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PREFACE

There is a dearth of purely historical works written
during the period of the early Quaker activities in the
Seventeenth Century, or from 164§ to 1700, though there
are seemingly endless pamphlets and papers relating to
the purely doctrinal, religious, or controversial side of
Quakerism.

This being the case, the modern historian or student draws
much of his authentic information from such sources as
the Journal of George Fox, Sewell, the Dutch historian of
the Quakers, Bowden, Besse, Bishop’s ‘“New England
Judged,” a few others, and the vagrant historical data ob-
tained from monographs, pamphlets, letters, records of
meetings, etc., collected by indefatigable workers in Devon-
shire House, London, and the various Historical Societies
of Friends, and by college and private libraries in both
countries. There are a number of eminent modern works
devoted to various periods and phases of Quakerism, its
distinguished men and women, the philosophy and mys-
ticism of the subject, and its various religious phases and
controversial episodes, all appealing to the student or his-
torian or the reader of history. But neither in England nor
America have I found a popularly written, well illustrated,
condensed history of Quakerism as a whole, from the birth
of George Fox to approximately 1913, in one volume.

It is this desideratum that I have attempted, or hoped
in some measure to supply. I am aware that it is much more
difficult to make a successful or useful book of this sort
than a history like that of Besse or Sewell, which contains
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the minute details of the subject. I am also aware that my
sense of proportion and of values may not meet the appro-
bation of some, as consistent and perfect condensation is
more or less a science in itself; but I have endeavored to
put. myself in the place of a reader hunting in a library
for the brief essentials of Quakerism, as I found myself in
the British Museum library in 1910, and have made my
own demands and necessities my guide for better or for
worse.

I have attempted to make a history, eliminating or con-
densing what I conceive to be the non-essentials in such a
work (features of importance and interest, which have been
ably treated in special works easily available). I have
endeavored to prepare a history for the masses, yet one
in which the student or historian will find the essential
facts of Quakerism without having to refer to interminable
works and pamphlets scattered over America and England,
in very few libraries in the United States outside of New
York, Philadelphia, Boston, and certain schools and col-
leges, as Haverford, Swarthmore and others.

To illustrate. 1 have mentioned but briefly the Hicksite
separation, as the subject is fully treated in many works
and in the Life of Elias Hicks. Nor have I gone into the
minutiz of the Joseph John Gurney schism about which a
volume could be written. In a word, I have hoped to
present a popularly written condensed history of the
Quakers, yet covering a wide range. In the treatment of the
subject I have emphasized, but not unduly, the political
aspects of the moral conquest by the Quakers, and have
briefly carried along their relations to the various reigning
monarchs and rulers of the time — Charles the Second,
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James, William and Mary, the Georges, Queen Victoria,
and Washington in America. Hence certain aspects of
English political history have been related as they were
germane to the story of Quakerism.

The average citizen or reader has a very faint idea of
the profound influence Quakers have had in the evolution
of Christianity during the last two and a half centuries in
England and America, though it is a fact that there are
few colonial American families in New York, Philadelphia
or Boston that have not a Quaker branch or forebear.

The Quakers were the pioneers in 10656 in every dominant
reform normal men and women are fighting for in 1913.
In the midst of one of the mest profligate reigns England
had ever seen George Fox called a halt in tones that echoed
around the world. My fifth great grandfather, Edward
Gove, of Hampton, New Hampshire, in 1683 headed a
rebellion against Governor Canfield charging him with
what is known to-day as “graft.” John Fiske, the historian,
says: “An arrogant and thieving ruler had goaded New
Hampshire to acts of insurrection.” Heading an insurrec-
tion in the name of morality and honor in 1683 was trea-
son, and Edward Gove was sentenced to death. This was
changed to three years in the Tower of London and con-
fiscation of property. Thus the Quakers fought “graft” and
special privilege in America in 1683. George Fox spoke in
public for temperance in 1650. He denounced slavery and
all the immoralities of the time. Christopher Holder de-
manded arbitration in place of war in 1660, political and
religious freedom, and there is not a great moral reform
from capital punishment to the equality of women, or the
freedom of slaves to civic righteousness, worked for to-day



14 PREFACE

by organized forces, that the Quakers had not thought of,
and were demanding from the housetops two hundred and
fifty years ago. They fought and died for the simple life,
morality and virtue. Such lives should not be forgotten,
should be known to the people of to-day who are enjoying
the religious liberty the early Quakers fought and died for.

In the preparation of this work I have consulted the
colonial records of America and all available and essential
data in England. That relating to Christopher Holder,
the fourth great grandfather of Mrs. Russell Sage, is here
given for the first time in full, and was collected by tracing
the movements of the pioneers through Massachusetts in
1656 to 1690 by the Colonial Records. I have consulted
most of the Friends’ books, papers and manuscripts in
America and England of value in this particular connec-
tion, and I am deeply indebted to Besse, Sewell, Bowden
and other historians of the early days. My thanks are
due to Norman Penney, the librarian of Devonshire House,
for many courtesies, to the librarian of the British Museum
during my work there, and to the Boston library, rich in
Quaker books. I am particularly indebted to Mrs. God-
frey Locker Lampson, author of the ‘“Post Bag,” by Long-
mans Green & Company, for her kind permission to copy
a letter of William Penn and one from the Quaker botanist,
Thomas Lawson. I am also under deep obligations to R.
Barry O’Brien, Esq., author of a life of John Bright, for
permitting me to use the data relating to John Bright, writ-
ten especially, he tells me, for him, by Lord Eversley, who
served under the great English Quaker in the government.

In this volume I have used two Quakers, or in one in-
stance a descendant of notable Quakers, John Bright and
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Mzrs. Russell Sage, to illustrate the profound influence of
Quakerism in England and America, and my cordial thanks
are due the latter for many courtesies and much important
data relating to her Quaker ancestry. I am dedicating the
volume to her, with her permission, as a slight indication
of appreciation of her work in the physical, intellectual
and moral uplift of the nation as witnessed in the develop-
ment of the Sage Foundation. I wish to express my obliga-
tions to Mr. David S. Taber, of the New York Friends
Book and Tract Committee, for many kind attentions, and
to the sons of the late Wm. H. S. Wood for permission to use
his pamphlet on the Friends of New York. My thanks are
also due to the Friends Historical Reference Library of
London, and to the Historical Society of Philadelphia; to
the late Albert K. Smiley of the Mohonk Conference for
data, to Dr. Augustine Jones, to Miss Sarah Hacker of the
Lynn Historical Society, and to Elizabeth B. Emmot of
England. My warm thanks are due to Professor Sylvanus
Thompson, the biographer of Lord Kelvin, and to the Hon-
orable T. Edmund Harvey, M. P. My acknowledgments
are presented to the Friends Historical Society of Phila-
delphia for several illustrations, and to the Friends
Tract  Association of London for pictures of early
Friends, to Headley Bros., who published them, and I
have especially to thank the Friends Historical Society of
London for the quaint illustrations of ancient Friends meet-
ing-houses, from the brush of Dr. Pole, appearing in the
Journal Supplement, the text by Edmund Tolson Wed-
more, with notes by Norman Penney. 1 also wish to ex-
press my great indebtedness to William A. Wing, Curator
of the Dartmouth Museum of New Bedford, for the letter
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of Christopher Holder, his ancestor, bearing his signature,
the only one of the kind in existence, and for valuable his-
torical pamphlets and brochures on Old Dartmouth, Peleg
Slocum, and others.

Cuarres F. HoLper
Pasadena, Los Angeles Co., Cal.
January 1, 1913.
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Book I

THE QUAKERS
IN GREAT BRITAIN



““Now I see there is a people risen up
that I cannot win either with gifts, honours,
offices or places, but all other sects and
people I can.”’

OvLiver CROMWELL.



CHAPTER L.

RELIGIOUS AND POLITICAL CONDITIONS
IN ENGLAND PREVIOUS TO THE
NINETEENTH CENTURY

All the profound social, political, or ecclesiastical revolu-
tionary movements which have taken place during historic
times, have been the direct outcome of some deep-seated,
fundamental cause. New systems of government have been
established as the result of the waning patience of the masses
under misrule, countless religious beliefs have come into
being on the crest of tidal waves of disaffection or disap-
pointment, and kingdoms have crumbled or risen under the
iron hand of intolerance or the rigid justice of conscious
right.

The crushing of the first Reformation in the attack of the
Crusaders on the Albigensian churches; the great Reforma-
tion and the establishment of Protestantism, are illustra-
tions, and the story of the rise of Protestantism in Great
Britain is a fascinating and constant lure to the reader and
lover of history.

It is difficult to realize as one wanders through England
with its splendid architectural monuments, that they ori-
ginated in a time marked by a low moral tone. It is not
necessary to reach far back into history before we plunge
into this black cloud of ignorance, intolerance and super-
stition. We see it on the horizon of the fifteenth century.

At this time, when men worshipped in ecclesiastical
palaces, not one penitent in a thousand understood the
words of the priest. The devout Christian who could read
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an English translation of a psalm was the exception
[Macaulay’s estimate is one in five hundred].  Printing
was practically unknown. Copies of the Bible were so
rare that comparatively few priests could own one, while
thousands of laymen had never seen the book. Such were
the conditions in the fourteenth and fifteenth centuries when
the world was controlled by the few. It was an epoch of
intellectual darkness and material splendor, broken by vag-
rant rays of light. It is a self-evident fact, we see it to our
shame even to-day, that the masses will not, cannot, throw
off their bondage so long as they are kept ignorant.

The beams of light, the rays of promise that penetrated
the gloom of the ante-Quaker time, were men of extraord-
inary intelligence who suddenly appeared on the forum
of Christian endeavor. In the fourteenth century such a
one was John Wycliffe, who amazed the world by arraign-
ing the Pope as anti-Christ. A man might as well have
signed his own death warrant. But Wycliffe persisted, and
not the least of his acts was the English translation of
the Bible.

Reformers increased from this time on, and we see the
Reformation during the reign of Henry VIII and the sus-
tained movement against the power of the Roman Church.
Twenty years previous to the accession of Elizabeth, Wil-
liam Tyndale published a revised and improved Bible in
English, and protested against the extraordinary liberties
taken with it. After the Reformation new religious zealots
appeared demanding that the Episcopal Church should be
purged of the papal characteristics which were still retained,
and they became known as Puritans. In 1§59 came the
Act of Uniformity and the establishment of the use of the
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revised prayer book. The so-called Puritans threw off all
adherence to the established church, and despite the attempts
_of the church to prevent them, aided by the Queen and
Parliament and the Act of Uniformity, they deserted it,
formed a body of their own, established so-called Pres-
byters instead of Bishops, and founded Presbyterianism.

All these vital and momentous changes were elements of
unrest. Ignorance and superstition were slowly giving way,
as from time to time some brilliant mind appeared to move
the intellectual status of the time a step ahead. New
religious parties sprang up everywhere. The Anabaptists,
the antecedents of the Baptists and Congregationalists,
died in many cases for their convictions, and the man who
declared for freedom of conscience invited death, or worse.
The divine right of kings held in these days, and unwillingly
the numerous religious anti-state and church movements of
the period became the initial shoots of Democracy. The
world had been asleep for centuries, drugged by those in
power. As the trainer of lions drugs the big cats and fear-
lessly enters the cage, so the potentates of state and church
stupefied the masses with the lethe of ignorance, lived in
sensuous luxury, surrounded by extraordinary magnificence,
pomp and display, hypnotizing or convincing millions into
the belief that they were rulers and masters to be worship-
ped by Divine authority. It is almost beyond compre-
hension that the intellectual evolution of the world was
checked for centuries in this manner, at once absurd and
pitiful.

But progress was only held in abeyance. It could not be
stopped though desperate means were taken, and more blood
was shed by alleged Christians in insisting upon certain
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forms of Christianity than in many of the wars of history.
Advanced thinkers, Dissenters, as they were called, were
persecuted, driven to Holland and other lands, and in 1620
we see a number, including Captain Miles Standish, in
desperation sailing for America on the ship ‘“Mayflower.”
It is interesting to note that the avowed object of some
of them was religious liberty, though not possibly religious
freedom as we understand the term to-day. Yet they denied
it to those who followed them in ensuing years. Previous
to this, in 1603 James 1. succeeded to the throne of England,
and notable events followed. In 1611 the authorized
version of the Bible appeared, and due to different interpre-
tations, scores of sects and bodies were born, denounced,
hounded, persecuted, destroyed. The world was awaken-
ing. But James 1. threw the weight of his influence upon
the side of what the Liberals considered the formalism of
the Roman Church existent in the national church of Eng-
land. He was a religious despot and failed to realize the
smouldering fires beneath his feet. He stood for Absol-
utism in the church and state and attempted by force to
smother the growing demands for liberty of conscience.
Equally blind to the distinct and ominous shadows on
the wall, Charles I., who succeeded him in 162§, became the
standard bearer of his father’s policies. Of all the Stuart
kings Charles was the best, so far as his private life was
concerned, but blind to the signs of the times, he practically
signed his death warrant by hounding the advanced thinkers,
always widening the breach between the established church
and the Puritans and other Dissenters. George Fox was an
infant on his accession, and in the following period, we
see notable, impressive and significant figures appearing on
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the stage, marshaling for the tragedies of coming years.
Sir Thomas Wentworth, later Lord Strafford, Sir John
Elliott, Archbishop Laud, Pym, Hampden and Oliver
Cromwell, the latter entering the Long Parliament in 1640
when he was forty-one years of age, a friend of the future
Quakers, compared to many other rulers of England.

The obstinate stand of Charles I. for what he termed
the Divine Right of Kings to determine among other things
the religion of the people, was the menace of the first quar-
ter of the seventeenth century in Great Britain. The mar-
tial tone of the nation was low, the subject of greatest im-
portance was religion; as seemingly it was the best means
by which the masses could be controlled and held in leash
by a play upon their fears, ignorance and superstition. The
King in his determination to force the religion of his church
upon the disciples of Knox, appealed to Parliament, conven-
ing one after the other.

This pre-Quaker period of England was the era which
was preparing men for an existence similar to that enjoyed
by people to-day. It was so pronounced a page in the his-
tory of the world that it can well be termed the Religious
Renaissance of England. It was the turning of the tides,
and Cromwell was to be the civic and military leader. No
more interesting era can be found in English history than
this, which has been food for philosophers and historians
ever since, Charles I. running amuck politically, drunk with
the preposterous idea of the Divine Right of Kings, Bishop
Laud leading his forces as a general in the army of the
church, Protestantism at a low ebb in Germany, the Cal-
vinists and Lutherans of North Germany and Denmark
losing ground daily, all discouraging features to the insur-
gents or Puritans.
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On the other hand, Sir John Elliott and John Pym were
fighting the king in Parliament, striving to make the House
of Commons or the people the authority. The Petition of
Right, the Star Chamber, the arrest of Elliott, his confine-
ment in the Tower, his death, Laud’s labors to secure ec-
clesiastical absolutism as the puppet of the king, all stand
out as stepping-stones in this mighty struggle to crush lib-
erty and the rights of man, and to stem the flood of intel-
lectual advancement. The English and Scotch were still
terrified by the ghost of Catholicism which stalked across
the moors. They had not forgotten that “bloody Queen
Mary” had handed over the kingdom to Rome on her ac-
cession, and they clung to the doctrines of Calvin with a
fervor that found expression when Laud attempted to intro-
duce the formalities of the English Church into Scotland.

Following came the so-called “Bishops Wars,” and al-
ways the King and his bishops preaching the same doctrine
and forcing it upon the angered people. At the head of
the Anglican church sat the King, a pseudo divinity in his
own right, insisting upon the various forms inherited from
Rome, which were so many red rags to the Dissenters. The
King insisted upon having his consecrated bishops, who
believed in apostolic succession, upon his priests and their
methods, in fact. the shell of Catholicism and its varied
appurtenances.

All this the Dissenters denounced with growing tervor
and ferocity. They depised the so-called idolatrous forms
and rites, as those of the Papists en masque, and as we have
seen, drew their swords, and under the banner of the Inde-
pendents carried the day.

Following the downfall of Charles and his execution the
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Presbyterians came into full power. They established so-
called liberty of conscience, and affirmed to all men the
right to worship God as they saw fit. If this had been
really accomplished by these iconoclasts there would have
been but little use for future agitators or missionaries; but
the Dissenters lost their heads; too much power demoralized
them, and we find them gradually, and perhaps uncon-
sciously, falling into the same errors for which they had
beheaded Charles the First, and the same mistakes the
Puritans made in America later on. Instead of permit-
ting full liberty of conscience they began to urge that their
own interpretation of the Bible was the only one to be
accepted, and then to insist upon its observance. This
naturally resulted in a new body of Dissenters. This ex-
traordinary attitude reached a climax when Cromwell was in
Scotland with his army. They controlled Parliament and
enacted laws which were as unjust and unreasonable as any
uttered by Charles the First or James. One specified that
any one who should continue to refuse to acknowledge or
accept any one of the eight articles of Faith, should be sent
to the block; and if certain sixteen other specified articles
were rejected, the heretic should be imprisoned. Not only
this, these fanatical Dissenters conceived and perpetuated
an act for the religious conduct of all the churches of Eng-
land and Ireland called “A Form of Church Government.”
At his very worst James or Charles hardly exceeded this.
As a natural course, the extreme Presbyterians became so
intolerant that the more intelligent of their own party and
others of the Independents rose against them, and with
Cromwell at their head, drove them from power.



CHAPTER II.
QUAKERISM—WHAT IT IS

With the House of Commons controlled by the Inde-
pendents, the King defeated at Naseby in the second Civil
War and at last executed, and the commonwealth under
Cromwell, Great Britain seemed assured of a new era of
political and religious liberty. A signal advance had been
made, but the country was by no means at peace. It pos-
sessed what of all the great nations it had never had,
a standing army, one of the most remarkable bodies of men
that ever bore arms; an army of preachers recruited from
the ranks of those who had been fighting against the estab-
lished Church, its dogmas, the Divine Right of Kings, and
all that went with the elements of barbarism, ignorance
and superstition.

The men were soldiers armed cap-a-pie, the most effective
army any nation had ever seen; yet each man was a re-
ligious enthusiast, a psalm-singing protagonist of the prin-
ciple of religious freedom; an expounder who did not fail
on all occasions to present his doctrines and enforce them,
if necessary, with the sword and pike. They were com-
manded by Oliver Cromwell, one of England’s greatest
men, who represented the intelligence and sturdy qualities
of the parties which for years had been fighting, dying, suf-
fering martyrdom for liberty. Carlyle tells us that Crom-
well was the last of an atrocious system. He says that
Puritanism, or the Cromwellian era, was the “last glimpse
of the godlike vanishing from England; conviction and
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veracity giving place to hollow cant and formalism.

The last of all our Heroisms.” . . . ButI consider
Cromwell the first of a new system that finds to-day its
expression in the United States where all men are equal
before the law.

England had made the most stupendous step forward in
her history. The people with a violent wrench had thrown
off the policy of ignorance and suppression which had en-
slaved them, and the equilibrium of the nation had been
disturbed by a heavy blow. The doctrine of the Divine
Right of Kings had been shattered on the block of King
Charles. The common people had asserted their rights,
but it was evident that to sustain themselves it would be a
life and death struggle, as the Royalists without a king,
the old nobility without representation in the Lords, the
Episcopalians and Romanists without votes or representa-
tion of any sort, would always be a menace on the civic and
ecclesiastical horizon.

The King was dead, but the Royalists were scheming for
office. The nation at one step had become a military
garrison. The Catholic Church and the Church of Eng-
land still existed and were conducted with certain rites
extremely distasteful to the masses. In foreign countries
the conduct of state affairs was a royal pageant, and the
world appeared to be given over to sensuous enjoyment
and display. This was particularly noticeable in 10645-7
or about the time of the King’s defeat at Naseby. The
Cavaliers lived the lives of princes; even the priests and
bishops upheld their offices with magnificent form, and
luxurious living found among the nobles its maximum
license.
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Amidst all this, out of a clear sky and with clarion note,
came a cry of Halt! For years among the Dissenters, or
Puritans, and seemingly countless parties, it had been no-
ticed that a number of men and women of _high intelligence
and generally of g amily, ad held extreme views on
the conduct of atfairs. These men and women found an
exponent in the personality of one George Fox, the founder
of Quakerism, who began to preach in public in 1647, two
years before the execution of Charles the First. Fox has
been termed a mystic, and the Quakers mystics. They have
been surrounded with a fog-bank of misunderstanding by
ignorant critics, writers and historians. But there was noth-
ing peculiar about these people except that, like Cromwell,
they were two hundred and fifty yvears ahead of the age in
which they lived. They had the temerity to attempt to
introduce in 1047 the general ideas of morality accepted
in 1913, and Fox pleaded for a return to simple and prim-
itive Christianity. o o ST I 1T

Fox and his friends (they called themselves Friends pos-
sibly because the Bible exhorted men to love one another)
created a sensation, as they boldly denounced the frivolities
of the day and preached a totally differenit'life and teligion,
which, very briefly, may be described as an intelligent at-
tempt to follow the exam Ble of Christ as set forth in the
New Testament; not on the Sabbath alone, but to carry,
Christian methmnto their affairs, and into the conduct
of life every day in the week. In a word, rehglon to them
was not a matter of churches, pageants, sacraments, cath-
edrals, forms, titles and armed-men -to- cnforc% 1t, but a
following in the tootsteps of Jesus Christ.

The Friends under the “Teadership of George Fox were
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convinced that it was their duty to call a halt, and warn
the whole world that it was straying from the real essence
of the Christian religion. To say that they created a sensa-
tion but faintly déscribes it, but the reader will appreciate
the situation when he or she remembers that the new in-
terpretation of Christianity announced, was practically that
of to-day and was preached to an ignorant, licentious and
superstitious people.

The Quakers were considered mad men and fanatics of
a dangerous type because they demanded a return to a sim-

ple conduct of life. They illustrated their pomt by dress-
ing simply and-living in a manner that would not excite
the envy of their poorer neighbors. They announced that
they purposed to fight for the perpetuation of their prin-
ciples, but to battle under the banner of eternal peace.
Their sword was the blade of passive resistance; their flag
the life example of the meek and lowly Saviour of men.

No set of men and women filled with the enthusiasm of
what they believed to be a God-given idea, ever met with
such a reception outside of the Inquisition, yet these Quakers
were ahead of their time in intelligence, moral advancement
and civic righteousness. There is scarcely a great questioﬁ
of the nineteenth or twentieth centuries that has filled the
public eye as a momentous reform, that was not a part of
the alleged crimes of these patriots of the seventeenth cen-
tury. They demanded arbitration two hundred and fifty
years ago. They labored for the political freedom of man
in 1647. They gave their women equal rights two and a
half centuries before women secured the right to vote in
an American state. They denounced war as legalized mur-

der and a remnant of barbarism, and in 1648 advocated the
&
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methods of peace for which Andrew Carnegie and the Amer-
ican Peace Society are working to-day.

The Quakers of the seventeenth century denounced slav-
ery and worked for its downfall two hundred and sixty
years before Abraham Lincoln, a descendant of the Quakers,
signed the proclamation of freedom in America. There is
hardly a great reform to-day but was anticipated by these
members of the Society of Friends, in derision called
Quakers by an ignorant justice in 1650, whose sole quali-
fication for fame lies in the fact that this term of oppro-
brium (now a badge of honor) has survived the ages.

It required a brave man to announce these views in 1647.
It required a man with a God-given courage of his con-
victions. Such a man was George Fox. It is a singular fact
that, while Fox was denounced, imprisoned, described as
insane and a fanatic, his sole crime, when reduced to the
essentials, was that he was asking the people of England
to return to the “simple life” that is preached-in-all the
churches of the civiliied world in the twentieth-century.

All the criticism of the Quakers and of George Fox is
silenced by the fact that Quakerism accomplished the reform
intended. It awakened the nations of the world. It
spurred and quickened the national conscience at one bound;
it established a philosophy based on intellectual and moral
achievement, and became a protagonist for all that is best
in religious life to-day.

