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PREFACE.

In the course of my masonic experience, I have often
seen brethren, profoundly attached to the Order, placed
in situations of a nature most unpleasant to their own
feelings, by their inability to refer to authentic sources,
for the proof of their assertions, or for the denial of an
opponent’s charges, when engaged in controversy with
the enemies of Freemasonry. This is not because the evi-
dences of the virtuous character, or the benevolent ten-
dency of the institution do not abound, but because they
are so widely dispersed in masonic writings, many of
which are rare and costly, as to be beyond the inspection
of the ordinary Mason. In conversing on this subject
with some of my masonic friends, I have been repeatedly
urged to engage in the compilation of a work which shall
contain a collection of tesﬁmonies, drawn from the expe-
rience of Masons, or others who have tested and proved
the powers of the institution to relieve the distressed, to
feed the hungry, or to clothe the naked ; a selection from
the tributes given by the most learned and virtuous men
to its social and benevolent character; and a summary
view of our defenses against the charges most usually
preferred by our antagonists.

The spirit of anti-masonry, once embodied in a party,
which sought, under the pretended garb of conscientious
opposition to our institution, to elevate itself to political
power—a party, the most contemptible, as it was the
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most unsuccessful that ever attempted an organization in
our country—is now, I trust, forever dead. But there are
many good and well-meaning men and women, who,
baving been tainted or deceived by various pernicious
publications, still entertain the most ungenerous and pre-
judiced opinions of the Masonic Order. In friendly con-
troversy with -such persons, laboring, as they do, under
mistaken views, my brethren may find some assistance
from the pages which I have here contributed, as my mite,
towards the advancement of that institution, to which
my attachment has increased with my knowledge of its
principles.

A portion of this work is compilation: yet, for that
compilation, labor has been required in research, and dis-
crimination in selection. How profitably that labor has
been exerted, or how wisely that discrimination has been
exercised, it is not for me to determine.

To contemporary writers, I must be contented with
here making a general acknowledgment; but I cannot
omit to particularize my indebtedness to-the profound
works of Dr. Oliver, and to the invaluable magazine ot
my friend and brother, C. W. Moore, of Boston..

I place this book in the hands of the fraternity, with
all the confident hope of indulgence, to which former
kindness has given birth.

ALBERT G. MACKEY.

Charleston, Dec. 28th, 1848.




ADVERTISEMENT

TO THE SECOND EDITION.

«¥ publishers having suggested to me the expediency
of preparing a second edition of the * Mystic Tie,” I
have, perhaps with too much temerity, complied with
their request. In doing so, I have sought to improve
the work by an entire alteration of its arrangment, and
by the addition of several new articles, as well as many
explanatory notes. For the first of the three books into
which it is divided, alone can I claim the merit of origi-
nality—the second and third are simply compilations.
But compilation is itself often laborious, and always
requires the exercise of some judgment. But, while I
shall ever seek to deserve the favorable opinion of my
readers, I confess that I am here more anxious for the
good that this defense of Masonry may accomplish,
in removing prejudice against the institution, than for
any reputation that may accrue from the composition of
the work. It is with these views only that I am induced
once more to present it to the public.

ALBERT G. MACKEY. M. D.
Charleston, S. C., Feb. 1, 1856.
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“In the present state of Freemasonry, dispersed as it is over the whole fuce of
the Labitable globe, and distinguished by an anxious inquiry, whether its reputed
origin be well founded, and whether its philosophy and the evidences on which
its claims to public notice are entitled to the implicit credence of mankind; it is
the duty of every Brother, so far as his influence may extend, to furnish the
means of satisfying this ardent curiosity.”

Oliver, Introduction to the Landmarks.
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THE MYSTIC TIE.

I.
WHAT IS FREEMASONRY ?

Tae definitions which have been given of Freemasonry
are almost as various as the writers whe have furnished
them. They all, however, concur in representing it as
an institution whose objects and tendencies are charitable
and moral—social and scientific.

Among these definitions, one of the most comprehen-
sive is that to be found in the English lectures: ¢ Free-
masonry is a science of morality, veiled in allegory and
illustrated by symbols.”

This definition has been extended by Dr. Hemming,
who revised the English lectures, in the following lan-
guage :

“ Masonry, according to the general acceptation of the
term, is founded on the generaﬁ principles of geometry,
and directed to the convenience and enlightenment of the
world. But embracing a wider range, and having a more
extensive object in view, viz., the cultivation and im-
provement of the human mind, it assumes the form of a
noble science ; and availing itself of the terms in geo-
metrical calculatieps, it inculcates the principles of the

purest morality, by lessons which are, for the most part, -

clothed in allegory and illustrated by symbols.”
Freemasonry, then, most prominently presents itself

\tqo our view as a science of symbolism. In the teachings -

f the ancient priesthood, primarily of the East, and then
of Egypt, this science was first developed. Among them
it was organized into a beautiful and impressive system,
in which the most profound lessons of diviue truth were

-

/
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taught in images of poetical form. - It was thus that the
ancient philosophers communicated all their instructions
to their disciples.

« It is difficult,” says Brother Rockwell, ¢ for the unre-
flecting to appreciate the use of symbolism. To us, whose
cursive method of graphic communication seems not to
be the result of long-continued and repeated stages of
improvement, the hieroglyphic writing of the ancient
Egyptians appears to be the fantastic sport of ingenious
inventors, tasking their utmost skill for artistic conceal-
ment or ludicrous perversion. In the days of Pharaonic
glory, however, this was as necessary a part of the educa-
tion of the prince, the priest, and the scholar, as any of
the varied branches of modern science that now engage
our philosophers, or occupy the time of our schools.”

- This system or science of symbolism, adopted by the
ancient peoples to convey lessons of worldly wisdom as
well as of religious knowledge—a system in which ma-
terial things were referred to an intellectual sense—and
in which truth was not so much veiled as it was developed
in tropes and figures—lost, as it is, to all the rest of the
world, has been preserved and perpetuated in Freema-
onry alone.

ence then, the rites and ceremonies of Masonry—its
secret modes of initiation—its traditions and legends—its
jewels and emblems, are not unmeaning compositions,
arbitrarily adopted to suit the taste or fancy of their
fnventors, but are the means judiciously and wisely
( intended, by a method which has the sanction, and is re-
|

i

commended by the experience of the remotest antiquity,
to communicate the light and knowledge of divine truth.

And this divine truth consists not in erratic specula-
tions on questions of polemic theology—not in the incul-
cation of sectarian and contracted views of religious faith
—but in the inquiry into the true nature of God and
the human soul. These are the inspiring and elevating
topics which it is the design of Masonry to discuss—
these are the doctrines which it seeks to investigate.
“ When, then, we are asked, *“ What is Freemasonry ?”’

we answer, in the first place, that it is a science which

! Freemasonry, an Agent in the Civilization of Man: a diseom:se‘ by
W. 8. Rockwell, delivered at Macon, Geo., in 1851, p. 15.
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engages us in the search after divine truth, and which, if
rightly understood, enables us to assist that search by a
knowledge of what was done in the same great labor by
the symbolism of the ancient sages.

Freemasonry is, then, also a religious institution. The
very science which it inculcates is in itself the science of
religion. Not a religion of forms and creeds,? but a uni-
versal religion, whose theology embraces the important
dogmas of a Supreme Creator, and of a future existence,
and which, leaving formulas of fuith untouched, strivesonly
to inspire its disciples with a reverence for the Deity, and
an implicit trust in his superintending providence, both
here and hereafter. These dogmas it illustrates and en-
forces in its own peculiar method of symbolism ; and,
hence, the religion of Freemasonry is its science, and its
science is its religion.

But Freemasonry is also a social institution. The

yowerful instinet of association, which seems to have been
implanted in the human breast for the best and wisest ot
purposes, numely, that the imbecility of the individual
might be compensated by the strength of the community,
is here exhibited in its purest and least selfish form.
Without altogether abandoning those artificial distinctions
of rank and social position, which the good order and
well-being of 8ociety require at all times to be observed,®
the Mason meets his brother Mason in the lodge upon one
common level of brotherhood and equality. There virtue
and talent alone can claim or receive pre-eminence; for
«all preferment among Masons is grounded,” as we are
told by our fundamental law, ¢ upor real worth and per-
sonal merit only.” There friemgship is cemented by a
mystic bond, and strifes, and envies, and jealousies are
discarded, while the only contention that exists is that
noble emulation of who can best work and best agree.
And this “mystic bond” is not local nor confined in its

8 ¢ Though in ancient times, Masons were charged in every country to
be of the religion of that country or nation, whatever it was ; yet it is now
thought more expedient to oblige them to that religion in which all men

, leaving their particular opinions to themselves.”— Old Charges.

3 The Old Charges explicitly lay down this principle : “ Though all
Masons are as brethren upon the same level ; yet Masonry takesno honor
from a man that he had before ; nay, rather it adds to his honor, especially
if he-has deserved well of the brotherhood, who must give honor to whom
it is due, and avoid ill manners.—Old Charges, vi. 3.

—
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influence to any narrow limits, but extending from east
to west, and from north to south, unites the whole fra-
ternity of the world with its chain of love, so that it has
been well said, that ¢ in every nation a Mason may find
a friend, and in every climate a brother.”

And thus, within these fraternal associations, spreading
over the whole face of the globe, and existing in all the
great national confederacies of the world—in the most
despotic monarchies as well as the mest liberal republics
are to be found men of all political parties, and of every
religious faith, bound together for one common purpose,
sgeaking one universal language, and referring to one
identical origin ; while the laws by which they are gov-
erned are maintained, not by coercive penalties, but by
the mild sanctions of bretherly love. - And when ¢ wars
and rumors of wars” are desolating the nations of the
earth, in their happy retreats of peace and concord, the
brethren of the mystic tie assemble to meditate on the
sublime truths of religious science, and to promote those
virtues, whose fruits are friendship, morality, and bro-
therly love. And, hence, looking to this great fraternal
object of the masonic institution, the illustrious Wash-
ington has declared, after a personal experience of many
years, that its benevolent purpose is to enlarge the sphere
of human happiness.

But Freemasonry, incidental to its social and religious
character, is also a charitable institution ; for its code has
empha.ticallgr declared, that ¢ to afford succor to the dis-
tressed, to divide our bread with the needy, and to put
the misguided traveler in the way, are duties of the craft

- suitable to its dignity and expressive of its usefulness.”

This virtue of charity, although incidental to its great
design, as I have already observed, which is the search
after truth, is yet so interwoven with the whole system,

and so- necessary and legitimate a corollary from all its
principles, that in its practical, as well as its theoretical

form, it presents itself to our view, from whatever point
we may examine the general aspect of the institution.
And that charity, too, is exhibited not alone in its least
imposing feature of eleemosynary aid—though we give
most liberally to the destitute brother, his widow, and his
orphans—but in that nobler characteristic of mutual for-
bearance, of long-suffering, of kindness of spirit, that mer-
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cifulness of judgment, that ready forgiveness of a,
which has won for that virtue the apostolic eule
it is greater than either faith or hope.-

This, then, is Freemasonry. These are the priv

‘which it inculcates, and which coustitute the very essl .o

of its system ; and if they are not impliciily observed and
practised by all its disciples, the fault is not in it, but in
them, and is to be attributed to that infirmity of person
and weakness of will, which are inherent in our nature,
and which impel every one of us so often and so truly
to exclaim— :

“T approve theright, and yet the wrong pursue.”

