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Hi story of Freemasonry by Al bert Mckey

Part One - PREH STORI C MASONRY

CHAPTER |
TRADI TI ON AND HI STORY I N MASONRY

IN the study of Freemasonry there are two kinds of statenents
which are presented to the mnd of the inquiring scholar, which
are sonetines concurrent, but nuch oftener conflicting, in their
character.

These are the historical and the traditional, each of which
appertains to Freemasonry as we may consider it in a different
aspect .

The historical statenment relates to the Institution as we | ook at
it froman exoteric or public point of view, the traditiona
refers only to its esoteric or secret character

So long as its traditional |egends are confined to the ritual of
the Order, they are not appropriate subjects of historica

i nqui ry. They have been invented by the makers of the rituals

for synbolic purposes connected with the fornms of initiation

Qut of these nyths of Specul ative Masonry its phil osophy has been
devel oped; and, as they are really to be considered as nerely the
expansi on of a phil osophic or specul ative idea, they can not
properly be posited in the category of historical narratives.

But in the published works of those who have witten on the
origin and progress of Masonry, fromits beginning to the present
time, the legendary or traditional has too much been ningled with
the historical element. The effect of this course has been, on
adversely prejudiced mnds, to weaken all clains of the
Institution to an historical existence. The doctrine of "false

in one thing, false in all," has been rigidly applied, and those
statements of the Masonic historian which are really authentic
have been doubted or rejected, because in other portions of his
narrati ve he has been too credul ous.

Borrowi ng the techni cal | anguage of archoeol ogy, | should say
that the history of Masonry (1) nay be divided into two periods -
prehistoric and the historic. The fornmer is traditional, the

| atter docunentary. Each of these divisions nust, in any
historical inquiry, be clearly defined. There is al so anot her
division, into esoteric and exoteric history. The first is
exclusively within the arcana of the Order, and can not, as

have said, be the subject of historical investigation. The
second properly cones within the sphere of historical study, and
is subjected to all the laws of historical criticism

When we are treating of Freemasonry as one of the socia

organi zations of the world - as one of those institutions which
are the results of civilization, and which have sprung up in the
progress of society; and, finally, when we are considering what
are the influences that the varying conditions of that society
have produced upon it, and what influences it has reciprocally
produced upon these varying conditions - we are then engaged in
the solution of a historical problem and we nust pursue the
inquiry in a historical method and not otherw se. W nust
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discard all specul ation, because history deals only with facts.

If we were treating the history of a nation, we should assert
nothing of it as historical that could not be traced to and be
verified by its witten records. Al that is conjectured of the
events that nmay have occurred in the earlier period of such a
nation, of which there is no record in contenporaneous or

i medi at el y subsequent tines, is properly thrown into the dimera
of the prehistoric ago It forns no part of the authentic history
of the nation, and can be dignified, at its highest value, with
the title of historical speculation only, which clainms no other
credence than that which its plausibility or its probability
conmands.

Now, the possibility or the probability that a certain event may
have occurred in the early days of a nation's existence, but of
whi ch event there is no record, will be great or little, as
dependent on certain other events which bear upon it, and which
come within the era of its records. The event may have been
possi bl e, but not probable, and then but very little or no

i mportance would be im

(1) in the progress of this work |I shall use the terns Masonry
and Freemasonry without discrimnation, except on special, and at
the time specified, occasions.

puted to it, and it would at once be relegated to the category of
myths. O it may have been both possi bl e and highly probable,

and we may be then pernmitted to speculate upon it as somnething
that had exerted an influence upon the primtive character or the
subsequent progress of the nation. But, even then, it would not
altogether lose its mythical character. \Watever we m ght
predicate of it would only be a plausible speculation. It would
not be history, for that deals not in what may have been, but
only in that which actually has been

The progress in these latter days of what are called the exact
sci ences has led, by the force of exanple and anal ogy, to a nore
critical examination of the facts, or, rather, the so-called
facts, of history.

Voltaire said, in his Life of Charles XIl of Sweden that
"incredulity is the foundation of history." Years passed before
the axiomin all its force was accepted by the | earned. But at
length it has been adopted as the rule of all historica
criticism To be credulous is now to be unphil osophical, and
schol ars accept nothing as history that can not be denobnstrated
with al nost nmathematical certainty.

Ni ebuhr began by shattering all faith in the story of Rhea
Sylvia, of Romulus and Renus, and of the maternal wolf, which,
with many other incidents of the early Roman annals, were
consigned by himto the region of the mythical

In later times, the patriotic heart of Switzerland has been nade
to nourn by the discovery that the story of Wlliam Tell, and of
the apple which he shot fromthe head of his son, is nothing but
a nedi oeval fable which was to be found in a great nany other
countries, and the circunstances of which, everywhere varying in
details, still point to a common origin in sone early synbolic

myt h.
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It is thus that many narratives, once accepted as veracious, have
been, by careful criticism elinnated fromthe domain of

hi story; and such works as Goldsmith's Histories of G eece ana
Rone are no |l onger deened fitting text-books for schools, where
not hi ng but truth should be taught.

The sane rules of critical analysis which are pursued in the
separation of what is true fromwhat is false in the history of a
nation should be applied to the determ nation of the character of
all statenents in Masonic history. This course, however, has,
unhappi |y, not been generally pursued. Many of its |egends are
unquestionably founded, as | shall endeavor hereafter to show, on
a historical basis; but quite as many, if not nore, are nade up
out of a mixture of truth and fiction, the distinctive boundaries
of which it is difficult to define; while a still greater nunber
are altogether mythical, with no appreciable elenent of truth in
their conposition. And yet for nearly two centuries, all of these
three classes of Masonic | egendary | ore have been accepted by the
great body of the Fraternity, w thout any discrimnation, as
faithful narratives of undoubted truthful ness.

It is this liberal acceptation of the false for the true, and
this ready recognition of fables as authentic nauatives whereby

i magi nati ve witers have been encouraged to plunge into the
real ns of absurdity instead of confining thenselves to the domain
of legitimate history, that have cast an air of romance over al
that has hitherto been witten about Freemasonry. Unjustly, but
very naturally, scholars have been inclined to reject all our

| egends in every part as fabul ous, because they found in sone the
el ements of fiction.

But, on the other hand, the absurdities of |egend-nmakers, and the
credulity of |egend-readers, have, by a healthy reaction, given
rise to a school of iconoclasts (to whomthere will soon be
occasion to refer), which sprang up froma | audabl e desire to
conformthe principles of criticismwhich are to govern al

i nvestigations into Masonic history to the rules which contro
profane witers in the exam nation of the history of nations.

As exanpl es of the | egends of Masonry which have tenpted the
credulity of many and excited the skepticismof others, those

al nost universally accepted | egends may be cited which attribute
the organi zation of Freemasonry in its present formto the era of
King Sol onon's tenple - the story of Prince Edwin and the G and
Lodge congregated by himat the city of York in the 10th century
- and the theory that the three synbolic degrees were instituted
as Masonic grades at a period very long anterior to the beginning
of the 18th century.

These statements, still believed in by all Masons who have not
made the history of the Order an especial study, were, unti
recently, received by prom nent scholars as veraci ous narratives.
Even Dr. diver, one of the nost |earned as well as the nost
prolific of Masonic authors, has, in his nunerous worKks,

recogni zed themas historic truths wi thout a word of protest or a
sign of doubt, except, perhaps, with reference to the third

| egend above nentioned, of which he says, with a cautious
qualification, that he has "sone doubts whether the Master's
degree, as now given, can be traced three centuries backwards."

(1
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But now conmes a new school of Masonic students, to whom
borrowing a word formerly used in the history of religious
strifes, has been given the nane of "iconoclasts." The word is a
good one. The ol d iconocl asts, or inage-breakers of the 8th
century, denolished the i mages and defaced the pictures which
they found in the churches, induced by erroneous but

consci entious views, because they thought that the people were

nm st aki ng the shadow for the substance, and were worshipping the
i mge or the picture instead of the Divine Being whomit

repr esent ed.

And so these Masonic iconoclasts, with better views, are
proceeding to destroy, by hard, incisive criticism the
intellectual imges which the old, unlettered Masons had
constructed for their veneration. They are pulling to pieces the
myt hs and | egends, whose fallacies and absurdities had so | ong
cast a cloud upon what ought to be the clear sky of Msonic

hi story. But they have tenpered their zeal with a know edge and a
nmoder ati on that were unknown to the iconoclasts of religion
These shattered the i mages and scattered the fragnments to the
four wi nds of heaven, or they burnt the picture so that not even
a remmant of the canvas was |left. Whatever there was of beauty
in the work of the scul ptor or painter was forever destroyed.
Every sentiment of zesthetic art was overcome by the virul ence of
religious fanaticism Had the destructive |abors of these

i conocl asts been universal and | ong continued, no foundation
woul d have been |l eft for building that science of Christian
synmbolism which in this day has been so interesting and so
instructive to the archoeol ogist. (2)

Not so have the Masonic iconoclasts perfornmed their task of
critical reformation. They have shattered nothing; they have
destroyed nothing. Wen in the course of their investigations
into true Masonic history, they encounter a nmyth or a | egend,
replete, ap-

(1) "Dissertation on the State of Masonry in the Eighteenth
Century."

(2) Thus the Enperor Leo, the Isaurian, caused all imges and
pictures to be renoved fromthe churches and publicly burnt - an
act of vandalism not surpassed by that Saracen despot who (if the
story be true) ruthlessly committed the books of the Al exandrian
library to the flames as fuel for the public baths.

parently, with absurdities or contradictions, they do not consign
it to oblivion as sonething unworthy of consideration, but they
dissect it into its various parts; they analyze it with critica
acunen; they separate the chaff fromthe wheat; they accept the
portion that is confirned by other and collateral testinony as a
legitimate contribution to history; what is undoubtedly
fictitious they receive as a nyth, and either reject it

al together as an unneaning addition to a | egend, or give it an
interpretation as the expression of sone synbolic idea which is
itself of value in a historical point of view

That | amented archaeol ogi st, M. George Smith, late of the
British Museum in speaking of the cuneiforminscriptions
excavated in Mesopotam a, and the | egends which they have
preserved of the old Babylonian enpire, said: (1) "Wth regard to
the supernatural elenment introduced into the story, it is sinmilar
in nature to many such additions to historical narratives,
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especially in the East; but | would not reject those events which
may have happened, because, in order to illustrate a current
belief, or add to the romance of the story, the witer has

i ntroduced the supernatural."

It is on this very principle that the iconoclastic Msonic
witers, such as Hughan and Wodford, are pursuing their
researches into the early history of Freenmasonry. They do not
reject those events related in the old | egends, which have
certainly happened, because in themthey find al so nythica
narratives. They do not yield to the tendency which George Snith
says is now too general, "to repudiate the earlier part of

hi story, because of its evident inaccuracies and the marvel ous
el ement generally conbined with it." (2) It is in this way, and
inthis way only, that early Masonic history can be rightly
witten. Made up, as it has been for centuries past, of a

conmi ngl ed tissue of historical narrative and | egendary
invention, it has been heretofore read without judicious
discrimnation. Either the traditional account has been wholly
accepted as historical, or it has been wholly rejected as

fabul ous, and thus, in either case, numerous errors have been the
consequence.

As an example of the error which inevitably results from pursuing
either of these nmethods of interpretation, one of which may be

di stingui shed as the school of gross credulity, and the other as
that of great skepticism let us take the |egend of the Tenple
origin of

(1) Chal dean Account of Genesis," p. 302
(2) 1bidem

Masonry - that is to say, the | egend which places the
organi zation of the Institution at the time of the buil ding of
the tenple at Jerusal em

Now, the former of these schools inplicitly receives the whole
legend as true in all its details, and recognizes King Sol onbn as
the first Gcand Master, with Hramof Tyre and Hiramas his
Wardens, who, with him presided over the Craft, divided into
three degrees, the initiation into which was the same as that
practiced in the | odges of the present day, or at |east not very
unlike it.

Thus Dr. Anderson, who was the first to publicly pronulgate this
| egend and the theory founded on it, says, in the second edition
of his "Constitutions," that Hiram Abif, "in Sol onon's absence,
filled the chair as Deputy Grand Master, and, in his presence,
was the Senior Grand Warden"; (1) and, again, that "Sol onon
partitioned the Fellow Crafts into certain | odges, with a Master
and Wardens in each"; (2) and, lastly, that "Sol onon was G and
Master of all Masons at Jerusalem King H ramwas G and Master
at Tyre, and Hiram Abi f had been Master of Wrk." (3) The nodern
ritual s have nmade sone change in these details, but we evidently
see here the original source of the legend as it is now generally
believed by the Fraternity.

I ndeed, so firmy convinced of its truth are the believers in
this |l egend, that the brand of heterodoxy is placed by them on
all who deny or doubt it.
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On the contrary, the disciples of the latter school, whose
skepticismis as excessive as is the credulity of the former,
reject as fabul ous everything that tends to connect Freemasonry
with the Sol onobnic tenple. To the King of Israel they refuse all
honor, and they contenptuously repudiate the theory that he was a
Masoni ¢ dignitary, or even a Freemason at all. One of these
Pyrrhoni sts has gone so far as to defile the nmenorpy of the
Jewi sh nonarch with unnecessary and unnerited abuse.

Bet ween these two parties, each of which is msdirected by an

i ntenperate zeal, cone the iconoclasts - inpartial inquirers, who
cal My and dispassionately seek for truth only. These di savow,

it is true, the authenticity of the Tenple legend in its present
form They deny that there is any proof which a historian could,
by applying the just canons of criticism admt as conpetent

evi dence, that Freemasonry was organi zed at the building of the
tenpl e of Sol onon,

(1) Anderson, "Constitutions,"” 2d ed., chap. iii., p. 12.
(2) Ibid., p. 13
(3) Ibid., p. 15

and hence they | ook for its origin at sone other period and under
di fferent circunstances.

But they do not reject the myth connected with the tenple as
bei ng whol Iy unworthy of consideration. On the contrary, they
respect this | egend as having a synbolic significance, whose

val ue can not be overestinmated. They trace its rise in the AOd
Constitutions; they find it plainly alluded to in the Legend of
the Craft; and they followit inits full devel opment in the
nmodern rituals. They thus recognize the influence that the story
of the tenple and its builders has exerted on the interna
construction of the Order, and hence they feel no disposition to
treat it, notwithstanding its historical inaccuracy, with
contunel y.

Knowi ng what an inportant part the | egends and synbol s of
Freemasonry have perforned in the progress of the Institution,
and how rmuch its phil osophic systemis indebted to them for al
that is peculiar to itself, they devote their literary energies,
not to the expurgation of this or any other nyth or |egend, but
to the investigation of the questions how and when it arose, and
what is its real significance as a synbol, or what foundation as
a narrative it may have in history. And thus they are enabled to
add inmportant items to the mass of true Masonic history which

t hey have been accumnul ati ng.

In short, the theory of the iconoclastic school is that truth and
authenticity nmust always, and in the first place, be sought; that
not hi ng must be accepted as historical which has not the interna
and external evidences of historical verity, and that in treating
the | egends of Masonry - of al nbst every one of which it may be
said, "Se non vero, e ben trovato" - if it is not true, it is
well invented - we are not to reject them as altogether fabul ous,
but as having sonme hidden and occult meaning, which, as in the
case of all other symbols, we nust diligently scek to discover.
But if it be found that the | egend has no synbolic significance,
but is sinply the distortion of a historical fact, we nust
carefully elimnate the fabul ous increnent, and | eave the body of
truth to which it had been added, to have its just val ue.
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Such was the method pursued by the phil osophers of antiquity; and
Pl at o, Anaxagoras, and G cero expl ained the absurdities of the
anci ent mythol ogi sts by an all egorical node of interpretation

To this school | have for years been strongly attached, and in
the conposition of this work |I shall adopt its principles. | do
not fear that the clainms of Freemasonry to a time-honored

exi stence will be injured by any historical criticism although
the era in which it had its birth may not be admtted to be as
renote as that assigned to it by Anderson or Qiver

I conoclastic criticismcan not depreciate, but will rather

el evate, the character of the Institution. It will relieve it of
absurdities, will often explain the cause of anachronisnms, wll
purify the fabulous el enent, and confine it within the strict
domai n of history.

It was a commnon reproach agai nst the great N ebuhr that he had
overthrown the whole fabric of early Roman history, and yet Dr.
Arnol d, the nost conpetent of critics, has said of himthat he
had built up nuch nore than he had destroyed, and fixed rmuch that
nmodern skepticismhad rejected as fabulous on firner historic
grounds.

Fol | owi ng such a nmethod as that pursued by the nobst | earned of
nmodern historians, it will be necessary, for a faithful and
conprehensi bl e investigation of the history of Masonry, to

di scrimnate between the two periods into which it is naturally
di vi ded,

The PREH STORI C and
The HI STORI C

The HI STORI C enbraces the period within which we have authentic
docunents in reference to the existence of the Order, and will be
considered in the second part of this book

The PREHI STORI C enbraces the period wthin which we have no
aut hentic nenorials, and when we have to depend wholly on | egends
and traditions.

The | egendary history of Masonry will, therefore, be comenced in
the next chapter.

CHAPTER 1 |

THE LEGENDARY HI STOCRY OF FREEMASONRY

IN the history of every ancient nation there is a prehistoric and
a historic period.

The prehistoric period is that which has no records to prove the
truth of the events that have been attributed to it. It is nmade
up of nmyths and | egends, founded - sone of them in all
probability - on a distortion of historical facts, and sone of
themindebted entirely to imagi nation for their invention

The historic period is that which begins with the narration of
events which are supported by docunents, either contenporary with
the events or so recently posterior to themas to have nearly al
the validity of contenporary evidence.
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Just such a division of periods as this we find in the history of
Freemasonry.

The prehistoric period, nore commonly styled the | egendary

hi story, enbraces the supposed history of the rise and progress
of the Institution in renote times, and details events said to
have occurred, but which have no proof of their occurrence other
than that of oral tradition, unsupported by that sort of
docunentary evidence which is essentially necessary to give a
reliable character to an historical statenent.

The historic period of Freemasonry commences with the tinme when
witten or printed records furnish the necessary testinony that
the events narrated did actually occur

In treating of the history of nations, scholars have found great
difficulty in precisely defining the point of separation between
the prehistoric and the historic periods. As in natural history,
it is alnmost inmpossible to define the exact |ine of denmarkation

bet ween any two consecutive classes of the kingdons of nature so
as to distinguish the highest species of a vegetable fromthe

| owest of an animal organization, so in political history it is

difficult to tell when the prehistoric period ends and the

hi stori c begi ns.

In Freemasonry we neet with the sane enbarrassnment, and this
enbarrassnent is increased according; to the different
standpoi nts from which we view the institution.

If we adopt the theory (as has been done by a few witers too

i conoclastic in their views) that Specul ative Masonry never was
anyt hing but that which its present organi zation presents, with
Grand Lodges, Grand Masters, and a ritual of distinct degrees,
then we are conpelled to place the conmencenent of the historic
era at that period which has been called the Revival in the
second decade of the 18th century.

If, with nore liberal views, we entertain the opinion that
Specul ati ve Masonry was founded on, and is the offspring of, the
Qperative system of the Stonemasons, then we nust extend our
researches to at |east the Mddl e Ages, where we shall find
abundant docunentary evi dence of the existence and character of
the Qperative parent to which the Freemasonry of the present day,
by a well-marked transition, has

succeeded.

Connecting the witten history of the Operative Masons with that
of its specul ative offshoot, we have an authentic and conti nuous
history that will carry us back to a period many centuries
anterior to the tinme of the so-called Revival in the year 1717.

If I were witing a history of Specul ative Masonry nerely, |
should find nyself restricted to an era, sonewhere in the 17th
century, when there is docunentary evidence to show that the
transition period began, and when the specul ati ve obtruded into
the Qperative system

But as | amreally witing a history of Freemasonry, of which

the Qperative and the Specul ative systens are divisions,
intimately connected, | amconstrained to go farther, and to
investigate the rise and the progress of the Operative art as the
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precursor and the founder of the Specul ative science.

The authentic details of the condition of Operative Masonry in
the M ddl e Ages, of its connection, if it had any, wth other
organi zations, and its transmutation at a later period into
Specul ative Masonry, will constitute the historic narrative of
Freemasonry.

Its prehistoric narrative will be found in the nyths and | egends
which were, unfortunately, for a long tinme accepted by the great
body of the Craft as a true history, but which, though stil
credited by many, are yet placed by npbst nodern Masonic schol ars
in their proper category.

These | egends, sone of which are preserved in the rituals, and
sonme are becomning al nost obsol ete, have a common foundation in
that traditional narrative which is known as the Legend of the
Craft, (1) and which nmust first be understood before we can with
satisfaction attenpt to study the | egendary history of the

I nstitution.

But this legend is of such length and of so nuch inportance that
it demands for its consideration a separate and distinct chapter.

I, by no neans, intend to advance the proposition that all the
myt hs and | egends now taught in the Lodges, or preserved in the
wor ks of Masonic witers, are to be found in the Legend of the
Craft, but only the nost inportant - those that are stil

recogni zed by the nore credul ous portion of the Fraternity as
genui ne and authentic narratives - receive their first notice in
the Legend of the Craft, although they are indebted for their
present, fuller form to a devel opnent or enl argenent,
subsequently nmade in the course of the construction of the nodern
ritual.

(1) The Rev. Bro. Wodford calls it the "Legend of the Guild."
But | prefer the title here used, because it does not lead to
enbarrassing questions as to the relation of the nmedi aeval Guilds
to Freemasonry.

CHAPTER 1 | |

THE OLD MANUSCRI PTS

ANDERSON tells us, in the second edition of the Book of
Constitutions, that in the year 1719, "at sone private Lodges
several very val uabl e manuscripts concerning the Fraternity,
their Lodges, Regul ations, Charges, Secrets, and Usages, were too
hastily burnt by some scrupul ous Brothers, that these papers

m ght not fall into strange hands." (1)

Fortunately, this destruction was not universal. The manuscripts
to which Anderson alludes were undoubtedly those AOd
Constitutions of the Qperative Masons, several copies of which,
that had escaped the hol ocaust described by him have since been
di scovered in the British Museum in old libraries, or in the

file://ID|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (9 of 314) [8/31/2004 11:47:48 PM]



file://ID}/Shared/History%6200f%20Freemasonry%20by%20A | bert%20M ackey%620-%20Part%201. txt

archives of Lodges, and have been published by those who have
di scovered them (2)

These are the docunents which have received the title of "Ad
Records," "O d Charges,"” or "Ad Constitutions." Their genera
character is the sane. Indeed, there is so nuch simlarity, and
al most identity, in their contents as to warrant the presunption
that they are copies of sone earlier docunment not yet recovered.

The earliest of these docunents is a manuscript poem entitled
the Constitutiones artis geonetriae, secundum Eucl eydem which is
preserved in the British Miseum and which was published in 1840
by M. Halliwell, in his Early Hi story of Freemasonry in Engl and.
The date of this nmanuscript is supposed to be about the year

1390. A second and enlarged edition was published in 1844.

The next of the English manuscripts is that which was published

(1) Anderson's " Constitutions," 1738, P. 111

(2) Among these witers we nmust not omit to nention Bro. WIIliam
James Hughan, facile princeps of all Msonic antiquarians, who
made, in 1872, a valuable contribution to this literature, under
the title of "The A d Charges of the British Freemasons," the

val ue of which is enhanced by the | earned Preface of Bro. A F. A
Wodf or d.

in 1861 by Bro. Matthew Cooke fromthe original in the British
Museum and whi ch was once the property of Ms. Caroline Baker,
fromwhomit was purchased in 1859 by the Curators of the Miseum
The date of this nanuscript is supposed to be about 1490.

Al'l the English Masonic antiquarians concur in the opinion that
this manuscript is next in antiquity to the Halliwell poem
though there is a difference of about one hundred years in their
respective dates. It is, however, nmere guesswork to say that
there were not other manuscripts in the intervening period. But
as none have been di scovered, they nust be considered as

non-exi stent, and it is inpossible even to conjecture, from any
groundwork on which we can stand, whether, if such manuscripts
did ever exist, they partook nore of the features of the

Hal liwel | or of the Cooke docunent, or whether they presented the
formof a gradual transm ssion fromthe one to the other

The Cooke MS. is far nore el aborate in its arrangement and its
details than the Halliwell, and contains the Legend of the Craft
in a nore extended form

In the absence of any other earlier docunent of the sane kind, it
must be considered as the matrix, as it were, in which that
Legend, in the formin which it appears in all the later

manuscri pts, was noul ded

In the year 1815, M. Janes Dow and published, in the Gentlenman's
Magazi ne, (1) the copy of an old manuscript which had lately cone
into his possession, and which he described as being "witten on
a long roll of parchment, in a very clear hand, apparently early
in the 17th century, and very probably is copied froma
manuscript of an earlier date.” Al though not as old as the
Hal I iwel |l and Cooke MsSS., it is deened of very great val ue,
because it conmes next to themin date, and is apparently the
first of that series of later manuscripts, so many of whi ch have,
within the past few years, been recovered. It is evidently based
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on the Cooke MS.

manuscri pts conprising that series,
so much resenble it
have been copies nmade fromit,
copi es of sonme ol der and common origi nal, of

st ands,
that they nust either
far nore probabl e,
which it also is a copy.

(1) CGentleman's Magazi ne,

The origina

t hough not an exact copy of

it. But the |ater
at the head of which it

in details, and even in phraseol ogy,
or, what is

vol . 85, P. 489, My, 1815.

manuscri pt whi ch was used by Dowl and for the
publication in the Gentleman's Magazine is |ost,

or can not now

be found. But M. Wodford and ot her conpetent authorities

ascri be the year

Sever a

1550 as bei ng about

ot her manuscript Constitutions,
m ddl e of the 16th to the beginning of the 18th century,

its date.

whose dates vary fromthe
have

since been discovered and published, principally by the
i ndustrious | abors of Brothers Hughan and Wodford in Engl and,

and Br ot her

The following list gives the titles and conjectura

Lyon in Scotl and.

dates of the

most i nmportant of these manuscripts: (1)
Halliwell Ms............. supposed, 1390
Cooke Ms................. " 1490.

Dow and Ms. ............. " 1500.
Landsdowne Ms.......... " 1560.

York M5., No. 1.......... " 1600.
Harleian MS., NO 2054... " 1625

Grand Lodge Ms........... " 1632.

Sl oane Ms., NO 3848..... certain, 1646
Sl oane Ms., NO 3323..... " 1659

Harl eian MS., No. 1942... supposed, 1660.
Ai tcheson-Haven MS. ..... certain, 1666
Edi nbur gh-Ki | wvi nning MS.. supposed, 1670.
York M5., No. 5 ......... " 1670.

York M5., No. 6.......... " 1680.

Lodge of Antiquity MS.... certain, 1686
York M5., No. 2.......... " 1693.

Alnmck Ms............... " 1701.

York M5., No. 4.......... " 1704.
Papworth Ms.............. supposed, 1714.
Al'l of these manuscripts begin, except the Halliwell poem wth

an invocation to the Trinity. Then follows a descant on the

seven |ibera

of Masonry,

arts and sci ences,
is said to be Masonry. This is succeeded by a traditiona
fromthe days of Lamech to the reign of King

of which the fifth, or Geonetry,

hi story

At hel stan of Engl and. The manuscripts conclude with a series of

"char ges,

or regul ations,

for the governnment of the Craft while

they were of a purely operative character

(1) 1
Whodford for the dates.
Freemasons, " p. Xii.

The traditiona

anachr oni sns,

have relied on the excellent authority of Rev.
See Hoghan's "O d Charges of the British

A F A

hi story which constitutes the first part of these
"Od Records" is replete with historica
and even with absurdities.

i naccuracies, with
And yet it is val uable,

because it forms the germof that system of Masonic history which

was afterward devel oped by such witers as Anderson,
and from whose errors the iconoclasts of the present day

diver,
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are successfully striving to free the Institution, so as to give
its history a nore rational and nmethodic form

This traditional history is presented to us in all the
manuscripts, in an identity of form or, at least, with very
slight verbal differences. These differences are, indeed, so
slight that they suggest the strong probability of a comon
source for all these docunents, either in the oral teaching of
the ol der Masons, or in sone earlier record that has not yet been
recovered. The tradition seens always to have secured the
unhesitating belief of the Fraternity as a true relation of the
origin and the progress of Msonry, and hence it has received the
title of the Legend of the Craft.

Fromthe zeal ous care with which many manuscripts containing this
| egend were destroyed in 1719 by "scrupul ous brothers" who were
opposed to its publication, we mght believe that it forned a
part of the esoteric instructions of the Guild of Qperative
Masons. If so, it lost this secret character by the publication
of Roberts's edition of the "Constitutions" in 1722.

In the earlier German and French Masonic records, such as the
Ordenung dey Steinmetzen at Strasburg in 1462, and the Regl enments
sur les Arts et Metiers at Paris in the 12th century, there is no
appearance of this legend. But it does not follow fromthis that
no such | egend exi sted anong the French and Gernan Masons.

Indeed, as it is well known that early English Operative Masonry
was derived fromthe continent, it is natural to suppose that the
continental Masons brought the | egend into Engl and.

There is, besides, internal evidence in the English manuscripts
of both French and German interpolations. The reference in the
Legend to Charles Martel connects it with the French Masonry of
the 12th century, and the invocation to the "Four Crowned
Martyrs" (1) in the Halliwell MS. is undoubtedly of German
origin. (2)

(1) Die heiligen Vier gekronten, "Ordenung der Steinmetz, zu
Strasburg, 1459," and in all the other German Constitutions,
(2) Findel thinks that this invocation to the Four Crowned
Martyrs " nust be regarded as a nost deci ded proof of the
identity of the German and English Stonemasons, and of their
havi ng one conmon parentage." ("Geschichte der Frei Maurerei."
Lyon's translation, p. 31.) Wodford does not concur with this
view, but | think wi thout good reason.

The inportance of this Legend in the influence that it exerted
for a long period on the Craft as the accredited history of the
Institution makes it indi spensably necessary that it should form
a part of any work that professes to treat of the history of
Masonry.

For this purpose | have selected the Dowl and MS., because it is
admtted to be the ol dest of those that assunmed that general form
which was followed in all the subsequent manuscripts, between
which and it there is no substantial difference.

CHAPTER | V

THE LEGEND OF THE CRAFT
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THE mi ght of the Father of Kings, (1) with the wi sdone of his
gl orious Son, through the grace of the goodness of the Holy
Ghost, there bene three persons in one Godheade, be with us at
our begi nninge, and give us grace so to governe us here in this
nmortall life liveinge, that we may cone to his ki ngdone that
never shall have endinje. Anen.

"Good Bretheren and Foll owes: Qur purpose is to tell you how and
in what manner this worthy science of Masonrye was begunne, and
afterwards how it was favoured by worthy Kings and Princes, and
by many ot her worshi ppfull nmen. And also to those that be
willings, wee will declare the charge that belongeth to any true
Mason to keepe for in good faith. And yee have good heede
thereto; it is well worthy to be well kept for a worthy craft and
a curious science.

"For there be Seaven liberall Sciences, of the which seaven it is
one of them And the names of the Seaven Seyences bene these:
First is Gammere, and it teacheth man to speake truly and wite
truly. And the second is Rhethoricke; and teacheth a man to
speake faire in subtill ternes. And the third is D al ectyke; and
teacheth a man for to discern or know truth fromfalse. And the
fourth is Arithneticke; and that teacheth a man for to recken and
to acconpte all manner of nunbers. And the fifth is called
Geonetrie; and that teacheth nett and nmeasure of earth and of al
other things; of the which science is called Masonrye. And the
sixth science is called Misicke; and that teacheth a man of songe
and voi ce, of tongue and orgai ne, harpe and tronpe. And the
seaventh science is called Ashononye; and that teacheth a man the
course of

(1) In the Landsdowne, and nost of the other MSS., the formula is
"the Father of the Heavens," or "of Heaven."

the sunn, nmoone and starts. These be the Seaven |i beral

Sci ences, the which bene all founded by one Science, that is to
say Geometric. And this may a man prove, that the science of the
work is founded by Geometric, for Geonetrie teacheth a nman nett
and neasure, ponderation and weight, of all manner of things on
earth, for there is no man that worketh any science, but he

wor ket h by sone nett or neasure, nor no man that buyeth or
selleth, but he buyeth or selleth by some measure or by sone
weight, and all these is Geonetric. And these use nerchants and
all craftsnen, and all other of the Seaven Sciences, and in
especiall the plowran and tillers of all manner of grounds,
graynes, vynes, flowers and setters of other fruits; for G amere
or Retricke, neither Astrononmie nor none of all the other Seaven
Sci ences can no manner find mett nor nmeasure w t hout Geonetri c.
Wher ef ore met hi nketh that the science of Geonetrie is nost
worthy, and that findeth (1) all other.

"How that these worthy Sciences were first begunne, | shall you
tell. Before Noye's flood, there was a man call ed Laneche, as it
is witten in the Byble in the iiijth chapter of Genesis; and

this Lanmeche had two wives, and the one height Ada, and that
other height Sella; by his first wife Ada he gott two sons, and
that one Jabell and thother Tuball, and by that other wife Sella
he got a son and a daughter. And these four children founden the
begi nning of all sciences in the world. And this el der son
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Jabel | found the science of CGeonetric, and he departed fl ocks of
sheep and lanbs in the field, and first wought house of stone
and tree, (2) as is noted in the chapter above said. And his

brot her Tuball found the science of nusicke, songe of tonge, harp
and orgaine. And the third brother, Tuball Cain, found

smthcraft of gold, silver, copper, iron and steele; and the
daughter found the craft of Wavinge. And these children knew
wel | that God woul d take vengeance for synn, either by fire or by
water; wherefore they witt their science that they had found in
two pillars of stone, that they might be found after Noye's
flood. And that one stone was marble, for that would not burn
with fire; and

(1) Used inits primtive Angl o- Saxon neaning of "to invent, to
devise." Geonetry invented or devised all the other sciences.

(2) This is an instance of the inaccuracy of these old records in
historical lore. So far from Jabal being the first who "w ought
house of stone and tree," he was the originator of the nomadic
life, in which such buildings are never used. He invented tents,
made nost probably of skins, to be the tenporary residence of a
pastoral people, led by the exigency of a want of food to remove
their flocks fromtime to time to new pastures.

that other stone was clepped |aterns, (1) and would not drown in
noe wat er.

"Qur intent is to tell you trulie how and in what nmanner these
stones were found that these sciences were witten in. The great
Her marynes, that was Cuby's son, the which Cub was Sem s son,
that was Noy's son. This Hermarynes afterwards was called
Harmes, the father of w se nmen; he found one of the two pillars
of stone, and found the science witten there, and he taught it
to other men. And at the making of the Tower of Babylon there
was Masonrye first made nuch of. And the Kinge of Babylon that
hei ght Nenrothe, (2) was a mason hinself; and |loved well the
science, and it is said with nasters of histories. And when the
City of Nyneve and other cities of the East shoul d be nade,
Nenr ot he, the King of Babylon, sent thither three score Masons at
the rogation of the King of Nyneve, his cosen. And when he sent
themforth, he gave thema charge on this nmanner. That they
shoul d be true each of themto other, and that they should | ove
truly together, and that they should serve their lord truly for
their pay; soe that the naster may have worshipp and all that
long to him And other nobe charges he gave them And this was
the first time that ever Masons had any charge of his science.

"Mor eover when Abraham and Sara his wife went into Egipt, there
he taught the Seaven Sciences to the Egiptians; and he had a
worthy scoller that height Ewclyde, (3) and he learned right well
and was a nmaster of all the vij Sciences liberall. And in his
days it befell that the lord and the estates of the real ne had
soe nany sonns that they had gotten, sone by their w ves and sone
by other | adyes of the realnme; for that land is a hott land and a
pl enti ous of generacion. And they had not conpetent |ivelode to
find with their children, wherefor they made nuch care, and then
the king of the |and nade a great Counsell and a Parlianent, to
witt, how they mght find their children honestly as gentlenen;
and they could find no manner of good way. And then they did

crye through all the realme, if there were any man that inforne
them that he should conme to them and he should be soe rewarded
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for his travail, that he should hold himpl eased.

(1) This word is a corruption of the Latin "later," brick.

(2) N nrod.

(3) Bro. Matthew Cooke, in his Notes to the M5. which he was the
first to publish, and which thence bears his nanme, protests

agai nst being held responsible for the chronol ogy whi ch nakes
Abr aham and Euclid contenporaries. It will hereafter be seen
that this legend of Euclid is nmerely a synbol

"After that this crye was nade, then cane this worthy clarke
Ewcl yde and said to the king and all his great lords, 'If yee
will take me your children to governe, and to teach them one of
the Seaven Scyences, wherewith they may |ive honestly as

gentl enen shoul d, under a condition, that yee will grant nme and
them a commission that | may have power to rule themafter the
manner that the science ought to be ruled.' And that the kinge
and all his Counsell granted to hi manone and seal ed their

conmmi ssion. And then this worthy Doctor tooke to himthese
lord's sonns, and taught theat the scyence of Geonetrie in
practice, for to work in stones all manner of worthy worke that
bel ongeth to buil di nge churches, tenples, castells, towes, and
mannors, and all other nmanner of buildings; and he gave them a
charge in this manner.

"The first was that they should be true to the Kynge, and to the
Lord that they owe. And that they should love well together and
be true each one to other. And that they should call each other
his fellowe or else brother and not by servant nor his knave, nor
none ot her foul name. And that they should deserve their pale of
the lord or of the master that they serve. And that they shoul d
ordaine the wisest of themto be naster of the worke and nether
for I ove nor great |ynneage, ne riches ne for no favour to lett
another that hath little conning for to be naster of the lord's
wor ke, wherethrough the lord should be evill served and they
ashaned. And al so that they should call their governors of the
wor ke, Master, in the tine that they worke with him And ot her
many nmoe charges that longe to tell. And to all these charges he
made themto sweare a great oath that nen used in that tine; and
ordayned them for reasonabl e wages, that they nmight |ive honestly
by. And al so that they should come and senbl e together every
yeare once, how they m ght worke best to serve the lord for his
profitt and to their own worshipp; and to correct within
thensel ves hi mthat had trespassed agai nst the science. And thus
was the seyence grounded there; and that worthy M. BEwclyde gave
it the name of Geonetrie. And now it is called through all this
| and, Masonrys.

"Sythen longe after, (1) when the children of Israell were com ng
into the land of Beheast, (2) that is now called anpongst us, the
country of

(1) Since then long after-long after that tine.
(2) The Land of Prom se, or the Prom sed Land. "Beheste
Prom ssio," says the Pronptorium Parvul or um

Jhrlm Kinge David began the Tenple that they called Tenpl um
Dni, and it is naned with us the Tenple of Jerusalem And the
same Kinge David | oved Masons well and cherished them much, and
gave them good pale. And

he gave the charges and the manners as he had | earned of Egipt
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gi ven by Ewclyde, and other charges noe that ye shall heare
afterward. And after the decease of Kinge David, Solonon, that
was David's sonn, perforned out the Tenple that his father
begonne; and sent after Masons into divers countries and of
divers | ands; and gathered themtogether, so that he had
fourscore thousand workers of stone, and were all naned Masons.
And he chose out of themthree thousand that were ordayned to be
mast ers and governors of his worke. And furthernore there was a
Ki nge of another region that men called Iram (1) and he |oved
wel | Kinge Sol onon and he gave himtynber to his worke. And he
had a sonn that height Aynon, (2) and he was a Master of
Geonetric, and was chief Master of all his Masons, and was Master
of all his gravings and carvinge, and of all nanner of Masonrye
that longed to the Tenple; and this is witnessed by the Bible, in
libro Regum the third chapter. And this Sol onon confirned both
charges and the manners that his father had given to Masons. And
thus was that worthy Science of Masonrye confirned in the country
of Jerusalem and in nany other ki ngdons.

"Curious craftsmen wal ked about full wide into divers countryes,
some because of learning nore craft and cunning, and sonme to
teach themthat had but little cunnynge. And soe it befell that
there was one curious Mason that hei ght Maymus G ecus,' that had
been at the naking of Solomon's Tenmple, and he cane into France,
and there he taught the science of Masonrye to men of France.

And there was one of the Regal line of France that height Charles
Martell; (4) and he was a man that |oved well such a science, and
drew to this Mayrmus Grecus that is above-said, and | earned of him
the science, and tooke upon himthe charges and manners; and
afterwards by the

(1) It is scarcely necessary to explain that this is neant for

H ram

(2) The true origin and neaning of this name, for which sone of
the nodern Specul ative Masons have substituted Hiram Abiff, and
others Adoniram will be hereafter discussed.

(3) This nane has been a Sphinxian eni gma which many a Masonic
CEdi pos has failed to solve. | shall recur to it in a subsequent
page.

(4) The introduction of this nonarch into the Legend | eads us to
an inquiry into an interesting period of French Masonic history
that will be hereafter discussed.

grace of God, he was elect to be Kinge of Fraunce. And when he
was in his estate, he tooke Masons, and did hel pe to nake nen
Masons that were none; and set themto worke, and gave them both
the charge and the manners and good pale, as he had | earned of
ot her Masons; and confirmed thema charter fromyeare to yeare,
to hold their senble when they woul d; and cherished themri ght
much; and thus canme this science into Fraunce.

"England in all this season stood voyd, as for any charge of
Masonrye unto St Adbones (1) tyne. And in his days the King of
Engl and that was a Pagan, he did wall the towne about, that is
call ed Sainct Al bones. And Sai nct Al bones was a worthy Kni ght

and stewart with the Kinge of his househol d, and had governance
of the realne, and al so of the makinge of the town walls; and

| oved well Masons and chei shed t hem nuch. And he nade their paie
ri ght good, standing as the realnme did; for he gave themij.s.
vid. a weeke and iij.d. to their nonesynches. (2) And before that
time, through all this land, a Mason tooke but a penny a day and
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his nmeate, till Sainct Al bones amended it, and gave them a
chartour of the Kinge and his Counsell for to hold a genera
councel |, and gave it the name of Assenble; and thereat he was

hi nsel fe, and hel ped to make Masons and gave them charges as you
shal |l heare afterward

"Ri ght soon after the decease of Sainct Al bone, there cane divers
wars into the real me of England of divers Nations soe that the
good rul e of Masonrye was destroyed unto the tyme of Kinge

At hel stone's days that was a worthy Kinge of England and brought
this land into good rest and peace; and buil ded many great works
of Abbyes and Toures, and other many divers buildings; and | oved
wel | Masons. And he had a sonne that hei ght Edw nne, and he

| oved Masons much nore than his father did. And he was a great
practiser in Geometric; and he drew himnmuch to talke and to
conmune with Masons, and to |earn of them science; and afterwards
for love that he had to Masons, and to the science, he was nmade
Mason, and he gatt of the Kinge his father, a Chartour and

Conmi ssion to hold every yeare

(1) St. Alban, the protomartyr of England. O his connection
with the Legend, more hereafter.

(2) A corruption of the old English word noonshun, from which
cones our nodern |uncheon. It neant the refreshment taken at
noon, when | aborers desist fromwork to shun the heat. It may
here nean food or subsistence in general. St. Al ban gave his
Masons two shillings a week and three pence for their daily food.
(See Nonesynches in , Mackey's " Encycl opzedi a of Freemasonry.")

once an Assenbl e, wher that ever they would, within the real ne of
Engl and; and to correct within thenselves defaults and trespasses
that were done within the science. And he held hinselfs an
Assenbl e at Yorke, (1) and these he nade Masons, and gave them
charges, and taught themthe manners, and comranded that rule to
be kept ever after, and tooke then the chartour and conmm ssion to
keepe, and nade ordinance that it should be renewed fromkinge to
ki nge.

"And when the Assenbl e was gathered he made a cry that all old
Masons and young that had any witeinge or understandi ng of the
charges and the manners that were made before in this land, or in
any other, that they should show them forth. And when it was
proved, there were founden some in French, and sone in Geek, and
some in English and sone in other |anguages; and the intent of
themall was founden all one. And he did nake a booke thereof,
and how the science was founded. And he hinsel fe bad and
commanded that it should be readd or tould, when that any Mason
shoul d be made for to give himhis charge. And fro that day into
this tyme manners of Masons have been kept in that formas well
as men mght governe it. And furthernore divers Assenbl es have
beene put and ordayned certain charges by the best advice of
Masters and fell ows. "

Then follow the charges that are thus said to have been enacted
at York and at other General Assenblies, but which properly
constitute no part of the Legend, at |least no part connected with
the | egendary details of the rise and progress of the
Institution. The Legend ends with the account of the hol di ng of
an Assenbly at York, and other subsequent ones, for the purpose
of enacting laws for the governnent of the Order

(1) This part of the Legend which refers to Prince Edwin and the
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Assenbly at York is so inportant that it demands and will receive
a future conprehensive exam nati on.

CHAPTER V

THE HALLI WELL PCEM AND THE LEGEND

THERE i s one manuscript which differs so nmuch fromall the others
inits formand inits contents as to afford the strongest
internal evidence that it is derived froma source entirely
different fromthat which gave origin to the other and |ater
docunents.

I allude to what is known to Masonic anti-quaries as the
Halliwell MS. As this is admitted to be the ol dest Msonic
docunent extant, and as sone very inportant conclusions in
respect to the early history of the Craft are about to be deduced
fromit, a detailed account of it will not be deenmed unnecessary.

This work was first published in 1840 by M. James O chard
Halliwell, under the title of "A Poemon the Constitutions of
Masonry," (1) fromthe original manuscript in the King's Library
of the British Museum M. Halliwell, who subsequently adopted

the name of Phillips, is not a nenber of the Brotherhood, and
Woodf ord appropriately remarks that "it is sonewhat curious that
to Grandidier and Halliwell, both non-Masons, Freenasonry owes

the i npetus given at separate epochs to the study of its
archaeol ogy and history." (2)

Hal I iwel | says that the manuscipt fornerly belonged to Charles
Theyer, a well-known collector of the 17th century. It is
undoubt edl y the ol dest Masonic MS. extant. Messrs. Bond and
Egerton of the British Miseumconsider its date to be about the
m ddl e of the 15th century. Kloss (3) thinks that it was witten
bet ween the years 1427 and 1445. Dr. diver (4) maintains that it
is a transcript of the Book of Constitutions adopted by the
General Assenbly, held

(1) In a brochure entitled "The Early History of Freemasonry in
England." A later inproved edition was published in 1844.

(2) In Kenning's "Encycl opeadia," voc. Halliwell.

(3) "Die Freimaur in ihrer wahren Bedentung." S. 12

(4) American Quart. Rev. of Freemasonry, vol. i., p. 547.

in the year 926, at the City of York. Halliwell hinmself places
the date of the Ms5. at 1390. Whodford (1) concurs in this
opinion. | aminclined to think that this is the true date of
its transcription.

The manuscript is in rhyned verse, and consists of 794 lines. At
the head of the poemis the inscription: "Hi c incipiunt
constitluciones artis genetria, secundum Euclydem" The | anguage
is nore archaic than that of Wcliffe's version of the Bible,
which was witten toward the end of the 14th century, but
approaches very nearly to that of the Chronicles of Robert of

A oucester, the date of which was at the begi nning of the sane
century. Therefore, if we admt that the date of 1390, attributed
by Halliwell and Whodford to the transcription in the British
Museum is correct, we may, | think, judging by the | anguage,
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safely assign to the original the date of about 1300. Further
back than this, philology will not permt us to go.

Lines 1-86 of this MS. contain the history of the origin of
geonetry, or Masonry, and the story of Euclid is given at |ength,
much Iike that which is in the Legend of the Craft. But no other
parts of that Legend are referred to, except the portion which
records the introduction of Masonry into England. Fromthe
narrative of the establishment of Masonry in Egypt by Euclid, the
poem passes imrediately to the tine when the "craft comunto

Engl ond." Here the | egendary story of King Athelstan and the
Assenmbly called by himis given, with this variation fromthe
common Legend, that there is no nention of the city of York,
where the Assenbly is said to have been held, nor of Prince
Edwi n, who summoned it.

Lines 87 - 470 contain the regul ati ons which were adopted at that
Assenbly, divided into fifteen articles and the sane nunber of
points. There is a very great resenbl ance, substantially, between
these regul ations and the charges contained in the subsequent or
second set of Manuscript Constitutions. But the regulations in
the Halliwell poemare given at greater length, with nore
particularity and generally acconpanied with an expl anation or
reason for the | aw.

After an interpolation, to be referred to hereafter, the poem
proceeds under the title of "Ars quatuor coronatorum" The Art of

(1) Preface to Hughan's "A d Charges," p. Vvii.

the Four Crowned Ones, a title never applied to Masonry in the

| ater and purely English manuscripts. W have first an

i nvocation to God and the Virgin, and then the Legend of the Four
Crowned Martyrs, which ends on |ine 534.

Now this Legend of the Four Crowned Martyrs (1) - die Vier
Gekronten - is found in none of the purely English manuscripts,
but is of German origin, and peculiar to the German Steinnetzen
or Stone Masons of the Mddle Ages. Its introduction in this
manuscript is an evidence of the German origin of the docunent,
and, as Findel (2) says, "nmust be regarded as a nost decided
proof of the identity of the German and English Stone Masons, and
of their having one conmon parentage.”

The details of this Legend close at the 534th |ine, and the poem
then proceeds to give a snmall and inperfect portion of what is
known in our |ater manuscripts as the Legend of the Craft.

I am persuaded that all this part of the poem has been di sl ocated
fromits proper place, and that in the original the lines from
535 to 576 forned a portion of the Legend of the Craft, as it
must have been inserted in the introductory part of the second
manuscript. | think so, first, because in all other manuscripts
the Legend forns the exordi um and precedes the charges; secondly,
because it has no proper connection with or sequence to the
Legend of the Four Crowned Martyrs which precedes it, and which
term nates on the 354th line; and lastly, because it is evidently
an interruption of the religious instructions which are taken up
on line 577, and which naturally follow line 534. The witer
havi ng extolled the Christian steadfastness and piety of the four
martyrs whose feast he tells us is on the eighth day after
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Al'l hal | oween, proceeds on line 576 to adnonish his readers to
avoi d pride and covetousness and to practice virtue. There is
here a regul ar and natural connection, which, however, would be
interrupted by the insertion between the two cl auses of an

i nperfect portion of a | egend which has reference to the very
begi nning of the history of Masonry. Hence | conclude that al
that part of the Legend which described the events that were
connected with Noah's Flood and the Tower of Babel is an

i nterpol ation, and bel ongs to anot her nmanuscript and to another
pl ace.

(1) See the full details of this Legend in Mackey's
"Encycl opeadi a of Freenmasonry," art. Four Crowned Martyrs.
(2) "History of Freemasonry," Lyon's Trans., p. 31

In fact, the copyist had two manuscripts before him and he
transcribed sonmetimes fromone and sonetines fromthe other
apparently with but little judgnent, or, rather, he copied the
whol e of one and then interpolated it with extracts fromthe
other without respect to any congruity of subjects.

The rest of the poemis occupied with instructions as to behavior
when in church, when in the conpany of one's superiors, and when
present at the celebration of the nmass. The whol e ends with what

we find in no other manuscript, the now fam liar Masonic fornmula,
"Anmen, so note it be."

Line 471 furnishes, | think, internal evidence that the poem was
originally conposed of two distinct works, witten, in all
probability, by two different persons, but in the copy which we
now have, conbined in one by the conpiler or copyist. M.
Wyodford also is of the opinion that there are two distinct
poens, although the fact had not attracted the attention of
Halliwell. The forner gentleman says that "it seens to be in
truth two | egends, and not only one." This is evident, fromthe
fact that this second part is prefaced by the title, "Alia
ordinacio artis genetriae," that is, "Another Constitution of the
art of geometry." This title would indicate that what followed
was a different Ordinacio or Constitution and taken froma

di fferent manuscript. Besides, line 471, which is the beginning
of the other or second Constitution, does not fall into its
proper place in following |line 470, but is appropriately a
continuation of line 74. To make this evident, | copy lines
70-74 fromthe poem and follow themby lines 471-474, whence it
will be seen that the latter lines are an appropriate and natura
continuation of the former.

Li ne 70. He sende about ynto the |onde

71. After alle the masonus of the crafte,

72. To cone to hymful evene stragfte

73. For to anende these defaultys alle

74. By good counsel gef it hyt nytgh falle.

471. They ordent ther a senble to be y-holde
472. Every yer, whersever they wol de

473. To anende the defautes, gef any where fonde
474. Anonge the craft wi thynne the | onde.

The second manusci pt seenms to have been copied fromline 471, as
far as line 496. There, | suppose, the charges or regulations to
have foll owed, which having been given fromthe first manuscript
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the copyist onmtted, as a needl ess repetition, but went on

imedi ately with the "ars quatuor coronatorum" This ended at
line 534. It is now evident that he went back to a preceding

part of the second manuscript and copied the early account of
Masonry fromline 535 to 576. The bare reading of these |ines
wi Il convince the reader that they are not in their proper place,
and nust have forned a part of the begi nning of the second poem

Li ne 577 appropriately follows |ine 534, when the interpol ation
is left out, and then the transcription is correctly made to the
end of the poem The first manuscript was apparently copied
correctly, with the exception of the two interpolations fromthe
second M5. There is a doubt whether the Legend of the Crowned
Martyrs bel onged to the first or to the second poem If to the
first, then we have the whole of the first poem and of the
second only the interpolations. This is, however, a nere
conjecture without positive proof. Yet it is very probable.

On the whole, the view !l aminclined to take of this manuscri pt
is as follows:

1. There were two original manuscripts, out of which the copyist
made a carel ess adni xture

2. The first M5. began with line 1 and went on to the end at line
794. But this is only conjectural. It may have ended, or rather
the copying ceased, at |ine 470.

3. If the conjecture just advanced be correct, then froma second
MS. the copyist made interpolations, in the follow ng way.

4. The beginning of the second M5. is lost. But fromvery near
the conmencenent, which probably described the antedil uvian
tradition of Lamech, the copyist had selected a portion which
begins with Iine 535 and ends at |ine 576. He had previously
interpolated the lines from471 to 496

5. We have, then, the whole of the first manuscript, fromthe 1st
line to the 794th, with the addition of two interpol ations from
the second, consisting only of 68 lines, namely: fromline 471 to
496, and fromline 535 to 576.

6. The first manuscript is deficient in any references to

ant edi | uvi an Masonry, but begins with the foundati on of Masonry
in Egypt, as its title inports. This deficiency was, in part,
supplied by the second interpolation (535-596). This part begins
with the building of Babel. But it is evident fromthe words,
"many years after," that there was a preceding part to this
manuscri pt that has not been copied. The "nmany years after"
refer to sone details that had been previously nmade. The account
of the Seven Sciences, found in all |later manuscripts, is not
given in the first poem It is inserted in this fromthe second.

7. So of the poemin the formwe now have it, the parts copied
fromthe second Ms. consist only of 68 lines, which have been
interpolated in two places into the first M5. - nanely, lines 471
- 496, and lines 535-576; and these have been dislocated from
their proper places. Al the rest of the poemconstitutes the
original first manuscript. If | hesitate at all in coming to the
positive conclusion that the first and | ast parts of the poem
were conposed by the same author, it is because the latter is
witten in a slightly different metre. This, therefore, |eaves
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the question where the first poem ends and where the second
begins, still open to discussion

The vari ati ons which exi st between the Halliwell poem or,

rat her, poens, and other Msonic nmanuscripts of later date, are
very inportant, because they indicate a difference of origin,

and, by the points of difference, suggest several questions as to
the early progress of Masonry in Engl and.

1. The formof the Halliwell MS. differs entirely fromthat of
the others. The latter are in prose, while the forner is in
verse. The | anguage, too, of the Halliwell MS. is far nore
antiquated than that of the other manuscripts, showing that it
was witten in an earlier stage of the English tongue. It

bel ongs to the Early English which succeeded the Angl o- Saxon
The other manuscripts were witten at a |ater period of the

| anguage.

2. The Halliwell Ms. is evidently a Roman Catholic production,
and was witten when the religion of Rome prevailed in England.
The | ater manuscripts are all Protestant in their character, and
must have been written after the mddle of the 16th century, at

| east, when Protestanti smwas introduced into that country by
Edward VI. and by Queen Elizabeth. (1)

The different religious character of the two sets of manuscripts

(1) Edward VI. reigned from 1547-1553; Elizabeth reigned from
1558-1603; the interval was occupied by the Roman Catholic reign
of Mary. But the archaic style of the "Halliwell M. " forbids
any theory of its having been witten during that internediate
peri od.

is very patent. We see ecclesiastical influence very strongly
mani fested in the Halliwell MS. So marked is this that M.
Hal I iwel | supposes that it was witten by a priest, which, I
think, is not inpossible, although not for the reason he assigns,
which is founded on his incorrect translation of a single word.

(1)

But the Roman Catholic character of the poemis proven by lines
593- 692, which are occupied in directions howthe nmass is to be
heard; and, so anple are these directions as to the ritua
observance of this part of the Roman Catholic worship, that it is
very probable that they were witten by a priest.

In the subsequent nmanuscripts we find no such all usions.
Freemasonry, when these docunents were witten, was Christian in
its character, but it was Protestant Christianity. The

i nvocation wi th which each one begins is to the Trinity of

Fat her, Son, and Holy Ghost; but no nention is nade, as in the
Halliwell MS. of the Virgin and the saints. The only reference
to the Church is in the first charge, which is, "that you shal
be a true man to God and the holy Church, and that you use no
heresy nor error by your understandi ng or teaching of discreet
men" - a charge that would be eninently fitting for a Protestant
Chri stian brotherhood.

On referring to the first charge adopted after the revival in
1717 by the Grand Lodge of England, we find that then, for the
first time, the sectarian character was abandoned, and the
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toleration of a universal religion adopted.

Thus it is said in that charge: "Though in ancient tines M-

(1) A philological note may, here, be not uninteresting. M.
Halliwell, in support of his assertion that the witer of the
poem was a priest, quotes line 629: "And, when the Gospel ne rede
schal" - where he evidently supposes that nme was used instead

of I, and that the line was to be translated- "when | shall read
the Cospel." But in none of the old manuscripts is the flagrant

bl under commtted of using the accusative ne in place of the

nom native Y or |. The fact is, that the Angl o-Saxon man,
signifying one, or they, like the French on in "on dit," as "man
dyde," one or they did, or it was done, gave way in Early English
to me, used in the sane sense. Exanples of this nmay be found in
the witers who |ived about the tine of the conposition of the
"Hal liwell Ms." A few may suffice. In the Ayenbite of Inwt is

the following line: "Ine the ydel e wordes ne zeneyeth ine vif
maneres," that is, "In the idle word one sinneth in five ways."
Again, in Robert of doucester's Chronicle are these phrases "By
this tale me may yse," i.e.: "By this tale may be seen," Story of
Lear, line 183. And best nme may to hemtruste,” i.e.: "And they
may be trustedliest," ib., 1. 184. "The stude that he was at
yslawe nme cleputh yet Morgan," i.e.: "The place where he was
slain is called Mdrgan still,” ib., 1. 213. And the line in the

Hal liwell poem which M. Halliwell supposed to nean, "And when
shal |l read the CGospel," properly translated, is, " And when the
Gospel shall be read." It furnishes, therefore, no proof that the
witer was a priest.

sons were charged in every country to be of the religion of that
country or nation, whatever it was, yet 'tis now thought nore
expedient only to oblige themto that religion in which all nen
agree, leaving their particular opinions to thenselves." (1)

Now, conparing the religious views expressed in the ol dest
Masoni ¢ Constitution of the 14th century, with those set forth in
the later ones of the 16th and 17th, and again with those laid
down in the charge of 1717, we find an exact record of the
transitions which fromtine to tine took place in the religious
aspect of Freenmasonry in England and in sonme other countries.

At first it was Roman Catholic in its character, and under
eccl esi astical dom nation

Then, after the Reformation, rejecting the doctrines of Rone and
the influence of the priesthood, it retained its Christian
character, but becane Protestant in its peculiar views.

Lastly, at the time of the so-called Revival, in the beginning of
the 18th century, when Specul ative Masonry assuned that form
which it has ever since retained, it abandoned its sectarian
character, and adopted a cosnopolitan and tolerant rule, which
required of its nmenbers, as a religious test, only a belief in
God.

(1) Anderson's " Constitutions," 1st ed, 1723, P. 50.
CHAPTER VI

THE ORIG@ N OF THE HALLI VELL PCEM
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ALL these facts concerning the gradual changes in the religious
character of the Institution, which by a collation of the old
manuscripts we are enabled to derive fromthe Legend of the
Craft, are corroborated by contenporaneous historical docunents,
as will be hereafter seen, and thus the "Legend," notwi thstanding
the many absurdities and anachroni snms which deface it, becones
really val uabl e as an historical docunent.

But this is not all. In conparing the Halliwell poemwth the
| ater manuscripts, we not only find unm stakable interna

evi dence that they have a different origin, but we |earn what
that origin is.

The Halliwell poem comes to us fromthe Stonemasons of Gernany.
It is not, perhaps, an exact copy of any hitherto undi scovered
German docunent, but its author nust have been greatly inbued
with the peculiar thoughts and principles of the German
"Steinnetzen" of the Mddl e Ages.

The proof of this is very pal pable to any one who will carefully
read the Halliwell poem and conpare its idea of the rise and
progress of Geonetry with that exhibited in the |ater nmanuscript
Constitutions.

These latter trace the science, as it is always called, from
Lanech to Ninmrod, who "found" or invented the Craft of Masonry at
the building of the Tower of Babel, and then to Euclid, who
established it in Egypt, whence it was brought by the Israelites
into Judea, and there again established by David and Sol onbn, at
the building of the Tenple. Thence, by a wonderful anachroni sm
it was brought into France by one Nanus G ecus, who had been a
wor kman at the Tenple, and who organi zed the Science in France
under the auspices of Charles Martel. From France it was carried
to England in the tinme of St. Alban. After a long interruption

i n consequence of the Danish and Saxon wars, it finally took

per manent root at York, where Prince Edwin called an Assenbly,
and gave the Masons their charges under the authority of a
Charter granted by King Athel stan

It will be observed that nowhere in this later Legend is there
any reference to Germany as a country in which Masonry exi sted.
On the contrary, the Masonry of England is supposed to have been
derived from France, and due honor is paid to Charles Martel as
the founder of the Order in that kingdom

Hence we may rationally conclude that the Legend of the Craft was
modi fi ed by the influence of the French Masons, who, as history
informs us, were brought over into England at an early peri od.

In this respect, authentic history and the Legend coincide, and
the one corroborates the other.

Different fromall this is the Legend of the Halliwell poem the
internal evidence clearly showing a Gernmanic origin, or at |east
a Germanic influence. The Rev. Bro. Wodford objects to this

vi ew, because, as he says, "the Legend was then conmon to both
countries.” But with all due respect, | can not but | ook upon
this argunment as a sort of petitio principi. The very question to
be deternmined is, whether this commnity of belief, if it existed
at that tine, did not owe its origin to an inportation from
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Germany. It is certain that in none of the later English
manuscripts is there any allusion to the Four Crowned Martyrs,
who were the recogni zed patrons of German Operative Msonry.

The variations of the Halliwell poemfromthe |ater manuscripts
are as follows: It onmits all reference to Lanmech and his sons,

but passing rapidly over the events at the Tower of Babel, the
buil di ng of which it ascribes to Nebuchadnezzar, it begins (if we
except a few lines interpolated in the mddle of the poen) wth
the Legend of Euclid and the establishment of Masonry by himin

Egypt .

There is no nention of King Solonon's Tenple, whereas the history
of the building of that edifice, as a Masonic | abor, constitutes
an inportant part of all the later nmanuscripts.

The Legend of the Four Crowned Martyrs, concerning whomall the
| ater manuscripts are silent, is given at sone | ength, and they
are described as "gode nmasonus as on erthe schul go." These were
the tutelar saints of the Gernman Qperative Masons of the M ddle
Ages, but there is no evidence that they were ever adopted as
such by the English brotherhood.

There is no allusion in the Halliwell poemto Charles Martel, and
to the account of the introduction of Masonry into England from
France, during his reign, which forms a prom nent part of all the
| at er manuscri pts.

Neither is there any notice of the Masonry in England during the
time of St. Al ban, but the poemattributes its entrance into that
country to King Athel stan

Lastly, while the |ater manuscripts record the calling of the
Assenbly at the city of York by Prince Edwin, the Halliwell makes
no nmention of York as the place where the Assenbly was call ed,
nor of Edwin as presiding over it. This fact denolishes the
theory of Dr. Oiver, that the Halliwell poemis a copy of the
so-called A d York Constitutions.

Fromall these considerations, | think that we are justified in
assigning to the Halliwell poemand to the other |ater
manuscripts two different sources. The former is of Germanic, and
the latter of French origin. They agree, however, in a genera
resenbl ance, diversified only in the details. This suggests the

i dea of a common belief, upon which, as a foundation, two
different structures have been erected.

CHAPTER VI |

THE LEGEND, THE GERM OF HI STORY

THE Legend of the Craft, as it has been given in the fourth
chapter of this work fromthe exenplar in the Dow and MS.

appears to have been accepted for centuries by the body of the
Fraternity as a truthful history. Even at the present day, this
Legend is exerting an influence in the formati on of various parts
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of the ritual. This influence has even been extended to the
adoption of historical views of the rise and progress of the
Institution, which have, in reality, no other foundation than the
statements which are contained in the Legend.

For these reasons, the Legend of the Craft is of great imnportance
and value to the student of Masonic history, notw thstanding the
absurdities, anachroni sms, and unsupported theories in which it
abounds.

Accepting it sinply as a docunent which for so long a period
clainmed and received the inplicit faith of the Fraternity whose
history it professed to give - a faith not yet altogether dead -
it is worthy of our consideration whether we can not, by a
careful exam nation of its general spirit and tenor, irrespective
of the bare narrative which it contains, discover sone key to the
true origin and character of that old and extensive brotherhood
of which it is the earliest record.

I think that we shall find in it the germof many truths, and the
interpretation of several historic facts concerning which it
makes inportant suggestions.

In the first place, it nust be remarked that we have no way of
determ ning the precise period when this Legend was first
composed, nor when it was first accepted by the Craft as a
history of the Institution. The earliest witten record that has
been di scovered anong Engli sh Masons bears a date which is
certainly not |ater than about the end of the 14th century. But
this by no neans proves that no earlier exenplar ever existed, of
whi ch the Constitutions, which have so far been brought to |ight,
may only be copi es.

On the contrary, we have abundant reason to believe that all the
A d Records which have been published are, with the exception of
the Halliwell MsS., in fact derived fromsone original text which
however, has hitherto escaped the indefatigable researches of the
i nvestigators.

If, for instance, we take the Sloane MS., No. 3,848, the assuned
date of which is A D. 1646, and the Harleian M5., NO 2,054, the
date of which is supposed to be A . D. 1650, and if we carefully
collate the one with the other, we must cone to the concl usion
either that the latter was copied fromthe former, or that both
were copied fromsone carlier record, for whose exhumation from
the shelves of the British Museum or fromthe archives of sone
old Lodge, we may still confidently hope.

The resenbl ances in | anguage and i deas, and the simlarity of
arrangenment that are found in both documents, very clearly

i ndicate a common origin, while the occasional verba

di screpanci es can be safely attributed to the carel essness of an
i nexpert copyist. Brother Hughan, (1) who is high authority,
styles the Harleian, fromits close resenblance, "an indifferent
copy" of the Sloane. The Rev. A F. A Wodford, (2) who assigns
the earlier date of 1625 to the original Harleian, says it "is
nearly a verbatimcopy of Dowand's form slightly later, and
must have been transcribed either froman early, and al nost
contenporary, copy of Dowand's, or it is really a copy of

Dowl and's itself." These opinions by experts strengthen the view
| have advanced, that there was a comon origin for all of these
manuscri pts.
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If we continue the collation of the manuscripts of |ater date, as
far, even, as the Papworth, which is supposed to have been
transcribed about the year 1714, the sane family |likeness will be
found in all. It is true, that in the transcription of the later
manuscripts - those, for exanple, that were copied toward the end
of the 17th and the begi nning of the 18th centuries - the

| anguage has been inproved, sone few archai sms have been avoi ded,
and nore recent words substituted for them Scriptural nanes

have been sonetines spelt with a greater respect for correct
orthography, and a feeble

(1) "Ad Charges of the Brit. Freemasons," p. 8.
(2) Preface to Hughan's "A d Charges," p. Xi.

attenpt has been nade to give a nodern conplexion to the
docunent. But in all of themthere is the sane m sspelling of
words, the sane violations of the rules of grammar, the sane
arrangenent of the narrative, and a preservation and repetition
of all the statenents, apocryphal and authentic, which are to b)e
found in the earliest exenplars.

| have said that the Legend of the Craft, as set forth in the

| ater manuscripts, was for centuries accepted by the Operative
Masons of England, with all its absurdities of anachronism as a
veritable history of the rise and progress of Masonry fromthe
earliest tines, and that the influence of this belief is stil
felt anobng the Specul ative Masons of the present day, and that it
has inbued the nodern rituals with its views.

