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1. "And Ya'akov dwelt" 
Rabbi Chiya opens a discussion about the most significant choice that each of us must make: whether to follow the Evil Inclination--a force present 
and persuasive from the moment of human conception--or the Good Inclination, which does not express itself until a person is thirteen years of age. 
A righteous individual, we learn, is one who does not put credence in the Evil Inclination, but rather, waits for the arrival of the Good. 
While those who follow the Evil Inclination shall certainly suffer in the World to Come, the righteous are made to suffer trials and afflictions in this 
world, precisely because they do not associate with the Other Side, whose realm this is. Yet God will the deliver the righteous from all ills. As He did 
for Ya'akov, God protects the righteous from severe judgment by removing them from the world at the time of judgment, or by postponing judgment. 
The Relevance of this Passage 
Living in a dimension of time and space, we invariably fall under the delusion that our negative behavior bears fruit, while positive deeds go 
unrewarded. This illusion is fueled by our concept of time, which delays both judgement and reward. Our concepts of space and separation redirect 
due judgments and Light to different areas of our lives. Thus, we might behave unethically in business and reap financial reward. Judgement might 
then be directed towards our health, but we may fail to see a connection, believing instead that life is chaotic and random. Likewise, we might 
conduct our business affairs justly and honorably, yet profits fail to rise. However, we fail to notice that our children--who represent true fulfillment--
have suddenly drawn closer to us. Or previous negative behavior may have destined us for chaos involving an auto accident [God Forbid], but the 
Light generated from a sharing action performed many years earlier averts catastrophe, without any awareness on our part of what might have been. 
All this is intended to allow us to exercise free will and to play an active role in our own fulfillment. This passage illuminates the forces of cause and 
effect, so that we may live with them in harmony. We gain time protection, time to change our ways before the severe judgments owed us are 
executed.

1. "And Ya'akov dwelt in the land in which his father sojourned, in 
the land of Cna'an" (Beresheet 31:1). Rabbi Chiya opened the 
discussion with the verse: "Many are the afflictions of the righteous, 
and Hashem delivers him out of them all" (Tehilim 34:21). Come and 
behold: how many enemies a man must face from the day that the 
Holy One, blessed be He, gives him a soul in this world. As soon as 
man comes into the world, the Evil Inclination is immediately ready 
to join him, as it is written: "sin crouches at the door" (Beresheet 
4:7), because that is when evil associates with him.
 

 

2. Come and behold: this is true. From the day of birth, beasts 
protect themselves by fleeing from fire and evil places. WHEN HE IS 
BORN, man immediately flings himself into the fire because the Evil 
Inclination dwells within him and immediately prompts him to follow 
the path of evil.
 

 

3. For we have learned that it says: "Better is a poor and wise child 
than an old and foolish king who knows not how to take care of 
himself" (Kohelet 4:13). "Better is a child," because a child 
represents the Good Inclination; it has been with man for only a 
short time. Since the age of 13 years and onward, IT IS WITH MAN, 
as we have already learned.
 

 

4. In the verse: "...than an old and foolish king" (Kohelet 4:13), "king" 
refers to the Evil Inclination which is called a 'king' and 'ruler of 
people in the world'. It is certainly "old," and "foolish," because as 
soon as man is born and comes into the world, it lives with him. 
Hence, it is an "old and foolish king."
 

 

5. Further it reads: "...who knows not how to take care of himself." It 
is not written: 'to take care of others', but, "to take care of himself". 
Why? Because it is foolish. About it, Solomon said: "and the fool 
walks in darkness" (Kohelet 2:14), because it comes from the refuse 
of darkness and will never have light. BUT HE WHO DOES NOT 
KNOW HOW TO TAKE CARE OF OTHERS IS NOT YET CONSIDERED 
FOOLISH.
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6. Rabbi Shimon said: Come and behold. It is written: "Better is a 
poor and wise child." AND HE ASKS: Who is a poor child? AND HE 
REPLIES: It has been explained, and we learned he is the Good 
Inclination. But "better is a child," as it is written: "I have been 
young, and now am old" (Tehilim 37:25). This is the lad who is a poor 
child and owns nothing. Why is he called a lad? Because he is 
constantly renewed, like the moon. He is also "a wise child," 
because wisdom dwells within him.
 

 

7. "Than an old...king" refers to the Evil Inclination, WHICH STANDS 
IN CONTRAST TO MATATRON AND IS CALLED A 'SCOUNDREL'. As 
we have learned, it never departed from its impure ways from the 
day it was created. It is foolish, as all its ways lead to evil. It deludes 
people and does not know how to take care of itself. It accuses 
people falsely and misleads them from the path of good to the path 
of wickedness.
 

 

8. Come and behold: this is why THE EVIL INCLINATION comes TO 
JOIN with man as soon as possible, from the day he is born, so that 
man will believe in it. Later, when the Good Inclination arrives, man 
will find it difficult to believe in it, AND ITS WORDS will seem 
burdensome. Similarly, we have learned that he who is a subtle 
evilmonger hastens to plead his case in front of a judge before the 
arrival of his colleague, the litigant, as written: "The one who pleads 
first seems to be in the right" (Mishlei 18:17).
 

 

9. "The serpent was craftier" (Beresheet 3:2). He, too, hurries to 
dwell in man before his colleague, the Good Inclination, comes to 
dwell in him. And because he arrived early to plead his case, when, 
his colleague, who is the Good Inclination, comes later, it is difficult 
for man to unite with it! And he cannot raise his head, as if he carried 
on his shoulders the burdens of the world. All this is because the 
Evil One came first. Of this, Solomon said, "The Poor man's wisdom 
is despised and his words are not heard" (Kohelet 9:16), because the 
other one arrived earlier.
 

 

10. Subsequently, for any judge who accepts the words of a litigant 
before his colleague arrives, it is as if he accepts another deity to 
believe in. Otherwise, "his neighbor comes forward, and sifts his 
case" (Mishlei 18:17), WHICH MEANS ONLY AFTER HIS 
COLLEAGUE COMES SHOULD HE HEAR HIS WORDS. This is the 
way of a righteous man because a righteous man does not believe 
the subtle evilmonger, who is the Evil Inclination, even if he hastens 
to plead his case before the arrival of his colleague, the Good 
Inclination. SO IT FULFILLS THE VERSE: "AND HIS NEIGHBOR 
COMES FORWARD, AND SIFTS HIS CASE." And with this act, people 
fail TO MERIT the world to come.
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11. But the righteous man who fears his Master suffers many 
afflictions in this world in order not to believe in and join the Evil 
Inclination. And the Holy One, blessed be He, saves him from them 
all. As it is written: "Many are the afflictions of the righteous, and 
Hashem delivers him out of them all" (Tehilim 34:20). Note that it is 
literally written: "Many afflictions to the righteous," and not 'BUT 
MANY ARE THE AFFLICTIONS OF the righteous.' THIS SIGNIFIES 
THAT WHOEVER SUFFERS MANY AFFLICTIONS IS RIGHTEOUS 
because the Holy One, blessed be He, cares for him--BECAUSE THE 
AFFLICTIONS HE SUFFERS ALIENATE HIM FROM THE EVIL 
INCLINATION. For this reason, the Holy One, blessed be He, cares 
for this man and delivers him from all in this world and the world to 
come. Happy is his lot.
  

12. Come and behold: how many afflictions befell Ya'akov to keep 
him from becoming infected by the Evil Inclination and to keep 
distant from his lot. That is why he suffered punishments and 
afflictions, and had no quiet repose. He said: "I had no repose, nor 
had I rest, nor was I quiet; yet trouble came" (Iyov 3:26). Come and 
behold: how many afflictions do the righteous suffer in this world? 
Trouble after trouble, pain after pain, so that they can merit the world 
to come.
 

 

13. How many afflictions did Ya'akov have to suffer! As it is written: 
"I had no repose" in Lavan's house, and I could not escape from 
him. "Nor had I rest" because of that suffering that Esav's minister 
inflicted on me. And after that, there was the fear of Esav HIMSELF. 
"Nor was I quiet," on account of Dinah and Shchem.
 

 

14. "Yet trouble came." It was the trouble and confusion about Yosef, 
which was the hardest affliction of all. Why? Because Ya'akov loved 
Yosef, who is the secret of the Covenant through which YA'AKOV 
entered Egypt. THAT IS WHY YA'AKOV LOVED HIM SO MUCH. 
AFTER THIS, it is written: "I remembered my covenant" (Beresheet 
9:15). THE WHOLE REDEMPTION WAS FOR HIS SAKE, because the 
Shechinah was there with him, WITH THE COVENANT, WHO IS 
YOSEF. THUS, THE CONFUSION ABOUT YOSEF WAS HARDER ON 
HIM THAN ALL OTHER AFFLICTIONS THAT BEFELL HIM.
 

 

15. "And Ya'akov dwelt in the land in which his father had sojourned, 
in the land of Cna'an." Rabbi Yosi opened the discussion with the 
verse: "The righteous perishes, and no man lays it to heart: and 
merciful men are taken away, none considering that the righteous is 
taken away from the evil to come" (Yeshayah 57:1). "The righteous 
perishes" when the Holy One, blessed be He, looks on the world and 
it is not as it should be, and Judgment falls on the world. Then the 
righteous among them is taken away so that the Judgment will fall 
only on the others, who will have no protection.
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16. As long as the righteous dwells in this world, Judgment can not 
be handed down on it. What is the origin of this principle? From 
Moshe, as it is written: "He said that He would destroy them, had not 
Moshe His chosen one stood before Him in the breach" (Tehilim 
106:23). Thus, the Holy One, blessed be He, takes the righteous from 
among them and elevates them from this world. Only then does He 
receive His due retribution from the others--as the last part of the 
passage reads: "The righteous is taken away from the evil to come." 
THIS MEANS THAT before evil comes to rule the world, the righteous 
is taken away. Another explanation is that "from the evil" refers to 
the Evil Inclination, WHICH CORRUPTED AND MISLED THE WORLD.
 

 

17. Come and behold: Ya'akov was the choice of the Fathers. He was 
about to be sent into exile, but he was righteous, so Judgment was 
withheld and did not control the world. Thus, Judgment did not 
befall the world through all of Ya'akov's days, and the famine ended.
 

 

18. Similarly, in the days of Yosef, who had his father's image, exile 
was avoided because he protected them throughout his life. But 
when he died, exile immediately befell them, as it is written: "And 
Yosef died..." (Shemot 1:6) which is followed by, "Come, let us deal 
wisely with them" (Ibid. 10), and "they made their lives bitter" (Ibid. 
14).
 

 

19. Similarly, wherever a righteous person dwells in the world, the 
Holy One, blessed be He, protects the world for his sake. And as 
long as he is alive, Judgment cannot befall the world, as we have 
learned.
 

 

20. Come and behold, it is written: "And Ya'akov dwelt in the land in 
which his father sojourned" (Beresheet 37:1). HE ASKS: What is 
meant by "his father sojourned (Heb. megurei)"? AND HE REPLIED: 
Terror (Heb. magor) from every side, because he was anxious and 
afraid all his days. Rabbi Elazar said: "And Ya'akov dwelt" in this 
place that was unified in darkness. "The land in which his father 
sojourned" means precisely THIS PANIC AND FEAR OF HIS 
FATHER, YITZCHAK, WHO IS THE LEFT COLUMN. "In the land of 
Cna'an" alludes to a place connected to its proper location, WHICH 
MEANS THAT THE NUKVA IS CALLED 'LAND.' WHEN SHE IS 
CONNECTED TO THE LEFT COLUMN, WHO WAS THE FATHER OF 
YA'AKOV, SHE IS CALLED THE 'LAND OF CNA'AN'. As it was said, a 
place attached to its proper location, WHICH MEANS THAT THE 
LAND OF CNA'AN IS CONNECTED TO THE LAND OF HIS FATHER'S 
SOJOURNING, WHICH IS THE LEFT COLUMN. "His father sojourned" 
is Harsh Judgment, AS IT IS THE SECRET OF THE LEFT COLUMN 
OF ZEIR ANPIN. The "land in which his father sojourned" is A LAND 
OF Weak Judgment, as we have learned. This is land that is joined 
with and emerges from Harsh Judgment, WHICH IS THE LEFT 
COLUMN. Ya'akov dwelt in, and held on to, this land.
 

 

 
 
2. "These are the generations of Ya'akov" 
Here follows a discussion of the significance of Yosef as the first-named in the list of "the generations of Ya'akov." Also, Rabbi Aba comments on 
the importance of the number seventeen in relation to Ya'akov and Yosef. 
The Relevance of this Passage 
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Yosef corresponds to the Sfirah of Yesod, the portal and gateway through which all the Light of the Upper Worlds flows into our world. The 
patriarchs, Avraham, Yitzchak, and Ya'akov denote this supernal realm, whereas Yosef signifies the funnel through which the sacred Light emerges 
into physical reality. Here, we connect ourselves to this "cosmic funnel" where we receive the Divine and effulgent Light that shines in the Upper 
Worlds. The number seventeen is the numerical value of the Hebrew word for good [tov]. Thus, forces of goodness are amassed and drawn into our 
lives through the mystical powers attached to the number seventeen, as expounded upon in this passage.

21. "These are the generations of Ya'akov: Yosef..." (Beresheet 37:2). 
After Yosef settled in Ya'akov, and the sun--WHICH IS ZEIR ANPIN--
mated with the moon--WHICH IS THE NUKVA--he began to produce 
generations. And who is he that brings forth offspring? The scripture 
continues saying, "Yosef." For the river that flows and comes out OF 
EDEN IS THE YESOD THAT IS DESIGNATED YOSEF. It is he who is 
the progenitor of the offspring because his waters never cease to 
flow!
 

 

22. The sun, WHO IS ZEIR ANPIN, unites with the moon, THE 
FEMININE PRINCIPAL, but can only bear fruit on the grade that is 
called 'Righteous', and on no other grade--NAMELY YESOD. THUS, 
IT IS Yosef, who is the grade of Ya'akov, who can bear fruit and bring 
forth generations to the world. Thus, it is written: "These are the 
generations of Ya'akov: Yosef..."
 

 

23. "These are the generations of Ya'akov: Yosef..." ANOTHER 
INTERPRETATION IS THAT anyone who gazed at the facial image of 
Yosef thought it was the facial image of Ya'akov. Come and behold: 
it is not written THIS WAY when referring to any other children of 
Ya'akov. FOR EXAMPLE, IT IS NOT WRITTEN: 'These are the 
generations of Ya'akov: Reuven...' OR 'SHIMON' ETC. Only in 
reference to Yosef IS IT WRITTEN: "THESE ARE THE GENERATIONS 
OF YA'AKOV: YOSEF..." THE REASON IS THAT the facial image of 
Yosef was the same as his father's image.
 

 

24. "Yosef being seventeen years old" (Beresheet 37:2). Rabbi Aba 
said that the Holy One, blessed be He, indicated to Ya'akov that 
Yosef was seventeen years old at the time he was lost. All the days 
that remained AFTER HE REACHED SEVENTEEN YEARS OF AGE, 
during which time he did not see Yosef, Ya'akov was crying over 
him. Because he was crying during those years, the Holy One, 
blessed be He, gave him another seventeen years, during which he 
lived in the land of Egypt with happiness, honor, and fulfillment. His 
son, Yosef, was king and all his sons were there before him. Those 
seventeen years were considered as life for him. Hence, the text 
informs us that Yosef was seventeen years of age when he lost him.
 

 

 
 
3. "For the work of a man shall he pay back to him..." 
Rabbi Chiya addresses the problem of why some righteous individuals enjoy prosperity, good health, and happiness, while others endure terrible 
suffering. The mystery revealed to explain this emphasizes the crucial role of mazal (lit. 'fortune, luck'). Whether sinful or righteous, all individuals 
shall suffer who receive their souls from the Nukva (moon) during the period when she is defective. God compensates those righteous who suffer in 
this world, by ensuring their merit in the world to come; their suffering in this world is the result of their souls' misfortune. While we may endeavor 
to reason why there is such disparity in the fortunes of men, Kabbalah explains that a righteous soul actually chooses the moment of birth and the 
physical body into which it will incarnate. The righteous will often purposely choose a life of suffering in order to help correct the sins of the 
generation, thus preventing great judgement and destruction. This section underscores the importance of the strength of the soul of the righteous. 
God's judgment rests on this strength, and not on physical or material qualities. 
The Relevance of this Passage 
The physical body is of the same shape and structure in all human beings. However, the internal Vessel--a man's Desire to Receive --is of different 
measure in each person. For example, a person endowed with a large Vessel may have the power to accumulate enormous wealth. Yet on a purely 
physical level, there is no distinguishing trait that hints at a wealthy man's financial capabilities and business acumen. In similar fashion, the soul of 
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a single righteous individual may be far greater than millions of sinful people of the same generation. The suffering endured by this lone Righteous 
individual can therefore balance all the negativity generated by the actions of others. Through the merit Light of the righteous souls, whose Light 
shines so radiantly through this passage, we can help correct the effects of our own negative actions; moreover, our own Vessel is expanded, so 
that our efforts toward righteousness compensate for the sins of others.

25. Rabbi Chiya opened the discussion with the verse: "Therefore 
listen to me you men of understanding: Far be it from El to do 
wickedness and from Shadai to commit iniquity. For the work of a 
man shall He pay back to him, and according to his ways will He 
cause to befall every man" (Iyov 34:10). Come and behold: when the 
Holy One, blessed be He, created the world, He created it by 
Judgment, and it exists upon Judgment. All worldly affairs exist 
according to the principles of Judgment. Nevertheless, to support 
the world and prevent its destruction, the Holy One, blessed be He, 
spreads Mercy over it. This Mercy tempers Judgment, so that it does 
not put an end to the world. Thus, the world acts according to Mercy, 
and endures due to it.
 

 

26. And if you say that the Holy One, blessed be He, judges man 
without justice, we have learned that when Judgment prevails on 
man and he is righteous, it is because of the love of the Holy One, 
blessed be He. As we have learned, when the Holy One, blessed be 
He, feels pity for a man, it is to bring the man closer to Him. The Holy 
One, blessed be He, breaks the body so as to give the soul total 
control. Then man can come closer to Him with love, as is fitting, 
and the soul controls man while his body is weakened!
 

 

27. A man needs to have a weak body and a strong soul that shall 
grow stronger still. Then he is beloved by the Holy One, blessed be 
He. According to the friends, the Holy One, blessed be He, causes 
sorrow to the righteous in this world so that the righteous may merit 
the world to come.
 

 

28. When the soul is weak and the body strong, man is hated by the 
Holy One, blessed be He, who does not care for him. Therefore, He 
inflicts no suffering on him in this world. His life runs smoothly and 
perfectly, for if this man gives alms or performs a kindness, the Holy 
One, blessed be He, rewards him in this world so that he will have no 
portion in the world to come. This is why Onkelos translated the 
verse: "And he repays them that hate him to their face" (Devarim 
7:10) as 'And he repays them that hate him in this world.' Thus, the 
righteous person, who always experiences pain, is beloved by the 
Holy One, blessed be He. This is true only if he is found to have 
committed no sin that merits punishment.
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29. There are several aspects to this matter. First, we see that the 
Shechinah does not dwell in a place of sorrow, but only in a place of 
joy. If a place has no joy, the Shechinah will not abide there. This is 
echoed in the verse: "But now bring me a minstrel. And it came to 
pass, when the minstrel played, that the hand of Hashem came upon 
him" (II Melachim 3:15); for assuredly the Shechinah does not dwell 
in a place of sadness. From where do we derive this principle? We 
learn this from Ya'akov, from whom the Shechinah departed during 
the time he mourned Yosef. When joy came upon him with the good 
news about Yosef, immediately, "the spirit of Ya'akov their father 
revived" (Beresheet 45:27). THERE IS A MYSTERY HERE, for where 
is joy in a Righteous man who is broken by troubles and is weak and 
suffering? Surely he must be saddened with no joy at all.
 

 

30. WE MUST LOOK into another matter, for many just men who are 
beloved of the Holy One, blessed be He, do not suffer bodily pain or 
diseases; their bodies never weaken. Why are they not as the other 
righteous men? WHY IS THERE A DIFFERENCE BETWEEN those 
who were physically broken and those who were healthy?
 

 

31. It is said that those who live well are righteous, the children of 
righteous men, as has already been explained, while the others, 
WHOSE BODIES WERE CRUSHED, are righteous, but are not 
children of righteous men. Yet we see Righteous men whose fathers 
are righteous, EVEN whose fathers were of righteous men, YET 
THEY STILL SUFFER MUCH PAIN. Why do they suffer bodily pain 
and spend their days in grief?
 

 

32. There is a mystery here, for all the works of the Holy One, 
blessed be He, are according to Truth and Justice. "For the work of a 
man shall he pay back to him, and according to his ways will he 
cause to befall every man" (Iyov 34:11). I found in ancient books a 
mystery, and another mystery REVEALED within it--thus, one 
mystery which is two SECRETS. There are times when the moon, 
THE NUKVA, is defective and under Judgment, and the sun, ZEIR 
ANPIN, is hidden from her. She releases souls to give to men, which 
she first gathered FROM ZEIR ANPIN AT ANY TIME. THEREFORE, 
she releases THOSE SOULS, EVEN AT A DEFECTIVE TIME, when 
she is under Judgment. Whoever receives such a soul will always be 
in want and poverty, ever broken under Judgment and throughout all 
his life--be he just or wicked. Only prayer annuls all judgmental 
sentences. A MAN can avert them through prayer.
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33. When that grade, THE NUKVA, is complete, and the river which 
flows and comes out FROM EDEN, YESOD, unites with her, the soul 
that she releases cleaves to man. He is complete in all--in riches, 
children and a healthy body.
 

