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So understand the Light, He answered, and make friends
with it.
HerMES THE THRICE-GREATEST.



PREFACE TO THE SECOND EDITION.

THE second edition is practically a reprint of the
first. 1 have removed or altered a few words and
phrases, have added the newest-found Oxyrhynchus
logoi, endeavoured to bring the bibliography up-to-
date, and appended an index.
G R S M
CHELSEA, 1906.
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PREFACE TO THE FIRST EDITION.

SOME years ago 1 published in magazine-form a series
of short sketches, entitled Amongst the Gmostics of
the First Two Centuries, drawn from the polemical
writings of the Church Fathers. I have since then
been asked repeatedly to rescue them from the oblivion
of the back-numbers of a Review, and publish them
apart. This I was for long unwilling to do because
I had planned a large work, to comprise a number
of volumes, and to be called Round the Cradle of
Thristendom, the materials of which I was collect-
ing and gradually publishing in magazine articles,
with the intention of gathering them all finally
together, revising, and printing them in book-form.
This, however, would have meant the work of many
years, work that might never be completed (for no
man can count on the future), and which would,
therefore, have remained in the form of an apparently
disconnected mass of articles, without plan or purpose.
I have, therefore, decided to publish a pioneer sketch
—a programme as it were—the outlines of which 1
hope to fill in with more detailed work in a series
of volumes, small or large as the importance of the
various subjects demands.



viii. FRAGMENTS OF A FAITH FORGOTTEN.

The second of the three main divisions of the
present volume, then, consists, for the most part, of
matter already published; it has, however, been
throughout carefully revised. For the rest, I have
endeavoured to give the reader a bird’s-eye view of
the whole field of early Gnosticism. I have, there-
fore, added to the above-mentioned articles the main
material to be derived from the Uncanonical Acts
and the Coptic Gnostic works, and have prefaced
the whole with a general introduction, dealing mainly
with the background of the Gnosis. To all of this I
have appended a short conclusion and some biblio-
graphical indications to help the student. The treat-
ment of the subject is, therefore, new, in that no one
has previously attempted to bring the whole of these
materials together.

These sketches are not, however, primarily in-
tended for the student, but are written for the
general reader. I have throughout endeavoured my
best to keep the interests of the latter always in
view, though I hope at the same time to have given
the student the assurance that the best authorities
have been invariably consulted. I have, therefore,
on the one hand, explained many things with which
the scholar is generally supposed to be already
familiar, and, on the other, have strenuously resisted
the temptation to learned annotation, to which the
subject readily lends itself in every paragraph, but
which would swell this volume to ten times its
present size. I have, then, written so that the man
of one language only may read from the first to the
last page, without being forced to regret his igno-



PREFACE. ix.

rance of other tongues; for I believe that the subject
is of profoundly human interest, and not one of
merely academical importance. It is true that the
difficulty of the subject is at times so great that even
with the best will in the world I have entirely failed
to make the matter clear; but this is also true of
every other writer in the field. The nature of these
sketches, however, is such that if one paragraph deals
with a subject which is beyond our comprehension,
another is simple enough for all to understand; so
that when the general reader comes to a difficult
passage he need not lose courage, thinking that
greater difficulty is to follow, for it frequently
happens that just the opposite is the case.

Above all things I would have it understood that
whatever views I have expressed in these pages, they
are all purely tentative; my main object has been to
hand on what the earliest Christian philosophers
and teachers wrote and thought. They seem to me
to have written many beautiful things, and I, for
my part, have learned through them to sense the
work of the Great Master in a totally new light.

G.R.S. M.

Loxbon, 1900.
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A

Abdias, 418.

Aberamentho, 514, 519.

Abiram, 226.

Abortion, 225, 269, 329, 340,
356.

Aboulfatah, 162, 163.

Abrasax, 280, 281, 282, 283.

Abyss, 188, 308, 312.

Accretions, 276.

Acembes, 208.

Achamoth, 334.

Acts, Gnostic, 153, 415.

Acts, Leucian, 417.

Acts of Apostles, 128, 568.

Acts of Andrew, 445.

Acts of John, 426, 434, 443, 445.

Acts of Peter, 152, 417, 580.

Acts of Thomas, 403, 419, 422,
424,

Adam, 189, 190, 247, 299, 446,
447, 551 ;- 'sons of, 599.

Adam, Book of, 126.

Adamant, 277, 406, 413.

Adamas, 465, 474, 510, 512;
Sabaoth, 521, 527.

Adembes, 208.

Adityas, 327.

Aon, 207 ; divine, 390; four-
teenth, 532; incorruptible,
191 ; living, 311, 329, 344,
365 ; perfect, 218 ; of @®ons,
203; of night, 208; thir-
teenth, 325, 466, 468, 476,
511, 515, 520, 522, 528, 531,
532, 539.

Aons, 173, 218, 313 ; names of,
338 ; parents of, 336; seat
of, 440 ; ten, 337 ; treasures
of, 192; triacontad of, 341;
twelve, 337, 465, 511, 531.

Aon-world, 313.

Atherial, creation, 263 ; Jesus,
565.

Aithers, 208.

After-death state, 490, 497, 516.

Agape, 235, 423.

Agathopus, 302.

Agrapha, 412, 593.

“ Agree with thine adversary,”
231, 499.

Agrippa Castor, 147, 278.

Ahuramazda, 177.

Akasha, 204.

Akhmim Codex, 152, 579.

Alexander, 39, 97, 99, 279, 357.

Alexandria, 24, 53, 60, 69, 91,
95, 295.

All-Father, 41, 385, 549, 583.

All-Mother, 334, 375.

“ All things depending,” 307.

Allegories, 71, 79.

Alone-begotten, 218, 341, 388,
390, 553, 554, 555, 586.

Alone-born, 551.

Alpha, 530.

Anagamin, 370.

Ananias, 580.

Anatolic, 287, 288, 354.

Anaxagoras, 68.

Anaximander, 37.

Ancestral heart, 301.
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Ancient, of days, 348 ; of eter-
nity, 397.

Andrew, 445, 487, 581.

Ani, 393.

Announcement, Great, 165, 167,
170, 173, 174.

Antioch, 175, 178, 288.

Antitheses, 226.

Ambrose, 64.

Amen, 365, 431 ; first, 527.

Amens, seven, 529 ; three, 523,
528.

Amru, 106.

Amshaspends, 177, 339.

Apelles, 250.

Aphrédon, 551.

Aphrodite, 511, 512.

Apocalypse, untitled, 547.

Apocalypses, 94.

Apocrypha, 94.

Apollonius of Tyana, 55.

Apology, 381, 439, 483, 486,
499, 527, 600.

Appendages, 276, 277, 301.

Appended Soul, On an, 277.

Aposile, The, 245.

Arahat, 371.

Ararad, 505.

Archimedes, 108.

Ardesianes, 355.

Args, 510.

Arian, 261.

Arithmetic, 223, 335, 375.

Aristobulus, 117.

Aristophanes, 109.

Aristotle, 53, 104, 107.

Arrogant, 468, 469, 470.

Ascension of pléroma, 478.

Asceticism, 178, 184, 248, 274.

Askew Codex, 151, 343, 423,
453, 529.

As Others saw Him, 412, 594.

Astrology, 207, 209, 283, 397.

Athos, Mount, 212, 273.

Atlantic Island, 39, 40.

Atom, 222, 223, 316, 318, 319,
320, 331, 554.
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At-one-ment, 389, 556.

Attalus, 104.

Augustine, 251.

Augustus, birthday of, 3.

Authentic, 304, 365, 504, 509,
512, 541, 542.

Axionicus, 288, 355.

B

Babe, 274, 307.

Babel, 407, 410, 411.

Babylon, 86, 89, 204.

Bacchi, 10.

Bacchic mysteries, 67, 81.

Bacchus, 534.

Balance, 512.

Baptism, 176, 238, 377; my-
steries of, 499, 533, (vision of)
514, (fires of) 500; myth of
dove, 371 ; of fire, 522, 526 ;
of incense, 515; of Jesus,
278 ; of Holy Spirit, 515, 522,
526 ; of midst, 511 ; of right,
511; of water, 515, 522, (of
life) 524.

Baptismal consecration, 380.

Barbelo, 178, 334, 514, 515, 531,
583, 584, 585, 586.

Barbéls-Gnostics, 167, 568, 583,
589.

Barcabbas and Barcoph, 278.

Bardesanes, 288, 355, 392,414,
420.

Bardesanites, 395.

Bar-Manu, 393.

Baruch, Book of, 193, 196.

Basilides, 253.

Basilisk, 474.

Baur, 166.

Beelzeboul, 349, 350.

Beloved, people of, 305.

Be-with-us, day, 343.

Bird, great, 473.

Birth, new, 203 ; of Horus, 60 ;
second, 191, 519 ; of spiritual
man, 60.
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Births of joy, 550 ; of matter,
563.

Bitter, 215, 598.

Blossoms, 442.

Body, 496.

Book of Adam, 126.

Book of Baruch, 193.

Book of the Dead, 301, 343.

Book of Gnoses of Invisible God,
518.

Book of Great Logos according to
the Mystery, 152, 455, 457, 567.

Book of Laws of Countries, 394,
398.

Books of Ieou, 455, 487, 505, 533,
569.

Books of the Saviour, 151, 374,
507, 546, 567, 573.

Bosom, Abraham’s, 351.

Boundary (see Limit) 307, 342,
343; great, 313, 379; high-
est, 313.

Brahmarandhra, 205.

Brain, 211.

Breath, great, 330;
mouths, 467.

Bridal chamber, 419, 421.

Brooke, 391.

Brothel, 169.

Brother, Jesus my, 475; Paul
our, 568.

Bruchion, 98, 100, 103, 105.

Bubastis, 512.

Buddha, 7, 37.

Bugs, story of John and the,
443.

Burton, 145.

Bythus, 312, 321, 323, 325, 327.

of their

C

Caduceus, 185.
Cain, 190, 224, 226.
Cainites, 198, 224.
Called, 47, 199.
Calligraphists, 103.
Callimachus, 109.

XXXV.

Canon, 121, 241, 243.

Canopus, 97, 103.

Capernaum, 244.

Capparatea, 175.

Caracalla, 393.

Caravanserai (see Inn), 301, 443.

Carpocrates, 229.

Cave, 435.

“ Cease not to seek,” 489.

Cecrops, 41.

Celbes, 208.

Celsus, 150, 183, 233, 589.

Cerdo, 240.

Cerebellum, 211.

Cerinthus, 237.

Chaldzan, influence on Jewry,
93; logia, 172; mysteries,
51, 58, 89; star-cult, 206;
tradition, 43, 94.

Chaos, 188, 208, 328, 469, 470,
471, 497 ; child of, 189.

Charinus, Lucius, 417.

Charis, 588, 595.

Charismatic, 124.

Chassidim, 93, 94.

Child, little, 406 ; of chaos, 189 ;
of the child, 523, 528.

Children, little, 598; of life,
303 ; of the fulness, 524 ; of
light, 521 ; of true mind, 519.

Chiliasm, 124.

Choie, 199.

Chorizantes, 104.

Chosen, of God, 90,"92 ; people,
87, 128.

Chréstos, 249.

Chrism, 205, 382, 515, 522.

Christ, 227, 273, 327, 378, 448,
542, 556, 586, 587 ; a, 484 ;
above, 190 ; and Holy Spirit,
341 ; distinguished from Jesus,
427 ;  historic gnosis of,
508 ; invocation to, 380; is
the word, 448; Jesus, 368;
mystic body of, 354; name
of, 422 ; the, 507, 555; the
great master, 430.
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Christliche Welt, Dre, 4.

Christs, 176, 343, 595, 599.

Circuits (Tours), 446.

City, 419, 421, 547, 557, 566,
602.

Citizens of heaven, 82.

Claps of hands, 79.

Claudius, 109.

Clay, 208, 351.

Clement of Alexandria, 119, 148,
418.

Clementine literature, pseudo,
162, 164, 166.

Cleobius, 164.

Cleopatra, 98, 99, 106, 110,

Closet, 70.

Coats of skin, 190.

Codex, Akhmim, 152, 579;
Askew, 151, 343, 423, 453,
529; Brucianus, 151, 192,

213, 303, 312, 374, 382, 421,
454, 515, 529, 591.

“Come unto us,”
day of, 343.

Commandments, good, 522.

Commodus, 250.

Common fruit, 331, 345, 346,
349, 351, 352.

Communism, 234.

Communities, 30; mystic, 60 ;
Orphic, 50 ; variety of,
85.

Community, Mareotic, 85; of
friends, 305.

Compendium, 148 ; of Hippoly-
tus, 14, 149 ; of Justin, 178 ;
of Theodoret, 150.

Conception, 169, 173.

Concerning Fate, 394.

Concerning the Offspring of
Mary, 198.

Confucius, 37.

Conglomeration of seed-mixture,
262, 265, 272, 276.

Consummation, final, 270; of
first mystery, 503; gnostic,
405.

409, 462;
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Conversion, 448, 449; of
spheres, 465, 466, 467.

Conybeare, 61.

Coran, 226.

Corners, four, 525, 542.

Corybantic mysteries, 67.

Counterfeit spirit, 276, 471, 496,
498, 499, 500, 504, 505.

Couch, 433 ; couches, 76.

Cratylus, 200.

Critias, 39.

Cross, 221, 330, 342, 343, 352,
371, 445, 446, 447, 548, 550,
559 ; address to, 445; bush
of, 435; initiation of the,
438; mystery of, 435; of
light, 435; redemption of,
447; of wood, 436; salva-
tion of, 229 ; supernal, 548.

Crotona, 50.

Crucified in space, 330.

Crucifixion, 227.

Crucify the world, 303, 518.

Cube, 222, 317, 324.

Cumont, 279.

Cup, of life-giving water, 215 ;
of wisdom, 516.

Cureton, 394.

Cyprus, 296.

Cyrus, 89.

D

Damonian hierarchies,
powers, 190.

Dsmons, 59, 301.

Daevos, 59.

Daisan, 392.

Dance, 80, 433, 437; circular,
195 ; of initiation, 431.

Daniel, Book of, 25.

Darkness, 188, 390 ; dragon of,
490, 492, 503; outer, 490,
503, 546.

Darkness, The Light and the, 394.

Dathan, 226.

Daveithe, 588.

5128
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David, 588.

Day Be-with-us, 343; great,
462 ; of light, 487 ; of perfect
forms, 349 ; sixth, 371.

Dead, 203; prayers for, 381,
494 ; resurrection of, 494,
495 ; raised him from, 354 ;
rise from, 176.

Death, face of, 304.

Decad, 82, 323, 324, 326, 378,
551, 586.

Decans, 510, 539.

Deficiency, 225, 265, 328, 343,
379.

De Legatione, 65.

Delights of world, 496.

Demiurge (see Workman), 180,
262, 264, 307, 348, 349, 355,
372, 381, 533.

Democritus, 68.

Depth, 313, 352, 547 ; beyond
being, 312 ; unutterable, 188.

Depths, twelve, 548.

Desert, 186.

Destiny, 496, 497, 498.

Destruction of False Doctrines,
246.

Deucalion, flood of, 40.

Devas, 59, 363.

Devi, 363.

Diabolus, 232, 349, 350, 384.

Diagram of man of truth, 367 ;
of Ophites, 589.

Diagrams, 536, 537.

Dialogues against the Marcion-
ites, 394.

Diaspora or Dispersion, 91, 135,
361.

Didascaleion, 119, 120.

Dionysus, 42, 49.

Docetism, 217, 302, 328, 426,
4217.

Dodecad, 323, 324, 432, 536,
551.

Dodecahedron, 209, 222, 317,
325 ; rhombic, 325.

Déllinger, 64.

XXXVil

Door, 433, 436.

Dositheus, 162.

Dove, 377, 423, 424, 459;
baptism-myth of, 371 ; father
in form of, 238, 278, 354, 515.

Dragon, great, 490; of dark-
ness, 490, 492, 503, 510.

Dry, shame of, 424.

Dwarf, 439, 598.

E

Eagle, 262, 410.

Earth, most beautiful, 194.

Ebion, 127, 237.

Ebionism, 126, 165, 226, 237.

Echo, 365, 373.

Economy, 373, 378.

Eden, 194, 204, 334.

Edessa, 392.

Egg, 185, 214, 320, 331.

Egypt, 407, 466 ; before flood,
40, 569; Persian conquest
of, 59; plagues of, 222 ; the
body, 186; wisdom of, 38,
{3

Egyptian, discipline, 237 ; my-
steries, 51, 58.

Elect, 93, 199, 275, 303, 365,
468.

Eleleth, 588.

Element, scheme of the one,
367.

Eleven years, 459.

Eleusinia, 49, 50, 51, 202.

Eleutherus, 296.

Elias, soul of, 461 ;
220.

Elkesai, 127.

Elohim, 189, 190, 194.

Embryology, 281, 505, 536.

Encratism, 178.

Energies, 436.

Enformation according to sub-
stance, 329, 376; to know-
ledge, 329, 376.

Ennads, 551.

to come,
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Enncea, 321, 323, 325.

Enoch, 487, 505, 569.

Ephemereuts, 75.

Ephraim, 395.

Epiphanes, 127, 233. 4

Epiphanius, 150, 589.

Epiphany, 234.

Epopteia, 355.

Erani, 50.

Eratosthenes, 108.

Erectheus, 41.

Esau, 226.

Essenes, 66, 84, 93, 94, 101,
131, 162, 227, 279.

Eta, 532.

Euclid, 108, 314.

Eucharist, 248, 423, 515, 526.

Eudemonistic eschatology, 142.

Eulogius, 306.

Eumenes, 104.

Euphrates, 204, 208.

Eusebius, 61, 62, 64, 150.

Eve, 189, 190, 247, 351.

‘“Except a man be born of
water,” 221.

Excommunication, 241, 295.

Exegetica, 254, 255, 274.

Ex Nihilo, 259.

Exodus (see Going-forth) myth,
186.

Exterior of exteriors, 462, 506.

Ezxcerpts from Theodotus, 287,
292, 332, 356.

Ezekiel, vision of, 94.

Eznik, 246.

F

Face, 176, 303, 304, 422, 548.

Faces, authentic, 504.

Fall, into matter, 470; of
Sophia, 305; of the soul,
334.

Fate, 395, 397.

Fate, Concerning, 394.

Fate-sphere, 209, 465, 477, 498,
505, 510.
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Father, alone good, 301; ‘he
who shall leave,” 504, 509 ;
language of my, 533 ; -mother,
336, 337, 338.

Fatherhood, 368.

Fatherhoods, sixty, 544.

Fear, 361; mystery of their,
546 ; of the Lord, 267, 348.

