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EXPLANATION OF THE . FRONTISPIECE.

The two Pillars represent two imaginary columns, nppond to be placed at the
equinoxes, to support the heavens. The ong on the left is called Boaz, and indicates
Oniris, or the Sun: the one on the right is called Jachin, and designates Isis, tha lym-
bol, both of the earth and its productions, and of the Moon.

The Arech, supported by the two pillars, is a representation of the semicircle mdo
by the apparent course of the sun in the upper hemisphere, from Aries to Libra inclu-
sive; from whence originates the nanie of the royal arch degree of masonry.

The Seven Stars, are the Pleiades, & small platoon of stars, says Pluche, very
remarkable, most known, and easiest to be distinguished, of all the constellations.
They were particularly useful to regulate the informations given to the disciples of the
priests, by means of an atlas.” “They were, says Bailey, very famous among men,
because they intimate the season of the year.”

The Blazing Star is Anubis, the Dog-star; whose rising forewarned the Egyptiana
of the approach of the overflowing of the Nile. Hence the great veneration in which
it was held by them, and which has’descended to the Freemasons.

The G indicates Geometry, the knewledge of which was of vast importance to the
Egyptians in measuring their lands,—the boundaries of individual property being
removed by the inundation of the Nile. This science, consequently, was considered by
them divine; and-acquired a sort of mystical union with the Deity. The G, however,
was not intended as the initial of the word God, that term being unknown to the
Egyptians.

The Square and Compass, as instraments in the science of geometry, became an
emblem of justice; because through their means, every one had his *old land-marks”
restored to him.

‘The Cornucopia, or Horn of Abundance, was a symbol used by the Egyptians to
denote the sun’s being in the sign Capricorn, when the harvest was gathered, and con-
sequently an abundance of provisions laid up in store.

The Armorial Bearings are those of royal arch masonyy; for an explanation of
which, see Cherubim, page 243.

The Checkered Flooring, called mosaic or musaic work, reptesents the vatiegated
face of the earth in the places where the ancients used formerly to hold their religious
assemblies: ‘This imitation was made when temple-worship was introduced, to recon-
cile the people to the change For the origin of the term meeaic, or musaic work, vee
pege 268.

The Cenotaph, or Mock-Coffin, used ifi the anniversaries, is typical of the death of
the sun in the inferior hemisphere, under the name of Osiris; who is personated by the
Hiram of masonry.

The Mysterious Trunk, on the left of the coffin, is a copy of those used by the
ancients for a deposition of memorials of past events ; and the boz, on the right, is the
form of those used by Freemasons for a similar purpose.

Among the emblems of masonry, in Cross's Chart, is the figure of a Key, which is
also genenlly displayed in masonic Monitors. The key was the attribute of Anubis,
the Dog- -star, in aftertimes denominated Mercury, and indicated the closing of one year,
and opening of another; because the Egyptians formerly commenced the year at the
rising of this etar. Its employment was afterwards extended to the opening and shut-
ting the place of departed spirits. The Popes of Rome, consequently, now claim it as
their appropnato badge of office. The meaning of this symbol not having been pre-
served in the lodge, is there assigned to its Treasurer.



ADVERTISEMENT.

As someé works, frequently alladed to in this volume, may not be familiar to readers
in general, it is requisite to describe them more particularly than was convenient to do
when making references to them. In fact, often the names of the aathors only are
mentioned ; of such, therefore, I will here give the titles more fully, with the dates of
the editions. .

The work of Bailey, from which many quotations are made, is entitled * An Univer-
sal English Dictionary of Words, and of Arts and Sciences, illustrated with 260 cuts.”
London, 1769. This is a continuation of his etymological dictionary, but entirely dis-
tinct from that work. ’

% An Exposure of Freemasonry ;" published in London, 1825, in a periodical, entitled
#The Republican,” edited by Richard Carlile. v-

% Light on Masonry.” By Elder David Bernard : Utica, 1829. This work contains
an exposition of 48 degrees of Freemasonry.

“A Ritual of Freemabonry, illustrated with numerous engravings.” By Avery
Allyn : Boston, 1831. This volume treats of 33 degrees of the order.

Volney's Ruins, here made use of, is the New-York edition of 1828.

Ezaata.—Man which may appear in some copies, were corrected after a few
-sheets were stmn{ off. 5ﬂxose whjgb mar the sense, gnd mistakes in the spelling of
classical words, as well as others in the learned languages, which the general reader
b o/ noit}egom‘ v(vlﬂl one ﬁ;kfz," ?zxtlwig,ﬂmd. E j 28 1.1
'or Et foror and conjux, e t soror et conjux.—p.
repofitam and Oﬁridis;l;l:poaimm, {Osiridis.—p. 11, . 38, Nemefis; emeslg.—-p. 30,?'.
32, Jevov; Jehov.—p. 35, 1. 26, that their founder of coloxéy; that founder of their col-
ony.—p. 1. 9, Dionyisus; Dionysius.—p. 41, 1. 10, Sabio; Saboi.—p. 49, 1. 27,
Hannadi; Hannabi.—p. 52, l. 12, Dedalus; Dsdalus.—p. 66, 1. 7, Pegassus; Pe?-
sus.—p. 66, 1. 13, Stabro; Strebo.—p. 86, 1. 14, covering; convening.—p. 86, 1. 16,

t; Thus.

N.B. Ibid., page 152, line 10, refers to Moore's Epicurean, to which the precedin,

extract from Dupuis should have been credited. | &

The running title of Ch. III, should have commenced at page 142, instead of 156. {

. In page 318, the Defence of Freemasonry is referred to as having been before noti-
wi that article was printed subsequently.

he extract commencing at page 333, and emﬁng at 335, should be credited to Fou-

-tenclleds History of Oracles. .
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INTRODUCTION.

TuEe original object of the secret rites of freethasonry bas
been a subject of inquiry for upwards of six hundred years, and
the enigma seems not to have been satisfictorily solved. The
initiated, as well as those without the pale of the order, are equally
ignorant of their derivation and import. What mote it be? is a
question as difficult of solution now as when first propounded by
king Henry VI. of England.

The intention of this work is to éndeavor to untavel the intri-
cate web in which the mystery is involved, by tracing the order
back to its source, and, by showing its intimate connection and
similitude to institutions more ancient, put it beyond a doubt, that
it sprang from, and is a continuation of the rites and ceremonies
observed in those establishments.

Had a work, taken notice of by the Abbe Barruel, fallen into
the hands'of the editor, he would probably have been saved much
trouble in the prosecution of this research.—“ We recommend,
says he, to our reader to peruse the treatise of a most learned and
zealous mason, dedicated Demen die es Verstehen, or To those
who can understand. He leaves no stone unturned throughout
antiquity to prove the identity of the ancient mysteries of Eleusis,
of the Jews, of the Druids, and of the Egyptians, with those of
freemasonry.”

In pursuance of this course, it becomes necessary to take a
transient view of the dogmas ang customs of Egypt in the remotest
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* periods of its history ; for it appears evident, that this country was
the salient point from which the religious observanoes of the
ancient world commenced.

What are emphatically called the mysteries, is but another
name for religion ; and an exposition of what they consisted, is of
course embraced in the subject as forming a parallel with the rites
of masonry. Independent of the main design of the work, these
topics in themselves possess great interest as matters of curiosity ;
which is enhanced by observing the close affinity which they bear
to the practices of the masonic order at the present day.

“ Among all the ancient nations which have been distinguished
in history, there is none more worthy of our notice tham the king-
dom of Egypt. If not the birth-place, it was the early protector
of the sciences ; and cherished every species of knowledge, which
was known or cultivated in remote times. It was the principal
source from, which the Grecians derived their information; and,
after all its windings and enlargements, we may still trace the
stream of our knowledge to the banks of the Nile.” (New Edinb.

Ency.)
' Whatever may be thought of the doctrines of the mysteries,
they enforced the principles of morality by the most terrific scenical
representations of the torments of the wicked on the one hand, and
of the most pleasing spectacles of the happiness of the righteous
on the other, in a future life. These scenes are faintly copied in
royal arch masonry, and the same morals, in like manaer, incul-

cated. . .

The writer is not a devotee to the mystic rites of the craft:

he is not prepared to vindicate the outrages committed by indi-

viduals of the order, instigated by a fanatical zeal for the protec-
tion of frivolous ceremonies ; .nor will he apologize for the use that

m y have been made of the fraternity to promote the views of
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political aspirants. If any improper influence in this respect, has
been employed, as is asserted, he does not hesitate to pronounce it
anti-masonic—against the rules of the order ; for both religion, on
which itself was originally founded, as well as politics, are totally
excluded from the lodge. ' \

The most material and best founded objection that has been
brought against masonry, is the oaths which it imposes upon the
brethren. They are shocking to the taste of the present age:
their continuance was an enormous blunder in the revivers of the
order in 1717. They were then no longer necessary. Masonry
contains nothing which at that time rendered its members amena-
ble to the laws of England.

The false construction put upon these oaths, has implicated the
order in the foulest deeds; and perhaps caused the masonic obli-
gations to be considered paramount to legal oaths administered in
courts of law, and thus perverted the course of justice. The only
means, therefore, of avoiding this evil, and of wiping away the
stain at present attached to the society, is a total abandonment of
the oaths.*

However desirable this may be to many of the brethren, it is

» “ At the very threshhold of our mysteries, an oath of secrécy, extremely minute in
all its details, and tremendousin its sanct.io:& has from time immemorial been exacted
of candidate. It is not to be w that such an oath hed no foundation at
first. It would argue a profligacy incredible, to invent one so sacred and inviolable
merely for the sake of swearing it. Nor does such a solemnity comport with the desi
or practices of any association of architects whatever. For what is there, or what could
there ever have been, in the art of building, or in the whole circle of science merely, that
could require or even warrant so apg:\lling an obligation? Neither does it agree with
the present state of the institution ; for masonry harbors no treasons nor blasphemies.
1Its designs at the present day are not only innocent, but laudable. It requires us to
fear God and promote the happiness of man. The inventors of this oath, then, must
have most unpardonably trifled with the awful solemnity of such an engagement, if, at
the time of its institution, there did not exist a cause, pr:*omonam, at least in some
degree, to the precautions used against its violation. (Vid.—The way to words by

or an :twmgt at the retrieval of the ancient Celtic, in a volume of tracts in tlse
library of Harvard College.) What this cause was, we can determine only by probable
conjecture. But we may presume that it must have originated in some t personal
danger, if not death, apprehended to members of the institution from the populace, if
their secrets were Iaid open to the world. Every mason, by reflecting on these hints,
will satisfy his own mind, that at the first constitution of our fraternity, its t object
was not solely the advancement of the arts, still less of architecture alone.”—(Green-
leaf’s Brief Inquiry into the Origin and Principles of Freemasonry.
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resisted by others on the absurd and superstitious notion, that no
alterations can take place in “the ancient land-marks” of the
institution; which, like the laws of the Medes and Persians, must
remain eternally the same: when, notwithstanding, within about
fifty years, the old inclosures have been broken down, and the
boundaries of the order extended so as to include an immense
territory béyond the ancient limits.

After this unqualified reprobation of the oatixs, I confidently
assert, that nothing is taught or practised in the lodges oonti‘ary to
the strictest morals. The exposition of the ritual by those even
who are inimical to the order, proves the fact. And, as has been
often urged, if there were no other testimony, the characters of
many of those who are known to be members, is a sufficient
guarantee that nothing improper would be tolerated.

If it be said, that a partial feeling is created among the brethren,
that operates injuriously to the public good, it may be answered,
that the same objection may be urged against all associations of
individuals, whatever may be their views and intentions.

This partiality, by the way, has been the cause of relieving
many in distress, and even saving the lives of valuable citizens.
A case of this kind happened in the -American revolutionary war,
which is often alluded to by masonic writers. Col. McKenstry
was taken prisoner by the Indians, who were preparing to put him
to a cruel death. In this emergency, he gave the masonic sign of
distress, which induced a brother mason, a British officer, to inter-
fere and save his life.

While this transaction reflects honor upon the officer as a
mason, it at the same time leaves an indelible stain upon his charac-
ter as a man, which equally attaches to his king and government.
What! employ savages as auxiliaries in war, and then stand by and
look coolly on, while they amuse themselves in tomahawking and
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scalping their prisoners, unless the latter can give the talismanic
‘signal, and pronounce the Shibboleth of masonry I—But as kings
are considered by their subjects not to be moral agents, but looked
upon as minors or idiots who can do no wrong, the prime minister
at the time, lord North, and his principal adviser, lord Sackville,
must bear the bulk of the odium.

This rule of masons to grant aid to each other under certain
circumstances, was probably derived from the laws of Egypt: by
which, “ He who had neglected or refused to save a man’s life
when attacked, if it were in his power to assist him, was punished
as rigorously as the assassin: but if the unfortunate person could
not be succoured, the, offender was at least to be impeached, and
penalties were decreed for any neglect of this kind. Thus the
subjects were a guard and protection to one another; and the
whole body of the community united against the designs of the
bad.”—(Rollin’s Anc. Hist.)

Some apology for the awful oaths administered in masonic
lodges, is perhaps due on the score of precedent ; which has in all
times greatly influenced the customs and government of the world,
and sometimes sanctified principles the most absurd and pernicious.

The mysteries were protected by the most severe oaths in
Greece and Rome, and, no doubt, were equally so in Egypt, the
place of their birth. And, moreover, in the two former countries,
if not in-the latter, revealing the secrets of these mysteries was
punished with death by the laws.

For this there was a substantial reason: the greater mysteries
taught the doctrine of one Supreme God, and that polytheism was
an error ; admitting, at the same time, that the sun, moon, and
stars, were minor divinities under the superintendence of the one
Supreme. The belief, however, in Hero-gods was so engrafted
on the minds of the ignorant multitude, that it was feared the open



promulgation of a doctrine in opposition to that faith, would lead
to disturbances in the state that might produce great evil. This
mystery consequently was confided only to a chosén few of the
most intelligent, under the sanction of an oath and the penalties of
the law.

When freemasonry was first established in England, soon after
the edict of Canute, in the beginning of the eleventh century, (as is
presumed,) pfohibiiing in toto the Druidical worship, the strongest
oaths were required to bind the initiated to secrecy : for had the
real intent of its founders been known, it would doubtless have
cost them their lives.

That Canute was superstitious, and of course vindictive, is
evident from his having made a pilgrimage to Rome, through
excessive religious zeal, in 1030 ; and, therefore would, no doubt,
have punished the Druids for an infraction of his edict with merci-
less cruelty.

By the incorporation of the Danes with the nation, (says
Lingard, in his History of England,) the rites of paganism had
again made their appearance in the island. Canute forbade the
worship of the heathen gods, of the sun or moon, of fire or water,

 of stones or fountains, and of forests or trees.

This ferocious and sanguinary warrior, in 1030, made a
pilgrimage to Rome. On the road he visited the most cclebrated
churches, leaving every where proofs of his devotion and liberality.
In his return he proceeded immediately to Denmark, but despatched
the abbot of Tavistock to England with a letter, describing the
object and issue of his journey. In this letter he says, « It is long
gince I bound myself by my vow to make this pilgrimage ; but I
had been hitherto prevented by affairs of state, and other impedi-
ments. Now, however, I return humble thanks to Almighty God,
that he has allowed me to visit the tombs of the blessed apostles,
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Peter and Paul, and every holy place within and without the city
of Rome, and to honor and venerate them in person. And this I
have done, because I had learned from my teachers, that the apostle
St. Peter received from the Lord the great power of binding and
loosing, with the keys of the kingdom of heaven. On this account
I thought it highly useful to solicit Ais patronage with God.”

He concludes his letter as follows: « Lastly, I entreat all my
bishops, and all the sheriffy, by the fidelity which they owe to me
and to God, that the church dues, according to the ancient laws,
may be paid before my return, namely : the plow-alms, the tithes
of cattle of the present year, the Peter-pence, the tithes of fruit in
the middle of August, and the kirk-shot at the feast of St. Martin,
to the parish church. Should this be omitted, at my return, I will
punish the offender by exacting the whole fine appointed by law.
Fare ye well.” ‘

Furthermore, it may be remarked, that the customs of the
times in which I am endeavoring to show that masonry was estab-
lished, sanctioned the most horrible oaths.

« The multiplicity of oaths in the judicial proceeding of the
middle ages,* (says Dr. Henry, in his History of Great Britain,
v. iii, p. 425,) had the same effect that it will always have, of
diminishing men’s veneration for them, and giving occasion for
frequent perjury. The legislators of those times employed several
devices to prevent this, by awakening the consciences, and keeping
alive the religious fears of mankind. With this view, their oaths
were couched in the most awful forms of words that could be
invented ; and these forms were frequently changed, that they
might not lose their effect by becoming too familiar.”

Many who have written with great asperity against masonry,
under false impressions of its general tendency, have doubtless

* The middle or dark ages are described as comprehendinﬁ the thousand years from
the taking of Rome by the Goths, in the middle of the fifth century, to the taking of
Constantinople, by the Turks, in the middle of the fifteenth century.—Edit.
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been actuated by the purest motives, whilst others, such as the
Abbe Barruel and Professor Robison, have been instigated by the
most malignant political prejudices. I shall take some notice of
these two writers in the sequel.
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CHAPTER L
DOGMAS AND CUSTOMS OF THE ANCIENT EGYPTIANS,

It will be attempted, in this work, to show that the mysteries and
teremonies of the celebrated order of Freemasons are derived from the
religious dogmas and customs of ancient nations, particularly those of
Egypt, where the foundation of the wholé machinery of religious mys-
teries, as far as is known, was first laid.

In order, therefore, to attain a comprehensive view of this subject, it
becomes necessary to be well informed of the rites, customs, and cere-
monies, of the ancient inhabitants of that famous country. And as the
Abbe Pluche, in his History of the Heavens, has treated more minutely
of these topics, and explained them more satisfactorily, than any othes
author that has fallen under my observation, I shall commence this
volume with extracts from his work.

Critical histories of the fabulous gods of Paganism, under the sem-
blance of truth, have been transmitted from age to age, and been gene-
rally received as narratives of real facts. Pluche has unveiled many
of these poetical fictions, and pointed out the source from which they
were derived. .

] My limits will not permit me to give the whole of his expositions;
but, on account of the great merit of the work, with which, it is pre-
1
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sumed, but few American readers are acquainted, I have not confined
the selections ‘merely to such parts as have a particular bearing upon
the subject in hand.

As the author is little known in America, I will give an abstract of
a sketch of his life and writings, contained in La Biographie Univer-
selle, Paris, 1830.

Anthony Pluche, a celebrated writer, was born at Reims, in 1688;
and obtained the appointment of Professor of Languages, in the Uni-
versity of that city. Two years afterwards, he passed to the chair of
Rhetoric, and was raised to holy orders. The bishop of Laon, (Cler-
mont,) becoming acquainted with his talents, gave him the presidency
of the College of his diocese. By his assiduity and science, the insti-
tution was much improved; when particular circumstances occurred
that troubled his tranquility, and obliged him to relinquish his employ.
The Intendant of Rouen confided to him the education of his son, at
the request of the celebrated Rollin. The Abbe Pluche having fulfill-
ed this trust with success, left Rouen for Paris, where he gave, at first,
lessons on Geography and History. Through the notice of distin-
guished authors, his name soon became celebrated, and he sustained
that celebrity by his works.

