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ADVERTISEMENT.

IN republishing this tract of Dr. Cosin’s, great care
has been taken to verify all the references. And as
the value of a work like the present greatly depends
on the accuracy of the quotations, they have now, for
the first time, been printed at full length. Some few
have escaped the Editor’s search; some he has been
enabled to correct by means of Dr. Ponet’s admirable
essay on the same subject; but the greatest help was
derived from Aubertin’s grand work De Fucharistia,
to which undoubtedly this treatise is much indebted.

All additions to the original edition are included
between brackets.

King's College, London,
April 1840.
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MEMOIR OF THE AUTHOR.

Jor~ Cosin, D.D. and Bishop of Durham, was
born on St. Andrew’s day, Nov. 30, 1595, in the
city of Norwich. His father, Giles Cosin, of
Fox-hearth, was a respectable citizen, of compe-
tent fortune. The maiden name of his mother
was Elizabeth Remington, of Remington Castle,
who was descended from an ancient and noble
family. Both his parents were of the household
of faith, both born and bred in the true ancient
apostolic and catholic religion of the Church of
England. Their eldest son, the subject of this
memoir, who deserved so well of the Church and
religion in which he was bred, was sent at an
early age to be educated in the free grammar-
school of his native city. In his fourteenth year
he was removed to Cambridge ; and after taking
his degree, was elected a fellow of Gonville and
Caius College. His early proficiency in all good
a2
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learning soon drew upon him the notice of those
whose good word and opinion he most desired to
possess. In the year 1616 he was invited by the
celebrated Dr. Lancelot Andrews, then bishop of
Ely, to become his librarian; and at the same
time received a similar offer from Dr. John Over-
all, bishop of Lichfield ; to whom, upon the ad-
vice of his tutor, he gave the preference. With
the bishop he became in a short time 8o great a
favourite, as to he appointed his private secre-
tary ; and this is probably the reason why so many
of Dr. Overall’s papers and prelections are found
in the handwriting of Dr.Cosin, who to his sound
judgment as a divine, and his great learning as a
scholar, added this qualification of being a most
beautiful penman.* »

The friendship of Bishop Overall undoubtedly
had great influence in fixing Cosin in those sen-
timents which he afterwards so uniformly and
consistently professed. Of all the great men of
those great times (for there were giants in those

% ¢ And so might deserve,” observes Dr. Basire,
‘ the praise of the tribe of Zabulon; so well could he
handle the pen of the writer.”—The Dead Man’s Real
Speeckh, p. 43.



MEMOIR OF THE AUTHOR. xi

days), Bishop Overall may justly be considered
as the founder of that eminent school of divines
who flourished in the seventeenth century. He
was the first to oppose with any success the Cal-
vinistic opinions then prevailing at Cambridge,
which the celebrated Whitaker had taught and
defended with so much zeal and ability. When
Peter Baro was driven by that party from
his professor’s chair, and the Lambeth articles
had been passed by their influence, Overall’s
appointment to the vacant professorship gave
an entirely new turn to the controversy, and
Whitaker’s influence rapidly declined. No man
was better versed than Overall in the abstruse
discussions of the schools ; none more competent
to decide those differences which then arose
amongst the Dutch divines. And yet, with all
his learning, profound as it was, it was not wider
or deeper than his charity; he was of a pure,
meek, and humble spirit. When he had fixed
the truth, he gave copious latitude to his hearers
to dissent, keeping the foundations sure, without
breach of charity. His desire was for peace and
unity ; and as far as his position as a clergyman
and professor permitted him, by public and pri-
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vate admonitions, by his lectures from the chair,
by his sermons from the pulpit, he furthered so
desirable an object. With this great luminary,
whose propitious aspect shone so conspicuously
on his early fortunes, Cosin continued until 1619,
in which year the bishop died ; an event of which
Cosin has given a brief notice to Grotius, in a
letter printed among the letters of the Remon-
strants.*

The great loss which he thus sustained by the
death of his first and most eminent patron, was
in some degree compensated by the kindness of
Dr. Neil, then bishop of Durham. He was re-
ceived into the bishop’s family, and appointed his
domestic chaplain. At the intercession of this
new patron he was promoted, in the year 1624,
to the archdeaconry of the East Riding of the

province of York, upon the retirement of Dr.

* Epistole Remonstrantium, p.659.—1 am quite sur-
prised that this most admirable and delightful collection
should have attracted such slight attention; containing
some of the best letters of our ablest divines—Overall,
Andrews, Laud, Cosin, with such men as Vossius, Grotius,
Arminius, Tilenus, and others. There are two editions,
one in 8vo, the other in folio. The latter only is complete ;
the former containing no letters from Englishmen.
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Marmaduke Blakestone, whose daughter, Frances,
he had married. Shortly afterwards he was ad-
vanced to a vacant stall in Durham Cathedral ;
and in July 26, 1626, to the wealthy rectory of
Bransgeth, in the diocese of Durham; and the
same year performed his exercises for the degree
of bachelor of divinity in the University of Cam-
bridge.

Visiting London about this time, he was
engaged in the conferences then held at York
House, in which Dr. Laud, bishop of Bath and
Wells; Dr. White, dean of Carlisle; Dr. Richard
Montague, afterwards bishop of Norwich, took
an active and prominent part. To these discus-
sions the world is indebted for Laud’s Conference,
and White’s Controversy, with Fisher—two of the
most able defences of the Church of England
against the aggressions of popery; and to a si-
milar meeting, not indeed with the papist, but
with the puritan party, we owe that conference
of which an account is now for the first time
printed, and subjoined to this volume.

The chief subject of this dispute arose out
of some positions advanced in Montague’s cele-
brated tract, The Gagger gagged, at which the
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Commons had taken offence, and in the year
1625 were proceeding to call the author to a se-
vere and strict account, but were diverted from
their object by an action against the Duke of
Buckingham.* The notice, however, thus at-
tracted towards the work, intended at first only
for circulation in the author’s parish, raised a
great desire in the minds of several members of
both houses to have these points satisfactorily dis-
cussed. To this end a conference was procured
by the Earl of Warwick, to be held at York
House, between Dr. Buckeridge, bishop of Ro-
chester, Dr. White, dean of Carlisle, on the one
side; and Dr. Morton, bishop of Lichfield, on the
other side, who was assisted by a Dr. Preston, a
great favourer of the Presbyterians, the natural
dulness of whose parts had fermented into a
degree of briskness by an admixture of puritan
leaven. The first conference was held on February
11th, and a second, at which Montague assisted in
person, on thel7th. A garbled and very partial ac-
count of this meeting will be found in Usher’s Let-
ters (epist. cxii.) ; in Dr. Clarke’s Life of Preston ;
and in Fuller’s Church History, xi. 17, § 35.
* Heylyn’s Life of Laud, i. 147.
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The assistance which he gave at these con-
ferences tended greatly to bring Dr. Cosin into
notice; and his reputation increased still more
from the following circumstances :—

