The Original Cabala, the Cabala of Eight Elements, the Sufi Cabala

One of the best known metaphysical systems thagigpis to give a comprehensive explanation of ngdlicluding
its origin and man's place in it, is the Cabalaicilis a large body of teaching - more diverse timast of its
contemporary students probably realize - thatrisoatl without exception identified as of Jewish orjglthough
even within that assumption opinions differ as teether it dates from the time of Moses, or fromrelefore that,
or, rather, from medieval Europe.

In Origins of the KabbalahGershom Scholem describes the question of thal&alorigin and the initial phases of
its development as second only to the destructidgheoSecond Temple in the sense of being probiemdthin the
context of the history of Judaism. By no meansageerts, have the source materials received adegtiantion,
and he indicates that a reason for that is thatahe all but bereft of material that can be thdwajtas historical in
the sense of shedding any light on those originbeir circumstances.

The symbol with which the Cabala is most widelyoagsted is the one sometimes called the Tree ef Which
consists of ten words, representing powers, esseapghetypes, or aspects of divinity cakediroth linked
diagrammatically by straight lines. According torsointerpretations, they are to be seen as sinadtamn
emanations of the infinite, and in others as swgigesand interdependent ones. Indeed, accordiag tdd edition
of The Jewish Encycloped{&tav Publishing House, New York; no date; Prefdated 1901), the original Cabala
did not even have tesefiroth it had eight, and came from a Muslim group kn@srThe Faithful Brothers of
Basra'.

The 'Faithful Brothers of Basra' were lkbwan as Safathe 'Sincere Brethren', a group of Ismaili (aaBhi
subgroup) Muslims whose great tenth century AD waeals theirRasa'il(Letterg, an encyclopedic undertaking that
attempted to make available the knowledge of tine tincluding what we would call esoteric or metzgital
knowledge. They considered themselves heirs tontb&t ancient wisdom of Pythagoras and Hermes, wthieh
Sufis also say is identical with their tradition.

The samdewish Encyclopeditells us further that 'Eleazar of Worms' statentleat a Babylonian scholar, Aaron
B. Samuel by name, brought the mystic doctrine fBabylonia to Italy about the middle of the ninntury, has
been found to be actually true... The fact is thlaén Jewish mystic lore came in contact with Aralgevish
philosophy, it appropriated those elements thaealggl to it; this being especially the case witliGd's
philosophy on account of its mystical character...

‘The following doctrines of Arab philosophy espdlgianfluenced and modified Jewish mysticism, orc@ant of
the close relationship between the two. The "FaltBfothers of Basra", as well as the Neoplatonistatelians of
the ninth century, have left their marks on the &abThe brotherhood taught, similarly to early &iwsm, that
God, the highest Being, exalted above all diffeesnand contrasts, also surpassed everything caipord
spiritual; hence, the world could only be explaifigdmeans of emanations. 1. the creating spiriigh®. the
directing spirit, or the world-soul; 3. primal matt4. active nature, a power proceeding from tbddwsoul; 5. the
abstract body, also called secondary matter; 6wtredl of the spheres; 7. the elements of the susluworld; and
8. the world of minerals, plants and animals coredasf these elements. These eight form, togethtbr @ad, the
absolute One, who is in and with everything, tredesof the nine primal substances, correspondirtiggmine
primary numbers and the nine spheres. These nimbens of the "Faithful Brethren"... have been cleahnigy a
Jewish philosopher in the middle of the eleventituwey into ten, by counting the four elements roaaunit, but as
two.'

Another source, a little studied historical ocane, discusses the three upgefirothas unequivocal
disinformation. What that may mean in the contdxhe present study should become evident. It elamtains
that the real Cabala originated in Babylonia, anclirrently the property of some of the Sufis afsike

"The Cabala, howevei,he Jewish Encycloped@ntinues, 'is not a genuine product of the Proakdews; for just
those circles in which it is found were averseh® study of philosophy. The essential portiondhef€abala must,
on the contrary, have been carried to Provence Bahylon; being known only to a small circle until
Aristotelianism began to prevail, when adherentthefspeculative Cabala were forced to make tlaeitrohe
public.'

One of the meanings of the Arabic wayabalais 'to receive'. Some of the metaphorical languagehich
Cabalists over the centuries have struggled toritestheir understanding of the working of #efirothinvolves
references to them as 'vessels' into which, and fibich, one to another, a sublime reality or poisépoured’



from its celestial origin, and that easéfirahmanifests in a different way in order to produdetwve experience as
the universe, including ourselves.Nfajor Trends in Jewish MysticisrBcholem presents the familiar idea of the
Tree of Life as one with marsefirothicbranches but a single, unknowable root. The sdipeofoot, the concealed
root of the root, and the transcendent reality beythesefirothand the tree itself is tHen-Sof(or Ain Sofor Ein

So), usually translated as the 'absolutely infinitéle Tree of Life is the cosmic skeleton, and etheng, even the
most trivial, that exists only does so throughpbeentiality bestowed on it by, and active throitghom, the
sefiroth

In most traditions of consciousness developmegtgtis none without some form of watchfulness. Wittistoric
Jewish mysticism - both, apparently, apart fromtthdition of the Cabala and, at times and in sem@gs, confluent
with it - are the teachings of timeerkabah('chariot’) mystics. They were and are so calBaholem says iMajor
Trends because they took as their point of departuré (@sre) the first chapter of the book of Ezekigherein the
prophet has his vision of God's throne - whichpistion, becomes a chariot. It was, he says, notleisgjthan the
earliest form of Jewish mysticism.