This fact gives to this Legend an inportance and a val ue
irrespective of its character as a nere Legend. And its val ue
will be greatly enhanced if we are able to show that,
notw t hstanding the nyths with which it abounds, the Legend of
the Craft really contains the germof historical truth. It is,

i ndeed, an historical nmyth - one of that species of nyths so
common in the nythol ogy of antiquity, which has a foundation in
historical truth, with the adm xture of a certain anount of
fiction in the introduction of personages and circumnstances, that
are either not historical, or are not historically treated.

I ndeed, it may be considered as alnobst rising into the higher
class of historical myths, in which the historical and truthfu
greatly predom nate over the fictitious. (1)

In the contenplation of the Legend of the Mediaeval Masons from
this point of view, it would be well if we should govern

oursel ves by the profound thought of Max Muller, (2) who says, in
witing on a cognhate subject, that "everything is true, natural,
significant, if we enter with a reverent spirit into the neaning
of ancient art and ancient |anguage. Everything becones fal se,

nm racul ous, and unmeaning, if we interpret the deep and nighty
words of the seers of old in the shallow and feeble sense of
nmodern chroniclers.”

Exam ned in the light of this sentinment, which teaches us to | ook
upon the | anguage of the nyth, or Legend, as containing a deeper
meani ng than that which is expressed upon its face, we shal

(1) For a classification of nyths into the historical nyth and
the nmythical history, see the author's treatise on the "Synbolism
of Freemmsonry," P- 347
(2) "Science of Language,

2d series, p. 578.
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find in the Legend of the Craft nany points of historica
reference, and, where not historical, then synbolical, which wll
divest it of much of what has been called its absurdities.

It is to an exami nation of the Legend in this philosophic spirit
that | nowinvite the reader. Let it be understood that | direct
my attention to the Legend contained in the | ater manuscripts,
such as the Dowl and, Harleian, Sloane, etc., of which a copy has
been given in preceding pages of this work, and that reference is
made only, as occasion nay require to the Halliwell Ms. for
conparison or explanation. This is done because the Legend of

the later manuscripts i s undoubtedly the one which was adopted by
the English Masons, while that of the Halliwell MS. appears to
have been of exotic growth, which never took any extensive root
in the soil of English Msonry.

In the subsequent chapters devoted to this subject, which may be
vi ewed as Commentaries on the Legend of the Craft, | shal
investigate the signification of the various subordinate Legends
into which it is divided.

CHAPTER VI |

THE ORIG N OF GEQVETRY

THE manuscript begins with an invocation to the Trinity. This
invocation is alnost identical with that which prefaces the
Harl ei an, the Sl oane, the Landsdowne, and, indeed, all the other
manuscri pts, except the Halliwell and the Cooke. Fromthis fact
we may justly infer that there was a comon exenplar, an "editio
princeps," whence each of these manuscripts was copi ed. The very
slight verbal variations, such as "Father of Kings" in the

Dow and, which is "Father of Heaven" in the others, will not
affect this conclusion, for they may be fairly attributed to the
carel essness of copyists. The reference to the Trinity in all
these invocations is also a conclusive proof of the Christian
character of the building corporations of the Mddle Ages - a
proof that is corroborated by historical evidences. As | have

al ready shown, in the German Constitutions of the Stone-nmasons,
the invocation is "In the name of the Father, Son, and Holy
Gnhost, in the name of the blessed Virgin Mary, and al so in honor
of the Four Crowned Martyrs " an invocation that shows the
Roman Catholic spirit of the German Regul ations; while the

om ssion of all reference to the Virgin and the Martyrs gives a
Protestant character to the English manuscripts.

Next follows a descant on the seven liberal arts and sciences,
the nature and intention of each of which is briefly described.
In all of the manuscripts, even in the earliest - the Halliwell -
will we find the sane reference to them and, alnost literally,
the sanme description. It is not surprising that these sciences
shoul d occupy so promnent a place in the dd Constitutions, as
maki ng the very foundation of Masonry, when we reflect that an
equal prom nence was given to themin the Mddle Ages as

conpr ehendi ng the whol e body of human know edge. Thus Moshei m
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(1) tells us that in the 11th century they

(1) "Ecclesiast. Hist. XI. Cent.," part ii., chap. i.

were taught in the greatest part of the schools; and Holinshed,
who wote in the 16th century, says that they conposed a part of
the curriculumthat was taught in the universities. Specul ative
Masonry continues to this day to pay an honage to these seven

sci ences, and has adopted them anobng its inmportant synbols in the
second degree. The connection sought to be established in the old
manuscri pts between them and Masonry, would seemto indicate the
exi stence of a | audable anmbition anong the Operative Masons of
the Mddle Ages to elevate the character of their Craft above the
ordi nary standard of worknen - an elevation that, history inforns
us, was actually effected, the Freemasons of the Guild hol ding

t hensel ves and being held by others as of higher rank and greater
acqui rements than were the rough Masons who did not belong to the
corporation of builders.

The manuscript continues by a declaration that Geonetry and
Masonry are idendcal. Thus, in enunerating and defining the seven
liberal arts and sciences, Ceonetry is placed as the fifth, "the
whi ch science," says the Legend, "is called Masonrys." (1)

Now, this doctrine that Geonetry and Masonry are identica
sciences, has been held fromthe time of the earliest records to
the present day by all the Operative Masons who preceded the 18th
century, as well as by the Specul ative Masons after that period.

In the ritual of the Fellow Craft's degree used ever since, at

| east fromthe niddle of the last century, the candidate is
informed that "Masonry and CGeonetry are synonynous terns." The
Lodge-room wherever Specul ati ve Masonry has extended, shows, by
the presence of the hieroglyphic letter in the East, that the
doctrine is still nmaintained.

Gadi cke, the author of a German Lexi con of Freemasonry, says,
that as Geonetry is anong the mat hemati cal sciences the one which
has the nost especial reference to architecture, we can,
therefore, under the name of Geonetry, understand the whole art
of Freemasonry.

Hut chi nson, speaking of the letter G says that it denotes
Geonetry, and declares that as a synbol it has al ways been used
by artificers - that is, architects - and by Masons. (2)

(1) Dow and Ms. The Halliwell poem expresses the sane idea in
di fferent words:

"At these lordys prayers they counterfetyd genetry,
And gaf hyt the name of Masonry." (Lines 23, 24.)

(2) "Spirit of Freemasonry," lect. Viii., P. 92, 2d edit.

The nodern ritual maintains this | egendary idea of the close
connection that exists between Geonetry and Masonry, and tells us
that the former is the basis on which the latter, as a
superstructure, is erected. Hence we find that Masonry has
adopt ed mat hermatical figures, such as angles, squares, triangles,
circles, and especially the 47th proposition of Euclid, as

prom nent synbol s.

file://ID|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (29 of 314) [8/31/2004 11:47:49 PM]



file://ID}/Shared/History%6200f%20Freemasonry%20by%20A | bert%20M ackey%620-%20Part%201. txt

And this idea of the infusion of Geonetry into Masonry as a
prevailing element - the idea that is suggested in the Legend -
was so thoroughly recognized, that in the 18th century a
Specul ati ve Mason was designated as a "Geonetrical Mson."

We have found this idea of Geonmetry as the fundanmental science of
Masonry, set forth in the Legend of the Craft. It will be well

to see howit was developed in the Mddle Ages, in the authentic
history of the Craft. Thus we shall have di scovered another I|ink
in the chain which unites the nyths of the Legend with the true
hi story of the Institution

The Operative Masons of the M ddl e Ages, who are said to have
derived the know edge of their art as well as their organization
as a Quild of Builders fromthe Architects of Lonbardy, who were
the first to assune the title of "Freemasons," were in the
possession of secrets which enabl ed them everywhere to construct
the edifices on which they were engaged according to the sane
principles, and to keep up, even in the nmost distant countries, a
correspondence, so that every nenber was nmade acquainted with the
nmost minute inprovenent in the art which had been discovered by
any other. (1) One of these secrets was the know edge of the

sci ence of synbolism (2) and the other was the application of
the principles of Geonetry to the art of building.

"It is certain," says M. Paley, (3) "that Geonetry lent its aid
in the planning and desi gning of buildings"; and he adds that
"probably the equilateral triangle was the basis of nost
formations."

The geonetrical synbols found in the ritual of nodern Freemasonry
may be considered as the debris of the geonetrical secrets of the
Medi aeval Masons, which are now adnitted to be lost. (4) As

(1) Hope, " Historical Essay on Architecture."

(2) M Maury ("Essai sur |es Legendes Pieures du Myen-Aye")
gi ves nmany instances of the application of synbolismby these
buil ders to the construction of churches.

(3) "Manual of Gothic Architecture," P. 78.

(4) Lord Lindsay, "Sketches of the History of Christian Art,"
ii., 14.

these founded their operative art on the know edge of Geonetry,
and as the secrets of which they boasted as distinguishing them
fromthe "rough Masons" of the sane period consisted in an
application of the principles of that science to the construction
of edifices, it is not surprising that in their traditiona

hi story they should have so identified architecture with
Geonetry, and that with their own art of building, as to speak of
Geonetry and Masonry as synonynous terns. "The fifth science,”
says the Dowl and Ms., is "called Geonetry, . . . the which
science is called Masonrye." Renenbering the tendency of all nen
to aggrandi ze their own pursuits, it is not surprising that the
Medi aeval Masons shoul d have believed and said that "there is no
handycraft that is wought by man's hand but it is wought by
Ceonetry. "

In all this descant in the old nmanuscripts on the identity of
Geonetry and Masonry, the Legend of the Craft expresses a
sentinment the exi stence of which is supported by the authentic
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evi dence of contenporaneous history.
CHAPTER | X

THE LEGEND OF LAMECH S SONS AND THE PI LLARS

THE traditional history of Masonry now begins, in the Legend of
the Craft, with an account of the three sons of Lanmech, to whom
is attributed the discovery of all sciences. But the nost
interesting part of the Legend is that in which the story is told
of two pillars erected by them and on which they had inscribed
the di scoveries they had nade, so that after the inpending
destruction of the world the know edge whi ch they had attai ned

m ght be comunicated to the post-diluvian race.

This story is not nentioned in the Bible, but is first related by
Josephus in the foll ow ng words:

"They also [the posterity of Seth] were the inventors of that
pecul i ar sort of wi sdom which is concerned with the heavenly
bodies and their order. And that their inventions mght not be

| ost before they were sufficiently known, upon Adam s prediction
that the world was to be destroyed at one tinme by the force of
fire, and at another time by the violence and quantity of water,
they made two pillars, the one of brick, the other of stone; they
inscribed their discoveries on themboth, that in case the pillar
of brick should be destroyed by the flood, the pillar of stone

m ght remain and exhibit those discoveies to mankind, and al so
informthemthat there was another pillar of brick erected by
them Now this remains in the land of Siriad to this day." (1)

Al though this traditional narrative has received scarcely any
estimati on fromschol ars, and Josephus has been accused either of
incredi bl e audacity or frivolous credulity,” (2) still it has
formed t he

(1) Josephus, "Antiquities of the Jews," B.1., ch. ii., Wiston's
trans.

(2) " Incredibili audacia aut futili credulitate usus est," is
the | anguage of Hornius in his "CGeographia Vetus." But Owen

(" Theol ogonena, " lib. iv., c. ii., 6), although inclined to

doubt the story, thinks it not inpossible if we suppose
hi erogl yphics |ike those of the Egyptians to have been used for
the inscriptions, instead of letters.

foundati on on which the Masonic Legend of the pillars has been
erected. But in passing fromthe Jewi sh historian to the Legend-
maker of the Craft, the formof the story has been materially
altered. In Josephus the construction of the pillars is
attributed to the posterity of Seth; in the Legend, to the

children of Lanech. Wence was this inportant alteration derived
?

The Dowl and and all subsequent manuscripts cite the fourth
chapter of CGenesis as authority for the Legend. But in Cenesis

no nmention is made of these pillars. But in the Cooke Ms., which
is of an earlier date, we can trace the true source of the Legend
inits Masonic form which could not be done until that
manuscri pt was publi shed.
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To the Cooke MS. has been accorded the date of 1490. It differs
materially in formand substance fromthe Halliwell M., which
preceded it by at least a century, and is the first of the Ad
Constitutions in which anything like the present form of the
Legend appears.

The way in which the Legend of Lanmech is treated by it, enables
us to dicover the true source whence this part of the Legend of
the Craft was derived.

It nmust be renmarked, in the first place, that the Halliwell poem
the earliest of the old manuscripts, the date of which is not

| ater than the close of the 14th century, contains no allusion to
this Legend of Lamech and his children. The Cooke Ms. is the
first one in which we find the details. The Cooke MS. is

assi gned, as has been before said, to the end of the 15th
century, about the year 1490. In it the Legend of the pillars is
given (fromline 253 to 284) in the foll owi ng words:

"And these iii brotheryn [the sons of Lanmech] aforesayd, had
know yche that God wol d take vengans for synne other by fyre or
watir, and they had greter care how they nyght do to saue the
sciens that they founde, and they toke her [their] consell to
gedyr and by all her [their] witts they seyde that were ij manner
of stonn of suche virtu that the one wol de neuer brenne [burn]
and that stonn is called marbyll and that other stonn that woll
not synke in watir, and that stone is nanyd laterus, (1) and so
they deuysyd to wyte all the sciens that they had Found (2) in
this ij stonys if that god wol de

(1) Fromthe Latin "later," a brick

(2) It isto be regretted that in nearly all the recent printed
copi es of the old manuscripts, the editors have substituted the
double ff for the capital F which is in the original. The

scri bes or amanuenses of the Mddle Ages were fond of enploying
capital letters often when there was really no use for them but
they never indulged in the folly of unnecessarily doubling
initial letters. What the nodern editors of the manuscripts have
m st aken for a double ff was really the ff or ff the capital F of
the scribes. This is not of much inportance, but even in snal
things it is well to be accurate. Bro. Hughan, in his edition of
the "Ad Charges,"” is, as we m ght expect, generally correct in
this particular. But sometines, perhaps inadvertently, he has
printed the double instead of the capital letter.-

take vengeans by fyre that the marbyll schol de not brenne. And

yf god sende vengeans by watir that the other schol de not droune,
and so they prayed her elder brother jobell that wold nmake i ]
pillers of these ij stones, that is to sey of nmarbill and of

| aterus, and that he wolde wite in the ij pylers alle the sciens
and crafts that alle they had founde, and so he did."

Conparing this Legend with the passage that has been cited from
Josephus, it is evident that the Legend-maker had not derived his
story fromthe Jewish historian. The latter attributes the

buil ding of the pillars to the children of Seth, while the forner
assigns it to the children of Lanmech. How are we to explain this
change in the formof the Legend ? W can only sol ve the probl em
by reference to a work al nost contenporary with the | egendist.

Ranul ph Hi gden, a Benedictine nonk of St. Werburg's Abbey, in
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Chester, who died in the latter half of the 14th century, wote a
Uni versal history, conpleted to his own tinmes, under the title of
Pol ychr oni con.

The Pol ychronicon was witten in the Latin | anguage, but was
translated into English by Sir John Trevisa. This translation,
with several verbal alterations, was published in London by

Wl liam Caxton in 1482, about ten years before the date of the
Cooke M5. Wth this work, the conpiler of the Legend in the
Cooke Ms. appears to have been famliar. He cites it repeatedly
as authority for his statements.

Thus he says: "Ye schal understonde that anonge all the craftys
of the world of mannes crafte Masonry hath the npbst notabilite
and noste parte of this sciens Genetry as his notid and seyd in
storiall as in the bybyll and in the master of stories. And in
policronico a cronycle prynted."

Now t he Legend of Lanech's children is thus given in Caxton's
edition of the translation of H gden's Pol ychronicon: (1)

(1) Book 11., ch. w.

"Caym Adans fyrste sone begate Enoch, he gate Irad, he gate
Manayel | , he gate Matusal e, he gate Lanmeth. This Lanmeth toke
twey wyves, Ada and Sella, and gate tweyne sons on Ada. |abeh
that was fader of themthat woned in tentes and in pauyl ons. And
Tubal | that was fader of organystre and of harpers. And Laneth
gate on Sella Tubal cayn that was a smth worchyng wth haner,
and his sister Noema, she found fyrst weuynge crafte.

"Josephus. Jabell ordayned fyrste flockes of beestes and marks
to know one from another. And departed kyddes from | am bes and
yonge fromthe olde. Peir s Tubal cayn founde fyrst smnythes
crafte. Tuball had grete Iykynge to here the hareers sowne. And
soo he vsed them noche in the accords of nel odys, but he was not
finder of the instruments of nusyke. For they were founde | onge
afterwarde. "

The reader will at once perceive whence the conposer of the
Legend in the Cooke Ms. derived his information about the famly
of Lanmech. And it will be equally plain that the subsequent
witers of the Od Constitutions took the general tone of their
Legend fromthis manuscri pt.

The Pol ychronicon, after attributing the discovery of nusic to
Pyt hagoras, proceeds to descant upon the w ckedness of nankind
imediately after the tinme of Seth, and repeats the biblica
story of the intermarriage of the sons of God and the daughters
of men, which he explains as signifying the sons of Seth and the
daughters of Cain. Then follows the foll owi ng passage

"Josephus. That tyme men wyste as Adam and sayde, that they
shol de be destroyed by fyre or elles by water. Therefore bookes
that they hadde nade by grete trauaille and studys, he closed
themin two grete pylers made of marbill and of brent tyle. In a
pyler of marbill for water and in a pyler of tyle for fyre. For
it should be sauved by that maner to hel pe of mankynde. Men
sayth that the pyler of stone escaped the floods, and yet is in
Syrya."
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Here we find the origin of the story of the two pillars as
related in the Legend of the Craft. But how can we account for
the change of the constructors of these pillars fromthe children
of Seth, as stated in Josephus, and fromhimin the

Pol ychroni con, to the children of Lanech, as it is given in the
Legend ?

By the phrase "That tyme nmen wyste,” or "at that time men knew "
with which Trevisa begins his translation of that part of

Hi gden's work, he undoubtedly referred to the "tyne" contenporary
with the children of Seth, of whom he had i mredi ately before been
speaking. But the witer of the Legend engaged in recounting the
narrative of the invention of the sciences by the children of
Lanech, and thus having his attention closely directed to the
doings of that family, inadvertently, as | suppose, passed over
or onitted to notice the passage concerning the descendants of
Set h, whi ch had been interposed by the author of the

Pol ychroni con, and his eye, catching the account of the pillars a
little farther on, he applied the expression, "that tyne," not to
the descendants of Seth, but to the children of Lamech, and thus
gave the Masonic version of the Legend.

I have called this ascription of the pillars to the children of
Lanech a "Masonic version," because it is now contained only in
the Legend of the Craft, those who do not reject the story

altogether as a nyth, preferring the account given by Josephus.

But, in fact, the error of misinterpreting Josephus occurred |ong
before the Legend of the Craft was witten, and was committed by
one of the nmost |earned nmen of his age.

St. Isidore, Bishop of Seville, who died in the year 636, was the
aut hor of many works in the Latin | anguage, on theol ogy,

phi | osophy, history, and philol ogy. Among ot her books witten by
hi mwas a Chroni con, or Chronicle, in which the follow ng passage
occurs, where he is treating of Lamech:

"In the year of the world 1642, Lanech being 190 years old, begat
Noah, who, in the five hundredth year of his age, is commanded by
the Divine oracle to build the Ark. In these tines, as Josephus
rel ates, those nen know ng that they woul d be destroyed either by
fire or water, inscribed their know edge upon two col utms nade of
brick and of stone, so that the nenory of those things which they
had wi sely di scovered might not be lost. O these colums the
stone one is said to have escaped the Flood and to be stil
remaining in Syria." (1)

It is very evident that in sone way the | earned Bi shop of Seville
had m sunderstood the passage of Josephus, and that to himthe
sons of Lanech are indebted for the honor of being considered the
con-

(1) "Opera lIsidori," ed. Matriti, 1778, tom i., p. 125

structors of the pillars. The phrase "his tenporibus,"” in these

times, clearly refers to the times of Lanech.

It is doubtful whether the author of the Legend of the Craft was
acquainted with the works of Isidore, or had read this passage
Hi s Etynol ogies are repeatedly cited in the Cooke manuscript, but
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it is through Hi gden, whose Pol ychroni con contains nany

quot ations fromthe Libri Etynol ogi arum of the Spanish Bi shop and
Saint. But | prefer to assune that the Legend-naker got his ideas
fromthe Polychronicon in the method that | have descri bed.

In the last century a new Legend was introduced into Masonry, in
whi ch the building of these pillars was ascribed to Enoch. But
this Legend, which is supposed to have been the invention of the
Cheval i er Ransay, is altogether nodern, and has no connection
with the Legend of the Craft.

In borrowing the story of the antediluvian pillars from Josephus,
t hrough the Pol ychroni con, though they have made sone conf usion
in narrating the incidents, the Od Operative Masons were sinply
incorporating into their Legend of the Craft a myth which had
been universal anong the nations of antiquity, for all of them
had their nenorial colums. Sesostris, the great Egyptian king
and conqueror, sonetinmes called Sethos, or Seth, and who, Whiston
thi nk, has been confounded by Josephus with the Adam c Set h,
erected pillars in all the counties which he conquered as
monuments of his victories.

The Pol ychroni con, with which we see that the ol d Masons were
famliar, had told themthat Zoroastres, King of Bactria, had
inscribed the seven liberal arts and sciences on fourteen
pillars, seven of brass and seven of brick. Hercules was said to
have placed at the Straits of Gades two pillars, to showto
posterity how far he had extended his conquests.

In conclusion, it should be observed that the story of the
pillars as inserted in the Legend of the Craft has exerted no

i nfluence on the nodern rituals of Freemasonry, and is never
referred to in any of the cerenonies of Ancient Craft Masonry.
The nore recent Legend of the pillars of Enoch bel ongs
exclusively to the higher and nore nodern degrees. The only
pillars that are alluded to in the primtive degrees are those of
Sol onon' s tenple. But these devel op so inportant a portion of

the synbolismof the Institution as to demand our future
consideration in a subsequent part of this work.

CHAPTER X

THE LEGEND OF HERMES

THE next part of the Legend of the Craft which clains our
attention is that which relates to Hernmes, who is said to have
di scovered one of the pillars erected by the sons of Lamech, and
to have comuni cated the sciences inscribed on it to nmankind.
This may, for distinction, be called "The Legend of Hernmnes."

The nane has suffered cruel distortion fromthe hands of the
copyists in the different manuscripts. In the Dowland MS. it is
Her marynes; in the Landsdowne, Hernminerus; in the York,

Hermari nes; in the Sl oane, 3,848, Herm nes and Her nenes, who "was
afterwards called Hernes"; and worst and nost intolerable of all
it is in the Harleian, Hermaxnes. But they all evidently refer

to the cel ebrated Hernes Trisnegistus, or the thrice great
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Hermes. The Cooke MS., fromwhich the story in the later
manuscripts is derived, spells the nanme correctly, and adds, on
the authority of the Polychronicon, that while Hernes found one
of the pillars, Pythagoras discovered the other. Pythagoras is
not mentioned in any of the later manuscripts, and we first find
himreferred to as a founder in Masonry in the questionable
manuscri pt of Leland, which fact will, perhaps, furnish another
argunent agai nst the genui neness of that docunent.

As to Hermes, the Legend is not altogether w thout sone histoica
support ahhough the story is in the Legend nythical, but of that
character which pertains to the historical nyth.

He was reputed to be the son of Taut or Thoth, whomthe Egyptians
deified, and placed his i mage beside those of Gsiris and Isis.

To himthey attributed the invention of letters, as well as of

all the sciences, and they esteened himas the founder of their
religious rites.

Hodges says, in a note on a passage of Sanchoni athon, (1) that
"Thoth was an Egyptian deity of the second order. The G aeco-
Roman nyt hol ogy identified himwi th Hermes or Mercury. He was
reputed to be the inventor of witing, the patron deity of

| earning, the scribe of the gods, in which capacity he is
represented signing the sentences on the souls of the dead." Sone
recent writers have supposed that Hernmes was the synbol of Divine
Intelligence and the primtive type of Plato's " Logos."

Manet ho, the Egyptian priest, as quoted by Syncell us,

di stingui shes three beings who were callcd Hernmes by the
Egyptians. The first, or Hernes Trisnegistus, had, before the

del uge, inscribed the history of all the sciences on pillars; the
second, the son of Agathodenon, translated the precepts of the
first; and the third, who is supposed to be synonynous with
Thot h, was the counsellor of Gsiris and Isis. But these three
were in | ater ages confounded and fused i nto one, known as Hernes
Tri snegi stus. He was al ways understood by the phil osophers to
synbolize the birth, the progress, and the perfection of human
sciences. He was thus considered as a type of the Supreme Being.
Through him man was el evated and put into communication with the
gods.

The Egyptians attributed to himthe conposition of 36,525 books
on all kinds of know edge. (2) But this nythical fecundity of
aut horshi p has been expl ained as referring to the whol e
scientific and religious encycl opoedia collected by the Egyptian
priests and preserved in their tenples.

Under the title of Hernetic books, several works falsely
attributed to Hernes, but witten, nost probably, by the

Neo- Pl atoni sts, are still extant, and were deened to be of great
authority up to the 16th century. (3)

It was a tradition very generally accepted in former tines that
this Hermes engraved his know edge of the sciences on tables of
pillars of stone, which were afterward copied into books.

Manet ho attributes to himthe invention of stylae, or pillars, on
whi ch were inscribed the principles of the sciences. And
Janbl i chus

(1) Cory's "Ancient Fragnents," edited by E. R chnond Hodges,
Lond., 1876, p. 3.
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(2) Janblichus, citing Sel encos, "de Mysteries,"
1.
(3) Rousse, Dictionnaire in voc. The principal of these is the
"Poenmander," or of the Divine Power and W sdom

segm viii., c.

says that when Plato and Pythagoras had read the inscriptions on
these colums they formed their philosophy. (1)

Hermes was, in fact, an Egyptian |egislator and priest. Thirty-
si X books on phil osophy and theol ogy, and six on nedicine, are
said to have been witten by him but they are all lost, if they
ever existed. The question, indeed, of his own existence has been
regarded by nodern scholars as extrenely nythical. The

Al chem sts, however, adopted himas their patron. Hence Al cheny
is called the Hernetic science, and hence we get Hermetic Msonry
and Hermetic Rites.

At the time of the conposition of the Legend of the Craft, the
opi nion that Hermes was the inventor of all the sciences, and
anong them of course, Geonetry and Architecture, was universally
accepted as true, even by the learned. It is not, therefore,
singular that the old Masons, who nmust have been familiar with
the Hermetic nyth, received it as sonmething worthy to be
incorporated into the early history of the Craft, nor that they
shoul d have adopted him as they did Euclid, as one of the
founders of the science of Masonry.

The idea nust, however have sprung up in the 15th century, as it
is first broached in the Cook M5. And it was, in al

probability, of English origin, since there is no allusion to it
in the Halliwell poem

The next inportant point that occurs in the Legend of the Craft
is its reference to the Tower of Babel, and this will, therefore,
be the subject of the next chapter

(1) Juxta antiquas Mercurii columas, quas Plato quondam et
Pyt hagoras cum | ectitas-sent, phil osophism constituerunt.
Janbl i chus, " de Mysteries," segm i., c. 2

CHAPTER Xl

THE TOAER OF BABEL

UNLI KE the | egend of Hermes, the story of the Tower of Babe
appears in the Halliwell poem which shows, if ny theory of the
origin of that poembe correct, that the Legend was not confined
at an early period to the English Masons. In the second of the
two poens, which | have heretofore said are united in one
manuscript, the | egend of Babel, or Babylon, is thus given: (1)

"Ye now hen as y do rede,

That many years after, for gret drede,
That Noee's flod was alle y-ronne, (2)
The tower of Bebyl oi ne was begonne,

Al so playne werk of |yme and ston,

As any non schul de toke uppon,

Seven nyl e the heyghte shadweth the sonne.
Ki ng Nabugodonosor | et hyt make

To gret strenthe for nmonus (3) sake
Thaygh such a fl od agayne schul de cone,
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Over the werke hyt schul de not none, (4)

For they hadde so hye pride, with strange bost,
Aile that werke therfore was y-lost ;

An angel e snot hem so with dyvcres speechs,

That never won wyste what other schuld reche.” (5)

The statenents of this Halliwell Legend are very meagre, nor is
it possible to say with any certainty whence the witer derived
his details. Fromneither the Book of CGenesis, nor Berosus, nor
Josephus coul d he have derived the informati on which has given
its peculiar formto the | egend. The anachroni sm of naki ng
Nebuchadnezzar, who |ived about sixteen centuries after the
event, the buil der of the

(1) Lines 535-550.

(2) Rain - Ang. -Sax. rinan, to rain - That Noah's flood would
still rain.

(3) Men's sake.

(4) Get - should not get over the work - cover it.

(5) Say

tower is worthy of notice. It would appear that the witer of

the poem had a general acquaintance with the well-known tradition
of Babel, and that in l|oosely giving an account of it, he had
confused the tinme and place of the erection and the supposed nane
of the builder. At all events, the subsequent Masonic |egendists
did not accept the Halliwell witer as authority, or, nore
probably, were wholly unacquainted with his poem It did not
exert any influence over the subsequent manuscripts.

The next tine that the Babel |egend appears is in the Cooke MS.
witten at least a century after the Halliwell. The | egend, as
there given, is in the foll owi ng words:

"Ht is witen in the bibull CGenesis, Cap. | no wo [how] that

Cam Noe's sone, gate Nenbrothe, and he wax a nyghty man apon the
erthe, and he wax a stronge man, like a Gyant, and he was a grete
kyng, and the bygynyng of his kyngdom was [the] trew kyngdom of
Babi | on and Arach and Archad and Calan (1) and the | ond of
Sennare. And this sane Cam (2) he gan the towe of babilon, and
he taught to his werkenmen the craft of nesurie, (3) and he had

wi th hi m nmony masonys nmo than x1. thousand, and he | ouyd and
chereshed themwell, and hit is wyten in Policronicon and in the
master of stories and in other stories rno, and this a part
wytnes [the] bybull in the sane x. chapter where he seyth that
asure [Assur] was nye kynne to Nenmbrothe (4) gede [went] owt of
the | onde of Senare, and he bylded the Gty Nunyve and Pl at eas
and other nmo. Thus he seyeth, 'De terra illa et de Sennare
egressus est Asure et edifiiavit Nunyven et Plateas civitates et
Cal e et lesu quoque inter Nunyven et haec est Civitas Magna.

"Reson wol de [requires] that we schold telle opunly how and in
what manner that the charges of nmasoncraft was fyrst foundyd and
ho gaf [who gave] fyrste the nane to hit of nasonri. And ye
schyll knaw well that hit [is] told and witen in Policronicon
and in Met hodus episcopus and Martyrus that Asur that was a
worthy |ord

(1) The nanmes of cities.
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(2) The word Nenbroth had been first witten in the manuscript,
then erased, and the "Cani (for Han) inserted. But this
correction is itself incorrect and incongruous with the rest of
t he | egend.

(3) Mesuri-neasure. The author of the manuscript had previously
mai nt ai ned that nmeasure and geonetry were identical. So here
"the craft of nesuri" neans the craft of geonetry, and geonetry
was al ways supposed to be the sane as Masonry.

(4) Camoriginally witten, then erased and Menbrot he inserted.

of Sennare, sende to Nenbroth the kyng to sende hym masons and
wor kenen of crafte that nyght hel pe hymto nmake his Cite that he
was in wll to nmake. And Nenbroth sende hym xxx C. (3,000) of
masons. And whan they scholde go and [he] sende hem forth he
callyd hemby for hym[before hin] and seyd to hem ye nmust go to
my cosyn Asure to helpe hymto bilde a cyte, but |oke that ye be
wel | governyd, and | shall give you a charge profitable for you
and ne.

"And they resceyved the charge of himthat was here [their]

mai ster and here |lordg, and went forth to Asure and bilde the
cite of Nunyve in the country of Plateas and other cites no, that
men call Cale and lesen that is a gret cite bi twene Cale and
Nunyve. And in this manner the craft of masonry was fyrst
preferryd [ brought forward] and chargyd for a sciens."

We next neet with the Legend in the later manuscripts, in a form
differing but little fromthat of the Cooke MS. The Dow and,
which is the earliest of these manuscript Constitutions, and the
date of which is supposed to be about the year 1550, has al ready
been printed in this work. But for the convenience of the

reader, in comparing the three forms of the Legend, so rmuch of it
as refers to the Babel legend is again inserted. It is in these
words, which, it may be remarked, are very closely foll owed by
all the subsequent nmanuscipts up to the beginning of the 18th
century:

"At the maki nge of the Tower of Babylon, there was Masonrye first
made much of. And the Kinge of Babylon that hei ght Nenrothe was

a mason hinselfe, and loved well the science as it is said with
masters of histories. And when the City of N nyve and other
citties of the East should be nade, Nenrothe the Kinge of Babyl on
sent thither three score masons at the rogation of the Kinge of
Nyneve, his cosen. And when he sent themforth he gave thema
charge in this manner. . . . And this was the first tynme that
ever Masons had any charge of his science.”

In comparing the three fornms of the Babylonish | egend, which have
here been cited, nanmely, as given in the Halliwell, the Cooke,
and the Dow and M5S., we shall readily detect that there was a
gradual growth of the details until the |egend eventually took
the shape which for a long tine was accepted by the Craft.

In the Halliwell poemthe legend is very brief, and by its abrupt
term nation woul d i npress the opinion upon the reader that
Masonry had no part in the building of the Tower of Babel, the
only effect of which was to produce a confusion of |anguages and
the di spersion of mankind. It was only "many years after"” that
the "craft of geometry,"” or Masonry, was taught by Euclid. In
fact, the whole tendency of the Halliwell legend is to trace the
origin of Masonry to Euclid and the Egyptians. In his account of
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the Tower of Babel, the witer of the Halliwell poem seens to
have been indebted only to the Scriptural narrative, although he
has confounded Nebuchadnezzar, the repairer of Babylon, with
Ninrod, its original founder.

But the witer of the Cooke M5. took his details of the | egend
from another source. Only a few years before the conposition of
this manuscript, Caxton had published, and thus placed in the
hands of the English Masons, Trevisa's translation of Ranul ph

Hi gden's Pol ychroni con, or Universal History. O this book, rich
in materials for | egendary conposition the witer of the Cooke
M5. readily availed hinself. This he honestly acknow edges in
several places. And although he quotes as other authorities

Her odot us, Josephus, and Methodius, it is very evident that he
knows not hing of these historians except fromthe citations from
them made by the nmonk Hi gden in the Polychronicon

The English Masons were probably already acquainted with the
legend in the inperfect formin which it is given in the
Hal I iwel |l poem But for the shape which it assuned fromthe tine
of the conposition of the Cooke Ms., and which was adopted in the
Dowl and and all the later nmanuscripts, the Craft were, | think,
undoubtedly indebted to the Pol ychroni con of the Monk of Chester,
through its translation by Trevisa and its publication by Caxton

There are two other forms of the Babylonian | egend, of |ater
date, which nust be read before we can thoroughly understand the
growt h of that |egend.

In 1723 Anderson published, by authority of the Grand Lodge of
Engl and, the Constitutions of the Free-Masons. Dr. Anderson was,
no doubt, in possession of, or had access to, nmany sources of
information in the way of old manuscripts which have sincc been
lost, and with these, assisted in sone neasure by his own

i nventive genius, he has extended the brief Legend of the Craft
to 34 quarto pages. But as this work was of an officia
character, and was witten and published under the sanction of
the Grand Lodge, and freely distributed anong the Lodges and
Masons of the tinme, the formof the Legend adopted by hi m was
accepted by the Fraternity for a very long period as authentic.
The Andersoni an | egend of the Tower of Babel nol ded, therefore,
the belief of the English Craft for at |east the whole of the
18th century.

Before giving any citations fromthe Andersoni an version of the
|l egend, it will be necessary to refer to another copy of the Ad
Constitutions.

Dr. Krause, the author of a | earned Masonic work, entitled The
Three O dest Docunents of the Brotherhood of Freemmsons,
published in that work in 1810 a Gernman translation of a docunent
which he calls the York Constitutions. (1)

O this docunent Krause goves the follow ng account. He says

that Bro. Schneider, of Altenberg, had witten comunication from
Bro. Bottger, who stated that in the year 1799 he had seen at
London a copy of the York Constitutions in a very old manuscri pt,
consi sting of 107 leaves in large folio, alnpbst one-third of

whi ch he had been unable to read, because it was witten in the
early English | anguage, and hence he was forced to enploy a

| earned Englishman as an interpreter. Schnei der made diligent
inquiries after this manuscript, and eventually received a
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certified Latin translation, nade in 1806, from which, in 1808,
he conposed a German version

Thi s docunent Krause supposes to be a genui ne exenplar of the
Constitutions enacted at York in 926. The original manuscri pt
has, however, never been found; it is not referred to in any of
the records of the old Grand Lodge of York, and seems to have
remai ned in nysterious obscurity until seen in 1799 by this Bro.
Bottger while on a visit to London.

For these reasons, Findel deens it a spurious docunment. Bro.
Woodf ord, than whomthere is none nore conpetent to judge of
questions of this kind, does not assent to this opinion, but,
havi ng his doubts, thinks the matter should remain in abeyance
for the present. Bro. Hughan, another acconplished critic,
believes that it is probably a conpilation of the early part of
the last century.

When the reader shall have collated the extracts about to be
gi ven from Anderson's Constitutions and the Krause MS., he wll,
I think, concur with ne, that either Anderson had seen the latter

(1) "Die drei altesten Kunsturkunden der Freimaurerbruderschaft,”
vol. iii., P. 5.

manuscript, or that the author of it had been familiar with the
wor k of Anderson. The general sinilarity of ideas, the
collocation of certain words, and the use of particul ar phrases,
must lead to the conclusion that one of the two witers was
acquainted with the production of the other. Wich was the
earlier one is not easily deternmined, nor is it inmportant, since
they were al nost contenporaneous docunents, and, therefore, they
both show what was the form assunmed by the legend in the early
part of the 18th century. (1)

The Anderson version of the Babylon legend is as follows: (2)

"About 101 years after the Flood we find a vast nunber of 'em
[the offspring of the sons of Noah], if not the whole race of
Noah, in the vale of Shinar, enployed in building a city and

| arge tower, in order to nake thenselves a nane and to prevent
their dispersion. And tho' they carried on the work to a
nmonstrous height, and by their vanity provoked God to confound
their devices, by confounding their speech, which occasioned
their dispersion; yet their skill in Masonry is not the less to
be cel ebrated, having spent above 53 years in that prodigious
wor k, and upon their dispersion carried the mghty know edge with
theminto distant parts, where they found the good use of it in
the settlenment of their kingdons, commobnweal ths, and dynasti es.
And tho' afterwards it was lost in nost parts of the earth it was
especially preserved in Shinar and Assyria, where N nrod, the
founder of that nonarchy, after the dispersion built many
splendid cities, as Ereck, Accad and Cal neh in Shinar, from
whence afterwards he went forth into Assyria and built N neveh,
Rehobot h, Cal ch, and Rhesi n.

"In these parts, upon the Tigris and the Euphrates, afterwards
flourished many | earned Priests and Mat hematici ans, known by the
nanes of Chal dees and Magi, who preserved the good science,
Geonetry, as the kings and great nen encouraged the Royal Art."
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The Krause Ms., or the reputed York Constitutions, gives the
Babyl oni an | egend as follows: (3)

(1) The oftener | read this docunment, and the nore | reflect on
its internal evidence, the nore | becone convinced that it was
witten after the first edition of Anderson's "Constitutions,"
and, perhaps, after the second. Indeed, | am al nost prepared to
assign any part of the 18th century for the date of its

composi tion.

(2) "Constitutions," 1st edition, p. 3.

(3) See it in Hughan's "O d Charges of the British Freemasons,"
p.80. It nmust be remenbered that it is there an English version
of the German which had been translated froma Latin translation
of the original old English - ut dicitur. | have corrected a few
errors in the translation in the "Ad Charges" by a collation
with the German of Krause.

"Two generations after Noah, his descendants, proud of their
know edge, built on a plain, in the land of Shinar, a great city
and a high tower of line, stones, and wood, in order that they
m ght dwell together, under the |laws which their ancestor, Noah,
had made known, and that the nanes of Noah's descendants m ght be
preserved for all tine. This arrogance, however, did not please
the Lord in heaven, the lover of humlity, therefore he caused a
confusion of their speech before the tower was finished, and
scattered themin nmany uni nhabited | ands, whither they brought
with themtheir |aws and arts, and then founded ki ngdons and
principalities, as the Holy Books often testify. Ninrod, in
particular, built a town of considerable size; but Noah's son,
Shem remained in U, in the land of the Chal deans, and
propagated a know edge of all the arts and sciences abroad, and
taught al so Pel eg, Serug, Nahor, Terah, and Abraham the |ast of
whom knew al |l the sciences, and had know edge, and continued to
instruct the sons of free-born nen, whence afterwards the
nunerous | earned priests and mat hemati ci ans who have been knhown
under the name of the wi se Chal deans."

We have now five different docunments presenting three different
forns of the Legend of the Tower of Babel

1. The Halliwell poem This Legend briefly recounts the facts of
the building of the tower and the subsequent interruption of the
wor k by the confusion of tongues and the dispersion of the

buil ders. By an anachroni sm Nebuchadnezzar is designated as the
nmonar ch who directed the construction. Not a word is said about
the Institution of Masonry at that tine. In fact, the theory of
the Halliwell MS. seens rather to be that Masonry was, "many
years after,"” taught for the first tine in Egypt by Euclid.

The form of the Legend was never accepted by the Operative Masons
of the @uild, certainly not after the end of the 15th century.

2. The Cooke and | ater manuscripts. This form of the Legend
ascribes the origin of Masonry to the era of the building of the
tower. Ninrod is nade the G and Master and nakes the first
charge - that is, frames the first Constitution that the Masons
ever had. Asshur, the son of Shem is also represented as a
great Mason, the builder of the city of N neveh, and to whom

Ni ntod sent worknmen to assist him From Babyl on, Masonry was
carried next into Egypt.

This formof the Legend, first presented in the Cooke Ms., and
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followed alnost literally in the Dow and and all the succeeding
manuscri pt Constitutions, seens to have enbodi ed the prevailing
belief of the Fraternity until about the end of the 17th or the
begi nning of the 18th century.

3. The Andersonian and the York Constitutions. In these the form
of the Legend is greatly inproved. The idea that Masonry was
first established with appropriate | aws at the Tower of Babel
under the supeintendence of Ninrod is still preserved. But

Asshur no | onger appears as a builder of cities, assisted by "his
cosen," but is transformed, and correctly too, into the kingdom
of Assyria, where Ninrod hinself built N neveh and other cities.
And the next appearance of Masonry is said to be, not in Egypt,
as in the preceding manuscripts, but is said to have been
propagated after the dispersion by the Magi in the |and of the
Chal deans.

This formof the Legend prevailed during perhaps the whole of the
18th century. It becane the settled conviction of the Masons of
that period that Masonry was instituted at the Tower of Babel by
Ni ntod and thence propagated to the Chal deans.

Thus, in Smth's Use and Abuse of Freemasonry, (1) published in
1783, it is said that after the Flood the Masons were first

cal | ed Noachi dvae, and afterwords sages or w se nen, Chal deans,
etc. And Northouck, who, in 1784, by order of the G and Lodge,
publi shed an edition of the Constitutions far superior to that of
Ander son, says (2) that N nrod founded the enpire of Babylon, and
that "under himflourished those | earned nat hematici ans whose
successors were styled Magi, or wi se nen."

But about the end of the last century, or, perhaps, still later,
about the beginning of the present, this | egendary account of the
origin of Freemasonry began to be repudi ated, and another one, in
contradiction of the old manuscripts, was substituted for it.

Masonry was no | onger believed to have originated at the Tower of
Babel ; the Tenple of Jerusal emwas considered as the place of its
birth; and Sol onon and not Ninrod was called the "first G and
Master."

Accepting this Legend, as we do the other Legends of Masonry,
which, in the | anguage of Oiver, (3) "are entitled to

consi deration, though their authenticity nmay be denied and their
aid rejected," we

(1) Op. CGit., P. 29.

(2) Op. CGi., p. 11.
(3) "Historical Landmarks," vol. i., lect. i., p. 53.

say that at the present day the Babyl onish | egend has assuned the
present form

Before the Flood there was a system of religious instruction

whi ch, fromthe resenbl ance of its | egendary and symnbolic
character to that of Freemasonry, has been called by sonme authors
"antedil uvian Masonry." This system was preserved by Noah, and
after the deluge was comunicated by himto his i mediate
descendants. This systemwas |lost at the tine of the dispersion
of manki nd, and corrupted by the pagans in their Mysteries. But
subsequently it was purified, and Freemasonry, as we now have it,
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was organi zed by the King of Israel at the tine of the building
of the tenple.

This idea is well exenplified in the Arerican ritual, which was,
we have every reason to believe, invented about the end of the
| ast century.

In this ritual, much of which is, however, being |ost or becon ng
obsol ete, fromthe necessary inperfections of oral transm ssion,
the aspirant is supposed to represent one who is travelling from
the intellectual blindness of the profane world into the

bri ght ness of Masonry, in whose arena he expects to find the
light and truth, the search for which is represented by his
initiation. This synbolic journey is supposed to begin at the
Tower of Babel, where, in the | anguage of the ritual "language
was confounded and Masonry lost," and to terminate at the Tenple
of Sol onobn, where "l anguage was restored and Masonry found."

Hence, according to this latest formof the Legend, the Tower of
Babel is degraded fromthe prom nent place which was given to it
in the older fornms as the birth-place of Masonry, and becones
sinply the synbol of the darkness and ignorance of the profane
wor |l d as contradistinguished fromthe Iight and know edge to be
derived froman initiation into the system of Specul ative
Masonry.

But the old Masons who franed the Legend of the Craft were
conform ng nore than these nodern ritualists to the truth of

hi story when they assigned to Babylon the glory of being the
original source of the sciences. So far fromits being a pl ace
of intellectual darkness, we learn fromthe cuneiform
inscriptions that the Ancient Babyl onians and their copyists, the
Assyrians, were in possession of a wonderful literature. From
the ruins of Babyl on, N neveh, and other ancient cities of the
plain of Shinar tablets of terra cotta have been excavat ed,
inscribed with | egends in cunei formcharacters. The
interpretation of this once unknown al phabet and | anguage has
yielded to the genius and the | abors of such scholars as

G otefend, Botta, Layard and Raw i nson.

Fromthe fragnents found at Kouyunjik, the nodern Arabic nane for
the site of Nineveh, the late M. George Smith conjectured that
there were in the Royal Library at Ni neveh over ten thousand
inscribed tablets, including al nbost every subject in ancient
literature, all of which literature was borrowed by the Assyrians
from Babyl oni an sources. (1)

Speaking of this literature, Smth says that "at an early period
i n Babyl onian history a great literary devel opnent took pl ace,
and nunerous wor ks were produced which enbodi ed the prevailing
myths, religion, and science of that day. Witten, nmany of them
in a noble style of poetry, and appealing to the strongest
feelings of the people on one side, or registering the highest
efforts of their science on the other, these texts became the
standards for Babylonian literature, and | ater generati ons were
content to copy these witings instead of maki ng new works for
thensel ves. " (2)

We see, therefore, that the Masons of the present day are w ong
when t hey make Babel or Babyl on the symbol of intellectua
darkness, and suppose that there the light of Masonry was for a
time extinguished, to be re-illunmned only at the Tenple of
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Sol onon.

And, again, the Legend of the Craft vindicates its character, and
correctly clothes an historical fact in symbolic |anguage, when
it portrays Babyl onia, which was undoubtedly the fountain of al
Senmitic science and architecture, as also the birth-place of
Qperative Masonry.

(1) "Chal dean Account of Genesis," P. 21.
(2) lbid., P. 22.

CHAPTER XI |

THE LEGEND OF NI MRCD

THE uni versal sentinent of the Masons of the present day is to
confer upon Sol onon, King of Israel, the honor of being their
"first Grand Master." But the Legend of the Craft had | ong
before, though there was a tradition of the tenple extant,
bestowed, at | east by inplication, that title upon N nrod, the
Ki ng of Babylonia and Assyria. It had attributed the first

organi zation of a fraternity of craftsnen to him in saying that
he gave a charge to the worknen whom he sent to asist the King of
Ni neveh in building his cities. That is to say, he franed for
thema Constitution, and, in the words of the Legend, "this was
the first tynme that ever Masons had any charge of his science."”
It was the first tinme that the Craft were organized into a
fraternity working under a Constitution or body of |aws; and as
Ni ntrod was the autocratic nmaker of these laws, it results as a
necessary consequence, that their first legislator, legislating
with dictatorial and unrestricted sovereign power, was also their
first Gand Master.

This view of the early history of Masonry, presented to us by the
Legend of the Craft, which differs so nuch fromthe nodern

opi nion, although it has al nost beconme obsolete, is worthy of at

| east a passing consideration

VWho was this Ninrod, who held so exalted a position in the eyes
of the old | egendists, and why had they assigned to hima rank
and power which nmodern Craftsmen have thought to bel ong nore
justly to the King of Israel?

The answers to these questions will be an appropriate comentary
on that part of the Legend of the Craft which contains the story
of this old Assyrian nonarch

The estimation of the character of N nmrod which has been al npbst
universally entertained by the ancients as well as the noderns,
obtai ns no support fromthe brief account of himcontained in the
Book of Genesi s.

Josephus portrays himas a tyrant in his governnent of his
peopl e, vainglorious of his great power, a despiser and hater of
CGod, and instigated by this feeling, the builder of a tower

t hrough whi ch he woul d avenge hinself on God for having destroyed
the worl d.

For this view of the character of Ninrod, Josephus was in an
probability indebted to the | egends of the orientalists, which
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had clustered around the name of Ninrod, just as in ancient tines
| egends al ways did cluster around great and nighty nen.

Thus in the ancient chronicles he was represented as of gigantic
stature, ten or twelve cubits in height. To himwas attributed
the invention of idolatry, and he is said to have returned to
Chal dea after the destruction of the Tower of Babel, and to have
persuaded the inhabitants to becone fire-worshippers. He built a
| arge furnace and commanded that all who refused the idol atrous
wor ship should be cast into it. Among his victim were Abraham
or Abram the patriarch, and his father Terah. The latter was
consunmed, but the former by the interposition of a nmracle cane
out unhurt. It is hardly necessary to say that such | egends are
al t oget her nythical and of no historical val ue.

The Scriptural account of Ninrod is a very brief and
unsatisfactory one. It is nerely that:

"Cush begat Ninrod; he began to be a mighty one in the earth. He
was a nighty hunter before the Lord; wherefore it is said, Even
as Ninrod the mghty hunter before the Lord. And the beginning
of his kingdom was Babel, and Erech, and Accad, and Cal neh, in
the land of Shinar. Qut of that land went forth Ashur and
bui | ded N neveh, and the city Rehoboth, and Cal ah, and Resen

bet ween Ni neveh and Cal ah: the sanme is a great city." (1)

The nost | earned comrentators have differed as regards the
translation of the 11th verse. The Septuagi nt, the \WVul gate,
Luther's and our own recogni zed version say- "CQut of that |and
went forth Ashur, and buil ded Ni neveh." Higden, in the

Pol ychroni con, which | have already said was the source of the
Masoni ¢ Legend, adopts the same version. And the Cooke and the
| at er manuscripts assign the building of Ni neveh and the other
cities of Assyria to Ashur, the son of Shem and the kinsman of
N nrod, who assisted

(1) Cenesis x. 8-12.

himw th worknen. Such was the | egend until the beginning of the
18th century.

But the best mbdern Hebrew schol ars, such as Borhart, Le Cerc,
Geseni us, and a great many others, insist that Ashur is not the
nane of a person, but of a country, and that the passage shoul d
be rendered: "CQut of that |and he (Ninrod) went forth to Assyria
and buil ded Ni neveh, and the city Rehoboth, and Cal ah, and Resen,
bet ween Ni neveh and Calah." This is the formof the |egend that
was adopted by Dr. Anderson and by the author of the Krause
docunent, and after the publication of Anderson's work it took
the place of the older form

The Craft have in both fornms of the | egend recognized Nnrod as a
great Mason, nor have the vituperations of Josephus and the
scandal ous | egends of the orientalists had the slightest effect
on their apparent estimation of that m ghty nonarch, the founder
of nations and the builder of cities.

And now, in the latter part of the 19th century, comes a | earned
scholar, (1) well acquainted with the | anguage of the ancient
Babyl oni ans and Assyrians, and with the conplicated cuneiform
al phabet in which it is clothed, and visiting the remains of the
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ruined cities which Ninrod had built, finds the fragnments of

twel ve tabl ets which contain the history of a Babyl oni an nonarch
to whom he gave the provisional nane of |zdubar and whom he
identified with Ninrod. If this identification be correct, and
there is certainly strong internal evidence in favor of it, we
have in these tablets a sonmewhat connected narrative of the
exploits of the proto-nonarch of Babylon, which places his
character in a nore favorable light than that which had hitherto
been recei ved as the popul ar belief founded on the statenent of
Josephus and the oriental traditions.

The | zdubar | egends, as M. Smith has called the inscriptions on
these tablets, represent Ninrod as a m ghty | eader, a man of
great prowess in war and in hunting, and who by his ability and
val or had united many of the petty kingdonms into which the whole
of the valley of the Euphrates was at that time divided, and thus
established the first enpire in Asia. (2) He was, in fact, the
hero of the ancient

(1) The late George Smith, of the British Museum the author of
"Assyrian Discoveries," of the "Chal dean Account of Genesis," and
many other witings in which he has eNen the | earned result of
his investigations of the cuneiforminscriptions.

(2) Smth, "Chal dean Account of Genesis," p. 174.

Babyl oni ans, and therefore it was only natural that they shoul d
consecrate the menory of himwho as a powerful and beneficent
king had first given themthat unity which secured their
prosperity as a nation. (1)

If we nowrefer to the Legend of the Craft, we shall find that
the ol d Masonic | egendist, although of course he had never seen
nor heard of the discoveries contained in the cuneiform
inscriptions, had rejected the traditional estimate of Ninrod' s
character, as well as the supposed results of the destruction of
the Tower of Babel, and had wi sely sel ected Babylon as the first
seat and Ninrod (whoever may have been neant by that nane) as the
founder of the sciences, and especially of architecture.

In this there is a conformity of the | egendary account with the
facts of history, not usual with | egendists.

"W nust give," says Canon Rawl i nson, "the Babyl onians credit for
a genius and a grandeur of conception rarely surpassed, which |ed
themto enmploy the | abor whereof they had the command, in works
of so inmposing a character. Wth only "brick for stone,' and at
first only 'slime for nortar,' they constructed edifices of so
vast a size that they still remmin, at the present day, anong the
nmost enormous ruins in the world, inpressing the behol der at once
with awe and adnmiration.”

The Legend of the Craft continually confounds Masonry, GCeonetry,
and Architecture, or rather uses them as synonynous and
convertible ternms. It is not, therefore, surprising that it
shoul d have sel ected Babylon as the birth-place, and Ninrod as
the founder of what they called "the science." The introduction
of his nane into the Legend, may be attributed, says the Rev.

Bro. Wodford, (3) "to an old assunption that rulers were patrons
of the building sodalities.” | rather inmagine that the idea may
be traced to the fact that N nrod was supposed to be a patron of
architecture and the buider of a great nunmber of cities. The
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medi aeval Operative Masons were al ways ready to accept any

di stingui shed architect or builder as a patron and nenber of the

Craft. Thus the history of Masonry conpiled by Dr. Anderson, out

of the O d Records, is nothing but a history of architecture, and
al nost every king, prelate, or nobleman who had erected a pal ace,
a church, or a castle, is called a distinguished Freemason and a
patron of the Institution.

(1) Smith, ib., p. 294.
(2) In Smith's "Dict. of the Bible," voce, Babel
(3) Kenning's " Encycl opaedia,” in voce N nrod.

CHAPTER XI I |

THE LEGEND OF EUCLI D

HAI NG di sposed of the establishnment of Masonry in Babylon, the Legend

of the Craft next proceeds by a rapid transition to narrate the history of
its

introduction into Egypt. This Egyptian epi sode, which in reference to the
principal action in it has been called the "Legend of Euclid,” is found in
al |

the ol d manuscripts.

It forms the opening feature of the Halliwell poem being in that docunent
the beginning of the history of Masonry; it is told with circunstanti al

m nut eness in the Cooke MS., and is apparently copied fromthat into al

the later manuscripts, where the inportant details are essentially the sane,
al though we find a few circunstances related in some which are onmtted in

ot hers.

Divesting the narrative of the archaic | anguage of the manuscripts, the
| egend may be given as foll ows:

Once on atine, to use the story-teller's style, Abrahamand his w fe went
to Egypt. Now Abraham was very learned in all the seven arts and

sci ences, and was acconpani ed by Euclid, who was his scholar, and to

whom he had inparted his know edge. At that tinme the lords or rich nen

of Egypt were in sore distress, because having a very nunerous

progeny of sons, for whomthey could find no occupation, they knew not
how they could obtain for thema livelihood.

In this strait they held a council and nade proclanmation that if any one
coul d suggest a renedy, he should lay his plans before them when he
shoul d be suitably rewarded

Upon this Euclid presented hinself and offered to supply these sons
with an honest means of living, by teaching themthe science of
Geonetry, provided they should be placed by their fathers under his
excl usive control, so that he mi ght have the power of ruling them
according to the laws of the Craft.

To this proposition the Egyptian nobles gladly consented, and granted
Euclid all the power that he had asked, and secured the grant to him by
a seal ed commi ssi on.

Euclid then instructed themin the practical part of Geonetry, and taught
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them how to erect churches, castles, towers, and all other kinds of
buil dings in stone. He al so gave them a code of laws for their
gover nment .

Thus did Euclid found in the land of Egypt the science which he naned
Geonetry, but which has ever since been called Msonry.

I have said that while all the nmanuscripts agree in the prom nent
circunstances of this |legend, there are in sone of thema few
di screpancies as to sone of the mnor details.

Thus the Halliwell poem nmakes no allusion to Abraham but inputes the
foundi ng of Masonry to Euclid alone, and it will be renenbered that the
title of that poemis, "The Constitutions of the art of Geonetry according
to Euclid."

The Cooke Ms. is far nmore full in details than either the Halliwell poem
or the manuscripts that succeeded it. It says that Abraham taught
Geonetry to the Egyptians, and that Euclid was his scholar. But a few
lines after, quoting St. Isidore as its authority, it says that Euclid was
one

of the first founders of Geonetry, and that in his tine there was an

i nundation of the Nile, and he taught themto nake dykes and walls to
restrain the water, and measured the |land by nmeans of Ceonetry, and
divided it anong the inhabitants, so that every man coul d encl ose his

own property with ditches and walls. In consequence of this the | and
becane fertile, and the popul ation increased to such a degree, that there
was found a difficulty in finding for all enploynent that would enabl e
themto |live. Wereupon the nobles gave the governnent of their

children to Euclid, who taught themthe art of Geonetry, so called
because he had with its aid measured the land, (1) when he built the
wal | s and ditches to separate each one's possession

The needl es repetitions and confusion of details in the Cooke MS. show
that the author had derived the information on which he constructed his

| egend fromvarious sources - partly fromthe authority of St. Isidore, as
he is quoted in Hi gden's Polychronicon, and partly fromthe tradition of
the Craft.

(1) Geonetry fromthe G eek ge | and and netron neasure

The | ater manuscripts have copied the details of the Legend as
contained in the Cooke codex, but with many om ssions, so as to give it
the formin which it was known to the Craft in the 16th and 17th
centuri es.

Thus the Dowl and MS., whose date is supposed to be about 1550, gives

the story alnost exactly as it is in the Halliwell poem except that it adds
Abraham and Sarah as dranatis persona, nmaking it in this respect

coincide with the Cooke Ms., and probably with the formof the origina
Legend.

Inthis it is followed by the York, No. 1 (1600), the G and Lodge (1632),
the Sl oane (1646), the Lodge of Hope (1680), the Al nwick (1701), and
even the Papworth MS., as late as 1714.

The Landsdowne Ms. (1560), and the Antiquity (1686), have the Legend

in a very inperfect form and either did not copy or greatly curtailed the
Dowl and Ms., as they but slightly refer to Egypt and to Euclid, and not

at all to Abraham
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As to the reputation for great |earning which the | egendi sts have given to
Abraham al though the Bible dwells only on his piety, they found their
authority in Josephus, as well as in |sidore.

Josephus says that anong the Egyptians he was esteemed as a very
wi se man, and that besides reforming their custons, he taught them
arithmetic and astronony.

It is evident, as has been already noticed, that the Legend of the Craft
has been indebted for nmuch of its materials to the Antiquities of
Josephus, and the Etynol ogies of St. Isidore, and the Pol ychroni con of
Ranul ph Higden - the first two at second hand, in all probability through
the citations of those works which are ndde in the third.

The Krause MS., which is said to have been translated fromthe English
into the Latin, and afterward into Gernan, and published by Dr. Krause,
(1) gives the Legend in an entirely different form

Notwi t hst andi ng that | have declared ny belief that this document is
spurious with a date of not earlier than the second decade, or nore
probably toward the middle of the 18th century, yet, as an indication of
the gromh and the change of the Legend at that period, it will be worth
while to conpare its formwith that in the

(1) "Die drei altesten Kunsturkunden," iii., 59 - 113

ol der manuscripts, at least so far as relates to the Egypti an epi sode,
which is in the foll owi ng words

"Abrahamwas skilled in all the sciences and continued to teach themto
the sons of the freeborn, whence afterwards cane the nmany | earned
priests and mat hemati ci ans who were known by the nane of the

Chal dean Magi . Afterwards, Abraham continued to propagate these
sciences and arts when he came to Egypt, and found there, especially in
Hermes, so apt a scholar, that the latter was at length called the

Tri snegi stus of the sciences, for he was at the sane tine priest and
nat ural phil osopher in Egypt; and through himand a scholar of his the
Egypti ans received the first good laws and all the sciences in which
Abraham had instructed him Afterwards Euclid collected the principa
sci ences and called them Geonetry. But the G eeks and Romans call ed
them al t oget her Architecture.

"But in consequence of the confusion of |anguages, the laws and arts

and sciences could not fornmerly be propagated until the people had

| earned to nmake conprehensi bl e by signs that which they could not

under stand by words. Werefore, Mzraim the son of Cham brought

the custom of nmking hinmsel f understood by signs with himinto Egypt,

when he col onized a valley of the Nile. This art was afterwards extended
into all distant |ands, but only the signs that are given by the hands have
remained in architecture; for the signs by figures are as yet known to but
few.

"In Egypt the overflowi ngs of the Nile afforded an opportunity to use the
art of measurenent, which had been introduced by Mzraim and to build
bridges and walls as a protection against the water. They used burnt
stone and wood and earth for these purposes. Therefore when the

heat hen ki ngs had beconme acquainted with this, they were conpelled to
prepare stone and line and bricks and there-with to erect buildings, by
whi ch, through God's will, however, they becane only the nore

expei enced artists and were so celebrated that their art spread as far as
Persia."

file://ID|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (50 of 314) [8/31/2004 11:47:49 PM]



file://ID}/Shared/History%6200f%20Freemasonry%20by%20A | bert%20M ackey%620-%20Part%201. txt

If the reader conpares this | egend of the Krause manuscript with that

which is given by Dr. Anderson in the first edition of his Constitutions, he
will be constrained to admt that both docunents are derived fromthe

same source, or that one of themis an abridged or an expository copy

of the other. It is evident that the statement in Anderson is nerely a
synopsi s of that nore detailed narrative contained in the Krause

Legend, or that it is an expansion of the statenent in the first edition of
the Constitutions.

If the Krause M5. was witten before Anderson conpiled his history, it
could not have been | ong anterior, and nust have been conposed

bet ween 1714, the date of the Papworth MS., which contains the Legend
inits nediaeval form and 1723, when Anderson published his work.
Wthin this period the Masons sought to nodify the old Legend of the
Craft, so as to deprive it of its apparent absurdities, and to omt its
anachronisns so as to give it the appearance of an authentic historica
narrative

I nstead, therefore, of having the date of 926, which has been ascribed to
it by Dr. Krause, his manuscript is, as Bro. Hughan thinks it, "a
conpilation of the early part of the last century." It is, however,

i mportant,

as | have said, because it shows how the old Legend was inproved and

di vested of its anachronisns.

It is certainly a very absurd anachronismto make Euclid the

cont enporary of Abraham who lived nore than two thousand years

before him Nor is it |less absurd to suppose that Euclid invented

Masonry in Egypt, whence it was carried to India, and practiced by King
Sol onon, since the great geonetrician did not flourish until six centuries
and a half after the construction of the Tenple.

Consi dered, then, as an historical narrative, the Legend of Euclid is a
failure. And yet it has its value as the synbolical devel opnment of certain
hi storical facts.

The prom nent points in this Legend being, of course, those on which
the old believers of it nbst strenuously dwelt, are:

1. That Geometry is the groundwork of Masonry;

2. That Euclid was the nost distinguished of all geonetricians;

and,

3. That the esoteric nmethod of teaching this as well as all the other
sci ences which was pursued by the priests of Egypt, was very

anal ogous to that which was adopted by the Operative Masons of the

M ddl e Ages, in inparting to their disciples the geonetric and
architectural secrets, which constituted what they called the Mystery of
the Craft.

The Legend, in fact, symnbolizes the well-recognized fact, that in Egypt, in
early times - of which there is no historical objection to nmake Abraham
the contenmporary - there was a very intimte connection between the

sci ence of Ceonetry and the religious systemof the Egyptians; that this
religious systemenbraced also all scientific instruction; that this
instruction was secret, and communi cated only after an initiation, (1) and
that in that way there was a striking anal ogy between the Egyptian

system and that of the medi aeval Masons. And this fact of an anal ogy,

the latter sought to enbody in the apparent formof an historica

narrative, but really in the spirit of a symbolic picture.

Thus considered, the Legend of the Craft, in its episode of Euclid and
his marvel ous doings in the |and of Egypt, is divested of its absurdity,
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and it is brought somewhat nearer to the linits of historical verity than
the too literal reader would be disposed to adnit.

(1) Kendrick confirms this statement in his Ancient Egypt," where he
says: "Wien we read of foreigners (in Egypt) being obliged to subnmt to
pai nful and tedious cerenonies of initiation, it was not that they ni ght
| earn the secret neaning of the rites of Gsiris, or Isis, but that they
m ght partake of the know edge of astronony, physick, geonmetry, and
theol ogy."-(Vol. i., p. 383.)

CHAPTER XI V

THE LEGEND OF THE TEMPLE

FROM t hi s account of the exploits of Abraham and his schol ar Euclid, and

of the invention of Geometry, or Masonry in Egypt, the Legend of the Craft
proceeds, by a rapid stride, to the narrative of the introduction of the art
into Judea, or as it is called in all of them "the |land of behest," or the
| and

of prom se

Here it is said to have been principally used by King Solonon, in the
construction of the tenple at Jerusal em The general details connected

with the building of this edifice, and the assistance given to the King of
Israel, by Hram King of Tyre, are related with sufficient historica
accuracy,

and were probably derived either directly or at second hand, through the
Pol ychroni con, fromthe first Book of Kings, which, in fact, is referred to
in

all the manuscripts as a source of information. (1)

The assunption that Freemasonry, as it now exists, was organi zed at the
Tenpl e of Sol onon, al though al nbost universally accepted by Masons who

have not nmade Masonry, a historical study but who derive their ideas of the
Institution fromthe nythical teachings of the ritual, has been utterly
rejected

by the greater part of the recent school of iconoclasts, who investigate the
hi story of Freemasonry by the same net hods which they would pursue in

the examination of any other historical subject.

The fact, however, remains, that in the Legend of the Craft the Tenple is
promnently and definitely referred to as a place where Masons
congregated in great numbers, and where Masonry was confirned or

est abli shed, and whence it traveled into other countries. (2)

(1)"As it is said in the Bible, in the third book of Kings," are the words
of

the Cooke MsS. In the canon of Scripture as then used, the two books of
Sanuel were called the first and second of Kings. The third book of

Kings was then the first according to the present canon

(2) "And thus was that worthy Science of Masonry confirmed in the

country of Jerusalem and in many ot her kingdons."-Dow and MS.

Consi dering the Legend of the Craft as merely a narrative of the rise and
progress of architecture in its connection with a peculiar architectura
association, it was natural that in such a narrative some reference shoul d
be made to one of the nobst splendid specinens of ancient architectura

art that the ancient world had exhibited. And since this Tenple was, by
its prominence in the ritual of Jewi sh worship, intimately connected with
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both the Jewi sh and Christian religions, we shall be still |ess surprised
that an association not only so religious, but even ecclesiastical as
medi aeval Masonry was, should have considered this sacred edifice as

one of the cradles of its Institution

Hence we find the Tenple of Jerusal em occupying a place in the
Legend of the Craft which it has retained, with many enl argenents, to
the present day.

