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Introduction

Among the Harley collection of manuscripts in the British
Library are six volumes written at the end of the seventeenth
century which should be of great interest to students of Hermeti-
cism, but which have not yet received much attention. These can
be collectively described as ‘The Treatises of Dr. Rudd’ and they
comprise Mss Harley 6481-6486. They seem not to be originals but
rather are copies made by a certain Peter Smart in the period 1699-
1714.

These documents are of value in that they are compilations of
esoteric material from the early seventeenth century, particularly
from the Rosicrucian period. At the least, the existence of these
manuscripts shows a continuing exploration of the Hermetic
tradition into the early eighteenth century.

The manuscripts range over magical, alchemical and Rosicru-
cian material. We can summarize their contents as follows:

Ms6481  This is described in the Harley Catalogue as follows—
”A quarto containing Dr. Rudd’s Treatise of the mi-
raculous Descensions and Ascensions of Spirits, veri-
fied by a practical examination of the principles in the
Great World—the second part professes to contain
some choice Rosicrucian Chymical medicines, whole-
some and fit to keep the body in health and lustiness,
until the appointed time of death, that is when the soul
separates from it. And then teaches the harmony and
composition of the human soul, and then conducts it to
the source from whence it came. This and the follow-
ing volumes to 6486 are full of mystical reveries.”

Ms6482 A Treatise on Angel Magic
Ms6483  “A quarto, containing all the Names, Orders, and

Offices of all the Spirits Salomon ever conversed with:
the Seals and Characters belonging to each Spirit: and
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10 INTRODUCTION

the manner of calling them forth to visible appearance.
Some of these Spirits are in Enoch’s Tables described in
the former volume, but their Seals and Characters, how
thev may be known are omitted, which are therefore in
this book at large set forth.”

Ms6484  Dr. Rudd’s Treatise of the Talismanical Sculpture of
the Persians, or the manner of making Images under
certain constellations

Ms6485  Primarily an Alchemical compendium comprising
three longish texts:
The Rosie Crucian Secrets
A Dictionary of Alchemical term
A Translation of Michael Maier’s “Of the Laws and the
Mysteries of the Rosicrucians”
(Although ‘Rosicrucians’ are mentioned in the text of
#The Rosie Crucian Secrets” this is primarily a philo-
sophical-practical work on alchemy. At the top of every
fourth or fifth folio is the note “the first (etc) sheet of
Dr. Dee” indicating perhaps that this item has been
copied from a larger manuscript that the author under-
stood to have belonged to Dr. Dee. It is, however, most
unlikely that this work was written by John Dee.)

Ms6486  An exact copy of “The Chymical Wedding of Christian
Rosenkreutz,” claiming to be “translated from the
original Latin by Peter Smart, Master of Arts, 1714.”
However, it is nothing other than a copy of the Ezechiel
Foxcroft English translation published in 1690. Smart
claims or deludes himself to be copying from an an-
cient manuscript with marginal notes by Dr. Rudd.
These marginal notes are in fact from the printed
edition of the work.

Frances Yates examines this manuscript in her Rosicrucian
Enlightenment, chapter 14. Although recognizingitasacopy of the
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Foxcroft translation, she finds it interesting that Peter Smart
thought himself to be copying a work which stemmed from John
Dee, and he especially emphasises the ‘Hieroglyphic Monad’
symbol which appears in the margin of the Foxcroft edition (the
First Day).

Frances Yates further suggests that the ‘Dr. Rudd’ was Thomas
Rudd, who published an edition of John Dee’s Mathematical
Preface to Euclid in 1651. The Treatise contains a reference to
Selden (1584-1654), a renowned antiquary and oriental scholar,
confirming that the treatise would have been written down in the
middle of the seventeenth century at the earliest. It seems likely
that Rudd was heir to esoteric material from the late sixteenth
century (period of John Dee) and the early decades of the seven-
teenth century (the Rosicrucian period); one can thus speculate
that he might have been in the circles of Arthur Dee, John Dee’s
son, who worked in a more alchemical direction than his father,
and continued his esoteric studies well into the seventeenth
century.

