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1. "Give ear, O heavens"

Rabbi Yehuda speaks of the many times that Moses reproved Yisrael, but tells us that Moses said all these things with love, always reminding the
people how much God loved them. Rabbi Yitzchak says that Moses had always refused to be guided by anyone other than God Himself; he would
not be guided by any angel or messenger. Moses never trembled before the voice of God or any messenger, and yet after he died Joshua was afraid

of God's messengers. God was no longer as available to Yisrael as He had been during Moses' lifetime.

1. "Give ear, O heavens, and | will speak; and hear, O earth, the
words of my mouth" (Devarim 32:1). Rabbi Yehuda opened with, "I
opened to my beloved; but my beloved had turned away, and was
gone...I sought him, but I could not find him; | called him, but he
gave me no answer" (Shir Hashirim 5:6). Before that it is written, "I
sleep, but my heart wakes..." (Ibid. 2). "I sleep," says the
Congregation of Yisrael, "I sleep" away from the commandments of
the Torah when | traveled the wilderness; "but my heart wakes" to
bring them to the land of Yisrael to legislate laws for them. For all the
commandments of the Torah are present in the land of Yisrael.
"hark, my beloved is knocking" (Ibid.) refers to Moses, who reproved
Yisrael with many arguments and quarrels, as written, "These are the

words..." (Devarim 1:1), "You have been rebellious" (Devarim 9:24),
and, "Also in Horeb you provoked..." (lbid. 8). This is the meaning of,
"knocking."

2. Though Moses reproved Yisrael, all his words were with love, as
written, "For you are a holy people to Hashem your Elohim. Hashem
your Elohim has chosen you to be a special people to

Himself..." (Devarim 7:6), "You are the children of Hashem your
Elohim" (Devarim 14:1), "But you that did cleave" (Devarim 4:4).
Therefore, "obey the voice of Hashem your Elohim" (Devarim 27:10),
"because Hashem loved you" (Devarim 7:8). This is the meaning of,
"Open to me, my sister, my love" (Shir Hashirim 5:2), SPOKEN
AFFECTIONATELY.

3. It is written, "l rose up to open to my beloved" (Ibid. 4). Yisrael
said, while we were ready to enter the land of Yisrael and accept the
commandments of the Torah through Moses, it is written, "but my
beloved had turned away, and was gone," as written, "So Moses the
servant of Hashem died there" (Devarim 34:5). "I sought him, but |
could not find him," as written, "And there arose not a prophet since
in Yisrael like Moses" (Ibid. 10). "I called him, but he gave me no
answer," since there was no generation like the generation of Moses
that the Holy One, blessed be He, obeyed their voices and performed
miracles and made laws for them, as He did through him.

4. Rabbi Yitzchak said, "l rose up to open to my beloved" refers to
the Holy One, blessed be He, during the life of Moses, who refused
all his days to be guided by an angel or messenger, as written, "If
Your presence go not with me..." (Shemot 33:15). Blessed is the
portion of Moses that the Holy One, blessed be He, approved of his
desire. "but my beloved had turned away, and was gone," during the
life of Joshua, as written, "No, but | am captain of the host of
Hashem" (Yehoshua 5:14).
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5. Come and see, Moses used to hear the holy sound of the supernal
King yet did not tremble, nor did he tremble before an angel, whom

he did not wish TO ACCEPT. After he died, it is written, "And he said,

No, but | am captain of the host of Hashem...And Joshua fell on his
face to the earth." "l am now come" (lbid.), during the days of Moses
your master, yet | was not accepted. At that time, Yisrael recognized
the value of Moses. At that time Yisrael sought the Holy One,
blessed be He, but He was not as available as during Moses' lifetime.
This is the meaning of, "l sought him, but | could not find him..."

2."Give ear, O heavens - hear heavens"

Rabbi Chiya tells us about the time that Isaiah said, "Hear, heavens, and give ear, earth"; when Isaiah was then challenged by a voice he answered
that it was not he himself who was speaking. And yet when Moses spoke it was indeed his own voice. Rabbi Yosi's interpretation is that Moses was
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addressing the supernal heaven and earth while Isaiah was addressing the lower heavens and earth.

6. "Give ear, O heavens, and | will speak." Rabbi Chiya said, Moses'
portion is blessed above that of any prophet in the world. Come and
see, it is written, "Hear, heavens, and give ear, earth, for Hashem has
spoken" (Yeshayah 1:2). "Hear, heavens": it is written in Isaiah, who
was further away from the King, "Hear, heavens." As for Moses, who
was nearer to the King, it is written, "Give ear, O heavens."

7. We learned that when Isaiah said, "Hear, heavens, and give ear,
earth," many prosecutors came to break his head. A voice
resounded, saying, Who is that who wishes to shake worlds! Then
he opened with the words, It is not | nor is it mine, but, "Hashem has
spoken" and not I. Of Moses it is written, "Give ear, O (lit. 'the')
heavens, and | will speak,” | and no other. "l will speak" without fear,
"and hear O (lit. 'the'), earth, the words of my mouth" and not
anybody else's. Blessed is his portion. Rabbi Aba said, In the
engraved letters of Rabbi Elazar HE SAID, in "Give (spelled with Vav)
ear, the (Heb. Hei) heavens, and (Heb. Vav) | will speak; and hear, the
(Heb. Hei) earth" the holy, supernal Name is alluded to, NAMELY
YUD HEI VAV HEI.

8. Rabbi Yosi said, Another difference between Moses and Isaiah is
that Moses said, "Hear, the heavens" WITH THE DEFINITE ARTICLE,
"the heavens," namely the supernal heavens, those known to be
called the Name of the Holy One, blessed be He. "and hear, the
earth" is the supernal earth, the one known to be the land of the
living, NAMELY MALCHUT. In Isaiah it is written, "Hear, heavens,"
instead of "the heavens," because these are the lower heavens and
earth. Nevertheless, they wanted to punish him until he said, "for
Hashem has spoken" and not |. Moses spoke much more, as written,
"Give ear, the heavens, and | will speak; and hear, the earth, the
words of my mouth,” WHO ARE ZEIR ANPIN AND MALCHUT. HE DID
NOT FEAR, AND NONE WANTED TO PUNISH HIM.
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3. The apple tree and the lily

Rabbi Yitzchak says how blessed Yisrael is to be under the direct care of God rather than to have been assigned to one of His appointed ministers.
He says that God is like an apple that has three colors and the Congregation of Yisrael, Malchut, is like a lily that has two colors. The three colors of
the apple allude to Chesed, Gvurah and Tiferet, while the two colors of the lily allude to Judgment and Chesed. The patriarchs are also the three

colors joined in the apple.

9. Rabbi Yitzchak opened with, "Like the apple tree..." (Shir Hashirim
2:3). Happy is the portion of Yisrael more than all the idolatrous
nations, because all the other nations were handed to appointed
ministers to control them. As for holy Yisrael, happy is their portion
in this world and in the World to Come that the Holy One, blessed be
He, gave them neither to an angel nor to another ruler, but took them
for His own portion. This is the meaning of, "For Hashem's portion is
His people" (Devarim 32:9), and, "For Hashem has chosen Jacob to
Himself" (Tehilim 135:4). "Like the apple tree among the trees of the
wood": just as the apple tree is different in color from all the other
trees in the field, so is the Holy One, blessed be He, separated and
marked above all higher and lower legions. Hence His name is
Hashem Tzevaot, WHICH MEANS He is a sign (Heb. ot) throughout
the celestial army (Heb. tzava).

10. Come and see, the Holy One, blessed be He is like an apple that
has in it three colors, WHITE, RED AND GREEN THAT INDICATE
CHESED, GVURAH AND TIFERET. The Congregation of Yisrael, WHO
IS MALCHUT, is like a lily. What is a lily? Rabbi Aba said, Itis a
generic lily, a lily of six petals. The colors of such alily are white and
red, and it is all of two colors, red and white THAT INDICATE
JUDGMENT AND CHESED. Such is the Congregation of Yisrael,
WHO IS MALCHUT.

11. The Holy One, blessed be He, is like an apple tree; the
Congregation of Yisrael is like a lily. For thus spoke the
Congregation of Yisrael, "l roused you under the apple tree" (Shir
Hashirim 8:5). HE ASKS, Where is this, under the apple tree, AND
ANSWERS, These are the patriarchs we mentioned, CHESED,
GVURAH AND TIFERET THAT ARE CALLED PATRIARCHS. Rabbi
Yosi said, It is Jubilee, NAMELY BINAH CALLED APPLE TREE. Rabbi
Aba said, Everything is correct, because the patriarchs we
mentioned are the three colors joined in the apple.

12. Rabbi Yitzchak said, How did the Congregation of Yisrael
become a part of the lily? By loving kisses with which MALCHUT
cleaved to the supernal King ZEIR ANPIN. Then she took FROM HIS
TWO LIPS two roses, as written, "his lips like lilies" (Shir Hashirim
5:13). This is why the Congregation of Yisrael said, "Let him kiss me
with the kisses of his mouth" (Shir Hashirim 1:2), since then she is
included in the lilies in his two lips THAT ARE CALLED LILIES.

4. Seven firmaments and seven planets
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Rabbi Yehuda says that God is called heaven, and thus all the firmaments are also included in this name; when the firmaments are joined together
they are called heaven and therefore they are also called the Name of God. Rabbi Yehuda goes on to list these seven firmaments. Rabbi Yitzchak
recalls that Rabbi Shimon compared all the seventy Sfirot of the King to seven firmaments and seven planets, and that although the planets are
called by physical names they actually conceal all the firmaments. We are told the names of the seven planets and given their relationship to the
seven supernal Sfirot. Rabbi Yosi says that the rabbis find these matters easy to understand even though they are concealed by certain terms.
Rabbi Shimon admonishes the other rabbis to forget about the Baraithas because they know the greater wisdom of the Kabbalah and have revealed
what was never revealed to ancient sages.



13. Rabbi Yehuda said, The Holy One, blessed be He, WHO IS ZEIR
ANPIN, is called heaven, and since He is called heaven, all the
firmaments that are included in this name, when they are joined
together are called heaven and called the Name of the Holy One,
blessed be He. What are these firmaments COMPREHENDED IN
HEAVEN? AND HE ANSWERS, There are seven as we learned: Vilon
(Eng. 'curtain’), Raki'a (Eng. 'firmament'), Shechakim (Eng. 'skies’),
Zvul (Eng. 'dwelling"), Ma'on (Eng. 'temple'), Machon (Eng.
'sanctuary'), and Aravot (Eng. 'heaven'). In the Agadah of Rav
Hamnuna Saba we learned it thus IN THESE WORDS. Rabbi Yitzchak
said, The B'raitot of Rav Hamnuna Saba are thus, SPEAKING ABOUT
LOWER THINGS BUT ALLUDING TO LOFTY ONES, THAT IS, JUST
LIKE HERE THE SEVEN FIRMAMENTS ARE DISCUSSED THAT
REFER TO ZEIR ANPIN THAT HAS SEVEN SFIROT. There are many
B'RAITOT THAT SPEAK in all these manners.

14. As we learned, Rabbi Shimon said, We learned in all these
B'raitot that all these seventy Sfirot of the King are compared to
seven firmaments and seven planets that run to and fro, and they are
called by PHYSICAL names. But though they conceal all the
firmaments, THAT IS, THEY ARE CALLED BY NAMES THAT ALLUDE
TO THEIR INNER, SECRET ASPECT, as for the seven planets,
Shabtai (Saturn), Tzedek (Jupiter), Ma'adim (Mars), Chamah (Sun),
Nogah (Venus), Cochav (Mercury), Levanah (Moon) they relate these
SEVEN SUPERNAL SFIROT to those NAMES OF THE PLANETS,
WISHING to conceal matters, NAMELY, regarding those OF WHOM it
is written, "Let now the astrologers, the stargazers, the monthly
prognosticators, stand up, and save you" (Yeshayah 47:13). They
conceal matters UNDER THESE NAMES, even though they are not
the ways of the Torah BUT ASTROLOGICAL LANGUAGE. But we
follow the ways of the Torah, NAMELY, ALLUDE TO EVERYTHING
AND CONCEAL IT WITH WORDS OF TORAH, as written, "and he
called their names after the names by which his father had called
them" (Beresheet 26:18), namely, we follow the words of the Holy
One, blessed be He, NAMELY THE LANGUAGE OF THE TORAH, and
walk with Him, as written, "and walk in His ways" (Devarim 28:9).

15. Rabbi Yosi said, These words, NAMELY, OUTER NAMES
MENTIONED ABOVE, are easy to the friends, and the words are
understood, though they are concealed BY FOREIGN TERMS. He
said to him, And so have we learned like Rabbi Yehuda said that
Rabbi Chiya said before us. And so have we learned from these
B'raitot, that during Solomon's days the moon stood full, THAT IS,
MALCHUT WAS FULL AND FACE TO FACE WITH ZEIR ANPIN,
WHICH IS WHY WISDOM WAS SO PREVALENT THEN. Many people
understood the words of these B'raitot.

16. Rabbi Shimon said, | have raised my hands in prayer to the holy
supernal One that these subjects, THE WISDOM OF KABBALAH,
were uncovered by me in that world the way they were covered in my
heart. And we do not USE these ways of the B'raitot but apply the
ways of the Torah TO INTERPRET THIS DISCIPLINE.
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17. We learned that Rabbi Yehuda said, Who is great in wisdom like
King David and his son King Solomon in ATTAINING that Sfirah
known by these B'raitot, THAT IS THE SFIRAH OF MALCHUT. King
David called the moon, WHICH IS MALCHUT, righteousness because
itis his, HE BEING A CHARIOT TO MALCHUT, as written, "Open to
me the gates of righteousness. | will go in to them, and | will praise
Yah" (Tehilim 118:19). King Solomon also CALLED IT
RIGHTEOUSNESS, and it is called righteousness. The sun that is
called in the B'raitot a covenant, NAMELY YESOD, is called justice.
And both are the Throne of Glory of the King, ZEIR ANPIN, as
written, "Righteousness and justice are the foundation of Your
throne" (Tehilim 89:15), because the Righteous and Righteousness,
YESOD AND MALCHUT, are also in the same grade, WHICH IS WHY
THEY ARE MENTIONED TOGETHER IN THE WORDS,
"RIGHTEOUSNESS AND JUSTICE ARE THE FOUNDATION OF YOUR
THRONE." We learned that the seven Sfirot, CHESED, GVURAH,
TIFERET, NETZACH, HOD, YESOD AND MALCHUT, are nine, THAT
IS, TOGETHER WITH CHOCHMAH AND BINAH. And even in these
B'raitot, seven firmaments are nine.

18. Rabbi Shimon said, How long will the friends read these things,
NAMELY THE B'RAITOT! We follow the Holy One, blessed be He, and
we know the subjects OF THE WISDOM OF KABBALAH. We have
revealed what was not revealed to ancient sages. From now on,
leave all these things and all the B'raitot to those who did not go in
and out, NAMELY THOSE WHO ENTERED THE WISDOM BUT DID
NOT LEAVE IT BECAUSE THEY DID NOT UNDERSTAND IT. Let their
children come and inquire about this wisdom, and when they will,
the friends will say TO THEM, Woe to the generation from which
Rabbi Shimon bar Yochai has departed. Yet come and see, from now
on there shall be no generation like this one, and Torah will not be
disclosed by the friends.

5. Moses revealed on the day he passed away
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Rabbi Shimon says that the last generation that left Egypt knew everything, because Moses revealed it all to them during the forty years that they
wandered in the wilderness. Rabbi Yitzchak had taught that even Moses only revealed secrets on the last day before he died, once he was given
permission to reveal them. The poem that Moses delivered to the people was drawn from the Holy Spirit downwards, and he called on the name of

God when he spoke.

19. Come and see, the last generation that left Egypt knew
everything because Moses revealed it to them all the forty years they
were in the wilderness, as | said. We learned that Rabbi Yitzchak
said, Even Moses revealed it only on the day he departed from the
world, as written, "l am a hundred and twenty years old this

day" (Devarim 31:2), on the very day HE PASSED AWAY. Hence he
did not speak until he was given permission as written, "Now
therefore write this poem for yourselves" (Ibid. 19). When he did
reveal, he did not say 'Give ear, Yisrael', but, "Give ear, O

heavens" (Devarim 32:1).

20. Rabbi Yosi said, It is written, "this poem," THAT IS, "NOW
THEREFORE WRITE THIS POEM FOR YOURSELVES." Could it be
called a poem? IT SHOULD HAVE SAID 'THIS TORAH'. Rabbi
Yitzchak said, It is surely a poem. As a poem is drawn through the
Holy Spirit from above downwards, SO these words also were drawn
through the Holy Spirit from above downwards. This is why Moses
spoke of a poem.
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21. Come and see all that Moses has spoken and called to the high Ty '['-"Hr?'ﬂ'b N"I : ,ﬂWh "I'.'JN IR T'?-'Iﬂ AN .21

ones before he uttered a word, as written, "Give ear, O heavens."

"My doctrine shall drop as the rain..." (Ibid. 2). Why all that? Because ﬂun: q'l"m'.r n'l'_l::W'l .1111'14;': :.-.-n:-| r.':':'_t: N?ﬂ“ Nrj
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22. We learned that when Moses said, "Give ear, O heavens, and | -H'-"TH'I 'IWI: -1?:“1 Hn'ﬂ'w HT'I'IU Hlﬂn 22

will speak," the worlds shook. A voice resounded saying, Moses,

Moses, why are you shaking the whole world. You are human, shall ;"Iﬂﬂ'l Hb 'Jbl '['-"I:‘l'?'ﬂ' -1W'-":."IHH ,-'I"Iﬂ'lﬂ'l ﬂ"'?ﬁW'l
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the name of Hashem." At that moment they became silent and
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6. The day when Rabbi Shimon wanted to depart from the world

This section begins to tell about the events surrounding Rabbi Shimon's voluntary departure from the world. Many of the friends are with him,
although they come and go as Rabbi Shimon requests them to. A fire encircles the whole house as he prepares to reveal things that he has never
before had permission to reveal, and Rabbi Aba is charged with writing down his revelations. Rabbi Shimon begins by saying that the living are the
righteous, and anyone who is wicked is considered to be dead. He says that God delights in the honor of the righteous even more than His own
honor. Next Rabbi Shimon tells the other rabbis that he can see two rabbis who died some time earlier together with seventy righteous people all
shining with the radiance of the most hidden Atika Kadisha; at this statement the other rabbis tremble. Rabbi Shimon says that during his whole life
he was attached to God, and now at the end God and all His holy followers have come joyfully to listen to hidden secrets and to the praise of Atika
Kadisha.

23. We learned that on the day Rabbi Shimon wanted to depart from RWMp KD KAOKA

the world and was putting his affairs in order, the friends gathered in I', I', .
the house of Rabbi Shimon. Before him were Rabbi Elazar his son Iﬂ N nﬂN N”: wT Nﬂ" “"‘I-I: HJH!"I 23

and Rabbi Aba and other friends, and the house was full. Rabbi ,:l, H“"I :I'I IWlﬂnH '-"1'7?: "I'Iﬂ"ﬂ -“-“ ,Nﬂb”

Shimon lifted up his eyes and saw that the house became full. Rabbi
Shimon wept and said, Another time when | was ill Rabbi Pinchas '1}{1‘_5'-1 ,Hﬂ]{l‘, "'|'! r.'-l'.l'_'j; '1'[!,!"?}5 i | .'-I'.l"_l_‘;l? '|'|E|! ST

ben Yair was before me, and they waited for me until I inquired about

my place IN THE GARDEN OF EDEN. When | returned, a fire circled R’?I:" S "”!_'? I:'|"|'|-"'! +HD,; sz’? ﬂ!ﬂ! r“’?j?n

me, which never stopped. No one entered MY HOUSE except by . - w - - -
permission. Now | see THE FIRE stopped, and behold the house is 12 Hjnﬂ HTII:T: ,"I'.':_:'II’H v ﬂ?? 'H!':“; Tbﬂnﬂ'l
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24. While they were sitting, Rabbi Shimon opened his eyes and saw T Kam ,wr "1y Mnb AJan 11977 T .24
what he saw, and fire encircled the house. Everybody left, and only - rr " - " oo -

Rabbi Elazar his son and Rabbi Aba remained, while the rest of the -1'1“1'“3“1 ;-1'|r7-1= -1'-'51 ,H!."I'-":ﬂ HWH noKl ,Hﬂl’l'l
friends stayed outside. Rabbi Shimon said to Rabbi Elazar his son,
Go out and see if Rabbi Yitzchak is here, because | was a guarantor '1:1.“ H“-‘:n -lqu *H:H 1:-" ,-'I'-""I: "IT:U"?H ,:-l
for him. Tell him to settle his affairs and sit by me. Happy is his H:'I '-"H “n -Hn r-“'-‘: 11”’7“ 1:-1’7 W '-"H"I:H
portion.
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25. Rabbi Shimon rose and sat down, laughed and rejoiced. He said,
Where are the friends? Rabbi Elazar rose and let them in, and they
sat before him. Rabbi Shimon raised his hands, recited a prayer and
was glad. He said, Let the friends that were present at the assembly,
NAMELY THE IDRA RABA, come here. They all left, and Rabbi Elazar
his son, Rabbi Aba, Rabbi Yehuda, Rabbi Yosi and Rabbi Chiya
stayed. In the meanwhile Rabbi Yitzchak entered. Rabbi Shimon said
to him, How deserved is your portion. How much joy should be
added to you on this day. Rabbi Aba sat behind him and Rabbi
Elazar before him.

26. Rabbi Shimon said, Now it is time of goodwill, and | want to come
without shame into the World to Come. Here are holy matters that |
have not revealed until now. | wish to reveal them before the
Shechinah so it shall not be said that | have gone from this world in
want - until now they have been hidden in my heart, so | can enter
through them into the World to Come.

27. This is how | am going to arrange you: Rabbi Aba shall write,
Rabbi Elazar my son shall recite orally, and the other friends shall
mutter speak in their heart. Rabbi Aba rose from behind his back.
Rabbi Elazar was sitting in front of him. RABBI SHIMON said to him,
Rise my son, for another shall sit in this place. Rabbi Elazar rose.

28. Rabbi Shimon wrapped himself IN HIS GARMENT, and sat down.
He started by saying, "The dead cannot praise Yah, nor can any who
go down into silence (Heb. dumah)" (Tehilim 115:17). Surely "The
dead cannot praise Yah," those who are considered dead, because
the Holy One, blessed be He, is called living and dwells among those
who are called living, NAMELY THE RIGHTEOUS, and not with those
that are considered dead, NAMELY THE WICKED. The end of the
verse PROVES IT, as written, "nor can any who go down into
Dumah," namely all those who go down to THE ANGEL Dumah, and
remain in Gehenom. But it is not so with those who are called living,
THE RIGHTEOUS, that the Holy One, blessed be He, delights to
honor.

29. Rabbi Shimon said, How different is this time from the Idra RABA
IN THE PORTION OF NASO, since in the Idra the Holy One, blessed
be He, came with His Chariots. Now the Holy One, blessed be He, is
here, coming with the righteous that are in the Garden of Eden,
which has not happened at the Idra. And the Holy One, blessed be
He, delights in the honor of the righteous more than His own honor,
as written about Jeroboam that he used to make offerings and
worship idols, yet the Holy One, blessed be He, waited for him AND
DID NOT PUNISH HIM. But once he stretched his hands against Ido
the prophet, his hand dried up, as written, "And his hand...dried

up" (I Melachim 13:4). It is not mentioned because he worshipped
idols, but because he put out his hand against Ido the prophet. Now
the Holy One, blessed be He, delights in our honor as all THE
RIGHTEOUS IN THE GARDEN OF EDEN came with Him.
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30. RABBI SHIMON said, Here is Rav Hamnuna Saba, and around
him seventy righteous people engraved with crowns, and shining
each from the splendor of the radiance of the most concealed Atika
Kadisha. He comes gladly to listen to the things | am saying. As he
was sitting he said, since Rabbi Pinchas ben Yair here, prepare his
seat. The friends that were there trembled, rose and sat at the
corners of the house, and Rabbi Elazar and Rabbi Aba remained
before Rabbi Shimon. Rabbi Shimon said, In the Idra RABA the state
was that all the friends were talking and | among them. Now | shall
alone speak and everyone will listen to my words, higher and lower
beings. Happy is my portion on this day.

31. He opened with, "I am my beloved's, and his desire is towards
me" (Shir Hashirim 7:11). All the days | was connected to this world,
| was attached with one connection with the Holy One, blessed be
He, and hence now, "His desire is towards me." For He and all His
holy camp have come with joy to listen to hidden words and the
praise of the most hidden Atika Kadisha, which is separated and
divided, yet is not divided, since everything cleaves to Him and He
cleaves to everything; He is everything.

7. Nine lights that glow with the establishments of Atika

Rabbi Shimon talks about the most ancient among the ancient, Atika, saying that when it was established it produced nine lights or Sfirot. He tells
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us about the nature of Atika Kadisha and how it can be known by the lights that emanate from it.

32. The most ancient among the ancient, Atika, WHICH IS CALLED
THE UNKNOWN HEAD, which is most concealed, was established
yet not established. It was established in order to maintain
everything, BUT FROM ITS OWN ASPECT it was not established,
BECAUSE ITS OWN ESTABLISHMENTS REVEAL NOTHING OF ITS
OWN NATURE, and it cannot be found, THAT IS, IT IS
INCOMPREHENSIBLE.

33. When it was established it produced nine lights, WHICH ARE THE
NINE SFIROT KETER, CHOCHMAH, BINAH, CHESED, GVURAH,
TIFERET, NETZACH, HOD AND YESOD OF ARICH ANPIN, THE
GARMENTS OF WHICH ARE ABA AND IMA, MALE AND FEMALE,
that glow from it, FROM THE UNKNOWN HEAD from its
establishments. These NINE lights shine from it WITH CHASSADIM,
glow from it WITH GVUROT, and spread in every direction BOTH TO
CHOCHMAH AND TO CHASSADIM like a candle from which lights
stream in every direction. When one approaches to observe the
spreading lights, only the candle alone can be observed. THAT IS,
THE CANDLE AND THE LIGHTS STREAMING FROM THE CANDLE
ARE NOT TWO THINGS, SINCE THE LIGHT SPREADING FROM IT
HAS NO SELF-EXISTENCE OR POWER, BECAUSE ALL ITS
EXISTENCE LIES WITHIN THAT CANDLE. IF YOU TAKE THE
CANDLE TO A DIFFERENT PLACE, THE LIGHTS SHALL SPREAD IN
A DIFFERENT PLACE AND NOTHING WILL REMAIN OF THEM IN
THE FORMER PLACE. Such is Atika Kadisha. It is a lofty, most
hidden candle, incomprehensible save for the lights spreading
FROM IT, SOME OF WHICH ARE revealed and SOME OF WHICH ARE
hidden. They are called the Holy Name. BUT THE LIGHTS
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SPREADING FROM ATIKA KADISHA HAVE NO SELF-EXISTENCE,
HEAVEN FORBID, ALL THEIR EXISTENCE IS WITHIN ATIKA
KADISHA, THOUGH THEY ARE COMPREHENSIBLE AND ATIKA
KADISHA IS NOT, LIKE LIGHTS STREAMING FROM THE CANDLE.
For that reason it is all one.