But there is a difference in the aspect in which this subject of the Tenple
is to be viewed, as we follow the progress of the Order in its transition
froman Operative to a Speculative Institution

Oiginally referred to by the | egendists as a purely historical fact, whose
details were derived from Scripture, and connected by a sort of esprit du
corps, with the progress of their own association, it was retained during
and after the devel opnment of the Order into a Specul ative character

because it seened to be the very best foundation on which the religious
synbol i sm of that Order could be erected.

But notwi thstanding that the masses of the Institution, |earned as well as
unl earned, continue to accept the historical character of this part of the
Legend, the Tenple is chiefly to be considered in a synbolic point of

view It is in this aspect that we must regard it, and in so doing we shal
relieve the Legend of another charge of absurdity. It is true that we are
unabl e now to determ ne how nuch of true history and how nuch of
symbol i sm were contenpl ated by the authors of the Legend, when they

i ntroduced the Tenple of Jerusaleminto that docunent as a part of their
traditional narrative. But there is a doubt, and we can not now positively
assert that the nedi aeval Freemasons had not some inpression of a

synmbolic i dea when they incorporated it into their history.

The Tenple might, indeed, fromits pronmnence in the ritual, be al nost
called the characteristic synbol of Specul ative Masonry. The whol e
system of Masonic Synbolismis not only founded on the Tenpl e of
Jerusal em but the Tenple idea so thoroughly perneates it that an

i nseparabl e connection is firmy established, so that if the Tenple
synbol were obliterated and elimnated fromthe system of Freenmmsonry

- if that systemwere purged of all the | egends and nyths that refer to
the building of the Sol onbnic Tenple, and to the events that are
supposed to have then and there occurred, we shoul d have not hi ng
remai ni ng by which to recognize and identify Specul ative Masonry, as
the successor of the Operative Systemof the Mddl e Ages. The history
of the Ronman Enpire with no account of Julius Caesar, or of Ponpey, or
that of the French Revolution, with no allusion to Louis XVI., or to
Robespi erre, would present just as nutilated a narrative as Freemasonry
woul d, were all reference to the Tenple of Sol onon onmitted

Seeing, then, the inportance of this synmbol, it is proper and will be
interesting to trace it back through the various exenplars of the Legend
of the Craft contained in the Add Constitutions, because it is to that
Legend that nodern Freenmasonry owes the suggestion at least, if not

the present arrangenent and fornulae of this inportant synbol.

In the ol dest Constitution that we have, the one known as the Halliwell
M5., whose date is supposed not to be later than the end of the 14th
century, there is not the least allusion to the Tenple of Sol onmon, which
i s another reason why | ascribe to that docunent, as | have before said,
an origin different fromthat of the other and |ater manuscripts.

The word tenple occurs but once in the entire poem and then it is used
to designate a Christian church or place of worship. (1) But in the Cooke
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MS., witten, as it is estimated, about a century afterward, there are
anpl e references to the Sol ononic Tenple, and the statenent made in
the Legend of the Craft is for the first time enunciated.

After this, there is not a Constitution witten in which the same narrative
is not repeated. There does not appear in any of them fromthe

Landsdowne MS. in 1560 to the Papworth in 1701, any enl argenment of

the narrative or any devel opment of new occur-

(1) "He made the bothe halle and eke bowe,
And hye temhul s of gret honoure,

To sport hymyn bothe day and ni ghth,

And to worschepe hys God with all hys nyght."
(Lines 63-66).

rences. Each of themdilates, in alnpbst the sane words, upon the

Tenpl e of Sol onbn as connected with Masonry in many words, and

gives el aborate details of the construction of the edifice, of the nunber

of Masons enpl oyed, how they were occupied in perform ng other works

of Masonry, and, finally, how one of themleft Jerusal em and extended

the art into other countries. W thus see that up to the end of the 17th
century the Legend of the Craft in all its essential details continued to be
accepted as traditionary history.

In the beginning of the 18th century the Legend began to assune a

nearer resenblance to its present form The docunent already referred

to as the Krause Ms., and which Dr. Krause too hastily supposed was a
copy of the original York Constitutions of 926, is really, as | have
her et of ore shown, a production of the early part of the 18th century. In
this docunment the Legend is given in the foll ow ng words:

"Al though, by architecture great and excellent buildings had already

been everywhere constructed, they all remined far behind the holy
Templ e, which the wi se King Sol onon caused to be erected in

Jerusalem to the honor of the true God, where he enpl oyed an

uncomonly | arge nunber of worknmen, as we find in the Holy

Scriptures; and King Hiram of Tyre al so added a nunber to them

Among t hese assistants who were sent was King Hiramls nost skilfu
architect, a widow s son, whose nane was Hiram Abif, and who

afterwar ds made the nost exquisite arrangements and furnished the

most costly works, all of which are described in the Holy Scriptures. The
whol e of these worknen were, with King Sol omon's approval, divided

into certain classes, and thus at this great building was first founded a
worthy Society of Architects.”

Whet her the author of the Krause MS. had copi ed from Anderson, or
Anderson fromhim or both from some other docunment which is no

| onger extant, is a question that has already been di scussed. But the
description of the Tenple and its connection with the history of Masonry,
are given by Dr. Anderson with nuch of the features of the Krause form
of the Legend, except that the details are nobre copious. Now, what was
taught concerning the Tenple by Anderson in his History contained in

the first edition of the Constitutions, although afterward polished and
perfected by Preston and other ritual nakers, is substantially the sane
as that which is taught at the present day in all the Lodges.

Therefore, notwi thstanding that Dr. Krause asserts, (1) that "the Tenple
of Sol omon is no synmbol, certainly not a promi nent one of the English
system" | amconstrained to believe that it was one of the promn nent
synbols alluded to in the Medi aeval Legend, and that the synmbol of the
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Tenpl e upon which so much of the synbolism of Mdern Specul ative
Masonry depends, was, in fact, suggested to the revivalists by the
narrative contained in the Legend of the Craft.

Whet her the Operative Masons of the Mddle Ages, who seemto have
accepted this Legend as authentic history, had al so, underlying the
narrative, a synbolic interpretation of the Tenple and of certain incidents
that are said to have occurred in the course of its erection, as referring
to this life and the resurrection to a future one, or whether that
interpretation was in existence at the tine when the Legend of the Craft
was i nvented, and was subsequently | ost sight of, only to be recovered

in the beginning of the 18th century, are questions that will be nore
appropriately discussed in succeedi ng pages of this work, when the

subj ect of the myths and synbols of Freenmasonry is under

consi derati on.

But it is evident that between the narrative in the Legend concerning the
Tenple, with its three builders, the Kings of Israel and Tyre, and

Sol onon's Master of the Wrks, and the synbolism of Mdern

Specul ative Masonry in allusion to the sane building and the sane
personages, there has been a close, consecutive connection.

Hence, again, we find that the Legend of the Craft is of value in
reference to the light which it throws on the progress of Masonic science
and synbolism which otherwise it would not possess, if it were to be
considered as a nere nythical narrative without any influence on history.

Bef ore concluding this subject, it will be necessary to refer to the name
of the chief builder of the Tenple, and whose nane has under gone t hat
corruption in all the manuscripts to which all proper nanes have been
subj ected in those documents.

O course, it is known, fromthe testinony of Scripture, that the real
nane and title of this person, as used in reference to King Sol onon and
hinself, was Hram Abif, that is, "his father Hram" (2)

(1) "Die drei altesten Kunsturkunden," vol. i., p. 155, note 41.
(2) When the King of Tyre speaks of him it is as HramAbi that is, "MW
father Hiram" 2 Chron- ii. 13-

Thi s Hebrew appellative is found for the first tine in Masonic documents

in Anderson's Constitutions, and in the Krause MS., both being of the

date of the early part of the 18th century. Previous to that period we find
himvariously called in all the Add Mnuscripts, fromthe Dow and in 1550
to the Alnwick in 1701, Anman, Anon, Aynone, Aynon, Anon, and Aj uon.

Now, of what word are these a corruption? (1)

The Cooke MS. does not give any nanme, but only says, that "the King's

son of Tyre was Sol omon's Master Mason." All the other and succeeding
manuscri pts, w thout exception, admt this relation. Thus the Dow and,

in whichit is followed by all the others, says that King Hi ram "had a son
that was called AYNON, and he was a Master of Geonetry, and was

chief Master of all Solonon's Masons."

The idea was thus established that this man was of royal dignity, the son
of a King, and that he was also a ruler of the Craft.

Now, the Hebrew word Adon denotes a lord, a prince, a ruler or naster.
It is, in short, atitle of dignity. In the Book of Kings we nmeet with
Adoni ram who was one of the principal officers of King Sol onon, and

who during the construction of the Tenple, perfornmed an inportant part
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as the chief or superintendent of the levy of thirty thousand | aborers who
wor ked on Mount Lebanon

The ol d Masons may have confounded this person with Hiramfromthe
simlarity of the terminational syllables. The nmodern Continental Msons
conmitted the sanme error when they established the Rite of Adonhiram

or Adoniram and gave to Hiram Abif the title of Adon Hram or the Lord
or Master Hram If the Od Masons did this, then it is evident that they
abbreviated the full nanc and call ed hi m Adon.

But | amnore inclined to believe that the author of the first or origina
ol d manuscript, of which all the rest are copies, called the chief builder
of Sol omon Adon, Lord and Master, in allusion to his supposed princely
rank and his high position as the chief builder or Master of the Wrks at
the Tenpl e.

(1) The Papworth M., whose supposed date is 1714, rejects all these
words and calls himBenaim which is a msspelling of Bonaim builders,
and that a grammatical error for Boneh, the Builder. The witer had
evidently got an inkling of the new formwhich the Legend was

begi nning to assune. Anderson, it will be recollected, speaks of the
Bonai, or builders in stone."

The corruption from Adon to Aynon, or Anmon, or even Ajuon, is not
greater than what occurs in other names in these manuscripts, as where
Hermes is transnuted into Hermarines, and Euclid into Englet. |ndeed
the copyists of these medi aeval docunments appear to have had a Gallic
facility in corrupting the orthography of all foreign names, very often
al most totally destroying their identity.

As to the real nmeaning of Hiram Abif, either as a historic or synbolic
character, that topic will be thoroughly considered in another part of this
wor k, when the subject of Masonic Synbols conmes to be considered.

The topic of the corruption of the name in the old nanuscripts, and its
true signification, will again be treated when | cone to investigate the
Legend of Hi ram Abif."

The Legend of the Tenple could not be appropriately conpleted w thout
a reference to Sol onon, King of Israel, and sone inquiry as to how he
becane indebted for the inportant place he has held in nedi aeva
Freemasonry.

The popul arity of King Sol onobn anong the Eastern nations is a famliar
fact, known not only to Oriental scholars, but even to those whose
know edge on the subject is confined to what they have | earned from
their youthful reading of the Arabian N ghts' Entertai nnents. Anbng the
Arabi ans and the Persians, the King of Israel was esteened as a great
magi ci an, whose power over the genii and other supernatural beings

was derived fromhis possession of the Omific Name, by the use of

whi ch he acconplished all his wonderful works, the said nane being

i nscribed on his signet ring.

It is not singular seeing the communication which took place before and
after the Crusades between the East and the West, that the w se son of
Davi d shoul d have enjoyed an equal popularity anong the poets and
romancers of the Mddl e Ages.

"But anong themthe character that he sustains is not that of a great
magi ci an, so much as that of a |earned phil osopher. Wenever a

Nor man romancer or a Provencal mnstrel conposed a religious

morality, a pious declanation, or a popular proverb, it was the nanme of

file://ID|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (56 of 314) [8/31/2004 11:47:49 PM]



file:///D|/Shared/History%200f%20Freemasonry%20by%20A1 bert%20M ackey%20-%20Part%201.txt
Sol onon that was often selected to "point the noral or adorn the tale."

Unli ke the Orientalists, whose tendencies were always toward the
mystical, the mediaeval witers nost probably derived their opinion of
the King of Israel, fromthe account of himand of his witings in the
Bi ble. Now, there he is peculiarly distinguished as a proverbialist.

Proverbs are the earliest outspoken thought of the people, and they
precede, in every nation, all other forns of literature. It was therefore
to

be expected, that at the awakening of learning in the Mddle Ages, the
romancers woul d be fascinated by the proverbial philosophy of King

Sol onon, rather than by his nagical science, on which the Eastern
fabulists had nore fondly dwelt.

Legrand D Aussy, in his valuable work On the Fabl es and Romances of

the 12th and 13th Centuries, gives two interesting specinmens fromold
manuscripts, of the use nade by their witers of the traditional reputation
of King Sol onon.

The first of these is a romance called "The Judgnent of Solonmon." It is
something like the Jewi sh story of the two nothers. But here the

persons upon whomthe judgnent is to be passed are two sons of the
Prince of Soissons. The claimadvanced was for a partition of the
property. To determ ne who was better entitled to be the heir, by the
reverence he mght exhibit for the menory of his father, Sol onon
required each to prove his knightly dexterity by transfixing a mark with
his lance, and that mark was to be the body of his dead father. The

el der readily conplied with the odious condition. The younger

i ndignantly refused. To hi m Sol onon decreed the heritage.

We see here how ready these romancers of the Mddle Ages were to

invent a narrative and fit it into the life of their favorite Sol onon. The
makers of the Masonic Legend of the Craft, who were their

contenporaries, pronptly followed their exanple. There is in that

Legend, as we have seen, sone anachroni sns, but none nore absurd

than that which makes a Prince of Soissons, who could not have been
earlier than the tine of Clovis, in the 6th century, the contenporary of a
Jewi sh monarch who lived at |east sixteen centuries before Soi ssons

was known as a ki ngdom

But it shows us the spirit of the age and how Legends were fabricated.
We are thus prepared to forma judgnent of the Masonic nyths.

The M ddl e Ages also attributed to King Sol onon a very famliar

acquai ntance with the science of astrology. In so doing they by no
means borrowed the Oriental idea that he was a great magician; for
astrology formed no part of Eastern occult nagic. The nedi aeva

astrol oger was deemed a man of learning, just as at this day is the
astronomer. Astrology was, in fact, the astronony of the M ddl e Ages.
Sol onon' s astrol ogi cal know edge was therefore only a part of that great
| earni ng for which he had the reputation

In the collection of unpublished Fabliaux et Contes, edited by M Meon
is a poementitled, "Le Lunaire que Salenon fist"; that is, "The Lunary
whi ch Sol onon made. "

The lunary or lunariumwas a table nade by astrologers to indicate the
i nfluence exerted by the nobon on human affairs.

The poem which consists of 910 lines, witten in the old French or
Nor man | anguage, contains directions for the conduct of life, telling what
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is to be done or what onitted on every day of the nonth. The
concluding lines assign, wthout hesitation, the authorship to Sol onon,
while it pays the nediaeval tribute to his character

"Here is ended the | esson
Made by the good King Sol onon,
To whomin his Iife God gave
Ri ches and honor and | ear ning,
More than to any other born

O begotten of wonman."

The canoni cal book of Proverbs gave the witers of the Mddl e Ages
occasion to have an exal ted opinion of Solonbn as a nmaker of those

pithy sayings - a characteristic of his genius of which the Oientals seem
to have been unmi ndf ul

One of the nost remarkabl e works of nediaeval literature is a poem by
the Conte de Bretagne, entitled "Proverbs of Marcol and Sol onon."

This Marcol is represented as a commentator, or rather, perhaps, a riva
of King Solonon. The work is a poemdivided into stanzas of six |ines
each. The first three lines contain a proverb of Sol onon; the next three
anot her proverb on the sane subject, and in response, by Marcol

There is anot her nedi aeval poemin the collection of M Meon, entitled
"Of Marco and Sol onon." The responsive style is the same as that of the
Conte de Bretagne, but the one hundred and thirty-seven proverbs

which it contains are all new.

But still nore apposite to the present inquiry is the fact that anobng the
medi oeval writers Sol omon bore the reputati on of an artisan of
consummate skill. He was |like the Volund or Weland of the

Scandi navi an and Teutonic myths - the traditional smth who fabricated
the decorations of chambers, the caparison of war-horses, and the
swords and | ances of cavaliers. In the poens of the Mddl e Ages
whenever it becones necessary to speak of any of these things as
havi ng been made with exquisite and surpassing skill, it is said to be
"the work of Solonon" - |'uevre Sal enon.

But enough has been said to show that King Sol onbn was as fanmiliar to

the romancers of the Mddle Ages as he was to the Jews of Palestine or

to the Orientalists of Arabia and Persia. Philip de Thuan, who, in the
12th century, wote his Besliary, a sort of natural history spiritualized,
says that by Sol onobn was signified any wise man - Sacez par Sal enuon

sage gent entendum

Now, about the same time that these fabl e-makers and song-witers of
the 12th, 13th, and 14th centuries were conposing these stories about
Ki ng Sol omon, the nmakers of the Masonic Legend of the Craft were
inventing their myths about the sane nonarch and the Tenpl e which he
erect ed.

This is a concurrence of tinme which suggests that possibly the popularity
of King Solomon with the ronmancers of the Mddl e Ages made the

i ncorporation of his nane in the Masonic Legend less difficult to those
who framed that nythical story.

We m ght, indeed, be led to suspect that the use of Solonon in their
Legends and traditions was first suggested to the Stonemasons and to
the cognate associ ations, such as the "Conpagnons de | a Tour" of
France, fromthe frequent references to it by the contenporary
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romancers

But the subsequent myths connected with Sol onobn as the head of the
associ ation of Masons at the Tenple were, at a rmuch later period,
borrowed, in great part, fromthe Tal nudi sts, and have no pl ace anong
the song-witers and fabulists of the Mddle Ages.

CHAPTER XV

THE EXTENSI ON OF THE ART | NTO OTHER COUNTRI ES

THE Legend of The Craft next proceeds to narrate how Masonry was

extended "into divers countryes,” some of the Masons traveling to increase
their know edge of their art, and others to extend that which they already
possessed.

This subject is very briefly treated in the different manuscripts. The
Hal I'i wel |

poem says nothing of the progressive march of Masonry except that it
details al nost as an epi sode the persecution of the "Four Crowned Martyrs"
as Christian Masons, in the reign of the Ronan Enperor Diocletian, and we
should alnbst be led to infer fromthe tenor of the poemthat Masonry was
i ntroduced directly into England from Egypt.

The Cooke Ms. sinply says that from Egypt Masonry "went fromland to

I and and from ki ngdomto kingdom" until it got to Engl and.

The later manuscripts are a little nore definite, although still brief.
They

merely tell us that skillful craftsmen largely traveled into various
countries,

some that they m ght acquire nore know edge and skill, and others to

teach those who had but little skill.

There is certainly nothing that is nythical or fabulous in this statenent.
Every authentic history of architecture concurs in the statenent that at
an early period the various counties of Europe were peranbul ated by
bodi es of builders in search of enploynent in the construction of
religious and other edifices. The nane, indeed, of "Travelling

Freemasons"” whi ch was bestowed upon them is famliar in architectura

hi storical works. (1)

I ndeed, as M. Ceorge Godwi n says, "There are few points in the Mddle
Ages nore pleasing, to | ook back upon than the existence

(1) See Hope's " Historical Essay on Architecture."”

of the associated Masons; they | are the bright spot in the genera
darkness of that period, the patch of verdure when all around is barren."

(1

But this interesting subject will be nore fully discussed in another part of
this work, when we cone to treat of the authentic history of Masonry.

This portion of the Legend can not be said to belong to the prehistoric

peri od.
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It is sufficient, for the present, to have shown that in this part, as

el sewhere, the Legend of the Craft is not a nerely fictitious narrative, but
that the general statement of the extension of Freemasonry throughout

Europe at an early period is confirmed by historical evidence.

On examining the Legend of the Craft, it will be found to trace the

ext ensi on of Masonry through its successive stages of progress from
Babyl on and Assyria to Egypt, from Egypt to Judea, from Judea to

France, and from France to Engl and. Accepting Masonry and the art of
bui l di ng as synonynmous terms, this line of progress will not be very
adverse, with some necessary nodifications, to that assuned to be
correct by witers on architecture. But, as | have just said, the

consi deration of this subject belongs not to the prehistoric, but to the
hi storic period of the Society.

(1) "The Builder," vol. ix., p. 463.
CHAPTER XVI

THE LEGEND OF CHARLES MARTEL AND NAMUS GRECUS

THE Legend, now approachi ng the domain of authentic history, but stil
retaining its traditional character, proceeds to narrate, but in a very few
words, the entrance of Masonry into France.

This account is given in the follow ng | anguage in the Dow and manuscri pt.

"And soe it befell that there was one curious Mason that hei ght MAYMJS
GRECUS, that had been at the nmaking of Solonobn's tenple, and he cane
into France, and there he taught the science of Masonrys to nmen of France.
And there was one of the Regal |yne of Fraunce, that hei ght CHARLES
MARTELL; and he was a man that |oved well such a science, and drew to
this MAYMUS GRECUS that is above said, and | earned of himthe science,
and tooke upon himthe charges and nmanners; and afterwards, by the

grace of God, he was elect to be Kinge of France. And whan he was in his
estate, he tooke Masons and did hel pe to make nen Masons that were

none; and he set themto worke, and gave them both the charge and the
manners and good pal e, as he had | earned of other Masons; and

confirnmed thema Charter fromyeare to yeare, to holde their senble wher
they woul d; and cherished themright nuch; and thus came the science
into France."

This Legend is repeated, alnost word for word, in all the |ater
manuscripts up to the year 1714.

It is not even alluded to in the earliest of all the manuscripts - the
Hal I iwel | poem - which is another proof that that docunent is of German
origin.

The Cooke Ms. has the Legend in the foll owi ng words:

"Sumyne ther was a worthye kyng in Frauns, that was cl epyd Carol us
secundus that ys to sey Charlys the secunde. And this Charlys was

elyte [el ected] kyng of Frauns by the grace of God and by |ynage
[lineage] also. And sume nmen sey that he was elite [elected] by fortune
the whiche is fals as by cronycle he was of the kynges bl ode Royal

And this sane kyng Charlys was a mason bifor that he was kyng. And
after that he was kyng he | ovyd masons and cherschid them and gaf

them chargys and mannerys at his devise the whi che sum ben yet used

in fraunce and he ordeynyd that they schol de have a senly [assenbly]
onys in the yere and conme and speke togedyr and for to be rcul ed by
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masters and fel ows of thynges anysse." (1)

The absence of all allusion to Nanus Gecus (a personage who will
directly occupy our attention) in the Cooke docunent is worthy of notice.

When Dr. Anderson was putting the Legend of the Craft into a nodern

shape, he also omitted any reference to Namus Grecus but he preserved

the spirit of the Legend, so far as to say, that according to the old
records of Masons, Charles Martel "sent over several expert craftsnen

and | earned architects into England at the desire of the Saxon kings." (2)

I think it will be proved, when in the course of this work the authentic
hi story of Masonry cones to be treated, that the statenent in the Legend
of the Craft in relation to the condition of the art in France during the
adm nistration of Charles Martel is sinply a historical fact. In claimng
for

the "Hammerer" the title of King of France, while he assuned only the
hunbl e rank of Duke of the Franks and Mayor of the Pal ace, the

| egendi sts have only conmitted a historical error of which nore
experienced witers mght be guilty.

The introduction of the nane of Nanus G ecus, an unknown Mason,
who i s described as being the contenporary of both Sol onon and of
Charles Martel, is certainly an apparent anachroni smthat requires
expl anat i on.

Thi s Namus G ecus has been a veritable sphinx to Masonic antiquaries,
and no CEdi pus has yet appeared who could resolve the riddle. Wthout
assuning the sagacity of the ancient expounder of enigmas, | can only
of fer a suggestion for what it nmay be considered worth.

| suppose Grecuis to be nmerely an appellative indicating the fact that this
personage was a Greek. Now, the know edge of his exist-

(1) Cooke Ms., lines 576 - 601.
(2) "Constitutions," ed. 1723, p. 30,.

ence at the court of Charles Martel was nost probably derived by the
English | egendist froma Gernman or French source, because the Legend

of the Craft is candid in admtting that the English Masons had coll ected
the witings and charges fromother countries. Prince Edwin is said to
have made a proclanmation that any Masons who "had any witing or

under st andi ng of the charges and the manners that were nmade before in
this land [England] or in any other, that they should shew themforth."
And there were found "sonme in French, some in Geek, sonme in English,

and sone in other |anguages."

Now, if the account and the name of this G eek architect had been taken
fromthe German, the text would nost probably have been "ein Maurer
Namens Grecus"; or, if fromthe French, it would have been "un Macon
nonme G ecus." The English | egendi st woul d, probably, m stake the

wor ds Nanmens Grecus, or nome G ecus, each of which neans "he

was naned Grecus,"” or, literally, "a Mason by the name of Gecus," for
the full nane, and wite himdown as Nanus Grecus. The Maynus in

the Dow and M5. is evidently a clerical error. In the other manuscripts it
is Namus. The corrected reading, then, would be - "there was a Mason
naned (or called) a Geek."

It can not be scd that it is not probable that any |egendi st would have
fallen into such an error when we renenber how many ot hers as great,
if not greater, have been perpetrated in these Od Records. See, for
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i nstance, in these manuscripts such orthographical m stakes as
Hermarines for Hernmes, and Englet for Euclid; to say nothing of the

rat her ridicul ous blunder in the Leland Ms., where Pythagore, the French
form of Pythagoras, has suffered transmutation into Peter Gower. So it
is not at all unlikely that Namens G ecus, or nonme G ecus, should be
changed into Nanmus G ecus.

The original Legend, in all probability neant to say nerely that in the
time of Charles Martel, a Geek artist, who had been to Jerusal em
i ntroduced the principles of Byzantine architecture into France.

Now, history attests that in the 8th century there was an influx of G ecian
architects and artificers into Southern and Western Europe, in

consequence of persecutions that were inflicted on themby the

Byzanti ne Enperors. The Legend, therefore, indulges in no spirit of

fiction in referring to the advent in France, at that period, of one of

t hese

architects.

It is also a historical fact that Charles the Great of France was a |iberal
encourager of the arts and sciences, and that he especially pronoted

the cultivation of architecture on the Byzantine or G eek nodel in his
domi ni ons.

Dr. diver, in the second edition of the Constitutions, repeats the Legend
with a slight variation. He says that "Ethel bert, King of Mercia, and
general nonarch, sent to Charles Martel, the R ght Wrshipful G and

Mast er of France (father of King Pippin), who had been educated by

Brot her Ni nus Graecus, he sent over from France (about A D. 710)

some expert Masons to teach the Saxons those | aws and usages of the
ancient fraternity, that had been happily preserved fromthe havock of

the Coths. ™"

Pritchard, in his Masonry Dissected, gives, upon what authority | know
not, the Legend in the followi ng form

Euclid "comruni cated the art and nystery of Masonry to H ram the
Mast er Mason concerned in the building of Solonmon's Tenple in
Jerusal em where was an excel |l ent and curious Mason, whose nane
was Mannon Grecus, who taught the art of Masonry to one Carol us
Marcil in France, who was afterwards el ected King of Flance."

Upon this change of the nane to Mannon Grecus, Krause suggests a
derivation as follows: In using this nane he thinks that Pritchard
intended to refer to the cel ebrated schol astic phil osopher Mannon, or
Nannon, who was probably celebrated in his time for his proficiency in
the |l anguage and literature of Greece. Nannon lived in the reign of
Charles the Bold, and was the successor of Erigena in the direction of
the school s of France.

I think the derivation of the nane offered by Dr. Krause is wholly

unt enabl e t hough ingenious, for it depends upon a name not found in

any of the old manuscripts, and besides, the philosopher did not live in
the tine of Charles Martel, but |ong afterward.

Bet ween his derivation and mine, the reader may sel ect, and probably
will be inclined to reject both.

As far as the Legend regards Charles Martel as the patron of architecture
or Masonry in France, one observation remains to be nade.

If there has been an error of the legendists in attributing to Charles
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Martel the honor that really belonged to his successor, Charles the
Great, it is not surprising when we consider how great was the

i gnorance of the science of chronol ogy that prevaded in those days.
However, it nmust be remarked, that at the present day the French
Masonic witers speak of Charles Martel as the founder of Masonry in
France.

The error of making the Greek architect a contenporary both of

Sol onon and of Charles Martel is one which may be explained, either as
the expression of a synbolic idea, alluding to the close connection that
had exi sted between Oriental and Byzantine architecture, or nmay be
excused as an instance of blundering chronol ogy for which the spirit of
the age, nore than the witer of the Legend, is to be blanmed. This
objection will not, however, lie if we assune that Nanus G ecus neant
simply a Greek architect.

But this whole subject is so closely connected with the authentic history
of Masonry, having really passed out of the prehistoric period, that it
clains a future and nore el aborate consideration in its proper place.

CHAPTER XVI

THE LEGEND OF ST. ALBAN

THE Legend of the Craft now proceeds to narrate the history of the
i ntroduction of Masonry into England, in the time of St. Alban, who lived in
the 3d century.

The Legend referring to the protomartyr of England is not nmentioned in the
Hal liwell poem but is first found in the Cooke MS., in the follow ng words:
"And sone after that conme seynt Adhabell into Englond, and he convertyd
seynt Al bon to cristendone. And seynt Al bon |lovyd well masons, and he

gaf hem fyrst her charges and naners fyrst in Englond. And he ordeyned
convenyent (1) to pay for their travayle." (2)

The | ater manuscripts say nothing of St. Adhabell, and it is not until we
get

to the Krause MS. in the beginning of the 18th century, that we find any
mention of St. Anphibalus, who is described in that docunent as having
been the teacher of St. Al ban. But St. Anmphibal us, of which the Adhabel

of the Cooke MS. is undoubtedly a corruption, is so apocryphal a
personage, that | amrejoiced that the | ater |egendists have not thought
proper to foll ow the Cooke docunent and give hima place in the Legend.

In fact, anphibalumwas the eccl esiastical name of a cloak, worn by priests
of the Romi sh Church over their other vestments. (3) It was a
vestment ecclesiastically transnmuted into a saint, as the hand-

(1) Cooke translates this "convenient tines," supplying the second word.

But a nore correct word is suitable or proper, which is an old neaning

of convenient. "He ordai ned suitable pay for their labor," and this agrees
with the later manuscripts which inpress the fact that St. Al ban "nade
their pay right good."

(2) Cooke Ms., lines 602 - 611.

(3) It is significant that anobng the spurious relics sent, when fearing the
Dani sh invasion, in the reign of Edward the Confessor, by the Abbot of

St. Al bans, to the nonks of Ely, was a very rough, shagged ol d coat,

file://ID|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (63 of 314) [8/31/2004 11:47:49 PM]



file://ID}/Shared/History%6200f%20Freemasonry%20by%20A | bert%20M ackey%620-%20Part%201. txt

which it was said had been usually worn by St. Anphi bal us.

kerchi ef on which Christ left the image of His face when, as it is said, it
was handed to Hmon H's way to Cal vary, by a pious Jewess, becane
fromthe Geco-Latin vera icon, "the true inmage," converted into St
Veroni ca. The Masonic are not the only | egendists who draw deeply on

our credulity.

O St. Alban, ecclesiastical history furnishes only the foll ow ng neager
details, and even of these sone are apocryphal, or at |east |lack the
stanmp of authenticity.

He was born (so runs the tradition) in the 3d century, in Hertfordshire,
Engl and, near the town of Verul anium GGoing to Rome, he served for

seven years as a soldier under the Enperor Diocletian. He then

returned with a conpani on and preceptor Anphibalus, to Britain, and

bet ook hinmself to Verul anium When the persecutions of the Christians
comrenced in Britain, Amphibalus was sought for, as one who had
apostatized to the new religion; but as he could not be found, St. Al ban
voluntarily presented hinself to the judge, and after undergoing torture
was i nprisoned. Soon after this, the retreat of Amphibal us having been
di scovered, both he and St. Al ban suffered death for being Christians.
Four centuries after his martyrdom O fa, King of the Mercians, erected a
monastery at Hol mehurst, the hill where he was buried, and soon after
the town of St. Albans arose in its vicinity.

When the Christian religion becane predom nant in England, the Church
pai d great honors to the nenory of the protomartyr. A chapel was
erected over his grave which, according to the Venerabl e Bede, was of
adm r abl e wor kmanshi p.

The Masoni c Legend contains details which are not furnished by the
religious one. According to it, St. Al ban was the steward of the
househol d of Carausius, he who had revolted fromthe Enperor
Maxi m | ian, and usurped the sovereignty of England. Carausius

enpl oyed himin building the town walls. St. Al ban, thus receiving the
superintendence of the Craft, treated themw th great kindness,
increased their pay, and gave thema charter to hold a genera
assenbly. He assisted themin naki ng Masons, and franmed for thema
constitution - for such is the nmeaning of the phrase, "gave them
charges."

Now, there is sufficient historical evidence to show that architecture was
i ntroduced into England by the Roman artificers, who foll owed, as was
their usage, the Roman | egions, habilitated thenselves in the conquered
col oni es, and engaged in the construction not only of canps and
fortifications, but also when peace was restored in the buil ding of
tenpl es and even private edifices. Architectural ruins and Latin
inscriptions, which still remain in many parts of Britain, attest the |abors
and the skill of these Roman artists, and sustain the statement of the
Legend, that Masonry, which, it must be renmenbered, is, inthe AOd
Records, only a synonym of architecture, was introduced into England
during the period of its Ronman col oni zati on

As to the specific statenent that St. Al ban was the patron of Masons,
that he exercised the governnent of a chief over the Craft, and inproved
their condition by augnmenting their wages, we nmay explain this as the
expression of a synbolical idea, in which history is not altogether
falsified, but only its dates and personages confused.

Car ausi us, the Legend does not nmention by name. It sinply refers to
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sonme King of England, of whose household St. Al ban was the steward.
Carausi us assunmed the inperial purple in the year in which St. Al ban
suffered nmartyrdom The error of making himthe patron of St. Alban is

not, therefore, to be attributed to the |l egendist, but to Dr. Anderson, who
first perpetrated this chronol ogical blunder in the second edition of his
Constitutions. And though he states that "this is asserted by all the old
copies of the Constitutions," we fail to find it in any that are now extant.

This "Legend of St. Alban," as it has been called, is worthy of a farther
consi derati on.

The foundation of this synbolical narrative was first laid by the witer of
the Cooke Ms., or, rather, copied by himfromthe tradition existing

anong the Craft at that tinme. Its formwas subsequently nodified and

the details extended in the Dowand Ms., for tradition always grows in

the progress of tinme. This formand these details were preserved in all

t he succeedi ng manuscript Constitutions, until they were still further
altered and enl arged by Anderson, Preston, and other Msonic

hi storians of the l|ast century.

Wth the gratuitous accretions of these later witers we have no concern
in any attenpted explanation of the actual signification of the Legend.
Its true formand spirit are to be found only in the Dow and MS. of the
m ddl e of the 16th century, and in those which

(1) Anderson, "Constitutions," 2d edit., p. 57.

were copied fromit, up to the Papworth, at the begi nning of the 18th.
To these, and not to anything witten after the period of the Revival, we
must direct our attention.

Admitting that on the conquest of England by the Roman power, the
architects who had acconpani ed the victorious | egions introduced into

the conquered colony their architectural skill, it is very likely that some
mast er wor kmen anong them had been nore cel ebrated than others for

their skill, and, indeed, it is naturally to be supposed that to such
skil | ful

buil ders the control of the Craft nust have been confided. Wether

there were one or nore of these chief architects, St. Al ban, if not actually
one of them was, by the lapse of time and the not unusual process by

whi ch | egendary or oral accretions are superinposed on a plain

hi storical fact, adopted by the | egendists as their representative. \Wo

was the principal patron of the Architects or Masons during the tine of

the col oni zati on of England by the Romans, is not so material as is the
fact that architecture, with other branches of civilization, was introduced
at that era into the island by its conquerors.

This is an historical fact, and in this point the Legend of the Craft agrees
with authentic history.

But it is also an historical fact that when, by the pressure of the Northern
hordes of barbarians upon Rone, it was found necessary to wthdraw all
the legions fromthe various col onies which they protected fromexterior
enem es and restrained frominterior insurrection, the arts and sci ences,
and anong them architecture, began to decline in England. The natives,
with the few Roman col oni sts who had pernmanently settled anbng t hem

were left to defend thensel ves fromthe incursions of the Picts on the
north, and the Dani sh and Saxon pirates in the east and south. The arts
of civilization suffered a depression in the turmult of war. Science can
not flourish amid the clang and clash of arns. This depression and
suspensi on of all architectural progress in England, which continued for
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sone centuries, is thus expressed in the quaint |anguage of the Legend:

"Ri ght soone after the decease of Saint Al bone, there cane divers wars
into the real me of England of divers Nations, soe that the good rule of
Masonrye was destroyed unto the tyne of Kinge Athelstone's days."

There is far nore of history than of fiction in this part of the Legend.

The next point of the Legend of the Craft to which our attention is to be
directed, is that which relates to the organization of Masonry at the city
of York, in the 10th century. This part of the Legend is of far nore

i mportance than any of those which have been considered. The

prehistoric here verges so closely upon the historic period, that the true
narrative of the rise and progress of Masonry can not be justly

understood until each of these prehistoric and historic el enents has

been carefully relegated to its appropriate period. This will constitute
the subject matter of the next chapter

CHAPTER XVI | |

THE YORK LEGEND

THE suppression of all architectural art and enterprise having |lasted for so
long a period in Britain, the Legend of the Craft next proceeds to account
for its revival in the 10th century and in the reign of Athelstan, whose son
Edwin called a neeting, or General Assenbly, of the Masons at York in the
year 926, and there revived the Institution, giving to the Craft a new code
of | aws.

Now, it is inpossible to attach to this portion of the Legend, absolutely
and

wi t hout any reservation, the taint of fiction. The convocation of the Craft
of

Engl and at the city of York, in the year 926, has been accepted by both the
Qperative Masons who preceded the Revival, and by the Specul atives who
succeeded them up to the present day, as a historical fact that did not
admt of dispute. The two classes of Legends - the one represented by the
Hal liwel | poem and the other by the later manuscripts - concur in giving

t he

sane statenent. The Cooke Ms., which holds an internediate place

between the two, also contains it. But the Halliwell and the Cooke MSS.
which are of older date, give nore fully the details of what nay be called
this revival of English Masonry. Thoroughly to understand the subject, it
will be necessary to collate the three accounts given in the three different
sets of manuscripts.

The Halliwell poem whose conjectural date is about 1390, contains the
account in the following words. | will first give it, relieved of its
archai sms, for the conveni ence of the reader inexpert in early English,
and then followwith a quotation of the original |anguage:

"This craft cane into England, as | tell you, in the time of good King
At hel stane's reign. He made them both hall and al so chanber, and | ofty
churches of great honour, to recreate himin both day and night and to
worship his God with all his strength. 'This good lord |oved this craft
full

wel |, and purposed to strengthen it in every part, on account of severa
def ects which he discovered in the craft. He sent about into the |and
after all the masons of the craft to cone straight to him to anend all
these defects by good counsel, if it could be done. Then he pernitted
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an assenbly to be nade of various |lords according to their rank, dukes,
earls, and barons al so, knights, squires, and many nore, and the great
burgesses of that city, they were all there in their degree; these were
there, each one in every way to nake |aws for the society of these

masons. There they sought by their wi sdom how they m ght govern it.

There they invented fifteen articles, and there they nade fifteen points.”
(1) The original is as follows:

"Thys craft comynto England as y you say,
Yn tyme of good kynge Athel ston's day;

He made the both halle and eke boure,

And hye tenplus of gret honoure,

To sportyn hymyn bot he day and nyghth,
And to worschepe his God with alle hys myghth.
Thys goode | orde loved thys craft ful wel,
And purposud to strenthyn hyt ever del,
For dyvers defautys that yn the craft he fonde;
He sende aboute ynto the |onde

After alle the masonus of the crafte

To come to hym ful evene strayfte,

For to anende these defaultys alle

By good counsel gef hyt nygth falle.

A senbl e thenne he cowthe | et make

O dyvers lordis in here state

Dukys, erlys and barnes al so,

Knygt hys, sqwyers and nony no,

And the grete burges of that syte,

They were ther alle yn here degre;

These were there uchon al gate,

To ordeyne for these masonus estate,

Ther they sowgton |y here wtte

How t hey nmygt hyn governe hytte

Fyftene artyculus they there sowgton,

And fyftene poyntys ther they wogton."

One hundred years afterward we find the Legend, in the Cooke Ms., as
fol |l ows:

"And after that was a worthy kynge in Englond that was callyd
(1) Halliwell M., lines 61-87

At hel stone, and his yongest sone |lovyd well the sciens of Genetry, and
he vont well that handcraft had the practyke of Genetry so well as
masons, wherefore he drew himto consell and lernyd [the] practyke of
that sciens to his speculatyfe. (1) For of specul atyfe he was a naster,
and he | ovyd well masonry and nasons. And he biconme a nason

hynsel fe. And he gaf hem[gave then] charges and nanes (2) as it is
now usyd in Englond and in other countries. And he ordeyned that they
schul de have resonabul | pay. And purchesed [obtained] a fre patent of
the kyng that they schul de make a senbly when they saw resonably

tyme a [to] cume togedir to her [their] counsell of the whiche charges,
manors & senble as is wite and taught in the boke of our charges
wherefor | leve it at this tyne." (3)

In a subsequent part of the manuscript, which appears to have been
taken fromthe aforesaid "boke of charges," with sone additional details,
are the foll owi ng words

"After that, many yeris, in the tyme of Kyng Adhel stane, w che was sum
tyme kynge of Engl onde, bi his counsell and other gret loritys of the |ond
by comyn [common] assent for grete defaut y-fennde [found] anong
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masons thei ordeyend a certayne reul e anongys hem [then]. On [one]

tyme of the yere or iniii yere as nede were to the kyng and gret loritys of
the londe and all the conente [comunity], fro provynce to provynce

and fro countre to countre congregaci ons schul de be nmade by maisters,

of all mmisters masons and felaus in the forsayd art. And so at such
congregaci ons, they that be made masters schol d be exam ned of the

articuls after witten & be ransacked [exam ned] whether they be abul

and kunnyng to the profyte of the loritys hemto serve [to serve then

and to the honour of the forsayd art." (4)

Sixty years afterward we find this Legend repeated in the Dow and MS.
but with some inportant variations. This Legend has al ready been given
in the Legend of the Craft, but for the conveni ence of imedi ate
comparison with the preceding docunments it will be well to repeat it
here. It is in the foll ow ng words:

"Ri ght soone after the decease of Saint Al bone there cane divers

(1) Cooke calls particular attention to this word as of much significative
inmport. | think it sinply neans that the king added a practica

know edge of Masonry or architecture to his forner nerely specul ative or
theoretical acquaintance with the art.

(2) This is evidently an error of the pen for naners, i.e., usages.
(3) Cooke Ms., lines 611-642
(4) Cooke Ms., lines 693-719.

warrs into the real me of England of divers Nations, soe that the good
rul e of Masonrye was destroyed unto the tyne of Kinge Athel stones
days that was a worthy Kinge of England, and brought this land into
good rest and peace and buil ded many great works of Abbyes and

Tow es and ot her nany divers buildings and | oved well Masons. And he
had a Sonn that hei ght Edw nne, and he | oved Masons nuch nore than
his father did. And he was a great practiser in Geonetry, and he drew
hi m much to talke and to comune with Masons and to | earne of them
science, and afterwards for |love that he had to Masons and to the

sci ence he was nmade Mason, (1) and he gatt of the Kinge his father a
Chartour and Conmission to hold every yeare once an Assenbl e wher
that ever they would within the realme of England, and to correct within
thensel ves defaults and trespasses that were done within the science.
And he held hinmsel fe an Assenbl e at Yorke, and there he nade Masons
and gave them charges and taught themthe manners, and conmanded

that rule to be kept ever after. And tooke themthe Chartour and
Conmi ssion to keepe and nade ordi nance that it should be renewed
fromkinge to kinge

"And when the Assenbl e was gathered he made a cry that all old

Masons and young, that had any witeings or understanding of the
charges and the manners that were made before in this land, or in any
other, that they should shew themforth. And when it was proved there
was founden sonme in Frenche and sone in Geek and sone in English

and sone in other |anguages; and the intent of themall was founden al
one. And he did nmake a booke thereof, and how the science was
founded. And he hinsel fe bad and commanded that it shoul d be readd

or tould, when that any Mason should be nmade, for to give himhis
Charge. And fro that day into this tyme manners of Masons have beene
kept in that forne as well as nen might governe it. And furthernore
di vers Assenbl es have beene put and ordayned certain charges by the
best advice of Msters and Fell owes."

It will be remarked that in neither of the two ol dest nanuscripts,

(1) The next MS. in date, the Landsdowne, nanes the place where he
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was nmade as Wndsor. This statenment is not found in any of the other
manuscri pts except the Antiquity Ms. It may here be observed that

nothing nore clearly proves the great carel essness of the transcribers of
these manuscripts than the fact that although they nust have all been
famliar with the name of Edwin, one of themspells it Ladrian, and

anot her Hoderi ne.

the Halliwell and the Cooke, is there any nention of Prince Edwin, or of
the city of York. For the om ssion | shall hereafter attenpt to account.

As to that of the lauer | agree with Bro. Wodford, that as the fact of the
Assenbly is stated in all the later traditions, and as a city is nmentioned
whose burgesses were present, we may fairly, understand both of the

ol dest manuscripts also to refer to York. (1) At all events, their silence
as

to the place affords no sufficient evidence that it was not York, as
opposed to the positive declaration of the |ater manuscripts that it was.

W see, then, that all the old Legends assert expressly, or by
inmplication, that York was the city where the first General Masonic
Assenbly was held in England, and that it was summoned under the
authority of King Athelstan

The next point in which all the |ater manuscripts, except the Harleian, (2)
agree is, that the Assenbly was called by Prince Edwin, the King' s son

The Legend does not here nobst certainly agree with history, for there is
no record that Athelstan had any son. He had, however, a brother of
that nane, who died two years before him

Edward the Elder, the son of Alfred the Great, died in the year 925,

| eaving several legitimte sons and one natural one, Athelstan. The
latter, who was the eldest of the sons of Edward, obtained the throne,
notw thstandi ng the stain on his birth, in consequence of his age, which
better fitted himto govern at a tine when the ki ngdom was engaged in
foreign and domestic wars.

Al'l historians concur in attributing to Athelstan the character of a just
and

Wi se sovereign, and of a sagacious statesman. It has been said of him
that he was the nost able and active of the ancient princes of England.
VWhat his grandfather, the great Alfred, comrenced in his efforts to
consolidate the petty nonarchies into which the | and was divided, into
one powerful kingdom Athelstan, by his energy, his political w sdom

and his mlitary prowess, was enabled to perfect, so that he has been
justly called the first nmonarch of all Engl and.

Al t hough engaged duhng his whole reign in nunerous wars, he

(1) "On the Connection of York with the Hi story of Freemasonry in
Engl and." By A F. Wodford, A M, in Hughan's " Masonic Sketches and
Reprints," p. 168.

(2) The Harleian M5 makes no nention of Prince Edwin, but attributes
the organi zation of Masonry at York to King Athel stan hinself.

did not neglect a cultivation of the enploynents of peace, and
encouraged by a liberal patronage the arts and especially architecture.

The only stain upon his character is the charge that having suspected
his brother Edwi n of being engaged in a conspiracy against his throne,
he caused that prince to be drowned. Notw thstanding the efforts of
Preston to disprove this charge, the concurrent testinony of all the old
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chroniclers afford no roomto doubt its truth. But if anything could atone
for this cruel act of state policy, it would be the bitter anguish and
renorse of conscience which | ed the perpetrator to endure a severe

penance of seven years

O Edwi n, the Saxon historians nmake no nention, except when they

speak of his untinely death. If we may judge of his character fromthis
silence, we nust believe that he was not endued with any brilliant
qualities of mnd, nor distinguished by the performance of any inportant
act .

O all the half-brothers of Athelstan, the legitimte children of Edward the
El der, Ednmund seens to have been his favorite. He kept himby his

side on battle-fields, lived single for his sake, and when he died in 941,
left to himthe succession to the throne.

But there is another Edwi n of promi nent character in the annals of Saxon
Engl and, to whom attention has been directed in connection with this
Legend, as having the best claimto be called the founder or reviver of
Engl i sh Masonry.

O Edwin, King of Northunbria, it may be said, that in his narrow sphere,
as the monarch of a kingdom of narrow di nensi ons, he was but little
inferior in abilities or virtues to Athelstan

At the tine of his birth, in 590, Northunbria was divided into two

ki ngdons, that of Bernicia, north of the Hunber, and that of the Deira,

on the south of the sane river. O the fornmer, Ethelfrith was King, and of
the latter, Ella, the father of Edw n.

Ella died in 593, and was succeeded by Edwin an infant of three years
of age.

Soon after, Ethelfrith invaded the possessions of Edwi n, and attached
them by usurpation to his own domains.

Edwi n was sent to Wal es, whence when he grew ol der he was obliged to

fl ee, and passed many years in exile, principally at the Court of Redwald,
King of East Anglia. By the assistance of this nobnarch he was enabl ed

to nmake war upon his old eneny, Ethelfrith, who, having been slain in
battle, and his sons having fled into Scotland, Edwi n not only regained
his own throne, but that of the usurper also, and in the year 617 becane
the King of Northunbria, of which the city of York was nade the capital
Edwin was originally a pagan, but his mnd was of a contenplative turn,
and this nade him says Turner, nore intellectual than any of the Saxon

Ki ngs who had preceded him He was thus led to a rationa

consideration of the doctrines of Christianity, which he finally accepted,
and was publicly baptized at York, on Easter day, in the year 627. The
cerenony was publicly performed in the Church of St. Peter the Apostle,
whi ch he had caused to be hastily constructed of wood, for the

pur poses of divine service, during the tine that he was undergoi ng the
religious instructions prelinmnary to his receiving the sacranent.

But as soon as he was baptized, he built, says Bede, under the direction
of Paulinus, his religious instructor and bishop, in the sane place, a
much | arger and nobl er church of stone.

During the reign of Edwin, and of his successors in the same century,
eccl esiastical architecture greatly flourished, and many | arge churches
were built. Edwin was slain in battle in 633, having reigned for

sevent een years.
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The Venerabl e Bede gives us the best testinony we could desire as to

the character of Edwin as ruler, when he tells us that in all of his
dom ni ons there was such perfect peace that a wonan with a newborn

babe m ght wal k fromsea to sea w thout receiving any harm Another
incident that he relates is significant of Edwin's care and consi deration
for the conforts of his people. Were there were springs of water near

t he hi ghways, he caused posts to be fixed with drinking vessels attached
to them for the convenience of travelers. By such acts, and others of a
hi gher character, by his encouragenent of the arts, and his strict

adm nistration of justice, he secured the love of his subjects.

So much of history was necessary that the reader night understand the
argunent in reference to the true nmeaning of the York Legend, now to
be di scussed.

In the versions of the Legend given by Anderson and Preston, the honor
of organi zing Masonry and calling a General Assenbly is attributed to
Edwi n the brother, and not to Edwi n the son of Athelstan. These
versions are, however, of no value as historical docunents, because
they are nmerely enlarged copies of the original Legend.

But in the Roberts Constitutions, printed in 1722, and which was cl ai ned
to have been copied froma nmanuscript about five hundred years ol d,

but without any proof (as the original has never been recovered), the
nane of Edwin is altogether omitted, and Athelstan hinmself is said to
have been the reviver of the institution. The | anguage of this manuscript,
as published by J. Roberts, is as follows: (1)

"He [Athel stan] began to build many Abbies, Mnasteries, and other
religious houses, as also Castles and divers Fortresses for defence of his
realm He |oved Masons nore than his father; he greatly study'd

Geonetry, and sent into many lands for men expert in the science. He

gave them a very large charter to hold a yearly assenbly, and power to
correct offenders in the said science; and the king hinself caused a
General Assenbly of all Masons in his realm at York, and there were

made many Masons, and gave them a deep charge for observation of al

such articles as bel onged unto Masonry and delivered themthe said

Charter to keep."

In the omi ssion of all reference to Prince Edwi n, the Harl ei an and
Roberts manuscripts agree with that of Halliwell.

There is a passage in the Harleian and Roberts MSS. that is worthy of
notice. Al the recent manuscripts which speak of Edwin as the procurer
of the Charter, say that "he |l oved Masons much nore than his father did"
- meani ng Athel stan. But the Harl eian and Roberts MsS., speaking of

Ki ng Athel stan, use the sane | anguage, but with a different reference,

and say of King Athelstan, that "he | oved idasons nore than his father -
meani ng Ki ng Edward, whose son Athel stan was.

Now, of the two statements, that of the Harleian and Roberts MsSS. is

much nore conformable to history than the other. Athelstan was a | over

of Masons, for he was a great patron of architecture, and many public
bui l di ngs were erected during his reign. But it is not recorded in history
that Prince Edwi n exhi bited any such attachment to Masonry or

Architecture as is attributed to himin the old records, certainly not an
attachnent equal to that of Athelstan. On the contrary, Edward, the son

of Alfred and the father of Athelstan, was not distinguished during his
reign for any marked patronage of

(1) The book was republished by Spencer in 1870. The Roberts
"Constitutions" and the Harleian M5. No. 1942, are evidently copies from
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the same original, if not one fromthe other. The story of Athelstan is, of
course, identical in both, and the citation might as well have been nmade
fromeither.

the arts, and especially of architecture; and it is, therefore, certain that
his son Athel stan exhibited a greater love to Masons or Architects than
he di d.

Hence there arises a suspicion that the Legend was originally framed in
the formpresented to us by the Halliwell poem and copied apparently

by the witers of the Harleian and Roberts MsS., and that the insertion of
the nane of Prince Edwin was an afterthought of the copiers of the nore
recent nmanuscripts, and that this insertion of Edwin's name, and the

error of nmaking hima son of Athelstan, arose froma confusion of the
mythical Edwin with a different personage, the earlier Edwi n, who was
Ki ng of Northunbri a.

It may al so be added that the son of Athelstan is not called Edwin in all
of the recent manuscripts. In one Sloane M5. he is called Ladrian, in
anot her Hegne, and in the Lodge of Hope MsS. Hoderine. This fact

m ght indicate that there was some confusion and di sagreenent in

putting the name of Prince Edwin into the Legend. But | will not press
this point, because | amrather inclined to attribute these discrepancies
to the proverbial carel essness of the transcribers of these manuscripts.

How, then, are we to account for this introduction of an apparently
myt hi cal personage into the narrative, by which the plausibility of the
Legend is seriously affected ?

Anderson, and after him Preston, attenpts to get out of the difficulty by
calling Edwi n the brother, and not the son, of Athelstan. It is true that
At hel stan did have a younger brother naned Edwi n, whom sone

hi stori ans have charged himwi th putting to death. And in so far the
Legend mi ght not be considered as inconpatible with history. But as al
the manuscripts which have to this day been recovered whi ch speak of
Edwin call himthe king's son and not his brother, notw thstanding the
contrary statenent of Anderson, (1) | prefer another explanation,

al though it involves the charge of anachroni sm

The annals of English history record a royal Edw n, whose de

(1) Anderson says in the second edition of the "Book of Constitutions"”
that in all the Add Constitutions it is witten Prince Edwin, the king's
brother - a statenent that is at once refuted by a reference to all the
manuscripts fromthe Dow and to the Papworth, where the word is

al ways son. So much for the authority of the old witers on Masonic

hi story.

votion to the arts and sciences, whose w se statesnmanship, and whose

pat ronage of architecture, nmust have entitled himto the respect and the
affection of the early English Masons. Edwi n, King of Northunbria, one
of the seven kingdons into which England was divided during the
Angl o- Saxon heptarchy, died in 633, after a reign of sixteen years, which
was di stingui shed for the reforms which he acconplished, for the w se

| aws which he enacted and enforced, for the introduction of Christianity
into his kingdom and for the i nprovenent which he enmeacd in the

nmoral, social, and intellectual condition of his subjects. Wen be
ascended the throne the northern metropolis of the Anglican Church had
been placed at York, where it still remains. The king patronized
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Paul i nus, the bishop, and presented himwith a residence and with ot her
possessions in that city. Miuch of this has already been said, but it wll
bear repetition.

To this Edwin, and not to the brother of Athelstan, nodern Masonic
ar chaeol ogi sts have supposed that the Legend of the Craft refers.

Yet this opinion is not altogether a new one. Mdre than a century and a
hal f ago it seens to have prevailed as a tradition anong the Masons of
the northern part of England. For in 1726, in an address delivered
before the Grand Lodge of York by its Junior Grand Warden, Francis

Dr ake, he speaks of it as being well known and recogni zed, in the

fol | owi ng words:

"You know we can boast that the first G and Lodge ever held in Engl and
was held in this city [York]; where Edwin, the first Christian King of the
Nort hunmbers, about the six hundredth year after Christ, and who laid the
foundati on of our Cathedral, (1) sat as Grand Master."

Bro. A F. A Wodford, a profound Masoni c archaeol ogi st, accepts this
expl anation, and finds a confirmation in the facts that the town of
Derventi o, now Aul dby, six miles from York, the supposed seat of the
pseudo- Edwi n, was al so the chief seat and residence of Edwi n, King of
Nort humbria, and that the buildings, said in one of the manuscripts to
have been erected by the false Edwin, were really erected, as is known
fromhistory, by the Northunbrian Edwi m

I think that with these proofs, the inquirer will have little or no

(1) Bede (L. 2., C 13) and Rapin (P. 246) both confirmthis statenent
that the foundations of the York Cathedral, or Mnster, were laid in the
rei gn of Edw n.

hesitation in accepting this version of the Legend, and will recognize the
fact that the witers of the later manuscripts fell into an error in
substituting Edwin, the son (as they called him but really the brother) of
At hel stan, for Edwi n, the King of Northunbria.

It is true that the difference of dates presents a difficulty, there being
about three hundred years between the reigns of Edwi n of Northunbria,

and At hel stan of England. But that difficulty, | think, nay be overcone
by the follow ng theory which | advance on the subject:

The earlier series of nmanuscripts, of which the Halliwell poemis an
exenpl ar, and, perhaps, also the Harleian and the Roberts MsS., (1)
make no mention of Edwi n, but assign the revival of Masonry in the 10th
century to King Athel stan.

The nore recent manuscripts, of which the Dowand is the earliest,

i ntroduce Prince Edwin into the Legend and ascribe to himthe honor of
havi ng obtai ned from At hel stan a charter, and of having held an
Assenbly at York.

There are, then, two forns of the Legend, which, for the sake of
distinction, may be designated as the older and the later. The ol der
Legend nmakes At hel stan the reviver of Masonry in England, and says
nothing at all of Edwin. The |l ater takes this honor from Athel stan and
gives it to Prince Edwin, who is called his son.

The part about Edwin is, then, an addition to the ol der |egend, and was
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interpolated into it by the later |egendists, as will be evidently seen if
t he

foll owi ng extract fromthe Dow and M5. be read, and all the words there
printed in italics be onitted. So read, the passage will conformvery
substantially with the corresponding one in the Roberts Ms., which was
undoubtedly a copy from some ol der manuscript which contained the

legend in its primtive form wherein there is no nention of Prince Edw n.
Here is the extract to be amended by the onission of words in italics:

"The good rule of Masonry was destroyed unto the tyme of Kinge

At hel st one dayes that was a worthy Kinge of England, and brought this
I and i nto good rest and peace; and buil ded many great works of Abbyes
and Tow es, and other nmany divers buildings and | oved wel |l Masons.
And he had a sonn that height Edw nne, and

(1) The fact that the Legend in the Roberts "Constitutions" agrees in this
respect with the older legend, and differs fromthat in all the recent
manuscripts, gives sonme color to the claimthat it was copied froma
manuscript five hundred years ol d.

he | oved Masons much nore than his father did. And he was a great
practiser in Geonetry; and he drew himmuch to tal ke and to comrune
with Masons, and to | earne of them science; and afterward for |ove that
he had to Masons and to the science he was made a Mason and he gatt

(1) [ie., he gave] of the Kinge his father a Charter and conm ssion to
hol d every year once an Assenble, wher that ever they would, within the
real me of England; and to correct within thensel ves defaults and
trespasses that were done within the science. And he held hinselfe an
Assenbl e at Yorke, and there he nade Masons, and gave them

charges, and taught themthe manners, and commanded that rule to be
kept ever after, and tooke then the Chartour and Conmi ssion to keepe,
and made ordi nance that it should be renewed from Kinge to Kinge."

The elimnation of only thirteen words relieves us at once of al
difficulty,

and brings the Legend into precise accord with the tradition of the ol der
manuscri pts.

Thus elimnated it asserts:

1. That King Athel stan was a great patron of the arts of civilization- "he
brought the land into rest and peace." This statenent is sustained by the
facts of history.

2. He paid especial attention to architecture and the art of building, and
adorned his country with abbeys, towns (towers is a clerical error), and
many ot her edifices. Hstory confirnms this also.

3. He was nore interested in, and gave a greater patronage to,
architecture than his father and predecessor, Edward - another historica
fact.

4. He gave to the Masons or Architects a charter as a guild, and called

an assenbly of the Craft at York. This last statement is altogether
traditional. Historians are silent on the subject, just as they are on the
organi zation of a Grand Lodge in 1717. The nere silence of historians

as to the formation of a guild of craftsnen or a private society is no
proof that such guild or society was not fornmed. The truth of the
statenment that King Athel stan caused an assenbly of Masons to be held

in the year 926 at the city of York, depends
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(1) This word is used in the sense of given or granted, in an undoubted
hi stori cal docunent, Athelstan's charter to the town of Beverly.

"Yat |, the Kynge Adel ston,
Has gaten and given to St. John
O Beverlae, etc."

solely on a tradition, which has, however, until recently, been accepted
by the whole Masonic world as an undoubted truth.

But that the city of York was the place where an assenbly was
convened by Athelstan in the year 926 is rendered very inprobable
when we refer to the concurrent events of history at that period of tine.

In 925 At hel stan ascended the throne. At that time Sigtryg was the

rei gning King of Northunbria, which formed no part of the dom ni ons of
At hel stan. To Sigtryg, who had but very recently been converted from
Paganismto Christianity, Athelstan gave his sister in marriage. But the
Nort humbri an ki ng havi ng apostatized, his brother-in-law resolved to
dethrone him and prepared to invade his kingdom Sigtryg having died

in the neantinme, his sons fled, one into Ireland and the other into
Scotl and, and At hel stan annexed Northunbria to his own domi ni ons.

This occurred in the year 926, and it is not likely that while pursuing the
sons of Sigtryg, one of whom had escaped fromhis captors and taken

refuge in the city of York, whose citizens he vainly sought to enlist in his
favor, Athelstan would have sel ected that period of conflict, and a city
within his newy-acquired territory, instead of his own capital, for the
time

and place of hol ding an assenbly of Masons.

It is highly inprobable that he did, but yet it is not absolutely

i mpossi bl e.

The tradition nmay be correct as to York, but, if so, then the tine should
be advanced, by, a few years, to that happy period when Athel stan had
restored the land "into good rest and peace."

But the inportant question is, whether this tradition is nythical or

hi storical, whether it is a fiction or a truth. Conjectural criticism
appl i ed

to the theory of probabilities alone can aid us in solving this probl em

| say, therefore, that there is nothing in the personal character of

At hel stan, nothing in the recorded history of his reign, nothing in the

wel | - known nmanner in which he exercised his royal authority and

governed his realm that forbids the probability that the actions attributed
to himin the Legend of the Craft actually took place.

Taki ng his grandfather, the great Alfred, as his pattern, he was liberal in
all his ideas, patronized |earning, erected many churches, nopnasteri es,

and other edifices of inportance throughout his dom nions, encouraged

the translation of the Scriptures into Angl o-Saxon, and, what is of great
value to the present question, gave charters to many guil ds or operative
conpanies as well as to several nunicipalities.

Especially is it known from historical records that in the reign of

Athel stan the frith-gildan, free guilds or sodalities, were incorporated by
|l aw. Fromthese subsequently arose the craft-guilds or associations for

the establishnent of fraternal relations and nutual aid, into which, at the
present day, the trade conpani es of England are divided.
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There woul d be not hing i nprobable in any narrative which should assert
that he extended his protection to the operative Masons, of whose art we
know that he availed hinself in the construction of the numerous public
and religious edifices which he was engaged in erecting. It is even nore
than pl ausi bl e to suppose that the Masons were anong the sodalities to
whom he granted charters or acts of incorporation.

Li ke the Rev. Bro. Wodford, whose opinion as a Masoni c archaeol ogi st

is of great value, | amdisposed to accept a tradition venerable for its
antiquity and for so long a period believed in by the craft as an historical
record in so far as relates to the obtaining of a charter from At hel stan
and the holding of an assenbly. "I see no reason, therefore," he says,
"toreject so old a tradition that under Athelstan the operative Masons

obt ai ned his patronage and net in CGeneral Assenbly." (1)

Adm tting the fact of Athelstan's patronage and of the Assenbly at sone
pl ace, we next encounter the difficulty of explaining the interpolation of
what may be called the episode of Prince Edw n.

I have al ready shown that there can be no doubt that the franers of the

| ater | egend had confounded the brother, whomthey, by a nistake, had
called the son of Athelstan, with a preceding king of the same nane,

that is, with Edwin, King of Northunbria, who, in the 7th century, did
what the pseudo-Edwin is supposed to have done in the 10th. That is to
say, he patronized the Masons of his tinme, introduced the art of building
into his kingdom and probably held an Assenbly at York, which was his
capital city.

Now, | suppose that the earlier Masons of the south of England, who
franed the first Legend of ihe Crafl, such as is presented to

(1) "The Connection of York with the History of Freemasonry in England,"”
inserted in Hughan's " Unpublished Records of the Craft," p. 168.

us in the old poem first published by M. Halliwell in 1840, and also in
the Harlei an manuscript and in the one printed by Roberts in 1722, were
unacquai nted with the | egend of Edwi n of Northunbria, although, if we
may believe Bro. Drake, it was a well-known tradition in the north of
Engl and. The earlier |egends of the south, therefore, gave the honor of
patroni zi ng the Masons and hol ding an Assenbly at York in 926 to

At hel stan al one. This was, therefore, the prinitive Legend of the Craft
anong the Masons of London and the southern part of the ki ngdom

But in time these southern Masons becane, in consequence of

i ncreased intercourse, cognizant of the tradition that King Edwi n of

Nort humbria had al so patroni zed the Masons of his kingdom but at an
earlier period. The two traditions were, of course, at first kept distinct.
There was, perhaps, a reluctance anong the Masons of the south to

dim nish the clainms of Athelstan as the first reviver, after St. Al ban, of
Masonry in England, and to give the precedence to a nonarch who |lived
three hundred years before in the northern part of the island.

This reluctance, added to the confusion to which all oral tradition is
obnoxi ous, coupled with the fact that there was an Edwi n, who was a

near relation of Athelson, resulted in the substitution of this later Edwi n
for the true one.

It took years to do this - the reluctance continuing, the confusion of the
traditions increasing, until at |ast the southern Masons, altogether |osing
sight of the Northunbrian tradition as distinct fromthat of Athelstan,
conbined the two traditions into one, and, with the carel essness or

i gnorance of chronology so common in that age, and especially anong
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uncul tured craftsnmen, substituted Edwin, the brother of Athelstan, (1) for
Edwi n, the King of Northunbria, and thus forned a new Legend of the

Craft such as it was perpetuated by Anderson, and after him by Preston,
and which has lasted to the present day.

Therefore, elimnating fromthe narrative the story of Edwin, as it is told
in the recent Legend, and accepting it as referring to Edwi n of

Nort humbria, and as told in the tradition peculiar to the Masons of the
northern part of England, we reach the conclusion that there were
originally two traditions, one extant in the northern

(1) To the sane carel essness or ignorance are we to attribute the
| egendary error of naking Edwin the son of Athelstan

part of England and the other in the southern part. The forner Legend
ascribed the revival of Masonry in England to Edwi n, King of
Northunbria in the 7th century, and the latter to Athel stan, King of
England in the 10th. There being little conmunication in those days
between the two parts of the kingdom the traditions remained distinct.
But at sone subsequent period, not earlier than the mddle of the 10th
century, or the era of the Reformation, (1) the southern Masons becane
acquainted with the true Legend of the York Masons, and incorporated it
into their own Legend, confounding, however the two Edwi ns, either
fromignorance, or nore probably, froma reluctance to surrender the
preem nence they had hitherto given to Athelstan as the first reviver of
Masonry in Engl and.

We arrive, then, at the conclusion, that if there was an Assenbly at York
it was convened by Edwi n, King of Northunbria, who revived Masonry in

the northern part of England in the 7th century; and that its decayed
prosperity was restored by Athelstan in the 10th century, not by the
hol di ng of an Assenbly at the city of York, but by his general patronage
of the arts, and especially architecture, and by the charters of

i ncorporation which he freely granted to various guilds or sodalities of
wor kren.

Wth these explanations, we are now prepared to review and to

summari ze the Legend of the Craft, not in the light of a series of absurd
fictions, as too many have been inclined to consider it, but as an

hi storical narrative, related in quaint |anguage, not always grammati cal,
and cont ai ni ng several errors of chronol ogy, m sspelling of names, and
confusi on of persons, such as were common and ni ght be expected in
manuscripts witten in that uncultured age, and by the uneducated
craftsnen to whom we owe these old manuscripts.

