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The word Cabala appears frequently in sixteenthsawventeenth century Hermetic writings. Though
Hermetic philosophers apparently attached signifiesto Cabala, the nature of the relationship to
Hermeticism is largely an unexplored area. It esglarpose of this paper to investigate two Hermetic
treatises, one by John Dee and one by Robert Famttthe Hermetic Cabala found in them.

The words Hermetic Cabala may seem unfamiliar asJewish Cabala in Europe is often titled Christian
Cabala. The difference between Christian and Hécn@ztbala is, in this writer's mind, one of purpose
Christian cabalists like Johannes Reuchlin andigvillPostel used Cabala as a weapon to bolsterti@hris
theology whereas Hermetic cabalists like John DekRobert Fludd approached Cabala as a tool to be
applied in understanding nature.

In both Christian and Hermetic Cabala two subdivisiexisted which were derived from their Jewish
parent. One was practical Cabala or Cabala masttipe of magic, and the other was speculative l@aba
or Cabalaunith. In the works to be discussed, neither Dee nadd-itoncerned himself with feats of magic
performed by means of practical Cabala. They usdzhla, rather, to describe nature. It is to thehouig

and cosmology of speculative Cabala that one msttd understand the cabalistic ideas found in the
Monas HieroglyphicgAntwerp, 1564) and thilosaicall PhilosophyLondon, 1659). The following
discussion of Cabala will limit itself, therefotte, the methodological and cosmological idea's of
speculative Cabala.

Within the narrow limits prescribed above, it is hoped that the important question of why Cabala
was adopted by Hermeticists will be answered in p&arl The subjects of this study were chosen
because they illustrate two different applicationof Hermetic Cabala. John Dee was enamored of the
mathematical ideas of Neo-platonism. In hi$lonas Hieroglyphica he approached Cabala as a means
of explaining the cosmos in terms of geometrical aybols. Robert Fludd, though influenced by
mathematics, was a physician and practicing alcherst. Cabala was applied by him in théviosaicall
Philosophyto validate a scientific view of the world primarly based on an alchemical interpretation
of the Bible.2 It will be seen that Cabala had withn it concepts which were adaptable to each
approach.

Robert Fludd's interpretation of the traditional Sephirothic Tree of Life.



The Hebrew word Cabala means tradition. Jewishlistbéelieved that Moses received its teachingmfr
God. Unlike the law of Moses, Cabala was to bemgimely to a select circle of adepts. Joshua and the
seventy elders of Israel were said to be the axlginoup. In truth Cabala can only be traced tauatite
ninth century A.D. and the writing of the mystitadatiseSepher Yezirabr Book of Formation

Yezirahwas incorrectly attributed to Akiva ben JosephX80). Saadiah Gaon (d. 942), a leading Talmudic
scholar, wrote a commentary ¥ezirahas did the famous Neo-platonist Soloman ibn Galtine

Avencebrol of thd-ons Vitae The attention given t¥ezirahby these prominent scholars helped to
establish it and its mystical views as importameass of Judaisn¥ezirahcontains ideas which became
basic to Cabala. Besides being a standard texefeish mysticsyezirahinfluenced Christian cabalists. It
was translated and published in Latin in 1552 byligvin Postel, a Christian. Two more Latin and saVer
Hebrew editions appeared between 1562 and 1642.

Yezirahis a description of the formation of the univefdembers, letters and words, all aspects of the
Hebrew Alphabet, were the instruments of the foiomafThis alphabetic view of creation became an
integral part of later cabalistic works like t8epher Bahiand theZohar. Yezirahwas a source for the
cabalistic belief in ten Divine emanationsSephiroth Each emanation iiezirahwas equated with a
letter of the alphabet and represented a stepeiachof formation. Later cabalists described tpé8eth
as attributes of the supreme Deity giving them relifte wisdom and love.

The firstSephirahwas the SpiritRuach of the living God Elohim® The source of this emanation was later
called theEn Soplor boundless. ThRuach Elohinwas the origin of three lesser emanatidxis, Water

and Fire, which were thought to correspond with the letfdesph, Mem and Shin Six final Sephiroth

arose in turn to complete the heavenly realm. MaeneLight, Depth, East, West, North and South The
tenSephirothexisted in a celestial world and were eternal thi@r boundless beginninyezirahexplains,
"their end is in their beginning and likewise thieéiginning is in their end ..%."

