* THE CHRISTMAS PRESENT
“GOD’S LOBBY IN WASHINGTON”
CHRISTMAS: A TIME FOR PRAYER

WHAT THE DIET BOOKS DON'T TELL YOU

__ THE ROSICRUCIAN FELLOWSHIP _




THE ROSICRUCIAN COSMO- CONCEPTION

By Max Heindel

Paper.....$6.95
ISBN 0-911274-34-0

A book that bridges the gap between science and
religion by presenting the Western Wisdom Teachings
in a clear, easy-to-understand, format. The following is
a partial list of subjects covered in this valuable work:

—The Visible and Invisible Worlds

—Man and the Method of Evolution
—Rebirth and the Law of Consequence
—Genesis and the Evolution of our Solar System
—Christ and His Mission

—The Science of Nutrition

“A Classic in Occult Science”

OTHER BOOKS ON ROSICRUCIAN PHILOSOPHY BY MAX HEINDEL

Web of Destiny—A series of lessons that describe the hidden forces that shape
our destiny. Includes: The Cause of Disease; The Function of Desire; The Soul
Body; The Memory of Nature.
167 pages Paper

ISBN 0-911274-17-0 $4.95

The Rosicruclan Mysteries—A book for the busy person who is seeking
a concise, clear solution to the great mystery of Life. Analyzes materialistic,
theological, and rebirth theories.

207 pages Paper ISBN 0-911274-86-3 $6.95

Gleanings of a Mystic—A course in practical Mysticism. Sheds new light
on the Christian Doctrine by investigation of such subjects as: The Sacrament

of Communion; The Immaculate Conception; The Coming of Christ.
196 pages Paper ISBN 0-911274-87-1

as formulas for the early Atlantean and modern Rosicrucian Initiations.
148 pages Paper ISBN 0-911274-82-0

Mysteries of the Great Operas—Reveals the Occult meanings of Parsifal,
Ring of the Niebelung, Tannhauser, Lohengrin, and Faust. Secret Teachings
embodied in major operas.

176 pages Paper ISBN 0-911274-88-X $4.95

Teachings of an Initlate—The spiritual light and insight of this book reveal
some wonders of the coming age. Describes a new faith that will be rooted in
reason and knowledge.

212 pages Paper

ISBN 0-911274-19-7 $8.95

The
ROSICRUCIAN
MYSTERIES

by Max Heindel

$4.95 q
Ancient and Modern Initlation—An interpretation of old and new covenants 4

$4.95

TEACHINGS
of an
INITIATE

A
14}

by Max Heindel

The Rosicrucian Fellowship, P. 0. Box 713, Oceanside, CA 92054-0112




Rays fr m the Rose Cross,
. Box 713, 222;;2 Mission Ave.,

dress must reach us by the 1st of
month precedmg any issue. Address
ALL correspondence and make ALL
remittances payable to The Rosicru-
cian Fellowship.

PRINTED AND
PUBLISHED BY
THE
ROSICRUCIAN
FELLOWSHIP
P.O. Box 713, 2222 Mission Ave.
Oceanside, California, 92054
U.S.A.

hina’s Only Child”..............

Readers’ Questions e
The Christian Creed.......................o..l. USRS S A
Is Eating Flesh Food Wrong?...................oil,
Star of Bethlehem...........................
Wise Men Brought Gifts................ooi
Nutrition and Health s
What the Diet Books Don’t Tell Youl................................ ..503
Healing o
The Spiritual Panacea...............ccc.oiiiiiiieeiiiiiii.n. T
For Children
The Christmas Present...Dagmar Frahme...........
Miscellaneous
December 1987 Ephemeris...................ccovivienen & .
Winter School 1988 Announcement.............coovvviiiiiineeanannn.
Correspondence Courses Available

“A Sane Mind,
A Soft Heart,
A Sound Body”’

©1987 The Rosicrucian Fellowship




466

Feature

R2287

Let in the Wind

If we set our sights high and remember that as one door closes another will, in time, inevitably open,
then we can proceed to let in the wind to bring about the necessary change in our lives. Kathleen Raine

expresses it so beautifully when she says:

Let in the wind
Let in the rain
Let in the moors tonight.

The storm beats on my window-pane,

Night stands at my bed-foot,

Let in the fear,

Let in the pain,

Let in the trees that toss and groan,
Let in the north tonight.

Let in the nameless formless power
That beats upon my door,

Let in the ice, let in the snow,

The banshee howling on the moor,

The bracken-bush on the bleak hillside,

Let in the dead tonight.

The whistling ghost behind the dyke,
The dead that rot in more,

Let in the thronging ancestors

The unfulfilled desire,

Let in the wraith of the dead earl,
Let in the unborn tonight.

Let in the cold,

Let in the wet,

Let in the loneliness,

Let in the quick,

Let in the dead,

Let in the unpeopled skies.

Oh how can virgin fingers weave
A covering for the void,

How can my faithful heart conceive
Gigantic solitude?

How can a house so small contain
A company so great?

Let in the dark,

Let in the dead,
Let in your love tonight.

Let in the snow that numbs the grave,
Let in the acorn-tree,

The mountain stream and mountain stone
Let in the bitter sea.

Fearful is my virgin heart

And frail my virgin form,

And must I then take pity on

The raging of the storm

That rose up from the great abyss
Before the earth was made,

That pours the stars in cataracts
And shakes this violent world?

