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1. "If there an angel over him, an interpreter"

Rabbi Yehuda tells us that people who study Torah and observe its commandments have an Advocate stand up for them before God rather than an

Accuser, for just as there are accusers in the world below, there are adversaries above as well. Rabbi Chiya wonders why if someone keeps the
commandments it is necessary to have an angel intercede for him. Rabbi Yehuda answers that it is true that God sees everything, but He gave

permission to the Other Side to accuse people in this world.

1. "And Hashem said to Moses, 'Go in to Pharaoh, for | have
hardened his heart..." (Shemot 10:1). Rabbi Yehuda opened the
discussion, saying: "Happy is the people that know the joyful note;
they shall walk, Hashem, in the light of Your countenance" (Tehilim
89:16). How much should people walk in the ways of the Holy One,
blessed be He, and observe the commandments of the Torah in
order to merit the World to Come, and that they mey be delivered
from all Accusers above and below. For as there are Accusers in the
world below, so there are Adversaries above whose functions is to
ACCUSE people.

2. Those who observe the commandments of the Torah and walk the
right path in fear of their Master, good Advocates are situated above
them, as is written: "If there be an angel over him, an interpreter, one
among a thousand...then He is gracious to him, and says, 'Deliver
him from going down to the pit: | have found a ransom™ (lyov 33:23).
Therefore, fortunate is he who observes the commandments of the
Torah.

3. Rabbi Chiya said to him: If so, why is it necessary to have an
angel to intercede for the person, seeing it is written: "For Hashem
will be your confidence and will keep your foot from being

caught" (Mishlei 3:26). "Hashem will guard you from all evil" (Tehilim
121:7). For the Holy One, blessed be He, sees everything that a man
does in the world, both good and evil. And so He says, "'Can any
hide himself in secret places that | shall not see him?' Says
Hashem" (Yirmeyah 23:24). IF THIS IS SO, WHY DO WE NEED AN
ANGEL TO INTERCEDE OR ACCUSE?

4. Rabbi Yehuda said: Certainly it is so THAT THE HOLY ONE,
BLESSED BE HE, SEES EVERYTHING. But it is written: "And touch
his bone and his flesh" (Ilyov 2:5), and "although you did move me
against him to destroy him without cause" (Ibid. 3). This shows that
permission was granted to the Other Side to accuse in worldly
matters, and they should be given into his hands. All these things
are to stay concealed before the Holy One, blessed be He, and you
have no right to follow them TO INVESTIGATE THEM, because they
are the statutes of the Holy One, blessed be He. Humans are not
permitted to be particular about them except for those truly
Righteous who know the secrets of the Torah and go in the way of
wisdom to know these hidden things in the Torah. THIS IS THE
MEANING OF: "HAPPY IS THE PEOPLE THAT KNOW THE JOYFUL
NOTE (LIT. 'TRUAH")" (TEHILIM 89:16), THAT IS, THEY KNOW THE
WAYS OF BLESSED HASHEM, AND THAT HE BRINGS EVIL AND
GOOD THROUGH MESSENGERS, ALTHOUGH HE CAN DO IT
HIMSELF. SO IN THE PASSAGE: "GO IN TO PHARAOH," THE HOLY
ONE, BLESSED BE HE, WANTED PHARAOH TO LET THE CHILDREN
OF YISRAEL GO, EVEN THOUGH HE WAS ABLE TO TAKE THEM
OUT AGAINST HIS WILL.
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2. "Now there was a day...and the Adversary came also among them"

Rabbi Elazar begins by talking about Rosh Hashanah, Judgment Day. He says there are messengers who are appointed by God to watch over the
actions of people, and at Judgment Day these messengers accuse those whose actions were improper. When Yisrael sin, they weaken God, but
when they perform good actions they give might and power to Him. Rabbi Elazar speaks about "The Adversary also came among them," and
recounts the conversation between God and Satan wherein God distracts Satan from his accusation of Yisrael, by asking him if he has considered
His servant Job. Satan always requests justice from God. We read that Job was judged as he had judged Yisrael, since he had been one of
Pharaoh's advisors. The Satan was given permission to afflict Job's bones and flesh, but not to kill him. We are told that God does not want to
destroy the whole world on the word of the Accuser, since the Accuser's desire is always to destroy. The discussion turns to "The end of all flesh"
which is the Satan, and "the end of days" that is in Holiness. On Rosh Hashanah those who come before God with repentance deserve to be written
on the side of Life; those who come with evil actions are written on the Other Side, which is Death. We are told then of the balance, where the world
is half Life and half Death, and the actions of one Righteous man or one wicked person can tip the balance so that all the world is written to Life or
Death. A person should not be set apart by himself because he can be noticed and accused from above. Job, who was set apart, and who was tested
severely, did not even then join the Other Side. He should, however, have given a part of his sacrifice to the Other Side because then the Other Side
would have removed himself from the Temple. The conclusion of this section is that God judged Job, giving him first good and then bad and then

good again; thus it is proper for a person to know good and bad, and to return himself to good.

5. Rabbi Elazar opened the discussion, saying: "Now there was a
day when the sons of Elohim came to present themselves before
Hashem, and the Adversary came also among them" (lyov 1:6). "Now
there was a day," refers to Rosh Hashanah (the Jewish New Year),
the day that the Holy One, blessed be He, rises to judge the world.
Similarly, "And it happened one day, that he came there" (Il
Melachim 4:11). That day was the holy day of Rosh Hashanah.

6. "And the sons of Elohim came." These are the appointed ministers
whose mission in the world is to observe the actions of people. "To
present themselves before Hashem," as is written: "And all the hosts
of heaven standing by Him on His right hand and on His left" (I
Melachim 22:19). But in the passage: "To present themselves before
Hashem," | have found the love of the Holy One, blessed be He,
toward Yisrael. These messengers who are appointed to observe the
actions of people wander around IN THE WORLD and take all these
actions, and on the day that Judgment rises to judge the world, they
became accuser so they are DEMOUNCING against people. Come
and behold: of all the nations in the world, THE MINISTERS stand to
watch over the activities of Yisrael only, because they are the
children of the Holy One, blessed be He.

7. When the actions of the children of Yisrael were found to be
improper, the appointed messengers stand against these actions of
Yisrael, and stand by Hashem. For when the children of Yisrael
perform actions that are not good, they weaken, so to speak, the
strength of the Holy One, blessed be He. When they perform good
actions, they give might and power to the Holy One, blessed be He.
Of this, it is written: "Give strength to Elohim" (Tehilim 68:35). How
IS STRENGTH GIVEN? By good actions. Therefore, all the appointed
ministers gathered by (lit. 'upon') Hashem on that day. 'Upon’
Hashem most certainly, for they gathered TO BRING ACCUSATIONS
upon Yisrael, WHICH AMOUNTS TO having gathered against
Hashem TO WEAKEN HIS STRENGTH, SO TO SPEAK.
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8. "The Adversary also came among them." The word "also" adds to
THE CHILDREN OF ELOHIM, because they all came to accuse
Yisrael, and THE ADVERSARY also joined them because he was the
greatest slanderer of them all. As soon as the Holy One, blessed be
He, saw that they all came to accuse, immediately, "And Hashem
said to the Adversary, 'From where do you come?" (lyov 1:7), SINCE
HE WAS THE GREATEST OF THEM ALL. HE ASKS: Did not the Holy
One, blessed be He, know where he came from SO THAT HE HAD TO
ASK HIM? HE ANSWERS: Rather only to allow the matter to the
wishes of the Satan, MEANING THAT WITH THESE WORDS HE
GAVE HIM AN OPENING TO ACCUSE AS HE WISHES.

9. "And Hashem said to the Adversary... Then the Adversary
answered Hashem and said, 'From going to and fro in the

earth™ (lyov 1:7). From here | learned that the settling of the earth is
given over to Others Side, NAMELY THE SEVENTY NATIONS, except
for the land of Yisrael exclusively, WHICH IS SECURED IN HOLINESS
FOR THE CHILDREN OF YISRAEL. THEREFORE, since he said,
"From going to and fro in the earth," THE WORD "EARTH" IS
UNSPECIFIED AND MEANS THE LAND OF YISRAEL. The Holy One,
blessed be He, saw that the Satan wanted to slander Yisrael AND
NOT JOB OR OTHERS WHO WERE CONSIDERED OF THE NATIONS
WHO INHABIT THE OTHER LANDS. Immediately, "Hashem said to
the Adversary, 'Have you considered my servant Job, that there is
none like him on earth..." (Ibid. 8).

10. He saw THAT NOW WAS the opportune time to give THE SATAN
a portion with which to be occupied, so he would be kept afar from
Yisrael. They explained this to be similar to a shepherd who wanted
to get his sheep across a river WHEN A WOLF CAME TO ATTACK
THE SHEEP. WHAT DOES AN EXPERIENCED SHEPHERD DO? HE
TAKES A BIG HE-GOAT AND GIVES IT TO THE WOLF, SAYING: LET
HIM FIGHT WITH THE HE-GOAT UNTIL | LET MY SHEEP CROSS
OVER THE RIVER AND THEN | WILL RETURN AND TAKE THIS ONE
ALSO. THE HOLY ONE, BLESSED BE HE, DID LIKEWISE. HE GAVE
JOB TO THE ADVERSARY TO BE OCCUPIED WITH SO HE WOULD
NOT ACCUSE YISRAEL. Immediately, the Satan busied himself with
him and did not accuse Yisrael.

11."And the Adversary answered Hashem and said, 'Is it for naught
that Job fears Elohim?" (Ibid. 9). It is not surprising that a servant,
whose master does his desire, fears him. Remove Your supervision
from him and You will see if he still fears You or not.

12. Come and behold: During a time of duress, when a portion is
given to this Side with which to occupy itself, it goes away by
following it entirely. Similarly, a he-goat is sacrificed on the first day
of the month and on Yom Kippur (Day of Atonement). THIS IS THE
SECRET MEANING OF GIVING A PORTION TO THE OTHER SIDE,
WHICH IS GIVEN TO IT in order that it shall be occupied, and so
leave Yisrael in their kingdom. The time had arrived to take this
portion from the whole seed of Abraham FOR the Other Side, as was
written: "Behold Milkah, she also has born...Utz his

firstborn..." (Beresheet 22:21). JOB WAS IN THE LAND OF UTZ,
MEANING THAT HE WAS OF THE FAMILY OF ABRAHAM.
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13. Come and behold: When THE ADVERSARY said, "From going to
and fro in the earth," he requested Hashem to execute Judgment on
the children of Yisrael. THE UNSPECIFIED WORD "EARTH" REFERS
TO THE LAND OF YISRAEL, because he had an accusation against
Abraham and he claimed it from the Holy One, blessed be He. AND
THAT WAS because justice was not performed against Isaac when
he was offered on the altar, and he should not have exchanged the
offering that he prepared on the altar for another, NAMELY THE
RAM, as it is written: "And he should not exchange it" (Vayikra
27:10). Isaac was already on the altar. He was not consummated to
be a sacrifice, yet no punishment was carried against him. He
requested this from the Holy One, blessed be He, as he requested
Justice for the selling of Joseph for many generations. Anything that
THE SATAN requests, HE REQUESTS by means of Judgment.

14. After Isaac was saved and his offering exchanged, the Holy One,
blessed be He, prepared this FOR the Accuser, NAMELY JOB, for his
portion. AS IT IS WRITTEN: "Behold Milkah, she also has born...Utz
his firstborn..." NAMELY JOB, WHO DWELT IN THE LAND OF UTZ.
THIS WAS SAID IMMEDIATELY AFTER THE BINDING OF ISAAC.
Here, AT THE BIRTH OF UTZ, THE SATAN arrived to take for his
portion from all the seed of Abraham, so he would not approach TO
DAMAGE another side, NAMELY THE CHILDREN OF YISRAEL.

15. Everything is according to Justice. Just as JOB judged, so was
he judged. Job was one of Pharaoh's advisers. When Pharaoh arose
against Yisrael and wanted to kill them, JOB said to him: 'No, just
take their money and rule over their bodies with hard labor, but do
not kill them'. The Holy One, blessed be He, said to him: 'l swear on
your life that you shall be judged with the same punishment THAT
YOU PRONOUNCED AGAINST THE CHILDREN OF YISRAEL. It is
written: "But put forth your hand now, and touch his bone and his
flesh..." (lyov 2:5). He HIMSELF was judged as he judged YISRAEL.
Even though he feared the presence of the Holy One, blessed be He,
in all other things, AS IS WRITTEN ABOUT HIM: "AND HE FEARED
ELOHIM," HE WAS NOT SPARED FROM JUDGMENT.

16. Come and behold: it is written, "Only spare his soul" (Ibid. 6). He
was given permission to rule over his flesh. For this is the secret of
the verse: "The end of all flesh has come before Me" (Beresheet
6:13). And it was explained, "Has come before Me," assuredly
MEANS THAT THE END OF ALL FLESH, WHICH IS THE SATAN THE
DESTROYER, "HAS COME BEFORE ME" TO RECEIVE PERMISSION.
This is WHAT IS CALLED 'the end of all flesh' and not CALLED 'THE
END OF ALL spirit'. They explained that it is the end that comes from
the side of darkness, NAMELY FROM THE ASPECT OF THE
JUDGMENTS OF THE MALE, as written: "He put an end to darkness,
and searches out all perfection" (lyov 28:3). "ALL PERFECTION"
RESEMBLES "all flesh," for there is another end which is the "end of
days (also: 'right")" (Daniel 12:13), WHICH IS IN HOLINESS. This one
HERE is a different end from the left side, which is dark. Therefore,
he received permission to afflict his bone and flesh.
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17. "Although you did move Me against him, to destroy him without
cause" (lyov 2:3). HE ASKS: If so, then was he punished unlawfully,
only because of the talk of the Accuser who provoked Him and
turned Him. HE ANSWERS: Rather, everything was only done
according to Justice, and Elihu did say to him: "For the work of a
man shall He pay back to him, and according to his ways will He
cause to befall every man" (lyov 34:11). As we said, as he decreed
against the children of Yisrael by Pharaoh, such was decreed
against him.

18. Yet He said, "Although you did move Me against him, to destroy
him without cause." THE EXPLANATION IS THAT it is not written:
'Although you did move Me to destroy him', rather it says, "Although
you did move Me against (or: in) him," which means in his mind. For
he thinks that "you did move Me," as JOB said, "And shine upon the
counsel of the wicked" (Ilyov 10:3). Similarly, "Nevertheless they did
flatter Him with their mouths, and they lied to Him with their
tongues"” (Tehilim 78:36), WHICH IS ALSO DIFFICULT, FOR IS IT
POSSIBLE TO ENTICE THE HOLY ONE, BLESSED BE HE? It is not
written: 'They did flatter Him with, and they lied to Him," but rather,
"They did flatter him with their mouths." Only by their mouths it was
so, that He was enticed, MEANING THAT THEY THOUGHT SO, BUT
IN TRUTH IT WAS NOT SO.

19. Rabbi Aba said: This is all well, but so have | learned. We
learned, "He goes up and accuses." HE ASKS: Can he accuse
BEFORE THE HOLY ONE, BLESSED BE HE, WHO KNOWS
EVERYTHING? HE ANSWERS: Yes, because he is an old foolish
king, as written: "Better is a poor and wise child than an old and
foolish king" (Kohelet 4:13). SINCE HE IS A KING OVER PEOPLE, he
can therefore accuse man. What is the reason? Because he is
trusted over the actions of people. SINCE HE REIGNS OVER THEM,
HE IS TRUSTED OVER THEIR ACTIONS.

20. Come and behold: THIS IS SO ONLY with judging an individual,
but concerning the judging of the world, it is written: "And Hashem
descended to see" (Beresheet 11:5), "l will go down and

see" (Beresheet 18:21). He was not trusted, rather it was in the
hands OF THE HOLY ONE, BLESSED BE HE, alone because He did
not want to destroy the world according to the word of the Accuser,
whose desire is always to destroy. How do we know that? Because it
is written: "He put an end to darkness, and searches out all
perfection" (lyov 28:3), MEANING that he searches to destroy
everything. And this is the meaning of: "The end of all flesh has
come before Me" (Beresheet 6:13). THE ADVERSARY, WHO IS
CALLED "THE END OF ALL FLESH," has certainly come to destroy.

21. Come and behold: "Now there was a day when the sons of
Elohim came to present themselves before Hashem" (lyov 1:6), as
explained THAT IT WAS ON ROSH HASHANAH. For on that day, two
sides are before the world. All those who come before the Holy One,
blessed be He, with repentance and good deeds, merit to be written
on that side which is Life, which brings out the effects of life. And
whoever is from its side is recorded for Life. All those who come
with evil actions are written on the Other Side, which is Death. It is
called 'death’, and in it death dwells, TO KILL PEOPLE.
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22. 0On that day these two sides exist, Life and Death. Some are
written to the side of Life, and some are written to the side of Death.
Sometimes the world is in the middle, MEANING HALF DESERVING
AND HALF GUILTY. If there is one righteous man to tip the balance
in the world, they all stand and are written to Life, but if one wicked
person ever balances the world, they are all written to Death.

23. The time that the world was in the middle, MEANING HALF
GUILTY AND HALF MERITORIOUS, the Prosecutor wanted to accuse
AND TO TIP THE WORLD TO THE SCALE OF GUILT. Immediately, it
is written, "Have you considered my servant Job, that there is none
like him on earth..." (lyov 1:8). As soon as he was set apart, the
Accuser immediately attacked him. Therefore, we learn that a person
should not remove himself from the community so that he will not be
noted apart, and he will not be accused from above.

24. It is written by the Shunamit woman: "And she said, 'l dwell
among my own people,™ (Il Melachim 4:13) MEANING she does not
want to be set apart from the public. | dwell among my people to this
day, and | will be known among my people as one whole above.
Since Job was known above and was distinguished, the Accuser
immediately attacked him and said, "Does Job fear Elohim for
naught?" The reason he fears You and has fortified himself WITH
GOOD DEEDS is not for naught; "Have You not made a hedge about
him..." (lyov 1:10). However, take away from him all this good that
You did for him, and You will immediately see if "he will curse You to
Your face" (Ibid. 11). He will leave You and cleave to the Other Side.
For he eats at Your table at present; remove Your table from him and
we will see whose he is, and to which side he will cleave.

25. Immediately "And Hashem said to the Adversary, 'Behold, all that
he has is in your power,"™ (Ibid. 12) to show that the fear of Job for
the Holy One, blessed be He, was to guard his wealth. From here, we
learn that all those who fear the Holy One, blessed be He, because of
their wealth or their children, do not have proper fear. Therefore, the
Accuser accused and said, "Is it for naught that Job fears Elohim.
Behold you have made a hedge about him...You have blessed the
works of his hands." Therefore, he fears You. Then he was granted
permission to persecute him and show that Job did not serve
Hashem out of love.
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26. As soon as he was tested, he left the path and did not retain his
integrity. It is written: "In all this, Job did not sin with his lips" (lyov
2:10), but he did sin in his will. Afterwards, he sinned in everything;
AS IT IS WRITTEN THAT HE SAID, "THE EARTH IS GIVEN INTO THE
HAND OF WICKED..." (IYOV 9:24) AND SIMILARLY, RABA SAID,
"JOB ABUSED IN TORRENTS..." LOOK THERE.

27. One may question why no person was tested EXCEPT JOB?
Indeed, it is written: "Hashem tries the righteous..." (Tehilim 11:5).
Therefore, Job was ALSO tried. Even though he did not retain his
strength as he should have, he did not leave the domain of his
Master to join the Other Side.

28. HE ASKS: How long was his test? HE ANSWERS: The duration of
the dominion of the Other Side is twelve months. As we learned, the
punishment of the wicked in Gehenom lasts twelve months. Since he
did not join the Other Side, it is written: "So Hashem blessed the
latter end of Job more than his beginning" (lyov 42:12).

29. Rabbi Shimon said: Job's was not a test from the Holy One,
blessed be He, like the test of the other Righteous men, because it is
not written: 'And the Elohim tested Job’, as in: "Elohim did test
Abraham" (Beresheet 22:1). Abraham offered his only son to the
Holy One, blessed be He, with his own hand. But Job gave nothing,
and did not give anything to the Holy One, blessed be He.