He gave successively, to the public,—first, the Spectacle de la
Nature, (Nature Displayed,) in 9 volumes, 12mo. This work, equally
instructive as agreeable, is written with much clearness and elegance.
Second, The Histoire du Ciel, (History of the Heavens,) in 2 vols.,
12mo. In this work is to be found two parts, almost independent of
each other. The first contains learned researches upon the origin of
the poetical heavens. This is nearly a complete mythology, founded
upon new and ingenious.ideas, The second is the history of the opin-
ions of philosophers on the formation of the world. The author here
shows the uncertainty of systems the most accredited. Besides a dic-
tion noble and well turned, one here finds an erudition that does not
fatigue. As to the ground of the system exposed in the first part, Vol-
taire calls it, probably with reason, the Fable of Heaven. Third, La
Mécanique des Langues, Paris, 1735, in 12mo. He here proposes a
means more short for learning languages. Fourth, Concorde de la
Geographie des differens ages; Paris, 1764, in 12mo.

Plan of the Work.

I riND myself under the necessity of oversetting, or unravelling,
fables, in order to establish truth. The men most celebrated, who have
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treated of the formation of the heavens and of the earth, or of their mu-
. tual relations, were pagans, philosopRers of different nations, and sacred
writers. Those systems which have been given by the Egyptians,
Phenicians, the Greeks, and Romans, are obs:ured by fabulous recitals,
and by metamorphoses full of absurdity. Although they were the most
ingenious and polished of all people, they formed ideas so strange on the
government of the heavens, and on the powers which sustain the human
species, that there is no need to combat them with argument ; they carry
their own refutation with them. But, from the depth of this frightful dark-
ness, it is possible to elicit light. Through these fictions, I find a fact,
the explication of which shows us what has given birth to fables; it is
the development of them. The first fixed point, is the signification of
the names and figures which have served, from the highest antiquity,
to characterize the sun, the moon, and the stars, according to their
different situations. The usages of the ancients, and the ingpection of
nature, will aid us in discovering the sense, the knowledge of which
will lead us immediately to perceive the enormous abuse that has been
made of the’institutions of the first men, and place in sufficient light the
origin of the idolatry of our fathers.

Another effect of this research, is to teach us, that'the sathe mistake
which has peopled the heavens with chimerical divinities, has " given
birth to a multitude of false pretensions on the influences of the hea-
venly bodies, and the errors which still tyrannise over most minds. If
our history of the heavens produces no other benefit than the discovery
of the mistakes which have precipitated the human race into errors that
disgrace it,—the consequences of which still disturb the repose of soci-
ety,—this will undoubtedly be an advantage sufficiently satisfactory.

My remarks may be useful to youth, by unveiling to them those
fabulous personages which they hear so often mentioned. I have still
greater hopes, perhaps with too much presumption, that this small essay
might be of some use to teachers themselves. I should think myself
bappy to have assisted their work, by some views which théy might
aflerwards improve and proporfion to the wants of their disciples.
Teachers, however well qualified, generally want leisure to undertake
researches of any considerable length ; and the more judicious they are,
the more disagreeable: is it to them, to be for a long series of years
handling fables almost always absurd or scandalous, without being
recompensed for the tiresomeness of these ridiculous stories, by the
satisfaction of being able at least to find out the origin of them. . I hers
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derive all the branches of idolatry from one and the same root. I
endeavor to show, that the same mistake has given birth to the gods,
goddesses, metamorphoses, auguries, and oracles. The fables thus
reduced to their true value, will amuse without danger; and the mas-
ters possibly will like and adopt a principle, whose great simplicity
puts it within the reach of children themselves.

The chief benefit I should be glad to reap from my labor, would be
the facilitating the study of nature, and even that of religion, in restrain-
ing the said study within the bounds of possibility and necessity, both
which are still of no small extent.

The engravings accompanying the work are all drawn from the
monuments of antiquity. ‘They are marked as follows:—all those
found in Antiquity Ezplained, by Montfaucon, with an M; those col-
lected by Cartari, with a C; those which are on the vase of agate of
Bt. Denys, with a V; and those which are taken from the table of Isis,
published by Pignorius, with a T.

Usages Common to All Nations.

‘We are sometimes amazed at the conformity found in many respects
between the practices of the Hebrews, and those of the nations given
over to the grossest idolatry. * Most of the learned, in order to account
for such a similitude of usages, say that false religions only copied and
mimicked the true; and from the conformity of some particulars of -
mythology with sacred history, they think themselves authorized to
affirm, that the heathens had the communication of the holy scriptures,
or must have frequented the company and imitated the Hebrews.

Other learned men, and among the rest, Sir John Marsham, in his
Rule of Times, being sensible how much unknown to, and as it were,
separated from other nations, the Hebrews were,—how much disliked

"by those that knew them,—and of course, how little fit they were to
serve them as models, and finding, moreover, from a multitude of evi-
dent proofs, that the sacrifices, the ceremonial, and the very objects them-
selves, of idolatry, were prior to Moses and the holy scriptures, they
have maintained, that the laws and the ceremonies of the Hebrews were
an imitation of the customs of Egypt and the neighboring nations, but
adapted to the worship of one God.*

~

* Great use is made of the Bible, in the ceremonies of masonry; which may be
secounted for by the conformity in the customs of the Hebrews with those of more
ancient nations, from which the masonic order is derived.— Edit.
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Symbolical Writing.

The Egyptians, even the most ancient of them, were acquainted with
the signs of the Zodiac. Their monuments, which are known to be of
the earliest antiquity, are covered with figures, among which those of
the crab and the wild goat, of the balance and the scorpion, of the ram
and the bull, of the kid, the lion, the virgin, and the rest, are frequently
found.

The twelve symbolical names, which signify the twelve portions,
both of the year and the heavens, were a prodigious help towards regu-
lating the beginnings of sowing, mowing, harvest, and the other works
of mankind.

It was found very convenient, to expose in public a small figure, or
a single letter, to notify the exact time when certain éeneral works
were to be begun in common, and when certain feasts were to be cele-
brated. The use of these figures appeared so convenient, that they by
degrees extended it to more things than the order of the calendar.
Beveral symbols, fit to inform the people of certain truths, by some anal-
ogy or relation between the figure and the thing they had a mind to
have understood, were devised. ’

This method of saying or showing one thing, to intimate others, is
what induced among the eastern nations the taste of allegories. They
preserved, for a long time, the method of teaching every thing under
symbols, calculated, by a mysterious outside, to excite curiosity, which
was afierwards recompensed by the satisfaction of having discovered
the truths which they concealed. Pythagoras, who had travelled
among the eastern nations, thence brought that custom to Italy.

Ham, and those of his descendants who came to inhabit the banks of
the Nile, and the whole Lower Egypt, first tried to cultivate the earth
according to the order of the year, and in the manner used in other
countries; but no sooner were they ready to cut down their harvest, in
the driest season of the year, and without the least appearance of rain,*
but the river swelled, to their great amazement: it flowed on a sudden
over its banks, and took from them those provisions which they thought
themselves already sure of. The waters continued to rise to the height
of twelve, fourteen, or even sizteen cubits,t covered all the plains,

* Never does it rain in the Delta, (Lower Eﬁ{pt,) in the summer, and but rarely and
in small quantities du:;noﬁ the whole course of the year.— Volney's Travels.— Edit.

+1In the time of Herodotus, sixtéen cubits were necessary, or at least fifteen, to over-
flow the Delta. The same number was sufficient in the time of the Romans. Before
the time of Petronius, says Strabo ﬁemy was not known in the Delta, unless the Nilo
1080 t0_fourtcen cubits.—Ibid. (Edit.)
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the plains, carried away their cattle, and even the inhabitants them-
selves. The inundation lasted ten or elevén weeks, and oftentimes
more. -

It is true, the overflowing left on the land a mud which improved it;
but, the difficulty of obtaining a harvest, since the summer the only time
proper for it, brought the storm and the inundation, caused Ham to quit
both the lower and the middle Egypt, and retire to the higher. He
there founded the city of Thebes, originally called Ammon-no, Ammon's
abode. But many, finding it inconvenient to remove from lower Egypt,
which after the retiring of the waters, was throughout the remaining
part of the yeag like a beautiful garden, and a delightful place to dwell
in, endeavored to fortify themselves against the return of the waters.

They observed from one year to another, that the overflowing was
always preceded by an Etesian (annual) wind, which blowing from north
to south, about the time of the passage of the sun under the stars of the
crab, drove the vapors towards the south, and gathered them in the
middle of the country, (Ethiopia, now Nubia and Abysinia) whence the
Nile came; which there caused plentiful rains, that swelled the waters
of the river, and brought on the inundation of lower Egypt.

But they wanted the means ‘of knowing exactly the time when it
should be necessary for them to be prepared for the inundation. The
flowing of the river beyond its banks happened some days sooner or
later, when the sun was under the stars of the lion. Near the stars of
Cancer, though pretty far from the band of the zodiac towards the south,
and a few weeks after their rising, they see in the morning one of the
most brilliant, if not the largest star of the whole heaven, ascending the
horizon. It appeared a little before the rising of the sun, which had
rendered it almost invisible for a month or two before. The Egyptians
then pitched upon the rising of this magnificent star as the infallible

sign of the sun’s passing under the stars of Leo, and of the beginning of -

the inundation. That star became the public mark, on which every one
was to keep a watchful eye, not to miss the instant of retiring to the
higher grounds. As it was seen but a very little time above the hori-
2zon, towards the dawning of the aurora, which becoming every instant
clearer, soon made it disappear, it seemed to show itself to the Egyp-
tians, merely to warn them of the overflowing, which soon followed.
They then gave this star two names having a very natural relation to
the helps they borrowed therefrom. It warned them of the danger ;
whereupon they called it Thaaut or Tayaut, the dog; they called it
also the darker, the monitor, in Egyptian, Anubis; in Phenician, Han-
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nobeach ; which, by-the-by, shows the analogy there was between these
two languages, notwithstanding the diversity of many words, though
chiefly in the pronunciation, which made them appear quite different.
The connection of this star and the rising of the river, caused the people
to call it commonly the Nile-star, or barely the Nile. In Egyptianand
in Hebrew, Sihor ; in Greek, Seirios; in Latin, Sirius. The Egyptians
gave it besides, but in latter times, the name of Sothis or Thotes, which
is the same with his other name, Thot, the dog, with a different pro-
nunciation.

The m‘habltants, retiring into their towns on the warning of the
northern wind and the dog-star, remained idle for two mbnthe or more,
till the waters were perfectly drained. Therefore, the prudence of the
Egyptians, before the overflowing, chiefly consisted in observing the
termination of the vernal winds, the return of the northerly which began
with the summer, and at last the rising of the dog-star, which circum-
stance was to them the most remarkable point of the heavens.

During their inaction, after the rising of the river beyond its banks,
their attention was directed to the observance of the return of the south-
erly winds, more moderate than those of the spring, and which facilita-
ted the flowing of the river towards the Mediterranean, by the conformity
of their blowing with its direction, which is from south to north ;* and
also to measuring the depth of the river, in order to regulate their hus-
bandry according to the quantity of mud, wluch was always proportioned
to the degree of the increase.

1 will here remark, that the Anubis or Dog-Star, so useful to the ancient Egyptians,
is the Blazing-Star of masonry;-and, although the craft are ignorant of its origin as a
masonic symbol, they are actusally taught the moral drawn from its original emblem-
atical use.

“ The blazing-star represents that prudence which ought to appear conspicuous in
the conduct of every mason ; but is more especially commemorative of the star which
appeared in the east, to guide the wise men of Bethlehem, to proclaim the birth and the
presence of the Son of God.” (Allyn, p. 47.)

‘What connection can possibly exist between a star and prudence, except allegonully
in reference to the caution that was indicated to the Egyptians by the first appearance
of this star, which warned them of approaching danger?

Mr. Converse, in his explanations of the intention of this emblem in his Symbolical
Chart, observes,  Approaching evil is frequently averted by a friendly admonition.”
Phche, in a part of his work not quoted above, says, * The names given to this public
sign were Anubis the barker, the giver of advices, or Tahaut the dog.” The meaning
then that has been handed down to masons of their blumg-star, completely identifies
it with Anubie the dog-star.

* Sec Plutarch de Isid. and Osiris. ; also M. De Mallet's description of Egypt.
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The advice given to the ancient Egyptiana by this star was undoubtedly very impor-
tant to them, but it cannot be of the least advantage to the masons of Europe or Ame-
rica. ~ :

Asto the allusion to the star that guided the wise men to Bethlehem, every intelligent
and candid mason will acknowledge its absurdity; because he must know, that the
principles and dogmas of freemasonry, contained in the ancient mysteries from which
it is derived, existed long before the birth of Jesus Christ.

‘Webb, in his * Monitor,” says, “ The Mosaic pavement is emblematic of human life,
chequered with good and evil ; the beautiful border which surrounds it, those blessings
and comforts which surround us; and which we hope to obtain by a faithful reliance on
divine providence, which is Aieroglyphically represented by the dlazing-star in the
center.”

This symbol is peculiarly, if not exclusively, applicable to the Egyptians who inhab-
ited the Delta, who by placing a reliance on the warning providentially given by this
star, and in consequence retiring to the high ground with the produce of their agricul-
ture, might enjoy the comforts that surrounded them.

The same necessity which rendered the Egyptians astronomers,
made them also painters and writers. The inspection of the heavens
bad taught them at last how to regulate their tillage, so strangely crossed
by that disposition which was peculiar to Egypt. The custom of giving
symbolical names to the objects that served them as rules, most natu-
rally led them to delineate in a rude manner the figures-of these symbols,
in order to infarm the nation of the works in common to be done, and
of the annual events with regard to which it was dangerous to misreckon.
This service was performed by a number of persons appointed for that
purpose and maintained at the public expense, whose duty it was to
study the revolutions and aspects of the heavenly bodies, and to com-
municate the necessary information to the people.

Such is the original of the sacerdotal order so ancient in Egypt; the
chief functions of which always were the study of the heavens and the
inspection of the motions of the air. Such is the origin of the famous
tower where that company was lodged, and where the characters of the
several works and the symbols of the public regulations were carefully
delineated. Which symbols appeared in time very mysterious, when
the meaning of them was forgotten. That tower, the structure of which

" has caused so much criticism, was at that time, without any affectation
- of mystery, called the Labyrinth, that is, the tower, the palace.

Now, if we wouldin a reasonable manner unriddle some of the most
usual of the Egyptian symbols, we ought to consult the wants of the
Egyptian colony. It is there we are naturally to look for the meaning

of the figures which were exposed to the eyes of the whole nation
assembled. -
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The hawk and the hoop were the names and the symbolical figures
given the two winds, the return whereof the Egyptians were most con-
cerned to observe. The hawk signified the Etesian northerly wind,
which, in the beginning of the summer, drives the vapors towards the
south, and which covering Ethiopia with thick clouds, there resolves
them into rains, and makes the Nile swell all along its course. The
hoop, on the contrary, signified the southerly wind which promoted the
draining of the waters, and the return of which proclaimed the meas-
uring of the lands aund the time of sowing. I must here produce some
analogy and seme peculiar resemblance, between a hawk and a north-
erly, a hoop and a southerly wind.

Naturalists observe, thatthe hawk delights in the north; but that at
the return of mild weather, and when she casts her feathers, she makes
southward with her wings spread, and looks towards the place whenee
a warm air comes, which may assist the falling of her own feathers, and
restore her the beauties of youth. In times of the remotest antiquity,
and even before Moses, the Arabians, who were the neighbors and allies
of the Egyptians, had an idea of the hawk in all respects like that which
naturalists give us. In the conversation which God had with Job, and
in which he shows, that it is not man, but the Creator, who, by a spe-
cial providence, has varied all the parts of nature, and to good purpose
has regulated the inclinations of animals: Does the hawk, says he to
him, by thy wisdom shake her old feathers, to get rid of them, and
stretch her wings towards the south? (Job, 39.29.) This bird then,
on account of the direction of its flight at the return of the heats, was
the most natural emblem of the annual wind, which blows from north
to south about the summer solstice, and which on account of the effects
of this direction was of so great importance to the Egyptians.

The hoop on the contrary makes her way from south to north. 8he
lives upon the small worms, an infinite nnmber of which are hatched
" in the mud of the Nile. (Diod. Sic. Biblioth. 1. 1.) She takes her
flight from Ethiopia into Higher Egypt, and from thence towards Memn-
phis, where the Nile -divides. She always follows the course of the
Nile as it retires within its banks, gite down to the sea. From this
method of hers, she was perfectly fit to characterize the direction of
the south wind.* : ) .

* A p in Shak 's Hamlet seems evidently to ailude to the hawk and hoo;h
or hmpoe‘;:ﬁqy‘::. amlet says, * my uncle-father, and aunt-mother are deceived.

@G. “In what my lord?’ Ham. ‘l"'l am but mad north-north west: when the wind is
southerly, I know a hawk from a handsaw.” Thomas Capell, editor of the Oxford
edition of Shakspeare, changes handa'aw to hernshaw, which renders the passage intel-

2
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' The warning given by the dog-star being their most important
concern, the Egyptians from its rising, anciently dated the beginning of
their year, and the whole series of their feasts. Wherefore, instead of

representing it under the form of a star, which might not distinguish
" it from another, they delmeated it under the figure relative to its func-
tion and name. They called it the star-dog, the door-keeper, the star
which opens or shuts, closing one year as it were, and opening another
When they had a mind to express the renewal of the year, they rep.
resented it under the form of a door-keeper, easy to be distinguished
by the attribute'of a key; or else they gave it two heads back to back,
the one of an old man, which marked the expiring year, and the other
of a young one which denoted the new.

When the people were to be warned of the time of their retreat
at the approach of the inundation, instead of the two heads, they then
put on the shoulders of a human body, the head of a dog. The attri-
butes or subordinate symbols, added thereto, were the explication ofthe
warning it gave. It was in order to give the Egyptians to understand,
they were to take with them a store of provisions, and repair with
all speed to the high ground, or their raised terraces, and there to
remain quiet by the water side, that Anubis had on his arm a kettle or
porrige-pot, wings on his feet, in his right hand, or under his arm a
large feather, and behind him a tortoise or duck, both amphibious
animals, which live on the earth and by the water side.

The Egyptians expressed the several increases of their swelling
river, by a column marked with one, two or three lines in form of a
cross, and surmounted with a circle, the symbol of God, to character-
ize providence, which governs this important operation. More com-
monly, instead of & column, théy made use of a pole terminated like
a T, or crossed with one or more transverse pieces. To abridge these
remarks, they were often contented with one small cross;—which
put upon a vessel or elsewbere might signify the increase of the

water.

ligible. Hernshaw-or hern is but another name for heron, of which there are various
species; the tufted or crowned heron is also denominated hoo This kind is very
rare in Europe, but in Africa, they associatein great numbers. ey feed upon worms,
and, in Egypt, follow, as above stated, the retreat of the Nile. Sce Rees’s Cycl.

Hamlet, though feigning madness, yet claims sufficient sanity to distinguish a hawk
from a hernshaw, when the wind is southerly ; that m‘em the time of the migration of
the latter to the north, and when the former1s not to be seen.

