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THE CHARLES F. DEEMS LECTURE-
SHIP OF PHILOSOPHY

New York University accepted, April 15, 1895,
from the American Institute of Christian Philoso-
phy an endowment of Fifteen Thousand Dollars
for the support of a lectureship to be called the
Charles F. Deems Lectureship of Philosophy,
under the following rules:—

The University agrees to maintain said lecture-
ship by securing for each year, or each alternate
year, a Lecturer, eminent in Science and Phi-
losophy, who shall treat in not less than six lec-
tures some one of the most important questions
‘of Science and Philosophy, with a special refer-
ence to its relation to the revealed truths of the
Holy Scriptures and to the fundamental principles
of Theistic Philosophy.

The Lecturer shall be chosen by the University’s
Committee upon the Charles F. Deems Lecture-
ship, which shall consist of the Chancellor and
two members of the Faculty of Arts and Science
and two members of the University Council, to be
named as the Council may direct. The subject
for each course of lectures shall be agreed upon
between this Committee and the Lecturer.

The University shall provide, free of charge, a
iii



THE DEEMS LECTURESHIP

room for the lectures, and shall, at its own expense,
make due public announcement of the time and
Rlace of each lecture. The University shall also
publish, in book form, each series of lectures, and
put the same on sale with one or more reputable
book firms, provided this can be done without fur-
ther expense than can be met by the accumulation
of income over and above the expense of main-
taining the annual or biennial series of lectures.

The University’s Committee at present is consti-
tuted as follows: Chancellor MacCracken, Dean’
Hering, Professor Stoddard, Mr. William S. Opdyke,
and Rev. Dr. George Alexander.

The following courses upon this foundation have
been given:—

I. “Theism in the Light of Present Science and
Philosophy,” by Professor James Iverach, D.D.,
of the Free Church College, Aberdeen, Scotland.

II. “Theism” by Professor Borden P. Bowne,
D.D., LL.D., of Boston University.

III. “The Religion of Christ,” by Principal
Fairbairn of Mansfield College, Oxford, England
[not yet published].

IV. “The Religions of Eastern Asia " by Horace
Underwood, D.D., of Seoul, Korea.

The Fifth Course will be given by Professor
Sir William Ramsay of Aberdeen University, Scot-
land, on “The Philosophy of Saint Paul.”

For a copy of any of the published lectures,
address, New York University, Washington Square,
N.Y.
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PREFATORIAL NOTE

Because of the necessitated presence of the
author on his chosen and fruitful field of labor in
Korea, it became necessary for some one nearer
the place of issue to see his work through the
press, and for thattask the undersigned was chosen.
This statement is made that the author may not
be held responsible for typographical errors or for
faults which have occurred in the printing. The
author’s text has, of course, been preserved intact
except in a few passages which, though probably
sufficiently clear when they had the emphasis and
intonation of the living voice, yet required in the
printed form, in the interests of perspicuity and
in order to prevent misunderstanding and miscon-
struction, rearrangement or modification. But in
no case has the sense of the text been altered.
The index was supplied by the undersigned.

GEORGE W. GILMORE.
NEW YORK, January 17, 1910.
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Religibns of Eastern Asia

LECTURE 1

TaosM

It is the purpose of these lectures to study the
religions and practices of the peoples of China,
Japan, and Korea, in order to ascertain, as far as
possible, what conceptions of God they hold. Having
accomplished this, it is a further purpose to com-
pare these Eastern ideas, as exemplified in the writ-
ings and practices of these peoples, with the Chris-
tian doctrine regarding the Deity.

In the consideration of this subject it has seemed
best to study first those religions that may in a pe-
culiar way be classed as national, and seem restricted
to one or other of these three nations, — the Taoism
of China, the Shintoism of Japan, and the Shaman-
ism of Korea. ‘We will then turn our attention to
the two great cults, found alike in all three countries,
— Buddhism and Confucianism; and lastly we will
contrast the theistic conceptions found in all five
with those that have been given us in the Bible.

First, then, let us consider Taoism,which Dr. Giles

B I



RELIGIONS OF EASTERN ASIA

claims to be the only Chinese religion. China, he
says, is popularly supposed to have three religions,
— Confucianism, Buddhism, and Taoism.

“The first is not, and never has been, a religion,
being nothing more than a system of social and po-
litical morality; the second is indeed a religion, but
an alien religion; only the last, and the least known,
is of native growth.” !

We, however, at least for the time, accede to the
native claim that there are in China the three reli-
gions mentioned, and in a subsequent lecture will
discuss the question whether Confucianism has a
rightful claim to be so defined. Of these three, two
only are indigenous to the soil; but a question
arises which of the two has the priority.

Dr. Legge claims this most emphatically for
Confucianism. Acknowledging that Lao-tsze was a
contemporary of Confucius, though several years his
senior, he (Dr. Legge) asserts that while he was
able to trace Confucianism back into prehistoric
times, “Taoism did not exist as a religion until a
considerable time after the commencement of our
Christian era.”?

Yet, when discussing the doctrines of Confucius
and rightly urging us not to misjudge that great
sage’s work, he adds, “We receive a different

! “China and the Chinese,” p. 143.
3 ¢“The Religions of China,” p. 164.
2

™~
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TAOISM

impression from it when we know what the latent
Taoism of his day was;”* clearly confessing that a
Taoism existed even in the times of Confucius. Cer-
tainly it was not systematized nor formally acknowl-
edged as a distinct religion, yet its tenets were in
vogue, and its votaries were many, and it was, in fact,
as a protest against the tendency Taoism-ward that
Confucius drew up his code. Disgusted with the
animism, the spiritism, the invention and multipli-
cation of deities and spirits for every want and desire
of man, and beholding how even the primitive faith
of the nation had been twisted to such degrading
polytheism and fetichism, — Confucius went to the
very opposite extreme, calling upon all men to be
concerned only with the great present-day realities
of life,

Both Lao-tsze and Confucius made use of the con-
ceptions and practices which they found already in
‘existence; and Confucianism and Taoism are both
alike developments of something prior to either.
Confucius himself distinctly claims that he is not an
originator; that he has received no revelations; that
he is, in a word, simply an editor. He attempts
only to tell the story of what preceded him, and to
build up a system of rules concerned not so much
with the past or the future of the individual as with
the present. Lao-tsze, on the other hand, is a phi-

1 ¢ The Religions of China,” p. 178.
3



RELIGIONS OF EASTERN ASIA

losopher of no mean order, worthy indeed of later
days and more literary times. How the presen:-
day Taoism has arisen from the writings and teach-
ings of this philosopher, is indeed hard to see. It
is necessary, therefore, to recognize, when we use
the term “ Taoism,” that it represents two distinct
things, — a philosophy and a religion; both of
which it behooves us carefully to consider. But
before undertaking this let us first try to ascertain
its antecedents. '

In the study of the primitive faith of any country
or people the great difficulty is that we are trying
to learn that which existed long prior to the inven-
tion of letters, and, consequently, prior to the pos-
sibility of any reliable records. When, however,
there have arisen historians who were desirous of
preparing such, and of giving to posterity a genuine
and true account of the conditions in those primi-
tive times, they have generally been men who have
already formed their ideas of right and wrong,
incorrect and correct, and their record of such times
is more or less colored by the peculiar views they
themselves hold. In fact, in many cases the re-
searches were made with a view to upholding their
own peculiar tenets.

In an ideographic language like the Chinese,
however, where characters represent not specified
sounds but specific ideas, and where in a regular

4



TAOISM

and, to a certain extent, systematic manner the more
complex thoughts are expressed and characters
built up from certain primitives, we can perhaps
learn more of the earliest concepts and beliefs of a
people from philological studies, than in countries
using alphabets which merely stand for certain
sounds.

Dr. Legge, one of the ablest of sinologlies, in a
careful study of this question, asserts positively
that it is here we may expect to find the real key to
Chinese primitive ideas. We have, he asserts, in
the primitive characters, the Chinese roots, “the
pictures and ideograms which exhibit to the student
by the eye the ideas in the mind of the maker. .. .
We thus learn their meaning without reference to
the names by which they have been called.”* He
then proceeds to analyze carefully the ideas in a
number of such primitives.

We have not time to review all of these. Suffice °
it for our purpose to consider but two, — the char-
acters “T’ien,” the symbol for the heavens, and “T4,”
meaning ruler or governor. ‘T’ien” is compounded
of two radicals, the one signifying “unity” and the
other “greatness”; and does it not give us at once
the idea of ‘“the One Great Being,” the Great One ?
This word applied, and still applies, to the heavens,
though not simply to the physical heavens, but to

! ¢The Religions of China,” p. 7.
5



RELIGIONS OF EASTERN ASIA

the heavens as Providence, ruling and controlling
the destiny of the world and of man.

The second primitive is the character “Ti” or
“Tei,” “Ruler” or *“Governor,” which, with the
added character “Sang,” “upper,” “top,” has every-
where the meaning of Supreme Ruler, and is re-
stricted in its use to the One Supreme Ruler of the
Universe.

Dr. Legge asserts that “since its earliest forma-
tion ‘Ti’ has properly been the personal name of
Heaven. ‘T’ien’ has had much of the force of
the name ‘Jahve’ as explained by God Himself
to Moses. ‘Ti’ has presented that absolute deity
in the relation to men of the Lord and Governor.
“Ti’ was to the Chinese fathers, I believe,” says
he, ¢ exactly what God was to our fathers whenever
they took the great name on their lips.” !

While it is objected that this same character is
applied to the ruling monarch of China, in the term
“Hwang Ti,” or Emperor, it must not be forgotten
that this use is comparatively new, and was not
adopted till after the posthumous deification of
several of the previous emperors. A new emperor
had come to the throne; he had seized the power,
and had established a new dynasty, and in order -
that he might appear equal to the sovereigns who
had preceded him, he adopted the title which had

1 ¢The Religions of China,” p. 10.
6



TAOISM

been given to the previous emperors after .deifica-
tion. This, however, was not until after the year
221 B.C., and in no way affects the use of the term
twenty centuries previous.

