buddhism teach the unchaungeableness
of the visible universe; our earth, the sun, the moon,
the stars, the mineral, vegetable, antmal and hwman
kingdoms?

A. No. It teaches that all are constantly
changing, and all must disappear in course of time.

364. Q. Never to reappear?

A. Not so: the principle of ev oluhon, gnided
by Karma, individual and collective, will evolve
another universe with its contents, as our universe
was evolved out of the Akisha.

365. Q. Does Buddhism admit that man has in
his nature any latent powers for the production” of
phenomena commonly called “ miracles” ?

A. Yes; bnt they are natural, not super-
natural. They may be developed by a certain system
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86 THE BUDDHIST CATECHISM

whieh is laid down in our sacred books, the Visuddhs
Marga for instance.
366. Q. What is this branch of science called ?
A. The Pali name is Iddhi-vighanana.
367. Q. How many kinds are there?

A. Two: Bahira, i.e., one in which the
phenomena-working power may be temporarily obtain-
ed by ascetic practices and also by resort to drugs,
the recitation of mantras (charms), or other extraneous
aids; and Sasaniks, that in which the power in
question is acquired by interior self-development,
and covers all and more than the phenomena of
Laukika Iddhi.

368. Q. What class of men enjoy these powers?

A. They gradually develop in one which
pursues a certain conrse of ascetic practice called
Dhyana.

369. Q. Can this Iddhi power be lost?*
A. The Bahira can be lost, but the Sasantka

‘never, when once acquired. Lokoftara knowledge

once obtained is never lost, and it is by this know-
ledge only that the absolute condition of Nirvapa
is known by the Arhat. And this knowledge can
be got by following the noble life of the Eightfold
Path. c : i

1 Sumangala Sthavira explains to me that those transcendent
powers are perraanently possessed only by ono who has snbdued ail
the passions (Klesa), in other words, an Arhat. The powers may
be developed by a bad man and used for doing evil things, but
their activity is but brief, the rebellious passions again deminate
the sorcerer, and he becomes at last their vietim.
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370. Q. Had Buddha the Lokottara Iddhi?
A. Yes, in perfection. -°*
371. Q. _And his disciples also had it ?
A,

Yes, some but not all equally; the
capacity for acquiring these occult powers varies
with the individual.

372. Q. Give examples?

A. Of all the disciples of the Buddha,
Mogallina was possessed of the most extraordinary
powers for making phenomena, while Ananda could
develop none during the twenty-five years in which
he was the personal and intimate disciple of the
Buddha himself. Later he did, as the Buddha had
foretold he would.

373. Q. Does a man acquire these powers suddenly

or gredually? -
A. XNormally, they gradually develop them-

selves as the disciple progressively gains control
over his lower nature in a series of birtlis.*

374. Q. Does Buddhism pretend that the miracle
of raising those who are dead 1s possible ?
) A. No. The Buddha teaches the contrary,
in that beautiful story of Kisd Gotami and the
mustard-seed. But when a person only seems to

be dead but is not actually so, resuscitation is
possible,

! When the powers suddenl i
3 e po y show themsclves, the infercnce
;,s- that 'the individual had developed himself in the next anterior
irth. We do not belicve in eccentrie breaks in natural law.

Chadian aii e e e
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88 THE BUDDMIST CATECHISM
i

375. Q. Gire me an idea of these successive stages
of the Lokottara development tn Iddhi? -

A. There are six degrees attainable by
.Arhats; whatis higher than them is to be reached
only by a Buddha., . . :

376. Q. De.scnbe the siz sluges or deqre&? ?

A. Wemay divide them into two groups, of
three each. The first to include (1) Progressive
retrospcctidn, viz., a gradually acquired power to
look backward in time towards the origin of things ;
(2) Progressive foresight, or power of prophecy;
(3) Gradnal extinetion of desires and attachments
to material things.

377. Q. What would the second group include ?

A. The same faculties, but illimitably de-
veloped. Thns, the full Arhat possesses perfect
retrospection, perfect foresight, and has’ absoltely
extingnished the last trace of desire and selfish
attractions.

378. Q.
1ddhi?

What are the four means for obtaining

A. The will, its exertion, mental develop-

ment, and discrimination between right and wrong.
379. Q. Owr Scriptures relate hundreds of

instances of ‘phenomencz produced by Arhats: what

did you say was the name of this faculty or

power?

A. [Iddhi vidha. One possessing this can,

by manipulating the forces of Nature, produee‘ any

BUDDHISM AND SCIENCE 89

wonderful phenomenon, i.e., make any scientific
experiment he chooses. . .

380. Q. Did- the .Buddha encozua_/r’ displays of
phenomena 2.

A. Nojhe: e\precs]y dlecouraged them as
tendmg to create confusion in the minds of those who
were not acquainted with the principles involved.
They also tempt their possessors fo show them
merely to gratify idle curiosity and their own vanity.
Moreover, similar phenomena can be shown by
magicians and sorcerers learned in the Laukika, or
the baser form of Jddhi science. All false preten-
sions to supernatural attainment by monks are
among the unpardonable sins (Tevijja Snfta).

