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INTRODUCTION TO THE

2005 EDITION

At the time I produced the first facsimile edition of this book fqr
publication in 1978, I had planned to also print the full Three Books
of Occult Philosophy in facsimile form. This would certainly have
been very useful to many students of magic at that time. My lorng-—
term plan was to produce editions of both books in modern English,
with detailed footnotes and commentary. I am delighted that Donald
Tyson has done this in his excellent edition of the Three Books of
Occult Philosophy, published in a massive paperback by Llewellyn
in 1993. This is truly a milestone in the publication of classical texts
on Renaissance magic, and the modern occult scholar has much to
thank him for. Joseph Peterson is another author who has render'ed
a great service to the study of magic by making many of the ClaSSI-CS
of grimoire and scholarly magic available outside the c.:onﬁn.es of a
few depositories of rarc books and even rarer manuscripts.

[t therefore only remains to me to complete my original plan by
issuing this modern re-set and annotated edition of the Fourrh. Book
of Occult Philosophy. In the 1655 edition, the books appcared in the
following rather haphazard order: Of Geomancy; Of OL‘C{I” P/nlosop'hy;
the Heptameron; the Isagoge ot Georg Vi]_lingarfu.s; Of Asu'ouon‘azml
Geomancy; and the Arbatel of Magick. In this edition I.have .retamed
all of the six original books, but changed the order in which they
appear; the magi;al texts are contained in P:?rt I, and the geomancy
texts are contained in Part 11, so that the magical and geomantic texts_
are grouped together. Although individual constituent volumes of
The Fourth Book of Occult Philosoply have been republished scveral
times since 1978 by other publishers, this is the only complete re-set
publication to contain all the constituent volumes._ | |

Over the intervening years it has slowly been d:.n-silung on thO:ft".‘
interested in Western magic that the Golden Dawn (with 1ts masonic
trappings), Alcister Crowley’s work (with 1ts new 18 hc—rd_omsm and
the]emiz beliefs) and Wicca (which has been synthesized from muny
different gtl-ancg) although very valuable are not l.hc bf:—all flﬂd enc.]-
all of magic. In some ways they are a change of direction, for magic
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was originally and primarily about invoking spirits, demons, angels,
and other “spiritual creatures.” To access the original techniques
for doing this you have to go back to the 17th century and earlicr.
Agrippa’s book Magical Ceremonies, printed here, gives many specific
and practical hints on these techniques. Currently available printed
copics of grimoires do not have all the hints necessary to perform
successful evocation, but manuscript sources containing more detaited
material are slowly becoming available.’

Heinrich Cornelius Agrippa (1486-1535) was the most mfluential
writer on Renaissance magic. His De Occulta Philosophia appeared in
manuscript between 1509 to 1510. These books were truly a four de
force as Agrippa was only 23 at the time. The books circulated widely
in manuscript, and were eventually printed in 1533. Their influence
upon John Dee, Francis Barrett, and many other magicians up to and
including the founders of the Golden Dawn is immense,

The Fourth Book of Occult Philosophy has however had a bad press;
by this I mean that many reviewers have slighted it as “spurious.” This
is to a large extent due to John Harrison’s (the first English publisher)
titling of the book. If he or Robert Turner had simply called it “A
collection of texts on Magic and Geomancy, including Agrippa’s book
Of Maygical Ceremonics,” then nobody would have batted an eyelid.

In fact, that is precisely what it is, and out of more than 200 pages

in the first English cdition, only 38 actually comprise Agrippa’s Of

Magical Ceremonies. From the Contents page you can see that therc
are actually six complete and separate books included in this work.
Only the 1655 and 1978 editions have the full English text of these
books, while other reprints have simply selected one or two texts from
the full six.* Although only two of the books thercin are by Agrippa,
all of these books have had a strong influence on the Golden Dawn
and other magicians in the English-speaking world.

| believe that of these six books, Of Magical Cerenonics and Of

Geomancy are both by Agrippa. Some scholars, including Johann
Weir (also spelled/known as “Weyer,” Agrippa’s English pupil) have
doubted that the first is from Agrippa’s pen. I am inclined to think,

' See for example Stephen Skinner and David Rankine, The Practical Angel
Muagic of Dr. John Dec's Enachian Tables (London: Golden Hoard, 2004)
which contains the full and expanded invocations used by Dee and his 17th-
century successors, transcribed from manuscripts which have never before
been published.

Later editions such as the 1985 Heptangle or the 2003 Trident editions
only print two (Agrippa and de Abano) of the six original books.

- Introduction to the 2005 Edition . . X1

from internal evidence, that it is. It appeared in Latin just thirty
years after Agrippa’s death. Weir denounced the work as spurious
in his Praestigiis Daemonum in 1563. I think that the denial by Weir
was simply sour grapes on his part from not having been involved
in its publication, and because the collection also included a book by
one of his greatest enemies. Of Magical Ceremonies quotes from and
expands on themes from Agrippa’s Third Book of Occult Philosophy,
in a style typical of Agrippa, creating a more concise and practical
synopsis of the techniques for summoning spirits than he was able
to put in his main work.

Of the other books in this volume, the most significant 1s De
Abanao’s Heptameron. It is an important grimoire, dating from 1513. It is
called the “Heptameron” becausc it deals with the angels of the seven
days of the week. Its conjurations (in Latin) turn up later in editions
of the Goetia, where they are rendered into English. Interestingly, some
of the words of power point to Greek origins. Although the structure
of invocations according to the day of the week is not followed in the
Goetia, it is very interesting to see these same invocations and names
of power being later used in the Goctia.

It has been suggested that the attribution to the famous physician
Peter de Abano (1250-1316) may be spurious, as his accepted works
betray no acquaintance with the occult sciences. Agrippa, however,
refers to Peter de Abano in his Third Book of Occult Philosophy as
being his source for the Theban alphabet of "Honorius of Thebes,”
the author of the Sworn Book. This suggests that the attribution 1s
genuine. The Heptameron is part of the Solomon cycle of grimoires,
and in fact has a lot in common with the Hebrew Key of Solomon
(Mafteah Shloniol).

The next most important book in this volume of magical texts 1s
the Isagoge by Georg Villinganus. It is a collection of many references
to the nature of spirits, from ecclesiastical and classical authors. The
[sagoge is structured around a supposed conversation between the
Greek twins Castor and Pollux. discussing the nature of daecmons,
devils, and spirits, Castor and Pollux were the offspring of Leda a‘nd
Jupiter disguised as a swan. Leda gave birth to an egg, from which
sprang these twins. Helei, so famous afterwards as the cause of the
Trojan war, was their sister. The pomt here is that the twins are able
to present opposite sides of an argument, enabling the author to make
quite contradictory statements without difficulty. On one hand one
twin can confidently assert that spirits can be successfully bound by

. . B ey )
> From the Greek prefix, hepta, meaning  Seveh.
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man, and can achieve quite miraculous effects for him, while on the
other hand the other twin states that this is done “only by God’s
permission.” Villinganus thereby protects himselt from too much
unwanted attention from the ecclesiastical authorities.

He explains that the first order of spirits “are nourished of the
most pure element of Air . . . and they do inhabit the Coelestial
Theatre.” The second order “spread abroad from the bounds and
border of the Moon.” The third order of spirits “is of a divine deitie,
which . .. Plato have [sic] called Dacnions.” This thinking 1s much
closer to the spirits of Shakespeare’s Tenipest than to the then popular
conception of devils.

The book makes it very clear that “devil” and “daemon” are two
vastly different things, although confused in the King James version
of the Bible by being translated with the same word. Among other
things, Castor and Pollux also retell one of the most convincing ghost
stories of antiquity. In it Anthenodorus, a philosopher, buys a house
which has a reputation of being haunted. After ignoring the ghost
for some time, he allows the ghost, which is an old man laden with
chains, to lead him to a gateway. Instead of investigating himself, he
prudently has the town magistrates arrange to dig around the gate,
where they duly find the body of an old man, obviously the victim of
foul play, buried and wrapped in chains. This may well be the origin
of the belief that ghosts can be heard clanking their chains.

The last book of magic in this collection is the Arbatel. The Arbatel
de Magia Veterun, to give it its full name, first appeared in Latin 1n
Basel 1n 1575, 1t 1s mentioned by John Dee in his Mysteriorim Libri,
and was obviously read by him and Edward Kelley. The Arbatel 1s
a rather dry and pompous collection of aphorisms, written by an
author who appears to have little direct experience of his subject.
[t does, however, contain some useful hints and a section on the
Olympic spirits Aratron, Bethor, Phaleg, Och, Hagith, Ophiel and
Phul (in Aphorisms 15 to 21), which were an important part of magi-
cal practice in this period.

Finally, the two remaining books are both geomancies, the first
by Agrippa and the second by that famous translator of Arabic texts
into Latin, Gerard of Cremona (ca. 1114-1187). Gerard (or Gerardus
Cremonensis to give him his Latin name) was also famous for
translating Ptolemy’s Almagest, probably the most influential text
on astrology ever. Nobody doubts that Of Geomancy is by Agrippa,
and as such it is a classic of geomancy, but it has been translated in
such an abridged manner that I have had to supply more expansions
and clucidations for this text than any other in this volume.

Introduction to the 2005 Edition XTI

Geomancy is a technique of divination which originated in the gth
century a.n. in the Arab world of North Africa. It is not in any way
connected with the Chinese locational practice of feng shui (despite
the same name sometimes being used for the latter). The most com-
plete modern text on divinatory geomancy, which covers both the his-
tory and practice, is misleadingly titled Terrestrial Astrology.” Because
of its binary nature, geomancy is a fascinating form of divination,
and was, after astrology, the most important form of divination in
17th-century Europe.

After geomancy fell out of favor in the 18th century, the Golden
Dawn and Aleister Crowley helped renew interest in it during the
»oth century. It is therefore remarkable that very few people have
actually attempted to go back to early texts on geomancy to flesh out
the skeleton used by the Golden Dawn. So here is your chance to do
just that. Gerard of Cremona’s Geomancy, however, uses a completely
different method to generate the figures than that which 1s more
commonly described by Golden Dawn derived books, and will be of
particular interest to readers interested in astrology.

The original spelling and grammar of the Fourth Book has been
retained to preserve the character of the original. However, additional
paragraph breaks have been silently inserted to improve readability,
and to break up long blocks of text covering differing subjects. Some
long sentences have also been split to help understanding, and where
this happens the break is always marked by a “SB” (sentence break)
footnote. 1 have introduced additional section headings, and these are
marked with square brackets to show they are not part of the origi-
nal text. I hope this work makes these important texts much more
accessible to the reading public, as well as completing my original
intentions of 1978.