34. The friends have said in ancient books THAT THE CHANGES
SPREADING FROM IT are created grades, THAT IS, THEY COME
INTO BEING THROUGH THE ESTABLISHMENTS CREATED, and that
Atika Kadisha is revealed through each of them, since they are the
constructions of Atika Kadisha. THAT IS, THEY ARE TYPES OF
COVERS OVER THE ILLUMINATION OF BLESSED THE ENDLESS
LIGHT AND THROUGH THESE COVERS THE LOWER BEINGS ARE
ABLE TO COMPREHEND IT. ITS CREATION IS IN RELATION TO
PEOPLE, BUT IN THE LIGHT ITSELF THERE IS NO CHANGE,
HEAVEN FORBID. THIS IS LIKE A MAN WHO PUTS ON CLOTHES TO
APPEAR BEFORE HIS NEIGHBORS. THAT MAN IS NOT AFFECTED
AT ALL BY THESE COVERS, THOUGH OTHERS ARE. This is not the
time for these matters, because | have already spoken of them in the
holy Idra. BUT NOW | realize what | have not known that well, which
until now was hidden in my heart. Now | alone testify before the Holy
King and BEFORE all the truly righteous who came to hear these
matters.

8. The skull of Atika

Here Rabbi Shimon talks about the skull of the head of Arich Anpin, and the flow that spreads and shines from it. We hear about the dew of plenty
that drips every day to Zeir Anpin and with which the dead will be resurrected in the time to come. Within that head the supernal wisdom is hidden

that is called the supernal brain; it can be comprehended only by itself.

35. The skull, NAMELY KETER, of the white head, NAMELY THE
HEAD OF ARICH ANPIN, WHICH IS WHOLLY WHITE, THE SECRET
OF THE REIGN OF CHESED, has neither beginning nor ending FOR
REVEALING CHOCHMAH, THE SECRET OF SUPERNAL CHOCHMAH
AND LOWER CHOCHMAH. FOR THE FLOW OF CHOCHMAH AND
THE FLOW OF CHASSADIM ARE JOINED IN IT INTO ONE LIGHT OF
CHASSADIM. Its joint flow spreads and shines FROM IT, and from it
the righteous receive 400 desirable worlds for the World to Come.
From the joint flow, which is the white head, dew drips, NAMELY
PLENTY, daily to Zeir Anpin, which is a place called heaven. With it,
THAT DEW, the dead shall be resurrected in the future to come, as
written, "therefore Elohim give you of the dew of heaven" (Beresheet
27:28), NAMELY THE DEW OF ZEIR ANPIN THAT IS CALLED
HEAVEN, and His head is filled. From Zeir Anpin it flows to the field
of apple trees, WHICH IS MALCHUT, and the whole field of apple
trees radiates with this dew.

36. This Atika Kadisha, WHICH IS ARICH ANPIN, is hidden and
obscured, and concealed supernal Chochmah OF ARICH ANPIN is in
that skull, WHICH IS KETER OF ARICH ANPIN. Surely only the head
alone was exposed in that Atika, because it is the beginning (or:
'head') of every beginning. Supernal Chochmah, which is a head, is
hidden within it, THE HEAD OF ARICH ANPIN, and is called the
supernal brain, the covered brain, the subdued and quiet brain. None
can comprehend it save it itself.

9. The three heads of Atika
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We learn about the three heads that are imprinted one inside another and one over another. One of these is concealed Chochmabh, one is the most
hidden Atika Kadisha and the third is absolutely incomprehensible. Rabbi Shimon talks about the hairs that come out of the skull of Arich Anpin; we
learn that the hairs are all smooth and equal in weight. He says that Atika always abides in the thirteen attributes of Mercy.



37. Three heads were imprinted, one inside another, THAT IS,
CONCEALED CHOCHMAH INSIDE THE SKULL and one over another,
NAMELY THE UNKNOWN HEAD ABOVE THE SKULL. HE EXPLAINS,
One head is concealed Chochmah, which is undisclosed and
unopened. This concealed Chochmah is a beginning to every other
beginning of other Chochmot. THIS IS THE FIRST HEAD FROM
BELOW UPWARDS. THE SECOND HEAD is a supernal head, the
most obscured Atika Kadisha, WHICH IS THE SKULL OF ARICH
ANPIN. THE THIRD HEAD THAT IS LOFTY ABOVE EVERYTHING IS
the head for every head, a head that is not a head, THAT IS, ITS
BEING A HEAD INDICATES IT IS A BEGINNING OF EXPANSION AND
COMPREHENSION, YET THIS HEAD IS ENTIRELY
INCOMPREHENSIBLE because no one knows nor is it known what is
in this head, because it is attached neither to Chochmah nor to
Tevunah. It is therefore considered, "Therefore now flee to your
place" (Bemidbar 24:11), "and the living creatures ran and

returned" (Yechezkel 1:14), BECAUSE NO COMPREHENSION CAN
APPLY THERE.

38. For this reason Atika Kadisha, WHICH IS THE SKULL OF ARICH
ANPIN is called naught, since naught derives from it, FROM THE
UNKNOWN HEAD. THAT IS, SINCE THIS HEAD, THE SKULL, IS
CLOSE TO THE UNKNOWN HEAD, WHICH IS UTTERLY
INCOMPREHENSIBLE, IT TOO IS INCOMPREHENSIBLE, AND IS
THEREFORE CALLED NAUGHT, WHICH INDICATES ITS COMPLETE
INCOMPREHENSIBILITY. FOR THAT REASON all hairs and tiny hairs
OVER THE SKULL DO NOT COME OUT OF THE SKULL BECAUSE
NO JUDGMENTS ARE ATTACHED TO IT, BUT they come out of the
concealed brain, WHICH IS THE BEGINNING OF THE EXPANSION OF
CHOCHMAH. FOR SUPERNAL CHOCHMAH SPREADS FROM IT;
THIS CHOCHMAH IS EVENTUALLY REVEALED IN MALCHUT
WHERE THERE IS PLACE FOR JUDGMENTS. AND THE HAIRS ARE
THE ROOT OF JUDGMENTS, AS IN, "FOR HE CRUSHES ME WITH A
TEMPEST (OR: 'A HAIR")" (IYOV 9:17). HENCE THE HAIR OF THE
HEAD AND BEARD COME OUT OF THE CONCEALED BRAIN,
THOUGH IN THIS CASE THERE ARE NO JUDGMENTS IN THE HAIRS,
BUT ROOTS ONLY. THEREFORE they are all smooth, THAT IS, SOFT
WITHOUT JUDGMENT. AND THEY ARE ALL EQUAL in weight,
BECAUSE EVERYTHING HERE IS OF THE SAME LIGHT OF MERCY
and the back of the neck is invisible, WHICH INDICATES
JUDGMENTS AND HIND PARTS, ACCORDING TO THE VERSE, "AND
THEY HAVE TURNED THEIR BACK TO ME, AND NOT THEIR

FACE" (YIRMEYAH 32:33).

39. All this stems from the fact that this Atika is of the same LIGHT,
NAMELY THE REIGN OF CHASSADIM, WHICH IS WHY THERE IS NO
ROOM FOR JUDGMENT TO APPEAR. Itis all in joy and never
changes FROM THE ILLUMINATION of Mercy. THAT IS, THOUGH WE
DISTINGUISH BETWEEN THREE COLUMNS, RIGHT, LEFT AND
CENTRAL INIT, IT NEVER STRAYS FROM THE ASPECT OF THE
RIGHT COLUMN, AND IS EVER OF MERCY AND CHASSADIM IN
NATURE. It abides in the thirteen attributes of Mercy, because the
hidden Chochmah in it divides three times into fours, WHICH IS
TWELVE, and it, Atika ITSELF includes them and rules over
everything. TOGETHER WITH IT, THERE ARE THIRTEEN
ATTRIBUTES.

10. The path where the hairs split

Rabbi Shimon says that the path that shines in the division of the hairs that come out of the hidden brain is the path of the righteous. He talks about
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the supernal Keter above that is a hidden and entirely unknown higher candle.



40. One path shines in THE MIDDLE OF the division of the hairs that
come out of the CONCEALED brain, WHICH IS CONCEALED
CHOCHMAH. It is the path where the righteous shine in the World to
Come, as written, "But the path of just men is like the gleam of
sunlight" (Mishlei 4:18), "then shall you delight yourself in
Hashem..." (Yeshayah 58:14). From this path shine all other paths
that derive from Zeir Anpin, WHICH ARE 613 PATHS.

41. This Atika, WHICH IS ARICH ANPIN, the oldest among the old,
FROM WHICH DERIVE SUPERNAL ABA AND IMA THAT ARE
CONSIDERED OLD, is the supernal Keter above, NAMELY KETER OF
ARICH ANPIN, with which all crowns are decorated, NAMELY ALL
MOCHIN. FOR MOCHIN ARE CONSIDERED CROWNS, WHICH ARE
THE SEVEN CHARACTERISTICS OF THE HEAD THAT SHALL BE
EXPLAINED AND THE THIRTEEN CHARACTERISTICS OF THE
BEARD. And the crowns shine FROM IT, WHICH ARE ABA AND IMA,
and the other candles, NAMELY SEVEN LOWER SFIROT, WHICH
CONTAIN JUDGMENTS, glow from it and shine. NEVERTHELESS, it
ITSELF is a hidden supernal unknown candle.

11. Atika is present in three - in two it is one

Rabbi Shimon tells us about the head that is high above the three heads of Arich Anpin. He says that Atika Kadisha is both the supernal Keter of all
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higher beings and also the head above it, the entirely unknown head. It is one, and everything is one.

42. This Atika, NAMELY ARICH ANPIN, is present in three heads
included inside one head, AS TOGETHER THEY ARE ONE HEAD OF
ARICH ANPIN, and that one higher head, NAMELY THE UNKNOWN
HEAD, THE HEAD OF ATIK, is high up, NAMELY, ABOVE THE
THREE HEADS OF ARICH ANPIN. And since Atika Kadisha manifests
in three HEADS, THE SECRET OF THE THREE COLUMNS, so do all
the candles, NAMELY SFIROT, that radiate from it manifest in three.
Moreover Atika Kadisha manifests in two, because Atik in all is in
two: 1) it is the supernal Keter of all higher beings, the head of all
heads; 2) and also that HEAD above it, NAMELY the unknown HEAD.
So do all the candles manifest in two. Furthermore, Atika Kadisha
both manifests and is hidden in one, THAT IS, ALL THE LIGHTS
WITHIN IT ARE INCLUDED IN THE REIGN OF THE LIGHT OF
CHASSADIM ALONE. It is one and everything is one. So are all the
other candles sanctified and connected and revert to one, and are
one.

12. The forehead of the will of Arich Anpin

We learn that on Shabbat during the Minchah service the forehead of Atika Kadisha that is called 'will' is revealed, and at this time all judgments are

subdued and there is mercy throughout all the worlds.

43. The forehead that is revealed in Atika Kadisha, THAT IS, IN
ARICH ANPIN, is called will. For this supernal head that is concealed
above extends one force, mitigated and comely that is included in
the forehead and revealed by reconciliation. HENCE this forehead is
called will.
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44. When this will is exposed IN THE FOREHEAD, the Will of all wills
is present throughout the worlds, THAT IS, THIS COMPLETE
ILLUMINATION REACHES ALL WORLDS. All prayers below are
accepted then, the face of Zeir Anpin shines, everything is in a state
of Mercy and all Judgments hide and are subdued.

45. On Shabbat, during Minchah service, WHICH DURING
WEEKDAYS is atime when all Judgments awaken, ON SHABBAT
this forehead is revealed OF ARICH ANPIN AS THE DESIRE TO
ILLUMINATE WITH CHASSADIM. All Judgments are subdued and
Mercy abides throughout the worlds. Hence Shabbat is without
Judgment above as well as below; even the fire of Gehenom sinks
into its place and evil people take rest. Therefore an additional soul
of joy is added on Shabbat.
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13. The three meals of Shabbat
Rabbi Shimon recalls that he has never neglected the three meals on Shabbat in his whole life. He says that the three meals are the meal of the
Queen, the meal of the holy King, and the meal of the most hidden Atika Kadisha. In the world beyond one will be able to merit all these grades.

46. One must rejoice in the three meals on Shabbat, for the whole
Faith and the entirety of faith is present in it. And one must set his
table, eat the three meals of faith and rejoice in them.

47. Rabbi Shimon said, | bring all those present here as witnesses
that | have never neglected these three meals in my life. Due to their
merit, | did not have to resort to fasting on Shabbat and even on
other WEEK days | did not have to FAST, and all the more so on
Shabbat. For whoever merits them, merits the entire faith. THEY
ARE: one is the meal of the Queen, NAMELY ON SHABBAT EVE,
BECAUSE NIGHT IS THE DOMAIN OF MALCHUT,; one is the meal of
the Holy King, WHO IS ZEIR ANPIN, THAT IS, DURING THE MEAL OF
MINCHAH, WHEN ZEIR ANPIN RISES TO ATIKA KADISHA; and one
is the meal of the most concealed Atika Kadisha AT THE MORNING
MEAL. FOR ON SHABBAT ATIKA KADISHA IS SHINING BY MEANS
OF SUPERNAL ABA AND IMA, AND ZEIR ANPIN RECEIVES THE
ILLUMINATION FROM THEM. BUT AT MINCHAH OF SHABBAT, ZEIR
ANPIN HIMSELF ASCENDS TO ATIKA KADISHA AND RECEIVES HIS
ILLUMINATION. HENCE THAT MEAL IS NAMED AFTER ZEIR ANPIN,
AND THE MORNING MEAL AFTER ATIKA KADISHA. In that world,
ONE can merit these GRADES. When this will IN THE FOREHEAD is
revealed, all Judgments are subdued in their chains.
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14. Concealed Chochmah of Arich Anpin and revealed Chochmah
We are told that the establishment of Atika Kadisha is such that it is one structure that includes all others; it is supernal Chochmah that
incorporates all the rest and is called supernal hidden Eden.



48. The establishment of Atika Kadisha is such that it was
established as one structure that includes all structures. It is
supernal, hidden Chochmah, NAMELY, THE THIRD HEAD OF ARICH
ANPIN, which incorporates all the rest, and is called supernal,
hidden Eden. It is the brain of Atika Kadisha. This brain expands in
every direction and from it spreads another Eden, SUPERNAL ABA
AND IMA THAT ARE LOWER EDEN. From that Eden CHOCHMAMH is
engraved AND STARTS TO REVEAL ITSELF IN YISRAEL- SABA AND
TEVUNAH, ZEIR ANPIN AND MALCHUT, WHICH IS THE SECRET OF
LOWER CHOCHMAH, WHERE CHOCHMAH IS REVEALED.
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15. The unknown head divested of a force that is contained in the forehead
Rabbi Shimon explains the genesis of the beard of Arich Anpin that is called supernal Chesed; he says that this is the characteristic called

"abundant in love."

49. That hidden head in the head of Atika, which is unknown,
NAMELY THE FIRST HEAD, when it extended a force constructed so
as to illuminate, it struck THROUGH IT that brain, NAMELY THE
CONCEALED CHOCHMAH OF ARICH ANPIN, became engraved and
shone with many lights. CONCEALED CHOCHMAH produced ITS
ILLUMINATION and marked a reconciliation, so to speak, in that
forehead. Then alight, which is called will, was imprinted ON THAT
FOREHEAD, which spread downwards through THE THIRTEEN
CHARACTERISTICS OF the beard OF ARICH ANPIN down to the
place where it settled in the beard called supernal Chesed. This is
THE CHARACTERISTIC CALLED "abundant in Chesed," NAMELY
THE EIGHTH OF THE THIRTEEN CHARACTERISTICS OF THE
BEARD. When this will is revealed THROUGH THE
CHARACTERISTIC OF "ABUNDANT IN LOVE," the prosecutors see it
and surrender.

16. Opening the eyes
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We learn that the eyes of Atika Kadisha never sleep, and for that reason have neither eyebrows nor eyelids. Both these eyes are actually one. The
brain is called the fountain of blessing, and since it glows with the three kinds of whiteness in the eyes then blessings come out of the eye. Rabbi
Shimon says that the Concealed Book taught him that the letters Yud Hei Vav Hei derive from Atika in order to support those letters below; for that
reason the Holy Name is both hidden and revealed - the hidden part corresponding to Atika Kadisha and the revealed part to Zeir Anpin. Thus all
blessings should contain both the hidden and the revealed.

50. As for the eyes of the head of Atika Kadisha, WHICH IS ARICH
ANPIN, both EYES are as one. They constantly observe and never
sleep, as written, "Behold, He who keeps Yisrael shall neither
slumber nor sleep” (Tehilim 121:4), which refers to holy Yisrael, ZEIR
ANPIN. For that reason He has neither eyebrows nor eyelids.
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51. This brain, NAMELY, CONCEALED CHOCHMAH OF ARICH
ANPIN, is engraved and shines with three types of whiteness in the
eye. With one kind of whiteness in them, the eyes of Zeir Anpin wash
in milk, as written, "washed with milk" (Shir Hashirim 5:12), WHICH
IS CHESED CALLED MILK. It derives from the first kind of whiteness
IN THE THREE TYPES OF WHITE IN THE EYES OF ARICH ANPIN,
BEING THEIR RIGHT COLUMN. The other kinds of white wash and
illuminate the other candles, NAMELY THE OTHER GRADES.
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52. The brain, WHICH IS CONCEALED CHOCHMAH, is called the
fountain of blessing, being the fountain whence all blessings flow.
Since this brain glows with the three kinds of white in the eyes,
THEN blessings come out of the eye, as written, "He that has a
generous eye shall be blessed" (Mishlei 22:9), because the
whiteness of the eye derives from the brain. When that eye observes
Zeir Anpin, everyone shines joyfully. This eye, EVEN THOUGH IT
HAS IN IT THE THREE COLUMNS, RIGHT, LEFT AND CENTRAL, is
NEVERTHELESS all right and has no left in it. BUT the lower eyes,
THOSE OF ZEIR ANPIN, are right and left, two that have two natures,
THE RIGHT IS CHESED AND THE LEFT IS GVURAH OF THE
ILLUMINATION OF CHOCHMAH.

53. We learned in Safra Det'zniuta (the Concealed Book) that there is
an upper Yud and a lower Yud, an upper Hei and a lower Hei, an
upper Vav and a lower Vav. All the upper ones derive from Atika, and
the lower ones are in Zeir Anpin. They do not derive from Him but

are actually in Him, SINCE ZEIR ANPIN IS CALLED YUD HEI VAV HEI,

AND THE SECRET OF THE LETTERS APPLIES TO HIM. But from
Atika Kadisha THEY JUST derive, THAT IS, THE ROOTS OF THE
FOUR LETTERS, YUD HEI VAV HEI, ARE IN IT, BUT NOT THE
ACTUAL LETTERS. For the name of Atika is hidden from all and is
incomprehensible. But those letters YUD HEI VAV HEI derive from
Atika in order to support those LETTERS BELOW, for otherwise THE
LOWER ONES would not have survived.

54. For that reason the Holy Name is both hidden and revealed. The
hidden part corresponds to the most hidden Atika Kadisha and the
revealed part is in Zeir Anpin. Therefore all blessings should contain
both the hidden and the revealed. THAT IS, THEY SHOULD CONTAIN
THE SECOND, PRESENT PERSON, AS IN, 'BLESSED ARE YOU',
AND THE THIRD, HIDDEN PERSON, 'WHO HAS SANCTIFIED US AND
COMMANDED US', WHICH IS HIDDEN. IT IS HIDDEN TO
CORRESPOND to the hidden letters that derive from Atika Kadisha,
AND REVEALED TO CORRESPOND TO THE LETTERS IN ZEIR
ANPIN.

17. The nose of Arich Anpin

Rabbi Shimon reveals that it is by means of the spirit of life that emanates from the nose of Arich Anpin that people will gain wisdom during the time

of King Messiah. He also says that anger comes mainly from the nose.

55. The nose OF ARICH ANPIN: in this nose, within the window of its
nostril the spirit (or: 'wind') of life blows on Zeir Anpin. Inside this
nose, in the window of the nostril, Hei comes out to support another,
lower Hei. This wind comes out from the concealed brain and is
called the spirit of life. By means of that spirit people will gain
wisdom during the time of King Messiah, as written, "and the spirit
of Hashem shall rest upon him, the spirit of wisdom and
understanding..." (Yeshayah 11:2). This nose is life from every
aspect, complete joy, satisfaction and healing. Of the nose of Zeir
Anpin it is written, "There went up a smoke out of His nostrils..." (Il
Shmuel 22:9). Here it is written, "and for My praise will | refrain (or:
'nose’) for you" (Yeshayah 48:9).
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56. In the Agadah book of the academy OF STUDY of Rav Yeba Saba,
he interpreted the Hei AS MALCHUT THAT RECEIVES from the
mouth OF ARICH ANPIN. But here, IN THIS MATTER, it does not
work that way, and MALCHUT does not connect WITH THE MOUTH
OF ARICH ANPIN, BUT WITH THE LEFT NOSTRIL OF THE NOSE.
And even though it has the same meaning, many Judgments derive
from Hei, while Judgment derives from the nose, as written, "There
went up a smoke out of his nostrils." You may say it is written, "and
fire out of His mouth" (Il Shmuel 22:9), SO THERE ARE JUDGMENTS
IN THE MOUTH AS WELL, TO WHICH HE ANSWERS, anger comes
mainly from the nose.

18. The Chochmot, the concealed Chochmah and the revealed Chochmah
We are told about the higher and lower Chochmah and about Hei which in
from the Hei in the nose there is Mercy within Mercy.

57. All the implements of Atika Kadisha are established in the
concealed, quiet mind, THAT IS, IN CONCEALED CHOCHMAH. And
all the implements within Zeir Anpin are established in lower
Chochmabh, as written, "in wisdom have You made them all" (Tehilim
104:24). And Hei, WHICH IS MALCHUT, surely includes everything.
What is the difference between Hei, WHICH IS MALCHUT BELOW,
and this Hei WITHIN THE LEFT NOSTRIL IN THE NOSE OF ZEIR
ANPIN? From this Hei, IN MALCHUT BELOW, Judgments stir, while
that Hei IN THE NOSE is Mercy within Mercy.

19. The hair on the beard of Arich Anpin
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Rabbi Shimon says that both the upper and lower beings all look to receive bounty from the Mazal that is the beard of Atika Kadisha, as all life

derives from that Mazal; even heaven and earth and bountiful rains come from it. We learn about the thirteen streams of oil, or the thirteen attributes

of mercy, that are derived from that beard and that come out to Zeir Anpin.

58. Overall preciousness derives from the beard of Atika Kadisha,
WHICH IS ARICH ANPIN. It is called general Mazal (Eng. 'luck’). From
this beard, WHICH IS CALLED Mazal, which is most precious, the
upper and lower beings became successful. They all look TO
RECEIVE BOUNTY from that Mazal. All life derives from that Mazal,
everyone's food. Heaven and earth, WHICH ARE ZEIR ANPIN AND
MALCHUT, come from that Mazal, and bountiful rains. Everyone
looks to that Mazal. The upper and lower hosts come out of that
Mazal.

59. There are thirteen streams of valuable goodly oil, NAMELY THE
THIRTEEN ATTRIBUTES OF MERCY, derived from that beard, which
is that precious Mazal. They all come out to Zeir Anpin. Do not say
they all do, as nine of them are present in Zeir Anpin in order to
subdue Judgments.

60. This Mazal goes down in equal measures to the middle. All the
holiness of the Holy of Holies derive from this Mazal. Through this
Mazal, the tangled supernal knot became untied from the head above
all heads, which is unknown, not conceived or known to upper and
lower beings. For that reason, everything derives from this Mazal.
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61. In this beard, the three heads | mentioned expand and they all
connect to this Mazal and rest in it. For that reason all that is most
precious derives from this Mazal. All the letters OF THE NAME YUD
HEI VAV HEI that come out of Atika do so ONLY from the beard and
connect to this Mazal and depend on it to support the other letters IN
ZEIR ANPIN. And had not these letters gone up to Atik, NAMELY TO
ITS BEARD, the others IN ZEIR ANPIN would not have survived.
Hence Moses said, when it was needed, "Hashem, Hashem" (Shemot
34:6) twice, THE FIRST COMING FROM ARICH ANPIN AND THE
SECOND FROM ZEIR ANPIN with a punctuation mark between them.
Everything depends on Mazal AND NOT ON ARICH ANPIN ITSELF.
The upper and lower beings shy away from this Mazal and are
subdued before it.

20. How Chochmah of 32 paths emanated

Rabbi Shimon tells of the supernal origin of the 32 paths of wisdom. He also explains what is included under the name Atika Kadisha, and we learn
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that the highest head is completely outside of the Sfirot, nor is it counted with them, even as their Keter. It is the place of the beginning.

62. This most hidden Atika Kadisha is not mentioned IN THE TORAH,
and is not present, since being a supernal head for all the upper
beings, it is mentioned IN THE TORAH only as a bodiless head,
THAT IS, "AND THE HAIR OF WHOSE HEAD WAS LIKE THE PURE
WOOL" (DANIEL 7:9), THE TORSO, ARMS AND LEGS ARE NOT
MENTIONED, LIKE THOSE OF ZEIR ANPIN MENTIONED IN SHIR
HASHIRIM. The purpose is to support everything.

63. The structures of the most hidden, concealed and treasured,
KETER OF ARICH ANPIN, settled in the most hidden brain, WHICH IS
CONCEALED CHOCHMAH. After it was wholly expanded and
established, supernal Chesed came out OF KETER OF ARICH
ANPIN. This supernal Chesed expanded and was established, and
everything was incorporated in the concealed brain, WHICH IS
CHOCHMAH OF ARICH ANPIN. When this whiteness was instituted
within that light, someone, THAT IS, THE UNKNOWN HEAD, struck
that brain, WHICH IS CONCEALED CHOCHMAMH, shone and
produced from the precious Mazal another brain, WHICH BRAIN
expanded and shines upon 32 paths, WHICH ARE ABA AND IMA.
When THIS BRAIN shines, it does so from the precious Mazal. Three
lofty heads shone upon THAT BRAIN, two heads and one that
incorporates them. THEY ARE CHOCHMAH AND BINAH, AND THE
ONE THAT INCLUDES THEM IS THE BRAIN OF DA'AT. THESE
CHOCHMAH, BINAH AND DA'AT derive from Mazal and are included
init.

64. From here, THE BRAIN OF 32 PATHS, the preciousness of the
beard, which is the concealed Mazal, begins to be revealed,
BECAUSE FROM IT, THERE IS A FLOW ON EVERY GRADE. And
when they are established THEY ARE ESTABLISHED THROUGHOUT
THE GRADES, just as three heads are crowned with Atika Kadisha,
so are all THE GRADES three headed. And when they shine, all THE
GRADES derive each from the other with three heads, which are two
from both sides, RIGHT AND LEFT, and one that includes them IN
THEIR MIDDLE. THESE ARE THE THREE COLUMNS, RIGHT, LEFT
AND CENTRAL PRESENT IN EVERY GRADE, THROUGH WHICH
EACH GRADE FLOWS INTO A LOWER ONE.
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65. You may ask who Atika Kadisha is, THAT IS, WHAT IS INCLUDED
UNDER THE NAME ATIKA KADISHA. HE ANSWERS, Come and see,
high up there is the unknown, inconceivable and unmarked, WHICH
IS THE UNKNOWN HEAD. It includes everything, and the two
LOWER heads, THE SKULL AND THE CONCEALED BRAIN, TO THE
RIGHT AND LEFT, are included within it, THAT IS, IT UNITES THEM.
Everything is then established that way, THAT IS, IN THE MANNER
OF TWO HEADS TO THE RIGHT AND LEFT AND ONE THAT
INCORPORATES AND UNITES THE ONE WITH THE OTHER. It, THE
UNKNOWN HEAD THAT INCLUDES TWO HEADS, is not counted
WITH THE SFIROT nor is it part of them, NOT EVEN AS THEIR
KETER. It is not part of the reckoning, NOT BEING OF THE ASPECT
OF CHOCHMAH CALLED RECKONING, except through willingness.
Hence it is said, "I said, | will take heed to my ways, that | sin not
with my tongue” (Tehilim 39:2).

