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AUTHOR'S PREFACE

This two volume book deals with the Sephiroth and Paths of the Tree of
Life as a basis for a study of many branches of esoterie symbolism. It is not
an academic or historical treatise but is intended to be a practical guide to
those who wish to use Qabalistic symbolism as a means to explore fields of
consciousness beyond the physical.

| would like to thank the Society of the Inner Light for permission to
incorporate extracts from various unpublished papers in the Society's
archives, particularly in Volume 1. However, the work represents my own
views only, as they were at the time of writing, and does not necessarily
represent those of the Society, past or present.

My own views have changed in some respects over subsequent years, but
the book remains what it always was, an example of meditative work upon
the ground plan of the Qabalistic Tree of Life, and insofar as this reveals
the all important structure of the Tree it should serve its purpose,
individual quirks of interpretation notwithstanding.

My later direction of thought has since been recorded in EXPERIENCE
OF THE INNER WORLDS, which serious students are recommended to
read in conjunction with the present work; and THE CHRIST,
PSYCHOTHERAPY AND MAGIC by Anthony Duncan has also much
relevance. The main difference in emphasis, or outlook, is inareturnto a
closer concern with the original Jewish Qabalah and the European tradition
that springs from it, through the Christian Qabalists of the fourteenth to
nineteenth centuries with some admixture of Sufi influences as a result of
the Crusades. In philosophical terms we have moved from a monist to a
theist standpoint.

With regard to the present text, some experienced occultists have written to
say that they use other correspondences than the ones | use, and | have no
doubt that other systems can be used successfully and that there is, in fact,
no 'one and only true'. 1 am indebted to Mr. Prier Wintle who has taken
much trouble to explain that C. C. Zain's attributions, that | dismiss
somewhat shortly, are in fact based on well thought out principles,



however far removed his resulting correspondences are from the traditional
systems that | favour.

Some have also taken me to task with regard to my fulsome remarks about
scientology. It may be that they are made on insufficiént evidence but | can
only in all honesty record that my own personal experiences of this
technique have been very helpful. It may be that | have been singularly

fortunate.
G.K. 23.11.1975
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PART |

Chapter I.
THE USES OF THE QABALAH

1.  (PAGE1) "If we would know the inner nature of man by his outer nature;
iIf we would understand his inner heaven by his out- ward aspect; if we would
know the inner nature of trees, herbs, roots, stones by their outward aspect, we
must pursue our exploration of nature on the foundation of the Qabalah. For the
Qabalah opens up access to the occult, to the mysteries; it enables us to read
sealed epistles and books and likewise the inner nature of men."* Thus wrote
Philippus Aureolus Theophrastus Bombastus von Hohenheim, called Paracelsus,
the medieval physician, philosopher and mystic.

2. The purpose of this book is to prove that what Paracelsus claimed on
behalf of the Qabalah is as true in our day as it was in his. The method of proof
will not be by any attempt at a history of its usage, or an analysis of whence it
sterns; for the proof of any pudding is in the eating of it and not in any catalogue
of previous illustrious partakers of it, nor a treatise on the source of the various
ingredients.

3.  As a theosophical system, the Qabalah and its basic diagram, the Tree of
Life, works. The sole purpose of these pages is to put the reader in a position to
try it for himself and then to make his own judgment from his own experience.
This book is therefore a practical guide as well as a theoretical treatise. It is
intended for those who seek a psychic quest and spiritual adventure, rather than
for those who seek merely an acquisition of knowledge.

4. Butin order to prevent any initial misunderstandings

* Paracelsus, Selected Writings (edited Jacobi) published by Routledge and
Kegan Paul. London. Als6 American publishers. Pantheon, 1951. New York.



(PAGE?2) it may be as well to examine Paracelsus' claim in more detail.

5. His first claim is that by means of the Qabalah we can know the inner
nature of man by his outer nature and understand his inner heaven by his
outward aspect. He then goes on to include the external world of trees, herbs,
roots, stones and nature in general.

6.  From this we can gather a basic concept that there is an inner reality or
essence to things apart from their outward appearance, and that further, the
nature of the inner can be deduced from the outer. This is by no means an
exceptional concept; it is fully in line with all idealist philosophy. It includes
however, the refinements of the Hermetic schools that as God made man in His
own image, so can the examination of man lead to the knowledge of God. And
as God created Nature, so it, at the same time, hides and reveals God.

7. Thus all manifestation in the material world is an effect of causes
operating from a higher plane, and these causes can be deduced from the effects
produced, right back to the Primal Cause, God Himself. This is in accordance
with the Hermetic axiom 'As above so below'.

8. It is obvious that within man, the level of causation is higher than the
material world unless one is to regard man as an automaton. For instance, a
man's actions are ruled by his mental decisions or emotional directions. It may
be said that his decisions and directions are in turn an effect of the environment,
and this is of course true, for all who live in the material world are affected by it
though some more than others. The great majority of humanity are ruled by their
external circumstances, but the superior man is he who works out his own
direction and then changes his environment, or his reaction to it, accordingly. He
Is a master of his destiny.

9. In the same way, the multitudinous forms of Nature can be conceived as
various experiments in what has been called the Great Laboratory of life. The
materialist hypothesis



(PAGE3) of 'natural selection’ is all very logical on its own level, but it pushes
logic a very long way, almost as far as the proverbially long arm of coincidence.
One is asked to look upon a rose, or the iridescent beauty of a peacock's tail for
instance, and then believe that the one was the form ultimately most attractive to
certain insects, and the other the one particular pattern that most excited the
erotic desires of the peahen, and that all other variations died out. Similarly,
coincidence is invoked to explain how the physical nature of this planet just
happened to be that in which life could be supported. Surely, a Plan behind it all
is really the most logical and satisfying explanation? (Some will say that logic
and satisfaction are not necessarily criteria of truth and of course this is certainly
true in regard to philosophical speculation, If one drives the mind far enough,
one is eventually faced with the choice of nihilism or faith. One then comes
back to logic and satisfaction to justify one or the other—according to irrational
choice.)

10.  However, the belief in a Divine Plan—except perhaps to a Christian
Scientist—does not entail an attempt to deny the limitations that the physical
world imposes. The Laws of the physical world cannot be gainsaid, and
anything that goes against them suffers accordingly. The Laws of physics,
chemistry and biology antedate the coming of life, and life has to adapt to them.
But these Laws do not prevent the manifestation of great beauty, or any other
purposes of life, any more than they cause it. They are, at most, conditioners.

11. In view of this, it is possible to conceive that there are forms of life on
other stars and planets which are adapted to flourish in those conditions. One
could conceive of beings with bodies of fire in the Sun for example. This is
certainly more probable than the idea that ours is the only inhabited planet
within thousands of lightyears. If life desires to manifest, it will manifest,
whatever the conditions; and then having adapted itself to those conditions, it
will



(PAGE4) pursue its own way of expression in accordance with, not as a result of,
those conditions.

12.  This brings us back to Paracelsus' statement that the inner nature, which
caused the outward form, can be deduced from that outward form. The method
he recommends is that of the Qabalah, which, although being a system built up
on symbolical correspondences, is nothing to do with the pseudo-sciences that
grew up in the Middle Ages, except that the latter are ignorant applications of its
general doctrine. Even Paracelsus, being a man of his time, was guilty of this
kind of error. He believed for example that as the leaves of the thistle are prickly,
it was an excellent herb for the cure of internal prickling, and that as another
herb has roots wrapped in an envelope like armour it would give protection
against weapons. It would need very great faith nowadays to put one's trust in
such cures and preventions but there are many who pay good money for books
purporting to tell character or fortune from the letters of their name, the residue
in their tea cups, their coffee cups and so forth, all of which superstitions stem
from the same source.

13. The pity of it is that such manifestations cause many intelligent people of
today to condemn anything smacking of the occult as foolishness, just as our
less tolerant forefathers condemned it as witchcraft. The moral in both cases is
not to throw out the baby with the bath water— though our ancestors burned it
at the stake for good measure.

14.  Paracelsus then goes on to state that "the Qabalah opens up access to the
occult, to the mysteries; it enables us to read sealed epistles and books and
likewise the inner nature of men."

15. It is interesting to note that after his catalogue of 'occult’, 'mysteries’,
‘epistles and books', he comes back to man again. Man is the whole key to all
these things, for, the famous motto written in gold in the entrance to the Delphic
Oracle—GNOTHI SEAUTON, (Know Thyself,



(PAGEDS) or Get to Know Thyself)—is the beginning, and also the end, of all
spiritual development.

16. The word 'occult' means hidden and is often used synonymously with the
word 'esoteric'—for the few. And they are both used in conjunction with what is
often called 'the Mystery Teaching'. It may be as well to expand these concepts a
little.

17.  In common usage the word 'mystery' can mean some- thing either secret or
inexplicable. In its ecclesiastical sense it is a religious truth above human reason
but revealed by God; and in its archaic sense it was a handicraft or trade. In
talking of the Mysteries as a school of initiation one is using the word as a
combination of all these meanings.

18.  The teachings of the Mysteries, in that many of them are religious truths,
are beyond the rational mind. To the logical mental processes, with which so
many people insist on operating entirely, they may well appear nonsensical. The
Mystery of the Holy Trinity for example is a religious truth which is beyond the
reach of the mind. Most have to take it on faith, but for the few, the mystics of
the Church, it can be a great reality, a profound experience which cannot
subsequently be adequately described in words. But words are the data upon
which the rational mind works and the only means of communication of such
things in words is by analogy, allegory and symbol. And even this conveys little
to the normal mind processes, as anyone who attempts to interpret the Book of
Revelations, for example, can well prove for himself.

19. It is for similar reasons that the words 'occult' and 'esoteric' are used.
Much portentous nonsense has been written about 'occult secrecy’, the 'Keys of
Power' and the like in past years, mainly to cloak ignorance in the writer, or else
for cheap self-aggrandisement. The reason why the Mysteries, which are really
the Yoga of the West, are called hidden, and for the few, is because they cannot
be explained to outsiders. The barrier is purely one of



(PAGE6) communication. To try to describe a mystical experience is like trying
to describe the scent of a flower; one cannot do it. The best one can do is tell the
enquirer how best he can obtain the particular flower so that he can smell it for
himself. If he cannot be bothered to follow your directions or flatly refuses to
believe that the flower exists there is nothing one can do about it. The Qabalah
could therefore be described as a ground-plan of the flower garden of mystical
experience. One can present it to an enquirer if he is interested, but it ultimately
rests with him if he will use it. That is, it is no good his having a purely
intellectual grasp of its ramifications; he has to make practical use of it. The
merely intellectual approach is like expecting to smell flowers direct from a
seedsman's catalogue.

20.  Where secrecy does come in is in the practical use of the Qabalah on a
group basis. It is possible to make a fair degree of progress on one's own
account, but in a Mystery School the process is quicker. Here, a Group Mind is
set up which affects the unconscious mind of each of its members. The ideas of
each member of the group are pooled, as it were, so that they can be picked up
telepathically by all the other members. This is a purely automatic process and
occurs in any group of people to a greater or lesser extent, but more so when
what is known is kept a secret, strictly withheld from any outside the group, and
particularly so when the things held secret are matters which profoundly affect
the subconscious i.e., symbolism, religious beliefs, mythological images, etc. In
this case then, secrecy is necessary or the work becomes valueless. But it is only
secrecy of practical usage relevant to that particular group.

21.  Thus in practical esoteric work, as in religious worship—and there is a
close connection between the two—a group is a distinct advantage. As Our Lord
said: "For where two or three are gathered together in my name, there am 1| in
the midst of them." And in more advanced work, particularly where the symbols
used are not merely subjectively contemplated, but ritually enacted, some high



(PAGEY) degree of skill is required. There is more to a Roman Catholic Mass
for example than dressing up investments and reciting the words. It is in this
development of skill that 'the Mysteries' can be regarded in the archaic meaning
of the word, as a craft or trade. The training is one of apprenticeship. Thus to
form a ritual group requires at least one person who is already expert who can
train the others. If a crowd of amateurs get together and try to do ceremonial
working the result wil! be either nothing or more than they bargained for. And
the latter is no joke, for the subconscious potencies behind mystical symbolism
are psychological dynamite.

22. The Qabalah, then, is a system of relationships among mystical symbols
which can be used, as Paracelsus says, to open up access to the hidden reaches
of the mind— beyond the frontiers of reason. It enables us to read 'sealed
epistles and books', by which is meant writings of a mystical nature couched
necessarily in symbolic language, because the Qabalah gives us the means to
penetrate to the meaning behind the symbolism.

23. It could be regarded as the mystical process in reverse. A natural mystic
will have his visions by what he would no doubt call 'the grace of God' and
would then attempt to write them down in symbolism or analogy— the nearest
approximate metaphors in the language of the mind. The Qabalah, by a study of
symbolism, helps the Qabalist to break through to the reality that the mystic has
attempted to describe.

24.  This applies not only to Christian mysticism but to all other religious
faiths including the pagan. Thus one can obtain the experience of what the
Greeks meant by Pallas Athene, Zeus, Demeter and all the other Olympians;
what the Egyptians meant by lIsis, Ra, Osiris, Horus; what the Celts meant by
Keridwen; the American Indians by the Manitou, Hiawatha, and so on
throughout the whole history of man's search for the Divine. Of 'the sealed
epistles and books' there is not only the Bible but



(PAGES) other mystical treatises such as "The Egyptian Book of the Dead’, 'The
High History of the Holy Grail’, "The I Ching, or Book of Changes', to name but
a few.

25. In short, although primarily a Judaic system, by its systematic layout it
acts as a key to the study of comparative religion — and not merely as an
academic pursuit but as a practical theosophy. The reason why this can be done
Is because the inner structure of human psychology being the same whatever the
race or creed, and God being One, all approaches to God must be similar. The
diversity of men could be considered to be spread all round the circumference of
a wheel, with God at the centre. Then, although the approaches to God would be
from different angles, as the spokes of a wheel, and some apparently
diametrically opposed to each other, one spoke would be much like another
though perhaps painted in different colours or carved in a different shape.

26. It may be thought that it is impossible to reconcile Christianity, for
example, with pagan religions, one being a monotheistic system and the pagan
religions worshipping a diversity of gods. The point is that God works in many
ways and even the most orthodox Christian prays to God in many aspects, as
Father, Son, Holy Spirit, Judge of the Wicked, Redeemer of Sins, Maker of Rain,
Protector of the Harvests, to say nothing of the Virgin Mary and the intercession
of Saints. None of these is incompatible with the belief in the One God. And the
pagan had many gods each of which was a particular aspect of the One God,
Who existed then as now, except that among the pagans more did not realise it.
Pagan and modern worship are in a way diametrically opposite. The modern
Christian thinks only of one God and yet prays to many in the various aspects of
the One. The pagan thought only of many aspects of God and yet prayed to the
One God through them. It is all really a question of terminology, the reality is
the same.

