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, PERFECTION CONSISTS :—
In the physical order: In the realization of the dream of beauty.
In the moral order: In the realization of the dream of love.
In the intellectual order: In the realization of the dream of poetry.
In the spiritual order: In the realization of the dream of the mystics.

But these four orders are fundamentally one order, and the four dreams

constitute one reality.
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e knotw that on some summit, far away

ithin the Soul, a beacon-light uplifted
Makes on the mountains round elernal day;

By its bright bcams the clouds beneath are rificd,
And for awhile is glorificd the grey

Life-sca, whercon so long mankind hath drifted;
That single flash will oft new strength create,
And then the Spirit conquers time and fate.

7o all at times these golden glimpses come;
The clouds roll back; the decp, supernal blue
Is arch’d above those mountains like a dome;
The revelation of the great and truc
Comes with those glimpses from the Soul's far home,
And the Soul knotws her lincage and her due:
But most have striven to reach the scurce in vain
Il hence come those beams, or bid their flash remain.

Yet for Uife's fever and the mind’s discase

The only rcfuge for the world is there;
Before they reach it none can taste of ease,

There all are sphered beyond the range of care;
Wrecks foss'd in scorn upon the scourging scas,

Our sails arc sct fo find a haven fair,
But, from those mountains shrinking, still we strive.
And drift for ever where the winds may drive.

e dream of islands lapp'd in amber light,

Of pleasant groves and wilding woodland bowers,
Where morn unclouded follows starry night,

And starry night on cvening’s pensive hours;
We see no beauty in the frowning height—

That awful altitude the mind o erpowers;
Yet the Souls home is in its purer air;
Soul-glory, majesty, and might are there.
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But there are many, could they sce their way,
Who would the summit by their toil atlain,
Who not in vain would pour their lives away,

Achicving conquests for their brethren’s gain;
But whom doubt weakens, who in tears delay,
And contemplate life's spectacle of pain;
Who to do something yearn, yct pausc and ask
Some high encitement fo so hard a task.

And thercfore have we written, O man, for thee
The book that follows, here its plan proclaim—
Help for thy Soul—help that the Soul may sce
In cvil days her best, her noblest aim,
And cver faithful to that end may b,
Though faith should fail, though truth her hope disclaim.
And, *mid the general lapse from light, may find
No impulise left for the exalted mind!

What inspiration from the heaven came down
70 fill the brain? 1What angel bade us write?

Oh, in the green fields, in the crowded fown,
And in the sunshine or the starry night,

Those thoughts descended which in Soul are sown,
And ripen'd in us, as the flowers in light—
Their strength supports us, from the ample store

I1e scatter; may they number more and morc!

Oh, may this book, by our own hcart created,
Be life in all to whom its drecam is told—
7o draw the world up God’s stecp path be faled,
73l all the splendid prospect shall behold,
And on those heights all Souls be reinstated,
From whick pcrchance they lapsed in days of old;
Or those attain whosc allitude till then,
Though dimly dream’d, was never known by men!
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of transmutation and investigated the possibility of Nature in the world

of metals and minerals, we find frequent reference to an all-permeating
and sublimating principle, which, of the many forces dealt with or referred to
in occult chemistry, appears most potent and most universal. It is ‘“the
essential and final principle of the Great Work”; its analogies in the intelligible
order are to be found in the Divine Will; it is, allegorically speaking, the hand
of God in Nature, and therefore in its symbolical aspect, as the outward sign of
a withdrawn and unattainable potency, it has not been inappropriately desig-
nated the God of the Sages. This force is the alchemical Azoth, the Catholi-
con, Magnesia, the Sperm of the World, Mercury, and the Universal Medicine
of things, endowed with a most intent and concentrated virtue. ‘It contains
within itself,” says the Book of the 11vod of Life, “all other Medicines, as well
as the first principle of all other substances, their accidents excluded. Unto this
all things are alike; it uncovers every species, and imparts an immense strength,
and catholic, central virtue.” By its intervention the corpus wile, the chaotic
substance, the black and crude mass, that nameless First Matter of positive
philosophy, which was veiled by a thousand names, is affirmed to have been
ameliorated successively through seven prismatic stages, corresponding to the
seven colours of the solar spectrum, the scale of the planetary system, and the
connected natural sequences, until it was exalted, developed, and transmuted
into the Son of the Sun, into the dual Child of Light, into the splendent Stone
of Wisdom and Stone of Power, by which all minerals, all metals, and all other
substances radically homogeneous, could be also tinged and transmuted.

Faith and Reason have been poetically compared to the gold and silver
sides of one divine shield. The parables of alchemy seem also of a twofold
kind, and their more concealed and interior significance, in comparison with
their first significance, has the relation of Sol to Luna, of the auriferous solar
shining to the paler argent beam; they are physical and spiritual. ‘Their
spiritual meaning admits of being freely rendered in the language of modern
science, and the Azoth of the Sages becomes manifested under this process as a

. 2

IN the books of the old physical Mystics, who conducted the experiments



2 AZOTH; OR, THE STAR IN THE EAST.

Principle of Universal Development or Evolution. If we exclusively consider
this principle so far as it is at work in the Kingdom of Humanity, we shall see
that the Great Work is the amelioration, exaltation, or transmutation of the
formless human race into the dual child of the Mystic Cross of Ltx—to make
use of Hermetic terminology—or, in other words, into the Perfect Man. And as
the development of one such being out of the whole chaos of individuals, ever
manifesting and vanishing with the ebb and flow of generations, would provide
a transforming instrument, a living Su/phur Tingens, to adopt another alchemi-
cal phrase, we thus find that the conception of a transmuting and colouring
stone, and of a projecting powder which can exalt into its own nature any
adaptable substance, irrespective of magnitude—things which are continually
referred to in the allegories of the Philosophers—have a secret significance
which points in the same direction, unto ‘“‘the Blessed Isles of the Elect Chil-
dren,” which the alchemist prayed to behold in the parabolic vision of Mercury.

A book which derives its inspiration from the physical and spiritual
Mystics, from Geber and Flamel, from Lully and Valentinus, the illustrious
Benedictine; as also from Plotinus, Ammonius, Iamblichus, Dionysius, Bona-
ventura, and Vaughan; which founds upon their illumination and their know-
ledge a delineation of the principles which are now at work in the evolution
of the human Flower of Paradise, as well as of the additional and intelligent
forces which can be applied along the lines of those principles—that are also
forces—in order to secure the end; a book which provides for the first timne a
philosophical forecast of the many-splendoured glories in the conditioning of
the man to come—we submit that such a work does not inappropriately bear
upon leaf and binding the profound but veiled suggestion which is focussed
from many quarters of the intellectual heaven into the pentagrammatic term of
AzorH. Without being methodically a religious treatise, it constitutes a new
light of religion; without being interwoven with any creedal system it is an
interior Lumen Christi; and so also, without plunging into the tenebrae of
transcendental physics, it deals with a universal law which was known to the
transcendental physicists, which we have been taught by them, to whom, in all
devotion and in all truth, we desire to dedicate our labours and to refer our
knowledge. And the Star in the East, by which the Wise of old were led to the
higher light of Bethlehem—the Oriens splendor lucis aterne cf sol justitic; to
the key of truth in Juda—the Clavis David et sccptum domus Isracl; to the divine
virility of Jesse—gqui stat in signum populorum; that Star also shall be a part
of our emblazonment, for it is the complement of Azoth, it represents the force
of evolution concentrated and fulfilled in humanity, and it is truly that fair
planet in the orient of happy promise which prefigures the Great Fulfilment for
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which we yearn and pray—Adveniat regnum fuum, and yet again, with a full
heart of earnestness— Vend ad liberandum nos, jam noli tardare.

Unto those who, like ourself, are Mystics, in the main, we address this
work, not because it is written in a strange tongue which will be intelligible to
the specialist alone, for it is written in all simplicity, and in the tongue which
our mothers have taught us; not because it speaks in parables, or conceals ‘an
interior meaning, for it speaks openly, assuming no guise, and tricked with no
devices of affectation. But there have been at all times certain men who, in a
marked and special manner, have been in advance of their age, and in this
century of intelligence and culture, of informed minds and reformed bodies—
when the drift of all currents is setting towards grace and beauty, when the
philosophy of the pessimist has been delivered over with other theatrical
properties to the professional attitudinizer, and no longer deceives any one,
when the amelioration of life and its conditions is in some sense the work of us
all who have brains to think, hearts to feel, and pens to write with—even here
and now, there are men who see deeper, whose intellectual instruments have
been tuned into more perfect accord with the essential harmony of being.
These are of that “bright Temple of Knowledge, which is the abode of the
Hernmetic adepts,” as we learn from the physician’s commentary on the 77:um-
phal Chariot of Antimony. Plato to the age of Aristotle, though Aristotle pre-
vailed in the schools; Plotinus to the Alexandrian period; Dionysius to the
fourth century; Erigena to the scholastic epoch; Paracelsus to the sixteenth
century; Saint-Martin to the ruddy day-star of the French Revolution; Emerson
to America; Fichte to Germany; Berkeley to Ireland—all these men were the
seers of their periods, and most accurately visionaries for the vulgar, whose
intellectual sight penetrated above, beyond, beneath, the reach of common eye-
sight, and of common mental discernment. And all these men were Mystics.
We too at the latest day of all the world, which is so many ages nearer to the
day of Christ, for which every age has yearned, than was anything best and
brightest in the times of Pythagoras or Trismegistus—we also are the seers of
our century, in the sacred pride of truth and not in the conceit of vanity, and we
do well to realize the fact. Unto you, therefore, O friends, who are joined with
us unworthy in the bonds of transcendental knowledge, we address this book
upon development—within and without—and upon the perfection of the man
to come, because ye are partakers in advance of that sacrament of Light Ever-
lasting which will ultimately be communicated to all in the great supper of the
Lord. Distinguishing between the phenomenal and the real, ye are acquainted
with the pathway by which man enters into real science. Transcendentalists in
the super-substantial significance of that abused term, ye have distinguished
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between the phenomena called transcendental, and the divine and noumenal
universe wherein abideth ever the withdrawn glory of the Absolute and the
Ideal. Ye have outgrown the childhood of wonder, and ye have the freedom
of the Fairyland of Knowledge. So, therefore, being magicians, ye no longer
evoke spirits; being experimentalists, ye no longer seek understanding in
tables; being mediums, ye are entranced no longer. The philosophical doc-
trines of the Light, and the interior religion of the Light, as they have been
expounded by the children of the Light, who are the mystic seers of old, are
the sources of your wisdom and the illuminators of your understanding. Ye
look for “the time of the joy of the Philosophers,” when the subject of philo-
sophers has become white, clear, and shining, in the words of 7ke Code of
Truth. And ye look for the day of Christ, who is the eternal spring, the new
world, the Paradise to come. We have crucified the Lord of Glory; we have
violated his sacred person in the excesses of our youth; we have shamed him
in the wantonness of our speech; we have forsaken him in the Gethsemane of
the senses; we have denied him in the night of matter; we have crowned him
with the thorns of our pleasures; we have scourged him with the scourges of
our lusts; with the lust of the flesh, the lust of the eyes, and the pride of life,
as with spears, have we pointed his path to Calvary; we have crucified him in
the extinction of our aspirations; and all that is mortal of him has died terribly
within us, and all that is immortal we have driven from our sight into heaven.
But we have recalled him in the day of our necessity, when the scales fell
from our eyes, when we knew the thing which we had done, and we have found
that he is still with us, that he is still within us, whom we must manifest
without us, and then we shall rest in him. This is now the bond of our faith,
as it is the sum of our joy, and the end of our pilgrimage. Salutation then
from the Centre of Peace to all peace-loving Mystics in this contentious age,
to all who know and confess that there are many names, but one Lord, many
attributions but one Spirit, one Comforter, one loving order which we know not
how to name, the Power and the Glory, wherein the Closed Eye of the Un-
known Darkness opens in benediction upon us, and we partake of the divine
Aniada which are described in 7%¢ LPath of Sol, ‘‘the fruits and powers of Para-
dise and of Heaven.” Even as in the mellow light of an autumn sunset, we
behold the splendour fall; it invests the world about us; it glorifies the ripe
tree of the life of wholesome fruit, and the vine which the Lord hath blessed.
We have not to escape from Nature in order that we may find in Nature the
one thing which we supposed to be above Nature, who is that bright spirit, the
Beata Pulchra, celebrated in Rosicrucian romance, and adored in Rosicrucian
ritual. ‘The world holds all things that we can desire outside ourselves, and we
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ourselves hold all things which we can desire beyond the world, not only the
Power and the Glory, not only the secret means of opening the ‘“Closed Eye,”
not only the true knowledge concerning the else unknown darkness, not only
the fruits and powers of Paradise and of Heaven, but Heaven also and Paradise,
and that Christ who is above all Power and beyond all Glory. Now, there
was a time when it was impossible to write publicly concerning the philosophy
of the Mystics without being regarded as mad. There was afterwards another
time when one might indeed venture to speak, but it was necessary to feel the
way carefully, step by step, with the most guarded and clear definition, for it was
discoursing of an almost unknown subject, having a terminology which was to
all intents and purposes an unknown language. There is possibly no very real
cause for fervent gratitude because this time has also passed away, for if the
wheel of fashion, which is for ever turning, has brought us for a moment to an
upper point from which all men can see us, it is, after all, but the wheel of
fashion, and if it be the whim of the hour to talk Mysticism in our drawing-
rooms, as we have before talked zestheticism, this is no indisputable index of
a deep-seated desire after true knowledge; but it is easier to us at the moment,
for at the moment, till the wheel takes another turn, it is to some extent the
correct thing, and to some extent a test of culture, to be passingly conversant
with the speech of the Mystics, so that there is less than there was to define.
Perhaps, therefore, it is not necessary to answer once again the time-honoured
question: What is Mysticism? And why mystic? Almost every educated
person is now aware that Mysticism claims to be the synthesis of those arcane
methods and processes by which the divine in man is brought into immediate
communication with the divine in the universe. That is Mysticism, if we
regard it in its highest aspect, and if there be anybody still to enquire: Why is
Mysticism mystic? Why is the esoteric arcane? Why is the occult secret?
which questions are all about as likely to receive a satisfactory answer as are
some of another category, for example: Why is mustard hot? Why is sugar
sweet? Why is salt pungent? we shall answer: Because it is an essential part
of its nature, and it is really idle to prosecute the point further. We have
indicated times out of number in other places, as occasion continually required,
the fact that there are at least two kinds of secrecy which are connected with
Mysticism. There is one of a merely accidental character, which is concerned
with times and seasons, or the dictates of prudence at the moment. Thus, in the
long ages of persecution, when it was dangerous to differ from received opinions
on religion, the Mystic dissembled his knowledge and concealed his aims, and
acted in doing so completely within his rights, for it is legitimate at any time
to pursue a sacred intention under the veil of secrecy when the ignorance
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and intolerance of the period prevent it from being pursued in public. In this
sense, there is no need for Mysticisin to be any longer a secret, and accordingly
we find that it is being everywhere proclaimed by its professors—some think
with too much zeal, and with the incautiousness of an almost extreme haste.
We do not ourselves think so; we are inclined to the belief that in spite of the
fickleness of fashion, and in spite of the shallowness of most modern interests,
and in spite of the thin quality of conviction which is possible at best to the
indifference of the world we live in, the time has come when we are called upon
to speak as plainly and fully as the nature of our embassy will permit. Man,
generally regarded, is as ripe and ready for the reception. of truth as it is likely
that the general man will be during either this or the next century.