66. The place where the beginning lies is from THE ILLUMINATION
OF Atika Kadisha that illuminates from Mazal, which is the
illumination of Chochmah that expands into 32 directions, THAT IS
CHOCHMAH OF THE 32 PATHS, which comes out from the
concealed brain when it illuminates. And as for Atika Kadisha
shining in the beginning it is THE BRAIN OF 32 PATHS that is the
beginning for what is revealed, which turns into three heads, THAT
IS, TWO HEADS, CHOCHMAH AND BINAH, and one head including
them, WHICH IS THE BRAIN OF DA'AT. And these three,
CHOCHMAH, BINAH AND DA'AT, expand to Zeir Anpin and from
them all GRADES illuminate AS SHALL BE EXPLAINED.

21. The expansion of Chochmah of 32 paths to the lower beings
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Rabbi Shimon goes on to explain how the two heads, Chochmah and Binah, and the one incorporating them expand from the brain of 32 paths to

Zeir Anpin and then to the rest of the grades.

67. HE GOES ON TO EXPLAIN HOW THE TWO HEADS, CHOCHMAH
AND BINAH, AND THE ONE INCORPORATING THEM, WHICH IS
DA'AT, EXPAND FROM THE BRAIN OF 32 PATHS TO ZEIR ANPIN
AND THE REST OF THE GRADES. HE SAYS, That Chochmah OF 32
PATHS was engraved and produced a river, WHICH IS BINAH,
WHICH flows and comes out to water the garden THAT IS MALCHUT.
It enters the head of Zeir Anpin and becomes a brain OF
CHOCHMAH, whence it flows and goes into the whole body OF ZEIR
ANPIN and waters all the plants. This is the secret of, "And ariver
went out of Eden to water the garden" (Beresheet 2:10).

68. This Chochmah OF 32 PATHS was also engraved, flowed and
entered the head of Zeir Anpin, and another brain OF BINAH was
made. LATER from that light two flows came out, were engraved and
joined the one head of the depth of the pit, WHICH IS THE BRAIN OF
DA'AT, as written, "By His knowledge the depths were broken

up" (Mishlei 3:20). It entered the head of Zeir Anpin and became
another brain OF DA'AT, and from there it flowed and entered the
whole body OF ZEIR ANPIN and filled all those chambers and halls.
This is the meaning of, "and by knowledge are the chambers

filled" (Mishlei 24:4).
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69. These, CHOCHMAH, BINAH AND DA'AT OF ZEIR ANPIN, shine
with the light of that supernal concealed brain that illuminates Mazal,
and everything is interdependent and interconnected, to the point
that it is known that it is all one, all is Atika, and nothing is separated
from it. These three lights CHOCHMAH, BINAH AND DA'AT OF ZEIR
ANPIN, shine to three others called fathers, CHESED, GVURAH AND
TIFERET OF ZEIR ANPIN, which shine on the children, NETZACH,
HOD AND YESOD OF ZEIR ANPIN. Everything shines from the same
place, FROM THE CONCEALED BRAIN, WHICH IS ATIKA. And when
Atika, the Will of all wills, is revealed, and everything shines,
everything abides in perfect joy.

22. Supernal Eden and lower Eden

Here we learn that Zeir Anpin is called 'You' because it is from Zeir Anpin that there is the beginning of revelation, but that Atika Kadisha, which

entirely concealed, is called 'He'.

70. This Chochmah OF 32 PATHS is called Eden, and this Eden flows
from the most hidden supernal Eden, WHICH IS THE CONCEALED
BRAIN. From this Eden, WHICH IS CHOCHMAH OF 32 PATHS, it is
considered a beginning OF SHINING UPON LOWER BEINGS,
because in Atika, NAMELY IN THE CONCEALED BRAIN, neither
beginning is indicated nor ending. Since IN ATIKA there is no
beginning and no end, it is not called 'You', USING THE SECOND,
PRESENT PERSON, because it is hidden and undisclosed, and is
therefore called 'He' IN THE THIRD, HIDDEN PERSON. From where
there is a beginning, NAMELY CHOCHMAH OF 32 PATHS, it is called
'You' and 'Father', as written, "You are our father" (Yeshayah 63:16).

71. In the Agadah of Rav Yeba Saba HE SAYS, all in all Zeir Anpin is
called 'You', BECAUSE IT IS REVEALED. Atika Kadisha, which is
concealed, is called 'He'. This is correct. We now call this place
where the beginning lies, WHICH IS THE BRAIN OF 32 PATHS, BY
THE NAME 'You', for though it is YET hidden, NEVERTHELESS the
beginning OF REVELATION comes from it. HENCE IT IS CALLED
'YOU' AS WELL. It is called father and is a father to the fathers,
CHESED, GVURAH AND TIFERET OF ZEIR ANPIN. And this father
comes out of Atika Kadisha as written, "But where is wisdom to be
found (or: 'wisdom is found from naught')" (lyov 28:12), NAMELY
FROM ATIKA KADISHA THAT IS CALLED NAUGHT, which is why it
is unknown.

72. Come and see, it is written, "Elohim understands its way" (lbid.
23), actually its way, BECAUSE ELOHIM WHICH IS ZEIR ANPIN
KNOWS THE WAY CHOCHMAH OF 32 PATHS EXPANDS TO LOWER
CHOCHMAH, "and He," ATIKA KADISHA, "knows its place" (lbid.), its
very place, NAMELY THE ESSENCE OF SUPERNAL CHOCHMAH,
WHICH IS ABA AND IMA, and naturally Chochmah concealed within
Atika Kadisha, WHICH IS ITS OWN BRAIN.

23. Why Chochmah is considered to have 32 paths

By saying that 32 paths expand from Chochmabh, it means that the Torah, that is Zeir Anpin, is included in the 22 letters and the ten sayings. Rabbi
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Shimon also says that this Chochmah is a father to the fathers, and that in it there are a beginning and an ending.
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73. This Chochmah OF 32 PATHS is the first beginning. From it 32
paths expand. THIS MEANS THAT the Torah, WHICH IS ZEIR ANPIN,
isincluded in the 22 letters and the ten sayings. This Chochmah is a
father to the fathers, CHESED, GVURAH AND TIFERET OF ZEIR
ANPIN. In this Chochmah there are a beginning and an ending,
WHICH ARE therefore CALLED upper Chochmah and lower
Chochmah - THE FORMER IS THE BEGINNING AND THE LATTER
THE ENDING. When Chochmah expanded TO ZEIR ANPIN it is called
a father to fathers. Everything is included only in this CHOCHMAH,
as written, "in wisdom have You made them all" (Tehilim 104:24).
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24. Aba and Ima, which are Chochmah and Binah

Rabbi Shimon tells the other rabbis that Atika Kadisha established everything as male and female, and that when Chochmah emerged and shone it
shone only as male and female; Chochmabh is a father and Binah a mother. When they joined they gave birth to Zeir Anpin and Malchut, and thus
faith spread. Rabbi Shimon talks about the river that flows and that is called the World to Come, saying that this is the Eden of the righteous who
will merit life in the World to Come. He now says explicitly what he has only hinted at throughout his life - that the Holy Name includes everything: it
includes Chochmah, Binah, Zeir Anpin and Malchut. We also learn how Solomon interprets the two descriptions of the female - "my love" and "my
bride" in Shir Hashirim - that are Ima and Malchut. Rabbi Shimon talks about the endless flow that emerges to the Garden that is Malchut. In another
context he says that Binah is father, mother and son.

74. Rabbi Shimon lifted up his hands and was glad. He said, Surely it
is atime of revelation, and there is a need for everything at such a
time. We learned that when the most hidden Atika Kadisha wanted to
prepare, He established everything as male and female. BUT where
male and female were incorporated IN EVERY SFIRAH, they survived
only by another existence of male and female. This Chochmah,
which includes everything, NAMELY CHOCHMAH OF 32 PATHS,
when it emerged and shone from Atika Kadisha, it shone only as
male and female as Chochmah expanded and produced Binah from
itself, and so there are male and female; Chochmah is a father and
Binah a mother. Chochmah and Binah are weighed with the same
measure, male and female, THAT IS, THEY ARE BOTH EQUAL.
Because of them everything endured by means of male and female,
for otherwise it would not have existed.

75. This beginning, NAMELY, CHOCHMAH OF 32 PATHS, WHICH
ARE ABA AND IMA, is a father to all, father to all fathers, WHO ARE
CHOCHMAH, GVURAH AND TIFERET OF ZEIR ANPIN, AND
CHOCHMAH AND BINAH, WHICH ARE ABA AND IMA, united with
each other and shining into each other. When they joined they gave
birth TO ZEIR ANPIN AND MALCHUT, and faith, WHICH IS MALCHUT
CALLED FAITH, spread. In the Agadah of Rav Yeba Saba we learned
it thus: what is Binah? When Yud and Hei joined each other,
NAMELY CHOCHMAH AND BINAH, BINAH conceived, gave birth and
produced a son, ZEIR ANPIN. Hence it is called Binah, for giving
birth to the son (Heb. ben) of Yud Hei, AS BINAH IS SPELLED WITH
'BEN' AND THE LETTERS YUD HEI, which is overall perfection, for
both CHOCHMAH AND BINAH join, and the son, ZEIR ANPIN,
between them, which comprises everything. With their
establishment, there is overall perfection, namely, everything, father
and mother, CHOCHMAH AND BINAH, son and daughter, ZEIR
ANPIN AND MALCHUT, WHICH ARE THE FOUR LETTERS YUD HEI
VAV HEI, FROM WHICH ALL REALITY SPRINGS.
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76. Such things were not meant to be revealed except for lofty saints
that entered INTO CHOCHMAH and came out from it IN PEACE, who
know the ways of the Holy One, blessed be He, who never move
from them right or left, as written, "for the ways of Hashem are right,
and the just do walk in them..." (Hoshea 14:10). Blessed is the
portion of he who merited knowing His ways and who does not stray
nor is misled by them. For these matters are concealed, and the lofty
saints shine upon them, as one shining with candlelight. These
words were handed only to those who came INTO CHOCHMAH and
came out. For whoever has not come in and out, it is better for him
had he not been born. For it is known before the most hidden Atika
Kadisha that these matters shine in my heart with the perfection of
love and awe before the Holy One, blessed be He. And these my
children in here, | know about them that they entered CHOCHMAH
and came out of it IN PEACE, and they shone on these matters
though not on them all. And now they shine fully, as befitting.
Blessed is my portion with them in that world.

77. Rabbi Shimon said, All | said of Atika Kadisha and all | said of
Zeir Anpin is all the same. It is the same matter without division in it.
Blessed is He and blessed is His name forever and ever.

78. Come and see, this beginning that is called father is included
within Yud that comes out AND SHINES FROM holy Mazal, WHICH IS
THE BEARD. Yud therefore includes other letters, NAMELY VAV
DALET, SINCE IT IS FULLY SPELLED YUD VAV DALET. Yud is the
comprising of all other letters, AS EVERY LETTER BEGINS WITH A
DOT, WHICH IS YUD. Yud is the beginning and ending of everything,
AS SUPERNAL CHOCHMAH THAT IS THE BEGINNING OF
EVERYTHING IS CALLED YUD, AND SO IS LOWER CHOCHMAH THE
ENDING OF EVERYTHING, NAMELY MALCHUT.

79. That river that comes out and flows, NAMELY BINAH THAT
COMES OUT OF CHOCHMAH, is called the World to Come,
BECAUSE it runs always and never stops. This is the Eden of the
righteous who will merit life in that World to Come that constantly
waters the Garden, NAMELY MALE AND FEMALE, and never stops. It
says of it, "like a spring of water, whose waters fail not" (Yeshayah
58:11). That World to Come is created with Yud, THAT IS, BY
CHOCHMAH THAT IS CALLED YUD. This is the meaning of, "And a
river went out of Eden,” THAT IS, BINAH COMING OUT OF
CHOCHMAH THAT IS CALLED SUPERNAL EDEN, "to water the
garden” (Beresheet 2:10), NAMELY TO WATER MALE AND FEMALE
CALLED VAV DALET, since Yud FULLY SPELLED includes the two
letters Vav Dalet, AS SHALL BE EXPLAINED.
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80. In the book of Agadah of Rav Yeba Saba we learned why Vav
Dalet are included within Yud. AND HE EXPLAINS, this planting of
the Garden, WHICH IS ZEIR ANPIN, is called Vav. There is another
Garden called Dalet. From this Vav, WHICH IS ZEIR ANPIN, Dalet is
watered, WHICH IS MALCHUT. This is the secret of the words, "And
a river went out of Eden to water the garden." Eden is supernal
Chochmabh, which is Yud. "To water the garden" refers to Vav,
WHICH IS ZEIR ANPIN; "and from thence it was parted, and
branched into four streams" (Ibid.) refers to Dalet, NAMELY
MALCHUT. All that is included in Yud.

81. Because of that THAT EVERYTHING IS INCLUDED IN YUD,
WHICH IS CHOCHMAH, CHOCHMAH is called a father to the fathers,
WHO ARE CHESED, GVURAH AND TIFERET OF ZEIR ANPIN, a
beginning to everything, a house to everything, as written, "Through
wisdom a house is built" (Mishlei 24:3), and "in wisdom have You
made them all" (Tehilim 104:24). CHOCHMAH in its place is neither
revealed nor known. When it is united with Ima, WHICH IS BINAH, it
is alluded to in Ima, and because of that Ima IS MADE all inclusive, in
which the beginning and ending of everything is made known and
indicated, NAMELY SUPERNAL CHOCHMAH AND LOWER

CHOCHMAH, WHICH IS MALCHUT. For everything is hidden within it.

82. What includes everything is the Holy Name. Up until now | have
made allusions but have not said IT EXPLICITLY all these days. Now
the aspects are imprinted; Yud OF YUD HEI VAV HEl includes this
Chochmah, NAMELY CHOCHMAH OF 32 PATHS, WHICH IS ABA. Hei
is Ima and is called Binah. Vav Hei are the two children, ZEIR ANPIN
AND MALCHUT that are adorned by Ima. We have learned that Binah
includes them all, because Yud, WHICH IS CHOCHMAMH, is united
with HEI, WHICH IS Ima, and they beget a son, WHICH IS ZEIR
ANPIN. This is the meaning of THE LETTERS OF Binah: a father and
mother, who are Yud Hei, with a son (Heb. ben) between them,
BECAUSE BINAH IS THE LETTERS OF BEN YUD HEI.

83. We now have to examine: It is Binah, but it is called Tevunah.
Why is it called Tevunah rather than Binah? AND HE ANSWERS, For
IMA is called Tevunah when suckling the two children, a son and a
daughter that are called Vav-Hei, NAMELY ZEIR ANPIN AND
MALCHUT. At that time it is called Tevunah, since everything is
included within those letters, ben (Eng. 'son’) and bat (Eng.
'daughter’), who are Vav-Hei. THAT IS, TEVUNAH IS SPELLED WITH

THE LETTERS OF ben and bat, Vav-Hei, and everything is one whole,

namely Tevunah.

84. In his book, Rav Hamnuna Saba said that the first description
King Solomon revealed, when he said, "Behold, you are fair, my
love" (Shir Hashirim 1:15), comes from it. THAT IS, IT RELATES TO
IMA, WHOM ABA CALLS "MY LOVE." The second description HE
MENTIONED, "COME WITH ME FROM LEBANON, MY BRIDE" (SHIR
HASHIRIM 4:8) is considered a bride, who is the lower Nukva,
NAMELY MALCHUT. As for those who say that both relate to the
lower Nukva, MALCHUT, it is not so, because the first Hei OF YUD
HEI VAV HEl is not considered a bride, BUT "MY LOVE," BECAUSE
ABA AND IMA ARE CONSIDERED LOVERS. But last Hei is
considered a bride at certain times, because on many occasions the
male, ZEIR ANPIN, does not unite with her but leaves her. Of that
time it is written, "Also you shall not approach to a woman in the
impurity of her menstrual flow" (Vayikra 18:19). When the female is
purified and the male wishes to unite with her, she is considered a
bride, because she comes as areal bride.

71 IWRK NN KD K321 27 137 KNTAKD .80
RIK Y MIPR KT KRAT Ll kDK L1ina 1o
ST ORMPAYK 1 OIRDA LTONDINT L RIOK KRN
JI¥ IR0 A0 7IVR KXY NN 20T K1 uem
X7 ]2 DK .nipwab v K7 Axby maon K7
K1 K7 DN n:;;jr.’? MM TI0Y DN 1 KT

A7 5% kb5

RO L 1aRG ax L kbAY ARk PR 2 11221 .81
M3 M3 mmana amnsT ,N’:':'l xn1a K57
,Kn5INK KXY MANKD iy MHana obs 2N
KIINZ TMINN K@IKA A0NKTE YTNK K5
ma L ymnk o3 KbAT kDYDY KMk aeam

Kb3Dmp a7 .n'::'l KRWD) KM , INK

(RITMY RAWT Y LKWTIR KW KbST kbYD 82
poamn RIMKM pmi pbx b3 ke kb
[P KK KT 7 .70 IR 9193 1, pravD
KM .RIIRD 1ILYIRT I3 10 PhK T
X1amnn1 17ir kPan Sibank mimam L pun
PET DR 27,13 73 PR Rka

AT 13,0

PR 'm:n r:'m s rr.'ﬂ INAN MIPR INDK
"1 IR L0731 172,103 1TINY Rp1T NDYWa
1oxa 5% Kba7 nman rpw Rnrw 3hh
0w K593 10 kDAY .M PR N 1A, Nk

J1an

%351 bW MK KID KNIRT 377 K103 .84
IR MY AR P MK 23T ANATR KNP
Kap1N WTIRT DD PR RPN RR¥PM KN
K391 Y FTMIINT MKT PN .KANGT
MpR KD NRRTR KUY 257 1D PR knnST
YT paary b mpx meIna KM a9s
/Y 300K K KNDTT K PRID PIAT K7
nma ek PR ,2mD Kiar KT I PonoR
p‘l: ,.-:n:r m:nnu': m: K™
LRMNK wnn 173D

& "'?:j "p



85. But as for Ima, the desire of both ABA AND IMA never stops.
They emerge as one and rest as one. The one does not stop flowing
from the other, nor leaves the other. For that reason it is written,
"And ariver went out of Eden" (Beresheet 2:10). "went out" MEANS
constantly, ceaselessly, as written, "like a spring of water, whose
waters fail not" (Yeshayah 58:11). Hence it is written, "my love"
ABOUT IMA, because they dwell with brotherly desire AND LOVE,
with absolute unity. But here, IN MALCHUT, she is considered a
bride, because when the male comes, WHO IS ZEIR ANPIN, to join
her, sheis a bride, and comes as an actual bride.

86. For that reason, Solomon interprets the two descriptions of the
female, IMA AND MALCHUT. The first description OF IMA is vague,
because Ima is vague AND HIDDEN. The second description IN
MALCHUT gives more explanation and is not so vague. Later, it
applies all the value OF MALCHUT to the upper one, IMA, as written,
"she is the only one of her mother, she is the choice one of her that
bore her" (Shir Hashirim 6:9). And since Ima is bedecked with a
bride's crown, and the desire of Yud, WHICH IS CHOCHMAH,
towards her never stops, AND SHE IS ATTACHED TO BOTH THE
UPPER AND LOWER BEINGS, THEREFORE the freedom of all slaves
is under her jurisdiction to purify everything, as written, "for on that
day will He forgive you" (Vayikra 16:30), and, "And you shall hallow
the fiftieth year...it shall be a jubilee for you" (Vayikra 25:10). What is
a Jubilee (Heb. yovel)? It accords with the words, "and that spreads
out its roots by the river (Heb. yuval)" (Yirmeyah 17:8). FOR JUBILEE
MEANS A RIVER after the river, WHICH IS IMA, that comes out, flows

and emerges uninterruptedly TO THE GARDEN, WHICH IS MALCHUT.

87. It is written, "if (Heb. im) you cry after wisdom (Binah), and lift up
your voice for understanding (Tevunah)" (Mishlei 2:3). HE ASKS,
Once it said, "mother (Heb. em) you cry after Binah," why ADD,
"AND LIFT UP YOUR VOICE for Tevunah," AND HE ANSWERS,
Everything is as | said THAT WHEN BINAH SUCKLES THE SON AND
DAUGHTER IT IS CALLED TEVUNAH. HE ASKS, Which one is
superior, AND ANSWERS, Binah is superior to Tevunah. Binah is
father, mother and son, SINCE Yud Hei are father and mother with a
son between them, WHO IS VAV. THAT IS, BINAH IS SPELLED BEN
(ENG. 'SON OF') YUD-HEI. All of Tevunah is entirely of children, AS
IT IS SPELLED WITH THE LETTERS OF ben (Eng. 'son’), bat (Eng.
'daughter’), Vav-Hei. YUD-HEI ARE NOT MENTIONED IN IT. FROM
THIS WE UNDERSTAND THAT BINAH IS SUPERIOR TO TEVUNAH,
because father and mother, WHO ARE YUD-HEI, are only in Binah,
but in Tevunah THERE IS NO YUD-HEI; surely the mother crouches
over the children, VAV-HEI, WHILE THE MOTHER HERSELF does not
appear THERE. HENCE TEVUNAH CONTAINS ONLY THE LETTERS
OF BEN BAT VAV-HEI, BUT NOT YUD HEI. Thus the sum of all two
children, ZEIR ANPIN AND MALCHUT, is called Tevunah, while the
whole of the father, mother and son, WHO ARE CHOCHMAH, BINAH
AND ZEIR ANPIN, is considered Binah, which, when wishing to
include everything, YUD-HEI AS WELL, they are included IN BINAH.
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25. Da'at, which is Zeir Anpin that unites Chochmah and Binah that are Aba and Ima
Rabbi Shimon begins by saying that the father, mother and son are called Chochmah, Binah and Da'at, and he explains why this is so. He tells us

that Da'at receives his father's and mother's inheritance.



88. These father, mother and son are called Chochmah, Binah and
Da'at. For when the son, ZEIR ANPIN, receives his father's and
mother's tokens, THAT IS, WHEN HE TAKES AND INCLUDES WITHIN
HIM CHOCHMAH AND BINAH OF ABA AND IMA, he is called Da'at,
WHICH IS DERIVED FROM TESTIMONY (HEB. EDUT), because he
bears testimony about both of them BY INCLUDING WITHIN HIM THE
MOCHIN OF ABA AND IMA, AS DA'AT RECONCILES AND INCLUDES
CHOCHMAH AND BINAH. This son, DA'AT, is called a firstborn SON,
as written, "Yisrael is My son, My firstborn" (Shemot 4:22), SINCE
ZEIR ANPIN, WHO IS DA'AT, IS CALLED YISRAEL, AND IT SAYS OF
HIM, "YISRAEL IS MY SON, MY FIRSTBORN." Since he is considered
a firstborn he receives two portions, A PORTION FROM ABA, WHO
IS CHOCHMAH, AND A PORTION FROM IMA, BINAH. When he gets
bigger with his crowns, he receives three portions, CHOCHMAH,
BINAH AND DA'AT. In either case, two parts or three parts are all the
same, SINCE DA'AT IS NO MORE THAN THE INCLUSION OF
CHOCHMAH AND BINAH, IN SUCH A WAY THAT EVEN IN
CHOCHMAH, BINAH AND DA'AT THERE ARE NO MORE THAN TWO,
CHOCHMAH AND BINAH. Both are the same, BECAUSE DA'AT
receives his father's and mother's inheritance, AND HENCE HAS
ONLY CHOCHMAH AND BINAH LIKE HIS FATHER AND MOTHER,
BUT NO MORE.
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26. Inheritance and the two crowns in Chochmah, Binah and Da'at of Zeir Anpin
Rabbi Shimon describes the nature of the inheritance that Zeir Anpin receives from Aba and Ima. We are led to understand that the son inherits
everything and gives it to the daughter, Malchut, who is nourished from him.

89. HE ASKS, What is this inheritance ZEIR ANPIN RECEIVES FROM
ABA AND IMA, AND ANSWERS, It is his father and mother's
inheritance, WHICH IS THEIR CHOCHMAH AND BINAH, and the two
crowns hidden therein, which they bequeathed to that son, NAMELY
THE TWO PARTS OF DA'AT THAT JOINS ABA AND IMA, SINCE ZEIR
ANPIN INHERITS ALL THREE PARTS, CHOCHMAH, BINAH AND
DA'AT FROM ABA AND IMA. For from his father's side a crown
called Chesed was hidden within DA'AT and from his mother's side a
crown called Gvurah. And all are crowned on the head OF ZEIR
ANPIN and He holds to them. When Aba and Ima shine on Him BY
MEANS OF THE INHERITANCE OF CHOCHMAH AND BINAH AND
THE TWO PARTS OF DA'AT, they are all called the head Tefilin, THE
SECRET OF THE FOUR PARAGRAPHS, SINCE THE INHERITANCE
OF CHOCHMAH AND BINAH ARE, "SANCTIFY TO ME ALL THE
FIRSTBORN (HEB. KADESH LI)" (SHEMOT 13:2), AND "AND IT
SHALL BE, WHEN HASHEM YOUR ELOHIM SHALL BRING YOU
(HEB. VEHAYAH KI YEVIACHA)" (DEVARIM 6:10); AND THE TWO
PARTS OF DA'AT ARE, "HEAR O YISRAEL (HEB. SH'MA

YISRAEL)" (DEVARIM 6:4), AND "AND IT SHALL COME TO PASS, IF
YOU HEARKEN (HEB. VEHAYAH IM SHAMO'A). And this son takes
and inherits everything, and it spreads within Him throughout the
body. This son, ZEIR ANPIN, gives to the daughter, MALCHUT, who
is fed from Him. In any case IT IS UNDERSTOOD from this that the
son inherits rather than the daughter; the son inherits His father and
mother, not the daughter, and the daughter is nourished by Him, as
said ABOUT THE TREE THAT ALLUDES TO ZEIR ANPIN, "and on it
was food for all"* (Daniel 4:18).
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90. These father and mother are included in and unite with each
other, and Aba is more hidden THAN IMA. Everything is attached to
Atika Kadisha, THAT IS, THE CONCEALED BRAIN, coming from the
precious Mazal, which is most precious, SINCE THEY DO NOT
RECEIVE STRAIGHT FROM ATIKA KADISHA BUT THROUGH THE
BEARD CALLED MAZAL. The father and mother prepare the house,
as | said regarding the secret of, "Through wisdom (Chochmah) a
house is built; and by understanding (Tevunah) it is established; and
by knowledge (Da'at) are the chambers filled with all precious and
pleasant riches" (Mishlei 24:3), WHICH ARE CHOCHMAH, BINAH
AND DA'AT OF ZEIR ANPIN. It is also written, "For it is a pleasant
thing if you keep them within you" (Mishlei 22:18).

91. Rabbi Shimon said, In the Idra RABA IN NASO | have not
disclosed everything, and all these matters were hidden in my heart
to this moment. | wanted to conceal them for the World to Come,
because there, IN THE WORLD TO COME, we are asked a question
ABOUT WISDOM, as written, "And He shall be the stability of your
times, a store of salvation, wisdom and knowledge..." (Yeshayah
33:6), since wisdom is asked of one. HE THEREFORE CONCEALED
THESE MATTERS TO THE WORLD TO COME. Now | SEE that the
Holy One, blessed be He, wishes it TO REVEAL THEM, in order that |
shall come in without shame before His palaces.
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27. Undisclosed Da'at, Da'at that is shining in the head, expanding Da'at

Rabbi Shimon tells us about the three types of Da'at in Zeir Anpin, and he also talks about how God established a testimony in Jacob. Rabbi Shimon
tells the other rabbis that he has known these matters for a long time but was afraid to reveal them, and now they are revealed. He laughs and weeps
over what he is and is not allowed to reveal, and he says that he has only this one day at his disposal to tell what he wants to tell. And we find that

he wants to reveal things so that he will not enter the World to Come in shame.