27.  Where the Judaic system is so valuable is that it was one of the earliest, if
not the earliest, of monotheistic



(PAGED9) systems and therefore has a foot in both worlds. God, although being
One, is considered to manifest through ten emanations which are carefully
described, and under the presidency of each emanation is an Archangel and
Choir of Angels. Nothing if not thorough, they also provided details of a whole
system of demons to correspond to each emanation of God to represent the
associated averse aspects, but these need not detain us at the moment, in fact the
less they detain us the better.

28. In connection with each emanation or aspect of Divinity, apart from the
writings on it, there was also allocated a number of symbols, verbal or pictorial,
around which others have grown in the course of Qabalistic study through the
ages. Of the later symbolism, some is more reliable than other, and some still
subject to research and experiment. The Qabalah is a living system, its proofs
are in practical working, not in historical research.

29.  Symbolism in general can be classified under two headings, Arbitrary and
Universal.

30. Arbitrary symbols are used extensively in many fields, in science and
mathematics, in musical notation, in words themselves. They occur in art. In
medieval times Judas used to be painted with a yellow robe to signify envy,
while the Virgin Mary had a cloak of blue.

31. The latter symbolism of the Virgin Mary being associated with blue is
almost a Universal symbol—but not quite. In some cases there is no sharp
dividing line between one and the other.

32.  Universal symbolism is more or less immutable in basic significance.
Numerical symbolism is a good example in that the number three, for instance,
or the triangle, signifies triplicity in all things, the Three-in-One of the Divinity;
the thesis, antithesis and synthesis of Hegelian philosophy; the possible modes
of manifestation of force, active, passive or equilibrated. The Sun is another
example, the centre of a system, a source of light, sustainer of life, all of which
can also apply to Deity of which it is a symbol.



33. (PAGEL0) It should not be thought that our pagan ancestors necessarily
worshipped the Sun itself, they were capable of a high degree of civilisation and
philosophical subtlety, as their writings show. One could equally unjustly accuse
Christians of worshipping a cross, merely because it appears on their altars. In
fact, it is a symbol, and a Universal one at that, though varying in its forms. A
Calvary Cross calls up different associations from an Equal-armed Cross or a
Swastika.

34. The examples given here are all simple symbols, but it is possible to have
highly composite ones. The story of Adam and Eve, for example, is a vast
symbol of the beginnings of human life, and the Revelation of St. John the
Divine an even vaster one of the ending. There is a wealth of symbolism in
pagan mythology, as, for example, Prometheus stealing Divine Fire to bring to
man. This could be taken at one level to mean the discovery of physical fire but
there is really a great deal more to it than that. It throws a revealing light on the
meaning of Free Will and on premature revelation.

35. There are two movements afoot at the present time with regard to
mythology. One is to explain it away by means of depth psychology, which is an
exploration in the right direction but which, in the last analysis, does not go deep
enough. The other is to explain it away by attributing it to the history of the
movements of tribes with the sub- sequent rise and fall of various deities and
forms of worship. This no doubt has some truth in it but is a very shallow
approach.

36. The majority of myths hold a wide diversity of meaning, natural and
artistic, moral and ethical, philosophical and metaphysical, religious and
theological, mystical and occult. They may apply to man or the Universe or both.
What appears to be a simple story can lead to an apprehension of infinite truth
with applications in all realms of consciousness.

37. The same applies to the composite symbol of the



(PAGE11) Tree of Life, which is the basis of the Qabalah. And not only is it a
comprehensive symbol in itself, it allows other symbol systems to be interpreted
in the light of it. There- fore in its ability to relate varying mythologies and
religious beliefs, and occult symbol systems such as astrology, numerology,
alchemy and the Tarot, it is the foundation stone of the Western Mystery

Tradition.



Chapter II.
A YOGA FOR THE WEST

1. (PAGE12) The Western Mystery Tradition is the counterpart of what is
known as Yoga in the East, and it is unfortunate that most people have never
heard of the first and know very little about the second.

2. In the Occident, neither of these systems received much attention outside
their devotees until the latter end of the nineteenth century, since when there has
been a gradually increasing interest in ways of inner development, together with
a gradually increasing promulgation of foolishness, as any examination of the
bulk of the wares in any occult bookshop will show. The public always demands
what is sensational, whether it be true or not, and there are plenty of people
willing to supply the demand.

3. According to the Qabalah, the first quality needed before any spiritual
progress can be made is discrimination. And discrimination is needed to sort out
the true mystic from the false.

4.  In the East, what is usually considered by the Westerner to be a yogi is, in
fact, a fakir. A fakir subjugates his physical body by dominating it with his will,
through suffering. Many of them proudly exhibit withered arms that have been
caused by holding the arm in the air for fantastic lengths of time, or blinded eyes
from staring at the Sun. They are either ignorant fanatics torturing them- selves
Iin order to attain heavenly grace, or conjurors performing 'miracles' based on
skill, patience and physical contortion. Many of them claim to be yogis but the
true yogi is neither fanatic nor sectarian, nor does he perform



(PAGE13) tricks for money. It is true he may have developed abnormal physical
powers, particularly if he is a follower of Hatha Yoga, but these powers are a
means not an end.

5. The goal of Yoga is what the word Yoga means, Union, which
corresponds with the ultimate experience of the Qabalah—Divine Union.
And the way to this goal is by the control of the will and the functions of
thought, emotion, and internal or external bodily movement, all of which
ordinarily operate without any great degree of control. The whole system is
really a combination of philosophy, science, religion and art. It has its
system of doctrine which constitutes its philosophy, yet it requires
something more than an academic appreciation, namely, an active religious
faith, and, like the practice of medicine, it is at the same time a science and
an art.

6.  What has been said of the Yoga of the East also applies to that of the West.
The goal of the true practitioner is the same, and in both cases, the true is
masked by the glamour and exhibitionism of the false. In the West the situation
has been further complicated in that the Church effectively stamped out any
written exposition of the Mysteries. Thus, what literature there is, the various
alchemical treatises for example, is extremely cryptic where it is not deluded—
for there were as many, probably far more, false alchemists than true; and of the
various Magical Grimoires, most are medieval rubbish, or copyings of copies of
copies, with successively increasing mistakes, right up to the present day.

7. All in all, there is little original work in the literature of Western
illuminism and what there is is unreliable, through caution or folly, so that we
cannot compare with the East and its vast amount of esoterie lore. Perhaps this is
all to the good for it throws us onto our own resources. We must derive our
theory from practice, instead of having our practice unconsciously limited by
theory.

8.  The Qabalah, as practised, is derived almost entirely



(PAGE14) from one simple diagram, the Tree of Life, and that is all that is
basically needed.

9. The uses to which the diagram can be put can best be described by
reference to the Eastern system of Yoga. This falls into five main categories:

1) Raja Yoga—the education of consciousness through meditation and
contemplation.

1) Bhakti Yoga—the religious way of devotional mysticism.

i) Gnana Yoga—the pursuit of enlightenment through philosophical
speculation.

Iv) Karma Yoga—the application of Yoga through right living.

v) Hatha Yoga—the control of the body and development of the inner
physical resources.

10. The Western system has parallels to all these techniques but generally
Is applied in a different way, for the conditions of East and West and the
physical and psychological make-up of Eastern and Western man are to
some extent different.

Raja Yoga: It is expected of most people in the civilised world today that they
have sufficiént control over their emotions not to break out into physical
violence. Even this is difficult for some, and impossible, it seems, on a group or
national level. Raja Yoga is a system of training whereby the emotions and the
mind are placed under conscious control so that not merely physical harmony is
achieved, but there is no riot on the subjective emotional or mental levels.

11.  Any average person who cares to take an honest look at the condition of
his own psychological processes will be aware of the teeming confusion that lies
there. The process has been described quite fully in the 'stream of consciousness'
literature between the wars. Also, to ascertain the general condition of human
consciousness, one has only to count the number of advertisements in magazines
by firms



(PAGE15) which seem to do a good trade in helping people to over- come
'grass-hopper minds', 'nerves' and so on. It is generally recognised also that an
ulcerated stomach, to name but one disease, can have its roots in emotional
stress. There is clearly much to be gained in the control of the mind even from a
point of view of material profit, to say nothing of the spiritual aspects involved.
12. The techniques of Raja Yoga in the early stages are purely callisthenics of
the mind, and they are basic to any kind of occult training. In fact the initial
exercises are precisely those which are used by most of the firms that advertise
cures for mind-wandering, weak will, etc. There is no easy road either. If one is
physically flabby the only cure is hard exercise and the same applies to the
muscles of the mind.

13. There are three stages to the training of the mind by Raja Yoga—i)
concentration, ii) meditation, iii) contemplation.

14.  Without concentration any occult work is impossible, for it requires the
faculty to hold an image in the mind, often for long periods.

15.  The only way to learn how to hold an image in the mind is to do it. One
can set oneself a graded system of exercises starting by imagining an object, say
a football, and holding it before the mind's eye for ten minutes. Then one can go
onto more complicated images until one can hold in the mind's eye a detailed
painting or a room full of furniture. Eventually one can graduate to taking a
short story, and having read it thoroughly, going through it as a spectator, seeing
all the scenes and hearing the words spoken. This should be possible after short
practice daily over three or four months. The secret of success is short regular
practice rather than long bouts at irregular intervals.

16.  Once the power of concentration has been achieved meditation is possible.
Meditation is the concentrated examination of something, whether it be an
Image or an idea, and while the mind is fixed upon it, allowing ideas to



(PAGE16) rise around it. In this manner a well is sunk into the un- conscious, as
it were, and the related ideas allowed to rise to the surface.

17.  This process allows the significance of any symbol to be elucidated, and
notes can be taken of the ideas that arise. Furthermore, the ideas that come from
meditation are 'realisations' rather than concepts. To have a mental concept is
merely to have a piece of information held within the mind which may be useful
or may be not and is easily forgotten. To have a realisation of something means
that it becomes a part of oneself. One has taken an idea and made it real—'real-
ised' it.

18.  Meditation is therefore an important mental process in using the Qabalistic
Tree of Life, for it allows the significance of the ramifications of symbolism
attached to it to be understood and to become a part of one. And as the Tree of
Life is a diagram of the Divine Plan, a lifetime's meditation on it, building its
concepts into the soul, will take any student a long way along the Path of
Attainment.

19. Here we have gone beyond purely mental callisthenics and the mind is
being used for esoteric purposes. It is important therefore to open and close any
meditation with some holy sign such as the sign of the Cross, for the mind is
being used in a receptive manner in connection with very deep symbolism, some
of which is not untainted by previous dubious usage.

20. Contemplation follows on from meditation and can well be used in
conjunction with it. It is difficult to describe because it is such a simple
process—it is really only a question of 'being aware'. In addition to the
concentration and receptivity of meditation it has in it the qualities of faith, love
and tranquillity. Meditation is analytical; it dwells upon statements, principles or
ideas about something. Contemplation is of a synthesising nature, it is simply a
calm gaze upon something that has been previously realised. It is really a
spiritual perception—"Be still, and know . . ."

21. Meditation is more artificial. Contemplation is an easy



(PAGEL17) natural process that cannot be strained after. Perhaps many people
have contemplated all their lives without consciously realising it. After some
awareness of the nature of the 'invisible realities' has been hewn into
consciousness by active meditation then the presence and power of these
realities can be allowed to flow into the mind by contemplation. It is acting as a
channel for the Divine. It will be remembered from the first chapter of Genesis:
"And God saw every thing that He had made, and, behold, it was very good." It
Is a similar state of mind, a state of acceptance, a practice of the Presence of God,
and nothing to do with self-satisfaction or blind optimism.

22.  While meditation is best done in a dimly lit room free from noise and
interruption, contemplation can perhaps best be done sitting over a bottle of beer
and a cigarette in one's own back yard—and if this statement shocks anyone it is
as well for them to bear in mind that, for the adept of the Western Mysteries,
occultism is a twentyfour hours a day, seven days a week business, as it is for
the Eastern guru. Only in the West the adept lives in the world, not in a monastic
retreat. It is this consideration which is really at the base of the differences
between the Eastern and Western systems, though both systems are followed
with the same dedication and aspirations, and both lead to the same goal.

Bhakti Yoga: This is the Yoga of devotional mysticism. It teaches how to
believe and how to pray and can be applied to any religion, for differences of
religion do not exist for it, there is only 'the religious Way.'

23. It has been made known through the works of disciples of Ramakrishna,
an advanced exponent of it. Ramakrishna spent twelve years following the way
of each great religion in turn and always came to the same result, a state of
divine ecstasy. He thus claimed to prove from personal experience that all the
great religions are one, that they all lead to the One God.

24. In that the Tree of Life can be used as a compendium



(PAGE18) of comparative religion it will be seen that the use of it by a
devotional mystic is a Western way of Bhakti Yoga. It is, in a way, similar to
Raja Yoga except that the accent is placed on the emotions. For those with
strong emotions it breaks the emotions in and harnesses them in a religious
direction, while at the same time it can develop the religious emotions in those
in whom they are weak

25. As there is an extensive literature in the West on the practice of religion,
the concepts of Bhakti Yoga are quite familiar to most people, but it may be as
well to summarise them.

26. To the devotional mystic prayer is not merely a kneeling down at certain
times with a recital of prescribed words often grown meaningless through
constant repetition, nor is it a detailed solicitation or petition. Prayer is a
yearning of the soul for union with its Divine source, an articulate expression of
aspiration. It is at one and the same time, aspiration, compunction, reverence,
adoration, praise, gratitude, communion, invocation, loving desire, oblation and
worship.

27. Methods of prayer have been laid down by various mystical writers but
generally speaking they follow a similar basic pattern:

1) Preparation by means of preliminary sacred reading or meditation.

i) Vocal prayer, which can be spontaneous or prescribed, uttered audibly or
formulated in the thoughts.

1ii) Fervent meditation or voiceless aspiration of the heart.

Iv) Mystical experience in which the soul is drawn into interior communion
and colloquy with the Divine in silence of words, thoughts and desires.
28. These are the principles of prayer to God in whatever form the Divine is
conceived, either as the Christ, or in the aspect of God known as Zeus, Isis,
Woden, AhuraMazda or what have you. It is not idolatry for the One God is
behind all the aspects that have been formulated by man,



(PAGE19) but for those in the West under the Christian dispensation and drawn
particularly to devotional mysticism, the Christian way is without doubt the best,
for the Lord Jesus is something far more, to say the least, than an idea of man's
of an aspect of the Godhead as were the pagan god- forms. Also, Our Lord said,
"I am the way, the truth and the life: no man cometh unto the Father, but by
Me." and "Lo, | am with you always, even unto the end of the world."