(1) | assign this era because the Halliwell poem which is the exenplar of
the ol der Legend, is evidently Roman Catholic in character, while the

Dowl and, and all subsequent manuscripts which contain the |ater

Legend, are Protestant, all allusions to the Virgin, the saints, and
crowned martyrs being omtted.

CHAPTER XI X

SUMVARY OF THE LEGEND OF THE CRAFT
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THE Legend of ihe Craft, as it is presented to us in what | have called the
| ater manuscripts, that is to say, the Dow and and those that followit up
to

the Papworth, begins with a descant on the seven liberal arts and sciences.
(1) | have already shown that anpbng the school nen contenporary with the

| egendi sts these seven arts and sciences were considered, in the
curricul um of education, not so nuch as the foundation, but as the finished
edifice of all human |l earning. The Legend naturally partook of the spirit
of

the age in which it was invented. But especially did the Masons refer to
these sciences, and nake a description of them the preface, as it were, to
the story that they were about to relate, because the principal of these
sci ences was geonetry, and this they held to be synonynmous with

Masonry.

Now, the intinmate connection between geometry and architecture, as
practiced by the Operative Freemasons of the Mddle Ages, is well known,
since the secrets, of which these Freemasons were supposed to be in
possessi on, consisted alnost solely in an application of the principles of
the science of geonmetry to the art of building.

The Legend next procccds to narrate certain circunstances connected

with the children of Lamech. These details are said in the Legend to

have been derived fromthe Book of Genesis but were probably taken at
second-hand fromthe Polychronicon, or universal history of the nonk

Hi gden, of Chester. This part of the | egend, which is not otherw se
connected with the Masonic narrative, appears to have been introduced

for the sake of an allusion to the pillars on which the sons of Lanech are
said to have inscribed an account of the sciences which they had

di scovered, so that the

(1) The Halliwell poem although it differs fromthe later nanuscripts in
so many particulars, agrees with themin giving a descant on the arts
and sci ences.

know edge of them m ght not be lost in consequence of the destruction
of the world which they apprehended.

The story of the inscribed pillars was a tradition of every peopl e,

narrated, with variations, by every historian and inplicitly believed by the
mul titude. The | egendi sts of Masonry got the account from Josephus,

per haps through Hi gden, but altered it to suit the spirit of their own
narrative

We are next told that Hermes di scovered one of these pillars and was,
fromthe information that it contained, enabled to restore the knoni edge
of the sciences, and especially of Masonry, to the post-diluvian world.
This was a tribute of the |legendists to the universally accepted opinion of
the ancients, who venerated the "thrice great Hermes" as the mythica
founder of all science and phil osophy. W are next told that Ninrod,

"the mghty hunter before the Lord," availed hinmself of the w sdomthat
had been recovered by Hermes. He was distinguished for his

architectural works and first gave inmportance to the art of Masonry at the
buil di ng of the Tower of Babel. The Legend attributes to Ninrod the
creation of the Masons into an organi zed body and he was the first who
gave them a constitution or |laws for their government. Msonry,

according to the | egendary account, was founded in Babyl on, whence it
passed over to the rest of the world.

Inall this we find sinply a recognition of the historical opinion that
Chal dea was the birthplace of know edge and that the Chal dean sages
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were the primitive teachers of Asia and Europe. The nodern di scoveries
of the cuneiforminscriptions show that the Masonic | egendists had, at a
venture, obtained a nore correct idea of the true character of N nrod
than that which had been hitherto entertained, founded on the brief
allusion to himin Genesis and the disparagi ng account of himin the
Antiquities of Josephus.

The nonastic | egends had nmade Abraham a contenporary of Ninrod,

and the Book of GCenesis had described the visit of the patriarch and his
wife to the land of Egypt. Conbining these two statenents, the idea

was suggested to the | egendists that Abraham had carried into Egypt

the know edge which he had acquired fromthe Chal deans and taught it

to the inhabitants.

Thus it is stated that Egypt was, after Babylonia, the place where the arts
and sciences were first cultivated and thence di ssem nated to other
countries. Anobng these arts and sciences geonetry, which we have

seen was al ways connected in the Masonic mind with architecture, held

a prom nent place. He who taught it to the Egyptians was typically
represented by the nanme of Euclid, because the old Masons were

famliar with the fact that he was then esteened, as he still is, as the
greatest of geonetricians and al nost the inventor of the science.

Accepting the allusion to Euclid, not as an historical anachronism but
rat her as the expression of a synbolic idea, we can scarcely class the

| egendary statenent of the condition of learning in Egypt as a pure and
unadul terated fiction. It is an undoubted fact that Egypt was the
primeval |and whence science and | earning flowed into Southern Europe
and Western Asia. Neither can it be disputed that civilization had there
ripened into maturity long before Greece or Rone were known. It is

nmor eover conceded that the ancient Mysteries whence Masonry has

derived, not its organization, but a portion of its science of synbolism
received its birth in the land of the Nile, and that the Mysteries of Gsiris
and Isis were the prototypes of all the nystical initiations which were
celebrated in Asia and in Southern Europe. They have even been

claimed, though | think incorrectly, as the origin of those in Gaul, in
Britain, and in Scandinavia. By a rapid transition, the Legend passes
fromthe establishment of Masonry or architecture (for it nust be
renenbered that in | egendary acceptation the two words are

synonynous) to its appearance in judea, the "Land of Behest," where,
under the patronage and direction of King Sol onon the Tenple of
Jerusal em was constructed. Al that is said in this portion of the Legend
purports to be taken fromthe scriptural account of the same transaction
and nust have the sane historical value.

As to the error committed in the name and designhation of himwho is
now fam liarly known to Freenmasons as Hiram Abif, a sufficient
expl anation has been given in a preceding chapter.

W next have an account of the travels of these Masons or architects

who built the Tenple into various countries, to acquire additiona

know edge and expei ence, and to dissemnate the principles of their art.
The carel essness of chronol ogy, to which I have al ready adverted, so
peculiar to the general illiteracy of the age, has led the | egendists to
connect this diffusion of architecture anong the various civilized
countries of the world with the Tyrian and Jew sh Masons; but the

wanderi ngs of that body of builders known as the "Traveling

Freemasons"” of the M ddl e Ages, through all the kingdons of Europe,

and their labors in the construction of cathedrals, nonasteries, and other
public edifices are matters of historical record. Thus the historical idea
is
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wel | preserved in the Legend of a body of artists who wandered over
Europe, and were enployed in the construction of cathedrals,
monast eri es, and other public edifices.

The Legend next recounts the introduction of architecture into France,

and the influence exerted upon it by Gecian architects, who brought

with theminto that kingdomthe principles of Byzantine art. These are
facts which are sustained by history. The prom nence given to France

above Spain or Italy or Germany is, | think, merely another proof that the
Legend was of French origin or was constructed under French influence.

The account of the condition of Masonry or architecture anong the

Britains in the tine of St. Alban, or the 4th century, is sinply a | egendary
version of the history of the introduction of the art of building into

Engl and during the Ronan domi nation by the "Collegia Artificunt or

Roman Col | eges of Artificers, who acconpanied the victorious |egions

when t hey vanqui shed Hesperia, Gaul, and Britain, and col oni zed as

t hey vanqui shed t hem

The decay of architecture in Britain after the Roman arm es had

abandoned that country to protect the Enpire fromthe incursions of the
northern hordes of barbarians, in consequence of which Britain was |eft

in an unprotected state, and was speedily involved in wars with the Picts,
the Danes, and other enenmies, is next narrated in the Legend, and is its
versi on of an historical fact.

It is also historically true that in the 7th century peace was restored to
the northern parts of the island, and that Edwi n, King of Northunbria, of
which the city of York was the capital, revived the arts of civilization,
gave his patronage to architecture, and caused many public buil dings,
anong others the Cathedral of York, to be built. Al of this is told in the
Legend, although, by an error for which | have al ready accounted,

Edwi n, the Northunbrian king, was in the later Legend confounded with

the brother of Athelstan.

The second decay of architecture in England, in consequence of the

i nvasi ons of the Danes, and the intestine as well as foreign wars which
desol ated the kingdomuntil the reign of Athelstan, in the early part of
the 10th century, when entire peace was restored, is briefly alluded to in
the Legend, therein conformng to the history of that troubl ous period.

As a consequence of the restoration of peace, the Legend records the
revival of Masonry or architecture in the 10th century, under the reign of
At hel stan, who called the Craft together and gave thema charter. | have
al ready discussed this point and shown that the narrative of the Legend
presents nothing inprobable or incredible but that it is easily to be
reconciled with the facts of contenporary history. W have only to
reconcile the two fornms of the Legend by asserting that Edw n of

Nort hunbria revived Masonry in an Assenbly convened by himat York,

and that Athelstan restored its decayed prosperity by his genera

pat ronage, and by charters which he gave to the Quilds or corporations
of handi craftsnen.

Passing, in this summary nethod over the principal occuuences rel ated

in this Legend of the Craft, we relieve it fromthe charge of gross
puerility, which has been urged against it, even by sone Masonic witers
who have viewed it in a spirit of immture criticism W find that its
statenents are not the offspring of a fertile imagination or the crude

i nventions of sheer ignorance, but that, on the contrary, they really have
a support in what was at the tinme accepted as authentic history, and

whose authenticity can not, even now, be disproved or deni ed.

Di ssected as it has here been by the canons of philosophical criticism
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the Legend of the Craft is no |longer to be deened a fable or myth, but
an historical narrative related in the quaint |anguage and in the quainter
spirit of the age in which it was witten.

But after the revival of Freemasonry in the beginning of the 18th century,
this Legend, for the nost part m sunderstood, served as a fundanenta
basis on which were erected, first by Anderson and then by other witers
who followed him expanded narratives of the rise and progress of

Masonry, in which the synbolic ideas or the nythical suggestions of the
anci ent "Legend" were often devel oped and enlarged into statenents for
the nmost part entirely fabul ous.

In this way, these witers, who were educated and even | earned nen,

have introduced not so nuch any new | egends, but rather theories

founded on a | egend, by which they have traced the origin and the

progress of the institution in narratives without historic authenticity and
sonetinmes contradictory to historic truth.

The node in which these theories have been attenpted to be supported
by the citation of assuned facts have caused themto take, to sone
extent, the form of |egends. But to distinguish themfromthe pure
Legends which existed before the 18th century, | have preferred to cal
them t heori es.

Their chief tendency has been, by the use of unauthenticated
statements, to confuse the true history of the Order. And yet they have
secured so promnent a place inits literature and have exerted so nuch
i nfl uence on nmodern Masonic ideas, that they nmust be reviewed and

anal yzed at length, in order that the reader may have a conplete
under st andi ng of the | egendary history of the institution. For of that

| egendary, history these theories, founded as they are on assuned
traditions, constitute a part.

As having priority in date, the theory of Dr. Anderson will be the first to
claimour attention.

CHAPTER XX

THE ANDERSONI AN THECORY

THE Legend or theory of Dr. Anderson is detailed first in the edition of the
Book of Constitutions which was edited by himand published in the year

1723, and was then nore extensively devel oped in the subsequent edition

of the sane work published in 1738.

Ander son was acquainted with the nore recent Legend of the Craft, and

very fully cites it froma manuscript or Record of Freemasons, witten in

t he

reign of Edward IV, that is, toward the end of the 15th century. If
Anderson's quotations fromthis nanuscript are correct, it nust be one of
those that has been |l ost and not yet recovered. For anbng sone other

events not nentioned in the manuscripts that are now extant, he states that
the charges and | aws of the Freenasons had been seen and perused by

Henry VI. and his council, and had been approved by them

He does not appear to have nmet with any of the earlier manuscripts, such

as those of Halliwell and Roberts, which contain the Legend in its ol der
form for he nakes no use of the Legend of Euclid, passing over the
services of that geonetrician lightly, as the later manuscripts do, (1) and
not ascribing to himthe origin of the Order in Egypt, which theory is the
pecul i ar characteristic of the ol der Legend.
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But out of the later Legend and from whatever manuscripts containing it
to which he had access, Anderson has forned a Legend of his own. In

this he has added many things of his own creation and given a nore
detailed narrative, if not a nore correct one, than that contained in the
Legend of the Craft.

Ander son's Legend, or theory, of the rise and progress of M-

(1) In the slight mention that he makes of Euclid, Anderson has
observed the true chronol ogy and placed himin the era of Ptoleny
Lagus, 300 years B.C

sonry, as it is contained in the first edition of the Book of Constitutions,
was for a long tinme accepted by the Craft as a true history of the Oder,
and it has exercised a very renarkable influence in the fram ng of other
theories on this subject which fromtine to tinme have been produced by
subsequent writers.

To the student, therefore, who is engaged in the investigation of the

| egendary history of Masonry, this Andersonian Legend is of great

i nportance. Wiile the Legend of the Craft in its pure formwas very little
known to the great body of Masonic witers and students until the
manuscripts containing this Legend in its various fornms were made
common to the Masonic public by the | abors of Halliwell, Cooke, and,
above all, by Hughan and his earnest collaborators in Masonic

archoeol ogy, the Legend of Anderson was accessible and fanmiliar to all,
and for a century and a half was deenmed an authentic history, and even
at the present day is accepted by sonme over-credul ous and not

wel | -informed Masons as a real narrative of the rise and progress of
Masonry.

Anderson, in his history of the origin of Masonry, mndful of the French
proverb, to "conmencer par |la comencenent," begins by attributing to
Adam a know edge of Geonetry as the foundation of Masonry and
Architecture, words which throughout his Legend he uses as

synonynous terns.

These arts he taught to his sons, and Cain especially practiced them by
building a city. Seth also was equal |y acquainted with them and taught
themto his offspring. Hence the antediluvian world was well acquai nted
with Masonry, (1) and erected many curious works until the tine of
Noah, who built the Ark by the principles of Geonetry and the rul es of
Masonry.

Noah and his three sons, who were all Masons, brought with themto the
new world the traditions and arts of the antediluvians. Noah is therefore
deened the founder of Masonry in the post-diluvian world, and hence
Anderson called a Mason a "true Noachi da" or Noachite, a termused to
the present day.

The descendants of Noah exercised their skill in Masonry in the
attenpted erection of the Tower of Babel, but were confounded in their
speech and di spersed into various countries, whereby the

(1) diver has readily accepted this theory of an antediluvian Masonry
and written several very learned and indeed interesting works on the
subj ect .
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know edge of Masonry was lost. (1) It was however, preserved in Shinar
and Assyria, where Ninrod built many cities.

In those parts afterward flourished many priests and mat hemati ci ans

under the nane of Chal dees and Magi, who preserved the science of
Geonetry or Masonry, and thence the science and the art (2) were
transmitted to |later ages and distant clinmes. Mtzraim the second son of
Ham carried Masonry into Egypt, where the overflow ng of the banks of
the Nile caused an inprovenent in Geonetry, and consequently brought
Masonry nmuch into request.

Masonry was introduced into the Land of Canaan by the descendants of
the youngest son of Ham and into Europe, as he supposes, by the
posterity of Japhet, although we know nothing of their works.

The posterity of Shemalso cultivated the art of Masonry, and Abraham
the head of one branch of that fanmily, having thus obtained his

know edge of Geometry and the kindred sciences, comunicated that

know edge to the Egyptians and transnitted it to his descendants, the
Israelites. \When, therefore, they nade their exodus from Egypt the
Israelites were "a whol e ki ngdom of Masons," and while in the w | derness
were often assenbled by their Gand Master Moses into "a regular and
general Lodge."

On taking possession of Canaan, the Israelites found the old inhabitants
were versed in Masonry, which, however, their conquerors greatly

i mproved, for the splendor of the finest structures in Tyre and Sidon was
greatly surpassed by the magnificence of the Tenple erected by King

Sol omon in Jerusalem In the construction of this edifice, Solonobn was
assi sted by the Masons and carpenters of Hram King of Tyre, and
especially by the King of Tyre's nanesake Hiram or Huram to whom in

a note, Anderson gives the name of H ram Abif, which name he has ever
since retai ned anong the Craft."

(1) This part of the Legend has been preserved in the Anerican rituals,
wherein the candidate is said to come "fromthe | ofty Tower of Babel

wher e | anguage was confounded and Masonry lost," and to be

proceeding "to the threshing-floor of Orneu the Jebusite (the Tenple of

Sol onon) where | anguage was restored and Masonry found."

(2) By the science is neant geonetry, and by the art architecture - a
distinction preserved in the Mddle Ages; and the conbi nation of them
into "Ceonetrical Masonry," constitute the Mystery of the Freenmasons of
that peri od.

(3) Inthe first edition of this Legend, Anderson nmakes no allusion to the
death of Hi ram Abif during the building of the Tenple. He nentions,
however, in the second edition of the "Constitutions" published fifteen
years afterward. But this does not absolutely prove that he was at the
time unacquainted with the tradition, but he nay have thought it too
esoteric for public record, for he says, in the very place where he shoul d
have referred to it, that he has left " what nmust not and cannot be
communi cated in witing."

Anderson gives in this Legend the first detail ed account of the Tenple of
Sol omon that is to be found in any Masonic work. It is, however, only

an appropriation of that contained in the Books of Kings and Chronicles,
with sonme statenents for which he was probably indebted to his own
invention. It has exerted a considerable influence upon other Legends
subsequently framed, and especially upon all the rituals, and indeed
upon all the nodern ideas of specul ative Masons. (1)
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After the construction of the Tenple, the Masons who had been

engaged in it dispersed into Syria, Mesopotam a, Assyria, Chal dea,

Babyl oni a, Media, Persia, Arabia, Africa, Lesser Asia, Geece, and other
parts of Europe, where they taught the art to nmany eni nent persons, and
ki ngs, princes, and potentates becanme G and Masters, each in his own
territory.

The Legend then passes on to Nebuchadnezzar, whomit calls a G and
Master, and asserts that he received nmuch inprovenent in Masonry
fromthe Jew sh captives whom he brought to Babyl on after he had
destroyed that city and its Tenpl e.

Afterward Cyrus constituted Zerubbabel the | eader of the Jews, who,
being rel eased fromtheir captivity, returned to Jerusal emand built the
second Tenpl e.

From Pal estine, and after the erection of the Tenple, Msonry was

carried into Geece, and arrived at its height during the Jew sh captivity,
and in the time of Thales M esius, the phil osopher, and his pupil,

Pyt hagoras, who was the author of the 47th Proposition of Euclid, which
"is the foundation of all Msonry," Pythagoras traveled into Egypt and
Babyl on, and acquired rmuch know edge fromthe priests and the Mgi,

whi ch he dispensed in Geece and Italy on his return. (2)

The Legend now speaks, parenthetically as it were, of the prog-

(1) The peculiar details of the doctrine of Anderson have not been

al ways respected. For instance, it is a very preval ent opinion anong the
Craft at this day, that there was a Master Mason's Lodge at the Tenpl e,
over whi ch Sol onon presided as Master and the two Hirans as

Wardens, a theory which is not supported by Anderson, who says that

Ki ng Sol onon was Grand Master of the Lodge at Jerusalem King Hiram
Grand Master of that at Tyre, and Hiram Abif Mster of Wrk. Const., 1st
ed., P. 14.

(2) It was probably this part of the Andersoni an Legend which gave rise
to a simlar statement made in the spurious producti on known as the

Lel and MB.

ress of Masonry in Asia Mnor, and of the |l abors of Euclid in Egypt, in
the reign of Ptoleny Lagus, in the nmethodical digestion of Geonetry into
a science.

It next dwells upon the great inprovenent of Masonry in Geece, whose
Masons arrived at the sane degree of skill and nagnificence as their
teachers the Asiatics and Egypti ans.

From Sicily, from G eece, from Egypt and Asia, Masonry was introduced
into Rone, which soon became the center of |earning, and di sseninated
the know edge of Masonry anong the nations which it conquered.

The Enperor Augustus becane the Grand Master of the Lodge at Rone,

and established the Augustan style of architecture. During the
prosperous condition of the Roman Enpire, Masonry was carefully
propagated to the renotest regions of the world, and a Lodge erected in
al nost every Roman garrison.

But upon the decl ension of the enpire, when the Roman garri sons were
drawn away fromBritain, the Angles and | ower Saxons, who had been
invited by the ancient Britons to cone over and help them agai nst the
Scots and Picts, at |ength subdued the southern part of England, where
Masonry had been introduced by the Romans, and the art then fell into
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decay.

When t he Angl o- Saxons recovered their freedomin the 8th century
Masonry was revived, and at the desire of the Saxon kings, Charles
Martel, King of France, sent over several expert craftsnen, so that
Got hic, architecture was agai n encouraged during the Heptarchy.

The many invasions of the Danes caused the destruction of numerous
records, but did not, to any great extent, interrupt the work, although the
met hods i ntroduced by the Ronman buil ders were | ost.

But when war ceased and peace was proclai ned by the Nornman

conquest, Gothic Masonry was restored and encouraged by Wlliamthe
Conqueror and his son WIlliam Rufus, who built Westm nster Hall. And
notw t hstandi ng the wars that subsequently occurred, and the

contentions of the Barons, Masonry never ceased to naintain its position
in England. In the year 1362, Edward II1. had an officer called the King's
Freemason, or General Surveyor of his buildings, whose nane was

Henry Yvel e, and who erected many public buil dings.

Ander son now repeats the Legend of the Craft, with the story of

At hel stan and his son Edwin, taking it, with an evident nodification of
the | anguage, froma record of Freemasons, which he says was witten
in the reign of Edward IV. This record adds, as he says, that the
charges and | aws therein contained had been seen and approved by

Henry VI and the lords of his council, who nust therefore, to enable
themto nake such a review, have been incorporated with the

Freemasons. | n consequence of this, the act passed by Parlianent

when the King was in his infancy, forbidding the yearly congregations of
Masons in their General Assenblies, was never enforced after the King
had arrived at manhood, and had perused the regul ations contained in
that old record

The Kings of Scotland al so encouraged Masonry fromthe earliest tines
down to the union of the crowns, and granted to the Scottish Masons
the prerogative of having a fixed G and Master and G and Warden. (1)

Queen Elizabeth di scouraged Masonry, and neglected it during her

whol e reign. She sent a comm ssion to York to break up the Annua
Assenbly, but the nmenbers of the comm ssion, having been adnitted

into the Lodge, nade so favorable a report to the Queen, of the
Fraternity, that she no | onger opposed the Masons, but tolerated them
al t bough she gave them no encouragenent.

Her successor, Janes |., was, however, a patron of Masonry, and greatly
revived the art and restored the Roman architecture, enploying I|nigo
Jones as his architect, under whom was N chol as Stone as his Master
Mason.

Charles |I. was also a Mason, and patroni zed the art whose successfu
progress was unhappily diverted by the civil wars and the death of the
ki ng.

But after the restoration of the royal famly, Masonry was again revived
by Charles Il., who was a great encourager of the craftsnen, and hence
i s supposed to have been a Freemason

In the reign of Janes Il., Masonry not being duly cultivated, the London
Lodges "nuch dw ndl ed i nto ignorance."

But on the accession of WIlliam that nonarch "who by nost is reckoned
as a Freenmason," greatly revived the art, and showed hinsel f a patron of
Masonry.
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(1) Fromthis it appears that Anderson was acquainted with the clai m of
the St. Cairs of Roslin to the hereditary Grand Mastership of Scotland, a
poi nt that has recently been di sputed.

Hi s good exanple was foll owed by Queen Anne, who ordered fifty new
churches to be erected in London and its suburbs, and al so by George
|., her successor.

Wth an allusion to the opinion that the religious and mlitary O ders of
kni ght hood in the M ddl e Ages had borrowed many of their sol em
usages fromthe Freemasons, (1) the Legend here ends.

Upon a perusal of this Legend, it will be found that it is in fact, except
in

the latter portions, which are senmi-historical, only a running comentary
on the later Legend of the Craft, enbracing all that is said therein and
addi ng other statenents, partly derived fromhistory and partly, perhaps,
fromthe author's invention

The second edition of the Constitutions goes nore fully over the sane
ground, but is witten in the formrather of a history than of a | egend,
and a review of it is not, therefore, necessary or appropriate in this part
of the present work which is solely devoted to the Legends of the Order.

In this second edition of Anderson's work, there are undoubtedly nmany
things which will be repudiated by the skeptical student of Masonic

hi story, and many which, if not at once denied, require proof to
substantiate them But with all its errors, this work of Anderson is
replete

with facts that nake it interesting and instructive, and it earns for the
author a grateful tribute for his labors in behalf of the literature of
Masonry at so early a period after its revival

(1) It will be seen hereafter that the Chevalier Ransay greatly devel oped
this brief allusion of Anderson, and out of it worked his theory of the
Tenpl ar origin of Freenasonry.

CHAPTER XX

THE PRESTONI AN THECRY

THE Legend given by Preston in his Illustrations of Masonry, which details
the origin and early progress of the Institution, is nore valuable and nore
interesting than that of Anderson, because it is nore succinct, and although
founded like it on the Legend of the Craft, it treats each detail with an
appearance of historical accuracy that al most renoves fromthe narrative

the | egendary character which, after all, really attaches to it.

In accepting the Legend of the Craft as the basis of his story, Preston
rejects, or at least omits to nention, all the earlier part of it, and
begi ns his

story with the supposed introduction of Masonry into Engl and.

Commencing with a reference to the Druids, who, he says, it has been
suggested, derived their system of governnment from Pythagoras he thinks
that there is no doubt that the science of Masonry was not unknown to
them Yet he does not say that there was an affinity between their rites
and

those of the Freemmsons, which, as an open question, he | eaves everyone
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to determ ne for hinself.

Masonry, according to this theory, was certainly first introduced into
Engl and at the time of its conquest by Julius Caesar, who, with several of
the Roman general s that succeeded him were patrons and protectors

of the Craft.

The fraternity were engaged in the creation of walls, forts, bridges,
cities,

tenpl es, and other stately edifices, and their Lodges or Conventions
were regul arly hel d.

ostructed by the wars which broke out between the Romans and the
natives, Masonry was at length revived in the time of the Enperor

Car ausi us. He, having shaken off the Roman yoke, sought to inprove
his country in the civil arts, and brought into his doninions the best
wor kmen and artificers fromall parts. Anong the first class of his
favourites he enrol ed the Masons, for whose tenets he professed the

hi ghest veneration, and appointed his steward, Al banus, the
superintendent of their Assenblies. He gave thema charter, and
commanded Al banus to preside over themin person as Grand Master.

He assisted in the initiation of many persons into the nysteries of the
O der.

In 680 some expert brethren arrived from France and fornmed a Lodge
under the direction of Bennet, Abbot of Wrral, who was soon afterward
appoi nted by Kenred, King of Mercia, inspector of the Lodges and
general superintendent of the Masons.

Masonry was in a low state during the Heptarchy, but in 856 it was
revived under St. Swithin, who was enpl oyed by Ethelwolf, the Saxon
king, to repair some pious houses; and it gradually inmproved until the
reign of Alfred, who was its zeal ous protector and who nmi ntai ned a
nunber of workmen in repairing the desol ati ons of the Danes.

In the reign of Edward, his successor, the Masons continued to hold
their Lodges under the sanction of Ethred, his sister's husband, and
Et hel ward, his brother.

At hel stan succeeded his father in 924 and appointed his brother Edw n,
patron of Masons. The latter procured a charter from Athel stan for the
Masons to neet annually in conmunication at York where the first G and
Lodge of England was formed in 926, at which Edwi n presided as G and
Master. The Legend of the Craft, in reference to the collection of old
witings, is here repeated.

On the death of Edwi n, Athel stan undertook in person the direction of
the Lodges, and under his sanction the art of Masonry was propagated
in peace and security.

On the death of Athel stan, the Masons dispersed and continued in a
very unsettled state until the reign of Edgar, in 960, when they were
again collected by St. Dunstan, but did not neet wth pernmanent
encour agenent .

For fifty years after Edgar's death Masonry remained in a | ow condition,
but was revived in 1041 under the patronage of Edward the Confessor,
who appoi nted Leofric, Earl of Coventry, to superintend the Craft,

Wl liamthe Conqueror, who acquired the crown in 1066, appointed
@undul ph, Bi shop of Rochester, and Roger de Mntgonery, Earl of
Shrewsbury, joint patrons of the Masons. The | abours of the fraternity
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were enpl oyed, during the reign of Wlliam Rufus, in the construction of
various edifices.

The Lodges continued to assenbl e under Henry |I. and Stephen. In the
reign of the latter, Glbert de Care, Marquis of Penbroke, presided over
the Lodges.

In the reign of Henry Il., the G and Master of the Knights Tenplars
enpl oyed the Craft in 1135 in building their Tenple. Masonry conti nued
under the patronage of this Oder until 1199, when John succeeded to
the throne and Peter de Col echurch was appoi nted Grand Master. Peter
de Rupi bus succeeded him and Masonry continued to flourish during
this and the follow ng reign

Preston's traditionary narrative, or his theory founded on Legends, may
be considered as endi ng here.

The rest of his work assunes a purely historical form although nany of
his statements need for authenticity the support of other authorities.
These will be subjects of consideration when we come to the next part of
thi s work.

At present, before dismssing the theory of Preston, a few comrents are
requi red whi ch have been suggested by portions of the narrative.

As to the Legend of Carausius, to whom Preston ascribes the patronage

of the British craft in the latter part of the 3d century, it nust be
remarked that it was first made known to the fraternity by Dr. Anderson
inthe 2d edition of his Constitutions. He says that the tradition is
contained in all the old Constitutions and was firmy believed by the old
Engl i sh Masons. But the fact is that it is to be found in none of the old
records that have as yet been discovered. They speak only of a king

who patronized St. Al ban and who nmade himthe steward of his

househol d and his Master of Wirks. Anderson designated this until then
unnaned king as Carausius, forgetting that the Saint was nartyred in the
sanme year that the nonarch assuned the throne. This was a strange

error to be commtted by one who had made geneal ogy his speci al

study and had witten a volum nous work on the subject of roya

successi ons.

From Ander son, Preston appears to have borrowed the Legend,

developing it into a minuter narrative, by the insertion of severa
addi tional circunmstances, a prerogative which the conpilers of Masonic
as well as nonastic Legends have al ways thought proper to exercise.

The advent of French Masons into England toward the end of the 7th
century, brought thither by the Abbot Bennet or Benedict, which is
recorded by Preston, is undoubtedly an historical fact. Lacroix says that
England fromthe 7th century had called to it the best workmen anong

the French Masons, the Maitres de pierre.

The Venerabl e Bede, who was contenporary with that period, says that
the fanobus Abbot Benedi ctus Bi scopius (the Bennet of Preston) went
over to France in 675 to engage worknmen to build his church, and
brought themover to England for that purpose

Ri chard of Cirencester nakes the sanme statenment. He says that "Bennet
col l ected Masons (coenentarios) and all kinds of industrious artisans
fromRone, Italy, France, and other countries where he could find them
and, bringing themto England, enployed themin his works."

Preston is, however, in error as to the reign in which this event occurred.
Kenred, or rather Coenred, did not succeed as King of Mercia until 704,
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and t he Abbot Benedict had died the year before. Qur Masonic witers

of the last century, like their predecessors, the Legendists, when giving
the substance of a statenent, were very apt to get confused in their
dat es.

O the Legend of the "weeping St. Swithin," to whom Preston ascri bes

the revival of Masonry in the mddle of the 9th century, it may be
remarked that as to the character of the Saint as a cel ebrated architect,
the Legend is supported by the testinony of the Angl o- Saxon

chroniclers.

Roger of Wendover, who is foll owed by Matthew of Wstnminster, records

his custom of personally superintending the worknen when engaged in

the construction of any building, "that his presence nmight stinulate them
to diligence in their |abours.”

But the consideration of the condition of Masonry at that period, in
Engl and, bel ongs rather to the historical than to the | egendary portion of
this work.

On the whole, it may be said of Preston that he has made a
consi der abl e i nprovenent on Anderson in his method of treating the

early progress of Masonry. Still his narrative contains so many
assunpti ons which are not proved to be facts, that his theory must, like
that of his predecessor, be still considered as founded on | egends rather

than on authentic history.

CHAPTER XXI |

THE HUTCHI NSONI AN THECRY

THE t heory advanced by Bro. WIIliam Hutchinson as to the origin and the
progress of Freemasonry, in his treatise, first published in the year 1775
and entitled The Spirit of Masonry, is so conplicated and soneti nes
apparently so contradictory in its statenents, as to require, for a due
conprehensi on of his views, not only a careful perusal, but even an
exhaustive study of the work alluded to. After such a study | think that I
am

able to present to the reader a collect summary of the opinions on the rise
and progress of the Order which were entertained by this | earned schol ar.

Let it be said, by way of preface to this review, that however we may

di ssent fromthe concl usions of Hutchinson, he is entitled to our utnost
respect for his scholarly attainments. To the study of the history and the
phi | osophy of Msonry he brought a fund of antiquarian research, in which
he had previously been engaged in the exam nation of the ecclesiastica
antiquities of the province of Durham O all the Masonic witers of the
18t h

century, Hutchinson was undoubtedly the nost |earned. And yet the theory
that he has propounded as to the origin of the Masonic Institution is

al t oget her untenable and indeed, in many of its details, absurd.

O all the opinions entertai ned by Hutchi nson concerning the origin of
Freemasonry, the nost heterodox is that which denies its descent from
and its connection, at any period, with an operative society. "It is our
opi nion," he says, "that Masons in the present state of Masonry were
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never a body of architects.... W ground a judgnment of the nature of our
prof ession on our cerenopnials and flatter ourselves every Mason will be
convinced that they have not relation to building and architecture, but
are enblematical and inply nmoral and spiritual and religious tenets." (1)

(1) Spirit of Masonry," lect. xiii., p. 131

In another place, while adnitting that there were in forner tinmes buil ders
of cities, towers, tenples, and fortifications, he doubts "that the
artificers

were formed into bodies ruled by their own proper | aws and know ng
nmysteries and secrets which were kept fromthe world." (1)

Since he admits, as we will see hereafter, that Masonry existed at the
Templ e of Solonon, that it was there organized in what he calls the
second stage of its progress, and that the builders of the edifice were
Masons, one would naturally imagi ne that Hutchi nson would here
encounter an insuperable objection to his theory, which entirely

di sconnects Masonry and architecture. But he attenpts to obviate this
difficulty by supposing that the principles of Freemasonry had, before
the commencenent of the undertaking, been communi cated by King

Sol onon to "the sages and religi ous nen anongst his people,” (2) and
that these "chosen ones of Sol onmon, as a pious and holy duty

conducted the work." Their | abours as builders were sinply incidenta
and they were no nore to be regarded by reason of this duty as
architects by profession, than were Abel, Noah, Abraham Jacob, Moses,
and David by reason of the building of their altars, which were, like the
Templ e, works of piety and devotion. (3)

This theory, in which all connection between operative and specul ative
Masonry is conpletely dissevered, and in which, in fact, the former is
entirely ignored, is peculiar to Hutchinson. No other witer, no matter to
what source he may have attributed the original rise of speculative

Masonry, has denied that there was sone period in the history of its
progress when it was nore or less intimately connected with the

operative art. Wiile, therefore, it is plain that the opinion of Hutchinson
is in opposition to that of all other Masonic witers, it is equally evident
that it contradicts all the well established facts of history.

But besi des these opinions concerning the non-operative character of

the Institution, Hutchinson has been scarcely | ess peculiar in his other
views in respect to the rise and progress of Freemasonry and its
relations to other associations of antiquity.

(1) "Spirit of Masonry," lect. x., p. 107

(2) Hutchinson's |anguage is here sonewhat confused, but it seems that
this is the only rational interpretation that can be given to it.

(3) "Spirit of Masonry," lect. x., p. 108.

The Hut chi nsoni an theory may i ndeed be regarded as especially and
exclusively his own. It is therefore worthy of consideration and review,
rather in reference to the novelty of his ideas than in respect to anything
of great value in the pseudo-historical statenments that he has advanced.

The prom nent thought of Hutchinson in developing his theory is that
Masonry in its progress fromthe earliest tines of antiquity to the present
day has been divided into three stages, respectively represented by the
three ancient Craft degrees. (1)

He does not give a very lucid or satisfactory explanation of the reasons
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whi ch i nduced himto connect each of these "stages of progress” wth
one of the synbolical degrees, and indeed the connection appears to be
based upon a rather fanciful hypothesis.

The three stages into which he divides the progress of Masonry fromits
birth onwards to nodern tinmes are distinguished fromeach other, and
distinctively nmarked by the code of religious ethics professed and taught
by each. The first stage, which is represented by the Entered Apprentice
degree, conmences with Adam and the Garden of Eden and extends to

the time of Mbses.

The religious code taught in this first stage of Masonry was confined to a
"know edge of the God of Nature and that acceptable service wherewith
He was well pleased.” (2)

To Adam while in a state of innocence, this know edge was inparted, as
wel|l as that of all the science and | earning which existed in the earliest
ages of the world.

When our first parent fell, although he I ost his innocence, he stil

r et ai ned

the menory of all that he had been taught while in the Garden of Eden
This very retention was, indeed, a portion of the punishnent incurred for
hi s di sobedi ence.

It, however, enabled himto comunicate to his children the sciences
whi ch he had conprehended i n Eden, and the know edge t hat he had
acquired of Nature and the God of Nature. By themthese | essons were
transmitted to their descendants as the cornerstone and foundation of
Masonry, whose teachings at that early

(1) It is known to the world, but nore particularly to the brethren, that
there are three degrees of Masons - Apprentices, Craftsnen, and

Masters; their initiation, and the several advancenents fromthe order of
Apprentices, will necessarily |l ead us to observations in these distinct
channel s" - "spirit of Masonry," lect. i., p. 6.

(2) "Spirit of Masonry," lect. i., p. 6.

period consisted of a belief in the God of Nature and a know edge of the
sci ences as they had been transmitted by Adamto his posterity. This
system appears to have been very nearly the sane as that afterward
called by Dr. diver the "Pure Freemasonry of Antiquity."

Al'l of the descendants of Adam did not, however, retain this purity and
simplicity of dogna. After the deluge, when manki nd becane

separated, the | essons which had been taught by the antediluvians fel

into confusion and oblivion and were corrupted by many peopl es, so

that the service of the true God, which had been taught in the pure
Masonry of the first nen, was defiled by idolatry. These seceders from
the pure Adamic Masonry forned institutions of their own, and

degenerated, as the first deviation fromthe sinple worship of the God of
Nature, into the errors of Sabaism or the adoration of the Sun, Moon,

and Stars. They adopted synbols and allegories with which to teach
esoterically their false doctrines. The earliest of these seceders were the
Egypti ans, whose priests secreted the nysteries of their religion fromthe
mul titude by synbols and hi erogl yphics that were conprehensible to the
menbers of their own order only. A simlar systemwas adopted by the
priests of Greece and Rone when they established their peculiar

Mysteries. These exanpl es of conveying truth by synbolic nethods of
teaching were wisely followed by the Masons for the purpose of

concealing their own nysteries.
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Fromthis we naturally nmake the deduction, although Hutchinson does

not expressly say so, that, according to his theory, Masonry was at that
early period nmerely a religious profession " whose principles, maxinmns,

| anguage, learning, and religion were derived from Eden, fromthe
patriarchs, and fromthe sages of the East," and that the symbolism

whi ch now forns so essential an element of the systemwas not an

original characteristic of it, but was borrowed, at a later period, fromthe
mystical and religious associations of the pagans. (1)

(1) Long after, M. Gote, in his "H story of Greece," spoke of an

hypot hesi s of an ancient and highly instructed body of priests having
their origin either in Egypt or the East, who conmunicated to the rude
and barbarous G eeks religious, physical, and historical know edge

under the veil of synbols. The sane current of thought appears to have
been suggested to the Masonic witer and to the historian of G eece, but
each has directed it in a different way - one to the history of the Pagan
nations, the other to that of Msonry.

Such, according to the theory of Hutchinson, was the "first stage" in the
progress of Masonry represented by the Entered Apprentice degree, and
whi ch consisted sinmply of a belief in and a worship of the true God as
the doctrine was taught by Adam and the patriarchs. It was a system of
religious principles, with fewrites and cerenoni es and fewer synbols.
The second stage in the progress of Masonry, which Hutchinson

supposes to be represented by the Fellow Craft degree, commences at

the era of Mses and extends through the whol e period of the Jew sh
history to the advent of Christianity. According to the theory of

Hut chi nson, the Jew sh | awgi ver was, of course in possession of the
pure Masonry of the patriarchs which constituted the first stage of the
institution, but was enabled to extend its ethical and religious principles
i n consequence of the instructions in relation to God and the duties of
man whi ch he had hinsel f received by an i nmedi ate revel ation. In other
words, Masonry in its first stage was cosnopolitan in its religious
teachings, requiring only a belief in the God of Nature as he had been
reveal ed to Adam and his i medi ate descendants, but in the second
stage, as inaugurated by Mses, that universal belief was exchanged for
one in the Deity as He had nade hinsel f known on Mount Sinai. That is
to say, the second or Mdsaic stage of Masonry becane judaic inits

pr of essi on.

But in another respect Masonry in its second stage assunmed a different
formfromthat which had marked its primtive state. Mses, fromhis
pecul i ar education, was well acquainted with the rites, the cerenonies,
the hierogl yphs, and the synbols used by the Egyptian priesthood.

Many of these he introduced into Masonry, and thus began that system
whi ch, comng originally fromthe Egyptians and subsequently

augnmented by derivations fromthe Druids, the Essenes, the

Pyt hagor eans, and other mnystical associations, at |ast was devel oped
into that science of synbolism which now constitutes so inportant and
essential a characteristic of nodern Freemasonry.

A third change in the formof Masonry, which took place in its Msaic or
Judai ¢ stage, was the introduction of the operative art of building anong
its disciples. Instances of this occurred in the days of Mdyses, when

Ahol i ab, Bezal eel, and other Masons were engaged in the construction

of the Tabernacl e, and subsequently in the tine of Sol onon, when that
nmonar ch occupi ed his Masons in the erection of the Tenple.

But, as has already been shown in a preceding part of this chapter,
Hut chi nson does not conclude fromthese facts that Masonry was ever
connected in its origin with "builders, architects, or nmechanics." The
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occupation of these Masons as builders was entirely accidental, and did
not at all interfere with or supersede their character as nenbers of a
purely specul ative associ ation

But it may be as well to give, at this point, in his ow words, his
expl anation of the manner in which the Masons becane, on certain
occasi ons, builders, and, whence arose in nodern tines the erroneous
i dea that the Masonic profession consisted of architects. (1)

"l presune,” he says, "that the name of Mason in this society doth not
denote that the rise or origin of such society was solely from buil ders,
architects, or mechanics; at the times in which Mses ordained the
setting up of the sanctuary, and when Sol onon was about to build the
Templ e at Jerusalem they selected fromout of the people those nmen

who were enlightened with the true faith, and, being full of w sdom and
religious fervour, were found proper to conduct these works of piety. It
was on those occasions that our predecessors appeared to the world as
architects and were formed into a body, under salutary rules, for the
governnent of those who were enployed in these great works, since

whi ch period buil ders have adopted the nanme of Masons, as an

honourary distinction and title to their profession. | aminduced to
believe the name of Mason has its derivation front a | anguage in which it
i mplies sone indication or distinction of the nature of the society, and
that it has not its relation to architects."” (2)

Masonry was not organi zed at the Tenple of Sol onbn, as is believed by
those who adopt the Tenple theory, but yet that buil ding occupies,
according to the views of Hutchinson, an inmportant place in the history

of the institution. It was erected during the second stage of the progress
of Masonry not, as we nust infer fromthe | anguage of our author, by the
heat hen operatives of Tyre, but solely by Israelitish Masons; or, if
assisted by any, it was only by proselytes who on or before their
initiation had accepted the Jewi sh faith.

(1) I'n a subsequent lecture (xiii.) he attenpts, in an historical argunent,
to show that the guild of Masons incorporated in the reign of Henry V.,

and the |l aws concerning "congregations and confederaci es of Masons,"

passed in the succeeding reign, had no reference whatever to the

specul ative society.

(2) "Spirit of Masonry," lect. i., p. 2. In another place in this work the
etynol ogi cal ideas of Hutchinson and other witers will be duly

i nvesti gat ed.

The | anguage of Hutchinson is on this point somewhat obscure, yet |

think that it admts only of the interpretati on which has been given He
says: "As the sons of Aaron alone were admtted to the holy office and to
the sacrificial rites, so none but devotees were adnitted to this |abour
(on the tenple). On this stage we see those religious who had received
the truth and the light of understanding as possessed by the first nen,
enbodi ed as artificers and engaged in this holy work as architects." (1)

Still nore explicit is the follow ng statenent, made in a subsequent part
of the work: "Solonon was truly the executor of that plan which was
revealed to himfrom above; he called forth the sages and religi ous nen
anongst his people to performthe work; he classed them according to

their rank in their religious profession, as the priests of the Tenple were

stationed in the solem rites and cerenpnies instituted there.... The
chosen ones of Sol onbn, as a pious and holy duty, conducted the
wor k. " (2)

Sol onon did not, therefore, organize, as has very comonly been
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bel i eved, a system of Msonry by the aid of his Tyrian worknen, and
especially Hi ram Abi f, who has al ways been designhated by the Craft as

his "Chief Builder," but he practiced and transnitted to his descendants
the prinitive Masonry derived from Adam and nodified into its sectarian
Jewi sh form by Mses. The Masonry of Sol onon, |ike that of the great

| awgi ver of the Israelites, was essentially Judaic in its religious ethics.
It

was but a continuation of that second stage of Masonry which, as | have

al ready said, |asted, according to the Hutchinsonian theory, until the era
of Christianity.

But the wi sdom and power of Sol omon had attracted to himthe

attention of the neighbouring nations, and the spl endour of the edifice
whi ch he had erected extended his fame and won the admi ration of the
most distant parts of the world, so that his name and his artificers
became the wonder of mankind, and the works of the latter excited their
enmul ati on. Hence the Masons of Sol onon were di spersed from
Jerusaleminto various |ands, where they superintended the architectura
| abours of other princes, converted infidels, initiated foreign brethren
into

their nysteries, and thus extended the order over the distant quarters of
the known world. (3)

(1) "Spirit of Masonry," lect. vii., p. 86.

(2) Ibid., lect. x., p. 108.

(3) | have enployed in this paragraph the very | anguage of Hutchinson
However nythical the statenents therein contai ned may be deened by
the iconoclasts, there can be no doubt that they were accepted by the
| earned aut hor as undeni ably historical.

Hence we see that, according to the theory of Hutchinson, King

Sol onon, al though not the founder of Masonry at the Tenple and not

our first Grand Master, as he has been called, was the first to propagate
the association into foreign countries. Until his time, it had been
confined to the Jew sh descendants of the patriarchs.

The next or third stage of the progress of Masonry, represented by the
Master's degree, commenced at the advent of Christianity. As

Hut chinson in his description of the two precedi ng progressive cl asses
of Masons had assigned to the first, as represented by the Apprentices,
only the know edge of the God of Nature as it prevailed in the earliest
ages of the world, and to the second, as represented by the Fell ow
Crafts, the further know edge of God as revealed in the Msaic Legation,
so to this third stage, as represented by Master Masons, he had
assigned the conplete and perfect know edge of God as revealed in the
Christian di spensation

Masonry is thus made by himto assune in this third stage of its
progressive growh a purely Christian character

The introduction of rites and cerenoni es under the Jew sh | aw, which

had been derived fromthe nei ghbouring heat hen nations, had cl ouded

and obscured the service of God, and consequently corrupted the

second stage of Masonry as established by Mses and foll owed by

Sol onon. God, perceiving the ruin which was overwhel ni ng nmanki nd

by this pollution of H s ordinances and | aws, devised a new schene for
redeemng His creatures fromthe errors into which they had fallen. And
this scheme was typified in the Third or Master's stage in the progressive
course of Masonry.

Hence the Master's degree is, in this theory, exclusively a Christian
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invention; the |egend receives a purely Christian interpretation, and the
allegory of Hiram Abif is nade to refer to the death or abolition of the
Jewi sh | aw and the establishnment of the new dispensation under Jesus

Chri st.

A few citations fromthe | anguage of Hutchinson will place this theory
very clearly before the reader. (1)

The death and burial of the Master Builder, and the consequent | oss of
the true Word, are thus applied to the Christian dispensation. "Piety,
whi ch had planned the Tenple at Jerusal em was expunged. (2)

(1) They are taken from"Spirit of Msonry," lect. ix.

(2) The Master is slain.

The reverence and adoration due to the Divinity was buried in the filth
and rubbish of the world. (1) Persecution had dispersed the few who
retained their obedience, (2) and the nane of the true God was al npbst

| ost and forgotten anbng nen. (3)

"In this situation it mght well be said That the guide to Heaven was | ost
and the Master of the works of righteousness was smitten.'" (4)

Again, "True religion was fled. 'Those who sought her through the
wi sdom of the ancients were not able to raise her; she eluded the grasp,
and their polluted hands were stretched forth in vain for her restoration.

(5)

Finally he explains the allegory of the Third degree as directly referring
to

Christ, in the followi ng words: "The great Father of All, conmiserating the
m series of the world, sent His only Son, who was innocence (6) itself, to
teach the doctrine of salvation, by whomman was rai sed fromthe death

of sin unto the life of righteousness; fromthe tonb of corruption unto the
chanmbers of hope; fromthe darkness of despair to the celestial beans

of faith." And finally, that there nay be no doubt of his theory that the
third degree was altogether Christian in its origin and design, he
explicitly says: "Thus the Master Mason represents a nan under the
Christian doctrine saved fromthe grave of iniquity and raised to the faith
of salvation. As the great testinonial that we are risen fromthe state of
corruption, we bear the enblemof the Holy Trinity as the insignia of our
vows and of the origin of the Master's order." (7)

The christianization of the Third or Master's degree, that is, the
interpretation of its synbols as referring to Christ and to Christian

(1) Burial and conceal nent in the rubbish of the Tenple first, and then in
an obscure grave.

(2) The confusion and consternation of the Craft.

(3) The Master's word is |ost.

(4) In the 18th century it was supposed, by an incorrect translation of the
Hebrew, that the substitute word signified "The Master is smitten." Dr.
AQiver adopted that interpretation.

(5) By "the wisdomof the ancients"” is neant the two precedi ng stages of
Masonry represented, as we have seen, by the Apprentices and the

Fellow Craft. In the allegory of Hiram the know edge of each of these
degrees is unsuccessfully applied to effect the raising.

(6) Acacia. The Greek word akaki a nmeans innocence. Hence in the

succeedi ng paragraph he calls Masons "true Acacians."

(7) "Spirit of Masonry," lect. ix., p. 100.
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dogmas, is not peculiar to nor original with Hutchinson. It was the
accepted doctrine of alnost all his contenporaries, and several of the
rituals of the 18th century contain unm stakable traces of it. It was not,
i ndeed, until the revisal of the lectures by Dr. Hemmng; in 1813, that al
references in themto Christianity were expunged. Even as late as the

m ddl e of the 19th century, Dr. Qiver had explicitly declared that if he
had not been fully convinced that Freemasonry is a systemof Christian
ethics - that it contributes its aid to point the way to the Grand Lodge
above, through the Cross of Christ - he should never have been found
anong the nunber of its advocates. (1)

Not wi t hst andi ng that the G and Lodge of England had authoritatively
declared, in the year 1723, that Msonry required a belief only in that
religion in which all nen agree, (2) the tendency anobng all our early
witers after the revival of 1717 was to Christianize the institution

The interpretation of the symbols of Freemasonry froma Christian point
of view was, therefore, at the period when Hutchinson advanced his
theory, neither novel to the Craft nor peculiar to him

The peculiarity and novelty of his doctrine consisted not in its Christian
interpretation of the synbols, but in the view that he has taken of the
origin and historical value of the | egend of the Third degree.

At least fromthe time of Anderson and Desaguliers, the | egend of Hiram
Abi f had been accepted by the Craft as an historical statenent of an
event that had actually occurred. Even the nobst skeptical witers of the
present day receive it as a nyth which possibly has been founded upon
events that have been distorted in their passage down the stream of
tradition.

Now, neither of these views appears to have been entertai ned by

Hut chi nson. W | ook in vain throughout his work for any reference to

the | egend as connected with Hram Abif. In his lecture on "The Tenple
at Jerusalem" in which he gives the details of the |Iabors of Sol onon in
the construction of that edifice, the name of Hiram does not once occur,
except in the extracts that he makes fromthe Book of Kings and the
Antiquities of Josephus. |ndeed,

(1) "Antiquities of Masonry," chap. vi., p. i66, note.
(2) "Book of Constitutions," 1st ed., "Charges of a Freemason," |.

we nust infer that he did not recognize Hiram Abif as a Mason, for he
expressly says that all the Masons at the Tenple were Israelites and
believers in the Jewi sh faith.

In a subsequent |ecture, on "The Secrecy of Msons," he, in fact,
underval ues Hiram Abif as an architect, and says that he does not doubt
that "Hiram s know edge was in the business of a statuary and painter,

and that he made graven i mages of stone and wood and nolten inages

in nmetals,"” thus placing himin a subordi nate position, and conpletely
ignoring the rank given to himin all the Masonic rituals, as the equal and
col | eague of Sol onbn and the Master Buil der of the Tenple. (1)

There is nowhere to be found in the work of Hutchinson any reference,
however renote, to the circunstances of the death and raising of the
"Wdow s Son." He nust have been acquainted with the | egend, since it
was preserved and taught in the | odges that he visited. But he speaks,
in the nost general terns, of the third degree as synbolizing the
corruption and death of religion, and the noral resurrection of nan in
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the new or Christian doctrine.

If he believed in the truth of his own theory - and we are bound to
suppose that he did - then he could not but have | ooked upon the

details of the Master's |egend as absolutely false, for the | egend and the
theory can in no way be reconcil ed.

If I rightly understand the | anguage of Hutchi nson, which, it nust be
admtted, is sometines confused and the ideas are not plainly
expressed, he denies the existence of the third degree at the Tenple.

That edifice was built, according to his theory, within the period of the
second stage of the progress of Masonry. Now, that stage, which was

i naugur ated by Mses, was represented by the Fellow Craft's degree. It

was not until the coming of Christ that the Master's degree with its rites
and cerenpnies cane into existence, in the third stage of the progress

of Masonry, which was represented by that degree. Indeed, in the

foll owi ng passage he explicitly nakes that statenent.

"The cerenopni es now known to Masons prove that the testinonials and
insignia of the Master's order, in the present state of

(1) Hutchinson bas here ventured on a truth which, however, none of his
successors have accepted. See hereafter the chapter in this work on
"The Legend of Hiram Abif," in which | bave advanced and endeavored
to sustain the sane view of the character of this celebrated artist.

Masonry, were devised within the ages of Christianity;, and we are
confident there are not any records in being, in any nation or in any
| anguage, which can show themto be pertinent to any other system or
give themgreater antiquity." (1)

We can not explain this | anguage with any respect for consistency and

for the neaning of the words except by adopting the foll ow ng

expl anation of the Hutchinsonian theory. At the building of the Tenple,
the Masonry then prevailing, which was the second or Fellow Crafts

stage, was nerely a systemof religious ethics in which the doctrines of
the Jewish faith, as reveal ed to Mdses, had been superinposed upon

the sinple creed of the Patriarchs, which had constituted the first or
Apprentice's stage of the institution. There was at that time no

know edge of the | egend of Hiram Abif, which was a nyth subsequently
introduced in the Third or Master's stage of the progress of the Oder. It
was not until after the advent of Jesus Christ, "within the ages of
Christianity," that the death and raising of the Master Buil der was devi sed
as a nythical symbol to constitute what Hutchinson calls "the
testimonials and insignia of the Master's order."

The nyth or legend thus fabricated was to be used as a synbol of the
change which took place in the religious system of Masonry when the
third stage of its progress was inaugurated by the invention of the
Mast er' s degr ee.

Here again Hutchinson differs fromall the witers who preceded or who

have foll owed him The orthodox doctrine of all those who have given a
Christian interpretation to the legend of the Third Degree is that it is the
narrative of events which actually occurred at the building of the Tenple

of Sol omon, and that it was afterward, on the advent of Christianity,
adopted as a synbol whereby the death and raising of Hiram Abif were
considered as a type of the sufferings and death, the resurrection and
ascension, of Christ.
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No words of Hutchinson give expression to any such idea. Wth himthe

| egend of Hiramthe Builder is sinply an allegory, invented at a nuch

| ater period than that in which the events it details are supposed to have
occurred, for the purpose of synbolizing

(1) "Spirit of Masonry," lect. x., p. 1,062. It is "passing strange" that a
man of Hutchinson's | earning should, in this passage, have appeared to
be oblivious of the nythical character of the ancient Msteries.

the death and burial of the Jewish law with the Masonry which it had
corrupted, and the resurrection of this defunct Masonry in a new and
perfect formunder the Christian di spensation.

Such is the Hutchinsonian theory of the origin and progress of Masonry.
It is sui generis - peculiar to Hutchinson - and has been advanced or
mai nt ai ned by no other Masonic witer before or since. It may be
summari zed in a very few words:

1. Masonry was first taught by Adam after the fall, to his descendants,
and continued through the patriarchal age. It consisted of a sinple code
of ethics, teaching only a belief in the God of Nature. It was the
Masonry of the Entered Apprentice.

2. It was enlarged by Mses and confirned by Sol onon, and thus |asted
until the era of Christ. To its expanded code of ethics was added a
nunber of synbols derived fromthe Egyptian priesthood. Its religion
consisted in a belief in God as he had been revealed to the Jew sh
nation. It was the Masonry of the Fellow Craft.

3. The Masonry of this second stage becom ng val uel ess in

consequence of the corruption of the Jewish law, it was therefore
abol i shed and the third stage was established in its place. This third
stage was formed by the teachings of Christ, and the religion it
inculcates is that which was revealed by Hm It is the Masonry of the
Mast er Mason.

4. Hence the three stages of Masonry present three forns of religion:
first, the Patriarchal; second, the Jewi sh; third, the Christian.

Masonry, having thus reached its ultimte stage of progress, has
continued in this last formto the present day. And now Hut chi nson
proceeds to advance his theory as to its introduction and growh in

Engl and. He had al ready accounted for its extension into other quarters
of the world in consequence of the dispersion and travels of King

Sol omon' s Masons, after the conpletion of the Tenple. He thinks that
during the first stage of Masonry - the Patriarchal - its principles were
taught and practiced by the Druids. They received themfromthe

Phoeni ci ans, who visited England for trading purposes in very renote
antiquity. The second stage - the Judaic - was with its cerenonials

i ntroduced anong them by the Masons of Sol onon, after the building of
the Tenple, but at what precise period he can not determ ne. The third
and perfect form as developed in the third stage, nust have been

adopt ed upon the conversion of the Druidical worshippers to Christianity,
havi ng been introduced into Engl and, as we should infer, by the
Christian mssionaries who cane from Rone into that country.

Wi | e Hut chi nson denies that there was ever any connecti on between
the Qperative and the Specul ati ve Masons, he admits that anong the
fornmer there m ght have been a few of the latter. He accounts for this
fact in the follow ng manner:
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After Christianity had becone the popular religion of England, the
eccl esi astics enpl oyed thensel ves in founding religious houses and in
bui I di ng churches. Fromthe duty of assisting in this pious work, no
man of what ever rank or profession was exenpted. There were also a

set of men called "holy werk folk," to whom were assigned certain | ands
whi ch they held by the tenure of repairing, building, or defending
churches and sepul chers, for which | abors they were rel eased from al
feudal and nmilitary services. These nmen were stone-cutters and buil ders,
and night, he thinks, have been Specul ati ve Masons, and were probably
sel ected fromthat body. "These nen," he says, "cone the nearest to a
simlitude of Solonon's Masons, and the title of Free and Accepted
Masons, of any degree of architects we have gai ned any know edge of."
But he professes his ignorance whether their initiation was attended with
pecul i ar cerenpni es or by what |aws they were regul ated. That they had
any connection with the Specul ative Order whose origin from Adam he

had been tracing, is denied.

Finally, he attributes the noral precepts of the Masonry of the present
day to the school of Pythagoras and to the Basilideans, a sect of
Christians who flourished in the 2d century. For this opinion, so far as
relates to Pythagoras, he is indebted to the cel ebrated Lel and
manuscri pt, of whose genui neness he had not the slightest doubt.

These precepts and the Egyptian synbols introduced by Mdses with

Jewi sh additions constitute the system of nodern Masonry, which has,
however, been perfected by a Christian doctrine.

Such is the theory of Hutchinson as to the origin and progress of

Specul ative Masonry. That it has been accepted as a whole by no other
witer, is not surprising, as it not only is not supported by the facts of
history, but is actually contradicted by every Masonic docunent that is
extant.

It is, indeed, a nere body of nyths, which are not clad with the slightest
garnment of probability.

And yet there are here and there some glimerings of truth, such as the
appropriation of his real character to Hiram Abif, and the allusions to the
"holy werk folk," as showi ng a connection between Cperative and

Specul ati ve Masonry, which, though not pushed far enough by

Hut chi nson, may afford val uabl e suggestions, if extended, to the

searcher after historic truth in Freemasonry.

CHAPTER XXI |

THE OLI VERI AN THEORY

In commendation of the Rev. Dr. diver as a learned and prolific witer on
Freemasonry, too much can not be said. H s name nust ever be clarum

et venerabile among the Craft. To the study of the history and the

phi | osophy of the Institution he brought a store of scholarly acquirenents,
and a faniliarity with ancient and nmodern literature which had been
possessed by no Masoni ¢ aut hor who had preceded him Even

Hut chi nson, who certainly occupied the central and nost el evated point in
the circle of Masonic students and investigators who flourished in the 18th
century nmust yield the palmfor erudition to hi mwhose know edge of books
was encycl opedi cal

I'n his numerous works on Freemasonry, of which it is difficult to specify
t he
nmost i nmportant, the nost |earned, or the npst interesting, Dr. Adiver has
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raised the Institution of Masonry to a point of elevation which it had never
before reached, and to which its nost ardent admirers had never aspired
to pronote it.

He loved it for its social tendencies, for he was genial in his inclination
and

in his habits, and he cherished its principles of brotherly |Iove, for his
heart

was as expanded as his mnd. But he taught that within its chain of union
there was a fund of ethics and phil osophy, and a beautifu

sci ence of synbolismby which its ethics was devel oped to the initiated,

whi ch awakened scholars to the contenpl ation of the fact never before

so conpl etely denonstrated, that Specul ative Masonry cl ai med and was
entitled to a proninent place anong the systens of hunman phil osophy.

No | onger could men say that Freemasonry was nerely a club of good
fellows. Aiver had proved that it was a school of inquirers after truth.
No | onger could they charge that its only design was the cultivation of
kindly feelings and the enjoynent of good cheer. He had shown that it

was engaged in the communication to its disciples of abstruse doctrines
of religion and philosophy in a nethod by which it surpassed every ot her
human schene for inparting such know edge.

But, notwi thstanding this eul ogium every word of which is nerited by its
subj ect, and not one word of which would | erase, it nust be confessed
that there were two defects in his character that materially affect the
val ue of his authority as an historian.

One was, that as a clergyman of the Church of England he was

controlled by that clerical espirit du corps which sought to nake every
opi ni on subservient to his peculiar sectarian views. Thus, he gave to
every synbol, every myth, and every allegory the interpretation of a

t heol ogi an rather than of a phil osopher.

The other defect, a far nore inportant one, was the indulgence in an
excessive credulity, which led himto accept the errors of tradition as the
truths of history. In reading one of his narratives, it is often difficult
to

separate the two el ements. He so gl osses the sober facts of history with
the fanciful coloring of |egendary lore, that the reader finds hinself
involved in an inextricable web of authentic history interm xed with
unsupported tradition, where he finds it inpossible to discern the true
fromthe fabul ous.

The canon of criticismlaid by Voltaire, that all historic certainty that
does

not amount to a mat hematical denonstration is nerely extrene

probability, is far too rigorous. There are many facts that depend only on
cont enpor aneous testinmony to which no nore precise denpbnstration is
appl i ed, and whi ch yet |eave the strong inpression of certainty on the

m nd.

But here, as in all other things, there is a medium- a neasure of
nmoderation - and it would have been well if Dr. Oiver had observed it.

But not having done so, his theory is founded not sinply on the Legend

of the Craft, of which he takes but little account, but on obscure | egends
and traditions derived by him in the course of his nmultifarious reading,
soneti nes from rabbinical and sonetinmes from unknown sources. (1)

(1) He divides the | egends of Masonry into two cl asses, neither of which
enbraces the incredible. He says that "many of them are founded in

fact, and capable of unquestionable proof, whilst others are based on
Jewi sh traditions, and consequently invested with probability, while they
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equal ly incul cate and enforce the nost solemm and inportant truths" -
"Hi storical Landmarks," vol. i., p. 399.

The theoretical views of AQiver as to the origin and progress of Masonry
froma |l egendary point of view are so scattered in his various works that
it is difficult to followthemin a chronological order. This is especially
the case with the legends that relate to the periods subsequent to the

buil ding of the Tenple at Jerusalem Up to that era, the theory is
enunciated in his Antiquities of Freemasonry, upon which | shal

principally depend in this condensation. It was, it is true, witten in the
earlier part of his Ilife, and was his first contribution to the literature
of

Masonry, but he has not in any of his subsequent witings nodified the
views he there entertained. This work nmay therefore be considered, as

far as it goes, as an authoritative exposition of his theory. H's

Hi storical

Landmar ks, the nost |earned and nost interesting of his works, if we
except, perhaps, his History of Initiation, will furnish many commentari es
on what he has advanced in his Antiquities, but as it is principally
devoted to an inquiry into the origin and interpretation of the synbols

and al | egories of Masonry, we can not obtain fromits pages a

connected view of his theory.

Preston had introduced his history of Masonry by the assertion that its
foundations might be traced "fromthe comrencenent of the world." Dr.
Aiver is not content with so renote an origin, but claims, on the
authority of Masonic traditions, that the science "existed before the
creation of this globe, and was diffused am dst the numerous systens
with which the grand enmpyreum of universal space is furnished." (1)

But as he supposes that the gl obes constituting the universe were

i nhabited | ong before the earth was peopl ed, and that these inhabitants
must have repossessed a system of ethics founded on the belief in CGod,
whi ch he says is nothing el se but Specul ati ve Masonry, we nmay regard
this opinion as nerely tantanmount to the expression that truth is eternal

Passing by this enpyreal notion as a nere netaphysical idea, let us
begin with Aiver's theory of the mundane origin of the science of
Masonry.

Wiile in the Garden of Eden, Adam was taught that science which is
now terned Masonry. (2) After his fall, he forfeited the gift of

i nspiration,

but certainly retained a recollection of those degrees

(1) "Antiquities," Period I., ch. ii., P. 26
(2) diver, " Antiquities," I., ii., 37

of know edge which are within the conpass of human capacity, and
among themthat specul ative science now known as Freenmasonry. (1)

These, in the course of tine, he communicated to his children. O these
children, Seth and his descendants preserved and cultivated the
princi pl es of Masonry whi ch had been received from Adam but Cain

and his progeny perverted and finally abandoned it. However, before his
compl ete secession, the latter, with some of his descendants, reduced
the know edge he had received from Adamto practice, and built a city
whi ch he call ed Hanoch. The children of Lamech, the sixth in descent
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from Cain, also retained sone faint remains of Masonry, which they
exerted for the benefit of nankind.

It isinthis way that Dr. Aiver attenpts to reconcile the story of the
children of Lanech, as detailed in the Legend of the Craft, with his
theory, which really ousts Cain and all his descendants fromthe pale of
Masonry. The sons of Lanech were Masons, but their Masonry had

been greatly corrupted.

Dr. diver makes the usual division of Masonry into Operative and

Specul ative. The forner continued to be used by the Cainites after they

had lost all pretensions to the latter, and the first practical application
of

the art was by themin the building of the city of Hanoch, or, as it is
called in Genesis, Enoch.

Thus Masonry was divided, as to its history, into two distinct streans,
that of the Operative and that of the Specul ative; the forner cultivated by
the descendants of Cain, the latter by those of Seth. It does not,

however, appear that the Operative branch was altogether neglected by

the Sethites, but was only nmade subordinate to their Specul ative

science, while the latter was entirely neglected by the Cainites, who
devot ed thensel ves exclusively to the Operative art. Finally they

abandoned it and were lost in the corruptions of their race, which led to
their destruction in the flood.

The Specul ative stream however, flowed on uninterruptedly to the tinme
of Noah. diver does not hesitate to say that Seth, "associating hinself
with the nmost virtuous men of his age, they formed | odges and

di scussed the great principles of Masonry," and were called by their
contenporaries the "Sons of Light."

Seth continued to preside over the Craft until the tine of

(1) diver, " Antiquities," 1., ii., 40.

Enoch, when he appointed that patriarch as his successor and G and
Superi ntendent. (1)

Enoch, as Grand Master, practiced Masonry with such effect that God
vouchsafed to reveal to himsone peculiar nysteries, anong whi ch was
the sacred WORD, which continues to this day to form an inportant
portion of Masonic speculation, and for the preservation of which from
the inpendi ng destruction of the world he constructed a subterranean
edifice in which he conceal ed the sacred treasure. He also erected two
pillars, one of brass and one of stone, on which he engraved the

el ements of the liberal sciences, including Masonry. (2) Enoch then
resi gned the governnment of the Craft to Lamech, who afterward
surrendered it to Noah, in whose hands it remained until the occurrence
of the fl ood.