Entering carefully into a further consideration
of a number of these ideographs that bear upon our
general subject, but for which we have not time in
this place, he carefully differentiates between the
Chinese ideas of God, “Ti,” and spirit, and man
in this life and after death as shown in the very
writings of the language.

The force of an argument of this kind is very
much augmented when it is remembered that in
the making of these ideographs it is very evident
that the originators were not trying to write a re-
ligious treatise, but simply preparing a medium for
recording the entire thought and life of a nation.

Concluding his philological argument, Dr. Legge
says: “Five thousand years ago the Chinese were
monotheists,—not henotheists, but monotheists, —
and this monotheism was in danger of being cor-
rupted, we have seen, by nature worship, on one
hand, and by a system of superstitious divination, on
the other.” *

Before we go any farther, it will be well for us
to define clearly the special use of certain terms in
these lectures. First, as to the word  monotheism.”

1 «The Religions of China,” p. 16.
7
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It is my desire to limit its use to that strict meaning
which excludes all other gods. The usage of some
writers, sanctioned by the best lexicographers, is to
denote by monotheism the worship of a nation or
people which reverences but one god even while
allowing that other deities exist. It is our purpose
in these lectures rather to use the term as excluding
the possibility of the existence of all other gods, and
to use the word “monolatry” to represent the exclu-
sive worship of but one idol, or the worship of but
one god, by a tribe or nation as its special deity,
whether that god be an idol or a spirit. Henotheism
will represent the idea of one supreme god, consid-
ered as supreme among many, and as controlling
the actions of the lesser deities.!

Looking now into the records of Chinese history,
we find that in the earliest times prayers were ad-
dressed to “Sang Ti” as the one God; the em-
perors on ascending to the throne announced their
ascension to Sang Ti and prayed his protection
and help; and while there were, it is true, other

1+ But the highest object of worship among the ancient Chinese
was Shang-te, who approached nearer to the idea of the Hebrew
God than any of their divinities. Heaven was high and great,
but Shang-te ruled both heaven and earth. It was by his favor
that sovereigns ruled and nations prospered, and it was at his
decree that thrones were upset and kingdoms were brought to
naught. Asan earthly sovereign rules over a kingdom, so Shang-te

lords it over the azure heaven.” — DoucLas, *Confucianism,”
p. 8a.

8
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spirits and lesser deities, these were in the main but
subjects of Sang Ti, working under his direction
and carrying out his biddings.! To Sang Ti praise
was offered, and it is asserted that odes of praise
were first composed for this purpose. Such lines
as:—
“ Great is God [ Ti 7],
Ruling in majesty;”
or
“ How mighty is God [“ Ti "],
The Ruler of Mankind;
How terrible is his majesty!”?

manifest certainly an idea as to his supreme power
and controlling hand. He is holy, and cannot look
upon sin. The very need, as seen in the ablutions
made before sacrifices, of cleanliness of body at

1¢0On the death of Yaou, Shun, who had shared his throne
for some years, succeeded as sole emperor. Like his predecessor,
he was ‘profound,’ wise, accomplished, and intelligent. He was
mild, respectful, and quite sincere. ‘The report of his mysterious
virtue was heard on high, and he was appointed to take the throne.
One of his first public acts, after having still further perfected the
astronomical calculations of Yaou, was to sacrifice to Shang-te,
the Supreme Ruler or God. ¢Thereafter,’ we are told, ‘he sacri-
ficed specially, but with the ordinary forms, to Shang-te: sacrificed
with purity and reverence to the six honored Ones: offered ap-
propriate sacrifices to the hills and rivers: and extended his wor-
ship to the host of spirits.” This is the first mention we have in
Chinese history of religious worship, though the expressions used
plainly imply that the worship of Shang-te at least had previously
existed. It is to this Supreme Being that all the highest forms
of adoration have been offered in all ages.” — DouGLas, “ Con-
fucianism,” p. 11.

2 Giles’s translation in “Chinese Literature.”

9
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such a time, shows most plainly the great need of
cleanliness of soul, and the very use of sacrifices
shows that he must be appeased by guilty men.
From the oldest times we have evidence of such
sacrifices; and although we have no exact account
of the ritual, there are sufficient hints to show that
the greatest care and circumspection were used.

Can we not with reverence and admiration con-
template the Chinese emperor offering up the fol-
lowing prayer:— ‘

“Of old, in the beginning, there was the great
chaos, without form and dark. The five elements
had not begun to revolve, nor the sun and moon to
shine. In the midst thereof there presented itself
neither form nor sound. Thou, O Spiritual Sov-
ereign, camest forth in thy presidency, and first
didst divide the grosser parts from the purer. Thou
mad’st heaven, thou mad’st earth, thou mad’st
man. All things got their being, with their repro-
ducing power.

“Oh, Ti, when thou hadst opened the course for
the inactive and active forces of matter to operate,
thy making work went on. Thou didst produce,
O Spirit, the sun and moon, and five planets; and
pure and beautiful was their delight. The vault of
heaven was spread out like a curtain, and the
square earth supported all on it, and all creatures

10
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were happy. I, thy servant, presume reverently to
thank thee.

“All the numerous tribes of animated beings are
indebted to thy favor for their beginning. Men
and creatures are emparadised, O Ti, in thy love.
All living things are indebted to thy goodness, but
who knows whence his blessings come to him? It
is thou alone, O Lord, who art the true parent of
all things.” !

Certainly this is not unlike what we might have
expected from one of the patriarchs or prophets.
The question, of course, naturally arises, Was this
pure monotheism, or was it henotheism or simply
monolatry ?

The very fact that as their supreme ruler they
had taken the universal heavens, it has been said,
would at once settle that it was not monolatry; but
a careful consideration will show that this would
hardly be warranted, for if they, of all the forces of
nature, had picked out the heavens as their special
deity, allowing other nations to choose differently,
would not this have been pure monolatry and not
monotheism? The words of the prayer, however,
when carefully studied, show most clearly that to
the worshipper it was not as to a mere national God,
a God of the Chinese, — an ethnic deity, —but to a

1 Legge, “Religions of China,” pp. 46, 47, 49.
II
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God of the whole universe. “Thou mad’st heaven,
thou mad’st earth, thou mad’st man. All things
got their being, with their reproducing power ” —
could hardly be words addressed to any mere ethnic
deity.

We are therefore left to consider whether it was
monotheistic, or henotheistic. The universal ver-
dict that lesser deities were worshipped, that nature-
worship existed at almost the earliest dates, that at no
time are we sure that these lesser deities were not ac-
knowledged, — all point to a henotheism rather than
a monotheism; and yet a minute study of Dr. Legge’s
philological arguments, added to his statements of
the ancient practices in regard to the worship of
these spirits, lends considerable weight to his theory
that the primitive Chinese were true monotheists.

While in the following quotation he is not con-
trasting monotheism and henotheism, but rather
opposing the theory so often advanced, that the
religion of old China was pure animism and spirit-
ism, yet his argument is so apropos that we cannot
do better than quote him at considerable length.
He says: —

“What religion, it may be asked, is not animistic
in the sense that its objects of worship are regarded
as spirits? But it is not merely because they are
spirits that they are worshipped, but because of the

12
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relation that they are supposed to sustain to the
worshippers, and to the Supreme Spirit, or God. If
the old Chinese religion were only animism, whence
came it to have, as far back as we can go, Ti, or God,
as the one supreme object of its homage? And as
to the other spirits, to whom at an early period an
inferior worship was paid, and who, it is said, were
closely connected with the objects of nature, they
were worshipped as doing service to men on behalf
of God. In default of prayers or hymns of a date
anterior to our era addressed to such spirits, we may
accept, as representing faithfully the ancient tradi-
tion, the following prayers to the heavenly and earthly
spirits, selected from the ‘Statutes of the Ming
Dynasty (1368-1642)." To the heavenly spirits,
‘the spirits of the Cloud-master, the Rain-master,
the Lord of the Winds, and the Thunder-master,’
it is said, ‘It is your office, O Spirits, to superintend
the clouds and the rain, and to raise and send abroad
the winds, as ministers assisting Shang Ti. All
the people enjoy the benefits of your service.
Again, to the earthly spirits, — ‘the spirits of the
mountains and hills, of the four seas and four great
rivers, of the imperial domain, and of all the hills
and rivers under the sky,” — it is said, ‘It is yours,
O Spirits, with your Heaven-conferred powers, and
nurturing influences, each to preside as guardian
over one district, as ministers assisting the great

13
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Worker and Transformer, and thus the people en-
joy your meritorious services.’”?

Dr. Legge’s contention is that the spirits and
what have sometimes been called “lesser deities”
were not looked upon by the Chinese in the earliest
days as deities in any sense of the word, but rather
as ministering spirits sent forth to do the will of
Sang Ti. Not only does he call special attention
to the fact that these spirits were never called “Ti,”
but in his discussion of the primitive characters
which may be read in his book on the ‘“Religions
of China,” he draws a very clear distinction between
the terms applied to these spirits and that applied
to God and gods. It seems, then, as though at
first these spirits were rather agents, ministers,
servants of the one Supreme God, and were so re-
garded by the Chinese in primitive times.

On this same subject let me quote from Dr. Mar-
tin, of Pekin:—

“The writings, and the institutions of the Chinese
are not like those of the Hindoos and the Hebrews,
pervaded with the idea of God. It is, nevertheless,
expressed in their ancient books with so much
clearness as to make us wonder and lament that it
has left so faint an impression on the national mind.

1¢The Religions of China,” p. 18-19.
14
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“In their books of history it was recorded that
music was invented for the praise of ‘Shangte.’
Rival claimants for the throne appeal to the judg-
ment of ‘Shangte.” He is the arbiter of nations,
and while actuated by benevolence, is yet capable
of being provoked to wrath by the iniquities of men.
In the Book of Changes he is represented as restor-
ing life to torpid nature on the return of spring. In
the Book of Rites it is said that the ancients prayed
for grain to ‘Shangte’ and presented in offering a
bullock, which must be without blemish and stall-
fed for three months before the day of sacrifice. In
the Book of Odes, mostly composed from eight hun-
dred to a thousand years before the Christian era,
and containing fragments of still higher antiquity,
Shangte is represented as seated on a lofty throne,
while the spirits of the good ‘walk up and down
on his right and left.’