Fifteenth year of Caesar, 278.

Fiftieth day, 74, 75.

Fifty, 82.

Fig-tree, 218.

Filioque, 261.

Fire, 171, 468, 490; at Alex-
andria, 105, 109; baptism
of, 522, 526 ; finger of, 329 ;
flower of, 172 ; hidden, 171 ;
life-giving, 219; mist, 185;
tree, 172.

Firmament, 262, 263, 266, 311,
464.

First, born, 560, (sons of Satan),
13, 32, 174; last shall be,
478 ; man, 188, 190, 191,
371, 447, 448, 498, 584, 585 ;
statute, 463, 465; woman,
188.

Fish, 261, 270.

Five, books, 385; impressions,
529 ; limbs, 422, 423; sup-
porters, 529 ; trees, 523, 529,
544 ; years’ silence, 278, 282.

Flesh, of ignorance, 520; per-
fect, 582 ; of rulers, 468 ; of
unrighteousness, 519 ; tongue
of, 438, 552, 578; word
made, 390.

Flood, 40, 505, 569.

Flora, Letter ¢o, 383.

Foreknowledge, 585.

Forethought, 550, 585.

Forgiveness of sins, 501, 523,
527, 530, 531, 533. ;

Formlessness, 268, 270, 329.

“For this cause I bow my
knees,” 352.

Fortune, 398, 399, 400.
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Forty-nine, 464, 465, 471, 506,
523.

Four, 374; great lights, 588 ;
holy ones, 377 ; quarters, 509,
525, 542; primal passions,
346 ; supernal, 363.

Four Quarters of the World,
167.

Four and twenty invisibles,
476.

Four and twentieth mystery,
462.

Fourteenth zon, 532.

Fourth, dimension, 318 ; gospel,
260, 388, 391.

Freewill, 399.

Fruits of spirit, 338.

G

Gabriel, 377, 473.
Galileans, 306.

Galilee, 524, 582; mount of,
515.

Garment, one, 425; wedding,
405.

Gate, Canopic, 103; “I am
the true,” 202; of the
heavens, 203; of the lord,

202 ; of truth, 204,

Gates, 538 ; of light, 502, 503 ;
of the powerful, 333 ; of the
treasure, 474.

Gazzah, 4006.

Gennesaret, 430.

“Geometrizes, God,” 314.

Gifts of spirit, 441.

Gitta, 164.

Glad tidings, 243, 256, 517.

Glaucias, 254.

Glorified of Logos, 556.
Glory, hymn of the robe of,

© 406, 419 ; king of, 421 ; robe
of, 460, 461, 464, 520; wves-
tures of, 472.

Gnosis, 266, 446 ; Basilidian, 254,
577, (ethical side of), 273;

XXXIX.

definition of, 32; glories of,
480; Jewish, 118 ; monadic,
236; outlines of background
of, 94; pre-christian, 163,
183 ; supreme, 480; synthes-
izing of, 289, 295; Syrian,
177; of all the gnoses, 484 ;
of Christ, 508; of gnosis of
ineffable, 508 ; of Jesus, 479;
of mystery of ineffable, 480 ;
of pleroma, 481, 484, 503 ; of
things that are, 32, 52.

“Gods, Ye are,”” 487.

Going-forth, myth of the, 185,
210.

Good, 67, 201 ; commandments,
522 ; deity, 195; God, 203,
243, 247, 441; land, 340;
“Why callest thou me,”
201.

Gorthaeus, 164.

Gospel, 266, 268.

Gospel according to Egyptians,
198, 200, 233, 249.

Gospel according to Hebrews, 126.

Gospel according to Mary, 580.

Gospel according to Thomas, 198,
201.

Gospel of Eve, 198, 439.

Gospel of Judas, 226, 228.

Gospel of Mary, 152, 165, 199,
423.

Gospel of Paul, 244.

Gospel of Perfection, 198.

Gospe of Philip, 198, 439,
540.

Governors, 399, 401.

Grace, 390, 432, 434, 436, 440,
554, 555, 558.

Grasshoppers, 73.

Gritz, 342.

Great, bird, 473; body, 366 ;
boundary, 313, 379; breath,
330; consummation, 421;
day, 462 ; deep, 312 ; dragon,
490 ; elements, 188; firma-
ment, 263, 311; harvest,
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308; Iao, 529;
270, 271; invisible, 532;
invisible forefather, 469 ;
Jordan, 202 ; just one, 532 ;
king, 529; light, 474, 523,
529, 587 ; lights, 188 ; limit,
270, 272 ; logoi according to
the mystery, 544; logos,
544 ; man himself, 529;
master, 430; mercy, 270;
mind, 205; mother, 191;
name, 363, 514, 523, 542,
599 ; one, 378, 420; peace,
142; power, 164, 171, 173,
185, 543; receiver, 467 ;
ruler, 262, 266, 267, 272;
Sabaoth, 513, 529 ; sea, 40;
silence, 311 ; soul, 467 ; sup-
porters, 479; teacher, 5;
thought, 173 ; unknown, 309 ;
wedding feast, 397.

Greatness, 352, 363, 372, 423,
424, 440.

Greatnesses, 368, 537.

Grief, 346.

¢ Greeks are but children,” 111.

Grenfell and Hunt, 600, 602.

Guardians, 523, 528, 538.

ignorance,

H

Hades, 447.

Hair of his head, 548.
Hanging on the tree, 343.
Harmogen, 588.
Harmony, 365, 436.
Harmozel, 588.

Harnack, 4, 144, 589.
Harpocratians, 233.
Harvest, great, 308.
Healers, 61, 442,

Heart, ancestral, 301; of
eternities, 317 ; pure in,
300.

Heaven, citizens of, 82; jour-
ney, 468; kingdom of, 201,
202, 203, 514, 602; man

from, 371;
world, 347.

Heavens, seven, 396.

Heavenly man, 201, 202, 222,
300, 329, 330, 344, 423, 439,
566.

Hebdomad, 264, 266, 268, 269,
271, 272, 273, 280, 307, 323,
333, 348, 349, 371.

Hegesippus, 164.

Hell, 247.

Helen, 43; myth of, 168.

Helena, 163, 168.

Hellenists, 117.

Hepheestus, 40.

Heracleon, 288, 391.

Hercules, 194, 196.

Heresies, On, 251.

Hermes, 57, 201, 222, 511;
first, 570; thrice-greatest,
440 ; shepherd of, 438.

Hermetic schools, 57.

Herodotus, 40.

Hesiod, 38, 43.

Hesychius, 388.

Higher criticism, 14, 25, 242,
385; ego, 471; self, 433;
selves, 421.

Hipparchus, 108, 211.

Hippolytus, 149, 212, 293, 590.

Hiranya-garbha, 320.

Historicized legends of initia-
tion, 278.

Historicizing of mythology, 88.

Hittites, 101.

Holiness, degrees of, 133.

Holy, holy, holy, 554; of
holies, 374, 551; one, 434;
ones, 377; ‘‘ Spirit shall come
upon thee,” 269; table, 80 ;
women, 251.

Homer, 44.

Honestas, 55.

Hormuz, 339.

Horn, of plenty, 205, 222 ; one,
222,

Horos (Boundary), 308.

wars in, 208;
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Horus, 233 ; birth of, 60.

Hort, 144, 250.

‘“Hour hath not yet come,
My,” 271.

‘“How hath the lord of the
pleroma changed us,” 464.
“How long shall T bear with

you,” 487.

Hyksos, 58, 213.

Hyle, 139, 210, 246, 466, 471,
472, 474.

Hylics, 193.

Hymn, 431; Naassene, 205 ;
of Jesus, 431 ; of praise, 462 ;
of the powers, 464; of the
robe of glory, 406, 419; of
the soul, 403 ; of welcome
“Come unto us,” 462; to
light, 566 ; to first mystery,
539, 545; to logos, 555; to
unapproachable god, 543 ; to
wisdom, 419.

Hymns, 394; against heresies,
395 ; of Bardaisan, 414, 420 ;
of Ephraim, 395; Orphic,
45 ; penitential, 471; sing-
ing of, 79.

Hypatia, 96, 100.

Hyrcania, 412.

Hystera, 225.

Hysteréma, 225.

Hyssop, 73, 77, 80, 342.

I

“Y am a wanderer,” 220,

“T am that man,” 483.

“T am that mystery,” 502.

“T am the god of Abraham,”
266.

“T am the true gate,” 202.

“T am thou,” 439, 598.

“T become what I will,” 201.

“I came mnot to call the
righteous,” 490.

“I have recognised myself,”
540; “my sin,” 268.

xli.

“1 have torn myself asunder,”
488.

1 know myself,” 382.

“T know thee who thou art,”
440.

T recognised myself,” 600.

“T will go into that region,”
470.

Tabe (Iave), 534.

Tabraoth, 510, 527, 540.

Tacchus (Yach), 534.

Ialdabaoth, 189, 191, 192, 470.

Iad, 381, 509, 534; great,
529.

Ice, 490.

Tcosahedron, 222, 317.

Idea, little, 537, 541, 543, 545.

Ideas, 334; greatnesses or,
5317.

Idolatry, 247.

Idols, things sacrificed to, 239.

Idol-worship, 300.

TIeou, 465, 504, 505, 510, 512,
513, 524, 529, 533, 534, 535,
540, 544 ; books of, 455, 487,
505, 533, 569 ; seal on fore-
head of, 537, 538 ; first man,
498 ; type of true god, 535.

Ieous, 537, 544.

Tessei, 126.

“If ye drink not my blood,”
202.

“If ye make not right like as
left,”” 448.

Ignorance, 377, 472; flesh of,
520 ; great, 270, 271 ; nature
of, 520.

Illumination, 377.

Tllusionists, 217.

Tlusory, 427.

Tmage, 180, 304, 313, 349, 387,
424, 471, 547, 584 ; images,
305, 328.

Imaging forth, 172,

Immovables, 529.

Impassables, 529, 545, 555.

Impressions, five, 529.
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‘ In the place where I shall be,”
484,

Incense, baptism of, 515.

Incorruptible @on, 191; trea-
sure of, 192 ; mystery-names,
511.

Incorruptibility, 440, 585.

India, 55.

Indian religion, 393.

Individuitatis, principium, 344.

Indivisible, 552, 554.

Indweller of light, 478.

Ineffable, 462, 463, 464, 486 ;
chrism, 205 ; first mystery of,
479 ; gnosis of gnosis of, 508 ;
limbs of the, 483, 485, 507 ;
mysteries of vestures of, 501 ;
mystery of, 481, 482, 494,
500, 507 ; name, 543 ; one
word of, 481 ; space of, 477,
479; tongue of, 482; ves-
ture, 557.

Ineffables, 566.

Infancy, story of, 412, 474,

Inheritance of light, 477, 478,
479, 483, 487.

Iniquity, seed of, 504; wrath
of their, 512.

Initiation, 355, 370, 375, 380,
411, 423, 427, 462; cere-
monies, 358 ; dance of, 431 ;
grades of, 182; historicized
legends of, 278; mountain
of, 598 ; of the cross, 438;
of the disciples, 508 ; robe of,
405.

Initiations, 382.

Inn, 352.

Intercourse, mystery of, 469,
510 ; with males, 501.

Interior of interiors, 460, 462,
464, 506.

Investiture, 462.

Ion, 41, 43.

Iota, 222,

Ireneus, 147, 291, 582;
liability of, 280.

unre-
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Isidorus, 273, 277, 301, 306.
Isis, 201, 323.

Ttalic, 287, 354.

Ithye, 403.

J

Jacob, 202, 225.
Jamblichus, 57, 58.
James, 580.
Jehovah, 534.
Jerome, 150.
Jerusalem, 557 ;
351, 396, 421; below, 435,
447 ; celestial, 340; church
of, 119 ; destruction of, 92.

Jesus, 186, 199, 204, 221, 272,
302, 375, 353, 368, 376, 378,
472, 543, 565; a shepherd
boy, 197; the name a sub-
stitute, 368 ; baptism of, 278 ;
Christ distinguished from, 427,
cosmic, 345; Ebionite tradi-
tion of, 128 ; hymn of, 431 ;
Mary, mother of, 474; my
brother, 475; mysteries of,
532; our God, 442; person
of, 140; portrait of, 233;
son of Mary, 269 ; stories of,
428; the master, 376;
mystery of gnosis of, 479;
six-lettered name, 369 ; twin
of, 424.

Jetl (see Ieou), 534.

John, 237, 580, 581; Apocry-
phon of, 152, 580; farewell
address, 441 ; last prayer of,
442 ; the virgin, 484; the
baptist, 162, 461.

Jonah myth, 447.

Jordan, 185, 186, 202, 204,
2208

Joseph, 475.

Josephus, 118.

Joshua, 186.

Joy, 419 ; births of, 550.

Judas, 224, 226.

above, 349,
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Judas Thomas, 419, 424 ; Aets
of, 403.

Julian, 97.

Just, god, 243, 384 ; one, great,
532.

Justin Martyr, 148, 178, 590.

Justinus, 193, 246.

K

Kabalism, 94, 133, 361.

Kalapatauroth, 505.

Karman, 232, 265, 274, 394,
397, 399.

Kenoma, 307, 313.

Kingdom, of heaven, 201, 602 ;
of light, 481, 506 ; of heavens,
202, 203, (keys of), 514 ; of
midst, 308; of mysteries,
491.

“Kin to me,” 437.

‘““ Knees, For this cause I bow
my,” 352.

Knowledge,  falsely so called,”
384 ; motions of, 413; of
supermundane things, 254,
255 ; tree of, 487, 505.

Knowledges, 413.

Kolarbasus, 127.

Kostlin, 574.

Krishna, 7.

Kronos, 510.

Kundalini, 204.

Kushan, 406.

L

Lake Marcea, 69, 97.

Lamp, 433.

Land, milk and honey, 340;
god-bearing, 555 ; good, 340 ;
promised, 186 ; Siriadic, 58.

Laotze, 37.

“Last shall be first,” 478.

Left, 334, 348, 436, 447, 448,
449, 465, 466, 477, 513, 515,
523, 528, 548.

Leibnitz, 320.

“ Let there be light,” 259.

Leucian Acts, 417, 426.

Levi, 581.

Library, of Alexandria, 96, 98,
102; of Aristotle, 104; of
Persepolis, 279.

Life, 389, 564 ; breath, 320;
children of, 303 ; divine, 372 ;
everlasting, 585; face of,
304 ; father of, 404 ; giving
fire, 219 ; giving water, 197 ;
of the father, 518; spark,
180 ; tree of, 446, 487, 505 ;
virgin of, 526 ; water of, 201,
565 ; word and, 374.

Light and the Darkness, 394.

Light, 320, 380, 387, 434, 446,
564 ; atmosphere of, 514;
beams, 75; boundless, 509,
525 ; children of, 521; col-
lector of, 467 ; cross of, 435 ;
erown, 473; flames, 504;
day of, 487; fluid, 189;
gates of, 502, 503; great,
474, 523, 529, 587; hymn
to, 566 ; image of, 471, 544 ;
indweller of, 478; inherit-
ance of, 477, 478, 479, 483,
487 ; kingdom of, 481, 484,
506 ; maiden, 397 ; mysteries
479 ; of the treasure, 512;
overseer of, 465 ; power, 470,
473, 496, 505; ray, 216;
realm, 460; receivers of,
491 ; robe, 382, 404, 460;
seven virgins of, 525; sons
of, 371, 511 ; spark, 179, 180,
189, 190, 303, 305, 329, 465,
548, 554, 562, 584, 586, 599 ;
sparks, 214, 461, 600 ; sphere,
322; spirit, 586; stream,
473, 483 ; streams of, 504 ;
three spaces of the, 478;
third of their, 465 ; treasure,
466, 468, 523, 530; treasure
of, 477, 478, 509, 511, 514,
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520, 522, 525, 527 ; vesture,
191, 468, 559; vesture of,
460, 463, 483, 499 ; virgin of,
476, 491, 497, 498, 499, 517 ;
water of pure, 584 ; world,
195, 311, 320, 322, 421, 459,
477, 540.

Lights, great, 188, 512, 588.

Limbs, 366, 437, 439, 445, 462,
482, 540, 547, 556, 600 ; five,
422, 423 ; of heavenly man,
566 ; of ineffable, 483, 485,
507.

Limit (see Boundary), great,
267, 270, 272, 343, 462, 463.
Limitary spirit, 262, 266, 267,

269, 272, 343.

Linus, 418, 446.

Lipsius, 150, 291, 415.

Little, child, 406 ; children, 598 ;
idea, 537, 541, 543, 545;
man, 439 ; midst, 531 ; one,
306 ; Sabadth, 512, 516.

Liturgi, 539.

Living one, 380, 381, 382, 518,
520, 534, 554, 602.

Logia, Chaldszan, 172.

Logoi, or logia, 294, 484, 507,
508, 593 ; rejected, 593.

Logos (see Word), 56, 201, 207,
216, 330, 344, 368, 372, 373,
384, 388, 412, 433, 445, 535,
537, 544 ; creator, 553, 556 ;
doctrine of, 58 ; glorified of,
556 ; great, 544; hymn to
the, 555; mind-born, 566 ;
Osiris the, 59; perfect man
or, 215; second aspect of,
261.

Lot, 225.

Luminaries, 588.

M

Magdalene, 466, 484.
Magi, 271, 279.
Magic, 167, 175, 318, 466.
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Magna Vorago, 331.

Magus, 167.

Maha-pralaya, 270.

Maiden, 419, 421.

Maimonides, 143.

Mainandros, 177.

Maishan, 407, 411.

Male-female, 173, 174, 199, 200,
218.

Malice, mystery of, 522.

Man, 273, 422, 433, 438, 439,
446, 547, 548, 550, 559, 562,
566 ; Adam the, 551; and
church, 323, 337, 374; con-
stitution of, 496 ; descent of,
446 ; doctrine, 188; first,
188, 190, 191, 371, 498, 584,
585; from heaven, 371;
heavenly, 201, 202, 222, 300,
329, 330, 344, 423, 439 (limbs
of), 586 ; himself, great, 529 ;

“I am that,” 483; inner,
351, 352; last, 371; little
and great, 439 ; new, 353;

of truth, 366, 367; perfect,
427 ; perfected, 354 ; powers
of, 302; second, 188; son
of, 189, 199, 202, 378, 581 ;
son of this, 222; sons of,
372; spiritual, 271; thy,
440; way of the first, 448;
woman, 334, 584.

Mandaites, 126.

Manetho, 40, 569.

Manichzism, 392, 395, 416.

Mansel, 145.

Many, “called, few chosen,” 47 ;
“members, one body,” 507 ;
“thyrsus-bearers, few bacchi,”
10.

