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The Mystic Rose

GLApYS (. BRIDEWELL

The Mystic Rose is a symbol of compassion. The heart of one who
feels as Christ Jesus did when He said, “*Come unto me all ye that
Labor and are heavy laden and I will give you rest,’” is said to be as
o great light with rays emanating from it, not unlike a flower. Thus
the name ‘‘Mystic Rose.”’

Some love comes about naturally, such as the love of a mother for
her child. It is easy to love those who are lovable or who love us. But
if that is the only kind of love we know about, how can we develop
this Mystic Rose, or Chwrist, within ourselves? It is essential that we
love those who are mot lovable and those who hate us. This we can
learn to do by deliberately using the knowledge that we are all one
wm God—each a part of His Plan.

By use of the will we can turn our thoughts eway from hate, an-
tagonism, and fauli-finding, and begin sending thoughts of kindness
and prayers of blessings to those we are inclined to dislike. This puts
into effect a tremendous force for good im the world: good for our-
selves, for the object of our love, and for the whole estate of man-
kind. One good leads to amother good, and soon it is everywhere just
because we chose to love and to be kind and forgiving.

Let us develop this Mystic Rose in our hearts. By so doing we rise
above all that is selfish and reach a state of bliss. We are happy when
we love and unhappy when we hate, so why not be happy all the time?

—_———— - ———en

Oh, how a rose e’er blooming
From tender stem hath sprung!
Of Jesse’s lineage coming

As men of old have sung.

It came, a flow’ret bright

Amid the cold of winter

When half-spent was the night,

Isaiah ’twas foretold t,
The rose I have in mind;
With Mary we behold it,
The Virgin Mother kind,
To show God’s love aright
She bore to men a Seviour
When half-spent was the night.
—Old Hymn.



The Light of the World

N the twelfth verse of the eighth
chapter of the Gospel according to

St. John, said by oceultists to contain
the most advanced teaching of all the
Gospels, we are told that Christ Jesus
said: ““I am the light of the world.”’
St. John himself goes on to say that
Christ Jesus is ‘“‘the true light,’’ identi-
fying Him with the Word, which was
“in the beginning,”” ‘‘with God,”” and
““was God.”> This inspired apostle also
declared that ‘‘ All things were made by
him,”” and that ‘‘God is light.”’

To the Christian mystic, who feels
and knows through the intuitive power
of the heart, this is wonderfully com-
forting and satisfying. However, to the
class of people dominated by reason and
the materialistic intellect, these state-
ments are without what they would call
a ‘‘scientific’’ basis and are therefore
viewed by them with skepticism or en-
tire unbelief.

Fortunately, particularly for the lat-
ter class of people, there is an explana-
tion of this mystery which can satisfy
both the heart and the mind. The
Western Wisdom Teaching, or Esoteric
Christianity, explains that the Trinity
(the Father, the Son, and the Holy
Spirit) refers to the three Aspects of
Deity which function throughout all the
universe: the Will, Wisdom, and Activ-
ity Principles. The Christ is correlated
to the ‘“Word,”’ the second Aspect of
the Supreme Being. As stated in The

Rosicrucian Cosmo-Conception: ‘‘This
‘Word’ and It alone, is ‘begotten of
His Father (the first aspect) before all
Worlds.” ‘Without Him was not any-
thing made that was made,” not even
the third aspect of the Supreme Being,
which proeeeds from the two previous
aspects. Therefore the ‘only begotten’
is the exalted Being which ranks above
all else in the Universe, save only the
Power-aspect which created It.”’

‘““The first aspect of the Supreme
Being ‘thinks out,” or imagines, the
Universe before the beginning of active
manifestation, everything, including the
millions of solar systems and the great
Creative Hierarchies which inhabit the
Cosmic Planes of existence above the
seventh, which is the field of our evo-
lution. This is also the force which
dissolves everything that has crystal-
lized beyond the possibility of further
growth and at last, when the end of ae-
tive manifestation has come, reabsorbs
within Itself all that is, until the dawn
of another Period of Manifestation.

““The second aspect of the Supreme
Being is that which manifests in matter
as the forces of attraction and cohesion,
thus giving it the capability of com-
bining into Forms of various kinds.
This is ‘The Word,’ the ‘Creative Fiat,’
which molds the primordial Cosmie
Root-substance in a manner similar te
the formation of figures by musical vi-
brations, the same one always produe-
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ing the same figure. So this great pri-
mordial ‘WORD’ brought, or ‘spoke,’
into being, in finest matter, all the
different worlds, with all their myriads
of forms, which have since been copied
and worked out in detail by the in-
numerable creative Hierarchies.

‘“‘The Word’ could not have done
this, however, until the third aspect of
the Supreme Being had first prepared
the Cosmic Root-substance; had awak-
ened it from its normal state of inertia
and set the countless inseparate atoms
spinning upon their axes, placing those
axes at various angles with respect to
_ each other, giving to each kind a certain
‘measure of vibration.’

‘“The varying angles of inclination of
the axes and the measures of vibration
made the Cosmic Root-substance capable
of forming different combinations, which
are the basis of the seven great Cosmic
Planes. There is, in each of these Planes,
a different inclination of the axes, and
also a different measure of vibration,
consequently the conditions and com-
binations in each one are different from
those in any of the others, due to the
activity of ‘The Only Begotten.” ”’

It is also taught in the Western
‘Wisdom Teachings that there are seven
great Periods of time during which the
Spirits differentiated in God at the be-
ginning of a septenary Day of Manifes-
tation unfold their inner potentialities
into dynamic powers. At the end of
each Period the one who has reached
the highest degree of spiritual power is
called the ‘‘highest initiate’’ of that
particular Period. Thus the highest in-
itiate of the Saturn Period attained to
that point where He became one with
the highest aspect of the Triune God,
and He is therefore called the Father
—the Father of all who evolved in our
evolution. The highest initiate of the
Sun Period, having evolved to the point
where He became united with the sec-
ond aspect of the Triune God, is the
Son, or the Cosmic Christ, the unifying,
preservative, and cohesive Force in Na-
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ture. The highest initiate of the Moon
Period is the Holy Spirit or Jehovah.

Some two thousand years ago the
majority of humanity on the Harth were
80 enmeshed in their lower desires that
they were at the point of retrogression,
so that it was necessary that they have
help if they were to go forward. Since
we were and are under the care of an
all-wise and merciful Creator, help was
sent. For many centuries prior to His
coming into our midst, the Christ Spirit
worked on the Earth from the outside,
purifying the Earth’s desire body that
we might secure material wherefrom to
build better and purer desires and emo-
tions. Obviously, however, this could
be done much better by an indwelling
Spirit, and therefore a Ray of the Cos-
mic Christ took possession of the dense
and vital bodies of the human initiate,
Jesus, at the Baptism, taught and
preached for three and one-half years,
and then, on Golgotha, left the body of
Jesus and by means of the flowing blood
entered into the Earth as its indwelling
Spirit.

