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The Bhagavadgita
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Canto 1. Arjuna’s despair
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Dhrtarastra said: On the field of dharma, the Kuruksetra, my people and the Pandava were
assembled and eager for battle. What did they do, O Safijaya? (1.1)
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Safijjaya said: Seeing the Pandava’s army arrayed for battle, King Duryodhana then
approached his preceptor [Drona] and addressed him: (1.2)
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‘Behold, preceptor, the great army of the sons of Pandu arrayed for battle by your talanted
student, the son of Drupada. (1.3)
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Here are heroes and great archers, the equal of Bhima and Arjuna in battle: Yuyudhana,
Virata, the great chariot-warrior Drupada, (1.4)
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Dhrstaketu, Cekitana, the might king of Kasi, Purujit, Kuntibhoja and Saibhya, a bull among
men, (1.5)
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Valiant Yudhamanyu, mighty Uttamaujas, the son of Subhadra and the sons of Draupadj,
all great chariot-warriors. (1.6)
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But learn now of the excellent ones on our side, O best of the twice-born, the leaders of my
army. For your information, I will tell you about them: (1.7)
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Yourself, BhiSma, Karna, Krpa victorious in battle, ASvatthaman, Vikarna, Jayadratha, the
son of Somadatta, (1.8)
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And many other heroes, who would lay down their lives for my sake, holding diverse
weapons, all experienced in battle. (1.9)
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Our force defended by BhisSma is without limit, but their force defended by Bhima is
limited. (1.10)
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Stationed as alotted in your positions, defend Bhisma, all of you!” (1.1)
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To delight of Duryodhana, the valiant Kuru elder, his grandfather, let forth his mighty lion’s
roar war-cry and blew his conch. (1.12)
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Then conches, kettle-drums, cymbals, war-drums and trumpets were sounded: the noise
was tumultuous. (1.13)
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Thereupon, mounted on their mighty chariot drawn by white horses, Madhava and
Pandava blew their divine conches. (1.14)

[y . . 03 \\ 3 - \\ 3
qistd il ddad Ueeid: | UE eHl HaTRlg WIHEHT Jhigt: I 2.94 I
Hrsikes$a blew Paficajanya and Arjuna blew Devadatta. The wolf-bellied one whose deeds
are terrible [Bhima] blew the great conch Paundra. (1.15)
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King Yudhisthira, the son of Kunti, blew Anantavijaya; Nakula and Sahadeva blew Sughosa
and Manipuspaka. (1.16)
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The great bowman, the king of Kasi; Sikhandin, the great chariot-warrior; Dhrstdyumna;
Virata and the invincible Satyaki; (1.17)
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Drupada and the sons of Draupadi, O King, and the strong-armed son of Subhadra blew
their conches on all sides again and again. (1.18)
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The clamour rent the hearts of the sons of Dhrtarastra, the tumult resounding in heaven
and earth. (1.19)
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20-Then having seen the assembled sons of Dhrtarastra, as the clash of weapons was about
to being, the son of Pandu, whose banner bore the monkey, then raised his bow and said
these words to Hrsikesa: Position my chariot between the two armies, O Acyuta, so that I

may see those who are assembled, yearning for battle, with whom I am to fight in this war
effort. (1.22)
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Let me see those who will be fighting, assembled here, those who desire to win favour with
the evil-minded Duryodhana.’ (1.23)
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Safijaya said: Thus addressed by Gudakesa, O Bharata, Hrsikesa positioned the superlative
chariot between the two armies, (1.24)
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Facing Bhisma, Drona and all the rulers of the earth, and said, ‘Behold the assembled
Kurus, O Partha’. (1.25)
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There Partha saw standing fathers and grandfathers, teachers, uncles, brothers, grandsons
and comrades as well, (1.26)
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Fathers-in-law and well-wishers in both armies. Seeing all those relatives standing there,
Kaunteya, (1.27)
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Filled with deepest compassion, disparing, said:
‘Seeing my own people, desiring to fight, standing here, O Krsna, (1.28)
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My limbs grow weak and my mouth is dry, my body trembles and my hair stands on end.
(1.29)
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Gandiva slips from my hand. My skin is burning. I am unable to stand and my mind seems
to wander. (1.30)
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I see evil omens, O Kesava, but I see no good in slaying my own people in battle. (1.31)
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I do not desire victory, O Krsna, or the kingdom or pleasures. What is a kingdom to us,
Govinda, or enjoyments or life itself? (1.32)
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Those for whose sake we desire a kingdom, enjoyments and pleasures, they stand here in
battle, abandoning their lives and possessions— (1.33)
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Teachers, fathers and sons, grandfathers, uncles, fathers-in-law, grandsons, brothers-in-law,
relatives. (1.34)
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I do not wish to slay them, even if they slay me, O Madhustidana, even for the sake of
sovereignty over the three worlds. How much less for this Earth! (1.35)
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Having killed the sons of Dhrtarastra what pleasure would be ours, O Janardana? We
would incur only sin, having slain those whose bows are strung. (1.36)
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Therefore it is wrong for us to kill the sons of Dhrtarastra, our own kinsmen, for how,
having killed our own people, could we be happy, O Madhava? (1.37)
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Even if those whose minds are smitten with greed do not regard the destruction of a family
as wrong, and treachery against a friend as wicked, (1.38)
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We who see that destruction of a family is wrong, how is it that we do not know to turn
away from this evil deed, O Janardana? (1.39)
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When a family is destroyed, the eternal family dharma perishes. When dharma is destroyed,
adharma prevails over the entire family. (1.40)

e o o s haY <
TTHTNNETCHT TgIed FSd: | &Y gER a0 I JUgL: 1| 2.2 11
On account of non-dharma, O Krsna, a family’s women are defiled. When women are
defiled, O Varsneya, intermixing of the castes takes places. (1.41)
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Intermixing leads to hell for slayers of families and for the family itself, Their ancestors,

deprived of offerings of food and water, perish. (1.42)
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By these misdeeds committed by slayers of families and of those who cause the intermixing
of castes, the eternal caste dharma and family dharma are destroyed. (1.43)
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For those people whose family dharma is destroyed, O Janardana, hell is the eternal
abode—thus we have heard. (1.44)
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Alas, we are resolved to commit a great crime. Out of greed for a kingdom and happiness,
we are prepared to slay our own people. (1.45)
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If the sons of Dhrtarastra, weapons in hand, were to slay me in battle, unresisting and
unarmed, that would be far better for me.” (1.46)
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Safijaya said: Having spoken thus on the field of battle, Arjuna sank down on the chariot
seat and cast aside his bow with its arrows, his mind afflicted by grief. (1.47)
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Canto 2. The Yoga of Knowledge
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Safijaya said: To him who was thus overcome by grief, his eyes filled with tears and
bewilderment, dispairing, Madhustidana spoken these words: (2.1)
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The Divine One said: Whence has come this faintheartedness upon you in this crisis? It does
not befit a noble person, it will not lead to heaven, but will bring infamy, O Arjuna. (2.2)
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Be not a coward, Partha, it is unbefitting for you. Abandon this weakness of the heart and
stand up, O enemy-scorcher. (2.3)
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Arjuna said: How can I attack Bhisma and Drona with arrows in battle, Madhustidana, they
who are worthy of worship, O destroyer of foes? (2.4)
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It would be better to refrain from killing the gurus whose dignity is great and even to eat

food given as alms in this world. But having slain the gurus here, the wealth, desires and
pleasures that are to be enjoyed would be stained with blood. (2.5)
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And we do not know which of the two is better: that we should vanquish them, or they
should vanquish us. Those sons of Dhrtarastra assembled before us are the ones whom,
having killed, we would have no desire to live. (2.6)
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I, whose very nature is afflicted by the fault of pity, whose mind is confused about dharma,

I ask you: tell me with certainty which would be the better. I am your disciple who has
sought refuge in you. Instruct me! (2.7)
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For I see nothing that will dispel this grief that is withering my senses, even if in this world
I were to achieve overlordship the kingdom of the gods, free of enemies and prosperous.
(2.8)
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Safijaya said: Having thus addressed Hrsike$a, Arjuna the enemy-scorcher said to Govinda,
‘I will not fight’, and fell silent. (2.9)
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To him who was grieving between the two armies, Hréikesa, smiling, said these words, O
Bharata: (2.10)
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‘You are mourning those who are not to be mourned, while making sagacious speeches!

The wise do not grieve for those who have passed on, nor for those who have not passed
on. (2.11)
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For there was never a time when I did not exist, nor you, nor these kings. Nor will any of us
cease to exist hereafter. (2.12)
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Just as the embodied experiences childhood, youth and old age in this body, so does it
obtain another body [after death]. The wise person is not confused about this. (2.13)
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Contacts with the objects of the senses, O Kaunteya, give rise to cold and hot, pleasure and
pain. They come and go, being impermanent. Endure them patiently, O Bharata. (2.14)
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The person whom these do not perturb, O best of men, to whom pain and pleasure are the
same, who is resolute—that person is fit for immortality. (2.15)
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The unreal does not come into being, nor does the real cease to be. The distinction between
these two is seen by those who perceive the truth. (2.16)
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Know that which permeates all this world to be indestructable. The destruction of that
which is immuteable cannot be accomplished by anyone. (2.17)
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These bodies of the eternal, indestructible, immeasureable embodied are said to be
perishable, O Bharata. (2.18)
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One who thinks that the embodied is the killer and one who thinks that the embodied is
killed—neither really knows. The embodied does not kill, nor is it killed. (2.19)
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It is not born, nor does it die at any time. Nor, having come into being, does it cease to be

again. This primeval one is unborn, eternal and permanent. It does not perish when the
body perishes. (2.20)
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One who knows it to be indestructible, eternal, unborn and immuteable, how and whom
can that person cause to slay? Whom can that person slay, O Partha? (2.21)
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Just as a person, having cast away old clothes take up other, new ones, so too does the
embodied, having cast aside old bodies, assume new ones. (2.22)
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Weapons do not cut it, fire does not burn it, waters do wet it, nor does the wind dry it.
(2.23)
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It is cannot be cut, or burned, or wet, or dried. It is eternal, all-pervasive, stable, unmoving
and everlasting. (2.24)
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It is said to be unmanifest, inconceivable and unchangeable. Therefore, knowing this, it is
improper for you to grieve. (2.25)
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And even if you think that it is always being born and always dying again, O Bharata, even
then, O mighty-armed one, it is improper to grieve. (2.26)
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Death is a certainty for one that is born, and birth is certain for one who has died.
Therefore, in this unavoidable clash, it is improper for you to grieve. (2.27)
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Beings are unmanifest in the beginning, manifest in the intermediate stage, O Bharata, and
unmanifest in the end. What grief is there in that? (2.28)
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Some see it as marvel; some speak of it as a marvel; others hear of it as a marvel. Yet
having heard of it, none really know it. (2.29)
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This eternal, indestructable embodied one is in the body of everyone, O Bharata. It is
therefore improper that you grieve for any being. (2.30)
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Having considered your own dharma, it is improper to tremble, for there is nothing better
for a ksatriya, a warrior, than a battle that pertains to dharma. (2.31)
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Joyous are warriors, O Partha, who face such a battle, which is an open door to heaven that
appears by chance. (2.32)
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And if you do not wage this war that pertains to your dharma, then, having abandoned
your own dharma and renown, you will incur sin. (2.33)
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Then people will speak of your everlasting shame. Disgrace for one who is respected is
worse that death. (2.34)
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The great chariot-warriors will think that you fled from battle out of fear. Having been held
in high regard by them, you will fall into disrepute. (2.35)
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Your enemies will utter many derogatory things about you, deriding your prowess. What is
more painful than that? (2.36)
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If you are slain, you will attain heaven. If you are victorious, you will enjoy the kingdom.
Arise therefore, O Kaunteya, resolved to fight. (2.37)

N N o 2 ~ D . o
Gz GH hcdl ATHAMHT ST | ddT T6™ 59T |d qTIHETEI™ 1 R3¢
Pleasure and pain, gain and loss, victory and defeat—considering these to be alike, prepare
yourself for battle. Thus you will occur no sin. (2.38)
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This truth has been revealed to you in Samkhya. Hear of this truth in Yoga, disciplined by
which, O Partha, you will be freed from the bonds of action. (2.39)
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In this path, no effort is wasted, nor is there any disadvantage. Even a little of this dharma
frees one from great fear. (2.40)
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In this, the buddhi—the intellect, which is of the essence of resolve, is unified. The intellect
of those who lack resolve is many-branched and unlimitable. (2.41)
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42-The undiscerning who delight in the words of the Vedas, O Partha, those who say,
‘There is nothing other than this’, those given to desire, those intent upon heaven—they
propound florid words which declare rebith to be the fruit of action, having many various
rituals that lead to enjoyment and power. For those engrossed by enjoyments and power,
for those whose minds are carried away, intellect is not esatablished in profound
meditation. (2.44)
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The three gunas—the qualities—are the concern of the Vedas. Transcend the three gunas,