King Charles having observed that many of
the attendants in the train of his Queen Henrietta-
Maria, and especially the ladies about the court,
were accustomed to make use of popish service-
books, more particularly the Hours of the Blessed
Virgin,* partly from devotion, and partly from a
desire to employ their leisure hours, was anxious
to further so excellent a practice, and yet to re-
form it by providing books suitable to their pur-
pose. He therefore desired that a little manual
of prayers might be collected from the ancient
Greek and Roman liturgies, and from the fathers
of the Church, adapted to different hours of the
day, to be digested in a clear order, and com-
posed in a plain and simple style; as thinking
that a work of this kind might much conduce to
a spirit and habit of true and pure devotion. He
had also every reason to expect that it would tend
greatly to remove the prejudices of the Roman
Catholics, and furnish the best means to plain

* Horee B. Virginis.
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people of answering the objections which that |
party were accustomed to bring against the
Church of England, which they represented as
an enemy to antiquity, and a favourer of modern
innovations. Accordingly he communicated his
design to two or three of the bishops, on whose
judgment he most relied; and upon the recom-
mendation of Dr. White, then bishop of Norwich
and almoner to the king, this task was delegated |
to Dr. Cosin. ‘

For this employment Cosin was admirably
suited both from his learning and piety. His |
attention had been turned at an early period
to the advantages of such a compilation. He,
therefore, readily entered on the task, and in
1627 published his book, entitled Private' De-
votions, &c.; following chiefly a form which he
found had been once set forth in Latin, by royal
authority, in the time of Queen Elizabeth.* With
the exception of some remarks from the notorious

* ¢ Horarium regia auctoritate editum.” Lond. 1560.
Afterwards reprinted with this title: ¢ Preces private in
studiosorum gratiam collecte et regia auctoritate appro-
batee : noviter impresse, et quibusdam in locis etiam aucte.
Londini. Excudebat Gulielmus Seres, A.p. 1573. cum
privilegio regio.”
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Henry Burton and William Prynne, the work was
so well received, that before Dr. Cosin died it
had passed through five editions.

In the year 1634, Dr. Matthew Wren, who
had attended the king when Prince of Wales, as
chaplain, in his journey into Spain, having been
raised to the see of Hereford, Dr. Cosin was ap-
pointed to the mastership of St. Peter’s College in
Cambridge, which had been vacated by Dr. Wren
upon his exaltation to the episcopal bench. Six
years after, upon the death of Dr. Thomas Jack-
son, president of Corpus Christi College, Oxford,
he was appointed to the vacant deanery of the
cathedral church of Peterborough.- From these
preferments, however, he reaped no great benefit ;
for at this time the parliament at Westminster,
having combined with the Scots, the Puritans, re-
solving not to omit so excellent an opportunity,
used all their influence with the lower house to
harass and distress the bishops. Every idle cir-
cumstance, every odious instrument was employed
to bring the clergy into discredit with the people ;
and as Dr. Cosin had given great offence by his
zeal in defending that Church of which he was so
distinguished a member, they gladly laid hold of
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a pretext for commencing a prosecution against
him, which they did upon the following circum-
stances :—

There was a clergyman, named Smart, an old
man, of a forward and untractable spirit, who had
been a schoolmaster, and afterwards was made a
prebendary of Durham. This man had raised
himself into a degree of unenviable notoriety by
inveighing, in his sermons at the cathedral,
against the usages of the Church (where, con-
trary to his duty, he had neglected to preach for
seven years before). For this he was first ques-
tioned at Durham ; then called up to the high
commission court at London ; and finally, at his
own desire, remitted to York: being sentenced
to recant, upon his refusal he was degraded
from his ecclesiastical functions.* Several years
elapsed before he thought fit to take any steps
against those who had been concerned in this
prosecution : but in 1640, when the turbulence
of the people had set justice at defiance, he
preferred a bill in parliament against thirty per-
sons of the different commission courts of Lon-

* In the year 1628; and particularly for a sermon
which he had preached upon Ps, xxxi. 7.
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don and York, the Dean and Chapter of Durham,
and several others, singling out Cosin from the
rest, and charging him with setting up various
superstitious pictures, and making use of popish
vestments in the service of the Church. This
petition was read in the lower house, Nov. 10,
1640, three days after Dr. Cosin had been in-
stalled in the deanery of Peterborough, a prefer-
ment bestowed upon him by Charles 1., whose
chaplain he then was. A violent prosecution was
commenced against him, which ended in his being
sequestered from his ecclesiastical benefices by a
vote of the whole house, Jan. 22, 1642 ; the first
instance of any clergyman having ever been treated
with so great a degree of severity. On the 15th
March ensuing, the Commons sent twenty-one
articles of impeachment against him to the House
of Lords ; but he disproved them all so satisfac-
torily and triumphantly, that not only was he
acquitted most honourably by the lords them-
selves, but even the advocate retained against him
publicly declared that the charge was manifestly
false.

But innocence in those days afforded no im-
munity from suffering. Another motion was made
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against him in the House of Commons, on the
charge of enticing a young scholar to popery.
He was committed to the custody of the sergeant-
at-arms, to attend daily until the house should call
him to a hearing. After fifty days’ imprisonment,
at his own charge of twenty shillings per diem, dur-
ing which time he was daily exposed to the base
scorn of the city mob, which beset the doors of
the parliament, and hunted down the bishops and
clergy, he was at length brought to his hearing.
The charge was fully disproved, even upon the
evidence of the members themselves ; and it was
found that, so far had Dr. Cosin been from encou-
raging popery, that having found the young man
guilty after a strict and impartial examination, he
had expelled him at once from the university.
Yet no costs, no reparation was allowed him for
the injuries which he had suffered : a melancholy
instance (not unexampled even in our own days)
of the disregard to justice which men are apt to
shew whilst acting in a corporate capacity; as if
no individual responsibility was incurred when
men join hand in hand in committing injustice.*

# ¢ Though hand join in hand, the wicked shall not be
unpunished.”—Prov. xi. 21.
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Not long after these occurrences, Dr. Cosin
having been elected vice-chancellor of the Uni-
versity of Cambridge, used all his means for be-
friending the royal party, and induced the mem-
bers of the university to send their plate to the
king ; giving another handle to the malice of the
Commons. ‘

For this instance of fidelity towards their un-
fortunate sovereign they were subjected to the
vengeance of the parliament. The Earl of Man-
chester was appointed to visit the university; in
other words, to eject all the loyal members of that
learned body. The earl proved himself an instru-
ment worthy of his employers. The heads of the
university were plundered and imprisoned; the fel-
lows and scholars of the different colleges turned
out of their chambers without any provision; and
the first person whom these visitors selected for
their victim was Dr. Cosin, against whom they
issued a warrant, March 13, 1643, deposing him
from his mastership;  for opposing,” as they
stated, “ the proceedings of parliament, and other
scandalous acts in the university.”