“In none of these writings is Shangte clothed in
the human form or debased by human passion like
the Zeus of the Greeks. There is in them even less
of anthropomorphism than we find in the repre-
sentations of Jehovah in the Hebrew Scriptures.
Educated Chinese, on embracing Christianity, assert
that the Shangte of their fathers was identical with
the Tienchu, the Lord of Heavens, whom they are
taught to worship. . . .

“Whence came this conception? Was it the

15
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mature result of ages of speculation, or was it brought
down from remote antiquity on the stream of patri-
archal tradition? The latter, we think, is the only
probable hypothesis. In the earlier books of the
Chinese there is no trace of speculative inquiry.
They raise no question as to the nature of Shangte,
or the grounds of their faith in such a being, but in
their first pages allude to him as already well known,
and speak of burnt offerings made to him on moun-
tain tops as an established rite. Indeed, the idea
of Shangte, when it first meets us, is not in the pro-
cess of development, but already in the first stages
of decay.” ! '

Certainly, then, it seems that in all probability
Dr. Legge was right in his conclusion quoted above,
and that in the earliest days the Chinese were mono-
theists. But by the time of Confucius and Lao-tsze
they had already fallen far from this, and it was the
condition at this and later times that has led so
many to avow that the original faith of China was a
pure animism or spiritism.

It seems clear that at first they began to pay special
heed to natural phenomena, as the acts of Sang Ti,
then to look upon them as agents of a Supreme God,
and later as deities who themselves performed within
their own sphere.

1 ¢The Chinese,” pp. 100~10I.

16
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Thus, soon the stars and planets, the spirits of
hills and mountain streams, were all admitted to
their pantheon. Exorcists arose who claimed to
have power with, and even over, some of these
deities, and the pure worship of the one God gave
place to the grossest superstitions.

This was the state of affairs when Confucius and
Lao-tsze came upon the stage; this was the “latent
Taoism” they found, and these the antecedents of
present-day Taoism.

Let us now consider as concisely as possible

The Philosophy of Taoism

in order that we may be in a position to consider more
thoroughly the presemt-day religion known by that
name.

The founder of Taoism, upon whose book, the
Tao-Teh-King, this philosophy is based, is by all
acknowledged to be Lao-tsze. Of this man we know
but little. The fragments that tell of his life are
very meagre, and the authenticity of most of these
is questioned by modern scholars. Later Chinese
writers, and so-called historians, have added many
“facts,” but these are so evidently legendary and find
so little authority in the most ancient records that
they must be rejected. ,

A circumstantial account of his life, then, we can-

c 17
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not give; but he is said to have first seen light in the
year 604 B.C. in the province of Honan. Legend
avers that the period of gestation was eighty years,
and that when born, he had white hair and beard
and wrinkled face. His name signifies “Old Boy,”
but the word here translated “boy” does not nec-
essarily mean a boy in years, and the name may
easily have been bestowed upon him when an old
man, and itself given rise later to such legends.
Many assert that the aged philosopher was visited
by Confucius; and references are found to such a
visit in the Confucian books, but others insist that
these references are interpolations and spurious.

We must not forget that war had raged between
Taoism and Confucianism, that it had been intensely
bitter, that the attempt had been made to burn all
the books of Confucius and to destroy all his fol-
lowers, and that as these represented the real literary
scholarship of the land, they may have succeeded
farther than we think in first cutting away the
very foundations of Taoism, after that asserting
that these foundations never existed. The con-
tradictions of the best philosophers can be seen by
the following.

Professor Douglas says: —

“All authorities agree, however, that it was while
Lao-tsze held this post at the court of Cho, that,
18
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like another Aristotle, Confucius visited the Chinese
Socrates.” !

And yet Professor Giles in his work says, quoting
from the Chuang-Tzu: —

“In his work will now be found an account of the
meeting of Confucius and Lao-tsze, but it has long
since been laughed out of court as a pious fraud by
every competent Chinese critic.” And he also adds,
“It must now be stated that throughout what was
generally believed to be the writings of Confucius,
the name of Lao-tsze is never once mentioned.” ?

The great bulk of Chinese scholars agree with
Douglas, and unless Professor Giles has discovered
new facts on which to base his assertion, the verdict
of the majority, it seems, should hold. All agree,
however, that the data are very meagre, and with the
exception of Dr. Giles (as far as the writer has up
to date been able to ascertain) all accept the Tao-
Teh-King as the work of Lao-tsze. Dr. Giles alone
rejects it, asserting that there is very little in the whole
book that is the work of the philosopher himself.
In his discussion of Taoism in another book, speak-
ing on this point, he says: —

“Before proceeding with our examination of Tao,
it is desirable to show why this work [the Tao-Teh-

1 “Confucianism and Taouism,” p. 178,
# #Chinese Literature,” p. 58.
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King] may safely be regarded as a forgery of a later
age. Attempts have been made, by the simple pro-
cess of interpolation, in classical texts to prove that
Lao-tsze lived in the same century as that in which
Confucius was born; and also that, when the former
was a very old man, the two sages met; and further
that the interviews ended very much to the aston-
ishment of Confucius.”

Again he says: “Now, in all the works of Con-
fucius, whether as writer or as editor, and through-
out all his posthumously published discourses,
there is not a single word of allusion either to Lao-
tsze or to this treatise. The alleged interviews have
been left altogether unnoticed. . . .

“One hundred years after Confucius came Men-
cius, China’s second sage. In all his pages of po-
litical advice to feudal nobles, and in all his con-
versations with his disciples, much more voluminous
than the Discourses of Confucius, there is equally
no allusion to Lao-tsze, nor to the treatise. . . .

“It has been pointed out by an eminent Chinese
critic of the fifteenth and sixteenth centuries that
Mencius spent his life chiefly in attacking the vari-
ous heterodox systems which then prevailed, such as
the extreme altruistic system of Mo Ti and the ex-
treme egoistic system of Yang Chu; and it is urged
— in my opinion with overwhelming force — that if
the Tao-Te-Ching had existed in the days of Men-
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cius, it must have necessarily been recognized and
treated as a mischievous work, likely to alienate
men’s minds from the one perfect and orthodox
teaching — Confucianism.” *

These are by no means all the arguments that are
offered, but they are the first and main points, and
are upheld by a number of references to books, all
of which, he claims, go conclusively to prove that the -
work Tao-Teh-King, or Ching,—as he calls it, —
was entirely of later origin, and was, in fact, almost
a modern book. He does, however, pick out a few
examples of what he claims are the gemuine words of
the philosopher, but by what rule he acknowledges
these and discards others it is hard to decide.

It is upon this alleged great work of Lao-tsze
that the whole philosophy of Taoism has been built;
but it has been enlarged and commented upon by
later writers, all of which comments are avowedly
based upon the Tao-Teh-King. The book contains
only five thousand characters, and is consequently
only about twice as long as the Sermon on the Mount.
A great deal of it is puzzling in the extreme, and it
is only as commentators have enlarged upon and
interpreted this book that it has become in any
marked degree intelligible.

Its main object is the Tao, which was originally

1¢China and the Chinese,” pp. 146-148.
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translated by ‘“reason,” and therefore Taoists were
erroneously considered rationalists. A few of his
statements as to what this Tao is, will illustrate the
difficulty of comprehending it. Referring to it,
Lao-tsze says: ‘“Those who know, do not tell; those
who tell, do not know.” Again, “ Just as without
going out of doors we can know the whole world, so
without looking out of the window we can know the
Tao.” Again, “Without moving you shall know;
without looking you shall see; without doing you
shall achieve. . . . Do nothing, and all things will
be done. . . . The Spirit of the Valley never dies;
this spirit I call the abyss mother, the passage of the
abyss mother, I call the note of Heaven and Earth
ceaselessly; it seems to endure, and it is employed
without effort.”

This Tao means literally a “way,” sometimes
has been translated “method,” sometimes “reason,”
and in the Taoist philosophy Tdo represents the
“absolute,” a sort of principle from which all things
have their being, and which controls all things.

Speaking of the subjects here broached, Mr. Wat-
ters, an eminent British authority, justly remarks:
“Even when discussed in a clear and plain style
and with a rich language, they are found to be diffi-
cult of elucidation, and how much more so must
they be when discussed in short enigmatical sen-
tences? Lao-tsze, like all other philosophers who
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live and write in the infancy of a literary language,
had only a very imperfect medium through which
to communicate his doctrines. The language of
his time was rude and imperfect, utterly unfit to
express the deep thoughts of a meditative mind;
and hence it could at best but ‘half reveal and half
conceal the soul within.” ”

The difficulties, therefore, of arriving at a true
conception of the real philosophy of Lao-tsze are
almost insurmountable, and were it not for the
fuller and clearer explanations of later writers and
disciples, we should be at an entire loss.