92. It is written, "For Hashem is an El of knowledge (lit.
'knowledges')" (I Shmuel 2:3). Surely knowledges IN PLURAL,
BECAUSE THERE ARE THREE TYPES OF DA'AT IN ZEIR ANPIN: 1) It
is THE BRAIN OF Da'at, because through Da'at all palaces are filled,
as written, "and by knowledge (Heb. Da'at) are the chambers filled
with all precious and pleasant riches" (Mishlei 24:3); 2) Another Da'at
CORRESPONDS TO THIS, which is not revealed but flows within it
secretly and is included within it; 3) Da'at that shines into the parts
of the brain and spreads throughout the brain BUT NOT INTO THE
BODY.

93. In the book of Agadah we studied, "Hashem is an El of
knowledge (Heb. de'ot)." Do not pronounce 'de'ot' but 'edut (Eng.
'testimony'), for it bears testimony about everything, the testimony
of two portions, WHICH MEANS IT INCLUDES WITHIN IT CHOCHMAH
AND BINAH, WHICH ARE TWO PORTIONS, as written, "For He
established a testimony in Jacob" (Tehilim 78:5), SINCE ZEIR ANPIN
CALLED JACOB IS THE SECRET OF DA'AT THAT INCORPORATES
CHOCHMAH AND BINAH. And though it has been explained
differently in Safra Det'zniuta (the CONCEALED Book), THAT
CIRCUMCISION IS CALLED TESTIMONY, IT IS NOT IN THE
CONCEALED BOOK IN OUR POSSESSION, BUT THEY HAD
KABBALAH BOOKS THAT THEY CALLED SO. There, where it
belongs THE EXPLANATION is complete, and ALSO here everything
is correct. Everything should be EXPLAINED IN THE TEXT by
concealing the matter BY HINTS.
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94. Everything is included within these Aba and Ima, and everything
is hidden within them. They are concealed AND ARE INCLUDED in
the holy Mazal, NAMELY THE BEARD of the most ancient, ARICH
ANPIN. They are concealed within it, incorporated in it. Everything is
ATIKA, and ATIKA is everything. Blessed be He, and blessed be His
name forever and ever.

95. All the matters in the Idra RABA are correct and they are all are
holy matters, which stray neither right nor left. They are all hidden
matters, revealed to those who entered WISDOM and came out OF IT
COMPLETELY. All mysteries are in such away THAT THEY ARE
REVEALED SOLELY TO THOSE WHO CAME IN AND CAME OUT.
Until now these matters, WHICH | HAVE DISCLOSED HERE, were
hidden, because | was afraid to reveal them. Now they are revealed.
It is known before Atika Kadisha that neither for my own glory nor
for THE GLORY OF my father's house did | do this, but I did it so |
would not enter shamefully before His palace. Moreover, | saw the
Holy One, blessed be He, and all the truly righteous present here, all
agreed with me THAT | SHOULD REVEAL THEM. For | have seen
them all rejoicing in my joy, and that they are all invited to my feast
in that world, happy is my portion.

96. Rabbi Aba said, When the holy luminary completed this word, the
supernal luminary raised his hands, wept and laughed, because he
wanted to reveal something. He said, All my life | was distressed
about this matter TO REVEAL IT, but now | am not given permission.
He drew strength and sat down and his lips were muttering. He
prostrated three times, and no one could look at where he was, let
alone directly at him. He said, Mouth, mouth, you have merited all
this and your streams have not dried. You stream gushes forth
ceaselessly. We recite of you, "And a river went out of

Eden" (Beresheet 2:10), and, "like a spring of water, whose waters
fail not" (Yeshayah 58:11).

97. Now | testify about myself that all the days I lived IN THE WORLD
| yearned to see this day, IN WHICH | WOULD HAVE PERMISSION TO
REVEAL THESE SECRETS, but never succeeded, except for now
because this day is crowned with this crown OF REVEALING
SECRETS. And now | wish to reveal matters before the Holy One,
blessed be He, because all THE SECRETS | REVEAL are crowned on
my head. And this day will not be far from coming to its place IN
THAT WORLD on another day. For all this day is at my disposal AND
NO MORE. And now let me begin to reveal things so | should not

enter with shame into the World to Come. Here, let me start speaking.

28. The union of Male and Female called Righteousness and Justice
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Rabbi Shimon tells how he sees that the illumination of all grades is joined in the one light and emanates ultimately from the hidden light within
which dwells the Endless Light, that which can never be comprehended nor revealed. He talks about the perfect justice of God, saying that his
judgments are always judgments of truth. We learn that there are two luminaries that establish the throne of God - these are called Righteousness
and Justice. Everything is concealed in Justice, and Righteousness is nourished by this Justice. Rabbi Shimon talks about the state of mercy and
perfection when male and female join and all the worlds are in a state of mercy and joy. And yet when the world is full of sin the male and female are
separated and the serpent is aroused. At that time Severe Judgments prevail and many righteous people leave the world. When, however, there is a
perfectly righteous person in the world who loves God, the world can still be saved for his sake. Rabbi Shimon tells us that before he sinned, King
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David was not afraid of any Judgment, not even of Righteousness, and yet after he sinned he was afraid even of Justice. Rabbi Shimon concludes

that after he himself leaves the world there will not be any righteous people significant enough to protect the people of that generation.

98. It is written, "Righteousness and justice are the foundation of
Your throne; love and truth shall go before You" (Tehilim 89:15).
Who is wise to observe this to see the ways of the Holy Supernal
One, that they are judgments of truth, judgments adorned with
supernal Sfirot. For | see all luminaries shine from the most hidden
supernal luminary, WHICH IS ATIKA; all GRADES are illuminated
grades, AS EACH HAS ITS UNIQUE ILLUMINATION, and by the light
within each and every grade something is revealed, NAMELY EACH
HAS ITS OWN UNIQUE REVELATION. And all lights are attached to

each other and shine into each other, not separating from each other.

99. The light within each of the luminaries that are called the King's
characteristics, the King's Sfirot, each, NAMELY EACH LIGHT,
shines and is attached to the light in the innermost. THAT IS, IT IS
ABSOLUTELY INCONCEIVABLE. For that reason all amounts to the
same grade, everything is adorned by the same thing and is
inseparable from the other, He and His name are one. He, the
revealed light, is called the King's garment. The light in the
innermost OF ALL LIGHTS is a hidden light, within which dwells that
which is neither explicable nor revealed, THE BLESSED THE
ENDLESS LIGHT.

100. All luminaries and all lights shine from the most concealed
Atika Kadisha that is the supernal luminary. When observing, within
all lights spreading FROM ATIKA there is only some of the hidden,
non-revealed supernal light.

101. Within these garments of glory, garments of truth, true
establishments and true lights, there are two luminaries, which
establish the King's throne, WHICH IS BINAH, and which are called
Righteousness and Justice. THEY ARE ZEIR ANPIN THAT IS
CALLED JUSTICE AND MALCHUT CALLED RIGHTEOUSNESS. They
are the beginning and the completion in the whole faith, SINCE
JUSTICE IS AT THE BEGINNING AND THE REVEALING OF
PERFECTION WITHIN RIGHTEOUSNESS IS CALLED JUSTICE, and
with these all Judgments above and below are adorned. Everything
is concealed in Justice, WHICH IS ZEIR ANPIN, and Righteousness,
WHICH IS MALCHUT, is nourished by this Justice, WHICH IS ZEIR
ANPIN. And sometimes MALCHUT is called, "Melchizedek king of
Shalem" (Beresheet 14:18).

102. When Judgments are roused from Justice, they are all in a state
of mercy and perfection. For this JUSTICE mitigates Righteousness,
WHICH IS JUDGMENTS; Judgments are established and all descend
into the world in perfection and mercy. It is then the time when male
and female join and all worlds are in a state of mercy and joy.
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103. When people's iniquities multiply and the Temple, MALCHUT, is
defiled BY THEIR INIQUITIES, the male, ZEIR ANPIN, departs from
the female, MALCHUT, and the fierce serpent begins to arouse. Woe
to the world that is nourished at that time by righteousness, WHICH
IS MALCHUT SEPARATED FROM ZEIR ANPIN THAT IS JUSTICE.
Many legions of demons arouse in the world and many righteous
people depart from the world. All this is because the male has left
the female, and Justice does not approach this Righteousness. Of
this it is written, "but sometimes ruin comes for want of judgment
(Justice)" (Mishlei 13:23), WHICH MEANS THAT since Justice,
WHICH IS ZEIR ANPIN, departs from righteousness, and MALCHUT
is not mitigated but Righteousness is fed from another place,
NAMELY LEFT WITHOUT THE RIGHT, WHICH IS SEVERE
JUDGMENTS.

104. King Solomon said of this, "All things have | seen in the days of
my vanity. There is a just man who perishes in his

righteousness" (Kohelet 7:15). The reason is that Justice has
departed from righteousness, AND MALCHUT REMAINS AS LEFT
WITHOUT RIGHT. For that reason it is considered that "sometimes
ruin comes for want of justice."

105. Come and see, when there is a lofty righteous man in the world,
loving the Holy One, blessed be He, even when Righteousness is
roused on its own WITHOUT JUSTICE, the world can still be saved
for his sake, for the Holy One, blessed be He, delights in his glory
and he fears no Judgment. When this righteous man is not alive,
people are afraid even of Justice and cannot handle it, not to
mention righteousness.

106. At first, King David said, "Examine me, Hashem, and prove
me" (Tehilim 26:2), for | am not afraid of any Judgment, not even of
Righteousness. Moreover, | am attached to it, SINCE DAVID WAS A
CHARIOT TO MALCHUT. It is written, "As for me, | will behold Your
face in righteousness (Heb. tzedek)" (Tehilim 17:15), with
Righteousness assuredly. | am not afraid to face its Judgments.
After he sinned he was afraid even of Justice, as written, "And enter
not into justice with Your servant" (Tehilim 143:2). Come and see,
when this Righteousness (Heb. tzedek) is mitigated by Justice it is
called Righteousness (Heb. tzedakah) WITH A FEMININE SUFFIX,
BECAUSE IT BECOMES A FEMALE TO ZEIR ANPIN THAT IS
CALLED JUSTICE, AND RECEIVES CHASSADIM FROM IT, the world
is sweetened with Chesed and filled with it, as written, "He loves
righteousness (Heb. tzedakah) and judgment. The earth is full of the
goodness (Chesed) of Hashem" (Tehilim 33:5).

107. | bear testimony about myself that | was distressed about the
world all my life lest it would meet the Judgments of Righteousness
and be burned by its flames, as written, "she eats, and wipes her
mouth" (Mishlei 30:20). From now on, AFTER MY DEMISE, THE
WORLD WILL BEHAVE according to THE DEEDS OF everyone. As is
the pit, SO IS its depth, THAT IS, DEEDS ARE REPAID MEASURE
FOR MEASURE. In this generation there are righteous people but
they are too insignificant to rise up and protect the people of the
generation from the four directions OF THE WORLD.

29. Zeir Anpin
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Rabbi Shimon reveals some things about Zeir Anpin that were not revealed in the Idra Raba. He first repeats what the rabbis already know about
how Zeir Anpin derives from Atika Kadisha. Next he talks about the kings of Edom who died because everything had not yet been properly

established in Malchut. We learn that male and female cannot flourish without each other. Malchut is the daughter of both Chochmah and Binah and

is fed from both aspects that radiate in two ways - with Chesed and with Judgments. Lastly Rabbi Shimon describes how the first worlds were

destroyed like sparks that are extinguished immediately.

108. Up until now my words were interconnected, and the concealed
matters in the most hidden Atika Kadisha were explained, and how
the ones are connected to the others, THAT IS, HOW THE THREE
HEADS OF ATIKA ARE MUTUALLY ATTACHED, HOW THE BEARD IS
ATTACHED TO ATIKA, AND HOW ABA AND IMA ARE CONNECTED
TO THE BEARD. The following are matters that pertain to Zeir Anpin
that were not revealed in the Idra RABA, those concealed in my
heart, where they did not manifest. Now they are manifested and
disclosed. All these matters are hidden yet clear. Blessed is my
portion and that of those who receive this inheritance, as written,
"Happy is the people, that is in such a case..." (Tehilim 144:15).

109. This we have explained, that Aba and Ima are attached to the
manifestations of Atika, THAT IS, TO THE BEARD THAT
MANIFESTED. It is so, because they derive from the most concealed
brain and are attached to it. When they examine what | say THEY
WILL SEE that everything is only Atika, that was, is and will be, and
that all those manifestations are in it. Aba and Ima come out of this
CONCEALED brain and are a part of Mazal. They derive from and are
attached to it. Zeir Anpin derives from Atika Kadisha and is attached
to it. We have already explained these issues in the Idra RABA.
Blessed is the portion of he who came into WISDOM and came out IN
PEACE, and who knows the paths not to deviate right or left BUT BE
IN THE CENTRAL COLUMN. And whoever has not come in and out
IN PEACE, it is better for him had he not been born, as it is also
written, "for the ways of Hashem are right" (Hoshea 14:10).

110. Rabbi Shimon said, All my life | observed this verse that says,
"My soul shall glory in Hashem; the humble shall hear of it, and be
glad" (Tehilim 34:3), and now the whole verse is fulfilled. Surely "My
soul shall glory in Hashem," because my soul is attached to Him,
glows from Him, cleaves to Him and strives, through which striving it
shall rise to its place. "the humble shall hear of it, and be glad"
relates to all the righteous, the members of the holy Yeshivah, and
the righteous who have come now with the Shechinah. They all

listen to my words and rejoice. For that reason, "O magnify Hashem
with me, and let us exalt His name together" (Ibid. 4).

111. He opened with, "And these are the kings that reigned in the
land of Edom" (Beresheet 36:31). This is the meaning of, "For, lo,
great kings were assembled, they came (or: 'passed') on

together" (Tehilim 48:5). Where were they assembled? In the land of
Edom, which Judgments hold on to. "they passed on together," as
written, "And...died...reigned in his place" (Beresheet 36:33-39). "As
soon as they saw, they were astounded; they were affrighted; they
rushed away" (Tehilim 48:6), because they were not settled BUT
BROKE AND DIED, because the King's establishments had not yet
set and the holy city, NAMELY MALCHUT, and its walls had not yet
come to be.
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112. This is the meaning of, "As we have heard, so have we
seen..." (Ibid. 9), because none survived, but she, MALCHUT,
survives now that the male dwelt with her, as written, "and Hadar
reigned in his place, and the name of his city was Pa'u; and his
wife's name was Mehitavel, daughter of Matred, daughter of Mei
zahab" (Beresheet 36:39); gold water certainly, as we explained in
the Idra.

113. In the Agadah book of Rav Hamnuna Saba we learned that,
"Hadar reigned in his place." Hadar surely, NAMELY YESOD THAT IS
CALLED THE TREE HADAR, as written, "the fruit of the tree

hadar" (Vayikra 23:40), IN WHICH MALCHUT IS CALLED FRUIT AND
YESOD THE TREE HADAR; "and his wife's name was Mehitavel" as
in "branches of palm trees" (lbid.), WHICH IS YESOD AND WHICH IS
NAMED IN THE PLURAL "PALM TREES" BECAUSE it is written, "The
righteous man flourishes like the palm tree" (Tehilim 92:13), WHICH
MEANS HE DOES NOT FLOURISH WITHOUT THE FEMALE, because
THE PALM TREE is both male and female. HENCE IT SAYS OF HIM,
"AND HIS WIFE'S NAME WAS MEHITAVEL." This MALCHUT is called
"the daughter of Matred," WHICH MEANS SHE IS a daughter to that
place everyone is busy (Heb. trudim) attaining, which is called a
father, NAMELY CHOCHMAMH. It is also written, "Man cannot know its
price; nor is it found in the land of the living" (lyov 28:13), SINCE
EVERYONE IS BUSY ATTAINING IT. According to another
explanation, she is a daughter to mother, WHO IS BINAH, from
whose aspect Judgments rise that disturb (Heb. matridim) everyone.
THIS IS WHY SHE IS CALLED "THE DAUGHTER OF MATRED." She
is "the daughter of Mei zahab (lit. 'gold water')," BECAUSE SHE is
fed from both aspects that radiate in two manners, with Chesed and
with Judgments, THAT IS, FROM RIGHT AND LEFT, THE RIGHT
BEING CHESED AND CALLED WATER, AND LEFT THE SECRET OF
CHOCHMAH CALLED GOLD. HENCE THE GOLD WATER.

114. Before the world was created, they did not face and look at each
other face to face, and because of that the earlier worlds were
destroyed, BY BEING BROKEN AND DYING. The first worlds were
formed but not fixed, and that KING that was not established was
called glowing sparks, THAT IS, HIS KINGDOM AND REIGN WERE
LIKE THE LIGHT OF A SPARK THAT IS IMMEDIATELY
EXTINGUISHED AND DISAPPEARS. It is like a craftsman who strikes
on an iron tool with a hammer, and produces sparks in every
direction. These sparks come out glowing and shining but are
extinguished at once. These are called the first worlds. For this
reason they were destroyed and did not survive, until Atika Kadisha
manifested and the craftsman began His work.

30. How Zeir Anpin emanated from Aba and Ima
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Rabbi Shimon recalls what the Baraitha says about the destruction of the first worlds and about how Atika Kadisha's craftsmanship later

established everything as male and female. Then when Aba and Ima joined and were incorporated within each other, the head of Zeir Anpin emerged

and expanded.



115. In regard to this we learned in our B'raita that the luminary
scattered sparks and glitters to 320 sides, and that these sparks are
called the first worlds, which died immediately. Afterwards, the
craftsman, ATIKA KADISHA, went to do His craftsmanship, which
was set as male and female, and the sparks that were extinguished
and died became in existence now. For from the harsh candle a
spark came out, which is the strong hammer that struck and
produced sparks THAT WERE EXTINGUISHED IN the first worlds. It
is mingled with pure air and they were sweetened by each other.

116. HE NOW EXPLAINS THE EMERGENCE OF ZEIR ANPIN FROM
ABA AND IMA, SAYING: when Aba united with Ima, NAMELY MALE
WITH FEMALE, the PURE air, THE SECRET OF CHASSADIM, coming
from the spirit hidden within Atik Yomin, was concealed within Aba
and included the spark coming from the hard candle hidden within
the belly of Ima, THAT IS, THE JUDGMENTS OF CHOCHMAH OF THE
LEFT OF IMA. When the two joined and were incorporated within
each other, CHOCHMAH OF IMA WITHIN THE CHASSADIM OF ABA
AND VICE VERSA, a hard, strong skull, THE HEAD OF ZEIR ANPIN,
emerged and expanded to the sides, one to one side and one to the
other. Just like there are three heads together in Atika Kadisha, THE
UNKNOWN HEAD, KETER AND CONCEALED CHOCHMAH,
everything comes about through three heads as | said.

31. The skull of Zeir Anpin
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We read how dew drips from the skull of Arich Anpin to the skull of Zeir Anpin and from there to Malchut where it sustains everything. From this
dew, manna is ground for the righteous in the World to Come, and through it the dead will be revived. Rabbi Shimon talks about how this dew

dripped when Yisrael were wandering in the wilderness. As this event never happened at any other time in the world, we learn that children, length

of life and sustenance depend not on merit but instead on Mazal. Lastly we hear that there is healing in the world only when Zeir Anpin and Atika

Kadisha face each other; then everything is long-suffering.

117. In this skull of Zeir Anpin, dew drips from the white head,
WHICH IS THE SKULL OF ARICH ANPIN, which appears in two
colors, FOR THOUGH IT IS CHASSADIM THAT ARE CONSIDERED
WHITE, NEVERTHELESS SOME REDNESS APPEARS IN IT, WHICH
INDICATES THE INCLUSION OF CHOCHMAH, WHICH IS WHAT IS
MEANT BY, "THE COLOR OF BDELLIUM" (BEMIDBAR 11:7). From
Zeir Anpin the field of holy apple trees, WHICH IS MALCHUT, is
sustained. From the dew in this skull, mannais ground for the
righteous for the World to Come, and through it the dead shall be
revived. This dew never dripped except when Yisrael wandered in
the wilderness, sustained by the most ancient from that place, THE
DEW ABOVE THE SKULL, and this never happened afterwards. This
is the meaning of, "Behold, | will rain bread from heaven for

you" (Shemot 16:4), as in, "therefore Elohim give you of the dew of
heaven..." (Beresheet 27:28). FOR SOME OF THE DEW OF THE
SKULL OF ARICH ANPIN DRIPS ON THE SKULL OF ZEIR ANPIN
CALLED HEAVEN. This was at that time, WHEN THEY WERE FED BY
THE DEW OF HEAVEN. Other times, we learned that man's
sustenance is hard for the Holy One, blessed be He, because AT
THAT TIME SUSTENANCE came from Mazal, Mazal certainly WHERE
THERE ARE JUDGMENTS, AND NOT FROM THE DEW OF THE
SKULL OF ARICH ANPIN, WHICH IS WHOLLY OF MERCY. Hence
children, length of life and sustenance do not depend on merit, but
on Mazal. Everything derives from that Mazal as we explained THAT
IT IS THE BEARD OF ARICH ANPIN.
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118. 90,000,000 worlds journey and are supported by the skull. The
pure air OF ABA is included within all GRADES OF ZEIR ANPIN,
BOTH TO THE RIGHT AND TO THE LEFT, WHICH IS WHY THE FACE
OF ZEIR ANPIN HAS EXPANDED to two sides, RIGHT AND LEFT, by
two lights FROM CHASSADIM AND CHOCHMAH that include
everything. When the face OF ZEIR ANPIN looks to the face of Atika
Kadisha, everything, BOTH THE FACE OF ARICH ANPIN AND THE
FACE OF ZEIR ANPIN, is called long-suffering. We learned that it is
long-suffering because He is long-suffering to the wicked, but long-
suffering MEANS healing come from the face, SINCE LONG (HEB.
AROCH) MEANS HEALING, DERIVED FROM, "FOR | WILL RESTORE
HEALTH (HEB. ARUCHAH) TO YOU" (YIRMEYAH 30:17), for there is
healing in the world only when ZEIR ANPIN AND ATIKA KADISHA
face each other.

32. Chochmah, Binah and Da'at of Zeir Anpin
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Rabbi Shimon tells us about the three lights that shine within the cavity of the skull, and about how these lights spread throughout the body. We
learn about the perfection of Jacob, who drew Chochmah and bestowed it on Rachel and on Malchut. The Zohar says that Atika Kadisha is

completely at one with the light of Chassadim alone, and the illumination of Chochmah has no power over it, and thus there is joy in it for everyone

and life for everyone, and no Judgments extend from it.

119. Three lights shine within the cavity of the skull, NAMELY
CHOCHMAH, BINAH AND DA'AT. You may argue, YOU SPEAK OF
three, yet there are four, as | mentioned, which are the inheritance of
His father and mother, NAMELY CHOCHMAH AND BINAH, THE
ASPECT OF ABA AND IMA HE INHERITED and the two PARTS OF
DA'AT hidden within them. They serve as crowns on the head OF
ZEIR ANPIN as the head Tefilin. AND HE ANSWERS, AT FIRST
THERE WERE FOUR LIGHTS, which later join at His sides, THAT IS,
THE TWO PARTS OF DA'AT ARE JOINED IN HIM INTO ONE TO
RECONCILE CHOCHMAH AND BINAH AND UNITE THEM WITH EACH
OTHER, SO THEY BECOME THREE LIGHTS. They shine and enter
the three cavities in the skull and come out each from its own side,
ONE FROM THE RIGHT, ONE FROM THE LEFT AND ANOTHER
FROM THE MIDDLE, and spread throughout the body.

120. These FOUR LIGHTS join the two brain lobes CHOCHMAH AND
BINAH and the third brain lobe that includes THE TWO LOBES and
which is attached to this and that side, NAMELY TO THE RIGHT,
WHICH IS CHOCHMAH, AND THE LEFT, WHICH IS BINAH, and
spreads throughout the body and two colors are formed in Him
blended into one, NAMELY THE RIGHT WITHIN IT, WHICH IS
CHASSADIM AND THE LEFT WITHIN IT WHICH IS CHOCHMAH ARE
INCORPORATED IN IT TOGETHER. This causes His face to shine,
and the colors of His countenance testify about Aba and Ima. THAT
IS, THEY SHINE WITH THE COLOR OF ABA, WHICH IS CHASSADIM,
AND THE COLOR OF IMA, WHICH IS CHOCHMAH. And He is called
Da'at, of which it is written, "For Hashem is an El of knowledge (lit.
'knowledges")" (I Shmuel 2:3), THAT IS, IN THE PLURAL, because He
has two colors, CHOCHMAH AND CHASSADIM. Hence it is written,
"With the merciful You will show Yourself merciful" (Il Shmuel 22:26)
BY SHINING CHASSADIM ON HIM, "AND WITH THE UPRIGHT MAN
(HEB. GIBOR) YOU WILL SHOW YOURSELF UPRIGHT" (IBID.), BY
SHINING GVUROT ON HIM, THAT IS, WITH THE ILLUMINATION OF
CHOCHMAH, WHICH IS PERFECT, AS UPRIGHT MEANS PERFECT.

121. The friends explained it in truth, as written, "And Jacob told
Rachel that he was her father's brother" (Beresheet 29:12). In
relation to "told," it has been explained that everything is the secret
of wisdom, WHICH MEANS THAT THE DRAWING OF CHOCHMAH IS
CONSIDERED TELLING. "and that he was Rivka's son" (lbid.): Itis
written, "Rivka's son" instead of, "Isaac's son," as an allusion, and
everything is an allusion of wisdom.
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122. For this JACOB is considered perfect in every respect, and faith
is evident in him. THAT IS, HE BESTOWED CHOCHMAH ON
MALCHUT CALLED BOTH RACHEL AND FAITH; THE BESTOWING
OF CHOCHMAH IS CONSIDERED TELLING. Hence it is written, "And
Jacob told Rachel,"” WHICH INDICATES THE BESTOWING OF
CHOCHMAH, instead of 'said".

123. Just as these colors OF RIGHT AND LEFT IN DA'AT shine in the
adornment of the head and enter the cavities of the skull, so they
spread throughout the body and the body is attached to them, BUT
for concealed Atika Kadisha "ACTIONS are not weighed" (I Shmuel
2:3), SINCE THERE IS NO CHOCHMAH IN IT and they are not suitable
for it, because this ATIKA KADISHA is completely at one WITH THE
LIGHT OF CHASSADIM ALONE, AND THE ILLUMINATION OF
CHOCHMAH HAS NO POWER OVER IT, AND HENCE THERE IS joy IN
IT for all, life for all, and no Judgments extend from it. But as for
Him, ZEIR ANPIN, "by Him actions are weighed" (lbid.), surely.
HENCE THIS VERSE IS WRITTEN ONE WAY AND PRONOUNCED
ANOTHER. IT IS WRITTEN "BY HIM (HEB. LO, LAMED VAV)," AND
PRONOUNCED "NOT (HEB. LO, LAMED ALEPH)," ONE APPLYING
TO ATIKA AND ONE TO ZEIR ANPIN.

33. Hairs, tresses and bristles on the head of Zeir Anpin

Rabbi Shimon tells us about the locks of hair that hang from the head of Zeir Anpin and how they are intertwined with the supernal light from Aba
and Ima. We hear about the lobes of the brain and how they encompass the laws and mysteries, the hidden and the disclosed. We also learn what

should be done by a person who wants God to hear him.