Thus ejected from his preferment, he remained

nearly twenty years under sentence of depriva-
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tion. But this punishment did not satisfy the
malice of his enemies; his name appears fre-
quently, even after the sentence, upon the jour-
nals of the house; and he was continually ha-
rassed and perplexed by pursuivants and mes-
sengers, until he was compelled to seek safety
in exile.

Towards the end, therefore, of the year 1643,
at the desire of the king, he passed over into
France, and fixing his habitation at Paris, exer-
cised his ministerial office among those members
of his own communion who had taken refuge in
* that city during the raging of the civil wars. In
the chapel of Sir Richard Brown, at that time the
English agent at Paris, he performed divine ser-
vice according to the rites and ceremonies of the
Church of England. His presence and advice
strengthened and comforted many who were per-
plexed at the difficulties and distresses of their
own Church ; some it reduced who had quite gone
over to popery; others it confirmed in the truth,
who, by conversing with the Romanists, and par-
ticularly the Jesuits, had nearly made shipwreck
of the faith.

But unfortunately, while thus engaged in
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strengthening and consoling others, he was sub-
jected in his own person to a grievous and severe
affliction, which he ever lamented as one of the
greatest infelicities of his life. His own son,
who, with other Protestants, frequented a school
in the neighbourhood, conducted under the super-
intendence of the Jesuits, was insidiously imbued
with the Romish tenets. No subsequent efforts
on the part of his father could shake the youth,
or induce him to change his opinions. He lived
and died in the Romish faith.

These proceedings of the Romish emissaries,
who continued their attempts with unabated vigour
to entangle the minds of the English, especially of
the noble and wealthy, engaged his vigilance and
attention. To ensure success to their cause, they
had endeavoured to throw discredit upon the Re-
formation; and, denying the apostolical succession
of the English bishops, asserted, that as there
were no rightly ordained ministers in the Church
of England, so the sacrament of the eucharist
could never be duly administered by those in its
communion. Dr. Cosin was challenged by them,
and especially by one Robinson, the prior of the
English Benedictines at Paris, to disprove their
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statements. The sum of this controversy in de-
fence of the validity of the English ordinations
he afterwards committed to writing, and sent an
account of it to Dr. George Morley (the great
friend of Izaak Walton), his companion in suffer-
ing, then an exile in Belgium. But unfortunately
these papers were never printed ; although at the
time they excited much attention, and were very
serviceable to the cause of the English Church.

After the fatal battle of Worcester in 1651,
King Charles II. having returned to France, re-
sided at Paris, and regularly attended divine ser-
vice both Sundays and holydays in the chapel
where Dr. Cosin, and Dr. Earle, afterwards bishop
of Gloucester, officiated. In this practice he con-
tinued for three years, until, by the intrigues of
Cardinal Mazarin, who then ruled the French
court, the king was permitted to remain no longer
in Paris.

Compelled, therefore, to seek a new place of
refuge, he retired into Germany, where Dr. Cosin
had resolved to follow him ; but the king desired
him to remain at Paris, and to continue the exer-
cise of his usual functions. While Charles was at
Cologne, the English Jesuits who frequented the
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court, used all their efforts to induce him to em-
brace the Roman Catholic religion. Among other
arguments they urged their great dogma of tran-
substantiation, which they boasted had ever been
acknowledged as an article of faith in all ages of
the Church. To determine the question, an ap-
peal was made to Dr.Cosin, who had distinguished
himself for his- skill in the fathers and ecclesias-
tical antiquity ; and accordingly he produced his
celebrated History of Transubstantiation, which is
now reprinted. This dissertation remained in
MS. for some time, until it was published by Dr.
Durell, prebendary of Durham, and afterwards
dean of Windsor, with the author’s consent, at
London, in the year 1675. The following year it
was translated into English by Luke de Beauheu,
and printed at London.

These and other theological studies continued
to employ such portions of his time as were
" not occupied by his spiritual cure; and in 1657
he published 4 Sckolastical History of the Canon
of the Holy Scripture; or the certain and indu-
bitable Books thereof, as they are received in
the Church of England. In this history he com-
menced with the completion of the canon under

b



Xxvi MEMOIR OF THE AUTHOR.

the Jews, and deduced it to the year 1546, when
the uncatholic Council of Trent most unwarrant-
ably interfered with this and other Catholic tradi-
tions. It was dedicated to Dr. Matthew Wren,
bishop of Ely, then cruelly confined in the Tower.
The index, containing a chronological list of au-
thors quoted, was furiously attacked by Philip
Labbe, the Jesuit, in the second part of his dis-
sertation De Smptmbuc Ecclesiasticis. Paris,
1660, p. 811.

But while thus defending the religion in which
he was bred, and approving himself an able cham-
pion in offence and defence, one portion of his
conduct during his residence abroad seems to
have given rise to some suspicion. Fuller had
stated in his Churchk History, that Dr. Cosin
¢ neither joined with the Church of French Pro-
testants at Charenton, nigh Paris, nor kept any
communion with the papists therein.”” This error
of the Church-historian, undoubtedly not. ori-
ginating in any ill-feelings, was corrected by
Dr. Cosin, in a letter which is published by
Heylyn in the Ezamen Historicum. Even before
this Dr. Cosin had stated his opinion on com-
municating with the foreign Churches, in a letter
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which he addressed to Mr. Watson, then attend-
ing at the prince’s court in Jersey.* ¢ They are
here,” he says, ‘ so exceeding uncharitable, and
somewhat worse, that I know not how any man
(who understands himself, and makes a conscience
of what he does) can enter into any communion
with them in those doctrines and practices which
they hold necessary to salvation ; and wherein they
make their essential note of difference, their reli-

gion and their Church, to consist. And that I may
" answer your demand in brief (for they say you are
all to come hither), it is far less safe to join with
these men (viz. the Romanists), that alter the cre-
denda, the vitals of religion, than with those that
meddle only with the agenda-and rules of reli-
gion, if they meddle no further; and where it is
not in our power to help it, there is no doubt but
in these things God will accept the will for the
deed, if that will (without our assent or approba-
tion to the contrary) be preserved entire: though
in the meanwhile we suffer a little for it, op-
pression must not make us leave our own Church.
They of Geneva are to blame in many things,
and defective in some ; they shall never have my