Before following in the footsteps of George Fox and
noting the evolution of his idea and its effect upon the
world, it is necessary to glance at the doctrine he taught,
which caused so marked a sensation in England and aroused
an animosity which found expression in a martyrdom
hardly creditable.
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If mysticism is, as James Freeman Clark says, “the belief
that man can come into union with the Infinite by means
of a wholly passive surrender to divine influence,” then
George Fox was an English mystic. Emerson says in one
of his essays: “I desire and look up and put myself in the
attitude of reception.”

I recall my youth in a notable New England Friends
community established by Christopher Holder in 1656-7.
The impression I obtained was that other sects depended
upon the church and its forms, upon ministers who were
paid to perform their duties, and that men had much to do
with dictating what was right or wrong by the appointment
of judges, etc. But the Friends apparently did not require
outside instruction. As a child I often attended meetings
where a congregation of two or threé hundred sat silent an
hour and a half and were supposed to think, a season of
self analysis. It was believed that rational intelligent
beings were susceptible to the influence of God or religion,
and if they held their passions in check, if they avoided vice,
if they followed closely the Commandments and the advice
of Christ as to their conduct of life, they would receive
wisdom from God as an “inward light.”

We read much of this light. Books and pamphlets have
been written on it; hundreds of men and women have
expounded it, and the result has been that the very simple
religious belief of the Quakers has often been lost in a sea
of conjecture and mysticism, so far as aliens are concerned.

As T remember the religion of the Quakers in the nine-
teenth century it was the “simple life,” the example of
Christ. In plain words, the followers of Fox made a
strenuous attempt to plan their lives on the doctrines of
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the New Testament. They endeavored to live like Christ-
1ans every hour, and to see that their fellows did the same.

This, unquestionably, was the Quaker doctrine of Fox
divested of the incredible assemblage of words and sentences
that apparently was necessary in expounding in the seven-
teenth century whether the preacher was Quaker or Puritan,
Presbyterian or Baptist. This was Joseph John Gurney’s
interpretation. He says: “I should not describe it (Quak-
erism) as the system so elaborately wrought out by Barclay;
the doctrines or maxims of Penn, or the deep refined views
of Pennington. I should call it the religion of the New
Testament of the Lord Jesus Christ without diminution,
without addition and without compromise.”

All the works ever written on Quakerism, in my estima-
tion, do not present a better or more concise definition of
the life work and central idea of George Fox than this.

The Quakers' made no parade of religion. “The inner
light”” was the ~onscience quickened by spiritual communion,
which elevated thoughts, aims and desires, self analysis
and the elimination of the impure. In other words, the
Friends thought good, and received, as any man or woman
can who has the intelligence to discern the difference be-
tween good and evil, ‘“the peace which passeth all under-
standing.”

I am particularly desirous to present the essentials of
Quaker doctrine without the confusion and ambiguity that
has surrounded it, and which has often made it unintelligi-
ble. The unthinking public is inclined to grasp at “taking
terms,” “the inner light,” “the moving of the spirit” and
“quaking,” totally misconstruing the real conception and
embroiling the simple meaning in worse than confusion.
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The Quaker believed that God was omnipresent and that
He ‘“revealed himself to every man through the light of
Christ in the heart.” When they speak of light (and it is
a favorite word,) they mean the spiritual light, the awaken-
ing, intellectually and spiritually, that every man has dur-
ing the contemplation of the Infinite. It was a mental and
spiritual illumination which quickened the senses and made
men and women better. When they sat in their silent meet-
ings thinking of the goodness of the Creator, endeavoring
perhaps to purge their hearts of sin, or thoughts of evil, the
voice of God, ‘“the light within” seemed to speak to them
and they were inspired to speak or to preach. Many phil-
osophers have devoted books and time to the interpretation
of this “inner light” of the early Quakers, but it finds its
analogue in the conscience of good men and pure women
responding to an effectual attempt at right living, right
thinking.

The Japanese have a most effective and amusing method
of teaching moral precepts. It consists of a group of three
monkeys. One holds his hand over his eyes; another to his
mouth ; another stops his ears. The explanation is: see no
evil, speak no evil, hear no evil. This ivory or bronze trin-
ity should be in every home. The old Quakers endeavored
to see no evil, to speak no evil, and to hear no evil, and they
were aided in this consummation by the “inner light” of a
clear conscience. The pith of the Quaker doctrine was the
saving power of the inner light, which was the example of
Christ, and which was sure to illumine those who followed
His footsteps. There was nothing obscure about it. It was
the simple life of the Savior to be followed. If a man was
good, God dwelt in him. Fox frequently said: “To that of
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God in you I speak.” ‘I direct men to the light of Christ
in their hearts.”

It is easy to recognize the beauty, the charm, indeed the
fascination this idea of an inner light had for the followers
of George Fox. They believed, yes, knew, that they were
in touch with the Giver of all things, and that the light
which illumined their souls was the word of the living God.
It is little wonder that George Fox was exalted and his con-
verts went into the highways and entered churches to carry
the message to the world, or that they went to their death
smiling at their murderers, or lay in jail, returning when
discharged again and yet again to the non-resistant warfare.
A finer religious conception never took possession of man,
and his mission was to make it real and actual, a daily,
hourly thing to all nations and to all men. Something in-
conceivably precious to them was their message that God
spoke not to the saints, ministers, priests, the apostles alone,
but to the soul of every man, woman or child willing to
listen. This was the light that never failed, never grew dim
in the heart of Friends.

The Quaker ministers, it is said, waited in the meetings
until the “spirit moved.” The facts are, they were not paid
ministers; they were not supposed to prepare their sermons
in advance, but went to the meeting in a state of receptive
mentality. ‘They sat in the silence of the meeting until they
felt that they had something to say, then rose and said it,
whether it was the quotation of a Biblical verse, or a sermon,
or _p,fayqr. T

“And so I find it well to come
For deeper rest to this still room,
For here the habit of the soul
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Feels less the outer world control ;
The strength of mutual purpose pleads
More earnestly our common needs;
And from the silence multiplied
By these still forms on either side,
The world that time and sense have known
Falls off and leaves us God alone.
So to the calmly gathered thought
The innermost of truth is taught,
The mystery, dimly understood,
That love of God is love of good;
That Book and Church and Day are given
For man, not God,—for earth not heaven;
The blessed means to holiest ends,
Not masters, but benignant friends;
That the dear Christ dwells not afar,
The King of some remoter star,
Listening, at times, with flattered ear
To homage wrung from selfish fear,
But here, amidst the poor and blind,
The bound and suffering of our kind;
In works we do, in prayers we pray,
Life of our life, he lives today.”
Whittier.

The varied interpretations of the Bible have resulted in
hundreds of sects and religions. Some believe in immersion,
some in sprinkling. To the Catholic church, form, vestment
is essential to catch and impress the eye with the splendor
of the religion it represents. So we find George Fox as-
tonishing the seventeenth century with his interpretation of
the Bible, at once startling and revolutionary. What the
church of England and of Rome took literally he conceived
in a spiritual sense, and briefly, the dearth of every possible
form in the Quaker meeting. The lack of baptismal fonts,
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the bread and wine of communion and other features signi-
fies that the Quakers interpreted these things as meant in a
spiritual sense. They read the life of Christ, studied the
New and Old Testaments diligently, accepted Christ as sent
to redeem the world and copied his methods as nearly as
thev could.

The first Declaration of Faith by Quakers was drawn up
by Christopher Holder, believed to be the ancestor of the
New England Holders. It was written in Boston jail in
1657 and signed by Holder and his fellow prisoners John
Copeland and Richard Doudney.

CHRISTOPHER HOLDER’S DECLARATION
OF FAITH.

“A Declaration of Faith, and an exhortation to Obedi-
ence thereto, issued by Christopher Holder, John Copeland
and Richard Doudney, while in Prison at Boston in New
England, 1657.

“Whereas, it 1s reported by them that have not a bridle
to their tongues, that we, who are by the world called
Quakers, are blasphemers, heretics and deceivers; and that
we do deny the Scriptures, and the truth therein contained;
therefore, we, who are here in prison, shall in a few words,
in truth and plainness, declare unto all people that may see
this, the ground of our religion, and the faith that we con-
tend for, and the cause wherefore we suffer.

“Therefore, when you read our words, let the meek spirit
bear rule and weigh them in the equal balance, and stand
out of prejudice, in the light that judgeth all things, and
measureth and manifesteth all things.

“As (for us) we do believe in the only true and living God,
the Father of our Lord Jesus Christ, who hath made the
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heavens and the earth, the sea and all things in them con-
tained, and doth uphold all things that he hath created by
the word of his power. Who, at sundry times, and in divers
manners, spake in times past to our fathers, by the prophets,
but in these last days he hath spoken unto us, by his Son,
whom he hath made heir of all things, by whom he made
the world. The which Son is that Jesus Christ that was
born of the Virgin; who suffered for our offenses, and is
risen again for our justification, and is ascended into the
highest heavens, and sitteth at the right hand of God the
Father. Even in him do we believe, who is the only begotten
Son of the Father, full of grace and truth. And in him do
we trust alone for salvation; by whose blood we are washed
from sin; through whom we have access to the Father with
boldness, being justified by faith in believing in his name.
Who hath sent forth the Holy Ghost, to wit, the Spirit of
Truth, that proceedeth from the Father and the Son; by
which we are sealed and adopted sons and heirs of the king-
dom of heaven. From the which Spirit the Scriptures of
truth were given forth, as, saith the Apostle Peter, ‘Holy
men of God spake as they were moved by the Holy Ghost.’
The which were written for our admonition on whom the
ends of the world are come; and are profitable for the man
of God, to reprove, and to exhort, and to admonish, as the
Spirit of God bringeth them unto him, and openeth them in
him, and giveth him the understanding of them.

“So that before all (men) we do declare that we do be-
lieve in God the Father, Son, and Holy Spirit, according as
they are (declared of in the) Scriptures; and the Scriptures
we own to be a true declaration of the Father, Son, and
Spirit; in (which) is declared what was in the beginning,
what was present, and was to come.
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“Therefore, all (ye) people in whom honesty is, stand
still and consider. Believe not them that say, Report, and
we will report it—that say, Come, let us smite them with the
tongue ; but try all things and hold fast that which is good.
Again we say, take heed of believing and giving credit to
reports; for know that the truth was spoken against, and
they that lived in it were, in all ages of the world, hated,
persecuted and imprisoned, under the names of heretics, blas-
phemers, and”’—

Here part of the paper is torn off, and it can only be
known, by an unintelligible shred, that fourteen lines are
lost. We read again as follows:

“That showeth you the secrets of your hearts, and the
deeds that are not good. Therefore, while you have light, be-
lieve in the light, that ye may be children of the light; for,
as you love it and obey 1it, it will lead you to repentance,
bring you to know Him in whom is remission of sins, in
whom God is well pleased; who will give you an entrance
into the kingdom of God, an inheritance amongst them that
are sanctified. For this is the desire of our souls for all that
have the least breathings after God, that they may come to
know Him in deed and in truth, and find His power in and
with them, to keep them from falling, and to present them
faultless before the throne of his glory; who is the strength
and life of all them that put their trust in Him ; who uphold-
eth all things by the word of his power; who 1s God over all,
blessed forever, Amen.

“Thus we remain friends to all that fear the Lord; who
are sufferers, not for evil doing, but for bearing testimony to
the truth, in obedience to the Lord God of life; unto whom
we commit our cause; who is risen to plead the cause of the
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innocent, and to help him that hath no help on the earth;
who will be avenged on all his enemies, and will repay the

proud doers.
“Christopher Holder,

“John Copeland,
“Richard Doudney,
“From the House of Correction the 1st of the Eight
Month, 1657, in Boston.”

This Declaration was written under the stress of terrible
suffering and martyrdom, the prisoners being beaten, and
Holder having an ear cut off. The Declaration was doubt-
less issued in answer to some charge that the missionaries
were Roman Catholics, Idolators or worse.



CHAPTER IIL
GEORGE FOX, THE FOUNDER OF QUAKERISM
1624-1691

Every century in historic times has been marked by the
appearance of some striking personality, who has stood alone
as the protagonist of a dominant principle. It may have
been some profound genius in the arts, in music, sculpture,
philanthropy, finance, war, peace, religion or philosophy.
Names readily suggest themselves: Hillel, Confucius,
Caesar, Cicero, Napoleon, Calvin, Luther, Savonarola, Saint
Augustine, Mozart, Cromwell, Darwin, Huxley, Washing-
ton, Lincoln, Roosevelt, Carnegie.

In the seventeenth century George Fox was such a figure;
a religious enthusiast, the leader who rebuked the frivolities
of the world; who endeavored to arrest its decadence, and
who incidentally founded the Society of Friends, better
known as Quakers. It is interesting to note the various esti-
mates of his intellectual status. James Freeman Clark, an
American historian, says: “Fox, judged by his writings, was
a man of poor intellect; narrow, meagre, without the least
touch of fancy or imagination. It was by the depth and con-
centration of his mind, not by any mental affluence, that
he accomplished so much.”

Bancroft considers that George Fox produced a philos-
ophy of the highest standard, ranking it with the doctrines
of Plato and Descartes whose intellectual status will scarcely
be questioned. Bancroft compared the ideas of the Quaker
with those in the “profound eloquence of Rousseau,” ‘‘the
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masculine philosophy of Kant,” and *‘the poetry of Schiller,
Coleridge, Lamartine and Wordsworth;” hence he saw both
fancy and imagination in the religious philosophy of the
great Quaker. There is scarcely a foul epithet known in the
language that was not applied to George Fox by his enemies
and those who feared him. Many cheerful critics in 1050,
and from then until 1690, consoled themselves with the
thought that he was an idiot; yet not harmless, and to be
crushed, as he had an extraordinary following recruited
from the ranks of England’s best citizens.

William Penn, the son of Sir Admiral William Penn, was
a notable illustration. William Penn’s impression of George
Fox is interesting. He says:

“T write by knowledge and not report, and my witness 1s
true, having been with him for weeks and months together. .
and that by night and by day, by sea and by land, in this and
foreign countries; and I can say I never saw him out of his
place, or not a match for every occasion.

‘“He was of an innocent life, no busy-body, nor self-seeker,
neither touchy nor critical. So meek, contented, modest,
easy, steady, tender, it was a pleasure to be in his company.
A most merciful man, as ready to forgive as unapt to take or
give offense.

“He had an extraordinary gift in opening the Scriptures.

But above all he excelled in prayer—the most reverent frame
I ever felt or beheld, I must say, was his in prayer—and

truly it was a testimony, he knew and lived nearer to the
Lord than other men; for they that know Him most will see
most reason to approach Him with reverence and fear.”

“In all things,” Penn adds, “he acquitted himself like a
man, yea, a strong man, a new and heavenly-minded man.
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A divine, and a Naturalist, and all of God Almighty’s
making.”

Among Friends Thomas Ellwood was one of the most ad-
vanced and intellectual of the early converts; a man of high
culture and a good judge of men. He has left us his im-
pression of George Fox in the following:

“I knew him not till the year 1660: from that time to the
time of his death, I knew him well, conversed with him
often, observed him much, loved him dearly, and honoured
him truly; and upon good experience can say, he was indeed
an heavenly-minded man, zealous for the name of the Lord,
and preferred the honour of God before all things.

“He was valiant for the truth, bold in asserting it, patient
in suffering for it, unwearied in labouring in it, steady in his
testimony to it, immovable as a rock. Deep he was in di-
vine knowledge, clear in opening heavenly mysteries, plain
and powerful in preaching, fervent in prayer. He was
richly endowed with heavenly wisdom, quick in discerning,
sound in judgment, able and ready in giving, discreet in
keeping counsel, a lover of righteousness, an encourager of
virtue, justice, temperance, meekness, purity, chastity,
modesty, humility, charity and self-denial in all, both by
word and example. Graceful he was in countenance, manly
in personage, grave in gesture, courteous in conversation,
weighty in communication, instructive in discourse, free from
affectation in speech and carriage. A severe reprover of hard
and obstinate sinners, a mild and gentle admonisher of such
as were tender, and sensible of their failings; not apt to
resent personal wrongs; easy to forgive injuries; but zealous,
earnest where the honour of God, the prosperity of truth, the
peace of the church were concerned. Very tender, com-
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passionate, and pitiful he was to all that were under any
sort of affliction ; full of brotherly love, full of fatherly care,
for indeed the care of the churches of Christ was daily upon
him, the prosperity and peace whereof he studiously sought.
Beloved he was of God, beloved of God’s people; and
(which was not the least part of his honour) the common
butt of all apostates’ envy, whose good notwithstanding he
earnestly sought.”

* Cromwell, unconsciously perhaps, paid a signal tribute to
George Fox when he said, “Now I see there is a people
risen that I cannot win with gifts, honours, offices or places;
but all other sects and people I can.” I might stop here and
let these lines stand as the best definition of the results of
Quakerism ever penned.’ They describe the Quakers in
1647 ; they describe them to-day in every land.

In appearance George Fox was a fine specimen of vigorous
manhood. He was tall, athletic, with clean-cut features
and eyes so brilliant and searching that more than once they
brought out protests from those who could not withstand his
“piercing gaze.” George Fox had what is known to-day as
personal magnetism, so seemingly essential to most public
speakers. Blaine possessed it, Napoleon, Patrick Henry,
Ingersoll and most of the great and successful leaders of all
times. Not only this, George Fox had, to an extraordinary
degree, the power of impressing his auditors, swaying them
by his words, gestures, intonation or meaning. He filled
them with religious enthusiasm, raised them to a high pin-
nacle of religious ecstasy or at will cast them into the abys-
mal deeps of mental distress.

The secret of his wonderful power was his familiarity with
the Bible. When called on suddenly by troopers, when
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preaching against war, he had all the Biblical authorities at
his tongue’s end. When sixty priests challenged him on dis- *
puted points he dumfounded them with the readiness of his
replies, and judge, soldier, layman, priest, he met in the same
way, crushing them by the unanswerable quality of his quo-
tations. Not only this, he had an extraordinary faculty for
presenting his facts and theories as telling, convincing and
unanswerable arguments. He did not indulge in sophistry,
but dealt out his warnings in heavy body blows which laid
low the ignorant and captivated the sense of justice of the
best educated men in England as well.

It must not be assumed that George Fox was merely a
seventeenth century revivalist, as he scorned the mannerisms
of the professional preacher. He believed that God had given
him a message to the world, and it was his purpose to
deliver it to the death. He was in no sense a protagonist
of a new religion or sect. In all probability, he had no idea
at first of creating a new and distinct cult. His sole object
was to call the attention of all the world to the fact that their
excesses, their rites, their wars, their killings, their sensuous
pageants and splendors of living, their assumption of Divine
rights to rule were fundamentally wrong. It is true that he
became the founder of the Quakers, but it was an unforeseen
result and he left this and the moulding of the philosophy
and its formulation to other hands: Barclay of the
“Apology,” Penn, and others. He delivered the message,
they took it up and prepared it for perpetuation down the
long reaches of the ages.

George Fox came by his profound religious nature by in-
heritance. His father, Christopher Fox, of Drayton in Clay,
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England, was intensely religious in a sane way, and George
Fox tells us that his mother, of the family of Lagos, came
from a stock of martyrs. All this left its impression on the
son, who was born in the decade of Shakespeare’s death,
1616, or 1624, the time of Bacon. There were few prom-
inent men of the time who did not know him or had not
received his advice or admonitions, which were addressed
either in person or in writing, to every prominent ruler,
from the Pope to Cromwell or the kings of France, and
other countries.

At a very early age he attracted attention for his sedate-
ness and dignity. In his Journal he says: “I knew purity
and righteousness because I was taught how to walk so as to
be kept pure.” The child was born to his special mission.
He was a religious enthusiast as truly as some children are
born musicians, mathematicians or great artists. He had the
faculty of concentration to a remarkable degree; he never

* lost sight of the main issue. This peculiarity is noticed in

his Journal, “he hews to the line,”” and little outside of his
religious experiences is found in this extraordinary work
though he lived in one of the most interesting and tumult-
uous periods in English history. Freeman Clark refers to
this and sees in it a reflection upon his intelligence. He says:

“He saw, or might have seen the rise, triumph, defeat, and
reappearance of British Constitutional Liberty; the tyranni-
cal acts of Charles I.; the resistance of Hampden ; the Eng-
lish Revolution; the battles of Marston Moor and Naseby;
the Long Parliament ; the protectorates of Cromwell and his
son; the Restoration of Charles II.; the reign of James IIL.;

and the Revolution of 1688. All occurred under his eyes,
4
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and he does not seem to have noticed any of them.* He was a
contemporary of Milton, Jeremy Taylor, Tillotson, Locke,
Newton, Leibnitz, but you would never know from his writ-
ings that such men had existed. With their work he had
nothing to do, but his own work he did nobly. In an age of
speculative religion, of opinion and profession, he taught the
need of a profound personal acquaintance with God as the
all in all. He taught that all can have this light, that it comes
to all, and can be seen by all if they do not suffer their atten-
tion to be distracted by outward things. From this simple
idea of the inward light he deduced all the other doctrines
which Barclay and Penn afterward elaborated into the com-
plete system of Quakerism. It is noticeable in reading the
life of Fox that so lofty a system has originated in so small
a mind.”

This critical historian misses the point that Fox was not
keeping an historic diary, nor was he a Pepys; he was relating
solely his own religious experience and that of the Friends.
No one was better aware what was going on in politics,
literature and government than George Fox. There was
hardly a jail that he did not test. He and his friends
were constantly before the king, Cromwell and the author-
ities, and it was entirely due to his wide range, as well as
his concentration, that he won the battle for liberty of con-
science with the sole weapon of passive resistance. ‘“T'he
Lord taught me,” says Fox, “to be faithful in all things and
to act faithfully in two ways: viz., inwardly to God, and

*The Rev. Hugh Price Hughes, M. A, says: “He who desires to
understand the real history of the English people during the seven-
teenth, eighteenth and nineteenth centuries should read most carefully
three books: George Fox’s Journal, John Wesley’s Journal, and J. H.
Newman’s Apologia.”
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outwardly to man, and to keep yea and nay in all things.”

The boy was originally intended for the priesthood, but
he was eventually placed with a business man, a dealer in
shoes, cattle and wool, and Fox became an expert in hand-
ling the latter. During all this time he had a strong pre-
dilection for religion and reforms, and after his first ex-
perience with some friends who were drinking and toasting
one another, he was led to think more seriously on these
subjects.

At this early period a temperance advocate would have
been considered a curiosity and an anomaly, yet we find Fox
started this campaign of prohibition in 1643 when but nine-
teen years of age. About this time he became much
troubled as to religious matters and the evils of the day, and
hoping to understand them he began to question ministers
and to travel about the country in a very distressed frame
of mind. Religion was now the subject of violent discussion
and dispute. Traveling over England George Fox listened
to all sides and to all people and was often in despair. He
went to London and visited an uncle, a Baptist; then, re-
turning, he wandered about the country, talking to priests,
ministers, laymen and laywomen, but finding no peace or
spiritual comfort. After consulting a priest named Tam-
worth, he writes that he found him a “hollow cask;” not
exactly complimentary, but characteristic of the quaint
phraseology of the time.

The “inner light” came to him early in his career, as he
writes: ““At another time it was opened to me that God
who made the world did not dwell in temples made with
hands.” He was constantly engaged in self examination,
turning over and over in his mind the questions of virtue,
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right and wrong, and receiving, as he firmly believed, direct
answers from God through the “inner light,” which he
recognized later on.

To appreciate the mental trials and tribulations of George
Fox at this early period, one must follow his movements
closely. The war was in progress; the king had been de-
feated at Naseby; Presbyterianism had been established as
a militant power or sect, and Fox was wandering about the
country ; now being urged to enter the army, but ever grop-
ing in the dark, seeking to satisfy a gnawing conscience.
One day in his travels he reached a Baptist meeting at
Broughton in Leicestershire, and here doubtless spoke in
meeting for the first time. He says: “A report went abroad
of me that I was a young man who had a discerning spirit;
whereupon many came to me from far and near, professors,
priests and people. The Lord’s power broke forth, and I
had great openings and prophecies, and spoke unto them of
the things of God, which they heard with attention and
silence, and went away and spread the fame thereof. Then
came the tempter and set upon me again, charging me, that
I had sinned against the Holy Ghost; but I could not tell
in what. Then Paul’s condition came before me, how, after
he had been taken up into the third heavens, and seen things
not lawful to be uttered, a messenger of Satan was sent to
buffet him. Thus by the power of Christ I got over that
temptation also.”

