SEFER ‘UZZA WA-'AZA(Z)EL:
EXPLORING EARLY JEWISH MYTHOLOGIES OF EVIL

"And they attribute a book to Adam ... [and the boRkza Rabban the topic of the seven heavens, and
angelsparukhim devs, demons, angrorim beyond counting; and amulets; and the book of &.mad
‘Azael (regarding) when they descended from heaviimtheir deception(s) (Ms. Firkowicz 2, Hebrew-
Arabic Collection 2273)

1. A descriptive synopsis and introduction.

The proposed monographic project, tentatively lab8lefgr'Uzza wa-‘Aza(z)el:

Exploring Early Jewish Mythologies of Euviepresents the first-fruits of a much larger
ongoing research agenda focused upon the systematic collection and study of the use of
apocryphal ‘books of Enoch’ traditions within Near Eastern religious communitiggydur
the first fifteen hundred years of the Common Era. While the larger projécaesas and
ponders the existence and employment of a variety of Enochic materialsilamat e
ready for publication for several more years), the present work dehlsnijt one facet

of these traditions; namely, the origin, conceptual development, and eventuahesit

in Judaism, Christianity, and Islam of at least four distinct mytholbggznarios for the
manifestation of evil in the created order. A number of previous contributions have
studied some elements of these (or rival) schemes in isolation, but little edivgarork
has been done to date, particularly across linguistic and religious boun8eferslUzza
wa-‘Aza(z)elaims to fill this gap in scholarship by (1) gathering together into one
convenient location the most important texts which pertain to early Jewish canasuct
of the emergence of evil, and (2) demonstrating how and why subsequent religious
communities (Christian, gnostic, and Muslim) altered, adapted, and reshaped this
traditional lore.

After some preliminary remarks pertaining to terminology and the delineatibe of t

textual sources used in the study, the initial substantive chapter introduceas what

arguably one of the earliest forms of the myth, a scheme which | label the ‘Enochi
template.” According to this version, evil first enters the created world thribngy

voluntary descent and subsequent corruption of a group of angels known as the Watchers.
Their sexual contact with human women renders them odious to God and their former
angelic colleagues in heaven; moreover, they also betray certain divins setheir

lovers and families. The offspring of the Watchers and mortal women, an miatgty
conceived race of bloodthirsty ‘giants,” wreak havoc on earth and force God tometerve
forcefully with the universal Flood. The corrupt angels are captured and imprisosied, t
monstrous children are slain, and humanity is renewed through the family of Noah.
Noticeably absent from this particular scheme are references to AubEva, the

garden of Eden, or the serpent—characters and motifs which belong to a separagée schem
which | label the ‘Adamic template.’

A separate chapter will be devoted to the different forms of this ‘Adamic &¢exipl
Briefly stated, the scheme proceeds as follows: (1) God resolves to crefats theaman
being, Adam; (2) after Adam’s creation, all the angels in heaven are bidden kapwors
him; (3) a small group of angels led by Satan refuse to do so; (4) as a resulgupigsgr
forcibly expelled from heaven to earth; and (5) in order to exact revenge, tigete a
plot to lead Adam and subsequent generations of humans astray. As in the Enochic



template, their activities involve sexual awakening and the impartation or sicquigia

type of ‘forbidden’ knowledge. Once again God must intervene with a universal Flood in
order to begin repairing the damage caused by this breach between Hirdselb@tion

of His heavenly hosts.

Bridging the gulf between the Enochic and Adamic templates is a ‘taraitemplate’
featuring two developmental ‘streams,’ the Jubilean and the Zoharic. Eackef the
streams contains the main features of the Enochic scheme, but each streafmlzitso ex
motifs (objecting to God’s creative plans; instructional mission) linking thefreto t
Adamic type. | will argue that both the Jubilean and Zoharic streams repsabéat
modifications of the Enochic template, modifications conditioned in part by the gradua
canonization of the Genesis narrative during the Roman period of Jewish history.
Moreover, | shall also seek to show that texts including a ‘fall of Satan’ epasede
invariably of Christian or Muslim origin.

Subsequent chapters will focus on a small number of interesting motifs found in most or
all of the narrative templates sketched above. One chapter will treat biheicab

testimonia to the infamous ‘generation of the Flood’ whose deeds were so vile that they
were pronounced unfit for new life in the World To Come §anh10.3). This

generation corresponds to the semi-divine ‘giants’ of Enochic lore, and a congarati
study of these two groups should shed much illuminative light upon the historical
development of these now separate traditions. Another chapter or two shall be devoted to
the explication of one curious female character who receives contrastitaéent

(depending on the source used) in the evolving templates: the sister of Seth/ibfe wife
Noah, who is sometimes presented as the virtuous maiden ‘Azura/’Asterah, and who
sometimes figures as the wicked maiden Na‘amah/Norea. | also plaptardhat

explores the various punishments handed out to the fallen angels and their alliesy wherei
traditions regarding the possible postdiluvian survival of angels and giantsewill
thoroughly explored. A final chapter will gather up the various remnants arifatigel’

lore found in medieval Jewish and Islamicate literatures which have not kseparate
treatment in the preceding chapters.