In its most developed form, Jewish cabalism tatggt three other worlds, identical except in their
nearness to then Sopharose from th&ephirothicworld: theBriatic world, the habitation of the angel
Metatron the archetypal man; théetziraticworld, the home of the angelic host; and Assiaticworld,
the realm of the spheres, of matter and the resalefthe prince of darkness.

Cabala declared that man, an inhabitant of thedbwerld, was the microcosmic image of the archaityp
man. TheZohar states, "The Heavenly Adam who emanated from idjfeelst primordial obscurity (theén
Soph created th&arthly Adami*® Cabala's strong adherence to the macrocosmal-coisntal analogy is
further developed in thBohar. It compares the letters of God's name, the Tetramaton (Yod Hay Waw
Hay) to the major parts of the body; the Yod repn¢s the head, the Hay the arms and shouldergy#ve
the breast, and the final Hay, the back and ldgs1j¢ This macrocosm-microcosm analogy and the idea
of a dark world of matter, it will be seen, wer@esially appealing to Fludd.
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Cabala validated the alphabetic view of creatiomfpyating the alphabet with physical reality. Theen
double letters of the Hebrew alphabet were showaotoespond to the seven days of the week, thenseve
planets, the seven heavens and the seven gatefwgstmdy. The twelve simple Hebrew letters were
found to be the source of the twelve zodiacal siivestwelve months and the twelve members of man.

Cabala was scientific in that the correspondenteden the visible world and the letters used in its
formation was believed to be not just symbolic &ctual. Cabalists were convinced that the study of
numbers, letters and words yielded the underly@adities of the heavens and of the earth. Thitudti
was adopted by Christian and Hermetic cabalists.

The resemblance between the macrocosm-microcosiogynaf Cabala and ideas started by Plato in the
Timaeusand thePhaedruggives an indication of why Cabala was acceptablddrmetic philosophers.
Hermeticists as adherents of Neo-platonism woutdrafly seek out and adopt compatible ideas. The
Hermetic belief in the Neo-platonic macrocosm-macrem doctrine found an ally in Cabala.

There are also similarities between cabalistic epteand th@imanderof the Hermetic corpus. The
Pimanderrelates that the divine Nous created the worl@fgmanation or Demiurge brought forth by his
word.



"But the divine Nous . . . existing as Life and hidprought forth by a word another Nous, the Deggur
who as god over the fire and the breath fashiorgdrs Governors who encompass with their circles the
sensible world . . ™

The series of seven governors originating from advi® much like th&ephirothicdoctrine of Cabala. The
idea of a decending order of creation from thest&deto the sensible world is also paralleled ab@la. In
the Pimander as in Cabala, the divine emanation is said teefiected in man. The macrocosmmicrocosm
relationship is thus established.

The connection between the divine Nous, light deddareation found in theimanderis of importance, for
the role of light is also stressed in Cabala. Zbbar supposes a view of creation similar to that ofrhkes
when it says, "The most mysterious struck its vaitj caused this point (the first emanation) toesH
Cabala further teaches that man's soul is the imntiee macrocosm because it is composed of ligfn.
phrase "in our image" refers to light, declareszbbar’

In this writer's opinion, it is in the similarity b etween the doctrines of Cabala, Neo-platonism antié
Hermetic corpus that the reason for the rapid accefance and wide diffusion of Cabala in the
Renaissance and early modern period is to be foun@abala was a tool with tremendous appeal for
men like Dee and Fludd. Because Cabala claimed toiginate with Moses, an assertion also made for
Neo-platonism and hermeticism, and relied on the Hg Scriptures for its doctrines, it had the added
recommendations of age and divinity.