With growing spiritual courage he now passed through
England, praying, preaching and raising his voice in rebuke
against the many vanities of the world and the degeneracy
of the times. Arriving at the town of Mansfield he began
what was perhaps the first attempt of labor reform, of the
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nineteenth century sort, England had ever experienced. He
approached the justices in court and urged them to see that
laborers, men and women, were not oppressed, particularly
in the matter of wages. Then he exhorted laborers and
servants to do their full duties to their masters. At this
time Fox had undoubtedly a supersensitive conscience. He
recognized with remarkable intuition for the time the fact
that evils were being committed. He felt a strong compelling
conscientious desire not only to point them out, but the way
to overcome them, the spiritual remedy.

This urging of the conscience, this impelling moral force
he considered the direct word of God speaking in his heart
and soul, and so convinced was he that this was real and
true that he never disobeyed it. He was now in a state of
great religious enthusiasm and exaltation, and he began to
have many followers. His arguments were appealing and
convincing to many. Thus he says, I travelled in the Lord’s
service as he led me.” In the Vale of Beavor he observed
that lawyers, doctors and priests were open to criticism, so
he began to show them how to conduct their professions
“satisfactory to the Lord.” As day after day went by he
took up other evils with a remarkable prescience for reforma-
tive measures. He says:

“About this time I was sorely exercised in going to their
courts to cry for justice, in speaking and writing to judges
and justices to do justly; in warning such as kept publick
houses for entertainment, that they should not let people
have more drink than would do them good; in testifying
against wakes, feasts, may-games, sports, plays, and shows,
which trained up people to vanity and looseness, and led
them from the fear of God; and the days set forth for holi-
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days were usually the times wherein they most dishonoured
God by these things. In fairs also, and in markets, I was
made to declare against their deceitful merchandise, cheat-
ing and cozening; warning all to deal justly, to speak the
truth, to let their yea be yea, and their nay be nay, and to do
unto others as they would have others do unto them; fore-
warning them of the great and terrible day of the Lord,
which would come upon them all. I was moved also to cry
against all sorts of musick, and against the mountebanks
playing tricks on their stages; for they burthened the pure
life, and stirred up people’s minds to vanity. I was much ex-
ercised too with school-masters and school-mistresses, warn-
ing them to teach children sobriety in the fear of the Lord,
that they might not be nursed and trained up to lightness,
vanity, and wantonness. I was made to warn masters and
mistresses, fathers and mothers in private families, to take
care that their children and servants might be trained up in
the fear of the Lord, and that themselves should be therein
examples and patterns of sobriety and virtue to them.”
¢ The civil war of 1648 was raging, and Fox was preaching
peace in the highways. Cromwell, a militant preacher and
reformer, was leading the Roundheads to battle under the
banner of religious reform. Fox now began to attract large
crowds, and as though to accumulate trouble, he refused to
remove his hat, which offended many. He was thrown into
jail at Nottingham for speaking in a church, but he con-
verted the sheriff, John Reckless, who turned his home into
a meeting-house, to the amazement of the populace and the
rage of the church authorities. «

During this period in England a prisoner in jail had little
attention paid to him, physically or morally, and George
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Fox became the pioneer prison reformer. He entered jails,
when he was not cast into them, to plead with, and preach
to, the prisoners, as Elizabeth Fry did after him, and the
authorities often thought he was mad. He preached in the
Coventry prison; was stoned out of the market of Bosworth
for preaching in the chapel, and later was arrested at Derby
and sentenced to the House of Correction for six months as
a blasphemer. The mittimus, one of the first public docu-
ments relating to Friends in England, was as follows:

“To the master of the house of correction in Derby,
greeting.

“We have sent you herewithal the bodies of George Fox,
late of Mansfield, in the county of Nottingham, and John
Fretwell, late of Staniesby, in the county of Derby, hus-
bandman, brought before us this present day, and charged
with avowed uttering and broaching of divers blasphemous
opinions, contrary to a late act of parliament; which, upon
their examination before us, they have confessed. These
are therefore to require you forthwith, upon sight thereof,
to receive them the said George Fox and John Fretwell into
your custody, and them therein safely to keep during the
space of six months, without bail or main-prize, or until they
shall find sufficient security to be of the good behaviour, or
be thence delivered by order from ourselves. Hereof you
are not to fail. Given under our hands and seals this 3oth
day of October 1650.

“Ger. Bennet,
“Nath. Barton.”

Among the incisive blows struck at the Quakers was the
government act declaring their marriages illegal. The
Friends entertained the belief that marriage was an ordi-
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nance of God; that the intervention of a clergyman was not
necessary. The bride and groom stood up in the meeting in
the presence of the audience and declared their intention ot
taking each other as husband and wife. They then signed
the wedding certificate, which was in turn signed by the
audience. Hence, instead of one or two witnesses, there were
often fifty, one hundred or more. The Quakers made every
attempt to have this law changed, and in 1661 Judge Archer
declared in favor of the legality of such marriages, which
came as a just relief, as the question of legitimacy of chil-
dren, questions of property, were being raised by their
enemies.

One of the remarkable characteristics of George Fox was
his perfect familiarity with the Bible and his ability to call
up any verse or authority. This was well shown when he
was questioned and criticised by Lady Fairfax, Dr. Crad-
dock and several priests, one of whom said, “You marry, but
I know not how.” Fox, who did not pose as an expert in the
field of literary endeavor, being merely a systematist in his
collection of correct references, replied, “It may be so: but
why dost thou not come and see?” He asked him also,
“Where do you read, from Genesis to Revelations, that
ever any priest did marry any?”  Fox said, “I wished him
to shew me some instance thereof, if he would have us come
to them to be married; for, said I, “Thou hast excommuni-
cated one of my friends two years after he was dead, abojt
his marriage. And why dost thou not excommunicate Isade,
and Jacob, and Boaz, and Ruth? For we do not read that
they were ever married by the priests; but they ‘“‘took one
another in the assemblies of the righteous, in the presence of
God and His people;” and so do we. So that we have all
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the holy men and women that the Scriptures speak of in
this practice, on our side.” Much discourse we had; but
when he found he could get no advantage on me, he went
away with his company.”

Marriage is again referred to by Fox. He says:

“From hence I went to Whitby: and, having visited
friends there, passed to Burlington, where I had another
meeting. From thence to Oram, where I had another meet-
ing; and thence to Marmaduke Storr’s, and had a large meet-
ing at a constable’s house, on whom the Lord had wrought
a great miracle.

“Next day two friends being to take each other in
marriage, there was a very great meeting, which I attended.
I was moved to open the state of our marriages, declaring,
‘How the people of God took one another in the assemblies
of the elders; and that it was God who joined man and
woman together before the fall. And though men had taken
upon them to join in the fall, yet in the restoration it is
God’s joining that is the right and honourable marriage ; but
never any priest did marry any, that we read of in the
scriptures, from Genesis to Revelations.” Then I shewed
them the duty of man and wife, how they should serve God,
being heirs of life and grace together.”

Again, when establishing a monthly meeting in Wiltshire,
he said:

“After we had visited friends in the city, I was moved to
exhort them to bring all their marriages to the men’s and
women’s meetings, that they might lay them before the faith-
ful ; that care might be taken to prevent such disorders as had
been committed by some. For many had gone together in
marriage contrary to their relation’s minds; and some young,
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raw people, that came among us, had mixed with the world.
Widows had married without making provision for their
children by their former husbands, before their second mar-
riage. Yet I had given forth a paper concerning marriages
about the year 1653, when truth was but little spread, ad-
vising friends, who might be concerned in that case, ‘That
they might lay it before the faithful in time, before any-
thing was concluded; and afterwards publish it in the end
of a meeting, or in a market, as they were moved thereto.
And when all things were found clear, being free from all
others, and their relations satisfied, they might appoint a
meeting on purpose for the taking of each other; in the pres-
ence of at least twelve faithful witnesses’ Yet these
directions not being observed, and truth being now more
spread over the nation, it was ordered by the same power
and Spirit of God, ‘That marriages should be laid before
the men’s monthly and quarterly meetings, or as the meet-
ings were then established; that friends might see, that the
relations of those who proceeded to marriage were satisfied ;
that the parties were clear from all others; and that widows
had made provision for their first husband’s children, before
they married again; and what else was needful to be inquired
into; that all things might be kept clean and pure, and be
done in righteousness to the glory of God. Afterwards it
was ordered in the wisdom of God, ‘That if either of the
parties intending to marry came out of another nation,
county, or monthly meeting, they should bring a certificate
from the monthly meeting before which they came to lay
their intentions of marriage.” ”

To friends in Barbadoes he said:

“Because 1 was not well able to travel, the friends of the
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island concluded to have their men’s and women’s meeting
for the service of the church at Thomas Rous’s, where I lay;
by which means I was present at each of their meetings, and
had very good service for the Lord in both. For they had
need of information in many things, divers disorders being
crept in for want of care and watchfulness. I exhorted them,
more especially at the men’s meeting, to be careful with
respect to marriages, to prevent friends marrying in near
kindreds, and also to prevent over-hasty proceedings towards
second marriages after the death of a former husband or
wife; advising that a decent regard be had in such cases to
the memory of the deceased husband or wife. As to friends’
children marrying too young, at thirteen or fourteen years
of age, I showed the unfitness thereof, and the inconveniences
and hurts that attend such childish marriages. I admonished
them to purge the floor thoroughly, to sweep their houses
very clean, that nothing might remain that would defile; and
that all should take care, that nothing be spoken out of their
meetings to the blemishing or defaming one of another. Con-
cerning registering of marriages, births, and burials, I ad-
vised them to keep exact records of each in distinct books for
that only use; and also to record in a book for that purpose,
the condemnations of such as went out from truth into dis-
orderly practices, and the repentance and restoration of such
as returned again. I recommended to their care the provid-
ing of convenient burying-places for friends, which in some
parts were yet wanting. Some directions also I gave them
concerning wills, and the ordering of legacies left by friends
for publick uses, and other things relating to the affairs of the
church.”

The care which Friends took to supervise the marriages of
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the young is well illustrated in the conversation between
George Fox and Wilbert Frouzen, a burgomaster of
Rotterdam:

“Hearing I was there (he) invited me to his country-
house, having a desire to speak to me about some business
relating to Aarent Sunneman’s daughters. I took George
Watts with me, and a brother of Aarent Sunneman had us
thither. The burgomaster received us very kindly, was glad
to see me, and entering into discourse about his kinsman’s
daughters, I found that he was apprehensive, that, their
father being dead, and having left them considerable por-
tions, they might be stolen, and married to their disad-
vantage. Wherefore, I told him, ‘It was our principle and
practice, that none should marry amongst us, unless they had
a certificate of the consent of their relations or guardians; for
it was our Christian care to watch over and look after all
young people that came among us, especially those whose re-
lations were dead. And as for his kinsman’s daughters, we
should take care that nothing should be offered to them but
what should be agreeable to truth and righteousness, and
that they might be preserved in the fear of God, according
to their fathers’ mind.” This seemed to give him great satis-
faction. While I was with him, there came many great
people to me; and ‘I exhorted them all to keep in the fear
of God, and to mind His good Spirit in them, to keep their
minds to the Lord.” After I had staid two or three hours,
and discoursed with them of several things, I took my leave,
and he very kindly sent me to Rotterdam in his chariot.”

It has been said that George Fox was totally devoid of
humor. Among other things he preached against the vanity
of the world as expressed by attire, and his peculiar sarcasm,
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not without humor, is well shown in the following, which he
was called upon to pen after contemplation of some of the
fashions of the day:

“What a world is this! How doth the Devil garnish him-
self! How obedient are people to do His will and mind.
They are altogether carried away with fooleries and vanities,
both men and women. They have lost the hidden man of
the heart, the meek and quiet spirit; which with the Lord is
of great price. They have lost the adorning of Sarah; they
are putting on gold and gay apparel; women plaiting the
hair, men and women powdering it; making their backs look
like bags of meal. They look so strange, that they can scarce
look at one another; they are so lifted up in pride. Pride has
flown up into their heads; and hath so lifted them up, that
they snuff up, like wild asses, and like Ephraim they feed
upon wind, and are got to be like wild heifers, who feed
upon the mountains. Pride hath puffed up every one of
them. They are out of the fear of God; men and women.
Young and old; one puffs up another. They must be in the
fashion of the world, else they are not in esteem; nay they
shall not be respected, if they have not gold or silver upon
their backs, or if the hair be not powdered. But if one have
store of ribands hanging about his waist, at his knees, and in
his hat, of divers colours, red, white, black, or yel-
low, and his hair powdered; then he is a brave
man, then he is accepted, then he is no Quaker.
He hath ribands on his back, belly, and knees, and
his hair powdered. This is the array of the world.
But is not this from the lust of the eye, the lust of the
flesh, or the pride of life? Likewise the women having their
gold, their patches on their faces, noses, cheeks, foreheads,
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their rings on their fingers, wearing gold, their cuffs double
under and above, like a butcher with his white sleeves; their
ribands tied about their hands, and three or four gold laces
about their cloaths; this is no Quaker, say they. This attire
pleaseth the world; and if they cannot get these things, they
are discontented. But this is not the attire of Sarah, whose
adorning was in the hidden man of the heart, of a quiet and
meek spirit. This is the adorning of the heathen; not of the
apostle, nor of the saints, whose adorning was, not wearing
of gold, nor plaiting of hair, but that of a meek and quiet
spirit, which is of great price with the Lord. Here was the
sobriety and good ornament which was accepted of the Lord.
This was Paul’s exhortation and preaching. But we see,
the talkers of Paul’s words, live out of Paul’s command, and
out of the example of Sarah, and are found in the steps of
the great heathen, who comes to examine the apostle in his
gorgeous apparel. Are not these, that have got ribands hang-
ing about their arms, hands, back, waists, knees, hats, like
fiddler’s boys? This shews, that they are got into the basest
and most contemptible life, who are in the fashion of fid-
dler’s boys and stage-players, quite out of the paths and steps
of solid men; in the very steps and paths of the wild
heads, who give themselves up to every invention and vanity
of the world that appears, and are inventing how to get it
upon their backs, heads, feet, and legs; and say, If it be out
of the fashion, it is nothing worth. Are not these spoilers of
the creation, who have the fat and the best of it, and waste
and destroy it? Do not these incumber God’s earth? Let
that of God in all consciences answer, and who are in the
wisdom, judge. And further, if one get a pair of breeches
like a coat, and hang them about with points, and up almost
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to the middle, a pair of double cuffs about his hands, and a
feather in his cap, here’s a gentleman ; bow before him, put
off your hats, get a company of fiddlers, a set of musick, and
women to dance. This is a brave fellow. Up in the chamber;
up in the chamber without, and up in the chamber within.
Are these your fine Christians? Yea, say they. They are
Christians; but say the serious people, They are out of Christ’s
life, out of the apostles’ command, and out of the saints’
ornament. To see such as are in the fashions of the world
before-mentioned, a company of them playing at bowls, or
at tables, or at shovel-board, or each taking his horse, with
bunches of ribands on his head, as the rider hath on his own,
perhaps a ring in his ear too, and so go to horse-racing to
spoil the creatures. Oh! these are gentlemen indeed, these
are bred up gentlemen, these are brave fellows, they must
take their recreation ; for pleasures are lawful. These in their
sports, set up their shouts like wild asses. They are like the
kine or beasts, when they are put to grass, lowing when they
are full. Here is the glorying of those before-mentioned; but
it is in the flesh, not in the Lord. These are bad Christians,
and shew that they are gluttoned with the creatures, and then
the flesh rejoiceth. Here is evil breeding of youth and young
women, who are carried away with the vanities of the mind
in their own inventions, pride, arrogance, lust, gluttony, un-
cleanness. They eat and drink, and rise up to play. This
is the generation which God is not well pleased with; for
their eyes are full of adultery, who cannot cease from evil.
These be they that live in pleasures upon earth ; these be they
who are dead while they live; who glory not in the Lord, but
in the flesh; these be they that are out of the life that the
scriptures were given forth from, who live in the fashions
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and vanities of the world, out of truth’s adorning, in the
devil’s adorning (who is out of the truth), not in the adorn-
ing of the Lord, which is a meek and quiet spirit, and is with
the Lord of great price. But this ornament and this adorn-
ing is not put on by them that adorn themselves, and have
the ornament of Him that is out of the truth. That is not
accepted with the Lord which is accepted in their eye.”



CHAPTER 1IV.
THE QUAKERS AND CROMWELL

It is said of Sidney Smith that, when asked by a friend,
who was an artist, to criticise a portrait of a distinguished
non-conformist, churchman of England, he replied: “It is ex-
cellent, but do you not think you could throw into the face a
stronger expression of aversion to the established church?”
This witticism might have been reversed and applied to
Justice Gervase Bennett, who was one of the signers of the
order committing George Fox to the House of Correction.
Few enemies of the Quakers displayed more aversion or hos-
tility in act or expression than did Bennett, who like various
distinguished personalities in history, gained his right to
fame by one act; in this case the invention of the word
Quaker. He applied it to Fox in court as an offensive
epithet. George Fox had written him several letters in which
he had been called upon “to tremble at the word of the
Lord,” whereupon the Justice applied the term Quaker to
him. This term has endured until to-day and it is so
thoroughly identified with the people that it is generally
used by laymen. Curiously enough, it has become a title of
honor, the word carrying the suggestion of a God-serving
people of the highest type of citizenship. For years Quakers
were, and even to-day are, confounded by some with Shakers,
and are supposed by the ignorant to quake or tremble or per-
form some absurd manoeuvres at their meetings, when the
facts are, that of all religious sects they are the most digni-
fied in their worship.

The Scots now proclaimed Charles II. king. He was living
5
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in Holland, and a commission was sent asking him to sub-
scribe to the covenant, to abrogate the Episcopacy in Scot-
land, and sever the connection with some lords, who, while
attached to him, were not acceptable to the party. The King
did not respond to the invitation of the commission until
later when he sailed for Edinburgh, where, upon his ar-
rival, he did everything possible to appeal to the English as
well as the Scotch. In his pronunciamento he said:

“Though his Majesty, as a dutiful son, be obliged to hon-
our the memory of his royal father, and have in estimation
the person of his mother, yet doth he desire to be deeply
humbled and afflicted in spirit before God, because of his
father’s harkening to evil councils, and his opposition to the
work of Reformation, and to the Solemn League and Cove-
nant, by which so much of the blood of the Lord’s people
hath been shed in these kingdoms, and for the idolatry of
his mother.”

This was an appeal to the extreme Independents, the fol-
lowers of George Fox and others, and was suggested by some
clever adviser to deplete the followers of Cromwell, who
were fighting in Ireland. Parliament now directed General
Fairfax to proceed against the Scotch, but he refused on the
ground that he was willing to defend England but not to
attack Scotland. In this sentiment he doubtless was joined
by Royalists, the extreme Levellers, Episcopalians and Pres-
byterians in opposition to the Independents who represented
the English Commonwealth. The position of the Quakers
was one unalterably opposed to war. Arbitration appealed
to them and they referred to the Bible in justification of their
non-combative policy.

George Fox was in jail carrying on an active propaganda
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by writing sermons and letters, arousing so much feeling that
the authorities were greatly embarrassed. They regretted
heartily that they had arrested him. At this time his family
offered to pay any fine or give bond for his release, but he
refused to leave the jail without legal procedure, on the
ground that he was not guilty. On hearing this from Fox,
the Justice who had committed him, rushed at him. and
knocked him down, maddened at his perseverance. They
then endeavored to get rid of him by trying to induce him to
enter the army, offering him a release and a captain’s com-
mission if he would enter the service of the Commonwealth
against Charles Stuart. But he refused, basing his refusal
upon Biblical grounds and denouncing war with renewed
fervor.

All this time George Fox kept up a fusillade of letters ad-
dressed to those in authority. Divested of the peculiar and
verbose method of writing, then in vogue, they displayed a
keen appreciation of the need of reform in and out of jails
and in every department of life. If one did not know the
period, he could easily imagine the letters to have been
written by some earnest philanthropist of the twentieth
century. The situation had a humorous side. Fox by his
protests, his letters, his conversion of the jailer and his
family, proved to be a thorn in the side of the authorities,
who had the temerity to confine him. He would not accept
money or a commission. He refused the aid of his relatives
who brought bail, and at last when the jailers ingenuously
told him to “walk a mile for exercise,” hoping he would make
his escape, he refused.

Never had so strange or so peculiar a personage been seen
in England. He was mad, or a fool, or both, contended the
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critics. But Fox replied, “I was arrested without cause. I
must be placed at liberty legally and the situation adjusted
with absolute justice.” They placed him in a filthy cell
without a bed, and forced martyrdom upon him in answer to
his plea.

While George Fox was languishing in jail in Derby in a
cell unfit for a dog, Oliver Cromwell had been recalled from
Ireland and made Commander-in-Chief. He at once pro-
ceeded against the Scotch with an army of veterans numbers
ing eleven thousand. Colonel Monk, who later had many
dealings with the Quakers, was a trusted officer of Cromwell.
One morning the latter shouted, “that God arise and scatter
his enemies.” 'With their war cry “The Lord of Hosts” ring-
ing on the air, the Puritans charged. In the midst of the
battle, to illustrate their devout character, Cromwell’s men
sang the one hundred and seventeenth psalm; a weird battle,
both sides calling on the Lord and claiming to fight for Him,
while George Fox was fighting the methods of both with his
pen from Derby jail.

Cromwell routed the Scotch, slew three thousand men, and
captured several thousand. The Scotch were not dis-
couraged. King Charles entered England at the head of
fifteen thousand men, but Cromwell followed with thirty
thousand, and routed him at Worcester, the last battle of the
Civil War.

The Commonwealth was now the supreme power in Great
Britain, and among various new acts came the release of
George Fox, who again immediately started upon his travels,
joining a friend and convert, William Dewsbury. Fox de-
voted a part of his time to visiting churches, after the service
rising and addressing the congregation. The Quakers were
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often attacked for this alleged interference, and later his-
torians have accused them of grossly intruding upon the
congregations of other clergymen and enforcing their views
upon them. The facts are, that there was an abundant
precedent for this action, though whether it was the cour-
teous thing to do is another question. I have seen aliens
rise in a Friends’ meeting in the nineteenth century, to be
firmly and quietly led out if they were at all extravagant
or ventured upon an attack against the doctrines of the
Friends. The latter prefer to do their own purging with
their system of elimination, which has always been effective.
Addressing other congregations was more or less the rule
in these ultra-religious days, and custom sanctioned it,
though many English clergymen or “priests” objected to
visits of Quakers and urged their congregations to resent it.
Many of the severest attacks made upon Fox and other
Quakers in England and America were for this interference.
In some places his presence was warmly greeted and the
message of interest to the congregation; but at York Cath-
edral he was thrown out and injured. This was repeated
at Duncaster; where he was hit with stones. At Tickhill
a clerk struck him a violent blow with a Bible, and he was
thrown out of the ‘“steeplehouse” and dragged down the
street; yet he rose and only reproved the mob, “for dis-
honouring Christianity.”

If the actions of George Fox are carefully studied during
these eventful and strenuous years, it will be seen that he
had been a close student of the New Testament. He often
consoled himself with saying that one greater than he had
been ill treated for insisting upon telling the truth; and it is
beyond question that he had Christ continually in his mind,
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and when attacked refused to retaliate. In a word, he
followed the Master in this, as in everything else.

Fox invariably refused to appear against his enemies in
court, and for this he was accounted a fool. There were
now several hundred Quakers in England. Thomas Alden,
Richard Farnsworth, and William Dewsbury were preach-
ing. At Seaburgh George Fox met Francis Howgill, a
preacher, and at Firbank Chapel John Audland, both of
whom became converts and most influential in the cause.
At Under Barrow he met Edward Burrough, a man of fine
tamily, who also became a Friend and an eminent man in
the Society, a leader in every sense.