29. This is not written as a sop to orthodoxy but as a result of mystical
experience on an individual and group level.

30.  Whilst on the subject of Bhakti Yoga it is as well to examine another form
of religious practice which does not occur in the East but which has been laid
down by St. Ignatius of Loyola, the founder of the Society of Jesus, in his
‘Spiritual Exercises'.

31. This system of training recommends the strong visualisation of being
present during scenes in the life of Our Lord. It has, however, other applications
and is used extensively in occult schools. It is a further development to the
advanced exercises in concentration in that instead of running over a short story,
a work of literary fancy, one is using as a basis powerful emotive symbolism.

32. It can be further developed in that spontaneous events, symbols and
personages can be allowed to arise in consciousness whilst dwelling on a certain
scene—a temple constructed in the imagination for example. It calls for a high
degree of technical skill, the fruit of much practice in more elementary exercises,
and is not a thing to be fooled around with. To some people it comes more easily
than others and it is sometimes called 'scrying' or 'astral clairvoyance'. Some
people find building-up and holding images in the imagination easier, whilst
others find reception to spontaneous images simpler. The highly skilled operator
can use both methods at once with equal facility

33.  With regard to the Qabalah it is of use mainly in



(PAGE20) treading the Paths of the Tree of Life and will be gone into in more
detail in the second volume of this book. It is a useful technique but can lead
easily to abuse or self-delusion.

Gnana Yoga: This Yoga is the way of knowledge and uses the methods of Raja
Yoga, concentration, meditation and contemplation, to arrive at a conception of
the reality of things and their inter-relationship.

34. It teaches the mind to travel in unaccustomed directions and on new
planes—in other words, not on the outward aspect of things but on their inner
principles. It teaches a man that only what he has experienced as true can be true
for him, that what seems true to the logical mind need not be true at all when
viewed from a higher level, and that words can be a greater hindrance than help
to truth.

35. The Qabalistic Tree of Life is a system par excellence for realising all this.
As a composite symbol of underlying relationships it enables one to collate what
one knows and then to deduce what one does not know, partly from intuition
and partly from first principles. It is a kind of metaphysical algebra.

36. It must always be remembered however that metaphysical symbols, like
algebraic ones, represent something and are not ends in themselves. The great
limitation of the intellectual type is that he cannot break free from his reason.
Once he has a concept or label for something he thinks he knows it. Thus he
may be aware of the symbol of the Black Isis leading to the White Isis; but when
faced with the reality behind the symbol, the hideous red-in-tooth-and-clawed
aspect of Nature, he is apt to forget all he learned from symbol and the glorious
revelation beyond of the White Isis.

37. Occult meditation, leading to a hyper-developed intuition, is one cure for
this, as opposed to ratiocination or mental juggling, which is all too easy with
symbols. Symbols can be a great help to the mind in leading it in the right
direction, but they can also be a terrible barrier. The whole aim of symbolism is
its own destruction so that one can get



(PAGE21) to the reality which it represents.

38. This is a point which is all too easily forgotten by the intellectual type of
person who is attracted to this branch of study and it mars many books on the
subject of the Qabalah, for without practical experience all philosophical
discourses on the subject are just words, words, words, which, as said above, are
a greater hindrance than help, particularly to the higher realms of truth.

Karma Yoga: This is the Yoga that teaches right living, and in view of the fact
that the Western occult student lives out in the world, is all-important in the
West. It is the direct opposite of the concept of 'Sunday religion'.

39. To a student of the Qabalah, all that he learns from it should be expressed
in his daily life. He lives his life in the light of spiritual principle.

40. The aim of the ordinary man is to live his life avoid- ing all difficulties,
discomforts and unpleasantness within the bounds of his conscience. The
esoteric student should be a man with a very demanding conscience and so his
life is more difficult. This does not mean that he goes about seeking for or
making difficulties for himself, but he meets all obstacles as a challenge, and the
greater the obstacle the greater the opportunity it is for him to overcome the
weaker aspects of his nature.

41. The patterns for living are shown forth in many of the hero legends of a
race, for example in the adventures of King Arthur and his Knights of the Round
Table. An esoteric student is expected to develop ordinary virtues to the heroic
level. And in modern life the difficulties are more subtle. In the legendary
stories the evil is easily identifiable. There is less definition in ordinary life and
also there is no aspect of medieval glamour. The dragon he has to meet may be
his employer or his wife, which is a far more subtle challenge than any knight
had to face in the ancient stories.

42.  Also, the main direction of spiritual development leads



(PAGE22) by the Way of the Cross, which was the pattern laid down by Our
Lord and also in the legends of sacrificed gods before him. It is a way of self-
sacrifice, a Path on the Tree of Life trod over and over again, and though the
Crucifixion may not mean a physical death it is in some respects far harder to
live out one's life for a cause than to die for one.

43. In case this should seem too depressing for anyone it should not be
forgotten that after the Crucifixion comes the Resurrection and subsequent
Ascension.

Hatha Yoga: This Yoga is the development of power over the body and is
unsuited for the West. The various postures and breathing exercises of Hatha
Yoga have a direct effect upon the etheric centres and endocrine glands and
produce abnormal sensitivity. To develop such a high degree of sensitivity
whilst living a normal life in the hustle and bustle of Western civilisation is to
court a nervous breakdown.

44. There is no strict physical regime needed for the pursuit of occultism
under Western methods. It is merely a question of common sense; and questions
of vegetarian- ism, teetotalism and abstinence from tobacco are best left for the
individual to make up his own mind—after all, he should know what suits him.
The principle is one of moderation and balance, and the results in daily living
should be ease of function, so that there is no bodily distraction from getting on
with the job in hand.

45.  The sensitivity that is brought about in the East by Hatha Yoga is induced,
for temporary periods, in the West by ceremonial ritual. This is a highly skilled
business as mentioned before and should not be attempted outside a Mystery
school. To anyone who is not a student of one but is curious to see the technique
In action, it can be seen and experienced by attending a Roman Catholic Mass,
particularly one conducted by priests of a Contemplative Order. Attendance at a
Greek or Russian Orthodox service can also be an interesting experience. But
even here, little may be gained if one takes the attitude of a mere spectator.
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With all aspects of occultism and mysticism as with religion, it is basically a
way of life; one must commit oneself to active participation. After the first steps
are taken in faith, the following steps become plain, and the proofs of the
validity of the teaching become evident.

46. Unless the first steps are taken, nothing can follow. That is why science,
up to now, has made so little of the inner reality behind appearances.



Chapter I11.
AN OUTLINE OF THE TREE OF LIFE

1. (PAGE24) We have, so far, posited the existence of a whole range of
existence behind the appearances of physical reality. We have also made a brief
survey of the method by which this reality can be made accessible to conscious-
ness. We can now proceed to an examination of the Tree of Life, by means of
which a plan of direction can be formulated so that these methods can be used to
best advantage.

2. The Tree of Life (Fig. 1) consists of ten spheres, plus an 'invisible'
eleventh, with twentytwo paths interconnecting them. Constant reference is
recommended to the basic diagram of the Tree and further help will be gained
by making further diagrams and placing subsequent information upon them. The
aim is to get the basic diagram well bedded into the unconscious mind, and
persistent conscious working and brooding over the symbol is the only way to
do this. Once this foundation has been well laid any further symbolism can be
thrown into the subconscious mind to gestate, where it will, after a time, take its
place on the appropriate part of the Tree and thus reveal its meaning and
relationship to other symbolism previously assimilated.

3.  The Tree of Life purports to be a symbol of the soul of man and of the
Universe. As the Bible says, God made man in His own image and likeness, so
whatever is relevant to the structure of the soul and body of man is relevant to
the soul and body of God, the Universe. Thus the Tree can act as a tool of
philosophical speculation as well of psychological discovery



Figure 1. THE TREE OF LIFE The Ten Sephiroth
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4.  (PAGE25) The spheres, or Sephiroth (singular:- Sephirah) are stages in
the emanations of the Spirit of God or man in its progress from noumenal
existence to its building of a physical vehicle in the phenomenal world. Each
Sephirah represents a stage on the way, which remains as a centre of force after
it has established itself and then overflowed to form the next centre. The
Sephiroth were established in



Figure 2. THE LIGHTNING FLASH
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(PAGE26) numerical order and this is shown in the glyph of The Lightning
Flash or Descent of Power. (Fig. 2) A glyph, in the sense used in Western
occultism, is a picture representing an idea or ideas; Mystery teaching is put in
pictorial form for this is the only language the unconscious mind understands.
As Malkuth, the tenth Sephirah, represents the whole of physical existence,
including the body of man, some idea of the vast range of the whole symbol can
be gleaned. 1.

5. In addition to the glyph of The Lightning Flash there is a further basic
symbol which can be superimposed on the Tree. That is the glyph of The Pillars
of Manifestation.
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(PAGE27) (Fig. 3) The Qabalah teaches that all manifestation is based on
duality; and the right hand Pillar represents the positive, masculine or active
pole and the left hand Pillar the negative, feminine or passive pole. This duality
Is in everything; as well as there being a duality on the Tree there is also a
duality in every Sephirah. It is the principle of polarity.

6.  This principle can be seen in a myriad forms in the physical environment:
the polarity of the sexes; the nucleus and encircling electrons of the atom; any
physical action has it, the mover and the moved; before a physical action is even
performed there is polarity, the desire to



(PAGE28) move or not to move; the thesis and antithesis of Hegelian
philosophy; relationships between people, performer and audience, leader and
follower, father and son—countless examples come to mind with a few
moments' thought.

7. The point to remember from all this variety is that the concepts of the Tree
of Life are not static easily defined things, but concepts of movement, change
and relationship. The Pillars are presented as covering each of one side of the
Tree but it must be remembered that they also operate in each Sephirah and
between one Sephirah and any other. The only Unity is in the Unmanifest—that
Is the pure state of non-existence from which existence arises—symbolised on
the Tree by the three veils behind Kether, the first Sephirah, The Veils of
Negative Existence.

8. A velil is something you can see through but dimly, if at all, so one must
not expect to come to an easy under- standing of the concept of Negative
Existence. It is veiled from understanding because our understanding is part and
parcel of positive existence. But it is by no means entirely futile to try to come
to some understanding. Some dim glimmering can be attained. If one likes to try
the experiment one might obtain some realisation by watching crystals
materialising out of a saturated solution as it cools. Alternatively, one could
visualise a spider's web, symbolising the unmanifest mind of God, upon which
dew begins to form from the atmosphere in shimmering crystal globes until it is
a radiant network of light. In such a manner might the worlds have formed.

9.  There remains however the Middle Pillar, which, when placed upon the
Tree, covers the central Sephiroth. This is the Pillar of Equilibrium, poised
between the Pillars of Function.

10. It might be as well at this point to take an example from the basal
Sephiroth of the Tree as these should be within conscious reach of anybody.
Amongst other things, the Sephirah Netzach at the base of the right hand Pillar
represents the creative imagination. Hod, at the base of the



(PAGE?29) left hand Pillar represents the image making concrete mentation of
the human mind. In a properly balanced person these two factors should be
equilibrated. If a person has too much 'Netzach' and too little 'Hod' you will have
the highly imaginative but impractical so-called ‘arty' type; and if there were too
much 'Hod' and little 'Netzach', the dry-as-dust academician, very good at
passing examinations but with little imagination. The result of the combination
of these two side Sephiroth will manifest itself in Tiphareth as the philosophical
or religious attitude of the person, in Yesod as his instinctual behaviour and in
Malkuth as his physical being and affairs of the world.

11. Thus it will be seen that the Tree can be used as a diagnostic instrument,
but what is more, it can also be used for treatment. For should the person be a
student of the Tree of Life, having diagnosed his unbalance, he can set it to
rights by sustained meditation upon the Sephiroth in whose powers he is lacking.
Furthermore, when we come to a study of the Paths between the Sephiroth,
considerable subtleties are possible, but this must be left until Volume I1.

12.  Also, as the higher Sephiroth on the Tree represent the superconscious and
spiritual aspects of the psyche, expansion of awareness and spiritual growth is
achieved by meditation on these. The Tree is therefore a means whereby anyone
can, in time, attain his fullest potential. Its danger is that people who are badly
unbalanced will be naturally attracted to those parts where they already have an
overplus of force, thus causing more unbalance in them- selves. It is a powerful
tool for good, but not a thing to be idly played with.

13. As life is a great complex of relationships, so is the Tree of Life. Its
advantage is that it enables aspects of life to be sorted out and placed under the
psychic microscope. However, this does not make the process of understanding
very much the easier. The study of the Tree of Life demands more than a
lifetime's work for, being what it is, if you have full understanding of the Tree of
Life, then you



(PAGE30) have full understanding of life itself. This is no easy short term
matter, however good your tools of elucidation.

14. The point is that as no aspect of life can be fully under- stood devoid of its
relationship with a great complex of other aspects, so no Sephirah on the Tree
can be described without reference to all the other Sephiroth. And the same
thing applies to the Paths between them.

15.  In order to form some kind of basis of understanding it will be necessary,
therefore, to cover the whole Tree cursorily from different aspects before
dealing with each Sephirah in detail.

16. Behind Kether is Negative Existence from which all things came. From
this pregnant void emanated Kether by means of a kind of crystallising process
symbolised in three stages by The Veils of Negative Existence. These are called
in Hebrew, Ain, Ain Soph, and Ain Soph Aur in order of advancing concretion.
Translated, these words mean Negativity, The Limitless, and The Limitless
Light. Concrete thought can make little of this, though meditation is
recommended, for the unconscious knows far more than the conscious mind
gives it credit for.

17.  Negativity is nothingness. Yet it is already something, for we are able to
posit it if not define it. Then comes The Limitless—Ilimitless nothingness. It
could be called infinity —a circle with no circumference whose centre is every-
where. Its nearest and purest symbol is perhaps zero- the number before
numbers commence. Then this nothingness becomes a blaze of light—The
Limitless Light. "God said, Let there be light: and there was light."

18.  From this limitless light crystallises Kether—meaning The Crown. A
centre has crystallised in nothingness—a point, which according to Euclid's
axiom has position but no size. It is self existent, alone, and therefore can be
allocated the number one.

19. Then, when the Crown of Creation is established, it becomes conscious of
itself, having nothing else to be conscious of, and projects an image of itself, the
second



(PAGE31) Sephirah, Chokmah—meaning Wisdom. There is now a duality in
being and so we have the number two. The 'Spiritual Experience' of Chokmah is
called 'The Vision of God face to face'. As it is stressed many times in the Old
Testament that no man shall look upon the face of God and live it can be
surmised that a real experience of the Sephirah Chokmah would be shattering.
Only the highest mystics are likely to get anywhere near it without heavy
protective veils of symbolism.

