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1."And | appeared...by the name of El Shadai, but by my name, Hashem, | was not known to them"

This passage begins with: "And Elohim spoke to Moses and said to him, 'l am Hashem, and | appeared to Abraham, Isaac and Jacob as El Shadai."
Rabbi Aba talks about "Trust in Hashem forever...for Yad Hashem is an everlasting rock," and we hear many interpretations of this scripture. One is
that people have permission to observe and understand up to the level of Hashem but no higher. Rabbi Yehuda offers the interpretation that the
world was created with justice and is sustained by the name Hashem. Next the discussion moves to Moses, who said, "Adonai why did you do
wrong to this nation. Why did you send me etc. And from the time that | have come to Pharaoh to speak in your name it has become worse for these
people and you did not deliver your people." Rabbi Yehuda wonders how anyone can talk to God like this without being punished, and Rabbi
Yitzchak replies that it was because Moses had authority over Malchut like someone over his household - thus he was able to speak without fear.
We hear next of judgment and mercy being joined together, and then of the reason for the name 'El Shadai.' We are told a parable about a king and
his daughter to clarify that Yud Hei Vav Hei spoke to Abraham, Isaac and Jacob only through his somewhat lower intermediary, El Shadai - and El
Shadai is Malchut. Next Rabbi Yosi changes the topic to the verse: "The earth is Hashem's and the fullness thereof, the world, and they that dwell in
it." He tells us that 'the earth' means The Holy Land, and that it receives the first of the blessings and the water from Hashem. Afterwards the rest of
the world receives what is left over. Rabbi Yosi also talks about the verse: "For he founded it upon seas." He says that the seas are the seven pillars
or Sfirot upon which the world is supported. The Sea of Galilee - Malchut - rules over them. Rabbi Yehuda does not like the phrase 'rules over them,’
and he contends that Malchut receives from the Sfirot; thus the Sea of Kineret is filled from them. Rabbi Shimon explains why Jacob does not rule
over the land of Yisrael like Moses does, saying that Jacob forsook the higher realms for the lower world. Therefore Yud hei vav hei spoke to him
only in the name El Shadai. Lastly we learn from Rabbi Chiya that everyone who is circumcised and observes the sign of the covenant is righteous
and inherits the land, as in the verse: "And | have also established My covenant with them to give them the land of Canaan."

The Relevance of this Passage

In this section there are four names for God: El Shadai, Adonai, Hashem and Yud Hei Vav Hei. Because of their different levels of development,
Moses and Jacob received messages from different aspects or manifestations of God. As each of us seeks and resonates to our own spiritual level,
we can think about this concept while trying to raise ourselves higher and higher - thus becoming ever more worthy to hear the voice of the One
God.

1. "And Elohim spoke to Moshe and said to him, 'l am Hashem and |
appeared to Abraham, to Isaac, and to Jacob, by the name of El
Shadai' (Shemot 6:2-3). Rabbi Aba opened the discussion saying,
"Trust in Hashem forever (Heb. adei ad), for Yah Hashem is an
everlasting rock" (Yeshayah 26:4). "Trust in Hashem" MEANS THAT
all the people of the world have to strengthen themselves in the Holy
One, blessed be He, and trust in Him.
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2. HE ASKS, If so, what is the meaning of "adei ad"? AND

ANSWERS, It means that the strength of a person should be in the
place which sustains and connects everything, and which is called
"ad,"” WHICH IS ZEIR ANPIN, as is written: "In the morning he shall
devour the prey (Heb. ad)" (Beresheet 49:27). "Ad" is the place that
unites this side and that side, MEANING THAT IT IS THE CENTRAL
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COLUMN THAT CONNECTS THE RIGHT SIDE AND THE LEFT SIDE
TO EACH OTHER, for sustenance and connecting, NAMELY, SO
THAT THE TWO COLUMNS ARE SUSTAINED, AND THEIR
ILLUMINATIONS ARE LINKED TO EACH OTHER, a connection that
will not be destroyed.

3. And everything directs its desire towards "Ad," as written: "to
(Heb. ad) the utmost bound (or desire) of the everlasting

hills" (Beresheet 49:26). Who are the everlasting hills? These are the
two matriarchs, MEANING BINAH AND MALCHUT, WHICH ARE
females AND ARE CALLED Jubilee and Sabbatical year. BINAH IS
CALLED YOVEL (ENG. JUBILEE) AND MALCHUT SHMITAH (ENG.
SABBATICAL YEAR), and both are called "everlasting hills (lit. 'hills
of the world")." EACH ONE OF THEM IS CALLED A HILL OF THE
WORLD. THEY ARE CALLED 'world' as you say "from everlasting to
everlasting (lit. 'from the world to the world")" (Tehilim 106:48),
MEANING BINAH AND MALCHUT, FOR BOTH ARE CALLED
'WORLD'.
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4. And they desire Ad, WHICH IS ZEIR ANPIN, SINCE BEING THE
CENTRAL COLUMN, it sustains all sides, MEANING THE RIGHT SIDE
AND THE LEFT SIDE. AND THEREFORE, Jubilee, WHICH IS BINAH,
desires Ad, to adorn it WITH THE TOP THREE SFIROT, and to pour
on it blessings, WHICH IS THE SECRET OF THE ABUNDANT FLOW
OF CHASSADIM, and to pour sweet springs onto it, WHICH ARE THE
SECRET OF CHOCHMAH SWEETENED WITH CHASSADIM. This is
the meaning of: "Go forth, O daughters of Zion, and behold King
Solomon with the crown with which his mother crowned him" (Shir
Hashirim 3:11). KING SOLOMON (HEB. SHLOMO) IS THE SECRET
OF THE KING THAT THE PEACE (HEB. SHALOM) IS HIS, WHICH IS
ZEIR ANPIN; HIS MOTHER IS THE SECRET OF BINAH. Sabbatical
year, WHICH IS MALCHUT, desires Ad, THAT IS ZEIR ANPIN, to be
blessed by it and to illuminate from it. THUS the everlasting hills,
WHICH ARE BINAH AND MALCHUT, assuredly desire Ad, THE ONE
TO POUR ON IT ITS ABUNDANCE AND THE OTHER TO RECEIVE.

5. Therefore THE VERSE SAYS, "Trust in Hashem

forever" (Yeshayah 26:4), WHICH IS ZEIR ANPIN. For from there up,
NAMELY CHOCHMAH AND BINAH, WHICH ARE ABOVE ZEIR ANPIN,
the place is covered and hidden, as none can conceive it. It is a
place from which the worlds, WHICH ARE MALE AND FEMALE,
emerge and are formed. This is the meaning of: "For Yah Hashem is
an everlasting rock." YAH IS CHOCHMAH, YUD HEI VAV Hei IS
BINAH, AND THEY DESIGN AND PRODUCE THE WORLDS THAT
ARE MALE AND FEMALE. This place is hidden and concealed.
Therefore, THE SCRIPTURE SAYS, "Trust in Hashem forever (Heb.
adei ad)," TO TEACH that up to here, TO ZEIR ANPIN WHICH IS
CALLED AD, everyone is permitted to observe. From here and
further, MEANING IN CHOCHMAH AND BINAH AS MENTIONED, no
one is permitted to observe because it is concealed from everyone.
And what is THE PLACE THAT IS PROHIBITED TO BE OBSERVED-IT
IS Yah, Yud Hei Vav Hei, WHICH ARE CHOCHMAH AND BINAH
whence all the worlds were formed, and no one is able to understand
that place, IN ORDER TO CONCEIVE ANYTHING.

6. Rabbi Yehuda said, The scripture proves this, THE PRECLUSION
OF UNDERSTANDING ABOVE ZEIR ANPIN. For is written: "For ask
now the days that are past...FROM ONE SIDE OF HEAVEN (WHICH IS
ZEIR ANPIN) TO THE OTHER" (Devarim 4:32). SO IT IS EXPRESSED
IN THE SCRIPTURE THAT QUESTIONING AND UNDERSTANDING
PERTAIN ONLY TO THE LEVEL OF HEAVEN, WHICH IS ZEIR ANPIN,
FROM ONE SIDE TO THE OTHER. Up to here, one is permitted to
observe, but from here and further, MEANING ABOVE ZEIR ANPIN,
no one can comprehend it.

7. Another explanation OF THE PASSAGE: "Trust in Hashem
forever" IS THAT a person has to strengthen himself in the Holy One,
blessed be He, throughout his life. No one can harm one who
properly places his trust and strength in Him, since one who places
his strength in the Holy Name endures forever.

8. HE ASKS, What is the reason, AND ANSWERS, since the world
endures by His Holy Name. This is the meaning of: "For Yah Hashem
is an everlasting (lit. 'worlds') rock (Heb. tzur)" (Yeshayah 26:4),
WHICH MEANS the former (Heb. tzayar) of worlds. For by two letters
were the worlds created, this world and the World to Come. This
world was created with Judgment and is maintained, NAMELY
EXISTS, on Judgment. This is the meaning of: "In the beginning
Elohim created" (Beresheet 1:1), AS THIS NAME ALLUDES TO
JUDGMENT. The reason is so that people would conduct themselves
according to judgment (law) and would not digress from the path.
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9. Come and see: It is written, "And Elohim spoke to

Moshe" (Shemot 6:1). THE NAME ELOHIM ALLUDES TO the decree
of Judgment that is looming over him. It is written before: "And
Moshe returned to Hashem, and said, Adonai" (Shemot 5:22) spelled
Aleph Dalet Nun Yud, WHICH IS THE NAME OF MALCHUT. See the
strength of Moshe, THAT AS SOON AS he started prophesying, his
spirit did not rest at this place, WHICH IS MALCHUT. He said,
"Adonai, why have you dealt ill with this people? why is it that you
have sent me? for since | came to Pharaoh to speak in your name he
has done evil to this people; neither have you delivered your people
at all" (Ibid. 22-23). Who CAN talk like this? Only Moshe who knew
that a another, higher level THAN MALCHUT was intended for him,
BECAUSE HE WAS A CHARIOT TO ZEIR ANPIN, WHICH IS THE
HUSBAND OF QUEEN.

10. Rabbi Yitzchak said, at first, the house, WHICH IS MALCHUT, was
given to him, FOR BEING A CHARIOT TO ZEIR ANPIN, WHICH IS
THE HUSBAND OF MALCHUT, HE MERITED THE LEVEL OF
MALCHUT AS HIS HOUSE, AS IT IS A HOUSE FOR ZEIR ANPIN.
THEREFORE, he commanded it like a man would command his
household, and spoke whatever he wished to without fear. Moshe
too spoke to his household, WHICH IS MALCHUT, without fear.

11. Another explanation of: "And Elohim spoke": THIS IS the decree
of Judgment, AS THE NAME ELOHIM IS JUDGMENT, NAMELY
MALCHUT. "And said to him, 'l am Hashem™: This is a different
grade, NAMELY, ZEIR ANPIN which is Mercy, and here everything is
connected together, Judgment and Mercy TOGETHER, WHICH IS
GREAT WHOLENESS. This is the meaning of: "And said to him, 'l am
Hashem™, WHICH IS THE ATTRIBUTE OF MERCY. Rabbi Shimon
said, If it were written: "And Elohim spoke to Moshe, 'l am Hashem',
I would say THAT FOR HIM JUDGMENT AND MERCY WERE LINKED
TOGETHER. But it is not written so. Rather, it is first written: "And
Elohim spoke to Moshe" and then: "And said to him, 'l am Hashem,
which means they are a grade after another grade INSTEAD OF
JUDGMENT AND MERCY LINKED TOGETHER.

m

12. Rabbi Yosi said, Had not Moshe been the master of the house,
AS IS WRITTEN ABOUT HIM: "A PRAYER BY MOSHE, the man of
Elohim" (Tehilim 90:1), he would have been punished for saying TO
ADONAI, "WHY HAVE YOU DEALT ILL WITH THIS

PEOPLE..." (SHEMOT 5:22). But since HE WAS THE MASTER OF
THE HOUSE, he was not punished. THIS IS LIKENED TO a man who
had a quarrel with his wife, WHO WAS THE KING'S DAUGHTER, and
spoke to her IMPROPER words. She started to complain, but as soon
as she started speaking, the king, who was present, took over the
matter, and she became silent and stopped speaking. The king said
TO HER HUSBAND, Don't you know that | am the king, and that it is
in my presence that you spoke these words? Similarly, so to speak,
with Moshe, AS IS WRITTEN, "And Moshe returned to Hashem and
said 'Adonai, why have you dealt ill..."" Immediately "Elohim spoke to
Moshe", WHICH IS THE ATTRIBUTE OF JUDGMENT BECAUSE THE
KING'S DAUGHTER started to complain. Immediately, the King took
up the complaint, "And said to him 'l am Hashem." Did you not know
that | am King, and it is in My presence that you spoke these words?
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13."And | appeared to Abraham, to Isaac, and to Jacob by, the name
of El Shadai" Why did He use a different name than the names
before, WHICH WERE ADONAI, YUD HEI VAV HEI ELOHIM, AND
HERE HE SAID EL SHADAI. HE ANSWERS, THIS IS LIKENED to a
king who had an unmarried daughter, and also a beloved friend.
When the king wanted to speak with his beloved friend, he used to
send his daughter to speak to him and thus the king spoke to him
through his daughter. The time has come for his daughter to marry.
On the day she married, the king said to her, precious queen, until
now | spoke through you to whomever | wished to. From now on, |
will tell your husband and he will speak with whomever it is
necessary. After some time, the husband said HARSH words to her
in the king's presence. Before she started to talk, the king took the
cause and said to him, am | not the king? Until this day no person
spoke to me except through my daughter. And | gave you my
daughter, and | spoke to you openly, a thing | have not done for any
other person.

14. Similarly, "And | appeared to Abraham, to Isaac, and to Jacob, by
the name of El Shadai," WHICH IS THE NAME OF MALCHUT
BEFORE SHE UNITED WITH ZEIR ANPIN FACE TO FACE. THIS
MEANS, | APPEARED TO THE PATRIARCHS BY THE NAME OF EL

SHADAI, WHICH IS MALCHUT when she was unmarried in my house.

I was not spoken to face to face as | did with you, and you, at the
beginning of your speech, said to my daughter in my presence such
words. Therefore, IT IS WRITTEN: "And | appeared to Abraham, to
Isaac, and to Jacob, by the name of El Shadai, but by my name,
Hashem, | was not known to them," THAT IS, to speak to them in the
grade in which | spoke to you.

15. Rabbi Yosi opened the discussion saying, "A psalm of David.
The earth is Hashem's and the fullness thereof; the world, and they
that dwell in it" (Tehilim 24:1). The earth refers to the Holy land of
Yisrael that is the first to be blessed by Him and watered by Him, BY
HASHEM. Afterwards, the whole world is watered from it. "
and they that dwell in it" refers to the rest of the lands that drink
from it. How do we know this? From the words: "And He will judge
the world in righteousness" (Tehilim 9:9).

16. "For He has founded it upon seas" (Tehilim 24:2). There are
seven pillars, WHICH ARE SEVEN SFIROT-CHESED, GVURAH,
TIFERET, NETZACH, HOD, YESOD AND MALCHUT OF ZEIR ANPIN,
on which the earth supports itself, and which are seven seas. The
Sea of Kineret (Galilee), WHICH IS MALCHUT, rules over them. Rabbi
Yehuda said, Do not say it rules over them BECAUSE MALCHUT
DOES NOT RULE OVER THE SEVEN SFIROT OF ZEIR ANPIN, but
THE SEA OF KINERET is filled from them, BECAUSE MALCHUT
RECEIVES FROM THEM: "And established it on the rivers" (Ibid.) HE
ASKS, Which rivers are being referred to? AND HE ANSWERS, It is
written: "The floods have lifted up, Hashem, the floods (lit. ‘rivers')
have lifted up their voice" (Tehilim 93:3), WHICH ARE THE SFIROT
OF YESOD OF ZEIR ANPIN WHICH IS CALLED RIVER, as written:
"And ariver went out from Eden to water the garden" (Beresheet
2:10). Therefore, IT IS WRITTEN: "He established it on the rivers."

The world,
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17. Come and see, this land, WHICH IS MALCHUT, is called BY THE
NAME the land of Yisrael WHEN FACE TO FACE WITH ZEIR ANPIN
THAT IS CALLED YISRAEL. HE ASKS, Why does not Jacob, who is
Yisrael, rule over it like Moshe? FOR HE IS ALSO A CHARIOT TO
ZEIR ANPIN, WHICH IS CALLED YISRAEL. For it is written: "And |
appeared to Abraham, to Isaac, and to Jacob, by the name of El
Shadai", WHICH IS THE NAME OF THE NUKVA, BEFORE SHE
UNITES WITH ZEIR ANPIN, and no more.

18. HE ANSWERS, We have already established that Jacob took the
terrestrial house, THAT IS, IN THIS WORLD. Therefore, he lost the
celestial house, WHICH IS MALCHUT, but with the terrestrial house,
THAT IS, THE FOUR WIVES, he reestablished the celestial house,
WHICH IS MALCHUT, with twelve tribes, with seventy branches
REFERRING TO ITS SEVENTY NAMES, WHICH IS THE MEANINF OF
THE SEVENTY SOULS WHO CAME TO EGYPT. And we have already
established that Moshe took the celestial house, WHICH IS
MALCHUT, and forsook the terrestrial house BECAUSE HE
SEPARATED FROM HIS WIFE. Therefore, it is written of Jacob: "By
the name of El Shadai", AS MENTIONED. BECAUSE ONLY by the
name El Shadai did the Holy One, blessed be He, speak to him and
no more THAN THIS. "But by my name, Hashem, | was not known to
them," MEANING to speak to them in this level OF YUD HEI VAV HEI,
which is superior.

19."And | appeared to Abraham, to Isaac, and to Jacob." Rabbi
Chiya said, The glory of the patriarchs was Jacob, who was all-
perfect. By all, it is written "to Abraham, to Isaac," but by him a letter
was added, as is written: "and (=Vav) to Jacob." The letter Vav was
added to him to show that he was more whole than them all. But
notwithstanding, he did not merit uniting with it, WITH MALCHUT,
like Moshe did, AS EARLIER MENTIONED.

20."And | have also established my covenant with them to give them
the land of Canaan" (Shemot 6:4). IT IS because they were
circumcised. For all who are circumcised inherit the land.
THEREFORE THE TORAH SAYS, "TO GIVE THEM THE LAND OF
CANAAN." For the land is inherited only by a righteous person and
everyone who is circumcised is called righteous, as is written: "Your
people also shall be all righteous, they shall inherit the land

forever" (Yeshayah 60:21). Everyone who is circumcised and
observes the sign of the covenant is called righteous. Come and
learn this from Joseph, who was not called righteous in his life until
he observed that covenant, the sign of the holy covenant. Once he
observed it BY THE INCIDENT OF THE WIFE OF POTIFAR, he was
called righteous, namely, Joseph the righteous.

2. Visible and invisible colors
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Rabbi Elazar wonders why in the passage: "And | appeared to Abraham, to Isaac and to Jacob etc.," it says, "And | appeared" rather than "And |
spoke." Rabbi Shimon explains the secret of visible and invisible colors. The patriarchs saw the visible colors of El Shadai that are the reflection of
the supernal colors. Moses was the only person to be able to see the higher colors of Chesed-Gvurah-Tiferet. Next Rabbi Shimon turns to: "And they
who are wise shall shine like the brightness of the firmament; and they who turn many to righteousness like the stars for ever and ever," saying that
the 'wise' are the kind of person who understands higher matters intuitively because they are too deep for words. He explains that there are four
lights: the light that illuminates, the light that shines, purple light and the light that does not illuminate. These correspond to Chesed, Gvurah, Tiferet
and Malchut. The three higher lights are reflected in Malchut. We are told that there are three colors in the eye - white, red and green - which are like
the three colors of Zeir Anpin. The pupil of the eye is black, the mirror that does not illuminate. Rabbi Shimon says that the secret of seeing the three
concealed lights is to close your eyes and turn them inwardly toward Cholam, Shuruk and Chirik - the three places that receive love, power and
beauty. When the eye is closed it sees the higher colors as did Moses, but when it is open it sees only the lower colors. This explains why Moses
was spoken to by Yud Hei Vav Hei but the patriarchs were spoken to by El Shadai. Finally, Rabbi Shimon tells us that one is not allowed to greet a
wicked person, but if one greets a righteous person it is the same as though he were greeting Hashem.



21. One day Rabbi Shimon was sitting one day with his son Rabbi
Elazar, and Rabbi Aba. Rabbi Elazar said, in the passage: "And |
appeared to Abraham, to Isaac, and to Jacob...", why is "And |
appeared" stated? It should state 'And | spoke." RABBI SHIMON said
to him, Elazar my son, this is a very high secret.

22. Come and see: There are visible colors and invisible colors. And
both are a high secret of the Faith, but people neither know it nor
observe it. No one was worthy of the visible COLORS until the
patriarchs came and understood them, THAT IS, CONCEIVED THEM.
Of this it is written: "And | appeared,” since they saw the visible
colors.