124. From the skull of the head, WHICH IS KETER, tens of thousands
of locks of hairs are hanging, which are black, entangled and
intertwined in each other, since they are twined with the supernal
light that adorns his head from Aba and from his brain that shines
from the light of Aba. Then many tiny hairs come out of the light that
adorns his head from Ima and from the other brain lobes, all
connected and entangled in the hairs that hold to Aba, because they
are disheveled and entangled in each other.

125. All the brain lobes ARE ATTACHED TO the skull, WHICH IS the
supernal brain. And all the hairs flow from the three cavities of the
brain that are attached to the SUPERNAL brain lobes and are
intermixed in purity and impurity, WHICH ARE THE LAWS OF
PURITY AND LOGIC BEHIND THE WARNINGS CONCERNING
IMPURITY, in all those laws and mysteries, the hidden and the
disclosed. For that reason, all brain lobes are indicated in, "l am
Hashem your Elohim" (Shemot 20:2). THEY ARE THE SECRET OF
THE 248 POSITIVE AND THE 365 NEGATIVE PRECEPTS INCLUDED
IN THAT VERSE, WHICH ARE ARRANGED as they shine in the head
part, THAT IS, IN THE FOUR BRAIN LOBES IN THE SKULL, AND
THEIR ILLUMINATION enters the THREE cavities of the skull INSIDE
THE HEAD.
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126. All the locks of black hair hang on and cover the ears, which is
why we learned that it is written, "Hashem, bend Your ear, and

hear" (Il Melachim 19:16). From this we derive that whoever wishes
the King to bend His ear to him should curl the hairs on the King's
head, THAT IS, CONCENTRATE ON MITIGATING THE JUDGMENTS
HANGING FROM THE HAIRS ON THE HEAD OF ZEIR ANPIN. He
should also move the hair away from His ears SO THEY WOULD NOT
OBSTRUCT THE HEARING OF PRAYER. Then the King will hear
whatever He needs to.

34. The path that divides the hairs of Zeir Anpin

We are told that wailers and moaners emerge from the rough hairs on the head of Zeir Anpin, and that they spread a trap for the wicked who are not

familiar with the paths of the precepts of the Torah.

127. Where the hairs OF ZEIR ANPIN divide, a way joins the path of
the Ancient of Days (Atik Yomin) WHERE THE HAIRS DIVIDE, THAT
IS, IT RECEIVES BOUNTY FROM IT, and all the paths of the precepts
of the Torah part from it. All the wailers and moaners come out from
every rough hair IN THE HAIR and spread a trap for the wicked who
are not familiar with these paths. This is the meaning of, "The way of
the wicked is like darkness" (Mishlei 4:19). From the rough hairs
those who are weighing come out, as written, "All the paths of
Hashem are mercy and truth" (Tehilim 25:10). It is all this way
because they emerge from the concealed brain lobes of THE LEFT,
CALLED the strong lights of the brain.

35. The hair - tips in each of Chochmah, Binah and Da'at
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Rabbi Shimon clarifies the previous section and we learn that the wicked do not know that they are stumbling on harsh judgment.

128. HE NOW EXPLAINS MATTERS MORE FULLY. For that reason,
each OF THE HAIR-TIPS has its individual way, but from one brain
lobe, THE MIDDLE ONE, WHICH IS DA'AT, weighing ones emerge
from the smooth rough hair in it, OF WHOM it is written, "All the
paths of Hashem are mercy and truth" (Tehilim 25:10).

129. From the second brain lobe, THE LEFT ONE, WHICH IS BINAH,
THE SAID wailers and moaners come out from the rough hard hairs,
of which it is written, "The way of the wicked is like darkness; they
know not at what they stumble" (Mishlei 4:19). What does this mean?
AND HE ANSWERS, they know not, namely they do not know nor
wish to know at what they stumble. Do not pronounce it, "at what
(Heb. bemah) they stumble," but rather, "on Ima (Heb. be'ima) they
stumble,” that is, on those attached TO THE SECOND BRAIN LOBE,
WHICH IS BINAH of the aspect of Ima. The aspect of Ima is harsh
Gvurah AT THE LEFT, from her are included the wailers and
moaners.
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130. From the third brain lobe, from the rough hairs in the middle
prosecutors come out and emerge. They are called shining
countenances that are yet not shining. Of these it is written, "Make
even the path of your foot" (Mishlei 4:26). Everything is in the rough
hairs of the head.

36. The forehead of Zeir Anpin
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We are told that whenever it is exposed, the forehead of Zeir Anpin takes revenge on the wicked for their deeds. However, when the forehead of

Atika is revealed within the forehead of Zeir Anpin it is a time of goodwill for everyone; this happens during the Minchah service on Shabbat. Rabbi

Shimon explains why people are not punished by a celestial court until they are at least twenty years old.

131. The forehead on the skull is a forehead that takes revenge on
the wicked for their deeds. When this forehead is exposed,
prosecutors are roused against those who are not ashamed of their
actions. This forehead is as red as a rose. When the forehead of
Atika is revealed within this forehead, it again becomes white as
snow. That time is considered a time of goodwill for everyone.

132. In the Agadah book of Rav Yeba Saba he spoke of the forehead
(Heb. metzach, Mem Tzadik Chet). If people merit the forehead, it is
the forehead of Atik, THAT IS, THE FOREHEAD OF GOODWILL. If
they do not HAVE MERIT, Chet is placed between the two letters
Mem and Tzadik, WHICH FORMS THE WORD '"MACHATZ', as in, "and
shall smite (Heb. machatz) the corners of Moab" (Bemidbar 24:17),
WHICH MEANS THAT THE WICKED GET THEIR PUNISHMENT FROM
IT.

133. We explained that THE FOREHEAD (HEB. METZACH) is called
Netzach using executive letters, CHANGING THE LETTER MEM WITH
THE FOLLOWING IN ALPHABETICAL ORDER, NUN, WHICH
INDICATES THAT THE LIGHT OF SUPERNAL NETZACH SHINES ON
THE FOREHEAD. And even though Netzach rises to another place,
THIS DOES NOT POSE ANY DIFFICULTIES, because other kinds of
Netzach spread throughout the body. THE REASON THE FOREHEAD
IS CALLED NETZACH IS THAT IT VANQUISHES (HEB. NOTZE'ACH)
ALL JUDGMENTS, because on Shabbat during the Minchah service
Atika Kadisha exposes its forehead so as not to arouse Judgments,
and all Judgments are subdued and quieted and do not manifest.

134. 24 courthouses derive from the forehead for all those who are
impudent in their actions, as in, "And they say, how does El know?
And is there knowledge in the most High" (Tehilim 73:11). HE ASKS,
Yet there are twenty courthouses, why add four to them, AND
ANSWERS THAT four correspond to the four capital punishments
allotted by the terrestrial courthouse that derive from up high, so
only twenty COURTHOUSES remain. For that reason, one is not
punished by a celestial court until he completes his twentieth year,
which corresponds to the twenty courthouses. In our concealed

B'raita we learned that they correspond to the four books in the bible.
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37. The eyes of Zeir Anpin

Rabbi Shimon says that although the wicked think that the eyes of God are sleeping, they are not. We hear about the eyebrows and the eyelashes
and eyelids of the eyes of Zeir Anpin, and we are told that when His eyes open they turn and see the open eye of Arich Anpin and they bathe in its
whiteness - at this time all the prosecutors of Yisrael surrender. We learn about the four colors in the eyes of Zeir Anpin and we are told that the
eyes supervise everyone in order to judge, that they generate mercy and goodness, and that they reveal man's actions as they are - good or bad.
Rabbi Shimon talks again about the separation of Zeir Anpin and Malchut.

135. The eyes in the head OF ZEIR ANPIN are eyes from which the
wicked are not guarded. They are eyes that sleep yet that do not
sleep, THAT IS, THEY SOMETIMES SLEEP AND SOMETIMES DO
NOT. For that reason they are called, "His eyes are like doves" (Shir
Hashirim 5:12). What is meant by 'doves'? It is as in, "You shall not
therefore defraud (Heb. tonu) one another” (Vayikra 25:17), DERIVED
FROM FRAUD. FOR IT SEEMS TO THE WICKED THAT THEY ARE
ASLEEP, THAT IS, NOT SUPERVISING THE WORLD. Hence it is
written, "Yet they say, Hashem shall not see, nor shall the Elohim of
Jacob regard it..." (Tehilim 94:7), and, "He that planted the ear, shall
He not hear..." (Ibid. 9).

136. The characteristic above the eye is the hairs growing AT THE
END OF THE FOREHEAD ABOVE THE EYES, in full measure. From
these hairs 1,007 supervisors are ready to wage war, and then they
stop from falling, THAT IS, STOP THEIR FALLING OVER THE EYES
TO COVER THEM, BECAUSE THE HAIRS RISE ABOVE THE EYES
and the eyes open.

137. Eyelashes are attached to the eyelids, AND BOTH ARE
CONSIDERED EYELIDS OR EYE COVERS. 14,000,000 protectors
hold on to them, who are called eye covers. And all these are
considered the eyes of Hashem. They never open or waken, except
when the lower eyelids OVER THE EYES separate from the upper
lids, THAT IS, THE LOWER PART IS SEPARATED FROM THE UPPER
PART. And when the lower lids separate from the upper and make
room for supervision, the eyes open and seem as one awakened
from his sleep. The eyes turn and see the open eye OF ARICH ANPIN
and bathe in its whiteness. When they wash IN WHITE all the
prosecutors of Yisrael surrender. Hence it is written, "Awake, why
sleep you, Adonai? Arise..." (Tehilim 44:24).

138. Four colors can be seen in these eyes OF ZEIR ANPIN, WHITE,
RED, GREEN AND BLACK. From them shine the four compartments
of the Tefilin that illuminate the cavities of the brain. There are seven
that are called the eyes of Hashem, THE SEVEN SFIROT, CHESED,
GVURAH, TIFERET, NETZACH, HOD, YESOD AND MALCHUT IN THE
EYE. WHITE IS CHESED, RED IS GVURAH, GREEN IS TIFERET THAT
INCLUDES NETZACH, HOD AND YESOD, AND BLACK IS MALCHUT.
Eyesight comes from the blackness in the eye, WHICH IS MALCHUT
as we explained in the Idra RABA, as written, "upon one stone are
seven facets (lit. 'eyes')" (Zecharyah 3:9), which are the colors that
glow from their aspects.
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139. From the red COLOR IN THE EYES come out SEVEN other
EYES, which supervise to do Judgment, BECAUSE THE RED COLOR
IS THE LEFT COLUMN THAT IS JUDGMENT. They are called, "the
eyes of Hashem run to and fro throughout the whole earth" (Il Divrei
Hayamim 16:9). "run" IS WRITTEN AS FEMININE, instead of
masculine, WHICH IS because they are all Judgment. From the green
color IN THE EYE come out SEVEN other EYES, the purpose of
which is to reveal MAN'S actions, both good or bad, as written, "For
His eyes are upon the ways of man" (lyov 34:21). These are called,
"the eyes of Hashem, they rove to and fro" (Zecharyah 4:10), "rove"
with a masculine suffix instead of the feminine, because they face
both sides, the good as well as the bad, BECAUSE THE GREEN
COLOR IS THE CENTRAL COLUMN THAT INCLUDES RIGHT AND
LEFT, WHICH ARE CHESED AND JUDGMENT. HENCE IT IS IN THE
MASCULINE, SINCE CHESED SHINES WITH THE MALE LIGHT. From
the white COLOR IN THE EYE come out all the mercy and all the
goodness that is present in the world to do good to Yisrael, for then
the three colors, RED, GREEN AND BLACK, bathe IN THE WHITE
COLOR, WHICH IS MERCY, in order to have mercy upon them.

140. These four colors blend with each other and merge with each
other, and each lends some of its color to its neighbor, except for
the white color in which all are incorporated when IT is needed and
when it covers everything. As for all the PHYSICAL colors below, no
one can revert the black, red and green to look white. But here under
the same supervision all THREE COLORS, BLACK, RED AND
GREEN, join and bathe in the white color, THAT IS, THEY BECOME
WHITE AGAIN, WHICH IS CHESED.

141. The eyebrows are never lying over the eyes except when the
white colors wish to observe, because the eyebrows give all colors
room to observe. If they do not, no COLOR can supervise and watch.
The eyebrows do not stand IN ONE PLACE and never lie still for a
whole hour, but open and close, close and open, since the observing
eye is over them. Hence it is written, "And the living creatures ran
and returned" (Yechezkel 1:14). | have already explained this.

142. It is written, "your eyes shall see Jerusalem a quiet

habitation" (Yeshayah 33:20), and, "the eyes of Hashem your Elohim
are always upon it, from the beginning of the year..." (Devarim
11:12), because Jerusalem needs that. FOR JERUSALEM, WHICH IS
MALCHUT, NEEDS TO HAVE THE EYES OF HASHEM, THE SECRET
OF CHOCHMAH, IN IT, SINCE THE REVELATION OF CHOCHMAH IS
IN MALCHUT CALLED LOWER CHOCHMAH. As written,
"righteousness lodged in it" (Yeshayah 1:21), RIGHTEOUSNESS
BEING THE SECRET OF THE JUDGMENTS THAT EMERGE FROM
THE ILLUMINATION OF CHOCHMAH OF THE LEFT THAT SHINES IN
MALCHUT. Hence it speaks of Jerusalem rather than Zion, WHICH IS
THE INNER PART OF MALCHUT, THE SECRET OF THE
ILLUMINATION OF CHASSADIM, as written, "Zion shall be redeemed
with justice" (Ibid. 27), since all is Mercy, AS RIGHTEOUSNESS IS
JUDGMENT OF THE LEFT AND APPLIES TO JERUSALEM, WHILE
JUSTICE IS MERCY OF ZEIR ANPIN AND APPLIES TO ZION.
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143. "your eyes SHALL SEE JERUSALEM" is spelled 'your eye' IN
SINGULAR, WHICH INDICATES the eye of the most concealed Atika
Kadisha, WHOSE TWO EYES BECOME ONE AGAIN, BEING WHITE
WITHIN WHITE, WHICH WILL HAPPEN IN THE FUTURE. But for now
it is written, "the eyes of Hashem your Elohim are always upon it,"
THAT IS, TWO EYES, which are for good and for evil as it should be.
For that reason they do not exist always BUT IN THE FUTURE WILL
AGAIN BE ONE EYE, SINCE there, "your eye shall see Jerusalem,"
NAMELY ONE EYE, which is all for good, all merciful, THAT IS, THE
EYE OF ATIKA, as written, "but with great mercies will | gather

you" (Yeshayah 54:7).

144. "the eyes of Hashem your Elohim are always upon it, from the
beginning (Heb. resheet) of the year." 'resheet’ is defectively spelled
without Aleph, instead of with it. What is THAT WHICH IS CALLED
RESHEET WITHOUT ALEPH: it is lower Hei, NAMELY MALCHUT,
SINCE RESHEET IS NAMED AFTER 'RASH (ENG. 'POOR')'. Before
that it is written, "and cast down from heaven (to) earth the beauty of
Yisrael" (Eichah 2:1). What is the reason He "cast down from heaven
earth,"” THAT IS, WHY WAS MALCHUT CALLED EARTH CAST DOWN
FROM ZEIR ANPIN CALLED HEAVEN? AND HE ANSWERS, It is
because it is written, "I clothe the heavens with

blackness" (Yeshayah 50:3), WHICH MEANS the eyes are in
blackness, that is, they are covered with blackness, SINCE THEN
MALCHUT IS SEPARATED FROM ZEIR ANPIN AND HAS NOTHING
TO RECEIVE FROM HIM.

145. "from the beginning of the year": namely whence do the eyes of
Hashem behold Jerusalem? Again he explains, "from the beginning
of the year," WHICH IS BINAH CALLED BEGINNING, spelled without
Aleph because it is of Judgment, since Judgment is connected to its
side, THAT IS, ITS LEFT SIDE. "to the end of the year" (Devarim
11:12): surely the end of the year is there, as it is written,
"righteousness lodged in it," which is the end of the year, NAMELY
MALCHUT.

146. Come and see, Aleph on its own is called 'first', which is
masculine, because that which is unknown is concealed and
treasured in Aleph. When this Aleph is connected somewhere else,
THE PLACE is called 'beginning'. You may argue it is connected to it,
butitis not so. Itis revealed in and shines on it, and then it is called
beginning. Even in that beginning it does not observe Jerusalem,
since had it received from this BEGINNING, it would have shone
forever AND ITS UNION WOULD HAVE BEEN UNBROKEN. But
'beginning' is spelled without Aleph, AND HENCE ITS UNION IS
INTERRUPTED. Of the World to Come it is written, "A harbinger (lit.
'first’) for Zion will | give. Behold, behold them" (Yeshayah 41:27),
WHERE ALEPH, WHICH IS CALLED FIRST WILL SHINE ON ZION,
WHICH IS MALCHUT.

38. The nose of Zeir Anpin

Rabbi Shimon tells us the difference between the nose of Atika Kadisha and the nose of Zeir Anpin. We learn that the nose of Zeir Anpin is of anger
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and judgment, yet that the judgment is mitigated by the sweet savor of the burnt offerings given by the children of Yisrael. The nose of Atika
Kadishais long-suffering, and it holds back the judgments of the short nose of Zeir Anpin.



147. The nose of Zeir Anpin characterizes the face, since the whole
face is recognized by it. This nose is unlike the nose of the most
concealed Atika Kadisha, since the nose of Atika is the life of life.
For from the two nostrils OF THE NOSE come out spirits of life for
everyone. Of Zeir Anpin it is written, "There went up a smoke out of
His nostrils..." (Il Shmuel 22:9).

148a. All aspects hold on to the smoke IN THE NOSE, and in each
class many harsh prosecutors hold on to that smoke. They are all
sweetened only by the smoke on the altar below. Hence it is written,
"And Hashem smelled the sweet savor" (Beresheet 8:21). The sweet
savor is the mitigation of the prosecutors, NAMELY satisfaction.

148b. "And Hashem smelled the sweet savor." It does not speak of
the smell of the sacrifice, but of the savory smell, because all the
Gvurot are connected to the nose, and all Judgments that are
connected TO THE NOSE are mitigated, and many Gvurot are joined
together, as written, "Who can utter the mighty acts (Heb. gvurot) of
Hashem? who can declare all His praise" (Tehilim 106:2). From one
nostril of this nose (Heb. chotem) comes out fire that consumes all
other fires, and from the other nostril comes out smoke. Both are
MITIGATED by the fire and smoke of the altar. Atika Kadisha is
uncovered WITH ITS CHASSADIM and all Judgments are quieted.
This is the meaning of, "and for My praise will | refrain (Heb.
echetom) for you" (Yeshayah 48:9), WHICH REFERS TO THE NOSE
OF ATIKA.

149. The nose of Atika Kadisha is long and expansive, and is called
long-suffering (lit. 'long nosed'). This nose OF ZEIR ANPIN is short.
When smoke starts emerging in haste, Judgment is carried out. The
nose of Atika detains it, NAMELY ITS CHASSADIM. All is as | said at
the Idra RABA, where the friends have commented on it.

150. In his book, Rav Hamnuna Saba explained about the two
nostrils IN THE NOSE that from one there is smoke and fire and from
another satisfaction and good spirit. Because it has in it right and
left, FROM THE LEFT THERE IS SMOKE AND FIRE AND FROM THE
RIGHT SATISFACTION AND GOODNESS OF SPIRIT, WHICH IS
CHASSADIM INCLUDING CHOCHMAH. It is also written, "and his
fragrance like the Lebanon" (Hoshea 14:7). Of the Nukva it is written,
"the scent of your countenance (lit. 'nose’) like apples" (Shir
Hashirim 7:9), WHICH INDICATES THE ILLUMINATION OF
CHOCHMAH CALLED SMELL. If this is true for the Nukva, it is all the
more so FOR ZEIR ANPIN, WHICH SUSTAINS THE NUKVA. And he
has spoken well.
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151. As for the words, "And Hashem smelled the sweet savor (Heb.
nichoach)," the sweet savor INDICATES DOUBLE SATISFACTION
(HEB. nachat) on both sides RIGHT AND LEFT. The one ON THE
RIGHT is satisfaction revealed from the most concealed Atika
Kadisha, which brings pleasure and sweetening for everything,
BOTH TO CHOCHMAH AND CHASSADIM. The one ON THE LEFT is
sweetening coming from below with the smoke and fire on the altar.
Since it is SWEETENED on both sides FROM ATIKA AND FROM
BELOW, THEREFORE it is written, 'nichoach' WHICH INDICATES
DOUBLE SATISFACTION. All this applies to Zeir Anpin.
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39. The ears of Zeir Anpin

We are told about the two ears that hear good and bad, and about the winged messengers who hear the prayers people say out loud and who carry
those prayers up to the ears of God. Rabbi Shimon says it is important that the sound be 'tasted' for its quality, and that this be done slowly; he tells
us that whatever happens too quickly does not possess complete wisdom. We hear about the cavities of the ears, eyes, mouth and nose, and about
how the sound affects them. According to the sound, the eyes might cry and the mouth might speak words; the whole body might tremble.
Therefore people must guard carefully what they say out loud. Rabbi Shimon goes on to say that supreme secrets originate from the ear of Zeir
Anpin, and that those secrets are only revealed to those who walk the straight path. Wicked people are those who reveal secrets, and the righteous

are those faithful spirits who conceal the secrets.

152. There are two ears to hear good and bad, and both are
considered one, as written, "Hashem, bend Your ear, and hear" (Il
Melachim 19:16). The innermost ear is formed of curved apertures so
that the sound will be slowed down in entering the brain, the brain
will be able to perceive it and it will not enter quickly, for whatever
happens quickly does not possess complete wisdom.

153. From the ears originate all the winged creatures, who receive
the sound from the world. They are all called 'the ears of Hashem', as
it is written of them, "for a bird of the sky shall carry the

sound..." (Kohelet 10:20). HE ASKS, This verse is difficult, for what
sound is there here, if the beginning of the verse writes, "Do not
curse the king, no, not even in your thought" (lbid.). If it says, "in
your thought...even in your bedchamber," THEN why the reasoning,
"for a bird of the sky shall carry the sound," if there is no sound here
BUT THOUGHT?

154. AND HE ANSWERS, Surely man does nothing with whatever he
thinks or meditates on until he utters it with his lips, even if he does
not mean to. The word he utters cleaves through the air, rises and
flies in the world and turns into a sound. The winged ones take that
sound; they raise it to the King and it enters His ears. This is the
meaning of, "And Hashem heard the voice of your words" (Devarim
5:25), "and Hashem heard it; and His anger was kindled" (Bemidbar
11:1).
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155. Therefore, whatever the prayer or entreaty a man asks before
the Holy One, blessed be He, he should utter the words with his lips,
for if he does not utter them WITH HIS LIPS, his prayer is no prayer
nor is his petition a real petition. Once the words are uttered and
cleave the air, they rise and fly and become a sound that is taken by
someone, who joins them in a holy place in the King's head.

156. From the three cavities of the brain, CHOCHMAH, BINAH AND
DA'AT, a trickle drips to the ears; this trickle is called the stream of
Kerit as in, "wadi Kerit" (I Melachim 17:3), that is, the cutting off
(Heb. keritah) of the ears. The sound enters that place WITHIN THE
EAR to be absorbed in river of that trickle, where it is held and tested
to see whether it is good or bad. This is the meaning of, "For the ear
tries words" (lyov 34:3). This is because the sound is slowed down
in the river of that trickle in the curve of the ears and does not enter
quickly. Then it is tested to see whether it is good or bad, LIKE "the
palate tastes food" (lbid.), means that it is held in the palate and
does not enter the body quickly, so it tastes and distinguishes
between sweet and bitter.

157. From the ear cavity derive other cavities: the eye socket, the
mouth cavity and the nostrils in the nose. From the sound that
enters the ear cavities, if required it enters FROM THE EAR to the
sockets of the eyes, and the eyes shed tears. From that sound, if
required, it enters the nostrils of the opening in the nose and they
bring forth smoke and fire from that sound. This is the meaning of,
"and Hashem heard it; and His anger was kindled; and the fire of
Hashem burned among them" (Bemidbar 11:1). If necessary, the
sound enters the mouth cavity and it speaks and utters words from
that sound. Everything is from the sound THAT ENTERS the ears; it
enters the whole body and everything trembles from it. Much is
derived from that ear. Blessed is he who guards what he says. Hence
it is written, "Keep your tongue from evil, and your lips from
speaking guile" (Tehilim 34:14).

158. Hearing applies to this ear, NAMELY BINAH CALLED HEARING,
and within the hearing are incorporated the brain lobes CHOCHMAH,
BINAH AND DA'AT, SINCE CHOCHMAH IS REVEALED ONLY
THROUGH BINAH. Chochmah is included in it, as written, "Give
therefore your servant an understanding (lit. ‘hearing') heart" (I
Melachim 3:9), HEART (HEB. LEV, =32) BEING THE SECRET OF THE
32 PATHS OF WISDOM. Binah IS INCLUDED WITHIN IT, as written,
"Speak, for your servant is listening" (I Shmuel 3:10), ALSO we are
listening, WHICH MEANS WE UNDERSTAND. Da'at IS INCLUDED
WITHIN IT, as written, "Hear, O my son, and receive my

sayings" (Mishlei 4:10), "and treasure up My commandments with
you" (Mishlei 2:1), IN WHICH HEAR MEANS KNOW. Thus everything
derives from the ear. THE RECEPTION OF prayers and petitions
depends on this ear, as well as the opening of eyes. This is the
meaning of, "Hashem, bend Your ear, and hear; open, Hashem, Your
eyes, and see" (Il Melachim 19:16). Thus everything originates FROM
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THE EAR.

159. Supreme secrets, NAMELY CHOCHMAH, that do not go outside
originate from that ear, which is why it is curved on the inside. The
most secret among the secrets are hidden within it. Woe to him who
reveals secrets. And when the ear gathers to itself the secrets and
the inside curve receives them, it does not reveal secrets to those
who follow crooked paths, but to those that walk the STRAIGHT path
that is not crooked. This is the meaning of, "The counsel of Hashem
is with them that fear Him; and He will reveal to them His

covenant" (Tehilim 25:14), for they accept His way and HENCE
accept His words.

160. Those whose path is crooked take matters and usher them in
quickly, so they have no place to be detained. All the other cavities
OF THE EYES AND NOSE open through it so the words come out
through the mouth cavity. These are the wicked of the generation,
hated by the Holy One, blessed be He. In our B'raita we learned
THAT WHOEVER REVEALS SECRETS is as if he killed people and as
if he worshiped idols. Everything is derived from the same verse,
which says, "You shall not go up and down as a talebearer among
your people; neither shall you stand aside when mischief befalls
your neighbor," WHICH IS MURDER, "I am Hashem" (Vayikra 19:16),
WHICH PROHIBITS IDOLATRY. Whoever transgresses the first part
of the verse BY BEARING TALES AND REVEALING SECRETS, it is
as if he transgressed them all, MURDER AND IDOLATRY.

161. Blessed is the portion of the righteous, of whom it is written,
"but he that is of a faithful spirit conceals the matter" (Mishlei 11:13);
surely they are of a faithful spirit, because their spirit is drawn from a
supernal, holy place, THAT IS, FROM THE CENTRAL COLUMN.
Hence they are considered to be of a faithful spirit. We have
explained this sign. Whoever reveals secrets, it is known that his
soul is not from the body of the Holy King ZEIR ANPIN, THAT IS, THE
CENTRAL COLUMN. Hence there is no secret in him, nor is he from
the area of secrets. When his soul leaves his body, it does not cleave
to the body of the King, which is not its place. Woe to that man, woe
to his soul. Blessed is the portion of the righteous, who conceal
secrets, and more so supernal secrets of the Holy One, blessed be
He. Of them it is written, "Your people also shall be all righteous will
inherit the land" (Yeshayah 60:21).
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40. The shining countenance of Zeir Anpin

We hear about the two colors of the face of Zeir Anpin, red and white. When sins multiply on earth, the face illuminates in red and judgments prevail.
When people are righteous then the white shines from Atika Kadisha, and everything is illuminated with mercy. We hear that all the angels assume
the colors that this face assumes.