* Dated from St. Germains, June 19, 1646.
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approbation of their doings, nor let them have
yours : yetI do not see that they have set up any
new articles of faith, under pain of damnation to
all the world that will not receive them for such
articles ; and you know whose case that is.”” In
conformity with the opinion expressed in this ex-
tract, it was his custom to communicate with the
members of the Charenton. And in the letter
printed by Heylyn, and addressed to Mr. Warren
from Paris, April 6, 1658, Dr. Cosin states that he
never refused to join with Protestants either there
or elsewhere, in all things wherein they join with
the Church of England. In support of which as-
sertion he instances the fact of his having buried
several English persons at Charenton, in the ce-
metery belonging to the Protestants at Paris. <1
have baptised,” he says, “ many of their children
at the request of their own ministers, with whom
I have good acquaintance. Many of the people
have frequented our public prayers with great
reverence ; and I have delivered the holy commu-
nion to them according to our own order, which
they observed religiously. I have married divers
persons of good condition among them; and I
have presented some of their scholars to be or-
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dained deacons and priests here by our own
bishops ; and the Church of Charenton approved
of it, and I preached here publicly at their ordi-
nation. Besides I have been (as often as I had
spare time from attending our own congregation)
to pray and sing psalms with them, and to hear
both the weekly and Sunday sermon at Charen-
ton, whither two of my children also (pensioned
here in a Protestant family at Paris) have daily
repaired for that purpose with the gentlewoman
that governed them.”

In this point Dr. Cosin seems chiefly to have
been guided by the principles of Bishop Andrews,
and other Catholic divines of the Church of Eng-
land. For in his second epistle to Peter des
Moulins, Bishop Andrews writes:* < Nec tamen
si nostra divini juris sit, inde sequitur, vel quod
sine ea salus non sif, vel quod stare non possit
ecclesia. Ceecus sit, qui non videat stantes sine
ea ecclesias; ferreus sit qui salutem eis neget.
Nos non sumus illi ferrei; latum inter ista discri-
men ponimus. Potest abesse aliquid quod divini
juris sit (in exteriore quidem regimine), ut tamen
substet salus.—Non est hoc damnare rem, melius

* Opuscula, p. 176,
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illi aliquid anteponere.” And again, in his third
letter to the same person :* ¢Queeris tum peccent-
ne in jus divinum ecclesie vestree? Non dixi. Id
tantum dixi, abesse ab ecclesiis vestris aliquid
quod de jure divino sit; culpa autem vestra non
abesse, sed injuria temporum.” The same opi-
nion is expressed by Dr. Bramhall, in his Vindi-
cation of Grotius, p.614: ¢ Episcopal divines do
not deny those Churches (viz. the Lutheran and
other foreign Protestant Churches) to be true
Churches, wherein salvation may be had. We
advise them, as it is our duty, to be circumspecé
for themselves, and not to put it to more ques-
tion, whether they have ordination or not, or
desert the general practice of the universal Church
for nothing, when they may clear it if they please.
Their case is not the same with those who labour
under invincible necessity. What mine own
sense is of it, I have declared many years since to
the world in print; and in the same way received
thanks, and a public acknowledgment of my
moderation, from a French divine.”’+ And to
conclude this subject, Archdeacon Basire, his

* Opuscula, p. 195.
+ Again, in his Replication to the Bishop of Chalcedon,
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particular friend, who preached the sermon at
his funeral, informs us, that ¢ this his Christian
condescension towards the reformed Churches
was afterwards requited by a singular respect
from the chief doctors of those reformed Churches,
whom to condemn rashly is to storm whole
Churches against charity.” Who shall blame
him for entertaining these feelings of affection for
the Church at Charenton, when adorned by men
of such eminence as Aubertin and Daillé ?* Their

p- 144. It doth not follow that because faith is essential,
therefore every point of true faith is essential ; or because
discipline is essential, therefore every point of right disci~
pline is essential ; or because the sacraments are essential,
therefore every useful rite is essential. Many things may
be lawful, many things may be laudable, yet many things
may be necessary necessitate precepti, commanded by God,
of divine institution, that are not essential, nor necessary,
necessitate medii. The want of them may be a great defect,
it may be a great sin; and yet if it proceed from invincible
necessity, or invincible ignorance, it doth not absolutely
exclude from heaven. The essences of things are unalter-
able ; and therefore the least degree of saving faith, of ec-
clesiastical discipline, of sacramental communion, that ever
was in the Catholic Church, is sufficient to -preserve the
true being of & Church.” Compare also p. 164 of the
same treatise.

* Daillé writes thus to a friePd at Cambridge : “ Tuus



xxxii MEMOIR OF THE AUTHOR:

friendship also is the best testimony at least of his

affection for the reformed religion ; upon his sin-

cerity in which respect some have thought fit to
cast suspicion.

Thus passed his life abroad, until such time as
monarchy was restored in England. To reward
his services, and compensate for the sufferings to
which he had been exposed, the king thought fit
to promote him to the bishopric of Durham: on
the 2d of December in the same year, he was con-
secrated, with six other bishops, in the Abbey
church of Westminster. Dr. Wm. Sancroft, his
chaplain, afterwards archbishop of Canterbury,
preached the consecration-sermon.

Retiring to his diocese as soon as he could
escape from the congratulations of his friends and
the occupations of public business, he set himself
zealously to work to restore the primitive disci-
pline and order of the Church. All had been
utterly neglected or thrown into confusion during

Cosin, imo noster (intercedit enim nobis cum illo suavis
amicitia atque familiaritas) mihi admodum probatur,
Bestiee sunt, et quidem fanatici, qui eum de papismo sus-
pectum habent, e quo vix reperias qui sit magis alienus.”
—HEYLYN’S Ezam. p. 204.
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the late tumults. He visited his entire diocese,
reduced to uniformity the forms and services which
had fallen into desuetude, examined diligently the
lives and conversation of the clergy, and employed
every means which he lawfully possessed of re-
storing what had been lost, or amending what
had been impaired by carelessness and folly.
Among other good practices thus restored, was
the public reading of the daily service ;* the form

¥ ¢ He was punctual in his methods,” says Dr.Basire ;
“for, to my knowledge, he loved order in his studies and
functions ; and he often repeated and generally observed
the apostle’s canon, ¢ Let all things be done decently and
in order’ (1 Cor. xiv. 40). He was so exact in putting in
practice the discipline of our Church, that he strictly en-
joined, according to the rubric, the daily public offices of
morning and evening prayer within the churches of his
diocese ; which, since the decay of the primitive devotion
of daily communions in the old Christianity, is instead of
the juge sacrificium of the Jews, the daily sacrifice of a
lamb morning and evening (Exod. xxix. 39). And ’tis
both our sin and shame, that, since God is graciously
pleased (under the gospel) to spare our lambs, we Chris-
tians should in requital grudge our good God (except in
case of real necessity) the calves of our lips (Hos. xiv. 2), to
praise Him daily in the public congregations. Without
vanity, I have (through God’s providence) travelled and
taken an impartial survey of both the Eastern and Western

b2
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of bidding prayer to be used before the sermon,
an ancient practice authorised by the canons of
our Church, generally received in the foreign re-
formed Churches, but since the time of Cart-
wright superseded by long extempore prayers,
which had formed the ready instruments of vent-
ing political opinions, or of stating doctrines edi-
fying neither to the speaker nor the hearer.