Since that time, from . within our
planet He has radiated the principles
of love and regeneration, further cleans-
ing the desire body of our Earth, and
at the same time impinging as a direct
spiritual impulse upon man’s bodies,
awakening the altruistic tendencies
within him and changing his constitu-
tion so that he might become eapable
of entering the pathway of initiation.
These Christ Rays may be both seen
and felt.

As the Aurora Borealis and Awurora
Australis they have been visible for
years and are becoming more and more
visible as the Christ wave which de-
scends into the Earth during a part of
the year infuses into our planet more
and more of Its own life, even at
times interfering with electrical activi-
ties, particularly telegraphic communi-
cation. Hrom these Rays static electrie-
ity is being liberated, and a new and
better era is being inaugurated. Man’s
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sense organs must accommodate them-
selves to this change, and thus we find
that the optic nerve is becoming so sen-
sitized that many people can see objects
made of ether as well as those of dense
material matter. Actually, these Rays
are the inner urge, the impregnating
force which fructifies the soul, and as
we gradually forsake our ways of self-
ishness and egotism and learn to live
peaceably, helpfully, and co-operatively
with each other, we shall not only walk
in the sea of light being attracted by
the Christ to our planet, but we our-
selves shall be luminous.

We should remember that when Christ
Jesus said: ‘I am the Light of the
world,”” He also added, ‘‘he that follow-
eth me shall not walk in darkness, but
shall have the light of life.”” In the
Sermon on the Mount (Matthew 5:14)
He went even farther and said, ‘“Ye are
the light of the world,”’ thus identify-
ing His followers with Himself as the
Bringer of Light to a darkened world.
In effect He was saying to His listeners,
“You are a spark of the Divine Flame.
Within you are all spiritual powers in
potentiality, including that of Divine
Love. Follow me, and you will kindle
that slumbering fire within you into a
flame of glory which will of itself be
a lighti on your own Path as well as on
that of those about you.”’

This Light within ourselves, the Christ
Within, with which we are to help il-
lumine our immediate environment, is
what is called in the Western Wisdom
Teachings the soul body. It is composed
of the two higher ethers of the vital
body, but does not exist when we are
born into earthly life. These two vola-
tile ethers are attracted to us by the
acts of selfless service which we per-
form in our daily lives, and can be
attained in no other way. It is the
‘‘house not made with hands, eternal
in thd heavens,”’” spoken of by St. Paul,
the ‘‘golden wedding garment’’ corre-
lated to the Christ or Love-Wisdom
Principle, to the World of Life Spirit,

whence comes universal wisdom by way
of the intuitive faculty, and to the Life
Spirit of the human being.

Within this priceless garment there
is an intangible something, fully cog-
nized only by the spirit of introspection.
Unnameable and indescribable, it evades
the most persistent efforts to fathom it,
but it is there—as the sum of all human
faculties, attributes, and concepts of
good, immeasureably intensified. Its
value cannot be measured, for by its
luminosity we indicate to the Higher
Ones when we are ready for another
step on the Path of Initiation; by it we
are taught of the Mysteries without the
need of books; through it we feel the
drawing power of our Father in heaven,
that inner urge which all spiritual as-
pirants know. It was to this vesture

that Christ Jesus referred when Te
said, ‘““No man cometh to me but my
Father draweth him.”’

As the soul body is being gradually
woven about the physical body, there
is a wonderful process of regeneration
or transmutation going on within the
dense vehicle—in the blood, which is
the particular vantage ground of the
Spirit or Ego. The blood which con-
tains all the tendencies, feelings, and
emotions of the personality is destroyed
in the liver, and new blood, filled with
the pure solar energy coming through
the spleen, takes its place. In some
cases there may be at first more blood
destroyed than there is new being made,
so that the aspirant may pass through
a period of being below par physically,
but as he or she persists in feeding only
thoughts and feelings of love, harmony,
and unselfishness into the new blood,
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the balance is restored and added
strength ensues. The blood becomes
etherealized in this process and a more
usable instrument for the purposes of
the Spirit.

It can readily' be seen how important
it is for the aspirant to keep persisting
in his efforts to live the life of help-
fulness and unselfishness, for if one
undertakes to acquire occult power with-
out high ideals or with selfish motives,
the result is a poisoning. of the blood
stream, with accompanying anemia,
weakness, ete. It can also be readily
seen how complete devotion to living
the life pays off- in spiritual dividends,
for the fewer the destructive thoughts
fed into the new blood, the more quickly
will it become thoroughly purified, and
the less wear and tear on the bodies.
We can hardly realize too fully how
harmful and even dangerous to our-
selves as aspirants it is to permit the
poisonous thoughts of hatred, anger, re-
sentment, and jealousy to be injected
into the new blood being made in our
bodies. As we progress we become more
and more sensitive, so that the danger
becomes ever greater as we laboriously
climb step by step.

This Light that shines out from a

purified blood stream and a glowing -

soul body is what sets us free, free from
the darkness and toils of the lower self.
It is the intangible badge of one who
has so earnestly and persistently striven
to conquer the selfish, egotistic propen-
sities in his nature that he has attained
a’ degree of self-mastery — one who is
no longer a slave to his lower desires and
the materialistic mind, of one who may
be God-guided. We may not be able to
see this golden glow about a person, if
we have not yet evolved etheric sight,
but if we are at all sensitive we can feel
the peace and love with which it is
permeated. We can observe the humil-
ity and spirit of serviee which it always
evidences in the behavior of the person
possessing. it. We know it is there when
we note that the person is habitually
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cheerful and optimistic, when he stresses
the good he sees in others, when he
refuses to retaliate, but returns good
for evil, when he lifts with all his might.

Just as surely as the Christ Light is
gaining each year in power and lumi-
nosity as it radiates from the inner
parts of our Barth, as evidenced to our
physical vision by the flaming Aurora
Borealis and Australis, just that surely
is the Christ Within being born and
nurtured in the hearts of humanity to-
day. Tremendous strides are being made
by the people on every part of our
globe toward a fulfillment of their spir-
itual posibilities.

There is undoubtedly more mass ef-
fort, in the form of countless organiza-
tions, to help the ignorant, the suffer-
ing, the underprivileged, the undernour-
ished, the ecriminally inclined, and the
downtrodden than has ever existed be-
fore in our history. There is increasing
effort to stamp out such obstacles of
spiritual progress as erime, narecotic ad-
diction, and alcoholism, and these ef-
forts, it should be noted, are pointed
toward orienting the individual toward
higher ideals and a better way of life,
so that he finds his strength in himself
and his God.

There are also countless individuals
who are giving wholeheartedly of their
time, their material means, and most
important of all, their love and sympa-
thy, to aid those who are in need of
help—help to help themselves.

