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In addition to the cross-references throughout the volume, the following list
of minor references may be useful :
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LISTS OF ABBREVIATIONS

m————
L GENERAL
A.H.=Anno Hijrae (A.D. 022). Isr =Israelite.
Ak. = Akkadian. J =Jahwist.
Alex. = Alexandrian. J"=Jehovah.
A S, iy e
= =4 Osephus,
A;g.- df:crypln. Ln=80_p%ugll¢
Aq. - ==
Arab. = Knhh. MSS = Manuscripts.
Aram. = Aramaie, =
it 222, ron
= =]New
A:.y = Asiatic. ol Bld alos. at.
Assyr. = Aqr’hn. = 'estam
AT =Altes Testament. P=Priestly Narrative.
AYV =Authorized Version. = ine,
AVm:Anth;nud Version . gcnt. -ll:.’onq.tmh.
A.Y.=Aano lldlgird A.D. ers. = ersian.
Bab. =Ba ¢ - =Philistine,
. =cwrea, Al t. Phen. =Phenician.
Can. = Pr. Bk. =Prayer Book.
ef. = compare. = T.
ot. =contrast. Rom. =Roman.
D=Deuteronomist. RV =Revised Version.
E=Elohist. RVm=Revised Version margin.
edd. =editions or editors S8ab. =Sabsan.
= Sam. -Sunantln.
Eth, = Ethiopis. _ Bont. = Somemsing,
EV,EVV= Version, Verslons. &n.sSmEmo.
f. =and followmg verse or page. 8kr. =8anskrit.
fl.=and following verses or pages. Symm. =8
Fr. = French. Byr =8yriac.
Germ. =German. followmg a number)stimes.
B TLow of Holiness. T = Tarm
=Law o =
Heb. = Hebrew. Tha:%d. =Theodotion.
Hel. = Hellenistic. TB— 'extus Reoeptus, Reoceived Text.
Hex. =Hexateuch. =translated or translation.
Hnn .= Himyaritio, ;218 Vemo%o.
Tram. = Tranian. . Wostoots an Hoet's text.
IL Booxs or THE BIBLE
0ld Testament. Ad. Est = Additions to %:?gsﬁélmd the
Gn =Genesis, Ca=Canticles. Esther. = an
Ex=Exodus. Is=Isaiah, Wis=Wisdom. ., Praver of
Lv=Leviticus. Jer=Jeremiah, 8ir = Sirach or Eccleal- an = yer o
Nu=Numbers. La=Lamentations, astious, Manasses.
Dt =Deateronomy. Ezk = Ezekiel. Bar=Baruch. 1 Mac, 2 Mao=1 and 2
Jos=Joshua. Dn =Daniel. Tlgee=80ngo!thoThree Maccabees.
Jg=J Hos=Hosea. hildren.
¥§=2Rsn 1 and 2 Samuel. ey Now Tectamons.
=1 an n = 08, = A 2 =
1K, 2 K=1and 2 Kings. Oba=Obadiah. qo=Batthew. o onn=] end %
1 Ch, 2 Ch=l and 2 Jon=Jonah Lk =Luke. 1 Ti 2 Ti=l and ¢
Chronicles. 0= Micah. Jn=John. Timothy.
Ezr=Esra. Nah=Nahum. Ao=Acta, Tit="Titus,
Neh = Nehemiah. Hab=Habakkuk. Ro=Romans. Philem = Philemon.
Eat = Esther. Zeph =Zephaniah. 1' Co, 2 Com1and 2 Ho=Hobrews.
Job. Hag=Haggai. Corinthians. ames.
Po=Pmalme Zoo=Zechariah. Gal =Galatians, 1P,2P=1 and 2 Peter.
=Frover =Malachi. Eph=Ephesians. 1 Jn, 2 Ju, 8 Ju=l, 8
- Ph="Philippians. and 3 John.
Apoorypha. Col = Colossians. Jude.
1Es, 2 Es=land 8 To=Tobit. Rev=Revelation.
Esdras. Jth=Judith.

b
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LIFE AND DEATH.

Biological (J. A. THOMSOX), p. 1.

Primitive (A. E. CRAWLEY), p. 9.

American (A. E. CRAWLEY), p. 18.

Babylonian.—See DEATH AND DISPOBAL OF THE
DEAD (Babylonian), STATE OF THE
(Babylonian).

Buddhist.—See DEATH AND DISPOSAL OF THE
DEAD (Buddhist).

Celtic.—See BLEST, ABODE OF (Celtic), CELTS.

Chinese (J. DYER BALL), p. 14,

Christian (W. F. Coss), p. 16

LIFE AND DEATH (Biological).—The char-
acteristic quality, common to plants, animals, and
man, which distinguishes them from all other
things, is what we call ‘life.” It cannot be defined
in terms of anything else, but what the conocept
implies may be illustrated ; and that is the aim of
thisarticle. The word ‘life’ is often used to denote
the living creature’s complete sequence of activi-
ties and experiences throughout the period during
which it is alive ; as when we say that an eagle
has a very long, busy, and freelife. Itisalso as
a short word for what is almost always going on in
connexion with living crea! elr acting upon
their environment and reacting to it ; and it is, of
course, quite clear and useful to say that life con-
sists of action and reaction between organism an
environment. We must, indeed, be careful never
to lose sight of the fact that life is a relation. But
what we wish to discern is the characteristio ?u.lity
of organisms, one term in the relation. It may
also be noted that ‘life’is a distinctivelibiologieal
concept, and that there is always a risk in trans-
ferring it to other fields. No harm is done, perhaps
in speaking of mental, moral, social, and upi.ritnai
life ; but one may beg important questions in speak-
ing of the life of crystals. death we mean here
the cessation of an organism’s individual life, a
fatal disruption of the unity of the organism.
There is no confusion in using the same word for
the ent4li of the i{lglividnal as ;qc:,l::&i igr ut;he )

y irreversible process whic 8 e end.
l).“n(}emra.l haracteristics of li o i

1. c rganisms,
—Many biologists have sought to sum up the char-
VOL. VIIl.—I

m&n (A. H. GARDINER), p. 19.
and Roman (A. W. MAIR), p. 25.
Hebrew é . T. MARSHALL), p. 3L
Indian (H. A. RosE), p. 34.

Iranian (L. H. GRAY), p. 37.

o sty o

oman.—See ‘ Greek and Roman.’
Slavic.—See ARYAN RELIGION, DEATH AND
DiIsPOSAL OF THE DEAD (Slavio).
‘Teutonic (M. E. SEATON), p. 42.

acteristios of living organisms, but no formulation
has won general acceptance. This doubtless means
that the insignia of life have not yet been discerned
either wholly or in their proper perspective. One
of the clearest statements is given by Roux (VII
Internat. Zoologs Boston, Cambridge,
U.8.A., 1912, p. 438), who recognizes five ‘ element-
ary functions’: (1) self-dissimilation; (2) self-
preservation, im:ludil;{f assimilation, growth,
movement, etc.; (3) -multiplication ; (4) self-
development ; and (5) self-regulation in the exercise
of all functions, including self-differentiation, self-
adjustment, self-adaptation, and, in many organ.
isms, distinctly reco 'nbl;g;yohioal funotions.
The persis: self, on the part

istent use of th g
d | of the founder of Ent ungsmechanik, is very

iv.) arranges ¢ the criteria of life’in three gro
morphological, chemical, and physiological.
morphological characteristic is some measure of
differentiation or heterogeneity of structure, which

distinguishes even the simplest organism from a
uyatj?l'i‘ll,:echmioalchmﬁsﬁcutheinnﬁzblo
resence of albuminoid substances in a colloid state.
he physiological characteristic is to be found in
growth and in the movement of parts. Another
way of stating the general characteristics of mn—
isms will now be expounded—under three h
and of specific organization.—We place in the
forefront the fact that the organism is typically
in continual flux and yet retains its integrity.
Chemical change is the rule of the world, but tzo

°
interesting. Przibram (E: ZMII:%‘S
e



2 LIFE AND DEATH (Biological)

peculiarities in the case of organisms are (a) that
many of the changes are very complex, having in
art to do with proteids; (b) that they are specific
or each kind of creature; and (¢) that they are
correlated in such a way that they continue and
the associated structure persists. Each of these
peculiarities requires some exposition. (a) Man
chemical changes occur in the living organism, an
some of them are relatively simple, but the essen-
tial changes ap to be concerned with proteid
or albuminoid substances, which are always present.
These compounds are peculiarly intricate, with a
large number of atoms or a.tom-ﬁronps in their
molecules ; they diffuse very slowly and do not
readily pass through membranes ; they occur in a
oolloid state, and, although some are crystallizable,
e.g. heemoglobin, they are not known in a crystal-
loid state in the liviniorgmism ; they arerelatively
stable bodies, yet they are continually breaking
down and being built up again in the living body,
partly under the direct influence of ferments or
enzymes. The constractive,synthetic, up-building,
winding-up processes are summed up in the term
¢ a.n&boimm' "; the disruptive, analytic, down-
breaking, running-down processes are summed up
in the term ‘katabolism,’ both sets of prooesses
being included in the term ¢ metabolism,’ tor which

we have, unfortunately, no English equivalent
litk} the fine German wo’;'d Stoffwechsel, ¢ c\mnge of
stuff.’

(b) It is a noteworthy fact that each kind of
organism, 8o far as we know, has its specific meta-
bolism, its own chemical individuality. This is
often well illustrated by the difference in the ana-
logous chemical %roducts of related species. There
is chemical specificity in the milk of nearly related
animals and in the grapes of nearly related vines.
It has become possible of recent years to make
absolutely sure, within given limits, of the kind
of animal to which a blood-stain is dae—e.g.,
whether horse or ass. The familiar fact that there
are people who cannot eat certain kinds of food—
e.g., eggs, milk, oysters, crabs—without more or less
serious symptoms is an illustration of specificity
which is actually individual. It looks as if & man
is individual not only to his finger-prints, but to
his chemical molecules. We come back to what
was said of old: ¢ All flesh is not the same flesh :
but there is one kind of flesh of men, another flesh
of beasts, another of fishes, and another of birds’
(1 Co 15%).

(c) In the ordinary chemical changes of the inor-
ganio world, as in the weathering of rocks into
soil, one substance changes into another. The
same sort of thing goes on in the living body,
but the characteristic feature is a balancing of
accounts so that the ific activity continues.
‘We lay emphasis on this characteristic since it
seems fundamental—the capacity of continuing in
3'1% of change, of continuing, indeed, through

ange. An organism was not worthy of the name
until it showed, for a short time at least, not merel
activity, but persistent activity. The organism is
like a clock, inasmuch as it is always running down
and always being wound up; but, unlike a clock,
it can wind i up, if it gets food and rest. The
ohemical processes are so correlated that up-
building makes further down-breaking possible ;
the pluses balance the minuses; and the creature
liveson. Weare familiar with the self-preservative
activities of higher animals, but not less important
is the continual maintenance of the specific chemical
activity of each cell and of the correlated invisible
structure or organization. It is an extraordinary
fact that a particular functional activity in a nervous
system may be restored after the destruction of the
nerve-cells and fibres on which the activity pre-
viously depended—a fact all the more remarkable

sinoe in higher animals there is no regeneration of
nerve-cells. But not less important is the manner
in which a unicellular organism can spend its sub-
stance and yet, as it were, have it, because of the
fundamental capacity for self-renewal.

To what has just been said several saving clauses
must be added to prevent misunderstanding. (a)
The organism is no exception to the law of the
conservation of energy. In doing work and even
in mere living it expends en and suffers wear
and tear. It cannot continue active unless it
captures more energy and has time for rest and
repairs. But its chemical activities are so corre-
lated that it remains for a considerable time a
going concern. Fatigue, seneacence, and death
show that its fundamental capacity for self-main-
tenance is not perfect. (8) A particular chemical
reaction that takes tMglaee in an organism maay
sometimes be repeated in artificial isolation, and,
when this can be done, it is plain that there is
nothing characteristically vital about it. It is the
same in the eagle as in the test-tube. But in the
livinﬁ organism it is a link in a concatenated series
which makes for self-repair and continuance. The
riddle of life is that of the burning bush—‘nec
tamen consumebatur.’ (y) If a living organism
were to be minced up quickly, no change of chemi-
cal composition would necessarily occur for some
little time. But what exhibition would there be
of the alleged fundamental characteristic of self
repair? It may be answered that the minced-up
organism would be dead, whereas we are dealing
at present with living organisms. Or it may be
more shrewdly pointed out that the living units of
the body are adapted to chemical self-repair in
particular conditions—e.g., an environment of other
cells, which have been abolished by the mincing.
But perhaps the most instructive answer is the
exgemnenta.l one, that, if a sponge be minced up
and forced through a cloth filter, little drops of
the débris, placed in a.pﬁro riate environment, will
at onoe proceed to build themselves up into new
sponges. (3) It has to be admitted that the
criterion of life to which we are giving prominence
is relative. Some organisms can keep going for
& hundred years, and some for only a hundred
days, and some for only a hundred hours—the
question rises as to the limit. Among the prim-
eval organisms mafv there not have been some
which ﬁ::d only for a hundred seconds?! How
then would these hypothetical creatures have
differed from the pill of potassium which flares
itself out, rushing over the surface of the basin of
water on which it has been thrown? The answer
must be that an organism did not begin to be until
alongside of disruptive processes associated with
proteid substances there were also correlated con-
structive processes, making for repair and self-
mag)xtm oduction, and development
WAhen an inorg:g: thing is affected by an exte
influence inducing chemical change, the result is
apt to be destructive. It changes into somethin,

the bar of iron into rust, and the barrel o
gunpowder mostly into gas. e organism’s re-
sponses to stimuli—in most cases a more accurate
pmaaing than ‘reactions to external forces’—also
involve disruptions, but these are not destructive.
As we have seen, they are correlated with self-
maintaining processes. Now we can conceive of
an organism which balanced its accounts from hour
to hour, but never had much margin. There are
such organisms which live, to use a homely expres-
sion, from hand to mouth. They are viable, goin
conoerns, but they are trading on a very restric
basis of capital. It is plain that organisms could
not have gone very far on such dangerous lines.
They could not have survived any crisis. There is
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obvious advan therefore, in storing energy in
tential form, and this accumulation of reserves
13 fundamentally characteristic of organisms—
especially of plants. As regards income and out-
put of energy, an organism is far and away more
efficient than any engine that man has yet in-
vented. The organism can make its income go
farther. It allows a smaller prolportion of energy
to sink into unavailable form. It can turn poten-
tial energy into useful form in a way that engines
cannot do without enormous waste. More than
this, however, there is a fower of laying by what
can be used later on. J. Joly (‘ The Abundance of
Life," Scient. Proc. Roy. Soc. Dublin, vii. [1891]
56-90) expressed the dynamic contrast long ago
when he said that, whereas the transfer of energy
into an inanimate material system was attended
with effects conducive to dissipation and retarda-
tive to further transfer, the transfer of energy into
an animate material system is attended with
effects retardative of dissipation and conducive to
further transfer. This seems to lead on to the
criterion of growth. A surplus of income over
expenditure is the primal condition of organic
growth, and in this respect plants are pre-eminent,
since they accumulate such rich reserves (potential
en of chemical substances) and are so very
economical in the getting of them. It must not be
forgotten that it is the existence of the plant world
that has made it poasible for animals to dispense,
relatively s, ing, with intra-organismal stores.
In the art. GROWTH it has been pointed out that
the growth of living creatures, as contrasted with
that of crystals, is at the expense of materials
different from those which compose the organism ;
that it implies active assimilation, not passive
accretion ; and that it is, in quite & new sense, a
ated process. An organism does not grow
like a snowball rolling down a hill. To sum up,
the power of sustained metabolism—of balancing
acoounts with some margin to go on with—makes
growth possible.

But growth naturally leads on to multiplication
or reproduction. As Haeckel clearly pointed out
in his Generells Morphologie (Berlin, 1866), repro-
duction is discontinuous growth. It seems impos-
gible to draw any hard-and-fast line between a
fragmentation which separates off overgrowths and
the more ialized modes of reproduction. We
seem to be looking back to near the befinni.ng of
organie life when we see the breakage of a proto-
plasmic mass which has grown too large to be a
unity. It was long ago pointed out by Herbert
Spencer and others that a living unit would tend
to divide when the increase of volume outran—as
it soon must if it continues—the increase of sur-
face. Ina sghere, for instance, the volume must
increase as the cube, and the surface only as the
square, of the radius. Thus, if it grew beyond a
certain size, a spherical organism would get into
serious fanctional difficulties, the volume of
material to be kept alive having increased out
of proportion to the surface by which it is kept
alive. By division into two units, the dispropor-
tion is counteracted. It has also been suggested
that there is a certain normal proportion between
the nuclens and the cell-substance or cytoplasm,
which is distarbed if the cytoplasm increases be-
yond a certain limit. A non-nucleated piece of
cmplasm cut off from a large protozoon can move
about for a time, but it can neither feed nor grow.
There are facts which indicate that the nucleus is
a trophic and respiratory centre of the cell. It
may be then that the division of a cell is & means
of restoring the balance between volume and sur-

tween cytogium and nucleoplasm.
balance may also be restored by the emis-
sion of processes from the surface of the cell,

as in rhizopod protozoa (Amcebe, Foraminifera,
Radiolaria, etc.); or by a multiplication of nuclei
as often happens. But what has been snggesw{
is a theory of the advan of ocell-division, not
of the immediate physiological reason for its occur-
rence. Asto this, it has been mooted that a period
of growth is followed automatically by a process
of ‘autokatalysis,’ but precise data are wanting.
It cannot be gainsaid that the division of a cel
remains one of the deep problems of biology. W.
Bateson writes :

‘I know nothing which to a man well trained in scientific
knowledge and method brings so vivid a realisation of our
ignoranoce of the nature of lite as the mystery of cell-division.
. «» » The greatest ad Ican ive in biol would be
the discovery of the nature of the instability which leads to
the ocontinual division of the cell. When I look at a dividing
cell I feel as an astronomer might do if he beheld the formation
of a double star : that an original act of creation is taking place
bolonmo'(Pmwaqucm«q.p.m)._ .

In most cases a cell divides into two precisely
similar daughter cells ; this is associated with an
exceedingly complicated division of the nucleus,
which secures that each of the two daughter cells
gets a very accurate half of each of the
original nucleus. But the difficulty of the problem
is increased by the fact that a cell may also divide
into two dissimilar halves, one with and another
without one or more of the constituent parts of the
original nucleus. In some cases among higher
animals and in many unicellular organisms the cell-
division maq be apparently less complicated than
in the usual ‘indirect’ method. The cell con-
stricts in & damb-bell-like fashion, and the nucleus
likewise. In some unicellular organisms there is
fragmentation of the unit. It is probable that the
complicated methods of cell-division which are now
the rule are the results of a l?:f process of evolu-
tion, and that the fundamental characteristic is
simply division. In any case there is no doubt
that the power of spontaneous division is one of
the most distinctive features of living units.

A consideration of effective activity led us to the
idea of self-repair and the accamulation of reserves ;
this led us to the fact of growth ; and this to multi-
plication, which takes place by division. It is
characteristic of o) isms to multiply, and, since
what is separated off is in many cases a fragment,
a group of cells, or a single , We are brought
face to face with development—the power that a

has of growing and differentiating until it has
iterally reproduced the whole. Development is
the expression of the latent possibilities of an im-
rfect organism in an aPpropriabe environment,
t is the making visible of the intrinsic manifold-
ness of some primordium—a bud, a fragment, a
sample, or a germ-cell—and, as it appears to us, it
shmsd be thought of as a continuation (under
special circumstances and with a special result,
namely, a new individual) of the restitution an
regrowth which goes on always to make good the
body’s wear and tear. Every gradation between
the two may be illustrated by the phenomena of
regeneration, which is exhibited when a lost part is
replaced. It is a noteworthy fact that a starfish,
wl‘:ich practises autotomy or self-mutilation in the
spasms of capture and finds safety in its reflex
device (for it often escapes and can regrow at
leisure what it has lost), may also (e.g., Linckia
guildingii) habitually multiply in this rather ex-
pensive fashion.
Bateson quotes Sir Michael gom_r'l definition : ‘% living
an

thing is a vortex ot ch ge,’ and points
out that * the living ** vortex ” differs from all others in the fact
that it can divide and throw off other ‘ vortices,” h

which n matter continually swirls. We may perhaps take
the pc:gl s stage further. A simple vortex, l&e. & smoke-
ring, if projected in a suitable way will twist and form two
i t each loop as it is formed could grow and then twist
to form more loops, we should have a model representin,
several of the essential features of living things’ (op. cit. p. 40]

It has to be added, as we have seen, that the living
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‘ vortex’ is the seat of oomflex and specific chemi-
cal changes which are correlated in such a way that
th&;:rei;nre Iastb:.haBut more has to be ad}l still.
ective viour, registration o ri-
encs, and variability.—The common idea i‘?:his
grouping is self-expression. (a) Life is a kind of
activity, reaching a cli in behaviour, s.e. in an
organicallg determined, correlated series of acts
which make towards a definite result. Behaviour
concerns the orﬁmism as & whole, a8 in locomo-
tion, or a considerable part of an organism, and
differs from a reflex action in being a concatenation.
It has different modes (tropisms, taxisms, instinc-
tive behaviour, intelligent bebaviour), but there
is the common feature of ocorrelation, of purposive-
ness got neceuaﬁl%gnrposefnlness), and, usually,
of individuality. en an amoeba ap to go
on the hunt, follows another, catches it, loses it,
re-captures it, we must say either ‘behaviour’ or
‘magic.” We need not su that the ammba
knows what it is about, but it is very difficult not
to say that its awareness is accompanied by some
analogue of ‘will’ In the case of instinctive
behaviour there is often an extraordin adher-
ence to routine, and this may defeat itself, but in
ninety-nine cases out of a hundred what is done is
effective, and the individuality probably finds ex-
pression in ways that escape us. (5) The effective-
ness which characterizes the behaviour of o isms
(i.e. of those that show behaviour enough to be
studied) seems to ?lpend on profiting by experi-
ence in the individual lifetime, or on the results of
successful ancestral experiments, or, usually, on
both. It ap to us to be one of the insignis
of life that the organism registers its experiments
or the results of its experiences. We must here
include under the term *‘organism’ the germ-cell,
which is an organism implicit or in potentia, and
may be said to make experiments in internal
organization just as much as, in reality far more
than, a protozoon which makes experiments in its
skeletal architecture or in its viour.
W. K. Clifford sa.id,“ ieto
m«”gm?m o;h‘ mthlng- o mc‘:lg:’t
that change which takes place in them is not lost, but

retained, and as it were built into the organism to serve as the
:%";gdtdsgl)‘. for future actions’ (Lectures and Essays, London,
A-‘:E‘" mu“iuwt’ is prol into ita presen
ts en on, to its and
abides there, actual and wt:ing ive Evolution, p. 16,
As Jennings says, from the physioloiica.l point of
view, in discussing the behaviour of the starfish
¢The precise way each part shall act under the influence ot
the stimulus must be determined by the past history of that
part ; b{ the stimuli that have upon it, by the reactions
which 1t has given, by the results which these reactions have
produoced (as well as b, ﬂnuﬁnunt relations of this part to
other and by the ate effects of its present action
<+« We know as solidly as we know g in
that the history of an does i

n Z , iv. [1907) 1

(¢) The orgi:nism’s variability or power of produc-
ing some distinctively new character must, in the
present state of science, be taken as ¢ given.” The
only capacity like it that we know of is our own
power of mental experiment—the seoret of the
artist, the musician, the thinker, or the inventor.
It may be noted that ‘modifications’ wrought on
the body by some peculiarity of nurture, environ-
ment, or habit are to be distinguished from
germinal variations. They are important indi-
vidually, but they are not known to affect the
progeny in an regresentative fashion. We ma;

also distinguish thoee negative variations whicz
are due to the loss of an ancestral character, like
horns or a tail, for there are various opportunities
in the history of the germ-cells for the dropping
out of an hereditary item. B8imilarly, in regard to

As | cells, In various ways

those variations which are plainly interpretable as
new arrangements of previously expressed ancestral
characters, there is no theoretical difficulty. What
is baffling, however, is the origin of something
definitely novel, especially when there is reason
to believe that it originates uely. We can
hardly do more at present than assume that the
organism is essentially creative. Just as the intact
organism, from ameba to elephant, tries experi-
mente, 80 the germ-cell, which is no ordinary
but an implicit organism, a condensed individuality,
may perhaps make experiments in self-expression,
which we call variations or mutations. is com-
pletes our statement of the general characteristics
of or%:‘isms.

2. th.—It is convenient to distinguish, from
a biological point of view, three different kinds of
death. (1) There is violent death, when some
external linfluence shatters, or dissolves, or be-
numbs the organization. A wound, a sudden
change of temperature, or bemi swallowed by
another organism may involve the irrecoverable
cessation of bodily life. For many animals in
o;m nature the end seems to be always violent.
(2) There is microbic death, when some intruding
micro-organism, establishing itself in the body,
maultiplies exoeedingl{ and produoces fatal effects.
The intruders cause lesions, or destrol important
elements, or {)hrodnoe fatal toxins, and so on. In
wild nature there is little microbic death except
when man effects disarrangements in distribution,
80 that organisms are ex to the attack of
new microbes. (3) There 1is natural death, which
results from some breakdown in the correlation of
vital processes. Hard-worked organs, such as the
heart, may suffer from the imperfect recuperation
of their wear and tear. The highl{ specialized
cells of the nervous system tend to lose early in
life their power of dividing and therefore of re-
placement ; thus in higher animals there is not
after birth any increase in the number of nerve-
there arises within the
body an accumulation of physiological arrears
which eventually implies physiological insolvency.
Especially does the prooess of reproduction strain
the resources of the organism.

In spite of criticisms, Weismann’s doctrine of the
immortality of the protozoa remains acceptable.
Not that these unicellular organisms live mei
charmed life; they are continually being kill
by accidents, vicissitudes, and enemies; some of
them are occasionally consumed by microbes ; but
it seems to be the case that in their normal condi-
tions (when waste-products do not accumulate in
the surrounding medium and when there is oppor-
tunity for conjugation) many of them at least are
not subject to natural death in the same de; as
higher animals are. Some of them, indeed, may
be exempt from natural death altogether. The
reasons fgr this immunity are to be found in the
relative simplicity of structure, for unicellular
organisms can continuously and completely make
good their wear and tear, and in the relatively
simple modes of maultiplication, which do not
involve the nemesis so frequent in higher organ-
isms. Though it is not improbable that ve
simple multicellular organisms, such as the fresh-
water hydra, may enjoy some measure of immuni
from natural death, there is doubtless general tru
in the e&)igra.m that, in the course of evolution,
natural death was the price ‘Ssid for a body. The
relative immunity of unicellular organisms stron; 3
suggests that na death is not to be
i-iifmply as an intrinsic necessity—the fate of all

e.

Life was described by BichAt as ‘the sum of the
functions which resist death,’ but this is & one-
sided empbasis. For, while it is characteristioc of
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organisms that they are continually at work in
securing the persistence of their Keci.ﬁo organiza-
tion, it is equally characteristic that they spend
themselves in securing the ocontinuance of their
kind. Instead of seeking to avoid death, to speak
metaphori , they often rather invite it, sacri-
ficing themselves in producing and providing for
the next generation. Their reproductive activities
gut an end to their self-preservation. Natural
eath is not to be thought of as like the runnin,
down of a clock. It is more than an individ
al:ysiologioa.l problem ; it is adjusted in reference
the welfare of the species. As has been noted
in art. AGE, there is good reason for regarding the
occurrence of death at a partionlar time as adaptive.
Constitutions which lose their correlation at the
end of a year have been selected in certain condi-
tions ; constitutions which lose their correlation at
the end of ten years have been selected in others.
It is certain, as Weismann says, that ¢ worn-out
individuals are not only valueless to the species, but
they are even harmful’ (Essays upon Heredity, ete.
i. 24). As Goethe put it, ¢ Death is Nature’s expert
contrivance to get plenty of life’ (¢ Aghorisms on
Nataure,’ tr. Huxley, in Nature, i. [1869] 1).

3. Organism and ism.—The task of me-
chanics, as G. Kirchhoff said, is ¢ to describe com-
pletely and in the simplest manner the motions
which take place in nature’ (Vorlesungen iiber
ssche Physik, Leipzig, 1876, i. 1). A me-
chanical description is satisfactory as such when
it enables us to formulate a process as a continu-
ous series of necessarily concatenated mechanical
operations like those of an automatic machine or
of a volcano. We shall use the term ¢ mechanical’

hout as meaning a matter-and-motion de-
scription, and as equivalent to physico-chemical,
for chemical and g)hysica.l descriptions are (ideally
at least) reducible to mechanical terms. The
question before us is how far mechanical descrip-
tion can be Tnhsefnllyt_emp_loyted fiqﬁduml )s;udyfof
organisms. e question is twofold : ow far
we can describe &unctaristiea.l]y vital events in
terms of those concepts and formule which cer-
tainly serve us well when we study the tides or
:h"ga. the fashioning of a dewdrop, or the
ing of a star; and (2) how far a mechanical
description answers the distinotly biological ques-
tions as to the correlation of an orga.niam’s activi-
ties, its behaviour, its frowth and reproduction,
its development and evolution.

There is no doubt that chemical and physical
laws apply to living creatares—to what has been
called their inorﬁnnio aspect. Chemically re-
garded, living involves a complex of reactions in or
associated with the material which we call ¢ proto-

lasm,’ and some of these can be reproduced apart
gom the organism altogether. Some vital pro-
cesses illustrate J. H. van’t Hoff’s rule of chemical
reactions, for they increase in rapidity as the
temperature increases. This may serve as an
instance of the solidarity of the organism’s chemi-
cal processes with those that occur in things in
general, but it must be carefully noticed that we
cannot assert that the movements of molecules in
a living protoplasmic system are the same as those
pabliahed Pmulpwn.o oo Macharst (Taipsis, 1803)

n inorganio system i ipzlg, !

Hertz emphasized the need of caution.

‘It is cortalnly a justified caution with which we confine the
realm of mechanics to inanimate nature and leave the

truth, the matter thus, that we can neither tain
thas the phen: beings obey the same
Iannor:}ntthcyfolbwo&buhm' 0 by.n&'r.llen.

It is plain that many physical processes ocour
in the bt!:dy whichmozmwue to those observ-

able in the inorganic domain—processes of diffu-
sion, capillarity, surface-tension, and so on. And,
just a8 the living body illustrates conservation of
matter, so is it with the conservation of energy.
One mode may change into another mode, but no

ene! oceases or is lost in the transformation.
Ca experiments with a calorimeter show that
it is possible to square accounts of the emergy-

income and energy-expenditure of an organism
the slight discrepancy that is sometimes oﬁ:rv«i
being reasonably explained as due to the inevitable
imperfections of instruments and observations. It
should be noticed, however, that, according to
some physicists, the second Law of Thermo-
dynamics does not spﬁllg to living oreatures. While
no fact securely established in regard to organisms
has been shown to be inconsistent with the gener-
alizations of chemistry and physics, and while
many results of importance, both theoretically and
pmtie&lli, have rewarded the application of
chemioo-physical methods to living creatures, we
believe 1t to be quite inaccurate to say that
mechanical concepts and formulse suffice for more
than & partial and abstract description of the life
of organisms. 'We shall proceed to test this.

(a) Everyday functions.—As things stand at
present, there is not forthcoming any physico-
chemical description of any total vital operation,
even of ever{dar functions such as the interchange
of gasesin the lungs, the of digested food
from the alimentary into the blood-vessels,
or the filtering processes that go on in the kidne;
The co-ordination involved in the discharge of a
funotion and the ocorrelation of one function with
another are ¢ istic physiological facts which
are not made clearer when the chemistry or physics
of an artificially isolated corner is worked out.

Even in such a familiar cocurrence as a response to a stimulus

‘there is in reality no experimental evidence whatsoever that
the process can be understood as one of physical and chemical

on. . . . In the case of cal stimulus and re-
sponse no real quantitative can be traced between the
su] physical or chemical cause, and its effect. When we

oF somuplex conditiont, ot Of Which the Feapones smergee: 0. B
COom| out of w. {] em! B
Haldane, lnhmu:b..' IAfe, ond Personality, p. u).m

A veg familiar fact is that the same stimulus
agpli to two apparently similar animals, or to
the same animal at different times, evokes differ-
ent answers. We can indeed give reasons for this,
but the reasons are not mechanical reasons.

(b) Behaviour.—When we think of a collie dog
contro! a flock of sheep according to instruc-
tions, or of a swallow returning from its winter in
the South to the place of its birth, or of the spider
spinning a typical web without experience or
model, or of the larval freshwater mussels fasten-
ing themselves to minnows, or of the larval liver-
fluke responding to the contact of the water-snail
by which alone it can su y continue its life,
or of the ammba capturing its prey, losing it,
following it, re-ea.pturinj it, and s0 on, we are
face to face with animal behaviour which tran-
scends mechanical description. The behaviour is
made up of a succession of acts which are corre-
lated in a particular sequence. This is true even
in instances where we know nothing of the associ-
ated mentality, It goes without saying that the
behaviour imtflies chemical and physical even
but the bond of union eludes the chemist an
physicist. There are elements of spontaneity,
plasticity, adaptiveness, and purposiveness that
are foreign to mechanical reasoning. We can
make nothing of behaviour without new concepts,
notably that of the organism as an historical being
that trades with time.

(c) Development.—The condensation of the in-
heritance into microscopio germ-cells, the combina-
tion of two inheritances in fertilization, the subse-
quent division of the inheritance involved in the
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-eﬂentation of the ovam, the process of differ-
ul;vi o:i:ln whetelin from the :gpa.re%tly ,limple thg
o y complex emerges, the embryo’s power o
:‘iﬁlating iue.ltp when the building ml;yterul.)lz of its
ce are artificially disarranged, the way in
which different parts are correlated and, as it were,
conspire together towards some future result—
these and many other facts lead towards a convinc-
ing impression that development far transcends
mgch:pmg;._ nd Phi A the Organi
n his Science a hilosop anism
(1908), Driesch has with nnexugpgd thoroughness
and subtlety tested the ibilities of mechanical
description with partic: reference to the facts
of development, and reached a conclusion of the
first importance.
*No kind of causality based upon the constellations of single
and chemical acts can acoount for organic individual
elopment ; this development is not to be ed by any
hypothesis about configuration of physical and chemical agents.

« « « Life, at least morp esis, is not a specialised
ment of events ; biology, therefore, is not :ﬁ
physics and emlltryi ehmﬁhlwup:i,mdlﬂol.?nh

an independent science’ (L. 142).

Bat, if the description of development is beyond
mechanics, what, it may be asked, is the role of
the young and vigorous science of ‘developmental
mechanics’ (Entwicklungsmechanik) so well repre-
sented by the work of Roux? It may be answ
that the developing embryo, as a material system,
does of course exhibit chemical and physical pro-
ceeses which may be yzed apart and treated
gingly; that development shows a continuous
action and reaction between an imdplioit organism

the environing oconditions; and that develop-
mental mechanics so-called is in t part con-
cerned with discovering the correlation between
steps in development and their appropriate external
stimulation and nurture. But a er answer is
this, that the term ‘ mechanical’ or ¢ mechanistio’
is often, unfortunately, applied to a systematic or
connected description w displays a series of
events in causal coherence without any interven-
tion of mentality. Given certain properties of
organisms in general and of nerve in particu-
lar, we may give a more or less connected and
complete acoount of a reflex action without imply-
il;ﬁmy psychical agency. But this should not

ed a mechanical or mechanistic deeurirtion; it
is simply what it pretends to be, a physiological or
biological desoription, and it implies various non-
mechanical concepts. Similarly, given the organ-
ism’s power of registration and of persistently re-
producing its specific organization, given the cell’s
mysterious power of dividing—of dividing now in-
to similar and again into dissimilar halves—given
the power of utilizing nurtural stimuli to educe
the inherent manifoldness, and 8o on, we can begin
to discover the connectedness of the successive
::Jlfes in development. But this should not be

ed mechanical description.

