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1. Moses, Aaron and Miriam 
Rabbi Chizkiyah talks about God's desire for Yisrael and His special treatment of them. We learn that Moses, Aaron and Miriam had higher gifts, and 
that Aaron was the right arm of Moses. During Moses' lifetime Yisrael ate manna or heavenly bread, but as soon as Joshua took over, the manna 
ceased to fall and the people reverted to eating the bread of the land.

1. "And Moses went and spoke these words to all Yisrael" (Devarim 
31:1). Rabbi Chizkiyah opened with the verse, "That caused His 
glorious arm to go at the right hand of Moses, dividing the water 
before them..." (Yeshayah 63:12). Blessed are Yisrael that the Holy 
One, blessed be He, favored them. Since He favored them, He called 
them holy firstborn sons, and brethren. He, so to speak, went down 
to dwell with them. This is the meaning of, "And let them make Me a 
sanctuary, that I may dwell among them" (Shemot 25:8). And He 
wished to establish them in the likeness of above, and He caused the 
seven clouds of glory to rest over them, and His Shechinah goes 
before them, as it is written: "and Hashem went before them by 
day" (Shemot 13:21).
 

 

2. Three holy siblings went among them. They are Moses, Aaron and 
Miriam. It is for their merit that the Holy One, blessed be He, gave 
them supernal gifts. Throughout Aaron's days the clouds of glory 
did not move away from Yisrael. We have established that Aaron is 
the right arm of Yisrael, as written, "the Canaanite, the king of Arad...
heard tell that Yisrael came by the way of Atarim..." (Bemidbar 21:1). 
THE WAY OF ATARIM MEANS THAT YISRAEL WERE like a man 
walking without an arm, supporting himself in each AND EVERY 
place, AS ATARIM MEANS PLACES. Then, "he fought against 
Yisrael, and took some of them prisoners" (Ibid.). THIS HAPPENED 
because they were without the right arm. Come and see, Aaron was 
the right arm of the body, WHICH IS TIFERET. Hence it is written, 
"That caused His glorious arm to go at the right hand of Moses." 
Which is that? It is Aaron, THE RIGHT ARM OF TIFERET.
 

 

3. HE ASKS, What is meant by "went" in "And Moses went"? Whither 
did he go? AND HE ANSWERS, "went" MEANS HE WENT like an 
armless body, as in, "and they are gone without strength before the 
pursuer" (Eichah 1:6), because Aaron, the right arm, died, and the 
body, WHICH IS MOSES, wanted to go away BECAUSE OF IT.
 

 

4. Throughout Moses' life Yisrael ate bread from heaven. When 
Joshua came, it is written, "and the manna ceased on the 
morrow..." (Yehoshua 5:12), "And they did eat of the corn of the land 
on the morrow after the Passover" (Ibid. 11). What is the difference 
between them, THE MANNA AND THE CORN OF THE LAND? It is 
that the manna is from above, HEAVEN, WHICH IS ZEIR ANPIN, while 
that, THE BREAD OF THE LAND, is from below, FROM MALCHUT 
CALLED LAND. As long as Moses was alive, the body of the sun, 
WHICH IS ZEIR ANPIN, ruled and shone on the world. Once Moses 
departed, the body of the sun was gone, and the body of the moon 
came out, WHICH IS MALCHUT, THE ASPECT OF JOSHUA. THUS 
THE BREAD FROM HEAVEN STOPPED AND THEY ATE OF THE 
CORN OF THE LAND, WHICH IS MALCHUT.
 

 

 
 
2. Moses is the rule of the sun, Joshua of the moon 
Rabbi Chizkiyah tells us how the people were led by the sun itself, Zeir Anpin, during Moses' lifetime, but after his death they were led by the moon, 
Malchut, as the moon was the aspect of Joshua. Next the topic turns to the difficulty of matching people with those who are the other half of their 
spirits, since sometimes they are not incarnated at the same time. If a husband who is not a woman's true counterpart has behaved immorally, he is 
gathered up so that the counterpart can come and marry her. Rabbi Eleazar wonders why the man has to die, and why they cannot just separate. 
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The answer is that the death saves the man from seeing his wife belong to another. This is compared to Saul's kingship which happened because 
David's time for kingship had not yet come. When David was ready, Saul was gathered up for his iniquities so that he would not have to see his 
servant ruling over him. This is also why Moses died when the rule of the moon, Joshua, arrived; the moon could not rule as long as the sun was 
around. The question is asked why, when Moses was about to die, many instructions were given by God to him rather than to Joshua. We learn that 
even after Moses' departure he would still exist to illuminate God's messages for Joshua, just as the sun in hiding illuminates the moon.

5. It is written, "If Your presence go not with me, carry us not up 
from here. For in what shall it be known..." (Shemot 33:15-16). We 
have learned that when the Holy One, blessed be He, said to Moses, 
'Behold My angel to walk before you', Moses said, And why is it that 
the guidance of the sun shall be gathered, WHICH IS THE GUIDANCE 
OF ZEIR ANPIN, and the moon shall guide. I do not want the body of 
the moon, THE GUIDANCE OF MALCHUT CALLED AN ANGEL. AND 
HE SAID TO ZEIR ANPIN, "If Your presence go not with me, CARRY 
US NOT UP FROM HERE." I want neither the body of the sun, WHICH 
IS ZEIR ANPIN, nor the moon, WHICH IS MALCHUT. Then the body of 
the sun shone, and Moses became as the body of the sun before 
Yisrael. When Moses was gathered, the sun was gathered and the 
moon shone, which is Joshua ministering to the light of the moon. 
Woe to that shame.
 

