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THE SYMBOLISM OF THE CORNER-STONE.

BY ALBERT G. MACKEY, M.D.

TaERE is an important ceremony in the ritual of the first degree
of Masonry, emphatically referring to the north-east corner of the
lodge, “of which,” to use the language of the Jewish law-giver, “we
cannot now speak particularly,” but which will be so fresh in the
recollection of every mason as to need no more specific allusion. In
this ceremony the candidate becomes the representative of a spiritual
corner-stone, and hence, to thoroughly comprehend the true meaning
of the emblematic ceremonial, it is. essential that the student should
investigate the symbolism of the corner-stone. This, therefore, is
the object of the present article.

The corner-stone,* as the foundation on which the entire building
is supposed to rest, is, of course, the most important stone in the
whole edifice. It is, at least, so cousidered by operative masons.
It is laid with impressive ceremonies; the assistance of speculative
masons is often, and always ought to be, invited, to give dignity to
the occasion; and the event is viewed by the workmen as an im-
portant era in the construction of the edifice.

In the rich imagery of Orientalism, the corner-stone is frequently
referred to as the appropriate symbol of a chief or prince who is the
defence and bulwark of his people, and more particularly in Scrip-
ture, as denoting that promised Messiah who was to be the sure

.* Thus defined: “ The stone which Lies at the corner of two walls, and unites them; the prin-
%Pﬂl stone, and especially the stone which forms the corner of the foundation of an edifice.”’—
EBSTER.

1




10 THE SYMBOLISM OF THE CORNER-STONE.

prop and support of all who should put their trust in his divine
mission. *

To the various properties that are necessary to constitute a true
corner-stone—its firmness and durability—its perfect form, and its
peculiar position as the connecting link between the walls, we must
attribute the important character that:it has assumed in the lan-
guage of symbolism. Freemasonry, which alone, of all existing in-
stitutions, has preserved this ancient and universal language, could
not, as it may well be supposed, have neglected to adopt the corner-
stone among its most cherished and impressive symbols, and hence
it has referred to it many of its most significant lessons of morality
and truth.

In preceding articles on this subject, I have alluded to that pecu-
liar mode of masonic symbolism by which the speculative mason is
supposed to be engaged in the construction of a spiritual temple, in
imitation of, or, rather, in reference to, that material one which was
erected by his operative predecessors at Jerusalem. Let us again,
for a few moments, direct our -attention to this important fact, and
revert to the connection which originally existed between the opera-
tive and speculative divisions of Freemasonry. This is an essential
introduction to any inquiry into the symbolism of the corner-stone.

The difference between Operative and Speculative Masonry is
simply this—that while the former was engaged in the construction
of a material temple; formed, it is true, of the most magnificent
materials which the quarries of Palestine, the mountains of Lebanon
and the golden shores of Ophir could contribute, the latter occupies
itself in the erection of a spiritnal house—a house not made with
hands—in which, for stones and cedar, and gold and precious stones,
are substituted the virtues of the heart—the pure emotions of the
soul—the warm affections gushing forth from the hidden fountains
of the spirit—so that the very presence of Jehovah, our Father and
our God, shall be enshrined within us as His Shekinah was in the
holy of holies of the material temple at Jerusalem.

The speculative mason, then, if he rightly comprehends the scope
and design of his profession, is occupied, from his very first admis-
sion into the order until the close of his labors and his life—and the
true mason’s labor ends-only with his life—in the construction, the
adornment, and the completion of this spiritual temple of his body.
He lays its foundation in a firm belief and an unshaken confidence
in the wisdom, power, and goodness of God. This is his first step.
Unless his trust is in God, and in Him only, he can advance no

* . As, for instance, in Psalms cxviii. 22, “ The stone which the builders refused is become the
head-stone of the corner,” which, Clarke says, “ seems to have been originally spoken of David,
who was at first rejected by the Jewish rulers, but was aflerward chosen by the Lord to be the
great ruler of His people in Israel;”: and in Ieaiah xxviil. 16, “ Behdd, I lay in Zion for a founda-
tion, a stone, a tried stone, a-precious corner-stone, s sure foundation,” which -clearly refers to
the promised Messiah.
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farther than the threshold of initiation. And then he prepares his
materials with the gauge and gavel of Truth, raises the walls by the
plumb-line of Rectitude, squares his work with the square of Virtue,
connects the whole with the cement of Brotherly Love, and thus skill-
fully erects the living edifice of thoughts, and words, and deeds, in
accordance with the designs laid down by the Master Architect of
the universe in the great book of revelation.

The aspirant for masonic light—the Neophyte—on his " first

entrance within our sacred porch; prepares himself for this conse-
crated ‘labor of erecting within his own bosom a fit dwelling-place
for the Divine Spirit, and ‘thus commences the noble work by be-
coming himself the .corner-stone.on which this spiritual edifice is to
be erected.
- Here; then, is the beginning of the symbolism of the corner-stone;
and it is singularly curious to observe how every portion of the
archetype has-been made to perform its appropriate duty in tho-
roughly carrying out the emblematic allusions.

As, for example: this symbolic reference of the corner-stone of a
material edifice to a mason when, at his first initiation, he commences
the intellectual task of erecting a spiritual temple in his heart, is
beautifully sustained in the allusions to all the various parts and
qualities which are to be -found in a “well-tried, true and trusty”
corner-stone.* Its form and substance are both.seized by the com-
prehensive grasp of the symbolic science.

Let us trace this symbolism in its minute details: And; first, as
to the form of the corner-stone:

The corner-stone of ar edifice must be perfectly square on its sur-
faces, lest, by a violation of this true geometric figure, the walls to
be erected upon it shonld "deviate from the required line of perpen-
dicularity, which can alone-give strength and- proportion to the
building.

Perfectly square on -its  surfaces, it is, in its form and solid con-
tents, a cube. Now, the square and the cube are both important
and significant symbols. .

The square is an emblem of morality, or the strict performance of
every-duty.t Among the Greeks, who were a highly poetical and
imaginative people, the square was deemed a figure of perfection,
and the avnp ssrpayoves, “ the square or cubical man,” as the words
may be translated, was a term used to designate a man of unsullied

*-In the ritual “ observed at laying the foundation-stone of pablic structures,” it is said: “ The
principal architect then presents the working tools to the Grand Master, who applies the plumb,
square and level to the stone, in their proper positions, and pronounces it to be wellformed,
true and trusty.”— Webb’s Monilor, p. 120. . ! o

1 “ The square teaches us to regulate our conduct by the ;})]nnclples of momhiky and virtue."—
Ritual of the E. A. degree. The old York lectures define the square thus: * The square is the
theory of universal duty, and consisteth of two right lines, forming an an%vle of perfect sincerity
or ninety degrees; the longest side is the sum of the lengths of the several duties gvhlch’yve owe
to all men. And every man should be agreeable to this square, when perfectly finished.
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integrity. Hence, one of their most eminent metaphysicians* has
said that ‘ he who valiantly sustains the shocks of adverse fortune,
demeaning himself uprightly, is truly good and of a square posture,
without reproof; and he who would assume such a square posture,
should often subject himself to the perfectly square test of justice
and integrity.”

The cube, in the language of symbolism, denotes truth.t Among
the Pagan mythologists, Mercury or Hermes was always represented
by a cubical stone, because he was the type of truth,] and the same
form was adopted by the Israelites in the construction of the taber-
nacle, which was to be the dwelling-place of divine truth.

And, then, as to its material: This, too, is an essential element
of all symbolism. Constructed of a material finer and more polished
than that which constitutes the remainder of the edifice, often carved
with appropriate devices and fitted for its distinguished purpose by
the utmost skill of the sculptor’s art, it becomes the symbol of that
beauty of holiness with which the Hebrew Psalmist has said that we
are to worship Jehovah.§

The ceremony, then, of the north-east corner of the lodge, since
it derives all its typical value from this symbolism of the corner-
stone, was undoubtedly intended to portray, in this consecrated
language, the necessity of integrity and stability of conduct, of
truthfulness and uprightness of character, and of purity and holiness
of life, which, just at that time and in that place, the candidate is
most impressively charged to maintain.

But there is also a symbolism about the position of the corner-
stone which is well worthy of attention. It is familiar to every
one—even to those who are without the pale of initiation—that the
custom of laying the corner-stones of public buildings has always
been performed by the masonic order with peculiar -and impressive
ceremonies, and that this stone is invariably deposited in the north-
east corner of the foundation of the intended structure. Now, the
question naturally suggests itself, whence does this ancient and in-
variable usage derive its origin? Why may not the stone be de-
posited in any other corner or portion of the edifice, as convenience
or necessity may dictate? The custom of placing the foundation-
stone in the north-east corner must have been originally adopted for

* Aristotle.

t “The cube is a symbol of truth, of wisdom and moral perfection. The new Jerusalem,
Bzomised in the Apocalypse, is equal in length, breadth and height. The Mystical city ought to

considered as a new church, where divine wisdom will reign.”—Oliver's Landmarks, ii., p.
357. And he might have added, where cternal truth will be present.

1 In the most primitive times, all the gods appear to have been represented by cubical blocks
of stone, and Pausanias says that he saw thirty of these stones in the city of Pharse, which rep-
resented as many deities. The first of the kind, it is probable, were dedicated to Hermes,
whence they derived their name of “ Hermai.”

§ “ Give unto Jehovah the glory due unto His name; worship Jehovah in the beauty of holi-
ness.”—Psalm xxix. 2.
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some good and sufficient reason; for we have a right to suppose that
it was not an arbitrary selection. Was it in reference to the cere-
mony which takes place in the lodge? Or is that in reference to the
position of the material stone? No matter which has the precedence
in point of time, the principle is the same. The position of the stone
in the north-east corner of the buildingis altogether symbolic, and
the symbolism exclusively alludes to certain doctrines which are
taught in the speculative science of Masonry.

The interpretation, I conceive, is briefly this: Every speculative
mason is familiar with the fact that the east, as the source of mate-
rial light, is a symbol of his own order, which professes to contain
within its bosom the pure light of truth. As in the physical world,
the morning of each day is ushered into existence by the reddening
dawn of the eastern sky, whence the rising sun dispenses his illu-
minating and prolific rays to every portion of the visible horizon,
warming the whole earth with his embrace of light, and giving new-
born life and energy to flower and tree, and beast and man, who, at
the magic touch, awaken from the sleep of darkness; so in the
moral world, when intellectual night was, in the earliest days,
brooding over the world, it was from the ancient priesthood living
in the east that those lessons of God, of nature, and of humanity
first emanated, ‘which, traveling westward, revealed to man his
future destiny, and his dependence ‘on a superior power. Thus
every new and true doctrine, coming from these *“ wise men of the
east,” was, as it were, a new day arising, and dissipating the clouds
of intellectual darkmess and error. It was a universal opinion
among the ancients that the first learning came from the east, and
the often-quoted line of Bishop Berkely, that

‘“Westward the course of empire takes its way,”’

is but the modern utterance of an ancient thought, for it was always
believed that the empire of truth and knowledge was advancing
from the east to the west.

Again: the north, as the point in the horizon which is most remote
from the vivifying rays of the sun when ‘at his meridian height, has,
with equal metaphorical propriety, been called the place of dark-
ness, and is, therefore, symbolic of the profane world, which has not
yet been penetrated and illumined by the intellectual rays of ma-
sonic light. All history concurs in recording the fact that, in the
early ages of the world, its northern portion was enveloped in the
most profound moral and mental darkness. It was from the remotest
regions of northern Europe that those barbarian hordes *came down
like the wolf on the fold,” and devastated the fair plains of the south,
bringing with them a dark curtain of ignorance, beneath whose
heavy folds the nations of the world lay for centuries overwhelmed.

e L
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The extreme north has ever been, physically and intellectually, cold,
and dark, and dreary. Hence, in Masonry, the north has ever been
esteemed the place of darkness, and, in obedience to this principle,
no symbolic light is.allowed to illumine the northern part of the
lodge.

The east, then, is, in Masonry, the. symbol. of the order,.and the
north the symbol of the profane world. .

Now, the spiritual corner-stone is deposited in the north-east cor-
ner of the lodge, because it is- symbolic of the position of the neo-
phyte or candidate, who represents it in his relation to the order and
to the world. From the profane world he has just emerged.. Some
of its imperfections are still upon him; some of its darkness is still
about him; he as yet belongs.in part to the north. But he is striving
for light and truth; .the pathway upon which he has entered is
directed toward the east. His allegiance, if I may use the word, is
divided. He is not altogether a profane, nor altogether a mason.
If he were wholly in the world, the north would be the place to find
him—the north, which is the reign of darkness. If he were wholly
in the order—a Master Mason—the east would have received him—
the east, which is the place of light. But he is neither; he is an Ap-
prentice, with some of the ignorance of the world cleaving to him,
and some of the light of the order beaming upon him. And hence
this divided allegiance-—this double character——this mingling of the
departing darkness of the north with the approaching .brightness-of
the east, is well .expressed, in our symbolism, by the appropriate
position of the spiritual corner-stone in the north-east .corner of the
lodge. One surface of the stone faces the north, and the other sur-
face faces the east. It is neither wholly in the one part nor wholly
in the other, and in so far it is a symbol of initiation not fully devel-
oped—that which is incomplete and imperfect, and is, therefore, fitly
represented by the recipient of the first degree, at the very moment
of his initiation.*

But the strength and durability of the corner-stone are also emi-
nently suggestive of symbolic ideas. To fulfill its design as the
foundation and support of the massive building whose: erection it
precedes, it should be constructed of a material which may outlast

* This symbolism of the double position of the corner-stone has not escaped the attention of
the religious symbologists. Etsius, an early commentator, in 1682, referring to the n
Ephesians ii. 20, says: “ That is called the corner-stone, or chief corner-stone, which is placed in
the extreme angle of a foundation, conjoining and holding together twe walls of the pile, meeting
from different quarters. And the Apostle not only would be understood by this metaphor that
Christ is the principal foundation of the whole church, but also that in him, as in a corner-stone,
the two peoples, Jews and Gentiles, are conjoined, and so conjoined as to rise together, into one
edifice, and become one church.” And Julius Firmicius, who wrote in the sixteenth centary,
says that Christ is called the corner-stone, because, being placed in the angle of the two 3
which are the Old and the New Testament,. he: collects .the nations into.one fold. . “ Lapis sanc-
tus, i.e. Christus, aut fidei fundamenta sustentat aut in angulo positns duorum panetum membra
®quata moderatione conjungit, i. e;, Veteris et Novi Testamenti in unum colligit gentes.”—De
Errore profan. Religioraum, chap. xxi. .
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all other parts of the edifice, so that when that “eternal ocean whose
waves are years” shall have engulfed all who were present at the
construction of the building in the vast vortex of its ever-flowing
current; and when generation after generation shall have passed
away, and the crumbling stones of the ruined edifice shall begin to
attest the power of time and the evanescent nature of all human
undertakings, the corner-stone will still remain to tell, by its in-
scriptions, and its form, and its beauty, to every passer-by, that
there once existed in that, perhaps then desolate spot, a building
consecrated to some noble or some sacred purpose, by the zeal and
liberality of men who now nolonger live. :

So, too, does this permanence and durability of the corner-stone,
in contrast with the decay-and ruin of the building in whose founda-
tions it was placed, remind the mason that when this earthly house
of his tabernacle shall have passed away, he has within him a sure
foundation of eternal life—a-corner-stone of immortality—an ema-
nation from that Divine Spirit, which pervades all nature, and which,
therefore, must survive the tomb, and rise, triumphant and eternal,
above the decaying dust of death and the grave.*

It is in this way that the student of masonic symbolism, is re-
minded by the corner-stone—by its form, its position, and its per-
manence—of significant doctrines of duty, and virtue, and religious
truth, which it is the great object of Masonry to teach.

But I have said that the material corner-stone is deposited .in its
appropriate place with solemn rites and ceremonies, for which the
order has established a peculiar ritual. - These, too, have a beautiful
and significant symbolism, the investigation of .which will next
attract our attention.

-~ And here it may be observed, in passing, that the accompaniment
of such an act of consecration to a particular purpose, with solemn
rites and ceremonies, claims our respect from the prestige that it has
of all antiquity. A learned writer on symbolism makes, on this
subject, the following judicious remarks, which may be quoted as a
sufficient defence of our masonic ceremonies:

«Tt has been an opinion, entertained in all past.ages, that by the
performance of certain acts, things, places and persons acquire 2
character which they would not kave had without such performances.
The reason is plain: certain acts signify firmness of purpose, which,
by consigning the object to the intended use, gives it, in the public

* This permanence of position was also attributed to those cubical stones among the Romans
which represented the statues of the god Terminus. They could never lawfully be removed from
the spot which they occupied. Hence, when Tarquin was about to build the temple of Jupiter,
on the Capitoline hill, all the shrines and statues of the other gods were removed from the emi-
nénce, to make way for the new edifice, except-that of Terminus, represented-by a stone. This
remained untouched, and was enclosed within the temple, to show, says Dudley, “ that the stone
having been a personification of the God Supreme, could not be reasonably required to yield ts
Jupiter himself in dignity and power.”—Dudley’s Naology, p. 145. .

L
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opinion, an accordant character. This is most especially true of
things, places, and persons connected with religion and religious
worship. After the performance of certain acts or rites, they are
held to be altogether different from what they were before; they ac-
quire a sacred character, and in some instances a character abso-
lutely divine. Such are the effects imagined to be produced by reli-
gious dedication.”*

The stone, therefore, thus properly constructed, is, when it is to
be deposited by the constituted authorities of our order, carefully
examined with the necessary implements of Operative Masonry—
the square, the level, and the plumb—and declared to be *‘well-
formed, true and trusty.” This is not a vain nor unmeaning cere-
mony. It teaches the mason that his wirtues are to be tested by
temptation and trial, by suffering and adversity, before they can be
pronounced by the Master Builder of Souls to be materials worthy
of the spiritual building of eternal life, fitted “as living stones, for
that house not made with hands, eternal in the heavens.” But if he
be faithful, and withstand these trials—if he shall come forth from
these temptations and sufferings like pure gold from the refiner’s
fire—then, indeed, shall he be deemed “ well-formed, true and trusty,”
and worthy to offer “unto the Lord an offering in righteousness.”

In the ceremony of depositing the corner-stone, the sacred ele-
ments of masonic consecration are then produced, and the stone is
solemnly set apart by pouring corn, wine and oil upon its surface.
Each of these elements has a beautiful significance in our symbolism.

Collectively, they allude to the Corn of Nourishment, the Wine of
Refreshment, and the Oil of Joy, which are the promised rewards
of a faithful and diligent performance of duty, and often specifically
refer to the anticipated success of the undertaking whose incipiency
they have consecrated. They are, in fact, types and symbols of all
those abundant gifts of Divine Providence for which we are daily
called upon to make an offering of our thanks, and which are enu-
merated by King David, in his catalogue of blessings, as * wine that
maketh glad the heart of man, and oil to make his face shine, and
bread which: strengtheneth man’s heart.”

“Wherefore, my brethren,” says Harris, “do you carry corn, wine
and otl in your processions, but to remind you that in the pilgrimage
of human life you are to impart a portion of your bread to feed the
hungry, to send a cup of your wine to cheer the sorrowful, and to
pour the healing oil of your consolation into the wounds which sick-
ness hath made in the bodies, or affliction rent in the hearts of your
fellow-travelers?”t

But, individually, each of these elements of consecration has also
an appropriate significance, which is well worth investigation.