23. And which colors appeared? They are of El Shadai, WHICH IS
MALCHUT, which are the reflection of the supernal colors, WHICH
ARE IN CHESED, GVURAH AND TIFERET OF ZEIR ANPIN. These are
THE visible COLORS, WHICH MEANS THAT THEY CONTAIN
CHOCHMAH. And the colors above, IN CHESED, GVURAH AND
TIFERET OF ZEIR ANPIN, which are concealed since they are
invisible, WHICH MEANS THEY DO NOT CONTAIN CHOCHMAH BUT
ONLY THE LIGHT OF CHASSADIM, no person understood them TO
PERCEIVE THEM THERE, IN ZEIR ANPIN, except for Moshe. Of this it
is written: "But by my name, Hashem, | was not known to them,"
WHICH MEANS | did not appear to them in the superior colors IN
CHESED, GVURAH AND TIFERET OF ZEIR ANPIN, WHICH IS
CALLED YUD HEI VAV HEI. And if you claim that the patriarchs did
not know THE NAME YUD HEI VAV HEI, WHICH IS CHESED,
GVURAH AND TIFERET OF ZEIR ANPIN; THIS IS UTTERLY
IMPOSSIBLE, FOR THE PATRIARCHS ARE A CHARIOT TO CHESED,
GVURAH AND TIFERET OF ZEIR ANPIN. But rather, they knew it
from those colors that were visible IN MALCHUT.

24. It is written: "And they who are wise shall shine like the
brightness of the firmament; and they who turn many to
righteousness like the stars for ever and ever" (Daniel 12:3). HE
ASKS, In "And they who are wise shall shine,” who are the wise
ones. HE ANSWERS, This refers to the wise one who will perceive on
his own LOFTY things that people cannot utter by mouth BECAUSE
OF THEIR GREAT HEIGHT. And these are called "wise ones." "Shall
shine like the brightness of the firmament": HE ASKS, What is the
firmament? HE ANSWERS, This is the firmament of Moshe, which is
situated in the center, NAMELY, ZEIR ANPIN, WHICH IS THE SECRET
OF THE CENTRAL COLUMN THAT INCLUDES THE TWO COLUMNS
AS WELL, THE RIGHT AND THE LEFT. And its brightness is
concealed and not revealed IN CHOCHMAH THAT IS CALLED
BRIGHTNESS, THOUGH ITS LIGHT IS GREAT. By means of its color
THAT INCLUDES ALL THREE COLORS, it is situated over and shines
on the firmament that does not illuminate, WHICH IS MALCHUT, in
which the colors are visible, WHICH MEANS IT ILLUMINATES WITH
CHOCHMAH WHICH IS CALLED SIGHT. And even though these
colors are visible in it, they do not illuminate like the brightness of
those of unrevealed colors, WHICH ARE THE COLORS OF ZEIR
ANPIN THAT IS CALLED THE ILLUMINATING FIRMAMENT.
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25. Come and see: There are four lights. Three of them are
concealed, NAMELY, CHESED, GVURAH AND TIFERET, and one,
NAMELY, MALCHUT, is revealed. THEY ARE: (A) The shining light,
WHICH IS CHESED AND THE RIGHT COLUMN; (B) the bright light,
WHICH IS GVURAH AND THE LEFT COLUMN. And it shines like the
brightness of the heaven for its clarity. THEREFORE IT IS
REFERRED TO AS SHINING. (C) purple light, WHICH IS TIFERET
AND THE CENTRAL COLUMN that receives all the lights, FOR THE
CENTRAL COLUMN INCLUDES THE RIGHT AND THE LEFT; and (D)
the light that does not illuminate, WHICH IS MALCHUT, that looks to
these THREE ABOVE MENTIONED LIGHTS and receives them. These
lights are visible in it like a reflector, which is A PLATE OF
POLISHED METAL and is placed against the sun, AND THE SUN IS
SEEN IN IT. SO THE THREE LIGHTS OF ZEIR ANPIN THAT IS
CALLED SUN ARE VISIBLE IN MALCHUT, AND IN THIS RESPECT
MALCHUT IS CALLED A REFLECTOR THAT RECEIVES FROM THE
SUN AND THE SUN IS SEEN IN IT.

26. And those three LIGHTS we mentioned ABOVE are concealed IN
THEIR PLACE IN ZEIR ANPIN, and are situated over this FOURTH,
visible LIGHT, WHICH IS MALCHUT. THAT IS TO SAY, THE THREE
LIGHTS FLOW TO THE FOURTH LIGHT, WHERE THE THREE LIGHTS
BECOME REVEALED AND SHINE WITH CHOCHMAH. This secret is
the eye. Come and see: there are three colors in the eye, WHITE,
RED AND GREEN, that are visible THROUGH THE ILLUMINATION OF
CHOCHMAH, AND were imprinted on it, NAMELY, ON THE FOURTH
LIGHT THAT IS IN IT, WHICH IS THE BLACK OF THE EYE. None of
them shines because they are placed in the light that does not shine,
FOR THEIR MAIN SOURCE IS THE BLACK IN THE EYE, WHICH IS
MALCHUT, WHICH IS THE MIRROR THAT DOES NOT ILLUMINATE.
And these THREE COLORS THAT ARE IN THE EYE are like those
THREE COLORS OF ZEIR ANPIN, which are hidden and are situated
over them, THAT IS, THEY ARE THE ASPECTS OF THE THREE
COLUMNS OF ZEIR ANPIN BUT ILLUMINATE AND APPEAR IN THE
PLACE OF MALCHUT. And they are the ones that appeared to the
patriarchs in order to know and perceive these hidden THREE IN
ZEIR ANPIN that appeared from within those that did not illuminate,
MEANING THE THREE IN MALCHUT. And those that are bright yet
hidden, WHICH ARE THE THREE IN THE PLACE OF ZEIR ANPIN,
WERE REVEALED to Moshe in his firmament. And these are situated
over AND POUR ABUNDANCE TO these THREE colors that are
visible in the eye, MEANING THESE THAT APPEARED TO THE
PATRIARCHS.

27. And it is a secret, THAT HE WHO WISHES TO SEE THE THREE
CONCEALED IN ZEIR ANPIN, IS TOLD: Close your eyes, MEANING
THAT HE SHOULD NOT DRAW CHOCHMAH WHICH IS CALLED
EYES, and turn the EYE balls TOWARDS THREE PLACES-CHOLAM,
SHURUK AND CHIRIK- THAT DRAW THE THREE COLUMNS OF
CHESED, GVURAH AND TIFERET AS MENTIONED. In this way, the
THREE colors IN ZEIR ANPIN will appear that illuminate WITH
CHASSADIM and shine FROM THE BRIGHTNESS OF THE LEFT
COLUMN. YET THEY ARE HIDDEN AND COVERED, since permission
is given to see only with closed eyes these THREE hidden superior
COLORS IN ZEIR ANPIN that are situated over and POUR
ABUNDANCE TO these three colors that are visible IN MALCHUT
that do not shine.
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28. And of this we learned that Moshe merited the illuminating
mirror, THE THREE COLUMNS OF ZEIR ANPIN AS MENTIONED that
is placed over AND ILLUMINATES TO that MIRROR, which does not
illuminate, WHICH IS MALCHUT. Other people in the world WERE
WORTHY of the mirror, which does not illuminate ONLY, WHICH IS
MALCHUT. But the patriarchs saw from within these three colors
that appear IN MALCHUT those hidden THREE COLORS that are
situated over them AND SHINE ON THEM, WHICH ARE THE THREE
COLUMNS OF ZEIR ANPIN, which THREE VISIBLE IN MALCHUT do
not shine. SO WE CONCLUDE THAT ALSO THE PATRIARCHS
CONCEIVED CHESED, GVURAH AND TIFERET OF ZEIR ANPIN,
THOUGH NOT FROM THEIR PLACE IN ZEIR ANPIN, BUT ONLY
FROM CHESED, GVURAH AND TIFERET THAT ARE RECEIVED IN
MALCHUT AND APPEAR THERE. Therefore it is written: "And |
appeared to Abraham, to Isaac, and to Jacob, by the name of El
Shadai", that is, by the THREE colors that are visible IN MALCHUT
THAT IS CALLED EL SHADAI.

29. "But by my name, Hashem, | was not known to them": These are
the supernal colors that are hidden yet illuminate, THE SECRET OF
CHESED, GVURAH AND TIFERET THAT IS CALLED YUD HEI VAV
HEI that Moshe merited to observe. And this is the secret reason
why the eye is SOMETIMES closed and SOMETIMES OPEN AND
visible. IF IT IS closed, it sees the illuminating mirror, WHICH IS
CHESED, GVURAH AND TIFERET OF ZEIR ANPIN, AND IF IT IS open,
it sees the mirror that does not illuminate, WHICH IS MALCHUT, AS
MENTIONED. Therefore, THE VERSE SAYS, "And | appeared" in the
mirror that does not illuminate, which is revealed, AS THE THREE
COLORS ARE VISIBLE IN IT. Sight is mentioned in relation to it. BUT
in relation to the illuminating mirror, WHICH IS ZEIR ANPIN, which is
concealed, THAT IS, SIGHT DOES NOT PERTAIN TO IT, knowledge is
mentioned, as is written: "BUT BY MY NAME, HASHEM, | was not
known." AND IT DOES NOT SAY 'I DID NOT APPEAR,' SINCE SIGHT
APPLIES ONLY TO MALCHUT. Rabbi Elazar and Rabbi Aba
approached and kissed the hands OF RABBI SHIMON. Rabbi Aba
wept and said, Woe, when you are gone from the world and the
world will remain orphaned from you. Who will be able to illuminate
THEN the words of Torah?

30. Rabbi Aba opened the discussion saying, "And thus (Heb. koh)
shall you say so to him, a hearty greeting (lit. 'to the living")! Peace
be both to you, and peace to your house, and peace to all that you
have" (I Shmuel 25:6). HE ASKS, IT IS WRITTEN, "And you shall say
koh to the living", WHICH MEANS THAT RICHES AND HONOR BEFIT
A LIVING MAN, THAT IS, A RIGHTEOUS MAN. Did not David know
Naval TO BE EVIL, to have said of him, SAYING TO HIM: "koh to the
living?" HE ANSWERS, That day was the holy day of Rosh Hashanah
and the Holy One, blessed be He, was sitting in judgment over the
world. For the Holy One, blessed be He, he said, "And you shall say
koh to the living" in order to attach 'koh' WHICH IS MALCHUT, to the
'living', WHICH IS YESOD OF ZEIR ANPIN, from which all life comes.
"Peace be both to you." HE ASKS, What is "both to you?" IT
SHOULD SAY 'YOU', SO WHEREFORE IS 'VAV (BOTH)?' HE
ANSWERS, "both to you" refers to the Holy One, blessed be He, in
order to connect the link of Faith, WHICH IS MALCHUT, WHICH IS
CALLED "YOU" TO ZEIR ANPIN THAT IS CALLED VAV as is proper.
THEREFORE, "BOTH TO YOU" IS SPELLED WITH A VAV.
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31. From this | deduce that it is forbidden to be the first to greet a
wicked person and, if he is forced TO DO SO, he should be the first
TO GREET like David who blessed the Holy One, blessed be He,
though it seemed he spoke to him, NAVAL. And if you say it was
deception, it is not so because it is not considered deception for
anyone to offer up HIS WORDS to the Holy One, blessed be He,
though it seems he spoke TO A PERSON. BECAUSE THIS IS THE

WAY OF THE RIGHTEOUS, WHO SEEMINGLY SPEAK TO A PERSON,

BUT OFFER THEIR WORDS TO THE HOLY ONE, BLESSED BE HE, IN
ORDER TO FULFILL THE PASSAGE: "I HAVE SET HASHEM
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ALWAYS BEFORE ME" (TEHILIM 16:8). Whoever is the first to greet
arighteous person, it is as though he is the first to greet the Holy
One, blessed be He, and all the more so my master, MEANING
RABBI SHIMON, who is the peace of above and below.
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3. The four elements - fire, air, water, earth

Rabbi Chizkiyah tells us that when man was created he was made from the dust of the Holy Temple of below, and that the four winds of the world -
Chesed, Gvurah, Tiferet and Malchut - became joined there. These four winds joined in the four elements of the world: fire, air, water and dust.
Furthermore, the four directions of the world joined in the four elements. In this way the body of man is composed of and joins together the lower
world and the world above. Next Rabbi Chizkiyah says that gold, silver, copper and iron are emitted from fire, air, water and dust. He explains further
that fire stands in the direction of north, air in the east, water in the south and dust in the west. Opposites are combined, in that fire has power of
heat and dryness, and it combines with the cold moist north. Water combines with the hot dry south. The east draws from them both so it is hot and
moist. Fire and water circulate back and forth between these directions. They are in conflict, though, because fire wants to burn up water and water
wants to extinguish fire. It is the air that reconciles them, as is seen in: "And the wind of Elohim hovers upon the surface of the water." Dust, then,
receives from fire, water and air. The air is hot and moist because it draws from fire and water. Because dust is cold and dry it can receive from all of
them. Next we are told how the metals are created from earth, air, fire and water. When the dust fused with fire, water and air to produce gold, silver
and copper, the dirt became stronger and brought forth other metals. It also produced four rivers where the twelve precious stones are found that
correspond to the twelve tribes and the twelve oxen under the sea. However, the main sustenance of the world is still the air, or spirit. Without it
nothing could exist. The soul, Nefesh, could not exist without the air, Ruach. This is the secret of: "Also, that the soul be without knowledge is not
good." Rabbi Shimon says that man's body was created from the dust of Malchut yet his soul was given to him from the dust of Binah. When he was
created from the dust of above and below the fire, air and water of above and below were combined in him. This is how man was completed with a
body and a soul.

The Relevance of this Passage

At last we are told how the elements that make up the world are combined in the human being, and how the spirit sustains everything. We can use
the images of fire, water and air circulating and exchanging properties to remind ourselves what amazing creatures we are, well suited to the
amazing creation of the world we inhabit. Another thing to contemplate while reading this section is the question of whether the elements could ever
have combined at all if they hadn't done so in the human being, and if this isn't the essential reason for the creation of mankind.

32."And | appeared to Abraham, to Isaac, and to Jacob, by the name
of El Shadai, but by my name, Hashem, | was not known to

them" (Shemot 6:3). Rabbi Chizkiyah opened the discussion saying,
"Blessed is the man to whom Hashem imputes no

iniquity..." (Tehilim 32:2). How obtuse are people who do not know
and do not observe why they are in the world. For when the Holy
One, blessed be He, created the world, He made man in His image
and made him the way He did, in order that he should be occupied
with the Torah and walk in His ways.
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33. For when Adam was created, he was composed of the earth of
the terrestrial Temple, WHICH IS MALCHUT THAT IS CALLED
EARTH, THOUGH IT IS MALCHUT SWEETENED BY BINAH, WHICH IS
CALLED THE EARTH OF THE TERRESTRIAL TEMPLE. And the four
directions of the world, WHICH ARE CHESED, GVURAH, TIFERET
AND MALCHUT, were joined the that place called the Temple,
MEANING IN MALCHUT THAT IS MITIGATED BY BINAH. These four
directions of the world joined in four aspects, which are the
elements of the world, WHICH ARE fire, air, water and earth, WHICH
ARE THE INNER PART OF CHESED, GVURAH, TIFERET AND
MALCHUT, and the four directions of the world joined the four
elements of the world. The Holy One, blessed be He, formed from
them one body of supernal arrangement, WHICH IS BINAH,
MEANING THAT MALCHUT IN IT WAS REFINED IN BINAH. THUS,
this body is composed of two worlds, this lower world, WHICH IS
MALCHUT, and the world above, WHICH IS BINAH.
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34. Rabbi Shimon said, Come and see: The four first ones, WHICH
ARE THE FOUR DIRECTIONS OF THE WORLD, are the secret of the
Faith, WHICH IS THE NUKVA THAT IS CORRECTED BY THEM. They
are the patriarchs of all the worlds, BECAUSE ALL THE WORLDS,
BINAH, ZEIR ANPIN AND MALCHUT IN ATZILUT AND THE THREE
WORLDS BRIYAH, YETZIRAH, AND ASIYAH WERE FORMED FROM
CHESED, GVURAH, TIFERET AND MALCHUT, WHICH ARE THREE
COLUMNS, AND MALCHUT THAT RECEIVE FROM THEM. And they
are the secret of the supernal holy Chariot, MEANING BINAH, WHICH
IS A CHARIOT TO CHOCHMAH. And these four elements - fire, air,
water and earth - are a supernal secret CONTAINED IN THE FOUR
DIRECTIONS OF THE WORLD, MEANING THAT THEY ARE THE
INNER PART OF CHESED, GVURAH, TIFERET, AND MALCHUT.
Gold, silver, brass, and iron originate in these four ELEMENTS,
MEANING THAT GOLD ORIGINATES FROM THE UNION OF ZEIR
ANPIN AND MALCHUT UNDER THE DOMINATION OF FIRE OF THE
LEFT COLUMN; SILVER ORIGIAES IN THE UNION OF ZEIR ANPIN
AND MALCHUT UNDER THE DOMINATION OF WATER OF THE
RIGHT COLUMN; BRASS ORIGINATES IN THE DOMINATION OF THE
CENTRAL COLUMN AND IRON IN MALCHUT WHEN IT IS NOT
UNITED WITH ZEIR ANPIN. Under these FOUR, there are other
similar metals. FROM THE GOLD METAL A GREEN METAL ALLOY IS
PRODUCED AND FROM THE SILVER METAL, LEAD, ETC.

35. Come and see, fire, air, water and earth are the first ones and the
roots above and below; upper and lower beings are based on them.
These four ELEMENTS - FIRE, AIR, WATER AND EARTH-correspond
to the four directions of the world, BECAUSE THE RELATION
BETWEEN THEM IS THAT OF AN OUTER TO THE INNER.
THEREFORE, THEY are situated in these four - north, south, east
and west - which are the four directions of the world, and the four
ELEMENTS abide in them. Fire IS to the north side, WHICH ARE THE
VOWEL SHURUK, THE LEFT COLUMN AND THE SFIRAH OF
GVURAH. Air is to the east side, WHICH IS THE VOWEL CHIRIK, THE
CENTRAL COLUMN AND THE SFIRAH OF TIFERET. Water is to the
south side, WHICH IS THE VOWEL CHOLAM, THE RIGHT COLUMN
AND THE SFIRAH OF CHESED. Earth is to the west, WHICH IS THE
SFIRAH OF MALCHUT THAT RECEIVES THE THREE, FIRE, AIR AND
WATER. And these four ELEMENTS - FIRE, AIR, WATER EARTH - are
connected to the four DIRECTIONS - NORTH, SOUTH, EAST, AND
WEST. And they are all one, EXCEPT THEY ARE WRAPPED ONE
WITHIN THE ANOTHER AS OUTER AND INNER. And these FIRE, AIR,
WATER, EARTH produce four metals, NAMELY BY MEANS OF
UNION WITH MALCHUT, which are gold, silver, brass and iron. And
together there are twelve ASPECTS, and are all one, NAMELY THREE
COLUMNS AND MALCHUT THAT RECEIVES THEM. AND THEY ARE
THUS THREE TIMES FOUR, BECAUSE THE FIRST EIGHT ARE INNER
AND OUTER, AND THE FOUR METALS ARE PRODUCED BY THEM,
AS SHALL BE SAID.

36. Come and see: Fireis in the Left COLUMN to the north side,
WHICH IS GVURAH. Because in the fire are the power of the heat and
the power of the dryness. Its opposite is the north, WHICH IS COLD
AND MOIST. The one blends with the other and they are one. Water
is in the Right COLUMN and is to the south side, WHICH IS CHESED
AND IS HOT AND DRY, AS SHALL BE SAID. And the Holy One,
blessed be He, in order to join them together, mate the disposition of
the one as the disposition of the other.
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37. HE EXPLAINS FURTHER, IN the north, WHICH is cold and moist,
WAS fire PLACED, WHICH IS hot and dry. SIMILARLY, He switched
them in the south side. IN the south, WHICH is hot and dry, water
WAS PLACED, WHICH IS cold and moist. NOW HE EXPLAINS THE
BLENDING TOGETHER THAT HE AFFECTED. AND HE SAYS, And
the Holy One, blessed be He, blended them as one, because water
emerges from the south and enters into the north, and water flows
from the north. SIMILARLY fire emerges from the north and comes
into the power of the south, and the power of heat emerges into the
world from the south. WE SEE THAT THE NORTH BRINGS FORTH
WATER THAT APPERTAINS TO THE SOUTH, AND THE SOUTH
PRODUCES HEAT THAT APPERTAINS TO THE NORTH because the
Holy One, blessed be He, CAUSED them to borrow from each other.
And each one lent the other of its own, as appropriate. Similarly, the
wind and the east side, WHICH ARE HOT AND MOIST, CONTAINS
TWO OPPOSITES BECAUSE HEAT COMES FROM THE FIRE, WHICH
IS IN THE NORTH, AND MOISTURE COMES FROM WATER, WHICH
IS IN THE SOUTH, in order that they should lend one to the other, to
be included and join with each other.

38. HE EXPLAINS THE OPPOSITES CONTAINED AIR AND IN THE
EAST, AND SAYS, Come and see, fire is on the one side, SOUTH,
and water is on the other, NORTH. They are in conflict, AS FIRE
WANTS TO BURN THE WATER AND WATER WANTS TO
EXTINGUISH FIRE. Air comes between them and holds both sides
together, UPHOLDING THEM BOTH, as is written: "And a wind from
Elohim moved over the surface of the water" (Beresheet 1:2). For fire
is situated above to the SOUTH side and water to the NORTH side.
Air comes between them, holds both sides and settles the quarrel.
The water, air and fire stand over the earth, and by means of the
three over it, it receives from all of them.