There is another sense in which Mysticism is essentially secret, and, so
far as can be seen, must continue ever to be secret from the multitude, as such.
It is concerned with a sequence of experiences which is unknown to the ordinary
man, and cannot be translated into the language of the ordinary man. When
the Mystic speaks of the multitude and the ordinary man, he should not be
understood to do so with the least accent of disparagement. We are all of us,
to a very large extent—to a far greater extent than the profoundest sociologist
has yet appreciated—the issue of our heredity and our environment; if some of
us have a clearer vision, and some of us a stronger grasp, and some of us a
further reach and a longer range—if, in a word, we are the issue of a more
favourable environment, and of a higher quality of heredity, all this is no
ground for presumption, but rather for a deeper sense of humility, since we are
in a better position to understand how little we have made ourselves. ‘The
subject of the Art,” says Raymund, ‘‘requires its proper earth.” Well, as we
have affirmed, there is a range of experience which constitutes the field of
Mysticism, and of which the Mystic cannot speak because there is 1o ome to
hear him. Itis a distinct circle of experience, it is real and sure experience, it
is the highest quality of experience, but it is only very imperfectly translatable
in the language of normal experience. If there be any among the readers of
this book who have an ardent love of Nature, an ardent appreciation of her
beauty, and a consciousness that this Nature and this beauty can and do speak
to them at times an intelligible language, though not in a tongue that can be
rendered, and if ever they have tried to convey the sense of their impression to
another who has no such love, no such appreciation, who has never heard that
language, and if they have failed utterly in the attempt, as, in such a case, they
must utterly fail, then will they understand Mysticism when it speaks of a
sequence of experience which is a sealed and secret thing for all those who have
never shared it. Not more withdrawn is the mystery which is named in 7Z7%e
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Marvel of Marvels, the “work of divine wisdom,” the composition of the Perfect
Elixir. Itis in like manner with those who love poetry, who have touched
hearts with the essentially undefinable, yet sure and living spirit which is the
energy and the life of poetry; if they have ever tried to communicate that love,
and we may say that life, to another who is devoid of both, then again they will
understand what is meant when it is said that, with every anxiety to communi-
cate, there is a hindrance and a barrier for the Mystic which it is not possible to
overcome, which exists in the nature of his hearers, which makes his language
foreign and his thoughts inevitably arcane. ‘There is a golden branch,” say
the alchemists, “which. must be consecrated to Proserpine before any one can
enter into the Palace of Pluto.” So far as itis possible to speak, we believe
that every sincere Mystic is ready to say anything which is likely to be under-
stood, nor in so acting does he desire to attitudinize as a being set apart from
inferior creation, and possessed of a power of comprehension which lifts him
into the royalty of understanding. He may be personally of opinion that there
is only one circle of the sciences which is ultimately worth investigating; he
may have accordingly investigated it, and, as a natural consequence, may have
a special knowledge within that circle. But this does not of itself indicate the
possession of an imperial intelligence. Other men have made greater progress
in other branches of enquiry, and there are many subjects of useful research for
which Mystics, as a class, are notoriously incapable. In speaking of transcen-
dental subjects, the transcendentalist cannot too carefully avoid the suspicion
of addressing his hearers from the edge of an exalted platform pitched high
over earth and sea. His subject is sufficiently difficult without unnecessary
difficulties occasioned by the pitfalls of vanity.
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E have heard of the charity of the new life, we have heard of the
s; ‘/ Crown of Life, and in the first breath of inspiration, and in the
first influx of inystic love, we came among you, O illuminated
congregation, and laid upon the altar of your sanctuary, and upon the white
cloth of the altar, the chaplet or rosary of ISRAFEL, and the wreath of the
litanies of LucasTA. Among the leaves and the flowers thereof we would
believe that there is still lingering a gentle fragrance which is sweet in the
nostrils of some of you who do worship and minister in that most interior
sanctuary. Perchance in the scrolls of those litanies, and among the song-
tablets there are hidden chords of melody, such as linger in deep sea shells and
in withdrawn recesses of cliff-honeycombing caverns, whereof the gates open on
the windy and solitary ocean. But the stars in the eyes of Israfel, and the
jewelled glittering of Lucasta, which are the Lights of the New Age, are the
transfiguring glory of the perfect man and of the perfect woman; Israfel and
Liucasta are types of the joy to come, of that joy whereupon our hearts are set,
and in such direction are unified with all law and all providence, with the
desire of the day and the night, and of the stars in their gyration—the delight
of the ‘“day of compensation,” attained by the writer of Dsana Unveiled, in the
‘‘Manifestation of the Hermetic Swan.” Oh, not more faithfully does the dread,
grand sea follow upon the splendid pageant of the moon in her beauty, than do
our hearts, our thoughts, our dreams, for ever follow upon that vision of all
high thinking which is the end of universal development, till that which once
ranked as a mere law, discovered and expounded by science and expressed in
the imperfect langnage of the physical gnosis, is invested with a sacred aspect,
impinges upon the sphere of religion, and helps us itself to God by all that it

reveals to us of the God within ourselves!

It comes, the beautiful, the free,
The crown of all humanity.

We have heard of the religion of geology, and many other branches of
knowledge have been pressed into the service of theologies; but there is in all
truth a supreme religion of evolution, for holy, holy, holy is that law, working
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within and without us, which develops us unto the full stature of the perfect
man. It isa mode of progressive manifestation on the part of our latent possi-
bilities, our potential divinity, and on the part of that indefinable quality of
good will towards man which constitutes the favourable element of his external
environment. In the vital and essential sense of an oft-misapplied term, does
the religious principle enter into any conscious attempt to put in force that law,
whereof the ultimate end is a perfect and permanent correspondence between
God, man, and the universe.

“That is far distant, that is far removed,” but there is no true way of life,
or of blessedness, which leads in another direction. The higher certainty which
transcends the narrow limits of evidence does ever, in our higher moments,
show forth such end, and overwhelms the rational faculty by a decree of positive
intuition; at the moment we know that it is true, that it is without error, that
it is the sum of verity;

We feel the wish across the mind

Rush, like a rocket tearing up the sky,
That we should join with God;

and yet if the wish should shape the will, if the will should create a way, and
ever the divine magnet should draw the true metal of the desiring mind, far, oh,
how far even then is the grand event, though the whole mechanism of the vast
creation may be moving, with the man, to meet it. But in our present sphere
of environment there is also a desired event, and here it may be truly said, that
the perfection of humanity is the sole and only end. ‘Man,” says the Quietist,
St. Jure, “is the king and prodigy of all things visible.” He is also the
mystical Aristolochia, ‘“the splendid white flower which is red inside, like the
Stone of the Philosophers itself,” as it is affirmed in the Astrum Solis. There
is indeed no good begun which has ultimately another object. Is it the re-
searches of science? They are for the amelioration or instruction of mankind.
Is it the aspirations of religion? They are nourished for his interior exaltation.
Is it the glory of God, which theology dreams can be increased in its accidental
aspect? Then man is magnified in a process which institutes a peculiar relation
with Deity, and represents him as an instrument in the extension of divine
beatitude. Is it, once more, the poet’s vision? Then, assuredly, its object is to
beautify the life of man, to transfigure his environment, to idealize his form of
subsistence, to actualize, about him, and in him, all that is most transcendental
in the transcendent creations of sublimed intelligence. The ‘“splendour of wit
which springs a thunderbolt,” the ‘“satire which burns and purifies the world,”
the ‘‘true aim,” and the “fair purpose,” all forms which thought may take,
all principles which may energize action, all laws which may rule in expres-
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sion, exist and act with man for their end, as he is also their agent. From
whatever point on the horizon of possibility we may elect to start, we must end
in man.

In a particular and eminent way the transcendental philosophy deals with
the one, universal, and eternal subject, for ever beginning and never ending, in
its highest aspect; and in this book of philosophical transcendency we have
laboured, O Sons of the Doctrine, to focus all that has been conceived and
dreamed under the prophetic influence of the ‘“far hyaline of light” concerning
the grandeur and beauty and perfection of the supreme summit of evolution
whereon Man shall one day stand; to enquire also by what processes it may be
possible to attain that beatified subsistence. But there is the race, and there are
the individuals who compose it, and our mystic research is concerned with both,
with the race here manifested, insphered here among the fluxional pageantry
and emblazonment of the phenomenal world, yet not less with the permanent
individualities that lay aside ever and continually their vanishing personal part,
their conditioned and exterior manifestation, and are withdrawn into the
noumenal world, into the realities which subtend, into the sphere of the Heaven
of Paracelsus—the eternal ‘“quintessence.” Of them what?

Travellers, in what realm afar,
In what planet, in what star,

In what vast aerial space,
Shines the light upon their face?

To both sections of the supreme question Mysticisin can offer reverently
the philosophic breadth and fulness of a perfect answer; it offers what all can
test who will, what all can attempt who dare, what all can achieve who try.
For the work of this magic all men are natural magicians, who, at least, are
children of aspiration. So is it for the children of aspiration alone that we
indite this book, which, in abasement of ashen humility, is presented as some
attempt towards a rectilineal way unto the realization of Christ on earth, and on
the plane of the timeless towards the communication of Nirvana in Christ. We
offer it to them alone, for they only will comprehend the method, having been
illuminated with the royal light of violet which is suffused in the superior
heaven of mind. They also will understand the position which, as a Mystic, we
borrow from the aureoline inspiration of a cardinal poet of the Teutons, who

said, “Life is not a dream, but it ought to become one, and perhaps will.” Life -

also is not a romance, but it can be transfigured by the spirit of romance. Life,
finally, is not a poem, but the demiourgos of the life to come will breathe upon
the waters of existence, and they will run in song. On that day there will be a
marriage of the Bridegroom and the Bride ‘‘among the lilies and pommegranates
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of the Paradise of God.” So will the children of aspiration appreciate the
-appeal to the poet:

Bard of the future! Master-Prophet! Man

Of men, at whose strong girdle hang the keys

Of all things.
‘Who but the masters of songcraft have heard amidst the vague vastness of the
organ measures which reverberate in the auditorium of futurity, those flute-
notes, pitched high above the hearing of unawakened ears, of that new song
which is the setting of the new name that no man knoweth? But we are
Mystics, and we aim at the realization of poetry, at the concrete manifestation
of dream, at the attainment of the ideal state.

At this point, then, we may fittingly plan the groundwork and fundamentals
-of the philosophic edifice which it is our purpose to erect.

The creation of the perfect man can be accomplished solely by correspond-
ence with evolution, which is the abiding law of life.

The law of evolution may be subdivided into—

The laws in the development of physical beauty and perfection.

The laws in the development of the higher morality.

The laws in the development of intellectual aspiration, and the realization
of intellectual ideals.

The laws in the development of the spiritual principle in the direction of
the perfect rest and the perfect activity in God.

To accomplish the end of evolution in the physical order, it is necessary to
transmute environment.

To accomplish the end of evolution in the moral order, it is necessary to
transfigure conditions.

To accomplish the end of evolution in the intellectual order, it is necessary
to derive illumination from the fontal source of light.

To accomplish the end of evolution in the spiritual order, it is necessary to
know God.

The true, certain, and absolute knowledge of God is not of faith; it is not
to be distilled from the substance of things hoped for, nor to be construed out of
the evidence of things not seen; it is the manifestation of divine subsistence to
the sensations of the concealed man, or third interior being.

For the purposes of this book it will be useful to regard man as possessed
of a tetradic nature, though it should be understood that in this, as in other
classifications, the distinction is for the sake of convenience, is admittedly of a
<conventional character, and is interpreted in a fluidic sense.

There is the exterior manifestation on the plane of time and space, which
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constitutes the phenomenal humanity, and is the result of a contact between our
least or impermanent portion and the conditions of the phenomenal universe.

There is that which, in the philosophical order, is called the moral man,
which is the first interior nature, and is the result of a contact with the elemen-
tary laws of life.

There is the intellectual personality, which is the outcome of a partial
immersion in the veridic light. This is the second interior nature.

There is, finally, the spiritual being, which is the third interior, and the
Concealed Man. It is the radical seat of reality; it is that portion which is most
remote from the phenomenal, and is therefore the least realized in physical life;
but it is also the side of our being which has a contact with infinity. It is the
Supreme Monad in the microcosmic world which rules the inferior Triad, and
the Triad must be absorbed, permeated, and dissolved by that Monad to attain
the end of evolution.

This unification of man must be accomplished in each of his natures by a
parallel process of evolution, under proper natural law.



INTRODUCTION.

THE CREDENTIALS OF MYSTICAL PHILOSOPHY.

1.
THE AGNOSTIC STANDPOINT AS THE THRESHOLD OF MYSTICISM.

HOSE persons who admit that the great problems of life are insoluble,
and that every attempt to extract some intelligible answers to the
eternal questions of the sphinx, ultimately proves to be inadequate,

more especially in the case of religious systems which are based upon arbitrary
revelation, not infrequently find themselves in a position of considerable logical
difficulty. They still recognize—possibly still feel—the necessity of religion,
for “deep in the heart of all men,” says Bshme, “there is the hunger after the
AMysterium Magnum;” they are still, it may be, conscious of spiritual aspiration,
are intellectually aware that religion is inseparably bound up with morality, and
that the secularization of morals has failed. Thus, they are constrained to
accept what is false in the interest of what is good. For the practical morality
 which regulates social life, the underlying sense which is the foundation of
ethics, the aspiration which elevates existence, illuminates the world with
beauty, and can alone read any message of significance into the chaotic puzzle
of existence, have acquired their shape and direction as much as thev have
obtained their credentials from dogmatic religion in chief. In the enormous
majority of instances, it is to the influence of authoritative teaching on the
things of the spirit, and on the mysteries of that world which underlies the
sphere of the phenomenal, ’

Where day is darkness to the starry soul,

that the birth of individual endeavour towards the perfection of the unattained
must be traced.

The inseparable bond between religion and social morality was recognized
by the infidel Diderot when he educated his daughters as Catholics; but his
mind, which was thoroughly representative of the coarseness of French mate-
rialism on the eve of the Great Revolution, was probably insensible to the
higher pleadings of aspiration for the maintenance of the nobility of religious -
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beliefs. Eliphas Levi, most finished of the French Mystics, who, having com-
pleted the conquest of his passions, found his aspirations transfigured into.
emotions which themselves were passionate in their nature—Eliphas Levi,
Mystic by aspiration and desire, intellectually a complete sceptic—after ex-
ploring the most withdrawn penetralia of the occult sciences, could discover
within the whole range of Hermetics nothing which could express his aspira-
tions so fully as the ‘‘sacred and beautiful kingdom of the sky, Jesus the Man-
God, and Mary the Mother of God, Angels of Fra Angelico, Saints of the
Golden Legend, Virgins of the Paradise of Dante”; in a word, the entire scope
of the ‘““severe and incorruptible dogma which distributes the elect upon the
golden ladder of the hierarchy”; while the Zwute convenance which actuated him
in his pretentious submissions to the faith of his childhood had its source in
anxiety to avert the social chaos which would ensue upon a definite disruption
of religious beliefs.

With others of the class we have mentioned, with those, namely, who have
sufficient intellectual strength to keep faith with the truth under all issues,
though for them there is no “invention of verity,” as it was understood in the
wisdom of Geber, the ‘“‘adept of the eighth age”; who not even for a moment
can permit themselves to palter with it, whether for the life of individual emo-
tions, however precious, or for the safety of society at large, it bechances occa-
sionally that a certain forlorn consolation is derived even fromn the inscrutable
nature of the mystery which involves life and her problems. Hope, destitute
before the closed door of the Unknowable, minds which can glimpse no light
beneath “the Closed Eye of the Unknown Darkness,” hearts for whom there is
no ‘“open entrance” to the ‘“Palace of the King,” take refuge in the darkness
itself as a promise of the dawn to come, in the impassable solidity of the barrier,
and, with the chief martyr of alchemy, permit “their hearts to fill with joy for
the good of all Israel”; and though

On the tideless seas in the middle hour

Of the savage and measureless night,
they are now driven hardly, yet upon the further side of the great water they
“look to see the good things of the Lord in the Land of the Living.”

