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1. "This is the Torah of the burnt offering"

Rabbi Shimon talks about the burnt offering, saying that it is the Torah. He shows how Malchut is attached to the middle Column, and that this
happens through the secret of man with the desire of the priests, the prayers of Yisrael and the singing of the Levites. He says that the burnt
offering is the Holy of Holies since it ties three spirits together - the lower spirit called the Holy Spirit, the middle spirit, and the secretly concealed
Upper Spirit. The spirit of defilement then has no power, and it is removed from the side of Holiness. Rabbi Shimon talks about the sacrifice of cattle
and the sacrifice of birds. He concludes by saying that "and let birds fly above the earth" is the secret of the Chariot, as the birds are the angels

Michael and Gabriel.

1. "This is the Torah of the burnt offering" (Vayikra 6:2). Rabbi
Shimon opened the discussion saying, "Your righteousness is like
the great mountains; Your judgments are a great deep” (Tehilim
36:7). We have explained and learned this verse. Come and behold:
the burnt offering (lit. 'rising") causes the Congregation of Yisrael to
rise and be attached above, and cleaves to the World to Come,
BINAH, so that everything will be one, connected together in joy.
Since it rises higher and higher up TO BINAH, it is written: "This is
the Torah," which is the secret of Male and Female together,
NAMELY ZEIR ANPIN AND MALCHUT, which are the Written Torah
and the Oral Torah, rising with love TO BINAH. "THIS (HEB. ZOT)" IS
THE SECRET OF MALCHUT, THE ORAL TORAH, AND THE TORAH IS
THE SECRET OF ZEIR ANPIN, THE WRITTEN TORAH.

2. We explained in relation to the verse: "His left hand is under my
head," (Shir Hashirim 2:6) THAT MALCHUT RECEIVES FROM THE
LEFT COLUMN OF ZEIR ANPIN. When the North Side stirs, WHICH IS
GVURAH OF ZEIR ANPIN, THE LEFT COLUMN, MALCHUT then rises
with love to be adorned with the right OF ZEIR ANPIN, WHICH IS
CHESED. She, MALCHUT, is attached to the middle, NAMELY THE
CENTRAL COLUMN OF ZEIR ANPIN, WHICH IS TIFERET OF ZEIR
ANPIN, and everything shines from within the secret of the Holy of
Holies, BINAH. This happens through the secret of man by the wish
of the priests, WHO ARE THE RIGHT COLUMN, the prayers OF THE
CHILDREN OF YISRAEL, WHO ARE THE CENTRAL COLUMN, and
the singing OF THE LEVITES, WHO ARE THE LEFT COLUMN.

3. We have explained that the burnt offering is the Holy of Holies,
according to the secret of the Supernal Spirit, BINAH. For three
spirits are connected TO THE BURNT OFFERING: 1) The lower spirit
called the Holy Spirit, MALCHUT; 2) the Middle Spirit called 'the spirit
of Chochmah and Binah', WHICH IS ZEIR ANPIN, THE SON OF
CHOCHMAH AND BINAH. It is also called a 'low spirit', BEING
LOWER IN RELATION TO BINAH, yet this spirit comes out of the
Shofar that includes fire and water; and 3) the secretly concealed
Upper Spirit, BINAH, in which all the Holy Spirits are sustained,
FROM WHICH all faces shine. The burnt offering therefore becomes
areal spirit again.

4. Then, with the secret of the cattle OFFERED, THE EXTERNAL
FORCES feed and content themselves, so that another spirit will be
joined TO HOLINESS, a spirit within them, one of Defilement,
through the tallow and fat sacrificed, as we learned. The burnt
offering is therefore the Holy of Holies, and the purpose of all other
sacrifices is to produce peace throughout the whole world from
different factions and from the antagonists IN THE WORLD - to
remove them and to radiate from within a desire to be scented. They
are called 'sacrifices (lit Holies) of a minor grade', since they are not
adorned high above in the Holy of Holies, NAMELY BINAH. They are
therefore sacrifices of a minor grade and may be slaughtered
everywhere, as explained. A burnt offering, which is the secret of the
Holy of Holies, is not like the other sacrifices, because all that is
connected to it is Holy.
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5. Come and behold: "And the priest shall put on his linen (Heb. bad)
garment" (Vayikra 6:3). This is a garment especially designed for
Holiness. The Hebrew word 'bad' IS AS 'badad’ (lit. 'apart'), meaning
set apart for Holiness. It is also written: "These are holy garments;
therefore shall he bathe his flesh in water, and so put them

on" (Vayikra 16:4). Why is it holy? The secret thereof is that the
burnt offering is the Holy of Holies, since everything rises to be
adorned by the Holy of Holies, NAMELY BINAH, in one bond. The
Spirit of Defilement that defiles everything then turns and passes
away and has no power, nor does it come near the Temple. It is
removed from all the aspects of Holiness, and everything remains
holy in Holiness alone!

6. Rabbi Shimon said: We learned that it is written, "Hashem, You
preserve man and beast" (Tehilim 36:7). Thus, the secret of man
rises from the aspect of man THROUGH DESIRE AND PRAYER, and
the beast from that aspect of the cattle WHICH IS SACRIFICED ON
THE ALTAR. It is therefore written: "If any man of you bring an
offering..." (Vayikra 1:2). A man's sacrifice is indeed IN DESIRE AND
PRAYER; to tie a knot above IN THE SECRET OF MAN. Then comes
that of the cattle. Everything is in the verse: "man and beast." This is

the secret reason why both man and cattle are needed for a sacrifice,

as it says. Come and behold: when the Holy One, blessed be He,
created the world, He did it thus: "man and beast."

2. Turtledoves and young pigeons
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Rabbi Shimon continues from the previous essay by saying that the two birds are sacrifices that are made in order to raise Malchut to Zeir Anpin.
Rabbi Elazar asks where the desire of the devout priests, Levites and children of Yisrael rises to.

7. You may say that yet, it is written: "And let birds fly above the
earth" (Beresheet 1:20), from which sacrifices are offered and even
burnt offerings, as written: "And if the burnt sacrifice for his
sacrifice to Hashem be of birds" (Vayikra 1:14). THUS, "CATTLE" IS
NOT ACCURATE, AS YOU EXPLAINED. HE ANSWERS: Come and
behold. Of all the birds, only turtledoves and young pigeons are
offered. There is a secret to it, which is that what is fit in the one is
unfitin the other. THE COLOR RED IS SUITABLE FOR
TURTLEDOVES, BUT NOT FOR YOUNG PIGEONS. THE REASON IS
THAT THE YOUNG PIGEON is the right and THE TURTLEDOVE is the
left. HENCE, RED IS SUITABLE FOR IT, WHICH ALLUDES TO THE
LEFT COLUMN, and all is one.

8. "And let birds fly above the earth" (Beresheet 1:20). We explained
this to be the secret of the Chariot, AS THEY ARE THE ANGELS
MICHAEL AND GABRIEL, WHO ARE CALLED 'BIRDS'. The Spirit of
Holiness, WHICH IS MALCHUT, arises through them TO MATE WITH
ZEIR ANPIN. They are two, one on the right, the other on the left.
"Bird" is on the right, which is Michael, and "fly" is to the left, which
is Gabriel. Thus, there is one to the right and one to the left.

9. This is why these two are sacrificed, TURTLEDOVES AND YOUNG
PIGEONS, THE SECRET OF MICHAEL AND GABRIEL, in order to
raise the Holy Spirit, MALCHUT, TO ZEIR ANPIN. The left OF ZEIR
ANPIN adorns and arms below the left side OF MALCHUT, and the
right does so to the right, so that a woman joins her husband,
NAMELY, MALCHUT JOINS ZEIR ANPIN, to become one. Everything
ascends to be attached together above and below. The Holy One,
blessed be He, rises, and He alone is exalted.
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10. In ancient books, IT IS SAID THAT the poor WHO SACRIFICE
TURTLEDOVES AND YOUNG PIGEONS give no portion to sustain
THE WORLDS, but rather to bring unity above. Yet everything above
and below is properly attached to its own side, as we already
explained.
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3. Whither does the cleaving of the wish rise up to?

Rabbi Shimon answers by saying that their devotion rises to the endless world. He speaks about the great mystery of the endless world, where there
are no desires, no lights and no candles, and tells us that all the lights and candles in Atzilut depend on the endless world for their existence, but
are not perceivable. No knowledge pertains to the endless world. When Chochmah and Binah rise by their illumination, only the odor is known, not
the savor. Rabbi Shimon says that tzav is idolatry, and that Yisrael have tzav, the Other Side, at their disposal to separate it from holiness by means
of the burnt sacrifice. The goal of the desire and prayer and sacrifice is to separate the Spirit of Defilement from Holiness.

11. Rabbi Elazar asked his father, Rabbi Shimon: Everything is
bound in the Holy of Holies, BINAH, so as to illuminate. Yet whither
does the cleaving of the wish of the priests, the Levites and Yisrael
rise?

12. He said to him: We have explained THAT THEIR DEVOTION
RISES to the endless world, since any bond, union or perfection
secretly conceals that which is not to be comprehended or known, in
which the desire of all desires lies. The endless world can not be
known, nor has it an end or beginning. It is not like "Ayin (lit.
'naught')," WHICH IS KETER CALLED 'AYIN', the first to produce a
head (lit. 'beginning') and an end (Heb. sof). What is the head? It is a
supernal point, the head to all that is concealed, existing within
thought. THIS IS CHOCHMAH CALLED 'BEGINNING'. CHOCHMAH
EMANATES FROM KETER CALLED 'AYIN', IN ACCORDANCE WITH
THE SECRET OF THE VERSE: "BUT WHERE (LIT. FROM 'AIN")
SHALL WISDOM BE FOUND?" (IYOV 28:12). It produced an end,
MALCHUT, called "the end of the matter" (Kohelet 12:13). However,
IN THE ENDLESS WORLD, there is no end.

13. There are no wishes, no lights, and no candles in the endless
world. All these lights and candles IN ATZILUT depend upon THE
ENDLESS WORLD for their existence but are not perceivable. That
which is known yet unknown, NAMELY, THAT IT IS POSSIBLE TO
SPEAK OF FROM THE POINT OF VIEW OF KNOWLEDGE, is nothing
but the most concealed supernal wish, CALLED 'Ain (lit. ‘naught’)’,
WHICH IS KETER. BUT NO KNOWLEDGE PERTAINS TO THE
ENDLESS WORLD.

14. When the supernal point, CHOCHMAH, and the World to Come,
BINAH, rise BY THEIR ILLUMINATION, only the smell is known, like
smelling an odor and being perfumed by it. This is not CONSIDERED
pleasure (Heb. nachat) CALLED 'SAVOR (LIT. 'NICHOACH)', as
written: "And | will not smell the odor of your sweet savors," (Vayikra
26:31) AS ODOR AND SAVOR ARE DIFFERENT THINGS. The odor of
sweet savor MEANS the odor of wish, namely of all those wishes in a
prayer, the wish of singing and the wish of the priests, all of which
are the secret of man. They were all made then into one wish, called
'savor' or 'wish' in the Aramaic translation. Everything is then
connected and properly shines together, as we have learned.
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15. The Other Side was therefore given into the hands of the priest,
as written: "Command Aaron and his sons, saying" (Vayikra 6:2).
There is a mystery here, as we have learned that ‘command’ is
idolatry, NAMELY THE OTHER SIDE. Here he was given an
opportunity to burn that evil thought and remove it from Holiness by
the wish that rises up, by the smoke and the burning fat, so that they
would be removed from the Holiness. They have this ‘command’,
THE OTHER SIDE, at their disposal to separate it from the Holiness
by means of that sacrifice. You may ask, in, "Command the children
of Yisrael," HOW IS 'COMMAND' TO BE INTERPRETED AS THE
OTHER SIDE? HE ANSWERS: Here too, IT MEANS THAT THE OTHER
SIDE is at their disposal, for as long as the children of Yisrael
perform the desire of their Master, the Other Side cannot have power
over them.

16. This verse, "COMMAND AARON AND HIS SONS," comes to show
the secret meaning of this, to adorn that Holy Spirit high above and
to separate the Spirit of Defilement and bring it very low - the one,
NAMELY THE CHILDREN OF YISRAEL, by wish and prayer, and the
other, NAMELY THE PRIESTS, by the act of sacrifice, each as befits
him.

17. This verse is the indication, as written: "Command Aaron and his
sons, saying." "Command" is idolatry, the Spirit of Defilement.
"Saying" is the woman called 'fear of Hashem', NAMELY MALCHUT,
as it is written here, "saying" and elsewhere, "It was said (lit.
'saying'), 'lIf a man put away his wife™ (Yirmeyah 3:1). AS IN THE
VERSE, "SAYING," ALLUDES TO A WOMAN, SO HERE, "SAYING"
ALLUDES TO A WOMAN. We have already asserted that. Hence,
everything is said in this verse, NAMELY, THE ADORNING OF
MALCHUT AND THE LOWERING OF THE OTHER SIDE. And the role
of the priest is to rectify everything according to the secret of man
and beast.

18. Happy is the portion of the righteous in this world and in the
World to Come, for they know the ways of the Torah and tread it in
the path of Truth. About them, it is written: "Hashem, on them men
live" (Yeshayah 38:16). What are, "them"? They are the ways of the
Torah, and "men live," MEANS they endure in this world and in the
World to Come.

4."This is the Torah of the burnt offering," part two
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Rabbi Chiya says that "This is the Torah" is the Congregation of Yisrael, and that "the burnt offering" means it rises to be adorned on high. Another
explanation is that "the burnt offering" is an evil thought that arises in a man's mind, and that that evil thought should be burnt by fire. Rabbi Chiya
tells how the other side is subdued by the river of fire. We learn from Rabbi Shimon that the fire of the altar should never be allowed to go out so
that its power and strength will not weaken, and lastly he tells us of the five kinds of fire that descend on the offering.

19. Come and behold: it is written, "This is the Torah of the burnt
offering" (Vayikra 6:2). Rabbi Chiya said: | have interpreted this
verse in the following manner: "This is the Torah," is the
Congregation of Yisrael, NAMELY MALCHUT. It is "the burnt offering
(lit. 'rising")," since it rises to be adorned high up, properly attached
even to the place called 'the Holy of Holies', BINAH.
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20. Another explanation: "This is the Torah" is the Congregation of
Yisrael, MALCHUT, and the burnt offering is an evil thought that
arises in man's mind to make him deviate from the way of Truth. It is
"the burnt offering,"” which rises and accuses man. It should be
burnt by fire, so as not to give it room for accusations.

21. Hence, it "shall be burning upon the altar all night" (Ibid.). What
is night? It is the Congregation of Yisrael, MALCHUT, which is "Zot
(lit. 'this")," that purifies man from that wish. It is "upon the altar,"
referring to the River of Fire as a place for burning all those which do
not endure, NAMELY THE OTHER SIDE, since they are passed
through that burning fire and their power is removed from the world.
Therefore, in order for it to have no power, it should be upon the
altar all night. It is then subdued and has no power.

22. When that OTHER SIDE is subdued, the Congregation of Yisrael,
MALCHUT, rises, which is the Holy Spirit, rising to be adorned
above. She rises when that other power is subdued and separated
from Her. Hence, the secret of the sacrifice is needed to separate
that side, THE OTHER SIDE, from the Holy Spirit, MALCHUT, and to
give it a share so that the Holy Spirit will rise up.

23. Rabbi Aba opened the discussion, saying: "And the fire upon the
altar shall be kept burning in it..." (Vayikra 6:5). HE ASKS: "And the
fire upon the altar shall be kept burning in it." For what reason?
"And the priest shall burn wood on it every morning" (lbid.). For
what reason? Why should a priest BURN WOOD UPON THE FIRE?
We learned that fire is always Judgment, and the priest comes from
the right side and is far from Judgment, for the priest does not come
into the world through Judgment. Yet here it indicates that he should
burn Judgment in the world, MEANING HE SHOULD BURN WOOD,
as written: "And the priest shall burn wood on it."

24. HE ANSWERS: We learned that when a man is about to sin
before his Master, he burns himself with the flame of the Evil
Inclination, which in turn comes from the Spirit of Defilement, hence
the Spirit of Defilement dwells in him. Sometimes the sacrifice is
known to come from that side, NAMELY THE GOAT, for he should
offer on the altar that which is like him, LIKE THE SINNER. That
Spirit of Defilement is not consumed or negated, neither from the
sinning man nor from that side from which he comes, save by the
fire on the altar, since this fire destroys the Spirit of Defilement and
evil species. The priest concentrates on this when he kindles fire
that consumes evil species from the world. THERE IS, THEREFORE,
THE NEED FOR A PRIEST TO DO IT, AS A PRIEST IS FROM THE
RIGHT, AND THE RIGHT CONSUMES THE LEFT.
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25. It must therefore never be extinguished, but "THE FIRE SHALL
EVER BE BURNING," (IBID. 6) so that its power and strength will not

weaken with which it can break the evil's mighty hold from the world.

It must therefore never go out. The priest should arrange a fire upon
it early in the morning when his side reigns - FOR THE RIGHT SIDE
REIGNS IN THE MORNING-and awakens in the world to perfume it
BY ARRANGING FIRE UPON THE ALTAR. The Judgments will be
subdued and will never awaken in the world. In relation to this, we
learned that there is a fire consuming fire, since the upper fire OF
MALCHUT consumes another fire and the fire on the altar consumes
another fire OF THE OTHER SIDE. Therefore, this fire must never go
out, and so the priest arranges it daily.

Ra'aya Meheimna (the Faithful Shepherd)

26. It is a commandment to sacrifice the burnt offering properly. Of
this, it says: "This is the Torah of the burnt offering..." (Vayikra 6:2).
There are five kinds of fire that used to descend upon the offering: 1)
A consuming fire which does not drink; 2) A fire that drinks but does
not consume; 3) A consuming and drinking fire; 4) A fire which
consumes both moist and dry things; 5) A fire which does not
consume nor drink. Corresponding to these are the verses: 1) "This
is the Torah of the burnt offering”; 2) "It is the burnt offering, which
shall be burning” (Ibid.); 3) "upon the altar” (Ibid.); 4) "all

night" (Ibid.); 5) "And the fire of the altar shall be kept burning in

it" (Ibid.).

5. Burnt offering, sin offering and guilt offering
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Rabbi Shimon likens the plain interpretations of the Torah to dry wood and the mysteries of the Torah to fresh wood. He talks about the sacrifices
brought for the positive and negative precepts. We learn about the ways of the Halachah where one must look carefully for any explanations or
pieces that seem to be missing in the Mishnah, and we find that Moses and Elijah are those who help to teach those who study the Torah, and help
to explain its mysteries. Rabbi Shimon says that the sight of the burning bush was mentioned five times, and this sight is revealed on the 248
positive precepts that are the five books of the Torah. He talks about the concealed wisdom of the Torah, and says that only Moses saw directly into
the shining mirror, the secret of Chassadim of Zeir Anpin. The Faithful Shepherd, Moses, tells us about the burnt offering, the sin offering, the guilt
offering and the peace offering. We hear that Elijah will come and separate Malchut from the Klipot, which will happen at the end of the correction.

Guilt and sin are like adhesions that restrict Malchut from flying up to Zeir Anpin and blowing by the Holy Spirit.

27. The sages of the Mishnah explained that the burnt offering
wholly rises high up. This is Binah, THE FIRST Hei OF YUD HEI VAV
HEI, AND CALLED THUS AFTER her Hei (=five) visions; NAMELY,
THE ABOVE MENTIONED FIVE FIRES DRAWN TO MALE AND
FEMALE FROM BINAH. Yud is an only daughter, NAMELY THE
PUPIL (LIT. 'DAUGHTER') OF THE EYE, MALCHUT, OF WHICH IT
SAYS: "And the sight of the glory of Hashem was like a devouring
fire" (Shemot 24:17). Vav, WHICH IS TIFERET, THE CENTRAL
COLUMN THAT IS A FIRE THAT EATS AND DRINKS, is the light of
the daughter of the eye. WHEN MALCHUT RECEIVES FROM THE
VAV, She too is afire that drinks all the water of the Torah and
devours all the sacrifices in the prayer. She eats both what is moist
and dry. HE EXPLAINS: SHE DRAWS the literal interpretations of the
Torah, which are like dry wood, and DRAWS the mysteries of the
Torah, which are like fresh wood. This is the fire that consumes both
what is moist and dry.
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28. WE SHOULD further EXPLAIN THAT the moist things which she
devours ARE all the sacrifices presented in prayer, AS IN: "SO WE
WILL OFFER THE WORDS OF OUR LIPS INSTEAD OF

CALVES" (HOSHEA 14:3), for positive precepts. SHE EATS dry
things, NAMELY, all the sacrifices presented in prayer for the
negative precepts PUNISHABLE BY FOUR KINDS OF DEATH,
stoning, burning, beheading and strangulation. THESE ARE THE
SACRIFICES, brought for the positive and negative precepts of the
Shechinah THAT IS CALLED prayer. THEY ARE OFFERED for the
positive and negative precepts. Five prayers were established for
Yom Kippur (Day of Atonement) in correspondence to the five
visions THAT ARE DRAWN FROM BINAH. In correspondence to the
pupil of the eye, MALCHUT, WHICH IS YUD, there are ten days of
penitence. The FIRST Hei OF YUD HEI VAV HEI corresponds to the
light of the pupil of the eye DRAWN UPON IT FROM THE VAV. The
five afflictions on Yom Kippur, OF NOT EATING OR DRINKING,
correspond to the last Hei OF YUD HEI VAV HEI.