There is abundant opportunity and
need for the services of each one of us,
for the war between the Forces of Light
and the Forces of Darkness is still being
waged. Hven if we eannot be a Schweit-
zer, a Laubach, a Billy Graham, a
Gandhi, or a Max Heindel, we can, with
God’s help, put to maximum use the
faculties we now possess. We can, if
we are willing to discipline ourselves,
brighten our environment with the light
that, shines from within, the Light that
makes us one with the ‘‘true Light of
the World,”’
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The Mystic Order of Essenes

Enio S. SmrrH, Ph. D,

ROBABLY no religious system ever

produced such a group of saints
so eager for purity and spiritual attain-
ments as the HEssenes, forerunners of
Christianity, who founded not only a
new sect but almost a new religion.
This indeed was a fascinating, unique
group of mystics, men and women whose
chief purpose in life was to become
temples of the Holy Spirit that they
might receive a special revelation, and
thus be the means of bringing the prom-
ised Messiah into the world. History
declares that their desire was fulfilled,
that Jesus, for whose coming they made
very definite and painstaking prepara-
tion, was born in the fold of their or-
ganization, that Mary and Joseph were
Essene initiates, and that their son,
with John the Baptist, his cousin, with
many other biblical characters were
members of the Hssene communities,
both in Palestine, Greece, Egypt, and
many other lands.

The Freemasons find pure Christi-
anity in Essenism and consider the
‘‘Brethren of the White Clothing,’’ or
Mystie Order of Essenes, t0 be the most
important fraternity the world has ever
seen. The women—the wives, mothers,
daughters, and other females of the
Essene communities, were associate mem-
bers. Those not caring to marry brought
up orphan children for the organization.
This group dates back to Moses and

even to more ancient days, and was
designated at various times and places
in history as Nagzarites, School of the
Prophets, Hasidees, Therapeutae (heal-
ers), Contemplative Ones, Nazarenes,
Ministers of Peace, Friends, and the
Pure and Silent Brethren,

The designation ‘‘Essene’’ was not
popularly known, which accounts for
the omission of the word in many of
the popular histories and writings of
the time. The Essene attire was so dis-
tinetive and wunique that among the
populace these mystics were known as
‘‘Brethren of the White Clothing’’—
each member after initiation adopting a
robe of white composed of one piece
of material, such as the ‘‘seamless gar-
ment’’ worn by Christ Jesus, and their
salutation was, ‘‘Peace be unto you.’’

Besides preparing for the birth of the
Messiah, this group distinguished itself
in many other ways, such as the pro-
claiming of the equality of all mankind
and the denouncing of slavery. They
were the first socialists to organize a
community high above the standards of
their times. They were the first collee-
tivists to encourage the ownership of all
things in common, as mentioned in the
book of Aets in our Bible, and were
also the first mystic sect in all Jewish
history.,

Although historians differ in details,
they generally agree upon the major
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facts concerning the Essenes. For ex-
ample they agree that this pioneer group
of mystics was of ‘‘dateless antiquity,”’
as Pliny declares. The Talmud speaks
of the brotherhood as the ‘‘Holy com-
munity in Jerusalem,’’ while Strabo
mentions ‘‘the Essenes in Heliopolis
with whom Plato and Eudoxus con-
sulted.”” Josephus, a member of the or-
ganization for a time, writes of Jesus
as a member, and considers the Essenes
to be the oldest of ascetics, tells us that
they believed in reincarnation, in the
resurrection or continuity of life after
so-called death, in communication with
angels and declared that it was from
Egypt that their doctrines spread
abroad. Philo calls the mystic group
““Champions of Virtue,”” a people by

themselves more remarkable than any
other in the wide world.”’

According to Josephus, every Jew had
to belong either to the Pharisees, Sad-
ducees, or to the Essenes. Though speak-
ing scathing words against the two
former groups, Christ Jesus never ut-
tered a word against the latter group.
Solinus affirms that ‘‘the Essenes who
differ from all other peoples in their
marvelous constitutions’’ (being vege-
tarians and living many of them far
beyond a hundred years of age) ‘‘have
according to my opinion been appointed
by divine Providence for this mode of
life. They renounce money, connubial
pleasures, yet are the richest of all
men.”’

Among representative modern histor-
ians is Dean Prideaux, who declares in
his book on the descendants of the Es-
senes, The Old and New Testaments
Connected, that the Hssenes absolutely
antedate the Holy Seriptures and abso-
lutely condemned slavery which both
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Old and New Testaments allow, and
that they anticipated the true spirit of
Christianity and the philosophy of the -
twentieth century.

Dr. Graetz in his hook, The History
of the Jews, says, ‘‘The Essenes first
proclaimed the kingdom of heaven,”’
that John the Baptist lived the life of
a Nazarite, belonged to the Essenes, and
took up his abode with the other Es-
senes near the waters of the Jordan,
awaiting penitents, who when baptized
joined the Essenic Order.

The historian Ginsburg in his book,
The Essewes, Their History and Doc-
irine, says, ‘‘The purpose of Jesus, the
Essene, was to effect a great moral rev-
olution. From the age of twelve to
thirty he was in the Essene colonies
and conceived the plan which he in-
tended to carry out. There he was
educated until he was sent out by his
order to effect a great moral revolution.
It cannot be doubted that our Saviour
Himself belonged to this holy brother-
hood.”” A most painstaking historiecal
research, The Essenes by A. A. Schultz,
compiled from the numerous records
of the Literary and Philosophic Society
of Liverpool in 1896, finds the above
statements confirmed in documents writ-
ten in Hebrew, Greek, and Aramaic.

Of all the sects of ancient times, the
Fssenes were the most exclusive, com-
ing out as they did, from among those
of a dying civilization, that they might
the more effectively build a new and
better world for mankind. They usually
located their secret societies in small
towns or on the border of the desert,
away from the crowded hives of hu-
manity with their barter, Temple sacri-
fices, noise, and attention to things of
the body. In these communities each
family had its .own house and garden,
A chamber in each house was devoted
to prayer and meditation. These ‘‘silent
ones,”” ‘‘seers,”’ ‘‘healers,”’ during the
week lived and worked apart, but on
Saturday they prayed and worked in
common, Their so-called feasts, where.
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no flesh was used and only cold water
was served—particularly those held on
the eve of Pentecost—were famous and
formed a contrast to the ordinary Greek
and Hebrew revels. At such feasts the
philosophical discourse was the chief
feature. This was followed by hymns
and by antiphonal and joint singing,
with choral dancing in imitation of
Moses and Miriam at the Red Sea.

The Essenes did not repudiate mar-
riage, but the couples had to be ap-
proved by high officials of the Essene
community., The most advanced of
the groups refrained from marriage.
““Some,”” as Jesus explained, ‘‘made
themselves eunuchs for the kingdom of
heaven’s sake.’’

The Essenes not only wore a common
type of dress, but also engaged in ecom-
mon labor, united in common prayers,
partook of common meals, deposited
their earnings in a common treasury,
and devoted themselves to works of
charity, for which each had the liberty
to draw from the common funds, at his
own discretion, except in the case of
relatives.