Marcians, 177, 288.

Marcion, 25, 175, 240, 241.

Marcionite, antitheses, 226 ;
churches 242; movement,
240.

Marcionites, Dialogues against
the, 394.
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Marcellina, 233.

Marcosian ritual, 380.

Marcosians, 288.

Marcus, 287, 590;
symbolism of, 358.

Mareotic community, 69, 85;
lake, 69, 97.

Mariamne, 199.

Marriage, 273 ; sacred, 420.

Marsanés, 553.

Martha, 589.

number-

Martyrdom, 275; pains of,
494.

Martyrs, 249, 274; of Lyons,
292,

Mary, Concerning the Offspring
of, 198.

Mary, Qenealogy of, 589.

Mary, Gospel of, 152, 165, 199,
423,

Mary, Gospel according to, 580.

Mary, Questions of, 198, 454,
466.

Mary, Greater and Lesser Ques-
tions of, 199, 589.

Mary, 353, 461, 506, 511, 581,
589 ; the body, 269 ; Jesus,
son of, 269 ; Magdalene, 466,
484 ; mother of Jesus, 474.

Masbotheus, 164.

Mathematicians, 207, 361.

Mathaesis, 294, 315.

Matrix, 334.

Matter, 466, 471, 554, 557, 558,
560, 576; births of, 563;
fall into, 470 ; devour their
own, 467; purgations of,
489 ; virgin of, 564.

Matthias, 254.

Max Miiller, 8.

Maya-vadins, 217.

Mayavi-ripa, 428.

Medulla, 211.

Melchizedec, 467, 512, 513, 526.

Members, 539, 550.

Memoirs of the Apostles, 162.

Menander, 175.

xlv.

Mercury, rod of, 185 .

Mercy, great, 270 ; perfect, 422,
423.

Merinthians, 237.

Metempsychosis, 219.

Metensomatosis, 220.

Metropolis of Alone-begotten,
553.

Michael, 473.

Middle space, 173, 188, 334, 348,
540.

Midst, 308, 333, 488, 516;
baptism of, 511; earth be-
cometh, 519; little, 531;
way of, 490, 510, 511, 513,
514, 546.

Miltiades, 291.

Mind, 173, 185, 205, 334, 388,
518, 519, 551, 561.

Mind and truth, 323, 336.

Mineral nature of soul, 277.

Miriam, 81.

Mirror, 433.

Miscellanies, The, 287.

Mithras, 55, 56, 279.

Mixture, 488, 496.

Moist essence, 204, 208.

Mohammed, 7.

Monad, 67, 222, 318, 335, 373,
548, 549, 550, 551, 555, 557.

Monadic gnosis, 236.

Monadity, 374.

Monadology, 320.

Monastery, 70, 71.

Money-changers, 596.

Monoimus, 222,

Montanist, 251.

Moon, 263, 473, 510.

Moses, 81, 185, 196, 222, 225,
266, 387 ; of Choréné, 393.

Mosheim, 234.

Mother, above, 191, 396, 561 ;
breath, 330; mysteries of
great, 203 ; of all, 169, 185;
of compassion, 422 ; of many
names, 334; of living, 334;
of thirty names, 379; of
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your mother, 382; shining,
334 ; virgin, 58.

Mount, 370, 429, 430, 435, 439,
508, 598 ; Athos, 212, 273 ;
of Galilee, 515; of Olives,
435, 459.

Mountain, Secret Sermon on the,
440.

Mysteries, 46, 411, 431, 433;
Assyrian, 200; Bacchic and
Corybantic, 67; boundary
marks of, 490 ; Chaldzan, 51,
58 ; degrees of, 484 ; Egyp-
tian, 51, 58, 201 ; Eleusinian,
51 ; greater, 203, 522 ; Greek,
201 ; keys of, 506 ; kingdom
of, 491 ; lesser, 203, 215, 522,
527 ; mimics of, 493 ; Mith-
riac, 55, 56, 279 ; of baptism,
499, 514, 533 ; of embryology,
281 ; of Jesus, 532; of Seth,
58; of sex, 184; of great
mother, 203; Orphic, 51,
216 ; philosophic, 50, 51;
Phrygian, 201, 202; preach-
ing of, 489; private, 49;
political, 49; ritual from,
431; Samothracian, 202;
state, 49; Thracian, 202;
twelve, 485.

Mystery, 356, 437; according
to the, 152, 455, 457, 544,
567; cultus, 49; drama,
433 ; fires of baptism, 500 ;
first, 459, 460, 461, 462, 463,
464, 465, 472, 473, 474, 477,
478, 479, 482, 493, 500, 502,
503, 506, 507, (hymn to) 539,
545, (mystery of) 479, (outer
space of), 479; four-and-
twentieth, 462 ; ‘‘Iam that,”
502 ; kept secret, 495 ; last,

462, 463; looking within,
486; myths, 191; names,
511; of breaking of seals,

498 ; of every nature, 447;
of intercourse, 469, 510; of
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cross, 435 ; of forgiveness of
sins, 523, 527, 530, 531, 533 ;
of ineffable, 479, 480, 481,
482, 494, 500, 507 ; of light
of thy father, 515; of resur-
rection of dead, 494, 495; of
spiritual chrism, 522; of
twelve =ons, 531 ; of their
fear, 546 ; of withdrawing evil,
522, 527; relative of the,
552 ; that was unknown, 269,
353; type of race, 471;
world beyond, 462; ’twixt
heaven and carth, 439;
wisdom declared in, 268.

Myrrh, 420.

Myrtle, 420.

Mysticee voces, 365.

Myth, Exodus, 185, 186, 210 ;
Jonah, 447 ; of Helen, 168 ;
of Pistis Sophia, 469; of
Valentinus, 306.

Mythologizing of history, 88.

Mythology, 332.

Muaesis, 355.

Malaprakriti, 258.

N

Naas, 196.

Naasseni, 198.

Naassene,document, 198 ; hymn,
205.

Nadi’s, 597.

Nahashirama, 392.

Nail of discipline, 449.

Name, 300, 304, 377, 381, 440,
462, 516, 565 ; authentic, 541,
542; echo of, 365; great,
363, 514, 523, 542, 599;
ineffable, 543; “Jesus” a
substitute, 369; of Christ,
422 ; of great power, 542;
of power, 282 ; of the father,
509; of truth, 380; six-
lettered, 368.

Names, 374, 550; authentic,
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365, 509, 512; imperishable,
545, 546 ; mother of many,
334, (of thirty), 379; of
2ons, 338.

Narrow place, 560, 564.

Nativity, 400, 402.

Nature, 399, 400 ; seven-robed,
210 ; upper, 437.

“ Naught was,” 257.

Nazarsan, 580.

Nazarzans, 126.

Neander, 144, 236.

Net, 440.

“ Never grow old,” 176.

Nicolaitans, 213, 239.

Nicopolis, 100.

Nicotheus, 553.

Night, 208.

Nile, heavenly, 204.

Nine times greater, 476.

Ninefold, 548, 559.

Nineveh, 447.

Nirvana, 142, 236, 474.

Nirvanie, atom, 319 ; ocean, 330.

Nitrian valley, 101.

Noah, 190.

Nochaitee, 198.

Noétic world, 320.

Nomina barbara, 339.

No-number, 373, 374.

Norton, 145.

Noughtness, 373.

Nuhama, 392.

Number, letters, 359; nuptial,
83; of perfect souls, 467, 486,
502, 503 ; permutations, 375 ;
symbolism, 358; theories,
D20

Numbers, 82, 516.

0

Oaths of secrecy, 416.

Oblivion, 496 ; draught of, 504,
516.

Ocean, 186, 202, 326, 330, 509,
545.

xlvii.

Octahedron, 222, 317, 324.

Ode to Sophia, 419.

Odes, of Basilides,
Solomon, 470, 572.

Ogdoad, 266, 268, 269, 271, 280,
307, 322, 323, 324, 333, 344,
345, 349, 350, 376, 396, 432,
587.

Omar, 106.

Omega, 530, 532.

Omphals, 197.

On an Appended Soul, 271.

On Heresies, 251.

On Justice, 234.

On the Soul, 251.

One, 67, 374; and all, 321;
and only one, 486, 531, 556,
561, 562, 565; word, 482;
garment, 425; great, 378,
(just), 532 ; holy, 434 ; horn,
222 : in a thousand, 282,
506 ; little, 306 ; living, 380,
381, 382, 518, 520, 534, 554,
602 ; virgin, 218; word,
481.

Oneness, 373.

Only-begotten, 341.

Onamacritus, 38.

“ Open unto us,” 503.

Ophiani, 183.

Ophites, 181, 193 ; diagram of,
589.

Ophitism, 158.

Orgeones, 50.

Origen, 149.

Oroiael, 588.

Orpheus, 42, 44, 331.

Orphic, 49, 192; communities,
50, 54 ; hymns, 45 ; life, 50 ;
line, 42 ; mysteries, 51, 216,
411; poems, 38; songs, 45;
tradition, 39.

Osiris, 59, 201, 323, 438.

Qsirified, 600.

Osymandyas, 103.

Qutline of face, 548.

Outlines, The, 292.

255; of
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Overseer, 547, 551 ;
465.

Ovum, 331, 536.

Oxyrhynchus, 600.

of light,

¥

Pallas Athene, 41.

Pantenus, 294.

Paradise, 189, 190, 247, 334,
396, 487, 505.

Paraphrase of Seth, 213.

Paraplex, 513.

Parchment, 104.

Parents, of =ons, 336; we are
to leave, 504,

Parentless, 337, 524, 529.

Passion, 371, 378, 390, 434, 438,
446.

Passions, 346, 347.

“ Pass-not,” ring, 311.
Pastos, 421.
Paul, 176, 248, 252, 499;

Ascent of, 226 ; Apocalypse of,
227 ; churches of, 165 ; gospel
of, 244 ; letters of, 123 ; our
brother, 568 ; Vision of, 227.

Pearl, 407, 440.

Pelasgi, 40.

Pentad, 423, 551, 584.

Pentateuch, 388.

Perate, 186, 198, 206.

Perfect, on, 218 ; deity, 387;
flesh, 582; freedom, 557;
man, 215, 302, 354, 427;
mercy, 422, 423 ; mind, 551 ;
number of, 467, 486, 502,
503 ; triangle, 74, 82.

Perfection, god of, 495 ; Gospel
of, 198 ; seal of, 423.

Pergamus, 105, 239.

Persepolis, 279.

Person, 210 ; of Jesus, 140.

Peter, 176, 501, 581 ; Acts of,
152, 417, 580; Chrcuits of,
164, 166 ; interpreter of, 254 ;
Martyrdom of, 4486.
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Petro-Pauline controversy, 128,
166, 245.

Petro-Simonian controversy,166.

Pharisaism, 92, 93.

Pharos, 97.

Pherecydes, 37.

Philaster, 150.

Philip, 466 ; Gospel of, 198, 439,
540

Phllo, 55, 117; and wisdom-
lovers, 60, 84 ; autobiography,
84 ; Onthe O’ontemplative Life,
61; pseudo, 62.

Philosophumena, 273.

Philoxenus, 397.

Philuméne, 250.

Phlium, 216.

Phosilampes, 553.

Phronesis, 588.

Phrygian mysteries, 201, 202.

Pineal gland, 211.

Pistis Sophia (Faith-Wisdom),
339, 468, 470, 565 ; myth of,
469.

Pistis Sophia, 151, 199, 208,
281, 283, 290, 297, 303, 312,
343, 374, 382, 397, 398, 405,
409, 412, 449, 454, 529, 538,
567, 571, 578, 591; system
of, 192, 574 ; translation of,
456 ; treatise, original, 572,

Plagiarism by anticipation, 117.

Plagues of Egypt, 222.

Plain, cities of, 226; of truth, 230.

Plato, 39, 45, 49, 51, 53, 314.

Plato, Nuptial Number of, 83.

Platonic solids, 222, 314.

Pleroma, 207, 225, 311, 389,
461, 547, 550, 566 ; ascension
of, 478 ; boundary of, 342;
common fruit of, 331, 345,
346, 349, 351, 352 ; configura-
tion of, 551; drama, 327;
emanation of, 499, 505;
gnosis of, 481, 484, 503;
lord of, 464 ; lords of, 501 ;
seed of, 377 ; soms of, 511.
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Plsromata, 305, 365.

Plough, 440.

Plutarch, 55, 56, 57.

Pneumatics, 139, 421, 468.

Point, 218.

Polarity, 321.

Polyhedra, 314.

Polyhedric origin of species,
BP2L

Poor men, 126, 127, 166, 227,
4217.

Porphyry, 25, 393.

Portrait of Jesus, 233.

Poseidon, 40, 99.

Power, 547 ; above, 334, 447 ;
boundless, 173 ; daemonian,
190; demiurgic, 349, 372;
great, 164, 171, 173, 185, 542,
543 ; name of, 282 ; of high-
est, 269, 353, 377; robe of,
343, 344 ; super-celestial, 381.

Powers, 462; cruel, crafty,
474 ; forty-nine, 516, 523 ;
of perfect man, 302; song of
the, 409, 464 ; triple, 468,
469.

Pralaya, 344.

Prayer, John’s last, 442 ; morn-
ing, 82; of the earth-born,
564.

Prayers of Therapeuts, 70 ; for
dead, 381, 494 ; sacramental,
422,

Pre-Christian gnosis, 163, 183.

Preuschen, 567.

Principalities, 436.

Proastetot up to Zther, 209, 280.

Proclus, 314.

Proculus, 291.

Prodigal son, parable of, 405.

Prophets, schools of the, 86, 94.

Prouneikos, 334.

Providence, 274, 275.

“ Providentissimus Deus,” 14.

Pseudepigraphs, 85, 94.

Pseudo-Clementines, 162,
166.

164,

xlix.

Ptolemsus, 288, 590 ; to Flora,
293.

Ptolemies, 57.

Ptolemy, 108, 383; I. (Soter),
98, 102, 104; II. (Phila-
delphus), 104, 116; IIL
(Euergetes), 105.

Pullulation, 259.

Puranas, 204.

Purgations of matter, 468, 488,
489.

Purgatorial spheres, 381.

Purification, degrees of, 472;
ladder of, 565.

Purusha, 301.

‘“ Put not off,”” 502.

Pythagoras, 37, 39, 45, 51,
314.

Pythagorsean communities, 50,
54 ; triangle, 82.

Pythagoraeans, 51, 82, 84.

Q

Queen of East, 405, 411
Questtons of Mary, 198, 199,
454, 466, 589.

R

Rabbis of south, 94.

Race, 69, 437, 447, 564 ; elect,
303 ; mystery type of, 471 ;
of mind, 518; righteous,
519.

Ragadouah, 99.

Raguel, 588.

Reasonings, 250.

Rebirth, 205, 220, 230, 354, 371,
381, 407, 504, 548.

Receiver, great, 467.

Receivers, 486, 498, 499, 511,
521 ; of light, 491 ; of wrath,
491, 497.

‘“ Recognised myself, I have,”
540, 600.

Red Sea, 81, 186.
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Redemption, 265, 381, 471;
angelic, 380 ; of Sophia, 334 ;
of cross, 447.

Reflections, self-born, 565.

Refutatorii Sermones, 1617.

Regeneration, 371, 372, 376,
445,

Reign of 1000 years, 92.

Reincarnating entity, 301.

Reincarnation, 167, 192, 231,
232, 274, 276, 404, 516.

Relative of mystery, 552.

“ Remedy of Soul,” 103.

Reminiscence, 230, 236, 474.

Renunciation of world, 481, 485,
489.

“Repent, Delay not to,” 502.

Repentance, 446, 449, 471;
place of, 565 ; songs of, 470.

Repentances, 470, 471.

Resch, 412, 593.

Restitution of all things, 364.

Restoration, 265, 268, 270, 271,
273, 380.

Resurrection, 254, 404, 440,
548 ; of body, 176 ; of dead,
494, 495,

Rhacotis, 99, 100.

Rhapsodists, 38.

Rheinhardt, 579.

Rhodon, 250, 251.

Right, 264, 334, 348, 357, 401,
411, 436, 447, 448, 449, 465,
466, 477, 478, 483, 488, 511,
512, 548, 563.

 Right like as the left,” 448.

Righteous, 490, 498, 519, 551.

Ritual, from mysteries, 431 ;
Marcosian, 380.

Rivers of Eden, 194.

Robe, of glory, 460, 461, 464,
520, (hymn of), 406, 419; of
initiation, 405; of power,
343, 344.

Rod, 201, 222;
of Mercury, 185.

Root, =ons, 218; lower, 436 ;

Moses’ 222 ;

of deathlessness, 440; wuni-
versal, 171.

Rudras, 327.

Ruler, 264, 439, 498; great,

262, 266, 267, 272.

Rulers, 230, 467, 469, 497, 498 ;
evil of 526; flesh of the,
468 ; seventy-two evil, 522;
three great, 532.

S

Sabaoth, Adamas,
great, 513, 529 ;
516.

Sacrifices, 93.

Sadducees, 163.

Sais, 39.

Sakadagamin, 370.

Salmon, 236, 246, 424, 443.

Salome, 233, 598.

Salt, 73, 77, 80, 440;
and, 80 ; with, 425,

Samaritan Chronicle, 162.

Same, 234.

Samothracian mysteries, 202.

Samsara, 197, 303, 381.

Sarbtig, 407, 410.

Satan, 436 ; sons of, 13, 32, 174.

Saturninus, 177.

Saviour, 58, 207, 271, 273, 505 ;
Books of the, 374, 454, 507,
546, 567, 573; first, 485;
of truth, 381 ; words of, 385.

Saviours, 176; of souls, 492;
twelve, 461 ; twin, 529.

Schmidt (Carl), 159, 538, 545,
552, 567, 574, 577, 579, 588.

Schwartze, 146, 281.

Seals, 214, 219, 317, 423, 498,
499, 537, 538.

Secularizing of Christianity, 136.

Secundus, 287, 357.

Seed-mixture, 263 ; conglomera-
tion of the, 262, 265; of all
universes, 258; of iniquity,
504 ; of pléroma, 377.

521, 527;
little, 512,

bread
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Seléng, 163, 168.

Seniority, 75.

Septuagint, 104.

“ Sepulchres, Ye are whitened,”
203.

Serapeum, 97, 99, 105, 106.

Sermon on the Mountain, Secret,
440.

Serpent, 189, 206, 215; and
egg, 185, 331; flying, 331;
formed, 189, 190; legend,
167 ; rod, 185; symbol, 183.

Serpentine force, 185, 222.

Servant, dress of a, 215, 216;
form of a, 247.

Servers, 76.

Seth (or Set), 58, 59, 213; my-
gteries of, 58, 59; Para-
phrase of, 213.