O Arjuna. Be free from duality, abide always in truth, destitute of possessions and self-
possessed. (2.45)
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As much practicality as there is in a well when water is flooding all around, so much are the
Vedas to a knowing Brahmin. (2.46)
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Your right is in regard to action, never in the outcomes. Do not have the outcome of action
as your motive, nor should you be attached to inaction. (2.47)
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Established in yoga, perform actions having abandoned attachment, O victor in battle.
Indifferent to success and failure, this yoga is spoken of as equilibrium. (2.48)
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Karmayoga, the yoga of action, is inferior to buddhiyoga, the yoga of intellect, O victor in
battle. Seek refuge in the intellect. Wretched are they who have the outcome as their
motive. (2.49)
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One who practices the yoga of the intellect casts away both good and evil deeds in this
world. Therefore, one should be disciplined in this yoga. Yoga is skilfulness in actions.
(2.50)
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Intelligent persons who are disciplined in intellect, having abandoned outcomes born of
action and freed from the bondage of rebirth, go to a place without misery. (2.51)
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When your intellect has completely transcended confusion, then you will certainly reach
indifference to that which will be heard and that which has been heard. (2.52)

T o T TR ST | GHTEEST Jrataal TRHETE™ || .43 I

When your intellect, bewildered about the Vedas, stands unmoving, firm in meditative
equipoise, then you will perfect this yoga.” (2.53)
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Arjuna said
What is the language of one who is established in meditative equipoise and whose wisdom

is firm? How would such a one speak? How would such a one sit? How would such a one
proceed? (2.54)

AT |
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The Divine One said
When one casts off all desires that enter one’s mind, Partha, content in the Self by means of
Self, then that person is said to be of steady wisdom. (2.55)

g A GEY RTaeTe: | S aen: Radigiee=ad 1| .u& |
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One whose mind is unperturbed in suffering, free from desire in happiness, and who is free
from attachment, fear and anger—that person is said to be a sage of steady intellect. (2.56)

Tq: GAAFNREEATeITT AR | AT | 36 a6 ST Jidisdr I .49 1

One who dotes overly on nothing, who, having come by things good and bad, neither
rejoices nor recoils—that person’s wisdom is well established. (2.57)

. N . o < o o = [a N aN
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When one withdraws completely the senses from their objects, like a tortoise withdraws it
limbs—that person’s wisdom is well established. (2.58)

R Riferaded FRIERET 3RA: | s WISt W Z5gal faa Il .48 1

The sense-fields turn from the embodied who abstains from them, but the longing for their
taste persists. Yet even the taste ceases when one has beheld the Ultimate. (2.59)

o XN [N o [o S o
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The turbulent senses, O Kaunteya, forcefully capture the mind of an insightful person, even
while that person strives against them. (2.60)

QT 0T T Joa ST Hew: |
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Having controlled all these senses, sitting united in devotion to me, one whose senses are
subdued—that person’s wisdom is established. (2.61)

N o . = ~ . ~ NN A ~
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Contemplating the objects of the senses, one develops attachment to them. Attachment
produces desire. Desire gives rise to anger. (2.62)

T TAE: HAETCEesd: |
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From anger comes bewilderment, from bewilderment comes the wandering of the memory.
From the wandering of the memory come loss of intellect. From loss of intellect, one is lost.
(2.63)
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TSN gHEg T 2{e | STcHaRAEITTcHT SERHER TS 1| % |

One whose senses wander among their objects, free from attachment and aversion subject
to one’s own will, who is under the control of the Self—that persone attains tranquillity.
(2.64)
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In tranquillity, the annihilation of all one’s sufferings takes place. For the clear-minded
person, intellect is certainly firmly established at once. (2.65)

AR JAETIFAE A TIFAE Tl |
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For the undisciplined, there is no intellect. For the undisciplined, there is no development.
For one who does not develop, there is no peace. For a person without peace, where is
happiness? (2.66)
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A mind which is subject to the wandering of the senses carries away wisdom like the wind
carries a ship on the sea. (2.67)
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Therefore, O mighty-armed one, one whose senses are restrained from their objects in all
respects—that person’s wisdom is well established. (2.68)
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During that which is night for all beings, the controlled person is awake. That, during
which beings are awake, is the night of the insightful sage. (2.69)

HIIAUTHHSIITS TYEHY: T{S2Tied J5d.|
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One whom all desires enter, like waters entering the ever-filling but unchanging ocean,
achieves peace, but not so the person who hankers after desires. (2.70)

SET FHT: GEgHIET E9E: | Al FREgN: @ RMearrenm=sid | .92 I

Having given up all desires, one who lives without longing, without a sense of ‘mine’,
without a sense of ‘I'—that person attains peace. (2.71)
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This is the state of Brahman, O Partha. Having attained this, one is not deluded. Situated
therein, even at the end of one’s life, one reaches extinction in Brahman. (2.72)
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Canto 3. The Yoga of Action
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Arjuna said: If you deem buddhiyoga—the yoga of the intellect—superior to action, O
Janardana, why do you enjoin me to this terrible act, O Kesava? (3.1)

NS =~ oY n N . o~ N
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You confuse my intellect with seemingly conflicting words. Tell me definitely by which
approach I may achieve good. (3.2)
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The Divine One said: 1 previously proclaimed a twofold way of life in this world, O sinless
one: jianayoga—the yoga of knowledge—for the practitioners of samkhya and
karmayoga—the yoga of action—for the yogins. (3.3)

¢ =\ < ha b . AN o NI a0 o o
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A person does not achieve transcendence of action through abstention from action, nor by
renunciation alone does one attain perfection. (3.4)
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Never, not even for a moment, does one abide without performing action. One is compelled
irresistibly to action by the gunas—the qualities—of nature. (3.5)

FH-EATOT AGFT T AR HadT T
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Having suppressed the organs of action, one who sits remembering with one’s mind the
objects of the senses is called a hypocrite, that person’s Self is bewildered. (3.6)

TR ZAT FAET FEIRTAS A | FHiead: FHIHEE: & R 1 3.9 |
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But one who, having controlled the senses with the mind, begins the yoga of action with
the organs of action, without attachment—that person excels. (3.7)
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You should perform action unfettered. Action is better than inaction. Even bodily processes
cannot be accomplished through inaction. (3.8)
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Except for action that has sacrifice as its purpose, this world is bound by action. Engage in
action, free from attachment, for the purpose of sacrifice, O Kaunteya. (3.9)
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Having emitted creatures together with sacrifices long ago, Prajapati said ‘ By this you will
multiply. Let this be your wish-granting cow.” (3.10)
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Cultivate the gods through this. Let these gods sustain you. Sustaining one another you
achieve good. (3.11)
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Sustained by sacrifice, the gods will give you the desired enjoyments. One who enjoys
things given by the gods, having made no offerings, is surely a thief. (3.12)
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The good who eat sacrificial remnants are released from all guilt, but those who cook for
their own sake are wrong-doers who eat wickedness. (3.13)
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Food sustains beings; food is produced from rain; rain is brought by sacrifice; sacrifice is
born of action. (3.14)

¢ haN A el oY < . o . N [aNl aN
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Know that action arises from Brahman; Brahman is born of the Imperishable. Therefore, all-
pervading Brahman is eternally established in sacrifice. (3.15)

T UEldd 9% Aadadig q: | STHGRI-eaNH e e G STaid | 3.9 |
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Thus, one who does not turn the revolving wheel in this world, indulging in sensual
pleasures, lives in vain, O Partha. (3.16)

TECATHICNE TAGTCAGEA HIFd: | e o HgUeaed HM = &Ed 1| 3.9 |

But one who delights in the Self, and would be satisfied in the Self, and is completely
contented in the Self, for such a person there is nothing that needs to be done. (3.17)
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For such a one, there is no purpose in doing or not doing anything in this world. Nor is
there any reason whatever for such a one to take refuge in any beings. (3.18)

EHEHF: Gdd HE HH G | T TT-HH QTN o9 1| 3,92 1

Therefore, always perform without attachment actions that must be done. One who
performs actions without attachment achieves the ultimate. (3.19)

FHOE & GRITGATRYAT SFHEE: | SIFETERaY Heaa-HhgHed | .30 |

Janaka and others performed perfectly in regard to actions. Considering this, you should
perform action for the very control of the world. (3.20)
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Whatever the noblest person does, thus will the common person do. Whatever standard
such a person sets, the world follows. (3.21)
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For me there is nothing whatsoever to be done in the three worlds, O Partha, nothing
unattained to be attained, yet I engage in action. (3.22)

o o > . < o < [N < <
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If I did not always engage tirelessly in action, people everywhere would follow my way.
(3.23)
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These worlds would perish were I not to engage in action. I would be the agent of chaos
and I would destroy these creatures. (3.24)

TFT: FHIEET FAT Felfed ARG | FAEGCTATSAFAIHGS FETET || 3.4 |l

Just as the unwise perform actions while attached to action, O Bharata, the wise person
would act in the same way, without attachment, for the maintenance of the world. (3.25)

T FheE e FHATEA | STSRCAERHIT [Sggad: THMERELI 3,38 |
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One should not cause disturbance of the intellect among the unwise who are attached to
action. A wise person, yoked and practicing, should cause them to rejoice in all actions.
(3.26)
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By the gunas of nature, actions are being performed everywhere. One with a bewildered
Self who is egocentric thinks, ‘T am the agent.’ (3.27)
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But one who knows the reality of the separation of the gunas and action, thinking that
gunas exist in the gunas, is not attached. (3.28)
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Those completely bewildered by the gunas are attached to the actions of those gunas. One
with complete knowledge should not agitate those dullards of incomplete knowledge.
(3.29)
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Having renounced all actions to me with your mind on the ultimate Self, having become
freed from expectation and a sense of ‘mine’, fight, devoid of fever! (3.30)
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Those persons who always practice my precepts, faithful and uncomplaining, are released
from actions. (3.31)
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But know that those who are displeased and do not practice my precepts are bewildered in
all knowledge, ruined and mindless. (3.32)
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A wise person acts in conformity with that person’s own nature. Beings follow their nature.
What will holding back achieve? (3.33)
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Attraction and repulsion are established in the objects of the senses. One should not come
under their control, both are indeed one’s enemy. (3.34)

¥ ha S AN o o ~N e 'y
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It is better to perform one’s own dharma imperfectly than to perform another’s dharma
well. Death in one’s own dharma is better. Others’ dharma brings fear. (3.35)
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Arjuna said: Now, by what is a person enjoined to commit a crime such as this, O Varsneya,
as if compelled by force? (3.36)
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The Divine One said: This is desire. This is anger born of the rajas, the guna of passion. All-
devouring, greatly sinful, know that this is the enemy in this world. (3.37)
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As a fire is enveloped by smoke and a mirror by dust, as an embryo is enveloped in the

womb, so is this world enveloped by that desire. (3.38)
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Knowledge is concealed by this eternal enemy of the knowledgeable, the insatiable fire in

the form of desire, O Kaunteya. (3.39)
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The senses, mind and intellect are said to be the foundation of desire. By means of these,
desire bewilders the embodied, having concealed knowledge. (3.40)
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Therefore, control your senses first, O bull of the Bharatas. Destroy this evil, which indeed
is destroying sublime knowledge and worldly undestanding. (3.41)
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These senses are supreme, they say. Mind is superior to the senses, but the buddhi—the
intellect—is superior to mind. That which is superior to intellect is He. (3.42)

W 8 W a1 GEDICHFHCHAT | S8 215 HEERl HHeY ZUEar |l 3,63 1

Thus, having awakened to what is superior to intellect, having stabilised oneself in the Self,
slay the enemy in the form of desire, difficult to approach. (3.43)
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Canto 4. The Renunciation of Action in Knowledge
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The Divine One said: 1 proclaimed this imperishable yoga to Vivasvat. Vivasvat proclaimed
it to Manu and Manu proclaimed it to Iksvaku. (4.1)
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Thus received by one from another, the sage-kings knew it. That great yoga was lost in this
world with the passage of time, O enemy-scorcher. (4.2)
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FAIS T B @ A e Sagaad il 9.2 0

That is this same ancient yoga, the ultimate mystery, proclaimed by me to you today,
because you are my devotee and friend. (4.3)
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Arjuna said: Your birth was later, Vivasvat’s birth was earlier. How am I to understand it
that you proclaimed it to him in the beginning? (4.4)
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The Divine One said: My past births are many and so are yours, Arjuna. I know them all,
you do not, O enemy-scorcher. (4.5)

ST TAHATHT A0S T T,
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Although my imperishable Self is unborn, although I am lord of beings, relying on my own
nature, I am born by the creative power of my Self. (4.6)

T 91 & IHET TSTaTd R | SRgcamHTHET JgicrT geTFged il €.9 ||
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Whenever there is a decline in dharma, O Bharata, and a rise in adharma, then I send forth
my Self. (4.7)
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For the protection of the good, for the destruction of the evil-doers, and for the purpose of
establishing the dharma, I come into being from age to age. (4.8)
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One who thus truly knows my birth and divine works, having abandoned one’s body, does
not proceed to rebirth, but goes to me, Arjuna. (4.9)
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Freed from attachment, fear and anger, absorbed in me, taking refuge in me, many,
purified by austerities of knowledge, attain my state. (4.10)
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However they come to me, in the same way I will reward them. People everywhere follow
my path, O Partha. (4.11)
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Desiring success in their actions, they sacrifice on earth to the gods. Swift indeed in the
human world is success born of such action. (4.12)
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The four castes were created by me, and the differentiation of their gunas and actions.
Although I am their creator, know me as the imperishable non-creator. (4.13)
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Actions do not defile me, nor is there desire for the fruit of action in me. One who knows
me thus is not bound by actions. (4.14)