Stephen Skinner
Johor Bahru, 2004

5 Stephen Skinner, Terrestrial Astrology: Divination by Geomancy (London:
Routledge Kegan Paul, 1980).



INTRODUCTION TO THE

1978 EDITION

It is amazing how often it is said that The Fourth Book of Occult
Philosophy is spurious. This is repeated by one “authority” after
another, obvicusly without any reference to the text itself. For this
volume is not so much a single book as a collection of six treatises
on various aspects of practical magic and divination. A glance at
the table of contents will confirm that only two treatises actually
claim to be by Henry Cornelius Agrippa.

Agrippa (1486-1535) was in many ways a Renaissance man, being
a writer, soldier, and physician. However, his main claim to an
important place in the history of the thought of the period 1s as
a magician, and this is by no means a belittlement of his other

attainments for as Agrippa himsell says:

Some that are perverse . . . may take the name of Magick in the
worse sense and, though scarce having seen the title, cry out
that 1 teach forbidden Arts, sow the seed of Heresies, offend
pious ears, and scandalize excellent wits; that T am a sorcerer,
and superstitious and divellish, who indeed am a Magician: to
whom 1 answer, that a Magician doth not, amongst learned men
signify a sorcercr, or one that s superstitious or divellish; but a

wise man, a priest, a prophet.

Turning to the contents of this volume let us examine cach treatise

In turn:

I Or GEomaNCY—HENRY CORNELIUS AGRIPPA

Probably it is this treatise that is mentioned by Agrippa in 1526 when
he sent to Metz for his work on geomancy. Again Agrippa rcfers to a
work on geomancy in his Dt incertitudine (Cap 13), where atter Iist-‘
ing earlier geomancies by Haly, Gerard of Cremona, Bartholom{ew of
Parma, and Tundinus, he says of his own geomantic treatise, 1 too
have written a geomancy quite different from the rest but no less
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sgperstitious and fallacious or if you wish 1 will even say ‘menda-
clous.” Agrippa was nothing if not frank about his own work!
| Geom.aan.f was from the 12th to the 17th century one of the major
forms of dwmat}on In Europe, taking second place to astrology but
pr.ecedence over the tarot. The first part of this book is concerned
w1t].1 the mechanics of geomantic divination, the second part with
;heu'l apbp]ilc\ation I an astrological context, and the third, and by
ar the bulkiest part, is concerned with the meaning > |
sixfeen geomantic figures in each of the 12 Ho:lz;?ffifezi:; e
| This text on gecomancy is extremely interesting in that it pro-
vides m.uch of the material for later derivative works on the subiéct.
%nlel:estmgly, It expands greatly Agrippa’s remarks on the squect
in his Three Books of Occult Philosophy.

The actual practice of geomancy is set out in a rather com-
pr.essed form. For example, in the 1655 edition, the table on baoe
6 1s not very clear, and the diagram on the following page suffe?‘s
severely from the deficiencies of the printer’s art. In thoe mg)dernimc}
text presented here, I have reconstructed these. Complete imtrt:lc—
tions for geomantic practice appear in my book, The Ofa\clé of
Geomancy (New York: Warner Destiny, 1977). You will find a history
of the subject in my Divinatory Geomancy (London: RKP, 1980) |

- II. Or OccurT PHILOSOPHY, OR
F MaGcrcar CEREMONIES: THE FourtH Bookx—

HENRY CORNELIUS AGRIPPA

This tre.atise, which appeared in Latin about 30 years after Agrippa’s
death, is effectively a self-contained grimoire or grammar ofpspc:r-
cery that draws upon the Three Books of Occult Philosophy for it
theoretical background. S
].ohannes Weir, who was for a while Agrippa’s disciple and amanu-
ensis, declared in one of his vo]uminous“works that this treatise {vqs
not after 1‘11‘e style of his master, but elsewhere admits.thét Agri ;q
was 5o prolific that it was impossible to be sure exactly qut amgfu;
posthumou:’il)' published material was actually by him. | ;
After an initial excursion into an astrological system for generatin
the names of good and evil spirits, Agrippa goes on to discuss thg
magnitudes of the stars and their symbols. A set of characters for both
gOOfl and evil spirits follows, according to their rank and dignit .
'.lhe familiar shapes of the spirits of the various planét's y';re
dell}leated to tdentify a particular spirit with its planetary ru;er
Agrippa then explains how to make pentacles and what SIgNs are t<;
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be used in their preparation. The form of these pentacles is similar
to some given in The Key of Solomon, where the picture 1s drawn
representing a biblical or Apocalyptic theme and then surrounded
with the appropriate verse and godname.

The work then touches upon the details of consecration of the
various instruments necessary for the art of magic, the types of con-
jurations, unctions, suffumigations (perfumes), prayers, and bene-
dictions to be used. There is special emphasis on the consecration
of water, fire, oils, and perfumes. Details of the consecration of the
circle, which is to be the sanctum sanctorum for the practice of magic
and the use of the Liber Spirituum, or Book of Spirits, are explained.
This book must be inscribed with the image and sigil of the spirit
together with the oath that 1t must take when it is conjured.

Finally, Agrippa discloses the details of the actual invocation
of spirits. He outlines the type of place in which the ceremony
must take place, the preparation and condition of the magus, the
names to be worn and the days and times in which the operation 1s
permissible. Furthermore, Agrippa explains dream oracles and the
tablets and talismans requisite for this art, so covering the various
forms of invocation not requiring a circle, and dealing with nature
spirits as well as the spirits of the grimoires.

111. HEPTAMERON: OR, MAGICAL ELEMENTS—
PETER DE ABANO

Peter of Abano (1250-1317) was one of the most influential men of
learning of his time. Many of his writings on medicine, philosophy,
and astronomy are extant, together with works on geomancy and
magic often attributed to him, the latter possibly spurious. It is easter,
however, to consider the Hepramicron or Magical Elements and the
Geomantia as by him: as he had quite a well paid practice as a physi-
cian and a place in society to keep up, it is conceivable that the above
treatise remained in manuscript form antil sometime after his death,
especially as he was in some rrouble with the Inquisition.

He studied medicine in Paris before returning to Padua to
practice as a physican, Toward the end of his life he was :;?ctua?l'y
accused by the Inquisition of practicing sorcery and was: 1n1[%rls-
oned. He was later acquitted but then re-arrested and dicd in prison
in 1317 while awaiting trial.

Among the less salubrious works from his pen was a-work on
pPOIsSONS, commissioned by the then incumbent pope, possibly Pope

Honorius V.
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Ot the books of magic attributed o Peter, the Meptanieron is
the best known, but Naudé states that two other books of his were

banned after his death, the Elucidarinm Necromanticum and Liber

Lxpertnientorum Mirabiliuvm de Annulis Secundim 28 Mansiones
Lunae, or "Book of marvclous experiments with rings according
to the 28 mansions of the moon.” "

The Hepramcron, which draws heavily on the Picarrix, a magi-
cal text by the Arab pscudo-Magriti, may have first appcared in
Latin at Venice in 1496 before being bound with Agrippa in 1565,
The Hepramicron has well carned its reputation as a key work
on practical magic and 1t follows in the tradition of Trithemius'
Steganographia in as much as it catalogues the names of many
angels and the times of their conjuration.

He commences his book on the magical elements by describing the
composition of the circle, which is described as a certain fortress to
defend the operator against the evil spirits. The names of the hours
and the angels ruling them follow his succinct description of the
circle, giving the names for cach scason, its beginning and end.

Next follow the consccrations and benedictions to be performed
before the magical operation, the exorcism of the fire, the manufac-
ture of the garments to be worn and the pantacle to be used as a
lamen on the magician’s breast. Qrations similar to those in the Key of
Solonon are given for the donning of robes before the ceremony.

In- many ways, Abano’s instructions for invocation arc much
more stratghtforward than most grimoires, the emphasis being on
the careful recitation of the conjurations in Latin to the spirits of
the elements. These conjurations arc primarily gabalistic words of
power, with the occasional word of Greek or Gnostic derivation
cropping up cvery so often. After these, specific instructions arce
given for cach day of the week, beginning with the circle to be
uscd, the name of the angel for the day, his sigil, planet, and sign
of the zodiac, together with his ministers and the names of power
o be used at cach quarter, which precede a specific conjuration
suttable for the day in question. Peter also wrote a geomancy that
15 @ classic in its ficld, neatly complementing the two studies of
the subject included in this collection.

IV. IsAcoGE ... Or THE NATURE OF SPIRITS—
GEORG PicTorius VILLINGANUS (CA. 1500—-1569)

I'he fourth treatise is an introductory discourse on the nature of
such spirits as occur in the sublunary sphere; their origin, names,
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offices. illusions, powers, prophecics, miracles; and how they may
he expelled. o |
Pictorius began his career as a schoolmaster at f*rcnl?urg-nm-.
Breisgau, where he acquired his M.D. and became professor of
mcdi;inc, before taking the position of physician at the archducal
court at Ensisheim in Alsace. His first publications (1530) were
medical works, commentaries, schola, collections, and tabulatrons
of medicval authors such as Macer on herbs and Marbod on gems,
or classical writers such as Hippocrates, Pliny, Aristotle, Galen, and
Oppian. In 1563 Pictorius published the work. hcr? tran:slatcd.
Much of Pictorius writing is a summary of carlier writers, often
unimaginative, but quite faithful to the ori‘gi’nnls and conscien-
iously acknowledged. As such, Pictorius’ writings arc valoual)l‘c In
accurately indicating the longevity and survival of the ideas on
magic that he puts forth. | o
In the [sagoge, Pictorius cites Apuleius, Augusting, [amblichus,
Pliny, Saxo Grammaticus, Pscllius (whom Ile‘ calls a necromancer),
Peter Lombard, Trithemius, and Marcus Cherrhonesus (whom he
refers to as a “distinguished devotee of demons’). N
The Isagoge 1s set out as a conversation between the classical
Creck twins Castor and Pollux. The argument attempls (0 prove
that the word dacmon “is not an horrible or odius name, but the
name of one that doth administer, belp or succor unto another,
and whom Pliny calleth a god.” This book is an important c-ss'd.y
for the time because it secks to differentiate between the :.:v1.] SPIiT-
Creck daemons, who were of three
air up 1o what Homer called
of interest to practical
e belween these types

its of Christian thecology and
degrees, ranging from spirits ol the
gods. It was certainly important 1hcl.13';md
magicians now, (0 distinguish the difterenc . cen these Lypes
of spirit. This book forms a bridge between the nr‘lgu.d ! 1:; y of
lamblicus of Chalcis and the JriMOoIres SLIC]:I as ‘l ctc‘1 Jde ¢ xm%)‘b
Feptameron. Using the (orm of dialogue, Prictorus 1s able to set

forth the objections of the Church and counter ¢ f et
scripture, Peter of Lombard,