162. THE TWO APPLES OF the face OF ZEIR ANPIN ARE like two
spice offerings, WHICH EMIT GOOD FRAGRANCE, THE SECRET OF
THE ILLUMINATION OF CHOCHMAH FROM BELOW UPWARDS
CALLED FRAGRANCE, AND THE SECRET MEANING OF, "A MAN'S
WISDOM MAKES HIS FACE TO SHINE" (KOHELET 8:1). It is evidence
of what | said ABOUT ABA AND IMA, for the WHOLE testimony OF
READING THE FACE depends on it, ON THE FACE; yet evidence
depends on the whole FACIAL EXPRESSION, THAT IS, ON THE
FOREHEAD AND THE NOSE, AS HAS BEEN SAID THAT ONE
TESTIFIES HE SAW A PERSON'S FACE ONLY WITH THE NOSE. But
the two spice offerings, which are white and red, testify about Aba
and Ima. They testify about the inheritance he received FROM ABA
AND IMA and about his holding on to them. In our B'raita we
explained the many differences between white and red, YET
NEVERTHELESS they are included IN ZEIR ANPIN together on the
white side, THAT IS, UNDER THE POWER OF WHITE, WHICH IS
CHESED.

163. WHEN THE FACE OF ZEIR ANPIN shines in white, THAT IS,
WITH CHESED, from Atika, the white in it, WHICH IS CHESED, covers
the red in it, THE SECRET OF CHOCHMAH OF THE LEFT, and
everything is illuminated. Then it is written, "Hashem make His face
shine upon you" (Bemidbar 6:25). When wicked people multiply and
Judgments are suspended over the world, there is shutting off
everywhere, THAT IS, ALL LIGHTS ARE SHUT AND DO NOT SHINE,
and the red expands throughout the face, WHICH IS JUDGMENT, and
covers the white, WHICH IS MERCY, and then everything is in a state
of Judgment. Then it is written, "The face of Hashem is against those
who do evil" (Tehilim 34:17). Everything depends on it and hence
THE FACE indicates everything.

164. There are many ANGELS with shields waiting for those FACIAL
colors, WHITE AND RED, expecting those colors. When the colors
shine, all the worlds are joyful. When the white shines, everything
assumes this color THAT IS CHESED and when the red appears
everything assumes that color THAT IS JUDGMENT.

41. The nine characteristics of the beard of Zeir Anpin

Rabbi Shimon reveals that the valuable oil of the thirteen streams of the beard of Atika Kadisha illuminates the beard of Zeir Anpin. He says that the
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beginning of the beard is supernal Chesed, and that when the world is in need of mercy the holy Mazal appears from Arich Anpin; then all the
characteristics of the beard of Zeir Anpin are in a state of mercy. Yet when the world is in need of judgment, judgment appears and God takes
vengeance on the enemies of Yisrael. We hear that Moses spoke of the nine characteristics in order to revert them all to mercy.

165. With these spice offerings, THAT IS, THE TWO APPLES OF THE
FACE, the beard starts to appear at the beginning of the ears, falling
and rising with the spice offering, NAMELY, IN THE FACE. The hair
of the beard is black, which is a nice and handsome characteristic,
like a courageous and strong handsome man. The valuable oil of the
supernal beard of Atika appears and shines in the beard of Zeir
Anpin.
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166. The beauty of this beard lies in nine characteristics. When the
valuable oil of the thirteen streams of the beard of Atika Kadisha
illuminates this beard OF ZEIR ANPIN, there are TOGETHER 22
characteristics. Then they are all blessed ABOVE AND BELOW.
Yisrael Saba, WHICH IS ZEIR ANPIN, is blessed by it and it derives
from, "By you (Heb. becha, =22) shall Yisrael bless" (Beresheet
48:20), THAT IS, ZEIR ANPIN THAT IS CALLED YISRAEL BLESS
WITH THE 22 CHARACTERISTICS. We explained all these
characteristics in the holy Idra that they were all formed from the
characteristics of Atika Kadisha. And here | wish to reveal what has
not been revealed there in order to enter without shame THE WORLD
TO COME.

167. There are six CHARACTERISTICS that are considered nine. The
first characteristic is that the hard candle emerged and struck under
the hairs of the head underneath the locks over the ears, going down
starting in front of the opening of the ears to the top of the mouth.
This characteristic does not originate from Atika Kadisha except
when Mazal of Atika Kadisha flows, from which comes the fount of
Chochmah. When Ima flows and is included in the pure air, Ima
receives the whiteness. And the spark, THAT IS, THE HARD
CANDLE, enters THE PURE AIR AND BECOMES A PART OF HER.
THEN it emerges and they unite with each other, THAT IS, IT
STRIKES THE LOCKS OF HAIRS OVER THE EARS, THE TWO
JUDGMENTS JOIN EACH OTHER and become one characteristic.

168. When the need arises TO BESTOW CHESED OR JUDGMENTS,
the one rises over the other, which is covered by it. THAT IS, WHEN
THE TIME COMES TO BESTOW JUDGMENTS, CHESED IN THE
BEARD IS COVERED AND JUDGMENT HAS SWAY. WHEN THE
NEED ARISES TO BESTOW CHESED, JUDGMENT IN THE BEARD IS
COVERED AND CHESED RULES. And all is needed, BOTH THE
FORCE OF CHESED AND THE FORCE OF JUDGMENT, one to take
revenge ON THE ENEMIES OF YISRAEL and one to have mercy ON
YISRAEL. For that reason David coveted this beard as we explained.

169. There are nine characteristics to this beard, which are 60,000
HAIRS that come down from them and expand IN THEIR
ILLUMINATION throughout the body. These six characteristics that
come down do so from the hairs beneath the spice offering, THAT IS,
BENEATH THE PART OF THE FACE CALLED SPICE OFFERING,
three characteristics on the one side OF THE FACE and three
characteristics on the other side OF THE FACE. From the
preciousness of the beard, THAT IS, THE MOST VISIBLE PART OF
THE BEARD THAT BEAUTIFIES THE FACE, come out three others,
one above THE HAIRS over the lips, and two in the hair that hangs
down to the navel. All the six, three on one side and three on the
other, come down and hang with the hanging hairs and expand
throughout the body.

170. Since the three constitute the beauty of the beard more than the
rest, BECAUSE THEY DECORATE AND BEAUTIFY THE FACE, the
Holy Name is written regarding them, as written, "Out of my distress
| called upon Yah; YAH ANSWERED ME WITH LIBERATION. Hashem
is on my side" (Tehilim 118:5-6). In the Idra Raba we explained that,
"Out of my distress | called upon Yah," WHICH IS THE FIRST
CHARACTERISTIC, refers to the place where the beard starts to
expand, where the place is narrow, THAT IS, WHERE THE EXPANSE
OF HAIR IS NARROW RATHER THAN WIDE, in front of the ears. And
this is well, THAT IT IS CONSIDERED "OUT OF MY DISTRESS (HEB.
METZAR)" BECAUSE IT IS A NARROW (HEB. TZAR) SPACE. BUT
HERE IT SAYS IT REFERS TO THE HAIRS ABOVE THE LIPS.
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171. HE FURTHER BUILDS UP HIS ARGUMENT. In the Agadah book
of Rav Yeba Saba he so said and explained that the beginning of the
beard STARTS with supernal Chesed, as written, "Yours, Hashem, is
the greatness, and the power (Heb. Gvurah) and the glory (Heb.
Tiferet)..." (I Divrei Hayamim 29:11). BUT everything IS IN THE
BEARD because so does THE BEARD start TO COME OUT, AS RAV
YEBA SABA SAID, and the nine characteristics come out from the
beard and from before the ears, AS SAID IN THE IDRA RABA that
THE BEARD begins TO SHOW this way, BUT they do not stay that
way except in another place as | explained.

172. When the world is in need of mercy, the holy Mazal appears,
WHICH IS THE BEARD OF ARICH ANPIN, AND THEN all the
characteristics of the precious beard of Zeir Anpin are in a state of
mercy. When it is in need of Judgment, Judgment appears, and then
vengeance is wreaked on the enemies of Yisrael, those who distress
YISRAEL. All the preciousness of the beard lies in those hanging
hairs, THAT IS, THE VISIBLE EXPANSES OF THE BEARD, because
everything emerges from them.

173. All the hairs of the beard of Zeir Anpin are coarse and strong,
because they all compel Judgments when the holy Mazal appears.
When it wishes to wage war, it appears by means of this beard as a
strong mighty man victorious in war. Then some pluck the hair on
the back of the head and some from the front of the head.

174. Moses said these nine characteristics a second time IN THE
PORTION OF SHELACH when he had to revert them all to mercy. For
though he did not now recite the thirteen characteristics AS IN THE
PORTION OF TISA it all depends on intention. For he would not
mention these characteristics OF ZEIR ANPIN THAT ARE NOT
PURELY MERCY, but intended Mazal, NAMELY THE THIRTEEN
CHARACTERISTICS OF THE BEARD OF ARICH ANPIN, and
mentioned it, as written, "And now, | pray You, let the power of my
Lord be great" (Bemidbar 14:17). What is "the power of Hashem"? It
is that which is called the most concealed holy Mazal, THE BEARD
OF ARICH ANPIN. The power and the light IN THE BEARD OF ZEIR
ANPIN derive from Mazal. Once Moses said THE NINE
CHARACTERISTICS OF ZEIR ANPIN and mentioned MAZAL CALLED
THE POWER OF HASHEM, he spoke the nine characteristics deriving
from Zeir Anpin so that they will all shine BY A DRAWING OF THE
THIRTEEN OF ARICH ANPIN and there will be no Judgment evident,
BECAUSE THE THIRTEEN OF ARICH ANPIN ARE WHOLLY OF
MERCY. Hence everything depends on Mazal, WHICH IS THE BEARD
OF ARICH ANPIN.

175. At the beginning of the arising of the hairs, the beard looks like
a strong mighty man, victorious in war TO TAKE REVENGE ON THE
ENEMIES OF YISRAEL. The holy anointing oil flows on this beard
from the concealed Atika Kadisha, as written, "It is like the precious
ointment upon the head, running down upon the beard, the beard of
Aaron" (Tehilim 133:2), THE SECRET OF THE BEARD OF ZEIR
ANPIN.

42. The mouth of Zeir Anpin

We read that good and evil and life and death depend on the lips of Zeir Anpin. When the lips speak all the watchers awaken to decree punishments.
Rabbi Shimon explains what is meant by a 'watcher'. We learn that when words come out of the mouth of Zeir Anpin they illuminate 18,000 worlds.
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176. These hairs OF THE BEARD do not cover the lips, and the lips
are wholly red as a lily, as written, "his lips like lilies" (Shir Hashirim
5:13). The lips whisper Gvurah and whisper Chochmah. Good and
evil depend on these lips, and life and death. From these lips come
out those who awaken, since when these lips whisper they all
awaken to decree punishments throughout the courts that are called
watchers, as written, "This matter is by the decree of the watchers,
and the sentence..." (Daniel 4:14).

177. HE ASKS, What is a watcher (Heb. ir), AND ANSWERS, In the
book of Agadah HE EXPLAINED that it is like in the words, "become
your enemy (Heb. ar)" (I Shmuel 28:16). For Judgments rouse
against those who are not beloved above, which is why those that
arouse TO PUNISH are THEIR enemies, AND ARE CALLED

'WATCHERS'. Nevertheless, PUNISHMENT IS DECREED in two ways,

with Mercy or with Judgment. They are therefore called a watcher
(enemy) and a holy one, Judgment and Mercy, NAMELY, "THIS
MATTER IS BY THE DECREE OF THE WATCHERS, AND THE
SENTENCE BY THE WORDS OF THE HOLY ONES," WHERE A
WATCHER ALLUDES TO JUDGMENT AND HOLY ONES TO MERCY.

178. When the lips are open the mouth is seen. Thousands and tens
of thousands are clothed in the air coming out of the mouth. When
THE AIR expands, the faithful prophets are clothed in it and are all
called 'the mouth of Hashem'. When words come out of the mouth,
uttered by the lips, they illuminate together all of 18,000 worlds, until
they all join together in 18 specific ways and paths.

179. Everyone awaits this mouth with the great speaking tongue with
the unification of polishing and adornment. Of this it is written, "His
mouth (lit. 'palate') is most sweet" (Shir Hashirim 5:16). Surely it is
most sweet. What is his palate? It is as in the verse, "the palate
tastes food" (lyov 34:3). "and he is altogether lovely" (Shir Hashirim
5:16), NAMELY fire and water. For water and fire are formed and are
pretty AND LOVELY in their shape, THAT IS, THEY ARE LOVELY TO
BEHOLD, because the colors RED AND WHITE join together, THAT
IS, THE BEAUTY APPEARS FROM THE BLENDING OF WHITE AND
RED TOGETHER.
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43. Aleph, Chet, Hei Ayin; Gimel, Yud, Caf, Kuf

Rabbi Shimon explains in detail how the four letters Aleph, Chet, Hei and Ayin are engraved on the throat and how those four are crowned with the
four letters Gimel, Yud, Caf and Kuf in the palate. We learn that the important thing is the balance of the three columns, and Rabbi Shimon says that
throughout his whole life he was always careful never to receive the left column on its own except for a single instance, at which time he was
warned not to do so by a flame of fire.



180. "His mouth (lit. 'palate’) IS MOST SWEET" (Shir Hashirim 5:16),
because of the imprinted letters that are engraved on it with their
crowns. THAT IS, THE SWEETNESS IN THE MOUTH COMES FROM
THE FACT THAT THE LETTERS ARE ENGRAVED ON IT IN THE
SEQUENCE OF THE THREE COLUMNS AND THE RECEIVING
MALCHUT; THIS SEQUENCE ADORNS THEM WITH CROWNS. THE
LETTERS Aleph, Chet, Hei and Ayin are engraved on the throat
EACH WITH THREE COLUMNS. OF THE THREE COLUMNS OF
Aleph, ITS RIGHT COLUMN drives kings away, THE LEFT COLUMN
OF ALEPH deposes kings FROM THEIR KINGDOMS, AND THE
CENTRAL COLUMN establishes kings. OF THE THREE COLUMNS
OF Chet, ITS RIGHT COLUMN drives away and descends, THE LEFT
COLUMN ascends and crowns, AND THE CENTRAL COLUMN
conquers with fire and engraves with wind. OF THE THREE
COLUMNS OF Hei THAT IS nourished from Ima, THAT IS, OF WHAT
THE NUKVA RECEIVES FROM IMA, THE RIGHT COLUMN OF IMA
strikes the Nukva; THROUGH THE LEFT COLUMN OF IMA, THE
NUKVA spreads into a large Nukva; THE CENTRAL COLUMN OF IMA
IS IN THAT, THAT through the desire of the holy city FOR
CHASSADIM, IT IS CONNECTED WITH THE CENTRAL COLUMN. And
the places OF RIGHT AND LEFT are interconnected, as it says, "the
mountain of myrrh, and to the hill of frankincense" (Shir Hashirim
4:6). OF THE THREE COLUMNS OF Ayin, ITS RIGHT COLUMN IS the
clarity of the shape of the grade; ITS LEFT COLUMN IS when the
running boughs join the engraved spirits at their sides.

181. And here, in the secret of the letters of King Solomon, HE SAYS
that these four letters ALEPH, CHET, HEI AND AYIN, are crowned
with the four LETTERS Gimel, Yud, Caf, Kuf in the palate. HENCE
THREE COLUMNS ARE INDICATED IN THE PALATE AS WELL. This
is as in, "the palate tastes food" (lyov 34:3), THE SECRET OF THE
RIGHT COLUMN; "Can that which is unsavory be eaten without

salt" (lyov 6:6) REFERS TO THE LEFT COLUMN, WHICH, BEFORE IT
IS JOINED WITH THE RIGHT, CANNOT BE ENJOYED LIKE
UNSAVORY FOOD WITHOUT SALT. And the verse, "And the work of
righteousness shall be peace" (Yeshayah 32:17) IS THE CENTRAL
COLUMN THAT JOINS AND ESTABLISHES PEACE BETWEEN THE
TWO COLUMNS, RIGHT AND LEFT. "More to be desired are they
than gold, even much fine gold..." (Tehilim 19:11) REFERS TO
MALCHUT THAT RECEIVES THE PLENTY OF THE THREE
COLUMNS, which are surely very sweet.

182. King David, AFTER THE WORDS, "MORE TO BE DESIRED..."
THAT ALLUDE TO THE SWEET AND PRECIOUS BOUNTY OF THE
THREE COLUMNS, CONCLUDES, "Moreover by them is Your servant
enlightened (or: 'careful’)..." (Ibid. 12), THAT IS, HE IS CAREFUL NOT
TO RECEIVE FROM THE LEFT COLUMN WITHOUT THE RIGHT.
RABBI SHIMON CONCLUDES, | testify about myself that throughout
my life | was careful OF THE THREE COLUMNS not to mistake IN
RECEIVING THE LEFT COLUMN ON ITS OWN, except for one day
when | crowned the King in the cave of Meronia, WHEN HE WAS NOT
CAREFUL TO HAVE THE LEFT UNITED WITH THE RIGHT. And | saw
a flame of burning fire across the cave, THAT IS, HE SAW THE
JUDGMENTS OF THE LEFT COLUMN WITHOUT THE RIGHT, WHICH
IS A BURNING FIRE, and | trembled. Since that day | am careful in
my mind TO RECEIVE ONLY FROM THE THREE COLUMNS
TOGETHER and never left them throughout my life. Blessed is the
portion of he that is careful with the sweets of the King and tastes of
them judiciously. It says of this, "O taste and see that Hashem is
good" (Tehilim 34:9), and, "Come, eat of my bread" (Mishlei 9:5).

44, Building the back part of the Nukva of Zeir Anpin
Rabbi Shimon tells us how Malchut becomes attached to Zeir Anpin.
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183. The male, WHICH IS ZEIR ANPIN, spread into his brain lobe of
Da'at and the corridors and chambers were filled, NAMELY
NETZACH, HOD AND YESOD, AND CHESED, GVURAH AND
TIFERET. DA'AT starts at the top of the head and spreads
throughout the body in its chest, arms and the rest of it. Behind it,
the spark is touched by the hard lamp, WHICH IS THE
ILLUMINATION OF THE LEFT COLUMN OF BINAH, glows and
produces one head blocked on all directions, with the illumination of
the two brain lobes CHOCHMAH AND BINAH engraved in it. It is
attached to the male side FROM THE BACK and hence is called, "my
dove, my undefiled (Heb. tamati)" (Shir Hashirim 5:2). Do not
pronounce it 'tamati' but rather it is 'te'omati (Eng. 'my twin sister")'
for sure.

184. The hair of the Nukva, WHICH IS MALCHUT, includes the colors
WHITE, RED, AND GREEN, AND IS CALLED PURPLE, as written,
"and the hair of your head like purple" (Shir Hashirim 7:6). It is
connected to five Gvurot. From her aspect OF GVURAH Malchut
expands to become attached to the side of the male, ZEIR ANPIN,
THAT IS, TO HIS BACK.

45. The formation of face to face of the Nukva of Zeir Anpin

baa mp!;nm MY r:n'::'m'l wr'm p'ﬁm
P2TNR MinKn .u’:::q nyitm M Kb
DD uu-:'ﬂ ,Hl"l-l.‘l'!'l"l T KPYIAT Kyivn

iy b BERTH FLR 10 '7::: Nnvnn R0 N!"I'?J.'?J.
M3 .KM2T7 riTwDa n :-lmu 713 1!:7':: nin
X5 man Mpn 5K mmn M Mpnx 3

JRTY MK

,AM373 M A 19ha Kapa v 184
UNO3 M3 OWRDN EED QWK1 nhm
NP2IM KMPPa Kapn huwknia) RRal

K277 1002

We are told that after Malchut separated from the sides of Zeir Anpin, she joined Him face to face. When they are joined they seem like one body,
and all the worlds are joyful as on Shabbat when everything is under the influence of a whole body. From this idea Rabbi Shimon deduces that
whoever does not exist as male and female receives no blessings and can not last. We learn that Malchut is considered a mother to all the lower
beings of the three worlds. Rabbi Shimon speaks about the lower Chochmah and the supernal Chochmabh.

185. After MALCHUT separated from the sides OF ZEIR ANPIN, she
joined Him face to face. When they are joined, they seem one body
BECAUSE THEY ORIGINATE IN THE RIGHT AND LEFT SIDES OF
THE SAME LEVEL. THUS, EVEN THOUGH THEY WERE DIVIDED AND
FORMED AS TWO LEVELS, THEY REJOIN AS ONE BODY, AS THE
RIGHT AND LEFT OF THE SAME LEVEL. The male by himself seems
like half a body, THAT IS, THE RIGHT PART OF THE SOUL, which is
wholly Chesed. So the female part OF THE SOUL IS THE LEFT PART
AND IS WHOLLY GVURAH. When they join together it seems exactly
like one body, BECAUSE THE TWO HALVES JOIN INTO ONE. And so
itis TRULY. Here too, the male, WHICH IS ZEIR ANPIN, joined
Malchut and everything is a single body. Then all the worlds are
joyous, because they are blessed by a whole body.

186. This is the secret of THE VERSE, "therefore Hashem blessed
the Shabbat day, and hallowed it" (Shemot 20:11), since then
everything is UNDER THE INFLUENCE OF a whole body, since
Malchut cleaved to the King ON SHABBAT and they are as one body.
Therefore there are blessings on that day. From this WE DEDUCED
that whoever does not exist as male and female is considered a half
body, and no blessings rest on a blemished and wanting thing, but
on awhole place, a whole thing, not half a thing. And a half thing
does not last and is never blessed.
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187. All the beauty of the female comes from the beauty of the male.
We have already established these matters and they are known to
the friends. Through this Nukva, NAMELY FROM MALCHUT, are all
the lower beings OF THE THREE WORLDS OF BRIYAH, YETZIRAH
AND ASIYAH united. From here they are fed and to her they return
BECAUSE MALCHUT IS THE ROOT FOR THE THREE WORLDS
UNDER ATZILUT. She is considered a mother to them all, just like
the other, BINAH, is a mother to the body, WHICH IS ZEIR ANPIN
CALLED BODY, and the whole body is nourished by it, BY BINAH.
So is MALCHUT a mother to all the others below IN BRIYAH,
YETZIRAH AND ASIYAH.

188. It is written, "Say to wisdom, you are my sister" (Mishlei 7:4).
There is Chochmah and there is Chochmah, NAMELY SUPERNAL
CHOCHMAH THAT IS ABA AND IMA AND LOWER CHOCHMAH THAT
IS MALCHUT. This Nukva, NAMELY MALCHUT, is called small
Chochmah in relation to the other, WHICH IS SUPERNAL
CHOCHMAH. Hence it is written, "We have a little sister, and she has
no breasts..." (Shir Hashirim 8:8). Since this CHOCHMAH flows in
exile, IT THEREFORE HAS NO BREASTS TO FEED YISRAEL. "We
have a little sister": certainly she seems little IN EXILE, but she is
large and great, because she is perfection that receives from all
SFIROT, WHEN YISRAEL ARE IN THEIR LAND, as written, "l was a
wall, and my breasts were like towers" (Ibid. 10). They are my
breasts when they are full to feed everyone; they are like towers,
which are great rivers coming out of supernal Ima THAT ARE
CALLED TOWERS.
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46. The first three Sfirot of the lights and the Netzach, Hod and Yesod of the vessels of Chayah of Zeir Anpin
Rabbi Shimon tells us about the great tree that is the whole body of Zeir Anpin, saying that this tree has food in it for everything. He outlines the
Sfirot in terms of the positioning on the body, and says that in Yesod lies the whole desire of Zeir Anpin for Malchut. We are told that Zion is the

covered place of Malchut, just like a woman's womb.

189. The male, WHICH IS ZEIR ANPIN, further expands to the right
and left of the inheritance of the possession, NAMELY CHOCHMAH
AND BINAH CALLED THE INHERITANCE OF ABA AND IMA. When
the colors, RIGHT ON THE RIGHT AND RED ON THE LEFT join IN
THE CENTRAL COLUMN, it is called Tiferet and the whole body is
formed into a big and strong, comely and handsome tree.
Underneath it wild animals, THE HOSTS OF BRIYAH, wander and in
its boughs dwell the birds of the sky, WHICH ARE THE HOSTS OF
YETZIRAH. In it is food for everything. Its arms are right and left,
CHESED AND GVURAH, on the right ARE EXTENDED life and
Chesed; on its left ARE EXTENDED death and Gvurah. Its bowels,
THAT IS, ITS INNER ASPECT, is fixed with Da'at and fills all the
corridors and all the chambers, WHICH ARE NETZACH, HOD AND
YESOD AND CHESED, GVURAH AND TIFERET as | said, as written,
"and by knowledge are the chambers filled" (Mishlei 24:4).

190. The body further expands to the two legs NETZACH AND HOD
and between them unite two kidneys and two testicles of the male,
WHICH ARE THE INTERNAL NETZACH AND HOD. FROM THE
KIDNEY THE LIQUID REFUSE FLOWS TO THE EXTERNAL FORCES,
AND FROM THE TESTICLES SEMEN FLOWS TO SOULS. For all oil,
greatness, and the force of the whole body is gathered in them, IN
THE TWO TESTICLES, as all the hosts that come out TO BRIYAH,
YETZIRAH AND ASIYAH come out from them. They all dwell at the
tip of the penis, which is why they are called hosts. And they are
Netzach and Hod. Tiferet IS CALLED Yud Hei Vav Hei, and Netzach
and Hod ARE CALLED hosts (Heb. Tzevaot). Hence THEY ARE
CALLED TOGETHER IN THE VERSE 'Hashem Tzevaot'.
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191. The virile member of the male is the ending of the whole body
and is called Yesod. It is a grade that sweetens Malchut, IN WHICH
LIES the whole desire of the male, WHO IS ZEIR ANPIN, to Malchut.
In that Yesod it enters Malchut to the place called Zion, where is the
covered place of Malchut like a womb is to a woman. For that reason
Yesod is called Hashem Tzevaot.

47. Face to face union of Male and Female principles

In these last utterances of Rabbi Shimon he reminds the rabbis that when Zeir Anpin and Malchut are united all the worlds are blessed and are in a
state of complete joy. He talks about the two grades above and below - Zion and Jerusalem - and says that no one is allowed into the holy of holies
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in this world except for the high priest that comes from the aspect of Chesed. We learn that Zion is Mercy and Jerusalem is Judgment. Rabbi
Shimon says again that all the blessings flow from the brain of Zeir Anpin to all the body parts or Sfirot. He tells the rabbis that at the end Chesed
enters the holy of holies, as written in, "for there Hashem has commanded the blessing, even life forever more".

192. It is written, "For Hashem has chosen Zion; He has desired it for
His habitation" (Tehilim 132:13), that is, after Malchut separated
FROM CLEAVING TO HIS BACK and cleaved to the King face to face
on Shabbat night and everything became a single body. Then the
Holy One, blessed be He, sits on His throne, and everything is
considered a whole Name, a Holy Name, blessed be it forever and
ever. | have brought all these matters up on this day so they will
adorn it to the World to Come, and now they have been revealed
here. Blessed is my portion WITH THEM.