Setheus, 213, 551, 553.

Sethians, 213.

Seven, 74, 82, 323, 422 ; amens,
529; Elohim, 190; heads,
474 ; heavens, 396; num-
bered greatness, 372 ; pillars,
3834 robed Isis, 323,
(nature), 201 ; spheres, 379,
396 ; stars, 398; times,
491; virgins of light, 525;
voices, 516, 523, 524, 526,
529 ; women disciples, 582 ;
years, 201.

Seventh day common meal, 73.

Seventy, 116, 375, 522.

Severians, 251.

Shakti, 363, 432, 595.

Shame, of the dry, 424; ves-
ture of, 598.

Sheep, 270 ; lost, 169.

Sheol, 447.

Shepherd boy, Jesus a, 197.

Sibylline Oracles, 126.

Siddhis, 302.

Sige, 327.

Silence, 173, 313, 336, 341, 377,
378, 423, 548, 564 ; great,
311; of five years, 278, 282.

Silences, 524, 529.

Simon, 583 ; Magus, 188, 164 ;
of Cyrene, 283.

Simonian literature, 167.

Simoniang, 160, 423.

¢ Sinned, He has not,” 275.

Sinopé, 241.

Sins on souls, stamping of, 499.

Siriadic land, 58.

Sirius, 58.

Sithians, 198.

Sixty, fatherhoods, 544 ; trea-
sures, 540.

Skemmut, 505.

Skin, coats of, 190.

Slime, abysmal, 208.

Smith and Wace, 144.

Solomon, 557 ; odes of, 470;
seal of, 317; Wisdom of,
298.

Solon, 39, 40.

Son, alone-begotten, 390; of
God, 269, 565; of man,
189, 191, 199, 202, 378, 581 ;
of father, 60; of living, 404 ;

Sons, of Adam, 599; God, 5,
266, 268, 303, 353, 354;
light, 371, 511; Satan, 174 ;
the man, 372; the pléroma,
511.

Sonship, 259, 260, 264, 354,
555; saviour of the, 262 ;
second, 261 ; third, 262, 263,
265, 272, 303.

Sophia, 188, 189, 298, 304, 339,
561 ; fall of, 305; grief of,
346 ; mythus, 306, 333, 335,
469 ; ode to, 419; redemp-
tion of, 334.

Soria y Mata, 314, 322.

Soteriology, 355; of Basilides,
265.

Sothis, 58.

Soul, 277, 387, 496; clothed
with a proper, 272; descent
of, 334, 471; great, 467;
hymn of the, 403; of Elias,
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461 ; On an Appended, 277 ;
On the, 251 ; plantal nature
of, 277 ; mineral nature of,
277

Souls, breathed out, 219 ; classes
of, 139; coming and going
of, 26; frenzied, 495; in
incarnation, 488; return of,
23; saviours of, 492.

Space, blessed, 261; -crucified
in, 330; first, 492; limit,
267 ; middle, 173, 334, 348 ;
of first mystery, inner, 478,
479 ; of ineffable, 477, 479;
of twelve =ons, 465 ; sun, 263.

Spaces, of light, three supernal,
478 ; three, 529 ; three-faced
and two-faced, 551; twin,
463, 477; sublunary, 264,
268.

Spermatozoon, 331, 536.

Sphere, fate, 209; first, 464 ;
second, 465.

Spheres, conversion of, 465,
466, 467 ; purgatorial, 381 ;
seven, 379, 396.

Spider, 259.

Spiral, 331.

Spirit, 434, 475; baptism, 515,
522 ; counterfeit, 276, 496,
498, 499, 500, 504, 505;
excellent, 305; fruits of,
338; gifts of the, 441;
holy, 260, 261, 262, 278, 327,
363, 3717, 378, 397, 422, 526 ;
like a dove, 354; limitary,
266, 267, 269, 272, 343;
living, 420; “shall come
upon thee,” 269; virginal,
203, 531, 583, 584.

Spirits, 276; mind-born, 563 ;
mundane, 236.

Splendour, lord of, 562.

Srotapanna, 370.

Standing one, 163.

Statute, 440, 564, 565 ;
463, 465.

first,

Sublunary regions, 263 ; spaces,
264, 268.

Sun, 473; disk of, 510; in
its true form, 476 ; light of,
498, 510; space, 263; wor-
ship of the, 55.

Superfluity of naughtiness, 524.

Supersubstantial, 566.

Supplementary  development,
259.

Suppliant, 65.

Supplication, 346.

Supporters, 525 ;
great, 479.

Synesis, 588.

Syrian gnosis, 177.

Syzygy, 305, 423, 468, 472;
law of, 321.

Sweat of bodies, 467.

five, 529;

ol

Tabor, 597.

““ Take courage,” 460.
Tantra, 367.

Tan, 438.

Tears of their eyes, 467.
Tehuti (Thoth), 57.

Ten, 323; w=ons, 337; tribes,
89.

Tertullian, 149, 293, 590;
pseudo, 149.

Tetrad, 323, 375, 377.
Tetrads, 357, 378.
Tetragrammaton, 132, 534.
Tetrahedron, 222, 317.
Tetraktys, 350, 373, 390.
Thalatth (Tiamat), 209.
Thales, 37.

That-which-is, 553.
Thebaid, 101.

Thebes, 103.

Thelesis, 588.

Theocritus, 109.

Theodas, 294.

Theodoret, 150.
Theodotus, 288, 292, 294, 357 ;
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Extracts from, 287, 292, 332,
356.

Theophrastus, 104, 223.

Theos, 329.

Therapeut, name, 66 ;
62.

Therapeute, 62, 66, 101.

Therapeutrides, 66.

Therapeuts, 60, 63, 64 ; books
of the, 71; lay-pupils of the,
84 ; Philo’s connection with,
84 ; prayers, of 70; rule, 72.

Theudas, 294.

Thiasi, 50.

Thieves and robbers, 353.

Third, of their light, 465; ven-
tricle, 211.

Thirteenth =on, 325, 466, 468,
476, 511, 515, 520, 522, 528,
531, 532, 539.

Thirty hours, 460; two, 419;
zons, 421.

Thirtyfold, 328.

Thomas, 602 ; Acts of, 419, 422,
424 ; palace of, 424; Gospel
according to, 198, 201 ; Judas,
419, 424.

Thoth, 57.

Thousand, one in a, 506 ; years
of light, 486.

Thrace, 42.

Thracian mysteries, 202.

Three times accomplished, 474.

Thrice-spiritual, 524, 529.

Thrones, 484.

Thyrsus, 185 ; bearers, 10.

Timeeus, 39, 299.

Titus, 92.

Tobe (see Tybi), 278.

Tone, 547.

Tongue, of flesh, 438, 552, 578 ;
of the ineffable, 482; wis-
dom’s, 421.

Torments, 504.

“Torn myself asunder,” 488,
505.

Transcendentalists, 186, 209.

order,

liii.

Transfiguration,
370.

Transmigration, 169, 276, 488,
499, 498, 503.

Treasure, 267 ; gates of, 474;
house, 172 ; light of the, 512 ;
of light, 477, 478, 509, 511,
514, 520, 522, 525; veil of,
468, 469 ; purgations of, 488 ;
second light, 530.

Treasurers, 412.

Treasures, 172; of light, 527 ;
of incorruptible, 192; sixty,
540 ; type of, 535.

Treasury, 406.

Tree, 221 ; fig, 218; fire, 172;
hanging on, 342; life-giving,
446 ; of knowledge, 487, 505 ;
of life, 487, 505.

Trees, 172, 194, 196 ; five, 523,
529, 544.

Triangle, 207 ; perfect, 74, 82.

Trismegistic literature, 57, 58,
223, 441.

Trismegistus, Hermes, 58, 440.

Trojan war, 43, 44, 168.

True God, 530, 533, 534, 535,
537, 542, 559, 587; gods,
543.

True Word, 150, 183.

Truth, 419, 549 ; body of, 366 ;
diagram of, 367; father of,
377; gate of, 204; god of,
304, 367, 485, 486, 508;
name of, 380 ; plain of, 230 ;
saviour of, 381.

Twelve, 323, 420, 422, 461,
500; ons, 337, 465, 511,
531; depths, 548 ; incarna-
tion of the, 460 ; mysteries,
485; saviours, 461; the,
538, 542 ; tribes, 202 ; years,
523.

Twin, of Jesus, 424 ; saviours,
529 ; spaces, 463, 477.

Twins, 423.

Tybi, 278, 459.

459; story,



liv.

Typhon, 59.

Tyrants, 474, 465, 468.
Tiibingen school, 166.
Turmoil, 276.

8]

Unapproachable, 543, 544 ; god,
521, 528 ; god, hymn to the,
543 ; one and only, 531.

Uncontainables, 521, 529, 530,
545, 555, 566.

Under-meaning, 71, 79.

Unguent, 261, 262.

Unknowable, invisible, 565.

Unknown, great, 309.

Universality beyond being, 257.

Unstainables, 529, 564.

Untitled Apocalypse, 547.

Unutterable depth, 188.

Upanighads, 204, 301, 302, 307,
320, 439.

v

Valentinianism,
schools of, 287.

Valentinus, 284, 289, 290, 294,
570, 578; gospel of, 298;
myth of, 306; * they of,”
285, 571; Wisdom of, 298;
writings of, 297.

Vasus, 327.

Veil, 322 ; first, 509.

Veils, 538; of thirteenth seon,
468 ; of treasure, 468, 469.

Ventricle, third, 211.

Vesture, 547, 566; ineffable,
557 ; of light, 460, 483, 499 ;
of shame, 598; of power,
558.

Vestures, 562; of glory, 472;
of light, 463; of ineffable,
501.

Vine, true, 446.

Vineyard, 475.

Virgin, 191, 377, 558;

285, 286;

John
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the, 484; made body, 221 ;
mother, 58; of life, 526;
of light, 476, 491, 497, 517,
(the judge), 498, 499 ; matter,
564 ; one, 218; with child,
203 ; womb, 215, 225,

Virginal spirit, 203, 531, 583,
584,

Virginity, 75, 520.

Virgins, 251; of light, seven,
525

Vision, 328; of Ezekiel, 94;
of Jacob, 202 ; of Paul, 227 ;
of baptism mysteries, 514.

Voice, 435, 448 ; and name, 171.

Voices, seven, 516, 523, 524,
526, 529 ; three, 536, 541.

Volkmar, 234.

Vortex, 329, 331.

wW

““ Wake thou that sleepest,” 201.

‘“ Wanderer, I am a,” 220.

Water, 210 ; above, living, 200 ;
baptism of, 515, 522; “ Ex-
cept a man be born of,” 221 ;
image of, 424; life-giving,
197, 216, 515; of life, 201,
565, (baptism of), 524; of
pure light, 584 ; whirl, 323.

Waters of Jordan, 185, 204.

Way, 433, 448; of error, 448 ;
of the first man, 448 ; of midst,
498, 510, 511, 513, 514, 546 ;
to god, 3, 32, 223.

Wedding, feast, great, 397; gar-
ment, 405.

‘“ When two shall be one,” 595.

““ Where is he ? 7’ 475.

* Where, then, O Egypt,” 466.

“ Which things I hate,” 239.

Whirlpool, vast, 331.

Whirlwind, mighty, 185.

“ Why callest thou me Good,”
201.

Wiedemann, 301.
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Wine, jars of, 524.

“ Wing or thought,” 260.

Winged globe, 473.

Wings, 260.

Wisdom, 27, 37, 169, 226, 331,
333 ; above, 375, 396 ; below,
376, 396 ; Chaldzan, 89, 94 ;
cup of, 516; declared in a
mystery, 268; god of, 57;
goddess of, 41 ; harmony of,
436 ; hymn to, 419; lovers,
60; of deity, 9; of Egypt,
38, 57; of Jesus Christ, 152,
580, 582, 589; of Solomon,
208 ; of Valentinus, 298 ;

Within, looking, 473, 474, 486.

Womb, impure, 215; virgin,
215, 225 ; world, 225.

Women disciples, 75, 251, 582.

Word (see Logos), 363, 368, 434,
435, 438, 448, 587 ; and life,
323, 336, 374 ; Christ is the,
448 ; made flesh, 390; one
and only, 482.

Words, 354, 442, 507, 508; of
the Lord, 138; of Saviour,
385 ; of truth, 485 ; or angels,
352; or minds, 351; un-
speakable, 269.

Workman (see Demiurge), 349,
350, 351, 353.

Worm, 180, 189.

Wrath, 436; of their iniquity,
512 ; receivers of, 491, 497 ;
workmen of, 497.

Wreath, 442, 555, 557.
Wreaths, 556.

X
Xerxes, 38.
Y
Yahoo, 534.
Yahweh, 92, 138, 179, 534;

friends of God, enemies of,
225.

Yantras, 367.

Yhvh, 534.

Yoga, 302.

Yogins, 429.

Yod, 222.

Z

Zahn, 417.

Zama, zama, 462.

Zealot, 94.

Zealotism, 91, 92, 97.

Zeus, 511, 512; all-father, 41.

Zodiac, signs of, 209, 325, 379,
448,

Zoroaster, 7.

Zoroasters, last of the, 37.

Zoroastrian logia, 172;
tion, 87.

Zoroastrianism, 91, 177, 278.

Zorokothora (Melchizedec), 512,
525, 526.

tradi-
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INTRODUCTION.



The whole creation groaneth and travaileth together
waiting for the manifestation of the Sons of God.

PavuL (according to Gnostic tradition.)



PROLEGOMENA.

MysTERIOUS Time is once more big with child and
labouring to bring forth her twentieth babe, as the
Western world counts her progeny; for, according
to the books, just nineteen children of her centen-
arian brood have lived and died since He appeared
to whom all Christians look as Teacher of the Way
to God. The common conscience of the General
Church flows not only from the fact that all
believe He is the Teacher of the Way, but from
the faith, He is that Way itself. This is the
common bond of Christians the world over, and
this has been the symbol of their union through-
out the centuries. Some nineteen hundred years
ago the Illuminator appeared and light streamed
forth into the world—such is the common creed
of the adherents of the great religion of the
Western world.

As the honorific inscriptions said of the birth-
day of the Roman Emperor Augustus, so said
after them all Christians of the natal day of
Jesus:

3

The Creed of
Christendom.



The New
Era Two
Thousand

Years Ago.

4 FRAGMENTS OF A FAITH FORGOTTEN.

“This day has given the earth an entirely new
aspect. The world would have gone to destruction
had there not streamed forth from him who is
now born a common blessing.

“Rightly does he judge who recognises in this
birth-day the beginning of life and of all the
powers of life; now is that time ended when men
pitied themselves for being born.

“From no other day does the individual or the
community receive such benefit as from this natal
day, full of blessing to all.

«The Providence which rules over all has filled
this man with such gifts for the salvation of the
world as designate him as Saviour for us and for
the coming generations; of wars he will make an
end, and establish all things worthily.

“By his appearing are the hopes of our fore-
fathers fulfilled; not only has he surpassed the
good deeds of earlier time, but it is impossible
that one greater than he can ever appear.

“The birth-day of God has brought to the world
glad tidings that are bound up in him.

“ From his birth-day a new era begins.”

So runs the most perfect of a number of
inscriptions lately found in Asia Minor and set up
to commemorate the introduction of the Julian
Calendar by the Emperor Augustus. It bears a
date corresponding to our B.c. 9 (See Harnack’s
article in Die christliche Welt, Dec. 1899).

The hope of the adherents of the Emperor-
cult was speedily shattered; the expectation of
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Christendom remains in great part unfulfilled, for
the nineteen centuries which have passed away have
severally grown old in years of bitter strife, of
internecine and most bloody wars, of persecution
and intolerance in things religious which no other
period in the world’s known history can parallel.
Will the twentieth century witness the fulfilment
of this so great expectation; can it be said
of the present time that “the whole nature
travaileth together waiting for the manifestation
of the Sons of God”?

Can any who keenly survey the signs of the
times, doubt but that now, at the dawn of the
twentieth century, among Christian nations, the
general nature of thought and feeling in things
religious is being quickened and expanded, and as
it were is labouring in the pains of some new
birth? And if this be so, why should not the
twentieth century witness some general realization
of the long deferred hope by the souls that are to be
born into it? Never in the Western world has the
general mind been more ripe for the birth of
understanding in things religious than it is to-day;
never have conditions been more favourable for the
wide holding of a wise view of the real nature of
the Christ and the task He is working to achieve
in the evolution of His world-faith.

Our present task will be to attempt, however
imperfectly, to point to certain considerations which
may tend to restore the grand figure of the Great
Teacher to its natural environment in history and
tradition, and disclose the intimate points of

The New
Hope of
To-day.

Qur Presen
Task.



The One
Religion.

6 FRAGMENTS OF A FAITH FORGOTTEN.

contact which the true ideal of the Christian
religion has with the one world-faith of the most
advanced souls of our common humanity—in brief,
to restore the teaching of the Christ to its true
spirit of universality. Not for one instant would
we try to lessen the reverence and the love of
any single soul for that Great Soul who watches
over Christendom; our task will rather be to point
to a soil in which that love can flourish ever more
abundantly, and ever more confidently open its heart
to the rational rays of the Spiritual Sun. That soil
is rich enough for the full growth of the man-plant;
it is part of the original soil, and gives nourish-
ment to every branch of man’s nature, emotional
and moral, rational and spiritual.

With many others we hold there is but One
Religion for humanity; the many faiths and
creeds are all streams or streamlets of this great
river. This may perhaps seem a hard saying
to some, but let us briefly consider its meaning.
The Sun of Truth is one. His rays stream
forth into the minds and hearts of men; surely
if we believe anything at all, we hold this
faith in the Fatherhood of God! Must we
not then believe that our common Father is no
respecter of persons and that at all times, in all
lands, He has loved and loves and will love His
children ?  We should be dull scholars indeed if
nineteen hundred years of the teaching of the
Christ had not taught us this. And yet how few
really believe it ? The whole history of the Churches
of Christendom is a record of disbelief in this
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fundamental dogma of universal religion, and no
greater foe has dogged the footsteps of Christainity
than the evil genius of Jewish particularism, which
has ever instigated it to every outbreak of intolerance
and persecution. This same spirit also infused itself
into Mohammedanism, and we can trace the results
in the bloody pages of its history.