(d) Evolution. —The adequacy of mechanical
description may also be tested in reference to
evolution. There is apt to be fallacy in ing
of organic evolution as a continuation of ‘evolu-
tion’ in the inorganic domain. For it is more
accurate, probably, to speak of the development
than of the evolution of the solar system, since it
is the differentiation of one mass into explicit
manifoldness. The originative nebula, if such it
was, is ocom ble to a great world-egg which
developed into several embr{os. as eggs sometimes
do, but there was no struggle between the various
Fh.nets, or between them and their environmental

imitations, no sifting process which eliminated
some and left others surviving. There wers no
alternatives, no trial and error methods. There
was nothing comparable to that staking of indi-
vidual lives and loeing of them which is so char-

acteristic of that sublime adventure which we call
organic evolution. The theory of organic evolu-
tion starts with the mystery of variability, which
is more like experimenting in self-expression than
anything in' the inorganic world, though it is not
without its analogies even there. In natural selec-
tion the o ism is often anything but a passive
pawn. It does not simply submit to the appar-
ently inevitable. It often evades its fate by a
change of habit or of environment ; it compromises,
it experiments, it is full of device and endeavour.
It not only adapts itself to its environment, it
adapts its environment. The evolving organism
is an historical being, a genuine agent which trades
with its talents. Such mechanical description as
is possible leaves the essential features undescribed.
4. The uniqueness of life.—The negative con-
clusion has been arrived at that mechanical or
hysico-chemical concepts do not suffice for answer-
ing biological questions. This is because organisms
show a certain a.Ea.rt.ness or uniﬁuenes.s. the various
theories of which may be roughly designated vital-
istic. Before considering these, however, we must
hres poelimtaary potata. (a1 I5 18 maintained by
t relimi in a) It is maintain
some Bmt mechm}:.l formulation, legitimate an

useful for certain p apparently adequate

ered | for things as they are in certain cases, such as the

tides, is not the ideal formulation even within the
domain of the not-living. But, if it is not adequate
there, it will be still less adequate within the
realm of organisms. Practically, however, it may
be answ that this is not a biologist's business.
All will admit that mechanical formule work very
usefully within the inorganic domain; but the
biologist finds that they do not help him to answer
his particular questions. He therefore seeks for
formulse of his own. (3) It is often pointed out
that, although we cannot at present translate vital
happenings, such as growth and division, into
terms of any known mechanics, we may be able to
do 80 in the course of time. It may be, for instan
that the concepts of chemistry and physics w
undergo profound modification in centuries to
come, and no one can say that they have not
changed in the past. The practical answer to this
question is that we can s only of the chemistry
and physics that we know. (c) It is held by some
that it i8 consciousness, or mind, that gives organ-
isms their apartness or uniqueness. But, without
entering into a discussion of this, we may again
give a Emctical answer, that the problem * vitalism
or mechanism’ is the same for plants as for animals,
and that we do not know anything about the mind
or consciousness of plants.

There are three well-known positions in regard
to the apartness of living creatures, which may be
roughly described as the three es of vitalism.
(1) The first finds the differentia of organisms in
the greater complexity in the configurations of
elementary particles; protoplasmic metabolism is
extremely intricate. ew conoepts are not re-
quired, but the activities of organisms cannot be
predicted from a formulation of what occurs in the
inorganic domain. Biology may be allowed a
laboratory of its own, but it should be called bio-
chemical. The main objection to_ this view is
simply a matter of fact—that no headway has been
macfe in giving mechanical answers to character-
istically biological questions. (2) The second view
is that there is a peculiar kind of physical energy
operative in living creatures and nowhere else.
Organisms bave a monopoly of some power in the
same series as, say, electricity. This theory is a
lineal descendant of one form of the old theory of
¢ vital force,’ but it has been brought up to date.
It has been snﬁest.ed that there may be a specific
intra-organismal form of energy evolved by and
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peculiar to the complex nature of the molecule of

protoplasm or of protoplasms, which exhibits an

unceasing alternation of unipolar and bipolar

mm the latter resulting in cel l-division‘;.u
¢ oti st Ol bet

o0 ypalsions and the fgures of shrain in the Gividing. cols
v
and the actual on, . form

ik, xxix. 681.

(3) The third_view is thoroughgoing vitalism,
best represented by the work of Driesch. Its
mtulate is a non-perceptual vital agency or ente-

hy, which does not occurin not-living things, but
is associated with organisms, where it operates in
certain cases, directing the chemioo~ph¥:ica.l g]ro-
cesses 80 that their results are different from what
they would have been apart from its intervention.
The postulated entelechy is not the outcome of
more complex physical conditions, ‘not a new
elemental oonsequence of some constellation’; it
intervenes only at certain steps, introdnciniean
occasional indeterminism ; it is su; to be a
genuine ugent, counting for something, ‘at work,’
as Driesch says. On this view, there is a deep-
lying distinoction—a difference in principle—be-
tween the flight of a bird and the movement of a
comet, and biology is by hypothesis antonomous.
‘We cannot enter into a ion of Driesch’s
i;Fenions and consistently-worked-out theory of en-

echy, or of the three proofs which he gives of the
;utonl:)my of life. ’l‘fh«; hﬁrst is pasu'iﬁog a study of
m esis, i.6. of the way in which an organ-
is:\rp rems in development ?ta specifioc form and
structure ; the second is on a study of in-
heritance ; the third is based on a study of the
movements of i That they show the
impoesibility of ¢ a machine-th of life’ will be
admitted by many who are not disposed to postu-
late an o i entity. Aeeordmg to Driesch,
entelechy is ‘an autonomous agent,” ‘of a non-
spatial nature,’ without a seat or localization. It
is immaterial and it is not en ; it is not in-
consistent in its agency with the laws of energy ;
its function is to suspend and to set free, in a
regulatory manner, pre-existing faculties of in-

om interaction.

s something in the fsm’s behaviour—in the
widest sense of the word—which pposed to an inorgani
resolution of the same, and which shows that the livin, -
{sm is more than a sum or an uolibwh...?’ml
SOm weo call entelechy ’ (op. cil. ii. 888). .

In illustration of the criticisms of Driesch’s
position, reference may be made to three pointa.
(a) It is argued that, if entelechy is effective, it
implies a breach in the fundamental law of the
conservation of energy. But it is like begging
the question to press this difficulty, and Poyntin,

ted, in diwnssinﬁ&the analogous case o
the operation of our will, that a merely deflecting
force does no work, though it changes configura-
tion. The will may introduce a oonstraint which
guides molecules to glide past one another instead
of clashing—e sliiht change of spin which may be
compensated for by a slight opposite spin put on
wg.“:n? ! th(:“body. ! the direct!

‘ asa on
e

L ) 10U our
idm'o:.&bo “ofmwo(rao;ﬁgi o dmot.gn,or
even constancy ’

The same may :Egiget.o the action of entelechy,
and attention m directed to the care that

Driesch has taken to state his doctrine so that it
does not violate the principle of the oonservation
of energy. He supposes entelechy to suspend re-
actions which are ;ossible ‘with such compounds
as are present, and which would happen without
entelechy. And entelechy may regulate this sus-

ding of reactions now in one direction and now
in another, suspending and permitting poesible
becoming whenever required for its purposes’ (op.
cit, ii. 180). Entelechy stops a movement, and
the energy of the latter becomes potential. Later
on the movement may continue, the potential
energy being reconverted into kinetic. Thus no
violence is done to the principle.

(5) A recurrent ent in Driesch’s exposition
of his dootrine of vitalism is that no machine-like
arrangement can possibly account for the facts
of development, inheritance, or behaviour. A
machine is defined as ‘a given specific combina-

tion of specifioc chemical and physical ts,’ and
Driesch seeks to reduce to absurdity the theory
that any machine could do what is required. His

argument i8 very oonvincing, and of course we
can argue only about machines that we know and
imaginative combinations or improvements of
theee, but it seems open to the critic to reply that
no one knows all possible machines, and to urge
that proving the untenability of a machine-theory
does not prove the necessity of postulating an
entelechy. Concerning the ingenious machines
invented by man, it may not be needless to remind
ourselves that their introduction into the nt
argument is apt to be fallacious, For they, like
the wond achievements of the synthetio
chemists, are the fruits of intelligence, not fair
Mﬂles of the inorganic world. An ingenious
machine, like a type-writing or a calculatin,
machine, is an elaborated tool, an extended hand,
and has inside of it, so to s , 8 human thought.
It is because of these qualities that it is a little
like an organism. Practically, however, most of
those who have a near uot.}t)l:intanoe with living
creatures will agree with Driesch that their be-
haviour is not very like the working of machines.
For certain purposes it is useful to think of the
organism as an engine, but we must recognize
that it is a self-stoking, self-repairing, self-pre-
serving, self-adjusting, self-increasing, self-repro-
ducing engine.

(c) Another objection is stated by J. 8. Haldane :

‘In order to ‘‘guide” effectually the excessively complex
physical and chemical phenomena occurring in living material
and at many dl:etent parts of a complex organism, th: vi

quire to per

wledge of these processes. Yet the vital ;“rfnclplo is
assumed to act unconsciously. The very nature of the vital

istic assumption is thus tof unintelligible® (op. eit. p. 28).
Similarly Jennings the diffioulty of under-
standing how entelechy gets its power of oo-
ordinating and individua.lim:g :
‘To t the Entelechy unanalysed and nnex})hlned is
merely to give up the problem as insoluble’; and, if we try to
work out & development of entelechies, ‘then surely we are
m transferring our problem from the complex that we
find in time and space to & sort of manu rodo(my
of this problem, presenting the same difficulties, with the
additional one that it is gl‘cg;h:mhlo and cannot be directly
dealt with at all. The ent simply adds to our difficulties’
(* Behavior of the Starfish,’ lc. oit. p. 180).
Jennings also points out that, according to
Driesch, two living systems ubso‘utely identical
in every physico-chemical res may behave
differently under abeolutely identical conditions,
this depending upon whether, and how, the ente-
lechy takes part in the process. This leads to a
very serious admission of experimental indeter-
minism, which for some minds is enough to con-
demn the theory. It should be stated that Driesch
has replied vigorously to the criticisms brought
against his poeition, and that he never for a
moment pretended that we could understand
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‘even in the slightest degree’ how entelechy is
abl_:l to discharge its function as regulator and
1d6.
8uDit!’ering from Driesch’s position, according to
which entelechy is not identical with the Bohwsl,
is the animism so ably expounded by McDougall
in his Body and Mind (1911). The panpsychism
of Paulsen and the very distinctive poeition of
Bergson should also be considered.
LATine b Mevogl, 5, sl gl ki, bt
rocesses, alike are conditioned and governﬁ by p':ychlen.l
itions that have been built up in the course of the experi-
enoe of the race’ (p. 879).

5. Provisional conclusion.—l.oold.ng backwards,
we cannot admit that the study of animal be-
haviour, for instance, is no more t| the study of
very subtle problems in chemistry and physics;
we do not find evidence to justify the view that
organisms exhibit a new kind of Physie&l ener,
in a line with electricity and the like ; and we do
not share the oginion of mlmg° recognized author-
ities that the facts cannot be met except by a
theory of entelechy. What then is our position ?
It is that of ‘descriptive’ or ‘methodological’
vitalism.

Making no pronouncement whatsoever in
to the essence of the difference between organisms
and things in general, we hold to what we believe
to be a fact, that mechanical formule do not be-
ﬁin to answer the distinctively biological questions,

io-chemistry and bio-physics added together do
not give us one biological answer. We need new
concepts, such as that of the organism asan historic
being, a genuine agent, a concrete individuality
which has traded with time and has enregistered
within itself experiences and experiments,
and which has its conative bow ever bent towards
the future. We need new concepts because there
are new facts to describe, which we cannot analyze
away into simpler processes. In the present state
of knowledge we cannot tell in what the newness
or apartness essentially consists, and this ap
to us to be a quite legitimate, though provisional,
stopping-place, without pressing on to any positive
vitalistic theory, which must be, from the nature
of the case, metaphysical.

If we go beyond science in the endeavour to
form some connected reconstruction, we should
say that those constellations of ‘matter’ and
‘energy’ called organisms afford opportunity for
the expression of aspects of reality which are not
patent in the inorganic domain. We must not
think of ‘matter’ and ‘energy’as the exclusive
stones and mortar of the ever-growing cosmic
edifice ; l;he{I are abstract concepts, defined by
certain methods, which serve well in the descrip-
tion of the physical universe. They certainly re-
present reality, for we safely make prophecies and
risk our lives on the strength of this. But itis
ﬂte another thing to say that tl;:{ are exhaustive.

aspect of reality which may safely be neglected
in astronomy and navigation, in chemistry and
engineering, mes patent in the realm of :;gm-
isms, and we call it ‘life.” It is neither a product

of ‘matter’ and ‘energy’ mor an outcome of the | Lo

increasing complexity of constellations; it is an
expression of the reality of which atoms and their
movements are also but conceptual aspects. It
may be regarded as that aspect of reality which is
clearly manifested only in protoplasmic systems—
and in normal conditions in all of them,
not be that the e(":lllm.lit,ies which render the postu-
lation of entelechy or vital impetus necessary to
some minds have been in kind present throughout
the history of the Nature that we know? We say
¢in kind,’ since it is plain that we share in a move-
ment which is not the unrolling of somethin

originally given, but a creative evolution in whic

May it | hed

time counts. Instead of supposing the interven-
tion of a non-material agency which ocontrols
chemical and physical processes in organisms, we
suppose that & new aspect of reality is revealed in
organisms—that capacity for correlation, persist-
ence, and individ it{’,efor growing, multiplying
and developing, for behaviour, experience, an
experiment, which we call ¢life,” which can nowise
be &xplained in terms of anything simpler than
itself.

To the biologist the actualities are organisms
and their doings, and life is & generalized concept
denoting their peculiar quality. What life n
essence or principle is he does not know. Taking
life in the abs therefore, as ¢ given,’ we have
had to be content in this article with stating the
general characteristics of living creatures. It is
plain, however, that analytical and formal discus-
sion falls far short of 7inng any adequate idea of
life in its concrete fullness. For that requires a
synthesis, and that, again, is impossible without
sympathy, We must use our everyday experi-
ence of livingness in ourselves and in other organ-
isms, not for knowledge alone, but as a source of
sympathy wherewith to enliven the larger data
of biology; and we need not be afraid of exag-
gerating the wonder of life. Sympathetically and
Imaginatively, therefore, as well as with precision,
we must seek to envisage the variety of life—
hundreds of thousands of distinet individualities
or species ; the abundance of life—like a river al-
ways tending to overflow its banka; the diffusion
of life—exploring and exploiting every oorner of
land and sea; the insurgence of life—self-asser-
tive, persistent, defiant, continually achieving the
a gurently impossible ; the cyclical development
of life—ever passing from birth, throuﬁh love, to
death ; the intricacy of life—every cell a micro-
oosm ; the subtlety of life—every drop of blood an
index of idiosyncrasies; the inter-relatedness of
life—with myriad threads woven into a patterned
web; the drama of life—plot within plot, age
after age, with every conceivable illustration of
the twin motives of hunger and love; the flux of
life—even under our short-lived eyes; the pro-
gress of life—slowly creeping upwards through
unthinkable time, expressing itself in ever nobler
forms ; the beauty of life—every finished organ-
ism an artistic harmony ; the morality of life —
spending itself to the death for other than indi-
vidual ends; the mentality of life — sometimes

uietly dreaming, sometimes sleep-walking, some-
times wide awake ; and the victory of life—sub-
duing material things to its will and in ite higheet
reaches controlling iteelf towards an increasing

P See, .fnrther, ABIOGENESIS, AGE, BIloLoay,
DEVELOPMENT, GROWTH, HEREDITY.
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J. ARTHUR THOMSON.

LIFE AND DEATH (Primitive).—In primi.
tive thought, so far as we can analyze it, life and
death are not the balanced opposites which civil-
ized contemplation has made them. To early
man life is the normal condition, death an ab-
normal catastrophe, unnatural, miraculous, and
terrible. An exoeption is to be made when & man
kills his quarry or his foe ; here the satisfaction
of an end achieved inhibits the feelings aroused by
the non-violent death of a tribesman. According
to Australian philosophy, men would live on in-
definitely, except for the result of actual physical
violence or of soroery, a refined form of it.» This
is the usual view of the savage, though it is hardly
a reasoned opinion. The savage, like the major-
ity of civilized men, lives in the present; this
fact involves a certain inertia of thought as to the
contrast between life and death, and it is true of
both stages of culture that  the fear of death is as
nothing.”® The primitive mind, when it exercised
itself on the uub)eot of life, was concerned with
the acquisition of physical strength and moral in-
fluence rather than with the problem of the nature
of vitality ; but the constant rage and terror which
characterized its attitude towards death involved
a permanent concern with the mg causes of
an event which, though inevitable, remained a
mystery and a violation of natural law.

1. The nature of life.—The distinction between
life and soul is in some cases confused, and in
others mot drawn. Again, the latter concept
includes several ideas. e have, however, to deal
with a ‘life-principle’ whenever there is a clear
connexion between & concept and facts of life.
For the earliest stage of thought the chief datum
is the difference observed between the dead bod;
and the living and moving body. It is infe
that something has de from the body when
dead ; the something is & concrete object or sab-
stance, ideated vaguely at first, later with some
precision, as a ?ecml entity, or identified with one
or other part of the living o! ism.

in Australians of ‘something,;da.
yowee, not described, which never leaves the body
of the living man; it gll;gxs a8 he grows, and
decays as he decays.? is illustrates well the

i stage. Putin another form, the inference
is that the ‘soul’ does not finally leave the body
until decomposition is well advanced.* Such cases
indicate that the inference of life from observed
movement is not in itself primary. Many peoples
regard inanimate objects as ‘alive,” but the mean-
iag of this is clearly shown by the Tongan and

est African notion that these objects ‘die’
when they are broken or destroyed.® The view

1W. E. Roth, Ethnological Studiss among the North-West
Comtrad Qusonaland Lsorigines, Belssaner 185, p 1615 of. art
Dl:;’n'-m Disrosan or #Dm (In Y ).'vol. iv.
> .

3 Roth, p. 161

3LL&rk‘r.li¢ﬁM,Iondon,m,p.u.

SL Fison, JAI x.

] 141,
8 W. Mariner, TAe Islandss, #.180; M.
&m,fbvﬂlm“. London, 1618,

that so vaguely ideated a content is concrete is
supported by the fact that any haphazard identi-
fication serves as ‘life’; examples will be found
below. But the primal concept is, as the first
Australian instance shows, v near to a result
in which a man’s ‘life’ is himself in replica.

This perhaps is to be regarded as the second stage
of analysis. ‘The Hervey Islanders considered that
fat men had fat souls, thin men thin souls.! Ac-
cording to the Karo Battak of Sumatra, a man’s
tends pears at death. It is a ‘copy’ of the
owner, his ‘other self.’® According to the Karens,
that which ¢personates the varied phenomena of
life’ is the or Ia, which ‘is not the soul,’ but
‘is distinct from the body and its absence from the
body is death.’ It is also the individuality of the
animated being.? ‘It merely gives life,’ and ¢ can-
not be distinguished from the person himself.’¢
The Iroquois conceived of ‘an exceedingly subtle
and refined image, . . . possessing the form of the
bo'(ll‘{' with a head, teeth, arms, legs,’ etc.®

e next stage is characteristic of Papuan and
Malayan belief.

‘The Dayak idea of life is this, that in mankind there is a
“'ul:fdlb thp’:o:nponryd ‘:boeio;wd dm':;m u:m‘;

CH L] An e

ture of t{h principle from the body.’ ¢ 7 par
But this ¢ principle’ is a reglioa of the individual,
and & miniature replica. This is the tanoana, or
‘little man,” of the Torajas of Celebes.” The
sémangat of the wild Mal‘:fan tribes is a ¢ shape,’
exactly like the man himself, but no bj than a
grain of maize.® The sémangat of the Malays is a
‘thumbling,’” and corresponds exactly in shape,
proportion, and complexion to its emzod.lm' ent or
casing (sarong), i.e. the body. It is the cause of
life; 1t is itself an individual person, as it were,
and is separable from the body in sleep, sickness,
and death.® A similar oonception is found in
8. Africa,® America, and other localities spo-
radically, but is general enough to be regarded as

ty&tc&l.
he problem of its origin is not clear. J. G.
Frazer thus describes the conception :

¢ As the savage commonly explains the processes of inanimate
nature bymppollng that they are produoed by living bd:ﬁ-
working in or behind the phenomensa, so he explains the
phenomena of life iteelf. If an animal lives and moves, it can
only be, he thinks, because there is a little animal inside which
moves it : if a man lives and moves, it can only be because he has
a little man or animal inside who moves him.’13
The argument agrees with the fact that the minia-
ture replica is usually sapposed to be the cause of
life, but it is difficult to understand how the idea
of an inner being, whether in inanimate things
or in living men, could have arisen in the first
instance. Only the contrast between the dead and
the living y seems adequate to produce it;
later, the idea oould be applied to all nataral
objects. As for the miniature size of the replica,
this is probably a refinement of an earlier conce;
tion, in which sauch qualities were distinguished,
and it would be naturally deduced from the fact
that the man’s body is still present, without any
reduction ; that which has de , therefore,
must be infinitesimally small. The same result is

1W. W. Gill, Myths and Songs from the South Pacifie, Lon-

don 1876.1?. 171
35, H onmmn,lod:fc(elli ,,;-;“,f‘"’""“"“"m
3E. B, JA élv.’Psu]sou.
4 F. Mason, JASBs xxxiv. [1865]) 105.
8 J. N. B.|Hewitt, J4 FL vill. [1896) 107.
m:s&fi’ﬁ%h"’ in the Forests of the Far East3, London,
74.°Q. Kruijt, Het Anémisms in den ind. Archipel, The

m%e. 1906, p. 12.
8 W.'W. Skeat and O. 0. Blagden, Pagan Raoes of the Malay

Peninsula, London, moslu. 104,

9 W. W. Skeat, Malay agh London, 1900, p. 47 f2.

107, Raligion and Myth, London, 1803, p. 38.
17, G, Bwan, mmm.mms{

13 GB3, pt. ii., Taboo and the Porils of the Soul, 011,
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necessitated by the idea that the life must take | ¢ when a copy of the face of a person is made and
its departure by some one of the orifices of the | taken away from him, a portion of his life

body, and it is possible also that certain character-
istics of the memory-image may have exercised an
e carl he lif le is, though
n these early stages the life-principle is, thoug|
‘refined,’ always material; the conception of
- insubetantiality is quite a late achievement of
thought.* But certain natural confusions occur.
Thus, the aé-man{at of the wild Malays differs from
the conception held by other races in the same
regions, for that which gives life is the jiwa. The
Patani Malays also ieve in a ‘life breath,’
nyawa ; the sémangat, in their view, is not the vital
principle, but is possessed by every object in the

universe.?

In his study of the animism of the Molu and uring
districts, A. O. Kruift finds a :mnem.hﬂm:iztghmwm
the soul of a living man and the soul of a dead man. The
I5 oartainly eelf' pevton, A0 saways ia  miniatare septios of
the owner; it gives him life, Its x-:nterm is fine, ethereal
substance ; it has various seats in the body where its action is
most conspicuous, such as the pulses. It dies when the man
dies. The other soul is a continuation of the individual after
life and does not appear till death. In the latter conception we
seem to have a combined result of the memory-image and the
hallucinational ghost.

A later detail, which involves the idea that all
things in nature either are animate or possess
‘souls,” is also attached to the theory of the
sémangat, though it is chiefly things concerning or
interesting man that possess the miniature replica.¢

The sémangat of the Eastern Semang is red like
blood, oris in the blood.* Life is usually regarded
as being closely connected with the blood—ea natural
inference from observation of wounds or of death
by loss of blood. Life and blood are identified.®
A vaguer identification is frequently found with
various parts or states of the living organism. To
some, as the Iroquois, life is the flesh’—a concept
which probably originated from experience of
nutrition. The heart is a seat of life; in some
cases it, like blood, has a *soul’ of its own.* The
Australians regard the kidney-fat as an important
seat of life, and the caul-fat and omentum are so
regarded.?

e absence of breath in the case of the dead
is a fact naturally assisting a belief that the breath
is the life, or that the life is in the breath. In the
Marquesas it was the custom to hold the nose and
lips of dying persons, in order to prevent death.!!
In primitive thought there is no explicit incon-
sistency in the identification of life with various
things ; the early books of the OT hold, now the
breath,* now the blood, to be the *life.” Primitive
biology, in its secondary stages, has a r list. 13
In this is to be included the shadow of a man,
which is (like everythin connected with person-
ality) ‘a vital part,’ 4 and a man’s reflexion is also
closely akin to, if not identified with, his life.
the mmalignant, spirl takes hold npon B Lits by sesars of ol
reflection on t.h:pwuur.' B pon e by means o
The lore of shadow, mirror-image, and portrait
becomes prominent, however, only in the third
stage of culture—that of the higher barbarism.
The Chinese place the dying man’s picture upon
his body, in the hope of saving his life.** In Siam,

1 A.E. Crawley, The Idea of the Soul, London, 1909, p. 2001,

3 Id. pp. 67, 209 ; hhelﬁs Dayak term is in point, urip-ok

=* fine ethereal lite’
3 Skeat-Blagden, ii. 3 N. Annandale, Man, iii. (1908) 27.
oit.

4 Crawley, p. 6 8keat-Blagden, loc.
6 Gn 94, Lv 1711-14; Crawley, g. 112; Frazer, {: 240,
7 Hewitt, loe. cit. Crawley, pp. 120, 186,

m::u references in Orawley, Mystic , London, 1902, p.
10 W. R. S8mith, Religion of the Semites3, London, 1894, p. 879,
11 Frager, p. 81. v 1 g:& o, P

‘ .
BR H &ﬂngton, in JAT x. 818.
18 Crawley, Idea of the Sowl, p. 225.

with the picture.’! The comparison of the ?ioi:
essence with fire is the best known of many meta-
phorical analogies, and occupies a prominent place
in myth—e.g., the fire of life inf: by Prometheus
into the clay figures which became men—and in
metaphysical theology.

Until modern times, lation has concerned
itself with the source of life rather than with its
origin. In ea.r{y mythology conceptions like that
of the Hervey Islanders, who regard a ‘Eairn:" as
the beefnni.ng of existence, are rare. also
&re su udo-biological ideas as the Maori con-
cept that the life of a man is contained in the
catamenia,® but the usual conclusion is that the
‘soul’ is the source of life or is itself life.

2. The life of nature, —Life in the vegetable
kingdom has probably always been recognized, and

rimitive thought doubtless distinguished it as
ing different in character from that of animals.
The same may have been the case with its attitude
to inanimate things, unless it merely ¢ personal-

them.

The view of Tylor, that in primitive animism
there is ‘a belief in the animation of all nature,’
and that ‘man recognizes in every detail of his
world the operation of personal life and will,’ ¢ can
be applied only to certain developments of the

higher barbaric stage.

*It is not likely that at one man regarded everything as
alive, and at a later ually discriminated bet:geen
animate and inanimate. e fact is, that he by

ing everything as neutral, merely as given. Yet thougg h;
ne‘nf thongl:‘t‘a.bout the matter at lll,ﬂ hisacts . . . he dis-
-1 ed as well as we do betwe imate and inanimate.’®

¢ er power and importance he (primitive man] may have
ascribed to inanimate objects, he drew the lwonrn of lines
between such objects and what was endowed with life.’¢

An excellent observer remarks of the Kafirs
of 8. Africa, in regard to the question whether
they ‘imagine ever?,bing in nature to be alive,’
that they very rarely think of the matter at all.
‘When questioned on the subject of the animation
of stones, they laughed, and said, ‘It would never
enter a Kafirs head to think stones felt in that
sort of way.’?

Throughout the fluid and ill-defined
of primitive man we may distinguish a tendency
to mark off the concept of things as living from
the oonoe;;l of them as ideas, whether in life or
after death. The latter aspect is ideational, the
former perceptual. An excellent illustration of
the distinction is the Indonesian view, expounded
by Kruijt, that the life-soul of creatures is never
con or compounded with the after-death soul.
In later psychologies, on the other hand, Tylor's
hypothesis, that eventually the ‘life’ of a thin,
mgo its ‘phantom’ are combined, holds ioonf
Language has g‘robably had much to do with the
combination. The view of Kruijt, however, that
the Indonesian ‘life-soul’ is but a of the
world-soul, a}:plies only to the higher developments
of animism.® Here we have a parallel with the
pantheistic theories of the world.

3. Regard for life.—Another parallel with these
is the regard for life generally, a which
develops with culture but is more pronounced in
Oriental than in Western morality. At first this
feeling is a vague altruism, but later it is fused

1 E. Young, The Kingdom of the Yellow Robs, London, 1898,

P- 140,
2 Crawley, Idea qf the Soul, p. 98, quoting Gill.
3150 p. 8. v ey ey

. 90, £, 24f.
8 Crawiey, Idea of the Soul, a2 !
S E. J. Payne, History of New World callsd America,

Oxf , 1. 265.

7 D. Kidd, Savage CAi London, 1006, p. 1451.

8 86 Crawley, Jdoa m 362, In Bemitic though
living water is running water, i flesh raw flesh (W. R.
s:i,'v PP. 190, 389). 6s0 phrases are probably metaphorical
only.

chology
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with metaph;
of. }ife, as such.

I
i
|
E
E

s _person’s death or of
Burmese ‘laugh at the
abstain from

The life deposit.—A remarkable belief is that
of t.l‘:e ¢life-index ’ or ¢ exmmt;l soul,’ whifchhis {onnd
with some regularity in e stages of the lower
civilizations. An ?arly example is the sex totems
of Australia.

The of South-Eastern Australia ‘held that
“the life ﬁz%bokt)hmlihunmmdmo
Nite of Y. k (the Nightjar) is the life of & woman,” and
of creat is killed the life of some
man or of some woman is shortened. In such a case every man
or every woman in the camp feared that he or she might be the
victim, and from this cause great fights arose in this tribe.’ 8

In later folk-lore the idea is crystallized into the
talisman, but previously a host of objects are
ed as eligible for the safe-deposit of the
individual life. It is noteworthy that the mbf'ect.
ismore frequent in mythology than in practical life.
The fact that, according to the common-sense view,
posits’ of life a man has, the more is
he liable to death, may explain this natural differ-
ence. A remarkable aspect of the belief is con-
nected with the growth of children and the growth
of plants. The inception of this idea can hardly be
attributed to any other influence than the obser-
vation of the facts of growth. It is therefore prob-
ably not originated by the notion of life.

*In folk-tales the life of a person is someti ]
with the life of a plant that the withering ot the plant will im-
mediately follow or be followed by

- 5‘_
P
g
¥
k

o

o .
CAiness m‘r, iil. (1821) 164, 205 ., quoted by Wester-

i

London, 1880, 1. 61

Indo-
marck, loe. oit.
:%I';'Lmbw' The Soul of a Peopls, London, 1002, p. 2321,
8 A. W. Howitt, JAT xiv. gusa-ul 145, xviil. (1887-88) 58,
9 Fraser, GB3, pt. vil., the Boeautiful, London, 1918, ii.
103, 106, 110, 117£., 136 £,
Ib, ii. 100-164.

; | motive in fairy-tales and the m,
| their basis. it

eld | tained is put under his pillow; and the Tartar

ndia, | London, 181

enpihl,hmd.tbh’l-mohonr...sim of heart-
The conclusion of these ideas supplies a constant
ology which is

Thus, * Koshchei the Deathless is killed by a blow from the
or the stone in which his life or death is secreted; . . .
magician dies when the stone in which his life or death is con-
hero is warned
that he may be killed by the golden arrow or golden sword in
which his soul has been stow .mx‘.;l A remarkable instance
oocurs in the myth of the god Balder. His life was bound up
in the mistletoe. The a t inconsistency that he was slain
by a blow from the plant is explained by Frazer :
son’s life is conceived as embodied in a particular ob; with
the existence of which his own existenos is bound
up, and the destruction of which involves his own, the object in
ﬂlflg"' may be regarded and spoken of indifferently as his

or his death. . . . Henoe if & man’s death is in an object,
it is perfectly natural that he should be killed by a blow

ch | it.’3

The idea that the mistletoe itself is the life of the
tree on which it grows is of the same order as the
Malay and Chinese idea with regard to the knobs
and excrescences on tree trunks.* Two converse
ideas maﬂbe noted. A person whose life is magi-
cally isolated has one weak spot, e.g. the heel of
Achilles. Death, no less than life, mui be ‘de-
ggsibed,’ as in the stories where it is kept in a

ttle. See, further, art. LIFE-TOKEN.

5. Life magic.—When the conception of life as
a magical essence is established, the formula is
applied all round the social and religious spheres.

e elemen facts of nutrition thus become the
basis of an elaborate vitalistioc philosophy. In its
more primitive forms this np%em as a practical
science of life insurance. ‘Food . . . during
thousands of years occupied the largest s in
man’s mental area of vision.’® This consideration
helps to explain the existence of 8o large a body of
superstitions concerning food. And into these
enter the magical and, later, the vitalistic theory.
Particular creatures are eaten because of their par-
ticular vital force.® The slayer eats part of his foe
in order to assimilate his life and strength (see,
further, art. CANNIBALISM, §§ 3-7). In order to pro-
cure lon;enﬁy the Zulus ate the flesh of long-hved
animals. edea injected into the veins of Ason
an infusion of the long-lived deer and crow.? In
the lower culture special virtue is assigned to

human flesh.? Besides the eating of flesh and the

P | drinking of blood, there are various methods of

acquiring the ‘life essence.” The Caribs transfer
the life of an animal to a boy by rubbing its juices
into his body.!* Anointing with amrta oil and with
fold-grea.se are methods of procuring life found in

ndian and Chinese folk-lore respectively.l! The
Tibetan Buddhist acquires *life’ bzdn&n ing the
‘ambrosia’ from the ¢ Vase of Life’!3 (see, further,
artt. Foop and EATING THE GOD).

Long life is often the subject of charms. The
Chinese wear a longevity garment on birthdays.®
The Hindus ascribed long life to continence.}
Most religions include prayers for long life. After

1 Frazer, Balder, il. 1661. 2 Ib. p. 219, 3 v,

4 Bkeat, Malay Magic, p. 194; Orawley, Idea of the Somd, p.
‘lﬂ:, l;;.uf:. eu g;o Groot.

¢ Fraer, OB, pt. v., Spirita of the Corn and of the Wild,

2, ii. 13881,
7 H. Callaway, Nursery Talss of the Zulus, London, 1868, p.

175.
8 Ovid, Metam. vil. 271 f1.

9 Parker, p. 88,
10 J. G. Fraser, Totemisms, London, 1910, L &
11 The Bower MS, ed. A. F. R. Hoernle, Calcutta, 1

808-07, il.
107 3. 3. M. de Groot, The Rel. System of China, Leyden,
., iv. 881,
“;'LA.WMWW' of Tibet, London, 1805, p.
13 De Groot, L. 601, 34 Bower MS, iL. 142.
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a death, magic is employed to prolong the life of
the sn!:veLvors.‘ d later th: regarded

M&ﬁl rsons, an e gods, are
as bot! posg:ssing aricherstore of life and being able
to impart it to others ; the savage medicine-man is
able to infuse life into an inanimate fetish. Breath-
ing upon the object gives it the breath of life (as in
Ezekiel’s apologue of the dead bones) ; smearing it
with blood gives it the life of the blood.* Aocord-
ing to the Tantras, a king may slay his enemy by

ing life into his foe’s effigy and then destroying
it.* Divine persons naturally tend to become long-
lived or immortal.