1f it be said that Shakspeare was not probabl uainted with the customs of these
migrating birde of Eg!pt, I answer, that several of the works of Plutarch, who gives
a particular account of that country, were translated into English, by Thomas North,
in about the middle of the sixtecnth century, and no doubt were known to Shakspeare,
whose Hamlet was first published in 1696.—Edit.
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It is certain that the Mikias, or column marked as above stated,

to signify the progress of the water, became in Egypt the ordinary
sign of the deliverance from evil. They hung it on the neck of sick
persons, and put it in the hand of all beneficial deities. Mr. Gordon,
Secretary of the Society for the encouragement of learning, has given
us in the seventh plate of his collection, the amulets and preservatives
which he has observed in the Egyptian monuments; many of which
are perfectly like the measure of the Nile.

They painted the devastation made by the overflowing water under
the figure of a dragon, of a crocodile, a hippopotamus, or a water
monster, which they called ob,® that is, swelling, an overflowing ; and
which they afterwards called Python, the enemy.t

Another method of communicating to the people information res-
pecting the inundation, seems to have been by publicly exposing three
vessels or measures, being pitchers of unequal capacities, well known
to the people without any proclamation or messengers, which served
to show them the increase and diminution of the Nile. Two things
persuade me that this is the meaning of these vessels or bulging mea.
sures, so commonly found in the Egyptian monuments. One is the
name given them ; the other is the attributes annexed. The name
canob or canopus given to these vessels, is grounded on the use made
of them. Canob signifies the fatham of the dragonm, the measure of
the overflowing. From—Cane, a perch, a fatham, a rod or cane to
measure ; and from—ob, the dragon.

The canopi are very commonly terminated by one or two crosses.
The top of the vase is also oftentimes surmounted with several bird's.
heads, to signify and characterize the several winds which they know,
and which either assisted or retarded the increase or the lowering of
the waters, sometimes they put upon the canopus the head of a dog, to
signify the state of the river or the time of the rising of the dog star,
At another time they put thereon the head of a maid, to mark out the
state of the Nile under the sign of the virgin, and at the approach of
the draining or retiring of the water.

* ob. Levit. 20, v.27. .

+ Mount Cassius, to the foot of which the inundation of the_ Nile extended, a little
above the ancient it{lof Pelusium or the modern Damietta, derives its name from a
word which signifies the bound or term of this inundation ; and the sandy coast ncar
it was called Cassiobe for the same rcason. Angd it was because the lake Sirbon, ox

irbonis, which is near it, was still full of the remains of the inundation when Egypt
wl?uﬁﬁw dry, that it was said.Python had gone to die in this lake. It was moreover
so full of bitumen and of oily or combustible maters, that it was imagined that Jupi-
t:l«h‘:d their pierced him with a thunderbolt, which filled all the great morass with
pher.
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It appears that the ancient Egyptians, after they had ascertained the great benefit
of the inundation when they were properly prepared for it, changed the name of thejx
Evil Genius, the Water Monster from ob* to Python ; which had reference to the deadly
effects of the miasmata arising from the stagnant waters left upon the low lands
after the retiring of the inundation. “ Ovid makes the serpent Python epring from
the steams of the mud which the deluge had left upon the earth ; and in this, he is
plainly making an allusion to Typhon, whose name is the same by a simple transposi-
tion. In making Python spring from the slime of the deluge, does not the Poet point
out thereby the noxious steams which rise in Egypt after the waters of the Nile have
subsided. In fine, when he says that Apollo slew him with his arrows, does he not con-
ceal under this emblem, the victory of Orusover Typhon, or at least the triumph of the
sun beams over the vapors of the Nile 7’ (Mayo’s Myth. vol. ii. p. 47.) Python, says
Bailey, is derived from pytho, Gr. to putrify. The serpent Python’s being slain byApollo,
is thus interpreted : by Python is understood the ruins of waters; but Appollo (thatis
the sun) dispersing the vapors by his arrows (that is his beams) slew this serpent.

Typhus, a species of continued fever, has the same origin. It may be occasioned
¢says Hooper, in his Medical Dict.) by the effluvia arising from either animal or vegi-
table substances in a decayed or putrid state : and hence it is, that in low and marshy
eountries it is apt to be prevaleat, when intense and sultry heat quickly succeeds any
great inundation.”

The convenience of that language, which rendered itself intelligible
to the eyes, and in some sense made animals and even stones them-
selves to speak, by degrees became more common. It was extended
to every thing. The symbolical writing soon served as the rule of
morals, as well as the regulation of husbandry. It was made use of

to perpetrate among the people, the knowledge of the most lmpomnt :

truths, and to inculcate their principal duties.}

The character of the Egyptian writing designed to signify God,
was not a simple flame or blaze, as was the general usage of the East
but a circle, or rather a sun. They added to thecircle or solar globe
several marks, or attributes which served to characterize so many dif-
ferent perfections. For instance, in order to indicate that the Supreme
Being is the author and preserver of life, they annexed to the circle
sometimes two points of flame, but more commonly one or two ser-
pents. This animal was always, among the Egyptians, as in other
countries, the symbol of life and health. Not because the serpent
makes itself look young again, by every year casting its old skin,

* The descendants of Africa, in the West Indies, still retain the name of b, or obi,
by whose aid they tpretend to magical powers.— Edit.

+ The custom of conve moral instruction by symbolical figures has deseended
to the masons, that is, ashow of it is kept up by them but without beu:ﬁ seriously

ded. ‘The practice is now a mere dead sfnowm however, e force of

habit in continuin ‘ga custom no longer needed Too much I t xs now abroad in the
world, to require
tance of these old practices notwnhmndmg, is of usein pomtmg out the origin of lllo
institution that observes them.—KEdiz

.

e square and compasses, to direct men in t The contin- |
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but because among most of the eastern nations, as the Phenicians,
Hebrews, Arabians, and others, with the language of whom that of
Egypt had an affinity, the word Aeve or Aeva equally signifies the life,
and a serpent. , The name of Aim who is, the great name of ‘God Jov
or Jehova thence draws its etymology. Heve or the name of the
common mother of mankind comes likewise from the same word.

It is from this word that the Latins made their @vum, the life and
the ave, which is a wish of good health.

8t. Clement of Alexandria, observes, that the word heva, which
is known to signify the life, likewise signifies a serpent. And it is
barely on a double meaning of the word hevi or heva, that the meta-
* morphosis of Cadmas and Hermione into serpents is grounded, (Ovid,
Metam.) They were of the country of the Hevians.

Macrobius has informed us that the serpent was an emblem of
health, salutis draco, speaking of Esculapius. When Moses lifted up
a brazen serpent in the wilderness, the afflicted Hebrews understood,
that it was a sign of preservation.*

To express the wonderful fecundity of providence, they added to
the symbolical circle the figures of the most fruitful plants, and most
commonly two or three large leaves of the banana-tree.

The solar year—Osiris.

The year relates to three principal objects. Tothe course of the
sun ; the order of the feasts of each season, and to the works in com-
mon to be done. Let us begin with the symbols of the sun.

That luminary, as it was the grandest object in nature, bad also its
peculiar character or mark in the symbolical writing. It was called
Osiris. This word, according to the most judicious and most learned
among the ancients,t signified the inspector, the coachman, or the
leader, the king, the guide, the moderator of the stars, the soul of the
world, the governor of nature. From the energy of the terms of which
it was composed, it signified in general the governor of the earth,
which amounts to the same sense. And it is because they gave that
name and function to the sun, that it was expressed in their writing

*In one of the modern degrees of masonry, entitled The Brazen Szg:ent,_ the
Jewel is a serpent entwined upon a cross pole, In form of a T, about which are the
Hebrew characters———whic "ﬂf,“f’ one who shall live. The covered word is John
Ralp, the founder of this d he sacred word is Moses. 'This degree has refer-
ence to the deliverance of the Israelites, from captivity. (Benard,)— 3 i ’

+ Plutarch de Isid, and Isirid, and Macrob, Dux and princeps, moderator luminum,
reliquorum, mens mundi, and emperatio. .
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sometimes by the figure of a man bearing a scepter, sometimes by
that of a coachman carrying a whip, or plainly by an eye.*

They were often contented with setting down the marks of his dig-
nity, such as a scepter surmounted with an eye, or a scepter with a
serpent twined round it, the symbol of life which the sun maintains, or
barely the whip and the scepter united ; sometimes the royal cap of
Osiris on a throne, with or without a scepter.

The Egyptians every where saw, and especially in the place of
their religious assemblies, a circle or the figure of the sun. Near the
sun, over the head of the symbolical figures, were seen sometimes one
or two serpents, the symbol of life, sometimes certain foliages, the sym-
bols of the bounties of nature; sometimes scarabeus’s wings the em-
blem of the variations of the air. All these things being connected with
the object of their adorations, they entertained a sort of veneration for
the serpent, which they besides saw honorably placed in the semall chest
that was the memorial of the state ofthe first men, and the other cere-
monies whose meaning began to be lost.

Having already contracted a habit of confounding the Most High
with the sun, they by little and little mistook the symbol itself of the
sun, the Osiris, the mederator of the year, for a man. Osiris, from the
letter or symbolical personage he was before, becoming in the minds
of the people a real person, a man who had formerly lived among
them, they meade his history to relate to the attributes which attended
the figure. So soon as Egypt was possessed with the ridiculous notion,
that the statues of Osiris, Isis, and Horus, which served to regulate
society, by their respective significations, were monuments of their
founders; that Osiris had lived in Egppt, and had been intered there,
they framed stories agreeable to this belief. For want of a tomb
containing in reality the body of Hammond or ‘Osiris, they were con-
tented with a cenotaph, an empty tomb. A vast concourse of people
gathered near these pretended tombs, and with pomp celebrated an
annual feast there. Plutarch often mentions the feasts of Osiris's
tomb, and informs us, that when the Egyptians were reproached with
placing in heaven gods whose tombs they showed, their reply was,
that the bodies of these gods had been embalmed and interred in
Egypt ; but that their souls nsided among the stars.

‘Eye and sun are expressed by tlle same word in most of the ancient languages
of Asia.’” (Ruins p. 1592’
'This is one of the emblems of masonry, called the all seeing eye, and said to repre’
lelll. the true God ; whereas it is notlung more than a zmbo ol the sun mlde use of
by the ancient Egyptians, and from themn e masons,—Edit
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These tombs, tho merely representative, were become a necessary
part of the ceremonial. The Cretums, being of Egyptian extraction,
had their own feast of Osiris or Jehov, the feast of their god, and of
course the empty tomb was inseparable from that solemnity.*

Death and Resurreciion of Osiris.

The author here gives a complex figure, copied from the collection of Mountfancon
and which, he says, is painted on a8 mummy at the Austin-fryar's of La Place des
Victoires, representing the death and resurrection of Osiris, and the beginning, pro-
gress, and end of the inundation of the Nile.

The sign of the lion is transformed into a couch, upon which Osiris is laid out as
dead ; under which are four canopi of various capacities, indicating the state of the
Nile at differeat periods. The firat, is terminated by the head of the dog-star, which
gives warning of the approach of the overflow of the river ; the second by the head
of a hawk, the symbol of the Etesian wind, which tends to swell the waters; the
third by the head of a Heron, the sign of the south wind, which contributes to propel
the water into the Medeterranean sea ; and the fourth by that of the Virgin, which
indicates that when the sun had passed that sign, the inundation would have nearly
subsided.

To the above is superadded a large Anubis, who with an emphatic jesture, turning
towards Isis who has an empty throne on her head, intimates that the sun, by the
aid of the lion, had cleared the difficult pass of the tropic of Cancer, and was now in
the sign of the latter, and, altho in a state of exhaustion, would soon be in a condi-
tion to proceed on his way to the South ; at the same time, gives to the husbandman
the important warning of retireing to avoid the inundation. The empty throne is indi-
cative of its being vacated by the supposed death of Osiris.

The raising of grand master Hiram, in the third degree of Masonry; by the * grip or
paw of the Lion,” (the termsused in that operation) who, as the story goes, had been
murdered by three fellows of the craft, is evidently copied from this fable of the death
and resurrection of Osiris. The position of the master Mason, when in the act of
raising Hirem, isa fac simile of that of Anubis over the body of Osiris.

Mr. Pluche scems not to have had an adequate conception of the fabled dcath of
Osiris, and consequently to have mistaken-the purport of the figure now under consid

eration I therefore offér the foregoing explication as the result of my mveaugauon of
the subject.

Mr. Plache eand:dly acknowledges that he had doubts of his understanding the
intention of the picture which he endeavors to expound ; for he says, immediately after
giving his explanation, “But it would be a rashness in me to presume to write any
Jonger in Egyptian, when I am not as yet over sure of my ekill in reading it. Let us
first of all confirm ourselves therein, and again try the application of our principles to
some other monuments.” He adds, ina note, * We shall in another place explain why
this figure is nsed about a dead body, when we show how the sense of these symbols
came to be preverted.”

This he afterwards attempts to do as follows ;—

“Thys being gradually come to ascribing divinity, and offering their worehip to the
ruler, representing the functions of the sun, they to complete the absurdity, took him

# The coffin of Hiram has » place among the cmblematical figures of masoary.— Edit,
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for the firstof their kings. Thence this odd mixture of three inconsistent notions, I
mean of God, of the Sun, and of a dead man, which the Egyptians perpetually con-
founded together.” A

The cause of their thus confounding them is easily accounted for, when the sup-
posed death of Osiris, the sun, and God of the Egyptians, is taken into consideration.

It must be understood that the sun was supposed to be in insurmountable difficulties
at both the solstices, which caused as great lamentations as his victories and reap-
pearance afterwards, did rejoicings. What led to these apprehensions when he was
in the summer solstice, is well explained, in Rees’s Cyclopedia, as follows :—

_ %“Orus or Horus,* a famous Deity of Egypt, which, as well as Osiris, was an emblem of
the sun. Macrobius, who informs us why the Greeks gave Horus the name of Apollo,
says, in the mysteries (Saturn, lib. 1,) they discover us a secret which ought to be
inviolable, that the sun arrived at the upper hemisphere, is called Apollo. Hence we
may infer, that this emblematical Deity was no other than the star of day, passing
through the signs of summer. As Apollo among the Greeks was called the Horus
of the Egyptians, as to his ekill both in Medicine and divination, he was regarded as
the same person, and called by the ancients Horus-Apollo.t The Allegory of Horus
has been thus explained. The wind Rhamsin makes great ravages in Egypt in the
spring, by raising whirlwinds, of burning sands, which suffocate travellers, darken the
air, and cover the face of the Sun, 90 as to leave the sarth in perfect obscurity. This
circumstance represents the death of Osiris, and the reign of Typhon. When thesun
approaches the sign of the lion, he changes the state of the atmosphere, disperses
these tempests, and restores the northerly winds, which drives before them the malig-
nant vapors, and preservein Egypt coolness and salubrity under a burning sky. 7Thie
is the triumph ¢f Horus over Typhon, and his glorious reign. As some natural phi-
losophers have acknowledged the influence of the moon over the state of the atmos-
phere, they united her with this god to drive away the usurper from the throne. The
priests considering Osiris as the father of time, might bestow the name of his son on
Horus, who reigned three months in the year.

Jablonski, who has interpreted the epithet of Arueri, which the Egyptians gave to
Horus, pretends that it signifies efficatious virtue. These expressions perfectly charac-
terize the phenomina which happened during the reign of this god. Itis in summer,
in fact, that the Sun manifests all his powers in Egypt. It is then that he swells -
the waters of the River with rains, exhaled by him in the air, and driven against the
summit of the Abysinian Mountains ; it is then that the husbandman reckons on the
treasures of agriculture. It was natural for them to honor him with the name of
Arueri, or effications virtue, to mark these auspicious effects.””—(Savery’s Lotters in
Egypt, etc.)

The reasons which the inhabitants of northern climates have for lamenting the
absence of the sun when in the southern hemigphere, is thus beautifully portrayed by
Dupuis : .

“We have, in our explication of the labors of Hercules, considered
the sun principally as the potent star, the depository of all the ener-
gies of nature, who creates and measures time by his march through

the heavens, and who, taking his departure from the summer solstice

copied, the first letter, omega, is am d.—Ed:
14 Orus was more pa,mcululﬁ iris in his second state, and therefore reprosented
by the Egyptisns as a child.” olwell,s Myth. Dict.)—Edit,

* Authors write this name differently : in &e Greek, from which it seems to be
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or the most elevated point of his route, runs over the course of the
twelve signs in which the celestial bodies move, and with them the dif-
ferent periods or revolutions of the stars, under the name of Osiris ot of
Bacchus, we shall see this beneficent star, who, by his heat, in spring,
calls forth all the powers of generation ; who governs the growth of
plants and of trees ; who ripens the fruits, and who dispenses to all
seeds that active sap which is the soul of vegetation, and is the true
character of the Egyptian Osiris and the Greek Bacchus. 1t is above
all in spring-time that this humid generator developes itself, and cir-
culates in all the rising productions ; and it is this sun, by its heat
that impels its movements and gives its fertility. -

“ We may distinguish two points in the heavens which limit the
duration of the creative action of the sun, and these two points are
those where the nightand the day are of equal length. All the grand
work of vegetation, in a great part of northern climates, appearsto be
comprised between these two limits, and its progressive march is
found to be in proportion to that of light and heat. Scarcely has the
sun, in his annual route attained one of these points, than an active
and prolific force appears to emanate from his rays, and to communi-
cate movement and life to all sublunary bodies, which he brings to
the light by a new organization. It is then that the resurrection of
the great god takes place, and with his that of all nature. Having
arrived at the opposite point, that power seems to abandon him, and
nature becomes sensible of his weakness. It is Atys, whose mutila-
tion Cybele deplored ; it is Adonis, wounded in the virile parts, of
which Venus regretted the loss ; it is Osiris, precipitated into the tbmb
by Typhon, and whose organs of generation the disconsolate Isis
never found.

“ What picture more effectual to render man sorrowful than that of
the earth when, by the absence of the sun, she finds herself deprived -
of her attire, of her verdure, of her foliage, and when she offers to our
regard only the wreck of plants dried up or turned to putrefaction, of
naked trunks, of arid lands without culture, or covered with snow ;
of rivers overflowed in the fields, or chained in their bed by the ice,
or of violent winds that overturn every thing. What has become of
that happy temperature which the earth enjoyed in the spring and dur-
ing the summer ? that harmony of the elements, which was in accord
with that ofthe heavens ? that richness, that beauty of our fields loaded
with. grain and fruits, or enameled with flowers whose odour per-
fumed the air, and whose variegated colors presented & -¥pectacle so

3 R
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ravishing. All has disappeared, and the happiness of man has
departed with the god, who, by his presence, embellished our climes;
his retreat has plunged the earth into mourning from which nothing
but his return can free her.

“ He was then the creator of all these benefits, since we are deprived
of them by his departure; he was the soul of vegetation, since it
languished and ceased as soon as he quitted us. What will be the
term of his flight and of his descent into other regions ? Is he going
to replunge nature into the eternal shade of chaos. from whence his
presence had drawn it ?’