It may possibly be that this crude particularism
and exclusiveness in religion is a necessary factor
in the development of certain classes of souls, and
that it is used for ultimate good purpose by the
Wisdom that guides the world; but is not a greater
portion of our Father’s blessing possible to us now ?
Can we not see that it matters not whether a man
have learned of the Path from the teaching of
Krishna or of the Buddha, of Mohammed or
Zoroaster, or of the Christ,—provided he but set his
foot upon that Path, it is all one to our common
Father? He it was who sent Them all forth and
illumined Them, that all might through Them have
the spiritual food suited to their needs. Words fail
even to hint at the sublimity of this conception, at
the glorious glimpse into the stupendous reality of
God’s providence which this illuminating doctrine
opens up. And to realise this—not to believe it in
gome half-hearted way and practically deny it by
our other beliefs—how great the growth of the heart !
It is in the sunshine of this most blessed doctrine
of all the world-saviours that we would ask our
readers to approach the consideration of the many
forms of faith of earliest Christendom with which we
shall have to deal in these pages. In this sunshine

The Sans!
of its
Doctrine.



The
Comparative
Science of
Religion.
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“heresy ” and “false religion” frequently wear so
changed an aspect that they seem quite beautiful
alongside of the “orthodoxy” and “true religion” of
their unsympathetic opponents.

But let us be on our guard against all exaggera-
tion and strive to get things in their true propor-
tions, for it is only thus that we can realise the
eternal providence of God, who by His Messengers
in His own good time ever adjusts the balance. It
has been said by Professor Max Miiller that we
should not speak of the comparative science of
religion, but should rather employ the phrase, com-
parative science of theology. This is quite true of
the work that has so far been done, and done well,
by official scholarship; the main effort has been to
discover differences, and exaggerate the analysis of
details. So far there has been, outside of a small
circle of writers, little attempt at synthesis.

We are not, however, prepared to abandon the
term comparative science of religion; we believe
there is such a science—the noblest perchance to
which any man can set his hand. But it is one of
the most difficult. It requires not only an intimate
experience of human nature as well as a wide
knowledge of history, but also a deep sympathy
with the hopes and fears of the religious conscience,
and above all things an unshakable faith in the
unwinking providence of God in all human affairs.

Supposing it possible that a man could love and
revere all the great Teachers known to history as
deeply and earnestly as each exclusive religionist
reveres and loves his own particular Master;
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supposing that he could really believe in the
truth of each of the great religions in as full
measure, though without exclusiveness, as the
orthodox of each great faith believes in the truth
of his own revelation; supposing finally he could
sense the Wisdom of Deity in active operation in
all these manifestations,—what a glorious Religion
would then be his! How vast and strong his
Faith when supported by the evidences of all the
world-bibles and the exhortations of all the world-
teachers! Persuaded of the fact of re-birth, he
would feel himself a true citizen of the world and
heir presumptive to all the treasures of the sacred
books. Little would he care for the gibes of
“eclectic” or “syncretist” flung at him by the
analysers of externals and seekers after difference,
for he would be bathing in the life-stream of
Religion, and would gladly leave them to survey
its bed and channels, and scrutinize the mud of
its bottom and the soil of its banks; least of all
would he notice the ery of “heretic” hurled after
him by some paddlers in a pool on the shore.
Not, however, that he would think little of
analysis or less of orthodoxy, but his analysis
would be from within as well as from without,
and he would find his orthodoxy in the life of the
stream and not in the shape of the banks.

The One Religion flows in the hearts of men
and the Light-stream pours its rays into the
soil of human nature. The analysis of a religion
is therefore an analysis of human-kind. Every
great religion has expressions as manifold as
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the minds and hearts of its adherents. The
manifestation of its truth in the life and words
of a great sage must differ widely from the feeble
reflection of its light which is all the dull intellect
and unclean life of the ignorant and immoral can
express. It is true that its light and life are free
for all; but as there are grades of souls, all at
different stages of evolution, how can it be that
all can equally refleet that light? How un-
wise is it then to compare the most enlightened
views of one set of religionists with the most
ignorant beliefs and most superstitious practices of
another set! And yet this is a very favourite pas-
time with those who seek to gratify themselves
with the persuasion that their own faith is superior
to that of every other creature. This method will
never lead us to a comprehension of true Religion
or an understanding of our brother man.
Analyse any of the great religions, and you find
the same factors at work, the same problems of
human imperfection to be studied, the many who
are “called” and the few who are “chosen,”—there
are in each religion, as there ever have been,
“many Thyrsus-bearers but few Bacchi” To
compare the Bacchi of one religion with the
Thyrus-bearvers of another is mere foolishness.
All Hindus, for instance, are not unintelligent
worshipers of idols and all Christians fervent
imitators of the Christ. If we compare the two at
all, let wus put the image-adoration of the
Roman Church or eikon-worship of the Greek
Church alongside of the worship of four-faced
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Brahma and the rest of the figures of the
pantheon; but if we would find the proper
parallel to the holy life and best theology of
Christendom, then we must go to the best theology
and holiest livers among the Brahmans.

So then if we analyse a religion, we find that
the lowest of the people know little of it and cling
desperately to many misconceptions and superstitions,
and that from this travesty of what it really is, rises
grade after grade of higher intelligence and less
erroneous expression of it, until we arrive at that
class of souls who consciously seek to welcome the
light in all its fulness and make this the one
object of their lives. It is within this eclass of
minds that we must seek for the true nature of
a religion. Here then we expect to find the real
points of contact between the religion and its
sister-faiths, and here we sense the presence of
the glorious Spiritual Sun, the parent of all the
Rays of Light poured into the world.

Now of all the great religions none can be of
greater interest to any student of the comparative
science of religion in the West than the Christian
Faith. It presses on him at every turn; it is
a problem he cannot escape. He is amazed at the
general ignorance of everything connected with
its history and origins. How few are there who
have ever really studied the subject, outside of
the comparatively small body of scholars whose
profession is to deal with such researches—and even
among them how few have thrown any real light
on the subject, in spite of their admirable industry.

The
Beginning
Christiani
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Indeed it is difficult for any one possessed of
the ideas we have endeavoured to express above,
filled with enthusiasm for the unity of religion
and with a living faith in the truly universal
nature of the Christ’s teaching, to gain much real
help from the studies of either rationalists
or apologists. For long he is confronted with
libraries of books filled with mutually contradictory
opinions, and only valuable as a means of sifting
out material for future wuse. He finds as he
prosecutes his studies, that every one of his
preconceptions as to early times has to be con-
siderably modified, and most of them indeed to be
entirely rejected. He gradually works his way to
a point whence he can obtain an unimpeded view
of the remains of the first two centuries, and
gazes round on a world that he has never heard
of at school, and of which no word is breathed
from the pulpit.

Is this the world of the Primitive Church of
which he has read in the accepted manuals and
been told of by pastors and masters? Is this the
picture of the single and simple community of the
followers of Jesus; this the one doctrine which he
had been led to believe has been handed down in
unbroken succession and in one form since the
beginnings ? He gazes round on a religious world

| of immense activity, a vast upheaval of thought

and a strenuousness of religious endeavour to which
the history of the Western world gives no parellel.
Thousands of schools and communities on every
hand, striving and contending, a vast freedom of
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thought, a mighty effort to live the religious life.
Here he finds innumerable points of contact with
other religions; he moves in an atmosphere of
freedom of which he has previously had no
experience in Christian tradition. Who are all
these people——not fishermen and slaves and the
poor and destitute, though those are striving too—
but these men of learning and ascetic life, saints
and sages as much as many others to whom the
name has been given with far less reason? They
are all heretics, say later Church writers, very
pestilent folk and enemies of the True Faith which
we have now established by our decrees and councils.

But the student prefers to look to the first two
centuries themselves instead of listening to the
opinions and decisions of those who come after,
who, as farther away from the origins, can hardly
be expected to know more of them than those they
anathematised after their death.

Now it is remarkable that, though such abundantly
minute and laborious research has been expended on
the problem of the origins of Christianity by the
analysis of canonical documents, so little ecritical
attention has been bestowed on the writings of these
“heretics,” although by their means great light may
be thrown on many of the obscure problems con-
nected with the history of the beginnings; it is only
of comparatively late years that the utility of their
evidence has been recognised and that attempts have
been made to bring them into court. The “general
voice” of the Catholic Church since its ascendancy
has stigmatised these “heretics” as the “first-born
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sons of Satan,” and the faithful have believed un-
questioningly that that voice was “Sancto Spiritu
suggerente.” But for Protestantism at least such
crude opinions can no longer satisfy the liberal
mind in things religious at the beginning of the
twentieth century.
For upwards of one hundred years liberal
[“lﬁigher Christendom has witnessed the most strenuous and
Criticism.””  courageous efforts to rescue the Bible from the hands
of an ignorant obscurantism which had in many
ways degraded it to the level of a literary fetish
and deprived it of the light of reason. This policy
of obscurantism is really one cf despair, of want of
confidence in the living and persisting presence of
inspiration in the Church, a tacit confession that
inspiration had ceased in the infancy of the Faith.
As is well known, the dogma of the verbal and
literal inspiration by the Holy Ghost, in the fullest
sense of the terms, of every canonical document
was but lately universally held, and is still held
by the majority of Christians to-day. The famous
encyclical of Leo XIII (“Providentissimus Deus”—
1893) formulates the orthodoxy of Roman Catholic
Christendom in the following counsel of despair:
“It is absolutely wrong and forbidden, either to
Providen- narrow inspiration to certain parts only of Holy
s, Secripture, or to admit that the sacred writer has
erred. For the system of those who, in order
to rid themselves of these difficulties, do not
hesitate to concede that Divine inspiration regards
the things of faith and morals, and nothing
beyond, because (as they wrongly think) in
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the question of the truth or falsehood of
a passage, we should consider not so much what
God has said as the reason and purpose which He
had in mind in saying it—this system cannot be
tolerated, for all the books which the Church
receives as sacred and canonical are written wholly
and entirely, with all their parts, at the dictation
of the Holy Ghost; and so far is it from being
possible that any error can co-exist with inspiration,
that inspiration not only is essentially incompatible
with error, but excludes and rejects it as absolutely
and necessarily as it is impossible that God Himself,
the supreme truth, can utter that which is not true.
This is the ancient and unchanging faith of the
Church, solemnly defined in the Councils of Florence
and Trent, and finally confirmed and more expressly
formulated by the Council of the Vatican.
Hence because the Holy Ghost employed men as
His instruments, we cannot therefore say that it
was these inspired instruments who, perchance, have
fallen into error, and not the primary author. For,
by supernatural power, He so moved and impelled
them to write—He was so present to them—that
the things which He ordered, and those only, they,
first rightly understood, then willed faithfully to
write down, and finally expressed in apt words and
with infallible truth. Otherwise it could not be
said that He was the author of the entire Scripture.
Such has always been the persuasion of the Fathers.
It follows that those who maintain that an
error is possible in any genuine passage of the
sacred writings, either pervert the Catholic notion
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of inspiration, or make God the author of such
error.”

This encyeclical is not a curious literary relic of
medievalism ; it is the most solemn and authoritative
voice of the Head of by far the largest and most
powerful Church of Christendom, binding on all the
faithful, and ecirculated broadecast at the end of the
nineteenth century, in which we boasted ourselves
to be so much better than our fathers.

It is, of course, perfectly patent that such a

- pronouncement is unavoidable by the Head of a
Result.  Church which has given in its adhesion to the

dogma of infallibility, and whose life depends on
the maintenance of its unquestioned authority.
The consequenée, however, is that in order to
reconcile this dogma with reason, its scholars have
to resort to a casuistical method which is
exceedingly distasteful to those who are nurtured
in the free air of scientific research, and which
unfortunately renders the writings of Roman
Catholic critics open to the charge of insin-
cerity. We need not, however, necessarily, doubt
their sincerity, for in the domain of religion the
commonest phenomenon is faith doing violence to
reason; as students of life, therefore, we watch
with keenest interest this tragedy of the human
reason struggling in the bonds of a self-imposed
authority, and as believers in Providence have
confidence that the force thus generated will even-
tually be used for good, though at present it seems
to many of us an unmixed evil.

This is one side of the picture, and indeed s
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most interesting one for the student of human
nature. Indubitably many millions still believe
most firmly as they are bidden to believe by the
Holy Father, and with a slight difference of contents
and edition many millions of Protestants, who spurn
the Pope’s authority far from them, believe as blindly
in this view of inspiration and are even more fervent
bibliolaters than their Roman Catholic brethren.
This conservative and reactionary force is apparently
still necessary; it is the pressure which insists on ever
greater and greater thoroughness from those who are
clearing a way for the acceptance of a living doctrine
of inspiration, to replace what for an ever-growing
number appears to be the fossil of a lifeless dogma.
This conservatism, we believe, will not prove an evil
for Christendom in the long run, for it is largely
dictated by a faith—though a blind one—in the
reality of inspiration, in the sublimity of the “things
not seen,” which refuses to have its positive place in
the human heart filled by what seems to it at present
a negation of its most cherished convictions. But
could such believers open the eyes of their under-
standing, they would see that the busy souls who
are clearing away the obscurations of centuries of
misunderstanding, are filled with as lively a faith
as their own—and by their devotion to truth are
doing God’s work in preparing the way for a fuller
realization of His eternal Wisdom and a deeper
understanding of human nature. True, in order to
achieve this task these energetic souls are filled
with an enthusiasm for eriticism which is perhaps
exaggerated, but which nevertheless is the necessary
c
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yoke-fellow of blind conservatism. It is the child of
these twain that will bring light.

For if we turn to the other side of the picture,
we find the keen and trained mind of the scientific
intellect scrutinizing every word and letter of
Scripture to test the assertions of blind faith.
Textual or the Lower Criticism has for ever shattered
the pretension of the Council of Trent, to settle the
question of a “ Textus Receptus.” The Received Text
is proved to have suffered in its tradition so many
misfortunes at the hands of ignorant seribes and
dogmatic editors that the human reason stands
amazed at the spectacle. Can it be possible, it asks,
that any soul possessed of God’s good gift of reason
can believe the literal inspiration of such a collection
of protean changes of words ?

It is perhaps a mistake to have given the name
of Criticism to such research, because the ordinary
person looks on the term as implying something
hostile and inimical; the original meaning of the
word, however, did not convey such an idea, but
simply the sense of examining and judging well.
But the wise man will not be dismayed by a term;
he will look at the thing itself, and so far from
finding anything impious in so admirable an art as
that of textual criticism, will regard it as a most
potent means for removing human error.

But Criticism does not end with the investigation
of the text; it proceeds to a higher branch and
busies itself with research into the date and history
of the sacred books, the analysis and comparison of
their several contents, and their relations with other
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writings; in brief, it surveys the whole field of
Biblical literature as to contents in all its parts.
The results of this investigation are so stupendous,
that we seem to enter a new religious land. But
before we enter the sun-lit waters of the harbour
of this new country, we must have battled through
many storms which no bark of blind faith will
ever survive; the only vessel that can live through
them is the ship of a rational faith.

In brief, the method of ecriticism is rational,
it is that of private judgment; though indeed I
doubt if there be any class of men who have sought
more earnestly for help and guidance in their task
than the great Critics of Christendom. It is this
fact, the high moral worth of our Critics and their
deep religious sense, which makes their work so
valuable. It is the best in Christendom criticising
itself—not a band of enemies without, trying to
compass its discomfiture. A religion whose adherents
can do this, is alive, and so long as this spirit
exists cannot die. This spirit is as much the
inspiration of the Holy Ghost as is the conviction
of blind faith in the “ecredo quia absurdum” of
the Roman tradition of verbal inspiration.

But we must not suppose that Criticism is an
end in itself; it is but a means towards a new
definition of the eternal problems of religion—a
most potent means indeed, because these problems
can now be defined with an intelligence and a
knowledge of human nature which infinitely adds
to their interest, and demands more pressingly than
ever their solution; but Criticism cannot solve

The
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them, their solution depends on a still higher
faculty, a faculty that will pass beyond the science
of things seen to the gnosis of things unseen.
This is the child that will come to birth from the
congress of the two great forces of progress and
reaction of which we have been speaking.

For, granting that the Bible is a library of books
for the most part composed of scraps of other
documents, of very various dates edited and re-edited ;
that the older deposits of the Jewish portion draw
largely from the mythology of other nations and
falsify history to an incredible extent; are in their
oldest deposits profuse in unmoral doctrine and
patent absurdities, and paint the picture of a God that
revolts all thinking minds; that the more recent
deposits of the Hebrew Scriptures, though breathing
a far loftier spirit, are still open to many objections;
and that the books of the Christian portion are
equally called in question on numerous points;—still
there is so much of beauty and lofty conception in the
teachings of the Bible, and it has for so many
centuries been regarded as the vehicle of God’s
revelation to man, that the problem of inspiration,
instead of being lessened by these facts, becomes all
the more pressing for solution.

What is the nature of this higher faculty which
transcends the reason ; and why are the records of its
activity marred with imperfection and absurdities
which the reason can so clearly detect ?

This the scientist as scientist, the scholar as
scholar, can never fully explain. Equally so the mystic
as mystic cannot throw full light on the problem
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What is required is the nature born of the union
of the two—a nature so hard to find that it may
almost be said to bz non-existent. The mystic
will not submit himself to the discipline and
training of science; the scholar refuses to attach
any validity to the methods of the mystic. And
yet without the union of the two the child of
understanding cannot be born.

For some three hundred years the Western
world has been evolving a wonderful instrument
of natural research, a subtle grade of mind trained
in what we call the scientific method; it has been
developing in this instrument numerous new senses,
and chief among them the sense of history. Its
conquests are so brilliant that men are disposed
to believe that never have such things been before;
we are scornful of the past, impatient of its
methods, unsympathetic to its ideas, and little
inclined to profit by the lessons it can teach.
As has ever been the case with nations in their
prime, we think that “we are the people, and
wisdom will die with us.” All this is perfectly
natural and even necessary for the proper develop-
ment of this keen intellectual instrument, this
grade of mind of which we are all so proud.
But the student of human nature and the scholar
of the science of life keeps looking to the past in
order that he may the better forecast the future;
his sense of history extends beyond the domain
of the “Higher Criticism” and strives to become
clairvoyant.

We have had three hundred years or so of
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cataloguing and criticism, analysis and scepticism,
of most brilliant physical research in all depart-
ments; the pious have feared for the overthrow
of religion, and positivists have longed for the
downfall of superstition. What has it all meant;
for what good purpose is this sifting; how
does the strife exemplify the wise providence of
God ?

Perhaps it may not be so difficult as it appears
at first sight, to point to the direction in which
the answers to these questions may be to some
extent anticipated. That similar phenomena recur
in the natural world is the unvarying experience
of mankind; that time is the ever-moving image
of eternity, and that the wheel of genesis is ever
turning, is testified to by the wiser minds of
humanity. Whither, then, should we look in the
history of human affairs for phenomena similar to
the happenings of these last three hundred years?
Whither else more certainly than to the history of
the times which witnessed the birth of the religion
of the Christ? The many striking parallels between
the social and religious aspects of the civilization
of that critical epoch and of our own times have
been already sketched by a few writers, but no
general notice has been taken of their endeavours,
least of all has any practical lesson been learned
from the review of this experience of the past. For
the experience of humanity is our own experience,
if we have but wit enough to understand.