But, though divine ?eruons throughout bear a
more or less ‘charmed life,’ absolute immortality
is a late conception. The gods of the Homeric
pantheon maintained their life by eating ambrosia,
the ¢ food of deathlessness,” and by drinking nec-
tar;¢ and similar ideas were connected with the
Persian haoma and the Hindu soma. In Scandin-
avian myth the apples of ISunn are eaten by the
gods in order to perpetuate their life.* The Egypt-
ian were mortal.® The tendency to immortal-
ity, however, is carried out in the higher religions,
gorobably in connexion with the natural attribution

the gods of a general power over life and a con-
trol of creation. In the end the s assume in
themselves the ultimate hopes and fears of men,
and they become ‘lords and givers of life.’

6. Renewal of life.—A crude form of the ideas
connected with a renewed earthly life after death,
or resurrection, may be seen among the Australian
aborigines, who speak of the ghost returning at
times to the grave and contemplating its mortal
remains.” Similarly, on the W, Coast of Africa
‘it is the man himself in a shadowy or ghostl
form that continues his existence after death.’s
}he beiief in the r:ilﬁzlilﬁc%gion of a dead tfge;m;

oes not appear un e thaumaturgic s o
barbarous religion, when it becomes & favourite
miracle, performed by & word of power or b¥ the
life-giving touch or contact with the body of the
divine person. But the belief in a second life, or,
rather, a series of lives, is a remarkable and regular
feature of primitive thought. It takes the form of
reincarnation ; the d are born again in their
descendants, the idea beinﬁ & natural inference
from the resemblance of children to their parents

and dparents.? The Central Australians have
developed 1t into an elaborate theo{‘y of heredity,
Other Aus-

in which the ¢life’ is & germ-plasm.
tralians evolved the notion that white men were
blackfellows returned to life; ‘tumble down
blackfellow, jump up whitefellow’ is a familiar
phrase. The whiteness of the native oo: after
cremation has been suggested as the basis of the
notion.

The idea of reincarnation refers also to living
parents. Thus an old blackfellow of Australia
cries to his son, ¢ There you stand with my body !’
The son is recognized as ¢ the actual re-incarnation
of the father.’’3 This frequent belief has been sug-

1
: g(ljmdnlns Mitra, Indo-Aryans, O}leum. 1881, ii. 145,

. A. B. Eﬂh&“ﬂu Tsh , London, 1887,
MOIL;J.G.H er, Gesch. der amer, Urreligionen, Basel,
p. 608; W. R. Bmith, pp. 389, 344.

3 R, Mitra, §i. 110, 411, v. 8891., Od. v. 109,

.8'11.8 tCh'lmm. , Eng. tr., London, 1882-88,
P'gA. Wiedemann of the Ancient E;
Iong’on. 1“;" lh; Frazer, GB3, pt. iii.,

7 n&% JAT xiil. [1885-84] 188,

8 Crawley, Idea of the Soul, p. 175, qnounf A. B. Ellis.

9J. Par JATI xxxvi. 81211, (Africa); Kruift,

l?s;mlv;lgy.allid:;dw PP. 101, 110, 161 (S. America,

on

10(;:‘:10:, Idea of the Soul, p. 88.

11 L. Fison and A. W, Howitt, Kamilaroi and Kuﬂut,;(::

bourne, 1880, p. 248; Howitt, Native Tyides South-
by .s H ,p.u‘:.' of
l’BowlkJAIxiv.uﬂ;lmu.lx.&

tans, Eng. tr.,
Dying God,

gested as an explanation of certain customs of
which killing the first-born is a culmination—the
child is snﬁgosed to have robbed the father of a
portion of his life (cf. ERE vi. 33%).

7. The nature of death.—Primitive thought has
no definition of the nature of death, but the usnal
attitude towards it, as may be inferred from mourn-
ing customs, is & mystio terror. The catastrophic
nature of the event is perhaps the fundamental
reason for this attitude, but various emotions and
ideas are superimposed. Grief and sympathy ocour
among the lowest races, and they develop with cul-
ture. Another emotion is fear of the co: asa
mysterious personality; & parallel fear is that of
the de ¢ something,’ ghost or spirit. Like
other tabu states and social crises, death has not
only its rites de e, such as mourning, but a
mysterious power of pollution. This is y con-
nected with a fear that the survivors may also
become victims, a fear which developsinto an avoid-
ance of infection.! These ideas reach their climax
in the Zoroastrian conception of the absolute im-
purity of death, a tZPO of all uncleanness.® In
others of the higher religions, icularly Christi-
anity, the material notions of the state of death
give way to spiritual. The de soul has less
connexion with the body, although even here a
physiological fact bas kept up the idea of ‘the
odour of sanctity.’

Fear of dying has no connexion with the primi-
tive fear of death.? Suicide for trivial reasons is
T e araons eth st cith s taguerenoe, or rogard

. me (. or
ltuno(::utevﬂ.but merely as a change to a life very similar
to this. But it is a fact often noticed among ourselves, that a
Eoss e meliat b e Banliehe s il

hout his life. Moreover, the fear of death may be dis-
E‘Bﬂ by thoughtlessness, cheoked by excitement, or mitigated

pany. There are peoples who are uouﬁlcml
obody

yxlng 0om|

£ ravery, and yet have a great dread of death.
lrmﬁdr:lgt;:vbomamhdhx,th it varies tly in
mmmnfdmgmzmmdin erent individuals. In
many savages it is so strongly developed that they cannot bear
to hear death mentioned.’¢ “The last objection, however, may
often be due to mystical notions.

Christianity esteems death as the passage to a
better life, and the higher religions, generally,
mitigate the inevitable lot.

Speculation on the origin of death is consider-
able in early thought, and myths innumerable
have been invented to explain it (cf. art. DEATH
AND DIsPOSAL OF THE DEAD (Introductory], vol.
iv. p. 4111.). A common motive of these is a mis-
understanding or a trick. At a higher stage death
is attributed to the malevolence of demons, often
supposed to eat the life of men and so produce
death.® Otherwise, the separation of the life-givin,
soul from the body as a fact, not as a theory o
origin, is usually explained as the result of sorcery,
except in cases of obvious violence or accident.®
By various means the human sorcerer, like the
sn demon, destroys or abstracts the life.

the higher barbarism death appears as a
punishment for breaking tabu or other supernatural
injunctions. The greater religions connect its
origin with sin, Christianity with the primal sin
of disobedience.” Throughout, humanity is in-
stinctively agreed that death is unnatural, and the
conception of a second life is & protest against it.

8. ological and ethical applications.—
Apart from mfths in explanation of the origin of
death and the less uent fancies of a mystical or
magical life-source, primitive thought makes little

use of the ?%gu of lif«; "“ﬁ,dﬁg? as motives of
Orawley, %f.; .
ls?Blv. [mys]p. Invz'

:E'\:;E%gnmﬂewmllmmh
8J. G. F. Riedel, D¢ sluik- en kroesharige rassen tusschen
Selebes en Paptw.i‘hennne.lsss.p.m
£9, ii. 534, 651.
Gn!m&l;c&lnn,v.c.
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story. Their deification is rarer still. In some
stories one or more remarkable personages are
brought into close connexion with the facts of life
and death, Thus, the Maoris tell how men would
accoeto o passiag throngh the bedy of Night.
S in passing thro ] y o t.
In Scandinavian story I:fha.nd Lifprasir (¢ Iife’
and ‘desiring life’) survive the destruction of the
world.! The usual result is that some great deity
possesses control over life, as in Hebraism, Christ1-
anity, ::1? hu]t..i: thThm g); bettlxldency .:30 to oon-
nect vitality wi e sun-| ; the Rigveda speaks
of the sun 1yn the character of Savitar, the Vivifier.?
In Hindu theol Yama, the first of mortal men,
became ¢ King of the Dead.’® In Christian theo-
logy a contrast is drawn between the old Adam, by
whom death entered the world, and the new, who
re-introduced life’ on a higher plane. A less re-
fined moral is drawn in the Babylonian epic; the
conclusion is that Gilgamesh must die and cannot
escape the universal lot.
provide for

‘Let him for and, if possibl burial.
.+ . He will u..mn., not er the pangs of hunger in
the world of spirits.’ ¢

The Scandinavian figures, Lif and Lifprasir, are
among the rare cases where life is personified.
Death is more uently deified. Old Slavie
myth seems to have had a goddees Smrt,’ and the
Baganda are said to have a god of death, Walumbe.®
The Etruscan figure of Charun may be similar to
the last, the conception being derived from human
executioners, and the ing a slayer rather

e it e e B
y e er O eep, 18 & ous
Poehziﬁeation. The Sheol "of the OT and: the

el of the Eddas are originally places which receive
the dead. As a rule, the figure later described as
Death is either a messenger of the gods or a god
whose office is indirectly connected with the death
of men. So Yama has his measengers, and the
Tatars believe in an ‘ angel’ of death. The latter
is the type of Christian ideas. The Greeks had
both Charon and Hermes ;Psyehom , bat in
modern Greek folk-lore Charon has me a figure
of terror, Death himself.? Death with his scythe
seems to be a transference from a personification
of Time.

A certain control over life is assumed in primi-
tive ritual drama, as in the pretended death and
revivification of youths at initiation, and of candi-
dates for the priesthood.® Ideas of a magical
vitality grew up out of sacred meals ; at the same
time there appears the connexion of sin and death,

the consequent aspiration towards a purging
of sin accompanied by a renewal of life. Out o
these elements arises the ethical view of the re-
newal, but still undivorced from a mystical idea of
a spiritual prolongation of existence. *Salvation’
in the life after death was promised by the Greek
mrtarian.’ In its lowest terme the salvation re-
sulting from belief in Christ was eternal life.
Faith and morality meet when eternal life is the
reward for a good life on earth. Life is identified
wi

th goodness.
The fear of retribution in a future existence has
been impressed by several of the great religions,

1P. D. de la Saussaye, Religion of the Teutons,

Boston, 1902, p. 352,

M nmwmmncm ht and Life in India,

wm.mﬁ.p.ﬂ;&& ell, Yod. Myth., Strassburg,
'F

3 Hopkins, of India, p. 128,
Omlnmncv%WMAmm

Msu&

::nmo'.'.'m London, 1911, p. 815,

3. Q. Lawson, M Folkiors and dnc. Gresk Be-

1910, p. 9887,
3 y s J. y §
s e e P e e
9 Pindar, frag. 102 ; M’aw.ltu.

notably by Christianity. But there is no justifica-
tion for connecting the origins of religion with
either this fear (long posterior to the inception of
religious ideas, and a late and special ethical de-
velopment) or the worshig of death or the dead.
The dead are more or less feared in early thought ;
the infection of death is carefully avoided ; the
ghoeu of the dead are intensely dreaded, and there-

ore carefully propitiated. Many ghosts, it is
true, have been developed into gods, but there are
many keys which fit the doors of religion.

LirerArura.—This is cited in the article, but the whole of B.
B. Tylor's exposition of animism in his Primitive Cultures,
London, applies to the subject.

CRAWLEY.

E.

LIFE AND DEATH (American).—The beliefs
of the aborigines of America ee in the main
with those of other peoples at the same stages of
development; but there are a few interesting
features of an individual character.

With regard to ideas of the life which informs
the organism, the Eskimos identiI? it or its action
with the ¢life-warmth.”! So the Navahos regarded
the warmth of the body as the living soul; the
‘shade’ or ‘double,’ a distinct concept, was
mpsosed to wander away when a man was sick
or dying.? The Sauk identified the soul with
‘ vi ‘t{,’ and supposed it to exist after death.?
The Toltec explained that it was ¢something with-
in them which made them live: . . . which caused
death when it quitted them.’¢ Identifying breath
or air with the vital l.e(pilrinoiplo, the A emems
are represented as crediting the atmosphere with
a mortiferous quality.®

‘In many American languages the Great Spirit and the Great
‘Wind are one and the same both in word and signification.’¢

The Aztec word ehecatl, e.g., means ‘ wind, air,
life, soul, shadow.” A phrase attributed to an
Indian orator is: ‘The in your hnts and the
life in your bodies are one and the same thing.’
Spirits and human magicians, such as the shamans,
devour men’s souls; the result is death.” Death
is ‘infectious’; a dead man’s belongings decay
?uiekly. Such is the ancient opinion among the

rish also, who hold that a dead man’s clothes
wear out more quickly than those of a living man.®
The belief in the reincarnation of the dead in
children is widely spread and firmly held. The
Haida refine upon it by saying that after five
such reincarnations the individual ‘soul’ is anni.
R epecial feature of Ameri religious th

special feature o erican ous theory,

on whl::ch practically the whole ritual of the cen
nations was founded, was developed from the usual
primitive idea that divine persons are subject to
senility, death, and decay. Alone among the
Mexican gods Tezcatli ‘is credited with per-
petual juvenility.’®® The principle was developed
that the gods, in particular the san, would die if
deprived of food. Hence the perpetual round of
human sacrifices offered on Maya and Nahua altars.
This daily ¢ feast of flowers,” as it was euphemisti-
cally termed, kept the gods alive. A serious result
was the equally perpetual carrying on of warfare
for the sole purpose of obtaining captives to serve
as victims, The heart, as the symbol of life, was
the choicest portion.1t

1R, W. Nelson, 18 RBEW, pt. L. [1809), p. 422

3 A. G. Morioe, Proo. Can. Inst., vii. [Toronto, 1888-89) 158 1.

3 W. H, Keating, Narrative of an E: ition to the Sourcs of
A P o R

468, quoting Ov

NR iil. 528. 6 Id. iil. 117,
J. Jetté, JRAI xxxvii. [1807] 161, 176.
) S Boub-:AFL vi. % b, viii. (1896) 110,
G. M. Dawson, * Indians,’ in Geol. Swrvey of
Oalgada, ﬁ)l"-ﬂ‘!g, 1890, p. 1211,
o, 3

11 Ib. §. 628 of. L. 8] , The Myths of Mexico and Perw,

London, 1918, pp. 74, OE
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4 LIFE AND DEATH (Chinese)

It is natural that an old chronicler should say :
“The Maya have an immoderate fear of death, and they seem

to have given it a figure Isive.’? ‘In the
MmmdothrmmﬁodAhW ase with
exposed vertebrs snd -like countenance, with marks

of corru; on his body, and every of .
On his howunt’mil-qmbol, Am?dnm
perhaps to typify the connection between birth and death, He

Like Hel and Hades, Mictlan seems to have
developed from & place into a m. He is a
¢ grisly monster with capacious mouth,’ like the
medieval European identification of the whale and
hell. Medimval Europe evolved also, but by
poetical rather than religious imagination, a figure
akin to that of the American god A, For similar
reasons the Sinaloa are said to have devoted most
of their worship to Cocohuame, who is Death.?

Another detail of the human sacrifice is this:

¢The idea that the thus slain in the person of his repre-
sentative comes to life again immed .w:: graphically re-
e

presented in the Mexican ritual by skinnin, man-god
and clothin, Inhhoun.livln'mn.vbo us became the new
representative of the godhead.’$

This principle, probable enough, is, however, a
secondary development; the revivification of the
god was the primary meaning of the sacrifice.

In Mexican theology the supreme deity Tloque-
Nahuaque (of Molina) is ‘he txn whom depends
the existence of all things.’ is the case else-
where, the sun is connected with vitality, ¢ani-
mating and keeping alive all creatures.’ An
interesting point 1s the connexion of Mexican food-
goddesses with the idea of life and its bestowal.®

The a.bo:jﬁnal creation of a Great Spirit has
been discredited. Equally unreliable are such
forms as the Master of Life (of Lafitan), and
Master of Breath, though such phrases may have
been applied sporadically by the Northern Indians
to some ° great medicine.’

A feature of the eschatology®is the other-world
E:rodise for the brave, comparable only with the

lief of Isldm, although E%I:?.)em chivalry shares
the aversion from dying in

The * huntin, nds,’ which have become a prove,
are t; ?Jﬂ”m the '“:og:' Delief—bers 13 ‘t.h.e.orﬁhod?;

American paradise, in its full glory. In the direction of the
setting sun lie the happy pnlrflu, where the buffalo lead the

hunter in the glorious , and where the horse of the pale-
face aids those who have excelled in M:gg
to attain supreme felicity.’7 soulping snd *
LiTERATURE.—In addition to the works cited in the text cf.
D. G. Brinton, N the New World, Ne s ;
Nadaillac (J. £. l‘ﬁ‘u%w Prehistorio 4‘5..’.';'.-'.,':., ?ﬂsgf.
A. E. CRAWLEY.
LIFE AND DEATH (Chinese).—z1. Popular
ideas.—Life and death are more intimately asso-
ciated in the Chinese mind than in the Western.
The curtain separating life and death is thinner.
The future life to the average Chinese, taught as
he is by popular Buddhism and Taoism, is largely
& replica of this life on a different plane of exist-
ence, but death is no theme of beauty. After
gusu:g through the Judgment Halls of the Ten
udges of Hades (a hell with many furies), the
victims are supposed to require food, olotﬁi.ng,
houses, servants, means of travelling both on
land and on water, and money. All these are sent

1 Payne, L 172, 1. *Ib.pams
s NI, ino. " P 17mL

0 -y o S,
London, 1844, p. 386 v !

6 On the ideas of a future life ses N R iii. 530£.

T NR fii. 628,

to them by their friends and relatives by means
of burning paper models and imitations.

2. Ancient —The ancient Chinese were
unable to distinguish between death, sleep, and a
swoon. They therefore tried to reeuscitate the
dead by calling them by name to return,! etc., by
providing food for them, by keeping their bodies
1n the dress that t.he‘y wore, and, at first, by tightly
ocovering the corpse.! Many customs now in vogue
in China are due to this belief, Death was a pro-
lonﬁied sleep (or due to suspended animation) ; and,
as the sleeper will wake, so the corpse may do the
same, should the soul return to its habitation.?

and
vuh, | Articles which were believed to promote vitality,

such as jade, gold, silver, fpeula, and cowries, were
stuffed into the mouths of the dead.* No methods
of disposing of the dead were employed which
would quickly destroy the body, and coffins were
made of such materials as pine and cypress, for
they ¢were intended to preserve human bodies
from putrefaction and to facilitate their resurrec-
tion by enveloping them thus air-tight in a material

which, bein of vital energy, was con-
sidered capable of transmitting life once more into
the clay.’

The ancient Chinese were most scrupulous in
washing and dressing the dead, so that the body
might be ready at any time for the soul to return
to its fleshly dwelling-place.®

The strong Chinese reprobation of the mutila.
tion of the y had its origin in these ancient
ideas, for mutilation prevents the body from being
in a fit state for the soul to return to it, or to
ap) in the next world. Hence criminals were
beheaded as a severe punishment, and strangling
was considered a lesser one.” The mode since the
revolution seems to be that of shooting.

In the belief of the Chinese life  remains after
the soul has left the body.’® There is thus a belief
in a life in death iteelf, or, as de Groot graphically
describes it, a cohabitatipn of the soul and the
body after death.® In accordance with this ides,
tl;zm illno:h a com lete.“lsepu-:t.lf 'c:: of soixl and

. In the pop ideas of the people, one
of t’ﬁe three souls is in the ve. 'P:oua death
dominates life, and life lives in death and is not
extinguished by it. One of the other souls is be-
lieved to inhabit the ancestral tablet, while the
third to the other world.»?

3. Classical ideas. —If we turn now to the
ancient classics, which throw a light on the early
life of the Chinese, we find, besides the views
already expressed, higher conceptions as well, or,
at all events, less ones. Amidst all the
ceremonial and ritual, the belief in immortality is
clearly seen. Ancestor-worship alone is enough
to prove this. Even before the days of Taoism
and Buddhism, the souls of the ancestors were
believed to be in heaven.!* Confucianism ¢ teaches
the existence of the soul after death,’ but nothing
regarding the character of that existence.}* The
knowledge of a future life was hazy and indefinite

in the old religion of China.l¢
‘Thus they looked up to heaven (whither the lﬂﬂt was
body) in the earth,’18 for, it :d.gmla

the body and animal soul downward ; the intelligen!
is on high.’1¢ e
1J. Legge, Classics, Hongkong, 1861-72 ; SBE xxvil.
O ot G'lnt'.’?d(‘g’\'mu ::; c»; Le;

. ¥y (] 100!
180211, i. 2431%., 201., 85088, 4O L2, ;%, Shinns tal e
3 De Groot, L. A4S, b, p. 200,
8 Ib, p. 203188 S Ib. p.sAIfL. 715, p. U2t
SBRIBE, p s ot .
1], D{.[:mmew CAina, Hongkong,
uaoebp. 9.
::(Ix' mmqfﬂiﬂc. 17,
“Lo}go. anﬂ.mm.h‘:}m
36 Legge, Religions of China, p. 119.
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The attitude of Confucius towards death was
that of an agnostic.

Hovlmul:{ ided a direct to the question asked
him by one hhdhdﬂusboutdum.hhwplybdu;,‘m
we do not know life, how can we know about death?’l The

tators that the master gave ‘no answer, be-
epirits and des-tg are obecure snd unprofitable subjects
COonfucian writers agree

that the answer was

profound, and showed the which such inquiries
should be wa‘m is only the natural termination
of life.’ the ordinary reader, h , it would appear that
this reply was only an exem, tion of & in the Doc-

even the Sage

trine of the Mean (xil. 2), * is thay w

The followers of Confucius have not risen above
the ostic poeition which he took, and here it
was that Buddhism came to satisfy the longings
of the ignorant as to the future with its scheme
of rewards and punishments, its firm beliefs and
glreciae statements, its apparent knowledge of

turity, and its assurance of lives to come and the
influence of this life on them.

The duration of life and its earl¥“or late ending
were believed by most of the Confucian school to
be dependent on man’s proper use of life, and this
is a very menl belief among the Chinese.

‘ Heaven not cut short men's lives—they bring them to

midet themselves.’¢ ‘A man of great virtue is
sare to bave | life.’® A oconcrete example of this is the
;..g:z.whouﬂndpletywuw great that he

Length of days, therefore, was r ed by the
Chinese as the reward of virtue, an lt;:gevnty is
one of the five blessings earnestly desired. Over
many a door is pasted a piece of red paper, renewed
at the New Year, bearing the wish, ¢ May the five
bleesings descend on this door.’

Though what is stated above is the general

oo siarilo Wang Chrtng e o o7 ey, ¢ Wortblen

. A.D. N are
taken ﬂlmddhurl.yl:‘mdm(ed people mmybo .ﬁrﬁuﬁl
robust and become old.’ ‘Human diseases and d are
not a retribution lorv:d’ doing.
immm&“ﬁmu the span [of II!.],BnWon
good or bad actions.’ 7

The Chinese temperament is one which enjoys
life to the full. The people are generally contented
and happy, and the deep hidden meanings of life
are ly wanting.

4. Taoism.—In the 3rd and 4th centuries B.C.
Chinese philooopl;x was in its golden period. It
critically exami life and its connotations, and
evolved original conceptions of the nature, motives,
and mysteries of existence. This ¢ pursuit of truth
and wisdom’ claimed not a few noted men among
its adherents. Later, Confucianism, with its love
of rites and ceremonies and its reverence for former
sages, had the effect of turning men’s minds from
the inquiries which a philosophical spirit delights
to e, and Taoism, under whose egis such
inquiries had arisen, to a la.rge extent changed to
a system of rites and idolatry.

imitive Taoism—that shown to us as developed
through the sayings and mind of its founder, Lao-
tst (b. 604 B.C.), and its earlier writers—knew
little more than Confucianism as to the great
subjects of life a.n&'l death. The o the
del-"ddm . how% " ?&'ﬂm’:hwo ‘%o all have
an end, but whither the end leads us is unknown.’10 Chuancius
uang-tsi, 3rd and 4th cent. 5.0.) asks: ‘ What should the
know of the living or the living know of the dead? You

1 Chinese Classics, 1. 104 Analects, xi. 11
T T
$J.H. 8. M:A‘vmuqfchw& Quotations, Hong-

. 'w?'thnzmw(mvxm

1 Lnen H 1. (Berlin, 1911) p. 162.
a?‘.;wr&'éﬁ'&mw&mm
-Loﬁgmwmmpa
wi. p 28

and I may be in a dream from which we have not yet awaked.’?
‘Toulha"’vhoun penetrate the mystery of life, all things are
reve

The Frolonga.tion of life and the cheating of
death of its due, or, rather, the raising of mortal
life above death by the transforming of life into a
higher existence, has been one of the aims of
Taoism, to be attained ‘by quietism and dis-
passionativism, by regulating one’s breath and
using medicines.’ ¢

Lao-txti is stated to have said to s perfect ¢
death . . . are but as night md%y. and mm&ﬁ

'8 In Licius we find (as the statement of one almost a

sage) that life and death were looked upon in the same light.
Licius says that ‘the source of life is death.’$ *‘Th

t of

and lfecpﬂnz.'" N
In the idealistioc and mystical writings of
Chuancius (Chumi-tzu), one of the great Taoist
ghi]oaophers, who lived about two centuries after
he founder Lao-tsli, there are some striking
statementa.

He says that for the ‘life means death to all that men
think life, the life of or reputation, of doing or action,
of being or individual selfhood.’11 ¢ He who clearly apprehends
the scheme of existence does not rejoioce over life, nor repine at
death ; if be knows that terms are not final.’ In otherwmo:da

inevitable, for it ‘comes and cannot be declined. It and
cannot be stopped.’13 The %x:lck of life is thus ex-
: ‘Man through this sub life as & white

’14 ¢
s e m.,%

orse acrack. Here one momen
life of man is but as & stoppage at an
men on & journey.’18 °Life is a loan.’17

Taoism borrowed lu'ﬁely from Buddhism, and
developed its scheme of life and death, amplifying
its deecriptions of remewed lives, which are to
a the doia.mth it?"'uch 's philosoph lite b
to be llveRor the pou"gsor’onowu(l’l.op ta(:c'bca?;n lc‘)n-lon
of his individuality. 'merelltobotdhreﬁudol and
death ; life is of importance on’lgw him who lives it, and that
:ﬂ:lydnﬂnghhwm. The Chinese have not

ang mﬁng, who holds a mid position between
Confucianism and Taoism, was of the opinion that
the dead donot become ghosts, and areunconscious,*®
and that ‘ sleep, a tranoce, and death are essenti y
the same.’

He aloo says that ‘human death is like the extinction of fire,
sy s s s saa’s A il
mm t‘body mog(n. e

5. Buddhism.—For the general attitude of Bud-
dhism as regards life and death see artt. DEATH AND
Di1sPoSAL OF THE DEAD (Buddhist) and KARMA.
It is, however, more than questionable whether
esoteric Buddhism, with its metaphysical aspect
towards the world of senses, has much or any hold
on the mass of the people.® Accordingly, many of

1 H. A. Giles, CAuang Tz, London, 1880, p. 86.

31 Wiceor Taoisme, Parls, 1911, 1, Introd. p. 121, ; Legge
Tezts of Thoism (SBE xxxix. N8o1], Introd, p. BBL). & o0
4 See refutation of such ideas by Wang Ch’ung in A. Forke,

Lun H t. i. (London, 1911) p. 8461

ln.:.wéﬁu, ng Tst, p, 4673 Legge, SBE xxxix. 22.
6 L. Gil T )

7 Ib. p. 22. 8 Ib. p. 28,
'lb.x:ﬂ. 10 I3, p. 20,

u H. A. Giles, ChAuang Tzil, Introd. p. xx.

13 Id. p. 208 ; ses also p. 22811, 13 Ib, p. 229,
l‘Ib.J).ZSB. Id. p. 208,

16 L. ueaTmeMm.p.ss.

17 H. A. Giles, Chuang Tz, p. 224 ; cf. Legge, SBE xxxix.,
Introd. p. 22, S. B.xl. (1801) 6.

18 See of China, p. 18911,

uzAs.‘Foar‘ es.orm Chw's Garden of Pleasure, p. 25 ; see also
Pp. 261., .

%0 8ee A, Forke, Lun Héng, pt. L. p. 1911., pt. il 3001,

2 Jd. 1. 165. 8 1D, Fi'u.

23 For Chinese Buddhism see art. OHiNA (Buddhism ln;md
the lit. there cited, to which may be added E. J. Eitel,
Leotures on tsmn 3, Bon}kong. 1878 ; J. Edkins, Religion
%CMM’, London, 1878; J. Dyer Ball, Religious dspect in

na.
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its votaries in the Northern branch of that religion
believe in the glorions Paradise of the West,
to which the souls of the believers in Amida
(Amitabha) Buddha can ascend and escape the
long catena of lives and deaths mpm:ed to be the
I(I)]t gf the aspirant to Nirvana on his weary road
thither.

To vie with its sister religion, Taoism evolved
in its turn a nine-storeyed heaven with the Dragon
King as ruler to await the arrival of pious souls.

6. Conclusion. — Thus, with the multiplicity
of lives to which Buddhism has accustomed the
Chinese mind, death looms largely in the purview
of life, not only to the Buddhist, but also to the
Taoist and even the Confucianist; for Buddhism
has entered into the religious life of the whole

ple and tinctured their ideas and thoughts.
he Chinese is practical in his outlook on life. He
finds himself in the midst of it, he has to acocept it,
and his thoughts turn more naturally to what its
outcome is to be than to its source and origin.
More fantastic than his visions of his future are
those of his past. With no inkling, for the most
part, as to whence he came, he has given full play
to his fancy to con*jure lPkt.he origin of the human
race.! One of the fairy-like tales of his mythology
is that the vermin on the body of a coloesal giant,
who brought order outof chaos, were the progenitors
of mankind ;* while in another account the moun-
tains produced the lowest of the lower creation,
and these, in turn, developed higher forms, culminat-
ing in man, who was evolved from the ape.?

e find higher ideas in the ancient classios ; for,
t.houkgll‘: oolvermg fhtflf; lusmted ground, the rudiment-
ary knowledge of the Supreme Fouemd
the ancient Chinese embraced the idea that Hb{
gave ‘birth to the multitades of the people,’* so
that in the State worahiiby the Emperors He has
been addressed as the maker of heaven, earth, man,
and all animate beings.®

LirzzaruRR.—Authorities are cited in the footnotes.
J. DYER BALL.

LIFE AND DEATH (Christian).—In passing
from the OT view to that of the NT there is no
abrupt or startling gap, although a delicate tact is
conscious of a difference of atmosphere, and becomes
aware that the elements common to both are not
in the same proportion, and appear to have been
subjected to some organio change in the later form.
In the OT words denoting *life’ occur in 166 pas-

, and in the Amryp in 24; words denoting
‘death’ oocur in and in the Apo-
crypha in 83 ; on the other hand, in the NT words
denoting ¢life’ occur in 136 and words
denoting ‘death’ in 128. In this quantitative
a.na.lgm the striking fact is that death oocupied
the OT mind more predominantly than life. Quali-
tatively taken, however, a striking difference at
once appears. Life in the OT for the most part
refers to existence here in the flesh, and compara-
tively rarely rises above it, being summed up in the
inphrase in Sir 87%: ¢the life of man is in the
number of his days.’ Instances occur, of course,
especially in the later Psalms and Wisdom litera-
ture, of life being regarded as independent of
bodily conditions, but these are to be treated as
indications of a transition in thought to a higher
plane, as a ratio evangelica.

The significant feature of the NT allusions to
life (and death) is their want of any real interest
in mere earthly living, and this feature is plain
even where the necessities of experience compel

, J. Dyer Ball, Scraps from Chiness M; otated
in China Review, Hongkong, 187-1001, xi, seft, 2°' "
lLl.MAOmeuMy.ﬂowak,m‘,p.mﬂ.
4 Legge, of China, p. 28.
5 Ib, p. 4718,

reference to the fact of physical death. Thus, out
of the 135 passages where ‘life’ ({un) oocurs, not
more than seven can be ref to physical life.
In one (Lk 17) the text varies, and the life referred
to might be heavenly. In Lk 16% the life of Dives
is sharply contrasted with the life of Lazarus.
Ao 8% is & quotation from the LXX ; Ao 17™ is
insJ)irod by Stoic thought. In Ro 8%, 1 Co 8%,
and Ph 13, where life and death are conjoined as
correlative powers, the reference may be to earthl
life and death, but the probabilit{um that in eac
case the meaning is that spiritual life and spiritual
death face m"ﬁed t‘l:he first s er;ciiginvisig}e
powers personi at are decla incapable
of sundering the Christian from Christ; in the
second passage the words are 1:3“]1 patient of
either meaning ; and in the third, if Theophylact
may be followed,! the spiritnal meaning prevails.
Besides these seven , the word ¢life’ in
the NT does not seem to be used anywhere in the
lower sense.

The case is different with the term ‘death’
(6draros), for in Gﬂ;:nng:ingdle.u Qh:ltl & score o;
passages in the , and in eight passages o
Acts, the death of Jesus is referred to; in nine
gnsages of Heb. physical death, espech.lgg that of

esus, is the subject ; and in Rev. *deal 'is&(:i

sonified in conjunction with Hades, or is descri
as being followed by a second death, or is regarded
as the term of this life. On the other hand, St.
Paul and St. John, with hardly an exception
when they refer to death at all, mean spirituaj
death, not physical. Our task is to examine the
passages where the terms {w# and 8draros, or their
ocognates, occur in the NT, in order to ascertain
their precise meaning.
1. Life.—(a) The gl'lt mode of expreesion for the
¢life’ which Christ ﬁivu is to be found in the use
of the definite articlee Examples of this are Mt
7, ¢straitened is the way that leadeth unto the
life’; 18%., Mk 9%, ‘to enter into the life
maimed,’ ‘to enter into the life with one eye’;
Mt 19Y7, ¢ thou wouldst enter into the life’; Jn 5%
(cf. Jn 8¥), ¢ hath passed out of the death into the
life’ ; 6%, ¢ the bread of the life’; 82, ¢ shall have
the light of the life’; 11® 146, ‘I am the life’;
Ac 39, ‘ the prince of the life’; Ro 82, ‘ the law of
the spirit of the life’; 2 Co 43, ¢ the life worketh
in you’; 5¢, ¢ the mortal may be swallowed up by
the life’; 1 Ti 613, ‘lay hold of the aeonian life’;
1Jn 1, ‘the word of the life’; 5, ¢ he that hath
the Son hath the life’; Rev 2710 35139, the tree,’
¢the crown,’ ¢ the book of the life’; 214, ¢ the water
of the life.’

In all these cases the article is used in what grammarians
oall the anaphoric sense, by which the substantive is pointed
to as to an object already deﬂnlugknm Thi
in the instances given the implication is that the life mentio:
is that with which the readers were familiar as the sub-
of their own religious

with another and

46

(3) Life which is unreal and fleeting is set aside in
favour of the life which is real and abiding : 1 Ti 4%,
¢‘life that is now and life which is to come’; 6%,
¢the life that really is.’

() It is assigned a heavenly nature by & pre-
dicative clause : Ro 5%, ‘we shall be saved by his
the Son’s] life’; 2 Co 4%, ‘the life of Jesus’;

h 418, ¢ the life of God’; 2 Ti 13, ‘life that is in
CE;i)xtT{emi’; 1Jn 6% «{he lifs in his Son.'.

( e characteristio ex ion qualifying
life, however, is ¢sonian,’ rendered in lv ¢ ever-
lasting’ 24 times, and ‘eternal’ 42 times, but both
terms are misleading, as giving a quantitative in-

1¢A kind of new life I live, and Christ is all t«hmm

breath and life and light’ (see M. B. Vinoent, *
Philemon,’ ICC, 1897, ¢n loco).