Such is AQiver's |legendary narrative of the progress of Masonry fromthe
creation to the flood. The Craft were organized into | odges and were
governed during that long period by only five Gand Masters - Adam
Set h, Enoch, Lanech, and Noah.

To the Institution existing at that time he gives the appropriate title of
"Ant edi |l uvian Masonry," and also that of "Primtive Masonry."

O its character he says that it had but few synbols or cerenonies, and
was i ndeed nothing el se but a systemof norals or pure religion. Its
great object was to preserve and cherish the prom se of a Messi ah.
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On the renewal of the world by the subsidence of the waters of the
deluge, it was found that though Enoch's pillar of brass had gi ven way
before the torrent of destruction, the pillar of stone had been preserved,
and by this neans the know edge of the state of Masonry before the

flood was transmitted to posterity.

O the sons of Noah, all of whom had been taught the pure system of
Masonry by their father, Shem and his descendants al one preserved it.
Harn and Japhet |eaving; dispersed into Airica and Europe, their
descendants becane idolaters and | ost the true principles

(1) Anderson gives the direction of the Craft, after Seth, successively to
Enoch, Kai nan, Mahal al eel, and Jared, whom Enoch succeeded. Const.

2d edit., p. 3.

(2) This legend of the vault of Enoch was not known to the nedi aeval
Masons. It forns, therefore, no part of the ritual of Ancient Craft
Masonry. It is an invention of a later period, and is recognized only by
the nore nodern "high degrees.” The formof the | egend as known to
Anderson in 1722 was that he erected pillars on which the science of
Masonry was inscribed.

of Masonry, which consisted in the worship of the one true God. The
descendants of Japhet not only fell fromthe worship of God and
enbraced the adoration of idols, but they corrupted the form of Masonry
by the establishment on its basis of a system of secret rites which are
known in history as the "Mysteries.”

Thi s secession of the children of Japhet fromthe true systemwhich their
ancestor had received from Noah, has been called by Dr. Qdiver

"Spurious Freemasonry," while that practiced by the descendants of

Shem he styles "Pure Freemasonry."

O these two divisions the Spurious Freemasons were nore

di stinguished for their cultivation of the Operative art, while the Pure
Freemasons, although not entirely neglectful of Operative Masonry,
particularly devoted thenselves to the preservation of the truths of the
Specul ative science.

Shem conmuni cated the secrets of Pure Freemasonry to Abraham

t hrough whose descendants they were transmitted to Mdses, who had,
however, been previously initiated into the Spurious Masonry of the
Egypti ans.

Masonry, which had suffered a decay during the captivity of the Israelites
in Egypt, was revived in the wilderness by Mses, who held a CGeneral
Assenbly, and, as the first act of the reorgani zed Institution, erected the
Taber nacl e.

Fromthis time Masonry was al nbost exclusively confined to the Jew sh
nation, and was propagated through its judges, priests, and kings to the
time of Sol onon.

When Sol onbon was about to erect the Tenple at Jerusalem he called to
his assistance the artists of Tyre, who were disciples of the Spurious
Masonry and were skillful architects, as nenbers of the Dionysiac
fraternity of artificers.

By this association of the Tyrian Masons of the spurious order with the
Jewi sh wor knen who practiced the pure system the two classes were
united, and King Sol onon reorgani zed the system of Freemasonry as it
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now exi sts.

For the subsequent extension of Masonry throughout the world and its
establishment in England, Dr. diver adopts the |egendary histories of
bot h Anderson and Preston, accepting as genuine every nythica

narrative and every manuscript. Fromthe Lel and manuscri pt he quotes

as if he were citing an authority universally admtted to be authentic.
Receiving the narrative of the General Assenbly which was called at

York by Prince Edwin as an event of whose occurrence there can be no
possi bl e doubt, he clains that the Halliwell poemis a veritable copy of
the Constitutions enacted by that Assenbly.

On the subject of the religious character of Freemasonry, Dr. diver in
the main agrees with Hutchinson, that it is a Christian Institution, and
that all its nyths and synbols have a Christian interpretation. He differs
fromHutchinson in this, that instead of limting the introduction of the
Christian element to the time of Christ, he supposes it to have existed in
it, fromthe earliest times. Even the Masonry of the patriarchs he
bel i eves to have been based upon the doctrine of a prom sed Messi ah.

But his views will be best expressed in his own |anguage, in a passage
contained in the concluding pages of his Historical Landmarks: "The
conclusion is therefore obvious. If the |ectures of Freemasonry refer only
to events which preceded the advent of Christ, and if those events
consi st exclusively of adnmtted types of the Geat Deliverer, who was
preordai ned to becone a voluntary sacitce for the salvation of mankind,
it will clearly followthat the Order was originally instituted in

accor dance

with the true principles of the Christian religion; and in all its
consecutive

steps bears an unerring testinmony to the truth of the facts and of their
typical reference to the founder of our faith."

He has said, still nore enphatically, in a preceding part of the sane
wor k, that "Freemasonry contains scarcely a single cerenony, synbol,
or historical narration which does not apply to this glorious
consummati on of the divine econony of the Creator towards his erring
creatures"; by which econony he, of course, neans the Christian

di spensation and the Christian scheme of redenption.

If inthe nultifarious essays in which he has treated the subject Dr. diver
meant to announce the proposition that in the very earliest ages of the
world there prevailed certain religious truths of vast importance to the
wel f are and happi ness of manki nd, which had been communi cat ed

either by direct inspiration or in some other node, and whi ch have been
traditionally transnmitted to the present day, which truths principally
consisted in an assertion of a belief in God and in a future life, such a
proposition will hardly nmeet with a deni al

But if he also neant to contend that the transmi ssion of these truths to
posterity and to the present age was committed to and preserved by an
order of nen, an association, or a society whose formand features have
been retained in the Freemasonry of the present day, it will, | inmagine,
be admtted that such a proposition is wholly untenable. And yet this
appears to be the theory that was entertained by this | earned but too
credul ous schol ar
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CHAPTER XXI V

THE TEMPLE LEGEND

THE Tenple Legend is a nane that | give to that |egend or tradition which
traces the origin of Freemasonry as an organized institution to the Tenple
of Solomon and to the builders, Jewi sh and Tyrian, who were enployed in
the construction of that edifice.

This is the legend that is now al nost universally accepted by the great

ni ass of the Masonic fraternity. Perhaps nine out of ten of the Freenmmsons
of the present day - that is to say, all those who receive tradition with
t he

undoubting faith that should be given to history only - conscientiously
bel i eve that Freemasonry, as we now see it, organized into | odges and
degrees, with Grand Masters, Masters, and Wardens, with the same ritual
observances, was first devised by Sol onon, King of Israel, and assuned

its position as a secret society during the period when that nonarch was
engaged in the construction of the Tenple on Munt Mriah. (1)

This theory is not a new one. It was probably at first suggested by the
passage in the Legend of the Craft which briefly describes the building of
the Tenple and the confirmation by Sol onon of the charges which his

father David had given to the Masons.

There can be no doubt fromthis passage in the Legend that the Tenple
of Sol omon occupi ed a proninent place in the ideas of the nediaeva
Masons. How rmuch use they nade of it in their esoteric cerenonies we,
of course, are unable to learn. It is, however

(1) In a sernon by the Rev. A N Keigwin, at the dedication of the

Masoni c Tenple in Philadel phia (1873), we find the foll ow ng passage:

"Hi storically, Masonry dates fromthe building of the Tenple of Sol onon.

No one at the present day disputes this claim"” | cite this out of hundreds
of simlar passages in other witers, to show how universal anbng such
educated Masons is the belief in the Tenple theory. It is, in fact, very
true that only those scholars who have nmade the history of the Order an
especi al study have any doubts upon the subject.

significant coincidence, if nothing nore, that there was a sonewhat
simlar |egend anong the "Conpagnons de |la Tour," those nystica

associ ations of workmen who sprang up in France about the 12th

century, and who are supposed to have been an of fshoot of dissatisfied
journeynmen fromthe body of oppressive Masters, who at that period
constituted the ruling power of the corporate guilds of operative Masons
and ot her crafts.

As the traditions of this society in reference to the Tenple of Sol onon

are calculated to throw nuch light on the ideas which prevail ed anong

the Masons in respect to the sane subject, and as the Tenpl e | egends

of the "Conpagnons" are better known to us than those of the nediaeva
operative Masons, and finally, as it is not at all unlikely that the ideas
of

the former were derived fromthose of the latter, it will not be inexpedi ent
to take a brief view of the Tenple | egend of the Conpagnonage.

The Conpagnons de |la Tour have three different |egends, each of which
traces the association back to the Tenple of Sol onon, through three

di fferent founders, which causes the Conpaghonage to be divided into
three distinct and, unfortunately, hostile associations. These are the
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Children of Sol onon, the Children of Maitre Jacques, and the Children of
Pere Soubi se

The Children of Sol onbn assert that they were associated into a
br ot herhood by King Sol omon hinself at the building of the Tenple.

The Children of Miitre Jacques and those of Pere Soubi se decl are that
bot h of these workmen were enpl oyed at the Tenple, and after its

compl eti on went together to Gaul, where they taught the arts which they
had | earned at Jerusalem (1)

The tradition of Maitre Jacques is particularly interesting. He is said to
have been the son of a celebrated architect named Jacquai n, who was

one of the chief Masters of Sol onobn and a col |l eague of Hiram Abif.
Fromthe age of fifteen he was enployed as a stone-cutter. He travel ed
through Greece, where he acquired a know edge of architecture and

scul pture. He then went to Egypt and thence to Jerusal em where,

bei ng engaged in the construction of the Tenple, he fabricated two

pillars with such consunmate skill that he was at once received as a
Master of the Craft.

(1) The reader will renenber the story in the "Legend of the Craft" of one
Nanmus Grecus, who came from Jerusalemand fromthe Tenple in the
time of Charles Martel and propagated Masonry in France.

It is not necessary to pursue the | egend of the French Conpagnonage

any further. Sufficient has been told to show that they traced their origin
to the Tenpl e of Solonobn and that the | egend referred, to events

connected with that edifice.

Now, as these traveling journeynen (for thus may we translate their
French title) are known to have separated themselves in the 12th century
fromthe corporations of Master Workmen in consequence of the narrow
and oppressive policy of these bodies, making what in nodern tines

woul d be called a " strike," it is reasonable to suppose that they carted
Nvkh theminto their new and i ndependent organization many of the
custons, cerenonies, and traditions which they had | earned fromthe

mai n body or Master's guilds of which they were an offshoot. Therefore,
al t hough we have not been able to find any I egend or tradition of the
medi oeval operative Masons which traced their origin to the Tenpl e of

Sol onon, yet as we find such a tradition prevailing among an

associ ati on of workmen who, as we know, were at one tine identified

with the Qperative Masons and seceded fromthem on a question of

policy, we have a reasonable right to believe that the | egend of the
Conpagnons de la Tour, or Traveling journeymen, which traced their
origin to the Tenple of Solonmon, was derived by themfromthe

Cor porations of Masters or Guilds of Operative Masons, anong whomit

was an accepted tradition

And therefore we have in this way the foundation for a reasonabl e beli ef
that the Legend of the Tenple origin of Masonry is older than the era of
the Revival in the beginning of the 18th century, and that it had been a
recogni zed doctrine anong the operative Masons of the M ddl e Ages.

The absence of the Legend in any formal detail fromall the old
manuscri pts does not prove that there was no such Legend, for being of
an esoteric character, it may, from conscientious notives, or in

obedi ence to some regul ation, never have been conmitted to witing.
This is, however, a nmere supposition and can not in any way interfere
with deductions drawn from positive data in reference to the Legend of
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the Third Degree. There nay have been a Tenple Legend, and yet the
details narrated in it may have been very inconplete and not have
i ncluded the events related in the forner Legend.

The first reference in the old records to the Tenple of Sol omon as
connected with the origin of Freemasonry is to be found in the Cooke
M5. and is in the foll ow ng words:

"What tynme that the children of isrl dwellid in Egypte they lernyd the craft
of masonry. And afterward they were driven, out of Egypte they cone

into the lond of bihest (promise) and is now callyd Jerl'm (Jerusal em
and it was ocupi ed and chsrgys yhol de. And the makyng of Sal onbnis
tempul | that kyng David began. Kyng David | ovyd well masons and he

gaf hemrygt nye as thay be nowe. And at the nmakyng of the tenple in

Sal ononis tyne as hit is seyd in the bibull in the iij boke of Regumin
teicio Regumcapito quinto (i Kings, Cap. 5) That Salonon had iiii score
thowsand masons at his werko. And the kyngis sone of Tyry was his

mast er mason, And (in) other cronyclos hit is seyd and in ol de bokys of
masonry that Sal onon confirmed the chargys that David his fadir had

geve to masons. And Sal onon hynsel f taught hem here (their) maners
(custons) but lityll differans fro the maners that now ben usyd. And fro
thens this worthy sciens was brought into Fraunce and into nmany ot her
regions." (1)

The Dowl and MS., whose supposed date is sonme fifty or sixty years |ater
than the Cooke, gives substantially the sane Legend, but with the

addi tional circunstances, that David | earned the charges that he gave,
from Egypt, where they had been made by Euclid; that he added other
charges to these; that Sol onbn sent into various countries for Msons,
whom he gat hered together; that the name of the King of Tyre was Iram
and that of his son, who was Sol onon's chief Mster, was Aynon; and
finally that he was a Master of Ceonetry and of carving and graving.

In this brief narrative, the first edition of which dates back as far as the
close of the 15th century, we see the germs of the fuller Legend which
prevails anpbng the Craft at the present day. That there was an

organi zati on of Masons with "Charges and Manners,"” that is, |laws and

custons at the building of the Tenple of Jerusalem and that King

Sol onon was assisted in the work by the King of Tyre and by a skillfu

artist who had been sent to himby Hram are the two nmost inportant

points in the theory of the Tenple origin of Masonry, and both are
explicitly stated in these early | egends. W next find the Legend

repeated, but with nore

(1) Cooke Ms., lines 539-575

el aborate details, nost of which, however, are taken fromthe Book of
Kings as referred to in the Legend of the Craft by Anderson, in the first
edition of the Constitutions, and with a few additional particulars in the
second edition of the same work.

Preston, the next inportant Masonic witer after Anderson, does not

indeed relate or refer to the Legend in any part of his Illustrations of
Masonry, but the theory that Masonry found its origin at the Tenple is to
be deduced fromthe historical traditions contained in the third |lecture of
the Prestonian system fromwhich Wbb derived it, and has perpetuated

it anong Anerican Masons to the present day.

Hut chi nson, who foll owed Preston, although, as has been seen, he
inclined to a renoter origin of the Order, repeatedly refers in his spirit
of
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Masonry, and especially in his Sixth Lecture, to the Tenple of Sol onon
as the place where "the true craftsnen were proved in their work," and
wher e Sol onmon di stingui shed theminto different ranks, giving to each
appropriate signs and secret tokens, and organi zed themfor the first
time into an association of builders, the predecessors of the Masons
bei ng previous to that tine sages who, though acquainted with the
principles of geonetry and architecture, were engaged solely in

phi | osophi cal speculations. In this way Hutchi nson gave the wei ght of
his influence in favor of the Legend which ascribed the origin of
operative and specul ative Masonry to Sol onmon and to his Tenpl e,

al though his views on this subject differ fromthose of other witers.

Dr. diver, one of the latest and the nost prolific of the | egendary

witers,
al though in his own theory he seeks to trace the origin of Freemasonry
to a much nore renmpte antiquity, yet speaks so nuch in detail in nost

of his works, but principally in his Antiquities and in his Historica
Landmar ks, of the systemwhich was for the first time organized at the
bui l di ng of the Sol ononic Tenple, that nost readers who do not closely
peruse his witings and carefully scan his views are under the inpression
that he had fully adopted the Legend of the Tenple origin, and hence

his authority has been lent to the popul ar belief.

Exi sting, as nay be supposed fromthe analogy of a simlar |egend of

t he Conpagnons de |la Tour, anong the craftsmen of the M ddl e Ages;
transmtted to the Revival era of the beginning of the 18th century, and
since then taught in all the rituals and sustained by the best Masonic
witers up to a recent period, this Legend of the Tenple origin of
Freemasonry, or, in plainer words, the theory that Freemasonry received

at the tine of the building of the Tenple of Jerusalemthat form and

organi zation which it holds at the present day, has been and conti nues

to be a dogna of faith inplicitly believed by the nasses of the fraternity.

It is well, therefore, that we should now see what precisely is the form
and substance of this popular Legend. As received at the present day
by the body of the Craft, it nmay be stated as foll ows:

When Sol omon was about to commence the building of his Tenple, his

own peopl e not being expert or experienced architects, he applied to his
friend Hram the nonarch of the nei ghboring ki ngdom of Tyre, for
assistance. Hiram in conplying with his request, sent to hima

nuner ous body of workmen, and at their head a distinguished arti st

called, as a mark of distinction, HramAbif, (1) equivalent to the title,
"Hramhis father," who is described as "a cunning nan endued with
under st andi ng. "

Ki ng Sol onon t hen proceeded to organize the institution into a form
whi ch has been adopted as the nodel of that which exists at the present
day in every country where Freenmasonry exists. The Legend that

contains the classification of the worknmen at the Tenpl e, which has
been adopted in the rituals of nodern Masonry, is delved partly from
Scipture and partly fromtradition. An exam nation of it will not be

i nappropri ate.

There are two accounts, slightly conflicting, in the Scriptural narrative.
In

the Second Book of Chronicles, chapter ii., verses 17 and 18, are the
fol | owi ng words

"And Sol onbn numbered all the strangers that were in the |Iand of Israel,
after the nunber wherewith David his father had nunbered them and
there were found an hundred and fifty thousand and three thousand and
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si x hundr ed.

"And he set three score and ten thousand of themto be bearers of
burdens and four score thousand to be hewers in the npuntains and
three thousand six hundred overseers to set the people at work."

The sane nunerical details are given in the second verse of the

(1) O HramAbif a nmore detailed account will be given when we cone
to consider the | egend connected with him

sanme chapter. Again in the First Book of Kings, chapter v., verses 13
and 14, it is said:

"And King Sol onon raised a | evy out of all Israel; and the levy was thirty
t housand nen.

"And he sent themto Lebanon, ten thousand a nmonth by courses; a
month they were in Lebanon, and two nonths at home: and Adoniram
was over the |evy."

In the Legend of the Craft this enuneration was not strictly adhered to.
The Cooke MS. says that there were "four score thousand nmasons at

wor k, " out of whomthree thousand were chosen as Masters of the work.
The Landsdowne MS. says that the nunber of Masons was twenty-four
thousand. But this nunber must have been a clerical error of the
copyist in which he is followed only by the Antiquity MS. Al the other
manuscripts agree with the Dow and and nmake the nunber of Masons

ei ghty thousand, including the three thousand overseers or Masters of

t he Work.

This statenment does not accord with that which is in the Book of Kings
nor with that in Chronicles, and yet it is all that the Legend of the Craft
furni shes.

Dr. Anderson, who was the first author after the Revival who made an
enuneration and classification of the workmen at the Tenpl e,

abandoned the Legend altogether and made up his account fromthe

Bi ble. This he published in the first edition of the Constitutions and
tenpered it with sone traditional information, whence derived | do not
know. But it is on this classification by Anderson that all the rituals
t hat

have been in use since his time are franed. Hence he may justly be

consi dered as the author of the Legend of the Wrkmen at the Tenpl e;

for notw thstanding the historical element which it contains, derived from
Scripture, there are so many traditional interpolations that it properly
assunes a | egendary character.

Anderson's account is that there were enployed on the building three
thousand si x hundred Master Masons, to conduct the work according to
Sol onon's directions; eighty thousand hewers of stone in the nountains
who he says were Fellow Craftsnmen, and seventy thousand | aborers who
were not Masons, besides the levy of thirty thousand who worked under
t he superintendence of Adoniram nmneking in all one hundred and

ei ghty-three thousand six hundred. For this great nunber, Anderson
says Sol onbn was "nuch obliged" to Hram King of Tyre, who sent his
Masons and carpenters to Jerusal em

Over this inmmense nunber of builders and | aborers, Anderson says that
Ki ng Sol onon presided as Grand Master at Jerusalem King Hramin the
same capacity at Tyre, and Hiram Abif was the Master of Wrk
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Fifteen years afterward, Anderson, in the second edition of his
Constitutions somewhat nodified these views and added certain other
particulars. He pronotes Hiram Abif fromthe position of Magister Qperis
or Master of the Work, to that of Deputy Grand Master in Sol onbn's
absence and to that of Senior G and Warden in his presence. He also
says:

"Sol onon partitioned the Fellow Crafts into certain Lodges with a Mster
and Wardens in each; that they m ght receive commands in a regul ar
manner, mght take care of their tools and jewels, m ght be paid every
week, and be duly fed and clothed, etc., and the Fellow Crafts took care
of their succession by educating Entered Apprentices.” (1)

Anderson adds in a narginal note that his authority for this statenent is
"the traditions of old Masons, who tal k nuch of these things."

If such a tradition ever existed, it is nowlost, for it can not be found in
any of the old manuscripts which are the record of the Masonic

traditions. It is adnmitted that simlar usages were practiced by the
perative Masons of the Mddle Ages, but we have no historical

authority, nor even | egendary, outside of Anderson's work, for tracing
themto the Tenpl e of Jerusal em

Qut of these materials the ritualists have manufactured a Legend; which
exists in all the Masonic rituals and which nust have been constructed in
London, at a very early period after the Revival, to have secured such an
uni ver sal acceptance anong all the nations who derived their Msonry
fromthe Gand Lodge of England. The Legend of the Tenple origin of
Masonry, as generally accepted by the Craft at the present day, is that
there were one hundred and fifty-three thousand, three hundred

wor kmen enpl oyed in the construction of the Tenple. Three thousand

three hundred of these were overseers, who were anong as well as over

the Craft, but who at

(1) Constitutions," 2d edit., p. 13.

the conpletion of the Tenple were pronoted to the rank of Master
Masons. The renmi ni ng wor knmen were divided into eighty thousand
Fell ow Crafts and seventy thousand Entered Apprenti ces.

Three Grand Masters presided over the | arge nunber of worknen,
nanely, Solonon, King of Israel; Hram King of Tyre, and Hiram Abif.
These were the only persons who at the building of the Tenple were
Mast er Masons and in possession of the secrets of the Third Degree.

The statenent in the ritual is that the workmen were divided into Lodges.
The Lodge of Master Masons, for there could be only one of that degree,
consi sted of three nenbers; the Lodges of Fellow Crafts, of which there
must have been sixteen thousand, was conposed of five nenbers

each; and the Lodges of Entered Apprentices, of which there rmust have
been ten thousand, was conposed of seven each.

But as this statenment has neither historical authority nor |ogical
possibility to support it, it nust be considered, as it undoubtedly was
originally intended to be considered, nerely as a reference to the
synbolic character of those sacred nunbers in Masonry - three, five,

and seven. In the same spirit of synbolic reference the steps of the

wi nding stairs leading to the mddle chanber were divided into a series

of three, five, and seven, with the addition in the English ritual of nine
and eleven. Al of this is, therefore, to be rejected fromthe class of
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| egends and referred to that of synbols.

Viewing then this Legend or theory of the origin of Masonry at the
Templ e, tracing it fromthe al nbst nude state in which it is presented in
the Legend of the Craft through the extraneous clothing which was

added by Anderson and | suppose by Desaguliers, to the state of tinse
ornanentation in which it appears in the nmodern ritual, we will cone to
the follow ng concl usion:

In the Legend of ihe Craft we find only the followi ng statenment: That King
Sol onon was assisted in the building of the Tenple by the King of Tyre,
who sent himmaterials for the edifice and a skillful artist, on whose
nane scarcely any two of them agree, and whom Sol onon appoi nted as

his Master of the Wrk; that Sol omon invited Masons fromall |ands and
havi ng col | ected them together at Jerusal em organized theminto a

body by giving thema systemof |aws and custons for their governnent.

Now, npbst of these facts are sustained by the historical authority of the
Books of Kings and Chronicles, and those that are not have the support

of extreme probability.

That Sol omon, King of Israel, built a Tenple in Jerusalemis an historica
fact that can not be doubted or denied. Richard Carlile, it is true, says,
"My historical researches have taught ne that that which has been called
Sol onon' s Tenpl e never existed upon earth; that a nation of people

called Israelites never existed upon earth, and that the supposed history
of the Israelites and their Tenple is nothing nore than an allegory." (1)

But the neasure of the noral and nmental stature of Carlile has | ong been
taken, and even ampong the nost skeptical critics he remains alone in his
irrational incredulity.

Doubt| ess there are Oriental exaggerations in respect to the anpbunt of
nmoney expended and the nunber of worknen enpl oyed on the

bui I di ng, which have been overestimated. But the sinple, naked fact

that King Solonon built a tenple remains uncontradicted, and is as
historically true and undoubted as that of the construction of any other
public edifice in antiquity.

It is equally historical that the King of Tyre gave assistance to Sol onbn
in carrying out his design. However fiercely the skeptics may have
attacked certain portions of the Bible, the Books of Kings and Chronicles
have been pl aced upon the footing of other ancient historical records

and subjeated to the same canons of criticism

Now we are distinctly told that Hram King of Tyre, "sent masons and
carpenters to David to build hima house; " (2) we |earn subsequently
that the sane Hiram (some say his son) was equally friendly with

Sol onon, and al t hough there is no distinct nention either in Kings or
Chroni cl es that he sent worknen to Jerusalem (3) except his namesake,
the artificer, yet we may infer that he did so, fromthe friendship of the
two kings, fromthe need of Sol onbn for expert workmen, and fromthe

fact which we learn fromthe First Book of Kings, that the stones for the
edifice were hewn by " Solonon's builders and Hram s builders and the

G blim" The authorized version, on what authority I know not, translates
this word "G blint' as "stone-squarers." They were, however, the

i nhabi tants

(1) Manual of Freemasons," Part |, p. 4.
(2) Chronicles, xiv., i.
(3) W are told ini Kings, v., and it is repeated in 2 Chron., ii., that

Hiram sent his workmen to Lebanon to cut down trees. The tinber they
were to carry to Joppa, where Sol onbn was to receive it, and,
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presumably, the worknen were to return to the forest.

of the city of Gebal, called by the G eeks, Byblos, which was the
principal seat of the worship and the nysteries of Adonis. The

i nhabitants were celebrated for their skill in stone-carving and in
shi pbui | di ng.

Thus we see that there were, according to the Scriptural account, three
cl asses of Masons engaged at the building of the Tenple. First there
were the worknen of Sol onbn: these were of the "four score thousand
hewers in the nmountains " (1) who were taken by Sol onon from"the
strangers that were in the land of Israel” (2) - nen whom Dr. Adam

Cl arke supposes to have been not pure Israelites, but proselytes to the
Jewi sh religion so far as to renounce idolatry and to keep the precepts
of Noah. But we nust believe that anbng these four score thounnd
shangers ntre to be enunerated the worknmen who canme from Tyre, or

there will be no place allotted to themin the distribution in the First
Book

of Kings. The three thousand three hundred who were "over the work,"

are said to have been chief officers of Solonon and therefore Israelites,
and the remai ning seventy thousand were nere | aborers or bearers of
burden - a class for whom Sol onobn need not have been indebted to the
King of Tyre.

Secondly, there were the workmen of Hiram King of Tyre. These | have
al ready said were probably, and indeed necessarily, included in the
nunber of four score thousand strangers or foreigners. The words in
the original are anmpbshimgherim men who are foreigners, for Gesenius
defines the word gherim to be "sojourners, strangers, foreigners, nen
living out of their country." (3)

Thirdly, we have the Gblim the inhabitants of the city of Gebal in
Phoeni cia, who cane to Jerusalem invited there by Sol onbn, to assi st
in the construction of the Tenple, and who nust al so be reckoned
anong the four score thousand strangers.

Thus the Legend of the Craft is justified in saying; that Sol onobn "sent
after Masons into divers countries and of divers |andes," and that he had
"four score workers of stone and were all nanmed Masons." For these

were the foreigners or sojourners, whomhe found in Jerusalem nany of
whom had probably conme there on his invitation, and the Tyrians who

had been sent to himby King Hram and the Phoenicians, whom he

had call ed out of Gebal on account of their well-known skill in
stone-cutting. And all of these

(1) I Kings, v., 15
(2) Chron. ii., 17.
(3) Lexicon, in voce.

anounted to eighty thousand, the nunber stated in the Books of Kings
and Chronicles, and just the number mentioned in the Legend of the
Craft.

It will be seen that the Legend of the Craft takes no notice of the |evy of
thirty thousand who worked under Adoniram on Munt Lebanon, nor of

the seventy thousand who were enpl oyed as bearers of burdens. As

the former were nerely wood-cutters and the latter conmon | aborers,

the Legend does not class them anbng the Masons, any nore than it

does the three thousand three hundred who were, according to the
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Bi bl i cal account, officers of the court of Sol onbn, who were appointed
merely to overl ook the Masons and to see that they worked faithfully;
perhaps also to pay themtheir wages, or to distribute their food, and to
supervi se generally their conduct.

In all this, the Legend of the Craft differs entirely fromthe nodern
rituals,

whi ch have included all these classes, and therefore reckon that at the
buil ding of the Tenple there were one hundred and fifty-three thousand
three hundred Masons, instead of eighty-thousand. The Legend is
certainly nmore in accord with the authority of the Bible than are the
rituals.

The Legend of the Craft is also justified in saying that Sol onon

organi zed these Masons into what mght be called a guild, that is, a
soci ety or corporation, (1) by giving them "charges and nanners" - in
other words, a code of |laws and regulations. On this question the Bible
account is silent, but it anpbunts to an extrene probability, the nearest
approxi mati on to historical evidence, that there nust bave been sone
regul ati ons enacted for the government of so |arge a nunber of

workmen. It is also equally probable that to avoid confusion these

wor kmen must have been divided into sections, or what, in nbdern

parl ance, would be called "gangs," engaged in various parts of the
building and in different enploynments. There nmust have been a hi gher

and nore skillful class occupied in directing the works of these severa
sections; there nmust have been others less skillful and yet conpetent to
di scharge the duties of stone-cutters and |ayers, and there nust have
been another and still inferior class who were only acquiring the

rudi ments of the profession

Founded on these eni dent propositions, Anderson nmade his

(1) The Latin original of the Krause MS. calls it "Societas architedonica"
an architectural society.

division of the workmen at the Tenple into the three classes of Master
Masons, Fellow Crafts, and Entered Apprentices. But he abandoned the
Legend in calling the three thousand six hundred officers of King

Sol onon Master Masons, and meki ng the whol e nunber, excl usive of

the seventy thousand | aborers and the thirty thousand wood-cutters on
Mount Lebanon, eighty-three thousand, and afterward stating that there
were one hundred and ei ghty-three thousand Masons in all - a
contradiction of his own previous statement as well as of the Legend of
the Craft which states the whol e nunber of Masons to have been eighty

t housand.

The nodern ritual may, however, be considered as havi ng adopted the

Tenpl e of Jerusalemas a type of that abstruse synbol of a spiritua

tenmple, which fornms, as will be hereafter seen, one of the npbst inportant
and nost interesting synbolic | essons on which the phil osophy of

Specul ative Masonry depends. But viewing it as an historical statenent,

it is devoid of all clainms to credence. The facts stated in the ritual are
an

outgrowth of those contained in the Legend of the Craft which it has

greatly altered by unauthorized additions, and it is in entire contradiction
to those given in the Books of Kings and Chronicles.

The claimthat Freemasonry took its origin at the building of the Tenple
is without any historical authority. The Legend of the Craft, upon which,
to be consistent, all Masonic rituals shoul d be founded, assigns its oigin
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equally to two other periods - to that of the building of the Tower of
Babel , when Ninrod was Grand Master, and to Egypt under the
geonetrician Euclid. Wiy the Tenpl e of Sol onbn was excl usively

sel ected by the nodern Masons as the incunabulum of their O der can
be only conjecturally accounted for

I amnot unwilling to believe, for reasons that have been already
assigned, that the Operative or Stone Masons of the M ddle Ages had

some tradition or Legend of the origin of the Institution at the Tenpl e of
Sol omon. If so, | aminclined to attribute their selection of this in
preference to any other stately edifice of antiquity to these reasons.

The nedi aeval Masons were, as an association of builders, nost
intimately connected with the ecclesiastics of that age. Their principa
hone at one tine was in the nonasteries, they worked under the

i medi at e patronage and supervi sion of bishops and abbots, and were
chiefly engaged in the construction of cathedrals and other religious
edifices. Private houses at that early period were nostly built of wood,
and the building of themwas the business of carpenters. The
treow-wyr-hta, literally the tree-workman, in nodern phrase the
carpenter, was one of the nost inportant handicrafts of the early
Angl o- Saxons. He was the builder of their ships as well as of their
houses, and the trade is frequently spoken of in ancient Saxon
docunents. He was constantly enployed in the construction of vessels
for the carrying on of trade, or the erection of dwellings

for the residences of the people.

To the stone-masons was excl usively entrusted the nobler vocation of
buil ding religious edifices.

I mbued, fromtheir connection with the priests as well as fromtheir
pecul i ar enpl oynent, with religious sentinents, they naturally | ooked for
the type of the great cathedrals which they were erecting, not to Pagan
tenpl es, however splendid mght be their architecture, but rather to that
Jewi sh cat hedral which had been consecrated on Munt Mriah to the
worship of the true God. Hence the brief notice of that building in the
Legend of the Craft was either the suggestion of that esoteric Legend of
the Tenpl e which has not, fromits necessarily oral character, been
handed down to us, or if the witten Legend was posterior in tine to the
oral one, then it was a brief record of it.

But | do not believe that this |ost Legend of the stone-nmasons was ever
intended to be historical. It was sinply a synbol to illustrate the idea
that the Tenple at Jerusalemwas the type of all Christian cathedrals.

Thi s synbolic Legend, which | suppose to have existed anong the
stone-nmasons of the M ddl e Ages, was probably | ost before the revival of
Masonry in the year 1717. Anderson therefore framed a new Legend out

of the Legend of the Craft, the Scriptural account, and his own invention

Upon this Andersonian Legend, sinple in the first edition of the
Constitutions, but considerably expanded in the second, the nodern
ritualists have framed anot her Legend, which in many inportant details
differs from Anderson's, fromthe Legend of the Craft, and fromthe
account in the Bible.

This is the Legend now accepted and believed by the great body of the
Craft to be historically true. That it has no claimto historical credence
is

evident fromthe fact that it is, inits npost inportant details,

unaut hori zed,

and in fact contradicted by the Scriptural account, which is the only
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aut hentic nenorial that we have of the transactions that took place at
the building of the Sol omonic Tenpl e.

And noreover, the long period that el apsed between the buil ding of the
Templ e, a thousand years before the Christian era, and the tine, not
earlier than the 3d century after Christ, during which we have no traces
of the existence of such an architectural association connected with
Jewi sh Masons and transmitted fromthemto the Christian architects,
presents an extensive |acuna which rmust be filled by authentic records,
bef ore we can be enabl ed, as scholars investigating truth, to consent to
the theory that the Freenmasons of the present day are, by uninterrupted
successions, the representatives of the Masons who w ought at King

Sol onon' s Tenpl e.

The Legend of the ritual is, in fact, a synmbol - but a very inportant and a
very interesting one, and as such will be fully discussed when the

subj ect of Masonic synbols conmes to be treated in a subsequent part of

thi s work.

CHAPTER XXV

LEGEND OF THE DI ONYSI AC ARTI FI CERS

WE now approach a very interesting topic in the | egendary history of
Masonry. The reader has already seen in the |ast chapter that the Masons

of the kingdomof Tyre were invited to join with the Jew sh builders in the
construction of the Tenple. Wio these Tyrian Masons were, what was their
character, whence they cane, and what was the influence exerted by them

on the Jewi sh workmen with whomthey were united in a conmon | abor,

are questions which can only be solved by a reference to what may be
called the Legend of the Dionysiac Artificers.

This Legend was entirely unknown to the old Masons of the Mddl e Ages.

There is no reference to it in any of the manuscripts, The brief allusion to
the Dionysiacs of Asia Mnor in Robison's anti-Msonic work does not
necessarily connect themw th the Masons of King Sol onmon. (1)

The first witer who appears to have started the theory that the Masons sent
by King Hramto the King of |Israel were nenbers of the Dionysiac
fraternity, is Sir David Brewster, who presented the Legend under the guise
of an historic statement in the History of Freemasonry, published in the
begi nning of this century, and the authorship of which, although it was
actually witten by him has been falsely attributed to Al exander

Lawie, the bookseller of Edinburgh and at the tine the Grand Secretary

of the Grand Lodge of Scotland. Brewster may therefore, | think, be

fairly considered as the original franer of the Legend.

The origin of the nystical and architectural society which Brew

(1) "Proofs of a Conspiracy," P. 20.

ster closely connects with the Masons of the Tenple may be given in
al rost his own words: (1)

Bet ween 1055 and 1044 years before Christ, or sonething nore than

hal f a century anterior to the building of the Tenple, the inhabitants of
Attica, conplaining of the narrowness of their territory and the
unfruitful ness of the soil, went in quest of nore extensive and fertile
settlenents. Being joined by a nunber of the inhabitants of the
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surroundi ng provinces of Greece, they sailed to Asia M nor and drove

out the inhabitants of that portion of the western coast from Phoccea in
the north to Mletus in the south. To this narrow strip of |and they gave
the nane of lonia, because the greatest nunber of the adventurers were
natives of that Gecian state. After partly subduing and partly expelling
the original inhabitants, they built several towns, of which one of the
princi pal was Teos.

Prior to this emigration the Geeks had nmade consi derable progress in

the arts and sciences, which the adventurers carried with theminto their
new territory, and they introduced into lonia the Mysteries of Pallas and
D onysus, before they had becone corrupted by the Iicentiousness of

t he At heni ans.

Especial ly popular, not only in loca but throughout Asia Mnor, were the
Mysteri es of Dionysus, the Ronman Bacchus. In these, as in all the
religious Mysteries of antiquity, there was a funereal |egend.

In the Dionysiac Mysteries the | egend of initiation recounted or
represented the death of the denmi god D onysus, the search for and
di scovery of his body, and his subsequent restoration to life.

In the initiations the candi date was nmade to represent in his own person,
the events connected with the slaying of the hero-god. After a variety of
preparatory cerenonies, intended to call forth all his fortitude and
courage, the aphanismor nystical death of Dionysus - torn to pieces by
the Titans - was presented in a dramatic formand foll owed by the
confinement or burial of the candidate, as the representative of Dionysus
in the pastos, couch, or coffin, all of which constituted the first part of
t he

cerenony of initiation. Then began the search for the renains of

D onysus, which was continued am d scenes of the greatest confusion

and tunmult, until at last, the search having been successful, the norning
was turned to joy, light suc-

(1) Lawie's "History of Freemasonry," 1st edit., P. 27.

ceeded to darkness, and the candi date was invested with the know edge
of the secret doctrine of the Mysteries - the belief in the existence of one
God and a future and imortal state. (1)

Now t hese Mysteries of Dionysus were very intimtely connected with a
society of architects. As this association, according to the Legend which
we are now considering, had much to do with the organi zati on of

Masonry at the Solomonic Tenple, it is necessary to take a brief notice
of its origin and character.

It is an historical fact that at the tine of the building of the Tenple at
Jerusalem there existed at Tyre as well as in other peas of Asia M nor

an associ ation known as the Dionysian Architects, because they joined

to the practice of operative architecture the observance of the religious
rites of the D onysiac Mysteries.

It has been already stated that the priests of D onysus had devoted
thenselves to the study and the practice of architecture, and about one
t housand years before the Christian era, or at the tine that King

Sol onon began the construction of the Tenple at Jerusalem had

em grated from Greece and established thensel ves as a society or
fraternity of builders in Asia Mnor, and devoted thenselves to the
construction of tenples and other public edifices. (2)
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H ram who then reigned over the kingdomof Tyre, and who from his
cultivation of the sciences has been styled the Augustus of his age, is
said to have patronized these religious builders, and to have enpl oyed
themin the magni ficent works by which he adorned and strengt hened

his capital

The internal governnent and the usages of this association were very
simlar to those exhibited by the Masonic society in the present day, and
whi ch the | egendary theory supposes to have prevail ed anong t he

bui l ders of the Sol onbnic Tenpl e.

The fraternity was divided into comunities called synoeciae, (3) having
houses or dwellings in comobn, which mght well be com

(1) Le neurtre de Bacchus ms a nort et dechire en pieces par |les

Titans, et son retour a la vie, ont ete |le sujet d explications allegoriques
tout-a-fait anal ogues a celles que |I'on a donnees de |'enl evenent de
Proserpine et du neurtre d Gsiris. - Sylvestre de Tracy in Sainte-Croix's
"Recherches sur |les Mysteres du Paganisme" T. ii., p. 86

(2) Chandler says "the Dionysiasts were artificers or contractors for the
Asiatic theaters, and were incorporated and settled at Teos, under the

Ki ngs of Pergamum" - "Travels in Asia Mnor," vol. i., ch. xxviii., p. 123.
[This was at a later period than the era of the Tenpl €]

(3) "Antiquitates Asiaticae Christianam Acram Antecedentes," p. 139

pared to the Masonic Lodges of the present day. Their plans of mneeting
were also called in Greek koina, which signifies communities, and each
received a distinctive nane, just as our Lodges do. Thus Chishul

speaks in his account of the prechristian antiquities of Asia of a koinon
ton Attaliston, or a "community of the Attalistae," so called, nost
probably in honor of King Attalus, who was their patron. (1)

There was an annual festival, |ike the General Assenbly or Grand Lodge
of the Masons, which was held with great ponp and cerenony.

Chandl er says (but he speaks of a | ater period, when they were settled
at Teos) that it was the customof their synod to bold yearly a Genera
Assenbly, at which they sacrificed to the gods and poured out |ibations
to their deceased benefactors. They |ikew se cel ebrated ganes in honor
of Bacchus, when the crowns which had been bestowed by any of the
comunities as rewards of nerit were announced by heralds, and the
wearers of them were appl auded by the other nenbers. These

nmeetings, he adds, were solemmized with great ponp and festivity. (2)

The sane travel er nentions a |long decree nmade by one of the

communities in honor of its magistrates, which he found inscribed on a
slab in a Turkish burying-ground. The thanks of the community with a
crown of olives are given as a reconpense to these officers for their
great liberality and trouble while in office; and to perpetuate their
menory and to excite an enulation of their nmerit, it is besides enacted
that the decrees be engraved, but at their expense, "so desirable," says
Chandl er, "was the testinmony to the individuals and so frugal the usage
in bestowing it." (3)

O course as an architectural association the D onysiacs used nany of
the inplements enpl oyed by Operative Masons, and as a secret

br ot herhood they had a system of signs and tokens by whi ch any one of
the menmbers coul d make hinself known to the others. Professor

Robi son, who may be accepted on this point as authority, admits that
they were "distinguished fromthe uninitiated or profane inhabitants by
the science which they possessed and by many private signs and

tokens by which they recogni zed each other. (4)
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(1) Rollin's "Universal History" places Attalus in the rank of those princes
who | oved and patronized letters and the arts.

(2) Chandler, "Travels in Asia Mnor," vol. i., ch. xxx., P. 126

(3) Ibid., vol. i., ch. xxviii., p. 124.

(4) "Proofs of a Conspiracy," p. 20.

Each of the koina or separate conmunities into which they were divided
was under the direction of officers corresponding to a Master and
Wardens. (1)

The Masonic principle of charity was practiced anong them and the
opul ent members were bound to provide for the wants and necessities
of their poorer brethren.

The Legend whi ch connects these architects with the building of the
Tenpl e at Jerusal em assunes that Hiram Abif was a nenber of this

secret association. Although the Scriptural narrative is adverse to this
theory, since it states that he was sinply a worker in netals and

preci ous stones, yet we nmay reconcile it with possibility by supposing
that such craftsnen were adnmitted into the association of the Dionysiacs
because their decorative art was necessary for the conpletion and
perfection of the tenples and public buildings which they constructed.
This is, however, nerely conjectural

The Legend, now connecting itself in part with history, proceeds to state
that when Sol onon was about to build a tenple to Jehovah, he nmade

his intention known to his friend and ally, Hram King of Tyre, and
because he was well aware of the architectural skill of the Tyrian

Di onysi acs, he besought that nonarch's assistance to enable himto

carry his pious design into execution. Hiramconplied with his request
and sent himthe necessary workmen, who by their skill and expei ence

m ght supply the nechani cal deficiencies and ignorance of the Israelites.

Wth the body of builders he sent this Hiram Abif, who as "a curious and
cunni ng workman, " highly recommended by his patron, was entrusted

by King Sol onon with the superintendence of the construction and

pl aced at the head of both the Tyrian and Jewi sh craftsmen as the chief
bui | der and princi pal conductor of the work.

To this distinguished artist, on account of the large influence which his

position gave himand the exalted personal virtues which are traditionally
supposed to have characterized him is to be attributed, according to the

Legend, the intimate union of two peoples so dissinmlar in manners and

so antagonized in religion as the Jews and the Tyrians, which resulted in

the organi zation of the Institution of Freemasonry.

Supposing Hiram Abif, as the Legend does, to have been con-

(1) Brewster in Lawie's "History," P. 29.

nected with the Dionysiac fraternity, we nmay al so suppose that he coul d
not have been a very hunbl e or inconspicuous nmenber, if we nmay

judge of his rank in the society, fromthe anount of talent which he is
said to have possessed, and fromthe elevated position that he held in
the all eabns and at the court of the King of Tyre.

He must therefore have been very famliar with all the cerenonial usages
of the Dionysiac artificers and nust have enjoyed a | ong expei ence of
the advant ages derived fromthe government and discipline which they
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practiced in the erection of the nmany sacred edifices which they had
constructed. A portion of these cerenpnial usages and of this discipline
he woul d naturally be inclined to introduce anong the worknmen at

Jerusalem He therefore united themin a society, similar in nmany

respects to that of the Dionysiac artificers. He incul cated | essons of
charity and brotherly love; he established a cerenony of initiation to test
experinentally the worth and fortitude of the candidate; adopted secret

met hods of recognition; and inpressed the obligations of duty and the
principles of norality by means of synbols and all egori es.

Just at this point a difficulty nmust have arisen in reconciling the pagan
synbolic instruction of the Tyrians with the religious notions of the Jews,
whi ch, however, the Legend ingeniously overcones.

The nost proni nent synbol of Specul ative Masonry, that, indeed, on

whi ch the whole of the ethical instructions is founded, is contained in the
| esson of resurrection to a future life as developed in the allegorica
Legend of the Master's Degree.

In the Pagan Mysteries, of which the Dionysia were a part, this doctrine
was also illustrated by an allegorical legend. In the Mysteries of

D onysus whi ch were practiced by the Tyrian architects the | egend
related to the death and subsequent resuscitation of Bacchus or

Di onysus.

But it would have been utterly inpossible to have introduced such a

| egend as the basis of any instructions to be comunicated to Jew sh
initiates. Any allusion to the mythol ogical fables of their Gentile

nei ghbors woul d have been equally offensive to the taste and repugnant
to the religious prejudices of a nation educated fromgeneration to
generation in the worship of a Divine Being, who, they had been taught,
was j eal ous of his prerogatives, and who had nade hinself known to
their ancestors as the JEHOVAH, the only God of tine present, past, and
future.

The difficulty of obtaining a | egend on which the dogna of the Third
Degree m ght be founded was obviated by substituting H ram Abif, after
his death (at which time only the system coul d have been perfected), in
the place of Dionysus. The | esson taught in the Mysteries practiced by
the Dionysiac artificers was thus translated into the Masonic initiation,
t he

formof the synmbolismrenmaining the same, but the circunstances of the

| egend necessarily varyi ng.

By this union of the Dionysiacs with the Jewi sh worknen and the
introduction of their nystical organization, the Masonic O der assuned

at the building of the Tenple that purely speculative formconnected with
the operative which it has ever since retained.

Fromits Jewish element it derived its religious character as a pure

t hei sm

Fromits Tyrian elenment it borrowed its peculiar nystical character and
its systemof synbolism which so nmuch assimlated it to the ancient
Pagan Mysteries, that a Legend has been framed (to be hereafter

consi dered) which traces its origin directly to those secret associations
of antiquity.

Upon the completion of the Tenple, the worknmen, invested with all the
secrets which had been promised in their initiation, and thus becom ng
Mast er Masons, dispersed, that they m ght be enabled to extend their
know edge and to renew their |abors in other |ands.

Such is the Legend which seeks to attribute the present form of
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Freemasonry to the connection of the Dionysiac artisans of Tyre with the
Jewi sh worknen at the building of the Tenple. So nmuch of the Legend

as relates to the existence of a building sodality at Tyre (leaving out the
question whether they were or were not Dionysiacs), sonme of whose

menmbers went to Jerusalemto assist in the construction of the

Sol ononic Tenple, may, | think, be accepted as indisputably historic.

What were the real influences exerted by themon the Jew sh people, is

a question whose answer finds no place in the real mof history, but nust

be relegated to the doubtful donmain of conjecture. Brewster has

desci bed the Dionyiacs as they existed in about the 3d century before
Christ, and after their incorporation by King Attalus, as if they naintained
the sane condition in the reign of Hramof Tyre seven hundred years
before. For this statement there is no warrant in any historical record.
The supposition that the Dionysiacs of Tyre and those of Teos were

i dentical in organization, is sinply a theory based on a nere

assunption. It is, however, certain that they who adopt the | egendary
theory that Freenmasonry was fast organi zed at the Tenple of Sol onon,

will find much to sustain their theory in the Legend of the Dionysiac
Artificers.

It is equally certain that those who deny the Tenmple theory will have to
reject the Dionysic, for the two are too closely connected to be arbitrarily
di ssever ed.

But |aying the subject of Freemasonry altogether aside, and considering

the connection of the Tyrians and the Jews at the Tenple as a nere

hi storical question, it would present a very interesting study of history to
determ ne what were the results of that connection, if there were any way

of solving it except by nere conjecture.

The subsequent history of the association of Dionysiac Architects forns
no part of the Legend which has just been recited; but it nmay be
interesting to trace their progress. About seven hundred years after the
buil ding of the Tenple at Jerusalem they are said to have been

i ncorporated by the King of Perganum an ancient province of Mysia, as

a society exclusively engaged in the erection of public buildings such as
theaters and tenples. They settled at Teos, an lonian city, on the coast
of Asia Mnor, where, notwithstanding its intestine troubles, they

remai ned for several centuries. Anong the works acconplished by

them were a magnificent theater and a splendid tenple of Dionysus,

some ruins of which still renain.

But proving turbulent and seditious they were at |length expelled from
Teos and renoved to the city of Ephesus. Thence they were transferred

by King Attalus to the town of Myonessus. The Tei ans having sent an
enbassy to Ronme to request that the Myonessi ans shoul d not be

permitted to fortify their city, the Dionysiacs renoved to Lebedos, about
fifteen mles from Teos, where they were joyfully wel coned.

In the 5th century of the Christian era the Enperor Theodosi us aboli shed
all nystical associations, but the D onysiacs are said to have conti nued
their existence until the tinme of the Crusades, when they passed over
into Europe and were nerged in the association of builders known as

the Travel ling Freenasons of the Mddle Ages. This latter part of the
narrative is, | think, nerely legendary or traditional, and will find no
support in authentic history. It is however, an historical study to be
exam ned hereafter.

CHAPTER XXVI

FREEMASONRY AND THE ANCI ENT MYSTERI ES
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THE t heory which ascribes the origin of Freemasonry as a secret society

to the Pagan Mysteries of the ancient world, and which derives the nost
important part of its ritual and the legend of its Third Degree fromthe
initiation practiced in these religious organizations, necessarily connects
itself with the Legend of the Tenple origin of the Institution, because we
can only link the initiation in the Mysteries with that of Freemasonry by
supposi ng that the one was in sone way engrafted on the other, at the

time of the building of the Tenple and the union of the Jewi sh and Tyrian
wor knen.

But before we can properly appreciate the theory which associates
Freemasonry with the Pagan Mysteries, we nust make oursel ves

acquainted with the nature and the design as well as with sonething of the
hi story of those nystical societies.

Among all the nations of antiquity in which refinenent and culture had
given an elevated tone to the religious sentiment, there existed two
systerns

of worship, a public and a private one. "Each of the pagan Gods," says
War burton, "had (besides the public and open) a secret worship paid unto
him to which none were adnitted but those who had

been sel ected by preparatory cerenonies, called INITIATION. This

secret worship was called the MYSTERIES." (1)

The public worship was founded on the superstitious polythei smwhose
nuner ous gods and goddesses were debased in character and vicious

in conduct. Incentive to virtue could not be derived fromtheir exanple,
whi ch furni shed rather excuses for vice. In the Eunuchus of Terenie,
when Choerea is neditating the seduction of the virgin Panmphila, he
refers to the simlar act of Jupiter,

(1) "Divine Legation of Mses," B.l., sect. iv., p. 193.

who in a shower of gold had corrupted Danae, and he exclains, "If a

god, who by his thunders shakes the whole universe, could cormmt this
crime, shall not I, a nere nortal, do so also?" (1) Plautus, Euripides and

other G eek and Roman dramati sts and poets repeatedly used the same
argunent in defense of the views of their heroes, so that it becanme a
settled principle of the ancient religion. The vicious exanple of the gods
thus became an insuperable obstacle to a life of purity and holiness. (2)

The assurance of a future life of conpensation constituted no part of the
popul ar theol ogy. The poets, it is true, indulged in romantic descriptions
of an Elysiumand a Tartarus, but their views were uncertain and
unsatisfactory, as to any specific doctrine of imortality, and were
enbodied in the saying of Ovid (3) that of the four elenents which
constituted the human organi zation, "the earth covers the flesh; the

shade flits around the tonb; the spirit seeks the stars."

Thus did the poet express the prevalent idea that the conposite man

returned after death to the various prinordial elenments of which he had

been originally conmposed. In such a dimand shadowy hypothesis there

was no incentive for life, no consolation in death. And hence Al ger, to
whom t he worl d has been indebted for a npst exhaustive treatise on the
popul ar beliefs of all nations, ancient and nodern, on the subject of the
future life, has after a full and critical exami nation of the question, cone
to the foll owi ng concl usion:

"To the ancient Greek in general, death was a sad doom When he | ost
a friend, he sighed a nelancholy farewell after himto the faded shore of
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ghosts. Summoned hinsel f, he departed with a lingering | ook at the sun
and a tearful adieu to the bright day and the green earth. To the Roman
death was a grimreality. To neet it himself he girded up his loins with
artificial firmess. But at its ravages anong his friends, he wailed in
angui shed abandonnent. To his dying vision there was indeed a future,

but shapes of distrust and shadow stood upon its disconsol ate borders;
and

(1) At quem Deum qui tenpla caeli summa sonitu concutit;

Ego homunci o boc non facerem ?

-Act iii, sc. 5

(2) warburton, "Divine Legation," B. Il., sect. iv.

(3) Terra tegit carnem tumulum circunvol at unbra; orcus habet manes;
spiritus astra petit.

when the prospect had no horror, he still shrank fromthe poppied
gloom" (1)

Yet as each nation advanced in refinenment and intellectual culture the
priests, the poets, and the phil osophers (2) aspired to a higher thought
and cherished the longing for and incul cated the consoling doctrine of

an inmmortality, not to be spent in shadowy and inert forns of existence,
but in perpetual enjoynent, as a conpensation for the ills of life.

The necessary result of the growmh of such pure and el evated notions

must have been a contenpt and condemation of the absurditics of

pol ytheism But as this was the popular religion it was readily perceived
that any open attenpt to overthrow it and to advance, publicly, opinions
so antagonistic to it would be highly inpolitic and dangerous. Whenever
any religion, whether true or false, becomes the religion of a people,
whoever opposes it, or ridicules it, or seeks to subvert it, is sure to be
denounced by popul ar fanaticismand to be puni shed by popul ar

i ntol erance.

Socrates was dooned to drink the poi soned bowl on the charge that he
taught the Athenian youth not to worship the gods who are worshi pped
by the state, but new and unknown deities. Jesus was suspended from
the cross because he incul cated doctrines which, however pure, were
novel and obnoxious to the old religion of his Jewi sh countrynen.

The new religious truths anong the Pagan peoples were therefore
conceal ed from conmon i nspection and taught only in secret societies,
admi ssion to which was obtained only through the ordeal of a painfu
initiation, and the doctrines were further conceal ed under the veil of
synbol s whose true neaning the initiated only could understand. "The
truth," says O enens of Al exandria, "was taught involved in enignas,
synbol s, allegories, nmetaphors, and tropes and figures." (3)

The secret associations in which the principles of a new and

(1) "Critical History of the Doctrine of a Future Life," p. 196

(2) Many of the phil osophers were, however, skeptics. The Stoics, for

i nstance, and they were the | eading sect, denied the survival of the sou
after the death of the body; or, if any of them conceded its survival, they
attributed to it only a tenporary duration before it is dissolved and

absorbed into the universe. Seneca ("Troades," |., 397) says "there is
not hing after death, and death itself is nothing." Post nortemnihil, est
i psague nors nihil.

(3) "Stromat.," lib. v., p. 658.
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purer theol ogy were taught have received in history the name of the

MYSTERI ES.
Each country had its owm Mysteries peculiar to itself. In Egypt were
those of Gsiris and Isis; in Sanothrace those of the Cabiri; in Geece

they cel ebrated at El eusis, near Athens, the Mysteries of Deneter; in
Syria of Adonis; in Phoenicia of Dionysus; and in Persia those of Mthras,
which were the last to perish after the advent of Christianity and the
overt hrow of pol ytheism

These Mysteries, although they differed in nanme and in some of the

details of initiation, were essentially alike in general form and design
"Their end as well as nature," says Warburton, "was the sane in all: to
teach the doctrine of a future state."” (1) Al ger says: "The inplications of
the indirect evidence, the | eanings and guidings of all the incidenta
clews now |l eft us as to the real aimand purport of the Mysteries,

combine to assure us that their chief teaching was a doctrine of a future
life in which there should be rewards and puni shnents." (2)

Thomas Tayl or, the Platonist, than whom no better nodern authority on

this subject could be cited, says that "the initiated were instructed in the
doctrine of a state of future rewards and puni shnents," (3) and that the
greater Mysteries "obscurely intimted, by nystic and splendid visions,

the felicity of the soul both here and hereafter, when purified fromthe
defilenents of a material nature and constantly elevated to the realities of
intellectual vision." (4)

Al the ancient witers who were contenporary with these associ ati ons,
and nust have been familiar with their character, concur in the opinion
that their design was to teach the doctrine of a future life of
compensati on.

Pi ndar says, "Happy the man who descends beneath the hollow earth
havi ng behel d these Mysteries. He knows the end, he knows the divine
origin of life."

Sophocl es says that "they are thrice happy who descend to the shades
bel ow, after having beheld these rites; for they alone have life in Hades,
while all others suffer there every kind of evil."

(1) "Divine Legation," B.l., sect. iv., p. 194.

(2) "Crit. Hist. of the Doctrine of a Future Life," p. 454

(3) "Dissertation on the El eusinian and Bacchic Mysteries" apud
Panphl eteer, vol. viii, P. 40.

(4) Ibid., p. 53.

And |l astly, Isocrates dcclares that "those who have been initiated in the
Mysteries of Ceres entertain better hopes both as to the end of life and
the whole of futurity."

It is then evident fromall authorities that the great end and design of the
initiation into these Mysteries was to teach the aspirant the doctrine of a
future life - not that aimess, uncertain, and shadowy one portrayed by

the poas and doubtfully consented to by the people, but that pure and
rational state of immortal existence in which the soul is purified fromthe
dross of the body and el evated to eternal life. It was, in short, nmuch the
same in its spirit as the Christian and Masonic doctrine of the
resurrection.

But this |l esson was comunicated in the Mysteries in a peculiar form
which has in fact given rise to the theory we are now considering that
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they were the antetype and original source of Specul ative Masonry.

They were all dramatic in their cerenpnies; each one exhibited in a
series of scenic representations the adventures of sone god or hero; the
attacks upon himby his enemes; his death at their hands; his descent
into Hades or the grave, and his final resurrection to renewed life as a
nmortal, or his apotheosis as a god.

The only inportant difference between these various Mysteries was, that
there was to each one a diffcrent and peculiar god or hero, whose death
and resurrection or apotheosis constituted the subject of the dramm, and
gave to its scenes the changes which were dependent on the

adventures of himwho was its nmain subject. Thus, in Sanothrace,

where the Mysteries of the Cabiri were celebrated, it was Atys, the |over
of Cybele, who was slain and restored; in Egypt it was Gsiris whose
death and resurrection were represented; in Geece it was Dionysus,

and in Persia Mthras.

But in all of these the material points of the plot and the religious design
of the sacred drana were identical. The dramatic form and the scenic
representation of the allegory were everywhere preserved.

This dramatic formof the initiatory rites in the Mysteries - this acted
all egory in which the doctrine of the resurrection was shadowed forth by
the visible representation of sone fictitious event - was, as the |earned
Dr. Dollinger (1) has justly observed, "emnently calculated to take a
powerful hold on the imgination and the heart,

(1) Jew and Gentile," I., p. 136, Darnell's Transl ation

and to excite in the spectators alternately conflicting sentinents of terror
and cal mess, of sorrow and fear and hope."

As the Mysteries were a secret society, whose menbers were separated
fromthe rest of the people by a cerenpny of initiation, there resulted
fromthis formof organization, as a necessary neans of defense and of

i solation, a solem obligation of secrecy, with severe penalties for its
viol ation, and certain nodes of recognition known only to those who had
been instructed in them

There was what m ght be called a progressive order of degrees, for the
neophyte was not at once upon his initiation invested with a know edge
of the deepest arcana of the religious system

Thus the Mysteries were divided into two classes called the Lesser and
the Greater Mysteries, and in addition there was a prelimnary cerenony,
whi ch was only preparatory to the Mysteries proper. So that there was

in the process of reception a systemof three steps, which those who are
fond of tracing anal ogi es between the ancient and the nodern initiations
are prone to call degrees.

A brief review of these three steps of progress in the Mysteries will give
the reader a very definite idea of the nature of this ancient systemin
whi ch so many witers have thought that they had found the

i ncunabul um of nodern Freemasonry, and will enable himto appreciate

at their just value the anal ogi es which these witers have found, as they
suppose, between the two systens. The first step was called the
Lusiration, or purification by water. Wen the neophyte was ready to be
received into any of the ancient Mysteries, he was carried into the tenple
or other place appropriated to the cerenmony of initiation, and there
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underwent a thorough cl eansing of the body by water. This was the
preparation for reception into the Lesser Mysteries and was synbolic of
that purification of the heart that was absolutely necessary to prepare the
aspirant for admi ssion to a know edge of and participation in the sacred

| essons which were to be subsequently comunicated to him It has

been sought to find in this preparatory cerenpony an analogy to the first
degree of Masonry. Such an analogy certainly exists, as will here after

be shown, but the theory that the Apprentice's degree was derived from

and suggested by the cerenpny of Lustration in the Mysteries is wholly

unt enabl e, because this cerenpbny was not peculiar to the Mysteries.

An ablution, lustration, or cleansing by water, as a religious rite was
practiced anong all the ancient nations. Mre especially was it
observed ampong the Hebrews, G eeks, and Romans. Wth the Hebrews

the lustration was a prelimnary cerenony to every act of expiation or
sin-offering. Hence the Jew sh prophets continually refer to the ablution
of the body with water as a synbol of the purification of the heart.
Among the Greeks lustration was al ways connected with their sacrifices.
It consisted in the sprinkling of water by means of an olive or a |aurel
branch. Anong the Ronans, the cerenony was nore comon than

anong the Greeks. It was used not only to expiate crinme, but also to
secure the blessing of the Gods. Thus, fields were lustrated before the
corn was put into the ground; col onies when they were first established,
and arm es before they proceeded to battle. At the end of every fifth
year, the whole people were thus purified by a general lustration.
Everywhere the rite was connected with the perfornmance of sacrifice and
with the idea of a noral purification.

The next step in the cerenonies of the ancient Mysteries was called the
Initiation. It was here that the dramatic allegory was perfornmed and the
myth or fictitious history on which the peculiar Mystery was founded was
devel oped. The neophyte personated the supposed events of the life,

the sufferings, and the death of the god or hero to whomthe Mystery
was dedi cated, or he had them brought in vivid representation before
him These cerenonies constituted a synbolic instruction in the initia -
the beginnings - of the religious systemwhich it was the object of the
Mysteries to teach.

The cerenpnies of initiation were perfornmed partly in the Lesser, but
nmore especially and nore fully in the Geater Mysteries, of which they
were the first part, and where only the allegory of death was enacted.
The Lesser Mysteries, which were introductory to the Greater, have been
supposed by the theorists who naintain the connection between the
Mysteries and Freemasonry to be anal ogous to the Fellow Craft's degree
of the latter Institution.

There may be sonme ground for this conparison in a rather inexact way,

for although the Lesser Mysteries were to sone extent public, yet as

they were, as Clenens of Alexandria (1) says, a certain groundwork of
instruction and preparation for the things that were to follow, they m ght
per haps be consi dered as anal ogous to the Fellow Craft's degree.

(1) "Stromat.," v., p. 424.

The third and | ast of the progressive steps or grades in the Mysteries
was Perfection. It was the ultimte object of the system It was al so
called the autopsy, froma Geek word which signifies seeing with one's
own eyes. It was the conplete and finished comunication to the
neophyte of the great secret of the Mysteries; the secret for the
preservation of which the systemof initiation had been invented, and
whi ch, during the whole course of that initiation, had been synbolically
shadowed forth.
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The communi cation of this secret, which was in fact the explanation of
the secret doctrine, for the inculcation of which the Mysteries in every
country had been instituted, was nade in the nost sacred and private

pl ace of the tenple or place of initiation

As the autopsy or Perfection of the Mysteries concluded the whol e

system the maintainers of the doctrine that Freemasonry finds its origin
in the Mysteries have conpared this last step in the ancient initiation to
the Master's degree. But the anal ogy between the two as a

consummati on of the secret doctrine is less patent in the third degree,
as it now exists, than it was before the di sseverance fromit of the Roya
Arch, accepting, however, the Master's degree as it was constituted in
the earlier part of the 18th century, the anal ogi es between that and the
| ast stage of the Mysteries are certainly very interesting, although not
sufficient to prove the origin of the nodern fromthe ancient systens.

But of this nore hereafter.

This view of the organization of the Pagan Mysteries would not be
conpl ete without sone reference to the dramati zed all egory which
constituted so inportant a part of the cerenobny of initiation, and in
connection with which their relation to Freemasonry has been nost
carnestly urged.

It has been already said that the Mysteries were originally invented for
the purpose of teaching two great religious truths, which were unknown

to, or at least not recognized, in the popular faith. These were the unity
of God and the imortality of the soul in a future life. The forner,
although illustrated at every point by expressed synbols, such, for
instance, as the all-seeing eye, the eye of the universe, and the inage of
the Deity, was not allegorized, but taught as an abstract doctrine at the
time of the autopsy or the close of the grade of Perfection. The other
truth, the dogna of a future life, and of a resurrection fromdeath to
imortality, was comuni cated by an allegory which was dramatized in

much the sanme way in each of the Mysteries, although, of course, in

each nation the person and the events which nmade up the allegory were
different. The interpretation was, however, always the sane.

As Egypt was the first country of antiquity to receive the gerns of
civilization, it is there that the first Mysteries are supposed to have been
invented. (1) And al though the El eusinian Mysteries, which were

introduced into Greece long after the invention of the Gsiriac in Egypt,
were nore popul ar anobng the ancients, yet the Egyptian initiation

exhibits nore purely and nore expressively the symbolic idea which was

to be developed in the interpretation of its allegory. |I shall therefore

sel ect the Osiriac, which was the nost inportant of the Egyptian

Mysteries, as the exenplar fromwhich an idea may be obtained of the
character of all the other Mysteries of pagani sm

Al the witers of antiquity, such as Plutarch, D odorus Siculus, and
Her odotus, state that the Egyptian Mysteries of Gsiris, Isis, and Horus
were the nodel of all the other systens of initiation which were
subsequent |y established anong the different peoples of the Od Wrld.

I ndeed, the ancients held that the Demeter of the Greeks was identica
with the Isis of the Egyptians, and Dionysus with Gsiris. Their
adventures were certainly very sinlar.