20. Next comes Binah, making the first triangle, the simplest plane figure, and
thus the idea of form. Up to now all has been pure force. And even Binah is
force, but force with the latent idea of form because an archetypal idea has been
created by three forces which, by their very number, make possible the
concretion into form. Binah has been described as the idea or possibility of form,
or limitation of force—each Sephirah works out one new 'idea’. The number of
Binah is, of course, three; and its name means Understanding. An idea of the
subtlety of these levels can be inferred by considering the titles of Chokmah and
Binah, Wisdom and Understanding. Understanding has a slightly more concrete
implication than Wisdom. Wisdom can be a pure state, but Understanding
implies that there is something to understand.

21.  We now have a triangle formed which can be called the Supernal or
Archetypal Triangle, in contradistinction to the Moral or Ethical Triangle of
Chesed, Geburah, Tiphareth and the Astral or Psychological Triangle of Netzach,
Hod, Yesod. Malkuth, the physical world, is on its own diagramatically, as a
pendant to the Astral or Psychological Triangle. These triangles demonstrate
which func- tional Sephiroth polarise into which central Sephiroth. An example
has already been given of Netzach and Hod seeking their balance in Tiphareth,
Yesod and Malkuth. Similarly the pure'force of Chokmah and the archetypal
idea of form of Binah have their point of equilibrium in Kether, the original
source of upwelling life pressure from the Unmanifest



(PAGE32), and, coming further down into concretion, in Tiphareth, the central
balancing point of the whole Tree. The Paths interlinking the Sephiroth show the
manifestation of this triangular principle.

22.  There is a further division of the Tree into four levels known as the Four
Worlds. These are Atziluth, the Archetypal World; Briah, the Creative World,
Yetzirah, the Formative World; and Assiah, the Material World.

23.  The Archetypal World consists only of Kether, the point where the
original life urge wells up, holding within itself as an archetype the latency of its
future potential- ities as a seed holds the archetype of the grown plant.

24.  The Creative World consists of Chokmah and Binah, the pure force and
idea of form from which further creation ensues.

25. The Formative World, the world of forms, contains the remaining
Sephiroth except Malkuth, for although physical concretion has not yet taken
place, all manifestation below the Supernal Triangle is in terms of forms,
whether mental concepts or imaginary images or pure nodes of energy.

26. The Material World, the Sephirah Malkuth, is where physical
manifestation takes place.

27. To revert to the descent of the Tree, following the course of The Lightning
Flash, the next stage from Binah is the formation of the Sephirah Chesed. Here
what was supernal force takes on form and the point of transmutation is over
what is called the Abyss. The Abyss is the void between force and form and the
place where the transmutation takes place is the 'hidden' Sephirah Daath—
meaning Knowledge. The Mysteries of Daath are profound and were little
touched on in earlier writings on the Qabalah. The Sephirah has no number
allocated to it and by Knowledge is meant not so much what we understand by
the word, but the word in its biblical usage of sexual union, only here the
meaning is a kind of Divine Union where differing planes of being impact and
there is a resultant



(PAGE33) change of state brought to birth—a transformation or transmutation
of power,

28. In Chesed is the pristine form laid down. Chesed means Mercy or Love
but its alternative title, Gedulah, Greatness or Magnificence perhaps gives a
better idea. Its number is four, with the implied associations of four-
squaredness, or a foundation stone upon which all further development in form
is based.

29. From this fundamental sphere of stability is emanated Geburah, the fifth
Sephirah, meaning Strength, or Pachad, Fear. It is the onward thrust into dense
manifestation and is a sphere of vast force in form, as its diagonally opposite,
Chokmah, is vast force without form. It will be seen that the stability of Chesed
is likewise a reflection of its diagonal opposite, Binah, the archetypal idea of
form.

30. The attribution of the word Pachad, Fear, to Geburah can be misleading. It
is not fear as commonly understood but what might be called the ‘fear of God',
the feeling of awe one feels in the presence of a great kinetic force of Nature
such as an erupting volcano, a raging sea, a tornado or an earth tremor.

31. Chesed and Geburah are respectively the latent and kinetic energy of the
Universe. We use the term energy as opposed to force because force we have
stated to be the state of life beyond form; by energy we mean force indwell- ing
form. And in the spheres of Chesed and Geburah the forms are not concreted
into images yet; at these levels pure energy is a form. In psychological terms it
Is 'will to action' before any plan of action has been formulated. The images
assigned to Chesed and Geburah may make understanding easier—Chesed is
represented by a king sitting on a throne in state, Geburah, by a king in his
chariot.

32.  From the prickly five-sided form of Geburah, evolved symbolically from
the stable square of Chesed, we have the six-sided figure of Tiphareth. Tiphareth
Is the central Sephirah on the Tree, the point of equilibrium for all that has gone
before it and all that is to come after. All the side



(PAGE34) Sephiroth balance into it and it also holds the balance between Daath
and Yesod, and Kether and Malkuth. It is thus appropriately named Beauty. It is
the force of the Supernals brought down into manifestation in perfect
equilibrium.

33. The state of equilibrium finally overbalances in the course of the descent
of power and the seventh Sephirah, Netzach, meaning Victory, is formed. It is
an active Sephirah, reflecting its diagonal, Geburah, which in turn we have seen
reflects the kinetic nature of its higher diagonal opposite, Chokmah. The figure
seven, attributed to Netzach, calls to mind the seven bands of the spectrum and it
is in Netzach that the equilibrated power of Tiphareth splits into diversified
aspects.

34. These diversified aspects of energy develop into forms in Hod, Glory. The
figure eight can be considered a development of the first coming into form
symbolised by the four of Chesed. There is a link between Hod and Chesed as
they are diagonally opposite; they are, like Binah, 'form' as opposed to 'force’
Sephiroth.

35. From the conjunction of the powers of Netzach and the forms of Hod
comes The Foundation, Yesod. As its name implies, it is the foundation of
the .physical form, the framework of stresses which later concrete into the tenth
Sephirah, Malkuth, the physical world. With the figure ten is the end of the
series of numbers and also the completion of the descent of force into form.

36. To recapitulate, we have seen how force upwells in Kether, flows forth in
Chokmah, takes on the idea of form in Binah, descends into form via Daath,
manifests as energy, latent, kinetic and equilibrated in Chesed, Geburah and
Tiphareth, diversifies in Netzach, takes on concrete forms in Hod, forms a basic
pattern in Yesod and physically manifests in Malkuth.

37. This is the bare bones of the philosophy of the Tree of Life. Applying the
Sephiroth to the psychology of man we have Kether representing the essential
self of the soul



(PAGE35) of man, his innermost being, the spark of divine fire we call the
Spirit. In Chokmah is reflected the type of the basic power of the Spirit and in
Binah, how that type will manifest in the worlds of form.

38. Across the Abyss, in Chesed, the force of the Spirit is first equilibrated in
form, a direct reflection in psychic energy of the spiritual pattern of itself. In
Geburah this energised image or ‘eidolon' takes more concrete form by
expression of its nature, and the equilibrium resulting from the perfect image
performing perfect expression for its nature results in Tiphareth, the sphere
which in psychological parlance has been called the Superconscious.

39. Tiphareth manifests to man in the world as the proddings of conscience,
and most religious experiences of a more or less common occurrence are
experiences of consciousness touching the sphere of Tiphareth. William James'
classic treatise 'Varieties of Religious Experience' collates many examples of
this.

40. As a genuine contact of the ordinary conscious mind with Tiphareth can
result in sudden conversion and mystical revelation, it will be gathered that
experiences of Geburah and Chesed, let alone Daath and the Supernal Triangle,
will be even more potent. It could change the whole life and even shatter it,
hence the warnings against dabbling with ceremonial magic which are found in
books on that subject. If consciousness is powerfully concentrated by artificial
methods such as high ritual there may well be a dangerously powerful influx of
force unless the whole thing is carefully controlled, as in a Roman Catholic
Mass, which is of course a ritual designed to evoke in the soul the powers
attributed to the Sephirah Tiphareth.

41. There should be no danger for most students practising individual
meditation on the Tree however unless they are ultra-psychic. Indeed, given
good sense and good intention the Tree is a fine spiritual therapy but like all
things which are potent for good it can be misapplied. If any diffusion of
consciousness is experienced as a result of working upon



(PAGE36) it then it is as well to let it alone for a time, or even abandon it
altogether until such time as one can study under the personal supervision of an
experienced teacher. These words are not said for dramatic effect, nor are they
meant to frighten anybody—they mean exactly what they say. There is no
greater risk than in any other system of mystical development for the average
student but it is well to be aware of the possibilities and potencies involved. It is
no parlour game for over-imaginative fools.

42. In Netzach is the force of the creative imagination and the emotions in
general; in Hod, the concrete images of mental concepts and all that is usually
meant by 'mentality’. Yesod holds the subconscious mind and the instincts, and
Malkuth, the physical man.

43. Thus we have covered the Tree superficially in its philosophical and
psychological aspects, but it must be remembered that the Tree exists in its own
right as an archetypal plan and that the ideas of increasing concretion in form
implied by the Sephiroth can be applied at any level. We can posit a Tree in
each Sephirah for instance. A Sephirah when it is first formed manifests first as
a point of upwelling force, its own Kether, and from this archetypal level, or
Atziluth, procedes to produce its own Creative, Formative and Material Worlds
through the formation of its own Sephiroth, The term Material World here
means its densest possible aspect, there is no physical form for Kether for
instance, but the Malkuth of Kether is that which precedes the formation of the
Kether of Chokmah and so on down the Tree. Though one must not forget the
analogues of the Veils of Negative Existence which precede the Kether of each
Sephirah.

44. In this manner the use of the Tree can be further extended. In the abstruser
ranges of occult metaphysics for example, the whole of the Universe, from Spirit
to Matter, can be placed in Malkuth, that is, Malkuth is considered to be the
entire Seventh Cosmic Plane. Kether then would be the Central Stillness on the
First Cosmic Plane and



(PAGE37) the other Sephiroth the stages between. This is an application which
will be of use and interest only to advanced esoteric students however.

45.  Students with some knowledge of other theosophical' systems may care to
attempt to correlate these systems with the Tree of Life. Attempts to do this are
very good practice in becoming familiar with the concepts of the Tree. As a
general guide, the Tree can be split into a sevenfold system by taking it level by
level: 1—Kether, 2—Chokmah and Binah, 3—Chesed and Geburah, 4—
Tiphareth, 5— Netzach and Hod, 6—Yesod, 7—Malkuth. Alternatively, Daath
can be included as a separate level and Yesod and Malkuth lumped together.
Another way is to include the Supernals together as the highest level and Yesod
and Malkuth together as the lowest, with each individual Sephirah as a level
between. The three functional Triads, and the Four Worlds have already been
mentioned and suggest correlations with three and fourfold systems. The Middle
Pillar can also be used to correlate with the Chakras of the Eastern teaching. It
will be found in some cases that no straightforward correspondence can be made
that is not open to debate but this is all to the good. It is far better for anyone
attempting this kind of exercise to work out the problems for himself than to
look up books and read other people's opinions. It is better to have a little
genuine understanding about the Tree of Life than much secondhand learning.



Chapter IV.
THE SEPHIROTHIC ATTRIBUTIONS

1. (PAGE38) The attributions of symbolism assigned to the various
Sephiroth are best considered under certain classified headings.

2. At first sight some of the headings and the attributions may appear
arbitrary or nonsensical, but this is purely a conscious mind reaction. The Tree
of Life speaks to the unconscious mind which has its own lines of reasoning that
the conscious mind cannot readily understand. It will be found that after
working at the Tree for a time the attributions will fall into place quite naturally
without any efforts of conscious memory. And after all, if the Tree is what it is
claimed to be, a diagram of the inner structure of man, then this is only what one
has a right to expect.

3. It must always be remembered that it is a Tree of Life and not a
Framework of Mentality. Mere mental juggling with symbolism will lead
nowhere, it has to be made a part of one by meditation, contemplation, prayer, or
fasting, sack-cloth and ashes if necessary. The implications of the symbolism, as
well as being considered by the mind, must be felt in the heart, groped for by the
aspirations, embedded in the viscera almost. The Tree of Life is not merely a
lifetime's study, it is a way of life.

4, In view of this it will be plain that any so-called 'objective' study of the
Tree of Life would be, if not impossible, certainly of little consequence. The
remarks on the attributions throughout this book then must be taken, not as an
attempt at logical proofs to the rational mind, but as the often unclassified
results of practical experience, including



(PAGE39) great chunks of symbolism which have not been fully explored, and
also tentative intuitions of further possibilities. The implications of the Tree of
Life are so vast that no definitive treatise is possible.

5. However, a brave attempt will be made at a rational approach so that the
student can find his bearings. And if anything is found which appears too
fantastic, or just in- comprehensible, it is best to leave it alone and come back to
it at some future time, when it may have become clearer. Of the attributions,
only the Hebrew Divine Names are part of the original Tree and thus with
claims to be divinely inspired. The remainder of the attributions have been built
up by subsequent research through the intervening centuries, and as incorporated
here, include some of the most recent concepts of advanced esotericism. The
latter are included as being a possible help to occult students of some experience;
they should not be allowed to become a barrier to anyone who comes to
esotericism for the first time via this book.

6.  On contemplating the problems involved in getting across some of the
concepts of the Tree of Life one is strongly tempted merely to list the basic
symbolism, give a few simple instructions on meditation, and then tell the reader
to get on with it. This might perhaps be too bald an approach, but it is hoped that
the reader will set down and get on with it after having read this book—
otherwise it will have been written in vain. What matters is what one receives
from the Tree oneself and one only gets that by working on it.

7. In view of this, nothing which appears within these pages should be taken
as authoritative. The only real authority rests within oneself, and it has to be
searched for "Ask, and it shall be given you; seek, and ye shall find; knock, and
it shall be opened unto you. For everyone that asketh receiveth; and he that
seeketh findeth; and to him that knocketh it shall be opened." And it is perhaps
not always realised that the giving of what is asked, and the



(PAGE40) revealing of what is sought, and the opening of the Way it is desired
to tread, is done by the same being that does the asking, the seeking, and the
knocking—to wit, oneself.

8.  The Title of the Sephirah: This gives, in so far as is possible, a root idea of
what the Sephirah stands for in one word, e.g. Wisdom, Understanding, Beauty
etc. It is given first in anglicised Hebrew and then in English, and a table of the
letters which go to make up the Hebrew titles and Divine Names is given at the
back of this volume.

9. Itis well to become familiarised with the Hebrew letters because they play
an important part in practical working upon the Paths between the Sephiroth,
which will be dealt with in Volume Il. Much was made of the numerical value
assigned to each letter by early Qabalists and by an elaborate system of codes
and anagrams, hidden significances and secret teaching was said to be revealed.
10. As an example, Genesis xviii 2, "And lo, three men" in the original
Hebrew has a numerical value of 701, which is equal to the numerical value of
the Hebrew sentence, "These are Michael, Gabriel and Raphael"—three of the
Sephirothic Archangels. Further, the first word of the Old Testament, used as an
acrostic by thé medieval Jewish Qabalist, Solomon Meir Ben Moses, was taken
to hold the following secret meanings:

a) "The Son, the Spirit, the Father, Their Trinity, Perfect Unity."

b)"The Son, the Spirit, the Father, ye shall equally worship Their Trinity."

c)"Ye shall worship My first-born, My first, Whose Name is Jesus.

d) "When the Master shall come Whose Name is Jesus ye shall worship."

e)"l will choose a virgin worthy to bring forth Jesus, and ye shall call her
blessed."