LIFE AND DBEATH (Christian)

17

stead of a qualitative category. ‘/onian’asan
adjective oocurs in all 71 times in the NT, and in
43 of these it qualifies ‘life.” These passages (in
addition to 17 in the Fourth Gospel) are Mt 196 ®
25%, Mk 10%7- %, Lk 10% 18!& %, A¢ 13%- 4, Ro 27 5%
0"’-th 6% 1 Ti 13 62, Tit 12 37, 1 Jn 12 2% 318
5132 Jude N, In all these it is not
the duration of the life that is in question, but its
nature and its source. Hence, though the render-
ing ‘eternal’ may be permissible, that of ‘ever-
lasting’ is erroneous, and even ‘eternal’ can
a.llov%e.d only where eternity is understood as by
Boethius :

‘ Whatsoever, theref: th and the | Hermeti
whole pleaitade of anlimited 1ife at onoe, to which nought of oh

future is wanting, and from which nought of the past hath
flowed &

, this htly be deemed eternal ’ (PAdl. Consol.,
v. prosa 6 { Lkm; elbunh, Parad. xxil. 61-00).
It is in the prominence given to this view of life
that we are to find the superiority of the NT
teaching on it over that of the OT.

The transition from the sense of ¢ ®onian’ in the
LXX (where it [or its cognates] is used about 330
times) to its sense in the NT is of the nature of an
evolution. The NT sense of ¢spiritual,’ or ‘divine,’
is not wanting in the OT,! yet the more usual
sense of the term is that of duration. Out of this
lower sense there gradually unfolds, at first tenta-
tively, but at length mreiy and fully, the ground
on which duration rests, viz. the possession of an
essence which is superior to the category of time.
What endures is that of which time is but the
changing expression, and the great gift of Christ is
seen to comsist in :ll_zl:dpower which He confers of
escaping from the jurisdiction of ‘ the prince of the
power of the air’ into the higher where the
‘szon’ or the ‘zonian’ king rules,

The u;e of the tern; ‘eeon’ in :he NTadis im-

rtant for our present purpose; for, in ition
gthe passages in which ‘f’.he tampora.i meaning of

the term is required, there are a number which | peto

are ambiguous, and also a further number where
‘geon’ is certainly used in a personal sense. Differ-
ent or different regions of the universe, are
by God under the control of rulers to whom
the name of ‘son’ is given. In Ac 15" the
rendering should in all probability be ¢ God maketh
these things known from @on.’ 8o in Ac 3% and
Lk 1™ the prophets are said to receive their in-
spiration ‘from son.” The sense of Jn 98 is best
reached by paraphrasing it: ‘From the realm of
the zon the news has not been heard of angbodg
opening the eyes of a man born blind.” In Eph
no question can be raised, for the ‘son of this
world’ there is clearly a personal being, since he is
given as a sub-title ‘the prince of the power of
the air.’ In 1 Ti 17 God is distinguished as the
‘King of the mons.” In Col 1% the revelation
iven to the saints is exalted above that given to
e wons. The latter knew nothing of the mystery
of the indwelling Christ, the hope of glory. The
knowledge of this was the prerogative of the saintas.
In 2 P 3 the ‘day of @on’ can be nothing but
the ‘day of the Lord,” and hence the son here
is Jesus (cf. also He 12, 1 Co 101, Gal 14, and the
appendix to Mk in the Freer-logion).

When we remember that

VIIL,—2

be | making

evil, supreme or subordinate. (Re/. iv. 2) mentions
speculators who ¢ of a sedition of ®ons and of & revolt of
mpoweuboo and of a concord of good and wicked sons,’
mus (Har. 1. 1) relates that the Valentinians taught the
oximneeof'nml:wrt nt son whom they call
e, Propator, B Epictetus (ii. 5) says: ‘I

) ’ 8o
am not God (@on) but man,’ and, therefore, m ; and do-
Dionysius . Nom. v'.4) l’syn: “God is called Arcre.md
Measure of and Essence of Times and Xon of thin;

are . . . for He is the won of wons, He that is before
The Valentinians further taught, according to

that the supreme Xon emanated e?nt mons, the ogdoad,
these ten others, after which twelve more were produced,
thirty in all ; they also saw in the visit of Jesus to the
Temple when He was twelve years old, and in His baptism
when He was thirty, a cr; reference to the system of mons.
R. Reitzenstein (Pof: .wm,m,pm)?:om.
to Isis as the moon-goddess in which

ning and the end, and thou
ﬂxn%md to (thee as) eon
in the Hermetic tractate Mind
2, it is sald : ‘God makes mon, the ®on makes
the world makes time, time makes generation.’
Here ‘®on’ is the name of the ideal principle which ultimatel;
takes form in the world of becoming. 8| 1y, Plato (Tsm.
says: ‘ When the father and creator saw the creature which he
had made moving and living, the created image of the eternal
gdn Sn'» 4id(wy Geisv), he rejoioced, and in his joy determined
ethoocpxlﬂll more like the original ; ms,u this was
eternal (df8:0v), he sought to make the universe eternal, so far
as might be.’ In this passage, where Plato wants to exprees
the idea of everlastingness, he has the word éf3ios to his
hand. But, when he on to express a different idea, he
uses & different term (aldwos): ‘ Now the nature of the ideal
being was monian (aiémog), but to bestow this attribute in its
fullness on a creature was impossible. Wherefore he resolved to
make a moving image of the won (u'&voch and, setting in order
at the same time the heaven, he made this sonian image of the
®on abiding in unity (uévorros aj&m) i_ln& Imnge‘tlut .l:d “f.'f;':

rnage ore oal e o the atior passage, as is obvious, Plato
mmage we n the , a8 is obvious,

is dealing with the guality of the Archet.‘ypd order, and, there-
foro.hou's&lhthoword H e lnn‘ta; Pesag zl;ew‘:-
dealing a , and, aocordingly, he
employed the word é&td.os, ‘ovozul:cﬂn‘.' J. Adam (Vaal{ty o
Pilatonism, Cambridge, 1911, p. 86 1.) translates aiévos in Pindar
(fr. 181, ed. Bergk) as the ‘li man,’ and says that it never
means ‘ eternity’ in Pindar. e 18 Spow & ¥r¢ Aelweras
alivos €ldoror T Oeor ad’. IL xix. 27). Plato’s
antithesis of on and time reappears in Philo (ed. T. Y
London, 1742, i. 496), who makes the three first of creation,
re sun and moon were orea an of ‘mon’ and the
last three of time, ‘for He set the three days before the sun for
the mon, and the three after the sun for time whlchhaooeg{
of mon.’ Similarly, he says (i. 619) that ‘the lite ot the lntel-
ligible world is called mon, as that of the sensible is called time.’

The question whether ‘@on’ and ‘eonian’ are
to be rendered qualitatively or quantitatively is
not identical with the question whether a Jewish
or Greek oonception is the determinant, for the
Hellenization of Christianity was active, even if
not in its acute form, from the earliest NT da;
Greek thought had etrated Jewish before NT
times (W. Bousset, Die Religion des Judentums im
neutest. Zeitalter, .’Ber in, 1908, p. 493 ; cf. ¢ seonian
torment,’ in 4 Mac 9°; ‘eeonian life’ in Enoch 10¥;
¢judgment of the eon of swons,” 10'%; ¢ the Kin,
of the &on,’ 27%), and is embedded in the NT itself.
Moreover, the Rabbinical antithesis of ¢ this world’
and ‘that world’ lay on the border-line of Greek
thought, and might pass easily into it. The wit-
ness of Philo must be added to that of the Synortio
Goapels (with their many isolated sayings redolent
of Greek thought and their record of the teaching
of a mystery-religion), the Fourth Gospel as a
whole, Eph. and Col., and the constant tendency
of the Greek in St. Paul to burst its Jewish fetters.
‘We oonclude, therefore, that ¢ sonian life’ in the
NT is life that belongs to a higher order than
animal or ordinary human life; it is from above,
and the recipient of it is lifted, by possessing it,
into a higher state of consciousness. It is not this

resent life indefinitely or infinitely prolonged, nor
18 it life beyond the grave distinguished as such
from life on this side of the grave.

1t is not ible here to do more than allude to
the cen lace which the fact and truth of

eration (¢.v.) oocupy in the religion of Jesus
Christ. All that is required is & reminder of the
close connexion of regeneration with the seonian
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life which forms the theme of the NT. To be
born from above (&»wéer, Jn 8%); to be turned and
to become as little children (Mt 18%) ; to come out
into the resurrection of life (Jn 5§%); to put on
Christ (gcl 8%7); to be quiockened together with
Christ (Eph 2°); to be in Christ (2 Co 5'); to put
on the new man (Eph 4%); to be a new creature
(Gal 61%)—these and many similar describe
that dynamio of which the t is seonian
life, or salvation, or the Kingdom of God, or
blessedness.

2. Death.—Christian theology has been at once
oppressed and confused by its failure to note that
in the NT it is not physical life cleared of its
experienced ills that is called life, and that it is
not physical death as such that is connected with
sin. (1) Reflexion would assure us that, when life
is used in a super-physical sense, it is at least

robable that the death referred to is always some-
ing more than the death which dissolves the
connexion between the self and its physical vehicle.
If one be of the transoendental order, so must the
other be. (2) It has never been easy to maintain
a causal nexus between sin as & aot of will
and death as an event of the natural order. Modern
science has convinoed iteelf that death has reigned
not only since Adam’s transgression, but from the
first appearance of life. Death indeed, apart from
&in, is a process of nature and not a super-natural
punishment for sin. (8) Christianity is admitted]
& religion whose home is in the spiritual order, an
its interest, therefore, in the physical, though real,
is only indirect. From its superior standpoint it
may have somethi t«oe::gutotheoﬂgm' and
meaning of tPl:ny:i death, but, if it speaks of
death as intimately bound up with its own life,
that death will not be of the physical order. (4)
The law of analogy points in the same direction.
A principle which 18 operative on one level repeats
itself analogously at other levels. Just as gravity
msay be described without straining as love em-
o in matter, or, conversely, as love in the
spiritual world exercises an attraction which binds
spiritual beings as surely as eﬁn ity binds together
atoms, so death as physical is a reflexion of a
similar principle in the world where life is life
indeed. (5) philosophy assures us of the exist-
ence of an infinite principle or truth in the finite
event or fact, of the existenoe of & universal in the
particular, But a physical death is a fact in the
world of space and time; hence it conceals what
is more than a fact—a truth or ides, or a fragment
of reality presented under the guise of the actual.
If, therefore, a religion which proclaims itself as
having the real for its object ag:ah of death, or
attributes to death any place in ite world, it cannot
be sup to limit its reference to the death
which is merel phdylioal.

It will be found on examination that the con-
clusion thus reached a priori is confirmed by a

] sctlintiny of t.l:; evidence. (a)mWi’edm
conveniently begin with passages in which dea
is obviouslg treated as acting in the

here. The followi es in the Fourth
may be cited : ¢ He hat out of the

death into the life’ (5%; cf. 1 Jn 84); ‘If a man
keep my word, he shall never see death’(89%); in
oh. 11 the difficulty caused by the apparent in-
difference of Jesus in the beginning, by the refer-
ence to ale:i) and the affirmation that the
believer should never die can be fairly met only by
the hypothesis that the story in form moves on the
physical plane, but that in substance it is the story
of the resurrection of the soul from spiritnal death’;
the reference to the manner of death in 12% is con-
tained in what is certainly a gloss. In 1 Jn we
have similar references to spiritual death: ‘He
that loveth not abideth in the death’ (8), where

iritual | Vi

the death is clearly on the same plane of -
love ; in 5'° the sin unto death (or not unto death)
is also clearly a sin which is followed by death
of the same order, vis. in the world of free will,
for it is said in exp ion that God will give life
for them that sin not unto death—a sentence

Rev. the second death, which is iritua.l.yi.s dis-
tinguished from the first death, whioh is physioal

(211 20514 2]8),
In the Epp. also many oocur in which
death must be interpreted as spiritual. In Ro 1%

St. Paul, speaking not as a jurist but as a preacher
10(. W. Sanday and A. C. Headlam, gomau'
burgh, 1903, ad loc.) uuupmidu:lmnd,mi
with ideal consequences for violation of it. Those
who outrage the plainly expressed mind of God as
to what righteousness is do so with the full know-
ledge that they deserve death (‘und meint damit
den ewigen Tod’ (H. A. W. Meyer, Dor Brisf an
die Romer, od. B. Weiss®, thcigslen, 1899, ad loc.]).
In the striking passage Ro 5%, unless St. Paul
is guilty of inexcusable logical confusion,'the death
which in vv.-2 jg obvxousl%hopiritna.l must be
of the same kind in vv.1> X4, @ current exegesis
which assumes such looseness of thought in 8t. -
Paul is iteelf responsible for the confusion. The

meaning is simple, plain, and oconsistent through-
oum mpﬁi.rty of a sin which was spiritual
in its character, being a misuse of free will ; there-
fore he brought on himeelf spiritual death, and this
death has afflicted mankind ever since. But now
at last the Christ of God, by Himself entering into
vital union with a race self-deprived of the bifher
life, that b{.;hmngh:ll some sense their loss,
has restored what they lost ; He that is,
obeyed the law that only through death do we
enter into life. The death He has undone is that
which consiste in the absence of spiritual life ; and
the death He has borne is that which consists in the
prooess of taming the lower na in the

of the mystio crucifixion. Theone lost eonian life
by self-will ; the other gained it by obedience, and
gave it through love.

Similarly, the linking of baptism with Christ’s
death and life in Ro 6 is explicable only if it is
sonian life and sonian death that are in tinestion,
and the best proof of this view is to be found in
the difficulties into which exegesis has long been
implicated through its mistaken assumption that
the life and death referred to are phti‘i Hence
it has to say that St. Paul's ‘thought glides
backwards and forwards from the different senses
of “life” and ‘“death” almost imperceptibly’
(Sanday-Headlam on 6°. But, from the facts
that Christ’s death was transacted in the spiritual
order, that bugtilm in its genuine meaning was a
moment in a io that the life which
Christ truly lived was an sonian life, it follows
that, the life being the same both in the Lord and
in His disciples, they both were unlted in the mystic
ine, since one and the same life was in it and in
its branches. Therefore, St. Paul oconcludes, since
it is now sonian life that rules in both Christ
and His members, death is automatically excluded.
While ‘the seed abideth’ in the believer, he not
only does not sin, but he cannot sin ; or, if he sins,
the sin is proof that the life is not 5:: dominant,
imagy, of arsiage being ralid. for Tife, B Peat
image o or life, 8
ny.sgzhzt the natural man has law for & husband
and sin for his child, and sin in turn begets death,
t.6. spiritual death (v.%). This spiritual death is in
turn undone by the Spirit of life in Christ Jesus
(8%). We are given even an exact definition of
d a8 bei entical with the mind of the flesh,
and of life ::gdng spiritual-mindedness (8¢).
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Even the famous passage in 1 Co 15 is given
a coherent meaning only when the thought of
iritual life and spiritual death is kept in the
und. It is trne that here the thought is

less pure, and that the {hynca.l death of Christ and
His resurrection from ical death are made the
proofs of the redig‘ ? e heavenly order. But,
even 80, it is not &ydcd resurrection that is
the vital point, but spiritual, of which the
hysical is but an expression. The ent is as
ollows. To be still in your sins is death ; faith,
however, when it comes, annuls this (spiritual)
death, for it is essentially life, This living faith
(the life of God in the soul) is what filled Christ,
and oonstituted His title to the higher state of
being, as is dproved by the fact that He overcame
(spiritual) death; the proof that He did so over-
come spiritual death is to be seen in the fact that
He d not be holden by physical death. Hence
death in both senses is abolished, or is in the pro-
cess of being abolished, but the death which is ths
enemy is spiritual, and, if physical death comes
into question at all, it is incidental only or by way
of illustration. That this is the true interpretation
becomes clear when we obeerve that the remainder
of the chapter (vv.®%) is concerned only with
affirming that this higher spiritual, or risen, life
will require a cognate spiritual body, and that as
God gave the life so He will give the suitable

body.

(5 There are, however, unquestionably many
passages in the NT which seem, on the sarface at
all events, to refer exclnsiveléot:) 'Y ph{uiesl death,
They are those which in the (zospels (12 times) and
the Acts (8 times) deal with the death of Jesus
Christ. But even here a sound exegesis will com-
pel us to distinguish between what is said and
what is signifi What is said is that Jesus
suffered physical death at the hands of the civil
and ecclesiastioal authorities of His day. What is
signified is that His sufferings as witnessed had a
hidden counterpart and a universal validity because,
He being a heavenly subject, what He experienoe&
in strong crying and tears affects all who are united
to Him as a transcendental subject by being made
sharers of His life, ors of His divine nature.
What is signified is that His crucifixion is a mystic
process before it takes shape in the moment of a
tp'll:‘ysiea.l death, and that this process of crucifixion,

ore, goes on neceesarily in all those who are
made one with His life (Gal 5% 6%). What is
signified is that the physical death and burial of
Christ are a reflexion of a spiritual death and
barial which He underwent in order that He might
be a radiating centre of heavenly life to all men.
The real death and burial are to be found in the
monian world ; the death and burial that fall under
history are shadows of the real.

The El?intle to the Hebrews also refers explicitly
to the cfl yuical death and sufferings, but here we
must allow for the exigencies of the line of argu.
ment adopted. This compelled the anuthor to place
the_phrwd death of the man Christ Jesus over

the physical death of the animals slain in | 3/

sacrifices. Yet, even 8o, the force of the argu-
ment depends on the superior worth of the former.
His sacrifice was all-compelling, partly because it
was voluntary (7% 9% 10°), still more because o
its transcendent worth, it being the offering of One
whose life was divine, and made in accordance
with the power of an indissoluble life (7') and
h an seonian spirit (8%). The life, we may
say, t even here is dealt with is essentiallg
spiritual, and is physical only in & secondary an
subordinate sense.
(c) A and small class of paseages alone
remains is of an ambiguous appear-
ance. In Rev 13 6 9 20 Death is personified

;

and joined with Hades, and both may attack man
on his physical or on his spiritual side. In Mt 4%
and Lk 1™ the shadow of death falls across the
heathen world, where spiritual death is surely
meant. In Mt 16%, Mk 9!, and Lk 97 contem-
sora.ries of Jesus, it is said, should not taste of
eath till they saw the Kingdom of God. It is
impossible to say what was the original context of
this triplicated passage, but it is improbable that
the e itself is to be ded as a falsified
m ecy of a historical fact. The ¢ Kingdom of
’ and the ‘Son of Man’ are terms which ex-
press inner realities, and it is at least likely, then,
that ‘death’ is also monian. In this case the
meaning of the Me is that there were some (a
‘remnant,’ the few who were ¢ chosen’) who would
not taste the bitterness of spiritual death, because
to them would be vouchsafed the mystic vision of
the King in His beauty, of the land that to most
men remains far off.

It will be clear, from what has been said, that
the NT and Christian antithesis is not that of the
OT and Judaism, between this world and the next,
but between two kinds of life both here and there.
It is a qualitative and not a quantitative difference.
On one side is the life of sense, of intellect, of
statio forms, of fixed perceptions and well-defined
conceptions—the life, in short, whose boundaries
are set by the practical needs of the empirical Ego.
On the other side is the life which creates the v.

wer by which sense and intellect discharge their

imited functions, which is in iteelf dehant of
forms, is only partially grasped by perceptions,
and for the most remains outside conceptions
—the life, in short, which Jesus came to reveal and
to give, which is called eonian, or spiritnal, or
heavenly, or divine, and is that ever-flowing stream
from the life of God of which all exgreuions of life
are at all levels fragmen flashes. We
from the fragment towards the complete and per-
fect in exaot proportion to our surrender of our
lower and separated self to the life of the whole,
which is God. It is this enhanced life and ex-
5a.nded oconsciousness that the religion of Jesus
hrist and His Church is primarily concerned
with, Ite interest in eschatology, in theories about
resurrection, in hypotheses such as that of univer-
salism, of conditional immortality, of the nature of
the ultimate union of soul and body, or of re-
incarnation, though real, is subordinate only. It
is ooncerned with a higi:or life experienced here
and now, and to grow h more and more
towards the perfect day. It is interested in
theorieslabont that life, but its interest in them is
not vital.
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LIFE AND DEATH (Egyptian).—The Egyp-
tian conceptions of life and death seem at first
sight to be full of inexplicable contradictions. No
wonder is felt when these states are found to be
alternately praised and execrated, for in such
praise and execration personal preferences are
nvolved, and these may vary. ut it is more
perplexing to find diametrically opposite views
expressed or implied with regard to questions of
fact or belief, as when the same being is described
almost in one breath both as alive and as dead, or
when men who fear the dead are seen to have used
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magical means to kill their enemies, thinking thus
to be rid of them. Such inconsistencies arise from
the blending of the simple distinction between
physical life and death with the extremely ancient
and almost universal belief in immortality—a belief
that is rooted partly in the passionate abhorrence
which death in:lpires as an indignity inflicted upon
the living,! an ngartl in the fact that death is
known to us only through observation of the
external world, and not oonscious inner ex-
perience.

Life and death are facts, since they are ever
beo?:lg forced upon our notice; death is a false-
hood, however, because we have never known it
to be true of ourselves, and, furthermore, because
we will not admit that it can be true of ourselves.
But, if after the physical death we are not dead,
then we must be alive. The words ‘life’ and

A. FORMS OF THE HIEROGLYPHIO 8IGN
FOR ‘A (LIFE)

@wTre), ‘ to become,’ ‘come into _existence.” For
¢ del:.th * there are v:l;i?inu o.upbet_nist.io expreu:'zm;,
such as Apyt or 5, ‘passing away,’ nl,
‘reaching port’; ‘my dying day’ is once ex-
pressed E hrw nfr-nl Im, ‘the day on which it
went wel{ with me’ (Sphinz, iv. (1901] 16); the
phrase sbt r im)h, ‘to attain to beatitude,’ is
ambiguous, sometimes referring to honoured old
age and sometimes to death. The dead are de-
scribed as ntiw Im, ‘those who are yonder,’ or as
bigy nnyw, ‘the weary ones.” Theol ?Fca.l is the

rase s n k!-f, ‘to go to one’s ka, or double’; so,

, are the words 0}, *glorified being,’ sk,
‘noble,’ and Asy, ‘blessed,” applied to the illustri-
ous Two epithets that from the early
Middle Kingdom onwards are appended to the
names of dead persons reflect, the one the identifi-
cation of the dead with Osiris, and the other the

B. THE OBJEOT ‘n) (SANDAL-STRINGS) AND S8ANDAL FROM

THE FOOT-END OF MIDDLE KINGDOM OOFFINS

p g
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. 86).
ed form of hi

8im
J The Bu
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. 3.
6. H. Schiter T
8. From the slate-pale

8. F. W, von Bissin
9. Davies, The R

¢death’ thus both acquire a double meaning, and
a wide field for speculation opens out ; the achieve-
ments of the Egyptians within this field have here
to be considered.

1. Philological. —Whereas the Egyptian word
for ‘to die,” mwt, Coptic moy (infinitive), mooyr
(qualitative), is shared with all the Semitic lan-
guages, the verb for ‘tolive,’ ‘n}, Coptic wny, wnp,
is of doubtful affinities. Several derivatives from
the same stem, such as ‘a}, ‘sandal-string,’ ‘nj,
‘goat,” ‘nj, ‘ear,’ fail to suggest any earlier or
more concrete meaning for it, while other words
having the same radical letters, such as ‘nj, ‘oath’
(Coptic anaw), or ‘nf, ‘mirror,’ clearly derive their
meaning from ‘nh, ‘to live.’ Closely related in
g s e o, e o o

¥ . ¢ jon coliective ae
Ia mort,ﬁn ASoony. { m’)’m. Beprisen

From an ivory tablet of King Den (W. M. F. Petrie, The Royal Tombs of the First Dynasty, London, 1900, §.
Elaborate form of hieroglyph in Old Kingdom in’-criptlonl (Mugueqt.rA. Murray, Saqqar'u Im&u, London, 1905, pl 11,

M?"z""“”k'&‘}dﬁah” 1907, )i.o opposite p. 168 the sandal-strings the original
Y novent 3 on, y y te p. ; over the

has the superscription, * the two ‘nj (nndul-”ctrlngn) under his tepet.' P

B:ﬁcuxdbar vom Totentempel des Ne-user-ré, Lelpsig, 1908, p.

of Nar-mer, Ist dyn. (J. E. Quibell, Hierakonpolis, 1.,

N. de G. Davies, Deir el Gebrdws, London, 1902, 1. pl. 11, completed from if. pl. 6.

, Dis Mastaba des Gem-ni-kai, Berlin, 1006, 1. pl. 16.
Tombs of Sheikh Said, London, 1901, f. pl. 15,

4 8

SHOWN ON OLD KINGDOM MONUMENTS

e ) | L

L 14).

, pl. 14,

54.
London, 1900, pl. 20).

3

belief in immortality ; these are m}‘-hrw, ¢the
justified,’! and whm ‘nk, ‘who repeats life,” re-
spectively. The d Pharaoh was called ¢ the
great God,” like his great prototype Osiris, while
the living king is ‘ the good god.’

2. Writing and ed representation.—(a) The
symbol of lite, which is also the hieroglyph used
for writing the words ‘life’ and ‘live,” is the

so-called cruz ansata, “I", popularly known as

the ‘ankh (‘nk), or ‘key of life.” Its origin has
been much discussed, most scholars agreeing that
the sign represents a tie or knot of some kind,
though in V. Loret’s opinion (Sphinz, v. (1902] 188)
it depicts a mirror. The true explanation, hinted
at but immediately rejected by G. Dareesy (RTAP

1 See art. ETHIOS AXD MoRaLITY (Egyptian), § 7.
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xxvi. [1904] 130), was first enunciated by Battis-
combe Gunn, who proves the symbol to depict the
strings or straps of the sandal.

58 ‘under’ must not
tooelenlklm it at least shows that the ‘n) was of, or
some way to, the sandals). If now we compare

the representation of the sandals, we shall see

elements enter into both—the long I that
ankle, the straps that serve to bind loop
the sandal, and possibly & kind of ribbed bow or
difficult to make the representations harmonize
remembering that the sign is a very old one,
binding

the

in
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e sandal to the foot vary greatly,

the strape not
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There being no obvious connexion between the
idea of life and that of sandal-strings, it must be
supposed that the idea of life, not being itself
susceptible of pictorial representation, was sym-

lized by an object the name of which fortuitousl
eoincided in sonnld v&th the word citl’;e:ll‘u‘{; this
procedure is mere| e procedure onetio
transference,’ extrzmely common in hiergglyphio

n:ng:mru,

possible that ‘ankA 1), ¢ sandal ! and
‘nb(‘anﬂf),‘li!o'(ihcwml.”h? e?'l-h thetic), are

oconnected etymol , but, as above, the
original meaning of the stem is unknown. It would cer-
tainly be to advance the hypothesis that the sandal-
n-hgm bmnm”bledtMlymbolwr
life, origin of that symbol as undis-
soverable. The evidence of the earliest wri the abeence

of the stroke-determinativel) shows that the
regarded as a phonetic and not as a pictorial sign.
As a symbol the ‘ankh is ev. here to be found
on the Egy&tmn monuments. and goddesses
bold it in their hands, or present it to the nose of
their favourites. It appears with arms supportin
& standard (e.g., E. Naville, The T of Deir
Bahari, v., London, 1906, {l. 149) or as itself re-
ting the legs of a human figure (Louvre,
glﬁ); such religious representations have still to
be collected and classified. As a mere ornamental
device the ‘ankA-sigu is frequently found on furni-
ture, jewellery, etc., often in association with other

auspicious symbols, e.g., % » ‘life, stability,

and prosperity.” As an amulet the ‘ankh is fairl
common, nn? is usually made of green or bluz
faience.
(b) There is no co
words ¢

nding symbol for ¢ death.’

death’ and ‘to die’ are in early times

followed (or ‘determined,’ to use the technical

expression) by a sign representing a man fallen
1 Exoept where ¢ the symbol life’ is meant.

i | thee, even
Urkunden

W | myrrh, and thin

upon his knees, and bleeding from a wound on the
head ; later this aisn is merged into another of
widerapplication and varying form—the commonest
form is —which accompanies various words

meaning  prisoner’ or ‘enemy.’ Very often, how-

wise | €ver, these hiemglﬁhs are mutilated or suppressed

because of their
[1914] 19).

3. Literal views of life and death.—How life was
envisaged may best be learned from the following
wishes on behalf of a dead man :

'lalv.ﬁhmbo given to thee thy eyes to see, thy ears to hear
what Is spoken; thy mouth to and thy feet to walk.
May thy hands and arms move, and thy flesh be firm. thy
members be t, and est thou have joy of
limbe. May thmmnthym(lndﬂndlt)wbolonndmﬂ
without blemish upon thee: thy true heart being with
heart that thou didst have heretofore’ (K. Sethe,
dgyp. Altertums, Leipsig, 1004-09, iv. 114 1.).

Death is the negation of life; in slaying their
foes, the Egyptians sought tomake them ¢ as though
they had never been’ (Urkunden, iv. 7, and passim),
and the custom of cutting off their hands and phalli
indicates of what activities it was intended to
deprive them. Further light is thrown on these
materialistic conceptions of life and death in a
passage of the 175th chapter of the Book of the Dead,
where the state of death is described :

¢Of a truth it is without water, it is without air—deep, dark,
and void, a place where one lives in quietude. Pleasure of love
is not there to be had, nay, but beatitude is given to me in
ueu?tmurmdurmdlova.quiomdohnmofbnudnd

Inertia is the chief characteristic of the dead,
wherefore they were called ¢ the weary,’ ¢ the inert’
(§ 1) ; elsewhere we find death compared with sleep
(e.g., Pyramid Texts, ed. Sethe, Leipzig, 1908,
721). Life, on the other hand, is full of activity,
and chief among its needs are air to breathe
}‘ breath of life’ is a common expression) and

ood and drink for sustenance. Here, again, the
wishes for the dead are the best evidence of the
things deemed needful for the living; ¢ bread and
beer, oxen and geese, cloth and linen, incense and
and pure whereon a
lives’—so runs the common formula, which hardly
less often mentions ¢ the sweet breeze of the North-
wind’ as a necessity of life. The place of life was
pre-eminently the earth; ‘O all ye who live upon
earth,’ begins a favourite invocation.

Various views were held as to the whereabouts
of the dead, but their habitation was normally not
the earth ; ‘those who are yonder’ is, as we have
seen, a common designation of the dead. That the
land of death is a land whence there is no return-
ing was early said ; already in the id Texts
(2175) we find the warning, ‘Go not upon those
western ways, for those who have gone yonder
come not back again’! (the same thought recurs
later ; cf. Harris 600, recto 7, 2). Reflexions as
to the duration of life and death are often en-
countered in the texts. The Egyptian prayed that,
like Joseph, he might attain to the age of 110 years
(see RTAP xxxiv. (1912] 16-18). comparison
with death, the endlessness of which was constantly
alluded to (cf. ‘the city of eternity’ for the
necropolis, the lords of eternity’ for the funerary
gods), ‘the span of things done upon earth is but
a8 a dream’ (PSBA xxxv. [1913] 169; cf. Pap.
Petersburg 1116 A, recto 55 (Les Pa iératiques
« + « de PErmitage, 1913); it should be said
mheﬁo&l}y that this comparison of life with a

refers only to the dreamlike fugitiveness of
its evenuwnot to any speculations concerning its
reality). With regard to the extension of the idea
of life, it seems to have included man and the animal

1 For this and other valuable references the writer is indebted
10 Professor Sethe of Gttingen.

-omened associations (ZA4 li.
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kingdom only (of. the words quoted froma Memphite
text in § 11); it is doub whether an tian
would have spoken of plants as livh:g; nor 18 there
any expression found to describe the neutral in-
mmlad'ate state of things not belonging to the animal
wor
4. The hatred of death.—The opening words of
the gravestone-formula, ‘O ye who love life and
hate death,’ strike to the root of the most profound
feelings of the Egyptians, whose intense love of life
e s thonghe tff‘:i“w{""“:m.’”‘"'md"?&‘ﬂé’:°
e and thoug| n
done by any other people before or since. The
best expression of these feelings is on a stele dating
only from the year 46 B.C., but wholly tian
in feeling ; & woman speaks from the tomb to the
husband who has survived her:
¢0 brother, N
i Jeat, . Mttt ho i et
ebrate & happy day; follow thy heart by day and night ;
thy heart. mmm upon the earth}
West [{.6. the of burial) is of slumber, dark and
heavy, the habitation of those who are yonder, who sleep in
their mummy-shapes, nor wake to see their brethren, nor
their fathers and mothers, and their hearts are reft of their
wives and children. The living water of which all have a share,
for me it is thirst, but it comes to him who is upon earth.
plase hl:e'r. t.houslh;n?rm to this valley.
to the North wind on the baok r
my heart shall be relieved of its affliction.
name is *“Come” ; onriom to whom he hath ealled comes to
him straightway, their hearts
There is none can see him eith
small alike rest with
loveth all, and robbeth the son from
moves to meet him, and all men fear and make petition before
bim. Yet he turns not h
him who implores him, Mhurkmnmwhmhhwonhl:rd.
3?&7'(3. [d]lln:‘.l. .A'u.gm der wichtigsten Um:l.:
N Fhin s perhape the only passage in which death
is is the W)
is petsompﬁogd, l:z.hough apaﬁugem. were not
averse to a sort of fictitious deification of abstract
ideas; Life, e.g., is found beside Health in the
outward guise of a Nile-god (J. E. Gautier and
G. Jéquier, Mémoire sur les fouilles de Licht,
Paris, 1802, p. 25). The exhortation ¢ celebrate a
B et EayCeian banenets, together. with
e h IS & ian uets, ther wit
the reminder thn%yﬁfe is shc:lrt, death inevitable
and eternal. Herodotus tells us (ii. 78) that at the
entertainments of the rich & wooden figure of a
dead body in a coffin was borne around and shown
to the ts, with the words : * When thou lookest
upon this, drink and be merry, for thou shalt be
such as this when thou art dead.” No reference is
madetothismbominou:text; but it is thoroughly
Eg_ytiminsirit(ma.lso luhchc.ctgn‘r.
xviL.). The old songs collected by W. Max Miiller,
Die Li ie der alten Agypter, Leipzig, 1899
&pel;d ), recall the wretched fate of the

‘The nobles and glorified ones . . . buried in their pyramids,
who built themselves chapels, their place is no more ; what is
beoome of them? I have heard the words of Imbh and

and told H their place? Their
l'lnomm,ut-houghthqhd
relate how
Foll hnl:t.n.ol'
ow 30 long as
u& with fine

oy, until
eomhmmm{s’imm

5. The hope of immortality.—From the same
Theban tomb from which the last words are drawn
(tomb of the priest Neferhotpe [50), XIXth dyn.)
comes & song expressing widely different senti-
ments :

‘I have heard those
what they tell extolling
of the dead. Yet wherefore do they thus as concerns the land
of Eternity, the just and fair, where terrors are not? annnc
is its abhorrence, nor does any gird himself against his fellow.

Eé
g
13
s
1

that are in the ancient tombs, and
e on earth, and belittling the on

That land free of {oes, all cur kinsmen rest within it from the
earliest day of time. The children of millions of millions come

thither, e one. Mn%myurryh}n&hohnd&t t:
none there is that passes yonder. span
deeds is but as a dream ; but a fair welcome awaits him who

has reached the West’ (f.SBA xXXV. 100).