“Such were the inquietudes of these ancient people, who, seeing the
sun retiring from their climate, feared that it might one day happen
that he would abandon them altogether : from thence arose the feasts of
Hope, celebrated at the winter solstice, when they saw this star check
his movement, and change his route to return towards them. But if
the hope of his approach was ‘so sensibly felt, what joy would not be
experienced when the sun, already remounted towards the middle of
heaven, had chased before him the darkness which had encroached
upon the light, and usurped a part of its empire.® Then the equili-
brium of the day and the night is reéstablished, and with it the order
of nature. A new order of things as beautiful as the first recom-
mences, and the earth, renderéd fruitful by the heat of the sun, who
had renewed the vigor of youth, embellishes herself under the rays of
her lord.” (Abrégé de I'Origine de tous lescultes, p. 142.)

The civil year.—Isis.

We might here reasonably enough call the order of the feasts the
ecclesiastical year, since they were religious assemblies. But this
order of the days appointed for working or for religious purposes
being the rule of society, we shall call it the civil year.

The figure of the man, who rules over every thing on earth, had
been thought the most proper emblem to represent the sun, which
enlivens all nature : and when they wanted a characteristic of the pro-
duction of the earth, they pitched upon the othersex. The changes of
nature, the succession of seasons, and the several productions of the

I will here remark, that all the talk put into the mouth of Masonic candidates about
wanting light and more light, relates to a physical and not to amental benefit : it
has reference to the light of the sun. In fact, on taking the bandage from the eyes of
:unddw:altheblm of many tapers is exbibited before him in satisfaction of his

thu declaration of the master, “ And God said let there be light, and
theuwu Mmmmmbhmomdotﬁomanmwthenonh-
em Immphm.-m



, THE ANCIENT EGYPTIANS. 19

earth, which no doubt were the subject of ,the common thanksgivings,
might easily be expressed by the several dresses given this woman.*

When the sacrifice was intended to be made in the day, Isis was
dressed in white, but if in the night she was dressed in dlack. They
puta sickle in her hand to denote the time of harvest. When the pur-
pose of a feast was to remind the people of the security afforded by
their dwellings, Isis was crowned with small towers. + To intimate
the winter 'neomenia, the head of Isis was covered with little fillets
and with skins sewed together ; sometimes with feathers ranged one
over the other, or with small shells neatly set by each other.§ There
were sometimes on the head of Isis a craw-fish or crab, sometimes
the horns of a wild goat, according as they had a mind to signify

* ¢ On comparing the different explanations given by Plutarch, and other ancient
writers, it will appear that Osiris is the type of the active, generating ana beneflicent
force of nature and the elements ; Iais, on the contrary, is the passive force, the power
of conceiving and bringing forth into life in the sGblanary world. Osiris was par-
ticularly adored in the sun, whose rays vivify and impart new warmth to the earth,
and who on his annual return in the spring, appears to create anew, all organic bodies.
Isis was the earth, or sublunary nature, in general ; or, in a more confined sense, the
soil of Egypt inundated by the Nile, the principle of all fecundity, the goddess of gen-
eration and production. United to one another, Osiris and Isis typry the nmvernl
being, the soul of nature, the Pantheus of the Orphic verses. LD .

¢ The Egyptians solemnized, at the new moon of Phamenoth (Ma.rch,) the mlrancc
of Osiris into the moon, which planet he was believed to fecundate, that it might in
turn fecundate the Earth. (Plut. de Is etos.) Finally, on the 30th, of Epiphi, (24th,
of July,) thefestival of the birth of Horus took place, (of Horus the representative of
Osiris, the conquerer of Typhon,) in the second great period.”—Anthon’s Lemp. Class.
Dict. Art. Isis.)

The first conquest of Osiris over Typhon was at the winter solstice, and then the
birth of a renewed sun was celebrated ; the second conquest, as above stated, was
attributed to Horus, which, or rather Horus Apollo, as before observed, was the name
given to the sun when in the northern hemisphero, or at least after his passing the sum-
mer solstice.

One of the grand festival days of muon-u on the 24th., of June. The cause of
tMis variation from the ancient custom arises from the precession of the equinoxes,
which has caused the northern solstiee to occur on that day, when the sun is in the
sign Cancer ; whereas it was in Leo (July 24th,) that this solstice took placein ancient
times during 2160 yeara. This is the reason why the Egyptians consecrated this
enimal to the sun, whilein its full strength, and as the forerunner of the sumnmer sol-
stice, of the riseof the Nile and its succeeding overflow, which caused the fertility of
Egypt. (See “Truth drawn from Fables” by Dr. Constantio.)

d":. Itis E'dltitt.do remarkable, that one of the significations given to tower, is high head-
4+ This is Mosaic work, and was no doubt intended to represent in anticipation the

face of the earth in the approaching season, after the sun had changed his
oourse to return to the n ﬂhunhm};p mi ™
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either the entering of the sun into the sign cancer, or the feast that
was solemnized at his entering into that of Capricorn. In Egypt,
where the inhabitants can with certainty judge of the product of the
year by the state of the river, they proclaimed a plentiful crop by
surrounding Isis with a multitude of breasts ; on the contrary, when
the presage of fertility were not favorable, they exposed an Isis with
a single breast ; thereby to warn the people, to make amends for the
smallness of the harvest by the culture of vegetables, or by some other
industry. '

All these changes had each its peculiar meaning, and Isis changed
her dress as often as the earth,

Next to the symbolical king, or the emblem of the sun, the Egyp-
tians had no figure that appeared more frequently in their assemblies
than Isis, the symbol of the earth, or rather the sign of the feast that .
were successively characterized by the productions of the earth in
eachseason. *

In looking for the origin of this woman, they ran into the same
mistake which had caused them to take the governor of the earth, the
cyuibol of the sun, for Ammon their common father. Isis was looked
upon as his wife : she partook of the titles of her husband ; and being
in their opinion raised to a real person and a considerable power,
they invoke her with confidence : they gave her the honorable titles
of the Lady, the Queen, the Governess, the common Mother, the
Queen of heaven and earth.*

‘What contributed most to seduce the Egyptians, was the frequent
joining of a crescent or a full moon to the head-dress of Isis. Thence
they took occasion to give it out that Osiris’s wife, the common mother
of the Egyptians, had the moon for her dwelling place.

“ It was formerly a general custom to make sacrifices and publie
prayers upon eminent places, and more especially in groves, to shel-
ter the people from the heat of the sun. When the Isis which pro-
claimed the feasts, and whose figures were one of the finest parts of the
ceremonial, was once become the object of it, and had been looked
upon as the diepenser of the goods of the earth, of which she still bore
the marks ; her several representations, which only foréboded abund-

* The Roman Catholics seem to have borrowed from the tians the st
ir address to the Virgin Mary, which is ufoﬁom:: — om Eep viaof
of Dol Foder of Trapoiber of God— Mother orming SurQueca. oF Argoie
—To ivo! eaven—Mo:
Queen of V'lflinl.—-Q\uurl'of all Saints,” ete.—Edit.
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ance and joy, becoming most agreeable to the people, always eager
and credulous on that head, the false sense attributed to these figures
made them pass for the surest means of obtaining plentiful harvests.
These images were worshipped with solemnity, and placed in the
finest words. Crouds of people flocked to the religious feasts of the
lovely queen who loaded them with blessings. No.doubt they had
every thing from her. The coolness and beauty of the place where
she was worshipped, had no less an influence on the assistants than
the attire of the goodness, and instead of calling her the queen of
heaven, they often styled her the queen of the groves.”

She also became the queen of herds, Asteroth, the great fish, or
queen of fishes, Adirdagal, or by way of excellence the queen Amalcta
Appherudoth.

The Greeks softened the sound of these words, and g ave them the
inflection and turn of their own language. The queen of herds
became Astarte ; that of fishes became Atergatis, and the mother of corn
became the Aphrodne of the Cyprians and the Greeks. The name

" Appherudoth, the mother of harvests, changed into that of Aphrodite,
was no more than an empty sound void of all meaning. But it seeming
to the Greeks to be derived from a word in their tongue, which signified
the froth of the sea they thereupon built the wonderful story of the god-
dess engendered of the froth of the sea, and suddenly springing out of
the bosom of the watery main, to the great amazement both of the
gods and men.

They represented the Amalcta Aphrodite, the queen of harvest, hold-
ing with her left hand a long goat's horn, out of which they make
ears of corn, vegetables, and fruits to spring. 8he had a sickle or
some other attiribute in her right hand ; and thus they united without
any reason the mark of the opening of the harvest, together with the
horn of the wild goat, which signified anciently the end of all harvests,
and the beginning of winter. This is then the plain original of the horn
of abundance, and ofthe Amaltltean goat. That horn being always full,
(a privilege it evidently had) could not but proceed from a goat which
had done some important service to mankind. They contrived that this
goat had been nurse to Jupiter. But the god and the nurse are both
alike. The one existed as little as the other. This single instance is
fally sufficient to prove that most of the tales of the poets are little stories
grounded on quibbles of the same kind, and invented only to have some-
thing to say upon figures always presented at certain feasts, but no
fonger understood. They made all these figures so many tutelar deities.
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The common people have at all times and in all countries, beea
fond of quibbles, equivocations, and puns. If the change of figure has
often made several gods of one and the same symbol diversified, a sim-
ple variety of names, nay the difference of pronunciation, has more
than once produced a like multiplicity. The Isis mistaken for the
queen of heaven, or for the moon, was.called Echet, Hecate, or Achate,
the only, the excellent. (Inter ignes luna minores.) Among some peo-
plo of Syria, the same symbol, by a slight inflection of name, was called
Achot, the sister. The same whom they had already made the wife of
Jehov, or of the sun, or of Jupiter, (for these are still but one) became
also his sister.

—Ego que di vum incedo regina, Jovmque
Et foror and .conjux-

She afterwards became the daughter of the same Jupiter; and then
the mother of all the gods. All this medley of states and genealogies
evidently proceeds from the diversity of the attributes and names given
to one and the same symbol.

It is not more difficult to guess, how the same Diana is sometimes
a terrestrial deity, sometimes the moon, and sometimes the queen of hell
By her first institution she had a relation to the earth, and marked out
her productions. The false interpretation that was given to the cres-

cent and the full moon which she bore over her head to proclaim the
feasts, caused her to be taken for the moon ; and at last the time during

which she remains invisible, that is, between the last phasis and the
return of the new, put it beyond all doubt that she was gone to take a turn
in the abode of Ades, or the invisible, that is, to the empire of the dead.

But what contributed most to the strange notions people framed to
themselves of thistriceps Hecate, which was at the same time the earth,
the moon, and the wife of Pluto, is this. So soon as the first phasis of
the new moon was perceived in the evening, ministers for that purpose
went and proclaimed it in all the cross-ways and public places, and the
feast of the neomenia was celebrated either that very evening or the
next day, according to the institution of places. When the sacrifice
was to be made at night, they put an owl near the figure that proclaimed
it.. The Isis then was called Lilitk, that is the owl; and this visi.
bly is the origin of that nocturnal lilith of whom so many tales have
been told. A cock was put in the room hereof, when the sacrifice was
to be made in the morning. Nothing could possibly be more simple
or more convenient than this practice. But when the deified Isis had
once been looked upon as a woman, or a queen dwelling in the moon,
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and there governing the heaven in conjunction with Osiris or Adonis,

the proclamation of the return of the new moon, which was a thing
extremely plain before, assumed a mysterious and stately air. Hecate
was become invisible for many days; her return was expected with
ceremony. The goddess at last left the empire of the dead, to come
again into the heavens. Imagination had a vast fieldto expatiate heres
and Hecate never failing to visit successively those two districts, it
could not be doubted but she ruled both in heaven and in the invisible
abodes. On the other hand, they could not but be.sensible of the pal-
pable relation she had to the earth and its productions, whereof she
always bore the several marks either on her head or in her hands.
8he then became the threefold Diana ( triceps Hecate ) which isat one
and same time, the earth ; the moon or the lady of heaven; and the
queen of hell.

Tergeminamgue Hecaten, tria virginis ora Diana

The ancient proclamation of the new phasis, which was made with
a loud voice, to proclaim the beginning of the neomonia, insensibly
degenerated into loud shrieks, which they gave out of mere supersti-
tion and custom at the entrance of cross streets. They saluted the god-
dess of the, dead, at her coming out of the horrid mansions. The music
and the notions agreed with and suited each other. But the ancient
ptoclammon of the neomenia, wasthe origin of those devout and meri-
torious roarings,

Nocturnis Hecale triviis ululata per urbes.

All the heathen antiquity, after it had confounded the symbol of the
new moons and of the feasts relating to the several seasons of the year,
with the star that regulates society by its phases, ascribed to the moon
an universul power over all the productions of the earth, and generally
over all the operations of men. They likewise fancied, that she was
perfectly well acquainted with future things, and that she never appeared
without foreboding by certain marks what was to befal husbandmen, fam-
ilies, and whole kingdoms. People have not as yet fully shaken off the
persuasion they anciently had of the influences and presages of the moon.

A like respect was paid to the Neomenia, or New Moon by the Hebrews. Dr. Adam
- Clarke, in his history of the ancient Israelites, gives the following statements in sub-
stance of this matter.

“As the Moon regulates the months, so does the Sun the year. The division
which we make of the year into twelve months, has no relation to the motion of the
moon. But it was not #o with the Hebrews : their months are lunar, and their name
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eufficiently shows it. They call them Jarchin, which comes from Jerac, which sig-
nifies the moon. -

The moment in which the conjunction between the sun and moon is made, can
only be known by astromical calculation, because she does not then appesr ; and as
the Hebrews were little skilled in this science, they began their months at the first pha-
ois, or first appearance of the moon, which required no learning to discover. This
was an affair in which the great Sanhedrim were concerned, and the different phases
of the Moon were painted upon the hall in which they assembled. It belonged to
them to choose men of the strictest prodity, whom they sent to the tops of the neigh-
boring mountains, and who, no sooner perceived the new Moon, but they came with
all speed, even on the Sabbath day itself, to acquaint the Sanhedrim withit. It was
the business of that council to ascertain whether the moon had appeared, and to declare
it : which was done by pronouncing these words, the feast of the New Moon, the feast
of the New Moon ; and all the people were informed of it by the sound of trumpets.
To which ceremony David alludea, when he says, blow up the Trumpet in the New
Moon, in the time appointed, on our sol feast-day.—Psalms. 81. v. 3.”

The masonic pillar J achm, which represents Isis, the figure of whom, was-exhib-
ited at each neomenia, is undoubtedly denved from Jarchin, the name given by the
Hebrews to their months.

Bailey relates some curious customs which formerly’prevailed in regard to the moon.

“The common people, he says, in some counties of England, are ‘accustomed at
the prime of the Moon, to say; I is a fine Moon, God bless her ; which some imagine
to proceed from a blind zeal,retained from the ancient Irish, who worshipped the Moon,
or from a custom in Scotland, particularly in the Highland, where the women make a
courteay to the New Moon ; and some English women do still retain a touch of this gen-
tilism, who sitting upon a gate or stile the first night of a moon, say, .

“ All hail to the Moon, all hail to thee;
Elmhee‘lgood Moon, declare tome,
twho my husband shall be. »

In New England, where most of the ancient usages of the mother country have
been perpetuated, it is considered an 1ll omen to observe the first appearance of the
Moon over the left shoulder ; but when scen over the right, particularly if the beholder
has money in his pocket, it is déemed a presage of good luck. It is not unfrequent upon
such occasions to prefer a petition for what is most decind, and great confidence is -
entertained in its being granted.

Thus it appears that the Moon has been the mnoeem cause of much superstition
from the earliest time to the present day, and that the term * moon struck,” possesses
a legitimate origin.

Harpocrates.

The Egyptians did not fail to put in places consecrated to the pub-
lic exercises of religion, the symbol of the prosperities of their tillage.
They placed a figure, sinking under the burden of the goods he had
reaped, in the assembly of all the feasts that were solemnized after the
harvests of corn, wine, fruits, and vegetables. He carried on his head
the natural marks of a plentiful harvest, viz. tAree pitchers of either
wine or beer, surmounted with three loaves, and accompanied with
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leaves, vegetables and several fruits. The bread, wine, etc., wherewith
they deck his head, lay immediately on the two great horns of a wild
goat. They could not possibly mark out in a more simple and less
mysterious manner, the perfect plenty which the husbandman enjoys
in the beginning of winter, when the sun passes-under the sign Capri-
corn.

He is most commonly seen with a single pitcher instead of three,

and with one goat’s horn instead of two;* or with the circle accom-
panied with large banana leaves, or with some other symbol. The
Greek sculptors, who did not much like these enormous head dresses
disposed the whole with morecomeliness and decorum. They placed
the goat's horn in one of the hands of the figure, and made some
fruits come out of it.

Symbolical ceremonies. Memorials of past evenis.

The symbolical writing so commonly and usefully imployed to
teach in a compendious and popular manner-the most important truths
for the preserving of good manners, and promoting she good of man-
kind, served also from the beginning to preserve the memory of his--
tories, and publicly to expose the object or the motives of the feasts
to which some great event had given occasion.

-'The ancients always opened their festivals and public prayers
with woes and lamentations for what they hadlost ; though they were
used to conclude the same by a general repast, where singing, the
sound of instruments, and joy succeeded their mourning. Whence
it comes, that the cries usual in the most ancient feasts, even those
which in process of time became expressions of joy, and set forms of
acclamations, being traced up to the primitive origin, signify nothing
but tears and expressions of grief addressed to Almighty God. Such.
were the cries, io Bacche, hevoe Bacché, io triumphé, io pean. This
word io, jeov, jevoe, hevoe, is the name of God, and signifies the
author of lifehe that is. Bacché comes from dech? tears. Baccoth
signifies lamentations. The women who lament the death of Adonis
in Ezekiel are called Bacchants, meboccoth, women mourners. Tri-
umphé comes from, teroweh, which the western nations pronounced -
triumphe ; there being no letter whose pronunciation was more diffi-
cult and more varied than the oin. That word triumphe signified
groans and sobs. It afterwards signified the public prayer, and finally

* Cross’s masonic chart represents two cornucopiss or goat's horns, and one pitcher;
three, however, of the htterr,ega before observed, are used |8n°d:e ocromoniu.—zrda.

4
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the singing ofthe assemblies, as may be seen Ps. 89.* All these words
joimed to the name of God, were short expressions by which the peo-
ple excited each other to have recourse to God in their distress, and
to direct their prayers and cries to him. The whole of these, was
like the Latin and French expressions, Dco gratias, Diew merey,
adieu. ‘

The object and motives of this mournful practice are more easy
to be discovered among the Egyptians than among the other nations ;
not only because the Egyptians having been less mingled with other
people, have made fewer alterations in their ancient customs; but
also because their practices being strictly connected with public and
certain symbols. engraved in stone, or carried in ceremony at the
feasts, they were better fixed or less disfigured in Egypt than in other
parts of the world. There they lamented with Isis the death of the
governor which had been taken from them, and killed by a dragon
rising from under the ground, and by a water monster. They then
rejoiced for the resurrection of Osiris ; but he was no longer the same
- and had lost his strength.

The Fgyptians, and most of the eastern nations, had an allegory
or picture, which became famous, and which is every where met with.
It represented the water monster slain, and Osiris restored to lee but
there sprang out of the earth hideous figures, who endeavored to
dethrone him. They were monstrous giants, one of which had
many arms ; another pulled up the largest oaks ; and a third had in
his hands the fourth part of a mountain, which he flung against hea-
ven. They were all distinguished by some singular attempt, and by
frightful names, the most known of which were Briareus, Othus,
Ephialtes, Enceladus, Mimas, Porphyrion, and Rouach or Rechus.
Osiris got the better of them ; and Horus, after he had been very
much abused by Reechus, happily got rid of his pursuits, by appear-
ing before him with the jaws and claws of a lion.