39. HE EXPLAINS FURTHER, SAYING, Come and see, air IS TO the
east. BEHOLD, the east is hot and moist AND SO air is hot and
moist. Therefore, it is attached to both sides, since fire is hot and dry
and water is cold and moist. SO the hot aspect in air, which is hot
and moist, is attached to fire and the cold aspect in it is attached to
water. It therefore brought peace and nullified the conflict between
fire and water.

40. Earth is cold and dry; therefore, it can receive upon itself all of
them, NAMELY THE FIRE, WATER AND AIR. They all perform their
tasks by it, and it receives from all of them in order to produce by
their powers sustenance to the world. Because the earth is attached
to the west, being cold and dry LIKE THE WEST, and the cold aspect
IN THE EARTH is attached to the north, which is cold and moist,
because cold is attached to cold, therefore, the north is attached to
the west from the one side. That which is dry in the south, which is
hot and dry, is attached to the dryness of the west on the other side
OF THE WEST. And so the west is attached to the two sides.
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41. The south similarly is attached to the east, for the heat of the
south fuses with the heat of the east. Similarly the east is attached to
the north, because its moistness fuses with the moistness of the
north. Now there is south-east, MEANING THAT THEY ADHERE TO
EACH OTHER THROUGH THEIR MUTUAL HEAT, north-east,
THROUGH THEIR MUTUAL MOISTNESS, north-west THROUGH
THEIR MUTUAL COLDNESS, and south-west THROUGH THEIR
MUTUAL DRYNESS. They all are combined with each other, for they
evolve from one to another.

42. In a similar way, north produces gold, because gold is formed by
the potency of the fire. This is the meaning of: "From the north
comes forth gold" (lyov 37:22), since fire fuses with the earth and
gold is formed. This is the meaning of: "He has gold dust" (lyov
28:6), and the secret meaning of "two gold Cherubs" (Shemot 25:18).

43. Water fuses with earth, and the coldness OF THE EARTH with the
moistness of the water produces silver, WHICH IS THE SECRET OF
THE LIGHT OF CHASSADIM IN THE SOUTH, WHICH FLOWS FROM
ABOVE DOWNWARDS. WHEN IT FUSES WITH THE COLDNESS AND
DRYNESS IN THE EARTH, THE DRYNESS OF THE EARTH IS VOIDED
AND BECOMES MOIST, MEANING THAT IT FLOWS FROM ABOVE
DOWNWARDS. THIS GRADE OF EARTH IS CALLED SILVER. Now
earth is attached to two sides, to gold and silver, and is placed
between them. Air holds to water and fire, BEING THE CENTRAL
COLUMN AS MENTIONED, and brings them both out as one which is
CONSIDERED: "like burnished brass" (Daniel 10:6). When earth is on
its own, with its coldness and dryness, it produces iron, as
mentioned. This is deduced from: "If the iron is blunt (Heb.

kehah)..." (Kohelet 10:10). EARTH, WHICH IS MALCHUT, IS CALLED
THE DARK (HEB. KEHAH) HAND BECAUSE MALCHUT IS THE
SECRET OF THE HAND TEFILIN, AS IS KNOWN.

44. This earth fuses with them all, NAMELY WITH FIRE, AIR AND
WATER, and they all produce with it according to their likeness.
FIRE PRODUCES GOLD, WHICH IS LIKE IT AND SO DOES WATER
PRODUCE SILVER, WHICH IS LIKE IT. Come and see: Without earth,
there is neither gold, silver nor brass, because each one lends to the
other of its characteristics IN ORDER to combine one with the other.
And the earth fuses with all of them because the two sides, fire and
water, fuse with it. FOR THE COLDNESS IN IT FUSES WITH THE
WATER AND THE DRYNESS IN IT FUSES WITH THE FIRE. And air,
WHICH IS ZEIR ANPIN, is attracted to it because IT COMBINES these
two - FIRE AND WATER - and performs its deed by it. AIR ALSO
COMBINES FIRE AND WATER, FOR THE HEAT IN IT IS FROM FIRE
AND THE MOISTNESS IN IT IS FROM WATER.

45. We find that when the earth fused WITH FIRE, WATER AND AIR
THAT PRODUCED WITH IT GOLD, SILVER AND BRASS, EARTH
ACQUIRED STRENGTH. EARTH made and produced other METALS
similar TO GOLD, SILVER AND BRASS. In the likeness of gold, the
earth produces dross OF GOLD, which is green just like real gold. In
the likeness of silver, it produces lead, WHICH IS LIKE SILVER, and
in the likeness of the superior brass, it produces tin, which is called
brass minor. In the likeness of iron, it produces a DIFFERENT kind of
iron. This is derived from: "lIron sharpens iron" (Mishlei 27:17). IT
SHOWS THAT THERE ARE TWO KINDS OF IRON.
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46. Come and see: Fire, air, water and earth are all attached to each
other and connected to one another. There is no division between
them. THEREFORE THERE IS NO DISCONNECTION BETWEEN
GOLD, SILVER AND BRASS THAT EMERGED FROM THEM. But
those that earth produces afterwards, NAMELY THE DROSS OF
GOLD, LEAD, TIN AND IRON, do not connect with each other as
those superior do, NAMELY GOLD, SILVER AND BRASS THAT
EMERGE FROM FIRE, WATER AND AIR, WHEN COMBINED WITH
EARTH. This is stated in the verse: "And from thence it was parted,
and branched into four streams" (Beresheet 2:10). Among those
there is division.

47. Since when the earth produced by the power of the three upper
ones, it brought forth ON ITS OWN four rivers, where there are
precious stones. They concentrate in one place, NAMELY IN THE
RIVER PISHON ONLY, THAT ORIGINATES FROM THE POWER OF
THE FIRE WHICH IS IN THE EARTH, as is written: "There is the
crystal and the onyx stone" (Ibid. 12). And these precious stones are
twelve in number, to the four directions of the world, THREE TO
EVERY SIDE. FOR WHEN THEY ARE INCLUDED WITHIN EACH
OTHER THERE ARE ONLY THREE TO EACH OF FIRE, WATER, AIR
AND EARTH, INSTEAD OF FOUR TO EACH SIDE, SINCE EARTH HAS
NO ILLUMINATION OF ITS OWN, BEING JUST THE RECIPIENT. And
they correspond to the twelve tribes, as is written: "And the stones
shall be with the names of the children of Yisrael, twelve, according
to their names" (Shemot 28:21). And these are the twelve oxen that
stood under the sea THAT SOLOMON MADE, MENTIONED IN |
MELACHIM 7:25.

48. Come and see: Even though the four aspects that we mentioned
are interconnected and sustain the world, it is mostly sustained on
air. Everything exists because of it. The Nefesh exists only with air
(Ruach), for if air would be missing FROM IT even for one moment,
the Nefesh could not exist. This is the secret of what is written:
"Also, that the soul (Nefesh) be without knowledge is not

good" (Mishlei 19:2). DA'AT (KNOWLEDGE) IS THE CENTRAL
COLUMN THAT IS CALLED AIR. A Nefesh without Ruach is no good
and cannot exist.

49. Come and see: These twelve stones we mentioned are the twelve
oxen that are under the sea THAT SOLOMON MADE. FOR THE
NUKVA IS CALLED SEA, AND IT STANDS UPON TWELVE OXEN,
WHICH ARE FOUR OXEN EACH ONE COMPOSED OF THREE IN THE
WORLD OF BRIYAH. THEY ARE CALLED OXEN BECAUSE THEY
ARE MOSTLY UNDER THE DOMINATION OF THE LEFT, ASIT IS
SAID: "THE FACE OF AN OX ON THE LEFT SIDE" (YECHEZKEL
1:10). Therefore, the twelve tribal princes took, AS IS SAID: "All the
oxen for burnt offering were twelve bullocks..." (Bemidbar 7:87). It is
all alofty secret, and one who will observe these things will
understand the secret of Supernal Wisdom wherein lies the essence
of everything.
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50. Rabbi Shimon said, Rabbi Chizkiyah said that when the Holy
One, blessed be He, created Adam, NAMELY HIS BODY, it was
created from the earth of the terrestrial Temple, WHICH IS
MALCHUT. Yet his soul was given to him from the earth of the
celestial Temple, WHICH IS BINAH. As he was created from the lower
earth, three aspects of the elements of the world, WHICH ARE
LOWER FIRE, AIR, AND WATER were combined with it, WITH
EARTH. So when he was created from the upper earth, three aspects
of the elements of the world, UPPER FIRE, AIR AND WATER, were
combined WITH EARTH, and Adam was complete IN BODY AND IN
SOUL. This is the meaning of: "Blessed is the man to whom Hashem
imputes no iniquity, and in whose spirit there is no guile" (Tehilim
32:2). When will Hashem not impute iniquity to him? When there is

no guile in his spirit, NAMELY, WHEN HE HAS A SOUL FROM BINAH.

51. Come and see: Moshe was more perfect than the patriarchs
because the Holy One, blessed be He, spoke to him from a higher
grade than all of them, THAN THE GRADE OF THE PATRIARCHS.
Moshe frequented the inside of the King's house, WHICH IS ZEIR
ANPIN, NAMELY THAT HE WAS OF THE ASPECT OF DA'AT, WHO IS
INNER ASPECT OF ZEIR ANPIN. Therefore it is written: "And |
appeared to Abraham, to Isaac, and to Jacob..." and we already
explained this.
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4."And | will bring you out...and | will deliver you... and | will redeem you"
Rabbi Yehuda tells us that the exodus from Egypt was the most important part of the events in the title verse; that is why it was mentioned first. But
Rabbi Yosi thinks that the best parts are: "and | will deliver you" "and | will redeem you" because this meant the children of Yisrael would not be

followed or harmed and they would be redeemed. Furthermore, Hashem promised to accept them as His people and bring them to the land of

Yisrael.
The Relevance of this Passage

For deeper understanding of this section it is essential to remember that it applies to each of us as individuals. Remembering God's promise to

deliver us from any kind of servitude, to keep us safe, to bring us back to Himself and to give us a home, we can go through our days with renewed

faith and hope in our own futures.

52. "Therefore say to the children of Yisrael, 'l am Hashem and | will
bring you out™ (Shemot 6:6). Rabbi Yehuda said this passage is in
reverse order, for it is first written: "And | will bring you out from
under the burdens of Egypt" and then: "And | will deliver you out of
their bondage" and then: "And | will redeem you." Should it not have
first said, 'l will redeem you' and then: 'And | will bring you out." AND
HE ANSWERS, The most important point of all HE MENTIONED first.
Because the Holy One, blessed be He, wanted to herald to them first
the best of all, WHICH IS THE EXODUS FROM EGYPT.

53. Rabbi Yosi said, But the best of all is: "And | will take you to Me
for a people, and | will be to you as an Elohim" (Ibid. 7). YET He told
them this afterwards. He said to him that there was nothing better for
them than an exodus at that time, because they thought they would
never leave their bondage. For they saw that all the prisoners among
them were tied with knots of sorcery, and that they would be forever
prevented to go free from them. Therefore, they were announced
FIRST of that which was more dear to them than anything else.
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54. And if you argue that even though they left EGYPT, the Egyptians
might follow them to harm them, THEREFORE it is written: "And |
will deliver you out of their bondage." If you say it is possible that
they would go out and be saved BUT they would not be redeemed,
the Torah says, "And | will redeem you with an outstretched arm." If
you say that He would not accept them AS HIS PEOPLE, it is written:
"And | will take". And if you say that when He accepts them AS A
PEOPLE, He will not bring them to the land of Yisrael, of this is
written: "And | will bring you into the land..." (Shemot 6:8).
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5. General and particular

Rabbi Yosi opens with: "And | shall take you to me as a people and | will be to you as a Elohim and you will know that | am Hashem your Elohim."
Rabbi Shimon tells us that the first and most important precept is to know God in the general sense - to know that there is a supernal ruler who is
the master of the world and who created all the worlds, heaven and earth, and all their beings. Just as this is the beginning of the precepts, the end
of them is to know Him particularly: General and Particular are Beginning and End. They are also the secret of male and female as in Zeir Anpin and
Nukva. At the end of 40 years of wandering after leaving Egypt, Moses told the children of Yisrael: "Know therefore this day, and consider it in your
heart that Yud hei vav hei is the Elohim." This then is the particular. Rabbi Shimon says that the fear of Hashem is the beginning of knowing Him in
particular. We are told next that a person should perfect the 248 limbs of the soul of the soul of man - the 248 positive precepts. After he has been
perfected in general he will know in particular. Rabbi Shimon turns to a discussion of the limbs, the days of the year, the Sfirot and their cures.
Blessings, life and cures come down to a person only after he completes all 248 precepts. The first word of the Torah when it was given on Mount
Sinai was "Anochi (I am)" which is the secret of the first precept of knowing Him in general. "For Hashem your Elohim is a consuming fire" is an
allusion to the particular.

The Relevance of this Passage

It seems that we can in no way learn to know God until we acknowledge that He exists and that He created all the worlds, heaven and earth, and all
their inhabitants. If we find it difficult to 'know' God, to encounter Him in a particular and personal way, a reading of this passage can encourage us
by bringing us back to encounter Him in general. We may softly think to ourselves about what we know of the world and its people, and what we
imagine of heaven and the angels, and then remember that God made them all. This understanding will lead us to the wisdom which enables us to

encounter God in the particular.
Ra'aya Meheimna (The Faithful Shepherd)

55. "And | will take you to me for a people, and | will be to you as an
Elohim; and you shall know that | am Hashem your

Elohim..." (Shemot 6:7). This commandment is the first of all the
precepts BECAUSE the very beginning of all the precepts IS to know
the Holy One, blessed be He, in the general ASPECT. HE ASKS, What
is meant by general? HE ANSWERS, IT IS to know that there is a
Supernal Ruler, who is the Master of the world, and who created all
the worlds, heaven and earth, and all their hosts. This is in general.
And everything ends in the particular, NAMELY to know Him in the
details.

56. General and particular is beginning and end. THEY ARE the
secret of male and female as one BECAUSE ZEIR ANPIN IS CALLED
GENERAL AND THE NUKVA IS CALLED PARTICULAR. Thus man in
this world WHO IS OCCUPIED WITH PRECEPTS is occupied with the
general and particular, WHICH ARE THE BEGINNING AND THE END
OF THE PRECEPTS. AND WE FIND man in this world to be general
and particular MEANING THAT HE HAS TO BE PERFECTED BY
BOTH. And the perfection of this world is general and particular, SO
THE GENERAL, WHICH IS ZEIR ANPIN, WOULD BE UNITED WITH
THE NUKVA, WHICH IS PARTICULAR. Therefore, it is first of all
necessary to know that there is a ruler and judge in the world, who is
the master of all the worlds, who created man from dust and blew
into his nostrils the breath of life. This is general.
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57. When the children of Yisrael left Egypt, they did not know the
Holy One, blessed be He. When Moshe came to them, he taught them
this first precept, as written: "And you shall know that | am Hashem
your Elohim, who brings you out..." Were it not for this
commandment, the children of Yisrael would not be faithful TO
HASHEM, EVEN AFTER all these miracles and mighty acts that THE
HOLY ONE, BLESSED BE HE, performed for them in Egypt. After
they knew this commandment in general, miracles and mighty deeds
were performed for them, FOR THEY WERE ALREADY CERTAIN
THAT THEY WOULD BELIEVE IN HASHEM THROUGH THEM, AS IS
WRITTEN: "AND YISRAEL SAW...AND BELIEVED IN HASHEM, AND
IN MOSHE HIS SERVANT" (SHEMOT 14:31).

58. At the end of forty years, they endeavored in all the precepts of
the Torah that Moshe taught them, both those that apply in the Holy
Land and those that are also applicable outside the Holy Land. Then
he taught them the particular, as is written: "Know therefore this
day, and consider it in your heart", "this day" is precise, that which
they had no permission TO KNOW beforehand-"that Hashem is the
Elohim" (Devarim 4:39). This is KNOWING by the way of particulars.
In this word, PARTICULAR, there are many secrets and mysteries.
This PASSAGE: "HASHEM IS THE ELOHIM" and the previous
PASSAGE: "AND YOU SHALL KNOW THAT | AM HASHEM YOUR
ELOHIM" all pertain to the same thing, only one is in general and the
other is in particular.

59. And if you ask, Is it not written: "The fear of Hashem is the
beginning of knowledge" (Mishlei 1:7) AND MALCHUT, WHICH IS
THE SECRET OF PARTICULAR, IS CALLED THE FEAR OF HASHEM,
YET STILL IN ALL, IT IS REFERRED TO AS "THE BEGINNING." SO
WE SEE THAT THE PARTICULAR IS THE BEGINNING AND NOT THE
GENERAL. The explanation is that we are here discussing the
particular itself, MEANING THE BEGINNING OF THE PARTICULAR IS
THAT IT IS NECESSARY to know FIRST what the fear of Hashem is.
BUT THE BEGINNING OF EVERYTHING IS THE GENERAL AND NOT
THE PARTICULAR. And one should fear Him, before knowing AND
COCEIVING THE FEAR OF HASHEM, SO WHY IT IS WRITTEN: "THE
FEAR OF HASHEM IS THE BEGINNING OF KNOWLEDGE" WHICH
SEEMS TO MEAN IT IS FIRST NECESSARY TO KNOW HIM? HE
ANSWERS, Yet here it is written: "the beginning of knowledge,"
MEANING THAT FIRST IT IS NECESSARY TO FEAR HIM AND
THROUGH FEAR WE COME TO THE BEGINNING OF KNOWLEDGE
AND to know Him, SINCE THE FEAR OF HASHEM IS the beginning of
knowing Him in particular, AS MENTIONED.

60. Therefore, the first commandment is to know the Holy One,
blessed be He, in general and in particular, in the beginning and in
the end, AS IS WRITTEN IN EGYPT: "AND YOU SHALL KNOW THAT |
AM HASHEM YOUR ELOHIM...", WHICH IS IN THE FUTURE TENSE
THAT CULMINATES AT THE END OF FORTY YEARS IN
PARTICULAR. And this is the secret meaning of: "l am first and | am
last" (Yeshayah 44:6). "I am first" in general, "and | am last" in
particular. It is all spoken with the same principle and secret
meaning. After knowing this in general, one should perfect all his
limbs. And what are THE LIMBS? THEY ARE the 248 positive
precepts, which are the 248 limbs of THE SOUL OF man. BECAUSE
EVERY POSITIVE PRECEPT PERFECTS A LIMB WHICH
CORRESPONDS TO IT IN THE SOUL OF THE PERSON. After being
perfected in them in general, one should know in particular, because
this, MEANING PARTICULAR, is healing for everything, and one will
know how all the days of the year, MEANING ALL THE SFIROT OF
MALCHUT THAT IS CALLED YEAR, join to give healing to all the
limbs THAT ARE THE PRECEPTS, THAT IS, THEY MAKE THEM
WHOLE.
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61. And if you ask, How do all the days of the year cure all the limbs,
SEEING THAT MALCHUT, WHICH IS THE SECRET OF THE YEAR,
HAS NOTHING OF ITS OWN. ON THE CONTRARY, THE LIMBS,
WHICH ARE THE SECRET OF THE GENERAL, NAMELY THE 248
CHANNELS OF ABUNDANCE OF ZEIR ANPIN, ARE THOSE THAT
POUR EVERYTHING TO MALCHUT. HE ANSWERS, Certainly it is so
above and below, NAMELY IN MALE AND FEMALE AND IN LOWER
MAN, that the year and its days, THAT ARE ITS SFIROT, supply cure
for all the limbs above IN ZEIR ANPIN, and below IN MAN. The limbs
supply a flow of blessings for the days of the year, WHICH ARE THE
SFIROT OF MALCHUT, WHICH IS THE PARTICULAR. FOR BY THE
POSITIVE PRECEPTS A PERSON PERFORMS, HE DRAWS A FLOW
OF BLESSINGS FROM A LIMB, WHICH IS THE SECRET OF ONE
CHANNEL OF ZEIR ANPIN, TO ONE OF THE DAYS OF THE YEAR,
WHICH IS THE MEANING OF PARTICULAR. Then, healing and life
are suspended over us from above UNTIL THE LIMBS become filled
with all PERFECTION, AND SUPPLY THEM TO THE PARTICULAR,
WHICH IS THE YEAR. THEN THE MOCHIN OF THE PARTICULAR
ARE REVEALED. Who caused THE LIMBS to be filled with all
PERFECTION-The days of the year ARE THOSE THAT CAUSED THIS
BECAUSE THE LIMBS WERE TO PERFECT IT. AND IF THE YEAR DID
NOT NEED IMPROVEMENT, THE LIMBS, WHICH ARE THE
CHANNELS OF THE FLOW FROM ZEIR ANPIN, WOULD NOT
BECOME FILLED WITH ABUNDANCE. THEREFORE, IT IS
CONSIDERED AS THOUGH THE DAYS OF THE YEAR GAVE
HEALING AND LIFE TO THE LIMBS.

62. And so it is below. When a person perfects himself with these
248 POSITIVE precepts in the Torah, there is no day that will not be
blessed him, BY THAT MAN, and when they are blessed from him,
life and healing are suspended over him from above. THIS MEANS
THAT THEY ARE NOT DRAWN TO MALCHUT BEFORE MAN
COMPLETES ALL THE 248 POSITIVE PRECEPTS IN THEIR
ENTIRETY, AND THEY ARE SUSPENDED ABOVE HIM FROM ABOVE
UNTIL THEN. What caused THE SUPERNAL CHANNELS TO BE
FILLED WITH HEALING AND LIFE-the days of the year, AS
MENTIONED BEFORE. THEREFORE, IT IS CONSIDERED AS
THOUGH THE DAYS OF THE YEAR GAVE THEM HEALING AND LIFE,
AS MENTIONED. Just as the days of the year are blessed from above
from the secret of man, WHICH IS ZEIR ANPIN, they are also blessed
below from the secret of THE LOWER man, THROUGH THE
PRECEPTS THAT HE FULFILLS.