Up to this point Cabala has been examined fronstiiedpoint of its cosmogony and cosmology. Of equal
importance are the methods by which cabalistihitruéere wrested from Holy Writ. The tradition which
Cabala claimed to represent was one of teachingrheh the techniques necessary for understanding th
true and recondite meaning of the scriptures. Bethish and Christian cabalists saw the true message
the scriptures as:

"Like a beautiful woman, concealed in the intedbher palace, who when her friend and belovedgsass
by, opens for a moment a secret window and is bgédrim alone, and then withdraws herself immedyatel
and disappears for a long time, so the doctring sinbws herself to the chosen .29 "

Three techniques were applied to discover the hide®man: Notaricon, Tsiruf and Gematria. Notarigon
the art of decomposing words found in the scripgtumed using their letters as abbreviations forrotferds
or ideas. The notariconic method would interpretl#iters of the phra®reshith in the beginning, to
mean "in the beginning God saw that Israel woulteptthe Law."

Tsiruf is the division and/or transposition of {erts or letters of a word into all possible pertions so
as to form other words. By applying Tsir&8reshithis found to yieldB're, he createdshith six. The
phrase he created six was used by cabalists twdupe doctrine of the Sephiroth.

Gematria is the technique of employing letterswasivers. A gematriatic example is Genesis 38:2 where
the words "Lo three men stood by him", are foundawe the numerical value of 701. The sum of the
names Michael, Gabriel and Raphael is also 701.cbhelusion is that they must have been the thie@ m

Cabalistic methods of exegesis are not limiteceteish theology. They can, in fact, be used to prove
almost anything from the scriptures. Christian $atsoquickly recognized this fact and adapted Gatal
Christian theology. Hermeticists did not remaindgant of Cabala's malleability. They used it toyero
their mystical-religious theories of nature.

Before turning to Hermetic Cabala as developed &g Bnd Fludd, it would be helpful to look at the
Christian Cabala of Johannes Reuchlin, an earlylpoger of Cabala who greatly influenced Fludd.
Reuchlin is important because he recognized thadway between Cabala and Neoplatonism, explained
Notaricon, Tsiruf and Gematria, and transmitteddiealistic cosmology in his widely circulated werk



In his first cabalistic treatisee Verbo Mirofico(Basel, 1494), Reuchlin identified the Tetragranonas

the true source of the Pythagorean tetrad. By comgpshe tetrad with God's name, Reuchlin demotestra
Greek philosophy's dependence on Cabala. Thddttst of the Tetragrammaton, Yod, has the appearan
of a point so Reuchlin saw it, in the Pythagoreamse, as the beginning and the end of all thinge. T
second letter, Hay, numerically equal to five, wWassum of the trinity's union with nature, the diuéhe
numerical value of the third letter, Waw, is sihélnumber six was the symbol of perfection to the
Pythagoreans. The last letter, also a Hay, symiline human soul which was between heaven arfu eart
as the number five was in the decade. Reuchliisflleat Cabala was the source of Greek philosophy
opened fruitful paths for its application to thepknation of philosophical and theological doctsine

John Dee 1527-1608

In addition to philosophical Cabala Reuchlin praeti a Christian oriented cabalistic spiritual exségean
example of which was deriving the names Fathert3pid Son from the letters of the Hebrew verb he
created! Reuchlin is valuable in understanding both DeeFlndd. Dee saw mathematical possibilities in
Cabala as did Reuchlin. Fludd appears to have tieectly influenced by the cabalistic cosmology
imparted by Reuchlin's works. His writings oftetedReuchlin'©e Arte CabalisticgHagenau, 1516).
Reuchlin also provides a standard of Christian Gahgainst which the goals and usages of Hermetic
Cabala can be measured.

In his "Mathematical Preface" to EuclisementsJohn Dee cites Boethius that God created all from
number. He reasons that if all was derived from Ineimwe can by means of mathematics:

". .. behold in the Glasse of creation the Forrrafms, the exemplar Number of all things numerabln
visible and invisible.*?

Dee's view that nature originated from and can be idcovered through mathematics is representative
of Renaissance Neoplatonism. His views are espelyidike those of Nicholas of Cusa whom he quotes
in the "Mathematical Preface." Cusa in Of Learned Ignorancepropounded the view that
mathematics is a means by which God can be undersith*® Both Dee and Cusa agreed that
mathematics is a useful tool because it allows aroparison of the finite with the infinite.