The fame of George Fox had now extended well over
England and Wales, and wherever he stopped to preach
many were struck with the force of his arguments and the
correctness of his premise. Here and there among the
converts were some who could speak, and so aided in repeat-
ing the warnings of Fox and calling attention to the need
of reforms everywhere. During the tour of English towns
in 1652, George Fox came one day to Swarthmore, the
home of Judge Fell, who held court in Wales. Here he
met a priest named William Lampit with whom he became
involved in an interesting discussion on mooted religious
points. Margaret Fell, the wife of the Judge, on the fol-
lowing day asked Fox to go to church and listen to Lampit;
but Fox declined, telling her that he would stroll in the
fields until she returned. But it was not long before the
Quaker felt a “call” to go in, which he obeyed, and as the
priest closed the service, Fox rose and addressed the con-
gregation in his usual fashion.

Some of his remarks gave serious offense, and despite the
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protest of Margaret Fell, a constable led him out of the
church and he was forced to continue his arguments, to those
who desired to hear him, in the graveyard. In the evening
he returned to Swarthmore and spoke so convincingly that
the servants of the Fell homestead, to whom he preached,
became converted, and Margaret Fell herself was much dis-
turbed, and more than half convinced that he was right.

Fox travelled on, and the gossip, who lived in 1652 as
well as in 1912, hastened to inform Judge Fell that the
members of his household had been the victims of witch-
craft at the hands of one Fox. Margaret Fell, desiring that
her husband should meet the young Quaker, invited him
to return, also Richard Farnsworth and one Naylor. Judge
Fell had heard that the religious peace of his family had
been broken up, and had returned, on the defensive and
much worried, though his house had always been a favorite
meeting place for priests to gather and freely discuss all
questions.

Swarthmore was a literary center, and Swarthmore Hall
was famed far and near for its hospitality and the culture
of its owners. Margaret Fell was born in 1614, and living
during the reigns of James the First, Charles the First, the
time of Cromwell, and Charles and James the Second, Wil-
liam the Third and Mary, saw all of the persecutions of the
Quakers. She was identified with three houses in England
all of which are still standing in Lancashire ; Marsh Grange
at Kirby Ireleth, where she lived as a child, Kirby Hall, the
home of Colonel Kirby, her prosecutor, and Swarthmore
Hall, the home of her husband, Judge Fell, who was a mem-
ber of Parliament, Chancellor of the Duchy of Lancaster
and Judge of Cheshire and the North Wales Circuit. Mar-
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garet Fell went to Swarthmore to live when but seventeen
years of age, and her charming personality, high culture,
and the erudition of her distinguished husband in a short
time made Swarthmore Hall well known. Here came
Quakers of all kinds, from the ‘“convinced” soldiers of
Cromwell’s army to William Penn and Isaac Pennington,
the Quaker son of a Lord Mayor of London, Thomas
Lawson, the distinguished botanist, Colonel West, Colonel
Gervase Benson, Edward Burrough, Francis Howgill,
Thomas Aldam and others who held meetings here and
made the Fell home in a sense headquarters of the early
Friends. Here also one met Henry Coward of Lancaster,
James Lancaster of Walney who stood between George
Fox and a Walney mob. Relations and friends of the
family were Henry and Leonard Fell of Baycliff, near Ul-
verston ; ministers, Thomas Salthouse, Mary Asken, Annie
Clayton, William Caton and Christopher Holder, a brother
of Anthony of Winterbourne, first imprisoned in 1665, and
many more. The Fells, Barclays, Penns, and Penning-
tons were particularly intimate and congenial, and were
types of the most cultivated members of the Society, which
included all classes. In these hospitable halls might have
been seen Ellis Hooks, who was the Recording Clerk for
twenty years.

After dinner, on his second visit at the Fell house, George
Fox joined the family, and in the course of the evening
he presented the case of the Friends so vigorously to Judge
Fell, and in so convincing a manner, that the latter became
much interested and asked him to call a meeting at Swarth-
more Hall, which George Fox did, and which was con-
tinued until 16go when a regular meeting-house was built.
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This meeting with the Fells at Swarthmore had no little
bearing and influence on the future career of George Fox,
as he met at their home many famous and influential men
who were convinced by his arguments and logic and his
remarkable familiarity with the Bible." It is necessary to
bear in mind the political situation at the time, when the
entire country was broken up and divided into numerous
religious and political factions. The message of Fox only
added to the flame. He preached of the evils of the day,
attacked the most ancient and time-honored customs and
exposed their absurdity. No shams were sacred to him, and
the ignorant and superstitious especially were without doubt
often honestly alarmed at his temerity. He incensed the
clergy by accusing them of making a business of religion and
accepting money for preaching.

Fox denounced the magistrate and asked, “Is not truth
silenced in the streets?” He admonished them to observe
mercy and charity. He called upon Colonel Barton, who
was an aristocrat, and reproved him for his pride and world-
liness. He called upon Justice Bennett to show mercy as
he expected it, to visit the prisons; look into the state of the
prisoners and aid the oppressed in general. To the Mayor
of Derby he read a lecture on temperance, reproached him
for allowing a man to be imprisoned for worshipping God
in his own way. To the Court of Derby he wrote calling
attention to the oppression of the poor, the taking of oaths,
which was forbidden in the Bible. He wrote the authorities
protesting against the putting of men to death for small
offences, as was the custom, and for keeping men and women
in jail for long periods for the same.

At times Fox was unquestionably under intense religious
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excitement and did things which can only be accounted for
on the ground that he considered every good impulse which
entered his mind, the voice of God. Such an instance was
the removing of his shoes at Litchfield, and his passage
through the city crying, “Woe! to the bloody city of Litch-
field,” and wondering why the Lord had called upon him
to do this thing which seemed, possibly, like a penance. Yet
we see him satisfied when some one told him that during the
time of Diocletian a thousand Christians were martyred in
Litchfield. In July, 1656, George Fox was in London aiding
in promoting the first expedition of Friends to America in
the “Speedwell,” a vessel of about sixty tons, and in Novem-
ber of this year we find him again in London, the members
of the Speedwell expedition having been banished from
America and again on English soil.

With Gerard Rogers, Christopher Holder and others,
George Fox now organized the famous Woodhouse expedi-
tion. Those proposing to sail were William Brend, Chris-
topher Holder, but recently banished from Massachusetts,
John Copeland, Sarah Gibbons, Mary Weatherhead,
Dorothy Waugh, Robert Hodgson, Humphrey Norton,
Richard Doudney, William Robinson and Mary Clarke.
The “Woodhouse” was visited off the Downes in 1657 by
William Dewsbury, who doubtless saw her start on the
voyage which was just six weeks longer than that of any of
the large modern steamers over about the same course
in 1913.

' It is practically impossible for anyone, especially a re-
ligious extremist and ultra-enthusiast, believing himself to
have a divine mission, as did George Fox, to aveoid at times
going to extremes, or what might be termed passing the



THE QUAKERS AND CROMWELL 75

bounds of good taste and reason, and but few such enthus-
1asts have escaped censure. They have at some time become
irrational. A number of instances can be mentioned among
early Friends, some of whom poured ashes on their heads
and paraded the streets garbed in sackcloth or stripped off
some of their attire, as a “sign.” Such persons, doubtless,
were afflicted with religious dementia, for the time, and
were carried away by the enthusiasm of their calling.’ We
observe this to-day especially in revivals. I have seen per-
sons carried out of a negro Methodist meeting in a cataleptic
fit. Scenes in camp meeting revivals in the nineteenth cen-
tury were never equalled in the sevententh for fantastic
coloring.

*Instances of this kind were rare among the early Friends
and where any extravagances did occur as a ‘“‘sign,” to
attract attention violently to the point at issue, much was
made of it by the enemies of Fox and his followers. # It
would have been marvelous had not some weak minds given
way at such a time. We find them among the Baptists,
the Presbyterians and quite as many to-day among various
denominations, but no one would think of holding up such
isolated examples against the different religious bodies as an
instance of the failure of the entire sect. In all religious
communities there are extremists who go beyond the bounds
of reason and bring down odium upon their cause.

Some Friends, like the irrational Naylor, not strong of
mind, would read of the performances of the Hebrew proph-
ets, how God commanded Isaiah to walk naked and bare-
footed for three years as a “‘sign,” or how Ezekiel was set up
as a “‘sign” unto the House of Israel, would be very likely to
consider it their duty to go and do likewise, and instead of
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putting such unfortunates under gentle restraint, as they do
in 1913, they were in 1047 taken seriously and arrested as
criminals. Even Robert Barclay, one of the most intelligent
of Quakers, felt called upon in 1677, “to pass through three
principal streets of Aberdeen clothed in sackcloth.” The
object of this was to attract the attention of the public to
their sins/ He says, “The command of the Lord concerning
this thing came unto me that very morning when I awakened,
and the burden thereof was very great; yea, seemed almost
insupportable unto me (for such a thing until that very
moment, had never entered me before, not in the most
remote consideration.) And some, whom I called to declare
to them this thing, can bear witness how great was the agony
of my spirit, how I besought the Lord with tears, that this
cup might pass away from me! And this was the end, to
call you to repentance by this signal and singular step, which
I, as to my own will and inclination, was as unwilling to be
found in, as the worst and wickedest of you can be averse
from receiving or laying it to heart.”

Other “signs” were the tearing of his cap before Cromwell
by Alden, the breaking of jugs or bottles before Parliament,
the appearance of Robert Huntington in the Carlisle Church,
garbed in a white sheet with a halter about his neck, the
scattering of money in the streets of London by Thomas
Ibbits, or the parade of Solomon Eccles with a pan of burn-
ing coals and brimstone on his head as a sign “to such as
would not see, and such as would not hear the truth.” One
William Simpson imitated Isaiah by walking naked three
years, as a sign to Cromwell that God would strip them of
their power, etc. This unfortunate was doubtless a public
nuisance, of impaired mentality, and instead of being whip-
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ped repeatedly by officers of the law, should have been
placed under restraint. These and others took the words
of Isaiah literally, but they and other extremists of like
ilk were but few in number comparced to the entire body of
Friends in England, and investigation will show that many
similar eccentricities have been chronicled among extremists
in various countries and religions. Samuel M. Janny
evidently takes these isolated and inconsequential vagaries
much to heart and apologizes for them. He says:

“It would be extremely unjust to apply to all the actions
- of former generations the standard of propriety now adopted
in enlightened nations; for, although the cardinal principles
of morality have been nearly the same among good people
in all ages, there has been a vast difference in their manners
and their ideas of decorum. The few instances of inde-
corum among the early Friends may well be pardoned,
when we reflect that they lived in an age when, by order of
public authorities and for no other offense than religious
dissent, worthy men and virtuous women were stripped to
the waist, and cruelly scourged in the public streets, both
in England and America.”

It is altogether unnecessary to take such exhibitions seri-
ously; they were too few, and had little or nothing to do
with the main work of the Quakers. In all lands, yesterday
and to-day, men and women have attained all stages of in-
sanity in the cause of religion, from the harikari of the Jap-
annese, running amuck of the East Indian, pseudo crucifixion
of certain American Indians, and the sending of children to
Heaven by feeding them to the crocodiles of India, the
sharks of Africa and a thousand other eccentricities in the
last thousand years. It is well to turn the page on the
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crimes and manias which have held under the guise of relig-
ion. They are but the parasite on the branch, have no rela-
tion to the final results of great religious endeavor of the
ages. Even to-day a certain percentage of the inmates of all
insane asylums are suffering from religious mania, caused by
over excitement. I have dwelt upon this inconsequential
feature because it is so often unjustly taken up by critical
writers, being merely an incident in the evolution of a great
moral idea and in no sense a custom.

George Fox had a striking personality and remarkable
power of holding his audiences, possessing what is known
to-day as personal magnetism to an extraordinary degree.
A woman of Beverly told Justice Hotham that ‘“the last
Sabbath Day an angel or spirit came into the Church at
Beverly and spoke the wonderful things of God, to the
astonishment of all that were there. It astonished all,
priests, professors and magistrate.” This is an excellent
illustration of the extreme effect produced by Fox on some
of his hearers, who were influenced by the religious fervor
of the time. George Fox was the angel, and Justice Hotham
later became an earnest convert to Quakerism. In one of
his tours beyond the town of Pickering we have possibly
one of the first illustrations of the silent meeting. It is
referred to in his Journal. He says:,

“I passed to another town where there was another great
meeting, the old priest being with me; and there came pro-
fessors of several sorts to it. I sate on a hay-stack, and
spoke nothing for some hours; for I was to famish them
from words. The professors would ever and anon be speak-
ing to the old priest and asking him when I would begin,
and when I would speak? He bade them wait; and told
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them, that the people waited upon Christ a long while
before he spoke. At last I was moved of the Lord to speak;
and they were struck by the Lord’s power. The word of
life reached to them, and there was a general convince-
ment amongst them.”

The payment of tithes, taxes to support the established
church to the priests, was the cause of much trouble. George
Fox taught that it was not necessary to pay tithes to sup-
port a priest or a church, in which the taxed had no interest,
confidence or faith. He preached against it and the Friends
obeyed his injunction. The refusal caused many to be
thrown into jail in England and in America. In the Journal
he quotes an instance where a priest was converted and
refused to take tithes. He says: ‘“From hence I passed on,
the old priest being still with me, and several others. As
we went along some people called to him and said, ‘Mr.
Boyes, we owe you some money for tithes, pray come and
take it.” But he threw up his hands and said, he had enough,
he would have none of it; they might keep it.” And, “He
praised the Lord he had enough.”

At this time Fox was continually traveling, moving from
place to place; now in the snow, now sleeping in the “furz”
or in stacks of corn, or walking soaked in the rain, and
with houses of refuge closed against him, to be as suddenly
taken in and made much of by zealous followers. Often
absurd charges would be trumped up against him so that
the authorities could lock him up. Here he would be charged
as claiming to be Christ; or there, breaking the laws of Par-
liament, or again creating a riot; all in all, his passage
through England was a stormy one. At Tickhill he was
nearly killed. They beat him, stoned him, dragged him
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through the streets, threw him over a hedge and rolled him
about until he was covered with blood and dirt; but he rose
up and preached to them and forgave them, even when the
matter was brought into the courts, refusing to appear, as
the punishment for striking a man in a church was to strike
off the offending hand.

His experience at Ulverstone was even more menacing.
Here Justice John Sawrey incited the people to attack him,
on the ground that he misrepresented the Scriptures. Fox
being a non-resistant did nothing to protect himself ; so they
knocked him down, kicked him, and the mob trampled on
him and doubtless did its best to kill him. They dragged
him out of the town, beating him with clubs until he fell
senseless in the mud. Recovering in a few moments he
began to speak again, when a man struck his outstretched
arm so foul a blow that it became helpless. Fox literally
turned the other cheek, crying, “Strike again, here are my
arms, my head and my cheeks.”” The man accepted the
invitation and struck him down. Fox continued to talk to
them and his fearlessness conquered, as when he returned to
Ulverstone a soldier approached him and congratulated him
on his manhood, courage, and for his valor, offering to pro-
tect him. But Fox refused, and what he preached again
had such an effect that his enemies withdrew, one of the
many extraordinary instances in which the Quakers won
their victories by sheer passive resistance and persistence.
This was one of the secrets of the success of the Quakers
everywhere: possessed with complete faith, dying, if neces-
sary. With morality and honesty on their side they always
won their battles, unarmed, and without resisting the
enemy’s blow or attack.
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Additions to the ranks of the Quakers were becoming
more frequent and every day saw men acclaimed as preach-
ers. Among them, attracting attention, were John Audland,
Francis Howgill, John Camm, Richard Hubberthorn, Miles
Halhead, Edward Burrough and Christopher Holder. The
latter was destined to become a famous preacher in America.
He was a resident of Winterbourne, Alveston, Gloucester-
shire, near Bristol, and was one of the early converts and
followers of George Fox. He gave not only his services,
but of his abundant means. Christopher Holder had kins-
men high in the church, who doubtless objected as seriously
to his leaving the established church as did the family of
Penn to the conversion of William Penn. At this time
Dr. William Holder, who married Susanna Wren, sister of
Sir Christopher Wren, the famous architect, was correlated
to the third Prebendal Stall in Ely Cathedral by Bishop
Wren. Later he was sub-deacon of the Chapel Royal and
sub-almoner to Charles II., and his personal friend. Some
of the Wren family became converts to George Fox,
Christopher Holder and other Friends. Susanna Holder
was famed for her charity and goodness. She was buried
in the crypt of St. Paul’s, London, by the side of her hus-
band, Dr. William Holder. I visited the tomb in 1910,
and found the following inscription on the monument to
the wife of Dr. Holder and sister of Sir Christopher Wren:

“In memory of Susanna Holder, late wife of William
Holder, D. D., residentiary of Westminster Abbey, daugh-
ter of Dr. Christopher Wren, late dean of Windsor, and
sister of Christopher Wren, Kt. Among others, her excel-
lent endowments, her prudence, virtue and piety, her charity

was no small blessing to the neighborhood wherever she
6
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resided. Having, in compassion for the poor, applied her-
self to the knowledge of medicinal remedies wherein God
gave so great blessing that hundreds were happily healed by
her, including King Charles I., Queen Catherine and many
of the Court, after forty years happily and honorably
passed in conjugal state and care, at the age of sixty-one
she piously rendered her soul to God the last day of June,
1688.”

George Fox’s attempts to preach at Walney Island and
Cockan were met by the most violent opposition he had
yet experienced. Men and women fought with flails and
pitchforks, doing their best to kill him, as well as his friends,
several of whom usually accompanied him. He was badly
injured as the result of this and was sent for by Margaret
Fell and taken to Swarthmore where he was protected by
Judge Fell, until he was again able to take up the ministry,
which had now become more than strenuous.



CHAPTER V.
THE PROTECTORATE

England was now much disturbed politically. It is true
Cromwell was the Protector and doubtless could have been
king and a house of Cromwell established had he forced the
issue; but his troops were opposed to it. Great Britain was
virtually a republic, and Cromwell endeavored to pacify
the Nobles, the Royalists, and his army of Presbyterians —
a most difficult feat of diplomacy. The so-called Rump
Parliament was in control. The army was daily becoming
more and more incensed at Parliament, yet the members,
not seeing the shadow on the wall, had the temerity to
attempt to pass a bill the intent of which was to continue
in office all the existing members without re-election.

To this the army objected. Cromwell, a man of infinite
resources, was at his wit’s end. His desire was to coalesce all
the national interests-— a feat requiring the wisdom of a
Solomon.

About this time George Fox was visiting at Swarthmore.
One evening while engaged in a discussion with Judge Fell
and Justice Benson on the political situation, his views were
asked by one of the listeners. His reply created a sensation,
as he prophesied that in two weeks Parliament would
adjourn, despite its efforts, and the Speaker be “plucked”
from his seat. While Fox was prophesying Cromwell was
holding meetings with Sir Harry Vane and others, and as
a result, he warned Parliament that their bill for political
perpetuity would not be permitted. Parliament pretended
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to acquiesce, but on April 2oth a meeting was held and
the attempt was made to rush through this extraordinary
bill. Cromwell, well informed, heard of it, and, as George
Fox had prophesied, stopped it. With a few good Pres-
byterian soldiers he walked into the House, denounced the
recreant Members, took the mace, and handed it to his men;
then gave the order to one of them to “Fetch down the
Speaker.”

As the Members filed out, Cromwell stood and watched
them and did not hesitate to comment on their action. As
Sir Harry Vane passed he taunted him as a false friend,
as Vane had prumised him certain things which had not
been performed. “The Lord deliver me from thee, Sir
Harry Vane,” sneered the Protector. This was the end
of the long Parliament. The so-called Barebones Parlia-
ment assembled ; religious fervor was at its height, and some
men under the influence of Fox were among its number.
Cromwell opened it with a Puritan sermon.

The Quakers through their members did not fail in their
endeavors to influence Parliament. They were deeply in-
terested in certain new measures. One was the abolition of
the Court of Chancery. Another aimed at the removal of
the bar to civil marriages, while a third purposed to wipe
out the payment of tithes and of lay patronage. These
measures, striking at Episcopalians and Royalists, aroused
much antagonism and intense excitement among the lawyers
and the clergy, who were particularly affected.

While the Quakers may have been the suggesters of
these radical and excellent movements, the Presbyterians
were the cat’s-paws selected to lift the chestnut; hence
received the most abuse. That the ideas were right no one
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could question to-day, but like all the reforms of the Qua-
kers, they were two hundred years ahead ot the time, and
there was a vast amount of ignorance to contend against.
That the propounder of these new ideas had been justified by
Cromwell’s opening address was evident, but the masses
seemed to consider them revolutionary, and England was
thrown into a violent conflict of words and opinions, amid
which the Quakers were preaching in the churches and high-
ways with rapidly increasing numbers. George Fox made
a point to preach against war, with which the country ap-
peared to be interminably involved. At Carlisle he visited
the garrison of Cromwell’s troopers and preached to them,
the officers sounding the call and ordering the garrison to-
gether that they might hear him, upon which he warned
them to “kill no man,” and denounced all warfare with his
usual vigor.

Soon after this he was arrested and every attempt was
made to hang him, his commitment being on the ground
that he was a blasphemer, a seducer and a heretic. The
dungeon in which Fox was confined at Carlisle was designed
to humiliate him to the utmost. It was foul beyond any
conception and only to be compared to a neglected pen for
pigs. There were absolutely no conveniences, and here
vile men and lewd women were crowded together to break
the heart and dishonor the leader of the Quakers, who, far
from being cast down, did his utmost to convert and re-
humanize the wretches who surrounded him. Many ladies
and gentlemen went to see Fox in jail, among them James
Parnell, who became a Friend and one of the most influential
of the Society in later years. Other converts at this time
were Thomas Briggs and Miles Halhead, who preached
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eloquently, and, as a consequence, were beaten, stoned and
hounded from place to place.

A characteristic of the Friends was their persistence, and
this, with the fact that they never resisted nor were known
to return a blow, had a peculiar effect upon their enemies,
making them all the more vicious and intolerant. Yet
in many instances in the end they were overcome by the
evident good faith and piety of the zealous Quakers and
ceased persecuting them. So persistent a preacher as Fox
could not fail to attract wide-spread attention, and it was
not long before the various parties began to realize that
Quakerism was a potent and momentous issue. This was
demonstrated when the friends of Fox demanded of Parlia-
ment an investigation into the facts of the imprisonment
of their leader at Carlisle, calling the attention of Cromwell
to the horrors of the situation and its gross injustice, showing
that, while he was posing as the Protector, as the champion
of freedom in religious thought, a Christian was threatened
with hanging at Carlisle on a question of religion and the
freedom of conscience. As a result, in all probability, the
Governor and Anthony Pearson investigated the situation,
and in a short time Fox was liberated.