63. Fortunate are the children of Yisrael in this world with those
precepts THAT THEY OBSERVE, for they are called men BECAUSE
OF THIS, as is written: "are men" (Yechezkel 34:31). THIS MEANS
you are called men and idol worshippers are not called men. Since
the children of Yisrael are called men, they should strive in the
precepts of the Torah, WHICH ARE 613 CORRESPONDING TO THE
248 LIMBS AND 365 SINEWS THAT ARE IN THE HUMAN BODY, so
they would all form one body in accordance with the secret meaning
of man.
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64. When the Holy One, blessed be He, gave the Torah to the
children of Yisrael on Mount Sinai, the first word was: "I (Heb.
anochi)." 'l' contains many secrets, and here is the secret of the first
precept of knowing Him in general. For it is written: "I", which
alludes to the existence of an Elohim, a Supernal Ruler over the
world, WHICH IS THE SECRET OF ZEIR ANPIN, WHICH IS GENERAL,
as written: "For Hashem your Elohim is a consuming fire" (Devarim
4:24), WHICH IS THE SECRET OF ZEIR ANPIN and is the first precept
of the aspect of general. SO THERE IS HERE AN ALLUSION to the
particular, for it is written: "Hashem your Elohim" which is a
particular. And this general and particular is the first precept of the
need to know in the beginning and in the end as we explained.

(End of Ra'aya Meheimna)

6. "But they hearkened not to Moshe for anguish of spirit"

Rabbi Yehuda says "anguish of spirit" means the people did not have enough rest or enough breath. But Rabbi Shimon answers that it means two
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things: that Binah had not yet released joy so rest and freedom were not yet available; and that Malchut had not yet ruled in the world to institute

just laws.

65. "And Moshe spoke so to the children of Yisrael, but they
hearkened not to Moshe for anguish of spirit" (Shemot 6:9). HE
ASKS, What is "anguish of spirit"? Rabbi Yehuda said, They did not
rest FROM THEIR LABOR and they did not gather into themselves
SUFFICIENT breath. Rabbi Shimon said, Anguish of spirit MEANS
the Jubilee was still not released, WHICH IS BINAH, to give them rest
AND FREEDOM, and the last spirit, WHICH IS MALCHUT, had not yet
ruled IN THE WORLD to institute JUST laws IN THE WORLD.
Therefore, there was anguish of spirit. Which spirit is it? It is the last
spirit that we mentioned, WHICH IS MALCHUT, WHO WAS TOO
HELPLESS TO SAVE YISRAEL, WHICH IS THE MEANING OF
"ANGUISH OF SPIRIT."

7. Voice and speech
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Rabbi Shimon begins with: "Behold the children of Yisrael did not listen to me and how will Pharaoh hearken to me and | have impeded lips?" He
says that Zeir Anpin is voice and Malchut is speech or words. Moses was voice but while the people were in exile he had no speech until he reached
Mount Sinai and was given the Torah. Then voice combined with speech and he spoke words. We hear that 'said' in "For Elohim has said lest the
people regret" does not mean speaking by mouth but is rather the silent wish of the heart. Rabbi Shimon turns to the verse: "And | appeared to
Abraham, to Isaac and to Jacob." He tells us that Jacob was a vehicle for Tiferet, the central column, while Abraham and Isaac are the right and left
columns, their perfection depending on the central one. Lastly he says that whoever has earned a covenant has earned the land, because the two
are combined.

66. Come and see: It is written: "Behold, the children of Yisrael did

not listen to me; how than shall Pharaoh hear me, who am of
uncircumcised lips" (Shemot 6:12). HE ASKS, What is "who am of
uncircumcised lips"? At first it was written: "l am not an eloquent
man... but | am slow of speech, and of a slow tongue" to which the
Holy One, blessed be He, replied, "Who gave man a mouth" and He
said, "And | will be with your mouth" (Shemot 4:10-12). Can you
imagine that it was not so? Yet now he says, | "am of uncircumcised
lips." If so, where is the previous assurance of the Holy One, blessed
be He, to him, NAMELY THE ASSURANCE, "AND | WILL BE WITH
YOUR MOUTH..."
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67. AND HE ANSWERS: It is a secret. Moshe IS voice, NAMELY ZEIR
ANPIN THAT IS CALLED VOICE, and speech, which is his words,
NAMELY MALCHUT, was in exile. THEREFORE, Moshe was impeded
IN MOUTH from explaining things, and therefore he said, "how then
shall Pharaoh hear me" when my speech, WHICH IS MALCHUT, is
still in exile, and | am speechless, a speechless voice, foritis in
exile. Therefore the Holy One, blessed be He, made Aaron a partner
to him, INSTEAD OF MALCHUT, AS HE IS THE QUEEN'S BEST MAN.

68. Come and see, as long as speech, WHICH IS MALCHUT, was in
exile, voice, WHICH IS ZEIR ANPIN, was gone FROM SPEECH, and
speech was uncircumcised, voiceless. When Moshe came, the voice
came BECAUSE HE WAS A CHARIOT TO ZEIR ANPIN, WHICH IS
CALLED VOICE. Moshe was voice without speech because SPEECH
was in exile. And Moshe went while speech was in exile to Mount
Sinai and the Torah was given. At that time, voice joined with
speech, NAMELY ZEIR ANPIN WITH MALCHUT, and then he spoke
words. This is the meaning of: "And Elohim spoke all these

words" (Shemot 20:1) IN THE ASPECT OF VOICE WITHOUT
SPEECH, AND SO HE WENT UNTIL THESE BECAME CLOSE. Then
Moshe became properly whole with speech, BECAUSE voice and
speech were whole together.

69. And Moshe complained that he lacked speech, except for the
time when MALCHUT spoke to reproach him, NAMELY at the time
that is written: "for since | came to Pharaoh to speak in your name,
HE HAD DONE EVIL TO THIS PEOPLE..." (Shemot 5:23).
Immediately, "And Elohim spoke to Moshe," SINCE MALCHUT, THE
SECRET OF WORD, WHICH IS CALLED ELOHIM, SPOKE TO HIM
STERNLY, AS THE WORD 'SPEAK' IMPLIES A STERN LANGUAGE.
SHE REPROACHED HIM FOR SAYING, "FOR SINCE | CAME TO
PHARAOH..." MALCHUT STARTED TO SPEAK TO HIM, EVEN
THOUGH SHE WAS IN EXILE, THE REASON BEING THAT THE
SPEECH WAS ONLY TO SHOW ANGER. Come and see that it was
so, because speech started speaking and then stopped, and the
voice, WHICH IS ZEIR ANPIN, completed it. Hence the passage
ENDS: "And said to him, | am Hashem" BECAUSE HASHEM IS ZEIR
ANPIN. That is because speech was still in exile, and its time to

speak had not yet come. THEREFORE ZEIR ANPIN SPOKE WITH HIM.

70. Because of this, Moshe was not whole in the beginning, NOT
HAVING THE WORD, THAT IS MALCHUT. For he was voice THAT
NEEDS THE WORD, and came for speech to take it out of the exile.
As soon as it emerged from the exile, and voice and speech united at
Mount Sinai AS MENTIONED, Moshe was perfected and was cured
OF HIS SPEECH IMPEDIMENT. And then we find voice and word
together wholly.

71. Come and see: All the days that Moshe was in Egypt and wanted
to take out the word from exile, the word, which is speech, did not
speak. As soon as it emerged from the exile, and voice and speech
combined, that word which is speech, NAMELY MALCHUT, led and
guided Yisrael, but did not speak until YISRAEL approached Mount
Sinai. It opened with the Torah, which is the proper way. And if you
claim IT IS WRITTEN: "For Elohim said, lest the people

repent" (Shemot 13:17). AND THE NAME ELOHIM DENOTES
MALCHUT, SO IT SPOKE BEFORE TORAH WAS GIVEN. HE
ANSWERS, It says "said," which is NOT SPEAKING BY MOUTH, BUT
RATHER the silent wish of the heart, WHICH IS CALLED "SAYING"
AS IN "HAMAN THOUGHT (LIT. 'SAID") IN HIS HEART" (ESTER 6:6),
as we have already explained.
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72."And Elohim spoke to Moshe, and said to him, 'l am

Hashem'™ (Shemot 6:2). Rabbi Yehuda opened the discussion
saying, "l rose to open to my beloved; but my beloved has turned
away, and was gone..." (Shir Hashirim 5:6). "l rose to open to my
beloved": This is voice, WHICH IS ZEIR ANPIN, WHICH IS THE
BELOVED OF MALCHUT. Come and see: When the Congregation of
Yisrael, WHICH IS MALCHUT, is in exile, the voice was gone from it,
and the words subsided from it, as is written: "l was dumb with
silence" (Tehilim 39:3). And if the word awakened, MEANING THAT
IT WAS STIMULATED TO SPEAK, it is written, "But my beloved has
turned away, and was gone," since the voice was gone from it and
the word discontinued. Hence, "And Elohim spoke to Moshe." It
started to speak and then stopped and remained silent. And
afterwards the voice finished the sentence, WHICH IS ZEIR ANPIN,
and said, "And said to him, 'l am Hashem."

73."And | appeared to Abraham, to Isaac, and to Jacob." By Jacob,
there is an additional Vav (=and) AS IS SAID, "AND TO JACOB" TO
SHOW that he is the selected of the patriarchs. VAV DENOTES
TIFERET, WHICH IS THE CENTRAL COLUMN OF ZEIR ANPIN, AND
JACOB WAS A CHARIOT FOR IT, AND ABRAHAM AND ISAAC ARE
THE TWO COLUMNS, RIGHT AND LEFT OF ZEIR ANPIN, AND THEIR
PERFECTION IS DEPENDENT ON THE CENTRAL COLUMN, WHICH
IS JACOB. The same way, it is said, "The Elohim of Abraham, the
Elohim of Isaac and the Elohim of Jacob" (Shemot 3:6). By Jacob
there is an additional Vav (=and). Rabbi Yosi said, If so, it is written:
"l am Hashem, Elohim of Abraham your father, and Elohim of
Isaac" (Beresheet 28:13). Here Isaac is written with an additional
Vav. BUT SURELY IT IS THE CONJUNCTIVE VAV. IT DOES NOT
CARRY A HOMILETICAL REASON.

74. He said to him, It is well, AND THERE IS NO DIFFICULTY because
Jacob was alive, and THE VERSE included Jacob in Isaac, whose
eyes were dim, and who was as one who is dead. Because as long
as a person lives in this world, the Holy Name is not mentioned in
relation to him. Therefore, he was included in Isaac. THEREFORE
THERE IS AN ADDITIONAL VAV BY ISAAC, but now that Jacob has
died, the matter has returned to its place. This is the meaning of:
"And | appeared to Abraham, to Isaac, and to Jacob" with an
additional Vav.

75. "By the name of El Shadai" means | appeared to them from within
the mirror that does not illuminate, WHICH IS MALCHUT THAT IS
CALLED EL SHADAI, but did not appear through the illuminating
mirror, WHICH IS ZEIR ANPIN CALLED YUD HEI VAV HEI. And if you
say the PATRIARCHS united with the Nukva only, NAMELY
MALCHUT, and not more, come and see that ZEIR ANPIN never
separated FROM THE NUKVA IN RELATION TO THE PATRIARCHS.
This is the meaning of: "And | have also established my covenant
with them" (Shemot 6:4), because the covenant THAT IS THE YESOD
OF ZEIR ANPIN joined with MALCHUT.

76. One should learn from the Holy One, blessed be He, NOT TO
SEPARATE BETWEEN ZEIR ANPIN AND THE NUKVA because He did
not separate them, as is written: "El Shadai", WHICH IS THE NUKVA,
and also, "And also | have sustained my covenant with them",
WHICH IS YESOD OF ZEIR ANPIN THAT HAS JOINED WITH HER.
And we learned that whoever has merited to a covenant, TO YESOD
OF ZEIR ANPIN, merited the land, WHICH IS THE NUKVA, SINCE
THEY ARE JOINED TOGETHER, as mentioned.

8. "Be afraid of the sword"

Rabbi Shimon speaks to Rabbi Chiya and Rabbi Yosi about the verse: "Be afraid of the sword. For wrath brings the punishment of the sword, that
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1

you may know that there is a judgment." He says 'the sword' is "the sword that avenges the revenge of the covenant," in other words, that punishes
anyone who cheats the covenant or is perverse. "For wrath brings the punishments of the sword" because all who falsify the covenant decrease the
desire of Malchut to take sustenance from Zeir Anpin. On the other hand, everyone who observes the covenant stimulates it properly, thereby
blessing those above and those below. The covenant is stimulated whenever righteous people are found in the world. As evidence for this Rabbi
Shimon offers: "And also | have sustained my covenant with them to give them the Land of Canaan, the land of their sojourns (Heb. megureihem)."

When the covenant was still remembered and kept by the children of Yisrael all the Sfirot combined in one to liberate them from Egypt.

77. One day, Rabbi Chiya and Rabbi Yosi were before Rabbi Shimon.
Rabbi Shimon opened the discussion saying, "Be afraid of the
sword. For wrath brings the punishments of the sword, that you may
know that there is a judgment” (lyov 19:29). HE ASKS, It is written:
"Be afraid of the sword." What sword? HE ANSWERS, This is "a
sword...that shall avenge my covenant" (Vayikra 26:25). This sword,
WHICH IS MALCHUT, stands to observe who is false to the covenant,
WHICH IS YESOD, because anyone who is false to the covenant
BLEMISHES IT WITH SEXUAL MISCONDUCT OR SPILLING SEMEN
IN VAIN, it is this sword that takes vengeance on him.

78. This is the meaning of: "For wrath brings the punishments of the
sword." What is the reason? IT IS that anyone who is false to the
covenant distances the desire OF MALCHUT TO RECEIVE
SUSTENANCE FROM ZEIR ANPIN, and thus whoever should receive
SUSTENANCE, NAMELY YESOD does not receive it, and does not
give to his place, since his place, WHICH IS MALCHUT, is not
awakened toward him. BECAUSE OF THE BLEMISH IN THE
COVENANT THE DESIRE TO RECEIVE SUSTENANCE WAS
REMOVED FROM IT. Everyone who observes this covenant arouses
the covenant towards its place, WHICH IS MALCHUT, and the upper
and lower beings are blessed.

79. Who awakens this covenant to its place? When there are
righteous people in the world, THEY AWAKEN IT. How do we know
this? From the words: "And | have also established my covenant
with them, to give them the land of Canaan, the land of their
sojourns (Heb. megureihem)" (Shemot 6:4). What is 'megureihem'?
IT IS as written: "Be afraid (Heb. guru) of the sword", WHICH IS
MALCHUT AS MENTIONED. Because it is a place that causes fear in
the world. Therefore IT SAYS: "Be afraid of the sword." SO THE
PATRIARCHS STIMULATED THE COVENANT TO ITS PLACE, WHICH
IS MALCHUT, OF WHICH IT SAYS, "TO GIVE TO THEM THE LAND OF
THEIR SOJOURNS," AS EXPLAINED.

80. "in which they sojourned (Heb. garu)" (Ibid.). 'GARU' MEANS
THAT from the day that they approached the Holy One, blessed be
He, they had feared in it FROM HASHEM and it consisted of a
supernal fear in observing His commandments. BECAUSE
MALCHUT IS THE ASPECT OF FEAR, and if a person will not place
fear over his head IN OBSERVING THE COVENANT, he will never
fear of the Holy One, blessed be He, in the other precepts.

81. Come and see, of the awakening from below, when the children
of Yisrael were awakened towards the Holy One, blessed be He, and
cried before Him, it is written: "And | have remembered my
covenant" (Shemot 6:5), because He remembered the covenant.
Then the desire arose to connect everything in one bond, as since
the covenant was awakened, WHICH IS YESOD OF ZEIR ANPIN, the
bond of all THE SFIROT OF ZEIR ANPIN became awakened. "And |
have remembered my covenant” MEANS to attach it to its place,
WHICH IS MALCHUT. Therefore it is written, "Therefore say to the
children of Yisrael, | am Hashem" (lbid. 6) FOR ALL THE SFIROT
JOINED INTO ONE BOND TO REDEEM YISRAEL FROM EGYPT.
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9. "These are the heads of their fathers' houses"

This section opens with the verse: "And Hashem spoke to Moses and Aaron and commanded them about the children of Yisrael and about Pharaoh
the king of Egypt." Rabbi Yosi explains that this means the children of Yisrael were to be led with gentleness and the Pharaoh was to be treated with
honor and respect. Rabbi Yisa wonders why it says: "These are the leaders of their fathers' house," and Rabbi Shimon answers that they were kings
and the children of kings, leaders of their clans who did not deny their customs or mingle with other nations. Moses and Aaron were without equal
among the princes of Yisrael because of their lineage, especially because of Pinchas who saved so many thousands when he killed Zimri and Kozbi
and halted the plague. God saw that two of Aaron's sons would eventually blemish the covenant, so he did not want to send Aaron on the mission,
but when he saw Pinchas repairing the blemish - sustaining the covenant - he reinstated Aaron with Moses. Rabbi Shimon adds that Moses is air or
spirit and Aaron is water, and together they combine Tiferet and Chesed.

The Relevance of this Passage

When people are chosen to be leaders it is because they have some quality or qualities that make them fit for leadership. As we think about this
section we can study the ways in which Moses and Aaron exhibited these qualities by showing gentleness, honor and respect to both their own
people and their adversary. This ability in a man to transcend his own nature and honor his enemies - for even criminals treat their friends with
respect - is the sign of a great soul, one who has overcome his lower nature and thereby rules his inner kingdom. This is the true 'royal man', who is
also the natural choice for a temporal leader. Reading this section will make us more fit for leadership ourselves, and help us guide others to their
own freedom.

82. "And Hashem spoke to Moshe and to Aaron, and gave them a
charge to the children of Yisrael, and to Pharaoh king of

Egypt" (Shemot 6:13). Rabbi Yosi said, THE REASON IT SAYS, "AND
GAVE THEM A CHARGE to the children of Yisrael," is that He
commanded to lead them with gentleness as necessary. "And to
Pharaoh" MEANS treating him with honor. This has already been
explained.
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83. Rabbi Yisa said, Why did THE TORAH place close to the verse
THE PARAGRAPH OF: "These are the heads of their fathers'
houses" (Ibid. 14)? HE ANSWERS, The Holy One, blessed be He,
said to him, Speak to the children of Yisrael gently, because even
though they are in hard labor, they are kings, the children of kings.
Therefore it is written, "These are the heads of their fathers'
houses," AS HE SAID TO HIM, These that you see are the heads of
fathers' houses.
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84. Rabbi Chiya said, THIS IS WHY, "THESE ARE THE HEADS OF
THEIR FATHERS' HOUSES" IS THE ADJASCENT VERSE, TO TEACH
that they all did not deny their customs, did not mingle with any
other nation. There are those who stood on their holy ground and
were not false by mingling with the Egyptians. Rabbi Acha said, THE
REASON "THESE ARE THE HEADS OF THEIR FATHERS'
HOUSES...," IS ADJASCENT IS in order to express THE LINEAGE of
Moshe and Aaron, that they were suitable to take out the children of
Yisrael, to speak to Pharaoh, and to chastise him with the rod. Their
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equal was not to be found among all the princes of Yisrael.