ach one by refer-

ring to various authoritics, incluf:ling
Sappho, and Diocletian concerning thcj 0
world, and the form and nature O thij‘lr hodies. s ol the
The doctrine that spirits are guardidns of the .l~l_,h|wm,(fb :)l.,, i:
carth, gems and precious metals, as well as bl.”“.'(..,“r?blthc(‘;lsg_x
examined in detail, for the discovery of buricd “wau't l).} ks, the
of spirits was an all-absorbing pastime. In days be ‘flr'j ”tn“r
A coOomman goecurrence dne H.‘s‘L mmuy
arious acls of the devil

position ol spirits in the

burial of treasure was quite Y
by accident or magic almost as commot.
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and his ministers on Earth, together with accounts of apparitions
and the occurrence of spirits naturally are then invoked .witl‘n ! b
anecdotes from Pliny, o
| In many ways, this book is an excellent summary of all of the
le(‘.‘;l'SC influences both Christian and pagan that came txowether.
durlpg the late Middle Ages and early Renaissance to for; the
magical tradition of the West. 1t in fact is almost a bibliogréph rof
sou.rce‘books on magic and stories about demons, as weliaas'bgin
an 11.151ght into the attitude of the period toward magic. oS
| l?lct(‘)rius dwells at some length upon the diffeant types of
divination, all of which he attributes to the agency of the dévi]
and goes into detail about the different demons, distinouishin)
between northern and southern sublunar demons, crimirmtoor(’s ang
cxploratores, and tentarorcs and insidiatores (who accompam; cach
person as his or her evil genius). Pictorius’ armory against spirits
is very traditional and includes the name of Jesus, fire, the s‘word\
contumelies, suffumigations, the bell, and even the shal)dno [ ke )
and clash of arms! S
Unfortunately, Pictorius took a very strong line against witches
gd'\?md havel them all put to death, not sob much for their non-
ristian or malefic activities, but for havine car inter ‘ 1t
spirits, which Pictorius thought were 1;2&“;:@:3;?Z]n‘:;t;;iz;lilse e
| ]011.21111163 Werr, Agrippa’s pupil | mentioned earlier 'spoke. rather
shightingly of Pictorius™ “jejune writing . . . COﬂCCI’I;iI]U sublunar
m.atters.” It may be that the publication of this work b; Pictorius
with the alleged Fourth Book by his master prompted W'eir. to deny
the authenticity of the latter. Weir thought it was not by Agripp;

1.>e‘cause.of Fhe time that had passed between Agrippa’s death and
its publication, but for no other reason.

V. OF AstTrRoNOMICAL GEOMANCY—
GERARD CREMONENSIS (1114—1187)

Gerard of Cremona was perhaps one of the greatest translators of the
twelfth century, having been responsible for translating into Latin the
Almagest of Ptolemy (the most influential book on astrélog;f of the
age), 'works by Aristotle, Euclid, Galen, Avicenna, and many more.
Working at Toledo, he is credited by his pupils with translatin most;
of tl?e Greek and Arabic texts available in the Middle Ages, a titql of
71 different texts, some of immense size. Critics have sugg’estcdtthat

Our a . , . - .y . ' a .
present text was translated by Gerard of Sabbionetta, a town near
Cremona, but this seems unlikely. |
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The Astronomical Geomancy offers a different system of
geomancy than that outlined by Agrippa in the first treatise In
this volume. Although the points are generated in the same man-
ner, the figures are immediately translated into their planetary or
sodiacal equivalents and placed into a horoscope.

The bulk of the treatise is devoted to questions of the different
astrological houses and their interpretation according to the geo-
mantically generated planets and signs occupyving that House.

VI. OF MAGICK—ARBATEL

This small treatise on the magic of the ancicnts was issued at
Base] in 1575 as Arbatel, De Magia Veterumnt. Despite the fact that
the word “Arbatel” is also printed In Hebrew, it is obvious, by the
liberal sprinkling of pious sentiments and biblical quotes, that the
author was a Christian. Because of references in the joth and 31st
Aphorisms to obscure details of Italian history, the author may have
been from that country, perhaps even a Neapolitan magistrate. The
word “Arbatel,” however, is probably not an assumed name, but
that of a revelatory angel of one of the four quarters.

This book supposedly contains nine “tomes.” The first “tome”
containing 49 Aphorisms upon the general precepts of magic forms
the introduction or Isagoge, and is the only part included In the
1575 edition or Its present translation.

However the preface to the book claims eight more, of which
none appear to be extant.

Although it is likely that the first “tome” was the only one actu-
ally written it more than once overlaps with what should have
followed.

For example, the 16th Aphorism concerns itself with the 7
Olympic Spirits and their Provinces. (In the text the number of
| hich 32 are ruled by Bethor. This 18

Provinces is put at 186 of w - |
42 respectively, for with the later

probably a misprint for 196 and .
arrangement each Olympic spirit rules 7 less Provinces than 1t.s-
predecessor). Each Olympic Spirit is said to govern an epoch of
490 vears (of which the current governing spirit 1s Ophiel). Each
N also attributed various planetary correspondences, sigil, a list

of powers, and an enumeration of the legions of spirits under

their command. |

It i1s interesting to note that a grimoire called The Secrel Grin-zo:.rc
of Turiel by Marius Malchus, which was supposedly discovered 1n
Las Palmas in 1927 as a lLatin manuscript dated 1518, appears to



XXI11 AUntroduction to the 1978 Edition

~be derived from this Aphorism with additional details drawn from

other parts of this volume.

TRANSLATION

This translation is the first English translation of this collection
of six treatises. A. E. Waite (who was only too happy to criticize
the scholarship of other translators) gave Robert Turner’s work
the highest accolade when he wrote: “J shall depart from my usual

custom of translating at first hand, and make use . .

the pleasant flavour of antiquity.”

The translation was published in 1655 just one year before his
translation of Paracelsus” work Of the Supreme Mysteries of Nature

which was published in 1975 as The Archidoxes of Magic (reprinted
by Ibis Press in 2004)

4

lurner’s contribution to the spread of magical knowledge in the
vernacular of seventeenth century England is considerable as he made
some of the best occult writings of the time more widely available.

Turner felt obliged to defend magic in terms of his own period,
using biblical and classical quotations, and to point out the differ-
ence between malefici or venefici (the sorcerers or poisoners who
relied for the miost part on low cunning, fear and poison) and the
committed student of “natural philosophy” for whom the gates
of experimental science were just beginning to open. The latter
took all of nature, including that which seemed beyond nature,
or supernatural, as his territory: he could be cqually interested in
spirits or in the refractive and Image-projecting properties of glass
lenses (as was Dr. John Dee), and feel that both fields were equally
within his arca of study, or if you prefer, equally outside his range
of scientific certainty: both were to him still miraculous.

Today, only spirits remain miraculous, the fabulous “burning
glas” long since having been accommodated within the realms of
the known. But opinion today is in a sense less open to experiment,
less honest, and less open-minded than in the late Renaissance. For
the 1dea of spirits is no longer open to dispute: it has simply been
dumped on the scrap heap.

However, since the beginning of the last century an insidious
phenomena has begun to grow up within magic itself, a phenom-
ena roughly equivalent to Turner’s seventeenth century attempts
0 make magic acceptable in the eyes of his religiously-minded
contemporaries. In some ways this modern growth is an exten-

. of the ver-
sion of Robert Turner, which is quite faithful and has, moreover,
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sion of the religiously orientated defense of magic, except that it
is in fact a scientifically-orientated defensc, as there has‘ :zllx«jrays
been a compulsion by apologists to bend their argument into a
emporary mould.
Cm;\ilil]gi}c 1S bzsically the science and‘a’rt of causing ch:.mge to obccur
in conformity with Will, through spiritual creatures that have been
evoked or invoked from ecither the microcosm (our own no.rm.al.ly
subconscious wellsprings of power) or the Macrocosm (t'l:ne unweng).
This definition also includes the “magical technologws such as the
various forms of divination that are necessary ad)u~11c:.ts.. It is the
loss of the latter half (macrocosmic part) ot tl.le definition, which
has allowed modern apologists for magic to hint tl?al the Fhanges
arc all internal and psychological, aimed at improving the 1.1?t§‘r101j
person and enabling him or her to transcend pe'rsonal hmltartlons
and achieve enlightenment. The eal'l}f slages of this phenon1;:n:1 c]an
casily be explained away in terms of Jungian }_szcl'lology—-—'tn~ EL ru
suit of integration; the latter stages can be ex.plfnne.d by .1‘nvo* m?
religious and mystical precedents, thG‘l:Cb)-' avond{ng Lh.c, essence o
magic as it was worked prior to t'he nineteenth century. o
This is not to say that there 1s not a great dea.l of value in a
Jungian or Reichian approachi t;:) magic, just that it leaves a pro
f magic unaccounted for.
POI(;I:: Jziight iay that magic has deve]oPed‘over tbe IasF c?’u%)lc?
of centuries, but how can a subject develop tnat Narrows ltS]’ ‘\;(,%15
so far as to throw out the bulk of its .thcm'y (for t.he. be 1&/113
external entities was a central beliet) without actually improving
.. \ . ~od |
OnIlt.tistligll?]:Ilwci]suizason that this book 1s bcipg repul.yli’sh.c.d',‘tc‘) bI‘I'II‘Jg
forward some of the best thought in Fhe ‘hcld., b‘efo?e 1t 1-:1 mi,.(: iﬁl-]-
cred by a mass of “scientific” rationalization, just as Oppressi

its own way as religious bias.

Stephen Skinner
London, 1978
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"THE PREFACE

To the Unprejudiced Reader.

S the fall of man made himself and all other
creatures subject to vanity; so, by reason thercof,
the most noble and excellent Arts wherewith the
Rational soul was indued, are by the rusty canker
of Time brought unto Corruption. For Magick
it self, which the ancients did so divinely con-

template, is scandalized with bearing the badg[c] of all diabolical
sorceries; which Art (saith Mirandula') Paucr intelligunt, multt rep-
rehendunt, & sicut cancs ignotos semper allatrant:* Few understand,
many reprehend; and as dogges barke at those they know not: so
do many condemn and hate the things they understand not. Many
men there are, that abhor the very name and word Magus, because
of Simon Magus,* who being indeed not Magus, but Goes,’ that is,
familiar with evil Spirits, usurped that Title.

But Magicke and Witchcraft are far differing Sciences; whereof

Pliny being ignorant, scoffeth thereat: for Nero (saith Pliny™) who

had the most excellent Magicians of the East sent him by Tyridatcs,

king of Armenia, who held that kingdome by him, found the Art

after long study and labour altogether ridiculous. Now Witchcraft
and Sorcery, are workes done mecrely by the devill, which with
respect unto some covenant made with man, be acteth by men® his
instruments, to accomplish his evill ends: of these, the histories of

—

Giovanni Pico della Mirandola.

The Latin is translated in the sentence following this.

A famous first-century A.D. magician and miracle worker whose magic
is well documented. He levitated in front of both the Emperor Nero and St.
Peter and many other credible witnesses.

! “Goetia” and implics one who deals with demons,
.ot who invokes gods, or a Thaumaturgist who

|

Gaoes is derived from
as contrasted with a Theug
deals in miracles.