Let in the fire,

Let in the power,

Let in the invading night.
Gentle must my fingers be
And pitiful my heart

Since I must bind in human form
A living power so great,

A living impulse great and wild
That cries about my house
With all the violence of desire
Desiring this my peace.

Pitiful my heart must hold

The lonely stars at rest,

Have pity on the raven’s cry
The torrent and the eagle’s wing,
The icy water of the tarn,

And on the biting blast.

Let in the wound,
Let in the pain
Let in your child tonight.................. O
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The
Christmas

Spirit

he Christmas Spirit is everywhere, isn’t it?

Holly, and mistletoe, silver bells, decorations,
fragrant green pines, the bustle of Christmas
shoppers in the local stores, the smiles of those
you meet, all point to the arrival of the one
holiday of the year that brings the world
together in celebration of the great Spirit of
Christmas, Jesus the Christ.

There is no other period of the year that so
lifts our souls, unites our family ties, elevates
and brings universal joy to the world as does
the season of Christmas. From our earliest
childhood days on through all our life we
joyously reflect, tenderly and endearingly, on
all that goes to make up our magical feeling of
Christmas.

Christmas has many meanings. To the child
it promises presents and good things to eat, a
visit from Santa Claus, and many other
pleasures. To the grownups it means a time of
material pleasures, an exchanging of gifts and
a time of general hilarity and good and plenty
of food.

The Spirit of giving and bringing the hap-
piness to others is just a physical reflection of
the great love of the Father when He sent His
Son as the most sublime gift ever given to
mankind. We as His children are able to ab-
sorb a part of this Divine Love, this welling up
of our Great Spirit of Christmas which comes
to us at this the most spiritual time of the year.
We all feel happy about it and express it by
the material means of giving gifts.

The analogies of Christmas in the Bible are
perfectly correlated with the process of the
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Editorial

mystic birth in our own lives. Though Joseph
and Mary lived in Nazareth 70 miles away,
they made the trip to Bethlehem for the birth
of their child...for the great redeeming principle
of love can be born in no other place than the
purified heart represented by Bethlehem.

Jesus was born in a manger where beasts
feed. The manger represents the lower desire
nature which must be regenerated before the
Christ power can be born in the inn which is
the head. So each one of us as neophytes
upon the wave of initiation, must leave
Nazarath, the material life, and make our
journey to Bethlehem, the purified, impersonal
life. We, each one shall find in the beginning
that there is no room for us in the inn, and
that the birth must take place in the manger
where beasts feed.

This is the true wish and hope of the
Christmas Spirit, Christ, that we might follow
him and find the way that leads to our own in-
dividual holy night. “Though Christ a thousand
times in Bethlehem be born and not within thy
self, thy soul will be forlorn.”

When the Christ has been formed in
ourselves, when the Immaculate Conception
has become a reality in our own hearts, when
we have stood there at the birth of the Christ
Child and offered our gifts, dedicating the
lower self to the service of the Higher Self,
then and only then, do we have the meaning
of the Spirit of Christmas. And the harder we
have toiled in the Master’s vineyard, the more
clearly and distinctly shall we hear that
soundless voice within our heart issue the in-
vitation: “Come unto me, all ye that are weak
and heavy laden, and I will give you rest. Take
upon yourself My yoke, for My yoke is easy
and My burden is light.”

Then we shall hear a new note in the
Christmas bells, such as we have never heard
before, and the people about us will see in us
the light of the newborn Christ, shining within
our sphere of action. We will have felt the true
Christmas Spirit. —Editor
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Mystic Light

mid all the uncertainties which are the characteristics of this world,
there is but one certainty—Death. At one time or another, after
a short or long life, comes this termination to the material phase of
our existence, which is a birth into a new world, as that which we term
“birth” is, in the beautiful words of Wordsworth, a forgetting of the past.

Birth and death may therefore be regarded as the shifting of man’s
activity from one world to another, and it depends upon our own posi-
tion whether we designate such a change birth or death. If he enters
the world in which we live, we call it birth; if he leaves our plane of
existence to enter another world, we call it death. To the individual
concerned, however, the passage from one world to another is but
as a removal to another city here; he lives, unchanged; only his ex-
terior surroundings and condition are changed.

The passage from one world to another is often attended by more
or less unconsciousness, like sleep, as Wordsworth says, and for that
reason our consciousness may be fixed upon the world we have left.
In infancy heaven lies about us in actual fact; children are all clairvoyant

AYS

from the
Rose Cross

The

Real
Nature

of
Deaitb

for a longer or shorter time after
birth, and whoever passes out at
death still beholds the material
world for some time. If we pass
out in the full vigor of physical
manhood or womanhood, with
strong ties of family, friends, or
other interests, the dense world
will continue to attract our atten-
tion for a much longer time than
it death occurred at a “ripe old
age,” when the earthly ties have
been severed before the change
we call death. This is on the
same principle that the seed
clings to the flesh of unripe fruit,
while it is easily and cleanly
detached from the ripe fruit.
Therefore it is easier to die at an
advanced age than in youth.