. . < N e o\ Y . N\ ¢ .
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Knowing this, the ancients, too, desirous of liberation, performed action. Therefore peform
the very action performed by the ancients long ago. (4.15)
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What is action? What is inaction? Even the wise are bewildered by this. I will explain to you
that action by which when known you will be freed from evil. (4.16)
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Action is certainly to be understood, and improper action is to the understood, and inaction
is to the understood. Deep indeed is the path of action. (4.17)
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One who would see inaction in action and action in inaction, such a one is wise among
people. That disciplined one performs action in its entirety. (4.18)
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One whose every undertaking is free from desire and intention, whose action is burned by
the fire of knowledge, the wise call learned’. (4.19)
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Having abandoned attachment to the fruit of action, ever satisfied, independent, although
engaged in action, one does nothing at all. (4.20)
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Without aspiration, thought and Self controlled, all possessions abandoned, performing
action with the body alone, one incurs no sin. (4.21)
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Satisfied by what is received by chance, dualities surpassed, unselfish, indifferent to success
and failure, although one has acted, one is not bound. (4.22)
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One whose attachment is gone, who is liberated, the mind established in knowledge and
who acts for the sake of sacrifice, the actions of such a person disappear entirely. (4.23)

STRITIU ST &fel: SIRITl STauN g | SIRid ol TTecied STl Y AT Il 2.9 |

Offering is Brahman, Brahman is the oblation poured by Brahman into the fire of Brahman.
Brahman will certainly be attained by one who reached meditative equipoise in Brahman-
action. (4.24)
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Some yogins offer worship to the gods themselves. Some offer up worship by means of
sacrifice in the fire of Brahman. (4.25)
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Others offer hearing and the senses in the fires of restraint. Others offer sound and the
objects of the senses in the fires of the senses. (4.26)
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Others offer all actions of the senses and the actions of the prana—the life-force—in the fire
of the yoga of Self-restraint that is kindled with knowledge. (4.27)
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Similarly, others worship with material substances, worship through austerities or worship
through yoga, and the ascetics of strict vows worship through the knowledge of the study of
the Vedas. (4.28)
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In the same way, others who are devoted to the control of breath, having controlled the

movement of inhilation and exhilation, sacrifice inhation in exhilation and exhilation in
inhilation. (4.29)
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Others, their food restricted, offer breaths in breaths. Yet all of these who know worship,
their defilements are purified through worship. (4.30)
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Those who partake of the nectar of sacrificial remnants proceed towards eternal Brahman.
This world is not for him who does not worship; what of the other, O best of Kurus? (4.31)
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Thus, manifold are the sacrifices spread before Brahman. Know them all to be born of
action. Knowing this, you will be liberated. (4.32)
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Superior to worship with material objects is worship through knowledge, O enemy-
scorcher. All complete action, O Partha, is totally completed in knowledge. (4.33)
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Know this by reverence, inquiry and servitude. The wise, the beholders of reality, will
instruct you in knowledge. (4.34)
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Knowing this, you will not enter into delusion again, O Pandava. On account of this, you
will see all beings in the Self and likewise in me. (4.35)
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Even if you are more evil than all evil-doers, you will cross over all wickedness in the ship
of knowledge. (4.36)
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Just as a kindled fire reduces firewood to ashes, Arjuna, so does the fire of knowledge
reduce all actions to ashes. (4.37)
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In this world there is no means of purification like knowledge. One accomplished in yoga
finds oneself in time that knowledge in the Self. (4.38)
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A faithful person, intent upon it, senses restrained, attains knowledge. Having attained
knowledge, one reaches supreme peace without delay. (4.39)
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The ignorant, the faithless and the doubter of the Self perishes. This world, the next and
happiness are not for the person who doubts the Self. (4.40)

AR TEIEqHAIT] A SAGREH | SATcHawd 7 FAOT feareied gt 1| 2.9¢ |

Action renounced through yoga, doubt severed by knowledge, actions do not bind one who
is possessed of Self, O conqueror of riches. (4.41)
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Therefore, having severed this doubt about the Self born of ignorance in your heart with
the sword of knowledge, resort to yoga. Stand up, O Bharata! (4.42)
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Canto 5. The Renunciation of Action
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Arjuna said: You recommend renunciation of actions, O Krsna, and then yoga. Tell me with
certainty which one is the better of the two. (5.1)
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The Divine One said: Renunciation and the yoga of action both bring liberation, but of the
two, the yoga of action excels. (5.2)
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One who does not hate or desire is known as the eternal renunciant. Beyond dualities, O
mighty-armed one, such a one is easily freed from bondage. (5.3)
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The simple declare that Samkhya and yoga are different, but not so the learned. Perfectly
established even in one, one attains the fruit of both. (5.4)
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That state attained by means of Samkhya is also reached through yoga. One who sees that
both Samkhya and yoga are one—that person sees. (5.5)
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But renunciation, O strong-armed one, is difficult to achieve without yoga. The sage
established in yoga reaches Brahman without delay. (5.6)
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Established in yoga, the Self purified, the Self conquered, the senses vanquished, the Self
become the Self of all beings, even while acting, one is not defiled. (5.7)
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‘I do nothing at all'—thus should think one established in yoga, the knower of reality, even
though looking, hearing, touching, smelling, eating, walking, sleeping, breathing, (5.8)
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talking, dispatching, grasping, opening and closing the eyes, holding fast to the thought
that, ‘The senses are engaging the sense objects’. (5.9)
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One who acts, having assigned actions to Brahman, having abandoned attachment, is not
defiled by wickedness, as a lotus leaf is untouched by water. (5.10)
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By means of the body, mind, intellect and even the sense in entirety, yogins perform action
having abandoned attachment for purification of the Self. (5.11)
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The disciplined person, having abandoned the fruit of action, achieves supreme happiness.
The undisciplined one is bound by acts of desire and is attached to the fruit. (5.12)
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Having mentally renounced all actions, the person who is in control sits at ease, the
embodied in the ‘city of nine gates’ neither doing nor causing to be done. (5.13)
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The lord generates neither agency nor worldly actions, nor the union of action and fruit.
However, their essential nature is operating. (5.14)
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The lord neither takes on the misdeeds nor the good deeds of anyone. Knowledge is
concealed by ignorance. On account of that, beings are bewildered. (5.15)
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But for those whose ignorance of the Self is destroyed through knowledge, their
knowledge, like the sun, illuminates the highest. (5.16)
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With minds on That, with Self in That, with That as their foundation, and That as their

highest goal, they proceed, without returning, their defilements purged by knowledge.
(5.17)
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The learned perceives alike the brahmin endowed with knowledge and discipline, a cow, an
elephant, a dog and one who cooks the dog. (5.18)
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In this very world, those whose minds are established in equanimity conquer creation.
Brahman is faultless and always the same. Therefore they are established in Brahman.
(5.19)
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Having attained the desireable, one would not rejoice and having attained the

undesireable, one would not be agitated. Steady-minded, without confusion, the knower of
Brahman is established in Brahman. (5.20)
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One whose Self is unattached to external sensations finds happiness in the Self. One whose
Self is yoked to Brahman-yoga attains imperishable happiness. (5.21)
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For those enjoyments born of desire are the very sources of suffering: they have a beginning
and an end. The wise person takes no delight in them, O Kaunteya. (5.22)
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One who is able to bear the agitation arising from desire and anger in this world before
release from the body—that person is disciplined; that person is happy. (5.23)
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One who has inner happiness, inner peace and inner light—that person is a yogin. One who
has become Brahman attains extinction in Brahman. (5.24)
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Seers, cleansed of defilements, ambiguties severed, Selves restrained, delighting in the
welfare of all beings—they attain extinction in Brahman. (5.25)
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Extinction in Brahman is near for ascetics detatched from desire and anger, their minds
controlled, those knowers of the Self. (5.26)
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Having shut out external contacts, sight set on the space between the brows, making no
distinction between the passage through the nose of inhaled and exhaled breath, (5.27)
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A sage whose senses, mind and intellect are restrained, with liberation as the highest goal,
ever free from desire, fear and anger, is indeed liberated. (5.28)
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Having recognised me as the enjoyer of sacrifice and austerities, the great lord of all
worlds, friend of all beings—that person attains peace. (5.29)
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Canto 6. The Yoga of Meditation
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The Divine One said: One who performs the actions that must be done, without regard for

the fruit of action, is a renunciant and a yogin, not so one who has no sacrificial fire, or one
who is inactive. (6.1)
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That which they call renunciation, know that it is yoga, O Pandava. Without renouncing
intention, no one becomes a yogin. (6.2)
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For the sage who desires to ascend to yoga, action is said to be the means. For one who has
indeed ascended to yoga, tranquillity is said to be the means. (6.3)
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When one is not attached to the objects of the senses or to actions, the renunciant of all
intention is then called one who has ascended to yoga. (6.4)
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One should raise the Self by means of the Self, not cause the Self to sink. The Self is indeed
the friend of the Self; the Self is indeed the enemy of the Self. (6.5)
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The Self is the friend of that Self by means of which that same Self is conquered by the Self.
The Self of one with no Self would become like an enemy in enmity. (6.6)
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The highest Self of the person whose Self is conquered and pacified is composed in hot and
cold, joy and sorrow, and in honour and dishonour as well. (6.7)
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One whose Self is satisfied with wisdom and worldly knowledge, who stands at the summit,
senses totally vanquished—that person is said to be desciplined, a yogin to whom earth,
rocks and gold are the all same. (6.8)
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One whose mind is equally disposed towards well-wishers, friends, enemies, the indifferent,
the neutral, the hateful, relatives, the virtuous and the wicked—that peson is superior.
(6.9)
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The yogin should always be disciplined in the Self, situated in solitude, alone, thought and
senses restrained, without aspiration or possessions. (6.10)
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In a pristine place, having set up a stable seat for oneself, neither too high nor too low, with

fabric, hide or kusa grass upon it, (6.11)
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In that place, having focussed the mind, the activity of thought and senses restrained,
seated on the seat, one should practice yoga for the complete purification of the Self. (6.12)
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Maintaining the body, head and neck equally motionless and stable, while carefully
observing the tip of one’s own nose, (6.13)
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The Self pacified, free from fear, established in the vow of chastity, the mind restrained,
one’s thought on me, disciplined, one should sit intent on me. (6.14)
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Thus, always engaging the Self, the yogin, with mind restrained, attains peace, the highest
nirvana, resting on me. (6.15)
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For the excessive eater there is no yoga, nor for the complete abstainer from food, not for
one prone to excessive sleep or wakefulness, O Arjuna. (6.16)
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For one disciplined in food and enjoyment, one disciplined in performance of actions, one
disciplined in sleep and waking, there is yoga to dispel suffering. (6.17)
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When fully restrained thought is established in the Self, free from longing for all desires,
this is said to be ‘disciplined’. (6.18)
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Just as a lamp standing out of the wind does not stir; that image is recalled when a yogin of
restrained thought is engaged in the yoga of the Self. (6.19)
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When one desists from thought that is restrained by the practice of yoga, and when
observing the Self by means of the Self, one is satisfied in the Self. (6.20)
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The bliss that is unbounded is that which is grasped by the intellect and transcends the
senses. Knowing this and abiding therein, one does not waver from reality. (6.21)
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Having found it, one thinks no other gain to be superior. Established in it, one is not
agitated by suffering, however weighty. (6.22)
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One should know that this disengagement from the union with suffering is called yoga.
That yoga is to be practiced with determination and an undejected mind. (6.23)
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Having completely abandoned all desires born of purpose, having restrained completely the
multitude of senses by means of the mind itself, (6.24)
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Little by little, one should come to rest. By means of the intellect seized with firmness,
having completely established the mind in the Self, one should think on nothing at all.
(6.25)
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Wherever the fickle, unstable mind wanders, thence, having restrained it in the Self, one
should bring it under control. (6.26)
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The supreme bliss comes to the yogin with the tranquil mind, pacified passions, who has
become Brahman, free from defilements. (6.27)
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Thus always engaging the Self, the yogin, rid of defilements, easily obtains the endless bliss
of complete contact with Brahman. (6.28)
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One whose Self is disciplined in yoga, who regards all things as equal, sees the Self abiding
in all beings and all beings in the Self. (6.29)
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One who sees me everywhere and sees all in me, to that person I am not lost, nor is that
person lost to me. (6.30)
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One who partakes of me, established in all beings, who is abiding in unity, in whatever way
one exists, such a person exists as a yogin in me. (6.31)
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One who regards all things equally, as analogous with the Self, O Arjuna, whether joyful or
sorrowful—that person is regarded as the supreme yogin. (6.32)
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Arjuna said: In this yoga through sameness, proclaimed by you, O slayer of Madhu, I see no
firm abiding, on account of fickleness. (6.33)
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The mind is fickle, O Krsna, restless, forceful and obdurate. I consider it is as difficult to
restrain as the wind. (6.34)
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The Divine One said: Undoubtedly, O strong-armed one, the mind is difficult to restrain
and fickle, but through application and dispassion, O Kaunteya, it can be controlled. (6.35)
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It is my opinion that yoga is difficult to achieve by one whose Self is unrestrained, but it can
be attained by one who strives, with a controlled Self, through skillful means. (6.36)
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Arjuna said: The unrestrained person who possesses faith, whose mind wanders from yoga,
failing to achieve complete accomplishment in yoga, what path does such a one take, O
Krsna? (6.37)
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Does anyone who has strayed from both [yoga and practice] perish like a shredded cloud,
without foundation, O mighty-armed one, bewildered on the path of Brahman? (6.38)
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You are able, O Krsna, to sever this doubt completely. Apart from you, there is indeed no
other severer of this doubt. (6.39)
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The Divine One said: O Partha, this person faces destruction neither in this world or in the
other. No doer of good takes the wrong path, O dear one. (6.40)
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Having achieved the worlds of the doers of good, and having dwelled there for innumerable
years, one bereft of yoga is born in the house of the pure and the magnificent. (6.41)
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Or one may come into being in the family of wise yogins. A birth such as this is indeed the
most difficult to obtain in the world. (6.42)
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There one achieves union with the intellect that is derived from one’s previous existance,
and one strives further for total perfection, O son of the Kurus. (6.43)
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One is borne along by one’s previous practice, beyond even one’s own control. By simply
desiring to understand yoga, one transcends the written scriptures. (6.44)
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But by striving through effort, the yogin, completely cleansed of defilements, accomplished
through many lives, reaches the supreme path. (6.45)
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A yogin is superior to those who undergo austerities, and is thought to be superior to the
knowledgeable. The yogin is also superior to the performers of action. Therefore, Arjuna,
become a yogin. (6.46)