We cannot, in the limits of these lectures, discuss
the entire system of this philosophy. The main
question which concerns our subject is, What are
its teachings with regard to God? Here, again, we
are in difficulties from the very indefiniteness of the
treatise and the terseness of the phrases. Professor
Douglas says: “Of a personal God, Lao-tsze knew
nothing, as far as we may judge from the Tao-Teh-
King, and indeed a belief in such a being would be
in opposition to the whole tenor of his philosophy.
There is no room for a Supreme God in his system,
as is shown by the only mention he makes of a heav-
enly ruler. Tao,” he says, “is empty, in opera-
tion, exhaustiveness; in its depth it scans the future
of all things. It blunts sharp angles. It unravels
disorders. It softens the glare. It shares the dust.
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In tranquillity it seems ever to remain. I know not
whose son it is. It appears to have been before
God. Tao is unconditioned being, which, as an
abstraction too subtle for words, is the origin of
heavens and earth, including God Himself, and when
capable of being expressed by name, is the mother
of all things.” *

To this Dr. Legge objects: “I do not feel
called on to admit that Lao-tsze did not believe in
God;” and in fact he refers to this use of the term
“God,” “Ti,” as quoted above by Professor Doug-
las, to show that he did recognize the existence of
God. The question still arises, What was his God?
Nothing but an abstract infinite, out of which all
things came, to which all things must return. God
is nature, and nature is God. It certainly seems as
though a careful student of the Tao-Teh-King and
the earliest Taoist writers must agree with Professor
Douglas, and conclude that Lao-tsze knew noth-
ing definite of a personal God. For spirits and lesser
deities he seemed to have little or no use. He did
not deny their existence, but he certainly ignored it.
According to him all existing beings came forth from
Tao, the Abyss Mother. Tao, it seems, at times was
almost equivalent to Chaos, but this Chaos seemed
to have a certain potentiality, though shapeless and
immaterial. Says he: ‘“Above it is not bright,

1 ¢Confucianism and Taouism,” p. 211,
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below it is not obscure; boundless in its operation,
it cannot be named; retiring, it goes home into
nothing. This I call the appearance of non-ap-
pearance; the form of nothingness. This is what
baffles investigation.” !

But this same Tao, according to him, in its poten-
tiality does more than create — “it produces, nour-
ishes, enlarges, feeds, completes, ripens, cherishes,
and covers all things, it is the good man’s glory, the
bad man’s hope.” ? It directs the affairs of men,
rectifying wrong. “It equalizes the careers of men,
taking from him who has superabundance, and
giving to him who wants.”® “It rewards good
deeds, and punishes the wicked. It blesses those
who help others, and gives a double portion to those
who supply the wants of the needy.”

According to the teachings of this book, the heav-
ens were not only looked upon as the material sky,
but were personified, though with far more reserve
than by Confucius, and in fact heaven is spoken of
as ‘““the offspring of Tao” and as “receiving its law
from Tao.” ¢

The earth also is personified, is believed to have
been produced by Tao, and to be governed by it,
holding, however, the same relation to man that
Heaven does; all things come into being for a set

1Tao-Teh-King, Chap. XIV. 3 Ibid., Chap. LXXVIL

* Ibid., Chap. LXIL ¢ Ibid., Chap. XVI.
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purpose, and, lasting a given time, become old and
return whence they came. This is called “a rever-
sion to destiny.” ! -

The philosophy of Taoism, however, concerns
itself more with the ethics of daily life, and teaches
that by a species of self-abnegation the greatest
good for all will be obtained. Lao-tsze opposed the
suggestions of Confucius in regard to laws and regu-
lations, holding that these would not be needed if
the heart were right. Of his ethical maxims and
suggestions we have not time to speak now; suffice
it to say that in morality he fell behind no heathen
philosopher of either ancient or modern times, but
in many particulars surpassed the greatest, and
certainly in one exceeded them all when he gave in
his day the Christian rule to recompense evil with
good. Such, then, is a brief outline of the philoso-
phy of Lao-tsze as given in the Tao-Teh-King.

It must not be forgotten in studying his writings
that Lao-tsze was giving the world a philosophy,
and that, too, in very early times. He saw the su-
perstitions of his day, and the struggles that some
were making to draw men back to ‘primitive vir-
tue” by a system of mere rules and regulations, and
he rebelled. He took Tao to be the source of all
things material, spiritual, and ethical; in his thought
it was an absolute principle that existing gave rise

! Douglas, ‘‘Confucianism and Taouism,” p. 217.
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to all things. His philosophy seems to have been a
sort of pantheism; with Tao as his god, who was
everything. Lose yourself in Tao, and you do not
need rules of etiquette and morality; all will be
right. His moral canons were on the whole good,
and best of all was that on “recompense” just referred
to.

But does it not seem as though the Tao, which
Lao-tsze knew as a way or method of life, of which
men should attain the highest development, was
rather in reality only one phase of his Tao, and that,
unable to fathom the depths of creation, he spoke of
its other phase in this mysterious, indefinite, and
veiled language?

I know that there are those who assert that Lao-
tsze’s writings show plainly that he himself had
very definite ideas about the origin of all things. I
myself doubt this, for I think that had this been the
case, he would have defined them more clearly. Vet,
I repeat, we must not forget that he lived in the ear-
liest times, when language was not as clear and full
as now.

Says Dr. Martin: “The Tao-Teh-King abounds
in acute apophthegms, and some of its passages rise
to the character of sublimity; but so incoherent are
its contents that it is impossible by any literal in-
terpretation to form them into a system. Its incon-
sistencies, however, readily yield to that universal
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solvent — the hypothesis of a mystical meaning
underlying the letter of the text.” !

Before we leave this subject of the Tao-Teh-King,
it is interesting to note that a number of the French
fathers in the earliest days and others of a later time
have believed they found here evidence of the doc-
trine of the Trinity. The majority of the Chinese
scholars deny this.

The following passage, taken from the first para-
graph of the fourteenth chapter, is one of those that
are said to suggest it: — "
¢ That which is invisible is called “ Ve ;

That which is inaudible is called “He” ;

That which is impalpable is called “Wei”;

These three are inscrutable, and blended in one.
The first is not the brighter, nor the last the darker.

It is interminable, ineffable, and existed when there was
nothing.

“ A shape without shape, a form without form,
A confounding mystery.
Go back, you cannot discover its beginning.
Go forward, you cannot find its end.
Take the ancient reason to govern the present,
And you will know the origin of old.
This is the first principle of Tao.”

The first three lines are said by many to refer to
the Trinity, and the three syllables “Ye,” “He,”
and “Wei” have been combined, and a similarity
has been found in this to “ Jehovah.” Of course,

14The Chinese,” p. 110
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there are many who fail to see any reason for this
combination, but the French fathers, who first saw
this resemblance, recognized that it would be natu-
ral for a people like the Chinese using a monosyllabic
language to have a specific meaning for each syllable.
The divergence in vowel sounds might very easily
arise from the unpointed Hebrew text, and whether
we count such a method of reasoning altogether
fanciful and unworthy of consideration, or without
foundation, certainly we find that the Taoists of
to-day have their three principal gods, which three-
fold conception some claim has been evolved from
these lines, and these facts are certainly of great
interest. With, to say the least, so strange a coin-
cidence as this, with the statement in the lines as
quoted, that “those three are blended in one” and the
definite assertion that ‘“‘one is neither brighter nor
darker than the other, neither greater nor less than the
other, and that they are eternal, without beginning
without end,” is it not allowable to doubt whether
the French fathers and the earlier writers were so
far wrong as the present-day sinologues claim?
Dr. Legge has given us a very different translation,
having assigned a meaning for the syllables “Ye,”
“He,” and “Wei”; but Dr. Martin, of Pekin, whose
scholarship is absolutely unassailable, says, “ What-
ever truth there may be in these conjectures, it is
certain that some native commentators recognize
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in the passage a description of Shangte, the God of
the Chinese patriarchs, and the three syllables of
which the name is composed are admitied to have no
assignable meaning in the Chinese language.” *

It is conceded that in the translation of the Chinese,
and especially in anything as terse and concise as
this book, there is the possibility of much latitude.
It being remembered that the Chinese have only
ideographs, or picture words, with which to express
abstract ideas, it will be seen that it is almost impos-
sible to write anything which will not admit of more
than one interpretation. When, therefore, as fine a
Chinese scholar as Dr. A. P. Martin finds such a
translation as has just been quoted, which appears
to me to give the unmistakable idea of the Trinity,
in conjunction with three syllables, which he asserts
“are admitted to have no assignable meaning in
Chinese,” but which, when combined so closely, re-
semble the name Jehovah, having as nearly as we can
judge each of the consonant sounds in that Hebrew
name; to say the very least there seems a possibility
if not a strong probability that somehow, though per-
haps vaguely, Lao-tsze had grasped or had received
from patriarchal sources the idea of the Trinity. ?

1 ¢The Chinese,” p. 111.

31t is also worthy of note that there are many traditions and
legends among the Chinese that seem to have been received either

from the Jews, or from the same source from which the Jews had
been taught.
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As we read his writings of the Tao, we seem to
be transported back through three thousand years
into the dewy freshness of the world’s daybreak,
and to find ourselves in touch with a great child soul
who is reaching out in the mist and half-light for his
Creator. Indistinct and occasional echoes of the song
which the morning stars were singing are caught
now and then by his listening ear. He knows, he
feels, that the Infinite is very close. Here and there
the veil is drawn aside a little, and he catches a
glimpse of that which enraptures, dazzles, and blinds
his finite vision. Ever through a veil darkly he sees,
poor brother, but still he searches and grasps “if
haply he may find him” whom his soul adores, this
One who “creates, produces, nourishes, enlarges,
feeds, completes, ripens, cherishes, and covers all
things.” With his heart in tune with Tao he needs
no law, for that great Unnamed has taught him the
golden rule enunciated by his own incarnate lips
a thousand years later. At times his finite reason
becomes confused, between nature and nature’s God,
but never for an instant does his heart turn aside to
find a puerile satisfaction in lesser deities or belittling
superstitions. We see him kneeling with his gaze
riveted upon the clouds that enshroud the Tao,!
with hesitating and stuttering speech he tries to

! Translated “ Word.” This is the character accepted through
all China as a translation of the Greek Aoyos.
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depict for us what he sees so dimly, language fails, —
who can grasp the eternal? — but we know there is
something sublime, unfathomable, awful at once
and tender as a mother, that makes for holiness.
We too prostrate ourselves, for we believe it is Je-
hovah revealing to His little child as much of His
light as he is able to bear. '
Now let us turn and consider

The Taoist Religion

as it exists to-day in China.