29. The next commandment is properly to sacrifice the sin offering:
Tannaim and Amoraim, you have come from the aspect of the
attributes of the Holy One, blessed be He. You have labored much to
purify my daughter the Halachah, NAMELY MALCHUT, from the
Klipot of the mixed multitude, which are the evil questions which
cannot be interpreted or explained away. Of them it says: "That
which is crooked cannot be made straight, and that which is wanting
cannot be numbered" (Kohelet 1:15). But "It is undecided (Heb.
teiku)," applies to them, WHICH IS THE INITIALS OF 'TISHBI (THE
PROPHET ELIJAH) WILL SOLVE SUCH PUZZLES AND PROBLEMS'.
Every undecided concerning a prohibition is handled as a
restriction. It is a correction (Heb. tikun) without final Nun,
INDICATING THAT it can not be corrected, since it lacks final Nun,
which symbolizes the World to Come, NAMELY BINAH THAT HAS
NUN (=FIFTY) GATES. For undecided (Heb. teiku) in the World to
Come is silence, as in 'Be silent, for so it has arisen in My thought'.

30. There are questions that are the garments of the Halachah,
NAMELY THE GARMENTS OF MALCHUT, of which it says
"inwrought with gold" - as it is written: "The King's daughter is all
glorious within: her clothing is inwrought with gold" (Tehilim 45:14).
You, AMORAIM, cut THE GARMENT INWROUGHT WITH GOLD into
several legal sentences and later fix and explain them away using
various arguments.

31. If one chapter of the Mishnah is missing, and it has been
maintained that something is missing from the Mishnah, you fix it.
FOR EXAMPLE, IN PLACES WHERE IT IS STATED IN THE GEMARA:
"A CLAUSE HAS BEEN OMITTED, FOR THIS IS THE WAY WE HAVE
LEARNED IT...," such is wanting that can be numbered. If a
simpleton comes and spreads an evil report of the craftsman that
cuts the garments, saying: The Torah is lacking - STATING THAT IN
THIS PARAGRAPH OF THE MISHNAH, A CLAUSE HAS BEEN
OMITTED. Yet, it is written: "The Torah of Hashem is

perfect," (Tehilim 19:8) perfect in all the members of the body, the
248 positive precepts, as written: "You are all fair, my love; there is
no blemish in you," (Shir Hashirim 4:7), and perfect in her garments.
How can anything be lacking in the Mishnah?
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32. HE ANSWERS: Say to him - look carefully and find the MISSING
piece. You may find it mixed with other verses and Mishnahyot,
MEANING, IT IS THE CUSTOM OF THE TORAH TO BE LACKING IN
ONE PLACE AND RICH IN ANOTHER. For it is the way of the
craftsman to cut garments into several pieces, AND THAT WHICH IS
MISSING IN ONE PLACE IS FILLED UP IN ANOTHER. The students,
inexperienced in connecting the Halachah to those pieces THAT
ARE IN ANOTHER PLACE, confuse the sentences and questions,
and cannot explain the dilemmas until the craftsman comes and
explains all the doubts they have. At that time, Halachah the
daughter, NAMELY MALCHUT, rises before the King, perfect in
everything, in body, garments and jewelry. And in it the verse comes
true: "And I will look upon it, that | may remember the everlasting
Covenant" (Beresheet 9:16). Sometimes the craftsman has an
experienced student whom he sends to correct them, NAMELY
ELIJAH, AS WAS MENTIONED BEFORE.

33. They all rose and said: Faithful Shepherd, surely you are the
craftsman, for it says of you, "Moses received the Torah from Sinai."
From that time onward, everyone is your student, from Joshua to the
end of all generations. This is what we learned, that he "transmitted
it to Joshua; Joshua to the elders; the elders to the prophets,” to the
end of all. Who is your skilled student MENTIONED ABOVE? We see
that it has been said to let everything wait until Elijah comes.
HENCE, ELIJAH IS YOUR EXPERIENCED STUDENT.

34. He said to them: Surely it is so, THAT ELIJAH is my companion
student, of whom it says: "The son of Aaron the priest" (Bemidbar
25:7), AS SAID, THAT PINCHAS IS ELIJAH. As is said of Aaron: "And
he shall be to you as a mouth" (Shemot 4:16), similarly, his son,
ELIJAH, will be to me as a mouth, FOR HE WILL IMPROVE the Oral
Torah. For just as | was slow of speech (lit. 'mouth') and of a slow
tongue, so will the Holy One, blessed be He, raise me, IN THE END
OF CORRECTION, slow of speech in the Oral Torah and of a slow
tongue in the Written Torah, so that those who knew me not will not
say it is someone else - MEANING, AS IT HAS BEEN SAID, THAT
THE DEAD WILL RISE WITH THEIR DEFECTS, SO THAT IT WILL NOT
BE SAID THAT IT IS SOMEONE ELSE. Elijah will be to me as a mouth
to explain all those doubts and interpret them.

35. At that time, IT SAYS: "This (Heb. zot) is the Torah of the burnt
offering (Heb. olah)," (Vayikra 6:2) NAMELY the daughter, WHO IS
MALCHUT THAT IS CALLED 'ZOT' AND IS CALLED 'TORAH', who
was degraded and humiliated in exile. She rises (Heb. olah) above all
the grades above, as written: "Many daughters have done virtuously,
but you excelled them all" (Mishlei 31:29). She rises to Aba, who is to
the right and is Chesed, of which IT SAYS that he who wishes to
acquire wisdom should turn south; NAMELY, CHESED, WHICH IS IN
THE SOUTH, WHENCE CHOCHMAH COMES. FOR DURING
GREATNESS, CHESED, GVURAH AND TIFERET OF ZEIR ANPIN
BECOME CHOCHMAH, BINAH AND DA'AT, SO THAT CHESED OF
ZEIR ANPIN BECOMES CHOCHMAH, WHICH IS ABA. HENCE,
CHESED IS FROM THE SOUTH, whence Chochmabh is from, WHICH
IS COMPOSED OF THE LETTERS OF 'Coach-Mem Hei (lit. 'the
strength of Mem Hei')', ZEIR ANPIN, THE SECRET OF YUD HEI VAV
HEI FULLY SPELLED WITH ALEPH'S, WHICH NUMERICAL VALUE
AMOUNTS TO MEM HEI (45). AND CHESED THAT BECAME
CHOCHMAH IS HIS STRENGTH.
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36. One Tanna said: Surely this is why it says of you, "THAT
CAUSED HIS GLORIOUS (HEB. TIFERET) ARM to go at the right
hand of Moses" (Yeshayah 63:12). Since only through your bride,
CALLED 'THE ARM OF TIFERET', you shall attain perfection. When
you are made perfect through Her, MALCHUT, it says of you: "With
him, | speak mouth to mouth, manifestly (lit. 'in sight'), and not in
dark speeches" (Bemidbar 12:8). "In sight," like a bride undressed of
her garments unites with her husband in the proximity of flesh of her
248 body parts, without covering any of them. This is "bemar'eh (Lit.
'in sight")," which is 248 in numerical value.

37. The Holy luminary, NAMELY RABBI SHIMON, said: This sight
was first revealed to you, of which it says, "in sight,” NAMELY
MALCHUT, which is for you the great sight of the bush - as the bush
is mentioned five times. THIS IS THE SECRET OF: "IN A FLAME OF
FIRE OUT OF THE MIDST OF A BUSH" (SHEMOT 3:2). This sight is
now revealed to you with the 248 POSITIVE precepts, which are the
five books of the Torah. "And not in dark speeches," are Her
garments through which the prophets saw Her. It is not the custom
of the Bride, MALCHUT, to be revealed in the flesh, save before Her
groom, MOSES, WHO COULD GAZE INTO THE SHINING MIRROR,
THE SECRET OF CHASSADIM OF ZEIR ANPIN. THE OTHER
PROPHETS GAZED INTO THE MIRROR THAT DOES NOT SHINE,
NAMELY HER GARMENTS CALLED 'DARK SPEECHES' AND ALSO
'INWROUGHT WITH GOLD', AND DID NOT SEE HER WITHOUT
THOSE GARMENTS.

38. At that time, this verse: "And they were both naked, the man and
his wife, and they felt no shame" (Beresheet 2:25), like Adam and his
wife BEFORE THE SIN, will be fulfilled in relation to them, TO ZEIR
ANPIN, CALLED MOSES AND MALCHUT. For the evil mixture, the
mixed multitude, which is a bad question, NAMELY, EVIL
JUDGMENTS, was already removed from the world. They are the
nakedness of the Holy One, blessed be He, and the Shechinah,
WHICH IS the nakedness of Yisrael, and your nakedness, Faithful
Shepherd all the more, AND THE NAKEDNESS of your Halachah,
MALCHUT, for whose sake the mysteries of the Torah had to be
concealed, as written: "It is the glory of Elohim to conceal a

thing," (Mishlei 25:2) until they are removed from the world. There
are no kings but Yisrael, as it was explained that Yisrael are kings,
for at that time, BY THE END OF CORRECTION, IT SAYS, "But the
honor of kings (NAMELY, YISRAEL) is to search out a matter" (lbid.).
The Faithful Shepherd, MOSES, said TO RABBI SHIMON: May you be
blessed before Atik Yomin, KETER, whence you are like a branch
extending from the tree. So are the souls its branches.

39. THE FAITHFUL SHEPHERD SAID TO THEM: Tannaim and
Amoraim, surely the burnt offering, the sin offering, and guilt
offering are three precepts, which are the Three Fathers, NAMELY
CHESED, GVURAH AND TIFERET. And the peace offering is the
Queen, MALCHUT, a body part OF ZEIR ANPIN, NAMELY, ITS TENTH
SFIRAH, which completes every body part OF ZEIR ANPIN, like the
first day of a feast WHERE A PILGRIM'S BURNT OFFERING IS
SACRIFICED, BY WHICH MALCHUT ASCENDS AND COMPLETES
EACH AND EVERY BODY PART OF ZEIR ANPIN INTO TEN SFIROT.
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40. It says of whoever does not celebrate the first holiday of the
feast, WHO DOES NOT BRING A PILGRIM'S BURNT OFFERING AND
HOLIDAY PEACE OFFERING WITH WHICH TO ATTACH MALCHUT
TO ZEIR ANPIN AND AFTER THE HOLIDAY HE HAS NOT YET
BROUGHT THEM: "That which is crooked cannot be made straight;
and that which is wanting cannot be numbered" (Kohelet 1:15). It is
the sin offering, NAMELY, A SIN that detains the burnt offering, AS
HE DETAINS MALCHUT FROM RISING TO ZEIR ANPIN, WHICH IS
THE SECRET OF THE BURNT OFFERING, BY NOT BRINGING
PILGRIM'S BURNT OFFERING. Sin is Male and the sin offering
Female, AS BOTH CARRY THE SAME MEANING. At times, the sin
offering, NAMELY THE SIN, is perfumed and separates from the
burnt offering - NOT HOLDING MALCHUT FROM RISING ANY
LONGER - by that he-goat, as it says: "And one kid of the goats for a
sin offering" (Bemidbar 15:24).

41. THE TRANSGRESSION, FOR WHICH a trespass offering for
doubtful guilt IS BROUGHT, is attached to them both, as if it is
holding to this one and that and is suspended in the middle
BETWEEN THEM; NAMELY, IT DAMAGES THE CENTRAL COLUMN
THAT CONTAINS RIGHT AND LEFT. Similarly, everything is pending
for Elijah to come and separate Her, MALCHUT, from there, FROM
THE KLIPOT, WHICH WILL HAPPEN AT THE END OF THE
CORRECTION. So does the trespass offering for doubtful guilt hold
on to both, DAMAGING THE RIGHT AND THE LEFT, until THE
OTHER SIDE is given its food and bribe FROM THE TRESPASS
OFFERING FOR DOUBTFUL GUILT. THE OTHER SIDE will then be
separated from it and the limbs of the Bride, NAMELY THE TWO
COLUMNS, RIGHT AND LEFT OF MALCHUT, come near each other.
Guilt and sins are like adhesions to the lungs, NAMELY, THEY ARE
LIKE MEMBRANES ATTACHING THE LOBES OF THE LUNGS TO
EACH OTHER, not allowing MALCHUT to fly and ascend TO ZEIR
ANPIN and blow by the Holy Spirit (or: 'wind").

42. A lamb is sacrificed as a burnt offering, as written: "But where is
the lamb for a burnt offering?" (Beresheet 22:7). It says of it: "Your
lamb shall be without blemish (Heb. tamim), a male," (Shemot 12:5)
as, "aplain (Heb. tamim) man," (Beresheet 25:27) MEANING
PERFECT. ALSO, "A LAMB WITHOUT A BLEMISH," MEANS IT IS
PERFECT, BEING A BURNT OFFERING, WHICH IS ON THE RIGHT.
The lamb is to the right and a he-goat is to the left, namely, "and one
kid of the goats for a sin offering," AS GOATS (HEB. IZIM) INDICATE
HARSH (HEB. AZIM) JUDGMENTS OF THE LEFT. There is a he-goat
and there is a he-goat, NAMELY one he-goat for Hashem and one he-
goat for Azazel, as written: "And Aaron shall cast lots upon the two
goats; one lot for Hashem and the other lot for Azazel" (Vayikra
16:8). It was concerning this he-goat (Heb. seir) that it says of Esav,
that he is "a hairy (Heb. sair) man" (Beresheet 27:11). This is THE
ASPECT OF the liver (Heb. kaved lit. 'heavy'), which receives AND
ABSORBS all the yeast in the blood, WHICH ARE boils, smallpox,
skin sores and all kinds of leprosy. Hence, it is written: "And the
goat shall bear upon itself all their sins (Heb. avonotam) to a barren
land" (Vayikra 16:22). AVONOTAM IS COMPOSED OF THE LETTERS
OF Avonot-tam, the sins of the perfect, that is, the heart, CALLED
'PERFECT'. It then stops being a part of the heart, THE SECRET OF
MALCHUT, which is then perfumed, and AZAZEL is made heavy with
those sins IT CARRIES UPON ITSELF, and is not light enough to rise
to Jacob, the perfect man, THE SECRET OF ZEIR ANPIN. THE
FAITHFUL SHEPHERD DID NOT UTTER HIS QUESTION BECAUSE
HE WANTED THEM TO ASK IT. The sages of the Mishnah and the
heads of the Yeshivah, who came down with the Tannaim and the
Amoraim, rejoiced.
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43. One of them rose. He said: Faithful Shepherd, allow me to ask a
question, after having merited to hear these precious words from
your mouth, for this Torah coming out of your mouth "is more
precious than pearls: and all the things you can desire are not to be
compared to her" (Mishlei 3:15). For all that, it is a Halachah and |
need to learn it. You said well that the goat sent to Azazel IS ON THE
LEFT, but where is the pending sin offering?

44. He said to him: Blessed are you, my son. You asked well, yet the
Central Pillar, with the Right and Left attached to it, which are
Chesed and Gvurabh, is like a man's body holding two arms, or an
eagle with two wings attached to it with which to fly. FOR THE FACE
OF AN EAGLE IS THE CENTRAL COLUMN OF THE FOUR LIVING
CREATURES, COMPRISED OF RIGHT AND LEFT. It is also similar to
a dove, THE SECRET OF MALCHUT, CALLED 'DOVE' IN SHIR
HASHIRIM, to which two wings are attached. She is likened to the
Torah and her wings to the positive precepts, THE SECRET OF
RIGHT AND CHASSADIM, with which she rises and flies up TO ZEIR
ANPIN. In the same manner, the negative precepts, WHICH ARE OF
THE LEFT AND JUDGMENTS, are her snares like birds caughtin a
trap, and all her snares keep her from flying UP TO ZEIR ANPIN AND
BINAH. They are called 'adhesions', NAMELY, TISSUES ATTACHED
TO THE LOBES OF THE LUNGS, the membranes that keep the wings
of the lungs from blowing.

45. Such is the guilt (offering). For Yisrael are attached to the wings
of the Shechinah, which are the living creatures carrying the Throne.
THE SIN (OFFERING) PREVENTS MALCHUT from ascending through
them, by the merits of Yisrael, to the Holy One, blessed be He, ZEIR
ANPIN, FOR THEIR SIN (OFFERINGS) detain Her and make the wings
heavy. The guilt (offering) is the mother of the mixed multitudes. It is
the adhesion that is attached to the Throne where the Queen is, NOT
TO THE WINGS ONLY, LIKE THE SIN (OFFERING). It does not let Her
go out from exile, and the meritorious deeds OF YISRAEL hold on to
Her, to raise Her FROM EXILE. She THEREFORE remains in the air
like an adhesion suspended in the air, AIR being the Central Column.
MEANING, SHE IS SUSPENDED LIKE AN ADHESION TO THE
CENTRAL PILLAR, ZEIR ANPIN, SINCE DUE TO THE GUILT
(OFFERING,) SHE CANNOT BE UNITED WITH HIM, SAVE BY A GUILT
OFFERING. IT IS THEREFORE CALLED A 'TRESPASS OFFERING
FOR DOUBTFUL (LIT. 'PENDING'") GUILT', SINCE IT IS SUSPENDED
IN THE AIR. Hence, the guilt depends on the Righteous, YESOD OF
ZEIR ANPIN, WHERE IT DAMAGES, AND THE GUILT OFFERING
RECTIFIES, which is pending between heaven, ZEIR ANPIN, and
earth, MALCHUT. AND WE CONSIDER IT SUSPENDED BETWEEN
ZEIR ANPIN AND MALCHUT. THEREFORE, IT IS CALLED
'TRESPASS OFFERING FOR DOUBTFUL (LIT. 'PENDING') GUILT".

46. The sin (offering) is the lobe of the liver (Heb. kaved lit. 'heavy'),
since it lies heavy on MALCHUT with sins of the filthy iniquities of
Yisrael as the liver burdens the arteries of the heart with yeast,
which is blood. So those sin (offerings) lie heavy on the wings of the
Shechinah, which are the positive precepts likened to the wings of a
dove. The negative precepts burden the positive, AS WE SAID,
MEANING THAT when the iniquities of Yisrael are more numerous
than the merits, it then says of the Torah, the body, NAMELY ZEIR
ANPIN CALLED 'BODY": "And it cast down the Truth to the

ground” (Daniel 8:12). MALCHUT cries: "Hashem has delivered me
into the hands of those against whom | am not able to rise

up" (Eichah 1:14). She "is fallen; she shall no more rise" (Amos 5:2).
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47. For that reason, the Tannaim and the Amoraim composed
prayers in place of the sacrifices to remove sins and guilt from
MALCHUT. That is why the Shacharit service was composed as the
morning sacrifice, the prayer of Minchah as the evening sacrifice,
and the Arvit prayer as the portions of the sacrifice and the fatty
parts that were consumed on the altar all night. The three patriarchs,
who composed three prayers in correspondence with the Chariot to
which they are attached, WHO ARE CHESED, GVURAH AND
TIFERET, as we said, are the very Chariot. "They four had the face of
alion, on theright side" (Yechezkel 1:10), WHICH IS CHESED, THE
FACE OF THE OX, GVURAH AND THE FACE OF AN EAGLE,
TIFERET. CORRESPONDING TO THEM ARE THE THREE PRAYERS.
End of Ra'aya Meheimna

48. "The fire shall ever be burning upon the altar; it shall never go
out" (Vayikra 6:6). Rabbi Chiya opened the discussion with the
verse: "And Isaac said to Abraham his father, and said, 'My father.
And he said, 'Here | am, my son." And he said, '‘Behold the

fire..."" (Beresheet 22:7). The word, "said," is mentioned three times
by Isaac and once by Abraham. Why is it so? HE ANSWERS: IN
CORRESPONDENCE WITH THE three DAYS of the Creation there
were three "SAID" by Isaac. The one "SAID" by Abraham
CORRESPONDS TO the fourth DAY OF CREATION, as written: "Here
I'am, my son." THE ABSENCE OF THE WORDS, "AND ABRAHAM
SAID, '"HERE | AM, MY SON," INDICATES THAT HE SAID "l am" in
distress. THIS CORRESPONDS to the words: "Let there be
luminaries (Heb. me'orot) in the firmaments of heaven," (Beresheet
1:14), where the word "me'orot" is spelled without Vav, "ME'EROT
(CURSES)," A SIGN OF THE COMPLAINTS OF THE MOON.

49. You may say that the number of times "said" MENTIONED IN
THIS PORTION is more numerous. WHY THEN SHOULD | SPEAK OF
ONLY FOUR "SAIDS"? HE ANSWERS: The others "SAIDS"
MENTIONED IN THE PORTION are concealed in thought, while these
four are revealed out of the darkness. "And Isaac said to Abraham,"
CORRESPONDS TO the verse, "And Elohim said, 'Let there be light',
and there was light." Also, "And said, 'My father," CORRESPONDS
TO the verse: "And Elohim said, 'Let there be a firmament in the
midst of the waters, and let it divide water from water'™ (Beresheet
1:6). "And he said: 'Behold the fire,” CORRESPONDS TO the verse,
"and Elohim said: 'let the waters gather." Finally, "And he said,
'Here | am," CORRESPONDS TO the verse, "And Elohim said, 'Let
there be luminaries™ (Beresheet 1:14).

6. "The fire shall ever be burning upon the altar"
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We learn that the fire of the Torah will never go out, for one may put out a precept like a candle but not put out the Torah. When a man commits a
transgression he puts out his own Neshamah; a transgression is truly darkness. A precept of the sages of the Torah is never extinguished because
they shine upon the precept with mysteries of the Torah.

Ra'aya Meheimna (the Faithful Shepherd)



50. WE SHOULD also INTERPRET THE WORDS: "The fire shall ever
be burning upon the altar..." (Vayikra 6:6). This is the Torah CALLED
'FIRE', of which it says: "'Is not My word like a fire?' says

Hashem" (Yirmeyah 23:29), AS IT SHOULD ALWAYS SHINE UPON
THE ALTAR, WHICH IS MALCHUT. "It shall never go out" (Vayikra
6:6); surely THE FIRE OF THE TORAH SHALL NOT GO OUT, since a
transgression does not put out the Torah. But a transgression puts
out a precept, and he who commits a transgression puts out a
precept, which is CALLED 'a candle'. He thus puts out his candle
from his own body, NAMELY, THE SOUL THAT IS CALLED 'A
CANDLE', of which it says: "A man's soul is the candle of

Hashem" (Mishlei 20:27). It is extinction indeed, for the body remains
in darkness. He who causes the Shechinah to go away from Her
abode THROUGH HIS ACTIONS, brings about extinction and
darkness into that place. A transgression is darkness, "and a
handmaid that is heir to her mistress," (Mishlei 30:23) FOR A
TRANSGRESSION THAT IS A HANDMAID AND DARKNESS
INHERITS THE PLACE OF THE MISTRESS, THE SHECHINAH, WHICH
WAS REMOVED FROM HER PLACE.