Dee saw mathematics as an intermediary betweemativeal and the supernatural. Mathematical things
were not as perfect as the ideal world but were adg as gross as the natural wdfldt its highest level,
Dee believed, mathematics leads to a knowledglkeofarmal or celestial world of Platonism. It was



Platonism's concentration on the ideal rather tirathe practical that accounted for its lack ofylagty,
said Deé?

Dee translated EuclidElementsas a preparation to lead people from practicaheratitics back to the true
science of Plato, a science which discovered the@af the univers¥. It was in an attempt to explain the
celestial realm and its order through mathemakias Dee made use of Cabala in khenas He treated
Cabala as an adjunct to mathematics. To him trimi@avas mathematical rather than linguistic. b th
Monas he interpreted his monad by means of NotariceiruTand Gematria.

Dee believed the hieroglyphic monad to be a gedoa¢tsymbol in which the organization and realify o
the entire universe was represented and from wthighvhole of creation could be derived. The rolé¢hef
monad is analogous to that of the Hebrew alphabeaditional Cabala. The monad, said Dee, "imbued
[the astronomical symbols] with immortal life" aatlowed their meaning to be expressed "most elatyien
in any tongue and to any natioH.The monad could express all because the exteodig of the celestial
sphere were reduced to "their mystical proportianst.

Dee did not consider the monad to be his origireadalery. It was, rather, a symbol based on the
alchemical sign for mercury sent to him by IEOVH#e fTetragrammaton, to rebuild and restore astronomy
The monad was to be viewed as a new dispensatimstaration of a preexistent art of writing whicéd
become extinct. These points are made clear iMtireas''Preface to the King."

"Mercury may rightly be styled by us the rebuilded restorer of all astronomy [and] an astronomical
messenger [who was sent to us] by our IEOVA sowlgainight either establish this sacred art of wgtas

the first founders of a new discipline, or by hisinsel renew one that was entirely extinct 2. ."

It seems that Dee equated the monad or its comppaets with the origin of alphabets. The monad,was
therefore, the ultimate source of alphabetical Gabide pointed out that the letters of the LatiBegeks

and Hebrews, like the monad, were derived fromisostraight lines and the circumference of ciréfes
Divine power was viewed by Dee as the source oHtblerew alphabet and the symbolism represented by
its vowel signs and lettef8.

A corollary to the view that alphabets originatadjeometrical symbols was the idea that alphabetica
Cabala is inferior to mathematical Cabala. Calmladst productive when applied to deriving knowkedg
from mathematical symbols. Dee stated that thesiiyation of the monad, like the investigation o t
Hebrew letters, through Notaricon, Tsiruf and Gefaats a holy art*

Dee's purpose was not only to understand the mysies of visible and invisible things by interpreting
the monad with Cabala but also to demonstrate to # Jews, in a missionary sense, that God is
benevolent to all, i.e. he has endowed Christiansitv great wisdom.

"...then (compelled by truth, if he may undemsfghe [the Jewish cabalist] will call this art adloo; and
he will own that, without regard to person, the samost benevolent God is not only of the Jews batlo
peoples, nations and languagés."

It was, then, not without some religious zeal hae discussed Cabala with the Jews. Voaas'
Christian tone is especially obvious in the prefabere Dee, like Reuchlin, states that Cabalatis no
opposed to the Trinit§® He viewed non-Jewish Cabala much like Reuchlintzeligved it to be the true
Cabala, a point he hoped to make to the Jews. Bseawen more precise than Reuchlin in his defimitib
true Cabala. He selected mathematical Cabala dgghest means of knowing truth. Still Dee consédier
the alphabetic form to be important.

"... no mortal may excuse himself for being ignarairthis our holy language, [the cabalistic intetiation

of the monad] . . . (which) | have called the reathala, or of that . . . other and vulgar one, Whests on

well known letters that can be written by man"?*.



Real or mathematical Cabala "explains the mosusbtarts" and was used in ilenasas a key to the
universe. ThéMlonasapplies Cabala first as a geometrical form of Noten. Dee describes each part of the
monad as a symbol for a cosmic reality (fig. 2)isTdorresponds to alphabetic Notaricon wherein each
letter represents a word or concept.

