
The Falling Away—
The Carnal Legacy of the
First Adam:
Ascent Upon Mount Ebal

It is liable to begin at any unguarded moment in
an ascent—in an expansion, a period of growth, a
time of new insights, of making new connections.
It seemed to have happened as I wrote—back a
few pages, perhaps? I couldn’t be certain, as I
read over the text. Well, possibly the earth quaked
and the mountains changed places in my mind,
but not in yours! I’m not sure. It’s dif f i c u l t ,
always, to be sure: pivotal moments in the spiritu-
al life come not with easy observation.

Beginnings of spiritual appearances are often
obscure, whether they be hidden in thought, emo-
tion, or in desire: until the fruits begin to appear
in the world of action—until the blessings come,
or until such beasts of the field as pride, disre-
gard, and arrogance begin to multiply as one
drives beyond the Spirit’s leading. By then, how-
ever, the exact point at which it all began is usual-
ly forgotten, if ever noticed. As with natural con-
ception, so it is with conception of things spiritu-
al. In the pursuit of righteousness, a fall towards
iniquity comes in a mystery, upon seduction by
the most subtle beast of the field; and there is no
beast dwelling in God’s holy mountain more sub-
tle than man, himself.

By legitimate use of the faculties of the flesh, we
were gazing by the Spirit upon the Tree of Life:
we were feeding our minds upon the fruit among
its branches as revealed in the beatitudes of Sefer
Mattithyahu (those words are Spirit, and they are
Life). Our focus was on haMashiyach as express
image of the invisible presence of Elohim. That
focus was a spiritual reality, but it was supported
in the flesh by the faculties of the body: because
the invisible things of God are revealed in the
forms, sensations, and experiences of the flesh—

in and by the intricacies and interdependencies of
all things made in the natural parable of creation.

However, as the upward momentum of our spirits
slowed within that focus, the weight of fleshly
faculties began asserting itself to pull us down-
ward again—much as demonstrated by the cre-
ation parable of natural gravity. Approaching the
intellectual zenith of a spiritual ascent upon
Mount Gerizim, we began to examine the vision
not purely in terms of itself, but also for its rele-
vance to our conditions in the flesh.

In the very honorable process of applying the
words of Spirit and Life to their meanings for the
flesh, therefore, we also began to define those
words in terms of the needs and desires of the
flesh, thereby limiting infinite Wisdom according
to the finite capacities and expectations of our
earthly wisdom. Our thoughts shifted from the
projected Light, itself, to its reception and reflec-
tion in the medium of natural intellect.

Perhaps this perception can be stated more clearly
by being restated: as it is written, “In the mouth of
two or three witnesses shall every word be estab-
lished.” As our spirits focused intently upon the
Tree of Life, the exterior, earth-centered context
in which we were standing—the serpentine spirit
that speaks of the natural concerns of incarna-
tion—also travelled upwards with our spiritual
intelligence, to meet and join with our thoughts
concerning the righteousness of Elohim.

As the serpent of human intellect—that carnal
mind of which the apostle Paul wrote—coiled
itself among our spiritual meditations upon
Elohim, the mind’s focus shifted from the Tree of
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Life to the tree of the knowledge of good and evil;
and, so, we began to fall: our continuing ascent
moved, of itself, to Ebal, the lesser mountain.
Although both trees are situated in the midst of
the garden, Eve speaks of them as though they
were a single tree. And so they are: the difference
between them is in the orientation of our minds.

When our understandings of the Living Reality of
Elohim are clouded by perspectives of the flesh,
we partake of the tree of the knowledge of good
and evil. This idolatry of one’s own receptivity
was the error not only of Eve, but also of the first
inhabitants of the land of Canaan; and it can
become a snare unto the children of Yisrael, also.
For as we eat of the lesser tree, our faculties
become vulnerable to strange elohim—the idols
formed by our misunderstandings and self decep-
tions: by our approximations upon the righteous-
ness of El and our assumptions about the applica-
tions of those approximations in our lives.

Walking in the leaven of those well-intentioned
deceptions, we hear the words of Spirit and Life
otherwise than they were spoken; and thinking we
nevertheless understand, we prepare to act some-
what contrarily to their intent: their perfect truth is
turned aside from our perceptions—is parried, as
it were, by the whirling sword of the fallen angel
of the carnal mind (may the Cherubim and flam-
ing Sword of Genesis Three overlook the inade-
quacies of this not-unfamiliar interpretation,
which is fruit of the lesser tree). Thus deluded, we
step forward to find ourselves going backwards.