* Dudley's Naology. p- 476. + Masonic Discourses, Dis. iv. p. 81.
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Corn, in the language of Scripture, is an emblem of ‘the resurrec-
tion, and St. Paul, in that eloquent discourse which is so familiar to
all, as a beautiful argument for the great Christian doctrine of a
future life, adduces the seed of grain, which, being sown, first dieth,
and then quickeneth, as the appropriate type of that corruptible
which must put on incorruption, and of that. mortal which must as-
sume immortality. But, in Masonry, the sprig of acacia, for reasons
purely masonic, has been always adopted as the symbol of immor-
tality, and the ear of corn is appropriated as the symbol of plenty.
This is in accordance with the Hebrew derivation of the word, as
well as with the usage of all ancient nations. The word dagan, 12,
which signifies corn, is derived from the verb dagah, 1, to increase,
to multiply, and in all the ancient religions the horn or vase, filled
with fruits and with grain, was the recognized symbol of plenty.
Hence, as an element of consecration, corn is intended to remind us
of those temporal blessings of life and health, and comfortable sup-
port, which we derive from the Giver of all good, and to merit which
we should strive, with “clean hands and a pure heart,” to erect on
the corner-stone of our initiation a spiritual temple, which shall be
adorned with the “beauty of holiness.” .

Wine is a symbol of that inward and abiding comfort with which
the heart of the man, who faithfully performs his part on the great
stage of life, is to be refreshed, and as, in the figurative language
of the east, Jacob prophetically promises to Judah, as his reward,
that he shall wash his garments in wine, and his clothes in the blood
of the grape, it seems intended, morally, to remind us of those im-
mortal refreshments which, when the labors of this earthly lodge are
for ever closed, we shall receive in the celestial lodge above, where
the G. A. 0. T. U. for ever presides.

Oil is a symbol of prosperity, and happiness, and joy. The custom
of anointing every thing or person destined for a sacred purpose is
of venerable antiquity.* The statues of the heathen deities, as well
as the altars on which the sacrifices were offered to them, and the
priests who presided over the sacred rites, were always anointed
with perfumed ointment, as a consecration of them to the objects
of religious worship. .

‘When Jacob set up the stone on which he had slept in his journey
to Padan-aram, and where he was blessed with the vision of ascend-
ing and descending angels, he anointed it with oil, and thus conse-

* «The act of consecration chiefly consisted in the unction, which was a ceremony derived.
from the most primitive antiquity. The sacred tabernacle, with all the vessels and ufensils, as
also the altar and the priests themselves, were consecrated in this manner by Moses, at th_e-
divine command. It is well known that the Jewish kings and prophets were. admiitted to their-
several offices by unction. The patriarch Jacob, by the same rite, consecrated the altars which.
he made use of; in doing which, it is more probable that he followed the tradition ‘of his fore-
fathers, than that he was the author of this custom. The same, or something lil}'e it, was also.
sontinued down to the times of Christianity.”— Potter's Archeologia Qreca, B. ii. p. 176.
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crated it as an altar to God. Such.an inunction was, in ancient
times, as it still continues to be in many modern countries and con-
temporary religions, a symbol of the setting apart of the thing or
person so anointed and consecrated to a holy purpose.

Hence, then, we are reminded by this last impressive ceremony,
that the cultivation of virtue—the practice of duty—the resistance
of temptation—the submission to suffering—the devotion to truth—
the maintenance of integrity, and all those other graces by which we
strive to fit our bodies, as living. stones, for the spiritual -building
of eternal life, must, after all, to make the object effectual and the
labor successful, be consecrated by a holy obedience. to God’s will
and a firm reliance on God’s providence; which alone constitute the
chief corner-stone and sure foundation, on which any man can build,
with the reasonable hope of a prosperous issue to his work.

It may be noticed, in concluding this topic, that the corner-stone
seems to be peculiarly. a Jewish symbol. I can find no reference to
it in any of the ancient Pagan rites, and the EBEN PANAH, the ™~
corner-stone, which is so frequently mentioned in Scripture as the
emblem of an important personage, and most usually, in the Old
Testament, of the expected Messiah, appears, in its use in Masonry,
to have had, unlike almost.every other symbol of the order, an ex-
clusively temple origin.. :

YORK RITE.

TaE ancient York rite is that practiced by all English and Ameri-
can lodges, though it has deviated somewhat from its original
purity. It derives its name from the city of York, where the first
Grand Lodge of England was held. - The ancient York rite originally
consisted of but the three primitive degrees of Ancient Craft Ma-
sonry, but in this country four others have been added to it, and its
degrees, as it is at present practiced, are as follows: 1, Entered Ap-
prentice; 2, Fellow-Craft; 3, Master Mason; 4, Mark Master; 5,
Past Master; 6, Most Excellent Master; 7, Holy Royal Arch. In
some of the United States, two other degrees are also given in this
rite—those of Royal and Select Master. The order of High Priest-
hood is 'also given, as an honorary degree appertaining to the pre-
siding officer of a Royal Arch Chapter. The York rite is the mother
of all the other rites; from :it they have separated as so many
schismg; it is the most ancient, the most simple, and most scientific;
and, so far as my knowledge: of the other -rites -extends; with the
principal of which I am sufficiently acquainted, I may be permitted
to say, that it.is the only one in which the true system of symbolic
instruction has been preserved.

—



GNOSTICISM, THE KABBALA -AND THE MYSTERIES,
AS CONNECTED WITH AND ILLUSTRATING MASONRY.

BY ALBERT PIKE.. .

No. 5. -

TaE Greeks fix the date of the establishment of the Mysteries of
Eleusis at the year 1423 B. c., during ‘the reign of Erechtheus at
Athens. According to some authors, they were instituted by.Ceres
herself; and, according to others, by that monarch who brought
them from Egypt, where, according to Diodorus of Sicily, he was
born. . Another tradition was, that .Orpheus introduced them into
Greece, together with the Dionysiac ceremonies, copying the latter
from the Mysteries of Osiris, and the former from those of Isis. -

Nor was it at Athens only that the worship and Mysteries of Isis,
metamorphosed into Ceres, were established. The Beeotians wor-
shiped the Great or Cabiric Ceres, in the recesses of a sacred grove,
into which none but initiates could enter; and the ceremonies there
observed; and the sacred traditions of -their Mysteries, ‘were con-
nected with those of the Cabiri in Samothrace.

So in Argos, Phocis; Arcadia, Achaia, Messenia, Corinth, and many
other parts of Greece, the Mysteries were practiced, revealing every-
where their Egyptian origin, and everywhere baving the same gen-
eral features; but those of Eleusis, in Attica, Pausanius.informs us,
had been regarded by the Greeks, from the earliest times; as being
as far superior to all the others as the gods are to mere heroes. -

Similar to these were the Mysteries of Bona Dea, (the good god-
dess,) whose name, say Cicero and Plutarch, it was not permitted to
any man to know, celebrated at Rome from the earliest times: of that
city. It was these Mysteries, practiced by women alone, the secrecy
of which was impiously violated by Clodius. They were held at the
Kalends of May; and, according to Plutarch, much of the ceremonial
greatly resembled that of the Mysteries of Bacchus.

The Mysteries of Venus and Adonis belonged. principally to Syria
and Pheenicia, whence they passed into Greece and Sicily. Venus
or Astarte was the great female deity of the Pheenicians, as Hercules,
Melkarth or Adoni was their chief gad. : Adoni, called by the Greeks
Adonis, was the lover of Venus... Slain by a. wound in the thigh, in-
flicted by a wild boar in the chase, the flower ealled anemone sprang
from his blood. Venus received the corpse, and .obtained from
Jupiter the boon that her lover should thereafter pass six months
of each year with her, and the other six in the Shades with Proser-
pine—an allegorical description of the alternate residence of the:sun
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in the two hemispheres. In these Mysteries, his death was repre-
sented and mourned, and after: this maceration and mourning were
concluded, his resurrection and ascent to heaven were announced.

Ezekiel speaks of the festivals of Adonis under the name of those
of Thammuz, an Assyrian deity, whom every year the women
mourned, seated at the doors of their dwellings. These Mysteries,
like the others, were celebrated in the spring, at the Vernal Equinox,
when he was restored to life; at which time, when they were insti-
tuted, the sun (Apon, lord, or master) was in the Sign Taurus, the
domicile of Venus. He was represented with horns, and the hymn
of Orpheus in his honor styles him ¢the two-horned god,” as in
Argos Bacchus was represented with the feet of a bull.

Plutarch says that Adonis and Bacchus were regarded as one and
the same deity, and that this opinion was founded on the great simi-
larity in very many respects between the Mysteries of these two
gods.

The Mysteries of Bacchus were known as the Sabazian, Orphic
and Dionysiac festivals. They went back to the remotest antiquity
among the Greeks, and were attributed by some to Bacchus himself,
and by others to Orpheus. The resemblance in ceremonial between
the observances established in honor of Osiris in Egypt, and those in
honor of Bacchus in Greece, the mythological traditions of the two
gods, and the symbols used in the festivals of each, amply prove
their identity. Neither the name of Bacchus, nor the word orgies
applied to his feasts, nor the sacred words used in his Mysteries, are
Greek, but of foreign origin. Bacchus was an Oriental deity, wor-
shiped in the east, and his orgies celebrated there, long before the
Greeks adopted them. In the earliest times, he was worshiped in
India, Arabia and Bactria.

He was honored in Greece with public festivals, and in simple or
complicated Mysteries, varying in ceremonial in various places, as
was natural, because his worship had come thither from different
countries and at different peériods. The people who celebrated the
complicated Mysteries were ignorant of the meaning of many words
which they used, and of many emblems which they revered. In the
Sabazian feasts, for example, (from Saba-Zeus, an Oriental name of
this deity), the words Evor, Sasor, were used, which are in nowise
‘Greek; and a serpent of gold was thrown into the bosom of the ini-
tiate, in allusion to the fable that Jupiter had, in the form of a ser-
pent, had connection ‘with Proserpine, and begotten Bacchus, the
Bull; whence the enigmatical saying, repeated to the initiates, that
a bull engendered a dragon or serpent, and the serpent, in turn, en-
gendered -the bull, who became:Bacchus: the meaning of which was,
that the bull (Taurus, which then opened the Vernal Equinox, and
the ‘sun'in which sign, figuratively represented by the sign itself,
was Bacchus, Dionusos, Saba-Zeus, Osiris, &c.,) and the serpent,
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another constellation, occupied such relative positions in the heavens
that when one rose the other set, and vice versa. .

The serpent was .a familiar symbol in the Mysteries of Bacchus.
The initiates grasped them with their hands, as Ophiucus does on
the celestial globe; and the Orpheo-telestes, or Purifier of Candi-
dates, did the same, crying, as Demosthenes taunted Eschines with
doing in public, at the head of the women whom his mother was to
initiate, Evor, Sapo1, Hyes, Arre, Arre, Hyzs!

The initiates in these Mysteries had preserved the ritual and cere-
monies that accorded with the simplicity of the earliest ages, and
the manners of the first men. The rules of Pythagoras were fol-
lowed there. Like the Egyptians, who held wool unelean, they
buried no initiate in woolen garments. They abstained from bloody
sacrifices, and lived. on fruits or vegetables, or inanimate things.
They imitated the life of the contemplated sects of the Orient, thus
approximating to the tranquillity of the first men,. who lived exempt
from trouble and crimes in the bosom of a profound peace. One of
the most precious advantages promised by their initiation was to
put man in communion with the gods, by purifying his soul of all
the passions that interfere with that enjoyment, and dim the rays
of divine light that are communicated to every soul capable of re-
ceiving them, and that imitates their purity. One of the degrees of
initiation was the state of inspiration to which the adepts were
claimed to attain. The initiates in the Mysteries of the Lamb, at
Pepuza, in Phrygia, professed to be inspired, and prophesied; and it
was claimed that the soul, by means of these religious ceremonies,
purified of all stain, could see the gods in this life, and certainly, in
all cases, after death.

The sacred gates of the temple, where the ceremonies of initiation
were performed, were opened but once in each year, and no stranger
was ever allowed to enter it. Night threw her vail over these
august Mysteries, which could be revealed to no one. There the
sufferings of Bacchus were represented, who, like Osiris, died, de-
scended to hell and rose to life again; and raw flesh was distributed
to the initiates, which each ate, in memory of the death of the deity,
torn in pieces by the Titans.

These Mysteries, also, were celebrated at the vernal equinox; and
the emblem of generation, to express the active energy and genera-
tive power of the Divinity, was a principal symbol. The initiates
wore garlands and crowns of myrtle and laurel.

In these Mysteries, the aspirant was kept in terror and darkness
three days and nights, and was then made to perform the Apavigios,
or ceremony representing the death of Bacchus, the same mythologi-
cal personage with Osiris. This was effected by confining him in a
close cell, that he might seriously reflect, in solitude and darkness,
on the business he was engaged in, and his mind be prepared for the
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reception of the sublime and mysterious ‘truths of primitive revela-
tion and philosophy. This was a symbolic death—the deliverance
from it, regeneration; after which he was called Sipuns, or twin-born.
While confined in the cell, the pursuit of Typhon after the mangled
body of Osiris, and the search of Rhea or Isis for the same, were
enacted in his hearing; the initiated crying aloud the names of that
deity derived from the Sanscrit. Then it was announced that the
body was found, and the aspirant was liberated amid shouts of joy
and exultation.

Then he passed through a representation of hell and elysium.
“Then,” said an ancient writer, “ they are entertained with hymns
and dances, with the sublime doctrines of sacred knowledge, and
with wonderful and holy visions. - And now become perfect and ini-
tiated, they are FREE, and no longer under restraint; but, crowned
and triumphant, they walk up and down the regions of the blessed,
converse with pure and holy men, and celebrate the sacred Mysteries
at pleasure.” They were taught the nature and objects of the Mys-
teries, and the means of making themselves known, and received the
name of Epopts—were fully instructed in the nature and attributes
of the Divinity, and the doctrine of a future state, and made ac-
quainted with the unity and attributes of the Grand Architect of the
universe, and the true meaning of the fablés in regard to the gods
of Paganism: the great truth being often proclaimed, that «Zeus is
the primitive source of all things; there is oNe God, oNE power, and
oNE ruler over all.” And after full explanation of the many symbols
and emblems that surrounded them, they were dismissed with the
barbarous words KoyZ and Opxag, corruptions of the Sanscrit words,
Kanska aum Pakscha; meaning, object of our wishes, God, silence, or
worship the Deity in silence.

Among the emblems used was the rod of Bacchus, which once, it
was said, he cast on the ground, and it became a serpent; and at
another time he struck the rivers Orontes and Hydaspes with it, and
the waters receded, and he passed over dry-shod. Water was ob-
tained, during the ceremonies, by striking a rock with it. The
Bacchee crowned their heads with serpents, carried them in vases
and baskets, and at the Evpnoig, or finding, of the body of Osiris, cast
one, alive, into the aspirant’s bosom.

The Mysteries of Atys in Phrygia, and those of Cybele his mis-
tress, like their worship, much resembled those of Adonis and Bac-
chus, Osiris and Isis.- -Their Asiatic origin is universally admitted,
and was with great plausibility claimed by Phrygia, which contested
the palm of antiquity with Egypt. They, more than any other pec-
ple, mingled allegory with their religious worship, and were great
inventors of fables; and their sacred traditions as to Cybele and
Atys, whom all ‘admit to be Phrygian gods, were very various. In
all, ag we learn from Julius Firmicus, they represented by allegory
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the phenomena of nature; and the succession of physical facts, under
the vail of a marvelous history.

Their feasts occurred at the equinoxes, commencing with lamenta-
tion, mourning, groans and pitiful .cries for the death of Atys, and
ending with rejoicings at his restoration to life.

‘We shall not recite the different versions of the legend of Atys
and Cybele, given by Julius Firmicus, Diodorus, Arnobius; Lactan-
tius, Servius; Saint Augustine and Pausanias. It is enough to say
that it is in substance this: that Cybele, a Phrygian princess, who
invented musical instruments and dances, was enamored of Atys, a
youth; that either he; in a fit of frenzy, mutilated himself, or was
mutilated by her in a paroxysm of jealousy; that he died, and after-
ward, like Adonis, was restored to life. It is the Phoenician fiction
as-to-the sun-god, expressed in other terms, under other forms and
with other names.

Cybele was worshiped in Syria, under the name of Rhea. Lucian
says that the Lydian Atys there established her worship, and built
her a temple. The name of Rhea is also found in the ancient cosmo-
gony of the Pheenicians by Sanchoniathon. It was Atys the Lydian,
says Lucian, who, having been mutilated, first established the Mys-
teries of Rhea, and taught the Phrygians,the Lydians and the people
of Samothrace to celebrate them. Rhea, like Cybele, was repre-
sented drawn by lions, bearing a drum, and crowned with towers.
According to-Varro,:Cybele represented the earth. She partook of
the characteristics’ of Minerva, Venus, the moon, Diana, Nemesis,
and the Furies—was clad in precious stones, and her high priest
wore a robe of purple and a tiara of gold.

The grand feast of the Syrian goddess, like that of the mother of
the gods at Rome, was celebrated at the vernal equinox. Precisely
at that equinox the Mysteries of Atys were celebrated, in which the
initiates were taught to expect the rewards of a future life; and the
flight of Atys from the jealous fury of Cybele was described, his con-
cealment in the mountains and in a cave, and his self-mutilation in a
fit of delirium, in which act his priests imitated him. The feast of
the passion of Atys continued three days, the first of which was
passed in mourning and tears, to. which afterward clamorous rejoic-
ings succeeded, by which, Macrobius says, the sun was adored under
the name of Atys. The ceremonies were all allegorical, some of
which, according to the Emperor -Julian, could be explained, but
more remained -covered with -the vail of mystery. Thus it is that
symbols outlast their explanations, as many have done in Masonry,
and ignorance and rashness substitute new ones.

In another legend, given by Pausanias, Atys dies, wounded, like
Adonis, by a wild boar in the organs of generation, a mutilation
with which all the legends ended. The pine tree under which he
‘was said to have died, was sacred to him, and was found upon many
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monuments, with & bull and a ram near it—one, the sign of exalta-
tion of the sun, and the other of that of the moon. -

The worship of the sun, under the name of Mithras, belonged to
Persia, whence that name came, as did the erudite symbols of that
worship. The Persians, adorers of fire, regarded the sun as the
most brilliant abode of the fecundating energy of that element,
which gives life to the earth, and circulates in every part of the uni-
verse, of which it is, as it were, the soul. - This worship passed from
Persia into Armenia, Cappadocia and Cilicia, long before it was
known at Rome. The Mysteries of Mithras flourished more than
any others in the Imperial City. The worship of Mithras commenced
to prevail there under Trajan. Adrian prohibited these Mysteries,
on account of the cruel scenes represented in their ceremonial; for
human victims were immolated therein, and the events of futurity
looked for in their palpitating entrails. They reappeared in greater
splendor than ever under Commodus, who, with his own hand, sacri-
ficed a victim to Mithras; and they were still more practiced under
Constantine and his successors, when the priests of Mithras were
found everywhere in the Roman empire, and the monuments of his
worship appeared even in Britain,

Caves were consecrated to Mithras, in which were collected a
multitude of astronomical emblems, and cruel tests were required of
the initiates.

The Persians built no temples, but worshiped upon the summits
of hills, in inclosures of unhewn stones. They abominated images,
and made the sun and fire emblems of the Deity. The Jews borrow-
ed this from them, and represented God as appearing to Abraham in
a flame of fire, and to Moses as a fire at Horeb and on Sinai.

‘With the Persians, Mithras, typified in the sun, was the invisible
Deity, the parent of the universe, the mediator. In Zoroaster’s cave
of initiation, the sun and planets were represented overhead, in gems
and gold, as also was the Zodiac. The sun appeared emerging from
the back of Taurus. Three great pillars—Eternity, Fecundity and
Authority—supported the roof, and the whole was an emblem of the
universe,

Zoroaster, like Moses, claimed to have conversed face to face, as
man with man, with the Deity, and to have received from Him a
system of pure worship, to be communicated only to the virtuous,
and those who would devote themselves to the study of philosophy.
His fame spread over the world, and pupils came to him from every
country. Even Pythagoras was his scholar.

