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1. "And Yehuda came near to him"

Rabbi Elazar discusses the role and meaning of the letters of the Aleph-Bet. Just as the Torah begins with Bet, so was the world and man created
with this letter. The Nukva, we are told, is as the Father, always standing by to bless. The relationship between The Creator and the Nukva is also
discussed in some detail, along with its importance for the recitation of blessings.

The Relevance of this Passage

Because Bet is the first letter in the word blessing, Bet was chosen to be the instrument of Creation. The Hebrew letters are very much like DNA--
they are the spiritual genetic information through which all existence comes into being. Connecting to the letters through this passage brings
renewal, rejuvenation, and the connection with the creative forces of divinity that give rise to the universe as a whole.

1. "Then Yehuda came near to him" (Beresheet 44:18). Rabbi Elazar
opened the discussion with the verse: "You are our father, though
Avraham be ignorant of us, and Yisrael acknowledge us not. You,
Hashem, are our Father, our Redeemer; your name is from
everlasting" (Yeshayah 63:16). This verse has already been
explained, yet come and behold: When the Holy One, blessed be He,
created the world, He did each day the work befitting it. When the
sixth day arrived--the time for Adam to be created--the Torah came
before Him and said: 'Adam, whom you want to create, will provoke
you. Unless You curb Your wrath, it would be better for him not to be
created.' The Holy One, blessed be He, asked: 'Am | called long-
suffering for no reason?’

2. All was created through the medium of the Torah, and constructed
by means of the Torah. AND AS THE TORAH BEGINS WITH THE
LETTER BET, SO WAS THE WORLD CREATED WITH THE LETTER
BET. For before the Holy One, blessed be He, created the world--THE
NUKVA--all the letters were presented before him one by one, in
reverse order.

3. Tav came before him and said: 'Would you create the world
through me? The Holy One, blessed be He, responded: "No, for
many righteous people are destined to die through you, in
accordance with the verse, "and set a mark (Heb. tav) upon the
foreheads of the men" (Yechezkel 9:4). We have also learned this
from the verse, "and begin with my sanctuary" (lbid. 6), in which the
word 'sanctuary' should be read as 'sanctified'-WHO ARE THE
RIGHTEOUS. The world therefore will not be created through you."

4. The three letters Shin, Kuf, and Resh came before him, each on its
own. The Holy One, blessed be He said: 'lt is not worthwhile to
create the world by you, for you are the letters which combine to
create the word 'lie' (Heb. sheker), and no lie deserves to rise before
me," as has already been explained.

5. Then came the letters Pey and Tzadik, and so on until the letter
Caf. Once Caf descended from the Crown (Heb. keter), the higher
and lower worlds shook until all was established using the letter Bet,
a sign of blessing (Heb. beracha)--and the world was created and
constructed by it.
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6. You may say that Aleph is the first letter, and THAT THE WORLD
should have BEEN CREATED THROUGH IT. HE ANSWERS: True, but
because the word damned (Heb. arur) begins with the letter Aleph,
the world was not created through it. Thus, although Aleph pertains
to a Supernal Secret, the world was not created by means of it, so
that no opening--NAMELY, POWER AND STRENGTH--could be given
to Other Side, called ‘damned'. Rather, the world was constructed
and created by Bet.

7. Come and behold: "You are our father" means that this world--
THE NUKVA OF ZEIR ANPIN CALLED 'YOU'--was constructed and
created in this grade, MARKED BY BLESSING. SIMILARLY, THE
WORLD WAS CREATED AND CONSTRUCTED THROUGH BET,
WHICH WAS A SIGN OF BLESSING. Man was also created through
it--THROUGH THE SIGN OF BLESSING--and was issued into the
world. THEREFORE, IN THIS RESPECT, THE NUKVA WAS
CONSIDERED THE ROOT OF MAN, AND WE ADDRESS HER AS
'"YOU ARE OUR FATHER'--THAT IS, 'YOU ARE OUR ROOT".
HUMANKIND TOO WAS CREATED WITH THE MARK OF BLESSING.

8. The verse, "though Avraham be ignorant of us," means that
although the world is sustained by him, THE SECRET OF CHESED--
AS IT ISWRITTEN, "THE WORLD IS BUILT BY CHESED" (TEHILIM
89:3)--he nevertheless did not care for us as he did for Yishmael, as
it is written, "O that Yishmael might live before you" (Beresheet
17:18). The verse continues, "and Yisrael acknowledge us not," for
all the blessings he should have conferred on his sons, he let this
grade--THE NUKVA--have to bless all. THUS, ACCORDING TO THE
VERSES, "AND THIS IS THAT WHICH THEIR FATHER SPOKE TO
THEM" (BERESHEET 49:28), THE NUKVA--CALLED 'THIS'--SPOKE
ON BEHALF OF THEIR FATHER AND BLESSED THEM. ALSO WHEN
HE BLESSED EFRAIM AND MENASHE, HE SAID, AS IT IS WRITTEN,
"THE ANGEL WHO REDEEMED ME FROM ALL EVIL"-NAMELY, THE
NUKVA- "BLESS THE BOYS" (BERESHEET 48:16).

9. "You, Hashem, are our Father"--NAMELY, THE NUKVA--always
standing by to bless and care for us, like a father taking care of the
needs of children; "our Redeemer; your name is from everlasting,”
for You (THE NUKVA) are our Redeemer--she is called 'the angel
who redeemed'. Thus, in the phrase, "our Redeemer; your name is
from everlasting," "your name" is assuredly THE NUKVA CALLED
'THE NAME OF HASHEM'. We have learned that we should not stop
between reciting the blessings, "who has redeemed Yisrael," and the
Amidah; or between the blessing of the hand Tefilin and that of the
head Tefilin--as has already been explained.

2. Nefesh, Ruach, and Neshamah
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Rabbi Yitzchak and Rabbi Yehuda explore the idea that all details in the lower world have a counterpart in the Upper World, and that the creation of
Adam is the culmination the entire process of creation. The rabbis then discuss the nature of the emanations known as the Sfirot of The Creator,
which gives rise to an extraordinary description of the qualities of the human soul. The three grades of the soul--Ruach, Nefesh, and Neshamah--are
discussed and eventually agreed upon.

The Relevance of this Passage

Every action in this physical dimension has a corresponding influence in the Upper Worlds. In truth, both worlds are actually one reality; they are
like reflections in a mirror. This passage stimulates the high spiritual realms in which the Light is aroused and then reflected back to us in the
physical world to refine and perfect our souls. Perfection refers to the subjugation of the ego, and the transformation of the selfish desire to receive
into a desire to receive for the sake of sharing. Because sharing is the nature of the Light, when we share we take on the nature of The Creator. In
effect, we "become God." When a stone is returned to the mountain from which it was hewn, oneness is again achieved between the part and the
whole. There is no distinguishing feature separating them any longer. This God-like nature is awakened within us as we connect to this passage.



10. Rabbi Yitzchak and Rabbi Yehuda were studying the Torah one
night. Rabbi Yitzchak said: We have learned that when the Holy One,
blessed be He, created the universe, He made the lower world after
the pattern of the Supernal World, and MADE the one correspond to
the other. EVERY DETAIL IN THE LOWER WORLD HAS A
COUNTERPART IN THE UPPER WORLD. And He is its Glory, both
above and below.

11. Rabbi Yehuda said: Assuredly it is so, and He created Adam
above all, WHO INCLUDES AND COMPLETES ALL THE PARTS OF
CREATION. This is the meaning of, "I have made the earth, and
created man upon it" (Yeshayah 45:12). Surely HE DOES NOT NEED
TO REMIND US that He made the earth--so why is it written,"| have
made the earth?" Because | "created man upon it," who exists to
complete its unification into one wholeness. THIS IS THE PURPOSE
OF THE UNIVERSE, AND ITS PERFECTION IS MAN.

12. He opened the discussion with the verse: "Thus says El,
Hashem, He that created the heavens, and stretched them out; He
that spread forth the earth, and that which comes out of it; He that
gives breath (also: 'soul’) to the people upon it, and spirit to them
that walk therein" (Yeshayah 42:5): This verse has already been
explained. Nevertheless, "Thus says El, Hashem, He that created the
heavens," refers to the Holy One, blessed be He, high above--
NAMELY, BINAH--who "created the heavens," (ZEIR ANPIN), FOR
BINAH continuously improves ZEIR ANPIN BY EMANATING AND
GIVING HIM MOCHIN. "He that spread forth the earth, and that which
comes out of it" -- namely, the Holy Land, the Bundle of Life, THE
NUKVA --"gives a soul to the people upon it," is the land, THE
NUKVA, that confers souls.

13. Rabbi Yitzchak said: It is all above IN BINAH. HE DISAGREES
WITH RABBI YEHUDA, WHO SAID THAT THE PHRASE, "GIVES A
SOUL TO THE PEOPLE UPON IT," ALLUDES TO THE NUKVA. For
from there, BINAH, the soul of life comes out into the land, THE
NUKVA. The land receives the soul and issues it to all, as the river
that flows (ZEIR ANPIN) RECEIVES FROM BINAH, holds all the souls
and issues them to everyone in the land, THE NUKVA. She receives
and distributes them to all MEN WHO ARE WORTHY OF HER.

14. Come and behold: when the Holy One, blessed be He, created
Adam, he gathered his dust from the four directions of the world. He
created him on the site of the Lower Temple, THE SECRET OF THE
NUKVA, and then drew upon him the soul of life from the Upper
Temple--THE SECRET OF BINAH.

15. The soul consists of three grades and therefore has three names,
just like the Supernal Secret, Nefesh, Ruach, and Neshamah. The
Nefesh, as has been explained, is the lowest of them all AND COMES
FROM THE NUKVA, THE LOWEST OF THE TEN SFIROT. The Ruach
is its sustenance. It rules over the Nefesh, being of a higher grade,
AND IS DRAWN FROM ZEIR ANPIN to sustain it well in everything--
BOTH IN CHOCHMAH AND CHASSADIM. The Neshamabh is the
supreme existence--NAMELY, THE LIGHT OF BINAH, WHICH IS
HIGHER THAN THE LIGHT OF ZEIR ANPIN AND THE LIGHT OF THE
NUKVA, THE RUACH, AND THE NEFESH. It reigns over all, being a
holy grade superior to all--TO RUACH AND NEFESH.
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16. The three grades, NEFESH, RUACH, AND NESHAMAH, are
included within men, who attain them by serving their Master. Thus
first, man has a Nefesh with which to be corrected. But when he is
intent on purification through this grade, man is corrected and
crowned with a Ruach, the holy grade that dwells on the Nefesh, with
which the deserving man is adorned.

17. Once he is elevated by Nefesh and Ruach and attains correction
through proper service to his Master, Neshamah, a supernal, holy
grade that reigns over everything, dwells on him so that he may be
adorned by the highest holy grade and be perfect in everything, on
all sides, and thereby merit the world to come. He is then beloved of
the Holy One, blessed be He, as it is written: "That | may cause those
who love me to inherit substance" (Mishlei 8:21). "...those who love
me" refers to those in whom the holy souls abides.