Even with such a rudimentary sketch of the Cabalsgfirothas we have given, their essential similaritie$wlite
‘throne-world', in the sense that they are bothsayseeing the divine in the profane, or the divehind the
profane, are evident; and in fact, in discussingXiigins of the Kabbalahthe seven lowesefirothin the context of
one of the earliest known Cabalistic works, a boalkedBahir, Scholem writes that a variety of symbolisms
directly taken from the works of theerkabahmystics were, at that seminal stage, used to septehe seven lower
sefiroth thus infusing the Cabalistic legacy for generaito come with those otherwise, strictly speakian-
Cabalistic elements.

Jewish mystical authors at various times spokendéscent to themerkabah in the sense that it is 'above' man's
ordinary life, and also of a 'descent' to its wisibecause it is also within his own being. It wamplex and
hazardous journey of many stages, and preparaiiahifvolved austerities, repetitions and phyksmastures,
especially the head between the knees.

There is, thus, a connection between the Cabalahenideas of control, of discipline, of temperarceeed, an
idea that runs throughout Cabalistic literaturtha thesefirothicTree of Life is also a representation of man, and
that man is the microcosm of the universe, whidhésBody of God. By exercising watchfulness oviendelf - or

at least, with that as a first step - man canratts vision of the whole beyond himself. The samitly with Sufi
teaching about the 'complete’ or 'perfect’ marisaus.

Markabatis Arabic for a 'vehicle, carriage, beast for rigjrfrom the verlvakaba, 'to ride, drive, sail, make use of
any vehicle'. The vertagabg spelled and sounding almost exactly the samensné@mobserve attentively, to be on
the watch for, watch, expect, guard'.

On another level, the chariot itself has been, asaw when discussing the Cabala, a metaphorrfataphysical
reality, regardless of whether it is accurate ®isand the usage just given as forming a contimuLhe association
of its status in that regard with what became thetrihe of thesefirothin Jewish teaching is controversial. But then,
as we have also seen, gefirothas they became and as they started out are diffdrke earliest Jewish sources
using the term do so in the context of describimgecstatic travels of the mystic through sevegestaformulated
as temples or palaces, on his way to the throgoof During the course of that journey, he becopney to all
sorts of revelations that culminate in the visiéhe Creator, including gnosis of the structurédf own person.
As far as the dervishes are concerned, accordiBgawn in The Darvishes, or Oriental Spiritualismmuragabais
the name they give to the contemplative and prayetite, associated with wakefulness and the preyaf the
powers of the soul over the body while the twoyseunited. They have a different nanmesila, for the condition
where the soul takes leave of the physical frantkveanders unfettered by space or time. It was wigewas in
such a state that the Prophet Mohammed went amidii$ time journey, carried by the angelic hoBsgag



We considered the possibility that it was origipatfitended as some sort of representation of ereete to the
enneagram and, in considering the Cabala, wittoitsponents theefiroth we took note of the fact that
authoritative sources aver that the form of thealamthat we have inherited differs from the originethat the
original version had eight, not tesgfiroth

The Tarot and the Cabala are seen to have cometfi®same sources and to have become publicly kimown
Europe around the same time. (Cards were poputargdnin Germany in 1329 to be banned by the Chuanoth the
Gringonneur cards of 1392 are clearly Tarot.) Timeeagram is also seen to be from that sourcethtsnot
unreasonable to seek correlations among them thatmove illuminating. The Cabala had eighfiroth and one
of the 'laws' the enneagram is supposed to exjgéiss 'law of octaves'. The musical scale hasrsawvtes, eight if
you count both 'doh's - which involves or implies hotion of it as a dynamic and developing thjogt as the
enneagram, a circle with nine points, is 'in motenmd part of its information concerns the relattp of anyliving
thing, or ‘cosmos’, with the world outside of ibtlming alive existing in isolation. One may theesglate whether a
diagrammatic, geometric representation of 'eiglgmagy be said to have some sort of instructivegiziship with
the diagram of the nine points, and whether, asd iow, one may somehow be the 'unfolding' obther.
Gurdjieff (as reported by Ouspensky) famously aonéid that the enneagram as he had divulged it nzasriplete
and, in particular, that it was not possible, usinty the material he had given, to connect it witbomprehensive
representation of the law of seven (or law of oesyand that the means to do so were more cortgalithan he
had shown.

Taking into account the tesefirothin their traditional arrangemeriEn Sof or Ein Sof the ‘absolutely infinite', is
sometimes included, usually abd¥ether, ‘crown’, as its source and the source of alstfigoth Some authors
have maintained that th&in SofandKetherare distinct, others that they are, at least meseense, the same.
Likewise,Da'ath, or 'knowledge’, is sometimes added - with thedwenclosed by a circle or a broken circle to
indicate its fluid and ubiquitous nature with resip® thesefiroth in the upper middle among them, betw&ether
andTifereth Leo Schaya, iThe Universal Meaning of the Kabbalahaintains that the positioning thus2d'ath
alludes to God's omniscience and omnipresencéasDa'athis not itself asefirah but rather the knowing
presence of the divine in easéfirah Even so, the idea of God's omniscience itselfectorbe seen by Cabalists as
corresponding to the blending of the uppefiroth HokmatandBinah which would be the knowledge that the
divine singularity has of the whole of creationdégtinct from its knowledge of itself (the lattef-which would be
the meaning oHokmahalone).