 

34. All this depends upon mazal ('constellation, luck'), YESOD, which 
is drawn to and attached to that grade, THE NUKVA, for her to be 
perfected and blessed by it. Therefore, all depends upon Mazal. We 
have learned that "children, life and livelihood do not depend upon 
merit but upon mazal." There is no merit until THE NUKVA is filled 
and shines from mazal, WHICH IS YESOD.
 

 

35. Therefore, all those who are sentenced according to justice and 
crushed in this world, yet are also truly righteous, suffer by reason 
of the soul (Nefesh) THAT THEY RECEIVED FROM THE NUKVA 
WHILE SHE WAS DEFECTIVE. Therefore, the Holy One, blessed be 
He, has compassion for them in the world to come.
 

 

36. Rabbi Elazar said that the Holy One, blessed be He, does 
everything according to Justice. IF HE BRINGS SUFFERING ON A 
RIGHTEOUS MAN, HE DOES SO to purify that soul (Nefesh) and 
bring it to the world to come, for all the deeds of the Holy One, 
blessed be He, are true and just. To remove from the soul the filth it 
accumulated in this world, the body is crushed and the soul 
cleansed. Therefore the Holy One, blessed be He, brings pain to the 
just man, so that he will be cleansed from all sins and thereby merit 
life in the world TO COME. As it is written: "Hashem tries the 
righteous" (Tehilim 11:5), as we have already learned.
 

 

 
 
4. "Only he shall not go in to the veil" 
Rabbi Shimon discourses on the spiritual significance of, and the benefits enjoyed by, those who receive their souls from the realm of Malchut when 
she is defective. 
The Relevance of this Passage 
The energy arising out of these verses helps reduce the pain and suffering that we endure as a result of negative deeds in present and past lives. 
Meditating to share this energy with others helps to reduce their pain and suffering as well. The spiritual benefits associated with the Moon's 
positive aspects are aroused in our life, and the negative influences arising from the Moon are averted.
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37. Rabbi Shimon opened the discussion with the verse: "Only he 
shall not go in to the Veil, nor come near the to altar, because he has 
a blemish; that he profane not My holy places: for I, Hashem, do 
sanctify them" (Vayikra 21:23). "He shall not go in to the Veil." Come 
and behold: at the time the river is flowing and comes out FROM 
EDEN, WHICH IS YESOD, and issues the souls TO THE NUKVA, the 
Nukva conceives WITH THEM. And they all abide WITHIN HER in a 
room within a room, where the walls are covered with wallpaper or 
carpets.
 

 

38. When the moon is rendered defective by the same aspect of the 
evil serpent, all the souls that are issued AT THAT TIME, although 
they were all pure and sacred, are flawed. Since they emerged at a 
defective time, THE BODIES are crushed, and suffer pains and 
afflictions whoever that these souls reach. The Holy One, blessed be 
He, cares for AND LOVES those who are broken, although their 
souls are sad instead of joyous.
 

 

39. The secret is that they remain as above IN THE NUKVA. When the 
body is flawed, the soul inside remains the same AS IN THE NUKVA. 
BECAUSE THE SOUL RESIDED WITHIN THE FLAWED NUKVA, IT 
RESIDES NOW WITHIN THE FLAWED BODY. The one state 
resembles the other. Therefore, they are renewed like the moon, as it 
is written: "And it shall come to pass, that every new moon, and 
every Shabbat, shall all flesh come to bow down to the ground 
before Me, says Hashem" (Yeshayah 66:23). "All flesh" assuredly, for 
they are in need of renewal along with the moon.
 

 

40. THOSE RIGHTEOUS are the constant companions of the moon, 
THE NUKVA, and have the identical defects. She therefore dwells 
always within them and never leaves them, as it is written: "him also 
that is of a contrite and humble spirit" (Yeshayah 57:15) and, 
"Hashem is near to them who are of a broken heart" (Tehilim 34:19)--
THAT IS, to those who suffered from the same defect as the moon, 
those who are always near her. "And he saves such as are of a 
contrite spirit" (Ibid.), by giving them a portion of the life flowing 
INTO THE NUKVA for renewal, because they who suffered with her 
shall also be renewed with her.
 

 

41. Those DEFECTS FROM WHICH THE RIGHTEOUS SUFFER are 
called 'sufferings of love', because they are caused by love and not 
by the man himself. They are of love because the light of the smaller 
love was impaired when rejected by the greater love. Therefore, THE 
RIGHTEOUS are her companions and share HER FLAW. Happy is 
their portion in this world and in the world to come, for they merited 
to be her friends, as it is written of them: "For my brethren and 
companions' sakes..." (Tehilim 122:8).
 

 

 
 
5. "Behold, my servant shall prosper" 
In this complex and difficult section, an aspect of the relationship between Zeir Anpin [the upper world] and Malchut [our Lower World] at the time of 
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the latter's creation is revealed, further explaining why the wicked often seem to prosper while the good suffer. The mystery of the title verse is 
discussed, revealing that at the end of the period of Correction, faith shall be rekindled in men, and Malchut--presented here as the moon--will once 
more be warmed and illuminated by the Light. There follows a detailed analysis of Torah verses. In question and answer form, the hidden meaning 
of the verses is revealed as a parable of the yearning for union by opposites, such as male and female. This is one of the Zohar's major themes. 
Through the story of Yosef and Ya'akov, we are shown that male and female are meant to be together as one: "For blessings abide only where male 
and female are united." The Malchut is then described with the same attributes as the male: He is wise, for example, whereas She is wisdom; He is 
mighty, She is might; He is a King; She is a Kingdom. The male is then described with the same attributes as the Nukva, in a profound exposition of 
apparent duality that governs material creation. Finally, by suggesting a subtle link between the violation of kosher laws regarding the consumption 
of living flesh and the illicit yearning of one sex for the other, Rabbi Yehuda resolves a discussion about the meaning of the term "an evil report." 
The Relevance of this Passage 
The mystical power of these words enriches and deepens our marital relationships, while also helping the unmarried to merit the appearance of their 
true soulmate. It further arouses the Light of the Upper World to radiate in our physical existence. This Light also helps cleanse prior negative 
sexual experiences and thoughts.

42. He opened the discussion with the verse: "Behold, My servant 
shall prosper, he shall be exalted and extolled, and be very 
high" (Yeshayah 52:13). Happy is the portion of the righteous, to 
whom the Holy One, blessed be He, revealed the ways of the Torah, 
so they may follow them. Come and behold: the verse, "Behold, my 
servant shall prosper," contains a supernal mystery, which has 
already been explained. Yet come and behold: when the Holy One, 
blessed be He, created the universe--THE SECRET OF ZEIR ANPIN 
AND NUKVA--He made the moon AND ENDOWED HER WITH THE 
SAME STATURE AS THAT OF ZEIR ANPIN. LATER, He decreased 
her lights in such a way that she had nothing of her own, SAVE 
WHAT SHE RECEIVED FROM ZEIR ANPIN. Because she made 
herself small, she shone from the sun, SIGNIFED BY ZEIR ANPIN, by 
the power of the Supernal Lights IN IT.
 

 

43. While the Temple existed, Yisrael diligently proceeded with 
sacrifices, offerings and rituals performed by the priests, Levites and 
the children of Yisrael, creating unification and causing the lights to 
shine WITHIN THE NUKVA.
 

 

44. After the Temple was destroyed, the light darkened and the 
moon, THE NUKVA, no longer shone from the sun, ZEIR ANPIN. The 
sun withdrew from her and did not shine. Therefore, as we have 
learned, no day passes without curses, sorrow, and pain.
 

 

45. When the time comes for the moon to shine WITH HER OWN 
STRENGTH, AT THE END OF CORRECTION, then it is written: 
"Behold, my servant shall prosper," which is an allusion to the 
moon. "Behold, my servant shall prosper," refers to the secret of the 
faith, WHICH IS THE NUKVA. The words, "shall prosper," refer to the 
Supernal Awakening--WHICH WILL RESEMBLE a man who smells an 
odor and becomes alert and attentive.
 

 

46. "He shall be exalted," means that THE NUKVA SHALL BE FILLED 
from that facet of the light that is superior to all the lights, 
INDICATING KETER. "He shall be exalted"--as in, "and therefore will 
He be exalted, that He may have mercy upon you" (Yeshayah 30:18)--
REFERS TO THE LIGHT OF KETER; "and extolled," on the side of 
Avraham, SIGNIFIES CHESED. "And be high," on the side of 
Yitzchak, MEANS GVURAH, while "very," on the side of Ya'akov, IS 
TIFERET. THIS MEANS THAT THE NUKVA WILL THUS BE FILLED BY 
ALL THESE GRADES. And although this has already been explained 
DIFFERENTLY, all is one in the secret of wisdom.
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47. At that time, the Holy One, blessed be He, will intensify energy 
above so as to shine well upon the moon, THE NUKVA. As it is 
written: "Moreover the light of the moon shall be as the light of the 
sun, and the light of the sun shall be sevenfold, as the light of seven 
days" (Yeshayah 30:26). Thus will Supernal Light be added to her 
own. Then all the dead, BURIED in the dust, will be stirred INTO LIFE.
 

 

48. He calls him "servant" (masculine form), THOUGH THIS 
ALLUDES TO THE NUKVA, for the secret path to his Master's keys is 
in his hand. THUS, THE PERFECTION OF THE NUKVA IS MADE 
KNOWN THROUGH HIM, HER MESSENGER. The same applies to the 
verse: "And Avraham said to the...servant," (Beresheet 24:2) who is 
the moon, NAMELY THE NUKVA, as we have learned. AND SHE IS 
REVEALED THROUGH Matatron, the servant messenger of his 
Master. THEREFORE THE WORD "SERVANT" WAS USED IN BOTH 
PLACES.
 

 

49. "The eldest of his house" (Beresheet 24:2), REFERS TO 
MATATRON, WHO IS CALLED 'OLD', as in "I have been young, and 
now am old" (Tehilim 37:25). THE MINISTER OF THE WORLD 'WHO 
IS MATATRON?' SAID THIS PHRASE. "That ruled over all that he 
had" (Beresheet 24:2), as all the colors: green, white, and red, are 
reflected in him.
 

 

50. "Put, I pray you, your hand under my thigh" (Ibid.) refers to the 
righteous, NAMELY, TO YESOD. Since he is the existence AND LIFE 
of the world WHEN HE HOLDS ON TO YESOD, this servant is 
appointed to bring life to the dwellers of the dust. And he becomes 
perfected through the supernal spirit to return spirits and souls to 
their places, in the skeletons and putrefied cadavers underneath the 
ground.
 

 

51. "And I will make you swear by Hashem, the Elohim of 
heaven" (Beresheet 24:3). HE SAID THAT IT IS WRITTEN: "And I will 
make you swear." What is the meaning of, "I will make you swear"? 
HE ANSWERS THAT IT MEANS he will be clothed in the secret of the 
seven Supernal Lights--CHESED, GVURAH, TIFERET, NETZACH, 
HOD, YESOD, AND MALCHUT--FOR they are the secret of supernal 
perfection. ACCORDING TO HIS EXPLANATION, "SWEAR," DERIVED 
FROM THE ROOT SHIN BET AYIN, IS DERIVED FROM 'SEVEN' (Heb. 
sheva: Shin-Bet- Ayin). "That you shall not take a wife," refers to the 
body underneath the ground, IN THE GRAVE, which now rises from 
the dust AND IS CALLED A 'WIFE'. All those who were buried and 
deserved to be interred in the Land of Yisrael shall be the first to rise 
to life, as has been explained in relation to the verse: "The dead men 
of your people shall live," (Yeshayah 26:19) referring to the dead in 
the Land of Yisrael. THEN, "my dead body shall arise," (Ibid.) 
meaning the dead outside Yisrael. For all that, only the bodies of the 
children of Yisrael, buried IN THE LAND OF YISRAEL, shall rise, but 
not bodies from other nations, which defile the land.
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52. Therefore, in the verse: "That you shall not take a wife to my 
son," what is meant by "my son"? HE ANSWERS THAT all the souls 
in the world that come from the river which flows out FROM EDEN, 
WHICH IS YESOD, are the children of the Holy One, blessed be He. 
Therefore, "that you shall not take a wife," means a body; "to my 
son" refers to the soul; "of the daughters of the Cna'an," are the 
bodies of the heathen nations, which the Holy One, blessed be He, 
will shake out of the Holy Land. As it is written: "That the wicked 
might be shaken out of it," (Iyov 38:13) as dirt is shaken out of a 
garment.
 

 

53. "But you shall go to my country, and to my kindred" (Beresheet 
24:4). In this verse, "my country" is the Holy Land, which precedes 
all other countries, as we have learned. Of the verse, "But you shall 
go to my country, and to my kindred," HE ASKS: WHY REPEAT "my 
kindred" after saying, "my country?" HE ANSWERS: "My country" is 
THE HOLY LAND, as we said and "my kindred" are the children of 
Yisrael!
 

 

54. It is written: "And the servant took..." (Beresheet 24:10). As we 
have learned, THIS IS A REFERENCE TO MATATRON; "ten camels" 
are the ten grades, which the servant governs. They are a likeness to 
the above, LIKE THE GRADES OF ATZILUT. "Of the camels of his 
master" means they bear a likeness to his master's camels--THAT IS, 
THE GRADES OF THE NUKVA OF ATZILUT, HIS MASTER, as we 
have learned. And this servant rules over them and is established 
through them.
  

55. "For all the goods of his master were in his hand" (Beresheet 
24:10), refers to the goodness and the lofty fragrance issued from 
the Supernal Lights and candles. ANOTHER EXPLANATION OF, "for 
all the goods of his master were in his hand," is that it refers to the 
union of the sun, ZEIR ANPIN, which is attracted to the moon, THE 
NUKVA. FOR THROUGH HIM OCCURS THE UNION OF MALE AND 
FEMALE.
  

56. "And he arose, and went to Aram-naharayim" (Beresheet 24:10), 
the place in the Holy Land where Rachel wept when the Temple was 
destroyed. "And he made his camels kneel down outside the city by 
a well of water" (Beresheet 24:11), for he wanted to add to her 
strength before raising and reviving the bodies.
 

 

57. In the verse: "At the time of evening" (Beresheet 24:11), WHAT 
TIME IS REFERRED TO? HE REPLIED: It is Shabbat eve, NAMELY 
YESOD, the era of the sixth millennium. FOR THE SIX DAYS OF 
CREATION ARE THE SECRETS OF 6,000 YEARS AND THE SIXTH 
DAY, SHABBAT EVE, CORRESPONDS TO THE SIXTH MILLENNIUM, 
ON WHICH DAY RESURRECTION WILL OCCUR. In the phrase, "At 
the time of evening," why say "time"? It should have said, 'AT 
EVENING.' HE ANSWERS: It conveys the meaning of, "And to his 
labor until the evening" (Tehilim. 104:23), and "For the shadows of 
the evening are lengthened" (Yirmeyah 6:4). THESE VERSES ARE 
THE SECRETS OF THE JUDGMENTS REVEALED DURING THE 
EVENING. "AT THE TIME OF EVENING" ALSO ALLUDES TO THE 
SECRET OF YESOD, WHICH THE SERVANT HAS MENDED.
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58. In the verse: "At the time that the women go out to draw 
water" (Beresheet 24:11), they draw the water of the Torah. At that 
time, they will be resurrected before any other man because, by 
drawing the water of the Torah, they are strengthened by the Tree of 
Life. Thus, they will come out first at the resurrection of the dead, as 
the Tree of Life causes them to be the first to rise.
 

 

59. "And the daughters of the men of the city come out" (Beresheet 
24:13). HE ASKS: What is meant by "come out?" HE ANSWERS: It 
has the same meaning as: "and the earth shall cast out the shades 
of the dead" (Yeshayah 26:19). That is, it will cast out all the bodies 
that are in it. Therefore, it is written: "come out," WHICH ALLUDES 
TO THE BODIES THAT WILL BE CAST OUT BY THE EARTH AT THE 
TIME OF RESURRECTION. The words, "to draw water," MEAN to 
accept and properly receive a soul so that it will be perfected.
  

60. "And let it come to pass that the girl to who I shall say, 'Let down 
your pitcher, I pray you, that I may drink'..." (Beresheet 24:14). We 
have learned that every soul that strove in this world to know its 
Master by means of the mysteries of divine wisdom, will rise to the 
highest grade--a grade higher than all the souls who neither 
conceived nor attained knowledge. These will be the first to revive. 
This is the question that the servant wished to ask so that he could 
determine what the soul dealt with in this world, AND THUS LEARN 
WHETHER IT IS WORTHY OF BEING RESURRECTED FIRST. THIS IS 
THE MEANING OF, "LET DOWN YOUR PITCHER, I PRAY YOU, THAT 
I MAY DRINK."
 

 

61. "And she will say to me 'You may also drink'..." (Beresheet 
24:44). You need to drink and receive water yourself first. After [I 
have served] you: "I will also draw for your camels," because these 
other Chariots, although they are watered through this grade, are 
watered mainly from the worship of the righteous, who know well 
how to serve their Master. For the righteous know how to nourish 
each grade properly. Therefore, if she says, "I will also draw for your 
camels," then "she shall be the woman whom Hashem has 
appointed for my master's son," the body which is surely appointed 
to that Supernal Soul.
 

 

62. Come and behold: we learned that the male yearns for the 
female, BY WHICH THE ILLUMINATION OF CHOCHMAH IS DRAWN 
FROM THE NUKVA, and a soul is created. The female yearns for the 
Male, BY WHICH CHASSADIM ARE DRAWN FROM THE MALE, who 
rises and mingles WITH THE SOUL upward. Thus, they become 
included within one another, THE CHOCHMAH OF THE FEMALE 
WITH THE CHASSADIM OF THE MALE. This forms the soul, THAT IS, 
COMPLETES IT. From this procedure, THE SERVANT DIVINED THAT 
IF SHE SAYS 'DRINK' (WHICH ALLUDES TO DRAWING THE 
CHOCHMAH), 'I WILL ALSO DRAW FOR YOUR CAMELS', NAMELY 
CONTINUING THE FLOW OF CHASSADIM--then she is indeed the 
woman, the body, who will execute the wishes of the soul issuing 
from the male, WHICH IS ZEIR ANPIN, INCLUDING BOTH 
CHOCHMAH AND CHASSADIM.
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63. These bodies will be raised TO LIFE earlier, as we have said. 
After these are revived, all other bodies outside Yisrael will be raised 
into perfect existence and resurrected with the renewal of the moon, 
FOR THE LIGHT OF THE MOON WILL THEN BE AS THE LIGHT OF 
THE SUN. The world will then be renewed as before. At that time, it is 
written: "Let Hashem rejoice in his works" (Tehilim 104:31).
 

 

64. Therefore, "Behold, my servant shall prosper," MEANS THAT 
THE SERVANT, MATATRON, WILL KNOW how to return each soul to 
its own place, THAT IS, TO THE BODY WORTHY OF IT, as was said. 
"He shall be exalted and extolled, and be very high" (Yeshayah 
52:13), on the side of all those supernal grades.
  

65. "Just as many were astonished at you, saying, 'Surely his visage 
is too marred to be that of a man, and his form to be that of the sons 
of man'" (Yeshayah 52:14). Come and behold: we have learned that 
when the Temple was destroyed and the Shechinah exiled to foreign 
countries, it is written: "Behold, the mighty ones shall cry outside; 
ambassadors of peace shall weep bitterly" (Yeshayah 33:7). They all 
wept for her, they mourned and grieved for the Shechinah who went 
from her place into exile. EXILE changes her and her husband, ZEIR 
ANPIN, WHO withholds his light, FOR THERE IS NO ONE TO SHINE 
UPON, as it is written: "The sun shall be darkened in his going 
forth" (Yeshayah 13:10). Therefore, "his visage is too marred to be 
that of a man." Another explanation of the verse, "Surely his visage 
is too marred to be that of a man," is that it refers to the servant 
MATATRON, WHO AT THE TIME OF EXILE WAS changed in form and 
colors, which were GREEN, WHITE, RED.
 

 

66. Yet another explanation of, "Surely his visage is too marred to be 
that of a man," is that it has the same meaning as the verse: "I clothe 
the heavens with blackness, and I make sackcloth their 
covering" (Yeshayah 50:3). From the day the Temple was destroyed, 
the heavens, MEANING ZEIR ANPIN, did not hold their light. The 
secret is that blessings dwell only where there are Male and Female, 
as has been explained in relation to the verse: "Male and Female He 
created them. And Elohim blessed them" (Beresheet 1:27-28). But in 
exile, where male and female are not united, it is written: "His visage 
is too marred to be that of a man" (Yeshayah 52:14).
 

 

67. It is similar to the meaning of: "The righteous 
perished," (Yeshayah 57:1) which does not read 'perishes' or 'will 
perish', but rather "perished" ('is lost'), WHICH MEANS THAT THE 
RIGHTEOUS LOST HIS BLESSINGS. For blessings abide only where 
male and female are united.
 

 

68. Therefore, when the male is not with the female, the souls 
released FROM HER are different than those issued when the sun, 
ZEIR ANPIN, was united with the moon, THE NUKVA, as we learned. 
FOR AS ZEIR ANPIN AND NUKVA WERE CHANGED DURING THE 
EXILE, SO THE SOULS OF THEIR OFFSPRING WERE DIFFERENT 
FROM THE PREVIOUS ONES. Of this, it is written: "These are the 
generations of Ya'akov: Yosef..." (Beresheet 37:2). AFTER YOSEF 
BECAME LIKE YA'AKOV AND THE SUN UNITED WITH THE MOON, 
THE VIRTUE OF THE SOULS IS ELEVATED. BUT THEY CHANGE 
DURING EXILE.
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69. "...and the lad..." (Beresheet 37:2) means that because their 
union is never broken, the righteous, WHICH IS YESOD, and 
righteousness, WHICH IS THE NUKVA, are constantly together. The 
Nukva is described with the same attributes as the male, WITH THE 
ADDITION OF THE FEMALE SUFFIX. FOR EXAMPLE: HE IS WISE, 
SHE IS WISDOM; HE IS MIGHTY, SHE IS MIGHT; HE IS A KING; SHE 
IS A KINGDOM. And the male is described with the same attributes 
as the Nukva. As it is written: "And the lad (Heb. na'ar)..."; AS THE 
NUKVA IS CALLED 'GIRL' (HEB. NA'ARAH), SO IS Yesod CALLED 
'LAD'.
 