Now, this consolation, forlorn as it is, has a firm philosophical basis. It
illuminates the agnostic philosophy with a gleam of light and hope. It is, in
fact, a key of knowledge which opens the door of that philosophy, and behind
the last conclusions of material science, we receive the first message of Trans-
cendental Religion. Were it otherwise, the prospect before us would be dark
indeed! Were it otherwise, the wisdom of this world would indeed be ‘full of
sad experience”! And such in the ultimate has it ever been to those who
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possess not this key, which to the Radix Philosoplworum ct Mundi is as a Lampas
Vite et Alortss, even that lamp which was trimmed at Zugdunum Batavorum by
an alchemist-scrutator of Nature at the end of the seventeenth century. Let us
regard it for a moment in this aspect. Surrounded by an insoluble mystery,
and being a mystery also to ourselves; unable to say whence we come or whither
we are going; ignorant of the purpose for which we are placed here; ignorant
whether we are working out that purpose or frustrating it; ignorant, moreover,
whether our present environment does indeed serve any purpose—dark, dark,
dark upon the one circle of science with which it is really worth while to be
acquainted—is it any wonder that a sensual philosophy arises, and cries out to
us: ‘“Take no thought for the morrow, whether you die or live—live only in
to-day! No one can count upon to-morrow!” And the sensual philosophy is
heard, for it speaks to us with an appealing melody; consciously or not, the
larger part of all the world conformns its life to the text, lives as it can and may,
dies as it does and must:
Scornful, and strange, and sorrowful, and full
Of bitter knowledge.

And, by the God of our life, we take it that with that great band of black night
encircling our one little space of pale daylight, it would seem well if we could
narrow our natures down to the breadth of our sunbeam, taking delight as we
are able while we pass along that one mellow shaft which shoots straight from
the unknown whence to the unknown whither! Most of us, after our own
fashion, and at one or other tiine, have made the experiment, but we have been
tricked without mercy in consequence; because in material life, as such, there is
insufficient to repay the liver. The story seems too old for repeating, and we
can say nothing new about it, but it is here, it is in our midst, it is true, it is
our daily experience, it is the sum of all experience, it is the quintessence of all
philosophy, and it does not need books to elaborate it. Life, except as a pre-
paration for something higher, deeper, broader, beyond it, is ultimately worth-
less to its possessor. ‘‘If thou hast not the secret of the Stone,” says the Golden
Violet, ‘‘the Mercury shall be only thy poison.” And again, ‘“‘the Matter of
the Wise is worthless and less than nothing for him who is ignorant of the
regimen of the Quintessence.” It is a small stream, passing down through
sand and through rock. Does it make for the great open ocean—deep, urgent,
flashing, with an infinite capacity of strength and life? Why then, good! If
not, if it be to stagnate in inorass or in marsh, or if it be ultimately lost in a
cesspool, then better the wand of Nature had never struck that rock which was -
its source, high up in the Land of the Morning. Vanitas, inquam, vanitatis
ubique reperta est, et omnia miscria ¢t vanitas, says the Rosicrucian adept and
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apologist. It is true, it is without error, and it is the sum of all verity.
Sensuality at the moment cannot feel it, joy denies it, youth comprehends it
not, love defies it, strength is ready to do battle with it; it has a thousand
enemies, and no friends, for it is detested by those who profess it; but the doc-
trine of vanity is true, and it survives everything. We may erase it from our
dictionaries, and purge it from our thoughts; we may leave no space in our life
for ennur; we may open no door to satiety; but it is written ultimately in the
last testament of us all. We do not know anything in life which, for itself, is
worth achievement; for if we seek knowledge, as an agnostic, it is only that we
prefer the quintessence of bitterness to the gross flavour of the coarser cup. It
is certain that the wealth of all the world would be over-valued at ten years of
the struggle to purchase it. There is fame truly—‘“the splendid spectrum of
immortal fame”—which is counted as a lesser degree of vanity; but whether
sought at the cannon’s mouth, or at the pen’s point, sooner or later ‘“the bubble
reputation bursts,” the kaleidoscope takes another turn, and our brilliant pageant
is forgotten. Art and charity remain, but art, God knows, is not happiness,
and the greatest art master of all the modern world has told us that it is only
a refuge. Charity is another refuge—it is a method of escape from ourselves,
for if we speak as an agnostic, we would say that the highest form of charity is
to teach men how they may die easily and quickly, and not to prolong misery
by its amelioration. If anyone should discourse to us of duty, we would
answer, as an agnostic, with Lucretius: What is Duty? and should receive in
return the reply which was given to that later question: What is Truth? For
there is the region of law as there is that of fact, but outside these spheres we
know nothing of truth and duty, nor is there a living voice than can tell us,
until we are acquainted with the Daughter of the Voice—Bath K], the mystic
—who speaks only to the Sons of the Doctrine. “I testify unto vou,” savs
Pythagoras, or the adept who assumnes his name, ‘“that there is a voice in the
silence which comes posfguam mundr clamores, and is heard by the true chemist;
it instructs him in the desire of the wise.”

Concerning the value of life, this is how it strikes an agnostic. Now, is
there anywhere an error in the judgment which makes void the entire calcula-
tion? Yes, it is the old error which has placed a positive construction on an
essentially negative position. There is a way of escape, and, at the same time,
there is but one way, and it goes only in one direction, because there is but one
method of interpretation which can read value and interest into life. And that
is the construction of eternity. There is only one sun which can shine through
the midnight of mystery. ‘I have beheld the sun at midnight and I follow the
Path of Sol. The radiance of his light is on my face, and mine is the way of
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truth,” says Artemis in the parable of Maier. Let us take the problem at first
from its lowest standpoint. Agnosticism defines strictly the limit of our science,
and suppose for a moment that it is indeed right when it affirms that there is no
possible avenue to knowledge, no penetrable point, beyond that limit. Well,
even then, where there is no room for knowledge, there mnay, as we have seen,
be at least a space for hope; nor is it an unreasonable hope, though it is one
that no science can encourage, because there is no science that can throw light.
But the doctrine which defines for us the limit of our knowledge can deal oxly
with the instruments of knowledge with which it is itself equipped. What if
there be another instrument besides the five senses and the thinking brain?
What if there be
A higher faculty than reason?
. . Of brightest revelative power,

As the snow-headed mountain riseth o’er

The lightning and applies itself to heaven;

A faculty which meaning gives to time;

Sanctity to man’s kingliest blood. .

That is the contention of the Mystics, and it is with the extension and develop-
ment of such a faculty that their science deals. For the moment, however, we
may be contented with the lower ground of reasoning.

The hopes and aspirations which are concerned with the survival of the
soul after that separation of the gross from the subtle—wherein, says Rulandus,
is contained the whole art of alchemy—which has been falsely described as the
greatest of all changes, but which may have been paralleled many times before
in the history of individual evolution, and if so, on any analogical theory of
psychology, will be repeated many times after in the progress from state to state
through the golden chain of existence; the desire of a world which can surround
its inhabitants with an environment corresponding to the dreams and concep-
tions of our highest and clearest moments; the hunger and thirst after justice
which do not have their fill here, through the imperfections of the human
vessel, and the consequent yearning for that far country which is illuminated
by the Sun of Righteousness—these and all other aspirations towards ‘“the
unseen, unknown,” towards

The great world of light that lies
Behind all human destinies,
towards the life which is beyond life, the goal of perfection, the mountain of the
Lord, are aspirations which may be legitimately cherished in complete inde-
pendence of every creed, and of any determinate revelation. Dream, aspiration,
and desire are the monopoly of no theology and of no formal religion; they are
3
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the leaping outward of what is best in man at his own best towards the possi-
bilities which are outside experience; for us they are evidence and index of the
splendour and scope of the possible which ever is developing into the actual,
and the expectation of their fulfilment is grounded on facts in our ignorance
which have been strangely misread by philosophers, who insist on the strict
limitation of our entire range of knowledge to the region of phenomena alone,
and while positive in proclaiming their materialism, forbid us to hope that we
shall ever become acquainted with the ultimate nature of the material world.
In admitting the truth of these statements, so far as the ordinary methods of per-
ception are concerned, but admitting also that there is another method leading up
to the AMagnesia Catholica, and the divine visions of Khunrath, it is astonishing
indeed that their inevitable outcome should be so completely overlooked. If
the ultimate nature of matter be to us a sealed book, if no particle of evidence
be forthcoming to establish so much as a correspondence by analogy between
that substance which underlies, and this flux of appearances, where is the value
of our great scientific disputes on the connection between matter and mind?
Surely the materialism which would identify them is as barren a squabble of
the schools as the theology which is bent upon establishing an eternal division
between them. The terms of a settlement are totally outside our capacities. If
we are in ignorance of the nature of mind, and if matter in its ultimate be un-
known to us, how immeasurable then is the folly which denies the existence of
mind apart from organic structure—separated from that which is material—
affirming that it is impossible for something in its nature unknown to exist
independently of another thing also in its nature unknown! How commiserable
is the shallowness in radical thinking which has assumed to itself the name of
materialist to indicate the possession of a positive and comprehensive gnosis,
undisturbed by dreams and imaginings, when the supposition of positive know-
ledge on a subject so completely unsearchable is the wildest license of dreaming,
and among the most fond of all possible imaginings!

It is evident that the philosophy which denies us an absolute science has
1pso _facfo annihilated its claim to affirming or denying anything in the region of
the fundamental; and, having regard to the mystery which surrounds us, it is
in no respect more improbable that our aspiration after Goethe’s ‘serene and
solemn Spirit Land,” after the “rich world unseen,” the “Mystic Harmony” of
Lagneus, where the according wisdom of the Hermetic Philosophers is like the
melody of “a choir invisible,” and after “the curtain'd realm of spirits,” have a
foundation of truth and an avenue through death to realization, than is the
counterview. Everywhere encompassed by a hopeless and insoluble problem,
nothing can be rejected as impossible, nor can anything be accepted as of pre-
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ponderance in the scale of probability. Here is the legitimate agnosticism, un-
adulterated by the positive element, and completely dissimilar from the scientific
licence of fraudulent dogma which masquerades in that philosophical name.

If in the face of this utter discouragement, this stony indifference which is
imprinted on the lineaments of the sphinx, it is possible for hopes and aspira-
tions to survive at all, then to those with which we are concerned the tolerance
of an extra-human impartiality is extended in rigid silence. Itis evidence of
their strength that under such circumstances they can and do survive, and it is
curious to note how, from the conflicting significance of the contradictory
message of life, they derive a certain nourishment. The beauty of existence,
the loveliness of imperfect humanity, the advanced degree of moral grandeur
which exists in the midst of so much unfavourable environment, the good that
is found in all, the extraordinary evolution of misfortune into joy, the fruit unto
beneficence which is produced by the greatest calamities, occasionally in entire
independence of the disposition of the sufferer, the possible perfectibility of all
men, are indications of a discernible movement in the direction of ‘“some far-off,
divine event, towards which the whole creation moves”—a progress as slow as
the motion of our planetary system through the space of stars, but still certain,
still faintly traceable—

On to the bound of the waste,

On to the City of God—
the Paradisus Aurcolus Hermeticus, bright as the City of Hud, which Figulus,
the blessed Master, beheld from afar, and was content.

The quality of undefined faith which a sense of this progress begets in the
mind is perhaps at best but the ‘“thin optimism” which ministered to the
spiritual necessities of Emerson, but it is peaceful and permanent, and the
world is transfigured under its influence by a slow and equable process. The
insoluble problems are informed by the gentle lustre of hopes devoid of ex-
travagance and aspirations exempted from the many errors of enthusiasm.
Consciously or otherwise, the agnostic passes towards the Mystic, not by accre-
tions to his philosophy, but because, under the guidance of that philosophy, he
is emancipated from the bondage of words. Unobsessed by the nightnare of
materialism, he does not see matter everywhere; uninvolved by the dreams of
the spiritualist, he does not see spirit everywhere; but behind the veil of
appearances he intellectually recognizes the Grand Reality—the Sapientia Der
of Mercurius—which is the source of appearances; he is aware that there is the
same foundation, the same universal truth at the bottom of all manifestations,
and, in this sense, like the fairy-gifted poet of ‘Phantastes,” he ‘“beholds the
same thing everywhere.” Now, that there is but one substance infinitely
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differentiated in the universe is a principle which is the heart of Buddhism,
philosophically considered, of Spinozisin, of the system of Berkeley, and of pure
Mysticisin.

Then, seeing that within the whole range of the phenomenal universe,
there is nothing which seems to have struck its roots more deeply into the
underlying reality than the manifestation which is the conscious mind, it is but
one step forward to seek the reality within, and another fundamental principle
of Mysticisin is at once developed. It is then, so to speak, that the one thing
permanent looks forth from the eyes of man upon the universe of illusions, and
the appearances with which he is surrounded group themselves gradually into
symbols which become truly ‘‘shows that show,” parables to interpret, the
language of the Mystic writ large upon the entire Cosmos. In the mantle of
this poetic influence, under the magic of this roseate idealism, which dissolves
all things in weird dream light, the thinker at this point-occasionally drifts into
avowed Mysticism. In some instances he becomes absorbed in the interior life,
like Saint-Martin, the philosophe inconnu, Saint-Martin, gus sc cacha toute sa vie,
and then indeed he has entered upon the way of life and benediction, the sem:itz
rectitudinis de .Alchemia. In others, he is drawn to the external, and begins

- among the phenomena of modern psychology the long search for the soul, which
he pursues amidst sorrow, toil, and disappointment, ultimating commonly in
the dissatisfaction of a negative conclusion. Of course, it is only in rare in-
stances that a solid conviction is attained. The agnostic, even when modified
by Mysticism, frequently remains to the end a ‘“thin” optimist, condemned to
reservation of judgment upon every vital question, and conscious to keenness of
the utter incapacity of any negative philosophy to provide vertebrze for morality
on the collapse of dogmatic beliefs. Thin optimism is not a gospel, undefined
aspirations and indetermminate hopes are insufficient to humanity at large; if he
decline to identify himself with doctrines in which he has ceased to believe, he
at least will lift no hand against them, having nothing to offer in their place,
and being sadly aware that they are less inadequate than his own vague
uncertainties.

This is no mere fancy sketch. It epitomizes the history of a section of
radical thinkers who have, metaphorically speaking, discovered the universal
dissolvent, the Hermetic ‘“Liquor of Alkahest,” which reduces to philosophic
water its own vessel as well as all other substances, and leaves nothing solid
in its neighbourhood. Their history is to some extent coincident with the
history of all who have come to recogmize that old world answers are no
longer adequate to questions which in modern times have assumed a new
aspect.
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Now, the radical agnosticism, to which reference has been made above,
is a philosophical principle which within its own lines is impregnable, and as
it is a principle, moreover, which lends itself readily to Mysticism, we regard
it as a preface or prolegomena to all transcendental metaphysics. And seeing
that, in some or other form, the personal element is rarely absent from any
earnest work, we need make no apology whatever when we explicitly desire
to be included among the number of those persons whose original religious
impressions have been profoundly modified by the action of this philosophy;
but the aspirations which are compatible therewith have led to the extension
of our researches into the fields of experimental psychology; so have we come
to discover in mystic doctrine a certain arcane door which opens into the dim
highways of the interior life; and have penetrated a sufficient distance to
perceive that there is a world within us wherein those aspirations may be
realized. When the mystery of the universe is contemplated through the
mesmeric medium of a moonlit night upon the sea; when the imagination is
dilated under the spiritual influence of Nature, and the mind’s mood is unified
with the world’s mood, it is then by a natural transition that the Mystery is
transfigured into Mysticism, and the aspiration of the soul towards that beauti-
ful reality which is behind this sheeny veil of shining sea and star-sprent
heaven above; the light which is behind this tawny light “of the orb’d moon
aureoline” is the aspiration of the veritable Mystic towards the ‘‘sovereign
balsam,” the ‘“saphiric medicine,” and the Grand Totality. Thanks be to God
for those moments of inspiration and of unclouded insight! Thanks be to God
for those brief electric contacts with the inmost heart and centre of real being!
He who has never known them has never truly lived. Who counts their reve-
lations as delusion is devoid of all faculty for truth!