We need to keep in mind these two facts: that tiselie Cabalistic lore, in addition to the teefiroth an element
above and outside them that represents 'the iafirmihd another one within them that has beenl&imasas
'knowledge', but an Arabic homonym of whiclat means ‘essence’, which is significant in Sufihéez.
Regarding th&in Sof the 'absolutely infinite', such a formulatiore&sily comparable in its meaning with the
being-beyond-being from which all originates in Bigfi metaphysical scheme we have already looketiato
sounds rather like something approximating 'eypunity’ in Arabic, and one may speculate whethenyva have
seen happened so often, a meaning on one levéhisinase, that of perception through the paanafself that can
be relatively free from conditioned influences sHmeen lost and its terminology applied to another.

We should consider further the correspondencesdegtwheDa'ath of thesefirothictree, thedhatof the dervishes,
and the inner triangle of the enneagram.

In Al Khair al Kathir, Shah Waliullah says that each level of creatiopassive in relation to the level that precedes
it and from which it is produced, so that the laiseactive in relation to the lower and subsequevel. Further, the



'substance' and 'secret’ of 'a thing' (a thingith@iassive' in this sense), he says, is to beddauthe dimension of it
that is present in the precedent, active levellthatcaused it to come into being. In other watdsreality or
essence of a thing is to be understood in thosestand in that context, and not, presumably, ims$eof its
existence in the context of all the other (‘passivéhis sense) existents that also have their @spective active
causes on another, higher, level of reality.

The idea that the essence of a thing is what miakest thing, without which it would cease to bbhawit is - in the
case of something living, presumably, this wouldespond to, at least where physical existencenserned,
death - is potentially instructive when you consithat, in the enneagram, it is the function ofitheer triangle
(points 3, 6 and 9) to supply the 'shocks’ or cmscfilling-in-the-gaps at what correspond to ifiervals that
occur, as in the musical scale, in the courseatifculation of movement around and within thegcéan. It is the
filling of these intervals with new energy and imysethat prevents the natural tendency for thege®@n question
(even where the process is a thing) to tend towsmvn opposite: entropy, and also enables thavectvhatever it
is in the given case, to maintain or regain a cotioe with its origin.

With the doing-away of the idea of the octave, itishintervals and their significance, the rolaleDa'athin the
sefirothictree is also susceptible to becoming a basisrfotrary theorizing.

Is there anything else in Cabalistic lore as wesh@eeived it that suggests the survival of tha iofea process, in
time, in some sense cyclical, involving eight elatseand a hierarchical ontology?

The late Gershom Scholem, undoubtedly the best krsmivolar of Cabala and Jewish mysticism of ouetivrote
in his bookOrigins of the Kabbalalabout the first group identifiable as a Cabalistie to appear in Spain (Gerona,
a small town between Barcelona and the Pyrenee taiosh in the thirteenth century. Their locatioa,goints out,
situated them well for absorbing other esoteriditians being studied by their respective represtérds in the
same general area at the time, and that they wead incorporated them into their Cabalism.

Teachings pertaining to cosmic cycles from souicésdia and among the Arabs are known to haveddwmes
in the thinking of medieval Jewish philosopherg, dme doctrine in particular attained special intpoce in the
Gerona school and, thus, for the development o€tdgala. The doctrine in question is that aboustemittoth or
'world cycles', and it was expressed in an anonymwawrk entitledTemunah Theshemittothteaching held that
God's power of creation is not confined to skediroth and also encompasses their manifestation inioresathat
occur in sequence and succession. It is only plesfiball that is hidden within theefirothto be completely
exteriorized by its doing so through individual ooes singularities each of which exists and functioma way
appropriate to the particulaefirahbeing expressed. It is at this point that theimtitibn between the upper three
and the lower sevesefirothbecomes of practical significance. The upper thfe¢her HokmahandBinah are, as
it were, in theshemittothdoctrine, inherent and concealed powers constgutiree aspects of the fundamental
informing capacity of the godhead and, unlike thedr seven, are not visibly (or at least obviouslgtjive in the
world, in the sense of being recognizable as stegessmic building processes. The other sesafitoth on the
other hand, were held to directly correlate todhgs of creation of the Genesis story; and eaclacin constitutes a
creation that is separate and self contained.

Scholem goes on to describe how, in the Geronaoschach of these latter was believed to last 3@@0s, or one
of God's weeks, with a period of fallowness betwinem, taking their cue from the Book of Deuteroyom

It thus seems at least possible that the eigfitothof the original Cabala of tH&hwan asSafaand the Sufis
consisted of the seven lowsefirothof the Cabala we know, plus the three umedirothcombined into one; if so,
it would resonate with the occult source's assettiat the division of the togefirahinto three was something like
a deliberate deception. Moreover, the descriptidh@first threesefirothas hidden powers not active in the
apparent world as are the other seven obviousBebfqarallels the relationship, and differenceween the 'law of
three' and the 'law of seven' as Gurdjieff taugbtr.