 

6. "And he said to them, I am a hundred and twenty years 
old..." (Devarim 31:2). It is as Rabbi Elazar said that the sun shone 
on Yisrael for forty years and was gathered at the end of forty years 
and then the moon shone. HE THEREFORE SAID, "I CAN NO MORE 
GO OUT AND COME IN" (IBID.), BECAUSE THE TIME HAS COME 
FOR THE MOON TO RULE, WHICH IS THE ASPECT OF JOSHUA. 
Rabbi Shimon said, surely it is thus, as written, "but sometimes ruin 
comes for want of judgment" (Mishlei 13:23), which the friends have 
already explained, and we shall expound on this verse. But in 
relation to what the friends have said, everything is needed in the 
world for the good of man, who will be gone before his time, THAT 
IS, THAT HE IS RUINED WITHOUT JUDGMENT, AS SHALL BE 
EXPLAINED.
  

7. Come and see, we learned that all spirits that emerge from above, 
come out male and female, and separate WHEN THEY COME INTO 
THE WORLD TO BE CLOTHED IN BODIES. At times the female soul 
will emerge into the world before THE SOUL OF the male has come 
out, who is her mate. Whenever it is not the time of the man to join 
his woman and another came, WHO IS NOT HER MATE, and married 
her, then when his, HER SOULMATE'S, time comes to unite with her, 
righteousness, WHICH IS THE ATTRIBUTE OF JUDGMENT, is 
awakened in the world to punish for the iniquities of the world. It 
gathers that man who married her, THAT IS, IT TAKES HIS SOUL SO 
HE DIES, and the other comes, WHO IS HER MATE, and marries her. 
This is why matching couples is difficult for the Holy One, blessed 
be He, LIKE THE SPLITTING OF THE RED SEA.
 

 

8. This is true if the man, WHO IS NOT HER MATE, sinned in his 
actions, THAT HE IS TAKEN OUT OF THE WORLD WHEN THE TIME 
HAS COME FOR HER MATE TO MARRY HER. Even if he did not sin 
much TO BE SENTENCED TO DEATH, NEVERTHELESS he dies then 
before his time comes TO DIE and it is not done so ACCORDING TO 
judgment. Of him it is written, "but sometimes ruin comes for want 
of judgment." The Judgments of righteousness, WHICH IS 
MALCHUT OF THE ATTRIBUTE OF JUDGMENT, contact him because 
of his sins, because the time of the other, HER MATE, has come to 
marry her, because she is his, EVEN THOUGH ACCORDING TO 
JUDGMENT HE DOES NOT DESERVE DEATH.
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9. Rabbi Elazar said to him, and why DOES HE DIE? Let the Holy 
One, blessed be He, separate them from each other and let him WHO 
IS HER MATE come and marry her. He said to him, it is for the good 
of man, and He does kindly by him, so he will not see his wife under 
someone else's authority. Come and see, if he, HER MATE, is not of 
fitting deeds, then even if the woman is his, NEVERTHELESS the 
other is not rejected, WHO IS NOT HER MATE, from before him.
 

 

10. Come and see, King Saul took the kingship because although the 
kingship was David's the time of David had not come yet for it. 
THEREFORE when David's time had come to inherit his own, 
righteousness awoke and gathered Saul in his sins, and he was 
pushed aside before David. And David came and took what was his.
 

 

11. Why did the Holy One, blessed be He, not take away the kingship 
from Saul TO GIVE IT TO DAVID, so he would not HAVE TO die? AND 
HE ANSWERS, the Holy One, blessed be He, did kindness with him 
by gathering his soul while he was still reigning, so he would not see 
his servant ruling over him and taking what had been his. It is so 
THAT HE MARRIED HIS NEIGHBOR'S MATE, AND THE TIME HAS 
COME FOR HIS NEIGHBOR TO MARRY HER, HE GATHERS HIS 
SOUL AND THEN MARRIES THE WOMAN TO HER MATE, SO HE 
WILL NOT SEE HIS WIFE IN ANOTHER AUTHORITY. This is why man 
has to beg for mercy from the Holy One, blessed be He, when he 
marries, that he will not be pushed aside before another.
 

 

12. It is written, "and Hashem said to me, Let it suffice you; speak no 
more to Me of this matter..." (Devarim 3:26). We explained that the 
Holy One, blessed be He, said to Moses, 'Moses, you want the world 
to change. Have you ever seen in your days that the sun will serve 
the moon? Have you ever seen in your days that the moon will rule 
while the sun is present? But, "Behold, your days approach that you 
must die. Call Joshua" (Devarim 31:14). Let the sun be gathered and 
the moon reign. Moreover, if you enter the land, the moon shall be 
gathered for you and will not be able to rule. Surely the dominion of 
the moon is come, WHICH IS JOSHUA, but it cannot rule as long as 
you are in the world.'
 