He found his diocese rich, yet left it richer,
employing during his episcopate a great share of
his large revenues in repairing or rebuilding the
various edifices belonging to the bishopric, which
had been ruined or demolished during the civil
Churches, and can assert, upon mine own experience, that
in the Eastern Churches the Greeks and Armenians, &c.
constantly observe their daily public service of God; and
in the Western Churches, I, passing through Germany (to
take the like survey), did with comfort behold the same
daily public offices, with full congregations, in those they
call the Lutherans and Calvinists (I do hate, but, through
the iniquity of the times, I eannot avoid those schismatical
names, expressed only for distinction’s sake) ; nay, to give
Rome her due, they, in their way (though erroneous), ob-
serve the same daily practice strictly. And truly, when
the laity doth daily plough, sow, work, and provide for
the clergy, it is but Christian equity that the clergy
should daily offer public prayers and praises for the labo-
rious laity.”— Dead Man’s Speech, p. 94-8.
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wars. The money which he expended in this
way on the castles of Bishop’s Awkland, Durham,
and Burlington House, amounted, according to
Dr. Smith, to 16,000/ ; according to others, to
no less than 26,000.. He likewise built and en-
dowed two hospitals: one at Durham for eight
poor people, with a revenue of 70l ; the other at
Awkland for four, with a yearly revenue of 30.
The school-houses at Durham cost him 300L ;
the library near the castle 800L., and the books:
which he bequeathed to it 2,000/, and he left an.
annual pension to the librarian of twenty marks
for ever. But his generosity was not confined to
his diocese. He rebuilt the east-end of the chapel
at Peter-house, in Cambridge, at an expense of
3201. ; gave to the library books to the value of
1,000!. ; founded five scholarships in the same col-
lege, each of 10/. annual value, and three in Caius
College of 20 nobles a-piece per annum. These
various benefactions, together with an annual be-
quest of 8. per annum to the common chest of
the two colleges respectively, amounted to 2,56001.
Towards the erecting of two session-houses in
Durham he gave 1000L ; for the redemption of
Christian captives in Algiers, 5001. ; for the relief
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of distressed loyalists in England, 800l. ; and not

to mention his other benefactions, let it be enough

to state that this charitable and generous prelate,
during the eleven years in which he held the see
of Durham, spent yearly above 2,000l. in pious
and charitable purposes.

For a long period he had been greatly afflicted
with the stone; and disease sapping his little
strength, already sinking under the weight of
many years, broke down his frame by a kindly
and gentle dissolution :

opkpa makawh copar’ ebvale porh. -

In the midst of his useful labours, he was attacked:
by a pectoral dropsy in his seventy-eighth year.
Finding his end approaching, he was desirous of
receiving his last viaticum. Dr. William Flower,
his chaplain, seeing his great pain and infirmity,
asked him whether, by reason of his weakness,
he would have the bread only dipt: but he
answered, “ No;” and said that he desired to
receive it in both kinds, according to Christ’s in-
stitution. And that nothing on his part might
betoken a want of reverence, he requested, weak as
he was, to be lifted into his chair ; and so baring
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his head, which had been bound up by reason of
his violent pains, he received the eucharist about
an hour and a half before his death. Being un-
able to kneel, he devoutly repeated part of the
penitent prayer of Manasses, (““ Lord, I bow the
knee of my heart”); and so sinking gradually,
with these words on his lips, ¢ Lord Jesus, come
quickly,” his last act was the elevation of his
hand, his last ejaculation,  Lord ,”” where-
with he expired without pain, according to his
frequent prayer unto God, that he might not die
of a sudden or painful death.

Thus died he ripe in years, full of honour and
good fruits. Like his brethren, not exempted,
during the earlier part of his life, from painful
anticipations of the evil which was coming on his
Church and country, nor yet free from his share
of sufferings when those evils were realised. Yet
truly happy in this, in that he lived to see the
Church which he loved restored to its previous in-
tegrity ; the Church of Durham, which he served,
augmented ; the doctrines and discipline which
he had defended once more triumphant.

No little happiness it was to have lived in the
days of Overall and Andrews, more to have con-
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versed with them, above all to have been honoured
with their friendship. When, therefore, they had
been called to their rest, who, like David’s captains
of old, were ¢ all mighty men, famous through-
out the house of their fathers;” that summons
was not unwelcome which called him to follow
those in their death of whom he had been no un-
worthy disciple in their lives.

In person he was tall and erect. “ God and
nature,” says Dr. Basire, “ did frame his earthly
tabernacle of a goodly structure; of strong na-
tural abilities and sound understanding, which he
enjoyed to the last.”

He died at his house in Pall Mall, Jan. 15,
1672; but, owing to the bad state of the roads,
was not removed till the spring to Bishop’s Awk-.
land ; and therefore his obsequies were not per-
formed until the 29th of April, Dr. Guy Carleton,
bishop of Bristol, reading the service, and Dr.
Basgire preaching the sermon. He was buried in
. the middle of the chapel, under a monument of
black marble, upon which was engraved the fol-
lowing inscription, prepared by himself :—

In non morituram memoriam Johannis

Cosini, Episcopi Dunelmensis, qui hoc sa-
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cellum construxit, ornavit, et Deo consecra-
vit, anno Domini MpcLxv. in festo S. Petri:
obiit xv. die mensis Januarii, anno Domini
MDCLXXI. et hic sepultus est, exspectans fe-
licem corporis sui resurrectionem, ac vitam in
ccelis eternam.
Requiescat in pace.
On the sides this quotation was engraved—

Beati mortui qui moriuntur in Domino:

Requiescunt enim a laboribus suis.

He appointed as the executors of his will, part
of which, containing a profession of his faith, was
written in Latin, Sir Thomas Orby, knight and
baronet ; Dr. John Durell, prebendary of Windsor
and Durham (who published his treatise on Tran-
substantiation) ; George Davenport, his domestic
chaplain ; and Miles Stapleton, his secretary, for
whom he entertained great affection and esteem.
He left several donations in his will, some of which
are enumerated by Mr. Chalmers in his Biogra-
phical Dictionary, from whom the subjoined list
of his writings is, with some alterations and addi-
tions, derived.