85. Come and see, IT IS WRITTEN: "And Elazar the son of Aaron took
him one of the daughters of Putiel to wife; and she bore him

Pinchas. These are the heads of the fathers of the Levites" (Shemot
6:25). HE ASKS, WHY DOES IT SAY, "These are the heads," IN
PLURAL? PINCHAS was only one. HE ANSWERS, Because Pinchas
saved so many thousands and tens of thousands of Yisrael, and
saved many heads of fathers WHEN HE KILLED ZIMRI AND KOZBI,
SO THE PLAGUE WAS STAYED FROM YISRAEL. Therefore, it is
written of him: "These" IN PLURAL.
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86. Another EXPLANATION OF THE PASSAGE THAT SAYS, "And A 5
she bore Pinchas. These are the heads" IN PLURAL: Because the N-I:IIH WH-‘ -I',H ﬂl'll h n“ ll’ 'Irﬂ."l'l ,-'I!."I

loss of the heads of the Levites was recovered in him, and he .'|'_r.:"'|:, '[-'l_’['.rﬂ'l ieti ,-'I":I n:nwu 1“11'71 'lm'ﬂ '|
restored whatever they missed and was burned. He earned their 5 ,7
priesthood and the form of both of them dwelt IN PINCHAS. HE r["l T ORONAD MM ORWR K 1P 11"'1*“

ASKS, You say that the loss of the heads of Levites is found in him. I L] .” " "
Who are they? HE ANSWERS, They are Nadab and Abihu. They W 11 N-I:IIH AN '|'|"|!."I'| HE-'IUﬂU i : H 1“‘

separated the sign of the covenant from its place, WHICH IS +H-|'|'.|':H'| :'ll ,-1'[11'1 '[Rm ;-'I'-": n:nWH 'I'H'l'.l":'l
MALCHUT, BECAUSE THEY OFFERED A STRANGE FIRE, and he
came and connected them. Therefore the inheritance and the spirit 1;':" HHH I"H-'I'l ,.'I'-""Inl'}ﬂ H’;’?L !."IH W'-""Ib I"HH

of both of them was given to him. And it is mentioned here IN THE y 5 =y 5
PASSAGE what will occur later on. THEREFORE IT IS WRITTEN BY HI:H-III ’Hm-l i b 3 -I n“ '1= I :': I‘b

HIM: "THESE ARE THE HEADS," IN PLURAL. .'11'\5'7 11':'71 il '71? N:'I '1:'IH| .l'l'!'-'ﬂ'ﬂ"l'l

87. And if you ask, Why is Pinchas mentioned here; AFTER ALL, THE y y o R
PASSAGE CAME ONLY TO IMPRESS THE LINEAGE OF MOSHE AND Nﬂn Nl’“ +U|'|1 h H:‘I -1=-IN N'ﬂ“ Hﬂ n N‘ 87

AARON AS MENTIONED. HE ANSWERS, Because the Holy One, "|'|:'|'N1 "|'_I::H'| Hn'ﬂ'ﬂ:l': r'[ﬂ'lﬂr:' KN "l'.l"'| :| HW'l-'l',I
blessed be He, saw of Aaron, when He said, "And | remembered my b

covenant,” that his two sons would eventually blemish this HHJHH '["I'IH'l "'-“ 1: F"n '['-"l'-"'.\‘:l'l"l ;MM NK
covenant. Now that He was sending him to Egyp'_t TO _TAKE ouT _ ,ﬂ""’l :m': 'I'-"'? "I'lWﬂ H'J'l H!."IW'“ ,n'-""l: '-"H'Ib 'I'-"b

YISRAEL, He wanted to remove Aaron, not allowing him to go on this

mission. BUT as soon as the Holy One, blessed be He, saw Pinchas Hmn'l'bw: '1':1"_\‘:'7 H,':'l ,'["I'IH'? 'I'.I'b m:yub H'_U':
standing and sustaining this covenant in its place, and repairing the

blemish OF NADAB AND ABIHU, immediately THE PASSAGE SAys, ~DIMIMD DINPT K17 M3 KWMNp RKAOT 112 K7

"These are that Aaron and Moshe" (Shemot 6:26). The Holy One, '.'.‘:'-"'.".U' '-"'.'nH'I 'I'-""Il"lﬂﬂ !."I'-""Iﬂ TH'III? 'I'-"r7 oM
blessed be He, said, Now he is Aaron, the original Aaron, AS I et
BEFORE NADAB AND ABIHU BLEMISHED THE COVENANT, '11'1: N'H:I"H'.I TR nwm '[-1 R RIT TN ,'[11'7'.-1

BECAUSE PINCHAS REPAIRED THE BLEMISH.
KDMTPT AN FTRJIIR KT KOG KT

88. "These are that Aaron and Moshe, to whom Hashem said 'Take ; ; T ;
s b ! *
out the children of Yisrael from the Land of Egypt..." HE ASKS, THE l"IH 1K 1-11 ﬂ'l'? i "I?.:'IH WWH 'IW?H I-‘-IH K11 .88

PASSAGE SAYS, "These are that (lit. 'he is') Aaron and Moshe", but ,,.'IW'_I‘:-] '['1':14.', KA III|:,'| n'.l"'|:‘."_l‘: 'l)ﬂﬂ'_l‘: '7“'11:!1' 1‘1:
it should say, 'These are Aaron and Moshe.' HE ANSWERS, it is to 55 |-= |-= 5
combine the air, WHICH IS MOSHE, with water, WHICH IS AARON. RT ND7OKD RPR M7 wWwan vl anx on

AND WHEN IT SAYS, "He is Moshe and Aaron" (lbid. 27), itis to
combine water, WHICH IS AARON, with air, WHICH IS MOSHE. mn N'?E':N'? '['1'IH| 'I'H:I'n KA mm: HI'I-1"| ‘H-I:
MOSHE IS THE ASPECT OF AIR, WHICH IS TIFERET OF ZEIR ANPIN, R =hyi 1-.'.51 Ln !J'-‘!"I:'I K7 '7::'1 SMA :

AND AARON IS THE ASPECT OF WATER, WHICH IS CHESED OF
ZEIR ANPIN. Therefore, it is written: "He is AARON AND MOSHE"
instead of "These are" BECAUSE THEY ARE COMBINED ONE WITH
THE OTHER, AS EXPLAINED.

10. "Know therefore this day, and consider it in your heart"

Rabbi Elazar opens the discussion, saying: "And you should know today and lay it to your heart (Heb. levavecha) that Hashem is Elohim." Rabbi
Shimon says if you really want to understand this and know that Hashem is Elohim, you need to know that the good and evil inclinations dwell in the
heart together, and that you must love Him with both. One should convert the evil attributes so that instead of sinning they serve Hashem. Then the
evil inclination and the good inclination will be one, and you will find that Hashem is Elohim. In this way judgment and mercy are included together.
We are told that the wicked prevent the blessings from above from being drawn down to them, as in: "And He will hold up the heaven so that there
shall be no rain." This is because they separate the evil inclination from the good one, using the evil one. Rabbi Shimon speaks about the left and
right, and how they relate to Judgment. He next returns to a discussion in the previous section, reiterating that the element of air combined with that
of water in Moses and Aaron - thus combining Tiferet with Chesed. He also repeats the admonition to unify the Holy Name properly by worshipping
with one's whole heart and with one's whole soul.



89. One night, Rabbi Elazar and Rabbi Aba were in their lodgings in
Lod. They awoke to study Torah. Rabbi Elazar opened the
discussion saying, "Know therefore this day, and consider it in your
heart (Heb. levavecha), that Hashem He is Elohim" (Devarim 4:39).
HE ASKS, This passage should have said, 'Know therefore this day,
that Hashem He is Elohim' AND AT THE END, 'and consider it in your
heart.' BECAUSE THE KNOWLEDGE THAT HASHEM IS ELOHIM
PREPARES ONE TO CONSIDER IT IN THE HEART SO, AND IF HE
HAS ALREADY CONSIDERED IT IN HIS HEART ONE MOST
CERTAINLY HAS THE KNOWLEDGE. Also, it should have said
'libecha (heart, with one Bet)' NOT "LEVAVECHA (WITH TWO
BET'S)."

90. HE ANSWERS, But Moshe said, If you really want to understand
this and know that Hashem is Elohim, then "consider it in your heart
(levavcha)", and thus know it. For "levavcha" MEANS the Good
Inclination and Evil Inclination THAT DWELL IN THE HEART are
included within one another and are one. "AND YOU SHALL LOVE
HASHEM YOUR ELOHIM WITH ALL YOUR HEART (HEB.
LEVAVCHA)" (DEVARIM 6:5), MEANING WITH BOTH YOUR
INCLINATIONS, THE GOOD INCLINATION AND THE EVIL
INCLINATION. THUS HE SHOULD CONVERT THE EVIL ATTRIBUTES
OF THE EVIL INCLINATION TO BE GOOD, NAMELY TO SERVE
HASHEM WITH THEM AND NOT SIN THROUGH THEM. THEN,
CERTAINLY THERE IS NO MORE DIFFERENCE BETWEEN THE
GOOD INCLINATION AND THE EVIL INCLINATION, AND THEY ARE
ONE. Then you will find that Hashem is Elohim. THE ATTRIBUTE OF
JUDGMENT, WHICH IS CALLED ELOHIM, IS INCLUDED IN YUD HEI
VAV HEI, WHICH IS THE ATTRIBUTE OF MERCY because they are
included the one within the other, AS THE EVIL INCLINATION AND
THE GOOD INCLINATION ARE COMBINED IN THE HEART, and they
are one. SO IT CAN NOT BE KNOWN THAT HASHEM IS ELOHIM
EXCEPT THROUGH CONSIDERING IT IN THE HEART. Therefore, THE
PASSAGE MENTIONED FIRST, "and consider it in your heart" to
know THROUGH IT that HASHEM HE IS ELOHIM.

91. Rabbi Elazar also said, The wicked cause a blemish above WITH
THEIR EVIL ACTIONS. What is the blemish? IT IS that the left is not
included within the right ABOVE, IT RATHER DOMINATES BY
MEANS OF JUDGMENT BY ITSELF. THIS IS BECAUSE the Evil
Inclination BELOW is not included in the Good Inclination, TO WORK
WITH IT TO DRAW GOOD AS MENTIONED because of the sins of
people WHO SIN, THROUGH THE EVIL INCLINATION, AND ATTRACT
BY IT THE DOMINATION OF JUDGMENT. And they do not cause a
blemish ABOVE, but actually to themselves. This is the meaning of:
"Not His the corruption, but the blemish of His sons (or: His (Heb. lo,
with Vav) the corruption, not (Heb. lo, with Aleph) the

blemish...)" (Devarim 32:5). FIRST IT IS SAID "HIS THE
CORRUPTION", SEEMINGLY INDICATING THAT THEY BLEMISH
ABOVE AND THEN, "NOT THE BLEMISH OF HIS SONS" SEEMINGLY,
THAT THEY DO NOT CAUSE BLEMISH ABOVE. It is as if they cause
A BLEMISH yet do not cause A BLEMISH. They cause, THAT IS,
THEY BRING ABOUT that blessings from above do not flow to them,
as is written: "And shut up the heavens, that there be no

rain" (Devarim 11:17). THEY DAMAGE THE CHANNELS OF
SUSTENANCE ABOVE yet they do not cause, because the heavens,
NAMELY THE CHANNELS OF ABOVE, receive for themselves as
much blessings AND SUSTENANCE as they need, but they do not
receive SUSTENANCE to pour downward. Certainly THIS IS NOT A
BLEMISH AND FLAW OF THE ABOVE, BUT RATHER, it is the
blemish of these wicked, AND IT IS UPON THEM THAT THIS FLAW
RESTS AND NOT ABOVE.
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92. Also, IT CAN BE EXPLAINED, "His" (Heb. lo, with Vav) MEANS
that the right is not included in the left ABOVE, so that blessings are
not drawn downwards AND TO THIS IS SAID 'HIS' WITH VAV. "not
(Heb. lo) is spelled with Aleph," since they do not receive
BLESSINGS to draw to those below. THEREFORE THEY REST
BLEMISHED. Who caused this? IT IS because the wicked separate
the Evil Inclination from the Good Inclination and cleave to the Evil
Inclination.

93. Come and see: Judah is come from the left side BECAUSE
JUDAH IS THE SECRET OF MALCHUT AND MALCHUT ORGINATES
IN THE LEFT SIDE, and he cleft to the right in order to overpower
nations and break their power. For had he not cleft to the right he
would not break their power. And if you ask, Why DID HE CLEAVE to
the right, seeing that it is the left that provokes judgments in the
world. AND WHY WAS NOT THE LEFT SUFFICIENT FOR HIM TO
BREAK THE POWER OF THE NATIONS?

94. HE ANSWERS, But this is a secret. When the Holy One, blessed
be He, judges Yisrael, He judges them only from the left side, in
order to reject them with the left and beckon them with the right. But
with the other nations, He fends them off with the right, and draws
them with the left. And this may be deduced from the proselyte by
conviction, NAMELY BECAUSE WHEN ONE OF THEM BECOMES
ATTRACTED TO HOLINESS AND HE CONVERTS, HE IS CALLED A
PROSELYTE BY CONVICTION (LIT.'A CONVERT OF
RIGHTEOUSNESS'). RIGHTEOUSNESS IS THE NAME OF THE LEFT
ASPECT OF MALCHUT. SO WE SEE THAT HE ATTRACTS THEM
WITH THE LEFT. AND HE EXPLAINS, He fends them off with the

right, as it is written: "Your right hand, Hashem, is glorious in power;

Your right hand, Hashem, has dashed the enemy in pieces" (Shemot
15:6). He attracts them with the left, as we already said, THAT THE
ONE FROM AMONG THEM, WHO HAS COME CLOSER TO JUDAISM
IS CALLED A CONVERT OF RIGHTEOUSNESS, WHICH IS LEFT.

95. Therefore, Judah, who is from the left side, combined with the
right IN ORDER TO SUBDUE THE NATIONS, and his journeys were
to the right OF THE STANDARDS. Those TRIBES that were with him
all joined to the right. Yisaschar toiled in Torah, which is right, as is
written, "From His right hand a fiery law unto them" (Devarim 33:2).
And so Zvulun who supported the Torah which is right. It is written:
"the right thigh" (Vayikra 7:32) BECAUSE THE RIGHT LEG
SUPPORTS THE RIGHT SIDE OF THE BODY. Therefore, Judah was
attached to this side and that side, NAMELY TO THE LEFT AND THE
RIGHT, north, which is left, to water, which is right.

96. Reuben, who sinned against his father, dwelt in the right, WHICH
IS CHESED. BECAUSE OF THE SIN, he connected with the left and
clove to it. Therefore those who are with him IN HIS STANDARD are
left. Shimon is left because OF THE LIVING CREATURE THAT HAS
THE FACE of the ox, WHICH IS GVURAH, as is written: "The face of
an ox on the left side" (Yechezkel 1:10). Gad is the left leg, NAMELY
HOD, as is written: "Gad, raiders shall maraud him, but he shall
overcome at last (lit. 'heel")" (Beresheet 49:19). OVERCOMING IS
THE ACTION OF THE LEFT, AND HEEL IS THE LEG. Thus, south
clove to fire, right with the left.
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97. And similarly the purpose of what we said: "And you shall lay on
your heart (Heb. levavecha, spelled with two Bet's)" is to include
them together, the left and the right, and then you will know that
"Hashem He is the Elohim." Rabbi Aba said, Definitely it is so. And
now it is understandable, WHAT IS SAID, "He is Aaron and

Moshe" (Shemot 6:26), "he is Moshe and Aaron" (lbid. 27). ITISTO
TEACH THAT air, WHICH IS TIFERET, COMBINED with water, WHICH
IS CHESED, and water, WHICH IS CHESED, COMBINED with air,
WHICH IS TIFERET, to be one. Therefore, it is written "he."

98. Rabbi Aba opened the discussion saying, "And you shall love
Hashem your Elohim with all your heart, and with all your soul, and
with all your might" (Devarim 6:5). Similarly, WHAT WE SAID ABOUT
THE UNIFICATION OF RIGHT AND LEFT, the holy unification is also
alluded to here, and it serves as an admonition to man to profess the
unity the Holy Name properly with supernal love. "With all your
heart": NAMELY WITH BOTH YOUR INCLINATIONS, WHICH ARE
right and left and are called Good Inclination and Evil Inclination.
"And with all your soul": This is the soul of David that is placed
between them, "and with all your might" MEANING to join them, THE
RIGHT AND THE LEFT, above in the place where there is no limit.

99. Another explanation of: "And with all your might": This is Jacob,
NAMELY ZEIR ANPIN, who is attached to all sides TO THE RIGHT
AND TO THE LEFT, BEING THE CENTRAL COLUMN. And it all is the
complete unity as it should be. Therefore, THE PASSAGE SAYS, "He
is Aaron and Moshe," "he is Moshe and Aaron." It is all one, FOR
THEY HAVE UNITED ONE WITH THE OTHER without division
BETWEEN THEM.

11. "Take your rod...and it shall turn into a snake"

Rabbi Yehuda talks about how much he loves studying and talking about the Torah and praising God for his righteous laws. He says that David as
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the King of Yisrael had to judge and lead his people to keep them on the way of truth.

The Relevance of this Passage

Again we have the recurring themes of the law, or the Word as expressed in the Torah, and judgment and leadership. The title verse talks about the
rod that turned into a snake in front of the Pharaoh. Imagining the snake/rod as the symbol of stewardship will help us pull these themes together
for our meditation. When the power was given to Aaron to do this miracle he enabled himself and Moses to assume leadership over the people, and
therefore also the right to judge them. The rod was the symbol of authority. Remembering that the snake was symbolic of man's original fall, we can
see that assuming leadership at a high level gives one power over even original sin. Thus when we pray we may use the lesson in this text to pray
for our own accession to a level where God may use us as leaders in His battle against sin.

100. "When Pharaoh shall speak to you...IT SHALL TURN INTO A
SNAKE" (Shemot 7:9). Rabbi Yehuda opened the discussion saying,
"How I love Your Torah! it is my meditation all the day" (Tehilim
119:97) and it is written: "At midnight | will rise to give thanks to You
because of Your righteous laws" (Ibid. 62). Come and see, David is
the King of Yisrael and he has to judge the people, to lead the
children of Yisrael as a shepherd leads his sheep, so that they will
not turn off the way of truth. And at night it is written, "At midnight |
will rise to give thanks to You because of Your righteous laws." And
he occupied himself with the Torah and praised the Holy One,
blessed be He, until morning came.

nnb 7 137 kb nimb o3hK 13T 0 100
rnnw:: b i-th '7: Min ManK or e
wpbwn by 75 nitinb mpx nbb nixn amm
TILYRY DRI KaDR WK 1T, N0 KR Ry
12797 KD SRS 115 X275 Nny 1Imb
noha K7 LIEPT KMYIKD PLDY rr.':'l MIINY
1WhYn by 1% m'n-:':' mpxR 1717 nixn ,am3
IALAINJ KDMIKD F?’:,’E"Y’* ki D Tt

RIDY INKT Y ,KIT N2 RUTPT

12. Midnight and day



101. He wakened the dawn, as is written: "Wake up, my glory; awake,
the harp and the lyre; | will awake the dawn" (Tehilim 57:9). And
when day came, he said this passage: "How | love Your Torah! it is
my meditation all the day." HE ASKS, What is the meaning of: "it is
my meditation all the day"? HE ANSWERS, From here we learn that
all who study the Torah to complete and clarify the law with lucidity,
it is as though they fulfilled the entire Torah. Therefore, THE VERSE
SAYS, "it is my meditation all the day" BECAUSE HE WAS
OCCUPIED WITH ELUCIDATING THE LAW.

102. Come and see: By day, he was occupied with the Torah to carry
out justice. And at night, he was occupied with songs and praises
until day came. What was the reason? IT WAS because he was
occupied all day to complete and clarify the laws, WHICH ARE THE
ASPECT OF THE LEFT, in order to include the left in the right,
BECAUSE DAY IS THE ASPECT OF THE RIGHT, WHICH IS CHESED.
By night, HE WAS OCCUPIED WITH PRAISES WHICH ARE
CHASSADIM in order to include the grade of the night, WHICH IS
JUDGMENT, with day, WHICH IS CHESED.

103. And come and see: In the days of King David, he brought close
all the beasts in the field, WHO INHABITED THE THREE WORLDS -
BRIYAH, YETZIRAH AND ASIYAH - to the sea, WHICH IS MALCHUT.
When Solomon arrived AND THE NUKVA WAS IN HER FULLNESS IN
HIS DAYS, the sea, WHICH IS THE NUKVA, flowed and became full,
MEANING THAT IT ASCENDED TO SUPERNAL ABA AND IMA, and
watered them, FOR THERE IS ITS ABSOLUTE FULFILLMENT. THEN
ALL THE INHABITANTS OF BRIYAH, YETZIRAH AND ASIYAH
ASCENDED TO ATZILUT AND RECEIVED THEIR SUSTENANCE
FROM THE SEA. HE ASKS, Which was watered first? HE ANSWERS,
It was already explained that they are the supernal great crocodiles
about which it is written: "And fill the waters in the seas" (Beresheet
1:22). THEY ARE MATATRON AND SANDALFON OF BRIYAH WHO
ARE SUPERIOR TO ALL THE INHABITANTS OF BRIYAH, YETZIRAH
AND ASIYAH.

13. The serpent couches in the midst of the streams

104. RABBI YEHUDA BRINGS HERE THE WORDS OF RABBI
ELAZAR, TO DIFFERENTIATE BETWEEN THE GREAT CROCODILES
(HEB. TANINIM) OF HOLINESS AND THE GREAT CROCODILE OF
THE KLIPAH. FOR THE PREVIOUSLY MENTIONED PASSAGE
OPENED WITH THE PHRASE: "WHEN PHARAOH SHALL SPEAK TO
YOU...THEN YOU SHALL SAY TO AARON, TAKE YOUR ROD, AND
CAST IT BEFORE PHARAOH, AND IT SHALL TURN INTO A

SNAKE" (SHEMOT 7:9). AFTERWARDS, IT IS WRITTEN: "AND THE
MAGICIANS OF EGYPT, THEY ALSO DID IN LIKE MANNER WITH
THEIR SECRET ARTS. FOR THEY CAST DOWN EVERY MAN HIS
ROD, AND THEY TURNED TO SNAKES (HEB. TANINIM)" (IBID. 11-
12). AND THE DIFFERENCE BETWEEN THE SERPENT OF HOLINESS
OF AARON'S ROD AND THE SERPENT OF THE SORCERERS IS
EXPLAINED IN THE WORDS OF RABBI ELAZAR.