 

13. "Call Joshua, AND PRESENT YOURSELVES IN THE TENT OF 
MEETING, THAT I MAY GIVE HIM A CHARGE..." (Ibid.). What about 
His words, "Behold, you shall sleep with your fathers; and this 
people will rise up..." (Ibid. 16). We never found the Holy One, 
blessed be He, giving charge to Joshua but to Moses, as He said all 
that to Moses, as written, "and will forsake Me, and break My 
covenant...Then My anger will burn against them on that day" (Ibid. 
16-17), "Now therefore write this poem for yourselves, and teach it to 
the children of Yisrael. Put it in their mouths" (Ibid. 19). ALL THIS 
WAS SAID TO MOSES. In that case what is meant by, "that I may 
give him a charge," SEEING THAT HE CHARGED HIM WITH 
NOTHING?
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14. AND HE ANSWERS, the verse says, "Behold, you shall sleep with 
your fathers." The Holy One, blessed be He, said to Moses, 'Though 
you shall sleep with your fathers, yet you will always shine on the 
moon, NAMELY JOSHUA, WHO IS THE ASPECT OF THE MOON, 
MALCHUT, like the sun that, although it set, set only to shine on the 
moon. For then, after it set, it shines on the moon. Hence, "you shall 
sleep" to shine.' This is what is meant by, "that I may give him a 
charge." FOR WITH THE DEPARTURE OF MOSES, HE SHINES WITH 
WORDS OF HASHEM TO JOSHUA, LIKE THE SUN SHINES ON THE 
MOON AFTER IT SETS. THUS then Joshua was instructed to shine. 
Hence the verse, "you shall sleep with your fathers," that is, to shine 
on Joshua. And that is, "But charge Joshua" (Devarim 3:28); the 
purpose of everything is to illuminate HIM.
 

 

15. "For you must go (Heb. tavo)" (Devarim 31:7). Afterwards IT IS 
WRITTEN, "for you shall bring (Heb. tavi)" (Ibid. 23). What is the 
difference between them? AND HE ANSWERS, one 'tavo' is to 
announce to him that he shall enter the land and dwell in it; and one 
'tavi' is to announce to him about the dominion over Yisrael. HE 
THUS WAS TOLD TWO THINGS: he was told about his own dwelling 
in the land of Yisrael and about the dominion over Yisrael.
 

 

 
 
3. "From the uttermost part of the earth have we heard songs" 
Rabbi Shimon talks about those people who pay no attention to the glory of God and who have no interest in becoming holy. He says that Malchut is 
ready and available to praise God after midnight every night. Prior to that the wicked prosecutors go about in the world to harm people, but from 
midnight onward their power is removed. We hear that if people are sanctified in their own union they also inspire a spiritual sanctity above, 
assisting in the union of God and His Shechinah. If they do not, there are flaws both above and below and the children born of the union are 
deceitful. Rabbi Shimon tells us about the time that Yisrael entered the Holy Land with the Ark of the Covenant traveling before them, and the songs 
of praise and joy that were sung. He says how unfortunate it is that Yisrael were destined later to treacherously betray God and become uprooted 
from their land; they would have to be cleansed of their iniquities in a foreign land.

16. Rabbi Shimon opened with, "From the uttermost part of the earth 
have we heard songs, glory to the righteous. BUT I SAID, MY 
LEANNESS, MY LEANNESS, WOE TO ME! TRAITORS HAVE DEALT 
TREACHEROUSLY..." (Yeshayah 24:16). Woe to people, that they do 
not care and are not occupied with the glory of their Master, nor do 
they behold the supernal holiness, to be sanctified in this world so 
as to be holy in the World to Come. "The uttermost part of the earth" 
refers to the supernal covering, NAMELY MALCHUT. "We heard 
songs," as in, "who gives songs in the night" (Iyov 35:10), that is, the 
songs and praises of the Congregation of Yisrael, MALCHUT, before 
the Holy One, blessed be He, WHO IS ZEIR ANPIN, at night. "In the 
night" MEANS when she is ready and present to praise the Holy One, 
blessed be He, and takes pleasure in the righteous in the Garden of 
Eden.
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17. When IS SHE READY TO PRAISE THE HOLY ONE, BLESSED BE 
HE? It is from midnight onward. Then, "we heard songs," namely 
praises. "Songs (Heb. zemirot)" MEANS as in, "nor prune (Heb. 
tizmor)" (Vayikra 25:4), and ALSO, "so the song of the tyrant shall be 
brought low" (Yeshayah 25:5), which refers to pulling out all the 
tyrants from their places. For when the night comes, many tyrannical 
litigants are present in the world, walking and roaming the world to 
bring accusations. From midnight onward, a spirit is roused, which 
pulls them all from their places and removes them so they shall not 
have power. "We heard songs" refers to the praises of the 
Congregation of Yisrael TO THE HOLY ONE, BLESSED BE HE, at 
night. What is the reason for all that? It is "glory to the righteous," 
WHICH MEANS MALCHUT WISHES to unite in a single union with the 
Holy One, blessed be He, and be sanctified with him in the same 
holiness. "Glory" is derived from desire, while the righteous is 
Yesod.
 