At the time of Lao-tsze and Confucius the people
of China had begun to lose the purity of their primi-
tive faith, deities seem to have been acknowledged
as existing at first simply as subjects of Sang Ti,
but later they were looked upon as independent
within their own spheres, and were worshipped by
the people. ‘Still later an intense spirit of loyalty
led to the apotheosis of emperors who were raised
to the rank of Ti. Heroes and men of mark by
their prowess and skill bringing themselves promi-
nently before the notice of the ruling powers were
after death raised to the rank of gods and began to
swell the numbers of those who were crowding the
ever growing pantheon of China.

Strange, natural conformations, such as peculiar
growths of trees, formations of rock, dangerous reefs
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at sea, high points of land, were believed to be the
abodes of deities who exercised within certain limits
considerable power, whose favor must be won. Un-
usual and terrifying phenomena, as tidal waves,
cyclones, and bores at the entrance of rivers were
accounted the manifestations of the power of super-
natural beings whose anger must be appeased.
Localities were reckoned under the special care of
local deities, and as time passed, this process of
multiplication went on quite rapidly, until to-day
the number of gods is almost beyond computation.

But Lao-tsze, some claim, had plainly taught the
immortality of the soul; he had, at least, inferred
this possibility, and his teachings in regard to self-
abnegation and the keeping of the body under in
order to prolong life led the more credulous of his
successors boldly to proclaim the possibility of the
immortality of the body, and to uphold this theory;
there have not been wanting those who have striven
to prove that Lao-tsze himself never died. This
soon gave rise to a sect' or society of men who
strongly avowed the possibility of obtaining the elixir

1% From the emperors downwards the people devoted their
lives to seeking immunity from death and poverty. Business
of every kind was neglected, fields were left untilled, the markets
were deserted, and the only people who gained any share of the
promised benefits were the professors of Taouism, who trafficked
with the follies. of their countrymen, and who fattened on the
wealth of the credulous.” — DoucLAs, “Taouism,” p. 240.
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of life, and the story of the ups and downs of Taoism
and Confucianism in later days is to a great extent
the recital of the strife between Confucianist and
Taoist priests and priestesses, the latter continually
attempting to control the monarchs of China by
their offers of immortality.!

Taoism, in its later manifestations, was very much
affected by the entrance of Buddhism, and no small
part of the development of the Taoist temples and
hierarchy, as they exist in China, is copied from the
latter. As we shall see, Buddhism also, as it now
exists there, had been very much affected by Taoism,
and one prominent writer has affirmed that while
Buddhism took the best from Taoism, Taoism took
the worst features of Buddhism and incorporated
them into itself. So similar have these two religions
become that it is not always easy on entering a
temple to distinguish the one from the other.

A regular priestly hierarchy has been built up
with a pope at its head, and although this cult has
been very many times outlawed by the Chinese
government, nevertheless the latter in its intense

14 At this time Taouism was in no sense a religion, exercised
no control over the conduct of its votaries. The court of the
Emperor Woo was too often the scene of the grossest immorality,
and Taouist writers recount without shame the legendary amour
of the emperor with his fairy visitor Se Wang Moo. The only
object of the priests was to trade on the universal desire for wealth
and long life, and he who professed the greatest powers received
the greatest rewards.” — DoUGLAS, ‘“‘Taouism,” p. 241.
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desire to control every part of the body politic has
always endeavored to maintain a large share in the
direction of this influential hierarchy. Its priests
and priestesses are also experts in geomancy and
sorcery. Present-day Taoism teaches that the
world is peopled with myriads of malevolent spir-
its who are ready to inflict injury upon man
and are also the direct public carriers of disease.
The bodily ills to which men fall heir are in the
main brought almost directly by one or other of
these spirits or demons, who must be exorcised to
obtain relief.!

The power to exorcise is the peculiar perquisite
of the Taoist priests and priestesses, to whom also
application must be made in the case of demoniacal
possession, which is not uncommon. The sway
which such a hierarchy wields over an ignorant and
superstitious people can scarcely be estimated, and
the massacres at Tientsin and no small amount of
the terrible disasters in connection with the Boxer

14A few years sufficed to cast entirely into the background
all metaphysical consideration enunciated by the old philosopher,
and to construct out of the remnant of his teachings a system which
might be applied to the practical concerns of life. How this new
school came into existence, and who were its apostles, we have
no means of knowing, but the fact that Che Hwang-te made an
exception in favor of Taouist works when he ordered the de-
struction of the books may possibly indicate that in the third
century B.C. its adherents were a large and powerful body.”
— DoucLas, “Taouism,” p. 235.
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uprising were due to the incitement of these power-
ful priests.

Besides other things borrowed from Buddhism,
we find a purgatory and hell, and with no small
amount of detail writers attempt to describe the pun-
ishments inflicted there, and the special court in
purgatory.*

The moral teachings of Taoism are in the main
right. In fact, a religious system that was grossly
and openly immoral in its direct teachings would
hardly have held such sway in the land of Confu-
cius. Yet a religion that concedes a deified har-
lot as the patroness of a house of ill-fame and a
special presiding deity to bless gambling houses
and opium dens, cannot but be degrading to any
people.

Here we have the anomaly not infrequently met
with in non-Christian lands of a religion with a
system of ethics that is directly moral in its teaching
providing, we might almost say, the very means for
the most licentious immorality.

Except among the most illiterate and debased
people the physical representations of the deity, as
seen in peculiar trees, rocks, mountain formations,

1 A full account of this purgatory can be found in an appendix
to Professor Giles’s book, called ““Strange Stories from a Chinese
Study,” and it would much interest the student to read Douglas’s
translation of the ‘“Book of Rewards and Punishments.”
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or in carved stone and wooden idols, are not looked
upon as the gods themselves, but rather as represen-
tations of the gods, or the places of their abode; but
so low have the thoughts of the people of China
sunk under the materialistic influences of a demoral-
ized Taoism, that to a large extent, especially among
the more illiterate, these are looked upon as the very
gods themselves. Having spent many years in
Korea, and, in every case investigated, having as-
certained that it was the spirit supposed to be residing
in the idol or represented by it that was worshipped,
I referred to this recently in the presence of a mis-
sionary from China, who informed me that in south-
ern China, at least, they were much more material-
istic, and that he had seen at a time of severe drought
the Chinese taking their god idols through the streets
and publicly thrashing them because they had not
conferred the needed rain. Such, then, have been
the materialistic and degrading tendencies of the
Taoism of China.

Starting, as we have seen, from a pure henotheism,
or, may we not almost say, from a pure monotheism,
the tendency has seemed downward, first through
the introduction of nature-worship, then a step lower
still, to pure polytheism, with all its demoralizing
tendencies; men have gradually, to suit their own
desires, invented lesser gods, and then lowered their
idea of the chief god, and, with base conceptions of
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the deity, there has resulted a rank growth of the
most degenerating and degrading superstitions.

As Dr. Martin has said, we are led to believe that
their monotheistic concepts were gained from pa-
triarchal times. They seemed, then, to have had a
little light, but covering this up, and hiding it by
their own sinful imaginations, the light has become
absolute darkness.

The first thing that attracts attention on entering
a Taoist temple is the presence of the three gods of
Taoism, which may be said to be the three chief
deities of the system; the present-day statement
being that originally there was one principle of nature
which produced two, which two became the dual
powers, these again produced one. In addition,
as has been seen, other gods have been, and are
still being, added.

We would note paiticularly that these gods par-
take of man’s nature, and as man can sin, so they
can sin, and strangest of all, it is said to be the
province of some of the high priests of Taoism to
judge the gods and pass sentence upon them, and ad-
minister punishinent, and as a consequence of this,
there is for them not only a possible degradation,
but a possible promotion upon which the proper
provincial and ecclesiastical authorities decide.

In this connection they have deified Lao-tsze, and
have even declared him the creator, putting-into his
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mouth the following words, as his address to the as-
sembly of the gods: —

“Before chaos I created all things; I begat heaven
and earth, and I carried the female principle on my
back, and the male principle in my arms. The male
air went up and begat heaven, and the female air
descended and begat earth. The remainder of the
male air was changed into man, and the remainder of
the female air was changed into woman. The two
kinds of air by their own power changed into all
things-” 1

It may readily be seen that where gods are not
simply provided for all the specific wants of man,
man himself being allowed to appoint these deities,
which are thus supposed to be liable to sin together
with the man, and where man himself is considered
able to judge the sinning god and to assign his pen-
alties, the human. heart being what it is, there are
almost no depths to which man may not fall.

It seems very evident that Lao-tsze never expected
to give a religion to the people of China. But
later generations, with his philosophy as an alleged
groundwork, have evolved a religion that con-
tradicts his teachings at almost every point; a re-
ligion that has had a blighting influence upon all
China, which nothing but the Sun of Righteousness

1 H. C. DeBose, ‘“The Dragon, Image and Demon,” p. 364.
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Himself can restore. This is only another sad proof
of the natural tendency of everything human to decay
and degenerate. Our little systems have their day,
and cease to be. They are at best but broken lights
of the great orb of divine glory, and all too soon
fade into darkness.
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LECTURE II
SHINTOISM

. IN our last lecture we considered Taoism, its
philosophy as well as its religious practices, as ex-
emplified throughout the land of China. In this
it is our purpose to study
Shintoism

sometimes translated the “ Way of the Gods,” which
may be considered the national religion of Japan.!

In the investigation of this subject we have not
the same advantages that we had in considering the
Taoism of China, especially in regard to ascertain-
ing what may have been the primitive faith of this
land. Not only were the Japanese without the

1 Speaking of Shinto, Dr. Knox says (p. 1): ‘It only can
claim to be a native product and to be representative therefore
of the native genius. Itarose in remote antiquity; in the begin-
ning of the times which we may term historical it was made the
theoretical basis of the Imperial power, and, after an eclipse for
a thousand years, in our own day it is the form in which the
national feeling manifests itself. But, nevertheless, the interest
in Shinto is chiefly archaological, for to the majority of the people
its teaching is unknown, while the Government has disclaimed

religious significance for its rites, and has announced that they are
merely a form for state ceremonials.”
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means of expressing their thoughts in writing, but as
they did not evolve for themselves a system of ideo-
graphs, we have not the same means of learning,
from philological studies, their early beliefs. There
are no records of the very earliest times, and such
as were prepared in later days relied almost entirely
on oral traditions. The art of writing was not
introduced from Korea until the year 284 A.p. and
the earliest documents we have date from the begin-
ning of the eighth century.