 

70. "...with the sons of Bilhah, and the sons of Zilpah" (Beresheet 
37:2). YOSEF is found within them, all TWELVE TRIBES, EVEN IN 
THE SONS OF THE HANDMAIDS, THE HIND PARTS OF THE 
SHECHINAH. He renews them appropriately and delights them with 
his mirth, for all branches and leaves OF THE SHECHINAH are 
blessed by his joy; THAT IS, EVEN THE HIND PARTS OF THE 
SHECHINAH, WHICH ARE CALLED 'LEAVES'--IN ACCORDANCE 
WITH THE VERSE: "WHOSE LEAF SHALL NOT 
WITHER" (YECHEZKEL 47:12)--ARE PERFECTED THROUGH HIM.
 

 

71. "And these are the generations of Ya'akov: Yosef..." (Beresheet 
37:2). We have learned that Ya'akov's image was reproduced in 
Yosef. Thus, everything that happened to Ya'akov also happened to 
Yosef. They shared the same path, according to the secret of the 
letter Vav--THE FIRST VAV BEING THE SECRET OF YA'AKOV, 
TIFERET, AND THE SECOND, THE FULLY SPELLED VAV, BEING 
THE SECRET OF YOSEF, YESOD. And they walk together--AS THEY 
SOUND LIKE ONE WHEN THE VAV IS PRONOUNCED--because they 
share one meaning and image.
 

 

72. "...and Yosef brought to his father their evil report" (Beresheet 
37:2). As has been explained, he told his father that they ate raw 
meat cut from a living animal. HE INSISTED THAT the sons of the 
handmaids were part of the twelve tribes. Thus, how could the sons 
of Leah treat them with contempt and also eat flesh from a living 
animal, thereby transgressing the commandment of their Master to 
the sons of Noah? As it is written: "But flesh with its life, which is its 
blood, you shall not eat" (Beresheet 9:4). Could they have eaten and 
thus transgressed their Master's commandment? HE ANSWERS: 
Yosef told this by his own invention, and was therefore punished for 
it.
 

 

73. According to one explanation, Rabbi Yehuda said: Yosef's "evil 
report" is that they cast their eyes upon the daughters of the land, 
which is CONSIDERED TO BE evil because IT ALLOWED the unholy 
grades to nourish the Side of Defilement.
 

 

 
 
6. "Now Yisrael loved Yosef" 
Using the story of Yosef and his many-colored coat as an analogy, Rabbi Elazar discusses the spiritually privileged position of the children of Israel 
and the enmity this inspires in idolatrous nations. We learn that Ya'akov's love for Yosef over his brothers, and the coat that he gave Yosef, was the 
immediate cause of the Exile itself, which is, in turn, shown to be a parable of human history. 
The Relevance of this Passage 
The children of Israel are designated as the Chosen People in response to the measure of their internal Vessel--the Desire to Receive--which is more 
intense than that of other nations. For this reason, they are the channel through which the Light of The Creator emerges into our world. When the 
Desire to Receive is directed towards the self alone, there is a lack of Light in our world, and this instigates negative repercussions from other 
nations. These other nations sense the lack of Light, which creates enmity between them and the children of Israel, and is ultimately the cause for 
the continuing Exile. Thus, Exile is both a personal and an historical occurrence. When the hardships of life reach their extreme, this is a spiritual 
connection to the Exile of the children of Israel, which exists to this very day. The Exile is also an effect of our failure to direct our desires towards 
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positive and sharing causes. The spiritual forces of liberation present in this passage can hasten both our personal redemption and also the Final 
Redemption of the entire world.

74. "Now Yisrael loved Yosef more than all his children, because he 
was the son of his old age; and he made him a striped 
shirt" (Beresheet 37:3). Rabbi Elazar began the discussion with the 
verse: "Come, My people, enter you into your chambers, and shut 
your doors about you: hide yourself for a little moment, until the 
indignation be overpassed" (Yeshayah 26:20). Come and behold: 
how much did the Holy One, blessed be He, love the children of 
Yisrael? He had more love for them than for all the other heathen 
nations. Thus, He warned them and guarded them in their actions.
 

 

75. Come and behold: Judgment hovers about the world three times 
a day. During these times, it behooves a man to take heed and be 
watchful lest Judgment shall fall on him. This is so at specific times, 
as has already been explained.
 

 

76. The three times are when morning comes and Avraham is 
awakened into the world, where he holds on to Judgment, so that he 
is attached to it. Within the first three hours, Judgment is driven 
from its place to be awakened within Ya'akov, until the time is come 
for Minchah. Then, the lower Judgment is stirred to be attached to 
the upper Judgment. Then one Judgment joins another, and it 
behooves us to be on our guard.
 

 

77. Moreover, when Judgment is upon the world and death is in the 
marketplace, no man should walk alone in a public place, as has 
been explained elsewhere. Man should shut himself in and never 
venture out, as Noach did when he shut himself in the ark to avoid 
being found in the presence of the Angel of Destruction.
 

 

78. Therefore: "Come, my people, enter you into your 
chambers..." (Yeshayah 26:20) MEANS shut yourself inside YOUR 
HOUSE, "and shut your doors about you," so as not to be seen by 
the Destroying Angel. "Hide yourself for a little moment, until the 
anger be over passed," because after the Judgment has past, the 
Angel of Destruction has no permission to harm you.
 

 

79. Come and behold: it is the affection that the Holy One, blessed 
be He, harbors for Yisrael and His drawing them near Him THAT 
CAUSES the other heathen nations to hate Yisrael. For they are kept 
away from the Holy One, blessed be He, while Yisrael are near.
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80. Come and behold: as a result of the exceptional love Ya'akov had 
for Yosef, his brothers "conspired against him to slay 
him" (Beresheet 37:18). How much more do the idolatrous nations 
HATE Yisrael BECAUSE OF THE LOVE THAT THE HOLY ONE, 
BLESSED BE HE, HAS FOR YISRAEL ABOVE THEM?
 

 

81. Come and behold: see what this love, which Ya'akov had for 
Yosef OVER HIS BROTHERS, caused. YOSEF was exiled from his 
father, who then joined him. By this action, he brought exile upon 
the tribes and the Shechinah. Although it was decreed IN THE 
COVENANT, THE REASON, NEVERTHELESS, WAS THAT HE LOVED 
HIM BETTER THAN HIS BROTHERS. It has been explained that all 
this happened because of the many-colored coat he made him, as it 
is written: "And when his brethren saw...THEY HATED HIM, AND 
COULD NOT SPEAK PEACEABLY TO HIM" (Beresheet 37:4).
 

 

 
 
7. "And Yosef dreamed a dream" 
Rabbi Chiya discusses dreams as a form of divine revelation. Situated beneath Prophecy and Vision in the hierarchy of revelatory experiences, 
dreams comprise a mixture of truth and falsehood, and serve as an admonition to the dreamer. Once given, the interpretation of a dream can 
influence both its meaning and its fulfillment. According to Rabbi Shimon, the dreamer's awareness and interpretation is not necessary for 
fulfillment. The interpretation of Yosef's dream by his brothers, whereby they sealed their fate, warns us not to dismiss our dreams too quickly or to 
share them with those who are not friends. 
The Relevance of this Passage 
Reading this section raises awareness of the vital information dreams often provide to help in our spiritual development. We learn to protect 
ourselves against negative dream interpretations and their manifestation.

82. "And Yosef dreamed a dream" (Beresheet 37:5). 
Rabbi Chiya opened the discussion with the verse: 
"And he said, 'Hear now my words: If there be a 
prophet among you, I, Hashem, make myself known 
to him in a vision, and speak to him in a 
dream'" (Bemidbar 12:6). Come and behold: how 
many grades of prophecy the Holy One, blessed be 
He, formed. They stand upon each other, one grade 
superior to another, higher than the other. They all 
nourish each other according to their ability, some 
from the right and some from the left, as is proper.
 

 

83. Come and behold: the prophets in the world are 
nourished from one aspect, from two known 
grades, NETZACH AND HOD, which are seen within 
the mirror (Heb. mar'ah) that has no reflection, 
WHICH IS THE NUKVA. As it is written: "I, Hashem 
make myself known to him in a vision (Heb. 
mar'eh)" (Bemidbar 12:6). This is the mirror that 
reflects all the colors, NAMELY WHITE, RED, AND 
GREEN, WHICH REPRESENT THE THREE 
COLUMNS OF ZEIR ANPIN; it is known as the 'dull 
mirror'. The phrase: "And speak to him in a 
dream" (Ibid.), refers to the sixtieth part of 
prophecy. As has been explained, it is Gavriel's 
grade, the sixth grade BENEATH the grade of 
prophecy, who supervises dreams.
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84. Come and behold: every well-formed dream 
proceeds from that grade OF THE ANGEL 
GAVRIEL. BECAUSE IT IS FROM AN ANGEL, every 
dream includes some lies. Therefore, parts of 
dreams are true and parts are false; no dream is 
without both.
 

 

85. Because a dream has both TRUE AND FALSE 
ELEMENTS, all the dreams in the world follow 
verbal interpretations, as was explained in relation 
to the verse: "And it came to pass, as he 
interpreted to us, so it was" (Beresheet 41:13); FOR 
IT COMES TO PASS ACCORDING TO ITS OWN 
INTERPRETATION. What is the reason? A dream 
contains truth and lies; hence, the words of 
interpretation prevail over everything, in that they 
determine WHETHER THE TRUE OR THE FALSE 
PART SHALL PREVAIL. A dream therefore needs a 
favorable interpretation. Rabbi Yehuda said that 
because a dream is of a lower grade, THAT OF THE 
ANGEL GAVRIEL, and speech, THE SECRET OF 
THE NUKVA, has power OVER THE ANGEL, dreams 
follow their own interpretations--WHICH COME 
FROM THE ASPECT OF SPEECH AND PROCEED 
FROM THE NUKVA, CALLED 'SPEECH', RULING 
OVER THE ANGEL GAVRIEL'.
 

 

86. He continued with the verse: "In a dream, in a 
vision of the night, when deep sleep falls upon 
men, in slumbering upon the bed, then He opens 
the ears of men, and with discipline seals their 
instruction" (Iyov 33:15-16). Come and behold: 
when man lies in his bed, he should first 
acknowledge the Kingdom of Heaven over him, 
then utter a verse of mercy. The friends explained 
that when a man sleeps in his bed, his soul leaves 
him to soar above, each soul according to its own 
way.
 

 

87. When people fall asleep in their beds, the soul 
departs. "In slumbering upon the bed, then He 
opens the ears of men." Thus, the Holy One, 
blessed be He, reveals to the soul through the 
grade in charge of dreams, NAMELY GAVRIEL, 
what will happen in the world in the future, or that 
which corresponds to his innermost thoughts, 
THAT IS, TRUTH, LIES, OR BOTH. Thus, through 
admonition, a man receives knowledge of things to 
come. FOR THIS REASON, HE IS TOLD OF FUTURE 
EVENTS.
 

 

88. A man is not given this knowledge while the 
body is strong. The angel informs the soul, and the 
soul informs the man. The dream comes TO THE 
SOULS from above, when the souls depart from the 
body and ascend, each according to its merit.
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89. How many grades are in the secret of the dream, 
in the secret of wisdom? Come and behold: a 
dream is one grade, a vision is another, and a 
prophecy a third. All these grades are in ascending 
order; THE DREAM IS BENEATH THE VISION, AND 
THE VISION IS BENEATH THE PROPHECY.
 

 

90. "And Yosef dreamed a dream, and told it to his 
brethren: and they hated him yet the 
more" (Beresheet 37:5). From this, we learn that a 
man should tell his dream only to someone who 
loves him. If the listener does not LOVE HIM, he 
shall bring evil upon him; for if the dream changes, 
he is the reason that THE TRUE MEANING OF THE 
DREAM is not fulfilled, BECAUSE OF HIS 
INCORRECT INTERPRETATION.
 

 

91. Come and behold: Yosef told his dream to his 
brothers WHO DID NOT LOVE HIM, and so 
fulfillment of the dream was delayed 22 years. 
Rabbi Yosi asked: How do we know THAT HATRED 
PREVENTED THE DREAM FROM BEING CARRIED 
OUT? From the words: "and they hated him yet the 
more" (Beresheet 37:8). This hatred caused 
accusations to be brought against him, AND THE 
DREAM WAS DELAYED FOR 22 YEARS.
 

 

92. It is written: "And he said to them, 'Hear, I pray 
you, this dream which I have dreamed'" (Beresheet 
37:6). He begged them to listen to him, yet were it 
not for them, who gave the dream a different 
meaning, it would have come true. But they 
answered: "'Shall you indeed reign over us? Or 
shall you indeed have dominion over 
us?'" (Beresheet 37:8). In their answer, they gave 
its interpretation, AND TURNED ITS MEANING OF 
REIGN AND DOMINION INTO SOMETHING ELSE. 
They decreed THAT HE SHOULD NOT REIGN OVER 
THEM, and it is therefore written: "And they hated 
him yet the more," MEANING THEY CAUSED 
ACCUSATIONS TO BE BROUGHT AGAINST HIM.
 

 

93. Rabbi Chiya and Rabbi Yosi were with Rabbi 
Shimon. Rabbi Chiya said: We have learned an 
uninterpreted dream resembles an unopened letter. 
HE ASKS: Does this mean that the dream comes 
true without the dreamer being conscious of it, or 
that it does not come true at all? He answers: IT 
MEANS THAT the dream comes true, but the 
dreamer does not know it. For there is a power 
dwelling upon the dream WHICH FORCES IT TO 
COME TRUE. Only the dreamer is not aware 
whether the dream comes true or not, JUST AS 
ONE DOES NOT KNOW THE CONTENTS OF AN 
UNOPENED LETTER.
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94. Everything that happens in the world depends 
on a dream or a proclamation before it becomes 
reality. We have learned that before any matter 
enters the world, a proclamation resounds in 
heaven, from where it is spread throughout the 
world. It is done by a crier, as it is written: "Surely 
Hashem Elohim will do nothing without revealing 
His secret to His servants the prophets" (Amos 
3:7). This was when there were prophets in the 
world. When the prophets were gone, sages took 
their places. And when THE SAGES were gone, the 
future was announced by a dream--and if not BY A 
DREAM, through birds in the sky, as has been 
already explained.
 

 

 
 
8. "And his brothers went to feed" 
This section touches upon the role of providence in the story of Yosef and especially of his sale into slavery-since, when Yosef's brothers sold him, 
they were in collaboration with the Shechinah. 
The Relevance of this Passage 
The longest and strongest master-slave relationship is that between man and his ego. All of us are in bondage to our reactive whims and egocentric 
desires. We are also prisoners of other people's perceptions of us. Our ego is our taskmaster--and the ego is so good at its job, most of us don't 
even realize we are in bondage. Therefore, the Light of The Creator will send us challenging opportunities to provoke our ego and highlight our self-
centeredness. The Light of this passage opens our eyes and shows us the way to freedom by allowing us to recognize life's hardships for what they 
really-opportunities to rise above the power of impulse and effect inner transformation.

95. "And his brothers went to feed their father's flock in 
Shchem" (Beresheet 37:12). Rabbi Shimon asked: Why is the particle 
Et ('the') added? HE ANSWERS: THE PREPOSITION Et has dots over 
it, which represent the Shechinah, FOR THE SHECHINAH, NAMED 
'ET', dwelt with them as they were a group of ten. WHEREVER 
THERE ARE TEN MEN, THE SHECHINAH HOVERS ABOVE THEM. 
They were ten because Yosef was not with them and little Binyamin 
was at home. When they went, the Shechinah was among them, for 
which reason there are dots ABOVE THE PARTICLE ET.
 

 

96. For that reason, they were in collaboration with the Shechinah 
when they sold Yosef; they made her a partner to their oath and 
made her vow NOT TO REVEAL THE SALE OF YOSEF. Thus, until 
THE SALE OF Yosef was made known, the Shechinah did not rest 
upon Ya'akov.
 

 

97. If you say that the Shechinah was not with THE TRIBES, come 
and behold the verse: "There the tribes used to go up, the tribes of 
Yah, an appointed practice for Yisrael to give thanks to the name of 
Hashem" (Tehilim 122:4). They were all just and pious, the 
sustenance of the inhabitants of the world, FOR THE WHOLE 
WORLD ENDURED THANKS TO THEM both above and below, IN THE 
UPPER AND LOWER WORLDS.
  

 
 
9. "O Jerusalem, built" 
This section begins with a brief discussion of the preordained roles of David and Solomon in the construction of the temple, and then proceeds to 
address the relationship between the terrestrial Jerusalem and the heavenly Jerusalem. It is, we see, mirrored by the relationship of the children of 
Israel to the Upper and Lower Worlds. 
The Relevance of this Passage 
Our planet contains many spiritual energy centers that serve as portals through which the supernal Light of the Upper World flows into our 
dimension. Israel is the energy center of the entire planet. The city of Jerusalem is the energy source of Israel. The Temple is the primal source of 
energy for Jerusalem, and the Holy of Holies is the Fountainhead of spiritual energy for the Temple. Reading this passage connects us to Jerusalem, 
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the Temple and ultimately, to the Holy of Holies. It ensures that all our prayers, deeds, and meditations draw their Light from this wellspring of 
spiritual energy.

98. He then quoted the verse: "I was glad when they said to me, 'Let 
us go into the house of Hashem'" (Tehilim 122:4). It has been 
explained that David said this when he set his heart on building the 
Temple, as it is written: "And it was in the heart of David, my father, 
to build a house for the name of Hashem, the Elohim of Yisrael" (I 
Melachim 8:17). But then it is written: "Yet you shall not build the 
house; but your son that shall come forth out of your loins, he shall 
build the house to My Name" (I Melachim 8:19). All the children of 
Yisrael knew that and asked: When will David die so that his son 
Solomon can rise and build the Temple, as "our feet are standing 
within your gates, O Jerusalem" (Tehilim 122:2), and we will go up to 
offer sacrifices?
 

 

99. For all that they used to ask, 'When will this old man die?' David 
was nevertheless "glad," and rejoiced on account of his son, who, it 
was said, would reign in his stead and carry out the building the 
Temple. Then he began to praise THE SHECHINAH, saying: "O 
Jerusalem, built as a city that is joined together" (Tehilim. 122:3).
 

 

100. We learned that the Holy One, blessed be He, formed the 
terrestrial Jerusalem, THE NUKVA, in the image of the heavenly 
Jerusalem, BINAH, with each facing the other, FOR THE NUKVA IS 
ESTABLISHED WITH ALL THE AMENDMENTS OF BINAH. As it is 
written: "In the place, Hashem, which You have made for you to 
dwell in" (Shemot 15:17). "Built" means that the Holy One, blessed 
be He, will cause Jerusalem to descend from above, completely 
BUILT. Therefore, HE SAYS "built." "That is joined together," as has 
already been explained. HE SAID: It should have been 'are joined', IN 
THE PLURAL. HE ANSWERS: The mother, BINAH, joined her 
daughter, THE NUKVA, and they became as one. HENCE IT IS 
WRITTEN IN THE SINGULAR, as has been explained.
  

101. "There the tribes used to go up..." (Tehilim 122:4). They sustain 
the world and support the lower world. And not just the lower world, 
but also the upper world, as it is written: "The tribes of Yah, an 
appointed practice (also: 'testimony') for Yisrael"-precisely, "for 
Yisrael." Because the children of Yisrael support the lower world, 
they bear testimony above IN THE UPPER WORLD. All this is to 
thank the Holy One, blessed be He, on all sides, as it is written: "To 
give thanks to the name of Hashem" (Ibid.).
 

 

 
 
10. "And a certain man found him" 
This section addresses the role of providence in the sale of Yosef to the Egyptians and illustrates our inability to interpret events and their causal 
relationships as positive or negative, since we are ignorant of their role in God's preordained design. 
The Relevance of this Passage 
The selling of Yosef into slavery, and his subsequent rise from the status of prisoner to the second in command of Egypt, alludes to our ability to 
take control over the physical reality and triumph over our most base desires, thereby freeing our souls. The strength to accomplish this is aroused 
within us by the liberating Light set aflame by these Kabbalistic verses. In addition, we become more cognizant of our limited perspectives on life, 
particularly when hardships strike. Just as Yosef's imprisonment was a dire and tragic predicament that was eventually turned into triumph, our 
afflictions can be transformed into conquests given the right state of enlightened consciousness. That is, the foresight and wisdom to see beyond 
the immediate circumstances. Enlightenment is thus awakened in us by the lessons and Light emitted through the luminous letters of the Hebrew 
language appearing in this passage.
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102. "And a certain man found him, and behold, he was wandering in 
the field; and the man asked him, saying, 'What are you 
seeking?'" (Beresheet 37:15). It is written earlier: "And Yisrael said 
to Yosef, 'Do not your brothers feed the flock in Shchem? Come, and 
I will send you to them'" (Ibid. 13). Why did the perfected Ya'akov, 
who loved Yosef better than his other sons and knew that his 
brothers hated him, send Yosef to them? HE ANSWERS: Because he 
knew they were righteous, he did not distrust them. The Holy One, 
blessed be He, caused all this to carry out the decree he made TO 
AVRAHAM in the Covenant, between the pieces.
 