 

18. "But I said, My leanness, my leanness, woe to me." "MY 
LEANNESS (HEB. RAZI)" is a supernal mystery, BECAUSE 'RAZ' 
MEANS A SECRET. THE SECOND SECRET is TO DRAW a Holy 
Spirit. THAT IS, THE UNION OF THE HOLY ONE, BLESSED BE HE, 
WITH HIS SHECHINAH AT MIDNIGHT IS A SUPERNAL MYSTERY. IF 
PEOPLE BELOW ARE THEN SANCTIFIED IN THEIR MATING, AND 
MEDITATE ON IT, THEY DRAW A HOLY SPIRIT. But "woe to me" for 
the generation and for the world; "traitors have dealt treacherously," 
for they are all false to Him, THAT IS, THEY DENY THE SUPERNAL 
PROVIDENCE; they are false to themselves BY NOT SANCTIFYING 
THEMSELVES DURING MATING. Not only are they false to 
themselves, but the children they beget would be false because of 
their falsity DURING MATING, WHICH WAS WITHOUT SUPERNAL 
HOLINESS, and they are blemished above and below.
 

 

19. When Isaiah saw this, he gathered all those who fear sin and 
taught them the holy way of being sanctified with the holiness of the 
King DURING MATING so their children would be holy. Once they 
were sanctified, the children they begot were named after Him. This 
is the meaning of, "Behold, I and the children whom Hashem has 
given me are for signs and for portents in Yisrael" (Yeshayah 8:18), 
which means they are separated from the other nations.
 

 

20. Another explanation for, "From the uttermost part of the earth 
have we heard songs" is that when Yisrael entered the land with the 
holy ark of the covenant before them, Yisrael heard from one side in 
the land praises and joy and the voice of lofty singers that sing in 
the land. Then, "glory to the righteous," as the praises at that time 
were directed to Moses, SINCE GLORY IS A WORD OF PRAISE AND 
GLORIFICATION, AND THE RIGHTEOUS IS MOSES. Wherever the 
ark dwelt in the land, they would hear a voice saying, "And this is the 
Torah which Moses set before the children of Yisrael" (Devarim 
4:44). But, "woe to me, traitors have dealt treacherously," since 
Yisrael will betray the Holy One, blessed be He, and be pulled out of 
the land once. Since falsehood has taken hold in their midst they 
shall be torn out a second time FROM THE LAND until their iniquities 
shall be made good in another land.
 

 

 
 
4. There are three who testify 
Rabbi Aba and Rabbi Yitzchak discuss the witnesses that bear testimony about Yisrael, and we learn that they are the well of Isaac, the lottery, the 
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stone that Joshua placed and the song of praise that God taught Moses just before his death.

21. "Take this book of the Torah, and put it in the side of the Ark of 
the Covenant of Hashem your Elohim..." (Devarim 31:26). HE WAS 
ASKED WHY HE SAID, "HASHEM YOUR ELOHIM," RATHER THAN 
'HASHEM OUR ELOHIM'. AND HE ANSWERS, we have explained this 
IN SEVERAL PLACES, THE REASON FOR THE NAMES 'your (plur.) 
Elohim', 'your (sing.) Elohim', 'El', 'our Elohim'
 

 

22. As Rabbi Aba said in the name of Rabbi Yehuda, what is the 
meaning of, "for the place on which you do stand is holy 
ground" (Shemot 3:5)? It is surely holy ground, namely the land of 
the living, WHICH IS MALCHUT. "On which you do stand": surely it is 
on it, that is in the beginning and all the more so later. We learned 
that Rabbi Yosi said, it is written, "that it may be there for a witness 
against you" (Devarim 31:26), a witness surely to give testimony.
 

 

23. There are three who testify. They are Isaac's well, the lot and the 
stone, which Joshua placed. And this poem more than all, AS IT 
SAYS, "THAT THIS POEM MAY BE A WITNESS FOR ME..." (IBID. 19). 
Rabbi Yitzchak said, in that case there are four. He said to him, 
surely THIS IS SO, but no testifying is mentioned in relation to the lot.
 

 

24. Whence do we know about Isaac's well? From the verse, "that 
they (it) may be a witness to me" (Beresheet 21:30); about the lot, 
from the words, "According to the lot shall their inheritance be 
divided" (Bemidbar 26:56), which used to say, 'this is to Judah', and 
'this is to Benjamin', and so on. HENCE IT SAID, "ACCORDING TO 
(LIT. 'BY THE MOUTH OF') THE LOT," WHICH MEANS THE LOT 
SPOKE. As for Joshua's stone, it is written, "Behold, this stone shall 
be a witness to us" (Yehoshua 24:27). And here IT IS WRITTEN, "that 
it may be there for a witness against you," and, "that this poem shall 
testify against them as a witness" (Devarim 31:21). Surely it testified 
against Yisrael.
 

 

 
 
5. Song and poem 
The matter of Moses' song is examined in great detail, and we are reminded that the song was meant to testify against Yisrael later when they 
transgressed the laws of God. Rabbi Shimon clarifies which is the most valuable and important song ever written, since the discussion has also 
included the Song of Songs and the song that David sang towards the end of his life. The purpose of the song is to connect everyone to God and to 
unify His Name.