30. He was not told about the test AS ABRAHAM WAS, because it
was revealed before Him that he would not be able to withstand it
properly. It was instead given over to the Accuser. And it was done
through the Judgment of the Holy One, blessed be He, BECAUSE HE
BROUGHT THE HEAVY LABOR ON THE CHILDREN OF YISRAEL IN
EGYPT. The Holy One, blessed be He, aroused this Judgment by the
Accuser, as written: "Have you considered my servant Job?" (lyov
1:8)

31. He opened the discussion, saying: "And in process of time it
came to pass (lit. 'at the end of days'; Heb. yamim) that Kayin
brought of the fruit of the ground" (Beresheet 4:3). It is written "the
end of yamim" and not 'the end of right (Heb. yamin). "THE END OF
DAYS" IS THE OTHER SIDE AND THE END OF RIGHT IS HOLINESS,
since he rejected 'the end of right' but came near 'the end of days'.
And we explained, THAT IT IS WRITTEN: "But go you your way till
the end be" (Daniel 12:13), and Daniel said, "To which end" - if to
"the end of right" or to "the end of days"? The HOLY ONE, BLESSED
BE HE, said to him, "to the end of right," WHICH IS IN HOLINESS.
This is what David feared and said, "Hashem, make me know my
end, and the measure of my days, what it is" (Tehilim 39:4),
MEANING either "the end of days" or "the end of right." And here is
it written: "at the end of days," WHICH PERTAINS TO THE OTHER
SIDE and not 'the end of right', WHICH IS IN HOLINESS. Therefore
his offering was not accepted, because it was from the Other Side.
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32. Come and behold: "And Abel, he also brought..." (Beresheet 4:4).
HE ASKS: What is the meaning of "also"? HE ANSWERS: "Also" is
to add one to the other, MEANING THAT HE ALSO BROUGHT SOME
TO THE OTHER SIDE, LIKE KAYIN. However, his offering was
entirely to the Holy One, blessed be He, NAMELY, the main part of
the offering was to the Holy One, blessed be He. But he gave a
portion to the Other Side, as written: "and of the fat parts

thereof" (Ibid.)-WHICH MEANS THAT THE MAIN PART OF THE
OFFERING, NAMELY THE FAT PARTS, WAS OFFERED TO HASHEM,
AND HE GAVE THE INFERIOR PART TO THE OTHER SIDE. But Kayin
made the main part of the offering for the end of days, which is the
secret of the Other Side, and only gave a portion to the Holy One,
blessed be He. Therefore, it was not accepted.

33. Of Job it is written: "And his sons used to go and feast...and they
used to call for their three sisters to eat and drink with them. And
when the days of feasting were gone about..." (lyov 1:4-5). At the
feast, the Accuser was present every day, but he could not
overcome him. How do we know? Because it is written, "Have You
not made a hedge about him, and about his house..." (Ibid. 10). But
he never gave a part TO THE OTHER SIDE, because it is written:
"And offered burnt offerings according to the number of them

all" (Ibid. 5). The burnt offering rises high up and does not give a
part to the Other Side. Had he given him a part, THE ADVERSARY
would not have been able to overcome him afterwards; and
everything that the Satan took from him was his BECAUSE HE DID
NOT GIVE THE SATAN A PART OF HIS OFFERINGS.

34. One may ask why the Holy One, blessed be He, did harm to him,
BECAUSE HE DID NOT GIVE A PORTION TO THE SATAN. HE
ANSWERS: Had he given a part TO THE OTHER SIDE, it would have
cleared the way OF HOLINESS, BECAUSE THE OTHER SIDE would
have gone from the Temple. Then, the Holy Side would have
ascended high up. Because he did not do so, the Holy One, blessed
be He, demanded justice from him.

35. Come and behold: In the same way that he separated and did not
combine good and evil - IN THAT HE DID NOT GIVE A PART TO THE
OTHER SIDE SO AS TO PURIFY HOLINESS, AS MENTIONED
EARLIER - He judged him, first giving him good and afterwards bad;
then, He again established him in goodness. This is proper for a
person, to know good and know evil, and to return himself to good.
This is the secret of the Faith, WHICH IS THE NUKVA. Come and
behold: Job was one of the servants of Pharaoh, as indicated by the
verse: "He that feared the word of Hashem among the servants of
Pharaoh" (Shemot 9:20).

3. The crocodiles
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Rabbi Shimon speaks about "Behold, | am against you, Pharaoh, king of Egypt, the great crocodile that couches in the midst of his streams." He
explains that God brought Moses into the innermost rooms to see the secret of the great crocodile, from where many levels evolve and descend. As
Moses was afraid, God had to wage war with the crocodile Himself. Rabbi Shimon turns to, "And Elohim created the great crocodiles (Heb. taninim)
and every living soul that crawls the waters swarmed forth according to their kinds." He says that the crocodiles are the Levyatan and his spouse.
God killed the female, leaving only the male - otherwise the world could not have survived. "The streams" in the scripture are the nine rivers that he
lies in, corresponding to the nine Sfirot. The crocodile comes into the river Keter whose waters are serene and quiet, which strengthens the river.
Rabbi Shimon describes the rise and flow of the rivers, the emergence of the ten rivers including Keter, and the nine crocodiles, one in each river.
There is along description of the implications of the correspondence between the ten crocodiles and the ten acts of creation in Beresheet. The
grasses beside the rivers are explained to be the light that sprouts from the sowing of the confined hidden light. Rabbi Shimon says that "And
Elohim said, 'Let there be luminaries in the firmaments of the heavens™ refers to the Piercing Serpent that tempted Eve. Since this serpent is on dry
land it always triumphs when it battles the crocodile that is in the water.



36. Rabbi Shimon said: Now it is proper to reveal secrets that are
attached above and below. It is written: "Come to Pharaoh," but it
should have said 'Go to Pharaoh'. What is the meaning of "Come"?
HE ANSWERS: He brought MOSES in to the innermost rooms, to a
very powerful crocodile, from which many levels evolve and come
down. And what was it? It was the secret of the great serpent.

37. Moses was afraid and approached only the rivers that were at his
grade. But he feared THE SERPENT itself, and did not approach
because he saw that it was rooted in high sources.

38. When the Holy One, blessed be He, saw that Moses was afraid
and that other appointed messengers above could not approach
him, the Holy One, blessed be He, said: "Behold, | am against you,
Pharaoh, king of Egypt, the great crocodile that couches in the midst
of his streams" (Yechezkel 29:3). The Holy One, blessed be He, had
to wage war with him and no other. He said, "I am Hashem." WE
INTERPRET THIS TO MEAN | AND NOT A MESSENGER. They
explained the secret of the wisdom of, "the great crocodile that
couches in the midst of his streams," to those scholars of
jurisprudence, who recognize the secret of their Master.

39. Rabbi Shimon opened the discussion, saying: "And Elohim
created the great crocodiles (Heb. taninim), and every living creature
that moves, which the waters brought forth abundantly after their
kind" (Beresheet 1:21). This passage was explained. Yet "And
Elohim created the crocodiles," is a secret. It is the Livyatan and his
spouse. "Taninim" is spelled without the Yud because the Holy One,
blessed be He, killed the female and brought her up for the
Righteous, as it was explained. THEREFORE, ONLY THE ONE
GREAT CROCODILE (TANIN) REMAINED. AND KNOW THAT THE
LIVYATAN IS A KOSHER FISH, AS OUR SAGES SAY.

40. The great crocodile IS THE MALE LIVYATAN THAT REMAINED
ALIVE. IT IS SAID ABOUT HIM, "THAT COUCHES IN THE MIDST OF
HIS STREAMS." There are nine rivers that he lies in,
CORRESPONDING TO NINE SFIROT: CHOCHMAH, BINAH, DA'AT,
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD. And
there is one river whose waters are quiet. THIS IS KETER. The
blessings of the waters of the Garden, WHICH IS MALCHUT OF
ATZILUT, pour into it three times a year. THIS IS THE SECRET OF
THE THREE COLUMNS - RIGHT, LEFT AND CENTRAL, OF WHICH IT
IS SAID, "THREE TIMES A YEAR SHALL ALL YOUR MALES
APPEAR" (DEVARIM 16:16). If they pour in twice, MEANING ONLY
TWO COLUMNS, RIGHT AND LEFT, the river is blessed, but not as
much BECAUSE THE CENTRAL COLUMN IS MISSING. If only one
pours in, MEANING EITHER ONLY THE RIGHT OR ONLY THE LEFT,
itis not BLESSED BY IT. THE NINE RIVERS, THE LOWER NINE
SFIROT, RECEIVE FROM THE RIVER, WHICH IS KETER.
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41. This crocodile comes into that river, WHICH IS KETER OF THE
RIVERS, becomes strengthened by it, continues to swim and enters
into the sea, WHICH IS MALCHUT OF ATZILUT, where it swallows
many kinds of fish and rules. THESE ARE LEVELS IN THE SEA THAT
ARE INFERIOR TO HIM; HE SWALLOWS THEM AND THEY BECOME
PERFECTED IN HIM. He returns to that QUIET river, and these nine
rivers continue to rise TO HIM, MEANING TO RECEIVE THEIR
SUSTENANCE, BECAUSE THEY RECEIVE THEIR SUSTENANCE
FROM THE QUIET RIVER, WHICH IS THEIR KETER. There are
various kinds of trees and vegetation around THE RIVER. It is the
first river AMONG THE RIVERS, NAMELY KETER.

42. AND NOW HE EXPLAINS THE SYSTEM OF THE EMERGENCE OF
THE TEN RIVERS. Three drops emerge from the left side, from one
conduit that is drawn and emerges, THAT IS, YESOD OF ZEIR
ANPIN. THEY ARE FROM THE THREE COLUMNS - RIGHT, LEFT,
AND CENTRAL-INCLUDED IN THE LEFT COLUMN. Every drop
spreads into three drops AND THEY BECOME NINE DROPS. One
river is formed from each separate drop. These are the nine rivers

that grow strong and continue to flow and encircle all the firmaments.

43. After these drops finish coming out, of those that remain,
NAMELY ALL THE ASPECTS OF KETER AND CHOCHMAH THAT
ARE ABOVE BINAH THAT ARE NOT DRAWN THROUGH THE THREE
COLUMNS, THERE remains one drop. It emerges silently and falls
AMONG THE RIVERS. And from it, one river is formed. This is the
river that we said flows silently, NAMELY THE QUIET RIVER
MENTIONED ABOVE.

44. The stream that comes out and flows, YESOD IN ZEIR ANPIN,
pours out other drops of blessings from the right side, THAT IS,
WHEN IT BESTOWS UPON MALCHUT FROM THE THREE COLUMNS
THAT ARE INCLUDED IN THE RIGHT COLUMN. FROM WHATEVER
WAS LEFT OF THESE DROPS AND DID NOT EMERGE WITH THEM
AT THE TIME, NAMELY THOSE SFIROT ABOVE BINAH THAT ARE
NOT DRAWN WITH THE THREE COLUMNS AS MENTIONED, there
remains one drop from these blessings that EMERGES SILENTLY
AND falls into that quiet river. THUS THE QUIET RIVER ALSO HAS
THE ILLUMINATION OF THE RIGHT. This is the best river.

45. When these four rivers that emerge from the Garden of Eden
separate, that river called Pishon falls into the QUIET river and
merges with it. Therefore, the Kingdom of Babylon is associated with
this RIVER, for Pishon is the Kingdom of Babylon. BECAUSE
PISHON IS THE FIRST STREAM OF THE FOUR RIVERS AND
BABYLON IS THE FIRST OF THE FOUR EMPIRES, OF WHICH IT IS
SAID: "YOU ARE THE HEAD OF GOLD" (DANIEL 2:38), AND
THEREFORE PISHON IS BABYLON. From this QUIET river, all the
other rivers are sustained and filled.

46. In each river, one crocodile swims. Thus there are nine
crocodiles. Each has a hole punctured in his head, as is written:
"You broke the heads of the sea monsters in the water" (Tehilim
74:13). And even this great sea monster is so, because they all blow
air upwards and not downwards.
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47. 1t is written: "In the beginning Elohim created" (Beresheet 1:1),
and also: "And Elohim created the great crocodiles" (Ibid. 21). IN
BOTH CASES IT IS WRITTEN, "CREATED." THIS TEACH US that for
every action of the ten sayings IN THE WORKS OF CREATION, there
are ten rivers, and one crocodile blows wind against each of them.
THIS MEANS THAT ONE CROCODILE FOR EACH OF THE TEN
RIVERS BLOWS WIND AGAINST THE ACT CORRESPONDING TO
HIM OF THE TEN SAYINGS OF CREATION.

48. Therefore, the world shakes once in seventy years, since
everything in the river shakes WHEN this great crocodile raises his
fins and shakes. The whole world shudders and the earth trembles,
for they are all included in this great crocodile.

49. "And the earth was without form" (Ibid. 2). Rabbi Shimon said:
The friends are familiar and are occupied with the works of Creation.
But few know the works of Creation as alluding to the great
crocodile. We learned that the whole world evolves AND COMES
from the fin OF THE GREAT CROCODILE. THEREFORE, WE MUST
UNDERSTAND HOW HE IS ALLUDED TO THROUGHTOUT THE
WORKS OF CREATION.

50. Come and behold: IT IS WRITTEN, "And the earth was without
form and void..." We learned that it "was" EARLIER; NAMELY, IT
WAS FORMLESS BEFORE THE CORRECTION BEGAN, and it has
been explained. When the great crocodile enters that first river,
NAMELY THE QUIET RIVER, it becomes full. It swims and
extinguishes the sparks that were gathered in from the worlds that
were destroyed earlier.

51. Those other crocodiles that we mentioned were and were not,
FOR THEIR ILLUMINATION WAS NOT REVEALED IN THEM, SO IT IS
AS THOUGH THEY DID NOT EXIST. THIS IS SO, because their
strength was weakened so they would not destroy the world, except
once every seventy years, when they grow strong with the power of
that great crocodile, which alone grows strong. If his female had
been alive with him, the world would not have survived them.

52. Until the Holy One, blessed be He, killed the female OF THE
LIVYATAN, the earth was without form. It was formless and THE
EARTH was void after He slew her, WHICH MEANS THE EARTH
started to be sustained: "And darkness was ON THE FACE OF THE
DEEP" (Beresheet 1:2). It still had not illuminated DUE TO THE
ACTION THAT HE PERFORMED.

53. What did the Holy One, blessed be He, do? He crushed the head
of the male OF THE GREAT CROCODILES. AND THE CROCODILE
was subdued because the deep below did not illuminate. HE ASKS:
What is the reason that it did not illuminate? HE ANSWERS: Because
this great crocodile blew wind over the deep, darkened it, and it did
not hover below.
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54. Then another wind from above crossed, blew and struck that
wind and placated it, FOR IT NEUTRALIZED IT. That is what is
written: "And a wind from Elohim moved over the surface of the
water" (Beresheet 1:2). So we learned that the Holy One, blessed be
He, struck one wind with another and created the world.

55. "And Elohim said, 'Let there be light." And there was light" (Ibid.
3), because the Supernal Light illuminated and struck on the blowing
wind and it was removed from over the deep and did not cover it. As
soon as the deep was lit up and the wind left, it became light, AS IS
WRITTEN: "AND THERE WAS LIGHT."

56. This light shone over the head OF THE GREAT CROCODILE.
Water flowed from its nostrils TO SUSTAIN THE OTHER LEVELS,
and wind blew up. AND HE EXPLAINS WHY THE WATER FLOWED
OUT, AND WIND BLEW ABOVE, SAYING THAT THIS IS BECAUSE
BEFOREHAND, this COMPLETE luminary illuminated until the light
descended FROM BINAH and sparkled to the 72 lights of the Sun,
WHICH IS ZEIR ANPIN. Since these lights were impressed in the sun
below, wicked people in the world knew of them and worshipped the
sun, MEANING THEY WORSHIPPED TO DRAW THE LIGHT FROM
ABOVE DOWNWARDS. When the Holy One, blessed be He, observed
that these wicked WANTED TO DRAW THE LIGHT FROM ABOVE
DOWNWARDS, He raised the Light and concealed it. Why did He
conceal it BECAUSE OF THE ACTIONS OF THE WICKED? For this
crocodile was ascending and descending, AND ALSO DREW THE
LIGHT FROM ABOVE DOWNWARDS BECAUSE OF THE ACTIONS OF
THE WICKED, and struck these rivers, until He hid the Light and it
was no longer visible.

57. And He sowed that seed through one Righteous, WHICH IS
YESOD OF ZEIR ANPIN, who is the Gardener of the Garden. The
seed sown in the Garden, WHICH IS MALCHUT, is the storing and
concealing of this Light - MEANING THAT CONCEALMENT DOES
NOT CONNOTE ABSENCE, BUT RATHER THE OPPOSITE. IT IS THE
ASPECT OF THE SEED PLANTED FOR THE UPCOMING BLESSING,
AS THE CONCEALMENT ITSELF WILL BECOME LIGHT AGAIN, LIKE
A PLANT THAT COMES FORTH FROM A SEED.

58. When this great crocodile saw that the seed of this Light grew in
the garden, WHICH IS MALCHUT, he awakened to provide for the
second side, the SECOND river OF THE FOUR RIVERS called
Gichon. And then the waters of the River Gichon were divided BY
one path OF THE CROCODILE, FOR THE REASON THAT WILL BE
EXPLAINED FURTHER AHEAD. THE CROCODILE goes to the seed
that has sprouted AND HAS BECOME LIGHT in the Garden, WHICH
IS MALCHUT, AND RECEIVES IT and illuminates upon THE RIVER
with THE LIGHT OF the greatness of this seed, which is called
'Gichon'.

59. And from that greatness of this seed, King Solomon rose to
greatness when he rose to kingship, as written: "And bring him
down to Gichon...anoint him there" (I Melachim 1:33-34). Bring him
"there" and not to a different place, because King David knew that
other waters rise to a different kingdom, and THIS MALCHUT FROM
GICHON is a stronger kingdom.
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60. This great crocodile became aroused toward it, THE RIVER
GICHON, TO SUSTAIN IT. The fins of this crocodile, WHICH ARE HIS
MALCHUT, were elevated in that river, GICHON, and grew stronger in
it. And all the other rivers ascended and descended by means of the
great crocodile. AFTER SHINING ON THE RIVER GICHON, he again
entered that quiet river and became quiet in it.

61. When that Light was concealed above the Gardener, the original
darkness, FROM BEFORE THE LIGHT EMERGED, came out and hit
the head of the crocodile on the hole that was made there. A thread
was spread between that illumination THAT REMAINED from this
Light that was concealed and the dimness of this darkness, as is
written: "And Elohim divided the Light from the

Darkness" (Beresheet 1:4).

62. This crocodile, through the division the thread made, again
divided ALSO in these rivers above the darkness. The fish separated
from each other according to their kinds by that division THAT WAS
MADE IN THE RIVERS.

63. When the holy supernal waters were divided, all the rivers were
divided and rose into the quiet river, which is the clearest. They go in
and out of it three times daily.

64. And all these fish, WHICH ARE GRADES AND SOULS that grow
in these rivers, were separated one from another, and are called
‘'nights’', BECAUSE THE GRADES OF THE LEFT ARE CALLED
'NIGHT'. The ones were chief to all the others that emerged outside,
and the others INSIDE ruled over everything. These were called 'the
Firstborn of Egypt', which have spread from here outside of the
firstborn. All these were sustained from the watering of these rivers,
and this great crocodile rules all of them.

65. All this came about by the division of the upper water FROM THE
LOWER, as is written: "And let it divide water from water" (Beresheet
1:6). The holy upper waters were marked and separated to be above,
and the lower waters were all separated from those TO BE BELOW.
The holy ones WERE DIVIDED from the unholy. Therefore, the upper
angels are called 'separate’, because the ones were divided from the
others according to their kinds.
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66. "And Elohim said, 'Let the earth bring forth grass, herb yielding
seed™ (Beresheet 1:11). THE EARTH IS THE SECRET OF MALCHUT,
AND GRASSES ARE THE LIGHT THAT SPROUTS FROM SOWING OF
THE TREASURED LIGHT. This is the secret: when the great
crocodile would blow wind through the hole IN HIS HEAD that blew
upwards, he would dry all these grasses until another wind would
blow against that wind OF THE CROCODILE and would quiet him
below. And the grasses grew as before, and ruled and praised and
offered thanks before the Holy One, blessed be He.

67. From the left side and from within the quiet river, emerge animals
according to their species. They attempt to approach these grasses
but cannot. They then return to their place. All these rivers swim with
that crocodile, which dominates them, and surround these grasses
but cannot BENEFIT FROM THEM, except sometimes, when the
supernal wind does not blow and THE CROCODILE exhales wind
through that hole IN HIS HEAD. That wind then rules over the
grasses THAT IS, IT DRIES THEM.

68. HE HAS ANOTHER OPPORTUNITY TO APPROACH THE
GRASSES, WHEN the quiet river returns FROM MALCHUT to its
place, rising and falling. Since its waters are quiet, it flows quietly.
The great crocodile rises to these rivers AND IS NOT THERE IN THE
QUIET RIVER. All the grasses grow around that quiet river, growing
on all sides. Then that Crocodile goes up TO THE GRASSES and
grows among them, AND AFTERWARDS returns to all these rivers.

69. "And Elohim said, 'Let there be luminaries in the firmament of
heaven™ (Beresheet 1:16). This refers to the Piercing Serpent (Heb.
bariach). Why IS IT CALLED Bariach (also: 'bolt')? This is because it
locks in both sides, WHICH ARE THE TWO COLUMNS, RIGHT AND
LEFT, AND DOES NOT ALLOW THE THIRD COLUMN THAT
RECONCILES THEM TO EXPAND. It does not go out to HARM the
world except once in a Jubilee.