The two books from which we obtain practi-
cally all our data of the earliest Japanese history
and mythology are the Kojiki, 712 A.D.,' and the
Nihongi, 720 A.D.2 .

As might be expected, even these are not without
error, for, as Mr. Chamberlain has pointed out, the
Kojiki asserts that Wani, when he introduced letters
into Japan, among other books brought also a
copy of “The Thousand-character Essay,” which
was a manifest mistake, as it was not really written
until two centuries later than the time of its alleged
introduction. Such errors as this might easily be
expected to creep in, but they detract little from the

! Translated into English and ably edited by Mr. B. H. Cham-
berlain in Supplement to ‘Transactions of the Japan Society,”
Vol. X., 1882,

? Translated into English by Mr. G. W. Aston, the highest
living authority on Shintoism, in ‘Transactions of the Japan
Society,” 1896.
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real value of these books, and the only thing for us
to do is carefully to compare their dates, and weigh
deductions before accepting their conclusions. It
is very much to be regretted that we have no earlier
data, and, as Dr. Griffis says, the study of Japanese
history and mythology is that of modern times as
compared with the much more ancient records of
China and Korea.

However, we think it possible there may have been
preserved to us some of the ancient faiths and beliefs
of comparatively primitive Japan in the poems,
songs, chants, and ritual as laid down in the two
books mentioned.

Almost at the same time with the introduction
of Chinese literature and letters referred to above,
Buddhism was introduced, and as we shall see in
our discussion of both Shintoism and Buddhism
in Japan, this soon came so to overshadow the native
religion, and in fact for so many centuries by what
has been termed a “pious fraud” practically so to
eclipse Shintoism that there has been in all these
centuries no one who could be called a public ex-
pounder of its doctrines.

It was not uatil the latter half of the eighteenth
century that any real attempt was made to exploit
this religion. At this time the native scholars
Motoéri and Hirata endeavored to arouse interest
in the native faith and to free it from its Buddhistic
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accretions, so as to give to the nation a pure Shinto-
ism. Of course, we can readily see how these men
were largely governed by their preconceived ideas
and endeavored to find proof of the theories
they were wishing to establish. Consequently, not
as much weight can be given to their statements,
and we must remember that they had no more
data on which to base their theories than we have
in the Kojiki and Nihongi themselves. There is,
however, this advantage that they were Japanese
and consequently they may be relied upon as giving
us the viewpoint of at least a large section of the
Japanese themselves unencumbered by the mistaken
theories and “unconscious importation of modern
European and Christian ideas,” so apt to creep into
the interpretations given by European Christians.
We cannot, then, know the primitive faith of the
Japanese, but we are able to arrive at certain con-
clusions concerning the Shintoism existent in this
land at the time of the introduction of letters.
While Griffis and Hearn and others base the na-
tive religion on ancestor worship, giving this as the
foundation of the religion of Japan, both Knox and
Aston, as well as others, take an opposite view.
Says Knox: “In the Kojiki there is no hint of
prayer to the ancestors of the Emperors, nor of their
worship. In the Nihongi both appear, but only
at a late date. The worship of ancestors, then,
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even of the Imperial family, is not of the original
religion of Japan, which is nature-worship. It is
through the Chinese influence that Shinto is formed,
and the worship of the spirits of the dead intro-
“duced, but this remains strictly subordinate.” *

Mr. Aston stoutly upholds this, asserting that
“the only case of it [ancestor worship] except in
modern times, and under foreign influences, is that
of the Mikados, and even then there is no evidence
of its existence before the sixth century.” ?

It is very easy to see how, since letters and what
they knew as civilization came from China, the land
of ancestor worship, attempts would be made by
those who were pro-Chinese, or even by those who
would become the “literati” of the land, to prove
that their own faith was on the Chinese form,
and consequently Hearn and others will find many
natives to uphold their position, but the arguments
of Knox and Aston from the very documents them-
selves seem unanswerable, and we are compelled to
consider Shinto a pure nature-worship.

Speaking of the earliest known period, Dr. Gulick
says: ‘“The Japanese had no notion of religion
as a separate institution. To pay homage to the
gods, that is, to the departed ancestors of the Im-
perial family, and to the names of other great men,

"1« The Development of Religion in Japan,” pp. 66-67.
3 ¢“Shinto,” p. 44.
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was a usage springing from the same soil as that
which produced passive obedience to, and worship
of, the living mikado. Besides this, there were
prayers to the wind-gods, to the god of fire, to the
god of pestilence, to the goddess of food, and to
deities presiding over the saucepan, the caldron,
the gate, and the kitchen. There were also puri-
fications for wrong-doing. But there was not even
a shadowy idea of any code of morals, or any sys-
tematization of the simple notions of the people con-
cerning things unseen. There was neither heaven
nor hell —only a kind of neutral tinted Hades.
Some of the gods were good and some were bad,
nor was the line between men and gods at all clearly
drawn.” *

But what was this but religion? They may not
have had a notion as to what was a religion, they
may not have been able to define the term, nor to
have told that they had any distinct “religion,”
but they had their prayers to their various gods,
evidently for protection, and purifications for wrong-
doing. The fact that they may not have had any
“code of morals” nor “systematization of notions
concerning things unseen” does not prove them to
be without religion. The absence of a “heaven
and hell formulated into language,” or of a clearly
drawn line between gods and men, does not postu-

1 ¢‘Evolution of the Japanese,” p. 305.
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late an absence of religious ideas, and it is these that
we desire to ascertain.

At this time there was, as far as has been learned,
no mythology, no system of doctrine, no idea as to
beginnings or as to the past or the future. Men did
not concern themselves about such notions.

The earliest records, however, show that the Jap-
anese were primarily nature-worshippers, personify-
ing the superhuman elements of nature, ascribing
to them honor and worshipping them. As to just
which of the elements they first worshipped we have
no data, nor is there anything to show whether at
any time they worshipped one or more to the exclu-
sion of all others.

Professor Kumi, a native student, has brought
to light evidence which clearly proves that primitive
Shinto differed very materially from that of to-day.
He maintains that originally the mikados were not
considered deities or even divine, dating the deifica-
tion of the mikados (and that at first only after
death) much later. He also claims that the temples
to the sun-goddess were originally shrines for the
worship of the heavens, carrying his declaration so
far that he claims that the primitive religion of at
least a portion of the Japanese was a rude kind of
“monotheism” coupled with the worship of “sub-
ordinate spirits.” .

It has been claimed that his desires led Professor
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Kumi farther than his documents would allow, for
the consensus of the best scholars asserts that there
is no trace of any monotheism at all in either the
Kojiki or Nihongi or in any of the other earliest
writings.

Of course, we must not forget how late are the
earliest data we have from which to draw any con-
clusion as to the primitive faith of Japan. We
might almost admit at once that of this we cannot
postulate anything at all. In our deductions from
the evidence at hand we are not really speaking
of primitive Japan, but, as compared with China,
of modern times. Letters were introduced into
Japan in the third century A.p., and the first books
we have, are of the early part of the eighth century,
and even these were written with a definite purpose,
to prove a point.

In China we have Confucius and Lao-tsze living
in the sixth century B.C., over one thousand years
earlier.

When, then, we consider the condition of religious
beliefs in their times, as ascertained in the last
lecture, how polytheism of the rankest kind had
already supplanted the ancient pure monotheism,
and had completely obscured its original existence
to such an extent that many of the earliest students
of China and the Chinese classed them as pure
animists and spiritists, we can readily see how im-
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possible it is to decide what the real primitive faith
of Japan may have been.

Professor Kumi may have been right in hls con-
clusions, though we may not be able to see how he
could have obtained them from any known records.
Says Aston: “A nature-worship such as the older
Shinto was in substance is inevitably polytheistic.
The worship of a single nature-god, as the Sun,
is indeed conceivable. But in practice the same
impulse which leads to the personification of one
nature-object or phenomenon never rests there. . . .

“There is some evidence that Shinto took the
place of a still grosser and more indiscriminate
polytheism. We are told that Take-mika-tsuchi
and Futsunushi prepared Japan for the advent of
Ninigi by clearing it of savage deities who in the
daytime buzzed like summer flies, and at night
shone like fire-pots, while even’ the rocks, trees, and
foam of water, had all power of speech.” !

With this statement of Dr. Aston’s the best writers
agree, so that we seem to be hedged in to the theory
that the prehistoric faith of Japan was a polytheistic
nature-worship. As has been said, all the super-
human elements of nature were first worshipped, and
later only the more manifestly powerful, “the Sun,
Moon, Wind, Thunder,” etc. No thought seems
to have been given as to the why and wherefore.

1 ¢“Shinto,” p. 66.
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Then came in a sort of spiritism, which it is
not likely was reasoned out. They did not think of
man as either having or lacking a soul. The line
of demarcation between gods and men was not
clearly defined. When, then, a man performed
apparently superhuman acts, he was looked upon as
a god, and when such a man had passed from
this world, the question arose, Was he gone, and
whither? and so man began to think of ghosts and
spirits of the dead. These at first were not looked
upon as deities.

With no written records through which to pass
down the stories of earliest times, men began to tell
the deeds that they had witnessed and then those of
which they had heard. In all these doings, as they
recounted them, the superhuman beings who appeared
superior (the very word “ Kami,” the Japanese na-
tional word for god, means one who is above,
over, or superior) had their share and took part,
and thus came in the myths which later gave rise
to the possibility of a mythology.