The unconsciousness which
usually attends the change of
the incoming Spirit at birth, and
the outgoing Spirit at death, is
due to our inability to adjust our
focus instantly, and is similar to
the difficulty we experience
when passing from a darkened
room to the street on a light,
sunny day, or vice versa. Under
those conditions some time
elapses before we can
distinguish objects about us; so
with the newly born and the
newly dead, both have to re-
adjust their viewpoint to their
new condition.
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When the moment arrives
which marks the completion of
life in the physical world, the
usefulness of the dense body
has ended, and the Ego
withdraws from it by way of the
head, taking with it the mind
and the desire body, as it does
every night during sleep, but
now the vital body is useless, so
that too, is withdrawn, and
when the silver cord which
united the higher to the lower
vehicles snaps it can never be
repaired.

We remember that the vital
body is composed of ether,
superimposed upon the dense
bodies of plant, animal, and
man during life. Ether is physical
matter, and therefore has
weight. The only reason why
the scientists cannot weigh it is
because they are unable to
gather a quantity and put it on
a scale. But when it leaves the
dense body at death a diminu-
tion in weight will take place in
every instance, showing that
something having weight, yet in-
visible, leaves the dense body at
that time.

Physical science knows that
whatever the power which
moves the heart, it does not
come from without, but is inside
the heart. The occult scientist
sees a chamber in the left ven-
tricle, near the apex, where a lit-
tle atom swims in a sea of the
highest ether. The force in that
atom, like the forces of all other
atoms, is the undifferentiated life
of God; without that force the
mineral could not form matter
into crystals, the plant, animal,
and human kingdoms would be
unable to form their bodies. The
deeper we go the plainer it
becomes to us how fundamen-
tally true it is that in God we live,
move, and have our being.

That atom is called the “seed
atom.” The force within it
moves the heart and keeps the
organism alive. All the other
atoms in the whole body must
vibrate in tune with this atom.
The forces of the seed-atom
have been immanent in every
dense body ever possessed by
the particular Ego to whom it is

attached, and upon its plastic
tablet are inscribed all the ex-
periences of that particular Ego
in all its lives. When we return
to God, when we shall have
become one in God once more,
that record, which is peculiarly
God’s record, will still remain,
and thus we shall retain our in-

dividuality. Our experiences we
transmute into faculties; the evil
is transmuted into good and the
good we retain as power for
higher good, but the record of
the experiences is of God and
in God; in the most intimate
sense.

The “silver cord” which unites
the higher and lower vehicles
terminates at the seed atom in
the heart. When material life
comes to an end in the natural
manner the forces in the seed
atom disengage themselves,
pass outward along the
pneumogastric nerve, the back
of the head and along the silver
cord, together with the higher
vehicles. It is this rupture in the
heart which marks physical
death, but the connecting silver
cord is not broken at once, in
some cases not for several days.

EFFECTS OF SUICIDE

When the Ego is coming down
to rebirth it descends through
the Second Heaven. There it is
helped by the Creative Hierar-
chies to build an archetype for
its coming body, and it instills in-
to that archetype a life that will
last for a certain number of
years. These archetypes are
hollow spaces and they have a
singing, vibratory motion which
draws the material of the
Physical World into them and
sets all the atoms in the body
vibrating in tune with a little
atom that is in the heart, called
the seed-atom, which, like a
tuning fork, gives the pitch to all
the rest of the material in the
body. At the time when the full
life has been lived on the Earth
the vibrations in the archetype
cease, the seed-atom is with-
drawn, the dense body goes to
decay and the desire body,
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wherein the Ego functions in
Purgatory and in the First
Heaven, takes upon itself the
shape of the physical body.
Then the man commences his
work of expiating his evil habits
and deeds in Purgatory and
assimilating the good of his life
in the First Heaven.

The foregoing describes the
ordinary conditions when the
course of nature is undisturbed,
but the case of the suicide is dif-
ferent. He has taken away the
seed-atom, but the hollow ar-

chetype still keeps on vibrating.
Therefore he feels as if he were
hollowed out and experiences a
gnawing feeling inside that can
best be likened to the pangs of
intense hunger. Material for the
building of a dense body is all
around him, but seeing that he
lacks the gauge of the seed
atom, it is impossible for him to
assimilate that matter and build
it into a body. This dreadful
hollowed-out feeling lasts as
long as his ordinary life should
have lasted. Thus the Law of

Cause and Effect teaches him
that it is wrong to play truant
from the school of life and that
it cannot be done with impun-
ity. Then in the next life, when
difficulties beset his path, he will
remember the sufferings of the
past which resulted from suicide
and go through the experience
that makes for his soul growth.

It is curious that the commis-
sion of suicide in one life and the
consequent post-mortem suffer-
ing during the time when the ar-
chetype still exists often generate
in such people a morbid fear of
death in the next life; so that
when the event actually occurs
in the ordinary course of life,
they seem frantic after they
leave the body and so anxious
to get back to the Physical World
again that they frequently com-
mit the crime of obsession in the
most foolish and unthinking
manner.

CAUSES OF DEATH
DURING INFANCY

When a man passes out at
death, he takes with him the
mind, desire body, and vital
body, the latter being the
storehouse of the pictures of his
past life. And during the three
and one-half days following
death these pictures are etched
into the desire body to form the
basis of man’s life in Purgatory
and the First Heaven where the
evil is expurgated and the good
assimilated. The experience of
the life itself is forgotten, as we
have forgotten the process of
learning to write, but have re-
tained the faculty. So the
cumulative exiract of all his ex-
periences, both during past
Earth lives and past existences
in Purgatory and the various
heavens, are retained by the
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man and form his stock in trade
in the next birth. The pains he
has sustained speak to him as
the voice of conscience, the
good he had done gives him a
more and more altruistic
character.