70. In ancient books, THEY SAID ABOUT THE VERSE, "LET THERE
BE LUMINARIES," THAT it refers to the Piercing Serpent that always
goes crookedly and brought curses on the world, BECAUSE HE
ENTICED EVE WITH THE TREE OF KNOWLEDGE. When this one
rose, the strength of the GREAT crocodile was broken so that he
could not rise, so much so that he lost his body. Because the Holy
One, blessed be He, folds him into the sea when he comes to Him,
treading upon the strength of the sea. The strength of the sea is the
GREAT crocodile, as is written: "And He treads upon the waves of
the sea" (lyov 9:8).
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71. When this serpent rises it is written, "And He shall slay the
crocodile that is in the sea" (Yeshayah 27:1), which is the great
crocodile. Therefore, it is written: "Behold | am against you... THE
GREAT CROCODILE THAT COUCHES IN THE MIDST OF HIS
STREAMS" (Yechezkel 29:3). And this snake is 'luminaries (Heb.
me'orot)' WITHOUT VAV, WHICH DENOTES AN EXPRESSION OF
CURSE, AS IS WRITTEN: "THE CURSE (HEB. ME'ERAT) OF HASHEM
IS IN THE HOUSE OF THE WICKED" (MISHLEI 3:33), for he brings
curses to everyone. And He overpowers THE CROCODILE with the
power of the great river, which is called Chidekel. This has already
been explained.

72. That snake is on dry land. When they go to battle each other, the
one on dry land always triumphs, because all his ways and his
power are on dry land, WHERE MALCHUT IS WHICH CONTAINS ALL
THE JUDGMENTS. And he always eats dirt and dust, as it is written:
"And dust shall you eat all the days of your life" (Beresheet 3:14).
The one grows in the dust and the other grows in water. The snake
that grows in the water is not as strong as the one that grows on dry
land. Therefore, it is written ABOUT THE SNAKE, me'orot with a
defective spelling WITHOUT A VAV, BECAUSE HIS POWER IS
STRONG ENOUGH TO KILL EVERYTHING.

73. And this SNAKE comes across that CROCODILE, which is in the
water. Although he meets him, he does not fight with him; the Holy
One, blessed be He, alone kills him in the sea. As we explained it,
because of the haughtiness in him, it is written: "My river is my own,
and | have made it for myself" (Yechezkel 29:3).

!."IH 1AM ,:I'-"l'\: nRa 113 ,op II.I:J'I'Il a7 121 .7
=7 II?'I'I:I.'I '['l'ﬂ'\'l 1M K7 ,ﬂ-'«":l "IWH '['l'ﬂ'\'l
PENYa AR K W KT Y T AmD
KITTT MDPN3 MY Kb IMKT (12 ,KPDY

KIPIK KT, 5PN MPKT K327 T

RT3 KT P01 73 RNWanl WPR W Kag .72
WMk 537 a3 N QpRnK KNWaT K7
1IN RIDYI KPR 1381 AN RDGD NDpM
,m!::u: Sy K7 0 e B3 baxh by K713
KDIPM NG ,mn: '711:Ln1~:'| wm .KMma b )

~Aon mm; 203 17N ,m:upgyg 573;{1};3 WD

TRTIRT 17 URY KM KT b AR KM 73
NI M2 Rwmp KOX L mmab mak kb 135
133 K12PINT D NRY 1an b ':'-u ﬂ'nn'::

si1y 1 " MK WK K10 ,.'-I'-‘!;-:I m:m mo3

4. "For Hashem will pass through...on the lintel, and on the two side posts"

Rabbi Shimon tells us why God required the sign of blood to be placed outside the entrance so that He would pass over Yisrael's houses when He
killed the Egyptians. He says that idol worshipping is the only thing which is punished without a person having had to commit an action of some
kind. The blood placed on the three places of the lintel and side posts corresponds to the three columns. There is some discussion of the color of
the columns and the color of blood, and of the two bloods of Passover and Circumcision that correspond to Mercy and Judgment. At the same time
that the Egyptians were being killed, Yisrael were being healed from their circumcision. We are told that the entrance, in "And Hashem will pass over
on the entrance," is the opening to draw the spirit and the body, which opening is only freed upon circumcision. Rabbi Aba says that when "pass
through" is written, as in "And Hashem will pass through to smite Egypt," it always means that God passed down through the emanations of the
Sfirot to perform either Judgment or Mercy.

74."For Hashem will pass through to smite Egypt..." (Shemot 12:23)
We learned, as Rabbi Yosi said, that this passage is difficult. Could it
be that first "He sees the blood" and then He "will pass over" (Ibid.),
which means He made a sign? If you say it is because of the
commandment to place the blood, then why WAS IT PLACED outside
THE DOOR, and why on the lintel and two side posts? WHY DID HE
NEED THIS? IS NOT EVERYTHING REVEALED BEFORE THE HOLY
ONE, BLESSED BE HE? It is written: "He reveals the deep and secret
things" (Daniel 2:22). And why did He have to have to reveal the
blood on the lintel and two side posts?
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75. HE ANSWERS: But we studied that it is written: "And when
Hashem saw it, He abhorred them" (Devarim 32:19), and also, "And
Hashem saw that the wickedness of man was great in the

earth" (Beresheet 6:5). Yet we learned that providence is not seen
above unless an action below becomes manifest from it. Before an
action is done below, there is no looking to punish, except for the
thought of idolatry, WHICH IS PUNISHED WITHOUT AN ACTION, as
is written: "Take heed to yourselves, that your heart be not
deceived" (Devarim 11:16). After the action is done, providence is
aroused. Therefore everything, both good and bad, depends upon
action.

76. Rabbi Yosi said: All the marketplaces of Egypt were full of idols.
Moreover, every house had kinds OF WITCHCRAFTERS who with
their witchcraft connected with the lower crowns that were below to
arouse the Impure Spirit amongst them.

77. We have learnt the secret meaning of it. It is written: "And take a
bunch of hyssop, and dip it in the blood that is in the basin, and
touch with it the lintel and two side posts..." (Shemot 12:22). HE
ASKS: Why a bunch of hyssops? HE ANSWERS: In order to destroy
the Impure Spirit from among them and to indicate on their houses
at these three places the Complete Faith, one on this side and one
on that side - ON THE TWO SIDE POSTS THAT ALLUDE TO THE
TWO COLUMNS, RIGHT AND LEFT - and one between them ON THE
LINTEL THAT ALLUDES TO THE CENTRAL COLUMN. Therefore,
"Hashem will pass over the door, and will not allow the Destroyer to
come into your houses to smite you" (Ibid. 23), for He sees the Holy
Name marked on the entrance, WHICH IS THE SECRET OF THE
THREE COLUMNS.

78. Rabbi Yehuda said: If THEY ALLUDE TO THE THREE COLUMNS,
why IS THIS DONE with blood? Did we not learn THAT THE COLORS
OF THE THREE COLUMNS ARE white and red, and the one THAT IS
BETWEEN THEM combines both colors; ITS COLOR IS GREEN LIKE
THE SUN THAT COMBINES WHITE AND RED. AND WHY ARE ALL
THREE COLUMNS ALLUDED TO WITH THE RED COLOR, WHICH IS
BLOOD? He said to him: There were two kinds of blood, one of the
Pascal sacrifice and one of circumcision AS THEY CIRCUMCISED
THEMSELVES. The blood of the circumcision is Mercy, EVEN
THOUGH IT IS RED, and the blood of the Pascal sacrifice is
Judgment. IT THEREFORE DOES NOT DEPEND UPON COLORS IN
THIS CASE.

79. Rabbi Yehuda said: It is not so, but rather as | learned that the
Holy One, blessed be He, turned that blood into Mercy as though it
was the white among the colors. This is the meaning of: "And when |
passed by you, and saw you weltering in your blood and | said to
you, 'In your blood live'..." (Yechezkel 16:6). Even though it was red,
it was transformed into Mercy, for "In your blood live." IT IS NOT
DEPENDENT UPON COLORS IN THIS CASE, and one therefore
marked the entrance on three sides, one here, one there and one
between them FOR THEY ALLUDE TO THE THREE COLUMNS.
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80. Rabbi Chizkiyah learned that two types of blood appeared, THE
BLOOD OF THE PASSOVER AND THE BLOOD OF CIRCUMCISION,
which correspond to two crowns, MEANING SFIROT, that appeared
above at that time - WHICH ARE THE TWO COLUMNS, CHESED AND
GVURAH. Rabbi Yosi said: THEY CORRESPOND TO one crown that
combines the two concealed sides, NAMELY, Mercy and Judgment.

81. Rabbi Aba said: The Holy One, blessed be He had compassion
for His children on many occasions. A man made a house and the
Holy One, blessed be He, said to him: 'Write My Name and place it on
your door so when you sit in your house, | will sit outside by your
door to guard you.' Here AT PASSOVER, He said: 'Mark on your
entrance the secret of Faith in Me," NAMELY THE THREE COLUMNS
ON THE TWO SIDE POSTS AND ON THE LINTEL, AS MENTIONED.
'Sit in your house and | will guard you from outside,' as it is written:
"And none of you shall go out at the door entrance of his house until
the morning...and when He sees the blood on the lintel, and on the
two side posts, Hashem will pass over the door, and will not allow
the Destroyer to come into your house to smite you" (Shemot 12:22-
23). SO WE SEE THAT THE HOLY ONE, BLESSED BE HE, GUARDED
THEM FROM OUTSIDE.

82. Rabbi Aba also said: theymade the semblance of the Holy Name
Hei at the time, NAMELY THREE LINES - TWO ON THE SIDE POSTS
AND ONE ON THE LINTEL ABOVE - WHICH RESEMBLES THE FORM
OF THE LETTER HEI, WHICH IS MALCHUT. THEREFORE, as the Holy
Name changed at that time to be of Judgment AGAINST THE
EGYPTIANS, so did the blood change at that moment into Judgment,
as written: "and when He sees the blood on the lintel, and on the two
side posts." For everybody's mark was red, WHICH ALLUDES TO
JUDGMENT, to show THAT EVEN THOUGH IT WAS MERCY FOR
YISRAEL, it changed to Judgment to wreak revenge AGAINST THE
EGYPTIANS

83. The secret of this matter is that they had to display below in the
same manner it was above at the time-if it was Mercy, then Mercy, if
Judgment, then Judgment. Since ABOVE THERE WAS JUDGMENT
AGAINST EGYPT, it is written: "And dip it in the blood that is in the
basin, and touch with it the lintel..." (Shemot 12:22), FOR BLOOD
ALLUDES TO JUDGMENT. About the future time to come, it is
written: "Who is this that comes from Edom, with crimsoned
garments from Botzrah" (Yeshayah 63:1), for He will show Judgment
to them all to wreak revenge. HIS GARMENTS WILL THEN REDDEN
WITH BLOOD.

84. "And none of you shall go out at the door of his house until the
morning." HE ASKS: What is the reason THAT THEY WERE
PROHIBITED TO GO OUT OF THEIR HOUSE DOOR? HE ANSWERS:
We learned that a person should not go in the market place and be in
the market place at the time when Judgment hovers over the city,
because once the Destroyer has been granted permission,
whomever he meets comes to harm. THEREFORE, since there was
Judgment FOR THE EGYPTIANS, they must not go out.
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85. We learned, as Rabbi Yosi said, in the same place where there
was Judgment for the Egyptians, there also was Mercy for the
children of Yisrael. This is the meaning of: "And when | see the
blood, | will pass over you" (Shemot 12:13). So have we learned that
throughout the holy crowns above, as there is Judgment in them, so
is Mercy simultaneously. Rabbi Chizkiyah taught that it is written:
"And Hashem will smite Egypt, He shall smite and heal" (Yeshayah
19:22), MEANING the smiting of Egypt and the healing of Yisrael. HE
ASKS what is the healing for, AND ANSWERS they needed healing
from their circumcision.

86. We learned that the children of Yisrael were healed at the same
moment the Egyptians were smitten. Rabbi Yosi said, we learned the
verse: "Hashem will pass over the door." Why does it say "over the
door," when it should have stated: 'Hashem will pass over you'? HE
ANSWERS: Rather, "over the door," refers to the actual door, the
opening of the body. And what is the opening of the body? Say it is
the circumcision, MEANING THAT HE HEALED IT.

87. Rabbi Shimon said: at midnight, the male is awakened towards
the holy crown, WHICH IS MALCHUT. Who is that male? He is
supreme Chesed OF ZEIR ANPIN, as is known that one does not
come about without the other. EVEN THOUGH THE NIGHT IS THE
ASPECT OF MALCHUT ALONE, IT WILL NEVER OCCUR THAT
MALCHUT SHALL BE WITHOUT ZEIR ANPIN, HER HUSBAND.
Therefore, MALCHUT smites and ZEIR ANPIN heals at the same time.

88. And it is written: "Hashem will pass over the door,"” NAMELY the
known door, THE DOOR OF THE BODY AS MENTIONED ABOVE.
What is the door, WHY IS IT CALLED DOOR? It is the opening to
draw the spirit and the body, BECAUSE THEY WERE BORN FROM
THERE. Come and behold: until Abraham was circumcised, he was
shut off and closed from all sides, AND WAS NOT ABLE TO BEGET
IN HOLINESS. As soon as he was circumcised, everything in him
opened up, and he was no longer blocked and closed as before.

89. And this is the secret that we learned: "As he sat in the tent
door" (Beresheet 18:1), because Yud was revealed. HE ASKS: Why
does he say so? HE ANSWERS: But Rabbi Yitzchak says, by this
revealing OF THE YUD, He caused Chesed to dwell in
Righteousness. This is the entrance of the supernal holy Tabernacle,
WHICH IS MALCHUT. This is understood from "the tent," meaning
the specific tent, WHICH IS MALCHUT CALLED 'TENT".

90. Rabbi Elazar said: When this Yud was revealed, ABRAHAM was
given the news and was blessed at the tent door, which is
Righteousness, NAMELY MALCHUT that was sweetened with
Chesed. This is the meaning of: "in the heat of the day," as DAYTIME
is the time when Chesed reigns, which is the portion of Abraham,
SINCE ABRAHAM IS A CHARIOT TO CHESED OF ZEIR ANPIN. How
do we know that the tent door, WHICH IS MALCHUT, was mellowed
with Chesed by the powers of Abraham? IT IS BECAUSE it is written:
"And Hashem blessed Abraham in all things (Heb.

bakol)" (Beresheet 24:1). BAKOL IS MALCHUT sweetened with
Chesed BY ABRAHAM after Yud was revealed in him THROUGH
CIRCUMCISION.
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91. Rabbi Aba said: "As he sat in the tent door," is similar to: "And
Hashem blessed Abraham in all things (Heb. bakol)." As THE TENT
door IS MALCHUT THAT IS CALLED "BAKOL." It is the tenth crown,
WHICH IS MALCHUT. 'CROWN' MEANS A SFIRAH. "In the heat of the
day" MEANS as the Sfirah of Chesed THAT IS CALLED 'DAY' was
given to him, SO DID HE MERIT THE TENT DOOR, FOR CHESED
OPENS MALCHUT CALLED 'TENT', SO IT CAN ILLUMINATE. As he
sits IN CHESED, THAT IS CALLED 'DAY', so does he sit IN MALCHUT
THAT IS CALLED 'THE TENT DOOR', because one does not rise
without the other.

92. Another explanation FOR, "For Hashem will pass through to
smite Egypt." THE MEANING OF "pass through" is that He went over
the line of Judgment of the crowns that were connected with other
crowns above, and disconnected them from their sustenance. THUS
THE HOLY ONE, BLESSED BE HE, forwent His ways, NAMELY, HE
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DISRUPTED THE EVOLUTION OF THE CROWNS, in order to perform
Judgment BY EGYPT, and to guard Yisrael. It is so wherever it is
written: "He will pass through"; "l will pass through"; "He passed
through." IT INDICATES THAT the Holy One, blessed be He, forwent
His ways, MEANING THE ORDER OF THE EVOLUTION OF THE
SFIROT, either to perform Judgment or for Mercy. Here, "He will
pass through,” MEANS to perform Judgment, while, "And Hashem
passed by BEFORE HIM..." (Shemot 34:6) is in order to have mercy.
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5."And it came to pass, that at midnight"

Rabbi Chiya and Rabbi Yosi pause during their travelling to pray, because it is important to be punctual about the Minchah service. As they continue
on, Rabbi Yosi is contemplating leadership, and says that the world gains from good leaders and suffers from bad ones, and yet if the bad leader is
punished for his sin, then the people are spared. After it turns dark, the rabbis sit under a tree in some fear, until at midnight they see a doe, crying
and then they hear shouting, a voice saying that their Master is going into the Garden of Eden to rejoice with the Righteous. After this event, Rabbi
Yosi returns to the story of the Passover, and wonders why the slaughter of the firstborn was not done in the daytime so everyone could see it, and
why all were killed rather than just those kings and ministers and warriors who cause war. They wait until daylight and then go to Rabbi Shimon for
an answer. Rabbi Shimon is speaking about the philosophies of the other nations of the world, and says that their faith is as nothing, since they
comprehend neither supernal mysteries nor lower wisdom. He turns to the story of Creation, and says that God created the heavens with His right
hand, Chesed, and that He created the earth with His left hand, Judgment. It is "this," Malchut, that draws them together; the Sfirah Malchut
dominates at midnight in Mercy for Yisrael and in Judgment for the heathen nations. Rabbi Shimon brings up the question of how Moses could have
known it was exactly midnight, in the verse, "And it came to pass, that at midnight." He speaks of how Moses was from the highest levels, which no
other man ever attained, and Moses surely knew that the night must divide in order to perform its functions; it performed its functions in the second
half of the night at that time that Malchut dominates. We hear that Pharaoh, being wiser than his sorcerers, knew that Judgment would be executed
against him and that his land would be destroyed. To answer Rabbi Yosi's original question about why "every firstborn" was killed, Rabbi Shimon
says this means that all the upper and lower levels were broken from their dominion. Because the Egyptians were holding Yisrael by sorcery, it took
the strength and dominion of God to free them. Because of the three bonds of faith, the three Covenants of Abraham, Isaac and Jacob, God saved
Yisrael. Every holiday and festival and Sabbath is in memory of the deliverance from Egypt; that is the foundation and source of the Torah and all
the commandments and the faith of Yisrael. Rabbi Shimon says: Why was the judgment of Egypt not by day? Because the night opened knots and
did revenge, being the secret of Malchut called 'night'. Rabbi Chiya and Rabbi Yosi praise Rabbi Shimon, as being the one who can open the gates
of the secrets of Wisdom. Lastly Rabbi Shimon talks about watchfulness, the watchnight, and the watchman; these allude to male and female, and
wherever male and female are together all praise is directed to the male.

93. "And it came to pass, that at midnight Hashem smote all the
firstborn..." (Shemot 12:29) Rabbi Chiya and Rabbi Yosi were
traveling from Usha to Lod and Rabbi Chiya was riding on a donkey.
Rabbi Yosi said: Let us rest here and pray, for the time for Minchah
('the afternoon service') has come. And we have learned that one
should always be punctual about the Minchah service. Why DOES
HE HAVE TO BE punctual? Because it is the time when Judgment is
impending over the world, and one must concentrate his mind.
Rabbi Chiya got down FROM THE DONKEY and prayed.
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94. While they were still traveling, the sun was setting. Rabbi Chiya
said to Rabbi Yosi: Why are you silent? Rabbi Yosi said: | was
contemplating that the world exists only because of the leaders of
the people. If the leaders of the people are righteous, it is good for
the world and good for the people. If they are not righteous, woe to
the world, woe to the people.

95. Rabbi Chiya said: It is certainly so. How do we know? Because it
is written: "1 saw all Yisrael scattered upon the mountains, like sheep
that have no shepherd; and Hashem said, 'These have no master; let
them return therefore every man to his house in peace™ (Il Divrei
Hayamim 18:16). HE ASKS: It says "Yashuvu" (‘let them return’)
when it should say 'Yeshvu' (‘'let them sit'), and similarly, "to his
house" should say 'in his house'. For THE PEOPLE were in their
abode, AND WHERE WERE THEY TO RETURN?

96. HE ANSWERS: But this is what we learned. If the leader of the
people is not worthy IN HIS DEEDS, the people is caught in his sin.
Whence do we know - from the words: "And David spoke...Lo, | have
sinned, and | have done perversely; but these sheep, what have they
done?" (Il Shmuel 24:17). So David sinned and Yisrael suffered. If the
chief of the people is caught in his sin, then the people is spared, as
Judgment no longer dwells upon them, as the passage says: "And
Hashem said, 'These have no master,” meaning there are no leaders
for the people, BECAUSE ACHAV WAS SLAIN. THEREFORE, "let
them return therefore every man to his house in peace" from the
path, AND EVEN THOUGH JUDGMENT HAS RIDDEN ON THEM IN
THIS PATH, SINCE THEIR LEADER WAS SLAIN AND CAUGHT IN HIS
SIN, THEY WILL RETURN IN PEACE. They are all saved if their leader
is caught. It was decreed that, because he joined with Achav, even
Yehoshafat would have been punished, were it not for his crying, as
is written: "And Yehoshafat cried out" (I Melachim 22:32).