18. Rabbi Yehuda asked: If this is true, why is it written, "all in whose
nostrils was the breath (Lit. 'the Neshamanh') of life..." (Beresheet
7:22)? IF THOSE WHO ATTAIN NESHAMAH ARE THE LOVERS OF
THE HOLY ONE, BLESSED BE HE, WHY DID THEY DIE DURING THE
FLOOD? He replied: Surely THEY LOVED THE HOLY ONE, BLESSED
BE HE. From all those in whom there was a holy Neshamah, none--
such as Chanoch or Yered, or the other righteous Ones--remained to
protect the earth so it would not be destroyed in their merit. This is
the meaning of, "all in whose nostrils was the breath (lit.
'Neshamah') of life, of all that was on the dry land, died"--they all had
already died and departed from the world, and no one remained then
to protect the world.

19. Come and behold: There are grades upon grades, Nefesh, Ruach,
and Neshamah, grade above grade; first Nefesh, being the lowest
grade, as we said, then Ruach, which dwells on Nefesh and is above
it. Neshamah is the highest grade, as has already been explained.

20. Nefesh is David's Nefesh, THE NUKVA, which receives the
Nefesh from the river that flows (NAMELY, FROM ZEIR ANPIN).
Ruach stands over the on Nefesh, which cannot exist without the
Ruach, which dwells between fire and water, NAMELY, TIFERET,
THE CENTRAL COLUMN BETWEEN GVURAH, CALLED 'FIRE', AND
CHESED, CALLED 'WATER'. From here Nefesh is nourished.

21. Ruach depends for its existence on yet a higher grade called
'Neshamah', which is the origin of both Ruach and Nefesh, NAMELY,
THE LIGHT OF BINAH, FROM WHICH ORIGINATES THE LIGHT OF
ZEIR ANPIN CALLED 'RUACH', AND THE LIGHT OF THE NUKVA
CALLED 'NEFESH'. The Ruach is nourished from them. When Ruach
travels, Nefesh also travels, and all is one. They approach each
other, Nefesh to Ruach and Ruach to Neshamah, and are all one.
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22. Come and behold: "...came near to him" refers to the one world
approaching the other world, THE ADVANCEMENT OF THE LOWER
WORLD, THE NUKVA, THE ASPECT OF NEFESH CALLED 'YEHUDA',
TOWARD THE UPPER WORLD, YESOD OF ZEIR ANPIN, THE
ASPECT OF RUACH CALLED '"YOSEF', so that all becomes one.
Because both Yehuda and Yosef were kings, they approached each
other and joined together.
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3. "For the Kings were assembled"

Rabbis Yehuda and Chiya discourse on the meeting of the Kings, Yehuda and Yosef, which symbolizes the union of the Supernal World--Zeir Anpin--
and the Lower World of Malchut. The section explores the significance of the unity of Male and Female, and the conditions most conducive
atonement for sins. The positive effects of the symbolic meeting of the Kings is emphasized.

The Relevance of this Passage

Humanity shares important attributes of the moon: like the moon, we generate no light of our own. Just as lunar light is derived from the sun, man's
spiritual Light is derived from the bordering dimension known as Zeir Anpin. Light can only flow when these two worlds are enjoined, just as a lamp
can only illuminate when connected to electrical current. On a metaphysical level, woman corresponds to Malchut and male denotes the realm of
Zeir Anpin. Intimate relations between man and woman thus join Malchut and Zeir Anpin in this world as well as in the Upper Realms. This pleasure
that accompanies this union is the Light of the Upper Worlds filling Malchut. When our consciousness is directed towards revealing this spiritual
Light during sexual relations, the entire world is brightened and elevated. This section of Zohar raises our consciousness so that we can transform
the sexual act into a force for bringing down Light, rather than as a tool of darkness. Moreover, the Light that is evoked through sexual union shines

around the world as we meditate upon this passage.

23. Rabbi Yehuda began the discussion with the verse, "For the

kings were assembled" (Tehilim 48:5): These are Yehuda and Yosef,

who were both kings. The two of them came together to dispute,
because Yehuda became surety for Binyamin and pledged himself
before his father in this world and the world to come. He therefore
came to argue with Yosef on account of Binyamin, so he would not
be banned from this world and the world to come, as it is written, "I
will be surety for him; of my hand shall you require him: If | bring
him not to you, and set him before you" (Berehsit 43:9), "...then |
shall have sinned to my father for ever" (Beresheet 44:32) in this
world and the world to come.

24. Therefore, "the kings were assembled, they came on together"
means that they quarreled together and were angry with each other

because of Binyamin. Then, it is written, "As soon as they saw, they

were astounded; they were affrighted; they rushed away. Fear took
hold of them there" (Tehilim 48:6), of all them who were there.

25."...and pain, like awoman in travail" (Tehilim 48:7), for they were

fearful lest they would kill or be killed on account of Binyamin. For
Yosef was sold by Yehuda and was lost to his father. Now that he
became surety for Binyamin, he was fearful lest he would perish.
Thus, it is written, "Yehuda came near to him."

26. Another explanation of the verse, "the kings were assembled," is

that Yehuda and Yosef came to debate with each other as kings.
They met to discuss, the one with the other-the one about Binyamin
and the other about Binyamin. [THIS PARAGRAPH IS REDUNDANT,
AND THE EXPLANATION IS CONTINUED IN THE NEXT
PARAGRAPH.]
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27. Rabbi Yehuda said: "...the kings" alludes to the secret of faith,
THE NUKVA. For when desire was revealed and union adorned IN
MALE AND FEMALE, both the MALE AND FEMALE worlds were
joined together-the one, ZEIR ANPIN, to open the treasure, TO
SPREAD IT, and the other, THE NUKVA, to gather and collect
PLENTY within it. Then "the kings were assembled, they came on
together," both worlds, the Supernal World, ZEIR ANPIN, and the
Lower World, THE NUKVA.

28."...they came on together (also: 'passed'),” for no sin in the world
is atoned for until THE MALE AND THE FEMALE are united, as it is
written, "and forgives (lit. '‘passes upon') the transgression" (Michah
7:18), and also "they passed together," the sins passed, because,
WITH THE ILLUMINATION OF UNITY, all faces shine and all sins are
atoned for.

29. Rabbi Chiya said: The secret of this verse applies to correction
through offering, for when a sacrifice is offered, everyone receives
their provision, each according to what he deserves, and then all is
joined as one, all faces shine, and one bond prevails--NAMELY, ONE
UNION. Then, "the kings were assembled" to atone for
transgressions and make them pass away. When, "the kings were
assembled," MALE AND FEMALE, and were connected, "they passed
together"--NAMELY, they atoned for their sins so as to cause all
faces to shine and make all of one accord.

30. "As soon as they saw, they were astounded" (Tehilim 58:5-6). HE
ASKS: Could it be that the kings SAW AND WERE ASTOUNDED? HE
REPLIED: NOT THEY, but the accusers, who delight in executing
justice, according to orders they receive. When the kings were
assembled with mutual wishes, "they saw" the wish of both worlds,
MALE AND FEMALE, and "they were astounded, they were
affrighted; they rushed away" because all the accusers were
subdued and passed out of the world, for they cannot rule. Both
their existence and their government were then interrupted.

31. Rabbi Elazar said: "Then Yehuda came near to him." Why? HE
ANSWERS: This is how it ought to have been, for he became surety,
as it is written, "For your servant became surety for the boy." The
secret is that Yehuda and Yosef should have approached each other
simultaneously, because Yosef is righteous, NAMELY, YESOD OF
ZEIR ANPIN and Yehuda is a king, NAMELY, MALCHUT, THE NUKVA
OF ZEIR ANPIN. Therefore, "Then Yehuda came near to him,"
because their coming together produced many benefits for the
world, resulted in peace among all the tribes, peace between
themselves--BETWEEN YEHUDA AND YOSEF--and caused the spirit
of Ya'akov to revive, as it is written, "the spirit of Ya'akov their father
revived" (Beresheet 45:27). Hence, their joining together was needed
by all sides, above and below.
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4. "Beautiful for situation”

Next, Rabbi Aba further clarifies the meaning of this important passage, relating it to Yosef, then to the Sfirot, and finally to "the Great King." In a
beautiful manner, he shows how the secret of faith itself is embodied here.

The Relevance of this Passage

Ten dimensions [Sfirot] comprise our reality. The dimension known as Yesod neighbors our physical realm and it is the gateway through which all
the spiritual energy of the Upper World flows into our world. Our connection to Yesod is strengthened by virtue of this passage, infusing our lives

with tremendous amounts of positive energy.

32. Rabbi Aba opened the discussion with the verse, "Beautiful for
situation, the joy of the whole earth: Mount Tzion, the uttermost
parts of the north, the city of the Great King" (Tehilim 48:3). This
verse is the secret of faith: "Beautiful for situation" is Yosef the
Righteous, of whom scripture says, "And Yosef was good looking,
and well favored" (Beresheet 39:6); he is "the joy of the whole earth,"
the gladness and joy above and below; "Mount Tzion, the uttermost
parts of the north" is his portion (YOSEF'S PORTION), where the
tabernacle of Shilo stands; "Mount Tzion" is Jerusalem, NAMELY,
THE NUKVA; "the uttermost parts of the north" is assuredly above
and below, FOR BOTH THE UPPER TEMPLE, THE NUKVA, AND THE
LOWER TEMPLE ARE CONSIDERED TO BE OF THE ASPECT OF
THE NORTH, NAMELY, THE ILLUMINATION OF THE LEFT OF BINAH,
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33. "...the city of the Great King" is a place prepared for the Great
King, the most high King residing over the Holy of Holies, from
whom all Light, Blessings, and Joy comes, so that all faces shine
and the Temple is blessed. When it is blessed, the whole world is
also blessed.
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5. Sixty breaths

Rabbis Yehuda and Yosi, later joined by Rabbi Elazar, discuss the meaning of King David and midnight prayer. They are joined by a "commoner,"
Chizkiyah, whose name means, "strengthened by The Creator." He clarifies the meaning of David praying after midnight, and explores the grades of
life and death, arriving at the profound understanding that it is through wisdom alone that everything in the world exists. We are introduced to the
concept of the continually evolving nature of Heaven--and thus, to the continually evolving nature of perfection. Through a discussion of the Three
Columns and some secrets of the Patriarchs, the rabbis return to King David, to the meaning and concept of his being alive in the present, and how
such a miraculous event is possible.

The Relevance of this Passage

The mystical Light aroused during midnight prayer is invoked in our lives. This Light strengthens our soul and opens us to receive greater wisdom
through spiritual learning and growth. Kabbalistic wisdom itself, including these very words, is also the sum and substance of spiritual Light.
Therefore, each new lesson and each new insight makes us wiser and more pure.

34. Rabbi Yehuda and Rabbi Yosi met in the village of Chanan. While
they were sitting at the inn, a man came with a baggage-laden mule
and entered the house. Rabbi Yehuda was then saying to Rabbi
Yosi: We have learned that King David slept like a horse and had
little sleep. If this is true, how did he wake up at midnight? The
portion OF SIXTY BREATHS OF A HORSE'S SLEEP is very brief, so
he would have awakened before even a third of the night was over.
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35. He replied: When night fell, he used to sit with the princes of his
house to execute justice and study the Torah, WHICH MEANS, THAT
HE DID NOT GO TO SLEEP WHEN NIGHT FELL, BUT CLOSER TO
MIDNIGHT. He then slept until midnight, when he woke and rose to
worship his Master with songs and hymns.

36. The man interposed and asked: Is this what you think? This is
the secret of the matter: King David is alive and exists forever and
ever. King David was careful to avoid a foretaste of death; and
because sleep is a sixtieth part of death, King David, whose domain
is the Living, slept only sixty breaths. For up to sixty breaths less
one, itis living; from then on, man tastes death, and the side of the
impure spirit reigns over him.