Now, when the three and a
half days immediately following
death are spent by the man
under conditions of peace and
quiet, he is able to concentrate
much more upon the etching of
his past life and the imprint upon
the desire body will be deeper
than if he is disturbed by the
hysterical lamentations of his
relatives or from other causes.
He will then experience a much
keener feeling for either good or
bad in Purgatory and in the First
Heaven, and in after lives that
keen feeling will speak to him
with no unmistakable voice; but
where the lamentations of
relatives take away his attention
or where a man passes out by
accident, perhaps in a crowded
street, in a train wreck, theatre
fire, or under other harrowing
circumstances, there will, of
course, be no opportunity for
him to concentrate properly;
neither can he concentrate on a
battle field if he is slain there,
and yet it would not be just that
he should lose the experience of
life on account of passing out in
such an untoward manner, so
that the Law of Cause and Ef-
fect provides a compensation.

We usually think that when a
child is born it is born and that
is an end to it; but as during the
period of gestation the dense
body is shielded from the impact
of the outside world by being
placed within the protecting
womb of the mother until it has
arrived at sufficient maturity to
meet the outside conditions, so
are also the vital body, desire
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body, and mind in a state of
gestation and are born at later
periods because they have not
had as long an evolution behind
them as the dense body.
Therefore, it takes a longer time
for them to arrive at a sufficient
state of maturity to become in-
dividualized. The vital body is
born at the seventh year, when
the period of excessive growth
marks its advent. The desire
body is born at the time of
puberty, the fourteenth year,
and the mind is born at twenty-
one, when the child is said to

have become a man or
woman...to have reached
majority.

That which has not been
quickened cannot die, and so
when a child dies before the
birth of the desire body it passes
out into the invisible world into
the First Heaven. It cannot as-
cend into the Second and Third
Heaven because the mind and
desire body are not born and will
not die, so it simply waits in the
First Heaven until a new oppor-
tunity for embodiment offers,
and where it has died in its
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previous life under the before-
mentioned harrowing cir-
cumstances, by accident or
upon the battle field or where
the lamentations of relatives
rendered it impossible for it to
gain as deep an impression of
the evil committed and the good
accomplished as would have
been the case had it died in
peace, it is instructed when it has
died in the next life as a child in
the effects of passions and
desires so that it learns the
lessons then which it should
have learned in the purgatorial
life had it remained undisturbed.
It is then reborn with the proper
development of conscience so
that it may continue its
evolution.

As in the past man has been
exceedingly warlike and not at
all careful of the relatives who
passed out at death because of
his ignorance, holding wakes
over those who died in bed,
which were few, perhaps, com-
pared to those who died on the
battle field, there must necessari-
ly on that account be an enor-
mous amount of infant mortali-
ty, but as humanity arrives at a
better understanding and
realizes that we are never so
much our brother’s keeper as
when he is passing out of this life
and that we can help him enor-
mously by being quiet and
prayerful, so also will infant mor-
tality cease to exist on such a
large scale as at present.

PROPER CARE OF THE
DECEASED

The vital body is the vehicle
of sense-perception. As it re-
mains with the body of feeling
(the desire body) and the etheric
cord connects them with the
discarded dense body, it will be

evident that until the cord is
severed there must be a certain
amount of feeling experienced
by the Ego when its dense body
is molested. Thus, it causes pain
when the blood is extracted and
embalming fluid injected, when
the body is opened for post-
mortem examination, and when
the body is cremated.

A case was told the writer in
which a surgeon amputated
three toes from a living person
under anesthetics. He threw the
severed toes into a bright coal
fire, and immediately the patient

commenced to scream, for the
rapid disintegration of the
material toes caused an equally
rapid disintegration of the
etheric toes, which were con-
nected with the higher vehicles.
In like manner molestations af-
fect the discarnate Spirit from a
few hours to three and a half
days after death. Then all con-
nection is severed and the body
begins to decay.

Therefore great care should
be taken not to cause the pass-
ing Spirit discomfort by such
measures. Quiet and prayer are
of enormous benefit at that time,
and if we love the departed
Spirit wisely we shall be able to
earn its lasting gratitude by
following the above instructions.

A word should be spoken in
regard to the treatment of dying
persons who suffer unspeakable
agony in many cases through
the mistaken kindness of friends.
More suffering is caused by ad-
ministering stimulants to the dy-
ing than perhaps in any other
way. It is not hard to pass out
of the body, but stimulants have
the effect of throwing the depart-
ing Ego back into its body with
the force of a catapult, to ex-
perience anew the sufferings
from which it was just escaping.
Departing souls have often com-
plained to investigators, and one
such person said that he had not
suffered as much in all his life as
he did while kept from dying for
many hours. The only rational
way is to leave Nature to take
its course when it is seen that the
end is inevitable.