Caius Plinius Secundus (23—79 A.D.)
Hist[ory].

O

. Margin note: Plin[y]. lib[er] 30. Nat.

Through men.



~ Preface to the Unprejudiced Reader -

all ages, people and countries, as also the holy Scriptures, afford
us sundry examples.

But Magus is a Persian word primitively,” whereby is exprest
such a one as is altogether conversant in things divine; and as Plato
affirmeth, the art of Magick is the art of worshipping God: and the
Persians called their gods Magous® hence Apollonius® saith that Magus
is either a worshipper or the gods, or a god himsel(° that is, that Magus
1s a name sometime of him that is a god by nature, & sometimes of
him that is in the service of God: in which latter sense it is taken in
Matth[cw] 2:1, 2. when the wise men came up to worship Jesus, and
this is the first and highest kinde, which is called divine Magick; and
these the Latines' did intitle sapientes, or wise men; for the feare and
worship of God, is the beginning of knowledge.

These wise men the Greeks call Philosophers; and amongst the
Egyptians they were termed Priests: the Hebrews termed them
Cabalistos,"* Prophects, Scribes and Pharisees; and amongst the
Babylonians they were differenced" by the name of Caldeans; &
by the Persians they were called Magicians: and one speaking of
Sosthenes, one of the ancient Magicians, useth these words: Ef
verum Deum merita majestare prosequitur, ¢ angelos ministros
Dei, sed veri ejus vencrationi novit assistere; idem daemonas prodit
terrenos, Vagos, humanitatis inimicos; Sosthenes ascribeth the due
Majesty to the true God, & acknowledgeth that his Angels are min-
isters and messengers which attend the worship of the true God;
he also hath delivered, that there are devils earthly and wandering,
and enemies to mankind.

So that the word Magus of it selfe imports a Contemplator of
divine & heavenly Sciences; but under the name of Magick, are all
unlawful Arts comprehended; as Necromancy and Witchcraft, and

Onginally.
H . ]

In Greek characters in the 1655 translation,
) ] . ) -~ ' . .

Apollonius of Tyana was a first-century A.D. magician whose miracles were

thought by some to compare with Christ’s. His biography by Philostratus
deserves much wider circulation.

" This phrase is originally in Greek, and is a quote from Apollonius of
Tyana, I7th Epistle to Euphrates: “The Persians call divine people ‘magicians.
S0 a magician is cither a worshipper of the gods or someone who is divine
by nature. You, however, are not a magician but a godless man.”

' Romans.

"> Or Kabbalists.

P Distinguished.

o.:'k*{* ;

| :ﬁﬁ*‘.-’ R T ek D e | _
Preface to the Unprejudiced Reader 7

such Arts which are effected by combination! with the devil, and
whereof he is a party.

These Witches and Necromancers arc also called Malefict or
venifici; sorcerers or poisoners; of which name witches are rightly
called,” who without the Art of Magicke do indeed use the helpe
of the devill himself to do mischief; practising to mix the powder
of dead bodies with other things by the help of the devill prepared;
and as other times to make pictures of wax, clay; or otherwise (as
it were sacramentaliter) to effect those things which the devil by
other means bringeth to pass. Such were, and to this day partly, if
not altogether, are the corruptions that have made odious the very
name of Magick, having chiefly fought, as the manner of all impos-
tures is, to counterfeit the highest and most noble part of it.

A second kind of Magick is Astrologie, which judgeth of the
events of things to come, natural and humane, by the motions
and influences of the stars upon these lower elements, by them
observ’d & understood.

Philo Judaeus's affirmeth, that by this part of Magick or Astrologie,
together with the motions of the Stars and other heavenly bodies,
Abraham found out the knowledge of the true God while be lived
in Caldea, Qui Conteniplatione Creaturarum, cognovit Creatorem'
(saith Damascen) who knew the Creator by the contemplation of
the creature. Josephus'™ reporteth of Abraham, that he instructed
the Egyptians in Arithmetick and Astronomy; who betore Abrafian’s
coming unto them, knew none of these Sciences.

Abrahain sanctitate & sapicutia oninium pragstaniissitiius, pri-
mium Caldacos: deinde Phoenices, demum Egyptios Sacerdorcs,

¥

Astrologia & Divina docucrit." Abraham the holiest and wisest of

" Agreement.

"> Rather an unfair and sweeping statement. Turner 1s trying to plead that
magic 15 a religious pursuit, while all its darker sides belong to witcheraft: he
knew better than that, but was trving to defend himselt from the mevituble
criticism that descended upon him after the original publication of this book.
At this time in the mid-seventeenth century, the anti-witch sentiment stirred
up by King James was just beginning to dic down.

" Early first century a.D. Jewish philosopher and Pythagorean who
attempted to reconcile the philosophy of the Greeks with the Pentateuch,
the five books attributed to Moses.

" Translated in the following sentence.

'* A Jewish historian,

it.) ”

[ranslated 1in the following sentence.
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men, did first teach the Clh]aldeans, then the Phoenicians, lastly
the Egyptian Priests, Astrologie and Divine knowledge.2

Without doubt, Hermes Trismegistus, that divine Magician and
Philosopher, who (as some say) lived long before Noah, attained
to much Divine knowledg[e] of the Creator through the studie of
Magick and Astrologie; as his Writings, to this day extant among
us, testifie.

The third kinde of Magick containeth the whole Philosophy of
Nature; which bringeth to light the inmost vertues, and extracteth
them out of Natures hidden bosome to humane use: Virtutes in
centro centri latentes; Vertues bidden in the centre of the Centre,
according to the Chymists: of this sort were Albertus, Arnoldus de
Villa nova, Raymond, Bacon, and others, &c.?

The Magick these men profess'd, is thus defined. Magia est con-
1exio a viro sapicnic agentium per naturant cum patientibus, sibi,
congrueniter respondentibus, ut inde opera prodeant, non sine eorumn
admiratione qui causam ignorant.*> Magick is the connexion of
natural agents and patients, answerable each to other, wrought by
a wise man; to the bringing forth of such effects as are wonderful
to those that know not their causes.

In all these, Zoroaster was well learned, especially in the first
and the highest: for in his Oracles he confesseth God to be the
tirst and the highest; he believeth the Trinity, which be would not
investigate by any natural knowledge; he speaketh of Angels, and
ot Paradise; approveth the immortality of the soul; teacheth Truth,
Faith, Hope, and Love, discoursing of the abstinence and charity
of the Magi.

Of this Zoroaster, Eusebius [says] in the Theologie of the
Phoenicians, using Zoroaster’s own words: Haec ad verbum scri-
bit (saith Eusebius) Deus primus, incorruptibilium, sempiterins,

* Rather an exaggerated claim.

1 Albertus Magnus (12062—1280) wrote several works on natural magic;
Arnoldus de Villa nova (1235?—1313) was a Spanish alchemist and astrologer;
Raymond Lull (1235?—1315) wrote a number of philosophical and mystical
works, and was the inventor of the idea that problems of philosphy could be
solved by a series of interconnecting wheels inscribed with various abstract
terms, a device that has come 1o be called a Lullian machine. Roger Bacon
(12147-12947), an English philosopher, alchemist, and reputed conjuror of
spirits, was held in such high esteem that he was requested by Pope Clement
IV to compose three treatises on the sciences of the time. He was also thrown
into jail by order of a later Pope.

) . .
- Translated in the following sentence.
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ingenitus, expers partium, sibi ipsi simillimus, bonorum omniim
auriga, minera non expectans, optintus, pridentissimus, pater juris,
sine doctrina justitiam perdoctus, natura perfectus, sapicus, sacrae
waturae unicus inventor, &. Thus saith Zoroaster, word for word:
God the first, incorruptible, everlasting, unbegotten, without parts,
most like himself, the guide of all good, expecting no reward, the
best, the wisest the father of right, having learned justice without
teaching, perfect, wise by nature, the onely inventor thereof.

So that a Magician is no other but divinorum cultor & interpres,
a studious observer and expounder of divine things; and the Art it
self is none other quant Naturalis Philosophiae absoluta consienmria-
tio, then the absolute perfection of Natural Philosophy. Nevertheless
there is a mixture in all things, of good with evil, cf falshood with
truth, of corruption with purity. The good, the truth, the purity,
in every kinde, may well be embraced: As in the ancient worship-
ping of God by Sacrifice, there was no man knowing God among
the Elders, that did forbear to worship the God of all power, or
condemn that kinde of Warship, because the devil was so adored
in the Image of Baal, Dagon, Astaroth, Chemosh, Jupiter, Apollo,
and the like.

Neither did the abuse of Astrologie terrifie Abraham, (if we
believe the most ancient and religious Writers) from observing the
motions and natures of the heavenly bodies. Neither can it dehort=
wise and learned men in these days from attributing those vertues,
influences, and inclinations, to the Stars and other Lights of heaven,
which God hath given to those his glorious creatures.

I must expect some calumnies and obtrectations against this,
from the malicious prejudiced man, and the lazie affecters of
lgnorance, of whom this age swarms: but the voice and sound
of the Snake and the Goose is all one. But our stomacks are not
now so queazie™ and tender, after so long time feeding upon solid
Divinity, nor we so umbragious and startling, having been so long
enlightned in Gods path, that we should relapse into that childish
Age, in which Arisrotles Metaphysicks, in a Councel in France, was
forbid to be read.

But 1 incite the Reader to a charitable opinion hereof, with a
Christian Protestation of an innocent purposc therein; and intreat
the Reader to follow this advice of Tabacus, Qi litigant, sint ambo
in conspectu tuo mali & rei [that 1s, roughly translated, by arguing,

>3
- Deter.

' Easily unsettled.



10 Preface to the Unprejudiced Reader

both parties will lose]. And if there be any scandal in this enter-
prise of mine, it is taken, not given. And this comfort T have in
that Axiome of Trismegistus, Qui pius est, summe philosophatur.®
And therefore I present it without disguise, and object it to all of
candor and indifferencie: and of Readers, of whom there be four
sorts, as one observes; Spunges, which extract all without distin-
guishing; Hour-glasses, which receive, and pour out as fast; Bags,
which retain onely the dregs of Spices, and let the Wine escape;
and Sieves, which retaine the best onely. Some there are of the last
sort, and to them I present this Occult Philosophy, knowing that
they may reap good thereby. And they who are severe against it,
they shall pardon this my opinion, that such their severity proceeds
from Selfguiltiness; and give me leave to apply that of Ennodins
that 1t is the nature Selfwickedness, to think that of others, which
themselves deserve. And it 1s all the comfort which the guilty have,

Not to find any innocent. But that amongst others this may find
some acceptation, 1s the desire of

R{obert] Turner.
London, ult[imo] Auglust] 1654.

** He who is devout is the greatest philosopher.

©¢
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TRRRIRRA

on his judicious Translation of

Cornlelius| Agrippa.

