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MONTHLY LETTER.
Devoled Lo Spiritual and Philosophical Pablems -- by Wanty P Hall

Dear Friend:

Few authentic fragments have descended to us
of the words of Pythagoras. [ustin Martyr has pre-
served the following little known quotation from
the Samian Sage:

“God is one. He is not, as some think, with-
out the world, but within it, and entire in its
entirety. He sees all that becomes, forms all
tmmortal beings, is the author of their powers
and performances, the origin of all things, the
Light of Heaven, the Father, the Intelligence,
the Soul of all beings, the Mover of all spheres.”

The fifth and sixth departments of Metaphysics
deal particularly with God as the “Mover of all
spheres,” the last attribute bestowed upon Deity by
Pythagoras in the above definition. Therefore this
_lesson will be devoted to the nature of Energy and
the nature of Creation, or the manifestation of
Energy in works.

Modern science, in its effort to escape from the
over-shadowing influence of theology, has built a
barrier of terminology between itself and the old
mystical teachings. Although it has coined new
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words for old ideas, it has not been able, in any
essential particular, to change the substance of these
ideas; nor has science been able to substitute for
the ancient theologies any more adequate explana-
tion of universal Cause, purpose or destiny. Thus
a scientist may reject the Christian trinity of Father,
Son and Holy Ghost as imaginary personalities, yet
in the face of this rejection he postulates conscious-
ness, intelligence and force as the foundations of ex-
istence, thus remaining a true trinitarian, consoling
his prejudice with words alone.

The ancient philosophers affirmed the material
universe to be suspended from the third aspect of
the Divine Nature. T his third aspect they denomi-
nated the Demiurgus, the Cosmocratore, the Artific-
er, the Father of the Builders. The Greeks called
him Zeus, and the Latins Jupiter. Thus, platonical-
ly speaking, the material universe is Deity in the
aspect of Energy or action.

The modern scholar has relegated [upiter-Pan
(the god of unfolding nature) to the limbo, sub-
stituting therefor the neutral term “energy.” The

This also we humbly beg, that Human Things may not prejudice such as are Divine, neither
that from the unlocking of the Gates of Sense and the kindling of a greater Natural Light, any-
thing of credulity or intellectual night may arise in our minds toward Divine Mysteries.

—Smr Francis Bacon
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principle remains unébangcd. We have gained
nothing by the new word, in fact we have lost.
Energy as Zeus was not only a subject for study but
also one for veneration. The divine quality which
the ancient theologists discovered in all parts of na-
ture has been destroyed by the modern attitude to-
wards learning. Thus energy is God with its di-
vinity and intelligence left out and only its force
remaining. The first step in the rescuing of the
metaphysical tradition is, therefore, the reestablish-
ment of the divine principle in substance and be-
hind adivity.

Energy is now defined as inherent power, where-
as in ancient times it was defined as inherent Divin-
ty. Energy is further defined as capacity for act-
ing, thus i1t is the Mover of the Orphics. Energy
is the root of force even as it is the support of phe-
nomenal life. A study of energy involves two is-
sues: its origin and its use. The universe is com-
posed of the substance of Being, is established by
and in the substance of Wisdom, and is supported
by .and in the substance of Force. Thus, energy is
the foundation of the whole material universe, the
pedestal which upholds the world. In India it is
indeed Vishnu who in the form of the strong ani-
mal, the boar, elevates creation upon his tusks.

In the Cabala the Tree of Life consists of three
major trunks from which emanate numerous
branches. These trunks are called Wisdom, Strength
and Beauty and by them the creation is maintained.
It is from these three trunks that Christendom has
derived its triad of moral virtues—faith, hope and
charity. Faith is the highest form of wisdom, hope
the noblest aspect of strength, and charity is moral
beauty. The Pythagoreans also had a triad of Be-
ing, Life and Light which supported their world
order. To them the world issued from the prin-
ciple of Light, for which reason Pythagoras de-
ciared the body of God to be composed of light.
Light is the most perfect of all forms for in it the
energy principle is the least obscured by material
elements. We find reference to this thought in the
first chapter of John: “In the beginning was the
Word” By the Word, Logos, or Fiat, is inferred
Deity in its attribute of energy or force. John then
says of God: “In Him was life; and the life wa
the light of man.” Thus the gospel establishes the

Fythagorean foundation—God or Being, life and
light. Though science may involve the issue by
developing an elaborate terminology by which the
simple truths become obscured by phraseology, the
spiritual foundations of the world remain unmoved.
The well being of each individual depends upon his
ability to rescue spiritual values from their present
obscuration and to live in accordance with these
values.