Two other items in the Harley Collection show Rudd to have
been a Hebrew scholar sympathetically inclined toward the Jews.
Ms6480 is a Hebrew grammar by Rudd, while 6479 is described in
the catalogue as “a quarto, containing a defense of the Jews and
other Eastern Men, where it is proved that many things are falsely
imposed upon the Jews and the rest of the Eastern Men that never
were..."”

The Treatise on Angel Magic is a compendium of western
occult traditions about Angels and related spirits. Dr. Rudd has
gathered material from a broad spectrum of primary sources avail-
able to him. We can identify some of these quite easily as:

The Three Books of Occult Philosophy of Henry Cornelius

Agrippa,

The Lemegeton or Lesser Key of Solomon,

Reginald Scott’s book on Witchcraft,

Malleus Malleficarum, and

The Arbatel of Magic.

Rudd also seems to have had available a secret tradition about
the Enochian Tables of John Dee, which he reveals in a section




12 INTRODUCTION

entitled ‘Clavis Enochiani,’ the Key of the Tables. This is one of the
most important items in this compendium, forit givesus an insight
into the use of these seven squares, corresponding to the seven
planets, and identifies some of the beings and symbolism associ-
ated with these enigmatic magic squares. Although Rudd does not
provide an exhaustive account of this system, I believe that with
the hints he has here given, it would be possible for an experienced
occult scholar and practitioner to work out the full system under-
lying these squares, and the master diagram within which they are
integrated.

The second main section of the work is Dr. Rudd’s “Nine
Hyerarchies of Angels and their Conjuration to Visible Appear-
ance.” This is a most interesting item, for here Rudd reveals
himself as a practicing magician, rather than merely a collector or
scholar of esoteric material.

He reveals in the structuring of his conjurations an almost
obsessive concern with identifying the invoked spirit as a ‘good’
Angel. There is ahint of paranoiac insecurity about gettingin touch
with an ‘evil’ spirit. Consequently, his conjurations are hedged
around with tests to trap and make an ‘evil’ spirit reveal its true
colors. Rudd reveals himself here as being immersed in a dualistic
picture of the spiritual world. This dualism also shows itself in
other sections of his manuscript, particularly in the sections on
Demons or Witches and Enchanters, and the fact that he sets great
store by the Malleus Malleficarum, that tissue of lies and propa-
ganda dreamt up by two Dominican Inquisitors to justify their
unwholesome imaginings.

Rudd’s ‘Nine Hyerarchies of Angels with their Invocations to
Visible Appearance’ reminds one of the atmosphere of the John Dee
and Edward Kelley workings. Dee and Kelley also were almost
obsessively concerned with whether they had invoked a ‘good’ or
‘evil’ spirit, and went to great lengths to develop methods of
working which could protect them against stray ‘evil’ spirits.
Indeed, both Dee and Kelley remained uncertain, even years after
they had ceased to work together on their Enochian magic, as to
whether the spirits they had then contacted were ‘good’ or ‘evil.’

The question of dualism is of great import in esotericism.
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Western occultism has been much influenced by the Kabbalistic
stream which, being the esoteric tradition of the Jewish peoples
could not help but have the polarized naive dualism of the ]ewis};
patriarchal religion impressed into its symbolism and method of
working. The formative idea of the Fall of Man being linked with
a ‘Fall’ of rebel Angels, which then became ‘Demons’ bearing
special relationship to Man, lay at the heart of this spiritual
dualism. Norman Cohn, in his excellent book Europe’s Inner
Demons (1975), which I recommend to be read in conjunction with
this Treatise, shows how this view was consolidated in history
from the twelfth century and led to the establishment of a stere-
otyped picture of the Magician figure, conjuring Demons, making
pacts with the Devil, etc., and later also regrettably brought about
great suffering through the projection of such dualistic archetypes
onto women, in the witchcraft persecutions.

With the greater understanding of the psyche that has arisen
since the identification of the realm of the unconscious within our
being, and the recognition by Jung and others that these different
facets of the psyche must be integrated in order to avoid pathologi-
cal conditions arising through repressing in a dualistic way a side
of our being, esotericists and occultists in the twentieth century
have been able to see more clearly the dangers of dualism and seek
for a balanced esotericism.