Rabbi Elazar said, On the supernal right side, NAMELY FROM THE
RIGHT COLUMN OF BINAH, emerge thirteen supernal springs and
deep rivers. THIS IS THE SECRET OF THE SUPERNAL THRONE
WHICH IS BINAH. AND THERE ARE FOUR LEGS OF THE THRONE
WHICH ARE CHESED, GVURAH, TIFERET AND MALCHUT OF ZEIR
ANPIN, EACH CONTAINING CHESED, GVURAH, TIFERET, SO THEY
ARE TWELVE, AND BINAH ITSELF WHICH IS OVER THEM, WHICH IS
THE SECRET OF THE THRONE, IS THIRTEENTH. THEY ARE DIVIDED
INTO TWO COLUMNS, RIGHT AND LEFT, BECAUSE TIFERET IS
ALSO DIVIDED INTO RIGHT AND LEFT, WHICH ARE CHESED AND
GVURAH. THOSE ON THE RIGHT SIDE ARE CALLED SPRINGS, AND
THOSE ON THE LEFT, RIVERS. The ones ascend, NAMELY THOSE
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THAT BELONG TO THE LEFT, WHICH ILLUMINATE FROM BELOW
UPWARDS. And the others descend, NAMELY THOSE THAT
BELONG TO THE RIGHT, ILLUMINATING FROM ABOVE
DOWNWARDS. They interpenetrate each other, MEANING THAT
THEY COMBINE ONE WITH THE OTHER, because one, WHICH IS
THE CENTRAL COLUMN, withdraws, THAT IS, IT LESSENS its head
OF THE LEFT COLUMN THAT IS CALLED RIVER, and brings it in two
bodies CALLED STREAM AND RIVER. One body FROM THE ASPECT
of river, WHICH IS LEFT AND CHOCHMAH, receives FROM THE
CHASSADIM of the right above and brings forth TO THE LOWER
BEINGS a thousand streams that emerge to four sides, WHICH ARE
CHESED, GVURAH, TIFERET AND MALCHUT, EACH CONTAINING
250 STREAMS.

105. From these thirteen rivers OF THE LEFT, and the springs ON
THE RIGHT AS MENTIONED, emerge thirteen streams, WHICH ARE
LIGHTS OF THE LEFT. Entering into them, 499 and one half FROM
THE RIGHT and 499 and one half from the left, take water. One half
on this side and one half from this side remain, and the two halves
become one. This enters between the streams and turns into a
serpent.

106. The head OF THE SERPENT (HEB. TANIN) is red like arose.
THE COLOR RED DENOTES JUDGMENTS THAT ARE DRAWN FROM
BINAH. Its scales are hard as iron, FOR THE ASPECT OF MALCHUT
IS ESSENTIALLY CALLED IRON, WHICH IS THE SECRET OF THE
ATTRIBUTE OF JUDGMENT. Its wings are swimming wings,
NAMELY FINS, and they go into all these streams THAT WERE
MENTIONED. When he raises his tail, he smites and kicks the other
fish, and no one can withstand him.

107. The mouth OF THE SERPENT is a flaming fire. When he swims
in all these streams, NAMELY, WHEN HE DRAWS CHOCHMAH FROM
ABOVE DOWNWARDS LIKE THE STREAMS, the other fish there,
MEANING THE GRADES, tremble and flee from there to the sea,
WHICH IS MALCHUT OF HOLINESS. Once in seventy years, he
couches this way, NAMELY IN 499 AND ONE HALF STREAMS ON
THE RIGHT AND COMPLETES THE HALF THAT IS MISSING ON THE
RIGHT. And once in seventy years, he couches that way, NAMELY IN
499 AND ONE HALF STREAMS ON THE LEFT, AND COMPLETES
THE HALF THAT IS MISSING ON THE LEFT, SINCE THE SERPENT IS
CONSTRUCTED FROM THESE TWO HALVES THAT ARE MISSING IN
THEM. THUS the thousand streams less one were filled by him,
THAT IS, BECOME COMPLETED BY HIM. The serpent couches in the
midst of the streams, BUT DOES NOT SWIM IN THEM. FOR
CROUCHING DOES NO ACTION AND DOES NOT DRAW CHOCHMAH
FROM ABOVE DOWNWARDS, UNLIKE SWIMING, WHICH ACTS AND
DRAWS FROM ABOVE DOWNWARDS, AND THEREFORE ITS
ASPECT OF JUDGMENT IS REVEALED, AS IS MENTIONED AND
WRITTEN BEFORE US.

108. BUT when he swims IN THEM, a flame of fire emerges among
the Klipot. And THEN THE STREAMS all rise and storm, MEANING
THAT THEY RAISE THEIR WAVES ABOVE AND BRING THEM DOWN,
WHICH IS CALLED STORM IN RHETORICAL LANGUAGE. These
streams mix ONE WITH THE OTHER, and receive the blue color that
tends to black, WHICH IS THE COLOR OF MALCHUT. And wheels
move ABOVE to the four directions of the world, NAMELY THE
WHEELS OF THE CHARIOT OF HOLINESS DRAW THE TOP THREE
SFIROT BY THEIR TRAVELS, and the serpent straightens up his tail
and smites upward THE WHEELS, THUS DAMAGING THEM, and
smites below THE RIVERS. They all flee him.
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109. Until a certain flame of fire arises in the north side, and a
proclamation resounds, 'Stand in groups and disperse to four sides,
for he who will put a snare upon the face of the serpent has awoken,'
as written, "And | will put hooks in your jaws..." (Yechezkel 29:4).
THIS REFERS TO THE SERPENT THAT COUCHES IN THE MIDST OF
its streams on the STREAMS. Then all THE GROUPS scatter, take the
serpent and puncture his face by the side of his jaws, and bring him
into a hole in the great abyss, WHICH IS BINAH OF THE KLIPOT until
his power is broken. Then he is returned to his rivers.

110. This is done to him once in seventy years, BECAUSE WHEN HE
REACHES THE END OF SEVENTY YEARS WHICH IS HIS MALCHUT
OF MALCHUT, THE POWER OF JUDGMENT IN HIS TAIL IS AGAIN
STIMULATED, so that he would not ruin the places of the firmaments
and their pillars. For this they all praise and laud: "Come, let us
prostrate and bow down, let us kneel before Hashem our

maker" (Tehilim 95:6).

111. BUT the supernal serpents that stand above IN HOLINESS, WHO
ARE LIVYATAN AND HIS SPOUSE, are the ones who were blessed
as written: "And Elohim blessed them" (Beresheet 1:22). These rule
over all the other fish, WHICH ARE THE VARIED LEVEL GRADES IN
THE STREAMS, as is written: "And fill the waters in the seas." And of
this, it is written, "Hashem, how manifold are Your works! In wisdom
have You made them all." (Tehilim 104:24).

14."The bright blade of a revolving sword"

Tosefta (addendum)

112. "My beloved is to me a cluster of henna" (Shir Hashirim 1:14). A
cluster refers to Supernal Ima, NAMELY BINAH. As a cluster is
decorated with so many leaves and so many branches to the
children of Yisrael who eat it, so the Supernal Shechinah, WHICH IS
BINAH, is decorated. SHE ELEVATES MAYIN NUKVIN (FEMALE
WATERS) TO CHOCHMAMH, with many jewels of eight vessels,
NAMELY THE FOUR LETTERS OF YUD HEI VAV HEI AND THE FOUR
LETTERS OF ADONAI, WHICH ARE MALE AND FEMALE, many
offerings THAT YISRAEL OFFER, and many kinds of ornaments of
atonement for her children. She stands in them before the King,
WHICH IS CHOCHMAH, and immediately, "And | will look upon it,
that | may remember the everlasting covenant" (Beresheet 9:16),
MEANING THAT HE UNITES WITH HER. AND BINAH gives us from
her petitions SHE ASKED FROM CHOCHMAH FOR OUR SAKES,
THROUGH those blessings that the sages composed to request
before the King in the prayer service.

113. At the time OF THE AFOREMENTIONED UNION OF CHOCHMAH
AND BINAH, all the Judgments of the Lower Shechinah, WHICH IS
MALCHUT which is Hei Vav Hei Yud Adonai, convert into Mercy such
as Yud Hei Vav Hei, to fulfill the verse: "though your sins be like
scarlet, they shall be as white as snow" (Yeshayah 1:18), NAMELY
Yud Hei Vav Hei. "Though they be like red crimson", which is Hei
Vav Hei Yud "they shall be as white as wool", WHICH IS Yud Hei Vav
Hei. All the Judgments of this, NAMELY OF MALCHUT, become
whitened by the supernal Shechinah, WHICH IS BINAH.
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114. And the Shechinah, which is Hei Vav Hei Yud, is "the bright
blade of a revolving sword to guard the way to the Tree of

Life" (Beresheet 3:24). The sages explained THAT THE REASON IT IS
CALLED THE BLADE OF A REVOLVING SWORD IS BECAUSE it
revolves sometimes to Mercy and sometimes to Judgment,
sometimes to men and sometimes to women; sometimes to
Judgment as in Hei Vav Hei Yud, sometimes to Mercy, as in Yud Hei
Vav Hei. It is from the side of the Tree of Life, MEANING THAT IF THE
SHECHINAH JOINS WITH THE TREE OF LIFE, WHICH IS ZEIR ANPIN
THAT ASCENDED TO BINAH, all the Judgments that it contains turn
to Mercy. And from the side of the Tree of Knowledge of Good and
Evil, MEANING THE SHECHINAH THAT IS NOT ATTACHED TO THE
TREE OF LIFE, all the Mercy contained in it turns to Judgment, to
judge all those who transgress the words of Torah.

115. And this tree OF LIFE is in the World to Come, which is Binah,
in which all the names of Judgment turn into Mercy, and the sages
therefore explained that the World to Come, WHICH IS BINAH, is not
like this world, WHICH IS MALCHUT. FOR GOOD TIDINGS IN THIS
WORLD, WE SAY 'BLESSED IS HE WHO IS GOOD AND DOES
GOOD'. AND FOR BAD TIDINGS WE SAY, 'BLESSED IS THE TRUE
JUDGE'. BUT IN THE WORLD TO COME, HE IS COMPLETELY GOOD
AND DOES GOOD, AS THERE IS NO JUDGMENT THERE. Therefore,
Binah is the blade of a revolving sword that revolves from Judgment
to Mercy for the righteous, to give them reward in the World to
Come. Malchut is the blade of a revolving sword that revolves from
Mercy to Judgment to judge the wicked in this world

116. But from the tree of the knowledge of good and evil, which is
similar to the rod THAT TURNED INTO A SERPENT, MEANING IT IS
TURNED TO REAL EVIL AND NOT FROM MERCY INTO JUDGMENT
AS MENTIONED, sometimes women turn into female demons and
men to male demons. Hence "And Jacob told Rachel" (Beresheet
29:12). Therefore, our sages explained that a man should not have
intercourse with his wife before he converses with her, since his wife
might has been exchanged with a demon, because the blade in the
tree of the knowledge of good and evil revolves from good to REAL
evil. And if you ask about the sorcerers of Pharaoh, of whom it is
written: "And the magicians did so with their secret arts (lit.
'blades’)" (Shemot 8:3), who turned their rods into serpents through
their blades, HOW THEY COULD DO THIS? HE ANSWERS, Because
of these rotations IN THE TREE OF THE KNOWLEDGE OF GOOD
AND EVIL, they could do it.

(End of Tosefta)

15. "Take your rod"

117."Then you shall say to Aaron, 'Take your rod™ (Shemot 7:9). HE
ASKS, What is the reason the rod of Aaron and not the rod of Moshe
WAS SELECTED FOR THIS? HE ANSWERS, The rod of Moshe was
especially holy because the Holy Name was carved into it in the
Supernal Garden of Eden, and the Holy One, blessed be He, did not
want to defile it with the rods of the sorcerers, BECAUSE IT HAD TO
SWALLOW THEM, AS WRITTEN: "AND THE ROD OF AARON
SWALLOWED THEIR RODS." Moreover, in order to subdue all that
comes from the left side, THE ROD OF AARON IS NECESSARY,
because Aaron, a priest, came from the right, and the left is
subjected to the right.
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118. Rabbi Chiya asked Rabbi Yosi, It was revealed before the Holy
One, blessed be He, that these sorcerers will make serpents AND, IF
SO, what is the significance of making serpents before Pharaoh? He
said to him, It is because the origin of the punishments is in there,
MEANING THE PRIMORDIAL SERPENT THAT CAUSED ADAM AND
EVE TO FAIL. The reign OF PHARAOH starts at the origin of the
serpent, NAMELY FROM THE LEFT SIDE. Then WHEN THEY SAW
THE TRANSITION OF AARON'S ROD TO A SERPENT, all the
sorcerers rejoiced, because the beginning of the wisdom of their
serpent was such. Immediately Aaron's rod turned back into a dry
piece of wood and swallowed them.

119. Because of this, they were amazed and knew that there was a
higher dominion on earth, for they thought that below, ON EARTH,
there is no dominion aside from them to do anything. Then, "And the
rod of Aaron swallowed their rods." It is precisely "the rod of Aaron,"
as THE SERPENT reverted into wood, and swallowed them.

120. Therefore Aaron made two signs, one above and one below. The
one above, NAMELY that the supernal serpent of Holiness
overpowered their serpents, and the one below, namely that the
wood dominated their serpents, BY SWALLOWING THEM. And
Pharaoh was wiser than all his sorcerers, and he perceived that the
supernal dominion ruled over the earth, ruling above and below.

121. Rabbi Yosi said, Lest you say that everything the sorcerers do,
they do only with optical illusions, that it only appears so, but not
more, the Torah tells us: "And they turned" precisely, as written:
"And they turned snakes" (Shemot 7:12), AS THEY ACTUALLY
MADE THE SERPENTS. And Rabbi Yosi said, Even when their
serpents returned to be wood, the wood of Aaron swallowed them.
BECAUSE IT IS SAID, "AND THE ROD OF AARON SWALLOWED
THEIR RODS."

122. It is written: "Behold | am against you, Pharaoh King of Egypt,
the great crocodile that couches in the midst of his

streams" (Yechezkel 29:3). HE IS CALLED SO, BECAUSE from THE
GREAT SERPENT starts their dominion below, but their wisdom is
drawn from under all the levels OF THE SERPENT AND HIS
STREAMS.

123. Come and see, their wisdom abides in the lowest levels in order
to subdue and subjugate these levels to the upper levels, WHICH
ARE THE GREAT SERPENT AND HIS STREAMS, TO BE INCLUDED
IN THEM, AND THEN THEY CAN DRAW LIGHT TO THE LOWER
LEVELS. The tops of their dominion and their sources are under the
serpent. They hold to the serpent, because their highest level,
WHICH IS THE KING, receives power from there. THEREFORE THEIR
KING IS LIKENED TO A GREAT SERPENT WHO COUCHES IN THE
MIDST OF HIS STREAMS. This is understood from the verse: "That
is behind the mill," (Shemot 11:5), MEANING BEHIND THE HIGHEST
LEVELS THAT ARE CALLED MILL, SINCE THEY ARE NOT CAPABLE
OF RECEIVING THE LIGHT OF CHOCHMAH, WHICH IS CALLED
FIRSTBORN, EXCEPT BY SUBDUING AND SUBJUGATING IT TO THE
HIGHER LEVELS AS MENTIONED. THEREFORE, THEY ARE CALLED
THE FIRSTBORN OF THE MAIDSERVANT.
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124. Rabbi Chiya was sitting one day at the gate of Usha. He saw
Rabbi Elazar and A BIRD THAT IS NAMED Katfira flying by him. He
said to Rabbi Elazar, It seems that even when you are going on the
road everyone desires to follow you. RABBI ELAZAR turned his head
and saw it. He said, Certainly THE BIRD has a mission since the Holy
One, blessed be He, accomplishes His missions through everyone,
and the Holy One, blessed be He, has many messengers. Do not say
THAT HE DOES HIS MISSION only with living things, but also with
inanimate things.

125. He opened the discussion saying, "For the stone will cry out of
the wall and the beam out of the timber shall answer it" (Chavakuk
2:11). How careful a person must be not to sin before the Holy One,
blessed be He. And if you ask who will bear testimony against him,
lo and behold the stones of his house and the beams of his house
will bear testimony against him. And sometimes the Holy One,
blessed be He, carries out His missions through them. Come and
see the rod of Aaron, which was a dry piece of wood, the Holy One,
blessed be He, performed with it the first of the miracles. Two
missions were accomplished with it: One is though it was a dry
piece of wood yet it swallowed their serpents; the second is that it
temporarily received the spirit OF LIFE and became a creature.

126. Rabbi Elazar said, May the spirit expire of those who say that
the Holy One, blessed be He, will not resurrect the dead, because it
is not possible that He could make a new creature of them. Let these
wicked, foolish people, who are far from Torah and far from THE
HOLY ONE, BLESSED BE HE, see that Aaron had in his hands arod,
dry wood, which the Holy One, blessed be He, turned it temporarily
into a creature. That is, it changed in spirit and body. The Holy One,
blessed be He, concealed in the dust those bodies that already had
holy spirits and souls, observed the precepts of the Torah, and were
occupied with Torah days and nights. At the time when the world will
rejoice, MEANING AFTER THE END OF CORRECTION, how much
more so will the Holy One, blessed be He, make them new creatures.

127. Rabbi Chiya said, not only this but that body that previously
existed will rise. This is understood from the words: "Your dead will
again live" (Yeshayah 26:19). It is not written: "...will He create', so it
means that they were already created before, but THEY ONLY NEED
to come alive again. One bone will remain from the body under the
earth, and that bone never rots or disappears in the dust. At that
time, the Holy One, blessed be He, will soften it and make it like
leaven in the dough, and it will rise and spread to four corners, and
the body and all its limbs will be completed from it. Afterwards, the
Holy One, blessed be He, will put the spirit into it. Rabbi Elazar said
to him, It is so. Come and see, this bone is softened with dew, as
written: "For the dew of lights is your dew..." (Ibid.).
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16. "That they may become blood"

128. "And Hashem said to Moshe, 'Say to Aaron, take your rod and
stretch your hand on the waters of Egypt on their streams, on their
canals, and on their ponds, and on all their pools of water, that they
may become blood..."" (Shemot 7:19). Rabbi Yehuda said, We must
concentrate on this passage. How could he have gone to all these
places, NAMELY TO ALL THE WATERS OF EGYPT AND ALL THEIR
PONDS THROUGHOUT THE LAND OF EGYPT? It is also written,
"And seven days were completed, after Hashem had smitten the
River" (Ibid. 25). It is written: "The River," yet you say: "on the
waters of Egypt, on their streams, on their canals, and on their
ponds."

129. HE ANSWERS, "The waters of Egypt" is the Nile. All the other
ponds and streams and wellsprings and all their waters were filled
from there. Therefore, Aaron raised his hand only to smite the Nile.
Come and see that it is so, for it is written, "And Egypt could not
drink of the water of the River" (lbid. 21). SO WE SEE THAT THE
RIVER INCLUDES ALL THE WATERS OF EGYPT.

130. Rabbi Aba said, Come and see, the lower waters spread in many
directions, NAMELY RIGHT AND TO LEFT, and the upper waters
gather in the gathering place of the water, WHICH IS YESOD OF ZEIR
ANPIN, as written: "And Elohim said, 'Let the waters under the
heaven be gathered together to one place'...and the gathering
together of the waters He called seas" (Beresheet 1:9-11). This
passage was explained. Come and see, the firmament that contains
the sun and moon and stars and constellations, WHICH IS YESOD
OF ZEIR ANPIN, THAT INCLUDES WITHIN IT ALL THE LIGHTS OF
ZEIR ANPIN, is the gathering place of the water, for it receives all the
water, NAMELY ALL THE LIGHTS, and waters the earth which is the
lower world, NAMELY MALCHUT. As soon as THE EARTH receives
the waters, it spreads them and divides them to every side, and from
there everything is watered.
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131. During the time when Judgment dwells, the lower world, WHICH
IS MALCHUT, does not nurture from that firmament, but nurtures
from the left side THAT IS NOT INCLUDED IN THE RIGHT. Then
MALCHUT is called: "The sword of Hashem is filled with

blood" (Yeshayah 34:6). Woe to those who then nurture from her and
are sustained by her, because at that time the sea, WHICH IS
MALCHUT, was nurturing from two sides, FROM YESOD OF ZEIR
ANPIN AND FROM THE LEFT SIDE. THEREFORE, it is divided into
two parts, white FROM THE SIDE OF YESOD, and red FROM THE
LEFT SIDE. Then it casts into the River the portion of Egypt,
NAMELY THE RED, smites THEIR SOURCE above, and smites below.
Therefore, Yisrael drink water BECAUSE THEY ARE ATTACHED TO
YESOD OF ZEIR ANPIN, WHICH IS THE WHITE PART OF MALCHUT,
and the Egyptians drink blood, WHICH IS THE RED PART OF
MALCHUT.

132. So if you say that THE PLAGUE OF BLOOD was only to repel
them, come and see. They drank the blood, which entered their
intestines, broke through and rose. So Yisrael sold them water for
money. Then they drank water. Therefore, the first plague that smote
them was blood.

133. Rabbi Yitzchak opened the discussion with this passage: "1 will
extol You, my Elohim, O King; and | will bless Your name forever and
ever" (Tehilim 145:1). Come and see that David spoke of his level, "I
WILL EXTOL YOU," for he wrote "my Elohim," MEANING my own
ELOHIM, NAMELY MALCHUT, WHICH IS HIS LEVEL. For he wanted
to raise the praise OF MALCHUT, and to bring it to the supernal light,
NAMELY BINAH, to mix them one with the other, so THAT MALCHUT
AND BINAH should be one. Therefore he said, "I will extol You, my
Elohim, O King..."

134. For we learned that David endeavored all the days of his life to
restore the Throne, WHICH IS MALCHUT, and to illuminate its face
WITH THE LIGHT OF BINAH so it would protect it, and constantly
illuminate the lower light, WHICH IS MALCHUT, with the upper light,
WHICH IS BINAH, so that they would be one. MEANING THAT
MALCHUT WOULD ASCEND TO BINAH, WHEN THEY ARE ONE. And
when Solomon came, he found a world, WHICH IS MALCHUT, whole,
and the moon, WHICH IS MALCHUT, full. MALCHUT HAD ALREADY
ASCENDED TO BINAH, AND WAS COMPLETED AND FILLED WITH
ALL ITS LIGHTS and he no longer had to toil at illuminating it.