51. Regarding the ascension of a precept on the side of the common
people, WHO ARE WITHOUT KNOWLEDGE OF THE TORAH - for
them A TRANSGRESSION extinguishes a precept. The words: "And
the wicked shall be silent in darkness," (I Shmuel 2:9) are fulfilled in
them. As for the sages of the Torah, THEIR PRECEPT is never
extinguished because they shine upon the precept with several
mysteries of the Torah. For light is called 'a secret', Raz, NAMELY
THE NUMERICAL VALUE OF LIGHT (HEB. OR) - 207 - WHICH
ALLUDES TO THE SECRETS OF THE TORAH BEING LIGHTS. The
precepts of the Torah, which the sages observe, are considered in
them to be just like the Torah. They will never be extinguished, night
or day, because they observe in relation to her: "But you shall
meditate therein day and night" (Yehoshua 1:8).

7. The smoke from the wood on the altar
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We are told that by the order of the smoke and the cloud of incense of which the Torah, Zeir Anpin, is the smoke, Zeir Anpin will rise in the heart,
Binah, and rise to Chochmah that resembles the brain; it is like a cloud since a cloud stirs in the understanding heart. The smoke is the Central
Column that unites Chochmah and Binah. We hear of the scholars of the law who are from the side of the Tree of Life and who are thus called

'woods' that will be burned with the flame of the Torah. The constant daily offerings are the dimensions of God, or the Sfirot, and while all the Sfirot

are one, still a different one reigns on every Shabbat and feast.

52. The smoke coming up from the mouths OF THE SAGES OF THE
TORAH with words of the Torah is like the smoke of the wood set on
the altar, THE SECRET OF MALCHUT, CALLED A SET, SINCE She is
set for Her husband, ZEIR ANPIN. This is so in the verse: "When you
light (lit. 'raise’) the candles," (Bemidbar 8:2) WHICH SPEAKS OF
RAISING MALCHUT, THE SECRET OF THE CANDLES, TO ZEIR
ANPIN, as it says of them: "To cause (lit. 'raise') the candle to burn
always" (Shemot 27:20), NAMELY MALCHUT, CALLED 'CANDLE".
THIS IS AFFECTED BY THE SMOKE OF THE WOOD SET ON THE
EXTERNAL ALTAR, AS SMOKE IS CONSIDERED TO BE MALCHUT.
By the smoke from the wood and the cloud of incense IN THE
INTERNAL ALTAR, of which the Torah, ZEIR ANPIN, is the smoke,
ZEIR ANPIN will awaken in the heart, BINAH, AND RISE to Chochmah
that resembles the brain. FOR THE HEART AND THE BRAIN ARE
CHOCHMAH AND BINAH, AND THE SMOKE FROM THE WOOD ON
THE INNER ALTAR, WHICH IS ZEIR ANPIN, RISES TO THEM BY
MEANS OF MAYIN NUKVIN TO UNITE CHOCHMAH AND BINAH. It is
like a cloud since a cloud stirs in the heart, as written: "But there
went up a mist from the earth" (Beresheet 2:6); NAMELY, ZEIR
ANPIN, CALLED 'MIST', WHICH IS SMOKE, WILL RISE FROM BINAH,
THE SECRET OF THE SUPERNAL LAND, "and water the whole face
of the ground” (Ibid.). FOR AFTER ZEIR ANPIN HAS RISEN BY
MEANS OF MAYIN NUKVIN AND RECEIVED PLENTY FROM
CHOCHMAH AND BINAH, HE WATERS THE WHOLE FACE OF THE
GROUND, WHICH IS MALCHUT.
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53. AND HE EXPLAINS HIS WORDS: Thus, the smoke arises from
Binah, which is in the heart, considered to be an understanding
heart. It rises to Chochmah, which is like the brain. What is the
smoke? It is the Central Column, ZEIR ANPIN, THAT RISES AND
UNITES CHOCHMAH AND BINAH AND BECOMES DA'AT TO THEM,
THE SECRET OF a heart that understands knowledge (Heb. da'at).
FROM THE HEART, BINAH, DA'AT RISES, WHICH IS THE CENTRAL
COLUMN THAT UNITES CHOCHMAH AND BINAH.

54. HE EXPLAINS HIS WORDS: The smoke, ZEIR ANPIN, AND DA'AT
descends from Chochmah to Binah, of which one is to the left and
the other to the right, BINAH BEING TO THE LEFT OF ZEIR ANPIN
AND CHOCHMAH TO ITS RIGHT. After it words descends full with
ABUNDANCE OF Aba and Ima, CHOCHMAH AND BINAH, full with
ABUNDANCE OF Yud-Hei to burn the woods, the Torah scholars,
who are from the side of the Tree of Life, ZEIR ANPIN. THEY ARE
THEREFORE CALLED 'WOODS' (LIT. 'TREES'), who are the limbs of
the body, where Hei (lit. 'the') of the trees lies. THEY ARE THE BODY
PARTS OF MALCHUT THAT IS CALLED BODY AND CALLED HEI, AS
THE SOULS OF THE TORAH SCHOLARS ARE THE OFFSPRING OF
ZEIR ANPIN AND MALCHUT. Most certainly, THE INTENTION IS to
burn them with the flame of the Torah, as it is written: "'Is not my
word like a fire?' says Hashem" (Yirmeyah 23:29), by the flame of the
candle we are commanded to light, with love - NAMELY, BY THE
FLAMES OF FIRE OF LOVE FOR PRECEPTS.

55. It is commanded to offer daily offerings every day and then
kindle a fire, as it is written: "A fire shall ever be burning upon the
altar; it shall never go out" (Vayikra 6:6). And then to remove the
ashes from the altar, and to bring a sacrifice for a vow or a voluntary
sacrifice. Tannaim and Amoraim, all these daily offerings are the
attributes of the Holy One, blessed be He, NAMELY THE SFIROT,
which should have rest. All the Sfirot are one, yet each and every
Sfirah is appointed over specific Shabbat periods and holidays;
NAMELY, ON EVERY SHABBAT AND FEAST, A DIFFERENT SFIRAH
REIGNS. The reigning attribute at that time includes all the Sfirot,
SINCE EACH SFIRAH INCLUDES ALL TEN SFIROT, and they are all
named after the reigning Sfirah. If it is Chesed, then Chassadim, and
if Gvurah, then Gvurot. IF THE RULING SFIRAH AT A SPECIFIC
SHABBAT TIME PERIOD IS CHESED, THEN ALL TEN SFIROT THAT
ARE INCLUDED IN IT ARE CALLED 'CHASSADIM'. IF THE RULING
SFIRAH AT A SPECIFIC SHABBAT TIME PERIOD IS GVURAH, THEN
ALL TEN SFIROT INCLUDED IN IT ARE CALLED 'GVUROT'. Thus, it
is with all these RULING attributes!

8. Resting from work
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This section says that everyone, whether they carry the yoke of the Kingdom of Heaven or the yoke of a heathen kingdom, should rest from their
work on Shabbat and holidays. At the coming of Shabbat or a holiday, Binah descends upon the Kingdom of Heaven and is engraved upon the

tablets, Malchut. We read of the signs of the Name of Hashem and of the sign of the name Shadai, that is, Metatron called 'a servant'. We learn that

the ignorant man should be generous toward the student of the Torah and observe the precepts, and then God will preserve him from theft and

robbery and the Angel of Death.

56. All should rest from their work ON SHABBAT AND HOLIDAYS,
EACH ACCORDING TO ITS OWN ASPECT, like the ox that carries a
yoke, and a donkey that carries a burden. This is also the case
among those WHO TAKE UPON THEMSELVES the yoke of the
Kingdom of Heaven, such as Tefilin - THEY ARE EXEMPT ON
SHABBAT AND HOLIDAYS, or the yoke of a heathen kingdom;
EVERYBODY, according to their actions, have rest from their work.
For he who is not occupied with the Torah and the precepts takes
upon himself the yoke of a heathen kingdom, while he who is
occupied in the Torah and precepts takes upon himself the yoke of
the Kingdom of Heaven, which is the last Hei OF YUD HEI VAV HEI,
called the 'Kingdom of Heaven'!
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57. Surely it is the yoke of the precepts, since all creatures that are in
heaven and earth were created by it, AS THE WHOLE REALITY OF
THE THREE WORLDS BRIYAH, YETZIRAH, ASIYAH CAME OUT OF
MALCHUT. Hence, it says, "These are the generations of the heaven
and of the earth when they were created (BeHibaram)" (Beresheet
2:4), which has the letters BeHei-Bra'am (lit. 'He created them with
Hei'). At the coming of Shabbat or a holiday, Binah descends, which
is Yud-Hei-Vav - CHOCHMAH, BINAH, AND DA'AT OF BINAH - upon
Hei, which is the Kingdom of Heaven, WHICH IS THEN an additional
Neshamah. And She, BINAH, is "engraved (Heb. charut) upon the
tablets" (Shemot 32:16). THE TABLETS ARE MALCHUT, AND THE
INSPIRATION OF BINAH UPON HER GIVES HER FREEDOM (HEB.
CHERUT) FROM ALL THE KLIPOT. SHE IS THE SECRET OF "l am,"
of the Exodus, NAMELY THE WORDS, "I AM HASHEM YOUR
ELOHIM, WHO HAS BROUGHT YOU OUT OF THE LAND OF

EGYPT" (SHEMOT 20:2). BINAH spread Her wings upon the
Daughter, MALCHUT, and upon Her camps, and they have rest. It
says of the camps of Samael and the Serpent: "And all people of the
earth shall see that you are called by the Name of Hashem; and they
shall be afraid of you" (Devarim 28:10). THE NAME OF HASHEM IS
THE SIGN OF THE TEFILIN, BUT the sign of the Tefilin, the sign of
the Shabbat, the sign of holidays, and the sign of the Covenant are
all the same. IT SAYS OF ALL OF THEM: "AND ALL PEOPLE OF THE
EARTH SHALL SEE THAT YOU ARE CALLED BY THE NAME OF
HASHEM."

58. There is the sign of the name Shadai, THE ANGEL Metatron,
CALLED 'a servant'. Several servants follow him. They are in charge
over those who observe the precepts for the sake of a reward, OVER
WHOM Metatron and his legions are in charge. Of them, it is written:
"That your ox and your donkey may rest; and your slave and
handmaid" (Shemot 23:12). Those who do not observe the precepts
for the sake of a reward are the children of the King and Queen, ZEIR
ANPIN AND MALCHUT, and on weekdays they are crowns and
diadems on the heads of the mentioned servants. Of them, it says:
"he that makes use of the crown shall perish,” FOR HE WHO MAKES
USE OF THOSE CHILDREN, WHO ARE DIADEMS TO THE
SERVANTS, DEPARTS AND PASSES AWAY FROM THE WORLD. The
stranger who approaches them, THOSE SONS, shall die, SINCE ON
WEEKDAYS THEY ARE considered as Shabbat in relations to the
servants.

59. For this reason WE RECITE, ON MUSAF OF ROSH HASHANAH
(THE JEWISH NEW YEAR), 'either as children or as servants'. 'Either
as children', as it says: "You are the children of Hashem your
Elohim" (Devarim 14:1), or 'as servants', AS WRITTEN, "For to Me
the children of Yisrael are servants" (Vayikra 25:55), and not the
other nations. Those wicked who are not occupied in the Torah and
the precepts, and do not take upon themselves the yoke of the Torah
and the yoke of the Tefilin and the other precepts, are servants to the
nations of the world that enslave them, as in: "We were the slaves of
Pharaoh in Egypt" (Devarim 6:21).

60. If they observe the Shabbat and holidays, it says of them: "And
Hashem our Elohim brought us out of Egypt" (Ibid.). The verse that
says of them: "That your ox and your donkey may rest," shall be
fulfilled, SINCE THEY ARE like donkeys in relation to the Torah and
the precepts. "And the son of your handmaid and your cattle...may
be refreshed." The ignorant are called 'cattle’. For after one makes
himself under THE ASPECT OF a man of the Torah, this verse shall
be fulfilled: "Hashem, You preserve man and beast" (Tehilim 36:7).
THAT IS, this will be fulfilled if he is like a horse which is patient, and
does not kick him when his master rides on it; SO SHOULD HE
BEHAVE, LIKE A HORSE UNDER THE KNOWLEDGEABLE STUDENT
OF THE TORAH.
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61. Why should the ignorant be patient with a wise student? Since
the Torah scholar is like the Shabbat day, he should BE AS ONE who
has nothing of his own, AS THE WEEKDAYS MAKE PREPARATIONS
FOR SHABBAT AND SHABBAT HAS NOTHING. If the ignorant man is
generous toward him with his money and is in the habit of doing his
wish, to attend upon him and observe the precepts as he desires,
"Hashem, you preserve man and beast," shall be fulfilled in him. He
will preserve him from theft and robbery and from the Angel of
Death, so that he will have no power to slaughter him with his
blemished knife. Whatever is slaughtered with a blemished knife is a
carcass not slaughtered ritually, of which it is written: "You shall
cast it to the dogs" (Shemot 22:30), which is Samael, WHO IS
CALLED 'A DOG'.

9. Nefesh, Ruach and Neshamah of weekdays and of Shabbat
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The Faithful Shepherd, Moses, says that the Nefesh of the learned scholar is called 'queen Shabbat' since it is the additional Nefesh bestowed on
Shabbat. This additional Neshamah is drawn from Aba and Ima who are the Chariot to the Cause of Causes, Arich Anpin, which is totally concealed.
The additional Nefesh is watered by the additional Ruach that is Zeir Anpin, the river that flows from Eden. We learn about the origin of the
Neshamah and the Ruach and also that the Ruach is the aspect of "remember the Sabbath day" and the Nefesh is the aspect of "keep". Scholars of
the Torah have nothing of their own, and anyone who treats them with contempt is showing contempt toward the Shabbat and the festivals. The
wise student takes poverty upon himself because the Torah is food for man. We see the correspondence between the four faces of man, the four
kinds of food, and the four Sfirot Chesed, Gvurah, Tiferet and Malchut. A man should sacrifice offerings, do confession, and concentrate on
destroying his bestial Nefesh so that he can bring out his Ruach. The sages of the Mishnah taught that a man should always regard himself as
though the whole world depended on him, and as though he were balanced against all the people of the world. Rabbi Chiya and Rabbi Yitzchak talk
about the River of Fire, the burnt offering, a fiery stream, and the fire in the vision that Elijah saw. "And after the fire a silent fine voice" refers to

Malchut, that is finer and smaller than all the Sfirot of Atzilut.

62. The Nefesh of the Torah scholar is called 'queen Shabbat', since
it is the additional Nefesh of Shabbat. And its delight is the
Neshamah of life and the mental Ruach, which are the additional
Neshamah, THE NESHAMAH OF ALL LIVING and a Ruach additional
to the Neshamah - Ruach and Nefesh, the servants that rule over the
body during weekdays. The additional Neshamah is the secret of the
crown upon the head of the righteous, who is the Shabbat day, ZEIR
ANPIN CALLED 'THE SHABBAT DAY', WHOSE CROWN COMES
FROM ABA AND IMA. This additional Neshamah shall praise Yud-
Hei, which are Aba and Ima, of whom it says: "Neither has the eye
seen Elohim beside you" (Yeshayah 64:3), since they are the Chariot
to the cause of causes, ARICH ANPIN, which is concealed and over
which the eye has no power. Therefore, "neither has the eye seen,"
EVEN IN ABA AND IMA WHO ARE ITS CHARIOTS, FROM WHOM THE
ADDITIONAL NESHAMAH OF SHABBAT IS DRAWN, BEING KETER
OF ZEIR ANPIN.

63. The additional Ruach is the river that flows from Eden, NAMELY
from between Aba and Ima. IT IS ZEIR ANPIN, THE SECRET OF THE
SON OF YUD-HEI, SINCE IT EMANATES FROM YUD-HEI, ABA AND
IMA, and its distance is a 500 years' walk - THAT IS, THE FIVE
SFIROT: CHESED, GVURAH, TIFERET, NETZACH AND HOD THAT
ARE DRAWN UPON IT FROM BINAH, IN WHICH THE SFIROT ARE
COUNTED BY THE HUNDREDS, THUS AMOUNTING TO 500 YEARS.
It reaches the sixth SFIRAH, that is rigtheous, NAMELY YESOD, to
water the garden, the additional Nefesh, Malchut.
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64. The Neshamabh that rules on weekdays over the servant of
Hashem comes from the Throne of Glory, WHICH IS THE WORLD OF
BRIYAH, CALLED 'THE THRONE OF GLORY"'. According to the
explanation of the sages of the Mishnah, all the Neshamot are cut
from under the Throne of Glory. The Ruach that rules during
weekdays over the servant of Hashem comes from the King's
servant Metatron, OF THE WORLD OF YETZIRAH. He includes the
six orders of the Mishnah, THE SECRET OF HIS SIX SFIROT -
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD - BY
WHICH HE IS SECOND (HEB. MISHNEH) TO ZEIR ANPIN, and is the
six steps of the Throne, AS CHESED, GVURAH, TIFERET, NETZACH,
HOD AND YESOD OF YETZIRAH ARE THE SIX STEPS TO THE
WORLD OF BRIYAH, CALLED 'THRONE'. The Nefesh, which rules
during weekdays, comes from the Throne of Judgment, NAMELY
THE WORLD OF ASIYAH, from Sandalfon, THE SECRET OF the blue
in the Tzitzit (the fringes). IT IS THE SECRET OF: "Paved work (Heb.
ma'aseh) of a sapphire stone" (Shemot 24:10), DERIVED FROM
ASIYAH. But the King's daughter, the mental Nefesh OF THE WISE
STUDENT, IS, on Passover, the secret of a night of watchfulness,
Leil-Shimurim, a guarded Matzah, Shemurah, AS IT IS DRAWN FROM
MALCHUT, CALLED 'A NIGHT OF WATCHFULNESS' AND 'A
GUARDED MATZAH', TO ADD TO HER STATURE. The
corresponding guarded Ruach, THE ASPECT OF DAY, is a holiday
and the Shabbat day. They are "Remember" and "Keep." THE
RUACH IS THE ASPECT OF "REMEMBER," WHICH IS ZEIR ANPIN,
"THE SHABBAT DAY," (SHEMOT 20:8) AND THE NEFESH IS THE
ASPECT OF "KEEP (LIT. 'GUARD')," MALCHUT, THE SECRET OF
THE NIGHT OF WATCHFULNESS AND SHABBAT NIGHT, being THE
NEFESH of Atzilut from Malchut.

65. Similarly, the Torah scholars, the children of the King and Queen,
WHOSE NEFESH IS FROM MALCHUT OF ATZILUT AND WHOSE
RUACH IS FROM ZEIR ANPIN OF ATZILUT, AS MENTIONED ABOVE,
are called 'Shabbatot' and 'holidays', and have nothing of their own,
THE SAME AS THE SHABBAT AND HOLIDAYS. They are not working
men like the other servants, people of THE THREE WORLDS,
BRIYAH, YETZIRAH AND ASIYAH, WHICH ARE workdays. Their
reward in this world and in the World to Come is to delight them with
all sorts of victuals and drinks, and they are glorified with beautiful
garments like the Shabbat, of which it was said to honor with clean
garments. It behooves man to do everything he does for the glory of
Shabbat and the holidays.

66. He who desecrates the Shabbat is punishable by stoning, and he
who exploits the crown of Torah shall also perish. He who makes
use of one who recites the Halachah, who desecrates the Torah, and
all the more so he who treats him with contempt, is as if he shows
contempt towards the Shabbat and the festivals. The sages of the
Mishnah taught us that he who treats the festivals contemptibly
denies the basic doctrines of the faith.

67. As all the vessels in the Temple are called 'Holy', so are all those
who attend on the Torah scholars called 'Holy'. The students of the
Rabbi correspond to the members of the RABBI'S body. They are
called the most Holy or the Holy of Holies. The secret of this is
alluded to in the verse: "And the veil shall be for you as a division
between the Holy place and the most Holy" (Shemot 26:33).
Metatron, you and your legions should bring them as offerings
before Hashem every night.