II.
DEFINITIONS OF FREEMASONRY. -

As a further reply to the question which has been the
subject of discussion in the preceding article, the views
of other writers, advanced in the form of definitions of
our Order, may be added. They will show the concur-
rent opinions of distinguished writers as to the excellence
and usefuness of the institution.

Hutchinson, who was one of the earliest philosophical
writers on Freemasonry, defines it to be at once a reli-
gious and civil society, and declares that the corner-stone
on which its foundations are placed, is ‘the knowledge
of the God of nature, and that acceptable service where-
with he is well pleased.”

Calcott, another early writer, defines a Mason to be
*“one who, by gradual advances in the sublime truths,
and various arts and sciences which the principles and
precepts of Freemasonry tend to inculcate and establish,
18 raised by regular courses to such a degree of perfection,

. a8 to be replete with happiness to himself, and extensively

‘beneficial to others.”

The amiable and unfortunate Dr. Dodd has beautifully
described Freemasonry as  an institution founded on
eternal reason and truth; whose deep basis is the civili-
zation of mankind, and whose everlasting glory it is, to
have the immovable support of those two mighty pillars,
science and morality.” '

¢ The Masonic system,” says Stephen Jones, in (1796,
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¢ exhibits a stupendous and beautiful fabric, founded on
universal piety. To rule and direct our passions; to
have faith and love in God and charity towards man, I
consider as the objects of what is termed speculative
Masonry.”

Preston’s definition of speculative Masonry has been so
highly approved, as te have been adopted by common
consent, as a part of the modern ritual. It is, that it is
an institution so far interwoven with religion, as to lay
us under the strongest obligations to pay that rational
homage to the Deity, which at once constitutes our duty
and our happiness. It leads the contemplative to view
with reverence and admiration the glorious works of
creation, and inspires them with the most exalted ideas
- of the perfections of the Divine Creator.

The Duke d’Antin, who was in 1740 the grand master
of France, has thus defined Freemasonry :

“The whole world is only a republic, of which each
nation is a family, and every individual a child. The
sublime art of Masonry, without interfering with the
various duties which the diversities of condition demand,
tends to create a new people, who, being composed of
several nations, are all in some way cemented by the
bond of science, morality, and virtue.”

“But one of the best definitions is to be found in the 1st
article of the Counstitution, promulgated in 1849 by the
Grand Orient of France :

¢ Freemasonry is an institution essentially philanthro-
pic, philosophic, and progressive, which has for its basis
[ the existence of Gad and the immortality of the soul.
| It has for its object the exercise of benevolence, the
i study of universal morality, and the practice of all the
{__virtues.”

The Rev. Daniel Turner, in 1787, defined Freema-
sonry to be a mystic science, wherein, under apt figures,
select numbers and choice emblems, solemn and import-
ant truths, naturally tending to improve the understand-
ing, to mend the heart, and to bind us more closely to
one another, are most expressly maintained.”

But none of these definitions appears to ne to convey
with suflicient emphasis the idea of the scientific and
philosophical design of Freemasonry. Looking, then, to

this view more than either its moral, charitable, or, least

1
i
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of all, its social tendencies, I should be disposed to define
Freemasonry to be a science of symbols, in which, by
. their proper study, a search is instituted after truth—
that truth consisting in the knowledge of the divine and
human nature, of God and the human soul.

IIL
THE MORAL DESIGN OF THE MASONIC DEGREES.

“ A Mason is obli%ed by his tenure to obey the moral law ; and if he
rightly understands the art, he will never be a stupid atheist, nor an irre-
ligious libertine.—Ancient Charges, ch. 1.

Freemasonry, as I have already said, has been defined
to be a beautiful system of morality, veiled in allegory,
and illustrated by symbols. It is this which at once con-
stitutes its excellence as a code of ethics, and its beauty
a8 a system of instruction. It is, in fact, one vast apo-
logue, whose object, like that of the fanciful fables of that
Eastern land whence it sprung, is to inculcate virtue, by
the attraetive form of emblematic devices. Hence, there
is no ceremony of our institution—not even the minutest,
and apparently, the most trifling, that is not clothed with
some symbolic signification, and that does not in its very
use, teach the skillful Mason the practice of some moral
precept. The lights that are placed in our lodge,
while they serve to disperse the physical darkness, are
intended also to shed the rays ofintellectual illumination
—the distinctive vestments with which we are clothed,
and the appropriate jewels which distinguish our officers
—have each their emblematic meaning; and the very
tools which were used by our operative ancestors, have
been diverted from their original intention, and served
in the speculative order to convey important lessons of
morality. :

The system of allegorical instruction is not, however,
confined to these minor points. It is extended through-
out the whole construction of the Masonic fabric, which,
like a vast mansion, divided into many apartments, con-
tains, in each degree of which it is composed, a distinct
and separate inculcation of some virtuous principle, the
practice of which isindoctrinated by our peculiar system
of symbols and allegory. The character of this system of
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instruction will be better understood by a detailed view
of the organization of the three primitive degrees,!
although to test its truth, or full,y to comprehend its
beauty, each inquirer must enter for himself upon the
search,

Freemasonry, as it now exists, is believed, from our
traditional information, to have arisen at the building of
King Solomon’s Temple, and was at first exclusively con-
fined to the operative architects and masons, who were
engaged in the construction of that glorious edifice.
Hence, the degrees of Entered Apprentice, Fellow-Craft,
and Master Mason, allude to the division into those classes,
which at that time existed among the workmen at Jeru-
salem. Other events, which afterwards transpired, but
of which I cannot here write, gave rise to other degrees,
to which, however, I shall but briefly advert, directing
the attention more particularly to those primitive ones,
which have always been considered as constituting An-
cient Craft Musonry.

The degree of Entered Apprentice, is the first in which
the aspirant for masonic knowledge is initiated, and hence
it is said to be emblematical of the early period of life,
commencing with birth, and terminating with the ap-
proach of puberty.®? This allegory, by all the ceremonies,
symbols, and instructions .of the degree, is conveyed to
the cundidate with a beautiful consistency. The blind
ignorance and helplessness and destitution of infancy, are
impressively portrayed. The first lessons of faith in
Good, of hope for immoertality, and charity to all mankind,
are emblematically inculcated. The necessities and ad-
vantages of a virtuous education are pointed out; the
practice of those cardinal virtues, Temperance, Fortitude,
Prudence, and Justice, are recommended ; and the obli-
gations of willingness, (which in our antiquated language
was called freedom)of fervency, and zeal, in the discharge
of all our duties, are recounted to the candidate. Nor are

4T do not extend these illustrations further than these primitive de-
%rrem, not because the higher degrees will not admit of them, but because

desire that every thing contained in this work shall be applicable to the
general system, and be comprehended by every Master Mason.

8 This reference of the three degrees of Ancient Craft Masonry to the
three principal stuges of human life, is a symbolism common to all the
masonic rites, and i8 preserved in every country. It constitates, there
fore, an cssential part of the masomic system. °
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those lessons, well befitting the period of youth, taught
alone in what the old Greek called ¢ winged words,”
which, passing with rapid flight, after a time, leave no
trace of their visit in the memory. But each precept is
accompanied with some allegorical ceremony, or some
symbolical allusion, which irrevocably impresses it upon
the heart, and seems, on all future occasions, to enable
a single sign, or word, or brief allusion, to remind the
Mason of his duties. ‘

In the second degree, as a Fellow-Craft, the candidate
is made to represent the period of manhood. Here it is
supposed that the virtuous principles, inculcated in the
first degree, or period of youth are to receive the reward
to which their practice is entitled. The corn of nourish-
ment, the wine of refreshment, and the oil of joy, are
here bestowed upon him, who has been faithful in his
labor, and diligent in the discharge of his duties. He
is admonished that unity is strength, that peace is hap-
piness, and that plenty must crown the labors of indus-
try. Heisreminded by peculiar rites, that the institution
into which he has been received, was established in the
strength of Jehovah, and depends on his support alone,
for its future prosperity.

But the Fellow-Craft, in his representation of the
stage of manhood, is taught to extend the j)rinciples of
education, which were instilled in the first degree, to the
acquisition of useful knowledge. Wisdom, which “can-
not be valued with the gold of Ophir, and whose price
is above rubies,” is here pursued with unremitting atten-
tion. The human senses, those avenues to all human
intelligence, and the liberal arts and sciences, by the pur-
suit of which man elevates his condition, and enlarges his
mind, are made the subjects of impressive and interest-
ing contemplation, as leading the grateful recipient of
these truths, to that humble reverence and fervid adora-
tion of God which forms a striking portion of the ritual
of this degree. :

The third, or Master’s degree, is emblematic of old
age, with its trials, its sufferings, and its final termina-
tion. Youth has long since passed away—manhood has
fallen into the sere and yellow leaf; but the virtuous

rinciples inculcated in the one, and the usefu} know-
Eedge acquired in the other, are now to exercise their
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legitimate province, in sustaining integrity and truth
The lessons inculcated in this degree, are so unutterably
beyond what any mere description can convey, and so far
surpass anything that the candidate has as yet received,
that the attribute of “sublime” has been, by unanimous
consent, conferred upon it. .
While its precepts, and ceremonies, dilate upon all
those moral qualities, which should distinguish the aged
being, ¢ whose days are dwindled to the latest span;”
as, for instance, that pure heart, which is the most
acceptable sacrifice to the Deity—that silence and circum-
spection which should distinguish age from youth, and
that well-grounded hope, which can arise only from the
consciousness of rectitude; it tells us also of the rapid
progress of human life, which, like the passing sands of
an hour-glass, is fast drawing to a close—of time, which
is but the introduction to eternity,and of that All-seeing
Eye, from whose searching glance no thought is hidden.
And thus, by these mournful contemplations, are we
gently led to the last hour of humanity, when the soul

18 delivered to the bitter pangs of death—when the dusf -

returns to the earth as it was, and the spirit unto God
who gave it.

If the first and second degrees admonish the Mason
how to live, the last gives a still more important lesson,
and teaches him how to die. :

Thus it is that, in its first inception, Freemasonry
becomes a science of morality, and teaches, by its very
division into various distinctive grades, lessons of wisdom
and piety. But, if we penetrate still further into its
mysterious recesses, we shall find the same moral and
religious character pervading its whole organization—
each step we take, will discover to our delighted view,
some visible picture delineated on its tracing-board,
which shadows forth to the eye, and inculcates to the
heart, the purest doctrines of virtue. The rude imple-
ments of building, which, in the hands of the profane,
are devoted to the base uses of an operative art, are
revealed to the initiated as precious jewels, glittering
with a brightuess borrowed from the lamp of Eternal
Wisdom, and lighting the worthy adept in the way to
truth.

Hence Masonry has properly been called a science of
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merality. Its morality consisting in the precepts which
it.inculcates, and the practice it demands, from its fol-
lowers ; and its science, in the process by which these
precepts are taught, and this practice maintained.

The doctrine which I have here endeavored to estab-
lish, of the moral tendency of Freemasonry, is confirmed

the concurrent opinions of all other writers; and, in-
deed, will be found to be abundantly corroborated by the
testimonies of the most distinguished Masons, inserted in
the present work. It may, however, be deemed expe-
dient to adduce. before concluding this article, a few
authorities, in support of the statement which has been
advaneed.