TR G AgdaeaIcHT | SRETET=TeTd a1 A7 @ H JFdadl qd: I §.99 |l
Of all yogins, I consider the most disciplined to be the faithful one who partakes in me and
whose inner Self has come to me. (6.47)
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Canto 7. The Yoga of Sublime Wisdom and Worldly Knowledge
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The Divine One said: Your mind attached in me, O Partha, engaging in yoga, depending on
me, listen to that according to which you may know me completely, without doubt. (7.1)
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I will describe to you sublime wisdom together with this worldly knowledge in entirety,
knowing which there remains nothing further to be known in this world. (7.2)
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Among thousands of men, perhaps only one strives for accomplishment. Even among the
accomplished strivers, perhaps only one knows me in reality. (7.3)
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Earth, water, fire, wind, sky, mind, intellect and ego: thus my original nature is divided into
eight. (7.4)
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This is my lower nature, but know my other ogirinal nature which is higher than this: the
Jivabhiita—the life-principle—O mighty-armed one, by which this world is upheld. (7.5)
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Know that this is the source of all beings. I am the origin and indeed the dissolution of this
entire world. (7.6)
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There is nothing whatsoever higher than me, O conqueror of wealth. On me all this world
hangs, like so many pearls on a thread. (7.7)
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I am the taste in water, O Kaunteya; I am the brilliance of the moon and sun. I am the
syllable Om in all the Vedas, sound in the ether, masculinity in men. (7.8)
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And I am the pleasant scent in the earth, the light in fire, the life in all beings and the
austerity in the austere. (7.9)
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Know me to be the eternal seed of all beings, O Partha. I am the intellect of the intelligent,
the radiance of the radiant. (7.10)
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And I am the power of the powerful, devoid of desire and passion. I am the desire that is
not contrary to dharma in beings. (7.11)
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And know that those states of sattvam, rajas and tamas—vitality, passion and darkness—
arise from me alone. But I am not in them: they are in me. (7.12)
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Deluded by these states based on the three gunas, the whole world fails to recognise me,
the imperishable one, superior to these gunas. (7.13)
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This, my divine creative power, consisting in the gunas, is difficult to transcend. Those who
resort to me alone transcend this power of mine. (7.14)
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Evil-doers, the bewildered and the lowest of people do not resort to me. Deprived of
knowledge by that creative power, they resort to demonic states of being. (7.15)
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Four kinds of people who do good revere me, Arjuna: the afflicted, those who desire

knowledge, those whose goal is profit and those who possess knowledge, O bull of the
Bharatas. (7.16)
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Of them, the possessor of knowledge, ever-disciplined, of single devotion, stands out. I am
exceedingly dear to the possessors of knowledge, and they are dear to me. (7.17)
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These are all indeed noble, but I consider the possessor of knowledge to be my very self.
One with a disciplined Self is established in me alone, the supreme path. (7.18)
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At the end of many rebirths, the possessor of knowledge resorts to me, thinking ‘The son of
Vasudeva is everything’. Such a great-souled one is very hard find. (7.19)
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Deprived of knowledge by various desires, they resort to other deities. Having undertake
various practices, they are restrained by their own natures. (7.20)
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To any devotee who desires to worship with faith in any form, I grant him that same
unshakeable faith. (7.21)
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Disciplined by that faith, one performs worship and thereby achieves one’s desires. Yet
these are granted by me alone. (7.22)
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Finite are the fruit of those of little understanding. Those who worship the gods go to the
gods, but those who are devoted to me come to me. (7.23)
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The foolish think that I am the unmanifest become manifest, being ignorant of my other
state, which is immutable and supreme. (7.24)
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I am not manifest to all, concealed by the power of yoga. This deluded world does not
recognise me as unborn and immutable. (7.25)
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I know past and present beings, O Arjuna, and future beings, but none knows me. (7.26)
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On account of the delusion of dualities arising from desire and aversion, all beings journey
in total bewilderment through creation, O enemy-scorcher. (7.27)
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But those of virtuous action, whose evil is at an end, freed from bewilderment of dualities,
worship me, steadfast in their vows. (7.28)
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Those who strive for release from old age and death, having taken refuge in me, know this
Brahman fully, as the essential Self and all action. (7.29)
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Those who know me as associated with essential being, and essential divinity and with
essential sacrifice, even at the time of death, they know me, their minds disciplined. (7.30)
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Canto 8. The Yoga of Imperishable Brahman
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Arjuna said: What is that Brahman? What is essential Self? What is action, O best of men?
And what is proclaimed to be essential being? What is said to be essential divinity? (8.1)
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How does the essential sacrifice reside here in the body, and who is it, O slayer of Madhu?
(8.2)
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The Divine One said: Brahman is the immutable Supreme. Innate nature is said to be the

essential Self. The driving force that gives rise to states of being is commonly known as
action. (8.3)
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The perishable state is the essential being, and the cosmic persona, the purusa, is essential
divinity. I am indeed the essential sacrifice, here in the body, O best of the embodied. (8.4)
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And that which goes forth at the time of death, recalling me alone, having let go of the
body, enters my state of being. There is no doubt about this. (8.5)

. e o . ha N + N NN o
g J JISTH THEAAHTT Asicded hAddH | d dHAId shledd i d@dHlldd: 1 <& 1|
And whatever state of being one is contemplating in the end, one abandons the body, and

goes to that very state, O Kaunteya, always intent upon that state. (8.6)
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Therefore at all times contemplate me and fight! Mind and intellect fixed on me, you will
come to me alone, without doubt. (8.7)
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With the mind established in the discipline of practice, not going to another, one goes to
the highest persona, O Partha, while contemplating. (8.8)

q;fﬁ o 3 \ﬁ‘ \:l

AT ITARAN-cI&Y STEcadul aqd: Tl €2 I

One who would contemplate properly the Ancient Poet, the Guide, smaller than an atom,
creator of all, whose form is inconceivable, radiant like the sun, beyond darkness, (8.9)
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At the time of death, disciplined with unwavering mind, devotion and the power of yoga as

well, one’s prana—one’s life-force—perfectly fixed between one’s brows, that person
approaches that highest divine persona. (8.10)
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That imperishable, of which the knowers of the Vedas speak, that which ascetics enter, free
from passion, desiring which they practice brahmacarya or self-restraint, that state I will
decalare to you in summary. (8.11)
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Having controlled all bodily portals, having confined the mind in the heart, having fixed
one’s own life-force in one’s head, established in yogic concentration, (8.12)
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Uttering the single syllable ‘Om’ which is Brahman, contemplating me, one who goes forth,
abandoning the body, goes to the highest goal. (8.13)
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One’s mind constantly on nothing else, one who contemplates me always, for this person I
am easily attained, that ever-disciplined yogin, O Partha. (8.14)
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The great-souled ones who have reached the highest complete accomplishment, having
come to me, do not undergo rebirth, which is the transient abode of suffering. (8.15)
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The worlds up to the realm of Brahman are subject to rebirth again and again, O Arjuna.
Having come to me, however, O Kaunteya, rebirth does not occur. (8.16)
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Those who know that one of Brahman’s days is as long as a thousand aeons, and one night
ends in a thousand aeons, these people are knowers of day and night. (8.17)
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From the unmanifest, all manifest things come into being at the coming of day. At the
coming of night, they dissolve into that same one known as the unmanifest. (8.18)
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That same multitude of beings that comes into being again and again dissolves inexorably
at the coming of night, O Partha, and comes into being at the coming of day. (8.19)
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But beyond that is another unmanifest state, the eternally unmanifest, that which, on the
destruction of all beings, is not destroyed. (8.20)
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The unmanifest is called the imperishable. That is called the highest, having attained which
they do not return. That is my highest abode. (8.21)
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The cosmic persona, the purusa, is that supreme, O Partha, to be achieved by devotion and
by no other means, within which all beings abide, by which this whole world is permeated.
(8.22)
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The time at which the yogis who go forth go to the path of no return or to the path of
return, that time I will describe to you, O Bharatasharbha. (8.23)
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Fire, light, day, the bright fortnight, the six months of the (8.sun’s) northerly passage—
during these, those who go forth go to Brahman, those people who know Brahman. (8.24)
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Smoke, night as well, the dark fortnight, the six months of the southern course—during
these, the yogin, having achieved the light of the moon, returns. (8.25)
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These two paths, light and dark, are thought to be eternal for this world. By one a person
takes the path of no return, by the other a person returns again. (8.26)
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Knowing these two paths, O Partha, a yogin is never confused. Therefore at all times be
disciplined in yoga, O Arjuna. (8.27)

Y FRY qG @ Y TGRS SR
AT dcHae faidear IR o EENTT TR <.R¢

Having realised this, the yogin transcends all those meritorious results ascribed to the
Vedas, to sacrifices, even to austerities and to giving, and reaches the highest primal state.
(8.28)
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Canto 9. The Yoga of the Sovereign Knowledge, the Sovereign Mystery
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The Divine One said: But this deepest mystery I will declare to you, who are free from envy:

spiritual knowledge together with worldly knowledge, knowing which you will be released
from harm. (9.1)

o . [N aN . ¢ . <
USTET U]l GIATHGHAHH | HedTIiTH Y- G shdHAIH 1l QR
This sovereign knowledge, the sovereign mystery, is the supreme means of purification,
clear to the understanding, dharmic, very easy to apply and immuteable. (9.2)
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People who place no faith in this dharma, O enemy-scorcher, having failed to attain me,
return to the tracks of the mortal cycle. (9.3)
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This whole world is permeated by me in unmanefest form. All beings abide in me; I do not
abide in them. (9.4)
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And beings do not abide in me. Behold my devine yoga! The supporter of beings, and not
abiding in beings, is my Self, which causes beings to be. (9.5)
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Just as the mighty wind, ever abiding in the ether, is all-pervasive, understand that all
beings abide thus in me. (9.6)
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All beings, O Kaunteya, come to my nature at the end of an aeon. I emit them again at the
beginning of the next aeon. (9.7)
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On the basis of my own original nature, I emit again and again the entire multitude of
beings inexorably, by the power of my original nature. (9.8)
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And these actions do not bind me, O conqueror of wealth, abiding as if indifferent and
unattached to those actions. (9.9)
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Under my supervision, original nature brings forth the moving and the non-moving. By this
cause, O Kaunteya, the world turns. (9.10)
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The confused scorn me in this human form that I have assumed, not knowing my higher
state of being, the great lord of beings. (9.11)
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Vain are the hopes, vain the deeds, vain the knowledge of the confounded, who assume a
deluded nature as demons or even demigods. (9.12)
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But the great-souled ones, who have assumed divine nature, worship me, their minds on no
other, having recognised me as the immuteable origin of beings. (9.13)
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Always glorifying me and striving, strict in their vows, paying homage to me, ever-
disciplined by their devotion, they honour me. (9.14)
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Yet others, offering sacrifices of knowledge, honour me in my unique, diverse, manifold
and multifacted forms. (9.15)
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I am the ritual act, I am the sacrificial rite, I am the offering to the ancestors, I am the

medicinal herb, I am the mantra, I am the clarified butter, I am the fire, I am the poured
oblation. (9.16)
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I am the father of the world and the mother, supporter, grandfather, that which is known,
the means of purification, the syllable Om, the Rg, Sama and Yajuh Vedas, (9.17)
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The path, the bearer, the lord, the witness, the dwelling-place, the refuge, the friend, the
becoming, the dissolution, the continued existence, the treasure-house, the immutable seed.
(9.18)
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I give heat; I withhold and send down the rain. I am immortality and death. I am being and
non-being, O Arjuna. (9.19)
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The soma-drinkers of the three branches of knowledge, cleansed of their sins, having