The place of Gsiris in Egyptian history is unknown to us. The fragnents

of Sanchoni at hon speak of Isiris, the brother of Chna or Canaan; in the

lists of Manetho, he is made the fifth king under the dynasty of the

dem gods, being conjoined with Isis; but as the four preceding kings are
naned as Hephoestus, Helios, Agathodonon and Kronos, the whole is
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evidently a mere nythol ogical fable, and we have as far to seek as ever
Herodotus is not nore satisfactory, for he says that Gsiris and Isis were
two great deities of the Egyptians. Banier, however, in his Mthol ogy
thinks that he was the sane as Mzraim the son of Cam and grandson

of Noah. Bi shop Cunberland concurs in this and adds that Cham was

the first king of Egypt, that Csiris was a title appropriated by him
signifying Prince, and that Isis was sinply Ishah, his wife. Lastly,

Di odorus Siculus says that he was Menes, the first King of Egypt. Sone
|ater witers have sought to identify Gsiris and Isis with the

(1) The first and original Mysteries of which we have any account were
those of Isis and Gsiris in Egypt, from whence they were derived by the
Greeks. - Warburton, "Divine Legation," |., p. 194. D odorus says the
sane thing in the first book of his "History," |., Xxxvii

Iswara and Isi of India. There is certainly a great deal of etynologica
plausibility in this |last conjecture.

The ubi quitous character of Gsiris as a personality anong the ancients is
best shown in an epigram of Ausonius, wherein it is said that in G eece,
at Eleusis, he was called Bacchus; the Egyptians thought that he was
Csiris, the Mysians of Asia Mnor nanmed hi m Phanceus or Apollo; the

I ndi ans supposed that he was Dionysus; the sacred rites of the Romans
called himLiber; and the Arabians, Adonis. (1)

But the only thing that is of any interest to us in this connection is that
Csiris was the hero of the earliest of the Mysteries, and that his death
and apotheosis - his change froma nortal king to an imortal God -
synbol i zed the doctrine of a future life.

Hi s historical character was that of a nild and beneficent sovereign, who
had introduced the arts of civilization anong his subjects, and had then
travel ed for three years for the purpose of extending theminto other
nations, |eaving the governnent of his kingdom during his absence, to
his wife Isis. According to the | egend, his brother Typhon had been a
rival clainmant for the throne, and his defeat had engendered a feeling of
ill-will. During the absence of GCsiris, he, therefore, forned a secret
conspiracy with sone of his adherents to usurp the throne.

On the return of OGsiris fromhis travels he was invited by Typhon to a
banquet, ostensibly given in his honor, at which all the conspirators were
present. During the feast Typhon produced a chest, inlaid with gold,

and prom sed to present it to that person of the conpany, whose body,

upon trial, would be found nost exactly to fit it. Gsiris tried the
experinent, but as soon as he had laid hinmself in the chest, Typhon

cl osed and nailed down the |id.

The chest was then thrown into the river Nile, whence it floated into the
sea, and, after being for some tine tossed upon the waves, it was finally
cast ashore at the town of Byblos, in Phoenicia, and left at the foot of a
Tamarisk tree. Isis, the wife of Gsiris, over-

(1) Ogygi a me Bacchum vacat ;
GCsi sin Egyptus putat;

Mysi Phai i acem nomi nant ;

Di onuson I ndi existimant
Romana sacra Li berum

Ar abi ca gens Adoneum

- Ausoni us, Ep. 30.
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whel med with grief for the I oss of | her husband, commenced a search
for the body, being acconpani ed by her son, Anubis, and his nurse,
Nept he.

After many adventures Isis arrived on the shores of Phoenicia and in the
net hbor hood of Bybl os, where she at | ength discovered the body at the

foot of the Tamarisk tree. She returned with it to Egypt. It was received
by the people with great denonstrations of joy, and it was proclai nmed

that Gsiris had risen fromthe dead and had beconme a god.

The sufferings of Gsiris, his death, his resurrection, and his subsequent
office as judge of the dead in a future state, constituted the fundanental
principles of the Egyptian religion. They taught the secret doctrine of a
future life, and initiation into the nysteries of Gsiris was initiation into
t he

rites of the religion of Egypt. These rites were conducted by the priests,
and into them nany sages from other countries especially from G eece,

such as Herodotus, Plutarch, and Pythagoras, were initiated.

In this way it is supposed that the principles and general form of the
Mysteri es were conveyed into other countries, although they everywhere
varied in the details. The nost inmportant of the Mysteries besides the
Egypti an were those of Mthras in Persia, of Atys or of the Cabiri in
Thrace, of Adonis in Syria, and of Dionysus in Greece. They extended
even beyond the then nore civilized parts of the world into the northern
regi ons of Europe, where were practiced the Scandi navian rites of the
Nor senen and the Druidical Mysteries of Gaul and Britain, though these
were probably derived nore directly froma primtive Aryan source.

But wherever they existed we find in thema remarkable unity of design
and a simlarity of cerenpnies fromwhich we are conpelled to deduce a
common origin, while the purity of the doctrines which they taught
evidently show that this common origin was not to be sought in the
popul ar theol ogy.

In all of the Mysteries the cerenonies of initiation were of a funerea
character. They allegorized in a dramatic formthe sufferings, the death,
and the resurrection of sonme god or hero. There was a death, nost
generally by violence, (1) to synbolize, as certain

(1) Thus denens of Al exandria describes the |legend or allegory of the
Cabiri Mysteries as the sacred nmystery of a brother slain by his brethren,
"frater trucidatus a fratribus."

interpreters of the Mysteries have supposed, the strife of certain
ant agoni stic powers in nature, such as life and death, virtue and vi ce,
Iight and darkness, or sunmer and w nter.

The person thus slain was represented in the allegorical drama by the
candi date. After the death foll owed the di sappearance of the body,
called by the Greeks the aphanism and the consequent search for it.
This search for the body, in which all the initiates joined, constituted
what Faber calls "the doleful part,"” and was succeeded by its discovery,
whi ch was known as the heuresis. (1) This was acconpani ed by the

great est denonstrations of joy. The candidate was afterward instructed
in the apporheta, or secret dogmas of the Mysteries.

In all of the Pagan Mysteries this dramatic formof an allegory was
preserved, and we may readily see in the groans and | anentati ons on
the death of the god or hero and the di sappearance of the body a
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synbol of the death of nman, and in the subsequent rejoicings at his
di scovery and restoration, a synbol of the restoration of the spirit to
eternal life.

In view of the purity of the I essons taught in the Mysteries and their

i ncul cation of the el evated dogmas of the unity of God and the

imortality of the soul, it is not surprising to read the enconi uns passed
upon them by the phil osophers of antiquity.

The reader, if he has carefully considercd the allegorical drama which

was represented in the ancient Mysteries, and conpared it with the

drama which constitutes the principal portion of the initiation in
Freemasonry, will be at no loss to account for the reasons whi ch have

led so many witers to attribute the origin of the Masonic systemto these
mystical associations of antiquity.

It has been a favorite theory with several German, French, and British
scholars to trace the origin of Freemmsonry to the Mysteries of

Pagani sm while others, repudiating the idea that the nodern association
shoul d have sprung fromthem still find anal ogies so renarkabl e

bet ween the two systens as to |l ead themto suppose that the Mysteries
were an offshoot fromthe pure Freemasonry of the Patriarchs.

In my opinion there is not the slightest foundation in historica

(1) "Concerning Adonis, whomsone call GCsiris, there are two things
remar kabl e: aphani snos, the death or | oss of Adonis; and heuresis, the
finding of himagain." - Godevyn in "Mses and Aaron," |lib. iV., C 2.

evi dence to support either theory, although | adnit the existence of
many anal ogi es between the two systens, which can, however, be easily
expl ai ned without admitting any connection in the way of origin and
descent between them

O the theory that the Mysteries were an offshoot or inmitation of the pure
patriarchal Freemasonry, Hutchinson and diver are the nost
di stingui shed supporters.

Whi | e Hut chinson strongly contends for the direct derivation of
Freemasonry from Adam through the line of the patriarchs to Mdses and
Sol onon, he does not deny that it borrowed nmuch fromthe initiations
and synbol s of the Pagans.

Thus he unhesitatingly says, that "there is no doubt that our cerenonies
and Mysteries were derived fromthe rites, cerenonies, and institutions
of the ancients, and some of themfromthe renotest ages." (1)

But lest the purity of the genuine patriarchal Masonry should be poll uted
by borrowing its cerenponies fromsuch an inpure source, he

subsequently describes, in that indefinite manner which was the
peculiarity of his style, the separation of a purer class fromthe
debasenent of the popular religion, wherein he evidently alludes to the
Mysteries. Thus he says

"I'n the corruption and ignorance of after ages, those hallowed places (2)
were polluted with idolatry; the unenlightened m nd m stook the type for
the original, and could not discern the light from darkness; the sacred
groves and hills becane the objects of enthusiastic bigotry and
superstition; the devotees bowed down to the oaken | og and the graven

i mmge as being divine. Sone preserved thenselves fromthe

corruptions of the tinmes, and we find those sages and select nen to
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whom were committed, and who retained, the light of understandi ng and
truth, unpolluted with the sins of the world, under the denom nation of
Magi anong the Persians; w se nmen, soothsayers, and astrol ogers

anong the Chal deans; phil osophers anbng the G eeks and Romans;

Brahm ns anong the Indians; Druids and bards anpong the Britons; and
with the people of God, Sol onon shone forth in the fullness of human
wi sdom " (3)

Dr. diver expresses alnost the same views, but nore explicitly.

(1) "Spirit of Masonry," lect. ii., p. 15
(2) "The highest hills and | owest valleys."
(3) "Spirit of Masonry," lect. iv., p. 59

He was, | think, the first to advance the theory that two systens of
Masonry had come down the course of time, both derived froma

comon source, which he called the Pure and the Spurious

Freemasonry of antiquity - the forner descending without interruption
fromthe Patriarchs, and especially from Noah, and whi ch system was
the progenitor of that which is now practiced, and the latter, being a
schism as it were, fromthe forner, and inmpure and corrupted in its
principles, and preserved in the Pagan Mysteries. He admits, however,
that there were certain anal ogi es between the two in their symbols and
all egories. His own | anguage on this subject, which is as follows, |eaves
no doubt of the nature of his views. In a note to his Hi story of
Initiation,

an el aborate and | earned work on certain of these Mysteries, he says:

"l have denonminated the surreptitious initiations earth-born, in

contradi stinction to the purity of Freemasonry, which was certainly
derived from above; and to those who contend that Masonry is nothing
nmore than a mserable relic of the idolatrous Mysteries (vide. Fab. Pag.
ldol., vol. iii., p. 190), | would reply, in the words of an inspired
apost | e,

"Doth a fountain send forth at the sane place sweet water and bitter?
Can the fig tree bear olive berries or a vine figs? So can no fountain both
yield salt water and fresh. The wisdomthat is fromabove is first pure,
then peaceable, full of nercy and good fruits' (Janes iii. 11, 12, 17). |
wish to be distinct and intelligible on this point, as sone

m sapprehensi ons are afloat respecting the i nmedi ate object of ny

former volune of Signs and Synbols; and | have been told that the
argunents there used afford an indirect sanction to the opinion that
Masonry is derived fromthe Mysteries. In answer to this charge, if it
requires one, | only need reply to the general tenor of that volune, and
to declare explicitly my firmopinion, founded on intense study and
abstruse research, that the science which we now denom nate

Specul ative Masonry, was coeval, at least, with the creation of our gl obe,
and the far-fanmed Mysteries of idolatry were a subsequent institution
founded on simlar principles, with the design of conveying unity and
permanence to the false worship, which it otherw se could never have
acquired." (1)

I do not know of any other prom nent Masonic witer who en-

(1) "History of Initiation," lect. i., p. 13, notes

tertains the theory of the conmmon origin but diverse descent of the
Mysteri es and Freenmasonry, although there are many who, subscri bing
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with inplicit faith to the teachings of Dr. Oiver as a Masonic historian
necessarily give their assent to his opinion on this subject.

There is another class of Msonic schol ars who have advanced the

theory that the Specul ative Freemasonry of the present day is derived
directly fromand is a legitimte successor of the Mysteries of antiquity.
They found this theory on the very nmany and striking anal ogies that are
to be found in the organization, the design, and the synbols of the two
systens, and which they claimcan only be explained on the theory that
the one is an offshoot fromthe other.

The Abbe Robin was, perhaps, the first witer who advanced this idea in

a distinct form In a work on the Ancient and Modern Initiations, (1)
published in 1780, he traces the origin of the ancient systens of initiation
to that early period when wicked nen, urged by the terror of guilt,

sought anong the virtuous for intercessors with the Deity. The latter, he
says, retired into solitary places to avoid the contagi on of the grow ng
corruption, and devoted thenselves to a |ife of contenplation and to the
cultivation of the arts and sciences. In order to associate with themin
their labors and functions only such as had sufficient nerit and capacity,
they appointed strict courses of trial and examination. This, he thinks,
must have been the source of the initiations which distinguished the

cel ebrated Mysteries of antiquity. The Magi of Chal dea, the Brahnins

and Gymosophists of India, the Priests of Egypt, and the Druids of Gau
and Britain thus lived in sequestered places and obtai ned great

reputation by their discoveries in astronony, chenistry, and mechanics,

by the purity of their norals, and by their know edge of the science of

| egi sl ation.

It was in these schools, says the abbe, that the first sages and

| egislators of antiquity were formed, where the doctrines taught were the
unity of God and the imortality of the soul, and it was fromthese
Mysteries that the exuberant fancy of the G eeks drew nuch of their
nmyt hol ogy. From these ancient initiations he deduces the orders of
Chivalry which sprang into existence in the Mddle Ages,

(1) "Recherches sur les Initiations Anciennes et Mdernes."

and certain branches of these, he thinks, produced the institution of
Freemasonry.

The theory of the Abbe Robin therefore traces the institution of Masonry
to the ancient Mysteries, but in an indirect way, through the orders of
Chivalry. He mght therefore nore correctly be classed anpong those

who nmmi ntain the doctrine of the Tenplar origin of Freenmasonry.

But it is Al exander Lenoir, the French archaeol ogi st, who has attenpted
in the nost explicit and conprehensive nmanner to establish the doctrine

of the direct descent of Freemasonry fromthe ancient Mysteries, and
especially fromthe Egyptian. In the year 1814 he published an

el aborate work on this subject. (1) In this he begins by affirmng that we
cannot expect to find in the Egyptian and Greek initiations those nodes

of recognition which are used by the Freemasons of the present day,
because these nmethods, which are only conventional and had been

oral ly conmuni cat ed under the obligation of secrecy, can not be known

to us, for they could not have been transmitted through the | apse of

ages. Omtting, therefore, all reference to these as matters of no rea

i mportance, he confines hinself to a conparison of the Masonic with the
ancient rites of initiation. In this view he comes to the conclusion that
Freemasonry in all the points that it essentially conprehends is in direct

file:///D|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (131 of 314) [8/31/2004 11:47:49 PM]



file://ID}/Shared/History%6200f%20Freemasonry%20by%20A | bert%20M ackey%620-%20Part%201. txt

relation with the Mysteries of the ancient world, and that hence,
abstracting certain particul ar usages practiced by the nodern

Freemasons, it is evident that Freemasonry in no respect differs fromthe
ancient initiations of the Egyptians and the G eeks.

This theory has been enbraced by nearly all the French Masonic witers
except Rebol d, who traces Masonry to the Ronan Col |l eges of Artificers.

Unfortunately for the general acceptance of this theory, M Lenoir has in
the first place drawn his conparisons fromthe system of cerenonies of
initiation which are practiced in the | odges of France, and especially
fromthe "proofs and trials" of the Entered Apprentice's degree. But the
tedi ous cerenoni es and painful trials of the candidate as they are
practiced in the French Rite constitute no part of the original English
Masonry whence the French Masonry derives its existence, and were

adopted as a pure innovation

(1) "La Franche-Maconnerie rendue a sa veritable origins," etc. Par M
Al exander Lenoir. Paris, 1814.

Il ong after the establishment of the Order in France by the G and Lodge
of Engl and.

And agan, the Egyptian initiations, with which they have been conpared
by Lenoir, were not those which were actually practiced by the priests of
Egypt, or at |east we have no authentic proof of that fact, but were nost
probably suggested by the imaginative details given by the Abbe
Terrasson in his romance entitled Sethas, in which he pretends to
portray the initiation of an Egyptian prince.

The truth is that Lenoir and those witers who have foll owed himand
adopted his theopt have not instituted a conparison between the

original cerenonies of Masonic initiation and those of the ancient
Mysteries, but nerely a conparison between a recent system of

cerenonies, certainly not earlier than the niddle of the last century, and
a fictitious systemindebted for its birth to the inventive genius of a
French abbe, and first pronulgated in a work published by himin the

year 1731.

As well mght M. Turner or any other witer on Angl o- Saxon hi story have
cited, as authentic materials for his description of the customs of the
Angl o- Saxon, the romantic incidents given by Sir Walter Scott in his
novel of |vanhoe.

Hence all the references of the voyages of an Entered Apprentice in a
French Lodge to the simlar voyages of an Aspirant in the Mysteries of
Csiris or Isis beconme nothing nore than "the basel ess fabric of a vision,"
whi ch nust fade and dissolve |ike an "insubstantial pageant” when
submitted to the crucial test of authentic historical investigation. (1)

The Rev. M. King, the author of a very interesting treatise on the
Gnostics, (2) has advanced a theory nuch nore plausible than either of
those to which | have adverted. He maintains that sone of the Pagan
Mysteries, especially those of Mthras, which had been instituted in
Persi a, extended beyond the period of the advent of Christianity, and
that their doctrines and usages were adopted by the secret societies
whi ch existed at an early period in Europe and

(1) "Many of the explanations given as to the cerenpnies used in
Egyptian initiations are nodern inventions, abounding in absurdities and
purely imaginary." - Tho. Pryer, "On the study of Masonic Antiquities," in
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Freemasons' Quarterly Review, 1847, p. 262. WIkinson was of the sane
opi ni on. See "Mnners and Customs of the Ancient Egyptians,” vol. i.
(2) "The Gnostics and their Rermains, Ancient and Mediaeval ." By C W
King, M A , London, 1865, p. 47 et seq.

which finally assuned the form of Freemasonry. | have said that this
theory is a plausible one. It is so because its salient points are
sustai ned by historical evidence.

It is, for instance, a fact that sonme of the Mysteries of Pagani smwere
practiced in Europe |ong after the commencenent of the Christian era.

They afforded a constant topic of denunciation to the fathers of the
church, who feared and attacked what they supposed to be their

i dol atrous tendencies. It was not until the middle of the 5th century that
they were proscribed by an edict of the Enperor Theodosius. But an

edi ct of proscription is not necessarily nor always followed by an

i medi ate abolition of the thing proscribed.

The public celebration of the Mysteries nust, of course, have ceased at
once when such cel ebrati on had been declared unlawful. But a private

and secret observance of them nay have continued, and probably did
continue, for an indefinite tine, perhaps even to as late a period as the
end of the 5th or the beginning of the 6th century.

Mosheimtells us that in the 4th century, notw thstanding the zeal and
severity of the Christian enperors, there still remained in several places,
and especially in the renoter provinces, tenples and religious rites
consecrated to the Pagan deities; that rites instituted in honor of them
were, in the 5th century, celebrated with the utnost freedom and

impunity in the western enpire; and that even in the 6th century renains

of the Pagan worship were to be found anong the | earned and the

officers of state. (1)

During all this time it is known that secret associations, such as the
Roman Col | eges of Artificers, existed in Europe, and that fromthem
ultimately sprang up the organi zati ons of Builders, which, with Conpo in
Lonbardy as their center, spread over Europe in the Mddle Ages, and
whose menbers, under the recogni zed name of Traveling Freemasons,

were the founders of Gothic architecture.

There is no forced or unnatural succession fromthemto the Cuilds of
Oper ative Masons, who undoubtedly gave rise, about the end of the
17th or the beginning of the 18th century, to the Specul ative Order or
the Free and Accepted Masons, which is the organi zation that exists at
the present day.

(1) Mosheim "Ecclesiast. History," Maelaine's Translation, vol. i., pp.
251,
332, 401.

There is, therefore, nothing absolutely untenable in the theory that the
Mthraic Mysteries which prevailed in Europe until the 5th or perhaps the
6th century may have inpressed sone influence on the ritual, form and
character of the association of early Builders, and that this influence may
have extended to the Traveling Freemasons, the Operative Quilds, and
finally to the Free and Accepted Masons, since it can not be proved that
there was not an uninterrupted chain of succession between these

various organi zations.

The theory of M. King can not, therefore, be summarily rejected. It nmay
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not be altogether true, but it has so many elenents of truth about it that
it clains our serious consideration

But, after all, we may find a sufficient explanation of the anal ogy which
undoubt edly exists between the rites of the ancient Mysteries and those
of the nodern Freenmasons in the natural tendency of the human nmind to
develop its ideas in the sane way when these ideas are suggested by

the same or sinmilar circunstances. The fact that both institutions have
taught the sane | essons by the sanme nethod of instruction may be
attributed not to a direct and uninterrupted successi on of organizations,
each one a link of a long chain | eading consequentially to another but
rather to a natural and usual coincidence of human thought.

The believers in the lineal and direct descent of Freemasonry fromthe
anci ent Mysteries have of course discovered, or thought that they had

di scovered, the nost striking and wonderful anal ogi es between the

i nternal organizations of the two institutions. Hence the nost credul ous
of these theorists have not hesitated to conpare the H erophant, or the
Expl ai ner of the sacred rites in the Mysteries, with the Wrshipful Master
in a Masonic Lodge, nor to style the Dadouchos, or Torch-Bearer, and

the Hi eroceryx, or Herald of the Mysteries, Wardens, nor to assign to the
Epi bonps, or Altar-Server, the title and duties of a Deacon

That there are anal ogies, and that nany of themare very curious can

not be denied, but | shall attenpt, before leaving; this subject, to explain
the reason of their existence in a nore rational way than by tracing the
nodern as a succession fromthe ancient system

The anal ogi es existing between the ancient Mysteries and Freemasonry,
upon which the theory of the descent of the one fromthe other has been
based, consist in the facts that both were secret societies, that both
taught the sane doctrine of a future life, and that both nade use of
synbol s and al |l egories and a dramatic form of instruction. But these
anal ogi es do not necessarily support the doctrine of descent, but nmay
be otherw se satisfactorily expl ai ned.

Whet her the belief in a personal immortality was comruni cated to the

first man by a divine revel ation, and subsequently lost as the intellectua
state of future generations declined into a degraded state of religious
conceptions; or whether the prehistoric man, created but little superior to
the wild beast with whom he daily contended for dom nion with

i nsufficient weapons, was at first wi thout any conception of his future,
until it had by chance dawned upon sonme nore elevated intellect and by

hi m been communi cated to his fellows as a consoling doctrine, afterward

to be lost, and then in the course of tine to be again recovered, but not
to be universally accepted by grosser minds, are questions into which

we need not enter here.

It is sufficient to know that there has been no period in the world's

hi story, however dark, in which sone rays of this doctrine have not been
thrown upon the general gloom The belief in a future life and an
imortal destiny has al ways been so inseparably connected with

el evated notions of God that the deep and reverent thinkers in all ages
have necessarily subscribed to its truth. It has inspired the verses of
poets and tenpered and directed the di scussions of philosophers.

As both the Mysteries of the ancients and the Freemasonry of the

nmoderns were religious institutions, the conceptions of the true nature of
God which they taught to their disciples nust of course have invol ved

the ideas of a future life, for the one doctrine is a necessary
consequence of the other. To seek, therefore, in this anal ogy the proof

of a descent of the nodern fromthe ancient institution is to advance an
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utterly fallacious argunent.

As to the secret character of the two institutions, the argunent is equally
unt enabl e. Under the benighted rule of Pagan idolatry the doctrine of a
future life was not the popular belief. Yet there were al so sone who
aspired to a higher thought - phil osophers |ike Socrates and Pl ato, who
nouri shed with earnest longing the hope of inmmortality. Now, it was by
such nmen that the Mysteries were originally organized, and it was for
instruction in such a doctrine that they were instituted. But opposed as
this doctrine was to the general current of popul ar thought, it becane,
necessarily and defensively, esoteric and exclusive. And hence we

derive the reason for the secret character of the Mysteries. "They were
kept secret," says Warburton, "froma necessity of teaching the initiated
sonme things inproper to be comunicated to all." (1) The | earned

bi shop assi gns anot her reason, which he sustains with the authority of
ancient witers, for this secrecy. "Nothing," he says, "excites our
curiosity

like that which retires fromour observation, and seens to forbid our
search." (2)

Synesius, who lived in the 4th century, before the Mysteries were wholly
abol i shed, says that they owed the veneration in which they were held to
a popul ar ignorance of their nature. (3)

And C enmens of Al exandria, referring to the secrecy of the Mysteries,
accounts for it, anmong other reasons, because the truth seen through a
vei|l appears greater and nore venerable. (4)

Freemasonry al so teaches the doctrine of a future Iife. But although
there was no necessity, as in the Pagan Mysteries, to conceal this
doctrine fromthe popul ace; yet there is, for the reasons that have just
been assigned, a proneness in the hunan heart, which has al ways

existed, to clothe the nbst sacred subjects with the veil of nystery. It
was this spirit that caused Jesus to speak to the Jewish nultitudes in
par abl es whose neaning his disciples, like initiates, were to

conpr ehend, but which would be unintelligible to the people, so that
"seeing they mght not see, and hearing they m ght not understand.”

The Mysteries and Freemasonry were both secret societies, not
necessarily because the one was the legitimte successor of the other,
but because both were human institutions and because both partook of
the sane hunan tendency to conceal what was sacred fromthe
unhal | owed eyes and cars of the profane. In this way rmay be expl ai ned
t he andogy between the two institutions which arises fromtheir secret
character and their esoteric method of instruction

The synbolic formof inparting the doctrines is another anal ogy, which
may be readily expl ained. For when once the esoteric or secret system
was determ ned on, or involuntarily adopted by the force of those
tendencies to which | have referred, it was but natural that the secret
instruction should be comuni cated by a method of symnbolism

because in all ages synbol s have been the ci pher by which

(1) "Div. Legat.," I., p. 201.
(2) Ibid., I., P. 200.

(3) "De Providentia."

(4) "Stromat.," v., 419

secret associations of every character have restricted the know edge
which they inparted to their initiates only.

Again, in the Mysteries, the essential doctrine of a resurrection from
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death to eternal life was always taught in a dramatic form There was a
drama in which the aspirant or candidate for initiation represented, or
there was visibly pictured to him the death by violence and then the
resuscitation or apotheosis - the resurrection to life and immortality of
some god or hero, in whose honor the peculiar nystery was founded.

Hence in all the Mysteries there were the thanatos, the death or slaying
of the victim the aphanism the conceal nent or burial of the body by the
sl ayers; and the heuresis, the finding of the body by the initiates. This
drama, fromthe character of the plot, began with nourning and ended

with joy.

The traditional "heureka," sonmetimes attributed to Pythagoras when he

di scovered the forty-seventh problem and sometines to Archi medes

when he accidentally |learned the principle of specific gravity, was nightly
repeated to the initiates when, at the termnation of the drama of the
Mysteries, they had found the hidden body of the Master.

Now, the recognized fact that this node of inculcating a religious or a
phi | osophi cal idea by a dramatic representation was constantly practiced
in the ancient world, for the purpose of nore pernmanently inpressing

the conception, would naturally lead to its adoption by all associations
wbere the sane | esson was to be taught as that which was the subject

of the Mysteries. The tendency to dramatize an allegory is universal,
because the nethod of dramatization is the nost expedi ent and has

been proved to be the nobst successful. The drama of the third or
Master's degree of Freemasonry is, as respects the subject and the

devel opment of the plot and the conduct of the scenes, the sane as the
drama of the apcient Mysteries. There is the sane thanal os, or death;
the sanme aphani sm or conceal nent of the body, and the sane

heuresis, or discovery of it. The drama of the Master's degree begins in
sorrow and ends in joy. Everything is so sinmlar that we at once
recogni ze an anal ogy between Freenasonry and the ancient Mysteries;

but it has already been explained that this analogy is the result of natura
causes, and by no neans infers a descent of the nbdern fromthe

anci ent institution.

Anot her anal ogy between the Mysteries and Freemasonry is the division

of both into steps, classes, or degrees - call themwhat you may - which
is to be found in both. The arrangenent of the Masonic systeminto

three degrees certainly bears a resenblance to the distribution of the
Mysteries into the three steps of Preparation, Initiation, and Perfection
whi ch have been heretofore descri bed.

But this anal ogy, remarkable as it may at first view appear, is really an
acci dental one, which in no way shows an historical connection between
the two institutions.

In every systemof instruction, whether open or secret, there nust be a
gradual and not an inmredi ate attai nnent of that which is intended to be

i nparted. The anci ent adage that "no one suddenly becones w cked"

m ght with equal truth be read that "no one suddenly becones | earned.”
There nust be a series of gradual approaches to the ultinate point in
every pursuit of know edge, |ike the advancing parallels of a besieging
army inits efforts to attain possession of a bel eaguered city. Hence the
| adder, with its various steps, has fromthe earliest tines been accepted
as a synbol of noral or intellectual progress froman inferior to a
superior sphere.

In this progress fromthe sinplest to the nost profound arena of initiation
- fromthe inception to the full acconplishnent of the instruction whereby
the mind was to be gradually purged of many errors, by preparatory

steps, before it could bear the full blaze of truth - both the Mysteries and
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Freemasonry have obeyed a comon | aw of intellectual growh,
i ndependently of any connection of the one with the other institution

The fact that there existed in both institutions secret nodes of
recogniti on presents another analogy. It is known that in the Mysteries,
as in Freemasonry, there was a solemm obligation of secrecy, with
penalties for its violation, which referred to certai n nethods of
recognition known only to the initiates. But this nmay safely be attributed
to the fact that such peculiarities are and always will be the necessary
adj uncts of any secret organi zation, whether religious, social, or
political

In every secret society isolated fromthe rest of mankind, we nust find,
as a natural outgrowth of its secrecy and as a necessary neans of

def ense and isol ation, an obligation of secrecy and net hods of
recognition. On such analogies it is, therefore, scarcely worth while to
dil ate.

Thus, then, | have traced the anal ogi es between the ancient Mysteries
and nodern Freemasonry in the follow ng points of resenbl ance.

1. The Preparation, which in the Mysteries was called the Lustration. It
was the first step in the Mysteries, and is the Entered Apprentice's
degree in Freemasonry. In both systenms the candi date was purified for
the reception of truth by washing. In one it was a physical abultion; in
the other a noral cleansing; but in both the synbolic idea was the sane.

2. The Iniliation, which in the ancient systemwas partly in the Lesser
Mysteries, but nore especially in the Greater. In Masonry it is partly in
the Fellow Craft's, but nore especially in the Master's degree

3. The Perfection, which in the Mysteries was the comunication to the
aspirant of the true dogma - the great secret synbolized by the fnitialion
In Freemasonry it is the same. The dogma comunicated in both is, in

fact, identical. This Perfection came in the Mysteries at the end of the
Greater Mysteries. In Masonry it is communicated at the close of the
Master's degree. In the Mysteries the comunication was made in the
saceeum or holiest place. In Masonry it is nade in the Master's Lodge,
which is said to represent the holy of holies of the Tenple.

4. The secret character of both institutions.

5. The use of synbols.

6. The dramatic formof the initiation

7. The division of both systens into degrees or steps.

8. And the adoption by both of secret nmethods of recognition.

These anal ogies, it must be adnitted, are very striking, and, if
consi dered merely as coi nci dences, nust be acknow edged to be very
si ngul ar.

It is not, therefore, surprising that scholars have found it difficult to
resol ve the followi ng probl em

I's nmodern Freemasonry a |lineal and uninterrupted successor of the

anci ent Mysteries, the succession being transmtted through the Mthraic
initiations which existed in the 5th and 6th centuries; or is the fact of the
anal ogi es between the two systens to be attributed to the coincidence

of a natural process of human t hought, common to all m nds and

showi ng its devel opnent in synbolic fornms?

For nyself, | can only arrive at what | think is a logical conclusion; that if
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both the Mysteries and Freemasonry have taught the sane | essons by

the same nethod of instruction, this has arisen not froma succession of
organi zations, each one a link of a long chain of historical sequences

| eading directly to another, until Hiramis sinply substituted for Gsiris,
but rather fromthose usual and natural coincidences of hunman thought
which are to be found in every age and anong all peopl es.

It is, however, hardly to be denied that the founders of the Specul ative
system of Masonry, in formng their ritual, especially of the third degree,
derived many suggestions as to the formand character of their funereal

|l egend fromthe rites of the ancient initiations.

But how | ong after Freemasonry had an organi zed existence this
funereal | egend was devised, is a question that must hereafter be
entitled to mature consideration.

CHAPTER XXVI |

DRUI DI SM AND FREEMASONRY

MR, PRESTON, in commencing his history of Masonry in England, asserts
that there are convincing proofs that the science of Masonry was not
unknown to the early Britons even before the tine of the invasion of the
Romans. Hence he suggests the probability that the Druids retained
anong them many usages sinilar to those of Masons; but he candidly
admits that this is a nere conjecture. (1)

Hut chi nson thinks it probable that many of the rites and institutions of the
Druids were retained in formng the cerenmonies of the Masonic society. (2)

Pai ne, who knew, by the way, as little of Masonry as he did of the religion
of the Druids, dogmatically asserts that "Masonry is the remains of the
religion of the ancient Druids, who, like the Magi of Persia and the priests
of Heliopolis in Egypt, were priests of the sun." (3)

The | earned Faber, a much nore conpetent authority than Paine,
expresses the opinion that the Druidical Bards "are probably the real
founders of English Freenasonry." (4)

CGodfrey Hi ggins, whose inventive genius, fertile imagination, and
excessive credulity render his great work, the Anacal ypsis, altogether
unrel i abl e, says that he has "no doubt that the Masons were Druids,
Culidei, or Chal dea, and Casideans." (5)

Dr. Aiver, it is true, denies that the Masons of the present day were
derived fromthe Druids. He thinks that the latter were a branch of what
he calls the Spurious Freemasonry, which was a secession fromthe

Pure Freemasonry of the Patriarchs. But he finds many anal ogies in the
rites and synbols of the two institu-

(1) "Illustrations of Masonry," B. IV., sec. i., p. 121, diver's ed.
(2) Spirit of Masonry," lect. iii., p. 41.

(3) "Essay on Freemmsonry," p. 6.

(4) "Pagan ldolatry."

(5) "Anacal ypsis," vol. i., p. 718.

tions which indicate their common origin froma prinmtive system
nanely, the ancient Mysteries of the Pagans.

The theory of those who find a connection either in analogy or by
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successi on between the Druids and the Freemasons accounts for this
connection by supposing that the Druids derived their systemeither from
Pyt hagoras or fromthe ancient Mysteries through the Phoenicians, who
visited Britain at an early period for comercial purposes.

But before we can profitably discuss the relations of Druidismto
Freemasonry, or be prepared to determ ne whether there were any

rel ati ons what ever between the two, it will be necessary to give a brief
sketch of the history and character of the fornmer. This is a topic which,
irrespective of any Masonic reference, is not devoid of interest.

O all the institutions of antiquity, there is none with which we are |ess
acquai nted than that of the Druidismof Britain and Gaul. The

i nvestigations of recent archaeol ogists have tended to cast nuch doubt

on the specul ations of the antiquaries of the 17th and 18th centuries.

St okely, for instance, one of the nost |earned of those who have sought
to establish out of the stone monunents of England a connected history

of Druidism has been said by Ferguson, in his work on Rude Stone
Monurents, to have been indebted nore to a prolific imagination than to
authentic facts for the theory which he has sought to establish.

The scepticismof Ferguson is, however, not |ess objectionable in a
critical inquiry than the credulity of Stokely. There is evidently a mddle
way between them

Ferguson can not deny the existence of Druids in Gaul and Britain, since

the fact is stated by Caesar. He supposes that there were two distinct

races in the island; the original inhabitants, who were of Turanian origin,
and, being nmore uncivilized, were driven by the other race, who were

Celts, into the fastnesses of the Wlsh hills |ong before the Roman

i nvasi on. Anong the forner he thinks that the religion of Druidism
consisting of tree and serpent worship, nay have been practiced. And

he accounts for the error of the classical witers in describing the priests
of the latter race as Druids by attributing it to the confounding of the two
races by the "uncritical Romans." (1)

(1) "Tree and Serpent Worship," P. 29

Very recently a bold and very sceptical theory has been advanced by Dr.

I gnaz Col dzi her, in his work on Myt hol ogy Anmong the Hebrews, (1)

which ains at a total annihilation of Druidismas a systemof secret
initiation anong the ancient Britons (whose Druidismwas only a nationa
religion), and attributes its invention to the nmodern Wl sh, who created it
for the purpose of elevating and strengthening their own nationality in
their rivalry with the English. He says:

"The Cynri of Wales, beconming alive to the opposition in nationality

bet ween thensel ves and the English, felt the need of finding a
justification of this opposition in the oldest prehistoric tines. It was
t hen

first suggested to themthat they were descendants of the ancient,
renowned Celtic nation; and to keep alive this Celtic national pride they
introduced an institution of New Druids, a sort of secret society like the
Freemasons. The New Druids, like the old ones, taught a sort of

national religion, which, however, the people having | ong becone
Christian and preserved no i ndependent national traditions, they had
nmostly to invent thenselves. Thus arose the so-called Celtic nythol ogy

of the god Hu and the goddess Ceridolu (Ceridwen), etc. - nere poetica
fictions which never lived in popular belief."

The questions involved in this difference of opinion are as yet not

file:///D|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (139 of 314) [8/31/2004 11:47:49 PM]



file://ID}/Shared/History%6200f%20Freemasonry%20by%20A | bert%20M ackey%620-%20Part%201. txt

critically decided, and | shall therefore content nyself with giving the
views of the history and religion of the Druids as they have been
generally received and believed, w thout confusing the subject with the
cont endi ng specul ati ons which have been fostered by the credulity or

the i magi nati on of one side and inpugned by the scepticismof the

ot her.

The Druids, which word signifies magicians, (2) were the priests of the
religion of the ancient Britons, anmong whomthey exercised al nost
unlimted influence and authority. They presided over and directed the
education of the youths; they decided w thout appeal all judicia
controversies; they were exenpted fromall taxes and | egal inpositions;
and whoever refused to submit to their decisions on any question was
subj ected to exconmuni cati on, by which he was forbidden access to the
altars or the performance of religious

(1) Ably translated fromthe German by M. Russell Martineau, of the
British Museum with valuable additions. For the passage quoted, see p
252.

(2) I'n Anglo-Saxon dry is a nmgician; and drycroft, nagic.

rites, and was debarred fromall intercourse with his relatives, his
friends,

or his countrynen. Hence no superstition was ever nore terrible than
that of the priest-ridden Britons.

The Drui ds were under the chief authority of an Archdruid, which office
was for life, but originally elective. They were divided into three orders,
the hi ghest being the Druids, below which were the Pro heis and the

Pates or Bards. They held an annual assenbly, at which litigated

questions were deci ded and new | aws were nmade or old ones

abrogated. They held also four quarterly neetings, on the days of the

equi noxes and the sol stices.

They permitted none of their doctrines or cerenpbnies to be conmitted to
common witing, but used a cipher for their conceal nent. This, Caesar
says, consisted of the letters of the G eek al phabet; a statenent by no
means probable, since it would infer a know edge by them of the G eek

| anguage, of which we have no evidence.

The opinion of Toland is nore plausible - that the characters used were
those of the Irish Ogum al phabet. Sir Janes Ware, who wote in Latin,
about the middle of the 17th century, a work on the Antiquities of

Ireland, says that "the ancient Irish, besides the vul gar characters, used
al so various occult or artificial forms of witing, called Gyqum in which
they wote their secrets;" and he adds that he hinself was in possession
of an anci ent book or parchnent filled with these characters. (1)

Their places of worship were, according to the contenporaneous

authority of Caesar and Tacitus, in sacred groves. Stokely and other
antiquaries of his school suppose that the negalithic nonunents found

in Britain, such as at Stonehenge and Avebury, were Druidical tenples,
but Ferguson denies this, and asserts that "there is no passage in any
cl assi cal author which connects the Druids either directly or indirectly
with any stone tenples or stones of any sort." (2) The question renains
unadj udi cat ed, but the position taken by Ferguson seens to be

supported by better archaeol ogi cal evidence.

Their worship, like that of the ancient Mysteries, was acconpani ed by a

secret initiation. Their doctrines were comunicated only to the initiated,
who were strictly forbidden to expose themto the profane.
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VWhat were the precise forms of this initiation it is inpossible to

(1) "Antiqg. H bern.," cap. 2.
(2) "Rude Stone Monunents," p. 206

say. The Druids thensel ves, wedded to their oral system of instruction,
have | eft no records. But Dr. Qiver, depending on inferences that he

has drawn fromthe Welsh triads, fromthe poem of the ancient bard
Tal ei sin, and sonme other Canbrian authorities, aided by the inventive
genius of his own inmagination, has afforded us a very mnute, if not

al t ogether accurate, detail of these initiatory cerenoni es. The account is
entirely too long for reproduction, but a condensed view of it will not be
uni nteresting. (1)

Previous to admi ssion to the first degree, or that of the Vates, the
candi date was subnitted to a careful preparation, which in especial
cases extended to the |long period of twenty years.

The cerenony of initiation began by placing the candidate in the pastos,
chest or coffin, in which he renai ned encl osed for three days, to
represent death, and was liberated or restored to life on the third day. (2)

The sanctuary being now prepared for the business of initiation, the
Druids are duly arranged, being appropriately clothed and crowned wth
ivy. The candidate, representing a blind man, is then introduced while a
hymm to the Sun is being chanted. He is placed under the care of an

of ficer whose duty it is to receive himin the land of rest, and he is
directed to kindle the fire under the cauldron of Ceridwen, the Druidica
goddess. A pageant is then forned, and the candi date nakes a

ci rcumanbul ation of nine tines around the sanctuary, in circles from
east to west by the south. The procession is first slow and anid a
death-li ke silence; at length the pace is increased into a rapid and
furious notion, acconpanied with the tumultuous clang of rmnusica
instruments and the screans of harsh and di ssonant voices reciting in
verse the prai ses of those heroes who were brave in war, courteous in
peace, and patrons of religion. (3)

This sacred cerenony was foll owed by the adnministration of an oath of
secrecy, violation of which could be expiated only by death.

Then succeeded a series of cerenonies in which, by means of masks,
the candi date was made to assume the character of various aninals,
such as the dog, the deer, the nmare, the cock, etc. (4)

This, according to Aiver, concluded the first part of the cere-

(1) "History of Initiation," lect. viii., p. 199 et seq.

(2) Ibid., p. 201. That this cerenpny represented a death and
resurrection is altogether conjectural

(3) Ibid., p. 204.

(4) Ibid., P. 205.

mony of initiation. The second part began with striking the candidate a
violent blow on the head with an oar, and a pitchy darkness imredi ately
ensued, which was soon changed into a blaze of |ight which illum nated
the whol e area of the shrine.

Thi s sudden transition fromdarkness to |ight was intended to shadow
forth the sane transition which Noah experienced on energing fromthe
gloomof the ark to the brightness of the renovated world. (1)
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Thus it is contended that the Druids were Arkite worshippers - a
concession by Aiver to the theories of Faber and Bryant.

The Iight was then withdrawn and the candi date was again involved in
chaotic darkness. The npbst disnal howings, shrieks, and | anentations
salute his astonished ear. Thus the figurative death of Noah, typified by
his confinement in the ark, was conmenorated with every external mark

of sorrow. Alarnmed at the discordant noises, the candidate naturally
sought to escape, but this was rendered inpossible, for wherever he
turned he was opposed by dogs who pursued him At |length the

gi ganti c goddess Ceridwen seized himand bore himby main force to

the nyt hol ogi cal sea which represented the flood of waters over which
Noah fl oat ed.

Here he is supposed to have remnained for a year in the character of
Arawn, or Noah. (2) The sane appal ling sounds continued, until at

| ength, having emerged fromthe stream the darkness was renoved and

the candi date found hinsel f surrounded by the nmost brilliant

coruscations of light. This change produced in the attendants
correspondi ng emotions, which were expressed by shouts and | oud

paeans that testified their rejoicings at the resuscitation of their god.

(3)

The aspirant was then presented to the Archdruid, who explained to him
the design of the nysteries and inparted some portion of the secret

know edge of Druidism and recomrended to himthe practice of

fortitude, which was considered as one of the leading traits of perfection

Wth the performance of these painful cerenopnies, the first degree of
initiation into the Druidical Msteries was concl uded.

In the second degree, where the trials appear, fromdQdiver's

(1) "History of Initiation," p. 208.

(2) This detention of a year in the waters of the deluge was, | presune,
like the fourteen days of internent in the Master Mason's degree, which
peri od passes in the space of a few ninutes - only a synbolic idea.

(3) "History of Initiation," p. 211

description, to have been of a | ess severe character, the candidate
underwent lustration, or a typical ablution, which was foll owed by his
enlightennent. He was now instructed in the norality of the order;

taught that souls are imortal and nust live in a future state; solemly
enj oined to the performance of divine worship and the practice of virtue;
and was invested with sone of the badges of Druidism Anpong these

was the crystal, the unequivocal test of his initiation. This crystal, or
tali sman agai nst danger, was manufactured exclusively by the Druids,

and its colour varied in the three degrees. In the first it was green, in
t he

second blue, and in the third white. The one presented to the aspirant
was a conbi nation of these colours. (1)

Beyond t he second degree very few advanced. The third was conferred
only on persons of rank and consequence, and in it the aspirant passed
through still nore arduous cerenonies of purification

The candi date was committed to secluded solitude for a period of nine
mont hs, which time was devoted to reflection and to the study of the
sci ences, so that he might be prepared nore fully to understand the
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sacred truths in which he was about to be instructed. He was again
submitted to a synbolic death and regeneration, by cerenonies different
fromthose of the first degree. He was then supposed to represent a

new born infant, and, being placed in a coracle or boat, was committed
to the nmercy of the waters. The candi date, says Oiver, was actually set
adrift in the open sea, and was obliged to depend on his own address
and presence of nind to reach the opposite shore in safety. (2)

This was done at night, and this nocturnal expedition, which sonmetines
cost the candidate his life, was the closing act of his initiation. Should
he refuse to undertake it, he was contenptuously rejected and

pronounced unworthy of a participation in the honours to which he

aspired and for which he was forever afterward ineligible. But if he
courageously entered on the voyage and | anded safely, he was

triunmphantly received by the Archdruid and his conpani ons. He was

recogni zed as a Druid, and becanme eligible for any ecclesiastical, civil or
mlitary dignity. "The whole circle of human science was open to his

i nvestigation; the know edge of divine things was conmuni cated w t hout
reserve; he was now en-

(1) "History of Initiation," p. 212
(2) Ibid., p. 216.

abled to performthe nysterious rites of worship, and had his
under st andi ng enriched with an el aborate systemof norality."” (1)

But little is known of the religion of the Druids, on which these
cerenoni es are supposed to be founded, and concerning that little the
opi nions of the learned greatly differ. "Anmong those institutions," says
Tol and, "which are thought to be irrecoverably lost, one is that of the
Drui ds; of which the | earned have hitherto known nothi ng but by sone
fragments concerning them out of the G eek and Roman authors." (2)

Hence the views relating to their true worship have been al nost as
various as the witers who have di scussed them

Caesar, who derived his know edge of the Druids, inperfect as it was,
fromthe contenporary priests of Gaul, says that they worshipped as
their chief god Mercury, whomthey considered as the inventor of all the
arts, and after him Apollo, Mars, Jupiter, and Mnerva. (3) But the
Romans had a habit of applying to all the gods or idols of foreign
nations the names and qualities of the deities of their own mythol ogy.
Hence his statenent will scarcely anmount to nore than that the Druids
wor shi pped a variety of gods.

Yet Davies, who, notw thstanding his national prejudices and
prepossessions, is, fromhis learning, an authority not to be contemed,
concurs in the view of Caesar so far as to say that "it is an historica
fact,

that the mythology and the rites of the Druids were the sane, in
substance, with those of the Greeks and Romans and of other nations

whi ch cane under their observation." (4)

Di onysi us the Geographer, another witer of the Augustan age, says that
the rites of Bacchus were celebrated in Britain, (5) and Strabo, on the
authority of Artemi dorus, who wote a century before Christ, asserts that
in an island close to Britain (probably the isle of Mna, where the Druids
hel d their principal seat) Ceres and Proserpine were venerated with rites
simlar to those of Sanothracia. (6)

Bryant, who traced all the ancient religions, principally on the basis of
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etynmol ogy, to traditions of the deluge and the worship of

(1) diver, "History of Initiation," P. 217.

(2) "History of the Druids,” in mscellaneous works, vol. i., p. 6.
(3) "De Bello Gallico.”

(4) "Mythology and Rites of the British Druids,"” p. 89

(5) "Perieget," v., 565.

(6) Letter IV.

the patriarch Noah, conceived, of course, that Druidismwas but a part of
this universal cult. (1)

Faber, who followed in the footsteps of his | earned predecessor, adoled
the sane hypothesis, and held the doctrine that the Druids were

addi cted to what he denomi nated Arkite worship, or the worship of

Noah, and that all their religious rites referred to the deluge, death and
imortality being typified by the confinenent of the patriarch in the ark
and his subsequent energence fromit into a new and renovated worl d,

the synbol of the future life. (2)

It will be evident fromthe description already given of the Druidical
initiations as portrayed by Dr. Oiver, that he concurred to a great extent
in the views of Bryant and Faber.

Stukely, one of the nobst |earned of English antiquarians, believed that
the Druids were addicted to tree and serpent worship, and he adduces
as evidence of the truth of this theory the negalithic nonunments of

St onehenge and Avebury, in the arrangenent of whose stones he

t hought that he had traced a serpentine form

On the contrary, M. Ferguson (3) scoffs, in |anguage not always
tenperate, at the views of Stokely, and not only denies the serpentine
formof the stone remains in England, as described by that antiquary,
but repudi ates the hypothesis that the Druids ever erected or had any
connection with stone tenples or nmonunents in any part of the world.

But as Ferguson adduces not hi ng but negative argunents in proof of his
assertion, and as he even casts some doubt upon the existence of

Druids at all in Britain, his views are by no nmeans satisfactory. He has
sought to denolish a pal ace, but he has not attenpted to build even a
hovel in its place. Repudiating all other theories, he has offered none of
hi s own.

If the Druids did not erect the stone nonunents of Britain, who did?

Until the contrary is conclusively proved, we have but little hesitation in
attributing themto the Druids. But we need not enter into this

di scussi on, which pertains nore properly to the province of archaeol ogy
than of Freenmmsonry.

Sone witers have held that the Druids were Sun-worshippers, and that
the adoration of the solar orb constituted the national religion of the
ancient Britons. Hence these theorists are inclined to

(1) "Analysis of Ancient Mythology." Drummond says of him "M. Bryant
was a man possessed of much learning and talent, but his etynol ogies
are generally untenable.” - "Origines," vol. iii., p. 191.

(2) "Pagan ldolatry."

(3) "Ad Stone Mnunents."

bel i eve that Stonehenge and Avebury were really observatories, where
the worshi ppers of the Sun mght behold his rising, his diurnal course,
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and his setting.

M. Davies, in his Celtic Researches and in his Mythol ogy and Rites of
the British Druids, maintains that there was among them a nutil ated
tradition of the Noachic deluge, (1) as there was among all heathen
nations. The | egend was simlar to that of the flood of Deucalion, and
was derived from Sanot hrace and the East, having been brought by a
colony fromone nation to another and preserved wi thout interruption. (2)

Hu, the suprene god of the Druids, he therefore supposes to have been

i dentical with Noah, and he bestows upon himthe various attributes that
were distributed anong the different gods of the nore prolific nythol ogy
of the Greeks and Romans, all of which, with Bryant and Faber, he
considers were allusive to Sun-worship and to the catastrophe of the

del uge.

He therefore asserts that the Helio-Arkite god of the Britons, the great
Hu, was a Pantheon (a collection of deities), who under his several titles
and attributes conprehended the group of superior gods whomthe

G eeks and other refined nations separated and arranged in distinct
personages. (3)

In propounding his theory that the Druids were of Eastern origin, and
that they had brought fromthat source their religion and their rites, M.
Davi es has been sustained by the opinions of nore recent schol ars,

though they have traced the birthplace to a nore distant region than the

i sl and of Sanmot hraci a.

It is now very generally believed that the Druids were Buddhists, and that
they cane into Britain with the great tide of em gration from Asia which
brought the Aryan race westward into Europe.

If this be true, the religion of India nust have greatly degenerated in the
course of its mgration. It is admtted that the Druids cultivated the art
of

magic and in their rites were accustonmed to sacrifice human victins,

bot h of which practices were repugnant to the philosophic spirit of
Buddhi sm

The fact is that, notw thstanding the authority of the Wl sh Bards and the
scanty passages in Caesar, Tacitus, and a few other

(1) "British Druids," p. 95
(2) Ibid., p. 99.
(3) Ibid., p. 126.

Roman witers, we are entirely at sea in reference to everything
connected with the religious systemof Druidism A nost all on this
mysterious subject is guesswork and conjecture - extravagant theories,
the only foundation of which is in the imaginations of their framers and
bol d assertions for the truth of which no conpetent authority can be

gi ven.

Much of the confusion of ideas in respect to the custons and manners

of the ancient Britons has arisen fromthe ignorance of the old witers in
supposing that the inhabitants of Britain, at the tinme of the Roman

i nvasi on and | ong before, were a honpbgeneous race. The truth is that

the island was inhabited by two very distinct races. Those on the coast,
derived fromthe opposite shores of Gaul, Germany, and Scandi navi a,

were a people who had nade sone progress in civilization. The interior

of the island was popul ated by the original natives, who were a very
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uncivilized and even barbarous race, and it was anong these that the
Druidical religion prevailed and its mystical and i nhuman rites were
practi ced.

M. Ferguson, in his elaborate work on Tree and Serpent Wrship,
sustains this view He says:

"From what ever point of view the subject is |ooked at, it seens al nost

i mpossible to avoid the conclusion that there were two races in Engl and
- an older and less civilized people, who in the tine of the Romans had
al ready been driven by the Celts into the fastnesses of the Wlsh hills,
and who may have been serpent-worshi ppers and sacrificers of human
victinms, and that the ecunenical Romans confounded the two." (1)

He is, however, in error in supposing that the Ronmans were ignorant of
this fact, for Caesar distinctly alludes to it. He says in his Gllic War
t hat

"the interior part of Britain was inhabited by those who were natives of
the island," thus clearly distinguishing the inhabitants of the interior
from

those who dwelt on the coast and who, he states, "had passed over
from Bel gi um "

I n anot her place he speaks of themas a rude and barbarous race, who
in one of their enbassies to himdescribe thensel ves as a savage and
unpol i shed peopl e whol Iy unacquai nted with Roman cust ons.

I n speaking of the ancient Gauls, M Thierry, in his history of

(1) "Tree and Serpent Worship," p. 29

that people, nakes the follow ng remarks, every one of which may be
equally attributed to the ancient Britons. He says:

"When we attentively exam ne the character of the facts concerning the
religious belief of the Gauls, we are enabled to recognize two systens of
i deas, two bodi es of synbols and superstitions altogether distinct - in a
word, two religions. One of these is altogether sensible, derived from
the adoration of the phenonena of nature; and by its forms and by its
literal developnent it rem nds us of the pol ytheismof the G eeks. The
other is founded upon a material pantheism nysterious, netaphysical,

and sacerdotal, and presents the nmpbst astonishing conformity with the
religions of the East. This |last has received the nane of Druidism from
the Druids who were its founders and priests." (1)

To the fornmer religion M Thierry gives the name of Gaulish pol yt hei sm

A simlar distinction nmust have existed in Britain, though our owmn witers
do not seemgenerally to have carefully observed it. In no other way

can we attenpt, with any prospect of success, to reconcile the
contending traditions in relation to the religion of the ancient Britons.
The Roman witers have attributed a polytheistic formof religion to the
peopl e of the coast, derived apparently from Greece, the gods having
only assuned different nanes. But this religion was very far renoved in
its character fromthe bl oody and nysterious rites of the Druids, who
seemto have brought the forns and objects, but not the spirit of their
sangui nary and mysterious worship fromthe far East.

The Masonic witers who have sought to trace sonme connection

bet ween Drui di smand Freenmasonry have unfortunately too much

yi el ded their judgrment to their inmagination. Having adopted a theory,
they have, in their investigations, substituted specul ation for
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denonstrati on and assunptions for facts. By a sort of Procrustean
process of reasoning, they have fitted all sorts of |egends and traditions
to the length required for their preconceived system

Preston had said that "the Druids retai ned anong them many usages

simlar to those of the Masons," and hence he conjectured that there

m ght be an affinity between the rites of the two institutions, |eaving his
readers, however, to determi ne the question for thensel ves.

Codfrey Higgins - of all witers not claiming to wite fiction,

(1) "Histoire des Gaulois,"” tom ii., P. 73

the nmost imaginative and the nost conjectural - goes a step further and
asserts that he has "no doubt that the Masons were Druids," and that
they may be "traced downward to Scotland and York." O this he thinks
"the presunption is very strong." (1)

Hut chi nson thinks it probable that some of the rites and institutions of
the Druids might be retained in form ng the cerenpnies of the Masonic
society. (2)

The theory of Dr. diver connected Druidismand Freemasonry in the

foll owi ng way. The reader must be aware, from what has al ready been
said, that the Doctor held that there were two currents of Masonry that
came cont enporaneously down the streamof tinme. These were the

Pure Freemasonry of the Patriarchs, that passed through the Jew sh
peopl e to King Sol onon and thence onward to the present day, and a
schismfromthis pure system fabricated by the Pagan nati ons and

devel oped in the ancient Mysteries, which inpure systemhe called the
Spurious Freemasonry of antiquity. Fromthis latter system he supposes
Druidismto have been derived

Therefore, in support of this opinion, he collates in several of his works,
but especially in his History of Initiation, the rites and cerenoni es of the
Druids with those of the El eusinian, D onysian, and other mysteries of

the Pagan nations, and attenpts to show that the design of the initiation
was identical in all of themand the fornms very sinilar.

But, true to his theory that the Spurious Freemasonry was an inpure
secession or offshoot fromthe Pure or Patriarchal system he denies that
nodern Freemasonry has derived anything fromDruidism but admts

that simlarity in the design and formof initiation in both which would
naturally arise fromthe origin of both froma conmon systemin renote
antiquity.

We have therefore to consider two theories in reference to the
connection of Druidi smand Masonry.

The first is that Freemasonry has derived its systemfromthat of the
British Druids. The second is that, while any such descent or

successi on of the one systemfromthe other is disclainmed, yet that there
is avery great simlarity in the character of both which points to sone
common ori gin.

I shall venture, before concluding this essay, to advance a third
(1) "Anacal ypsis,"” vol. i., p.- 769
(2) "Spirit of Masonry," lect. iii., P. 41

theory, which | think is far nore reconcilable than either of the. others
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with the true facts of history

The second of these theories may be dismissed with the remark that it
depends for its support on the truth of the theory that there was any kind
of historical connection between the Mysteries of the Pagans and
Freemasonry. But | think it has been conclusively proved that any
simlarity of formor design in these institutions is to be attributed not
to

any dependence or succession, but sinmply to the influences of that |aw

of human t hought which makes men al ways pursue the sane ends by

t he same net hods.

Dr. diver has gone so far in the attenpt to sustain his theory of two
systens of Masonry existing at the sane tine as to assert that at the

time of the Roman invasion, and after the establishnment of Christianity in
the island, the True and the Spurious Freemasonry - that is, the Masonic
system as now practiced and the i npure Masonry of Druidism -

"fl ourished at the same period and were considered as distinct
institutions in Britain." (1)

O the truth of this statenment, there is not a scintilla of historica
testinmony. Even if we were to accept the doctrine of Anderson, that al
great architects in past times were Freemasons, we could hardly dignify
the rude carpenters of the early Britons and Angl o- Saxons with the title
of Masonry.

The first of the theories to which | have alluded, which derives
Freemasonry, or at least its rites and cerenonies, fromDruidism wll
require a nore extended review.

In the first place, we nust investigate the nethods by which it is
supposed that the Greeks and Pythagoras comuni cated a know edge

of their nysteries to the Druids in their secluded hones in uncivilized
Britain.

It is supposed that the principal seats of the British Druids were in
Cornwal |, in the islands adjacent to its coast, in Wales, and in the island
of Mona; that is to say, on the southwestern shores of the island.

It is evident that in these localities they were accessible to any of the
navi gators from Europe or Asia who shoul d have penetrated to that
renote di stance for the purpose of comerce. Now, just such

(1) "On Freenasonry, Evidences, Doctrines, and Traditions," No. 1, in
Freemason's Quarterly Review, 1840, p. 15.

a class of navigators was found in the Phoenicians, an adventurous
peopl e who were distinguished for their spirit of maritinme enterprise.

The testinobny of the Geek and Roman witers is, that in their distant
voyages in search of traffic the Phoenicians had penetrated to the

sout hwestern shores of Britain, and that they | oaded their vessels with
tin, which was found in great abundance in Cornwall and the Scilly

i slands on its coast.

The theorists who suppose that the religious rites practiced by the
Phoeni ci ans at honme were introduced by theminto Britain are required,
in proof of their theory, to show that the Phoenicians were nissionaries
as well as nerchants; that they renained | ong enough in Britain, at each
voyage, to inplant their own religious rites in the island; that these
mer chant - sai | ors, whose paranount object was evidently the collection

of a valuable and profitable cargo, would divert any portion of the tine
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appropriated to this object to the propagati on anong the barbari ans,
whom t hey encountered in the way of business, of the dogmas of their

own nystical religion; that if they were so disposed, the Britons were
inclined during these necessarily brief visitations to exchange their
ancient religion, whatever it was, for the worship attenpted to be

i ntroduced by the newconers; and, finally, that the fierce and sangui nary
superstition of the Druids, with its human sacrifices, bore any

resenbl ance to or coul d have possibly been derived fromthe purer and
nore benign religion of the Phoenicians.

For not one of these points is there a single testinmony of history, and
over every one of themthere is cast an air of the greatest inprobability.
History tells us only that the Phoenician nerchants visited Britain for the
pur pose of obtaining tin. On this the Masonic theorists have erected a
fanci ful edifice of missionary enterprises successfully ending in the

i mplanting of a new religion.

Experi ence shows us how little in this way was ever acconplished or
even attenpted by the nbdern navigators who visited the islands of the
Paci fic and ot her unknown countries for the purposes of discovery. Nor
can we be ignorant of how little progress in the change of the religion of
any peopl e has ever been effected by the efforts of professed

m ssi onari es who have lived and | aboured for, years anmong the people
whom t hey sought to convert. They have made, it is true, especia
converts, but in only a very few exceptional instances have they
succeeded in eradicating the old faith of a nation or a tribe and in
establishing their own in its place. It is not to be presuned that the
anci ent Phoeni ci an merchants could, with | ess neans and | ess desires,
have been nore successful than our nodern mi ssionaries.

For these reasons, | hold that the proposition that Druidismwas

i ntroduced from Greece and Asia into Britain by the Phoenicians is one
that is wholly untenable on any principle of historic evidence or of
probabl e conj ecture.

It has al so been asserted that Pythagoras visited Britain and instructed
the inhabitants especially in the doctrine of netenpsychosis, or the
transm gration of souls.

There is, however, not the slightest historical evidence that the sage of
Sanps ever penetrated in his travels as far as Britain. Nor is it certain
that the dogma of the transmigration as taught by himis of the sane
character as that which was believed by the Druids. Besides, it is
contrary to all that we know of the course pursued by Pythagoras in his
visits to foreign countries. He went to | earn the custons of the people
and to acquire a know edge of whatever science they m ght possess.

Had he visited Britain, which, however, he never did, it would have been
to receive and not to inpart instruction

As to the further explanation offered by these theorists, of a connection
bet ween Drui di smand Masonry, that the former acquired a know edge

of the Eleusinian and other rites in consequence of their communication
with the Greeks, during the celebrated invasion of the Celts, which
extended to Del phos, and during the intercourse of the Gauls with the
Grecian colony of Marseilles, it is sufficient to say that neither of these
events occurred until after the system of Druidi smnust have been well

est abl i shed anong the people of Britain and of Gaul

But the great argunent against any connection of Druidi smand
Freemasonry is not only the dissimlarity of the two systens, but their
total repugnance to each other. The sanguinary superstition of the

Drui ds was developed in their sacrifice of human victins as a node of
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appeasing their offended deities, and their doctrine of a future life was
entirely irreconcilable with the pure belief in imortality which is taught
in

Freemasonry and devel oped in its synbols.

The third theory to which | have referred, and which | advanced in the

pl ace of the two others which | have rejected, traces Druidismneither to
t he Phoeni ci ans, nor to Pythagoras, nor to the Greeks. It is that the
ancient inhabitants of Britain were a part of the Celtic division of that
great G nmmerian race who, springing fromtheir Aryan origin in the
Caucasi an mountains, first settled for a tine in the region of Asia which
lies around the Euxi ne Sea, and then passed over into the north and

west of Europe. One detachnent of thementered Gaul, and another,
crossing the German Ocean, nade their hone in Britain.

It is not at all inprobable that these nomadic tribes carried with them
some nmenories of the religious faith which they had | earned fromthe
original stock whence they sprung. But there is no fact nore patent in
et hnol ogy than that of the tendency of all nomadic races springing from
an agricultural one to degenerate in civilization

It has been said that the Druids were Buddhists. This mght be so, for
Brahmani smand its schism Buddhism were the religions of the early

Aryan stock whence the Druids descended. But it is very evident that in
the course of their migrations the faith of their fathers nust have becone
greatly corrupted. Between Buddhi sm and Druidismthe only connecting

link is the dogna of the transm gration of souls. Between the rites of the
two sects there is no simlarity.

| suppose, therefore, that the system of Druidismwas the pure invention
of the Britons, just as the Mysteries of GCsiris were the fabrication of
some Egyptian priest or body of priests. Wat assistance the Britons

had in the formation of their nystical system nust have been derived
fromdimrecoll ections of the dogmas of their fatherland, which, however,
fromthe very dimess of those recollections, nmust have been greatly
perverted. | do not find any authentic proof or any reasonabl e
probability that they had obtained any suggestions in the fabrication or
the i nprovenent of their systemof religious rites fromthe Phoenicians,
fromthe G eeks, or from Pythagoras.

If, for the sake of argument, we accept for a time the theory that
Freemasonry and the Mysteries originated froma comon source,

whence is derived a connection between the two, we can not fail to see,
on an exam nation of the doctrines and cerenonies of the Druids, that
they bore no relation to those of the Mysteries of Egypt or of G eece.
Hence the link is w thdrawn which would connect Druidismwth
Freemasonry through the initiations of the East.

But the fact is that there is not in Druidismthe slightest resenblance to
Freemasonry except in the uninportant circunstance that both have
mystical cerenpnies. The voyages of the candidate in Druidism after a
period of long solitude and confinement, his pursuit by the angry

goddess Ceridwen and her acconpanyi ng dogs, his dangerous passage

in a coracle or small boat over the rough waters, and his final |anding
and reception by the Archdruid, may have referred, as Dr. Qdiver

thought, to the transm gration of the soul through different bodies, but
just as probably synbolized the sufferings and vicissitudes of hunan life
in the progress to intellectual and noral perfection. But they bear not
the slightest analogy to the nystical death in Freemasonry, which is the
synbol of a resurrection to a future and imortal life.

Hence the bold assertion of Payne, in his frivolous Essay on the Oigin
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of Freemamsonry, that "it is derived fromand is the remains of the religion
of the ancient Druids," sinply shows that he was a nere sciolist in the
subj ect of what he presunptuously sought to treat. Equally untenable is

the proposition of the nore | earned Faber, when he says that "the Druids
are probably the real founders of English Freenmasonry."

The conclusion to which | think we nust arrive, fromwhat we | earn of
the two institutions from historical know edge of one and persona
experience of the other, is that Freemasonry has no nore relation or
reference or sinmlitude to Druidismthan the pure systemof Christianity
has to the barbarous Fetichismof the tribes of Africa.

CHAPTER XXVI I |

FREEMASONRY AND THE CRUSADES

IN all the | egendary history of Freemasonry there is nothing nore
interesting or nore romantic than the stories which connect its origin with
the Crusades; nothing in which the judgment and reasoni ng powers have

been nore conpletely surrendered to the inagination of the inventors of

the various theories on this subject or to the credulity of the believers.

Bef ore proceedi ng to di scuss the nunerous phases whi ch have been given

by different witers to the theory which traces the origin of Freemasonry to
the Crusades, to the chivalric orders of the Mddle Ages, and especially to
the Knights Tenplars, it will be proper to take a very brief view of those
contests between the Christians and the Saracens whi ch, under the nane

of the Crusades, cost Europe so vast an anmpount of blood and treasure in

the unsuccessful attenpt to secure and maintain possession of the Holy
Land. This view, or rather synopsis, need not be nore than a brief one, for
the topic has been frequently and copiously treated by numerous

hi storians, fromJoinville to Mchaux and MIIs, and nust therefore be
famliar to nost readers

About twenty years after the Mslens had conquered Jerusalem a recluse

of Picardy in France had paid a pious visit to the city. Indignant

at the oppressions to which the Christians were subjected in their pious
pilgrimges to the sepulchre of their Lord, and noved by the conplaints

of the aged patriarch, Peter the Hernmit - for such is the name that he
bears in history - resolved on his return to Europe to attenpt to rouse
the religious sentinent and the nmilitary spirit of the sovereigns, the
nobl es, and the popul ace of the West. Having first obtained the sanction
of the Roman pontiff, Peter the Hermt travelled through Italy and France,
and by fervent addresses in every place that he visited urged his
auditors to the sacred duty of rescuing Pal estine fromthe hands of
infidels. The superstitious feelings of a priest-governed people and the
mlitary spirit of knights accustoned to adventure were readily awakened
by the el oquence of a fanatical preacher. In every city and village, in the
churches and on the hi ghways, his voice proclainmed the wongs and the

suf ferings of pious pilgrins, and his reproaches awoke the renorse of

his hearers for their past supineness and indifference to the cause of
their brethren, and stinulated their eagerness to rescue the sacred
shrines fromthe pollution of their Saracen possessors.