The Rev. Brother Inwood, in one of his masonic ser- ,__-
mons, has said :

¢« Masonry has no principle but what still more orna-
ments the purest mind; nor any appendage, but what
might give additional lustre to the brightest character.
By the exercise of the duties of Masonry, the rich may
adyd abundantly to the fund of their interual inheritance;
the wise may increase their knowledge of the nature of
God, in all his best perfections, and thereby, daily grow
still more wise unto eternal salvation; the pure in
heart, may be always advancing in the Divine likeness ;
and they who walk in the path of the just, with zeal and
activity, will find it as the shining light, which shineth
more and more unto the perfect day.”

The Rev. Dr. Harris, speaking of the moral lessons of |~
Freemasonry, says : .

“In our Lodges they are illustrated by the most en-
faging examples, and enforced by the most pathetic

ectures; while the signet of heavenly truth stamps
them on every yielding, receptive heart, in characters
indelible. This solemn declaration I make in the fear of
God, as well as love of the Brethren.””® ’

The Rev. Mr. Hutchinson describes the moral design .~
of the institution in the following language:

It instructs us in our duty to our neighbor ; teaches
us not to injure him in any ot his connections, and in all
our dealings with him to act with justice and impartiali-
ty. Itdiscourages defamation; it bids us not to circulate

¢ Harris's Discourses, p. 113 (U. M. L, vol. iv., book 2, p.43).
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any whisper of infamy, improve any hint of suspicion, or
publish any failure of conduct. It orders us to be faith-
ful to our trusts; not to deceive him who relieth upon
us, to be above the manners of dissimulation; to let the
words of mouths express the thoughts of our hearts,
and whatsoever we promise religiously to perform.””

“ One thing is clear,” says another reverend writer,®
“ that every sign and symbol which we use, offers a lec-
ture to the thoughtful mind, reminding us of our mor-
tality and how to conduct ourselves during it ; and of our
immortality, and how to strive so as to pass through the
‘tomb of transgression,’ and the ¢ valley of. the shadow
of death,” unto it. And thus we teach—and so our
craft,

t———  exempt from public haunts,

Finds tongues in trees. books in the running brooks,
Sermons in stones, and good in every thing.’”

And 80 in one of his earlier works, Dr. Oliver has
observed that “ each individual ceremony, how insignifi-
cant soever it may appear when standing alone, is still a
star which sheds its lustre on religion, and the whole
united system is a bright and burning constellation, which
blazes amidst the darkness with unfading splendor, and
proclaims with the voice of angels, ¢ Glory to God, peace
on earth, good will towards men.”””

The Rev. Henry Grylls,” in referring the origin of our
Order to Solomon’s Temple, thus dilates upon the union
of science and morality among the craftsmen engaged
in the erection of that edifice—a union that has descend-
ed to their speculative successors :

«“If we trace our Order by the science which gave it
birth, without recurring to the creation, as has been
done ; or to the chief subject of creation, man, we shall
find it of great antiquity; but without contending for a
higher origin, we refer it with confidence to the building
of Solomon’s Temple. The general history of this me-

7 Spirit of Masonry, p. 150 (U. M. L., vol. ii., book 2, p. 153).

8 Freemasonry. A Sermon preached in the Parish Charch of St.
Martin, Lincoln, (Eng.) 31st August, 1843, by Rev. J. Osmond Da-
keyne, M. A.

9 Star in the East, ch. vi., p. 145 (U. M. L., vol. v, book 3, p. 69).

10 In & Sermon, preached 16th April, 1844, in the Parish Church of
Falmouth, Eng.

»
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morable building, is well known; Consummate Wisdom
delineated the plan, and the craftsian achieved the de-
sign of the Great Architect of the Universe. Under this
knowledge, we cannot be surprised that science and
morality went hand in hand. We are taught that the
workmen were divided into classes, under competent
directions ; that the implements of operative Masonry
were made symbols of moral duties; and from the na-
ture and interpretation of those symbols, handed by
tradition down to us, we learn, that the purport of them
was to form good men; to inspire a love of fidelity,
truth, and justice; to promote friendship and social
manners; to associate men under the banners of volun-
tary order and virtue. It is from this high origin that
we derive our existence as a society ; from this source
we draw our line, our rule, and our compass; it is from
hence, that we adopt the measure of space used as such
by the operative Mason, and apply it to ourselves as a
measure of time, giving us an orderly routine of duties.”

And with this extract I may appropriately, and, 1
trust, safely conclude the argument, in favor of the
moral design of the degrees of Freemasonry.

Iv.
THOE TENETS OF FREEMASONRY.

“The Essenes tangl‘:;dthat the best temper for man consisted in three
affections : love of ; love of the Truth; and love of Man; and
that the best employments of man corresponded to these, viz.: contem-
plation and healing the bodies and souls o??nen."

Harriet Martineaw's Eastern Life, p. 399.

At a very early period in the course of his initiation,
a candidate for the inysteries of Freemasonry is informed,
that the great tenets of the Order are, BrorHERLY LovE,
ReLIEF, and TrurTH. These virtues are illustrated, and
their practice recommended to the aspirant, at every
step of his progress; and the instruction, though con-
tinually varied in its mode, is so constantly repeated, as
infallibly to imnpress upon his mind, their absolute ne-
cessity in the constitution of a good Mason.

BroruerLy Love, might very well be supposed to
be an ingredicnt in the organization of a society; 8o pe-

2
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culiarly constituted as that of Freemasonry. But the
brotherly love which we inculcate is not a mere abstrac-
tion, nor is its character left to any general and careless
understanding of the candidate, who might be disposed
to give much or little of it to his brethren, according to
the peculiar constitution of his own mind, or the extent
of his own generous, or selfish feelings. It is, on the
contrary, closely defined; its object plainly denoted,
and the very mode and manner of its practice, detailed
in words, and illustrated by symbols, so as to give nei-
ther cause for error, nor apology for indifference. .

Every Mason is acquainted with the Five Points of
Fellowship ; he knows their symbolic meaning; he can
never forget the interesting incidents that accompanied
their explanation ; and, while he has this knowledge, and
retains this remembrance, he can be at no loss to under-
stand what are his duties, and what must be his conduct,
in relation to the principle of Brotherly Love.

As these Five Points of Fellowship compose the very
sum and substance of all that Masonry requires from her
chiidren, in their thoughts, feelings, and actions to each
other, a brief recapitulation of these duties, will be. one
of the best defenses of .the principles of the institution
that could be offered, in reply to those, who contend
that the obligations of a Mason conflict with ¢ his du-

* ties as a man, a Christian, and a citizen.”!!

g

These five-fold duties of Brotherly Love are, then, thus
detailed : - .

1. Cheerfully and liberally to stretch forth the hand
of kindness to save a falling brother, and to relieve him
in the hour of his necessity.

2. To persevere, in despite of weariness or sloth, in
the active - exercise of this kinddess; to hasten with
alacrity to the performance of our ¢ reasonable service”
of charity and love ; and to turn not aside in our journey
of affection, until we shall have accomplished all that a
brother’s wants may require.

3. When, trusting not to our own unaided efforts, we
seek from God forgiveness for the past, strength for the
present, and a promise for the future, to remember
that our brother also needs the like forgiveness, strength,

1 John Quincy Adams, Letters on the Magonic Institution, p. 53. -
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and promise, and join, in our devotions, his name with
our own. o

4. With unflinching fidelity to retain, within our own
bosoms, the secret and confidential communications of
trusting friendship, and thus to guard the honor of a
brother with scrupulous care. ' '

6. To support and-sustainthe character of a brother
when unjustly reviled, as we would wish him to do to
us ; in his presence, kindly counseling him of his faults—
in his absence, warmly defending his reputation. .

Such is the practical application of this tenet of Bro-
therly Love, among the members of the society; not
given, of course, in these words, but far more impres-
sively, with the aid of symbols, and time, and place, and
circumstance, to engrave it-deeply and solemnly on the
mind. But its teachings are extended still further, and
not circumscribed in their influence to the fraternity.
We are told in our lectures; that we are  to regard the
whole human spegies us one family ; the high and low,
the rich and poor, who, as children of the same Parent,
and inhabitauts of the same planet, are to aid, support,
and protect each other.” The result of such a principle
is, as the lectures continue to teach us, that ¢ Masonry
unites men of every country, sect, and opinion; and
conciliates true friendship among those, who might
otherwise have remained at a perpetual distance.”

Brother Dunckerley, who was a distinguished Mason,
in the middle and latter part of the last century, gives
his testimony to this happy influence of Brotherly Love
in the following language :

¢ By brotherly love we are to understand that geuerous
principle of the soul which respects the human species
as one family, created by an all-wise Being, and placed
on this globe for the mutual assistance of each other. It
is this attractive principle or power, that draws men
together, and unites them in bodies politic, families, socie-
ties, and the various ordersand denominationsamong men.
But as most of these are partial, coutracted, or confined
to a particular country, religion, or opinion ; our Order,
on the contrary, is calculated to uuite aukind as one
family—high and low, richand poor—one with another,
to adore the same God, and to obey his law. All worthy
members of this society are free to visit every lodge ir
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the world ; and though he knows not the language of the
country, yet, by a silent universal language of our own,
he will gain admittance, and find that true friendship
which flows from the brotherly love I am unow de-
scribing.”’?

" Relief constitutes the next tenet of our profession.
On this subject I need not dilate, as an article, in a suc-
ceeding part of the volume, on the * Charities of Freema-
sonry,” will sufficiently indicate the extent to which we
practically carry the doctrine of relieving the distressed.
Relief is, indeed, the necessary consequence of the former
tenet ; for the love of our brother will naturally lead us
‘“to alleviate his misfortunes, to compassionate his misery,
and to restore peace to his troubled mind.” These acts
are but the links of that ‘ indissoluble chain of sincere
affection,” with which our Order professes to bind its
members.

“It was a wholesome rule,” says Brother Thomas
Douglas, the late estimable Past Grand Master of Florida,
" ““among the ancients of our Order, in all cases of severe
illness 1n a brother’s family, that a Master Mason should
be present in the house, especially at night, to be always
ready to give the necessary aid and assistance that the
circumstances might require; and I am happy to find
that an increased attention is now being Faid in many
quarters to this good old rule. ¢ In the solemn hours of
affliction and distress, no individual can more appropri-
ately, delicately, and counfidentially perform those duties,
than a warm-hearted, sympathizing brother of the mystic

13 Lecture published in 1757, and published in Oliver's Golden Remains,
vol. i., p. 144. The brotherly love of Freemasonry is, as an active princi-
ple of good, diametrically opposed to the asceticism of the monkish orders,
where the folly of believing that our heavenly Father is pleased at the
sight of self-inflicted soffering, is only surpassed by the sinfulness of
burying every talent originally intended for the good of humanity. An
anchorite and a Freemason are the antipodes of human character. See,
on this subject, the legend of “ Onuphrius in the Wilderness.” quoted at
length in an article on legends in the Dublin University Maguzine, and
which has been copied into Little’s Living Age, vol. xxxvi.,p. 379. The
legend, which is well worth reading, teaches the necessity and duty of
active brotherly love in 0£position to ascetic life. Its closing lines are
peculiarly appropriate to the character and design of Masonry.