97. While they were still traveling, it became dark. They said: What
shall we do? If continue traveling, it is ALREADY dark and, if we stay
IN OUR PLACE, it is frightening. They turned off from the road and
sat under a tree. They rested and discussed Torah there, and did not
sleep.

98. At midnight they saw a doe passing before them, shouting and
crying out loud. When they heard it, Rabbi Chiya and Rabbi Yosi got
up and trembled. They heard a voice announcing and saying: Those
who are awake rise, those who sleep awake. Worlds, prepare for
Your Master. For your Master is going out to Garden of Eden, which
is His palace, NAMELY MALCHUT, to delight with the Righteous, as
it is written: "And in His temple everyone speaks of His

glory" (Tehilim 29:9).

99. Rabbi Chiya said: Now it is exactly midnight, and this voice THAT
WE HEARD is the voice that emerges and causes pain to the doe
above, WHICH IS MALCHUT, and below, as it is written: "The voice
of Hashem makes the hinds to calve" (Ibid.). Fortunate are we to
hear this.
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100. Come and behold the secret of the matter. At the time that the
Holy One, blessed be He, is revealed over the Garden, the whole
Garden gathers, NAMELY ALL THE RIGHTEOUS IN THE GARDEN,
but does not separate from Eden, WHICH IS CHOCHMAH. Springs
emerge from this Eden, NAMELY THE ILLUMINATION OF
CHOCHMAMH, to many ways and paths, FOR THE CONCEPTION OF
THE RIGHTEOUS. This Garden is called 'The Bundle of Life', where
the Righteous derive pleasure from the illumination of the World to
Come. And at that time, the Holy One, blessed be He, reveals Himself
to them.

101. Rabbi Chiya and Rabbi Yosi sat down. Rabbi Yosi said: Many a
time | asked about the words: "And it came to pass, that at midnight
Hashem smote all the firstborn in the land of Egypt..." Why did this
not happen by day so the miracle would be visible to all? And why
did all these weaklings behind the millstones and the lambs of the
sheep die? And why did not only kings, princes and soldiers die, as
it was by the episode of Sancheriv, of which it is written: "the Angel
of Hashem went out and smote in the camp of Ashur..." (Il Melachim
19:35). We learned that they were all kings, princes, ministers and
officers, and the might of a single messenger of the Holy One,
blessed be He, was seen there even greater THAN THIS MIRACLE
THAT WAS DONE BY HIS OWN HAND. IT SEEMS THAT His miracle
should have been even more GREAT.

102. He said to him: You asked well, and | have heard nothing about
this. So | have nothing to say. But since we were worthy of all this,
and the way was set before us, let us go to Rabbi Shimon bar Yochai
as | have heard he is cleansing the market places of the city of
Tiberias. They stayed until daybreak. When it became light, they got
up and went. When they reached him, they found him sitting with a
book of homiletics in his hand.

103. He opened the discussion, saying: "All nations before Him are
as nothing; and they are counted to Him less than nothing, and
vanity" (Yeshayah 40:17). HE ASKS: Since it said, "All nations before
Him are as nothing," why is it written also, "And they are counted to
Him less than nothing, and vanity"? AND HE ANSWERS: | have
learned the philosophies of all the nations of the world, whose Faith
is as nothing. They conceive neither the upper LEVELS nor the
lower. They place for themselves a Faith of foolishness; "and they
are counted to Him less than nothing, and vanity" like chaff that
turns in the wind and rolls during the summer IN THE FIELDS empty,
FOR IT HAS NO CONTENTS AT ALL. This is the meaning of: "And all
the inhabitants of the earth are reputed as nothing" (Daniel 4:32).

104. He again opened the discussion, saying: "In the beginning
Elohim created the heavens and the earth" (Beresheet 1:1). The first
"Et" (‘the') is the right hand of the Holy One, blessed be He, and that
Et ('the') is His left hand. | learned that the Holy One, blessed be He,
stretched His right hand - WHICH IS CHESED - and created the
heavens, and stretched His left hand - WHICH IS JUDGMENT - and
created the earth. This is the meaning of: "My hand also has laid the
foundation of the earth, and My right hand has spanned the heavens:
when | call to them, they stand up together" (Yeshayah 48:13).
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105. HE ASKS: What is the meaning of THE VERSE: "They stand up
together"? HE ANSWERS: If you think that these are heaven and
earth THAT ARE ZEIR ANPIN AND HIS NUKVA, it is not so. THEY DO
NOT STAND TOGETHER. Rather, THEY ARE right and left,
SEPARATE, which are the (et) and the (et) AS MENTIONED ABOVE.
THEREFORE, THE VERSE SAYS, "THEY STAND UP TOGETHER."
How do they stand together? By means of "this," WHICH IS
MALCHUT that rules at midnight, for then Et WHICH IS CHESED is
combined with "this," WHICH IS MALCHUT, SO THEY STAND
TOGETHER.

106. We learned that it is written: "He has made every (Heb. kol)
thing beautiful in its time" (Kohelet 3:11). Et MEANS CHESED OF
ZEIR ANPIN as we said. "kol" is as is said, "And Hashem blessed
Abraham in all (Heb. kol) things" (Beresheet 24:1). We learned that
"kol" is the Sfirah that is called "this," NAMELY MALCHUT that
includes Et and Et AS MENTIONED EARLIER, and rules at midnight
in two aspects, Mercy and Judgment - Mercy for Yisrael and
Judgment for the heathen nations. AND THE SCRIPTURE SAYS, "HE
HAS MADE ET KOL," SO THAT THEY WOULD BE UNITED
TOGETHER, "BEAUTIFUL IN ITS TIME," NAMELY AT MIDNIGHT.

107. Rabbi Chiya opened the discussion, saying: If it pleases my
master, | will say one thing, why | came. It is written: "And it came to
pass, that at midnight Hashem smote every firstborn in the land of
Egypt..." From this THING that Sir said, it is understood that this
passage is ALSO explained in that manner. As for us, the way was
propitious before us, to come and ask before you.

108. Rabbi Shimon opened the discussion, saying: "Who is like
Hashem our Elohim, Who is enthroned on high...?" (Tehilim 113:5)
MEANING, "Who is like Hashem our Elohim," WHO IS ZEIR ANPIN,
that ascends and is crowned to settle in the holy upper crown,
WHICH IS BINAH, which illumination is above all the shining lights,
crowns and wreaths, FOR ALL THE MOCHIN IN THE WORLDS ARE
DRAWN FROM BINAH. "and yet looks far down" (Ibid.), descending
in His Sfirot from crown to crown, MEANING FROM THE RIGHT
COLUMN OF BINAH TO HIS OWN RIGHT, from diadem to diadem,
FROM THE LEFT COLUMN OF BINAH TO HIS OWN LEFT; from
illumination to illumination, FROM THE CENTRAL COLUMN OF
BINAH TO HIS OWN CENTRAL COLUMN; from luminary to luminary,
FROM MALCHUT OF BINAH TO HIS OWN MALCHUT, to supervise
over the upper beings IN THE HEAVENS and the lower beings ON
EARTH. This is the meaning of: "Hashem looked down from heaven
upon the children of man" (Tehilim 14:2).

109. Come and behold: it is written, "And it came to pass, that at
midnight..." It should have said, 'approximately midnight' or "About
midnight" (Shemot 11:4), as Moses had said. And YOU MAY
CONTEND, as the friends said, that this is because the astrologers of
Pharaoh might say that Moses was a liar, BECAUSE IT IS
IMPOSSIBLE TO DETERMINE THE EXACT MOMENT OF MIDNIGHT.
So the difficult question remains in three forms, and even the
children of Yisrael will agree. 1) If so, it should have said, 'And
Moses said, about midnight'. Why does it say, "Thus says Hashem,"
if Hashem said, "At midnight"? No matter how punctual he will be,
they will not blame Moses, but rather the Master, because he said,
"Thus says Hashem." 2) Moses said, "even to the firstborn of the
maidservant that is behind the mill" (Ibid. 5), yet it was not so, but
"to the firstborn of the captive that was in the dungeon" (Shemot
12:29). Regardless, even Yisrael will agree THAT HE IS A LIAR,
because these things did not occur exactly AS HE SAID. 3) He said
in the name of the Master, 'About midnight' but it is written: "And it
came to pass, that at midnight" AND NOT 'ABOUT MIDNIGHT', AS
MOSES SAID.
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110. And also regarding your question, WHICH IS HEAVIER than a
load an animal can carry. YOU ASKS: Why was the smiting of the
firstborn at night and not by day? And why did the weaklings who
were behind the millstone die? This is all a supernal secret among
the reapers of the field, MEANING THOSE WHO MERITED THE
PLANTS OF THE HIDDEN LIGHT THAT WERE SOWN IN MALCHUT
THAT IS CALLED 'FIELD'. And it is all correct according to THE
WORDS OF the faithful prophet.

111. Praiseworthy is the portion of Moses, about whom it is written:
"You are fairer than the children of men, grace is poured into your
lips: therefore Elohim has blessed you forever" (Tehilim 45:3). "You
love righteousness, and hate wickedness. Therefore Elohim, your
Elohim, has anointed you with the oil of gladness above your
fellows" (Ibid. 8). "You are fairer than the children of men,"” MEANS
more than Seth and Enoch. "Grace is poured into you lips," more so
than Noach and his sons, OF WHOM IT SAYS: "AND NOACH FOUND
FAVOR" (BERESHEET 6:8). "Therefore Elohim, your Elohim, has
anointed you," more than Abraham and Isaac. "With the oil of
gladness" more than Jacob. "above your fellows," refers to the other
prophets. Is it possible that a man who rose to the highest levels to
which no other man rose did not know what he was saying?

112. But this is what we learned. This Sfirah that is called "zot (‘this'
fem.)" - NAMELY MALCHUT - is called 'woman', as is written: "She
(Heb. zot fem.) shall be called woman" (Beresheet 2:23). And why IS
SHE CALLED SO? BECAUSE "she (zot) was taken out of

man" (Ibid.). Who is this man? He is the one who is called "zeh
('this")" and is a male man, NAMELY ZEIR ANPIN, as is written: "for
as for this (Heb. zeh masc.) Moses, the man" (Shemot 32:23) SO
'man'is called 'zeh', and 'zeh' is called 'man'. And zot is taken from
zeh that is called 'male'.
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113. Therefore, she, NAMELY MALCHUT, is CALLED "a palm

tree" (Heb. tamar), WHICH DENOTES male and female, because the
palm tree does not grow one without the other, MALE WITHOUT
FEMALE. SHE IS THEREFORE CALLED Tamar, as is written, "like
pillars (Heb. timrot) of smoke" (Shir Hashirim 3:6). The same way as
smoke rises with both white and black, so here too WITH MALCHUT
THAT IS CALLED 'ZOT'. Everything is included in her at midnight, so
she will perform her deeds together AT ONCE, white for Yisrael,
WHICH IS MERCY, and black for the heathen nations, WHICH IS
JUDGMENT.

114. Before the night is divided in half at midnight, it does not
perform its functions. Whence do we know this? From Abraham, as
is written: "And he divided himself against them...night" (Beresheet
14:15), WHICH MEANS that it was divided in order to do its
functions. Here too, Moses said, "About midnight,” MEANING when
THE NIGHT reaches the middle, for Moses knew that its functions
would not be performed until it does.

115. And so it was that the night did not perform its functions until
midnight, for it performed its functions in the second half of the
night. This is the meaning of: "And it came to pass, that at
midnight." What is the connotation of "mid"? IT MEANS that during
the second half, when MALCHUT, rules, zot, MALCHUT is always
present to perform actions, and every action that was done at night
was done in the second half.

116. "And Hashem smote every firstborn." "And Hashem" IS
DEFINED AS Him, ZEIR ANPIN, and His court, WHICH IS MALCHUT.
"And Hashem," REFERS TO Him and His actions. "Smote every
firstborn" - HE ASKS: Moses only said, "And all the firstborn...shall
die" (Shemot 11:5). Why DOES IT SAY HERE "smote"? HE
ANSWERS: But MALCHUT OF THE ASPECT OF JUDGMENT, WHICH
IS CALLED "KOH', became aroused and Moses threatened him, as is
written: "Behold, till now (Lit. 'to koh) you would not hear."
THEREFORE, IT IS SAID, "HASHEM SMOTE (HEB. HIKAH)," WHICH
IS THE NAME KOH THAT SLEW ALL THE FIRSTBORN OF EGYPT.

117. We learned that Pharaoh was wiser than all his sorcerers, and
observed that zot, NAMELY MALCHUT, would execute Judgment
upon him and destroy his land, as Moses said, "In this (zot) you shall
know that | am Hashem" (Shemot 7:17). It is written about him: "And
Pharaoh turned" (Ibid. 23), "turned" MEANING that he turned his
heart away from this thought, as written: "And Aaron

turned" (Bemidbar 12:10). "And went to his house, neither did set his
heart even to this (Heb. zot)" (Ibid.) THE WORD "also," WHICH IS
SUPERFLUOUS, is to add that one which will destroy his land,
"neither did set his heart even to this,"” MEANING THE WORD
"ALSO" IMPLIES THAT EVEN THOUGH HE KNEW THAT THE NAME
'ZOT', WHICH IS MALCHUT, WOULD DESTROY HIS LAND, HE DID
NOT PAY ATTENTION TO IT.
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118. IT IS WRITTEN: "all the firstborn." "FIRSTBORN" IS THE
ASPECT CHOCHMAH, AND "ALL THE FIRSTBORN" DENOTES THAT
even upper and lower levels were broken in power - MEANING all
those levels that rule by THE POWER OF their wisdom, WHICH IS
THE WISDOM OF EGYPT as is written: "ALL THE FIRSTBORN in the
land of Egypt." All the upper and lower levels that were broken in
power are all alluded to in the verse, "From the firstborn of Pharaoh
that sits on his throne, even to the firstborn of the maidservant that
is behind the mill; and all the firstborn of cattle" (Shemot 11:5). So
we see that they are all alluded to in the passage.

119. In brief, "From the firstborn of Pharaoh that sits on his throne,"
REFERS TO the power of the lowest Sfirah OF THE KLIPOT, WHICH
RECEIVE from the upper Malchut. "even to the firstborn of the
maidservant,” refers to the left Sfirah, which is under the power
MENTIONED EARLIER, from behind four mills, which are the four
legions OF THE KLIPOT. This is understood, because it is written,
"behind the millstone," and not 'from the millstone'. "And all the
firstborn of cattle,"” REFERS TO THOSE below the lower ones
MENTIONED EARLIER. It is a female, of the females of asses, cattle
and donkeys, large and small animals, WHICH ARE THE LEVELS OF
IMPURITY. Males and females come out from them. "To the firstborn
of the captive that was in the dungeon," MEANS those that descend
from the maidservant, for with them, SORCERY is performed on the
prisoners in order to enslave them forever and ensure they never go
free.

120. Because they relied upon these levels, the Egyptians refused
TO LET THE CHILDREN OF YISRAEL GO, for they formed a knot OF
SORCERY against Yisrael so they would never be able to leave their

bondage. The strength and dominion of the Holy One, blessed be He,

is seen in this, and this memory will never cease from Yisrael for
generations and generations. If not for the strength and power of the
Holy One, blessed be He, none the kings of the nations and all the
sorcerers of the world would be able to deliver Yisrael from
bondage. For He opened their bonds and smashed all these crowns
OF THE FIRSTBORN OF THE CAPTIVE MENTIONED EARLIER in
order to take them out TO FREEDOM. Referring to this, it is written:
"Who would not fear You, O King of the nations? For to You it is
fitting. For among all the wise men of the nations, and in all their
kingdom, there is none like You" (Yirmeyah 10:7).

121. Rabbi Shimon wept, raised his voice and sighed. He said: There
is an attachment formed. Have you thought HOW MUCH the Holy
One, blessed be He, ATTACHED HIMSELF, AND praised HIMSELF
SO many times FOR THE EXODUS FROM EGYPT? It is written: "who
brought you out of the Land of Egypt" (Devarim 5:6); "Hashem your
Elohim brought you forth out of Egypt" (Devarim 16:1); "Hashem
your Elohim brought you out from there" (Devarim 5:15); "I brought
your hosts out" (Shemot 12:17); "Remember this day, in which you
came out from Egypt" (Shemot 13:3); "and brought you out, He
Himself being present, with His mighty power out of Egypt" (Devarim
4:37); "Hashem brought you out from this place" (Shemot 13:3). THE
EXODUS FROM EGYPT IS MENTIONED IN THE TORAH FIFTY TIMES.
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122. HE ANSWERS: Yet we learned that there are ten crowns,
MEANING SFIROT, below IN THE KLIPOT, as above IN HOLINESS.
They are all blocked by the three KLIPOT we mentioned, NAMELY
THE FIRSTBORN OF PHARAOH, THE FIRSTBORN OF THE
MAIDSERVANT AND THE FIRSTBORN OF CATTLE. They formed
three ties on these three levels, with which they caused that Yisrael
would never leave their bondage.

123. Fortunate are you, Abraham, Isaac and Jacob, for the ties were
untied for your sakes, and the Holy One, blessed be He, remembered
your three ties of Faith. This is the meaning of: "And Elohim
remembered His covenant with Abraham, with Isaac, and with
Jacob" (Shemot 2:24). "With Abraham," is one tie of Abraham, "with
Isaac," is the second tie of Isaac, and "with Jacob," is the third
whole tie of Jacob.

124. We learned that every holiday, festival and Shabbat are all in
memory of this, THE EXODUS OUT OF EGYPT. They are all based on
this and were it not for this, there would be no observance of the
holidays, festivals and Shabbat. Therefore, the memory of Egypt has
not ceased from all holidays, festivals and Shabbatot. Come and
behold: this Judgment IN THE EXODUS FROM EGYPT is the
foundation and source of the Torah and all the commandments and
the complete Faith of the children of Yisrael. THEREFORE, THE
EXODUS OUT OF EGYPT IS MENTIONED MANY TIMES IN THE
TORAH.

125. Also regarding your question why the Judgment of Egypt did
not occur by day, we learned that it is written: "This day you came
out" (Shemot 13:4), and, "Hashem your Elohim brought you forth out
of Egypt by night" (Devarim 16:1). But we learned that the
redemption of the children of Yisrael was mainly by night, WHICH IS
THE SECRET OF MALCHUT CALLED 'NIGHT', for the night opened
the ties and wreaked revenge, while the day brought them out with a
high hand. This is the meaning of: "The children of Yisrael went out
with a high hand in the sight of all Egypt. And Egypt was burying all
their firstborn whom Hashem had smitten among them" (Bemidbar
33:3). This was in order to make the miracle famous.

126. Rabbi Chiya and Rabbi Yosi came and prostrated before him,
and kissed his hands. They wept and said: Upper and lower images
raise their heads through your merit. The Holy One, blessed be He,
made terrestrial Jerusalem, WHICH IS MALCHUT, in the likeness of
celestial Jerusalem, WHICH IS BINAH. And He made the outer walls
of the Holy City and its gates. One can not enter until the gates are
opened for him. One can not ascend until the steps to the outer walls
are prepared. Who can open the gates of the Holy City? And who can
repair the steps to the outer walls? This is Rabbi Shimon bar Yochai,
who opens the gates of the secrets of Wisdom and repairs the upper
levels. And it is written: "Every one of your males shall appear
before the Master Hashem" (Shemot 34:23). Who is before the
Master Hashem? This is Rabbi Shimon bar Yochai. For he who is a
memory (Heb. zecher) of the remembrances, THAT IS, HE IS THE
ASPECT OF THE MALE (HEB. ZACHAR) OF THE SUPERNAL
MOCHIN THAT ARE CALLED 'REMEMBRANCES (HEB.
ZICHRONOT)', WHICH ARE OF THE MOCHIN OF ABA AND IMA, has
to appear before Him.
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127. He said to them: Even now, | have still not finished ANSWERING
your questions. For we learned, "And Hashem smote all the
firstborn." "all the firstborn" is general; IT DOES NOT SAY 'THE
FIRSTBORN OF EGYPT', BECAUSE IT REFERS ALSO TO THE
LEVELS THE EGYPTIANS WERE ATTACHED TO, WHICH ARE THE
FOUR LEVELS OF THE KLIPOT, of which we spoke before. For
everyone it was the same as for those that died, MEANING THAT
WHATEVER WAS DONE TO THE FIRSTBORN OF EGYPT WHO DIED
WAS LIKEWISE DONE TO THE LEVELS OF KLIPOT. Of those who
tied the ties and used these crowns in their witchcraft, some
employed the upper, and some the lower, and even though they were
all lower, THEY ALSO EMPLOYED THE UPPER. And the whole land
of Egypt was full of sorcery, as is written: "For there was not a
house where there was not one dead" (Shemot 12:30).