In sorrow, as therefore demonstrated, we realize
that the sour grapes upon the tree of the knowl-
edge of good and evil are wholly the product of
our own imaginations, and that the goodly Vi n e
that graces its branches produces only goodly
fruit: a bitter flavor comes only from the residue
left by our fingers as we lift the fruit unlawfully to
our mouths. This heritage of the lesser tree is the
golden calf, which the mind—apart from the
guidance of the anointed spirit—fabricates from

the trinkets of heavenly Wisdom we retain, by
recasting them by means of the fires of earthly
wisdom.

The true life that glows within the shell of the
body knows the taste of the Bread of Life. It also
discerns that there is nourishment in the bread of
affliction. Therefore, Adam, as son of Elohim, is
not deceived by what dainties the serpent has to
offer; for he knows that their nutrients are expedi-
tiously provided without toxins in the Bread of
Heaven, and that any benefit the lesser tree might
offer will be properly absorbed from lawful bread,
in the spiritual analogy to the chewing of the
cud—in the process of reflection.

However Eve, Adam’s good gift from HaShem, is
deceived by the lesser wisdom; and she actively
partakes of it in its raw form, becoming addicted,
thereby, to ”things below.” Therefore, Adam must
hearken unto her, in order that he might minister
to her throughout her captivity to deception, in a
figure of Messiah to come. Adam’s spiritual
strength shall be made perfect, in the fullness of
time, by the very weaknesses of flesh because of
which he lost his first estate: the bride of Adam
shall come to be, in her predestined redemption,
the Bride of haMashiyach.

Had Adam abandoned Eve to face her fate alone,
he would have denied the righteousness of his
Creator and, simultaneously, would have deprived
all future sons of man the hope of redemption.
That distant time of restoration would not come
for either fathers or sons, however, except there
first come a falling away. 

The Garden vision fades, and we begin our
sojourns among more common lands. Concerns of
the enslavement of the higher faculties by the
demands of the flesh are multiplied; and, soon, we
discover our firstborn sons, Cain and Abel. Abel
is as a fleeting memory of the beatific vision, now
grown dim; and Cain, his elder brother, is as our
growing involvements with the grasping cares of
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this life below, by which enslavements Abel is
slain.

“Abel,” signifying something transitory, can be
rendered into English as “wind” (we hear the
sound thereof, but cannot tell from whence it
cometh, and whither it goeth). “Cain,” construed
in a similar sense, can be rendered as “anchored,”
or as “fixed.” Cain’s desire is to capture the
Garden vision, that he may handle it as a posses-
sion—that he might master it. Could he possess
his own soul in patience, the desire of his heart
would be clean in the sight of YHWH Elohim and
would be satisfied: in the day HaShem has prede-
termined to enlarge Cain’s heart sufficiently to
receive the fullness of the vision.

H o w e v e r, Cain is unable to flex his will to wait
prayerfully upon YHWH for times of transforma-
tion. A tiller of the ground, he proudly earns his
bread by the sweat of his brow; and in pursuit of
enlightenment, he is not long able to rise above an
earth-bound focus. Not so, his brother Abel,
whose labors engage his attention upon the flocks
that freely roam the fields of earth and forage in
the open firmament of the second heaven! Jealous
of Abel’s capacities, Cain’s passions build and
tower against the bird-like thoughts of his shep-
herd brother, which soar beyond his reach as upon
the fleece of clouds; and he plants his spear in the
furrows of his chosen earth, waiting only for a
time in which he might prevail. 

In the absence of Abel, the sons of Cain prolifer-
ate in the land of Nod—in the realm of perpetual
backsliding. There, they become enthroned as
mighty men, men of renown—men able to
enslave others by the thrust of their fixed, rigid,
earthly understandings of the beatific vision.
Wiser in their generations than the children of
heavenly Light by reason of carnal logic support-
ed by presumed fact, they enforce the heavy bur-
den of their father, Cain, upon those whose
thoughts would rise, again, towards heaven to
encounter the vision firsthand.

H o w e v e r, as the concerted onslaughts of this
Nimrodic tyranny become unbearable in the full-
ness of iniquity, they also become vulnerable to
revelation. In an acceptable time, therefore, our
faithful El must arise to shake, terribly, the heav-
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ens and the earth: that those things that cannot be
shaken may remain.