The ancients, in explaining the mystery of what
we call energy, which to them was an emanation
from divine Beings, classified these forces under
several headings. There is first intellectual energy
which emanates from the Zodiac and of which the
body of Zeus, or the world-God, was formed. In-
tellectual energy was divided by Plato into two as-
pects termed intelligible and intellectual. Intelli-
gible intellect was the energy of pure knowing—
knowing being higher than thinking, for knowing
comes from within and thinking which is intellect-
ual intellect, arises from external stimulus.

Second, there is psychical energy which ema-
nates from the planets. This energy is both com-
pound and complex for in every evidence of it there
is an admixture of the several qualities of the plan-
etary bodies. This energy is moral and sensory.
From it arises the impulsive and appetitive parts.

The third is vital energy which originates from
the Sun and forms, so to speak, a common nutri-
tion by which all physical organisms are supported.
T his energy is truly the food of the material world
and all so called nourishment arises from the pres-
ence of this nutritive energy in various food stuffs.
Around this principle modern scientists have built
the vitamin theory.

The fourth is corruptive energy, originating
from the Moon and bringing the corrosive, disin-
tegrative principle of decay with it. The corruptive
energy is necessary to prevent a stagnation of vital
currents. Corruption preserves the circulation of
energy by destroying organisms in which this ener-
gy has been collected and locked.

The fifth and last energy is seminal energy
which arises from the earth itself and has, as its
special province, the perpetuation of fertility. With-
out this special aspect of energy the propagative



principle would fail, even as without solar energy
the nutritive power would cease.

Thus, by philosophy, we come to know that we
live, move and have our being in a sea of divine
energy, supported by the Infinite Wisdom, and
nourished by the Infinite Life. Energy as capacity
or capability is also opportunity. As the infinite
opportunity to do, it is by reflex the opportunity to
be or to accomplish through action. Energy is that
“magical agent” of the old transcendentalists by
the proper use of which we build character and
through the perversion of which we destroy our-
selves and our world. Virtue and vice are mani-
festions of our capacity for action. No man thinks,
~ feels or moves of himself but because of God (ener-
gy) within him. Every thought, emotion and ac-
tion is a sacred mystery and not a meaningless ac-
cident as materialists would have us think. Wis-

dom arises out of the right use of mental energy.

virtue out of the right use of emotional energy; and
health out of the balance and integrity of physical
energy. Life is a spiritual adventure in the use of
divine forces and energies. He who uses them well
lives well and is himself in a state of well being.

From the study of energy we naturally come to
the nature of creation, for creation as a process is
energy directed towards the formative processes.
Creation as a condition is the manifested universe
arising from the chemistry of energy and supported
thereby.

As we look about us at the multitude of forms
which exist together in what we call the world, it
is sometimes difficult for us to perceive the causes
which brought these forms into being. We are be-
wildered by diversity, yet without some understand-
ing of the reason for things as they are we cannot
intelligently cooperate with the plan of life. What
we commonly call creation is, philosophically speak-
ing, formation. It is not really something coming
out of nothing but rather forms growing from their
seeds. Growth is energy unfolding through organ-
isms. Things do not grow—energy unfolds in
them. As the old theologists said, growth is God
unfolding in his creations. Energy, moving from
within outward, causes expansion. Expansion re-
quires organization to support it. Organization in

turn becomes a nucleous for further expansion. In
the physical world this expansion, organization, ex-
pansion, etc. is accompanied by a certain physical
increase. Upon the whole process we bestow the
term growth. All things grow first in their inter-
nal parts, and their external parts merely increase
to accomodate this internal expansion.

Man is constantly growing. For millions of
years he has been evolving his present organism to
meet the needs of the unfolding internal principle.
Every organ and member of his physical body was
the product of a desperate necessity for that organ
and member. Every new faculty or soul power
which man develops results in some modification
and improvement in his physical structure. The
human fingers are the product of millions of years
of impulse. As time goes on the body of man will
be still more greatly refined, new parts and members
will be added, and the spiritual capacities will be
markedly increased. These changes will bear wit-
ness to the eternal creative principle, to the action of
which, according to Plato, there is no beginning,
end or limitation. Energy and the creative impulse,
working in partnership together, are the Builders
of the worlds and their creatures. In space vast
creative or formative processes are constantly going
on. In the soul of man similar processes are con-
tinously in action. The infinite potentiality for
progress which is inherent in every atom of being
is evident in what the ancients termed the “grow-
ing up of space.”