Another and more far-
reaching sin against the passing
Spirit is to give vent to loud cry-
ing or lamentation in or near the
death chamber. Just subsequent
to its release and from a few
hours to a few days afterwards,
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the Ego is engaged upon a mat-
ter of the utmost importance; a
great deal of the value of the
past life depends upon the at-
tention given to it by the pass-
ing Spirit. If distracted by the
sobs and lamentations of loved
ones, it will lose much, but if
strengthened by prayer and
helped by silence, much future
sorrow to all concerned may be
avoided. We are never so much
our brother’s keeper as when he
is passing through this
Gethsemane, and it is one of
our greatest opportunities for
serving him and laying up
heavenly treasure for ourselves.

We have studied the
phenomenon of birth, and have
evolved a science of birth. We
have qualified obstetricians and
trained nurses to minister in the
best possible manner to both
mother and child to make them
comfortable, but we are sadly,
very sadly, in need of a science
of death. When a child is com-
ing into the world we bustle
about in an intelligent endeavor;
when a life long friend is about
to leave us we stand helplessly
about, ignorant of how to aid;
worse than all, we bungle, and
cause suffering instead of
helping.

We have stated that the vital
body is the storehouse of both
the conscious and subconscious
memory; upon the vital body is
branded indelibly every act and
experience of the past life, as the
scenery upon an exposed
photographic plate. When the
Ego has withdrawn it from the
dense body, the whole life, as
registered by the subconscious
memory, is laid open to the eye
of the mind. It is the partial
loosening of the wvital body
which causes a drowning person
to see his whole past life, but

then it is only like a flash,
preceding unconsciousness; the
silver cord remains intact, or
there could be no resuscitation.
In the case of a Spirit passing out
at death, the movement is
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slower; the man stands as a
spectator while the pictures suc-
ceed one another from death to
birth, so that he sees first the
happenings just prior to death,

then the years of manhood and
womanhood unroll themselves;
youth, childhood, and infancy
follow, until it terminates at birth.
The man, however, has no feel-
ing about them at that time, the
object is merely to etch the
panorama into the desire body,
which is the seat of feeling, and
from that impress the feeling will
be realized when the Ego enters
the Desire World, but we may
note here that the intensity of
feeling realized depends upon
the length of time consumed in
the process of etching, and the
attention given thereto by the
man. If he was undisturbed for
a long period, a deep clear-cut
impress will be made upon the
desire body. He will feel the
wrong he did more keenly in
Purgatory, and be more abun-
dantly strengthened in his good
qualities in heaven, and though
the experience will be lost in a
future life, the feelings will re-
main, as the “still small voice.”
Where the feelings have been
strongly indented upon the
desire body of an Ego, this voice
will speak in no vague and
uncertain terms. It will impel him
beyond gainsaying, forcing him
to desist from that which caused
him pain in the life before, and
compel him to yield to that
which is good. Therefore the
panorama passes backwards, so
that the Ego sees first the effects,
and then the underlying causes.

When the body is buried, the
vital body disintegrates slowing
at the same time as the dense
body, so that when, for in-
stance, an arm has decayed in
the grave, the etheric arm of the
vital body which hovers over the
grave also disappears, and so on
until the last vestige of the body
is gone. But where cremation is
performed the wvital body
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disintegrates at once, and as that
is the storehouse of the pictures
of the past life, which are being
etched upon the desire body to
form the basis of life in Purgatory
and the First Heaven, this would
be a great calamity where
cremation is performed before
the three and a half days are
passed. Unless help were given,
the passing Spirit could not hold
it together. And that is part of
the work that is done by the In-
visible Helpers for humanity.
Sometimes they are assisted by
Nature Spirits and others de-
tailed by the Creative Hierar-
chies or leaders of humanity.
There is also a loss where one is
cremated before the silver cord
has broken naturally, the imprint

upon the desire body is never as
deep as it would otherwise have
been, and this has an effect
upon future lives, for the deeper
the imprint of the past life upon
the desire body, the keener the
sufferings in Purgatory for the ill
committed and the keener also
the pleasure in the First Heaven
which results from the good
deeds of the past life. It is these
pains and pleasures of our past
lives that are what we call con-
science, so that where we have
lost in suffering we lose also the
realization of wrong which is to
deter us in future lives from
committing the same mistakes
again. Therefore, the effects of
the premature cremation are
very far reaching.

As to what determines the
length of the panorama, we
remember that it was the col-
lapse of the vital body which
forced the higher vehicles to
withdraw, so after death, when
the vital body collapses, the Ego
has to withdraw, and thus the
panorama comes to an end.
The duration of the panorama
depends, therefore, upon the
time the person could remain
awake if necessary. Some peo-
ple can remain awake only a
few hours, others can endure for
a few days, depending upon the
strength of their vital body.

When the Ego has left the
vital body, the latter gravitates
back to the dense body, remain-
ing hovering above the grave,
decaying as the dense body
does, and it is indeed a noisome
sight to the clairvoyant to pass
through a cemetery and behold
all those vital bodies whose state
of decay clearly indicates the
state of decomposition of the re-
mains in the grave. If there were
more clairvoyants, incineration
would soon be adopted as a
measure of protection to our
feelings, if not for sanitary
reasons.