It has, therefore, become obvious that occultists of an earlier
time, especially during the transition of the middle ages into the
Renaissance, were strongly influenced by the prevailing current of
dualism that was given fresh energy through the impulse of naive
Protestantism.

Before this period magicians could work naturally to invoke
spirits without any great inner qualms. They saw that such spirits
were, after all, part of God’s creation and worthy of the occultist’s
attention. The earliest grimoires, the books of conjuration, de-
scribe elevated spiritual rituals that would not be out of place in any
religious tradition, requiring fasting, abstention and a period of
celibacy, prayers to God, purification and remission of sins, and
petitions and addresses to the supreme God, in whose name they
undertook their occult work. One suspects that few priests or
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bishops of the time took their church rituals quite so seriously as
their magician contemporaries.

With the inpouring of the dualistic philosophical view into the
collective consciousness, which one sees beginning in the twelfth
century or thereabouts, these magical exercises or rituals are seen
in a different light, both by outsiders to the experience and by the
practitioners of the art itself. From that time on, ritual magic
becomes plagued by dualism, and the magician’s healthy relation-
ship to the realm of spirits, his personal exploration through ritual
of the spiritual world, becomes diseased by a concern about ‘evil.’

This ‘evil,’ of course, we can see as being nothing else but an
encounter of the magician with his unconscious mind, though it
was to be many hundreds of years before this realm was recognized
by our consciousness in such a way that the possibilities of an
integrated relationship transcending dualism could come about.

Magical philosophy and ritual thus suffered an intrusion of the
naive dualistic preoccupations of churchmen and scholars, strug-
gling with their polarized patriarchal Christian religion whose
internal contradictions were beginning to impinge upon their
consciousness during the transition of the medieval period into the
Renaissance.

The results of this struggle within the collective psyche of man
can be seen mirrored in this Treatise on Angel Magic. Here, we have
a compendium of material on ‘Angels,’ the spiritual beings of God

(under a dualistic theology). But in order to fully describe these
Angels and the means of working with them, Dr. Rudd has to
outline a list of other spirits which under the same dualistic
theology he must identify as ‘Demons.’ Thus he lists ‘good’ and
revil’ spirits, their characters and operation, and later has to expand
at length on ways of avoiding working with ‘evil’ spirits.

It is interesting that he occasionally uses the word ‘daemon’ in
place of ‘demon,’ where he experiences internal contradictions as
to whether the being is ‘good’ or ‘evil’. Thus Socrates’ ‘daemon’—
his spiritual genius. In this earlier sense a ‘daemon’ meant a ‘spirit’
and was not colored with associations of good and evil.

The Treatise on Angel Magic gives us, in a sense, a thin slice of
the collective psyche of Western humanity seen through the being
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of a magician who, sensitive to the reality of the existence of the
realms of spiritual beings, nevertheless has to struggle with the
prevailing naive dualism inherent in the Western religious tradi-
tion, which had been imported into his psyche. Rudd’s struggle to
unite these poles of dualism in his magical philosophy is quite
transparent and should be of continuing interest in our time, when
the process of integration, though collectively embarked upon, is
in no sense completed. We can often witness our contemporaries
descending into the same primitive dualisms that lived in and
motivated peoples of earlier times, projecting such dualistic arche-
types upon individuals, nations or events. This dualism which still
lives in the atmosphere around us and within us, is perhaps the
greatest problem that Western humanity has to face. We can only
hope that an integration of these polarities in the Jungian sense can
lead to a personal and societal ‘individuation’ that can heal this
disease of the psyche.