On the other hand, this scheme still does notherface of it, correspond with the 'nine numberthef'Faithful
Brothers™, thdkhwan as Safaeight plus God, as it were - spoken of by thihauof theJewish Encyclopedia
article.

The sequence of emanations, again, as he and b#nezgransmitted them is as follows: 1. The cngaspirit. 2.
The directing spirit, or world soul. 3. Primal n&att4. Active nature. 5. The abstract body, or sdaoy matter. 6.
The world of the spheres. 7. The elements of théusary world. 8. The world of minerals, plants amimals.

The tensefirothof the Cabalistic 'tree’ are traditionally givevith minor variations in transliteration, as follewd.
Kether, 'Crown’'. 2Hokmah 'Wisdom'. 3Binah, 'Intelligence’. 4Hesed 'Grace' or 'Love'. Din, 'Severe
Judgement’, or, sometimé&aevurah 'Power'. 6Rahamim'Compassion’, or, sometimdsfereth 'Beauty'. 7.
Netsah 'Victory'. 8.Hod, 'Majesty' or 'Glory'. 9Yesod 'Foundation'. 1Malkuth, 'Kingdom'.

Some of these terms correspond directly with Araimeds that occur frequently in Sufi metaphysicaiting.
Hikmatmeans 'wisdom', especially ‘divine wisdodit) (‘'deen’) means 'judgement, victory', and als@loei, faith';



rahim, of course, means 'mercy' or 'compassjabarut means 'power’, especially 'spiritual power'; axadakut
means 'kingdom', fromnalik, 'king'. Others, by their sound, correspond diyaetth Arabic words the meaning of
which is not, however, the meaning assigned to timelHebrew in thesefirothic'tree": but is, on the other hand, the
meaning - and sometimes the meaning in an unexpeetyg - of some other term in the same scheme.
Assuming that the sequence and terms given as tfidselkhwanare correct, the first one, the ‘creating spirit',
corresponds with the Primal Intelligence, the Rgalf Mohammed, the Exalted Pen. In Arabic ong®hames is
‘agl al kull, the "intelligence of the universe' or ‘world Ifgence'. The name of the firsefirahis Kether, which
means ‘crown'. Arabic for ‘crown'ildil (‘ikleel) - which sounds very much likegl al kull, or, as it would be in
Persian;aql i kull (agl ee kull*).

Drawn from the Pen as was Eve from Adam is the BoolSlate, the ‘world soulglam al arwah thenafsof the
universe, the repository, in a sense, of the diideas or forms or archetypes that are the 'bafsés/erything
existing in our world. In Arabidyani or baniyanis ‘foundation’, as in ‘foundation of a buildirad, of course, that
closely resembleBinahin sound, ant¥esodn meaning.

The Arabic term - or one of them - for ‘primal neaitthabg means 'fine dust suspended in air'. A similamsiing
word, hubh means 'love’, the same as seéirahHesed

Ibn al 'Arabi says that 'active nature', createdhieyalam al arwah is the third thing produced in sequence from the
Primal Intelligence. Arabic for 'nature'tigbiyat the particular sense of 'nature’ here, thoughgcisve', 'setting in
motion'.Nashat(thesefirahNetsal means, literally, ‘drive from place to placégly, brisk’, 'invigorate'.

The "abstract bodyjijsm, or 'secondary matteHayula is ‘physical' matter, and the nature of its reteghip with
‘primal matter' is a subject that can be discussastme length, and has been by historical autAersther Arabic
word that sounds much like haba (‘primal mattetjgiybah fear' or ‘terror'. It would appear that the ditdmy of
the gentle and severe aspects of divinjgmal, 'beauty’, anghlal, 'majesty’, for instance - have here been applied,
or misapplied, with each being assigned to oné@two kinds of 'matter'. The gradations of beimghis scheme of
thelkhwan however, do not represent aspects of divinity,stages of manifestation. Nor do they, as givengh
intricate and specific interconnections as sedhaefirothic'tree’. The intermittent inclusion in the midsttloé
latter ofdhat 'essence’, however, and the interconnectionsegboints of the circumference of the enneagraen, th
inner triangle of which is supposed to represeatvilal status of the thing or being representegsduggest that
the formulators of theefirothicCabala were trying to produce something of thein &y combining elements of the
teaching of thékhwanand the enneagram of the Sarmoun, and other Scifiides as well. In the case of
'secondary matter’, it has been taken, as it wedefault, to be the 'glorious’ or 'majestic’ aspédivine reality

that has been further confused with the 'feateoror’ that it (or something else) might arousarnrindividual,

which is whathaybahmeans.

Similarly, the range of meanings associated withjesty' probably produced the 'severity' of theese judgement’
that is the meaning of theefirah Din

'Sphere’, as in 'world of the spheres', the nexration after 'secondary matter', in Arabitaiak Falgahatmeans
‘grace' (the meaning of tisefirahHesed or perhaps that dfifereth in the sense of 'polite manners, social graces'.
Undoubtedly another kind or level of 'grace' altbge was intended bijesed but the term carried over. Another
name for this level of being is 'thronatsh.