37. King David guarded himself from tasting death, lest the side of
the impure spirit obtain control over him. For sixty breaths minus

one are the Secret of Supernal Life. The first sixty breaths are the

supernal sixty breaths, whose secret is that life depends on them.
From then downward, it is the secret of death.

38. Therefore King David would measure the night UNTIL MIDNIGHT,
so as to remain alive, lest the foretaste of death dominate him. At
midnight, David would be in his domain, IN HIS GRADE, WHICH IS
LIFE AND EXISTENCE, BY WAKING UP AND UTTERING CHANTS
AND HYMNS. For when midnight stirred and the Holy Crown, THE
NUKVA, was awakened, David did not wish to be found connected to
another domain, the domain of death.

39. When midnight comes Supernal Holiness is awakened, but man
is asleep in his bed and does not awaken to regard the glory of his
Master; he becomes attached to the secret of death and cleaves to
another domain, TO THE OTHER SIDE. King David therefore always
woke at midnight, careful of the glory of his Master, alive before the
Living One, and he would never sleep long enough to taste death.
Thus, he slept like the sixty breaths of a horse-sixty breaths LESS
ONE.
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40. Rabbi Yehuda and Rabbi Yosi came and kissed him, FOR HE
REVEALED A NEW EXPLANATION CONCERNING MIDNIGHT
PRAYER. They asked him: What is your name? He replied: Chizkiyah
(lit. 'strengthened of Hashem'). They said to him: May you be
strengthened and may your study of the Torah be augmented. They
sat down. Rabbi Yehuda said: Since you have started, tell us more of
the Supernal Mysteries to which you have made reference.

41. He opened the discussion with the verse, "Hashem by wisdom
founded the earth; by understanding (Heb. tevunah) He established
the heavens..." (Mishlei 3:19). Come and behold: When the Holy One,
blessed be He, created the universe, He saw that it could not exist,
FOR THE UNIVERSE WAS CREATED UNDER THE REIGN OF THE
LEFT COLUMN, THE SECRET OF CHOCHMAH WITHOUT
CHASSADIM, AND CHOCHMAH CANNOT ILLUMINE WITHOUT
CHASSADIM. THEREFORE IT COULD NOT EXIST until He created
the Torah, THE CENTRAL COLUMN CALLED 'ZEIR ANPIN', ALSO
CALLED 'TORAH'. HE CAUSED THE TWO COLUMNS, RIGHT AND
LEFT, TO BE INCLUDED WITHIN EACH OTHER, AND CHOCHMAH
WAS INCLUDED WITHIN CHASSADIM. THEN CHOCHMAH
ILLUMINATED, from the Torah--NAMELY, FROM THE CENTRAL
COLUMN--all the laws issued by the Upper and Lower Worlds, which
are supported by it. THIS IS THE MEANING OF YUD-HEI-VAV-HEI
AND ZEIR ANPIN, THE SECRET OF THE CENTRAL COLUMN: as it is
written, "by wisdom founded the earth...." HE FOUNDED THE EARTH
BY WISDOM, CLOTHING CHOCHMAH IN CHASSADIM, SO THAT THE
ILLUMINATION OF CHOCHMAH REMAINED IN THE WORLD.
Through wisdom everything in the world exists, and everything
derives from it, AS IT IS WRITTEN, "IN WISDOM HAVE YOU MADE
THEM ALL" (TEHILIM 104:24).

42. Another explanation of "Hashem by wisdom founded the earth"
is that the Upper World, TEVUNAH, was created only by Chochmah,
and the Lower World, THE NUKVA, was created only by the lower
Chochmah, CHOCHMAH CLOTHED BY THE NUKVA. Thus it seems
that they were all issued from the upper and lower Chochmah. "...by
understanding (Heb. tevunah), He established the heavens..." HE
ASKS: What does it mean by "established"? HE ANSWERS: "
established" REFERS TO TEVUNAH, WHICH ESTABLISHES ZEIR
ANPIN CALLED 'HEAVEN', every day. They were not mended at one
time; rather, He perfects them day by day.

43. This is the secret of the verse, "and the heavens are not clean in
His sight" (lyov 15:15). Could you think it a derogation of the
heavens? On the contrary, it is to the advantage of the heavens: for
it is because of the love and great passion that the Holy One,
blessed be He (WHO IS TEVUNAH), bears for the heavens (ZEIR
ANPIN), that He views them as not perfect enough. It is for the love
of them and because of His desire to shine continuously upon them.
HE EXPLAINS: The world to come, TEVUNAH, radiates scintillating
light every day without cessation to illuminate them always.
Therefore, they are "not clean in His sight." It does not say 'not
clean,' but rather, "not clean in His sight." THIS INDICATES THAT,
ALTHOUGH THEY ARE IN REALITY CLEAN, BECAUSE OF HIS
DESIRE TO SHOWER ABUNDANCE UPON THEM, THEY ARE NOT
CONSIDERED CLEAN TO HIM, AS HAS BEEN EXPLAINED. Thus,
THE SCRIPTURE READS, "by understanding He established the
heavens."
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44, HE ASKS: What are the heavens IN THE VERSE, "BY
UNDERSTANDING HE ESTABLISHED THE HEAVENS"? HE REPLIS:
They are the secret of the Patriarchs-CHESED, GVURAH, AND
TIFERET. The secret of the Patriarchs is Ya'akov, THE CENTRAL
COLUMN, TIFERET, who includes them all--AS THE CENTRAL
COLUMN INCLUDES THE RIGHT AND THE LEFT, THE SECRET OF
AVRAHAM AND YITZCHAK. For it is Ya'akov, the most splendid of
the fathers, who causes THE NUKVA to shine on the world.

45. When he ascended to the world to come, THAT IS, ASCENDED
AND CLOTHED YISRAEL AND SABA, CALLED 'THE WORLD TO
COME', THE SECRET OF COVERED CHASSADIM, WHICH IS WHY
THERE IS NO PLACE IN HIM FOR THE REVELATION OF THE
ILLUMINATION OF CHOCHMAMH; a branch came out from him,
beautiful to the sight, BY THE LIGHT OF CHOCHMAH, CALLED
'SIGHT' AND 'VISION'. And all the lights, BOTH CHOCHMAH AND
CHASSADIM, radiated from it, as did the abundance and the
anointing oil needed to illuminate the land, THE NUKVA. What is
THIS BRANCH? It is Yosef, the Righteous, who gives abundance,
THE ILLUMINATION OF CHOCHMAH, to the whole world, which is
sustained by him, BY THE ILLUMINATION OF CHASSADIM.
Therefore whatever the Holy One, blessed be He, does has meaning,
and all is as it should be.

46. While they were talking, Rabbi Elazar came. When he saw them
he said: Assuredly the Shechinah is here. What are you discussing?
They told him what happened WITH THE MAN AND HIS WORDS. He
said: He spoke well. HE NOW EXPLAINED ABOUT the sixty breaths.
THE SIX HOURS BEFORE MIDNIGHT PERTAIN TO LIFE, both above
IN THE UPPER WORLD WHERE THE SECRET OF THE CHEST-AND-
ABOVE OF THE NUKVA IS, and below IN THIS WORLD. From then
on, after midnight, there are sixty other breaths, which are CHESED-
GVURAH-TIFERET-NETZACH-HOD-YESOD OF THE CHEST-AND-
BELOW, all on the side of death, and the grade of death is upon
them. They are called 'Dormita’ (‘'sleep"), and all of them taste of
death.

47. King David therefore cleaved to the sixty breaths of life,
NAMELY, THE SIX HOURS BEFORE MIDNIGHT, WHICH IS THE
SECRET of ABOVE THE CHEST, WHERE THE POWER OF
JUDGMENT AND DEATH, WHICH IS IN THE CHEST, CANNOT
REACH. But afterward, he slept not at all. This is the meaning of, "I
will not give sleep to my eyes, slumber to my eyelids" (Tehilim
132:4). Thus THAT MAN spoke well, as David should be considered
alive. He is on the side of the living and not on the side of death.
Then, they all joined together to study the Torah.

48. Rabbi Elazar opened the discussion with the verse: "Hashem the
Elohim of my salvation, when | cry in the night before you" (Tehilim
88:2). Come and behold: King David used to rise at midnight and
study the Torah and delight the King and the Queen with songs and
praises. This is the joy of Faith on the earth, for it is the praise of
Faith, THE SHECHINAH, that is seen on earth.
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49. For numerous holy angels joyously begin to sing above, praising
at night on all sides, EVEN IN THE ILLUMINATION OF THE LEFT,
FOR THEN THE NUKVA REIGNS, ACCORDING TO THE SECRET OF
THE VERSE, "SHE RISES ALSO WHILE IT IS YET NIGHT" (MISHLEI
31:15). It is likewise below on earth, for the Holy One, blessed be He,
takes pleasure in whoever on earth praises Him at night, and all the
holy angels who praise the Holy One, blessed be He, listen to the
man who praises THE HOLY ONE, BLESSED BE HE, at night on
earth. For this chanting increases the glory of the Holy One, blessed
be He, from below, and sings joyously in unison.

50. Come and behold: King David wrote, "Hashem the Elohim of my
salvation," which means, when is HASHEM the Elohim of my
salvation? He is my salvation by day, after | first sang to You by
night. Then is He my salvation by day.

51. Come and behold: Whoever sings the praises of the Torah during
the night before his Master is strengthened by day on the right side,
WHICH IS CHESED. THIS MEANS THAT THE CHOCHMAH HE
RECEIVED BY NIGHT THROUGH THE LEFT IS CLOTHED DURING
THE DAY BY CHESED, THE RIGHT SIDE. For a thread of grace
comes out from the right side. It is drawn upon him, and he is
strengthened by it. David therefore said: "Hashem the Elohim of my
salvation, when | cry in the night before you."

52. Thus, he said: "The dead cannot praise Yah" (Tehilim 115:17),
because it is the living who should praise the Living, and not the
dead, as it is written, "The dead cannot praise Yah." "But we will
bless Yah" (Ibid.), for we are living and have no part of death.
Chizkiahu said: "The living, the living, he shall praise you, as |

do" (Yeshayah 38:19), for the living has a connection with the Living.
So is King David living, and he came near the One who lives forever.
And whoever approaches THE ONE LIVING FOREVER, is living, as it
is written: "But you that did cleave of Hashem your Elohim are alive
every one of you this day" (Devarim 4:4), and "And Bnayahu the son
of Yehoyada, the son of a living man, of Kavtze'el" (Il Shmuel 23:20).