Now, pure Mysticism, understood in its proper sense, is unencumbered by
arbitrary dogina; it aims at the union of that which is highest in man with that
which is supreme in the universe, and its methods are strictly experimental. But
it claims to be in possession of an instrument of transcendental cognition which
is unknown to modern science. The nature of this instrument will be deli-
neated in its proper place. Here it is only needful to notice the logical elabora-
tion of the possibility in so far as it affects the agnostic philosophy, and this
chapter may not unfittingly conclude with a tabulated resumption of our mystic
claim in its connection with the teachings of a fashionable and accredited
philosophy, which regards itself as radical in charycter.

(@) Agnostic doctrine admits that there is a reality which subtends all
appearances—in other words, that the universe is a phenomenal manifestation,
which covers a concealed noumen.
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(4) But man also is an appearance, a manifestation, and a part of the phe-
nomenal world. He, like all other phenomena, must have, therefore, a reality
which subtends, and behind the outward man there must also be a hidden
noumen.

(¢) It is unnecessary here to affirm that there are many nowmens, or that
there is one noumen, but if there be any path by which man can enter into the
noumenal world “that is best which lies the nearest,” and the nearest side of
approach must be the one which subtends himself. Within ourselves, there-
fore, is the way of truth.

(@) There is another doctrine, more ancient and deep-seeing than agnosti-
cism, which almost since time began has bidden us seek the truth within.

(¢) This is not an unreasonable doctrine, and, if names be anything, it
possesses a philosophic name, it is the Doctrine of the Interior Life, or of the
Life Within.

(/) It is said that in adopting the precepts of this doctrine it is possible to
extend our knowledge beyond the limits of the phenomenal world, by bringing
into exercise another instrument of knowledge.

(g) This instrument is placed in the noumenal part of our being.

(%) All knowledge is acquired hardly, and this which is the most recondite
form of all knowledge is acquired more hardly than any other, but it can be
attained. Here we shall do well to remember the words of Thomas Norton, the
English “perfect-master,” who affirms with melancholy precision,

That of a million hardly three
Were e’er ordained for Alchemy.

(¢) It is fundamentally possible to all, but it is practically open to few
because of the invalidating character of most human environment in respect of
the search for it.

(#) There is no positive penalty attached to its neglect, but there is the
indirect penalty of privation from a grand possible good.

(/) There is no essential danger in the quest, because ‘‘we exalt our souls
in seeking,” but there are possible dangers which accompany experiments in
unknown regions, and these are of sufficient magnitude to justify the custodians
of this knowledge from publishing the actual methods of the experiment—the
noumenal praxis, which is Meurdrack’s ““Light of Chemistry,” the “process of
the stone,” and the practica operis magni.

(m) At the same time, no effort would appear to have been spared to direct
attention to the nature of the experiment, and the results which are obtained
when it is conducted to a successful issue.
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() From the inherent nature of the agnostic doctrine, it is @ przo77 reason-
able to regard the mystic doctrine as a possible source of light.

() The mystic doctrine is supported by facts in the phenomenal world
which are unexplained by the theorems of physical science, as well as by the
universal faith and the universal aspiration of humanity.

(p) It is at least an intellectual refuge, and as such is worthy to be com-
pared with the art of Goethe—*‘ Art still has truth; take refuge there!”



II.
MysTICcISM AS A NEW Basis OF DEMONSTRATIVE FAITH.

“ HERE is a sublime sorrow of the ages as of the lone ocean.” These

I are the words of a Mystic, and the sorrow to which reference is made

can be none other than the desolation of the everlasting soul, grieving

after its unfulfilled aspirations, after its unachieved prospects, after hopes which
have not been realized, and after the truth which it has failed to attain.

For what
Can spirit, dissevered from the great one, God,
Feel but a grievous longing to rejoin
Its infinite, its author, and its end?

But there is also a divine joy of the ages, which is like the jubilation of
that primeval morning, “the bridal of the earth and sky,” when the morning
stars sang together, and all the Sons of God uttered a joyful shout. This joy
is the beatification of the everlasting soul, beatified in achieved aspiration, in
fulfilled ends, in the crowning glory of attained truth. There is no aspiration,
there is no ambition, there is no purpose to compare with the search after truth.
It is the ‘“wise man’s crown,” the way of the ‘‘temple of wisdom,” and the
“glory of the Rosy Cross.” To some natures the necessity for truth is as
imperative as the necessity for love. In some natures the passion for truth is
more strong than any physical passion. Whatsoever the direction it may take,
whatsoever the end in view, we may be sure that the search is noble because the
truth is always good. ‘A familiar acquaintance with the different branches of
knowledge has taught me,” says the alchemist, Edward Kelly, ‘“this one thing,
that nothing is more ancient, excellent, or more desirable than truth, and
whoever neglects it must pass his whole life in the shade.” There are times
and there are seasons which are more appropriate than others for the communi-
cation of certain truths, and knowledge out of season may be dangerous, but the
truth is always good. There is not a branch of enquiry which can be legiti-
mately included in the search after truth, that, when properly regarded, is not a
holy thing. There is a sanctity of learning which is the splendour of the beauty
of truth, and even the methods and processes of science by which we discover
and learn, have that sacredness of sentiment which attaches to the vestments
of a saint.
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The pursuit of knowledge is, of course, undertaken with every variety of
intention, and for ends innumerable. It is undertaken for gold and for glory,
but it is never more illustriously prosecuted than when it is followed for its own
sake. Next to the corporal and spiritual works of mercy, and equal perhaps
with these because it partakes of the nature of them both, a single-minded and
unselfish research into any unknown region is perhaps the noblest undertaking
which is possible to intellectual man. It is the ‘““grand key” of Artephius,
the clef majeure de sapience ef de la science des secrets de la Nature.

And yet within the limits of the phenomenal, which are the limits of all
ordinary knowledge, and of all physical science, there is something unsatisfying
in the pursuit. Could we purchase the world and all its treasures, the Mystics
assure us, that, without God, the heart of man would still go hungering and
unsatisfied. In like manner, the intellect may become saturated with know-
ledge, and yet find no rest from its craving, because all its investigations of
phenomena have not brought it into contact with the absolute Truth and
Reality, which underlie appearances; and as long as it falls short of the absolute,
even when it denies the absolute, the truth-seeking intellect can find no peace.
Moreover, there is a transitory nature about all earthly knowledge, and in the
exaggerations of ascetic theology it has frequently been regarded as vanity
precisely on this account. Whatsoever we learn in time, we, of course, hope is
so much experience and so much inheritance for eternity, but from the philoso-
phical standpoint, this pleasing conception may not be of higher value than the
sentimental belief in the future reunion of friends who have been separated by
life and death.

But there is one subject, or rather there is a class of subjects, which tran-
scends the phenomenal world, which transcends the things of time, and, when
judged from the highest standpoint, seems alone .worth investigating. The
subjects to which we refer are the supernal questions connected with God and
the Soul. And so the seeker after truth, if he be worthy of his high calling,
and a lawful child of aspiration, turns almost instinctively from the transitory
to that apud quem non est transmutatio nec vicissitudinis obumbratio—wherein there
is no change or shadow of vicissitude—to the positive and the imperishable.

Now, as it is so ordained, the most important of all knowledge, as already
hinted, is that precisely which is most difficult to reach. We are told that the
seeker after God must believe that God is, and that He recompenses those who
search Himn out. At the same time, it is certain that to many persons who at
the present day have undertaken this quest after the Absolute, there has been
no way opened up. The Liber Bencdictus remains a Liber Mutus, and a shell
of adamant encloses the ‘“sophic nucleus.” The paths of faith are many, but
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the way of kunowledge is one, and there is no open entrance to the closed
Palace of the King.

Is there any need that we should speak more plainly? When the intellect
turns from the phenomenal, and endeavours to know God and the Soul, it casts
about it for an avenue of knowledge, and in most cases casts about it in vain.
There are churches, creeds, and bibles; if anyone be prepared to believe, there
are doctrines, and dogmas, and articles, which are ready to shape his faith, and
he may take his choice among every variety of teaching. But if anyone desire
to Anow, there is no church or creed that can help him, and, other resources
failing, he is brought to a peremptory standstill at the threshold of his grand
design. The fatal distinction between faith and knowledge paralyzes action;
the materials for search are wanting; the edifice of aspiration collapses; the
phenomenal has ceased to satisfy; to the reality there is no approach. The
result in most cases is a blank agnosticism, which frequently becomes aggres-
sive. In a few this same agnosticism is leavened, as we have seen, by a faint
element of optimistic hope, which finds a certain forlorn consolation in the
utter darkness and irretrievable uncertainty, because there is no test of the
limits of possibility in the midst of our infinite ignorance. In others, less
- intellectually robust, the desire after positive truth, combining with an arrested
activity which cannot even begin to seek it, begets a certain embittered mor-
bidity concerning this “little brood” of earth, which is so impossibly ambitious
of the sky. And others, yet again, become engaged in diseased self-analysis;
they attribute their personal failure not so much to the desperation of the design
as to their private unworthiness, and lament that their life and its level has
fallen short of the elevation of their purpose, as if the highest table-land of
human existence could approach the Himalayas of aspiration.

There are many earnest persons who believe themselves to have attained
the consolation of positive truth in the inessage of modern spiritualism. In
that revelation they believe the age of faith has been transfigured into the age
of knowledge, and indeed it would be difficult to esteem at too high a rate
the extent to which it has enlightened this century. It has proved to us that,
outside of the visible world, there are other intellectual orders, and that the
dead of earth are there. But, of necessity, it has its limitations. Like physical
science it deals, for the most part, with the phenomenal alone; and though by the
mediation of phenomena we may have evidence of the worlds beyond, we must
transcend the phenomenal and the physical if we would really know those worlds.

The methods of this transcension are offered us by one science alone—and
that is the science of the Mystics. It has come to heal our intellectual diseases,
to open our spiritual eyes, to illuminate our interior darkness, like the para-
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bolic “morning” of alchemy. It cries to the aspiration which has not escaped
defilement, but has still been sincere and true: ‘“Though ye have lien among
the pots, yet shall ye be as the wings of a dove that is covered with silver
wings, and her feathers like gold.” And for him who, without finding rest or
truth, has discovered that the search after the Absolute is, in the words of Eli-
phas Levi, ‘“the death of the joys of earth, and of the pleasures of sensual life,”
and has suffered intellectually without much of moral lapse, for him it has also
a message: ‘‘Oh, thou afflicted, tossed with tempest and not comforted, behold
I will lay thy stones with fair colours, and lay thy foundations with sapphires,
and I will. make thy windows of agates, and thy gates of carbuncles, and all
thy borders of precious stones.” It is old and it is new—this Voice. There
were prophets before John the Baptist, and the Spirit of Christ was present in
the holy men of old before ever Christ ‘came in flesh. So also there was
spiritualism ages before the other world first knocked for admission at the
doors of Rochester, and, in the same manner, mystic thought and action almost
antedate history. The philosophy of the Mystics may or may not acquaint us
with a solution of all problems, but it can provide us with such a measure of
positive knowledge as will constitute a demonstrative faith, which is a faith
that is founded on warrantable inference derived from certain fact, from fact
that can always be verified, that does not belong to an irrecoverable past, does
not depend upon the authenticity of ancient documents, is not of the historical
order, and does not in itself require the gift of faith.

It is a matter of interior, intimate, and indubitable personal experience,
which, if not within the reach of all, is, at least, possible to all who are intel-
lectually in need thereof.

Mysticism, we may therefore affirm, is the one avenue of knowledge con-
cerning the absolute of being; and in this claiin there is nothing narrow,
intolerant, or exclusive, from the simple fact that there are no other claimants.
It is open to anyone to reject it on the ground that we cannot know; it is open
to anyone to be indifferent about positive truth; but if that truth exist, and
there be a known way of its attainment, then Mysticism is that way. It is the
“metaphysical foundation” of the ‘“hidden chemistry”; it is that art both
ancient and infinite, to which those who would conceal it have ‘“pinned the
narrow name of chemia;” it is Nature's explication concerning the ‘“‘sephirotic
heaven” of Steebe, and Sidrach’s “chief fountain of science.” If indeed there
be a Hortulus Hermeticus, may that marvellous virgin of Stolcius, that ‘“lady
the wonder of her kind,” who ‘“from morn to even” ministers in the parabolic
garden, lead us with her white hands to the concealed flower, and instruct us in
the ‘‘Romance of the Rose.”



III.
MysTICISM A PRACTICAL SCIENCE.

E have seen that the search after positive truth can be pursued
s ; s / only in one direction. There is one only system, a sole philo-
sophy, one single science which has ever claimed to possess or
dispense it. That system, that philosophy, that science is Mysticism, which
professes to endow its disciples with a method of direct intercourse with the
spirit of God. It is no longer a question of astral bodies and of astral shells, of
earth-bound spirits, or of unprogressed disembodied humanities. It is not even
a question of the souls of just imen made perfect, nor yet of creating corres-
pondence with those exalted hierarchies of existence whose altitude of interior
development transcends whatsoever can be imagined of the apex of human
evolution. It is a question of the union of man’s individual consciousness, of
his immortal part, of his inalienable interior self-possession, in the universal
consciousness of God.

To be qualified for a Mystic a man is not called on to make any sacrifice
of his reason; he must exercise it to the fullest extent, must apply it to his
‘personal improvement, and his progressive development. He is not required to
profess any definite creed; the Mystic is concerned with the attainment of
knowledge, not with the enunciation of dogma. But it is undeniably required
of the candidate that he should be possessed of spiritual aspirations, and, above
all, of that aspiration after immortality, which is a testimony of the interior man
contributed to the truth of immortality, and is confirmed by a testimony without
in the external facts of spiritual communion. Whosoever is acquainted with
these facts has a certain and substantial knowledge on which to base his faith,
and thus the mysteries which surround him are transfigured. Even in this life
he may reasonably anticipate in the future a solution of many problems to
which as yet we have found no key.

“There is not a people,” says the grandest of the French mystics, Louis
Claude de St. Martin, “‘and I may say there is not a man in possession of his
true self, for whom the temporal universe is not a graat allegory or parable
which must give place to a grand morality.” And the spiritual mind which
has been illuminated even by purely external transcendental experience, and by
such phenomenal testimony as can be obtained from the world of the departed,
will incline to the dictum of the Mystic. Now, as the doctrine enunciated by
St. Martin is a fundamental principle of that fundamental philosophy which is

common to all the Mystics, its acceptance is the first step towards becoming a
Mystic.
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So far as our enquiry has proceeded it has endeavoured to establish certain
chief points. There is first of all the reality and imminence of consciousness,
an immediate testimony to ourselves which transcends all need of proof. There
is next the phenomenal nature of all normal knowledge, as admitted by every
thinker. There is thirdly the existence of an unseen world, with which many
persons now living have been made acquainted by manifestations, also phe-
nomenal, that are directly to be referred to that world. There is lastly the
existence of an absolute reality behind all appearances. This is the c@lum
philosophorum which is attained by the ‘‘anatomy of Mercury.” The position
of Mysticism in reference to all these points can be very clearly defined. It
takes hold of the absolute actuality of the human EGoO, on the one hand, and of
the ETERNAL SUBSISTENT, on the other, and it seeks to join these two, setting
aside, on the one hand, the phenomenal portion of psychology as unnecessary to
its design, and ignoring altogether, in this connection, the existence of the normal
world of appearances, on the principle that phantasmal existences can offer no
real barrier to the correspondence of absolute realities which desire to unite.
As to the methods of the Mystics, it is well known that they are in the main of
an interior character. They consist in cutting off correspondence with inferior
things, and in creating a new correspondence with things above.