The Essenes served their fellow man
as minister, prophet, and physician.
They interpreted dreams, exorcised dev-
ils, and performed miracles, bringing
peace to the soul, healing to the body,
and guidance through the predictions
which never failed.

For example, history relates that an
Essene, Menahem, once met Herod as a
boy going to school, and addressed him
as “‘King of the Jews.”” Herod thought
the man who did not know him jested,
and told him of his common origin with
no chance of beeoming king. But Men-
ahem smiled at him, clapped him on
the shoulder, saying, ‘‘Thou wilt, nev-
nevertheless, be king and wilt begin thy
reign happily, for God has found thee
worthy of it. Remember the blows that
Menahem has given thee as a symbol of
a change of thy fortune. For this as-
surance will be salutary for thee when
thou wilt love justice and piety toward
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God and equity toward thy -citizens.
However, I know thou wilt not be such
a one, for I can perceive it all. Thou
wilt obtain an everlasting reputation,
but thou wilt forget piety and justice.
Thou wilt not be concealed from God,
for He will visit thee in His wrath for
it, towards the end of thy life.”’

Judas, the Essene, was another ex-
ample. One day in the temple sur-
rounded by his pupils whom he initi-
ated into the apocalyptie art of fore-
telling the future, he saw Antigonus
pass. Judas then and there prophesied
a sudden death for him at a definite
hour on a certain day, in a very special
place—all of which came to pass as
predicted. Likewise, Simon, the Hssene,
probably the one mentioned in the see-

ond chapter of Luke’s Gospel, was a
very holy man whose prophesies also
came true. There were many others.
So devoted to the laws of God and to
holy living were these vegetarians of
the Mystic Order, that they not only
developed exactness in prophecy, but
also magnetic personalities, and had
such wonderfully beautiful, radiant
auras that on some occasions these auras
were perceived by the profane. No won-
der their lives were exemplified in the
words of Christ Jesus when He said,
‘““He that loseth his life for My sake
shall find it, but he that saveth his life
shall lose it.”’ In renouncing the tem-
poral side, they won the glory of that
which is eternal.

Every adult member of the Brother-
hood was assigned at the time of his
initiation a definite mission in life, and
this mission had to be adhered to re-
gardless of all obstacles and tempta-
tions, even to the sacrifice of his own
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life. Some chose to be healers, physi-
cians, farmers, teachers, missionaries,
carpenters, translators, scribes; others
chose the feeding of flocks and rearing
of bees, preparing of food, making ar-
ticles of dress, or weaving. Whatever
the occupation, it had to be something
constructive, mnot destructive. There
were never allowed in the organization
any gunsmiths, slaughterers of cattle
or sheep, or any engaged in any prac-
tice or business that deliberately de-
stroyed the least of any living thing.

History emphasizes that no maker of
arrows, darts, spears, swords, helmets,
breastplates or shields, no manufacturer
of arms or engines of war, or any man
whatever that made things belonging to
war, or even such things as might lead
to wickedness in times of peace, could
ever be found among the Essenes,
“‘Ministers of Peace’’ who realized with
Christ Jesus that ‘“he that taketh the
sword shall perish by the sword.”’
Again, no trading was allowed or any-
thing by which money was made, only
barter. Pliny, among other historians,
declares that the Hssenes would ‘‘not
even dream of earrying on traffic, inn-
keeping, or navigation, for they repu-
diate every inducement to -covetous-
ness.”” But all peaceful, non-commercial
occupations were in keeping with their
purpose in life. Every member worked
from sunrise to sunset, and devoted the
evening hours to the study of the mys-
teries of Nature and of revelation and
the celestial Hierarchy. Abundant time
was possible, since each member took
his share of the work in the department
in which he excelled, and since they
toiled only for their necessities and not
for laying up sums of money.

In each city there were ‘‘Essene
Gates’> where the poor could receive
food and necessities, also places called
‘‘Bethsaida’ for the sick. We find in
this feature of their work the origin of
the hospices and hospitals which became
well known some centuries later. A
special staff of workers were connected
with these places and were called ‘‘hos-
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pitalers.”” The Essenes likewise had
their rescue homes in various commu-
nities, and places where strangers could
not only be cared for physically, but
could also be guided in their problems.

These Ministers of Peace elected their
own president, judges, and officials, and
considered themselves free to aet only
in service to others. They believed in
passive obedience to powers ordained of
God. Their essential beliefs and prae-
tices included a conviction that fate
governs all things, an absolute confi-
dence that Jehovah’s will must manifest
in all that comes to pass, although free
will was not denied; an unqualified be-
lief in prophecy and the ability to see
coming events; a belief in pre-existence
or reinearnation, survival, and commu-
nication.

They were outstanding in their uni-
formly holy and unselfish life; their
abstinence from visiting the Temple or
taking part in bloody sacrifices; their
unbounded love of virtue and their con-
tempt for earthly fame, riches, pleas-
ures; their industry and temperance,
the latter including a vegetarian diet
and abstinence from intoxicants; their
modesty and simplicity of life; their
contentment of mind and cheerfulness
of temper; their love of order and truth
and their abhorence of falsehood; their
benevolence and philanthropy; their
following peace with all men. Known
to all was their hatred of slavery and
war, their aversion to oaths, wearing of
wool, or using of oil, their tender regard
for children and for the aged, their
attendance of the sick, and readiness to
relieve the distressed, their investiga-
tion of plants and minerals for healing,
and their miraculous cures. Their be-
liefs and practices have no duplicate in
the history of mankind. The Hssene
converts after the preaching of Christ
Jesus became the good Christians or
good Jews who started on the long trail
of gradual loss of identity into the
harmonious background of universal
Christianity.
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Jubal's Rebirths

Gussie Ross JOBE

Y parents were foreign mission-

aries and my unexpected advent
into the world presented a serious prob-
lem. My mother solved it by turning
me over to the tender mercies of an
aunt of hers, whose childless state had
long been a grief both to her and to
her husband.

Consequently, my childhood was a
lonely one. My great uncle and aunt
lived in a small, remote town in Mis-
souri, Their home sat almost beneath
the old worked-out rock quarry beyond
which was the village cemetery.

In this lovely old wooded spot I spent
many happy hours. It was my play-
ground. The place was ancient and
neglected, but I loved playing there,
roving through the tangle of flowers
and vines. I made a playhouse there,
collecting the erumbling tokens: a small
hand from a broken angel, a scroll of
marble green with moss, a weather
stained head of a baby lamb.

Beyond this graveyard was a small
clapboard cottage inhabited by two sis-
ters of the Negro race who did laun-
dry work for the village. I became well
acquainted with these maiden sisters
and spent a lot of time at their home.