The section on the Enochian tables is of great interest. The only
primary published source of this is Casaubon’s A True and Faithful
Relation of what passed for many years between Dr. John Dee and
some Spirits (1659), which is an edited version of some of Dee's
Spiritual Diaries. Itis certainly not a ‘true and faithful relation,” but
rather betrays Casaubon’s hand in editing the material to show Dee
in an unfavorable light. Casaubon was essentially a propagandist
against Hermeticism and his motives in publishing his version of
the Spiritual Diaries were to discredit Dee and tarnish his reputa-
tion. He even went so far as to describe it in his Preface as a ‘work
of darkness.’ Included as a frontispiece illustration to his book is
the famous diagram (shown on page 19) of the setting of the Holy
Table with the enigmatic Enochian Squares around the sevenfold
star. This was to be used in conjunction with the Seal of Aemeth,
which I have included as a frontispiece illustration to this volume
(the original wax version is still preserved in the British Museum],
which tied together this sevenfold symbolism. However, the
meaning of the letters and symbols on these squares has never been
fully explained by any present day occultist, but I believe that the
tradition which Rudd here records can be of value in helping
scholars and esotericists to further unravel the intricacies of the
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system. It is especially important that, in the description of the
Seven Tables, mention is made of two Angels from the Steganogra-
phia of Johannes Trithemius, thus for the first time providing
documentary evidence that Dee’s Enochian system bore some
direct relationship to Trithemius’ Angel Magic.

I have published this work because it seems to me to be an
important compendium on Angel Magic, fairly summarizing the
Western esoteric tradition at the end of the seventeenth century.
Further, it includes the unique material on the Enochian Tables
that is in itself of great value. Finally, I feel this work to be
important to scholars and historians as its supposed author Dr.
Rudd reveals the atmosphere of entrenched dualism within which
he worked, which colored and charged his own perceptions, and no
doubt those of his contemporaries. The Rudd Treatise was never
meant to be published. It was, rather, a private ‘commonplace book’
or perhaps a reference book for a group or order of occultists
working closely with Dr. Rudd. The Harley manuscript, as we
realize, is merely a copy made in the early 1700’s by Peter Smart,
who was likely to have been one of Rudd’s circle. The existence of
this manuscript indicates the continuity of an occult system of
Angel Magic, stretching from the workings of John Dee and Edward
Kelley in the late sixteenth century into the early eighteenth
century. I believe it to be an important link in the chain of the
transmission of esoteric traditions.

For this edition of Harley 6482, L have transcribed the textinits
entirety from the 283 folios of the original, and have not edited out
any sections or otherwise interfered with the substance of the
manuscript. In places I have modernized the spelling, but the style
of the original is sufficiently close to modern usage not to require
any editing. While working upon the manuscript I had the impres-
sion that certain sections were originally written in Latin and had
been translated into English rather clumsily. It is also my view that
this Treatise was intended as a compilation of the tradition of Angel
Magic of the sixteenth and seventeenth centuries, for the use of a
group of practicing occultists centered around Dr. Rudd. Hopefully,
further historical research might help to identify this group and
their means of working. The series of Rudd manuscripts in the
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Harley Collection provides, I believe, a fascinating glimpse into the

concerns and activities of the occultism of the late seventeenth
century.

—ADAM McLEeAN
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This frontispiece illustration to Harley 6482 was drawn by
Peter Smart. It would appear to be a picture of a mirror glass, placed
upon a three-legged stand with its back turned outwards towards
the reader. This back is extremely ornate and embellished with
various figures and Hebrew names. Thus we see the first seven
letters of the Angelic Alphabet, Agiel to Graphiel, and the seventy-
two Schemhamphoras in Hebrew letters arranged in a series of
ribbons amongst the chase-work. At the top upon the handle of the
mirror we note the ‘Secret Sigil of Solomon’ surrounded by a circle
of smallersigils and letters. Most likely, Peter Smart was indicating
by this figure some of the keys to the Angel Magic outlined by Rudd
in his treatise, part of which involves using a magic mirror for the
Invocation of the Nine Hierarchies to visible appearance.—Editor
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The Ten Names of God,
with their Ideas, Orbs and Hierarchies
Largely Explained

God himself though he be trinity in persons yet is but one only
simple Essence, there are in him many Divine powers, which as
many beams flow from him which the Philosophers of the Gentiles
called Gods.

The first name of the Divine Essence is EHEIE and his Idea is
called Cether, which signifies a Crown, the most simple Essence of
the Divinity which the Eye seeth not and is attributed to God the
Father and hath his influence by the Order of Seraphims, who the
Hebrews call Hayoth Hecadoth, that is, Creatures of Holiness, and
then by the Primum Mobile bestoweth the gift of being to all things
filling the whole Universe, both through the Circumference and
Centre, whose particular Intelligence is called Metratton, that is,
the Prince of Faces, whose duty is to bring others to the face of the
Prince, and by him the Lord spake to Moses.