After his novitiate, the candidate entered the cavern of initiation,
and was received on the point of a sword presented to his naked left
breast, by which he was slightly wounded. Being crowned with
olive, anointed with balsam of benzoin, and otherwise prepared, he
was purified with fire and water, and went through seven stages of
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initiation. The symbol of these stages was a high ladder, with
seven rounds or steps. In them, he went through many fearful
trials, in which darkness played a principal part. He saw a repre-
sentation of the wicked in Hades, and finally emerged from darkness
into light. Received in a place representing Elysium, in the bril-
liant assembly of the initiated, where the Archimagus presided,
robed in blue, he assumed the obligations of secrecy, and was en-
trusted with the sacred words, of which the Ineffable Name of God
was the chief.

Then all the incidents of his initiation were explained to him; he
was taught that these ceremonies brought him nearer the Deity, and
that he should adore the consecrated fire, the gift of that Deity and
His visible residence. He was taught the sacred characters known
only to the initiated, and instructed in regard to the creation of the
world, and the true philosophical meaning of the vulgar mythology,
and especially of the legend of Ormuzd and Ahriman, and the sym-
bolic meaning of the six Amshaspands created by the former: Bah-
man, the Lord of Light; Ardibehest, the Genius of Fire; Skariver,
. the Lord of Splendor and Metals; Stapandomad, the Source of Fruit-
fulness; Khadad, the Genius of Water and Time; and Amerdad, the
Protector of the Vegetable World, and the prime cause of growth.
And, finally, he was taught the true nature of the Supreme Being,
Creator of Ormuzd and Ahriman, the Absolute First Cause, styled
ZERUANE AKHERENE.

In the Mithriac initiation were several degrees. The first, Ter-
tullian says, was that of Soldier of Mithras. The ceremony of recep-
tion consisted in presenting the candidate a crown, supported by a
sword. It was placed near his head, and he repelled it, saying,
“Mithras is my crown.” Then he was declared the soldier of
Mithras, and had the right to call the other initiates fellow-soldiers,
or companions in arms. Hence the title Companions in the Royal
Arch degree of the American rite.

Then he passed, Porphyry says, through the degree of the Lion—
the constellation Leo, domicile of the sun and symbol of Mithras,
found on his monuments. These ceremonies were termed, at Rome,
Leontic and Heliac; and Coracia or Hiero-Coracia, of the raven, a
bird consecrated to the sun, and a sign placed in the heavens below
the lion, with the hydra, and also appearing on the Mithriac monu-
ments.

Thence he passed to a higher degree, where the initiates were
called Perses and children of the sun. Above them were the Fathers,
whose chief or Patriarch was styled Father of Fathers, or Paler
Patratus. The initiates also bore the title of Eagles and Hawks, birds
consecrated to the sun in Egypt—the former sacred to the god
Mendes, and the latter the emblem of the sun and royalty.

The little island of Samothrace was long the depository of certain.

2
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august Mysteries, and many went thither from all parts of Greece
to be initiated. It was said to have been settled by the ancient
Pelasgi, early Asiatic colonists in Greece. The gods adored in the
Mgysteries of this island were termed Caeirr, an oriental word, from
Cabar, great. Varro calls the gods of Samothrace, Pofent gods. In
Arabic, Venus is called Cabar. Varro says that the great deities
whose Mysteries were practiced there, were Heaven and Earth.
These were but symbols of the active and passive powers or princi-
ples of universal generation. The two twins, Castor and Pollux, or
the Dioscuri, were also called the gods of Samothrace; and the
Scholiast of Apollonius, citing Mnaseas, gives the names of Ceres,
Proserpine, Pluto and Mercury as the four Cabiric divinities wor-
shiped at Samothrace, as Axieros, Axiocersa, Axiocersus and Cas-
millus. Mercury was, there as everywhere, the minister and mes-
senger of the gods; and the young servitors of the altars, and the
children employed in the temples, were called Mercuries or Casmilli,
as they were in Tuscany, by the Etrusci and Pelasgi, who worshiped
the great gods.

Tarquin, the Etruscan, was an initiate of the Mysteries of Samoth-
race, and Etruria had its Cabiri as Samothrace had; for the worship
of the Cabiri spread from that island into Etruria, Phrygia and Asia
Minor; and it probably came from Pheenicia into Samothrace, for the
Cabiri are mentioned by Sanchoniathon; and the word Cabar belongs
to the Hebrew, Pheenician and Arabic languages.

The Dioscuri, tutelary deities of navigation, with Venus, were in-
voked in the Mysteries of Samothrace. The constellation Auriga, or
Phagton, was also honored there with imposing ceremonies. Upon
the Argonautic expedition, Orpheus, an initiate of these Mysteries,
a storm arising, counseled his companions to put into Samothrace.
They did so; the storm ceased, and they were initiated into the
Mysteries there, and sailed again with the assurance of a fortunate
voyage, under the auspices of the Dioscuri, patrons of sailors and
navigation.

But much more than that was promised the initiates. The Hiero-
phants of Samothrace made something infinitely greater to be the
object of their initiations, to wit: the consecration of men to the
Deity, by pledging them to virtue, and the assurance of those re-
wards which the justice of the gods reserve for initiates after death.
This, above all else, made these ceremonies august, and inspired
everywhere so great a respect for them, and so great a desire to be
admitted to them. That originally caused the island to be styled
Sacred. It was respected by all nations. The Romans, when
masters of the world, left it its liberty and laws. It was an asylum
for the unfortunate and a sanctuary inviolable. There men were
absolved of the crime of homicide, if not committed in a temple.

Children of tender age were initiated there, and invested with the
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sacred robe, the purple cincture and the crown of olive, and seated
upon a throne, like other initiates. In the ceremonies was repre-
sented the death of the youngest of the Cabiri, slain by his brothers,
who fled into Etruria, carrying with them the chest or ark that con-
tained his genitals, and there the Phallus and the sacred ark were
adored. Herodotus says that the Samothracian initiates understood
the object and origin of this reverence paid the Phallus, and why it
was exhibited in the Mysteries. Clemens, of Alexandria, says that
the Cabiri taught the Tuscans to revere it. It was consecrated at
Heliopolis, in Syria, where the Mysteries of a divinity having many
points of resemblance with Atys and Cybele were represented. The
Pelasgi connected it with Mercury, and it appears on the monuments
of Mithras, always and everywhere a symbol of the life-giving power
of the sun at the vernal equinox.

In the Indian Mysteries, as the candidate made his three circuits,
he paused each time he rdched the south, and said, “I copy the
example of the sun, and follow his beneficent course.” Masonry has
retained the circuits, but has utterly lost the explanation, which is,
that in the Mysteries the candidate invariably represented the sun,
descending southward toward the reign of the Evil Principle, Ahri-
man, Siva, or Typhon (darkness and winter), there, figuratively, to
be slain, and after a few days to rise again from the dead, and com-
mence to ascend to the northward.

Then the death of Sita was bewailed, or that of Cama, slain by
Iswara, and committed to the waves on a chest, like Osiris and Bac-
chus, during which the candidate was terrified by phantoms and
horrid noisges.

Then he was made to personify Vishnu, and perform his avatars,
or labors. In the two first he was taught in allegories the legend
of the deluge. In the first he took three steps at right angles, repre-
senting the three huge steps taken by Vishnu in that avatar, and
hence the three steps in the Master’s degree, ending at right angles.

The nine avatars finished, he was taught the necessity of faith, as
superior to sacrifices, acts of charity, or mortifications of the flesh.
Then he was admonished against five crimes, and took a solemn
obligation never to commit them. He was then introduced into a
representation of Paradise—the company of the members of the
order, magnificently arrayed, and the altar with a fire blazing upon
it, as an emblem of the Deity.

Then a new name was given him, and he was invested in a white
robe and tiara, and received the signs, tokens and lectures. A cross
was marked on his forehead, and an inverted level, or the tau cross,
on his breast. He received the sacred cord, and divers amulets or
talismans, and was then invested with the sacred word or sublime
name, known only to the initiated, the Triliteral A. U. M.

Then the multitude of emblems was explained to the candidate;
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the arcana of science hidden under them, and the different virtues
of which the mythological figures were mere personifications. And
he thus learned the meaning of those symbols, which, to the unini-
tiated, were but a maze of unintelligible figures.

The third degree was a life of seclusion, after the initiate’s children
were capable of providing for themselves, passed in the forest, in the
practice of prayers and ablutions, and living only on vegetables.
He was then said to be born again.

The fourth was absolute renunciation of the world, self-contempla-
tion and self-torture, by which perfection was thought to be attained,
and the soul merged in.the Deity.

In the second degree, the initiate was taught the unity of the God-
head, the happiness of the patriarchs, the destruction by the deluge,
the depravity of the heart and the necessity of a mediator, the in-
stability of life, the final destruction of all created things, and the
restoration of the world in a more pesfect form. They inculcated
the eternity of the soul, explained the meaning of the doctrine of the
Metempsychosis, and held the doctrine of a state of future rewards
and punishments; and they also earnestly urged that sins could
only be atoned for by repentance, reformation and voluntary pen-
ance, and not by mere ceremonies and sacrifices.

The Mysteries among the Chinese and Japanese came from India,
and were founded on the same principles and with similar rites.
The word given to the new initiate was O-urro Fo, in which we
recognize the original name A. U. M., coupled at a much later time
with that of Fo, the Indian Buddha, to show that he was the great
Deity himself.

The equilateral triangle was one of their symbols, and so was the
mystical Y; both alluding to the triune god, and the latter being the
ineffable name of the Deity. A ring, supported by two serpents,
was emblematical of the world protected by the power and wisdom
of the Creator, and that is the origin of the two parallel lines (into
which time has changed the two serpents) that support the circle in
our lodges.

Among the Japanese, the term of probation for the highest degree
was twenty years.

The main features of the Druidical Mysteries resembled those of
the Orient.

The ceremonies commenced with a hymn to the sun. The candi-
dates were arranged in ranks of threes, fives and sevens, according to
their qualifications, and conducted nine times around the sanctuary,
from east to west. The candidate underwent many trials, one of
which had direct reference to the legend of Osiris. He was placed
in a boat, and sent out to sea alone, having to rely on his own skill
and presence of mind to reach the opposite shore in safety. The
-death of Hu was represented in his hearing, with every external
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mark of sorrow, while he was in utter darkness. He met with many
obstacles, had to prove his courage, and expose his life against
armed enemies—represented various animals, and at last, attaining
the permanent light, he was instructed by the Arch-Druid in regard
to the Mysteries, and in the morality of the order, incited to act
bravely in war, taught the great truths of the immortality of the
soul and a future state, solemnly enjoined not to neglect the worship
of the Deity, nor the practice of rigid morality, and to avoid sloth,
contention and folly.

The aspirant attained only the exoteric knowledge in the two first
degrees. The third was attained only by a few, and they persons
of rank and consequence, and after long purification, and study of
all the arts and sciences known to the Druids, in solitude, for nine
months. This was the symbolical death and burial of these Mys-
teries. :

The dangerous voyage upon the actual open sea, in a small boat
covered with a skin, on the evening of the 29th of April, was the
last trial and closing scene of initiation. If he declined this trial,
he was dismissed with contempt. If he made it and succeeded, he
was termed thrice-born, was eligible to all the dignities of the state,
and received complete instruction in the philosophical and religious
doctrines of the Druids.

The Greeks also styled the Epopt Tpiyoyos, thrice-born; and in
India perfection was assigned to the Yogee who had accomplished
many births.

The Zeneral features of the initiations among the,Goths were the
same as in all the Mysteries. A long probation, of fasting and mor-
tification, circular processions, representing the march of the celes-
tial bodies, many fearful tests and trials, a descent into the infernal
regions, the killing of the god Balder by the evil principle, Lok, the
placing of his body in a boat and sending it abroad upon the waters,
and, in short, the eastern legend, under different names, and with
some variations.

The Egyptian Anubis appeared there, as the dog guarding the
gates of death. The candidate was immured in the representation
of a tomb, and, when released, goes in search of the body of Balder,
and finds him, 4t length, restored to life, and seated upon a throne.
He was obligated upon a naked sword, (as is still the custom in the
Rit Moderne,) and sealed his obligation by drinking mead ouf of a
human skull.

Then all the ancient primitive truths were made known to him, so
far as they had survived the assaults of time; and he was informed
as to the generation of the gods, the creation of the world, the
deluge, and the resurrectiofl, of which that of Balder was a type.

He was marked with the sign of the cross, and a ring was given
to him as a symbol of the Divine protection, and also as an emblem
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of perfection, from which comes the custom of giving a ring to the
aspirant in the fourteenth degree.

The point within a circle, and the cube, emblem of Odin, were ex-
plained to him; and, lastly, the nature of the Supreme God, “the
author of everything that existeth, the Eternal, the Ancient, the
Living and Awful Being, the Searcher into concealed things, the
Being that never changeth,” with whom Odin, the conqueror, was
by the vulgar confounded; and the triune god of the Indians was
reproduced, as Opiy, the Almighty Faraer, Frea, (Rhea or Phre,) his
wife, (emblem of universal matter,) and Thor, his son, (the Mediator.)
Here we recognize Osiris, Isis, and Hor or Horus. Around the head
of Thor, as if to show his eastern origin, twelve stars were arranged
in a circle.

He was also taught the ultimate destruction of the world, and the
rising of a new one, in which the brave and virtuous shall enjoy
everlasting happiness and delight; as the means of securing which
happy fortune, he was taught to practice the strictest morality and
virtue.

The initiate was prepared to receive the great lessons of all the
Mysteries, by long trials, or by abstinence and chastity. For many
days he was required to fast and be continent, and to drink liquids
calculated to diminish his passions and keep him chaste.

Ablutions were also required, symbolical of the purity necessary
to enable the soul to escape from its bondage in matter. Sacred
baths and preparatory baptisms were used—lustrations, immersions,
lustral sprinklings, and purifications of every kind. At Athens they
bathed in the Ilissus, which thence became a sacred river; and be-
fore entering the temple of Eleusis, all were required to wash their
hands in a vase of lustral water placed near the entrance. Clean
hands and a pure heart were required of the candidates. Apuleius
bathed seven times in the sea, symbolical of the seven spheres
through which the soul must reéiscend, and the Hindus must bathe
in the sacred river Ganges.

Clemens, of Alexandria, cites a passage of Menander, who speaks
of a purification by sprinkling three times with salt and water.
Sulphur, resin, and the laurel, also served for purification, as did air,
earth, water and fire. The initiates at Heliopolis, in Syria, says
Lucian, sacrificed the sacred lamb, symbol of Aries, then the sign
of the Vernal Equinox—ate his flesh, as the Israelites did at the Pass-
over, and then touched his head and feet to theirs, and knelt upon
the fleece. Then they bathed in warm water, drank of the same, and
slept upon the ground.

There was a distinction between the lesser and greater Mysteries.
One must have been for some years admitted to the former, before
he could receive the latter, which were but a preparation for them,
the vestibule of the temple, of which those of Eleusis were the sanc-



GNOSTICISM, THE KABBALA AND THE MYSTERIES. 31

tuary. There, in the lesser Mysteries, they were prepared to receive
the holy truths taught in the greater. The initiates in the lesser
were called simply Mystes, or initiates, but those in the greater,
Epoptes, or Seers. An ancient poet says that the former were an
imperfect shadow of the latter, as sleep is of death. After admission
to the former, the initiate was taught lessons of morality, and the
rudiments of the sacred science, the most sublime and secret part
of which was reserved for the Epopt, who saw the truth in its
nakedness, while the Mystes only viewed it through a vail, and under
emblems fitter to excite than to satisfy his curiosity.

Before communicating the first secrets and primary dogmas of ini-
tiation, the priests required the candidate to take a fearful oath
never to divulge the secrets. Then he made his vows, prayers and
sacrifices to the gods. The skins of the victims consecrated to
Jupiter were spread on the ground, and he was made to set his feet
upon them. He was then taught some enigmatic formulas, as
answers to questions, by which to make himself known. He was
then enthroned, invested with a purple cincture, and crowned with
flowers, or branches of palm or olive.

We do not certainly know the time that was required to elapse
between the admission to the lesser and greater Mysteries of Eleusis.
Most writers fix it at five years. It was a singular mark of favor
when Demetrius was made Mystes and Epopt in one and the same
ceremony. When at length admitted to the degree of Perfection,
the initiate was brought face to face with entire nature, and learned
that the soul was the whole of man; that earth was but his place of
exile; that heaven was his native country; that for the soul to be
born is really to die; and that death was for it the return to a new
life. Then he entered the sanctuary; but he did not receive the
whole instruction at once. It continued through several years.
There were, as it were, many apartments, through which he advanced
by degrees, and between which thick vails intervened. There were
statues and paintings, says Proclus, in the inmost sanctuary, showing
the forms assumed by the gods. Finally, the last vail fell, the
sacred covering dropped from the image of the goddess, and she
stood revealed in all her splendor, surrounded by a divine light,
which, filling the whole sanctuary, dazzled the eyes and penetrated
the soul of the initiate. Thus is symbolized the final revelation of
the true doctrine as to the nature of Deity and of the soul,and of the
relations of each to matter.

This was preceded by frightful scenes, alternations of fear and joy,
of light and darkness, by glittering lightning and the crash of
thunder, and apparitions of spectres, or magical illusions, impressing
at once the eyes and ears. This Claudian describes in his poem on
the rape of Proserpine, where he alludes to what passed ig her Mys-
teries. “The temple is shaken,” he cries; *fiercely gleams the light-
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ning, by which the Deity announces his presence. Earth trembles,
and a terrible noise is heard in the midst of these terrors. The
temple of the son of Cecrops resounds with long-continued roars;
Eleusis uplifts her sacred torches; the serpents of Triptolemus are
heard to hiss, and fearful Hecate appears afar.”

The celebration of the Greek Mysteries continued, according to the
better opinion, for nine days.

On the first, the initiates met. It was the day of the full moon,
of the month Boédromion, when the moon was full at the end of the
sign Aries, near the Pleiades and the place of her exaltation in
Taurus.

The second day, there was a procession to the sea, for purification
by bathing.

The third was occupied with offerings, expiatory sacrifices and
other religious rites, such as fasting, mourning, continence, &c. A
mullet was immolated, and offerings of grain and living animals
made.

On the fourth, they carried in procession the mystic wreath of
flowers, representing that which Proserpine dropped when seized by
Pluto, and the crown of Ariadne in the heavens. It was borne on a
triumphal car drawn by oxen, and women followed bearing mystic
chests or boxes, wrapped with purple cloths, containing grains of
sesame, pyramidal biscuits, salt, pomegranates and the mysterious
serpent, and perhaps the mystic phallus.

On the fifth was the superb procession of torches, commemorative
of the search for Proserpine by Ceres, the initiates marching by trios,
and each bearing a torch; while at the head of the procession
marched the Dadoukos.

The sixth was consecrated to Iacchus, the young light-god, son
of Ceres, reared in the sanctuaries, and bearing the torch of the sun-
god. The chorus in Aristophanes terms him the luminous star that
lights the nocturnal initiation. He was brought from the sanctuary,
his head crowned with myrtle, and borne from the gate of the Cera-
micus to Eleusis, along the sacred way, amid dances, sacred songs,
every mark of joy, and mystic cries of Jacchus.

On the seventh there were gymnastic exercises and combats, the
victors in which were crowned and rewarded.

On the eighth was the feast of Asculapius.