Although they were sisters, they were
as unlike as night and day, having been
born of the same mother but different
fathers. The mother had been a slave.
Rhoda, the youngest sister, was a nice
looking ‘‘high yellow’’ whose father
had been an American Negro. dJubal
was as black as tar. Her father had
been a Zulu Kafflr chieftain, stolen by
the Boers and sold into slavery. Jubal
inherited her father’s craggy, raw-boned
features. She was tall and thin, while
Rhoda was as plump and soft as a quail.

Rhoda cared for the yard which was
fenced off from the poultry yard. In
this yard Rhoda’s flowers were a pretty

sight, fragrant with honeysuckle, snow-
ball bushes, roses, bridal wreath, and
big tall poppies. The poultry belonged
to Jubal. She had about a dozen guineas
and many hens. Jubal loved the guineas.
She called them her ‘‘calico children.’’
I loved to sit in her hot kitchen and
smell the clean smell of air-dried clothes
and beeswax as she told me the history
of these little fowls.

She told me that at one time these
birds were smaller and all white, but
when the Saviour hung upon the Cross
a flock of them flew toward Him just
as the darkness fell upon the Earth,
and some of the world sin which Christ
was drawing toward Him to bear for
all, had been showered upon the little
birds. They had become forever after
spotted instead of white. Thinking of
this tale, I studied the little fellows, so
quaint with their heads wrapped in
white like a towel upon a woman’s head
as she dusts. They had keen hearing,
and their shrill “‘pot-rack’’ call could
be heard at the approach of any unex-
pected visitor. Not even a dog could
approach the house but they heard and
gave a warning.

Jubal told me other tales, much to
Rhoda’s chagrin, as she did not approve
of Jubal’s telling a child eerie tales of
what she called her ‘‘other births.”’
Rhoda working in her garden would
call out:

““Now, Jube, you just step a-scaring
dat chile wid dem ghost tales.’’

Jubal would hiss her iron with a
damp finger and reply: ‘‘These here
tales a’in no ghost tales. They’s de
Gawd’s truff.” }

I wish I could tell of these tales in
her own musical tones and in her half
Negro, half Bantu dialect, and I wish
I could account for her miraculous use
of Bible words and incidents in spite
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of the fact that she could not read and
had no religious contacts like church or
church people. I think that Jubal’s in-
fluence on my growing intellect was re-
sponsible for my reaching out for reli-
gion and also for the intensive research
work I have done anent reincarnation
and rebirth. As I sat upon a stool be-
side Jubal’s ironing board and listened
to the spat of her iron as she tested
its heat, I would beg for these tales.

Her first awareness was of dark, wild,
half-clad parents who herded their wild
brood from tree to cave, fleeing from
beasts of prey, and of her mother’s
death in the jaws of a huge alligator,
as she fished by the water where it lay
like a dead log—just waiting. She did
not name countries or places, but I have
supplied them suppositiously. Her next
rebirth was in the days before Christ,
when wars were an everyday oceurrence,
and she dwelt in a country wherein the
king had just passed a law against all
those practicing necromancy or having
““familiar spirits.”’

Jubal was banished, and then made
her home in a cave at Endor, taking
with her only her pet monkey, a tiny
fellow that she would not leave behind.
One night Kiki, the monkey, became
frantically uneasy, jumping from her
shoulder and capering about and chat-
tering excitedly as he clawed at her
clothing. As she strove to calm him,
the reed curtains parted and three men
came into the cave. One advanced and
held out green stained hands. This be-
tokened him to be a licensed beggar.
His clothing was a ragged brown bur-
noose, the hood of which was drawn
about his face. He spoke to her and his
voice was not the cringing whine of a
beggar but one that held authority.

He bade her call from the grave one
whom he wished to question. She was
appalled and reminded him of the king’s
decree against all following such prac-
tices. The man gave an exasperated
movement of his body as he insisted she
do as he wished. This movement ex-
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posed to her eyes the glitter of kingly
trappings beneath his rags, and she
knew him for the king himself. She
muttered and waved her body about,
and presently the shade stood before
them, bitterly berating the king for
disturbing his rest. He knew what the
king wished to know, and in a bitter
tone told him that defeat awaited his
venture against the enemy, and that on
the morrow his army would be swal-
lowed up by the hosts of the Philistines.
The seeress then fed the king and his
men and they departed.

All this she told with dramatic abil-
ity, while cold chills ran up and down
my spine. I knew for a fact that Jubal
could not read and had no way of at-
tending church. The knowledge that
she was relating an incident from the
Bible did not occur to me then, but
later in life I marveled.

Later the same night I stood inside
the stable door while Rhoda milked
‘‘Buttercup,’’ their cow. I watched the
stream of warm fragrant milk foam into
the bucket as Rhoda, with her head
pressed against the side of the cow,
talked to me.

““Doan pay her talk no mind, honey,
she am tetched.”’

¢ No, she isn’t, Rhoda, she is n-
spired,”” 1 replied. ‘‘I believe that ev-
erything she talks about has at one time
happened to her. She is set apart as
one of God’s chosen ones.”’

Rhoda wanted me to wait until she
had finished milking so she could walk
home with me through the graveyard,
since Jubal had ‘‘skeered’’ the wits out
of me with her ‘“ghost tales.”” But I
said I was nof at all frightened. I was
not a very wise child, but already my
associations with Jubal had given me a
different idea of death. I reasoned out
for myself that the bodies of those in
the graveyard were harmless, as they
positively were not there in spirit, but
like the flowers that bloomed anew after
each winter’s death, were blooming
anew in other bodies, in another life.
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In fact, I asked myself, what other dis-
pensation could happen to us at death?
If God loved the flowers and prepared
life for them again and again, how
much more would He prepare for us,
His largest creation, other lives and
other bloomings, better and better each
rebirth, until we perhaps reached the
perfection He originally intended for
us. So I continued cutting across the
graveyard to be with the sisters, listen-
ing to Jubal’s tales and riding back
and forth with Rhoda in the buggy
drawn by Zack, the mule, to collect and
deliver laundry. Also, I sometimes lis-
tened to Rhoda’s talk about her flowers,
and watched her make of them the
flower chains and dancing ladies with
which she tried to coax me away from
Jubal’s tales.

Jubal seemed to think that all of her
rebirths happened ‘“Way over yonda
’eross the ocean-sea,’’ but I have reason
to think that most of her rebirths hap-
pened in America. Rhoda seemed to
think that Jubal just enjoyed telling lies.

‘“‘Jube, she am a good ’ooman. Her
loves de good Lawd and Jedus and she
would not harm ennything, not even a
snake, but she shuah do like tellin’
lies,”’ she would say.

But I continued begging for Jubal’s
tales.