1. Collection of Private Devotions. 12mo. Re-
printed in 1888.
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2. Scholastical History of the Canon of Holy
Scripture. Lond. 1657 ; reprinted in 1672. )

8. A Letter to Dr. Collins on the Sabbath, dated
from Peterhouse, Jan. 24, 1635. Printed in the Bi-
bliotheca Literaria, 1728. 4to.

4. Two Letters to Lord Chancellor Hyde. The
first dated from'Paris, Nov. 5, 1655 ; the other from
Paris, Oct. 18, 1658. Printed in the Clarendon State
Papers.

5. A Letter to Mr. Cordel, dated Paris, Feb. 7,
1650. Printed at the end of a pamphlet, entitled
« The Judgment of the Church of England in the case
of Lay Baptism,” &c., of which a second edition was
printed in 1712.

6. A Letter addressed to Mr. Watson, dated St.
Germains, June 19, 1646.

7. Another to the same person, against the use of
unauthorised versions of the Psalms in the public ser-
vice of the Church. Both published by Dr. R. Wat-
son, in a pamphlet, entitled, « Dr. Cosin’s Opinion
for communicating rather with Geneva than Rome.”
Lond. 1684.

8. A Letter addressed to Mr. Warren, dated Paris,
April 6, 1658, defending himself from Dr. Fuller's
animadversions. Printed in Heylyn’s Examen Histo-
ricum, p. 284. To this letter Lord Chancellor Hyde
refers in a letter printed in Dr. Barwick’s Life, p. 328.

{
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9. A Letter to Dr. Morton, Bishop of Durham,
giving an account of his studies when in exile; and a
Memorial of his against the Council of the Lateran
in 1215. Both published by Des Maizeaux, in vol. vi.
of «The present State of the Republic of Letters,”
1730.

10. Regni Angliee Religio Catholica, 1652. Being
a brief scheme of the doctrine and discipline of the
Church of England, written at the request of Sir Ed-
ward Hyde. Published by Dr. Smith in « Vite Eru-
ditissimorum Virorum.” 4to. 1707.

11. The History of Transubstantiation ; first writ-
ten in Latin. Published by Dr. Durell, Lond. 1675.
8vo. Translated into English 1676, and published by
Luke de Beaulieu.

A second Part exists in MS., which was presented
to the Library of Durham by its late munificent
bishop.

12. The Differences in the chief Points of Re-
ligion between the Roman Catholics and us of the
Church of England. Printed at the end of Bishop
Bull’s « Corruptions of the Church of Rome.”

18. Notes on the Book of Common Prayer. Pub-
lished by Dr. Nichols, at the end of his ¢ Comment
on the Book of Common Prayer.” The autograph of
these annotations is in the British Museum. Harl.
MSS. 7311.
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14. Account of a Conference in Paris between
Cyril, Archbishop of Trapezond, and Dr. John Cosin.
In the same work.

The following pieces have never been printed :

1. An Answer to a Popish Pamphlet, pretending
that St. Cyprian was a Papist.
2. An Answer to Four Queries of a Roman Ca-
tholic about the Protestant Religion.
8. An Answer to a Paper delivered by a Popish
Bishop to the Lord Inchequin.
4. Annales Ecclesiastici. Imperfect.
5. An Answer to Father Robinson’s Papers con-
ocerning the Validity of the English Ordinations.
6. Historia Conciliorum.
7. Against the Forsakers of the Church of Eng-
land, &ec.
8. Of the Abuse of Auricular Confession in the
Church of Rome. )
9. His Opinion touching the Headship and Supre-
macy of the Church. See Harl. MSS. No. 750.
10. Several Letters in the Harleian Collection of
MSS., Nos. 3788, 7083 ; in Dr. Birch’s Collection in
the British Museum ; and in the Durham Library.
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Last Will and Testament.

Adjutorium nostrum in nomine Domini, qui fecit ccelum
et terram.

In nomine et honore ejusdem Domini Dei nostri, Patris,
et Filii, et Spiritus Sancti, summe ac individuee Trini-
tatis, '

Quoniam statutum est omnibus semel mori, et corpus
uniuscujusque dissolutum iri, tempus vero dissolutionis
mew cum incertum sit, de qua tamen quasi in propinquo
esset, assidua animi meditatione sollicitus, et frequenti cor+
poris infirmitate pulsatus, subinde cogito; ego Johannes
Cosinus, humilis ecclesiee Dei administer, et modo permis-
sione altissimi episcopus Dunelm. non ponens spem meam
in preesenti hac vita, sed ad alteram (quee futura est) in
ceelis seternam, ex divina tandem misericordia, adipiscen-
dam semper anhelans, et humiliter orans pro salute anime
mese, ut per merita Jesu Christi, Filii Dei vivi, et Redemp-
toris ac Mediatoris nostri unici, omnia mea mihi remittan-
tur delicta ; hoc testamentum, continens ultimam volunta-
tem meam, sana mente et puro corde condo, ordino, et
facio, in hac forma quee sequitur.

Ante omnia, Domino nostro Deo omnipotenti gratias
ago quas possum maximas, quod me ex fidelibus et bonis
parentibus in hane vitam nasci, atque in ecclesia sua, per
sanctum baptismi lavacrum ab ipso institutum, ad vitam
#ternam renasci voluerit, meque a juventute mea in doc-
trina sana erudiverit et sanctorum suorum participem ef-
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fecerit, fidlemque non fictam vel mortuam, sed veram et
vivam in animo meo impresserit, una cum adjuncta spe
firma fore posthac ut perducar ad vitam sempiternam.
Quee quidem fides in eo consistit, ut adoremus et venere-
mur Deum, in eumque credamus, et in quem misit, Filium
ejus dilectissimum, Verbum eternum ante seecula genitum,
Jesum Christum Dominum nostrum, qui propter nos nos-
tramque salutem ex beatissima Virgine Maria, superve-
niente in eam Spiritu Sancto, carnem in seeculo sumpsit et
homo factus est ; deinde natus, passus, crucifixus, mortuus
ac sepultus, et postquam ad inferos descendisset, ex sepul-
chro suo resurrexit, et captivam ducens captivitatem, ad-
scendit in ccelos, ubi ad dexteram Dei Patris sedet, et reg-
nat in eeternum ; inde vero, Spiritum Sanctum (in quem
pariter nobis credendum est) misit, a Patre Filioque pro-
cedentem, per quem largissime dona distribuit hominibus,
et ecclesiam suam catholicam in commumone sanctorum,
in divinis sacramentis, in vera fide, in doctrina sana, ac
moribus Christianis instituit; una cum remissione pecca-
torum piis omnibus, et dignos in eadem ecclesia peeniten-
tiee fructus proferentibus, impertienda ; quibus etiam quum
in supremo seeculi die de ccelis rediturus ut mortuos resus-
citet, et omnes judicet, collaturus est geternam beatitudi-
nem ; reliquis vero infidelibus, aut qui secundum carnem
vixerint, et converti, sive pcenitentiam agere nolentibus
seternum supplicium irrogaturus. In hac fide, quee totius
sacree Scripturee summa est, et absolutissimum compen-~
dium, sanctis (Jude vers. 3) semel tradita, et ab apostolis
eorumque successoribus propagata, atque ad nos usque de-
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rivata vivere me profiteor, et ut in ea ad ultimum vite spi-
ritum constanter ac sine hesitatione perseverem et moriar,
assiduis quantum possum precibus a Deo contendo ; unita-
tem interea colens et servans vinculum pacis ac charitatis
cum omnibus ubique Christianis, qui inter tanta ecclesise
mala, distractiones et calamitates (quibus equidem non
possum non illachrymari) hanc fidem integre admittunt,
nullamque ejus partem in dubium vocant. Spero etiam,
quee est Dei Christique feavfpdrmrov, Servatoris nostri benig-
nitas omnes eos, qui heec & Deo revelante tradita simpliciter
nobiscum crediderint et pie vixerint, in magno illo die Do-
mini salvos fore, etiamsi singulorum rationem reddere, vel
modum exponere, vel questiones circa ea exortas solvere,
vel dum forte satagunt hallucinationes aliquot effugere, et
penitus ab errore immunes esse nequiverint.