As one that just out of a Trance appears,
Amaz’d with stranger sights, whose secret fears
Are scarcely past, but doubtful whether he
May credit’s eyes, remaincth steadfastly

Fix’d on those objects; just [ike him I stand,
Rapt in amazement to behold that can

By art come neer the gods, that far excel

The Angels that in those bright Spheres do dwell.
Behold Agrippa mounting th’ lofty skies,
Talking with gods; and then anon be pries

[nt’ earths deep cabinet, as t" Mercury,

All kindes of Spirits willing subjects be,

And more than this his book supplies: but we
Blinde mortals, no wayes could be led to see
That light without a taper: than thou to us
Must be Agrippa and an Oedipus.

Agrippa once again appears, by thee

Pull’d out o’ the’ ashes of Antiquity.

Let squintey’d envie pine away, whilst thou
Wear’st crowns of Praise on thy deserving brow.

[.P.B. Cantabrigiz.'

Cambridge University.
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To his special friend Mr. R. Turner,



To his ingenious friend Mr. Turner,

SR REEEPPEEEELRE

To his friend the Author, on this his

‘upon his Translation.

Thrice-noble Soul! renown’d Epitome

Of Learning and Occult Philosophie;

That unknown Geomancie dost impart,

With profound secrets of that abstruse Art!

T" expound Natural Magick is thy task;

Not hellborn Necromancie to unmask;

Exposing Mysteries to publick view,

That heretofore were known to very few.

Thou dost not keep thy Knowledge to thy self,

(As base covetous Misers do their pelf;

Whose numerous bags of rusteaten gold,

Profits none, till themselves were laid in mold)

But studious of Publicke good dost make

All of th' fruits of thy labours to partake.
Therefore if some captious Critick blame

Thy Writings, surely then his judgment’s lame.

Art hath no hater but an empty pate,

Which can far better carp, then imitate.

Nay Zoilus or Momus will not dare

Blame thy Translation, without compare

Excellent. So that if an hundred tongues

Dame Nature had bestow’d and brazen lungs;

Yet rightly to chuccinate' thy praises,

[ should want strength, as well as polite phrases.

But if the gods will grant what 1 do crave,
Then Enoch’s Translation shalt thou have.

W. P. §{t]. John's [College] Cambr{idge University].

Sing.

Translation.

What, not a Sibyl or Cassandra left?

What Apollo ceas’d? Has sharpfang’d Time bereft
Us of the Oracles? Is Dodan’s grove

Cut down? Does ne’er a word proceed from Jove
Into the ears of mortals that inheril

Tiresias soul, or the great Calcha’s spairit?

What is become o’ th’ Augurs that foretold
Nature’s intents? Are th’ Magi dead, that could
Tell what was done in every Sphere? Shall we
Not know what’s done in the remot’st Country
Without great travel? Can’t we below decry

The minde o’ th’ gods above? All’s done by thee,
Agrippa; all their Arts lie couch’d in thee.

Th’ Art that before in divers heads did lie,

Is now collect int’ one Monopoly.

But all’s in vain; we lack’d an Ocedripus,

Who should interpret’s meaning unto us:

This thou effect’st with such dexterity,

Adding perhaps what th’ Author ne'er did see;
That we may say, Thou dost the Art renew:

To thee the greater half of th’ praise is due.

].B. Cantabrigiz.’

!

Cambridge.
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To the Author, on his Translation of
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To the Author, on his Translation of

Cornelius Agrippa.

Pallas of Learning th’ art, if Goddess nam’d;
Which Prototype thy knowledge hath explain’d;
Which Nature also striving to combine,
Science and Learning, in this Form of thine,
To us not darkly, but doth clearly shew
Knowledge of Mysteries as the shrine in you.
By thy permission ‘tis, we have access

Into Geomancy; which yet, unless

Thou hadst unmask’d, a mystery ’t had lain,

A task too hard for mortals to explain.

Which since thou hast from the Lethaecan floods
Preserv'd, we'll consecrate the Lawrel buds

To thee: (Phoecbus dismissed) thine shall be
The Oracle, to which all men shall fiee

In time of danger; thy predictions shall,

To whatsoever thou command’st, inthral

Our willing hearts; yea, thou shalt be

Sole Prophet, we obedient to thee.

J.

R.

Cornelius ﬂgrippa.

Doth Phoebus cease to answer t’ our demands?

Or will he not accept at mortals hands

A sad Bidental? And is Sibyls cave

Inhabitable? Or may Tiresias have

No successor nor rival? How shall we

Then Oedipus to th” world direct? If he

Do Incest adde to Parricide, th’ are dumb,

That could predict what things should surely come:
And they are silent that knew when t’ apply

T’ our body Politick Purge and Phlebotomy.

How will bold thieves our treasures rob, who shall
Loft goods regain, or by his Charms recal

The nocent? Th® Art is by thee repriv'd:

In thee the Magi seem to be reviv'd.

Phiocbus is not brain-sick, Joves doves not dead,
Th’ Oracles not ceas’d: Agrippa’s bed

(Like the Arabian birds self builded nest,

Which first her Urn proves, then her quickening rest
Hath thee produc’d more then his equal sure,

Else had this Art as yet remain’d obscure,

A miracle to vulgars, well known to none,

Scarce read by deepest apprehension.

Then I’ll conclude Since thou dost him explain,
That th’ younger brother hath the better brain.

John Tomlinson,
of St. John’s [College] in Cambridge.
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To his good friend the Author, on his

Translation of Occult Philosophy

and Geomancie.

Most noble undertakings! as if Art

And Prudence should a bargain make, t’ impart
Reftulgent lustres: you send forth a ray

Which noblest Patrons never could display.

Well may Diana love you and inspire

Your noblest Genius witn ceelestial fire,

Whose sparkling Fancie with more power can quell,
And sooner conquer, then a Magick Spell.

The Author thought not, (when he pen’d the Book)
To be surmounted by a higher look,

Or be o’ertopt b’ a more triumphant strein,

Which should exalt his then-most pleasant vein.
But seeing that a later progeny

Hath snatch’d his honour from obscurity,

Both shall revive, and make Spectators know

The best deservers ot the Lawrel bow.

Nature and Art here strive, the victory

To get: and though to yeeld he doth deny,

Th™ hast got the start: though he triumph in praise,
Yet may his Ivie wait upon your Bays.

M. S.
Cantabrigie.
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To the Author, on this his ingenious

Translation of Cornelius Agrippa.

What is 't [ view? Agrippa made to wear

An English habit?' Sure 'tis something rare.

Or are his Romane garments, by thy Wit,

Translated to an English garb so fit

T illustrate him? for that thou hast, we see,
Enlightned his obscure Philosophie;

And that which did so intricate remain,

Thou hast expos’d to ev’ry vulgar brain.

If then thy beams through such dark works shine clear,
Now splendent will they in thine own appear:

Then go thou on, brave soul, to spread such rays

Of Learning through the world, may speak thy praise.
And fear no Criticks: for thou, by a Spell,

Canst force their tongues within their teeth to dwell.

Jo. Tabor,
of St. John's [College] in Cambridge.

!

Clothing.
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TaHE FOURTH BOOK

Written by Henry Cornelius Agrippa.

N our Books of Occult Philosophy, we have not
so compendiously, as copiously, declared the prin-
ciples, grounds, and reasons of Magick it self, and
after what maner the experiments thereof are to
be chosen, elected, and compounded, to produce
many wonderful effects; but because in thosc

books they are treated of, rather Theorically, then Practically; and

some also are not handled compleatly and fully, and others very
figuratively, and as it were Enigmatically and obscure Riddles, as
being those which we have attained unto with great study, diligence,
and very curious searching and exploration, and are heretofore set
forth in a more rude and unfashioned maner. Therefore in this
book, which we have composed and made as it were a Complement
and Key of our other books of Occult Philosophy, and of all

Magical Operations, we will give unto thee the documents of holy
and undefiled verity, and Inexpugnable and Unresistable Magical
Discipline, and the most pleasant and delectable experiments of
the sacred Deities. So that as by the reading of our other books
of Occult Philosophy, thou maist earncstly cover the knowledge
of these things; even so with reading this book, thou shalt truely

triumph. Wherefore let silence hide these things within the secret
nd conceal them with constant

closets of thy religious breast, a
Taciturnity.



0 The Fourth Book of Occult Philosophy

[How TO GENERATE THE NAMES OF SPIRITS]

This therefore is to be known, That the names of the intelligent
presidents of every onc of the Plancts are constituted after this
maner:' that is to say, By collecting together the letters out of
the [astrological] figure of the world, from the rising [degree] of
the body of the Planet, according to the succession of the Signes
through the several degrees; and out of the several degrees, from
the aspects of the Planet himself, the calculation being made from
the degree of the ascendant. In the like maner are constituted the
names of the Princes of the evil spirits; they are taken under all
the Planets of the presidents in a retrograde order, the projection
being made contrary to the succession of the signes, from the
beginning of the seventh House.

Now the name of the supreme & highest intelligence, which
many do suppose to be the soul of the world, is collected out
of the four Cardinal points of the figure of the world, after the
maner already delivered [above]: & by the opposite and contrary
way, 1s known the name of the great Dwmon, or evil spirit, upon
the four cadent Angles. In the like maner shalt thou understand
[how to generate] the names of the great presidential spirits rul-
ing in the Air, from the four Angles of the succedant Houses: so
that as to obtain the names of the good spirits, the calculation is
to be made according to the succession of the signes, beginning
from the degree of the ascendant: and to attain to the names of
the evil spirits, by working the contrary way.

You must also observe, that the names of the evil spirits arc
extracted, as wel[l] from the names of the good spirits, as of the
evil: so not withstanding, that if we enter the table? with the name
of a good spirit of the second order, the name of the evil spirit shall
be extracted from the order of the Princes and Governours; but if
we enter the table with the name of a good spirit of the third order,
or with the name of an evil spirit a Governour, after what maner
soever they are extracted, whether by this table, or from a celestial

' This section is an abridged explanation of the rules given for senerating
g p

the names of spirits in Agrippa’s Three Books of Occult Philosophy, Book 111,
chapters xxiv — xxviii. The method given there is much clearer than Agrippa’s
summary here in the Fourth Book of Occult Philosophy.

* The table can be found in Book 111, chapter xxvii of Agrippa’s Three Books
of Occult Philosophy. To “enter the table” mecans to read off the resultant
name from either the left or right side.
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figure, the names which do proceed from hentce, shall be the names
of the evil spirits, the Ministers of the inferiour order.

It is further to be noted, That as often as we enter this table
with the good spirits of the second order, the names extracted are
of the second order: and if under them we extract the name of an
evil spirit, he is of the superiour order of the Governours. The same
order is, if we enter with the name of an evil spirit of the superiour
order. If therefore we enter this table with the names of the spirits
of the third order, or with the names of the ministring spirits, as
wel[l] of the good spirits, as of the evil, the names extracted shall
be the names of the ministring spirits of the inferiour order.