The second name is JOD or Tetragrammaton. His Idea is
Hochma, that is, Wisdom, and signifieth the Divinity full of Ideas,
and the first begotten, and is attributed to the Son, and hath his
influence by the Order of Cherubims, which the Hebrews call
Ophanim, that is forms or wheels, and from thence into the starry
heaven where he fabricateth so many figures as he has Ideas in
himself, and distinguisheth the very Chaos of the Creatures by
particular Intelligence called Raziel who was the ruler of Adam.

The third name is called TETRAGRAMMATON ELOHIM.
His Idea is named Bina, viz., Providence and Understanding, and
signifies Remission, quietness, the Jubilee, penitential Conver-
sion, a great trumpet, Redemption of the world, and the life of the
world to come. It is attributed to the Holy Spirit and hath influence
by the Order of Thrones, which the Hebrews call Aralim, that is,
great Angels, mighty and strong, and from thence by the sphere of
Saturn administreth form to the unsettled matter, whose particu-
lar Intelligence is Zaphkiel or Zazel the Ruler of Noah, and another
Intelligence named Iophiel, the Ruler of Sem. And these are three
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26 THE TEN NAMES OF GOD

supreme and high Ideas, as it were seats of the Divine Persons, by
whose command all things are made, but are executed by the other
seven upon Earth, which are therefore called the divine Ideas
framing.

The fourth name is EL whose Idea is Hesed, which is Clemency
or goodness, and signifies Grace, Mercy, piety, magnificence, the
Sceptre and right hand, and hath his influence by the Order of
Dominions, which the Hebrews call Hasmalim, and so through the
sphere of Jupiter, fashioning the Images of bodies, bestowing
Clemency and pacifying Justice on all. His particular Intelligence
is Zadkiel, the Ruler of Abraham.

The fifth name is ELOHIM GIBOR, that is the mighty God
punishing the wicked, and hisIdeais called Geburah, thatis, power,
gravity, fortitude, severity, Judgement, punishing by slaughter and
war, and it is applied to the tribunal of God. The Girdle, the Sword,
and the left hand of God, it is called Pachad, which is fear, and has
his influence through the Order of Powers, which the Hebrews call
Seraphim; and these through the sphere of Mars illuminate the
Rosy Crucians to whom belongs fortitude and prudence. It draweth
forth the Elements, and his particular Intelligence is Camiel the
Ruler of Sampson.

The sixth name is ELOHA or a name of nam joined with
Vandabat, his Idea is Tiphareth, that is Apparel, beauty, glory,
pleasure, and signifieth the tree of life, and hath his influence
through the Order of Virtues, which the Hebrews call Malachim,
that is, Angels, into the Sphere of the Sun, giving brightness and life
untoit, and from thence producing metals and thereto make aurum
potabile. His particular Intelligence is Raphael who was the Ruler
of Isaac and Toby the younger, and the Angel Peliel Ruler of Jacob.

The seventh name is TETRAGRAMMATON SABAOTH or
Adonai Sabaoth, that is the God of Hosts, and his Idea is Nezah, that
is, triumph and victory. It signifies the eternity and Justice of a
revenging God, he hath his influence through the Order of Princi-
palities, whom the Hebrews call Elohim, that is, Lords, into the
sphere of Venus. Gives Zeal and Love of righteousness, and pro-
duceth vegetables. His Intelligence is Haniel, and the Angel Cerviel
the Ruler of David.
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The eighth name is ELOHIM SABAOTH, which is interpreted
the God of Hosts, not of war and justice but of piety and agreement;
for his name signifieth both, and proceedeth his army. The Idea of
thisis Hod which is interpreted both praise, confession, honourand
famousness, it hath influence through the Order of Archangels,
which the Hebrews call Ben Elohim, that is the Sons of God, into
the sphere of Mercury and gives eligancy and consonancy of speech
and produceth living creatures. His Idea is Michael who was the
Ruler of Salomon.