)"l will hide myself in cake (baked with) coals, for ye shall eat Jesus, My
Body."



11. (PAGE41) By means of these he apparently converted another Jew,
previously bitterly opposed to Christianity. However, the number of
permutations and combinations used in this branch of Qabalism make it possible
to prove almost any- thing and there is probably more superstition, special
pleading and logic chopping in it than anything of value. But like most
superstitions, it has a basis of truth to it. It seems that certain words, usually
Proper Nouns, were specially constructed originally with this kind of thing in
mind. As an example, the name for the metaphysical concept, 'the great sterile
Mother' is AMA, (Aleph, Mem, Aleph.) The letter Yod, as a symbol, represents
the fertilising aspect of nature and so the name for 'the great fertile Mother' is the
same, but with a Yod added to show that it has been impregnated with fertility—
namely, AIMA, (Aleph, Yod, Mem, Aleph.) This is quite apart from any
numerical significance or coding.

12. But to pursue a comprehensive line of research in these matters would
require a knowledge of the Hebrew language and access to the Qabalistic
literature, the Old Testament in the original, the Zohar, the Sepher Yetzirah, the
Sepher Sephiroth, the Asch Metzareph and all their dependencies. This is
beyond the scope of most students including the present writer. It is also beyond
the scope of this book which is concerned primarily with the Qabalistic diagram,
the Tree of Life, which, from experience, is quite enough to keep anyone
occupied for a very long time.

13. However, in the case of obvious significances, tentative interpretations
will be attempted. It is a field which has been little tilled and there appear to be
some strange growths in it. Anyone who has the necessary qualifications is
invited to reap what he can find but he will have to go it alone. There is little
modern literature on the subject and most references seem to be derived from
Magregor Mathers' "The Kabbalah Unveiled', written in 1887, or Christian
Ginsburg's 'The Kabbalah' of 1865

14. Itis interesting to note however, the vast wave of



(PAGE42) popular superstition that has arisen from this Judaic tradition. There
are any amount of books purporting to tell future and character from the letters
of one's name, or adding the digits of one's date of birth and so on. These are of
little, if any, worth and are merely suffocating and foul-smelling smoke from,
and concealing, a very dim- glowing fire. Even the know-it-all Crowley
abandoned the comparison of modern alphabets with early ones as hopeless.

15.  Subsidiary Titles: These are further titles culled from Qabalistic literature
which expand the concept of a Sephirah, often from a different point of view.

16. The Magical Image: Magic is the term used for building mental images
and is perhaps an unfortunate term as it has a glare of glamour about it. The
Magical Image then, is the mental picture which can be built up to represent a
Sephirah. The unconscious mind works primarily in pictures and so it is a useful
device. Like all symbolism that has been used for long ages, a pool of force and
ideas grows up around it so that one has only to tap that central symbol and all
the related ideas will flow up from the unconscious. The technique for doing this
is, of course, meditation.

17. The God Name: This, together with the Archangelic and Angelic Names is
an original part of the Tree of Life and thus has claims to divine inspiration.

18. The God Name represents the most spiritual form of the Sephirah and thus
Is conceived as functioning in the Kether, or Atziluthic World, of that Sephirah.
In commencing a meditation or practical operation on one of the Sephiroth the
spiritual force of the God Name should be dwelt on first. One should always, as
a matter of principle, start from the most spiritual aspect and work downwards.
Concentrated work purely on the God Name is not recommended because it
represents a direct force, untempered by any intermediary, and thus can well
prove too hot to



(PAGE43) handle unless the operator is well experienced.

19. It must be borne in mind also that all the God Names are aspects of the
One God. Thus one would think in terms of 'the One God, in His Name . . .".

20. These Names all appear in the Old Testament but for the most part have
been translated by the single word 'God', though with occasional attempts at
more literal translation such as Lord, The Ancient of Days, Lord of Hosts etc. It
IS interesting to note that in the original Hebrew, God can be both masculine and
feminine, singular and plural. For instance, in Genesis iv 26 the literal
translation is "And Elohim said: Let Us make man . . .." The word Elohim is a
feminine singular stem with a masculine plural ending. Thus the principle of
polarity is taken well into account, a point which is lost in the translation.

21. The approximate English equivalent is given in the table of God Names
but in practical work the Hebrew version should be used. One can visualise the
Name in its Hebrew form, not forgetting that Hebrew reads from right to left,
and if it is said aloud or mentally, experience has shown that pronunciation is
not important, the Hebrew Names anyway consist mainly of consonants.

22. The Archangel: This may cause some initial difficulty to those brought up
on Protestant theology or on no theology at all.

23.  The Archangel organises the forces inherent in a Sephirah and the
direction of motivating forces that come under its presidency. It thus works on
the Briatic level, the Creative World, of a Sephirah, and certain of the symbols
and titles of a Sephirah relate to that level. Reflection on these symbols or titles
can bring a contact with the corresponding Archangel. Thus 'Ama’ has a special
relationship to Tzaphkiel, and the orb and tetrahedron have a special relationship
to Tzadkiel. Experiment is recommended with regard to the other Sephiroth.

24.  Archangels are real beings though they have not



(PAGE44) physical bodies. Their anthropomorphic forms, as represented in
religious painting for example, come from the human mind, which has to have a
mental form acceptable to the understanding. More appropriate forms would be
pillars of vast force, or profound geometric shapes in accordance with the basic
nature of the Sephirah—such would be more in accordance with the real
‘appearance’ an Archangel would assume.

25.  An Archangel is a Lord of Flame, the Lords of Flame being a life
evolution previous to humanity—in fact the primal evolution—which laid down
the prime stresses of the Universe which are the basis of the physical laws dis-
covered by science. It is impossible to enter into these fascinating fields of
esoteric cosmology here, but they can be examined in Dion Fortune's "The
Cosmic Doctrine' (Aquarian Press, London.) The Flame referred to in the title,
Lord of Flame, is Divine Fire, which is a highly abstract condition of Will—the
myth of Prometheus has relevance to it.

26. It is, generally speaking, easier, and as said before, more suitable, until a
fair degree of experience has been attained, to invoke the Archangel of the
Sphere rather than the God Name—though the God Name should be dwelt on
briefly first to base the meditation or operation on a spiritual level. The force of
the Archangel is easier to handle should the potency invoked cause too great an
influx of power. The force of the Archangel will, strong as it is, dissipate and
disappear more quickly. In invoking angelic help, visualisation of the
appropriate colour and playing appropriate music is of great assistance. One can
also dwell mentally on those whom the Archangel has helped, for example, with
Raphael, the young Tobias, or, with Gabriel, Daniél or the Virgin Mary.

27. In case this should appear as sheer superstition to any reader it might be as
well to reiterate that experience is the only proof. And if mental contact is
attempted in a spirit of scepticism then the result will be failure—though



(PAGEA45) this failure will be considered success no doubt from the sceptical
point of view. In mystical work certain steps have to be taken in faith and this is
one of them. The critical faculties should by all means be used after a psychic
experiment—Dblind credulity is of use to no-one—»but when doing actual work
along these lines, belief is necessary, and the controlled use and receptivity of
the creative imagination. In Qabalistic words, one does the work in the spirit of
Netzach, the Occult Intelligence, but uses one's Hod, whose ethic is Truth,
afterwards in analysing the results.

28. Those who are more inclined to credulity on the other hand should beware
the superstition that the Archangel is standing there in the room before them.
The contact is an inner one. By visualising the appropriate symbols and
performing the appropriate invocations one is tuning in one's mental radio to a
particular wavelength and this analogy explains how it is possible for several
people in different places to get onto a particular contact at the same time. Much
misunderstanding has been caused by taking statements of mystics too
literally—the seeing and hearing is done with the inner eye and ear and not with
the physical organs. In other words, with the creative imagination.

29. It should be said though that an objective shell can be built up for a
psychic force to indwell, but this is not likely to be achieved by anyone who has
not undergone a long course of mental training. And anyway, the form would be
visible only to someone having 'etheric vision'— a natural psychic. This form of
psychism is fairly uncommon and the lack of it causes much heartburning to
many esoteric neophytes. However it is no particular advantage to have it—in
fact it can be more of a hindrance for it tends to draw the attention entirely to the
glamour of astral forms. Esoteric schools train people to perceive on a higher
level, to develop a hyper-sensitive intuition, and this, although less sensational
to the perceiver, is a far more reliable method of psychic perception.



30. (PAGE46) The Order of Angels: Much that has been said about the
Archangels applies also to the Angels. The Angels are responsible for what
might be called the 'mechanics' of a Sephirah and operate in its Yetzirah, or
Formative World. God has been called The Great Architect of the Universe, the
Angels are His builders. By the same metaphor the Archangels could be
regarded as His foremen or overseers.

31. There are, besides the Sephirothic Angels, other Orders, including great
and beautiful Nature Beings of the higher types under whom Elementals work.
The order of their hierarchy is Archangel, Angel, Elemental Spirit. In the East
they are generally known as Devas.

32. Certain Angels work especially with Group Souls of animals, others with
Group Souls of nations, that is, under the presidency of the National Angel of
the country. A National Angel is best built in the form that holds the ideals of
that nation. For example it could take the form in Britain of Britannia or St.
George, and in the United States of the Statue of Liberty. Remember that the
forms that the potencies indwell are man made.

33. There are other Angels that ensoul the essence of beauty in the various
forms of art, whether music, painting, sculpture, poetry or drama. If these arts
really touch the higher levels they bring down a great amount of Angelic force
which intensifies a hundredfold the appeal to the hearer or onlooker. Ready-built
man-made forms for these are, for example, the Nine Muses.

34. It is quite useless expecting contact with these beings if one never thinks
of them, therefore if one wants Angelic contacts one must think of the Angels,
feel with them, imagine them as they are, great and wonderful forms of light and
glory, deep protective presences in contact with God and man, forming a link
between. Where Angels speak or send messages to man, they do not exactly
send a message in language, but they impress the idea or the meaning of the
message very strongly on the mind of the recipient and his subconscious mind
supplies appropriate



(PAGEA47) words. They are also much concerned with immediate after-death
conditions of man and the beasts.

35. An Angel is a perfect entity, it does not evolve. In a way, the lesser Angels
are divine automata. In this they are superior to man but they do not have man's
potentialities. Man has plucked the fruit of the Tree of the Knowledge of Good
and Evil which makes him potentially a God, though only after a long period of
travail being strung halfway between the condition of the Angels and the beasts.
Man's Path is one of the equilibrium between the opposites, forging the pattern
of his humanity. The bestial type of person is really no worse than the one who
deviates to the side of the Angels and is 'too good to be true'—in fact the latter
can be even more, and literally, inhuman. The glyph of the Pillars is very much
of personal as well as Universal application.

36. The Mundane Chakra: This is not a good name for the idea it tries to
convey, but must be used for want of something better. The Mundane Chakras
are, for the most part, planetary attributions, but the astrological forces associ-
ated with the planets are properly allocated to the Paths between the Sephiroth,
which are psychological states, microcosmic, as opposed to the Sephiroth
themselves which are primarily Universal or Macrocosmic.

37.  What is implied by the Mundane Chakra is that each of the Sephiroth has
some resemblance to the Divine Plan behind certain planets or astronomical
forces. The writers of science fiction speak truer than they think for there are life
forces on or in or 'in-forming' all the other planetary and stellar bodies but
perhaps not in a way readily imaginable to man. Whenever a certain concept
takes a grip upon the mind of man in the mass it is a good indication that there is
a truth behind it, however fantastic the imaginative speculations may appear.
And the truth often turns out to be stranger than the fiction; the limits of man's
mind are, in a certain sense, his protection.



38. (PAGEA48) While astrology is by no means a certain science, there being
so many variable factors involved, the development and constant change of the
'zeitgeist' or 'spirit of the times', the similarity in branches of art work and the
frequent cases of simultaneous scientific discovery can be considered largely the
result of extra-terrestrial influences.

39. The Spiritual Experience: This title explains itself and each one is called a
Vision. This is misleading because it does not mean a picture thrown into
consciousness, but a state of mind or expansion of awareness brought about by
realisation of the powers of a Sephirah. It is similar to being 'informed' by an
Archangel, as Daniél was by Gabriel, which does not necessarily mean the
hearing of any words, or a seeing of any pictorial visions, but a process of being
'in-formed' so that one's psyche acts as a vehicle for, or is permeated by, the
powers concerned. Thus is spiritual growth steadily but unspectacularly made.

40. The Virtue and Vice: These are not strictly part of a Sephirah itself but are
the reactions of the human psyche to it. The Virtue is the quality that the
Sephirah should confer and which is essential to the proper working of the
powers of that Sephirah. The Vice is the type of unbalance that a Sephirah may
cause through human weakness; really a Sephirah has no vice, but the 'Mundane
Chakra's' astrological bad influence is put there, sometimes with dubious
correctness. However the Vice can sometimes serve as an interesting indicator in
an occult school, for human nature being what it is, the unbalance usually mani-
fests first, so that when a student well established in the harmony of Tiphareth
starts becoming unaccountably contentious then one can mark it down as a
possible symptom of spiritual growth, for it may mean that he is approaching
Geburah but has not attained full control of its potencies yet.



41. (PAGE49) The Symbols: These are images subsidiary to the Magical
Image and as already mentioned in the section on Arch- angels, can be used to
make contact with certain aspects of a Sephirah. They can also throw further
light on a Sephirah from a different angle pictorially, as the subsidiary titles do
verbally.

42. The Yetziratic Text: These texts are descriptions of the Sephiroth and Paths
as given in a supplement to the Sepher Yetzirah, or Book of Formations, an
early Qabalistic document. The language, though obscure, yields much to
meditation.

43. The book of texts designates as 'Paths' all the facets of the Tree—the ten
Sephiroth and the twentytwo Paths— hence the expression ‘The Thirtytwo Paths
of Concealed Glory'. It also gives each one a title, called an 'Intelligence’, which
acts as a very useful subsidiary title to the Sephirah or Path.

44. The translations used are those of Dr. Wynn Westcott, taken from the
Hebrew version of Joannes Stephanus Rittangelius printed in Amsterdam in
1642, and with reference to numerous other versions. Dr. A. E. Waite has
criticised them as being too eclectic and has offered his own translations which
he claimed to be more accurate, but experience has shown the Westcott versions
to be more valuable. It can hardly be repeated too often that the Qabalah is a
living practical system, not a cut and dried body of authority. Even if Waite's
contention is true, that his scholarship is superior to Westcott's, it does not alter
the fact that, as far as the modern practical Qabalist is concerned, an intuitive
reconstruction of an ancient and probably corrupt text is superior to an
unimaginative literal translation.