Sed quascunque olim heereses et queecunque etiam schis-
mata, quibuscunque tandem nominibus appellentur, prisca
et universalis sive catholica Christi ecclesia unanimi con-
sensu rejecit et condemnavit, ego pariter condemno et
rejicio; una cum omnibus earundem heeresium fautoribus
hodiernis, sectariis et fanaticis, qui spiritu malo acti men-
tiuntur sese Spiritn Dei afflari. Horum omnium, inquam,
heereses et schismata, ego quoque Ecclesiee nostree Angli-
canee, imo Catholicee, symbolis, synodis et confessionibus
addictissimus pariter improbo constanterque rejicio atque
repudio. In quorum numero pono non tantum segreges
Anabaptistas et eorum sequaces (proh dolor!) nimium mul-
tos, sed etiam novos nostrates Independentes et Presbyte-
rianos, genus hominum malitiee, inobedientie et seditionis
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spiritu abreptum, qui inaudita a seeculis audacia et perfidia,
tanta nuper perpetrarunt facinora, in contemptum et op-
probrium omnis religionis et fidei Christianee, quanta qui-
dem non sine horrore dici aut commemorari queant: quin-
etiam & corruptelis et ineptis nuperque natis sive papisticis
(quas vocant) superstitionibus, doctrinis, et assumentis novis
in avitam ac prime:vam laudatissimee olim tam orthodoxa
et catholicee ecclesiee religionem ac fidem jamdudum con-
tra sacram Scripturam, veterumque patrum regulas ac mores
introductis, me prorsus jam alienum esse, atque a juventute
mea semper fuisse, sancte et animitus adsevero.
Ubicunque vero terrarum ecclesie, Christiano nomine
censge veram, priscam et catholicam religionem fidemque
profitentur, ut Deum Patrem, Filium et Spiritum Sanctum
uno ore et mente invocant ac colunt, eis, si me uspiam actu
jam nunc jungi prohibet, vel distantia regionum, vel dissidia
hominum, vel aliud quodcunque obstaculum, semper tamen
animo, mente et affectu conjungor ac coalesco; id quod de
Protestantibus preesertim et bene reformatis ecclesiis intel-
ligi volo: fundamentis enim salvis, diversitatem, ut opini-
onum, ita quoque rituum circa res juxta adnatas, et minus
necessarias, nec universali veteris ecclesiee praxi repugnan-
tes in aliis ecclesiis (quibus nobis preesidendum non est)
amice, placide et pacifice ferre possumus, atque adeo per-
ferre debemus. Eis vero omnibus qui male consulti quo-
quo modo me iniquis calumniis insectati sunt, vel adhue
insectari non desinunt, ego quidem ignosco, et Deum serio
precor, ut ipse quoque ignoscere, et meliorem eis mentem
inspirare velit. Operam interim et mihi, et aliis omnibus
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fratribus, preesertim episcopis, et ministris ecclesiee Dei,
quantum ex illius gratia possumus, dandam et conferen-
dam esse existimo, ut tandem sopiantur, vel saltem minu-
antur, religionis dissidia, atque ut pacem sectemur cum
omnibus, et sanctimoniam. Quod ut fiat quam ocissime,
faxit Deus, pacis autor et amator concordiee. Cujus im-
mensam misericordiam oro et obtestor, ut me in peccatis
et iniquitatibus conceptum ab omni humanee infirmitatis
labe et corruptela repurget, dignumque ex indigno per
magnam clementiam suam faciat, mihique passionem et
immensa merita dilectissimi sui Filii Domini nostri Jesu
Christi, ad delictorum meorum omnium expiationem ap-
plicet : ut quum novissime vite: hora non improvisa vene-
rit, ab angelis suis in sinum Abrahe raptus, et in societate
sanctorum et electorum suorum collocatus, sterna felici-

tate perfruar.

Ha:c preefatus quee ad religionem et anime mese statum
ac salutem spectant, queeque Latino sermone a me dictata
atque exarata sunt, reliqua, quee ad sepulturam corporis, et
bonorum meorum temporalium dispositionem attinent, ser-
mone patrio perscribi faciam, ac perorabo.
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TO THE

Ricar Hon. HENEAGE LORD FINCH,

BARON OF DAVENTRY, LORD KEEPER OF THE GREAT
S8EAL OF ENGLAND.

MY LORD,
THE excellency of this book answers the great-
ness of its author, and perhaps the badness of
the version is also proportioned to the meanness
of the translator : but the English being for those
that could not understand the original, that they
also might be instructed by so instructive a dis-
course, I hope with them my good intent will
excuse my fault; only my fear is, I shall want a
good plea wherewith to sue out my pardon for
having intituled a person of the highest honour
to 80 poor a labour as is this of mine. My lord,
these were the inducements which set me upon
this attempt, it being the subject of the book to
clear and assert an important truth, which is as a
criterion whereby to know the sons of the Church
of England from her adversaries on both hands;
those that adore, and those that profane the
blessed sacrament ; those that destroy the visible
sign, and those that deny the invisible grace; I
thought I might justly offer it to so pious and so
B
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great a son of this Church, who owned her in her
most calamitous condition, and defends her in
her happy and most envied restoration. I was
also persuaded that the translation, bearing your
illustrious name, would be thereby much recom-
mended to many, and so become the more gene-
rally useful : and I confided much in your good-
ness and affability, who being by birth and merits
raised to a high eminency, yet do willingly con-
descend to things and persons of low estate.