Theorem One states that all things happen by mefamstraight line and a circle. The monad embodies
this basic reality for it is made up of lines anetles. Theorem Three says that as a circle isrdérirom a
point and a line, Theorem Two, the circle and pofrthe monad represent the geocentric universe.
Because the sun is the highest perfection of thwetse, the circle and the point also represent it.

The use of Notaricon is extended to explain the adtmjoining of a half circle to the solar circlde half
circle represents the moon. The meaning is thanoevening and a day, the duration of the cregtived
in Genesis, the light of philosophers was made. fimal examples of notaraiconic interpretation e
rectilinear cross and the sign of Aries. The cregsesents the mystery of the four elements fronchvthe
world was made by the action of fire, symbolizedAries.

The technique of Tsiruf was used by Dee to detieesigns of the planets from the component partiseof
monad. As in alphabetical Cabala, Dee permutegainis of the monad to form new and meaningful
symbols. Theorem Twelve states that the signseopthnets are derived from the symbols of the mthen,
sun and Aries. The accompanying diagram shows3#tairn can be derived from the rectilinear crosh wi
one half the symbol of Aries attached to the lovigint quadrant. The construction of Jupiter is daitle
opposite to that of Saturn (fig. 3).

Theorem Thirteen deals with Venus and Mercury $ingilar vein. Venus is made by attaching the solar
circle to the cross and Mercury is the same as ¥avith the lunar half circle added (fig. 4). Thejesy

of the sun and its relationship to the moon andztitdacal signs are demonstrated in Theorems Feyurte
and Fifteen .

The word Tsiruf appears in Theorem Twenty-threa peecise term to describe the permutations of the
numbers which Dee associated with the mdfididis clear, however, that the derivation of thienetary
symbols from permutations of the monad is a comgeaeral application of Tsiruf.

John Dee used Gematria or numerical interpretati@nconsiderable extent in the Monas. Numbers are
derived from the monad in Theorems Sixteen to Twerteorems Twenty-three and the concluding
Theorem Twenty-four, however, are the sections witlee gematriatic method is most clear and
intelligible. The discussion centers on the rawsiir cross of the monad and its relationship to the
Pythagorean quaternary.

Using Tsiruf Dee determines that the numbers ame, three and four have twenty-four possible
permutations. By means of a gematriatic interpi@taDee links, in Theorem twenty-four, the twe fibyy
permutations to the hours of the day; the six wisigthe four Gospel beasts found in the Apocalygfse
John; and the twenty-four elders mentioned in Hmaes Apocalypse. This section is particularly worbty
reproduction as an example of Dee's applicatidh@tabalistic method.

"Thus we shall now at last, in this our twenty-fibuspeculation, consummate and terminate the
permutations of the quaternary, to the honour dody@f Him who (as John . . . witnesses in therfou
and last part of the fourth chapter of the Apocag)sits on the throne and around Whom four animals
(each having six wings) speak day and night; ..ol¥lalso twenty-four elders, . . . falling prostratam
twenty-four seats . . ., adore .%."

The Monas' mystical explanation of the universe gains intelijibility when approached from the
standpoint of Cabala. John Dee, as did the writeref Yezirahand the Zohar, explained the universe
in symbols which had reality to him. The monad cabiéstically interpreted served its function well of
embodying all the symbols related to the univers@.he lack of Sephirothand angelology in Dee's



system indicates how "rational" and "mathematical" he sought to make it. He used the cabalistic
method but not the cabalistic cosmology.

The primary goal of th&lonasseems to have been the symbolic quantificatidghetiniverse. The
religious aspects of the system should not be ooked for God was recognized as the source of tmith
the origin of all things, the Form of Forms.

Dee's role in developing a mathematical form of &alwhich could be applied to nature seems to have
been recognized by contemporaries for his monadappn LibaviusCommentariorum Alchymiae
(Frankfurt, no date) and in Steefsleum Sephiroticuivainz, 1679). Reuchlin's theological Cabala
which proved the superiority of Christianity isnmarked contrast to Dee's geometrical Cabala which
discovered celestial relationships. Just how mattieal Dee's cabalistic system is can be best ajzted
when it is compared to Fludd's alchemical universe.