¢ «————for a8 many men as grieve

And wrong their brethren, e’en so many mare
Give to each other pity, aid and strength,
And consolation. hgm was made for man,
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tie” Waiting upon, and nightly watching the sick breth-
ren of the lodge, and in case of distress, supplying the
wants of the family of the sick or distressed brother,
were among the ancient practices of the brethren of our
Order, and should on no account be neglected in these
later times " :

Truth is the last but the most sublime of the masonic
tenets. Truth was personified by the ancients as a deity,
and said fo be the mother of virtue, while Democritus
feigned that she lived at the bottom of a well, to intimate
thedifficulty with which she was to be found. Truthisstill
more profoundly symbolized in the science of Freema-
soory. “Lux e tenebris,” light out of darkness, or truth
separated from error, is the motto of the Order, because
it expresses the object of Freemasonry, and what the
zealous Mason is seeking to attain. Luz or light was
anciently adopted as one of the names of Freemasonry,
because the doctrine of light or truth was regarded as the
great object of the institution. Among the ancients the
cube was considered s a symbol of truth, and the cube
still continues to be the emblem of a masonic lodge.
This search after truth, which, under the name of lux or
logos—the light of the ward—comprehends, in its most
important allusion, the knowledge of the true God, con-
stitutes the great labor of the Freemason. He demands
it in the bright noon-day of his refreshment, but his pro-
bation does not yet entitle him to its possession; he
seeks it in the grave of departed worth. but he is not yet
prepared to receive it ; and, still dissatisfied with all sub-
stitutes for its value, he at length descends into the
bowels of the earth in his search after this so much-de-
sired truth. Ile is taught that ¢all other things are
mortal and trausient, but truth alone is unchangeable and
everlasting ; the benefits received from it are subject to .
no variations or vicissitudes of time and fortune.”

A French masonic writer has thus appositely shown
the connection between Masonry and truth :

“ Masoury, both in its essence and its principles, is
everywhere one, although it has neither a common centre
nor a general government ; and it is not the least of its
phenomena, that while it presents a unity of views and

13 Address delivered before the Grand Lodge of Florida.
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conformity of doctrines over the whole earth, neither
these views nor these doctrines emanate fromn one head
or from a board of directors. This isolated fact proves
that truth formsits basis, for truth alone is unchangeable;
and this, more especially, because a unity of principles
always elsewhere disappears as soon as a sect or party
ceases to be attached to a common centre of direction.””!

Such are the tenets of a Mason’s profession. Can an
institution based on these exalted virtues be deemed
worthless or puerile? They are the teachings of a noble
doctrine, which, if carried out in their fullest extent,
would result in the most beneficial consequences to man ;
¢ the social institutions and civilities of life would become
more engaging ; human frailty would have fewer oppor-
tunities of displaying itself; temptation would be cir-
cumscribed within narrow limits, and the world would be
governed by Brotherly Love, Relief, and Truth, under the
guidance of Virtue, Honor, and Mercy.” Such a consum-
mation is most devoutly to be wished ; that it has not
been achieved is no faul}ii; of Freemasonry.

V.
THE CHARITIES OF FREEMASONRY.

“There is no institution whose laws more strongly enforce, or whose
girecepts more earnestly inculcate the virtue of charity, than that of

asonry. It is among the first lessons we are taught, when we pass the
threshold of the mystic temple.”—TANNEHILL.

Besides the ordinary relief, which is afforded whenever
it is asked for, to distressed Masons, their widows, and
orphans, ¢ wheresoever dispersed over the face of the
globe,” other more permanent means, for the diffusion
of benevolence, have been at various times organized
by the masonié¢ bodies of different countries. If the
enemies of Masonry could succeed in accomplishing,
what one of the most distinguished among them, Gov.
Lincoln, of Massachusetts, acknowledged to be his
i sincere desire, ¢ the dissolution and extinction of the
institution,” they would become the criminal means of
drying many a rich fountain of charity, whose waters

“n the Almanach de la Magonnerie Symbolique, published in 1829
in Belgium.
¥ QOliver's Landmarks, vol. i, p. 164 (U. M. L., vol. xi., p. 119).
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have been the invigorating source of comfort and support
to the poor, the widow, and the orphan.® It is with a
feeling allied to bitterness, that one is compelled to look
upon -those vicious, or, at best, thoughtless persons, who
would rashly kill the seed of that tree, productive of so
much good to the friendless and forlorn; who would hurl
to its foundations that noble structure, which, for ages,
has been giving a shelter and a welcome to the distressed ;
and extinguish that bright light, whose sun-like beams
‘have penetrated and warmed hearts long chilled by
penury. And yet all this they would do, while they
offer no substitute for the institution,!” whose destruction
would be most severely felt by those, to whom the
« pitiless peltings of the world” have given so much need
of every resource and help, in the darkness and desola-
tion of their poverty. There is an unpardonable inhu-
manity in this unrelenting persecution of Freemasonry—
a persecution which claims, for its defense, or its motive,
not even'the blindness of sectarian bigotry, nor the excite-
ment of ambition, nor the inducements of interest, but
which is born of, and supported by, the illiberality of
ignorance and prejudice alone. 1t is not surprising, that
every attempt at the organization of a persecution so
unworthy, and so debasing in its motive principle, has
utterly failed; for the common sense and universal
instinct-of man, will ever revolt at the attack upon virtue,
simply and unblushingly, because it is virtue that is to
be attacked. Aristides was ostracised by the Athenians
only because he was a just man ; but the general consent
of posterity has condemned the ostracism, or viewed it
really as the highest encomium on the Grecian magis-
trate.

16 Even Stone, with all his virulent prejudices against the Order,
speaks of its charities as having  sent forth their beneficence in countless
streams and rivulets, carri':ng gladness and comfort to thousands of the
destitute and afflicted.—Letters on Masonry and Anti-masonry, let. 15,

. 160.

P Thus in the great national (as it was absurdly called) Anti-masonic
convention which met in Philadelphia in 1830, a resolution having been
offered for the relief of Mrs. Morgan, the arch impostor, it was immedi-
ately voted down—one member pronouncing the resolution * quixotic,’”
and another admitting that the “abduction and murder of Morgan was
a providential ciccumstance” in favor of Anti-masonry, but declarin
that the convention had nothing to do with his family.—Proceedings of
the Convention, p. 86. T
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An English writer'® has made the following catalogue of
the objects of charity among Masons:  merit and virtue
in distress; persons who are incapable of extricating
themselves from misfortunes in their journey through
life ; industrious men, who, from inevitable accidents,
and acts of Providence, have fallen into ruin; widows
left survivors of their husbands, by whose labors they
subsisted ; orphans in tender years left naked to the
world ; and the aged, whose arms are embraced by time,
and thereby rendered unable to procure for themselves
that sustenance they could accomplish in their youthful
days.” The catalogue is a melancholy one, but it is the
object of Freemasonry, vituperated as it is, to relieve the
wretched objects who compose it. Has that object been
accomplished ? Let the history of the Order, and the
statistics of its benevolent establishments, founded and
supported by the craft, in every country where Masonry
exists, answer the question.

It would be far beyond the limits that this volume

ermits, to give only a brief synopsis of all the charitable
institutions that have, even within a few years,” been
established by the fraternity in various parts of the world ;
but a record of the names and objects of a few of the
most prominent, will serve to prove that Masonry is emi-
nently a charitable institution, not simply in her solemn
precepts and her daily teachings, but in her active, prac-
tical, and weal-bestowing labors.

The Grand Lodge of England, at an early period,
adopted measures for supplying the wants of destitute
brethren. In the year 1724, during the Grand Master-
ship of the Duke of Richmond, the Earl of Dalkeith®
proposed, “ That in order to promote the charitable dis-
position of Freemasons, and to render it miore extensively
beneficial to the society, each Lodge should make a cer-
tain collection, according to its ability, to be put into a
joint stock, and lodged in the hands of the Treasurer, at
every Quarterly Communication, for the relietof distressed

18 In the Sherborne Journal, quoted by Oliver.

19 As early as the year 1440, we learn from the Charter of Cologne (if
that document is to be considered authentic), that the Freemasons of
Flanders erected and endowed hospitals, for the relief of the poor who
were attacked with St. Anthony’s fire.

® Subsequently the Duke of Buccleugh,
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brethren, that should be recommended by the contribut-
ing Lodges to the grand officers, from time to time.”
From this beginning arose the Committee of Charity of the
Grand Lodge of England, which has since done so much
for the relief of indigent and distressed Masons. Among
the numerous instances of its benevolence, may be men-
tioned a donation of £50 to the widow of the celebrated
traveller, Belzoni. On one occasion, a brother White, a
cutler of Loudon, having lost his whole property by fire,
the committee advanced to him £1000 by way of loan;
and when, on the retrieval of his affairs, the faithful debtor
was ready to discharge the debt, the committee refused to
accept it, but bestowed it as a marriage dowry upon his
daughter.

The Freemasons of London established, in 1835, a noble
institution, known as the * Asylum for worthy, aged, and
decayed Freemasons ;" the generous objects of which are
sufficiently designated in its title. To this is now to be
added, an asylum for the widows of indigent Masons,
which has been also established by the Grand Lodge of
England.

There is also in London a ¢ Royal Masonic Benevolent
Institution,” which was established in 1842, and the
object of which is to grant annuities and to provide an
asylum for aged and decayed Masons. :

Similar in spirit to this is another charity, for the pur-

ose of granting pensions to the widows of Masons, which
Eas been but lately commenced, but which is in a very
prosperous condition.

In France, there is a Central House of Relief (Maison
Ceutrale de Secours), which was established by the Grand
Orient, on the 21st of March, 1840. The object of this
institution is, to receive destitute Masons for a determin-
ate time, to contribute to their immediate relief, and to
obtain employment for them. In two years, 11,600
francs were subscribed by the Lodges and individuals to
this benevolent design. The “Society for the Patronage
of Poor Children,” at Lyons, is deserving of a more par-
ticular notice. The great design of this society is, by
the proper education ot the poor, to diminish the primary
cause of pauperism. For this purpose, the society selects
a child while in the cradle, and chooses, from among its
members, a worthy and capable patron for it. This

2%
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patron assists the parents in all their cares; supplies
their insufficiency, their carelessness, or indifference ;
watches over the health, the morals, and the education
of the child ; sees that it is well fed, and well clothed in
its infancy, and that it is sent to school at a proper age;
examines its progress, encourages its efforts, instills into
it the principles of religion, a fondness for labor, respect
for its parents, and the love of country. He directs 1t in
the choice of a trade, and selects a fitting master. And
finally, if a boy, he supplies him, on the expiration of his
apprenticeship, with the necessary tools to enter upon
his career of industry; and if a girl, presents her with
a dowry, to facilitate her prospects of honorable mar-
riage.

Ign 1846, the Lodge of Perfect Sincerity, at Marseilles,
in France, adopted a resolution, that, on the days on
which the Lodge met, bread should be distributed to all
the poor in the town; thus beautifully mingling the
labors and the love of Masonry. Of a similar character
was the useful, yet prudent charity of Apollo Lodge in
the city of Troy, New York, which, seeing the distress
occasioned in cold weather, by the exorbitant price of
wood, purchased, in the summer of 1828, a hundred cords
of wood, ut a cheap rate, which they laid up, and sold to
the meritorious poor at cost price, during the rigorous
season of winter. Many a starving and shivering child
of penury has had occasion to bless the benevolence of
the Lodges of Marseilles and Troy.

In 1845, the Lodge *Isis,” in Switzerland, assisted
‘by the bequest of a worthy deceased brother, established
a splendid fund for the relief of the widows of Freema-

sons. At the same time, in Merseberg, a similar fund for

supporting distressed widows and orphans, was™ consti-
tuted. In Neisse, a fund has been established with a
similar direction. At Wismar, two charities have been
founded by the Masonic Lodge; one a weekly stipend
for the orphans of members, and the other a fuud for
making loans to industrious, but needy Masons.