 

103. We have found it stated in ancient books that it was imperative 
that the sons of Ya'akov have mastery over Yosef before he 
descended to Egypt. For if he had gone there before they dominated 
him, the Egyptians, would have ruled over Yisrael in perpetuity, AND 
YISRAEL WOULD NOT HAVE BEEN ABLE TO LEAVE. THEREFORE, 
it came to pass that HIS BROTHERS were Yosef's masters and sold 
him as a slave. THUS, when Yosef was later crowned king of Egypt, 
Yisrael ruled over them all. FOR THEY OBTAINED MASTERY OVER 
YOSEF, THEIR KING, BY SELLING HIM TO BE A SLAVE. IT WAS AS 
IF THEY RULED OVER THE EGYPTIANS THEMSELVES. THIS 
WEAKENED EGYPTIAN POWER AND ENABLED YISRAEL TO BE 
FREED FROM IT.
 

 

104. Come and behold: Yosef was the Supernal Covenant, YESOD 
OF ZEIR ANPIN, and as long as the Covenant, YOSEF, endured, the 
Shechinah lived within Yisrael in peace. Once Yosef, the Supernal 
Covenant, was gone from the world AND SOLD AS A SLAVE, the 
Covenant, the Shechinah, and Yisrael all went into exile. This has 
been explained in connection with the verse: "Now there arose a 
new king over Egypt, who knew not Yosef" (Shemot 1:8). THIS 
INDICATES THAT HIS RANK HAD BEEN REVOKED AND HE WENT 
INTO EXILE. The Holy One, blessed be He, caused all this, and it 
happened as it had to.
 

 

105. "And a certain man found him" refers to Gavriel. It has been 
explained here that it is written: "And a certain man found him," and 
elsewhere it is written: "The man Gavriel, whom I had seen in the 
vision at the beginning" (Daniel 9:21). BY ANALOGY, WE LEARN 
THAT THE MAN IN THE FIRST SENTENCE IS ALSO GAVRIEL, and 
"he was wandering" (Beresheet 37:15) in every way, for trusting his 
brothers, for seeking fraternity but not obtaining it, and for looking 
for them without finding them. Therefore, "the man asked him, 
saying, 'What are you seeking?'"
 

 

 
 
11. "I seek my brothers..." 
Rabbi Yehuda interprets the title quotation to indicate Yosef's intimate association with righteousness and the Shechinah. We are also shown how 
Joseph's enduring love and loyalty toward his brothers provide a human demonstration of God's compassionate love for the children of Israel. 
The Relevance of this Passage 
The drama of human existence is more than a one-act play. It's a production that encompasses many lifetimes, where credits and debits accrue 
according to our actions. Therefore, forgiving those who have inflicted harm upon us really has nothing to do with the other person. Kabbalistically, 
the people who hurt us in life are messengers. Everything that befalls us is a result of our prior deeds. The consequences of our actions eventually 
return through the agency of others, in order to help us achieve spiritual growth and correction. The strength to display compassion and 
forgiveness, even when we feel it is not deserved, is stimulated by the words of this passage.
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106. "And he said, 'I seek my brothers'...And the man said, 'They are 
departed from here.'" Rabbi Yehuda quoted the verse: "O that you 
were as my brother, that sucked the breasts of my mother! when I 
should find you outside, I would kiss you; and none would scorn 
me" (Shir Hashirim 8:1). This verse has already been explained by 
the friends. The congregation of Yisrael, THE NUKVA, said to the 
King to whom peace belongs, TO ZEIR ANPIN: "O that you were as 
my brother," as Yosef was to his brothers. Yosef said to them, "'Now 
therefore fear not: I will nourish you, and your little 
ones'" (Beresheet 50:21) and he provided for them in time of famine. 
Therefore, THE CONGREGATION OF YISRAEL SAID TO ZEIR ANPIN, 
"O that you were as my brother," AS YOSEF WAS TO HIS 
BROTHERS.
  

107. According to another explanation of "O that you were as my 
brother...," Yosef, YESOD, said this to the Shechinah, whom he 
joined and to whom he cleaved. "...that sucked the breasts of my 
mother..." means that WHEN SHE RECEIVES MOCHIN FROM IMA, 
there is friendship and unity between them. "I should find you 
outside," in exile in a strange land; "I would kiss you," to merge her 
spirit with his; "...and none would scorn me"--'although I am in a 
foreign land'.
 

 

108. Come and behold: although Yosef's brothers did not act as his 
brothers when he fell into their hands, he was a brother to them 
when they fell into his hands. This is understood from the verse: 
"And he comforted them and spoke kindly to them" (Beresheet 
50:21); he spoke kindly in every WAY UNTIL THEY BELIEVED HIM.
 

 

 
 
12. There is anger, and there is anger 
This section provides a discussion on the two species of anger, one blessed and the other cursed. Rabbi Shimon then explains the ritual of 
cleansing the hands each morning, and why this sanctification is necessary. 
The Relevance of this Passage 
At times we must exert judgement or anger that is rooted in love and sharing. Positive anger is a form of love, as when a parent disciplines a child 
out concern for the child's safety. Ego-based anger, however, creates negative energy. If a parent punishes a child as an expression of inner 
frustration, this anger is cursed. One version of anger generates love; the other creates darkness. The words that reveal these truths help us attain 
the wisdom to mete out anger rooted in love, which is, therefore, blessed with the Light of The Creator.

109. Come and behold: "And they said one to another (lit. 'a man to 
his brother')" (Beresheet 37:19). These are Shimon and Levi, who 
were brothers in every respect, because they both came from the 
side of Harsh Judgment, and their anger was murderous anger, as it 
is written: "Cursed be their anger, for it was fierce; and their wrath, 
for it was cruel" (Beresheet 49:7).
 

 

110. Come and behold the secret of this matter. There are two kinds 
of anger. One kind of anger is blessed above and below, and is 
called 'blessed', as we learned from the verse: "Blessed be Avram of 
the most high El, possessor of heaven and earth" (Beresheet 14:19). 
IT HAS ALREADY BEEN EXPLAINED THAT ALTHOUGH AVRAHAM 
WAS ENGAGED IN WAR AND KILLED PEOPLE, IT WAS STILL SAID 
OF HIM, 'BLESSED BE AVRAM,' BECAUSE HE SANCTIFIED THE 
NAME OF HEAVEN IN DOING IT. Another kind of anger is cursed 
above and below, and we have learned that it is called 'cursed', as it 
is written: "You are cursed above all cattle" (Beresheet 3:14), and 
"Cursed be their anger."
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111. Two mountains rely on this mystery, as it is written: "That you 
shall put the blessing upon mount Gerizim, and the curse upon 
mount Eval" (Devarim 11:29). They correspond to the two grades, 
THE ONE CALLED 'BLESSED' AND THE OTHER 'CURSED'. OF 
THESE MOUNTAINS AS WELL, one is called 'cursed' and the other 
'blessed'. Shimon and Levi are from the side of Harsh Judgment, and 
from this harsh and rigorous Judgment, the accursed anger, WHICH 
IS CALLED 'CURSED', is issued.
 

 

112. Come and behold: from the side of Harsh Judgment, anger 
travels in two directions, one blessed and the other accursed. 
Similarly, two sons issued from Yitzchak, the one blessed and the 
other accursed, above and below. Each went to his own side. One 
dwelled in the Holy Land, while the other was in the mount of Seir, as 
"a cunning hunter, a man of the field" (Beresheet 25:27). One 
dwelled in a place of desolation and ruin, while the other was 
"dwelling in tents," as it should be.
 

 

113. Therefore, each of the two grades, blessed and cursed, goes to 
its own side. From the former comes all the blessings in the world 
from above and below-all goodness, illumination, redemption, and 
salvation. From the latter comes all the curses, ruin, blood, waste, 
evil, and all that is defiled in the world.
 

 

114. Rabbi Shimon quoted the verse: "I wash my hands in 
innocence: so I compass your altar, Hashem" (Tehilim 26:6). This 
has already been explained, yet come and behold: the mystery is 
that no man in the world avoids tasting death at night. As a result, 
the Spirit of Defilement hovers above his body. The reason is that 
the Holy Soul leaves him at that time and, once it leaves, the Spirit of 
Defilement hovers above his body, and he is defiled.
 

 

115. When the soul returns to the body, the filth passes away; yet it 
remains on the hands. Thus, a man should not pass his hands 
across his eyes since the Spirit of Defilement rests on them until 
they are washed. When a man properly washes them, he is then 
sanctified and called 'holy'.
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116. HE ASKS: How should we sanctify ourselves WITH HAND 
WASHING? HE RESPONDED THAT we need a vessel beneath and a 
vessel above. To be sanctified from the vessel above, the vessel 
below must receive the filth of impurity and hold the contaminated 
WATER, while the vessel ABOVE is used for sanctification, AS ITS 
WATER IS POURED ON THE HANDS. The one ABOVE is blessed, 
and the one BENEATH is cursed. We must not empty the impure 
water within the house so that no one will come near it, for 
HARMFUL SPIRITS gather to it and a man might be harmed by the 
unclean water.
 

 

117. A man should not say a blessing before he removes the filth 
from his hands. It has been explained that a man is called 'unclean' 
before he washes his hands in the morning. Once he washes his 
hands, he is called 'pure'. Therefore, a man's hands should be 
washed only by the hands of a clean man, as it is written: "And the 
clean person shall sprinkle upon the unclean" (Bemidbar 19:19). He 
WHO ALREADY WASHED HIS HANDS is called 'pure', while he WHO 
HAS NOT is called 'impure'.
 

 

118. Therefore, the vessel above is pure, and the vessel below is 
impure. It is forbidden to put the impure water to any use; it needs 
be emptied where no one shall use it or pass over it. It must not be 
kept in the house at night, for once it is spilt on the ground, the Spirit 
of Defilement abides there and might cause harm. It is considered 
wise to dig a hole for it under the ground, where it can flow unseen.
 

 

119. It must not be given to witches who may use it to harm people, 
because it is water that causes the curse. The Holy One, blessed be 
He, wishes to purify Yisrael and make the people holy, as it is 
written: "Then will I sprinkle clean water upon you, and you shall be 
clean" (Yechezkel 36:25).
 

 

 
 
13. "And that pit was empty; there was no water in it" 
This section opens with a description of the rich rewards of studying Torah, both in this world and the world to come. Those who neglect study, we 
are told, receive punishment. As Rabbi Yehuda points out, the children of Israel were exiled from the Holy Land because they abandoned the Torah. 
The discussion moves from various interpretations of the "empty pit" to the actions of Joseph's brothers--including Reuven's repentance and 
redemption, the punishment of Ya'akov, and the removal of Yehuda as king of the tribe. 
The Relevance of this Passage 
Kabbalistic concepts of retribution are not based on a Creator who metes out penalties and rewards. The Light of The Creator is a Divine Force 
whose only attributes are sharing and goodness. This can be compared to an electrical current--which can bring light to a city, or can be destructive 
if we carelessly poke a finger into a wall socket. Our own free will determines whether we short-circuit [receive punishment] or turn on the "light 
switch" [gain reward]. The Torah is a blueprint to show us how the universe is "wired," so that we harness spiritual forces in a positive and 
productive way. This wisdom and enlightenment comes to us through the intricate "wiring" of the words that compose these passages, and the 
spiritual Light they emit.
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120. "And they took him, and cast him into a pit: and 
that pit was empty; there was no water in 
it" (Beresheet 37:24). Rabbi Yehuda opened the 
discussion with the verse: "The Torah of Hashem is 
perfect, restoring the soul" (Tehilim 19:8). Men 
should endeavor to study the Torah as much as 
possible, for whoever does so gains life in this world 
and in the world to come, and he merits both worlds. 
Even he who strives to study the Torah, but does it 
for worldly reasons, merits reward in this world and 
escapes Judgment in the next.
 

 

121. Come and behold, it is written: "Length of days 
is in her right hand; and in her left hand are riches 
and honor" (Mishlei 3:16). "Length of days," refers to 
that person who endeavors to study the Torah for its 
own sake, for he has length of days in a world of 
long days, SIGNIFYING THE EVERLASTING WORLD. 
These long days, which are found in the everlasting 
world, are certainly days. THIS MEANS THAT THEY 
ARE SURELY GOOD AND WORTHY DAYS. In 
addition, there is the certainty of sacredness above, 
NAMELY THE HOPED FOR REWARD. A man who 
trusts in this world should study the Torah diligently 
to be happy in the EVERLASTING world. "And in her 
left hand are riches and honor," for he receives good 
reward and peace in this world.
 

 

122. Whoever studies the Torah for its own sake will 
find that when he passes from the world, the Torah 
goes before him with proclamations and protects 
him from approaching accusers. When the body lies 
in the grave, it guards him and when the soul 
departs to ascend to its place, it precedes the soul. 
Many CLOSED gates are thrown open before the 
Torah until it brings THE SOUL to its place. THE 
TORAH stands by that man when the dead are 
resurrected, and speaks in his favor.
 

 

123. "When you walk, it shall lead you; when you lie 
down, it shall keep you and when you awake, it shall 
talk with you" (Mishlei 6:22). "When you walk, it shall 
lead you," refers to THE TORAH THAT GOES 
BEFORE HIM WHEN HE DIES. "When you lie down, it 
shall keep you," refers to the interval when the body 
lies in the grave, for at that time the body is judged 
and sentenced and the Torah acts in its defense. 
"And when you awake, it shall talk with you," refers 
to the time at which the dead rise TO LIFE from the 
dust. "It shall talk with you," means it will speak in 
your defense.
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124. Rabbi Elazar quoted the verse: "It shall talk with 
you" (Mishlei 6:22). What does this mean? HE 
ANSWERS: It means that although they have just 
risen from the dust, they will remember the Torah 
they studied before their death. They will know all 
they studied before departing from the world. It is 
penetrates inside them and speak in their innermost 
parts. THIS MEANS THAT IT DOES NOT COME BACK 
SLOWLY, AS IS THE NATURE OF THOUGHT, BUT 
SIMULTANEOUSLY, AS IN DRESSING, AS IS THE 
NATURE OF THE VISCERA.
 

 

125. And everything shall be clearer than it was 
before HE DIED, for whatever he did not grasp well 
THEN, whatever he strove to understand yet did not 
successfully grasp, is now clear in his innermost 
parts. And the Torah speaks within him. This is the 
meaning of the verse: "And when you awake, it shall 
talk with you" (Mishlei 6:22). Rabbi Yehuda said that 
whoever studied the Torah diligently in this world 
deserves to be occupied with it in the world to come.
 

 

126. Come and behold: a man who did not have the 
merit to be occupied with the Torah in this world 
walks in darkness. When he passes from the world, 
he is put in the lowest place in Gehenom, where no 
one pities him, a place described as a "gruesome 
pit", a "miry clay," as it is written: "He brought me up 
also out of the gruesome pit, out of the miry clay, 
and set my feet upon a rock, and established my 
footsteps" (Tehilim 40:3).
 

 

127. It is therefore written of he who does not study 
the Torah in this world, but besmirches himself with 
the filth of this world: "And they took him, and cast 
him into a pit" (Beresheet 37:24), into Gehenom, 
where those who do not study the Torah are 
sentenced. "And the pit was empty" (Ibid.); it is 
empty, because there was no water in it--THAT IS, 
TORAH, CALLED 'WATER'.
 

 

128. Come and behold: the punishment for 
neglecting the study of the Torah. Yisrael were 
exiled from the Holy Land, only for being removed 
from and leaving the Torah. This is explained by the 
verse, "Who is the wise man, that may understand 
this? Why does the land perish...? Because they 
have forsaken My Torah which I set before 
them" (Yirmeyah 9:11-12). Rabbi Yosi said: 
"Therefore My people are gone into captivity, 
because they have no knowledge" (Yeshayah 5:13), 
NAMELY, OF THE TORAH.
  

129. Hence, everything is based on the existence of 
the Torah, and the world only endures by means of 
the Torah, which sustains the worlds above and 
below. As it is written: "If my Covenant be not day 
and night, it were as if I had not appointed the 
ordinances of heaven and earth..." (Yirmeyah 33:25).
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130. "And they took him, and cast him into a 
pit" (Beresheet 37:24). This alludes to the fact that 
LATER they cast him into Egypt, where the secret of 
the faith does not abide. WATER IS THE SECRET OF 
THE FAITH, AND WHEN IT IS WRITTEN: "AND THE 
PIT WAS EMPTY," IT REFERS TO A LACK OF THE 
SECRET OF THE FAITH. Rabbi Yitzchak said: If there 
were snakes and scorpions in the pit--ACCORDING 
TO THE SAGES, IT CONTAINED SNAKES AND 
SCORPIONS, BUT NO WATER--why is it written of 
Reuven, "He might save him out of their 
hands" (Ibid. 22)? Did not Reuven fear that the 
snakes and scorpions would harm Yosef? If so, how 
did he plan "to deliver him back to his father...that he 
might save him"?
 

 

131. HE REPLIED THAT Reuven saw that Yosef 
would surely come to harm in their hands, for he 
knew how much they hated him and wished to kill 
him. Reuven thought it was better to cast him into 
the pit of snakes and scorpions than to deliver him 
to his enemies, who have no compassion for him. 
Thus, the saying: "Rather should a man throw 
himself into a fire or a pit full of serpents and 
scorpions, than be delivered into the hands of his 
enemies."
 

 

132. For if a man is righteous here in a place of 
snakes and scorpions, the Holy One, blessed be He, 
performs miracles for him, or sometimes he is saved 
by the merit of his fathers. But once delivered into 
the hands of enemies, few escape.
 

 

133. Therefore, he said: "That he might save him out 
of their hands," (Beresheet 37:22) not simply 'that he 
might save him', but rather, "out of their hands." 
Reuven said to himself, 'may he be saved from them, 
and if he dies, it is BETTER FOR HIM to die in the 
pit.' It is therefore written: "And Reuven heard it, and 
he delivered him out of their hands." HE SAVED HIM 
ONLY FROM DYING BY THEIR HANDS, EVEN 
THOUGH HE MIGHT HAVE DIED IN THE PIT.
 

 

134. Come and behold, the piety of Reuven. He knew 
that Shimon and Levi were ruthless when they joined 
forces and cunning. When they joined against 
Shchem, they killed all the males. They were not 
satisfied, so they took the women and the little ones, 
gold and silver, and all beasts and precious vessels--
in short, everything that was to be found in the city. 
Yet even this was not enough, so they took what was 
in the field, as it is written: "And that which was in 
the city, and that which was in the field they 
took" (Beresheet 34:28).
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135. Reuven said, 'If such a great city did not escape 
them, then if this boy falls in their hands, not a shred 
of flesh will remain. Therefore, it is better to save 
him from them, for they will leave no sign of him for 
my father to see.'
 

 

136. 'Even if he dies IN THE PIT, his brothers will not 
prevail against him. His body will remain intact and I 
will return him whole to my father.' Therefore, it is 
written: "that he might save him out of their hands, 
to deliver him back to his father." 'I WILL BE ABLE 
TO RETURN HIM TO MY FATHER even though he 
will die there.' He therefore said, "The child is 
not," (Beresheet 37:30) instead of 'not alive', 
because he was not even dead.
 

 

137. Come and behold what Reuven did. He wisely 
joined them and said, "Let us not kill 
him" (Beresheet 37:21), instead of 'Do not you take 
his life', for he was not there when Yosef was sold. 
They each then attended their father for one day. 
When it was Reuven's day, he did not want Yosef to 
perish. It is therefore written: "And Reuven returned 
to the pit and, behold, Yosef was not in the pit"--NOT 
EVEN DEAD--"and he rent his clothes." Immediately, 
"he returned to his brothers, and said, 'The child is 
not'."
 

 

138. Even Reuven was not informed of the sale of 
Yosef. It has already been explained that the 
Shechinah was a partner IN THE VOW NOT TO 
REVEAL THE SALE OF YOSEF. Therefore Reuven 
did not know of it, and it was not revealed to him 
until Yosef made himself known to his brothers!
 

 

139. Come and behold the pleasure Reuven attained 
in trying to save Yosef's life. It is written: "Let 
Reuven live, and not die" (Devarim 33:6). For 
although he knew that the birthright was taken from 
him and given to Yosef, nevertheless he tried to save 
his life. Therefore Moshe prayed for him, saying, 
"Let Reuven live, and not die," and be supported in 
this world and in the world to come. What is the 
reason - it is this SAVING YOSEF'S LIFE and 
repenting for DEFILING HIS FATHER'S BED! If a man 
repents his sins, the Holy One, blessed be He, will 
revive him in this world and in the world to come.
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140. Come and behold: "And they took Yosef's 
coat..." (Beresheet 37:31). It has been explained that 
this is because a coat's blood resembles human 
blood. Yet come and behold: even when an act is 
well executed--WITHOUT COMMITTING ANY SIN--the 
Holy One, blessed be He, is strict with the righteous, 
even to a hair's breadth.
 

 

141. Ya'akov did well to kill a goat for his father. Yet 
by offering a goat, which comes from the side of 
Harsh Judgment, he weakened THE ASPECT OF THE 
STRICT JUDGMENT OF his father since he is of its 
aspect, AS YITZCHAK TOO PERTAINS TO SEVERE 
JUDGMENT. AND ALTHOUGH THE JUDGMENT 
TOOK HOLD OF THE GOAT, Ya'akov was punished 
in that his sons brought its blood before him.
  