The Monas' description of the universe did not stress the mascosmal-microcosmal relationship or
the material world. Dee's greatest interest seems have lain in knowing the celestial or formal
world. Robert Fludd's emphasis in theMosaicall Philosophywas quite different. As a physician and
alchemist, Fludd was occupied with matter and mantde concerned himself with the celestial realm
as it related to its material image. In theMosaicall Philosophyhe sought to elucidate and apply
knowledge gained from the Bible of celestial influgces to the material world and to the microcosm.
It is through alchemy and cabala that theMosaicall Philosophyattempts to explore the connection
between the heavenly and the earthly worlds.

Fludd did not believe that alchemy was the onlgsce that could describe the universe. Three naystic
sciences; Cabala, natural magic and alchemy, vagrabde of illuminating the creation. The universe
which these sciences were meant to explore codsidtiaree worlds: the Intelligible, the Celestéaid the
Elementary. Thélosaicall Philosophyemphasizes the roles of alchemy and Cabala irridesgthese
worlds?’ The book develops the relationship between theethmystical sciences, the three worlds of the
macrocosm and the three corresponding parts ofcaaalistically.

"[Cabala, Natural Magic and Alchemy] . . . are theee mystical sciences, which are by wise men
appropriated into the knowledge of the three wodlasean, the Intelligible, the Celestial, and Edartary,
represented, according unto the Cabalists by tirese Letters of the name of Adam. Also the thrasp
of man, termed the little world, to wit, alteratiand corruption, as also the elementary pdrt."

Of importance in this passage are the cabalistiaton of the letters of the Hebrew word for mathwhe
tripartate macrocosm and the emphasis placed aaltdration and corruption of the elementary world.
The Mosaicall Philosophwnd its use of Cabala may be viewed as an elimidef these themes.

Fludd begins his description of the universe witbamogony based on Genesis which resembles degtrin
found in thePimander in Cabala and in Paracelsus. The universe wasettdy the "Eternal spirit of
wisdom" or theRuach Elohima term found in Yezirah, who "doth operate byAwgelicall Organs of a
Contrary fortitude, in the Catholic Element of thever waters.? The contrary actions referred to are
those of condensation and rarefaction. It shoulddied that Paracelsus gives a similar view oftaady
separation and coagulation in fiilsree Books of Philosophy Written to the Athenians.

The angelical organs of thuachwere the sun, governed by the 'potent angell’ B&¢hand its
subservient forces the four winds, each also gaekhy an angel. The sun by "celestial Alchimy, or
spagerick vertue of the divine illumination" divitithe waters into upper and lower paft$he upper
waters, the home of good angels, "were obediemwmt ligiht Divinity, and were converted into a fiery
nature" whereas, the lower waters, Satan's halfitaing fecall, gross, impure, and therefore more
rebellious unto light" were converted into an eletaey nature subject to change.



Fludd demonstrated the sun's role in the rarefadfareation by pointing to the action of a weatijiass.
In sunlight the water in the glass expands, bualkarkness, the cold north influence of the elemegniarid,
the water contracts. Between the upper waterstantbtver waters existed the third part of the ursge
the firmament. The firmament was the mediator betwthe dwelling place of tHeuach Elohinand the
fecal world.

Above the firmament, all stood in the changelesslisude of God while in the world below the actioh
contraries led to change. As an example of thaente of opposite actions in the elementary wdtlddd
cited the heart's systole and diastole, contradtiotihe cold nature of matter and dilatation byaheof
formal light?

The trilevel universe which Fludd described is ity in interpretation of God's division the thaters in
Genesis. God's use of an intermedioach Elohinsuggests both tHeimanderand Cabala. The
Pimander'snfluence on Fludd is seen in his unpubished wofhilosophical Key1618).