/M TAY 5Y KINT b KpYYT maw) .es
NN MIKD MNPIKT MNRD 7237 Ko MK
mm 7ia0n Rea nnmn nnm ninwan '7:
H'I:!Jﬂ byt R 1 '7!.: r:nn'l Mmin NU'?W'I
WK MIwn '-'1'|n nn ':1'7: B RTEIL R:'m'l
KON NN ':m: bW whn .Kpab n1'7m: W
niab nipyns nweyaw nban L prinhmo L
whl MK ,MDb3 .r::'m'l xma bax mben
MY MM TMRY ayn ormy '7'-'7 !"I'-"?:W'I
Aiaw Miar naw o NN L7 AR -:7'7:1'7

' Ma%nn mbwx KT [r::

INTIPNR RDNIEM K357 Y13 D M 65
PR YT JinoT 1% MY onie omn ninaw
KK POINT NI PAY IWWD OKGH bya
baa 1% NaawY nNT Kabyar 11 Knbya jinsT
B Poaaba 115 kipixba anwnm Saxn wm
IPI MID22 723 MR MAKT NAWT KM
nK ,Daaib mnn ninawb Wl "2 1Ay mm 53

15 12mmb

1% 1m .abpo ann maw oot e ee
M WRNWRT KT Eam q':n ,RIN2 WRnYRT
;b nranRn weor.mntin Shomn n1:'7-: it
KR THNPIN nnmm nm:w -:r':n: 1'771::
'1!:1:1 1':'1\:: nn:ﬂm nK -:r:n-: ’7: pnr.mn

pPwa

INTIPNRY UIRRT M3 un 537 KM 67
amax ’:: Y Iqarm 371 'J"I'J".l‘:'?!"ll 1P mr'ﬁm:
Kp ”"?ﬂ? KT DWW WIp ANMPDK KDY
1"21 wpn 12 oab noasn abriam L pina v,
AP pMEm nR o ool owtpn WP
2005905 B3 m pp K1a7p b Raph pory



68. The deed ONE MUST DO in order to take upon oneself the yoke
of the Kingdom of Heaven is to take upon oneself the sorrows of
poverty, WHICH, to the Torah student, is the death of his animal
body. The food of the Torah is the food of the mental Neshamah,
Ruach and Nefesh, which are the priest, the Levite, and Yisrael. A
priest has the Yud in him, which is Chochmabh, a Levite has the Hei,
Tevunah, and Yisrael have the Vav, Da'at. The additional Nefesh is
the last Hei OF YUD HEI VAV HEI, MALCHUT, INCLUDING the 248
positive precepts and 365 negative precepts. The Torah is man, ZEIR
ANPIN, as written: "This is the Torah: when a man (Heb.

adam)" (Bemidbar 19:14). "Adam," which is 45 in numerical value,
includes the four letters of Yud Hei Vav Hei, fully spelled with
Alephs. The Torah is food for man with his four faces, THE FACE OF
THE LION, THE FACE OF AN OX, THE FACE OF AN EAGLE AND THE
FACE OF A MAN, WHICH ARE CHESED, GVURAH, TIFERET AND
MALCHUT, SINCE MAN'S FACE INCLUDES ALL OF THE FOUR
FACES. THIS CORRESPONDS TO THE FOUR KINDS OF food OF THE
bestial BODY: bread, wine, meat, and all sorts of fruit. "Elohim has
made the one as well as (or: corresponding to) the other" (Kohelet
7:14). FOR BREAD CORRESPONDS TO THE FACE OF A LION,
NAMELY CHESED; WINE TO THE FACE OF AN OX, NAMELY
GVURAH; MEAT TO THE FACE OF AN EAGLE, NAMELY TIFERET;
AND THE FRUIT TO THE FACE OF MAN, MALCHUT.

69. Every night, a man should sacrifice offerings before Hashem
pertaining to the bestial Nefesh, Ruach and Neshamah. Man should
also confess several kinds of confessions and raise them in his
thought when reciting the Sh'ma, in order to bring them out as
sacrifices before Hashem, MEANING he should concentrate upon
bringing out his Ruach, which pulses in the arteries of his heart. He
should concentrate upon burning, slaughtering and piercing the
Nefesh, like the priests who slaughtered by piercing, as written:
"And wring off its head from its nape, but shall not divide it
asunder" (Vayikra 5:8). This is strangulation. HERE, ONE TAKES
UPON HIMSELF THREE KINDS OF DEATHS: BURNING AND
SLAUGHTERING, WHICH ARE CONSIDERED SLAYING, AND
SLAUGHTER BY PIERCING, CONSIDERED AS STRANGULATION.
These three deaths are red bile, green BILE, and black BILE, and
they lie in the liver, the gall bladder and the spleen. They are like the
three shells of a nut.

70. Before that, it behooves him to construct A KIND OF an altar of
stone; namely, to concentrate on using it for stoning - MEANING HE
SHOULD TAKE UPON HIMSELF DEATH BY STONING. This comes
from the white bile, WHICH CORRESPONDS TO CHOCHMAH, that
governs the lobes of the lungs, WHICH ALSO CORRESPONDS TO
CHOCHMAH, AS WAS EXPLAINED BEFORE - NAMELY those
adhesions, THE KLIPOT THAT GLUE THE LOBES OF THE LUNGS TO
EACH OTHER SO THEY CANNOT PROPERLY BREATH. For these
beasts, NAMELY HIS BESTIAL NEFESH, RUACH AND NESHAMAH,
are trapped there. A blue fire then descends FROM MALCHUT and
consumes them, and these BESTIAL NEFESH, RUACH AND
NESHAMAH assume THE APPEARANCE OF pure animals, cattle and
birds that may be brought as sacrifices to Hashem so that His name
will rest upon them. At that time, the verse which says of them: "But
you that did cleave to Hashem your Elohim are alive," (Devarim 4:4)
will be fulfilled. They will be like a horse with its master riding on it,
NAMELY A CHARIOT TO HASHEM, as written: "That you ride upon
your horses, your chariots of salvation" (Chavakuk 3:8). Then,
"Hashem, You preserve man and beast" (Tehilim 36:7), WHICH ARE
THE MENTAL NEFESH, RUACH AND NESHAMAH CALLED 'MAN',
AND THE BESTIAL NEFESH, RUACH, NESHAMAH CALLED 'BEAST".
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71. Come and behold: man should also REGARD HIMSELF as
balanced against the students of the Torah. Thus, he should weigh
himself on the side of the Torah, NAMELY THE MENTAL NEFESH,
RUACH, NESHAMAH and the side of the limbs in the body, NAMELY
THE SIDE OF THE BESTIAL NEFESH, RUACH AND NESHAMAH. He
should regard himself as balanced against all the peoples of the
world. As taught by the sages of the Mishnah, a man should forever
see himself as if the whole world depends upon him. He should
THEREFORE concentrate upon his Nefesh, Ruach and Neshamah, to
make them into sacrifices, together with all the inhabitants of the
world. And the Holy One, blessed be He, joins a goodly thought to a
deed. This way, "Hashem, You preserve man and beast." All the
Tannaim and Amoraim rose towards him and said in one voice: You
are a Faithful Shepherd and you have permission to do all this,
because you are balanced against all Yisrael. The Holy One, blessed
be He, therefore sent you amongst them.

End of Ra'aya Meheimna

Tosefta (Addendum)

72."This is the Torah of the burnt offering" (Vayikra 6:2). Rabbi
Chiya said: We explained this verse in the following manner. "This is
the Torah," is the Congregation of Yisrael; "the burnt offering," is an
evil thought that occurs to man, to turn him away from the True way;
and, "it is the burnt offering (lit. 'rising")" (Ibid.), since it rises and
accuses man. It should therefore be burnt by fire, in order not to let it
bring accusations. Therefore, it shall be "upon the altar all

night" (Ibid.). What is "night"? It is the Congregation of Yisrael,
NAMED AT THE BEGINNING OF THE VERSE, "This," so as to purify
man of that desire.

73."Which shall be burning” (Ibid.), NAMELY IN NAHAR DINUR (THE
RIVER OF FIRE), since the River of Fire is where all those who are
not found as they ought to be are burning. They are brought into that
burning fire and their government is removed from the world. In
order for it not to have power, it should be "upon the altar all night."
It is then subdued and loses its power.

End of Tosefta

74. 1t is written: "And behold, Hashem passed by, and a great and
strong wind rent the mountains..." (I Melachim 19:11). The great wind
IS, as we said, THE STORM WIND STANDING BEFORE EVERYTHING
TO GUARD HOLINESS, AS THE SKULL PROTECTS THE BRAIN. It is
also written: "But Hashem was not in the wind: and after the wind an
earthquake (Heb. ra'ash)" (Ibid.). WHAT IS THE QUAKE? IT IS LIKE
the one mentioned in the verse: "Then a spirit (also: 'wind') took me
up, and | heard behind me a voice of a great rushing (Heb. ra'ash),
SAYING, 'BLESSED BE THE GLORY OF HASHEM FROM HIS
PLACE™ (Yechezkel 3:12). Thus great quaking comes after the wind,
LIKE THE TUMULT OF ELIJAH. IT IS EXPLAINED HERE THAT THE
SHAKING WAS BECAUSE THEY SAID: "BLESSED BE THE GLORY
OF HASHEM FROM HIS PLACE." "And after the earthquake a fire."
WHAT IS THE FIRE? It is like that in the verse: "A Fiery Stream
issued and came forth from before him" (Daniel 7:10). THIS IS THE
FIRE ELIJAH SAW.

Ty oM iR R a% e sk nem
RI0ORY  RMMINT KIvEn M Spy b
"y '7:':' M| bvwn'a Y KDIT DTMINT
KT n':m': JI0NNR TIKG MNPIKT 3 ym-:
3N .92 nbn iva obiva 3 1'7r-:: Jinyy DK
11377 119 Tavnd mmpwim i mwsa
NIYR KT M Kwmp Jkpby na 5 oy
YIGIn AN DTN RT: ioynb maib Tawmm
1D 1KY M PRYIBK PRI D3 mp
17 75 NIKT KD KIPY KA AN K r-'.’:'
77 bxaty Sa% Do makn KT ':: 1:::::5
AT KT M2 R 1Y Ny
NI1ANTA KW 3y

KNboIN

RIp W ,RM0 TR ..-:':i:u': min nKr .72
nna: KT :Min R RIM m-:: MY KIpiN
by Np ':n WTIRT LYY AW KT ':':1::': ':mww
3 .Hl'l.l:l"."l RMKD ':1'7 'mumc': /1737 RDBM
w3 2" :': MY DR K ':n'l KT KT ::':m':
xnavT M 2NNy k9T 1'-:: KM h KTPiIND
bk 1 .bbn b3 mamia by ovam ,nuunu':'
173 'IN:'I!"IH'? NN NTINT ':'mwv nois K7
.mjmj K1

MK TR M 7T T paa a7pin Sy .73
RITT TMEEpa manp kDT pBK Db RTRiND
'[1'!'-‘.1!'.!':'-|W Maym :l'-*’:'l'l K711 N¥TI2 1Y PORY
ba mpin by ALY m'mn K51 ['-::u xnbyn

Hl"lhﬂ'll"l :"1"

nin "IJ.'I PIm 'IrT«"I'IJ. mMm "Iﬂil' N omam ama .74
miaa nx Jn I'I-'I"Iﬂ Nb :l"l"l!-l gl 'I'?'I'IJ.
wy1 Yip MO YRwK) MY uKEm 2037 Uy
MUK WY MK M7 ANNIAK WYl g i
WTNRTR PA PLN T M YT T 2MIT KT N

1



75. CONCERNING THE FIRE ELIJAH SAW, Rabbi Yitzchak said: It is
written, "As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torches: it goes
among the beasts and flashes into fire, and out of the fire went forth
lightning" (Yechezkel 1:13). THIS IS THE FIRE ELIJAH SAW AND
THESE LIVING CREATURES ARE A CHARIOT TO MALCHUT, FOR IT
IS WRITTEN: "And after the fire a still small voice." The voice is the
last voice, NAMELY MALCHUT, which is silence, having nothing of
Her own. It is silent by Herself, SINCE MALCHUT HAS NOTHING OF
HER OWN, NOR DOES SHE RECEIVE ANYTHING, BUT EVERYTHING
IS GIVEN TO HER BY ZEIR ANPIN. When THE SFIROT OF ZEIR
ANPIN gather about Her TO GIVE HER ABUNDANCE, Her voice is
heard throughout all the worlds; NAMELY, ALL THE WORLDS,
BRIYAH, YETZIRAH AND ASIYAH RECEIVE FROM HER, and they all
tremble from Her. Why is She called 'still and small'? IT SHOULD
HAVE SUFFICED TO CALL HER 'A STILL VOICE'. IT IS BECAUSE
She is MORE STILL AND smaller than all THE SFIROT OF ATZILUT.

10. The fire of Isaac

Rabbi Chiya tells us of the esoteric meaning of the altar fire, the coals, the step where the priests stand, the sparks and the winds. We find that the

altar is attended by legions upon legions of celestial beings.

76. Rabbi Chiya said: "A constant fire shall be burning upon the
altar; it shall never go out" (Vayikra 6:6). This is Isaac's fire, as
written: "Behold the fire and the wood," (Beresheet 22:7) WHICH
ARE JUDGMENTS DRAWN FROM THE LEFT COLUMN BEFORE ITS
INTEGRATION WITH THE RIGHT. This is the ever-burning fire,
always PRESENT IN MALCHUT, SO THAT SHE WILL RECEIVE
CHASSADIM FROM ZEIR ANPIN. The wood is the wood of Abraham,
NAMELY CHASSADIM DRAWN FROM THE RIGHT COLUMN, CALLED
'ABRAHAM', as written: "And the priest shall burn wood on it every
morning," THE PRIEST BEING A MAN OF CHESED.

77. We learned that from Isaac's fire, THE SECRET OF JUDGMENT
OF THE LEFT COLUMN OF ZEIR ANPIN, a glowing coal descends
and reaches this altar, MALCHUT. One glowing coal goes out to the
east side, one glowing coal to the west side, one glowing coal to the
north side and one glowing coal to the south side, THAT ARE
CHESED, GVURAH, TIFERET AND MALCHUT, to the four corners of
the altar. The priest returns it to the four corners.

78. On the altar, there is aramp, NAMELY A STEP, ON WHICH THE
PRIESTS STAND WHEN THEY SERVE ON THE ALTAR. It has certain
grades, THE SECRET OF THE SEVEN SFIROT - CHESED, GVURAH,
TIFERET, NETZACH, HOD, YESOD AND MALCHUT - and the lowest
grade, MALCHUT, reaches down to the upper abyss, BINAH OF THE
KLIPAH, through a certain hole THAT REACHES FROM IT TO THE
ABYSS. When the burning coals reach the four corners OF THE
ALTAR, afiery spark stirs and descends through that hole into the
upper abyss. FROM THIS SPARK, THE KLIPAH GETS STRENGTH TO
PUNISH THE WICKED.
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79. On that place - NAMELY ON THE RAMP - there are legions upon
legions of celestial beings OF THE RIGHT COLUMN, CHESED, that
say, 'Holy," in a great, supernal voice. On another side, they, WHO
ARE FROM THE LEFT COLUMN, GVURAH, say, 'Holy', in a supernal,
pleasant voice. On another side, there are other legions OF THE
CENTRAL COLUMN, TIFERET, that say, 'Holy', and so on in the four
corners OF THE RAMP. There are six billion legions, SIX BEING THE
SECRET OF CHESED, GVURAH, TIFERET, NETZACH, HOD AND
YESOD, THE ILLUMINATION OF BINAH, THE SECRET OF
HUNDREDS, FROM CHOCHMAH THE SECRET OF THOUSANDS,
FROM KETER, THE SECRET OF TEN THOUSANDS, AND FROM THE
ASPECT OF YESOD COMES THE SECRET OF LEGIONS. NAMELY,
THERE IS UPON THEM THE ILLUMINATION OF THE FIRST THREE
SFIROT. They are on every corner OF THE RAMP, and over them
there is an appointee. They all wear an efod, IN THE SECRET OF THE
PRIESTLY CLOTHES, and they stand ON THE RAMP to carry the
service of the altar, MALCHUT, which corresponds to the lower
beings IN THE TEMPLE.

80. On another place, OPPOSITE THE RAMP, there are rumbling sea
waves. THIS IS THE SECRET OF, "AND RAISED THE STROMY WIND,
WHICH LIFTED UP THE WAVES THEREOF" (TEHILIM 107:25),
WHICH IS THE MEANING, "AND AFTER THE WIND AN
EARTHQUEKE," descending through certain grades, where the
legions say in a pleasant voice: "Blessed be the glory of Hashem
from his place" (Yechezkel 3:12). THIS IS THE SECRET OF, "AND |
HEARD BEHIND ME A VOICE OF GREAT RUSHING, SAYING,
'BLESSED BE THE GLORY OF HASHEM FROM HIS PLACE," SINCE
THEY SLAVED BEFORE THOSE ARMIES THAT ARE SITUATED ON
THE RAMP OF THE ALTAR AND SAY, 'HOLY, HOLY, HOLY'. THIS IS
THE SECRET OF, 'FACING THEM THEY GIVE PRAISE. SAYING:
'BLESSED IS THE GLORY OF HASHEM FROM HIS PLACE.' 'They all
praise with hymns and are never silent day and night. All offer
praises in a pleasant voice.

81. On another place, there are legions upon legions standing with
fear, trembling and dread, as written: "They were so high that they
were dreadful (lit. 'they had fear')" (Yechezkel 1:18), THOSE WHO
SAY 'HOLY' CORRESPOND TO CHESED, THE RIGHT COLUMN.
THOSE WHO SAY 'BLESSED' CORRESPOND TO GVURAH, THE
LEFT COLUMN. THOSE PRESENT CORRESPOND TO TIFERET. They
all look to NAMELY, RECEIVE BOWNTY from the altar above,
MALCHUT.

82. When Isaac's fire, THE JUDGMENTS OF THE LEFT COLUMN,
reaches the altar, several sparks go up and down on every side and
some of the mighty, powerful warriors of the world are set aglow by
them. Were it not for the priest, who stood upon the altar arranging
the wood, the world would not have been able to withstand them.
The backs of the living creatures are set ablaze from those glowing
coals and sparks that come from them, as written: "As for the
likeness of the living creatures, their appearance was like coals of
fire, burning like the appearance of torches" (Ibid. 13).
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83. On the right side of these living creatures, a wind stirs from
above, FROM CHESED OF ZEIR ANPIN, blowing and settling upon
that fire OF THE LIVING CREATURES. It blazes up and becomes
perfumed and glows, silent, with a precious splendor, shining upon
several legions posted on the right side. On the left side OF THE
LIVING CREATURES, another strong wind stirs FROM GVURAH OF
ZEIR ANPIN. It breaks rocks and blows into that fire OF THE LIVING
CREATURES. It grows stronger and mightier until that wind of the
left side OF ZEIR ANPIN is encompassed by that fire and shines
upon several legions that stand on that side, THE LEFT SIDE OF THE
CREATURES. Thus, from the four corners - CHESED, GVURAH,
TIFERET AND MALCHUT - in relation to the four legions FROM THE
FOUR CORNERS - CHESED, GVURAH, TIFERET AND MALCHUT OF
ZEIR ANPIN - FOUR WINDS COME UPON THE FOUR LEGIONS OF
CHESED, GVURAH, TIFERET AND MALCHUT OF THE LIVING
CREATURES. All are perfumed when the priest ascends to the altar.

11. Two altars
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Rabbi Aba speaks about the two altars below and the two altars above; the golden altar above is the bond of Faith, and the brass altar above is
where the Archangel Michael gives sacrifice to God. Rabbi Aba tells us about the meaning of the inner altar and the outer altar. There is some

disagreement among the rabbis about the number of altars, and Rabbi Shimon finally clarifies by saying that there are indeed two altars; the inner

stands over the outer and the outer is sustained by the inner, they are mutually tied together. Rabbi Chizkiyah turns to the issue of impending

judgment, and says that since a man never knows when judgment will rest upon him and he might die, he must always keep himself from sinning.

84. Rabbi Aba said: There are two altars below and two altars above.
OF THE TWO UPPER ALTARS, one is innermost where inner fine
incense is burned, WHICH IS the bond of Faith. The Highest Priest
ties this incense to the bond of Faith. It is called the golden altar,
whence the bond of Faith is tied and offered, THAT UNITES
EVERYTHING into one knot. The other altar is called the brass altar.
It is outside, and Michael, the Great Minister, sacrifices upon it a
savory offering to the Holy One, blessed be He. THE TWO ALTARS
down below, IN THE TEMPLE, are the golden altar and the brass
altar, one for incense and the other for tallow and the portion of the
sacrifices.

85. It is therefore written: "Oil and incense rejoice the heart" (Mishlei
27:9), and not 'oil, tallow and the portions of the sacrifice rejoice the
heart'. Though they TOO soothe the Wrath and Judgment, LIKE THE
OIL AND INCENSE, THERE IS A DIFFERENCE. The oil and incense,
WHICH ALLUDE TO THE UNION OF CHOCHMAH AND BINAH - AS
OIL IS CHOCHMAH AND INCENSE BINAH - gladden all and are not of
the side of Wrath and Judgment, FOR THEY HAVE IN THEM NO
JUDGMENT AT ALL. THE TALLOW AND PORTIONS OF THE
SACRIFICE ARE NOT SO, FOR THROUGH THEM THE UNION
BETWEEN ZEIR ANPIN AND MALCHUT IS DONE. IT DOES NOT SAY
OF THEM "REJOICE THE HEART," BECAUSE JUDGMENT MAY
HAVE HOLD UPON THEM. This is the inner altar, where the finest
frankincense, BINAH, WHICH IS INCONCEIVABLE BECAUSE OF HER
FINENESS, is in the bond of Faith, BEING TIED TO MALCHUT,
CALLED 'FAITH'. The altar is called 'a still small voice', being the
inner altar that is tied by the bond of Faith.
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86. The other altar is called 'the outer altar'. The inner one is called
'the altar of Hashem' and the other is 'the brass altar', as written:
"Because the altar of brass that was before Hashem was too little to
receive" (I Melachim 8:64). Rabbi Yosi said: IT IS UNDERSTOOD
from the words, "And whole burnt sacrifice upon Your

altar" (Devarim 33:10), that "ALTAR" MAY BE READ IN THE PLURAL,
NAMELY two. IT IS ALSO WRITTEN: "YOUR ALTARS, HASHEM
TZVA'OT" (TEHILIM 84:4) NAMELY TWO.