142. It is written OF YA'AKOV: "And she put the 
skins of the kids of the goats upon his hands, and 
upon the smooth of his neck" (Beresheet 27:16). 
Therefore it is said OF HIS SONS: "And they dipped 
the coat in the blood" (Beresheet 37:31). This was 
measure for measure. Since he caused that 
"Yitzchak trembled very much" (Ibid. 33), HIS SONS 
made him tremble when they said, "'Know now 
whether it be your son's coat or not'" (Ibid. 32).
 

 

143. Rabbi Chiya said it is written concerning him 
(Ya'akov): "Are you my son Esav or not" (Beresheet 
27:21), and addressing him (they said), "is it your 
son's coat or not" (Beresheet 37:32). This is because 
the Holy One, blessed be He, is strict with the 
righteous to a hair's breadth in everything they do.
  

144. Rabbi Aba said that when the tribes saw their 
father's grief, they surely regretting SELLING YOSEF 
and determined to rescue him if they could find him. 
When they saw they could not RESCUE HIM, they 
turned to Yehuda, WHO ADVISED THEM TO SELL 
HIM and rejected him from among them. For he now 
was their king, and when they deposed him, it is 
written: "And it came to pass at that time, that 
Yehuda went down from his brothers" (Beresheet 
38:1).
 

 

 
 
14. Tzion and Jerusalem 
Here, Rabbi Yehuda discusses the creation of the universal structure that issued from Zion, the central point of faith and perfection. While Zion and 
Jerusalem are one, they represent the two grades of judgment and mercy. Through Binah, which correlates to understanding, the attributes of 
mercy and judgment are commingled and reconciled in the world. 
The Relevance of this Passage 
Throughout life, our actions disrupt and misalign the supernal forces that embody the attributes of judgement and mercy. This occurs on both a 
personal and universal level, in line with individual and collective actions of humanity. Consequently, judgement may occur in place of mercy; the 
world may seem especially hard and judgmental toward us. In response, we may find ourselves overreacting to situations where we'd normally 
respond with restraint and patience. Balancing these two attributes in our behavior is vital. 
An example of judgement and mercy is illustrated by the following parent-child situation. A child terribly misbehaves. The parent becomes 
extremely upset and immediately spanks the youngster. The parent reacted to the situation, and the act of judgement was rooted in selfish 
frustration. The child might attempt to change his behavior, but he does so only out of fear. Kabbalistically, the parent needs to balance judgement 
with mercy. That is, sharing and care for the child must be the intent behind any disciplinary action. The parent might still gently spank the child, but 
out of love and concern, rather than anger and frustration. The child's motivation for change will now be rooted in love and respect, not fear. 
If a soul descends into a human being from the lineage of Avraham [Right Column], it is said that the person's nature will be shaped and influenced 
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by the quality of mercy. If a soul descends from the lineage of Yitzchak [Left Column], the individual is imbued with a greater proportion of 
judgement in his nature, and behavior is influenced in that direction. 
Reading this section helps balance the forces of judgement and mercy in our interactions with the world. Moreover, these verses open us to the 
Light so that we ourselves can be worthy of mercy, rather than judgement, when the time comes for them to appear in our lives.

145. Rabbi Yehuda quoted the verse: "Hashem 
also thundered in the heavens, and the highest 
gave His voice; hail and coals of fire" (Tehilim 
18:14). Come and behold: when the Holy One, 
blessed be He, created the universe, THAT IS, 
WHEN THE HOLY ONE, BLESSED BE HE, 
EMANATED THE NUKVA, CALLED 'WORLD', He 
made seven pillars for it BY ILLUMINATING ON 
HER WITH THE SEVEN SFIROT: CHESED, 
GVURAH, TIFERET, NETZACH, HOD, YESOD, AND 
MALCHUT OF ZEIR ANPIN. All of them are 
supported by one single pillar, NAMELY YESOD 
OF ZEIR ANPIN'. In the verse: "Wisdom has built 
her house, she has hewn out her seven 
pillars" (Mishlei 9:1), it was explained that they all 
stand on one grade called 'YESOD OF ZEIR 
ANPIN'; "the righteous is an everlasting 
foundation" (Mishlei 10:25).
 

 

146. When the universe was created, it issued from 
the spot that included, along with its 
improvements, the point in the middle of the 
world, which is Tzion, THE INNER YESOD OF THE 
NUKVA. As it is written: "A psalm of Asaf. The 
mighty one, El, Elohim Hashem, has spoken and 
called the earth from the rising of the sun to the 
going down thereof" (Tehilim 50:1). Where did He 
speak from? From Tzion, as it is written: "Out of 
Tzion, the perfection of beauty, Elohim has shone 
forth" (Tehilim 50:2), the place that constructs 
faith to perfection. Tzion is the strength, THE 
SECRET OF THE ILLUMINATION OF CHOCHMAH, 
and the point of the whole world--THAT IS THE 
SECRET OF THE LIGHT OF CHASSADIM--on 
which the world has been constructed BY THE 
CHOCHMAH IN IT, and wherein it is nourished, BY 
THE LIGHT OF CHASSADIM IN IT.
 

 

147. Come and behold: after stating, "Hashem also 
thundered in the heavens" (Tehilim 18:14), why 
add, "and the Highest gave His voice," WHICH IS 
REDUNDANT? RABBI YEHUDA ANSWERS: Here is 
the secret of the faith I mentioned. For Tzion 
constructs and beautifies the world, and the world 
is nourished by Tzion FROM ITS TWO ASPECTS, 
NAMELY CHOCHMAH AND CHASSADIM. This is 
similar to the two grades that are one, namely 
Tzion and Jerusalem; the former of Judgment and 
the latter of Mercy, and both are one. Judgment is 
issued from one, and Mercy is issued from the 
other.
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148. From high up, REFERRING TO THE SFIRAH 
OF BINAH, a voice resounds. THIS IS THE 
CENTRAL RECONCILING COLUMN OF BINAH. 
When it is heard, WHEN IT RECONCILES THE 
NUKVA, AND THE LIGHTS OF RIGHT AND LEFT 
ARE HEARD, Judgments issue forth FROM THE 
NUKVA and the paths of Judgment and Mercy may 
be seen diverging. "Hashem also thundered in the 
heavens," refers to the Merciful Court. And 
although the Highest, BINAH may be neither found 
nor known, because the same voice comes out 
AND RECONCILES RIGHT AND LEFT, all is then 
under Judgment and Mercy. AS THE HIGHEST, 
BINAH GIVES ITS VOICE TO THE NUKVA AND 
RECONCILES HER TWO COLUMNS. So it is 
written: "And the Highest gave His voice" (Tehilim 
18:14). Then came "hail and coals of fire"--water 
and fire.
 

 

149. Come and behold: when Yehuda was born, it 
was written: "And she left off bearing" (Beresheet 
29:35). This refers to the fourth of the four 
foundations, CALLED CHESED, GVURAH, 
TIFERET, AND MALCHUT', because they are the 
Supernal Chariot OF BINAH, and this is one of the 
four legs of the throne, CALLED MALCHUT. 
THEREFORE, IT WAS WRITTEN WITH REGARD TO 
HIM, "AND SHE LEFT OFF BEARING," FOR HE IS 
THE LAST SFIRAH, MALCHUT. It is written of him: 
"And it came to pass at that time, that Yehuda 
went down from his brothers" (Beresheet 38:1). He 
was their king, BEING OF MALCHUT, BUT AFTER 
SELLING YOSEF, HE WAS DEPOSED. Why? 
Because Yosef was brought down to Egypt.
 

 

 
 
15. "And he called his name Er" 
The interconnection of the upper and lower worlds is exemplified in this section concerning the fate of Yehuda's firstborn son, Er. Yehuda's fall and 
descent, we're told, signify the descent and obscuring of the moon and the supernal Light; consequently, his son was born of the Side of 
Defilement, and was therefore later slain by the Lord. 
The Relevance of this Passage 
In order to grow spiritually and bring greater fulfillment to our lives, we must abolish all the character traits within us that emerge from the side of 
Defilement and Darkness. The end of darkness occurs the instant the 'Light' is turned on--which, in turn, occurs at the moment we peruse these 
profound words of wisdom.

150. "And Yehuda saw there a daughter of a certain 
Cna'anite" (Beresheet 38:2). HE ASKS: Was he Cnaanite? DID NOT 
THE FATHERS AVOID MARRYING AMONG THE CNA'ANITES? HE 
REPLIED: It has been explained by the friends THAT THE WORD 
CNA'ANITE MEANS 'MERCHANT'. "And she conceived, and bore a 
son, and he called his name Er" (Ibid. 3). Yehuda had three sons, but 
only one, Shelah, remained BECAUSE YEHUDA WENT DOWN, AND 
WAS PUNISHED FOR IT BY BEGETTING SONS AND THEN BURYING 
THEM.
 

 

151. Rabbi Elazar, Rabbi Yosi, and Rabbi Chiya were walking along 
the road. Rabbi Yosi asked Rabbi Elazar: Why is it written in relation 
to Yehuda's firstborn: "And he called his name Er," USING THE 
MALE PRONOUN, and of the other two sons, "she called his name 
Onan," and "she called his name Shelah," USING THE FEMALE 
PRONOUN?
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152. He said to him: Come and behold. This portion contains a 
profound secret, and all is proper. "Yehuda went down from his 
brothers" because the moon, THE NUKVA, became obscure and 
descended from the upright grade to another grade to which the 
serpent is attached. It is written: "And turned into a certain 
Adullamite, whose name was Chirah."
 

 

153. "And she conceived, and bore a son; and he called his name Er 
(Ayin Resh)" (Beresheet 38:3). He was evil (Heb. Resh Ayin)-which 
amounts to the same thing, FOR 'EVIL' AND ER ARE SPELLED WITH 
THE SAME HEBREW LETTERS. Because he came from the side of 
the Evil Inclination, it is written: "And he called (Heb. et) his name 
Er." The particle et adds yet another grade of filth of defilement, from 
which he was born. This is why Er and Ra ('evil') are identical, 
NAMELY, SPELLED WITH THE SAME HEBREW LETTERS!
 

 

154. With the second son, the place was not yet sweetened AND 
RETURNED TO HOLINESS. That happened only when Shelah, who 
was the most important of them all, came. It is written: "And Er, 
Yehuda's firstborn, was wicked in the sight of Hashem" (Beresheet 
38:7), and "for the inclination of man's heart is evil from his 
youth" (Beresheet 8:21). THERE IT MEANS 'SPILLING SEMEN IN 
VAIN'; THUS, HERE IT MEANS HE WAS SPILLING blood, for he spilt 
semen on the ground. That is why "Hashem slew him" (Ibid.). Then, 
"Yehuda said to Onan, 'Go in to your brother's wife...'"
 

 

 
 
16. "Go in to your brother's wife, and perform the duty of a brother in law" 
Rabbi Shimon begins by discussing the responsibility of the righteous man to beget children in order to ensure a place for his soul in the world to 
come. By perpetuating the image of the Holy King through offspring, the righteous man may prevent the reincarnation of his soul. Thus, the section 
addresses the necessity of marriage and of levirate marriage. We are also reminded of the futility and vanity of the individual who endeavors to 
provide only for himself, without creating a family. 
The Relevance of this Passage 
A dark room becomes progressively brighter with each lighting of a new candle. Every soul that comes into this world is likened to a candle. Though 
true reality, which is our ultimate destination, offers immortality and endless fulfillment, during the course of human spiritual evolution, the Light is 
temporarily dimmed. Immortality is relegated to the act of procreation and childbearing, which ensures the ongoing entrance of new souls into this 
world for the purpose of bringing about the final correction of humanity. In other words, the chain of humanity is immortal, while the individual body 
remains perishable and finite. All men live for the existence of the chain until such time as humanity completes its spiritual correction and 
transformation. At that juncture, the force of immortality will expand and bring endless life. This transformation, the final redemption, is hastened by 
bringing new souls into this world, whose Light, through the path of Torah, helps diminish darkness and death and accelerate the process of 
correction. This Light is also generated through the spiritual influences that radiate from these ancient Hebrew verses.

155. "And Yehuda said to Onan, 'Go in to your 
brother's wife'..." (Beresheet 38:21). Rabbi Shimon 
then quoted: "'I have raised up one from the north, 
and he is come from the rising of the sun, and he 
shall call upon my name; and he shall come upon 
princes as upon mortar, and as the potter treads 
clay" (Yeshayah 41:25). Come and behold: how 
foolish are men who neither know nor care for the 
ways of the Holy One, blessed be He. They are all 
asleep, and sleep never leaves their eyes.
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156. Come and behold: the Holy One, blessed be He, 
wisely created man in the image of above. There is 
neither a member nor an organ within man that was 
not created by Divine Wisdom, AS EACH ORGAN 
ALLUDES TO A SPECIFIC GRADE. After the body is 
complete with all its members, the Holy One, blessed 
be He, joins them and inserts a sacred soul to teach 
the man to tread the paths of the Torah and keep its 
commandments, so that the man will be properly 
perfected IN ACCORDANCE WITH THE APHORISM: 
'A MAN'S SOUL SHALL TEACH HIM.'
 

 

157. Now that the sacred soul is within him, HE IS 
WORTHY OF BEGETTING CHILDREN IN THE IMAGE 
AND LIKENESS OF THE HOLY ONE, BLESSED BE 
HE. Therefore, a man should multiply to perpetuate 
the image of the highest King in the universe. The 
secret of this is the river which issues forth: 
SUPERNAL YESOD, whose water never stops. 
Similarly, a man should never stop the flowing of his 
river and the source in this world, BUT SHOULD 
BEGET CHILDREN. When a man is unsuccessful IN 
BEGETTING CHILDREN in this world, the Holy One, 
blessed be He, uproots him FROM THIS WORLD and 
replants him again and again. THAT IS, HE DIES AND 
IS BORN AGAIN INTO THE WORLD UNTIL HE 
SUCCEEDS IN BEGETTING CHILDREN.
 

 

158. Come and behold, it is written: "I have raised up 
one from the North, and he is come" (Yeshayah 
41:25). "I have raised up," refers to a man's desire to 
mate in this world, which is raised by the north side 
FROM THE LEFT, FOR THE DESIRE TO MATE 
COMES FROM THE LEFT. "And he is come," refers to 
the sacred soul, which comes from above, sent by 
the Holy One, blessed be He, into this world, where it 
enters people.
 

 

159. "...from the rising of the sun..." (Yeshayah 41:25) 
The place from which the river issues forth is 
TIFERET, THE ABODE OF YESOD, from which the 
shining soul comes and is born, AS ALL SOULS 
COME FROM THE UNION OF TIFERET AND 
MALCHUT. "And he shall come upon princes" (Ibid.), 
means that the armies of the world--THE NUKVA 
CALLED 'WORLD', WHOSE ARMIES ARE ANGELS--
come with the stirring of the souls, NAMELY, ARE 
BORN WITH THEM. AND, "as upon mortar" (Ibid.), 
means as a man awakening into his body, WHICH IS 
CALLED 'MORTAR'.
 

 

160. Therefore, the Holy One, blessed be He, couples 
souls and sends them into this world, causing union 
between above and below, and thus the source of all 
is blessed. Therefore, the Holy One, blessed be He, 
created man so that he will strive to walk in His ways 
and never stop his river, RATHER HE WILL BEGET 
CHILDREN.
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161. He whose source is dried up AND DOES NOT 
BEGET CHILDREN cannot enter the presence of the 
Holy One, blessed be He, when he passes from the 
world, and he does not participate in that world. 
Come and behold, it is written: "He did not create it a 
waste land; He formed it to be inhabited" (Yeshayah 
45:18). Therefore, He created man IN THE LIKENESS 
OF ABOVE, for the Holy One, blessed be He, is kind 
to the world. Come and behold, it is written: "Then 
again Avraham took a wife, and her name was 
Kturah" (Beresheet 25:1). This is the secret of the 
soul returning INTO A BODY to be perfected.
 

 

162. Come and behold: it is written of the body, "But 
it pleased Hashem to crush man by disease: if his 
soul shall consider it a recompense for guilt, he shall 
see his seed, he shall prolong his days, and the 
purpose of Hashem shall prosper in his 
hand" (Yeshayah 53:10). We have to study this verse 
further. Why does it so please HIM? HE ANSWERS: 
Because it purifies him! HE ASKS: Why the feminine 
gender INSTEAD OF THE MASCULINE in the verse, 
"If his soul shall consider (feminine) it a recompense 
for guilt"? HE ANSWERS: Because the phrase, "shall 
consider," alludes to the soul. THUS, if the soul 
wishes to perfect herself properly, then "he shall see 
his seed," because the soul roams around without 
rest and is destined to enter the seed of a man who 
observed THE COMMANDMENT OF being fruitful and 
multiplying. He shall then "prolong his days...and the 
purpose of Hashem," referring to the study of the 
Torah, "shall prosper in his hand." BUT IF HE DID 
NOT HAVE CHILDREN, THE TORAH DOES NOT HELP 
HIM.
 

 

163. Come and behold: if a man studies the Torah 
day and night, but does not use his source and 
fountain of life TO BEGET CHILDREN, he is not 
permitted in the presence of the Holy One, blessed 
be He. We have learned that a well of water is no well 
unless the source feeds it, for the well and the source 
are of one secret. And we have explained THAT 
WHOEVER HAS NO CHILDREN IS JUDGED AS IF 
THE SOURCE DID NOT FLOW INTO HIM, NAMELY 
DID NO WORK WITHIN HIM.
  

164. It is written: "It is vain for you to rise up early, to 
sit up late, to eat the bread of sadness; for truly to 
His beloved He gives tranquillity" (Tehilim 127:2). 
Come and behold: how precious are the words of the 
Torah, for each contains high and holy mysteries. We 
have learned that when the Holy One, blessed be He, 
gave Yisrael the Torah, he included within it all the 
holy and supernal mysteries that were given to the 
children of Yisrael when they received the Torah on 
Mount Sinai.
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165. Come and behold: "It is vain for you to rise 
early," refers to single men without wives who are 
not as they should be, without union with a woman. 
They rise up early to do their work, as is manifest in 
the verse: "There is one alone, without a companion...
yet there is no end of all his labor" (Kohelet 4:8). "...to 
sit up late..." refers to those who retire late, WHO 
ARE LATE TO MARRY, FOR IT MEANS 'REST', as in 
"because in it he rested" (Beresheet 2:3); for a 
woman is considered a repose for man.
  

166. Of the verse, "To eat the bread of 
sadness" (Tehilim 127:2), HE ASKS: What is the 
bread of sadness? HE ANSWERS THAT when a man 
has children, he eats his bread joyously, with a glad 
heart. If he does not have children, he eats the bread 
of sadness. These are assuredly those who "eat the 
bread of sadness."
 

 

167. HE ASKS: What is meant by the verse, "For truly 
to His beloved He gives tranquillity" (Tehilim 127:2)? 
HE ANSWERS: To he whose source is blessed WITH 
CHILDREN, the Holy One, blessed be He, gives sleep 
in this world, in accordance with the verse, "You 
shall lie down, and your sleep shall be 
sweet" (Mishlei 3:24). This is because he has a part in 
the world to come, and he therefore lies IN THE 
GRAVE and enjoys the world to come.
  

168. "There is one alone without a 
companion" (Kohelet 4:8), refers to the man who is 
alone in the world, but not appropriately; HE IS 
without a wife. He is "without a companion," having 
no wife to help him. "...he has neither son..." to 
preserve his name in Yisrael after him, "nor brother" 
to amend for him BY LEVIRATE MARRIAGE.
 

 

169. "...yet there is no end of all his labor..." (Kohelet 
4:8) means that he labors constantly, from early day 
to night. "Neither is his eye satisfied with 
riches" (Ibid.), and he has not the sense to ask, "For 
whom then do I labor, and bereave my soul of good?" 
It may be said that if he toils to have more food and 
drink to feast every day, this is not so, because the 
soul does not derive any enjoyment from it. 
Assuredly, he denies his soul good, of the light of the 
world to come, because the soul is defective; that is, 
it is not properly perfected. Come and behold: how 
compassionate is the Holy One, blessed be He, 
toward His creatures, IN BRINGING HIM BACK IN 
ANOTHER INCARNATION SO HE CAN PERFECT 
HIMSELF. For He wishes him to be perfected and not 
to be cut off from the world to come.
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170. Rabbi Chiya asks: What is the position in the 
world to come of a thoroughly righteous man who 
engages in the study of the Torah day and night and 
devotes all his deeds to the Name of the Holy One, 
blessed be He, yet does not have children in this 
world? Or a man who tries but can not have children, 
or has children who die? Rabbi Yosi replied: His 
deeds and the Torah protect him, so he is worthy of 
the world to come.
 

 

171. Rabbi Yitzchak said: It is written of them and of 
the truly just: "For thus says Hashem to the eunuchs 
that keep My Shabbatot (plural), and choose the 
things that please Me, and take hold of My Covenant. 
And to them will I give in My house and within My 
walls a memorial better than sons and daughters: I 
will give them an everlasting name, that shall not be 
cut off" (Yeshayah 56:4-5), for they have a portion in 
the world to come. Rabbi Yosi said to him: This is 
good and well; THAT IS, HE AGREED WITH HIM.
 

 

172. Come and behold: a thoroughly righteous man 
who attained all THE AFOREMENTIONED VIRTUES 
and reached perfection, but died without children, 
inherits his place in the world to come. HE ASKS: 
Does his wife have to marry his brother or not? If she 
does, it is in vain, FOR HE DOES NOT NEED HIS 
BROTHER TO PERFECT HIM, having already attained 
his place in the world to come!
  