sought me by means of sacrifice, desire a passage to heaven. Having reached the pure
world of Indra, they taste the divine enjoyments of the gods in heaven. (9.20)
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Having enjoyed that vast realm of heaven, when their merit is exhausted, they enter the
world of mortals. Conforming to the triple dharma, in this way, those who hanker after
their desires obtain this world of going and coming. (9.21)
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I guide those people who adore me, who are thinking of nothing else, ever fully disciplined,
to the security of yoga. (9.22)
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Even those endowed with faith who worship other deities with devotion worship me, even
though it is against the prescriptions, O Kaunteya. (9.23)
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For I am both the enjoyer of all sacrifice and the lord himself, but they do not recognise me
in reality, and hence they fall. (9.24)
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Those vowed to the gods go to the gods. Those vowed to the ancestors go to the ancestors.
Those vowed to the spirits go to the spirits, but those who worship me, come to me. (9.25)
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One who offers to me with devotion a leaf, flower, fruit or water, I accept that devout
offering of that one whose Self is pious. (9.26)
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Whatever you do, whatever you eat, whatever you sacrifice, whatever you give, whatever
austerities you undergo, O Kaunteya, do it as an offering to me. (9.27)
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Thus you will be freed from the bonds of action whose fruit are pure or impure. Your Self
disciplined in the yoga of renunciation, liberated, you will come to me. (9.28)
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I am the same towards all beings. To me none are hateful, none are dear. But those who
worship me with devotion are in me and I am also in them. (9.29)
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Even a person of the worst conduct who worships me with singular devotion is to be
regarded as good because such a person’s motivation is correct. (9.30)
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One’s Self quickly becomes righteous and one arrives at eternal peace. Be certain, O
Kaunteya, that no devotee of mine is lost. (9.31)
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For having taken refuge in me, even those who may be of low birth, women, vaisyas and
sudras as well, even they go to the highest goal. (9.32)
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How much more the meritorious brahmins and devoted sage-kings! Having obtained this
transient and unhappy world, partake of me. (9.33)
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Let your mind be on me, partake of me, worship me, pay homage to me. You will come to
me alone, your Self disciplined thus, wholly intent upon me. (9.34)
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Canto 10. Yoga of Might
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The Divine One said: Further, O might-armed one, hear my supreme word, which I will
declare to you in order to please you, from desire for your good. (10.1)
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Neither the hosts of gods nor the great sages know my source, for I am the beginning of the
gods and great sages everywhere. (10.2)
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One who knows me as unborn and beginningless, the great lord of the world, is without
confusion among mortals, freed from all evils. (10.3)
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Intellect, knowledge, absence of delusion, patience, truthfulness, self-control, peace,
happiness, suffering, existence, non-existence, both fear and fearlessness, (10.4)
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Non-violence, equanimity, contentment, austerity, generosity, fame and infamy—these
various states of being arise from me alone. (10.5)
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The seven great sages and the four Manus are states of myself generated by my mind. From
them arise all the creatures in the world. (10.6)
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One who knows this, my might and yoga in its reality, is disciplined with unfaltering yoga.
Of this there is no doubt. (10.7)
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I am the source of all; all arise from me. Thinking thus, the wise, endowed with my state of
being, partake of me. (10.8)
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Their minds on me, their prana-their vital force-come to me, awakening one another, and
always speaking of me, they are content and delighted. (10.9)
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To those ever-disciplined ones who partake of me with affection I give buddhiyoga—the
yoga of the intellect—by which they come to me. (10.10)
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Out of compassion for them, abiding in my own innate state, I dispell the darkness born of
ignorance with the brilliant lamp of knowledge. (10.11)

IS 39 |

W S&T 9T G W 9| g6 20 eHTideaHst SR go.9R I

Arjuna said: You are the supreme Brahman, the supreme abode, the supreme means of
purification, the eternal purusa or divine persona, the first of gods, unborn and lord.
(10.12)
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So all the seers said of you, the divine seer Narada as well, Asida, Devala, Vyasa and even
you yourself tell me. (10.13)
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I regard all that you tell me as true, Kesava. Indeed, neither the gods nor the demons know
your manifest form. (10.14)
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Your yourself alone know your Self through your Self, O best of people, O creator of beings,
lord of beings, god of gods, lord of the world. (10.15)
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Pray tell me in entirety of the divine manifestations of the power of your Self, by which
power you abide, having pervaded these worlds. (10.16)
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How ought I know you, O yogin, always contemplating you, and in which states are you to
be contemplated by me? (10.17)
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Tell me further in detail of the yoga and manifestations of the power of your Self, O
Janardana, for I who am hearing the nectar of your speech am not satiated. (10.18)
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The Divine One said: Attend! I will relate to you the divine manifestations of the power of
my Self in summary, (as) there is no limit to the number of my (qualities). (10.19)
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I am the Self, O Gudakesa, abiding at the foundation of all beings. I am the beginning and
the middle of beings, and indeed the end. (10.20)
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Of the Adityas I am Visnu; of the radiant heavenly bodies, the sun. I am Marici of the
Maruts; of the stars I am the moon. (10.21)
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Of the Vedas I am the Samaveda; of the gods, Vasava. And of the senses I am mind; I am
the thinking of beings. (10.22)
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Of the Rudras I am Samkara; of the Yaksas and Raksasas, Vittesa. And I am Agni of the
Vasus; of the mountains I am Meru. (10.23)
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And of the brahmins know me as the foremost: Brhaspati. Of generals I am Skanda; of
waters, I am the ocean. (10.24)
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Of the great seers I am Bhrgu; of utterances, I am the monosyllable (Om). Of sacrifices, I
am the sacrifice of murmured prayer; of mountain ranges I am the Himalayas; (10.25)
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Asvattha of all trees; and of the divine seers, Narada; of the Gandharvas, Citraratha; of the
accomplished ones, the sage Kapila. (10.26)
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Know me as Ujjaihsrava of horses, born of nectar; Airavata of the lords of elephants; and of
men, the king of men. (10.27)
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I am the thunderbolt of weapons; of cattle, I am the wish-granting cow. Of those who beget
I am Kandarpa; of serpents I am Vasuki. (10.28)
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Of the Nagas I am Ananta; of sea-creatures, Varuna. And of the ancestors I am Aryaman; of
the subjugators I am Yama. (10.29)
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Of the Daityas I am Prahlada; among systems of reckoning I am time. And of the animals I
am the lord of animals; and Vainateya of the birds. (10.30)
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I am the wind of things that purify; I am Rama of warriors. Of the great fishes I am the
shark; of the rivers I am the Ganges. (10.31)
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I am the beginning and the end and indeed the middle of creations, O Arjuna. I am the

knowledge of the supreme Self among (branches of) knowledge. I am the words of those
who speak. (10.32)
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Of the letters I am A; and of compounds the dvandva, the dual. I am indeed imperishable
time; I am the bearer (of the world) who faces in all directions. (10.33)
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And I am death that carries all away; and I am the origin of all that will be. Of the feminine
nouns, I am fame, splendour, speech, memory, wisdom, firmness and patience. (10.34)
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Further, I am Brhatsama, the Great Chant, of the chants. I am Gayatri of the metres. I am
Margasirsa of the months. I am spring of the seasons. (10.35)
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I am the gambling of rogues; I am the glory of the glorious. I am victory; [ am
determination. I am the essence of those with essence. (10.36)
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I am Vasudeva of the Vrsnis; I am Dhanamjaya (Arjuna) of the Pandavas. And I am Vyasa of
the sages; I am the seer USana of the seers. (10.37)
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I am the rod of the invigilators; I am the guidance of those who desire victory. And I am the
very silence of secrets; I am the knowledge of the knowledgeable. (10.38)

o < . . < [N o .
WWWWI A AN AT JEATHAT Hd =EH N 20.3R 1
Further, I am that which is the seed of all beings, O Arjuna. There is no being, moving or
unmoving, which would exist without me. (10.39)
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There is no limit to the manifestations of my divine power, O enemy-scorcher, but this is
merely a description of those powers declared by me by way of explanation. (10.40)
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Whatever entity is endowed with power, splendour of vigour, understand that that very
entity is born of a fraction of my glory. (10.41)
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But of what use is all this knowledge to you, Arjuna! Having supported all this world with a
single fraction (of my power) I endure (forever). (10.42)
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Canto 11. The Appearance of the Cosmic Form
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Arjuna said: As a favour to me, you have proclaimed the supreme secret known as
Adhyatman, the foundation of self. By these words this confusion of mine is dispelled.
(11.1)
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For I have heard from you in detail of the origin and dissolution of beings, O lotus-eyed
one, and of your immutable magnanimity. (11.2)
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Thus, this (11.Self) is just as you have described it, supreme lord. I desire to behold your
form as lord, O best of men. (11.3)
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If you think I am capable of beholding it, O lord, then reveal your immutable Self to me, O
lord of yoga. (11.4)
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The Divine One said: Behold, O Partha, my manifold forms in hundreds and thousands,
divine, of many hues and appearances. (11.5)
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Behold the Adityas, Vasus, Rudras, the two A$vins, as well as the Maruts. Behold many
marvels never seen before, O Bharata. (11.6)
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Now behold here the whole world with all things moving and non-moving assembled in my
body, O Gudakesa, and whatever else you desire to see. (11.7)
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But you are not able to behold me with these your own eyes. I give you divine vision—
behold my lordly yoga! (11.8)
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Safijaya said: Having addressed the king thus, Hari, the great lord of yoga, revealed his
supreme lordly form to Partha. (11.9)
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(It had) many mouths and eyes, many marvellous appearances, many divine ornaments
and many divine upraised weapons, (11.10)
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Wearing divine garlands and raiments, divine scents and ornaments, all-wondrous, the
infinite god, facing in all directions. (11.11)
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If the light of a thousand suns were to blaze forth at once in the sky, it would be like the
light of that Great Self. (11.12)
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Then the Pandava beheld there in the body of the god of gods the whole world assembled
and variously divided. (11.13)
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Then Dhanamjaya, filled with wonder, his hairs standing on end, having bowed his head to
the god, folded his hands and said: (11.14)
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Arjuna said: 1 behold the gods in your body, lord, and all the varied hosts of beings, and
Lord Brahma seated on a lotus throne, and all the seers and divine serpents. (11.15)
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With many arms, abdomens, mouths and eyes, I see you everywhere in your limitless form.
I see not your end, middle or even your beginning, O lord of all whose form is all. (11.16)

]f?wﬁnf%qo_ o . o qa\‘\ [aNE (‘\a_l% '.q\l

TFAIH @t gded THedIg SeaMeTRgaT a1l 92.99 I

I behold you with diadem, mace and discus, a mass of brilliance, shining everywhere,
difficult to gaze upon, brilliant everywhere with the immeasurable radiance of fire or the
sun. (11.17)
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You are to be known as imperishable and supreme. You are the utmost abode of all this
world. You are immutable, the eternal dharma-protector. I believe you are the puriisa,
eternal cosmic persona. (11.18)

FAEHAT- S SeaeTg FTRIEET |
TRATH caf dieagamriaes Taaetdl e aaead l £2.92 I

Without beginning, middle or end, of boundless power, whose arms are infinite, whose
eyes are the moon and sun, I behold you with a face of the radiance of the sun, heating this
whole world with your own brilliance. (11.19)
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By you alone this space between heaven and earth and all the quarters are permeated.
Having beheld this marvellous, awesome form of yours the three worlds tremble, O Great
Self. (11.20)
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Those hosts of deities enter you. Some, terrified, beseech you with folded hands. Having

said ‘Hail?’, hosts of great seers and the accomplished ones praise you with abundant
adulation. (11.21)
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The Rudras, Adityas, Vasus and Sadhyas, the Visva[-devas], the two Asvins and the Maruts,
the ancestors and the hosts of Gandharvas, Yaksas, Asuras and the accomplished ones all
behold you and are astonished. (11.22)

&Y T dgaEes AEHR] TgEedeH |
TEER TGRS TSZAT Bl TR Il 22.33 1

Having beheld your mighty form with many mouths and eyes, O great-armed one, with
many arms, thighs and feet, with many abdomens and many formidable fangs, the worlds
tremble—Ilikewise do I. (11.23)
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Having beheld you touching the sky, blazing with many colours, your mouths gaping, your
brilliant enormous eyes, my inner self trembles. I find neither resolve nor peace, O Visnu.
(11.24)
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And having beheld your formidable fangs and your faces resembling the fire of Time, I

know not the [four] directions and I find no refuge. Be gracious, lord of gods, abode of the
world. (11.25)
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And all those sons of Dhrtarastra, with the hosts of kings, Bhisma, Drona and that son of
the stita likewise, and together with our chief warriors, (11.26)
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Swiftly enter your mouths with their terrible fear-inspiring fangs. Some are seen together
clinging between your teeth, their heads crushed. (11.27)
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Just as the many torrents of a river cascade towards the ocean, so do those heroes of the
world of men enter your blazing mouths. (11.28)
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Just as rushing moths are drawn to the blazing flame for their destruction, so do the
hastening worlds enter your mouths to their destruction. (11.29)
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You lap up entire worlds on all sides, swallowing them with your blazing mouths. Having
filled all the world with your brilliance, your terrible brightness scorches it, O Visnu.
(11.30)
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Tell me who you are, O one of terrifying form. Homage to you, best of gods! Be gracious! I
wish to know you, O primal one, for I do not recognise your intention. (11.31)
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The Divine One said:1 am Time, the great destroyer of worlds. Except for you, all those
warriors who are assembled in the opposing armies will be no longer. (11.32)
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Arise, therefore. Attain glory! Having conquered your enemies, enjoy a prosperous
kingdom. They have already been slain by me—you shall be merely the instrument, O left-
handed archer. (11.33)