6. "And you shall eat and be satisfied, and bless"

MRy L RnY omna mnb kHwh ko ae
}19153 [Mawn RPT P Raa ,pRbY PaNGH
b mawnT (RN ,m.r'm: RnnY 3713 .11 baa
RWTp M3 W1, K915 KYIND KIT M2 KYTIP
[MaLn KpT,PER AR K D3 KR 9
Xp1 ru-:-:':' PRy 1 KT A Kemph mb
YN KNNAWIN IKTT KRG Kb -:1’7 nawn
,KANN KT M2 RETPT M1 Kpboh mibuia

AT ':|'|n: K01

S Mgy w1 m,ana ka%n 17,0 KN 50
RIYTI2 NN TR MK NI w-lbr: h
M3 7235 xobiba xnnavin noaTpr | Kni

KR MY BT

MAMIRDG MIWRT (KA, KINPD KTT M KDY 5T
/K112 IDTPNA QPNK 113 KOMIIKT KNNawana
KRvon Ky !:.‘l 0 Koan H'I'I 1M H"IHU'..'-'.I

. 1:1 '-1_'-\,?!;:; iy MY MoK 11 '11;:15

;omnnn kS . abbm omnnn r-'.b MK 5713 52
H'I'I ,':'- 1'1:1 11nm1 ,.':'- 1':':':'- Ty, rrb :nn:'l
5ba xpinT KIwea Kp4IN 15 mH ,pan Dk
M1 Paa ik I"H'I MM ME TP
m9YT KIMPY 0 ¥R K39 M 0 2PNk
S0 AN ,.-:'-::':' ampnxT m ombivn b
nobs omn oYK M3 DPATT DAKY 20T
271 M WK 2 pTNm a3 1M 2w o

HR¥IpR DYYD

Chizkiyah resolves the apparent contradiction that exists in the scriptural injunction that we should not eat before the first prayer of the morning,
and the injunction urging us to give the blessing only after the meal. This leads to greater appreciation of the weighty task that The Creator has
taken on in providing his children with longevity and nourishment. We learn that the providing depends on Mazel (Eng. 'luck’, here imbued with an
astrological dimension), not merit--a complex and difficult mystery that is somewhat clarified here, leading to both a firmer grasp of the inherent
mysteries that lie within the mystical union of Male and Female, and also to a clarification of the secrets contained within the vitally important act of
Yosef and Yehuda approaching one another.

The Relevance of this Passage

The Hebrew word Mazel is usually translated as "luck", but it really means "sign"--as in the signs of the constellations. We are born into this world
under a specific celestial influence, as determined by deeds in past lives. We can rise above any negative influences of these signs by evoking the
Light through prayer, blessing, and meditation upon these mystical passages of the Zohar.



53. The Jew then continued with the verse, "And you shall eat and be
satisfied, and bless Hashem your Elohim" (Devarim 8:10). HE ASKS:
Do not we bless the Holy One, blessed be He, before eating? Indeed
we should rise early in the morning to recite His praises in the
proper order, before we greet any other in the world. It is also
written, "You shall not eat anything with the blood" (Vayikra 19:26),
WHICH HAS ALREADY BEEN EXPLAINED, AS it is forbidden to eat
before blessing one's Master. Yet now it is written, "And you shall
eat and be satisfied, and bless," WHICH MEANS IT BEHOOVES ONE
TO BLESS ONLY AFTER THE MEAL.

54. HE ANSWERS: The blessings we recite before eating are prayers
for unity BETWEEN MALE AND FEMALE, while those we recite after
eating HAVE TWO PURPOSES--(1), to show proper satiation before
the grade of faith, THE NUKVA, AND (2), to bless her properly, so
that THE GRADE OF FAITH shall be well watered, blessed and filled
with joy from the supernal life as much as needed, and thus will
confer sustenance upon us.

55. For providing man's food is as heavy a task for the Holy One,
blessed be He, as the cleaving of the Sea of Reeds (the Red Sea).
Why? Because all nourishment of the world come from above. We
have learned that children, longevity, and nourishment depend NOT
UPON MERIT, but upon mazal. Therefore daily sustenance is a heavy
task for Him, for it depends upon mazal, from whence children,
longevity, and sustenance are derived. Daily sustenance is hard for
Him, because one does not have them before being blessed BY
MAZAL.

56. Similarly, arranging marriages is a heavy task for Him, and
everything, CHILDREN AS WELL AS LONGEVITY AND
SUSTENANCE, occurs because the firmament is a curtain that
serves no purpose. All the more so CHILDREN, LIFE, AND
SUSTENANCE, which abide above in another place. It therefore
needs to be blessed TO RECEIVE FROM THENCE.

57. Come and behold: The arranging of marriages is hard for this
grade, THE NUKVA, for when union occurs, WHICH BEGETS SOULS,
all the souls emerge from the upper mazal, which is the river that
flows FROM EDEN--NAMELY, YESOD OF ZEIR ANPIN. And when
there is a desire TO DRAW from below upward--TO WIT, TO DRAW
CHOCHMAH, WHICH IS ONLY DRAWN FROM BELOW UPWARD--the
souls soar TO THE NUKVA and become in this grade comprehensive
of male and female together. They are then separated, so that each
goes its appointed place. Later the grade finds it hard to reunite
them-THE MALE AND THE FEMALE-as before, because they are only
united through men's behavior, and everything depends on what is
above.
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58. Therefore marriages are as hard for Him to arrange as the
cleaving of the Red Sea, for the Red Sea was cleaved to open high
roads above that then opened and cleft ways and roads below.

59. Therefore everything depends on the high region, FOR THE
NUKVA HAS NOTHING OF HERSELF AFTER SHE IS DIMINISHED,
and we should bless her, and give her strength from above, so she
will be blessed AND RECEIVE from above, FROM ZEIR ANPIN, and
be well strengthened. Therefore it is written, "and bless Hashem,"
with the particle 'Et' before 'Hashem', FOR IT ALLUDES TO THE
NUKVA CALLED 'ET'.

60. We should show before this place, NAMELY, THE NUKVA,
satisfaction and shining faces, and to the Other Side, when it reigns
in the world, it behooves us to show ourselves famished, for the
grade OF THE OTHER SIDE is hunger, and we should look hungry
before it instead of well-fed, because satiation does not rule over the
world BECAUSE OF IT. It is therefore written, "And you shall eat and
be satisfied, and bless Hashem your Elohim," AS WHEN HOLINESS
REIGNS, THERE IS PLENTY IN THE WORLD. Rabbi Elazar said:
Assuredly it is so, and so should it be THAT PLENTY ABOUNDS
WITH THE RULE OF HOLINESS, AND FAMINE WITH THE REIGN OF
THE OTHER SIDE.

61. Rabbi Yehuda said: Happy are the righteous, whose coming
together brings peace into the world, for they know how to bring
unison and approach each other to increase peace in the world. For
until Yosef and Yehuda came near each other, there was no peace.
Once they came near each other, peace increased in the world. Joy
abounded above and below, when Yosef and Yehuda approached
each other, and all the tribes joined Yosef. The coming together
caused peace to abound in the world, as we have explained in
relation to the verse, "Then Yehuda came near to him."

7."And Yosef could not restrain himself"
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We receive an introduction to the types of men who descended from Adam, and how each type can bring merit and benefit to the others--just as the
beneficiary or "carrier" of charity gains merit in the same degree as the giver. This powerful analogy leads to further discussion of the relationship
between "Charity Carrier" and the analogous Sfirot that exist above our physical realm. To assist our understanding of its inherent mystery, unity is
explored as it exists within a theme of mating--specifically the mating of the Holy One with Yisrael. In the illumination following this supreme Union,
all can be blessed.

The Relevance of this Passage

When a man and woman join together in sexual union within the spiritual confines of marriage, their connection creates a stirring above: the Lower
World embraces the Upper World and Divine Light fills all. But the man and woman must be pure of thought and joined by love. Their union must be
accompanied by a consciousness to share pleasure for the purpose of creating Light for each other and the world.



62. "Then Yosef could not restrain himself before all them that stood
by him ..." (Beresheet 45:1). Rabbi Chiya opened the discussion with
the verse, "He has distributed freely, he has given to the poor; his
righteousness endures for ever; his horn shall be exalted with
honor" (Tehilim 112:9). Come and behold: The Holy One, blessed be

He, created the world and made Adam ruler over it-to be king over all.

63. From man, four types of men branched out-some righteous and
some wicked, some stupid and some wise. Of these, some were rich
and some poor. They can bring merit and benefit to each other. The
righteous can benefit the wicked BY CAUSING THEM TO REPENT
THEIR SINS; the wise can benefit the foolish BY TEACHING THEM
SENSE; the rich can benefit the poor BY SUPPORTING THEM IN
THEIR NEED. Through these actions, man merits life everlasting and
attaches himself to the Tree of Life. THEREFORE, THE SCRIPTURE
READS, "HE HAS DISTRIBUTED FREELY, HE HAS GIVEN TO THE
POOR." Moreover, this charity he dispenses stands forever,
NAMELY, THE NUKVA ESTABLISHED BY IT IS CALLED 'EVER', as it
is written, "and his charity endures for ever" (Tehilim 112:9).

64. "He has distributed freely, he has given to the poor." Rabbi
Elazar said: When the Holy One, blessed be He, created the universe,
He established it upon one pillar named righteous, NAMELY, YESOD.
The righteous is the support of the world; THAT IS, HE SUPPORTS
THE NUKVA CALLED 'WORLD'. It is he who gives water, NAMELY,
THE ILLUMINATION OF CHOCHMAH, and food, THE ILLUMINATION
OF CHASSADIM, to all, as it is written, "And a river went out of Eden
to water the garden; and from thence it was parted, and branched
into four streams" (Beresheet 2:10). THIS IS YESOD NAMED 'RIVER'.

65. In the verse, "and from thence it was parted," what is the
meaning of the word 'parted'? HE ANSWERS: It is the food and drink
from that river that the garden receives, WHICH IS THE NUKVA. Then
drink is further distributed into the four directions of the universe,
SO THAT ALL INHABITANTS OF THE WORLD RECEIVE WATER
FROM HER AND NONE REMAINS THIRSTY. How many wait for food
and drink from there, as it is written, "The eyes of all wait upon you;
and you give them their food in due season" (Tehilim 145:15). Thus,
the verse, "He has distributed freely, he has given to the poor,"”
alludes to the righteous, YESOD, WHICH DISTRIBUTES AND GIVES
ALL OF CHOCHMAH AND CHASSADIM, AND SUPPORTS ALL THE
POOR OF THE WORLD. The verse, "and his charity endures for
ever," refers to the Congregation of Yisrael, THE NUKVA CALLED
'CHARITY', which, because SHE RECEIVES EVERYTHING FROM
YESOD, stands united in the secret of peace. THUS, SHE STANDS
FOREVER. "The wicked man shall see it, and be vexed," (Tehilim
112:10) alludes to the kingdom of the idolatrous, MALCHUT OF THE
OTHER SIDE, WHICH THEN ENVIES THE MALCHUT OF HOLINESS.