The extraordinary nature of all writings at this time is
well illustrated by the following letters by George Fox,
Gervase Benson and Anthony Pearson. I have in my pos-
session letters written by kinsmen and kinswomen among
Friends as late as 1860 which are equally remarkable for
the continual use of religious terms and quotations:
“Friends, Thomas Craston and Cuthbert Studholm,

“Your noise is gone up to London before the sober people.
What imprisoning, what gagging, what havoc and spoiling
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the goods of people have you made within these two years!
Unlike men; as though you had never read the Scriptures
or had not minded them! Is this the end of Carlisle’s
religion? Is this the end of your ministry? Is this the
end of your church, and of your profession of Chris-
tianity? You have shamed it by your folly, madness, and
blind zeal. Was it not always the work of the blind guides,
watchmen, leaders, and false prophets, to prepare war
against them that could not put it into their mouths? Have
you not seen the priests’ pack-horses and executioners?
When they spur you up to bear the sword against the just,
do not you run on against those that cannot hold up such
as the Scriptures always testified against? Yet will you
lift up your unholy hands, and call upon God with your
polluted lips, and pretend a fast, who are full of strife and
debate. Did your hearts never burn within you? Did you
never come to question your conditions? Are you wholly
given up to the devil’s lusts, to persecute? Where is your
loving enemies? Where is your entertaining strangers?
Where is your overcoming evil with good? Where are
your teachers, that can stop the mouths of gainsayers, and
such as oppose themselves? Have you no ministers of the
Spirit, no soldiers with spiritual weapons, displaying
Christ’s colours? But all the dragons, the murderers, the
persecutors, arm of flesh, Cain’s weapons, chief priests
taking counsel, Judas and the multitude with swords and
staves, Sodom’s company raging about Lot’s house, like the
priests and princes against Jeremiah, like the dragon, beast
and great whore, and the false church which John saw
should cast into prison, kill, and persecute? Whose
weapons are you bearing? Doth not the false church, the
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whore, make merchandise of cattle, corn, wine and oil, even
to the very souls of men? Hath not all this been since
the true church went into the wilderness? Read Revela-
tions the 12th, with the 18th; do you not read and see
what a spirit you are of, and what a bottomless pit you
are in? Have not you dishonoured the place of justice and
authority? What! turned your sword backward, like mad-
men, who are a praise to the evil doer, and would be a ter-
ror to the good, with all force and might to stop the way
of justice! Doth not the Lord, think you, behold your
actions? How many have you wronged? How many
have you imprisoned, persecuted, and put out of your syna-
gogues? Are you they that must fulfill the prophecy of
Christ, Matt. XXIII, John XVI? Read the Scriptures,
see how unlike you are to the prophets, Christ, and his apos-
tles, and what a visage you have, like unto them that per-
secuted the prophets, Christ and the apostles. You are
found in their steps, wrestling with flesh and blood, not
with principalities and powers, and spiritual wickedness;
your teachers imprisoning and persecuting for outward
things, you being their executioners; the like whereof hath
not been in all the nations. The havoc that hath been
made, the spoiling of people’s good, taking away their
oxen and fatted beeves, their sheep, corn, wool and house-
hold goods, and giving them to the priests that have done
no work for them. More like moss troopers than ministers
of the gospel, they take them from friends; suing them in
your courts, and fining them because they will not break the
command of Christ; that is, because they will not swear.
Thus you act against them that do not lift up a hand against
you, and as much as you turn against them you turn against
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Christ. But he is risen that will plead their cause, and you
cannot be hid. Your works are come to light, and the end
of your ministry is seen, what it is for; for means. You
have dishonored the truth, the gospel ; and are of those that
make it chargeable. You have lost your glory. You have
dishonoured yourselves. Persecution was ever blind and
mad. Read the apostle, what he said of himself, when he
was in your nature. Exaltation and pride, and your lift-
ing up yourselves, hath brought you to this; not being
humble, not doing justice, not loving mercy. When such
as have been beaten and bruised by your rude company,
to whom you are a praise and an encouragement, have
come and laid things before you, that you might have done
justice, preserved and kept peace, you, knowing they could
not swear, have put an oath to them. This hath been your
trick and cover, that ye might not do justice to the just;
but by this means go on still further to encourage the evil
doer. But the Lord sees your hearts! If ye were not men
past feeling, ye would fear and tremble before the God of
the whole earth; who is risen, and will stain your glory,
mar your pride, deface your beauty, and lay it in the dust.
Though for a time you may swell in your pride, glory in
your shame, and make a mock of God’s messengers, who,
for reproving sin in the gate, are become your prey; you
will feel the heavy hand of God and his judgments at the
last. This is from a lover of the truth, of righteousness,
and of your souls; but a witness against all such as make
a trade of the prophets’, Christ’s and the apostles’ words,
and are found in the steps of them who persecuted the
prophets’, Christ’s, and the apostles’ life; who persecute
those that will not hold you up, put into your mouths and
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give you means. Tythes were before the law, and tythes
were in the law; but tythes since the days of the apostles
have been only since the false church got up. Christ, who
is come to end the law, and to end war, redeems men out
of the tenths and out of the nines also. The redeemed of
the Lord shall reign upon the earth, and know the election
which was before the world began. Since the days of the
apostles, tythes have been set up by the papists, and by
them that went from the apostles into the world; set up
by the false church that made merchandise of the people,
since the true church went into the wilderness. But now
is the judgment of the great whore come; the beast and
false prophet (the old dragon) shall be taken and cast into
the fire, and the Lamb and his saints shall have the victory.
Now is Christ come who will make war in righteousness
and destroy with the sword of his mouth all these inventors
and inventions that have been set up since the days of the
apostles, and since the true church went into the wilderness.
And the everlasting gospel, which is the power of God,
shall be preached again to all nations, kindreds, and tongues,
in this the Lamb’s day; before whom you shall appear to
judgment. You have no way to escape. For he hath ap-
peared who is the First and the Last, the Beginning and the
Ending, the Alpha and the Omega: he that was dead is
alive again, and lives forever more!
“Georce Fox.”

The following is from Gervase Benson and Anthony
Pearson: ‘““He, who is called George Fox, who is persecuted
by rulers and magistrates, by justices, priests, and the people,
and who suffers the imprisonment of his body at this time as
a blasphemer, an heretick, and a seducer, him do we witness
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(who in a measure are made partakers of the same life
that lives in him) to be a minister of the eternal word of
God, by whom the everlasting gospel is preached; by the
powerful preaching whereof the eternal Father of the saints
hath opened the blind eyes, unstopped the deaf ears, let the
oppressed go free, and hath raised the dead out of the
graves. Christ is now preached in and among the saints,
the same that he ever was; and because his heavenly image
is borne up in this his faithful servant, therefore doth fallen
man (rulers, priests and people) persecute him. Because
he lives up out of the fall, and testifies against the works
of the world, that the deeds thereof are evil, he suffers by
you magistrates, not as an evil doer. Thus it was ever
where the seed of God was kept in prison under the cursed
nature, that nature sought to imprison them in whom it
was raised. The Lord will make him to you as a burden-
some stone; for the sword of the Spirit of the Almighty is
wicked ; and shall not be put up till it hath cut down all
corrupt judges, justices, magistrates, priests and professors;
till he hath brought his wonderful thing to pass in the
earth, which is to make new heavens and a new earth,
wherein shall dwell righteousness; which now he is about
to do. Therefore fear the Lord God Almighty, ye judges,
justices, commanders, priests and people; ye that forget
God suddenly will the Lord come and destroy you with an
utter destruction, and will sweep your names out of the
earth, and will restore his people judges as at the first, and
counsellors as at the beginning. And all persecutors shall
partake of the plagues of the whore, who hath made the
kings of the earth and the great men drunk with the wine
of her fornications, and hath drunk the blood of the saints;
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and therefore shall you be partakers of her plagues. We
are not suffered to see our friend in prison, whom we wit-
ness to be a messenger of the Living God. Now, all peo-
ple, mind whether this be according to the law, or from the
wicked, perverse, envious will of the envious rulers and
magistrates, who are of the same generation that persecuted
Jesus Christ; for he said, ‘as they have done to me, so will
they do to you.” And as he took the love, the kindness,
the service that was shewed and performed to any of his
afflicted ones in their sufferings and distress, as done unto
himself ; so the injuries and wrongs that were done by any to
any of his little ones, he resented as done unto himself also.
Therefore you, who are so far from visiting him yourselves
in his suffering servant that ye will not suffer his brethren
to visit him, ye must depart, ye workers of iniquity, into
. the lake that burns with fire. The Lord is coming to
thresh the mountains and will beat them to dust; and all
corrupt rulers, corrupt officers and corrupt laws, the Lord
will take vengeance on, by which the tender consciences of
his people are oppressed. He will give his people his law,
and will judge his people himself, not according to the sight
of the eye and the hearing of the ear, but with righteousness
and equity. Now are your hearts made manifest to be full
of envy against the living Truth of God, which is made
manifest in his people, who are condemned and despised of
the world, and scornfully called Quakers. You are worse
than the heathens that put Paul in prison, for none of his
friends or acquaintances were hindered to come to him by
them ; therefore they shall be witnesses against you. Ye are
made manifest to the saints to be of the same generation
that put Christ to death, and that put the apostle in prison,
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on the same pretence as you act under; in calling truth error,
and the ministers of God blasphemers, as they did. But
the day is dreadful and terrible that shall come upon you,
ye evil magistrates, priests, and people, who profess the
truth in words outwardly and yet persecute the power of
truth and them that stand in and for the truth. While ye
have time, prize it, and remember what is written, Isa.
LIV.17.”

George Fox was continually in the public eye at this time,
and Cromwell particularly was advised as to his movements.
Now some sermon was sent to him, or Fox or his followers
joined him in his drives, and preached to him on horseback
and unquestionably the word as interpreted by Fox was not
in the main objectionable to the greatest man of England.
There were seasons when the intervention of the name of
Fox was not pleasant. One day, some recruits of Crom-
well’s army were heard refusing to swear and were taken
to task by the Protector. “Why will you not swear to
defend your country when you are willing to enter the army
and fight for it?’ asked the puzzled commander. “George
Fox has convinced us that it is wrong to swear,” replied
the soldiers; “swear not at all,” says the Bible.

What Cromwell answered history does not state, but he
accepted their affirmation. He wanted the men to fight
and was, doubtless, a protagonist of the principle, “Put
your trust in the Lord, but keep your powder dry,” used
in later times. The protest of Justice Gervase Benson that
he was not permitted to visit Fox and learn personally of
his condition, resulted in his being liberated and allowed to
join his friends. Fox now continued his work over the
country and was met again and still again by charges from
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the Ranters, priests and others. Fox converted Lady Mon-
tague to his belief, Edward Pyot, and with many influential
friends, he swept England from Holderness to Bristol and
from Lands End to Carlisle.

In their desperation for effective charges, the enemies of
Quakerism stated that George Fox was scheming against
the life of the Protector, and Colonel Hacker [ancestor of
the Lynn, Massachusetts, and Philadelphia Hackers,] with
seventeen troopers arrested him for plotting against Crom-
well. He was soon released and turned his attention to an
attempt to rebuke the Pope and other rulers in a peroration
which reads as follows:

“Ye heads, rulers, kings, and nobles, of all sorts, be not
bitter, nor hasty in persecuting the Lambs of Christ, neither
turn yourselves against the visitation of God, and his tender
love and mercies from on high, who sent to visit you; lest
the Lord’s hand and power take hold swiftly upon you;
which is now stretched over the world. It is turned against
kings, and shall turn wise men backward, will bring their
crowns to the dust, and lay them low and level with the
earth. The Lord will be king, who gives crowns to whom-
soever obey his will. This is the age, wherein the Lord
God of Heaven and earth is staining the pride of man and
defacing his glory. You that profess Christ and do not love
your enemies, but on the contrary shut up and imprison
those who are his friends; these are marks that you are out
of his life, and do not love Christ, who do not love the
things that he commands. The day of the Lord’s wrath
is kindling, his fire is going forth to burn up the wicked,
which will leave neither root nor branch. They that have
lost their habitation with God are out of his Spirit that gave
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forth the scriptures; and from the light that Jesus Christ
hath enlightened them withal ; and so from the true founda-
tion. Therefore be swift to hear, slow to speak, and slower
to persecute; for the Lord is bringing his people to him-
self, from all the world’s ways, to Christ the way; from
all the world’s churches, to the church which is in God,
the Father of our Lord Jesus Christ; from all the world’s
teachers, to teach the people himself by his Spirit; from all
the world’s images, into the image of himself; and from
all the world’s crosses of stone or wood, into his power
which is the cross of Christ. For all these, images, crosses,
and likenesses are among them that are apostatized from
the image of God, the power of God, the cross of Christ,
which now fathoms the world, and is throwing down that
which is contrary to it; which power of God never changes.

Let this go to the kings of France and of Spain, and to
the Pope, for them to prove all things and hold that which
is good. And first to prove that they have not quenched
the Spirit; for the mighty day of the Lord is come, and
coming upon all wickedness, ungodliness and unrighteous-
ness of men, who will plead with all flesh by fire and by
sword. And the truth, the crown of glory, the sceptre of
righteousness over all shall be exalted; which shall answer
that of God in everyone upon the earth, though they be
from it. Christ is come a light into the world, and doth
enlighten everyone that cometh into the world, that all
through him might believe. He that feeleth the light, that
Christ hath enlightened him withal, he feeleth Christ in his
mind and the cross of Christ, which is the power of God;
he shall not need to have a cross of stone or wood to put
him in mind of Christ, or of his cross, which is the power of
God manifest in the inward parts.”
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Many reports regarding the Quakers had reached Wales,
among other places, and at the request of some of his parish-
ioners a priest, named Morgan Floyd, sent two of his con-
gregation to listen to the Quakers in England and report
back to the church. One member of this committee was
John Ap John of Wrexham, a brother of the author’s eighth
great grandfather, Edmund Johnson.*

George Fox in his Journal writes: “When these Triers
came amongst us the power of the Lord seized upon them
and they were both convinced of the truth.” John Ap John
first met George Fox at the home of Judge Fell, at Swarth-
more. He was converted, and later became one of the
leading ministers among Friends. He lived at Trevor,
Wales, and became an intimate friend of George Fox, and
accompanied him on many of his tours through Wales and
England. His work is referred to in George Fox’s Journal,
Levick’s Early Welsh Quakers, and in a manuscript owned

*It is an interesting fact that this family and the Goves, became
prominent Quaker families in New England in later years. The
descent is as follows:

(1) Edmund Johnson, Poontypool, Wales, mar.— 1530; their son

(2) John, b. 1588; m.—They had two sons, Edmund and John
Ap John.

(3) The former married Mary—1635 at Hampton, Mass.

(4) Their son Peter, b.—1639; m. Ruth Moulton of Hampton, N. H.

(5) Their son Edmund, b. 1671; m. Abigail Green.

(6) Their daughter, m. John Gove, 1715.

(7) Their son Daniel, m. Rebecca Hunt of Hampton.

(8) Their son Daniel, m. Miriam Cartland of Weare, N. H.

(9) Their son, Moses, b. 1774; m. Hannah Chase.

(10) Their son, John C. Gove, m. Hannah Green Gove.

(11) Their daughter, Emily, m. Dr. J. B. Holder, 1850, of Lynn,
Mass.

(12) Their son, Charles F. Holder (the author), married Sarah E.
Ufford.
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by William Gregory Norris of Coalbrookdale. His life has
also been published by Norman Penney of London.

It is interesting to observe that most of the Quakers at
this time believed implicitly that justice would come to
those who 1ll treated others; a common superstition in all
religious bodies in their infancy. Fox refers to certain
soldiers of Cromwell who at first refused to take the oath,
then later on did take it. Here is the ominous overtaking:
“but not long outlived it, for marching afterwards into Scot-
land and passing by a garrison there, these, thinking they
had been enemies, fired at them, whereby several were
killed.” Many illustrations of this could be given.

The doctrine of Cromwell, and that of the Puritans in
general, was not very different from that of the Quakers,
though the latter would never have admitted this. There
were many non-essentials on both sides: the plain language,
the wearing of the hat, and other “peculiarities” which
seemed of vital importance in 1653. While Cromwell treated
the Quakers better than all other victors in England, he was
a man of war, a violent personage, and few, if any, could
have been found who would have believed that in 1911 the
Protector would have been looked upon by those who could
study his character and analyze it judiciously, as one of the
greatest men in history.

As George Fox had endeavored to convince the Pope that
Catholicism was wrong, it was hardly to be expected that his
followers would not attempt to bring the doughty Protector
to their terms, and he was continually their shining mark.
In the latter part of 1654, Fox had sixty well-equipped
ministers, most of them men of intellectual attainment, and
not a few from the higher ranks of life, from the best fam-

ilies of several counties.
7
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Such was Christopher Holder, the fourth great grandfather
of Mrs. Russell Sage, the American philanthropist. A
prominent Friend at this time was Edward Burrough,
student and author. Others were Francis Howgill, dis-
tinguished as a writer and eloquent preacher; Anthony
Holder, author, and brother of Christopher; Anthony Pear-
son, an ex-justice; Robert Dring, Joshua Cole, William
Crouch, George Whitehead, John Cramm, Thomas Holmes
and others. George Fox marshalled these ministers with
the cleverness of a general. One or two would go to Wales
and join John Ap John. Two more ministers he sent to
Holderness to canvass Yorkshire and cover that ground;
others went to Bristol where Joshua Cole and Anthony
Holder received them. Christopher Holder and others were
speaking near Ilchester, in jail and out, and so the kingdom
was covered in a most extraordinary way. As the opposi-
tion to them increased, their numbers multiplied, and these
men of peace succeeded in keeping the Commonwealth in an
uproar, and their demands for reform before the world.

Friends had so increased in 1654 that regular meetings
were established at various places, in Bristol, at Anthony
Holder’s, and at the Fell’s at Swarthmore.

The first settled meeting in London was held at the home
of Sarah Sawyer in Aldgate Street. It was a tenet of the
Friends that women could speak, and the first public dis-
course in London by a woman was given by Annie Downer,
who became the wife of a prominent Friend, George White-
head. New meetings were organized everywhere; one in
the house of one Bates on Tower Street, another in the home
of Gerard Robert in Thomas Apostles Street, and soon after
this a large house known as the “Bull and the Mouth” was
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rented by Martin C. Grand near Aldgate, and meetings held
in the hotel. From this time on meetings increased in num-
ber and size all over England, Ireland and Wales, despite
the efforts to break them up and discourage the members.
In this campaign for reform, Cromwell was never neg-
lected. George Fox had preached at him many times, and
the earnest and cultivated Francis Howgill was now selected
to visit Cromwell in person at Court. He discussed the doc-
trine of the Friends with the great commander. Crom-
well questioned as to whether his message was the Word of
God, as Howgill claimed, and promised to see him at a
later and more propitious time. Not hearing from him,
Howgill wrote him the following letter as a reminder:

“Friend: I was moved of the Lord to come to thee, to
declare the word of the Lord, as I was moved of the Lord,
and deal plainly with thee, as I was commanded, and not
to petition thee for anything, but to declare what the Lord
had revealed to me, concerning thee; and when I had de-
livered what I was commanded, thou questionedst it,
whether it was the word of the Lord or not, and soughtest
by thy reason to put it off; and we have waited some days
since, but cannot speak to thee, therefore I was moved to
write to thee, and clear my conscience, and leave thee.
Therefore hear the word of the Lord. Thus saith the Lord,
I chose thee out of all Nations, when thou wast little in
thine own eyes, and threw down the mountains and the
powers of the earth before thee, which had established
wickedness by a law, and I cut them down, and broke the
yokes and bonds of the oppressor, and made them stoop
before thee, and I made them as a plain before thee, that
thou passedst over them, and trod upon their necks; but thus
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saith the Lord, now thy heart is not upright before me, but

thou takest counsel, but not of me; and thou art establish-
ing peace, but not by me; and thou art setting up laws,
and not by me ; and my name is not feared, nor am I sought
after; but thine own wisdom thou establishest. What,
saith the Lord, have I thrown down all the oppressors, and
broken their laws, and thou art now going about to estab-
lish them again, and art going to build again that which I
have destroyed? Wherefore, thus saith the Lord, Wilt
thou limit me, and set bonds to me, when, and where, and
how, and by whom I shall declare myself, and publish my
name? Then will I break thy cord, and remove thy stake,
and exalt myself in thy overthrow. Therefore, this is the
word of the Lord to thee, whether thou wilt hear or forbear.
If thou take not away all those laws which are made con-
cerning religion, whereby the people which are dear in
mine eyes are oppressed, thou shalt not be established;
but as thou hast trodden down my enemies by my power,
so shalt thou be trodden down by my power, and thou shalt
know that I am the Lord; for my Gospel shall not be estab-
lished by thy sword, nor by thy law, but by my might,
and by my power, and by my Spirit. Unto thee, this is
the Word of the Lord, Stint not the Eternal Spirit, by which
I will publish my name, when and where, and how I will;
for if thou dost, thou shalt be as dust before the wind; the
mouth of the Lord hath spoken it, and he will perform his
promise. For this is that I look for at thy hands, saith the
Lord, that thou shouldst undo the heavy burdens, and let
the oppressed go free. Are not many shut up in prison,
and some stocked, some stoned, some shamefully entreated ?
And some are judged blasphemers by those who know not
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the Lord, and by those laws which have been made by the
will of man, and stand not in the will of God; and some
suffer now because they cannot hold up the types, and so
deny Christ come in the flesh; and some have been shut up
in prison because they could not swear, and because they
abide in the doctrine of Christ; and some, for declaring
against sin openly in the markets, have suffered as evil-
doers; and now, if thou let them suffer in this nature by
those laws, and count it just, I will visit for those things,
saith the Lord; I will break the yoke from off their necks,
and I will bring deliverance another way, and thou shalt
know that I am the Lord.

“Moved of the Lord to declare and write this, by a servant
of the Truth for Jesus’ sake, and a lover of thy soul, called

“Francis HowaiLr.”

This letter was seen by some of Cromwell’s retainers and
was the cause of a number joining the Friends. George
Fox met Cromwell later. He was preaching at Swanning-
ton where he was arrested by Colonel Hacker (who later
told Margaret Fell that he regretted his action) on the
charge that he was plotting against Oliver Cromwell. This
was a manifestly false charge, as the Friends held it as one
of their prime virtues to be loyal to the head of the govern-
ment, not to plot or to carry on anything underhanded. It
is evident that Colonel Hacker, who was executed later, was
not inclined unfairly to Fox, and in the evidence gave him
every opportunity to escape; repeatedly asking him to go
home and refrain from entering churches. But as Fox
would not promise, Colonel Hacker had no alternative
but to arrest him. To place the responsibility in the proper
hands, Colonel Hacker sent Fox to Cromwell in charge
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of Captain Drury of the Guards. Fox at the last moment
requested to see Hacker and asked for his release, claim-
ing that he had committed no sin. Hacker refused,
and very naturally, as Fox would not give his word
to go home and abstain from harassing the priests.
Then Fox fell upon his knees and prayed that the Lord
might forgive the soldier. He compared him to Pilate
(and note here again the ominous and prophetic note of the
Quaker), “though he would wash his hands; and when the
day of his misery and trial should come upon him, I bid
him, Then remember what I had said to him. But he was
stirred up and set on by Stephens, and the other priests
and professors, wherein their envy and baseness was mani-
fest; who, when they could not overcome me by disputes
and arguments, nor resist the Spirit of the Lord that was
in me, they got soldiers to take me up.”

Afterward, when Colonel Hacker was imprisoned in Lon-
don, a day or two before his execution, he was put in mind
of what he had done against the innocent; and he remem-
bered it, and confessed it to Margaret Fell; saying, “He
knew well whom she meant; and he had trouble upon him
for it. So his son, who had told his father I had reigned
too long, and it was time to have me cut off, might observe
how his father was cut off afterwards, he being hanged at
Tyburn.”

It was evidently the desire of Hacker and Drury to give
Fox every opportunity to escape, as on the way to jail
Captain Drury several times offered to release him, and at
last told him to go, on his promise to keep away from meet-
ings for two weeks. But Fox declined to promise; he re-
fused to bind himself by conditions, and, as a result, in the
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morning he was taken before Cromwell, but not before he
had visited William Dewsbury and Marmaduke Storr, who
were in prison. Cromwell, unquestionably, believed the
rumors and charges of a plot against him, led by Fox, as
he demanded that Fox give him a signed paper renouncing
any attempt against him.