45.  The Flashing Colours: These are colours attributed to each Sephirah, one
for each level within it. In visualisation it can be a help to use the appropriate
colour. Thus God



(PAGES0) manifesting in a Sephirah could be pictured as an effulgence of the
Atziluthic colour, the Archangel as a pillar of the Briatic colour, the Angels as
geometrie shapes of the Yetziratic colour, and a general background could be
used of the Assiatic colour.

46. It is best to build up a vocabulary of colour in the mind from the natural
world by contemplating the brilliant colours of sunrise or sunset for example, or
the subtle colourings of the flora and fauna of Nature. Radiant light should be
the concept to get at rather than the reflected dull light of pigments. The clichés
of the mind should be overcome by the freshness of first hand observation.

47. In practical working, when pictures build up spontaneously in the
Imagination, it may be found that the colours do not correspond with the
traditional ones. This need not cause any great concern for, from experience, the
colours seem to be largely arbitrary for they often vary from person to person.
Sometimes an important symbol will come up in the appropriate colours.

48. For general purposes in meditation upon the Tree it is customary to think
of each Sephirah in its Briatic colour. This is no doubt in accordance with the
fact that the Archangelic force is the easiest to handle.

49. Pagan Mythology: The gods and goddesses of pagan mythology are so
numerous and diversified that immense scholarship would be needed to attribute
each to its place on the Tree, and, being composite, each could go on more than
one Sephirah, for example, Artemis on Geburah, Yesod or Netzach, depending
on each one's idea of the God. In all cases it is the idea that counts. No time is
wasted in studying mythology however for all myths and legends are
expressions of a race's attempt to classify the powers of God as they work
through the subjective and objective worlds. All the gods and goddesses are
aspects of the One God, but they are not codified so neatly as the



(PAGES1) Ten Emanations of the Jewish Qabalah. It is a useful exercise to
correlate the different systems though, for one throws light on another, not only
from the point of view of intellectual understanding but also from the
stimulation of the imagination. A person who could make little of the idea of
Chokmah, for instance, might get closer to an awareness of its nature by
considering the attribution of Zeus hurling thunderbolts. But then in his other
aspects Zeus could equally be considered as a Kether figure, as King of the gods,
or in Chesed as the beneficent ruler, or in Geburah etc, etc, etc. Again one sees
the impossibility of cut and dried cataloguing. No systematic attributions will be
made therefore throughout the text unless to emphasise a particular point. It is
strongly recommended that students try to work out correspondences for
themselves for this will produce facility in using the Tree. Also attributions may
vary, quite validly, from person to person, and so there is little to be gained by
hunting up supposed authorities, such as Crowley's '777' or even the text of this
book. With the Qabalah it is a question of 'no ticket—no laundry'— and the only
valid ticket is personal experience.

50. The Tarot: As correspondences to the Tree of Life, the twentytwo Trumps
of the Tarot relate to the Paths, the sixteen Court Cards to the Four Worlds, and
the forty small cards to the Sephiroth according to number. As the Tarot is a
complete system within itself it will be dealt with as a whole, including the
Sephirothic attributions, in the second volume of this book.

51. The Grades: An esoteric grade is assigned to each Sephirah but as there is
so much misunderstanding with regard to the conception of esoteric grades they
demand a special chapter to themselves.

52. The Qliphoth: These demonic forces are best left until a good general idea
of the Tree has been assimilated. They



(PAGES?2) are thus also treated separately.

53. Miscellaneous: This includes precious stones, plants, animals, perfumes,
alchemical terms etc., most of which are highly arbitrary and in any case more in
the province of the experienced ritualist. Thus a separate chapter is allocated to
this subject also.



PART 11

Chapter V.
THE UNIMANIFEST AND THE VEILS
OF NEGATIVE EXISTENCE

1.  (PAGE53) Before the manifestation of the first, Sephirah is the
Unmanifest, which, through the condensation of the Cloud Veils of
Negative Existence, finally concretes Kether, the first manifest of the
manifest Universe.

2. The Unmanifest is that which is, before anything was, and to which all
things will return. It is the alpha and the omega, the Beginning and the Ending.
It is not a thing that can be explained because it is beyond the reach of the
rational mind. It is a concept which defies the reason because it is above reason.
It is perhaps to break people of the domination of reason that Zen Buddhism
uses aphorisms like ‘imagine the sound of one hand' clapping’. An attempt to
imagine the Unrnanifest throws a similar spanner into the works of the mind.

3.  The first chapter of "The Cosmic Doctrine', the cosmological treatise
received from the inner planes through the mediumship of Dion Fortune,
attempts to describe it as follows:

4. "The Unmanifest is pure existence. We cannot say of it that is is Not.
Although it is not manifest, it IS. IT is the source from which all arises. IT is the
only 'Reality'. IT alone is substance. IT alone is stable; all else is an appearance
and a becoming. Of this Unmanifest we can only say “IT IS". IT is the verb 'to
be' turned back upon itself. IT is a state of pure 'Being’, without qualities and
without history. All we can say of IT is that it is not anything that we know, for
iIf we know anything it must be in manifestation



RING CHAOS

Figure 4a The Three Primary
Rings of 'The Cosmic Doctrine’
The Ring Cosmos subsequently
becomes a disc, concreting a
centre 'The Central Stillness'

(PAGE 54) for us to know it, and if it is in manifestation, it is not unmanifest.
The Unmanifest is the Great Negation; at the same time IT is the infinite
potency which has not occurred. It is best conceived of under the image of inter-
stellar space.” (The Cosmic Doctrine—Dion Fortune. Published by Aquarian
Press, London.)

5. It is well to note that the image of interstellar space is but a symbol to
assist understanding. The same source goes on to describe the process of first
manifestation as 'space' beginning to move in a ring, if one can conceive of
nothingness moving, and the 'movement’ of this ring setting up 'movement’ at
'right angles' to it so that another ring is formed outside the first. The interaction
of the forces of the two rings then causes the inner ring to rotate on the axis
formed where the two rings interconnect, thus causing a third spherical ring to
be formed by the trans- verse rotation of the primary ring. The symbol thus
described resembles a gyroscope. (Fig. 4a) The central ring, spinning in two
directions at once then concretes a centre.



Figure 4b. The Cloud-Veils of Negative Existence Concreting Kether.

6. (PAGES5) The first ring, from which is eventually created the whole
Cosmos, is called the Ring Cosmos; the second ring, which acts as a thrust-
block for the first ring's secondary movement, is called the Ring Chaos; and the
third ring, described by the transverse spin of the first, is called the Ring-Pass-
Not because it transcribes a sphere of limitation for all future development. The
centre then formed by the Ring Cosmos corresponds to Kether.

7. It must be remembered that this is all metaphor.

8.  These three Rings can be equated with the Veils of Negative Existence on
the Tree of Life. The Ring Cosmos to AIN, the Ring Chaos to AIN SOPH, and
the Ring-Pass-Not to AIN SOPH AUR.

9.  This concretion of a centre, Kether, by AIN through the development of
AIN SOPH and AIN SOPH AUR can be further illustrated by the traditional
Qabalistic diagram of the Cloud-Veils of Negative Existence. (Fig. 4b) It will be
seen that the correspondences from these two sources are exact.

10.  In the original Hebrew, the names of the Three Veils



(PAGES6) are of three, six, and nine letters respectively, with each three letters
occurring in the next denser Veil. AIN—Aleph, Yod, Nun. AIN SOPH—AlIeph,
Yod, Nun. Samekh, Vau, Peh. AIN SOPH AUR—AIeph, Yod, Nun. Samekh,
Vau, Peh. Aleph, Vau, Resh. This has reference to the Three Pillars, which are
the three possibilities of the way in which force can manifest—active, passive or
equilibrated. The Four Worlds of the Sephiroth only exist when they have been
achieved, and when manifestation ultimately withdraws up the planes they cease
to exist. The Pillars, as possibilities, exist whether there is manifestation or not.
11.  Thus the glyph of the Pillars should not be thought of as part of the glyph
of the Tree of Life. They are separate entities. The Sephiroth are established
modes of existence, the Paths between them are established experiences in
consciousness, but the Pillars are possibilities of manifestation and have their
root in the Unmanifest.

12. In pursuit of further metaphors for the concepts implied by the Veils of
Negative Existence it may prove helpful to turn to the early verses of the Old
Testament. It has been said that the Bible can be fully explained only in the light
of the Qabalah, the latter being a mystical interpretation of it, as the Talmud is a
learned commentary upon it. Whether this is true or not would need very
advanced understanding to judge, but in our elementary studies, the Bible,
which we do know fairly well, may throw some light upon the Qabalah, which
we do not.

13.  Verses two to five of the first chapter of Genesis read as follows:

"And the Earth was without form, and void: and darkness was upon the face of
the deep. And the Spirit of God moved upon the face of the waters. And God
said, Let there be light: and there was light. And God saw the light, that it was
good: and God divided the light from the darkness. And God called the light
Day, and the darkness He called Night."

14.  Unless one is a confirmed Fundamentalist, it will be



(PAGES7) obvious that 'Earth’, 'waters’, and 'light' are not meant to be
understood in their everyday sense. As a suggestion, the dark void can be
equated with AIN, Nothingness; the Spirit of God moving upon the face of the
waters with AIN SOPH, the Limitless; and the light with AIN SOPH AUR, the
Limitless Light.

15. Here it is interesting to recall the Eastern teaching which conceives of
Days and Nights of Manifestation. After a Day of Manifestation the whole
Cosmos is withdrawn back to its source, where it rests in a Night of Pralaya.
"And God called the light Day, and the darkness He called Night."

16. In almost all religious creation myths, creation first occurs as the
manifestation of light. But the Veils of Negative Existence refer to the pre-dawn
period before darkness has fully given birth to light, and in this shadowy area
there are many symbols which attempt to give some understanding of the
primordial darkness before anything was. All of them, however, are variations
upon the circle or sphere, from the serpent with its tail in its mouth to the
'rotundum’ of the alchemists.

17. It is the circular figure, the endless line, which best gives the idea of
something which is self-contained, without beginning or ending; with no before
or after, that is, time- less; with no above nor below, without space. Space and
time, beginning and ending, come only with the coming of light, or
consciousness, and this is not yet present.

18. ltis also, as shown in the symbol of the Cosmic Egg, the germ from which
all creation arises. It is also a state in which the opposites are united as is shown
in the Chinese t'ai chi t'u sign. (Fig. 4c) It is the perfect beginning because the
opposites have not yet flown apart and the perfect ending because the opposites
have come together again. It is at the same time the primal germ and the final
synthesis of all creation.

19. The first stanza of 'The Secret Book of Dzyan' given in Hillard's
abridgement of H. P. Blavatsky's 'Secret



Figure 4c Chinese t'ai chi t'u sign, the
. supreme ultimate

(PAGESS8) Doctrine' gives another description of this condition:

"The Eternal Parent, wrapped in her ever-invisible robes, had slumbered once
again for seven Eternities. Time was not, for it lay asleep in the infinite bosom
of duration. Universal Mind was not, for there were no Intelligent Beings to
contain it . . . The causes of existence were no more; the visible that was, and the
invisible that is, rested in eternal Non-Being—the One Being. Alone, the One
form of Existence stretched boundless, infinite, cause- less, in dreamless sleep;
and Life pulsated unconscious in universal Space, throughout that All-presence
which is sensed by the '‘Opened Eye' of the Seer. But where was the Seer when
the Over-Soul of the Universe was absorbed in the Absolute, and the great
Wheel was parentless?"

20. Here we have, implicit in the description of the Unmanifest, the idea that
there is a great Cyclic Law by which manifestation occurs and then is withdrawn
into the Unmanifest to come forth into manifestation again at some later time—
although of course, at these levels, there is no such thing as time as we
understand it.

21. Stanza 11l of this sacred book describes the first coming into
manifestation — that is, in Qabalistic terms, the formation of the first emanation,
Kether:

"The last vibration of the seventh Eternity thrills through Infinitude. The Mother
swells, expanding from



(PAGES9) within without, like the bud of the lotus. The vibration sweeps along,
touching with its swift wing the whole universe, and the Germ that dwelleth in
Darkness; the Darkness that breathes over the slumbering Waters of Life.
'‘Darkness' radiates Light, and Light drops one solitary Ray into the Mother-deep.
The Ray shoots through the virgin Egg, the Ray causes the eternal Egg to thrill
and drop the non-eternal Germ, which condenses into the World-egg."

22. This passage calls to mind the section of Genesis previously quoted, "and
darkness was upon the face of the deep. And the Spirit of God moved upon the
face of the waters. And God said, Let there be light: and there was light." And
we have-already equated this with the Three Veils of Negative Existence and the
Three Primary Rings of 'The Cosmic Doctrine'.

23.  The Stanza continues: "Then the three fall into the four.” The 'three' refers
to the Veils of Negative Existence, in which are held the three possibilities of
force in action, positive, negative or equilibrated, which is symbolised in the
glyph of the Pillars. The ‘four’ refers to Kether, which, as we shall see in the next
chapter, is of a four-fold nature. As Kether is the crown of creation this four-fold
nature is relevant to all levels of manifestation and is what the ancients called
'the Four Elements'. Their idea that all substance was composed of varying
mixtures of earth, air, fire and water was a philosophical concept—the Elements
being modes of being. They of course tried to apply these ideas to primitive
chemical science and much error resulted. But it is even more erroneous for
moderns to think them more mistaken than they were and that the elements as
they considered them were only the four physical ones.

24.  The Stanzas of Dzyan are well worth correlating as far as is possible with
the aspects of the Tree of Life. They are said to be the original work from which
the religious books of all nations are compiled, including "The Book of



(PAGEG60) Concealed Mysteries' which is one of the main Qabalistic texts. This
need not be taken too literally as it is unlikely that the copying was done
physically. What is probably meant is that the inner source of divine writings is
the same and that the Stanzas of Dzyan are the oldest and purest transcription of
ideas from this source. By comparing sacred texts and symbol systems much
enlightenment can begained. The language of most of them is so obscure and
symbolic that it is often difficult to tell the difference between what is profound
symbolism beyond one's present understanding and what is just corruption in the
text through faulty copying or translation. But if apparent differences are
approached in a creative way, seeking to find resemblances and an over-all
synthesis, much will be attained. A critical approach, seeking to expose
discrepancies is not likely to be productive of anything but a catalogue of
discrepancies.