It is written, “El speaks once; yea twice, yet man
perceives it not.” To read scripture only in the
context of the duality of the righteous and the
wicked is to apply the mind only to exterior facets

of the mystery, missing the point of the whole. To
do so is to damn Cain and to supplant Abel, as
irretrievably lost, with Seth, the child of Eve’s
expectations. Is this the way of an El? Is not this
the way of a man, and of the basest of men?

The short work of YHWH upon earth is a strange
work, and those who have glimpsed of its right-
eousness must struggle with stammering lips for
its expression. Adam Kadmon, like the two-edged
sword of scripture, speaks simultaneously to the
earthly man and to the spiritual pilgrim. Mature
sons of Light—brethren of the Complete Adam,
of the perfected Adam—hear yet another sound
from the Sword that turns every which way to
preserve the way to the Tree of Life: the message
of the center path—the thrum of the bright steel
that spans the blade and draws its edges into the
point.

It is written that there is none righteous upon
earth. Who, then, might the wholly wicked upon
it be? Is not the earth weighed in a balance? Are
not our scales unequal? We were to apportion
three measures of meal, not two. Many are woe-
fully evil, beyond doubt! But which of the mon-
sters of the human family can be said to have
achieved a state utterly lacking of any mitigating
qualities? Certainly even the Austrian Angel of
Death must have been occasionally guilty of fits
of mercy and of lapses into tenderness, appearing
in unguarded moments of his feverish time on
earth as from short circuits in the schematics of
his brain. It is far from Elohim to destroy the
righteous within a city along with the wicked,
though but a very few remain.

When I first studied the parable of those who,
being evil, were nevertheless able to give good
gifts to their children, I imagined that there were
groups of “good” parents sitting comfortably
around the Master and nodding their heads, con-
tentedly, in affirmation of his rebuke, while other
“bad” groups sat there hanging their heads in
shame. My eye was not single. It was focused
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partly on the Master’s teaching and partly on its
application in my personal realm of instability.
What is said unto one, is said unto all; for there is
but One who is good: YHWH.

Subsequent to the fall, human beings are—every
one of us: bad and better, alike—evil. Because of
sin, we all labor under a dual focus. We are able
to see in terms of both “things above” and “things
below,” but we are deficient in the ability to rec-
oncile our perceptions. Evil is not the opposite of
good; wickedness is. Like the creation parable of
the firmament, which is a nether interval suspend-
ed between two extremes, evil is neither hot nor
cold, but answers to potent influences acting upon
it, as from without.

If the firmament had been created otherwise,
m o r e o v e r, the perfect Light of YHWH had not
been able to penetrate the perfect darkness of
Earth to raise unto the Father perfected children.
In the days of creation, we recall, the Creator pro-
claimed all things to be good and very good.
H o w e v e r, while we are justly mortified by our
errors, HaShem has winked at our ignorance, hav-
ing both foreseen all consequence and having pro-
vided for the restoration of all things.

As the creation parable continues each day, how-
ever, we understand that those things that do not
actively receive light are filled with darkness,
having not the Light of Life within them. To lan-
guish carelessly in a fading twilight is the error of
the Laodiceans, who comforted themselves in the
status quo and made no active effort to align
themselves with the Light of Life.

The sons of Light willingly and actively clothe
themselves with the garments of the lilies of the
field: by single-minded focus on the Light falling
upon the field of their planting, they live only to
overcome fetal confinement in earth through for-
mation of a seed child that can be carried to other
lands, in which shall be experienced new heavens
and a new earth: the truly Promised Land.

Woe to those who call evil good, and good evil!
Numbering Yisrael before the command to num-
ber has come, they separate the world into camps
of the saved and the lost, saints and sinners, the
righteous and the wicked, Jew and Gentile. Why?
Because they mistake conviction for faith. When
we sit as eternal judges while we have yet to mas-
ter the temporal, we will partly condemn the inno-
cent and free the guilty. Until we have mastered
the measurement of Messiah, we cannot even
accurately judge ourselves, let alone brethren we
only know in part.

“If we,” the body of Mashiyach, “say that we
have no sin, we deceive ourselves”—bearing false
witness in the process, and to offend in one point
is to offend in all—“and the truth is not in us”!
Only he that now letteth will let, until he be taken
out of the way: the man of sin. When he is gone,
we will hear the testimony of Paul without the
leaven of our imaginations: “For as in Adam all
die, even so in Christ shall all be made alive.”

By the same words of the Word, YHWH sends
both the early and the latter rain upon both the
wheat and the tares, commanding that we trouble
not the field—to the end that every kernel of
wheat shall be preserved unto harvest. We are
they who, in times past, have put darkness for
light and light for darkness by reason of approxi-
mate understanding of the righteousness of El.