This pretty poem voices the opinions of those
who, l?:fdxtzg a firm faith in immortality, rejected
the oold comfortless views of death already illus-
trated. No doubt that faith was born of &
revulsion of feeling against the pitiless cruelty of
death ; and, being the offspring of the will rather
than of the reason, it did not supersede or drive
out the opposite belief. There is an u.rgmnentut.nva
oontroversial note in the asseveration of the ol
funerary texts, ¢ Thou hast de living, thou
hast not de| dead’ (Pyramid Texts, 134 ; cf.
833); or we may quote the reiterated assurance,
¢Thou diest not,” in the same texts (657, 776, 781,
792, 810, 876, 1464, 1477, 1810, 1812, 2201). The
multifarious funerary rites, the contracts made
with ka-priests, and the petitions or threats to
by and visitors to the tombs all im;%y that
e beneflts of immortality were not to be obtained

except by elaborate forethought and deliberate
tfaﬂ'ort.. ﬂ is true that a discontinuance of the
un

erary cult might not entail complete anni-
hilation ; the ptians dreaded, for instanoce, lest
the cessation of the offerings made to them ht
ocompel them to devour their own excrements (
xlvii, [1910] 100-111). Nevertheless, there was
everhlnrkin 1:1 the be: ‘cllnt(.lh t%e h{:u thata mht
might perish altogether, and that his co: mig
deoga.y and fall to pieces (Book of the Daa?,.:itles of
chs. 45, 163), this fear giving rise to the strange
apprehension of a ‘second death in the necropolis’
(sb. chs. 44, 175, 176).

Similar conclusions ht perhaps be drawn
from the variety of the theories concerning the
fate of the de who were alternately (or even
simultaneously) believed to be stars in the sky,
dwellers in the nether world, incarnations of Osiris,
o1 spirits living in the tomb or revisiting their
eut.gly homes (see art. STATE OF THE DEAD
g&'gyptim]). It is unthinkable that all these

ivergent views were accepted and believed with
s fervent sinocerity ; rather themere conjectures
sanctioned by ancient tradition, -believed, half-
doubted, and expreesed with a naive and credulous
thoughtlessness, which at the same time failed to
silence the haunting suspicion that absolute death,
after all, might be & 't{&_

6. views of life and death.—Under
the influence of the conception of immortality the
terms ‘life’ and ‘death’ became o imp!
each with the meaning of the other that they no
longer contradicted and excluded one another as
thex had originally done; ‘life’ was not neces-
sarily the short term of existence upon
and ‘death’ was perhaps but another mode of
living. Sometimes, of course, by the abstraction
whio! lsnguuae pernits, the words were used in
their old strictly contrasted senses, but often there
is left only & shadow of the origi meaning ;
‘living’ may be any form of existence vaguely
analogous to phxliul. ial existence, and
¢death,’” ‘die,’ ‘dead,” are terms that might be
applied to various states from which some char-
acteristic feature of living was absent. A few
examples, mainly of philological interest, may
serve to illustrate this transition of meaning. Not
only was prolongation of life the reward of moral
conduct (see ETHIC8 AND MORALITY [Eﬁylptisn],
§6), but in a sense the moral life was the only
true life; in the Teaching of Ptahhotps we

¢ As for the fool who hearkens not, he achieves not anything,
he looks upon him who knows as one who is ignorant, and
upon things useful as things harmful, he lives upon that

co e
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men die, . . . his character is told (?) in the opinion
of the nobles in that he dies li oV * (Ls Papyrus
Prisse, ed. G. Jéquier, Paris, 1911, 1 4-8.;.”" ¢
8uch was the fear felt by him who was admitted
to the oe of Pharaoh that he knew not
whether he was alive or dead (Sinuhke, 255 ; Koller
b édiml,imG = %’111'.5 lfy'ﬂm X f’;ﬁ’“’;’
y . 1), @ ver! ve

w:ga.pplied topmer thill’lgn besides human bein
and animals; thus, whatever else in & man might
die, his name, if ;mperlfy tended, would continue
to live (Pyramid , 764, 899, 1024, and in later
texts passim). °‘Living soul’ (4 ‘njy) is & collo-
eation of words which uently oocurs; yet, from
its association with the dead, the word “soul’ is
often determined with the hieroglyph that implies
death. Pictures, statues, and i of all kinds
were imbued with a sort of life,! virtue of a
principle common to all early superstition; the
sculptor was called ‘he who makes to live’ (s'n});
hieroglyphs representing animals and human bein
were sometimes mutilated or suppressed, obviously
because they were considered to have the same
power to injure as living things (Z4 li. 1-64).

. Death and the gofn.—Conldthegodnbeu.id
to live? In a sense, no doubt, they were con-
sidered to live more fully, more truly, than human

bein The solar deity in cular was full of
el y uisutoﬁ also

vitality ; the Pharaoh is ¢ granted life
like R8’; R& ¢ lives upon truth ’; the solar hymns,
especially those to the Aten (the solar of the
heretic king Akhenaten) represent all life as ema-
utingfrom the?od; and all gods md%oddmu
were dis; of life. On a closer view, however,
we find that the kind of life that was predicated of
the is more analogous to the life of the blessed
than to the life of human beings; to the
virtuous dead it is promised, ‘he who is yonder
shall be & living god’ (Erman, eines
Lebensmiiden mit sesner Seels, Berlin, 1896, p. 142 ;
of. Pap. Petersburg, 11164, recto 56). That the
well afar off together with the dead is shown
the followiﬁnuntanoe from & sepulohral stele
the Middle Kingdom : ‘I have gone down to the
city of eternity, to the place where the are’
(Cairo, 20486). Various dead Pharaohs and celeb-
rities were d:gathnmouly deified (see art. HEROES
AXD HERO-GOD8 [Egyptian]), and the or black
complexions of their images suggest that they were
not regarded as wholly alive. Osiris, as g of
Rternity, chief of the Westerners, led but ashadowy
existence, and similar conclusions are implied
the fact that certain deities had their ¢ living’ ter-
restrial representatives. The Pharaoh ruled as
Horus ‘on the throne-of-Horus of the living’;
under another aspect he was the ‘living sphinx-
image of Atum’ ‘nd » 'Itm). A tely
regarded as ‘son of R8’ and as identical with R3
the King did not die, but *flew to heaven and
joined the sun, the flesh of the ming
P e ’(rsipeoé iy Tiving swates
evis were \ ving emana-
tions of Ptah and Atam, and othcr’sweg animals
whose cult was celebrated in late times doubtless

eonn_?‘:noe, as bein since dead.

8. deadasa of beings.—In the Book
the Dead and elsewhere we find the follow-
g classification : men;‘sodl, blessed dead (I;%av-,

¢ bright’_ones), and d miw) (see E. A. W.

Budge, Book of the Dead, London, 1898, pp. 118,

114 has often been especially by G. , that | dyn.

ﬂ:ﬁbﬂdhmmh ve beea ken in
to ‘kill’ and 80 to send them into the realms of the
the deceased. No authentic evidence in

by |

293, 208, 308, 366, 389, 477). In this classification
there is & kind of chronological hierarchical
arrangement ; the dead of the most remote times
are holier, and partake more of divinity, than
those recently deceased. 8o, too, the Turin Canon
of Kings conceived the earliest rulers of Egypt to
have been the gods of the first ennead ; then came
the lesser gods, and, lastly, the followers of Horus
and earliest historical kings. Manetho records a
similar sequence of ‘gods’ and ‘semi-divine dead’
(véxves ol fuibean). In the Book of the Dead and
elsewhere  the dead’ are spoken of in a way that
clearly assumes them to enjoy & kind of existence ;
they ¢see,’ ¢ hear,’ and so forth.

9 Relations of the living and the dead.—Some
Egyptologists, influenced more by anthropological
theorists than by the unambiguous evidence of the
Egyptian texts, have asserted that the funerary
rites and practices of the Egyptians were in the
main precautionary measures serving to protect
the livinﬁuasainst the dead (e.g., J. Ca in
Trans. ird Congr. Hist, ., Oxford, 1908,
i. 203). Nothing could be farther from the truth ;
it is of fundamental importance to realize that the
vast stores of wealth and thought expended by the
Egyptians on their tombs—that wealth and that
thought which created not only the pyramids, but
the practice of mummification and a very
extensive funerary literature—were due to the
anxiety of each member of the community with
regard to his own individual future welfare, and
not to_the feelings of res%ct, or fear, or duty felt
towards the other dead. e have oniy to read the
by on Egyptian at the prospect of dying. abroad:

an at the pros g & N
and of gifxg thus depn‘l;ed of the ns’ﬁl:l funer:
honours ; it is a feeling akin to this that crea
the whole system of funereal observances,

It does not vitiate the assertion here made that
the dead cannot bury themselves, and are to that
extent at the mercy of the living. Death does not
abeolutely snap all relations ; and motives of filial
pietg, the calculation that one’s own funeral rites
are dependent on others, liberal inducements in the
form of leswies. previous contracts with the de-
ceased, and also a certain modicum of fear and
hope—all these things afforded a certain guarantee
to tl;;i{ingmthathhownwhhesmthregnd
to burial and & post mortem oult would be carried
out. But there was no real ancestor-worship or
objective cult of the dead in ancient Egypt.! "The
eellingl of the living tewards the other-dead, if
they may be so ed, constitute, therefore, a
question a from the question of fun rites
(see art. DEATH AND DISPOSAL OF THE DEAD
[E%ptim]). The Egyptians wailed and mourned
at the death of relatives, not merely out of %'ef,
but as & matter of propriety; under the New
Kingdom, mourning-clothes of a bluish colour were
worn by women at the funeral (Z4 xlvii. 162) ; we
have at least one ible allusion to fasting on the
oocasion of & di g . Petersburg, 1116B, recto
42); friends as w as relatives attended the
funeral. It was thought that after death the
deceased might return ‘to afford protection to
their children upon earth’ (Urku iv. %
Nina de Garis Davies and A. H. Gardiner, 7«
of Amenemhét, London, 1914, pl. 27) ; and we have
& number of pathetio letters to departed relatives
craving their intervention and help (Cairo, 25,975,
hieratic text on linen, Old Kingdom ; Cairo, 25,875,
and Petrie collection, bowls with hieratic inscrip-
tion, before Middle Kingdom ; Pitt-Rivers oollec-
tion, cup with hieratic inso;i&tion, befere XVIIIth

. =PSBA xiv, [1892) 828). In one of these
letters (Pap. Leyden 371, XXth dyn.; see Maas-
pero, Rtudes égyptiennes, Paris, 1879-91, i. 145-159)

1 Bes, further, art. Ezmics Axp MozaLiry (Egyptian), § 33 (18
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bitter re hes are addressed to a dead woman
by her widower, who has fallen ill, blaming her for
her neglect of him after all his kindness towards
her while she was alive,

10, The dead as malignant —In the
magical and medical papyn incantations are often
directed against ©every enems male or female,
every dead person male or female,” who shall come
to injure N, the son of M. The dead are conceived
of as the cause of disease, though perhaps only those
dead are meant who still wandered homeless over
the earth. The evidence seems fairly clear that
actual ¢ possession’ by the dead, conceived of as
haunting spirits, is meant in such cases; for the
demon is charged to ‘flow forth,’ and honey is said
to be a useful medicament ¢ which is sweet to men,
but bitter to the dead’ (Erman, Zauberspriiche fiir
Mutter und Kind, Berlin, 1901, p. 12£.). At the
same time, the duly-buried dead also had power to
take vengeance on those who injured their Fro-
perty or violated their tombs (H. Sottas, La Pré-
servation de la propriété funéraire, Paris, 1013).
Evidently in Egypt, as in other lands, there was a
dv.nfer inherent in death and in the dead, as also
in blood, the symbol of death ; in a Leyden papyrus
it is lamented that ¢plague is throughout the
land, blood is everywhere, death is not lacking’
ﬁardiner, The Admonitions of an Egyptian Sage,

ipzig, 1909, p. 25); and, per Leause of its
association with blood, red colour is in many papyri
avoided for writing the names of the gods, except
in the case of the evil god Seth.

11. Origin and nature of life and death.—The
Pyramid Texts (1466) recall & time * when heaven
was not, when earth was not, when mankind was
not, before the gods were born, before death had
oome into existence.” Many cosmogonic legends
were told bget.he Egygggians (see Erman, Agyptische
Religion®, Berlin, 1909, pp
mary) ; most of these referred the origin of life to
some god, but there was a superstition which
attﬁbnmenenﬁve powers to various small
forms of ani life, such as mice, snakes, or flies.
The frog was particularly prominent in this con-
nexion, doubtless owing to the numbers in which
tadpoles appear, just as though they had come into
existence by themselves out of the wet mud. Hence
not only did the become a symbol of the resur-
rection (whm 'nj, ¢living again’), but it was inti-
mately associated with the beginni i of things;
in the Hermopolitan myth the eight primitive
creatures had the heads of frogs or snakes, and in
the Abydene tale the frog-headed goddess Heket
was associated with Khnum in the creation (see
W. Spiegelberg and A. Jacoby, in Spiinz, vii
[1003) 215-228). Life, once being started, was
continued by the pgysieal methods of reproduction
(see esg) Song of Harper, . 1; Admonitions, 12,
2-4), but the gods, especially the sun-god, RS,
were none the less the cause and mainspring of life
(the birth-scenes in the temples of Luxor and Deir
el Bahri are very instructive in this connexion).

tve a t to tollow
St St st o, 1p 8 e 2
a text of early date (J. H. Breasted, ‘The Philosophy of a
xxxix. (1908) 89),1 which seeks to exphln
tively divided himself into * Heart (t.ll:o

vad ves,

reptiles.’ It is then shown how
impressions presuppose the functions of ¢ heart’ and * tongue’:
when the eyes see, or the ears hear, or the nose smells, they
sensation) to the heart, and it is the heart that

E
£F
;

. 32-36, for best sum--

other words, the vital ciple iteelf. This psychological ana-
lysis ol:n::nn.ﬂ;.or n&g:ns&;u&w&my;u to the present
unique, 0 of some unusually
gitted mau&mmmm::}‘immmm

genenlly.

The medical papyri show that a serious attempt
was early made to understand the workings of
the body, but no other effort to reconcile semi-
scientific views with the current mythology has
yet come to light.

12. Magico-medical views.—A ocertain pre-natal
existenoce 18 assumed in many hyperbolical expres-
sions, as ‘he ruled (alreudyz in the egg’ (Sinuke,
R93). The normal view, of course, was that life
began with birth ; a writer speaks of the ¢children
who are broken in the egg, who have seen the face
of the crooodile before they ever lived’ (Lebens-
miide, 79). The medical papyri contain prognosti-
cations for telling whether a child will live or not ;
‘if it says ny [a sound like the word for ¢ yes’), it
will live; if it says embi [a sound like the word
for ‘no’), it will die’ (Pap. Ebers, ed. L. Stern,
Leipzig, 1875, 97. 13f.). Spells were used to prevent
women from conceiving, and there are various
other ways in which birth is touched upon by the
magioco-medical literature. Amulets and charms
of all sorts were employed to protect life; and,
conversely, magic was secretly employed to bring
about an enemy’s death (cﬂg., by mesans of waxen
images [Pap. Lee; see P. E. Newberry, The Am-
herst Papgi, London, 1889]). A Turin papyrus
attempts to cover all contingencies by enumerat-
i the &oeuible kinds of death that may happen
to a man (W. Pleyte and F. Roesi, Pap. de Turin,
Leyden, 1869-76, g.‘m f.). Some kinds of death
were considered piile: than others; death by
drowning, ¢.g., was a kind of apotheosis, doubtless
beeause%ama had perished in this way, and those
who died thus were called Aasye, ‘blessed’ (ZA
xlvi. [1909]) 132). Curses were considered efficient
magical means of affecting life (for a good collec-
tion of curses see Sottas, op. cit.). Oaths are
conditional curses; it was usual to swear ‘by
the life of R3,’ and s0 common was this style of
oath that the verb'dn}, ¢to live,” was used transi-
tively in the sense of ¢ to swear by,’ and the Coptic
word for an oath is amash, Most contracts and
judicial depositions during the New Kingdom
{)egi.n with the words, ‘ As Amiin endures, and as
the Sovereign endures.,” In the law-courts wit-
nesses often swore oaths affecting their own life
and property (conditional self-curses; see Spiegel-
berg, Studien und Materialien sum Rechtswesen
des Pharaohenreiches, Hanover, 1892, gp. 71-81).

13. Life and the law.—On this subject consult
the art. ETHICS AND MORALITY (Egyptian), § 13
(1-3), from which it will be seen that the sanctity
of human life was strongly felt, as far at least as
Egyptians were concerned. A few details may
be added here. Abortion was considered a crime
(Pap. Turin, 65. 1), unless the charge made in the
passage here quoted was one of brutality leading
to a miscarriage. Particularly abhorrent was
bloodshed between close relatives, as father and
son, or & man and his maternal brothers (see
Gardiner, Admonitions, p. 9). Capital punish.
ment was less favourably considered than punish-
ment by imprisonment and the bastinado (Pap.
Petersburg, 11164, recto 48f.), and persons oon-
demned to death were allowed to make away with
thems:l.:fe& thing undesirable.—The E s’

14. Lifeasa un —The tian
intense love of life and appreciation of ﬁpvdue
are reflected in many of the pmuﬁes that have
been quoted. There is, however, a limited peesi-
mistio l‘iui“gm:) (see al.lrt..hii'lr‘mcs AND Lignu.mr

ptian in which life is regarded as un-
B&gable. This point of view may bave been

inspired originally by some such anarchical con-
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et st e e f e Mg
es. By the of the e g-
dom the pessimistic style of literature was a recog-
nized Sometimes the despondent attitude
to life finds expreesion in the wish for a total
%"&l&:‘ " t be an end oonceptio
be no move !’ (Leyden Admonitions, 5. 14-6. 1).
Elsewhere the misery of life is eloquently contrasted
with the desirability of death; in a composition
containing the dialogue between a misanthrope
and his soul, death is described as follows :
‘Death is before me like the recovery of a sick man,
Hke forth abroad %&Mﬁ&
Death is before me to-day like soent of myrrh, like sitting
mwe'm&»-dz’ o the soent ot liltes, like sitting
©on the shore of the land of intoxication.
Death is before me to-day like a trodden road, like the return
men from a campaign to their homes.
is before me to-day like the clearing of the sky, or as
& man becomes enlightened concerning that which te aid
Dnt.hi.tbefmmom-dqyusmmlo to see his home,
ﬁhhﬂw&wmhapﬂvny' wan, Lebensmilde,

igg‘

In the sequel it appears that the death here so | ot

highl{ e‘fruaed is not non-existence, but the un-
troubled existence ‘yonder.” And so it mostly
was ; the Egyptian remains true to his love of life—
not perhaps the life on earth with its mingled joys
and sorrows, but the life of his dreams in the land
of Eternity, ‘the just and fair, where terrors are

not,” and where ‘none girds himself against his This

fellow.’

Lrrzzarore.—There s no published monograph on the subject ;
such references as are n have beengiven in the text. For
the sign ‘ankA see a detailed disoussion by G. Jéquier, in Bull,
de Tinstitut frangais d'archéologie orientals, xi. (OA{IO, 1014)
121136 ALAX H. GARDINKR.

LIFE AND DEATH (Greek and Roman).—
The outlook on life of the aver Greek of the
5th cent. B.C. may be illustrated by the language
which Herodotus, i. 30ff, puts into the mouth of
Solon of Athens in his interview with Creesus,
King of Lydia.

When Solon visited after all the grandeur of the
had been exhibited for his admiration, he was

Crassus whom he considered the haj man (3ABe
wérares) he had ever seen. To the surprise of COrmsus, Solon
m ¢Tellus of Agteu,m, ‘on the one % Tellus

D and maur chdidren born to. thomm il ars ail

on the other hand, after a life affluent as we count

Hellas, he died a most glorious death. He fought

in & battle between the Athenians and their neighbours at

and, routing the enemy, died most nobly; and the

:gmhmqnhlmapnhlh where he fell, and honoured
Croesus then asked whom he considered second in ha

‘Cleobis and Biton.’ These were natives of

of sufficient fortune, and, moreover, endowed

that both were prize-winners in

of them that on one occasion,

days of seven . » « N0 one day brings us at all anythin
llki another. t”ﬁ:\u. O Crosus, man {n altogether the sport os
chance (wiv doriv dvfpemos ov| You appear to me to be
master of immense treasures and of many nations; but I
ocannot say that of you which you demand, till I hear you have
ended life bappily. For the richest of men is not more
bhappy wﬂ”t) than he that has sufficient for the day, unless
fortune attend him to the grave and he end lite in
ppiness. Many men who abound in wealth are unbappy
H who have only a moderate oo:geeency

He that riches, is yet

-
fe
g
i
2
£
3

i
i
s

:
i

i
£

:
k

8"
E
3

i
£8

sl g ion o Y, 2 o
ven

Sttorly ovarthrownif P oo ¢ »

In reviewing these we may begin with
the last point: * Consll:ler the end ofyeverything.’
is is a favourite sentiment in Greek writers,
and there seems to be a note of conscious pride
in i;l)xg words with which Herodotus concludes the
episode:

‘When he made A
oa'BE Bmsde ey b epd s vl
him a very foolish man (:ahft) who, overloo
blessings, bade men look to end of everything.’

Life is to be viewed as a whole. Already in
Homer we find it & mark of the wise man that he
¢looks before and after.’? It is a favourite notion
in Pindar:

¢ There hang around the minds of men unnumbered errors,
undthhhﬁhohopolmtbtngtodheover—whthbel“orh
man both now and in the end’ (O vil. 2411.).

I{lenoe }:he distinctiot; ;x‘:re ‘;iuwn ‘between th;
‘happy’ man (8\Bos* 7ol S\ov Blov paxapior
[Hesychius)) m?the merely fortunate (edruxis).
A man may be prosperous, as Creesus was. The
Asiatic straightway calls him hz:ﬁpz, but the
‘ foolish’ Greek refuses that title till he has seen
the end of all :

¢Behold, this is Oedipus; this is he who solved the famous
riddle and was & man most mighty . . . into what a sea of
i b B o hin s e 0 o
::ve passed the ’ﬁ.nnl bourne of e?’having"uﬂen'évno evil’
motlg)?d. Rex, 162411, ; of. Trach. 111.; Eurip. dndrom
NArisbogle discusses the saying of Solon in EtA.

ic. 1. 10:

wérepov ody obS’ dANov oldéva drldpe edaipororior dus dv
S ufp&”ﬂo\-n&xpu‘wmwr" Ko -
He begins by asking what the saying means.
Does it mean that a man is happy (et3aluwr) only
when he is dead, but not before? If so, then it is
absurd, especially if we hold that happiness (ed8aiu-
ovla) is an activity (évépyed 7es). it mean
that only when a man is dead is one safe to call
him happy, as being at last beyond the reach of
evil and misfortune? Even if this is the meaning

present

intended, the sa,yin is open to dispute. In
estimating a man’s life, as happy or unhappy, we
cannot confine our view to the individual. Man is

a social being (¢voe rohcricds dvfpwros [Eth. Nic. i.
7; cf. Pol. i. 2]). -If happiness, then, as we have

nl’tp:s;).pm-ndhbco(lLﬂLm;a.LMxﬂn.m,Od.
v,

3 The sentiment is f course, specifically Greek ; of. Sir
1% wpd rehevrs nnoz'.:ﬁc. ndivn s Ovid, Met, 1L, 186
‘Ultima semper | Expectanda dies homini; dicique beatus |
Ante obitum nemo supremaque funera debet.’
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seen, is characterised by self-sufficiency (aérdpres)
it is & lelf-mﬁcienozbvyvhioh includes children and
other relatives and friends—within certain limits,
of course ; otherwise it would have to include the
relatives of relatives, the friends of friends, and so
on indefinitely (EtA. Nic. i. 7). When we are
estimating the happiness of & man’s life, then, we
must include in the estimate a consideration of the
fortunes or misfortunes of relatives and friends;
but, here :lguin, within limits. A man may have
lived happily until old age and have died happily.
But after his death (1) all sorts of things m‘:ﬁ
happen to his relatives, and (2) these relatives wi
be of all d of nearness and remoteness of
relation to the dead man. Now it is equall
abeurd either (1) to suppose that we must include
in our consideration all sorts of d of distant
relations, which would mean an indefinite
ponement of our verdict, or (2) to refuse to e
into aocount n.n¥ poethumous ha ings at all.
The ground of our refusal to w the title of
‘happy’ on a living man is that we consider
ha.pﬁfmeu as something stable and abiding, where-
as life is subject to continual change. Conse-
quently, if we judge a man by his condition at
any one given time, we shall have to call him
sometimes happy, sometimes unhappy. Is not our
true solution that we must neglect accidents in
our estimate? Most accidents are not determina.
tive of etdaspovia. What determines happiness or
the reverse is é»épyewat xar’ dperfy or the reverse.
This view is supported by our t problem,
So long as we judge by acoidents, we are no better
off when the individual is dead than when he was
alive. We are driven, then, to judge by the stable
ings, i.s. by the érépyeias xar’ , and the
higher of these are the more abiding, as it is in
thess chiefly that the happy live out their lives
(xaraif»).! Henoce these are more stable and abid-
ing even than our knowledge of special scienoces,
which we are not living in and are therefore liable
to forget. Thus the stability and enoce
which we desire will belong to the d&md he
will be edd3aZuaw all his life. His happiness may be
tarnished by :lll’t.ow&rd aocidents, but it will not

be ex He will never become &9\w0s, or
truly al‘:{vy, for he will never do things which
are gaila xal woyrd,

e T If overwhel l:Ining misforlmlt:le‘i
such as overtook Priam—roxas uxal—sho
come to him, he will cease to bepn‘:xdpm,bnt he
Sl s e, Hap s bndned
ol e whether for orevil,
e may, then, deﬁnog:fle happy man (edaiuwr)
ergizes xar’ dpery and is adequatel,
not for a moment, but for a
the future is uncertain,
is & réros and Té\etor, perhaps we
viso ‘if it continue.” If so, we
say that those who have goods and shall con-
tinue to have them are uaxdpiot, but uaxd,
&rfpuxro—always liable to réxa: IMpamexal, &a
need not defer our judgment, but we may qualify
it by saying that they are happy, but with a
mortal happinees.

To confine our view to the individual’s lif:
take no account of what happens after his dea
to those near and dear to him, is to take too un-
social & view. On the other hand, we must make
some limitation. There are two further considera-
tions : (1) posthumous events must be regarded as
mod.lgmg our judgment of a man’s life much less
than if the same things had happened while he still
lived ; he, at any rate, was spared the knowl
of them ; (2) we do not know whether the dead
alo6drorrai—whether they are aware of what goes

1The read i» for xa: is completely mis

D gpimlie 4 s oo ke

and

Y | 46).

o | el

on here. If they are, the news that penetrates to
them must be supposed to be lliiht in itself or at
any rate of little moment to them. It follows,
then, that posthumous events have no determini
b Boctring of the Jeslouty of the gods appears
e e of the jealousy of the &

often in Greek liton!ture, and deserves .p ial
notice. It is & mistake to suppose that the Greek
view is that the deity acts in an arbitrary and, so
to say, spiteful fashion. It is true that the con-
oeption is sometimes so baldly expreesed as to
lend oolour to such an interpretation.

Thus in Herod. vil. 10 Artabanocs, the uncle of Xerxes, tries
to dissuade Xerxes from in Greece: ‘Do you see how
those animals which rise above

the
lowly do not at all excite His § you see how He
hurls His bolts against the most and the most

mave Himself.
But, while this may have been & popular con-
oception, the underlying idea is & much deeper one.

It is, in fact, nothing more than the expression of
the Greek idea of justice, or Dike. The definition
of justice (3watwotwy) which Plato gives in the

ic! is nothing new, but is implied in the
whole Greek attitude to I.ife, as Plato says:

r ye 70 1d adrod wpdrrew xal uy woAvwpayuoreiy Sucatoovry
M&mAiMNWvMNMW
d’kow, as applied to the relation of God and
justice lies in the recognition that the divine an

e human destinies are utterly unlike. The
and men are alike the children of earth (mother)
and heaven (father): ‘from one source spring

and mortal men’ (Hesiod, Works and Days,

07) ; but the lot of the gods is altogether different

from that of mankind. Pindar emphasizes this
distinction in & beautiful passage :

‘One is the race of men, one the race of gods, and from one
we both have breath. But separate altogether is

but

by n t'(Nau.vl.ll.).._ . u to run
e two characteristio distinctions

which the av Greek drew between the
and mankind : :Eegodum deathlees mdngef:ls.‘

the
‘t.hog:idver of prevision is set afar’ (Pind. Nem. xi.
Now it is implied in the very nature of
mortality that human life is & chequer-work 2:
even

oroachment on the attributes of di]vinity, and so
excites the jea.louiof God, who allows none save
Himself to be pro

to u
A life of ms)roken happiness is no portion for
men :

) is he to whom God hath given a portion of
especially success games), and
BT W o et g e

4 v. 8
Hence it i‘;’ : oonditiogl: of l.biJing' prosperity that a
man’s happiness should not be uninterrupted Lonly
by being interrupted will it conform to the law of
nature, the danandla of Just;oo‘ o1 has
‘ SUC0es joloe, am grieved

jul?n:;’(h:::. hnm:nnfcu':nq.] nq%lta glorious deeds. But

el £ whtk Dot hase Sinby et thoss: 1. puod aod
ovil) (Bind. Pyth. vil. 1412.).

: clent of Battos
attends thcb:n, g{:ltn:hsgc;n th:e m ( %6)4 t)

'm‘;o to be a spinster I:tuf-{' ﬁm 8o upw“
[ H [y ’ o v
28 contrasted with Sioim. il raraflowy

18n Ive ixacrov v Slou dmraleday . . . oig § avrei § dvivne

dmrpdaoréry wedunvia iy (483 A)



LIFEB AND DEATH (Greek and Roman)

27

the 833? of Clytemnestra’s words in
F oo ¢ for many were the evils that we

That is, our present
excite jealousy. It is but the offset to adversity.

8o Nikias in Thuoyd. vii. 77. 8:

‘o.::mlﬁwnllkdyb abate : for ?ﬁ‘w@m
enough success ; mcwon ol
myoﬂhogodl,'mhnnow .umnymu 4
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and dissolve all obligations of hospitality between ‘1

Hf any "mwmwwmmﬁummgﬁnﬁ
might mbog;hnd:o:hlm.utornmm.' 80 in Zach.
:mam(. And, if betimes fear with well-measured (ev-

|
§o528

a2 £

tion of the jealousy
Aschylus in & gemarlub

will mostly be the souls of tyrants and kings and

potentates and ufolitioima: ‘for these, owing to

the licence which they enjoy, commit the greatest

and most unholy crimes’ (625 D). t, in fact,

Xachylus had this idea in mind seems to be

odprov b&;.ho immediately following words of the
o :

¢ But Justioe (. ﬁlmhmkyhmnnndhm-ﬂlzlo
righteous (éraloywos) man; while from gold-bespang well-
dhom-.n;ud m‘mwlthszr'u&e .'ﬁ:;godvlg
no wer [
lhblhmpdpl‘lln;.q Lad

g; find the same thought in Pindar, Pyth. xi.
i e, o
rd blooms with the more (3ABos), 1

) e common
od off, it one

Mhs the hi?ﬂ [ ...3 it quietly avoids dread
pride. finds he the m of d&t‘?ﬁn&n:l l:s m:'dur
If, however, continued prosperity leads & man to
pride (0Bp«s), then pride leads to ¥n.nher pride or

it

acts of pride, and by repetition come boldness
(6pdoos) and more daring deeds of sin: ‘then he
[ to thoughts of utter daring ; for wretched
evising tuation, fount of woes, makes
men bold (M))’ (Zsch. Agam. 221 ff.). To the
Greek mind the Persian invasion of Greece was a
Eﬁd example of pride and the effects of pride.
ylus declares of the Persians who fell at
Salamis :
‘ The heaps of declare to the eyes of
o S it oyt S St
; for ) au ear
thongm(‘q).' lnul:plshu'::'to( toars’ (Pers. 81811.).
The jealousy of God in the OT is exactly parallel
to the Greek doctrine. It is not & capricious spite,
but merely the justice which punishes any invasion
of the t.gremgn.t.wes of the Deitw man: ‘I the
Lord thy God am & jealous , visiting the
iniquity of the fathers n&on the children, upon the
third and upon the fourth generation of them that
hate me; and shewing mercy unto thousands, of
them that love me and keep my commandments’

i| (Ex 20%), One form of the breach of justice is

that a man should desert the God to whom he
belongs and follow after strange Just as the
civil law recognized the duty owing from a metio
to his wpoordrys, or patron, and provided for the
gnnishment of the neglect of these duties by a 3ixp
rosraciov (Dem. xxv. 83, xxXXV. 48, eto.), 80 neglect
of a man’s duty to his gods{or the following after
strange gods was doéSaa, or im%iety (of. Dt 321a-),
The wise and man is the man who recog-
nizes the conditions of mortality. The fool refuses
thi; 01"¢a¢'.aog'|.}.it;ion a.n& kicks sgauég ghe prioks.o
¢ or ove! treus
Worhl m : mm hvm as well as oyb‘gor thon
e

Aul. 28T B oo Hiero, anderstandest B
o ero, unae a A
thou hast heard tt:.:u&m who were of old wdfnogvutyt:ﬁ

for one good the deathless give to mortals two evils. This
fools cannot endure with n&,.bntonlymgwd.mm
ﬂnhlrddoouc'w. Pyth, 80f.). ‘We with m
minds should seek the that are meet for
us, kno that which lies before our :“hndudnyg
P 7, i . b e
Pindar illustrates the dootrine by the story of As-

clepius, whom Zeus slew with the thunderbolt be-
cause he tried to bring a man (Hippolytus) back
from the dead—an attempt to overstep the limits
of mortality, and therefore demanding punishment.

The same story is referred to by . Agam.
984 1., in a which excellently illustrates
the Greek doctrine:

Exoessive demands _volun! Jetilson, mys
ZEschylus. mﬂﬁrm. ‘Abundmmnty given of
dutwmlﬂn pl:guo! famine. But

¢ has onoe fallen on the ground at a man’s
feet—who shall call that back by any inoantation? Did not

sake [{.e. an invasion of his divine
E:‘“—""o immortality) who was skilled wbrtlxz
0 dead ? were it not that one fate is

by neodnckuot.berhhmm'm . My
to d have outrun my heart,’ eto. is based on
2 :(jnmo.mpmﬂon.hdnm.thnmhw

too, it is r& dxd TUxys, the gifts of .
lu b excite jealousy, not the good thi
We..ve - WOR by toil.

The dooctrine of the jealousy of the gods is re-
pug’i;g.dus‘poetmf hood’ by Aristotle, Met.
L

The th.ingl which make up human happiness are,
aocording to Solon, adequate endowment of '°‘2§}f
s, health, beauty of person, prosperous chil-

, and a death in aocord with these

This enumeration of the elements of happiness
is consonant with eral Greek feeling., Similar
catalogues oocur Thus the distich

uently.
inscribed in the tem;?e of L{w at Delos (Aristotle,
E.tl&. Eudem. 1214".1 ff., Etwic: i 8, &Og";l 35) M
M(igomv)ot e el what e Gesires s
The same order is given in Theognis, 256 f. (of.
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Sophocles, frag. 328f). A popular scolion, or | withhim! A man’s honour is d when he is reft of his
dn’,’,kmg.;o,,  Bays: 1 ’g:ﬁ"n'&‘:gfv:hn%ﬁff“ are faithful in the day of trouble

¢ Health is best for a mortal man ; second, to be fair of body
($vdr xaAés) ; third, to bave wealth without guile ; fourth, to be
"'

ung with one’s

hilemon, frag. 163, gives (1) health, (2) success
g‘;‘mfh), (8) Joy (xalpew), and (4) to owe no man.

'sgu(ch/‘th.i.Qﬂf.)sayls: incee) s

. wabeiv, -mﬂ or
themgﬂm;.hﬂm@%&mﬁw)ht’m&?th;he
who hath chanced on both and taken them to be his hath
Eirar e e Sk 1 e oy
mo‘:'yud. frag. 10; Theocrit. xvii. 116 ; Baochylid. i 27®.