25. Many scripts for example set out to symbolise different things, and from
different viewpoints and thus there are bound to be differences of detail. Also it
is well to make one's own interpretation of symbolism through meditation, and
not to accept other people's ideas. Not only are there differences in people's
psychology, causing them to see things in a different light, but also much
symbolism has reference to many different levels, and as one opens
consciousness to different levels of being then the understanding of particular
symbolism may well change or expand also. Always, the only valid meaning to
a symbol is the meaning that one has wrested from it oneself. A second-hand
meaning is of as little value as no meaning— and possibly a considerable
positive hindrance.

26. As certain races have more aptitude for metaphysical speculation than
others it will be found that some mythologies have comparatively naive creation
myths; but on the other hand, many that sound naive are really highly abstruse
when the key to the symbolism is found. Also the important point, as mentioned
above, is what a particular



(PAGE61) god or goddess means to the student, not necessarily what it is
supposed to have meant to the original worshippers. The latter will have varied
from place to place and time to time, and it is present time that is important to
the esoteric student, not the past, or even the future.

27. A close correspondence with the conception of the Unmanifest is to be
found in the Greek Hesiod, who wrote his "Theogony' in the eighth century B.C.
It is the oldest known Greek attempt at a mythological classification.

28. "In the beginning," he writes, "there was Chaos vast and dark." This term
Chaos comes from a root meaning 'to gape' and thus designates open space.
Later confusion has arisen because of a false derivation from a word meaning 'to
pour' so that the word came to mean a confused and unorganised mass of
elements scattered through space. The original and true meaning is a pure
cosmic principle devoid of god-like (or any) forms.

29. From Chaos, continues Hesiod, there first appeared Gaea, the deep-
breasted Earth. Gaea thus came to be an Earth goddess, which would place her
Qabalistic attribution in Malkuth, but further examination of her characteristics
suggests that the Earth meant is the solid basis of prime manifestation, not the
solid basis of the growth of life on this planet. There is a symbolic analogue
between earth and cosmic space as is shown in the ancient worship of stones, by
no means a mere totemistic religion.

30. Apart from Gaea there also appeared Eros—not the later minor god of
human love but a grander cosmological conception. There is a parallel between
them though if one considers that there is Divine as well as profane love—
Divine Union as well as sexual union. And Union with God is the Spiritual
Experience of Kether. One could conceive of a mighty Eros rising and loosing a
great arrow which, winging through space, creates the planes while descending
them like the Lightning Flash upon the Tree.

31. Thus Gaea and Eros could both be considered as Kether figures, bringing
attention to the bi-polarity of God.



(PAGEG62) In support of this attribution there is the fact that Gaea gave birth to
Uranus, 'the starry sky', and Pontus, 'the sterile sea', which tie in well as
correspondences of Chokmah and Binah.

32. Chaos also brought forth Erebus and Night who, in turn, mated and gave
birth to Ether and Hemera, the day. This also corresponds with the first
manifestation of light as described in the texts already examined.

33. In the Egyptian pantheons, the Heliopolitan system describes the god Nu
as the primordial Ocean in which the germ of all creation lay. He was called the
‘father of the gods' but had no temples built for him and was a purely intellectual
concept, though sometimes shown as a figure waist-deep in water holding up the
gods he had created. It was taught that inside Nu, before the creation, there lived
a formless spirit called Atum, who bore within him the totality of all existence.
When he finally manifested from Nu as a separate entity he gave birth to all
gods, men and living things and was then known as Ra or Atum- Ra—obviously
in this myth a Kether figure.

34. Hathor, in that she was described by some texts as a great celestial cow
who created the world and everything in it, including the Sun, can also be
aligned with the Unmanifest. There is apt to be a certain overlapping of concepts,
particularly with Mother goddesses, because what is considered as the Mother of
Forms, and a Binah figure, can also, on a higher level, be considered a Mother
of All, and thus a form-giving aspect of the Unmanifest; in Qabalastic terms, the
AIN SOPH. One must accustom oneself to these transpositions, for though they
may appear confusing at first they give many useful clues to the relationships
between aspects of the manifest Universe; moreover, whilst the Sephiroth are
simple 'mono-ideas’, the god-forms, being made by humans, are inevitably
complex and so fit several simplicities.

35. Another example of this transposition formula, which is found most
frequently in the Egyptian pantheons, is



(PAGEG63) the scarab or beetle god, Khephera. He was said to emerge from his
own substance and was therefore a symbol both of the Sun and also of life,
which is continually reborn of itself. But bearing in mind the cyclic rhythm of
Days and Nights of Manifestation it could equally be applied to the Unmanifest.
A non-Egyptian analogue of this would be the phoenix, rising from its own
ashes. This is primarily a symbol of religious regeneration but all life has its
analogues on higher and lower levels in accordance with the Hermetic axiom
'As above—so below',

36. So in attempting to get behind the symbolism to the reality of a myth the
terms used must not be taken at their face value only. We have already seen that
'Earth' can also mean the prime basic substance of manifestation. It is not
uncommon for moderns to think it rather quaint that the ancients should have
believed in a cosmology in which the Sun and stars were created after the Earth.
And it is true that before Copernicus the majority of mankind believed this—
some still do. But many myths are parables invented by the priesthood and the
initiatory schools to embody teachings of cosmic principles, and are not meant
to be taken at their face value any more than the Christian parables. The parable
of the Sower has not been invalidated by modern advances in agricultural
techniques any more than ancient cosmogony is invalidated by astronomy or
alchemy by modern chemistry. The terms of reference are different.

37. Similarly with some myths where the Sun is referred to, or the Moon, they
may have reference to psychological states or to anything radiant, positive and
life giving and anything reflective, negative and magnetic respectively. One has
to learn to think in analogy as the ancients did. It is true that thinking by analogy
Is viewed with great suspicion by logic—but in these matters of shifting
symbols and variable psychological equations logic is often more hindrance than
help.

38. The Sun that appears in some symbols, even if it



(PAGEG64) should apply to a stellar body, may have reference to other stars than
our Sun. This is particularly to be watched for in connection with winged
Egyptian figures. Wings appear seldom among the Egyptian gods for it was a
concept beyond the exoteric religion of the period, but where they do, it signifies
the cosmic principle of a particular force. Thus the solar disk worn on the
headdress of Isis or Hathor, particularly the Winged Isis, refers to Sothis, now
more commonly known as Sirius, the Dog Star, which was a star particularly
sacred to Isis.

39. Esoteric students of some experience will see the implications of this, for
Sothis, along with the Great Bear and Pleiades, is a source of power behind the
twelve zodiacal constellations, which in turn radiate influences to our Solar
System via the mediation of the Solar Logos— our God.

40. In the esoteric psychology of man, the Veils of Negative Existence
correspond to that part of his being where forces from outside the Solar
Logoidal jurisdiction can contact him, usually from Universes where previous
evolutionary experience has been undergone. Such a contact, if very strong,
coming from such a foreign source, might cause strange aberrations within that
soul. Sometimes a Black Adept starts his career thus, though not all such
contacts are out of line with the Plan of this Solar Logoidal System and may be
desirous of serving it.

41. To help to gain a conscious conception of Negative Existence, speculative
meditation is recommended on the texts and diagrams given and on any of the
early creation myths with which the student may be familiar. It may also help to
work on the following seed ideas and images:

a) avacuum of pressure.

b) a limitless ocean of negative light.

c) nothingness crystallising a centre.

d) an invisible web upon which shining dew forms



Chapter VI.

KETHER — THE CROWN
"The First Path is called the Admirable or Hidden Intelligence because it is the
Light giving the power of comprehension of the First Principle, which hath no
beginning. And it is the Primal Glory, because no created being can attain to its
essence’”’

MAGICAL IMAGE:
GOD NAME:
ARCHANGEL:
ORDER OF ANGELS:
MUNDANE CHAKRA:
VIRTUE:

TITLES:

SPIRITUAL EXPERIENCE
ATZILUTHIC COLOUR:
BRIATIC COLOUR:
YETZIRATIC COLOUR:
ASSIATIC COLOUR:
VICE:

SYMBOLS:

An ancient bearded king in profile.

Eheieh.

Metatron

Chaioth he Qadesh. Holy Living Creatures.
Primum Mobile. First Swirlings.
Attainment. Completion of the Great Work.

Existence of Existences. Concealed of the
Concealed. Ancient of Ancients. Ancient of
Days. The Smooth Point. The Primordial
Point. The Most High. The Vast
Countenance. The White Head. The Head
Which Is Not. Macroprosopos.

Union with God
Brilliance

Pure White Brilliance
Pure White Brilliance
White, flecked with gold

The Point. The point within a circle. The
crown. The swastika.

1.  (PAGEG65) Kether is the fount of Creation, the point where life wells up
from the deeps of the Great Unmanifest. It is manifestation on the point of
becoming manifest, the centre crystallised in the midst of Non-being, containing
within it the potentialities of all to come. It is the supreme height of Godhead
although it must not be forgotten that all the Sephiroth are equally holy, being
emanations of the One God. Thus Malkuth, the physical world, is as divine as
the highest spiritual sphere, Kether, the Crown of Creation.



2. (PAGEG66) Those who consider Malkuth holy without reference to the
higher Sephiroth fall into the error of pantheism, which is a half-truth. Those
who consider Kether to be holier than the subsequent creation fall into the equal
error of denying the Unity of God, of setting up a dichotomy between Spirit and
Matter. All subsequent creation from the pure force of Kether is a gradual
concretion into form of the one divine force. Form is force locked up into
patterns of its own making. Force is that which is released when the patterns or
forms are broken. Force and form, are one and the same—'As above—so below'.
3. This is the principle of the unity of opposites and of the processes of life
and death. Force on one level acts as a duality, functioning either actively or
passively. When opposing forces meet they mutually attract and repel one
another, form a spinning ring after the manner of the process described in the
extract from 'The Cosmic Doctrine' in the preceding chapter, and thus descend a
plane, creating a form through the interlocked equilibrium of their potencies. In
a like manner, if the stabilised form is broken, the forces inherent in it become
free-moving, on a higher plane.

4. To an entity conscious on the lower plane where the form is built, the
interlocking of the higher forces, causing a form on the lower level, will appear
to be a birth. When the form is broken and the forces return to their original
higher level the process will appear as a death.

5.  To an entity conscious on the higher plane however, the descent into form
of free-moving forces will be considered a death, and the breakup of a form to
release the forces will be a birth.

6.  In this way it will be seen that birth and death are two sides of the same
coin. The empty shell of the built-up form remains on the lower plane, to resolve
back into the basic matter of that plane, and the forces return to their higher level,
now vibrating with the experience of manifestation in the denser form.



7. (PAGE67) This is the basic pattern of all manifestation and
unmanifestation, which we have already seen to be cyclic. It is also the process
of the human soul coming down the planes into densest form and subsequently
dying to this form and being reborn to the inner worlds, and then, after a time of
assimilation of past experience in densest form, coming to birth into it again by
the death of its freedom of the less dense forms of the higher planes. This is the
basic doctrine behind the theory of reincarnation. It is also the rationale behind
the primitive religious practice of blood sacrifice—by destroying the form, force
was released to wing its way to the higher worlds.

8.  The fossilised remains of extinct species are the cast off forms of life
which were no longer adequate to the expression of life-force. But the life has
achieved rebirth in higher types of vehicle. It was only by abandoning simpler
forms that life could enter more complex expressions of existence. A
consciousness inhabiting a doomed simpler form would look upon the decline of
its genus as a tragedy. A consciousness inhabiting a more advanced evolutionary
form, growing in power at the expense of the old, would rejoice. In this way do
species and races and nations rise and fall. From the standpoint of Kether it is all
one, for Kether is the basic life-force at the root of all forms. Thus this level is
beyond the good and evil as conceived of by consciousnesses limited in forms.
In Kether is the Spirit that knows it is immortal whatever the triumphs and
vicissitudes of the expressions of form.

9. In this way it can be considered as the Crown of Creation as the Crown in
a modern monarchy is above the rough and tumble of party politics. This indeed
could be regarded as an aspect of Kether in the sphere of Malkuth —and the
Crown is a symbol of Kether.

10.  The other symbols, the point and the point within a circle, indicate the
manifestation of Kether to be both the simplest form of manifestation, as a point
Is the simplest geometrical figure, and also the concretion of a centre in



(PAGEG68) the Great Round of the Unmanifest. The subsidiary titles also bear
out this attribution, particularly The Primordial Point and The Smooth Point.
The latter title is one of those conceptions which are nonsensical to the concrete
mind, for a point, by definition, has no surface to be rough or smooth. It implies
a sphere of no magnitude and takes into account the Unmanifest side of Kether
which is also implied by the titles Concealed of the Concealed and The Head
Which Is Not. As there is a dark side of the Moon which is ever invisible to man
on Earth so is there a side to Kether which, being of the Unmanifest, is
incomprehensible to the rest of creation.

11. As the Yetziratic Text says, it is the Primal Glory, because no created
being can attain to its essence. Were any created being to attain to its essence,
which according to the Spiritual Experience is Union with God, it would by that
very fact become uncreate. Yet this is the goal of all evolution as the Virtue of
Kether reveals, Attainment, Completion of the Great Work. The Great Work, a
term often met with in magical and alchemical writings, is the great work of life
itself, the death of free-moving spirit into form and its subsequent regeneration.
12. "The First 'Path is called the Admirable or Hidden Intelligence because it
is the Light giving the power of comprehension of the First Principle, which
hath no beginning."

13. This main statement of the Yetziratic Text confirms the Spiritual
Experience, for only Union with God can give the power of comprehension of
the immortal Spirit, which is the first principle behind manifestation and being
immortal, without beginning or ending. Thus is this Sphere called the Admirable
Intelligence for created beings can only adore—or admire—in the presence of
God. And the Hidden Intelligence again signifies that the Spirit sterns from the
unknowable Great Unmanifest. The Text also refers to the Sephirah as 'the Light
giving the power of comprehension'’; again we see that Light is the first thing



(PAGE69) manifest, and in Kether the Light gives comprehension of itself to
itself. It will be remembered from Genesis that on the creation of Light, the
Darkness comprehended it not. It must also be borne in mind that the Light
referred to is not the type of etheric disturbance that we call light, but a high
metaphysical concept of which the light of the Sun and stars is only a symbol
and lower analogue. Light as we perceive it through our physical senses could
be conceived of as a dense aspect of the Kether of Malkuth, but the Light of the
Kether of Kether is Spirit; just as the Fire that Prometheus stole from Heaven is
a type of Spiritual Will.

14. Light being the First Manifest it is also obviously the oldest thing in
creation, except that these spiritual levels are outside our conceptions of space
and time. The titles Ancient of Ancients and Ancient of Days bring out this
point. The days referred to are obviously Cosmic Days of Manifestation. The
Magical Image, an ancient bearded king shown in profile, is a pictorial symbol
of these titles, but can be misleading. From this Magical Image, which has
obviously through long contemplation of God by the exoteric church, filtered
through to the popular conception, has grown the naive representation of God as
an old man with flowing white beard and gown.