The ninth name is called SADAI, that is, Omnipotent, satisfy-
ing all, and Elhai, which is the living God. His Idea is Jesod, that is,
foundation and rest, and hath his influence through the Order of
Angels, whom the Hebrews call Cherubim, into the sphere of the
Moon causing the increase and decrease of things and taketh care
of the Ideas of the Earth, of the Rulers of the Twelve Divisions and
of their Images or figures and of the Genii and keepers of men and
distributeth them. His Genius is Gabriel who was the keeper of
Joseph, Joshua and Daniel.

The tenth name is ADONAI MELECH, that is Lord and King,
his Idea is Malcuth, that is Kingdom and Empire, and signifieth
Church, Temple of God and a Gate, and hath his influence through
the Order of Anamastick, viz., of blessed Souls, which by the
Hebrews is called Assim, that is Nobles, Lords and Squires, they are
inferior to the Hyerarchies and have their influence in the sixteen
figures of Geomancy, the twelve Ideas, the four Elements and their
twelve Regions or places divided, the twelve Winds which come
forth from the twelve Houses of the Earth and on the Sons of Men.
And thus they give knowledge, and the wonderful understanding of
things, industry and predictions, and the President among them is
Methratton, which is called the first Creature or the Soul of the
World, and Sorath or () distributeth his virtues. And after this
manner do the Earthly powers receive their Commissions which
are figuratively incorporated into seven and they again in their

natures given it to twelve, which also in twelve places signify all
things past, present and to come in all the world.




28 THE TEN NAMES OF GOD

In the Intelligible World according to Dionysius, these are the
names of the ten Orders of the Blessed:

Seraphims
Cherubims
Thrones
Dominations
Powers
Virtues
Principalities
Archangels
Angels

0 Blessed Souls

[l = e - BN e N ) B S P

According to the Hebrew Rabbins the ten Orders bear these
names:

Haioth Hakadoth
Ophani
Aralim
Hasmalim
Seraphim
Malachim
Elohim
Ben Elohim
Cherubim

0 Issim
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And these Orders possess the ten Spheres of the World, which
are these:

The Primum Mobile or first mover
The Sphere of the Zodiac
The Sphere of Saturn
The Sphere of Jupiter
The Sphere of Mars
The Sphere of the Sun
The Sphere of Venus
The Sphere of Mercury
The Sphere of the Moon
0 The Sphere of the Elements

— 0 00~ U B W -

Anima Mundi - The Soul of the World

All the Platonics and Pythagoreans, Orpheus, Trismegistus,
Aristotle, Theophrastus, Avicenna, Algazales and all Peripatetics
acknowledge and confirm that the world is not only inhabited by
spirit and soul but also by the participation of the Divine Mind, and
all origin, virtue and vigour of inferior things depends upon this
Anima Mundi.

The Magi call the Anima Mundi or the whole Universe, the
realm of Jove; indeed they name it the Apollonian mind of the
world; and moreover the Minerva Nature of the world, in fire
Vulcan, in water Neptune, and they have called it by many names.

Also the Pythagoreans set twelve particular Gods of the Zodiac,

or such souls situated in the hearts of the stars, and accordingly we
can write all the rulers of the stars as:

Pallas, particularly in the heart of Aries,
Venus, particularly in the heart of Taurus,
Phoebus, particularly of Gemini,
Mercury of Cancer,

Jupiter of Leo,

Ceres of Virgo,

Vulcan of Libra,

Mars of Scorpio,

Diana of Sagittarius,

Vesta of Capricorn,

Juno particularly of Aquarius,

Neptune particularly in the soul of Pisces.
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The Characters of the Sixteen Figures of Geomancy
Expressed in the Great and Lesser Squares of
Tabula Sancta

The figures Septentrional V; "{ etc, in number 23, relate to
the fourth and fifth Tables.

The figures Oriental V’ iC ¥ etc, relate to the second and
third Tables.

The figures Meridional V > b etc, relate to the first Table.

The figures Occidental V # & etc relatetothe sixth and sev-
enth Tables.

These characters represent the seven Rulers of the Earth with
their Twelve Ideas which are attributed to the twelve Regions of the
Earth contained in the Sixteen figures of Geomancy.