We have it on the testimony of the Mystics that these processes can take
place in this life, that it is not necessary for the soul to leave the body in order
to see God, because the body when modified by Mysticism offers no insuperable
obstacle. Finally, they tell us that the body can be visibly transfigured by the
ecstasy of the interior experience. The historical evidence for these matters is.
to be found in the lives of the Mystics—among others, of Bonaventura, Tauler,
Eckart, Bohme, St. Martin, and St. Theresa. The interior evidence must be
sought by those who desire it.

It must be evident that Mysticism—if it can substantiate its claims—is a.
practical science. Its experiments are conducted upon the one subject about
which we Anow anything—namely, our interior, conscious selves. It is not
certainly a science for the crowd; it is in its highest aspect for the é/:# of
humanity alone. At the same time, it has a message for the whole world,
and a process for the gradual regeneration of the whole world, it has good
tidings of great joy which it can publish to entire humanity, though it is a
secret science. It is this message and these tidings which—in all humility—
we shall endeavour to make plain in this little book on the coming spiritual
reconstruction. May it prove to be adifus facilis ad Hermelis artem, and the
tomb of intellectual poverty!



IV.
THE REVIVAL OF MYSTICISM.

philosophy, and after all tHat we have now said, it may seem almost

unnecessary to justify the revival of Mysticism. Yet it is well to keep
defined in our mind not precisely the reasons for the faith that is in us, because
fundamentally the transcendental philosophy is not of faith, but the practical
purposes which inhere in the course we are taking when we advocate that
revival. It is possible to summarize such an explanatory apologia in a very few
words indeed. Mysticism constitutes, in the first place, a method which is
superior to spiritualism for the attainment of phenomenal knowledge concerning
the occult forces of Nature, and the invisible hierarchies of being, but these
classes of investigation can be fitly abandoned to those who may deem it
" worth their while to pursue them. It includes, in the second place, an interior
process for the attainment of positive knowledge concerning the realities which
underlie phenomena. And it offers, finally, a key to the future progress of
humanity, and a practical modus operand: for the evolution of the perfect man.
These statements may be reduced within even narrower limits, and we may
say: Mysticism comprises a physical demonstration concerning the unseen
which is around us, whence it is the true alchemical znfroitus in veram atque
tnauditam physicam, and an interior illumination concerning the unseen which
is within, together with a way to God, who is the end of all human develop-
ment. It embodies also a system of education towards the perfect life, both
physical and spiritual.

These, it is submitted, are sufficient reasons for the dissemination of its
doctrines and principles. But we may advance beyond this initial standpoint,
and we may affirm that a way to God, and a way to the perfect life are the
essential elements required in that new religion towards which all the higher
forces in humanity seem to be instinctively moving—in that new religion which
shall realize the best aspirations, and constitute a transfigured synthesis of
all previous creeds. Now, as existing religious systems are incommensurate
to existing necessities; as faith is less than knowledge, and is therefore an
inferior ground of conviction; as the Mystics offer knowledge; as knowledge
is required by the age; as the development of humanity has not been perfectly

IN a work which is mainly addressed to the disciples of transcendental
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accomplished by systems based on faith; as Mysticism is in harmony with the
conclusions of modern science, and with the theorems of modem philosophy, in
harmony with the best aspirations embodied in all religions, and is itself com-
mitted to no arbitrary doctrines—it is incumbent on those who receive it to
spread the knowledge which they possess, to endeavour by personal experience
to increase that knowledge, and undertake, so far as in them lies, to begin the
education of humanity in the perfection promised by the Mystics—in the
doctrine of “elective physics” and the science of spiritual election.



V.
TRANSCENDENTAL SCIENCE AND TRANSCENDENTAL RELIGION.

WHILE the broad tendency of accredited philosophical opinion at the

present time is directed towards the negation of intelligence out-

side the physical Cosmos, and would reject the conception of an
immortal principle subsistent in human nature, the psychological facts of the
day, imperfectly investigated as they are, seem to indicate in no uncertain
manner that the age of spiritual speculation is passing, in the normal course of
evolution, into an age of experimental knowledge concerning the things of the
soul and the realities of the life beyond. The psychological experiments in
question include the higher phenomena of mesmerism, hypnotism, clairvoyance,
and that communication with disembodied intelligences which has been more or
less certainly established by the agency of the spiritual circle. A portion of
these phenomena are being to some extent seriously considered by the official
representatives of physical science. Concerning all it may be affirmed that the
overwhelming majority of persons who have sufficiently investigated the subjects
have become convinced of their truth and reality. At the same time, there are
distinct limitations to the knowledge which can be obtained from these depart-
ments of phenomenal psychology—Ilimitations, in fact, which are well known to
all advanced investigators. Under these circumstance, it is permissible to look
in other quarters for an increased light, and with the desired illumination it is
believed that the old Mystics were familiarized by other methods than those
which are included under the term phenomenal psychology. From the stand-
point of their philosophy, it is possible in this life and in this body to discern
and know God in a spiritual but actually realizable manner, to partake of ‘“the
blessed manna of the philosophers,” and to enter into a transcendental com-
munion with the hierarchies of superior subsistence.

The methods and processes to which reference has just been made are
practically identical in all ages and nations. At certain periods, and among
certain peoples, the investigation of psychic possibilities has been pursued
further, and more spiritual knowledge has been attained and accumulated. An
extreme interest has been manifested within recent years in much that pertains
to Oriental mystic thought, and there are many who imagine that ex oriente lux
is the sole maxim by which a student of esoteric science should direct his
researches. But it needs only a moderate acquaintance with esoteric Christian
literature to be assured that there is a pure well of living water of divine truth,
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far more easily attainable in the writings of the Western Mystics. The revival
of psychical research has, however, permitted this mine of wealth to remain
practically untouched, though it is true that occasional papers on the Occidental
doctrines of the life which is within life are scattered through the spiritual
journals, that in France there is at least one periodical nominally devoted to
Christian Theosophy, and that both here and in America there are many
secluded students who seem to have attained to spiritual reconstruction, and to
have beheld, in the words of Philalethes, Diana Unveiled.

It should be clear from the statements that have been already made that
the subject of transcendentalism admits of a broad separation into two main
sections, the phenomenal and the noumenal, the exterior and the interior, the
objective and subjective; these two sections may be conveniently denominated
Transcendental Science and Transcendental Religion. The first division, the
domain of experiments, phenomena, manifestations, includes all that we under-
stand under the names of practical magic in the past and practical psychology
at the present time. The Afagnum Opus, the highest point and pitch of Tran-
scendental Science, was the establishment of a direct correspondence with the
hierarchies of supramundane subsistence. It is true that it included alchemy,
the mystery of the so/ chemicorum, which was such an investigation of natural
secrets as would elicit a practical method for the conversion of certain sub-
stances, generally metallic, into gold and silver. Transcendental Science in-
cluded also the entire scope of transcendental medicine, the search for an Elixir
of Life, for the Universal Medicine, and the Renewal of Youth—conceptions
which were understood by the magicians in a more or less literal sense. ‘There
was, finally, the evocation of the souls of the departed, which must take rank
among the most important and fascinating achievements of ceremonial magic.

The successful conduct of these experiments revealed to the operator not
only the vastness, the depth, and the height of the great world, but the infinite
possibilities of that which was usually distinguished as JA/znutum Alundum—
the little world of humanity, microcosmic indeed upon the physical or phe-
nomenal plane, but co-extensive with all time, with all space, in its interior or
noumenal part. Under the light of this revelation, the Magus passed into the
Mystic, the field of exterior experiment was abandoned for that of interior
research, from Transcendental Science he entered into Transcendental Religion.
The same process is taking place at the present day. Modern psychological
phenomena are to a large extent parallel with the historic prodigies—/Za belle et
rouge Magie—of the elder world. And with us, as with the old magician, these
phenomena are but the threshold of the true science, ‘‘the greater illumination”

of Flamel; they are but outward signs to indicate the realities that are within.
4
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They are not the truth itself; they are finger-posts which point on the road,
which point us one way, wherever they are situated, and that is into man’s
own soul, which is the only path to the Absolute that we call God, in whom
is life and truth, and whereby we can attain truth—truth whole and undefiled—
because he who wins an entrance into the sanctuary of his own soul can enter
also into the enjoyment of all knowledge, and the participation in all reality
through a consubstantial union with the Infinite.

There undoubtedly were many magicians in the past who never became
Mystics, and fell short of truth and reality, though perhaps they could perform
wonders, though they may have held converse with spirits, though some of
them may have made gold, though they must have been well aware, by a close
experimental knowledge, that they were immortal spiritual beings. Never for
them did the ‘“soul descend from the pyroplastic sphere”; never, like Elias,
were they caught up to God. So also at the present epoch, in spite of prevail-
ing indifference, in spite of enlightened unbelief, in spite of universal doubt
and ever-multiplying difficulties in all matters of doctrine, there are many who,
by entering upon another path, have come experimentally to know that there is
another world, and that it is possible, under certain conditions, to have inter-
course with the denizens thereof; many are acquainted with at least the ele-
mentary phenomena of trance and ecstasy, and other psychological mysteries.
Yet these are not Mystics; they have not penetrated into the interior man; they
are contented with phenomenal results; they do not know truth—that truth and
beauty ‘‘ever ancient and ever new,” which is the ‘‘desired desire” and the
whole ‘‘treasure of philosophy.” To evoke Apollonius of Tyana is not to know
God; to become convinced by undeniable experiment that genuine materializa-
tions occasionally take place at séances is to be assured of a fact in science,
pregnant with solemn significance, if you will, but still only a fact in science.
Once more, it is a sign, or finger-post, which points in the right direction for
those who have eyes to see. It is neither fitting nor possible that scientific facts
should, as such, be erected into a religion. The evocation of Apollonius and the .
manifestation of John King may have occurred or not, but, even if they actually
took place, they cannot constitute a religious truth. Therefore, neither spiri-
tualism in the present nor magic in the past are in themselves a proper basis for
a new departure in esoteric religion; and it is pertinent to draw attention to
this, because there are tendencies in such a direction on the part of many
earnest persons. No form of experimental psychology will directly lead us to
the highest intelligence; none of them can plunge us in God. And if in our
spiritual questings we fall short of God, then we fall short of the Absolute
and the Perfect; we fall short of the end of Mysticism.



) VI.
THE MYSTICAL PHILOSOPHY OF NATURE.

E have seen that the agnostic philosophy is a preface or prolego-
s ; s / mena to that of Mysticism; that the two systems have one basis,
~and that they overlap each other. Mysticism steps in where
agnosticism finishes its mission. Mysticism expounds the noumenal, the
existence of which can only be indicated by agnosticism. But as, in a sense,
agnosticism demonstrates the noumenal, making its existence a necessary
assumption, so Mysticism interprets the phenomenal, and has thus a consan-
guineous affinity with another philosophy—that of poetry; for interpretation is
the keynote of the life of poetry, and there is the further fundamental connection
between poetry and Mysticism, that both deal with the formulation and realiza-
tion of the ideal. In other words, poetry defines the scope of human aspiration
in the transcendental order; it gives form and expression to man’s yearning
after that which is higher than himself and better than his environment. It is
in this sense, the divine melody of Hermes and the planetary music of the
adepts, once expounded by an inspired scrivener of Paris. Mysticism guarantees
to this aspiration a field of realization. For that which man would attain and
be, read poetry; for that which he can be and attain, learn of the Mystics; for
that which he is, see life and the world around us.

It is curious to note, at first sight, that the connection between poetry and
Mysticism again brings us réound to agnosticism. One essential element of
poetry is possessed by the agnostic philosophy, and that is mystery—even that
mystery which the vivid limelight of physical science, the progress of invention
 and discovery, seem almost to have banished out of being. To that faculty
which is at the foundation of the poetic faculty does the agnostic philosophy
make a distinct appeal, and to that also it offers a new ministry. We speak of
the faculty of wonder. It restores mystery to the universe and wonder to the
mind of man. It effaces the limitations of sharp and clear outlines bounding
the intellectual horizon, and it substitutes the dim, prolonged, and shadowy
vistas of unknown possibilities. Under its touch the commonest objects of
knowledge are invested with a peculiar and subtle sanctity, and transfigured in
a weird dream light. There are not only sermons in stones and books in the
running brooks, but there is the ultimate of an infinite mystery behind every
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stream and pebble. Science may explain to us the laws which regulate the
manifestation of the moon over the deep sea, but to the agnostic philosopher the
manifestation is no less a mysterious portent speaking from the heart of things
—a sign and wonder from a world unknown, enveloped, like its own halo, in a
luminous mist of mystery, projected upon the background of the unknown, as
upon an impenetrable height of heaven, and with a profundity of the uncon-
ceived beneath it, as of a deep, unfathomed ocean.

Across the altitude which spans that height
The Bird of Hermes wings his flaming flight,
And o’er the waters of the waste below

Doth bright Aurelia flutter to and fro—

That Golden Butterfly which sages know.

In a sense, the light of common knowledge may seem to have belittled all
existence, but agnosticism has returned us a rare mystery in everything, full of
signs and wonders which dilate and inspire the imagination.!

The Mystic regards the entire phenomenal universe as a grand parable or
allegory which is destined one day, as we have seen, to give place to a grand
reality. In the words of Emerson, the American seer, “The whole world is an
omen and a sign.” Thus, even in the natural order, the education of humanity
is proceeding by type and by symbol; thus, God is the Great Symbolist, who
teaches from behind the veil by signs which He writes upon the veil; the stars
are secret ciphers with an interior and divine meaning; everything that exists
is an outward sign of an inward thought of God; it is therefore a sacrament, an
exterior index of an inner grace and virtue, and the worship of the beautiful in
Nature is a homage paid to the perfection of the divine thinking.

When Christ came, He also taught in parables; He established symbolical
ceremonies; His life and death are a great symbol which eternally preé¢xisted in
the starry heavens. The most divine of all missions to man was fitly the most
parabolic of all. ‘The doctrines which have been developed in the churches that
bear His name, if rightly understood, are also symbols—they are economies of
divine things, and the Mystics, in common with the Grand Symbolist, in
common with the Spirit of Nature, in common with the greatest of their
Masters, have invariably taught by the eternal method of typology, have ever
quickened and fertilized the minds of their disciples by the suggestions of
parable and allegory, have ever promoted by these means the culture of the
imagination, the education of the faculty of wonder. They have elaborated a
tissue of many-sided symbolism—part obscure, part diaphanous—which is like
the aureoles of dim gold round the heads of the canonized hierophants.