On the ninth the famous libation was pade for the souls of the
departed. The priests, according to Athenszeus, filled two vases,
placed one in the east and one in the west, toward the gates of day
and night, and overturned them, pronouncing a formula of mysterious
prayers. Thus they invoked light and darkness, the two great prin-
ciples of nature. :

During all these days no one could be arrested, nor any suit
brought, on pain of death, or at least a heavy fine; and no one was
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allowed, by the display of unusual wealth or magnificence, to en-
deavor to-rival this sacred pomp. Everything was for religion.

Such were the Mysteries, and such the Old Thought, as in scat-
tered and widely-separated fragments it has come down to us. The
human mind still speculates upon the great mysteries of nature, and
still finds its ideas anticipated by the ancients, whose pfbfoundest
thoughts are to be looked for, not in their philosophies, but in their
symbols, by which they endeavored to express the great ideas that
vainly struggled for utterance in words, as they viewed the great
circle of phenomena—Birth, Life, Death or Decomposition, and New
Life out of death and rottenness—to them the greatest of mysteries.
Remember, while you study their symbols, that they had a pro-
founder sense of these wonders than we have. To them the trans-
formations of the worm were a greater wonder than the stars, and
hence the poor dumb scarabzus or beetle was sacred to them. Thus
their faiths are condensed into symbols or expanded into allegories,
which they understood, but were not always able to explain in lan-
guage; for there are thoughts and ideas which no language ever
spoken by man has words to express.

ASTRONOMY

Is the science which instructs us in the laws that govern the
heavenly bodies. Its origin is lost in the abyss of antiquity; for
the earliest inhabitants of the earth must have been attracted by
the splendor of the glorious firmament above them, and would have
sought in the motions of its luminaries for the readiest and most
certain method of measuring time. With astronomy the system of
Freemasonry is intimately connected. From that science many of
our most significant emblems are borrowed. The lodge itself is a
representation of the world; it is adorned with the images of the
sun and moon, whose regularity and precision furnish a lesson of
wisdom and prudence; its pillars of strength and establishment have
been compared to the two columns which the ancients placed at the
equinoctial points as supporters of the arch of heaven; the blazing
star, which was among the Egyptians a symbol of Anubis or the
dog-star, whose rising foretold the overflowing of the Nile, shines in
the east, while the clouded canopy is decorated with the beautiful
Pleiades. The connection between our order and astronomy is still
more manifest in the spurious Freemasonry of antiquity, where, the
pure principles of our system being lost, the symbolic instruction of
the heavenly bodies gave place to the corrupt Sabean worship of the
sun, and moon, and stars—a worship whose influences are seen in
all the mysteries of Paganism.—Lgxicon.
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¢ Bring % a penny that I may see it. And they brought it. And he saith
unto them: Whoso is this image and superscription? And they said unto him,
Ceesar’s ”’—Mark xii. 15, 16.

L

TrE investigation of matters stamped with the impress of anti-
quity is fast becoming a favorite employment with American as well
ag foreign writers. An evidence of this is found in the articles
going the rounds of the press in relation to numigmatics, or the
science of medals. That which a few years since was found only in
such papers as the London Iflustratied News, and others of that class,
forms now a department in many of our home journals, is discussed
even in penny sheets, and read by vanous classes of society with
curlosn;y and interest.

In view of this, we have prepared a series of papers upon the
Medals of the Freemasons. Whatever concerns so large and influ-
ential a body of men as the freemasons, cannot surely be uninterest-
ing to the public. A fraternity of four thousand lodges, and nearly two
hundred thousand men of the best classes of society, banded together
for purposes of mental and moral improvement, has no common claim
upon the attention of the public, nor is their numismatology a light
matter to antiquarians. Our investigations have given us access
to many rare and curious medals, engravings of which, together
with brief descriptions and moral applications of the emblems, will
form the material of this series. The masonic use of ancient devices
being moral and scientific, much of our space will necessarily be
consumed in that department.

The first medal proposed for explanation is the famous Freemason’s
Ducat, issued as far back as 1743, at Brunswick. This is by Andrew
Vestner, one of the best engravers of his day, and is one of the oldest
masonic pieces extant:

The design upon the obverse of this medal represents Harpocrates,
the God of Silence, who, as the son of Isis and Osiris, stands at the
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entrance of most Egyptian and Roman temples. He is exhibited
here leaning upon a pillar, over which a lion’s skin, spotted with
bees, is thrown. Upon his left arm is sustained a cornucopia, out
of which the various implements of Masonry, the square, &c., are seen
to be falling. In the possession of the lodge * Charles of the Crowned
Pillar,” at Leipsic, is a statue of Harpocrates, of which this figure,
with the accompaniments, is an exact copy. The inscription above
is Favete linguis,* which, with the motto below, Equitas, Concordia et
Virtus,} conveys those cautions and inculcates those doctrines which
the true mason strives most sedulously to acquire and to practice.
Freemasonry, it is known, forms a happy centre of re-union for worthy
men desiring a select society of friends and brothers, who have
bound themselves in a voluntary obligation to love each other, to
afford aid and assistance to each other in time of need, to animate
one another to acts of virtue and benevolence, and to keep inviolably
the secrets which form the chief characteristics of the order.

Come and let us seek the straying,
Lead him to the shepherd back;
Come. the traveler's feet betraying,
Guide him from the fatal track.
Come, a solemn voice reminds us—
Come, a mystic fetter binds us—
Masons, here your duties lie;
Hark! the poor and needy cry.

The reverse of this medal exhibits a pile of building-stones, over
which is suspended the instrument—the plumb—of Justice, held by
an arm and hand protruding from a cloud. This symbolically im-
plies that it is only by a just application of dévine morality that man
may be shaped from the rude and unaccepted mass in which he
exists by nature, to fill an acceptable place in the temple of God.
To be an upright man is our bounden duty; to do justice and to
have charity, are excellent steps in human life; but, to act uprightly,
gives a superlative degree of excellence. Do this, and we become
examples in religion, in civil and moral conduct. It is not enough
that we are neither enthusiasts nor persecutors in religions, neither
tending toward innovation nor infidelity, in the passions only. But
we should be zealous practicers—observers of and steadfast members
in religious duties. In civil matters, we should not only submit to,
but execute the laws of our country; obey its ordinances and per-
form all its precepts; be faithful to the constitution of the realm,
and loyal to our governors; true soldiers in the defence of our

* Besilent. The form of admonition given among the Romans when the ceremonies of their
initiations were about to be commenced.
+ Justice, Concord and Virtae, ~
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liberty. In morality, it requires of us not only that we should not
err by injuring, betraying or deceiving, but that we should do good
in every capacity in that station of life, wherever the Almighty Pro-
vidence has been pleased to place us. All this is taught in a most
impressive ceremony, in the first degree of Masonry.

The inscription upon the reverse is from Horace, B. 3, 0. 1st—
Aequa lege sortitus insignes et imos.*

The second medal in the series bears date 1774.

SADOGURA

Its history is thus given: During the Turko-Russian war of 1768
to 1774, which closed July 21, of the latter year, by the peace of
Kainardschi—a war which has had its counterpart, in a considerable
measure, in the late strife between Russia and the allied powers—
the forces of Russia had occupied the principalities of Moldavia and
Wallachia. Baron Von Gartenberg Sadogusky, who, in 1757, had
been Master of the masonic lodge at Warsaw, Commissioner-General
of the Imperial Russian army, established, in 1774, a lodge at Jassy,
at his own expense, under the name of Mars.

At the various festivals of this lodge, which appear to have been
scrupulously maintained in accordance with the ancient practice of
“calling from labor to refreshment,” the most distinguished officers
in the Russian army, among whom are named Field Marshal Ro-
manzo, Generals Melesino, Egelstrom and Romances, also many
Bojaderes and merchants, were entertained, and some of these, ac-
cording to a custom of most of the Russian lodges at that period,
were admitted as visitors within the lodge.

As Masonry at the present dayt is strictly prohibited in Russia, it

* Fortune, with impartiality, yields her honors and her penaities.
+ It is reported in the papers of the day (December, 1857) that the Emperor Alexander has
removed the prohibition.
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is proper to say here that the first regular lodge in that country, of
which we have any knowledge, was formed in 1739, during the
Grand Jastership of Lord Raymond, England; the second, styled
Lodge of Perfect Union, in 1771—the Master and most of the mem-
bers of the latter, however, being chiefly English residents, mer-
chants. In 1772, a Provincial Grand Lodge, of which John Yela-
guine, Privy Counselor to the Empress, was Grand Master, was
established; but within the last half century the jealous spirit of
Russian despotism has closed the lodges, and forbidden the practice
of the rites. It is known that during the governmental favor the
institution greatly flourished in Russia.

At the establishment of the lodge Mars, as above described, this
medal was struck at the mint of Baron Von Gartenburg, the engraver
being Stockman, and the mint-master F. Comstadius. The emblems
on the obverse are very distinct, and, to the instructed eye of the
mason, highly suggestive. That upon the breast of the principal
figure is Solomon’s Seal, a well-known ancient device in Masonry.
More largely developed, it presents the following form:

Great power was attributed by the superstitious in ancient times
to this emblem; the readers of the Arabian Nights’ Entertainment
will recal various illustrations of this. “The double or endless tri-
angle, in one or the other of its different forms, constituted the
famous Seal of Solomon, our ancient Grand Master, which was said
to bind the evil genii so fast that they were unable to release them-
selves. By virtue of this seal, as the Moslems believed, Solomon
compelled the genii to assist him in building the temple of Jerusalem
and many other magnificent works.”

On the left of the figure are displayed the implements and furni-
ture of Masonry, the relics of mortality resting upon the volume of
divinity—the trowel, square, gavel, compasses, &c. A writer, thirty
years since, blended the following just sentiments with the explica-
tion of these symbols: “Where is the mason’s trust? The stream
of time is not unruffled, and the slender bark must sometimes breast
an overwhelming storm. Where is then the mason’s trust? The
tempest comes—the waves lift up their heads—the angry elements
conspire to hurl destruction on the little ship—she buffets, struggles,
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founders, sinks ! No, she cannot sink. The hand of faith is at the
helm, and on her brow eternal Hope. Her strong arm sustains the
heaviest burden—her penetrating eye looks through the fgvilight,
and discerns a calmer latitude. Yes, various indeed is this world’s
climate; but our strength is crippled and we cannot reach it. Be-
hold, one cometh as the morning, and the glory of the noonday is
round about her. Her head is in the heavens, and her strength upon
the mighty deep. She leads us into smooth waters, and we move
on our way rejoicing.”

The reverse of this medal exhibits a wreath of oak leaves, within
which are the words, «“ Moldav, Calculum Album, Adiecerunt Maiores,
5714

The third design in this catalogue is of more recent origin, 1835:

This medal was struck in honor of Bro. Charles Boettiger, that in-
defatigable inquirer into the dominions of history and art, by his
numerous admirers, friends, and chiefly his masonic brethren, as a
memento mori, Nov. 18, 1835. It was executed by the engraver at
the Saxon Mint, Koenig. The obverse is not given here. It is a
likeness of the deeply-regretted brother, and, being a correct repre-
sentation of his features, recalls to mind that cheerful and friendly
spirit in which, amidst an innumerable array of literary labor, he
was wont, with unintermitting good-humor, to welcome every visitor.
Its inscription is, “C. A. Boettiger, Nat. vim. viv, Mpccrx. Mort. xvim.
Nov. Mpoccxxxv.” It cannot be denied that the privileges of Ma-
sonry, in all ages, have been made too common. They have been
not unfrequently bestowed upon the worthless and the wicked, and
the reputation of the society has been injured thereby. Good and
true men, “not immoral or scandalous, but of good report,” ought
alone to be honored with them. But looking over the generations
past of freemasons, the eye delights to rest upon the worthy, the
distinguished, the lamented; and prominent among these appear
such names as Boettiger.

The reverse shows the bird of Minerva, the Sapient Owl, attempting
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to unrol, for the benefit of posterity, the biography of the deceased,
which is surrounded by a branch of laurel. The Roll is the only
emblem strictly masonic upon the medal. It is this which is placed,
among other appropgiate objects, in the crypt of the corner-stone of
an edifice of any sort masonically inaugurated, and it is this which,
with branches of evergreens, and many a heart-felt sigh and tear, is
deposited, as a last token of love, in the open grave of a deceased
brother. The motto is, “Discipulis gaudens et priscee fontibus
artis.”* Of this inscription it may be said, in the words of one who
has devoted forty years to the most popular political and religious
systems, and sectarian inventions for elevating and harmonizing the
human family into a universal fraternity of peace and mutual good-
will, that “there is no institution more available, or which may be
rendered more efficient and practically useful, than that of Masonry.”
Should we succeed, by our explication of these symbols and historical
elucidations of these medals, in impressing upon the mind of the
reader a correct opinion of the antiquity, unchangeability and uni-
versality of this ancient institution, a high purpose will be accom-
plished. Much of the remains of anti-masonic prejudice is yet extant,
as discreditable to the age as it is injurious to the cause of truth
and virtue, wrought out by masonic hands. An earlier medal, struck
in honor of Boettiger, will be given in a subsequent page.

‘We now illustrate our article with reference to a commemorative
act of Joshua’s, when he had brought the Israelites through Jordan
to Canaan, on the tenth day of the first month. Twelve stones,
which they had taken from the miraculously-dried-up bed of Jordan,
Joshua pitched in Gilgal, and calling around him the tribes of Jacob,
thus commanded them: “ When your children shall ask their fathers
in time to come, saying, What mean these stones? then ye shall let
your children know, saying, Israel came over this Jordan on dry
land. For the Lord your God dried up -the waters of the Jordan
from before you until ye were passed over, as the Lord your God
did to the Red Sea, which He dried up from before us until we were
gone over: that all the people of the earth might know the hand of
the Lord, that it is mighty; that ye might fear the Lord your God
for ever.” In this spirit the Medals of the Freemasons have been
struck, to commemorate important eras or events in their history,
and to preserve our ancient legends and traditions from falling into
oblivion.

Of this sort is the following, bearing date 1771, of which the dies
are still extant, and in possession of the lodge St. Charles de la Con-
corde, at Brunswick:

* Rejoicing in her disciples, and in the fount sources of her ancient art.
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The history of this elegant piece of masonic numismatics is thus
recorded: The lodge St. Charles de la Concorde, established at Bruns-
wick in 1770, in memory of its M. W. Protector, Duke Charles of
Brunswick, an institute for instructing four poor young men in mathe-
matics, drawing, history, geography, and the French tongue. In
1718, two other lodges, viz: Charles de L’ Indissoluble Fraternité and
Jonathan of the Pillar, united witb that of St. Charles de la Concorde
to form a single lodge, and thep. with a joint treasury and an en-
larged power of doing, good, the number of pupils was increased to
twelve. These acts of benevolence were in accordance with the
most ancient teachings of Freemasonry. It is one of their earliest
injunctions: “If there be a poor man among you, of any of thy
brethren, within any of thy gates in the land which the Lord thy
God giveth thee, thou shalt not harden thy heart nor shut thine hand
from thy poor brother. But thou shalt open thine hand wide unto
him, and shalt surely lend him sufficient for his need in that he
wanteth.”

The medal above given was engraven by command of Duke Fer-
dinand of Brunswick, by whom it was designed as an honorarium, to
be bestowed upon the best pupils of the institution from year to
year. It is worn on a blue ribbon

The obverse represents a pillar reared upon seven steps, ornamented
with a ducal hat or crown, upon which is the owl, the emblem of
Science and Industry. The seven steps in Masonry allude to Gram-
mar, Rhetoric, Logic, Arithmetic, Geometry, Music and Astronomy,
styled the seven liberal arts and sciences, of which Geometry, the
fifth and noblest, is the basis on which the whole superstructure of
Freemasonry, whether operative or theoretical, is erected. The
compass, whose points extend from a crude mass to a finished
ashlar, conveys a lesson patent to every reader. The implements
on the opposite side are the square, level and compass. The inscrip-
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tion is, Neglecta redire wvirtus audet, Premium virtus et diligent.*
Upon the basis of the column are blended, in one monogram, the
initials of the two Dukes of Brunswick, Charles and Ferdinand.

The reverse exhibits a fertile meadow, illuminated by the rays of
the sun, and watered by a limpid brook that winds through it. In
this manner, says the lecturer to these favored youth, a young man
should be invigorated by the rays of science, while yet his heart,
like the pure brook, should ever preserve its purity and integrity.
Its inscription is to the same effect: ““Solis et rivi beneficio Sur-
gunt”t To this end various emblems of Masonry are directed.
The white apron—which, upon the person of a mason, separates the
animal from the intellectual—is an emblem of innocence, admonish-
ing him that while his hands and head are busy amidst the contami-
nating affairs of temporal existence, he may and must preserve his
garments unspotted from the world.

The next in our series is of date 1820. It was cast in iron, by
command of the lodge Hercules, at Shwerdnitz, July 5, 1820, to com-
memorate her semi-centennial existence, and to perpetuate the happy
efficiency she had enjoyed during that period. It commemorates,
also, the fiftieth masonic jubilee, and the twenty-fifth official term of
the Master of the lodge of Hercules. This gentleman’s eminence in

Masonry and virtue was cogxtensive. A man is said to be a good
mason who has studied and knows himself, and has learned and
practiced that first and great lesson of subduing his passions to his
will, and who tries to the utmost of his power to free himself from
all vices, errors and imperfections—not only those that proceed from

* Virtue, neglected, dares to return; and they love the reward of virtne. The first portion
of the instruction alludes to the story of Astrea, who fled from the earth to return only with the
restoration of the golden age.

+ They grow by benefit of the sun and stream. The device below signifies “ Freemasons’
School of Brunswick, founded in 1771.”

3
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the heart, but likewise all other defects of the understanding which
are caused by custom, opinion, prejudice or superstition—he who
asserts the native freedom of his mind, and stands fast in the liberty
that makes him free—whose soul is universal, yet well contracted,
and who despises no man on account of his country or religion, but
is ready at all times to convince the world that Truth, Brotherly
Love and Relief are the grand principles on which he acts. Such
was the character of the Master of the lodge Hercules, stamped now
in imperishable iron for the criticisms of all time.

The obverse has this inscription: ¢«Br. A. Lv. Martinetz, U. St.
George. K. P. Maior, Stiter D.” Its emblems are a triangle, with
the Ineffable Word of Freemasonry, an open Bible upon an altar, the
symbols, square, compasses, trowel, globe, gavel and evergreens.
These, collectively, teach that a mason’s lodge is the temple of
peace, harmony and brotherly love. Nothing is allowed to enter
there which has the remotest tendency to disturb the quietude of its
pursuits. A calm inquiry into the beauty of wisdom and virtue,
and the study of moral geometry, may be prosecuted without excite-
ment; and they constitute the chief employment of masons in the
tyled recesses of the lodge. The lessons of virtue which proceed
from the east, like rays of brilliant light streaming from the rising
sun, illumine the west and south, and, as the work proceeds, are
carefully imbibed by the workmen. Thus while Wisdom contrives
the plan and instructs the workmen, Strength lends its able support
to the fabric, and Beauty adorns it with curious and cunning work-
manship. All this is accomplished without the sound of either ax,
hammer or tool of iron within the precinets of the temple, to disturb
the sanctity of that holy place.

Thine in the temple—holy place—
Where silence reigns the type of peace,
With grip and sign
And mystic line
My masons’ love I do confess
Each block I raise, my friendship grows
Cemented firmly, ne’er to loose—
And when complete
Our work we greet
Thine is the joy my bosom knows.

The reverse, of which only the surrounding wreath is here dis-
played, contains the following inscription: *p. v. Julii Mpccexxx.
vollendete 1 jabr d. lodge Hercules in Schweidnitz.”

Our next selection bears date 1757.
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This medal of tne builders of the last century was struck in com-
memoration of the election of Count Christian Frederick Anson Von
Bentink, August 6, 1757, to be Grand Master of the Grand Orient
of the Netherlands.