2107 = ¥WeH T S O U A

T EdiEcd SiiE HISAIBT JEaed SIdTd W7 el Il 92.32 I

Drona, Bhisma, Jayadratha, Karna as well, and the other warrior heroes have all been slain
be me. Strike them! Do not hesitate! Fight! You will vanquish your enemies in battle.
(11.34)
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Safijaya said: Having heard these words of Kesava, the diademed one folded his palms,
trembling, paid homage yet again, bowed down, and in greatest terror, said falteringly to
Krsna: (11.35)
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Rightly, O Hrsikesa, does the world rejoice and delight in your praise. Terrified demons flee
in all directions and all the hosts of accomplished ones bow down. (11.36)
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And why would they not bow down to you, O Great Self, greater than even Brahma, the
prime agent, O infinite one, abode of the world. You are the imperishable, that which
exists, does not exist and is beyond both. (11.37)
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You are the primal god, the ancient cosmic persona. You are the supreme repository of this
universe. You are the knower, that which is to be known and the ultimate abode. By you
the universe is pervaded, O one of infinite form. (11.38)
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You are Vayu, Yama, Agni, Varuna, the moon, Prajapati, the progenitor. Homage! Homage
to you one thousandfold. Again and again, homage! Homage to you! (11.39)
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Homage to you from the front and from behind! Homage to you from all sides, O one who
is all! Your courage is infinite, your might immeasurable. You accomplish everything,
therefore you are everything. (11.40)
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Regarding you as a friend, I rashly called you ‘Krsna’, ‘Yadava’ and ‘friend’, ignorant of this,
your greatness, out of negligence or even out of affection. (11.41)
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And for anything that in jest was disrespectful to you, while sporting, sleeping, sitting or
eating, alone or in company, O Acyuta, for that I beg indulgence from you, O immeasurable
one. (11.42)
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You are the father of the world and of the moving and non-moving. You are its object of
veneration and its precious guru. There is none equal to you—where in the three worlds is
another superior to you, O one of incomparable might? (11.43)
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Therefore, having bowed down and prostrated my body, I beseech you, praiseworthy lord:
show me forbearance as a father to a son, a friend to a friend and as one who loves to a
beloved, O god. (11.44)

NN A =~ O N2
IERYH ENAISRH To2a1 WA o Jeaiyd Al A |
N LN . AN ~
aaanmaawﬂamww 11 22.9% 1l
Having beheld your hitherto unseen (form), I am thrilled, and (yet) my mind is shaken by

fear. Reveal to me that (other) form, O god. Be gracious, lord of gods, abode of the world.
(11.45)
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I desire to behold you as before—with diadem, mace and a discus in your hand. Assume
that same four-limbed form, O thousand-armed one of every form. (11.46)
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The Divine One said: By my grace to you, O Arjuna, I revealed this supreme form with my
own yoga. This brilliant, universal, infinite, primal form of mine has not been seen before
by any other than you. (11.47)
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Not by the Vedas, sacrifice or study, nor by giving, nor by rites, nor by severe austerities is
it possible for any other than you in the human world to behold me in such a form, O pre-
eminent hero of the Kurus. (11.48)
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Do not tremble or be bewildered having beheld this my terrible form. Free from fear and
with a glad mind again, behold this, my (previous) form. (11.49)
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Safijaya said: Having spoken thus to Arjuna, Vasudeva revealed again his own form, and
having resumed his pleasing appearance again, the Great Self consoled the terrified one.
(11.50)
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Arjuna said: Having seen this agreeable human form of yours, Janardana, I have now
recovered my senses and have returned to my (normal) state. (11.51)
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The Divine One said: That form of mine which you have seen is very difficult to behold.
Even the gods eternally crave the sight of it. (11.52)
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It is not possible to behold me in such ways as you have beheld me through the Vedas,
austerities, generosity or sacrifice. (11.53)
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By undiverted devotion, Arjuna, I can be known, beheld and in truth entered into in such
ways, O enemy-scorcher. (11.54)
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One who performs actions for me, holds me as supreme, is devoted to me, is free from
attachment and is without hostility towards all beings—such a person comes to me, O
Pandava. (11.55)
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Canto 12. The Yoga of Devotion
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Arjuna said: Those who are ever-disciplined in this way and are devoted to you, and those

who worship you as the imperishable unmanifest—of these whose knowledge of yoga is
better? (12.1)
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The Divine One said: Those who, having set their minds on me, worship me, ever-
disciplined, endowed with deepest faith—I consider them to be the most disciplined. (12.2)
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But those who worship the imperishable, indefinable, unmanifest, ubiquitous and
inconceivable, who stand like a mountain, unmoving, immutable, (12.3)
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Having retrained their hosts of senses, equally disposed to everything—they attain to me
alone, delighting in the welfare of all beings. (12.4)
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The challenge is greater for those whose minds are focussed upon the unmanifest, for the
goal of the unmanifest is attained with difficulty by embodied beings. (12.5)
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Yet for those who, having entrusted all actions to me, intent on me, while contemplating
me, worship me with undiverted yoga, (12.6)
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I soon become the deliverer from the ocean of mortal cyclical existence—those whose
minds are drawn to me. (12.7)
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Fix your mind on me alone, cause your intellect to enter into me. You will undoubtedly
abide in me alone from this time forth. (12.8)
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However, if you are not able to fix firmly your mind on me, then seek to attain me through
the yoga of practice, O Dhanamjaya. (12.9)
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If you are incapable even of practice, be intent upon action for me. Even performing actions
for my sake, you will achieve complete accomplishment. (12.10)
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But if you are unable even to do this, perform actions with a restrained Self, taking refuge
in me as your yoga, abandoning the fruit of all actions. (12.11)
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For knowledge is better than practice. Meditation excels knowledge. Abandonment of the
fruit of action is better than meditation. From abandonment, peace comes immediately.
(12.12)
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Without animosity to any being, friendly and compassionate, without a sense of ‘mine’,
without a sense of ‘T, indifferent in suffering and happiness, patient, (12.13)
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The ever-contented yogin, whose Self is restrained, firm in conviction, whose mind and
intellect are focussed on me, devoted to me, is dear to me. (12.14)
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One whom the world does not agitate and who does not agitate the world, who is freed
from exultation, anger and affliction—such a one is also dear to me. (12.15)
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Without expectation, pure, skilful, impartial, unafflicted, one who has abandoned all
striving, devoted to me—such a one is dear to me. (12.16)
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One who does not exult, hate, grieve, desire, who has abandoned ‘pleasant’ and
‘unpleasant’, who is endowed with devotion—such a one is dear to me. (12.17)
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Alike to both enemy and friend, similarly disposed in honour and dishonour, cold and heat,
pleasure and pain, free from attachment, (12.18)
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Alike to both enemy and friend, similarly disposed in honour and dishonour, cold and heat,
pleasure and pain, free from attachment, (12.18)
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Indifferent to blame and praise, taciturn, content with anything, homeless, steadfast,
devoted—this person is very dear to me. (12.19)
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Canto 13. The Field and the Knower of the Field

IS 39 |
. PN N_e N ha¥ Y AN aN o o N o N
Hhld Je¥ dd &A &AgHI | | UdglgdH=sSTH I &9 o b9 11 R 1
Arjuna said: O Keshava, I wish to know about prakrti—nature, purisa—the enjoyer, the
field and the knower of the field, and knowledge and the object of knowledge. (13.1)
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The Divine One said: This body, O Kaunteya, is called the ‘field’. One who knows this is
called by the well-versed a ‘knower of the field’. (13.2)
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And know me to be the field-knower in regard to all fields, Bharata. This knowledge of the
field and the knower of the field are considered by me to be the knowledge. (13.3)

e I ek TeehlR a2 Id | @ o A1 JepTEel dodHa= | 07 1l 93,2 I

And that field, its nature, its permutations, its origin, and who that (knower) is and what
the knower’s potentialities are—hear this in brief from me. (13.4)
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These have been sung of by sages individually in many ways in diverse chants and in the
verses of the Brahmastitra, which are reasoned and conclusive: (13.5)
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The major elements, the sense of ‘T, the intellect and the Unmanifest, the ten elements and
the one (mind), the five sense-spheres, (13.6)
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Desire, hatred, happiness, sorrow, the bodily aggregate, consciousness, resolve—these are
described in brief as the field with its permutations. (13.7)
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Humility, sincerity, non-violence, patience, honesty, service to one’s teacher, purity,
constancy, self-control, (13.8)
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Indifference to the objects of the senses and freedom from the sense of ‘T, perception of
misery and evil in birth, death, old age and sickness; (13.9)
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Absence of attachment and clinging to son, wife, home and so on; and a perpetual
equilibrium of mind in both desirable and undesirable circumstances; (13.10)
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With yoga to me and to no other; unswerving devotion; seeking solitary places; abjuring
the company of people; (13.11)
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Constancy in the knowledge of adhyatman—the foundation of Self —and in the perception
of the meaning of knowledge that consists in reality—this is called knowledge. Ignorance is
that which is other than this. (13.12)
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I will explain that which is to be known, knowing which one attains immortality—the
beginningless supreme Brahman that is described as neither existant nor non-existant,
(13.13)
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That abides in the world, hands and feet everywhere; eyes, heads and mouths everywhere;
ears everywhere; enveloping all; (13.14)
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With the appearance of the qualities of all the senses, (yet) freed from all the senses;
unattached and (yet) the bearer of all; beyond qualities and (yet) the expierencer of
qualities; (13.15)
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Both without and within beings; moving and yet unmoving. On account of its subtlety it is
not to be known. It is both distant and near. (13.16)
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And undivided it abides in beings as if divided. And it is to be known as the bearer of
beings, the devourer and the originator. (13.17)
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It is the light among lights. It is said to be beyond darkness. It is knowledge, that which is
to be known, accessible to knowledge, abiding at the heart of all. (13.18)
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In this way, the field as well as knowledge and that which is to be known are described.
One who is devoted to me, having understood this, attains to my state of being. (13.19)
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Know that prakrti—nature—and puriisa are beginningless. Know that both the
modifications and the gunas—the three qualities—are born of nature. (13.20)
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Prakrtiis described as the cause in regard to that which is to be done and the doing. Puriisa
is said to be the cause in regard to the experience of pleasure and pain. (13.21)
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Puriisa, abiding in prakrti, experiences the gunasborn of prakrti. Attachment to gunasis

the cause of one’s birth from wombs, both desireable and undesireable. (13.22)
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The supreme purisa in this body is called the witness, the assenter, the bearer, the
experiencer, the great lord and the supreme self. (13.23)
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One who thus knows purisa and prakrti, together with the gunas, no matter how one’s
lives, will not be born again. (13.24)
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Some perceive the Self in themselves by means of the Self through meditation, others
through Samkhya yoga, and yet others through karmayoga—the yoga of action. (13.25)
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Others, however, ignorant of this, having heard of it from others, engage in worship. And
they too transcend death, wholly intent on Sruti—the oral religious teachings. (13.26)
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Know that every being, moving and unmoving, is born from the union of the field and the
knower of the field, O best of Bharatas. (13.27)
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One who sees the supreme lord abiding similarly in all beings, not perishing with their
destruction—that person sees. (13.28)
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For seeing the lord who abides similarly everywhere, one does not harm oneself by means
of the Self. One therefore attains the supreme goal. (13.29)
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And one who sees that actions are performed in every way through prakrti alone, and sees
the Self as a non-agent—that person sees. (13.30)
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When one perceives that the individual states of beings are inherently one and that they
spread forth from that one, then one attains braAma. (13.31)
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Because of its beginningless and its freedom from the gunas, this supreme Self is
immuteable. Although it abides in the body, O Kaunteya, it neither acts nor is defiled.
(13.32)
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Just as the all-pervading ether, on account of its subtlety, is not defiled, neither is the Self
defiled, abiding in the body everywhere. (13.33)
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Just as the sun illuminates this whole world, so does the possessor of the field illuminate
the whole field, O scion of Bharata. (13.34)
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Those who know with the eye of knowledge the difference between the field and the