Understanding, now, somewhat of the breadth and
length and depth and the height of Messiah’s love
for the w h o l e family in heaven and earth, let us
therefore approach the two-leaved gates of heaven
and of hell, knowing with certainty only that the
gates of hell shall not prevail against us, and
that—as they are sprung wide before us in the
valley of decision that lies between Mounts
Gerizim and Ebal—we shall be found standing
without spot or blemish before the heavenly
throne at the last day: as many of us as shall have
called, in the depths of that shadowy valley, upon
the name of YHWH in the name of Yahushúa. 
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The Howl 
Of Whole Palestinia

When HaShem gave the promises to father
Avraham and to his seed, the lands of ten nations
were promised. Knowing that Torah is spiritual,
we understand that these “lands” do not consist of
real estate, but of the body members that house
the faculties of life; for the Kingdom of Heaven
lies within. No matter if it be hidden in measures
of meal, that which is of Life now was so before
our time and shall yet be seen again. 

A diagram showing the relationship and interde-
pendencies of the attributes of Canaan is provided
on the next page. Briefly, these ten nations—these
gatherings of kindred dynamics—are compre-
hended individually in the Sephiroth as follows:

KETHER—Crown, Intelligence:
The Thoughtlessness of the Canaanites

The Canaanites are, literally, “those who turn the
back.” Children of Cain through Cham, meaning
“heat,” they live under the curse decreed for their
good by Noach, meaning “the will to arise, to be
elevated.” They are servants to Yapeth (to those
who are expanding, or opening unto productive
growth) in the tents of Shem (in the tabernacle of
the Name).

As result of Noah’s curse, the boldness of their
patriarch is tempered by the blessing of shame,
for their good. Noah’s prophecy concerning their
service to Yapeth and Shem is reason for caution
against judging them uncharitably, if other cau-
tion against judgment should be thought not to
apply. 

In their occupation of the sphere of intelligence in
Adam Kadmon, it is understood that the
Canaanites are unwilling to apply their minds for
enlightenment: they turn their backs to it, either
actively or passively. They prefer, as it were, the
slavery of Mitzraim—of iron-clad definitions, of
regulated boundaries: of Egypt—to the struggle
towards liberty that comes only by crossing the
fearsome Sea of Reeds into an arid wilderness,
with its unknowns and its apparent scarcities and
hardships.

The Red Sea, sometimes called the “Sea of
Rods,” signifies commitment to put an end to all
faulty expressions through confrontation of the
fleshly shell; and this, the Canaanites fear to do.
Without faith in the elevating power of Elohim in
their lives, the Canaanites perpetually submit
themselves to the status quo. They are “sensible,”
according to the wisdom of the world, by the
operations of an alienated spirit.
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Chokmah—Wisdom, Vision:
The Foolishness of the Kenizzites

Unwilling by nature to explore things above, the
Canaanites turn their attention wholeheartedly to
things below. The Kenizzite branches of the fami-
ly of Cain’s spiritual descendants are “hunters,”
literally: their vision is fixed upon the prey; and
their wisdom, upon ways of attaining it. They are
without compassion, capable of mourning only
for themselves.

Binah—Understanding, Comprehension:
The Blindness of the Kenites

As the Kenizzites of the land of Canaan become
proficient as hunters, they conceive of extending
the application of their skills: they become
Kenites. Ultimately, they begin to practice the arts
of death upon fellow men—becoming “warriors,”
literally—exalting their imagined needs for sur-
vival and success into the dimensions of warfare,
as for territorial supremacy. They comprehend
need; they understand supply and demand; they
act.  Meekness is far from their hearts.

Chesed—Love, Mercy:
The Ruthlessness of the Kadmonites

Dividing the world into “us” and “them,” the
Kadmonites—literally, “ancestor worshippers,” in
one of the more negative constructions—consoli-
date the spoil won by their brethren and begin
storing it for posterity.  They actively begin to cal-
culate and to covet what is expedient for enrich-
ing and proliferating their families (their projec-
tions of self), whether according to lineage or to
ideology.

Thus, the Kadmonites begin to define and to
establish the values of the nations (interior opera-
tions) that do not serve YHWH/Unity. They are as
the philosophers of the Canaanites, but those
beyond their immediate concern are dismissed

from their consideration. Hence, as their most
successful dynasties and empires grow old, they
crumble by force of an inner vacuum: the
Kadmonites are not filled by their growing hunger
for honor and its accompanying thirst for blood.