1 See Appendix I. »
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All mystic symbolisin, like that of Nature, has reference to the two in-
teriors, the world which is within man, and that which is within, and veiled
by, the visible universe. The Mystic knows that there is “a depth below the
depth, and a height above the height,” that “our hearing is not hearing, and
our seeing is not sight.” He knows also, could we scale those altitudes, could
we sound those unmeasured profundities, could we once get behind the veil
which is woven everywhere around us in the gorgeous panoply of the pheno-
menal universe, that there is an actuality we should arrive at, and that the
‘“vision” is He, the King in His beauty, the absolute of the Mystics’ imperative
aspiration when he has ascended to the summits of his being, and high above all
the splendours of the visible world, above all secondary causes, sends forth the
clarion challenge of the soul into the timeless immensity, and cries—no longer
as “‘an infant in the night,” but with the whole strength of his nature—for the
desired light, as the spirit in the dread and the stillness pauses before the closed
eye of the Unknown Darkness. ‘“Thou art emblazoned,” says the Crown of
Flowers, ““on the everlasting banners, O thou eye of Sol! Thine eyelid is the
night of Chaos, and thy glance is the universal harmony of evolved universes
Thy pupil is the stone of the philosophers, even that stone which is beheld by
the just man, ¢f sicut palma florebit.”

It is said by the Mystics that the veil is dark, but that it is very thin.
When we consider the many-folded mysteries with which we are on all sides
surrounded, the veil is indeed dark, but if it be penetrable at a single point, it is
sure that it is thin. They say also, ‘‘ My veil hath no mortal ever lifted.” And
the mystic poets describe it, when they have regard to the beauty of the pheno-
menal universe, as a thing of light and stars. ‘In the beginning ere man grew,
the veil was woven bright and blue. . . Over his features, wondrous,
terrible, the beautiful Master drew the veil. . . And since the beginning no
mortal vision, pure or sinning, hath seen the Face!” This also is true, for the
Mystic remembers that the flesh cannot see God. If there be not something
within us which transcends mortality, and unites us to all that is permanent in
being, the quest after positive truth is a bitter folly. But the Mystic is aware
by experience that there is a spiritual world both within and without him—that
the other side of life is after all like the house of man—that more than one
traveller has returned from that bourne whence it has been falsely said that no
traveller returns. He is aware, therefore, that if the mystery is dark, the veil is
bright, that it is thin because it is penetrable, and although what is mortal of
man cannot lift it, or win entrance to the sanctuary that is behind, there is
another and a higher man to whom this possibility is granted. ‘Herein is the
cwleste palmetum,” says the Little Office of the Gif? of God.
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It has been affirmed that analogy is the last word of science and the first of
religion, and it is well known that the exoteric or casuistic part of the mystical
body of doctrine is based wholly on the analogical doctrine that the visible is
a measure of the invisible.

Seven snowdrops
Sister the Pleiads, the primrose is kin
To Hesper, Hesper to the world to come.

Analogy also is the perfection of the poetic method, and the gift of dis-
cerning analogies is a part of the ‘‘seeing sense,” which is termed otherwise
poetic insight. There is a world of false but plausible analogies which is the
happy hunting-ground of the inferior poet, and the world of merely sensible
impressions is the only #77a cognifa for most of the children of men, but they
are both a #rra damnata et maledicta for pure inspiration and true genius. When
once it is received as a truth that there are no realities whatsoever outside the
sublime order of intelligence, that the spirit of man is placed in a world of
purely illusory phenomena for the education of his genius and the regulation of
his spiritual evolution, the mind is illumined by a new series of profound meta-
physical sensations which are akin to direct revelation, and may well become
the golden seed of a regenerated garden of song. In the splendid pageantry of
the grand and holy sea, in the divine hush of moonless nights, in the glory of
the stellar world, there will be perceived the ministration of a lofty and signifi-
cant symbolism which exists for man alone, and develops its resources to infinity
according to the measure of his investigations. All the discoveries of science,
all the outreachings of acute speculation, become new fountains of suggestive-
ness in the place of new proofs of the realism of material things. The vistas
revealed by astronomy, the interplanetary spaces, the star-depths, the over-
whelming sense of the immeasurable, the discovery of new worlds quivering on
the outposts of infinity, exist only for the nourishment of supreme imagination.
By the glass of the astronomer man gazes deeper into himself, by the excursions
of the mathematical mind into “the magical, measureless distance,” he gauges
and surveys himself. Nature widens in proportion as it is investigated, for the
links in the silver chain of symbolisin multiply as we follow them, and the
divine dream of the universe deepens and intensifies about us the further we
plunge therein. When the spirit sets forth on that mighty sea, it need never
fear the desolating disillusion of a limit attained. There is no end to the
sublime delusion. The mystical sequence of natural typology is a series without
end, as it is without beginning, and the soul can sail for ever. This is the
grandeur and the beauty and the glory, and the philosophic joy of idealism.
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Gabriel de Castagne portrays it in his Zerrestrial Paradise under the evasion of
a miracle in medicine. The goal is for ever within us; the dream also is
within; and the splendour, the meaning, the charm, the witchery, the enchant-
ment, the depth, the height, the distance, are all in a sense within us; for the
so-called material universe is only a stage of the soul’'s advancement in the
development of her infinite self.

It is no sea thou seest in the sea,
*Tis but a disguised humanity
All that interests a man 7s man.

At a higher stage, a higher symbolism, a wider universe, a deeper meaning,
an increased joy, an intensified loveliness, till the supreme spirit in the full
possession of itself, having achieved its own creation, shall enter the Summer
Land of eternal maturity, the New Jerusalem, the beatific vision, the higher
consciousness of Nirvana.

Now, in the order of idealism, beauty and harmony are the touchstone and
the test of truth. Itis for this reason that false analogies, false images, and
deformed conceptions are detestable and revolting things—the perdition of the
intellectual soul—for the mind of man creates the universe after its own like-
ness, and it is pursued by the phantoms it produces. An irregular and diseased
imagination will imprison the soul in the Tophet of the false and the monstrous.
To the priests and poets of the future be, therefore, all health, and the Christ of
God within them for their nature’s sublime exaltation! Theirs be ‘“the scale
of the sages,” and the “philosophical garden of Love.” We beseech you, sweet
brethren, everlasting friends, by the Crown and the Chrism, by the stars in the
eyes of Israfel, and by that chaste light—/umen de lumine—which is the
jewelled glistening of Lucasta, to purge the world from darkness by the clarity
of intelligence, and by the creation of a loftier symbolism to accomplish the
evolution of a loftier Ministry of Song. To you, standing “in the foremost
files of time,” is committed the Cosmos, as a plastic matter, to be fashioned
after your own imaginations for the Sons of Futurity, whose faith is in your
hands. “The light that never was on land or sea” is within you. It is also in
your power to project it over the visible universe, and to accomplish thus the
complete transfiguration of the world. For the Cosmos is the inheritance of
imagination, the potter’s clay of the poet, to be shaped however he will. Itis
also an illimitable symbol to be interpreted by his genius.

Teach us no more that the world is dead, that the beasts perish, that the
departed sleep. But preach unto us, O inspired apostles, commissioned from
the Spiritual Parnassus, the evangel of everlasting life, of the permanence,
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beauty, joy, progress, triumph, and continual ascent of all that lives and is!
Shew unto the Children of the Poets, the universal humanity, till “Sorga’s
stream ascends to Helicon,” that all heights are possible to the spirit of man,
who is called to the creation of himself, the redemption of others, and the
adoration of the beautiful. Prophesy unto us of ‘“that far off, divine event
towards which the whole creation moves.” That end of creation must be one
of high-exalted destiny for all its intelligences. What is matter but the support
and footstool of spirit, the substance it adapts, and in no way its own end?
The universe exists for its intelligences, and as for man, so far as he can use it,
it exists for the use of man. The poet is the magician of dreamland. Let him
accomplish the realization of the dream by the power of his magical art, and
he will be the demiourgos of the life to come.

Who indeed is the demiourgos of the life to come, the paradisus aurcolus
Hermeticus, if it be not the prophet of many melodies, clothed with song as in
a garment of multitudinous splendours, who has seen, who has proclaimed,
who has foretasted and pre-realized, the good and joy to come, in the sublime
pre-realization of the ideal? Who is the pontifex, who is the bridge-builder,
who is the instrument of communication, between the seen and the unseen,
between that which we are and that which hath not yet appeared in us, but
which we shall and must be? It is the poet only, the priest of Nature, who is
in touch with what is above Nature, who speaks from an ulterior standpoint.
We do not exalt him beyond the scope of his vocation; his vocation it is im-
possible to exalt. He is the instrument upon which the ZFolian airs of futurity
can alone play. We do not affirm that he can give us the entire harmony; he
is the glass of vision; it is, in some respects, a darkened glass, and we see
through it darkly with the dim eyesight of an undeveloped intellectuality. The
scope of his seeing sense is the earnest—not the full measure—of our sight to
come. That which he has dreamed through the ages, it is that which is to be
revealed to us and in us. When we would shape in our thoughts the future of
the human race, and the perfection which is to appear through evolution, the
blossoming of Eden’s bower, and the ‘“reign of Saturn revived,” he must be our
guide. He interprets ourselves to us, and he interprets the world to ourselves.
He sees deeper than official philosophy into the heart of things, for his inmost
nature is in contact with the great universal heart.

The supreme poet of the century, the Chief Interpreter, who is also, par
excellence, the grand Mystic of this age, more grand because his Mysticism is
of the unconscious order, not perhaps realized formally and philosophically by
himself, much less by his literary critics, as the highest innocence is also un-
conscious—this excellent and wise master, to whose laurels we have added a
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coronet instead of a tiara, has condensed the philosophy of the phenomenal
universe into a single versicle:—

Flower in the crannied wall,

I pick you out of the crannies,

Little flower, if I could understand

What you are, and all in all,
I should know what God and man is.

There is no object too insignificant to lead us into absolute truth, could we
only know it well. But no sage, no chemist can tell us what principles are at
work behind the outward appearance of the humblest lichen or fungus, and so
what we call science can reveal to us nothing of the noumenal world. “Rift
the hills and roll the waters, flash the lightnings, weigh the sun”—yes, it may
do all these, but it can say nothing of the true and the real. Who is there that
would impeach science? It has recognized its own limitations, it has affirmed
its own inadequacy, and has guaranteed to us, in so doing, the validity of its
credentials within its proper sphere. Homnour to the way of knowledge, and to
the progress made therein! It has told us that the phenomenal world is the
veil of a grand reality. When the science of the West was in its manger in the
Bethlehem of the dark ages, the Mystics knew that, and they aspired to the
“truth and beauty ever ancient and ever new.” They called it the Mysterium
Magnum. Now, the Mystic was a philosopher modified by poetry, and the true
poet is a Mystic, possessing the ‘‘accomplishment of verse.”

But if the phenomenal universe be a veil in analogical language, it follows
from the analogy itself that it can suggest to us the outlines of the concealed
reality. It does hide and it does distort; it has its inherent defects, and these
are what we call evil, with its consequences of sin and misery; but, as veils will
have, it possesses its own grace, and it hints at the grace within. We must
interpret the unrealizable beauty of that which is behind the veil, by the
graciousness of the veil. In this matter the poets are our only interpreters—
that is, legitimately—because the problem is outside science, which is concerned
with the veil alone; and it is outside ordinary philosophy, because ordinary
philosophy has affirmed that the reality is unknowable; and the best conclusions
from analogy are to be learned of the masters of analogy, of the kings of inter-
pretation, of those who see furthest, who possess that intuition which is the
deepest instrument of supersensual research, and is in fact that higher faculty,
that sixth sense, at which we have already hinted, which we now openly affirm
is par excellence the mystical instrument. Those only who are in touch with
poetry can have part in the life to come. It is therefore eminently, and before
all things necessary, that we should see after the manner of the poets, and the
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mystical philosophy of Nature is to be found in them. In all things which
concern man and his environment, the difference between that which is actual
in life, and that which is conceived by them, is the measure of our falling short
of excellence; it is the distance that we have to climb in the course of our
evolution; and then beyond that point achieved, there will be a new poetry, a
new idealism, a new measure of deficiency, and another grand ascent. The
possession of the spirit of poetry is thus an indispensable condition of achieve-
ment; it is the agent of transfiguration; it is the philosophic stone which
transmutes the world and man. How does poetry interpret Nature? What is
its message from the future? These are the questions which we have to answer.
It is a practical enquiry because it is a proposal for the realization of the ideal.
If in another sense it be not practical, let us take that to our hearts and be com-
forted, because it offers to all who need it a refuge from the sordid motives of a
mean environment.



VII.
EVOLUTION AND MYSTICISM.

AVING discovered a connecting link, a common basis, and to some
H extent an identical mission, subsisting between systems so apparently,
and in certain respects so truly, diverse as philosophic agnosticism,
mystical philosophy, and what we have termed the philosophy of poetry, it re-
mains for us now to delineate a final correspondence which for the purposes of
this book is the most important of all—that, namely, which exists between mystic
doctrine and the modern scientific doctrine of development or evolution. Long
before the principle of evolution was formulated in its crudest shape by the
author of Zhc Vestiges of Creation the less instructed aspirations of humanity
at the close of the eighteenth century had conceived the doctrine of perfecti-
bility, and had recognized the operation of an arcane law which was continually
ameliorating the condition of mankind. Under the influence of the poetic
instrument which constituted the mind of Shelley, this pious faith was gradually
exalted into a species of nebulous transcendentalism which, in the guise of its
later developments, was held up to ridicule in the literary criticisms of Edgar
Allan Poe. Imperfect as the formulation was, it proved to be the precursor of
a coming revelation; it was the first contact of uninitiated consciousness with an
undiscovered law of being; it was touched rather than grasped; it was sensed
rather than conceived; it was felt rather than understood; it was believed rather
than known. But in the fulness of time the revelation came, and the scientific
doctrine of evolution, uttering its flaf /ux, cast a flood of new illumination upon
the mysteries of the phenomenal world.

The doctrine of evolution comprises these points as regards the development
of humanity :(—

a. The capacity for improvement.

b. The existence of undeveloped potencies.

¢. Facility of correspondence with modified or improved environment.

d. The operation of energy mainly in the direction of improvement.

The Mystics may not have been acquainted with our alleged descent from
apes; they may only have realized dimly the significance in Nature of that
law which regulates the survival of the fittest, though they did not need science
to teach them that the weakest go to the wall; but they were acquainted with
the capacity for improvement in all substances and in all departments of
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Nature; they believed in the existence of undeveloped potencies in every
kingdom of being. They studied the mysteries of correspondence and the
great law of conditions; they investigated the operations of energy in the
direction of improvement. But they did what we do not; their great end was
to assist Nature, to bring consciousness, reason, intelligence, to help in fulfilling
the law; to begin work where Nature left off, or was arrested, to improve what
was defective, to complete what was unfinished, to ameliorate the ill-conditioned,
to refine the coarse, to remove the superfluous. ‘The work of Nature,” says
Trevisan, “is assisted by alchemy.” ‘They believed that a change might be
effected in all substances, and they sought to work up to the archetypal idea
which dominated in each department of Nature. In other words, they en-
deavoured to realize the ideal, to produce perfection in the given substance.
Thus, the Physical Mystics, or alchemists, elaborated the potencies of metals in
order to obtain gold. And then in regard to man, the Spiritual Mystics sought
to produce his archetype, to realize the ideal humanity; and we find in their
writings and their processes a clear proof of their acquaintance with a law of
spiritual evolution which we can discern to be in rigorous analogy with that of the
physical world. Modern science has concerned itself but little with the possible
future of humanity as it is indicated by the law which it has discovered, but
underlying the literature of Western Mysticism there is the consciousness of a
grand future of both spiritual and physical transfiguration, perfection, beauty,
and visible illumination—things outward being an index of things within—
which is possible, perhaps inevitable for man, and this future can at any rate
be achieved by the elect.