128. And Judgment was executed against them all. When they were
all gathered in their homes, and were not scattered in the wilderness
or in the field, the night, WHICH IS MALCHUT, executed its
Judgments. And we learned that the night shone just like the day is
the solstice of Tamuz, and the whole people saw the Judgments of
the Holy One, blessed be He. This is the meaning of: "But the night
shines like the day: the darkness and the light are both

alike" (Tehilim 139:12).

129. When YISRAEL left, they were all found dead in the marketplace
before everyone's sight. They wanted to bury them but could not
find them, BECAUSE THE DOGS HAD EATEN THEM. HOWEVER,
NOT ALL OF THEM WERE EATEN UP. SOME OF THEM DID REMAIN,
OF WHOM IT IS SAID, "AND EGYPT WAS BURYING" (BEMIDBAR
33:4). This was the most difficult thing for them, as from one side
they saw Yisrael leaving and from the other side they saw their dead.
It was all in order to publicize the miracle, for there was nothing like
it since the day the world was created.

130. Come and behold: it is written, "It is a night of (Heb. leil)
watchfulness to Hashem for bringing them out...this is Hashem's
watch night (Heb. lailah) for all the children of Yisrael" (Shemot
12:42). This passage is difficult. Since it says "leil," why does it say
"watchfulness" using the plural suffix instead of the singular?
MOREOVER, it is also written "lailah." Why does it first say "leil" and
afterwards "lailah"?

131. HE ANSWERS: But this is what we learned. It is written:
is avirgin maiden (Heb. na'ara)" (Devarim 22:23). It is spelled
"na'ara" without Hei. What is the reason thereof? Because as long as
she does not accept a male, she is called "na'ara." After she receives
amale, sheis considered "na'arah." Also, MALCHUT IS CALLED
"leil" before she receives a male, WHICH IS ZEIR ANPIN. Even
though it is written: "night of watchfulness" IN THE PLURAL, WHICH
SUGGESTS THAT IT ALSO INCLUDES ZEIR ANPIN, IT IS because the
male - WHICH IS ZEIR ANPIN - was going to unite with her, BUT DID
NOT YET. When the male united with her, it is written: "This is
Hashem's watch night (plural),” WHICH INDICATE male and female,
NAMELY ZEIR ANPIN AND MALCHUT. Therefore, it is spelled "lailah"
with Hei.
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132. And wherever male and female are together, the praise is Nnﬂw n,l‘, Hﬂ'.'-'ll'l -.|=-| -'II'IZJ."IWN'I "I!."IHﬂ-'I 132
. - " -

directed only to the male. The children of Yisrael also directed their

praises to the male and not the female. This is the meaning of: "This +-|'I'.|".|'},"||'|:'."',,I-1j,1: bRﬂWT .1|'|:W 'I':'I'l ,,H'H:'lr: R'?H
(zeh masc.) is my El and | shall glorify Him" (Shemot 15:2). When 5 5 w b 5 b
both male and female are present, then the praise is directed only to n -l +'1-“1R1 1 H -" f 10T ,H:'Hl K ‘ H"H:'I

the male. And this is what the children of Yisrael await, as written: Hbﬂ ;-1“:1'“5-'1’4 H:'Hl'l H"H:'l'l "IHH: HI'IUW

"This (zeh) is Hashem; we have waited for Him, we will be glad and
rejoice in His salvation" (Yeshayah 25:9). For He will do so for them, ".l".l' '|'|' :nn:-| '7“'11:;‘.'1 IH:I'IH M'l r:!,ﬂ ,H"H:'lr?

as is written: "As in the days of your coming out of the land of 5 I',
Egypt, | will show him marvelous things" (Michah 7:15). '["HT 2T DR H"I'-'-”W'-'ﬂ N a7m 1% up
nryn 1!'11»-'.:: '1n1~u' M :'-'n:'l ,1-:’:' 1:::::’7

nm':!:: NRIN

133. Such is this secret, as is written here_: "leil" and "Iaila_h." S_o will ,-'Ib'-"r?'l I':,.I': H:'I'l Hl"l: b 1':'| H'l HT"I'l 133

the Holy One, blessed be He, do for them in the future, as is written:

"Watchman what is of the night (Heb. lailah), Watchman what is of :'.l'n:'l r-|'||I7 1:!,”:'7 K '11"1: HW'H ',I '['.l'n'[ '1:

the night (Heb. leil)" (Yeshayah 21:11). As there was watching and '7 5 |-= 5 5 5
"leil" there, so here is also watching and "leil." As there was 'I"I'-"ﬂW I 0?2 13 2778 0 "IH'IW -l 7 nan "Iﬂ'IW
watching and "lailah" there, so here also is watching and "lailah." 'I"I'-"ﬂw II',-:I', ais] '7'-"'71 'l"l'-"ﬂw IN: I:]IH I':,,I',.I
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134. 1t is called "lailah” because of the male THAT IS INCLUDED IN " 5y 5
HER AS MENTIONED. This is as written: "The morning comes, and -I-"h H!"IH P ,H"H:'I ::H '1'.!1'11': -I', r” 134

also the night" (lbid. 12), WHICH ARE ZEIR ANPIN AND MALCHUT, H-]'I'l | ',Ih: ﬂ'l"m]d.', ﬂ:W-'I"l sl e | +"|',lb “-II':,I': ﬂ:,'|
because morning MEANS as written: "And Abraham rose up early in

the morning" (Beresheet 22:3). This is his own attribute, NAMELY +Wﬂ?ﬁ -1-"5 7'7” :U'I:W!."I ﬂjb “ :Tn='1 +Wﬂ?ﬁ H."I'lﬂ
CHESED OF ZEIR ANPIN, WHICH IS CALLED '"MORNING'. It is

written: "My voice shall you hear in the morning, O

Hashem" (Tehilim 5:4), NAMELY ALSO the morning itself, WHICH IS

ZEIR ANPIN IN THE ASPECT OF CHESED.

135. Rabbi Chiya and Rabbi Yosi were sitting. RABBI SHIMON was !"I"Ii!"l'l KT 115 q'-'airu AD1Y M NMIT/7 1207 .135

teaching them the secret of the Laws of Priests. They came back

every day and sat before him. One day, Rabbi Shimon went out. They '||'| ,.'I'.I"_I‘:',I '.-:nﬂ H'_l:'l'.l' '7:: '.|"'|'|'|'_l: I|'|'|'| rﬂ'.l'J'I:
went with him until they reached a field and sat down.
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6. "All things have | seen in the days of my vanity"

Rabbi Shimon says that the verse, "I have seen everything in the days of my vanity. There is a righteous man who perishes in his righteousness and
there is a wicked man who prolongs his life in his evil doing," contains two themes: Solomon was alluding to wisdom, but God is patient with the
wicked until they repent. A person should live among the righteous because he will receive good due to their merit, while if he lives among the
wicked he will be caught in their sins. Rabbi Shimon offers another explanation of the title verse, that is that Solomon was called by seven names,
the seventh of which was Kohelet, that is equivalent to them all. His names were called after Wisdom, and therefore he composed three books, Shir
Hashirim, Kohelet and Mishlei, corresponding to Chesed, Judgment and Mercy. Thus he perfected wisdom. Rabbi Shimon moves to the question of
breath and voice, saying that breath is made of air and water, and everything in the world is made of breath. Breath has the power to produce voice,
but actual voice has the enduring power to produce speech. He says that sometimes vanity nurtures from judgment, sometimes from mercy. Then
while the rabbis are sitting in the field, they see a column of smoke from incense rising and falling. Meanwhile a scent arose from the field that was
more fragrant, for it was the fragrance of the Shechinah.



136. Rabbi Shimon opened the discussion, saying: Come and
behold. It is written: "All things have | seen in the days of my vanity.
There is a just man who perishes in his righteousness and there is a
wicked man who prolongs his life in his wickedness" (Kohelet 7:15).
What did Solomon, who possessed more wisdom then any other
person, speak of in this verse? HE RESPONDS: Solomon alluded to
wisdom. We see that the ways of the Holy One, blessed be He, are
not so, for it is written: "To give every man according to his ways,
and according to the fruit of his doings" (Yirmeyah 17:10). But he is
alluding to two themes here.

137. We have learned that the eyes of the Holy One, blessed be He,
wish to watch over the world and observe it, as is written: "For the
eyes of Hashem run to and fro throughout the whole earth" (Il Divrei
Hayamim 16:9). If there are wicked people in the world, the righteous
man in that generation is snared in their sins. The Holy One, blessed
be He, is longsuffering with the wicked until they repent. If they do
not REPENT, then there will be no one to plead mercy for them
BECAUSE THE RIGHTEOUS HAS ALREADY DIED. This is the
meaning of: "There is a just man who perishes in his
righteousness." It is because he is righteous that he has departed
from the world, SO HE WOULD NOT PLEAD MERCY FOR THE
GENERATION.

138. Therefore we learned that a person should only live in a place
where men of action live. For what reason? Woe unto the person
who dwells among the wicked, for he is caught in their sins. And if
he dwells among the righteous, he is dealt well with due to their
merit.

139. Rabbi Chasda lived at first among the people of Cappadocia,
and it was difficult for him and he was plagued with sickness. He
then moved his dwelling among the protectors of Tzipori, MEANING
AMONG TORAH SCHOLARS WHO ARE CALLED 'PROTECTORS'. He

became great and merited much good, many riches and much Torah,

and he said: | merited all this because | came among these people,
whom the Holy One, blessed be He, takes care of, to do good for
them.

140. Another explanation of the verse: "All things have | seen in the
days of my vanity." Solomon had all the highest levels of wisdom,
more than all the people of the generation, as it is written: "For he
was wiser than all men" (I Melachim 5:11), and, "Then Solomon sat
on the throne of the Hashem as king" (I Divrei Hayamim 29:23).
Could he say about his life, "In the days of my vanity"? And, "'Vanity
of vanities,' said Kohelet" (Kohelet 1:2)?
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141. We learned that Solomon was called by seven names: Solomon,
Yedidyah, Agur, Bin Yake, Itiel, Lemuel, Kohelet - AND THE NAME
Kohelet is equal to them all. Each of them is named in the likeness of
above. Kohelet IS ALSO CALLED 'a sacred congregation of ten men'.
Therefore, it is said 'Less than ten people is not considered a
congregation (Heb. kahal)." A congregation could even be a hundred
or more, BUT NOT LESS THAN TEN. Kohelet includes everyone, ALL
OF YISRAEL, as is written: "The congregation (Heb. kehilat) of
Jacob" (Devarim 33:4).

142. We learned that his names were called after Wisdom, and
therefore he composed three books: Shir Hashirim, Kohelet and
Mishlei. The purpose of them all is to perfect wisdom. Shir Hashirim
corresponds to Chesed, Kohelet corresponds to Judgment, and
Mishlei corresponds to Mercy - NAMELY, THEY CORRESPOND TO
THE THREE COLUMNS, CHESED, JUDGMENT, MERCY. This is in
order to perfect Wisdom. Everything that he did was for the purpose
of displaying wisdom and in correspondence to the highest level. He
said ABOUT HIMSELF: "In the days of my vanity," and, "Vanity of
vanities" (Kohelet 1:2).

143. HE ANSWERS: But vanity (Heb. hevel) is a precious secret. It is
the breath (Heb. hevel) that comes out of the mouth, and by means
of the breath that comes out from the mouth a sound is formed. We
learned that the world exists only through the breath of the mouths
of the schoolchildren who have not sinned, THAT IS, who have not
actually sin. IT IS NOT THAT THEY DID NOT SIN BUT IT IS NOT
CONSIDERED A SIN BECAUSE OF THEIR MINOR AGE. Breath is
made of air and water, and everything in the world is made of breath.
The inner meaning of the breath of these children becomes a sound
and spreads throughout the world. They are the guards of the world
and the guards of the city. This is the meaning of: "Unless Hashem
keeps the city..." (Tehilim 127:2).

144. Come and behold: it is both breath and a sound. What is the
difference between them? Breath has the power to produce a sound
BUT actual sound has the power to produce words. Abel, who
inherited from his father, is called Abel, and whatever SOLOMON
saw came through him, and even though he had much support from
above, from other LEVELS, he said, "In the days of my vanity," to
make known that this word comes from there.
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145. And the secret meaning of the words: "All is vanity...," "...in the
days of my vanity, | saw everything..." and, "there is a just person
who perishes in his righteousness," is the secret of that which he
revealed and made known, that everything depends on "the days of
my vanity." This means that when Hevel nurtures from Judgment, in
order to execute Judgment - BEFORE THE RECONCILIATION OF
THE CENTRAL COLUMN - "There is a just man who perishes in his
righteousness" BECAUSE OF THAT JUDGMENT. When Hevel
nurtures from Mercy, MEANING AFTER THE RECONCILIATION OF
THE CENTRAL COLUMN, then "there is a wicked man who prolongs
his life in his wickedness," AS BECAUSE OF MERCY HE IS
LONGSUFFERING and both THE WICKED AND THE RIGHTEOUS are
dependent upon this Hevel. Therefore, it is written, "In the days," and
not, 'in the day"', for they all depend on this Hevel. Whoever
HAPPENS TO BE at the time of Judgment is treated with Judgment,
and whoever HAPPENS TO BE at the time of Mercy is treated with
Mercy.

146. It is written: "There is a just man who perishes" IN THE
PRESENT CONTINUOUS TENSE. HE ASKS: Why does not it say
'‘perished? FOR IF IT IS DEPENDENT UPON TIME, IT SHOULD HAVE
BEEN SAID IN THE PAST RATHER THAN IN THE PRESENT TENSE.
HE ANSWERS: EVERY TIME IT IS AROUSED, Judgment removes the
righteous man from the world and from the generation. IT IS
ALWAYS THIS WAY. "There is a wicked man who prolongs his life in
his wickedness, who actually prolongs his life IN HIS SIN, for when
that Judgment nurtures from Mercy, it bestows mercy on that wicked
man and forebears with him.

147. While they were still sitting, they saw a column of incense
smoke rising up and going down. He said: this crowning, THE
SMOKE is surrounded with mud of the earth from above. IT
THEREFORE GOES UP AND DOWN, WHICH ALLUDES TO THE
HEVEL MENTIONED BEFORE. In the meantime, there arose a scent
from the field, WHICH WAS MORE FRAGRANT THAN ALL THE
SPICES. He said: Let us sit here for the Shechinah is by us, as is
written: "Like the smell of a field which Hashem has

blessed" (Beresheet 27:27).

7."And he smelled the smell of his garments"
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Rabbi Shimon says that when Jacob entered before his father, the scent of the Garden of Eden went in with him, and that the clothes he wore

belonged to Adam. He asks what happened to the clothes of Eve, and in what clothing were Adam and Eve buried? He answers himself by saying
that when they left they threw off the supernal splendor with which God had clothed them. We learn that as soon as God was clothed, as in "Who
covers Himself with light as with a garment," He created the world. The question arises of how Isaac knew about "the smell of a field that Hashem
has blessed." Rabbi Shimon explains that the field in "And Isaac went out to meditate in the field at the evening time," was the field near the cave of
the Machpelah, and that Jacob saw the Shechinah on it, and it raised supernal holy scents. The conclusion Rabbi Shimon draws is that Isaac
blessed Jacob because Isaac did not attribute the scent to the clothes at all; he attributed it to Jacob himself because he saw that he was worthy
and deserving of his blessing. The rabbis then talk about the tenth day of the seventh month, Yom Kippur, and the sacrifice of the lamb. We are

reminded that Yisrael does an action below, and God does the action above.

148. He opened the discussion, saying: "And he smelled the smell of
his garments, and blessed him, and said, 'See, the smell of my son is
like the smell of a field which Hashem has blessed™ (Beresheet
27:27). "And he smelled the smell of his garments" means that the
garments emitted a pleasant scent that had never left them. Now we
should examine this closely; it is written: "The smell of his
garments," and, "The smell of my son." It does not say, 'The smell of
the garments, but rather "the smell of my son." HE ANSWERS: But
we learned that when Jacob entered the Garden of Eden entered with
him, and we learned that those garments belonged to Adam, as
written: "For the man also and for his wife did Hashem Elohim make
coats of skins, and clothed them" (Beresheet 3:21), and He took
them out from the Garden of Eden.
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149. You may argue that it is written: "And they sewed fig leaves
together" (Ibid. 7), and from them were THE SKIN GARMENTS THAT
HASHEM MADE FOR THEM. If so, then why is it written, "did Hashem
Elohim make?", IF THEY SEWN THEM THEMSELVES, and: "Coats of
skins," when they were but a fig leaf. But as the Aramaic translation
OF "COATS OF SKINS," it is 'precious garments'. And they emitted a
scent from the spices of Eden.

150. And we learned that they were made with the full Name, as is
written: "did Hashem Elohim make..." WHICH IS THE FULL NAME
that even the heavens and earth were not made with. FOR ONLY
ELOHIM IS MENTIONED IN RELATION TO THEM. HE ASKS: Is it not
written: "In the day that Hashem Elohim made the earth and the
heavens" (Beresheet 2:4)? HE ANSWERS: There is no difficulty here,

for when they were first made they were not made with the full Name,

but when they became permanent, they were maintained by the full
Name. THE VERSE, "IN THE DAY THAT HASHEM ELOHIM MADE,"
WAS SAID FOR THE PURPOSE OF MAINTENANCE.

151. And concerning what was said, that these garments came to the
wicked Esau, who took them from Nimrod, we explained this matter
and it is difficult to understand. If so, why it is written: "For the man
also and for his wife"? He made clothing for Adam and He made
clothing for Eve, but what happened to the clothes of Eve? And if so,
in what were they buried? Could you possibly conceive that they left
and threw from themselves the supernal splendor that the Holy One,
blessed be He, gave them.

152. No one else wore the garments with which Adam and Eve
clothed themselves, because they were in likeness of above in these
garments. If you think that they wore them by themselves, come and
behold, it is written: "And clothed them," in that the Holy One,
blessed be He, clothed them. Blessed is their portion.

153. It is written: "O Hashem my Elohim You are very great, You are
clothed with glory and majesty" (Tehilim 104:1), "Glory and majesty
are before Him" (Tehilim 96:6), and: "Who covers Himself with light
as with a garment..." (Tehilim 104:2). As soon as He was clothed, He
accomplished His deed, THAT IS, HE CREATED THE WORLD. It
teaches that the Holy One, blessed be He, clothed Himself in Light
and created the heaven. THE GARMENTS OF ADAM WERE SIMILAR
TO THIS CLOTHING. But how do we explain the verse: "The best
clothes...which were with her in the house" (Beresheet 27:15)?
HERE, the "best clothes" MEANS kingly garments of silk and gold,
and it is the custom of the world to store them in spices and scents,
because of the preciousness of the garments.

154. Come and behold: first, "he smelled the smell of his

garments" (lbid. 27), BECAUSE HE THOUGHT THE SCENT CAME
FROM THEM. But when he felt it, he said, "See, the smell of my son,"
because he knew that the scent came from him and for his sake,
AND NOT FROM THE GARMENTS. "Like the smell of a field which
Hashem has blessed." HE ASKS: How did Isaac know about "the
smell of a field which Hashem has blessed"?
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155. HE ANSWERS: Rather, there are two things, which amount to
the same. For it is written: "And Isaac went out to meditate in the

field at the evening time" (Beresheet 24:63), AND THAT IS THE SAME

ONE AS "A FIELD THAT HASHEM HAS BLESSED." Did not he have a
house or another place to pray? But that field was the one that
Abraham purchased near the cave OF MACHPELAH, as is written:
"The field which Abraham purchased of the sons of

Chet" (Beresheet 25:10). When Isaac came to the field, he saw the
Shechinah over it, and it raised supernal holy scents. Therefore he
prayed there, and set it AS A PLACE for prayer.

156. HE ASKS: Why did Abraham not pray there, IN THE FIELD OF
THE CAVE OF MACHPELAH LIKE ISAAC? HE ANSWERS: Because
he had a set prayer place before. Another reason was the scent that
he saw at Mount Moriyah. Why was it called Mount Moriyah? Due to
the good myrrh (Heb. mor) that was there.

157. And all was present BY JACOB SINCE IN ADDITION TO HIS
OWN SCENT, the Garden of Eden also entered with him. Therefore,
he blessed him. He did not attribute it to the garments, but rather to
Jacob himself, for he saw that the scent originated in him, that he
was worthy, and that he merited to be blessed and that the Garden of
Eden entered with him. For this reason, when Esau stormed and
protested, he said, "moreover, he shall be blessed" (Beresheet
27:33).

158. Rabbi Yitzchak said: The Torah should have started with, "This
month shall be to you the beginning of months" (Shemot 12:2). What
is the reason? Because it is the beginning OF THE RULE of the
moon. Therefore, the Torah should have STARTED with these words,
for the subject is connected with the Holy One, blessed be He. THE
MOON IS THE SECRET OF MALCHUT, WHICH, WHEN FULL, UNITES
WITH THE HOLY ONE, BLESSED BE HE. THEREFORE, THE TORAH
SHOULD HAVE STARTED AT THE BEGINNING OF THE FULLNESS
OF THE MOON, WHICH IS: "THIS MONTH SHALL BE TO YOU THE
BEGINNING OF MONTHS."