As the interest and belief in a
life after death becomes more
universal, the necessity for a
scientific method for the care of
those who are passing into the
higher life will be impressed
upon the people, and we shall
then have nurses, doctors, and
ministers who are versed in the
science of death as well as in the
science of birth. The Spirit will
then be surrounded by love and
peace at the time of passing. It
will also have a deeper and
clearer record with which to
begin its life work in its new
state. O

—Max Heindel
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ccording to Science magazine (April 10, 1987, p. 144), “A ruling
by board of Patent Appeals and Interferences of the United States
Patent and Trademark Office (on April 3, 1987) appears to have cleared
the way for the patenting of animals with unique, man-made
characteristics that do not occur in nature....Until now, the patents have
been granted to plants and microorganisms, but not to higher life forms.”
The Board is broadening the interpretation of the 1980 Supreme
Court decision in Diamond v. Chakrabarty (which ruled that genetically
modified microorganisms can be patented) to include all life-forms. The
decision to permit the patenting of genetically altered animals reflects
the arrogant presumption of authority by the United States Patent and
Trademark Office to actually grant and protect the exclusive right to
produce and/or sell a particular kind of animal, i.e., one that has been
genetically altered.

_ Mystic Light

Domesticated animals have
been subjected to genetic altera-
tion for thousands of years.
Contrast the structure and
physiology of a Holstein cow
and a Hereford steer or a Saint
Bernard dog and a Mexican
Chihuahua. To now permit the
patenting of animals subjected to
genetic alteration, principally via
the new biotechnology com-
monly termed genetic engineer-
ing, could have several adverse
consequences. From a scientific
perspective, these include the
following concerns.

a) The flood-gates will be
opened once genetic engineer-
ing research on animals is
patent-protected. This will mean
a dramatic increase in animal
experimentation for agricultural,
biomedical, and other industrial
purposes, which cannot be ef-
fectively regulated. This is
because the outcome of many
genetic experiments cannot be
predicted in relation to the
animals’ health and welfare and
in relation to their long-term
social, economic, and en-
vironmental impact. Further-
more, in many instances
animals will be abnormal at birth
and generations will suffer until
techniques are perfected and ac-
cidents prevented.

b) There will be an increased
risk of suffering and related
health problems in animals sub-
jected to genetic alteration for
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purely utilitarian reasons, e.g.,
to increase growth rate, milk
production.

c) Since some genetic altera-
tions will affect animals’ struc-
ture and physiology, new health
problems will arise. More re-
search will be needed to correct
or treat these man-made dis-
orders and animals will suffer in
the interim. Veterinary medicine
will never be able to keep up

sanctity of being and the
recognition of the intercon-
nectedness of all life. (Indeed
the scriptures of all the world’s
major religions teach respect for
all living beings and for the
created order.) The patenting of
life reflects a dominionistic and
materialistic attitude toward liv-
ing beings that denies any
recognition of their inherent
nature.

and animal species (which,
ironically, some biotechnologists
believe could actually be cor-
rected via genetic engineering)

In conclusion, if the patenting
of genetically altered animals is
permitted, the wholesale in-
dustrialized exploitation of the
animal kingdom will be sanc-
tioned, protected, and inten-
sified. This will mean an ac-
celeration in our control and

Im order to see bow the patenting of life could lead
to the end of the natural world, we must not look
at it in isolation or try to reduce the issue to a
simplistic right or wrong, for or against question.

with these problems and prac-
tice the “first” medicine—
prevention. The costs of correct-
ing certain genetic changes
harmful to the animal, but prof-
itable to the patent holders,
could be a major deterrent to
alleviating animal sickness and
suffering. It is probable that this
would be rationalized as eco-
nomically justifiable (as is the
case with intensive livestock and
poultry farming practices, in-
cluding selective breeding for
high “performance and produc-
tivity” today).

d) Patenting could result in
monopoly of genetic stock and
predominance of certain genetic
lines of animals over others with
and ultimate loss of genetic
diversity within species. This
could have a significant impact
upon agriculture, as well as
adverse social, economic, and
ecological consequences.

From an ethical perspective,
the patenting of animals reflects
a cultural attitude toward other
living creatures that is contrary
to the evolving concept of the

In other words, the patenting
of animals, if it is not opposed,
will mean the public endorse-
ment of the wholesale exploit-
ation of the animal kingdom for
purely human ends. Yet are not
other animals ends in them-
selves? Since humans are also
animals, then logically there
should be no legal constraints to
prevent the patenting of techni-
ques to genetically alter human
beings, if not of human beings
per se for the benefit of society.
But there are ethical constraints
to protect the sanctity and digni-
ty of human life. To permit the
patenting of animals will effec-
tively eliminate ethical con-
straints over genetically altering
other animals for the purported
benefit of society. Such a utili-
tarian attitude toward non-
human life is a reflection of the
ethical blindness of the times, in-
dicative of a purely human-
centered world view.

It is this world view that is in
part responsible for the continu-
ing destruction of the environ-
ment and the extinction of plant

transformation of life and of the
creative process to serve purely
human ends, and, as many see
it, the end of the natural world.

In order to see how the pat-
enting of life could lead to the
end of the natural world, we
must not look at it in isolation or
try to reduce the issue to a
simplistic right or wrong, for or
against question. This industrial-
ized commercial exploitation of
life must be seen and felt in a
much broader context of what
we are doing to the natural
world and to the created order.
The Earth is being turned into a
desecrated and polluted waste-
land through the synergism of
the desperate poverty of the
many and the insatiable greed of
the few.