Whether contemplated from the merely scientific standpoint, or from that
of the higher science of Mysticism, it may be affirmed that the object of
physical evolution, working in the natural world, is to accomplish the trans-
figuration of the natural body of man, to develop what Freemasonry terms the
Perfect Ashlar. The object of spiritual evolution is to accomplish the trans-
figuration of the interior man. The processes of Mysticism, in both depart-
ments, are true processes of development. There are, therefore, two evolutions
and two transfigurations, both of which have man for their subject, and his
perfection for the end in view. Therefore also Mysticism regards man from the
standpoint of modern science, as a developing being, a phenomenal manifesta-
tion, having a hidden reality. In accordance with the doctrine of scientific
evolution, and in accordance with mystical philosophy, it is the aim of this
book to indicate and to foreshew a method for the development of the interior
resources of physical, intellectual, and aspirational man, “by a natural process
devoid of haste and violence.” It is a book of the life present and a book of

-~
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the life to come; the second part is devoted exclusively to a science of the
interior, and to a way of entrance into the world of true light, founded on the
wisdom of the ages, and constituting a guide from that which seems into the
supersensual repose of the real. It deals with the prospective existence of the
regenerated race here, and that of the individual hereafter. Its aim is fixed
upon that far light which is beyond all stars and suns; upon the truth which is
above fact, upon the dream which transcends life, upon the supereminent
transcension of that altitude of the fruition of being which surpasses all known
summits, upon the repose of that energy which is greater than all material
activity, because it has another impulse; it is a message and a mission to every
mystic thinker; it is a solemn remembrancer that our profession commits us
here to the development of mystic action on the plane of the phenomenal, and
must energize us for work amidst the homes and haunts of men. Ours is no
illuminated idleness. If we are possessed of the Great Stone of the philoso-
phers, it is not to hide it in a napkin, but to turn the world to gold. Let not
therefore the cold severity of a calculating practical criticism condemn our
wisdom as a dreamer’s lore, gorgeous, perhaps, but still a light of dream; it is
the gospel of a new work; it is the development of man the perfect. Ours is
the prospective field of evolution; our domain is the Ascent of Humanity.
Man’s future in the physical order is a prospect which has been opened to us by
science; that prospect has kindled the enthusiasm of a noble and ennobling
aspiration; and that aspiration it is our work to exalt into religion. The last
word of science is the initial message of the New Mysticism. Throughout the
first division of this hook, the method which will be suggested, as also the
system which will one day incorporate that method, and the religion, or way
of the life to come, which will, in effect, be that system in its evolved form, will
for all practical purposes be confined to the elaboration of humanity here on
earth. This division, and its method will, however, be but the gate of the
sanctuary which will give entrance to the Holy of Holies of our most holy
and chrism-consecrated aspiration, to be set forth in the second part and by
the second method.






PART L
THE OUTWARD MAN.






THE OUTWARD MAN.

CHAPTER THE FIRST.

THE HERMETIC DOCTRINE OF DEVELOPMENT.

I
Evolution in the Light of Mysticism.

HEN the profound consideration of the Law of physical evolution
s ; s / has convinced, as it must convince us, that it is a duty in our
condition as conscious beings to devote the best qualities of our
power towards the fulfilment of that law, the intelligence within us being
gifted with sight to see, albeit dimly and in part, the direction and the drift of
things, whence it is ethically an outrage against Nature, and a violation of the
harmony of being, to go counter to that drift and direction—when this considera-
tion has thus convinced us, and we would earnestly set ourselves to fulfil the
law of our existence, we shall find that there are three sources to which we can
look for assistance, and for a certain light and knowledge, as to the precise
nature of our endeavour. Those sources are to be found in the universal
aspiration of humanity, in the higher faculties of humanity, and in the processes
by which man in all ages has endeavoured to produce in his actual condition
the ideal of perfection and happiness. The history of such processes is, in
effect, the history of civilization itself; there is no doubt that each of them
enforces its own particular lesson, and that we, as Mystics, can be made wise by
the experience of them all. The work of pioneers and reformers does not live
only in the ameliorated or favourable environment which it has helped to make,
and in the general improvement of the human race; it lives also in the lesson
that it teaches to the pioneers and reformers to come, and in every possibility of
fresh application which is contained within it.
Now, if we would be truly acquainted with the end of our evolution and
the nature of our perfection, the law of our welfare, the goal of our happiness,
S



50 AZOTH,; OR, THE STAR IN THE EAST.

and the source of real being, we must learn these things of the Mystics. For it
is the prime postulate of this treatise on physical and spiritual sanctity that
arcane science is the fountain of initiation into the mystery of fundamental
truth. We address those who have accepted this postulate, about which we do
not argue or endeavour to verify because those who know are already con-
vinced, while those who have yet to learn can be instructed only by experience.
If unto these Mystics have been committed the keys of spiritual knowledge, it
follows that it is not unreasonable to suppose that the possessors of the one
transcendental science should, if we question their oracles, prove qualified to
instruct us in the secrets of physical transcendency. From the double stem of
the Golden Rose of Hermes there issue two perfect, mature, and adorable
blossoms. If these, in their first significance, are the Sol and Luna of alchemy,
and in their second, philosophical meaning are the physical and spiritual sides
of the Jlagnum Opus, they are also more profoundly, and at the same time in a
more direct manner, the two branches of the Great Subject Man—differentiated
in sex but one in essence, one in root, one in origin, one in the divine com-
pleteness of a perfection that is more than possible, because it is substantially
guaranteed by law; and they are, moreover, the outward and the inward side of
this same great, universal, and supernal subject.

Those who know God must know also the secret of all power and of all
beauty in heaven and on earth, and it is the thesis of this book that the counsels
of mystical perfection which constitute the rose-lined pathway of the Absolute,
the way of light and fragrance, though directly they act in the soul, have action
also in a reflex manner upon the outward body of man. Itis the law of that
reflexion, and the education of that indirect action into an outward and mani-
fested potency which is the whole subject of our enquiry as regards the outward
man. Thus in the light of the Hermetic philosophy, the path of perfection
becomes the path of beauty, as it is that of peace and joy. There is an exterior
complexion of the ripe and perfect peach which is an index of its sweetness and
delight; so do the Seven Gifts of the Spirit beautify by radiation from within
the casket in which they are enshrined, and the T'welve Paradisiacal Fruits have
an outward bloom and glow. The attainment of the end of evolution in the
external man, the Christo-Theosophical culture of the fair flower of Christ, the
“double rose of love,” can be secured only by the observation of ethical and
spiritual laws. But the laws of the Spirit, the laws of God’s love, and of the joy
in God, are in their ultimate the Grand Secret of the Mystics. Once more,
therefore, it is to them that we must have recourse.

If we assume for the moment that it is our object to ascertain the nature
of physical perfection in humanity, and the end towards which evolution is
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working in respect of the body of man—which we shall speak of hereafter, in
accordance with mystical terminology, as the Glory to Come, the Manifestation
of the Dual Flower, the Blossoming of the Almond, the Realization of Venus-
Apollo, the Flowering of the Garden of Eden, and by such other names as an
informed enthusiasin may direct us in accordance with mystic usage—if we
assume this, and if we elect further to have recourse to the Mystics for light and
guidance, our first and most natural step will be to enquire whether in the
literature of Mysticisin there may be any trace of a doctrine of evolution or
development.

Now, it is a matter of general knowledge, and in these days when the
silver trumpet of the soul sounds clearly through the nations, it is by no means
confined to the Mystics, that all Hermetic literature is written in a strange
terminology, that its principles and secrets are generally disguised in allegories,
and buried beneath an entire palace of symbolism. If, therefore, such a doctrine
should not appear on the surface of mystical literature, from an acquaintance
with the methods of all the grand initiates, that would by no means be proof
positive that they were uninstructed in the workings of such’a law. It would be
legitimate to look for it behind the veil, and beneath the surface, for the
precious gems which do shine not to the outward sight on the walls of the
King’s Palace, or do glisten on turret and cupola, might not improbably be
stored all secretly in the subterranean treasure-house of the King. Indeed, if
the jewels in question be the most prized of all jewels, it is perhaps reasonable
to expect that they would be concealed, nor ought we by any means to despair
of finding themn, if we are convinced that the King is exceeding rich, that indeed
he has the secret of all wealth, and that he is the possessor of all things that are
high in value, provided only that, in his grace and his mercy, he permits to us
the key of his coffers. Thus, it is prima facie exceedingly likely that in order
to discover the principle of development in mystical literature, we shall have to
undertake an analysis of mystical symbolism, and he who is a lover of the
Mystics should not be deterred from the enquiry by any common difficulty of
resecarch. It is, in fact, from a study of the typology of the physical Mystics
that we shall expect later on to receive some assurance as to the nature of our
Coming Glory.

So far, however, from the doctrine of evolution in Nature lying perdu
among the tenebrze of symbolism, it is, perhaps, the one principle of arcane
procedure that the Mystics have paraded everywhere, and the first thing that
must strike a modern reader of the old books is that every true alchemist—
taking alchemical literature for the moment as the palmary branch of the
written tradition of the Hermetists—was, in fact, an undisguised evolutionist.
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The doctrine of development was the open secret of the Mystics, as it was
subsequently that of the Freemasons, who through the whole period of their
history have been less or more attached to the tradition of Hermes.

But we are seeking not only for traces of the existence of an evolutionary
doctrine; we are in need of an application of the law by which intelligent and
conscious man can bring his own faculties to assist the law of his nature, and
this also we shall learn from the Mystics, for such an application is indeed the
end of Mysticism, while it is also ostensibly, as it was once in sincerity, the
chief object of research among the illuminated brethren of the square and
compass. But 7edi? Safurnia rcgna, and, in the time to come, there may yet
be a regeneration of Masonry.!

IL.
Sprritual and Physical Alckemy.

Simplicity or plainness has been said by a Hermetic writer to be ‘“the seal
of truth,” and if it were needful to define the whole scope of transcendental
wisdom in the plainness and simplicity of one unadorned phrase, we should say,
in the language of Sendivogius, that it is “to make that which is occult mani-
fest.” It is thus the eduction of powers and the elaboration of latencies. The
definition covers all and includes all, fromn the parabolic mystification of Para-
celsus concerning that ‘“mineral water” by which gold can be made to grow,
and the “imbibitions” and ‘‘distillations” of alchemy, even to those high
altitudes of mystic action by which the lost memory of the soul’s anterior states
can be recovered. Now, we have affirmed that there is a doctrine of develop-
ment which is not merely discernible, but is present bevond all possibility of
misconception in mystical literature. The transcendental theology of Christen-
dom deals wholly with the evolution of man’s spiritual potencies in the direction
of perfect life in Christ. But the physical perfection of humanity is forgotten
or ignored therein. Side by side, however, with transcendental theology, there
flourished the Hermetic school of science in the West, nominally deriving its
arcana from the theurgic philosophical traditions of the Graco-Alexandrian
period. The disciples of this college present themselves before us under two
aspects—as Magi and Alchemists. They both operated in the region of pheno-
mena, and the magicians represent the connecting link between transcendental

1 See Appendix II.
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evolutionary Mysticism and what may be called the physical Mysticisin of the
transmutatory process. The theurgic wisdom of which they were inheritors
gave them in each case an illumination which transcended their mission. The
evokers of spirits aspired to Deific union; many alchemists, while they exploited
the capacities of metals, dreamed of the soul’s evolution. Some of these forgot
their physical purpose, and surrendered their search after wealth for the purely
spiritual research, led on by the resources of their terminology and the sugges-
tions of their profound symbolism, which possessed, as we shall see, a dual field
- of application—in man and in the mineral world. This application was not
arbitrary, and it was not forced. There is a parity and parallel between all
mystical processes, because all are evolutionary. The transcendental illumina-
tion of the illuminated Christian Mystic is the application of evolutionary law
to the soul of man. The physical Mysticism of the alchemists applied the same
principle in the metallic kingdom, while the magician was concerned with the
creation of an environment which acted as a species of forcing-house for the
external eduction of the transcendental faculties of the inner man.

But the experimental foundation had also a philosophical basis in the great
dogma of Hermes. It was in virtue of this central analogical theorem of
Hermetic science—to which we shall again have occasion to refer—that the
process in all mystic action was identical in nature and principle, but applied
with due regard to formal difference. The seven states of the Stone in alchemy
are intimately related to the seven stages in the castle of the interior man.
Both are allied to the Mysteries—that is to say, to the sequence of hierarchic
pageantry by which, in the penetralia of the so-called pagan temples, the elect
of those ages were inducted to the methods of supreme illumination. God
alone knoweth after what precise manner the Mysteries were connected with
that Holy Assembly, the existence of which we shall have occasion to affirm
later on, but we do know, and are convinced beyond the possibility of indecision,
that they produced a royal issue to the line of Mysticism, and that even in the
light and joy of Christ, wherein, as children of the transcendental, we ourselves
believe that we can experience all joy, and be enlightened with all light, there
is neither peace, nor joy, nor clarity of perfect spiritual seeing, to surpass that
which was experienced by such vessels of election as Plotinus.

We may, therefore, enlarging on our previous classification, divide Mysti-
cism and its dependencies into three chief sections—that of Transcendental
Religion, as professed by the higher Mystics; that of Transcendental Science,
which includes all ceremonial magic, and wherein there is no real interest, and
that of the physical Mysticism of Alchemy. The rise of alchemical literature is
coincident with the collapse of Theurgic Neo-Platonism, the downfall of
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Gnosticism, the proscription of the pagan cultus, when the extinction, or loss, of
all knowledge of the inner meaning of Greek and Latin mythology—a know-
ledge vested in the priests of the cultus—was very likely to ensue, and indeed
might seem almost inevitable. It was coincident also with the degradation of
the Mysteries, and with the materialization of the Christian Church. From all
these vanishing theosophies it inherited light, leading, and authority; it is
founded on all, it appeals to all, and its character is exceedingly composite. It
is not to be judged from a single standpoint, or interpreted after an individual
method, and it is full of difficulties and pitfalls. In attempting to penetrate its
mysteries, our investigations lead us, it may seem, into strange and perhaps
uninviting regions. But we are erecting a house beautiful of eternal hope, and
we must seek in many quarries for our onyx, amethyst, and chalcedony.