knower of the field, and knows release from (fallacies) about prakrtiin beings—they attain
the Supreme. (13.35)
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Canto 14. The Differentiation of the Three Gunas
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The Divine One said: 1 will declare again the supreme knowledge, most excellent of all
knowledge, knowing which all the sages proceed to supreme accomplishment. (14.1)
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Resorting to this knowledge, those who have arrived at identity with my nature are not
reborn at the creation (of the world), nor do they tremble at its dissolution. (14.2)
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The great Brahman is my womb, in which I place the embryo. The birth of all beings arises
from that, O scion of Bharata. (14.3)
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Of those bodies that take birth in every womb, O Kaunteya, the great Brahman is their
womb and I am the donor of the seed, the father. (14.4)
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Sattvam, rajas and tamas, the gunasborn of prakrti, bind the immutable embodied to the
body, O mighty-armed one. (14.5)
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Of these, sattvam, on account of its purity bestows light and is free from ill. It binds
through attachment to happiness and attachment to knowledge, O faultless one. (14.6)
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Know that rajas has the nature of passion and is born of desire and attachment. It ties the
embodied down, O Kaunteya, through attachment to action. (14.7)
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Know that tamas, however, born of ignorance, is the delusion of all embodied beings. It ties
one down through heedlessness, indolence and lethargy. (14.8)
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Sattvam causes attachment to happiness, and rgjas to action, O scion of Bharata, but having
obscured knowledge, ramas causes attachment to heedlessness. (14.9)
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Having overpowered rajas and tamas, sattvam prevails, O scion of Bharata. Rajas prevails
when sattvam and tamas are overpowered, and tamas prevails when sattvam and rajas are
overpowered. (14.10)
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When knowledge arises as light at all the portals of this body, then one should know that
sattvam has increased. (14.11)
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Greed, activity, the undertaking of actions, restlessness and longing—these are born when
rajas increases, O bull of the Bharatas. (14.12)
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Darkness and inactivity, heedlessness and delusion—when ramas increases, these are born,
O joy of the Kurus. (14.13)
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If a person goes to dissolution when sattvam is increasing, then that person attains the pure
realms of those who know the Supreme. (14.14)
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One who goes to dissolution when rajas prevails is born among those who are attached to
action. Similarly, those who die when ramas prevails are born in the wombs of the
bewildered. (14.15)
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They say the fruit of properly performed actions are of the nature of sattvam and are pure.
The fruit of rajas, however, is suffering and the fruit of zamasis ignorance. (14.16)
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From sattvam is born knowledge, from rajas greed and from tamas heedlessness, delusion
and ignorance. (14.17)
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Those who abide in sattvam rise up. Those endowed with rajas abide in the middle. Those
beset with ramas, who abide in the condition of the lowest guna, sink. (14.18)
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When the seer perceives that the agent is not other than the gunas and knows that which is
superior to the gunas, that person attains my state. (14.19)
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Having transcended these three gunas arising entirely from the body, the embodied, freed
from the suffering of birth, death and age, attains immortality. (14.20)
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Arjuna said: By what marks is one who has transcended that gunas characterised, O lord?
How does such a person behave? How does such a person pass beyond these three gunas?
(14.21)
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The Divine One said: Such a person does not distain splendour, activity or even delusion
when they occur, nor such a one desire them when they cease. (14.22)
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One who sits, indifferent, not disturbed by the gunas, thinking ‘It is just the gunas
operating’, remains firm and does not waver. (14.23)
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Indifferent in suffering and happiness, self-abiding, to whom a clod of earth, rock and gold
are the same, alike towards the beloved and the unbeloved, resolute, alike in condemnation
and praise of oneself, (14.24)
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Alike in honour and dishonour, alike to friend and foe, one who has abandoned all
undertakings—such a one is said to have transcended the gunas. (14.25)
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And one who serves me with unswerving yoga of devotion, having transcended these
gunas, is capable of becoming Brahman. (14.26)
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For I am the foundation of immortal immutable Brahman, eternal dharma and absolute
bliss. (14.27)
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Canto 15. The Yoga of the Supreme Persona
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They speak of the immutable Asvattha, its roots on high and branches spreading down,
whose leaves are sacred hymns. One who knows this knows the Vedas. (15.1)
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Its branches spread out above and below, nourished by the gunas, its shoots are the sphere
of the senses, its roots bind (beings) to action in the world of people. (15.2)
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Its form is not perceived in this world, nor its end, its beginning nor its basis. This Asvattha
of very well-developed roots, having been felled by the powerful weapon of
unattachment— (15.3)
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That is the standpoint to be reached. From it, those who have attained it do not return

again. ‘I resort to the purisa—that primordial persona—from which the ancient creative
process streamed forth.” (15.4)
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Free from pride and delusion, having vanquished the fault of attachment, regarding the
adhyatman—the basis of Self—as eternal, all desires quelled, freed from the opposites
known as pleasure and pain, the undeluded proceed to that immuteable state. (15.5)
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The sun does not illuminate it, nor the moon, nor fire. Having attained it, they do not
return. That is my supreme abode. (15.6)
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A portion of me has become the jiva—the eternal life-force—in the world of the living. It
attracts the senses, with the mind as the sixth, that abide in prakrei (15.7)
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The master that obtains a body and which leaves it again, having grasped the senses,
proceeds together with them, as the wind carries scents from their origins. (15.8)
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Depending upon hearing, sight, touch, taste, smell and the mind, this jiva experiences the
sphere of the senses. (15.9)
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Whether leaving a body or abiding in it, or enjoying objects in close connection with the
gunas, the deluded do not perceive this—yet those with the wisdom-eye see it. (15.10)
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And striving, the yogis see this jiva abiding in themselves. Even though striving, those of
unperfected Self, the imperceptive, do not see it. (15.11)

qal'\lacm K| %FTT ST IHH%IS]O{EIEHJ

~ =\ [a Nl aN
T gAY Tl daiell fhg AHSE I Q4.2 I

The brilliance that derives from the sun and illuminates the whole world, that which is in
the moon and that which is in fire, know that that brilliance pertains to me. (15.12)
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And having entered the earth, I support beings with my energy and I nourish all plants
having become Soma, the moon, whose nature is rasa—the essential juice. (15.13)
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Having become the digestive energy dwelling in the body of living beings, in conjunction
with the inhaled and exhaled breaths, I digest the four classes of food. (15.14)
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I have entered into the heart of all, and memory, wisdom reason arise from me. I am that
which is to be known through all the Vedas, I am the author of the Vedas and the knower
of the Vedas. (15.15)
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These two puriisas are in this world: the perishable and the imperishable. The perishable is
all beings. The imperishable is described as that which occupies the highest position.
(15.16)
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But there is another supreme purisa called the ‘supreme self, which having pervaded the
three worlds supports them, the immuteable lord. (15.17)

= N N o NN AN o =
WW?‘HHTSEW qdH: | AQISTEH ATh dgd HRIA: JRYUH: I 1.< |l
Because I transcend the perishable, and I am higher even than the imperishable, I am
therefore known in the world and in the Vedas as the supreme puriisa. (15.18)
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One who, undeluded, knows me thus as the supreme puriisa, knowing all, partakes of me
with one’s entire being, O Bharata. (15.19)
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Thus, I have proclaimed the most secret doctrine, O blameless one. Having awoken to this,
a person may be endowed with wisdom and has done what is to be done, O Bharata.
(15.20)
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Canto 16. The Differentiation of the Divine and the Demonic
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The Divine One said: Fearlessness, purity of being, steadfastness in knowledge and yoga,
generosity, restraint, worship, recitation, austerity, honesty, (16.1)

[aY haN . [aN <N \ =\ . ¢ .
el HAHSBMHEANT: RAMedUIAH | T HdSdS(gtcd Higd ‘élﬁllq&sq "R
Non-violence, truthfulness, freedom from anger, renunciation, tranquillity, abstention from
slander, compassion to beings, freedom from desire, gentleness, modesty, steadiness, (16.2)
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Radiance, patience, firmness, purity, freedom from malice and excessive pride—these
characterise one born to a divine destiny. (16.3)
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Deceit, arrogance, pride, anger, coarseness and ignorance characterise one born to a
demonic destiny, O Partha. (16.4)
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A divine destiny leads to liberation and a demonic desity to bondage, it is thought. Do not
grieve: you were born to divine destiny, O Bharata. (16.5)
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There are two kinds of beings created in this world: divine and demonic. The divine has
been explained extensively. Hear from me about the demonic, O Partha. (16.6)
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Demonic people do not know activity and inactivity. Neither purity, nor good conduct, nor
truth are found in them. (16.7)
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They say that the world is without truth, without foundation, without a supreme being, that
it does not arise from mutual causation and that nothing other than desire is its cause.
(16.8)
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Having adopted this view, those whose Self is lost, those of little intelligence, those of
wicked deeds, come forth as enemies for the destruction of the world. (16.9)
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Having resorted to insatiable desire, those possessed by hypocrisy, pride and intoxication,
having seized false notions on account of delusion, they live with impure resolve. (16.10)
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Beset with countless anxieties that last until death, they are intent upon enjoyment of
desires, convinced that this is everything. (16.11)
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Bound by hundreds of tethers of longing, engrossed by desire and anger, they strive for the
sake of enjoyment of desires by improper means while amassing wealth. (16.12)
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‘I have obtained this today. I will fulfil that desire.” I have this—that property will also be
mine.” (16.13)
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‘That enemy was slain by me, and I will slay others too.” T am the master.” T am the
enjoyer.” T am accomplished, powerful and happy.” (16.14)
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‘I am wealthy and of noble descent.” ‘Who else is my equal?’ ‘I will sacrifice, give and
rejoice.” Thus think those deluded by ignorance. (16.15)
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Bewildered by manifold thoughts, enmeshed in a web of delusion, attached to the
enjoyment of their desires, they fall into an impure hell. (16.16)
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Self-conceited, haughty, filled with the intoxication and arrogance of wealth, they worship

with sacrifices in name only, with hypocrisy and in disregard of the prescribed rules.
(16.17)
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Resorting to a sense of ‘I’, power, pride, desire and anger, these detractors despise me who
resides in their own bodies and in those of others. (16.18)

o O\ o« N o\ N\ b a¥
didg Tg¥d: Hlleqqry AHT | Wﬁﬂmﬁm gy 1l 2&.2% 1
Those hostile, cruel, basest, wicked persons, I continually throw into demonic wombs, into
Samsara. (16.19)
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Fallen into demonic wombs, the deluded, life after life, failing to attain me, O Kaunteya,
consequently proceed to a lowly goal. (16.20)
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This door to hell that destoys the Self is threefold: desire, anger and greed. Therefore one
should abandon these three. (16.21)
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One who is released from these three doors to darkness does the best for one’s Self, and so
reaches the supreme goal. (16.22)

q: ARG GTT Idd HITHRA: |

T @ RafemaTiia 9 G§ 9 9 TN 2.3 11

One who neglects sacred precepts and acts under the impulse of one’s desires attains
neither perfection, nor happiness, nor the supreme goal. (16.23)
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Therefore, the scriptures are your authority in determining what should and should not be
done. Knowing what is said in the sacred precepts, you should perform actions in this
world. (16.24)
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Canto 17. The Threefold Differentiation of Faith
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Arjuna said: What is the intrinsic state of those who, having neglected the sacred precepts,
worship with faith, O Krsna, sattvam, rajas or tamas? (17.1)
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The Divine One said: Hear now of the faith of the embodied that is threefold, born of their
own original nature, and that is characterised by sattvam, rajas or tamas. (17.2)
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The faith of all beings is in accordance with their character, O Bharata. One consists in
one’s faith. What one’s faith is, then one is that. (17.3)
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Those whose nature is sattvam worship the gods; those whose nature is rajas worship
spirits and demons. Those people whose nature is tamas worship ghosts, the host of
elemental deities and others. (17.4)
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People who practice fearful austerities that not prescribed by the scriptures, completely
yoked to pride and a sense of T, filled with desire and the power of passion, (17.5)
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Unthinkingly torturing the aggregate of the elements that abide in the body, and indeed me
who also abides in the body—know them to have demonic intentions. (17.6)
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Even the food that is dear to each of class of person is of three kinds, and the worship,
austerities and generosity as well. Hear of the distinctions among them: (17.7)
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Foods that are dear to those whose nature is sattvam are those that promote vitality,
energy, strength, health, happiness and well-being, those that are succulent, tender,
substantial and hearty. (17.8)
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Sharp, sour, salty, excessively hot, pungent, astringent and burning foods are preferred by
those who are rajas-natured. They cause suffering, grief and illness. (17.9)
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That food which is spoiled, tasteless, rotten, stale, left over or impure is preferred by those
who are ramas-natured. (17.10)
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The sacrifice that is offered by those with no desire for the outcome, in accordance with the
precepts, having fixed their minds, thinking ‘This worship is to be done’—that is of the
nature of sartvam. (17.11)
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Sacrifice that is offered with a view to the outome, however, or for the sake of display, O
best of the Bharatas, know that sacrifice to be rajas-natured. (17.12)
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Sacrifice that is not in accord with the scriptural rules, that does not include the
distribution of food, mantras, paying sacrificial stipends or that which is devoid of faith is
called tamasnatured. (17.13)