According to Aristotle, happiness is an érépyea
xa? dperfy. But he admits, in Eth. Nie. i. 8, that
‘nevertheless it does appear that happiness has
need also of the extemal goods as aforesaid. For
it is impossible or not easy for a man unprovided
with these to do noble things. For many things are

‘ormed by friends, wealth, political power, the
instruments, as it were, of action. The lack of
some things mars happiness—the lack of birth,
children, beanty. You could not well npplf the
term ‘‘happy” to & man who was utterly ugly, or
low-born, or soli and childless. Again, less
still, if his children or his friends are altogether
bad, or if he had good friends or children who are
now dead. As we have said, happiness seems to
need such outward prosperity. Hencesome identify

fortune (etruxla) with happiness, others
1dentify happiness with virtue (dpn}).’ In the
Rhetortc (i. 5), where happiness is defined more
popularly, such ¢ external’ ;oods as the above are
termed ‘ parts of happiness,” and the list is etyérea,
wohvgpiMa, xpnoropilla, whobros, elrexvia, wovrexria,
evympla ; the physical excellences, as Uylea, xd\hos,
lao-):uv;,‘“ péyebos, Stwams dywrwrch; and déta, T,
[ . .
H:Jroeeeds to explain what he means by the
several terms here employed.

(a) etyévea, good birth, may be predicated of a
nation or a State, or of an individual. As applied
to a nation or a State, it means that it is auto-
chthonous or at any rate ancient, and had as its
earliest leaders distinguished men, and has had
many distinguished members in the course of its
history. As applied to an individual, it refers to
descent on either the male or the female side; it
implies legitimacy, i.e. both father and mother
must be citizens (dorés, dorf) in lawful wedlock
(Arist. Pol. iii. 1. 4f.; Dem. adv. Neer.;
Aristoph. 4v. 1660 ff.) ; it implies, further, that the
earliest ancestors of the family were famous for
virtue or wealth or some such distinction, and that
many members of the family, both men and
women, have in the course of its history distin-
guished themselves.

The high importance attached to heredity is
evident on every page of Greek literature (see art.
PI(%?‘?)ZW d Ma, th £

x and xpnoropiila, the possession of
many and good friends, a friend beiniedeﬁned as
‘one who, if he consider anythin e|§OOd for
another, is ready to do it for the other’s sake’
(Arist. Rhet., loc. cit.). Friendship takes a promi-
nent place in the Greek ideal of life.

¢Of all kinds are the uses of friends ; above all in trouble, but
joy also seeks to behold its own assurance’ (Pindar, Nem. viil.
42!.}. ‘To cast away & friend I count even as that & man

d cast away the life in his own bosom, which he loves

most’ (Soph. (Bd. Rex, 6111.).
We hear of many celebrated friendships— Achilles
and Patroclus, Orestes and ades, Castor and
Pollux. The last is the theme of one of the most
beautiful of Pindar’s poems, Nem. x.

‘When Castor, the mo one of the Twins, is slain, Pollux
asks to be allowed to die with him: ¢ Grant me, O Lord, to die

. 451 E, Legg. 681 C, 661 A ; cf. schol. Goryg., loc.
%umwm by some to Simonides, by others

oitr e
to Epicharmus.

The false friend is the object of bitter socorn
(Pind. IstA. ii. 11; Asch. 4gam. 788, etc.). We
hear, of course, of a more cynical view, that one
should always look upon a friend as a possible
enemy (Soph. 4. 677 1. ; Eurip. Hippol. 253 F.).

(c) wNobros, wealth.

(d) etrexria and wolvrexvia: these may be pre-
dicated either of the community or of the in-
dividual. In the case of the community, they
mean the i)os.seuion of a numerous body of s&l’:ndid
youth, splendid physically —in stature, uty,
strength, and athletic prowess — and splendid
morally, the moral qualities desirable in a young
man being self-restraint and courage. In the case
of the individual, they imgly that his children, male
and female, are many and good. In a woman, the
physical excellences are beauty and stature; the
moral excellences are ‘self-control and industry
without illiberality’ (p\epyla dvev dverevdeplas).

‘The high standard of female excellence is very important
for the state ; for where the condition of the women is vicious,
a8 at Lacedmmon, is no happiness in half the state.’

The importance of having children lies partl
in keepini proger? within the family, since m{
bitterest thought of the childless man when dying
is that his wealth will go to an outsider:

‘Even as a child by his wife is longed for by his father who
has reached the other side of youth, and greatly warms his
heart, since wealth that falls to an outside alien’s keeping is
most hatetul for a dying man’ (Pind. OL x. [xi.] 841.);
partly in that there will be no one to pa% the
memorial offerings to the dead (é»aylouara). These
motives find their consequence in the frequency of
ul(o prion f:tamo‘m . 1d This d 1d

6) evynpla, & old age. is denotes an o

e which approaches gradually and without ;Ea.in’ 3
it comes rapidly, or slowly but accompanied with
pain, it is not a good old age. This requires both
physical excellences and good fortune. It is in-
comgatible with weakness or disease, and & man
must have good fortune to live long and remain
\vros. ‘It is indeed true that some attain long
life without l(:hysica.l excellences.’

(f) The physical excellences: (1) dylews, health,
i.e. freedom from disease, full possession of bodily
faculties. Such valetudinarianism as that of
Herodicus (Plato, . iii. 406) is not desirable, as
it means the denial of all, or nearly all, human
gleiuures. (2) xd\hos, beanty. A different kind of

uty is appropriate to different periods of life: the
young man must be p to exercises of 8
and strerift.h, and pleasant and delightful to look
upon. ence pentathletes are most beautiful.
The man in the prime of life must be fit for military
exercises, combinin with sternness in his
appearance. The old man must be equal to such
exertions as are inevitable, and his appearance
must not be re}mlsive, i.6. must be free from the dis-
figurements of age. (3) loxds, strenefth. (4) uéyedos,
stature—but not so as to be unwieldy. (6) dvwapus
dywrworich, athletic excellence — size, strength,
speed ; good running, wrestling, and boxing.

101 il. 4511.: ‘I have shown you that the laws give
power to childless men to adopt sons. It is clear, moreover,
that I paid attention to him while he lived and buried him when
he died. My opponent wishes to turn me out of mg father’s
estate, be it great or small; wishes to make the dead man
childless and nameless, 80 that there shall be none to honour in
his behalf the ancestral holies, none to make annual off
to him (érayilp airg xab® dxacrov évavrov), but to rob him of
his honours. mlng tor this, Menecles, being master of his

roperty, adopted & son, that he might get these Do
not, then, be ed by these men to rob me of the title of
heirship, which is all that is left, and make my adoption by him

invalid. But, since the matter come to you you bave
ggweruf) of it, help us and help him who is now in the
use of

es and do not. in the name of gods and daimones,
(sllowh]imwbohnmdby&am' AporTioN

(oce, further art.
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(9) 3¢a or evdotla, i.c. to be regarded as a good
man (swovdaios), or as ‘the possessor of something
which all men or most men or good men or wise
men desire.’

(h) ruysh, or honour, i.6. honours paid for bene-
factions either great in themselves or great in
the circumstances (cf. Dem. adv. Lept. § 41). Such
honours are sacrifices, memorials in verse and prose,
privileges, allotments in land, foremost seats on
public occasions, tombs, statues, maintenance at
the public charges, barbaric compliments—e.g.,
prostrations and giving place—I compliments.
Tipal, as being both honourable and valuable in-
tt;insiea.lly. appeal equally to the ¢oxpfuares and

e 4408,

(8) evrvxla, or good fortune. It is the gifts of
fortune that especially excite envy.

() dpers, virtue. This is discussed in RAet. ch.
ix. Virtue is not merely desirable—as gifts of roxy
.-;l:lut also éwrawveréds. Iﬁ is ‘a f:lcn] a:ufl pro;iding

pmervinggoodtingsan 8 ty of con-
ferring benefits,” and its elements are justice,
bravery, self-control, ‘magnificence’ (ueyalo-
xpéwea), highmindedness, li ity, gentleness,
wisdom practical (¢pérnous) and speonistwe (copla).

The virtues which go to make up virtue, the
pépy dperiis, are given by Aristotle in the Rhet.
L 9 a8 dwacootrn, drdpla, cwppootr, peyaloxpéreia,
peyadoyvxla, éevlepiérns, wpabrns, ppérmas, copla.
Plato, Rep. 402 C, gives cwppootrn, dvdpela, 0-
wpéwewa, Eevlepibrys, xal Sou Tolrwwr ddedgd, Meno,
78 E-T74 A, 3wxaiootwy, drdpela, cwppooivy, copla,

pérea kal @\ \ac wdurolad.
he four cardinal virtues, woordgnsntgd Plsu()km
courage, justice, temperance, and wisdom (Rep.
427 E); but the sovereign virtue, which involves
all these,! is justice, which, as we have seen, Plato
defines as 70 7& adrob wpdrrew xal uh woAvrpayuovelr.?

In the famous passage of Pindar (Nem. iii. 74 1F.)
the first three virtues are that of youth, that of
men, and that of the old, while the fourth seems
to be no:,‘hing else than jnsll:ioe,fwulll}chhis the;: sove-
reign an verning principle o the rest: g
8 xal -rlcog:ut dpcrgspé Omgas alir, ¢porely &' éréxe
73 xapxeljevor =10 T4 airoi xpdrrew.

However this may be, justice includes all the
other virtues. And the moral conscience of man

‘Now may neither I nor son of mine be just among men!

D just, if the unjust shall have the
wbau&uotlmma'

y prevail

. ). ‘On that which uprluun

most bitter end awaits’ (Pind. Isth. vi.
minds of men to s guilefal

ustice, albeit they travel to a harsh
[Pind. Pyth. iv. 1301.]. On the

and beginning are alike pleasant it God

How, them, and where shall it be better for
the just man? The ical answer of the Greek
monlisth is ‘Here and in t:ﬁ:hmGe" kHeaot} ehx-

e prevailing view of the Greek as of the
Eebrew wisdom when he says :

‘ But whoeo to stranger and to townsman mem-
aad the people prosper therein. Ane vu'therr Inod! 1 pesme: o6
and Zeus doth never decree wmlmn.
lldthud;'th Famine ever consort

{:{m nor Doom ; but with
are their care. For them
H are hea:
ehﬂduollhnntotheltptmhéu m’nmﬂ?ﬂﬁi
wunit’torm"’(mmm,&ma.)
Even #o the punishment of the wicked is in this

13 wiow dxelvoes Ty S Gore 270‘00-. xal
W, v g ey TR
uos.

&
. 7,
pdv éperl) 8’ §v T edrior Ixacros Exovos xal o & ¥,

~

lor & time, but justice is
t but

deem not that Zeus will | tair

world, whether in their own persons or in the
rsons of their descendants :

But whoeo ensue evil, insolence, and froward works, for them
s B o G e o e ot Coml, v
3‘:! &b?‘vil I:A'n. who sinneth and worketh the works of toolish-
ness. On them doth the son of Cronus bring from heaven a
grievous visitation, even famine and e together, and

le perish. Their women bear no H

eeug' :z.c:eov:dng of mgh.n Zeus ; or n.no‘;‘ he destroyeth a
g:ms taketh vengeanoe on their chlpcm soa’ (id. 28811.).

In Republic, 363 A fl., Plato discusses this view
of justice and its rewards. Goods are classified as
of three sorts: 81) those desirable for their own
sakes, (2) those desirable for their own sakes and
for their consequences, and (8) those desirable for
their consequences alone. Whereas Socrates would
place justice in the second of these classes, the
many would place it in the third. Popular morality
says that justice is desirable because it leads to
reward in this life—a position which is open to the
objection that ¢ seeming to be just’ is preferable to
‘being just.’ Parents exhort their children to be
just for the sake of office and other advancemen
and because, according to Hesiod (Joc. cit.) an
Homer (0d. xix. 109 ff.), the gods prosper the just
in this life. Then follows a strikin%g:.ss&ge:

‘8till grander are the gifts of heaven which Mussus and his
son (Eumolpus) offer to the just: they take them down into
tl'n w‘orld below, 'h.?y they ';o tmm on %
{doa sooiss 0o be that an tmrsortality Of is the

virtue. Som

higheet reward of o their rewards yet
further; wcrlz a8 they say, of the faithful and just
shall survive to the 'lrdundlomd:gonuuﬂon. This is the
&nlnmuoa. But about the wicked there

is another strain; they bury them in a sl hﬂndullmd
make them carry water in a sieve ; also while are yet living
they them to infamy, and inflict upon them the punish-
ments w Glaucon described as the portion of the just who
their invention

are reputed to be unjust; nothing else does
supply.’

, there remains
s shadowy existence in & dim
k places which even the gods

According to Homeric eschatology,
for the dead onl
under world, in

abhor. This life after death, if it can be od
life, holds nothing lovely or desirable:

¢ not comf to me of Death, glorious Odysseus.
Rather would I be on & servant with a landless man of no

livelihood than over all the dead which are perished ’
!0& xi. 48811.) king

There seems to be no distinction of destin
between the good and the wicked, except, indeed,
that perjury is said to be punished in the world
below (Z{. iil. 279, xix. 260). We have, it is true,
some traces of & brighter fancy.

The told of an * Elysian plain at the ends of earth, where
3 Rhadamaunthus is; where life is most easy for men ;
neither snow nor t storm nor

rain is there, but ever as the
shrill West wind blows, Ocean sends forth breezes to refresh
men’ (Od. iv. 568); but Homer assigns this fate only to
Menelaus, ‘to whom it was decreed that he should not die nor
meet his fate in Argos, the reland of horses,’ because he
‘had Helen to wife and was son-in-law of Zeus.” They told
of certain Islands of the Blest far in the Western Ooean where
the heroes of the Theban and Trojan Wars dwelt under the
kindly rule of Cronus—*happy (| )herou.t” be for whom the

bounteous earth bears hone frui looming thrice a
year’ (H Works and Days, 16611 ; of. also art. BLusr,
ApoDB or TaB [Greek and D

But such a lot was apparently reserved for the
heroes of old, who, without suffering dissolution of
soul and body, were by the favour of the gods
transported to a terrestrial ise.

The introduction to Greece of mystic and orgi-
astic worship, and the rise of the Orphic and

works | Pythagorean teaching towards the end of the 6th

cent., gave a new and heightened meaning to the
doctrine of the soul's survival after death. In the
mysteries, of which those at Eleusis were the most
celebrated, it would seem that a fairer prospect
was offered to the initiated—a reward for right-
eousness in a life of gerpetm.l felicity beyond the

ve. He;xoenv;:d fin, (i;n Plll‘xd‘::l,l aflon ide of tfho
anguage of o ox Gree) ef, glim of &
larger and brighter hope, expressedj‘ in p;ngu
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Pindar’s teaching here appears to be that the
soul passes through three suoccessive incarnations,
alternating with a disembodied state, and that
only after passing throngh all these blamelesaly
is it finally redeemed. Such souls, according to
another of Pindar (frag. 138), receive a
final embodiment as kings wise men an
athletes, and after death become, not indeed gods,
but heroes :

the atone-

into the

Eﬂ?&wf”m mhk?%':nm " .mme':‘m::
oy are called by men heroes.

ag;in,in.fn.g. 187 Pindar says, in reference to

'emy!t:nu.

while they evermore mingle
Inonmh‘dhno“&hi:(o&'(m.}ﬂ).
¢ pensation’ | tn.ngo’
wonlx thispgn sounded to the Homeric hero, an
hardly less strange, it would seem, to the orthodox
Greek of the 5th century. It is not easy to esti-
mate how fmh:ggm tot‘vlvhich Pmd%rol‘iero ';g:
ression ected the general o
%trymen, but it would not appear fglt they
had done so very dmly. The general attitude to
death continues m as in Homer, A state of
bliss after death is not held out as an incentive
to teousness in this world. Nor is the ho
of & blessed immortality offered to comfort the
dying or mitigate the grief of the bereaved.
en death is spoken of as desirable, it is merely
a8 & xaxdv xaraguvyd, s refuge from evil, a dream-
less sleep :

‘Would tha$ some fate might come, cmb. not over-painful,
nor with brin us , endless
e . Ly AR e = U the STeciasting,
It does not seem probable that the conception of
the state after death exercised any determini
influence on the average man’s conduct of his life.
‘When one attempts to discuss Roman views of
life and death, there oocurs at the outeet the com-
tive paucity of genuinely Roman evidence.
he general attitude of the towards life
and 5:.«;. presupposes the same general frame-

work as we have outlined in the case of Greeoe;
the same conception of the which make ap
the content of human piness ; the same con-
oception of death as the end and not the beginning ;
the same belief in the duty of pa solemn offer-
ings (parentalia) to the dead. en we advance
beyond orthodox opinion to the region of poetic
fancy or philosophic speculation, we find that we
are merely enoountering Greek ideas in a Roman

Greek and Roman alike believed in who
of maniina, Tomenting tha. oot and punshing
of man T® ° un
the evil, but im tAis life, in their own 4 ns or in
those of their immediate descendants. Greek and
Roman alike believed that the dead in some sense
survive and that it was the duty of the living to
make offerings to the dead. But for Roman as
for Greek, the after-world was but & dim shadow
of the present., There was no lively conviction
that it would fare worse in the after-world with
the bad than with the good ; there was no livel
oonviction that there was any true after-life at
oertnnldy no such conviction of an immortal felicity
as could pro!

mpt to martyrdom or self-sacrifice, or

d | alleviate the hour of bereavement with the hope of

& blessed reunion hereafter. When Cicero lost by
death his beloved daughter Thullia, in the letter of
condolence written to him by his friend Servius
Sulpicius (ad Fam. iv. §) the topics of consolation
are drawn from practical and secular considera-
tions: that she has been taken away from the evil
to come, and that she has but shared the common
lot, not of individuals only, bat of cities:

‘Ex Asla rediens, cum ab Xgina Megaram versus
regiones ciroumociroa : post me
ante me Megars, Oorin!

:{punqm floven
d!mh.m«:m& Oampl egomet sl tare ¢
‘“hem! nos homunculi indignamur, st quis nostrum interiit aat
ooehm.&&umv!ubnﬂ esss debet, cum uno looco tot
:‘ppldun mprdc;hhmnﬂvhnowh

eose

Nor in Cioero’s most touching reply is there any
hhfqt' of other oo;:ohti.on.m " £ th
othing, in the consideration of the
oconoeption o?xlifep.l’.nd death is more significant
than the attitude adopted in the question of
suicide. The general feeling both in (ireece and
in Rome seems to have been one of pxtg for the
suicide rather than condemnation. Thus, eg.,
Pindar, who three times refers to the suicide of
Ajax, in no oase hints at any moral wronf in the
act, nor does Sophocles in the case of Jocasta.
And the fact that Aristotle, in his IIo\rela OySalwr
(1658* 811£.), and other writers noted that suicide
was condemned by the Thebans points clearly to &
different attitade on the of the Greeks in
eral. Naturally the Orphio-Pythagorean school,
on the reality of a true existence con-
ditioned for weal or woe by the aocount of the
resent life, oondemned suicide. In the Pimdo,
glCﬂ. Plato says that the good man will desire to
be dead in order to free his soul from the cumbering
influence of the body, which hinders him in the
pursuit of truth: ‘only, perhaps, he will not do
violence to himself, for this, they say, is not law-
ful’ (o8 Oeurév); and he proceeds
‘secret dootrine’ (é» 4
man is here ‘in & sort o
from which he has no rig
away’ (¢f. Cioero, Cat. Maj. 20; Plato, PAedr.
2606, l. 400 C, Gorgias, 468 A). Maocrobius
(Comm. in Soip. i. 13) tells us that Plotinus
objected to suicide on two grounds: (1) it implies
[ 3 bed state of mind at the moment of dis-
solution ; (2) it is & step which, onoe taken, is
irretrievable. the other hand, in the Laws,
854 C, Plato recognizes that in ocertain circum-
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This question, like the question of the life after
, seems to have been in general considered
open. It is always to be remembered that rel{ii-
ous formule and religious practioes lag
true and genuine beliefs of who practise them,
and ri is an unsafe index of the inner meaning
of the worshipper. Thus we hear much of oracles
Im&' ry, and undoubtedly they exercised
an enormous influence. Yet even so early as
Homer we find it oonsidered an open question
whether one should obey an oracle or not :
‘It it were some other and a child of earth that bade me this,

some seer or of the priests thas divine from
then would we declare it false and rather turn our backs upon

' (JL. xxiv. 22011.)

In Hector’s mouth is put the famous declaration
¢ One omen is best— to fight for one’s country’

(. xii. 248). So in Rome , while holdi

the office of Pontifex Maximus, delivered

in the Senate of the doctrine that after death there

E

wd]:t. 'l‘hu-Cioe;bo: -
‘Id spero vivis nobis fore. Quamquam tempus
[ Ilhhn,mdohood(uﬁhoodm’(d:&.

, further, art. HAPPINESS (Greek and Roman).
Lermnatrura.—C. A. Lobeck, K8 Y
N A
md;u.o-.mana e of LA, do. 1008, w6, L.
) A. W. MamR,
LIFE AND DEATH (Hebrew).—There are
Sentated e mepheeh snd ﬁTﬁu‘” T Mooheeh
‘life’: an
denotes the inner o”:gnlt cause of life’s Aoti?it.ieu.
A nsphesh is a concrete entity, resident in the
body, which, if scarcely coming within the range
of man’s senses, is at an inka) i
chical something, endowed with many attri-
:%u. of which life is the chief, though it may
also have others, physical and psychical.
represents life tly, as a state or condition—
T aphashie—OT poychbtogy b always been
b 3 W, '
olars, :gue th ’l:ave too
system’ of B l()Ti'ml chology. T)h h:mto:
¢ * of Bi ology. 0] ve
often to ﬁndp:gerywhero the l’n.mo grade
of civilization and the same type of approach and
outlook. They have presup, i
of thought than is actually
have not !lmtil recently) allowed for
ethnic of conoep The wo

behind the | poin

is found in all Semitic languages, in much the
same senses as in Hebrew; and therefore we
must not be snrinsed if some extremely primitive
beliefs, not taught—perhaps even discouraged—as
doctrines by the men who were organs of revela-
ti?&, h;fve survived in oocasional metaphors or
modes o

There were three ways in which the phenomena
of life were regarded by early man : (1) objectively,
b{ exi obeervation, noting the manifestations
of life in other men and in animals; (2) sabjec-
tively, by self-oconsciousness, through which man

fiten, thoughta, and activities wiich were
a) 01 an il w were
tzgng place wi 'uﬁxim; and (8) by the conscious-
ness that he was being acted on by forces or
beings extranoous to himself. We can scarcel
t to a time when man did not fancy hi f
an object of interest, often of assault, spirits
god or evil, by whom he was surrounded. hen

e external influence came gently, the Hebrew
called it n* $ ’; when violently, he
called it r@ah, ‘ wind’; and that part of his nature
i:hicl; mbyuﬁble to the-‘; tle or violent

vasions, or by spirits, he called respec-
tively his n'shamah amlﬁm riah.

(1) The objective method.—Life is the antithesis
of death ; and from the beginning the thouﬁhts of
man were directed to the phenomena of life by
their startling contrast with death. There were
in which death must have impreesed

&(m

a) The u.niverbzl and inevitable accompani
of death

is oessation of breathing; and this, b
oertfinl dirootthz

; | the foroe of contrast, would

close attention of early man to the phenomena of
breathing : the rising and falling of the chest,
the varying rapidi i ions, in rest

tzhof the
P | and exercise, and the vapour visible from the

mouth and nostrils at every exhalation. How
did he aoccount for this? Beyond all doubt, on
principles of animism, which ascribed all internal
movement, en , and activity to an indwelling,
is often defined as ‘the

living entity.
inner principle of life.” The e term ¢ principle,’
however, much too modern. Early man

all our abstractions. The cause of

ing to him—and thus the cause of life—

was & irit or soul, dwelling in man’s
chest, the breath-soul, which Semites called the
nephesh, i.c. a semi-physical, semi-spiritual some-
thing, a potent reality, not to be identified with
the , but the occult cause of the breathing ;
and, when it left the body for a considerable time,
death was the result. To die, or ‘yield up the
host,’ is to ¢ breathe out the nephesh’ (Jer 167,
ob 11®). When Rachel was dying and gsve [
name to her infant son, ‘her nep was depart-
ing’ (Gn 385%). When Elijah prayed for the
TeooV! of the Shunammite’s son, he stretched
himself on the child and the child's nephesh came
into him again (1 K 17). When the Psalmist is
sinking in & morass and in danger of drowning, he
cries, ‘Save mei’for the waters are come in even
unto ".i‘i soul’ (Ps 69%).
(6) The second mnl.l.nf henomenon of life was
the pulse, and the beat of the heart, which ceased
when the blood was shed, in battle or in any other
way. The oocult cause of the heart-beat was
conceived to be another nephAesh—the blood-soul,
resident in the blood ; and, when the blood was
shed, the nephesh was released. The shedding of
blood received much scrutiny and thought in
connexion with ce, and the Hebrew priests
assigned the efficacy of sacrifice to the blood-soul.
This is moet accurately expressed in Lv 17", ‘The
nephesh of the flesh is s the blood. . . . The blood
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maketh atonement by reason of the nephesh,” more
lexly in Dt 128, ¢ The blood i¢ the nephesh.” This
is elucidated in Lv 17'¢, where we read, ‘The
nephesh of all flesh is its blood, by reason of its
nephesh’ (so Kn., Kal.), i.e. we may say that the
blood s the nephesh of the flesh, if we bear in
mind that there is a nephesh resident in the blood
. whioh is the cause of the vitality of the blood, and
therefore also of the flesh. Hence the repellent
feature in eating the flesh of animals whose blood
had not been shed before death was that, in eating
such flesh, from which the nephesh had not been
allowed to escape, one would eat the nephesh, and

this is strongly forbidden in the words : ¢ But flesh
Biti;#emp%wh « « . shall ye not eat’ (Gn 9¢; of.
t ).

Human nature was not at first considered as a
unity, but attention was directed to the centres of
activity, where & mysterious energy was at work ;
and, long before man used the word nephesh as we
use the word ‘soul,’ the several organs were con-
sidered separately, as so many independent centres
of vitality. The heart, the liver, the kidneys,
and the eye were regarded as distinet potencies,?
endowed with life, not interrelated or unified one
with another. The word nephesh is not used in the
OT of the cause of the vitality resident in each of
these organs, but it would be quite analogous to
the ideas of other ancient peoples if they did
ascribe to each a nephesh.

It was a very general belief in old times that a
nephesh might go out from its abode without
causing death for some considerable time. What
is to us poetry and meta.ghor was in the hoary
past often accepted as solid fact, as, e.g., when we
read of Jacob in Gn 44%, ‘His life (nephesh) is
bound up with the lad’s nephesh’; and of Jona-
than in 1 8 18!, ‘his nephesh was knit to the
nephesh of David.” In the statement that the soul
of Shechem clave to Dinah (Gn 34%) we have refer-
ence to the primitive belief that in love the (or a)
nephesh leaves the body and enters into union
with the soul of its beloved ; and a similar belief
underlies the phrase which oomgsres Peri.l to
¢ putting one’s soul in one’s hand’ (Job 13%, Jg 128,
18 19 28%, Ps 119'®),

The consequences of the temporary departure of
a soul were believed to be giddiness, mental de-
rangement, sickness, or dotage (Tylor, PC?i. 435f.).
There seems to be an allusion to this in the words
of Saul in 2 8 19, if, with Graetz, we may alter the
difficult, if not 1mpossible, words my 5> into mp b3,
Saul has been wounded and is bleeding to death,
and his words would then be: ‘Giddiness hath
taken hold of me, for my nephesh is no longer in
me.” We have a similar underlying belief in the
phrase which we use metaphorically : ‘I have

ured out my soul,” as Hannah said to Eli

1 8 1%); as Job also says: ‘My soul is poured
out upon me’ (30') ; and as is said of the righteous
servant : ‘He poured out his soul unto death’
(Is 53'%). In the first two cases the result is
extreme prostration of mind and body, and in the
third case death. It is the voluntary surrender of

ife.

The blood-soul may be ¢smitten’ when a wound
inflicted causes bl hed (Gn 37, Dt 19%); or
this nephesh may be *slain’ in unintentional homi-
cide (Nu 31% 35), or in murder (2 S 4%) ; while in
Dt 27% a curse is pronounced on one who should
acoept & bribe ‘to slay a nephesh of innocent blood.’
The Hebrews were forbidden to make ‘an incision
to the nephesh,’ i.e. to incur the loss of the nephesh
by the loss of blood (Lv 19%).

(2) The subjective method.—It is quite certain
that men practised observation long before they
pmetised introspection. When man habituated

1H. W. Robinson, Christian Doctrine of Man, p. 221.

himself to tarn his thoughts within, he became
conscious of himself as a unity ; the various or
were his organs. He was no longer an assemblage
of vital organs, as observation led him to suppose;
he was a unity, an organism ; and the mysterious
cause of his internal activities was his nephesh, his
soul, the cause of his energies and emotions. Thus
the nephesh in this sense is the seat of appetites,
such as hunger (La 1) and thirst (Is 29%), and also
of the out.going’?f life in desires, longings, and
wishes (1 8 20¢ 23%, 2 § 3%). It is also the centre
of all sensibilities, as disgust (Nu 21°), weariness
(qﬁ 16'), love (Gn 44%), hatred (2 S 5°), anger (2 8
17%), wrath (Jg 18%), and sorrow (Jer 13'7); but in
all these and similar cases h approaches
the meaning of our word ‘soul’ (g.v.), and is so
rendered.

Most ancient peoples believed that the souls of
the departed lingered some days near the corpse;
and, while some peoples had no dread of the de-
partm% spirit, others, including the Hebrews, had
a8 terror as to the mischief it might effect ;
and their boisterous funeral practices were designed
to scare the spirit away. e have indications of
this belief in the lindgenng of a soul in the fact that
& Nauzirite is forbidden during his vow to come near
the nephesh of a dead man (Nu 6%) ; & man rendered
unclean through a nephesh was not allowed to eat
the Passover at the statutory time, but might eat
it a month later (9'). Indeed, any one, male or
female, who was unclean by a nephesh must goand
remain outside the camp until purified (5%), and a
high priest was forbidden at any time to enter
& room where the nephesh of a dead person was at
large (Lv 211).

ventually, after or before the funeral, the soul
was believed to pass into Sheol, and to be gathered
unto its fathers. Hebrew has a distinct word for
wraiths or ghosts, rephdfm, but nephesh is also
used of the soul as a disembodied psychical entity.
¢ Gather not my soul with the wicked,’ the Psalmist
grays (26°) ; ¢ Thou wilt not abandon my sowl to
heol,’ says another (161°) ; < He hath delivered u!-.:
soul from Sheol,’ says a third (86%%; so Job 3318-%,
Is 38Y7). By this time the nephesh has become the
man’s self, his personality.

(3) The objectsve-subjective method.—Man believed
himself to ge the object of attack or of benign in-
fluences from other spirits, or from the one great
Spirit, God. When the influence was gentle, he
conceived of it as ¢ breath’ (n‘shdmah); and when
it was violent he spoke of it as a ‘ wind’ (réiah),
partly, no doubt, use it caused him to pant
with excitement. The stronger emotions of man
were traced to the rilak, or spirit of man, while
the gentler emotions and the inspirations from
the Divine were due to the action of the Divine
neshamah or the human n¢shdmah. See SPIRIT.

2. Hayyim,—Hayyém is a plural form, for which
no singular is extant (the root is »n or am, ‘to
live’). It is an intensive plural, denoting diversity
in unity. As the plural form Eldhtm seems to ex-

ress the conception of one God with many mani-
estations, 80 Aayytm expresses life in its many
manifestations and modes. G. H. A. Ewald truly
says that the word life’ is ¢ most expressive and
crowded with meaning.’! Its various meanings it
is now our purpose to deploy. .

(1) Physical life.—Hayytm is used of physical
existence (a) in relation to time only, representing
the continuance of the existence of God or man,
in ion of their varied activities; thus we
read of ¢ the days of one’s life’ (Dt 49, 1 S 7%), ‘the
years of one’s life’ (Gn 23!, Ex 6'°), and “ the ;l:ly.:
of the years of one’s life’ (Gn 257 47%); (b) in
tion to its antithesis, physical death (Jos 2%, Jer
218, Ps 89%); and (¢) in relation to the events

1 0T and NT Theology, Eng. tr., Edinbargh, 1888, p. 183.




LIFE AND DHATH (Hebrew)

33

which occur in one’s lifetime, or are the outcome
of one’s energies or activities, as marriage (Lv 18'8),
deeds of valour (Jg 16%), singing God’s praises
(Ps 104%), sensuous enjzfment.s (Ec 313). ‘They
were lovely and beautiful in their lives’ (2 S 18);
‘ My soul i weary of my Jife’ (Job 10!) ; ¢ Preserve
mﬁ‘life from fear of the enemy’ (Ps 64!),
he remarkable thing as to the Hebrew usage
of hayyim is the clear conviction that ‘life’ is
something more than a continuance of physical
existence, There is a clear recognition of the
dignity of man—that man was not meant to live
the life of an animal or a life of sensuous gratifica-
tion. Such a life is unworthy of so dignified a
creature as man is. As man’s sense o dignig
developed, the word ‘life’ became filled wi
deeper connotation. Roughly speaking, man’s
view of ¢life’ through the same three
stsg: as we have found in regard to the word
A: (@) man’s life consists in what he Aas,
‘the abundance of the good things that he pos-
sesses'—the objective regl:f; (6) man’s life con-
sists in what he s, his character—the subjective
regard ; and (¢) man’s life consists in his relation
to God, the influences which come to him from
communion X.it.hlnthe Divinmheh%l;g'ﬁve-:lnb
jective regar passing throug is develo)
inent._ Israel was subconsciously discussing té:
Eoblem of the summum bonum—What is man’s
ighest good? Wherein does man’s true life con-
sist? And his three answers were : (a) happinees,
&m of character, and (c) fellowship with

(2) Joyous life.—Life, to be worthy of the name,
must not be existence merely, but exuberant,
joyous life. tLife t}: not the hnmd;’um of p}xysiﬁal
existence ; it is the possession of goods, family,
and wealth, which can contribute to man’s enjoy-
ment. It is the exhilaration of the red-letter days,
when life is sublimely worth living. A life of joy
and felicity is alone worthy to called ¢life.’
This was always imPlied in the Oriental salutation:
‘Let the king live’ (1 K 1%, 2 8 18'%). It is asso-
ciated with 1 of the gold of Sheba (Ps 72¥),
2ad acge: possemsions, (Dt 5% (Flch. v.o1. o'
an ons eb. v.¥]). In
the H‘erbgr:vl;m reads : ¢ See life with the wife whom
thou lovest,’ but AV and RV both correctly inter-
pret : ¢ Live joyfully with the wife’; and, when a
man is honoured with an invitation to the court,
that is & dayofd&ys: ¢ In the light of the king’s
countenance is life’ (Pr 16%),

(8) Ethical life.—True life consists in what a
man is and not in what he has. The ideal life is a
good life, a life of righteousness. ‘In the way of
righteousness is life’ (Pr 12%) ; ¢ Wisdom and dis-
cretion are life to the soul’ (3%); ‘Keep her
[wisdom]; for she is thy life’ (42%); ‘The words of
wisdom are life to those that find them’ (4%);
* Whoeo findeth wisdom findeth life’ (8%). There
are three things which ‘tend to life’: righteous-
ness (11%), the labour of the rigﬂ:teona (10%¢), and
the fear of the Lord 319") In the same pregnant
sense of the word ‘life’ we read of ‘the way of
life.” ¢Torah is light; the re?roofa of instruc-
tion are the way of life’ (6®); ¢ He that heedeth
instruction is in the way of life’ (107). Similarly,
the sages speak of a ‘fountain of life.” ¢The
Torah of the wise is & fountain of life’ (13%); so
is the * fear of the Lord’(147) and ‘ understanding’
disciplined by correction (16%). In Lv 18°in the
Code of Holiness there is a statement, quoted in
Neh 9 and developed at length by Ezk 18%: ¢ Ye
shall keep my statutes, and m&ju gments : which
if a man do, he shall live by them.” The statutes
and jngfments are considered, not as the rule and
guide of life merely, but as providing the pabulum
of the moral life. This appears more strikingly in
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Dt 8°: ‘Man doth not live by bread only, but by
every word that proceedeth out of the mouth of the
Lord doth man live.” Revealed truth is the sus-
tenance of character—of that moral life which is
acceptable to God. Similarly, Hezekiah in his
Psalm, speaking of the promises of God, says: ‘By
these things men live, and wholly therein is the
life of my spirit’ (Is 38%), and in 55* the Lord calls
men through His prophet, saying: ¢Incline your
le.ar, and come unto me: hear, and your soul shall
ive.’