At Berlin, in Prussia, there is an institute for the sup-
port of the children and widows of Freemasons, which is
endowed by the annual subscriptions of all the Prussian
Lodges. There are an orphan asylum at Prague, a lying-
in hospital at Schleswig, and an institute for widows at
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Rostock, and other charitable institutions, the result of
masonic benevolence, at Presburg, Stellin, Rosenberg,
and various other cities of Germany.

The Lodges of Holland founded, in 1808, an institute
for the blind, at Amsterdam. As an instance of the un-
wearying benevolence of the Holland Lodges, Clavel
states, that, in the course of fifty years, they had distri-
buted among the distressed 900,000 francs, or about
180,000 dollars, which is at the rate of 3,600 dollars a

ear. L
7 In Stockholm there is an orphan asylum, which was
founded in 1753, by the contributions of the Swedish
Lodges. This institution is, as I have already said, very
rich, having been endowed in 1767, by Brother Broham,
with the sum of 130,000 francs; and, in 1773, with an
annual rent of 26,000 francs, by the Queen of Sweden.

In the United States, the Masonic Order is not yet
wealthy enough to have organized many institutions for
benevolent purposes. Yet the active charities of the
fraternity have not been less, in proportion to the
amount of means, than those of their richer European
brethren.

Among the masonic charities of this country, none is
more worthy of notice than the ¢ Masonic Board of Re-
lief,” in the city of New Orleans, which has lately been
incorporated by the Grand Lodge of Louisiana, under the
name of ¢ Louisiana Relief Lodge No. 1.” Some idea of
the extent of its charity may be obtained from the state-
ment, that in the course of about eighteen months it had
disbursed $4,587 to relieve the distressed and to bury
the dead—two hundred applicants having been relieved.
In February, 1855, it had eight widows under its charge,
who received a monthly stipend, sufficient to relieve
their necessities. ,

Stephen Girard, the millionaire, who was himself a
Mason, bequeathed the Grand Lodge of Pennsylvania the

sum of twenty thousand dollars, which, by his direction,’

has been allowed to increase to thirty thousand, and the
income of which is annually distributed among worthy
poor Masons.
In New York, a fund has been commenced, for the
purpose of establishing a Freemasons’ Orphan Asylum.
In 1843, the Lodge of Strict Observance wus consti-
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tuted in New York, and one of its first acts was to take
under its care two little orphan boys, the children of a
brother Mason. ¢ These little boys have been regarded
as the children of the Lodge, and their welfare is a sub-
ject of satisfaction to every member.”

Even in the distant « isles of the ocean,” the spirit of
masonic charity is warming the hearts of the brethren to
deeds of active benevolence. The Lodges of Tasmania
and Sidney, in Australia, have established a fund for the
relief of distressed Masons, their widows, and orphans—
which, it is said, though as yet small, is eflecting much

ood.

8 In short, go where we may, we shall ever find the
traces of masonic charity, not published in printed re-
cords, nor blazoned to the world, for the purposes of
vain-glorious boasting, but acting in secret—unknown
to all save the recipients of our bounty; and drying the
tear of the widow, and hushing the cry of the orphan,
giving aid to the helpless, and consolation to the sor-
rowful, with a privacy that adds to the beauty of this
chief of virtues.

The corollary of all this, is furnished by Preston.?

“ From this view of the advantages which result from
the practice and profession of Masonry, every candid and
impartial mind must acknowledge its utility and import-
ance to the state; and surely i? the picture here drawn
be just, it must be no trifling acquisition to any govern-
ment, to have under its jurisdiction a society of men,
who are not only true patriots and loyal subjects, but
the patrons of science and the friends of mankind.”

VI.
THE UNIVERSALITY OF FREEMASONRY.

It was the boast of the Emperor Charles V., that the
sun never set on his vast empire. This, too, may be
affirmed of Freemasonry. The orb of day, in his revolu-
tion, finds at each hour some hallowed spot, the home
of a Mason, or the domicile of a Lodge, on which to dis-
tribute his rays of light and heat. As he leaves the

# Tllustrations of Masonry, p. 39 (U. M. L., vol. iii,, p. 1%).
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ancient shores of Asia, and with thein the Lodges o
India, of Persia, and Turkey, he beholds other congrega-
tions of the brethren amid the populous cities of Europe,
or solitary disciples in the deserts of Africa; and still
continuing his course, he is welcomed by the souns of
light, who are meeting in the young and vigorous repub-
lics of America. In every land the Mason may find a
home, and in every clime a brother.

I have observed in another work, that .this universality
of Masonry is not more honorable to the Order, than it
is advantageous to the brethren. From east to west,
and from north to south, over the whole habitable globe,
are our Lodges disseminated. Wherever the wandering
steps of civilized man have left their footprints, there
have our temples been established. The lessons of ma-
sonic love have penetrated into the wilderness of the
west, and the red man of our soil has shared with his
more enlightened brother, the mysteries of our science ;
while the arid sands of the African desert have more than
once been the scene of a masonic greeting.

The statistics of Freemasonry furnish abundant evi-
dence of the wide extension of the institution.® In
Europe, Lodges are to be found in the full vigor of ope-
ration in every kingdoni, except Italy, Auvstria, and
Spain; and even in these countries, although the perse-
cution of the Roman church and the tyranny of the
state, have prevented the public exhibition of our rites,
the Order has numerous attached and zealous adherents.

% Mackey's I exicon of Freemasonry, art. Statistics of Masonry.

3 The following remarks of Bro. L. V. Bierce, late Grand Master of
Ohio, in an address to his Grand Lodge in 1854, are germane to this sub-
ject: .

“ Not only in our own beloved country, but throughout the world, is
the present age marked as the age of Masonry. The Mussulman, lor
bound down by bigotry, has awakened, and broke the spell, and one o
the highest and best of the Ottoman’s sons is now in England, for the
purpose of procuring a dispensation for a Lodge in Constantinople, and
3 ifying himself as a teacher to his countrymen. 'I'he bigotry of the

'urk has heretofore excluded the organization of lodges in that empire,
though most of the enlightened statesmen had received the degrees in other
countries. In the present convulsed state of the Eastern world, they
have been brought in contact with the more civilized races of France
and England, and are now struggling to throw off the shackles of igno-
rance and bigotry, and adopt the more ennobling principles of the western
world. We shall soon hairnot onlya sister lodge in Constantinople, but
# sister Grand Lodge of Turkey.”
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Qo seanica, wherever there are European colo-
¢r has taken root, and many of the natives
and continue to be, initiated. Masonry is
zsssfully practiced in Turkey and Persia. In
4Agypt, Algeria, all the English and French set-
. 4is, and even Goa, once a famous seat of the Inqui-
sitiva, the banner of Freemasonry has been unfurled. In
America, there is not a spot of earth, except its remote
and uninhabited wilds, that has not witnessed the open-
ing of a Lodge. Even in Brazil, an absolute monarchy,
and a Roman Catholic country, both ingredients in its
constitution which are inimical to the progress of the
institution, it is in successful operation, and the Grand
Lodge of Brazil may be classed among the most active
orients of the New World. Among the Indians of North
America, Freemasonry is popular; and Col. Butler, who
died gallantly in Mexico, during the late war with that
country, at the head of the South-Carolina regiment of
volunteers, requested, and obtained initiation in a Lodge
in this State, while he was employed as one of the Indian
agents of the government, because, as he himself avowed,
he saw the immense advantage it would give him in pre
serving peace and harmony, and in exerting a beneficial
influence among the tribes under his superintendence.
n interesting incident, illustrative of the extension
of Freemasonry among the Asiatic aborigines, is recorded
in the London Freemasons’ Quarterly Review. In a
Lodge held in 1845, at Bombay, there were present nine
native brethren, three of whom were followers of Zoroas-
ter, two of Confucius, and four of Mahomet, assembled
together around one common altar, and engaged in the
worship of one common God. '

Among the records of the Grand Lodge of Scotland,
we find the following entry, under the date of November
80, 1785, as a corroborative evidence of the extension of
the Order, at that period, into Mahometan countries:

“« A petition having been presented from a distressed
Turk, who, itpon examination, was found to be a brother
of the Order, he was ordered immediate relief.”

Two or three instances will be found recorded in this
work, of the deeds of brotherly love performed by Arab
Masons. As a further confirmation of the existence of
the Order among these people, the following paragraph,
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originally published in the Albany (N. Y.) Gazette for
May 4th, 1821, is entitled to a place under the head of
¢ the universality of Masonry:”

« Port Praya, St. Jago, Dec. 21.

¢ Arrived, His Britannic Majesty’s ship Leven, captain
D. E. Bartholomew, C. B., commander, last from Rio
Oura and Cape Blanco, and sailed 2d of January for
Goree and Gambia, surveying. Captain Bartholomew
informs us, that at Rio Oura he had an interview with a
tribe of wandering Arabs, and, strange to learn, found
among them a Freemason, who spoke a little Spanish;
and said that in Arabia Felix, where he had been, were
many Freemasons, and offered to go on board the ship,
but was prevented by the chief.”

Important and numerous as are the moral and physical
benefits of Freemasonry, arising from the ‘mystic tie”
of brotherly love, which unites its members in one sacred
band, their importance and number are increased, in an
almost incalculable degree, by this characteristic of its
universality. The Mason who rémains at home, and
mingles but little with brethren from other regions of
the globe, can have no adequate conception of the won-
derful results produced by this vast extension of our
Order over the four gquarters of the.earth. It is the tra-
veled Mason alone, who is capable of discovering the
difference between the general and cosmopolite opera-
tions of an institution like this, and the confined and
local inflnences of all other friendly, or benevolent socie-
ties. The Mason alone is conscious, that, go where he
may, amid -the frozen hills of Siberia, or the burning
sands of Africa—among strangers or foes, in poverty and

_distress, in sorrow and in sickness, there is always with
him an invisible shield, that protects him from danger,
and an unseen pillar of strength that supports his falter-
ing steps. The cord of brotherly love that encircles the
world, continues to embrace him in its ample fold.*

#4 Stephen Jones has well illustrated this view of the advantages of the
institation, in a “ Vindication of Freemasonry” written in the last cen-
tury : ‘
“Let us suppose a Turk, a Jew, and a Christian shipwrecked and
thrown almost lifeless on a foreign shore; perhaps, too, an inhospitable
one. - Far from being retieved by the inhabitants (who:may be glther
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¢ Were I to travel into a foreign country,” says the Rev.
Salem Town, “I should consider my masonic relations
the surest safeguard, aside from Divine protection, that
could be thrown around me.”” Masonry is not a foun-
tain, giving health and beauty to some single hamlet,
and slaking the thirst of those ouly who dwell upon its
humble banks, but it is a mighty stream, penetrating
through every hill and mountain, and gliding through
every field and valley of the earth, bearing, in its benefi-
ceit bosom, the abundant waters. of love and charit
for the poor, the widow, and the orphan, of every land.
Enthusiastically, yet truthfully, has the brother already
quoted exclaimed : : :

¢ What an angel of mercy is found in the universality
of this ancient and venerable institution !”

VIL
FREEMASONRY AND TEMPERANCE.