Once she told me of an uprising,
‘“Way over yonda ’cross the ocean-
sea,”” of black slaves, who burned a
city and murdered slave owners. Viv-
idly she described the terrible holo-
caust, the inferno of crumbling fiery
buildings, the dying shrieks of the
bludgeoned victims as they fell into the
fiery furnace, the smouldering aftermath
when the maddened blacks danced
among the hot ashes and sang chants
of pagan origin as they took over the
government of the ruined city in a long
carnival. Later I did some research
concerning raids of the tribal wars, and
this fitted in exactly with the historical
burning of Cap Francais in 1791 by
runaway slaves from Haiti.
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The summer turned to autumn, and
at my uncle’s we were made happy by
the news that my parents would be with
us at Christmas. My aunt became a
whirlwind, of activity, bent on cleaning
every tiny space in the house. The
carpets (tacked wall to wall) were taken
up, beaten and laid over fresh straw.
The cupboards were emptied, the con-
tents washed and put back. Feather
beds and pillows were aired, curtains
washed and re-hung, and a perfect orgy
of baking planned. My aunt said she
imagined a baked fowl, cakes, and pies
would be a treat to my parents after
eating (no doubt) divers wild animals
baked upon a spit by black servants,
and wild fruit.

In all of this preparation Rhoda and

Jubal took a large part. Jubal knew
how to make the delicious persimmon
cakes that needed no sugar, and other
war-time dainties, while Rhoda was a
wizard at cleaning. She could make
window panes look like there was no
glass at all, and her formula for clean-
ing silver with a powdered brick knew
no peer.

I was happy to have the three women
working together. 1 only hoped that
Jubal would not burst out with some
recital of her ‘‘other births,”’ which
would have horrified my good Protes-
tant aunt to the verge of illness. But
she liked them both and planned to
keep them employed while my parents
were with us. All day long Rhoda’s
mellow voice sang at her work:

Heah dem bells, oh doan you heah
dem bells?

They’s @ ringin’ out de glory ob de
lan!
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Jubal would reprimand dourly:

Sing in de mawnin’, Cry ’fore night.

This prediction was fulfilled, for on
Christmas Eve we received the news
that both of my parents’ had passed
away with a malignant fever contacted
while caring for a tribe of Christian
converts in Central Africa. Our rejoic-
ing was turned to sorrow and the pre-
pared feast became funeral meats. I
-would not even have two graves to tend
and weep over for the parents I had
so seldom seen, and now would never
really know.

The sisters brooded tenderly over
me, each comforting me in her own
inimitable manner. They sought my
aunt’s permission to take me home for
the night. I was too old to believe that
Santa Claus would visit during the
night, but Jubal told my aunt she
wanted me to witness an especial form
of adoring the Saviour’s birth that hap-
pened only on Christmas Eve just as
Christmas day broke. My aunt, un-
happy over the inability to comfort me,
gave her consent with the remark: ‘“Ohb,
Jubal, you are so fanciful!”’

I had often spent the night with my
dark friends and loved it. I slept in
the ‘‘front room’’ in which there was a
high four poster bed made up with a
huge feather bed into which one sank
as if in an ocean of foam, warm and
enfolding.

Arrived at the sisters’ home, I sat
upon dJubal’s knees, my childish thin
legs dangling awkwardly, while Jubal
strove to comfort me.

““You know, honey, that nothin’ evah
dies; not even the smallest, meanest
creature that has life. They doan die,
they is jest permoted.’’

At this, Rhoda, who was interested in
spite of her scoffing, asked: ‘“How ’bout
‘wums’ an’ flies?”’

Jubal set her lips stubbornly. ‘‘ Theys
permoted, too, to a higher form of life.”’

Later in my life when I had con-
tacted many wise and learned people
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and sat at their feet to listen and learn,
I thought back upon many of Jubal’s
theories and her mysterious duality of
ignorance and wisdom.

That Christmas Eve the two sisters
held me tight and comforted me: Rhoda
with her sweet songs, and Jubal with
her sage words as she explained my
parents’ seemingly cruel death as a
divine ‘‘permotion.”’

As the clock’s hands neared the mid-
night hour Jubal wrapped me in her
old brown shawl, motioned Rhoda to
follow and led us to the stable, light-
ing our path with a lantern,

The stable was warm and smelled of
hay and warm milk. Through the tiny
window the Christmas star, larger than
I’'ve ever seen it since, shone through
and upon Buttercup, who was lying on
her side, as most cows sleep. Above her
stall Jubal’s ‘‘calico children’’ roosted
on the topmost rafter.

At our entrance Buttercup awoke and
lumbered to her four feet. I watched
her in amazement, for she didn’t seem
to see us but advanced to the center of
the dirt floor and gently sank to a kneel-
ing position on her two front knees.
As she did this the flock of guineas
fluttered down from the rafters. They
made scarcely a whisper of a sound but
dropped like snowflakes, and as noise-
lessly, and sank in a perfect half cirecle
about the cow, their little nubs of beaks
half buried in the dirt floor.

I heard a gasp behind me and Rhoda’s
whisper: ““What is they doin’, Jubal?’’

““They is adorin’ the new born babe.’’

“Does they know?’’ asked Rhoda,
tears in her voice.

““They knows,”” answered Jubal and
then she said something that I later
found to be an exact quote from Isaiah,
40:5. What she said that Christmas
morning was: ‘‘The glory of the Lord
will be revealed and all flesh shall see
it together.”’

This from the lips of Jubal, who
could not read and had never seen a
Bible!
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From Duality to Oneness

Davip WHITFIELD

(Conclusion)

NCE, at the very dawn of time,

there was a man, and this man
was born with a great discontent within
his breast. He was not satisfled with
the world as he found it. Only that
which passed through his own hands,
which he could mould, shape, or remake
to his own liking gave him pleasure. He
looked at the soil and at the growing
things, and he thought, ‘“‘If I could but
plant more seeds and care for them, I
would no longer have to search for food
nor rely on the milk of sheep and goats
as does my brother. I could become
sufficient unto myself, beholden unto no
man.”” And he took the seeds of barley,
and of wheat, and he planted them and
made them grow.

His brother, meanwhile, watched him,
but would not join in his undertaking.
He preferred to remain apart, to wan-
der in the wilderness by himself, and
to take his own counsel. ‘‘Why should
I waste time with these things?’’ he
thought. ‘“God has provided food.
‘While my brother looks for power and
wealth, T will look for power over the
hidden things, and will grow in the
sight of God.”’

The brother who was an agricultur-
ist saw this, and he said to the other,
‘“‘How lazy and improvident you are!
‘When winter comes, you will go hungry
while T will have plenty. Then you
shall reap the reward of your idleness
and the fruits of your improvidence.’’

But when winter came, he did not
go hungry. God fed him, and He
showed him where there was food. In
thankfulness, he made a sacrifice to God
of a part of the food which had been
provided him. His brother, seeing this,
also made a sacrifice to God of the
fruits of his own labor, but from him

and his sacrifice God turned away, see-
ing that he was proud, and that he had
set himself up as a law unto himself. So
while his brother was provided for by
the bounty of the universe, the agri-
eulturist had to work to provide his
wants. Then the brother who toiled
grew angry with the brother who did
not and slew him, that such an one
might be found no more in the world. .
In this, however, he did not succeed,
for his mother conceived again and bore
another child who was like the first, a
wanderer and a dreamer.