173. HE ANSWERS: Assuredly his wife should marry 
his brother, for we can not tell whether he was whole 
in his deeds or not. If his wife marries his brother, it 
is not in vain, EVEN IF HE ATTAINED PERFECTION. 
For the Holy One, blessed be He, keeps a place FOR 
THOSE WHO DIE WITHOUT CHILDREN OR A 
BROTHER TO MARRY THEIR WIFE. When a 
thoroughly righteous man dies and his wife marries 
his brother, he has already inherited his place AND 
DOES NOT NEED THE CORRECTION OF THE 
LEVIRATE MARRIAGE. Then comes a MAN WHO 
DIED CHILDLESS, WITHOUT A REDEEMER IN THE 
WORLD, and is perfected by the marriage OF THE 
RIGHTEOUS MAN'S WIFE. In the meanwhile, the Holy 
One, blessed be He, prepares a place FOR THE MAN 
WITHOUT THE REDEEMER until the righteous man 
dies. Then, he may be perfected in the world 
THROUGH A LEVIRATE MARRIAGE. This is the 
meaning of the verse: "Because he should have 
remained in the city of his refuge until the death of 
the high priest" (Bemidbar 35:28).
 

 

174. In relation to this, we have learned that the 
righteous are destined to have children through their 
death; THAT IS, THE CHILDREN OF THE LEVIRATE 
MARRIAGE WHO PERFECT THOSE WHO HAVE DIED 
CHILDLESS AND WITHOUT A BROTHER. They attain 
in their deaths what they did not attain during their 
lives. Hence, all the works of the Holy One, blessed 
be He, are true, just, and compassionate toward all, 
EVEN THOSE WHO HAVE NO BROTHER.
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175. He began by quoting the verse: "Two are better 
than one because they have a good reward for their 
labor" (Kohelet 4:9). This refers to those who strive to 
beget children in this world. For the sake of the 
children they leave after them, they receive a good 
reward in this world. For their sake, their fathers 
inherit a portion of the world to come.
 

 

176. Come and behold: the Holy One, blessed be He, 
plants trees in the world. If they grow well, it is good; 
if they do not, He uproots them and replants them 
SOMEWHERE ELSE as many times as required. Such 
are the ways of the Holy One, blessed be He, in 
tending to the good and to the correction of the world.
 

 

177. "Go in to your brother's wife, and perform the 
duty of a brother-in-law" (Beresheet 38:8) IS 
REDUNDANT, for Yehuda and the other tribes knew 
this. The ONLY important thing he told him was, "and 
raise up seed", for seed was needed for purification 
and for preparing an embryo to receive the remedy, 
so that the stock would not be severed from the root. 
This is the meaning of: "and man shall return to 
dust" (Iyov 34:15).
 

 

178. Having been prepared properly AFTER THE 
SAID INCARNATION, they are well praised in the 
world to come, for they please the Holy One, blessed 
be He. It is therefore written: "So I praised the dead 
that are already dead more than the living that are yet 
(Heb. adenah) alive" (Kohelet 4:2). FOR THEY COME 
BACK TO LIFE AND RETURN TO A TENDER AGE. 
The word "adenah" as in, "After I am grown old shall I 
have pleasure (Heb. ednah)" (Beresheet 18:12), and 
"he shall return to the days of his youth" (Iyov 33:24), 
MEANS THE DAYS OF YOUTH AND PLEASURE TO 
WHICH HE RETURNED IN INCARNATION.
 

 

179. "...but better than both of them is he who has not 
yet been, who has not seen the evil work that is done 
under the sun" (Kohelet 4:3, refers to he who has not 
returned to his youth AND BEEN REINCARNATED. 
HE IS A THOROUGHLY RIGHTEOUS PERSON, who 
does not need a new incarnation to achieve 
perfection and is not burdened by former sins, like 
one incarnated who suffers for sins he committed in 
former life. The Holy One, blessed be He, prepared 
for him a fitting place in the world to come.
  

180. Come and behold, it is written: "And so I saw the 
wicked buried, and come to their rest" (Kohelet 8:10), 
as we said THAT THEY WERE BORN AGAIN TO 
MEND THEIR DEEDS. For the Holy One, blessed be 
He, is kind and does not want the world to perish, 
BUT PREFERS TO REFORM THE WICKED THROUGH 
REINCARNATION. All His ways are true and gracious 
and benefit them in this world and in the world to 
come. Happy is the portion of the righteous who walk 
the true path, of whom it is written: "The righteous 
shall inherit the land" (Tehilim 37:29).
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17. "And the thing which he did displeased Hashem..." 
This section addresses the sin which, we're told, defiles man most in this world and in the world to come: masturbation. This judgment is not based 
upon moral or ethical principles, but rather upon the metaphysical structure of the Upper Worlds. The dark forces that challenge us throughout our 
spiritual development derive their strength and sustenance from the Light they steal from us. Thus, when we react or behave with intolerance 
towards others, the Light we lose strengthens the Evil Inclination. Masturbation is condemned for the simple reason that a man's seed is the 
substance that is closest in form to the Light of The Creator. It is raw, naked energy, and therefore requires concealment when it is revealed in our 
physical world. This concealment takes place when a man's seed is used for the direct purpose of creating life. Moreover, sexual relations between a 
man and wife express the ultimate in sharing, with both parties imparting pleasure to one another. In this loving and protected environment, the 
Light and power of a man's sperm cannot be appropriated or defiled by the Evil Inclination. The spilling of a man's seed is an act that is done for 
immediate self-gratification. Consequently, negative forces immediately appropriate this Light and our lives grow a little bit darker. Hardships and 
misfortunes in life--whether emotional, financial, marital, or otherwise--result from a lack of spiritual Light. We also learn of the great rewards in the 
world to come for a man who has trained his children to draw close to God and live by the spiritual wisdom of Torah. 
The Relevance of this Passage 
When a man refrains from pleasuring himself through the wanton spilling of his seed, his spiritual life force grows increasingly stronger. This 
manifests in many ways, including more intense sexual desire for his mate, and greater emotional stability and inner peace. The Light of this 
passage helps to cleanse and eradicate the dark forces that attach to us as a result of our sexually self-gratifying actions. This Light helps us to 
recognize the spiritual benefits associated with directing our carnal desires towards sharing pleasure with our mate, and drawing the Light of the 
Creator into this darkened world.

181. "And the thing which he did displeased Hashem: So He slew 
him also" (Beresheet 38:10). Rabbi Chiya opened the discussion 
with the verse: "In the morning sow your seed, and in the evening do 
not withhold your hand" (Kohelet 11:6). Come and behold: it 
behooves man much to be careful lest he sin and to be heedful in his 
actions before the Holy One, blessed be He. For there are numerous 
messengers and chieftains in the world who roam about observing 
the deeds of man and bearing testimony of him, recording 
everything in a book.
 

 

182. Come and behold: of all the sins that defile a man in this world, 
that which defiles him the most in this world and in the world to 
come is spilling his semen in vain. Letting it out in vain by the hand 
or leg brings impurity on man, as it is written: "For you are not an El 
that has pleasure in wickedness: nor shall evil dwell with 
you" (Tehilim 5:5).
 

 

183. He therefore does not come inside the curtain OF THE HOLY 
ONE, BLESSED BE HE, or behold the presence of Atik Yomin, as is 
learned from the verses: "Nor shall evil dwell with you" (Tehilim 5:5), 
and "And Er, Yehuda's firstborn, was wicked in the sight of 
Hashem" (Beresheet 38:7). BOTH VERSES INDICATE THAT HE 
DOES NOT BEHOLD THE FACE OF HASHEM. Hence, it is written: 
"Your hands are full of blood" (Yeshayah 1:15), WHICH REFERS TO 
LETTING SEMEN BY THE HAND, WHICH IS LIKENED TO SHEDDING 
BLOOD. Happy is the portion of the man who fears Hashem and is 
guarded from the evil path, and purifies himself to be occupied in the 
fear of his Master.
 

 

184. The verse, "In the morning sow your seed" (Kohelet 11:6), has 
already been explained. The morning is the time of man's strength 
and youth. He should then strive to beget children with the wife 
appropriate for him, according to the verse: "In the morning sow 
your seed."
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185. Then it is his time TO BEGET CHILDREN, as it is written: "As 
arrows in the hand of a mighty man, so are the children of one's 
youth" (Tehilim 127:4). Then he is able to teach them the ways of the 
Holy One, blessed be He, and to receive good reward for the world to 
come, as it is written: "Happy is the man that has his quiver full of 
them, they shall not be put to shame, but they shall speak with their 
enemies in the gate" (Tehilim 127:5). "They shall not be put to 
shame" in the World of Truth when the Accusers bring accusations 
on them, for there is no better reward in that world then THE 
REWARD of he who teaches his child the fear of Hashem in the ways 
of the Torah.
 

 

186. Come and behold: it is written about Avraham, "For I know him, 
that he will command his children and his household after him, and 
they shall keep the way of Hashem, to do justice and 
judgment" (Beresheet 18:19). This merit stood him well in the world 
to come against all Accusers.
 

 

187. It is therefore written: "In the morning sow your seed, and in the 
evening do not withhold your hand" (Kohelet 11:6). Even in old age, 
CALLED 'EVENING', it is written: "Do not withhold your hand" from 
begetting children. Why? "For you know not which shall prosper, 
whether this of that," before Elohim, and which will defend them in 
the World of Truth.
 

 

188. Hence it is written: "Lo, children are the heritage of 
Hashem" (Tehilim 127:3). This is the Eternal Life (lit. 'bundle of LIFE') 
of the soul, THE SECRET OF THE VERSE, "YET THE SOUL OF MY 
LORD SHALL BE BOUND IN THE BOND OF LIFE" (I SHMUEL 25:29), 
CONSIDERED AS the world to come and called 'heritage' BY THE 
SCRIPTURE. Who causes man to merit the heritage of Hashem? 
Children do. The children cause man to merit the heritage of 
Hashem! Therefore, happy is the man who has children to whom he 
may teach the ways of the Torah.
 

 

 
 
18. "And she put off her widow's garments..." 
This section explains the actions of Ruth and Tamar, two women who lost their first husbands and later conceived through levirate marriage. We 
learn that both acted piously and with the help of God, because the fruitful seed of Yehuda was established through them. 
The Relevance of this Passage 
This story concerns the eventual birth of King David and the Messiah. What's most relevant to the reader is the Messianic Light concealed inside the 
passage. A simple reading of the text sets the Light aglow, helping to hasten the emergence of the Messiah within us, and in turn, the arrival of the 
global Mashiach and Final Redemption.
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189. "And she put off her widow's garments..." (Beresheet 38:14). 
Come and behold: could it be that Tamar, a priest's daughter, who 
was always modest, would commit incest with her father-in-law? HE 
ANSWERS: She was a righteous woman AND did this with wisdom. 
She was not lewd, but wise, and KNEW WHAT WOULD BECOME OF 
IT. SHE approached him to do kindness and truth by him.
 

 

190. Come and behold: because she knew what would become of her 
efforts, the Holy One, blessed be He, aided her in the act, and she 
conceived immediately. All this was from THE HOLY ONE, BLESSED 
BE HE. It may be wondered why the Holy One, blessed be He, did not 
use another woman to bear these sons, but this one, TAMAR. HE 
ANSWERS: Assuredly, she was needed for this and no other woman 
would do.
 

 

191. The seed of Yehuda was established with two women, who bore 
King David, King Solomon, and Mashiach. The two women, Tamar 
and Rut, resembled each other. Both Tamar and Rut lost their first 
husbands and replaced them through similar efforts.
 

 

192. Tamar approached her father-in-law, who was next of kin to his 
dead sons AND THUS WORTHY OF TAKING HER IN LEVIRATE 
MARRIAGE. The reason for her act is stated in the verse: "For she 
saw that Shelah was grown, and she was not given to him to 
wife" (Beresheet 38:14). She therefore did this by her father-in-law.
 

 

193. Rut's first husband died as did that of Tamar, and then she did 
the deed by Boaz, as it is written: "And uncovered his feet, and laid 
herself down" (Rut 3:7). She then gave birth to Oved. You might ask 
why Oved was not born to another woman, INSTEAD OF IN THIS 
MANNER. HE ANSWERS: Assuredly, it was necessary that she, and 
not any other woman, bore him. From these two, the seed of Yehuda 
was built and established. Both did well and brought kindness upon 
the dead, so they would later be perfected in the world.
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194. This is the explanation of the verse: "So I praised the dead that 
are already dead" (Kohelet 4:2). As long as THE HUSBANDS OF 
TAMAR AND RUT were alive, there was no praise to their name. After 
they died, THEIR WIVES WERE TAKEN IN LEVIRATE MARRIAGE 
AND THE KINGDOM OF DAVID, SOLOMON, AND MASHIACH 
DESCENDED FROM THEM. Both TAMAR AND RUT did kindness and 
truth by the dead, and the Holy One, blessed be He, helped them in 
the very act. Thus, all is fitting as it should be. Happy is he who 
studies the Torah day and night, as it is written: "But you shall 
meditate therein day and night, that you may observe to do 
according to all that is written in it: for then you shall make your way 
prosperous, and then you shall have good success" (Yehoshua 1:8).
 

 

 
 
19. "And Yosef was brought down to Egypt..." 
This section begins by interpreting the phrasing of the title quotation as indicating God's approval of this act; it was necessary in order to fulfill His 
announcement to Avraham. 
A discussion follows concerning the legions of angels who sing praises to the glory of God throughout the night. It is the role of the children of 
Israel to offer praises to God through litanies three times daily. In this way, God is glorified both day and night, from above and below. Rabbi 
Shimon next offers two explanations of the phrase, "who commands the sun," in the context of Ya'akov and Yosef. One explanation interprets this 
as an allusion to Yosef, when he was sold. The other understands it to be concerned with Ya'akov, when his sons showed him evidence of Yosef's 
death. 
The Relevance of this Passage 
In the course of spiritual development, we sometimes have to fail in order to build a greater vessel that can hold all the Light that awaits us as we 
ascend to the next level. This is what happened to Yosef when he was "brought down to Egypt." Egypt is a code word for darkness and 
disconnection from the Light of The Creator. Reading these passages helps attune us to the angelic hierarchies and the spiritual energy forces they 
transmit. These forces give us power to rise when we fall, strength to stand after we stumble--and this serves to increase the size of our vessel, so 
that we can receive even greater Light in our lives. These verses also help us expand our vessel so that it is not necessary for us to fall quite so far 
down or to stumble quite so often.

195. In the verse, "And Yosef was brought down to Egypt; and 
Potifar bought him" (Beresheet 39:1), why is it written: "brought 
down" RATHER THAN 'WENT DOWN TO EGYPT'? HE ANSWERS: 
The Holy One, blessed be He, consented to the act OF SELLING 
YOSEF TO EGYPT, so that the decree He made between the pieces 
would be fulfilled, as it is written: "Know surely that your seed shall 
be a stranger" (Beresheet 15:13). "And Potifar bought him," to 
commit sin with him, NAMELY SODOMY.
  

196. He quoted the verse: "Who commands the sun, and it rises not; 
and seals up the stars" (Iyov 9:7). Come and behold: the Holy One, 
blessed be He, made seven stars in the firmament THAT 
CORRESPOND TO THE SEVEN SFIROT: CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD, AND MALCHUT. Each firmament 
contains numerous attendants who wait upon the Holy One, blessed 
be He.
 

 

197. There is no attendant or appointee who does not have a specific 
task and service to perform for the Holy One, blessed be He, and 
each knows his own task.
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198. Some act as their Master's messengers, appointed in this world 
to oversee men's deeds. There are those who sing CHANTS AND 
HYMNS before Him, and those in charge of poetry. And even they are 
in charge of poetry, there is no host, no star or constellation that 
does not praise the Holy One, blessed be He.
 

 

199. For when night falls, three legions are divided into the three 
directions of the world, each containing thousands and tens of 
thousands OF ANGELS, whose task it is to sing.
 

 

200. There are three hosts OF ANGELS and one living creature, THE 
NUKVA, that stands in charge of them. They all praise the Holy One, 
blessed be He, until morning comes, when those of the south side 
and the luminous stars, THE ANGELS, praise and recite poetry 
before the Holy One, blessed be He. It is written: "When the morning 
stars sang together, and all the sons of Elohim shouted for joy" (Iyov 
38:7). "The morning stars" are the stars on the south side, NAMELY 
CHESED, as it is written: "And Avraham went early in the 
morning" (Beresheet 19:27). "All the sons of Elohim shouted for 
joy," refers to the stars on the left side, which are included within the 
right.
 

 

201. When daylight breaks, the children of Yisrael sing the praises of 
the Holy One, blessed be He, three times a day, corresponding to the 
three night WATCHES. They stand before each other until the glory 
of the Holy One, blessed be He, is duly risen day and night. The Holy 
One, blessed be He, ascends by means of the six litanies, THREE IN 
THE DAY AND THREE AT NIGHT.
 

 

202. The living creature that stands above them, THE NUKVA, also 
stands on Yisrael below to properly fix everything, as it is written: 
"She rises also while it is yet night, and gives food to her household, 
and a portion to her maidens" (Mishlei 31:15). "And gives food to her 
household," refers to the upper THREE hosts and, "a portion to her 
maidens," alludes to the camp of Yisrael below. Thus the glory of the 
Holy One, blessed be He, is extolled on every side, above and below; 
everything exists by His permission and according to His wish.
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203. "...who commands the sun, and it rises not..." (Iyov 9:7). Rabbi 
Shimon says this refers to Yosef WHEN HE WAS SOLD INTO EGYPT. 
"And seals up the stars" are his brothers, about whom it is written: 
"And the eleven stars bowed down to me" (Beresheet 37:9). In 
another explanation, "Who commands the sun," refers to Ya'akov at 
the time he was told: "know now WHETHER IT BE YOUR SON'S 
COAT OR NOT" (Beresheet 37:32). "...and it rises not..." means when 
the Shechinah was gone from him; "and seals up the stars," means 
his sons, and his light was sealed and closed upon him because of 
them. The sun darkened and the stars did not shine because Yosef 
was separated from his father. Come and behold: since Yosef was 
sold, Ya'akov abstained from marital intercourse and remained in 
mourning until he heard the good tidings of Yosef.
 

 

 
 
20. "And Hashem was with Yosef" 
Rabbi Yosi quotes the verse, "For The Creator loves justice," in order to lead a discussion on the protection that God offers the righteous. Through 
the examples of David and Yosef, both of whom walked "through the valley of the shadow of death," we are shown that God never abandons the 
righteous. In His mercy, He even guards the wicked, who, we learn, receive blessings and are sustained by the spiritual elevation of the righteous. 
Ultimately, though, we see that fortunate, indeed, are the righteous in this world and in the World to Come. 
The Relevance of this Passage 
Kabbalistically, mercy represents the concept of time. Time is defined as the distance between cause and effect; the separation between action and 
reaction; the space between deed and dividend; the span between a person's behavior and the inevitable repercussion; the divide between crime 
and consequence. Within this gap, it is hoped that a person becomes enlightened to the senselessness of negative ways, and recognizes the 
rewards of spiritual growth and positive, unselfish behavior. Time, however, can cause us to mistakenly believe that goodness goes unrewarded, 
while the wicked go unpunished. Yet time merely creates a delay-- a window of opportunity in which our free will can earn us fulfillment, 
transformation, and recognition of the cause-and-effect principle that is at work in our world. Without time, a person would be instantly punished the 
moment he sinned. The wicked would be obliterated the moment they transgressed. They would lose the opportunity to change their ways and 
partake of the endless fulfillment in the world to come. Mercy [time] is awarded to the wicked on the merit of the righteous who love humanity 
unconditionally. Awareness and a deeper understanding of mercy and the cause-and-effect principle are aroused within us through the merit of the 
righteous, whose spiritual power surges through this passage.

204. "And Hashem was with Yosef, and he was a 
successful man; and he was in the house of his master the 
Egyptian" (Beresheet 39:2). Rabbi Yosi opened the 
discussion with the verse: "For Hashem loves justice, and 
forsakes not His pious ones; they are preserved 
forever" (Tehilim 37:28). It has been explained that this 
refers to Avraham, because "His pious ones" is spelled 
'pious one' IN THE SINGULAR, as has already been 
explained.
 

 

205. Come and behold: wherever the Righteous go, the 
Holy One, blessed be He, protects them and never 
abandons them. As David said, "Even though I walk 
through the valley of the shadow of death, I will fear no evil: 
for You are with me; Your rod and Your staff" (Tehilim 
23:4). For wherever the Righteous go, the Shechinah never 
leaves them.
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206. When Yosef walked the valley of the shadow of death 
and was brought down to Egypt, the Shechinah was with 
him, as it is written: "And Hashem was with 
Yosef" (Beresheet 39:2). Because the Shechinah was with 
him, whatever he did in his hand prospered. If he had 
something in his hand, but his master asked for something 
else, what was in his hand would turn into that which his 
master wanted, as it is written: "And his master saw that 
Hashem was with him, and that Hashem made all that he 
did prosper in his hand" (Beresheet 39:3). Assuredly, it "did 
prosper in his hand," for Hashem was with him.
 

 

207. Come and behold, it is not written: 'And his master 
knew that Hashem was with him,' but rather "And his 
master saw." THIS TEACHES US THAT he saw with his own 
eyes the miracles that the Holy One, blessed be He, 
performed by His hand. Therefore, "Hashem blessed the 
Egyptian house for Yosef's sake" (Beresheet 39:5). The 
Holy One, blessed be He, preserves the righteous. For their 
sakes, He also protects the wicked. This is said in the 
verse: "Hashem has blessed the house of Oved Edom...
because of the ark of Elohim" (II Shmuel 6:12).
 

 

208. Other people are blessed for the sake of the righteous, 
but they themselves can not be saved by their own merits. 
This has been explained: Yosef's master has been blessed 
for his sake, yet Yosef could not be saved by his merits and 
gain his freedom.
 