It is very clear that in the present-day Shintoism
there is no supreme god, supreme powers are con-
ceived of as belonging to no one of the members
of their pantheon, and, consequently, we are led to
believe that this was also the case in their primitive
ideas, and that the early religion of Japan did not
give the faintest notion of even a henotheism,
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but was the sheerest polytheism nature-worship could
offer. )

There are other attributes and acts ascribed to
the deities in the books from which we have arrived
at the above deductions, but how far these writings
were the addition of later ages known rather at the
time of the writing of the records, we cannot well
say. With this outline of what were the early be-
liefs of the people of these islands let us now turn
to a consideration of

The History of the Development of Shimtoism

We find that we have a fairly clear statement at
least of the mythology of Shintoism, and from this
we can learn many of its tenets. This statement
is found mainly in the two books referred to, the
Kojiki and the Nihongi, and, as was said, both of
these have been translated into English, so that
their pages are open to all English-speaking people.
These books are acknowledged to have been prepared
from oral traditions. The Kojiki itself avows this.
The emperor in 681 A.D. commanded * the prepara-

1 ¢ Not until two centuries after the coming of Buddhism and of
Asiatic civilization did it occur to the Japanese to reduce to writing
the floating legends and various cycles of tradition which had
grown up luxuriantly in different parts of ‘the empire,” or to
express in the Chinese character the prayers and thanksgivings

which had been handed down orally through many generations.”
— Griffis, “The Religions of Japan,” p. 47.
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tion of the annals, but he died, and a long time
elapsed before the order was carried out, and then
it was avowedly taken down from the dictation of
a man of “marvellous memory.” All this was done,
it is stated, with the definite purpose of more firmly
establishing the reigning house upon the throne.
All the myths or stories of their primitive faith were
then strung together with this one end in view, a fact
which must be kept in mind in our study.

Says Dr. Griffis: “One of the motives for, and
one of the guiding principles in, the selections of
the floating myths was that the ancestry of the
chieftains loyal to the mikado might be shown to be
from the heavenly gods. But the narrative of the
Kojiki and the liturgies show this clearly.” *

The position of the ruling tribe had been obtained
through conquest. The conquered tribes and nobles
rebelled from time to time, and chafed under the
restrictions imposed. The claims of the conqueror
were far-reaching.  All real estate, personal property,
and even the persons of his subjects belonged to him.
For a long time there was no peace, and then came
a period of stability, and it seemed as though all was
now settled when once again a revolution broke out
in 645 A.np. Later still a plot threatened the mi-
kado’s house. Itwas discovered, the danger averted,
and it was to prevent a repetition of such difficulties

1 “The Religions of Japan,” p. 4s.
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that the court recorder was ordered to prepare an-
nals of the kingdom from the earliest days. Let me
quote Dr. Knox at some length on this point. “The
emperor, who in 681 commanded the preparation
of the annals, said, ‘I hear that the chronicles of
emperors, likewise the original words in the posses-
sion of the various families, deviate from the exact
truth, and are mostly amplified by empty false-
hoods.” If at the present time these imperfections
are not amended, ere many years shall elapse the
great basis of the country, the grand foundation of
the monarchy, will be destroyed.” And further the
compiler tells us that he “made a careful choice.”
Thus, in this so-called “Bible of the Japanese”
we have a work written with a definite purpose,
the correction of false claims and the establishment
of the monarchy, while in a secondary way we are
to be given the origin of the universe itself.’ There

! Briefly the statement is this: the ‘“Heavenly Sovereign”
or Mikado, Temmu (673-686 A.D.), lamenting that the records
possessed by the chief families were ‘“mostly amplified by empty
falsehoods,” and fearing that ‘“the grand foundation of the
monarchy”” would be destroyed, resolved to preserve the truth.
He therefore had the records carefully examined, compared, and
their errors eliminated. There happened to be in his household
a man of marvellous memory, named Hiyeda Are, who could
repeat, without mistake, the contents of any document he had
ever seen, and never forgot anything which he had heard. This
person was duly instructed in the genuine traditions and old
language of former ages, and made to repeat them until he had
the whole by heart. ‘Before the undertaking was completed,”
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is no pretence of a religious motive, nor of setting
forth a moral code, but in accordance with Chinese
precedents Japan, too, is to have a cosmology, a
national history, and an account of the fashion in
which the imperial house obtained its power; it
is only in the light of this manifest “tendency”
that the “ meaning of the book itself and of Shinto
can be understood.” *

In these books we find a host of varied stories
which attempt to give an account of the beginnings
of all things. Their myths are, most of them,
rather puerile and not unlike many of our own fairy
stories. Some have been called “lovely and beauti-
ful,” but the greater number are disgusting and
obscene.

Says Professor Chamberlain, the translator of the
Kojiki: —

“The shocking obscenity of work and act to which
the Records bear witness is another ugly feature
which must not quite be passed over in silence.
It is true that decency, as we understand it, is a very
modern product, and it is not to be looked for in
any society in the barbarous stage. At the same

which probably means before it could be committed to writing,
‘““the emperor died, and for twenty-five years Are’s memory was
the sole depository of what afterwards received the title of
‘Kojiki." "’ — Griffis, “The Religions of Japan,” p. 61.

1¢The Development of Religion in Japan,” p. 56.
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time the whole range of literature might perhaps
be ransacked for a parallel to the naive filthiness
of the passage forming Section IV of the following
translation or to the extraordinary topic which the
hero Yamato-Take and his mistress Miyadzu are
made to select as the theme of poetical repartee.
One passage likewise would lead us to suppose that
the most beastly crimes were commonly committed.”

We will not then attempt to quote many of these
myths, but those we give will well illustrate the dif-
ference between them and the quotations given in
our last lecture; I must reiterate, however, that they
are of a later period, a subsequent age, and when
compared with the Chinese myths and legends
of the same times, they are in no way more puerile
and fanciful, despite the fact that their narrators
lacked the uplift and inspiration of the literati as
well as of the literature China already had.

We cannot go into a full description of this system,
but a brief outline may be of interest and will assist
us in gaining some idea of the theism of Japan.
According to the Kojiki and Nihongi there was first
a chaos, whence in some unaccountable way, heaven
and earth were separated and various deities were
produced, — most of whom passed almost at once
into oblivion. Says the Kojiki: “ Of old, heaven and
earth were not yet separated, and In and Yo not
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divided. They formed a chaotic mass, like an egg,
which was of obscurely defined limits, and contained
germs. The purer and clearer part was thinly
diffused and formed heaven, while the heavier and
grosser element settled down and became earth.
The finer element easily became a united body, but
the consolidation of the heavy and gross element
was accomplished with difficulty. Heaven was there-
fore formed first, and earth established subsequently.
Thereafter divine beings were produced between
them.” !

There then follow several generations of gods,
who are named only once in these mythical gene-
alogies,® and of whom no mention ever occurs again.

! The translations from the Kojiki and Nihongi are taken from
Aston’s “ Shinto.”

2“The two opening sections of this book Kojiki treat of
kami that were in the minds even of the makers of the myths
little more than mud and water — the mere bioplasm of deity.
The seven divine generations are ‘born,” but do nothing except
that they give Izanagi and Izanami a jewelled spear. With this
pair comes differentiation of sex. It is immediately on the appari-
tion of the consciousness of sex that motion, action, and creation
begin, and the progress of things visible ensues. The details
cannot be put into English, but it is enough, besides noting the
conversation and union of the pair, to say that the term meaning
giving birth to refers to inanimate as well as animate things. It
is used in reference to the islands which compose the archipelago
as well as to the various kami which seem, in many cases, to be
nothing more than the names of things or places.” — Griffis,
‘“The Religions of Japan,” p. 52.

? Of the origin of these deities, Dr. Knox says, p. 22: ‘‘Or, once
more, as men and animals beget their offspring, so are the islands
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Why they were produced or for what purpose their
names were inserted, we are at a loss to judge,
unless it were to prove clearly that the gods, like
men, are made to pass away, and be heard of no
more.

The whole Japanese mythology is eminently an-
thropomorphic not only as to the gods themselves,
but as to their habits, their relations to each other,
and their relations with men. Of this portion of
the Kojiki Mr. Aston says: “It is impossible to
translate this rigmarole. Some of them [these
deities] had probably no existence outside the im-
agination of individual writers; they were doubtless
invented or collected in order to provide a genealogy
for Izanagi and Izanami.”* It is with these two

and deities begotten. The method of creation does not affect
the rank or kind of the creature. Thus the islands of the empire
are begotten by their divine parents, but the sun-goddess, who is
mightiest of the host of heaven, and the ancestress of the Im-
perial line, and the founder of the empire, was washed from the
filth which filled Izanagi’s right eye when he fled from Hades.
So was the moon born from the left eye, and the mischievous
deity, Take-haya-susa-no-o-Mikoto, from the nose.”

1 “Jzanagi and Izanami are evidently creations of subsequent
date to the sun-goddess and other concrete deities, for whose
existence they were intended to account. I have little doubt
that they were suggested by the Yin and Yang, or female and male
principles of Chinese philosophy. Indeed, there is a passage in
the Nihongi in which these terms are actually applied to them.
It may be said, and Motodri does say, that the ¥Yin and YVang are
foreign ideas which have found their way into a purely native
myth. We must remember, however, that the Japanese myths,
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that Japanese mythology really begins. ¢ They

created or produced not merely the islands of

Japan, but the subsequent generation of Japanese

gods, including the sun and the moon, and from

them emanated the Mikado and people of Japan.”
In the Nihongi we are told: —

“Izanagi and Izanami stood on the floating bridge
of heaven, and held counsel together, saying, ‘Is
there not a country beneath?’ Thereupon they
thrust down the Jewel Spear of Heaven (Ame no
tama-boko), and groping about with it, found the
ocean. The brine which dripped from the point of
the spear coagulated, and formed an island, which
received the name of Onogoro-jima or the ‘Self-
coagulating Island.’ The two deities thereupon de-
scended and dwelt there. Accordingly they wished
to be united as husband and wife, and to produce
countries. So they made Onogoro-jima the Pillar
of the centre of the land.”