66. Come and behold: The kingdom of heaven, THE NUKVA OF ZEIR
ANPIN, is the Temple. It shelters all the poor under the shadow of the
Shechinah; the righteous. YESOD OF ZEIR ANPIN is called 'charity
collector', because he bestows sustenance upon everybody,
NAMELY, THE POOR UNDER THE SHADOW OF THE SHECHINAH.
Therefore the charity collectors receive as much a reward as those
who gave them donations, BEING A CHARIOT TO YESOD OF ZEIR
ANPIN CALLED 'CHARITY COLLECTOR', WHICH INCLUDES ALL
THE SFIROT ABOVE IT.
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67. Come and behold: "Then Yosef could not restrain himself before
all them that stood by him," who waited to receive food and drink
from him. YESOD, CALLED 'YOSEF', COULD NOT RESTRAIN ITSELF
FROM SHOWERING ABUNDANCE UPON THEM. IN THE VERSE,
"And no man stood with him, while Yosef made himself known to his
brethren," the words "with him" allude to the congregation of
Yisrael, WHICH IS THE NUKVA, WITH WHOM NO ONE STOOD;
"WHILE..." REFERS TO THE TIME OF MATING, AS MATING IS
CALLED 'KNOWLEDGE'; "his brethren" are the other Chariots and
Legions, of whom it is written, "For my brethren and companions'
sakes" (Tehilim 122:8), BECAUSE HE MATED WITH THE NUKVA SO
HE COULD GIVE THEM ABUNDANCE. WE LEARN FROM THE VERSE
THAT "WHILE YOSEF MADE HIMSELF KNOWN"--WHEN YOSEF
UNITED WITH THE SHECHINAH--HE DID IT FOR HIS BROTHERS'
SAKES, SINCE "TO" MEANS "FOR THE SAKE OF." Another
explanation of "And no man stood with him" concerns the time when
the Holy One, blessed be He, approached the congregation of Yisrael
to mate with her. The verse, "while Yosef made himself known to his
brethren," refers to the time when the Holy One, blessed be He,
joined Yisrael, THAT IS, WHEN THE HOLY ONE, BLESSED BE HE,
WAS UNITED WITH YISRAEL, "NO MAN STOOD" OF THE OTHER
NATIONS "WITH HIM," WHEN HE MATED WITH THE NUKVA. For
they alone received THE ILLUMINATION OF UNION, without
connection to the other idolatrous nations. Hence it is written, "On
the eighth day you shall have a solemn assembly" (Bemidbar 29:35),
for at that time the Holy One, blessed be He, is united with Yisrael
alone, of whom it is written, "for my brethren and companions'
sakes..."

68. Rabbi Yisa continued: Of the time when the Holy One, blessed be
He, raises the congregation of Yisrael from the dust AT THE TIME OF
REDEMPTION and wishes to take vengeance on the idolatrous
nations, it is written, "And of the peoples there was no man with

me" (Yeshayah 63:3). As it is written, "And no man stood with him,"
and "and he bore them and carried them all the days of old" (Ibid. 9).

69. "Then Yosef could not restrain himself" (Beresheet 45:1). Rabbi
Chizkiyah quoted, "A song of ascents To you | lift up my eyes, O You
Who dwells in the heaven" (Tehilim 123:1). This verse has already
been explained, yet come and behold: It is written here, "To You I lift
up my eyes;" and elsewhere, "I will lift up my eyes to the
mountains" (Tehilim 121:1). WHAT IS THE DIFFERENCE? The one is
above and the other below. HE EXPLAINED: "l will lift up my eyes to
the mountains" above, TO ZEIR ANPIN, to draw blessings from the
Supernal Mountains above ON THE NUKVA, AS IN THE SECRET OF
'THE MOUNTAINS ARE NONE OTHER THAN THE PATRIARCHS,'
WHO ARE CHESED, GVURAH, AND TIFERET OF ZEIR ANPIN, from
whom blessings are drawn upon the congregation of Yisrael. "To
You I lift up my eyes," FROM DOWN BELOW IN THE NUKVA, is to
yearn and wait for the blessings that come down FROM ZEIR ANPIN
TO THE NUKVA.

70."You who dwells in the heavens" (Tehilim 123:1). HE ASKS: IF IT
REFERS TO THE NUKVA, WHY DOES IT SAY "IN THE HEAVENS,"
WHICH ARE ZEIR ANPIN? HE REPLIED: Because all the strength,
power, and support OF THE NUKVA is in heaven, SHE RECEIVES
THEM FROM ZEIR ANPIN CALLED 'HEAVEN'. For when the Yovel
(Jubilee), BINAH, opens the springs of all the gates-THE
ABUNDANCE OF THE FIFTY GATES OF BINAH-they are all in
heaven, ZEIR ANPIN. And when heaven receives all the lights from
the Yovel (Jubilee), it nourishes and feeds the congregation of
Yisrael, THE NUKVA, through a certain righteous One, YESOD.
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71. Because YESOD is aroused toward her, many stand on all sides
to drink and be blessed from there, TO RECEIVE FROM THE
ILLUMINATION OF THE UNION, as it is written, "The young lions roar
after their prey, and seek their food from EI" (Tehilim 104:21). She
then ascends TO MATE in utmost secrecy, as is proper, and receives
from her husband delicacies that she deserves. And all those on all
sides WHO WAIT TO RECEIVE FROM HER remain alone, AND DO
NOT RISE WITH THE NUKVA, as it is written, "And no man stood
with him," and, "and he cried, 'Cause every man to go out from me."
Only after she receives delicacies from her husband, NAMELY,
AFTER MATING, is everybody given food and drink, as it is written,
"they gave drink to every wild beast: the wild asses quench their
thirst" (Ibid. 11).
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8. "Why have you dealt ill"

Moshe and Eliyahu both said to The Creator, "Why have you brought evil?" This indicates the power of the evil side over the people of the covenant.
We learn that the Prophet Eliyahu did not die, and continues to act as messenger to the people of the covenant to this present day. Neither Moshe
nor Eliyahu died, we' re told, but were instead brought directly into heaven immediately after shedding their bodies. The rabbis refer to a particular
strength acquired by the soul when it is confronted by the powerful desire existing between man and women, and how, more than any other human,
the soul of Eliyahu was on the side of the male.

The Relevance of this Passage

The people of the covenant are endowed with the most intense desire to receive. They can bring more Light to this world than all other nations
combined, but they can bring also more darkness if they are ruled by their Evil Inclination. The strength to both recognize and subdue our negative
impulses is impressed into our soul. We further receive the purifying Light of Moshe and Eliyahu, whose influences help us rise above the desires of

our physical body. We touch the divine realm of immortality and infuse our lives with this sacred and eternal energy.

72. Rabbi Yosi opened a discussion of Eliyahu with the verse, "And
he cried to Hashem, and said: '"Hashem my Elohim, have You also
brought evil upon the widow with whom I lodge, by slaying her
son?" (I Melachim 17:20). Come and behold: There were two who
said harsh words to the Holy One, blessed be He-Moshe and Eliyahu.
Moshe asked: "Why have You dealt ill (lit, 'evil") with this

people?" (Shemot 5:22), and Eliyahu answered, "have You also
brought evil...by slaying her son?" They both said the same thing.

73. HE ASKS: Why DID THEY BOTH SAY, "WHY HAVE YOU
BROUGHT EVIL?" HE ANSWERS: Because permission was given to
the Other Side to rule over Yisrael. MOSHE SAID "dealt evil", which
means gave permission to the Other Side of evil to reign upon them.
Eliyahu said "brought evil,"” WHICH ALSO MEANS THAT you allowed
the Other Side to take his soul. This is why he said "brought evil." All
is one mystery-"BROUGHT EVIL" IS THE SECRET OF GIVING SWAY
TO THE OTHER SIDE CALLED 'EVIL'.
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74. Come and behold: Eliyahu said, "have You also brought evil
upon the widow with whom | lodge", because the Holy One, blessed
be He, said to Eliyahu, "behold, | have commanded a widow woman
there to sustain you" (Shemot 5:9). Whoever nourishes and sustains
the needy, especially in days of famine, is united with and cleaves to
the Tree of Life, and draws life unto himself and his children, as has
already been explained. Now, Eliyahu said: Whoever sustains one
soul in the world merits life and merits to be united with the Tree of
Life. Yet now the tree of death, the evil side, has power over the
widow, whom You commanded to sustain me. Hence HE SAID, "have
You brought evil."

75. HE ASKS: What if you say that no evil is brought on man by the
Holy One, blessed be He. HE ANSWERS, Come and behold: When a
man walks to the right, the Holy One, blessed be He, always protects
him, and the Other Side cannot have mastery over him. Evil is
subdued before him and cannot rule. When the protection of the
Holy One, blessed be He, is removed because he cleaved to evil,
then evil sees him unprotected, obtains power, and comes to
destroy him. Then it is given permission to take away his soul.

76. Moshe said: "why have You dealt ill," because the evil side was
given permission to reign over Yisrael, who became its slaves.
Another explanation of "why have You dealt ill" is that he saw many
FROM YISRAEL die and be given to the side of evil.

77. Come and behold: When good, the right, is stirred, then
gladness, goodness, and blessings abide, all in secrecy, as has
already been explained in connection with THE SONS OF YA'AKQV,
who said 'Blessed be the name of his kingdom for ever and ever' in a
whisper. There is secrecy because union is then carried out
properly. THUS IT IS CLEAR WHY YOSEF SAID: AT THE TIME OF
UNION, "CAUSE EVERY MAN TO GO OUT FROM ME"--AS UNION
HAS TO BE PERFORMED IN SECRECY.

78. Rabbi Chiya asked: How could Eliyahu, who, once he decreed the
Holy One, blessed be He, executed such as the one that heaven will
not let dew or rain fall, be afraid of Izevel, who threatened him with
the words, "and more also, if | make not your life as the life of one of
them by tomorrow about this time" (I Melachim 19:2). How could he
take fright and immediately run for his life?
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79. Rabbi Yosi replied: It has been explained that the righteous do
not wish to trouble their Master, where harm is obvious to the eye.
Shmuel, for example, asked, "How can | go? If Shaul hears it, he will
kill me. And Hashem said: Take a heifer with you ..." (I Shmuel 16:2).
For the righteous do not wish to trouble their Master about obvious
damage. Eliyahu, too, when he saw danger, did not wish to bother
his Master.

80. He said to him, | have heard here that scripture does not say of
Eliyahu, 'he feared (Heb. vayira) and went for his life,' but rather,
"when he saw (Heb. vayar) that" (I Melachim 19, 3), which means he
saw something. What did he see? He saw that the Angel of Death
has been following him these many years, yet he was not delivered
into his hands. And now he "went for his life (lit. '"Nefesh')," which
means that he went to the source of the sustenance of the Nefesh,
which is the Tree of Life, to cleave to it, SO THE ANGEL OF DEATH
WOULD NO LONGER FOLLOW HIM.

81. Come and behold: It is written everywhere else "to his Nefesh,"
yet here it is written, "for his Nefesh." | have heard a secret from
Rabbi Shimon, who said that all the souls in the world come from the
same river, YESOD OF ZEIR ANPIN. They are all received by the
Bundle of Life, THE NUKVA, and the female conceives from the male
when the two sides are both desirous-the female of the male, AND
THE MALE OF THE FEMALE. When the male has GREATER passion
than the female, the souls are of greater endurance, because
everything depends on the desire and passion of the Tree of Life,
ZEIR ANPIN. Eliyahu, who came from that passion OF THE MALE
more than other people, endured AND DID NOT DIE.

82. It is therefore written "for his Nefesh", instead of "to his Nefesh,"
for to (Heb. et) implies the female, THE NUKVA CALLED 'ET', BUT
'FOR' ALLUDES TO THE MALE. You might say THAT IT IS WRITTEN,
"for the woman He said" (Beresheet 3:16), WHO IS A FEMALE. HE
REPLIED: It includes male and female, for when THE FEMALE is
included within the male, then it is written, "for the woman He said,"
whereas "to the woman" indicates the female alone, not included
with the male. Similarly, "for his Nefesh" indicates the male alone,
whereas "to his Nefesh" indicates the female alone. Because Eliyahu
is of the side of the male more than all other people in the world, he
endured more than the others and did not die as did the other
inhabitants of the world. For he comes from the Tree of Life and is
not made of dust AS ARE THE REST OF MEN. He therefore ascended
and did not die as do other people, as it is written, "and Eliyahu went
up by a storm of wind into heaven" (Il Melachim 2:11).
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83. Come and behold the verse: "...a chariot of fire, and horses of
fire" (I Melachim 2:11). The spirit shed the body, and he did not die
the way of other men. He remained a holy angel like other sacred
supernal beings, carrying messages in the world like an angel. It has
already been explained that the miracles performed by the Holy One,
blessed be He, are carried out by him.