The soul of man returns again and again to
learn the lessons of life in this great world-school,
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according to one of the great doctrines of general
religion. If this be so, it follows that when similar
conditions recur a similar class of souls returns to
continue its lessons of experience. It may well be
even that many of the identical souls who were
embodied in the early centuries of Christianity are
continuing their experience among ourselves to-day.
For why otherwise do the same ideas recur, why do
the same problems arise, the same ways of looking at
things ? They cannot fall into our midst from the
“ Bwigkeit ”; must it not be that they have been
brought back by minds to whom they have already
been familiar ?

It would of course be exceedingly unwise to
stretch even a single one of our parallels into an
identity ; we must bear in mind that though many of
the conditions are strikingly resemblant, some factors
in great prominence in the civilization of the Greeco-
Roman world are only very faintly outlined in our
present civilization, while some strongly marked
features of our own times are but imperfectly
traceable in that age.

We must further remember that the records of
that time are frequently very imperfect, while the
history of our own is inscribed in painful detail ; and
that though we can review the main outlines of the
whole of that phase of civilization, we can only
survey a portion of our own, for its cycle is not
ended and the records of the future are not yet
open to our understanding.

Finally, we must remember that the general
quality of the life and mind-texture of our own age
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is generally far more subtle than it was nineteen
hundred years ago—for humanity evolves.

All these considerations must be kept in mind
if we would anticipate the future from a survey of
the history of the past. But indeed it requires no
great effort of the imagination for even the most
superficial student of history to see a marked
similarity between the general unrest and searching
after a new ideal that marked the period of brilliant
intellectual development which preceded the birth of
Christianity, and the uncertainty and eager curiosity
of the public mind in the closing years of the
nineteenth century.

The tendency is the same in kind though not in
degree; the achievements of the scientists and
scholars of Alexandria (to take the most conspicuous
example) during the three hundred years which
preceded the Christian era, have been vastly trans-
cended by the conquests of their successors in our
own time. To-day life is more intense, thought more
active, experience more extended, the need of the
solution of the problem more pressing. The modern
mind took birth in Greece some two thousand five
hundred years ago, and developed itself by intimate
contact with the ancient East, a contact made
physically possible by the world-conquest” of
Alexander, and subsequently by the organising
genius of Rome.

But to-day it is not the conquests of an Alexander
or the power of Rome which have built the ways
of communication between the nations; it is the
conquests of physical science which have in truth
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united the ends of the earth, and built up an
arterial and nervous system for our common Occident
mother which she has never previously possessed.
It is no longer the speculative mind of Greece and
the practical genius of Rome that meet together, it
is not even the mind of the then confined Occident
meeting with the enthusiasm and mysticism of the
then Orient; it is the meeting of the great waters,
the developed thought and industrious observation
of the whole Western world of to-day meeting
with the old slow stream of the ancient and
modern East.

The great impetus which the study of oriental
languages and tongues long since dead has received The

: Reconciliaf
during the last hundred years, has led to the of Science

eI . . and Theolc
initiation of a comparative science of ancient
literature—of the world-bibles—and of religion
which is slowly but surely modifying all our pre-
conceptions. To-day it is not a Porphyry who
disproves the authenticity of the Book of Daniel
or a Marcion who makes havoc of what afterwards
became the New Testament canon, but it is the
“Higher Criticism” which has struck the death
blow to unreasoning bibliolatry. The conflict
between religion (or, if you will, theology) and
science has produced a generation that longs and
searches for a reconciliation. That reconciliation will
come; Heaven and Earth will once more kiss each
other. It came in the past for those souls who were
searching for it, and it will come for those who seek
it to-day. If the human heart seek the Light the
Light will pour into it. It was so nineteen hundred

1 %
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years ago; men sought for the Light and the Light
came in answer to their prayers. And if this view
may at first appear strange to those who have been
taught to regard the state of affairs before the coming
of the Christ as one of unmixed depravity, the'
reading of these pages may perhaps lead them to a
more reasonable view of the conditions which called |
for the coming of so great a Soul for the helping of
mankind.
The Light was received by men in proportion to

'he Coming their capacity to understand it, and the Life was

nd Going ] -

fSouls.  poured into them as their natures were capable of
expansion. And if the subsequent history of the
times, when the dark cloud of ignorance and in-
tolerance settled down on Christendom for so many
centuries, makes it appear as if that Life had
been poured out in vain, and that Light radiated
to no purpose, we should remember that they
were lavished on souls and not on bodies; that
the path of individual souls is not to be traced
in the evolution of racial bodies. The souls in-
carnated into the civilisation of Greece and Rome
who were capable of receiving the Light, were far
different from the souls who were incarnated into
the half barbarous hordes which destroyed that-
civilization, and out of which the new races were'
to be developed. The old races which supplied the
conditions for the experience of the more advanced
souls, were to disappear gradually, and new races
were to be developed, which in their childhood could
not supply the necessary conditions for the incarna-
tion of such subtle intellects, but which in their
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manhood would attract to them still higher souls
perchance. This of course did not take place with
suddenness, it was all very gradual, there was much
overlapping of races, as the old units and atoms
were slowly replaced by new ones.

But how is it to be expected that Vandal and
Goth could understand the great problems which
delighted the minds of the philosophers and mystics
of Oreece and Rome? And further, must it not
all have been foreseen and provided for by the
Wisdom that watches over human affairs?

Races and nations are born, and die, as men
are born and die; they may be long-lived or
short-lived, they may be good, bad, or indifferent.
But whatever their characters and characteristics
as compared with other races, their early period
is that of childhood, their middle period that
of manhood, and their later period that of old
age.

It follows then that as a general rule the class
of souls which seeks experience in them in their
childhood, is not the same as the grade of souls
which incarnates in them in their middle age, or
in their old age. Of course there are numerous
individual exceptions, for the above is the merest
outline of the elements of the problem; the details
are so complicated, the permutations and com-
binations so innumerable, that no mind can fully
grasp them.

Moreover races and nations so overlap and blend,
their origins and disappearings so shade off into
other nations and races, that the analogy of their
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lives with the lives of men must not be over-
strained. The moment of birth and the moment
of death is very hard to detect in the case of a
race, and the embryonic period and stages of dis-
integration cannot be clearly defined. Nevertheless
we can trace the main moments of their evolution
and perceive the differences in their main periods
of age.

Our Western world, the vehicle of the modern
mind, has had its period of childhood; it was born
from the womb of Greek and Roman civilisation,
and its lusty childhood was a natural period of
ignorance and passion. Such considerations will
enable us better to understand the otherwise sad
spectacle of the dark and middle ages in Europe;
they were the natural concomitants of childhood,
and were followed by the intellectual development
of youth and early manhood. The Western world
is apparently just coming of age, and in the future
we may hope it will think and act as a man and
put away childish things.

The problems which will in future occupy the
attention of its developed intelligence were fore-
shadowed in the womb of its parent, and our more
immediate task will be to deal with some of the
outlines of that foreshadowing.



SOME ROUGH OUTLINES OF THE BACK-
GROUND OF THE GNOSIS.

PRELIMINARY CONSIDERATIONS.

THE familiar story of the origins of Christianity
which we have all drunk in as it were with our
mothers’ milk, may be said to be almost a part
of the consciousness of the Western world. It is
interwoven with our earlist recollections; it has
been stamped upon our infant consciousness with a
solemnity which has repressed all questioning ; it has
become the “ thing we have grown used to.” It has
upon its side that stupendous power of inertia, the
force of custom, against which but few have the
strength to struggle. But once let the ordinary man
desire to know more about the greatest story in the
world, as all its tellers assert, and he must begin the
struggle. Previously he has been led to believe not
only that the story is absolutely unique, but that it is
entirely supernatural. In brief, if he analyses his
own understanding of the story he finds it violently
divorced from all historical environment, a thing of
29
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itself, standing alone, in unnatural isolation. His
picture has no background.

Moreover he will find it very difficult to fill in
that background, no matter how industriously he
may labour. He may read many books on the “ Life
and Times of our Lord,” only to find that for the
most part the environment has been made to fit
the story and its main features have been taken from
it; in brief, he does not feel that he has been put
in contact with the natural environment for which
he is seeking.

There are of course a few works which are not of
this nature, but the general reader seldom hears of
them, for they are generally regarded as “ dangerous”
and “disturbing.”

But even if we go deeper into the matter and
make a special study of the history of the origins,
with the largest of libraries at our disposal, we find
that no writer has as yet given us a really sufficient
sketch of the environment, and without this it is
impossible to have a real comprehension of the nature
of infant Christianity and the full scope of its
illumination; without it we shall never understand
its real naturalness and its vast power of adaptation
to that environment.

For if we look back to the evidence of the first two
centuries of our era (and to our mind no evidence with
regard to the origins subsequent to this period is of
any validity) for an understanding of the actual state
of affairs, instead of one Church and one form of
faith, we find innumerable communities and innumer-
able modes of expression—communities united for
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the living of a Life and systems striving to express
the radiance of a Light. In many of these com-
munities and these expressions we find intimate
points of contact with the life and faith of the best
in universal religion, and a means that will help
us to fill in the outlines of the background of
the origins with a greater feeling of confidence
than we had previously thought possible.

So far from finding the sharp divorcement
between science (or philosophy) and religion (or
theology) which has characterised all later periods
of the Christian era up to our own day, it was
just the boast of many of these communities that
religion was a science; they boldly claimed that
it was possible to know the things of the soul
as definitely as the things of the body; so far
from limiting the illumination which they had
received to the comprehension of the poorest
intellect, or confining it to the region of blind
faith, they claimed that it had supplied them
with the means of formulating a world-philosophy
capable of satisfying the most exacting intellect.
Never perhaps has the world witnessed more
daring efforts to reach a solution of the world-
problem than were attempted by some of these
mystic philosophers and religio-scientists.  That
their attempts are for the most part incomprehensible
to the modern mind is partly owing to the fact that
our record of them is so imperfect, and partly due to
the natural impossibility of expressing in human
language the stupendous realities to which they
aspired ; nevertheless their “heaven-storming,” when
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we can understand its nature, is a spectacle to move
our admiration and (if we cast aside all prejudice)
make us bow our heads before the Power which
inspired their efforts.

They strove for the knowledge of God, the science
of realities, the gnosis of the things-that-are; wisdom
was their goal; the holy things of life their study.
They were called by many names by those who
subsequently haled them from their hidden retreats
to ridicule their efforts and anathematise their
doctrines, and one of the names which they used
for themselves, custom has selected to be their
present general titlee They are now generally
referred to in Church history as the Gnostics,
those whose goal was the Gnosis,—if indeed that
be the right meaning; for one of their earliest
existing documents expressly declares that Gnosis
is not the end—it is the beginning of the path,
the end is God—and hence the Gnostics would be
those who used the Gnosis as the means to set
their feet upon the Way to God.

The question which at once presses itself upon
the attention of the student of history is: Whence
did these men come? Did they arise suddenly
in the midst of a world that cared not for these
things; were they entirely out of touch with the
past; had they no predecessors? By no means;
those who so bitterly opposed them, who—boasting
themselves to be the only legitimate inheritors of
the illumination of the Christ—in their most angry
mood, stigmatised the Gnostics as “the first-born
of Satan,” may help us to set our feet in the
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direction where we shall find some materials on
which to base an answer. In less bitter mood,
the Church Fathers tell us that the doctrines of
the Gnosis are of Plato and Pythagoras, of Aristotle
and of Heracleitus, of the Mysteries and Initiations
of the nations, and not of Christ. Let us then try
for a brief space to follow this lead and fill in
some rough outlines of the background of the
Gnosis; we shall then be better able to say whether
or no we join our voices to the hue and cry of the
heresy-hunters.

In what follows we shall only attempt the
vaguest indications of the vast field of research
in which the student of the Christian origins has to
labour, before he can really appreciate the nature
of the soil in which the seed was sown. The
political history and social conditions of the time
have to be carefully studied and continually borne
in mind, but the most important field to be
surveyed is the nature of the religious world,
especially during the three centuries prior to our
era. How is it possible, we ask ourselves, as we
gaze upon the blendings of cult, the syncretism
of theogonies and cosmogonies and the mixtures
of falth which abounded in these centuries, to
separate them into their original elements? The
problem seems as hopeless as the endeavour to trace
the mixtures of races and sub-races, of nations and
families, which were the material means of these
blendings of cult and religion. Where can we begin ?
For if we begin where known history fails (as is
usually the case), and imagine that we have here
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reached a state of things primitive, we are foreed to
be ever revising our hypotheses by each new archs-
ological and ethnological discovery. Tribes which
we have regarded as primitive savages are found to
be the decaying remnants of once great nations, their
superstitions and barbarous practices are found
blended with the remnants of high ideas which no
savagery could evolve; where shall we seize a
beginning in this material of protean change ? Surely
we cannot trace it on the lines of material evolution
alone? May it not be that there is the “soul of a
people” as well which has to be reckoned with ?

Just as the bodies of men are born from other
bodies, so are nations born from nations. But if the
physical heredity of a man is difficult to trace
(since the farther it is pushed back the more it
ramifies), far more difficult is the heredity of a
nation, for whereas a man has but two parents a
nation may have many, and whereas the bodies of
a man’s parents at death are hidden away to decay
in the earth, {the bodies of nations decay in the
sight of all, and persist mingled with their children
and grand-children, and all the family-tree which
they share with other nations. Nations may have
certain distinguishing characteristics, but they are
not individualised in the same way as a man is
individualised; and the problem of their inner
heredity is more difficult to solve than even that of
the nature of the animal soul, for it is on & vaster
scale.

Such then being the nature of the physical vehicle
of the general religious consciousness, it is not
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surprising to find that the history of the evolution of
religious ideas is one of the most difficult of studies.

If we bear all these presuppositions in mind, it
requires the greatest courage to venture on any
attempt at generalization; we feel that every state-
ment ought to be qualified by so many other con-
siderations that we are almost disgusted with its
crudity, and know that we are only tracing the bones
of skeletons when we ought to be clothing them with
flesh, and making them vibrant with life.

But to return to the antecedents of the special
period and movement we have in view.

Three main streams mingle their waters together
in the tumbling torrent that swirls through the land
in these critical centuries.

Three main elements are combining their substance
and transmuting their natures in the seething crucible
of the first centuries of the Christian era.

Greece, Egypt, and Jewry receive the child in their
arms, suckle the body of the new born babe, and
watch round its cradle. The irrational soul of it is
like to the animal souls of its nurses; its rational soul
is of like heredity with their minds, but the spirit
within it is illumined by the Christ. It is the
heredity of its rational and spiritual soul, however, to
which we shall pay the greatest attention ; for in this
is to be found the inner side of the religions of Jewry,
Egypt, and Greece.

We have then to search most carefully in the
direction in which this can be found; we shall not
find it in the cult and practice of the people, but in
the religion and discipline of the philosopher and
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sage, of the prophet and priest. ~For antiquity, there
were as many degrees in religion as there were grades
in human nature; the instruction in the inner degrees
was reserved to those who were fit to comprehend ;
mystery-institutions and schools of initiation of every
degree were to be found in all great nations, and to
them we must look for the best in their religions—
not infrequently, alas, for the worst as well, for the
worst is the corruption of the best; but of this we
will speak elsewhere.

Let us then first turn our attention to the religion
of the intelligence of Greece.

GREECE.

IF we turn to the Greece of the sixth century prior
to our era, we can perceive the signs of the birth
of a new spirit in the Western world, the beginning
of a great intellectual activity ; it is, so to speak, the
age of puberty of the Greek genius, new powers
of thought are coming into activity, and the old-time
myths and ancient oracular wisdom are receiving new
expression in the infant science of empirical physics
and the birth of philosophy.

This activity is part and parcel of a great
quickening, an outpouring of power, which may be
traced in other lands as well; it is an intensification
of the religious consciousness of the nations, and it
intensified the religious instinct of Greece in a
remarkable manner. Its most marked characteristic
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is the application of the intellect to things religious,
owing to. the accelerated development of this faculty
in man.

The greatest pioneers of this activity were men
whose names still live in the temple of fame. In the
far East we have Confucius and Laotze, in India
Gautama the Buddha, in Persia the last of the
Zoroasters, in Greece Pythagoras; there were others
doubtless elsewhere who acted as messengers of the
Light, but our existing records are too imperfect to
permit us to trace their paths.

Can any who believe in the providence of Wisdom
in human affairs, doubt but that this was part of
some great plan for man’s advancement ? If there
be a Providence “ that shapes our ends,” where can
we see its hand more clearly than in such great
happenings ?

But to confine ourselves to Greece; we must not
suppose that Pythagoras was without predecessors;
for though his later followers would have us think
that all philosophy flowed from him, we cannot believe
in this so sudden appearance of it, and we doubt not
that Pythagoras regarded himself as the enunciator of
old truths and but one of the teachers of a line of
doctrine. He had Pherecydes and Anaximander and
Thales before him in Asia Minor, and other teachers
in Egypt and Chaldea and elsewhere. Indeed in
these early days it is almost impossible to separate
philosophy from mythology and all the ancient
ideas connected with it. If we look to the times of
Thales, who is regarded as the herald of the first
elements of philosophy in the Grecian world, and
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who lived a century earlier than Pythagoras, we
find a state of affairs somewhat as follows.

The educated and travelled of the Greeks of the

" time regarded Egypt as the centre of all learning and

such matters. The rhapsodists of the Homeric poems
flattered their vanity by singing of the prowess of
their ancient heroes, but could tell the intelligent
nothing of religion; as for Hesiod and his theogany
and the rest, they could make but little of them. He
was doubtless more intelligible than the archaic
fragments of the Orphic poems which enshrined the
most ancient elements of the religious tradition of
Hellas. But he fell far short of the wisdom of Egypt.
As for the Orphic fragments, they were the relies of
their barbarous ancestors, and no one believed in
them but the superstitious and ignorant.

But a nation that is to be something of itself and
not a mere copier of others must have confidence in
its past traditions, and we find about this time that
there arose a growing interest in these old fragments,
which gradually led to their collection and translation
into the Greek of the period. This took place at the
end of the sixth century, and the name identified most
closely with this activity to recover the fragments of
the old tradition was that of Onomacritus.