25. We learned that Rabbi Elazar said, regarding the verse, "And 
Moses spoke...the words of this poem, until they were 
ended" (Devarim 31:30), we have to observe here the meaning of, 
"the words of." It should have said, 'the poem'. And what is, "until 
they were ended"? AND HE ANSWERS, we have so learned 
according to the secret of the Mishnah. All the words Moses spoke 
were engraved with the name of the Holy One, blessed be He, and all 
these words were coming, going up and down engraved there WITH 
THE NAME OF THE HOLY ONE, BLESSED BE HE. Each word would 
come before Moses to be engraved by him, and stood before him. 
THAT IS, IT IS WRITTEN, "THE WORDS OF THIS POEM" BECAUSE 
EACH WORD WOULD COME BEFORE HIM TO BE ENGRAVED. This 
is the meaning of, "until they were ended," THAT IS, UNTIL THEY 
FINISHED BEING ENGRAVED WITH THE NAME OF HASHEM.
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26. Rabbi Aba said, "the words of this poem." HE ASKS, it should 
have said, 'a poem', AND NOT "THE POEM." What does THE 
DEFINITE ARTICLE (HEI) allude to? AND HE ANSWERS, it is the 
poem the Holy One, blessed be He, recited, as in, "The song of 
songs, which is Solomon's (Heb. Shlomo)" (Shir Hashirim 1:1), who 
is the King that the peace (Heb. shalom) is His, WHO IS THE HOLY 
ONE, BLESSED BE HE. We have already explained this matter. "A 
Psalm, a song for the Shabbat day" (Tehilim 92:1), precisely for the 
Shabbat day, WHICH IS MALCHUT, a song the Holy One, blessed be 
He, recited FOR THE SHABBAT DAY, WHICH IS MALCHUT.
  

27. Yet we should examine this. There it says "a song (Heb. shir)," 
while there, "a poem (Heb. shirah). Shir is masculine, ZEIR ANPIN, 
and shirah is feminine, MALCHUT. We learned that all the prophets, 
in relation to Moses, are like a monkey in the sight of men. They said 
'shir', THAT IS, "THE SONG OF SONGS," "A SONG FOR THE 
SHABBAT DAY," while Moses recited 'shirah', and they are shirah. 
The esoteric meaning is that Moses did not say it for himself but for 
the sake of Yisrael.
 

 

28. Rabbi Shimon said to him, this is not so. But it is known from 
here that Moses was of a much higher grade than all of them. Moses 
rose from below upward and they descended from above downward. 
He, MOSES, rose from below upwards, as we learned that we 
increase in holiness, not decrease. Moses rose from below upwards 
by reciting a shirah, which is the praise of the Queen, with which she 
praises the King. HE STARTED WITH MALCHUT. And Moses himself 
joined the King, SO HIS SHIRAH ROSE FROM BELOW UPWARDS. 
But they descended from above downward, as they recited a shir, 
WHICH IS THE ASPECT OF THE MALE, which is the praise with 
which the King praises the Queen. They joined the Queen, SO THEIR 
SHIR WAS FROM ABOVE DOWNWARDS, FROM ZEIR ANPIN TO 
MALCHUT. This praise of Moses was made known which is above 
them all. This is the meaning of, "Then sang Moses and the children 
of Yisrael this song (Heb. shirah) to Hashem" (Shemot 15:1), that is, 
the shirah of the Queen. To whom? To Hashem. Hence it is written, 
"Moses therefore wrote this poem the same day" (Devarim 31:22), 
AND ALSO "that this poem shall testify" (Ibid. 21).
 

 

29. "That this poem shall testify." HE ASKS, it should have said, 
'these words shall testify'. AND HE ANSWERS that the secret 
meaning of this is as we explained that it is written, "and the earth 
shall rise up against him" (Iyov 20:27), WHICH MEANS THAT THE 
EARTH, WHICH IS MALCHUT, RISES UP TO EXECUTE JUDGMENT 
AGAINST MAN. And Moses observed everything, and so he said a 
shirah, WHICH IS AN ASPECT OF MALCHUT, in order to give the 
words a hold in that place, MALCHUT FROM WHICH they will be 
judged, as written, "that shall testify against them as a witness." 
Why is that? Because, it is written, "for I know their 
inclination" (Devarim 31:21), and, "For I know that after my 
death..." (Ibid. 29). When you shall do that, forthwith, "this poem 
shall testify against them as a witness," WHICH MEANS THAT 
MALCHUT SHALL PUNISH YOU.
 

 

30. Come and see, it is written, "The heaven shall reveal his 
iniquity" (Iyov 20:27), WHICH IS ZEIR ANPIN THAT IS CALLED 
HEAVEN, and no more, REVEALING THE INIQUITY ALONE. But, "the 
earth shall rise up against him." By this, THE EARTH, WHICH IS 
MALCHUT, judgment is executed on whomever it is executed.
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31. It is written, "And David spoke to Hashem the words of this song 
(Heb. shirah)" (II Shmuel 22:1). It is to David's praise because he 
recited the shirah from below upward, FROM MALCHUT TO ZEIR 
ANPIN LIKE MOSES, and attained that grade OF RECITING SHIRAH 
FROM BELOW UPWARD. He said this shirah only at the end of his 
days when he was exceedingly perfected by this shirah, as we 
learned, 'Do not believe in yourself until the day you die'. And here, 
why did David merit to say a shirah from below upward at the end of 
his days? It is because he was then at rest in every respect, as 
written, "in the day that Hashem delivered him out of the hand of all 
his enemies" (Ibid.).
 