159. It does not pose a difficulty, for it is not written: 'This (zot fem.)',
NAMELY ‘this month' BECAUSE THE NAME OF THE MOON IS 'ZOT',
and this is because zeh (‘'this' masc.) and zot are connected
together. Wherever male and female are together, the praise is
directed only to the male. THEREFORE, IT SAYS "THIS (ZEH)
MONTH," INSTEAD OF 'ZOT', and therefore it says, "It shall be the
first month of the year to you" (Ibid.). Assuredly, it is "of the year,"
TO INDICATE THAT IT REFERS TO MALCHUT THAT IS CALLED 'A
YEAR', ONLY IT PLACES THE PRAISE ON THE MALE. Rabbi Yehuda
said: Why is "to you" said twice, AS WRITTEN, "THIS MONTH SHALL
BE TO YOU...IT SHALL BE THE FIRST...TO YOU." Rabbi Yitzchak
said: FROM THE DOUBLING OF "TO YOU," we understand even
more THAT IT IS ONLY FOR YISRAEL AND NOT FOR THE OTHER
NATIONS, as is written: "For Hashem's portion is His

people" (Devarim 32:9). This connection WITH THE MONTH is to you
and not to the other nations.

8. "A lamb, according to the house of their fathers"
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160. "Speak to all the Congregation of Yisrael, saying, On the tenth
day of this month they shall take to them every man a

lamb..." (Shemot 12:3). HE ASKS: Why on the tenth of the month?
Rabbi Aba said: It is the time that the Jubilee, WHICH IS BINAH,
shines on the moon, WHICH IS MALCHUT. As is written in regard to
the Jubilee, "On the tenth day of this seventh month shall be Yom
Kippur" (Vayikra 23:27). AND YOM KIPPUR IS THE ILLUMINATION
OF BINAH, FOR WE SEE THE ILLUMINATION OF BINAH IN
MALCHUT IS ON THE TENTH DAY OF THE MONTH.

161. "They shall take to them every man a lamb, according to the
house of their fathers." Why? Because they had to draw it at that
time, for we learned that the lower crown, to which all the other lower
crowns OF THE KLIPAH are attached, is broken by this TAKING OF
THE LAMB. Therefore, Moses was specific in his words, "Draw out
and take you lambs" (Shemot 12:21), WHICH IS according to the
verse: "Flocks, and menservants and womenservants" (Beresheet
32:6), WHICH ARE LOWER CROWNS OF THE KLIPOT, AND THE
TERM FLOCK INCLUDES THEM ALL. AND THE EGYPTIANS MADE
THEM INTO DEITIES.

162. The Holy One, blessed be He, said: 'Perform an action below BY
DRAWING AND TAKEING SHEEP, and | will break their power above.
As you prepare them by burning them by fire, as it is written, "but
roast with fire" (Shemot 12:9) I, also, ABOVE, will pass him through
fire, through Nahar Dinur (the River of Fire)."

163. HE ASKS: Why was it drawn on the tenth day OF THE MONTH
and slaughtered on the fourteenth? Rabbi Aba said: through THE
LAMB, WHICH IS THE ELOHIM OF EGYPT, AS MENTIONED BEFORE,
Yisrael were bound by slavery 400 years. Even though they were not
enslaved 400 years, they were designated to be bound to them for
400 years. HAD NOT THE HOLY ONE, BLESSED BE HE, HASTENED
THE END, it would have been as if they were enslaved all 400 years.
Therefore, they detained the lamb four days, tied in the property of
Yisrael, and afterwards: "and the whole assembly of the
Congregation of Yisrael shall kill it towards evening" (Shemot 12:6).

164. HE ASKS: Why WAS IT SLAUGHTERED at twilight? HE
ANSWERS: That is when Judgment is impending, and the time when
this decree OF THE EXILE IN EGYPT was given through Abraham, as
is written: "And when the sun was going down, a sleep fell upon
Abram; and, lo, a horror of great darkness fell upon him" (Beresheet
15:12). "Horror" is one crown OF THE KLIPAH, "darkness" is another
crown and "great" is greater than all THE CROWNS. Even though we
explained this passage as referring to other kinds of bondage of
Yisrael - THAT HORROR REFERS TO BABYLON, DARKNESS IS
MEDIA, GREAT IS GREECE, it refers to everything. THEY ALLUDE
TO THE THREE CROWNS OF THE KLIPAH AND ALSO THE EXILES.
In the same way WE SPOKE OF THE LAMB, OF WHICH THE HOLY
ONE, BLESSED BE HE, SAID: 'YOU PERFPRM AN ACTION BELOW
AND | WILL BREAK THEIR POWER ABOVE,' SO, "l will utterly blot
out" (Shemot 17:14). You ACT below and | WILL ACT above.
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165. We learned that Yisrael did not leave Egypt until the dominion of
all their ministers above was broken. They left their domain, came
under the authority of the Holiness above of the Holy One, blessed
be He, and were bound to Him. This is the meaning of: "For to Me the
children of Yisrael are servants; they are My servants" (Vayikra
25:55). What is the reason "they are My servants"? For "whom |
brought forth out of the land of Egypt" (Ibid.). | took them out of
another domain and brought them unto My authority.
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9. Leaven and leavened dough

In this discussion we read that leaven, leavened fermentation and leavened bread are all the same thing. In response to Rabbi Yehuda's query about
why, if it is so important, Yisrael is only restricted from eating leaven seven days a year, Rabbi Shimon replies that this is an annual celebration of
the days that they went out of bondage.

166. This is what Rabbi Shimon said: It is written, "But on the first
day you shall remove leaven out of your houses; for whoever eats
leavened bread" (Shemot 12:15). | have explained it thus: leaven and
leavened dough are one level, and are all the same. The other
dominion is the ministers appointed over the other nations, whom
we call Evil Inclination, another dominion, strange El, Other Elohim.
Here also, leaven, leavened dough and leavened bread are all the
same. The Holy One, blessed be He, said: 'All these years, you were
under the authority of others and served another nation. From now
on, you are free men. "But on the first day you shall remove leaven
out of your houses...you shall eat nothing leavened" (Ibid. 20) and
"there shall no leavened bread be seen with you" (Shemot 13:7).

167. Rabbi Yehuda said: If so, WE SHOULD NOT EAT LEAVEN all the
days of the year. Why only seven days, as is written, "Seven days
shall there be no leaven found in your houses," and not more? He
said to him: At all times that a person is obliged to show himself
free, it is required NOT TO EAT LEAVENED BREAD, but whenever he
is not obligated then he does not need TO OBSERVE THE
PROHIBITION OF LEAVENED BREAD.

168. This is comparable to a king who appointed a person to be a
minister. He rejoiced and wore clothes of glory all those days that he
was being elevated to this level, but afterwards he did not need it.
The following year, he observed those days that he rose to this
honor and wore those clothes, and he did so each and every year.
Similarly with Yisrael, it is written: "Seven days shall there be no
leaven found," for they are days of rejoicing, the days that they
arose to this honor, and went out of another bondage. Every year,
they observe those days when they rose to this honor and went out
of another authority and came under holy authority. Therefore, it is
written: "Seven days shall you eat unleavened bread."
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10. Matzah of Judgment

Rabbi Shimon talks about the time that the moon was in a decreased state, when Yisrael had not yet completed the Covenant by the uncovering of
the corona. After they were uncovered, God gave them bread from a higher place, from the heavens. Then Yisrael observe those days when they
entered under the wings of the Shechinah and guarded the bread, the matzot, that came from its side.

The bonds which Rabbi Shimon refers to next are those that join the upper to the lower levels, and in the observance of the sacrifice those bonds

are strengthened, as when the lamb is sacrificed.

169. Rabbi Shimon said: Matzat (unleavened bread) is spelled
WITHOUT VAV, as, "visions (Heb. mar'ot) of Elohim" (Yechezkel 1:1)
IS WITHOUT VAV, THEREFORE, IT ALLUDES TO JUDGMENT. Why
were they called Matzat-for their being of Judgment, Holy Judgment,
Judgment that is attached to the Holy Name, Judgment that was not
strong throughout that time among Yisrael, because the moon was
flawed. And since the moon was flawed, it is written: "The bread of
affliction" (Devarim 16:3).

170. HE ASKS: What is the reason THAT THE MOON, WHICH IS
MALCHUT, was in a waning state? HE ANSWERS: Because they
were not uncovered and the holy sign was not revealed. Yisrael were
circumcised, but did not uncover the corona. When they did, it is
written: "There He made for them a statute and an ordinance, and
there He tested him" (Shemot 15:25). And even though we have
explained this passage as referring to something else, it was all in
context, and it is well.

171. If you wonder that it seems they had to be uncovered in the
days of Yehoshua, this was not so. Only those about whom it is
written: "But all the people that were born in the wilderness by the
way as they came out of Egypt, them they had not

circumcised" (Yehoshua 5:5). After they were uncovered, the Holy
One, blessed be He, said to them: 'Before, you ate unleavened bread
because the moon remained waned, and it was called "the bread of
affliction." But from now on, bread will be from a different place’, as
written: "Behold, | will rain bread from heaven for you" (Shemot
16:4). Not from the moon, WHICH IS MALCHUT, as at that time
BEFORE THEY WERE UNCOVERED, but actually from the heavens,
WHICH IS ZEIR ANPIN, as is written: "Therefore Elohim give you of
the dew of heaven" (Beresheet 27:28).

172. And holy Yisrael observe the days when they came under the
wings of the Shechinah and kept the bread that came from its side,
NAMELY THE MATZOT, as is written: "And you shall observe the
commandment of unleavened bread" (Shemot 12:17). What is the
meaning of: "And you shall observe...the unleavened bread?" It is
similar to: "And keep My covenant" (Shemot 19:5), WHICH IS THE
COVENANT OF CIRCUMCISION. And it all rises and is attached to
the same level, AS MENTIONED BEFORE.

173. One may wonder how it could be that Moses did not uncover
them BUT LET THEM REMAIN CIRCUMCISED WITHOUT BEING
UNCOVERED. HE ANSWERS: In order that Yisrael would not be
delayed there until they became healed, HE THEREFORE DID NOT
UNCOVER THEM. Pertaining to this, it is written: "Seven days shall
you eat unleavened bread with it, the bread of affliction" (Devarim
16:3). Why WAS IT "the bread of affliction"? Because, "for you came
forth...in haste" (Ibid.) and SIMILARLY, it is written: "and could not
delay" (Shemot 12:39). THEREFORE, THEY WERE NOT
UNCOVERED, AND CIRCUMCISION WITHOUT UNCOVERING
BRINGS ABOUT THE BREAD OF AFFLICTION.
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174. Come and behold: when Yisrael came to the Holy Land, they
came circumcised and uncovered, and it is written: "A land in which
you shall eat bread without scarceness" (Devarim 8:9). And what is
"scarceness"? It is "the bread of affliction." And why is it called "the
bread of affliction"? This is because the moon, WHICH IS MALCHUT,
is waning and is not blessed from the sun, WHICH IS ZEIR ANPIN,
and does not shine from the sun, as is written: "For all (Heb. kol) that
is in heaven and on earth" (I Divrei Hayamim 29:11), - MEANING
THAT KOL (‘ALL"), WHICH IS YESOD OF ZEIR ANPIN, IS ATTACHED
TO HEAVEN, WHICH IS ZEIR ANPIN, AND TO THE EARTH, WHICH IS
MALCHUT, AND RECEIVES FROM THE HEAVENS AND GIVES TO
THE EARTH. What is the reason that it did not shine from the
Jubilee, WHICH IS BINAH? This is because they did not uncover
themselves, AS MENTIONED BEFORE, but now that Yisrael were
circumcised and uncovered UPON ARRIVING INTO THE HOLY
LAND, it is written: "You shall not lack anything (Heb. kol) in

it" (Devarim 8:9), NAMELY, YESOD OF ZEIR ANPIN THAT
ILLUMINATES ON MALCHUT AND IS CALLED 'KOL'. What is the
reason for: "In which you will not eat bread without scarceness"? It
is because "You shall not lack kol in it," the way they did in Egypt.

175. And every year, the children of Yisrael make a memorial to
Egypt and eat UNLEAVENED BREAD and have not interrupted this
for generations and generations. Because they did not uncover
themselves in Egypt, they lacked this "kol," and the moon was
waning and is called "the bread of affliction." Affliction MEANS
'poverty’, as in the Aramaic translation. The reason they ate the
bread of affliction in the Holy Land, EVEN THOUGH THEY HAD
ALREADY UNCOVERED THEMSELVES, serves as a remembrance to
Egypt. This is a custom for generations and generations. And for the
future to come, it is written: "Your sun shall no more set; nor shall
your moon withdraw itself" (Yeshayah 60:20), MEANING THAT THE
WANING OF THE MOON, WHICH IS MALCHUT, WILL BE NO MORE.

176. We learned that Rabbi Shimon said: It is written, "On the tenth
day of this month they shall take..." (Shemot 12:3), and, "Also on the
tenth day of this seventh month there shall be Yom Kippur" (Vayikra
23:27). It is derived from what we learned, as written, "on the tenth
day of this month." THE ZOHAR WONDERS AND ASKS: What does it
mean by this? HE ANSWERS THAT IT ALLUDES TO THE WORDS,
"on the tenth." The business OF TAKING THE LAMB comes from the
tenth, WHICH IS BINAH THAT SHINES ON MALCHUT, AS
MENTIONED. AND THIS IS WHY HE FIRST MENTIONS THE
ANALOGY BETWEEN THE TENTH IN THIS CONTEXT AND THE
TENTH OF YOM KIPPUR, WHICH IS BINAH. AND HE ASKS: It is
written, "of this month," but it should say, 'In this month'. HE
ANSWERS: IT IS BECAUSE when the illumination came to this level,
WHICH IS MALCHUT, the prase "of this month"; "OF THE MONTH" is
exact, WHICH IS MALCHUT THAT IS CALLED 'MONTH'.

177. "They shall take to them every man a lamb, according to the
houses of their fathers, alamb for a house." We learned that there
are three bonds: the firstborn of cattle, the firstborn of the captive,
and the firstborn of the maidservant. All the other levels OF THE
KLIPAH are connected to these three aspects above. They are all
bound to the one called flock, and everything is included in it. IT IS
THE HIGHEST LEVEL AMONG THEM. The flock BELOW is connected
to the flock ABOVE, and is unable to separate from its bond. SO WE
SEE that they are all connected to this, TO THE FLOCK. This is why
it is written BY IT: "and you shall keep it" (Shemot 12:6) MEANING
bind it with a knot, and it would be given into your hands under your
control until you slaughter it and execute Judgment upon it. In the
time to come, it is written: "Who is this that comes from

Edom?" (Yeshayah 63:1) and: "For Hashem has a sacrifice in
Botzrah" (Yeshayah 34:6), MEANING THAT HE WILL DESTROY ALL
THE OTHER SIDE FROM THE EARTH. And THEN it is written: "And
Hashem shall be king over all the earth. On that day Hashem shall be
one and His Name One" (Zecharyah 14:9).
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11. Relating the praise of the exodus from Egypt

We hear again about the commandment to remove the leaven from the bread. Then we are told that Yisrael must say the praises of the exodus from
Egypt, and when relating that account they will rejoice with the Shechinah in the World to Come. When God hears that praise, His retinue gathers
round and rejoices and praises Him, and then His strength and power are increased above. Just as it is important for a person to relate the miracles
of God, it is important for him to relate his own sins; this is because when a person enumerates every one of his sins beforehand, he leaves no open
issue for the Accuser to exploit when standing before God to seek retribution. If the person repents, all will be well, but if he does not, the Accuser

will return and demand judgment. Lastly, we hear again of the commandment to eat matzah on Passover because it is a remembrance for

generations and generations of the secret of the Faith.
Ra'aya Meheimna (The Faithful Shepherd)

178. "And the people took their dough before it was

leavened" (Shemot 12:34). This (25th) commandment is to remove
the leaven. For this commandment was given over to Yisrael: "And
the people took up and carried their dough before it was leavened,"
and: "shall there be no leaven found in your houses" (Ibid. 19). The
friends have already explained it, and we have explained the secret
meaning of the difference between leavened and unleavened bread
OF THE EXODUS FROM EGYPT in many places - that one is the Evil
Inclination and the other is the Good Inclination.

179. The following (26th) commandment is to relate the praise of the
exodus from Egypt, which is incumbent upon every person always
to relate these praises. We have explained that every person who
relates the exodus from Egypt and rejoices when relating that
account is destined to rejoice with the Shechinah in the World to
Come, which is joy from all sides. For such is a person who rejoices
in his Master, and the Holy One, blessed be He, rejoices in his story.
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180. At that time, the Holy One, blessed be He, gathers His whole
retinue, and says to them: 'Go and listen to the account of My
excellency that My children are relating, rejoice in My redemption.'
At that time, they all gather and come and join with Yisrael to hear
the story of the praise. They rejoice with the joy of the deliverance by
their Master, and come to thank and praise the Holy One, blessed be
He, for all these miracles and mighty deeds, and thank Him for the
Holy Nation that He has on earth that rejoices in the joy of the
deliverance of their Master.

181. Then His strength and power are increased above. By their
recounting, the children of Yisrael give power to their Master, like a
king whose strength and power are increased when his strength is
praised and he is acknowledged. All fear him and his glory rises
above all of them. Therefore, it is incumbent to praise and relate this
story, as we learned. Similarly, it is the duty of every person to relate
before the Holy One, blessed be He, and publicize the miracle among
all these miracles that He did.

182. One may ask why it is obligatory TO RELATE THE MIRACLES;
does not the Holy One, blessed be He, know everything, everything
that was and will be in the future? And wherefore this publicity
before Him of what He did, if He knows? HE REPLIES: BUT surely
one has to make the miracle known and relate before Him all that He
did, because these words ascend and all the company above gather
and see them, and give thanks before the Holy One, blessed be He,
and His glory rises over them above and below.

183. It is the same with he who relates and enumerates his sins, of
everything that he did. If you ask why this is necessary, it is because
the Accuser is constantly before the Holy One, blessed be He, in
order to recount and seek retribution for the sins of people, and to
demand Judgment against them. However, when the person
enumerates each and every one of his sins beforehand, he does not
leave any pretext to the Accuser to exploit. And the Accuser can not
demand any Judgment against him, for he always demands
Judgment first, and afterwards enumerates and accuses. Therefore,
the person should take his own initiative before the Accuser and
enumerate his own sins.
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184:AssponastheAccuserseesthis,hghasnopretexttocomplain N"IU'J 'I'-"'? n,l, ,H'l '-"ﬂl'l HJ."IU '.'.‘:'I I"= .184

against him, and then takes leave from him entirely. If he repents,

well, but if not, the Accuser rests on him and says: 'So and so who :n 'J'N r:':] '7:'_!:: 'I'J'_"['_I;: W"I'.'l!."IN '[1'1:.1 ,.'I"'?:U' Nﬂ.]bﬂ
came before you AND CONFESSED unashamedly, he kicked his I',
Master, his sins are such and such.' Therefore, it is advisable that a I'IZI"IWH N:-‘ U'.'ﬂ N-I AR “‘“ 1"I'IN1‘ Hl"l:l-'l'-"!."l:l
person be careful in all this, so that he should be considered a
faithful servant before the Holy One, blessed be He. ’ITDH-I H'..'J'J-'Il"lﬂ '1'.':! f, HHH'I 711'7'; 1““‘ "'-"r,”
RATTIRY niky K7 by 12173 Main A vwa
P NI RTIY NIALYT A 37 532 ) 2
L8100 '1'1"_1!? HW'HF

185. The following (27th) commandment is to eat Matzah on Pesach Iu: ,I'Iﬂbﬂ 'Ii"ﬂ '71:1*#'7 rN-I "Il"lﬂ H'I-'I'."J 13 .185

(Passover), because it is aremembrance for generations and

generations of the secret of the Faith. It has been explained that ,,Hn-u'_l::'l"lﬂ'l N'l'"| r:"ﬂ' '['.I"'|'| '.|'"| '|r7 H11:1'| .'|'|'.|'N'|
Yisrael went out at that time from the secret of other Elohim and 5

came into the secret of Faith. This secret has been explained in N”ﬂ NéﬂT K1 -'iU:' '1|-"b4 ij,-l rt“nrg"‘“ NE“
many places. R .KDUDNIAT RP3OORY1 10K peT

SNOTT T3 KIT KT MNRIN

12. The Pascal sacrifice

The ordinance of the Passover is to slaughter the sacrifice at twilight of the fourteenth day of Nissan as a remembrance of the Passover in Egypt.
The moon becomes complete on the fifteenth day, and the sacrifice should be slaughtered at twilight of the fourteenth day because that is the time
that Judgment hangs over the world. The main part of the commandment is to gain pleasure from the scent that spreads from the roasting over the
fire. Only one who is circumcised can eat of it. At the time when God came to Egypt and saw the blood marked on the entrances of the houses of
Yisrael, the people used hyssop to spread the blood, since hyssop removes evil spirits and any aspect of a bad odor because it arouses the
supernal Redemption of Yisrael. In the time to come, God will slaughter the Evil Inclination. Because God slew all the firstborn of the Egyptians, He
obligated all the firstborn of Yisrael to redeem themselves, and He guarded them against everything. Scripture says, about the sacrifice, "Neither
shall you break a bone of it", because the bones were the deities of the Other Side, and the children of Yisrael threw them out in contempt to
express their contempt for the Egyptian deities.