V signifies Malchidael *i- Puer — a figure of Barzabel or Mars in
Aries.
# signifies Hasmodel ::: Amissio — a figure of Kedemel or
Venus in Taurus.
-1 signifies Ambriel or f*": Albus — a figure of Taphthartarath or
Mercury in Gemini.
. signifies Muriel or § § Populus — a figure of Hasmodai or the
Moon in Cancer, increasing.
«C signifies Muriel or § Via — a figure of Hasmodai or the Moon
in Cancer, decreasing.
b signifies Verchiel or ’f Fortuna Major — a figure of Sorath
or the Sun in Capricorn, in Northern Declination.
P signifies Advachiel or f: Fortuna Minor — a figure of Sorath
or the Sun in Leo in Southern Declination.
- signifies Hamalielor *, Conjuntio —a figure of Taphtharta-
rath, or Mercury in Virgo.
L. signifies Zuriel or ‘;‘ Puella — a figure of Kedemel or Venus
in Libra.
¥ signifies Barchiel or ;*; Rubeus — a figure of Barzabel or Mars
in Scorpio.
3
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"L signifies Advachiel or ::: Acquisitio — a figure of Hismael or
Jupiter in Sagittarius.
A signifies Hanael or ::: Carcer — a figure of Zazel or Saturn in
Capricorn. (1)
£ signifies Cambriel or E'E Tristitia — a figure of Hismael or
Saturn in Aquarius.
B.signifies Amnixiel or 1% Laetitia — a figure of Hismael or
Jupiter in Pisces.
o sign}f*ies Hismael and Kedemel in all their Ideas being a figure
of i or Caput Draconis.
= 51‘gnifies Zazel and Barzabel in all their Ideas being a figure of
i or Cauda Draconis.
Observe that every part of the square, or a quarter of Heaven is
governed by 18 spirits mentioned in the Schemhamphoras hereaf-
ter following, which spirits are partly good and partly evil.

ORATIO

O Angeli gloriosi in hac Quadra Scripti estote coadjutores et
auxiliatores meos in omnibus Questionibus et interrogationibus
Resolvendis, in omnibus negotiis caeterisque causis per eum qui
venturus est judicare vivos, et mortuos, et mundum per ignem.

The First Table of Enoch hath relation to the South part of the
Square governed by Michael.

The Second and Third Tables of Enoch have relation to the East
part of the Square governed by Gabriel and Uriel.

The Fourth and Fifth Tables of Enoch have relation to the East
and West part of the Square governed by Gabriel and Uriel.

The Sixth and Seventh Tables of Enoch have relation to the
North part of the Square governed by Raphael.

. Thege. Tables as well as the second and seventh are charged
w%th Spirits or Genii both good and bad of several Orders and
Hierarchies, which the wise King Solomon made use of.
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THE FIRST TABLE OF ENOCH
divided into 40 Mansions or Squares.
TABULA LUNAE.
2 buer Gaap Glasia 22 leg Bathin botis Balam Belial
Labolas Botis 24 leg buer 101 leg
botis
botis buer Lobquise
botis buer bael Buer
botis Gaap bael gaap 62 leg Belial
bael botis buer gaap bael ) l ‘
buer 8 botis buer bael Belial
balam Balam Bael
8
hamiel
Belial Buer Valac Buer bael Botis
q* bael , Ose 9 times 5times | 3times | 3 times
5C invocated /
leg Bael Belial
q° Ose |otiel| 2.9 5 83 leg
Buer Botis Buer Caim buer
6 murmur Belial
buer bael murmur Amaimon
155
166 leg bael
\ buer 4 times Belial buer
Belial Bael botis
\ /
buer Belial bune Tetra- Bael Balam 72 leg bael
/ ~ gramaton q* buer Furcas
\‘ botis

Intelligentia Intelligentiarum Lunae—
Malcha Betharissimi hod bervah.
Demonium Lunae— Schedbarscemoth Scharththam.

*q stands for quingent
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THE SECOND TABLE OF ENOCH
TABULA MERCURII

9 Beleth
gamigin

369 8b3

L.B,

Intelligentia Mercurii: Sx'o
Daemonium Mercurii — n=w=nmnn Taphthatarath

(7) denoted Cassiel in the 7th Orb or Heaven of Saturn in the Order
of the Thrones.

(8) shows Methratton in the 9th Heaven. Bilieth attends there and
Gamigin.