(4) Religious life. — The es hitherto con-
sidered refer to the moral life nurtured by the
instruction of the wise and by obedience to the
revealed will of God ; but the OT saints rose to a
higher conception of life than even this—the life
which is nourished by fellowship with God, the life
concerning which the Psalmist could say: ‘The
Lord is the strength of my life’ (27)); 1 love thee,
O Lord, my strength’ (18!); ‘The Lord is m
strength and my shield’ (287); My prayer shall
be unto the God of my life’ (42%). “In God’s
favour is life’ (30°); the only life fully worthy
of the name is that spent in the consciousness of
His favour. Deuteronomy promises repeatedly a
long and prosperous life on earth as the token of

’s approbation, but the mystics soar above and
beyond this present sphere. ‘The righteous hath
hope in his death,’ says one of the sages (Pr 14%),
They rejoiced that God was their ¢ portion’ (Ps
119*), ‘in the land of the living’ (Ps 142%), that
God was their ‘guest-friend’ (Ps 15!), and there-
fore there is an eternal covenant between Him and
them. The high-water mark of a sense of unend-
ing frendship with God is found in Ps 73: *Whom
have I in heaven but thee? And there is none
upon earth that I desire beside thee’; and from
this the inference is drawn: ‘I am continually
with thee. Thou shalt guide me with thy coun.
sel and afterward receive me to glory’ (v.BZ),
God’s friendship is the only true abiding
This enables & man to triumph over death. ‘Thou
wilt show me the path of life: in thy presence is
fulness of joy; in thy right hand there are plea-
sures for evermore’ (161) ; ¢ I shall behold thy face
in righteousness: I shall be satisfied, when I
awake, with thy likeness’ (173),

‘In all these ’ says Dillmann,? ¢ is a full sense
of & uh cio’:mmm'alre.dy ’.bq{:n 5 this iite, which to ‘thetr
authors gives the assurance Bheol cannot be the end of
but only blessedness with God. But it is always

such &

expressed as a personal conviction, not as a dogma, and we
need not wonder that such deep experiences are somewhat
rare.

In conclusion, we turn to the significance of the
word ‘life’ in Ezekiel. The prophet looks forward
with t expectancy to the return from exil
but it is under the glamour of vastly improv
religious conditions, The Kingdom of God is to
be with men. The Lord’s servant David shall be
the benign prince and ruler (37%¢ 34%¢), Jahweh
will take people from among the nations and
sprinkle clean water upon them, give them a new
heart and put a new spirit within them, and cause
them to walk in His statutes and keep His judg-
ments (36%%), Ezekiel contemplates a new age—
a Kingdom of God on earth, But, before that is
established, he sees intervening a period of terrible
conflict with the powers of evil, in which the
wicked who are unfit to form of the new
Kingdom shall perish. Those who do wickedly
shall not live, they shall surely die ‘118‘“'). Those
who ‘do that which is lawful and right,’ being
endowed with the new heart and the new ?Gmoﬁ
‘shall surely live’ (18*%). The Kingdom o
with its great moral and religions privileges is ever
before the proghet’s thoughts. To ‘live”is to pass
safely through the impending conflict with evil

1 AT TAeclogis, p. 400.



7

LIFB AND DHATH (Indian)

and to enter on the new Kingdom, in which God’s

geunoe will be much more real and evident (48%) ;

¢ die’ is to perish in the crisis and to be excluded
fr~= 4k~ Zingd~m
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J. T. MARSHALL.
LIFE AND DEATH (Indian).—The earliest
Aryans to enter India worshipped a vast number
of petty spirits, but they learned, rather later, to
revere a number of the greater phenomena of
nature, and also laid much stress on the worship
of their ancestors. This ritual formed the founda-
tion on which all the institutions of the Aryan
family were built,! though it may well be that the
religious belief had its own ultimate origin in the
natural organization of the family. At all events,
the belief in the power of ancestors profoundly
modified that organization. The father was the
family priest, and controlled the worship of the
:?teest:;l of the family Iin d;.,u de:&ill.th A.?;ie‘
er their entry into India, when the ans
were e! tg the imperial work of bringi
all the peoples of N. India under their politi
and intellectual domination, the t doctrine
of karma and re-birth took shape. With Farqubar*
we may oonjecture that
the invaders met on the

‘among the mn& animistio tribes

broad of the North, there must have been some who
held ocommon primitive beliet that the souls of men may
become incarnate in There were probably totemistio
clans who believed that at death & man becams, like his totem,
[y Tr. an ox, 8 frog, or a snake.’ .
Whether the transmigration idea came from this
souroe or not it is impossible to say, and, indeed,
it is more probable that it was at first a deduction
from the physical resemblances which were observed
amoug kmd:vred

‘But, even if the idea that human souls might undergo animal
births came from the aborigines, that is but one element in the
complex dootrine. That which gave the belief its power over
the Intellect, and also its value for the moral life, was the oon-
nexion of this fairy-tale ides with the powertul
ﬁonoheﬁbnﬂon:mdmwbommm'uz
work of the Aryan mind.’$
The dootrine first appears in the earliest Upani-

Thus, while transmigration has been believed

many lands, the Hindu dootrine of karma (g.v.)
is, as far as we can yet say, unique.*

Inextricably, though by no means consistently,
intertwined with this moral theory of retribution
is the more primitive and far more wide-spread
belief that souls are something almost material,

although they may not be always ble or
mﬁ%f y may ys palpa

.

1. Vedas and Brihmagas.—In the Rigveda the
oono:ﬁmona of death are not entirely consistent,
but the principal belief relating to the aja dhaga,

or ‘unborn part,” was as follows. When the remains
of the deceased had been placed on the funeral pile
and the of cremation had begun, Agni, the

of was prayed not to scorch or consume
e d:g:l;ted, not to tear asunder his skin or limbs,
bat, the flames had done their work, to con-
vey to the fathers or ancestors the mortal who had
been presented to him as an offering. His eye was
bidden to go to the sun,® his breath to the wind,
and 50 on. As for his unborn part, Agni was sup-
1 .
d.gﬁ.mn?hn.amdﬂmm 1918, p. 06;
L oit, p. 185.
4 OL A. B. Kelth's
hillﬁ‘a’lmpilvlﬁ.&MNuhot the departed are said to
g0 to the sun and to Upas, the dawn.

plicated to kindle it with his heat and flame, and,
mnmmF his moet auspicious form, to convey it to
the world of the righteous.! Before this unborn
Rsrt can complete its course from earth to the third

eaven, however, it has to traverse a vast gulf of
d.:rdkne-. Leu.vu:lg behind on el:.rt:thall t:l:.: is h‘;;g

imperfect, an Erooeedm e whi

the fathers trod,? the spirit, lgnve’stad vlv?th & lustre
like that of the gods, soars to the realms of eternal
Iiiht in & car or on wings, on the undecaying pinions
wherewith Agni slays the , W up-
wards by the Maruts, recovers then its ancient
body in & complete and glorified form, meets with
the ancestors who are living in festivity with Yama,
obtains from him, when recognized as one of his
own, a delectable abode, and enters upon a more

perfect life,
In the Vedic era death was held ¢ to be the going-forth from
the i part, the mind, which

4

of his breath, or of the
was held to reside in the heart. . . . Heaven, a ha
dur,mmhtmlwmwhbymv-dmm
Whh}m%bmuﬂﬂmdlﬂqmw-

turns not.

‘In M"Nwzom‘ﬁum of
are said to dwell in the heavens above as and in the
unm“ﬁhellqh of those righteous men who go to the celestial
world.” In the * " death is the sun whoee
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but one to be reached by the Indian mi:

that was mwhmandmlltyunhhod:tndﬂn man
e the Great Self, the * Paramitman,” the Uni Belf,

into which was the Atman, or Self, of man.’¢

In other words, the Hindu conception of the soul
:Eprowhed that of the modern monists (see, fur-
er, art. ATMAN),

2. U —In the pre-Buddhistic Upanisads
the soul is supposed to exist inside each human
body and to be the one sufficient _::flsnation of
life 'and motion. In the living i

size of & grain of rice or barley. In later specula-
tion it grows to the size of a thumb and is, there-
fore, called ¢ the dwarf.” In shape it is like & man.
Beliefs varied as to its appearance and as to its
composition. One ‘fuuge says that it consists of
consciousness, mind, breath ; eye and ears; earth,
water, fire, and ether; heat and no heat; desire
and no desire; anger and no anger; law and no
law—in a word, of all things.® us the soul was
conceived as material, although it also

selected mental qualities. It could quit the bod
in dream sleep, and certain diseases were sup

1R x. xvi. 1-6. 3 Id. x. xiv. 7.
3&%, Literary History of India, London, 1898,

PP 88, 88.
4 Frager, op. oft. p. 1051,
8 Brhaddaray; Upan., 1v. iv. 8; see also mr. vil. 14-22

3 Iv.
on ‘ Pythagoras and Transmigration,’ | Strase!

B points
out g. 2). But in the end it taught a very different doctrine
(sce below).
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to be due to its having escaped from the body, so
that charms had to be employed to bring it back.
In some passages the soul 1s sup to have
existed before birth in some other body, and
opinions varied as to how it got into its first body.

e also find a curious s ation, with three
variants,! on the transfer of the soul by &nmtion,
through the seed. One of these is the theory that
certain human souls, on going to the moon, become
the food of the gods as a consequence of their good
deeds. When the efficacy of those deeds is ex-
hausted, they pass from the gods to the ether, from
the ether into the air, from that into the rain,
thence on to the earth, and from it into plants
which become food to males, whenoe theg pass into
females. At an ordinary man’s death the to egm
of the heart is lighted up, and the soul, guided by
that light, departs from the heart into the eye,

and through it into some other body, exalted or
not acco! to deeds done in the body which it
is leaving. The soul of the man whose cravings

have ceased to Brahman. The UPamqads' are
almost nnanmns that the soul will not obtain

release from re-birth either by sacrifice or by

penance.
‘It must be by a sort of theosophio or animistic 1
the pueepﬁon.b’tho absolute knowledge and and:.t';,h tﬁ:’t
one’s own soul is identical with the Great So:.llftho ounly per-
manent reality, the ultimate basis and cause of all phenomena.’'s
. In the Kaujitaki Brakmana Upan. the belief
in transmigration is combined with a notion that
souls go first to the moon. _All who de from
this world go to the moon. In the bright fortnight
it is gladdened by their spirits, but in the dark one
it sends them forth into new births. It is the door
of heaven. Him who rejects it it sends on beyond,
but whoeo rejects it not, him it rains down upon
this world ; and here he i8 born as a worm, a grass-
hopper, fish, bird, lion, boar, serpent, tiger, or a
man or some other creature, according to his deeds
or his knowl l: nil . vl
3. Jainism.—The philosophyof Jainiem, proba
the n{dest living In(fim orel;d? defines thel::ivers{
a8 not areated and not controlled by any individual
god. As substance it is without beginning and
without end, but it is not homogeneous, since it
consists of substance (dravya), which is either jiva,
‘alive,” or a{wa, which may be translated ‘in-
e.” There are five kinds of substance not
(ui}xve, “tl l)natgtar, ?::el.l the ]t):io ethers, and
guratively) time; ving are com-
ed of two kinds of substa.nee,n%;. soul and
dy, and the Jain belief is that nearly every-
t:i:}..even plants, particles of earth, fire, and
1 ,ugoogeuedof ‘e. In other words, the Jain
ylnloeopwdy is pure animism. Jiva is sometimes
translated ‘living being’ and sometimes ¢soul,’ yet
it is not one individual universal world-soul, but a
mass of mutually exclusive, individual souls, and
every soul having attained its highest state (moksa)
is styled n, or ‘great soul,’ a term only
very roughly translatable by the word ‘god.’
Jainism thus fails to draw any definable distinction
between ‘life’ and the soul. Dravya may be
defined from several points of view. From the
standpoint of its own unchanging nature it is that
which ever exists. For example, the soul now
embodied as a cat may in its next life be incarnated
as & dog, man, insect, or what not, yet remain, in
ite of all these changes, the same 1ndividual soul
the time; and thus, while the body is merely
& vast multitude of cells which come and go, the
soul is a homogeneous substance whose qualities
(guna) do not come and go, and which is always

:hgwmmmzmmmp.m
3T. W. Rhys Davids, Lectur, Growth
Religion as Jl:m'aud bymo“P‘:i'nﬁ‘ ‘m"ﬂm of Duz
dhiemn, London, 1801, p. 81 ; cf. Appendix viL. for parallel beliefs
om souls going to the moon.

itself, never beco; or merging into another,
though in their modifications ( pary:i/a) the gunas
are ceaselessly changing. The soul in its pure
state is invisible, but, when compounded in a
subtle way with visible, tangible matter, it is
rendered visible, and men, angels, etc., are examples
of it in this impure state. e do not, however,
know when these conceptions were formed by
Jainism, and we cannot say that Jain philosophy
evolved them unaided. ey were apparently
borrowed from the common stock of ideas cur-
rent in India and were modified by the Jains in
their own way. The earliest Indo-Aryan concep-
tion of life as a series of re-births was far more
ﬁ;imitive, and was developed not on metaphysical

es but for ethical pur
4. Bnddhiom.—Budd.lEism, as an organized creed,
has disappeared from India, but the ideas which it
adopted or promulgated are still living and form
one of the sources from which the Indian beliefs
as to the origin of life are drawn. For instance,
the Buddhist teaching that all life is due to a
common source appears to find expression in the
legend that with Buddha hi was born his
horse, as well as his wife, his companions, and
even the Mahabodhi tree and the four treasure-
vases. These are the seven that were born simul-
taneously, but to make up seven one must count
the four vases as one. Another legend deplares
that with the Bodhisattva were born 500 esc(kya.
princes, 500 maidens, 500 servants, 500 horses, 500
elephants, and as many treasures came to light.!
ilxie&ry similar conception has survived in modern
n

Thus in the 1 Moﬂ%hbmhduﬂmdworb
bear & but rubs some of the dirt out of his head
and gives it to her. B8he divides it among a Brihman

each of his three queens swallows one and bears a son. A stock
incident in folk-tales is the gift by a fagir of & barleyoorn to
s barren widow whereby she ves. For the Buddhist
doctrines see art. DRATE AND D1sPosaL oF THE DD (Buddhist).
5. Medizval.—Three or four centuries before
the Christian era a religion with Vasudeva as its
central figure and a school of his followers known
as B vata was founded in India. According
to the Makabkarata, the sun is the gate, and after
entrance those who are free from sin, all their
material impurities being burnt, remain as atoms
in him (it); then, released from him, they enter
the Aniruddha (self-consciousness) form and, be-
coming mind, they enter the Pradyumna (mind)
form. Leaving this, theyenter thatof Sarhkargana,
i.e. the form of the individual soul (jiva), and
afterwards, freed from the three gugnas, they enter
the Supreme Soul, who is everywhere and who is
Vasudeva, ‘he who covers the whole world and
is the resting-place (adkivasa) of all beings.’
Vasudeva next became identified with Krsna
and Vignu, and finally with Nardyana; and
the Bhakti system or Ekantika Dharma (mono-
theism) was attached to the Vaignava creeds. Its
earliest exposition in the Bhdagavad-Gita teaches
that they who know the incarnations and the
deeds of vat are released from the body and
not born again. The discipline prescribed, how-
ever, for the attainment of the Brahma condition
is religious, not merely moral, and this differ-
entiates the Bhakti doctrine from that of the
Katha and Brhadaranyaka Upanigads. Mention
is made of two_ paths, and those who die while
the sun is in his northern course (Uttariyana)
to Brahm#, while those who die while he is

1n his southern course go to the orb of the moon,
from which the soul returns. Again, the whole

1J. P. Vogel, ‘A Greco-Buddhist Sculpture in the Lahore
&m’hJWq/WWHWM.LM
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creation (Sarhsira) is compared to a pipal-tree,
which is to be cut by the weapon of indl%‘erenoo or
detachment. When a soul departs from a body it
takes away the indriyas (senses), of which manas
(mind) is the sixth, and brings them in when it
assumes another body. The soul itself is a part
of Bhagavat and is eternal. By becoming soma
(hemp) Bhagavat raises all herbs. By becoming
fire he aids digestion. There are two souls in the
world, one changeable, the other not, and besides
these there is another, the highest or Paramatman,
who, as the unchangeable lord, stllfports all three
worlds after entering into them. Hence it npmﬂ
that it is the a.ninmf soul that goes out of the body
along with the six senses and enters new ones in
th?.t ﬁnﬁiﬁmm The maultiplicity and
odern —The multiplicity it
must be confessed, inconsistencies of the older
doctrines eurrent in India regarding life and death
are reflected in the countless beliefs now existin%;
but through all the bewildering variations whic
revail a few dominant conoeptions can generally
traced, and a remote and savage tribe will be
found professing a creed which is based on the
fundamentals of orthodox Hinduism. Even the
regular tm-minolog will reappear in forms more or
less mutilated. numerous are these beliefs
that only a few of them can be given.

The basic idea of life in all India is that it is
indestructible. This leads to a readiness to take
life which to the European appears callous and
brutal indifference to it. Thus in 1841 S. C. Maoc-
pherson was deputed to Ganjdm in Madras to
supprees female infanticide and human sacrifices
among the Khonds, & tribe which believed that
souls return to human form in the same family,
but that they do not do so if the naming ceremon
on the 7th day after birth has not been perfomez
As the Khonds ardently desire sons, they saw in
this belief a perfect justification for female infanti-
cide as a means of reducing the number of female
souls to be re-born in the family.! A very similar
belief g::lva.ila in the Panj&b, where a girrrohild is
or was killed with rites and an incantation bidding
her“; send a brother instead.’ Exchange is not
murder,

How far this and similar beliefs account for the
reluctance to cremate gonng children does not
appear. But the souls of those dying after infancy
or childhood are very widely believed to pass into
another world, at least for a term. Thus in the
Panjiab the Kanets of the Kulfl valley sometimes
after & cremation make a small foot-bridge over
running water in the neighbourhood to help the
passing of the sonl of the deceased.? Yet the same
people practise & form of divination, which is very

idely spread, to in, immediately after
death, what animal the soul will enter or has

entered.

This belief is perfectly consistent with a belief
in metempeychosis and yet compatible with the
worshif or protﬁitistion of the dead, who may be
benevolent or the reverse. Among the kindl: gead
may be numbered the spirits of ancestors, of pure
ones (stddhs), and saints, of dutiful widows who
have committed sati, and so on. But the propitia-
tion of the malevolent dead is much more neces-
sary, and therefore prevalent. For example, in
the Kumaon division of the United Provinces the
lowest class, the Doms, and even the lower
of Brahmans, the Khas Brihmans and Rajputs—
in fact, the bulk of the population—believe in the
powers of the malevolent or vindictive dead. Thus,
if a man has two wives and drives one to suicide,
any disease afflicting the other wife’s children is

1E A, Census I 1 116
IR o e 2 S 0 2 e e,

ascribed to her ghost, which must be propitiated,
and ually comes to be treated as a god. If a
man 18 killed in a (m:.rrel, every misfortune befall-
inighisnh.yeror is children is ascribed to the
ghost.

¢ There is reason to believe that the emotion oaused by the
dread of the effects of karma is much in the hills than
in the plains. In particular dying in debt is dreaded as the
debtor will, it is believed, be re-born as the ox or of his
creditor. If & man’s son die it is believed that he was his
father’s creditor in a former life, and the debt DOW ex-
E‘r;fuhhed there is no necessity of his further lite. e latter

of is said to provide a great consolation, since the death of
an ordinary son is a much more serious matter.

The certainty of the operation of karma is not
without considerable effect on practical morality.}
It is automatic, so that specific condemnation
Parmeéwar (God) of any sin is hardly requi
Similarly, the idea of forgiveness is abeolntely
wanting ; evil done may be outweighed by meri-

torious deeds onl
existence in the future, but it is not effaced, and
must be atoned for. As to the objection raised to
thetheory of transmigration—that it does not follow
from it that the soul remembers previous exist-
ences—such a consciousness is recognized in the case
of great ascetics; and even & person born in a
degraded position knows that the reason for this is
his wrong-doing in & previous existence. The
nature of the next incarnation can also be divined,
when a man has died, by placing ashes from &
potter’s kiln in & shallow vessel and smoothin,
them. Next morning they will be found mark
with human foot-prints, claws, wavy lines, and so
on, according as the soul is to be re-born as a man,
& bird, a tree, etc. To ensure that they shall be
married to each other in a future existence, a man
and his wife bathe together in the Ganges with
their clothes tied together. The important differ-
ence in the teachings of theoretical Hinduism and
mpulnrehgi' on in regard to heaven and hell is
at the former declares that there are transitory
[ of existence in the chain of tion,
while in the latter there is generally an idea that
the soul, when sufficiently purified, goes to dwell
for ever in heaven, which is regarded as a place
where the soul will enjoy material comforts. In
fopulu Hinduism there is no idea of absorption in
he deity or of recurring cycles of existence and
non-existence.?

The conception of life as something impalpable,
yet apparently material and eert.nnldy transferable,
18 extremely common in India, and may, indeed,
be described as the most ular. Thus & woman
who has lost a child wi the above its grave,
pouring water over herself through a sieve, in order
to ensure a fresh conception. For the same reason
very young children are sometimes buried under
the hold, so that the life may ocome back
li

8o far as to ensure a better

in. This idea leads to the popular belief that
e may be stolen, and so on the night of the
Divili, or feast of lamps, male children are occa-
sionally stolen and killed so that a barren woman
may bathe over the body and conceive & son of her
own.! As in other ritual murders, it is desirable
to kill the child with as much pain as ble.
And during the éraddhas, the ancestral fortnight
when the sun is in Vi.rﬁo (Kanys), occurs the
tin laran, or ¢ fighting in Kanyagat,’ also
termed adfijAs I)dwaa (¢ sharing with others’), in
which women of good Hindu caste, even Khatris and
Brihmans, of the Central Pan li), take part. On
the first day of the érdddhas, the goddess Laksmi's
image in the house or lane is painted with cow-
d“cf’ and the women belonging to it go out early
in the day to a bathing-place, reviling on the way

:lmb- chp. United Provinoss, 1901, L. 77.

P

3 No one would think a female soul worth

o Gits ooul s expected to resurn i a bope " "o 126, atthongt
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women who are known to have sons. This leads
to tussles in which garments are often remt to
ieces, but men must not interfere. The belief is

t by cursing the sons of others the female | ii. §

attracts the male souls to herself through the inter-
vention of the goddess, whoee image is worshipped
daily and thrown into the river at the end of the
fortnight which is held sacred to the spouse of Siva
the destroyer as well as to the dead. Marri

women are also cursed to become widows, in order
‘ti: prolg(::ig of::el;s om wedloeli.et On thle Amawas

y regular fights e place between large gan,
of women on their way to the river, and & aﬂ'urgs
is treated as a festival.

Lirenarurs.—This has been given in the footnotes.

H. A. Rosk.

LIFE AND DEATH (Iranian).— With their
marked tendency towards optimism, the Iranians
loved life (ar;glm, ga%z, Jydatu, jiti, uitdna) and
abhorred death (mahrka, meredyu); the one is the
creation of Ahura Mazda, the other of Angra
Mainyu (Ys. xxx. 4), who have been at variance
since ‘the inning of life’ (¥s. xlv. 2). Not
only was life created by Ahura Mazda (Ys.
xlin. 5, xlvi. 6, xlviii. 6), and not only did he give
life to the body (¥s. xxxi. 11), so that Zarathushtra
asks him how the ¢ first [i.e. the earthly] life’ is to
be (¥s. xxviii. 11; cf. xxxiil. 1), but he is ‘the
lord of the deeds of life’ (¥s. xxxi. 8), and from
him come the joys of life (Ys. xxxiii. 10; cf. xxxiv.
14). The Amesha Spentas (¢.v.) give aid to the
life of man (Ys. xxx. 7), so that Zarathushtra
fittingly presents the ‘life of his own body’ as a
‘holy offering’ (rd¢d@) to Ahura Mazda and Asha
(Ys. xxxiii. 14). On the other hand, the demon
Wrath (Asehma) injures the life of man, and the
;m.lell:)ed and unbelievers mar it (¥s. xxx. 6, xxxii.

Life in this world is not all ; indeed, though

ianism teaches that all good things are
to be enjoyed in full measure, life here below is
but a preparation for the richer life beyond. For
this reason Zarathushtra asks from Vohu Manah
and Asha the ¢ words of life’ (ux3a@ anghéus), while
the ‘right ways of weal’ (eresité savanghs padd)
are to be learned from the religions teacher in the
preeent life (Ys. xliv. 8, xliii. 3).

If life on earth is the ¢ first life,” the *second life’
is in heaven, and that life the dregvant (the ‘man
of the Lie,’ ‘ the perpetual term for those who take
the devil’s side in human life’ [J. H. Moulton,
Early Zoroastrianism, London, 1913, pg. 146, 131))
seeks to destroy (Ys. xlv. 1, xlvi. 11, liii. 6).
Heaven is the place of ‘long life’ (¥s. xhii. 2, 13).
Most significant of all is the presence, among
the Amesha Spentas, of the godling Immortality,
Ameretét (Ys. xliv. 17, xlv. 5, 10, xlvii. 1, Li. ']v),
for in heaven life is to be for eternity (¥Ys. xlv. 7).

When we turn to the Younger Avesta, we find
the outlook upon life unchanged. Long life in
this world is a blessing and an object of prayer

Ys. Ixviii. 11; Afrinakan, i. 18), while both Ahura

and the Gathas are honoured with life and

body (¥s. v. 8, Iv. 1; of. lviii. 8). Life is twofold :
¢this’ or ¢ the corporeal’ (lit. oeseous’), and ¢the

iritual’ (aAmdica é manahydicd, Ys. xl. 2,

i. 8; woaébya . . . ahubya . . . aheca anghéus
yo astoatd asti manahys, Ys. lvii. 25), so
that prayer is made to Ahura Mazda to be ‘life

and corporeality for both lives’ (gayasca asten-
tdoecd . . . wboyd anghvd, Ys. xli. 8). The best

life’ (vahifta ahu, Ye. ix. 19, and often)is actually
a synonym for ¢ heaven,’ a8 the  worst life’ (aciéta
ahu,:t.ﬁi Vend. iii. 86) is for *hell,’ and this con-
oept survives in the ordi Persian term for
‘heaven,’ bihiét. The ¢ best of the best life’ is the
‘righteousness of Asha’(¥end. xviii. 8) ; andin the
time of the final Saoshyant, Astvat-ereta, men will

live for ever, for there shall be no more death (Y.
xix. 89), even as was the case in the happy days
of Yima’s reign (Ys. ix. 6; Y¢. xix. 33; Vend.

).
In the Gathés death is seldom mentioned. The
whole strees of Zarathushtra is on life, to be devoted
to overcoming the powers of evil and gaining the
eternal joys of heaven. Even the wicked do not

ed | die; they are damned to the everlasting torments

of hell (¥e. xlv. 7, xlvi. 11). In the Younger
Avesta, on the contrary, death is an important
feature. We need not detail the corruption
wrought by the ‘corpse demon’ (Nasu; of. Gr.
véxvs, ‘corpse’), which forms the main theme of

v.-xii. (see also art. DEATH AND DISPOSAL
OF THE DEAD [Parsi)), and we need only mention
that a sta.ndindg epithet of Haoma (g.v.) 18 dilraoéa
(¢ from whom destruction [especiall dea.thJ remains
afar,’ Ye. ix. 2, 19, x. 21, xi. 3, 10, xxxi1i. 14 [on
the Iatter e see Moulton, 711., 858)). Death
is one of the worst of evils (Y2, iil. 7-12; of. ix.
10), and the first to stay it was Thrita (Vend. xx.
2), while it is the Drﬂ (the Lie, the negation of
the truth of Ahura Mazda [!]l)) who destroys life
(Ye. lvii. 15), ¢life’ here probably being meant in
the eschatological sense. As we have seen, in the
blessed future there will be no death, but in this
present world only the wicked forget death; the
man of piety prepares for it (4ogemadaéca, 82f.),
for it is inevitable (ib. 53 fT.).

According to the Pahlavi Dind-i Maindg-i Xrat
(viii. 20), which is not strictly orthodox, being
markedly fatalisticin tone (cf. art. FATE [Iranian)),
the seven planets ‘pervert every creature and
creation, and deliver them up to death and every
evil.’ According to the Bundahién (i. 7; cf. xxx.
20ff.), the creatures of Ahriman will perish at the
Last Day, when the heavens and the earth shall
be created anew and when the creation of Ahura
Mazda shall :e:ﬁn sugreme, after wicked men shall
have been purified by the flood of molten metal
which at that time cover the world.

Of mythological concepts of life and death there
is scant trace in Zoroastrianism, the sole allusion,
evidently borrowed from a Semitic source, being
to the tree Gokar{ (the Gaokerena of Y?7. i. 80,
Vend. xx. 4, ete.), or white Hém, which is ‘the
counteractor of decrepitude, the reviver of the
dead, and the immortalizer of the living’ (Selec-
tions of Za¢-Sparam, viii. 5), and from which, at
the dwxoxardoracts, is obtained one of the com-
ponents of the food which will give undying life to
all (Bundakién, xxx. 25; cf. ix. 6, xviii. 1, and see
F. Windischmann, Zor. Studien, Berlin, 1863, pp.
169, 263; F. Spiegel, Erdn. Alterthumskunde,
Leipzig, 1871-78, i. 464 fT.). b e

LiTsraTURN. — The principal references are given
Bartholomae, Alurap;. Wmcrh 3 %

Strassburg, 1904, s.vv.
¢ Anghav-, ‘Gays-,’ ‘Jitay-,’ ‘Jyitav-’ ‘Ustana-,’ ‘Idarhr,
¢ Meredyav-,’ ‘Pourumahrka-,’ eto. No special study of the
subject has yet been written. H. GRAY.

LIFE AND DEATH (Japanese).—As might be
expected, the early Japanese conceived of life and
death as being entirely dependent on breathing.
The word for ‘to live,” sku, is associated with sk,
‘breath’; and i-no-cks, the expression for life and
vitality, is believed to mean ski-no-ucks, ¢during
breathing,’ or iki-no-michi, ‘the way of respira-
tion.” Similarly, the word for ‘to die,’ shinu,
seems to mean shi-inu, ‘the wind goes’ (a deriva-
tion of the word from sugi-inu, ‘to pass away,’ is
disputable). These very ancient words are still in
eommclm use, though the people think little of their
etymology.

he mythol opens with the primal power of
]:l'tzoductigl:'fl 'i.‘gee?izities are sufa havgosprung
out of the primeval chaos. One of these is the
Eternal-Ruling (Ame-no-minaka-nushi), and the
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other twoare the Hiﬁh-l’mdueing (Taka-mimusubi)
and the Divine- (or Mysterious- ) Producing (Kami-
mimusubi). The last two are identified with the
Divinity-Male (Kami-ro-gi) and the DivinitK-Fe-
male (Kami-ro-mi), the terminations gi and ms
Te] ting ‘male’ and ‘female’ respectively.
It not nmunmbl{wm'been suspected that this
i g T e ol e e i
eas of the en 0 ciples,
negative, flowing out of it; but the
ivinity-Male and the Divinity-Female are con-
stantly invoked in the ritual or prayers, some of
yhti'gh are of refm%t:of' i 5 It ism:ﬂeni&blo that
in the pristine faith of the Japanese the generative
mwm played a tire“ put,p;:t the-egzivi.nitiu
emselves were thought to have been generated
spontaneously, and the first pair are followed by a
series of smuL.r ilar deities. They were all generated
independently from one another and in turn dis-

ap| or hid themselves.
he last of these pairs are the Male-Who-Invites
(Izana-gi) and the Female-Who-Invites (Izana-mi),
who are doubtless counterparts of the first pair.
They were united in marriage, by order of the
celestial deities, and brought forth the islands which
make up the Japanese archipelago, and nearly all
sorts of elements and objects (see, further, art.
COSMOGONY AND CoSMOLOGY [Japanese]). The
stories of these births show that many objects of
nature were believed to be animated, as was, in
fact, whatever manifested any power, or evil,
on men. The female deity becomes ill from bear-
ing fire as a child and consequently dies. This
death, however, is not to be taken as a natural
death in our modern sense of the word. After her
death the goddess is found in Yomotsu-kuni, s.e.
¢ the dark country,’ which is thought to be in a sub-
terranean region. The male deity visits her there
and, against her wi.llLLooks on her body by torch-
light. Enraged at importunity, she, accom-
ed by her attendants of the darkness, pursues

im, in order to catch him and to make him a
member of the realm where death and darkness
rule. Their dialogue on the boundary of the world
and the dark region tells of the life and death of
human beings. The female deity, now the genius
of death, threatens the male that she will take the
lives of one thousand men every day, while he
expresses his oounter-determination that he will

ve birth to one thousand and five hundred men a

y. Thus we see how the pair of erative
powers were divided and metamo into the
powers of life and death. A similar antithesis is
attributed to the Heaven-Shining (Ama-terasu),
the goddess of light and culture, and the Swift-
Impetuous (Susa-no-wo), the god of darkness and
outrage. These two are said to have been born of
the e-Who-Invites, either alone or in union with
his consort. These divisions, however, are not
thoroﬁhgoin . Usually, in popular belief, life is
ascri to the Eowor of the ucing deity or
deities, and death to the power of evil apirits, who
are indefinite in their tgeuonalities.

The stories told of the deities, of their generation
and death, and of life and death in general, show
neither definite sequence nor unity of conoeption.
They are coloured by ethnolo incidents, and
are also possibly ming‘!ed with foreign elements.
Still it is certain that the pristine beliefs contained
the ideas of spontaneous generation and generative
reproduction, on the one side, and the belief in
unn death, caused by evil forces, on the other.
This idea of death as the violent cessation of life
survived the belief in spontaneous generation,
and still remains in the observances of tﬁ:ﬁty'
which are intended as a means of avoidin con-
:ﬁg: 3{ pollution or to prevent evil influences of

Life is coeval with breathing, but vitality endures
longer and acts beyond bodily limitations. S8oul,
the source of vitahity, is conmdered to be a thing
precious and mysterious like a jewel or ball. It is
called tama or tama-shii, ‘subtle aerial ball.” But
it is not always a unity or a homoﬁeneous whole,
for double manifestations of it, or double entities,
are spoken of. They are either nigi-tama and ara-
tama or saki-mitama and kushi-mitama. The
nigi, ‘mild,’ ‘quiet,” ‘refined,’ is contrasted with
the ara, which is ¢ wild,” ‘raging,’ ‘raw.’ Simi-
larly, saki means ‘ha gy,’ ‘flourishing,” while

s means ‘wonderfng, ‘hiddemn,” or ‘hideous.’
The latter set is believed to be the two aspects of
the ara-tama, the active side of the soul, but in
fact the relation between these two sets is mot
clearly defined. The existence of these doublesouls
in every man is also obscure. We know only that
in some cases one of them appears, even to the
astonishment of the possessor. Whether or not
the double souls were borrowed from the Chinese
oonoeption of souls, aerial and terrestrial, or of the
two principles, positive and negative, is uncertain.