135. Come and see, when the Holy One, blessed be He, wishes to do
vengeance upon the idol-worshipping nations, the left SIDE is
stimulated and the moon becomes full, FOR IT IS MALCHUT with
blood from that side. Then the springs and rivers of below and all
that are on the left side flow with blood. Therefore their punishment
is blood.
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136. Come and see: When this blood is aroused against any nation,
it is the blood of killed people, because another nation is provoked
to come and kill them. But in Egypt, the Holy One, blessed be He, did
not want to bring another nation to arouse blood against them,
NAMELY TO KILL THEM, because of Yisrael that were living among
them, so that YISRAEL who dwelt in their country would not be
distressed. The Holy One, blessed be He, smote them with blood in
their streams instead, so they were not able to drink.

137. Since their dominion rules over that river, the Holy One, blessed
be He, punished their dominion first, in order that their deity would
be smitten first, because the Nile was one of their deities. Similarly
their other deities were gushing with blood. This is the meaning of:
"And that there may be blood throughout all the Land of Egypt both
in vessels of wood, and in vessels of stone" (Shemot 7:19).

138. Rabbi Chiya arose one night to study Torah. The young Rabbi
Yosi, who was still a child, was with him. Rabbi Chiya opened the
discussion saying, "Go your way, eat your bread with joy, and drink
your wine with a merry heart; for the Elohim has already accepted
your works" (Kohelet 9:7). HE ASKS, What did Solomon see that
caused him to say this passage.

139. AND HE ANSWERS, All the words of Solomon were said with
wisdom. "Go your way, eat your bread with joy" MEANS that the
Holy One, blessed be He, brings a person who goes in the ways of
the Holy One, blessed be He, close to Him, and gives him tranquillity
and repose. Then, he eats and drinks the bread and wine with a
joyful heart because the Holy One, blessed be He, has accepted his
actions.

140. That boy said to him, If so, then you have said that all the words
of Solomon were with wisdom, so where is the wisdom here IN THIS
PASSAGE. RABBI CHIYA said to him, My son, cook your food,
MEANING CONCENTRATE WELL, and you will understand this
passage. The boy said to him, Before | have cooked, | already know.
RABBI CHIYA said to him, How do you know?
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141. The boy said to him, | heard one voice, MEANING ONE THING
my father used to say about this passage. Solomon cautioned
people to crown the Congregation of Yisrael, WHICH IS MALCHUT,
with joy, which is the right side, NAMELY THE LIGHT OF
CHASSADIM, which is bread, so it would be crowned with joy.
BREAD ALLUDES TO THE LIGHT OF CHASSADIM. Then it should be
crowned with wine, which is the left side, NAMELY THE
ILLUMINATION OF CHOCHMAH, WHICH IS THE LEFT OF BINAH, so
that the Faith of all, NAMELY MALCHUT, will be in complete joy in
the right and left. When it will be between both, all the blessings will
dwell in the world. THIS IS THE UTMOST PERFECTION OF
MALCHUT, THAT THE ILLUMINATION OF THE LEFT, WHICH IS
CHOCHMAH, WOULD BE ENVELOPED IN THE LIGHT OF
CHASSADIM THAT IS ON THE RIGHT, FOR THEN BOTH ILLUMINATE
IN HER. FOR THIS IS THE SECRET OF BREAD AND WINE. All this
occurs when the Holy One, blessed be He, accepts the deeds of
people as written: "For the Elohim has already accepted your
works" (Kohelet 9:7). Rabbi Chiya approached and kissed him. He
said, | swear my son that | left this for you, MEANING THAT EVEN
THOUGH | ALSO KNEW IT, | DID NOT SAY IT, AND | LEFT IT FOR
YOU TO SAY. And now | know that the Holy One, blessed be He,
wishes to crown you with Torah.

142. Rabbi Chiya again opened the discussion saying, "Say to
Aaron, 'Take your rod, and stretch your hand on the waters of
Egypt'..." (Shemot 7:19). HE ASKS, Why Aaron and not Moshe, AND
ANSWERS, For the Holy One, blessed be He, said, water remains in
the place where Aaron is, BECAUSE WATER IS IN THE RIGHT, and
the left wants to draw water from there. Aaron, who comes from that
side, will stimulate A FLOW OF WATER, and when the left, WHICH IS
EGYPT, receives it, it will be transformed into blood.

143. Come and see, the lowest of all levels, WHICH IS MALCHUT,
WHICH IS CALLED "THE SWORD OF HASHEM IS FILLED WITH
BLOOD," smote first, AND THEIR WATERS TURNED INTO BLOOD.
Rabbi Shimon said, The Holy One, blessed be He, started to smite
from the lowest, WHICH IS MALCHUT. His hand THAT CONTAINS
TEN FINGERS, WHICH IS THE SECRET OF THE TEN SFIROT smote
with each finger, FROM MALCHUT UNTIL KETER. And when He
reached their highest level, WHICH IS THE FIRSTBORN OF ALL THE
LEVELS, NAMELY CORRESPONDING TO KETER, He acted and
passed over the land of Egypt and killed them all. Therefore, He
killed all the firstborn in the land of Egypt, because this is their
highest level and the firstborn to everything.

17."And the River shall bring forth frogs in swarms"

144. Come and see, Pharaoh ruled with THE POWER OF water, as
written: "The great crocodile that couches in the midst of his
streams" (Yechezkel 29:3). Therefore, first his river was turned into
blood. Afterward, frogs CAME OUT OF IT that plagued EGYPT with
sounds that shook within their bowels. They came out of the River
and onto the ground with high pitched voices in all directions until
the Egyptians fell as if dead in their homes.

MK MITT NARR Ky M K9p SR .14
RILYND 272 mb e NP 'mbw'l B RIhE
YDRY L RPAT KIPD ABRT Amapa vaab Ao
MM Dy ANa%1 LM P Kem
kDT NMIRIIAA NaRWNT 3 ,N'?HHW TN
13 Nan 11, KRR Ky xnmbY KNI
KT 531 .xpbya [NIW K313 D3 P vmhen
SR 137 [IMT2IVA KT M2 RYTIP WIANK 13
M ROK YR DR oKD Ty 123 13 nn
KipawW nPn WD M2 U0 MR Apwn K0
Wwa KIT M2 KGTIPT KT KDUm 3na

RDMIRD 19 KIVYRS

'["I'IH r?H "I'II:H SRR KRN I'I!"I!‘.‘I im .14z
Rb! 1R v'aoorvn mm by 1 non qen
PR IR NI PID KU M KK TR
TR [ K7 W3 KRR Nt panp
KoNQlD 121 MY WM KIVD KITIR MKT 1108

RRTPTIIN PRK TD Dp)

RIMTPA KM 1277 527 ANDD M KD 143
NI LRI M2 RWTIP RIW KRR WO
KUR 731 .KYAYN1 KaYK b33 Kma mbn
napy mr amx 1Ay T 537 nxby xavb
ba bup 92 wam KPS Supr DMYnT KyIKa
Kby “?'JT' FIRT 2 r“?f‘?ﬂ? Kya Pl

K37 K101

23T KM b Mg b N KM 144
107NK 3733 ,MiN Jina A S ouna
WRYNT DIYTIDY 1025 .KDMIP2 K112 AN
i3 pby nyn i3 1P 0L Popa 11':'
MU0 533 Php (MK KDwAM 1ph0Y KIIKY

X3 122 PR I’r?’?? T Y



145. And the secret of the matter is that all the ten signs the Holy
One, blessed be He, performed originated from the strong hand,
WHICH IS GVURAH, and this hand overpowered all the levels of their
dominion in order to confuse them. They did not know what to do TO
BE SAVED. When the grades tried to do something, it became
apparent to all that they could do nothing TO BE SAVED FROM THE
PLAGUES because of the strong hand that rested upon them.

146. "And the River shall bring forth frogs in swarms, and these will
go up and come into your house" (Shemot 7:28). Rabbi Shimon
opened the discussion saying, "A voice was heard in Ramah,
lamentation, and bitter weeping; Rachel weeping for her

children..." (Yirmeyah 31:14). Come and see: This passage has been
explained in many places. But this passage is difficult, for it says,
"Rachel weeping for her children," yet only Joseph and Benjamin
were the children of Rachel and no more, while Leah had her six
tribes, so why did Rachel weep and not Leah?

147. HE ANSWERS, But it has been said, it is written: "And Leah's
eyes were weak" (Beresheet 29:17). Why were they weak? Because
everyday she would go out to the crossroads and ask about Esav.
They would tell her about the actions of that wicked man, and she
feared she would fall into his lot, so she wept daily until her eyes
became weak.

148. The Holy One, blessed be He, said, You are weeping to merit
that righteous man, Jacob, and not be the lot of that wicked man.
Upon your life, your sister will rise at the crossroads and weep over
the exile of Yisrael. But you will be inside, NAMELY IN THE CAVE OF
MACHPELAH, and will not weep over them. Rachel will weep over
the exile of Yisrael.

149. However, this passage really refers to what we said, MEANING
THAT ACCORDING TO THE LITERAL MEANING IT IS INTERPRETED
THIS WAY, but the secret meaning of the matter is that Rachel and
Leah are two worlds. THE NUKVA FROM THE CHEST UP OF ZEIR
ANPIN IS CALLED LEAH, AND THE NUKVA THAT IS FROM THE
CHEST DOWN OF ZEIR ANPIN IS CALLED RACHEL. One is the world
of concealment, NAMELY LEAH, and one is the world of revelation,
NAMELY RACHEL. Therefore, the one, LEAH, was buried and
concealed within the cave and was covered, while the other,
RACHEL, remains at the crossroads, FOR SHE WAS BURIED ON
THE WAY TO EFRAT, in the open. And everything is in the likeness
of above. Therefore, Jacob did not bring RACHEL into the cave or to
any other place, as it is written: "yet there was but a little way to
come to Efrat" (Beresheet 48:7). He did not bring her to the city,
because he knew that her place was in an open spot.
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150. Come and see, the Congregation of Yisrael, WHICH IS
MALCHUT, is called Rachel, as written: "And as a sheep (Heb.
rachel) before her shearers is dumb" (Yeshayah 53:7). Why is she
dumb? IT IS because her voice, WHICH IS ZEIR ANPIN, is stopped
when other nations rule, and she becomes dumb.

151. This is the meaning of: "A voice was heard in Ramah,
lamentation, and bitter weeping..." "A voice was heard in Ramah"
refers to celestial Jerusalem, NAMELY BINAH. "Rachel weeping for
her children": As long as the children of Yisrael are in exile, she
weeps for them because she is their mother. "She refused to be
comforted for her children." What is the reason? "Because he is
not." HE ASKS, It should have said, 'Because they are not', AND
ANSWERS it is because her husband, WHO IS ZEIR ANPIN called
voice, is gone from her and is not joined to her.

152. Come and see: She did not just weep over Yisrael just once, but
rather every moment they were in exile. For the reason THEY
BLEMISHED THE VOICE, WHICH WAS GONE FROM RACHEL, the
Holy One, blessed be He, brought about a voice to the Egyptians TO
PUNISH THEM, as written: "And there shall be a great cry throughout
all the land of Egypt, such as there was none like it..." (Shemot 11:6).
He also arranged for them other voices in these frogs that raised
their voices in their intestines, so they fell dead in the marketplaces.

153. "And the frog came up" (Shemot 8:2). IT SHOULD HAVE SAID
'FROGS' IN THE PLURAL. HE ANSWERS, It was one frog, but it bred
and the land became filled with them. And they all gave themselves
over to the fire, as written: "And into your ovens, and into your
kneading troughs" (Shemot 7:28). What did they say: "We went
through fire and through water; but You did bring us out into
abundance" (Tehilim 66:12). And if you ask, how does this concern
the Egyptians that all these frogs went into the fire? HE ANSWERS,
they all came into the fire and went into the ovens yet did not die.
Those that did die, what did they do? There was bread in the oven,
and they came into the bread and burst, and others came out of
them and were swallowed in the bread. And when they wanted to eat
of the bread, the bread in their bowels turned back into frogs that
danced and raised their voices until THE EGYPTIANS died. This
PLAGUE was harder on them than all the others. Come and see, it is
written: "And the River shall bring forth frogs in swarms, and these
will go up and come into your house, and on your bedchamber...AND
THE FROGS SHALL COME UP BOTH ON (LIT. 'IN') YOU, AND ON (IN)
YOUR PEOPLE, AND ON (IN) ALL YOUR SERVANTS" (Shemot 7:28-
29). SO THEY CAME INSIDE THEIR BODIES. Pharaoh was smitten
first and more than everyone else, FOR IT SAYS, "ON YOU, AND ON
YOUR PEOPLE, AND ON ALL YOUR SERVANTS." May the name of
Hashem be blessed from everlasting to everlasting, for He examines
the actions of people in everything they do.
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154. It is written: "And the princes also of Pharaoh saw her, and
commended her before Pharaoh; and the woman was taken into the
house of Pharaoh" (Beresheet 12:15). This passage is to be
interpreted as Pharaoh is mentioned three times. One Pharaoh refers
to Pharaoh of that time, one ALLUDES to Pharaoh during the time of
Joseph, and one ALLUDES to Pharaoh in the days of Moshe, who
was smitten with his rod.

155. The first Pharaoh, when Sarah was taken to him, hinted to his
artists and they drew her picture in his room on the wall over his
bed. He had no peace until they made a picture of Sarah on a panel
and when he entered his bed, he brought the panel with him. Every
king who succeeded him saw the painted image, and jesters came
before him, so when he got into his bed he enjoyed that picture.
Therefore the king was smitten here more than everyone else. This is
the meaning of: "And into your bedchamber, and on your bed," and
afterwards "and into the house of your servants, and on your
people" (Shemot 7:28). The expression "on your bed," appears in
relation to none except him alone.

156. Rabbi Aba opened the discussion saying, "All the rivers run into
the sea, yet the sea is not full. To the place where the rivers flow,
thither they return" (Kohelet 1:7). This passage is explained and the
sages have spoke of it. Yet come and see, when these rivers, WHICH
ARE THE LIGHTS OF ZEIR ANPIN, run to the sea, WHICH IS
MALCHUT, the sea receives them and absorbs them in itself because
the water freezes in the sea, and the ice draws to itself all the water
that flows to it. Afterwards, the water emerges with the power of the
south, NAMELY CHASSADIM ON THE RIGHT SIDE, and waters all the
wild animals, as written: "they give drink to every wild

beast" (Tehilim, 104:11).

157. Come and see, the frozen sea draws in all the water and melts
by the power of the south, as we have learned. This is why it "is not
full." This has already been explained

158. Here, the friends remarked ABOUT THE PASSAGE: "To the
place where the rivers flow, thither they return." Wherefore do they
return? HE ANSWERS, Because the river that flows and comes out
of Eden, WHICH IS YESOD OF ZEIR ANPIN, never interrupts its flow
FROM MALCHUT, and always supplies water to the sea. Therefore,
the waters return, flow and again return, never stopping. When it
again flows to water everything, NAMELY TO DRAW CHOCHMAH
THAT SUBDUES ALL THE KLIPOT, a northern wind arrives and the
water freezes. And the southern wind, which is warm, thaws it so it
can flow in every direction. Therefore, that sea abides between the
two sides, NORTH AND SOUTH, and through them THE SEA
perseveres. Ships, WHICH ARE THE GRADES THAT RECEIVE FROM
MALCHUT, travel in it in every direction, NAMELY, AFTER ALL THE
DIRECTIONS-SOUTH, NORTH, EAST AND WEST-ARE INCLUDED
WITHIN EACH OTHER.
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159. Come and see: when the King, WHO IS ZEIR ANPIN, comes to
His bed, WHICH IS MALCHUT, at midnight, the northern wind
awakens, WHICH IS THE LEFT SIDE, which arouses love towards the
Queen, NAMELY TO MALCHUT. Without the stimulation of the north,
the King would not join with her, because love starts at the north, as
is said, "His left hand is under my head" (Shir Hashirim 2:6). The
south, WHICH IS THE RIGHT COLUMN, embraces with love, as
written: "And his right hand embraces me" (lbid.). Then many jesters
call forth songs until the morning comes, as written: "When the
morning stars sang together and all the sons of Elohim shouted for
joy" (lyov 38:7).

160. When morning comes, all the upper and lower beings recite
songs. BECAUSE AT NIGHT, ONLY THE ANGELS THAT ARE
DRAWN FROM THE LEFT COLUMN RECITE POETRY, BUT IN THE
MORNING THEY ALL RECITE SONGS, MEANING EVEN THOSE THAT
ARE DRAWN FROM THE RIGHT. THEN ALL THE COLUMNS ARE
COMBINED ONE WITH THE OTHER UNDER THE DOMINION OF THE
RIGHT, and similarly YISRAEL RECITE POEMS below, as written:
"You that make mention of Hashem, take no rest" (Yeshayah 62:6).
THIS IS ADDRESSED specifically to the lower beings, NAMELY TO
YISRAEL.

161. At midnight, those who desire to constantly mention the Holy
One, blessed be He, do not allow their hearts to be silent and rise
FROM THEIR BEDS to make mention of the Holy One, blessed be He.
With the light of morning, they hasten to the synagogue to praise the
Holy One, blessed be He, and again after midday, MEANING AT
MINCHAH (THE AFTERNOON PRAYER), and also at night, when
darkness falls, and night is enveloped in darkness and the sun has
rest. About these is written: "You that make mention of Hashem,
take no rest." This refers to Yisrael, the holy nation.

162. The Holy One, blessed be He, remembered them for that in
Egypt, and those that take no rest day or night rose against Pharaoh.
And who are they? They are the frogs whose voices are never still. It
is because He strengthened the holy people that are not silent day or
night from praising the Holy One, blessed be He. And there was no
one in Egypt who could speak with another. The land became
devastated because of them, and babies and children died because
of their sound.

163. And if you ask, Why were they not able to kill THE FROGS? HE
ANSWERS, For when one raised a stick or a stone to kill one, it
would burst and six frogs emerged from its bowels, which went and
kicked about the land so eventually they refrained from approaching
them.
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164. Come and see how many rivers and how many streams
emerged from the supernal sea, WHICH IS MALCHUT, at the time the
water was thawed and flowed. Many rivers divide in many directions
into many streams and many brooks. They belong to the minister
appointed over the aspect of Egypt. These are swarming waters, for
there are no waters that come from the sea, that do not bring forth
fishes after their kind.

165. HE ASKS, IF THE RIVERS AND STREAMS ARE HIGH LEVELS
THAT ARE DRAWN FROM MALCHUT, then who are the fishes? HE
ANSWERS, They are messengers in the world who are appointed to
do the bidding of their master. And they are appointed with the spirit
of wisdom. Therefore we have learned, there is water that raises wise
people and there is water that raises fools, according to these rivers
that split to all the aspects.

166. The rivers of Egypt raise sorcerers, WHICH ARE strong fish,
bound in the ten levels of sorcery, as written: "...that uses,
divinations, soothsayer, or an enchanter, or a witch, or a charmer, or
a medium, or a wizard, or anecromancer" (Devarim 18:11-12). "THAT
USES" IS ONE, AND "DIVINATIONS" IS SECOND, SO WE HAVE
THREE, AND WITH THE OTHER SEVEN THERE ARE TEN. These are
ten kinds in the art of sorcery.

167. At the time OF THE EXODUS FROM EGYPT, the Holy One,
blessed be He, extended His finger and mixed these streams and
rivers of Egypt, WHICH ARE THE HIGH LEVELS FROM WHICH
EGYPT ARE NURTURED. Their fish of wisdom were prevented FROM
ISSUING TO THEM WISDOM. One reason was that it changed into
blood, and another is that the fish, NAMELY THE FROGS, raised
their voices, TO DRAW THE SPIRIT OF WISDOM, in vain; the spirit of
their arts did not rest on them.

168. The swarm of gnats (lit. 'mixture') is ALSO like that, in that He
mixed the various kinds OF LEVELS of their wisdom so they could
not attain them. Even those LEVELS OF THEIR WISDOM that were
already available in the land were bringing destruction upon the
land, NAMELY THEY BECAME DEMONS and turned their ways evil.
What is mixture? HE ANSWERS, It is a medley, as written: "A
garment mingled of linen and wool" (Vayikra 19:19), and: "You shall
not sow your field with mingled seed" (Ibid.), WHICH MEANS TO
SOW many species by throwing by hand. SIMILARLY, MIXTURE
THAT IS MENTIONED HERE MEANS A MEDLEY.

169. Come and see how many powers were aroused above as one.
The Holy One, blessed be He, mixed them together in order to
confuse their strong powers above. All these mighty deeds that the
Holy One, blessed be He, performed in Egypt were with one hand,
WHICH IS THE STRONG HAND AS MENTIONED, for He raised His
hand upon them above and below. Hence, the wisdom of Egypt was
lost, as written: "for the wisdom of their wise men shall perish, and
the understanding of their prudent men shall be hid" (Yeshayah
29:14).
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170. Come and see: it is written: "And | will set Egypt against
Egypt" (Yeshayah 19:2), MEANING THAT HE WILL INCITE Egypt of
above, WHICH ARE THEIR MINISTERS, against Egypt on earth.
These hosts of above, appointed over the hosts of below, were
mixed; THEIR ARRAYS were confused above, and the Egyptians
were not able to attain through their sorcery these places OF THEIR
MINISTERS ABOVE, that they were able to attain before, because
they were confused. Therefore, He brought upon them the plague of
mixture, THAT IS, a mixture of animals.