186. "And Hashem said to Moses and Aaron, 'This is the ordinance -“ y
of the Passover™ (Shemot 12:43). This (28th) commandment is to nﬂh'l l"l'.‘l'l !."IHT I-‘-IHII 'IW?:'I r’“ -":H 1 -186

slaughter the Passover at twilight of the fourteenth day of Nissan, a rn'.l':"ﬂl,!"l '['.l': nﬂh UI'IW?:'? ;H'l H'H'Jb n*s I|:,'|
remembrance to the Passover in Egypt. And this is incumbent upon

everyone, as it is written: "And the whole assembly of the H:“ .ﬂ""'l:‘l"?.:'l'l I'Iﬂb I"H-I-I-l Hl"l:-l'l ,'[ﬂ'-"lﬂ -|"'r,_'-1
Congregation of Yisrael shall kill it towards evening" (Ibid. 6). 'Il"I'IH -'IUI'IW'I nn“ nH'I 'Iﬂ: NI’,: I',” Hl"lﬂ'll'l -'I'I'-'H
7w a bKai n1y Sap ba

187. This Rascgl sacrifice has to be kept Sin?e the tenth day of the I,n1, 11w”n [1 ,u:. ,lﬂnb '17-1“1'“ N-ﬂ nnh 18?

month, as is written: "On the tenth day of this month, and they shall

take...” (Shemot 12:3). What is the reason? It is because that is when {1} :I'I'? npN w-m': "iwya 2moT ,.'IH'?'I'?!
the moon starts to shine, from the tenth day and further until it

becomes full on the fifteenth day. It should be slaughtered on the H"I'I'-"ﬂ nHT-‘W I'”: H-H '['-"J.: .Hnru o]

fourteenth day at the time that Judgment is impending over the

world, NAMELY AT TWILIGHT. ﬂTanH'I -"" ,.'IH'?'I'?! '[Tﬂ'l'-" 'I"IW'.’J?:’I ,H"I'Ilﬂb
K177 RDYW3a 011 YT 01378 Aemna

,r-'.t:'w '7!.: r-'.'-'an



188. The meaning behind this is to remove the foreskin from before
the Holy Covenant and to gain pleasure from the scent that spreads
from the meat roasted on fire, MEANING THE MAIN PART OF THE
COMMANDMENT IS TO ENJOY ITS SCENT. Its purpose is only
satiation, THEN ONE DOES NOT NEED TO EAT ANYMORE.
Therefore, "no uncircumcised person shall eat of it" (Ibid. 48) but
one who has the holy covenant may eat of it. This is because he of
the members of the covenant breaks the power of the Other Side,
and removes the foreskin from the covenant. Therefore, it must be
done by members of the covenant and not by uncircumcised ones.

189. When the Holy One, blessed be He, came to Egypt, He saw how
the blood of the Passover that was marked on the entrance and the
blood of the circumcision were on the door, as is written: "And take
a bunch of hyssop, and dip it in the blood that is in the basin, and
touch with it..." (Shemot 12:22). We have explained that hyssop
removes evil spirits and any aspect of a bad odor when it is
operative for the supernal redemption of Yisrael.

190. In the future to come, the Holy One, blessed be He, will come
upon the Evil Inclination and slaughter it. By this redemption FROM
EGYPT, it is written: "and the whole assembly of the Congregation of
Yisrael shall kill it," for it is a token of remembrance for the time to
come of the supernal redemption THAT IS HIGHER THAN THE ONE
FROM EGYPT.

191. "The lintel and the two side posts..." They marked the letter Yud
ON THE DOOR POSTS. They marked the letter Yud ON THE LINTEL
to show THROUGH THEM the mark of the holy covenant, WHICH IS
THE YUD, and the foreskin was broken before the blood of the
covenant that was marked on all. And blood came upon blood,
NAMELY THE BLOOD OF THE PASCAL SACRIFICE ON THE BLOOD
OF THE CIRCUMCISION. When the Destroyer passed, he would see
blood and distance himself from the house, as is written: "And will
not allow the Destroyer..." (Shemot 12:23)

192. HE ASKS: If the Holy One, blessed be He, Himself was killing,
why is it written: "And will not allow the Destroyer," which implies
that the Destroyer was doing it and not the Holy One, blessed be He.
HE ANSWERS: Assuredly the Holy One, blessed be He, alone was
carrying out the killing and the Destroyer was seeking to find a
pretext against Yisrael TO ACCUSE THEM. As soon as he saw the
breakage of the foreskin in two aspects, BY THE BLOOD OF THE
PASSOVER AND THE BLOOD OF CIRCUMCISION, he would flee and
leave them.

193. Because the Holy One, blessed be He, slew all the firstborns of
that side, He obligated the firstborn of Yisrael to redeem
THEMSELVES so that the Other Side will find no pretext against
them. The Holy One, blessed be He, guarded them against
everything, like a father over children.
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194. "In one house shall it be eaten, you shall not take any of the
meat outside, out of the house" (Shemot 12:46). This (29th)
commandment is to eat the Passover with Matzot and bitter herbs.
Matzot is spelled without a Vav. HE ASKS: What is MATZOT with
regard to BITTER HERBS, THAT THE VERSE OBLIGATED TO EAT
THEM TOGETHER? HE ANSWERS: It is only to show the exile of the
Shechinah with Yisrael in their bitterness, as written: "And they
made their lives bitter with hard bondage..." (Shemot 1:14). When the
Pascal sacrifice is eaten, it shows everything that was done to them
in Egypt in that exile and that bondage. THEREFORE, IT IS EATEN
WITH MATZOT AND BITTER HERBS.

195. What is the meaning of: "Neither shall you break a bone of

it" (Shemot 12:46)? To show contempt to it, and all the deities of
Egypt because the unbroken bones were thrown out to the
marketplace and dogs would come and drag them from place to
place. This was the most difficult thing for them, because the bones
put the body in order and resemble another side, NAMELY THEIR
OTHER DEITIES. The children of Yisrael cast them out into the
marketplace in contempt. Therefore, it is written: "Neither shall you
break a bone of it." You must not break them, but dogs came and
broke them.

196. IT CAN also BE EXPLAINED: the Egyptians came afterwards
and saw the dogs dragging these bones from place to place and
breaking them. The Egyptians would bury them in the ground so that
the dogs could not find them, which was the greatest obliteration of
their idols on their side. The Holy One, blessed be He, was elevated
in His glory by this. And all the other powers OF THE IDOLS were
subdued. When the subjugation of the idols is from their own side, it
is even more profound, NAMELY WHEN THEY BURIED BONES OF
THEIR IDOLS IN THE EARTH. Therefore, it is not Yisrael that voided
them, as written: "Neither shall you break a bone of it."

13. "Sanctify to Me all the firstborn"
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We are told that most people are under the domination of both the Evil Inclination and the Good Inclination. The average person should wish for two
things: to be redeemed from the domination of the Evil Inclination, and to ascend to the level of Adam. Rabbi Shimon tells us how Gavriel, the Good
Inclination, wrestles with man before he is born and teaches him seventy languages, and how the Evil Inclination causes him to forget the seventy
languages. A man's merits and sins are always wrestling to wage war within him. Four angels descend with a man: if he has ancestral merit then
they are Michael, Gavriel, Nuriel and Refael, and the Good Inclination stands above him; if he has no merit then they are the four angels of
destruction - Sin, Destroyer, Anger and Fury - and the Evil Inclination stands above him to judge him in the World to Come. This is why both Gavriel
and Samael judge the average person. Every person has the four elements Fire, Air, Water and Earth, but according to which of these elements is
first, a different angel comes first. Next we learn of the four aspects Lion, Ox, Eagle and Adam of the right and left sides, and we are told about the
characteristics of those men who are under each aspect and how they differ depending on whether they do or do not study Torah. We read that the
Master Scholars of the Mishnah declared: A person should always view himself as if the whole world depends on him, because he can tip the
balance. Rabbi Shimon closes by saying that every living creature is marked with the letters of the Holy Name, in order to recognize who created it.



197. "Sanctify to Me all the firstborn, whatever opens the

womb..." (Shemot 13:2). This commandment is to sanctify the
firstborn of the animals. A common person needs two things. He
should be redeemed from under the power of the Evil Inclination,
which is his master. As Jacob said to Esau, "Let my master, | pray
you, pass over before his servant" (Beresheet 33:14), MEANING in
this world HE IS the master because of the many sins upon the body.
As we explained, the Evil Inclination judges the wicked, and the
Good Inclination judges the righteous. The average man is judged by
both; an average man is a brother of the Evil Inclination and a
brother of the Good Inclination, AS IS WRITTEN: "My brother; keep
what you have to yourself" (Ibid. 9).

198. And when the merits are numerous, the wind breaks two of the
watches OF THE NIGHT, WHICH ARE a braying donkey and barking
dogs, and rises to the THIRD watch of the dawn wherein there is
man, THAT IS, A WIFE CONVERSING WITH HER HUSBAND. Man
again becomes master OVER ALL THE CREATURES. This is the
meaning of: "And | have oxen, and asses, flocks, and menservants,
and womenservants" (Beresheet 32:6). He ascends to the level of
man, of which it says: "And have dominion over the fish in the sea,
and over the birds of air..." (Beresheet 1:28) as well as: "And the fear
of you and the dread of you..." (Beresheet 9:2). THIS IS THE SECOND
THING THAT A COMMON PERSON SHOULD STRIVE FOR.

199. When there is an average amount of merits: "And there wrestled
a man with him" (Beresheet 32:25), MEANING that the merits and
sins wrestle in war. From the side of the merits, IT IS WRITTEN: "And
when he saw that he did not prevail against him" (Ibid. 26). From the
side of the sins, IT IS WRITTEN: "he touched the hollow of his thigh,"
in the sinew of the thigh (Heb. nashe)." "Nashe" is derived from: "For
Elohim has made me forget (Heb. nashani) all my toil" (Beresheet
41:51). It is a term of forgetfulness, which is one compartment of the
seven lands. Whoever descends there forgets his knowledge.

200. Before a person comes to this world and emerges from his
mother's womb; "And there wrestled a man with him," that is
Gavriel. "AND THERE WRESTLED (HEB. VAYE'AVEK)" MEANS in the
dust (Heb. avak) of earth, as is written: "And Hashem Elohim formed
(Heb. vayyitzer) man of the dust of the ground" (Beresheet 2:7). SO
WE FIND THAT MAN IS EARTH AND THE DUST OF THAT EARTH IS
THE EVIL INCLINATION, AND GAVRIEL IS THE GOOD INCLINATION
WHO BATTLES WITH THE EVIL INCLINATION CALLED 'DUST'. He
teaches him seventy languages. Therefore, "vayyitzer" IS SPELLED
WITH TWO YUDS, one YUD corresponds to the Good Inclination,
WHICH IS GAVRIEL, who taught him seventy languages, and one
YUD corresponds to the Evil Inclination who wrestled with him, as
written: "Because he touched the hollow of Jacob's thigh in the
sinew of the vein" (Beresheet 32:33). And he caused him to forget
the seventy languages which the Good Inclination taught him.

201. Before all this, four angels descended with him, as is written:
"For He shall give His angels charge over you" (Tehilim 91:11). If he
has ancestral merit, THEN one is Michael by the merit of Abraham,
the second is Gavriel by the merit of Isaac, the third who descends
with him is Nuriel by the merit of Jacob and the fourth is Refael by
the merit of Adam. And the Good Inclination is above him.

KT NTIpD i3 B b ina B b wp 197
oM 1IN PIY PINT oY1 mnna e wpb
WTRT LU YT KDRLSY ninnn wb KT 0
K3 M29 NipyY 25Yr MRT KM M i
pain Twn i .Nn’w T2 4TIV NBY AN
VI XY, KINM TNPINT R KB SY 1D
AN o ouina Livbiw 2ipd XY K3 Libbiv
WM NN M YT NN R i ibdiv

'1': MK 7% ¥ MK iR

,NIIMEN N a0 KO WD MOT I 198
nmwn': Al ,n'-',l:n:r m1aba i viama
ST LR W12 710K DTN AT 0w
®371% Prooy ,.-:n!:'u:u 1:::1 IR¥ am 1w 1%
QM ‘1‘”?’ DT NIT2 TTH D MANT DINT

111 Danm DoKYim N

M3T iRy ©AK paRn ,DNina I 31 199
M2rT KIwEN .N:"I'J NMARY [Panna paim
1271 023 !.F:Hl ,'['!:1I1'I plel-lh) Ab b2 kS 13 kM
ba nx Db Nw 0 ivY Wy LT Tl
MYaY paRn KM n e [uu’: IR 'r’m:u

NI TN WINK 1A0 DT IRD L IRIK

BT PIbN KRGy INTI W1 92 M7 0P 200
PAR X2 PN KT iRy WK pakn mmK
m '1!:1: DINT DK nr-:‘m M M mnrr.-l by
MM 1A LYY Dwaw mb ik s
1xY m L pivh ovvaw ':'-'7 I?|'-'"71H'I AL XY 0
25YY 77 033 Y1 9D ,M0RRKT LMRY PRt van
q1'71r~'.'| JiTh praw mam nows wim T

Aie M

JqK57 nyaar amy pom k7 53 o1pr .20
b P oK L7 My paxbn s pina vansT
RImm .omax man ,’715;'-'1: 0 niax mot

Tmy MMmT oaRmtm .pnyy nisra SKmas
NM3Ta 'mm MRYYIN apYT KMo R
F1n H':w:r'a 21T YN LARRTR DIRT



202. If he has no merit, then four ANGELS OF DESTRUCTION
accompany him: Sin, Destroyer, Anger and Fury. And the Evil
Inclination is over them to judge him in the World to Come.
Therefore, they explained that a wicked person is judged by the Evil
Inclination, a righteous person is judged by the Good Inclination and
an average man is judged by both. Therefore, if he is an average
person, both Gavriel, who is the Good Inclination, and Samael, the
Evil Inclination, judge him.

203. For every person who has in him the four elements - FIRE, AIR,
WATER, EARTH - four angels descend with him to his right and four
to his left. The four on the right ARE Michael, Gavriel, Refael and
Nuriel, while the four on the left are Sin, Destroyer, Anger and Fury.
And on the side of the body, Metatron descends upon him on the
right and Samael on the left.

204. There is no person that does not have the four elements - FIRE,
AIR, WATER, EARTH - but the four elements line after the preceding
element. If his sign is Lion, WHICH IS CHESED, Michael comes first,
followed by Gavriel, Nuriel and Refael. If his sign is Ox, WHICH IS
GVURAH, Gavriel precedes followed by Michael, Nuriel and Refael. If
his sign is Eagle, WHICH IS TIFERET, Nuriel precedes, then Michael,
Gavriel and finally Rafael. If his sign is man, WHICH IS MALCHUT,
Rafael precedes, followed by Michael, Gavriel and Nuriel.

205. All FOUR aspects - LION, OX, EAGLE, MAN - of those on the
right side, which is the aspect of Michael, are of Mercy. Such men
perform charitable deeds and have a pale face. Such a man is
charitable, pious and wise if he is occupied with Torah. If he does
not OCCUPY HIMSELF WITH TORAH, he is the opposite, coming
from the side of the Evil Inclination. He is a thief, a fool and has no
kindness because 'an unlearned person cannot be pious'.

206. From the side of Gavriel, WHICH IS LEFT, his four faces - OX,
LION, EAGLE, MAN - are Judgment, namely the quality of Judgment
against the wicked, and he provokes them as we have explained that
it is permitted to provoke the wicked in this world. He prevails
against his inclination, and fears sins. He will be a magistrate if he is
occupied in Torah, and excels in his study. Conversely, if he is from
the side of the Evil Inclination, he provokes the righteous to punish
them heavily, and he will exceed in committing transgressions. He
does not fear sin, his face is reddish and he spills blood LIKE Esau.
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207. One whose sign is Eagle, WHICH IS OF THE CENTRAL
COLUMN, is neither excessively compassionate nor has an excess
of the quality of Judgment, but is rather intermediate in his Good
Inclination and in his good traits, and intermediate in his Evil
Inclination and in bad traits. His face is both pale and reddish.

208. One whose sign is man, WHICH IS MALCHUT, incorporates from
the good side every good trait; he is pious, wise, mighty in the
Torah, fears sin, full with many good qualities and his face will be
blackish. If he is of the side of the Evil Inclination, he will be full of all
kinds of bad traits.

209. If the sins of a person are in the majority, then all the legions of
the Evil Inclination have power over him until all the legions of the
Good Inclination leave him. He causes Samael and all his legions to
reign over his limbs.

210. If his merits are in the majority, then the legions of the Good
Inclination dominate him until all the legions of the Evil Inclination
leave him. He causes the legions of the Good Inclination to reign
over his limbs. At that time, the name of Yud-Hei-Vav-Hei rules over
him.

211. If he is average, then the hosts of heaven stand by him on his
right and on his left, some urge him toward the right to merit and
others urge towards the left towards sin, and whichever is stronger
prevails. Therefore the sages of the Mishnah declared: A person
should always view himself as if the whole world depends on him,
MEANING THAT HE SHOULD CONSIDER HIMSELF AS AVERAGE
PERSON AND THAT THE WHOLE WORLD IS AVERAGE. IF HE
PERFORMS ONE GOOD DEED, HE TIPS THE SCALE FOR HIMSELF
AND THE WHOLE WORLD TOWARDS MERIT. IF HE COMMITS ONE
SIN, HE TIPS FOR THE SCALE FOR HIMSELF AND FOR THE WHOLE
WORLD TOWARDS GUILT.

212. From the side of Michael, man is called 'firstborn' whose level is
white silver, WHICH ALLUDES TO CHESED. Therefore, the
redemption of the firstborn son is by silver, five Selas, like the
numerical value of Hei (=five) of Abraham. For if he grows wise with
Torah, Yud will be added to him, which is holy, NAMELY
CHOCHMAH, with which one should make holy the firstborn of
cattle; namely, "Yisrael is holy to Hashem" (Yirmeyah 2:3). He needs
this to tithe newborns, for each baby is from the side of the son of
Yud-Hei, who is Vav, NAMELY TIFERET.

213. All animals, which are the holy living creatures, are named after
the letters of the Holy Name. This is the meaning of: "Every one that
is called by My Name: for | have created him for My glory" (Yeshayah
43:7). Even all the creatures were created with THE LETTERS OF
THE HOLY NAME, and there is no creature that is not marked with
this name, in order to recognize who created it. This Yud OF THE
NAME YUD-HEI-VAV-HEI is the shape of the head of every creature.
Hei-Hei OF THE NAME are the shapes of the five fingers of the right
HAND and five of the left HAND. Vav is the shape of the body.
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14. "For you saw no manner of form"

The discussion here turns around the verse, "'To whom then will you compare Me, that | should be equal,' says the Holy One." We learn that when
the illumination of Malchut descends and spreads to people, then God appears to every individual according to their vision and imagination. It is
prohibited to make Him out as a form or image at all. After He created the Chariot of supernal Adam, He is called by the ten Sfirot, so that men could
grasp His essence by way of His attributes. However, one must not compare Him even to one of His own aspects. When His domination rises above
those aspects, there is no way of comprehending His image. This is like the sea, where the waters have no shape or form, but only gain their form by
way of the vessel, which is the earth. Rabbi Shimon tells us about the vessel Binah that is divided into seven streams; there is a source, a spring, a
sea and seven streams which equal ten. If the vessels were broken, however, the water would return to its source and the broken vessels would
remain dry. God called Himself "endless" because there is no end to the welling forth of the light from Keter, the source of His ten Sfirot - and there
is no vessel by which one can give Him any form, so He cannot be known. We also learn of the vessels He made called Wisdom and Understanding.
Rabbi Shimon explains that Wisdom only exists when a Wise Man fills it with his own welling forth, and the same is true for Understanding. He
describes how God called Himself by the qualities of His Sfirot. While He can increase or decrease all the vessels, there is no one over Him who can
increase or decrease Him. We read of the servants, the throne, and the angels that He created, and are told that the faith of the Egyptians in their
god was broken when they saw that he was merely a horse under the Chariot of God. Again the importance of repentance is emphasized by Rabbi
Shimon.