This interview of George Fox with Cromwell was one of
the most dramatic events of his career. Without question,
he touched the heart of the great commander deeply, and,
had the opportunity been afforded, he would have made
him more friendly to the Quakers, if not one of them. It
is so interesting that I give it in the words of George Fox,
taken from his Journal:

“I said little in reply to Captain Drury. But the next
morning I was moved of the Lord to write a paper “To the
Protector, by the name of Oliver Cromwell; wherein I did
in the presence of the Lord declare, that I did deny the
wearing or drawing of a carnal sword, or any other out-
ward weapon, against him or any man. And that I
was sent of God to stand a witness against all violence,
and against the works of darkness; and to turn people
from darkness to light; to bring them from the occasion
of war and fighting to the peaceable gospel; and from
being evil-doers, which the magistrate’s sword should be
a terror to.” When I had written what the Lord had
given me to write, I set my name to it, and gave it to
Captain Drury to hand to O. Cromwell; which he did.
After some time Captain Drury brought me before the
Protector himself at Whitehall. It was in the morning
before he was dressed; and one Harvey, who had come a
little among Friends, but was disobedient, waited upon
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him. When I came in, I was moved to say, ‘Peace
be in this house;” and I exhorted him to keep in the fear
of God, that he might receive wisdom from him; that by it
he might be ordered, and with it might order all things
under his hand to God’s glory. 1 spoke much to him of
truth; and a great deal of discourse I had with him about
religion: wherein he carried himselt very moderately. But
he said, We quarreled with the priests, whom he called
ministers. I told him, ‘I did not quarrel with them, they
quarreled with me and my friends. But,” said I, ‘if we own
the prophets, Christ and the apostles, we cannot hold up
such teachers, prophets, and shepherds as the prophets,
Christ, and the apostles declared against; but we must de-
clare against them by the same power and Spirit” Then I
shewed him that the prophets, Christ, and the apostles de-
clared freely, and declared against them that did not declare
freely such as preached for filthy lucre, divined for money,
and preached tfor hire, and were covetous and greedy, like
the dumb dogs that could never have enough; and that
they, who have the same Spirit as Christ and the prophets,
and the apostles had, could not but declare against all such
now, as they did then. As I spoke, he several times said,
“It was very good and it was truth.” I told him “That all
Christendom (so called) had the scriptures, but they wanted
the power and Spirit that those had who gave forth the
scriptures ; and that was the reason they were not in fellow-
ship with the Son, nor with the Father, nor with the scrip-
tures, nor one with another.” Many more words I had with
him; but people coming in, I drew a little back. As I was
turning, he catched me by the hand, and with tears in his
eyes said, ‘Come again to mv house; for if thou and I were
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but an hour of a day together, we should be nearer one to
the other; adding, That he wished me no more ill than he
did to his own soul. I told him, ‘If he did, he wronged
his own soul; and admonished him to hearken to God’s
voice, that he might stand in his counsel and obey it; and
it he did so, that would keep him from hardness of heart;
but if he did not hear God’s voice, his heart would be
hardened.” He said, it was true. Then I went out; and
when Captain Drury came out after me, he told me, His
lord Protector said I was at liberty, and might go whither
I would. Then I was brought into a great hall, where the
Protector’s gentlemen were to dine. I asked them, what
they brought me thither for? They said, it was by the
Protector’s order, that I might dine with them. I bid them
let the Protector know, I would not eat of his bread, nor
drink of his drink. When he heard this, he said, ‘Now I
see there is a people risen, that I cannot win either with
gifts, honours, offices, or places; but all other sects and peo-
ple, I can.” '

I might add here a comparison between the men who
looked into each other’s eyes, who were really great generals
in two distinct fields. Both fought the battle of the Lord:
one with the best-equipped army on earth, armed with the
most complete implements of war known; the other, a gen-
eral of potential worth and skill; a fighter who never knew
when he was conquered, and who fought his battles with
prayer, passive resistance and tireless energy.

Fox was a tall, striking figure, with sparkling prominent
eyes. He wore his hair long, though not in pride. His
har was a low-crowned one, and his coat was devoid of but-
tons, or ornament of any kind. It was, in fact, the costume
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of Charles the First, without its decorations, and if Fox
had tipped up the brim of his hat, given it a rakish, modish
curve, thrust a splendid ostrich plume through the band that
would have fallen down over his shoulder, curled and per-
fumed his long hair, had his coat made of satin, instead of
homespun, and worn a sword, he would have been a copy
of Charles the First. The king wore lace at his throat, Fox
a plain white linen band. Fox wore breeches of leather and
jerkins, knee breeches, coarse stockings and low shoes. He
bore in his hand a staff or cane about four feet in length
with a large ivory head.

As he met Cromwell, Fox retained his hat, and the Pro-
tector, understanding that it was a part of his religion,
like his buttonless coat, did not object. He, too, was sub-
dued and quiet, in his dress, despite the fact that he was
the first gentleman of England, an uncrowned King. He
looked much like a Quaker; wore his hair long behind and
a small moustache. His coat was of black cloth; he wore
long boots, trunk hose, a hat of a gray color, stockings of
gray coarse worsted. In many respects the two men, who
glanced at each other with inquiring eyes, were garbed alike.

That the personality of Fox was extremely striking is
shown in his short and not altogether pleasant acquaintance
with Captain Drury. The latter, a thoughtless, joking fel-
low, taunted Fox in a good natured manner, and called him
a “Quaker.” Fox rebuked him, with reason, and so touched
the conscience of the soldier that Drury came to him later
and apologized, saying that he had cast the last derisive
word at him or the Friends he represented.

That Fox resented the term ‘“Quaker” on all occasions
is well shown in the tollowing extract from his Journal,
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in which he also refers to those who came to hear him out
of curiosity, expecting to see the Quaker ‘“‘quake”: “Mind
the light in your consciences, ye scoffers and scorners, which
Christ hath enlightened you withal; that with it, ye may
see yourselves, but ye act, and what ye have acted; for who
acts such things shall not inherit the Kingdom of God: all
such things are by the Light condemned.

“You who come to witness ‘trembling’ and ‘quaking,’
the powers of the earth to be shaken, the lustful nature
to be destroyed, the scorning and scoffing nature, judged by
the light; in it wait to receive power from him who shakes
the earth. That power we own, and our faith stands in it,
who were painted sepulchres and serpents; and as the Scribes
which all the world scoffs at; the lofty, the proud, the pre-
sumptous, who live in presumption and yet make a pro-
fession of the scriptures, as your fathers the Pharisees did,
who had the chiefest places in the assemblys, stood
praying in the synagogues, and are called of men Masters,
whom Christ called Wo against. These are not come so
far as the trembling of devils, who believed and trembled.
Let that judge you. The light and life of the scripture is
seen and made manifest, and with it all you scorners, per-
secuters, and railers are seen.

Take warning, all ye powers of the earth, how ye per-
secute them whom the world nicknames and calls Quakers,
who dwell in the eternal power of God; lest the hand of
the Lord be turned against you, and ye be all cut off. To
you, this is the Word of God, fear and tremble, and take
warning; for this is the man whom the Lord doth regard,
who trembles at his Word; which you, who are of the
world, scorn, stock, persecute, and imprison. Here ye may
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see ye are contrary to God, contrary to the prophets; and
are such as hate what the Lord regards, which we, whom
the world scorns, and calls Quakers, own. We exalt and
honour that power which makes the devil tremble, shakes
the earth, throws down the loftiness of man, the haughti-
ness of man, and makes the beasts of the field to tremble,
and causes the earth to reel to and fro, cleaves it asunder,
and overturneth the world. This power we own, honour,
and preach up, whom the world scornfully calls Quakers.
But all persecutors, railers, and scorners, stockers and
whippers, we deny by that power which throweth down
all that nature; as seeing that all who act such things,
without repentance, shall not inherit the kingdom of God,
but are for destruction.” '

\In April, 1655, following the Royalist insurrection, a

/" proclamation was issued, called the Oath of Abjuration.
/' It was aimed at the Quakers who were supposed to be
Jesuits in disguise. They were required to take an oath
abjuring papal authority, and the doctrine of trans-substan-
tiation. Nothing could be more absurd, yet it was excellent
material, a sort of “mental stocks” for the Quakers, as the
" framers knew their victims could not or would not swear
( or take oath; hence numbers were sent to jail/notably Am-
brose Rigge, Thomas Robertson, Miles Halhead and
Thomas Salthouse.

George Fox made an attempt to see Cromwell, to obtain
its revocation, but found that his views had changed. The
Protector had many troubles. The government was now
conducted by an “Instrument” of Government, which con-
fided the executive power to the Protector. The Legisla-
tive power was in the hands of Parliament, and the latter
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had the power to pass a bill over Cromwell’s veto. The
Protector apparently did what he could to provide religious
liberty. He appointed commissioners to watch ministers,
and ostensibly he allowed them, Presbyterians, Congrega-
tionalists, Baptists, Dissenters, to form churches or con-
gregations along their own lines. Had the Quakers not
been so aggressive, had they used tact and diplomacy, they
would have been spared much suffering, but doubtless,
would not have made much headway.



CHAPTER VL
MARTYRDOM UNDER CROMWELL

In attempting to understand why the Quakers received
such brutal treatment under Cromwell, when he was at
times so friendly with their leaders, it is necessary to not
only keep in mind constantly the political history of Eng-
land during this period; but to understand the trials and
tribulations of Cromwell himself, who was enacting one of
the most difficult roles in history, the leader of a great nation
groping for light.

Cromwell was the first of the moderns of English his-
tory, a statesman, politician, general, preacher, the first of
his class to seriously attempt to give the English a system
of government approximating that which is enjoyed in
America to-day. He was opposed by the old parties, held
down by his own followers, cursed by bigots, deceived by
pseudo friends and enemies of the Quakers. That he
could not satisfy all was evident, and to attempt it was
apparently futile. The result of the seeming failure of his
plans to suit so many sects and parties, began to have its
effect on the Protector. He became sullen to friend and
foe, gave way to fierce bursts of rage, and openly displayed
his contempt for the men he had to deal with; and after
what was doubtless a true and conscientious attempt to
solve the situation, he dissolved Parliament in 165§, and
again England was involved in political chaos, and hun-
dreds of Quakers were thrown into jail all over the land
on the slightest excuse.
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Christopher Holder, now known as a preacher, was
thrown into jail at Ilchester for refusing to take off his
hat. Many of his fellows were also committed, and their
friends demanded their release. It was an unpropitious
time to write Cromwell a letter, but George Fox stood not
on the order of going; he knew that his enemies had been
maligning the Quakers, hence he wrote the following and
sent it to the Protector:

“The magistrate is not to bear the sword in vain, who
ought to be a terror to the evil doers; but the magistrate
that bears the sword in vain, as he is not a terror to evil
doers, so he is not a praise to them that do well. Now hath
God raised up a people by his power, whom people, priests
and magistrates, out of the fear of God, scornfully call
Quakers, who cry against drunkeness, (for drunkards de-
stroy God’s creatures) and cry against oaths (for because
of oaths the land mourns) and these drunkards and swear-
ers, to whom the magistrate’s sword should be a terror, are,
we see, at liberty; but for crying against such, many are
cast into prison, and for crying against their pride and
filthiness, their deceitful merchandise in markets, their
cozening, their cheating, their excess and naughtiness, their
playing at bowls and shovel-boards, at cards and at dice,
and their other vain and wanton pleasures. Who live in
pleasures are dead while they live, and who live in want-
oness, kill the just. This we know by the Spirit of God
which gave forth the scriptures, which God the Father hath
given to us, and hath placed his righteous law in our hearts;
which law is a terror to evil doers, and answers that which
is of God in every man’s conscience. They who act con-
trary to the measure of God’s Spirit in every man’s con-
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science, cast the law of God behind their backs, and walk
despitefully against the Spirit of Grace. The magistrate’s
sword, we see, is borne in vain, whilst evil doers are at
liberty to do evil, and they that cry against such are, for so
doing, punished by the magistrate, who hath turned his
sword backward against the Lord. Now the wicked one
fenceth himself, and persecutes the innocent, and vaga-
bonds and wanderers, for crying against sin, unrighteous-
ness, and ungodliness openly, in the markets and in the
highways; or as railers, because they tell them what judg-
ment will come upon those that follow such practices.
Here they that depart from iniquity are become a prey,
and few lay it to heart. But God will thresh the moun-
tains, beat the hills, cleave the rocks, and cast into his press
which is trodden without the city, and will bathe his sword
in the blood of the wicked and unrighteous. You that have
drunk the cup of abominations, an hard cup have you to
drink, you who are the enemies of God, of you he will be
avenged. You in whom something of God is remaining,
consider: If the sword was not borne in vain, but turned
against evil doers, the righteous would not suffer, and be
cast into holes, dungeons, corners, prisons, and houses of
correction, as peace-breakers, for crying against sin opening,
as they are commanded of the Lord, and for crying against
the covetousness of the priests and their false worship; to
exact money of poor people, whom they do no work for.
Oh! where will you appear in the day of the Lord? How
will you stand in the day of his righteous judgment? How
many goals and houses of correction are now made places
to put the Lambs of Christ in, for following him and obey-
ing his commands! The royal law of Christ, “To do as
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ye would be done by,” is trodden down under foot; so that
men can profess him in words, but crucify him wheresoever
he appears, and cast him into prison, as the talkers of him
always did in generations and ages past. The laborours,
which God the Master of the Harvest, hath sent into his
Vineyard, do the chief of the priests and the rulers now
take counsel together against to cast them into prison; here
are the fruits of priests, people and rulers, without the fear
of God. The day is come and coming that every man’s
work doth and shall appear; glory be to the Lord God for-
ever! See and consider the days you have spent, and the
days you do spend, for this is vour day of visitation. Many
have suffered great fines, because they could not swear, but
abide in Christ’s doctrine, who saith, Swear not at all; and
by that means are they made a prey upon for abiding in
the command of Christ. Many are cast into prison and
made a prey upon, because they cannot take the oath of
abjuration, tho they denied all that is abjured in it; and by
that means many of the messengers and ministers of the
Lord Jesus Christ are cast into prison, because they will
not swear nor go out of Christ’s command. Therefore, O
man, consider; to the measure of the life of God in thee
I speak. Many also lie of goals, because they cannot pay
the priests tythes; many have their goods spoiled, and
treble damages taken of them; many are whipped and beaten
in the houses of correction, who have broken no law. These
things are done in thy name, in order to protect them in
these actions. If men fearing God bore the sword, and
covetousness was hated, and men of courage for God were
sent up, then they would be a terror to evil doers, and a
praise to them that do well; and not cause such to suffer.
8
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Here many would be heard in our land, and righteousness
would stand up and take place; which giveth not place to
the righteousness, but judgeth it. To the measure of God’s
Spirit in thee I speak, that thou mayest consider and rule
for God: that thou mayest answer that which is of God in
every man’s conscience; for that is it which bringeth to
honour all men in the Lord. Therefore, consider for whom
thou rulest, that thou mayest come to receive power from
God to rule for him; and all that is contrary to God may
by his light be condemned.

From a lover of thy soul, who desires thy eternal
good. G. F”»

Cromwell paid no attention to the complaint. He was
sullen, suspicious, and disgusted. To a friend of the
Quakers, he said in keen and subtle sarcasm, “Each sect
saith, O, give me liberty, but give it and to spare; he will
not yield to anyone else. Liberty of conscience is a natural
right, and he that would have it, ought to give it. I desire
from my heart. I have prayed for it, I have watched for
the day to see union and right understanding between the
godly people, Scots, English, Jews, Gentiles, Presbyterians,
Independents, and nobles and all.”

The situation was more than pathetic. Cromwell was
not perfect, but unquestionably he was the greatest political
reformer England had seen. He, doubtless, was deeply
and pathetically disappointed that he had not succeeded.
Cromwell had experimented with various methods, but his
views and ideas were doubtless too advanced for the masses;
he was attempting the impossible.

The continual warring between sects, violent and un-
reasonable, wore on Cromwell’s patience. When Mazarin,
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the cardinal of the French, replied to his demand for better
treatment of the Vaudois by asking good treatment for
English Catholics, the disgusted Protector replied that he
could do no more, which meant that he would not. { If t~
Cromwell stood for anything in England, it was for re-
ligious toleration, but every sect was disappointed; some
were ugly and vindictive, others nagging, others again per-
sistent to the limit of patience. It is little wonder that
the great Protector began to steel his heart against them.
He was a true reformer, the greatest political protagonist
for morality that England had produced; but to satisfy the
scores of sects, to subdue the Royalists and Papists, to stem
the revolts, to avoid assassinations at the hands of fanatics,
doubtless wore upon him. As a consequence, the Friends
or Quakers suffered with the rest, and in 1655-6 over one
thousand were in jail; many being horribly treated, and a
certain percentage died from the effects of years or months
in dungeons.

When the conditions of life in England at this time are
realized, there is little wonder that the Quakers were ter-
rorized, and that Cromwell was unable to protect them.
The masses were still steeped in ignorance. There was an
appalling illiteracy, despite the advancement in the arts,
and there was a sordid, brutal side, the remnant of savagery/
just as there is to-day in a lesser degree in every community,
in every land.

Every point made by Fox and his preachers was a blow
in the face to the church of England, to Catholicism. I
have watched women charging the House of Parliament, in
London, fighting like men for the rights of suffrage; this in
1910. How much more amazing and shocking was it in



116  MARTYRDOM UNDER CROMWELL

1055 to have the claim made for equal rights and to see
that scandalous outrage, a woman like Margaret Fell,
preaching, heading a propoganda for religious liberty, anti-
slavery, and everything else that was not believed in, or
had never been thought of by the majority of the un-
awakened masses of the seventeenth century. Little won-
der that the Royalists, the Papists, the Ranters, the uncon-
trollable masses everywhere were aroused. No wonder
they thought the Reformers and Progressives mad and
charged them with all the crimes on the calendar, as no one
but a mad man or woman would contend for what they did
in 1655. Here, briefly, is what the Quakers were demand-
ing:

1. Religious liberty.

2. Equal rights of women.

3. Prohibition.

4. The Simple Life.

§. Reforms. The example of Christ.

6. Abatement of War.
7. Arbitration in all conflicts, based on instruction in
e Bible.
8. Purity of Life.
9. Abolishment of crime, prize fights and fighting and
all lewd sports.

10. Abolishment of tythes or taxes to support the
church.

11. Abolishment of paid ministry.

12. In favor of civil marriages.

13. The right to affirm, instead of the use of oaths
prohibited by the Bible.

14. Against imprisonment for debt.

th
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15. Prison reform and moral aid to prisoners.

16. Rejection of rites of the Church, as baptism, etc.,
on the ground that a spiritual understanding was the in-
tention.

17. Against human slavery.

18. The rights of the poor, ignorant and savages.

19. Against extreme luxuries and display in living.

20. Against bowing down to anyone who was really a
servant of the people, kings, emperors, judges, popes, and
all officers.

21. That God communicated personally to every man,
woman and child.

22. Religious toleration.

23. [Equal rights to Jews.

All these reforms are the active questions in England and
America to-day, but the Quakers began the fight for them
two hundred and sixty-four years ago.

Despite the increasing reserve of Cromwell and his
changed attitude to the Quakers, the leaders, many of whom
were men of influence, and some his old soldiers, did not
fail to importune him to give them real religious toleration.
As we have seen, in July, 1655, Cromwell dismissed the
first Protectorate Parliament. His troubles were increasing;
the love of power was possibly growing in the heart of the
great Commoner. He had allowed no member to enter the
Parliament who would not sign a document not to change
the government, as he had tried to force George Fox to
sign; not to preach against the government.

One hundred members of Parliament refused to bind
themselves and became his enemies. Among others, the
Quakers protested that this was not liberty, that freedom,
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toleration was being strangled in its birth. Whatever he
may have thought or intended, Cromwell made himself
practically a Dictator when he dissolved Parliament and
the shadow of Charles the Second loomed dark on the polit-
ical horizon. That he had experimented with every possi-
ble condition of government appears to be true. He had
tried a purely religious rule; he then established a govern-
ment of major generals in which the country was divided
mto districts, with a major general as the governor of each.
He had also tested government by the representation of the
people. All seemed to be unsatisfactory and the looker-on
can well imagine that he must have thought seriously of a
kingdom and a House of Cromwell. Whether he did or
not, the Quakers suspected it and at once protested ina
letter prepared by Edward Burrough:

QUAKER WARNING TO CROMWELL

“I as one that had obtained mercy from the Lord, and
unto whom his word is committed, being moved of him,
do hereby in his presence yet once more warn thee, that
thou fear before him, and diligently hearken to him, and
seek him with all thy heart, that thou mayest know his
will and counsel concerning thee, and mayest do it, and
find favor in his sight, and live. Now is the day that his
hand is stretched forth unto thee, to make thee a blessing
or to leave thee a curse forever; and the days of thy visita-
tion are near an end ; when God will no more call unto thee,
nor hear thee, when in the day of thy trouble thou callest
to him. And if thou rejectest the counsel of the Lord, and
followest the desires of thine own heart, and the wills of
men, and wilt not have the light of the world, Christ Jesus,
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only to rule thee, and to teach thee, which condemns all evil,
then shall evil surely fall upon thee, if thou lovest not the
light in thee which condemns it; and the judgments of
God, nor the day of his last visitation with vengeance,
thou mayest not escape. Therefore consider and mark my
words, and let this counsel be acceptable unto thee; let it
move thee to meekness, to humbleness, and to fear before
the Lord; assuredly knowing that it is he that changeth
times and things, and that bringeth down and setteth up
whomsoever he will; and how that thou wast raised from
a low estate and set over all thine enemies. And in that
day when thou wast raised up, when the fear of the Lord
was before thy face, and thy heart was towards him, and
thou was but little in thine own eyes, then it was well with
thee, and the Lord blessed thee. And it was not once
thought concerning thee, that the hands of the ungodly
would have been strengthened against the righteous under
thee, or that such grievous burdens and oppressions would
ever have been paid upon the just, and acted against them
in thy name, and under thy dominion, as unrighteously have
come to pass in these three years; and this thy suffering of
such things is thy transgression, and thou hast not requited
the Lord well for his goodness unto thee, nor fulfilled his
will in suffering that to be done unto thee, and in thy name,
which the Lord raised thee against, and to break down,
hadst thou been faithful to the end.

Again, consider, and let it move on thy heart, not to exalt
thyself, nor to be high-minded, but to fear continually,
knowing that thou standest not by thyself, but by another,
and that he is able to abase thee into the will of thine
enemies whensoever he will; and how the Lord hath pre-
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served thee sometimes wonderfully, and doth unto this day,
from the murderous plots, and crafty policy of evil men,
who seek thy evil, and would rejoice in thy fall, and in the
desolation of thy family and countries; how have they, and
do they lay snares for thy feet, that thou mayest be cut
off from amongst men, and die unhappily and be counted
accursed? And yet to this day he hath preserved thee, and
been near to keep thee, though thou hast hardly known it;
and the Lord’s end is love to thee in all these things, and
yet a little longer to try thee, that thou mayest give him
the glory.