84. Come and behold the verse: "...and he requested for himself (lit.
'to his Nefesh') that he might die" (I Melachim 19:4), whereas
previously it is written, "and went for his life (lit. 'for his

Nefesh")" (Ibid.), which we have already explained alluded to his
endurance. Here it is written, "to his Nefesh to die," to indicate the
tree where death dwells, NAMELY, THE NUKVA, ACCORDING TO
THE SECRET OF THE VERSE, "HER FEET GO DOWN TO

DEATH" (MISHLEI 5:5). There the Holy One, blessed be He, revealed
Himself to him, as it is written, "Go out and stand upon the
mountain" (I Melachim 19:11), followed by the words, "and after the
earthquake a fire; but Hashem was not in the fire: and after the fire a
still small voice," which alludes to the innermost place, from where
all lights radiate.

85. It is written, "And when Eliyahu heard it, he wrapped his face in
his mantle...And, behold, there came a voice to him, and said: What
are you doing here, Eliyahu? And he said: | have been very
jealous" (Mishlei 5:5). The Holy One, blessed be He, said to him,
"How long will you be jealous for me." You have closed the door so
that death will never have power over you and the world cannot
tolerate your presence with My children, WHOM YOU ACCUSE. He
answers, "because the children of Yisrael have forsaken your
covenant" (Ibid. 14). He said: Upon your life, wherever people will
observe the Holy Covenant, THAT IS, CIRCUMCISION, you shall be
present.

86. Come and behold what Eliyahu caused by his words. It is written,
"Yet | will leave seven thousand in Yisrael, all the knees that have
not bowed to the Baal, and every mouth that has not kissed

him" (Mishlei 5:18). The Holy One, blessed be He, said to him, 'From
now on, the world cannot endure you along with my children,
BECAUSE YOU BRING ACCUSATIONS AGAINST THEM." "...and
Elisha the son of Shafat of Avel-mechola shall you anoint to be
prophet in your place" (lbid. 16). Thus, there will be another prophet
for my children, and you shall go to your place.

87. Come and behold: Any man who is jealous for the Holy One,
blessed be He, is not subject to the power of the Angel of Death as
are other men. Instead, peace is upon him, as was said of Pinchas:
"Behold, | give to him my covenant of peace" (Bemidbar 25:12).
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9. "And he fell on his brother Binyamin's neck and wept"

The neck is like the Tower of David: it is not of this world, but rather of the celestial Jerusalem. Yosef weeps because he foresaw the destruction of

the Temple and the exile of the tribes of Yisrael. He is able to see such things because the Holy Spirit dwells in him --although it does not dwell with
his brothers. The destruction of the great Temple darkens the whole world, we learn. This was the painful foreknowledge Yosef was obliged to carry
with him.



The Relevance of this Passage

Our planet contains many spiritual energy centers. These serve as portals through which the supernal Light of the Upper Worlds flows into our

dimension. Israel, we are told, is the energy center of the entire planet. The city of Jerusalem is the energy source of Israel. The Holy Temple is the

primal source of energy for Jerusalem. And the Holy of Holies is the Fountainhead of spiritual energy for the Temple. Reading this passage
connects us to Jerusalem, the Temple, and ultimately to he Holy of Holies. This ensures that all our prayers, deeds, and meditations draw their

appropriate Light from this wellspring of spiritual energy.

88. "And he fell on his brother Binyamin's neck and wept; and
Binyamin wept on his neck..." Rabbi Yitzchak said: It has been
already explained that he wept for the first Temple and for the
second Temple--THAT WILL BE BUILT ON BINYAMIN'S PORTION
AND BE DESTROYED.

89. He opened the discussion with the verse, "Your neck is like the
Tower of David built with turrets, on which there hang a thousand
bucklers, all shields of mighty men" (Shir Hashirim 4:4). HE ASKS:
What is the "Tower of David?" It is the Tower of David IN
JERUSALEM that was built by David, NAMELY, THAT STANDS inside
Jerusalem. Yet "the Tower of David" IN THE SCRIPTURE IS NOT
THIS "TOWER OF DAVID," BUT is the celestial Jerusalem--NAMELY,
THE NUKVA--about which it is written, "The name of Hashem is a
strong tower: the righteous runs into it, and is set up on

high" (Mishlei 18:10). HE ASKS: Who "is set up on high"-THE
RIGHTEOUS OR THE TOWER? HE ANSWERS: the tower is, for into it
the righteous (YESOD) runs.

90. "Your neck" is the Lower Temple, WHICH RESEMBLES THE
TOWER OF DAVID, WHICH IS THE NUKVA AND IS SO CALLED
because it is beautifully built, like the neck. As the neck symbolizes
the beauty of the whole body, so the Temple symbolizes the beauty
of the whole world.

91. The phrase, "built with turrets (Heb. talpiot)" means a hill on
which all the children of the world look TO PRAISE AND TO PRAY. It
has been explained that the word 'talpiot’ consists of the letters Tel-
Piot (lit. 'a mound of mouths'). It is a mound which all the mouths of
the world praise and pray.

92. The phrase, "on which there hang a thousand bucklers", (ibid.)
refers to the thousand reconstructions fixed upon it, THAT IS, ON

THE ILLUMINATION OF CHOCHMAH HINTED AT BY THE NUMBER
ONE THOUSAND. AND "all shields of mighty men" are called thus
because they come from the side of harsh judgment.

93. As all awoman's jewels hang round her neck, so do all
ornaments of the world hang about and dwell within the Temple. It
has already been explained that the verse, "We are pursued to our
necks" (Eichah 5:5) alludes to the Temple, which is the neck and
beauty of the world. "We are pursued to our necks; WE LABOR, AND
HAVE NO REST," that labored building it twice-THE FIRST TEMPLE
AND THE SECOND TEMPLE-"and have no rest," for we were not
allowed any. The Temples were destroyed and not rebuilt.

94. As when the neck is destroyed the whole body perishes, when
the Temple was destroyed and darkened, the whole world became
dark too, and the sun, heaven, earth, and stars did not shine.
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95. For that reason-FOR THE TWO TEMPLES THAT WERE
DESTROYED-Yosef cried. After he wept for this, he wept for the
tribes that went into exile. For shortly after the Temple was
destroyed, all the tribes were sent into exile and dispersed among
the nations, as it is written, "And he kissed all his brethren, and wept
on them," meaning, on account of their GOING INTO EXILE.

96. He wept for everything-for the Temple that was twice destroyed
and for his brothers, the ten tribes, who went into exile and were
scattered among the nations. "...and after that his brethren talked
with him," not 'wept'. He wept because HE SAW the Holy Spirit come
upon him; but they did not weep, because the Holy Spirit did not
dwell upon them--THEY DID NOT SEE IT.

10. "And the report was heard in Pharaoh's house"
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The Rabbis comment on the role of the voice in prayer. The hidden relationship between voice and Sfirot is explained by the fact that an inner voice
can be heard, just as an outer one can--but the inner voice relates to the Sfirah of Zeir Anpin in a manner the heard voice does not. There are, we
learn, many different voices, and those including the letter Vav ?, are heard differently from those without it. The rabbis conclude that when The

Creator raises up the voice that is now without the Vav, the People shall come home from their long exile to worship Him at Jerusalem's holy

mountain.
The Relevance of this Passage

Human speech is intimately tied to the Divine. The voice can summon forth both dark and Light forces. Different words and blessings resonate with
the numerous supernal worlds that dwell on high, each realm bringing forth a particular ray of Divine Light to illuminate our existence. The ancient

Kabbalists composed words and prayers that would radiate the brightest of Light in this world. This passage helps us stimulate the Light that
shines in all supernal worlds. It inspires us to use our outer and inner voice to produce only positive energy.

97."...and the report (lit. 'voice') was heard in Pharaoh's house."
Rabbi Aba began the discussion with the verse, "My soul longs,
indeed, it faints for the courts of Hashem: my heart and my flesh cry
out from the living EI" (Tehilim 84:3). Come and behold: When a man
prays before his Master, he should first recite his daily blessings,
and say his prayers at the proper times.

98. In the morning, he is to be united with the right of the Holy One,
blessed be He, WHICH IS CHESED. At Minchah (the afternoon
prayer) he is to be united with the left OF THE HOLY ONE, BLESSED
BE HE. It behooves man to pray daily, so as to be united with the
Holy One, blessed be He, as has already been explained. When he
prays before his Master, he must not speak out loud, for whoever
speaks out loud will find his prayer is not accepted.
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99. Why? Because the prayer is not an audible voice (Heb. kol), nor
is the audible voice a prayer. What is then a prayer? It is a different
voice that is attached to the voice that is heard. What is the voice

that is heard? It is Kol spelled with the letter Vav, whereas the voice

attached TO THE VOICE THAT IS HEARD is kol without the letter Vav.

100. Thus, a man should never speak out loud when he prays, but
pray in a whisper, WHICH IS AN ASPECT OF THE NUKVA, THE
SECRET OF PRAYER. BY OUR PRAYERS WE UNITE THE STILL
VOICE WITH ZEIR ANPIN, WHICH IS THE AUDIBLE VOICE. This
prayer is always accepted, BECAUSE IT IS DESIROUS OF BEING
UNITED WITH ZEIR ANPIN. This is learned from the words, "and the
voice was heard", spelled without the letter Vav, in which the words
"is heard" MEANS IT WAS ACCEPTED. This is a prayer said in a
whisper, as is written of Chanah, "but her voice was not heard" (I
Shmuel 1:13). This is the prayer that the Holy One, blessed be He,
accepts-a prayer that is made willingly and intentionally, and is
properly performed by a man concerned with the unity of his Master
every day in the proper manner.

101. Rabbi Elazar said: A secret voice is the supernal voice,
NAMELY, THE VOICE IN BINAH, from which all voices are derived.
But a voice without the letter Vav is the prayer below, NAMELY, THE
NUKVA, about to rise and be elevated to the Vav, WHICH IS ZEIR

ANPIN, and be joined with him--TO RECEIVE CHASSADIM FROM HIM.

102. Come and behold: "and the voice was heard." This is the voice
without the letter Vav, NAMELY, THE NUKVA WHEN SEPARATED
FROM ZEIR ANPIN-the voice that weeps for the first Temple and the
second Temple. It is "heard" as it is written, "A voice was heard in
Rama" (Yirmeyah 31:14). HE ASKS: What is "in Rama (lit. ‘on
high')?" HE REPLIED: It is the Supernal World, the world to come,
BINAH. This is derived from "between Rama and Bet-el" (Shoftim
4:5), which means, "from everlasting to everlasting (lit. ‘from world
to world")." THAT IS, FROM BINAH CALLED 'RAMA', THE SUPERNAL
WORLD, TO THE NUKVA CALLED 'BET- EL', THE LOWER WORLD.
HERE TOO, "in Rama" refers to the Supernal World, BINAH, for when
it was heard in Rama, then it is written, "And on that day did Hashem
Elohim Tzva'ot call to weeping, and to mourning” (Yeshayah 22:12).