381. Q. Yon spoke of a “deva ™ havi ing appeared to
the Prince Siddhartha under a variety of forms ; what
do Buddhists beliere respecting races of elemental
mvisible beings having relations with mankind ?

A. They believe that there are such beings
who inhabit worlds or spheres of their own. The
Buddhist doctrine is that, by interior self-development
and conquest over his baser mnature, the Arhat
becomes superior to even the most formidable of
the devas, and may snbject and control the lower
orders.

382. Q. How many kinds of devas are there ?

A. Three: Kamardchara (those who are still

. under the domination of the passions); Rapavachara

(a higher class, which still retain an individual form) :
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90 TIIE BUDPDHIST CATECHISM

Arapavachard (the highest in degree of purlﬁcatlon,
who are devoid of material forms).
383. Q. Should we fear any of them?

A. He who is pure and compassionate in
heart and of a courageons mind need fear nothing :
no man, god, brahmarakkhas, demon or deva, can
injure him, bnt some have power to torment the
impure, as well as those who invite their approach.

APPENDIX

Tue following text of the fourteen items of belief
which have been accepted as fundamental principles
in both the Southern and Northern sections of
Buddhism, by authoritative committees to whom they
were submitted by me personally, have so much
historical importance that they are added to the
present edition of Tur Buppmist CATECHISM as an
Appendix. It has very vecently been reported to
me by H. E. Prince Ouchtomsky, the learned Russian
Orientalist, that having had the document translated
to them, the Chief Lamas of the great Mongolian
Buddhist monasteries declared to him that they
accept every one of the propositions as drafted, with
the one exception that the date of the Buddha is
by them believed to have been some thousands of
years earlier than the one given by me. This
surprising fact had not hitherto come to my know-
ledge. Can it be that the Mongolian Sangha confuse
the real epoch of Sakya Muni with that of his
'v,lleged next’ predecessor ! Be this as it may, it is
a most encouraging fact that the whole Buddhistic

v
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92 THE BUDDIIIST CATECHISM

world .may now be said to have united to the
extent at,least of these Fourteen Propositions.

H. S. 0.

.

Fuxpanextan Bupopmistic BELIEFS

I Bnddhists are taught to show the same tolerance,
forbearance, and brotherly love to all men, withont
distinction; and an nnswerving kindness towards
the members of the animal kingdom.

II The universe was evolved, not created and
its functions aceording to law, not- accouhng to the
caprice of any God. - - = .+ - ¢

IIT The truths npon which Bnddhmm is founded
are natural. They have, we believe, been tanght in
successive kalpas, or world-periods, by certain illumin-
ated beings called BuppHas,the name Buppua meaning
“ Enlightened”.

IV The fourth Teacher in the prexent kalpa was
Sikya Muni, or Gautama Buddha, who was born
in a Royal fami]j’ in India abont 2,500 years ago.
He is an historical personage and his name -was
Siddhartha Gautama!

V Siakya Muni tanght that ignorance produces
desire, unsatisfied desire is the canse of ‘rebirth,
and rebirth, the canse of sorrow. To get rid of
sorrow, therefore, it is necessary to escape rebirth;
to escape rebirth, it is necessary to extingnish desire ;
and to extingnish desire, it is necessary to destroy
ignorance.

APPENDIX 93

VI Ignorance fosters the belief that rebirth is a
necessary thing. When ignorance is destroyed the
worthlessness of every such rebirth, considered as
an end in itself, is perceived, as well as the para-
mount need of adopting a course of life by which
the necessity for such repeated rebirths can be
abolished. Ignorance also begets the illusive and
illogical idea that there is only one existence for
man, and the other illusion that this one life-is
followed by states of unchangeable pleasure or
torment.

VII The dispersion of all thm ignorance can be
attained by the persevering practice of an all-
embracing altruism in conduct, development of
intelligence, wisdom in thonght, and destruction of
desire for the lower personal pleasures.

VIII The desire to live being the canse of rebirth,
when that is extinguished rebirths cease and the
perfected individnal attains by meditation that
highest state of peace called Nirvana. L

IX Sikya Muni tanght that ignorance can be
dispelled and sorcew remnoved by the knowledge of
the four Noble Truths, viz. :

1. The miseries of existence;.

2. The cause prodnctive of misery, which is the
desire ever remewed of satisfying oneself-
without being able ever to secure that e¢nd ;

3. The destrnction of that desire, or the
estranging of ouneself fromit; .. . \

| By, PR RERE
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94 THE BUPDHIST CATECHISM

4. The means of obtaining this destruction of
, desire. The means which he pointed out
is ealled the Noble Eightfold Path, wviz.:
Right Belief; Right Thonght ; Right Speech ;
Right Action ; Right Means of Livelihood ;

Right Exertion ; Right Remembrance ; Right -

Meditation.
X Right Meditation leads to Qpl!‘ltll"ll enlighten-

ment, or the development of that Buddha-like faculty~

which is latent in every man.
XI The essence of Buddhism, as summed up
by the Tathigatha (Buddha) himself, as :
To cease from all sin,
To get virtue,
To purifiy the heart.