The elements of the sublunary world: it is thesg #re said to have been divided into two by thiealists. There
are four: heat, cold, moisture and dryness; cg, fiir, water and earth. Again, the sense of 'hedt'cold' has been
overlooked, so thdtada(t) 'heat’ in the sense of an individual's temperamEbeing inclined to activity or
violence, has given us tisefirah Hod Fatur, 'cold’ in the sense of 'lukewarm, indifferentgynwell have been
compounded witlurutat, 'sweet' (if, extending the tree analogy, the mssghat of the fruit of the tree may be
said to be sweet), to produce the narifereth

'‘Arshmeans 'throne’, but a closely similar wadsh, in Arabic means ‘creatures’, in the sense ofrelitures'. In its
meaning it corresponds with teefirah Malkuth 'kingdom', even though in thkhwars formulation it was meant
to comprise 'minerals, plants, and animals', btttmonans.

Bain or baun(another possible source fBmah) means 'interval' or ‘interstice’, which is ofeirgst if the enneagram
was referred to, because of the intervals in #we df octaves'.

Gevurah or Geburah could also come frorkabir, as inal insan al kabir 'the big man' (the macrocosmjetsah
thesefirah may mean 'victory', but it also, in additionrtashaf sounds a good deal likats 'intelligent, clever'
(the meaning of theefirahBinah), and alsaasut ‘humanity’, which, likgabarut, is the name of one of the five
broad hierarchical divisional hahut(God's essential nature), lahut (divine creative naturel jabarut (world
beyond form, divine powergl malakut(angelic kingdom) anén nasutthuman nature and body).

In an essay (‘'The Sufic Chequer-Board') includeohia of his last published boolBifficult Questions, Easy
Answer3, Robert Graves opined that Sufism began in Chind,pointed to the historical hegemony of Chinarov



Khorasan for corroboration. Strength is furtheregivo the notion that the esoteric influences enSpanish Gerona
school of Cabalists may have included Chinese Tatdserial by the obvious similarity of the Treeldfe diagram
to the various forms of the 'Diagram of the Supréittanmate' (T'ai Chi T'J. The Chinese figure has as the source,
shown at the top, 'the Ultimateless, yet Suprentienidte’ and, at the bottom, 'the production andwiam of all
things'. A tenth century example may be found inLi2és popular bookT'ai Chi Chu'an and Meditatiqrand

others are in scholarly works on Chinese philosophy

In discussing the concept of the commanding seadfspeculated whether much of modern Western cultwréh,
for instance, its pervasive narcissism -- in soemese represents its triumph.

In recent years Joe Public, if he has come acheserineagram at all, is likely to have done scagisg the
incredibly popular 'enneagram of personality typesvement. There are believed to be nine printiysds, and the
manner of their interaction, and the paths forédigwment', if it can be called that, from one typeanother, follow
the lines connecting the points on the circumfeearfcthe enneagram; which, as in what would apfebe the
authentic enneagram teaching, are thought to betion. The proliferation of books, seminars, jalsn
workshops, websites and whatever about these 'gramagersonality types' is nothing short of awepirisg.
Although virtually every book on the ‘personalitesmeagram' announces that the symbol is thoudiaue
‘originated with the Sufis' and was first made knawthe West by Gurdjieff, they generally neglectnention that
there is no convincing evidence that the use tekvtiiey are trying to put it is a correct one,indeed, that their
approach has anything at all to do with anyone Ibefore Fatty Arbuckle triedihe Prison Diet

The fact that there are so many different versafrthe scheme would, one hopes, give it away. Ehay has his
or her own idea about what the 'types' are and thieatight arrangement of them is. It cannot baseof multiple
levels of interpretation, either, because withansistency such a system is meaningless.

How - not to put too fine a point on it - is it @ilsle to take seriously a book that, when you labthe examples it
gives to make a certain 'type' understandable, 4y Reynolds'? Would that be the Burt ReynatiEvening
Shadeopr the Burt Reynolds ddoogie Night® OrDuckmar? Personally, | preferredalone..

Did they have Burt Reynoldses in Sargon's Babyldo® about medieval Bokhara? If it is universallyidgaand by
definition it must be, there must be Inuit, Thadaustralian Aboriginal Burt Reynoldses?

The acclaimed French film director Francois Truffavidently considerethvasion of thdBody Snatcher&1956)
one of the greatest films ever made. What isndrdiewhether he meant the version that was refedsat had the
happy ending insisted on by Hollywood, or the avédj which concluded with the doctor stumbling atibe busy
highway and shouting hysterically and futilely.

One scholar of these matters describes the TableTsablet) of Destiny, or, to use the Sumeriandvimr them, the
me('meh’ or 'muh’), as a sort of divine template. #weo calls them an idea of central importance im&tan
religion, where they were believed to be the priypef Enki (the Sumerian name for the Babylonian tha god
who warned Utnapishtim, the Sumerian Noah, of thgeinding flood). They were, he says, the ordereafen
and the basis for all aspects of society and wlig¥ et another presents theeas a collection of items fundamental
to civilization, thought of (he maintains) by tharerians themselves as, in some sense (perhapslayatii),
physical objects, but which we would conceive ofhstract ideas, and encompassing everything firattm &nd lies
to prostitution, priesthood, peace and instrumehtausic.