The spirit of enthusiasm which pervaded all classes of the people -
nobl es and priests, princes and peasants - presented a wonderful scene,
whi ch the history of the world had never before and has never since
recorded. Wth one voice war was declared by the nations of western

Eur ope agai nst the sacril egi ous Mdsl ens. Tradesnen and nechanics
abandoned the pursuits by which they were accustomed to gain their
livelihood, to take up arns in a holy cause; peasants and husbandmen
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left their fields, their flocks, and their herds; and barons alienated or
nmortgaged their estates to find the neans of joining the expedition

The nunerous conflicts that foll owed for the space of two hundred years
were called the Crusades, or, in French, Croisades, fromthe bl ood-red

cross worn by the warriors on the breast or shoul der, first bestowed at
the council of Cernont, by Pope U ban, on the Bishop of Puy, and ever

afterward worn by every Crusader as a badge of his profession.

The first detachment of the great army destined for a holy war issued, in
the year 1096, fromthe western frontiers. It consisted of nearly three
hundred t housand nen, conposed for the nobst part of the | owest

orders of society, and was headed by Peter the Hermit. It was, however,

a huge, undisciplined nob rather than an arny, whose | eader was

entirely without mlitary capacity to govern it or to restrainits

t ur bul ence.

The march, or rather the progress, of this i mense rabble toward Asia
M nor was nmarked at every step by crime. They destroyed the towns

and plundered the inhabitants of every province through which they
roamed in undi sciplined confusion. The outraged i nhabitants opposed
their passage with arns. In many conflicts in Hungary and in Bulgaria
they were slaughtered by thousands. Peter the Hernmit escaped to the
nmount ai ns, and of his deluded and debased fol |l owers but few reached
Constantinople, and still fewer the shores of Asia Mnor. They were
speedily destroyed by the forces of the Sultan. The war of the Crusades
had not fairly begun before three hundred thousand |lives were lost in the
advance guard of the arny.

The first Crusade was undertaken in the same year, and speedily
foll owed the advanced body whose di sastrous fate has just been
recorded. This body was composed of many of the nost distinguished
barons and kni ghts, who were acconpani ed by their feudal retainers.

At the head of this nore disciplined arny, consisting of a hundred
t housand kni ghts and horsenen and five tines that nunber of
foot-soldiers, was the renowned Godfrey of Bouillon, a nobl eman

di stinguished for his piety, his valor, and his mlitary skill.

This armny, although unwieldy fromits vast nunbers and scarcely
manageabl e from the diverse elenents of different nations of which it
was conposed, was, notwi thstandi ng nany reverses, nore fortunate and
nmore successful than the rabble under Peter the Hermit which had
preceded it. It reached Palestine in safety, though not without a |arge
di mi nuti on of knights and soldiers. At length Jerusalem after a siege of
five weeks, was conquered by the Christian warriors, in the year 1099,
and Godfrey was declared the first Christian King of Jerusalem In a
par donabl e excess of hunility he refused to accept a crown of gens in
the place where his Lord and Master had worn a crown of thorns, and
contented hinself with the titles of Duke and Defender of the Holy
Sepul chre.

In the course of the next twenty-five years Pal esti ne had becone the

hone, or at least the dwelling-place, of nuch of the chivalry of Europe.
The Latin ki ngdom of Jerusal em had extended eastward fromthe shores

of the Mediterranean Sea to the deserts of Arabia, and southward from

the city of Beritus (now Beirut), in Syria, to the frontiers of Egypt,
besi des

the country of Tripoli, which stretched north of Beritus to the borders of
the principality of Antioch.

The second Crusade, instigated by the preaching of the nonk St
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Bernard, and pronoted by Louis VII. of France, was undertaken in the
year 1147. The nunber of knights, soldiers, priests, wonen, and
camp-foll onwers who were engaged in this second Crusade has been
estimated as approaching a mllion. At its head were the Enperor

Conrad I1l. of Germany and King Louis VII. of France. This effort to
relieve and to strengthen the decaying Christian power in Palestine was
not a successful one. After a futile and inglorious attempt to | ake the
city

of Danmascus, whose near vicinity to Jerusal em was consi dered

dangerous to the Latin kingdom Louis returned honme with the snall
remmant of his arny, in 1149, and was followed in the succeedi ng year
by the Enperor Conrad. Thus ended abortively, the second Crusade,

and the Christian cause in Palestine was left to be defended by the
feebl e forces but invincible courage of the Christian inhabitants.

The next thirty-five or forty years is a sad and conti nuous record of the
reverses of the Christians. They had to contend with a new and

powerful adversary in the person of the renowned Saracen, Sal-

| ah- ud- deen, better known as Sal adin, who, after sixteen years of warfare
with the Christian knights, in which he was sometines defeated but
oftener a victor, succeeded in taking Jerusalem on the 2d of October, in
the year 1187.

Thus, after a possession by the Christians of eighty-eight years, the city
of Jerusalemand the holy shrine which it contained fell again into the
power of the Moslens.

When the tidings of its fall reached Europe, the greatest sorrow and
consternation prevailed. It was at once deternmined to nake a vi gorous
effort for its rescue fromits infidel conquerors. The enthusiasm of the
people for its recovery was scarcely |less than that which had preceded
the first and second Crusades under the el oquent appeals of Peter the
Hermit and St. Bernard. The principal sovereigns of Europe, Spain

al one excepted, which was engaged in its own struggles for the
extirpation of the Mors, resolved to lead the armies of their respective
nations to the reconquest of Jerusalem Thus was inaugurated the third
Crusade.

In the year 1188, innunerable forces from Engl and, France, Italy, and
other counties rushed with inpetuous ardor to Palestine. In the year

1189 one hundred thousand Crusaders, under Guy de Lusignhan, sat

down before the city of Acre. The siege lasted for two years, with a vast
consunption of lives on both sides. At length the city capitul ated and
the Mussul mans surrendered to the victorious arnms of Richard the

Li onhearted, King of Engl and.

This third Crusade is remarkable for the nunber of European sovereigns
who were personally engaged in it. Richard of England, Philip Augustus
of France, Frederick Barbarossa of Germany, and the Dukes of Suabia

and of Burgundy, had all left their domi nions to be governed by regents
in their absence and had joined in the pious struggle to redeemthe Holy
Land from Mohamedan rul e.

But, notwi thstanding nany victories over Saladin in hard-fought fields,
and t he conquest of many inportant places, such as Acre, Ascal on,

Jaffa, and Caesarea, the Crusaders failed in their great design of
recovering Jerusalem which still remained in the possession of Sal adin,
who, however, having nade a truce with King Richard, granted, as one

of the terns, free and undi sturbed access to all pilgrim who should visit
the holy city.

Thus termnated the third Crusade. It can scarcely be called an absol ute
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failure, notwi thstanding that Jerusalemstill renmained in the hands of the
infidels, but the total ruin with which, at its commencenent, the Latin

ki ngdom had been threatened was averted; the conquering progress of

the Mussul mans had been seriously checked; the hitherto victorious

Sal adi n had been conpelled to nake a truce; the greater part of the
seacoast of Palestine, with all its fortresses and the cities of Acre,
Jaffa,

Antioch, and Tyre, renmained in the possession of the Christians.

Sal adi n had survived the truce which he had made with Richard but a
few mont hs, and on his death his doni nions were divided between three
of his sons and his brother Saphadin. The |ast of these, to whom nost
of the veterans who had fought under Sal adin adhered, secured for

hi nsel f a sovereignty in Syria.

The death of their renowned and powerful foe had encouraged the
Christians of Palestine to nake renewed efforts to recover Jerusal em as
soon as the truce had expired. To aid in this design, a new Crusade

was i nvoked in Europe. The appeal, heard with apathy in Engl and and
France net with nore favour in Germany. Three | arge armanents of

German chivalry arrived at Acre in 1195. The canpaign | asted, however

|l ess than two years, and the troops, having effected no decisive results,
were recalled to Germany in consequence of the death of the Enperor
Henry VI. This, which has been dignified by some witers with the nane
of a fourth Crusade, has, however, nore generally been considered as a
nmere episode in the history of the Holy Wars.

The fourth Crusade proper began in the year 1203, when a | arge

armanent of knights and nen-at-arns of France, Germany, Italy, and

Fl anders sailed for Constantinople in transports furnished by the
Veneti ans and conmmanded by the blind Doge Dandol o. The throne of

the Byzantine Enpire had been usurped by the el der Al exius, who had

i mprisoned his brother, the legitimte nonarch, after having caused his
eyes to be put out. The first object of the Crusaders was to dethrone
the usurper and to restore the governnent to Isaac and his son, the
younger Al exi us, who had instigated the enterprise and acconpani ed the
expedi tion.

The siege and the conquest of Constantinople is told in the graphic

| anguage of G bbon; but it is so wholly unconnected with the subject of
our present inquiry as not to claimfurther attention. It is sufficient to
say

that by it the Crusaders were entirely diverted fromthe great object for
whi ch they had | eft Europe. None ever reached or sought to reach the

| and of Pal estine, and the fourth Crusade termi nated w thout a bl ow

havi ng been struck for the recovery of Jerusal em and the deliverance of
the Holy Sepul chre fromthe pollution of its Payni m possessors.

The fifth Crusade comenced in the year 1217. In this war the

Crusaders attacked Egypt, believing that that country was the key to
Pal estine. At first they were successful, and besieged and captured the
city of Dametta. But, influenced and directed by the cupidity and

i gnorance of the papal |legate, they refused the offer of the Saracens,
that if the Christians would evacuate Egypt they woul d cede Jerusal em
to them they continued the canpaign with nost disastrous results, and,
finally abandoning the contest, the Crusaders returned to Europe in
1229, never having even seen the shores of the Holy Land.

A sixth Crusade was undertaken by the French in 1238. They were
subsequently joined by Richard, Earl of Cornwall, the nephew of Richard
the Lionhearted. The military capacity and prowess of this able |eader

|l ed to successful results, and in 1240 to the restoration of Jerusalemto
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the Christians. The Crusade ended with the return of the Earl of
Cornwal | to England in 1240.

The fortifications of Jerusalemwere rebuilt by the Knights Tenplars, but
the necessary neasures for defense had scarcely been conpl eted when

the Christian kingdom was attacked by a new eneny. The descendants

of those barbaric tribes of Tartars who, under the nane of Huns, had
centuries before overwhel ned the Ronman Enpire, now comrenced their
ravages in Asia Mnor. Twenty thousand Turcoman horsenen, under

Bar bacan, their chief, assisted by Egyptian priests, were enabled in 1242
to west Jerusalemfromthe Christians, who never again recovered it.

The war continued with scarcely varying disasters to the Christians.

Pal esti ne was overrun by the barbarous hordes of Turcomans. The

Mosl ens of Danascus, Al eppo, and Ens, forgetful of their ancient

hatred and religious conflicts, united with the Knights Tenplars to
oppose a commpn enenmny.

But the effort to stay the progress of the Turcoman invasi on was vain.
Every city of the Latin kingdom such as Tiberias, Ascalon, Jaffa, and
others, were conquered. Acre alone remained to the Christian chivalry,
and the Holy Sepul chre was again in the possession of the infidels.

A seventh Crusade was comenced in 1245, to recover what had been

lost. It was undertaken by the chivalry of England and France. Louis IX
commanded the French portion of the forces in person, and WIIliam
Longsword, who had di stinguished hinself in the fifth Crusade, with
many ot her English kni ghts and nobl es, vowed that they woul d serve
under his banner

Egypt was agai n nade the objective point of the expedition, and after an
unnecessary and inprudent delay of eight nonths at Cyprus, Louis

sailed, in 1248, for Egypt, with a force of fifty thousand nmen. The history
of this Crusade is but a narrative of the defeats of the Christians, by the
arnms of their enenies, by fam ne, and by pestilence. At Mansora, in

1250, the Crusaders were totally routed; thirty thousand Christians were
slain, among themthe flower of the French and English chivalry, and

King Louis hinself was taken prisoner. He was only ransoned by the
surrender of Damietta to the Turks, the conquest of which city had been

al rost the only successful trophy of the Christian arns. The Kking

proceeded to Acre, alnpbst the only possession of the Christians in Syria,
and soon afterward returned to France, thus ending the seventh and
penul ti mate Crusade, in the year 1254.

For fourteen years Syria and Palestine were left to the inadequate
protection that could be afforded by the Knights Tenplars and
Hospitallers, two Orders who even in the face of their conmon foe coul d
not restrain their own bitter rivalry and di ssensions. These feelings
culmnated at length in a sanguinary battle between them in which the
Templ ars were al nost conpl etely destroyed

The Latin ki ngdom of Pal estine being thus enfeebled by the intestine
broils of its defenders, city after city was surrendered to the Mbsl ens,
until Acre alone remained in the hands of the Christians. In 1268 the
heavi est blow was inflicted by the fall of Antioch, the proud capital of
Syria. Forty thousand Christians were slain at the tinme of its surrender
and one hundred thousand were sold into slavery.

The fall of the Christian state of Antioch was a catastrophe that once
nmore aroused the mlitary ardor and the pious spirit of Europe, and a
new Crusade was i haugurated - the eighth and last - for the recovery of
the Holy Land, the restoration of the Latin kingdom and the extirpation
of the infidels fromthe sacred territory.
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This Crusade was conducted entirely by Prince Edward, afterward

Edward |. of England. It is true that Louis | X of France, undeterred by
the di sasters which had previously befallen him had w th undi m ni shed
ardor sought to renew his efforts for the recovery of the Holy Sepul chre,
and sailed fromFrance for that purpose in 1270. But he had stopped
short at Tunis, the king and peopl e of which he had hoped to convert to
Christianity. But, although no decisive battles took place between the
Moors and the Christians, the army of the latter was soon destroyed by
the heat of the clinate, by fatigue, by fam ne and pestilence, and the
king hinself died but little nore than a nonth after his arrival on the
shore of ancient Carthage. Prince Edward had joined the French arny

at Tunis with a slender body of knights, but, after the death of the
French nmonarch and the abandonnment of the enterprise, he had sailed

for Syria with an arnmy of only one thousand kni ghts and nen-at - ar s,

and | anded at Acre in 1270. But the knights of the chivalry of Palestine
gathered eagerly around his standard and i ncreased his force to seven
thousand. Wth this insignificant body of soldiery, weak in nunbers but
strong in courage and in the capacity of their |eader, Edward attacked
the i mense horde of Mslens who had been besiegi ng Acre, caused

themto retire, and, following themto Nazareth, captured that city, after a
battle in which the infidels were defeated with great slaughter

But the reduction of Nazareth closed the mlitary career of Edward in
Pal estine. After narrowy escaping death froma poi soned wound
inflicted by a Mbsl em assassin, he returned to England, in 1271, having
first effected a truce of ten years with the Sultan of Egypt.

The defense of Palestine, or rather of Acre, the only point occupied by

the Christians, as the titular capital of the Latin kingdom was left to the
knights of the three Orders of Chivalry, the Tenplars, the Hospitallers,

and the Teutonic knights. By themthe truce was repeatedly violated

and peaceabl e Moslemtraders often plundered. Redress for these

aggr essi ons havi ng been demanded in vain, the Sultan at |ength

determned to extirpate the "faithless Franks," and nmarched agai nst Acre
with an arnmy of two hundred thousand nen.

After a siege of little nore than a nmonth, in which prodigies of valour
were perforned by the knights of the three nmilitary orders, Acre was
taken, in 1271, by assault, at the cost of sixty thousand Christian |ives.
The inhabitants who did not subnit to the Mslem yoke escaped to

Cyprus with the remains of the Tenplars, the Hospitallers, and the

Teut oni ¢ kni ghts who had survived the slaughter

Thus, after a sanguinary contest of two hundred years, the possession of
the Holy Land was abandoned forever to the enenmies of the Cross.

Thus ends the history of the Crusades. For fifty years afterward the
popes endeavoured to instigate new efforts for the recovery of the holy
pl aces, but their appeals nmet with no response. The fanatica

ent husi asm whi ch had inspired the kings, the nobles, and the kni ghts of
Europe for two centuries had been dissolved, and the thirst for glory and
the love of arnms were thenceforth to be directed in different channels.

It is not ny intention to inquire into the influence exerted by the
Crusades on the state of religion, of education, of conmerce, or of
society in Europe. The thene is an interesting one, but it is foreign to
the subject of our discussion, which is the possible connection that may
have exi sted between them and the origin of Freemasonry. But, in so far
as they may have favoured the growth of nunicipal freedomand the

per petuation of the systemof chivalry, it my be necessary in a future
part of this discussion that these points should demand sone attention
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In the present point of view, the nost inportant subject to attract our
attention is the organization during the Crusades of three mlitary Orders
of Kni ghthood, the Knights Hospitallers, the Knights Tenplars, and the
Teutonic Knights. It is through these, but principally through the second,
that the attenpt is nade to find the origin of the Masonic institution in
the time of the Crusaders

VWhat ever may have been the origin of the institution of chivalry, whether
fromthe equestrian order of the Romans, fromthe Scandi navi ans, the

Arabi ans, the Persians, or, what is far nore probable, fromthe peculi ar

i nfluences of the feudal system it is certain that form of knighthood

whi ch was enbodied in the organization of religious and mlitary orders
took its rise in Palestine during the wars of the Crusades, and that before
that era no such organi zati ons of kni ghthood were known in Europe.

The Knights Hospitallers of St. John, now better known as the Knights of
Malta, was the first of the military and religious Orders that was
established in Palestine. Its origin nust be traced to the Hospitallers of
Jerusalem a purely charitable institution established by certain
merchants of Amalfi, in the kingdom of Naples, who, trading in the East,
built hospitals in Jerusalemfor the entertainnent and relief of poor and
sick pilgrins, about the mddle of the 11th century. After the first
Crusade had begun, many knights, laying aside their arns, united with

the Hospitallers in the pious task of attending the sick. At length Gerard,
the Rector of the Hospital, induced his brethren to assunme the vows of
poverty, obedience, and chastity, and to adopt a peculiar costune
consisting of a black robe bearing; a white cross of eight points on the
| eft breast. This was in the year 1099. The kni ghts, however, continued
their peaceful vocation of attending the sick until 1118, when Gerard,
havi ng di ed, was succeeded by Raynond de Puy as Rector. The

mlitary spirit of Raynond was averse to the nonastic seclusion which

had been fostered by his predecessor. He therefore proposed a change

in the character of the society, by which it should becone a mlitary
order devoted to the protection of Palestine fromthe attacks of the
infidels. The nmenbers gladly acceded to this proposition, and, taking
new vows at the hands of the Patriarch of Jerusalem the mlitary Order
of Knights of St. John of Jerusal emwas established, in the year 1118.
The Order continued to reside in Palestine during its occupation by the
Christians of the Latin kingdom taking an active part in all the wars of
the ei ght Crusades

Wien the city of Acre fell beneath the victorious arny of the Sultan of
Egypt, the Hospitallers, with the knights of the other two Orders, who
had escaped the slaughter which attended the siege and foll owed on the
surrender, fled to Cyprus. Thence they repaired to the island of Rhodes,
where they remained for two hundred years under the title of the Knights
of Rhodes, and afterward permanently established thenselves at Mlta,
where, with a change of name to that of the Knights of Malta, they

remai ned until the island was taken possession of by Napoleon, in the
year 1798. This was virtually the end of the career of these valiant
knights, although to this day the Order retains some remant of its
existence in Italy.

The Order of Knights Tenplars was established in the year 1118 by
Hugh de Payens, Godfrey de St. Al demar, and seven ot her knights

whose nanes history has not preserved. Uniting the characters of the
monk and the soldier, they took the vows of poverty, chastity, and
obedi ence in the presence of the Patriarch of Jerusalem Baldwi n, the
Ki ng of Jerusalem assigned themas a residence a part of his palace,
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whi ch stood near the site of the former Tenple, and as a place for an
arnmory the street between the palace and the Tenple, from which
circunstance they derived their name of Tenplars. The Tenplars took a
nmost active part in the defense of Palestine during the two centuries of
the Crusades. They had al so established houses called Preceptories in
every country of Europe, where many of the knights resided. But the
head of the Order was always in Palestine. At the close of the contests
for the conquest of the Holy Land, when Acre fell and the Latin ki ngdom
was di ssol ved, the Tenplars nmade their escape to Europe and were
distributed anong their various Preceptories.

But their wealth had excited the cupidity and their power the rivalry of
Philip the Fair, King of France, who, with the assistance of a corrupt and
weak Pope, Cenment V., resolved to extirpate the Order. Charges of
religious heresy and of noral |icentiousness were preferred agai nst

them proofs were not wanting when proofs were required by a King and

a Pontiff; and on the 11th of March, 1314, De Mdl ay, the Grand Master,
with the three principal dignitaries of the Order, were publicly burnt at
the stake, fifty-four knights having suffered the same fate three years
bef or e.

The Order was suppressed in every country of Europe. Its vast

possessions were partly appropriated by the different sovereigns to their
own use and partly bestowed upon the Knights of Malta, between whom

and the Tenplars there had al ways existed a rivalry, and who were not
unwilling to share the spoils of their ancient adversaries. In Portuga

al one they were permtted to continue their existence, under the nane of
the Knights of Christ.

The Teutonic Knights, the last of the three Orders, was exclusively
German in its organization. Their hunmble origin is thus related: During
the Crusades, a wealthy gentleman of Gernany, who resided at

Jerusalem built a hospital for the relief and support of his countrynen
who were pilgrinms. This charity was extended by other Germans coning
from Lubeck and Brenen, and finally, during the third Crusade, a

sunpt uous hospital was erected at Acre, and an Order was forned

under the nane of Teutonic Knights, or Brethren of the Hospital of our
Lady, of the Germans of Jerusalem The rule adopted by the knights
closely resenbl ed that of the Hospitallers or Tenplars, with the
exception that none but Gernmans could be admitted into the O der.

Li ke the knights of the other two Orders, they remained in Pal estine unti
the fall of Acre, when they returned to Europe. For many years they

were engaged in a crusade for the conversion of the Pagans of Prussia

and Pol and, and afterward in territorial struggle with the Kings of Poland,
who had invaded their dommins. After centuries of contests with various
powers, the Order was at |ength abolished by Enperor Napol eon, in

1809, although it still has a titular existence in Austria.

In an inquiry into any pretended connection of the Crusaders with
Freemasonry, we may dismss the two Orders of the Knights of Malta

and the Teutonic Knights with the single remark that in their organization
they bore not the slightest resenblance to that of Freemasonry. They

had no arcana in their system no secret formof initiation or adm ssion,
and no net hods of recognition. And besides this want of simlarity,

whi ch nust at once preclude any idea of a connection between the

Masoni ¢ and these Chivalric Orders, we fail to find in history any record
of such a connection or the faintest allusion to it.

If Freemasonry owed its origin to the Crusades, as has been asserted by
sone witers, or if any influence was exerted upon it by the Knights who
returned to Europe after or during these wars, and found Freemasonry

file://ID|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (158 of 314) [8/31/2004 11:47:49 PM]



file://ID}/Shared/History%6200f%20Freemasonry%20by%20A | bert%20M ackey%620-%20Part%201. txt

al ready existing as an organi zation, we nust | ook for such connection or
such influence to the Tenplars only.

The probabilities of such a connection have been based upon the

foll owi ng historic grounds. The Knights Tenplars were a secret society,
differing in this respect fromthe other two Orders. They had a secret
doctrine and a secret cerenony of initiation into their ranks. This secret
character of their cerenponies was made the subject of one of the
charges preferred against them by the pope. The words of this charge
are that "when they held their chapters, they shut all the doors of the
house or church in which they nmet so closely that no one could

approach near enough to see or hear what they were doing or saying." It
is further said, in the next charge, that when they held their secret
chapter "they placed a watchman on the roof of the house or church in
which they net, to foresee the approach of any one."

Again, it is supposed that the Tenplars had hel d frequent and intinmate
communi cation with some of the secret societies which, during the

Crusades, existed in the East, and that fromthemthey delved certain
doctrines which they incorporated into their own Order and introduced

into Europe on their return, making themthe basis of a system which
resulted, if not in the creation of the entire Masonic institution, at |east
in

the invention of the high degrees.

Wiile it may not be possible to sustain this theory of the interconmunion
of the Tenplars and the secret societies of the East by any authentic

hi storical proof, it derives sone feature of possibility, and perhaps even
of probability, fromthe admtted character of the Tenplar Knights during
the latter days of their residence in Palestine. They have not been
supposed to have observed with strictness their vows of chastity and
poverty. That they had lost that humility which made themat first cal

t hensel ves "poor fellowsoldiers of Christ" and adopt as a seal two
knights riding on one horse, is evident fromthe well-known anecdote of

Ri chard |I. of England, who, being advised by a zeal ous preacher to get
rid of his three favourite daughters, pride, avarice, and vol uptuousness,
replied: "You counsel well. | hereby dispose of the first to the Tenpl ars,

the second to the Benedictines, and the third to ny bishops.” In fact, the
Tenpl ars were accused by their contenporaries of laxity in norals and

of infidelity in religion. The Bois du Quil bert drawn by the graphic pen of
Walter Scott, although a fiction, had many a counterpart in history.

There was, in short, nothing in the austerity of manners or intol erance of
faith which woul d have prevented the Tenplars of the Crusades from

hol di ng frequent conmmunications with the infidel secret Societies around
them The Druses, indeed, are said by some nodern witers to have

Tenmplar blood in them fromthe illegal intercourse of their fermale
ancestors with the Knights.

O these secret Societies three at | east denmand a brief attention, from
t he supposed connection of the Tenplars with them These are the
Essenes, the Druids, and the Assassins.

The Essenes were a Jew sh sect which at the tine of the Crusades were
dwel ling principally on the shores of the Dead Sea. O the three schools
of religion which were cultivated by the Jews in the time of our Saviour,
the Phari sees and the Sadducees were al one condemmed for their vices

and their hypocrisy, while neither He nor any of the witers of the New
Testanment have referred in words either of condemmation or of censure

to the Essenes. This conplete silence concerning them has been
interpreted in their favour, as indicating that they had not by their
doctrines or their conduct incurred the displeasure of our Lord or of his
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di sci pl es. Some have even supposed that St. John the Baptist, as well

as sone of the Evangelists and Apostles, were nenbers of the sect - an
opinion that is at |east not absurd; but we reject as altogether untenable
the hypothesis of De Quincey, that they were Christians.

Their ceremonies and their tenets are involved in great obscurity,
notwi t hst andi ng the | abori ous researches of the | earned G nsburg. From
hi m and from Josephus, who is the first of the ancient witers who has
mentioned them as well as from Philo and some other authorities, we
get possession of the follow ng facts.

The forms and cerenoni es of the Essenes were, |ike those of the
Freemasons, eninently synbolical. They were all celibates, and hence it
becane necessary to recruit their ranks, which death and other causes
decimated fromtine to tine, by the adnmi ssion of new converts. Hence
they had adopted a systemof initiation which was divided into three
degrees. The first stage was preceded by a preparatory novitiate which
extended to three years. At the end of the first degree, the trials of
whi ch continued for twelve nonths, he was presented with a spade, an
apron, and a white robe, the last being a synbol of purity. In the
second degree or stage he was called an approacher, which |asted for
two years, during which tine be was permitted to join in sone of the
cerenoni es of the sect, but not admitted to be present at the conmon.
He was then accepted as an associate. |If his conduct was approved, he
was finally advanced to the third degree and received into ful

menber ship as a conpani on or disciple.

Brewster, in the work attributed to Lawie, seeks to find a common origin
for the Freemasons and the Essenes, and supports his opinion by the
followi ng facts, which, if they do not sustain the truth of his hypothesis,
are certainly confirmed by other authorities. He says: "Wen a candidate
was proposed for adnission, the strictest scrutiny was nade into his
character. If his life had hitherto been exenplary, and if he appeared
capabl e of curbing his passions and regul ati ng his conduct according to
the virtuous though austere maxi ns of the Order, he was presented at

the expiration of his novitiate with a white garnment as an enbl em of the
regularity of his conduct and the purity of his heart. A solem oath was
then admnistered to him that he would never divul ge the nysteries of
the Order, that he woul d nake no innovations on the doctrines of the
society, and that he would continue in that honourable course of piety
and virtue which he had begun to pursue. Like Freemasonry they
instructed the young menbers in the know edge which they derived from
their ancestors. They, admitted no wonen into their Order. They had
particul ar signs for recognizing each other, which have a strong

resenbl ance to those of Freemasons. They had col |l eges or places of
retirement, where they resorted to practice their rites and settle the
affairs

of the society; and after the performance of these duties they assenbl ed
in alarge hall, where an entertainnent was provided for them by the
president or master of the college, who allotted a certain quantity of
provisions to every individual. They abolished all distinctions of rank,
and if preference was ever given, it was given to piety, liberality, and
virtue. Treasurers were appointed in every town to supply the wants of

i ndi gent strangers." (1)

Josephus gives the Essenian oath nore in extenso. He tells us that
before being adnmtted to the common neal, that is, before advancenent
to full nenbership, the candidate takes an oath "that he will exercise
piety toward God and observe justice toward nen; that he will injure no
one either of his own accord or by the com
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(1) Lawie, "H story of Freemasonry," ed. 1804, p. 34.

mand of others; that he will hate the wicked and aid the good; that he

will be faithful to all nen, especially to those in authority; that if ever
placed in authority he will not abuse his power nor seek to surpass

those under himin the costliness of his garments or decorations; that he
will be a lover of truth and a reprover of falsehood; that he will keep his
hands clear fromtheft and his soul fromunlawful gains; that he wll
conceal nothing fromthe nenbers of his own sect, nor reveal their
doctrines to others, even at the hazard of his life; nor will he

conmmuni cate those doctrines to any one otherw se than as he has

hi nsel f received them and, finally, that he will preserve inviolate the
books of the sect and the nanes of the angels.”

This |l ast expression is supposed to refer to the secrets connected with
the Tetragrammaton or Four-lettered Name and the other names of God

and the angelical hierarchy which are conprised in the nysterious

t heosophy taught by the Cabalists and accepted, it is said, by the
Essenes. The nystery of the nanme of God was then, as it is now, a

prom nent feature in all Oriental philosophy and religion

I aminclined to the opinion of Brunet, who says that the Essenes were

| ess a sect of religion than a kind of religious order or association of
zeal ous and pious nen whomthe desire of attaining an exalted state of
perfection had united together. (1) But whether they were one or the

ot her, any hypothesis which seeks to connect themw th Freenasonry
through the Knights Tenplars is absol utely untenabl e.

At the time of the Crusades, and indeed | ong before, the Essenes had
ceased to hold a place in history. Wat little renained of themwas to

be found in settlenments about the northwestern shore of the Dead Sea.
They had decreased alnmost to a fraction in nunbers, and had greatly
corrupted their doctrines and their manners, ceasing, for instance, to be
celibate and adopting the customof marriage, while they had accepted
much of the philosophy of Plato, of Pythagoras, and of the school of

Al exandri a.

They still retained, however, their Judaic faith and nuch of their primtive
austerity, and it is therefore inprobable that there coul d have been any
congeni al i nterconmuni on between them and t he

(1) Brunet, "Paralele des Religions," P. VI., sec. xliv.

Templ ars. Their poverty and insignificance would have supplied no
attraction to the Knights, and their austerity of manners and Judai sm
woul d have repell ed them

As to the simlarity of Essenismand Freemasonry in the establishnent

by each of a brotherhood distinguished by |ove, charity, and a secret
initiation, we can draw no conclusion fromthese coincidences that there

was a connection of the two associations, since the sanme coinci dences

will be found in all fraternities ancient and nodern. They arise fromno
spirit of imtation or fact of descent, but are the natural outgrowth of the
social condition of man, which is ever developing itself in such nystica

and fraternal association

But this subject will be treated nore at |ength when, in a subsequent
chapter of this work, | conme to treat of the theory which deduces
Freemasonry from Esseni sm by a direct descent, wi thout the invocation
of a Christian chivalric nedium It has, however, becone inevitable, in
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considering the Secret Societies of the East at the period of the
Crusades, to anticipate to sone extent what will have to be hereafter
sai d.

The Druses were another nystical religion with which the Tenplars are
said to have conme in contact and fromwhomthey are said to have
derived certain dognas and usages which were transmitted to Europe
and incorporated into the system of Freenasonry.

O the comuni cation of the Tenplars with the Druses there is sone
evidence, both traditional and historic, but what influence that

communi cati on had upon either Tenplarismor Masonry is a problem

that admits only of a conjectural solution. The one proposed by King, in
his work on the Giostics, will hereafter be referred to.

The Druses are a nystical sect who have al ways inhabited the southern
side of Mount Lebanon and the western side of Anti-Lebanon, extending
fromBeirut in the north to Sur in the south, and fromthe shores of the
Medi terranean to the city of Damascus. They trace their origin to Hakim
who was Sultan of Egypt in 926, but derive their name from Mohamred

Ben |srael Darasi, under whose | eadership they fled fromEgypt in the
10th century and settled in Syria, in that part around Lebanon which they
still inhabit.

Their religion appears to be a mixture of Judaism Christianity, and
Mohamedani sm al t hough what it precisely is it is inpossible to tell
since they keep their dognmas a secret, which is inparted only to those
of their tribe who have passed through a formof initiation

O this initiation, Churchill says that there is a probation of twelve
nmont hs

before the candidate can be admtted to full menbership. In the second
year, the novitiate having been conplete, the Druse is pernmitted to
assune the white turban as a badge of his profession, and is pernitted
to participate in all the nysteries of his religion

These nysteries refer altogether to dogma, for their religion is wthout
cerenoni es of any kind, and even w t hout prayer.

Their doctrines have been summari zed as follows: There is one God,
unknown and unknowabl e, wi thout personal form and of whom we can

only predicate an existence. Nine tinmes he has appeared on earth in the
formof nman. These were not incarnations, for God did not assune

flesh, but nerely put on flesh as a man puts on a garnent. There are
five invisible intelligences, called Mnisters of Religion, and who have
been i npersonated by five Druse teachers, of whomthe first is Universa
Intelligence, personated by Hansa, whose creation was the i mediate

wor k of God. The second is the Universal Soul, personated by Isnael,

and is the female principal as to the first, as the Universal Intelligence
is

the male. Fromthese two proceed the Wrd, which is personated by
Mohamed Wahab. The fourth is the Right Wng, or the Proceeding,
produced fromthe Wrd and the Universal Soul and personated by

Selama. The fifth is the Left Wng or the Follow ng, produced in the sane
way fromthe Proceeding and personated by Mctana Behoedeen

These formthe religious hierarchy of Drusismas the ten sephiroth nmake
the nystical tree of the Cabalists, fromwhich it is probable that the
Druses borrowed the idea. But they are taken, as Dr. Jessup says, "in
sonme nysterious and i nconprehensi bl e sense which no Druse, nman or

woran, ever understood or can understand." (1) Yet their sacred books
assert that none can possess the know edge of Drusism except he

knows all these Mnisters of Religion
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They have al so seven precepts or commandnents, obedience to

(1) "Syrian Home-Life," p. 183.

whi ch is enjoined but very sel dom observed by the nodern Druses, and
never in their intercourse with unbelievers.

To speak the truth.

To render each other nutual assistance.

To renounce all error.

To separate fromthe ignorant and wi cked.

To al ways assert the eternal unity of God.

To be subm ssive under trials and sufferings.

To be content in any condition, whether of joy or sorrow.

CI their outward forns and cerenonies we have no reliable information,

for their worship is a secret one. In their sacred edifices, which are
enbower ed anong high trees or placed on the mountain sumit, there

are no ornanents. They have no prescribed rites and do not offer

prayer, but in their worship sing hymms and read the sacred books.
Churchill gives evidence of the profound secrecy in which the Druses
envelop their religion. "Two objects,” he says, "engrossed ny attention -
the religion of the Druses and the past history of the races which now
occupy the nountain range of Lebanon. In vain | tried to make the

terns of extreme friendship and intimacy whi ch exi sted between nysel f

and the Druses avail able for the purpose of informng myself on the first
of these points. Shei ks, akkals, and peasants alike baffled nmy inquiries,
either by jocose evasion or by direct negation." (1)

NoakwbE

Finally, as if to conplete their resenblance to a secret society, we are
told that to enabl e one Druse to recogni ze another a system of signs

and passwords is adopted, w thout an interchange of which no

conmuni cation in respect to their nysteries is inparted.

The Rev. M. King, in his work on the Giostics, thinks that "the Druses of
Mount Lebanon, though claining for their founder the Egyptian caliph
Hakim are in all probability the remains of the nunerous Ghostic sects
noti ced by Procopius as flourishing there nost extensively in his own
tinmes," (2) which was in the 6th century. And he adds that "the popul ar
bel i ef anmobng their neighbours is that they, the Druses, adore an idol in
the formof a calf, and hold in their secret neetings orgies sinilar to
those laid to the charge of the Ophites in Ronan tines, of the Tenplars
in nedieval, and of the

(1) "On the Druses and Maronites under Turkish Rule."
(2) King's "Glostics," p. 183.

continental Freemasons in nodern tines." (1) This statenment | have
found confirnmed by other witers. But M. King thinks it an interesting
and significant point that "the Druses hold the residence of their
Suprenme head to be in Scotland;" a tradition which, he says, has been
"evidently handed down fromthe tinmes when the Tenplars were

al |l -powerful in their neighbourhood.” This would prove, admtting the
statenent to be true, rather that the Druses borrowed fromthe Tenplars
than that the Tenplars borrowed fromthe Druses; though it would even
then be very difficult to understand why the Tenplars should have traced
their head to Scotland, since the | egend of Scottish Tenplarismis of
nore recent grow h.
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We may, however, judge of the weight to be attached to M. King's
argunents fromthe fact that he deens it to be a "singular coincidence"
that our Freemasons are often spoken of by German witers as the
"Scottish Brethren." Not being a Mason, he was ignorant of the meaning

of the term which refers to a particular rite of Masonry, and not to any

theory of its origin, and is therefore no coincidence at all. The hypot hesis
of the supposed connection of the sect of Giostics with Freemasonry
will be the subject of future consideration.

But there was another secret society, of greater inportance than the
Druses, which flourished with vigour in Syria at the tine of the
Crusaders, and whose connection with the Tenplars, as historically
proved, may have had sone influence over that Order in noulding, or at
| east in suggesting, sone of its esoteric dognas and cerenonies. This
was the sect of the Assassins.

The | shmael eeh, or, as they are nore commonly called, the Assassins,
fromtheir supposed use of the herb hashish to produce a tenporary
frenzy, was during the Crusades one of the npbst powerful tribes of Syria,
al though their population is nowlittle nore than a thousand. The sect
was founded about the end of the 11th century, in Persia, by Hassan
Sahab. From Persia, where they are supposed to have inbi bed many of

the doctrines of the philosophical sect of the Sofis, they emgrated to
Asia Mnor and settled in Syria, to the south of Munt Lebanon. Their

chi ef was called Shei kh-el-Jeber, literally translated "the O d Man of the
Mountain," a nane familiar to the readers of the Voyages of Sindbad.

Hi ggi ns,

(1) King's "Glostics," p. 183.

who, when he had a theory to sustain, becane insane upon the subject
of etynology, translates it as "the sage of the Kabbala or Traditions," but
the plain Arabic words admit of no such interpretation.

The credulity and the ignorance of the Mddle Ages had assigned to the
sect of the Assassins the character of habitual nurderers, an historica
error that has been perpetuated in our |anguage by the meani ng given

to the word assassin. This calumy has been expl oded by the

researches of nmodern schol ars, who now cl ass them as a phil osophica
sect whose doctrines and instructions were secret. O the Sofis, from
whom t he | shrmael eeh or Assassins derived their doctrine, it will be
necessary soon to speak

Von Hanmer, who wote a history of the Assassins, (1) has sought to

trace a cl ose connection between them and the Tenplars. He has

shown hinmsel f rather as a prejudiced opponent than as an inparti al

critic, but the sophistry of his conclusions does not affect the accuracy
of his historical statenments. Subsequent witers have therefore, in their
accounts of this sect, borrowed |largely fromthe pages of Von Hanmer.

The Assassins were a secret society having a religion and religious
instructions which they inparted only to those of their tribe who had
gone through a prescribed formof initiation. According to Von Hamer,
that systemof initiation was divided into three degrees. They
admi ni stered oaths of secrecy and of passive obedi ence and had nodes

of mutual recognition, thus resenbling in many respects other secret
soci eties which have at all tines existed. He says that they were
governed by a Grand Master and had regul ations and a religious code,

in all of which he supposes that he has found a cl ose resenbl ance to
the Templars. Their religious views he states to have been as follows :
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"Externally they practice the duties of Islamsm although they internally
renounce them they believe in the divinity of Ali, in uncreated |light as
the principle of all created things, and in the Shei kh Ras-ed-dia, the
Grand Prior of the Order in Syria, and contenporary with the G and

Master Hassan Il., as the last representative of the Deity on earth." (2)

The Rev. M. Lyde, who travell ed anong the remains of the

(1) "Die Geschicte der Assassnen aus Morgenl and-i schen Quellen,"
Tubi ngen, 1818.
(2) "Geschicte der Assassnhen," Wod's Translation, P. 221

sect in 1852, says that they professed to believe in all the prophets, but
had a chief respect for Mohamed and his son-in-law Ali, and he

speaks of their secret prayers and rites as being too disgusting to be
menti oned. (1)

During the Crusades, the Tenplars entered at various tines into

am cabl e arrangenents and treaty stipulations with the Assassins, in

whose territory several of the fortresses of the Knights were built, and we
may therefore readily believe that at those periods, when war was not

ragi ng, there mght have been a mutual interchange of courtesies, of

visits and of conferences.

Now, the Assassins were by no neans incapable of comunicating

sone el ements of know edge to their knightly nei ghbours. The chivalry

of that age were not distinguished for |eaning and knew, little nore than
their profession of arms, while the Syrian infidels had brought from
Persia a large portion of the intellectual culture of the Sofis. Von
Hanmrer, whose testinmony is given in the face of his adverse prejudices,
admts that they produced many treati ses on nmathematics and | aw, and

he confesses that Hassan, the founder of the sect, possessed a

pr of ound knowl edge of phil osophy, and of the mathenatical and

met aphysi cal sciences. W can not therefore deny the probability that in
the frequent conmmunications with this intellectual as well as warlike tribe
the Tenpl ars may have derived sone of those doctrines and secret
observances which characterized the Order on its return from Pal esti ne,
and which, distorted and nisinterpreted by their enenies, forned the
basis of those charges which led to the persecution and the eventua
extinction of Knight Tenplarism

CGodfrey Hi ggi ns, whose specul ations are sel domcontrolled by a
di screet judgnment, finds a close connection between the Freemasons

and the Assassins, through the Tenplars. "It is very certain," he says
"that the Ishmalians or Society of Assassins is a Mhamredan sect; that

it was at once both a military and religious association, |like the Tenplars
and Teutonic Knights; and that, |like the Jesuits, it had its nenbers

scattered over extensive countries. It was a link that connected ancient
and nodern Freemasonry." (2) And he subsequently asserts that "the
Templ ars were not hi ng but one branch of

(1) "The Ansyreeh and |Ishnael eeh: a visit to the secret societies of
Northern Syria," by Rev. Sanuel Lyde, B. A, London, 1853, P. 238.
(2) "Anacalypsis," |., 700.

Masons." (1) And so he goes on specul ating, that Tenpl ari sm and

I shmael i smwere identical, and Freemasonry sprung fromthem both, or
rather fromthe latter through the forner. But as Higgins has advanced
several other theories of the origin of Masonry, we nmay |et the present
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one pass.

We may be prepared, however, to admt that the Tenplars possibly

modi fied their secret doctrines under the influence of their friendly
conferences with the Assassins, w thout recognizing the further fact that
the Tenpl ars exercised a simlar influence over the Freemasons.

| have said that the Assassins are supposed to have derived their
doctrines fromthe sect of the Sofis in Persia. Indeed, the Sofis appear
to have been the conmon origin of all the secret societies of Syria,

which will account for their general resenblance to each other. In any
inquiry, therefore, into the probable or possible connection of
Tenplarismwith these societies, Sofism or the doctrine of the Sofis, wll
forman interesting el enent.

The sect of the Sofis originated in Persia, and was extended over other
countries of the East. The nane is generally supposed to be derived
fromthe G eek Sophia, wi sdom and they bore al so the nane of

phi | osauph, which will easily suggest the word phil osopher. Dr. Herbel ot,
however, derived the nane fromthe Persian sauf or sof, wool, because,

as he said, the ancient Sofis dressed in wool en garnents. The forner
derivation is, however, the nost plausible.

Sir John Mal col m who has given a very good account of themin his

Hi story of Persia, says that anong them may be counted sone of the

wi sest nmen of Persia and the East. The Mhammredan Sofis, he says,

have endeavoured to connect their nystic faith with the doctrine of the
prophet in a manner that will be better shown from Von Hamrer. That

the Gnostic heresy was greatly infused in the systemof Sofismis very
evident, and at the sane tine there appears to have been sone
connection in ideas with the school of Pythagoras. The object of al
investigation is the attainment of truth, and the | abours of the initiate
are

synmbolically directed to its discovery.

In Sofismthere is a systemof initiation, which is divided into

(1) "Anacalypsis," I., 712.

four degrees. In the first or preparatory degree, the novice is required to
observe the rites of the popular religion in its ordinary nmeaning. In the
second degree, called the Pale of Sofism he exchanges these exoteric

rites for a spiritual and secret worship. The third degree is called
Wsdom and in this the initiate is supposed to be invested with

super natural know edge and to have become equal with the angels. The

fourth and | ast degree is called Truth, which the candidate is now
supposed to have attained, and to have becone united with the Deity.

Sir WIlliam Jones has given a summary of their doctrines, so far as they
have been nmade known, as foll ows:

Not hi ng exi sts absolutely but God; the human soul is but an emanation
fromH s essence, and, though tenporarily separated fromits divine
source, will eventually be united with it. Fromthis union the highest
happi ness will result, and therefore that the chief good of nman in this
world consists in as perfect a union with the Eternal Spirit as the

i ncunbrances of flesh will permt.

Von Hanmmer's history of the rise, the progress, and the character of
Sofismis nore minute, nore accurate, and therefore nmore interesting
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than that of any other witer. In accepting it for the reader, | shall not
hesitate to use and to condense the | anguage of Sl oane, the author of
the New Curiosities of Literature.

The German historian of the Assassins says that a certain House of
Wsdomwas formed in Cairo at the end of the 10th century by the

Sul tan, which had thus arisen. Under Miinun, the seventh Abasside

Caliph, a certain Abdallah established a secret society, and divided his
doctrines into seven degrees, after the system of Pythagoras and the

I oni an schools. The | ast degree inculcated the vanity of all religion and
the indifference of actions, which are visited by neither future
reconpense or puni shnent. He sent m ssionaries abroad to enli st

disciples and to initiate themin the different degrees, according to their
aptit ude.

In a short tine Karmath, one of his followers, inproved this system He
taught that the Koran was to be interpreted allegorically, and, by
adopting a systemof synbolism nade arbitrary explanations of all the
precepts of that book. Prayer, for instance, neant only obedience to a
mysterious I mam whomthe |Ishnmael eeh said that they were engaged in
seeking, and the injunction of alns-giving was expl ai ned as the duty of
paying himtithes. Fasting was only silence in respect to the secrets of
the sect.

The nore violent followers of Karmath sought to subvert the throne and
the religion of Persia, and with this intent nade war upon the Cali phs,
but were conquered and exterm nat ed.

The nore prudent portion, under the general name of |shmaelites,

continued to work in secret, and finally succeeded in placing one of their
sect upon the throne. In process of tine they erected a | arge buil ding,
whi ch they called the House of Wsdom and furnished it with professors,
attendants, and books, and mathematical instrunents. Men and wonen

were admitted to the enjoynent of these treasures, and scientific and

phi | osophi cal disputations were held. It was a public institution, but the
secret Order of the Sofis, under whose patronage it was naintai ned, had
their nysteries, which could only be attained by an initiation extending
through ni ne degrees. Wile Sofismhas by nost witers been believed

to be a religio-philosophical sect, Von Hamrer thinks that it was
political, and that its principal object was to overthrow the House of
Abbas in favour of the Fatimtes, which could only be effected by
underm ni ng the national religion

The governnent at length interfered, and the operations of the society
wer e suspended. But in about a year it resunmed its functions and

establi shed a new House of Wsdom Extending its influences abroad,

many of the disciples of Sofismpassed over into Syria about the close

of the 10th century, and there established those secret societies which in
the course of the Crusades cane into contact, sonetines on the field of
battle and sonmetines in friendly conferences during tenporary truces

with the Crusaders, but especially with the Knights Tenpl ars.

The principal of these societies were the |Ishmael eeh or Assassins and
the Druses, both of whom have been descri bed.

There were other societies in Syria, resenbling these in doctrine and
cerenoni es, who for sone especial reasons not now known had

seceded fromthe main body, which appears to have been the

Assassi ns.

Such were the Ansyreeh, who were the followers of that Karmath of
whom | have just spoken, who had seceded at an early period fromthe
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Sofis in Persia and had established his sect in Syria, on the coast, in the
pl ai n of Laodi cea, now Ladi keeh

From t hem ar ose another sect, called the Nusairyeh, fromthe nane of
their founder, Nusair. They settled to the north of Munt Lebanon, al ong
the | ow range of mountains extending fromAntioch to Tripoli and from
the Mediterranean to Hums, where their ascendants, nunbering about

two hundred thousand souls, still remain.

It is fromtheir frequent comruni cations with these various secret

soci eties, but especially with the Assassins, that Von Hammer and

Hi ggins, follow ng Ransay, have supposed that the Tenplars derived

their secret doctrines and, carrying themto Europe, conmmunicated them
to the Freenasons. Rather, | should say, that Von Hamrer and Hi ggins
bel i eved these Syrian societies to be Masonic, and that they taught the
principles of the institution to the Tenplars, who were thus the founders
of Freemasonry in Europe.

O such a theory there is not the slightest scintilla of historic evidence.
When we come to exanine the authentic history of the origin of

Freemasonry, it will be seen how such an hypothesis is entirely without
support.

But that the Tenplars did have frequent conmunication with those

secret societies, that they acquired a know edge of their doctrines, and
were considerably influenced in the lives of many of their menbers, and
perhaps in secret nodifications of their Oder, is an hypothesis that can
not be al together denied or doubted, since there are abundant

evi dences in history of such comunications, and since we nust admt

the plausibility of the theory that the Knights were to sone extent

i mpressed with the profound doctrines of Sofismas practiced by these
sects.

Adm tting, then, that the Tenplars derived sone phil osophical ideas
nore |iberal than their own fromthese Syrian secret phil osophers who
were nore | earned than thensel ves, the next question will be as to what
i nfluences the Tenplars exerted upon the people of Europe on their
return, and in what direction and to what ends this influence was
exerted; and to this we nust now direct our attention

But, before entering upon this subject, we may as well notice one
significant fact. O the three Orders of Knighthood who displayed their
prowess in Palestine and Syria during the two centuries of the Crusades,
the Hospitallers, the Teutonic Knights, and the Tenplars, it is adnitted
that the Tenplars were nore intimately acquainted with the |shmael eeh

or Assassins than either of the others. It is also known that while the
admi ssion to nmenbership in the Hospitaller and Teutonic Orders was

open and public, the Tenplars alone had a secret initiation, and held
their neetings in houses guarded from profane intrusion

Now, at what tine the Tenplars adopted this secret fornula of initiation

is not known. The rule provided for their government by St. Bernard at

the period of their organization makes no allusion to it, and it is probable
that there was no such secret initiation practiced for nany years after
their establishnment as an order.

Now, this question naturally suggests itself: Did the Tenplars borrow the
idea and in part the formof their initiation fromthe Assassins, anong
whom such a system exi sted, or, having obtained it fromsone ot her

source, was it subjected at a |ater period of their career, but |ong before
they, left Palestine, to certain nodifications derived fromtheir

i ntercourse
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with the secret societies of Syria? This is a question that can not be
historically solved. W nust rest for any answer on nere conjecture.

And yet the facts of the Tenplars being of the three Orders the only
secret one, and of their intercourse with the Assassins, who were also a
secret order, are very significant. Sone |light may be thrown upon this
subj ect by a consideration of the charges, nainly false but with certain
el ements of truth, which were urged against the Order at the tinme of its
suppr essi on.

Let us now proceed to an investigation of the theory that makes the

Templ ars the founders of the Order of Freemasonry, after the return of
the Knights to Europe. Rejecting this theory as wholly untenable, it wll,
however, be necessary to inquire what were the real influences exerted
upon Europe by the Knights.

It nmust be renenbered that if any influence at all was exercised upon
the people of Europe, the greater portion nust be attributed to the
Tenmplars. O the three Orders, the Hospitallers, when they |eft Pal estine,
repaired directly to the island of Rhodes, where they remained for two
hundred years, and then, renoving to Malta, continued in that island
until the decadence of their Order at the close of the |ast century. The
Teut oni ¢ Kni ghts betook thenselves to the uncivilized parts of Gernany,
and renewed their warlike vocation by crusades agai nst the heathens of
that country. The Tenplars alone distributed thenselves in the different
ki ngdons and cities of the continent, and becane famliar with the
peopl e who lived around their preceptories. They al one cane in contact
with the inhabitants, and they al one could have exercised any influence
upon the popular mnd or taste.

It has been a generally received opinion of the nost able architects that
the Tenplars exerted a healthy influence upon the architecture of the

M ddl e Ages. Thus Sir Christopher Wen says that "the Holy Wars gave

the Christians who had been there an idea of the Saracens' worKks,

which were afterward imtated by themin their churches, and they
refined upon it every day as they proceeded in building." (1)

But the nost positive opinion of the influence of the Crusaders upon the
architecture of Europe was given in 1836 by M. Wstmacott, a

di stinguished artist of England. In the course of a series of |ectures
before the Royal Acadeny, he thus spoke of the causes of the revival of
the arts.

There were, he said, two principal causes which tended materially to

assist the restoration of literature and the arts in England and in other
countries of Europe. These were the Crusades and the extension or the
establ i shment of the Freemason's institution in the north and west of
Europe. The adventurers who returned fromthe Holy Land brought

back sone ideas of various inprovenents, particularly in architecture,

and along with these a strong desire to erect castellated, ecclesiastical,
and palatial edifices, to display the taste that they had acquitted; and in
|l ess than a century fromthe first Crusade above six hundred buil di ngs of
the above description had been erected in southern and western

Europe. This taste, he thinks, was spread into alnost all countries by

the establishnent of the Fraternity of Freemmsons who, it appears, had,
under sone peculiar form of Brotherhood, existed for an i mrenoria

period in Syria and other parts of the East, whence sone bands of them
mgrated to Europe, and after a tine a great efflux of these nen, Italian,
German, French, Spanish, etc., had spread thenselves in comunities

through all civilized Europe; and in all countries where they settled we
find the sane style of architecture fromthat period, but differing in sone
points of treatnent as suited the clinate.
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The latter part of this statement requires confirmation. | do not

(1) Wen's "Parentalia."

think that there is any historical evidence of the ingress into Europe of
bands of the Syrian secret fraternities during or after the Crusades, nor is
there any probability that such an ingress could have occurred.

But the historical testinonies are very strong that the literature and arts
of Europe, and especially its architecture, were materially advanced by

the influence of the returning Crusaders, whose own know edge had

been enlarged and their taste cultivated by their contact with the nations
of the East.

This topic appertains, however, to the historical rather than to the

| egendary study of Masonry, and will at a future tine in the course of this
wor k command our attention. At present we nust restrict ourselves to

the consideration of the theory that traditionally connects the Crusaders,
and especially the Knights Tenplars, with the establishment of the

Masonic institution, through their intercourse with the secret societies of
Syri a.

The inventor of the theory that Freemasonry was instituted in the Holy
Land by the Crusaders, and by themon their return introduced into

Europe, was the Chevalier M chael Ransay, to whom Masonry is

i ndebt ed (whatever may be the value of the debt) for the system of high
degrees and the manufacture of Rites.

In the year 1740 Ransay was the Grand Orator, and delivered a
di scourse before the Grand Lodge of France, in which he thus traces the
origin of Freenmasonry.

Rej ecting as fabulous all hypotheses which trace the foundation of the
O der to the Patriarchs, to Enoch, Noah, or Sol omon, he finds its origin
in the time of the Crusades.

"In the time," he says, "of the Holy Wars in Pal estine, many princes,

nobl es, and citizens associ ated thensel ves together and entered into

vows to re-establish Christian tenmples in the Holy Land, and engaged
thensel ves by an oath to enploy their talents and their fortunes in
restoring architecture to its primtive condition. They adopted signs and
synmbolic words, derived fromreligion, by which they m ght distinguish
thenselves fromthe infidels and recogni ze each other in the mdst of the
Saracens. They conmmuni cated these words only to those who had

previously sworn a solemn oath, often taken at the altar, that they woul d
not reveal them Sone time after, this Oder was united with that of the
Kni ghts of St. John of Jerusalem for which reason in all countries our
Lodges are called Lodges of St. John. This union of the two Orders was
made in imtation of the conduct of the Israelites at the building of the
second Tenpl e, when they held the trowel in one hand and the sword in

t he ot her.

"Qur Order nust not, therefore, be regarded as a renewal of the
Bacchanal i an orgies and as a source of sensel ess dissipation, of
unbridled Iibertinismand of scandal ous intenperance, but as a noral
Order instituted by our ancestors in the Holy Land to recall the
recol lection of the nost sublime truths in the mdst of the innocent
pl easures of society.

"The kings, princes, and nobl es, when they returned from Pal estine into
their native dom nions, established Lodges. At the tine of the |ast
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Crusade several Lodges had al ready been erected in Germany, ltaly,
Spain, France, and fromthe last in Scotland, in consequence of the
intimate relations which existed between those two countries.

"James Lord Steward of Scotland was the Grand Master of a Lodge
established at Kilwinning in the west of Scotland, in the year 1236, a
short tinme after the death of Alexander Il1l., King of Scotland, and a year
bef ore John Baliol ascended the throne. This Scottish Lord received the
Earl s of G oucester and U ster, English and Irish nobl emen, as Masons
into his Lodge.

"By degrees our Lodges, our festivals, and solemities were neglected in
most of the countries in which they had been established. Hence the
silence of the historians of all nations, except Great Britain, on the
subj ect of our Order. It was preserved, however, in all its splendor by
the Scotch, to whomfor several centuries the kings of France had
intrusted the guardi anship of their person. (1)

"After the | amentabl e reverses of the Crusades, the destruction of the
Christian armes, and the triunph of Bendocdar, the Sultan of Egypt, in
1263, during the eighth and ninth Crusades, the great Prince Edward,

son of Henry IIl., King of England, seeing that there would be no security
for the brethren in the Holy Land when the Christians should have

retired, led themaway, and thus a colony of the Fraternity was
established in England. As this prince was

(1) Ransay here refers to the conpany of nusketeers, conposed

entirely of Scotchmen of noble birth, which constituted the body-guard of
the kings of France. The reader of the Waverley Novels will renemnber

that the renowned Bal afre, in the story of "Quentin Durward," was a
menber of this conpany.

endowed with all the qualities of mind and heart, which constitute the
hero, he loved the fine arts and declared hinself the protector of our
Order. He granted it several privileges and franchi ses, and ever since

the nmenbers of the confraternity have assuned the nane of

Freemasons. Fromthis time Great Britain becanme the seat of our

sci ences, the conservatrix of our laws, and the depository of our secrets.
The religious dissensions which so fatally pervaded and rent all Europe
during the 16th century caused our Order to degenerate fromthe

grandeur and nobility of its origin. Several of our rites and usages,

whi ch were opposed to the prejudices of the tinmes, were changed,

di sgui sed, or retrenched. Thus it is that several of our brethren have,
like the ancient Jews, forgotten the spirit of our |aws and preserved only
the letter and the outer covering. But fromthe British islands the ancient
science is now beginning to pass into France."

Such was the theory of Ransay, the principal points of which he had

al ready incorporated into the Rite of six degrees which bears his nane.
This Rite might be called the nother of all the Rites which followed it and
which in a few years covered the continent with a web of high degrees

and of Masonic systems, all based on the hypothesis that Freenasonry

was i nvented during the Crusades, and the great dogma of which, boldly
pronounced by the Baron Von Hund, in his Rite of Strict Cbservance,

was that every Freemason was a Tenpl ar.

It will be seen that Ransay repudi ates all the | egends which ascribe
Masonry to the Patriarchs or to the ancient Mysteries, and that he rejects
all connection with an Qperative association, looking to chivalry alone for
the legitimate source of the Fraternity.
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Adopting the nmethod of witing Masonic history which had been

previ ously pursued by Anderson, and which was unfortunately foll owed

by other witers of the 18th century, and which has not been altogether
abandoned at the present day, Ransay makes his statements with

bol dness, draws w thout stint upon his imagination, presents

assunptions in the place of facts, and cites no authority for anything that
he advances.

As Mossdorf says, since he cites no authority we are not bound to
believe himon his sinple word.

Ransay's influence, however, as a nan of ability, had its weight, and the
theory of the origin of Freemasonry anong the Crusaders continued to

be taught in sone one formor another by subsequent witers, and it

was i nfused by the systemnakers into nost of the Rites that were
afterward established. Indeed, it nmay be said that of all the Rites now
existing, the English and American are the only ones in which sone
feature of this Tenplar theory may not be found.

The theory of Hutchinson varied sonewhat fromthat of Ransay,

i nasmuch as while recognizing the influence of the Crusades upon
Masonry he is inclined to suppose that it was carried there by the
Crusaders rather than that it was brought thence by themto Europe.

After alluding to the organi zation of the Crusades by Peter the Hermt,
and to the outpouring fromEurope into Pal estine of tens of thousands of
saints, devotees, and enthusiasts to waste their blood and treasure in a
barren and unprofitabl e adventure, he proceeds to say that "it was
deenmed necessary that those who took up the sign of the Cross in this
enterprise should formthensel ves into such societies as mght secure
them from spies and treacheries, and that each m ght know his

compani on and fellow | aborer by dark as well as by day. As it was with
Jephtha's army at the passes of the Jordan, so also was it requisite in
these expeditions that certain signs, signals, watchwords, or passwords
shoul d be known anobngst themy for the arm es consisted of various

nati ons and various | anguages.”

"No project or device," he thinks, "could answer the purpose of the
Crusaders better than those of Masonry. The maxi ns and cerenvonials
attending the Master's Order had been previously established and were
materially necessary on that expedition; for as the Mohammedans were
al so worshi ppers of the Deity, and as the enterprisers were seeking a
country where the Masons were in the tinme of Solonon called into an
associ ation, and where sone renains would certainly be found of the
mysteries and wi sdom of the ancients and of our predecessors, such
degrees of Masonry as extended only to their being servants of the God
of Nature would not have distinguished themfromthose they had to
encounter, had they not assunmed the synbols of the Christian faith."

The hypot hesis of Hutchinson is, then, that while there was sone

Masonry in Pal estine before the advent of the Crusaders, it was only that
earlier stage which he had al ready described as appertaining to the
Apprentice's degree, and which was what both he and A iver have called
"Patriarchal Masonry." The hi gher stage represented by the Master's
degree was of course unknown to the Saracens, as it was of Christian
origin, and the possession of this degree only could formany distinctive
mar k between the Crusaders and their Mslem foes. This degree,

therefore, he thinks, was introduced into Palestine as a war-neasure to
supply the Christians with signs and words which would be to thema
means of protection. The full force of the | anguage bears only this
interpretation, that Freenmasonry was used by the Crusaders not for

pur poses of peace, but for those of war, a sentinment so abhorrent to the
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true spirit of the institution that nothing but a blind adhesion to a
preconcei ved theory could have | ed so good a Mason as Hutchinson to
adopt or to advance such an opi ni on.

Differing still nmore from Ransay, who had attributed the origin of
Masonry to the Knights and nobles of the Crusades, Hutchinson assigns
the task of introducing it into Palestine to the religious and not the
mlitary el enent of these expeditions.

"Al'l the learning of Europe in those tinmes," he continues, "was possessed
by the religious; they had acquired the wi sdom of the ancients, and the
ori gi nal know edge which was in the beginning and nowis the truth;

many of them had been initiated into the nysteries of Masonry, they

were the projectors of the Crusades, and, as Sol onon in the buil di ng of
the Tenpl e introduced orders and regul ati ons for the conduct of the
wor k, which his wi sdom had been enriched with fromthe sages of
antiquity, so that no confusion should happen during its progress, and
so that the rank and office of each fell owdaborer m ght be distinguished
and ascertai ned beyond the possibility of doubt; in |ike manner the
priests projecting the Crusades, being possessed of the nysteries of
Masonry, the know edge of the ancients, and of the universal |anguage
whi ch survived the confusion of Shinar, revived the orders and
regul ati ons of Solonon, and initiated the | egions therein who foll owed
themto the Holy Land - hence that secrecy which attended the

Crusades. "

M . Hut chinson concludes this collection of assunptions, cumul ated one
upon another, without the slightest attenpt to verify historically a single
statenent, by asserting that "anong ot her evidences which authorize us

in the conjecture that Masons went to the Holy Wars, is the doctrine of
that Order of Masons called the Higher Oder," that is to say, the higher
degrees, which he says that he was induced to believe was of Scottish
origin. He obtained this idea probably fromthe theory of Ranmsay. But

be that as it may, he thinks "it conclusively proved that the Masons were
Crusaders;" a conclusion that it would be difficult to infer fromany
known rules of logic. The fact (if it be admtted) that these higher
degrees were invented in Scotland by no neans proves that the Masons

who possessed themwent to the Crusades. It is inpossible, indeed, to
find any natural connection or sequence between the two circunstances.

But the | egend which refers to the establishnent in Scotland of a system
of Masonry at the time of the suppression of the Order and the
martyrdom of de Mol ay, belongs to another portion of the | egendary

hi story of Freemasonry and will be treated in a distinct chapter

Von Hanmer shows to what shifts for argunents those are reduced who

pretend that the institution of Freemasonry was derived at the Crusades,

by the Knights Tenplars, fromthe secret societies of the East. He says,

as a proof of the truth of this hypothesis, which indeed he nmakes as a
charge against the Tenplars, that their secret maxins, particularly in so
far as relates to the renunciation of positive religion and the extension of
their power by the acquisition of castles and strong places, seemto

have been the sanme as those of the Order of Assassins. The simlarity

al so of the white dress and red fillet of the Assassins with the white
mantl e and red cross of the Tenplars he thinks is certainly remarkabl e.
Hence he assumes that as the Assassins were a branch of the

I shmael eeh, whom he calls the "Illunminate of the East," and as the former
were a secret society of revolutionary principles, which is a characteristic
that he gratuitously bestows upon the Freenmasons, he takes it for

granted that the Assassins supplied the Tenplars with those ideas of

organi zati on and doctrine out of which they created the system of
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Freemasonry that they afterward introduced into Europe.

A series of argunents like this is scarcely worthy of a serious refutation.
The statenent that the Tenpl ars ever renounced the precepts of positive
religion, either at that early period of their career or at any subsequent
time, is a nere assunption, based on the charges made by the

mal evol ence of a wicked King and a still nore w cked Pope. The
construction of fortresses and castles for their protection, by both the
Templ ars and the Assassins, arose fromthe mlitary instinct which
teaches all arnmies to provide the neans of defense when in the

presence of an enemy. And lastly, the argunment drawn fromthe

simlarity of the costumes of both Orders is so puerile as to require no
other answer than that as the nmantle and cross of the Tenplars were

best owed upon them the former by Pope Honorius and the latter by

Pope Engenius, therefore they could not have been indebted to the
Assassins for either. The best refutation of the slanders of Von Hanmer

is the fact that to sustain his views he was obliged to depend on such
poverty of argunent.

Recogni zing as historically true the fact that the Tenplars, or rather,
perhaps, the architects and buil ders, who acconpani ed t hem and were
engaged in the construction of their fortresses and castles in the Holy
Land, the remai ns of sone of which still exist, brought with themto
Eur ope sone new vi ews of Saracenic architecture which they

conmmuni cated to the guilds of Freemasons al ready established in

Europe, we may dism ss the further consideration of that subject as
havi ng nothing to do with the question of how rmuch Freenasonry as a
secret society was indebted for its origin to Tenplarism

On the subject of the direct connection of the Tenplars with
Freemasonry at the tinme of the Crusades, there are only two
propositions that have been naintained. One is that the Tenplars
carried Freemasonry with themto Pal estine and there nade use of it for
their protection fromtheir enem es, the Saracens.