XII The universe is subject to a natural causa-

tion known as “Karma”. The merits and demerits
of a being in past existences determine his condition
in the present one. Each man, therefore, has pre-
pared the causes of the effects which he now
experiences. :

XTII The obstacles to the attainment of good
karma may be removed by the observance of the
following precepts, which are embraced in the moral
code of Buddhism, ziz.: (1) Kill not; (2) Steal
not; (3) Indulge in no forbidden sexual pleasure;
(4) Lie not; (5) Take no intoxication or stupefying
drug or liquor. Five other precepts which need not
be here enumerated should be observed by those

APPENDIX 95

who would attain, more quickly than the average
layman, the release from misery and rebirth.

XIV Buddhism discourages superstitious ¢re-
dulity. Gautama Buddha taught it to be the duty
of a parent to have his child educated in science and
literature. He also taught that no one should believe
what is spoken by any sage, written in any book,
or affirmed by tradition, unless it accord with reason.

Drafted as a common platform upon which all
Buddhists can agree.

H. S. Owcorr, P.T.S.

Respectfully submitted for the approval of the High
Priestsofthenationswhichweseverally represent,inthe
Bnddhist Conference held 4t Adyar, Madras, on the8th,
9th, 10th, 11th, and 12th of January, 1891 (A.B. 2434).
Kozen Gunaratana

sl Chiezo Tokuzawa
Burmah ... U.Hmoay Tha Aung
Ceylon ... Dhammapala Hevavitarana.

The Maghs of
Chittagong ... Krshpa Chandra Chowdry, by
his appointed Proxy, Maung
Tha Dwe.
Buryan
Approved on behalf of the Buddhists of Burmah,
this 3rd day of February, 1891 (A. B. 2434) :
Tha-tha-na-baing Saydawgyi; Aung Myi Shwebon
Sayadaw; Me-ga-waddy Sayadaw; Hmat-Khaya
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96 THE BUDDHIST CATECHISM

Sayadaw; Hti-lin Sayadaw; Myadaung Saytd'nv,f

Hla-Htwe Sayadaw ; and <1\teen others.
CeyiLoN -

Approved on behalf of the Buddhists of Cey]on
this 25th day of February, 1891 (A. B. 2434) ; Mah-
ammwara upawsatha puspiarama viharadhipati Hippola
Dhamma Rakkhita Sobhitabhidhana Maha Nayaka
Stlm.virayan wahanse wamha.

(Hippola Dhamma Rakkhita Sabhitabhidhana, High
P1 iest of the Malwatta Vihare at- Kandy).

, (Sd.) Hiprora

Mahanuwara Asmn viharadhipati Yatawatté Chand-
ajottydbhidhana Maha Niyaka Sthavirayan wahanse
wamha—(Yatawatté Chandajottyabhidhana, High
Pnect of Asgiri Vihare at Kandy). :

(Sd.) Yarawarre

Hikkaduwe Sri Sumangala Sripidasthine saha
Kolamba palate pradhana Nayaka Sthavirayo (Hik-
kadnwe Sri Sumangala, High Priest ofAdamsPeak
and-the Distriet of Colombo).

{Sd.) H. Sumaxeara

\['lhgm\ e Prachina Pustakilayadhyakshaka Suriya-
goda Sonuttara Sthavirayo (Smuriyagoda Sonuttara,
Librarian of the Oriental Library at the Temple of
the ' Ooth Rchc at Kandy). ‘

. " (Sd.) S. SoxurTaRA

Sngata Sisanadhaja Vinayi chariya Dhammalan-

karabhidhina Nayaka Sthavira, =

(Sd.) W. DHAMMALANKARA.

APPENDIX 97

Pawara neruttika chariya Maha Vibhavi Subhnti
of Waskaduwa,

(Sd.) W. Susnrt
JAPAN

Accepted as included within the body of Northern
Buddhisin,
Shaku Genyu (Shingon Shu)
Fukuda Nichiyo ~ (Nichiren ,,)

d Sanada Seyko (Zen »)
Ito Quan Shyn (% =)
Takehana Hakuyo (Jodo )
Kono Rioshin (Ji-Shu )
Kiro Ki-ko (Jodo Seizan,, )

Harutani Shinsho (Tendai 5od) B
Manabe Shun-myo (Shingon ., )
: Cmirracong
Aceepted for the Buddhists of Chittagong.
Nagawa Parvata Viharaghipati
Guna Megu Wini-Lankara,
Harbing, Chittagong, Bengal.
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