 

209. He was later put in prison, as it is written: "Whose foot 
they hurt with fetters he was laid in iron" (Tehilim 105:18). 
Subsequently, the Holy One, blessed be He, set him free 
and made him ruler over Egypt. Thus, it is written: "For 
Hashem loves justice and forsakes not His pious ones; 
they are preserved forever" (Tehilim 37:28). It is spelled as 
has already been explained, and the Holy One, blessed be 
He, protects the righteous in this world and in the world to 
come, as it is written: "But let all those that put their trust in 
You rejoice: let them ever shout for joy, because You do 
defend them; and let those who love Your name be joyful in 
You" (Tehilim 5:12).
 

 

 
 
21. "His master's wife cast her eyes" 
This section pointedly reminds us that we must constantly be on guard to avoid being led astray by the Evil Inclination. As the Accusers assail man 
daily, he must cleave to the dimension and Sfirah known as Gvurah to become mightier than the Evil Inclination. As the rabbis point out, Yosef 
exemplifies this endeavor. He exposed himself to unfounded accusations because of the enormous care he took over his personal appearance. The 
rabbis next address the importance of guarding and preserving the Holy Covenant. The Covenant, we're told, upholds heaven and Earth. When it is 
properly guarded, God showers the world with blessings, but if God's judgment finds the world full of wicked people, heaven and earth will dry up 
and their natural, life-sustaining functions will cease. 
The Relevance of this Passage 
A reading of this section strengthens our resistance to evil and vain impulses, and steels our resolve to pursue positive change, for the sake of our 
soul and for all humankind. The collective intolerant, self-centered actions of man can become so great that they create a mass of negativity that 
literally blocks the Light from flowing into our world. Our connection to this passage helps dissolve this blockage, to allow the penetration of the 
Light.
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210. "And it came to pass after these things that his 
master's wife cast her eyes upon Yosef" (Beresheet 39:7). 
Rabbi Chiya began the discussion with the verse: "Bless 
Hashem, you angels of His, you mighty in strength who 
perform His bidding, hearkening to the voice of His 
word" (Tehilim 103:20). Come and behold: a man should 
be very careful to avoid sinning and should walk the path 
of righteousness so as not to be led astray by the Evil 
Inclination, who daily brings accusations against him.
 

 

211. Because the Evil Inclination constantly accuses him, 
it behooves a man to overcome it and stand firmly, SO 
THAT THE EVIL INCLINATION CANNOT MOVE HIM. Man 
must be mightier than it and be attached to the place of 
Gvurah ('might'), for when man overpowers it, he cleaves 
to the side of Gvurah and is strengthened. Because the 
Evil Inclination is mighty, it behooves a man to be 
mightier.
 

 

212. Those who overcome it are described as "mighty in 
strength," FOR BY OVERCOMING THE MIGHTY ONE, 
THEY BECOME AS MIGHTY AS IT. These are the angels 
of the Holy One, blessed be He, NAMELY THE 
RIGHTEOUS, who come from the side of Harsh Gvurah to 
overcome THE EVIL INCLINATION. THEY ARE CALLED 
the "mighty in strength who perform His bidding" (Tehilim 
103:20). "Bless Hashem, you angels of His," such as 
Yosef, who was called 'righteous' and 'mighty' and 
preserved the Holy Covenant, which was imprinted upon 
him.
 

 

213. Rabbi Elazar asks: What is THE MEANING OF THE 
VERSE, "And it came to pass after these 
things" (Beresheet 39:7)? HE SAYS: It has been explained 
that the place from which the Evil Inclination brings forth 
accusations is the grade CALLED "after these things." 
Yosef gave it an opening for accusations, while THE EVIL 
INCLINATION said that Yosef's father was mourning over 
him and that he, Yosef, adorned himself and curled his 
hair. Thus, it aroused against him the bear, NAMELY 
POTIFAR'S WIFE, and it assailed him.
 

 

214. "And it came to pass after these things." Come and 
behold: when the Holy One, blessed be He, inspects the 
world to judge it and finds wicked people therein, then 
"He shut up the heavens, that there be no rain, and that 
the land yield not its fruit and, according to justice you 
perish quickly" (Devarim 11:17). Because of the sins of 
men, the heavens and earth stop performing their natural 
functions.
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215. Come and behold: those who do not keep the Holy 
Covenant cause separation between the children of 
Yisrael and their father in heaven. For it is written: "And 
you turn aside, and serve other Elohim, and worship 
them; and then Hashem's anger be inflamed against you 
and He shut up the heavens, that there be no 
rain" (Devarim 11:16-17). He WHO GUARDS NOT THE 
COVENANT is equal to a person who serves other 
Elohim, for he is false to the Holy Covenant.
 

 

216. When the holy Covenant is well kept in the world, the 
Holy One, blessed be He, pours blessings from above, 
which are showered over the world, as it is written: "You 
Elohim, did send a plentiful rain, whereby You did 
strengthen your inheritance when it languished" (Tehilim 
68:10). The "plentiful rain" is a rain of favor that pours 
when the Holy One, blessed be He, is favorable toward 
the congregation of Yisrael and desires to pour blessings 
upon it. Then, "you did strengthen your inheritance when 
it languished."
 

 

217. Your inheritance is Yisrael, the inheritance of the 
Holy One, blessed be He, as it is written: "Ya'akov is the 
lot of his inheritance" (Devarim 32:9). The 'languishing' is 
the Congregation of Yisrael which languishes in a strange 
land. It is thirsty for water BUT CANNOT SLAKE ITS 
THIRST and is thus weary. With favorable rain then, "You 
did strengthen."
 

 

218. Thus, the heavens, the earth, and all their armies are 
all established on the principles of the Covenant, as it is 
written: "If my covenant be not day and night, it were as if 
I had not appointed the ordinances of heaven and 
earth" (Yirmeyah 33:25). We should guard it, as has 
already been explained. It is therefore first written: "And 
Yosef was of beautiful form and fair to look upon," and 
then, "his master's wife cast her eyes upon Yosef," 
WHICH MEANS THAT BECAUSE HE WAS NOT ON HIS 
GUARD, BUT ADORNED HIMSELF BY CURLING HIS 
HAIR, AND WAS GOOD LOOKING AND WELL FAVORED, 
HIS MASTER'S WIFE CAST HER EYES UPON HIM.
 

 

 
 
22. "...she spoke to Yosef day by day" 
This section discusses the struggle of the individual to resist the seduction of the Evil Inclination. God has provided certain devices that preserve 
us from accusations of the Evil Side. The most important of these is, of course, the Torah. Those who study the Torah for its own sake, we are told, 
shall inherit both the upper and lower worlds, and will rejoice when God finally banishes the Evil Inclination from this world. Those who succumb to 
the Defiled Side, however, shall be punished in Gehenom, or Hell. There they shall weep with anguish that they did not overcome the Evil Inclination. 
The Relevance of this Passage 
Physical creation came about when the collective souls of man rejected the endless Light of Fulfillment that was originally bestowed upon them by 
The Creator. We did this in order to gain the opportunity to earn and create this fulfillment through our own effort. Moreover, just as an athlete 
requires competition to give meaning to the concept of victory, the Evil Inclination was created to challenge us during this process. The Torah 
represents the path to victory over our Evil Inclination, not from a strictly religious standpoint, but from a spiritual perspective. The Torah, through 
the lens of Kabbalah, is a tool that imbues us with strength and courage to conquer our negative impulses --even those that may have been barely 
noticeable. A reading of these passages provides us with spiritual strength to reject the temptation of the ego-based desires that are our true 
adversaries in life.
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219. "And it came to pass, as she spoke to Yosef day by 
day" (Beresheet 39:10). Rabbi Elazar began the discussion with the 
verse: "To keep you from the evil woman" (Mishlei 6:24). Happy are 
the righteous who know the paths of the Holy One, blessed be He, 
and tread them, for they are occupied in the study of the Torah day 
and night. And whoever is occupied with the Torah day and night 
inherits two worlds, the upper and the lower. He inherits this world 
even though he does not study it for its own sake, and inherits the 
upper world if he does study it for its own sake.
 

 

220. Come and behold, it is written: "Length of days is in her right 
hand; and in her left hand are riches and honor" (Mishlei 3:16). 
"Length of days is in her right hand," means that whoever studies 
the Torah for its own sake has length of days in the world to come, 
where he attains the glory of the Torah. This is the Glory and Crown 
which adorn everything, for the crown of the Torah abides only in 
the world to come. "And in her left hand are riches and honor," in 
this world, for he who does not study the Torah for its own sake 
merits riches and honor in this world.
 

 

221. When Rabbi Chiya came FROM BABYLON to the land of Yisrael, 
he read the Torah until his face shone like the sun. Those who 
studied the Torah stood before him, and he would say this one 
studied it for its own sake and this one did not. He would pray for the 
one who studied it for its own sake, prayed that he would do so 
always and merit the world to come. And he prayed for he who did 
not study it for its own sake, that he would come to do so and 
thereby merit everlasting life.
 

 

222. One day, he saw a student who studied the Torah. The student's 
face was pale. He said to himself that he assuredly contemplates sin. 
He made him come before him and spoke to him the words of the 
Torah until he composed himself. From that day on, the student 
resolved not to seek evil thoughts, but to study the Torah for its own 
sake
 

 

223. Rabbi Yosi said that when a man notices that he is assailed by 
evil thoughts, he should study the Torah and they will pass. Rabbi 
Elazar said that when the Evil Side comes to crush man, he should 
draw it toward the Torah and it will part from him.
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224. Come and behold: we have learned that when the Evil Side 
stands before the Holy One, blessed be He, and indicts the world for 
its evil sins, the Holy One, blessed be He, pities it and advises men 
on how to be saved from it, so it will not control them or their deeds. 
The advice is to escape the Evil Side by studying the Torah 
diligently. HE ASKS: How do we know this? HE ANSWERS: From the 
verse, "For Your commandment is a lamp; and Torah is light; and 
reproofs of instruction are your way of life," which is followed by the 
verse: "To keep you from the evil woman, from the smoothness of 
the tongue of an alien" (Mishlei 6:23-24). THE TORAH THEN 
PRESERVES ONE FROM THE EVIL INCLINATION.
 

 

225. The Side of Defilement, the Other Side, is always before the 
Holy One, blessed be He, blaming men for their transgressions. It 
also stands below to accuse men for their sins. HE EXPLAINED 
THAT it stands above to remind men of their sins and to accuse 
them for their deeds, because they were given over to its power, as 
was Iyov WHEN THE HOLY ONE, BLESSED BE HE, SAID TO THE 
SATAN: "HE IS IN YOUR HAND" (IYOV 2:6).
 

 

226. It also accuses them and when the Holy One, blessed be He, 
judges them ON ROSH HASHANAH (NEW YEAR'S DAY) AND YOM 
KIPPUR, it remembers every sin and deed. It stands over them and 
brings accusations, but the Holy One, blessed be He, pities Yisrael 
and advises them on how to escape the Evil Side. How? By blowing 
the Shofar on Rosh Hashanah day and giving of the scapegoat on 
Yom Kippur, so the Evil One will leave them and busy himself with 
the portion GIVEN HIM.
 

 

227. Come and behold, it is written: "Her feet go down to death; her 
steps take hold of Sheol (Hell)" (Mishlei 5:5). Of the secret of the 
faith it is said, "Her ways are ways of pleasantness, and all her paths 
are peace" (Mishlei 3:17). These are the ways and paths of the Torah, 
and all are one; THAT IS, THE ROADS --THOSE OF DEFILEMENT 
AND THOSE OF HOLINESS--ARE ALL ONE. This one is of Peace, 
and the other is of Death. And they are complete opposites to each 
other, FOR EACH AND EVERY PATH LEADING TO DEFILEMENT 
HAS AN OPPOSING PATH LEADING TO HOLINESS.
 

 

228. Happy is the portion of Yisrael who cleave faithfully to the Holy 
One, blessed be He, for He advises them on how to be saved from all 
the other sides in the world. Because they are a Holy Nation--His lot 
and portion--He helps them in every THING. Happy are they in this 
world and in the world to come.
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229. Come and behold: the Evil Side comes down to hover about the 
world, and when it sees the deeds of men who deviated from their 
ways in the world, it goes up to accuse them. And were it not for the 
Holy One, blessed be He, who feels pity for His creatures, they would 
not remain in the world.
 

 

230. It is written: "And it came to pass, as she spoke to Yosef day by 
day" (Beresheet 39:10). "As she spoke," REFERS TO THE EVIL SIDE, 
who daily ascends to bring accusations before the Holy One, 
blessed be He--SINCE YOSEF ALLUDES TO THE HOLY ONE, 
BLESSED BE HE--as well as evil reports and slander, in order to 
destroy men.
 

 

231. It is written: "that he hearkened not to her, to lie by her, or to be 
with her" (Beresheet 39:10). "He hearkened not to her," because THE 
HOLY ONE, BLESSED BE HE, is compassionate towards the world; 
"to lie by her" means to allow her to rule over the world, for she 
cannot govern without permission.
 

 

232. Another explanation of the phrase, "to lie by her," has the same 
meaning as: "and of him that lies with her that is unclean" (Vayikra 
15:33). "...to be with her..." means to give her power, blessings, and 
help. Were it not for the help she obtained from above, not one man 
would remain in the world. But the Holy One, blessed be He, pities 
the world AND HELPS IT WHEN THE OTHER SIDE RULES THE 
WORLD, so the world continues to exist.
 

 

233. Rabbi Aba said: THE TWO EXPLANATIONS are really the same, 
but the Evil Inclination roams about seducing men, diverting their 
paths and cleaving to them. Each day, it seduces men from the Path 
of Truth and pushes them from the Path of Life to Gehenom.
 

 

234. Happy is he whose deeds ARE GOOD, who keeps his ways so 
that THE EVIL INCLINATION shall not be attached to him, as it is 
written: "And it came to pass, as she spoke to Yosef day by day that 
he hearkened not to her" (Beresheet 39:10). HE DID NOT HEARKEN 
to what she said to him daily, as the Spirit of Defilement, which is the 
Evil Inclination, seduces man every day "to lie by her" in Gehenom, 
and thus be sentenced there "to be with her."
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235. Come and behold: when a man cleaves to that side, he is drawn 
after her. He defiles himself with her in this world and in the next. 
Come and behold: the Side of Impurity is dirty and filthy, as it is 
written: "You shall say to it, 'Get you hence (Heb. tze)'" (Yeshayah 
30:22). Actual excrement is implied (Heb. tzoah), and with 
'EXCREMENT', we proclaim that whoever turns from the ways of the 
Torah is condemned to excrement, to which were sentenced all the 
wicked people in the world who had no faith in the Holy One, blessed 
be He.
 

 

236. It is written: "And it came to pass about this day, that he went 
into the house to do his work; and there was none of the men of the 
house there within" (Beresheet 39:11). "This day" is when the Evil 
Inclination rules over the world and goes down to lead men astray. 
HE ASKS: When will that be? HE ANSWERS: When men repent their 
sins or study the Torah and observe its precepts, THE EVIL 
INCLINATION comes down to lead them astray AND THUS PREVENT 
THEIR REPENTANCE AND OCCUPATION WITH THE TORAH AND ITS 
PRECEPTS.
 

 

237. "He went into the house to do his work" (Beresheet 39:11) to 
study the Torah and observe its precepts, which are man's work in 
this world. Because a man's work in this world is the service of the 
Holy One, blessed be He, NAMELY THE STUDY OF THE TORAH AND 
ITS PRECEPTS, a man should be as strong as a lion on all sides, so 
that the Other Side will not have power over him and seduce him. It 
is written: "And there was none of the men," namely nobody to rise 
before the Evil Inclination and wage war against it.
 

 

238. When it sees no one standing against it, it is the way of the Evil 
Inclination to wage war with him immediately: "She caught him by 
his garment, saying, 'Lie with she'." "She caught him by his 
garment," because when the Evil Inclination obtains mastery over 
man, HE FIRST adorns and mends his clothes and curls his hair, as 
it is written: "She caught him by his garment, saying, 'Lie with me'" 
and cleave to me.
 

 

239. The Righteous stands against him and engages in war against 
him (Beresheet 39:12). It is written: "And he left his garment in her 
hand, and fled, and went outside." He should leave it, be strong 
against it, flee from it, and escape it so that it will have no power 
over him.
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240. Rabbi Yitzchak said that IN THE FUTURE, the righteous will see 
the Evil Inclination as a high mountain and wonder how we could 
have conquered such a high and huge mountain. The wicked will see 
the Evil Inclination as a thread that is as thin as a hair. They will 
marvel and ask: How could we not have overcome such a tiny thread 
of hair? These weep, and the others weep. The Holy One, blessed be 
He, will sweep the wicked from the world and slay him before their 
eyes, so he will not have dominion over the world anymore. The 
Righteous will see it and rejoice, as it is written: "Surely the 
righteous shall give thanks to your name: the upright shall dwell in 
your presence" (Tehilim 140:14).
 

 

 
 
23. "The butler of the king of Egypt and his baker..." 
In this section we learn that God regulates the order of nature so He may execute His divine purpose, which is to bestow infinite pleasure to His 
Creation upon humanity's completion of spiritual transformation. Rabbi Yehuda opens a discussion on the superior position of man in the hierarchy 
of the animal kingdom. Man, we're told, retains dominion over all species as long as his divine image is not tainted by sin. This point is exemplified 
by the story of Daniel in the lions' den. We should, therefore, guard against sin and examine our actions every day so that we may repent for any 
sins we have committed. The text then turns to an examination of God's role in enabling Yosef to achieve greatness because he was righteous. We 
learn that Yosef was able to provide interpretations of dreams only because he entrusted the task of interpreting them to God. 
The Relevance of this Passage 
We have the divine capacity to consider others before ourselves, and even to sacrifice our own lives for the good of others. This is a uniquely 
human trait and a mark of humanity's spiritual superiority throughout Creation. However, if we are intolerant and insensitive to one another, we 
utterly lose our spiritual value. This passage removes intolerance and judgement of others. It awakens compassion, respect, and sensitivity toward 
our fellow human beings, especially during moments of hostility and conflict. This passage further assists us in more clearly identifying and more 
sincerely trusting the many hidden roles played by the Creator in our lives. The purpose of these many roles is to bring Light into the world through 
human actions and interactions.

241. "And it came to pass after these things, that the butler of the 
king of Egypt..." (Beresheet 40:1). Rabbi Yehuda opened with the 
verse: "Will a lion roar in the forest, when he has no prey? Will a 
young lion cry out of his den, if he has taken nothing?" (Amos 3:4) 
Come and behold: how careful should a man be in worshipping the 
Holy One, blessed be He, for whoever is assiduous in studying the 
Torah and serving the Holy One, blessed be He, is feared by all.
 

 

242. For when the Holy One, blessed be He, created the universe, He 
made all the creatures in the world in their appropriate shape. He 
then created man in the supernal image and made him ruler, by 
power of this image, over all creatures. As long as man continues in 
the world, all creatures look up to him, and when they see the 
Supernal Image of man, they feel dread and tremble before him, as it 
is written: "And the fear of you and the dread of you shall be upon 
every beast of the earth, and upon every bird" (Beresheet 9:2). This 
is true only when they look and see in him the Supernal Image and 
the soul IS in him.
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243. Rabbi Elazar said that the image of the Righteous does not 
change, even when the soul is not in them. When a man does not 
walk in the ways of the Torah, his sacred image is altered, and the 
beasts of the field and the birds in the sky then prevail against him. 
When the sacred image was changed, so was the image of man, 
WHO THEN RECEIVED THE IMAGE OF THE OTHER ANIMALS, SO 
THAT CREATURES ARE NO LONGER FEARFUL OF HIM AND CAN 
HAVE POWER OVER HIM.
 

 

244. Come and behold: the Holy One, blessed be He, alters the deeds 
above and below. THAT IS, HE SWITCHES THE SACRED IMAGE 
ABOVE AND THE IMAGE OF MAN BELOW to bring matters back to 
their roots, AS THEY WERE BEFORE THE SIN OF THE TREE OF 
KNOWLEDGE, so that His wish shall abide in all the world's deeds. 
BY RETRIBUTION, ALL THE DEEDS IN THE WORLD IMPROVE. 
Daniel's image was not changed when he was cast into the lions' 
den and, because of that, he was saved. Rabbi Chizkiya asked: If this 
is true, why is it written: "My Elohim has sent his angel, and he has 
shut the lions' mouths, that they have no hurt me" (Daniel 6:23). It 
sounds as if he was not hurt because of the angels who shut the 
lions' mouths, AND NOT BECAUSE OF HIS SACRED IMAGE.
 

 

245. He said to him: Daniel was not hurt because the sacred image of 
a Righteous man is the very angel who shut the LIONS' mouths and 
shackled them to keep Daniel safe. Therefore, DANIEL SAID: "My 
Elohim has sent an angel" (Daniel 6:23). This refers to that angel 
upon whom all the images of the world are engraved. He 
strengthened the image in me, so that the lions could not overpower 
me, and he shut their mouths. Assuredly, He sent His angel.
 

 

246. This is the one angel upon whom all the images are engraved. 
HE IS THE SECRET OF THE NUKVA, CALLED 'ANGEL', FROM 
WHOM ALL THE SHAPES IN THE WORLD ARE ISSUED. It is written: 
"He judges among the nations: their land is full of dead 
bodies" (Tehilim 110:6), FOR ALL THE SHAPES OF THE BODIES 
ARE BEFORE HIM BECAUSE no shape can change itself before him. 
Thus, it behooves a man to guard his ways and paths so as not to 
sin before his Master, and thereby retain the image of Adam.
  