I might be thought here to offer a mere fable ; But to show that
this picture is historical, and that all the personages which compose
it are so many symbols, or significant characters, representing the
hardships of the first men, and in particular the unhappy state of hus-
bandry in Egypt, it will be sufficient here to translate the peculiar

Omuledmthcpooplethntknowthe sound, the all walk, O Lord, in
the light of thy countenance. tjl?t’ntﬂo glory' &crmength;mdl;d'thy
favor our horn shall be exalted. Forﬂ\o Lord is ourdd‘eneo; nddnholy one of
Turaal is our king. How long, Lord 7 wilt thou hide thyself forever 7"
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names given to each of these giants. Briareus signifies tke loss of
serenity ; Othus, the diversity of seasons: Ephialtes, great gatherings
of clouds, Enceladus, the havocks of great overflowing waiers
spread : Porphyrion, the earthquakes or the fracture of the land,
Mimas, the great rains ; and Rechus, the wind.*

As 1o the figure-of Horus who asgumes the head and claws of o
tion, to rid himself of the wind that ruined all his hopes ; it muaym
bol peculiar to the husbandry of the Egyptians.

Thus thie necessity of personifyingthe objects they wanted to paint
very soon introduced the use of allegorical pictures, and of fabulous
recitals. They at that time could not write otherwise than by delinea-
ting the figures of the objects intended. But they thought themselves
masters of ordering the whole, in the manner they judged the fittest
to make an agreeable impression, and to be well understood. The
difficulty of conveying the ideas of intellectual things into the mind by
the eye, first made them have recourse to symbolical figures: the use
of these figures afterwards authorized the taste of fictions. But what
was obscure in them was cleared by the simplicity and propriety of the
names given each peice. I could produce new instances of this in
the fables of Andromeda and Bellerophon, which are pure allegories,
the interpretation of which must be deduced from the signification and
meaning of the names of all these personages. But this would take
us off too much from that part of the ancient writing and of the pub-
lic ceremonies that related to the representation of past disasters, and
to the regulations of mankind.

Altho, Mr. Pluche has actually shown the cause of the lamentations and after
rejoicings to have been occasioned by the loss and subsequent restoration of Osiris the
sun, still he attribites the allegory to the mmisfortunes that had happened to mankind
in consequence of a general flood. Hicmmnrkanponthiehudmomim

The ancients not only expressed certain truths by ﬁgu.res delineated
on stone ; they also joined to these figures dramatic ceremonies, where-
in the ob]ects and the names of the actors were significant, and served
to recall the memory of things past.

The feast of the ancient state of mankind, assumed a more shining
form in Egypt and Syria, by means of the symbolical figures, which
had been multiplied there much more, than any whereelse. This feast
having become common to all nations, on this account deserves a more

*The author gives in notes, the originals of the above names, which are omitted.
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ample illustration, than what has already been said about it. We can-
not explain the symbols of it, without casting a useful light upon an
infinite number of monuments remaining in our hands, and which have
hitherto been looked upon as unintelligible.

They carried at this feast a basket or small chest, that contained
the monuments of the progresses of husbandry. The chest was
neither mysterious nor significant in -itself It only served to receive
the memorative symbols of things past.

First, they found therein the mark of the weakening of Osiris, and
of the loss of fecundity. (In cista or capsula repofitum erat Dionysii
(Ofiridis) pudendum. 8. Clem. Alex. cohortat, adgentes. p. 6. edit.
Ozon. From the Phenician word, —— ouervah or orvia, pudendum, -
they made Orgia, a name given the ancient rural feasts. They were
called in Greece Phallica, which has the same meaning. The indis-
eretion of that symbol gave birth to all sorts of extravagances and licen-
tiousness.

- Then came sesameseeds, heads of poppies, pomegranates, bay-ber-
ries, branches of figtree, dry stalks, cakes of several kinds of corn,
salt, carded wool, cakes of honey and of cheese, and finally a child
a serpent and a winnowing van. See this enumeration in 8t. Clem.
Alexand. and in Potter's Antiguity of Greece, vol. 1. Grecian festi-
vals. The whole was accompanied with a flute, or some other musi-
cal instrument.

The drum or flute, which was inseparable from the celebration of
the feasts, was the symbol of. gratitude, which on certain days invited
‘men to meet together, to praise God in concert. Thesmall chest, the
van, in which they afterwards found so many mysteries, (Mystica van-
nus. Virg. Georgic. See I Antiq. explig. and the agate, in the treasury
of St. Denys.) and the whole representation here enumerated, passed
from the Egyptians to the Phenicians, and by their means spread far
and wide. Nothing is more commonly found in the monuments of the
heathen feasts, than a small chest, a van, a serpent, & human head, and
a flute or a drum.

When the feast representing the ancient state of mankind and the
- progresses of industry was celebrated, both the figure of the earth and
that of work obtained several names in different countries. But we
find the same purpose and the same relations in all these names. The
Inis representing the earth, was called Ceres, Themis, Nemefis, Semele
Mnemosyne, and Adrastia.

We shall bestow an entire article upon the explanation of the
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symbol of Ceres. The Isis surnamed Nemesis simply signified the
earth preserved from the waters. Semele signified the. representation
of the ancient condition of men ; and Mnemosyne i no more than a
bare translation of the same word into Greek. Torches were always
carried next to Ceres, or the symbol of the mourning earth, and this
- caused Isis thus accompanied to be called Themis, Themisto, and
Adrastia, which three names signify all the ezcellency of fire.

A multitude of ancient monuments testify to us the use of the lit-
tle portable chest, of the van, the child apd the serpent. They added
to these figures the sorry grains on which they in the beginning had
been obliged to feed, and the marks of the crosses they had been
necessitated to overcome.® (See the antiquities of Greece collected
Dr. Potter, Vol. i. And Clem. Alexander. Cokort. ad Gent.)

The persons.who in‘the public ceremony carried the chest wherein
all these memorials were contained, likewise assumed to themselves
significant names, and made a part of the representation. They
became actors, and every thing concurred with the symbolical pieces,
to convey certain truths into the minds of the spectators.

The representative child was called simply the child, lider, the
beloved son ; sometimes the child author of life and subsistence, liber
pater ; sometimes the child of the representation, den, Semeleh ; some-
times Horus, Erichthonius, Harpocrates, Bacchus, Apollo, Icarus.
He bore many other names, whereof we shall give an explication,
in the particular enumeration of the feasts of the several nations.t

It is known from the testimony of Diodorus Siculus, and from the
conformity of the Athenian laws with the Egyptians, that the first
inhabitants of Attica were an Egyptian colony. We have even several

sEvery royal arch chapter of masons is supplied with a similar chest ; to which
great eomequ{:!lcois lﬂ'ectl;dly attached. It contains, besides other tect!monialnot
umes past, something resembling, and which i-@oehrgdtoba manna, the food upon
which the ites are said to have subsisted during their wan in the wilderness.

Among the emblems of masonry are likewise the_ekeleton or of the human
head, as well as the figure of a nt. But the original intention of these symbols
are probably now unknown to the tnrmoiy

The Jews also had, at the cast end of every school or synagogus, a chest called
Aaron, or ark, in which waslocked up the pentateuch in manuscript, wntten on vellum
in square characiers, which by express command, was 10 be delivered to such only as
were found to be wise among them.”—(Colcott Disq. on Masonry, p. 72.)

It is probable that this chest also contained memorials of the wretched state of the
Israelites while in the wilderness. The letters, above mentioned, were probably the
same as the royal arch ineffable characters, which consist of right in various
atitudes, with the addition of a dot.—Ediz.

+The author makes this child ths 1 of work ; and as the sun bore the name

of Apollo, or Horus Apollo, when in northern hemisphere which is the time for

ing on the labors of husbandry in this region, there may be a propriety in the
ton.—Edit.
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proofs,that it originally came from the city of Sais, so famous for its olive-
trees. Among the ceremonies which these foreigners brought from
Egyptinto Greece, they remark the little chest, which accordingto the
custom of their original country, contained the symbolical figures of
agriculture. Three young Athenian women carried in their feastsa
basket, wherein lay a child and a serpent.

Infammqu' vident exporrestumque draconem.®

The three maids that carried this child had names relating to hus-
bandry, the symbols of which they bore in their hands. They were
called Herse, Pandrosos, and Aglauros. The signification of these
names unveils the whble obscurity of the enigma. It is enough for
us thereby to understand, that it is to the alternative of the rain, the
dew, and the fair weather, that hu§bandry is indebfed for the life it
affords us. Let the imagination of poets Wwander upon the rest, and,
according to their custom, look into a symbol to them become unintel-
ligible, for the matter of an insipid metamorphosis.

In order to render these representations more complete, they did
not in Egypt, forget any more than in other places, the necessity, the
first men had been under, of defending their houses and the fruits of
the earth, from wild beasts. They preserved the memory of this
particular circumstance by a kind of hunting which they renewed.
every three years, throughout the East. The same feast was not cele-
brated every year, because wild beasts did not multiply from one year
to another so as to alarm the neighborhood. This hunting being
only a representation and not much in earnest, it made the sanctity
of feasts degenerate into tumultuous ramblings, which were succeded
by the greatest disorders.

. It is true, they began by a sacrifice, and the invocation of the true
God ; as may be easily proved from their warlike cries, that signified,
The Lord is the mighty; the Lord is my strength ; Jo Saboi,t Deus
mihi exercitus. The Lord is an kost to me ; the Lord is my guide ;
Jevov nissi ; Jo nissi, Dio nissi ; Deus vexillum mihi, Deus mihi, duz esto.
Ezod. xvii: 15. And Moses built an altar,and called the name of it Jeho-
vah-nissi. It is not time yet to convert the Dionissi, which was only
aprayer, into a man’s name, and of it to, make the Dionysius of the

* Ovid. Metam. of Erichthonius. )
_1Saboi, with,perhaps, some variations in the pronunciation, is a comman expression
with country people, to set dogs upon cattle.—gdu. !
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Greeks. All words which we find again in the mouth of the Hebrews,
because their tongue and religion were originally the same with that of
the other nations. The latter have altered their notions, while the
Jorm of prayers still remained the same.

Animals become Symbolical.

From the knowledge we now have of the genius and taste of the
eastern nations, and chiefly of the Egyptians, for symbolical figures
and significant ceremonies, we are authorized to think, that the singu-
lar practices observed among them were so many emblems of certain
astronomical, moral and other truths. We no longer run any risk in
saying, that the ram which they reverenced in Thebais and Libya, the
bulls they respected at Memphis and Heliopolis, the kids honored at
Mendes, the lion, the fishes and other animals which they worshiped in
several provinces, were very plain symbols in their first origin. They
were no more than the ancient signs of the Zodiac, and the different
marks of the situations of the sun. They distingnished the neomenia
of one month or of another, by annexing the figure of the celestial
animal into which the sun then entered, to the Isis which proclaimed

 that feast; and instead of a bare picture, they introduced into the feast the
animal itself, the living animal relating thereto. The dog being the
symbol of the dog-star, which formerly opened the year ; they put a
living dog at the head of the whole ceremonial of the first neomenia.
& is Diodorus, who recounts this fact, as having been an eye-witness of
it They therefore took the habit of calling these neomenie the feast
of the ram, the feast of the bull, of the dog, and of the lion.

i

Funeral symbols and Ceremonies.

There was near the Egyptiantowns a certain ground appointed for
the common burying-place. Diodorus Siculus, (Biblieth. I. L) informs
us how these tombs were regulated, and in an exact description of the
burying-place at Memphis, the largest and most frequented of all,
relates all that was practised there. According to his recital, the com-
mon burying place, was on the other side of the lake called Acherusia,
from —— acharie, after, and from —— ish, man, comes, —— achariis
wultima hominis the last condition of man, or rather what follows the

death of man. They also say —— acheron, postremum, conditior
ultama. The dead person was brought to the shore of that lake,
and to the foot of a tribunal consisting of several judges, who inquired

[ 3
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into his life and conversation. When he had not faithfully observed
the laws, the body was left unburied, and very likely was thrown
into a sort of lay-stall or ditch called Tartarus. This word may
come from the Chaldaic, —— tarah, premonitio, doubling the word
Diodorus informs us, that there was near a town, at a small distance
from Memphis a leaking vessel, into which they incessantly poured
Nile water ; which could signify nothing but endless tortures and
remorses. And this single circumstance gives room to think, that the
place where the unburied bodies were thrown, was set round with
frightful representations. .
When no accuser appeared, or he who deposed agaipst the deceased
was convicted of falsehood, then they ceased to lament the dead person,
and his encomium was made. (Diod.) They, for instance, commended
his excellent education, his respect for religion, his equity, moderation,
chastity and other virtues.  His birth, which was supposed to be the
same with all men, was never allowed as any merit in him. All the
assistants applauded these praises, and congratulated the deceased, on
account of his being ready to injoy an eternal repose with the virtuous.
There was on the shore of the lakea severe and incorruptible water.
man, who by order of the judges, and never upon any other terms,
received the deceased into his boat. The very kings of Egypt were
treated with the same rigor, and were not admitted into the bark, with-

- out the leave of the judges, who sometimes deprived even them of

burial. The water-man carried the body on the other side of the lake,
into a plain embellished with meadows, brooks, groves, and all the
rural ornaments. This place was called Elizout, or the Elizian
fields, that is, full satisfaction, an habitation of repose or of joy.
There was at the entrance of that abode the figure of a dog with three
pair of jaws, which they called Cerberus. The whole ceremony
ended by thrice sprinkling sand over the opening of the vault wherein
they had put the corpse,* and by bidding him thricet adieu.

All these words and practices almost every where copied, were so
many instructions addressed to the people. They gave them to under-
stand by all these ceremonies, as by so many speeches or very signifi-
cant symbols, that death was followed by an account which we were
to give of our life before an inflexible tribunal : but that what was
indeed dreadful to the wicked, was only a passage into a happier

+The custom of throwing thrice sand the corpse is now become universal.
Injecto ter pulvere. Horat. carm. L 1. od.ngn
tMagna manes ter voce vocavil. Eneid. 6.
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state for the good. Wherefore death was called the deliverance.
(Pelitah, or rather, pelouta, alleviation, deliverance. Wherefore Horace
looks upon that passage as the end of evils.

Levare functum pauperem laboribus. Carm. l 2. od. 18.) Itis
likewise called in French le trepas, that is, the passage to another
life. The boat of transportation was called tranquility, (beri, tranquil-
ttas, serenitas, Whence comes,——baris, Charon’s bark. Diod. Sic.)
because it carried over, none but the just; and on the contrary
the waterman, who inflexibly refused these whom the judges had not .
acquitted, was called Wrath, (Charon. Exod. 15; 7.) or the vengeance.

As to the earth thrown upon the corpse, and the tender adieus of
the relations, they were no more than natural duty and a simple
expression of their regrets. But they were not contented with paying
them by the way this honor: They also put at the entrance. of the
cemetery and over the door of the deceased’s tomb the symbol of the value
and tender affection they had for their departed relation. The dog,
being of all animals the most addicted to man, is the natural emblem of
friendship and attachment. They gave the figure of the dog three
heads or throats, to express the three cries they had made over their
friend's grave, according to the custom which granted that honor to
none but good men. Therefore this figure, thus placed near the tomb
and over the head of the new-buried person, signified his having been
honored with the lamentations of his family, and with the cries which
friends never failed to come and utter overthe grave of him whom they
had valued and cherished for his good qualities. The meaning of this
symbol is no longer a riddle, after its name has been translated. They
called it Cerberus, that is in plain terms, the cries of the grave.®

It is neither easy nor reasonable to pretend to explain all the symbols
and ceremonies of antiquity, before we are convinced that most of the
singular figures used on the most solemn occasions, were in their first
original no more than significant symbols and instructive ceremonies.
It is enough for us that this is true of many of them ; which I flatter
myself I have shewed in this first essay of explanation of the ancient
writing, since the explication I give of it is simple, plain, and strictly
connected both with the common notions and the wants of the first men.

The Egyptians, who had contracted a habit of adoring the sun as
God, as the author of all good, and looked on Osiris as their founder,
ran headlong into a third abyss. They, from a confused remem-

*From ———ceri or cri, which has the same sense in French, and M—-bar,
the vault, the grave —— cerder.
8

-
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brance, and an universal custom, knew thatthis figure of Okiris related
to the sun, and it was indeed nothing else in its first institution. They
besides saw the circle the character of God placed frequently emough
on Osiris's forehead. They then perpetually joined the idea of Ham-
mon with that of the sun, and both these with that of God. They no
longer honored God nor the sun, without singing at the same time the
favors of Osiris or Hammon. The one was still inseperably connected
with the other ; which made them give out, that Hammon or Osiris
had been transported into the sun, there to make his residence, and that
he thence continually protected Egypt, taking a delight in pouring a
greater plenty upon the country inhabited by.his offspring, than on any
other land in the universe. Thus being gradually come to ascribing
divinity, and offering their worship to the ruler representing the func-
tions of the sun ; they, to complete the absurdity, took him for the first
of their kings. Thence this odd mixture of three inconsistent notions,
I mean of God, of the sun, and of a dead man, which theEgyptum
perpetually confounded together.

Jclgov. Ammon, Neptune, Pluto.

That religion which grossly indulged the self-love and vanity of
the Egyptians, easily found favor, and took root in the minds of the
people. The rest of the symbols took the same turn. They inquired
who was the Poseidon or Neptune, that is, the marine Osiris, the sym-
bol of the annual return of the fleets ; and they made of him a god who
delighted in the sea, as Osiris did in the heaven. The funeral Osiris
who declared the anniversary of funerals, had also his own history :
and asall the ceremonies belonging to burials, instead of being taken in
their true sense, that is, as public instructions upon the state of the just,
after death, had by degrees been looked wpon as pictures of the real
treatment given to the dead under ground and in delightfal gardens:
they, of Pluto or of the symbel of the deliverance of the just, made a
god, who presided over the abodes of the dead.

The pretended god Neptune, (Herodot, in Euterp.) who became
the favorite deity of the maritime nations, was almost unknown to and
hardly worshiped among the Egyptians, who hated the sea, and who
living in plenty of every thing, hardly ever went out of their own
country. On the contrary, asthey were very exact inthe outward prac-
tice of their religious ceremonies, the funeral anniversaries which were
frequently repeated, rendered Pluto much more renowned among them.

We often see round the head of the Egyptian Pluto a radiant
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crown, and round his body a serpent sometimes accompanied with the
signs of the zodiac ; which evidently signifies the duration of one
sun, that is, of one year. And it is plain here, that the author of the -
Saturnals, who pretended that Pluto and many other gods were origin-
ally nothing but the sun, had great reason to think so, since Jupiter,
Ammon, Neptune, and Pluto, are in reality no more than the symbol
of one solar year diversified according to particular circumstances
They did not quite lose sight of the unity of their origin in making
persons of them : for they made them three brothets, who, as they
said, had divided the empire of the world between them.