Man, in the small sphere of his own existence, is
not only part of the growing whole; he has evolved
to the place where he is capable of being a con-
scious agent, cooperating voluntarily with the di-
vine order. He is capable of directing and using
energy; he is capable of a mental, emotional and
physical creative expression. What we term civili-
zation, in its more refined aspects, is evidence to the
creative impulse in man. The arts and sciences are
avenues of expression. It is within the power of
the intelligent man and woman to contribute a

truly creative impulse to society.

The old Mystery Schools taught that true re-
ligion consisted of the right use of energy and op-
portunity; of realizing that the life which supports



us is a sacred and spiritual force, the reverent use
of which was regarded as a spiritual virtue. The
misuse of energy and the inadequate or destructive
use of the Divine Agent indicates an immature
spiritual viewpoint. The purpose of energy is to
create, preserve and beautify. lIts proper use in-
creases the amount of manifested good. The phil-
osopher, realizing the energies of life to be the very
bodies and souls of the gods, endeavors to use
every element of his living to produce some per-
manent and constructive effect. The wasting of
energy, its misuse or abuse, is a sacrilege of which
no wise man wishes to be guilty.

By destroying the moral values of action and
reducing the whole universal plan to a mechanistic
program, science destroys the spiritual equation in
action. Deprived in this way of its noblest part,
action loses its virtue and becomes a contributing
cause of the world’s woe. No one who sincerely

Craesus, King of Lydia, is the richest man
mentioned in ancient history. But wealth, like all
of life’s material factors, is relative and illusionary.
The wealth of Creesus has been estimated about
$8,500,000 iz landed estates. There are several for-
tunes in the world today which are in excess of
$1,000,000,000. If ke lLived today Creesus would be
a man of only “medium circumstances”, yet he re-
mains the personification of wealth.

The first Christian hymn was written by the
pagan emperor Hadrian. The hymn starts with the
words, “Vital spark of heavenly flame” Hadrian
was a persecutor of the Christians but otherwise a
just and enlightened ruler.

The socalled essential doctrines of the Christian
Church were established by a series of Councils.
These Councils actually legislated the divimity of
Christ.

The First Council, at Nice, in 325, defended the
divinity of Christ against the Arians who denied
this divinity.

The Second Council, at Constantinople, in 381,
opposed the Apollinarians, who denied that Christ
was a human being.
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understands the divine factors in life can be guilty
of those evil doings by which our civilization is
being destroyed. Energy is necessary to activate
any motion, be it constructive or destructive. Crea-
tion comes into being through activated motion.
Our ambitions, hopes, desires, etc. are the basis of
the institutions which we upbuild. Life is a con-
stant and continual sacrament. We live off of the
blood of the gods and because our whole susten-
ance is divine, our lives should also be divinely in-
spired and we should live a code of action worthy
of the spiritual life by which this code is supported.

Yours sincerely,

g it

Los Angeles, Calif.

The Third Council, at Ephesus, in 431, confuted
the arguments of the Nestorians, who affirmed that
in Christ are two persons, one human and the other
divine.

The Fourth Council, at Chalcedon, in 451, con-
futed the heresy of the Eutychians, who maintained
that in Christ the human and Divine natures were
utterly mingled into one identity.

A considerable part of the ancient Church took
no part in these Councils, but all Christiandom has
been influenced by their decisions.

A man will do strange things in the hope that
future ages will remember him. A Greek philoso-
pher jumped into the crater of a wvolcano so that
his body might be entirely destroyed and his disci-
ples would believe that he had ascended to heaven.
Herostratus burned the Temple of Diana at Ephe-
sus because he believed that history would never
forget the name of the man who committed so
terrible an act. Hakim Ben Allah, the Veiled Pro-
phet of Khorassan, ended his life by casting himself
into a great vat filled with burning acid in the hope
that future members of his sect might be able to
say that he had disappeared leaving no mortal part.