The proposed book possesses significance for several interrelated fields nidticma
inquiry. A comparative study of the different early Jewish ‘mythologies/ibfhas yet to

be accomplished, at least along the lines which | have sketched. New light shdwd be s
on the scribal circles responsible for producing these templates, as welh&s o
ideological background of the final redaction of the early chapters of theabibdiok of
Genesis, especially with regard to this redaction’s relationship totektal or

alternative forms of constructing images of and narratives about thengrdatiy, the
realms of angels and demons, and humanity. We should attain a better understanding of
how certain interpretative currents in early Judaism were received, adjaste
manipulated by later biblically-based religious groups in the Near Gesias

Christianity, gnosticism, and Islam. We may also take some steps topiausiéle
reconstruction of what may have been more primitive versions of the cosmbéogica
‘historical’ myths now found in Genesis 1-9.



TYPOLOGIES FOR EARLY JEWISH MYTHOLOGIES OF EVIL

Enochic Template (Shemhazai)

Transitional Template
(‘UzzalAzael)

Adamic Template (Satan)

Humanity already present on
Earth

God resolves to create Adam (Gi
1:26)

piGod resolves to create Adam
(Gen 1:26)

Women are born among these
mortals (Gen 6:1)

Some angels in Heaven see the
(Gen 6:2a)

nSome angels object to God’s pla
they note his moral flaws (Ps 8:5
also Ps 144:3)

hAfter Adam's creation, all the
angels in Heaven are command
to worship him

And desire to possess them
sexually and beget children

(Jubilean

stream)
God creates
Adam anyway,
but is
subsequently
disappointed in
his and his
descendants’
behavior (Gen
6:67)

(Zoharic
stream)

They bind each other with oaths
to effect this deed

These same
angels now
remind God of
their objections,
and promise
they will
succeed where
Adam, et al.
failed

A small group of angels led by
Satan refuse this command by
claiming their inherent
superiority to the ‘dirt-man’

200 then descend (without God
knowledge or approval?) from
Heaven to Mount Hermon

God
immediately &
forcibly expels
these angels
from heaven

sGod tests them
by dispatching
them to Earth
to teach mortals
righteousness
(Jub. 4:157?)

These rebellious angels are
forcibly expelled from Heaven

Proceed to fulfill their desire:
engage in sexual activity [& alsc
teach magical spells?] (Gen 6:2

Now the Enochic cycle occurs:
They immediately succumb to lug
band go astray by engaging in
sexual activity (Gen 6:2b; note
Juh 5:1-3)

Due to their jealousy of Adam
tand a desire for revenge, they
actively plot to lead humanity

astray

Result: Bastard race of giants
engendered (Gen 6:4)

Result: Bastard race of giants
engendered (Gen 6:4)

These hybrids engage in violent
& lawlessness against humanity
& each other; blood spilled

élrhese hybrids engage in violenci
and lawlessness against humani
& each other; blood spilled. Thei
fathers also promulgate forbidde
teachings

e Humanity successfully corrupte:
yexpansion of Gen 3:1ff.) &

blood eventually spilled (Gen
14:8-10)

Earth & humanity complain to
Heaven

4 loyal archangels relay the
complaints to God

God dispatches these archange

s  These erring gngakhed by

[No punishment of Satan, et al




to punish the Watchers by
binding/burial/fire

suspension/burial(b. 5:6,10)

articulated]

Continue to
teach magical
arts to humans
who seek out
their place of
confinement

Flood purges Earth of giants’
corruption

Flood purges Earth of giants’

corruption

Flood purges Earth of human
corruption

Immortal spirits of dead giants
become the origin of demons &
continue to plague humankind
(1 Enoch15:8-12)

Immortal spirits
of dead giants
become the
origin of
demons &
continue to
plague
humankind
(Jub. 10)

Adam &
Na‘amah
blamed as the
‘parents’ of evil
spirits &
demons
(Zohar 1.19b)

No etiology for demons offered

Note that in the Enochic and Jubilean transitideaiplate the angels voluntarily leave Heaven and mi

freely with humans without any initial inimical Bnt. By contrast, the Zoharic transitional and Agtam

templates have the angels involuntarily expellednfHeaven and they become/are a hostile enemy to
humanity.

Was the pedagogic mission of the angels originafigue to the Jubilean transitional template? Which
then contaminated the Enochic template? Why th#latton of sexual and instructional transgression?

Does this mirror the sex/knowledge dyad (‘nudefsireyndrome’) in Genesis 37

Note that ‘woman’ plays a similar crucial role gsmptress’ in the Enochic template as she dodseid t
narrative of Adam and Eve in the garden; the notiba ‘sexual awakening’ is explicitly present iret
Enochic stream, implicitly so in Genesis 3.
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