87. RABBI ACHA DISAGREES WITH RABBI ABA AND RABBI YOS,
AND SAYS: THERE IS BUT ONE ALTAR WHICH IS SOMETIMES
CALLED INNER AND SOMETIMES OUTER, AS WAS SAID BEFORE.
HE SAYS: It is written, "And Moses built an altar..." (Shemot 17:15).
He built this in correspondence to the inner one, so it is called, 'Yud
Hei Vav Hei-nissi (lit. 'my banner')," SINCE THE INNER ONE IS
CALLED 'THE ALTAR OF YUD HEI VAV HEI'. Why 'my banner'?
Because he inscribed AND ESTABLISHED the mark of the sign of the
Holy Covenant. When Amalek wanted to remove this sacred mark,
NAMELY OF CIRCUMCISION, from Yisrael, the altar, MALCHUT,
stood before them to avenge that sign of the Covenant. MALCHUT is
therefore called 'the sword avenging the covenant'’, and this
MALCHUT validated this holy mark on Yisrael. Moses then built an
altar for this and called it 'Yud Hei Vav Hei-nissi'. This is the inner
altar that is called 'a still small voice'.

88. Of THE INNER ALTAR, IT SAYS: "The fire shall ever be burning
upon the altar..." (Vayikra 6:6), which is the ever-present fire. What is
it? It is Isaac's fire, NAMELY THE JUDGMENTS OF THE LEFT
COLUMN, WHICH ARE ALWAYS PRESENT. Then THE ALTAR is
named Adonai, NAMELY, OF THE ASPECT OF JUDGMENT. IT IS
THEN CALLED 'THE OUTER ALTAR'. When the priest arranges that
wood upon it, WHICH IS CHASSADIM, BY WHICH THE LEFT
COLUMN IS ENCLOTHED, the ALTAR'S name is perfumed and called
by the name of Mercy, 'Yud Hei Vav Hei', named after THE ALTAR OF
YUD HEI VAV HELI. IT IS THEN THE INTERNAL ALTAR. The altar
sometimes stands like this, IN THE ASPECT OF JUDGMENT, AND IT
IS THEN THE EXTERNAL ALTAR, and sometimes it stands IN THE
ASPECT OF MERCY, AND IT IS THEN THE INTERNAL ALTAR. BUT
THEY ARE NOT TWO SEPARATE ALTARS. Rabbi Shimon said:
There are two, the inner standing over the outer altar and the outer
sustained by the inner, and both are mutually tied.

12. The Name El
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Rabbi Chizkiyah wonders about the name El, which should always be of Chesed but seems sometimes to be of Judgment. Rabbi Shimon explains
that the wicked turn Mercy into Judgment. A further question arises of "an El who is angry every day," and Rabbi Shimon answers that if people
have merit the name El prevails, but if they do not the name 'Mighty' prevails; so for those who are wicked, El is angry every day. A better
explanation, however, is that El prevails daily because it is universally the illumination of the supernal Wisdom. The existence of everything is due to
the fact that El pushes the decree away every day, and to the fact that Abraham awakened and pushed away all the verdicts. Rabbi Shimon explains
the meaning of "wonderful, counselor, a mighty El, the everlasting Father, Prince of Peace." He talks about the sacrifice, saying that when the priest
brings the sacrifice below, the priest above (Chesed), brings about the union of Malchut and Zeir Anpin.

89. This is the offering of Aaron" (Vayira 6:13). Rabbi Chizkiyah
opened the discussion with the verse: "Hashem is righteous in all
His ways, and gracious in all His works" (Tehilim, 145:17). We
learned how much men should watch the glory of their Master and
not deviate from their ways outwards, for each and every day there
is a decision impending upon the world. The world was created by
decree and prevails in Judgment.
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90. Man should therefore keep himself from sinning, since he knows
not the time when Judgment will rest upon him. He sits at home and
judgment rests upon him, he goes outside his house and judgment
dwells on him, and he cannot know whether he shall return home or
not, FOR HE MIGHT DIE AND NOT RETURN HOME. When traveling,
he should FEEL all the more that HE MIGHT NOT RETURN HOME,
since then judgment goes out before him, as written:
"Righteousness shall go before him" (Tehilim 85:14). Man should
therefore hasten to ask for mercy before the King, to be saved from
the judgment when it dwells upon the world. For each and every day,
Judgment dwells in the world, as it says: "And an El who has
indignation every day" (Tehilim 7:12).

91. Now is the time to raise a question. We learned and the friends
remarked that the name 'El' is always of Chesed, as written: "The
Great EI" (Devarim 10:17). This is the illumination of the supernal
Chochmah, SINCE CHESED RISES TO BECOME SUPERNAL
CHOCHMAH WHEN ZEIR ANPIN IS IN GREATNESS. You say, "And
an El who has indignation every day" (Tehilim 7:12), in which the
verse disregards all those names THAT INDICATE CHESED, and
holds on to this JUDGMENT. The words are not true then. It is also
written: "A mighty EI" (Yeshayah 9:5). IT IS DIFFICULT, since we
should either establish that THE NAME El is of judgment or that THE
NAME El is of Mercy.

92. HE ANSWERS: | have heard this, that the wicked turn Mercy into
Judgment, for throughout the supernal Sfirot of the Holy King there
are none in which Mercy is not included within Judgment, and
Judgment within Mercy. The wicked turn Mercy into Judgment.
HENCE, THOUGH THE NAME 'EL' IS CHESED, THE WICKED TURN IT
INTO JUDGMENT.

93. Rabbi Yehuda said to him: This is a good explanation that says:
"A mighty El (Ibid.)," BECAUSE FOR THE WICKED IT TURNS INTO
JUDGMENT. But OF THE VERSE: "And an El who has indignation
every day" (Tehilim 7:12), what DO YOU SAY OF ITS MEANING - that
He is of Judgment each and every day, whether people in the world
be righteous or not? He was not able TO EXPLAIN IT. They went to
ask Rabbi Shimon. He said to them: Assuredly, El has indignation
every day. It has already been explained by the friends that THE
NAME EL is now Judgment and then Mercy. If people of the world
have merit, the Name El prevails as Chesed. If they have no merit, it
prevails by the name 'Mighty'. That is on a daily basis EVERY DAY
SOME ARE MERITORIOUS AND OTHERS ARE NOT. HENCE, FOR
THOSE WHO ARE NOT, "AND AN EL WHO HAS INDIGNATION
EVERY DAY" (TEHILIM 7:12).

94. The better explanation is that El is universally the illumination of
the supernal Chochmah, NAMELY CHESED. It prevails daily, as
written: "The Mercy of El endures continually" (Tehilim 52:3). Were it
not for the awakening of THE NAME El in the world, the world would
not have endured for an instant under the harsh Judgments daily
aroused in the world. Hence, "these are the generations of the
heaven and of the earth when they were created" (Beresheet 2:4). Do
not read it Be'Hibaram (lit. 'when they were created'), but as
Be'Abraham (lit. '‘by Abraham'), WHO IS CHESED. Heaven and earth
remain through Abraham awakening. When Abraham stirred himself
in the world, WHO IS THE ATTRIBUTE OF CHESED, he pushed out
all the Judgment that are present each and every day, and they could
not stand against him.
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95. "And an El who has indignation every day": It does not say 'He is
angry' or 'made' so, but that He has indignation, for each and every
day that there is a decree, He pushes it outside and He remains to
perfume the world. Hence, it is written: "Hashem will command His
love in the daytime" (Tehilim 42:9). Were it not for this, the world
would not have been able to remain even for a single moment. The
existence of everything is therefore due to Abraham, WHO IS
CHESED.

96. The words, "A mighty EI" (Yeshayah 9:5), do not MEAN THAT
THE NAME El is mighty, but the verse alludes to the Patriarchs,
CHESED, GVURAH AND TIFERET and alludes to the supernal Holy
Faith, BINAH, as written: "wonderful, counselor, a mighty El, the
everlasting Father, Prince of Peace" (Yeshayah 9:5). Supernal
Chochmabh is a wonder, hidden from everything, as written: "If there
arises a matter too hard (lit. 'wonderful') for you in

judgment" (Devarim 17:8), 'WONDERFUL' IN THE MEANING OF
HIDDEN. "Counselor" is the supernal river that is drawn and flows
out and never stops, BINAH. It counsels to and waters everything. El
is Abraham, as we explained that "the great EI" IS CHESED. Mighty
is Isaac, as it does not say "the mighty." IT DOES NOT SAY 'THE
MIGHTY EL' LIKE "THE GREAT EL," BUT "A MIGHTY EL," WHICH
MEANS THAT MIGHTY IS NOT AN ATTRIBUTE OF EL, BUT A
SPECIFIC NAME, INDICATING ISAAC, NAMELY THE ATTRIBUTE OF
GVURAH. The Everlasting Father is Jacob, who holds to this side,
RIGHT, and that side, LEFT, whose existence is whole, FOR
EVERLASTING FATHER ALLUDES TO WHOLENESS. "Prince of
Peace" is the Righteous - NAMELY YESOD - the peace of the world,
household peace, the Queen's peace.

97. Rabbi Chizkiyah and Rabbi Yehuda came to him and kissed his
hands. They wept and said: Happy is our portion for asking this.
Happy is the generation that you dwell in their midst.

13. Zeh and Zot

Rabbi Shimon explains that the purpose of the sacrifices brought by Aaron and his sons is to bring together zot (Malchut) and zeh (Zeir Anpin), that

are separated by the wicked in the world.

98. Rabbi Shimon said: It is written, "This is the sacrifice of Aaron
and his sons, which they shall offer to Hashem" (Vayikra 6:13).
Come and behold: the wicked in the world cause the Holy One,
blessed be He, to depart from the Congregation of Yisrael. Hence, it
is written: "A perverse man sows strife: and a mischief-maker
separates close friends" (Mishlei 16:28). Who is the close friend? It
is the Holy One, blessed be He, as written: "You are the close friend
of my youth" (Yirmeyah 3:4). They separate zot (‘this', fem.),
MALCHUT, from zeh ('this', masc.), ZEIR ANPIN, which is household
peace, NAMELY YESOD, they who are united together.

99. The holy Aaron and his sons came. By their efforts, the two were
brought near and zeh, ZEIR ANPIN, joined zot, MALCHUT. Hence,
"with this (Heb. zot) shall Aaron come into the Holy" (Vayikra 16:3),
and, "this (Heb. zeh) is the sacrifice of Aaron and his sons." They
mate the Holy Supernal King, ZEIR ANPIN, with the Matron,
MALCHUT. Through them, the upper and lower are blessed and
blessings abound in all the worlds. And everything is one without
separation.

553 mwr ik ,ovry oi 533 owir B nn e
K177 KRN Kb 533 .ovir kbr ans kb o
Kby oA KT KRRRY 25 115 M NNk
'7'-:1'- r-'.’:' ARG N'n:'nu 700 1 My oni v
N':: ) 'am 0 H'.U'J."I 1'71!:1: op '-n'a xnby

*“f‘?'-?‘i’*’:' "'".-'.“4-? mnp

KoK 7132 1R kD 7133 bR 2nnT M 96
NIT NTIT L PTAKD TN KPT NI ™Y KPR
K55 237, KEMP ':r:'::u Rmm'-'m': ™Y Kp1
Xnnan k7 ,Kx55 .m'm iy 1y 1K 123 bx pyi
R ,N':':n mn:nru -m'-'ab KT ,.-:r-'.':':u
Ta37 KDY MM K1 KT Y 127 Jan Kbby
K&bab 1pwKy kDAY Py KT ,KPOD K1 ,pibN
i3 ':11:': ':rr.': K1AIPINT 3 oAk &7 PR
APYY KT 1Y MK 7231 2m3 rr.':'l PO R
RRPPa KAMPY KILD IROY KILD '-m': TR
,Nn’w'l R?:'?W FINT ,prIY KT 019 1 by
KnniemT rm':w ,RNY37 Rnbw

,-'I::I T'I'I'l‘ -'I'J'I'-El'l'l Ir.'I'I-'I'I'-" "'I'I 'I-'-"'."I'I'I i -'Il"IH 27
K11 K2t N3 Hl'?'-"]‘ﬂﬂ'l i II?-II'I nR2AT 1K
AL MIKY NKT KT

WK 1M (IR [27P 7T .2M3 L [IVRY 1R .98
NW‘H:I’:' -:1’7 pn‘u Xnby 1ann nen Unb 1anp
N1 m'm o Inn m'm 17'1!::: [3m [nn n':wv
PR AR MY bR K7D KT M3 KETp
PTRY KD2T KRDW FTNT A NRTY PUnon

T RN

127p0nn w1 By vam RETIR [IOR KK .99
[ITK N3 KT T AN T OTIR TN
WA PBKI aNM PEK PP T wen K
T b xnuitona nxby KurTp N:'m'a
132 (K72 pPROnWM RN ['-r-'.'m |X372nn

S k53 10 kYD nanwx) 1mby



100. You may ask why it does not say: "This (Heb. zot) is the
sacrifice," WHICH MEANS drawing near Zot, MALCHUT, to Her place,
ZEIR ANPIN. WHY DOES IT SAY ZEH (LIT.'THIS") IS THE
SACRIFICE," (VAYIKRA 6:13) WHICH ONLY ALLUDES TO ZEIR
ANPIN? IT IS MALCHUT THAT WE SHOULD DRAW NEAR ZEIR
ANPIN, AND NOT THE OTHER WAY ROUND. HE ANSWERS: This is
not so. WHEN THE PRIEST BRINGS THE SACRIFICE BELOW, the
priest above, REFERRING TO THE SFIRAH OF CHESED, begins to
bring about the union to the Congregation of Yisrael, MALCHUT,
until he reaches Zeh, DENOTING ZEIR ANPIN, and attaches it to Zot,
INDICATING MALCHUT, and brings them together. AS THE PRIEST
BELOW DRAWS MALCHUT NEAR ZEIR ANPIN, SO DOES THE
PRIEST ABOVE DRAW ZEIR ANPIN NEAR MALCHUT. The priest
therefore completes the sacrifice and brings about the mating.
Happy is their portion in this world and in the World to Come.

14. Zion and Jerusalem
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Rabbi Yosi speaks about the masculine and feminine referrals to Zion and Jerusalem, their inner and outer aspects, and their aspects of mercy and
judgment. He then wonders whether there could be defilement above to correspond to the defilement below. Rabbi Chiya answers that deeds are
stirred above by deeds below. He says that there is no good and evil or Holiness and Defilement without its essence and root above, and the same is

true of those things that depend on words.

101. Rabbi Chiya and Rabbi Yosi walked together from Usha to
Tiberias. Rabbi Chiya said: It is written, "For Hashem has chosen (in)
Zion: He has desired it for His habitation. 'This (Heb. Zot) is My
resting place forever; Here will | dwell; for | have desired

her™ (Tehilim 132:13-14). HE ASKS: Sometimes the friends address
THE NAME ZION in the masculine, since Zion, YESOD OF MALCHUT,
is Mercy. Yet here, the scripture addresses it IN THE FEMININE, AS
WRITTEN: "HE HAS DESIRED IT FOR HIS HABITATION (HEB. MAS)...
FOR | HAVE DESIRED HER."

102. Rabbi Yosi said: | have heard from the holy luminary that when
they, ZEIR ANPIN AND MALCHUT, mate and are joined together, in
order to show that the Nukva is included WITHIN ZEIR ANPIN into
one whole, the Nukva is then called by the name of the Male. Then,
the blessings of Malchut abide and there is no division in Her at all. It
is therefore written: "His habitation," in the masculine. It is also
written: "For Hashem has chosen in Zion." "In Zion" is accurate,
WHICH MEANS INSIDE ZION, NAMELY the one that is within Her and
dwells in Her, NAMELY, THE INNER YESOD OF MALCHUT. It
therefore does not say "to Zion," WHICH WOULD REFER TO ITS
OUTER SIDE. HENCE, everything is one, whether it is in the
masculine or in the feminine, since everything is the same and of the
same grade. THE SCRIPTURE THEREFORE ADDRESSES IT
SOMETIMES IN THE MASCULINE, AND SOMETIMES IN THE
FEMININE, NAMELY "FOR | HAVE DESIRED HER."

103. It is therefore written: "But of Zion it shall be said, '"Man and that
man was born in her™ (Tehilim 87:5). IT SAYS 'MAN' TWICE, one of
Judgment and another of Mercy. YESOD OF MALCHUT, CALLED
"ZION," CONTAINS TWO ASPECTS, WHICH ARE JUDGMENT AND
MERCY. THAT JUDGMENT IN HER IS CALLED 'JERUSALEM', yet
when ZEIR ANPIN AND MALCHUT are united together in one nation,
YESOD OF MALCHUT is then called ONLY BY THE NAME Zion. Zion
and Jerusalem are then known in this manner, WITH ZION THE
INNER SIDE OF YESOD OF MALCHUT AND JERUSALEM THE
OUTER SIDE OF YESOD OF MALCHUT. Thus, they are
interdependent.

15. By an action below an action above is awakened
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Rabbi Chiya says that any vocalized word below arouses another pronouncement from above, that is called "the word of Hashem". Good arouses
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good and evil arouses evil.

104. Rabbi Yosi opened the discussion with the verse: "Sanctify
yourselves therefore, and be holy" (Vayikra 20:7). He who sanctifies
himself below is sanctified from above; he who defiles himself below
is defiled from above. HE ASKS: It is well that he is sanctified from
above, WHICH MEANS that the Holiness of his Master rests upon
him, but defile him? Whence IS HE DEFILED? If you say that it is
from above, is there defilement above?

105. Rabbi Chiya said: It corresponds to what we have studied, that
by a deed below, a deed above is stirred. If the deed below is in
Holiness, a Holiness above is provoked and comes to rest UPON
THAT MAN, and he is sanctified by it. If he defiles himself from
below, a Spirit of Defilement arouses itself from above and comes to
rest upon him, and he is defiled by it. It depends upon the MAN'S
deed.

106. There is no good and evil or Holiness and Defilement without its
essence and root above. Through the deed below, a deed above is
roused. Depending on the deed, a deed is roused above and the
deed is done. And whatever depends upon words occurs through

words, for when a word is pronounced BELOW, it is so roused above.

107. You may ask in relation to words: What is aroused ABOVE? HE
ANSWERS: It is written, "Nor speaking of vain matters (lit. a

word)" (Yeshayah 58:13). That word arouses another
pronouncement from above, which is called 'word', NAMELY
MALCHUT, AS WRITTEN: "The word of Hashem" (Hoshea 1:1), "and
the word of Hashem was precious" (I Shmuel 3:1), and, "by the word
of Hashem were the heavens made" (Tehilim 33:6). ALL OF THESE
ALLUDE TO MALCHUT, CALLED '"WORD' (HEB. DAVAR). For we
learned that MAN'S word rises, piercing firmaments until it rises to
its place and arouses that which it arouses. If it is good, then good is
aroused; if it is evil, then evil is aroused. NAMELY, IT EITHER
ROUSES MALCHUT OF HOLINESS OR MALCHUT OF DEFILEMENT
TO INFLUENCE HIM. It is therefore written: "Then keep you from
every evil thing (Heb. davar)" (Devarim 23:10).

16. The four kinds and Hoshana Raba
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This essay tells about the three boughs of myrtle, the two willows, the lulav and the etrog; these are waved to observe the precept and then the
seven Sfirot above are stirred. We read of the infinite flow of abundance down through the Sfirot from Binah to Malchut, the Congregation of Yisrael.
Waving the fresh branches draws blessings to this world. Rabbi Yosi says that on the seven days of Sukkot, actions are needed, not just words, and
he emphasizes the number seven in regard to voices, Sfirot, days, and times that the altar must be circled. Rabbi Chiya explains that the illumination
of Chochmah comes down and is revealed only with Judgment. Through the deed and sacrifice of the priest below, both the upper and lower are
corrected. On the day that God orders the verdicts, Judgments are brought to an end and the evil tongue is ended in the world. God pronounces a
decree and then it is referred to as though the punishment has already happened, although it is still to come. He tells of the necessity for the priests,
the Levites and the children of Yisrael to participate in the sacrifice so that their transgressions will be atoned for.



108. There are four kinds in the lulav, which are seven; NAMELY,
THREE BOUGHS OF MYRTLE, AND TWO BOUGHS OF WILLOW,
LULAV AND ETROG. It may be argued that there are seven kinds but
it is not so, for there are four divided into three more, THE MYRTLE
INTO THREE AND THE WILLOWS INTO TWO. THUS, TWO WERE
ADDED TO THE MYRTLE AND ONE TO THE WILLOW; HENCE
THERE ARE SEVEN. Through the action of WAVING THEM TO
OBSERVE THE PRECEPT, other seven are stirred above - THE
SEVEN SFIROT: CHESED, GVURAH, TIFERET, NETZACH, HOD,
YESOD AND MALCHUT. THE THREE BOUGHS OF MYRTLE
CORRESPOND TO CHESED, GVURAH AND TIFERET, THE TWO
BOUGHS OF WILLOW TO NETZACH AND HOD, THE LULAV TO
YESOD, AND THE ETHROG TO MALCHUT. All are to do good for the
world in several respects, THROUGH THE ABOVE MENTIONED
SEVEN SFIROT.

109. Although it is part of the seven Sfirot, the Congregation of
Yisrael, MALCHUT, is blessed from all the six SFIROT ABOVE HER
(MALCHUT) - CHESED, GVURAH, TIFERET, NETZACH, HOD AND
YESOD - and from the deep river that is drawn from its source.
These waters never stop to be drawn to THE SIX SFIROT - CHESED,
GVURAH, TIFERET, NETZACH, HOD AND YESOD. She suckles the
Daughter, MALCHUT, for she is her daughter, the daughter of the
supernal world, BINAH, and the lower world, ZEIR ANPIN, and
receives blessings from them when they stir. When they bless the
Congregation of Yisrael, all the worlds are blessed, FOR THEY
RECEIVE FROM HER. Hence the encircling of the altar, as we
learned, ON THE SEVEN DAYS OF THE FEAST OF SUKKOT
(HOLIDAY OF THE BOOTHS), SINCE THE ALTAR CORRESPONDS
TO MALCHUT, WHICH RECEIVES FROM BINAH AND ZEIR ANPIN.
BY THE SEVEN CIRCLINGS, SHE IS FILLED WITH THE SEVEN
SFIROT.