214. This is the reason it says, "'To whom then will you liken Me, that
I should be his equal,’ says the Holy One" (Yeshayah 40:25). There is
no creature that is equal to Me, and even though | created it in the
form of My letters, | can erase this form and form it AGAIN many
times. There is no other deity that can erase My form.' Therefore it
says, "For their rocks is not as our Rock, even our enemies being
judges" (Devarim 32:31).
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215. One may ask, is it not written: "For you saw no manner of

form" (Devarim 4:15)? HOW CAN WE ATTRIBUTE TO HIM LETTERS '7: nr““-l HH 1= :,n: H-I-I l": -IW-'" 1“‘ 215

AND NAMES? He will answer that this image that | saw is analogous
to the meaning of: "And the similitude of Hashem does he

behold" (Bemidbar 12:8), WHICH REFERS TO THE SFIRAH OF
MALCHUT, and to no other image that He created and formed with
letters. Therefore He said, "'To whom then will you like Me, that |
should be his equal,' says the Holy One," and "To whom then will
you liken El, or what likeness will you compare to Him" (Yeshayah
40:18).

216. Even this image, WHICH IS IN MALCHUT, does not belong in the
place OF MALCHUT, but rather only when THE LIGHT OF MALCHUT
descends and spreads to the creatures, TO RULE OVER THEM. Then
it appears to them, to every individual, according to their vision and
imagination, MEANING ONLY IN THE RECEIPIENTS THEMSELVES,
BUT NOT THE ESSENCE OF MALCHUT. And this is: "and used
similes by the means of the prophets" (Hoshea 12:11).

217. Therefore THE HOLY ONE, BLESSED BE HE, says to them:
'Even though | am like you in your forms," MEANING IN VISION AND
LIKENESS, 'still in all: "To whom then will you liken Me, that | should
be his equal." Before the Holy One, blessed be He, created an image
in the world and BEFORE He formed a form, the Holy One, blessed
be He, was alone in the world, without a form or likeness. For one
who conceives Him before the grade of Briyah, WHICH IS BINAH
when He is without any form, must not make any form or image in
the world - neither with the letter Hei nor with the letter Yud, or even
to call Him by the Holy Name or any letter of dot. This is why the
Torah says: "For you saw no manner of form," MEANING you did not
see anything with a form or likeness.
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218. After He made that image of the Chariot of supernal man, He
descended AND WAS ATTIRED there. In him, He is named by the
form of THE FOUR LETTERS Yud-Hei-Vav-Hei, NAMELY THE TEN
SFIROT - KETER, CHOCHMAH, BINAH, TIFERET AND MALCHUT-so
people could grasp Him by way of His attributes, WHICH ARE THE
SFIROT in each and every attribute. He was called El, Elohim,
Shadai, Tzva'ot, Ehe'yeh, in order that they could recognize Him in
each and every attribute, and how He rules the world with Chesed
and Judgment according to the actions of the people. If His Light
had not spread over all the creatures, how would they recognize Him
and how would this be fulfilled: "The whole earth is full of His
glory" (Yeshayah 6:3)?

219. Woe to anyone who compares Him to any attribute, even to one
of His own attributes, and certainly not to humans "whose
foundation is in the dust" (lyov 4:19), who are perishable and
worthless. But the likening THAT WE EMPLOY is only according to
His power over that aspect, or even ACCORDING TO HIS
DOMINATION over all the creatures. There is no LIKENING above
that attribute, and when HIS POWER goes up from THAT
ATTRIBUTE, there is no attribute, likeness or form to Him.

220. This is like the sea. For the water of the sea that flow from it has
no conceivable shape or form. But by the expansion of the sea water
over the vessel, which is the earth, it gains a form, and we can then
calculate - NAMELY the source of the sea is one. A spring emerges
from it, according to its expansion in around vessel, which is a Yud.
SO WE HAVE TWO FORMS, the source is one, and the spring that
emerges from it is second. THE SOURCE IS THE SECRET OF
KETER, AND THE SPRING IS THE SECRET OF CHOCHMAH.

221. Afterwards He made a large vessel, similar to a large
excavation, which was filled with the water that flowed from the
spring. This vessel is called 'sea'. It is the third vessel, NAMELY
BINAH, and that large vessel divides into seven streams. The water
spread from the seato the seven streams as into long receptacles.
And so there is a source, a spring, a sea and seven streams, which
amount to ten. If the Craftsman will break these vessels that He has
fashioned, the water will return to the source and the broken vessels
will remain dry without water.

222. So the Cause of Causes made ten Sfirot and called Keter the
source, and there is no end to the welling of its light. Therefore, He
called Himself "endlessness," and He has no likeness or image.
There is no vessel there able to conceive Him or have any
knowledge of Him at all. Therefore, it has been said of Him, 'Do not
seek that which is inconceivable to you nor search that which is
hidden from you'.
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223. Afterwards He made a small vessel that is the Yud. It was filled
from THE SOURCE, and He called it 'a spring welling wisdom. He
called himself in it Wise, and the vessel He called Chochmah
('Wisdom'). Then, He made a large vessel and called it 'sea’. He
called it Binah (‘Understanding') and He called Himself an
Understanding One.

224. He is wise of Himself and understands of Himself, because
Chochmabh is not called Chochmah of its own accord, but rather
because of the Wise One who filled it with His own welling. Binah is
not called so of its own accord, but rather because of the
Understanding One who filled it from His own, and if He had
removed Himself and risen from it, it would have remained dry. This
is the meaning of: "The waters fail from the sea, and the river is
parched, and dries up" (lyov 14:11).

225. Afterwards, "and He shall smite it in seven streams" (Yeshayah
11:15), He made seven precious vessels and called them 'Greatness’,
NAMELY CHESED, Gvurah, Tiferet, Netzach, Hod, Yesod, and
Malchut. He called Himself Great in Greatness and also Pious (Heb.
chasid), mighty in Gvurah (‘Might"), glorious in Tiferet (‘Glory') and
victorious in battles in Netzach Netzachim ('Victory'). In Hod
(‘Majesty'), He called Himself 'The Majesty of our Creator' and in
Yesod, He called himself 'Righteous'. Foundation (Yesod) supports
everything, all the vessels and all the worlds. And in Malchut
(‘'Kingdom'), He called Himself 'King'. To Him is "the greatness, and
the power, and the glory, and the victory, and the majesty; for all that
is in heaven,” NAMELY YESOD, and to Him is "the kingdom" (I Divrei
Hayamim 29:11), THAT IS MALCHUT.

226. Everything is in His authority, whether to lessen the vessels or
to increase or decrease their gushing, as is His desire with them. He
does not have over Him a deity to increase or decrease in Him.
THEREFORE, THIS REFERS TO THE VESSELS OF THE WORLD OF
ATZILUT.

227. Then He created servants to these vessels OF ATZILUT, a
throne with four pillars and six steps for the throne. Altogether, they
are ten. All TOGETHER IS CALLED "throne," WHICH IS THE WORLD
OF BRIYAH, like the Cup of Blessing to which they ascribed ten
things because of the Torah that was given in Ten Commandments
and because of the world, which was the work of Creation that was
created with Ten Sayings.

228. He then arranged groups to serve the throne, who are angels -
Serafim, living creatures, Ofanim, Chashmalim, Elim, Elohim, sons of
Elohim, Ishim. He made servants for these, Samael and all his
groups, that are like clouds to ride on in order to descend to the
earth. And they are like horses FOR THE ANGELS.
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229. How do we know that clouds are called 'chariots'? From the
verse: "Behold Hashem rides on a swift cloud and shall come into
Egypt" (Yeshayah 19:1)? This is the appointed minister of Egypt
WHO IS CALLED "A SWIFT CLOUD." As soon as they saw their
deity, who is their minister, and saw him as a horse under the chariot
of the Holy One, blessed be He, immediately "the idols of Egypt shall
be moved at his presence, and the heart of Egypt shall melt" (Ibid.).
They moved away from their Faith and their heart melted like wax
from their Faith, THEY HAD IN THEIR APPOINTED MINISTER. They
said: 'And now our Faith, NAMELY OUR DEITY appointed over us,
has become like a horse'. Their heart was removed from their Faith
and melted like wax, and we know that melting means melting like
wax from the verse: "My heart is become like wax, it is melted in the
midst of my bowels" (Tehilim 22:15).

230. "And every firstling of an ass you shall redeem with a

lamb..." (Shemot 13:13). This commandment is to redeem the
firstling of an ass or to break the neck of the firstling of an ass, if it is
not redeemed. This is the meaning of: "And if you will not redeem it,
then you shall break its neck" (Ibid.). The secret behind this is that
the Evil Inclination can repent and afterwards become the Good
Inclination, as was established IN THE VERSE: "I WILL MAKE HIM A
HELP TO MATCH HIM" (BERESHEET 2:18). If one merits, it is a help.
If one does not merit, then it is a match against him. These images of
alamb and of an ass - AS IS SAID ABOUT THEM, "AND EVERY
FIRSTLING OF AN ASS YOU SHALL REDEEM WITH A LAMB" -
MEAN even though he is an ass, MEANING an ignoramus, if he has
merit to repent, he will be redeemed from exile by a lamb, because
heis: "Yisrael is a scattered sheep" (Yirmeyah 50:17). If he does not
repent, then "break its neck," for he has made himself like a stiff-
necked people who will be blotted out from the book of Life. About
them, it is said, "Whoever has sinned against Me, him will | blot out
of My book" (Shemot 32:33).

15. The Tefilin
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Rabbi Shimon expounds upon the importance and the secret of the hand Tefilin and the head Tefilin. The Tfilah, or prayer, draws holiness from
above, as "All therivers run into the sea." We are told that the four portions of the head Tefilin are Chochmah and Binah, Tiferet and Malchut, in the
secret of the supernal Light that emerges from nothingness, Keter. Then Rabbi Shimon describes in detail the first portion, "sanctify," the second
portion, Binah, the third portion, Sh'ma, and the fourth portion, the secret of Severe Justice. The hand Tefilin are similar, but are all in one
compartment. Rabbi Shimon reminds us that a person must put on the Tfilin every day in order to be in the high image of the Above. Then Bo closes
with the assertion that one day all people will know and fear God.

231."And it shall be for a token upon your hand, and for frontlets
between your eyes" (Shemot 13:16). This commandment is
considered in a different category, since it is not considered a
commandment but rather a matter of holiness. And these are the
Tefilin, the hand Tefilin and the head Tefilin, for they are a
manifestation of glorification and beauty of supernal visions.
Therefore they are called "frontlets," as is written: "Yisrael, in whom
I will be glorified" (Yeshayah 49:3).
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232. It is written: "When Yisrael was a child, then | loved

him" (Hoshea 11:1). It refers to young Yisrael, MEANING ZEIR ANPIN
WITH MOCHIN OF SMALLNESS, and "Hear, O Yisrael (Heb. Sh'ma
Yisrael)" refers to Yisrael Saba (old), WHICH IS BINAH WITH MOCHIN
OF GREATNESS, which is beautiful in appearance above IN BINAH
and below IN MALCHUT. HE EXPLAINS HOW ALL THE MOCHIN OF
YISRAEL-SABA AND T'VUNAH COME DOWN, SAYING Joseph, WHO
IS YESOD OF ZEIR ANPIN, rises up TO BINAH and is adorned there
WITH TWO COLORS, WHITE AND RED, WHICH ARE IN THE TWO
COLUMNS OF BINAH, BY HIS RECONCILING THE TWO COLUMNS
OF BINAH, IN ACCORDANCE WITH THE MEANING OF 'THREE
EMERGE FROM ONE; ONE EXISTS IN THREE'. Before HE
ASCENDED TO BINAH, heis CALLED a'lad', and in the end, AFTER
HE WAS CROWNED WITH THE MOCHIN OF BINAH, he is CALLED
'righteous'. How beautiful are the sights seen in him. This is the
secret of: "And Joseph was good looking and well

favored" (Beresheet 39:6). HE was fair on both sides, WHICH ARE
RIGHT AND LEFT; on two levels, WHICH ARE CHOCHMAH AND
CHASSADIM,; in two appearances, WHICH ARE WHITE AND RED;
above IN BINAH and below IN MALE AND FEMALE. FOR AFTER HE
MEDIATES IN BINAH, HE DESCENDS AND MEDIATES BETWEEN
MALE AND FEMALE.

233. It is written: "And you shall do that which is right and

good" (Devarim 6:18). The "right" refers to the hand Tefilin, WHICH
IS MALCHUT, TO IMPROVE HER, MEANING to bestow on her by the
head Tefilin, WHICH IS ZEIR ANPIN, so that they shall become one.
The hand Tefilin is DONNED before the head Tefilin, and there must
be no separation at all between them.

234. One who is crowned with Tefilin is in the same category as the
above, and apprehends the two meanings we mentioned in relation
to Joseph, who is called a'lad' and also called 'Righteous’,
MEANING in the secret of faithful servant and the secret of only son.
These are the hand Tefilin, WHICH IS THE SECRET OF THE LAD AND
FAITHFUL SERVANT, and the head Tefilin, WHICH IS THE SECRET
OF THE RIGHTEOUS AND ONLY SON. They are both actually one
principle, AS MENTIONED.

235. The four passages that are in the Tefilin are in four
compartments in the head Tefilin. As there are four compartments in
the head Tefilin, so are they all in one compartment in the hand
Tefilin. This is because the hand Tefilin, WHICH IS MALCHUT, has
nothing of its own, but what it receives from above, FROM ZEIR
ANPIN. SINCE IT RECEIVES THEM AT ONCE, IT HAS ONLY ONE
COMPARTMENT. BUT ZEIR ANPIN RECEIVES THEM ONE AFTER
THE OTHER; THEREFORE, THEY ARE IN FOUR COMPARTMENTS.
This is the secret meaning of: "All the rivers run into the

sea" (Kohelet 1:7), FOR "THE RIVERS" WHICH ARE FLOWING FROM
ZEIR ANPIN FLOW TO MALCHUT, WHICH IS CALLED 'SEA'. Because
it receives them from above, FROM BINAH, it is called Tefilin, and is
sanctified with their holiness. It is called 'Holiness' BECAUSE THE
MOCHIN OF BINAH ARE CALLED 'HOLINESS', and it is called
'Tefilin', and then Malchut is called 'the Complete Kingdom of
Heaven'.

236. We have already explained the meaning of the four passages in
many places. But the first passage: "Sanctify to Me all the

firstborn" (Heb. kadosh) (Shemot 13:2), WHICH IS CHOCHMAMH, is a
supernal secret that incorporates all four compartments, WHICH
ARE CHOCHMAH AND BINAH, TIFERET AND MALCHUT in the secret
of the supernal Light, WHICH IS CHOCHMAH that emerges from
nothingness, WHICH IS KETER CALLED 'NOTHINGNESS'. EACH OF
THE FOUR PASSAGES - CHOCHMAH, BINAH, TIFERET AND
MALCHUT - INCLUDES THEM ALL AND EACH HAS CHOCHMAH
AND BINAH, TIFERET AND MALCHUT.
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237. All these four, CHOCHMAH AND BINAH, TIFERET AND
MALCHUT, are alluded to in here, IN THE FIRST PASSAGE,
"SANCTIFY" BECAUSE "sanctify" is the supernal Holiness, which is
the secret of supernal Chochmah THAT IS CALLED 'HOLINESS'.
From there, everything was sanctified by means of the supernal
concealment that is called "sanctify.” "To me" is Binah, which is the
secret of the upper world, the internal chamber. "All" is uniformly the
secret of Chesed, either above or below, NAMELY TIFERET OF THE
ASPECT OF CHESED. "Firstborn" is the firstborn son, as is written:
"Yisrael is my son, my firstborn" (Shemot 4:22), NAMELY TIFERET,
and this firstborn son includes all aspects and all colors, THAT IS, IT
INCLUDES MALCHUT IN IT AS WELL. Because of this, the verse
includes all four - CHOCHMAH AND BINAH, TIFERET AND MALCHUT
- within the secret of supernal Chochmah, WHICH IS THE FIRST
PASSAGE. This is a general description to know that everything is
included in it, but in details, each one in itself CORRESPONDS TO
AN INDIVIDUAL SFIRAH. And the first passage includes the other
passages.

238. The second passage, "And it shall be when Hashem shall bring
you..." (Heb. vehayah ki yevia'cha) (Shemot 13:11) is Binah. The
exodus from Egypt is contained in this passage, which came about
from the side of Jubilee WHICH IS BINAH. Therefore it begins with:
"And it shall be," because this term pertains to Jubilee. Therefore its
name is "And it shall be," because THE FORM OF "And it shall be
(Heb. vehayah)," IN THE FUTURE TENSE, pertains only here IN
BINAH, and WHOSE MEANING IS that it will flow down to shine on
the luminaries, WHICH ARE MALE AND FEMALE, and exist in the
lower level, WHICH IS MALCHUT, all pertaining to the same secret.
Since itilluminates in a secret way, it is not called openly by this
name, VEHAYAH, but is rather given over to wise to know. Therefore,
BINAH is marked with the holy name in the word, VEHAYAH (VAV-
HEI-YUD-HEI).

239. The third passage WHICH IS hear (Heb. sh'ma) (Devarim 6:4) is
the secret of the right that is called supernal Chesed, MEANING
DA'AT. For DA'AT unites all the four sides, THE SECRET OF THREE
COLUMNS AND MALCHUT THAT RECEIVES THEM. The Holy One,
blessed be He, arranges the order of the whole world through it, FOR
THE WHOLE WORLD EXISTS THROUGH IT. This is what spreads in
every direction and even into the lower depths, NAMELY BY MEANS
OF DA'AT THAT SPREADS TO THE LOWER BEINGS. The Holy One,
blessed be He, created the world with it when He wrapped Himself in
a cloak of Light, and this is what affects the unison. SINCE IT IS THE
CENTRAL COLUMN THAT UNITES THE TWO COLUMNS, RIGHT AND
LEFT, WHICH ARE CHOCHMAH AND BINAH, therefore, "Shma" is
adjacent to "vehayah" BECAUSE "VEHAYAH" IS BINAH, AND
"SHMA" IS DA'AT THAT MEDIATES BETWEEN CHOCHMAH AND
BINAH.

240. The daily profession of unity is a meditation for the sake of
knowledge and for paying attention. We have explained this
meditation in many places. The daily meditation is the profession of
unity in the verse, "Hear, O Yisrael (Sh'ma Yisrael), Hashem our
Elohim; Hashem is One." And they are all one. Therefore He is called
One. HE ASKS: There are three names here, so how are they one?
We proclaim One, NAMELY "HEAR O YISRAEL, HASHEM OUR
ELOHIM; HASHEM IS ONE," yet how can they be one?
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241. This is made known through the vision of the Holy Spirit. They
become part of the mystery of the mirror of the closed eye, to make
known that the three COLUMNS ALLUDED TO IN "HASHEM OUR
ELOHIM, HASHEM" are one, and this is the secret of the audible
sound. Sound is one, and has three aspects - fire, air and water -
which are all one in the secret of the sound. Also here, "Hashem, our
Elohim; Hashem" are one. They are three aspects but are one.

242. And this is a sound that a person emits AS MEANS OF of
professing the unity, tending to uniting all THE LEVELS - from the
Endless World to the end of everything-by means of the unification
affected by this sound he produces through these three COLUMNS
which are one. This is the daily profession of unity that has been
revealed by means of the Holy Spirit.

243. Many manners of unification were spoken of, and they are all
correct. Whoever creates this UNIFICATION does WELL and one who
does another UNIFICATION does WELL. But this unification that we
awaken from below, by means of sound which is one, clarifies the
matter. It is in general, MEANING THAT THE PASSAGE

"HEAR" (HEB. SHMA) INCLUDES WITHIN IT ALL THE THREE
COLUMNS IN THE SECRET: "HASHEM OUR ELOHIM; HASHEM."
Besides that, it is a detail, AS THE PASSAGE SHMA IS ONLY ONE
DETAIL, NAMELY ZEIR ANPIN, as has already been stated.

244. The fourth passage is the secret of Severe Judgment, NAMELY
MALCHUT, OF WHICH IT IS WRITTEN: "Take heed to

yourselves" (Devarim 11:16), WHICH IS AN EXPRESSION OF
JUDGMENT. These are THE FOUR PASSAGES of the head Tefilin,
WHICH ARE IN FOUR COMPARTMENTS. The hand Tefilin ARE ALSO
similar to these FOUR PASSAGES, BUT they are in one
compartment. We have already commented that they all pertain to
the same secret.

245. The knot of the head Tefilin is in the shape of a letter Dalet, and
of this it is written: "And you shall see my back" (Shemot 33:23).
Therefore, the knot is in the back where everything is tied into one
knot.

246. When MALCHUT dons the hand Tefilin to connect WITH ZEIR
ANPIN, there is another knot, NAMELY THE KNOT OF THE HAND
TEFILIN, WHICH IS IN THE SHAPE OF A LETTER YUD. This is the
secret of the Holy Covenant, MEANING YESOD, WITH WHICH
MALCHUT CONNECTS. This secret is explained in many places, and
it is all the same secret. Happy are Yisrael who know this secret. A
person must don them every day to be in the celestial image. Of this
it is written: "And all people of the earth shall see that you are called
by the name of Hashem; and they shall be afraid of You" (Devarim
28:10).

End of Ra'aya Meheimna (The Faithful Shepherd)
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