There is no charge more frequently made against our
institution, than that of its encouraging riot and debau-
chery. That solitary instances ofngissipation—-but few
and far between—may at times have occurred in the so-
cial bauquets which the masonic, like other societies,

ermits, I will not undertake to deny, although no such
nstances have come within my own knowledge. But
every offeuse has been a manifest violation of the spirit
and the written, as ‘well as the unwritten law of the in-
stitution ; and I need not urge the folly and injustice of

Pagans, or if Christians, Christians of a different church from the miser-
able sufferers), they will be probably stripped of any valuables that m:g
be attached to their persons or at least be left unassisted or disregarded.
If they beseech succor to preservelife, it is a great chance but religious
prejudices step in to prevent or abridge that succor, and in despair the
men may die.

“ We now, for the sake of argument, will suppose that each of the three
is a Mason ; the first thought that occurs to him in his distress is, to en-
quire if any lodge of Masons, or any individual members of that Order
are scttled in the country: (and what country can be mentioned where
civilization, or even where commercial intercourse has penetrated and Free-
masonry is not known ?) to this lodge, then, or to those individuals, each
addresses himself as a brother, and having by significant signs and tokens
known only to the initiated, proved the truth of his assertions, the inef
fable influence of our principles will not fail to be happily experienced.”
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- arguing, from the abuse of a thing, against its use. Tem-
perance is, in fact, one of the first virtues inculcated upon
an Entered Apprentice; and the necessity of its practice
is 80 impressed upon the mind of the Mason, by the sym-
bolic instruction which accompanies its recommendation,
that the lesson is made, in all his masonic intercourse
with his brethren, to be continually recurring to his
recollection. :

Our Ancient Charges, which, like the decrees of the
Medes and Persians, are the sacred and unchangeuable
laws of the Order, have not left this point in doubt.
“ You may,” say they, ¢ enjoy yourselves with ihnocent
mi-th, treating one another according to ability, but
avoiding all excess, or forcing any brother to eat, or drink,
beyond his inclination, or hindering him from going,
when his occasions call him, or doing, or saying any-
thing offensive, or that may forbid an easy aund free con-
versation; for that would blast our harmony, and defeat
our laudable purposes.” :

Our lectures are still more explicit, in urging the prac-
tice of the virtue under consideration, and in warning the
Mason of the danger of contracting licentious habits.

It may add something to the strength of this defense,
to state, that abstinence from intoxicating drinks was ad-
vocated, by a portion of the masonic family, long before
the commencement of the present temperance reforma-
tion. When Pope Clement XII., in the year 1738, issued
a bull of excommunication against the fraternity, the
Freemasons of Italy, unwilling to renounce the institu-
tion, and yet not daring openly to practice its rites,
changed the title of the Order, and continued to meet as
Masons under the name of the Xerophagists, a word sig-
nifying ¢ men who do not drink;” and they assumed
this appellation because they adopted the pledge of total
abstinence from intoxicating liquors, as a part of their
regulations. Hence the first temperance societies of
modern days, are to be found in the masonic Lodges of
Italy, in the last century. The regulation, it is true,
was a local one ; total abstinence dves not form a part
of our General Constitutions, but the excess of intemper-
ance is a serious offense against our laws, and one which,
whenever it occurs, is always visited with a heavy pen-
alty.
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I cannot better close this defense of Masonry as a tem-
erate institution, than by quoting the testimony of Col.
tone, which is, indeed, the more valuable, because he

speaks from personal knowledge, having been, for many
years, an active member of the Order; and without the
slightest approach to partiality, because he succumbed
to the storm of anti-masonry, publicly renounced the
Order, and became one of its most insidious foes. Reply-
ing, then, to the charge of intemperance, made agaiust the
members of the Order, he says :*

« If Masons fall into habits of indolence or intemper-
ance, in consequence of clustering together at public-
houses, they do so in defiance " alike of the example and
instruction of the Lodge-room, where they are solemnly
charged to avoid all irregularity and intemperauce. And
if, therefore, the same vices beset the hangers on of petty
courts, the loungers about country stores, etc., why
should the masonic Lodges alone be singled out for con-
demnation 7%

VIII.
FREEMASONRY AND RELIGION.

s¢ If Masonry be not an universal religion, it forms a most beautiful
auxiliary to every system of faith, which mau’s freedom of thought
has projected, to carry him to the one happy bourne, which is the
common object of all our hopes and wishes.”—Oliver’s Landmarks,
ii. 87. :

Freemasoury is not religion. It does not claim to
possess any of the rennovating efficacy, or cousoling
influences, of that necessary ingredient in the moral con-
stitution. of man. When, therefore, the enemies of our
Order charge the fraternity with endeavoring to make

3 Letters on Freemasonry, addressed to J. Q. Adams, p. 20.

% In the “Revelations of a Square” Dr. Oliver cites, from a production
of the early part of the last century, the following argument against the
charge of masonic intemperance. * Others complain that the Masons
continue too long in the lodge, spending their money to the hurt of their
families and come home too late—nay, sometimes intoxicated with liquor.
But they have no oceasion to drink much in lodge hours, which are not
long ; and when the lodge is closed (always in good time) any brother
may go home when he pleases, so that if any stay longer, aud become in-
toxicated, it is at their own cost, not as Masons, but as other imprudent
men, for which the fraternity is not accountable.” But-in this;age, and
in this country, at least, drinking in * lodge hours” is wholly‘abolished.

). S e, SRR  SEERED.  —
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Masonry a substitute for religion, they know, if the
know anything at all about the matter, that the claim is
one that has never been advanced, or attempted to be
supported by the craft. ' : Co

To the honest inquirer, our leetures would indeed re-
move every doubt upon this subjeet. Through them, an
early opportunity is seized to inform the candidate, in
the course of his instruction, that speculative Masonry is

-only so far interwoven with religion, as to lay the Mason
under obligation to pay that rational homage to the
Deity, which should at once constitute his duty, and his
happiness. ' :

But the Ancient Charges—the written and unchange-
able law of our institution—not local, but universal in
their application, extending their authority to all parts of
the world, and governing and directing Masons wherever

-they meet, are still more explicit. They teach us what
is the connection between Masonry and religion, in these
emphatie and unmistakable words :

¢“A Mason is obliged, by his tenure, to obey the moral

‘law ; and if he rightly understands the art, he will never
be a stupid atheist, nor an irreligious libertine. But
though, in ancient times, Masons were charged in every
country, to be of the religion.of that country or nation,
whatever it was, yet it is now thought more expedient,
only to oblige them to that religon in which all men
agree, leaving their particular opinions to themselves ;
that is, to be good men and true, or men of honor and
honesty, by whatever denominations or persuasions they
may be distinguished ; whereby Masonry becomes the
centre of union, and the means of conciliating true friend-
ship among persons, that must have remained at a per-
petual distance.”®

Masonry, then, is not-a religious sect. It has no creed,
except that simple one of theism, in which all good and
sensible men agree ; no ‘¢ saving ordinances,” which must
not be neglected at the peril of the soul; no decrees of
councils to regulate its faith ; no articles of belief which
require an unconditional subscription. It selects for no
man, the mode and manner in which he must worship his
Maker ; designates no peculiar church in which he must

® The Old Charges. See Book of Constitutions, 1st Edition, p. 50 (U.
M. L, vol. xv., book 1, p. 50).
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offer up his devotions; directs no form of altar on which
he must make his oblations ; and institutes no liturgy for
his form of prayer: but leaves the religious tenets of each
niember, as a matter for his own conscience to prescribe.?

But although Masonry is not, in itself, either religion,
or a substitute for it, it is evidently a religious institution.
If it be the object of religion, to bind us to the perform-
ance of our duties, by the sacred obligations which we
owe to God; to point us to the hopes and expectations
of another and a better world; and to direct us in the
conduct of the present, by a standard which is to be ap-
plied to the future—then, in such a sense as this, Free-
masonry i3 emphatically a religious inatitution.

It teaches the existence of a God. It demands, as an
imperative pre-requisite to admission, a belief in that
Omnipotent Being, whose wisdom devised the universe,
whose strength continues te support the vast design, and
the beauty of whose holiness covers it as with a mantle.
It points to the celestial canopy above, as the eternal
Lodge in which he presides. It instrucis us in the way

-to reach the portals of that distant temple, and reminds

us of that faith which should never doubt—that lhope
which should never sicken—that charity which should
never weary in well doing.

The existence of a revealed religion, is a dogma which
Freemasonry continually inculeates. It is true, it does
not enter into the speculations of polemical theology, buv
leaves to each one’s conscience the question of what that
revelation is, and to God to judge whether that con-
science has determined rightly. Yet does it teach, that
He who made man in his own image, and claimed, for
this gracious boon, a blind obedience to his will, would
not, in his mercy and justice, have made this exaction,
unless he had revealed to man the laws by which he was
to be governed. Hence the revealed will of God, which,
in Christian and Jewish Lodges, is admitted to be the
volume of Holy Scripture, is emphatically said to be that
great light of Masonry, whose bright effulgence, like a

3 Similar to this is the declaration of the Earl of Zetland made to the
Grand Lodge of England in 1845 : “ Freemasonry is a pure system of
moralities, embracing within its illimitable range the ricg and the poor,
the Christian and the Jew, and, indeed, all those who acknowledge the
great Creator.”
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friendly beacon, warns us of the perils that surround us,
and points us to the haven of security. And it may sur
prise those who know nothing of the institution, to learn
that, by the laws of the fraternity, no Lodge can legally
proceed to business, until the sacred volume is opened
upou the altar.

With these views of the Deity, it is to be expected
that a reverence for his holy name must form a part of
the Masounic creed. No Mason will readily forget that
solemn moment in the course of his initiation. when the
name of the Grand Geometrician of the Universe was
first invoked, and when he was taught, ever at that name,
to bow with humble submission and fearful awe. And
80 deeply is this lesson of reverence impressed, and so
stringent are the laws which prescribe its enforcement,
that instances of profunity are never known within the

recincts of the Lodge. Men, reckless in their language
in other places, and at other times, become, in that sacred
asylum, religiously respectful in all their expressions.

Thus, in all its sayings and doings, Masonry seeks the
counsel and support of religion, and strives to unite itself
with that holy 1ustitution. Yet not, as I have said already,
with the religion of a sect; for Masonry, to be effective
for good, must be a universal system, and sectarianism

would destroy that universality. The Jew, the Muhomet- P
an, the Pagan, or the Christian, must be permitted to

enter our Lodges without the fear of theolagical contro-
versy, or the risk of dugmatical jnsult.® Hence, to quote
the lTanguage of the Rev. Dr. Oliver, ¢ all our charges, all

% The distinguishel astronomer Lalande has thus culogized this tolerant
spirit of Masonry : “ On entering the masonic temple, I behold stones of
various colors, cut, and ready to be incorporated for the formation of
that mosaic pavement which is with us the emblem of union, and which
present the image of the diversity of religious systems. It is here that
we base those principles of tolerance, which, in all ages and among all
peoples, have honored and distinguished our sublime institution. In fact,
the morality of nature which unites us, is equally the foundation of every
religion ; and hence that admirable respect for all, and hence that gingu-
lar picture which is presented to the world, that sees the disciples of
Mithras, of Moses, of Christ, and of Mahomet, in the same temple, in
intimate communion, seated at the same table, and often in mutual em-
braces, loving and cherishing each other as brethren. And to what are
we indebted for the opportunity of exhibiting such a picture? To that

rofound wisdom of our laws, which forbids us to engage in any religious
sispntations. the source of so much controversy, of s0 many opposing
opimous, agitations, aud wars.”—Discourse delivered in 1819.