O, that thy heart were opened to see his hand, that thou
mightest live unto him and die in peace. And beware lest
hardness of heart possess thee, if thou slight his love, and
so be shut up in darkness, and given to the desires of thine
enemies, and left to the counsels of treacherous men, who
may seek to exalt thee by flattery that they may the better
cast thee down, and destroy thee, and blot out thy name in
reproach, and make thy posterity a people miserable. But
now, O consider, and let it enter into thy heart, for thou
hast not answered the Lord, but been wanting to him, for
all this, and hast chosen thy own way and glory, rather
than his, and not fulfilled his counsel in raising thee; for
the bonds of cruelty are not loosed by thee, and the op-
pressed are not altogether set free; neither is oppression
taken off from the back of the poor, nor the laws regulated,
nor the liberty of pure conscience altogether allowed; but
these dominions are filled with cruel oppressions, and the
poor groan everywhere under the heavy hand of injustice;
the needy are trodden down under foot, and the oppressed
cry for deliverance, and are ready to faint for true justice
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and judgment. The proud exalt themselves against the
poor, and the high-minded and rebellious contemn the meek
of the earth; the horn of the ungodly is exalted above the
Lord’s heritage, and they that are departed from iniquity,
are become a prey to oppressors; and the cruel hearted deal
cruelly with the innocent in these nations. Many are un-
justly and woefully sufferers, because they cannot swear on
this or that occasion; though in all cases they speak the
truth, and do obey Christ’s commands; even such are trod-
den upon by unjust fines charged upon them; and this is
by the corruptness of some that bear rule under thee, who
rule not for God as they ought, but turn the sword of jus-
tice. Some suffer long and tedious imprisonments, and
others cruel stripes and abuses, and danger of life many
times, from wicked men, for reproving sin, and crying
against the abominations of the times, (which the Scriptures
also testify against,) in streets or other places: some having
been sent to prison, taken on the highway and no evil
charged against them; and others committed, being taken
out of peaceable meetings, and whipped, and sent to prison,
without transgression of any law, just or unjust, wholly
through envy and rage of the devil, and such who have
perverted judgment and justice; and some in prisons have
suifered superabundantly from the hands of the cruel jailers
and their servants, by beatings and threatenings, and put-
ting irons on them, and not suffering any of their friends to
visit them with necessaries; and some have died in the
prisons, whose lives were not dear to them, whose blood
will be reckoned on account against thee one day. Some
have suffered hard cruelties, because they could not respect
persons, and bow with hat or knee ; and from these cruelties



122 MARTYRDOM UNDER CROMWELL

canst thou not altogether be excused in the sight of God,
being brought forth in thy name, and under thy power.
Consider, friend, and be awakened to true judgment; let
the Lord search thy heart; and lay these things to mind
that thou mayest be an instrument to remove every burden,
and mayest at last fulfill the will of God. O, be awakened,
be awakened, and seek the Lord’s glory, and not thy own,
lest thou perish before the Lord and men: nay, if men would
give thee honour, and high titles, and princely thrones, take
them not; for that which will exalt and honour thee in
the world, would betray thee to the world, and cast thee
down in the sight of the world; and this is God’s word to
thee: What! shall the whole nation be purged of men and
thou the cause of it? And wilt thou transgress by build-
ing again that which thou hast destroyed? Give heed unto
my words, and understand my speech: be not exalted by
man lest man betray thee. Deal favorably, and relieve the
oppressed ; boast not thyself, though the Lord hath used thee
in his hands; but know that when he will, he can cast thee
as a rod, out of his hand into the fire; for in his hand thou
art. If thou wilt honour him, he will honour thee; other-
wise he can, yea, and will confound thee, and break and
make thee weak as water before him. His love through
my heart breathes unto thee: He would thy happiness, if
thou wilfully contemn it not, by exalting thyself, and seek-
ing thy own glory, and hardening thy heart against the
cry of the poor. This I was moved in bowels of pity to
lay before thee, who am thy friend, not in flattery, but in
an upright heart, who wishes well unto thee in the Lord.
E. Burrough.”
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Burrough repeatedly wrote to the Lord Protector and
interviewed him, protesting against the oppression of the
Quakers, but with little or no result. Cromwell was offered
the crown of England by his Parliament, and doubtless
might have accepted, but his army was not in sympathy with
the movement, which might have changed the history of
England; the great Commoner saw the shadow on the wall.

If the charges made against the Quakers are analyzed it
will be found that at this time they were often punished
for pseudo crimes that were non-essentials. The Quakerse
were nearly three centuries ahead of their time in demands
for reform, yet they made a point of certain things, which
from a modern standpoint, were not worthy the time and
thought given to them. One was their refusal to swear.
In a certain sense, they confused the oath required by courts
and various legal ceremonies with the oath used as a male-
diction. The oath in a court is merely an assurance, an
affirmative, made sacred, an assurance that the testator is
telling the truth. To affirm is equally offensive, as an
affirmation has all the essentials of an oath. Hundreds of
Quakers were thrown into jail because they refused to swear
or take oath. The very idea of an oath was repellant, and
repugnant, and they held to their point “swear not at all””
until they were allowed to affirm, and affirm they do to-day.
They also wore their hats as a protest against recognizing
any power but God.

A typical scene in court is described in the following
from the Journal of George Fox, and this was repeated
scores of times in America and England. Quakers went to
loathsome dungeons, rather than remove the hat or take an
oath: “When we were brought into the court, we stood
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a pretty while with our hats on, and always quiet; and I
was moved to say, ‘Peace be amongst you.” Judge Glyn,
a Welchman, then Chief Justice of England, said to the
jailor, ‘What be these you have brought here into the
court? ‘Prisoners, my lord,” said he. ‘Why do you not
put off your hats? said the Judge to us. ‘We said noth-
ing. ‘Put off your hats’ Still we said nothing. Then
said the Judge, “The court commands you to put off your
hats” Then I queried, ‘Where did ever any magistrate,
king, or judge, from Moses to Daniel, command any to put
off their hats, when they came before them in their courts,
either amongst the Jews, (the people of God) or amongst
the heathen? And if the law of England doth command
any such thing, shew me that law either written or printed.’
The judge grew very angry, and said, ‘I do not carry my
law-books on my back.” But said I, “Tell me where it is
printed in any statute book, that I may read it.” Then said
the judge, “Take him away, prevaricator.” So they took
us away and put us among the thieves. Presently after he
called to the gaoler, ‘Bring them up again! Come,’ said he,
‘Where had they hats from Moses to Daniel? Come, an-
swer me, I have you fast now.’

“I replied, “Thoun mayest read in the Third of Daniel,
that the three children were cast into the fiery furnace by
Nebuchadnezzar’s command with their coats, their hose,
and zheir hats on.” This plain instance stopped him; so that
not having anything else to the point, he cried again, “T'ake
them away, gaoler.” Accordingly we were taken away,
and thrust in among the thieves; where we were kept a
great while; and then without being called, the sheriff’s
men and troopers made way for us to get through the
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crowd, and guarded us to prison again, a multitude of peo-
ple following us, with whom we had much discourse and
reasoning at the gaol.”

This led George Fox to issue a paper against swearing
and his reason. It is as follows: “Take heed of giving
people oaths to swear: for Christ our Lord and Master
saith, ‘Swear not at all, but let your communication be yea,
yea, and nay, nay; for whatsoever is more than these com-
eth of evil” If any was to suffer death, it must be by the
hand of two or three witnesses; and the hands of the wit-
nesses were to be first upon him to put him to death. The
apostle James said, ‘My brethren above all things, swear
not, neither by heaven, nor by earth, nor by any other oath,
lest ye fall into condemnation.” Hence ye may see those
that swear fall into condemnation, and are out of Christ’s
and the apostles’ doctrine. Every one of you have a light
from Christ, who saith, ‘I am the light of the world,” and
doth enlighten every man that cometh into the world. He
saith, ‘Learn of me,” whose doctrine, and that of the apostle,
1s not to swear; but, ‘Let your yea be yea, and your nay
be nay, in all your communication; for whatsoever is more
cometh of evil;’ they that go into more than yea and nay
go into evil, and are out of the doctrine of Christ. If you
say, ‘That the oath was the end of controversy and strife;’
those who are in strifc are out of Christ’s doctrine; for he is
the covenant of peace, and who are in that, are in the
covenant of peace. The apostle brings that but as an exam-
ple: as men swearing by the greater, and the oath was the
end of controversy and strife among men; saying, Verily,
men swear by the greater; but God having no greater swears
by himself concerning Christ; who, when he was come,
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taught not to swear at all. So those who are in him, and
follow him, cannot but abide in his doctrine. If you say
they swore under the law, and under the prophets, Christ
is the end of the law and of the prophets, to every one that
believeth for righteousness’ sake. Now mark, if you be-
lieve “I am the light of the world, which enlighteneth every
man that cometh into the world,” saith Christ, by whom it
was made; now every man of you that is come into the
world is enlightened with a light that comes from Christ,
by which the world was made, that all of you through him
might believe, that is the end for which he doth enlighten
you. Now if you do believe in the light, as Christ com-
mands, ‘Believe in the light, that you may be children of
lights” you believe in Christ and learn of him, who is the
way to the Father. This is the light which shews the evil
actions you have all acted, the ungodly deeds you have com-
mitted, the ungodly speeches you have spoken; and all your
oaths, cursed speaking, and ungodly actions. If you heark-
en to this light, it will let you see all that you have done
contrary to it; and loving it, it will turn you from your
evil deeds, evil ways, and evil words, to Christ, who is not
of the world; but is the light, which lighteth every man that
cometh into the world, and testifies against the world, that
the deeds thereof are evil. So doth the light in every man,
received from him, testify against all evil works, that they
are contrary to the light; and each shall give an account
at the day of Judgment, for every idle word that is spoken.
This light shall bring every tongue to confess, yea and every
knee to bow, at the name of Jesus: in which light, if you
believe, you shall not come into condemnation, but to
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Christ, who is not of the world, to him by whom it was
made: but if you believe not in the light, this is your con-
demnation. G. F.”

The Quakers were the first we have seen to allow women
to speak in meetings, and the fact that they did, and in-
sisted upon it with fervor and enthusiasm, brought upon
them great suffering and martyrdom, and they were ar-
rested and confined in America. This persecution of de-
fenceless women was not confined to the ignorant, illiterate
or to extreme emotional cases, but to the refined and culti-
vated, as Margaret Fell. and later Mary Dyer, who was
hanged on Boston Common. Among the first women to
suffer in England were Elizabeth Heavens and Elizabeth
Fletcher, who were arrested in Oxford in June, 1654, for
speaking in the streets in favor of Quakerism. In fact,
they were ministers who felt called upon to protest against
the low standards of the times.

It is well to bear in mind, that during this period the
Friends were not attempting to establish a new church or
a religion, they were not proselyting; they were merely pro-
testing against existing methods as ungodly and unchristian.
These two women attempted to speak to the students and
were mobbed. One was pushed into a grave. Then they
were tied together and thrown under the town pump, into
ditches, and so foully treated that soon after one of them
died; but not before both were publicly whipped and driven
from the city as outcasts and beyond the pale of human
consideration.

Another minister, named Barbara Blaugdone, was thrown
into prison, later stabbed, and again thrown into prisons
at Marlborough, Devonshire, Moulton, Barnstaple and
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Bediford. In Great Torrington, a priest so influenced the
Mayor that this delicate woman was arrested and beaten,
until men and women who witnessed it, were sickened by
the flow of blood. The officials were amazed, as the woman
sang praises to the Lord as they cut and lashed her bare
flesh.

I do not intend to make this a book of martyrs, hence
can but touch on the horrors of this martyrdom, and the
brutal, inconceivable things perpetrated under the banner
of the cross, only explainable under the premise that human
beings were still in the age of partial savagery. Examining
the evidence of these courts and trials two hundred and
fifty years later, when it is supposed time has tempered
passion and prejudice, the judicial observer is impressed
by the evident unfairness of the enemies of Fox; and also
with the fact that the remarks of the Quaker leader, while
not so intended, must have been interpreted as extremely
offensive. One illustration may suffice: Fox and Edward
Pyot of Bristol were arrested, and there was, in all prob-
ability, so ugly a feeling against them, that if an excuse
had offered, their enemies would gladly have seen them
hung. Major Ceely, Justice of the Peace, was testifying,
and said, “If it please you, my lord, to hear me: this man
struck me, and gave me such a blow as I never had in my
life.” ‘At this,” Fox says, “I smiled in my heart, and
replied, ‘Major Ceely, art thou a justice of peace, and a
major of a troop of horse, and tellest the judge in the face
of the court and country, that I, a prisoner struck thee,
and gave thee such a blow as thou never hadst the like in
thy life? What! art thou not ashamed? Prithee, Major
Ceely,” said I, ‘where did I strike thee? and who is thy
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witness for that? who was by? He said, ‘It was in the
Castle-Green, and Captain Bradden was standing by when
I struck him.” I desired the judge to let him produce his
witness for that; and called again upon Major Ceely to
come down from the bench, telling him, it was not fit the
accuser should sit as judge over the accused. When I called
again for his witness, he said Captain Bradden was his wit-
ness. Then Isaid, ‘Speak, Captain Bradden, didst thou
see me give him such a blow, and strike him as he saith?’
Captain Bradden made no answer, but bowed his head
towards me. I desired him to speak up, if he knew any
such thing: but he only bowed his head again. ‘Nay,’ said
I, ‘speak up, and let the court and country hear; let not
bowing of the head serve the turn. If I have done so, let
the law be inflicted on me; I fear not sufferings, nor death
itself, for I am an innocent man concerning all his charge.’
But Captain Bradden never testified to it. The judge, find-
ing those snares would not hold, cried, ‘Take him away,
gaoler; and when we were taken away, he fined us twenty
marks apiece for not putting off our hats; to be kept in
prison till we paid it; and sent us back to the gaol.

“At night Captain Bradden came to see us, and seven or
eight justices who were very civil to us, and told us, They
believed, neither the judge nor any in the court gave credit
to those charges which Major Ceely had accused me of in
the face of the country. And Captain Bradden said Major
Ceely had an intent to have taken away my life, if he could
have got another witness. ‘But,’ said I, ‘Captain Bradden,
why didst not thou witness for me, or against me, seeing
that Major Ceely produced thee for a witness that thou

sawest me strike him? When I desired thee to speak either
9
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for me or against me, according to what thou sawest or
knewest, thou wouldst not speak.’” ‘Why,’ said he, ‘when
Major Ceely and I came by vou, as you were walking in the
Castle-green, he put off his hat to you, and said, ‘How do
you, Mr. Fox? your servant, Sir” Then you said to him,
‘Major Ceely, take heed of hypocrisy and of a rotten heart;
for when came I to be thy master, and thou my servant?
Do servants use to cast their masters in prison? This was
the great blow he meant that you gave him.” Then I called
to mind that they walked by us, and that he spoke so to me,
and I to him; which hypocrisy and rotten-heartedness he
manifested openly, when he complained of this to the judge
in open court, and in the face of the country; whom he
would have made believe that I struck him with my hand.”

The strong affection the followers of George Fox had for
him is illustrated when he was lying in Doomsdale Prison.
One of his friends, James Parnell, went to Cromwell and
asked to be placed in the cell in the place of Fox. Crom-
well was greatly impressed by this evidence of true devo-
tion, and turning toward the group of his listening follow-
ers, he said, “Which of you would do as much for me, if I
were in the same condition %’

The feature of the Quakers which attracted the most
attention was their extraordinary persistence, and the fact
that they never retaliated upon their enemies, except to
rebuke them, generally with appropriate quotations from
the Bible. When one went to jail, another minister soon
appeared to repeat the offense; and there is little question
that these ministers rising at the end of a Presbyterian or
Episcopalian or Catholic service and criticising the partic-
ular form was extremely offensive, and caused much of the
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trouble, despite the fact that there was precedent for the
intrusion. It should be remembered that these remarks
by Quakers in churches or “steeple-houses” were not gratuit-
ous insults; they were made by conscientious men and
women who believed they were carrying out the will of the
Lord.

There was from now on hardly an indignity that the
Quakers were not subjected to; and volumes could be filled
with accounts of the sufferings of these men and women
for the sake of a principle.

Humphrey Smith was arrested at Eversham and placed
in the stocks, and later the same Mayor placed two Quaker
ministers, Margaret Newby and Elizabeth Courton, in the
stocks for fifteen hours on a freezing day, and then sent
them out of the town. There was not a jail in England,
even the vilest dungeon, but contained at some time one or
more Quakers who were shown little or no mercy. Many
Quakers in 1656 went abroad. William Caton, who had
made a trip through Scotland, sailed for Holland, where
he preached in Latin.

The cause of the Quakers in 1056-7 and later, was, un-
doubtedly, injured by fanatics. One by the name of Nay-
lor, was an ex-soldier. He attracted a number of male
and female fanatics and extremists to him, and they un-
questionably became a public nuisance. The most char-
itable explanation is that they were partly demented, a
condition not unusual in times of great religious excite-
ment. But this did not justify Parliament taking up the
matter and condemning Naylor to a horrible punishment,
a feature of which was to have his tongue bored with a red
hot iron, when he rightly should have had the attention of
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a physician and been placed in confinement as a religious
fanatic. 'What actually happened was that the seeming at-
tention given to this unfortunate man, caused him to be-
come in a sense a martyr; and his writings and sayings to
receive much more attention from contemporary authors
than they deserved. Naylor’s actions brought down much
criticism upon the Quakers, altogether undeserved, as the
man and his followers were in the main irresponsible.

There were so many Friends in jail at that time that
every attempt was made to obtain justice for them. Thomas
Aldam and Anthony Pearson travelled through England
visiting all the jails making copies of the commitments of
Quakers, compiling a list that was so menacing to public
safety that it was not supposed that Cromwell would have
the temerity to pass it by. But he refused to intercede and
Thomas Aldam, who presented it, took his cap from his
head, and as a “sign” tore it in shreds before the Pro-
tector, remarking in prophetic words, “So shall thy gov-
ernment be rent from thee and thy house.”

The Quakers were not politicians. They were not gifted
with the arts of diplomacy, and they cared little for the
fact that Cromwell’s interests were bound up in the Inde-
pendents and Presbyterians, and that he could not afford
to stand boldly by the Quakers and offend the former.
They demanded the release of their friends, as pure justice,
and the abrogation of the offensive laws because they were
wrong. In the fifth month of 1656, the enemies of the
Quakers succeeded in securing the issuing of a warrant from
the session of Exon for the apprehension of all Quakers,
and the number in jail was so rapidly increased that in some
regions it was an embarrassment, due to the fact that such
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prisoners on liberation began at once to preach again, only
to be arrested.

George Fox, now in the dungeon at Lauceston, sent forth
many appeals to the powers and the people, which may be
tound in his Journal. Cromwell, to whom many of these
appeals were made, well knew that the thousands of Qua-
kers languishing in jail was in a political sense disquieting;
but he was not unmindful of other sects who opposed them.
His policy in Ireland was bringing down upon him the
curses of the people, yet he was making England respected
abroad by showing a mail-clad front. His power and am-
bition forced him to antagonize Spain and to make friends
with Sweden as the natural enemy of the Anti-Christ.
Spain and France were warring, and one of the questions
he had to decide was, which to side with. He chose France
and all Europe trembled as his shadow loomed against the
chalk-cliffs of England. The Puritan Admiral Blake won
a battle over the Spaniards, and Admiral Penn, father of
William, proceeded against San Domingo, which resulted in
the taking of Jamaica and the establishment of England
as a power in the West Indies. By the aid of Cromwell,
France became supreme on the continent, and he took Dun-
kirk to repay England. All this time, the court of Crom-
well was that anachronism of the time, pure, clean and
based on Christian ideals. No man was appointed to office
who was known to be immoral or dishonest; yet Cromwell
permitted gross atrocities against the Quakers.

George Fox, again out of jail, was preaching through-
out the country. With John Ap John he travelled in Wales,
then went to Scotland, where he was ordered to appear
before the council to whom he made an address.



134 MARTYRDOM UNDER CROMWELL

In 1688, the Protector died, and England was again in-
volved in intense political excitement, and the affairs of the
Quakers for the moment forgotten. During the ten years
of Cromwell’s supremacy, about two thousand Quakers had
suffered tortures; many had died in prisons, hundreds died
later from horrible injuries, of diseases due to their im-
prisonment, and many were ruined financially or driven
away. Yet on the death of Cromwell, they had increased
and now assumed, at least to their enemies, formidable
proportions.

As Parliament had authorized Cromwell to indicate his
successor, he named his son ‘on his deathbed. The latter
took office immediately and as quickly demonstrated that
he was his father’s son but in name. It was soon apparent
that the Royalists, Republicans and other parties were all
striving for control. Richard Cromwell came into power
practically an unknown quantity. His attitude to the Qua-
kers was friendly; but he was a man of little or no force,
and the general form of government retrograded to that
in vogue at the beginning of the Civil War. The Royal-
ists continually endeavored to create unrest, aided by the
ambitions of individuals and various parties. The army
was divided against itself. General Monk, who had served
many parties and masters, was now a dominant figure,
and in the midst of political pandemonium, he headed his
army of veterans in Scotland, crossed the English line, and
marched toward London. A clever politician, as well as
soldier, Monk was looking to the main chance, and arriv-
ing in London, he carefully felt his way, and being the
balance of power, declared in favor of a free Parliament.
Monk became the hero of the day. The new Parliament
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met at Westminster and the joint houses invited King
Charles the Second to return to the country. This was not
a happy period for the Quakers, as the following letter of
Edward Billing well discloses:

“Since General Monk’s coming to London with his army,
we have been very much abused in our meetings; as in the
Palace-yard, where we were pulled out by the hair of the
head, kicked and knocked down, both men and women, in
a manner not here to be expressed. Many were the knocks
and kicks and blows myself and wife received. And this
was done by General Monk’s foot, who came into the meet-
ing with sword and pistol, being, as they said, bound by
an oath to leave never a sectarian in England; saying that
they had orders from Lord Monk to pull us out of our
meeting; which, with inexpressible cruelty, they did. The
meeting in the Palace-yard, I suppose thou knowest.

“After they had beaten us in the house with their swords
in the scabbards, and with whips, out they drag us, and
kick us into the kennel, where many a blow I received,
being knocked and kicked through the Palace-yard, even
to the hall door. Being got within the hall, after a little
recovery [ was moved to write a little note to the Speaker
in the House,—Parliament being then sitting. As soon as
I got into the lobby, I sent into the House for Sergeant
Chedleton, who came to me, and I gave him the note, laying
it upon him to give to the Speaker, which he did, and it
was forthwith read in the House, when an enemy stands
up and says, ‘The multitude is appeased,” &c., &c. I passed
through them back again to the meeting house, when they
fell upon me the second time, as before. In my passing
back to my own lodging they ceased not, but kept crying,
‘Kill him, kill him?
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“We afterwards met Colonel Rich, who was much af-
fected to see and hear of our usage. With him, I passed
through the Palace-yard again, the soldiers and multitude
being just then beating a woman of the house at the door,
and plundering the house, notwithstanding it had been said
that the tumult was appeased. At last I got to Whitehall,
where General Monk was, with whom I had present aud-
ience. In a few words I laid the whole matter before him,
and told him that the soldiers said they had his order for it.
(He said) he might say they had not. I answered, that
since he and his army had come to town we could not
pass the streets without much abuse; not having been so
much abused these many years—nay, I say, never by sol-
diers.”

It was nearly ten years after George Fox began to
preach, or in 1654, that the doctrine of the Quakers began
to be preached in Ireland to any extent. William Ed-
mundson, who later became one of the most distinguished
ministers among the Friends, was the first to join them.
He was a soldier under Cromwell and had served in Scot-
land. In 1654, Miles Halhead, James Lancaster and Miles
Bateman visited Ireland, and later John Tiffin, who trav-
elled over the country with William Edmundson, and
Richard Clayton, who now reached Ireland, preaching at
Colerain, for which they were banished. They visited
Kilmore and Antrim, but were thrown into jail at Armagh,
from which Edmundson was soon released.

George Fox had sent Edward Burrough and Francis How-
gill to Ireland, and the program was arranged with such
skill and generalship, that no sooner did one set of preach-
ers visit a locality and be committed to jail, than another
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party would take their place; in this way a continual in-
terest was kept up. These Friends made many converts in
Munster. Edward Burrough preached to great crowds
from his saddle as he rode down the street. A number or
women ministers visited Ireland at this time, among them
Elizabeth Fletcher, Elizabeth Smith, Anne Gould and
Julian Westwood, who performed prodigies of valor in the
defense of the doctrine of the Friends. The method of at-
tack of Quakers is well illustrated in Limerick, where a
famous religious disputant, named Captain Wilkinson, at
one time chief magistrate, held forth. The wandering Qua-
ker preachers heard of him, and one night, headed by one
Abraham Newbold, entered the hall where he was preach-
ing, and after listening a few moments, cried out in sten-
torian voice, “Serpent be silent!” a novel method of dis-
cussion which either so enraged or astonished the officer
that he fainted away and had to be carried out, and soon
gave up discussing religion, at least with Quakers.

Then out of Scotland came the Barclays of Kirk-town-
hill. David was a soldier in the army of Gustavus-
Adolphus, King of Sweden, and later a colonel in the Scot-
tish Army. He became governor of Strathboggie and mar-
ried Catherine Gordon, granddaughter of the Earl of Suth-
erland, a third cousin of James the first. Later he entered
Parliament, and was prominent in upholding the waning
ambitions of Cromwell in the direction of the throne.
Later he was thrown into Edinburgh Castle as a prisoner,
and became a Quaker. It was David Barclay, who, when
taunted as to his change of station, now beaten and insulted
by the riff-raff, replied, “I find more true satisfaction in be-
ing insulted for my religious principles than I did when
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the magistrates of the City of Aberdeen met me miles from
the city to do me horor and escort me to public entertain-
ments in their town house.” David was the father of Rob-
ert Barclay, the author of the “Apology” and voluminous
writer on the Friends, one of the most distinguished followers
of George Fox, a man of highest culture and learning.