110. Moreover, by this stirring, BY WAVING THE FOUR KINDS, all six
SFIROT - NAMELY CHESED, GVURAH, TIFERET, NETZACH, HOD
AND YESOD - are blessed with water, NAMELY ABUNDANCE, and
are satisfied with it. They all draw from the source of the deepest
river, BINAH, and take it down to the world. All THE FOUR KINDS
therefore need to be fresh, not dry, SINCE FRESH REFERS TO THEIR
BEING FULL TO ABUNDANCE, to draw blessings to the world. Those
trees, MYRTLE, WILLOW AND LULAYV, are always fresh and their
leaves are ever present IN THE TREE, WHETHER SUMMER OR
WINTER. The time of their joy is ON THE SEVEN DAYS OF SUKKOT.

111. We learned in the book of Rav Hamnuna Saba that the minister
appointed over those trees, OF THE FOUR KINDS, each receive
joyful blessings from above only at that time. They all rejoice above,
and the rejoicing of those trees is below at the time OF THE DAYS
OF SUKKOT. Their stirring depends upon the holy men of the King;
NAMELY, UPON YISRAEL WAVING THE LULAV. When Yisrael wave
them, everything is stirred at that time and the world, MALCHUT, is
blessed and pours blessings upon THIS world.
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112. It is written: "The voice of Hashem is upon the waters: El of
Glory" (Tehilim 29:3). Rabbi Yosi said: This is Abraham, NAMELY,
THE ATTRIBUTE OF CHESED. "The voice of Hashem is

powerful" (Ibid. 4), is Yitzchak, NAMELY GVURAH; "the voice of
Hashem is full of majesty" (Ibid. 4), is Jacob, NAMELY TIFERET; "the
voice of Hashem breaks the cedars" (Ibid. 5), is Netzach; "The voice
of Hashem divides the flames of fire" (Ibid. 7), is Hod; "the voice of
Hashem shakes the wilderness" (lbid. 8), is the Righteous, YESOD;
and "the voice of Hashem makes the hinds to calve" (Ibid. 9) is
Righteousness, NAMELY MALCHUT. They all grow by the sea,
BINAH, and are given water, NAMELY THE ABUNDANCE OF BINAH,
in order to grow. Hence, it says: "And a river went out of Eden to
water the garden” (Beresheet 2:10). They all arouse blessings to the
world by the drink they give all.

113. Come and behold: these seven voices - CHESED, GVURAH,
TIFERET, NETZACH, HOD, YESOD AND MALCHUT - depend upon
the words of the mouth throughout the year, but ON THE SEVEN
DAYS OF SUKKOT, they depend only upon deed. We need then an
action, not a speech, since during the time OF THE SEVEN DAYS OF
SUKKOT, the whole year is blessed.

114. On the seventh day of the feast, NAMELY HOSHANA RABA,
Judgment of the world comes to an end. Sentences are sent from the
King's house and Gvurot are aroused and ended on that day. The
willows of the brook depend upon them, THESE GVUROT. One
needs to arouse the Gvurot toward the water and to circle the altar,
WHICH CORRESPONDS TO MALCHUT, seven times - AGAINST
CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND
MALCHUT - in order to imbue the altar with Yitzchak's water;
NAMELY, WITH THE ILLUMINATION OF CHOCHMAH OF THE LEFT
COLUMN, CALLED 'ISAAC'. That water will fill Isaac's well, NAMELY
MALCHUT, THAT WHEN SHE RECEIVES FROM THE LEFT, IT IS
CALLED BY THAT NAME. When she is filled, the whole world is
blessed with water.

115. On that day, HOSHANA RABA, there is need of Gvurot IN
ORDER TO DRAW water, THE SECRET OF THE MENTIONED
ILLUMINATION OF CHOCHMAH, WHICH IS DRAWN ONLY
TOGETHER WITH GVUROT AND JUDGMENTS, and to conclude them
later. On that day, Judgment is concluded, AS THERE IS NO
FURTHER NEED TO DRAW THE ILLUMINATION OF CHOCHMAH
DRAWN THROUGH JUDGMENT. Hence, one needs to beat THE
WILLOW BOUGHS on the ground and end them, NAMELY THEIR
ILLUMINATION, so there will not be any. On that day, there is the
stirring OF CHOCHMAH and the conclusion OF CHOCHMAH, and we
make use of the willows of the brook, WHICH ALLUDES TO
NETZACH AND HOD THROUGH WHICH CHOCHMAH IS REVEALED
BY MEANS OF JUDGMENTS.

116. Rabbi Chiya said: This is surely so, and it is well spoken. The
willows of the brook are so CALLED because from the side of the
brook, NAMELY BINAH, Gvurot come out, NAMELY THE
ILLUMINATION OF CHOCHMAH WITH THEIR JUDGMENTS. On that
day, they are aroused and ended. Of that day, it is written: "And
Isaac dug again the wells of water" (Beresheet 26:18). The word
Beerot (lit. 'wells') is written without the Vav, SINCE IT ALLUDES TO
MALCHUT CALLED 'WELL' (HEB. BEER). What is "again"? The first
day of the month, NAMELY ON ROSH HASHANAH, is the day of the
beginning of Judgments throughout the world, and Isaac, THE
SECRET OF THE LEFT COLUMN, rose to the Throne of Judgment to
sentence the world. On that day OF HOSHANA RABA, Isaac again
stirred the decrees and brought verdicts to an end. "Isaac dug the
wells of water," NAMELY, he poured Gvurot upon the Congregation
of Yisrael, WHICH IS MALCHUT CALLED "WELL," in order to arouse
the water, THE SECRET OF THE ILLUMINATION OF CHOCHMAH.
Water descends upon the world through Gvurot; NAMELY, THE
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ILLUMINATION OF CHOCHMAH COMES DOWN ONLY COUPLED
WITH JUDGMENT.

117. Since these Gvurot descend only by means of clouds, WHICH
ARE JUDGMENTS, and on a cloudy day the wind of the pillars of the
world rests upon them only SINCE IT MUST BE SO since the world
needs them. Why is it so? Because the world was created through
decrees. NAMELY, ON ROSH HASHANAH. HENCE JUDGMENTS
SHOULD ALWAYS BE REVEALED TOGETHER WITH WATER, WHICH
MEANS THE ILLUMINATION OF CHOCHMAH, SO THE WICKED WILL
NOT GET HOLD OT THE LEFT COLUMN AND BRING BACK THE
JUDGMENTS OF ROSH HASHANAH. And everything must be this
way, because it all depends upon actions. Therefore, through the
deed and correction that the priest does below, NAMELY THE
ACTION OF SACRIFICING, the upper and lower are aroused to be
corrected, and are corrected by him. IN THE SAME MANNER,
THROUGH THE DEED OF THE FOUR KINDS AND THE WILLOW OF
HOSHANA RABA, CHOCHMAH IS CORRECTED BY MEANS OF
JUDGMENTS, WHICH ARE REVEALED TOGETHER WITH IT SO THAT
THE WICKED WILL NOT BE ABLE TO TAKE HOLD OF IT.

118. Rabbi Yosi said: We learned that the willow resembles lips on
that day. What is the meaning of this? Rabbi Chiya said: This is only
according to homiletic interpretation, yet it is surely so. It depends
upon lips, since on the day that the King orders the verdicts given to
the officer in charge of them, Judgments are brought to an end and
evil speech is ended in the world. The beginning of the verdict and
its ending is on the first day of the month, as has been explained.

119. Come and behold: on that day, the heathen nations complete
and terminate their blessings and abide in Judgment. On that day,
the children of Yisrael end their judgments and abide in blessings,
since on another day - NAMELY SHMINI ATZERET (THE DAY OF
CONVOCATION) - they will take delight with the King and take
blessings from Him for the whole year. On that festival day, Yisrael
alone are with the King, and only he who sits with the King receives
them. Whatever he wishes he asks, and THE KING gives him. Yisrael
therefore begin TO RECEIVE BLESSINGS and the heathen nations
terminate THEIR BLESSINGS. It is therefore written: "'l have loved
you', says Hashem" (Malachi 1:2).

120. He said to him: Yet we see Esav lived calmly, reigning in great,
superior cities, ruling over the world, and yet you say, "And laid his
mountains waste" (Ibid. 3). He said to him: It is always so. When the
Holy King pronounces a decree and places it amongst His verdicts,
scripture testifies to it as if it has already been performed, THOUGH
IT HAS NOT YET BEEN EXECUTED. It therefore says: "And laid his
mountains waste - " since | have already considered in My verdict,
AND IT WILL BE CARRIED OUT IN DUE TIME. This is also true for the
goodness He decreed for Yisrael, IN THAT IT WILL BE IN DONE ITS
TIME, as written: "I Hashem have spoken and have done

it" (Yechezkel 17:24).
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121. "And this (Heb. zot) is the Torah of the guilt offering" (Vayikra
7:1); "and this (Heb. zot) is the Torah of the meal offering" (Vayikra
6:7); "and this (Heb. zot) is the Torah of the peace offerings" (Vayikra
7:11); and "this (Heb. zot) is the Torah of the sin offering” (Vayikra
6:18). Rabbi Yitzchak said: It has been explained that down below,
Zot is within everything, and up above, Zot is within everything,
SINCE ZOT, MALCHUT, INCLUDES ALL LIGHTS FROM HER AND
ABOVE, SINCE SHE RECEIVES THEM ALL INTO HER. ALSO, BELOW
SHE GIVES ABUNDANCE TO ALL THE WORLDS FROM HER AND
DOWNWARDS, AND SHE INCLUDES THEM ALL. THE NAME ZOT
THEREFORE APPEARS IN CONNECTION WITH ALL THESE
SACRIFICES, AS SHE INCLUDES THEM ALL. He who is occupied in
the Torah takes Her, MALCHUT, as his portion entirely, and joins
with all Her aspects - THE GUILT OFFERING, THE MEAL OFFERING,
THE PEACE OFFERING AND THE SIN OFFERING. Hence, he need
not bring a sacrifice for himself, as we have already learned.

17. The three grades over the offering

122. Rabbi Yitzchak opened the discussion, saying: "The priests
said not, 'Where is Hashem?' They that handle the Torah knew Me
not; and the rulers also transgressed against Me" (Yirmeyah 2:8).
'The priests' refers to those who serve as high priests, bring the Holy
words to their place and bring everything into a union properly.
"They that handle the Torah." Who are "they that handle the Torah,"
if the priests do not handle the Torah? HE ANSWERS: These are the
Levites who handle the lyre that comes from the side of the Torah.
The Torah was given through their side, THE LEFT SIDE, GVURAH,
and they are in charge over singing the praises of the Holy King, to
properly unify Him in complete union. "The shepherds also
transgressed against Me" (Ibid.). These are the ministers of the
people who lead the people, like a shepherd leads his flock.

123. These are the three grades, NAMELY THE THREE COLUMNS -
RIGHT, LEFT AND CENTRAL - which always need to be found by the
sacrifice so that there will be good will above and below, and so that
there will be blessings in all the worlds. The priest brings a sacrifice
and concentrates upon uniting the Holy Name in a proper manner,
and he awakens his own side, THE RIGHT SIDE, CHESED. The
Levites concentrate on awakening their own side, THE LEFT SIDE,
GVURAH, through singing, to be included within the priest's side.
Yisrael, WHO ARE THE SHEPHERDS, THE CENTRAL COLUMN,
TIFERET, concentrate with their hearts and desires upon complete
repentance, and they submit before the Holy King, who takes
everything. Thus are their transgressions atoned for, and joy abides
in the upper and lower realms.
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18. "Who lays beams of His chambers in the waters"

Rabbi Yehuda tells about the time that God created the world, dividing the waters into two and establishing the world upon the lower half, then
making a firmament between the two halves. He says that legions of angels were established to sing praises, some in the daytime and some at
night, and that the abysses on the Other Side were also established where the angels of destruction dwell and where the river of fire runs. The rising
smoke from the altar feeds the side of holiness and the other side as well.



124. Rabbi Yehuda opened the discussion with the verse: "Who lays
the beams of His chambers in the waters" (Tehilim 104:3). When the
Holy One, blessed be He, created the world, He took it out of the
water and arranged it upon water. What did He do? He divided the
water into two HALVES, a half below and a half above, and did
certain things with them. With the lower half, He made and
established this world. He set it on this half and established the
world above it. Hence, it is written: "For He has founded it upon the
seas" (Tehilim 24:2). He raised the other half and paneled it with high
ceilings. Hence, it is also written: "Who lays the beams of his
chambers in the waters..."

125. He made a firmament between these two halves, as it says: "Let
there be a firmament in the midst of the waters..." (Beresheet 1:6).
On them, He formed and arranged supernal holy angels from His
mouth's breath, as is written: "And all the host of them by the breath
of His mouth" (Tehilim 33:6).

126. With these ANGELS, He established and arranged those who
sing His praises by day. They mixed with flames of fire. These hosts
of armies sing by day, praises in the morning and hymns in the
evening. When night comes, they all stop singing BECAUSE OTHER
ANGELS SING AT NIGHT, AS THOSE WHO SING BY DAY DO NOT
DO SO BY NIGHT. Above them, there are legions of fire of a strong
flame. They smell the consuming fire and return to their places.

127. There are on the Other Side, NAMELY WITH THE KLIPOT,
abysses, the one on top of the other - an upper abyss, BINAH OF
THE KLIPOT, and a lower abyss, MALCHUT OF THE KLIPOT.
Opponents of the side of Harsh Judgment abide in all of them. In the
aspect of the lower abyss, there are flares that burn sparks of fire,
which are in charge over decrees in the world, and they burn the
wicked in the fire that is drawn from the River of Fire. They are all fire
and their appearance is of scorching flames. They stand between the
upper and the lower realms.

128. When the smoke rises from the altar, THOSE DEMONS whose
function is to destroy and annihilate are removed and lost from that
grade, NAMELY THE LOWER ABYSS. That flow of strong fire from
the River of Fire, which is strong and high, goes back to its place,
and all EXTERNAL forces enjoy the smoke from the altar because it
was established in respect to the supernal altar. This is the reason
why they enjoy it. They draw that SMOKE near, THE SMOKE OF THE
PORTIONS OF THE SACRIFICE AND THE FATS THAT ARE
CONSUMED BY NIGHT, FROM WHICH THE EXTERNAL FORCES ARE
FED. Another smoke rises, as we explained, THE SMOKE THAT
RISES FROM THE SACRIFICES BY DAY, WHICH IS MEANT FOR
HOLINESS, for THE SMOKE FEEDS each and every one, WHETHER
IT PERTAINS TO HOLINESS OR TO THE OTHER SIDE. It is the
goodwill of everything that rises above, since it gives pleasure to the
Holy King.

19. A fire of the altar crouches like a lion

We are told that the priests and people could see that the offering was welcome to God by the appearance of alion crouching in the fire on the altar.
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This fire is the angel Uriel. If the sacrifice was unworthy the shape of a dog appeared in the fire instead.

129. We learned that when Uriel was seen upon the altar in the
likeness of a mighty lion that crouches on its prey, the priests and
Yisrael saw and were glad, for they knew that their sacrifice was
welcome to the Holy King. Another fire, Holy and supernal, came
down FROM ABOVE, WHICH IS THE ANGEL URIEL, against the
lower fire KINDLED ON THE ALTAR. The man would then go
trembling before his Master and complete repent.

130. This is like a king to whom THE PEOPLE sent a gift which was
welcome to him. He said to his servant: Go and take this gift which
they brought me. So did the Holy One, blessed be He, say to the
angel Uriel: 'Go and take the gift which My children offered Me.' How
much joy and sweetness was in everything when the priests, the
Levites and he who brought the sacrifice were intent upon
sacrificing the offering properly, in complete union.

131. Come and behold: it is written, "And there came out a fire out
from before Hashem, and consumed upon the altar the burnt
offering..." (Vayikra 9:24). THIS FIRE is Uriel, who came down with
the appearance of a scorching flame until he rested on the altar to
receive the gift, THE SACRIFICE. He looked like a great lion,
crouching on the sacrifice.

132. When Yisrael were not found worthy, or when he who brought
the sacrifice did not do so properly and his sacrifice was not
accepted, they saw the smoke rising unevenly. A certain wind from
the hole OF THE KLIPOT on the north came to the altar, and they
saw the shape of an impudent dog crouching on the offering. They
then knew that the sacrifice was not welcome.

133. This is like a king to whom they sent a gift that was not worthy
of being brought before him. The king said: Take away that gift and
give it to the dog, because it is not worthy of being brought before
me. When the sacrifice is brought and it is not accepted, it is given
to the dog. This is why they saw the shape of a dog on the altar.
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134. Come and behold: It is written: "And there came a fire out from
before Hashem, and consumed upon the altar the burnt

offering” (Vayikra 9:24). Rabbi Yehuda said: This is Uriel, who looks
like a scorching flame upon the altar as he crouches on the sacrifice,
as we learned. Then all rejoiced, since it was willingly accepted, as
written: "And the glory of Hashem appeared to all the people" (Ibid.
23). Were it not for the confusion brought by THE DEATH OF Aaron's
sons ON THAT DAY, there would not have been, since the day they
left Egypt, a greater satisfaction above and below.
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20. Burning of holy things

This section tells us that when the children of Yisrael are in trouble they are saved for Isaac's sake; the ashes of Isaac rise before God, and therefore
the sacrifice needs to be burned to ashes. We hear of the three fires to the candle, white, black and blue, corresponding to the priests, Levites and
children of Yisrael. Blue is the judgment that eats sacrifices and burnt offerings. A person should repent before he dies, when the angel Michael who
is the High Priest ritually slaughters him. We hear of how the Nefesh, the Ruach and the Neshamah are affected at death. One should concentrate
his thoughts on saying a confession and accept death with one heart. Then we hear of the qualities of the priest, and how wisdom and mercy are
essential qualities of the learned scholar, who rules over his own body and over his bestial Nefesh, Ruach and Neshamah. Since he is righteous,
God does not reward him for his good deeds; he is poor, but is constantly with the Shechinah, who provides for Zeir Anpin through the prayers of

Yisrael. We learn of the four reasons that Aaron's sons died.
Ra'aya Meheimna (the Faithful Shepherd)

135. It is one of the precepts to burn sacrifices by fire. Then "but that
which remains of the flesh of the sacrifice on the third day shall be
burnt with fire" (Vayikra 7:17). Tannaim and Amoraim, you shall find
holiness, sacrifices (lit. 'Holies') and the Holy (lit. 'Holiness') of
Holies among the secrets of the Torah. HE ASKS: What pleasure
does the Holy One, blessed be He, derive from burnt sacrifices? It is
done on account of Isaac, for when Yisrael are in trouble, the ashes
of Isaac rise before Him, FOR WHICH REASON THE SACRIFICE
OUGHT TO BE BURNT TO ASHES, AS A REMINDER OF HIS MERIT. If
they are punishable by fire, they will be saved for his sake. This is
only a homiletic interpretation. You may also say it was for the sons
of Aaron that were like the burning of Holies, of whom it is written:
"And a fire went out from before Hashem and devoured them, and
they died" (Vayikra 10:2). Their deaths atone for Yisrael, like the
burning of Holies. This is also a homiletic interpretation.

136. HE ANSWERS: There are three fires to the candle, a white fire, a
black fire and a blue fire, conforming to the Torah, the Prophets and
the Writings, which correspond to the priests, Levites, and Yisrael.
Blue corresponds to the Shechinah, which is near us, AS SHE
DWELLS AMONG THE LOWER BEINGS. She holds on to those
wicks, the wings of a precept, of which it says: "That they shall make
them Tzitzit" (Bemidbar 15:38). The blue is the Shechinah, the
Judgment that eats sacrifices and burnt offerings.
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137. If She, MALCHUT, THE SECRET OF BLUE, finds men to be as
dry wood, like dry wicks without oil, which is the Torah and Mercy,
MALCHUT is a fire to them and burns them. For the ignorant are
cattle, an abomination according to our explanation, and the blue,
THE NAME Adonai, NAMELY MALCHUT, burns them, since they
approach Her holding a worm, which is the Evil Inclination and also
a stranger. Hence, it is written: "And the stranger that comes near
shall be put to death" (Bemidbar 3:10).

138. They should repent before they die, when the angel Michael,
who is the High priest, ritually slaughters them, who is the lion that
devours the offerings - descends to sacrifice them as an offering-up
before Hashem.

139. Before expiring it behooves you to make several confessions,
so that when it comes time for your soul to leave you may
concentrate on completing the name - SPECIFICALLY, PERFECTING
THE UNION OF MALCHUT, CALLED 'NAME', WITH THE UNION,
"Hear, O Yisrael" THE UNION OF ZEIR ANPIN - and 'Blessed be the
Name' - THE UNION OF MALCHUT - thus bringing your soul as a
sacrifice to the name Eheyeh. One should then confess before the
Holy One, blessed be He, so that He will accept and bring the
burning and consuming Hei, MALCHUT, near to His Name, YUD HEI
VAV HEI, and cause THE Hei to repent before Yud-Hei-Vav Eheyeh,
which has a numerical value of 42. THAT IS, TO RETURN THE HEI
BACK TO YUD-HEI-VAV SO AS TO AFFECT THE SUPERNAL UNION
WITHIN BINAH OF YUD HEI VAV HEI EHEYEH, YUD HEI VAV HEI
BEING CHOCHMAH AND EHEYEH BINAH. BEFORE THE UNION IS
COMPLETED, MALCHUT is called 'Adonai' (Aleph-Dalet -Nun-Yud),
containing the LETTERS OF DIN (JUDGMENT), AN INDICATION FOR
THE MEANING OF 'the law (Aramaic Dina, Dalet Yud Nun Aleph) of
the kingdom is the Law'. THUS THE UNION OF YUD HEI VAV HEI
EHEYEH IS INCOMPLETE.