{
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our regulations, assume as a foundation that cannot be -

moved, a belief in the being of a God, and a future state

of rewards and punishments ; and inculcate the necessity -

of moral purity as a qualification for future happiness;
and this, accerding to our definitions, forms the sum and
substance of religion, in its most universal acceptation.”
Brother Joseph R. Chandler, Past Grand Master of
Pennsylvania, in one of his admirable addresses, has de-
monstrated the usefulness of Masoury in combining men
of different creeds—the Jew, the Mahometan, and the
Pagan—with the Christian bonds of love, by this univer-
sal religion, at times when, from their unbelief in its divine
authority, the precepts of Christianity could make no im-
ression upon their hearts, and he coucludes his argument
1n these words :

“In time, the blessed influences of religion will secure »
to all the quiet enjoyment of nature and social rights.-

Till then, Masonry may be allowed to do its work in
behalf of a part. In time, the blessed influences of the
gospel of peace will banish war and bloodshed from the
earth. Till then, let Masonry pause upon the battle-
field, and arrest the blow that might have fallen upon the
head of a brother, or gather from the heat of falling foes
the perishing companion who can demand peculiar aid.
Till all the earth is filled with charity, let that institution
be entitled to respect for usefulness, which exercises
those virtues to its own immediate mewmbers, and gives
for imitation to others the beautiful example of its own
peculiar excellence.”

Again I repeat, Masonry is not religion, but it is a
religious institution. The Lodge is opened and closed
with prayer; not the prayer of scoffing levity, but the
conscientious and respectful petition for divine blessing.
Prayer constitutes a part of all our solemn cercmonies,
and religious instruction is interspersed throughout our
lectures. And hence areverend brother, ® holding a high
sacerdotal office in the Ovder, has said : * To be masonic,
is to be truly religious in both its parts; first, seeking
and cherishing in our hearts the true fear of God,and then,

from this principle, bringing forth all the amiable fruits’

of righteousness, which are the praise and glory of God.

% Rev. Bro. Grylls, Past Grand Chaplain of Cornwall, England.
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To be truly masonic, in every sense of the word in which
I can understand Masoury, is to be truly religious, both
in motive and in action.”

To this panegyric, it may be objected, that Masons do
not always exhibit, out of the Lodge, that religious feel-
ing, which, I have said, is inculcated by the institution.
But [ am not here defending the Mason ; it is MasoNRY
-—the OrDER—aud not its mmembers, that this volume is
intended to eulogize. God forbid that any man should be
80 presumptuous, as to claim for Freemasonry that power
of preserving its disciples from error, which even the
church of Christ so often fails to possess. The sucred
desk, from which the minister of God is wont to commu-
nicate the message of his Master, and where nought but
unsullied purity should enter, has sometimes been con-
taminated by an unworthy and a sinful occupant. But
was religion then degraded—or did it become the less
pure, because one faltering son had fallen from his high
estate? And shall Masonry, be condemned for its want
of power to enforce its precepts; or be derided, because
its teachings are not always carried into practice by its
followers? If the grace of religion is sometimes weak,
the law of Masonry must not be expected to be more
effectual.

IX.
FREEMASONRY AND POLITICS.

* “Dans vos sujets A traiter, ne touchez jamais aux gouvernmens actuels,
ni aux hommes qu'ils emploient ; contentez-vous du passé, vous y trou-
verez suffisament le miroir du présent.”

veritable lien des peuples, liv.i . p. 14.

“There is no charge more frequently made against Free-
masonry, than that of its tendency to revolution and
conspiracy, and to political organizations which may
affect the peace of society, or interfere with the rights of

3 This objection was met with a similar argument, more than a hund-
red years ago (in 1749), by the Rev. Bro. C. Brockwell, in an Essay on
the connection between Freemasonry and Religion. ¢ If the unworthiness
of a professor,” says he, “ casts a reflection upon the profession, it may be
inferred by parity of reason, that the misconduct of a Christian is an
argument against Christianity. But this is a conclusion which I presums
uo man will allow ; and yet it is no more than what he must subscribe
to, who is so unreasonable as to insist on the other.”
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governments. It was the substance of all Barruel’s and
Robison’s accusations, that the Jacobinism of France
and Germany were nurtured in the Lodges of those coun-
tries; it was the theme of all the denunciations of the
anti-masous of our owu iand, that the Ordér was seeking
a political ascendaucy, and an undue influence over the
government ; it has been the unjust accusation of every
enemy of the Institution in all times past, that its object
and aim is the possession of power and control in the
affairs of state. It is in vain that history records no
ingtance of this unlawful connection between Freema-
sonry und politics—it is in vain that the libeler is directed
to the ancient constitutions of the Order, which expressly
forbid such connection——the libe! is still written, and Ma-
sonry is again and again condemued as a political club.
The charge, that one of the objects of Freemasonry is
to subvert established governments, and. overthrow the
:gs’tem of civil society, had been made from the days of
ope Clement XII., but was revived about the time of
the French Revolution, and especially asserted by two
bitter opponents of the Order, the Abbé Barruel, in his
« Memoirs of Jacobinism,” and Professor Robison, in
his ¢« Proofs of a Conspiracy against the Religions and
Governments of Europe, carried on in the secret meet-
ings of Freemasons, Illuminati, ete.”—a work, the very
title of which is a gross libel on the character of our insti-
tution. Barruel declares that irreligion, and unqualified
liberty and equality, are the genuine secrets of Freema-
sonry ; aud Robison says, that the Lodges of France and
Germany were the hot-beds in which the seeds were
sown, and tenderly reared, of all the pernicious doctrines
of atheism and anarchy, which distinguished ¢ the reign
of terror.”
Barruel was a man of but little regard for truth or
{;rinciple, of which his own book bears the evidence;
ut Robison was very probably honest in his intentious,
though utterly mistaken in his views; and, in fact, he
committed the egregious error of confounding Freema-
sonry with the Illuminism of Weishaupt, and his follow-
ers—an institution with which it had no more to do, than
it had with the Carbonari of Italy, or the Free Judges of
Westphalia. ¢ From what we have heard and read,”
says the Loudon Review for August, 1798, in un examina-
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tion of Barruel’s book, ¢ we are persuaded, that the fun-
damental principles and practices of Freemasonry are as
opposite to those of the Illuminées, of the Propaganda, or
of any other sect in hostility to good order and govern-
ment, as light to darkness, or good to evil.”®

The accusation scarcely ought to need a defense. Con-
tradicted by all the published rules and regulations of
the institution, and opposed by all the facts of history,
the very absurdity of the supposition would seem to be
its best refutation. ¢ If we appeal to fact, and to the
history of all nations,” says Dr. Harris,® ¢ we shall find
that Freemasons have always been peaceable and orderly
members of society. Submissive, even under govern-
ments the most intolerant and oppressive, they silently
cultivated their benevolent plan, and secured it confidence
and protection, by exhibiting, in their conduct, its mild,
pacitic, and charitable tendencies. They excited no factious
resistance to established authorities, conspired in no tur-
bulent and seditious schemes, exaggerated no grievances,
nor even joined in the clamors of popular discontent.
Making it a rule never to speak evil of dignities, nor in-
terfere with the claims of lawful authority, they, at all
times, and in all places, supported the character, and
obtained the praise of liege subjects, and good citizens.”

If those, who thus blindly vituperate our institution,
were calmly and impartially to investigate its designs, by
the aid of those lights which may easily be possessed—
by the ancient regulations of our Order—by the charges
made to our candidates, on their reception into the
society—by the authority of history, which records no
instance of a masonic Lodge having been engaged in con-
spiracy or rebellion—and lastly, by the lives of those
eminent patriots, who, in all ages, have been found
among the most zealous members of the craft—all of
which are authorities as accessible to the profane as to
the initiated—they would scarcely continue to urge

% Barruel, himself, admits the entire separation of Freemasoury from
Tlluminism, in the Preliminary Observations to the Third Part of his
Memoirs : “ I will not pretend to say that Illuminism drew its origin
from Masonry ; for it is a fact demonstrated beyond all doubt, that the |
founder of Illuminism, ouly became a Mason in 1777, and that, two years
later than that, he was wholly unacquainted with the mysteries of Ma-
sonry.”

”{)hcnurses: p. 204 (U. M. L, vol. iv., book 2, p. 83).

<
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against the system of Freemasonry, or against its disci-
ples, the objection of insubordination to the constituted
authority of government. : :

The ‘¢ Ancient Charges,” which are the fundamental
laws of our institution, use, on this subject, the most
explicit terms: : :

“ A Mason is a peaceable subject to the civil power,
wherever he resides or works, and «is never to ‘be con-
cerned in plots and conspiracies against the peace and
welfare of the nation, nor to behave himself undutiful-
ly to inferior magistrates: for, as Masonry hath been
always injured by war, bloodshed, and confusion; so an-
cient kings and princes have been much disposed to en-
courage the craftsmen, because of their peaceableness
and loyalty, whereby they practically answered the cavils
of their adversaries, and promoted the honor of the frater-
nity, who have ever flourished in times of peace.”™

Still stronger is the instruction given in a subsequent
part of the same document:

“No private piques, or quarrels, miust be brought
within the door of the lodge, far less any quarrels about
religions, or nations, or state policy—we being ouly, as
Masons, of the universal religion above-mentioned ; we
are also of all nations, tongues, kindreds, and languages,
and are resolved against all politics, as what never yet
conduced to the welfare of the lodge, nor ever will.”®

In the charge, or admonition to an Entered Appren-
tice, on the evening of his initiation, a document to be
found in every masonic manual, and open to the inspec-
tion of the world, the language used is not less unmis-
takable.

“In the state, you are to be a quiet and peaceable
subject, true to your government, and just to your
country; you are not to countenance disloyalty or rebel-
lion, but patiently submit to legal authority, and con-
form, with cheerfulness, to the government of the country
in which you live.” -

Lastly, this doctrine is repeated in the course of the
ceremony of inducting the Master of a lodge into office.
After the election of the presiding officer of a lodge, and
before his installation, he is called upon to make, in-open

¥ Ancient Charges, chap. ii. %,Ibid. chap. vi., § 2.
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Lodge, and in the presence of all the brethren, the
following, among other declarations, and is addressed in
the following. language by the installing officer:

s Brother :—Previous to your investiture, it is necessary
that you should signify your assent to those ancient
charges and regulatious, which point out the duty of a
Master of a lodge. . :

1. You agree to be a good man and true, and strictly
to obey the moral law.

«2. You agree to be a peaceable subject, and cheerfully
to conform to the laws of the country in which you
reside. ‘ , - :

¢ 3. You promise not to be.concerned in plots and con-
spiracies against government ; but patiently to submit to
the decisions of the supreme legislature.

“4, You agree to pay a proper respect to the civil
magistrates; to work diligently, live creditably, and act
honorably by all men.”

These are the principles of Freemasonry. set forth in
the authorized rituals and books of law of the institution,
and that they are effectually practiced by the craft, is
evident, from the fact, that the purest patriots, the most
enlightened statesmen and dignified magistrates, whose
sworn duty it was to uphold the laws with kings and
princes, whose very existence was interwoven with, and
dependent upon, the continuance of the state, have been
the patrons, friends, and members of the Order. Such
men as Frederick of Prussia, a despotic sovercign, whose
position, as such, must have made him distrustful of
conspiracies, or political discussions; or Napoleon, the
monarch of a popular tumult, and who, as he owed every-
thing to rebellion, had everything to fear from it; or
‘Washington, the purest patriot that ever lived, and who
was by principle as much opposed to secret plots, as the
others were by interest—such men would scarcely have
patronized an institution, whose secret, but. suspected
object, was to overthrow all governments, to dethrone all
kings, and to prostrate all legitimate authority. It was,
in truth, the absence of all such design, which intimate
acquaintance with the institution showed them to be the
fact, that made them, not only the friends of Freemasonry,
but zealous and active Freemasons.