 

32. Rabbi Shimon said, shirah is the most valuable. What is it? AND 
HE ANSWERS, it is according to what we learned in the secret of the 
Mishnah THAT SERVICE SHOULD BE in speech and action, IN THE 
TWO DECLARATIONS OF UNITY FROM BELOW UPWARD AND 
FROM ABOVE DOWNWARD. Here also it is from below upward and 
from above downward. Then one is to meditate in the heart and bind 
everything into one bond.
  

 
 
6. "Because I will call on the name of Hashem; ascribe greatness to our Elohim" 
Rabbi Shimon tells us that people have to arrange their praise to God in a certain way so that the glory can be raised upward and the blessings can 
be drawn downward; then they need to create the bond of Faith in order to unify the Holy Name.

33. Whence do we know that? From Moses. At first HE SPOKE from 
below upward, SAYING, "Because I will call on the name of 
Hashem" (Devarim 32:3). What is "call"? It is as in, "called to 
Moses" (Vayikra 1:1), which is the Shechinah. Then he said, "ascribe 
greatness to our Elohim," which is the supernal King, NAMELY ZEIR 
ANPIN. Then he descended the grades from above downward, FROM 
ZEIR ANPIN TO MALCHUT, as written, "just and right is He" (Devarim 
32:4), WHICH ARE YESOD THAT IS CALLED RIGHTEOUS, AND JUST 
THAT IS MALCHUT. Then he bound the bond of Faith and said, "is 
He," NAMELY "JUST AND RIGHT is He," which binds everything, 
BECAUSE "HE" IS THE THIRD, HIDDEN PERSON THAT ALLUDES TO 
THE BLESSED INFINITY THAT BINDS EVERYTHING.
 

 

34. For that reason man needs to arrange his Master's praise in the 
same way. At first from below upward, to raise the glory of his 
Master, WHICH IS MALCHUT, to the place where the water of the 
depth of the well flows and emerges, THAT IS, TO THE PLACE OF 
BINAH. Then to draw from above downward to each and every grade 
OF THE SEVEN LOWER SFIROT down to the last grade, WHICH IS 
MALCHUT, in order to draw blessings to everything from above 
downward. Then we need to bind the bond on everything, the bond 
of Faith, THAT IS, TO BIND EVERYTHING TO BLESSED INFINITY AS 
MENTIONED. Such a man glorifies his Master, to unify the Holy 
Name. Hence it is written, "for them that honor Me I will honor" (I 
Shmuel 2:30), for those who honor Me in this world shall I honor in 
the World to Come.
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35. "And they that despise Me shall be lightly esteemed" (Ibid.). HE 
ASKS, what is meant by, "And they that despise Me shall be lightly 
esteemed," AND ANSWERS, this is one who does not know how to 
unify the Holy Name and bind the bond of Faith and draw blessings 
where they should be and glorify the name of his Master. Whoever 
does not know how to glorify the name of his Master, it would have 
been better for him had he not been created.
 

 

 
 
7. Answering Amen 
Rabbi Yehuda says that the person who says the 'Amen' is even greater than the person who makes the blessing because the 'Amen' draws 
blessings from the fountain of Binah. There follows a long discussion of the importance of the 'Amen'.

36. Rabbi Yehuda said, "And they that despise Me shall be lightly 
esteemed" (I Shmuel 2:30), refers to he who does not know how to 
glorify his Master and does not concentrate when saying Amen. For 
we learned that he who answers Amen is more valuable than he who 
makes the blessings. We have presented it before Rabbi Shimon 
WHO SAID THAT HE WHO ANSWERS Amen draws blessings from 
the spring, WHO IS BINAH, to the King, ZEIR ANPIN, and from the 
King to the Queen. In the Engraved Letters by Rabbi Elazar HE SAID 
'FROM Aleph OF AMEN, WHICH IS BINAH, to Mem OF AMEN, WHICH 
IS ZEIR ANPIN, and from Mem of Amen to final Nun, WHICH IS 
MALCHUT.' When the blessings reach final Nun, WHICH IS 
MALCHUT, blessings come out from there to the upper and lower 
beings and expand through everything. When the sound comes out, 
they drink of the blessings so-and-so has brought forth, a servant of 
the Holy King. finite
  

37. When Yisrael below guard themselves to answer Amen and 
meditate in their heart as needs be, how many openings of blessings 
are open above, how much goodness is present throughout the 
worlds, how much joy abounds in everything! What is the reward of 
Yisrael to have brought this about? Their reward is in this world and 
in the World to Come. In this world, when they are beset by enemies 
and they say their prayer before their Master, the sound proclaims 
throughout the worlds, "Open the gates, that the righteous nation 
that keeps faithfulness (Heb. emunim) may enter in" (Yeshayah 
26:2). Do not pronounce it 'emunim' but 'Amenim (Amen plural)', 
WHICH MEANS THAT THEY ARE CAREFUL TO ANSWER AMEN. 
"Open the gates," as Yisrael opened to them the gates of blessings, 
so now "open the gates" and let their prayer be accepted which is 
about those who distress them.
 