Of their courtship and actions the language is
such that we will refrain from quoting; suffice it to

as we have them, date from a period three centuries after the
introduction of Chinese learning into Japan, and that there was
communication with China hundreds of years earlier still. It
would, therefore, not be strange if some knowledge of the fun-
damental principle of Chinese philosophy and science had
reached the Japanese long before the Kojiki and Nihongi were
written.”” — Aston, ‘““Shinto,” p. 169.
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say that they produced islands and a host of deities,
and in giving birth to the God of Fire, Izanami died.
Izanagi in his wrath cut the God of Fire in pieces,
each part then becoming a deity, and his tears pro-
duced still another. He descended to the abode
of the dead, the land of Yomi, in search of his wife.
The following is the account of his visit: —

“Thereafter Izanagi went after Izanami, and
entered the land of Yomi. When he rejoined her,
they conversed together. Izanami said: ‘My lord
and husband, why is thy coming so late? I have
already eaten of the cooking-furnace of Yomi.
But I am about to lie down and rest. Do not thou
look on me.” Izanagi did not give ear to her, but
secretly took his many-toothed comb, and breaking
off its end tooth, made of it a torch and looked at her.
Her body was already putrid, maggots swarmed over
it, and the eight thunder gods had been generated
in her various members. Izanagi, greatly shocked,
exclaimed, ‘ What a hideous and polluted land I have
come to unawares!’ So he speedily ran away.
Izanami was angry, and said: ¢ Why didst thou not
observe that which I charged thee? Now am I put
to shame.” So she sent the Ugly Females of Yomi
to pursue and slay him. Izanagi, in his flight,
threw down his many-toothed comb, which forth-
with became changed into bamboo shoots. The
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Ugly Females pulled them up and ate them. When
they had done eating them, they again gave chase.
He then threw down his head-dress, which became
changed into grapes, and so once more delayed his
pursuers. On reaching the foot of the ‘Even Pass
of Yomi’ he gathered three peaches that were
growing there, and smote his pursuers with them,
so that they all fled back. Moreover, he said to
the peaches, ‘As ye have helped me, so must ye
help all living people in the Central Land of
Reed-plains, when they are in trouble’ And he
gave them the title Oko-kamu-dzu-mi no mikoto
(their augustness great divine fruit). This was the
origin of the custom of exorcising evil spirits by
means of peaches.

“At the Even Pass of Yomi Izanagi was over-
taken by Izanami herself. He took a great rock
and blocked up the pass with it, pronouncing at
the same time the formula of divorce; namely, ‘Our
relationship is severed.” He also said, ‘Come no
farther’ and threw down his staff, which was called
Funado no Kami (Pass-not-place-deity) or Kunado
no Kami (Come-not-place-deity). Moreover, he
threw down his girdle, which was called'Nagachiha
no Kami. Moreover, he threw down his upper
garment which was called Wadzurahi no Kami
(God of Disease). Moreover, he threw down his
trousers, which were called Aki-guhi no Kami.
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Moreover, he threw down his shoes, which were
called Chi-shiki no Kami.”

On his return he at once proceeded to cleanse
himself by bathing, and a considerable number of
deities resulted, notably, the sun-goddess, from the
washings of his left eye, and the moon-goddess from
those of his right eye. '

The stories of the strifes and successes of these
beings are interesting, but for them we have no time.
A grandson of the sun-goddess Ninigi was after due
preparation sent down to govern the world (whether
this included more than the god-produced islands of
Japan, we cannot say; though probably not, and
it may be taken to mean the, to them, known
world).

His descent is, of course, attended with much
pomp and ceremony. Difficulties appear and, by
the intervention of other gods, are overcome, and
Ninigi, properly heralded and attended by lesser
deities, duly arrives and takes up his duties, and his
grandson was the father of Jimnu Tenno, the first
human sovereign of ]apan. As is well known, it
is hard to separate myth and history, to tell where
the former ends and the latter begins. It seems
very evident that an emperor of that name came to
Japan, either from the mainland, or from a more
southern to the central island and finally succeeded
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in conquering the whole. Of course, many of the
facts of the earlier narratives are covered up with
mythical and impossible stories, as might be expected
in records handed down from mouth to mouth, but
from this time history begins.

The emperor is then a direct descendant of the
sun-goddess, his nobles and other princes from lesser
deities, and in fact the common people themselves
are asserted to be of divine origin. Thus was built
upa system calculated to flatter the pride of the people
and to hold their allegiance to the reigning monarch.
Japan is a peculiarly favored land in being itself the
offspring of the deities, and we can easily see how
a people firmly believing this would look down upon
other lands, and would be fully convinced that all
other nations ought to be willing and anxious to
yield their allegiance to this divine emperor.

Of course, in this mythology we find passages that
are illogical, for it is clearly intimated that the sun
itself was already in existence in the earlier times
of the divine genealogy, and yet at a later time
“her august serenity” the sun is brought forth. Al-
though such illogical statements are not surprising
to us, it is a little strange that the Japanese them-
selves seem to pass them over without difficulty or
question.

In this Shinto pantheon, then, as has been already
said, there is no one deity to whom supreme power
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or wisdom is ascribed. The sun-goddess ! certainly
appears to be the most important, but even her sway
is limited; she has control neither of the sea nor the
nether world, and when her brother the rain god,
Susanowo, rebelled against her, she was compelled
to take refuge in a cave, which certainly eliminates
the idea of supreme power. The total number of
gods is said to reach over eighty thousand, but of
these it must be remembered that many must be
put into the list of what may be termed “non-effective

1 “He (the priest-envoy) says: Hear all of you, ministers of the
god and sanctifiers of offerings, the great ritual, the heavenly
ritual declared in the great presence of the From-Heaven-Shining-
Great-Deity, whose praises are fulfilled by setting up the stout
pillars of the great House, and exalting the cross-beams to the
plain of high heaven at the sources of the Isuzu River at Uji in
Watarai.

““He says: It is the sovereign’s great Word. Hear all of you,
ministers of the gods and sanctifiers of offerings, the fulfilling of
praises on this seventeenth day of the sixth moon of this year, as
the morning sun goes up in glory, of the Oho-Nakatomi, who —
having abundantly piled up like a range of hills the Tribute thread
and sanctified Liquor and Food presented as of usage by the
people of the deity’s houses attributed to her in the three depart-
ments and in various countries and places, so that she deign to
bless his (the Mikado’s) Life as a long Life, and his Age as a
luxuriant Age, eternally and unchangingly as multitudinous piles
of rock; may deign to bless the Children who are born to him,
and deigning to cause to flourish the five kinds of grain which
the men of a hundred functions and the peasants of the countries
in the four quarters of the region under heaven long and peacefully
cultivate and eat, and guarding and benefiting them to deign
to bless them — is hidden by the great offering-wands.” — Griffis,
“The Religions of Japan,” p. 48.
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gods,” little known outside of the mythological
lists.

These deities may be divided into several classes,
the first and foremost being the national worship*
at Ise of the sun-goddess; second, the deities that
preside over the several provinces and are worshipped
at the chief shrines; third, the patrons and patron-
esses of the various mechanical guilds; fourth, the
family gods or ‘“‘ujigami,” * surname gods’; and
fifth, the house deities for whom shrines are erected
in each home.

There are many who have striven to prove that the
existence of this fourth class of gods is a sign of
ancestral worship, but those who so believe are in
the main either natives who have become enamoured
of the Chinese classics, or foreigners who, starting
out with the preconceived opinion that all religion
begins with ancestral worship, think that they find
proof of their theory here. Those ujigami are in
reality birthplace deities and are worshipped as
such.

The attributes assigned to these gods are force

! “There is a modern custom, called himachi (sun-waiting), of
keeping awake the whole night of the fifth day of the tenth month
in order to worship the sun on his rising. The rules of religious
purity must be observed from the previous day. Many persons
assemble at Takanaha, Uheno, Atago, and other open places in
Tokio to worship the rising Sun on the first day of the year.
This is called hatsu no hi no de (the first sunrise).” — Aston,
“Shinto,” p. 128,
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and power. Griffis plainly says that no moral char-
acteristics whatever attach to them. Aston, on the
other hand, finds in the courage and forbearance of
the sun-god and in her loving care for mankind, in
preserving for their use the seeds of grain and of other
vegetables, elements of moral character; also in the
laws that were prepared in the earliest times for the
government of the country, as evolved from primi-
tive Shintoism, he sees the development of ethics,
but a careful study of these laws seems to show that
they are rather promulgated for the purpose of safe-
guarding the honor either of the gods or rulers or
for the benefit of society. Punishments?! inflicted
were rather those which would tend to uphold dig-
nity which had been dishonored or to right wrongs,
and were apparently in no way punitive or condem-
natory of sin as such.

The gods were like men ? in their nature. There
were gods of all kinds. “White spirits and black;
blue spirits and gray” — good and bad of all shades
of principles and practice. As in China, so here,
there are even gods to whom robbers and harlots
may go to seek a fortunate and profitable outcome
in their evil avocations.

One strange feature worth noting as we pass is
the lack of personality among the Japanese deities.
! See Appendix to Lecture II, No. 1.

2 See Appendix to Lecture II, No. 2.
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In fact, in certain places the identity of the deity
reverenced at a shrine has been lost, and it is sim-
ply known that a powerful god is worshipped there,
and even to-day scholarly native priests differ as to
the identity of the gods at certain temples.

This, then, is a bare outline of what for a better
term we may call the philosophy of Shintoism, but
this philosophy was formulated, as we have seen, for a
purpose, just after the introduction of Chinese civili-
zation and letters from Korea. At the same time
there had also come from there some Buddhist
relics and books, whose teachings early began to be
regarded with favor. It was not, however, till
about a century after the annals above referred to
had been drawn up that Buddhism made her great
conquest. As we shall see more clearly in a
subsequent lecture, Buddhism, as a habit, ever
adapts itself to existing circumstances, and has
shown itself ready to make its faith conform to that
of the land to which it goes to a remarkable extent
or perhaps, like the many-armed devil fish, to en-
velop, embrace, and in the end to digest and anni-
hilate all.

When it entered Japan, it found a people giving
allegiance quite firmly to a host of local deities and
unattracted to the foreign ideas which had been
introduced. After even more than a century had
passed, it still found itself confronted on all sides by