No student of Mysticism, historical or philosophical, can afford to ignore
alchemy. There is a solidarity, if we take only the lowest standpoint, and as
we have elsewhere and often iterated, between the physical processes of occult
chemistry and the spiritual processes of the Mystics. Now, in so far as this
solidarity was known to the Zwrba Philosophorum, so far were all alchemists
themselves Mystics, and alchemy—that is, the physical part of the process—was
a Mystic work. We regard alchemy, as we regard the larger philosophy of
which it was a part, and a mode of expression or of presentations, under a dual
aspect. As in the one case Mysticisin is capable, as we have scen, of division
into Transcendental Science and Transcendental Religion, so in the other
alchemy is to be regarded as a spiritual and physical work. We do neither
doubt nor question that many alchemists sought only the transmutation of
metals, and applied the principles of arcane law only among mineral genera; of
this fact their lives are the evidence. But our researches have also convinced
us that their labours were overshadowed by the portents of a higher achieve-
ment—that even as their works read obviously in two ways, literally and trans-
literally, so also their operations had two objects, and that both these objects
were pursued from the first beginnings of the science, and are contained in its
earliest literature. The spiritual interpretation was not an afterthought; the
spiritual search was not an aftergrowth; the testimony to these matters is not
less strong in Geber than it is in Khunrath. The arcane knowledge in both
cases preceded the arcane literature. The secrets of the ancient sanctuaries and
of the Holy Assemblies embraced both the physical and transcendental. It
was known that one law variously applied obtained in all departments of
Nature as regards the development of species and of the potential energies in
all things. Their acquaintance with that law enabled the adepts to develop
the latent possibilities of the mineral world, which possibilities resided not in
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the differentiated species but in the common elements. Their acquaintance
with the same law also enabled them to elaborate the transcendental potencies
of man. Thus, in vulgar parlance, they could transmute metals, and they
could transfigure humanity. Alchemical literature enshrined both processes,
which accounts for its composite character, like a skein of silk in which two
colours, distinct, though almost inextricable, are confusedly tangled and braided.
The evolutionary doctrine of alchemy is scarcely a subject for formal quotation
from the sequence of alchemical literature, for it is the foundation and sum of
that literature. There is, of course, the hackneyed maxim everywhere cited by
the champions of the ‘“spoliated past,” that maxim which puts tersely, after the
manner of the wisdom of old, the whole theory of the development of species
into a nutshell. ‘The stone becomes a plant, the plant an animal, the animal
a man, man a God.” But that is not the evolution with which we are now
dealing; we are not here concerned with the mode in the manifestation of the
law which differentiated species, but rather with a fundamental principle, and a
philosophical reason for the principle, which all Mysticism applied in practice.
The principle briefly was this: All natures, however diversified, have a common
origin; there is but one substance in the universe; the latent powers which
subsist in any species are the capacities of the First Matter; it is impossible to
ameliorate or to improve species except by having recourse to the fontal sub-
stance and source, whence all multiplication, all generation, all energy of
development proceed. By recourse to this storehouse of universal potency
every species can be ameliorated and developed. Development proceeds under
the providence of Nature up to a certain point, beyond which it can be carried
by art, and to the highest point and pitch of this evolutionary art the Hermetic
adepts apply the name of alchemy. No recognized initiate and no intelligent
disciple who has followed in the footsteps of a master have ever attempted to
confine the scope of alchemy to the mere conversion of metals. Paracelsus
defines it as artificial generation or production, of what kind soever, and it
includes the eduction of the potencies in plants, animals and men, as much as
the ‘“‘augmentation of Sol.” Referring to the transmutation of metals, Alexander
Seton testifies that there are “further and higher secrets.” And Sendivogius,
his inheritor, states that ‘“‘the Philosophers propounded to themselves that they
would make trial of the possibility of Nature in the mineral kingdom; which,
being discovered, they saw that there were innuierable other arcana, of which,
as of divine secrets, they wrote sparingly.” It is also in this sense that we must
understand the explicit information of Thomas Vaughan, already cited, who
assures us that Ckemia is a narrow name which ought not to be applied to the
science, as the latter is ancient and infinite.
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III.

Alchemy as a Supernatural Science.

Supposing that Alchemy was either not concerned with the transmutation
of metals, except as with a veil and an evasion, or that it was concerned with it
actually, but only as an inferior or collateral branch of experiment, there is one
mark which we ought to find in its literature to distinguish it from an operation
of merely physical science, and that is the Mark of the Supernatural. Now,
Alchemy comes actually before us in every case, and under all its forms of
presentation, even as in each century of its practice, as an essentially sacred
science. It is sacred in its fabulous pedigree, sacred in its end and intention,
sacred in its concealed methods, and classes among the Afagnalia Dei ¢t Nature
as a special gift communicated from on high.

“Most happy is the son of that man,” says the author of the Golden Calf,
“who, by his prayers, obtains this art of arts, unto the glory of God. For it is
most certain that this Mystery can be known no other way, unless it be drawn
and imbibed from God, the Fountain of Fountains. Therefore, let every serious
lover of this inestimable Art judge that the whole work of him required is that
he constantly, with the prayer of true faith, in all his labour implore and solicit
the Divine Grace of the Holy Spirit. For the solemn manner of God alone is,
candidly and liberally, either mediately or immediately, to communicate His
gifts and benefits, but unto none unless to candid and liberal minds. In this
holy way of practical piety, all inquisitors of profound Arts find what they seek,
when they in their work exercise themselves theosophically by solitary colloquies
with Jehovah, religiously, with a pure heart and mouth. For the Heavenly
Sophia indeed willingly embraces our friendship, presenting and offering to us
her inexhaustible rivulets, most full of gracious goodness and benevolence. But
happy is he to whom the Royal Way in whi¢h he is to walk shall be shown by
some one expert in this Arcanum.”

So also the New Light of Alchymy assures us that the ‘“commendable art” is
“the gift of God, and truly it is not to be attained to but by the alone favour of
God.” 'The Hermetical Triumph describes it as “a divine science” which is
communicated from God, and that only ‘‘to those who will make a good use of
it.” The mode in which it is imparted is like that of all revelation, an “illumina-
tion of Mind,” for “the knowledge of our Magistery,” says the Ay of the Sccret
Philosophy, comes by ‘“‘the inspiration of Heaven,” and “this truth is acknow-
ledged by all Philosophers.” It is acknowledged by Geber when he forbids his
disciples to meddle with sophistical operations, ‘“because our art is reserved in
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the divine will of God, and is given to or withheld from whom He will, who is
glorious, sublime, and full of all justice and goodness.” It is not therefore to be
degraded or misused, and those who pervert it should be ‘‘blasphemed to
eternity, because they have left to their posterity blasphemies, a curse by their
error, and a diabolical instigation instead of the invention of verity.” It is
equally acknowledged by the initiates of the French school, and by the medizeval
German adepts. “Let no one expect to be entightened on the mysteries of the
Stone of the Philosophers who is blind in the mysteries of faith,” and the spirit
of Christ is an indispensable element of the more composite spirit of philosophy,
for Christ, says Benedictus Figulus, is ‘“the true theosopher, Christ the true
astronomer, Christ the universal physician, and to Him alone is the glory.” It
is acknowledged by the English alchemists, for whom, as for Elias Ashmole, the
physical work was but the lowest achievement of the great work of philosophy.

“The Mineral Stone is wrought up to one degree only, and hath the power
of transmuting any imperfect matter into its utmost perfection. But as to make
gold was the chiefest intent of the Alchemists, so was it scarce any intent of the
ancient philosophers, and the lowest use the adepts made of the Afaferia. For
they, being lovers of wisdom more than of material wealth, drove at higher and
more excellent operations. And certainly he to whom the whole course of
Nature lies open rejoiceth not so inuch that he can make gold and silver, or the
devils become subject to him, as that he sees the Heavens open, the Angels of
God ascending and descending, and that his own name is fairly written in the
Book of Life.”

For others, like Helvetius, all Heaven enters into the composition of the
Grand Catholicon, and the initiation begun on earth is completed 7z awla
c@lestium.  “Thus have I described what I myself have seen and done, and
have caused the same to be printed for you, Candid Reader, out of mere
liberality, gratis communicating it, according to that of Seneca: I desire in this
to know somewhat that I may teach others. But if any man doubt of the real
truth of the matter, let him only with a lively faith believe in his crucified Jesus,
that in Him, by the strict way of Regeneration, he may become a new creature,
and may hence, through the watery ocean of this tempestuous and rocky world,
arrive in safety at the most blessed port of Eternal Rest, and sing the New Song
with the Triumphing Philosophers of the Heavenly Jerusalem.”

The pedigree of the sc¢ience is supernatural, like the science itself; it is
true, as we have already hinted, that it is a fabulous pedigree, its history has an
inner meaning, and is not to be literally understood; the inner meaning connects
it with the Holy Assemblies and the initiation of all the ages, even as all initia-
tion connects with the soul’s history in the state which preceded generation, in
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th> higher consciousncs.s{ of the first subjective being, which is also the last
intorior state, the end and summit of philosophy. “Know then,” says Gloria
Mundr, “that Almighty God first delivered this Art to our father Adam in
Paradis:, for as soon as He had created and set him in the Garden of Eden, He
imparted its arcana to him.” Thea secret knowledge is represented as descend-
ing from Adam to Abel, who established its first principles; it was imparted by
Abel to Scth, and thence, as the most precious inheritance of the primeval
world, to the chief college of Hermetic initiation, the Zwrba Philosophorum.

IV.
The Tmportance of Man in the .1rt.

Assuming ouce more that alchemical literature deals primarily at least with
the conscious intelligence of man, and with the unevolved possibilities of the
body and mind of humanity, there is another mark which, through all veils and
appearances, ought to be distinguishable therein, and that is the importance of
man in the Art. Itis to be remembered that symbolism, though it is meant to
act as a veil, is also designed to be understood, if we are to regard its creation as
occurring under the law of right reason. It is intended to raise a difficulty, but
not an insuperable barrier. The alchemists must have had some object in
writing and circulating their innumerable books, and we may take it that they
served as decoys which attracted the wonder of a concourse of curious enquirers,
and out of the Zwrba I'ulgorum the elect were picked and preserved by a kind
of intellectual selection. Alchemical symbolismn was thus designed to be caziare
to the crowd, but not impenetrable to the prepared. And it is satisfactory for
our purpose to note that the sequence of typology was so adapted to the purpose
of these profound researchers, that the key to the process—or, rather, to the
nature of the mystery of the process—was held out without any evasion or
subterfuge, and in many cases was almost as much paraded as the sacredness of
the Art, while, at the same time, it was of such a kind that it was likely to be
discovered only by those who deserved to possess it. It was adapted to the
quality of the mind that the Mystics desired to attract; it would be passed over
by those who were devoid of that quality. The ‘“bellows-blowing alchemist,”
or soufflcnur, whose ambitions were limited to the merely physical experiment,
was the least likely among all possible disciples of Hermes to attain the Grand
Secret. The slave of the literal meaning, he had no eyes to see, no mind to
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interpret, beyond it; in many cases, with a truly pitiable earnestness, he may
have devoted his life to the quest, but, through a natural incapacity, he became
the victim of the veil and symbol, and not without cause might accuse the
Hermetic method which misled him. But ever does science demand and obtain
her victims, and law of itself has no mercy to an inadequate faculty or an
incomplete instrument.

We may conclude, then, that alchemical symbolism was not of the nature
of a cryptogram which might surrender to the sharpness of a good guesser.
The few persons who in these days have accepted its literature in any serious
manner have been apt to regard it as a puzzle, which was to be arranged and
rearranged till the right answer was reached. But it is clear that the adepts of
a true, and above all of a divine, science would not inclose their mysteries in
cryptograms, which exercise only the ingenuity of the seeker, and give no
guarantec whatever of his moral or spiritual qualifications. Now, the key
which we refer to is precisely that which, on our assumption, we ought to have
found in alchemical literature, and it is actually the importance of man in the
Art. He, says St. Chrysostom, is ‘“‘the most resplendent and glorious image,
and the most exquisite portal and epitome of the unseen world.” This is the
key-note of spiritual Mysticism, and it is the key-note of practical alchemy. “If
that which thou seekest thou findest not within thee, thou wilt never find it
without thee,” says Alipili. Among the strange, archaic treatises comprised in
the Zwrba Philosophorum, there is one which, by a characteristic Hermetic
evasion, is ascribed to the patriarch Abel. If it be possible to speak with more
force on this point than was done by the Arabian alchemist, then the words of
Pseudo-Abel may perhaps be even more direct and convincing. ‘‘Man is the
mountain of mountains, the stone of stones, the tree of trees, the root of roots,
the earth of earths. All these things he includes within himself, and God has
given to him to be the preserver of all things.” It is, therefore, in man himself
that we are directed to seek for the solution of that chief crux of alchemy, the
nature and locality of the First Matter of the Philosophers. Even as all
magical power is in the inward man, so is the .Jagnum Opns defined to be
before all things the creation of man by himself, and that perfect emancipation
of his will which ensures his universal dominion over Azoth and the domain of
Magnesia. “In us is the power of all wonderful things, which the Supreme
Creator has, of His infinite mercy, imnplanted in our Soul; out of her is to be
extracted the First Matter, the true Argent Vive, the 8 of the Philosophers, the
veritable Ens of So/, namely, a spiritual, living Gold, which will endure fire,
test, and coppel. Our soul has the power, when the body is free of any pollu-
tion, the heart void of malice and offence, spiritually and magically to act upon
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any matter whatsoever. Therefore have I said that the First Matter is in the
soul, and the extracting thereof is to bring the dominant power of the pure,
living, breathing spirit and eternal soul into act.” So also Geber, perhaps the
most ancient of the adepts who are historically traceable, declares that ‘“the
universal orb of the earth contains not so great mysteries and excellencies as
man reformed by God in His image.”

V.
The Speritual Interpretation of Alckemy.

It is necessary to state at the outset that the spiritual interpretation of the
literature of the physical Mystics is not a new interpretation. It began openly -
with Jacob Bohme, but it was first systematically developed in the Swuggustive
Ingquiry into the Hermetic Mystery and Alchemy. However, both in the writings
of the Teutonic Theosophist, and in the wonderful elaboration by the daughter
of Mr. South, or again in the hundred and one successors in the ‘‘spiritual
hermeneutics” of transmutation literature—from Hitchcock to Hartinann, from
Eliphas Levi to the ‘“adept” Papus—the system has dealt only with the de-
partment of Hermetic psvchology. It has never been discerned that the prin-
ciples which work mystically in the soul can be applied outwardly in the body
of man—that if alchemy in its higher significance can inform us of the soul’s
development, and of the end of the soul therein, it has something also to tell us
of the mystery of our physical evolution, and of a coming glory in the manifest
even as in the withdrawn order. But the adornment of the vessel of philosophy
is of high importance in our holy art. The redemption of the body must be
accomplished along with “the salvation of the soul.” We must not underrate
the importance of the vehicle of interior perfection, for we are incarnate here to
no purpose if we neglect our bodies. The law of evolution must fulfil its
course both in the outward and the inward man. The exclusively spiritual
interpretation is, we think, an error of enthusiasm which has operated on
suggestive texts and ignored the context, and has forgotten that the lives of the
alchemists were in many cases those of laborious investigators into natural
secrets, distinct from arch-natural experience. There is no doubt, at the same
time, that the texts to which we refer are sufficient in number and gravity to
excuse, if they do not warrant, the conclusion, while there are many individual
cases which possess a peculiar force. ‘“As soon as any one discerns the in-
tention of the philosophers from the seeming sense of the letter, the dark night
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of ignorance will fly away and a glorious morning of light and knowledge will
break forth.” Here, as in a multitude of similar cases, there is stronger language
than could be reasonably used in connection with a physical secret, and it
derives a fresh significance when it is compared with the dark hints that are
found in writers like Norton, who refer to an operation that is not of metals or
minerals, but belongs to a high order, is comprehended by few, and is truly
philosophical in character. This is that work which begins with a heavenly
Mercury and an imperfect body purified, while the white glory of its triumphing
conclusion is the whole end, as it is also the one ecstacy of the illuminated and
the wise.

The investigators of old, being unacquainted with the doctrine of con-
tinuity, and not having defined that limit of scientific possibility beyond which
facts are forbidden to stray except at their own peril, conducted their experi-
ments into the scope of unknown forces with an almost exuberant licence.
Thanks now to the doctrine of continuity, the philosophy of the unknowable,
and other salutary provisions which have been proclaimed as immutable law, a
matronly character, an almost rotund respectability, and a solid and general
sobriety, have been infused into physical science. She has forgotten the follies
of her youth, her multitudinous initial extravagances. She has forgotten that
she believed once in God and the angels, in Paradise and Heaven, in im-
mortality and beatitude, and the law of the world to come. She has forgotten,
above all, that she once believed in miracles, in the transmutation of metals, in
the elixir of rejuvenated life, in the magical resurrection of the dead, in sorcery,
spells, and witchcraft. If there be any who have faith in these now, they are a
perishing remnant of benighted votaries, and she counsels her confessors and
disciples not so much as to speak with them. Yet this vagrant old world
science instructed the men of Eld in the mysteries of their own constitution, on
its interior side, and in the depths of Nature's heart. To modern knowledge,
as to Peter Bell, a primrose is a yellow primmrose, and nothing more; the
mesmeric trance is an abnormal sleep, and hypnotism is a pathological con-
dition. But the primrose was more than a primrose to the past masters of
Mysticism; it was a little world which contained the great as in a miniature.
That was the position of the Mystics, and the difference between them and the
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