(3) shows Anael and Bune 9 times to be invocated.

(8) shows Raziel in the starry firmament in the Order of Cherubims
3 times to be invocated.

Underneath is placed 1_B, that is to say, Larmol that is one
of the 12 Dukes that waits on Caspiel, a great Emperor ruling in the
South, and with him appears Budarym, twice to be invocated. [See
Chapter XVIII of The Steganographia of Johannes Trithemius—
Editor.]

As Cassiel governs the head of the square, so Raziel governs the
bottom.
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THE THIRD TABLE OF ENOCH THE FOURTH TABLE OF ENOCH
divided into 36 squares. contains 32 mansions
TABULA VENERIS TABULA SOLIS
Gaap Bilet / |buer| Bael| \ Belial Balam Ose Balay galdel
Osael Laquel
I D 1 " Ose
m;“ Loraiel buer 9 baliol
5 Paimon | Astaroth | Bune | Barbatos Botis Berith
Bathin | Ebra Glasia Gabriel | /30leg\| 8 | 2 9.29 821 Ba
4 Purson Diriel Loraje |Pamersiel| Labolas i chisnacl
Barbatos | Barbatos | Buer Bathin | Bathin | Bathin Ose b | 4 9 | buer2 bael Buer 3 bilel Belial buer
Loraie Otiel ‘z Loraie Sitri Valefar i Balam bael
po 12 leg
Bileth Bune Balam Belial Bifrons Belial Baci n
it ciel 8 Gaap | 2Rael [2Rahumellll Raphael|l Turiel |9 Friagne
Bathin | Caim3 | Murmur | Vepar | Forcator | Forcator Balidet
—4 — 98 leg
3 Berith Buer Bonoha Belial Belial Belial
Bune 3 8 7 5
Astaroth2| Caim 3 8 Buer Baliel Michael |Masgabiel | Malayel |Damljael Mathiel Bebel
Balay 2
Belial | Belial | Belial | Belial Buer Belial 1
6 4 1 9 bune 3 2 Atel Bael
otiel i Bac- 6 l 3 Buer
Belial | Belial | Belial | 686leg | Belial | Buer gaap iel
Bathin 7 Marcho- bune 7
Balam | 262 leg | Astaroth | sias Balam | 867 leg 2
Mitraton buer bilet 9 buer Hyniel Nelapa bilet
ba l T
I e bael 6 |Bael
buel —rt
9:9 buer 4
Balidet
Laquel 4.6 2|4 38 leg Bilet 9 bael

. In the 10th Mansion of the Fourth Table you find [} which
signifies Caspiel who is the highest and greatest Emperor ruling in
the South.
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THE FIFTH TABLE OF ENOCH
contains 24 Mansions or squares.
TABULA MARTIS
buer 2 baal | buer  buer 537 buel Turiel
2 leg Belial II13 L
gemori cg 9 Eiien
'a buer  buer valac buer  buer '
buer biviae
i buer
Deamiel Ose 4 Bileth 14 Botis barbatos b:teis
4 Belial buee Gamigin Ll
Barahorat ; ( bileth Ophiel Cimeriel
s B Paimon 3 Vual
Och buer
8 Camuel Ose
g | e | W
h b Balam
Bealpharos uer Loraie
bael g’
Gemori 9.3 99 6 72 Bileth
Ose 5 buer Bathin
36 leg buer buer botis A .
Belial bael Barbatos ’3 3

In the 15th Mansion of the Fifth Table you find g" which

signifies the Spirit Bealphares.

In the 22nd Mansion of the Fi

the seal of Pamersiel.
In the 24th Mansion of the Fifth Table you

the seal of Asmodai.

fth Table you find §=~:1. which is

find A which is
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THE SIXTH TABLE OF ENOCH
consists of twelve squares or Mansions.

TABULA JOVIS
Michael 999 Rael
Gabriel 30 9
Bilet Osael Osael
28 leg Babel Babel
Gabrael Gabrael
Berith I I — i
The five Kings L}?bq::]n
of the North: Baliel Bf;ay
Sitrael Malantha —0 Galdel
Thamaor Sitrami Arcan Osael
Gusoin
Asmodai Mathiel Laquel
((