It is known that Freemasonry was disseminated in Holland pre-
vious to 1731, for in that year Phillip Dormer Stanhope, afterward
Lord Chesterfield, the English Ambassador at the Hague, initiated
Francis Duke of Lothringer, afterward Emperor of Germany, into
the masonic institution. And although the authorities—November
30, 1785—promulgated an edict that the congregations and assem-
blies of masons should be entirely abolished, under severe penalties,
yet lodges have ever existed there, and even grand officers, although
we have no evidence that a Grand Lodge was regularly opened until
St. John the Evangelist’s Day, 1756. At that period a General As-
sembly of masons, summoned at the suggestion of the lodge Union
Royal, was held by the deputies of thirteen lodges then in existence
at the Hague. Louis Dagran, one of the oldest masons in-Holland,
presided. A. N. Van Aerssen Beyeren Von Hogenheide was elected
Grand Master, and Baron Charles Van Boetzelar, Deputy. The con-
stitutions and laws digested at that and the next meeting remained
in force for sixty-two years.

At the next assembly, in 1757, the above-described medal was
struck, of which the masonic explication is thus given: The obverse
presents a temple, illuminated by the rays of the sun, and surrounded
by the three lesser lights of Masonry. Before it is a fountain, which,
with its fertilizing waters, moistens the seven steps of the temple.
In the extreme foreground are the two pillars whose materials,
dimensions and names are known as well to the biblical as the
masonic student—dJachin and Boaz. From prejudice as well as
ignorance arise most of the objections against Freemasonry, and all
the misrepresentations of its principles and practices. These two
emblems alone, properly understood, would serve to remove every
objection that can reasonably be urged against Freemasonry. It
has been generally thought that these pillars were made and erected
for ornament, because they supported no building. But Abarbinel’s
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conjecture is not improbable, that Solomon had-respect to the pillar
of cloud and the pillar of fire that went before them, and conducted
them in the wilderness, and was a token of the Divine Providence
over them. These he set at the porch or entrance of the temple—
Jachin representing the pillar of the cloud, and Boaz the pillar of
fire—praying and hoping that the Divine Light and the cloud of his
glory would vouchsafe to enter in there; and by them God and His
providence would dwell among them in this house.

At the foot of the flight of seven steps, so frequent a symbol in
Masonry, are seen the rough and the perfect Ashlars, types of
humanity in its opposite extremes. Upon the latter, as an emblem
of immortality, lies a flaming torch. Above all are beheld the zodi-
acal belt, and a brilliant star of five points. Fire and light were the
uniform tokens of the appearances of the Deity—sometimes shining
with a mild and gentle radiance, like the inferior luminaries of a
masonic lodge, and at others flaming fiercely amidst clouds and dark-
ness, thunderings and noise. To Adam He manifested himself in
the Shekinah, which kept the gates of Paradise; to Abel, and Enoch,
and Noah, the Deity appeared in a flame of fire. Nor were the ap-
pearances changed when He visited Abraham, Isaac and Jacob. To
Moses in the bush, and to the Israelites in the wilderness, fire was
God’s constant symbol. It is not strange, therefore, that fire and
light play so important a part in the masonic ceremonial.

Upon the reverse, between the wreath and the luminary, is this
inscription: “Liberorvm qui in Regno Hollandiae svnt Caementa-
riorvm soladitio Festiva-Dimidio peraito Saecvlo Dies Illuxit vid,
cocvis,” expressing the history of the origin and purpose of the
medal. The sun, illuminating thig inscription, serves to teach us
that the tendency of masonic light is to awaken the smile of joy on
the face of woe, to smooth the asperities of hwman life, and finally
to harmonize the world.

‘Eet no man call God his FataER
‘Who calls not man his BroTHER !

The purpose of this series is to advance the great ends of Truth.
Truth, says one of our oldest precepts, is a Divine attribute, and the
foundation of every virtue. Blessed is the freemason whom Truth
condescends to teach, not by dark figures and words, quickly for-
gotten, but by a full and familiar communication of itself. Happy
should we be could we see things as they are, free from the errors
of our opinions, and the false estimate we form from thence. He
whom the great light of Masonry instructs, who reduces all his
studies to, and governs himself by this rule, may establish his mind
in perfect peace, and rest himself securely upon God, whose very
essence is TroTH.
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‘We propose next in order to bring forward a medal of 1839, which
presents a few combinations of symbols masonically interesting:

The history of this medal is thus recorded: The lodge La Pazfaite
Union, at Mentz, received its constitution as early as 1721, from the
then newly-established Grand Lodge at London, tle Duke of Mon-
tague being Grand Master; but little, however, is known of its
fortunes, until, after a lapse of more than three-fourths of a century,
the same, or a new lodge of the same name, and at.the same place,
comes to light. This was May 9, 1800. Since that period its pro-
gress has been healthful. A temple was built at its expense, and
on the 12th of August, 1839, consecrated under the direction of the '
Grand Master, Baron Von Stassart, and Bro. N. Defuissaux, Presi-
dent of the Union Hall. It was in honor of this event that the medal
above given was struck, Hart being the engraver.

The principal designs on the obverse of this medal are the joined
hands, and the square and compasses within a wreath of acacia.
The former, in Masonry, is a striking illustration of Love and Fidelity.

These are the chief ingredients in the cement of this ancient craft.
They pervade every lecture and ceremony, are infused equally into
doctrine and discipline, and are enforced by all its authority.

By one God created—by one Saviour saved,

By one spirit lighted—by one mark engraved,
We're taught in that wisdom our spirits approve
To cherish the spirit of Brotherly Love.

The proper residence of faithfulness or fidelity was thought by the
ancients to be in the right hand.

The inscription upon the obverse is, “Union—Force—Egalité—
Philanthropie.”

The reverse contains merely an inscription, communicating the
occasion of the festival, and the names of the Grand Master and
Worshipful Master of La Parfaite Union; also the date of consecra-
tion, as above.
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These engravings represent a medal, which was struck, as the
inscription denotes, September 24, 1743, at the consecration of the
lodge St. George, Emperor’s Court, Hamburg.

As early as the year 1740, there existed at this place a lodge,
whose members, though wanting a regular charter or warrant of
constitution, used to convene together to promote the interests of
Masonry, as well as to improve themselves in the ways of knowledge
and virtue. The usages and customs of the ancients, in their secret
societies, are technically termed mysteries. If by mysteries we
simply imply a secret religion then in the civilized parts of the
globe, there can be no mysteries, for God may be openly worshiped
everywhere; but if by this term we understand secret ceremonies
and doctrines, then we may claim that there are mysteries peculiar
to masons. But we do not call our secrets mysteries, nor do we
claim that there is with us a secret religion. No mason is a mysto--
gogue, and surely our outward appearance has nothing mysterious
about it. The study of morality and the broader principles of uni-
versal religion, constituted the masonic pursuits to which the breth-
ren at Hamburg, as all other members of this fraternity, addicted
themselves.

September 24, 1743, these irregular masons made application to
the Provincial Grand Master of Nether Saxony, Bro. Luttman, and
received a constitutional patent, Bro. Molinsie being nominated first
Master. The lodge is enrolled upon the English register, under that
date, as No. 128, and assumed the name of St. George. Upon this,
a medal was made, as mentioned above.

On the obverse is a monogram, formed by combining the letters
S T G in one, and surrounding it with the rays of the sun. Every
masonic lodge is supposed thus to be the centre of masonic light to
all within its own jurisdiction; and its voice, responsive to the call
of those without, is, 7o krouonti anogesetai—to him that knocketh it
shall be opened. The private seals.of many European lodges are
very beautiful.

On the reverse is a cubical block, accurately wrought, above which
the open compasses are suspended. The inscription, Hinc forma
viresque,* does sheer justice to the part this important emblem, the

* Whence come form and strength.
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compasses, plays in Freemasonry. It is from that come form and
strength.

Between its points the tenets of our rite
Are found—'tis truly called ‘‘ the greater light;"”
For as from God the Bible illumes the way,
And the square points out the dutles which we owe
One to another, this other light e’en so
‘Pours out another bright, benignant ray,
Showing the duties which the craftsmen each
Owe to themselves. ’Tis used, therefore, to teach
The mason how to keep within due bounds
His passions, thoughts, and feelings and desires;
And as the well-known mystic ring surrounds
Its centre point, e’en so should we aspire
To live within the true masonic sphere,
For then, materially we cannot err.

The end, the moral and purport of Masonry, is to_subdue our pas-
sions, not to do our own will; to make daily progress in a laudable
art; to promote morality, charity, good-fellowship, good-nature and
humanity.

We have here another evidence of the anxious care exercised by
masons in perpetuating the memory of the just and good, who devote
a portion of their talents to the pursuits of the royal art. If, when
an individual, possessed of a knowledge of his masonic duties, delib-
erately disregards the obligations which the moral and social duties
of life so strongly impose, it is considered indispensably necessary
to the welfare of the craft, and the adorning of the sublime principles
we profess, to close against him the door of Masonry for ever, by
how much stronger incentives are we bound to cherish the virtues,
embalm the memories, and set up the character of those illustrious
brethren whose lives are but one living exemplification of masonic
virtue ? .

Before all others of that chosen few, who, for more than fifty
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years, promoted with true and assiduous zeal the work on the
spiritual temple of Masonry in Saxony, stands the name of Charles
Augustus Botteiger. Born at Elsterburg, in Saxony, June 8, 1761,
he, at the early period of November 8, 1781, beheld the light of
Freemasonry, in the lodge  Golden Apple,” at Dresden. In the first
part of the present series, we gave a copy and description of the
medal commemorating his death, in 1835; the present was struck
for a more cheerful end.

His indefatigable zeal in masonic pursuits, displayed in teaching
and exemplifying the value of the art, was sincerely acknowledged
by his lodge, at the festival given November 8, 1831, in his honor,
on the semi-centennial anniversary of his initiation. The above
medal was executed at the expense of his numerous friends, both
masons and otherwise, as a mark of their respect for his learning
and talent, and made to record this seventieth anniversary of his
birth, June 8, 1831.

On the obverse are beheld the specifications of that department of
study—Egyptian antiquities—to which he was chiefly devoted. Its
inscription is, “Antigva novis componere sollers,” with certain
words in cipher below.

Upon the reverse is a bust of Botteiger, with the motto “Car. Avg.
Boettigervs, Senex Septvagesamvs, Dresdae, p vir. Mens 1v. 1vir,,
CIC., IC., CCCXXX.”

Conjoined with such names as Botteiger, the intellectual of the
masonic order embraces Weiland, Ashmole, Wren, Bishop Griswold,
Kean, Burns, Ferguson, Isaac Newton, Locke, Douglas Jerrold,
Moore, and a host of kindred spirits, forming a galaxy of genius
strangers to the uninitiated world.
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This quaint engraving has little merit outside of Masonry. It
was first introduced into Knapp’s “Secret Discipline,”* to substan-
tiate his assertion that the early Christians had a secref initiation, in
some respects similar to Masonry. It is the seal of the ancient
Abbey of Arbroath, in Scotland. The design calls forcibly to mind
a description which Plutarch gives in his famous essay, “De Osiris,”
of a seal used by the priests of Isis in their solemnities, viz: the
figure of a man kneeling, with his hands bound, and a knife at his
throat. This is not the only particular in which the mysterious fate
of Osiris, as recorded by that ancient writer, corresponds with the
masonic legend of Hiram, so widely diffused, and bearing so directly
upon the ceremonial, covenant and lectures of that universal society.
This fact affords a clue to the Eleusinian and other ancient Mys-
teries, and leads to the conclusion that a common origin may be
attributed to them all. The main distinction as to Freemasons is
that they have always appeared in the profession of architects, work-
men in the temple, erectors of a sacred edifice, and that they have
been either operative craftsmen or superintendents of the work.
This does not appear in the history of the others.

The intelligent writer of the *Secret Discipline” furnishes, from a
multitude of authors, many pointed quotations to sustain his position.
It is difficult to believe that he has not established it as clearly as
the truth of the Gospel itself is established, having used the same
course of argument and authority. The Secret Discipline of the
early Christians was Masonry. Whenever a man, thoroughly ac-
quainted with $he writings of the Christian fathers, shall find a point
upon which to hang a doubt that this conclusion is correct, a new
field for debate will be open to the masonic historian,

’

HIRAM ABIF’S EXAMPLE.

Our Grand Master, Hiram Abif, was an industrious and an honest
man. What he was employed to do, e did diligently, and he did it
well and faithfully. Industry and honesty are the virtues peculiarly
inculcated by his example. They are common and homely virtues,
but not for that beneath our notice. The bees love not drones, nor
masons the idle and the lazy; for those who are so, are liable to be-
come dissipated and vicious; and perfect honesty, which ought to
be the common qualification of all, is more rarely met with than
diamonds. To do earnestly and steadily, and to.do faithfully and
honestly, that which we have to do; perhaps this wants but little,
when looked at from every point of view, of including the whole
body of the moral law; and these virtues belong to the character of
a mason, even in their homeliest and commonest!applications.

* Vol. xiii. Universal Masonic Library.



THE SEARCH AFTER WISDOM.

BY MRS, CAROLINE M. SAWYER.

L

Lo! we seek for Wisdom! Where
Can the seraph-one be found ? :
Dwells she where earth, sea and air
Teem with glad life all around ?
Or in groves where seers of old
Knelt to her, a radiant guest ?
—Brothers, earth nor ocean hold
Her who is your spirit’s quest !

1I.

Lo! we seek her still! Our God
Many a shrine for Wisdom bath !
0, if once our earth she trod, -
Light must still lie on her path! ¢
Surely, in man’s teeming brain—
Grand and lofty—she is shrined ?
—Brothers, nay; you seek in vain,
There the radiant one to find !

jui 8

Show wus, then, on what bright shore
She abides, an angel guest?
Never will we leave it more
Till she enter in our breast!
Nay, if in your heart you bear
Love to man and Him above,
Seek no more, her home is there,

And her holiest name is—ZLove!
'



THE CHARTER OF COLOGNE.
EDITED, WITH ILLUSTRATIVE NOTES.

BY ALBERT G. MACKEY, M. D.

A .M. G.D. 02

WE, the Elect Masters of the Venerable Society sacred to John,
or of the Social Order of Freemasons,? rulers of the lodges or taber-
nacles, constituted at London, Edinburg, Vienna, Amsterdam,. Paris,
Lyons, Frankfort, Hamburg, Antwerp, Rotterdam, Madrid, Venice,
Ghent, Konigsberg, Brussels, Dantzic, Middleburg, Bremen, and in
the city of Cologne,® in the year, month and day after-mentioned.
Our President being the Master of the lodge established in this city
—a venerable brother and most learned, prudent and judicious
man,’® called to preside over these deliberations, by our unanimous
vote—do, by these letters, addressed to all the above-mentioned
lodges—to our brethren present and future—declare, that foras-
: much as we have been considering the designs which, in these
calamitous times, embroiled by civil dissensions and discord,® have
been imputed to our aforesaid society, and to all the brethren be-
longing to this order of Freemasons, or of John, opinions, machina-
tions, secret, as well as openly detected; all of which are utterly
foreign to us, apd to the spirit, design and precepts of the associa-
tion. It, moreover, appears that we, the members of this order,
(chiefly because we are bound by those inscrutable secrets and in-
dissoluble covenants which are most sacredly kept by us all) in
order that we may be more effectually viliied among the unini-
tiated” and profane, and that we may be devoted to public execra-
tion, are accused of the crime of reviving the order of the Templars,?
and are commonly designated by that appellation,® as if we had com-
bined and conspired for the purpose of recovering, as members of
that order, its property and possessions, and avenging the death of
the last Grand Master, who presided over that order, on the posterity
of the kings and princes who were guilty of the crime, and who
were the authors of the extinction of said order, as if, with that
view, we were exciting schisms in the churches, and disturbance
and sedition in the temporal government and dominions; as if we
were influenced by hatred and enmity against the pope, the chief
pontiff, the emperor, and all kings;!® as if, obeying no external
power, but only the superiors and elected of our own association,
which is spread throughout the whole world—we executed their
secret mandates and clandestine designs by the private intercourse
of correspondence and emissaries; as if, in fine, we admitted none
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into our mysteries but those who, after being scrutinized and tried
by bodily tortures, became bound and devoted to our conclaves.
Therefore, having all these considerations in view, it hath seemed to
us expedient, and even absolutely necessary, to expound the true
state and origin of our order, and to what it tends, as an institution
of charity itself, according as these principles are recognized and
approved by those who are most versant in the highest craft, and
by Masters enlightened in the genuine sciences of the institution,
and to give forth to the lodges!! or conclaves of our society, the
principles thus expounded, digested and organized, as an exemplar
authenticated by our signatures, whereby a perpetual record may
remain of this our renewed covenant and the unshaken integrity of
our purpose; and also, in case, through the daily increasing pro-
pensity of the people to animosities, enmity, intolerance and wars,
this our society should hereafter be more and more oppressed, inso-
much as to be unable to maintain its standing and consolidation,
and thus be dispersed to some distant regions of the earth; and in
case, through the lapse of time, the society itself should become less
observant of its integrity, purity and incorruptibility, nevertheless,
in better times and more convenient circumstances, there may re-
main, if not the whole, yet, perhaps, one or other of the duplicates
of these presents, by which standard the order, if subverted, may be
restored, and if corrupted or estranged from its purpose and design,
may be reformed.

For these causes, by these our universal letters, compiled accord-
ing to the context of the most ancient monuments which are extant,
concerning the objects of the institution—the rights and customs of
our most ancient and most secret order—we, Elect Masters, influ-
enced by the love of the true light, do, by the most solemn sanctions,
adjure all fellow-laborers, to whom these presents now or in time
hereafter may come, that they withdraw not themselves from the
truth contained in this document. Moreover, to the enlightened, as
well as to the darker world, whose common safety concerns and
strongly interests us, we announce and proclaim—

1. ?That the society of Freemasons, or order of brethren attached
to the solemnities of St. John, derive not their origin from the
Knights Templars, nor from any other order of knights, ecclesiastic
or secular, detached or connected with one or more, neither have any
or the least communication with them, directly or through any
manner of intermediate tie; that they are more ancient than any
order of knights of this description, and existed in Palestine and
Greece, as well as in every part of the Roman empire, long before
the holy wars and the-times of the expeditions of the above-men-
tioned knights into Palestine.13-

That, from various monuments of approved authenticity, the fact
is to us quite notorious, that this, our association, took its origin
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from the time when first, on account of the various sects of the
Christian world, a few adepts,) distinguished by their life, their
moral doctrine, and their sacred interpretation of the Arcanic truths,
withdrew themselves from the multitude; for the learned and enlight-
ened men who lived in those times, (the true Christians, who were
least infected with the errors of Paganism,) when they considered
that, through a corrupt religion, schisms and not peace, and neither
toleration nor charity, but atrocious wars were promulgated, bound
themselves by a most solemn oath, in order more effectually to pre-
serve, uncontaminated, the moral principles of this religion, which
are implanted in the mind of man, that to these they would devote
themselves, that the true light, arising gradually out of darkness,
might proceed to the subduing of superstitions by the cultivation of
every human virtue, and to the establishment of peace and comfort
among men. That, under these benign auspices, the Masters of this
community are called brethren dedicated to John, following the
example and imitation of John the Baptist, precursor of the rising
light—first among the martyr stars of the morning.