 

38. This is THEIR REWARD in this world. What is their reward in the 
World to Come? AND HE ANSWERS, it is when a man leaves this 
world, where he observed answering Amen. By "observed" is meant 
that he observes the blessing that is said and awaits the man who 
says it so as to answer Amen AFTER IT, as needs be. Then his soul 
rises and proclaims before him, "open the gates" before him, as he 
used to open gates every day, when he observed emunim, THAT IS 
AMENIM.
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39. Rabbi Yosi said, what is Amen? Rabbi Aba said, everything has 
been explained. Amen is called the spring of the flowing river, 
WHICH IS BINAH, and is called Amen, because it is written, "then I 
was by him, as a nursling (Heb. amon)" (Mishlei 8:30). Do not 
pronounce it amon but Amen. The sustenance of all THE GRADES, 
NAMELY that river that emerges and flows, WHICH IS BINAH, is 
called Amen. As we have learned, "from everlasting to everlasting 
(lit. 'world to world')" (Tehilim 106:48), means from the world above, 
WHICH IS BINAH, to the world below, WHICH IS MALCHUT. Here too, 
"Amen, and Amen" is Amen of above, WHICH IS BINAH, Amen of 
below, WHICH IS MALCHUT. Amen MEANS sustenance for everyone. 
We have already explained Amen according to its letters.
 

 

40. Rabbi Shimon said, Aleph OF AMEN is the depth of the well, 
whence all the blessings flow and come out and exist. Open Mem is 
the river that emerges and flows, WHICH IS YESOD, and is called 
Mem. This is the meaning of what we learned that open Mem IS 
YESOD, closed final Mem IS BINAH, as we established BY THE 
VERSE, "for the increase (Heb. lemarbeh, spelled with final Mem) of 
the realm" (Yeshayah 9:6).
 

 

41. Extended final Nun comprises both Nun's, extended Nun and 
bent Nun, WHICH MEANS IT INCLUDES IN ITSELF THE NUKVA OF 
ZEIR ANPIN AS WELL CALLED BENT NUN. Extended final Nun 
comprises the letter Vav, BECAUSE IT INCLUDES WITHIN IT THE 
MALE AS WELL, WHICH IS THE LETTER VAV, WHICH IS ZEIR 
ANPIN. FOR EXTENDED FINAL NUN IS EXPANDED, INCLUDING 
BOTH MALE AND FEMALE, WHICH ARE ZEIR ANPIN THAT IS VAV 
AND MALCHUT THAT IS NUN. For that reason everything 
TOGETHER is called Nun Vav final Nun. We have learned it 
according to the secret of the Mishnah: Vav is masculine, extended 
final Nun is both masculine and feminine, bent Nun is comprised in 
extended final Nun. In the book of Rav Hamnuna Saba, the Mem here 
IN AMEN is the initial of Melech (Eng. 'king'), namely Amen. Amen is 
the initials of El Melech Ne'aman (Eng. 'El a faithful King'), which 
comprises everything. It is good and we have already learned that.
 

 

42. We learned that whoever heard a blessing someone made but did 
not meditate IN HIS HEART on the Amen, of him it says, "And they 
that despise Me shall be lightly esteemed," as in, "to you, O priests, 
who despise My name" (Malachi 1:6). What is his punishment? Just 
as he did not make an opening for blessings above, no blessings are 
opened for him. Moreover, when he comes out of this world, a 
proclamation resounds before him, saying, close the gates before so-
and-so, so he may not enter. Do not accept him. Woe to him, woe to 
his soul.
 

 

 
 
8. The openings of the Garden of Eden and the openings of Gehenom 
We learn about the fate of those who do not say 'Amen' with their whole heart. It is said that there is a corresponding opening for each gate in the 
Garden of Eden to a gate in Gehenom. The lowest chamber of Gehenom is described as Hell and Destruction, and those who enter there never rise 
again, but are lost from all the worlds; to this place it is said that those who are contemptuous of the 'Amen' are sent.
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43. We learned that the wicked in Gehenom all go up through certain 
compartments and that there are many openings to Gehenom. All 
the openings correspond to the openings in the Garden of Eden. 
When the wicked are taken out after receiving their punishments, 
they open the gates and put them outside. All the gates bear names 
corresponding to those in the Garden of Eden, and each and every 
gate IN THE GARDEN OF EDEN is called by a name corresponding to 
the RESPECTIVE gate in Gehenom. The gates in the Garden of Eden 
are known, gate for gate, WHICH MEANS, UPON SEEING THE KIND 
OF GATE IN GEHENOM, ONE IS ABLE TO KNOW THROUGH IT THE 
OPPOSING GATE IN THE GARDEN OF EDEN, WHAT KIND OF GATE 
IT IS.
 

 

44. The last compartment in Gehenom is the lowest. That 
compartment is DOUBLE, an compartment over an compartment, 
and is called, "A land of gloom (Heb. efatah)" (Iyov 10:22). What is 
gloom? It is as in, "Foursquare it shall be" (Shemot 28:16), which is 
'if' in Aramaic. Here too, efatah means double. That COMPARTMENT 
is called the bottom of Sheol. Sheol is one UPPER compartment and 
the bottom is the lower compartment. Therefore it is called the lower 
land of gloom, and ALSO called Avadon. Hence it is written, "Sheol 
and Avadon" (Mishlei 27:20), WHICH ARE THE DOUBLE 
COMPARTMENTS, ONE ON TOP OF THE OTHER. Not all 
compartments are double, and not all are gloomy, THAT IS, THEY 
ARE NOT CALLED "A LAND OF GLOOM," except for this one.
 