FAlESRETIIYSH RIS | SErEHRET o AINK a9 I=4d 1l 29.9% I

Honouring the gods, brahmins, teachers and the wise, purity, rectitude, chastity and non-
violence are said to be the austerities pertaining to the body. (17.14)
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Speech that causes no agitation, that is truthful, pleasant and salutory, and the practice of
reciting the scriptures are called the austerities pertaining to speech. (17.15)
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Serenity of mind, gentleness, silence, self-control and complete purity of being—these are
called the austerities relating to the mind. (17.16)
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This threefold austerity practiced by people with supreme faith, who do not crave the
outcome, who are disciplined—this is said to sattvam-natured. (17.17)
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The austerity that is performed with favour, fame or honour as its goal, or for display, is
called in this world rajas-natured, and is fickle and unsteady. (17.18)
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Austerity that is undertaken with deluded conceptions or for the sake of harming oneself, or
for the destruction of another—that is said to be ramasnatured. (17.19)
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A gift that is given while thinking ‘this should be given’, or one given to someone who does

not reciprocate, or one given at the proper time and place, or one given to a worthy
recipient—that gift is said to be sattvam-natured. (17.20)
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But that which is given for the sake of reciprocation, or again with regard to the result, or
that which is given relucantly—that gift is said to be rajas-natured. (17.21)
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That gift which is given at the wrong time or place or to an unworthy recipient, that which
is given ungraciously or with contempt—that gift is held to be tamas-natured. (17.22)
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‘Om tat sat is held to be the threefold designation of Brahman. On account of that, the
rituals pertaining to Brahman, the Vedas and sacrifice were ordained in ancient times.
(17.23)
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Therefore, having intoned ‘omn?, the acts of sacrifice, giving and austerity are always
undertaken by those who speak of Brahman, as ordained by the precepts. (17.24)
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With ‘zaf, those who yearn for liberation perform acts of sacrifice and austerity and various
acts of giving, with no regard for the results. (17.25)
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This syllable ‘saf is used in the sense of ‘reality’ and in the sense of ‘goodness’. Similarly,
the word ‘saf is used for praiseworthy action, O Partha. (17.26)
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Steadfastness in sacrifice, austerity and giving is called ‘saf, and action pertaining to those
purposes is called ‘saf. (17.27)
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That which is offered or given, and that austerity which is undertaken, without faith, is
called ‘asaf, O Partha, and counts for nothing in the next world or in this. (17.28)
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Canto 18. The Yoga of Liberation through Renunciation
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Arjuna said: O mighty-armed one, I wish to know the reality of renunciation and
abandonment, O Hrsikesa, O destroyer of Ke$in. (18.1)
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The Divine One said: The sages know renunciation as the laying aside of desire-related

action. What the clear-sighted call abandonment is the abandonment of the fruits of all
action. (18.2)
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Some wise people say that action is sinful and is to be abandonded, and others say ‘I shall
not abandon acts of worship, generosity and austerity’. (18.3)
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Hear my position in regard to that abandonment, O best of the Bharatas. Abandonment is
said to be of three kinds, O tiger among men. (18.4)
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Acts of worship, generosity and austerity are not to be adandoned; rather they are to be
performed—worship, generosity and austerity are purifying for the wise. (18.5)
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But having abandoned attachment and the fruit, these actions are indeed to be performed.
This is my definite and ultimate judgement, O Partha. (18.6)
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The renunciation of prescribed action, however, is improper. Abandonment on account of
delusion is regarded as tamas-natured. (18.7)
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If one abandons as action out of fear of physical suffering because the act is difficult, having
performed such rajasnatured abandonment, one would certainly not obtain the fruits of
abandonment. (18.8)
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Abandoning attachment and the fruit, while undertaking prescribed action only because it
should be done, O Arjuna—that abandonment is said to be sattvam-natured. (18.9)
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One who abandons, filled with sattvam, possessed of understanding, doubts severed, is not
averse to unwholesome actions, and is not attached to wholesome ones. (18.10)
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It is impossible for an embodied being to abandon actions in their entirety, but one who
abandons the fruit of action is regarded as an abandonner. (18.11)
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For those who do not abandon, the fruit of action on death is threefold— undesireable,
desirable and mixed, but never for the renunciant. (18.12)
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Learn from me, O mighty-armed one, these five causes declared in the Samkhya doctrine
which underlie the accomplishment of all actions: (18.13)
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The basis, the agent, the various instruments, distinct motions of many kinds, and destiny
as the fifth. (18.14)
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Whatever action a person undertakes with body, voice or mind, whether correct or the
reverse, these five are its causes. (18.15)
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This being so, one who sees oneself alone as the agent, on account of imperfect
understanding, that feeble-minded one does not (truly) see. (18.16)
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One for whom the state of egocentricity does not exist, one whose intellect is not stained,
even having slain all these people, such a person does not slay, nor is such a one tied down.
(18.17)
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Knowledge, the object of knowledge and the knower are the threefold stimulus of action.
The instrument, the action and the agent are the threefold assemblage of action. (18.18)
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Knowledge, action and the agent are said to be of three kinds in the theory of the gunas,
according to the differentiation of the gunas. Hear of these as they are, too. (18.19)
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That knowledge by which one beholds the unitary, immutable state in all beings, the
undivided among the divided—know that to be sattvam-natured. (18.20)
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That knowledge which recognises various states as distinct in all beings individually—know
that knowledge to be rgjas-natured. (18.21)

T FEACHRAHE TaqHEgH | Facardaded J qaraagRad |l 9¢.3R |

That which is attached to a single effect as if it is the whole, that which is irrational, untrue
and trivial—that is known as ramas-natured. (18.22)

R FERaRETESd: FaAq | STRSIGAT FH FcaTreahg=ad |l 3¢.33 |

That action which is prescribed, free from attachment, undertaken without passion or
hatred by one who does not desire the fruit—that action is called sattvam-natured. (18.23)
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But that action performed by one who craves desires, or again with a sense of self, or in a
wearisome fashion—that is called rajas-natured. (18.24)
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That action which is undertaken out of delusion, without regard for the consquences or loss
or injury to humans—that action is called ramasnatured. (18.25)
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An agent who is free from attachment, who does not speak of T, who is endowed with
steadfastness and strength, and who is unchanging in success and failure is said to be
sattvam-natured. (18.26)
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An agent who is impassioned, who craves the fruit of action, who is greedy, hurtful,
egotistical, impureand who is filled with elation or dispair is said to be rajas-natured.
(18.27)
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An agent who is undisciplined, vulgar, stubborn, deceitful, dishonest, lazy, despondent or
procrastinating is said to be tamas-natured. (18.28)
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Hear the threefold classification of the intellect and of steadfastness, based on the gunas
that I shall proclaimed individually and in entirety, O Dhanamjaya. (18.29)
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Activity and inactivity, that which is and is not to be done, fear and fearlessness, bondage
and liberation—the intellect that knows these, O Partha, is satrvam-natured. (18.30)
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The intellect by which one knows imperfectly dharma and non-dharma, and that which is
and is not to be done—that is rajas-natured, O Partha. (18.31)
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That intellect which thinks that non-dharma is dharma, which is obscured in darkness, and
is perverse in all things—that intellect is zamas-natured, O Partha. (18.32)
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That steadfastness by which one maintains unswervingly the activities of the mind, life-
force and the senses with yoga—that steadfastness is sattvam-natured. (18.33)
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But that steadfastness by which one who desires the result clings to dharma, desire and
profit, Arjuna, with attachment—that steadfastness is rgjas-natured. (18.34)
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The steadfastness by which the fool does not forego sleep, fear, grief, dispair and pride—
that steadfastness is ramas-natured, O Partha. (18.35)
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But hear from me now of the threefold happiness, bull of the Bharatas, in the practice of
which one delights and reaches the end of suffering. (18.36)
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That happiness which is like poison in the beginning and like nectar in the end—that

happiness is declared to be sattvam-natured and is born of the clarity of the understanding
of the Self. (18.37)
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That happiness which is like nectar in the beginning on account of the contact between the

senses and their objects, and is like poison in the end—that happiness is thought to be
rajas-natured. (18.38)
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That happiness which in the beginning and in what follows is deluding of the Self, arising
from sleepiness, sloth and negligence—that happiness is said to be tamasnatured. (18.39)
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There is no being in the world or in heaven among the gods who can be free from these
gunas born of prakrti. (18.40)
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The actions of the brahmin, the ksatriya, the vaiSyas and the sudras, O enemy-scorcher, are
distinguished according to the qualities arising from their own natures. (18.41)
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Calm, restraint, austerity, purity, patience, sincerity, spiritual and worldly knowledge and

orthodoxy are the innate actions of a brahmin. (18.42)
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Prowess, glory, steadfastness, ability, not fleeing even in battle, generosity and lordliness
are the innate actions of a ksatriya. (18.43)
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Agriculture, tending cattle and trade are the innate actions of the vaisya. The innate actions
of the stidra consist of service. (18.44)
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A person delighting in all one’s own actions gains complete accomplishment. Hear just how
one devoted to one’s own action finds accomplishment. (18.45)

T TG I TS daH | TIREUT aa=d [ fegid JTFE: 1| 9¢.%5 I

Having worshipped that from which the manifestation of beings proceeds and by which all
this world is pervaded, through one’s own actions, a person finds accomplishment. (18.46)
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Better one’s own dharma followed imperfectly than another’s dharma followed well.
Performing action prescribed by one’s own nature, one commits no transgression. (18.47)
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One should not abandon the actions into which one is born, Kaunteya, even with their

imperfections, for all undertakings are enveloped in fault, just as fire is enveloped in smoke.
(18.48)
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The intellect unattached to anything, having vanquished the Self, free from longing, one
attains supreme perfection of transcendence of action through renunciation. (18.49)
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Hear from me in brief how one who has achieved perfection attains Brahman, which is the
supreme state of knowledge, Kaunteya. (18.50)
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Disciplined with a purified intellect, and the Self restrained through steadfastness, having
abandoned the objects of the senses including sounds and so on, having cast aside passion
and hatred, (18.51)
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Dwelling in solitude, eating little, and with voice, body and mind restrained, devoted to the
yoga of meditation, always resorting to dispassion, (18.52)
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Freed from the sense of T, power, arrogance, desire, anger and acquisitiveness, unselfish
and tranquil—such a person is fit to become one with Brahman. (18.53)
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One who has become Brahman, whose Self is pacified, neither grieves nor craves. The same
towards all beings, such a person achieves supreme devotion to me. (18.54)
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By devotion one knows in truth how great I am and who I am. Then knowing me in truth a
person enters me immediately. (18.55)
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Even while always engaging in all actions, one who has taken refuge in me, by my grace
achieves the eternal immutable state. (18.56)
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Having mentally renounced all actions to me, devoted to me, resorting to buddhiyoga—the
yoga of the intellect—always think of me. (18.57)
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With your mind set on me, you will transcend all obstacles by my grace. If, however, on
account of egotism, you do not listen to me, you will be lost. (18.58)
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Resorting to egotism, you think ‘T will not fight’. This resolution of yours is wrong; nature
will compel you. (18.59)
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Bound by your own actions that are born of your own nature, that which you do not wish
undertake on account of your delusion, you will inevitably do, Kaunteya. (18.60)
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The lord dwells at the heart of all beings, Arjuna, and by his power is causing all beings to
revolve as if they were mounted on a wheel. (18.61)
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To him alone go for refuge with your entire being, O Bharata. By his grace you will receive
supreme peace and an everlasting abode. (18.62)
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Thus the knowledge, more secret than secret, has been declared by me to you. Having
considered it in totality, do whatever you wish to do. (18.63)
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Hear from me the most secret of all, the supreme speech. Because you are well loved by
me, I shall declare that which is to your benefit. (18.64)
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Let your mind rest on me, be devoted to me, worship me, pay homage to me. You will come
to me alone. In truth I promise you. You are dear to me. (18.65)
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Having abandoned all dharmas, take refuge in me alone. I will free you from all evils. Do
not grieve. (18.66)
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You must never disclose this to one who doe not practice austerity, to one who lacks
devotion, to one who does not desire to listen, or to one who reviles me. (18.67)
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One who declares this supreme secret among those who are devoted to me, having
undertaken supreme devotion to me, certainly comes to me alone. (18.68)
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And there no one among people who do dearer service to me than such a person, and there
will be no other who is dearer on earth to me than such a one. (18.69)
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I believe that I will be worshipped with this offering of knowledge by any who will study
this discourse on the dharma between the two of us. (18.70)
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Even if a person of faith and free of ill-will were to hear this, that liberated one would
achieve the glorious worlds of those of meritorious deeds. (18.71)
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Have you heard this, O Partha, with a focussed mind? Have your ignorance and delusion
been destroyed, O Dhanamjaya? (18.72)
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Arjuna said: My delusion has been destroyed and I my memory has been restored through
your grace, O Acyuta. I am resolved; my doubts have vanished. I will do your bidding.
(18.73)
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Safijaya said: Thus I heard this marvellous dialogue between Vasudeva and the great-
souled Partha which caused my hair to stand on end. (18.74)
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By the grace of Vyasa I heard this supreme secret, the yoga personally taught by the lord of
yoga, Krsna, himself. (18.75)
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O King, recalling again and again this marvellous sacred discourse between Krsna and
Arjuna, I rejoice over and over. (18.76)
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And recalling again and again the extremely marvellous form of Hari, my astonishment is
great, O King, and I rejoice over and over. (18.77)
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Wherever there is Krsna, lord of yoga; wherever there is the bow-bearing Partha—there is
splendour, victory, prosperity and firm leadership. This is my conviction. (18.78)
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