Let us consider this startlingly un-primitive coptien in light of the ideas that we discussed eadbout levels of
reality emanating from a sublime source. Lookingvdpas it were, from God's point of view - and &sphemous
as that might sound, it is only an exercise tadrfollow what the great teachers have said abowtihreally is -
the First Intelligence

was created, the Universal Soul was produced othiadf and the Intelligence then transmitted toSbal - the Pen
wrote on the Tablet - everything that was to bet i@ World Soul made it, and continues to makieaippen. At
some point, as Ibn al 'Arabi said in so many wotlis, means everything we know.



As we have seen, in Sufi teaching as formulatessially within the Islamic context, God has atités, which
manifest as his nameagmg, and these have some relationship with ‘fixediest @'yan ath thabitg)which are
'fixed' in the sense that they are so in knowledgpere is, in fact, thi@lam al jabarut the 'world of (divine) power’,
beyond form; and there is ttldam al mithalor ‘alam al khiya] the 'world of similitudes (or forms)' or 'world o
imagination'. They are 'similitudes' because theymat the 'real thing': they are the version efrtal thing that we
experience. In a sense, of course, the real tlimga thing; which is to say, it is more 'readiritithing'.

Jung had his idea of archetypes, but they are uite the same. His conception was characterizdadsy
preoccupations as a psychiatrist, studying theviddal and 'collective unconscious', where potardges and
patterns seemed to manifest inexorably in the imdsdreams of troubled people. He has been cetidiar
overstepping the bounds of his discipline and émethe realm of religion, but what most people ldomean by
'religion’ in this context itself exemplifies amigrance of the comprehensiveness of the knowletigdich we are
seeking echoes.

So we have the 'divine ideas', or archetypes, bletaf Destiny. What else can we find out aboetith or are they
things only talked about in archaic formulations?

The archaism of archaic formulation is an obstadly to the extent that we are unwilling to troublérselves both
to overcome our own hidden assumptions of supéyiarid forego

the sense of drama that accompanies what we festllmatthe tragedy of being modern and ignorant,esmiokace
the tedium of finding the lock, finding the keyttee lock, and putting the

key in the lock and turning it.

Is there a clue in the story of Noah's Ark?

Meanings of the worduh ('nooh’) in Arabic, as 'Noah' is rendered, inclimsvail the dead' (as he must have done)
and 'turn to, set oneself to (do something)' (aslée did). Fronmahwe get 'urge to haste, goad on' (aathih,
'repeat a tone in the chest', reminiscent of ttfe dhikr). Niha means 'end, limit, extent', which the Flood cettai
was.Naihis 'derive quiet from': in the original Mesopotamiversion, the gods decided to destroy mankinelusse
people were, simply, making too much noise. ('Ndisee undoubtedly represents the dissonant eroasati
producedcen massdy a less-than-top-quality species, the toxic getr waste of a creature whose evolution had
gone so badly astray as to impinge upon the vemydiay of the spheres; and the 'sweet savour' odriieke rising
up to, and pleasing, God from the sacrificed arsnttadt Noah offers after the waters have subsidddley are
back on dry land, the restoration of those emanatio purity and excellencéNauh with a differenth, means 'be
firm, courageous’, and 'fill without satiating' @ed did to the earth, with rain). 'Floodtigan, in the sense of
'deluge’, ‘continuous rain’, and also 'general atityt, ‘far-reaching storm or calamity' and 'grgaaintity’. Tafanin
means 'lies, idle talk; holding back; remainingibdh(as most people didyafnin, differently spelled, is 'mixture’
(recall Shah Waliullah and (ial Khair al Kathir) the notion that our world constitutes the mixiogether of
aspects of the Divine Names in such a way thaetlserarely harmony between things in their id¢gtius, and that
what we think of as evil is, in some cases, whaplkas when Divine Names of conflicting meaning emter each
other). The word from whicharkal 'boat', is derived isakaba 'travel on the sea'. As we have seagabameans
'watch, observe attentively'; abdraka of course, is not only the word for what is ttamtially thought of as the
'blessing' associated with Sufis that, among dthiegs, protects and preserves, but also meanscoatinuously'.
... The signs of the zodiac, more often than n&, @r include, animals. A word for 'heaven' amament’ (also
'sign’) issama; ism, on the other hand, with the same consonantsaise' or 'noun’, as in 'Names of God'. (One
might also proceed from 'noun’ to 'thing' and thalities'.) Waliullah elaborates on these as nasnedtributes of
God, and says that they are in permanent rotadioth describes understanding their cyclic movemeahtits
meanings in terms of being something highly degirab

'Animals’ can thus be taken as representing théties', the 'divine ideas' or, if you like, artyyges. The word in
Arabic, haiwan means not only 'animal’, but ‘anything livingidaeven 'life'. It is thus not difficult to see wvitis
meant by one of each (gender) being on the bo&trlor

The world covered in water is, in effect, formles&l uncreated: the 'blessed realities' are aboléstthe world
above and 'before' our own.

The nature of the connection between that worldand, or at least something of the nature of treection we
may, in our current situation, be able to make \itjtts suggested by what Noah does with the rarehthe dove.
The raven is robust and coarse compared with theatke dove, somewhat like the relationship betwleérand
right brain mentation, logic and intuition. Nothingn be learned about this realm by referring ¢éorttven: the fact
that it doesn't come back is no sure indicatiohegithat land has appeared, or that it hasn't,useda can just keep
flying. The dove, representing a refinement of kimig, returns with an olive branch: Arabic for batlive' and
‘'olive oil' iszait 'oil', of course, is the same as 'essence’, aaid sounds very much likdhat The refinement to



vanishing point, as it were, of the dove may repméa stage of mystical certainty; from our eargidynt of view,
perhaps, it can be

seen as indicating a successful 'reception’ of sorte (Researchers on intuition, incidentally, dnaiscovered that
the way to determine whether an intuitive imputsgenuine is to see whether it repeats.)