Ham or Hammon being commanly called God Jehov, Jehov-Am-
mon, the city of Thebes where he had dwelt longest, and which they
anciently called Ammon’s abode, (Ammonno) was aflerwards called
the city of God. (Diospolis.)

" This word Jehov, in its primitive use, signified the father of life.
the supreme being. The Greeks translated it by that of Zeus or Dios ;*
and the Romans by that of Deus: all names having the same sense, if
they be not the same sound diversified according to the pronunciation
_ of different people. They sometimes joined to it the name of father,
which was but an interpretation of it, and called him Diospiter or Jovpi-
ter. The Ammon which by a stupid kind of love was confounded with
God, and with Osiris or the star moderator of seasons, became the famous
Jov-Ammon or the Jupiter-Ammon, and had always the first honors
paid to him, after the other symbols had in like manner been converted
into so many celestial personages and powerful deities. The reason of
this pre-eminence is founded on their having annexed the idea of that
their founder of colony to the most brilliant of all their symbola I mean,
their Osiris.

The establishment of the laws. Menes

The rural works not being resumed in Egypt, till after the Nile had _
quitted the plain, they, for this reason, gave the public sign of husbandry
the name of Moses or Museus (saved from the waters; ) and on the
same account, the moons during which Horus Apollo, or husbandry,
continued his exercises, went also by the same name. '

About the end of autumn, the inhabitants being freed from the works
of the field, manufactured in their night—work the line thread and

-omcumuchanged this word into that of zm. which comes from zan had
zao o ‘Which makes the same sense.
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cloth, which were one ¢ftheir chief riches. The sign which was the
publication of it, took thence the name of Linus, which signifies watch-
ing, the setiing up in the night. (——Lyn, to watch.) The star that
lights the night has on this account retained the same name, and so
has the matter itself that was manufactured during those watchings.

This sign has evidently given birth to the talesof Linus, Museus,
Orpheus, Picus, Ganymede, and many other pretended heroes or legis-
lators, of which it is needless to pretend to determine and fix the
chronology and the above.

The custom they had, to publish the several regulations concerning
polity, by the several postures of the son of Osiris, caused him to be
commonly called Menes, that is, the rule of the people. The Egyp-
tians from this new title took it into their heads, that Menes had been
their legislator, the author of their polity, the orderer of their year, the
founders of their laws.  For this reason, they put this imaginary foun.
der at the head of all the lists of the kings of their several provinces.

The name of Moses or Museus was very properly given to the
public sign of the revival of husbandry. This word, which signified
the drying up, made part of the calendar: it wasthe summary and the
substance of a statute of polity. It was every year inthe mouth of the
people, after the re-entering of the river within its banks. It was not
then a man’s name. But if Menes and Museus are but one and the
same thing; if they are only the names of the same sign; what then
becomes of the first king of Egypt, the foundation of their history ? He,
from that moment, loses all his reality.

Two of the most learned men among the ancients, Eusebius in his
evangelical preparation, and St. Clement in his exhortation to the Gen-
tiles, by preserving and handing down to us the ancient set-form
whereby they incited those that were initiated into the mysteries to
imbibe religious sentiments and love work, have helped us to find out
exactly what the famous Menes was. The instrictions given therein
for good conduct, are addressed to work itself It is called the son
of the star of the day, because husbandry can do nothing without the
«sun. Again, it is called Museus ; because in Egypt, whence this set.
form came, husbandry did not resume its operations but till after the
retiring of the waters. In short, it is surnamed Menes* in the saume
set-form, that is rule of the people. Therefore, this pretended founder of
the Egyptian monarchy has not more reality in him than his father

@ Harken thou, O Menes Museus, son of the star of the dsy.
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Oniris, the ancient character of the sun, nor more than Museus another
character ofthe revival of the tilling of the lands and of the operation
of sowing.

Anubis, Thot, Asculapius.

The falsity of the ancient history of Egypt is completely demon-
strated by the abuse they further made of the fourth key of their sym-
bolical writing. It was the figure of a man with a dog’s head, wear-
ing oftentimes a pole with one or two serpents twisted aboutit. The
meaning and intention of the public sign exposed in the assembly at
the rising of the dog star, was to advise the people to run away and
give attention to the depth of the inundation, in order to rule their
ploughing accordingly, and to secure their livesand subsistence. The
names given to this public sign were Anubis the barker, the giver of
advices or Tahaut the dog, or Asculapius the man-dog. * It was still
the same meaning or the same public sign ; but they were three names
for one and the same thing. A sufficient ground for them to derive from
thence three personages of their history, the chronology whereof will be
still lengthened by this means. They make their demi-god Anubis to
reign before Menes, without telling us where. They make Thot or
Thaautes son of Menes, their second king of Egypt. They make him
a counsellor to Menes. They ascribe to him the introduction of the
letters, the invention of music and dancing, with a great many other
fine discoveries ; the foundation of which is because the dog-star opened
the year, brought along with it a new series of feasts, and appeared at
the head of all the letters or symbolical figures which expressed the
annual order. Though Asculapius was as yet no more than the sign
of the canicular star, the Egyptians made him a third king, who had
applied himself to the procuring the preservation of his subjects by the
study of physic; a notion that had its origin from the preservation of
life which was expressed by the serpents twisted about the measure of
the Nile. Suchis the origin of the serpent of Epidaurus, and the very
plain reason for which the serpent has always been inseparable from
the god of physic, to which art both the man and the animal had origi-
nally no manner of relation. Several historians quoted by sir John
Marsham in his rule of times (Chronicus Canon.) attributed the inven-

* From —— aish man, and from —— caleph dog, comes —— aealeph ths man dog.
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tion of the letters to Asculapius as well as to Tahaut. Which was
doing them justice, the one not being different from the other. Marsham
is most earnestly angry with those who have thusconfounded things and
altered history, by attributing to Zsculapius the invention which is the
glory of Thot. This he patches up tothe best of his power. Butit
was very superfluous, here to have recourse to means of reconciliation ;
since Asculapius or the man-dog, and the Tahaut, or the dog-star, as
" well as Anubis, were no more than the names of one figure that was
exposed in the assembly of the people, to warn them of the appearance
of that star, the rising of which would soon be succeeded by the inun-
dation.®

The Gods of Egypt communicated to Asia and Europe by the
Phenicians.

Egypt always wes and still is the most fruitful country in the world.
The harvest, which is almost certain there, and by much exceeds the
wants of the inhabitants, occasioned great quantities of corn to be amas-
sed there, which in barren years were the resource of the Arabians,
the Canaanites, the Syrians, and the Greeks. Travelers whom need
or curfosity had drawn thither, and the Phenicians especially, who
inhabited but a small maritime coast near mount Libanus, and had no
granary so certain as Egypt, were all equally struck with the polity
. that reigned in every part of that beautiful country, with the gentle
temper of the inhabitants, the mysterious outside of the ceremonies and
feasts which were with much pomp celebrated there, and finally with the
plenty which they looked upon as miraculous in a country where it
never rained. The notion they had of that river whose source remained
concealed, and whose overflowings seemed to them contrary to the
common course of nature, made them say, that God himself poured
these beneficial waters on Egypt. (Fluvius @ Deo missus. Odyss, 4.)
The Egyptians represented this marvel by the figure of God, that is
by a sun out of whose mouth a river sprung ;} and the foreigners as

#¢ Bsculapius was sometimes represented either standing, or setting on a throns,
holding in one hand a etaff) a.ndgnspmgrep ing with the ot.hgntg:nﬁadof :mglupent: at his
feet a dog lay extended. On some ancient monuments we see him with one
applied to his beard, and having in the other a knotted staff encircled by a serpent.—

nthon's, Clas. Dict.—Edit.

tFor this reason it was, that they gave God or the sun among other titles that of
pheob Phabus or Phoibos which signifies the mouth of Ob, that is the source of
the overflowing, from the two words, pheb, os, the mouth, an ob the
b"eluklaii.n& the overflowing ; it is the ancient name they gave to the Nile overflowing its

N
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well as the Egyptians every where gave it out, that so singular a
prosperity was the reward of the piety of the inhabitants. Nay, the
Phenicians perhaps and the Canaanites at first received from the
Egyptians and used the symbolical characters among themselves.
The introduction of the common writing must have_ caused them to
lose the sense without suppressing the figures ; so that these symbols-
being always a part of the ceremonies, and publicly exposed at feasts,
every body annexed to them the notion or history he thought catried
the greater likelihood with it. Thus Egypt was the cup wherein the
poison of idolatry lay, and the Phenicians are the people, who, by trav-
eling all over the world, have presented this fatal cup to the greater
part of the western nations. For the same reason it is, that the names
of the gods and the words made use of in the heathen feasts, have so
sensible an analogy with the Phenician langunage.

Travellers and merchants, during their sojourn in Egypt, were
undoubtedly struck with the outward shew of the feasts and the abun-
dance that seemed to be the result of them. They did not carry home
this multitude of symbols and practices which they understood nothing
of but they seldom failed to look with veneration upon the three or
four chief symbols which the Egyptians honored as beneficial powers, -

-and as the anthors of all the good they enjoyed.

The governor, the woman, the child, and the messenger, or the
giver of advices, always appearing in their feasts, though with some
veriety; foreigners used themselves chiefly to these three or four
objects, the most distinguished of the whole worship : and the Pheni-

_cians, whom constant necessity always brought again to the port of.
Pharos, were the first who made use of the same ceremonial, and cel-
ebrated the same feasts in their own country. The circle of the sun,
accompanied with serpents and foliages, or with large wings to repre-
sent the intelligence which is the mover of all things, the master of the
air, the dispenser of seasons and harvests, though always placed at top
of the noblest symbols, however less atiracted the eyes than did the
brilliant figure of the governor of the earth, or the several dresses
given the mother and the beloved child. Nothing contributed more to
humanize, as I may say, the idea of God, or rather to make men refer
their worship and adorations to beings like ourselves.

Moloch, Baal, Adonis, and Achad.

The god, or rather the figure of the sun, which the Egyptians called
Osiris, or the governor of the earth, assumed other names in other
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pla’ces. The eastern nations who had adopted him, and who looked
on their temporal advantages as the effect of this devotion, called him
Molock or Melchom, that is the king; some, Baal or Adonai, or
Adonis, or Hero,* all which names signify the lord. Others called him
Achad,t which the old inhabitants of Latium have rendered by that of
Sol,unicus ; and others finally named him Baalshamain or Beelsamen §
the lord of the heavens. But it was always the sun which these fig-
ures of a king and these names immediately signified.

Dionyisus, Bacchus.

In the times whenthings were expressed by symbols, and the several
parts of these symbols were varied to be the better understood, far from
being designed to conceal any mystery; the figure of Horus changed
its name and attributes according to the exigency of the circumstances
in which it was employed. The first use it was applied to in certain
feasts was the representation of past events. The second was the
instruction and tke regulations fit for the people.

The representation of the ancient state of mankind consisted, not
only in the commemorative signs that were carried either upon a win-
nowing van or in the small chest before mentioned : they joined thereto
ceremonies or setforms of prayers regarding the same intention. They,
in these feasts, invoked the name of God with great lamentations. They
called him the mighty, the life, the father of life. They implored his
assistance against wild beasts, and made show of giving them chace,
running hither and thither, as if they were going to attack them. They
even did it in good earnest completely armed.

It was the custom to say with a sigh: Let us cry unto the Lord,
io terombe, or disterombe. Let us cry before the Lord, or God see our
tears, io Bacche, io Baccoth. Thou art the life, the author of being.
Thou art God and the mighty: Jehova, hevan, hevoe, and eloah.
They chiefly said in the east : God is the fire and the principle of life.
Thou art the fire ; life proceeds from thee: hu esh : atta esh.* All
these words and many others, which were the expressions of grief and

* See the name of hero in that sense in the interpretation of the obelisk of Ramesses
in Ammian Marcellin, or in Mareham's rule of times. From that hero, the Latins made
their herus and Jiera, the lord, the lady. The Philistines called him the lord of men,
marnas, from the word maran, which signifies the master, and from as which signi-
fies man. And this comes to the sense of the foregoing names.

t achad, unicus, and by a softened pronunciation, adad, one, the only. 'The
ancient ki:gsof Syris, who styled themselves his children, assumed the name of Ben-
adad son of God. = See . . Saturnal

$ ——————— Dominus cezlorum.
§ Hu esh — ipes est ignis, Deuteron, 4 : 2. Atia esh, tu viia es. See Strabo, 1, 10.
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adoration, became so many titles, which the people, without under-
sanding, gave to this child or imaginary deity. He was then called
Bacchos, Hevan, Evoe, Dithyrambus, Jao, Eleleus, Ves, Attes. They
knew not, what all this signified : but they were sure that the god of
the feast delighted in all thesetitles. They never failed to give them
him, and thus these expressions became cries of joy, or extravagant
roarings. -

‘When people went about pursuing the wild beasts that thwarted
the endeavors of husbandmen, they cried aloud: Lord thou art an
host to me, io Sabio. Lord! be my guide, io Nissi, or with a different
accent Dionissi.®* Of these warlike cries, which were repeated with-
out being understood, they made the names of Sabasius and Dionysius

Of all these names, that were most used in Italy was Baccoth. The
delicate ear of the Greeks, who could not indure harsh sounds, gave
the preference to the name of Dionysius. These several titles (and the
series of them was long) gave birth to as many histories Thus they
called this god Dionysius, because he was son of Jehov or Jupiter, and
bornat Nysa an Arabian city. He was named Evius, because, as he
was fighting with one of the giants, Jupiter encouraged him in the
Greek language, and But if we now are sure of truth, why
should we busy ourselves in enumerating such sorry tales? We are
no way concerned to hear all the nonsense, which the want of under-
standing these names { has caused to be built upon each of them.

Let us now pass on to the retinue of Bacchus. We shall there find
a proof, that Bacchus was no more than a mask or figure, and not any
man that ever existed.

‘When the arts were once invented, the remembrance of the rough-
ness of the first ages, and the comparison of the hardships which man-
kind had at first experienced with the conveniences and inventions of
latter times, rendered the rural feasts or the feasts of the representation
of the ancient state of men, more brisk and lively than all the rest.

One of the most essential points of this feast was then to appear

* The supplications in Masonry are similar 1o the above. In the degree of royal
arch, the following ejaculations are utered :—“Lord I cry unto thee: make haste unto
me : give ear unto my voice. Mine oyes are unto thee O God the Lord ; in thee is my
trust ; leave not my soul destitute. I cried unto thee, O Lord; I said, thou art my

and my portion in the }and of thé living. Attend unto my cry; for I am
t very low : deliver me from my persecutora ; for thez“are stronger than 1.
Hear my prayer, O Lord ; give ear o mi supplications :fin thy
and in thy ri ess.”’—(Wobb.)—Edit.
+These fables may be seen in the hymns attributed to Orpheus and Homer ; in the
Enm! of Hesiod and Ovid ; in the hymns of Callimachus; in the mythologies of Noel
Comte, and others. 6

ithfulness answer me,
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thers covered with skins of goats ® bucks, tygers, and of other tams
and wild animals. They smeared their faces with bload, to bear the
marks of the danger they had tun and the victory they had obtained.
Instead of a child of metal mysteriously carried about in a chest, they
by degrees contracted a custom of choosing a good fat jolly boy, to play
the part of the imaginary god. They in process of time gave hima
chariot; and to render the whole more admirable, the pretended tygers
offered to draw him, whilst the bucks, and goats were jumping and
capering round him. The assistants disguised and masked in this man-
mer had names agreeable to what they were doing. They were called
8atyrs, a word which signifies men disguisedt or Fauni, that is
masks. These etymologies which are very plain, and strictly con-
nected with what precedes, are still confirmed by the usage which the
assistants at these rural feasts observed of consecrating to Bacchus, and
of suspending on the tree under which they made their last station,
the mask of bark or other matter, wherewith they had covered their
face, thatthey might have a share in the ceremony. The feasts of
Bacchus have been nbolished by the preaching of the gospel ; but we
aee the remains of them among us in our winter rejoicings. It is the
same concern, and, with no great difference, the same idolatry.3
Those who followed or attended the chariot of Bacchus, were
aalled Bacchants, that is, mourners, because the feast began with woes
and complaints, and with frequent invocations on the assistance of God.
The woman, who carried the small chest or the sacred baskets, or
at Jeast a thyrsus,§ which was sometimes a javelin, in memory of the
first chaces; sometimes a torch of resiny wood, were called Menadee
Thyades, and Bassarides. They were named Menades, which signi-

* This is what the Latins expressed by Thyasos inducere : to form choruses of peo-

dressed like goats and rams. —— thiasim hirei et arietes, Genes. 30; 35.

t——/fatur, hidden, disguised,—— panim or pkanim, facies, prosopa, persone, oscilla, -
masks.~ Those panim or hideous masks could not fail frightening your children. For
this reason it is, that fears occasioned by arances of evil vokf of reality, have been
called terreurs pan)‘?uu. panick terrors. Such is evidently the origin of the name

iven 10 the god of Mendes, viz. Pan, in whose horns and hair the philosophers thought
 had found a very noble emblem of general nature. Those who are fond of these
admirable conceptions, may look out for them in the allegoric explications of Plutarch,
- 1amblichus, Peellus, the emrewr Julian, and Plato.
e :ﬁrl-‘tn?J read in an bEng ish paper, tfr:; l_,nnﬁiemly it was not unusg.nl h‘:ire a v;lng on
of January, loburst into a neighbor’s house disguised in an ox’s hide, in
that of the head with the horns attached.—Edit.

§ Thyrsus, a rod or lance twisted round with ivy, which was put into the hend of the
soldiers of Becchus, or of those who celebrated his festivals. Ovid describes them an
wound about with vine branches. -

The Jews do at this day carry e sort of Thyrsii or something like them, in the feasts
of Tabernaeles and y in the Hosanne Rabba. They are branches of wil-
low,myrtle and paim-tree, bound up together with citrons or aranged, which they wave
or m aredigious manner towards the four quartersof the world.—(Bailey.)—&\i¢,
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fies, the women who carry ihe public signs, because the feusts or the
regulations, and all the sacred figures inseparable from them, were in
the ancient language called Manes; that is, regulations. This the
Greeks rendefed Thismoi. The extravagant attitudes of these mad
women, who strove to outvie each other by the lamentations and rep-
resenting gestures authorized by custom, were thence called Manie.

These woman again were called the Thyades, that is vagrant or wan-
dering, when they dispersed themselves in the mountains like so many-
huntresses. They were called Bassarides or grape-geatherers, becanse
these feasts were celebrated after vintage, and when new wine began to
be drinkable.* _ o

Afler the vagaries and the whole train, at last appeared an old man
upon an ass, who advanced with a sedate countenance, offering wine
to the tired youth, and inviting every body to take some rest.

If any body should complain that this explication of the origin of
the Bacchanals does not establish a relation sufficiently sensible
between wine and the feasts of Bacchus, who from all antiquity, has
been looked upon as the inventor and propagator of the vine, whereas
we reduce it to the proclamation of a few instructions, which the peo-
ple stood in need of ; Ishall reply, that the feasts of Bacchus and Ceres
are every where styled among the Greeks and Romans, the feasts of
the regulations; because they confusedly remembered, that the purport
and intention of the figures of Isis and Horus was to regulate the con-
duct of the people. And I shall at the same time desire such, to take
notice of what Horus carries over his head at the solemnity of the
Pamylia, or at the beginning of the winter. Among other objects
capable of pleasing, there appear three large pitchers of wine. This
was the finest part of the ceremonial: and the feasts where this liquor

was drunk in plenty could not but be the most brisk and most enliv-
ened of all.