But many Magicians, men of no small Authority, will have the tables
of this kinde to be extended with Latine letters:’ so that by the same
tables also, out of the name of any office or effect, might be found
out the name of any spirit, as wel[l] good as evil, by the same maner
which is above delivered, by taking the name of the office or of the
effect, in the columne of letters, in their own line, under l‘heir‘ oW star:“'
And of this practice Trismegistus is a great Author, who delivered this
kinde of calculation in Egyptian letters: not unproperly also may they
be referred to other letters of other tongues, for the reasons assigned
to the signes; for truly he only is extant’ PF ;,?H. men, who have treated
concerning the attaining to the names ot spirtts.

']“heref}g)re the force, secrecy and power, in what maner the
sacred names of spirits are truly and rightly found out, c.onsist:th
in the disposing of vowels, which do make the name of a spirit,
and wherewith is constituted the true name, and right word.® Now
this art is thus perfected and brought to pass: ﬁrg, we are to take
heed of the placing the vowels of the letters, which are I’oun.d by
the calculation of the celestial figure, to finde the names of t.h_e
spirits of the seccond order, Presidents and Governours. And this

.y ' - ter - , "o 2 ;‘ \,0
> Agrippa’s tables are in Hebrew characters, which is appropriate as many
of the names of spirits arc derived from Hebrew. In this sentence he bug%{e::b

| oF . » . . 3. , : .
that it might be proper to consiruct similar tables with Roman (English)
letters, but does not himself do so. P

(1 - Latin name he © > of the
7 In other words, take the qualities or Latin namc of the lo 1Ce o
' * nes ' >, generate ats
spirit, and by reading the right columns and lines of the table, genei
proper name.
> “Excellent” is meant rather than “extant. | F
. - - o : VY ’h" 1) -
® As Hebrew words were basically made up of consonants (with a fey c.\cT}h
' Ing | > correct vowels
tions) it is necessary to complete the name by adding mn the correct
in order o pronounce it correctly.
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n the good spirits, is thus brought to effect, by considering the
stars which do constitute and make the letters, and by placing them
according to their order.” First, let the degree of the eleventh House
be subtracted from the degrec of that star which is first in order;
and that which remaineth thereof, let it be projected from® the
degree of the ascendent, and where that number endeth, there is
a part of the vowel of the first letter.” Begin therefore to calculate
the vowels of these letters, according to their number and order;
and the vowel which falleth in the place of the star, which is the
first in order, the same vowel is attributed to the first letter,

Then afterwards thou shalt finde the part of the second letter, by
subtracting the degree of a star which is the second in order from
the first star; and that which remaineth, cast' from the ascendant.
And this is the part from which thou shalt begin the calculation
of the vowels; and that vowel which falleth upon the second star,
the same is the vowel of the second letter. And so consequently
maist thou search out the vowels of the following letters alwaies, by
subtracting the degree of the following star, from the degree of the
star next preceding and going before. And so also all calculations
and numerations in the names of the good spirits, ought to be
made according to the succession of the signes." And in calculat-
ing the names of the evil spirits, where in the names of the good
spirits 1s taken the degree of the eleventh House, in these ought
to be taken the degree of the twelfth House. And all numerations
and calculations may be made with the succession of the signes, by
taking the beginning from the degree of the tenth House.

But 1n all extractions by tables, the vowels are placed after
another maner. In the first place therefore is taken the certain
number of letters making the name it self, and is thus numbred
from the beginning of the columne of the first letter, or whereupon
the name is extracted; and the letter on which this number falleth,
is referred to the first letter of the name, extracted by taking the
distance of the one from the other, according to the order of the
Alphabet. But the number of that distance is projected from the

| have inserted a sentence break here to facilitate comprehension; a colon

occurs here in the original. Further sentence breaks will be referred to as
(< bR ]
SR,

“ In other words, added to.

SB. A colon occurs here in the original.
"' Count from the ascendant.
"' Zodiacal signs.

9
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beginning of his columne; and where it endeth, there is part of the
first vowel.'* From thence therefore thou shalt calculate the vowels
themselves, in their own number and order, in the same colunme;
and the vowel which shall fall upon the first letter of a name, the
same shall be attributed to that name. |

Now thou shalt finde the following vowels, by taking the distance
from the precedent vowel to the following: and so cor1scque1.1tl}i
according to the succession of the Alphabet.” A‘nd‘the num‘bel of
that distance is to be numbered from the beginning of his own
columne: and where he shall cease,™ there is the part of the vowel
sought after. From thence therefore must you calcglatc the \:'o»velf;,
as \;e have above said; and those vowels which shall fall upon their
own letters, are to be attributed unto them: if thereforf: any vowel
shall happen to fall upon a vowel, the tormer must give p]ac.e..to
the latter: and this you are to understand only of the good spixits.
In the evil also you may proceed in the same way; cxcept only, .tha.t
you make the numerations after a contrary and backward Old;.:l:
contrary to the succession of the Alphabet, und contrary to the
order of the columnes (that is to say) in ascending. |

The name of good Angels, and of every man, which we have
taught how to finde out, in our third book of Qccult Ph!lobc)pal?y,
according to that maner, is of no little Authority, nor of a mean
foundation. But now we will give unto thee some ot'ber ways,’lllu’s-
trated with no vain reasons. One [mcthod] wherecof 1‘5:, by .lzﬁlkmgO N
the figure of the nativity, the five places c?f Hyle:ch:" \.«rhlch being
noted. the characters of the letters are projected in their orc!er apd
number from the beginning of Arics; and t'.hose lCttGl:S w.hld.],mlc;
upon the degrees of the said places, according lo’ thel.l' m\deol ]an
dignity disposed and aspected, do make the name of an Angel.

2 SB. A colon occurs here in the original. | o

Y In other words, count off that number of letters in the alpl{a'l)eF: \\(;cn
doing this, remember that the alphabet then was ‘1‘10;‘ . ljugcda‘?\‘i,lnl;tnoqlas};
So “I” and “]" arc considered the same letter, and “V,” “U, an e ¢
the same letter (following Latin practice).

"' Where the count reaches. o ] -
"> Sometimes spelled “hyleg.” There are five hylegical ‘Pm'tf J Orfol;:;:‘;"(*jb q‘;‘
the astrological chart, The parts, of which therc are adnum f: rmed (;n
important part of Arab and mediaeval ast'rolog}f. -I:ach pa‘rt was ¢ ﬁ“;uq "
the heavens, calculated by reference to the position of var‘mu\s -P‘ o ot
best known was the Part of Fortune. Here they are used to select appropriate

letters.
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Therc is also another way, wherein they do take Almutel,™ w
s the ruling and governing stars over the afores
and the projection'” is to be made from the degree of the ascen-
dant; which is done by gathering together the letters falling upon
Almutel: which being placed in order, according to their dignity,
do make the name of an Angel.

hich

There is furthermore another way used, and very much had in
observation from the Egyptians, by making their calculation from
the degree of the ascendant, and by gathering together the letters
according to the Almutel of the eleventh House; which House they
call a good Damon:"™ which being placed according to their digni-
ties, the names of the Angels are constituted.

Now the names of the cvil Angels are known after the like maner,
except only that the projections must be performed contrary to the
course and order of the succession of the signes, so that whercas
n seeking the names of good spirits, we are to calculate from the
beginning of Arics; contrariwise, in attaining the names ot the evil,
we ought to account from the beginning of Libra. And whereas
In the good spirits we number from the degree of the ascendant:
contrarily, in the evil, we must calculate from the degrec of the
seventh House. But according to the Egyptians, the name of an

Angel 1s collected according to the Almutel of the twelfth House,
which they call an evil spirit.

| —

| GENERATING THE CHARACTERS AND IMAGES OF THE SPIRITS]

Now all those rites, which are elsewhere already by us delivered in
our third book of Occult Philosophy, may be made by the char-
acters” of any language. In all which (as we have abovesaid) there
s a mystical and divine number, order and figure; from whence it
cometh to pass, that the same spirit may be called by divers names.
But others are discovered from the name of the spirit himself, of
the good or evil, by tables formed to this purpose.?

| ts . -y . - | .
Or Almutez, the prevailing or ruling planct in a horoscope, also called

the Lord of the Figure. It is through this calculation that the name of your
personal guardian angel may be derived.

" The count around the horoscopic circle,

"® The House of the Dacmon. Note the spelling *daecmon” in the sense of the
guardian angel or daemon of Plato, rather than “demon,” or fallen angel.

" Any alphabet may be used; not just Hebrew.

" Texts often s ants or ¢ letely different s {or the same
cxts often show variants or even completely different names for the same

aid five places;

i - ' 1 . - N . - - . : =
T . P TR ' N R R - >
Y By Uil -la' | . - e - - '
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Now these celestial characters do consist of lines and heads: the
hcads are six, according to the six magnitudes of the stars, where-
unto the planets also are reduced. The first magnitude holdeth a
Star, with the Sun, or a Cross. The second with Jupiter a circular
point. The third holdeth with Saturn, a semicircle, a triangle, either
crooked, round, or acute. The fourth with Mars, a little stroke
penctrating the line, either square, straight, or oblique. The fifth
with Venus and Mercury, a little stroke or point with a tail, ascend-
ing or descending. The sixth with the Moon, a point made black.
All which you mav see in the ensuing table. The heads then being
posited according to the site of the Stars in the figure of Heaven,
then the lines are to be drawn out, according to the congruency or
agrecement of their natures. And this you are to understand of the
fixed Stars. But in the crecting ot the Plancts, the lines are drawn
out, the heads being posited according to their course and nature
amongst themselves.

When therefore a character is to be found of any celestial Image
ascending in any degree or face of a signe, which do c011§ist of
Stars of the same magnitude and nature; then the number of these
Stars being posited according to their place anc-]‘ order, the.lines arce
drawn after the similitude of the Image signified, as copiously as
the samc can be done.

spirit. Thesc names are often generated from .tables of letters. 'l:hls_ lsmon.c:)f
the reasons why John Dec was s0 abscssed with lal"gc tables Oi.lctlcla gn.a.rj
him through the scrying of Edward Kelley, because he hOPC‘.d.lhlS would give
him the keys to words of power and specific angel and spirit namcs.
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But the Characters which are extracted according to the name
ol a spirit, are composed by the table following, by gIving to every
letter that name which agreeth unto him, out of the table; which
although it may appear easie to those that apprehend it, yet there is
herein no small difficulty.?! To wit, when the letter of 3 name falleth
upon the line of letters or figures, that we may know which figure
or which letter is to be taken. And this may be thus known: for if
a letter falleth upon the line of letters, consider of what number
this letter may be in the order of the name: as the second, or the
third; then how many letters that name containeth; as five or seven;
and multiply these numbers one after another by themselves, and
treble the product: then cast®? the whole (being added together)
tfrom the beginning of the letters, according to the succession of
the Alphabet: and the letter upon which that number shall hap-
pen to fall, ought to be placed for the character of that spirit, But
if any letter of a name fall on the line of figures, it is thus to be
wrought. Take the number how many this letter is in order of the
name, and let it be multiplied by that number of which this letter
1s 1n the order of the Alphabet; and being added together, divide
It by nine, and the remainder sheweth the figure or number to be
placed in the character: and this may be put either in a Geometrical

or Arithmetical figure of number; which notwithstanding ought
not to exceed the number of nine, or nine Angles.