On the other hand, within the terms of the lardiegary, it may be that the detection of the preseof the olive
tree - the source of the branch the dove bringk baepresents something akin to the CabalBticSofthat is both
the origin of thesefirothand the 'sap’ that vivifies them: it indicates emates? - the 'dry land' where the 'animals’,
the archetypes, can then manifest themselves.

In the text, the rainbow is supposed to be the sfgaod's solemn ‘promisevé'd, 'make a promise') that he will
'never' again destroy all living creatures; latiespecifically says, 'with a flood'. Associatedanengs forwa'd
include 'arrange’ or '‘appoint a time for', 'threateenace’, and even 'deadline’. Similar-soundimigisymean ‘kill,
destroy', 'multiple, numerous', and 'return' aadurrence'. (Remember also thel" people of thé&oran.)

"The waters shall no more become a flood to destlidiesh’, reads Chapter 9, Verse 15 of Gen&afater',ma,
sounds almost exactly likea 'not’, indicating negation, of course; and th& gl of ‘water'miyah is like mauh 'to
mix' (Shah Waliullah and the 'divine predicatesliag), and also, 'thin, dilute, adulterate; falsifysrepresent’; and
also likemaih, 'to strut, swagger, walk with affected dignifyhe double negative, if it can be so construed, is
potentially troubling (there won't not be anothentl), and there are evocations of deceit anddheo$ behaviour
characteristic of the commanding self, which cardlyebe said to have become a thing of the past.

While theContemporary English Versidmas God speaking of the rainbow as being 'in klgg the consensus of
most other translations is that it should be apjtears in th&ing James'the bow shall be seen in the cloud’, and
'the bow shall be in the cloud'. 'Bow'qgas ghashmeans 'corruption, debasement, fraud, deceit'kaisd
'intelligence, subtlety, gracefulness, elegar@g/asis 'measurement, reference, scale, example, analog
comparison'.

The primary word for 'clouds' in Arabic ghamamfrom gham meaning ‘cover, veil, conceal', 'be obscure,
incomprehensible’, and also 'to fill with sadn¢xssn or grief'.

The notion of 'covering' overlaps with another mioff words associated wittashy which means 'embellish,
ornament withmany coloursembroider (a fabric); slander, defame'; and tfdlalw, defect; mark, sign'. 'The
rainbow will be the sign of that solemn promiseads Chapter 9, Verse 17.

On one level, the message would appear to be #iafiubexperiences contain something potentiallyabale for
those intelligent and subtle enough to be able#otkrough superficialities and appearances, peimagome kind
of analogical approach.

Considered from yet another angle, and takingaetmmunt the possibility that the object portrayefain artefact in
the British Museum, thought to be from northerni&yis indeed a rainbow, it may be that we are mé&anonsider
the rainbow and the animals, or their meaning, éioaer relationship than is conveyed in the NoAhksstory as
we have it. The rainbow and the animals may sinbglya symbolic representation of that cyclic mandfien of
Divine Names already mentioned. Ishtar, in thaecasuld represent the World Soul from which thiéglapart
and to which they all return.

There have always been at least two schools ofjtitaegarding the origin of the Cabala, even wlitenas been
assumed to be an undistorted and, as it were,gradict. Modern scholarship, as far as it has goagtended in
favour of a medieval formulation; but there haweals been those with a strong commitment to iteeexd
antiquity, who have said it antedates all reconddidious manifestations. If the demonstrationtsfderivation from
a wisdom tradition that does, in fact, fit that cigstion isn't enough for them, perhaps furthedemnice of the
presence of that knowledge, which is also - asawelseen - as modern as we can imagine in thatub@gtitous
of holy sources, the Old Testament, will be.

There is even a further irony inasmuch as it isplaee where we may be able to find hints of h@mi as
seemingly disparate as the ‘law of seven' andititbmous nature of human consciousness, as welher
things, may be harmonized.

The second Book of Samuel contains a number ofstcamong them, in the second chapter, storidseddtrife
between Abner, who had been the general of thedemsased (king) Saul, and who made Saul's sondkbtio
king of Israel in Mahanaim, on one side of the dorRiver, and David, king of the tribe of JudalHiebron, on the
other side.



The narrative relates how Abner and Ishboshetlidiess one day just happened to run into Joab Béhid's
soldiers 'at the pool in Gibeon'. They sat dowropposite sides of the pool, and Abner suggestddtibg have
their best soldiers engage in combat. Twelve didsheth's best Benjaminites and twelve of Davidagcrew, it
says Contemporary English Versiprigrabbed each other by the hair and stabbedaheh in the side with their
daggers. They all died right there!... Then everydaeed fighting. Both sides fought very hard, batvidl's
soldiers defeated Abner and the soldiers of Israel.