That these doctors and scribes, who were, also, according to the
custom of those times, called Masters, did, from the most experienced
and best of the disciples, elect and admit!® fellow-laborers, whence
arose the name of Fellow.'® When others were elected, but not ad-
mitted,!” they were designated, after the manner of the Hebrew,
Greek and Roman philosophers, by the appellation of Disciple.1

2. That our association now, as formerly, consists of the three
degrees of Disciple, Fellow and Master—the last, or Master, admit-
ting of Elect Masters and Superior Elect Masters. But that all
associations or fraternities, so called, who admit of more or other
denominations or sub-divisions, and who ascribe to themselves
another origin, and intermeddling with political and ecclesiastical
affairs, make promises and protestations, under whatever titles they
may assume, of Freemasons and brethren, attached to the solemni-
ties of John, or others which belong not to our order, are to be ex-
pelled and ejected from it as schismatics.!®

3. That among the Doctors, Masters of this order, cultivating the
sciences of mathematics, astronomy and other studies, a mutual in-
terchange of doctrine and light was maintained, which led to the
practice of electing, out of those who were already Elect Masters,
one in particular, who, as excelling the rest, should be venerated as
Supreme Elect Master or Patriarch. Being known only to the Elect -
Masters, he was regarded both as the Visible and Invisible Head and
Chief of our whole association; so that, according to this ordinance,
the Supreme Master and Patriarch, though known to very few, yet
still exists. The premises, being compiled from the mass of parch-

- ments and charters of the order itself, committed by authority of our
patrons, with the sacred documents, in future to the charge of our
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President and his successors; and being herewith diligently com-
pared by W. E. Santona, by authority of the same most illustrious
Patriarch, ordain and command as follows:

4. The government of our society, the mode and rule according to
which the rays of the flaming light® may be imparted and diffused
among the illuminated brethren, as well as the profane world, rest
entirely with the highest Elect Masters. To them belongs the
charge of watching and taking care lest the members, of whatever
rank or order, should attempt anything contrary to the true princi-
ples of our society. Upon the same chiefs of the society are incum-
bent the defence of the order, the preservation and safeguard of its
welfare, which, should occasion require, they are to protect, at the
expense of their fortunes and the risk of their lives, against all who
attack our institution, howsoever and wheresoever this may be done.

5. To us it is by no means clear that this association of brethren,
prior to the year one thousand four hundred and forty,?! were known
by any other denomination than that of brethren of John;? but at
that time, we are informed, the fraternity, especially in Valence, in
Flanders, began to be called by the name of Freemasons, from which
period, in some parts of Hanover, hospitals began to be built, by the
aid and pecuniary assistance of the brethren, for those who labored
under the sacred fire, called St. Anthony’s evil.28

6. Although, in works of benevolence, we pay no regard to reli-
gion or country, we, however, consider it safe and necessary, hither-
to, to receive none into our order but those who, in the society of
the profane and unenlightened, are professedly Chrlstlans ? In con-
ducting the inquisition and trial of those who apply for the initiation
of the first degree, which is that of Disciple, no bodily tortures are
employed, but only those trials which tend to develop the nature, in-
clinations and dispositions of the candidates.*>

T. To those duties which are commanded and undertaken by a
solemn oath, are added those of fidelity and obedience to the secular
rulers lawfully placed over us.?8

8. The principle on which we act, and all these, our efforts, to
whatever purpose and direction they may tend, are expressed in
these two precepts: ¢ Love and regard all men as brethren and rela-
tions; render to God what is God’s, and to Ceesar what is Ceesar’s.”

9. The secrets and mysteries which vail our undertakings conduce
to this end—that without ostentation we may do good, and without
disunion of action, prosecute our designs to the uttermost.

10. We celebrate, annually, the memory of St. John the Fore-
runner of Christ and Patron of our community.??

11. These and the rest of the corresponding ceremonies of the in-
stitution, though conducted in the meetings of the brethren by signs,
or speech or otherwise, do, nevertheless, differ totally from the rites
of the churches.
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12. The above is considered a brother of the Johannite Society, or
a Freemason, who, in a lawful manner, by the help and under the
direction of some Elect Master, with the assistance of at least seven
brethren, is initiated into our mysteries, and who is ready to prove
his adoption by the signs and tokens which are used by other
brethren, but in which signs and words are included those which are
in use in the Edinburg lodge,? or tabernacle, and its affiliated lodges,
as also in the Hamburg, Rotterdam and Middleburg tabernacles,?
and in that which is found erected at Venice, whose ministrations
and labors, though they be ordained after the manner of the Scots,
differ not from those which are used by us, in so far as they respect
the origin, design and institution.®®

13. This our society being superintended by one General Prince,
while the different governments of which it consists are ruled by
various Superior Masters, adapted to various regions and kingdoms,
ag need requires. Nothing is more necessary than a certain con-
formity among all those who are dispersed throughout the whole
world, as members of one aggregate body; and likewise an inter-
course of missionaries and correspondence harmonizing with them,
and with their doctrines in all places. Wherefore these present
letters, testifying the nature and spirit of our society, shall be sent
to all and sundry colleges of the order, as yet existing. For these
reasons above-mentioned, nineteen uniform duplicates of letters,®
composed in this form, exactly of the same tenor, confirmed and cor-
roborated by eur subscriptions and signatures, are given at Cologne,
on the Rhine, in the year one thotsand five hundred and thirty-five,
on the twenty-fourth day of the month of June, according to the era
designated Christian.

HarMaNNUS, A. NoBEL,
CarrrON, IeNaTius DE LA ToRRE,
Jo. Brocg, Doria,

Fr. Voxy Usrna,
LCorvNELIUS BANNING,
CoLLieNT,

Virievx,

JOHANNIS SCHROEDER,
KoruMay,

Jacosus PreposITus,

JacoB UTTINHOVE,
Favck,

Nicmoras Van Noor,
PriLipPUS-MELANTHON,
HuesseN,

‘WorMER ABEL.
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ILLUSTRATIVE NOTES.

InTrRODUCTORY.—The reported history of the
document whose translation is here presented
to the reader, is a singular one. We are in-
formed that, from the year 1519 to 1601, there
existed, in the city of Amsterdam, in Holland,
a lodge whose name was Het Vredendall, or
The Valley of Peace. In the latter year, cir-
cumstances caused the lodge to be closed, but
in 1637 it was revived by four of its surviving
members, under the name of Frederick’s Vre-
dendall, or Frederick’s Valley of Peace. In
this lodge, at the time of its restoration, there
was found a chest, bound with brass, and
secured by three locks and, three seals, which,
according to a protocol published vn the 29th
of Janunary, 1637, contained the following docu-
ments:

1. The original warrant of constitution of the
lodge Het Vredendall, written in the English
language.

2. A roll of all the members of the lodge,
from 1519 to 1601.

3. The original charter given to the brother-
hood at the city of Cologne, and of which the
document here presented is a translation.

It is not known how long these documents
remained in pessession of the lodge at Amster-
dam. But they were subsequently remitted to
the charge of Bro.James Van Vassner, Lord
of Opdam, whose signature is appended to the
last attestation of the Hague register, under the
date of the 2d of February, 1638. After his
death, they remained among the papers of his
family until 1790, when M. Walpenaer, one of

his descendants, presented them to Bro. Van
Botzelaer, who was then the Grand Master of |
the lodges of Holland. Subsequently they fell
into the hands of some person whose name is I
unknown, but who, in 1816, delivered them to |
Prince Frederick. !

There is a story that the prince received
these documents, accompanied by a letter, |
written in a female hand, and signed, “ C., child .
of V.J.” Tn this letter, the writer states that ‘(
she had found the documents among the papers
of her father, who had received them from Mr.
Van Boetzelaer. It is suspected that the au-
thoress of the letter was the daughter of Bro.'
Van Jeylinger, who was the successor of Van
Boetzelaer as Grand Master of Holland.

There is another version of the history, which

states that these documents had long been in
the possession of the family of Wassenaer Van
Opdam, by a member of which they were pre-
sented to Van Boetzelaer, who subsequently
gave them to Van Jeylinger, with strict injunc-
tions to preserve them until the restitution of
the Orange regency. The originals are now,
or were very lately, deposited in the archives
of a lodge at Namar, on the Meuse; but copies
of the charter were given to the fraternity
under the following circumstances:

In the year 1819, Prince Frederick of Nas-
sau, who was then the Grand Master of the
National Grand Lodge of Holland, contem-
plating a reformation in Masonry, addressed a
circular on this subject to all the lodges under
his jurisdiction, for the purpose of enlisting
them in behalf of his project, and accompanied
this circular with copies of the charter, which
he had caused to be taken in fac simile, and
also of the register of the Amsterdam Lodge,
Valley of Peace, to which I have already re-
ferred, as contained in the brass-mounted chest.

The document was also presented to the pub-
lic in a German version, in 1819, by Dr. Fred.
Heldmann; but his translation has been proved
by Lenning and others to be exceedingly incor-
rect. In 1821, Dr. Krause published it in his
celebrated work entitled, “ The Three Oldest
Masonic Documents.” It has been frequently
published since in a German translation, in
whole or in part, but is accessible to the English
reader only in Burnes’ “ Sketch of the History
of the Knights Templars;” London, 1840—a
rather rare and costly work. The translation
in Burnes forms the foundation of the copy
which is here présented to the readers of the
MAasONIC QUARTERLY, although I have found
it necessary, in places, to alter the language so
as to conform it more correctly to the original
Latin, and in so doing I have been much in-
debted to the article “ Urkunde,” in Lenning's
“ Encyclopaedie der Freimaurerei.”

P. J. Schouten, a Dutch writer on the history
of Freemasonry, who had undoubtedly seen the
original document, describes it as being written
on parchment, in masonic cypher, in the Latin
language, the characters uninjured by time,
and the subscription of the names not in cypher,
but in the ordinary, cursive character. The
Latin is that of the middle ages, and is distin-
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guished by many incorrectly-spelled words,
and frequent grammatical solecisms. Thus we
find “ bagistri” for « magistri,” “ trigesimo” for
“ tricesimo,” *“ ad nostris ordinem * for “ ad nos-
tram ordinem,” &ec.

Of the authenticity of this document, it is but
fair to say that there are doubts among many
masonic writers. The learned antiquaries of
the University of Leyden have testified that the
paper on which the register of the lodge at the
Hague is written, is of the same kind that was
used in Holland at the commencement of the
seventeenth century, svhich purports to be its
date, and that the characters in which it is
composed are of the same period. This regis-
ter, it will be remembered, refers to the charter
of Cologne, as existing at that time, so that if
the learned men of Leyden have not been de-
ceived, the fraud—supposing that there is one
in the charter—must be more than two cen-
turies old.

Dr. Burnes professes to have no faith in the
document, and the editors of the ¢ Hermes”
at once declare it to be surreptitious. But the
condemnation of Burnes is too sweeping in its
character, as it includes with the charter all
other German doct ts on Fr onry; and
the opinion of the editors of the “ Hermes”
must be taken with some grains of allowance,
as they were at the time engaged in a contro-
versy with the Grand Master of Holland, and
in the defence of the high degrees whose claims
to antiquity this charter would materially im-
pair. Dr. Oliver, on the other hand, guotes it
unreservedly, in his “ Landmarks,” as an his-
torical document worthy of credit; and Rhigel
lini treats it as if authentic. Among the Ger-
mans, Lenning appears to look upon it as at
least suspicious, while Heldmann, Krause,
Thelburg and many others write of it as a
genuipe document. Amid these conflicting
opinions, I shall leave the reader to judge for
himself. Whether genuine or a forgery, the
document is sufficiently mixed up with the his-
tory of Freemasonry to render it an interesting
subject of study. Some of the difficulties attend-
ing the full, understanding of it have been at-

tempted to be elucidated in the fellowing notes. '

(2.) These letters are the initials of ““ Ad
Majorem Gloriam Dei Optimi,” to the greater
glory of the Supreme God,—the present ma-
sonic appellation of the Deity, as the G. A. O.
T. U. had not then been, probably, adopted.
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(3.) The term used in the original for this
word is “ liberorum czementariorum.” Ceemen-
larius was the medieval Latin for a stone-
cutter or operative Inason, and hence liber
caementarius is a Freemason.

(4.) Oliver very naturally expresses his sur-
prise that the city of Strasburg, distinguished
for its masonic labors, at that very time, in the
construction of a magnificent catbedral, is not
to be found in this list. The brotherhood of
Strasburg had already become famous through-
out Germany, the lodges of which acknowledged
the superiority of the Strasburg lodge, by con-
ferring on it the title of “ Haupte Hutte,” or
Grand Lodge, and working under its jurisdic-
tion. It seems, therefore, that it would have
been more fitting that the convention which
framed this protest and declaration should have
met in that city rather than in Cologne. This
is one of the circumstances of suspicion that at-
tack the authenticity of the charter. But I
have endeavored to suggest an explanation in a
subsequent note.

(5.) This was Hermann V., Bishop of Co-
logne, whose name, as Harmannus, heads the
list of the subscribers to the charter. Some
years afterward, he was censured by the church
for having presided over this assembly.

(6.) They were, indeed, times of dissension
and discord. Not twenty years before, the re-
formation had commenced under Luther, and
already nearly one-half of Germany had revolted
from its epiritual allegiance to the Papal See.
An attempt on the part of the Emperor to use
coersive measures for the extirpation of the new
heresy, had caused a defensive league between
the Protestant princes and nobles, in which they
were, for political purposes, secretly supported
by France and England, and civil war within,
and the invasion of the Turks from without,
threatened a speedy dismemberment of the em-
pire. It is true, that in view of this critical
condition of affairs, a treaty of tolerance on the
part of the Emperor, and of fidelity on that of
his subjects, had been concluded in 1532; but
everybody felt and saw that the truce was hol-
low, and the chances of its continuance pre-
carious. Religious strife was not so easily to be
quelled. The Anabaptists, too, were promul-
gating their fanatical tenets at the point of the
sword, and were seeking, in the most unlawful
manner, to establish political and religious
license of the grossest kind, in the name of true
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liberty and toleration. The framers of the
charter, therefore, are here making that dis-
claimer, so often since repeated by their suc-
cessors, that Freemasonry has amy connection
with these controversies of religion and politics.

(7.) The word here translated, “ the unini-
tiated,” i3, in the original, “exteris,” which
might be more properly rendered, in forcible
Anglo-Saxan, “ outsiders.”

(3.) The order of Templars, it will be re-
membered, had been extirpated in the four-
teenth centary by the combined efforts of Pope
Clement V. and King Philip the Fair, and the
persecutions of the knights had been consum-
mated in 1314, by the execution, at Paris, of
their Grand Master, James De Molay.

(9.) The accidental connection of the Tem-
plars with the Freemasons, subsequent to the
dissolution of the order, frequently gave rise to
the suspicion that the latter were the successors
of the former, and, indeed, even among the
masons there have been some who maintained
this theory. The charge of this connection and
of its design, as being antagonistic to the church
and the monarchy, has lately been revived by
Signor Rosetti, a distinguished Italian ecritic,
who has attempted to demonstrate that the
Templars were a branch of a great secret con-
federacy, which included the Troubadours and
the literati, and which ultimately produced the
Reformation. From this society, Rosetti thinks
that the Freemasons may have arisen, giving,
therefore, an identity of origin to them and to
the Templars. But all this, we, with the ma-
sons of Cologne, utterly deny.

(10.) Remember ‘the condition of Europe at
that time—the new religion springing up, and
with irresistible power awakening men’s minds
to their rights—and so threatening the dismem-
berment of empires, where the sovereigns were
on one side and the people on the other, and
with this the abolition of the old faith. It was
nataral that the Freemasons, as a society,
should then, as they have always since, disclaim
all connection with this religious and political
strife.

(11.) The word for lodges, in the original, is
“ mansionibus "—in medizeval Latin, the equiva-
lent of ¢ dwelling-places.” The Germans have
‘translated it by the word “hutten,” the only
pure German equivalent for “lodges.” The use
of this word, instead of * latomiz,” the one in
amare modern use, might be cited as some evi-
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dence of the authenticity of the charter. The
same remark applies to “exteris,” referred to
in note 7, as employed instead of * uninitiatis,”
which would most probably have been adopted
by a recent writer, if the docament were a
modern forgery.

(12.) In the original charter, these sections
are distinguished by the capital letters of the
Greek alphabet; for convenience, I have made
the slight substitution of numerals.

(13.) It has always been a favorite theory
with some of the teachers of Masonry to deduce
its origin from the Crusaders; this theory, the
framers of the charter here oppose.

(14.) Among the theories on the origin of
Freemasonry, that which traces it to the Rosi-
crucians, or some other similar mystical society,
seems to be the one here adopted; at least the
description given of the objects of these “few
adepts,” agrees very well with the design which
has been generally attributed to the Rosicru-
cians. ‘'The theory of the Cologne Congress
does not, it will be seen, trace the institution
even to the temple of Solomon, but brings its
commencement within the Christian era. It
may throw some light on the conjectures on this
subject, to remark that Cornelius Agrippa had,
a few years before—namely, about 1505—
founded a secret society at Paris, for alchemical
purposes, in concert with Landalfo, Brixianus,
Xanthus, and other students of the University
of Paris, and that in 1510 he had instituted a
similar one at London. The members of these
societies agreed on a ceremony of initiation,
and on private signs of recoguition, and founded,
in various parts of Europe, corresponding asso-
ciations for the prosecution of the occult sciences.
A writer in the London Monthly Review (anno
1798) thinks, of course incorrectly, that from
these associations may have sprung ‘‘ the mys-
terious Eleusinian confederacies now known as
lodges of Freemasons.” But it is a question
worthy of consideration, whether they did not,
abont 1535, assume, as the Illuminati of Ger-
many subsequently did, a relation to Freema-
sonry, and whether the idea in the charter of
the origin of the institution from a body of
“gadepts,” the name by which the Rosicrucians
usually designated themselves, may not have
been derived from the opinions taught by the
societies of Agrippa.

(15.) The words, in the original, are “col-
legisse atque cooptasse,” expressions which ap-
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pear to have been borrowed frora the civil law,
and which the translator of the charter, as it is
published by Burnes, incorrectly renders as
“collect and choose.” Collegia, among the
Romans, were associations, many of which were
almost precisely similar to those corporations
of workmen, in the middle ages, which gave
their form to the modern lodges of Freemasons.
The term collegium properly expresses the
notion of several persons united for one common
purpose. The verb colligo is derived from the
same root, and has, of course, a corresponding
meaning. Collegisse, therefore, in the text,
signifies the act of collecting persons together
into one association; and I have, therefore,
rendered it, as it is by the translator, in the
subsequent paragraph, by the word “elect.”
Cooptasse has a similar reference to the Roman
colleges or corporations. When a new member
was taken into a college, he was said, cooplari,
to be admitted. The word is always used in
this sense of an admission or enrollment into an
order or society. Thus, when the inhabitants
of Puteoli, as a mark of honor, elected Marcus
Ceelius a member of their senate, Cicero says,
‘“in amplissimum ordinem cooptarunt,” they
admitied him inlo their highest order. 1
have, therefore, as the best exposition of its
meaning, rendered the Latin word by the Eng-
lish one, “ admitted.”

(16.) In the original,socius. See the modern
ritaal: “ All true fellows and brothers.”

(17.) They were elected to be instructed, but
it was not until after a probation that they were
admitled to the full privileges of membership.
The words of the charter are, “ ceeteri collecti,
non vero cooptati” The difference between
the two words has already been explained in
note 15. For further elucidation of their true
distinctive ing, we may, however, refer to
the tradition that at the building of the temple
of Solomon the workmen were in the beginning
elected, or chosen, collecti, but it was not until
the edifice was completed,and they had proved
their skill and knowledge, that they were, as
Most Excellent Masters, received and acknow-
ledged, cooplati.

(18.) That is,Entered Apprentice. The Ap-
prentices of the Rosicrucians were called Dis-
ciples.