193. When the Queen is united with the King, all the worlds are
blessed and are in a state of complete joy. Just as the male is
composed of three Columns, and the beginning is composed of
three, NAMELY CHOCHMAH, BINAH AND DA'AT, so is everything,
FOR THE BODY TOO IS COMPOSED OF THE TRIAD OF CHESED,
GVURAH AND TIFERET, and the ending of the body, NETZACH, HOD
AND YESOD. The Queen is blessed only from these three, Netzach,
Hod and Yesod, and is sweetened and blessed from the place called
the lower holy of holies, WHICH IS YESOD. FOR ARICH ANPIN AND
ABA AND IMA ARE CALLED THE UPPER HOLY OF HOLIES, AND
YESOD OF MALCHUT IS CALLED THE LOWER HOLY OF HOLIES, as
written, "for there Hashem has commanded the blessing" (Tehilim
133:3), NAMELY IN ZION CALLED THE HOLY OF HOLIES. For there
are two grades above and below, ZION AND JERUSALEM; YESOD
OF MALCHUT IS CALLED ZION AND MALCHUT OF MALCHUT IS
CALLED JERUSALEM, AND ZION IS CALLED THE HOLY OF HOLIES.

194. For that reason none is allowed into the holy of holies IN THIS
WORLD except for the High Priest that comes from the aspect of
Chesed, since no one enters that place above, THAT IS, YESOD OF
MALCHUT CALLED ZION except that which is called Chesed OF
ZEIR ANPIN, THE ASPECT OF THE HIGH PRIEST that enters the holy
of holies. Malchut is mitigated and the holy of holies is blessed to its
innermost, WHICH IS the place called Zion. Zion and Jerusalem are
two grades, one Mercy and the other Judgment. Zion IS MERCY, as
written, "Zion shall be redeemed with justice" (Yeshayah 1:27),
JUSTICE BEING MERCY; Jerusalem IS JUDGMENT as written,
"righteousness lodged in it" (Ibid. 21), RIGHTEOUSNESS BEING
JUDGMENT as we explained.
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195. The whole desire of the male, WHICH IS ZEIR ANPIN, towards
Malchut is here IN ZION. It is called a blessing since from there
blessings are issued to all the worlds and everyone is blessed. This
place, ZION, is called holy, and all holies, NAMELY THE HOLY
LIGHTS of the male, WHO IS ZEIR ANPIN, entered there the grade |
mentioned, ZION and all emerge from the supernal head of the skull
of the male from the aspect of the lofty brain lobes that rest in it.
That blessing flows FROM THE BRAIN LOBES to all the body parts,
CHESED, GVURAH AND TIFERET, to those called hosts (Heb.
Tzevaot), NETZACH AND HOD, since all that plenty coming from the
whole body is gathered there IN NETZACH AND HOD. Hence they are
called hosts, since all the higher and lower hosts IN THE THREE
WORLDS OF BRIYAH, YETZIRAH AND ASIYAH come out from them,
FROM NETZACH AND HOD. And after that plenty gathers there IN
NETZACH AND HOD it is placed in holy Yesod, which is entirely
white, which is why it is called Chesed. That Chesed enters the holy
of holies, as written, "for there Hashem has commanded the
blessing, even life forever more."

48. The passing away of Rabbi Shimon ben Yochai
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Rabbi Aba recounts that after Rabbi Shimon uttered the word "life", all his words ceased. The light in the room was so great that Rabbi Aba could
not look, and two voices were heard saying "For length of days, and long life", and then, "He asked life of you". We are told of the miraculous events
that happened during the rest of that day.

196. Rabbi Aba said, the holy luminary barely finished uttering "life,"
when his words ceased. | was writing and was about to write more,
yet heard nothing. | did not raise my head, because the light was
great and | could not look. I then trembled and heard a voice calling
and saying, "For length of days, and long life..." (Mishlei 3:2), AND
THEN | heard another voice, "He asked life of You..." (Tehilim 21:5).

197. All that day the fire did not cease from the house and no one
reached him for they could not because of the light and fire that
encircled him. | was prostrated all that day on the ground, crying
loudly. After the fire was gone, | saw that the holy luminary, the holy
of holies, was gone from the world, wrapped around and lying on his
right side with a smiling face.
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198. Rabbi Elazar his son rose, took his hands and kissed them,
while | licked the dirt under his feet. The friends started crying. Rabbi
Elazar his son prostrated three times and could not open his mouth.
He then started saying, Father, father, there were three that BECAME
one again. THAT IS, THERE WERE THREE GREAT MEN IN THE
LAND, RABBI ELAZAR, RABBI SHIMON BAR YOCHAI HIS FATHER
AND HIS FATHER-IN-LAW RABBI PINCHAS BEN YAIR. NOW RABBI
ELAZAR IS ORPHANED OF HIS FATHER-IN-LAW AND HIS FATHER
RABBI SHIMON AND ONLY ONE REMAINS IN THE WORLD. NOW,
AFTER THIS GREAT TREE IS GONE, UNDER WHICH THE BEASTS
OF THE FIELD USED TO WALK AND IN WHICH BOUGHS DWELT
THE BIRDS OF THE SKY AND WHICH HAD FOOD FOR EVERYONE,
NOW the beasts will wander and the birds THAT USED TO DWELL IN
ITS BOUGHS will sink into the chasm in the great sea, and the
friends, INSTEAD OF THE FOOD THEY RECEIVED FROM IT will drink
blood.

199. Rabbi Chiya rose to his feet and said, Up until now the holy
luminary used to protect us. Now is the time to strive to honor him.
Rabbi Elazar and Rabbi Aba rose and took him FROM HIS PLACE to
a bed made like a ladder IN ORDER TO RAISE HIM ON HIS BED. Who
has ever seen such confusion of the friends! The whole house
emitted good fragrances. They raised him on his bed, and none
served him but Rabbi Elazar and Rabbi Aba.

200. Bullies and armed people came from the village of Tzipori, WHO
WANTED HIM TO BE BURIED THERE AND CAME TO TAKE HIM BY
FORCE. The inhabitants of Meron drove them away and shouted at
them in their multitudes, because they did not want him to be buried
there BUT WHERE THEY THEMSELVES LIVED. After the bed left the
house, it rose in the air and fire burned before it. They heard a voice,
'Come and gather to the feast of Rabbi Shimon. "shall enter in peace
to them that rest in their graves"' (Yeshayah 57:2).

201. When he entered the cave they heard a voice inside the cave,
'This is the man who caused the earth to tremble, who provoked
kingdoms. How many prosecutors in the firmament are quieted
today for your sake. This is Rabbi Shimon ben Yochai, with whom
his Master glorifies Himself daily. Blessed is his portion above and
below. How many supernal treasures await him. Of him it says, "But
go you your way till the end be, for you shall rest, and stand up for
your allotted portion at the end of the days"' (Daniel 12:13).

End of the Idra Kadisa Zuta (the holy smaller assembly)

49. Holy, holiness, the holy of holies
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Rabbi Yosi and Rabbi Aba talk about the difference between "holy nation" and "holiness," and we hear about the connection of these terms with

supernal wisdom.



202. Rabbi Yosi said, How beloved are Yisrael before the Holy One,
blessed be He, since at first He called them a holy nation, as written,
"For you are a holy people" (Devarim 14:2). He then called them
holiness, as written, "Yisrael is holiness to Hashem, the first fruits of
His increase" (Yirmeyah 2:3). What is the difference between them,
BETWEEN HOLY AND HOLINESS? Rabbi Aba said, Holiness is the
highest, BEING CHOCHMAMH, for so have we learned that when all
sanctifications, WHICH ARE THE THREE COLUMNS, CHESED,
GVURAH AND TIFERET, are joined together they are called holiness,
BECAUSE THEN they rise and gather in the supernal place called
holiness, NAMELY SUPERNAL CHOCHMAH.

203. Hence 'Holy, holy, holy', WHICH ARE CHESED, GVURAH AND
TIFERET, THE SECRET OF THE PRIESTS, THE LEVITES AND
YISRAEL, turn into "Yisrael is holiness." Since Yisrael are adorned
with these three grades, when they join together they are called,
"Yisrael is holiness (or: 'holy thing') to Hashem," which is first,
SINCE THEN THEY RECEIVE FROM SUPERNAL CHOCHMAH
CALLED FIRST (OR: 'BEGINNING'). We have explained that fruit is
spelled with EXTRA Hei, WHICH INDICATES MALCHUT THAT IS
CALLED HOLINESS WHEN RECEIVING FROM SUPERNAL
CHOCHMAH. "all that devour him shall be held guilty" (Ibid.). What is
meant by that? Rabbi Aba said, We have learned the verse, "And if a
man eat of the holy thing unwittingly" (Vayikra 22:14), and, "No
stranger shall eat of the holy thing" (Ibid. 10). Yisrael are considered
a holy thing, and hence, "all that devour him shall be held guilty."

204. Rabbi Elazar said, The beginning, WHICH IS SUPERNAL
CHOCHMAH, and the ending of everything, WHICH IS MALCHUT, are
included in holiness, and supernal Chochmah is called holiness.
And when supernal Chochmah shines, Solomon's wisdom shines
AS WELL, WHICH IS MALCHUT, as written, "And Solomon's wisdom
excelled" (I Melachim 5:10), when the moon, WHICH IS MALCHUT,
stood in its fullness. This we have already explained. And when
MALCHUT is blessed by Yesod, she is called holiness because she
shines in her fullness. But when MALCHUT does not shine and not
perfectly adorned, she is called the Holy Spirit, she is not called
holiness like the supernal CHOCHMAH.

205. When MALCHUT is blessed by Yesod and nourishes all the
lower beings, she is called a mother like the one above, NAMELY
LIKE BINAH CALLED A MOTHER. MALCHUT is THEN called holy
things (or: 'holies'), and YESOD is then called holy of holies, since
with it she is a bride. THAT IS, YESOD IS HOLINESS, AND
TOGETHER WITH THE BRIDE THAT IS CALLED HOLIES, IT IS THE
HOLY OF HOLIES, as written, "Come with me from Lebanon, my
bride" (Shir Hashirim 4:8). What is Lebanon? Eden, NAMELY
SUPERNAL CHOCHMAH. IT IS CALLED LEBANON because it
became white (Heb. nitlabnah) in every direction, WHICH MEANS IT
SHINES WITH CHESED, WHICH IS WHITE IN COLOR, BOTH FROM
THE RIGHT AND LEFT SIDES. FOR IT IS THE SECRET OF
SUPERNAL ABA AND IMA THAT ALWAYS HAVE THE MEANING OF,
"BECAUSE HE DELIGHTS IN MERCY" (MICHAH 7:18), YET
CHOCHMAH IS BESTOWED ON MALCHUT VIA THE RIVER THAT
COMES OUT OF EDEN, WHICH IS BINAH. Eden is already known to
the friends.
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50. When the time comes for a righteous man to pass away, he should disclose wisdom

We hear that when the time comes for a righteous man who is full of wisdom to die, he should reveal that wisdom to those who have the Holy Spirit

among them.



206. We learned that it is written, "because | will call on the name of
Hashem" (Devarim 32:3). What is meant by that? Rabbi Shimon said,
it is written, "ascribe greatness to our Elohim" (Ibid.). Rabbi Shimon
said AS INTERPRETATION TO THE WORDS OF RABBI SHIMON,
"ascribe greatness" refers to greatness, NAMELY CHESED. "He is
the Rock, His work is perfect" (Ibid. 4) is Gvurah; "for all His ways
are justice" (Ibid.) is Tiferet; "an El of truth" (Ibid.) is Netzach; "and
without iniquity" is Hod. "just" is Yesod, "and right" is
Righteousness, NAMELY MALCHUT. Thus everything is the Holy
Name of the Holy One, blessed be He, NAMELY THE SEVEN SFIROT,
CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND
MALCHUT. This is why HE SAID, "because | will call on the name of
Hashem."

207. Rabbi Yosi said, IT IS the very name of Hashem, which Moses
revealed at that time to Yisrael, as written, "l am a hundred and
twenty years old this day..." (Devarim 31:2), "NOW THEREFORE
WRITE THIS POEM FOR YOURSELVES" (IBID. 19). From this we
derive that when the time comes for arighteous man, in whom rests
lofty wisdom, to pass away, he should reveal that wisdom to those
who have the Holy Spirit among them. Whence do we know that?
From Moses, as written, "l am a hundred and twenty years old this
day...," WHICH MEANS HE REVEALED TO THEM WHAT HE HAD NOT
REVEALED TO THEM UNTIL THEN.

208. If he does not REVEAL TO THEM THAT WISDOM, it says of him,
"Withhold not good from those to whom it is due" (Mishlei 3:27),
WHICH IS TORAH THAT IS CALLED GOOD, as written, "For | give
you good doctrine" (Mishlei 4:2), "when it is in the power of your
hand to do it" (Mishlei 3:27) before you pass away, BEFORE you will
not have permission to disclose.
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51. "because | will call on the name of Hashem"
Rabbi Chiya makes it clear that God will only be close to those who call upon His name in truth. Part of this meaning is that God must be called
upon with the quality of the Central Column, not from the aspect of the Left or Right.

209. Rabbi Chiya said, From this verse, "BECAUSE | WILL CALL ON
THE NAME OF HASHEM" (DEVARIM 32:3), | have learned celestial
wisdom and it is so. Yet the end of the verse connects the knot of
faith with the word "He," as written, "just and right is He," which
means He is everything, He is one without division. For if you say
that all these NAMES IN THE VERSE are many, it says again, "He,"
as they all amount to and connect and join into one. And HE is
everything; He was, He is and He will be and He is one. Blessed is
His name forever and ever. Hence matters are connected and the
holy matters of the name of the Holy One, blessed be He, are joined.
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210. Happy is the portion of he who calls the King and knows how to
call Him properly. If he calls yet knows not upon whom he called, the
Holy One, blessed be He, keeps away from him, as written, "Hashem
is near to all those who call upon Him" (Tehilim 145:18). To whom is
He near? It says again, "to all who call upon Him in truth" (Ibid.). Is
there anyone who calls upon Him falsely? Rabbi Aba said, Yes; it is
he who calls yet knows not upon whom he calls. Whence do we
know that? From the words, "to all who call upon Him in truth." What
is "in truth"? It is the seal of the King's ring, WHICH IS THE SECRET
OF THE CENTRAL COLUMN THAT SEALS THE MOCHIN TOGETHER
WITH MALCHUT THAT IS CALLED THE KING'S RING, which is
overall perfection. This is the meaning of, "You will show truth to
Jacob, loyal love to Abraham" (Michah 7:20), NAMELY ZEIR ANPIN
THAT IS THE CENTRAL COLUMN CALLED JACOB, AS TRUTH WAS
BESTOWED ON THE CENTRAL COLUMN. This is why it is written,
"to all who call upon Him in truth." AND WHOEVER KNOWS NOT TO
CALL UPON HIM WITH THE QUALITY OF THE CENTRAL COLUMN,
BUT TENDS TO THE LEFT COLUMN OR THE RIGHT COLUMN, THE
HOLY ONE, BLESSED BE HE, DRAWS AWAY FROM HIM. Happy is
the portion of whoever entered WISDOM and came out whole, to
know the ways of the Holy One, blessed be He. Hence it is written,
"But the path of just men is like the gleam of sunlight" (Mishlei 4:18),
and, "Your people also shall be all righteous..." (Yeshayah 60:21).
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52. The wicked cause a damage, so to speak, above

Rabbi Aba recalls that Rabbi Yitzchak said that all the structures devised in order to bestow blessings upon people cannot be effective because they
are marred by the deeds of the wicked. Rabbi Yosi says that when the wicked sin below the patriarchs above cannot receive their supply of
blessings either.

211. We learned that Rabbi Yitzchak said, All these structures and
these matters were given to the reapers of the field, NAMELY TO
THOSE WHO HAVE ALREADY FINISHED THE WORK OF HOLINESS
AND PURIFICATION, AND HAVE ALREADY MERITED TO BEHOLD
THE FRUIT OF THEIR WORK. We learned that the wicked cause, so
to speak, blemish above. The blemish accords with the verse, "Not
His the corruption, but the blemish of His sons" (Devarim 32:5), THE
DAMAGE IS ONLY IN RELATION TO THE SONS, WHO CANNOT
RECEIVE THEIR PLENTY, because all these structures DEVISED IN
ORDER TO BESTOW UPON THE LOWER BEINGS are not properly
settled, BECAUSE OF THE DEEDS OF THE WICKED. THIS IS THE
MEANING OF, "THE BLEMISH OF HIS SONS." One verse says, "For
He put on righteousness as a breastplate" (Yeshayah 59:17), and
another verse says, "and He put on the garments of vengeance for
clothing” (Ibid.). Yet, says Rabbi Yitzchak, "He put on
righteousness" when Yisrael are worthy. When they have no merit,
"He put on the garments of vengeance..." THIS IS THE BLEMISH THE
WICKED CREATE IN THE SUPERNAL STRUCTURES, SO HE TAKES
OFF, SO TO SPEAK, THE GARMENT OF RIGHTEOUSNESS AND
WEARS GARMENTS OF VENGEANCE.

212. Rabbi Yosi said, What is the blemish THE WICKED DO WITH
THEIR ACTIONS ABOVE? It is as we learned that the patriarchs,
WHO ARE CHESED, GVURAH AND TIFERET, do not receive supply
to be blessed from the flow of the river, WHICH IS THE PLENTY OF
BINAH, and even less so do their children. FOR SINCE THEY DO
NOT RECEIVE PLENTY FOR THE LOWER BEINGS, A BLEMISH AND
DAMAGE ARE MADE BELOW, as written, "Not (Heb. lo) His (Heb. l0)
the corruption, but the blemish of His sons." Why 'lo’' twice? ONE
COULD HAVE SUFFICED IN SAYING 'IT IS HIS SONS' BLEMISH'. Yet
one is above, AS A BLEMISH WAS CREATED ABOVE, BECAUSE
THEY DO NOT RECEIVE BLESSINGS, FOR WHICH IT SAYS, "HIS
THE CORRUPTION," and one below, BECAUSE THEY ARE WANTING
IN EVERY RESPECT, WHICH IS WHY IT SAYS, "THE BLEMISH OF
HIS SONS." MEANING, IT IS NOT CONSIDERED A BLEMISH IN
RELATION TO THE HIGHER BUT ONLY IN RELATION TO THE
CHILDREN, WHO ARE YISRAEL.
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213. This is the meaning of the words of Rabbi Shimon that as long
as there are many wicked men in the world, the Holy Name is not
blessed, so to speak, in the world. And as long as there are not many
wicked in the world, the Holy Name is blessed in the world. This is
the meaning of, "The sinners will be consumed...Bless you Hashem,
O my soul. Haleluyah" (Tehilim 104:35). Rabbi Aba said, This verse is
certainly precise, which says, "Not His the corruption, but the
blemish of His sons." Who brought that blemish about? "a perverse
and crooked generation" (Devarim 32:5), because the evil people and
that generation are in such a state.

214. This is why after Moses said all these things, and properly
invoked the Holy Name, he said, surely, "just and right is He" (Ibid.
4), when things are as they should be, but "Not His the corruption,
but the blemish of His sons." The reason it is so is that "they are a
perverse and crooked generation." Rabbi Yehuda said, "not His"
means that the wicked bring it upon themselves, causing blessings
to be missing from the world. Rabbi Aba said, "not His" was
explained and it is so. The following verse says, "Do you thus
requite Hashem" (lbid. 6), THAT IS, YOU reward this way the Holy
One, blessed be He, for all the good things He brought on you and
performed before you.

53. "And yet for all that, when they are in the land of their enemies" - "
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Do you thus requite Hashem"

Rabbi Aba says that even though Yisrael sinned and went into exile, God and His Shechinah are always with them. Rabbi Yehuda wonders how
Yisrael could repay God for His goodness by sinning and thus sending the Shechinah into exile.

215. Rabbi Aba opened with, "And yet for all that, when they are in
the land of their enemies..." (Vayikra 26:44). Yisrael are blessed
above all other idolatrous nations, since even though they have
angered their Master, the Holy One, blessed be He, does not want to
leave them, as wherever they exiled among the nations the Holy One,
blessed be He, is with them in exile. This is the meaning of, "And yet
for all that, when they are in the land of their enemies..."

216. Rabbi Aba said, "And yet for all that, when they are." Come and
see how great is the love of the Holy One, blessed be He, for Yisrael.
Even though they caused themselves to be in exile among the
nations, the Shechinah never removed Herself from them. Do not say
that they are in exile alone, but, "And yet for all that (Heb. zot)," AS
THE SHECHINAH CALLED 'ZOT' is with them. This is the meaning of,
"And yet for all that, when they are in the land of their enemies..."
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217. 1t is like a king who was angry with his son and decreed that as
punishment he should go away from him into a faraway land. The
queen heard it and said, Since my son is going to a faraway land and
the king threw him out of his palace, | shall not leave him. The two of
us shall either return to the king's palace or together dwell in
another land. After a few days the king visited the queen but did not
find her because she left with his son. He said, Since the queen is
there, let both of them return.

218. It will happen the same way when the Holy One, blessed be He,
will visit the Shechinah. He shall visit Her first and for Her sake visit
His children. This is the meaning of, "And | have also heard the
groaning of the children of Yisrael..." (Shemot 6:5). Who brought it
about that "I have also heard the groaning"? It is as if the Shechinah
HAS CAUSED IT that | remembered Her. This is the meaning of, "and
| have remembered My covenant" (Ibid.), THAT IS, THE SHECHINAH
CALLED COVENANT. It is also written, "and Elohim remembered His
covenant" (Shemot 2:24). AND WHEN THE HOLY ONE, BLESSED BE
HE, WILL BRING YISRAEL BACK FROM EXILE IT IS WRITTEN,
"Hashem your Elohim will turn your captivity, and have compassion
upon you" (Devarim 30:3). It is the Shechinah, OF WHOM IT SAYS,
"WILL TURN YOUR CAPTIVITY." It is also written, "Hashem, You
have been favorable to Your land; You have brought back the
captivity of Jacob" (Tehilim 85:2), NAMELY THE SHECHINAH
CALLED LAND.

219. Rabbi Yehuda said, "Do you thus (Heb. zot) requite

Hashem" (Devarim 32:6), you are, "a perverse and crooked
generation” (Ibid. 5). You cause 'zot' to go into exile. "Do you thus
(Heb. zot) requite Hashem"? Is this how you requite Him for all that
He did to you, for all those signs He performed for you. Is this the
reward you pay to 'zot'? Who brought it upon you? It is because you
are a "foolish people and unwise" (lbid.), not looking at all the good
He did for you until now.
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54. Hei of Behibar'am

Rabbi Yitzchak and Rabbi Chiya discuss how God went with Yisrael into exile because if He had not done so the people would not have been able to
bear it. God never forgot His covenant with them. We also hear a discussion of the generations of the heaven and of the earth, and we learn that the
three worlds were created both from Zeir Anpin and Malchut. The World to Come, Binah, is created with Chochmah. We hear again about the flow
from Chochmah that finally gathers in the great sea that is Malchut. From there the generations come out to all the worlds.



220. "Do you thus (Heb. zot) requite Hashem" (Devarim 32:6): ZOT is
the Shechinah. We have explained this issue that we learned that Hei
of "when they were created (Heb. behibar'am)" (Beresheet 2:4) is
small, ALLUDING TO MALCHUT. Hei in "Do you (Heb. ha)," is large,
ALLUDING TO BINAH. It has been said that we learned what Rabbi
Yehuda said: Hei always ALLUDES TO the Holy One, blessed be He,
and is called a mother. There are two worlds, BINAH AND MALCHUT,
of which it is written, "from everlasting (lit. ‘world’) to

everlasting" (Tehilim 106:48), THAT IS, FROM BINAH TO MALCHUT.
We have learned this in regard to the meaning of the words,
"mingled with the fourth part of a hin of beaten oil" (Bemidbar 28:5),
WHICH MEANS THAT YESOD OF ZEIR ANPIN DRAWS OIL FROM
THE SUPERNAL WORLD TO THE LOWER WORLD, WHICH IS
MALCHUT. THIS IS THE MEANING OF, "DO YOU THUS REQUITE
HASHEM," WHICH COMBINES TOGETHER THREE GRADES, WHICH
ARE THE UPPER WORLD, WHICH IS THE LARGE HEI OF "DO YOU,"
YUD HEI VAV HEI ITSELF, WHICH IS ZEIR ANPIN THAT DRAWS
PLENTY FROM IT TO 'ZOT', WHICH IS THE SHECHINAH.

221. We learned that Rabbi Yehuda said, | have looked in several
places that the Holy One, blessed be He, did not withdraw His love
from Yisrael. For wherever they were, the Holy One, blessed be He,
was among them, as written, "I will not cast them away, nor will |
abhor them, to destroy them utterly, and to break My covenant with
them" (Vayikra 26:44). "with them" is exact, WHICH MEANS THAT
THE HOLY ONE, BLESSED BE HE, IS among them and never left
them.

222. Rabbi Yitzchak was walking along the way when Rabbi Chiya
came across him. He said to him, I see in your face that you dwell in
the dwelling of the Shechinah. It is written, "and | am come down to
deliver them out of the hand of Egypt" (Shemot 3:8). IT IS WRITTEN,
"and (Heb. Vav) | am come down," yet it should have been "l am
come down," SO VAV IS REDUNDANT. HE ANSWERS, "and | am
come down," means beforehand, SINCE THE VAV IS THE PREFIX OF
THE PAST TENSE. When is that? When Jacob went down to Egypt,
THE HOLY ONE, BLESSED BE HE, WENT DOWN WITH HIM. Why DID
HE COME DOWN? "to deliver them out of the hand of Egypt." For
had He not been among them, they would not have been able to
tolerate the exile, as written, "l will be with him in trouble; | will
deliver him, and honor him" (Tehilim 91:15).

223. He said to him, Surely wherever Yisrael dwell, the Holy One,
blessed be He, is among them. And wherever the sages of the
generation go, the Holy One, blessed be He, goes with them, as
written, "For He shall give His angels charge over you" (Tehilim
91:11). We derive it from the verse, "And Jacob went on his way...
And when Jacob saw them, he said, This is Elohim's

camp" (Beresheet 32:2-3) surely. Let us now join together and walk
the path | know as we are walking to a certain place to welcome the
Shechinah, NAMELY TO RABBI SHIMON BAR YOCHAI. He said to
him, IT IS certainly SO. Rabbi Yitzchak said, We have learned that
those who act as messengers to perform a good deed are harmed
neither in their going nor in returning; and we are going to be seen
before the Holy One, blessed be He, so we are not afraid.
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224. While they were walking Rabbi Chiya said, It is written, "These
are the generations of the heaven and of the earth" (Beresheet 2:4).
The heaven comes to include the Holy One, blessed be He, NAMELY
ZEIR ANPIN CALLED HEAVEN; and the earth comes to include the
Holy One, blessed be He, WHO IS MALCHUT CALLED EARTH. And
all that is below ATZILUT, NAMELY THE THREE WORLDS, BRIYAH,
YETZIRAH AND ASIYAH, are called the generations of heaven and of
earth, from which THEY WERE BROUGHT FORTH, NAMELY FROM
ZEIR ANPIN AND MALCHUT.

225. He said to him, In that case, what is, "when they were created
(Heb. behibar'am)" (Ibid.)? We learned that beHei bra'am (Eng. 'with
Hei He created them'), NAMELY WITH MALCHUT. YET YOU SAY
THEY ARE THE GENERATIONS OF HEAVEN AND EARTH, NAMELY
FROM ZEIR ANPIN AS WELL. He said to him, It is all the same thing,
since when heaven, WHICH IS ZEIR ANPIN, joined WITH MALCHUT,
then this Hei, WHICH IS MALCHUT, produced generations, which are
called "the generations of the heaven and of the earth." He said to
him, If that is so, why have we explained that behibar'am means
beAbraham (Eng. 'with Abraham'), WHICH IS SPELLED WITH THE
SAME LETTERS? HOW IS ABRAHAM CONNECTED WITH THIS? He
said to him, It is all the same; beAbraham IS CHESED OF ZEIR
ANPIN THAT IS CALLED ABRAHAM, that is, he is the heaven THAT
IS ZEIR ANPIN. For from there, FROM THE SFIRAH OF CHESED,
ZEIR ANPIN begins to spread. THAT IS, THE FIRST SFIRAH OF ZEIR
ANPIN IS CHESED, AND SO THE NAME ABRAHAM ALSO ALLUDES
TO ZEIR ANPIN LIKE THE NAME HEAVEN. AS FOR WHAT HAS
BEEN SAID IS THAT beHei bra'am is the earth, WHICH IS MALCHUT.
THUS HEAVEN AND EARTH ARE INDICATED IN THE WORD
BEHIBAR'AM. And all this is the same issue.