Din—Power, Action:
The Terrorism of the Hittites

Rendered literally into English as “savages,” the
Hittites prosecute the wills and maintain the stan-
dards of kindred nations by the force of terror that
pervades the Canaanite kingdoms, generally. In
times of relative peace, when weapons of war are
withdrawn into the dimension of threat against
any future disruption of Canaanite ways, the
Hittite terrorism also relaxes into the realm of ora-
t o r y, wherein that strange elohim of fear—the
hierophant—is the demon by which they enforce
their wills and proliferate their values. If mercy is
seen at all in their actions, it is used only to bind
their victims more securely to fear of the
Canaanite peoples and their ideals in the pitiful
drama of “good cop, bad cop.”

Tipareth—Beauty, Contemplation:
The Pride of the Perizzites

These are the “proud” the “headstrong.”  Drawing
their strength heavily from the Kadmonite branch
of the family at their right hand, their minds are
so full of themselves and their imagined virtues
that there is virtually no room at all for the vision
of God. Their own individualities occupy their
thoughts at all times: even to the extent that they
become incapable of conceiving that another
might speak from some other context than they,
themselves; and they attribute, by projection, all
correspondence with others as being motivated by
kindred vanities. The heart of the Perizzite is
deceitful above all things, and desperately
wicked. Who can know it? Its core is hidden with-
in a maze of unrealities.
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Netsach—Endurance, Will:
The Devotion of the Rephaims

“Rephaim” is most commonly translated as
“giants,” which term is accurately applied to their
world view: all things, to the Rephaims, are
gigantic in their implications—so huge as to pre-
vent any possible will for action on their parts
from enduring unto active implementation. The
Canaanites, in their families, have will to take
only what appears, at any given moment, as the
easiest course.

For all their carnal belligerence and boastings—
by which appearances the Rephaims affect and
maintain facades of gigantic proportions, both for
themselves and for their many saviours (whether
they be of flesh, of science, of politics, or of reli-
gion)—the Rephaims are miserable creatures; and
they are considerably less than men because they
imagine that it is necessary to be something more.
When an ordeal of testing comes, the Rephaim
assumption of its demands disables their resolve
to take a stand, themselves; and they run whining
to whatever Egyptian staff appears likely to serve
for their aid, whether the spear or the wand.

The Rephaims need not believe in their deliver-
ers; it is enough that they can transfer responsibil-
ity for their peril on to them, relieving themselves.
They mock the persecutions others might suff e r
for principle, and they are ever ready to flee from
imminent injury to themselves. When uppermost,
they do not know the healthful ways of peace; but
as soon as they begin to falter, they sue for treaty
as a prescription against pain.

Hod—Majesty, Intent:
The Exhibitionism of the Amorites

Amorites love to have the preeminence, celebrat-
ing themselves at every opportunity in any con-
text. Application of their wills is always with
intent of preserving, serving, and furthering self.

Righteousness, to the Amorite, is a matter of
appearances. Ignorant of the building of principle
in the inner man by the infusion of God’s right-
eousness, they flee injury to their facades because
they know that the scenery can be preserved for
another time and place before an other audience.
The Amorites suffer only when the veneer is dam-
aged: when the underlying filth is actually
exposed, therefore, they can endure suffering no
longer and begin to destroy.

Yesod—Foundation, Resolve:
The Greed of the Girgashites

When the Girgashites are reviled, tormented, or
defamed for any reason, whether justly or unjust-
l y, they get even. They have no foundation in
love; and revenge and retribution are pursued not
only in the heat of a situation, but also as policy
for long times afterwards—until the record is set
straight, according to Girgashite reckoning.

Their name means, literally, “the despoilers”; and
their underlying resolve, whether or not they must
wrong another in the process, is always to enrich
themselves at every opportunity by any means. If
baubles should not satisfy the needs of their
chronic inner pain, they do not hesitate to rob a
better man of his good name or of his mortal life.

Malkuth—Kingdom, Fruition:
The Despotism of the Jebusites

Taken as an empire of allied nations, the
Canaanites perfect the dominion of their kingdom
in every sphere of the inner man by the operation
of the Jebusites among them. A Jebusite is, literal-
l y, “a tyrant, an abuser of authority.” In their
world view, there are only masters and slaves; and
the Jebusites choose to be masters. To their esti-
mation, a kingdom of equals serving each other as
brethren would be anarchy, were it possible. In all
things, therefore, they take up the hammer, for
fear of becoming the anvil.
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