' This technique uses the letters of the spirit’s name to help compose its
scal. SB.

** Count.

* The following table shows the 24 constituent parts of a typical spirit’s
charucter. They are also alphabetic equivalences for the letters of the names
of good spirits. The second table shows the 27 constituent parts of the char-
acters of cvil spirits (some images corresponding to the description of such
spirits. They also function as alphabetic equivalences for the letters of the
names of evil spirits.

+«Or OccuLr Purrosorry or OF MaGgicaL CEREMONIES 27
THE CHARACTERS OF GOOD SPIRITS.

A simple point. Round. Starry.
A O =<
Straight standing line. Lying. | Oblique.

| Yy
Line crooked like a bow. Like waves. Toothed.
M~ ~Annn A
Intersection right. Inherent. Adhering Separate.
+ T 1
Obliq[ue]; intersection simple. [Mixed]. Manifold.
KoK
Perpendicular right dexter  Sinister.t Neuter,
K A
A whole figure. Broken. Half.
O QO C
A letter inhering. Adhering. Separate.

5 § S

T Left-handed.



28 The Tourth Beok of Occult Philosophy

THE CHARACTERS OF EVIL SPIRITS.

A right line. Crooked. Reflexed.
sl V2 Vo
A simple figure, Penetrate. Broken.
A right letter. Retrograde. Invers’d.
Water.

o)t
. A serpent.
Q. ) ~</W@'
An eye. A hand. A toot.

A crown. A crest. Horns.

% l
; . 7‘:‘7 .
\ .{Q;/, /,; ;‘&,, ‘

RS 4. S . Do i - : . . oy ]
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A scepter. A sword. A scourge.

= S VaN

But the Characters which are understood by the revelation of
Spirits, take their vertue from thence; because they are, as it were,
certain hidden seals, making the harmony of some divinity: either
they are signes of a Covenant entred into, and of promised and
plighted faith, or of obedience. And those Characters cannot by
any other means be searched out.

[THE VISIBLE APPEARANCE OF SPIRITS]

Moreover, besides these Characters, there are certain familiar
Figures & Images of evil Spirits, under which forms they are wont
to appear, and yield obedience to them that invoke them. And all
these Characters or Images may be seen by the table following,
according to the course of the letters constituting the names of
Spirits themselves: so that if in any letter there is found more
then the name of one Spirit, his Image holdeth the pre-eminence,
the others imparting their own order.”* So that they which are the
first orders, to them is atiributed the head, the upper part of the
body, according to their own figure: those which are the lowest, do
possess the thighs and fect; so also the middle letters do attribute
like to themselves the middle parts of the body, or give the parts
that fit. But if there happen any contraricty, that letter which is the
stronger in the number shall bear rule: and if they are equal. they
all impart equal things. Furthermore, if any name shall obtain any
notable Character or Instrument out of the Table, he shall likewise
have the same character in the Image.

We may also attain to the knowledge of the dignities™ of the
evil Spirits, by the same Tables of Characters and Images: for upon
what spirit soever there falleth any excellent signe or instrument
out of the Table of Characters, he possesseth that dignity. As if
there shall be a Crown, it sheweth a Kingly dignity; if a Crest or
Plume, a Dukedome; if a Horn, a County; if without thesc there
be a Scepter, Sword, or forked Instrument, it sheweth Rule and
Authority. Likewisc out of the Table of Images you shall finde

* SB. A colon occurs here in the original.
*> Office or place in the hierarchy of spirits.
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1em which bear the chief Kingly dignity: from the Crown judge
C

1gnity;=® and from the Instruments, Rule and Authority. Lastly,
they which bear an humane shape and figure, have greater dig-
nity then those which appear under the Forms and Images of
Beasts; they also who ride, do excel them which appear on foot.
And thus according to all their commixtures, you may judge the
dignity and excellency of Spirits, one before another., Moreover,
you must understand, that the Spirits of the inferiour order, of
what dignity soever they be, are alwaies subject to the Spirits of
the superiour order: so also, that it is not incongruent for their
Kings and Dukes to be Subject and Minister to the presidents of
the superiour order.

The Shapes Familiar to the Spirits of Saturn.

h

They appear for the most part with a tall, lean, and slender body,
with an angry countenance, having four faces; one in the hinder
part of the head, one on the former part of the head, and on each
side nosed or beaked: there likewise appeareth a face on each knee,
or a black shining colour: their motion is the moving of the winde,
with a kinde of earthquake: their signe is white earth, whiter then
any Snow.*

The particular forms are,

* A King having a beard, riding on a Dragon.
* An Old man with a beard.

* An Old woman leaning on a staffe.

* A Hog.

* A Dragon.

* An Owl.

* A black Garment.

* A Hooke or Sickle.

* A Junmiper-tree.

* In other words, a spirit who appears wearing a crown, or has this image
as part of his seal, indicates that he is a king,

* The importance of these descriptions is that it enables the magician or
karcist to readily identify the type of spirit from its appearance, because the
spirit who appears is not always the spirit that has been called.
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The Familiar Forms to the Spirits of Jupiter.

2

The Spirits of Jupiter do appear with a body sanguine and chol;r—
ick,’® of a middle stature, with a horrible fearful motion; but with
2 milde countenance, a gentle speech, and of the colour of Iron.
The motion of them is flashings of Lightening and Thunder; their
signe is, there will appear men about the circle, who shall seem to

19

be devoured of Lions.”
Their particular forms are,

. A King with a Sword drawn, riding on a Stag.
N : NAS » R3V!
+ A Man wearing a Mitre in long rayment.
. A Maid with a Laurel-Crown adorned with Flowers,
+ A Bull.
+ A Stag.
+ A Peacock.
+ An azurve Garment."
- A Sword.
+ A Box-tree.*

The Familiar Forms of the Spirits of Mars.
o)

They appear in a tall body, cholerick, a filthy countenance, of
colour brown, swarthy or red, having horns like Har.ts h‘Ol‘lle, a'nd
Griphins claws, bellowing like wilde Bulls. Their Motion s like fire
burning; their signe Thunder and Lightning about the Circle.

Their particular shapes arc,

* A King armed riding upon a Woll.
* A Man armed.

* Literally “bloody and fiery,” but here referring to the four “hu | of
mediaeval European medicine. :

* Traditionally the spirits attempt to frighten the occupants of §

with fearsome sights.

Y0 Margin note: Homo mitratus.

' Margin note: Azurino vestis.

3 Margin note: Brxus.
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* A Woman holding a buckler® on her thigh.

* A Hee-goat. But their particular forms are,
* A Horse.

. ’ 1t -epter riding upon a Camel.™
* A Stag. A King with a Scepter riding up

A Maid clothed and dressed beautitully.
A Maid naked.

A Shee-goat.

A Camel.

* A red Garment.
* Wool.
* A Cheeshp.’?

®

| .1 .. - « A Dove.
Shapes Familiar to the Spirits of the Sun. .+ A white or green Garment.
O + Flowers.

N . + The herb Savine.”
The Spirits of the Sun do for the most part appear in a large, full

and great body sanguine and gross, 1n a gold colour, with the tinc-
ture of blood. Their motion is as the Lightning of Heaven; their 5
signe 1s to move the person to sweat that calls them. |

The Familiar Forms of the Spirits of Mercury.

But their particular forms are,

* A King having a Scepter riding on a Lion.
* A King crowned.

* A Queen with a Scepter. fear unto him that calls them.
+ A Bird.

« A Lion.
+ A Cock.

* A yellow or golden Garment.
* A Scepter.
+ Caudatus.

But their particular shapes are,

+ A King riding upon a Bear.
+ A fair Youth. o
- A Woman holding a distaffe.”

« A Dog.
Familiar Shapes of ihe Spirits of Venus. + A Shee-bcear.
C—B + A Magpae.
. A Garment of sundry changeable colours.
They do appear with a fair body, of middle stature, with an ami- - A Rod.
able and pleasant countenance, of colour white or green, the upper « A little staffe.

part golden. The motion of them is as it werc a most clear Star. For
their signe, there will seem to be maids playing without the Circle,"
which will provoke and allure him that calleth them to play.

" Shield. Middle Eastern origin for rhese spirit descriptions.
. . , 37\ Y e
M Mnrgm note: Mul!zccps. A kind of Junipcr.

3 . . IR T s FF i . y ‘ rheel,
** Qutside the circle. A weaving staff, part of a spinning wheel

The Spirits of Mercury will appear for the most part In a body
a middle stature, cold, liquid and moist, fair, and with an aftable~
speech; in a humane shape and form, like unto a Knight armgd; of
colour clear and bright. The motion of them is as it were silver-
coloured clouds. For their signe, they cause and bring horror and

of

' The number of references to the camel 1n these descriptions suggests a
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The Forins Familiar to the Spirits of the Moon

)

They will for the most part appear in a great and full bod
and phlegmatique,™ of colour like a black obscure cl C
swelling countenance, with eyes red and full of water. 1 bald head
'fmd teeth like a wilde boar. Their motion s as jt we;’e anc exc]ce:d—)
'ng great tempest of the Sea. For their signe, there will appear

exceeding great rain about the Gircle, R

Y, soft
oud, having 4

And their particular shapes are,

* A King like an Archer riding upon a Doe.
* A little Boy.

* A Woman-hunter with a bow and arrows."
- A Cow.

- A little Doe.

* A Goose.

* A Garment green or silver-coloured.
* An Arrow.

* A Creature having many feet.

IMAKING PENTACLES AND SIGILS]

B.ut‘ We now come to speak of the holy and sacred Pentacles and
Slgl].s. Now these pentacles, are as it were certain holy signes pre-
serving us from evil chances and events, and helping andbassistino
us to binde, exterminate, and drive away evil spirits, aﬁd allurin;
the gooc.l spirits, and reconciling them unto us. And these pentacles
do consist either of Characters of the good spirits of the superiour
order, or of sacred pictures of holy letters or revelations, with apt
and fit versicles, which are composed either of Gcome)trica] f1g-
ures and holy names of God, according to the course and maner
of many of them; or they are compounded of all of them, or very
many of them mixt. | .
And the Characters which are useful for us to constitute and
make'the pentacles, they are the Characters of the good Spirits
especially and chiefly of the good spirits of the first and second?