(19.) From this passage we learn that other
bodies, calling themselves Freemasons, existed
at that time in Europe. Rhigellini remarks that
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there was but one deputy from England, Scot-
land and Ireland, notwithstanding that the
fraternity was in a flourishing condition in each
of those kingdoms. To this we must add the
fact that Strasburg, the acknowledged head of
the order in Germany, was also unrepresented;
and, above all, that there is not the slightest
reference to an operative art in the whole of the
charter; and hence the suspicion must be
strongly excited, that the association repre-
sented in this Congress at Cologne was a diver-
sion from the original institution, and connected
either with the Rosicrucian societies established
about that time, or with some similar mystical
order. According to the theory which I would
advance, the true masons of that period, the
descendants from the temple workmen, and
hence combining an operative and speculative

1 t, were repr ted by the Grand Lodge
of Strasburg, while the Cologne masons were a
schismatic body, or, to use mere lenient lan-
guage, a newly-invented rite, altogether specu-
lative and philosophical in character and organ-
jzation. The charter asserts that there were
many irregular masons and false systems in
1535, and that true Masonry was only to be
found in the nineteen lodges represented at Co-
logne; but it is natural to suppose, as Rhigellini
observes, that the other masons and lodges,
thus stigmatized, may have had the same un-
favorable opinions of these nineteen lodges and
their adherents. For my own part, I am in
favor of the claims of the Strasburg party, as
being the most legitimate.

(20.) The flaming light, symbolized by the
cross, was the preéminent symbol of the Rosi-
crucians.

(21.) There is an historical coincidence con-
nected with this date. It was about this time
that the Rosicrucians first began to make their
appearance in Europe as a mystic society.
Rosen-Crux, or the person who bore this name,
if it be an allegorical one, is supposed, by
Rhigellini, to have been born about the year
1387. But Bailey speaks of an earlier founder,
who received the secrets at Damascus in 1378,
and, returning to Germany, established the
society. This would agree very well with the
beginning of the fifteenth century, designated
in the text. But the date assigned in the char-
ter for the origin of the institution, would suit
equally with what must have been the time of
the organization, by Rosen-Crux, of his mystic
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association, very properly called by Ragon,
“Occult Masonry.” The year 1440 is also the
date of the “Questions and Answers on the
Mystery of Magonry,” said to have been written
by King Henry VI, and which may be found
in Preston. See “ Universal Masonic Library,”
vol. iii., p. 80.

(22.) Fratris Joannis.

(23.) In the eleventh and twelfth centuries,
an epidemic erysipelas, called the “ sacred fire,”
prevailed throughout many of the provinces of
France. It was afterward, as it is .still, called
“St. Anthony’s fire,” because the traditions of
the church informs us that “ it pleased God to
grant many miraculous cures of this distemper
to those who implored his mercy through the
intercession of St. Anthony.” A nobleman near
Vienna, named Gaston, and his son, devoted
themselves and their estate to found a hospital
for the benefit of the poor who were afflicted
with this distamper. The custom of establish-
ing hospitals for this purpose was subsequently
adopted by others, and a confraternity of lay-
‘nen was formed, whom Butler calls “ hospitaller
brothers,” and to whom, in the fourteenth cen-
tury, Pope Boniface' VIII. gave the Priory at
Vienna, in which the relics of St. Anthony were
said to be deposited. The allusion in the char-
ter, therefore, to the establishment of hospitals
for the treatment of St. Anthony’s fire, is strictly
in accordance with historical truth.

(24.) This expression, as well as much that
precedes it in the charter, leads only to prove
that the Cologne association was a mystical,
half religious, balf philosophical society, and not
a legitimate part of the temple masons, whose
religion has always been the universal one.

(25.) One of the charges against the Knights
Templars was the application of severe bodily
tortures in their secret initiations. To this the
charter here probably alludes.

(26.) This is strictly in accordance with the
ancient charges of Masonry.

(27.) St. John the Baptist, in the earlier ages,
appears to have been the favorite patron of
Masonry, as the Evangelist is now. The Hos-
pitallers, or Knights of St. John, dedicated their
order to him, and the ancient expression of our
ritual, which speaks of “a lodge of the Holy St.
John, of Jerusalem,” probably refers to that
saint, to whom the symbolic metropolitan lodge
was dedicated—modern lodges, it will be recol-
lected, are dedicated to hoth saints; so that
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this patronage of the Baptist alone may be con-
sidered as one of the evidences of the antiquity
of the charter. .

(28.) The official register of the Grand Lodge
of Scotland, published at the end of its “ Laws
and Constitution,” (edition of 1852, page 60,)
states that the “Lodge of Edinburg, No.1,”
was instituted in 1518, seventeen years before
the promulgation of this charter.

(29.) I have already mentioned the existence
of a register or record book, which gives an
account of the installation of a lodge at Amster-
dam, in 1519, Of the lodges at Hamburg,
Rotterdam, Middleburg and Venice, I am un-
able to give any account.

(30.) This assertion of the charter that the
brethren of the Joannite Society adopted the
Scots’ ritual practiced in the Edinburg lodge,
has led Rhigellini, very appropriately, to remark
that they should then have recognized the
Templar order and the degrees of chivalry,
since these were, at that time, practiced by the
Scotch lodges.

(31.) Of these nineteen duplicates, only one
appears to have escaped the ravages of time,
that, namely, which is preserved in the lodge at
Namur. Anexact fac simile was lithographed
and published at the Hague, in the fourth volume
of the Masonic Annals of Holland.

(32.) Harmannus was the delegate of Co-
logne; Carlton, of London; Bruce, of Edinburg;
‘Von Upna, of Vienna; Banning, of Amsterdam;
Colligni, of Paris; Virieux, of Lyons; Schroeder,
of Hamburg; Prepositus, of Antwerp; Nobel,
of Rotterdam; De la Torre, of Madrid; Doria,
of Venice; Uttinhove, of Ghent; Falck, of Kon-
igsburg; Van Noot, of Brussels; Melanthon,
of Dantzig; Hugssen, of Middleberg, and Abel,
of Bremen. There appearstobe an insuperable
difficulty in tracing these persons with historical
accuracy. Of all of them, except the few now
to be mentioned, even the names have no place
elsewhere than in this record. And, of those
who have an historical reputation, there is much
inconsistency which we can hardly reconcile.
Hermannus, I have already stated, was the
Bishop of Cologne at the time of the holding of
the Congress. Melancthon, the great reformer,
may have been present—there i8 no positive
evidence in favor of the fact, and none negative
against it. Of the family of Colligni, who lived
about this time, the great Admiral of France,
was, in 1535, only eighteen years of age, his
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brother, who subsequently became a cardinal,
but twenty, and his father had died in 1522.
Virienx was an ancient family of Dauphiny, not
too far from Lyons for 2 member to have repre-
sented that city in the Congress. Uttinhove
was the name of a distinguished family in
Ghent, the very city said to have been repre-
sented by one of that name. Nicholas Uttin-
hove, who was the President of the Provincial
Council of Flanders, died, it is true, in 1527,
but he left sons, one of whom may have been
the delegate referred to. But the greatest diffi-
culty is with Doria and De la Torre. The
former, said to have represented Venice, was
of an illustrious family of Genoa, and Andrea
Doria was, in 1535, the censor of that city, and
too much engaged in the turbulent affairs of
his government to have found time to attend a
masonic Congress at Cologne. De la Torre is
an Italian name, and it is at least suspicious to
find one of them recorded as a representative
of Madrid.

These annotations may be concluded with
the remarks of Ribold, Hist. Gen. de la Franc-
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Magonnene, p. 122,) on the real design of the
authors of this charter. After recapitulating
the ecclesiastical odium to which the masonic
corporations were subjected from those sus-
picions of their motives which are detailed in
the charter itself, he says: “In consequence,an
assembly of the representatives of these associ-
ations was convened at Cologne on the 24th of
June, 1535, under the presidency of Hermann
V., the Bishop of Cologne, who resolved to pre-
pare a declaration for their successors,in which
the doctrines-and the objects of the society
should be announced; so that if the intolerance
of their fellow-citizens should overcome them,
and prevent them from continuing their organi-
zation, these doctrines might be transmitted to
other parts of the world.”

It was not the last time that the Freemasons
were to find it necessary to issue to a misjudg-
ing wotld an authentic declaration of the purity
of their principles. The anti-masonic persecutions
in the United States gave rise, a few years since,
to many imitations of this charter of Cologne, in
the defensive declarations of our Grand Lodges.

THE TEMPLE IN THE HEART.

ALTERED FROM BERNARD BARTON.

Ovur God is a spirit ! and they who aright
‘Would do the pure worship he loveth,

In the heart’s holy temple, will seek with delight
That Spirit the Father approveth.

The temple that Solomon built to his name ‘
Exists but in fame and in story;

Extinguish’d long since is that altar’s bright flame,
And vanish’d each glimpse of its glory.

But the mason, made wise by a wisdom Divine,
Though all human fabrics may falter,

Still finds in his heart a far holier shrine,
‘Where the fire burns unquench’d on the altar.



LODGES OF SORROW.

BY AUG. C. L. ARNOLD, LL.D.

AvrHOUGH, in this country, Lodges of Sorrow are somewhat rare,
they are of very frequent occurrence in Europe, and especially in
Germany. Always, on the demise of a worthy brother, the « Trauer
Loge” is opened, when the virtues of the departed brother are com-
memorated, and funeral ceremonies of an impressive character are
performed. But with us, whenever the lodge convenes, as such, to
bury a brother, and perforn‘)s over his remains the beautiful service
for the dead, it is, in fact, a “Lodge of Sorrow.”

But we believe it would be profitable to hold special lodges of this
description once in each year, to call to mind those who have de-
ceased during that time, and by a study of their examples, and an
invocation of their virtues, to seek growth in wisdom and virtue.

Our festivities in honor of -the two Saints John are, at the same
time, Lodges of Sorrow, remembrance and invocation.

The significance, indeed, of all such ceremonies is that the departed
good and great are still, although unseen, really and intelligently
present in spirit, observing all our thoughts and deeds, and presiding
over, and carrying forward those benevolent enterprises which tend
to improve the condition of mankind. Death does not, and cannot,
affect any of the relations which God has established between man
and man. They remain for ever the same. Religion, from the first,
has taken note of this fact, and asserted the unbroken continuity of
life, and the unity of the race—an idea which Paul teaches when he
says: “For as we have many members in one body, so we, being
many, are one Bopy in Christ, and every one members one of
another.”

The church, at the beginning, seizing on this great truth—which
is, indeed, the very foundation of our masonic institution—earnestly
proclaimed that individual men were members of a common brother-
hood; that this law of brotherhood is eternal; that death does mot
and cannot break the continuity of the life of humanity, nor dissolve
the ties of consanguinity, affection or fraternity, and that those,
whom gve call the dead, are yet objects of interest and love to us,
and we are yet objects of interest and love to them.

Acting on this principle, and moved by this truth, the ancient
nations, universally, established festivals in honor, and for the benefit
of the dead; and a Hebrew writer, four centuries before Christ, says:
«It is a holy and pious thought to pray for the departed.”

The Chinese, Japanese, and other Oriental nations repair annually
to the graves of their deceased friends, which they ornament with
garlands of flowers and of leaves.
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0 deem it not a superstitious rite, though old,
It having with all higher things connection;
Prayers, tears, redeem a world, so harsh and cold;
The future hath its hope—the past its deep affection.”

So far, indeed, did the church carry this idea, that it asserted, as
a positive doctrine, a reciprocity of influences between this visible
world of living men and the invisible world of spirits—that by in-
voking them, our departed friends would watch over us as guardian
geniuses; and that we, on the other hand, by our sympathy and
prayers, might benefit them, and aid them in working their way up
from the “receptacles of sorrow to heayen’s everlasting rest.”

Without, however, endorsing all these ideas, Freemasonry every-
where recognizes the mmorTaLITY OF MAN; and immortality implies
that man will be identically the same through all eternity—deatl.
cannot rob him of any of those prerogatives or attributes which are
necessary to that identity. In the future life, man will be essentially
the same as in this. He will remember the past, recognize and love
those whom he had known and loved here; and he will also retain
the noble attribute of freedom, and the capacity for progress. The
future life is a life of activity and advancement—a life of affection
and sympathy, as well as retribution; and, being separated from this
only by the vail of flesh, it penetrates and flows into it, and is for
ever connected with it by mysterious bonds that cannot be broken.
. It follaws, therefore, that the great, the wise and good of the

past time—our brothers and companions departed—the 1lluminators

of men of all nations and ages——are still moving among us, fulfilling
each day their various ministries of beneficence and love. They
overshadow us when we meet in our lodges of mourning and remem-
brance, and envelop us in their undying sympathy. Being dead in
the flesh, they are alive in the spirit, the true apostles and bene-
factors of man, and are unceasingly present as helpful divinities, in
the examples they have set, the truths they have uttered, and the
lives they have lived.

‘‘They fell, devoted, but undying;
The very waves their names seem sighing;.
The waters murmur of their name,
The woods are peopled with their fame;
The silent pillars, lone and gray,
Claim kindred to their sacred clay;
Their spirits wrap the dusky mountain,
Their memory sparkles o’er each fountain;
The meanest rill, the mightiest river,
Rolls, mingling with their fame, for ever.”’

By these commemorative eeremonies, therefore, which reeall, and,.
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in a manner, reproduce the events and personages of the past, we
are brought into direct communion with the intelligence and life of
the heroes and saints of the old world, and by this communion their
life is transmitted to us, and we are regenerated by their virtues.
‘We should, therefore, remember the history of their trials and con-
guests, and keep outspread before us the picture of their glory.
When in sorrow, perplexity and distress of soul, we should ask them
to come to our aid. And they will come—they will come in the
might of their pure examples, the omnipotence of their holy lives,
and in the regenerating virtue of their philanthropy and love. They
do come—angels of mercy—to preserve and defend us! By their
goodness we become good, by their wisdom we become wise, and
by their strength we become strong.

Thus the good and honored of other times—the illustrious exam-
ples of masonic virtue—have left a thousand brilliant traces on the
earth—a thousand memories in the mystic circle where we were
wont to meet them, which are to us a perpetual ministry of Love,
and Life, and Light. They are so many Pharoses, which a kind
Providence has kindled on the Sea of Time, to show the rocks and
quicksands we are to avoid, and to direct us to the perfect lodge of
security and peace.

Another salutary effect that would follow the frequent opening of
Sorrow Lodges, would be the more rational views and feelings
which we should entertain in regard to that supreme hour which,
sooner or later, will introduce us to the sublime mysteries of eternity. -
By familiarity and rational meditation, all unreasonable fears and
misgivings would be removed.

As a general thing, there is no subject less welcome to our
thoughts, and which we contemplate with less pleasure, than that
of pEaTH; ever do we turn away from it as from a terrible spectre—
ever do we strive to fix our minds on a more pleasing theme. But,
strive as we may to avoid it, the thought will intrude itself upon us,
and every day “ the king of terrors” himself stands before us, and
bears away to his mysterious realm some friend or companion, thus
crushing our hearts with grief, as well as filling them with unspeak-
able dread.

Although every day we are called to hear the funeral knell, and
witness the sad cortege of sorrow winding along our streets, we
never seem to succeed in conquering the terror which the thought
of death inspires. Let it enter the gay and gilded saloons of the
great—the halls where beauty and fashion assemble, surrounded by
all the charms and fascinations that belong to the golden and facti-
tious life which they live—and the stoutest arm is paralyzed, and
the manliest heart is struck with dismay, and the proud-glancing
eye quails, and the rose fades from the cheek of beauty as the rain-
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bow vanishes from the summer sky, and the throne of joy is usurped
by the spectre of fear.

The spirit and teachings of Freemasonry lead us to see the un-
reasonableness of these fears. True, the masonic ritual speaks of
the “spade,” the “grave,” the *death’s-head,” and *“marrow-bones,”
those last sad remnants of mortality; but it does so only that it
may turn our eyes, beaming with triumphant joy, to the immortal
‘“Acacia,” the glorious emblem of “Eternal Life.” It does not aim
to throw gloom and terror around our last hour, nor to marshal an
army of hideous spectres around the beds of the dying, or the graves
of the honored dead. On the contrary, it would remove every
gloomy token and every fearful apprehension. It would take away
from the grave’s brink the thorns and briers of despair and dread,
and plant in their stead the beautiful flowers of Hope, and Trust,
and Love. It would rend from the sculptured monuments which
cover the dead, the grim and ghastly images of wo, and fix in their
place the symbols of a Hope that burns more and more bright
through the ages, and of a Love which is as perpetual as eternity !
It would quiet our fears, and bring to our bosoms a calm and en-
during faith in the Invisible, and an imperishable trust in the Grand
Master and Father of the world. It would so quicken our faith that
it could penetrate the vail of eternity, and see the generations of the
wise and good, who have glorified the past, re-youthed, and clothed
with forms of immortal beauty, and renewing and continuing the
sweet communion which commenced in this world.

Unfortunately, our age is not an age of profound and positive
faith. There is far more of worldliness, more dread of death, and
less of heroic firmness and hopeful confidence at its approach, than
in the earlier times. Our rude but earnest and truth-loving fathers,
although pagans, seemed to know none of those fears which now so
much disturb us. The future life presented itself to their minds in
the most definite shape, and they welcomed the idea with a most
profound conviction of its truth. They even died with tranquility,
and with manly fortitude descended to the repose of the grave. In
their battles they fought with desperate valor, for they dreaded not
to wander among the mysteries of eternity. Some of the ancient
nations even rejoiced at the funerals of their friends; for they be-
lieved that the palace of the gods would be opened to triumphant
virtue, and that, after the revolutions of ages, they would meet again
in the everlasting mansions of light. “I am transported,” said an
ancient sage, “ with the bare name of eternity! for what will be
the joy of the soul when released from the fetters of clay, and it
draws nearer to the Father of the world.” «I am filled with hope,
O Judges,” said the virtuous Socrates, when doomed unjustly to a
felon’s death—«1 am filled with hope. It has happened fortunately
for me that I am sentenced to die. Death transports us to regions
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inhabited by those who have departed from life. Can such a change
of scene appear a small privilege to you? Or can you esteem it a
slight advantage that I may hold discourse with Orpheus, Homer
and Hesiod? Indeed, if it were possible, I could wish to die often,
to enjoy the circle I have mentioned. With what a glow of delight
should I make the acquaintance of Palamedes, of Ajax, and others
whose throats have felt the knife of iniquitous judgment 1

So with the old Hebrews, we find the same contempt of death—
the same noble confidence and sublime faith at its approach. They
were wont to speak of the grave as a place of repose, “ where the
wicked cease from troubling, and the weary are at rest.” And when
a Jew yielded up the spirit, and was laid by his friends in the tomb,
they did not speak of him as dead, but they said, “ He is gathered to
his fathers.” Death was called a sleep, and no dark forebodings or
childish fears gloomed over the hour of its approach. “Yea,” says
the greatest of the Hebrew poets—the illustrious father of the
greatest masonic light of antiquity—¢though I walk through the
valley of the shadow of death, I will fear no evil; for Thou art with
me; Thy rod and Thy staff, they comfort me.”

During the first ages of the Christian church, too, and even down
to a very late period, we see the same heroic fortitude and earnest
faith. Funeral rites and emblems, and the religious observances
regarding the dead, were beautiful, hopeful, tranquilizing to the
mind, and soothing to the sorrowing heart. They presented the
future life to the thought in a most definite and tangible form—made
it a real and palpable fact, not a thing of shadow and mist—a world
where the lost would be found, where hearts which had been sepa-
rated here by death would be reiinited, to be divided no more, and
where the soul would find and embrace those ideals of good, of truth
and love so ardently worshiped and fruitlessly sought on earth.

In this respect, “Sorrow Lodges” would be found eminently use-
ful; for, while they would call us to the contemplation of the * coffin,”
and the “grave,” and the mortality which they represent, they would
also display that divine branch, the heavenly “ Acacia,” ¢ the emblem
of the immortal part of man,” and which teaches that ‘ when the
cold winter of death shall have passed, and the bright summer’s
morn of the resurrection appears, the Son of Righteousness shall
descend, and send forth his angels to collect our ransomed dust;
then, if we are found worthy, we shall, by his password, enter the
celestial lodge above, where the Supreme Architect of the Universe
himself presides.”