These two, who represent Cain and
Seth (who replaced Abel), are the pro-
totypes of extroversion and introversion,
occultism and mysticism. These forces
sstruggle within the breast of every man.
Though there is no victory for either
until both have been united and made
to harmonize, we say that when the
forces of introversion predominate, that
man is a mystic, a Son of Seth; when
the forces of extroversion are stronger,
he is an occultist, a Son of Cain.

Throughout the centuries, the Sons
of Seth and the Sons of Cain have
struggled for ascendancy. At times the
Sons of Cain seem to have struck the
decisive blow, at others, the Sons of
Seth seem to have gained control. But
always the struggle has gone on openly
and beneath the surface.

In present times the Sons of Cain
are in the ascendant. Machines do the
bidding of man, enabling him to bend
the forces of Nature to his will and to
create every earthly pleasure and means
of carrying forth the work of the world.
Science, based on the experiment and
comparison of natural things, predomi-
nates, and the state, anxious to provide
plenty for all and equality of oppor-
tunity for all, has rushed to the fore
sith schemes to improve the material



544

well-being of man. Emphasis is on the
here and now, and the self-made man
is the most admired. In comparison
with the forces above mentioned and the
influence they have in moulding the at-
titude of the average man, religion, the
tool of the mystic, is in eclipse.

This was not always the case, how-
ever. During the Middle Ages, the em-
phasis was not on science or the state,
but on religion; not on the here and
now, but on the hereafter. The man
who was most admired was the saint,
the holy man, who perhaps was not
self-supporting, and business, especially
banking, was largely despised as a pro-
fession. Men of breeding looked down
on those who worked for a living, and
uninherited wealth was considered a
more certain indication of the vices of
greed and dishonor than the virtues of
initiative and persistence. Scholasties
sought through a study of the Bible
and the nature of God to discover the
laws of the universe, despite the fact
that these laws had little to do with
earning a living. Men did not congre-
gate in great cities, but lived apart, in
small, isolated groups. Travel was dif-
ficult and journeys infrequent. Many
sought absolute isolation from the
world, and monasteries were founded to
provide for them opportunity for medi-
tation, prayer, and silent service.

According to the standards of our
times, these were the ‘‘dark ages.”’
They are dark, however, only when con-
sidered from our extroverted viewpoint,
and it is undoubtedly true that if a
man qualified to speak for those times
could observe us now he would reject
our culture as decisively as we do his.
It is unjust to compare the Middle
Ages with ours in terms of material
advance for the very basis on which
they were constructed was the impor-
tance of the inner life over the outer.
It was taught that man ought not to
be concerned with material conditions,
but with spiritual causes. As a conse-
quence, material needs frequently went
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neglected. Just as, judged by its own
standards, the dark ages were not nearly
so dark as our own times, so we might
seriously ask ourselves what will be the
judgment of future times upon us when
the pendulum swings the other way and
the Sons of Seth come again to the fore.
What will they say of our materialism
and greed? Certainly, the cobalt bomb
engineered by modern science and mod-
ern states is no less a threat to the
well-being of mankind than was medi-
eval intolerance and dogmatism.

‘World brotherhood cannot be accom-
plished until unity is achieved within
the souls of men. Prosperity for all
will not come about so long as our
souls are impoverished. Happiness and
a meaningful life cannot be legislated
into existence. We modernists have our
ownt superstitions — nor are they less
foolish or naive than some of the no-
tions of ancient times. Future gener-
ations will point out the folly of the
men who tried to perfect the world
without perfecting themselves.

‘We are bound by laws of being which
we cannot escape. We cannot expect
to succeed by devoting all our atten-
tion to the improvement of the world
without, however noble such an aim
might be, and neglecting our inner
needs. Selfish motives, overconfidence,
and superficiality overtake us from
within when we least expect it. So,
always, we must return in the last
analysis to ourselves and the demands
of our own psyche. Perfection lies in
the direction of supplying that which
we lack, of bringing ourselves into bal-
ance, into harmony with the universe.

Students of the Rosicrucian Teach-
ings speak frequently of destiny, and
of the Law of Cause and Effect by
means of which we reap inevitably that
which we sow. If we do our best, live
the good life and forget ourselves in
service to others, joy is our reward.
‘When we are selfish and self-centered
in our manner of thinking and living,
disillusion and tears are our punish-



Tar Mysric Lica?

ment. There are laws in the universe
which unavoidably mete out to us ex-
actly that which we have deserved. If
a man meditates and dwells overmuch
on himself, he loses touch with the
greater life outside himself and the joy
there is in living. He grows grave,
solemn, melancholy, and lonely. The
forces of extroversion which he has neg-
lected have taken their revenge on him,
and his condition of being is his suf-
fering. Similarly, the man who con-
tinuously surrounds himself with busi-
ness and social activities loses touch
with himself, becomes superficial and
insincere. He may laugh, but does not
know joy; he may weep, but he knows
not the sublime height of sorrow, be-
cause the source from which these emo-
tions come have never been important
1o him. The forces of introversion which
he has rejected torment him with rest-
lessness and discontent.

Boehme defined God as the embodi-
ment of two principles—Law and Love.
Law comes into being only when we
turn aside from the presence of God’s
love. It is then that we are punished.
Not because God becomes angry with us
or wills our mortification, but because
we have made ourselves incapable of
perceiving Him in His true form as the
embodiment of love and mercy. Thus
it is we who punish ourselves, and we
will never be able to escape punish-
ment, to rise above the Liaw of Cause
and Effect, until we have restored har-
mony within ourselves. So long as we
set wrong causes into motion, we must
expect to generate unwanted -effects.

Everyone receives certain warnings,
or danger signals, indicating that they
have not brought themselves into bal-
ance—that a part of their natures has
been left dormant, untapped. To the
introvert, this warning comes in the
form of fear. He has dwelt within
himself so much, separating himself
from the world, that it seems to him a
threat to his security, a challenge which
he is not ready to meet, rather than
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an opportunity. This is unfortunate
because integrity is but an empty shell
unless applied. Communion with God
is stale and unprofitable unless com-
bined with daily living. The introvert
must plunge into life. If he does not,
he is likely to find his greatest joys
taken from him. He becomes unable to
pray, unable to meditate. Thought, mu-
sie, and literature seem stale and un-
profitable. Nothing suffices to awaken
that inner longing and intensity of
emotion which he was wont to feel. It
is in this state of uselessness that he
lays himself open to some of the great-
est temptations. The introvert has none
of the meams open to the extrovert,
other than the grace of God, by which
to sublimate the creative forees; there-
fore they have a peculiar hold on him.
Only by finding God concealed in every
other man as well as in himself, only
by reuniting himself with the world on
the high plane of spirituality, can he
keep the channels of divine love open
and avoid descending to levels most
revolting to his Spirit.