 

45. And we learned that whoever descends to Avadon, that is called 
bottom, never rises. That MAN is called a man who was destroyed 
and lost to all worlds. And we learned that to that place are lowered 
those men who despised saying Amen. Such a man is punished in 
Gehenom for the many Amen's that were lost to him, that he did not 
consider, and he is lowered to the lowest compartment, which has 
no opening, and he is lost and never rises from there. Hence it is 
written, "As the cloud is consumed and vanishes away, so he who 
goes down to Sheol shall come up no more" (Iyov 7:9). HE ASKS, 
but no; it is written, "out of the belly of Sheol I cried and You did 
hear..." (Yonah 2:3), AND HE ROSE FROM THERE. It is also written, 
"He brings down to Sheol and brings up" (I Shmuel 2:6). AND HE 
ANSWERS, but this is Sheol FROM WHICH ONE ASCENDS, and 
there is the bottom FROM WHERE ONE DOES NOT RISE. We 
explained that this refers to one who repented BY DOING PENANCE, 
and there to one who did not.
 

 

46. Rabbi Yosi said, as for the words, "For My people have 
committed two evils; they have forsaken Me the fountain of living 
waters, and have hewn them out cisterns..." (Yirmeyah 2:13), "they 
have forsaken Me the fountain of living waters" is by not wanting to 
sanctify the Name of the Holy One, blessed be He, with Amen. What 
is his punishment? It is as is written, "and have hewn them out 
cisterns, broken cisterns," by going to Gehenom one level after 
another until they reach Avadon that is called bottom. If he sanctifies 
the Name of the Holy One, blessed be He, by meditating properly on 
Amen, he rises, level after level, to have delight in the World to 
Come, that ever flows and does not cease. This is the meaning of, 
"for Hashem preserves the faithful, and plentifully repays him who 
acts haughtily" (Tehilim 31:24).
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9. The song of the well 
We learn that song draws blessings from above downward until they are available in all the worlds, and that the children of Yisrael are destined to 
proclaim the song both from below upward and from above downward. In this way they will connect a bond of Faith and Trust. And at the time of 
redemption they will say the entire perfect song that is composed of and includes all other songs, and God will be proclaimed the only God.

47. We learned that shirah (lit. 'poem') draws blessings from above 
downward, until there are blessings throughout the worlds. Rabbi 
Elazar said, Yisrael will recite a poem from below upward and from 
above downward, and to bind the bond of Faith, as written, "Then 
Yisrael sang (lit. 'will sing') this song (Heb. shirah)" (Bemidbar 
21:17). It speaks in the future tense rather than in the past. And so is 
everything the same way, IN THE FUTURE TENSE. "This shirah" is 
from below upward, BECAUSE SHIRAH IS IN MALCHUT THAT SINGS 
UPWARDS TO ZEIR ANPIN, "Spring up, O well, sing to it" (Ibid.). 
"Spring up, O well," namely, THEY SPOKE TO MALCHUT CALLED A 
WELL, rise to your place to join your husband ZEIR ANPIN. This is 
from below upward, RAISING MALCHUT TO ZEIR ANPIN.
 

 

48. Afterwards THEY DRAW from above downward, "the well that the 
princes dug out" (Ibid. 18). THE WELL IS MALCHUT; "the princes 
dug out," as Aba and Ima begot her, BECAUSE ABA AND IMA 
FORMED MALCHUT ACCORDING TO THE SECRET OF, "THE SIDE, 
WHICH HASHEM ELOHIM HAD TAKEN" (BERESHEET 2:22); "the 
nobles of the people delved" (Bemidbar 21:18) are the patriarchs, 
NAMELY CHESED, GVURAH AND TIFERET OF ZEIR ANPIN called 
the nobles of the people. They delved it, NAMELY THEY DELVED A 
PLACE for the King to unite with her with blessings. With what? 
Through union. "with the scepter" (Ibid.) refers to Yesod, "with their 
staves" (Ibid.) refers to Netzach and Hod. UP TO HERE is from above 
downward. "From the wilderness" (Ibid. 19), WHICH IS MALCHUT 
CALLED SPEECH, "to Matanah" (Ibid.) IT RISES TO YESOD CALLED 
MATANAH. "And from Matanah it rises to Nahaliel," WHICH IS 
TIFERET, "and from Nahaliel to Bamot" (Ibid.), WHICH IS ABA AND 
IMA. This is the complete bond, the bond of Faith, the bond that 
incorporates sustenance for everything.
 

 

49. Rabbi Yosi said, Yisrael will recite a complete poem, a poem 
including all other songs. This is the meaning of, "O give thanks to 
Hashem; call upon His name. Make known His deeds among the 
people" (Tehilim 105:1). Of that time it is written, "on that day 
Hashem shall be one, and His Name One" (Zacharia 14:9), and, 
"Then was our mouth filled with laughter, and our tongue with 
singing. Then they said among the nations, Hashem has done great 
things for them" (Tehilim 126:2). 
Blessed be Hashem forever and ever, Amen and Amen. 
May Hashem reign forever and ever, Amen and Amen.
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