103. "...and the voice was heard high" above, THAT IS, THE NUKVA
WENT HIGH UP TO THE LEFT COLUMN OF BINAH, AND THEN BOTH
TEMPLES WERE DESTROYED. Why WERE THEY DESTROYED?
Because the letter Vav was gone from THE NUKVA, FOR IT
CLOTHED THE RIGHT OF BINAH, AND THE NUKVA CLOTHED THE
LEFT OF BINAH. THUS THEY WERE SEPARATED FROM END TO
END. Then it is written, "Rachel weeping for her children; she
refused to be comforted for her children because he is

not" (Yirmeyah 31:14). ALL HER LIGHTS WERE STOPPED, AND
BECAUSE SHE THEREFORE HAD NOTHING TO GIVE TO HER
CHILDREN, THEY WENT INTO EXILE. HE ASKS: WHY DOES THE
VERSE READ, "because he is not," instead of, 'they are not'--THAT
IS, IN THE PLURAL. HE REPLIED: It is written, "he is not," as we
explained, because her husband is not with her. If her husband, ZEIR
ANPIN, had been with her, she would have been comforted for her
children, HER LIGHT WOULD HAVE NOT BEEN STOPPED, and her
children would not be in exile. But because "he is not" with her, she
is not comforted for her children, and they were removed from her.
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104. Come and behold: "in Pharaoh's house" alludes to on high,
BINAH, which is the house from which the lights and candles are
revealed. It alludes TO THE SFIROT OF THE NUKVA CALLED
'CANDLES'. All that was hidden, is there revealed. THEREFORE
BINAH IS CALLED 'THE HOUSE OF PHARAOH'. The Holy One,
blessed be He, then brings out all the lights and candles to shine on
the voice spelled without the letter Vav, WHICH IS THE NUKVA.

105. Come and behold: When the Holy One, blessed be He, raises
this voice, THE NUKVA, from the dust, it will join the Vav, WHICH IS
ZEIR ANPIN. Then all that was lost TO YISRAEL at the time of exile
will be returned to them. They will feast upon the supernal lights
added to them from the Supernal World, as it is written, "And it shall
come to pass on that day, that a great shofar shall be blown, and
they who were lost in the land of Ashur, and the outcasts in the land
of Egypt, shall come and worship Hashem in the holy mountain at
Jerusalem" (Yeshayah 27:13).

11. "Take wagons...for your little ones”
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The rabbis explore the meaning of the separation of The Creator and the Shechinah--the female Divine presence--from the people of Yisrael. This

parallels the separation of Yosef from Ya'akov. Ya'akov's realization that Yosef is alive continues this parallel, revealing what will come about when

The Creator and the Shechinah reunite with the people.
The Relevance of this Passage

The energy summoned forth through meditation upon these Hebrew letters hastens the ultimate unification of the Shechinah and The Creator--the

souls of man and the Divine. In addition, we arouse the Light of protection and joy that emanates from the Shechinah.

106. "Now, you are commanded, do this: take wagons out of the land
of Egypt" (Beresheet 45:19). Rabbi Chiya opened the discussion with
the verse, "Rejoice with Jerusalem, and be glad with her, all you that
love her, rejoice for joy with her" (Yeshayah 66:10). Come and
behold: When the Temple was destroyed and Yisrael were exiled
from their land because of their sins, the Holy One, blessed be He,
was gone up high and did not notice the destruction of the Temple
or His exiled people. The Shechinah then went into exile with them.

107. When He descended, He saw that his House was burnt. He
looked for His people and behold, they were in exile. He asked for
the Lady, NAMELY, THE SHECHINAH, and learned that she was
exiled. Then, it is written, "And on that day did Hashem Elohim
Tzva'ot call to weeping, and to mourning, and to baldness, and to
girding with sackcloth" (Yeshayah 22:12). And OF THE SHECHINAH,
it is written, "Lament like a virgin girded with sackcloth for the
husband of her youth" (Yoel 1:8), because "he is gone," NAMELY,
HER HUSBAND. For he went away from her, and they are apart.
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108. Even heaven and earth themselves mourned, as it is written, "I
clothe the heavens with blackness and | make sackcloth their
covering" (Yeshayah 50:3). All the high angels mourned for Her, as it
is written, "Behold, the mighty ones shall cry outside; the angels of
peace weep bitterly" (Yeshayah. 33:7). The sun and moon were in
mourning, their lights darkened, as it is written, "the sun shall be
darkened in his going forth" (Yeshayah 13:10). Everyone high and
low wept for Her and mourned, because the Other Side reigned over
Her, on the Holy Land.

109. He opened the discussion with the verse, "you son of man, thus
says Hashem Elohim to the land of Yisrael: An end, the end is come
upon the four corners of the land" (Yechezkel 7:2). This verse
contains a deep mystery. What does "to the land of Yisrael: an end"
mean? Does it mean an end to the land of Yisrael? HE ANSWERS:
Surely this is true, as we have learned. There is an end on the right
and an end on the left. HE EXPLAINED: An end on the right, as it is
written, "at the end of days (lit. 'right")" (Daniel 12:13), and an end on
the left, as it is written, "He puts an end to darkness, and searches
out all perfection" (lyov 28:3). This is the end of all flesh, as we have
learned.

110. The end on the right is written of in the verse, "to the land of
Yisrael an end." "...the end is come UPON THE FOUR CORNERS OF
THE LAND" refers to the end on the left. The end on the right is the
end through the Good Inclination, and the end on the left is the end
through the Evil Inclination, which happened when, through the
increase in sins, it was decreed that the evil kingdom would be given
permission to rule and destroy His house and Temple, as it is
written, "Thus says Hashem Elohim! An evil, a singular evil, behold,
is come" (Yechezkel 7:5).

111. Therefore there was mourning above and below, for reign was
given to the end of the left. Thus, because the Kingdom of Holiness,
the kingdom of heaven, was humbled and the kingdom of evil
prevailed, it behooves any man to mourn with it, THE HOLY
KINGDOM, and be abased with it. Also, when the Holy Kingdom
rises, and the world rejoices, he shall also rejoice with her, as it is
written, "rejoice for joy with it, all you that did mourn for

her" (Yeshayah 66:10).

112. Come and behold: It is written of Egypt "a very fair

heifer" (Yirmeyah 46:20), and it is because of the secret of this heifer
that Yisrael were under its rule for many years--THAT IS, FOR THE
210 YEARS THEY LIVED IN EGYPT. Because Yisrael would
eventually rule over it in the future, they were now given a hint of
this IN THE VERSE, "TAKE wagons (also: 'heifers') OUT OF THE
LAND OF EGYPT FOR YOUR LITTLE ONES..."
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113. Rabbi Elazar said: Yosef reminded Ya'akov, about breaking the
heifer's neck that he went away from him when they were studying
this text. It has been explained that the ritual of the heifer was
carried out when a man was found slain, but the killer was not
known. The heifer is then offered to pacify the evil spirits, so they
would not recognize him or rule over THE LAND.

114. Come and behold: All men die by the Angel of Death, except
someone who is killed by other men before the time has arrived FOR
THE ANGEL OF DEATH to take hold of him and TAKE HIS SOUL, for
the Angel of Death does not have dominion over man until he is
given permission FROM ABOVE.

115. Therefore the Angel of Death has the right to rule over him, as it
is written, "and it be not known who has slain him" (Devarim 21:1).
He also has permission, since it is unknown WHO HAS SLAIN THE
VICTIM, to accuse that place, THE NUKVA. Therefore "the elders of
that city shall take a heifer" (Ibid. 3), in order to remove judgment
from that place and to fortify it against the Accuser's power, so it
shall be saved from him.

116. Come and behold: When Yosef parted from his father, he was
sent without escort or without food, and whatever happened then
happened. When Ya'akov said: "Yosef is without doubt torn in
pieces" (Beresheet 37:33), he added, "For | will go down to my son
mourning into Sh'ol" (Ibid. 35), for | caused him TO BE KILLED,
HAVING SENT HIM WITHOUT ESCORT. | CANNOT SAY, "OUR
HANDS HAVE NOT SHED THIS BLOOD" (DEVARIM 21:7)
CONCERNING THE BREAKING OF THE HEIFER NECK, WHICH
MEANS, "WE HAVE NOT SENT HIM UNESCORTED." | also knew his
brothers hated him, yet | sent him TO THEM. YOSEF reminded him
OF THAT BY SENDING THE WAGONS (BOTH 'WAGONS' AND
'HEIFERS' ARE WRITTEN 'AGALOT' IN HEBREW).

117. Rabbi Yehuda responded that the wagons were sent by the
command of Pharaoh, as it is written, "and Yosef gave them wagons,
according to the commandment of Pharaoh" (Beresheet 45:21). HOW
CAN YOU THEN SAY THAT YOSEF GAVE THEM A HINT BY
SENDING THE WAGONS? RABBI ELAZAR replied: It is derived from
the exact meaning of the verse, "Now you are commanded, do this,"
WHICH IS REDUNDANT, AS IT WAS PREVIOUSLY WRITTEN, "AND
PHARAOH SAID TO YOSEF, SAY TO YOUR BRETHREN..." YET "Now
you are commanded" has a specific meaning and is therefore
spelled with the letter Hei AT THE END. THIS TEACHES US THAT ITS
EXACT MEANING IS that Yosef asked him TO GIVE HIM WAGONS.
Thus, "and Yosef gave them wagons (also: 'heifers'), according to
the commandment of Pharaoh," FOR IT WAS YOSEF WHO GAVE,
WHO ASKED OF PHARAOH. WHY DID HE DEMAND WAGONS OF
PHARAOH? BECAUSE HE WISHED TO REMIND HIS FATHER OF
THE PASSAGE OF THE BREAKING OF THE HEIFER NECK. Ya'akov
therefore did not believe it until he saw the wagons AND TOOK THE
HINT, as it is written, "and when he saw the wagons which Yosef had
sent to carry him, the spirit of Ya'akov their father revived."
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118. Rabbi Shimon said: First it is written, "and the spirit of Ya'akov
their father revived," and then it is written, "and Yisrael said: It is
enough; Yosef my son is still alive." WHY DOES THE VERSE START
WITH YA'AKOV AND FINISH WITH YISRAEL? HE REPLIED: First the
Torah calls him Ya'akov because the Shechinah took part in the vow
THAT THE TRIBES TOOK NOT TO REVEAL THAT Yosef was sold.
THE SHECHINAH WAS THEREFORE GONE FROM YA'AKOV ALL
THAT TIME. Now that the Shechinah has come back to him, it is
written, "and the spirit of Ya'akov their father revived," which is the
secret of the Shechinah, CALLED 'THE SPIRIT OF YA'AKOV'. After
THE SHECHINAH was established in him, the high grade went from
the grade of Ya'akov to the grade Yisrael. From this we learn that the
high grade is not awakened above until there is an awakening below.
For here it is written, "and the spirit of Ya'akov their father revived
first,” WHICH REFERS TO THE AWAKENING BELOW, and then it is
written, "and Yisrael said," WHICH IS THE AWAKENING ABOVE.

119. "And Elohim spoke to Yisrael in the visions (Heb. mar'ot) of the
night" (Beresheet 46:2): The word mar'ot is spelled without the letter
Vav, WHICH MAKES IT SINGULAR, THUS ALLUDING TO THE GRADE
OF THE NUKVA CALLED 'VISION', AND ALSO 'NIGHT'. Come and
behold: The verse, "and offered sacrifices to the Elohim of his father
Yitzchak" (Beresheet 46:1), is written first to awaken the left CALLED
'"YITZCHAK' in the secret of love TO THE NUKVA, NUPTIAL LOVE
THAT IS DRAWN FROM THE LEFT. Then "Elohim spoke to Yisrael in
the visions of the night,"WHICH MEANS THAT HE WAS REVEALED
TO HIM, by the grade we mentioned, THE NUKVA, called "visions of
the night."