140. One should concentrate upon the Name pronounced in full,
which is Yud-Vav-Dalet, Hei-Aleph, Vav-Aleph-Vav, Hei-Aleph,
NAMELY YUD-HEI -VAV-HEI FULLY SPELLED WITH ALEPHS, WHICH
IS ZEIR ANPIN, SO AS TO DECLARE THE UNITY with a whole heart,
MALCHUT, CALLED 'HEART'. One should concentrate on it while
giving up his Ruach, and with his Nefesh be willing to accept death
and suffering. With his Neshamah, it behooves him to confess
several times and repent.

141. HE EXPLAINS HIS WORDS: With his Nefesh, he takes upon
himself death, slaughtering and burning. If he is punishable by the
four forms of capital punishment, which are stoning, burning,
slaying, and strangulation, he should take them upon his Nefesh
from Adonai. With his Neshamah, he should make several
confessions and repent before the name Eheyeh, WHICH IS BINAH,

which is attached to the two names Yud Hei Vav Hei Yud Hei Vav Hei.
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142. One should concentrate his thoughts upon uttering a
confession WITH HIS MOUTH and undertake death with a whole
heart. THAT IS, ONE SHOULD UNITE MALCHUT, CALLED 'HEART',
BY MEANS OF THE UNITY OF "HASHEM IS ONE," which is the Name
pronounced in full as Yud Vav Dalet, Hei Aleph, Vav Aleph Vav, Hei
Aleph. THIS IS YUD HEI VAV HEI, FULLY SPELLED WITH ALEPHS,
THE SECRET OF ZEIR ANPIN, upon which the priests would kneel,
bow and prostrate upon their faces and say: 'Blessed be the Name of
the Glory of His kingdom for ever and ever.' The term "Glory (Heb.
kavod)" (Caf-Bet-Vav-Dalet) in numerical value is Lamed-Bet (Lev; lit.
'heart’) (= 32), WHICH IS MALCHUT, CALLED 'HEART'. With it did he
concentrate upon perfecting the Name, NAMELY CONCLUDING THE
UNION OF MALCHUT WITH YUD HEI VAV HEIL.

143. Tannaim and Amoraim, how can the ignorant know ALL THESE
MEDITATIONS? HE ANSWERS: Assuredly, the ignorant are like an
ox, alamb, a goat, a turtledove or a pigeon THAT ARE SACRIFICED
ON THE ALTAR. The ignorant are like the cattle who do not know the
Torah, which is the Name Yud Hei Vav Hei. Only Michael the High
Priest - who brings the Name as a burnt offering, sacrificing it before
Hashem - concentrates upon the Name that is pronounced in full
when his Ruach ascends. So, WITH ALL THESE INTENTIONS, it will
finally go out of this life with one heart in just the same manner as a
man's Ruach rises every night.

144. The sages therefore taught: "Return a day before you die," for a
man should daily return in repentance and deliver his Ruach to Him,
so it will leave with 'One'. Hence, it says: "Into Your hand | commit
my spirit" (Tehilim 31:6).

145. If he be a Torah scholar, it says of him: "A righteous knows the
soul of his cattle" (Mishlei 12:10). There is none as wise as the priest
- WHO IS CHESED. As we said, he who wants to be wiser should turn
south; NAMELY, CLEAVE TO CHESED, THE SECRET OF THE
SOUTH. THIS IS BECAUSE CHESED OF ZEIR ANPIN, WHILE IN
GREATNESS, BECOMES CHOCHMAH. If he be a Torah scholar, he
should have Chesed in him; then, together with Yud, which is
Chochmah IN HIM, he becomes pious (Heb. chasid). He who has no
Chochmabh in him is not considered pious. It was therefore said that
'the ignorant man is not pious' (Avot 2:5), that is, Chasid. If he has in
him the FIRST Hei, BINAH, THE SECRET OF the five books of the
Torah that were given from the left, he is called '‘Mighty' in the Torah
and is fearful of sin. If he is ignorant, WITHOUT ANY TORAH IN HIM,
it says of him "nor are the ignorant fearful of sin."

146. He who attains Tiferet, which is Vav, and is a man of wisdom, of
understanding. In the Torah and fearful of sin, he inherits his
Malchut, THE LAST Hei, if he observes the King's commands. When
he attains the Name Yud Hei Vav Hei, he is worthy of the
Tetragrammaton Name pronounced in full, called 'Adam’ (Lit. 'Man"),
WHICH IS YUD HEI VAV HEI FULLY SPELLED WITH ALEPH. THE
NUMERICAL VALUE OF ADAM, NAMELY MAH, IS 45, LIKE THIS, Yud-
Vav-Dalet, Hei-Aleph, Vav-Aleph Vav-Hei-Aleph- -AN INDICATION OF
ZEIR ANPIN WHEN IN GREATNESS. At that time, he has control over
the body, the partner of the bestial Nefesh and the bestial Ruach.
The bestial Nefesh makes the vanities of the world, the BESTIAL
Ruach speaks of the vanities of the world, and the BESTIAL
Neshamah harbors all kinds of meditations and thoughts about the
vanities of the world. The Torah scholar rules over them, NAMELY
over THE BODY AND THE BESTIAL NEFESH, RUACH, AND
NESHAMAH.
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147. This is the meaning of the verse: "And let them have dominion
over the fish of the sea, and over the birds of the air, and over the
cattle, and over all the earth" (Beresheet 1:26). HERE, "THE FISH OF
THE SEA" ALLUDES TO THE NESHAMAH, "THE BIRDS OF THE
SKY" TO THE RUACH, AND "THE CATTLE" TO THE NEFESH. What
is "over all the earth"? It is the body, a small world. They are afraid
of THE TORAH SCHOLARS, WHO RULE OVER THEM, as written:
"And the fear of you and the dread of you..." (Beresheet 9:2). He
rules over them on the right side, CHESED, and of CHESED IT SAYS:
"And let them have dominion," which has the same meaning as,
"May he have dominion also from sea to sea" (Tehilim 72:8), WHICH
IS AN EXPRESSION OF DOMINION. On the left side, GVURAH, they
fear him, as written: "And their fear of you and the dread of you." It
says of him: "A righteous man knows the soul (lit. 'the Nefesh') of

his cattle,” NAMELY HE HAS CONTROL OVER HIS BESTIAL NEFESH.

148. Since he is righteous, THE HOLY ONE, BLESSED BE HE, does
not give him areward for his good deeds and he receives no reward
in this world, nor food for the BODY AND THE bestial NESHAMAH,
RUACH AND NEFESH. A poor man is regarded as a dead man, but
he is, above all, constantly with the Shechinah.

149. "For Hashem your Elohim is a consuming fire" (Devarim 4:24).
This fire, THE SHECHINAH, needs Him to be with Her always, as She
is never put out but consumes all the sacrifices, WHICH ARE the
prayers and the words of the Torah. For She, THE SHECHINAH
provides for Him, FOR ZEIR ANPIN. In what way IS SHE
CONSIDERED HIS PROVIDER? Through the prayers OF YISRAEL,
WHICH SHE RECEIVES. Hence, it is written: "Open for Me," (Shir
Hashirim 5:2) meaning open with prayer, for it is said of Her:
"Adonai, open my lips," for She is "My sister, (Heb. ra‘ayati) My love
(Heb. ra'ayati)" (Shir Hashirim 5:2) - My love being My provider, BY
THE TERMS RA'YAH, AS IN, "HASHEM IS MY SHEPHERD (HEB.
RO'EH)" (TEHILIM 23:1). By Her the, Holy children, NAMELY THE
CHILDREN OF YISRAEL, prepare food for THE sacrifices of the King,
ZEIR ANPIN, including many victuals, which are the bread of the
Torah.

150. It is said of Her: "Come, eat of My bread" (Mishlei 9:5), on the
Right, CHESED, and with wine, the wine of the Torah on the Left,
THE SIDE OF GVURAH, and with water libation, WHICH IS RIGHT,
and the wine of the Written and Oral Torah, WHICH IS LEFT of the
Central Column, TIFERET, which includes them both, AS IT
COMPRISES RIGHT AND LEFT, WHICH ARE CHESED AND GVURAH.
And with flesh, the holy flesh and with several sacrifices, NAMELY
MALCHUT, which the sages of the Mishnah explained, that we are
deeling with the flesh that comes down from heaven. What is "from
heaven"? It is the Central Column, WHICH IS ZEIR ANPIN, CALLED
'HEAVEN'. It says of her, AS ZEIR ANPIN, THE SECRET OF ADAM,
SAID OF HER: "And flesh of my flesh" (Beresheet 2:23).

End of Ra'aya Meheimna

151. The holy flesh is MALCHUT, burning in several flames on the
side of Gvurah. She burns with love for Her husband, ZEIR ANPIN,
with the love of the recital of the Sh'‘ma and the love of union, which
is never put out day and night. Friends! Upon you rests, "Give Him
no rest" (Yeshayah 62:7), meaning the Holy One, blessed be He,
UNTIL He is engulfed by the flame of love for His union in the recital
of the Sh'ma, so that this verse will be fulfilled : "The fire shall ever
be burning upon the altar; it shall never go out" (Vayikra 6:6).
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21. Oil and incense

152. Come and behold: although Aaron's sons died at that time, AND
WERE NOT SAVED THROUGH THE GREATNESS OF THE DAY, it
was justified in several ways. It was not the time of incense-burning,
as incense is burned only at certain times, NAMELY IN THE
MORNING AND IN THE EVENING, as written: "And Aaron shall burn
upon it sweet incense early in the morning" (Shemot 30:7). When?
"When he trims the candles" (Ibid.), so that there will be oil and
incense together. It is also written: "And when Aaron lights the
candles at evening, he shall burn incense" (Ibid. 8).

153. During these times, IN THE MORNING AND IN THE EVENING,
and not at any other time, INCENSE is burned, except when there is
plague upon the world, WHEN IT IS BURNED APART FROM
REGULAR TIMES, as in the verse: "And Moses said to Aaron, 'Take a
censer, and put fire in it..." (Bemidbar 17:11). Aaron's sons did not
burn it when oil and incense were together, NAMELY IN THE
MORNING AND EVENING, WHICH ALLUDES TO THE UNION OF
CHOCHMAH AND BINAH, OIL BEING CHOCHMAH AND INCENSE
BEING BINAH. THEY THEREFORE DIED.

154. They also forced the time TO BURN INCENSE during their
father's lifetime, AND IT WAS NOT ALLOWED FOR ANY MAN TO
BURN INCENSE DURING HIS LIFETIME. Moreover, they were not
married and were defective, for he who has not taken a wife is
defective and is not worthy that blessings would be present in the
world by him, or THEIR BEING DRAWN by him to others. We also
learned that they were drunk. Therefore: "And a fire went out from
before Hashem, and devoured them" (Vayikra 10:2), for the incense
is most beloved OF ALL SACRIFICES, the joy of the upper and lower.
It is also written, "Oil and incense rejoice the heart" (Mishlei 27:9).
Ra'aya Meheimna (the Faithful Shepherd)

155. A man is a leper only if he was conceived during the time of
menstruation; NAMELY, THAT HIS MOTHER CONCEIVED HIM WHEN
SHE WAS IN HER DAYS OF IMPURITY. There are five kinds of blood
in the blood of the menstrual period, all of them impure. There are
five kinds of blood that are pure. Whoever transgresses by them is
considered as if he has transgressed the Ten Commandments,
which include all of the 613 precepts.

156. The KLIPAH CALLED 'a maid', who is the Evil Inclination, is full
of defects. Any man who has defects must not come near. The
priests therefore must not come near he who has any of the defects
in the world, since it says of the Matron, MALCHUT: "You are all fair,
My love; there is no blemish in you" (Shir Hashirim 4:7). No one who
is defective should approach Her, and a stranger must not come
near Her, or "the stranger that comes near shall be put to

death" (Bemidbar 3:38). This is the secret of the bastard (Heb.
mamzer), the letters of Mum-Zar (lit. 'a strange defect'), WHICH ARE
THE MALE AND FEMALE OF THE KLIPOT, the defect being Mum, the
Female, and the strange Zar, the Male. It is for this reason that He
commanded: "Also you shall not approach to a woman in the
impurity of her menstrual flow" (Vayikra 18:19). Of those who did
come near her, NAMELY NADAB AND ABIHU, it says: "And offered
strange (Heb. zarah) fire before Hashem, which he commanded them
not. And a fire went out from before Hashem, and devoured them,
and they died" (Vayikra 10:1-2).
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22. Two fires

The Faithful Shepherd says that the two fires are a supernal fire, called the Throne of Mercy, and a lower fire, called the Throne of Judgment. When
Tiferet clings to the two fires Binah and Malchut, Chochmabh rests upon it. We learn of the numerical value of Yud Hei Vav Hei fully spelled out, and
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are told that all of the 42 |etters are in a man, his wife and children; a man is therefore not complete except when he has a son and daughter.

157. The offering of the letters, NAMELY THE UNION OF THE
LETTERS OF THE NAME, is Yud in a man and Hei in a woman, THE
SECRET OF ABA AND IMA. Vav is in a son, the groom, THE SECRET
OF ZEIR ANPIN, and Hei in the daughter, the bride, THE SECRET OF
MALCHUT. Happy is he who unites and draws near the letters of Yud
Hei Vav Hei - in him and his wife, CONFORMING TO YUD-HEI, and in
his son and daughter, CONFORMING TO VAV-HEI - in holiness, with
blessings, purity, modesty, humility and all the good qualities
mentioned by the sages of the Mishnah.

158. They warm themselves by the holy fires of man and woman,
THE SECRET OF YUD-HEI, a fire going up and going down - AS THE
FIRE OF THE FEMALE GOES FROM BELOW UPWARDS, AND THE
FIRE OF THE MALE GOES FROM ABOVE DOWNWARDS. The holy
fire of the arranged woods, which are the holy trees, the holy limbs
and the fire going down from above, the Holy of Holies. It is due to
these two fires that the prophet said: "Wherefore glorify Hashem in
the regions of light" (Yeshayah 24:15). They are the fires of the
Shechinah, of which it is written: "For Hashem your Elohim is a
consuming fire" (Devarim 4:24).

159. THE FAITHFUL SHEPHERD EXPLAINS HIS WORDS, SAYING:
THESE TWO FIRES are a supernal fire, called the Throne of Mercy
and a lower fire, dubbed the throne of Judgment. They are Binah
THE SECRET OF MERCY and Malchut THE SECRET OF JUDGMENT.
Malchut is a fire going up FROM BELOW UPWARDS, and Binah is a
fire going down, FROM ABOVE DOWNWARD. Yud Hei Vav Hei is the
Central Column, TIFERET, attached to them both. THEREFORE, THE
UPPER FIRE IS THE SECRET OF Yud-Hei- Vav, YUD-HEI BEING THE
SECRET OF BINAH AND THE VAV THE SECRET OF THE TIFERET,
WHICH CLEAVES TO HER. THE LOWER FIRE IS THE SECRET OF
THE LAST Hei, Malchut.
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160. When Tiferet cleaves to them both, THE TWO FIRES BINAH AND
MALCHUT, Chochmah rests upon it. In Chochmah, we find the
Hebrew pair of letters Caf-Chet, and Mem-Hei. Mem-Hei (=45) is Yud-
Vav-Dalet, Hei- Aleph, Vav-Aleph-Vav, Hei- Aleph, THE NUMERICAL
VALUE OF WHICH IS 45. Caf-Chet (=28) IS THE SECRET OF THE
FULLY WRITTEN YUD HEI VAV HEI WITH ALEPH'S, FULLY
SPELLED. THUS: Yud-Vav Dalet, Vav-Aleph-Vav, Hei-Aleph. Aleph-
Lamed-Pe, Vav-Aleph Vav, Aleph -Lamed-Pe, Vav-Aleph-Vav, Hei-
Aleph, Aleph-Lamed-Pe. TOGETHER WITH THE FOUR SIMPLE
LETTERS OF YUD HEI VAV HEI, NOT FULLY SPELLED, THEY ARE
42, NAMELY THE FOUR SIMPLE LETTERS OF YUD HEI VAV HEI
WITHOUT FILLING, THE TEN LETTERS OF YUD HEI VAV HEI FULLY
SPELLED, AND THE 28 LETTERS OF THE FULLY SPELLED NAME
THEMSELVES SPELLED OUT. All of the 42 letters are in a man, his
wife and children, THE SECRET OF THE FOUR LETTERS OF YUD
HEI VAV HEI, WHICH TOGETHER WITH THE SECRET OF FULL
SPELLING AND THE FULLY SPELLED NAME ARE 42 LETTERS. Man
is therefore not complete, save when he has a son and a daughter.
End of Ra'aya Meheimna

161. Yud OF YUD HEI VAV HEl is gone from he who has not a son,
who is Vav OF YUD HEI VAV HEI. Gone from he who does not have a
daughter is the last Hei OF YUD HEI VAV HEI, the supernal HEI OF
YUD HEI VAV HEI, the mother of his mate, since the letters do not
remain the one without the other. For this reason, the rests upon a
man and a woman with and a son and daughter Yud Hei Vav Hei who
were properly conceived. They are called: "You are children of
Hashem your Elohim" (Devarim 14:1).

23."This is the anointing of Aaron"
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Rabbi Yosi says that it is due to Aaron that Malchut was anointed and blessed with holy ointment. The priests draw blessings from the oil,

Chochmah, and then draw it downward to anoint Malchut.

162. "This (Heb. zot) is the anointing of Aaron, and of the anointing
of his sons" (Vayikra 7:35): Rabbi Yosi said: "Zot," WHICH IS
MALCHUT, is surely an anointment of Aaron. For Aaron was
anointed FROM CHOCHMAH; he brought down the supernal oil of
ointment from above, CHOCHMAH, and drew it downward TO
MALCHUT. It is due to Aaron that MALCHUT was anointed and
blessed with holy ointment. It therefore says, "This (Heb. zot) is the
anointing of Aaron, and of the anointing of his sons," most certainly.

163. Rabbi Yehuda opened the discussion with the verse: "And
Elisha said to her, 'What shall | do for you? tell me, what have you in
the house?™ (Il Melachim 4:2). From this we learned that blessings
do not abide upon an empty table or an empty thing. "And she said,
'"Your handmaid has nothing in the house, except a pot of oil™ (Ibid.).
ELISHA said to her: 'Surely this was done by a miracle', THAT YOU
HAVE OIL, WHICH ALLUDES TO CHOCHMAMH, 'for surely itis in its
place', THE PLACE OF CHOCHMAMH, 'whence blessings come out to
dwell', BELOW. It is written: "They brought the vessels to her; and
she poured out" (Ibid. 5). It says only, "she poured,” WITHOUT
MENTIONING WHO POURS, SINCE IT REFERS TO CHOCHMAH.
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164. Rabbi Yosi said: "And the oil stopped flowing" (Ibid. 6). This
resembles the words: "In the corner of Ben Shemen (lit.

'0il")" (Yeshayah 5:1), "CORNER" MEANING MALCHUT, AND "OIL"
MEANING CHOCHMAMH. It is also written: "For your flowing oil you
are renowned," (Shir Hashirim 1:3) WHICH MEANS THE OIL,
CHOCHMAH, FLOWS ON YOUR NAME, MALCHUT. This shows that
from this oil, CHOCHMAH, blessings are drawn by the priests, and
the priests draw it downward to anoint Zot, MALCHUT. Hence, it
says: "This (Heb. zot) is the anointing of Aaron, and of the anointing
of his sons,” WHICH MEANS THAT "ZOT," MALCHUT, IS ANOINTED
BY AARON, WHO DREW THE OIL FROM CHOCHMAH. It is also
written: "It is like the precious oil upon the head" (Tehilim 133:2).
THE OIL IS DRAWN UPON AARON'S HEAD AND FLOWS ON TO
MALCHUT. We already learned this.
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24."For with You is the fountain of life"

Rabbi Chiya talks about the "fountain of life" that is the supernal oil which is drawn and never ceases, that dwells inside the Chochmah that is
superior to everything. This fountain dwells with God in sublime love and never separates from Him. He talks about the Tree of Life, Zeir Anpin, that
is rooted at the source of life, Binah. We read about the light that is treasured for the righteous in the World to Come. Another interpretation of the
"fountain of life" has to do with the Garden of Eden. Rabbi Yitzchak says it has to do with the High Priest above and the High Priest below, and tells
us of the seven days of consecration for the Priest below in this world so that everything will resemble that which is above. Rabbi Elazar tells Rabbi

Chizkiyah about the seven lights that were created before the world was created.

165. "Take Aaron and his sons with him, and the garments" (Vayikra
8:2). Rabbi Chiya opened the discussion, saying: "For with You is
the fountain of life: in Your light we see light" (Tehilim 36:10). "For
with You is the fountain of life." This is the supernal oil that is drawn
and never ceases, which dwells inside Chochmah that is superior to
all. Hence, "for with You," since it dwells "with You," in sublime love,
and never separates from You, "the fountain of life," BINAH, FOR
CHOCHMAH AND BINAH CLEAVE TOGETHER IN AN EVERLASTING
MATING. BINAH IS CALLED 'THE FOUNTAIN OF LIFE', since She is
the source and spring of life, WHICH IS THE ABUNDANCE OF
CHOCHMAH, CALLED 'LIFE'. She issues life OUT OF CHOCHMAH
for the supernal tree, ZEIR ANPIN, and for the kindling of the candles
OF MALCHUT. That tree, ZEIR ANPIN, is therefore called 'the Tree of
Life'. It is the tree planted and rooted at the source of life, BINAH.

166. Therefore, "in Your light we see light." Your light is the light
treasured for the Righteous for the World to Come, as written: "And
Elohim saw the light, that it was good" (Beresheet 1:4). By that light,
of Yisrael will shine upon the World to Come.