1 have considerably abridged the preceding article., That the Bacchus honored in
the proceasions here described was not, as the suthor states, a man that everlived, is
very evident ; but that the figure representing him was merely a symbol of husbandry
as he endeavors to show, is not so clear. The festivals were religious thanksgivings, in

# After the virgins, followed a company of men carrying poles at the end of which
were fastened phngl‘lnoi. The heads of these men were crowned with ivy and violets,
and their faces covered with other herbs. They marched singing songs upon the
occasion of the festival.—Anthon’s Lemp, class Dict.—Edit. ’

+1Ibat pando Silenus asello. 3 . )

“It was the custom, at the celebration of the Eleusinian mysteries, as we ave told by
the Scoliast on the place, to have what was wang'm those rites, carried upon Asses.
Hence the proverb, Asinus portat mysteria.”—Warb, Div. qu-e-.bdﬂ.
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which grateful acknowledgments were rendered for the favors received from the hand
of divine providence, and the image intended to represent the god who was supposed to
bestow these blessings, was ceremoniously carried in procession. The Bacchanals
were similar to the feasts noticed in the memorials of past events, with trifling varia-
tions arising from a difference of taste, and misconceptions in the conveyance of cus-
toms from one country to another.

The Roman Catholic processions of the Host are of the same nature as the above,and
no doubt the custom, like most of the practices of the church of Rome, has been
derived from the ancient pagan ceremonies. The catholic processions, it seems, are
conducted with more mystic, solemn pomp than those of the ancients, but the ruffian
assaults of the guards or assistants in this affair, of persons walking in the streets, who
are not even within the pale of their order, for neglecting to fall upon their knees,
on the passage of the host, is more outrageous than the extravagancies of their pro-
totype. [

The masonic processions are identically the same thing as the Bacchanals, but got
up with more taste and refinement, owing to the influence of civilization. In these
are carried, besides other articles, which will hereafter be enumerated, a box or chest,
called the lodge, about which much secrecy is pretended, and which is kept covered
from the eyes of the profane or uninitiated. The utmost decorum is observed, and no
person is annoyed for not paying homage to the sacred contents of of the mysterious
chest. ‘

The author himself in the next article to the foregoing, has told us who Bacchus
really was, and which fully explains the understanding that should be applied to these
Bacchanalian processions ; as follows :—

The scepter and empire of heaven and earth fell to the share of
Osiris. The chariot, the whip, and the reins were assigned to Apollo;
whence it is that we so commonly find in one god the characters of'
another. The Horus Apollo, who was only related to the rural year
or the order of works, was the more easily mistaken for the sun which
rules nature, that they put the whip and the attributes of the sun into the
hands of the Horus, in order to shorten and abbreviate the marks of the
solar year, and of the works suitable to each season. Thus Horus became
the same withthe Moloch of the Ammonites, the Adonis of Byblos, the
Bel of the other Phenician cities, and the radiant Belenas honoured in
Gaul. This driver of the chariot, which gives light to the world, is the
son of Jupiter ; butthe son of Jehovthe son par excellence, liber,is no
other than Horus, Bacchus or Dionysius. Osiris, Horus, Apollo, Bacchus,
and the sun, are then confounded. This the author of the Saturnals
has sufficiently demonstrated. Virgil himself makes no distinction
between Bacchus and Appollo or the sun, when he gives Bacchus and
Ceres or Isis the government of the year and the light.

—Vos, 0 clarrissima mundi
Lumina, labentem ceelo que ducitis annum,
Liber et alma Ceres.— Georgic. L.
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Atlas. The Hyades and Pleiades.

Atlas, according to the fable, was an ingenius master af astronomy
a doctor who knew nature in general, and gave information about it.
Homer gives us Atlas as a very learned god, who knew all the obli-
quities of the coasts, and all the depths of the sea. Virgil ascribes to
the informations of the great Atlas the knowledge men had acquired
of the moon, the eclipses of the sun, and the whole order of nature.
The name signifies a support, ( atlah, support, prop,) which
gave occasion for the invention of the metamorphosis of the doctor.
Atlas into a column or high mountain, that props up the arch of the
heavens.

The Phenicians in the voyages they repeated every third year to
Tarshish, that is, to Cadis, and to Beetica,(now Andalusia) through the
Red-Sea, and in carrying on the commerce of all the coasts of Africa,
often saw the highest mountain of Mauritania, whese top is generally
covered with snow, and seems joined with the heavens. The name of
Atlas or column given to that mountain, caused the fable of Atlas to
be applied to it. They said he was king of Mauritania a great astro-
loger and geographer,; who at last was by the gods changed into a high
mountain, reaching from the earth to the heavens,

The Hyades or Huades, who took their name from the figure V,
which they form in the forehead of the celestial bull, and the Pleiades,
which are that small platoon of stars so remarkable, near the forego-
ing, are the most known and the easiest to be distinguished of all the
constellations of the zodiac. They particularly were of use to regu-
late the informations given to the disciples of the priests by means of
an Atlas, that is, ofa Horus bearing a celestial sphere.  Atlas humani-
zed, became the father of the Hyades and Pleiades ; and Orion which
rises immediately after them, easily passed in the imagination of the
fabulists for a libertine, who incessantly pursues them.

Among the other fables which the Phenician travellers were suf-
ficiently at leisure to devise in their courses, or to recount when they
came home, the two finest doubtless-are those of the garden of the
Hesperides, and of Atlas freed by Hercules of the burden of the celes-
tial globe. . What can be the origin of the first? Three nymphs
placed round a tree that bears golded apples, of which they have the
disposition and management ; % dragon that watches to interdict the
use of and access to this admirable friit, to any other ; a wild goat that
browzes on the grass at the foot of the tree; or instead of the goat, a
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horn of abundance placed either at the foot of the tree or in the hand of
one of the three nymphs. This is the picture of the garden of the
Hesperides.

The picture, is nothing more than the ancient symbol of the rich
commerce of which the Phenicians made the preparations in winter.
It was the commerce of Hesperia or of the western countries, particu-
larly of Spain, whence they drew exquisite wines, rich metals, and that
superfine wool which the Syrians dyed in purple, (See Diod, and Strad,
or Spect, de la nat, vol. 4. part 2, dialog. 2.) They brought back
the finest corn from the coast of Africa ; and when they went round
the continent through the Red Sea, they exchanged all sorts of iron-
ware, knives, and edge-tools, for ebony and other precious woods, for
gold dust and provisions of all kinds. This branch of their commerce _
was the most esteemed of all. It was the chief object that did then take
up the thoughts of the Phenicians ; nor did they fail to expose the
public sign of it in the assemblies. One may easily guess at the
meaning of that tree which afforded such precious things. The great
dragon that surrounded the tree, turned the mind of the beholders to
the subsistence and benefits whereof it was the sign. The capricorn,
or barely one horn of this animal placed at the foot of the tree, was the
character of the season. The three moons during which the compa-
nies were formed, had their name of Hesperides, or Hesperia, as well as
all the West, from the word which signifies the good share, the best lef.
(——esper, 2 Bam. 6: 19.) ‘

The prublic sign, used upon this occasion, was doubtless thres golden balls, having
reference to the three moons, personified by three nymphs, in which the comparies ware
formed, the figure and color corresponding with those of the full moon. An allusion
may also be made to the gold dust and other precious articles, the best lot, which the
Phenicians received in exchange for their merchandise.

The Lombards, the money-lenders of former times, are said to huve sdopted this
sign for their offices ; and pawn-brokers still use it, to designate their profession. I
am sensible that some writers conjecture the golden apples of the Hesperides to be
nothing more than oranges; but it is hardly probable ti:at an article of so little valung,
in a mereantile point of view, should have given rise to the fable.

Hercules is a name of the sun, and his releaving Atlas of his burden, alludes to kis
dissolving the snow with which Atlas or the mountain of Moritania was loaded.

’M'arcury, Hermes, Camillus.

We have now a pretty large number of very famous men and
women, which we, methinks, bave an acquired right to strike out of
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history. We must no longer inquire into their country, antiquity, or
genealogy, since we have proved that they all of them are nothing more
than the Osiris, the Isis, and the Horus of Egypt ; that is, the three
principal keys of the ancient writing, or the simbols of the solar, the
civil, and the rural year. _

We know a fourth key, viz. the Thot or Taaut, that is the dog.
‘Thence again springs a multitude of kings and gods, of whom we shall
in few words find out and explain the names, ranks, and imployments.

The Egyptiane in after-times, no doubt, made himone of their kings,
who had been transported into this fine star. They give him as the
son of Menes, and the grandson of Osiris, and ascribe the invention of
the symbolical characters to him. They say, that he was the counsel-
lor of Menes, whom he assisted in the regulation of their feasts. But:
this fine story had no other foundation than the report that went among
the Egyptians of old, that Thot introduced the Manes, and renewed the
proclamations. And indeed he opened the year, since that always
began at the rising of the dog-star ; whence the first of their months
bad the name of Thot. It was out of mere superstition, that the Egyp-
tians forbore calculating exactly the sacred or civil year, when they
began to know that besides the 365 days, there remained a quarter of a
day to beadded t complete the revolution of a year. Four quarters of
a day overlooked, m~de a whole day in four years' time ; and neglec-
ing to intercalate that day at the four years’ énd, and to reckon 366,
instead of 365, their civil year on this account began one day too soon,
and by retrogradation differed a whole day from the calculation of the nat-
ural year. The beginning of the sacred year went successively therefore
through every one of the days of the natural year in the space of 365
times four years, which make 1460 years. They fancied they blessed
and made all the seasons to prosper, by making them thus enjoy one
after another the feast of Isis, which was celebrated along with that of
the dog-star ; thoagh it was frequently very remote from that constel-
lation : and it was in consequence of the ancient custom of celebrating
the feast of Isis, or the renewal of the year at the exact rising ofthe dog
star, that they afterwards, in whatever season that feast might fall, to be
sure, introduced, not only the figure of a dog, but even realand live dogs,
which always preceded the chariot of Isis (Diod, I. 1.); a circumstance
which I beg my reader to take a particular notice of Thus in after-
times they took a special pleasure in introducing a marvellous and
mysterious air into every thing.. The calculation just mentioned, and
many others which they had received from the priests their predeces-
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sors, were things of the utmost plainness. They, in process of time,
mistook them for the durations of the several kings whom they quar-
tered in the dog-star and other celestial bodies. One had lived 1460
vears ; another had reigned so many thousands of years together.
The astronomical observations grounded on several suppositions and
combinations of the stars, were one of the chief imployments-of the
priests. These calculations found in the registers of the most laborious
among the learned, being always joined with names of men, such as
Anubis, Thot, Menes, Osiris, and others whom they lodged in the stars,
passed for the term of the terrestrial life of these gods. Such is indeed
the true origin of that antiquity of the Egyptian history, which they
trace back so very high. Their ancient kings are nothing more than
the names of the stars ; and the pretended duration of their lives, is only
a supputation of the time necessary to bring again a planet to that point
of the heavens from which it had begun its course. Thus they made
as wrong a use of their astronomical computations as they had done of
their writing. ’

Let us not, in mentioning the retrogradation of the feast of Isis and
the return of that feast at the rising of the dog-star at 1460 years’ end,
omit ‘one observation, viz. that they looked upon the 1461st year as
* privileged, as a year of plenty and delights. 1t was because this so
important an event, according to them, concurred with the desired
Etesian wind, that they expressed the whole by a bird of singular
beauty, that raised admiration more than any of the rest, and returned
to Egypt after an absence of 1460 years, (Tacit, Annal, 6.) They
farther said, that this bird came thither to die upon the altar of the sun
and that out of its ashes there rose a little worm, that gave birth to a
bird perfectly like the preceding. They called it Phenix, which sig-
nifies the advantage they pretended was annexed to the concurrence of
the opening of the year with the real rising of the dog-star; I mean
the most delightful plenty (———phonek, deliciis abundans. Prov. 26;
21.) We then have here again another emblematic figure converted
into a wonder which it would have been a crime to doubt of *

The dog-star has already afforded us two deities, one residing in the
fine star near Cancer, under the name of Thot or of Anubis, and very
well employed in swelling and sinking the river Nile, the other wholly
intent upon physic, and entirely taken up with the care of people’s

* Bailey ubsemesil that “a Phenix, hierc;glyphically. was pictured to signify a
reformation ;” which corroborates our author's hypothesis, for there was a complete
reformation of the calendar, according-to the Egyptian caiculatmn, at the end of the
above mentioned period. —Edit.
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health under the name of ABsculapius. Next to -Anubis and seula-
pius, let us now see the Camillus of the Heturians, the Janus of the
Latins; the Hermes of the Greeks, and the Mercury of the Phenicians,
all of them rising out of thesame figure. The observation of the dog-
star was not only justly denoted by the figure of a serpent, the symbol
of thelife it had procured the Egyptians, but having besides procured
them abundance or rather a superabundance of corn, which enabled
them to help foreigners and to enrich themselves by the selling of theit
commodities, the figure of Anubis was often accompanied by a full purse
the sight whereof filled the people with joy ; and this procured it the
new title of Mereury, which signifies the dealer, ot the intriguing, the
cunning, or only commerce. )

A new proof that Mercury was no more than a symbol of the dog-
star or of the warning of the retreat, and not & man that ever taught ot
invented any thing, is, that they put into his hand the mark of the swell-
ing of the Nile, and at his feet the wings, intimating the necessity of
escaping the inundation by a speedy flight.

The mark of the rising of the water was & pole crossed ; a very
plain symbol indeed ; and the serpent twisted round it had, in the hand
of this figure, no other meaning than elsewhere. It always signified
the life, the subsistance. When double, it denoted subsistance in very
great plenty, and such as was sufficient both for the Egyptians and for-
eigners. This pole was terminated with two little wings; the symbol
ofthe wind that regulated the increase of the waters. All which signifi-
cations were forgoten, and ¢he monitor be¢oming a god as well as the
other figures, théy changed his name of Anubis, the barker, into that of
Hanunadi, the orator. (Hannobeah, Isai. lvi. 10.) His gesture and thé
stick he had in his hand helped on this metamorphosis. It was taken:
for the mark of a leader, an embassador. Hence the title of guide, of
inspector of the roads, of messenger of good news, and so many the
like that were given Mercury, and of which we find a collection in
Geraldi’s history of the gods. Hence came the roads under his pro-
tection, and of placing his statue at the entrance of the highways.
But what can be the origin of the name of Caduceus given to Mer-
cury’srod ?

Hi the East, any person preferred to honors bore a sceptre® or staff’
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of honor, and sometimes a plate of gold on the forehead called cadosk
or caduceus, * signifying a sacred person, (——cgdosh sanctus, separa-
tus.) to inform the people that he who bore this rod or mark was
a public man, who might go hither and thither freely, and whose per-
son was inviolable. Such is the origin of the name given to Mercury's
wand. Thusthey made the guide of tiavelers, the interpreter, (——
interpres, nuncius sacer,) and deputy of the gods, of a figure whose
office they confusedly knew was to warn people of being gone. Being
wholly ignorant of the relation between this long measure and the Nile,
it was every where converted into an embassador's stafl; that there
might be some connexion between the envoy and the wand he
carried.

Instead of the measure of the Nile, they very often put into hishand a
key, and gave him two faces, one of a young man, the other of a man
in years; incompassing the whole with a serpent having his tail in his
mouth, The serpent symbol of life or of time, here signifies the year
that makes a perpetual circle, and the revolution of the stars coming
again to the point of the heavens from which they began their course
the year before. Our door-keeper who here shuts up the concluding
year, and opens the new, is no other than the dog-star, whose rising or
disengaging from the rays of the sun pointed out the new solar year.
I say solar, or natural, because it happened for reasons before stated,
that the beginning of the sacred year went through every one of the
seasons. But they still observed the custom of making the god Anubis
who was the door-keeper of the feasts, to precede the pomp of Isis,
which was the first feast of the year ; whence it appears, that the whole
was rather astronomical than historical. This undoubtedly is the Janus
of the Latins, who had the same attributes with the name of door-keeper,
His ordinary companion good king Picus, with his hawk’s head, has

» A similar plate decorated the chief priest of the Israelites. ‘ The hi .;ﬁﬁw 'wore
aplate of gold upon his forehead, on which were engraven these two words Kodesch
gntin Holy to the Lord. It was tied with a purple or blue ribbon to his
tiara, which was made of linen, like those of the other priests, and was only distin-
guished from them by this plate and ribbon. There was in every sgnn a sort of
minister, who read the prayers, directed the reading of the law, an reucE he was
ul'lreg clumma that is, inspector %rd ll);s’h‘?p. hSee Dr.f Al.1 Cluk’g ; ist. Ierael P'lod 1.
ereis a degree in maso a chapter of the napectors of or
d elected knight:rgf Khﬂafﬂ who seem lt(o have E%:owed thgl; tltl% “il func-
tions, as Inspector. m those of the Egyptian Mercury. The badge borne by Mercury
ap::'an to be nlludeﬁ toby the manner ofansweringthe question, * Areyou Kadosh ?*’ upon
which the person questioned places his hand upon his forehead, and says, ** yes, I am.”
The sacred wordsare Nekam Adonai ; which p_robal_)l{.havo the same signification as the
words engraved on the plate worn by the Jewish high priest ; Adonaior Adonis mean-
ing lord.—This degree will hereafter be particularly noticed. .
The miter worn by the &‘riut of masonry, in the royal arch degree, is surroun-
ded with the words holiness lord.—Edit.
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o much the air of an Egyptian, that we cannot doubt but that Egypt
not Latium, was the country of both.

Anubis considered as a symbol, was in reality the rule of the feasts,
and the introducer of all the symbolical figures that were successively
shown to the people during the whole year. When a god, he was
made inventor and regulator of these feasts. Now these solemnities
were called the manes, that is, the regulations, the signs, the ensigns,
because the figures there presented to the assistants were originally
designed to regulate the works of the people. This they made the
noblest function of Anubis; and it was with regard to this frivolous
opinion, that the pomp of Isis was always preceded by a dog. But the
neomenias of each season, and the particular feasts that went before or
that followed each harvest having peculiar names that distinguished
them, the general word of anes, ensigns or images, was still the name
of the funeral assemblies, which were frequently repeated,and the names
of manes, images simauleres, and dead persons were confounded. Thus
Mercury, who opened and shut the manes,(——, manium dux, ductor
animarum,) became the leader of the dead. He conducted the souls with
a high hand. Theking or the shepherd must indiscriminately fol-
low thetroop. He opened the melancholly abodes to.them, shut these-
again without remorse, and took away the key, not permitting any
one to escape. (Tum virgam capit. Hac animas ille evocat orco.)
This again is what the Phenicians and the Arcadians meant, when
they called himCyllenius, a word which signifies the shutting or one
that concludes the year, and who finishes for ever the duration of life.

The people were persuaded,that he invented music, the lyre, wrest-
ling, and all the exercises that form the body because all these things
being inseperably annexed to the ancient feasts, he was thought the
regulator of them as well as of the feasts, he of course introduced
every thing belonging to them.