It is interesting to notice how that this was done
just prior to the period when Greece cast back the
invading hosts of Xerxes from the shores of Europe.
The effort seems to have been to revive in Greece the
memory of its past by recovering the channel of
its ancient inspiration, and at the same time to
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let her feel the strength of her peculiar genius in
thinking out the old oracular wisdom in terms of
her fresh intellect, that so she might feel courage
to hurl back the invading forces of the East, and
pave the way to her future conquests of that
same East in the days of Alexander.

At this period, then, we notice the rise of
philosophy and the revival of the Orphic tradition.
But this is not all; the leaven is working within
as well as without, and we find an enormously
increased activity in those most sacred institutions
of the religious life of Greece—the Mysteries.
But before we proceed to consider briefly this
perhaps the most important point of all, let us
try to take a hasty retrospect along the line of
the Orphic tradition; for those who studied such
matters in later Greece more deeply than the rest,
assert with one voice that the line of their descent
was from Orpheus through Pythagoras and Plato.

The Greeks known to history seem to have
formed part of one of the waves of immigration
into Europe of the great Aryan stock. Of the
main wave there were doubtless many wavelets.

If we may venture to believe that some germ
of history underlies the records of the priests of
Sais communicated to Solon and preserved to us
by Plato in his Critias and Temceus; according to
them, so long ago as ten thousand years before
our era, Attica was occupied by the long-forgotten
ancestors of the Hellenes. Then came the great
flood when the Atlantic Island was destroyed,
and the shores of the Mediterranean rendered
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uninhabitable by seismic disturbances of which the
great cataclysm was but one of a number, the
third it is said before the “Flood of Deucalion.”
It was the time of Egypt “before the flood ” of which
we have mention in the writings of Manetho.

If this be true, we can imagine how the
wavelet of the conquering Aryan race which then
occupied Hellas—the overlords of the “autochthones”
of the period—was driven back, and how the
country was left for long to the occupation of
these same “autochthones” whom Herodotus calls
“Pelasgi.” They were to the Greeks, what the
Dravidians were and are to the Indo-Aryans,
“autochthones” if you will, but with a long history
of their own if we could recover their records.

The polity of the ancient Greek inhabitants of
Attica, according to the notes of Solon, bears a
striking resemblance to the polity of the ancient
Aryans in India, and doubtless their primitive
religious traditions came from a common stock.

As for the “ Pelasgi,” who knows their traditions,
or the blendings of races that had taken place before
the remains of them could be classed as an indis-
criminate mass? We are told, that they were ruled
over by chiefs from the Atlantic Island who busily
pushed its conquests to the most distant shores of the
Great Sea (the Mediterranean), and that the ancient
Hellenes disputed the lordship with this dominant
race. What enormous possibilities of cult-mixtures
myth-blending, and theocrasia have we here! It was
these Atlanteans who introduced the cults of Poseidon
and Hepheestus (Vulcan), the mighty powers of the
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sea and of subterranean fire, which had destroyed
their fathers.

For the Aryan Hellenic stock there was All-father
Zeus and the Goddess of Wisdom, Pallas Athene, who
was also a warrior goddess, as befitted a warlike race.
What the Greek religion was at this period, who shall
say ? But it is not so wild a guess to suppose that it
may have been of a bardic nature—hymn-bursts
suited to warriors, of which we have relics in the
legends of Druid and Bard and in all those ancient
traditions of the Celt, in the mythology of the Teuton
and Norseman, and even in the legend-lore preserved
by the ancient Slavs.

We may imagine how in these early years, as the
strong current of the Aryan flood swept them onward,
wavelet overlapped wavelet, horde fought with horde,
and that the smiling land of Hellas was a rich prize
for the strongest. We may imagine how when the
effects of the “floods ” had subsided and in course of
many many years seismic disturbances had lessened,
the Hellenic stock reoccupied the ground again, not
only in Greece itself but also on the shores of Asia
Minor. But how many wavelets of immigration
flowed in until Homeric times who shall say ?
Perhaps some day it may be possible to sift out
from the myths some deposit of history, and perceive
how a Cecrops, an Erectheus, and an Ion did not
follow each other in rapid succession, but were great
leaders who established kingdoms separated by long
periods of time.

May it not further be that with these conquering
kings came bards to advise and encourage, and supply
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what of religion was thought good for them? May
we not seek for the prototype of Orpheus here, and to
one of the later wavelets trace the archaic fragments
of the most ancient religious poems? We may almost
see some religious pomp of the time passing down the
Sacred Way to Eleusis, ever the most sacred spot
in Greece, with some Orpheus of the time rousing
the warriors to enthusiasm by his songs, harp in
hand, with his grey locks streaming in the breeze,
while the regular march of the warriors kept time
to the strain, and emphasized it by the rhythmic
clashing of their shields.
It would be vain to look for any intellectual
E?;B.Orphic presentation of religion along this line; whatever
it was, it must have been inspirational, prophetical,
and oracular; and indeed this 1is the peculiar
characteristic of the Orphic tradition.

But even in these early days was the tradition
a pure one ? Scarcely ; the various races must have
fought their way through other races, and settled for
a time among them before they reached Hellas, and
the main line of their march seems to have been
round the south shores of the Black Sea and through
Thrace.

In Thrace they would meet with the cult of
Dionysus and absorb some of its traditions; not that
Thrace was the home of this cult, its origins appear
to reach eastwards and back into time—a wide-
spreading cultus with its roots in the soil of an
archaic Semitism, the traces of which are hard to
discover in the obscure and fragmentary records that
we now possess. Moreover there is some mixture

{ 25}
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of the Chaldean tradition in the Orphic line, but
whether it existed at this period or was superadded
later is hard to say.

What the precise religion of the earlier of these
successive wavelets was like, when they had settled
in the rich lands of Greece, and became more civilized,
we can no longer say, for we have no records, but
doubtless they were watched over and sufficient
inspiration given them for their needs.

If we now turn to the Greece of Homer, and try to
find traces of Orpheus, we are doomed to disappoint-
ment; but this is not altogether inexplicable. Homer
sings of a Greece that seems to have entirely forgotten
its ancient bards, of heroes who had left their religion
at home, as it were. The yellow-haired Grecks who
won the supremacy subsequent to Ion’s time, were
a stock that paid little attention to religion; they
give one the impression of being some sort of Viking
warriors who cared little for the agricultural pursuits
in which their predecessors were engaged, if we
can judge from the tradition preserved by Hesiod.
We see a number of independent chieftains occupying
the many vales of Greece, whose idea of providing

for an increasing population is by foray and
eonquest.

There may have been a fickle Helen and a too
gallant Paris who violated the hospitality of his
hosts, but the Trojan War was more probably a foray
of these warriors to gain new lands,—a foray not
against an alien race, but against those of their own

general kin; for the Trojans _Wgng_gyeekp, somewhat
orientalised in their customs perhaps, by settlement in
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contact with the nations of Asia, but for all that
Greeks,—dark-haired Greeks, with a cult like the cult
of the fair-haired ones, and with perchance for the
most part as little understanding concerning it.

It is, however, just this absence of the priest, or
the very subordinate position he holds, which is an
indication of the germ of that independence of
thought which is the marked characteristic of the
Greek mind that was subsequently developed, and of
which the Greece of history was the special and
carefully watched depository, that it might evolve
for the world-purpose for which it was destined.
It was good for men to look the gods manfully in
the face and battle with them if need be.

“ Homer ” was the bard of these Viking heroes;
but the bard of their predecessors (who were equally
Greeks) of the Hellenic stock which they had
dominated, was “ Orpheus.” The descendants of the
heroes of Troy naturally looked to “ Homer ” as the
singer of the deeds of their forefathers, and as the
recorder of their customs and cult; they were too
proud to listen to “Orpheus ” and the old “theologers”
who had been the bards of the conquered; so the old
songs and sagas of this bardic line, the lays and
legends of this older Greece, were left to the people
and to consequent neglect and lack of understanding.

Such was the state of affairs when philosophy
arose in the seventh century; it was then found by
the few that Homer could not suffice for the religious
needs of thinking men; there was nothing in Homer
to compare with the religious traditions of Egypt and
Chaldsea; the Greeks apparently had nothing of
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religion, their ancestors were barbarians. Then it
occurred to some to collect and compare the ancient
oracles and religious myths of the people—the frag-
ments of the Orphic songs—and therein they found
proofs of an ancient Greek tradition of things unseen
that could be favourably compared with much that
Egypt and Chaldea could tell them. Greece had
a religious tradition; their forebears were not
barbarous.

Those who busied themselves with such matters
at this critical period, we may believe, were not left
without guidance; and poets and thinkers were
helped as they could receive it. The fragments of
this activity in Orphic poesy which have come down
to us, show signs of this inspiration; we do not refer
to the late “ Orphic Hymns,” some eighty in number,
which may be read in English in Taylor’s translation,
but to the ancient fragments scattered in the works
of classical and patristic writers.

Many of these were based on the archaic frag-
ments of the pre-Homeric times, and looked back to
this archaic tradition as their foundation. But the
mystic and mythological setting of these poems, their
enthusiastic and prophetic character, though all-
sufficient for many, were not suited to the nascent
intellectuality of Greece which was asserting itself
with such vigour. Therefore the greatest leaders of
that thought sought means to clothe the ideas which
were. enshrined in myth and poesy, in modes more
suitable to the intellectuals of the time; and we have
the philosophy of a Pythagoras and subsequently of
a Plato.
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But alongside of the public cults and popular
traditions there existed an inner organism of religion
and channels of secret traditions concealed within
the Mystery-institutions. If it is difficult to form
any precise notion of the evolution of popular
religious ideas in Greece, much more difficult
is it to trace the various lines of the Mystery-
traditions, which were regarded with the greatest
possible reverence and guarded with the greatest
possible secrecy, the slightest violation of the oath
being punishable by death.

The idea that underlay the Mystery-tradition
in Greece was similar to that which underlay all
similar institutions in antiquity, and it is difficult
to find any cult of importance without this inner
side. In these institutions, in the iuner shrines of
the temple, were to be found the means of a more
intimate participation in the cult and instruction in
the dogmas.

The institution of the Mysteries is the most
interesting phenomenon in the study of religion.
The idea of antiquity was that there was something
to be known in religion, secrets or mysteries into
which it was possible to be initiated ; that there was
a gradual process of unfolding in things religious; in
fine, that there was a science of the soul, a knowledge
of things unseen.

A persistent tradition in connection with all
the great Mystery-institutions was that their
several founders were the introducers of all the
arts of civilization; they were either themselves
gods or were instructed in them by the gods—
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in brief, that they were men of far greater
knowledge than any who had come after; they
were the teachers of infant races. And not only
did they teach them the arts, but they instructed
them in the nature of the gods, of the human
soul, and the unseen world, and set forth how the
world came into existence and much else.

We find the ancient world honey-combed with
these institutions. They were of all sorts and
kinds, from the purest and most noble down to
the most degraded; in them we find the best
and worst of the religion and superstition of
humanity. Nor should we be surprised at this,
for when human nature is intensified, not only
is the better in it stimulated but also the worse
in it finds greater scope.

When knowledge is given power is acquired,
and it depends on the recipients whether or no
they use it for good or evil. The teachers of
humanity have ever been opposed by the innate
forces of selfishness, for evolution is slow, and
mankind wayward; moreover, men cannot be forced,
they must come of their own free-will, “for love
is the fulfilling of the law”; and so again though
“many are the ‘called, few are the ‘chosen.’”

It is said that these earliest teachers of humanity
who founded the Mystery-institutions as the most
efficient means of giving infant humanity instruetion
in higher things, were souls belonging to a more
highly developed humanity than our own. The
men of our infant humanity were children with
minds but little developed, and only capable of
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understanding what they distinctly saw and felt.
In the earliest times, according to this view, the
Mysteries were conducted by those who had a
knowledge of nature-powers which was the acquisi-

“ tion of a prior perfected humanity not necessarily
~ earth-born, and the wonders shown therein such

that none of our humanity could of themselves
produce. As time went on and our humanity
more and more developed the faculty of reason,
and were thought strong enough to stand on their
own feet, the teachers gradually withdrew, and
the Mysteries were committed to the care of the
most advanced pupils of this humanitcy who had
finally to substitute symbols and deviees, dramas
and scenic representations, of what had previously
been revealed by higher means.

Then it was that corruption crept in, and man
was left to win his own divinty by self-conquest
and persistent struggling against the lower elements
in his nature. The teachers remained unseen, ever
ready to help, but no longer moving visibly
among men, to compel their reverence and worship.
So runs the tradition.

If, as we have seen, the origin and evolution
of the popular cults of Greece are difficult to
trace, much more difficult are the beginnings
and development of the Greek Mystery-cultus.
The main characteristic of the Mysteries was
the profound secrecy in which their traditions
were kept; we therefore have no adequate materials
upon which to work, and have to rely mainly on
hints and- veiled allusions. This much, however, is
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certain, that the Mystery-side of religion was the
initiation into its higher cult and doctrine; the
highest praise is bestowed upon the Mysteries by the
greatest thinkers among the Greeks, who tell us that
they purified the nature, and not only made men live
better lives here on earth but enabled them to depart
from life with brighter hopes of the future.

What the primitive Mystery-cultus traditions
along the lines of Orphie, Dionysiac, and Eleusinian
descent may have been, it is unnecessary to speculate
in this rough outline sketch ; but if we come down to
the days of Plato we find existing Mystery-institutions
which may be roughly characterised as political,
private, and philosophic.

The political Mysteries—that is to say the State-
Mysteries—were the famous Eleusinia, with their
gorgeous external pageants and their splendid
inner rites.. At this period almost every respectable
citizen of Athens was initiated, and we can easily
see that the tests could not have been very
stringent, when so many were admitted every year.
In fact, these State-Mysteries, though providing for
a grade or several grades of advancement along
the path of right living and of right comprehension
of life, had become somewhat perfunctory, as all
departments of a State-religion are bound to
become in time.

Alongside of the Eleusinia there existed certain
private Mysteries, not recognised by the State, the
number of which subsequently increased enormously,
so that almost every variety of Oriental Mystery-

cultus found its adherents in Greece, as may be seen
E
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from a study of the religious associations among the
Greeks known as Thiasi, Erani, and Orgeones; among
private communities and societies of this kind
there were to be found naturally many undesirable
elements, but at the same time they satisfied the
needs of many who could derive no spiritual
nourishment from the State-religion.

Among these private foundations were communities
he _ of rigid ascetics, men and women, who gave them-
«,’gﬂﬁ:fun, selves entirely to holy living; such people were
kb said to live the “Orphic life” and were generally

known as Orphies. Of course there were charlatans
who parodied them and pretended to their
purity and knowledge, but we are at present
following the indications of those whose conduct
squared with their profession.

These Orphic communities appear to have been
the refuges of those who yearned after the religious
life, and among them were the Pythagorean schools.
Pythagoras did not establish something entirely new
in Greece when he founded his famous school at
Crotona; he developed something already existing,
and when his original school was broken up and its
members had to flee they sought refuge among
the Orphics. The Pythagorean schools disappear into
the Orphic communities.

It is in the Pythagorean tradition that we see
the signs of what I have called the philosophic
Mysteries; it 1is, therefore, in the best of the
Orphic and Pythagorean traditions that we have
to find the indications of the nature of the real
Mysteries, and mnot in the political Eleusinia
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or in the disorderly elements of the Oriental
cults.

In fact the Orphics did much to improve the
Eleusinia and supported them as a most necessary
means for educating the ordinary man towards a
comprehension of the higher life. It stands to reason,
however, that the Mysteries which satisfied the aspira-
tions of Orphics and Pythagoreans were somewhat
higher than the State-Mysteries of the ordinary
citizen. These Pythagoreans were famous throughout
antiquity for the purity of their lives and the loftiness
of their aims, and the Mysteries they regarded with
such profound reverence must have been something
beyond the Eleusinia, something to which the Eleusinia
were but one of the outer approaches.

We have then to seek for the innermost religious
life of Greece in this direction, and to remember
that the inner experiences of this life were kept
a profound secret and not paraded on the house-
tops. Pythagoras is said to have been initiated
into the Egyptian, Chaldaan, Orphie, and Eleusinian
Mysteries; at the same time he was one of the
chief founders of Greek philosophy. His philosophy
however, was not a thing of itself, but the
application of his intellect —especially of his
mathematical genius—to the best in these Mystery-
traditions; he saw that it was necessary to attempt
to lead the rapidly evolving intellectuality of Greece
along its own lines to the contemplation of the
inner nature of things; otherwise in the joy of its
freedom it would get entirely out of hand and
reject the truths of the ancient wisdom.

The
Philosophic
Mysteries.
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Plato continued this task, though on somewhat
different lines; he worked more in the world than
Pythagoras, and his main effort was to clear the
ground from misconceptions, so that the intellect
might be purified and brought into a fit state to
contemplate the things-that-are. He spent his
life in this task, building up not so much a system
of knowledge, as clearing the way so that the
great truths of the Gnosis of things-that-are, as
Pythagoras termed it, might become apparent of
themselves.

It is a mistake to suppose that Plato formulated
a distinctly new system of philosophy; his main con-
ceptions are part and parcel of the old wisdom
handed down by the seers of the Mysteries; but he
does not formulate them so much as clear the ground
by his dialetical method, so that the mind may be
brought into a fit state to receive them.

Therefore are the conclusions of his dialogues
nearly always negative, and ‘only at the end of his
long life, probably against his better judgment and
in response to the importunity of his pupils, does
he set forth a positive document in the Timeus,
composed of scraps from the unpublished writings
of Pythagoreans and others.

Unfortunately most of those who immediately
followed him, imagined that his dialectical method
was an end in itself, and so instead of living the
life of philosophy and seeking the clear vision of
true initiation, they degenerated into empty argument
and ended in negation.

Aristotle followed with his admirable method
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of analysis and exact observation of phenomena,
and as he treated of the without rather than of
the within he was from one point of view better
understood than Plato, but from another more mis-
understood, in that his method also was taken as
an end in itself rather than as a means simply.
And so we come to the three centuries prior to
the present era, when the intellectual life of Greece
was centred at Alexandria.

It was a far more extended Greece than the
Hellas of Plato; it was a Greece whose physical
prowess had conquered the Orient, and which boasted
itself that its intellectual vigour would conquer the
world. Everywhere it matched its vigorous intellect
against the ancient East, and for a time imagined
that victory was with it.

Its independence of thought had given rise to
innumerable schools warring with each other, and the
spectacle it offers us is very similar to the spectacle
of modern Europe during the last three hundred
years.

We see there at work, though on a smaller scale—
in germ as it were—the same intellectual activity
which has charcterized the rise of the modern
scientific method, and with it the same breaking
down of old views, the same unrest, the same spirit
of scepticism.