171. WHAT IS THE MEANING OF the lice that the dust of the land
raised. Come and see: every creature that is produced on earth IS
DRAWN from the power of a minister above that was sown on it, and
everything is based on supernal pattern.

172. Come and see that the Holy One, blessed be He, made seven
firmaments and similarly seven lands. They are the boundaries that
are explained in their place, NAMELY THAT THEY CORRESPOND TO
THE SEVEN SFIROT: CHESED, GVURAH, TIFERET, NETZACH, HOD,
YESOD AND MALCHUT. There are seven firmaments above and
seven peripheries of the earth above. Similarly, the grades spread
below, seven firmaments and seven peripheries of the earth. And the
friends explained that the seven lands are like boxes one over the
other.

173. These seven peripheries of the earth above, WHICH
CORRESPOND TO CHESED, GVURAH, TIFERET, NETZACH, HOD,
YESOD AND MALCHUT, each expands into ten, BECAUSE EACH
ONE OF CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND
MALCHUT IS COMPOSED OF TEN SFIROT. Therefore, they divide to
seventy princes who were appointed over the 70 nations, and those
lands, which are the boundaries of every nation, WHICH ARE
SEVENTY LANDS, surround the Holy Land of Yisrael, as written:
"Behold it is his litter, that of Solomon! Sixty valiant men are round
about it, of the mighty men of Yisrael" (Shir Hashirim 3:7). There are
ten concealed in them, WITH WHICH THEY ARE SEVENTY, and they
are the seventy that surround the Holy Land. This is above and is
also so below.

174. Come and see that land, the boundary of the portion of Egypt.
The Holy One, blessed be He, stretched out His finger at that time,
and flames of fire were produced in that periphery. All these
boundaries that were moist with water were dried out, as was every
drop of spring water. Then, below, IN THE LAND OF EGYPT, the lice
appeared from the dust of the earth.
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175. HE ASKS, It says that Aaron was smiting THE DUST OF THE
EARTH WITH LICE AND YOU SAY THAT THE HOLY ONE, BLESSED
BE HE, EXTENDED HIS FINGER, ETC. HE ANSWERS, For this
reason, Aaron was smiting, to show that the right hand of the Holy
One, blessed be He, broke the enemies, as written: "Your right hand,
Hashem, has dashed the enemy in pieces" (Shemot 15:6). BECAUSE
AARON IS A PRIEST, WHO IS A CHARIOT FOR THE RIGHT HAND OF
THE HOLY ONE, BLESSED BE HE. The Holy One, blessed be He, is
going to bring the like upon the great city of Rome, as is written:
"And its streams shall be turned into pitch, and its dust into
brimstone" (Yeshayah 34:9). And because HE DRIED THE WATER
FROM THE DUST OF EGYPT AS MENTIONED, all the dust of the land
became lice in the whole land of Egypt.

18. "And he built it seven years"

176. Rabbi Yehuda and Rabbi Chiya were traveling on the road.
Rabbi Chiya said, When they are on the road, the friends have to
travel with one heart. And if it happens that either wicked of the
world or people who are not of the King's palace should walk among
them, they must separate from them. Whence do we know this?
From Kalev, for it is written: "but my servant Kalev, because he had
another spirit with him, and followed me fully" (Bemidbar 14:24).
What is "another spirit"? It is that he separated from the spies as is
written: "And they ascended to the Negev and he came to

Chevron" (Bemidbar 13:22). IT SHOULD HAVE SAID, 'AND THEY
CAME' IN PLURAL, but he separated from the spies and he alone
came to Chevron to prostrate himself on the graves of the
Patriarchs. THEREFORE IT IS SAID ABOUT HIM, "AND HE CAME TO
CHEVRON" IN THE SINGULAR.

177. Chevron was given to him as a portion and inheritance to
strengthen himself with, as is written: "And to him shall | give the
land that he walked in it" (Devarim 1:36). HE ASKS, Why was
Chevron given to him? If it is because he prostrated himself there on
the graves of the Patriarchs to be delivered from the plans OF THE
SPIES and he was delivered, it is not so.

178. HE ANSWERS, | heard the secret meaning of this matter IS
similar to the words: "David inquired of Hashem saying, 'Shall | go
up into any of the cities of Judah?' And Hashem said to him, 'Go up.'
And David said, 'Where shall | go up?' And He said, 'To Chevron" (Il
Shmuel 2:1). Here we have to reflect. Since Saul was already dead
and David was anointed to receive the kingship even during the days
of Saul, IF SO, why was David not made king if Saul had died? And
why did not he receive the reign over all the children of Yisrael, BUT
came to Chevron and received the reign over Judah alone for seven
years, and he tarried there all those seven years. Only after the death
of Ish Boshet did he receive the reign over Yisrael in Jerusalem.
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179. HE ANSWERS, But it is all a secret before the Holy One, blessed
be He. Come and see: The Holy Malchut OF ABOVE did not receive
THE LIGHT OF Malchut completely until she joined with the
Patriarchs, WHO ARE CHESED, GVURAH AND TIFERET THAT ARE
FROM THE CHEST UP OF ZEIR ANPIN. When she joined with them,
she was built a complete edifice from the higher world, WHICH IS
BINAH. And the upper world is called seven years, because all THE
SEVEN SFIROT: CHESED, GVURAH, TIFERET, NETZACH, HOD,
YESOD AND MALCHUT-are INCLUDED in it.

180. This is understood from: "And he built it seven years" (I
Melachim 6:38). This is the upper world, and THEREFORE it is not
written: 'In seven years' BECAUSE IT REFERS TO THE UPPER
WORLD WHICH IS CALLED SEVEN YEARS, as is written: "For six
days Hashem made the heavens and the earth" (Shemot 31:17). Who
are the six days, namely Abraham, as written: "These are the
generations of the heaven and of the earth (behibar'am) when they
were created" (Beresheet 2:4) WHICH IS SPELLED WITH THE SAME
LETTERS AS 'beAbraham' (with Abraham)? Abraham is called six
days, FOR HE IS CHESED OF ZEIR ANPIN, WHICH INCLUDES
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD. The
world was built with him, because he is six days. Similarly, "he built
it seven years", WHICH ENCOMPASSES THE UPPER WORLD,
WHICH IS BINAH, CALLED SEVEN YEARS.

181. Come and see: David wished to be built in the complete lower
Malchut (kingdom), in the likeness of the upper MALCHUT. Yet he
was not built until he came to join with the Patriarchs IN CHEVRON.
He stayed there seven years to be built among them. After seven
years, he was built in everything NECESSARY and his reign was
formed so that it would never be removed from him. Were he not
made ready in Chevron to join his place WITH THE PATRIARCHS, his
reign would not have been constructed ENABLING IT to persevere
properly. Similarly, Kalev, within whom the spirit of Chochmah
shone, came to Chevron to join with the Patriarchs, and to his own
place did he go, BECAUSE THE ASPECT OF THE SPIRIT OF
CHOCHMAH IS ACQUIRED ONLY THROUGH LINKING WITH THE
PATRIARCHS, AS ALL THIS IS SAID. Afterwards it became his place,
SINCE IT WAS GIVEN TO HIM, AS MENTIONED, and he inherited it.

19. Ways, paths, pleasantness and peace

182. Rabbi Yisa and Rabbi Chizkiyah were traveling from Cappadocia
to Lod. A Jew who had aload of BIRDS CALLED Katfira was with
them on a donkey. While they were traveling, Rabbi Yisa said to
Rabbi Chizkiyah, Open your mouth and say something of those good
words of Torah that you speak everyday before the holy luminary,
RABBI SHIMON.
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183. He opened the discussion saying, "Her ways are ways of
pleasantness, and all her paths are peace" (Mishlei 3:17). "Her ways
are ways of pleasantness" refers to the ways of Torah, because
whoever goes in the way of the Torah, the Holy One, blessed be He,
causes the pleasantness of the Shechinah to dwell upon him to
never be removed from him. "And all her paths are peace" ARE THE
PATHS OF THE TORAH, because all the paths of the Torah are
peace. He has Peace above, peace below, he has peace in this world,
peace in the World to Come.

184. The Yisrael said, There is a coin in the box, MEANING THERE IS
AN INNER MEANING TO THIS PASSAGE. He said to him, How do you
know this? He said to him, | heard it from my father and | learned
here in this passage a good thing.

185. He opened the discussion saying, This passage has two
manners and two aspects. You read in it of ways, and read of paths.
You read in it of pleasantness and read of peace. What is ways and
what is paths? What is pleasantness and what is peace?

186. HE ANSWERS, "Her ways are ways of pleasantness" resembles
the words: "Who places a way in the sea" (Yeshayah 43:16), for any
"way" in the Torah is aroad open to all, like a way that is open to
everyone. Similarly, her ways are the ways that are open by MEANS
OF the Patriarchs, WHO ARE CHESED, GVURAH AND TIFERET, who
carved in the great sea, WHICH IS MALCHUT, and entered it. These
are the roads that open to all sides and all directions in the world.

187. And this pleasantness THE VERSE SPEAKS OF is the
pleasantness that emanates from the World to Come, WHICH IS
BINAH, and illuminates on all the lights, WHICH ARE MALE AND
FEMALE, and they spread in all direction, NAMELY TO RIGHT AND
LEFT. The Patriarchs, WHO ARE CHESED, GVURAH AND TIFERET
OF ZEIR ANPIN, nourish on the goodness and the light of the World
to Come that is called pleasantness. Another explanation is that the
World to Come is called pleasantness because when the World to
Come is roused TO BESTOW, all goodness, all joy, all the lights and
all the freedom of the world are awakened. Therefore THE WORLD
TO COME, WHICH IS BINAH, is called pleasantness.

188. Therefore we have learned, the wicked who are in Gehenom all
have joy and rest on Shabbat, once Shabbat enters. As the end of
Shabbat, we have to arouse the supernal joy over us in order to be
delivered from the punishment of the wicked, who, from that moment
onwards, are punished. We have to awaken, saying: "And let the
pleasantness of Hashem our Elohim be upon us" (Tehilim 90:17), for
this DRAWS AGAIN the supernal pleasantness, WHICH IS THE
MOCHIN OF BINAH, which is general joy. Therefore, "Her ways are
ways of pleasantness and all her paths are peace."
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189. HE ASKS, What is "her paths"? HE ANSWERS, These are the
paths and courses that emerge from above, FROM ABA AND IMA. A
single covenant called peace receives them, WHICH IS YESOD OF
ZEIR ANPIN, household peace, and brings them to the great sea,
WHICH IS MALCHUT, when in full strength, and thus it grants it
peace. Hence it says: "And all her paths are peace." AND THIS
EXPLAINS THE MEANING OF PATHS AND PEACE. Rabbi Yisa and
Rabbi Chizkiyah came and kissed him. They said, All these lofty
words were hidden by you, yet we were not aware of it. They went.
When they reached a field and saw that the animals of the field were
dead, they said, most certainly there is an animal pestilence in this
place.

20. "Behold, the hand of Hashem is"

190. The Jew said, You said that the Holy One, blessed be He, had
killed in Egypt all those cattle and all those sheep. There were three
types of deaths among the animals: 1) Pestilence; 2) those killed by
hail; and 3) the firstborn of the animals THAT DIED DURING THE
PLAGUE OF THE FIRSTBORN.

191. HE ASKS, What was their type of death? HE ANSWERS, it is
first written: "Behold the hand of Hashem is on your cattle which is
in the field" (Shemot 9:3). Why is it that it is not written: "The hand of
Hashem" of all the plagues? Here a hand with five fingers is
concerned, because at first, BY THE PLAGUE OF LICE, it is written:
"This is the finger of Elohim" (Shemot 8:15). Here all five fingers
participate, each finger killing one species. And there were five
species as written: "On the horses, on the asses, on the camels, on
the oxen, and on the sheep" (Shemot 9:3). We see five kinds for the
five fingers, which are considered a hand. Therefore, "Behold, the
hand of Hashem...there shall be a very grievous plague." They died
of themselves, for they were found dead.

192. Since Egypt did not return IN REPENTANCE, the very letters OF
'PESTILENCE (HEB. DEVER, DALET BET RESH)' returned and killed
all those that survived, AND THE LETTERS Dalet Bet Resh turned
into hail (Heb. barad, Bet Resh Dalet). What is the difference between
them? PESTILENCE is affected quietly while HAIL with the strength
of anger. Both of these were in one place, namely in five fingers.

193. Come and see, pestilence (Dalet Bet Resh): These are letters
that are quiet, a quiet death, for they died of themselves. There was
hail (Bet Resh Dalet) since the letters changed to be with the
strength of anger, and killed everything. They remained sitting in
that field. They saw sheep coming to a certain place and die there.
That Jew rose AND WENT to that place, and saw two dead birds
called Katfiri full of worms AND POISON THAT CAUSED THE SHEEP
TO DIE.
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21."And | will make of you a great nation"

194. He opened the discussion saying, "And | will make of you a
great nation, and | will bless you, and make your name great; and
you shall be a blessing” (Beresheet 12:2). This matter is of Rabbi
Elazar, who said, "And | will make of you a great nation"
corresponds to THE WORDS "Get you out." "And | will bless you"
corresponds to THE WORDS: "of your country," "and make your
name great" corresponds to "and from your kindred." "And you shall
be a blessing" corresponds to "and from your father's house" (lbid.
1). One corresponds to the other.

195. Rabbi Shimon said, There is a secret of wisdom here. "And | will
make of you a great nation" corresponds to the right aspect, WHICH
IS CHESED. "And | will bless you" corresponds to the left aspect,
WHICH IS GVURAH. "And make your name great" corresponds to
central aspect, WHICH IS TIFERET and "And you shall be a blessing"
corresponds to the aspect of the Land of Yisrael, WHICH IS
MALCHUT. This is all the secret of the Holy Chariot, BECAUSE
CHESED, GVURAH AND TIFERET AND MALCHUT ARE THE FOUR
LEGS OF THE CHARIOT.

196. Come and see, through the awakening below there is an
awakening above. There will be no awakening above to dwell on one
before the awakening below. It is written of Abraham: "And they
went out with them from Ur Chaldeans" (Beresheet 11:31). HE ASKS,
"They went out with them" should have been 'And they went out with
him' since it says, "And Terach took Abram his son..." (Ibid.). Why
then does it say, "They went out with them"? HE ANSWERS, Rather
Terach and Lot went out with Abraham and Sarah. For after Abraham
was saved from the fire, Terach again reverted to doing his bidding.
Therefore it is written: "They went out with them," BECAUSE
TERACH AND LOT WENT OUT WITH ABRAHAM AND SARAH. And
since they were awakened below first TO GO TO THE LAND OF
CANAAN, IMMEDIATELY THERE WAS AN AWAKENING TOWARDS
HIM ABOVE AND the Holy One, blessed be He, said to him "Get you
out" (Beresheet 12:1).

197. Rabbi Shimon said, "Get you out (or: for yourself)", namely, to
better yourself; "from your land," from that aspect of habitation that
you weigh, where you were born, NAMELY FROM THE RIGHT SIDE
BEFORE IT WAS INCLUDED IN THE LEFT. AND THE HOLY ONE,
BLESSED BE HE, TOLD HIM TO GO FROM THERE, "and from your
kindred," from your own generations, NAMELY FROM THE LEFT
SIDE BEFORE IT WAS INCLUDED IN THE RIGHT, FOR THE LEFT IS
THE PRODUCT OF THE RIGHT. "And from your father's house" that
you regard their source. AND THE HOLY ONE, BLESSED BE HE,
SAID TO HIM THAT HE MUST NO LONGER HEED THEM. "To the land
that 1 will show you," for there that which you desire will be revealed
to you, namely the power that is appointed over it, which is deep and
hidden. Immediately, "So Abram departed, as Hashem has spoken to
him" (Ibid. 4). We wish to go from here in order to acquire the secret
of wisdom. (THE END IS MISSING)

22."But Sarai was barren”
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198. Rabbi Yosi and Rabbi Chiya were traveling on the road. Rabbi
Yosi said to Rabbi Chiya, Why are you silent? The road is not
improved save with words of Torah. Rabbi Chiya sighed and wept.
He opened the discussion saying, "But Sarai was barren; she had no
child" (Beresheet 11:30). Woe unto this, woe unto the time that
Hagar bore Ishmael.

199. Rabbi Yosi said to him, Why? SARAH gave birth after ISHMAEL
WAS BORN, and had a son of a holy stock. WHY DO YOU SAY WOE?
He said to him, You see, and | see, and so | heard the matter from the
mouth of Rabbi Shimon, and | wept. FOR HE SAID, Woe for that time,
because since Sarah was tardy, it is written: "And Sarai said to
Abram...I pray you, go in to my maid" (Beresheet 16:2). Therefore,
the moment was propitious for Hagar to inherit Sarah her mistress,
and HAGAR bore a son from Abraham.

200. And Abraham said, "O that Ishmael might live before

you" (Beresheet 17:18). Even though the Holy One, blessed be He,
gave him the news about Isaac, Abraham cleaved to Ishmael, until
the Holy One, blessed be He, answered him, "And as for Ishmael, |
have heard you..." (Ibid. 20). He was later circumcised and entered
the holy covenant before Isaac came into the world.

201. Come and see, for four hundred years, the minister of the
children of Ishmael stood and begged before the Holy One, blessed
be He. He said to Him, Whoever is circumcised has a portion in Your
name. THE HOLY ONE, BLESSED BE HE, said to him, it is so. He
said to Him, Behold Ishmael who is circumcised. Why does he not
have a portion in You like Isaac? He said to him, It is not so, the one
was circumcised well and properly, while the other was not so.
Moreover, the ones cleave to Me properly at the eighth day, while the
others are distanced from me for many days. THE APPOINTED
MINISTER said to Him, But still in all, since he is circumcised, would
not he have a good reward for this?

202. Woe is to the time that Ishmael was born into the world and was
circumcised. What did the Holy One, blessed be He, do PERTAINING
TO THE COMPLAINT OF THE MINISTER OF ISHMAEL? He distanced
the children of Ishmael from supernal cleaving and gave them a
portion below in the Holy Land, because of their circumcision.

203. The children of Ishmael are destined to rule over the Holy Land
for along time when it is empty from anything, like their
circumcision, which is empty and imperfect. And they will prevent
the children of Yisrael from returning to their place until the reward
for the merit of the children of Ishmael reaches completion.
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204. The children of Ishmael will cause great wars in the world and
the children of Edom will gather against them, and wage war against
them, one on the sea, one on the dry land, and one near Jerusalem.
And they will rule over each other, but the Holy Land will not be
given over to the children of Edom.

205. At that time, a nation from the end of the earth will be roused
against evil Rome and wage war against it for three months. Nations
will gather there, and will fall into their hands until all the children of
Edom will gather against it from all the corners of the world. Then
the Holy One, blessed be He, will be roused against them. This is the
meaning of: "For Hashem has a sacrifice in Botzrah" (Yeshayah
34:6). And afterwards, it is written: "That it might take hold of the
ends of the earth..." (lyov 38:13). He will destroy the descendants of
Ishmael from the land, and break all the powers of above. There will
not remain any power above over the eternal people, MEANING
YISRAEL, except the power of Yisrael alone. This is the meaning of:
"Hashem is your shade upon your right hand" (Tehilim 121:5).

206. For the Holy Name is on the right, and the Torah is on the right.
Therefore, everything stems from the right. We learned that we
should raise the right over the left, as it is written: "At His right hand
was a fiery law unto them" (Devarim 33:2). In the future to come, IT
IS WRITTEN: "Save with Your right hand and answer me" (Tehilim
60:7). And of that time, it is written: "For then | will convert the
peoples to a purer language, that they may all call upon the name of
Hashem, to serve Him with one consent" (Tzefanyah 3:9), and: "On
that day Hashem shall be one, and His name One" (Zecharyah 14:9).
Blessed is Hashem forever, amen and amen.

DR 117 Mwnkb SRynw a pamn Lzos
(ynn by oiTe A Rwisnkb [ xnbya
TmE M kWD by M K@Y Sy 0,3 KNP
K5 KETTp KYIKY oKD PO pu':wn n'-'mﬁ'-':'
oK 1125 0B

,8n%Y 1BPEN 0 KAY WM K1aT KINTa .205
J n':n K37 ma man Nann omin Sy
Ty AmTa 11'7!:11 JMmupy  pan pwinnm
by oro ban nby itk wa b3 poianem
mar 12 17 ,q-m':u NI 72 KETIR WA I
11nr-'.':' AMD M KT 'm:’ﬂ RAFY -:'1:.':: mb
,7m buunwv r::': WM 1IN 1»'-11»:-: nu::::
k5w Kb Anw K91 kEWwST P b tann

'-1'|1n'=: ':mww'l r:':wn H'?H ,m:'::u'l KRy by
A 1 Sy Yoy v nn

ROMINI L RIM RWMP  Kpwl a3 206
w2 K95 KSR K KT Sy K
:l'!l"l:'l JHNPINT T3 ,N'?HHW '7:: KM rr.!:'n':
qam -::r.nm-: rnr-'.'l K 2T ,u:':' N7 WK inem
oMy ’:r-'. MIBIN TR 13,20 K1AT RITTY L
SR oow i1avh ' owa n':: m:t': M3 b
SR R '|m~: ‘I NI DR L2

K 1Rk obivh 1 3



	Local Disk
	1