As to the genealogy of Mercury, it confirms all we have said. He
is the son of fair Maia, and grandson of Atlas. Maia is the Pleias ot
the cluster of stars known even by the vulgar, and placed on the back
of the bull. The eastern nations called these stars Meah, which =ig-
nifies the Aundred, the multitude. The Greeks sometimes retained
their first name, and called them Maia; sometimes translated this
word by those of Pleiades and Pleione, which likewise signify the
multitude. These so very remarkable stars being most fit to regulate
the study of the heavens, and being the first that struck the eye before
the rising of the dog-star, of which they thus became the forerunners ;
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, together with the Hyades, were the first in the know) f
?r‘h.lych :feﬁEgyptian priests gol?we to instruct their young ;u;gl':i:
the sphere of Atlas. This symbol being once become a god, all his
instructions were embellished with histories as well as he, The stars,

"that served as a rule to know the others by, became the beloved daugh-
ters of doctor Atlas. Maia disengaged herself at that time from the
rays of the sun in Gemini, that is, in the month of May, to which she
seems to have given hername. The finest star that clears itself a month
or somewhat more after from the rays of the sun, is the dog-star or the
Anubis, of which they were pleased to make Maia the mother, becauss
the star of Anubis was the first that succeeded her.

Deadalus.

It was the custom in Egypt to say, when the dog-star or Anubis
was represented with large hawk’s wings, that the water would be of 2
sufficient height, and there would be a certainty of a plentiful har-
vest. On this occasion Anubis was called Deedalus, which signifies a
sufficient height, or a sufficient depth.

All the ancients agree that Dedalus waa an ingenius architect.
They ascribe to him the invention of the compasses and the sguare.
They farther add, that to him mankind is indebted for statuary ; they
even characterize the nature of the progrees which this noble art made
under him, by circumstances which render the thing very credible.
Before Dadalus, and to his very time, according to Diodorus Siculus,
* Statues had their eyes shut, and their hands close to their sides. But
Damdalus taught men how to give them eyes, to separate their legs, and
to clear their hands from their body. Which precured him the general
sdmiration.”

But by misfortune, both the history and the statues with their feet
united, become the proof of the origin I here assign to Deedalua. The
compasses and squaze, of which he is made the inventor, are no other
than the campasses and square that weve put into the hands of Anubis
or Harus, to wam the husbandmen to be in readiness to measure their
lands, to take apgles in order to distinguish them from the lands of
others. Thus he was made the inventor of the symbolical instruments
they saw in his hands, The atatues whosehande and feet are frequemtly
swathed, and which are found in the cabinets of our virtuous, are po
other than the statutes of Osiris, Isis, and Horus, such as they weze
prancnted to the people at the time of the inundation. There was
nothing then to be done, and the inaction wes universal. The intire
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cessation of the rural works could not be better intimated, than by a
Horus swathed or deprived of the use of his feet by the inundation, and
using onlyhis arms to point out the measure of the water, a vane to
shew the wind, another instrument to take angles, and 2 horn to pro-
claim the general surveying.

The Cabiri of Samothracia.

The three principal figures of the Egyptian ceremonial were carried
to Berytus in Phenicia, andthence into several Islands of the Egean sea.
Their worship became very famous, especially in Lemnos, and in
the island of Samothracia, which lies very near it. “They were called
there the Cabiri, (~—————— cabirim, potenies,) meaning the powerful
gods: and their name of Cabiri, which is Phenician, was as much
used in Egypt as in Phenicia itself: which is a standing proof of the
mixture of the Phenician terms with the Egyptian language, if the
ground of both be not exactly the same.

The figures of these gods being originally designed to make up a
certain sense, by a collection of several pieces that very seldom meet
together, could not but have a very odd, if not a very ridiculous air in
the eyes of such as did not understand their meaning. The foliages,
harns, wings, and spheres, so commonly found on the heads of Osiris,
Isis and Horus, could not but amaze or raise the laughter of such as
were not accustomed to them. Herodotus observes, that the Cabiri,
a8 well as the same figure of Vulcan, were the diversion of Cambyses,
when he entered their temple and that of the forging deity.

They often add to these a fourth god, whom they sometimes call
Mercury, sometimes Camilus or Casmilus, which among the Heturians
and in Latium signified a minister or a messenger. In all which it is
plain, that we again meet with the four principal keys of the ancient
Egyptian writing, changed on accouut of their human figure into so
many tutelar and powerful gods.

The namea of the Cabixi, with their significations, sre thus given in. Anthon’s Clam.
Rict, :— Axieros is said to have signified in Egyptian, the all powerful one ;—Axiokersos
i» made to depote the great fecundalor ;—Axeokersa is consequently the great fecun-
;:4‘; and Casmilus Ae who stands befora the deily, or he who beholds the face of the

The first snswere to the Supreme Intelligenes; the second (o Osirin the sun; the
third to Isisj and the fourth to Anubis.
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Apollo, the Muses, and the Graces.

Notwithstanding the variety which the caprice of private men and
the difference of tastes have introduced into the Egyptian ceremonial,
and among the signs that served to proclaim whatever was of concern
to the public, we find every where thesame grounds, because the wants
of all men were the same, and their practices were founded on these
wants. After the sense of those emblems had been so far perverted as
to change the significant figures into so many deities solely taken up
with the care of supplying all the wants of the Egyptians, or of inform-
ing them of all their concerns; each province paid special worship to
one or the other of the figures. For instance, in some places they
honored Apollo holding in his hand a lyre. This so very plain a
symbol of the feasts, having been taken for a deity presiding over har-
mony,* the other figures which attended him to denote the several cir-
cumstances of each season, were taken in a sense agreeable to the
notion they had framed to themselves of Apollo. The nine Isises which
proclaimed the neomeni®, or the first days of every one of the nine
months, during which Egypt is freed from the inundation, bore in
their hands symbols peculiar or suitable to each of these months; as
for instance, a pair of compasses, a flute, a trumpet, a mask, or some
other attribute, to denote the feast that preceded the surveying of the
lands that had been overflowed, or some other solemnity. All these
figures in reality informed men of what they were to do. They had a
general confused remembrance that these were their functions. But
being once become goddesses, people imagined that they had the super-
intendance of music, geometry, astronomy, and of all sciences. They
were united in a chorus to the musician Apollo; and instead of seeing
in the instruments they bore the peculiar characters of the feasts and
works of each month, men took them for the specific marks of all fine
and delicate arts, and even helped on this fancy, by adding a part of
the emblems. They were called in Egypt the Nine Muses: which

* The author, it seems, was not sensible of the Igmpﬂetyof this title; but none could
be more appropmte for the inhabitants of the northern climates to beamow upon 1”sollo,
the sun of the upper hemisphere. Dupuis, as before noti
complaints that would naturally occur, in consequence of the a ot' the sun in the
winter season : What has become of the happy temperature which the earth enjoyed
in the summer ? that harmony of the elements which accorded with that of the heavens ?
that nehneu, that bemtz of our fields,” ete.

llo reotored tlns lppy state of thl"ll‘iz and nu'ﬁ therefore, vt:zopmpeﬂy be

th god of
a natunl all u, gh ts
mony the spheres.” “-(x:thon : &mu)fm"“,"“"' and the mysterioup har-
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signifies the nine months rescued from the walers, or delivered Jrom
the inundation : an etymology whose exactness is demonstrated in the
name of Moses, or Mose, which signifies saved JSrom the waters, disin-
gaged Sreed from the waters. Such wes the common uame they
“always retained. But the Greeks, among whom this chorus of deities
was introduced, gave each of them a proper name. Those names if
they are taken out of their language, conformably to the ridiculous
notions they entertained of these figures, are no manner of information to
us, and are not worth our translating. Near the nine Isises that
denoted the nine months in which people might go up and down, and
act at liberty, appeared also the three Isises, that represented the three
months during which the water remained on the plains, and hindered
the free correspondence of one city with another. They were drawn
sometimes in swathings, and incapable of making any use either of
their feet or arms ; sometimes half women and half lizards, or half
fishes ; because men must then remain on the land by the water-side.
In fine, (and this last form was more to the liking of the Greeks,) they
were represented as three idle sisters, without any attribute, holding
one another by the hand ; because they denoted the inaction of the three
months of inundation, that succeeded each other without interruption.
And as these three months broke off the ordinary correspondence of
one city with another, at a time when they had not as yet raised the,
magnificent causeways that have since been made; the three Isises
proclaiming the neomenie, of these months of total separation, were
called Cheritout,* that is, the divorce, the time of the separation.
This word had a relation of sound with the word eharites, which
in Greek signifies sometimes tAe thanksgivings, sometimes the favours,
or a courteous behaviowr. Which gave occasion to the Greek poets
to imagine, that these three goddesses preuded over gratitude and out-
ward charms.

Notwithstanding all the care every city had taken in the month of
June to supply itself with necessary provisions, they could not on many
occasions do without the assistance of each other, and they had recourse
to the conveniency of barks and sails. The bark with its sail was
represented in Egypt and Phenicia under a figure of a winged steed.
On this account it was that the people of Cadis, who were originally
of Phenician extraction, anciently gave a ship, whether large or small,

* Fro -—dura&ubmndcn,eome-—-— npudium,m imter-
mmo?mm See the word Cheritout. Isai. 50: 1. & Deut. 24:
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the name of a horse ;* and speaking of their barks, they called them their
horses. What can be then the meaning of Pegassus, or the winged horse
set by the side of the three Graces and the nine Muses ? If these god-
desses preside over gratitude and the sciences, our winged horse becomes
unintelligible. But if our Charitee are the three months of separation,
or the interruption of the free correspondence of one city with another,
in this case indeed Pegassus comes to our assistance; and if the nine
Muses are the nine figures that publish what is to be done during the
nine months in which Egypt is freed from the waters, then indeed the
winged horse, that is, the boat, becomes a symbol of the end of naviga-
tion, and of the retutn of the rural works. They therefore gave-this
figure the name of Pegdssus, which signifies tAe ead of navigation,t
#ceording to the style of the Phemician people testified by Stabro, she
conveniency of navigation.

An Egyptian or Phenician colony, that had all these figures in the¢
ceremonial of its religion, brought them along with it to Phocis in the
neighborhood of Mount Parnassus and of Delphos. They had for cer-
tain no meaning there, being no way related to any thing belonging te
that country. But they had been long honored, together with their
president Apollo, as so many bountiful deities: which was sufficient to

perpetuate the ase of these figures, and of the pretty stories wh:h had
been devised to account for all.

It will not be improper, in order to strengthen what has been said,
to observe, that in the ancient figures the three Graces are often seen
under the conduct of Mercury, because the rising of the dog-star in -
Egypt is succeeded by the thres months of inundation; and the
nine Muses under the conduct of Apollo, because Horus, or working,
makes its use and benefit of the nine following months.

But why did this Apolio prenounce oracles, and foretel fature events ?
This was its first destination and appointment. Horus served only to
inform people by his attributes, of whet was to be done or expected ac-
cording to the winds and years. People never forgot, that these figures
were the signs and regulaitons that guided the works of man : but whea
they were once made gods; instead of lookng wpon them as convenient
indications and tokens, whereby persons of great experience regulated

* Gaditororum m. entibus uti navibus, pauperes parvis, qguas squos appel-
lent. Stnbgeognphlz.p gedlt.ﬂeg ’
*E‘rom—m,cumlotwlur,mdﬁom—m cursor, navis, COMes ——— PEGasUs.
ationis intermissio. The head of a steed tonv.fmlhwldmoflm, ausan,
a dr oo fadat that opanA (ot Beelgete waon the ametoree videqtly the procleme
tion of a fedet tion, the sun j
on the Zephyrs, tbogendweno;?hwh was denoted by the d ogg“
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the works of the people, and beforehand pointed out to them what was
to be done from one month to another, they fancied that these figures
were acquainted with future events, and gave informations about them.®

~

The aathor, it appears to me, is here in error. Apollo was a god, the sun, before
the invention of the symbols that indicated his movements in the heavens, aad the
state of the seasons, which regulated the labors of man. Nor do I perceive the pro-
priety of naming these symbols Horus, or Apollo, any other appelation would answer
equally well. When Appollo had become personified by means of the popular religion
that governed the opinions of men at the time, he then, “Instead of being the god
from whom eminate fecundity and inciease, is a simple shepherd, conducting the herds
of another. Instead of dying and arising again to life, he is ever young. Instead of
scorching the earth and its inhabitants with his devouring rays, he darts his fearful
arrows from his quiver of gold. Instead of announcing the future'in the mysterious
language of the planets, he prophesies in his own name. Nor does he any longer
direct the harmony of the spheres by the notes of his mystic lyre, he has now an
instrument, invented by Mercury and perfected by himself. The dances too of the stars
cease to beconducted by him ; for he now moves at the head of the nine muses, the
strings of his divine cithars, the divinities who preside each over one of the liberal
arts.”” (Constant, de la Religion.—Anthon’s Class. Dict.)

Nyobe.

Niobe, the poets say, proud of her own fruitfulness insulted Latona,
but Appollo punished her by slaying her fourteen children with his
arrows. Shenever could be comforted ; and the gods out of compas-
is on changed her into arock. Latona or the lizard, or the figure which
i8 half woman and half lizard, signifies the retreat of the Egyptians to
the higher grounds.t

Nyobe signifies the ojourn of the enemy, or of the river overflow-
jog the plain. From nuah, habitares to sojourn ; and from —o03,
exundation, tumor, comes Nyob, mora exundationis.”

The insult Nyobe gives Latona is the necessity she lays the Egyp-
tians under of flying like amphibious animals, to terraces surrounded
with water. The fourteen children of Nyobe, are the fourteen cubits
that mark the several increases of the Nile, (Strab. 1. 17.) These
“OPouibly this has procured Horus-Apollo the title of Pean or Peana, revelutor, .

tnterpretér of hidden s, the oracle. It is the same name Pharoah gave Joseph
in his wmﬁ’;cnlled him EGmu. 41 : 45 ;) tsdphat pcanach, theinterprctgequf ::?ad
g which

tian words have a vast relation with the two of the Phenician lan-

y the same thing, — to observe, to perceive, and — tsaphan 1o hide.

The figures of Anubis and Isis are sometimes attended bi a tortoise, a duck, or an
lm‘fhﬂ)mn lizard. The nature of these animals is to keep within reach both of theland
ahd water, which are frequently necessary to thém, and to get to higher ground as the
water rises. This was the sym! lbornebit.ha Egyptian Ims at the approach of the
overflow, and she was then called Leto, or Latona, which is the name of the amgl;?-
ious lizard. This Isis, h.v.ingmlgud and ghoulders of a woman, with the paws, body
and tail of a lefo or lizard, is in the monuments of antiquity.

8
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fourteen cubits are still seen represented by fourteen children, disposed
one above another upon the feet and arms of the figure of the Nile,
now standing in the Tuileries.

Niobe, in short, is changed into a stone. Here lies the equivoi:ation.
The sojourn of the enemy becomes the preservation of Egypt, shelav.
But the same word, disguised by a slight alteration into that of shelatw
signifies a stone, (—— shelav, salus, —— shelaw, silex.) - Understand-
ing no longer what was meant, by the mother of the fourteen children,
changed into preservation, or become the preservator of Egypt, they
metamorphosed her into a rock, and her eyes into two fountains, that
eontinue to shed tears for the death of her dear family.

The following remarks of Mr. Mackey are ingenious and plausic
ble. If his derivation of Tantalus be correct, it completely developes

the origin of this celebrated personage.

“ Nyobe was the symbol of the Nile ; whose fourtesn Mrm show that the water
of the Nile rose_fourteen cubits above the land, which being dried up by the rays of the
sun, it was said that Appollo, thas is, the sun, slew the fourteen children with his
arrows.  Ovid reckons up the pedigree of Nyobe with much precision, and tells us her
father's name was Tantalus.

“'I‘holoworpnrtof Egypt, that is, the Delta, was formulytgulfofdwla.whlch
was filled up in the run of some thousand ages by the sediment brought down by the
Nile from Ethiopia. Nyobe then is the daughter of a high country ; but Ethiopia on
account of its being a high country, is called in their language, Tandalus, from Tan
a country, and dalak high, Thus Tantalus, a high country, was the father of Nyobe,
a Jow country—the sediment of the one having produced the other.

¢ It isfurther said, that Tantalus was punished in hell with eternal thirst, while he
stood chin deep in water. But do we not know that Tandalus, that is, Ethiopia is an
arid country, notwithstanding all the fertilizing water of the Nile runs throngh it.”

Although it rains in Ethiopia for several months almost continually, a portion of the
year is said to be very dry and sickly.

Argus.

The explication of the foregomg fable * assists us in the under-
standing another, which, puerile as it i3, has often exercised the greatest
poets and the best painters : I mean the fable of Argus.

Juno, provoked at the conduct of her husband, took from him fair
Isis, and having turned her into a heifer, committed her to the vigilance
of Argus, who had a hundred eyes, some of which were awake, while
the test slept. “But Mercury by his songs lulled all the eyes of the
guardian asleep, and carried off Isis. What can this tale relate to ?
If I am not mistaken, the origin of it is this :

* That of the Argonauts, which is shown pretty conclusivel Dupuis, contrary
to our author's upbuuon, to be purely umrfomwyal. lfdxmv y by
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Weaving was famous at Athens, in the island Amorgos, end in
Colchis, as well as in Egypt.

Isis, the symbol of feasts, when she proclaimed the neomenim, and
other solemnities of the winter and the spring, was attended by & Horus
£it to characterize the kind of work which was to last for six months
together. This figure was covered all over with eyes, to mark out the
peculiar kind of work which is done by night ; and it was because this
Horus intimated the necessity of watching to forward the making of
cloth, that he was called A7gus, which means the weavers work.* The
Isis, after having quitted the horns, of the wild goat, whereby she deno-
ted the winter, assumed during the whole spring those of a heifer,
because it is properly the passing of the sun under the sign of the bull,
that constitutes in the temperate zone the true beauty of that delightful
season. The vernal Isis, the handsome heifer, thus remained several -
months together under the eyes of Argus, or by the side of the open-
eyed Horus, till the latter was removed, and the heifer carried away by
Mercury ; that is, till the nightly works, spinning and the making of
cloth, were over, by the rising of the dog-star or Anubis. The people
jesting upon these figures, forged the fable of Isis changed into a heifer,
of her guardian Argus, and of the notable exploit of Mercury, who on
thisaccount was surnamed Argiphontes, the murderer of Argus. We
find in Pierius, that the Egyptians gave also the name of Argus to the
peacock that was by the side of Juno or Isis ; and in the mythologists,
that Juno, after the death of Argus, took the eyes he had about him,
and therewith embellished the tail of the bird that was consecrated to
her. This peacock placed near Isis, is only an attribute fit to denote
the beginning of the nightly works, by an agreeable imitation either of
the starry heaven, or rather of a multitude of eyes kept incessantly
open. The name of Argus, viz. of weaving, it then went by, isa
proof of this, and shews the intention of the ensign.

Circé.

The same Isis carried into Italy with her several attributes, gave
birth to a fable of quite another turn. There she became the sorceress
Circe, who with her wand turned men into lions, serpents, birds, swine
and any other figure she was pleased to give them. From what can
men imagine stories like this? The mythologists thought she was an

orgoﬁorargu,opukxt rinum, the weavers work. Thence arederived the

wotds and our, ﬁnan