If we look to the surface of things merely, we
might almost say that Greece had entirely forgotten
the Mystery-tradition and gloried solely in the
unaided strength of her intellect. But if we look
deeper we shall find that this is not the case. In
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the days of Plato the Orient and Egypt were brought
to Greece so to speak, whereas later on Greece went
to Egypt and the East.

Now the ancient wisdom had its home in Egypt
and Chaldeea and the Orient generally, so that
though the Orphic and Pythagorean communities
of Plato’s time imported into Greece a modified
Orientalism which they adapted to the Greek genius
along the lines of their own ancient wisdom-tradition,
when the Greeks in their thousands went forth into
the East, those of them who were prepared by contact
with these schools, came into closer intimacy with
the ancient wisdom of the East, and drank it in
readily.

As for the generality, just as the introduction of
Orientalism into Greece among the people brought
with it abuses and enthusiastic rites of an undesirable
character, while at the same time it intensified the
religious life and gave greater satisfaction to the
religious emotions, so the Greek conquest of the
Orient spread abroad a spirit of scepticism and
unbelief, while sharpening the intellectual faculties.

But all this was a very gradual process, and the
more scepticism increased, the intenser became the
desire of numbers to withdraw from the warring
clash of opinions, and seek refuge in the contem-
plative life that offered them knowledge. Oriental
thinkers and mystics became Hellenized along the
lines of Pythagorean and Platonic philosophy, and
Greek philosophers became Orientalized by contact
with members of the many communities that honey-
combed not only Egypt and the rest of the



I

¥

A A

GREECE. 55

“ barbarian ” nations subject to Greece, but also Asia
Minor and even Hellas herself. How numerous were
these communities in the first century may be seen
from a study of the writings of Philo Judeeus and
the life of Apollonius of Tyana, and from the picture
of mystic Greece which may be recovered from the
ethical and theosophical essays of Plutarch, and also
from the many recently discovered inscriptions
relating to the innumerable Religious Associations
in Greece.

When the Greek kingdoms of the Successors of
Alexander were in their turn humbled beneath
the conquering power of Rome, the organizing
Italic genius policed the world, somewhat in a
similar way to the fashion of the present British
occupation of India. The legal mind and practical
genius of Rome was never really at home in the
metaphysical subtleties of Greek philosophy, or the

| mysticism of the East. In literature and art she
could only copy Greece; in philosophy she sought for
V140" & rule of conduct rather than a system of knowledge,

and so we find her, in the persons of her best men,
the follower of Stoic naturalism, which summed up
its code of ethics in the ideal of “homestas.”
Nevertheless Rome could no more than Greece
avoid religious contact with the East, and we
find her passing through the same experiences as
Greece, though in much more modified form.
The chief point of contact among the many
religions of the Roman Empire was in the
common worship of the Sun, and the inner core
of this most popular cult was, from about B.C. 70
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onwards, to be found in the Mysteries of
Mithras.

“The worship of Mithras, or of the sun-god,
was the most popular of heathen cults, and
the principal antagonist of the truth during the
first four centuries of our period.” Such is the
statement of one who looks at it from the point
of view of a Christian ecclesiastic, and indeed the
Church Fathers from the time of Justin Martyr
onward have declared that the Devil, in the
Mysteries of Mithras, had plagiarized their most
sacred rites by anticipation.

The Mithriac Mysteries represented the esoteric
side of a great international religious movement,
which the uniting together of many peoples into the
Graeco-Roman world had made possible, and which
resulted from the contact of Greece and Rome with
the thought of the East.

National and local cults were gradually influenced
by the form of symbolism employed by the modi-
fied Chaldzo-Persian tradition; the worship of the
Spiritual Sun, the Logos, with the natural symbol of
the glorious orb of day, which was common in one
form or other to all great cults, and the rest of the
solar symbolism, gradually permeated the popular
indigenous forms of religion. In course of time,
Mithra, the visible sun for the ignorant, the Spiritual
Sun, the Mediator between the Light and Darkness,
as Plutarch tells us, for the instructed, caused his
rays to shine to the uttermost limits of the Roman
Empire. And just as his outer cult dominated the
restricted forms of national worship, so did the
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tradition of his Mysteries modify the Mystery-cultus
of the ancient Western world.

EGYPT.

LET us now turn to Egypt and cast a glance on
the vista which has to be surveyed, before the
outlines of this part of the background of the
Gnosis can be filled in.

In spite of her reserve and immeasurable contempt
for the upstart Greek genius, Egypt had, even in the
times of the earliest Ptolemies, given of her wisdom
to Greece. There had been an enormous activity of
translation of records and documents, the origin of
which is associated with the name of Manetho. It is
very probable that Plutarch in his treatise on the
Mysteries of Isis drew the bulk of his information
from Manetho, and it is very evident that the
doctrines therein set forward as the traditional
wisdom of Egypt have innumerable points of contact
with the Greek Trismegistic literature, those mystic
and theosophic treatises which formed the manuals
of instruction in the inner Hermetic schools, mystie
communities which handed on the wisdom-tradition
of Thoth, or Tehuti, the God of Wisdom, whose name,
as Jamblichus tells ;s\waé common to all priests,”
that is to say, was the source of inspiration of the
wisdom-tradition in all its branches.

The Greeks, finding in their own Hermes some
points of similarity with the charactistics of Tehuti,
called him by that name, with the added title

The Wisdom
of Egypt.
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Trismegistus, or Thrice-greatest, because of his great
wisdom. That the contents, though not the form, of
the oldest treatises of this Trismegistic literature
were largely Egyptian is further evidenced by
Jamblichus in his treatise on the Mysteries of the
Egyptians and Chaldsans.
Along these lines of contact between Egypt and
Greece we can proceed to inspect the Egyptian
wisdom on its own soil, and find in it many doctrines
fully developed which without this investigation we
should have considered as entirely indigenous to
purely Christian soil. Indeed, in the Trismegistic
literature we find a number of the distinetive
doctrines of Gnostic Christianity but without the
historic Christ; and all of these doctrines are seen
to have existed for thousands of years previously in
direct Egyptian tradition—especially the doctrines of
the Logos, of the Saviour and Virgin Mother, of the
second birth and final union with God.
But as in the case of Greece, so in the case of
The Egypt, within the Egyptian tradition itself there are
?flendings all manners of conflation of doctrines, of syncretism
Tradition.  gnd blendings, not only in the external popular cults
but also in the inner traditions.

To take a single instance, there was a strong
Semitic blend dating from the line of the Hyksos
(2000-1500 B.c.). At that time Seth, perchance
identical with the title of the Supreme in the
tongue of the Semitic conquerors, was a name
of great honour. It was identified with Sothis,
Sirius, the guardian star of Egypt, the Siriadic
Land; and the Mysteries of Seth were doubtless
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blended in some fashion with those of Osiris.
After the hated Hyksos were expelled it is true
that Seth or Set was gradually identified with
Typhon, the opponent of Osiris, the Logos; but this
no more affects the real doctrines of the Mysteries of
Seth, than the fact that the Iranian Aryans used
the name Daevos to designate evil entities, destroyed
the beuveficent nature of the Devas of the Indo-
Aryans; it simply registers a rivalry of cult and
race and points to a previous epoch when there was
intimate contact between the races and their religions.
Equally so the Christian use of the term Demon does
not dispose of the fact that the Daimones of the
Greeks were beneficent beings; witness the Daimon
of Socrates “ who prevented him if he were about to
do anything not rightly.”

The ancient close political relations between
Chaldea and Egypt disclosed by archaeological
research, and the later Persian conquest of Egypt,
must also have discovered points of contact in the
domain of religion, especially in the Mystery-
traditions, and future researches in the many hitherto
unworked fields of Egyptology will doubtless throw
fresh light on the mixed heredity of religion in
‘Egypt, which is perhaps even more complicated than
that of the cults of Greece.

In any case we cannot but feel the sublimity of
many of the conceptions of the inner religion of
Egypt, in spite of our present inability to classify
them in a satisfactory manner. The vast and
mysterious background of the cults of Egypt, the
sonorous phrases and grandiose titles which we sift
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out from the present unintelligibility of myth and
symbol, persuade us that there was something great
working within, and we find the innermost strivings
of the mystics devoted to the “Birth of Horus,” a
shadowing forth of that greatest of all mysteries,
the spiritual birth of man, whence man becomes a
god and a son of the Father.

The Egyptians themselves, according to Greek
writers, looked back to a time when their initiated
priesthood was in possession of greater wisdom
than was theirs in later times; they confess that
they had fallen away from this high standard and
had lost the key to much of their knowledge.
Nevertheless the desire for wisdom was still strong
in many of the nation, and Egypt was ever one
of the most religious countries of the world. Thus
we find the Jew Philo, in writing of the wisdom-
lovers about A.D. 25, declaring that “this natural
class of men is to be found in many parts of
the inhabited world, both the Grecian and non-
Grecian world, sharing in the perfect good. In
Egypt there are crowds of them in every province,
or nome as they ecall it, and especially round
Alexandria.”

These wisdom-lovers Philo calls by the common
name of Therapeuts, either because they professed
an art of healing superior to that in ordinary
use, for they healed souls as well as bodies,
or because they were servants of God. He
describes one of their communities, which evidently
belonged to the circle of mystic Judaism; but the
many other communities he mentions were also
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devoted to the same ends, their members were
strenuous searchers after wisdom and devoted prac-
tisers of the holy life. These secret brotherhoods left
no records; they kept themselves apart from the
world, and the world knew themn not. But it is just
these communities which were the immediate links in
the chain of heredity of the Gnosis.

We must, therefore, make the most we can of
what Philo has to tell us of these Healers; in order
to do this thoroughly, it would of course be necessary
to search through the whole of his voluminous works
and submit the material thus collected to a critical
examination—a task outside the scope of these short
sketches. But as the matter is of vital importance,
we cannot refrain from presenting the reader with
a translation of the main source in Philo’s writings
from which we derive our information. But before
giving this translation it is necessary to prefix a few
words by way of introduction.

The appearance in 1895 of Conybeare’s admir-
able edition of the text of Philo’s famous treatise On
the Contemplative Life has at length set one of the
ingeniously inverted pyraminds of the origins
squarely on its base again.

The full title of this important work is: Philo
about the Contemplative Life, or the Fowrth Book of
the Treatise concerning the Virtues,—ecritically edited
with a defence of its genuineness by Fred C. Cony-
beare, M.A. (Oxford, 1895). This book contains a most
excellent bibliography of works relating to the subject.

The survival of the voluminous works of Philo
through the neglect and vandalism of the Dark and
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Middle Ages is owing to the fact that Eusebius, in his
efforts to construct history without materials, eagerly
seized upon Philo’s description of the externals of the
Therapeut order, and boldly declared it to be the
earliest Christian Church of Alexandria.

This view remained unchallenged until the rise
of Protestantism, and was only then called in question
because the Papal party rested their defence of the
antiquity of Christian monkdom on this famous
treatise.

For three centuries the whole of the batteries of
Protestant scholarship have been turned on this main
position of the Roman and Greek Churches. For if
the treatise were genuine, then the earliest Church
was a community of rigid ascetics, men and women;
monkdom, the béte noire of Protestantism, was coéval
with the origins.

These three centuries of attack have finally
evolved a theory, which, on its perfection by Gritz,
Nicolas, and Lucius, has been accepted by nearly
all our leading Protestant scholars, and is claimed
to have demolished the objectionable document for
ever. According to this theory, “the Therapeutee
are still Christians, as they were for Eusebius; but
no longer of a primitive cast. For the asecription
of the work to Philo is declared to be false, and
the ascetics described therein to be in reality monks
of about the year 300 A.D.; within a few years of
which date the treatise is assumed to have been
forged” (op. cit., p. vi.).

The consequence is that every recent Protestant
Church history, dictionary, and encyclopadia, when
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treating of the Therapeuts, is plentifully besprinkled
with references to the ingenious invention, called the
“ Pseudo-Philo.”

This pyramid of the origins was kept propped
upon its apex until 1895, when Conybeare’s work
was published, and all the props knocked from
under it. Strange to say, it was then and only
then that a critical text of this so violently attacked
treatise was placed in our hands. At last all the
MSS. and versions have been collated. = With
relentless persistence Conybeare has marshalled his
Testimonia, and with admirable patience paralleled
every distinetive phrase and technical expression with
voluminous citations from the rest of Philo’s works,
of which there is so “prevalent and regrettable an
ignorance.” To this he has added an extensive
Excursus on the Philonean authorship of the tract.
If Philo did not write the De Vita Contemplative
then every canon of literary criticism is a delusion;
the evidence adduced by the sometime Fellow of
University College for the authenticity of the treatise
is irresistible. =~ We have thus a new departure in
Philonean research.

The danger to certain orthodox presumptions
which a thorough study of the rest of Philo’s works
would threaten, is evidenced by the concluding
paragraph of Conybeare’s preface, where he writes:

“ It is barely credible, and somewhat of a reproach
to Oxford as a place of learning, that not a single line
of Philo, nor any work bearing specially on him, is
recommended to be read by students in our Honour
School of Theology; and that, although this most
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spiritual of authors is by the admission, tacit or
express, of a long line of Catholic teachers, from
Eusebius and Ambrose in the fourth century down
to Bull and Déllinger in modern times, the father
not only of Christian exegesis, but also, to a great
extent, of Christian dogmatics” (op. cit., p. X.).

It is thus established that the De Vita Contempla-
tiva is a genuine Philonean tract.  As to its date, we
are confronted with some difficulties; but the expert
opinion of Conybeare assures us that ¢ every
reperusal of the works of Philo confirms my feeling
that the D.U.C. is one of his earliest works” (op. cit.,
p. 276). Now as Philo was born about the year
30 B.C, the date of the treatise may be roughly
ascribed to the first quarter of the first century.
(“About the year 22 or 23 ”—op. cit., p. 290). The
question naturally arises: At such a date, can the
Therapeuts of Philo be identified with the earliest
Christian Church of Alexandria? If the accepted
dates of the origins are correct, the answer must
be emphatically, No. If, on the contrary, the
accepted dates are incorrect, then a vast problem
is opened up, of the first importance for the
origing of the Christian faith. Be this as it may,
the contents of the D.V.C. are of immense importance
and interest as affording us a glimpse into those
mysterious communities in which Christians for so
many centuries recognized their forerunners. The
Therapeuts were not Christians; Philo knows
absolutely nothing of Christianity in any possible
sense in which the word is used to-day. Who,
then, were they? The answer to this question
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demands an entire reformulation of the accepted
history of the origins.

The treatise bears in some MSS. the super-
scription, “ The Suppliants, or Concerning the Virtues,
Book IV., or Concerning the Virtue of the Suppliants,
Book IV.” By “Suppliant” Philo tells us he means
“one who has fled to God and taken refuge with
Him.” (De Sac. Ab. et C., i. 186, 33). It is highly
probable that our tract formed part of the fourth
book of Philo’s voluminous work De Legatione,
fragments only of which have survived.

“Time and Christian editors have truncated the
De Legatione in a threefold way. Firstly, a good
part of the second book has been removed, perhaps
because it ran counter to Christian tradition con-
cerning Pontius Pilate. Secondly, the entire fourth
book was removed, as forming a whole by itself;
and the first part of it has been lost, all except
the scrap on the Essenes which FEusebius has
preserved to us in the Prwparatio Evangelica ;
while the account of the Therapeute was put by
itself and preserved as a separate book. . . Thirdly,
the palinode which formed the fifth book has been
lost ” (op. cit., p. 284).

But to the tractate itself.
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PHILO ON THE CONTEMPLATIVE LIFE.

“As I have already treated of Essmans who
assiduously practise the [religious] life of action,
carrying it out in all, or, not to speak too pre-
sumptuously, in most of its degrees, I will at once,
following the sequence of my subject, proceed to
say as much as is proper concerning those who
embrace [the life of] contemplation; and that too
without adding anything of my own to better the
matter—as all the poets and history-writers are
accustomed to do in the scarcity of good material —
but artlessly holding to the truth itself, for even
the most skilful [writer], I know, will fail to speak
in accordance with her.

“ Nevertheless the endeavour must be made and
we must struggle through with it; for the greatness
of the virtue of these men ought not to be a cause of
silence for those who deem it right that no good
thing should be kept silent.

“Now the purpose of our wisdom-lovers is
immediately apparent from their name. They are
called Therapeutse and Therapeutrides [men and
women] in the original sense of the word; either
because they profess an art of healing superior
to that in use in cities (for that only heals
(Bepameter) bodies, whereas this [heals our] souls
as well when laid hold of by difficult and scarce
curable diseases, which pleasure and desire, and
grief and fear, selfishness and folly, and injustice, and
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the endless multitude of passions and vices, inflict
upon them), or else because they have been schooled
by nature and the sacred laws to serve (Bepawedew)
That which is better than the Good and purer
than the One and more ancient than the Monad.”

Philo here indulges in a digression, contrasting
the unintelligent worship of externals by the mis-
instructed in all religions with the worship of true
Deity by those who follow the contemplative life.
Those who are content to worship externals are
blind; let them then remain deprived of sight.
And he adds significantly, that he is not speaking
of the sight of the body, but of that of the soul,
by which alone truth and falsehood are distingnished
from each other.

“But as for the race of devotees [the Therapeuts],
who are ever taught more and more to see, let
them strive for the intuition of That which is; let
them transcend the sun which men perceive [and
gaze upon the Light beyond], nor ever leave this
rank [order, space, or plane], which leads to perfect
blessedness. Now they who betake themselves to
[the divine] service [do so], not because of any
custom, or on some one’s advice or appeal, but
carried away with heavenly love, like those initiated
into the Bacchic and Corybantic Mysteries; they
are afire with God until they behold the object of
their love.

“Then it is that, through their yearning for
that deathless and blessed Life, thinking that their
mortal life is already ended, they leave their
possessions to their sons and daughters, or, may
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be, other relatives, with willing resolution making
them their heirs before the time; while those who
have no relatives [give their property] to their
companions and friends.”

In a digression Philo points out the difference
between the sober orderly abandonment of property
to follow the philosophic life, which he praises, and
the wild exaggerations of the popular legends, which
told how Anaxagoras and Democritus, when seized
with the love of wisdom, allowed all their estates
to be devoured by -cattle.

“ Whenever then [our wisdom-lovers] take the
step of renouncing their goods, they are no longer
enticed away by any one, but hurry on without once
turning back, leaving behind them brethren, children,
wives, parents, the multitudinous ties of relationship,
and bonds of friendship, their native lands in which
they have been born and reared; for the habitual
is a drag and most powerful allurement.

“Nor do they emigrate to some other city (like
illused or worthless slaves who, in claiming purchase
from their owners, only procure for themselves a
change of masters and not freedom), for every
city, even the best governed one, is full of
innumerable tumults, forms of destruction, and
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