A siugle anecdote may relieve the dryness of a tedious
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disquisition, and serve as a practical illustration of the
argument we have here advanced.

At one period during the reign of Napoleon, when the
disasters of war, and the multiplication of the conscrip-
tions for new soldiers—it was after the misfortunes of the
Russian campaign—had in some degree cooled the en-
thusiasm of the people for their emperor, and produced a
general discontent, some of the enemies of Freemasonry en-
deavored to persuade him that the Bourbonists were using
the masonic Lodges as the means of concocting conspira-
cies for the restoration of the dethroned family. A lodge
whose members were mechanics and trades-people, and
whose locality was the Faubourg St. Marcel, was especi-
ally pointed out as being buisily engaged in the plot.
Napoleon, who was himself a Mason, and therefore slow
to believe that any Lodge in masonic France would thus
corrupt the original design of the institution, determined,
before he would give credence to the report, to ascertain
its truth or falsehood, by the unerring guide of a personal
inspection.  Accompanied, therefore, by Durve, and
Lauriston, he one evening repaired to the Faubourg St.
Marcel. Duroc first entered the Lodge-room, and taking
his seat next to the Master, he informmed that officer, in
a low voice, that two other visitors would soon arrive,
whom he enjoined him to receive without ceremony ; and
should he recognize them, to make no manifestation of
his recognition. A few moments afterward Napoleon and
Lauriston made their appearance, and their-persons be-
ing unknown to the members, they quietl{ir took their
seats in the room. The Emperor remained about half
an hour, and listened to the Earmless, and certainly not
political discussions, with which the brethren were oc-
cupied. He then retired, fully satisfied that the reports
which had been made to him, of the revolutionary designs
of the Lodge of St. Marcel, were founded in envy, or
malice, or prejudice, or any thing else but truth.
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X.
<.
: %" THE SCIENOE OF FREEMASONRY.

“ There is no subject existing within the range and of the hu.
man intellect—be it the most subtle and various, be it high as the heas
vens above, or deep as the earth beneath—no secret of creation, into
which the science of Freemasonry does not enter, in the pursuit of wis-
dom, knowledge, and virtue.”

Sermon by Rev. G. Roberts, Vicar of Monmouth, England.

¢« For a century,” says the learned Dr. Oliver,® ¢ Free-

. masonry has been gradually advancing in public opinion,
but its progress has been slow and uncertain. Its beauty
and usefulness are now becoming more apparent. It is
taking its rank among the institutions of the country ;
and if it be nourished by the patronage of wealth and
talent, it will be placed before mankind as an order, in
which the pleasing pursuits of science are blended with
morality and virtue on the one hand, and benevolence
and charity on the other.”

It is this scientific character of Freemasonry, which
forms one of its principal claims to the consideration of
the literary world. The Mason, who supposes that, by
his connection with the institution, he is simply placed
in possession of certain modes of recognition, and merely
obligated to certain duties of brotherly love and charity,
falls far short of truth, in his estimation of the extent of
its claims and character. Perfect as is its method of
forming one universal bond of brotherhood throughout
the whole compass of the globe, and admirable as is its
system of furnishing relief to the destitute, these are not
its only merits. The Mason who does not think other-
wise, who does not investigate it as a system of philo-
sophy, who does not cultivate it as an institution whose
object is, in the language of Laurie, “to inform the
minds of its members, by instructing them in the sciences
and useful arts,” may be honest in all his intentions, |
and may, indeed, do all that his contracted views will x
permit, to advance the interests of the Order; but he can |

% Historical Landmarks, vol. i., p. 90 (U. M. L., vol. xis; p. 26).
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never hope to distinguish himself as a bright and useful
member of the fraternity.”

The Grand Lodge of England has shown something
of this just appreciation of the character and the aim of
the masonic institution, in making an acquaintance with
some of the liberal arts and sciences a prerequisite quali-
fication of the candidates under its jurisdiction. Such a
view has always prevailed among the most intelligent
Masons, and the fact, that there have been, and still are,
members of the fraternity, who are neither scientific nor
intelligent, is no more an objection to this claim, than it
would be to say that colleges are not places dedicated to
the pursuits of learning, because dunces are often found
within their walls. '

There are two kinds of Masonry, operative and specu-
lative. With the former, we have here nothing to do,
except to say that it is the nucleus around which the
latter has been formed, and that it has supplied the sym-
bols, and technical language of the Order. It is in
s[fyeculative Masonry that we find that beautiful system
of science, to which we have been here adverting; but
the whole extent and compass of which, it is impossible
to communicate to an uninitiate. Some inkling of its
character may, however, be learned from the following
definition, given by one of our most distinguished wri-
ters %

¢« Here we find completed the true philosophy of Free-
masonry. The three degrees blend doctrine, morality,
and science, tradition and history, into a grand and beau-
tiful system, which, if studied with attention, and prac-
ticed with sincerity, will inspire a holy confidence, that
the Lord of life will enable us to trample the king of
terrors beneath our feet, and lift our eyes'to the bright
morning star, whose rising brings peace and salvation
to the faithful and obedient to the holy word of God.
There is, indeed, scarcely a point of duty or morality,
which man has been presumed to owe to God, his neigh-

% «The science of our Order comprehends the social, intellectual, and
eternal welfare of man. It would make him fall in love with virtue. It
would instruct him in the way of moral preparation, and point to -the
grave, that he might be reminded of immortality.”—Adddress of Wm. H.

Stevens, G. M. of Mississippi, 1851.
* QOliver, ut supra, vol. i., p.186 (U. M. L., vol. xi,, p. 138).
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bor, or himself, under the Patriarchal, the Mosaic, or the
Christian dispensations, which, in the construction of our
symbolical system, has been left untouched. The forms
and ceremonies, secrets and landmarks, the types and
allegories of Freemasoury, present copious subjects of
investigation, which cannot be easily exhausted. The
nature of the lodge, its form, dimensions, and support ;
its ground, situation, and covering; its ornaments, fur-
niture, and jewels, all unite their aid to form a perfect
code of moral and theological philosophy, which, while
it fascinates the understanding, improves the mind, until
it becomes polished like the perfect ashlar, and can only
be tried by the square of God’s word, and the unerring
compass of conscience.”
~ The fact is, that the philosophic system of Freema-
sonry is exceedingly comprehensive in its character, and
bears a close connection with the general literature of all
preceding a.%es. The history of the origin of the institu-
tion, and of its rites and ceremonies, will bring the
student into a profound investigation of the manners and
customs, and the astronomy, the theology, and the my-
thology of antiquity. The ancient mysteries present
a fertile field for inquiry, and without a very intimate
acquaintance with their history and character, it is im-
possible profitably to value the legendary instructions of
Freemasonry. The Cabala, a science much misunder-
stood, and consequently much vituperated, is also closely
connected with the symbolic and esoteric doctrines of
our Order, and the expert Mason will scarcely find him-
self competent to complete the investigations into which
he will have to enter, in the prosecution of our mysteries,
unless he devotes some part of his labors to the study of
Jewish antiquities. So fully was the learned mission-
ary, Dr. Wolff, convinced of the important aid which he
should derive from Freemasonry in these studies, that, on
his initiation in a Lodge in England, he publicly stated,
that he had long wished to join the Order, that he might
increase his usefulness, and be able to enter more fully,
dnd more understandingly, into certain peculiarities of
sacred antiquity,

Of the relationship which exists between Freemasonry
and the ancient systems of initiation—those mysterious
organizations which served as thé basis of all the civil,
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political, and religious laws of the ancient world—no
Mason is ignorant, who has paid any attention to the
nature of the two institutions.® The similarity of their
rites and doctrines, conclusively shows that they were
derived from some common source, some great primitive
system which, at an early period, long before the records
of history, pervaded the whole earth, and was a bond or
union to the human race. Hence the masonic student
is at once directed, in the commencement of his investi-
gations, to the cosideration of these ancicut mysteries:
and I do not hesitate to say, that as a knowledge of Free-
masonry, in its esoteric character, cannot be attained
without an accompanying consideration of these myste-
ries; so neither can the true constitution and design of
these be understood by one, who has not previously
investigated the principles, the object, and aim of the
masonic institution.

Ragon,® a learned French masonic writer, says that
each of the three degrees of Masonry presents the fol-
lowing three subjects to the meditation of the Mason:

1. The history of the human race, classified by epochs.

2. The history of civilization, and of the progress of
the human mind in the arts and sciences, as produced by
the ancient mysteries.

3. The knowledge of nature, or the knowledge of the
Divinity manifested in his works, and of all religions.

On the continent of Europe, until within a few years,
more attention has been paid to the scientific and philo-
sophical character of the institution, than either in Great
Britain or America; and an English writer* of the last

3 What the object was of these old mysteries, and how nearly they
were assimilated to Freemasonry in design, we may learn from the follow-
ing summary of the opinions of the learned Creuzer, on the subject.

hen there had been placed under the eyes of the initiated symbolical
representations of the creation of the universe, and of the origin of things,
the migrations and purifications of the soul, the origin and progress of
agriculture and civilization in Greece, there was drawn from these sym-
bols, and there scems in the mysteries, an instruction destined only for the
more perfect, and to the epopts were communicated the doctrines of the
existence of a single and eternal God, and the destination of the universe,
and of man in particular. )

# Cours philosophique et interprétatif des iuitiations anciennes et
modernes, p. 171.

4 Rev. James Watson, Master of a Lodge in Lancaster, England ; the
exrression is quoted by Oliver, in his Landmarks, vol. i., p. 5., (U. M. L.,
vol. xi., p. 5, n). .
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century, speaking of continental Musonry, says, that a
Lodge in foreign countries is eminently styled an Acade-
my, and that there, a Freemason signifies a friend and
an adwmirer, or a professor of liberal science. At present,
however, in consequence of the learned labors of many
zealous masonic writers, among whom we may mention
Oliver and Crucifex, of England, and Moore, Chandler,
and Tannehill, of America, the reproach of indifference
is now ceasing any longer to exist among the English
and American lodges. Some notion of the extent of
study which is required to make a ** bright Mason,” may
be obtained from the following catalogue of the sub-
jects of meditation, appropriated to each of the last
six degrees which compose the rite of Fessler—a rite
of Masonry very extensively diffused throughout Ger-
many :

The first, second, and third, are the primitive degrees,
and are occupied with the general science of the Order.

In the fourth degree, called “ Holy of Holies,” the
Mason is occupied in an inquiry into the deduction of
the origin of the Order from the crusades; from the
building of the Cathedral of Strasburg; from the Rosi-
crucians and scholars of the seventeenth century ; from
the times of Cromwell; from the building of St. Paul’s,
at London ; from the building of Kensington Palace ; and
from the Jesuits.2

The fifth degree, the name of which is ¢ Justification,”
has for its science (kenntnisse) the statement, critical ex-

. amination, and ratification of all the hypotheses on the
origin of the Order, as set forth in the degree of the
Knight of St. Andrew, in the Scotch rite, and in the sys-
tem of Clermont. .

In the sixth degree, or ¢ Celebration,” this critical ex-
amination is extended o the hypotheses of the Rose
Cr