The application of genetic en-
gineering biotechnology under
the same mind-set that sees the
whole of creation made for
man’s own exclusive use will ac-
celerate the now unnatural pace
and direction of evolution of life
on this planet and, thus, guar-
antee the end of the natural
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world if it is not confronted and
changed.

The bio-engineer plays God,
in creating genetically altered life
forms. A society that would ac-
cept the patenting of genetical-
ly altered animals, which do not
exist in nature, and a govern-
ment agency (the U.S. Patent
Office) that would regard such
creatures as “new” life forms,
assumes dominion over God.
The Greek recognized this as a
cardinal sin, which they called
hubris: arrogance.

It is the height of human ar-
rogance to regard genetically
modified animals as patentable
by their “creator-owners.” They
are not “new” life forms because
no scientist has yet been able to
create life. They are simply
modifications of existing life
forms, whose future is imperiled
now on many fronts.

Proponents of genetic engin-
eering and of the patenting of
genetically altered animals are
quick to state that humans have
been altering animals genetical-
ly, through the relatively slow
process of selective breeding
and cross breeding, for thous-
ands of years. Yet ethically and
scientifically speaking, this is not
a valid historical precedent for
the acceptance of genetic engin-
eering of animals. Reason in-
forms us that genetic engineer-
ing is of a wholly different or-
der of magnitude. Whatever
reasoned analogy exists be-
tween the two processes is shat-
tered by the fact that in tradi-
tional breeding practices, genes
cannot be exchanged between
unrelated species, as is the case
with so-called transgenic manip-
ulations. Furthermore, genetic
changes can be wrought very
rapidly through genetic engin-
eering, while in selective

breeding this takes much time
and many generations of ani-
mals.

Yet, it is significant that the
proponents of genetic engineer-
ing and of the patenting of
animals use the example of
selective and cross breeding in
the earlier domestication of
animals to support their case.
The term domestication means
to tame, “to accustom to home
life.” And like the term animal
husbandry (to husband implies
a close, empathetic relationship
of caring), the domestication of

animals, via selective breeding
and socialization to humans in
early life, is very different from
their wholesale industrial ex-
ploitation through genetic en-
gineering and patenting.

Genetic engineering and the
patenting of animals herald a
very different attitude and rela-
tionship with animals than
heretofore. Biotechnology has
placed us upon the threshold of
gaining absolute control over the
life process itself. It is as impru-
dent to assume a neo-Luddite
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(all-technology-is-bad) attitude,
and vainly seek the total prohibi-
tion of the inevitable, as it is to
become entranced by the uto-
pian promises of biotechnology
and oppose any questioning
and public debate on this issue.
The scientific “priesthood” of the
technocracy is neither evil nor
infallible. But what is urgently
needed is a more open public
forum on this issue, even while
the biotech industry and govern-
ment work to create an “en-

considering the fact that this is
the most outstanding growth
and investment industry of the
1980’s—may well be suffering
from what theologian Rev.
Thomas Berry calls “techno-
logical entrancement.” As he
sees it, rather than “reinventing”
ourselves to assume a more
creative planetary role, this en-
trancement leads us to recreate
the world in our own image to
serve all our needs, no matter
how spurious: and as history

They reason from this perspec-
tive that genetic engineering of
animals is not an ethical issue.

vironment of public acceptance”
(to paraphrase a recent sym-
posium held at the National
Academy of Sciences in Wash-
ington, D.C.); and legislation to
prohibit the patenting of seren-
dipity, the profit motive, and the
ethical sensibility of our common
senses are all given the equal
and fair consideration of human
reason (if not the animals
themselves and the created
order, whom some feel are ours
to change to “improve the
human condition”). Others feel
that this latter attitude has,
historically (since the times of St.
Thomas Aquinas, St. Augustine,
Francis Bacon, and Rene Des-
cartes), served only, in the long-
term, to aggravate the human
condition. We should take ad-
vantage of the hindsight that the
historical evolution of industrial
society offers us.

It has been said that where
there is no vision, the people
shall perish, just as those who
forget their history. Those who
have the vision of some future
utopia through genetic engin-
eering—and there are many,

teaches us, the consequences
have been highly destructive,
and even injurious to ourselves.
Hence, the importance of ethi-
cal sensibility at this critical time
of choice, which the famed
Jesuit priest and theologian
Pierre Teilhard de Chardin said,
“is the final choice between
suicide or adoration.”

While some may not see the
advent of genetic engineering
and the patenting of life as
apocalyptic, or even as
heralding a future utopia, it
would be wise for all of us to find
the middle way between the ex-
tremes of probability and delu-
sion. And that middle way is not
simply to condone and regulate
all genetic engineering research
on living beings, but to consider
each project on a case by case
basis. The patenting of animals
would impair this reasoned and
sensible way because propri-
etary interests would prohibit
outside oversight and censor-
ship.

The principles and percepts of
democracy are at odds with
those of the technocracy who

have claimed both economic
necessity and divine sanction to
justify “scientific freedom” and
no oversight nor regulation of
genetic engineering. In the last
three years, the biotechnology
industry has fragrantly and
repeatedly violated government
regulations (which are mineral at
best and poorly enforced) con-
trolling the release of genetical-
ly engineered living organisms
into the environment. This
cavalier attitude is reflected in
the remarks to me by one
member of the National In-
stitutes of Health RAC (Recom-
binant DNA Advisory) Commit-
tee stating, “No regulatory
guidelines are needed for the
biotech industry since, after all,
we haven’t had any major
ecological or public health
catastrophe in the last five or ten
years.”