The status of the combatants as 'the best' isedtleit it is something as relatively elusive aditjea that are being
discussed. The 'law of three' has it that whereettgeno third, reconciling or neutralizing fortke first two forces,
the positive and negative, though they may meetpcaduce nothing: just as the twelve warriors acheside
exactly match, and then perfectly annihilate, eattier. (A pool is a stagnant body of accumulatetewarabic
words for it emphasize that aspect, of coming togjetcollection, combination.) The rest then jdia fray, and the
victors, David's surviving men, may be said to esent the produced-with-difficulty third force.

David is not actually present; his forces are, astioned, led by Joab, who is 'the son of ZerulZktuiah's three
sons were there,' it continues, 'Joab, AbishaiAsahel. Asahel could run as fast as a deer in en &pld, and he
ran straight after Abner, without looking to thghi or to the left.' These characteristics of Asadeeal him as
representing the activity of the left hemispheréhefbrain, the analytic function, which knows oit§/target, its
goal to be achieved, and is impatient with anythingdevoted to the same purpose. In the conteit,veill be
seen, although it says all three sons 'were th&béshai remains behind: he is thus the passiveefaioab represents
the reconciling force, and in understanding therjpity of these things is to be seen the knowl¢adgetory
contains.

It is said in the lore about the law of seven drelénneagram that where an ‘interval’ in the 'e¢tascurs, if the
process the octave represents is to proceed witimimished force or without misdirection, the gdghe interval
must be filled by energy from the source of thecpss itself or, hypothetically, from some otheincmental,
source. (From a certain point of view, of courdepecesses and all energies ultimately have simessource
anyway.) To that extent, then, the resulting tifimete - that enables the process to get pastitesif self
bafflement, the state of mutual thwarting of th@aged 'positive' and 'negative’ forces - and tlifiementiated
origin are one and the same. Perception of diffexésin the domain of the left brain. We have ateeched on the
role of the right brain, which is concerned witmsitaneity, spatiality, and wholeness, in what thaditionally

been called 'mystical’ experience, which is gehetaken to mean man's (and woman's) experieneéofes, of
comprehensive realities, from which humanity isteosrily separated, or at least feels itself tdobeause of the
imbalance that has existed throughout recorded humstory as a result of the over-emphasis ofdedin-type
thinking.

There is thus no contradiction in saying that Asaderesents 'both' the activity of the left bramd the active force
in the law of three, bearing in mind that in anglreontext the definitions of these things aretieta

So he goes (slipping into the present tense, imag) running after Abner. If we are taking it thia¢ point of the
allegory is to tell us something useful in the eoaiof improving our understanding of these mattiéidoes not
seem too much of a stretch to say that Abner pilglrapresents the knowledge itself that we areisgekvhich is
just like the Hermit in the Tarot cards - knowledgeking the seeker, whatever it may look likeshéoing.

Abner turns and sees Asahel, and says, "Is thatAmahel?™

Are you separate, Asahel? Do you know ‘who yoy #rat you are not me, not anyone else - that yeyau, only
you?

"Yes itis."

Abner then says to him: "There are soldiers auad. Stop chasing me and fight one of them! Kith land take his
clothes and weapons for yourself."

What you are looking for, what you need, is to dnenid all around you. You are not really separdtethe very
thing you are doing to get what you want that stpgms getting what you want.

'‘But Asahel refused to stop.'

Abner then threatens to kill him if he doesn'tritback’, adding, "Then | could never face youtthwo Joab again.
Which is very interesting, because Joab and Abreeoa opposite sides, their armies trying to lkaicle other. Why
should he even want to 'face him' again? How catwhich has one face face itself?

'‘But Asahel would not turn back, so Abner struak lm the stomach with the back end of his speae. §gear went
all the way through and came out of his back. Astdlledown and died.’

The front end of a spear is the sharp, fine ené.Jdck end is the blunt, clumsy end. Asahel hasmack into his
own nature, and his nature is to be limited: toehan end.

‘Everyone who saw Asahel lying dead just stoppetistmod still.’

The first interval.



Joab and Abishai, who up to this point have notedofwhich makes little sense if taken literallyg@hcontinue the
chase: the third force energy, from 'the sourdks,the gap. The removal of Asahel also meanstianging of
Abishai's significance as representing the padsinee. His accompanying Joab may be taken to itgliaa unused
potential, perhaps, the potential of everythingldiebrain keeps in check.

'Finally, about sunset, they came to the hill ofrAah, not far from Giah on the road to Gibeon Des&biner
gathers his men, of the tribe of Benjamin, on b Hi¢é shouts to Joab, "Aren't we ever going t@$itling each
other? Don't you know that the longer we keep anglthis, the worse it's going to be when it'soar? When are
you going to order your men to stop chasing youn oglatives?"

‘Joab shouted back, "I swear by the living Gogpif hadn't spoken, my men would have chased takitives all
night!" Joab took his trumpet and blew the sigaltis soldiers to stop chasing the soldiers afdkrRight away,
the fighting stopped.

'‘Abner and his troops marched through the JordaarRilley all that night. Then they crossed tlverriand
marched all morning until they arrived back at Madian.'

The second interval (‘right away, the fighting gte@") is filled by the understanding of which Adalas incapable,
the realization of the shared reality ('your omatiges') that, ultimately, is at least as muchatter of resting and
allowing to be given as it is of going after ankiitg.

The foregoing is excerpted and adapted from a lowgek comprising 59,000 words and 68 illustrations
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