167. Another interpretation of: "For with You is the fountain of

life..." (Tehilim 36:10). This is the Holy One, blessed be He, the
supernal tree, ZEIR ANPIN, in the middle of the Garden of Eden,
MALCHUT, that comprises all the sides, INCLUDING RIGHT AND
LEFT. Why is it so? Because the source of life, BINAH, is attached to
it and adorns it with supernal diadems around the Garden, SINCE
THE GARDEN, MALCHUT, ENCOMPASSES AND SURROUNDS ZEIR
ANPIN. THEN ZEIR ANPIN RECEIVES MOCHIN OF THE FIRST THREE
SFIROT, THE SECRET OF DIADEMS, FROM BINAH, WHICH IS like a
mother crowning her son over all. Hence, it says: "Go forth, O
daughters of Zion, and behold King Solomon with the diadem with
which his mother crowned him" (Shir Hashirim 3:11). Of this, it says:
"For with You is the fountain of life...in Your light we see light."

127 .077137 DK ARK 102 DR IOK DR NP L165
12 71K K2 77IR2 0RO ipn Ry 13 nnb KA
210D K91 1T ,AKGY AW KT ,oN0 iy v
13 1 kDT by maan iaa KT ,['-n'w':'
qmbyb Jm Kwibnn K9 RMW Ry ey
R79pn R¥TT PR3 ,ON0 MNPk kDT KM
,.':r:'::u Ki9H oon Kp !:rr.': ANIT Ky
Yy MpR KIWR Mmn '| M ey kLI
KPR RITT 13 KEINWK Y037 h'*:"r?"“."* aitis

.onMnT

THIT IR KT KA K TR 7IRA 1YY G166
nrr. n'-'lbu K771 237 mm Kty xwp '-*'l:":
':mwr I T RT3 MiKn

JNRT KRSYH m-um':

M3 RWTp KT 63 DN PR Jay 13 KT .167
TR ,N!"IJJ. m:u'-:rn: -:r-'.’:':u r-‘.:':m AR RN
Nipn RITT M TINNT p:: Lo 5ab
KM137 A0 pr:'::u IMbya mb Twyk onn
,AMIT RIT KT KD By m1ab KovnT Kais
Tipn Ay 13 27331 i iy D13 IR MNY

AR TN IR T o



168. Rabbi Yitzchak said: "For with You is the fountain of life," refers
to the High Priest above, CHESED OF ZEIR ANPIN. Correspondingly,
there is the High priest below, IN THIS WORLD. The priest, CHESED,
therefore draws the Holy supernal anointing oil, CHOCHMAH,
downward TO MALCHUT, and kindles the supernal candles, THE
SEVEN SFIROT - CHESED, GVURAH, TIFERET, NETZACH, HOD,
YESOD, AND MALCHUT. The High priest, CHESED, is filled with the
wholeness of the seven supernal days - CHESED, GVURAH,
TIFERET, NETZACH, HOD, YESOD AND MALCHUT - and is adorned
with all THE SFIROT, SINCE CHESED INCLUDES ALL THE SEVEN
SFIROT IN IT.

169. There are seven days of consecration of the priest below IN
THIS WORLD to correspond to THAT WHICH IS ABOVE, so that
everything will resemble that which is above. They are called 'days
of consecration', WHICH MEANS days of completeness, to perfect
the priest, WHO IS CORRESPONDS TO CHESED, with the other days
OF THE SEVEN SFIROT, so that the seven SFIROT are completed
together. They are therefore called 'days of consecration’, literally
'filling', since the other SFIROT are united in him. HE ASKS: What
does this mean? HE ANSWERS: THE MEANING IS that if the priest is
aroused TO GIVE ABUNDANCE, the other SFIROT are aroused with
him to give abundance, SINCE THEY ARE UNITED WITH HIM.

170. It is therefore written: "And you shall not go out of the door of
the Tent of Meeting...until the days of your consecration" (Vayikra
8:33), seven days, surely, IN ORDER TO COMPLETE SEVEN SFIROT.
The priest below is then adorned entirely in the likeness of above, so
that when the priest below is roused, everything will be roused by
him above, ALL THE SEVEN SFIROT, and blessings will abide above
and below.

171. Rabbi Aba said: Why is it different that Moses, TIFERET,
anointed Aaron, CHESED, WHICH IS HIGHER THAN TIFERET? HE
ANSWERS: Because he is a son to that place which is the source of
life, BINAH. It is also written: "That caused His glorious arm to go at
the right hand of Moses" (Yeshayah 63:12). Moses also attended
upon these seven days of consecration, so that they would all rest
upon Aaron.

172. Rabbi Chizkiyah sat before Rabbi Elazar. He said to him: How
many lights were created before the world was created? He said to

him: Seven. They are the light of the Torah, the light of Gehenom, the

light of the Garden of Eden, the light of the Throne of Glory, the light
of the Temple, the light of repentance and the light of Messiah, THE
SECRET OF THE SEVEN SFIROT OF BRIYAH, CHESED, GVURAH,
TIFERET, NETZACH, HOD, YESOD AND MALCHUT. They were
created before the world was created. Seven lights and candles,
NAMELY SEVEN SFIROT, were united with Aaron, who kindled the
candles AND DREW FROM THE SEVEN CANDLES above TO THE
SEVEN CANDLES below.

25. "All is of the dust"
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Rabbi Elazar says that the dust is that found under the Holy Throne of Glory, Binah. Rabbi Yesa Saba said in his book that the dust is Malchut. The
better explanation is that the dust is of the Holy Temple, Malchut, and that this dust is of the supernal dust from Binah because this world was
created from Binah; even the sun was of the dust. Rabbi Shimon says that the Congregation of Yisrael is called a "kingdom of priests" because the
priests made it a kingdom by drawing Chassadim upon it, and in it Chochmabh is clothed with Chassadim so the kingdom then illuminates and rules.
When united with Zeir Anpin she rules over all the King's treasures, over His armory, over the upper and lower, and over the whole world.



173. Rabbi Elazar opened the discussion with the verse: "All is of the
dust, and all returns to dust" (Kohelet 3:20). We learned that all is of
the dust, even the sun wheel. What is the dust? It is that dust found
under the Holy Throne of Glory, WHICH IS BINAH.

174. In his book, Rabbi Yesa Saba said that all is of the dust,
NAMELY the place that gathers everything, MALCHUT. He explains
that paths lead to this side and that side, NAMELY RIGHT AND LEFT,
and are gathered to illuminate ON EVERY SIDE, like dust thrown in
every direction. Hence, "all are of the dust, and all return to dust."
ACCORDING TO THIS, DUST MEANS MALCHUT. THIS RAISES
DIFFICULTIES CONCERNING THE WORDS OF RABBI ELAZAR, WHO
SAID THAT DUST MEANS THE DUST UNDER THE HOLY THRONE OF
GLORY, MALCHUT OF BINAH.

175. HE ANSWERS: But "of the dust," MEANS OF THE DUST of the
Temple, NAMELY MALCHUT, AS RABBI YESA SABA SAID. This dust
is of the supernal dust FROM BINAH, as said, "and it has dust of
gold," (lyov 28:6) WHICH REFERS TO BINAH, CALLED 'GOLD'. As
there is an action below IN MALCHUT, likewise there is also one
above, IN BINAH. We explained that dust MEANS the dust in the
Temple, since this world, MALCHUT, was created by Hei, WHICH IS
BINAH, and even the wheel of the sun WAS OF THE DUST. It is
written: "These are the generations of the heaven and of the earth
when they were created (Heb. BeHibaram)," WHICH MEANS BeHei
Bara'am (lit. 'he created them with Hei'). THUS, THE HEAVEN TOO,
WHICH IS THE WHEEL OF THE SUN, WAS CREATED BY HEI. For
this reason, all is of the dust. What is the dust? It is that which
dwells under the Holy Throne of Glory, THAT IS, BINAH.

176. It is written: "You are all fair, my love; there is no blemish in
you" (Shir Hashirim 4:7). "You are all fair, my love," is the
Congregation of Yisrael, MALCHUT. And, "there is no blemish in
you," refers to the members of the Sanhedrin, corresponding to the
72 names WITHIN MALCHUT. THEY ARE MAINLY SEVENTY, THE
SECRET OF THE SEVENTY MEMBERS OF THE SANHEDRIN, WITH
TWO WITNESSES. THEY CORRESPOND TO the seventy souls that
came down with Jacob, and with the Holy One, blessed be He, above
them all, THEY ARE 72. Therefore, the Sanhedrin and above are not
checked FOR DEFECTS.

177. We learned the verse: "And you shall be to Me a kingdom of
priests, and a Holy Nation" (Shemot 19:6). What is "a kingdom of
priests"? It is like, "This (Heb. zot) is the anointing of Aaron, and of
the anointing of his sons,"” WHICH MEANS THAT "ZOT," MALCHUT,
WAS ANOINTED BY AARON, for when the Congregation of Yisrael,
MALCHUT, was blessed by the priests, she was called after them, as
written: "a kingdom of priests."
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178. Rabbi Shimon said: Come and behold. It is not called ‘Malchut
of Priests', but "mamlechet" of Priests, since the priests, WHO ARE
CHESED, made her high BY DRAWING CHASSADIM UPON IT, AND
IN IT CHOCHMAH IS CLOTHED WITH CHASSADIM. THEN IT
ILLUMINATES AND RULES. They made it mistress over all. Yet it is
not called 'Malchut of Priests', since IN THE ASPECTS OF HER
BEING DRAWN FROM HEAVEN, ZEIR ANPIN, She is called '‘Malchut',
NAMELY the kingdom of heaven, assuredly. Here, SHE IS CALLED
"mamlechet," because the priests made Her ruler and joined Her to
the King, ZEIR ANPIN. WHEN UNITED WITH ZEIR ANPIN, she rules
over all the King's treasures, over the King's armory, over the upper
and lower, and over the whole world.

26."And has founded His bundle on the earth"

This section talks about how the union of Zeir Anpin with Malchut, the completion of the three Columns, the service of the priest in giving sacrifice,
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and the blessing of the upper and the lower Sfirot, all have a bearing on the establishment of God's community on earth.

179. Rabbi Yosi said: It is written, "And has founded His bundle
(Heb. v'agudato) on the earth"” (Amos 9:6). It is His "bundle" when
the King, ZEIR ANPIN, mates towards MALCHUT, CALLED 'EARTH',
with all those holy diadems gathered as one. Then it says, "His
bundle."

180. Rabbi Yitzchak said: "His bundle," (Heb. v'agudato) resembles
the words, "And take a bunch (Heb. agudat) of hyssop" (Shemot
12:22). HE ASKS: What does this mean? HE ANSWERS: When ZEIR
ANPIN AND MALCHUT are joined together, and MALCHUT is blessed
by THE THREE COLUMNS OF ZEIR ANPIN, She rules over
everything; NAMELY, THE THREE COLUMNS OF ZEIR ANPIN ARE
CLOTHED BY HER AND SHE RULES OVER THEM. She then
illuminates above and below. All this is when the priest is at his
service offering a sacrifice, burning incense, concentrating upon
drawing everything near into one union. Then it is written: "...and
has founded his bundle on the earth."

181. Rabbi Yosi said: When Aaron, THE SECRET OF THE RIGHT
COLUMN, CHESED OF ZEIR ANPIN, journeys TO GIVE ABUNDANCE
TO MALCHUT, they all journey with him, NAMELY ALL THE THREE
COLUMNS, until the Congregation of Yisrael is blessed BY THE
THREE COLUMNS. The upper beings, THE SFIROT OF ZEIR ANPIN,
are blessed as are the lower beings, THE SFIROT OF MALCHUT.
Then, it is written: "Blessed be Hashem out of Zion, he who dwells in
Jerusalem, Halleluyah" (Tehilim 135:21), AS ZEIR ANPIN, CALLED
'YUD HEI VAV HEI' IS BLESSED OUT OF ZION, YESOD OF
MALCHUT. "And blessed be His glorious Name for ever and let the
whole earth be filled with His glory; Amen and Amen" (Tehilim
72:19), SINCE THE NAME OF HIS GLORY, WHICH IS MALCHUT, IS
BLESSED FROM ZEIR ANPIN.

27."And | have put My words in your mouth"
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Rabbi Elazar says that God covers every man who studies and speaks about the Torah, and the Shechinah spreads her wings over him. That man
sustains the world, and God rejoices with him as on the day that He created the heavens and the earth. When the Torah is bound up and sealed in
God's disciples, Malchut is bound to Yesod to receive the abundance that flows from above.



182. Rabbi Elazar was traveling from Cappadociato Lod in the
company of Rabbi Yosi and Rabbi Chizkiyah. Rabbi Elazar opened
the discussion, saying: "And | have put My words in your mouth,
and | have covered you in the shadow of My hand" (Yeshayah 51:16).
We learned that the Holy One, blessed be He, covers every man who
is occupied with the Torah, whose lips speak the words of the Torah,
and the Shechinah spreads Her wings over him. Hence, it says: "And
| have put My words in your mouth, and | have covered you in the
shadow of My hand." Moreover, he sustains the world and the Holy
One, blessed be He, rejoices with him, as on the day He planted
heaven and earth. Hence, the verse CONCLUDES WITH: "that | may
plant the heavens, and lay the foundations of the earth, and say to
Zion, 'You are My people™ (Ibid.).

183. From here, we learned that Yisrael are called by the name Zion,
as written: "And say to Zion, 'You are My people'." We saw that the
Congregation of Yisrael is called by the name Zion, as written: "Zion
shall be redeemed with Judgment, and those that return to her with
righteousness" (Yeshayah 1:27).

184. He further quoted: "Bind up the testimony, seal the Torah
among My disciples" (Yeshayah 8:16). "Bind up the testimony." This
is David's testimony, NAMELY MALCHUT, as written: "And My
testimony that | shall teach them" (Tehilim 132:12). "Bind" refers to a
bond, as in fastening to make a bond in one place, AND "BIND UP
THE TESTIMONY," MEANS MALCHUT IS BOUND. "Seal the Torah
among My disciples" MEANS sealing the Torah, ZEIR ANPIN, with all
the abundance and greatness drawn from above. Where is his seal,
NAMELY ITS END? It is "among My disciples," NETZACH AND HOD,
CALLED "TAUGHT OF HASHEM," (YESHAYAH 54:13) since
greatness and oil are gathered between the two pillars, NETZACH
AND HOD, to dwell there. They are the place of all greatness and oil
that flows from above, FROM TIFERET CALLED 'THE TORAH', and
they pour it into the mouth of Yesod to empty it into the testimony,
MALCHUT. Then everything is fastened into a faithful bond. THE
LESSON OF THE VERSE IS, "BIND UP THE TESTIMONY." THE BOND
OF MALCHUT IS CAUSED BY THIS, TO "SEAL THE TORAH IN MY
DISCIPLES," SO THAT THE ABUNDANCE OF THE TORAH IS
SEALED, NAMELY CONCLUDED IN NETZACH AND HOD, AND FROM
THEM YESOD. THEN IS MALCHUT BOUND TO YESOD TO RECEIVE
ABUNDANCE, AND ALL IS TIED INTO ONE BOND.

28. The difference between Torah and prophets

We are told that those who study the Torah are in a much higher grade than the prophets; those who say things from the Holy Spirit are the lowest
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since the Holy Spirit is drawn from Malchut, that is the lowest. Those who study Torah stand above in the place called Torah, Zeir Anpin, that
sustains Malchut. The rabbis meet a man with three branches of myrtle tied together to represent the fragrance of Abraham, Isaac and Jacob.



185. Come and behold: what is the difference between those who are
occupied with the Torah and the faithful prophets? IT IS THAT those
who are occupied with the Torah are always more valuable than the
prophets. Why? They are in a much higher grade than the prophets,
since they who are occupied in the Torah stand above in the place
called 'the Torah', ZEIR ANPIN, which sustains all the Faith,
MALCHUT, WHICH HAS NOTHING BUT WHAT ZEIR ANPIN GIVES
HER. The prophets stand below, NAMELY, UNDER THE CHEST OF
ZEIR ANPIN, in the place called 'Netzach' and 'Hod'. Those who are
occupied with the Torah are of more importance than the prophets
and are superior to them, for the ones stand above and the others
stand below. Those who say things through the Holy Spirit are the
lowest, SINCE THE HOLY SPIRIT IS DRAWN FROM MALCHUT,
WHICH IS THE LOWEST.

186. Happy are those who labor in the Torah, who are of the highest
grade of all. He who labors in the Torah needs neither sacrifices nor
burnt offerings, because the Torah is better than everything. It is the
bond of everyone's Faith, NAMELY THE BOND OF MALCHUT. It is
therefore written: "Her ways are ways of pleasantness, and all her
paths are peace," (Mishlei 3:17) and, "great peace have they who
love the Torah, there is no stumbling to them" (Tehilim 119:165).

29. The fragrance
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We learn that man attains an additional Neshamah on Shabbat, and that it leaves when Shabbat leaves. The fragrance of the myrtle brings the man's
Nefesh and Ruach together, and they rejoice. These also draw near the supernal Ruach and Nefesh, Zeir Anpin and Nukva. The smell of the myrtle

and the smell of the sacrifice draw everything together. We read of the two candles, one above and one below; the smoke from the candle below and
from the offering rises up and lights the supernal candles. Lastly we are told that it is necessary to praise God for the wonderful things He has done.

187. While they were walking, they met a man with three branches of
myrtle on his hand. They approached him and said to him: Why do
you have them? He said: To give relief to the lost one, NAMELY THE
ADDITIONAL NESHAMAH, WHICH IS LOST TO A MAN'S NEFESH BY
THE END OF SHABBAT. Rabbi Elazar said: This is well, yet why
three? ONE WOULD HAVE BEEN ENOUGH. He said to him: One for
Abraham, one for Isaac, and one for Jacob, THE THREE COLUMNS -
CHESED, GVURAH AND TIFERET. | bound them together and
smelled them because of the verse: "Your oils are fragrant; for your
flowing oil you are renowned" (Shir Hashirim 1:3). It is for this
fragrance that the weakness of the Nefesh is sustained, and Faith,
MALCHUT, is sustained, and blessings are drawn from above and
from below. Rabbi Elazar said, 'Happy is the portion of Yisrael in this
world and in the next.'

188. Come and behold: the world is sustained by this fragrance
alone. From the fragrance SMELLED BELOW, another fragrance is
made known ABOVE, THE SECRET OF THE ILLUMINATION OF
CHOCHMAH. When Shabbat leaves, the additional Nefesh MAN
ATTAINS ON SHABBAT is gone, and man's Nefesh and Ruach
remain isolated and sad. This fragrance comes, WHICH IS DRAWN
BY THE ODOR OF THE MYRTLE, AND THE NEFESH AND RUACH are
brought close to one another THROUGH IT, and they rejoice.
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189. MAN'S Ruach therefore needs the other UPPER Ruach, WHICH
IS ZEIR ANPIN, in order to receive the fragrance, the SECRET OF
THE ILLUMINATION OF CHOCHMAH. When the smell is accepted,
THE UPPER RUACH AND NEFESH, MALE AND FEMALE, AND ALSO
MAN'S RUACH AND NEFESH, come near each other and rejoice. It is
the same with the smell of the sacrifice. Through this smell,
everything draws together, NAMELY ALL THE SFIROT OF ZEIR
ANPIN, and all the candles are set ablaze, THE SFIROT OF
MALCHUT, and rejoice.

190. Come and behold: There are two candles, one above and one
below. When man lights the candle below and extinguishes the
candle above, the smoke from the lower candle rises and kindles the
upper candle. So it is with the smoke from the offering. The smoke
rises FROM THE OFFERING AND CAUSES THE FLOWING OF THE
ILLUMINATION OF CHOCHMAH UP ABOVE, and lights the supernal
candles, ZEIR ANPIN AND MALCHUT. They are lit together, and all
THE SFIROT draw near through this smell, since it is a sweet savor
to Hashem. This has already been explained.

191. The smell of the sacrifice therefore sustains everything and
sustains the world, and the sacrifice is by the priest, who sacrifices
everything. For this reason, the seven days of consecration are
completed by him, WHICH CORRELATE TO THE SEVEN SFIROT -
CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND
MALCHUT - so that everyone will be blessed by his service and joy,
and blessings will abide above and below.

30. Faith is at night
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We learn that Malchut is called 'faith' and also 'night’, and that faith is at night. In the morning God will purify Yisrael of their sins and they will be

cleansed.

192. It is written: "Hashem, You are my Elohim; | will exalt You, | will
praise Your Name; for You have done wonderful things - counsels of
old in Faithfulness and Truth" (Yeshayah 25:1). This verse has been
explained. "Hashem, you are My Elohim," MEANS that, man should
give thanks to the Holy Name and praise Him for everything. Whence
is His praise? This has been explained. It comes from the deepest of
all, KETER, as written: "For You have done wonderful things."
Wonderful things HAS THE SAME MEANING as in the verse "and His
Name is called (Yeshayah 9:5), WHICH IS KETER. We have already
learned THE WORDS, "counsels of old." "Counsels," is as in
WONDERFUL, "COUNSELOR," NAMELY BINAH, CALLED
'COUNSEL' and "of old (lit. ‘from afar')," resembles the words,
"Hashem appeared of old to me" (Yirmeyah 31:2). "She brings her
food from afar" (Mishlei 31:14) ALLUDES TO CHOCHMAH, FROM
WHICH COUNSELS, NAMELY BINAH, RECEIVES.

193. "In Faithfulness and Truth" is like "El of Truth (also: 'Faith') and
without iniquity" (Devarim 32:4). It was explained that Faith is at
night, MALCHUT CALLED 'NIGHT' AND ALSO CALLED 'FAITH', as
written: "And Your faithfulness every night," (Tehilim 92:2) and,
"They are new every morning; great is Your Faithfulness..." (Eichah
3:23). The Holy One, blessed be He, will purify Yisrael from their
sins, as written: "Then will | sprinkle clean water upon you, and you
shall be clean from all your uncleanness and from all your idols, will
I cleanse you" (Yechezkel 36:25).

May Hashem be blessed forever. Amen and amen.
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