120. "And he said: | am the El, the Elohim of your father." HE ASKS:
Why DID HE MENTION HIS NAME? HE ANSWERS, Because the holy
side above is wont to do so. But the side of defilement does not
mention the name of the Holy One, blessed be He. Yet every side of
holiness is mentioned by name. "l will go down with you into
Egypt" (Beresheet 46:4). From here we understand that the
Shechinah accompanied him into exile, and wherever Yisrael went
into exile, the Shechinah went with them, as has already been
explained.

121. Come and behold. HE ASKS: How many wagons were there? HE
REPLIED: There were six, like the "six covered wagons" (Bemidbar
7:3). According to another explanation there were 60. All is one
secret, FOR SIX ALLUDE TO THE SIX SFIROT-CHESED, GVURAH,
TIFERET, NETZACH, HOD, AND YESOD-AND SIXTY ALSO ALLUDES
TO THE SIX SFIROT, EACH OF WHICH INCLUDED TEN, WHICH
TOTALS SIXTY. HE COMMENTED, First it is written, "the wagons
which Yosef had sent" (Beresheet 45:27) and then, "the wagons
which Pharaoh had sent" (Beresheet 46:5). HE ANSWERS, All the
wagons that Yosef sent were in proper number, and those Pharaoh
sent were supernumerary, not part of the secret or part of the
reckoning.

122. All the wagons reached YA'AKOV-THE WAGONS YOSEF SENT
AND THE ADDITIONAL ONES PHARAOH SENT. It is therefore
written, "which Yosef had sent" and "which Pharaoh had sent."
When Yisrael will come out from exile, it is written, "And they shall
bring all your brethren out of all the nations for an offering to
Hashem" (Yeshayah 66:20), FOR THEN ALL THE NATIONS WILL
BRING AN OFFERING TO HASHEM LIKE PHARAOH DID.

1A% APy MY oMM KDIMTPA LWUIR 118
XOMTPA KOK 0 Ma Ooit TiY 37 SR 1Ky
IDANWNT , KMDMIW 713 ,apY? KOMiK M Mp
RAWM 0o J2T7MR 73,000 NITTa r-'.nn:w
DY NN MM DR ]IS LNpYD KDDEWT
YBRT NN KAPWT KM KT KT DK
;235 12pNK K957 KITT 11D, KNP KNP
Y ,H'ﬂl’r?'l RITTT (800 LBty amT K3
KT ,NDNY RNMTP3 WNNT W KDWY TwnK
MKN DAY KMMTPA APYY O MM KO

bty

M5 nkma e opbr ka9
1Ak moRS DMAT Nam 0 KD .2MD NRMNA
K112 ,KoRnw r-'.wnu':' 132 8DMIpa PO
mmn: 'amwv'a :n'.l‘m MEN P M
nNiNM NDRT LIIMEPT K31 TR PR

n

RRYD IRp AR pbr SR oaoie msn 120
NITT M 130 ,r:':m':'l METPT KIWET M3
T2 RUTIPT MRUW DI H'? ,RAINDNRT KL
TR IDIN mmw: 12TR EITRT WO ':':1 3 h
MMy nnn: H!"I.‘l'!:'l'nl:l"l K37, TRy ey
KN1OY A'::nu 'vmwr'l nK '7::1 ,um':::

JTRpiK KM iy “3"?31?1‘.’*

ww 813w nitay s oo xn 121
K0 K kDD g paw k1 Ay nitay
qm:’ﬂ 0o n'm WK nivava amna H!"I'J'H'I 3
1 noi 1wa 1':'7: ,r-'.'m ..'I'.'J"I'.‘: n':w WK
TR AP VIWT PR M KPID KIIWIND

RJVIND 1 K1, KT K12 T K aman

o1 NP0 MWK 73 1112 ANKP 19K 19N 122
kM) L 'm'm'r PPbY 131, mb nhw K
‘M MM it Y31 DNK 53 K KM ,2n3
RAFY

v



1

12. "And Yosef made ready his chariot"

The rabbis continue to expound the nature of separation and its ultimate ending. We see the many ways of the Holy One, and we come to
understand that His actions in Pharaoh's Egypt are fully explicable through the principles of Kabbalah, as is the potent image of the chariots evoked
in the Torah's story. The rabbis conclude this section with Yisrael taking possession of the land of Goshen--an act seen as exemplifying the
unworthiness of the Egyptians, who failed in their fight for the land.

The Relevance of this Passage

We have free will to choose our path in life. Two paths are always available ? the path of darkness, personified by Egypt, and the path of Light,
denoted by the people of Yisrael and by Torah. We have no control or influence over the consequences and rewards that accompany these paths.
We can, however, choose the path that we walk. Our self-destructive impulses impel us to constantly choose the negative path, and the negative
energy blanketing our world often blinds us to the folly of our choices. The Light emitted by these verses helps brighten the spiritual landscape,

revealing the doorways through which we must pass in order to attain peace, prosperity, and fulfillment.

123."And Yosef made ready his chariot." Rabbi Yitzchak opened the
discussion with the verse, "And over the heads of the living
creatures there was the likeness of a firmament, like the color of the
terrible ice, stretched out over their heads above" (Yechezkel 1:22).
This verse has already been explained, yet come and behold: There
is an animal (lit. 'living creature') above another animal, and a holy
animal standing over the heads of the other animals.

124. There is an animal over all the other animals. It rules over them
all, for when it gives OF ITS STRENGTH and shines upon them, they
all travel about, derive STRENGTH FROM IT, and rule one over the
other.

125. And there is an animal over the lower ones, NAMELY, over the
other animals below. They are all sustained by it, and the four winds
of the world are impressed upon it certain faces shine upon each
wind. It has power over the four winds. It has been explained that
there are three of this wind and three of that wind, and so on, to the
four winds of the world.

126. There are a series of firmaments one on top of the other, and a
firmament that reigns over them. They all look to it. It is written, "And
under the firmament their wings were held straight, the one toward
the other" (Yechezkel 1:23), for they are all in command over what is
in their charge. THE RIGHT RADIATES FROM ABOVE DOWN, AND
THE LEFT FROM BELOW UP. And there is the spreading of arope's
measurement between them.

127. There are THREE FIRMAMENTS to every wind, nine on each of
the four sides of the world, 36 FIRMAMENTS in all. When they are
united, they become one, NAMELY, ONE FIRMAMENT, in the secret
of the one name --THE NUKVA CALLED 'NAME'--within the whole, as
it should be.

128. When they are shaped like a throne, it is written, "And above the
firmament that was over their heads was the likeness of a throne, in
appearance like a sapphire stone: and upon the likeness of the
throne was the likeness as the appearance of a man above upon

it" (Yechezkel 1:26). It has been explained that when the precious
stone, THE NUKVA, is fixed into the throne that stands upon its four
legs, and when the image of a man is upon the throne, ZEIR ANPIN,
to be united with him, THEN THE THRONE WHICH IS THE NUKVA IS
JOINED WITH THE MAN ABOVE IT, ZEIR ANPIN, and is fully blessed
by him.
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129. When it, THE FIRMAMENTS AND THE ANIMALS THAT ARE THE
SECRET OF THE NUKVA, is fixed to form a Chariot for that man,
ZEIR ANPIN, then it is written, "And Yosef made ready his chariot,"
who is the Righteous--YOSEF OF ZEIR ANPIN, CALLED 'YOSEF THE
RIGHTEOUS' --"and went up to meet Yisrael his father, to Goshen",
Yisrael is the secret of Adam (man), THE MAN UPON THE THRONE,
ZEIR ANPIN. "...to Goshen" is derived from their approaching (Heb.
gisha) to be joined and united.

130. "...and presented himself to him (lit. 'and he was seen to him')."
THE WORDS "WAS SEEN" ARE DIFFICULT TO UNDERSTAND, FOR
THEY MEAN THAT HE WAS SEEN AND THEN GONE. WHAT DOES
THE VERSE MEAN? HE SAID: When the sun reflects on the moon,
the moon shines, and illuminates all those below IN THE WORLD. In
the same manner, as long as Supernal Holiness, THE LIGHT OF ZEIR
ANPIN, hovers above the Temple below, THE NUKVA, the Temple
shines and stands erect. But here it is written, "and he was seen to
him," which means that the light was seen to her and then gone, and
after THE SUPERNAL LIGHT OF ZEIR ANPIN was gone from her, THE
SCRIPTURE READS, "and wept on his neck a good while," for they
all wept for the Temple that was destroyed. THE SCRIPTURE ADDS,
"a good while,” which means until the last exile.

131. When Ya'akov looked and saw that all was completed below
BETWEEN MALE AND FEMALE as it is above BETWEEN ABA AND
IMA, he said: "Now let me die, since | have seen your face, because
you are still alive,” which means, you live by the secret of the Holy
Covenant called "the One who lives forever." Thus, he said, "you are
still alive." He had already said before, "It is enough; Yosef my son
is still alive" (Beresheet 45:28), he being the secret of the Living One,
as has already been explained.

132. Come and behold: "and Ya'akov blessed Pharaoh" (Beresheet
47:10). Rabbi Yosi said: We do agree that Pharaoh was AN EVIL
KLIPAH ACCORDING TO HOMILETIC INTERPRETATION, even
though it was explained in regard to another mystery THAT HE IS
NOT AN EVIL KLIPAH BUT DESCENDS FROM IMA OF ATZILUT.

133. Yet come and behold: "I compare you, my love, to a mare of the
chariots of Pharaoh" (Shir Hashirim 1:9). Come and behold: There
are Chariots on the left in the secret of the Other Side, and Chariots
on theright on the side of holiness. The ones OF HOLINESS
correspond to the others. The holy ones are of mercy, and those OF
THE OTHER SIDE are of judgment.
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134. When the Holy One, blessed be He, executed judgment on
Egypt, He did it exactly the same way as the Chariots OF THE
OTHER SIDE and in the same manner as that side. As it kills and
takes souls, so the Holy One, blessed be He, did the same, as it is
written, "that Hashem slew all the firstborn" (Shemot 13:15),
ALTHOUGH HE IS USUALLY MERCIFUL. IN THE SAME WAY,
whatever He did in Egypt was in the very same manner. Therefore it
is written, "I compare you, my love," because she is compared TO
THE CHARIOTS OF PHARAOH IN KILLING AND TAKING THE SOULS
OF MEN the same way THE CHARIOTS OF PHARAOH, WHO IS THE
OTHER SIDE, kill, as it is written, "I am Hashem, | am He and not
another." Later, it is written, "Who is this that comes from Edom,
with crimsoned garments from Botzrah?" (Yeshayah 63:1). FOR
THEN TOO, HASHEM WILL KILL THEM, AND NO MESSANGER.

135. Come and behold: It is written, "And Yisrael dwelt in the land of
Egypt in the country of Goshen; and they took possession of it, and
grew and multiplied exceedingly" (Beresheet 47:27). "And took
possession of it" means as a permanent heritage. "And they took
possession of it" because they, AND NOT THE EGYPTIANS, were
worthy of taking possession of it, as has already been explained. "...
and grew and multiplied exceedingly" because surely they had
nothing to vex them and they lived in royal luxury AS LONG AS THE
TRIBES WERE ALIVE. They therefore grew and multiplied
exceedingly.

Blessed be Hashem forever and ever.
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