226. He said to him, It is surely so. | have learned that it is written,
"These are the generations of the heaven and of the earth," and we
have learned that this world was created with Hei, WHICH IS
MALCHUT, as written, "behibar'am," NAMELY BEHEI BRA'AM (ENG.
'HE CREATED THEM WITH HEI'). The World to Come, WHICH IS
BINAH, is created with Yud, WHICH IS CHOCHMAH, as written, "And
ariver went out of Eden to water the garden" (Beresheet 2:10). THE
RIVER, WHICH IS BINAH, GOES OUT OF EDEN, CHOCHMAH, TO
WATER THE GARDEN, NAMELY ZEIR ANPIN. HE ALSO SAYS THAT
A RIVER THAT WENT OUT OF EDEN incorporates the heaven,
WHICH IS ZEIR ANPIN THAT IS ALSO CALLED A RIVER. The Garden
incorporates the earth, WHICH IS MALCHUT. THUS THE
EXPLANATION ALSO SAYS THAT ZEIR ANPIN GOES OUT OF
CHOCHMAH AND BINAH THAT ARE BOTH CALLED EDEN, AND
WATERS MALCHUT, THE SECRET OF THE GARDEN.

227. For we have explained that the words, "a fountain of

gardens" (Shir Hashirim 4:15) refer to the heaven, WHICH IS ZEIR
ANPIN THAT IS CALLED RIVER AS MENTIONED. It is a well of living
water, as written, "and there Isaac's servants dug a well" (Beresheet
26:25), and, "And he removed from there, and dug another

well" (Ibid. 22). "and streams from Lebanon" (Shir Hashirim 4:15),
NAMELY FROM CHOCHMAH THAT IS CALLED LEBANON, AS THE
STREAMS are adorned above WITH CHOCHMAH and rise to the head
of the King, NAMELY TO THE THREE FIRST SFIROT OF ZEIR ANPIN,
as written, "For Your steadfast love (Chesed) is great above the
heavens" (Tehilim 108:5), SINCE THEY ARE DRAWN FROM
CHOCHMAH, WHICH IS ABOVE ZEIR ANPIN CALLED HEAVEN
SINCE THEY ARE DRAWN FROM CHOCHMAH, WHICH IS ABOVE
ZEIR ANPIN CALLED HEAVEN.

ninhin mbr 2D Kken R AHTR BT Y 224
2 Kwmp kbbaxb omwn yasm onawn
M 531 M qMa Kwmp KDYANG L paRm Kan

AT DT m'l'?m PR P, KnnbT

.OK72 ‘712 AR ,DKT273 1) 190 K BUR 225
7N ,1'1:nm¢ oMY 13 ,.':'n: 1 kb br
amEa nitbin PR IR NiTbin npibK
rm:'*'l'? ‘T3 RMPIR IR 107 W YK JYuEm
1T ,BTaKa R avn 1 kb3 bUr omaxa
,B873 13 .r:uwnm:’: PMY (annT omun

9% Ky v

;2207 RIDIR KM L Rm 1o e Bre 226
17 DYI L Jm LpIRT omwn ninbin bk
X723 K37 obivm .OKI3T3 2M3T 03 K02
3T DK nipwab wn K¥D A 20ma7 73

PRI N KOYaKG 1at Nk .ovawn xbSaKS

KT KT ,0M3 YR ,2MIT LRIPIK KT 227
"Tay OW 1137 2337 010 DM IR Dmnun
NINK K83 BN QYR PRV 2MIT R POy
ROWH prpynn poxT LTiaab mophrin cin
nmw Syn %M 1,237 823597 KwMa 1o

1700



228. HE EXPLAINS HIS WORDS: "from Lebanon," WHICH IS
CHOCHMAH, come out STREAMS, NAMELY PLENTY to Binah, and
flow and are drawn to all corners, NAMELY, TO THE FOUR WINDS,
CHESED AND GVURAH, TIFERET AND MALCHUT OF ZEIR ANPIN
until those founts stream and come down to gather in that place
called the great sea, NAMELY MALCHUT, as written, "All the rivers
run into the sea" (Kohelet 1:7), WHICH MEANS THAT THE STREAMS
OF CHESED AND GVURAH, TIFERET AND MALCHUT OF ZEIR
ANPIN RUN TO MALCHUT THAT IS CALLED SEA. It is also written,
"look to the rock whence you are hewn" (Yeshayah 51:1), WHICH IS
ABRAHAM, NAMELY CHESED OF ZEIR ANPIN. Following "AND
STREAMS FROM LEBANON?" it is written, "A garden enclosed is my
sister, my bride" (Shir Hashirim 4:12), WHICH IS MALCHUT THAT
RECEIVES THE STREAMS FROM ZEIR ANPIN. From it, FROM
MALCHUT, generations came out to all WORLDS, as written, "when
they were created (Heb. behibar'am)" - He created them with Hei
(Heb. behei bra'am), WHICH IS MALCHUT, THAT IS, actually with
Abraham, WHO IS CHESED OF ZEIR ANPIN THE SECRET OF THE
STREAMS THAT FLOW FROM SUPERNAL CHOCHMAH THAT IS
CALLED LEBANON TO ZEIR ANPIN, AND FROM ZEIR ANPIN TO
MALCHUT, AND FROM THEM TO ALL THE GENERATIONS IN
BRIYAH, YETZIRAH AND ASIYAH. Rabbi Yitzchak said, Even with
Jacob himself, WHO IS TIFERET OF ZEIR ANPIN, SINCE TIFERET

INCLUDES WITHIN IT CHESED AND GVURAH. It is all the same issue.

55. "Can a woman forget her sucking child"
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Rabbi Chiya has received a spirit message about the title verse that he does not understand, and so he is going to see Rabbi Shimon for an

interpretation. Rabbi Elazar explains in the name of his father that Yisrael are God's children and so they cannot possibly be forgotten. God can no

more forget His children than He can forget His own Name, because they are attached to His Name.

229. Rabbi Yitzchak said, When we sit before Rabbi Shimon,
everything is said openly before him and we have no need for all
this, THAT IS, THEY DO NOT NEED TO CONCEAL ANYTHING THERE
UNDER NAMES AND TERMS. He said to him, Rabbi Shimon is not
like other men, who are all before him like the other prophets before
Moses. While they were walking Rabbi Chiya said, It is written, "Can
awoman forget her sucking child, that she should not have
compassion on the son of her womb?" (Yeshayah 49:15). This verse
has been explained. Yet here, IN AN INNER SENSE, what does it
mean? He said to him, If in the gathering of the friends we were not
supported IN INTERPRETING THIS VERSE, what could we say?

230. He said to him, | have heard a voice that hinted to me about the
interpretation of the verse, one day, when | was walking on the way.
But | knew not who said it, and | do not understand it. Come and see,
for seven days | have been ill because of that and ate nothing. Now
that | am going to the holy luminary so he will tell me, | may
remember. RABBI YITZCHAK said to him, It could have been on the
very day Rabbi Elazar was going to his father-in-law. | accompanied
him that day, and now have remembered it.

k55 w1 mmph pan? I8 12 Py R 229
axi 5% Kiovoyr k% Ki%anka mmp ank
,FIMmp 1':'::1 U1 M3 IWWI W m': FuY
LR r'mr. 177 7Y o mph 111 KRws
/i1y mava [:_; nmn .-:'?m R n:jﬂ;n;: ,:rr_\;
,POXY I7K .11 Kp KR KM TMpiR KIp NG
3 11K KIZNDK KD KDMD ,KIIATT KNLPI 1K
Nan

10 Rl KIvRW 1 ke kbp K 5K 230
K91 MK (Rn Hl'.'.!"l'! Hrﬂ ,an: R.'L':'-m aihieh
Hrﬂ 1y wa':n'l 17 ey 1 e ::':r: KM
N11¥127 ':'-::'7 R:':m ROWM T KWL
rm’:‘r'l SR 19K rm':'-'l 1h K@YoT KU
My b "IT!.F'?H ™ 'wm M1 KRl K

m':n KI12TIK KT My r::':rm K RITM



231. Come and see, thus said Rabbi Elazar in the name of his father.
Yisrael said before the Holy One, blessed be He, ever since we fell
into exile, the Holy One, blessed be He, left us in exile and forgot us.
This is the meaning of, "But Zion said, Hashem has forsaken me,
and my Lord has forgotten me" (Ibid. 14). The Shechinah said, "Can
awoman forget her sucking child." For Yisrael are considered
children, as written, "You are the children of Hashem your
Elohim"(Devarim 14:1), AND HOW COULD THEY BE FORGOTTEN.
"that she should not have compassion on the son of her womb"
resembles, "And | have planted you a noble vine, an entirely right
seed" (Yirmeyah 2:21). "even these may forget" (Yeshayah 49:15), as
in, "These are the generations of the heaven and of the

earth" (Beresheet 2:4), "yet | will not forget you" (Yeshayah 49:15).
From this we derive that the Holy One, blessed be He, never leaves
Yisrael.

232. He also says that, "Can a woman forget her sucking child, that
she should not have compassion on the son of her womb?" is a lofty
secret, that the Holy One, blessed be He, said, 'These things are
connected with My name'. Just as the Holy One, blessed be He, does
not forget His name, which is everything, so does the Holy One,
blessed be He, not forget Yisrael, because they are truly attached to
His name. Rabbi Chiya trembled and said, Surely these are the
words | HEARD BUT FORGOT. Blessed be the Holy One, blessed be
He, that | have met you and knew it, and also knew from whom |
heard it.

233. Come and see, on the same day | HEARD THIS VOICE THAT
INDICATED TO ME THIS EXPLANATION, I ran four miles but didn't
find who SAID IT. RABBI YITZCHAK said to him, This is because we
went into a cave and Rabbi Elazar rested there an hour. Rabbi Chiya
recited about him these verses, NAMELY, OF THE TIME HE MERITED
TO BE WITH RABBI ELAZAR IN THE CAVE, "Then shall your light
break forth like the morning...Then shall you call, and Hashem shall
answer" (Yeshayah 58:8-9), "then shall you delight yourself in
Hashem..." (Ibid. 14).
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55. "Remember the days of old, consider the years of many generations..."
Rabbi Aba says that the days of the world are the six days with which God created the world, and that these six days are the Sfirot Chesed, Gvurah,
Tiferet, Netzach, Hod and Yesod. When the six days created the world they did it for the sake of the children of Yisrael, so that they would come and

study the Torah. If they did not the world would return to chaos.

234. "Remember the days of old, consider the years of many
generations..." (Devarim 32:7). "Remember the days of old (lit.
'world")": Rabbi Aba said, What are the days of the world? They are
the six days with which the Holy One, blessed be He, created the
world, as written, "for six days Hashem made heaven and

earth" (Shemot 31:17), rather than "in six days," BECAUSE THEY
ARE THE SIX SFIROT, CHESED, GVURAH, TIFERET, NETZACH, HOD
AND YESOD THAT CREATED THE WORLD. We have already
explained it. "consider the years of many generations" means that
the days of the world, CHESED, GVURAH, TIFERET, NETZACH, HOD
AND YESOD, will be known and acknowledged by all these years
and days, and each and every generation to the generation in which
you live.
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235. "ask your father, and he will recount it to you" (Devarim 32:7) is
the Holy One, blessed be He. This is the meaning of, "is not He your
father that bought you?" (Ibid. 6). "and he will recount it to you"
means that He will disclose to you depth of wisdom. What is it?
When the six days, CHESED, GVURAH, TIFERET, NETZACH, HOD
AND YESOD, comprehended the world, they did so only for your
sake that you will come and be occupied in Torah. As we have
learned, whatever the Holy One, blessed be He, did, He did on
condition that Yisrael will appear. If they will receive the Torah, good.
Otherwise, THE WORLD will return to chaos. For this reason, the
days of the world knew and realized everything.

236. We have learned how the boughs of the tree, NAMELY THE
SEVENTY MINISTERS OF THE NATIONS, are connected within the
tree, WHICH IS ZEIR ANPIN. We have explained that the Holy One,
blessed be He, then split the seventy ministers into officers and
protectors over the rest of the nations. And of you YISRAEL, it is
written, "For Hashem's portion is His people; Jacob is the lot of His
inheritance" (Devarim 32:9), since He gave them not to a minister, an
angel or any other officer, as He took as His portion this nation of
the Holy One, blessed be He.

237. Where did He find them? It is written, "He found him in a desert
land, and in the waste howling wilderness" (Ibid. 10), "Terah, the
father of Abraham...And | took your father Abraham" (Yehoshua 24:2-
3). Since then He guided Yisrael in every generation and did not
separate from them, and led them with compassion, as it says, "As
an eagle stirs up her nest" (Devarim 32:11).
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57."As an eagle stirs up its nest"
Rabbi Yosi talks about the compassion that an eagle has for its children, and he derives part of the meaning from Jacob's role as representative of
the Central Column. The eagle is merciful toward its own children yet harsh toward others; this is the way that God guides His own children.

238. "As an eagle stirs up her nest" (Devarim 32:11). Rabbi Yosi said,
We have found no one that has compassion over his children like
this eagle. Hence we learned the verse, "the face of alion, on the
right side; and they four had the face of an ox on the left

side" (Yechezkel 1:10). Where is the place of the eagle? In the place
where Jacob is situated, NAMELY IN THE CENTRAL COLUMN THAT
INCLUDES RIGHT AND LEFT. This is the meaning of, "the way of the
vultures in the air" (Mishlei 30:19), in that very place, NAMELY IN
ZEIR ANPIN THAT IS CALLED HEAVEN, WHICH IS THE CENTRAL
COLUMN. The reason is that it is merciful towards its children, and
harsh towards others. So does the Holy One, blessed be He, WHO
INCLUDES RIGHT AND LEFT, WHICH IS CHESED AND JUDGMENT,
guide His children like the eagle.
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239. It is written, "So Hashem alone did lead him, and there was no
strange El with Him" (Devarim 32:12), that is, none guides Yisrael,
neither an angel nor another officer that are called a strange El. This
is the meaning of Moses' words, "If Your presence go not with me
carry us not up from here" (Shemot 33:15). This is the meaning of,
"So Hashem alone did lead him," He alone, "and there was no
strange El with him."

240. Happy is the portion of Yisrael that the Holy One, blessed be He,
guides them thus, that it is thus written of them: "For Hashem has
chosen Jacob to Himself" (Tehilim 135:4), and, "For Hashem will not
abandon His people," THAT IS, "for His great name's sake" (I Shmuel
12:22), since they are mutually attached, AS YISRAEL CLEAVED TO
HIS GREAT NAME. Hence the Holy One, blessed be He, will not leave
them, and wherever they dwell the Holy One, blessed be He, is with
them, as we explained.

58. "0 that they were wise, that they understood this"
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The rabbis speak about the admonishments that Moses made to Yisrael before he died, and how they were all connected to the Holy Name. Rabbi
Aba says that the whole Torah is the Name of God. We hear that if Yisrael keep the commandments then Malchut will take revenge on their enemies.
Rabbi Yehuda says that Abraham said Yisrael should be forced into exile rather than go to Gehenom because they could not bear both the years of

exile and Gehenom too. God agreed that as long as Yisrael sinned they would fall into exile and be enslaved by their enemies.

241."O that they were wise, that they understood this" (Devarim
32:29). Rabbi Yosi said, All the verses here are reproofs with which
Moses admonished Yisrael, except for the Holy Name he disclosed
at the beginning of his words, NAMELY, "BECAUSE | WILL CALL ON
THE NAME OF HASHEM..." (IBID. 3), WHICH ARE THE SECRET OF
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD. Rabbi
Aba said, Even the verses in which he admonished Yisrael are part
of the Holy Name, because there is nothing in the Torah that is
excluded from the Holy Name, as the whole Torah is the name of the
Holy One, blessed be He.

242. The verses WE HAVE EXPLAINED SO FAR are known TO
EVERYONE, but since the name of the Holy One, blessed be He, is
mentioned in this portion, we had TO EXPLAIN THEM until now. But
here it is written, "O that they were wise, that they understood this
(Heb. zot)," assuredly zot, WHO IS MALCHUT. We have explained it
in several places that if Yisrael knew how zot held to its punishments
to take revenge on the wicked, "they would consider their latter

end" (Devarim 32:29), and take care to be in it, THAT IS, TO KEEP
ITS COMMANDMENTS, as written, "the earth,” WHICH IS MALCHUT,
"shall rise up against him" (lyov 20:27).
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243. Another explanation for, "O that they were wise, that they
understood this (Heb. ZOT)" is that when zot is attached to Yisrael,
THAT IS, WHEN they keep the commandments of the Torah and
dwell with it wholly, they shall know they have with them the help of
zot in taking revenge on their enemies. And Yisrael, who are a
minority among the nations shall know, "How should one man chase
a thousand, and two put ten thousand to flight" (Devarim 32:30).
Who brought it about? Zot, which was wholly in them when they
performed the commandments of the Torah. And it will never leave
them, or leave wreaking vengeance for them ON THEIR ENEMIES.

244. "unless their Rock had sold them, and Hashem had shut them
up" (Ibid.). What is the reason "their Rock had sold them"? It is
because, "Of the Rock that begot you you are unmindful" (Ibid. 18),
as these structures do not properly rest in their place. "their Rock
had sold them": Rabbi Yehuda said, This is Abraham, as we
explained that Abraham said, Let Yisrael be forced into exile rather
than go to Gehenom, because Yisrael cannot bear these years of
exile and Gehenom. And the Holy One, blessed be He, agreed with
him that as long as Yisrael sin they will fall into exile and their
enemies will enslave them. For that reason, that "their Rock had sold
them," surely, NAMELY ABRAHAM WHO DELIVERED THEM INTO
EXILE, "and Hashem had shut them up," since He agreed with him.

59. The reason Moses admonished them
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Rabbi Yehuda talks about why Moses admonished them with his poem when they were about to enter the promised land.

245. We learned, Rabbi Yehuda said, What is the reason Moses
admonished them in this poem? It is that they were about to enter

the land of Yisrael and the Shechinah was about to rest among them.

For that reason He admonished them about that.

246. Rabbi Yitzchak said, The Holy One, blessed be He, will
admonish Yisrael in two places and the nations in the world will
rejoice. The first is as written, "Hashem has also a controversy with
Judah, and will punish Jacob according to his ways" (Hoshea 12:3).
The nations of the world hear and rejoice. They say, Now these will
be wiped away from the world. But when the Holy One, blessed be
He, saw them rejoicing, it is then written, "He took his brother by the
heel in the womb..." (Ibid. 4). When they heard that, they said, This
means repentance FOR THE INIQUITIES OF YISRAEL.

247. THIS IS like a woman who had a quarrel with her son. She went
to cry out and sue him. When she saw the judge judging criminal
laws, sentencing some to whipping, and some to hanging or
burning, she said, Woe if | shall do so to my son. THAT IS, SHE
BEGAN TO FEAR LEST HE WILL SENTENCE HER SON TOO TO ONE
OF THESE PUNISHMENTS. When the judge finished the trial, he said
to that woman, Tell me what your son did. She said to him, |
complain (THE END IS MISSING). ACCORDING TO THIS IT SEEMS
THAT SHE SAID SHE COMPLAINED THAT HE PAINED HER IN HER
WOMB, WHEN SHE WAS PREGNANT WITH HIM. OF COURSE, THE
JUDGE DID NOTHING TO HIM FOR THAT.
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60. From the book of physician Kartana

We learn about the things written in the book of a physician called Kartana, who wrote about the care a wise physician needed to take of people who
were sick. A correspondence is made between sick people and those who are ill in the sense that they cannot worship God. God wishes there to be
a wise physician who can help people to get well, that is, to repent and atone for their sins. If the physician can administer medicine for the body, it
is well, but otherwise he should give a person healing for his soul. God will bless such a physician in this world and in the World to Come. We hear
that some of the remedies in the book of Kartana were permitted to use and some were forbidden. Rabbi Elazar had had the book in his possession
for twelve months, and learned many mysteries from it, but eventually he was told in a dream that he should not use the book, so he gave it away to

Rabbi Yosi. Rabbi Elazar concludes Ha'azinu by blessing God for abolishing witchcraft from the world.

248. "He found him in a desert land, and in the waste" (Devarim
32:10): Surely he afterwards caused all these Klipot IN THE
WILDERNESS AND IN THE DESERT to be all enslaved TO YISRAEL.
THE VERSES heretofore were written in the book of a physician
called Kartana. He used to write under this verse all the care a wise
physician needs to take of the sick in their bed. THAT IS, IT IS THE
CUSTOM OF THE PHYSICIAN TO FIRST WRITE DOWN BEFORE HIM
THE STATE HE FOUND THE PATIENT IN, AND THEN TO PRESCRIBE
MEDICINE. IN THIS ORDER WERE THESE VERSES ARRANGED
HERE IN THAT BOOK. AT FIRST THE BOOK MENTIONED THE
VERSES, "HE FOUND HIM IN A DESERT LAND...," NAMELY THE
STATE IN WHICH HE FOUND THE PATIENT. THEN HE USED TO
WRITE THE NEXT VERSE, IN WHICH IS WRITTEN ALL THE CARE A
WISE PHYSICIAN HAS TO TAKE OF A SICK MAN LYING IN BED, in
the prison of the prisoners of the King, THAT IS, THEY ARE ILL IN
THE SENSE THAT they CANNOT worship the Master of the universe.

249. THIS IS WHAT HE WROTE IN THAT BOOK: when a wise
physician visited a sick man, "He found him in a desert land, and in
the waste howling wilderness," that is, since illnesses rest on him,
heis placed in the King's jail, IN A WASTE WILDERNESS. You may
say that since the Holy One, blessed be He, ordered to detain him in
jail, one must not try for his sake TO CAUSE HIM TO REPENT. This
is not so, as David said, "Blessed is he who considers the

poor..." (Tehilim 41:2). That SICK MAN who lies on his bed is poor. If
HIS NEIGHBOR is a wise physician, the Holy One, blessed be He,
blessed whoever strives for his sake.

250. HE EXPLAINS HIS WORDS, That physician "found him in a
desert land," namely lying on his sickbed; "and in the waste howling
wilderness," beset by illnesses. What should he do? "he led him
about" (Devarim 32:10), to bring about reasons AND EXCUSES to
withhold from him what is harmful to him, to let HIS BLOOD, and
take out of him the evil blood; "he instructed him" - he should
observe and understand the origin of the disease, and make sure the
disease will not spread but diminish. Then, "he kept him as the apple
of his eye" (Ibid.), so that he will be properly kept in regard to the
drinks and the medicines he needs, and not get confused between
them. For if he confuses even one thing AND DIES, the Holy One,
blessed be He, considers that doctor as if he shed blood and killed
him.
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251. For the Holy One, blessed be He, wishes it that though that
person is in the King's prison and is imprisoned there, UNABLE TO
FREE HIMSELF, someone will make an effort for him and help him
get out of jail. And he used to say: The Holy One, blessed be He
above sentences the people in the world either to death, to be
uprooted from the root BOTH ONE AND ONE'S CHILDREN, to be
punished in property, or to be put in jail. Whoever is sentenced to a
punishment regarding his property falls ill and is not healed until he
pays whatever he was sentenced to. After being punished in his
money and having given whatever he was sentenced to, he is healed
and leaves prison. This is why one must persuade him to serve his
penalty and leave prison.

252. Whoever is sentenced to uprooting, he is seized and put in
prison until he is uprooted in every sense, THAT IS, UNTIL HE AND
HIS CHILDREN DIE. Sometimes he is uprooted in limbs or in one of
them. Whoever is sentenced to death, it so happens THAT HE DIES.
And even if he gives as ransom all the money in the world, he cannot
be saved.

253. A wise physician is therefore needed to make efforts for him. If
he can administer bodily medicine, it is well. Otherwise, he should
give him healing for his soul, and strive for healing for the soul. The
Holy One, blessed be He, will strive TO BLESS such a physician in
this world and in the World to Come. (UNTIL HERE THE WORDS OF
THE BOOK OF THE PHYSICIAN KARTANA).

254. Rabbi Elazar said, | have never heard until now of this doctor
KARTANA, and of this book, except once when a merchant told me
he heard from his father that there used to be a doctor in his time,
who, when he would look at a person in his bed, he would
pronounce, this one shall live, that one shall die. They say about him
that he was a truly righteous who feared sin. Whatever the patient
had to get but could not afford, he used to buy and give of his own.
They say there was none as wise in the world as he. He used to do
more in his prayer than what he would do with his hands. It seems to
us it is the same doctor KARTANA.

255. That merchant said, Surely his book, OF THAT DOCTOR, is in
my possession. | inherited it from my father's father. All the subjects
of that book were based on secrets of the Torah. | have found in it
hidden mysteries and many medical instructions, OF WHICH he said
one may not use unless he is sin-fearing.
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256. They, THE REMEDIES WRITTEN DOWN THERE, come from what
Bilaam used to do. He used to whisper incantations over the disease
and utter with his mouth, and he would be instantly healed. They are
all explained in that book. He said that this one is forbidden for
whoever fears sin TO USE and that one is permitted TO USE. For
there are many diseases, he said, which medicine derives from
whispering with the mouth. Some come from the aspect of
enchantment and others from the aspect of divination. He stated
THERE all those it is forbidden to utter and forbidden to act. | even
found what should be said in cases of certain diseases to
excommunicate the diseases. This amazed us greatly.

257. Rabbi Elazar rejoiced and so did the friends. Rabbi Elazar said,
If we have that book we will know what it says. And | shall deliver it,
THAT IS, HE WILL GIVE A PROMISE to show it to the holy luminary,
HIS FATHER RABBI SHIMON. We learned that Rabbi Elazar said,
That book was in my possession twelve months, and | have found in
it supernal precious mysteries. When | reached the secrets that
came from Bilaam | was amazed.

258. One day | made an incantation in a certain place and the letters
went up and down, until | saw him in my dream telling me, It is not
your business going into a field that is not your own; you do not
need it. And | woke up. It was difficult for me TO PART WITH THIS
BOOK, because it contained concealed mysteries. | sent it to that
Jew, Rabbi Yosi son of Rabbi Yehuda by name, and gave him that
book.

259. In the secrets of Bilaam | found some of the names of the angels
Balak sent to him, but they were not properly arranged. But | have
found different kinds of medicines in it, IN THAT BOOK, based on
the structures of the Torah and its hidden mysteries, and saw they
are founded on piety, prayers and petitions to the Holy One, blessed
be He. If you argue that he used to practice medicine using words of
Torah or the secrets of the Torah, heaven forbid, because it is
forbidden to do so. But he would speak secrets of the Torah, and
based on that secret he would invent medical secrets such as | have
never seen. | said, blessed is the Merciful who made people wise
with celestial wisdom.
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260. From the words of Bilaam | received, and saw from them that
there was no one in the world as knowledgeable in witchcraft as he. |
said, blessed is the Merciful, who abolished witchcraft FROM THE
WORLD, so they will not mislead and remove people from fearing the
Holy One, blessed be He, may His name be exalted and blessed,
amen.

Blessed is Hashem forever and ever. May Hashem reign forever and
ever, amen and amen.
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