The wn] is sometimes personified as, ¢.g., Uga-
no-mitama, the spirit of vegetable production, or
a8 Iki-kuni-dama, the living-land-soul. In
Buddhistic ages the souls of trees, rocks, g8,
eto. are more in vogue. They appear in human
form, but they are distinguished from human souls,
bein, ially named the sei, or ‘essence.” The
double souls were almost forgotten, having been
overshadowed by Buddhistic 1deas, and they were
revived by the Shintoists of the 18th cent., but with
little influence upon popular belief. ﬁndd_ln.sm
teaches that there is only one soul to one living

g.

As to future conditions, there is a kind of
henvenly world, Takama-no-hara (‘ Plain of High
Heaven’), where ocelestial deities reign. Yomotsu-
kuni, mentioned above, is the opgoube pole.
Besides thess, there are two worlds beyond
this, Hi-no-waka-miya (‘Solar Young Palace’)
and Toko-yo (‘Eternal World’). The former is
mentioned only as the abode of the Male-Who-
Invites, and it is sometimes explained as meaning
the shrine marking the place of burial. The latter
meant any place beyond the sea. Moreover, we
are not told whether a deity, when he hides him.-
self, or a human being, when he dies, is destined
to be born in one of these worlds beyond. =Nothin
definite or detailed is told of these conditions.
definite systematization of the eschatology, after
the models of Buddhist ideas, was made only by
the later Shintoists.

The Japanese remained in rather primitive con-
ditions as to the conoeptions of life and death, until
Buddhism introduced an elaborate system of ideas
in the 6th cent. A.D. Contact with the civilization
of the Asiatic continent and the importation of
Confucianism with its writings may have influenced
Japanese ideas in some mpoo'ﬁ as pointed out
above. But these influences did not materially
change the ideas, because Counfucianism was not
guﬁonluin ch matters. On the other hand, the

uddhist influence upon the people of the East
consisted chiefly in its elaborate eschatological
dooctrines. It taught the composite nature of human
life, made up of the five components (skandAa), in
order to convinoe the people of its impermanency.
Life, thus made up, is only & knot in & long chain
of causation, of deeds and their fruits (gn-ma&
which stretches out endlessly before and behin
Along this chain our souls have through all
possible forms of existence, and will continue to
transmigrate further on. There are five or six

oourses (gati) of transmigration, ranging from the
highest gea.ven of pleasurable life to the nether-
most inferno ; and these are again aocoord-




LIFHE AND DEATH (Jewish)

39

ing to the three conditions of existence (bhava)
which are subdivided into twenty-five. d
B oourses and ounditio:; there ueB the g
of eternal bliss, prefuad various Buddhas
receive believers. Kvery one may be born in one
of these, i ght:) his faith and merit. The
Tugits heaven of itreya and the Sukh&vatl of
Amitsbha were the most popular Buddha-lands
(kpetra) in the Buddhism brought to the East, There
the soul, no longer subject to causation and trans-
igration, will enjoy full communion with the
saints, and may come back to the earthly worlds in
order to save relatives and friends. We can imagine
how wonderful and attractive these teachings must
have appeared to the people, simple and credulous
a8 they were. Thus, an inscription dated A.D. 622
expresses a belief in karma and a devout wish to
be taken to the Land of Purity by the grace of
Buddha. It is questionable how much impression
these ideas left upon the mind of the people at
large a hundred years after their introduction ;
but tl;eblohange and widening of thought are
eniable.

Steadily progressive Buddhist influence, first
among the higher classes and then among the lower,
gradually suppressed the old national ideas as w.
as the Confucianist conceptions of life and death.
The roman stories, and lyrical poems of the
10th oent. later abound in ideas of karma,
transmigration, and birth in Buddba-lands. Those
ideas and beliefs became and remain to-day the
most im t factors ':‘fdpognh.r beliefs, in spite
of hostile endeavours e the Confucianists
to deg:oe them, ever since the 17th century. They
can detected in many songs sung street
musicians, and the wotdyn alluding to them are
used in daily affairs, consciously or unconsciously.

Nevertheless, the native ideas have never died
out, but have remained rather as a kind of matrix
into which the adopted conceptions have been laid.
The national bulug s, 80 to speak, look upon the
sun as the source of all vitality. But here the san
is not exactly the goddess of t (Ama-terasu) of
the mythology. It is sexless and without any
other attributes than that of the life-giver.
invoked as the Great Divinity (Oho-mi- i) or the
August Heavenly Way (O-tent5-sama), and is wor-
shipped eve? morning by some, or on New Year's
morning and at sunset on the equinoxes by the
majority. They breathe deep breaths facing the
sun, meaning to inhale thereby the vital essence
(yoki) emanating from it. t the same time

rayers, either Shintoist or Buddhist, are uttered.
E’he power opposing life is darkness, which, how-
ﬁr, means 1;:&1 mgrel)(' b::semee of li )htt.’h but an
er or pollution are or yinks), the cause

of llll:o:nd death.

This belief in the sun as the life-giver is certainly
a survival of thatin the Producing-Divinity, who
follows the Heaven-Shining goddess as her nou-
menon. The ideas and practices have been in-
fluenced by the Buddhist cult of Vairochana (the
Great Illuminator) and also by the Confucian
dualism of the yin and yang, but we can see here
a tendency to continue primitive beliefs.
These ideas have been tized in recent
times into a cult by some 8hintd reformers. One
section of Buddhists favours this cult, while the
other di it, though without opposing it.
To the former belong the Shingon sect, the most
Hinduistioc form of Buddhism, which has tried to
Shintd, and the Nichiren sect, the
most strmud Buddhism. To thelatter category
belong the Jodo and the Shin sects, the Buddhist
Pietists and Puritans, and the Zen sect, the school
of meditation and in on.
On an average, the prevailing conoeptions of the
modern Japanese are based on the Buddhistio

It1s i

Shintd. Karma and fate are still believed in by
mng. but transmigration is not strictly adhered to
in the details of its teaching. The majority, in
faot, think little of life and of its origin ; but evils
and diseases are, in many cases and by many
ﬁplo. ascribed to spirits or devilsindiscriminately.
ong the ed classes and educational circles
agnosticism, so common to the Japanese mind and
to Confucianists in this connexion, is a recognized
principle. Young Bnd@hish,th vghc; ut'oii ni:wB dh.l.’,
engaged in reconstructing their fai
are not strict in the dootrines of karma and trans-
migration.

Lrrzzaruas.—B. H, Chamberlain, KojiM, Tokyo, 1888;
R T e
A oa,
1874, pp. 108-£78. M. ANESAKL

LIFE AND DEATH (Jewish). —Optimism is
the keynote of post-Biblical Judaism. v:azthinﬁ

that God does is for the best (Berakhoth, , &an
this life is essentially good, to be contem with
¢ For every breath that a man

%or{ and gratitude.
ws,’ n&the Rabbis, ‘let him praise God’ (Midyr.
Rab. to Gn 27). Yet life is not an end in it-
self, for it must be lived under a sense of respon.-
sibility to the Giver, and all its worth resides in
this aspect of it. At death a man loses the oppor-
tunity of obeying the Torah and the Command-
ments (Shab. 30a). ‘Moralitg,’ says M. Lazarus,
summing up the teaching of Judaism on this sub-
jeot, ‘is man’s vocation’ (Kthics of Judaism, § 116),
and the Rabbinical legend tells of God's saying at
Sinai : ¢If Israel acoept not the Commandments, it
is better that the earth revert to chaos’ (Shab. 88a).
¢The world,” say the Rabbis elsewhere, °stands
upon three Iillm: the Torah, Worship, and Bene-
volenoe’ (Aboth, i. 2); or, according to another
maxim, ‘upon Justice, Truth, and Peace’ (sb.
i. 18). ¢The Torah is the medicine of life’ (Yoma,
72b) ; .in rc;ll;!lqr words, life is made sane and effi-
igion.

in a notable ]Lassa.ge of the Liturgy for
the New Year Festival, he nrays:

‘Put fear, O Lord God, we beseech Thee, upon all Thy
works, 80 tdlmnﬂndwbowbeton‘rhu,md become
one band united to do with &

1
!
7
3

shall away from off the earth. en every creature shall
m'}::ulu Creator, and everything that hath breath shall
, The Lord, the God of lsrael, reigneth, and His dominion

over all’ (cL. 8ir 61£.),

Bnt%te.hongh the true life is the life of servioe, it
must be glad service, for ¢ the view of life taught
by Judaism is serious, but cheerful’ (Lazarus,
§ 253). The Shekinah (the Divine Presence), says
the Talmud, does not come in response either to
grief or to levity, but to glad performance of duty
(SAab. 308). This is the essence of Jewish doctrine

world’ (Ber. 31a). The history of Israel, with all
its tragedy, is sufficient to forbid such mirth; and
the pious Jew denies himself many a pleasure in
of desolate Jerusalem. Moreover, un-
enjo{ll?ent is incompatible with a religious
on life; the good man will conceive of
as living under a Divine law, with which

memo;
limi
outlook
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his pleasures must be made conformable. On the
other hand, the ascetic idea is alien to the true
Jewish spirit. The deesire for happiness is no evil
thing, and its indulgence, under right conditions,
is commendable. Even the unlgnlses that make
for al:ysica.l pleasure are the Divine handiwork,
and to gratify them is a duty; without them life
would be impossible. ¢If it were not for desire, the
world could not stand ; a man would not take a
wife, nor build a ho nor
(Midr. Tehillim, od. 8. Buber, Wilna, 1891, to
Ps 37'). But indulgence of these lower instincts
must have as its motive, not the satisfaction which
it yields, but the desire to promote the Divine pur-

for which they were created. That indulgence
18 & duty, but a religious duty.

Thus the Rabbinical law, following the general rule laid down
in Ber. 86a, prescribes a number of prayers to be recited by the
Jew on hduﬂing in various pleasures more or less sensuous in
character—on taking, ¢.g., of various kinds of food, on inhal-
Tababow on tAkng poasieston of s o honi: sl oo wearing rom
clothes for the first time. By such means physioal gratification,
while sanctioned, is also sanctified. The tendency to self-in-
dulgence is not rebuked, but restrained; natural desire
tempered, not extirpa or suppressed. ‘Material comfort
and ssthetioal lummmng‘udoduhmrnl parts of an

§ 5)'-’

ﬂnnelgnw . is

to
ey iy S bl e
0ee as 0;
m;%ut it must be transmuted lnto'npr'vlooh
fled. Pleasure must be

he is thirsty, always
medeies (a4 0 15 Tl o S
the golden mean between m):.ln'ldlot'lll .o'ell‘l tlﬂc:l?lz
and extreme self-denial. Indulgence and ren tion must
be allies, not an nists ; something of both must go to
ng of the ﬂnymo('mdewhmmﬂ.ndlu ustifica-
tion in the hlg:: utility. ‘Here,’ says Moses Luzzatto (18th
oent.), ‘is the rule on this subject :—The worldly pleasures
& man needs not it is his duty to eschew; but those
which, for one reason or another, he does need he cannot
renounce without sin. This is the safe rule. But its applica-
tion to the various ciroumstances of life must be left to the
intelligence and the conscience’ (Mesilath Yesharim, ch. 18).
A far older teacher, Jehudah Halevi (12th cent.), aptly says:
. *Our law, as & whole, is divided between fear, love, and joy, by
each of which one can approach God. Thy contrition on a fast
day does nothing to bring thee nearer to God than thy joy on
the Sabbath and h‘%?z- it it (the latter) is the outcome of &
devout heart’ (K Rhazars, tr. H. eld, London,
1905, p. 118).

It is due kpa.l'ot.(lly to the difficulty of defining the
via media of moderation, and partly to the sorrow-
ful experiences of the Jewish race, that oocasion-
ally Qe‘;rerg.nce has overstepped the safe line, and
lost itself in austerity. e Talmud tells of a
Rabbi (Ze'ra) who fasted a hundred days (Bada
megia, 85a), and of another (Mar ben Rabina)
who fasted practically all the year round (Pes.
68b). There have been Jewish sects, like the Es-
senes and the Karaites (qg.v.), which have been
marked more or less stronge]y by austere practices.
In Judaism, as in other religions, mysticism has

g

had contempt for the world and its joys as its | tween

corollary. The disciples of Hillel and Shammai
even formally discussed the question whether life
is worth living (Erubin, 13b). This uncertaint

is often visible, The devotee who gives himself
to fasting is called, now a saint, and now a sinner
(Ta anith, 11a, 22b) ; & man must die for the Torah,
l.nddyet he must not (Baba kama, 61a ; Erubin, 6b);
to sleep on the earth is commended in one place
(Baraitha of R. Meir), and disoouraged in another
(Ber. 620). But these contradictions are either
pessing or incidental phases of Jewish thought;
& firmer note is the rule, and the ascetic and the

plant & vineyard’ | him the opportunity of deserving

pessimist are on.l&b -products of Judaism. It is
& bad sigu, say the Rabbis, to despise life (Tana
debe Eliya}m, ch. 14); and they acoount for the
sin-offering brought by the Nazirite (Nu 6') by
contending that his very abstinence from strong
dﬁnm‘k rcin a.‘:in ‘-T:'-“”;zﬁ& Halevi (op. oit. p. 185,
. our 'l
‘o v s ot ot who detachon naselt from the

Acocording to a strikingermndio utterance, in the
next world men will called to acoount for the
lawful pleasures which they have refused in this
life (Jer. Kiddushin, ch. 4). And the real Jew
in these maxims. Judaism fixes the
oughts of its adherents upon the future world,
but not to the exclusion of this world. ‘It has
revealed heaven to men, but earth as well’ (M.
Giidemann, Das Judenthum, Vienna, 1902, p. 58).
It has no sympathy with self-mortification for its
own sake, no commendation for the temper that
voluntarily oonmdn and abridges life for the
greater glory of Suffering has to be patiently
endured when it comes ; it has even to be welcomed
as the seed of moral eration. ¢ With thy very
wounds I will heal thee,” God, according to the
Rabbis, cries to man (Midr. Rab. to Lv 15* [the
reference is to Jer 80'7]), and ¢ those whom
afllicts bear his name’ (Midr. T¢killim to Ps 94}) ;
¢if thou desirest life, hope for affliction’ (1. to Ps
16"). Such utterances betoken not a worship of
sorrow, but a ition of its disciplinary power,
of its value for the character, its ificance for
the life. Judaism sees no merit in suffering, but
only in the right bearing of it; and between its
teachings and the ideas of the self-tormenting
Hindu there is an impassable gulf. Suicide is a
crime, and its trator is not to be mourned
(Midr. Rab. to Gn 9°; Maimonides, Hil.
xi. 4); but the slow suicide that comes of self-
mortification or of the neileet of health is also
reprehensible. ¢ Ye shall keep my statutes, and
my judgments: which if a man do, he shall live
by them’ (Lv 18°)—°live by them,’ says the Rab-
binical gloss, ‘not die by them’ (Yoma, 8556).
Boattered among the motiey contents of the Talmud are the
materials for an entire treatise on medicine and ene ; and

e heads of the community are to be foremost
the humane task (5. 840). For thedead, even though he be King
David himself, the Sabbath must not be broken ; but it may be
broken for the living, even for a child a day old. ‘Put out,’

mmmmndb;gho Il?tou lw:&::lbe bbath da;
than extinguish God’s tof life’ (; . 300). Ina -known
in 1 Mac the Jewish patriots are described as
resolving to def themselves on the Sabbath instead of pas-
sively sacrificing their lives, as their had done hitherto,
Self-preservation is a duty. To slay a fellow-creature at the
command of another is a orime (Pes. 853; but to slay him in
self-defence is justifiable. If we are called upon to choose be-
[ our own life and that of another,
gl?&nhthom:‘um)fnﬁl';-m" ht':l!b—s o
on {in ground, or remaining in udmid-ted how:zg'l:%' X
20 ; Ber. ozb}. In certain ts ‘unclean’ meats,

forbidden to Jews, may be given to the patient (Yoma, 83a).
There are limits, however, to this regard for the
E!l;ysiod life. A manmay break evexx:w tosave
is life except those which forbid the cardinal
sins, idolatry, incest, and murder (Sanh. 74a).
Those who suffer mrs;dom for the faith are

justly landed by the Talmud (Gigim, 575). But,
Fith t A G‘ﬁi‘;mmmg' ing life

these reservations, the dut:{°
is paramount. Nothing must be done to abridge

E
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the duration of life even in the case of the dying
[m'ih}:winmma who, suffertng martyrd
Y 0, om
adjured b, his dlsciples to end b
Svine m':o the hmely fﬂ'ﬂlﬂﬁ.’hﬂo refuses. ,&?;’ hg
-mys, ;
for life is exalted into reverence. The
gift of God, life must be treated with the utmost
consideration. The Talmudic laws prescn’bn;g
kindness to the lower animals are in part actua
this motive. God has created the various types
animal life, and desires their tuation. It
is man’s duty to pay homage to the Divine will in
this as in every other mmg, and to make himself
the instrument for its 1
Wona, Sepher Hapinnukh [13th cent.], §§ 284,

Life, then, aocording to the Jewish idea, is not
evil, but supremely good ; it is not & burden to be
shuffied off with a sigh of relief.

¢ This world is not a vale of tears. It is a beautiful world, and
men must keep it beautitul by the inherent graciousness of their
own lives and yshoﬂtheymn into the lives of others. On
the other hand, the true lsraelite does not think of this world
as his bome. lthbutnhdﬂng-phmonmmmxtmmom
(fﬁfh 16), ‘?nm::yﬁ;m:ao'd mto“ X e por:
Mmmmipourwknmwouldhnul)'dyonm
fateful voyage in the great Beyond’ (Joseph, p. 287).

Life is not to be clung to unduly, or to be yielded
up grudgingly. When the Master’s comes, it
must be obeyed cheerfully; for, since He does
everything well, the decree that removes us is as
wise and good as is the ordinance that places us
¢ Fear not,’ says Ben Sira, ¢ the sentence of
death. . . . Why dost thou refuse, when it is the
good pleasure of the Most High ?’ (8ir 41*). This
acceptance of death as the nsation of Divine
justice is the keynote of the ancient Jewish burial
service, which takes the form of a theodicy, an
indeed, is 8o styled. Itsdistinctive nameis gidd!

Aaddin, ¢ justification of the Divine sentence,” an
its essence is ex in the followin 'lgoquotation s
¢ teous art O Lord, both when u killest and
when makest alive. . . . It is not for us to murmur at Thy
method of judging. . . . then, be the teous Judge,
all Whose ts are righteous and true. . . . Lord gave,
and the the name of the

Loed '’ (duthorised ey m hlmSL).hOn he-rlng f the

desth of cne dear to mdo;'(;nthwnm:ho 0ed.lu-
tion : ‘ Blessed be the righteous Judge’ (id. p. 292).

The Israelite, then, is taught not to desire death,

but also not to fear it. If in life he sees the oppor-

tanity for service, in death he discerns the signal

for ceasing his labours. He is so to live as to be

ready for that signal whenever itisgiven; his ‘gar-

ments are always to be white,’ for ‘ who knoweth

when the King may come?’ (Shab. 153a). And, so

, he can await the unknown hour oa.lmiy.

Dalman is notmnntedinnhuflngtho Jew, as does

Max Miller also in his Gifford Lectures (4Anth: Re-

mlmldon.lﬂ&p.m with an undue dread of death.

. oelebration of the New Year and the Day of Atonement,’

ays 'mordln‘wthnoﬁomuhchodwltbym

ity o g e o

C and J Eng. tr.,

s doubtless thinking of the onate

80 large a place in the li for those

are essentially days of tence ;

the or life, it is in order that by re|

ance Mwmthomzpntmowmmmhena orth.

e well-spent life.
Such a death, coming in its due season, is likened
to the gathering of fully-ripened fruit or the
nenchmgoof the flame of a burnt-out lamp. The
eath to be dreaded is the morally premature one,
which is compared to the gathering of the half-
ripened fruit or the untimely extinction of the
lamp (Midr. Rab. to Gn 25%). Death is a natural
ordinance ; his work finished, the worker must
and make room for his successor—Abraham for
Moeses for Joshua, David for Solomon (Midr.
Tehsllim to Ps 1161%). ‘And God saw all that He

ment (see Aaron of | P!

had made, and behold it was very good’—it is
death that is meant, says a Rabbi (Midr. Rab. to
Gn 12). The death of the righteous is like the act
of one who gently draws a hair from the surface
of milk (Ber. 8a); this is called ‘death by a kiss’
(Baba bathra, 17a). The death of the wicked, on
the other hand, is like the painful disentangling
of & thorn from wool (Ber. 8a). Death is the
liberator (Shad. 30a); it is like the entering into
gort of a well-laden vessel (Midr. Rab. to ;5

enoe it is that the Wise Man declares that the
day of death is better than the day of one’s birth’
(#8.). It is fulfilment as compared with mere
romise, Far from bein%the rimeval curse, death
18 & blessing. The d.g that Adam died was made
a holiday (Tana d¢be Kliyahu, ch. 16). ‘The death
of the righteous,’” God says, ¢is a grief to Me, and
never should they die if they did not themselves
ask for death; for did not Abraham say, “I
would be dust and ashes,” and Jacob, “ Let me die
now”?’ (Midr. Tehillim to Ps 116'8).

The idea, however, that life is desirable as the
ogportnnity for obedience persistently recurs in
the Rabbinical literature. The thought of its
oessation, therefore, is not welcome.

Even Al who, as 1 for death,
is nprem the spoerypunﬁ 1"13::»“:& z;‘fbmhm) a8
being averse to it. He refuses to surrender his soul when the
archangel Michael claims it ; and to win his compliance the
angel, at the Divine biddln& eguu off his flerce aspect, and
appears to the patriarch clo in light. In like manner the
Angel of Death, inding David abeorbed in religious study and,

invincible, has to divert his attention by a stratagem
before ho can perform his mission (Shab. 805).
The A:‘fel of Death is a familiar figure in the
Rabbinical literature, and, as in the later Biblical
writings (6.g., 1 Ch 212¢), he is armed with a sword.
Its point is tipped with gall, and it is this bitter
drop that slays (4doda Zara, 20b). Sometimes the
weapon is described as a knife (Ketuboth, 775);
sometimes Death is pictured as strangling his
victim with a cord. is presence in a town is
betokened by the howling of dcg:a(Baba kama,
608). According to some ideas, th is a fallen
angel (Pirke R. Eliezer, ch. 13), and identical with
the Serpent in Eden (Wis 2%-). His name, which
often occurs in Rabbinical literature, is Sammael,
s.6. ‘the dmf:f God,’ a reference to the gall on
his sword. Liberal opinion, however, denied the
existence of an Angel of Death, just as it sconted
the idea of & personal Devil. ‘Satan, the Angel
of Death, and Evil Desire are one and the same’
(Baba bathra, 18a). In other words, it is ignoble
impulse alone that tempts and destroys. th,
however, is the friend of men, especially of the
righteous, Benevolence disarms him (Derekh ereg
zu{a, ch. 8); and he instructs the learned in reli-
gious lore (Ber. 51a). He respects the wishes of
he just as to when and where he delivers his

summons (Mo'ed kafon, 28a).
A Talmudioc legend tells how a famous Joshua ben Levi,
appointed to die, and permitted beforehand to see his place in

pe
paradise, seizes the knite of the destroyin, whereu

& heavenly voioe rings out the comm y‘&imﬂnn H
the of men have need of it’ (Ketuboth, 77b). -
;:lubwhumlda(oodnnotmmrylnhhbwudqf

The necessity of death, however, applies only to
the existing worldly order. In the Golden Age
there will be no death ; Messiah Himself will slay
it (Pesikta Rabbathi [ed. M. Friedmann, Vienna,
1880], 1615 [the Scripture proof cited is Is 25%]).

As to the origin of death, various opinions are
expressed. The familiar idea that death was
brought into the world by Adam’s sin has its place
in Rabbinical literature (see Skabd. 55b; Erubin,
18b; Tana dtbe Eliyahu, ch. 5); but we find it
much earlier in Sir 25%. Closely connected with
this idea is the legend, possibly of Persian origin,
that the Se?ent, when tempting Eve, infected her
and, through her, all mankind with his death-deal-
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ing poison (Shad. 585, 146a ; Aboda Zara, 22b ; of.,
further, Wis 2%). According to another view,
death was ordained at oreation, and the prim-
eval sin merely hastened its coming (TancAuma
to Gn 389'). Certain sages held that sin is
the caunse of death, and that there cannot be
death without it; but this opinion was contro-
. by the majority. There were saintly men,
it was objected, who had died without sin ; like
tribulation, death is no proof of trans, ion
(Shabd. 85a, b; Baba bathra, 17a). But the good
man, when he has finished his work, must make
way, as already stated, for his successor (ib. 30a).
The saints of old, however, did not die in the same
way as did other men. Over Moses, ¢.g., the Angel
of thhadnoiowcr;GodHimaelftookhissoul
from him ; and the same blessed death was vouch-
safed to the patriarchs and to other Secriptural
heroes (Baba Ara, 17a). Some t Biblical
figures escaped death altogether, and went living
into paradise; Enoch, Elijah, and Hiram were
among them (DerekA ereg zuta, ch. 1). Of Elijah
it was believed that he was still to be seen on
earth, and there are stories in the Talmud describ-
ing his apparitions (see, e.g., Ta'anith, 22a). Death,
moreover, has no power over the pheenix, which
renews its youth every thousand years, this being
its reward for refusing, alone among the creatures,
to eat of the forbidden fruit offered it by Eve
(Midr. Rab. to Gn 3°).
LivsaruRs.—Talmud and Midrashim ; A. P. Bender, *Be-
ety Rites, and Customs of the Jews, Sonnected with Dea
S Su"lhkro (:‘llm . k;’y%ud':: arsaw, JI&?" wbmula'
Tar “Tod’; J B, art ‘Death’s M. joseph, Judatem as
Creed and LifeS, London, 1910; K. Kol iner
systematischen des_Judenth 1910;
Bthics of J' mh{.od..

Lanmzl %&l: h’ Weléa
ed. under um’ awf Grund 53.’ ramﬁ.lé'& do.,
1807, MORRIS JOSEPH.

LIFE AND DEATH (Teutonic).—Our know-
ledge of the conceptions of life and death among
primitive Teutonic peoples can be gleaned from
three fields: (1) the fragmentary information on
Teutonic beliefs and practices given by classical
and eul{elChristim writers; (2) the organized
religious belief of the Norse peoples, particular]
the cult of the chief 8, which embodies belietfs
common to the general Teutonic stock, and reveals
traces of earlier ideas; and (3) the great mass
of Teutonio tradition, folklore, superstition, and
custom, both in early times and in modern survivals.
From a study of this material it would appear that
the proceeses of thought on these subjects among
the early Teutons were very similar to those now
formulated for all primitive peoples. The early
Teuton, in dividing all that affected him into
animate and inanimate, probably took for his
criterion the power of motion ; from the confusion
of this power with the faculty of volition animistic
ideas would arise in connexion with active natural
phenomena, and, later, even with inanimate objects,
while a still further development would ap
in J)euomﬁution, with inevitable sex-distinction,
and in symbolistic beliefs. The criteria for the
attribution of death would be the loss of the power
of motion and the phenomena arising from it ; from
the observation of sleep, dreams, trances, etoc.,
would spring animistic beliefs. A further s
would ap in the identification of the principle
of life with those intangible or tangible manifesta-
tions, such as breath, warmth, colour, pulsation,
or blood, with whose immanence in theg)ody life
is obviously oonnected; hence the belief in a
material form of the soul, leading to the idea of
the ‘external soul.” Of the later forms of belief
Teutonic folklore and myth give ample evidence,
allowing one to presuppose the earlier stages.

1. The principle of life in nature.—The four
elements are constantly represented as imbued
with life, and as able to transmit or to produce it.
The strength of the belief in running water is
shown by the wide-spread Teutonic worshl:bp of
streams and springs (cf. Grimm, Teut. Mythol., p.
101), and the gmuee of bathing in magic ?rings
testifies to the power of water to give life and
health (cf. Frazer, GB? pt. vii, Balder ¢
Beautiful, ii. 29). The personification of the
living element in water is generally feminine.

The belief in life inherent in fire is shown by
the general Teutonic myth of Wieland, originally
doubtless a fire demon, and by the Norse personi-
fication of fire as i, later confused with, and
superseded by, Loki. The life-transmitting powers
of fire appear in the customs still practised through-
out Teutonic Europe, at the ceremonial bonfires,

ially at Easter and Midsummer (ib. ch. iv.;
note that Frazer admits the existence and signi-
ficance of these customs, although he deviates
I;oh. v.] from Mannhardt’s explanation of fire-
estivals).! Akin to fire-beliefs is the belief in
the quickening power of the sun, shown in the
connexion between the summer solstice and the
Midsummer fires, and in the custom of rolling
fiery wheels or other sun-symbols. A curious
example of belief in the generative power of
lightning occurs in the superstition that mistletoe
is produced by a Hgéntning-stroke. The connexion
between fire and human life appears in the re-

th, | presentation of souls as flames or will-o’-the-wisps.

Air has always had an important connexion
with the principle of life under two chief aspects:
first, breath, the symbol of life (cf. Voluspd, 18);
secondly, wind or whirlwind. Wind made known
the presence of mysterious beings, and in Odinn, as

od of the wind, the slain, and the ‘ Wild Host,’
is the culmination of the connexion of wind with
the continuance of life in the soul.

The primitive conception of the earth as Mother
of all apﬁem widely in Teutonio belief (cf. art.
EARTH, EARTH-GODS, § 6f.). Early personifica-
tions of her oocur (Nerthus, Erce), and her life-
giving and restoring power appears in charms in
which sods, turfs, or handfuls of earth figure;
many of ti:eu, whether in Old English or in
modern survivals, are Christianized, but their
origin is unmistakable. The earth’s living power
is transferred even to inanimate objects restin
on or discovered within her, such as stones an
metals; we find a life-stone that heals wounds
(Lazdala Saga, 58f.). Stones and metals, like
plants, fire, and water, were credited with volition,
as in the story of Balder, and the early idea of the
conscious power of weapons (cf. ‘the sword that
fights of itself’ [Skirnismal, 8£.]) was long retained

in tr{md folk-tales. L.
'E:: close connexion of trees with the {‘nnup!e
of life is proved by the well-attested Teutonic
worship of trees, and by the idea of the World-
Tree, with its popular parallels in the identifica-
tion of trees with the guardian-spirits of peoples,
tribes, families, or individuals (see HAMADRYADS
Teutonic)). The use of plants and fruits to conve,
ife is frequent even in modern m;erstntlon, an
an early instance occurs in the Volsunga Saga
(ch. i.), where the queen becomes pregnant
eating one of Freyja's apples. The ashes of the
Yule and Midsummer logs were touched and kept for
the same purpose (cf. BRANCHES AND Twms,e% )
Certain animals, particularly the boar, had &
special connexion with the power of life and its
transmission ; others an intimate connexion
with individual human beings, and from this
arises the power of transference or of shape-

m.ﬂlunhtdt. Baumbkultus der Germanen, Berlin, 1875,
p. 5
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changing. Another form of this thetio
eunnexign i?m in the ‘external W; buat
totemistic ideas, the logical conclusion of deposit-
ing the external soul in animals, seem never to
have developed among the Teutons (K. Helm,
Altgerm. Religionsgesch., i. 23 ff.). In heroio
saga the infant hero is sometimes suckled by an
animal, as were Wolfdietrich and Sigur®r Sven.
The serpent, in other cults so important a symbol
of life, becanse of the remewal of its skin, has
little connexion with life-oonoe]it:gns in Teutonic
gztholo&y. The tenacity of the belief in individual
ife in the natural world appears in uent
personification, though it is sometimes difficult
to distinguish between nature- nifications and
thoee local deities which abound in Teutonio belief,
but which may be a later development.

It is & moot point whether the primitive Teuton
believed in & universal life-giving spirit; without
E_oi.ng 80 far as to assume a monotheistic origin for

'eutonic mythology, we can yet believe that the
principle of life was early personified, though
whether as earth-spirit or as sky-spirit it is impos-
sible to decide. Animistic thought generally tends
to thelatter, but the Nerthus evidence, the Nerthus-
Freyr eombination, and the Swedish worship of
Freyr as a fertility deity all point to the former.
All the chief some connexion with

uctivity, and traces ofl&hallio worship are not
nh:ﬁ’egg i. 214-225). e o of world-life
has y been treated (see COSMOGONY AND
CosMoLOGY [Teutonic)) ; the revival of world-life
and its different phases were celebrated at the
Easter, Midsummer, and Yule festivals.

2. The origin of individual life.—The Teutonic
conoeption was prevented from becoming meta-
phyzical by that material view of the soul which
18 1llustrated by the ceremonies followed at birth
{see BIRTH [Teutonic]) ; and the lack of individual-
ism in the life-conception is shown by the import-
ance attached to blood-kinship, heredity, and re-
birth. Blood-kinsh: oo‘cf was the closest of ties, and
the mingling of blood was the symbolic ceremonial
for sworn therhood (cf. art. BROTHERHOOD
[Artificial], i. 7). The power of heredity consisted
in the transmission of racial &nﬂitiee, especiall
courage and hardihood, as in the case of Sinfjstli
(Volsunga Saga, 8). The idea of re-birth, which
still persists, was deeply rooted in Norse belief, and
accounts for the constant pre-Christian custom of
naming children after dead ancestors; the name
was of great efficacy in the attraction of ancestral
qualities, and even implied the transmission of &
personality. The impoesibility of re-birth was
eonsulereci & misfortune (cf. P. Herrmann, Nord.
Mythol., p. 35f1.). Similarly, theAamingja, or genius
in female form, could transfer itself from the dead
to a beloved kinsman (V¢ga Gldims Saga, 9). The
different stages of human life were little regarded ;
we know of no initiatory ceremonies at adolescence,
although Karl Pearson (Chances of Death, London,
1897, vol. ii. ch. ix.) considers that the ficentious
character of medisval Walpurgisnacht revels proved
their origin as sexual festivities; otherwise we
hear only of mﬂit&r{ ceremonies (Tac. Germ. 13)
or of heirship feasts (¥Ynglinga Saga, 40).

The material representation of the soul was
probably induced by the observation of dreams and
similar phenomena, where the soul appears to have
an independent existenoce, or by the location of the

soul in various or of the body, as the liver
heart, or head. extension of this material
:Pmenution ap, in the doctrine, common to

Teutonic peoples, of the ‘external soul’; the
chief evidence is the story told by Paulus Diaconus
(deGest. Lang: ,iii. 83)of King Gunthram,

whoee soul was onoce observed to issue ‘in modum
reptilis’ from his mouth during sleep. Survivals

of this idea in fairy-tales show the control exercised
by the individual over his external soul, generally
by depositing the soul in a place of apparent safety,
in an object or plant, and there rolonging
indefinitely the body’s existenoce (cf. B!‘&let, iL
116 ff. ; CF, ch. v.). A case of control exercised
by an external and malignant power is that of
ornagestr, whose life was identitied with a burn-
ing candle (Saga af Nornagesti, 11). The soul’s
wer to assume animal form and to go on journe
hamfarir), leaving the body sleeping, accounts for
mramir, or shape-changers, and confusion of
such ideas with the observation of states of super-
normal activity a&wpeu! in accounts of berserks-
angr and shar-c ging (see TRANSMIGRATION
f’l‘eubonic] and LYCANTHROPY, § 1).

An extensive power over the principle of life
was acquired by magic, chiefly sympathet