TheKey'sdiscussion of the creation turns on a Demogorgbiclwworked by means of two intermediaries,
chaos and eternity. The elementary world was desdras théitigum, abortion, of chaos. It was the realm
of evil and was fecal in nature. TKeylike thePimanderalso stressed the role of light in the creative
process. Thdlosaicall Philosophyontinued thé&ey'sfecal analogy and view of light but substituted th
Ruach Elohimand angelology of Cabala for the Demogorgon anddents.

A most significant aspect of Fludd's cosmogony issi similarity to the alchemical process of
distillation. The Divine emanation is viewed as aalchemist who used beams of light to separate the
primordial waters into their constituent parts. The finest material rose, leaving behind the fecal
debris of the elementary world. In distillation Fludd believed that he had observed the process of
creation described by Moses in Genesis. The weathglass was an experiment which supplied
convincing proof of the role of light in rarefaction. This explanation of creation based on experiment
was the true mosaical philosophy.
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A Table of Planetary Influences which shows how eadour of the day is ruled by a certain planet diféring for each day of the week.
A diagram used by Robert Fludd when treating diseass.

It is difficult to determine how much of Fludd'srggal scheme was taken from Cabala. Creation bydig
emanation, the macrocosm-microcosm doctrine andlalogy are all found in Neo-platonism and the
Hermetic corpus as well as in Cabala. Fludd's enéreeliance on alchemical processes indicateshthat
probably used Cabala as a support for ideas dex@lfispm non-cabalistic sources. Cabala's simildaty
his beliefs gave him a covenient proof for his \8e¥n the matter of particulars, Cabala, perhagpded
more to his thought. This is especially true of ti@crocosm-microcosm analogy. Fludd displays good



cabalistic form when he states that the "aevailimgelical effect, is the image of the etetidala, and the
temporal world, is the similitude of the aeviaff."

It is true that in any macrocosmal-microcosmal esysthe two worlds are identical, but the intersioersf
a series of three worlds is reminiscent of the listimcosmos. The universe developed inMusaicall
Philosophyis more like the three sub-Sephirothic worlds eb@la than the seven level cosmos of the
Pimander TheMosaicall Philosophy'sise of light corresponds to Cabala. Fludd's statgnfat each
"world was made by the sending forth of God's hirgmanation® is paralleled in th&ohar. The three
worlds of theMosaicall Philosophyike theZohar'sdiffered only in that each had a "lesse proportbn
light than other®

Fludd's terminology and angelology in th@saicall Philosophygeem to be drawn from Cabala. As the
cabalistic Sephiroth correspond to the divine latiieés so does each angel in Fludd's cosmos peaform
necessary function to God's nature and his creadfioa attributeElohim, for example, sends down the
power of cold effects to Saturn while the attribigdovah Sabaotpours forth the beams of
concupiscibility®

Even in this, his most cabalistic of moods, Fluelahns heavily on ocular demonstration. The means by
which angels influence the world, he compares ¢osympathetic action of a lodestofiéingels do not
work directly but rather through intermediarieghe firmament. Angelical beams proceed to the stars
Each animal or vegetable has a particular stat {tbareth out upon him his proper influerfé&he topic
of celestial influences on the elementary worldl@sionstrated by lodestones is the subject of #ie la
portion of theMosaicall Philosophy

The doctrines of Cabala and alchemy are thoroughlynixed in the Mosaicall Philosophy Fludd,
perhaps, did not distinguish the two because theirosmological teachings were so similar. Both
systems were, after all, sciences which should ydghe same results in studying the universe. The
scriptural interpretations of Cabala lent divine authority to Fludd's alchemical views. His free
combination and equation of Cabala with alchemy ragdted in a system which was a homogenous
mixture of the two approaches.

The Mosaicall Philosophy'sliscussion of the doctrine ahima mundbr world soul illustrates this
homogeneity. The pagan conceptofma mundisaid Fludd, was the same as the Catholic soul of
Christianity and the angel "mitattron” of Jewishb@k>® Anima mundiCatholic soul and/letatronwere
simply three terms for the same truth. Seen indhigretistic light the cabalistic elements in Flisd
philosophy make a good deal of sense.