This same committee en-
dorsed the view that animals
have no inherent nature, which
is an aspect of their “beingness,”
or what Aristotle called their
telos. Instead they insisted that
telos means death or extinction.
And logically, therefore, since
the fate of animals is death or
extinction (and because they
have no inherent nature, or
soul, but are basically similar
chemical-genetic processes ex-
pressed in diverse forms and
functions), there is nothing
morally wrong with genetic
engineering. Thus, they reason
from this mechanistic and sim-
plistic perspective that the
genetic engineering of animals
is not an ethical issue.

While the power of rational-
ization, rather than reason, can
help make one comfortable with
unethical activities, the fact re-
mains that the nation’s main
body of intelligencia assembled
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to “regulate” and chart the
future of genetic engineering
shared, without a dissenting
voice, this utilitarian attitude
toward non-human life.

If this attitude is to prevail and
not be confronted publicly, then
it will surely herald the end of
the natural world. The public is
confused and propagandized, if
not hypnotized, by the hype of
hi-tech genetic engineering that
promises unlimited food for all
and freedom from all diseases:
and perhaps even immortality.

This kind of hype from life-
and-death-fearing psyche is to
be expected: and it promises
great revenues for those who
would invest in this new industry
that exploits public fear by prom-
ising miracle solutions for AIDS,
cancer, and other diseases; and
for a failing capital-intensive and
monopolistic agriculture intox-
icated with pesticides and animal
drugs.

We should also reflect upon
the fact that there is a strong
connection between the rise in
birth defects and genetic dis-
orders in all industrial societies,
and the presence of teratogenic
and mutagenic agrichemicals
and industrial pollutants in our
air, food, and water. Applying
genetic engineering to humans
to correct these health problems
in the future would be bad,
albeit profitable medicine. The
“first” medicine is prevention
and we should therefore begin
to clean up our environment
and the food-chain. If medical
genetic engineering is accepted
as a panacea, we can predict
that it will become a flourishing
new industry that will be utilized
by a sickened populace in order
to adapt to an increasingly
poisoned and uninhabitable
planet.

Concerning the patenting of
genetically engineered animal
“models” of various human
diseases, suffice it to say that the
biomedical industry will play
upon public fear to block all at-
tempts to prohibit the patenting
of animals. The fact remains that
medical advances have been

The
greater
good
can
only
be
assured
if
we,
as
a
society,
continue
o
bold
to
the
Pprinciples
of
democracy.

made in the past without the
patenting of genetic engineering

' techniques and of animal mod-

els. And we should recognize
that patenting in this area could
actually inhibit medical progress
since, for proprietary reasons,
research findings between pri-

vately funded laboratories and
university research institutions
would not be shared. And there
would also be considerable un-
necessary and costly duplication
of research because the paten-
ting of animal models would en-
courage a competitive rather
than a collaborative research at-
mosphere to the ultimate detri-
ment of the public’s best inter-
ests.

The concern remains, how-
ever, that if this newly acquired
power over the genes of life is
not exercised with the wisdom
that comes from humility and
compassion for all living beings
and respect for the ecological in-
terdependence and intercon-
nectedness of all of life within
the created order, the costs to
all will far outweigh the benefits
to the few.

In sum, the privatization of
genetic engineering of animals
via the patent process should be
prohibited through Congres-
sional legislation. The greater
good can only be assured if we,
as a society, continue to hold to
the principles of democracy,
which, in the context of genetic
engineering, amounts to a trans-
species democracy: and respect
for the rights and sanctity of all
sentient beings who are part of
the same creation and ecological
community as we, and who, by
logical extension, are therefore
part of the same community of
moral consideration and ethical
concern, as are all members of
the human species, and are thus
entitled to equal and fair con-
sideration. O

—by Dr. Michael W. Fox
Scientific Director

The Humane Society of the
United States

2100 L Street, N W.
Washington, D.C. 20037
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Max Heindel’'s Message

hen we expose a piece of iron to the air, the oxygen contained

in the latter element oxidizes the iron and in time disintegrates
it. This process is commonly known as rusting. The blood comes in
contact with the air every time it passes through the lungs, and as a
needle is drawn to a magnet, so does the oxygen of the inspired air
coalesce with the iron in the blood. A process of combustion takes place,
which is similar to the rusting or oxidization we observed in the iron
exposed to the air.

The ether contained in the dense fibre of wood, after the latter has
undergone combustion in a stove, passes outwards through the iron
in the form of semi-invisible heat-waves vibrating at different velocities
according to the degree of heat in the furnace. So the spiritual vibra-
tion generated by the combustion of oxygen and iron in our physical
bodies, passes outwards and colors our invisible vehicles according to
their vibratory pitch. Low vibrations are seen as red, the higher are
vellow, and the highest blue. Experience has taught us that combustible
material may be placed in a furnace and all conditions necessary to
combustion may be present but that until the match is applied the
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materials remain unconsumed.
Those who have studied the
laws of combustion know also
that a forced draft carries with it
great quantities of oxygen which
is necessary to obtain heat from
fuel containing much mineral.
The reason for this condition lies
in the fact that mine