O this theory there is not the slightest evidence. No contenporary

hi storian of the Crusades nakes any nention of such a fact. Before we
can begin to even discuss it as something worthy of discussion, we

must find the proof, which we can not, that in the 11th and 12th
centuries Freemasonry was anything nore than an Operative institution,
to which it was not likely that any Crusaders of influence, such as the
nobl es and kni ghts, were attached as nmenbers. As a nere conjecture it
wants every clement of probability. Hutchinson, the nmost prom nent
witer who maintains the theory, has evidently confounded the Crusaders
of the 11th and 12th centuries, who fought in Palestine, with the

Templ ars, who are said to have fled to Scotland in the 14th century and
to have there invented certain high degrees. This nmanifest confusion of
dates gives a feature of absurdity to the argunent of Hutchinson

Anot her form has been given to this theory by a witer in the London
Freemasons Magazi ne, (1) which has the air of greater plausibility at

| east. The theory that he has advanced will be best given in his own

| anguage: "The traveling bodies of Freemasons (who existed in Europe

at the tine of the Crusades) consisted of brethren well skilled in every
branch of know edge; anong their ranks were many | earned

eccl esi astics, whose nanmes survive to the present day in the magnificent
edifices which they assisted to erect. The Knights of the Tenpl e,
thensel ves a body of mlitary nonks partaking both of the character of
sol diers and priests, preserved in their Order a rank exclusively clerical,
the individuals belonging to which took no part in warfare, who were
skilled in letters, and devoted thenselves to the civil and religious
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affairs

of the Order; they were the historians of the period, and we know that al
the learning of the time was in their keeping in comon with the other
eccl esiastics of the time. Fromthe best information we are possessed of
regarding the Order, we believe there can be little doubt that these

| earned cl erks introduced the whole fabric of Craft Masonry into the body
of the Tenplars, and that not only was the Specul ative branch of the
science by themincorporated with the | aws and organi zati on of the
Knights, but to their Operative skill were the Tenplars indebted for their
triunmphs in architecture and fortification. And it is worthy of remark that
in the records of the Order we find no nention of individual architects or
buil ders; we may therefore not unfairly draw the inference that the whole
body were nade participators in the know edge and nysteries of the

Craft."

To this theory there is the sane objection that has been already nmade to
the other, that it is wholly unsupported by historical authority, and that
it

is a nmere congeries of bold assunptions and fanciful conjectures. Very
strange, indeed, is the reasoning which draws the inference that all the
Templ ars were buil ders because there is no nention of such a class in
the records of the Order. Such a silence would rather seemto indicate
that there was no such class among the Knights. That they enpl oyed
architects and buil ders, who may have bel onged to the guilds of
Travel i ng Freemasons before they went to Palestine, is by no neans

i mprobabl e; but there is no evidence, and it is by no neans likely, that
they woul d engage in anything nmore than the duties of their profession,
or that there

(1) Freemamsons' Magazi ne and Masonic Mrror, vol. iv., p. 962, London,
1858, Part 1.

woul d be any disposition on the part of the Knights devoted to a warlike
vocation to take any share in their peaceful association

The second theory is that the Tenplars derived their secret doctrines
and cerenonies fromthe sect of the Assassins, or fromthe Druses of
Mount Lebanon, and that on their return to Europe they organized the
Fraternity of Freemasons. This theory is the direct opposite of the
fornmer, and, like it, has neither history to sustain its truth as a
st at enent

nor probability to support it as a conjecture.

It was the doctrine of a German witer, Adler, who advanced it in his
treatise, De Drusis Mntis Libani, published in 1786 at Rone. But its
nmost prom nent advocate was Von Hamrer, an avowed and prej udi ced

foe of both Tenplari sm and Freemasonry, and who made it the basis of

hi s charges against both institutions. Notw thstanding this, it has been
accepted with his wonted credulity by Higgins in his ponderous work
entitled Anacal ypsis.

Brewster, in the work attributed to Lawie on the H story of Freenasonry,
has adopted the sane hypothesis. "As the Order of the Tenplars," he

says, "was originally formed in Syria, and existed there for a
considerable time, it would be no inprobable supposition that they

recei ved their Masonic know edge fromthe Lodges in that quarter."

But as Brewster, or the author of the work called Lawie's History, had
previously, with equal powers of sophistry and with a simlar bol dness of
conjecture, attributed the origin of Freemasonry to the ancient Msteries,
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to the Dionysiac Fraternity of Artificers, to the Essenes, the Druids, and
to Pythagoras, we may safely relegate his hypothesis of its Tenpl ar

origin to the profound abyss of what ought to be, and probably are,

expl oded theories. Al these various argunents tend only to show how

the prejudi ces of preconceived opinions nay warp the judgrment of the

nmost | earned schol ars.

On the whole, | think that we will be safe in concluding that, whatever
may have been the valiant deeds of the Crusaders, and especially of the
Templars, in their unsuccessful attenmpt to rescue the Holy Sepul cher
fromthe possession of the infidels, they could scarcely have diverted
their attention to the prosecution of an enterprise so uncongenial wth
the martial spirit of their occupation as that of inventing or organizing a
peaceful association of builders. Wth the Crusades and the Crusaders,
Freemasonry had no connection that can be sustained by historica

proof or probable conjecture. As to the supposed subsequent

connection of Tenplarismw th the Freemasonry of Scotland, that forns
another and an entirely different |egend, the consideration of which wll
enguge our attention in the foll owi ng chapter.

CHAPTER XXI X

THE STORY OF THE SCOTTI SH TEMPLARS

THE story which connects the Knights Tenplars with Freemasonry in

Scotl and, after their return fromthe Crusades and after the suppression of
their Order, forms one of the most interesting and ronmantic | egends
connected with the history of Freemasonry. In its incidents the el enents

of history and tradition are so nmingled that it is with difficulty that they
can

be satisfactorily separated. Wiile there are sonme witers of reputati on who
accept everything that has been said concerning the connection in the 14th
century of the Freenmasons of Scotland with the Tenplars who were then

in that kingdom or who escaped to it as an asylumfromthe persecutions

of the French nonarch, as an authentic narrative of events which had
actually occurred, there are others who reject the whole as a nyth or fable
whi ch has no support in history.

Here, as in nost other cases, the niddl e course appears to be the safest.
Wil e there are some portions of the story which are corroborated by

hi storical records, there are others which certainly are without the benefit
of such evidence. In the present chapter | shall endeavour, by a carefu

and inpartial analysis, to separate the conflicting elenments and to di ssever
the historical fromthe | egendary or purely

traditional portions of the relation

But it will be necessary, in clearing the way for any faithful investigation
of the subject to glance briefly at the history of those events which were
connected with the suppression of the ancient O der of Knights

Tenplars in France in the beginning of the 14th century.

The Tenplars, on leaving the Holy Land, upon the disastrous termnation
of the last Crusade and the fall of Acre, had taken tenporary refuge in
the island of Cyprus. After sonme vain attenpts to regain a footing in
Pal estine and to renew their contests with the infidels, who were now in
conpl ete possession of that country, the Knights had retired from
Cyprus and repaired to their different Conmanderies in Europe, anong

whi ch those in France were the nost wealthy and the nost numerous.

At this period Philip IV., known in history by the soubriquet of Philip the
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Fair, reigned on the French throne, and Cenent V. was the Pontiff of the
Roman Church. Never before had the crown or the tiara been worn by a
nmore avaricious King or a nore treacherous Pope.

Cl ement, when Bi shop of Bordeaux, had secured the influence of the

French nmonarch toward his election to the papacy by engagi ng hi nsel f

by an oath on the sacranment to perform six conditions inposed upon

himby the king, the last of which was reserved as a secret until after his
coronati on.

This last condition bound himto the exterm nation of the Tenplars, an
Order of whose power Philip was envious and for whose wealth he was
avari ci ous.

Pope C enent, who had renmpved his residence from Ronme to Poictiers,
summoned the heads of the military Orders to appear before himfor the
purpose, as he deceitfully pretended, of concerting nmeasures for the

i nauguration of a new Crusade.

Janmes de Mol ay, the Grand Master of the Tenplars, accordingly,

repaired to the papal court. Wiile there the King of France preferred a
series of charges against the Order, upon which he demanded its
suppressi on and the puni shment of its |eaders.

The events that subsequently occurred have been well called a bl ack
page in the history of the Order. On the 13th of October, 1307, the
Grand Master and one hundred and thirty-nine Knights were arrested in
the palace of the Tenple, at Paris, and simlar arrests were on the sane
day nade in various parts of France. The arrested Tenplars were

thrown into prison and | oaded with chains. They were not provided with
a sufficiency of food and were refused the consol ati ons of religion.
Twenty-si x princes and nobles of the court of France appeared as their
accusers; and before the judgment of their guilt had been determ ned by
the tribunals, the infanmous Pope O enent |aunched a bull of

exconmuni cati on against all persons who should give the Tenplars aid

or confort.

The trials which ensued were worse than a farce, only because of their
tragical termination. The rack and the torture were unsparingly appli ed.
Those who continued firmin a denial of guilt were condenned either to
per petual inprisonnment or to the stake. Addi son says that one hundred
and thirteen were burnt in Paris and others in Lorraine, in Normandy, at
Carcassonne, and at Senlis.

The | ast scene of the tragedy was enacted on the 11th of March, 1314.
James de Molay, the Grand Master of the Order, after a close and

pai nful inprisonment of six years and a half, was publicly burnt in front
of the Cathedral of Notre Dame, in Paris.

The Order was thus totally suppressed in France and its possessions
confiscated. The other nonarchs of Europe followed the exanple of the

King of France in abolishing the Order in their domnions; but, in a nore
merciful spirit, they refrained frominflicting capital punishnment upon the
Kni ghts. Qutside of France, in all the other kingdons of Europe, not a
Tenpl ar was condenmed to death.

The Order was, however, everywhere suppressed, and a spoil nade of

its vast possessions, notw thstanding that in every country beyond the
i nfluence of the Pope and the King of France its general innocence was
sustained. In Portugal it changed its nane to that of the Knights of
Christ - everywhere else the Order ceased to exi st
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But there are witers who, like Burnes, (1) nmaintain that the persecution
of the Tenplars in the 14th century did not close the history of the
Order, but that there has been a succession of Knights Tenplars from

the 12th century down to these days. Dr. Burnes alluded to the O der of
the Tenple and the pretended transm ssion of the powers of de Milay to
Lar meni us.

Wth this question and with the authenticity of the so-called "Charter of
Transm ssion," the topic which we are now about to di scuss has no
connection, and | shall therefore nake no further allusion to it.

It is evident fromthe influence of natural causes, wi thout the necessity of
any historical proof, that after the death of the G and Master and the
sangui nary persecution and suppression of the Oder in France, many of

the Knights nust have sought safety by flight to other countries. It is to
their acts in Scotland that we are now to direct our attention.

(1) "Sketch of the History of the Knights Tenplars," by Janmes Burnes,
LL.D., F.R S., etc., London, 1840, p. 39.

There are two Legends in existence which relate to the connection of
Templarismwith the Freemasonry of Scotland, each of which will require
our separate attention. The first may be called the Legend of Bruce, and
the other the Legend of d' Aunont.

In Scotland the possessions of the Order were very extensive. Their
Preceptories were scattered in various parts of the country. A papa
inquisition was held at Holyrood in 1309 to try and, of course, to
condemm the Tenplars. At this inquisition only two knights, Walter de
Clifton, Gand Preceptor of Scotland, and WIIliam de M ddl eton
appeared. The others absconded, and as Robert Bruce was then

mar ching to neet and repel the invasion of King Edward of Engl and, the
Tenplars are said to have joined the arny of the Scottish nonarch

Thus far the various versions of the Bruce Legend agree, but in the
subsequent details there are irreconcil abl e differences.

According to one version, the Tenplars distinguished thenselves at the
battl e of Bannockburn, which was fought on St. John the Baptist's Day,
1314, and after the battle a new Order was fornmed call ed the Royal

Order of Scotland, into which the Tenplars were admitted. But Qi ver
thinks very justly that the two Orders were unconnected with each ot her.

Thory says that Robert Bruce, King of Scotland under the title of Robert
|., created on the 24th of June, 1314, after the battle of Bannockburn, the
O der of St. Andrew of the Thistle, to which was afterward added that of
Heredom for the sake of the Scottish Masons, who had made a part of

the thirty thousand nmen who had fought with an hundred thousand

English soldiers. He reserved for hinself and his successors the title of
Grand Master and founded at Kilw nning the G and Lodge of the Royal

Order of Heredom (1)

The Manual of the Order of the Tenple says that the Tenplars, at the

i nstigation of Robert Bruce, ranged themnsel ves under the banners of this
new Order, whose initiations were based on those of the Tenplars. For
this apostasy they were excomuni cated by John Mark Larnenius, who

is clained to have been the legitimte successor of de Mlay. (2)

None of these statenments are susceptible of historical proof

(1) "Acta Latomorum™ tome i., p. 6.
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(2) "Manuel des Chevaliers de |'Odre du Tenple," p. 8

The Order of Knights of St. Andrew or of the Thistle was not created by
Bruce in 1314, but by James Il. in 1440.

There is no evidence that the Tenplars ever nade a part of the Royal

Order of Heredom At this day the two are entirely distinct. Nor is it now
considered as a fact that the Royal Order was established by Bruce after
the Battle of Bannockburn, although such is the esoteric |egend.

On the contrary, it is supposed to have been the fabrication of M chael
Ransay in the 18th century. On this subject the remarks of Bro. Lyon,
who has nade the Masonry of Scotland his especial study, are well
worth citation.

"The ritual of the Royal Order of Scotland enbraces,"” he says, "what may
be termed a spiritualization of the supposed synbols and cerenoni es of
the Christian architects and builders of primtive tines, and so closely
associates the sword with the trowel as to |ead to the second degree

bei ng denonmi nated an order of Masonic kni ghthood, which its recipients
are asked to believe was first conferred on the field of Bannockburn, as
a reward for the valour that had been displayed by a body of Tenplars
who aided Bruce in that nenorable victory; and that afterward a G and
Lodge of the Order was established by the King at Kilwinning, with the
reservation of the office of Grand Master to himand his successors on
the Scottish throne. It is further asserted that the Royal Order and the
Masonic Fraternity of Kilw nning were governed by the sane head. As
regards the clains to antiquity, and a royal origin that are advanced in
favour of this rite, it is proper to say that nodern inquiries have shown
these to be purely fabul ous. The credence that is given to that part of
the | egend which associates the Order with the ancient Lodge of
Kilwinning is based on the assuned certainty that Lodge possessed in
fornmer times a know edge of other degrees of Masonry than those of St.
John. But such is not the case. The fraternity of Kilw nning never at any
period practiced or acknow edged other than the Craft degrees; neither
does there exist any tradition worthy of the nane, l|ocal or national, nor
has any authentic docunent yet been discovered that can in the

renot est degree be held to identify Robert Bruce with the hol ding of
Masonic Courts, or the institution of a secret society at Kilw nning." (1)

(1) "History of the Lodge of Edi nburgh,” by David Miurray Lyon, chap.
xxxii., P. 307.

After such a statenment made by a witer who fromhis position and
opportunities as a Scottish Mason was better enabl ed to di scover proofs,

if there were any to be discovered, we may safely conclude that the

Bruce and Bannockburn Legend of Scottish Tenplarismis to be

deened a pure nyth, without the slightest historical clenent to sustain it.

There is another Legend connecting the Tenplars in Scotland with
Freemasonry whi ch demands our attention.

It is said in this Legend that in order to escape fromthe persecution that
foll owed the suppression of the Order by the King of France, a certain
Templ ar, naned d' Aunont, acconpani ed by seven ot hers, disguised as

mechani cs or Qperative Masons, fled into Scotland and there secretly
founded another Order; and to preserve as nuch as possible the ancient
nane of Tenplars as well as to retain the renenbrance of and to do

honour to the Masons in whose clothing they had di sgui sed t henmsel ves

when they fled, they adopted the nane of Masons in connection with the
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word Franc, and called themsel ves Franc Masons. This they did

because the old Tenplars were for the nost part Frenchnen, and as the
word Franc nmeans both French and Free, when they established

thensel ves in England they called thensel ves Freenmasons. As the

anci ent Order had been originally established for the purpose of

rebuil ding the Tenple of Jerusalem the new Order nmintained their

bond of union and preserved the nmenory and the design of their
predecessors by building synmbolically spiritual Tenples consecrated to
Virtue, Truth, and Light, and to the honour of the Grand Architect of the
Uni ver se

Such is the Legend as given by a witer in the Dutch Freenasons
Al manac, fromwhich it is cited in the London Freemasons' Quarterly

Revi ew. (1)
Clavel, in his Picturesque History of Freemmsonry, (2) gives it nore in
detail, alnost in the words of Von Hund.

After the execution of de Ml ay, Peter d' Aunont, the Provincial G and
Master of Auvergne, with two Commanders and five Knights, fled for
safety and directed their course toward Scotland, concealing thensel ves
during their journey under the disguise of Operative Masons. Having

| anded on the Scottish Island of Mull they

(1) See Freenmasons' Quarterly Review, London, 1843, p. 501, where the
Legend is given in full, as above.
(2) "Histoire Pitioresque de |la Franc Maconnerie, " p. 184.

there net the Grand Commander George Harris and several other
brethren, with whomthey resolved to continue the Order. d' Aunont was
elected Grand Master in a Chapter held on St. John's Day, 1313. To
protect thenselves fromall chance of discovery and persecution they
adopt ed synbol s taken fromarchitecture and assuned the title of
Freemasons. In 1361 the Grand Master of the Tenple transferred the
seat of the Order to the old city of Aberdeen, and fromthat tine it
spread, under the guise of Freemasonry, through Italy, GCernany,
France, Portugal, Spain, and other places.

It was on this Legend that the Baron Von Hund founded his Rite of Strict
hservance, and with spurious documents in his possession, he

attenpted, but w thout success, to obtain the sanction of the Congress
of Wl hel nsbad to his dogma that every Freemason was a Tenpl ar.

Thi s doctrine, though naking but slow progress in Gernmany, was nore
readily accepted in France, where already it had been pronul gated by
the Chapter of Cernont, into whose Tenplar system Von Hund had

been initiated.

The Cheval i er Ransay was the real author of the doctrine of the Tenplar
origin of Freemasonry, and to himwe are really indebted (if the debt
have any value) for the d' Aunont Legend. The source whence it sprang

is tolerably satisfactory evidence of its fictitious character. The

i nventive,

geni us of Ransay, as exhibited in the fabrications of high degrees and
Masoni ¢ | egends, is well known. Nor, unfortunately for his reputation,
can it be doubted that in the conposition of his | egends he cared but
little for the support of history. If his genius, his learning, and his zea
had been consecrated, not to the formation of new Masonic systens,

but to a profound investigation of the true origin of the Institution,
vi ewed

only froman authentic historical point, it is inpossible to say what
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i ncal cul abl e benefit woul d have been del ved from his researches. The
unproductive desert which for three-fourths of a century spread over the
continent, bearing no fruit except fanciful theories, absurd systens, and
unnecessary degrees, would have been occupied in all probability by a
race of Masonic schol ars whose researches woul d have been directed to

the creation of a genuine history, and nuch of the |abours of our

nmodern i conocl asts woul d have been spared.

The Masonic schol ars of that |ong period, which began with Ransay and

has hardly yet wholly term nated, assumed for the nobst part rather the
role of poets than of historians. They did not renenber the w se saying
of Cervantes, that the poet may say or sing, not as things have been,

but as they ought to have been, while the historian nmust wite of them as
they really were, and not as he thinks they ought to have been. And

hence we have a mass of traditional rubbish, in which there is a great
deal of falsehood with very little truth.

O this rubbish is the Legend of Peter d' Aunont and his resuscitation of
the Order of Knights Tenplars in Scotland. Wthout a particle of

hi storical evidence for its support, it has neverthel ess exerted a powerful
i nfluence on the Masoni c organi zati on of even the present day. W find

its effects loomng out in the nost inportant rites and giving a Tenpl ar
formto many of the high degrees. And it cannot be doubted that the

i ncorporation of Tenplarisminto the nodem Masonic systemis mainly

to be attributed to i deas suggested by this d' Aunont Legend.

As there appears to be sone difficulty in reconciling the supposed
heretical opinions of the Tenplars with the strictly Christian faith of the
Scottish Masons, to nmeet this objection a third Legend was invented, in
which it was stated that after the abolition of the Tenplars, the clerica
part of the Order - that is, the chaplains and priests - united in Scotland
to revive it and to transplant it into Freemasonry. But as this Legend has
not net with many supporters and was never strongly urged, it is

scarcely necessary to do nore than thus briefly to allude to it.

Much as the Legend of d' Aunbnt has exerted an influence in mngling
together the elenents of Tenpl ari smand Freemasonry, as we see at the
present day in Britain and in Arerica, and in the high degrees fornmed
on the continent of Europe, the dogna of Ransay, that every

Freemason is a Tenplar, has been utterly repudi ated, and the
authenticity of the Legend has been rejected by nearly all of the best
Masoni ¢ schol ars.

Dr. Burnes, who was a believer in the legitinmacy of the French Order of
the Tenple, as being directly derived fromde Ml ay through Larneni us,
and who, therefore, subscribed unhesitatingly to the authenticity of the
"Charter of Transm ssion," does not hesitate to call Von Hund "an
adventurer"” and his Legend of d' Aunont "a plausible tale."

O that part of the Legend which relates to the transfer of the chief seat
of the Tenplars to Aberdeen in Scotland, he says that "the inposture

was soon detected, and it was even discovered that he had hinself

enticed and initiated the ill-fated Pretender into his fabul ous order of
chivalry. The delusions on this subject had taken such a hold in

Germany, that they were not altogether dispelled until a deputation had
actually visited Aberdeen and found anobngst the worthy and astoni shed
brethren there no trace either of very ancient Tenplars or of
Freemasonry." (1)

In this last assertion, however, Burnes is in error, for it is alleged that
t he
Lodge of Aberdeen was instituted in 1541, though, as its nore ancient
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m nutes have been, as it is said, destroyed by fire, its present records go
no further back than 1670. Bro. Lyon concurs with Burnes in the

statenent that the Aberdeeni ans were nuch surprised when first told

that their Lodge was an ancient center of the Hi gh Degrees. (2)

WIlliam Frederick Wlke, a German witer of great ability, has attacked the
credibility of this Scottish Legend with a cl oseness of reasoning and a

vi gour of argunents that |eave but little roomfor reply. (3) As he gives
the Legend in a slightly different form it may be interesting to quote it,
as well as his course of argunent.

"The Legend rel ates,"” he says, "that after the suppression of the O der
the head of the Tenplar clergy, Peter of Boul ogne, fled fromprison and
took refuge with the Cormander Hugh, W/ dgrave of Salm and thence
escaped to Scotland with Sylvester von Gunbach. Thither the G and
Commander Harris and Marshal d' Aunont had |ikew se bet aken

thensel ves, and these three preserved the secrets of the Order of
Tenplars and transferred themto the Fraternity of Freemasons."

In commenting on this statenent Wl ke says it is true that Peter of
Boul ogne fled fromprison, but whither he went never has been known.
The W dgrave of Sal m never was in prison. But the |egendi st has
entangl ed hinself in saying that Peter left the WIdgrave Hugh and went
to Scotland with Sylvester von Grunbach, for Hugh and Syl vester are
one and the sane person. His

(1) Burnes, "Sketch of the History of the Knights Templars," p. 71.

(2) "History of the Lodge of Edi nburgh," p. 420.

(3) In his "Geschichte des Tenpel herren's Orders." | have not been able

to obtain the work, but | have availed nyself of an excellent analysis of it
in "Findel's H story of Freemasonry," Lyon's Transl ation.

title was Count Sylvester WIdgrave, and Grunbach was the designation
of his Tenplar Conmandery. Hugh of Salm also W/Idgrave and

Conmander of Grunbach, never took refuge in Scotland, and after the
abolition of the Order was nade Prebendary of the Cathedral of
Mayence.

Wl ke thinks that the continuation of the Tenplar Order was attributed to
Scot | and because the hi gher degrees of Freemasonry, having reference

in a political sense to the Pretender, Edward Stuart, were called Scotch.
Scotland is, therefore, the cradle of the higher degrees of Masonry. But
here | aminclined to differ fromhimand am di sposed rather to refer the
expl anation to the circunstance that Ranmsay, who was the inventor of

the Legend and the first fabricator of the high degrees, was a native of
Scot | and and was born in the nei ghbourhood of Kilw nning. To these
degrees he gave the nane of Scottish Masonry, in a spirit of nationality,
and hence Scotl and was supposed to be their birthplace. This is not,
however, material to the present argunent.

Wl ke says that Harris and d' Aunont are not nentioned in the real

history of the Tenplars and therefore, if they were Knights, they could
not have had any prom nence in the Order, and neither would have been
likely to have been chosen by the fugitive Knights as their Grand Master.

He concl udes by saying that of course some of the fugitive Tenplars

found their way to Scotland, and it may be believed that sonme of the
brethren were adnitted into the building fraternities, but that is no reason
why either the Lodges of builders or the Knights of St. John should be
considered as a continuation of the Tenplar Oder, because they both
received Tenplar fugitives, and the |l ess so as the building guilds were
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not, like the Tenplars, conposed of chivalrous and free-thinking
wor | dli ngs, but of pious worknen who cherished the pure doctrines of
religion.

The anxiety of certain theorists to connect Tenplarismwth

Freemasonry, has led to the invention of other fables, in which the

Hi ram c Legend of the Master's degree is replaced by others referring to
events said to have occurred in the history of the knightly Order. The
nmost i ngeni ous of these is the foll ow ng:

Sone tine before the destruction of the Order of Tenplars, a certain
Sub-prior of Montfaucon, nanmed Carol us de Monte Carnel was

murdered by three traitors. Fromthe events that acconpani ed and
followed this nmurder, it is said that an inportant part of the ritual of
Freemasonry has been derived. The assassins of the Sub-prior of
Mont f aucon conceal ed his body in a grave, and in order to designate

the spot, planted a young thorn-tree upon it. The Tenplars, in searching
for the body, had their attention drawn to the spot by the tree, and in
that way they discovered his remains. The Legend goes on to recite the
disinterring of the body and its renpbval to another grave, in striking
simlarity with the sane events narrated in the Legend of Hiram

Anot her theory connects the martyrdom of James de Ml ay, the | ast
Grand Master of the Tenplars, with the Legend of the third degree, and
supposes that in that Legend, as now preserved in the Masonic ritual,
Hi ram has been nmade to replace de Mdolay, that the fact of the Tenpl ar
fusion into Masonry ni ght be conceal ed.

Thus the events which in the genuine Masonic Legend are referred to
Hiram Abif are, in the Tenplar Legend, nade applicable to de Ml ay; the
three assassins are said to be Pope Clenent V., Philip the Fair, King of
France, and a Tenpl ar named Naffodei, who betrayed the O der. They

have even attenpted to explain the nmystical search for the body by the
invention of a fable that on the night after de Ml ay had been burnt at
the stake, certain Knights diligently sought for his renmains anongst the
ashes, but could find only some bones to which the flesh, though
scorched, still adhered, but which it left imediately upon their being
handl ed; and in this way they explain the origin of the substitute word,
according to the nmistranslation too generally accepted.

Not hing coul d nore clearly show the absurdity of the Legend than this
adoption of a popular interpretation of the neaning of this word, nade
by someone utterly ignorant of the Hebrew | anguage. The word, as is
now wel |l known to all scholars, has a totally different signification

But it is scarcely necessary to | ook to so unessential a part of the
narrative for proof that the whol e Legend of the connection of
Tenmplarismwith Freemasonry is irreconcilable with the facts of history.

The Legend of Bruce and Bannockburn has al ready been di sposed of.
The story has no historical foundation

The ot her Legend, that mmkes d' Aunont and his conpani ons founders

of the Masonic Order in Scotland by amal gamating the Knights with the
fraternity of builders, is equally devoid of an historical basis. But,
besides, there is a feature of inprobability if not of inpossibility about
it.

The Knights Tenplars were an aristocratic Order, conposed of

hi gh- born gentl emen who had enbraced the soldier's life as their

vocation, and who were governed by the custonms of chivalry. In those

days there was a nuch wider |ine of demarkation drawn between the

various casts of society than exists at the present day. The "belted
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knight" was at the top of the social scale, the mechanic at the bottom

It is therefore alnost inpossible to believe that because their Order had
been suppressed, these proud soldiers of the Cross, whose military life
had unfitted them for any other pursuit except that of arns, would have
thrown aside their swords and their spurs and assuned the trowel; wth
the use of this inmplenent and all the mysteries of the builder's craft they
were whol |y unacquai nted. To have become Operative Masons, they

must have at once abandoned all the prejudices of social life in which
they had been educated. That a Knight Tenplar woul d have gone into

some religious house as a retreat fromthe world whose usage of his

Order had disgusted him or taken refuge in sone other chivalric Oder

m ght reasonably happen, as was actually the case. But that these

Kni ghts woul d have willingly transfornmed thensel ves into Stonemasons

and daily worknen is a supposition too absurd to extort belief even from
t he nost credul ous.

We may then say that those | egendi sts who have sought by their own
invented traditions to trace the origin of Freemasonry to Tenplarism or
to establish any cl ose connection between the two Institutions, have
failed in their object.

They have attenpted to wite a history, but they have scarcely
succeeded i n composing a plausible romance.

CHAPTER XXX

FREEMASONRY AND THE HOUSE OF STUART

THE t heory that connects the royal house of the, Stuarts with
Freemasonry, as an Institution to be cultivated, not on account of
its own intrinsic merit, but that it might serve as a politica
engine to be wielded for the restoration of an exiled famly to a
throne which the follies and even the crines of its nenbers had
forfeited, is so repugnant to all that has been supposed to be
congruous with the true spirit and character of Freemasonry, that
one woul d hardly believe that such a theory was ever seriously
entertained, were it not for many too concl usive proofs of the
fact.

The history of the famly of Stuart, fromthe accession of Janes |.
to the throne of England to the death of the last of his
descendants, the young Pretender, is a narrative of follies and
sonetines of crinmes. The reign of James was distinguished only by
arts which could gain for himno higher title with posterity than

that of a royal pedant. H s son and successor Charles |. was
beheaded by an i ndi gnant peopl e whose constitutional rights and
i deal s he had sought to betray. His son Charles II., after a |long

exile was finally restored to the throne, only to pass a life of

i ndol ence and licentiousness. On his death he was succeeded by his
brother James Il1., a prince distinguished only for his bigotry.

Zeal ously attached to the Roman Catholic religion, he sought to
restore its power and influence anbng his subjects, who were for
the nost part Protestants. To save the Established Church and the
religion of the nation, his estranged subjects called to the throne
the Protestant Prince of Orange, and Janes, abdicating the crown,
fled to France, where he was hospitably received with his foll owers
by Louis XIV., who could, however, say nothing better of himthan
that he had given three crowms for a nmass. From 1688, the date of
hi s abdication and flight, until the year 1745 the exiled famly
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were engaged in repeated but unavailing attenpts to recover the
t hr one.

It is not unreasonable to suppose that in these attenpts the
parti sans of the house of Stuart were not unwilling to accept the
i nfluence of the Masonic Institution, as one of the nmpbst powerful
instruments whereby to effect their purpose.

It is true that in this, the Institution would have been diverted
fromits true design, but the object of the Jacobites, as they were
called, or the adherents of King Janes was not to el evate the
character of Freenasonry but only to advance the cause of the

Pr et ender

It must however be understood that this theory which connects the
Stuarts with Masonry does not suppose that the third or Master's
degree was invented by themor their adherents, but only that there
were certain nodifications in the application of its Legend. Thus,
the Tenple was interpreted as alluding to the nonarchy, the death
of its Builder to the execution of Charles |I., or to the
destruction of the succession by the conpul sory abdication of Janes
I'l., and the dognma of the resurrection to the restoration of the
Stuart fanmily to the throne of Engl and.

Thus, one of the earliest instances of this politica
interpretation of the Master's | egend was that made after the
expul sion of James Il. fromthe throne and his retirenent to
France. The nother of James was Henrietta Maria, queen of Charles
1. The Jacobites called her " the Wdow, " and the exiled Janes
becane "the Wdow s son,"” receiving thus the title applied in the
Masoni ¢ Legend to Hiram Abif, whose death they said synbolized the
| oss of the throne and the expul sion of the Stuarts from Engl and?

They carried this idea to such an extent as to invent a nane,
substitute word for the Master's degree, in the place of the old
one, which was known to the English Masons at the tine of the
Revival in 1717.

This new word was not, as the significant words of Masonry usually
are, of Hebrew origin, but was derived fromthe Gaelic. And this
seens to have been done in conplinent to the Highlanders, nost of
whom wer e | oyal adherents of the Stuart cause

The word Machenac is derived fromthe Gaelic Mac, a son, and
benach, blessed, and literally nmeans the " blessed son ; " and this
word was applied by the Jacobites to James, who was thus not

only a "widow s son" but "blessed" one, too. Masonry was here made
subservient to |oyalty.

They also, to mark their political antipathy to the enem es of the
Stuart famly, gave to the npbst promi nent |eaders of the republican
cause, the nanmes in which old Masonry had been appropriated to the
assassins of the third degree. In the Stuart Masonry we find these
assassi ns desi gnated by nanes, generally unintelligible, but, when
they can be explained, evidently referring to sone well-known
opponent of the Stuart dynasty. Thus, Ronvel is nanifestly an

i mperfect anagram of Cromwel |, and Jubel um Gui bbs doubt| ess was

i ntended as an infanous enbal ment of the name of the Rev. Adam

G b, an antiburgher clergyman, who, when the Pretender was in

Edi nburgh in 1745, hurled anathemas, for five successive Sundays
agai nst him
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But it was in the fabrication of the high degrees that the
parti sans of the Stuarts nade the npbst use of Freemasonry as a
political instrunent.

The invention of these high degrees is to be attributed in the
first place to the Chevalier Ramsay. He was connected in the npst
intimate relation with the exiled famly, having been sel ected by
the titular James I11., or, as he was comonly known in Engl and,
the A d Pretender, as the tutor of his two sons, Charles Edward and
Henry, the former of whom afterward became the Young Pretender, and
the latter Cardinal York

Ardently attached, to this relationship, by his nationality as a
Scotsman, and by his religion as a Roman Catholic, to the Stuarts
and their cause, he met with ready acqui escence the advances of
those who had already begun to give a political aspect to the
Masoni c System and also were seeking to enlist it in the
Pretender's cause. Ransay therefore aided in the nodification of
the old degrees or the fabrication of new ones, so that these views
m ght be incorporated in a peculiar system and hence in nany of
the high degrees invented either by Ransay or by others of the sane
school, we will find these traces of a political application to the
famly of Stuart, which were better understood at that tinme than
they are now.

Thus, one of the high degrees -received the nane of " G and
Scottish Mason of Janes VI." O this degree Tessier says that it is
the principal degree of the ancient Mster's system and was
revived and esteened by Janmes VI., King of Scotland and of G eat
Britain, and that it is still preserved in Scotland nore than in
any ot her kingdom (1)

Al of this is of course a nere fiction, but it shows that there
has been a sort of official acknow edgrment of the interference with
Masonry by the Stuarts, who did not hesitate to give the nane of
the first founder of their house on the English throne to one of

t he degrees.

Anot her proof is found in the word Jekson, which is a significant
word in one of the high Scottish or Ransay degrees. It is thus
spelled in the Cal hiers or manuscript French rituals. There can be
no doubt that it is a corruption of Jacquesson, a nongrel word
conpounded of the French Jacques and the English son, and denotes

the son of Janes, that is, of James Il. This son was the A d
Pretender, or the Chevalier St. George, who after the death of his
father assuned the enpty title of Janes Ill., and whose son, the

Young Pretender, was one of the pupils of the Chevalier Ransay.

These, with many other sinmilar instances, are very pal pable proofs
that the adherents of the Stuarts sought to infuse a politica
elenment into the spirit of Masonry, so as to make it a facile
instrument for the elevation of the exiled fanmly and the
restoration of their head to the throne of Engl and.

O the truth of this fact, it is supposed that much support is to
be found in the narrative of the various efforts for restoration
made by the Stuarts

When Janes I1. made his flight fromEngland he repaired to France,
where he was hospitably received by Louis XIV. He took up his
residence while in Paris at the Jesuitical College of Cernont.
There, it is said, he first sought, with the assistance of the
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Jesuits, to establish a system of Masonry which shoul d be enpl oyed
by his partisans in their schenes for his restoration to the
throne, After an unsuccessful invasion of Ireland he returned to
France and repaired to St. Gernmin-en-Laye, a city about ten niles
nort hwest of Paris, where he lived until the time of his death in
1701. It is one of the Stuart nyths that at the Chateau of St
Gernmai n sone of the high degrees were fabricated by the adherents
of Janmes Il., assisted by the Jesuits.

The story is told by Robison, a professed eneny of Freemasonry,
but who gives with correctness the general formof the Stuart
Legend as it was taught in the last century.

(1) "Manuel General e de Maconnerie," p. 148

Robi son says: The revol ution had taken place, and King Janes,
with many of his nost zeal ous adherents, had taken refuge in
France.

But they took Freemasonry with themto the Continent, where it was
i mmedi ately received by the French, and cultivated with great zea
in a manner suited to the taste and habits of that highly polished
peopl e. The Lodges in France naturally becanme the rendezvous of
the adherents of the exiled king, and the neans of carrying on a
correspondence with their friends in England.” (1)

Robi son says that at this tine the Jesuits took an active part in
Freemasonry, and united with the English Lodges, with the view of
creating an influence in favor of the re-establishnent of the Roman
Catholic religion in England. But the supposed connection of the
Jesuits with Freenasonry pertains to an i ndependent proposition. to
be hereafter considered.

Robi son further says that " it was in the Lodge held at St. Germain
that the degree of Chevalier Macon Ecossais was added to the three
synbol i cal degrees of English Masonry. The Constitution, as

i mported, appeared too coarse for the refined taste of the French,
and t hey nust nake Masonry nore |ike the occupation of a gentlenan.
Therefore the English degrees of Apprentice, Fellowraft, and
Master were called synbolical, and the whole contrivance was

consi dered either as typical of sonmething nore elegant or as a
preparation for it. The degrees afterward superadded to this |eave
us in doubt which of these views the French entertained of our
Masonry. But, at all events, this rank of Scotch Knight was called
the first degree of the Macon Parfait. There is a device bel onging
to this Lodge which deserves notice. A lion wounded by an arrow,
and escaped fromthe stake to which he had been bound, with the
broken rope still about his neck, is represented lying at the nmouth
of a cave, and occupied with mathematical instrunents, which are
lying near him A broken crown lies at the foot of the stake.

There can be little doubt but that this enblemalludes to the

det hronenent, the captivity, the escape, and the asylum of Janes
I'l, and his hopes of re-establishnment by the help of the

(1) "Proofs of a Conspiracy," p. 27

| oyal Brethren. This enblemis worn as the gorget of the Scotch
Knight. It is not very certain, however, when this degree was
added, whether imediately after King Janes's abdication or about
the tinme of the attenpt to set his son on the British throne. (1)

This extract from Robi son presents a very fair specinmen of the way
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in which Masonic history was universally witten in the |ast
century and is still witten by a fewin the present.

Al though it cannot be denied that at a subsequent period the
primtive degrees were nodified and changed ill their application
of the death of Hiram Abif to that of Charles I., or the

det hronerment of Janmes 11, and that higher degrees were created with
still nore definite allusion to the destinies of the famly of
Stuart, yet it is very evident that no such nmeasures coul d have
been taken during the lifetine of Janes ||

The two periods referred to by Robison, the tine of the abdication
of Janes Il, which was in 1688, and the attenpt of Janes IIl, as
he was called, to regain the throne, which was in 1715, as being,
one or the other, the date of the fabrication of the degree of
Scottish Knight or Master, are both irreconcilable with the facts
of history. The synbolical degrees of Fellow Craft and Master had
not been invented before 1717, or rather a few years later, and it
is absurd to speak of higher degrees cumnul ated upon | ower ones
which did not at that time exist.

James Il. died in 1701. At that day we have no record of any sort
of Specul ative Masonry except that of the one degree which was
comon to Masons of all ranks. The titular King Janes Ill., his

son, succeeded to the clainms and pretensions of his father, of
course, in that year, but nmade no attenpt to enforce themunti
1715, at which tinme he invaded England with a fleet and armny
supplied by Louis XIV. But in 1715, Masonry was in the sanme
condition that it had been in 1701. There was no Master's degree
to supply a Legend capable of alteration for a political purpose,
and the high degrees were altogether unknown. The Grand Lodge of
Engl and, the nother of all Continental as well as English Masonry,
was not established, or as Anderson inproperly calls it, "
revived," until 1717. The Institution was not introduced into
France until 1725, and there could, therefore, have been no
political Masonry practiced in a

(1) "Proofs of a Conspiracy," p. 28

country where the pure Masonry of which it nust have been a
corruption did not exist. Scottish or Stuart Masonry was a
superstructure built upon the foundation of the synbolic Masonry of
the three degrees. If in 1715 there was, as we know, no such
foundation, it follows, of course, that there could have been no
superstructure.

The theory, therefore, that Stuart Masonry, or the fabrication of
degrees and the change of the primtive rituals to establish a
systemto be engaged in the support and the advancenment of the
falling cause of the Stuarts, was comenced during the lifetine of
James Il., and that the royal chateau of St. Gernain-en-Laye was
the manufactory in which, between the years 1689 and 1701, these
degrees and rituals were fabricated, is a nere fable not only

i mprobabl e but absolutely inpossible in all its details.

Rebol d, however, gives another formto the Legend and traces the
rise of Stuart Masonry to a nuch earlier period. In his History of
the Three Grand Lodges he says that during the troubles which
distracted Geat Britain about the mddle of the 17th century and
after the decapitation of Charles | in 1649, the Masons of Engl and,
and especially those of Scotland, |abored secretly for the re-

est abli shnent of the nonarchy which had been overthrown by
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Cromael | . For the acconplishnent of this purpose they invented two
hi gher degrees and gave to Freenasonry an entirely political
character. The dissensions to which the country was a prey had

al ready produced a separation of the Operative and the Accepted
Masons-that is to say, of the builders by profession and those
honorary nenbers who were not Masons. These |atter were nen of
power and high position, and it was through their influence that
Charles Il., having been received as a Mason during his exile, was
enabled to recover the throne in 1660. This prince gratefully gave
to Masonry the title of the " Royal Art," because it was
Freemasonry that had principally contributed to the restoration of
royalty. (1)

Ragon, in his Masonic Othodoxy, (2) is still nore explicit and
presents some new details. He says that Ashnole and ot her Brethren
of the Rose Croix, seeing that the Specul ati ve Masons were
surpassing in nunmbers the Operative, had renounced the sinple
initiation of the latter and established new degrees founded on the

(1) "Histoire de Trois Grandes Loges," p. 32
(2) Ragon, "Orthodoxie Maconnique," p. 29

Mysteries of Egypt and G eece. The Fellow Craft degree was
fabricated in 1648, and that of Master a short tine afterward. But
the decapitation of King Charles I, and the part taken by Ashnol e
in favor of the Stuarts produced great nodifications in this third
and | ast degree, which had becone of a Biblical character. The
same epoch gave birth to the degrees of Secret Master, Perfect
Master, and Irish Master, of which Charles | was the hero, under
the nane of Hiram These degrees, he says, were, however, not then
openly practiced, although they afterward becane the ornanment of
Ecossai sm

But the non-operative or Accept ed menbers of the organization
secretly gave to the Institution, especially in Scotland, a
political tendency. The chiefs or protectors of the Craft in

Scotl and worked, in the dark, for the re-establishment of the
throne. They made use of the seclusion of the Masonic Lodges as

pl aces where they mght hold their nmeetings and concert their plans
in safety. As the execution of Charles |I. was to be avenged, his
parti sans fabricated a Tenpl ar degree, in which the violent death
of James de Mol ay called for vengeance. Ashnole, who partook of
that political sentinment, then nodified the degree of Master and
the Egyptian doctrine of which it was conposed, and made it conform
to the two preceding degrees franmng a Biblical allegory,

i nconplete and in- consistent, so that the initials of the sacred
words of these three degrees should compose those of the name and
title of the G and Master of the Tenpl ars.

Nort houck, (1) who should have known better, gives countenance to
these supercheries of history by asserting that Charles Il. was
made a Mason during his exile, although he carefully onmts to tell
us when, where, how, or by whomthe initiation was effected; but
seeks, with a flippancy that ought to provoke a snile, to prove
that Charles Il. took a great interest in Masonry and architecture,
by citing the preanble to the charter of the Royal Society, an
associ ati on whose object was solely the cultivation of the

phi | osophi cal and mat hemati cal sciences, especially astronony and
chem stry, and whose nenbers took no interest in the art of

bui | di ng.

Dr. diver, whose unfortunate failing was to accept wi thout careful
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exam nation all the statenents of preceding witers, however
(1) "Constitutions," p. 141

absurd they might be, repeats substantially these apochryphal tales
about early Stuart Msonry.

He says that, about the close of the 17th century, the foll owers of
James Il. who acconpanied the unfortunate nonarch in his exile
carried Freemasonry to France and laid the foundation of that
system of innovation which subsequently threw the Order into
confusion, by the establishnent of a new degree, which they called
the Chevalier Naron Ecossais, and worked the details in the Lodge
at St. Gernmmin. Hence, he adds, other degrees were invented in the
Continental Lodges whi ch becane the rendezvous of the partisans of
Janmes, and by these nmeans they held conmunication with their
friends in England. (1)

But as the high degrees were not fabricated until nore than a third
of the 18th century had passed, and as Janmes died in 1701, we are
struck with the confusion that prevails in this statenent as to

dat es and persons.

It is very painful and enmbarrassing to the scholar who is really in
search of truth to neet with such caricatures of history, in which
the bol dest and broadest assunptions are offered in the place of
facts, the npst absurd fables are presented as narratives of actua
occurrences, chronology is put at defiance, anachronisnms are coolly
perpetrated, the events of the 18th century are transferred to the
17th, the third degree is said to have been nodified in its ritua
during the Commonweal th, when we know that no third degree was in
exi stence until after 1717; and we are told that high degrees were
invented at the same tine, although history records the fact that
the first of themwas not fabricated until about the year 1728.
Such witers, if they really believed what they had witten, nust
have adopted the axi om of the credul ous Tertullian, who said, Credo

qui a inpossible est- " | believe because it is inpossible.” Better
would it be to remenber the saying of Polybius, that if we
elimnate truth fromhistory nothing will remain but an idea too.

We nust, then, reject as altogether untenable the theory that there
was any connection between the Stuart fam |y and Freenasonry during
the time of James Il., for the sinple reason that at that period
there was no system of Specul ative Masonry existing

(1) "Hi storical Landmarks, " II., p. 28

whi ch coul d have been perverted by the partisans of that fanmly
into a political instrunent for its advancenment. If there was any
connection at all, it nust be | ooked for as devel oped at a
subsequent peri od.

The views of Findel on this subject, as given in his History of
Freemasonry, are worthy of attention, because they are divested of
that nystical elenment so conspicuous and so enbarrassing in all the
statenents whi ch have been heretofore cited. Hi s | anguage is as
fol |l ows:

"Ever since the bani shnent of the Stuarts from England in 1688,
secret alliances had been kept up between Ronme and Scotland ; for
to the former place the Pretender Janes Stuart had retired in 1719
and his son Charles Edward born there in 1720; and these

file:///D|/Shared/History%200f%20Freemasonry%20by%20Albert%20Mackey%20-%20Part%201.txt (190 of 314) [8/31/2004 11:47:49 PM]



file://ID}/Shared/History%6200f%20Freemasonry%20by%20A | bert%20M ackey%620-%20Part%201. txt

conmmuni cati ons became the nore intimate the higher the hopes of the
Pret ender rose. The Jesuits played a very inportant part in these
conferences. Regarding the reinstatenent of the Stuarts and the
extension of the power of the Roman Church as identical, they
sought at that tine to nmake the Society of Free- masons subservient
to their ends. But to nmake use of the Fraternity, to restore the
exiled family to the throne, could not have been contenpl ated, as
Freemasonry could hardly be said to exist in Scotland then

Perhaps in | 724, when Ranmsay was a year in Ronme, or in 1728, when
the Pretender in Parma kept up an intercourse with the restless
Duke of Wharton, a Past Gand Master, this idea was first

entertai ned, and then when it was apparent how difficult it would
be to corrupt the loyalty and fealty of Freemasonry in the G and
Lodge of Scotland, founded in 1736, this scheme was set on foot of
assenbling the faithful adherents of the banished royal famly in
the Hi gh Degrees! The soil that was best adapted for this

i nnovati on was France, where the | ow ebb to which Masonry had sunk
had paved the way for all kinds of newfangled notions, and where
the Lodges were conposed of Scotch conspirators and acconplices of
the Jesuits. Wen the path had thus been snmoothed by the agency of
these secret propagandi sts, Ranmsay, at that tinme Grand Orator (an
of fice unknown in England), by his speech conpleted the

prelim naries necessary for the introduction of the Hi gh Degrees ;
their further devel opnent was left to the instrunentality of

ot hers, whose influence produced a result sonmewhat different from
that originally intended." (1)

(1) "Geschichte der Freimaurerei" - Translation of Lyon, p. 209

After the death of Janes Il. his son, commonly called the Chevali er
St. George, does not appear to have actively prosecuted his clains
to the throne beyond the attenpted invasion of England in 1715. He
afterward retired to Rome, where the remai nder of his life was
passed in the qui et observation of religious duties. Nor is there
any satisfactory evidence that the was in any way connected with
Freemasonry.

In the neantine, his sons, who had been born at Rone, were
intrusted to the instructions of the Chevalier Mchael Andrew
Ransay, who was appointed their tutor. Ransay was a nan of

| earni ng and geni us-a Scotsnman, a Jacobite, and a Roman Catholi c-
but he was al so an ardent Freenason.

As a Jacobite he was prepared to bend all his powers to acconplish
the restoration of the Stuarts to what he believed to be their
lawful rights.

As a Freemason he saw in that Institution a neans, if properly
directed, of affecting that purpose. Intimately acquainted wth
the ol d Legends of Masonry, he resolved so to nodify themas to
transfer their Biblical to political allusions. Wth this design
he comenced the fabrication of a series of H gh Degrees, under
whose synbolism he concealed a wholly political object.

These Hi gh Degrees had also a Scottish character, which is to be
attributed partly to the nationality of Ransay and partly to a
desire to effect a political influence anong the Masons of

Scotl and, in which country the first attenpts for the restoration
of the Stuarts were to be nade. Hence we have to this day in
Masonry such terns as "Ecossaim™" " Scottish Knights of St.
Andrew," " Scottish Master," "Scottish Architect," and the "
Scottish Rite," the use of which words is calculated to produce
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upon readers not thoroughly versed in Masonic history the
i mpression that the H gh Degrees of Freemasonry originated in
Scot | and-an i npression which it was the object of Ransay to nake.

There is another word for which the | anguage of Masonry has been
i ndebted to Ranmsay. This is Heredom indifferently spelled in the
old rituals, Herodem Heroden and Heredon. Now the etynol ogy of
this word is very obscure and various attenpts have been made to
trace it to some sensible signification.

One witer (1) thinks that the word is derived fromthe G eek
(1) London Freenasons' Magazine

hieros, - "holy," - and donos, "house," and that it neans the holy
house, that is the Tenple, is ingenious and it has been adopted by
sone recent authorities.

Ragon, (1) however, offers a different etynology. He thinks that
it is a corrupted formof the nediaeval Latin haredum which
signifies a heritage, and that it refers to the Chateau of St.
Germain, the residence for a long tine of the exiled Stuarts and
the only heritage which was left to them If we accept this
etymol ogy | should rather be inclined to think that the heritage
referred to the throne of Geat Britain, which they claimed as
their I awful possession, and of which, in the opinion of their
parti sans, they had been unrighteously despoil ed.

This derivation is equally as ingenious and just as plausible as
the fornmer one, and if adopted will add another link to the chain
of evidence which tends to prove that the high degrees were
originally fabricated by Ransay to advance the cause of the Stuart
dynasty.

What ever may be the derivation of the word the rituals |eave us in
no doubt as to what was its pretended neaning. In one of these
rituals, that of the Grand Architect, we neet with the follow ng
questions and answers:

Q Where was your first Lodge hel d?

A. Between three mountains, inaccessible to the profane, where cock
never crew, |lion roared, nor woman chattered; in a profound valley.
Q What are these three nountains naned?

A. Mount Moriah, in the bosomof the |and of Gabaon, Munt Sinai,
and the Muntain of Heredon.

Q Wat is this Muwuntain of Heredon ?

A. A nountain situated between the West and the North of Scotl and,
at the end of the sun's course, where the first Lodge of Masonry
was held; in that terrestrial part which has given nane to Scottish

Masonry.
Q What do you nean by a profound valley?
A. | mean the tranquillity of our Lodges.

Fromthis catechismwe learn that in inventing the word
Her edon to designate a fabul ous nountain, situated in some unknown
part of Scotland, Ransay neant to select that kingdom as the

(1) "Othodoxi e Maconni que," p. 91

birthpl ace of those Masonic degrees by whose instrunentality he
expected to raise a powerful support in the acconplishment of the
designs of the Jacobite party. The selection of this country was
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a tribute to his own national prejudices and to those of his
countrynen.

Agai n: by the "profound valley," which denoted " the tranquillity
of the Lodges," Ranmsay meant to inculcate the doctrine that in the
secl usi on of these Masonic reunions, where none were to be
permitted to enter except "the well-tried, true, and trusty," the
pl ans of the conspirators to overthrow the Hanoverian usurpation
and to effect the restoration of the Stuarts coul d be best
conducted. Fortunately for the purity of the non-politica
character of the Masonic Institution, this doctrine was not
general ly accepted by the Masons of Scotl and.

But there is sonething else concerning this word Heredon, inits
connection with Stuart Freemasonry, that is worth attention

There is an Order of Freemasonry, at this day existing, alnost
exclusively in Scotland. It is caged the Royal Order of Scotland,
and consists of two degrees, entitled " Heredon of Kilw nning," and
" Rosy Cross." The first is said, in the traditions of the O der,
to have originated in the reign of David I., in the 12th century,
and the second to have been instituted by Robert Bruce, who revived
the former and incorporated the two into one Order, of which the
Ki ng of Scotland was forever to be the head. This tradition is,
however, attacked by Bro. Lyon, in his History of the Lodge of

Edi nburgh. He denies that the Lodge at Kilw nning ever at any
period practiced or acknow edged any other than the Craft degrees,
or that there exists any tradition, |local or national, worthy of
the nane, or any authentic docunent yet discovered that can in the
renot est degree be held to identify Robert Bruce with the hol ding
of Masonic courts or the institution of a secret society at

Ki | wi nni ng

The paternity of the Royal Order," he says, is now pretty
generally attributed to a Jacobite Knight named Andrew Ramsay, a
devoted foll ower of the Pretender, and fanmpus as the fabricator of
certain rites, inaugurated in France about 1735-40, and through the
propagator of which it nust hoped the fallen fortunes of the
Stuarts would be retrieved."" (1)

On Septenber 24, 1745, soon after the commencenent of his
(1) "History of the Lodge of Edi nburgh,” p. 307

i nvasion of Britain, Charles Edward, the son of the A d Pretender,
or Chevalier St. George, styled by his adherents Janes IIl., is
said to have been adnmitted into the Order of Knights Tenplars, and
to have been elected its Grand Master, a position which he held
until his death. Such is the tradition, but here again we are net
by the authentic statements of Bro. Lyon that Tenpl arismwas not
introduced into Scotland until the year 1798. (1) It was then

i mpossi bl e that Charles Edward coul d have been nmade a Tenpl ar at
Edi nburgh in 1745.

It is, however, probable that he was invested with officia
suprenmacy over the high degrees which had been fabricated by Ransay
inthe interest of his famly, and it is not unlikely, as has been
affirnmed, that, resting his claimon the ritual provision that the
Ki ngs of Scotland were the hereditary Grand Masters of the Roya
Order, he had assumed that title. O this we have sonmething |ike

an authentic proof, sonething which it is refreshing to get hold of
as art oasis of history in this arid desert of doubts and
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conj ectures and assunpti ons.

In the year 1747, nore than twelve nonths after his return fromhis
di sastrous invasion of Scotland and Engl and Charl es Edward issued

a charter for the formation at the town of Arras in France of what
is called in the instrunment "a Sovereign Prinordial Chapter of Rose
Croix under the distinctive title of Scottish Jacobite."

In 1853, the Count de Hamel, Prefect of the Departnent in which
Arrasis situated, discovered an authentic copy of the charter in
the Departnental archives.

In this docunent, the Young Pretender gives his Masonic titles in
the foll owi ng words

"We, Charles Edward, King of England, France, Scotland, and
Ireland, and as such Substitute Grand Master of the Chapter of H
known by the title of Knight of the Eagle and Pelican, and since
our sorrows and m sfortunes by that of Rose Croix," etc.

The initial letter H. " undoubt edly desi gnates the Scottish
Chapter of Heredon. O this body, by its ritual regulation, his
father as King of Scotland, would have been the hereditary G and
Master, and he, therefore, only assunes the subordinate one of
Substitute.

(1) "History of the Lodge of Edinburgh," p. 287

This charter, of the authenticity of which, as well as the
transaction which it records, there appears to be no doubt, settles
the question that it was of the Royal Order of Scotland and not of
the Knights Tenplars that Charles Edward was nade Grand Master, or
hi nsel f assumed the Grand Mastership, during his visit in 1745 to
Edi nburgh. As that Order and the other H gh Degrees were
fabricated by the Chevalier Ranmsay to pronote the interests of his
cause, his acceptance or assunption of the rank and functions of a
presiding officer was a recognition of the plan to use Masonry as
a political instrument, and is, in fact, the first and fundamenta
point in the history of the hypothesis of Stuart Masonry. W here
for the first tine get tangible evidence that there was an attenpt
to connect the institution of Freemasonry with the fortunes and
political enterprises of the Stuarts

The title given to this prinordial charter at Arras is further
evidence that its design was really political; for the words Ecosse
Jacobite, or Scottish Jacobite, were at that period universally
accepted as a party nane to designate a partisan of the Stuart
pretensions to the throne of Engl and.

The charter also shows that the organization of this chapter was

i ntended only as the beginning of a plan to enlist other Masons in
the sane political design, for the nenbers of the chapter were
authorized " not only to nake knights, but even to create a chapter
in whatever town they mghtthink proper," which they actually did
in a few instances, anong themone at Paris in 1780, which in 1801
,was united to the Grand Oient of France.

A year after the establishment of the Chapter at Arras, the Rite of
the Veille Bru, or the Faithful Scottish Masons, was created at
Toul ouse in grateful remenbrance of the reception given by the
Masons of that place to Sir Samuel Lockhart, the ai de-de-canp of
the Pretender. Ragon says thatthe favorites who acconpani ed the
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prince to France were accustoned to sell to certain specul ators
charters for nother Lodges, patents for Chapters,etc. These titles
were their property and they did not fail to use themas a neans of
I'ivelihood.

It has been long held as a recognized fact in Masonic history, that
the first Lodge established in France by a warrant fromthe G and
Lodge of England was held in the year 1725. There is no doubt that
a Lodge of Freemmsons net in that year at the house of one Hure,
and that it was presided over by the titular Earl of Derwentwater.
But the researches of Bro. Hughan have incontestably proved that
this was what we would now call a clandestine body, and that the
first French Lodge legally established by the Grand Lodge of

Engl and was in 1732. Besides the fact that there is no record in
that Grand Lodge of England of any Lodge in France at the early
date of 1725, it is nost inprobable that a warrant woul d have been
granted to so conspicuous a Jacobite as Derwentwater. Politica
reasons of the utnost gravity at that time would have forbidden any
such action.

Charles Radcliffe, with his brother the Earl of Derwentwater, had
been avenged in England for the part taken by themin the rebellion
of 1715 to place Janes IIl. on the throne. They were both

condemed to death and the earl was executed, but Radcliffe nmade
his escape to France, where he assuned the title which, as he

cl ai mred, had devol ved upon himby the death of his brother's son

In the subsequent rebellion of 1745, having attenpted to join the
Young Pretender, the vessel in which he sailed was captured by an
English cruiser, and being carried to London, he was decapitated in
Decenber, 1746

The titular Earl of Derwentwater was therefore a zeal ous Jacobite,
an attainted rebel who had been sentenced to death for his treason,
a fugitive fromthe law, and a pensioner of the Od Pretend. er or
Chevalier St. Ceorge, who, by the order of Louis XlV., had been
procl ai ned King of England under the title of James I11.

It is absurd, therefore, to suppose that the G and Lodge of Engl and
woul d have granted to himand to his Jacobite associates a warrant
for the establishment of a Lodge. Its statutes had declared in

very unmi st akabl e words that a rebel against the State was not to
be countenanced in his rebellion. But no greater countenance could
have been given than to make himthe Master of a new Lodge.

Such, however, has until very recently been universally accepted as
apart of the authentic history of Masonry in France. In the words
of a nodern feuilletonist, " the story was too ridiculous to be
bel i eved, and so everybody believed it."

But it is an undeniable fact that in 1725 an English Lodge was
really opened and held in the house of an English confectionier
naned Hure. It was however without regular or |egal authority and
was probably organi zed, although we have no recorded evidence to
that effect, through the advice and instructions of Ransay-and was
a Jacobite Lodge consisting solely of the adherents and parti sans
of the AOd Pretender

This is the nobst explicit instance that we have of the connection
of the Stuarts with Freemasonry. It was an effort made by the
adherents of that house to enlist the Order as an instrunment to
restore its fallen fortunes. The principal nenbers of the Lodge
wer e Derwentwat er, Maskel yne, and Heguertly or Heguety. O
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Derwentwater | have al ready spoken ; the second was evidently a
Scot sman, but the name of the third has been so corrupted inits
French orthography that we are unable to trace it to its source.

It has been supposed that the real name was Haggerty; if so, he was
probably an Irishman. But they were all Jacobites.

The Rite of Strict Observance, which at one tine in the |ast
century took so strong a hold upon the Masons of Germany, and whose
fundamental doctrine was that of Ransay-that Freemasonry was only

a continuation of the Tenplar systemis said to have been
originally erected in the interests of the Stuarts, and the

Br ot herhood was expected to contribute liberally to the enterprises
in favor of the Pretender.

Upon a review of all that has been witten on this very intricate
subj ect-the theories oftentinmes altogether hypothetical,
assunptions in plane of facts, conjectures altogether

probl ematical, and the grain of history in this vast anpunt of
traditional and nythical trash so small-we may, | think, be
considered safe in drawing a few concl usi ons.

In the first place it is not to be doubted that at one time the
political efforts of the adherents of the dethroned and exiled
famly of the Stuarts did exercise a very considerable effect on
the outward formand the internal spirit of Masonry, as it
prevail ed on the continent of Europe.

In the synbolic degrees of ancient Craft Msonry, the influence was
but slightly felt. It extended only to a political interpretation
of the Legend of the Master's degree, in which sometines the
decapitation of Charles I., and sonetinmes the forced abdication and
exile of James Il., was substituted for the fate of Hram and to

a change in the substitute word so as to give an application of the
phrase the " Wdow s son " to the child of Henrietta Maria, the

consort of Charles I. The effect of these change, except that of
the word which still continues in some Rites, has |long since
di sappeared, but their menory still remains as a relict of the

incidents of Stuart Masonry.

But the principal influence of this policy was shown in the
fabrication of what are called the " H gh Degrees," the " Hautes
Grades" of the French. Until the year 1728 these accumul ations to
the body of Masonry were unknown. The Chevalier Ransay, the tutor
of the Pretender in his childhood, and subsequently his nost
earnest friend and ardent supporter, was the first to fabricate
these degrees, although other inventors were not tardy in follow ng
in his footsteps.

These degrees, at first created solely to institute a form of
Masonry whi ch shoul d be worked for the purpose of restoring the
Pretender to the throne of his ancestors, have nost of them becone
obsol ete, and their nanes alone are preserved in the catal ogues of
collectors; but their effect is to this day seen in such of them as
still remain and are practiced in existing Rites, which have been
derived indirectly fromthe systeminvented in the Chapter of
Clermont or the Chateau of St. Gernmmin. The particul ar design has
paned away but the general features still remain, by which we are
enabl ed to recognize the relicts of Stuart Masonry.

As to the time when this systemfirst began to be devel oped there
can be but little doubt.
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We nust reject the notion that Janes Il had any connection with it.
However unfitted he may have been by his peculiar tenperanent from
entering into any such bold conspiracy, the question is set at rest
by the sinple fact that up to the tine of his death there was no

Masoni ¢ organi zation upon which he or his partisans could have used

H s son the Chevalier St. George was alnbst in the same category.
He is described in history as a prince-pious, pacific and w thout
tal ents, incapable of being made the prom nent actor in such a
drama, and besi des, Specul ative Masonry had not assumned the
proportions necessary to nake it available as a part of a
conspiracy until long after he had retired fromactive life to the
practice of religious and recluse habits in Rone.

But his son Charles Edward, the Young Pretender as he was call ed,
was of an ardent tenperanent; an active genius, a fair anmount of
talent, and a spirit of enterprise which well fitted himto accept
the place assigned himby Ransay. Freemasonry had then begun to
excite public attention, and was already an institution that was
rapi dly gaining popularity.

Ransay saw in it what he deened a fitting lever to be used in

t heel evation of his patron to the throne, and Prince Charles Edward
with eagerness nmet his propositions and united with himin the
futile effort.

To the Chevalier Ransay we nust attribute the invention of Stuart
Masonry, the foundations of which he began to lay early in the 18th
century, perhaps with the tacit approval of the A d Pretender.

About 1725, when the first Lodge was organized in Paris, under sone
illegitimate authority, he made the first public exposition of his
systemin the Scottish H gh Degrees which he at that time brought
to light. And finally the workings of the systemwere fully

devel oped when the Young Pretender began his unsuccessful career in
search of a throne, which once | ost was never to be recovered.

Thi s conspiracy of Ramsay to connect Freemmsonry with the fortunes
of the Stuarts was the first attenpt to introduce politics into the
institution. To the credit of its character as a school of

specul ative phil osophy, the attenpt proved a signal failure.

CHAPTER XXXl

THE JESU TS | N FREEMASONRY

The opinion has been entertained by several witers of em nence
that theConpany of Jesus, nore briefly styled the Jesuits, sought,
about the endof the 17th and the beginning of the 18th century, to
mngle with theFreemasons and to bend the objects of that
Institution to the anbitiousdesigns of their own Order. This view
has been denied by other witers of equal em nence, though it is
admitted that Roman Catholic, if not jesuitical, features are to be
found in sone of the high degrees.

It is contended by one Gernman witer that the object of the Jesuits
in seeking a control of the Masonic Institution was that they night
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be thus assisted in their design of establishing an aristocracy

wi thin thenmsel ves, and that they sought to acconplish this object
by securing not only the direction of the Masonic Lodges, but also
by obtai ning a nonopoly of the schools and churches, and all the
pursuits of science, and even of business.

But the nore generally accepted reason for this attenpted
interference with the Lodges is that they thus sought by their

i nfluence and secret working to aid the Stuarts to regain the
throne, and then, as an expected result, to re-establish the Ronman
Catholic religion in England.

The first of these explanations is certainly nore satisfactory than
the second. Wiile there is a great want of historical testinony to
prove that the jesuits ever nmingled with Freemasonry--a question to
be hereafter decided-there is no doubt of the egotistical and
anbitious designs (O the disciples of Loyola to secure a contro

of the public and private affairs of every government where they
could obtain a foothold. It was a know edge of these designs that
led to the unpopularity of the Order anbng even Catholic sovereigns
and caused its total suppression, in 1773, by Pope C enment Xl V.,
fromwhich it was not relieved until 1814, when their privileges
were renewed by Pope Pius VII.

But | think that we rmust concur with Gadei ke in the conclusion to
whi ch he had arrived, that it is proved by history to be a

fal sehood that Freemasonry was ever conceal ed under the mask of
Jesuitism or that it derived its existence fromthat source. (1)
It is, however, but fair that we should collate and conpare the
argunents on both sides

Robi son, who, where Masonry was concerned, could find a specter in
every bush, is, of course, of very little authority as to facts ;
but he may supply us with a record of the opinions which were
prevalent at the time of his witing. He says that when Janes |
fled fromEngland to France, which was in 1688, his adherents took
Freemasonry with themto the continent, where it was received and
cultivated by the French in a manner suited to the tastes and
habits of that people. But he adds that " at this tine, also, the
Jesuits took a nore active hand in Freemasonry than ever. They

i nsinuated thenmsel ves into the English Lodges, where they were
caressed by the Catholics, who panted after the re-establishment of
their faith, and tolerated by the Protestant royalists, who thought
no concession too great a conpensation for their services. At this
time changes were made in sonme of the Masonic synbols, particularly
in the tracing of the Lodge, which bear evident marks of Jesuitica
interference. (2)

Speaki ng of the Hi gh Degrees, the fabrication of which, however, he
greatly antedates, he says that " in all this progressive nmumery
we see nmuch of the hand of the Jesuits, and it would seemtha