In reading theMosaicall Philosophya question arises, how much first hand knowlezfgéebrew and
Cabala did Fludd possess. This question grows fosgrius errors made by him in his cabalistic
interpretations of Hebrew phrases. One near coraitat which he committed was in referringaoharas
a rabbi*® Another obvious misuse is found in part two of Khesaicall Philosophyvhere Fludd tries to
prove his three level cosmos by Notaricon. He éssleat the phrase "the heaven®m yod mem shin
hay means the heavens or the firmament, are betwegrite upper waters and the lower waters.
According to Fludd, the spelling reanieem yod mem shin alepha shamaumTheAleph andShin,
signify esch fire andmayim mem yod mem represents watét.

Fludd is correcteschis fire andmayimwater. Cabalistically they could mean that theveea are between
fire and water. Unfortunately the interpretatioté&sed on a mispelling, "The heavens" is spelled avi
Hay, and not arhleph. Such an error invalidates his conclusion and amtbt on his knowledge of
Hebrew.

This writer has been able to find no usage in Je@iabala where "the heavens" is interpreted uging a
Aleph instead of a Ha¥/.If a check of the cabalistic sources cited inNMusaicall Philosophyndicates



anything about Fludd's knowledge of Cabala, it dexsved in large part from Johannes ReuchlirésArte
Cabbalistica®® Reuchlin, in fact, is the only cabalist mentiorethe book.

In light of Fludd's linguistic defects, it is stigathat he, like Dee and Reuchlin, claimed his Gatmabe
the true one. After discussing how the world wasated by twenty-two spiritual”, letters, he cadlle lews
to repentance by saying that Hebrew is "much spblyethe learned Rabbis of our age, but little knawn
understood by thent* A similar indictment could be brought against Flu®ne should note that a
critique of Dee's knowledge of Hebrew is more difft to find than one of Fludd. Nowhere in tienas
does he betray his cabalistic sources. He actuatigd Hebrew but once and only then in an unintblég

phrase®®

In defense of Fludd, it would appear that his purpse in theMosaicall Philosophywas not to show a
mastery of Hebrew or of Cabala but rather to integate a system dating from Moses into his
alchemical view of the universe based on the Bibl#.Moses received both Genesis and Cabala from
God, should not Cabala be used to understand GenesFludd's major tool for discovering the
mosaicall philosophy was alchemy and not Cabala, a@ver. TheMosaicall Philosophy'sviews were
conditioned primarily by the physical theories of &chemy and its ocular proofs. To these proofs were
fit compatible doctrines of Cabala. In its own waythe Mosaicall Philosophywas as successful a
mystical scientific work as Dee'svionas Hieroglyphica Its physical explanation of the universe took
into account all the factors which Fludd consideredhecessary for scientific validation: Holy Writ,
alchemical knowledge, and the cabalistic tradition.

The systems which Dee and Fludd developed indteaiaises to which Cabala could be put by Hermetic
scientists. The intensely mathematical approadbesf found in Cabala a tool to explore cosmical
relationahips. Fludd on the other hand saw thelisticacosmology as a proof for his alchemical viefv
nature. Within Cabala's doctrines and methodologsewhe seeds for both interpretations.

It was natural for Dee and Fludd to use a systeth@supposed antiquity and divinity of Cabala. &lals
teachings, especially those concerning the creatimhthe macrocosm-microcosm, were welcome because
of their harmony with the Neo-platonic and Hermelixtrines upon which mystical science was based.
The cabalistic approach was deemed scientific iy bee and Fludd. They believed it, like mathensatic
and alchemy, revealed the underlying processeseatities of nature.

The difference between Hermetic and Christian éstsdies in the Hermetic attempts to integrate &ab
into an explanation of nature. Reuchlin and hisgeought to prove and illuminate Christian theglog
with Cabala, not to found a scientific world systddnth Dee and Fludd stepped into the theologicaia
in declaring that theirs was the true Cabala aadttie Jews would do well to heed their teachibgsthis
proselytizing of the Jews was a secondary condiderdnderstanding two applications of Cabala to
Hermetic science only begins to shed light on tteaber issue of Cabala's role in Hermetic thouigbi.
the historian of science, a knowledge of Hermetib&@a can increase his understanding of the gibals,
doctrines and the methods of Hermetic scientists.
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