The extrovert, in his turn, is as hard
pressed as is the introvert, but in a
different way. Negleet of the forces of
introversion cause in him a keen sense
of boredom in the form of restlessness
and discontent that often make him un-
happy without knowing the reason why.
He has been accustomed to dealing with
the world successfully and adroitly; he
has always taken pleasure therein.
Then, suddenly, all the usual pursuits
and even any new omnes to which he
may turn seem stale and unprofitable.
There seems to be no meaning to exist-
ence, no reason to go on. The forces
of introversion are forcing him to re-
frain from outward activity, and to turn
his mind inward upon himself, so that
he may find his lack therein. The ex-
trovert, however, is not aceustomed to
this practice. He finds no value, sense,
or reason for it and so is likely to force
himself to further efforts in the mate-
rial world. This is foolish, for he be-
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comes nervous, irritable, and faultfind-
ing—out of touch with everyone, except
insofar as he foreces them, physically,
economically, politically, or emotionally,
to do his will. In failing to discover
the Higher Self within, his lower de-
sires compel him, against his will and
in spite of himself, to pay physical
homage to that which he has neglected
spiritually by surrounding himself with
possessions, honor, and glory, none .of
which contribute to his happiness or
satisfy his real need. He becomes ob-
sessed by the desire for power, and,
unless he realizes that true worth dwells
within rather than in external things,
he is lost.

Most of us are not such extremists
that we become dictators or sensualists.
Nevertheless, we can recognize their
temptations and failings, and know
them as our own. A common nature
binds all men together. If we can ree-
ognize these symptoms before they gain
the upper hand, we shall be so much
the happier. The misdirection of forces
must give place to redirection of forces.
All of us desire recognition and enjoy
pleasurable things, but we can perceive
from the example of those who carry
such inclinations to an extreme that
happiness does not lie along these lines.
Moderation in these things is not a
virtue. It is but the lesser of two evils,
something which we tolerate because we
are unwilling or unable to do otherwise.
It should be our aim to grow in the abil-
ity to channel and control the forces
which move within us.

Max Heindel, in his Ancient and Mod-
ern Initiation, speaks of the periods of
great depression to which the Christian
Mystice, and, by inference, the introvert,
are prone. It is in these periods of
depression and hopelessness, when he
feels most isolated from mankind, that
the introvert or mystic is most likely
to sink to the depths of his vices. He
overcomes this isolation through his con-
cept of the unity of each with all which
comes from his power to pierce the veil
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of pérsonality and perceive the Spirit
he worships and serves working in and
through the form. Through this per-
ception, and the desire to serve which
results, he restores the balance of power
and overcomes the temptations of the
lower self. On the lower level, the in-
trovert feels kinship with all the weak
and unfortunate, but in time as his
perception of Divinity grows, he sees
his responsibility even with the proud
and disdainful, and feels for them
compassion and forgiveness. He be-
comes heart-centered rather than mind-
centered. He no longer feels that in
sharing himself with others he is ecast-
ing pearls before swine, and he learns
that he is never more sure of the pres-
ence of God than when he is sharing
it with others, and never more in dan-
ger of losing it than when he seeks to
keep it to himself.

The path of the occultist is alto-
gether different from that of the mystie.
Not inclined toward the inner life, the
possibilities of communion with the God
within are closed as an original source
of progress to the occultist. Another,
and equally radiant path lies open to
him. He has the advantage of wealth
of experience and it is through this ex-
perience that he learns and grows.

He is not long in discovering that if
he wishes to be successful in the world,
he must cultivate certain qualities of
character. Thus, unwittingly, at first,
he approaches the divinity within, the
‘““enlightener’’ and becomes architect,
not only of outward form, but of his
own soul. His work upon himself is
self-conscious and intentional so that he
is fully aware of the manner in which
he grows. This growth, however, is not
such as to welcome the presence of God,
nor does it deliver him, from the beset-
ting sin of pride, self-esteem, and the
desire for recognition and acclaim, for
whereas the growth of the mystic is
through his conscious self-identification
with God and the abandonment of his
own personal will, so that he becomes
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purified and the wisdom and power of
God flow through him, the occultist is
forever aware that his attainments are
self-built, the results of his own efforts.
He is proud of being the master of his
. fate, the captain of his own soul, and
thinks of himself as a God-in-the-
making, whereas the mystie, naturally,
thinks of merging himself with God,
and his greatest hope is to become one
and indistinguishable from God, to at-
tribute all to God and nothing to him-
self. Were it not that the occultist,
through the experiences of life, develops
the power of love, he would remain
naked and blind forever. But experi-
ence teaches him to forget himself in
the joy of helping others; a redirection
of forces takes place; ultimately, he
opens himself to the power of God and
the Christ Spirit enters his heart.

There is, however, this danger in the
path of the occultist, namely, that de-
spite his breadth of experience he will
not learn from experience, just as the
mystie, through fear of the world, may
feel himself unable to express the love
of God in service to others. To the
ordinary person this may not seem a
serious drawback, but to everyone,
sooner or later, comes the call to live
the higher life, the yearning for some-
thing better and more complete than
the average, more or less self-centered
life has to offer. Such as these are
looking for methods to counteract their
weakness. It is to these that The Rosi-
crucian Fellowship, which is a school
of Mystic Christianity as well as Chris-
tian Occultism, has a message of pecu-
liar interest and importance.

The Rosicruecians advocate two exer-
cises, which are designed to develop the
latent powers of both the mystic and
the occultist, and to place them in
greater harmony with divine forces. The
point of greatest tribulation for the
introvert is the dawn, for at that
moment a new day of endeavor is
dawning. He is forced into the world
often with an emotion akin to fear and
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dread. Not only is he wrenched away
from his own inner self, which he loves
and with which he feels secure, but he
is forced by necessity into material re-
lationships which call for practical skill
and self-confidence, qualities in which
he is deficient. Therefore he is at a
disadvantage where the world is con-
cerned, liable to scorn and failure.

Yet it is the world which he most
desperafely needs as a counterweight to
the intensity of his inner life, and as
a practical opportunity to bestow upon
the world the wisdom and love of which
he is inwardly so sure. It is the dawn-
ing, when all life, freed from darkness,
awakens to the God-given joy of a new
day, which holds for him the greatest
hope of inward awakening and true
spiritual fulfillment. Alone and un-
aided, he knows he cannot experience
this awakening, therefore at dawning
he attunes himself with the divine em-
ergy that flows in and through all life.
Through that, he senses the unity of
each with all, and goes forth seeking to
serve it. Imagination is a great power,
with which the mystic is most power-
fully endowed. If he uses it willingly
and consciously he finds it of great
help in his development; therefore the
Rosicrucians advocate the practice of
concentration as a preparation for at-
tainment to the higher life.

The occultist, on the other hand, finds
the evening the point of greatest spir-
ituality. As the Sun sets, marking the
cessation of life