It is usual, when Sorrow Lodges are held, to decorate the room,
not only with mourning weeds, but with wreaths of foliage and
flowers—Nature’s glorious types of Truth, Love and Immortality—
and thus death itself is made radiant with beauty, and the odor of
the grave is lost in the immortal fragrance of the ever-blooming
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Acacia. And thus we learn to thrust aside our old and dreary views
of death, and associate it with what is lovely and beautiful. “Cover
me with flowers, and let me die to the sound of music,” was the
dying exclamation of an illustrious mason, who had knelt before our
mystic altar in company with Franklin and Voltaire.

The grand truth connected with the masonic use of the Acacia-
branch is rapidly extending. A few years ago, except now and then
on a masonic tomb, a cheerful emblem, representing death or the
grave, was never met with.

Nothing could possibly exceed the dreary and desolate aspect of
many of our older burial-grounds. They seem to have been selected
with exclusive reference to their barrenness and solitariness, as if
our only object was to bury the dead from our sight, and forget
them as soon as possible. There was nothing inviting or agreeable
about them. Cold, melancholy and sad, with their terrific emblems—
death’s heads, skeletons, cross-bones and doleful epitaphs—they were
objects of dread to all, of love and reverence to none. Frightened
children ran faster as they passed, and even grown men, at times,
would turn away their eyes, as if half afraid that some awful vision
would rise before them.

It is gratifying, however, to know that a great change is now
taking place in regard to our sepulchral rites and our places of
burial. The rural cemeteries that are now becoming so numerous,
and which are daily springing up in all parts of our country—
selected with so much care, arranged with so much taste, and em-
bellished with the most beautiful creations of art and nature—show
that we are approaching an age of faith. They indicate that men
think more of a future life, and cherish with a tenderer solicitude the
memory of their departed friends. Emblems of hope, and trust, and
love, invest every grave. Flowers in endless variety, and of surpass-
ing beauty, stand as sentinels round every tomb, as if guarding the
repose of the loved one that sleeps within. The waving Acacia,
glorious with masonic memories—the mysterious pine, whose
wondrous murmurs, never ceasing, resound like a perpetual song—
the fir-tree, the type of unwavering confidence, and the drooping elm
and weeping willow, emblems of a tender grief and everlasting
sympathy—adorn these places sacred to the dead. Thus, on every
returning spring, each swelling bud and opening flower will seem to
declare that the night of death is past, “and beauty immortal
awakes from the tomb.” Thus every wind which softly breathes
through the green foliage, and fans the verdant coverings of the
dead, sounds as the voice of God or the arch-angel’s trump, com-
manding the dead to rise. Thus every grave becomes an altar, con-
secrated by tears and sighs, and holy affections, and the flowers that
bloom thereon are the offerings which an unforgetting love presents
to the cherished being who slumbers below.
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The tranquil beauty which reigns in these places takes away half
the fear of death. And if there be a spot in the world where, with-
out a fear or regret, one could lay himself down in the sleep of death,
it is in one of these modern cemeteries, where the released spirit
would unite itself with that spirit of beauty which seems to have
enshrined itself in every flower and every tree, and where the ever-
lasting song of nature, the mysterious hymn of the winds and trees,
distant reverberations of that mighty canticle which ascendeth for-
ever before the Eternal Throne, would swell around his grave
forever! Sceptics and utilitarians may scoff at our pious endeavors
to embellish our sepulchres, and denounce as futile or superstitious
the care and sympathy with which we surround the graves of the
loved and lost; but they can only excite our pity. For he who has
no faith in the invisible, nor reverence for departed virtue, nor affec-
tion for his departed friends, is an object most pitiful to behold.

*“Why do we deck these graves with flowers?

And hast thou ever lost a friend,

Nor sought that with thy future hours
Remembrance fond should closely blend ?

’Tis thus untired we cherish ours;
These living monuments commend

That zeal, which never can forget

Friend, once beloved, as living yet.

Gems sparkling life, whose fragrant breath
Revives the sense to pleasure there,

And garlands crown the place of death,
‘Which joyous life and youth could wear.

That frierd’s good name who rests beneath,
As odorous flowers in sunny air

To us shall sweet and lovely be

In everlasting memory.

Charge not with superstitious thought,
The kind, the pious deed we do;
Greeks, Romans, Celts, alike, have brought
Their fairest flowers, the grave to strew;
And not alone by custom taught,
But native feeling, strong and true,
The Christian and the heathen come,
To deck with flowers the honored tomb.

The mourner fain would read around
Her grief inscribed on earth and sky,

And fondly loves each floweret found
With saddening marks of sympathy;
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"Tis such bestrew this sacred ground,
Emblems of woe, of purity,

The drooping head, the dewy tear,

The pallid hue to sorrow dear.

Nor gift, nor word, nor kind caress,
Affection’s zeal may now declare,

And love, assiduous once to bless,
Through faithful years of daily care

. Casts all its waste of tenderness

" In flowers and tears profusely there,

Invents a duty to fulfil,

And seems to render service still.

il

Types, Truth selects, appropriate,

Fair, fading creatures of a day,
Of human life to indicate

The fragile state and swift decay;
Now in prosperity elate,

And then for ever passed away;
Bedecking thus the mortal cell,
Our tale impresgively they tell.

And chiefly now that spring’s soft breath
‘Wakes latent energies below,

Leaves, buds and blossoms bursting forth,
With graceful life and beauty glow,

Symbols of triumph over death,
The Resurrection hope they show;

The Grave her tenants shall restore,

And Death of victory boast no more.”’

It is well for us, at particular times and on particular occasions,
to recall the past, and especially those with whom we have been
associated, and who now slumber beneath the Acacia branch!
Every lodge has lost members by death, some having fallen in life’s
early bloom and promise, and others in the maturity of their powers
and the full experience of age. It will be a salutary exercise of our’
thoughts, and a wise employ of time to pause for a little and hold
communion with our departed companions. Their bodies have faded
from our view, and mouldered to dust; but the lives they have lived,
and the examples they have given to the world, can never perish.
These will live through the interminable future! Have our de-
ceased brethren been virtuous, wise and great, in their fidelity to
duty, generous sympathies, lofty and confiding friendships, sincere
faith in God, man and justice? Let us emulate their excellencies,
their perfections, and by frequent communion reproduce them ia our
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own lives. Have their frailties dishonored our beloved order and
made our hearts sad? This invocation of their memory will still be
useful—useful as a warning, as an admonition.

The Creator has furnished no means of moral improvement more
important, or more effectual, than this communion with, this invoca-
tion of, the dead; for of the dead we may speak with freedom. Of
their virtues, of the heavenly beauty of their lives, we may speak
without being suspected of insincere flattery; and of their frailties
we may speak with mingled justice and charity, without laying our-
selves liable to the charge of ulterior purposes of a selfish and in-
terested character.

In truth, the influence of the departed upon us is far greater than
we have been in the habit of thinking. It is notin vain that our
brothers deceased have lived in our midst—it is not in vain they
have died. They have left, as we just said, their works behind
them; their remembrances remain in the lodge-room, and in the
community in which they were known. Although dead and in their
graves, they still live, and their lives and examples, were they divine
and holy, go about among us as ever, continuing those works of
goodness which here commenced. Let us pray that they may watch
over us as guardian geniuses, and preserve us from all selfishness,
injustice and impurity.

Sorrow Lodges, then, are of the bighest moral utility. Then and
there, calling to mind the deparied worthies of our order, we come
to feel that the fraternal ties of our institution are more powerful
than death, and more enduring than the grave. Our brothers, de-
parted, are not lost to us. Their sympathy surrounds us still, and
we feel their presence when we call their names. They look down
upon us from the Grand Lodge above, and cheer us on in our works
of benevolence and love.

‘“Even they—the dead—though dead, so dear,
Fond Memory, to her duty true,
Brings back their faded forms to view.
How life-like, through the mist of years,
Each well-remembered face appears!
We see them, as in times long past;
From each to each kind looks are cast;
‘We hear their words—their smiles behold—
They’re round us as they were of old!
They are all here!”’

Transient Breraren.—Transient brethren, when they visit a lodge,
are to be cordially welcomed and properly clothed. But on no occa-
sion are they admitted until, after the proper precautions, they have
proved themselves to be “ truc and trusty.”—LExicon.



MUSICAL MUSINGS.

BY J. FLAVIUS ADAMS, M. D.

NO. II.
EGYPTIAN MUSIC.

Ecver, remarkable for its historical interest, still retains in its
wonderful monuments the earliest records of civilization. A land so
ancient, that, even in the early days of Greece, it was considered to
be of wondrous and remote antiquity. Learning appears to have
been pursued with great diligence, and the education of an ancient
philosopher was hardly considered complete until he had voyaged to
Egypt, the cradle of the arts and sciences, and received from the
lips of her priests some portion of their traditional lore. The mode
of writing of the Egyptians was singular—they had three kinds of
character. The hieratic letters were used by the priests on sacred
occasions; the demotic in all civil and secular matters; and the
hieroglyphic to describe actions in a mysterious manner.* The last
named consisted of pictures of every description, of men, beasts,
flowers and instruments. The whole system of instruction was
purely symbolic. “Their philosophers concealed their particular
tenets and principles of polity and philosophy under hieroglyphical
figures, and expressed their notions of government by signs and
symbols.” The love of fable, however, was so prevalent in the
earliest ages, that it is almost impossible to unravel the tangled
web in which the ancient history of Egypt is involved. In the
absence of written authorities, all tradition points at Ham or one of
his sons, as the first who colonized it, and some writers are under
the impression that Noah reigned there, identifying that patriarch
with Osiris,} to whose secretary, Hermes Trismegistus,{ Apollo-
dorus ascribes the invention of music. The following is his account
of the circurnstance which led to the discovery of this Divine art,
and, though the art itself is not indebted for its origin to the dis-
covery of Hermes with the shell of the tortoise, it is not improbable
that the lyre may be attributed to some such adventitious cause:
“The Nile having overflowed its banks at the periodical period for
the rise of that wonderful river, on its subsidence to its usual levcl,
several dead animals were left on the shores, and, among the rest, a
tortoise, the flesh of which being dried and wasted in the sun,

* This allegorical learning was so much in use among the Egyptians, that the disciples of a
philosopher were bound by an oath.

1 While some writers identify Osiris with Noah, we find others making him contemporary
with Moses. The first opinion is the most probable. Admitting, then, the identity of Noah and
Qsiris, the tradition that music was invented by Hermes or Mercury may well be accounted for.

3 Hermes Trismegistus signifies thrice illustrious interpreler.
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nothing remained within the shell but nerves and cartilages, which,
being tightened and contracted by the heat, became sonorous.
Mercury, walking along the banks of the river, happened to strike
his foot against this shell, and was so pleased with the sound pro-
duced, that the idea of the lyre suggested itself to his imagination.
The first instrument he constructed was in the form of a tortoise,
and was strung with the sinews of dried animals.”

" This is the account given by Apollodorus. Hermes Trismegistus,
to whom is ascribed the inventions of writing, astronomy, and the
Mysteries, has the credit, also, of having invented the lyre with three
strings, which, it is pleasantly said, were types of the three seasons
of the year, there being a fourth season neither in Egypt nor among
the ancient Greeks. The lowest chord, say they, was the type of
winter, the middle one of spring, and the highest of summer. These
three strings produced an acute, a mean, and a grave sound—the
grave answering to winter, the mean to spring, and the acute to
summer. The seasons, like the three steps delineated upon the
Master’s carpet, were emblematical of the three principal stages of
human life, viz: youth, manhood and age. Spring has been repre-
sented as the youth of the year, the season of pleasing hope, lively
energy and rapid increase. Summer has been resembled to perfect
manhood, the season of steady warmth, confirmed strength and un-
remitting vigor. Winter, cold and cheerless, has, almost without a
metaphor, been termed the decrepid and hoary old age of the year.
The analogy is at once striking, if we regard the three strings as
typical of the three seasons, and they, as emblematical of so many
progressive stages in the circuit of human existence, thus allegoric-
ally pointing to the first three degrees of Masonry: “In youth, as
Entered Apprentices, we ought industriously to occupy our minds
in the attainment of useful knowledge; in manhood, as Fellow Crafts,
we should apply our knowledge to the discharge of our respective
duties to God, our neighbor and ourselves; that so in age, as Master
Masons, we may enjoy the happy reflection consequent on a well-
spent life, and die in the hope of a glorious immortality.”*

Like all other professions in Egypt, that of music was hereditary,

A similar custom, as we have stated in our remarks on Hebrew
music, prevailed among the Israelites, and the father of history tells
us that the inhabitants of Lacedssmonia, who were Dorians,} resem-
bled their ancestors, the Egyptians, in this, that their musicians
were all of the same family, and that their priests, like those of
Egypt, were taught medicine, and the art of playing upon stringed
instruments, when they were initiated into the Mysteries. The same
author mentions that in the processions of Osiris, the Egyptians

* Ritual.
. + The three most ancient modes of Grecian music were the Dorian, the Phrygian, and the
Lydian, .
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carried statues of the god, singing his praises, and were preceded
by a flute. - The single flute, monaulos, seems to have greater claims
to antiquity than the lyre itself. It was called photins, or curved
flute, by the Egyptians, its form being something like that of a bul-
lock’s horn. In Apuleius’ description of the Mysteries of Isis, he
tells us the form of this instrument, as well as the manner in which
it was held, and all other representations show that it resembled the
bullock’s horn. Indeed, there is little doubt that in the remotest
period the horns themselves were employed. But it is a fact not to
be questioned, that the Egyptians had instruments much more sus-
ceptible of inflection than those whereof we have been speaking; for
on the ceilings and walls of the chambers of the tomb of Osyman-
dyus, at Thebes, which are described very circumstantially by Dio-
dorus, are, among other decorations, several representations of
musical instruments. The harp of the present day is, in general
form, not very dissimilar to that then in Egyptian use. There is as
little agreement, however, among ancient writers, with regard to
the form of the lyre, as there is respecting the number of strings.

Tt may not be amiss to give the reader some idea of the structure
of the ancient lyre, whose music is said to have produced such
wonderful effects. This instrument was composed of a hollow frame,
over which several strings were thrown, probably in some such
manner as we see them in a harp or dulcimer. They did not so
much resemble the viol, as the neck of that instrument gives it
peculiar advantages, of which the ancients seem to have been wholly
ignorant. The musician stood with his short bow in his right hand,
and a couple of small thimbles upon the fingers of his left; with
these he held one end of the string, from which an acute sound was
to be drawn, and then struck it immediately with the bow. In the
other parts he swept over every string alternately, and allowed each
of them to have its full sound. This practice became unnecessary
afterwards, when the instrument was improved by the addition of
new strings, to which the sounds corresponded. Horace tells us
that in his time the lyre had seven strings, and that it was much
more musical than it had been originally. Addressing himself to
Mercury, he says:

¢¢Te docilis magistro
Movit Amphion lapides canendo;
Tuque Testudo, resonare Septem
Callida nervis;
Nec loquax olim, neque grata,’’ &c.
Cary, L1 iii., op ii.

Hermes is said not only to have been the inventor of the lyre, but
also of a system of music adapted to it; and among the works which
the Egyptians ascribe to him, was one on the Nature and Properties

5
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of Sounds, and the use of the lyre. For a considerable period the
practice of music was confined to the priests, and appropriated ex-
clusively to religious and solemn occasions. The theory and prac-
tice of the art subsequently were generally diffused among the
Egyptian people; but, according to Plato, they were restricted, by
their laws, to certain fixed melodies, which they were not permitted
to alter; and, as they had no musical characters, the transmission
of these melodies was accomplished by the ear only. Under all
these disadvantages, however, there can be no doubt that the
science flourished, and that new instruments were added to those
already in use, which—the lyre especially—were greatly improved.

The mention of the timbrel and the trumpet, as being in use by
the Israelites almost immediately after their deliverance from Egypt,
shows that these instruments were also known in the latter country.
The trumpet is supposed to have been the buccina, which Festus
describes to be a crooked horn.* Another instrument, of which we
find frequent mention, is the cithara, the form of which is said to
resemble the Greek delta (4).

The first Mysterles of which we have any account were those of
Isis and Osiris, in Egypt, whence they were introduced into Greece
and Italy, and in process of time disseminated through the northern
and western nations of Europe. When we consider that these Mys-
teries were instituted not only to purify the heart from sin, and
cxpel ignorance from the mind, but to insure, also, the favor of
Heaven, and to open the gates of immortal felicity to the initiated,
we can rea,dlly understand why music should euter so largely into
their ceremonies.

The opinion of the ancients was pretty general that Pythagoras
was indebted to the lessons of the Egyptian priests for nearly all
the science he possessed, and especially that of music. After travel-
ing through Egypt and the east in search of instruction, he finally
fixed his abode at Crotona, one of the Dorian colonies in the south
of Italy. He there established a secret fraternity, for moral, religious,
as well as philosophical purposes.

It belongs more properly to the Grecian history of music, when we
allude to the science in connection with Pythagoras, who was by
birth a Greek; but, as he imbibed .nearly all his opinions from the
Egyptian priests—while a youth in quest of knowledge—and his
Mysteries being also of Egyptian origin, it may not be considered
out of place to speak here of this the first Greek who assumed the
title of a philosopher.

At forty he began teaching at Crotona, and though he supported
-the doctrine of the metempsychosis, he believed in the immortality
of man. The talkotive who wished to become his disciples, were

* This instrument is still in use among the modern Jews. Tt is blown on the “ Feast of
Trumpets,” a festival ¢ morative of the creation of the world.
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compelled to be silent in his presence for five years; even the taci-
turn were not permitted to speak for fwo. « Magister ipse dizit,” was
the common mode of declaring to an incontrovertible truth among
his followers. The Pythagoreans were the greatest mathematicians
of their time. They sought, in the study of mathematical relations,
that solution of the principal philosophical problems for which their
contemporaries, the Ionic and Eleatic philosophers, sought—the first
in physical, the others in ontological hypotheses. They taught, that
to reduce the phenomena presented to the senses, to harmony with
the laws of reason, is the first endeavor of philosophical thinkers; to
determine its own limits, and the necessary laws of its operation, is
among the last of the problems of which -the reason enters on the
solution. The relations of space and quantity, as they are the most
obvious, are also the most distinct and definite forms, in which the
laws of the outward world can present themselves to this faculty.
They perceived that the universe and its parts are obedient. to certain
laws, and that these laws can be expressed by numbers. God is
represented as the original unity; the human soul, the earth, the
planets, the animal creation, have each their own peculiar arithmeti-
cal essence, as have also the abstractions—justice, opportunity,
opinion, &c. In many-of these numbers it is not difficult to imagine a
symbolical meaning. Their moral system is more intelligible, being
founded, as the tone of their general doctrines would lead us to anti-
cipate, on the ideas of law and harmony. Every state, and every
member of a state, is to exhibit, each in his degree, a miniature
resemblance of the universal constitution of. the world. This idea
they sought to realize in themselves by a long course of propeedeutic
discipline, in which music plays a conspicuous part.

‘We have shown that the first step to wisdom, among the Pytha-
goreans, was the study of mathematics, or the science of numbers.
The second preliminary step in the high pursuit was music—*as it
raised the mind above the dominion of passion, it was considered as-
the most proper exercise to fit the mind for contemplation.

“Pythagoras considered music not only as an art, to be judged’
of by the ear, but as a science to be reduced to mathematical maxims
and relations, and allied to astronomy. He believed that the
heavenly spheres, in which the planets move, dividing the ether in
their course, produced tones, and that the tones must be different,.
according to their size, velocity and distance. That these relations
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