39 -
. sluggish. One of the four “humours” or temperaments.
Dana the huntress.

g1 o e . .
Verses, liturgy, or conjurations.
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order, and sometimes also of the third order. And this kinde
of Characters are especially to be named holy; and then those
Characters which we have above called holy. What Character soever
therefore of this kinde is to be instituted, we must draw about him
a double circle, wherein we must write the name of his Angel:** and
if we will adde some divine name congruent with his Spirit and
Office, it will be of the greater force and efficacy. And if we will
draw about him any angular figure, according to the maner of his
numbers, that also shall be lawful to be done. But the holy pictures
which do make the pentacles, are they which everywhere are deliv-
ered unto us in the Prophets and sacred Writings, as well of the old
as of the new Testament. Even as the figure of the Serpent hanging
on the cross,” and such-like; whereof very many may be found
out of the visions of the Prophets, as of Esaias,™ Daniel, Esdras™®
and others, and also out of the revelation of the Apocalypse. And
we have spoken of them in our third book of Occult Philosophy,
where we have made mention of holy things.

Therefore when any picture is posited of any of these holy
Images, let the circle be drawn round about it on cach side
thereof, wherein let there be written some divine name, that 1s
apt and conformed to the effect of that figure, or else there may
be written about it some versicle taken out of part of thc body
of holy Scripture, which may desire to ascertain or deprecate the
desired effect. As, if a pentacle were to be made to gain viclory
or revenge against ones enemies, as wel[l] visible as invisible, The
figure may be taken out of the second book of the Macchabces: that
is to say, a hand holding a golden Sword drawn, about which let
there be written the versicle there contained: To wit, Take the holy
Sword, the gift of God, wherewith thou shalt slay the adversaries of
my people Isracl.'® Or also there may be written about 1t a versicle
of the fifth Psalm: In this is the strength of thy arm: before thy face
there is death: or some other such-like versicle.

But if you will write any divine name about the figure, then
let some name be taken that signifies Fear, a Sword, Wrath, the
Revenge of God, or some such-like name congruent and agree-

= His controlling angel.

Margin note: The brazen serpent sct up in the wilderness.

Isaiah.

One of the books of the Apocrypha.

1 Margin note: Accipe gladinim sancium mnnns d Deo, in quo concides adver-
sarios populi mei Isracl. Quoted from 2 Maccabees 1516.

43

14

45
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ing with the effect desired. And if there shall be written

Angular fi Y

| | cond book of Occult
Phllos?phy, where we have treated of the numbers, and of the like
operations. And of this sort there are two pentacles ofsublimc
vertuc and great power, very useful and necessary to be used in
Fhe c011~secraltion1 of experiments and Spirits: one whereof is that
in the first chapter of Apocalypse.” To wit, a figure of the Mq’es;' r
of God sitting upon a Throne, having in his mouth.a twc);ecgioe.gl
sword, as there it is written, about which let there be writtex? I
am Alpha & Omiega, the beginning and the end, which is, and wlu')c‘h
was, and which is to come, the Almighty. I am the first and the ](fb:f,
who am living, and was dead, and behold T live for ever and ever;
and I have the keys of death and hell ** Then there shall be writtel;
about it these three versicles.

Manda Dcus virtuti tuw, &c.

Give commandment, O God, to thy strength.

Confirm, Oh God, thy work in us.

Let them be as dust before the face of the winde. And let the
Angel of the Lord scatter them. Let all their wayes be darkness and
uncertain. And let the Angel of the Lord persccute them.

I\flocreover, let there be written about it the ten general names,
which are, El, Elohim, Elohe, Zebaoth, Elion, Escerchie, Adonay,
Jah, Tetragrammaton, Saday.* |

| There is another pentacle, the figure whereof is like unto a
Lambe slain, having seven eyes, and seven horns, and under his fect
a book scaled with seven seals, as it is said in the s. chap. of the

177 Q , :
>B. A semicolon occurs here in the original.

8 Man:gin note: Ego s primus & novissimus, vivis & sui mortuus: & ecce
5:::17 vivens in secula seculorum; & habeo claves mortis & inferni.

+ f.\ll biblical quotes are from the Vulgate, the Latin version of the Bible
which was the standard version used by Agrippa and his contemporaries,
and not superseded in the English speaking world until the King James
English translation of 1611. In many ways, the Vulgate is more accurate than
the King James version. For example. the Vulgale does not confuse the word
demon with diabolus, a confusion in the King James version that led to much

unjustified persecution and pain.

Al of these are Hebrew names of god, altl h “E T
sc are M ames of god, although “Escerchie” is rather cor-

rupted.

. .
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Apocalypse.” Whereabout let there be writlen this versicle: Behold
the Lion hath overcome of the Tribe of Judah, the root of David. [ will
open the book, and unloose the scven seals thercof. And one other
versicle: I saw Satan like lightning fall dowu from heaven. Behold,
[ have given you power to tread upon Serpents and Scorpions, and
over all the power of your cnemies, and nothing shall be able to
hurt you.® And let there be also written about it the ten general
names, as aforesaid.

But those Pentacles which are thus made of figures and names,
let them keep this order: for when any figure is posited, conform-
able to any number, to produce any certain effect or vertue, there
must be written thereupon, in all the several Angles, some Divine
name, obtaining the force and efficacie of the thing desired.”” Yet
so nevertheless, that the name which is of this sort do consist of
just so many letters, as the Figure may constitute a number; or of
s0 many letters of a name, as joyned together amongst themselves,
may make the number of a Figure; or by any number which may
be divided without any superfluity or diminution.** Now such a
name being found, whether it be onely one name or more, or divers
names, it is to be written in all the scveral Angles in the kigure:
but in the middle of the Figure let the revolution of the name be
whole and totally placed, or at least principally.

Oftentimes also we constitute Pentacles, by making the revolu-
tion of some kinde of name, in a square Table,” and by drawing
about it a single or double Circle, and by writing therein some
holy Versicle competent and befitting this name, or from which
that name is extracted. And this is the way of making the Pentacles,
according to their several distinct forms and fashions, which we
may as we please either multiply ov commix®® together by course
among themselves, to work the greater efhcacie, and extension and
enlargement of force and vertue.

As, if a deprecation should be made for the overthrow and
destruction of ones enemies, then we are to minde and call to
rernembrance how God destroyed the whole face of the earth in

"I Revelation 5:6.

2 The use of biblical texts, particularly in Latin, 10 give magical power was
quite common.

* SB. A colon occurs here in the original.

** 1n other words, divided evenly without any fraction left over.

* Using a table of letters to trace out the name.

f) ' [
** Add or mix together.
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the d?lL‘lgG of waters; and the destruction of Sodom and Gomorr
by raining down fire and brimstone; likewise, how e
Pharaoh and his host in the Red-Sea: and to’c
otber malediction or curse be found in holy Writ. And thus i
thn.]gs of the like sort. So likewise in deprecatin‘ and "US‘ m-
against perils and dangers of waters, we oucht to cgalc] .t'o f!aymg
brance the saving of Noah in the delyce oof waters, tl assins
of.the children of Israel thorow™ the Rczi-sea' and a}so we are t
minde how Christ walked upon the waters, al;d saved the s.h;e 'lo
dangm" to be cast away with the tempest; and how he cdmmanlz]e]g
]the wmdis and the waves, and they obeyed him; and :ilso, that
;}fed]]iiz Peter out of the water, being in danger of drowning: and
And la.stly, with these we invoke and call upon some certain holy
names (?i: God, God; to wit, such as are significative to accoh1 lisl)l
our desire, and accommodated to the desired cffect: as, 1f 1t li)e to
overthrow enemies, we are to invoke and call upon th)e names of
wra.th, revenge, fear, justice, and fortitude of God: and' if we would
avoid and escape any evil or danger, we then call upon the names of
mercy, defence, salvation, fortitude, goodness, and such-like names
of God. W.hen also we pray unto God that he would grant unto
us our desires, we are likewise to intermix therewith the name of
some good spirit, whether one onely, or more, whose office it is
to‘e.xecute our desires: and sometimes also we require some evil
SpIrit to restrain or compel, whose name likewise we intermingle;
and that rightly especially, if it be to execute any evil work; as
revenge, punishment, or destruction. -
Furthermore, if there be any Versicle in the Psalms, or in any
other part of holy Scripture, that shall seem congruent and agree-
able to our desire, the same is to be mingled with our prayer_s.LNow
after Prayer hath been made unto God, it is expedient afterwards to
make an Oration to that executioner whom in our precedent .p.rayer
unto God we have desired should administer unto us, whether one
or more, or whether he be an Angel, or Star, or Soul, or any of
the nol.)]_e Angels. But this kinde of Oration ought to be composed
according to the Rules which we have delivered in the second book

_ e Bl .
of Occu.‘lt' Philosophy, where we have treated of the manner of the
composition of Inchantments.

God overthrew
all to minde if any

1e passing

57 TTe .
) Using appropriate verses from scripture to achieve your ends.
Through.
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[BINDING SPIRITS]

You may know further, that these kinde of bonds* have a threefold
difference: for the first bond is, when we conjure by Natural things:

the second is compounded of Religious mysteries, by Sacraments,

Miracles, and things of this sort: and the third is constituted by
Divine names, and holy Sigils. And by these kinde of bonds, we
may binde not onely spirits, but also all other creatures whatsoever;
as animals, tempests,* burnings, floods of water, and the force
and power of Arms. Oftentimes also we use these bonds aforesaid,
not onely by Conjuration, but sometimes also using the means of
Deprecation and Benediction. Moreover, it conduceth much to this
purpose, to joyn some sentence of holy Scripture, it any shall be
found convenient hereunto: as, in the Conjuration of Serpents, by
commemorating the curse of the Serpent in the earthly Paradise,
and the setting up of the Serpent in the wilderness; and further
adding that Versicle, Thou shalt walk upon the Asp and the Basilisk,
&c.*' Superstition also is of much prevalency herein, by the transla-
tion of some Sacramental Rites, to binde that which we intend to
hinder: as, the Rites of Excommunication, of Sepulchres, Funerals,
Buryings,® and the like.

[CONSECRATION OF RiTuaL EQUIPMENT]

And now we come to treat of the Consecrations which men ought
to make upon all instruments and things necessary to be used in
this Art: and the vertue of this Consecration most chiefly consists
in two things; to wit, in the power of the person consecrating, and
by the vertue of the prayer by which the Consecration is made. For
in the person consecrating, there is required holiness of Life, and
power of sanctifying: both which are acquired by Dignification®™
and Initiation. And that the person himself should with a {irm and
undoubted faith believe the vertue, power, and efficacie hereot.
And then in the Prayer it self by which this Consecration is made,
there is required the like holiness; which either solely consisteth n

* Binding is an important stage in the procedure of evoking Spirits.

““ Margin note: Incendia; Envie and Malice.

U Margin note: Super aspident & bastliscun ambulabis, ¢c. Quoted from the
Psalms.

"> Tn this sense funeral rites were designed to bind the spint of the<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>