247. Come and behold: Yechezkel guarded his mouth against 
forbidden food, as it is written: "Nor did loathsome meat ever come 
into my mouth" (Yechezkel 4:14). He therefore merited being named 
the son of Adam. It is written of Daniel: "But Daniel purposed in his 
heart that he would not defile himself with the portion of the king's 
food, nor with the wine which he drank" (Daniel 1:8). He then merited 
preserving the image of Adam. For all the beings in the world were 
fearful of the image of Adam, who ruled over them all and was king 
over all.
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248. Rabbi Yosi said that a man should beware of sinning and not 
deviate right or left. ALTHOUGH HE GUARDS HIMSELF, he should 
search himself daily for sins. For when a man rises from his bed, two 
witnesses stand before him and accompany him the whole day.
 

 

249. When a man wishes to rise, he opens his eyes and the 
witnesses say to him, "Let your eyes look right on, and let your 
eyelids look straight before you" (Mishlei 4:25). When he prepares 
himself to go, they say to him, "Make even the path of your 
foot" (Ibid. 26). Thus, when a man walks, he should guard against his 
sins the whole day.
 

 

250. When night falls, he should examine and search his actions for 
that day to repent for his deeds. He should always search them so 
he can repent before his Master, as it is written: "And my sin is ever 
before me" (Tehilim 51:5).
 

 

251. Come and behold: as long as the children of Yisrael were in the 
Holy Land, they had no sin on their hands, because--as has been 
explained--of the sacrifices they offered daily that atoned for their 
sins. Once Yisrael is exiled from the Holy Land, and there was 
nothing to atone for them, the Torah and their good deeds atoned for 
them. Because the Shechinah is with them in exile, whoever does 
not care for the ways of the Holy One, blessed be He, causes the 
Shechinah to bend to the dust, as it is written: "He lays it low, even 
to the ground" (Yeshayah 26:5).
 

 

252. Rabbi Yitzchak said that he who devotes himself to the Torah 
and to good deeds causes the Congregation of Yisrael, THE 
SHECHINAH, to lift up its head in exile. Happy is the portion of those 
who devote themselves to the Torah day and night.
 

 

253. Come and behold: the Holy One, blessed be He, transforms 
matters in the world so as to lift the heads of the righteous. To 
enable Yosef to raise his head for being righteous before Him, He 
caused the master to be angry with his servants, as it is written: 
"The butler of the king of Egypt, and his baker, offended their lord 
the king of Egypt" (Beresheet 40: 1). All this happened to lift the 
head of Yosef the righteous. Come and behold: he was humiliated by 
his brothers through a dream. He obtained greatness over his 
brothers and was raised above the whole world through a dream, 
NAMELY BY THE DREAM OF PHARAOH.
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254. "And they dreamed a dream, both of them, each man on the 
same night, each man according to the interpretation of his 
dream" (Beresheet 40:5). Come and behold: we have learned that all 
dreams follow their interpretation. IN THIS RESPECT, HE ASKS: 
When Yosef interpreted their dreams, why did he give one a good 
interpretation and another a bad one? WHY DID NOT HE GIVE THEM 
BOTH A GOOD INTERPRETATION? HE ANSWERS: The two dreams 
concerned Yosef, and because he knew the root of every matter, he 
interpreted their dreams accordingly, and gave them meaning, so as 
to return each matter to its own place AND ROOT.
 

 

255. It is written: "And Yosef said to them, 'Do not interpretations 
belong to Elohim? tell me them, I pray you'" (Beresheet 40:8). HE 
ASKS: Why DID HE SPEAK THUS? HE ANSWERS: This is the way a 
dream should be interpreted, by entrusting the interpretation to the 
Holy One, blessed be He. For the existence of everything is there, 
and therein lies the interpretation.
 

 

256. Come and behold: we have learned that the dream's grade is the 
sixth below prophecy. For between the grade of prophecy and the 
grade of dreams lie six grades, and interpretation ascends from the 
dream's grade into another one. HE EXPLAINS THAT the dream is a 
low grade OF GAVRIEL, and interpretation is established by it, for it 
depends upon speech--THE NUKVA--as it is written: "Do not 
interpretations belong to Elohim" (Beresheet 40:8); assuredly, "to 
Elohim," WHICH IS THE NUKVA CALLED 'ELOHIM'.
 

 

 
 
24. "Let a double portion of your spirit be upon me" 
We learn that whoever contemplates the image of his master in the spirit of wisdom shall gain an additional measure of spirit. Thus Elisha, Eliyahu's 
heir by right, was granted the power to perform a double achievement with the same spirit, if he could penetrate to the deepest core of the spirit that 
Eliyahu had bequeathed at the moment Eliyahu was taken from him. Yosef also received illumination in this way. This allowed him to interpret the 
symbolism of the dreams of the chief wine steward and the chief baker, and to grasp the significance these dreams held for the children of Israel. 
The chief wine steward's dream, it is explained, belonged to "the grade of the moon in lightness" and was thus under the rule of Zeir Anpin; while 
the chief baker's dream belonged to "the grade of the moon in darkness" and thus came under the rule of the Evil One. 
The Relevance of this Passage 
Here we receive a powerful connection to the souls of the righteous, which gives us the ability to ascend to spiritual heights unattainable by 
ordinary men. Moreover, we begin to recognize our spirit's ceaseless yearning for re-union with The Creator, coupled with the wisdom to find our 
way back to Him

257. It is written: "And the chief butler told his 
dream to Yosef" (Beresheet 40:9). Rabbi Elazar 
opened with the verse: "And it came to pass, when 
they had gone over, that Eliyahu said to Elisha, 'Ask 
what I shall do for you, before I am taken away from 
you.' And Elisha said, 'I pray you, let a double 
portion of your spirit be upon me'" (II Melachim 2:9). 
We must study this verse, for the words are 
surprising. "Eliyahu said to Elisha, 'Ask what I shall 
do for you.'" It was not for him, but for the Holy One, 
blessed be He, to grant wishes. Moreover, Elisha 
also knew HE COULD NOT GRANT HIS REQUEST, 
ONLY THE HOLY ONE, BLESSED BE HE, COULD. 
Why did he ask, "I pray you, let a double portion of 
your spirit be upon me?"
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258. HE ANSWERS THAT He who held heaven and 
earth and the whole world in His grip could perform 
this wish. It is a certainty that the Holy One, blessed 
be He, always fulfills the wishes of Eliyahu and the 
other Righteous, as it is written: "He will fulfill the 
desire of those who fear him" (Tehilim 145:19). This 
is all the more true of he, upon whom the Holy Spirit 
dwells, who bequeaths it to Elisha the righteous. 
For Elisha was his servant AND WAS WORTHY OF 
BEING HIS HEIR, as was expressly said by the Holy 
One, blessed be He: "And Elisha the son of Shafat 
of Avel-mecholah shall you anoint to be prophet in 
your place" (I Melachim 19:16). Elisha was then his 
heir apparent.
 

 

259. "...double portion of your spirit be upon me" (II 
Melachim 2:9). HE ASKS: What does this mean? 
Could it possibly mean that he asks two for one, 
THAT IS, THAT HIS SPIRIT WILL BE DOUBLE 
ELIYAHU'S SPIRIT? How could he have asked of 
him for something that he did not possess, AS NO 
ONE CAN GIVE WHAT HE DOES NOT HAVE? HE 
REPLIES THAT he did not ask for two spirits for the 
one he had, but that the same spirit he had perform 
twice as many miracles AS ELIYAHU PERFORMED.
  

260. It is written: "And he said, 'You have asked a 
hard thing: nevertheless, if you see me when I am 
taken from you, it shall be so for you; but if not, it 
shall not be so'" (II Melachim 2:10). WHY DID HE 
MAKE HIS REQUEST CONDITIONAL? HE ANSWERS 
THAT he said to him: 'If you could understand the 
essence of the spirit that I leave you when I am 
taken from you, it shall be yours.' For the essence 
of the spirit that he discerns while looking at 
Eliyahu is something he should well cleave to.
 

 

261. Come and behold: he who looks into what he 
learned from his Rabbi and sees in him the wisdom 
HE LEARNED FROM HIM could receive an 
additional portion of spirit. Come and behold: in 
whatever he did, Yosef would see the spirit of 
wisdom in his father's image. He therefore 
succeeded in what he did, and another spirit of a 
superior illumination was added to him.
 

 

262. When that wicked man said to him, "Behold, a 
vine was before me" (Beresheet 40:9), Yosef 
trembled because he did not know what it meant. 
But when he added, "And on the vine were three 
tendrils" (Beresheet 40:10), his spirit rose and 
received additional illumination. He looked at his 
father's image and his spirit shone because he 
understood its meaning.
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263. It is written: "And on the vine were three 
tendrils" (Beresheet 40:10). Yosef said: 'This is 
assuredly an altogether good tiding', for the vine 
indicated the Congregation of Yisrael, THE NUKVA. 
Yosef was informed THAT HER TIME CAME TO 
RULE, "and on the vine were three tendrils" that 
allude to the three supernal grades that came out of 
the vine: the priests, Levites, and Yisrael--CHESED, 
GVURAH, AND TIFERET OF ZEIR ANPIN, WHICH 
SHINE WITHIN THE NUKVA WHEN SHE IS WHOLE.
  

264. "...and it was as though it budded, and its 
blossoms shot forth" (Beresheet 40:10). For their 
sake, the congregation of Yisrael mounts TO ZEIR 
ANPIN and is blessed by the Supernal King, ZEIR 
ANPIN; "and its clusters brought forth ripe grapes," 
refers to the righteous men in the world, who are 
likened to ripened grapes. Another explanation of 
the verse, "and its clusters brought forth ripe 
grapes," is that it refers to the wine preserved in its 
grapes since the six days of Creation.
 

 

265. Thus far was Yosef was informed by this dream 
OF THE CHIEF BUTLER. The rest of the dream OF 
THE CHIEF BUTLER is his. Some dreams are for the 
dreamer as well as for others; THAT IS, PART OF 
THEM REVEALS FUTURE EVENTS FOR THE 
DREAMER, AND ANOTHER PART FUTURE EVENTS 
FOR OTHERS. "...and I took the grapes..." refers to 
himself--NOT TO YOSEF.
 

 

266. We have learned that whoever sees white 
grapes in his dream sees a good sign for himself. 
Black grapes are not A GOOD SIGN. What is the 
reason for this? There are two grades, black and 
white. One is good and the other is not, FOR WHITE 
INDICATES MERCY AND BLACK INDICATES 
JUDGMENT. All grapes, BOTH WHITE AND BLACK, 
depend on the secret of the faith, THE NUKVA. 
According to wisdom, their meanings are explained 
as either good or evil. The BLACK ONES indicate 
the need for Mercy, and THE WHITE indicates the 
providential care of Mercy.
  

267. Come and behold: Adam's wife pressed him 
grapes and brought death upon him, Yisrael, and 
the whole world. When Noach came upon these 
grapes, he was not well guarded, as it is written: 
"He drank of the wine, and was drunk; and he was 
uncovered within his tent" (Beresheet 9:21). The 
sons of Aharon drank wine PRESSED FROM THESE 
GRAPES and offered a sacrifice while still under its 
influence. Consequently they died, as has been 
already explained. It is therefore written: "Their 
grapes are grapes of gall, their clusters are 
bitter" (Devarim 32:32). It is written thus because of 
what the grapes caused.
  

268. THE CHIEF BUTLER saw IN HIS DREAM good 
grapes, NAMELY WHITE GRAPES, in the vineyard, 
where they sent forth pleasantness and fragrance in 
perfectly whole grades. Yosef therefore knew it, 
looked into the root OF THE MATTER, and solved it 
thoroughly. Because he received good tidings by 
that dream, he interpreted it favorably, and so it 
came to pass.
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269. Come and behold, it is written: "When the chief 
baker saw that the interpretation was good, he said 
to Yosef, 'I also (Heb. af) in my dream, behold: I had 
three baskets of white bread on my 
head'" (Beresheet 40:16). Damned are the wicked, 
whose every deed is for evil, whose every speech is 
uttered for evil and to cause evil.
 

 

270. He opened his speech with the word "af (also: 
'anger')" in the sentence, "I also in my dream..." 
Immediately, Yosef was seized with fright, for he 
knew that all his words were of evil intent and that 
he bore evil tidings. By the verse: "Behold, I had 
three baskets of white bread on my head," Yosef 
knew that he was informed of the destruction of the 
Temple and the exile of Yisrael from the Holy Land.
  

271. Come and behold: "And in the uppermost 
basket there was all manner of Pharaoh's baked 
food; and the birds did eat them out of the basket 
upon my head" (Beresheet 40:17). This refers to the 
other nations, who will gather upon Yisrael to kill 
them, destroy their homes, and scatter them to the 
four winds of the world. Yosef saw all this and knew 
that this dream alluded to Yisrael, who would be 
guilty before the King. He then interpreted his 
dream in an evil sense, which was fulfilled.
 

 

272. Come and behold: there were two grades that 
they had seen. THE CHIEF BUTLER saw the 
supernal grade, ZEIR ANPIN, ascending to rule, and 
the moon, THE NUKVA, shining. THE CHIEF BAKER 
saw darkness and the evil serpent ruling over THE 
NUKVA. Yosef therefore looked into the dream and 
gave it an evil interpretation. Thus, all depends on 
interpretation. The two of them saw the two grades 
RULING OVER THE NUKVA, ZEIR ANPIN, OR THE 
EVIL SERPENT. Either the one rules, ZEIR ANPIN, or 
that EVIL One, THE SERPENT, does.
 

 

 
 
25. "Create in me a clean heart, Elohim..." 
Rabbi Yehuda begins a discussion of the steadfast spirit of Mashiach, which King David invoked to preserve himself from the spirit of confusion, 
whose task is leading people astray. Rabbi Yosi and Rabbi Elazar then discuss in some detail Achav's crime against Navot, along with the verse, 
"the lying spirit in the mouth of the prophets." This spirit was not that of Navot, as has been presumed, but rather, the lying spirit which continually 
ascends and descends to distract people from life's true goal. King David, because he knew full well the rewards of the righteous, often made 
supplication in order that he might be guarded from defilement by powerful Accusers of this world. 
The Relevance of this Passage 
Far worse than lying to others is the act of lying to ourselves. It is in our nature to believe our own false tales and then attempt to promote these 
distortions in the world. Self-deception is the greatest of all deceptions, because our intentions might very well be good. When sunlight shines 
through the window pain, the dust floating in the air is suddenly revealed. Spiritual Light has the same effect on our negative qualities, which so 
often remain hidden. Purposefully perusing these passages removes prevarication, so that the true purpose of our existence--identifying and 
eliminating negative aspects of our character --shines brightly in our lives. It is of equivalent effect to David's supplications, summoning the Light to 
guard us from the ever-present dangers of self-deception, and allowing us to grow in righteousness and wisdom.

273. Rabbi Yehuda opened the discussion with the verse: "Create in 
me a clean heart, Elohim, and renew a steadfast spirit within 
me" (Tehilim 51:12). This verse has already been expounded upon, 
yet the "clean heart" has the same meaning as in the verses: "Give 
therefore your servant an understanding heart" (I Melachim 3:9), and 
"but he that is of a merry heart has a continual feast" (Mishlei 15:15). 
For that reason, his heart is assuredly clean.
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274. "...and renew a steadfast spirit within me" (Tehilim 51:12). This 
is surely the steadfast spirit mentioned in the verse: "And a spirit 
from Elohim moved over the surface of the waters" (Beresheet 1:2). 
It has been said that this is the spirit of Mashiach, ABOUT WHICH IT 
IS WRITTEN: "A new spirit will I put within you" (Yechezkel 36:26). 
David therefore asked, "And renew a steadfast spirit"--THE SPIRIT 
OF MASHIACH--"within me" (Tehilim 51:12).
  

275. For on the Other Side, there is a defiled heart and a spirit of 
confusion that provokes humans to transgress. This is the Defiled 
Spirit, called "the spirit of confusion," as it is written: "Hashem has 
mingled a spirit of confusion in the midst of her" (Yeshayah 19:14). 
Therefore David requested, "renew a steadfast spirit within 
me" (Tehilim 51:12). HE ASKS: What does "renew" imply? HE 
ANSWERS: It refers to the renewal of the moon--THAT IS, THE 
RENEWAL OF THE UNION BETWEEN THE NUKVA AND ZEIR ANPIN. 
Because at the time that the moon is renewed, it is proven that 
David, King of Yisrael--SYMBOLIC OF THE NUKVA--is considered 
alive and well, HAVING ATTAINED MOCHIN OF THE LIGHT OF 
CHAYAH. Therefore, he asked to be renewed, IMPLYING THE 
RENEWAL OF THE UNION WITH ZEIR ANPIN.
 

 

276. As they were walking together, Rabbi Yosi asked Rabbi Elazar 
about the verse: "And there came forth a spirit, and stood before 
Hashem, and said, 'I will persuade him.' And Hashem said to him, 
'With what?' And he said, 'I will go out, and I will be a lying spirit in 
the mouth of all his prophets.' And he said, 'You shall persuade him, 
and prevail also: go out, and do so'" (I Melachim 22:21-22). We have 
learned that this was the spirit of Navot the Yizraeli. HE ASKS: Could 
it be that the souls, after ascending and staying above, return to this 
world? It is astonishing that he said, "I will go out and I will be a 
lying spirit..."
 

 

277. Also, why was Achav punished for what he did? It was a law 
decreed by Shmuel to Yisrael, as it is written: "And he will take your 
fields, and your vineyards, and your best oliveyards" (I Shmuel 8:14). 
If Achav took the vineyard from Navot, he was within his rights. 
Moreover, Achav offered him a vineyard or gold in exchange, but he 
refused. WHY, THEREFORE, WAS HE PUNISHED?
 

 

278. Rabbi Elazar replied: This is well asked. Come and behold: we 
have to look at the assumption that this was Navot's spirit. Could his 
spirit have risen and stood in the presence of the Holy One, blessed 
be He, and asked to lie, as it is written: "And there came a spirit...'I 
WILL GO OUT, AND I WILL BE A LYING SPIRIT'" (I Melachim 22:22). 
If he were righteous, how could he have asked to lie in that world, 
which is the World of Truth? A righteous Man will not ask to lie in 
this world, let alone in that world. And if he were not righteous, how 
could he have stood in the presence of the Holy One, blessed be He?
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279. But surely Navot was not righteous enough to stand before the 
Holy One, blessed be He. It is another spirit that rules over the world, 
the spirit that always ascends to stand before the Holy One, blessed 
be He - NAMELY, THE SATAN. He is the one who leads men astray 
by lying, FOR HE LIES BY THE HOLY NAME. He is wont to lie and 
constantly resorts to lies. Therefore he said, "I will go out, and I will 
be a lying spirit." The Holy One, blessed be He, replied, "Go out, and 
do so." Get you hence, for it has been explained that "He that tells 
lies shall not remain in my sight" (Tehilim 101:7). He is therefore 
assuredly a Lying Spirit.
 

 

280. Further, WE HAVE TO EXPLAIN WHY HE WAS PUNISHED. IT 
WAS BECAUSE he killed Navot. If he already took his vineyard, why 
kill him? It was because he killed him without cause that he was 
punished. He first killed unjustly and then took his vineyard. Thus, it 
is written: "Have you killed, and also taken possession?" (I 
Melachim 21:19). And he was punished. Come and behold: there are 
innumerable people in the world, whom the Lying Spirit has led 
astray. He has dominion over the world, using several devices and 
actions, as we have already explained.
 

 

281. King David therefore wished to be guarded from THE LYING 
SPIRIT and to be removed from impurity, as it is written: "Create me 
a clean heart, Elohim, and renew a steadfast spirit within me." This is 
the steadfast spirit; the other is the Lying Spirit. Thus there are two 
grades, the one holy, THE STEADFAST SPIRIT, and the other impure, 
THE LYING SPIRIT.
 

 

282. He opened with the verse: "And Hashem utters his voice before 
His army: for His camp is very great: for he is mighty who executes 
His word" (Yoel 2:11). This verse has already been explained, yet 
wherever "and Hashem (Vav-Yud-Hei-Vav-Hei)" is mentioned, IT 
ALLUDES TO ZEIR ANPIN and His court of Justice, THE NUKVA--HE 
"utters his voice." This is the voice referred to in the verses: "The 
voice of words" (Devarim 4:12), and "I am not a man of 
words" (Shemot 4:10), because the man of words is, "the man of 
Elohim" (Devarim 33:1); " before his army," refers to Yisrael.
 

 

283. "...for His camp is very great..." is similar to the verse: "Is there 
any number to his armies?" (Iyov 25: 3). For there are countless 
chieftains and messengers to the Holy One, blessed be He, all ready 
to bring accusations against the children of Yisrael. The Holy One, 
blessed be He, therefore came before Yisrael, as was stated above 
"and Hashem utters His voice before His army" (Yoel 2:11), to guard 
them against the accusations.
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284. "...for he is mighty who executes His word." HE ASKS: Who is 
mighty? HE REPLIES: It is the righteous who is occupied with the 
Torah day and night. Another explanation is that "mighty" refers to 
the Accuser who is always before the Holy One, blessed be He, 
strong as iron, strong as a stone. He "executes His word." After 
receiving permission above FROM THE HOLY ONE, BLESSED BE 
HE, he takes away the soul below.
 

 

285. "For the day of Hashem is great and very terrible; and who can 
abide it" (Yoel 2:11). He is ruler over all, high and mighty, and 
everything is subject to His dominion. Happy are the righteous, to 
whom the Holy One, blessed be He, desires always to give merit in 
the world to come and to enable them to participate in the joy of the 
righteous in the future to come. It is written: "But let all those that 
put their trust in You rejoice: Let them ever shout for joy, because 
You do defend them: and let those who love Your Name be joyful in 
You" (Tehilim 5:12). 
Blessed be Hashem for ever, amen and amen.
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