15. This is a concrete example of the power behind these Qabalistic symbols,
for the colour white is also a Kether colour—as for instance in the title, The
White Head; white contains all the other colours as Kether contains all sub-
sequent manifestation. But it is also an example of how symbols can lead people
astray, for many profess to deny religion on the grounds that its
anthropomorphic concepts are too naive. The truth is, of course, that the critic is
too naive, and, as so often happens, projecting his own failings onto the outside
world, the only way most of us can face our own inadequacies, by blaming them
on others.

16. However, while God is a real being, and not a mere metaphysical
abstraction, He is obviously not an old man



(PAGE70) in a white gown either. In the Magical Image He is conceived of as in
profile, for the other side of Kether is unmanifest, and he is considered old
because Kether is the first manifest. But one should glean a shred of wisdom
from the myth of Tithonus, who obtained the gift of immortality from the gods
but forgot to ask for eternal youth. Consequently he got more and more senile
and decrepit until his life was a burden to him. As an act of mercy he was
changed to a cicada—which he presumably still is to this day. This was no doubt
a lesson to him, but the lesson for us is not to think of great divine beings as
subject to the physical laws of time, biology and chemistry and thus old
fashioned and decrepit; they also have 'eternal youth'.

17.  The Name of God in Kether is Eheieh which has been likened to the
outflowing and indrawing of the breath, thus symbolising Kether as the root
from which all flows and to which all returns. The Divine Breath is a widely
used symbol amongst Eastern mystics and much of the teaching behind Hatha
Yoga is based upon it.

18. The Hebrew letters which make up the Name are Aleph, Heh, Yod, Heh.
In the symbolism of the Hebrew alphabet the letter Aleph denotes the
beginnings of things and Heh the reception, or stabilisation at a level of form.
Yod represents the fertilising principle. Thus the Name itself implies the initial
going forth of force which is then stabilised, and then a further fructifying
emanation resulting in a final stabilisation. This can be considered either as
increasing manifestation in slightly denser stages, or, perhaps better,
manifestation and then return to stability in the Unmanifest. Yod and Heh can
also represent the positive and negative aspects of force and thus could be
equated with Chokmah and Binah. Thus one could consider the Name to
represent the coming forth of life (Aleph) resulting in the stabilisation (Heh) of
the principles of manifestation, positive (Yod) and negative (Heh). There are no
doubt further possible interpretations.



19. (PAGE71) Eheieh has been variously translated as | AM, or | AM THAT
| AM or | BECOME. All of which corresponds with the title assigned to Kether,
Existence of Existences.

20. The colour assigned to the Atziluth of Kether is Brilliance, which
transcends all colours, as Kether transcends all creation.

21. The Archangel of the Sephirah is Metatron, who presides over the whole
Tree of Life as well as over Kether. Traditionally, it was Metatron who gave the
Qabalah to man. This can be taken to mean that from his inscrutably high
heavenly world he sent through an idea chart of evolution which was imprinted
on the higher levels of man so that it could subsequently be brought through to
the conscious mind by the techniques of meditation.

22. It was not what could justly be called ‘'telepathy' for it was above the
realms of the concrete mind. Such a high being as Metatron would not deal
directly in mental concepts or pictorial forms but would make direct contact
with the spirit of man. On the abstract spiritual levels on which such a being
operates, mental ideas would appear as solid and concrete as lumps of rock do to
us, and when we wish to communicate to each other we look for easier methods
than carving messages on stone.

23.  This does not mean that it is impossible to make contact with one such as
Metatron; one should never allow one's practice to be limited by theory in these
matters. He can be pictured in the Briatic colour of Kether, a vast powerfully
radiating pillar of pure white brilliance.

24.  The Order of Angels assigned to Kether is The Holy Living Creatures.
These are classified into four types in accordance with the Biblical system which
describes them as having the forms of a Bull, a Lion, an Eagle and a Man. The
Angels are concerned with the Formative World of a Sephirah and this is the
clue to much, for what is formed in Kether will be reflected throughout the
whole of manifestation. This is the basis behind the much maligned Four
Elements of the ancients which the Jungian school of



(PAGE72) analytical psychology is now doing much to restore to respectability.
25. Esoterically speaking, God manifests in Four Aspects as opposed to the
Three Aspects or Persons of the exoteric church. These Four Aspects are the
Father, Son, Holy Spirit and the Destroyer or Disintegrator. The Aspect of the
Father is the Power Aspect or the Spiritual Will. The Aspect of the Son is Love,
that is, complete understanding of the needs of all, not sweet sentimentality. The
Aspect of the Holy Spirit is Wisdom, Active Intelligence or Illumination. The
Fourth Aspect is the Withdrawer of Life from the death of form and ultimately
of all manifest life to the Unmanifest.

26. All the words used to describe the Four Aspects in the above paragraph
are inadequate. The powers of God are beyond the grasp of words so instead of
being limited by them one should, by meditation, try to get beyond them to the
truth that they so poorly represent.

27. The symbols of the Holy Living Creatures will be recognised by
astrological students to correspond with the zodiacal signs of Taurus, Leo,
Scorpio and Aquarius. These are the Fixed Signs of the Four Elements of Earth,
Fire, Water and Air respectively for in Kether are the roots of the Elemental
powers which are represented by the Tarot Aces of Coins, Wands, Cups and
Swords, which were the original designation of the Diamonds, Clubs, Hearts
and Spades of modern playing cards.

28. The ancients said that all things were basically made up of the Four
Elements and this is literally true, for the Elements are modes of action and not
just the four physical elements, although these are reflections of the archetypal
principles involved.

29. The interlinking correspondences of the Elements are numerous and it
would be of little use to examine them in detail before a complete examination
of the Tree has been undertaken. Students familiar with Jungian psychology can
get some conception of their application by considering the



(PAGE73) four Jungian psychological functions of intuition, feeling, intellect
and sensation, which correspond to Air, Water, Fire and Earth and which on the
lower Sephiroth of the Tree can be equated with Tiphareth, Netzach, Hod and
Malkuth.

30. For contacting the angelic powers of Kether it is not really necessary to go
into a long analysis of correspondences though. Perhaps the best image to build
up is the Swastika, which is an emblem of the Equal-armed Cross of the
Elements in circular motion. One can picture a swastika of pure white brilliance,
with a picture of one of the Holy Living Creatures in each arm, and then
visualise the swastika spinning rapidly on a brilliant axis against a background
of white flecked with gold.

31. This spinning motion will call to mind the Mundane Chakra of Kether, the
Primum Mobile, or First Swirlings. This attribution means that an idea of Kether
can be gained by going out and contemplating a whirling nebula in the night sky,
for it will be an astronomical analogue of the cosmological creation. This
symbol may also serve to show that the ancients were not all so dumb,
astronomically speaking, as we like to make out.

32. The title assigned to Kether of Macroprosopos, or The Vast Countenance,
Is a purely Qabalistic one, relating to one of the ways of dividing the Tree.
These patterns on the Tree will be dealt with in a later chapter but the title of
The Vast Countenance can be used as an image without reference to
metaphysical theory. Imagine a great head arising from the depths of a calm still
sea until it completely covers the space above the horizon. Then see the image
of this vast countenance reflected in the waters.

33. Alternatively, one can identify oneself with the vast countenance rising,
perceiving one's reflection on the surface of the great deep from whence one has
arisen. Or, identify oneself with the reflection. Most symbols can be used in this
subjective way, whatever their form, but used in this way their effects may be
far more potent than the



(PAGE74) usual method of visualising them objectively. The process should be
used with discretion.

34. In mythology Kether can be aligned with all prime creators springing up
from the abyss of water or space, self-created, and creating all other gods, men
and living things. There can be a certain amount of overlapping, for where a
prime creator is male he could also have claims to be aligned with Chokmah,
and if female, with Binah. The state of Kether is really androgynous and we
have already examined this dual nature in the cosmological conception of
Hesiod, where both Gaea and Eros can be considered Kether figures. Cronos,
also, could be considered a Kether figure, in that he devoured his children as
Kether finally indraws all that has been created through it.

35. Cronos is however of the second divine dynasty of the Greeks and
although the above attribution is valid for anyone who cares to make it so,
Cronos has reference to a much later stage of manifestation. He was one of the
Titans, who can be considered human memories of a prehuman race. They took
part in the Greek version of The War in Heaven which appears in so many
mythologies, including the Bible. Cronos in turn was overthrown by Zeus, who,
with the other Olympians, was the main manifestation of God to the Greeks.

36. In the Orphic cosmogony Cronos is an entirely different concept, being
called the First Principle—Time, from which came Chaos, the infinite, and Ether,
the finite. Chaos was surrounded by Night, and in the darkness an egg was
formed of which Night formed the shell. The centre of the egg was Phanes—
Light, creator, in conjunction with Night, of heaven and earth and also Zeus.

37. This creation fantasy can be considered as a résumé" of the concretion of
Kether. The distinctions of Time, Infinite and Finite, Light and Darkness are
philosophical abstractions which demonstrate this conception to be a
metaphysical structure rather than genuine primitive myth. These writings were
attributed to Orpheus, whose original



(PAGETY5) teachings were probably of Eastern origin, though it was Dionysos
who became the supreme god of Orphism.

38. In the Egyptian pantheons Thoth, Ra, Ptah and Osiris amongst others were
all credited by their followers with creating the Universe. But the Heliopolitan
system seems to correspond with the Qabalistic concept best in Atum-Ra, who
lived inside Nu before anything was, and whose name Atum derives from a root
meaning both 'not to be' and 'to be complete’ which corresponds well with the
dual manifest and unmanifest, alpha and omega, beginning and ending aspects
of Kether.



Chapter VII.

CHOKMAH - WISDOM

" The Second Path is called the Illuminating Intelligence. It is the Crown of
Creation, the Splendour of Unity, equalling it. It is exalted above every head,
and is named by Qabalists, the Second Glory."

MAGICAL IMAGE:
GOD NAME:
ARCHANGEL.:
ORDER OF ANGELS:
MUNDANE CHAKRA:
VIRTUE:

TITLES:

SPIRITUAL EXPERIENCE
ATZILUTHIC COLOUR:
BRIATIC COLOUR:
YETZIRATIC COLOUR:
ASSIATIC COLOUR:
VICE:

SYMBOLS:

A bearded male figure.
Jehovah, or Jah.
Ratziel.

Auphanim. Wheels.
The Zodiac.

Devotion.

Power of Yetzirah. Ab. Abba. The Supernal
Father. Tetragrammaton. Yod of
Tetragrammaton.

The Vision of God face to face.
Pure soft blue.

Grey.

Pearl grey iridescence.

White, flecked red, blue and yellow.

The lingam. The phallus. Yod. The Inner Robe of
Glory. The standing stone. The tower. The
uplifted Rod of Power. The straight line.

1.  (PAGE76) Chokmah is the dynamic thrust and drive of spiritual force. It is
the upwelling spirit of Kether in positive action, the power house of the
Universe. One does not have to be much of a Freudian psychologist to see the
idea of masculine sexuality behind most of the subsidiary symbols assigned to
the Sphere. At the same time Chokmah is the Sephirah of Wisdom, which may
seem rather strange at first sight, for in much of the workings out of the drive of
sexuality, Wisdom is usually the one thing which is noticeable by its absence.
However, it must be remembered that



(PAGET77) we are dealing with cosmic principles behind manifestation and not
with their reflection in the greatly aberrated actions of man.

2. In its passive aspect Chokmah is a reflection of the primal upwelling of
force in Kether, and in its positive aspect it is the divine force in positive
function as opposed to its passive mode of action in Binah. When the glyph of
the Pillars is placed upon the Tree, Chokmah is at the head of the Positive Pillar
and Binah at the head of the Negative one, so we can expect to find all symbols
of a positive and masculine nature assigned to the former, and all symbols of a
passive and feminine nature assigned to the latter.

3.  Before making an examination of the phallic Chokmah symbols though, it
will be best to examine its aspects as a reflection of Kether. In all matters of
spiritual analysis it is best to work from the highest point downwards in order to
get a genuine understanding, for the higher precedes the lower in point of
creation and is thus its cause. Thus Chokmabh is a dynamic Sephirah because it is
a reflection of Kether and all the subsequent symbolism sterns from this fact. By
examining the male sexual symbolism first and then proceding from that to the
cosmic factors one is liable to fall into the error of many followers of Freud who
try to describe religious symbolism as mere projections of human sexuality.

4.  To use the language of metaphorical symbolism, one could say that the
God-head manifests, a Vast Countenance, from the nothingness of the Great
Unmanifest. It is therefore alone and self-created with nothing else in man-
ifestation to attract its attention. It therefore reflects upon itself and this
reflection causes an image of itself to be formed, and as the Mind of God is so
powerful, this image takes on an objective existence—anything that God thinks,
is. Thus the whole of manifestation could be conceived of as the thought process
of God. "We are such stuff as dreams are made on."

5. Itis this first projection of an idea of itself that is



(PAGE78) what we call the Sephirah Chokmah. It is the action of the Mind of
God in manifestation, and this great image of God, being a perfect image, is also
self-conscious, so that a great polarity of mutual recognition is set up between
Kether and Chokmah. As God in Kether becomes aware of the image of itself in
Chokmah so does Its own mentation change, thus producing a change in Its
image, Chokmah, which again produces a change in Kether, and so on ad
infinitum.

6.  "The Lord our God is a living God". The Mysteries of this great primal
polarity are part of the great Eleventh Path of Concealed Glory which leads
between Chokmah and Kether and whose Tarot symbol is perhaps the
profoundest in the whole pack—The Fool.

7. It may be noticed that we refer to God as It. This is not meant in an
attempt to reduce the Universe to a conception of mechanics—though
mechanics, like geometry, can give a useful field of symbolism, "God
geometrises." — but because God is the Great Androgyne, both masculine and
feminine and yet transcending them.

8.  Itisin view of this pure prime reflection of the Godhead, Kether, that the
Yetziratic Text describes Chokmah as "the Crown of Creation, the Splendour of
Unity, equalling it. It is exalted above every head, and is named by Qabalists,
the Second Glory."

9. It also explains the nature of the Spiritual Experience of Chokmah, the
Vision of God face to face. It is unlikely that any living person could attain to
such a high mystic vision, for as is said in the Bible in several places, no man
can look upon the face of God and live. And when one realises how difficult it is
for man to look upon himself as he really is, one can imagine how much more of
a shattering experience it would be to look upon his Creator. However, the
parallel is not exact, for man finds it difficult to look upon himself because of
the tawdry shabbiness of his own sins, whereas the Vision of God face to face
would be a realisation of searing omnipotent perfection—or naked



(PAGE79) Truth. Yet as man is built in the image of God, he has his own God-
head within him, his Spirit which first created him. This he has to look upon also
in the end. But what stops him is 