Samuel Randall and Joseph Pike also preached in Ire-
land. Meetings were held in Scotland as early as 1653,
especially at Drumbowry and Heads, Colonel Osborne,
Richard Rae and Alexander Hamilton being the preach-
ers. These men had no connection with the Quakers, but
they had possibly heard of George Fox and they soon
joined him, when Christopher Fell, George Wilson, John
Grave, George Atkinson, Sarah Cheevers and Catherine
Evans, preachers, came that way. They were followed in
1654 by Myles Halhead and James Lancaster, and in 1655
William Caton and John Stubbs preached in Scotland.
In 1657 George Fox visited Edinburgh, and in 1658 John
Burnyeat visited Aberdeen, making a convert of Alexander
Jaffray and many others.

The Friends were as badly treated in Ireland as else-
where. Edmundson was placed in the stocks at Belturbet,
and the women thrown into jail; while Robert Wardell
was placed in the stocks for talking to the Provost.

In 1660 Christopher Holder appeared in London from
the American colony with but one ear, the other having
been cut off in Boston on the order of Governor Endicott,
to punish Holder for the high crime of insisting upon the
right of free conscience in America. Holder, doubtless, at-
tracted much attention as his objective was to appeal to
Cromwell in behalf of the Friends in the colonies. While
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here, Holder was married to Mary Scott, of a well-known
and distinguished family of Providence, Rhode Island.
With George Fox and Samuel Shattock and others, he was
interested in the restoration of Charles the Second, and
labored to that end.



CHAPTER VIL
UNDER THE RESTORATION

(Charles II.)
1660-1667.

The first official document relating to the Quakers under
the Restoration was General Monk’s distinctly friendly re-
ply to the Billing appeal:

“I do require all officers and soldiers to forbear to dis-
turb the peaceable meetings of the Quakers, they doing
nothing prejudicial to the Parliament or Commonwealth of

England.
George Monk.”

This was necessary ; moreover, the King when paving the
way to return, had thrown a sop to the Quakers in an out-
line of the policy that should govern him, as follows:

“Breda, Fourth month of 1660.

“Because the passion and uncharitableness of the times
have produced several opinions in religion, by which men
are engaged in parties and animosities against each other,
which when they shall hereafter unite, in a freedom of con-
versation, will be composed, or better understood; we do
declare a liberty of consciences and that no man shall be
disquieted, or called in question for differences of opinion,
in matters of religion,—which do not disturb the peace of
the kingdom, and that we shall be ready to consent to such
an act of Parliament as upon mature deliberation shall be
offered to us for the full granting of that indulgence.”
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One of the King’s first proclamations set free all who
were imprisoned on account of religious belief; and, as a
result, seven hundred Quakers were restored to liberty;
naturally, there was much rejoicing among them.

There is little doubt but that the King would have dealt
fairly with the Quakers, had he followed his own desires;
but the Quakers were but one sect among many, and it was
practically impossible for him to sit in judgment on them
all. Again, he was surrounded by advisers who were
enemies of Fox and his followers; hence a continual recital
of complaints against the Quakers could not fail to have
an effect. They were charged with actually plotting against
the crown, as in the time of Cromwell, of being Jesuits in
disguise, of planning wholesale insurrections and even mur-
der.Nothing was too extreme to fasten upon these in-
offensive people, who but rarely were heard in reply. An-
other reason for this, was the extraordinary confusion re-
gaf}ﬁr_l‘g’@ “ecclesiastical policy. Episcopacy was still the
unrepealed law, while the form of government which still
held by virtue of Parliamentary ordinance was Presby-

“terian.  Such a state of affairs with the active zealots of
each and many sects at work, with George Fox protesting
nd preaching, could not fail to increase the confusion.
Peace had been declared, the King was in power again on
the throne of his ancestors, the civil policy of Charles the
First was established; but religious chaos involved all Eng-
land. ) The Royalists were clamoring for synods and a di-
rectory. The followers of Laud were in arms against the
believers in Calvin, both bigots of an extreme type. Then
there were the moderate Episcopalians of the Usher schism
and the immoderate Presbyterians of the school of Baxter,
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all contending, denouncing, preaching, a heterogenious com-
mingling of impossibilities, which the Cavaliers laughed
at and refused to take seriously.

There is nothing so strange in the world of 1913 as the
fact that literally thousands of religions have been con-
structed on the philosophy of Christ—Confucious, Brahma,
Hillel, and a few others. This being true, little wonder
religion in many forms ran riot in 1660. The Royalists,
divided as they were into many sects, still looked upon the
Episcopal Church as the only form deserving recognition.
Yet the new House of Commons, friendly to the House
of Stuart, had a Presbyterian majority.

The Quakers were carrying on a propoganda of aggres-
sive justice in every part of England, Scotland, Wales and
the colonies. To the King, religion seemed a farce, and
what had been an ecclesiastical policy during the reign of
his father, seemed to be involved in inextricable confusion.
Puritanism had run mad. They had made it a crime to
read the book of Common Prayer. He who attacked the
Calvinistic form was a public enemy. Clergymen had been
literally thrown out of churches, and the latter robbed of
their works of art by a fanatical rabble of iconoclasts.
Even the Parliament declared that all the paintings in the
Royal Collection which contained figures of the Virgin,
should be destroyed. Men went mad, and art was crushed
under foot. They had practically wiped out Christmas
and by an act of Parliament made it a day of fasting.
George Fox had denounced the use of the words January
and Wednesday as homage to the idols, Janos and Woden.
Such a condition of things, when the extreme seemed to
have been reached by all sects, could have but one ending,
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a complete revulsion of feeling on the part of the masses;
and it came with the Restoration.

The Quakers were now looked upon as despicable fana-
tics, and the Puritans as canting Schismatics. The Puri-
tans and Caveliers agreed in the main issue of the Restora-
tion, but they split on the rock of religion. The masses
were weary of Puritans, Quakers and the stringent laws
and rules; and they looked to the King, a good natured,
blasé sensualist, who loved his ease too much to interest
himself in the affairs of the nation; but desired power that
he might enjoy himself. It was this characteristic that
turned England against Presbyterianism and Quakerism.
They interfered with the pleasures of the king. The Cav-
aliers won, and the Church of England came into power
and with it, rolled on a tidal wave of excess, sensualism
and enactments, undoing the reforms of the Cromwellian
era.

Such, briefly, was the state of affairs during the early
part of the reign of Charles the Second, a condition an-
tagonistic to the safety of the Quakers; yet they increased
in number and even became more and more systematically
aggressive in their admonitions and rebukes at the deca-
dence of morality.

The Quakers had used all their influence to secure the
restoration of Charles II., and Samuel Shattuck, Edward
Hubberthorn, George Fox, Edward Burrough and others
called the attention of the King to Copeland and Holder,
with ears cut off like hounds; whereupon the King assured
Richard Hubberthorn “that their sufferings were at an end,”
and his order releasing seven hundred Quakers from jail
was an evidence of his good faith.
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About this time, despite the friendly acts of the King, the
enemies of the Quakers grew bolder, and a general move-
ment was made against them. George Fox was arrested at
Swarthmore, at the house of Margaret Fell, and the latter
and Anne Curtis journeyed to London to see the King.
As a result, George Fox was given a hearing, the King dis-
playing much interest in a long questioning which he gave
him regarding the, to him, peculiar belief of the Quakers.
During the hearing he reiterated his former friendly feel-
ing by saying, “Well, of this you may be assured, that you
shall none of you suffer for your opinions on religion, so
long as you live peaceably, and you have the word of the
King for it; and I have also given forth a declaration to
the same purpose, that none shall wrong you or abuse you.”
George Fox was released after twenty weeks in jail on this
order:

“By virtue of a warrant which this morning I have re-
ceived from the right honorable Sir Edward Nicholas,
knight, one of his Majesty’s principal secretaries, for the
releasing and setting at liberty of George Fox, late a pris-
oner in Lancaster jail, and from thence brought hither, by
habeas corpus, and yesterday committed unto your custody ;
I do hereby require you accordingly to release, and set the
said prisoner, George Fox, at liberty; for which this shall
be your warrant and discharge. Given under my hand the
25th day of October, in the year of our Lord God, 1660.”

THOMAS MALLET

Unquestionably the King was earnest and sincere in his
intentions to the Quakers at this time, and he repeatedly
reiterated to George Fox and to Richard Hubberthorn that
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they should be protected in their religion; and that his
famous statement from Breda was to be lived up to. Un-
fortunately for the Quakers, about this time, certain re-
ligious fanatics known as “Fifth Monarchy Men” broke
out, claiming to have the right to seat, “King Jesus.” The
movement was confined to a few mad schismatics of the
Millenarian party, and was snuffed out in less than a week;
but it was used by the enemies of the Quakers, and the
King was so influenced that he, doubtless, began to fear
treason, and so was induced to issue proclamations prevent-
ing the meeting of “Sectaries” except in their own churches.
All street or meetings in_the-open—were prohibited. This
was a severe blow to the Quakers who would not obey the
proclamations, as they considered it a ﬁioﬁ[?i’utf to ad-
minister rebukes wherever they were needed.

To the King,.it was represented that the term Quaker
was synonymous with treason, and that they were a menace
to_the nation. The Church of England in power, and all
their enemies in the saddle, the Quakers saw the begin-
ning of evil days. The enemies of the Quakers now raked
the ancient laws for material to use against them, of which
the following were best known:

“An Act passed in the reign of Elizabeth, imposed a fine
of one shilling on every person over sixteen years of age,
‘for each Sunday or Holiday,” that he absented himself
from the parish church.

“By another Act, a fine of twenty pounds per month was
imposed on everyone, over the age mentioned, who com-
mitted the same offence.

“By a third Act, persons convicted of similar wilful ab-

sence from church were made liable to have all their goods,
10
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and two-thirds of their lands seized, and sold to pay the
said fine of twenty pounds per month; the same to be re-
peated cvery year, so long as they may forbear to be present
at the church.

“By another Act, passed in the same reign, persons so
absenting themselves more than a month, without lawful
cause; attending a conventicle, or persuading another to do
so, ‘under pretence of religion,” are made liable to be com-
mitted to prison, and be there kept until they conform.
And if they do not so conform within three months—being
so required by a Magistrate in open Assize—they abjure
the realm. If they refuse to abjure the realm, or if they re-
turn without the Queen’s license, they shall be deemed
telons, and be executed without benefit of clergy.

“The law made in the reign of James I., made it im-
perative on all to swear allegiance to the King, denying any
right of the Pope.to interfere in the kingdom, or any power
in him to excommunicate or depose the King, &c.”

With copies of these ancient legends in the hands of
every justice, judge or official, there is little wonder that
the jails were again filled with Quakers. Affairs rapidly
assumed a menacing form for the latter, though many of
their old enemies, as Colonel Hacker, were hanged and quar-
tered, as enemies of the King.

The colonies were having serious trouble with the Qua-
kers. George Fox discussed Quakerism with the Jesuits,
who were disposed to be friendly, and this was held up
against the Friends, many claiming that the Quakers were
Jesuits 1n disguise.*

*Footnote—There is some reason to believe that the King’s
friendship for the Quakers was influenced by the fact that he wished

to aid the Catholics, and by according the Quakers certain privileges,
would divert suspicion from his real object.
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Despite these many drawbacks and frequent arrests, the
Quaker movement advanced. The first Yearly Meeting in
England was held at Skipton in 1660, and in 1661 the first
Yearly Meeting was held in London. The year 1662 was
ushered in with four thousand two hundred or more Qua-
kers in jail, due to the aggressive campaign for personal
and religious liberty; though in most instances they were
jailed for non-essentials, saying, “thou” and ‘“thee” and
persisting in refusing to take the oath. The latter laid
them open continually to the charge of treason, while their
refusal to pay tithes was equivalent to a jail sentence.

Sir Henry Vane was beheaded at the Tower, Lambert
sentenced to life iraprisonment. The enemies of the very
memory of Cromwell were having their revenge, and they
so convinced the King that the Quakers were a menace, that
he consented to an Act directed against them. The title
of the Act was as follows:

“An Act for preventing mischiefs and dangers that may
arise by certain persons called Quakers and others refusing
to take lawful oaths.”

This was notable as being the first serious governmental
attack on the Quakers in England.

The Act was as follows:

“I. 'Whereas of late times, certain persons under the
name of Quakers and other names of separation, have taken
up and maijntained sundry dangerous opinions and. tenets,
and among others, that the taking of an oath, in any case
whatsoever, although before a lawful magistrate, is alto-
gether unlawful, and contrary to the word of God; and the
said persons do daily refuse to take an oath, though lawfully
tendered, whereby it often happens that the truth is wholly

/
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“suppressed, and the administration of justice much ob-
structed: and whereas the said persons under a pretence
of religious worship, do often assemble themselves in great
numbers in several parts of this realm, to the great endan-
gering of the public peace and safety, and to the terror of
the people, by maintaining a secret and strict correspondence

amongst themselves,(and in the meantime separating and
dividing themselves trom the rest of his majesty’s good and

loyal subjects from the public congregations, and usual

. .~ For the redressing therefore, and better preventing

the many mischiefs and dangers that do, and may arise by
such dangerous tenets, and such unlawful assemblies, (2)
Be it enacted by the king’s most excellent majesty, by and
with the advice of the lords spiritual and temporal, and
commons assembled in Parliament, and by authority of the
same, that if any person or persons, who maintain that the
taking of an oath, in any case soever, (although before a
lawful magistrate,) is altogether unlawful, and contrary to
the word of God, from and after the four and twentieth
day of March, in this present year of our Lord, one thou-
sand six hundred and sixty-one, shall wilfully and obsti-
nately refuse to take an oath, where, by the laws of the
realm he or she is, or shall be bound to take the same,
being lawfully and duly tendered, (3) or shall endeavor to
persuade any other person, to whom any such oath shall
in like manner be duly and lawfully tendered, to refuse and
forbear the taking of the same, (4) or shall by printing,
writing, or otherwise, go about to maintain and defend
that the taking of an oath in any case whatsoever, is al-
together unlawful; (§) and if the said persons, commonly
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called Quakers, shall at any time after the said four and
twentieth day of March, depart from the places of their
several habitations, and assemble themselves to the num-
ber of five or more, of the age of sixteen years or upwards,
at any one time, in any place under pretence of joining in
a religious worship, not authorized by the laws of this
realm, (6) that then in all and every such case, the party
so offending, being lawfully convicted, by verdict of twelve
men, or by his own confession, or by the notorious evi-
dence of the fact, shall lose and forfeit to the king’s majesty,
his heirs and successors, for the first offence, such sum as
shall be imposed upon him or her, not exceeding five
pounds; (7) and if any person or persons, being once con-
victed of any such offence, shall again offend therein, and
shall in form aforesaid be thereof lawfully convicted, shall
for the second offence forfeit to the king, or sovereign lord,
his heirs and successors, such sum as shall be imposed upon
him or her, not exceeding ten pounds: (8) the said re-
spective penalties to be levied by distress, and sale of the
parties goods so convicted, by warrant of the parties before
whom they shall be so convicted, rendering the overplus to
the owners, if any be: (9) and for want of such distress,
or non-payment of the said penalty within one week after
such conviction, that then the parties so convicted shall for
the first offence be committed to the common jail, or house
of correction, for the space of three months; and for the
second offence during six months, without bail or main-
prize, there to be kept to hard labor; (10) which said
moneys so to be levied, shall be paid to such person or per-
sons, as shall be appointed by those before whom they shall
be convicted, to be employed for the increase of the stock
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of the house of correction, to which they shall be com-
mitted, and providing materials to set them on work: (11)
and if any person, after he in form aforesaid, hath been
twice convicted, of any of the said offenses shall offend the
third time, and be thereof, in form aforesaid, lawfully con-
victed, that then every person so offending, and convicted,
shall for his or her third offense, abjure the realm; or other-
wise it shall, and may be lawful to, and for his majesty,
his heirs and successors, to give order and to cause him,
her, or them, to be transported in any ship or ships, to
any of his majesty’s plantations beyond the seas.

“III. And it is ordained and enacted by the authority
aforesaid, that all and every justice of Oyer and Terminer,
justices of assize, and jail-delivery, and the justices of the
peace, shall have full power and authority, in every of their
open and general quarter sessions, to inquire, hear, and de-
termine all and every the said offences, within the limits
of their commission to them directed, and to make process
for the execution of the same, as they may do against any
person being indicted before them of trespass, or lawfully
convicted thereof.

“IV. And be it also enacted, that it shall and may be
lawful to, and for any justice of the peace, mayor, or other
chief officer, of any corporation, within their several juris-
dictions, to commit to the common jail, or bind over, with
sufficient sureties to the quarter sessions, any person or per-
sons offending in the premises, in order to his or their con-
viction aforesaid.

“V. Provided always, and be it hereby further enacted,
that if any of the said persons shall, after such conviction
as aforesaid, take such oath or oaths, for which he or she
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stands committed, and also give security that he or she shall
for the time to come forbear to meet in any such unlawful
assembly as aforesaid, that then, and from thenceforth,
such person and persons shall be discharged from all the
penalties aforesaid; anything in this act to the contrary
notwithstanding.

“VI. Provided always, and be it ordained and enacted
by the authority aforesaid, that all and singular lords of
the Parliament, for every third offence committed against
the tenor of this act, shall be tried by their peers, and not
otherwise.”

This was followed by numerous arrests and the outlook
for Quakers was more than deplorable.

Yet Burrough, Fox and all the leaders made an aggres-
sive fight for their liberties. Prisons in London and with-
out were crowded with men and women. In Cheshire,
sixty-eight Quakers were confined in a room so small that
they could not sit down. Many died. In London five
hundreds were confined, beaten and abused with every evi-
dence of fury. The King protested that it was not his fault,
but he did not stop it. All the great leaders among Qua-
kers were now active, Edward Burrough, John Burnyeat,
A. Jaffray, William Edmundson, William Dewsbury, Rob-
ert Lodge, Thomas Loe, Isaac Pennington, William Caton,
William Ames and many more, appealing to the King and
people, to the authorities in England, Ireland and Scot-
land, where their meetings were established. Appealing,
praying, despite beatings, jail terms in filthy dungeons, at-
tacks of every possible kind; yet in all the records of Eng-
land, during the Restoration, there is not an instance of the
Quakers having struck a blow or having comported them-
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selves in any objectionable way. They, literally, turned
the other cheek. If they were jailed, they prayed for the
jailer and those in authority and worked for their salva-
tion.

N An Act of Parliament was secured by their enemies,
forcing all who held office to take the sacrament according
to the rites of the Episcopal church, its object being to shut
out the Quakers and other Dissenters from office to better
control the situation, and crush them. \Troops were sent
to the Bull and Mouth meeting in London, where they beat
the devotees, hauled them out, inflicting terrible outrages
upon them. This was repeated in other meetings, all given
in detail in the contemporaneous books of the day.

Richard Hubberthorn and Edward Burrough, ministers,
with twenty more, died in jail; Burrough was the Friend
who had been assured protection by the King. It is true
that Charles inquired after him and ordered his release,
and that with the consent of the Privy Council he issued
a proclamation renewing the assurances of fair treatment,
of his Breda declaration, promising also that Parliament
would take the matter under consideration. This was done,
but to the amazement of the Quakers, Parliament refused
to act, repudiating the Breda promise of the King. As the
latter was dependent upon Parliament for funds to meet
his enormous financial embarrassments, he was forced,
whatever may have been his feelings of friendship, to ac-
quiesce ; though his effort to save the Quakers had its moral
effect on the inhuman judges and other officers, who were
hounding the helpless followers of Fox.
© 1662 was a memorable year in the history of

-Z (Quakerism. Four thousand two hundred Quakers were
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in jail, thousands assaulted, many killed, scores so injured
from vile jails and brutal assaults that they died. Hun-
dreds were robbed and ruined financially, all the result of
the imposition of the Quaker Act, the Act of uniformity,
enforcing the use of the prayer book and the ejectment of
non-conformist ministers.

The year 1063 saw the passage of the Conventicle Act
forbidding all religious assemblages, except those allowed
by the Church of England, and the arrest of George Fox
and his incarceration in Lancaster Castle for a year and a
half from which, had he not been a physical marvel, he
never would have escaped, so horrible beyond description
were the conditions here. From this place he was sent to
Scarborough. Even here, the wit of Fox was exhibited.
The place was so smoky that he could not see across the
room, and when Sir Jordan Crosland, the Papist Governor,
came groping in to inspect him and asked how he liked it,
the wily Fox replied, that judging from the smoke and
fumes it must be Sir John’s ‘“Purgatory.”  Fox was im-
mured in this particular purgatory a year when he was
released by an order from the King, through the interven-
tion of many Friends, among whom was John Whitehead.

Margaret Fell, who later married George Fox, was ar-
rested at about the same time for allowing Quakers to meet
in her house, Swarthmore Hall. She plead her own case,
but was sent to Lancaster Castle and confined in a room
in which the rain fell. Here this refined, cultivated and
educated English woman of the finest type, was imprisoned
for four years. Her crime consisted in advocating the con-
ditions which hold among men in 1913. Quakers were
now banished on charges so puerile that the sea captains re-
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ceiving them often landed them privately, refusing to be
a party to the outrage.

About this time, George Bishop wrote to the King and
Parliament, “meddle not with my people because of their
conscience to me, and banish them not out of the nation
because of their conscience; for if ye do, I will send my
plagues upon you, and ye shall know that I am the Lord.

Written in obedience to the Lord, by his servant.

George Bishop.”

It has been referred to previously, that the Quakers were
impressed with the belief that those who persecuted them
would be overtaken with retribution. There is repeated
reference to this in contemporaneous works. The threat
of George Bishop was recalled and created consternation not
long afterwards, when after continued and shameful per-
secution of Friends, London was afflicted by the breaking
out of the plague. It was, of course, purely circumstantial ;
but thousands, especially Puritans and Quakers, took it as
an answer to the wrath of Bishop and the insolence and

brutality with which his petition was received by the King.
While the authorities were sending Quakers out of the

country and shipping them to Jamaica and Barbadoes,
thousands of citizens and officers were dropping dead in
the streets. Eight thousand died in a single week, and be-
fore the end, one-seventh of the City of London had been
wiped out of existence.

“Now,” writes Sewell, the Dutch Historian of the Qua-
kers, “the prediction of George Bishop was fulfilled; and
the plagues of the Lord fell so heavily on the persecutors,
that the eagerness to banish the Quakers and send them
away began to abate.” This in all sincerity, and lest the
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reader smile at the credulity of these people, it is well to
remmember the extraordinary superstitions which prevail in
all countries, sects and conditions of men and women, and
society to-day.

The King, whose religion was of a hazy and nondescript
character, with much elasticity and width of range, was not
disturbed by the prophecies of Bishop, as when the ominous
foreboding was repeated to him, while the hundreds were
dropping dead hourly, he displayed his wit by asking one
of his courtiers whether any of the Quakers themselves had
died of the plague; and when he heard the affirmative reply,
laughed lightly and shrugged his shoulders. This might
have been considered a staggering blow, but the Quakers
were always ready with Biblical quotations: one they used
being the words of Solomon, “There is one event to the
righteous and to the wicked;” and Job’s ““He destroyeth the
perfect and the wicked.” These were, metaphorically,
hurled by Quakers at his Majesty, who, aside from being
languidly clever, was one of the best friends the Quakers
had among Royalty.

In these early days there was apparently no attempt on
the part of George Fox to organize a society or a new sect
or religion. In other words, his prime object was to re-
buke the sinners of the world, not add to its militant re-
ligious bodies; but organization came as a natural
sequence and meetings of various kinds were formed, now
at Waltham and Shackelworth and many in London. All
joined in raising funds to aid in the release of Friends, as
there were in the fifth month of 1665, the year of the Great
Plague, one hundred and twenty men and women in jail
awaiting banishment as Quakers, while Newgate and
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Bridewell were also crowded with Friends imprisoned on
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