My lord, I have only this one thing more to
allege for myself, that besides the attestation of
public fame, which.I hear of a long time speaking
loud for you, I have these many years lived in a
family where your virtues being particularly known
are particularly admired and honoured; so that I
could not but have an extraordinary respect and
veneration for your lordship, and be glad to have
any occasion to express it. If these cannot clear
me, I must remain guilty of having taken this
opportunity of declaring myself

Your Lordship’s
Most humble and most obedient Servant,

LUKE DE BEAULIEU.




THE

PUBLISHER TO THE READER.

It is now nineteen years since this historical
treatise was made by the Right Reverend Father
in God John Cosin, when (in the time of the late
accursed rebellion) he was an exile in Paris for
his loyalty and religion’s sake; for being then
commanded to remain in that city by his gracious
Majesty that now is (who was departing into Ger-
many by reason of a league newly made by the
French king with our wicked rebels), he was also
ordered by him, as he had been before by his
blessed father Charles the First, a prince never
enough to be commended, to perform divine
offices in the royal chapel, and to endeavour to
keep and confirm in the Protestant religion, pro-
fessed by the Church of England, his fellow-
exiles, both of the royal family and others his
countrymen who then lived in that place. Now
the occasion of his writing this piece was this:—
when his gracious Majesty had chosen Cologne
for the place of his residence, being solemnly in-
vited, he visited a neighbouring potent prince of
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the empire, of the Roman persuasion, where it
fell out, as it doth usually where persons of dif-
ferent religions do meet, some Jesuits began to
discourse of controversies with those noblemen
and worthies (who never forsook their prince in
his greatest straits, but were his constant attend-
ants, and imitators of his ever-constant profession
of the reformed religion), charging the Church of
England with heresy, especially in what concerns
the blessed sacrament of the Lord’s supper. They
would have it that our Church holds no real, but
only a kind of imaginary presence of the body
and blood of Christ; but that the Church of
Rome retained still the very same faith concern-
ing this sacred mystery which the Catholic Church
constantly maintained in all ages; to wit, that
the whole substance of the bread and wine is
changed into the substance of the body and blood
of Christ, and right well called ¢ransubstantiation
by the Council of Trent. This, and much more
to the same purpose, was pronounced by the
Jesuits, in presence of his Majesty and the Ger-
man prince, with as much positiveness and confi-
dence as if it had been a clear and self-evident
truth owned by all the learned.

His sacred Majesty and his noble attendants
knew well enough that the Jesuits did shamelessly
belie the Church of England, and that their brags
about Roman transubstantiation were equally false
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and vain; but the German prince having recom-
mended to the perusal of those honourable persons
that followed the King, a manuscript, wherein (as
he said) was proved by authentic authors all that
had been advanced by the Jesuits, they thought
it fit to acquaint the Rev. Dr. Cosin with the
whole business, and entreat him that he would
vindicate the Church of England from the ca-
lumny, and plainly declare what is her avowed
doctrine and belief about the true and real pre-
sence of Christ in the blessed sacrament. Here-
upon our worthy doctor, who was ever ready and
zealous to do good, especially when it might
benefit the Church of God, fell presently to work,
and writ this excellent treatise as an answer to
the prince’s manuscript, that if those worthy
persons pleased, they might repay his highness’s
kindness in kind. Yet notwithstanding the soli-
citations of those that occasioned it, and of others
that had perused it, he would not yield to have it
made public until a few months before he died,
because, having composed it for particular friends,
he thought it sufficient that it had been useful to
them. But the controversy about the presence
of Christ in the eucharist being of late years
resumed with much vigour, and even now famous
by the learned and eloquent disputes of M. Claunde,
minister of the reformed Church in Paris, and
M. Arnold, doctor of Sorbonne, and others, who,
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moved by their example, have entered the lists;
the reiterated and more earnest importunities of
his friends obtained at last his consent for the
publication of this work, and the rather because
he thought that the error constantly maintained
by the famous doctor of Sorbonne was, by a
lucky anticipation, clearly and strongly confuted
throughout this book; for whatever the fathers
have said about the true and real presence of the

body and blood of Christ in the sacrament, that

stout Roman champion applies to his transub-
stantiation, and then crows over his adversaries,
supposing that he hath utterly overthrown the
Protestants’ cause; whereas there is such a wide
difference as may be called a great gulf fixed
betwixt the true or real presence of Christ in the
Lord’s supper and the transubstantiation of the
bread and wine into his body and blood. This
last is such a prodigy as is neither taught by
Scripture nor possible to be apprehended by faith ;
it is repugnant to right reason, and contrary to
sense, and is no where to be found in ancient
writers. But the other is agreeable to Scripture
and to the analogy of faith; it is not against
reason, although, being spiritual, it cannot be
perceived by our bodily senses; and it is backed
by the constant and unanimous doctrine of the
holy fathers. For it makes nothing against it
that sometimes the same fathers do speak of the
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bread and wine of the holy eucharist as of the
very body and blood of Christ; it being a manner
of speech very proper and usual in speaking of
sacraments, to give to the sign the name of the
thing signified. And, moreover, they explain
themselves in other places, when they frequently
enough call the sacramental bread and wine types,
symbols, figures, and signs of the body and blood
of Christ, thereby declaring openly for us against
the maintainers of transubstantiation. For we
may safely, without any prejudice to our tenet,
use those expressions of the ancients which the
papists think to be most favourable to them,
taking them in a sacramental sense, as they ought
to be; whereas the last mentioned, that are
against. them, none can use, but by so doing he
necessarily destroys the whole contrivance of
transubstantiation, it being altogether inconsistent
to say the bread is substantially changed into the
body of Christ, and the bread is a figure, a sign,
and a representation of the body of Christ; for
what hath lost its being can in no wise signify or
represent any other thing; neither was ever any
thing said to represent and be the figure and sign
of itself. But this is more at large treated of in
the book itself.

Now having given an account of the occasion
of writing and publishing this discourse, perhaps
the reader will expect that I should say something
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of its excellent author: but should I now under-
take to speak but of the most memorable things
that concern this great man, my thoughts would
be overwhelmed with their multitude, and I must
be injurious both to him and my readers, being
confined within the narrow limits of a preface.
But what cannot be done here, may be done some-
where else, God willing. This only I would not
have the reader to be ignorant of, that this learned
man and (as appears by this) constant professor
and defender of the Protestant religion, was one
of those who was most vehemently accused of
popery by the Presbyterians before the late wars,
and for that reason bitterly persecuted by them,
and forced to forsake his country; whereby he
secured himself from the violence of their hands,
but not of their-tongues, for still the good men
kept up the noise of their clamorous accusation,
even while he was writing this most substantial
treatise against transubstantiation.

JOHN DUREL.*

[* Not subscribed to the Latin preface.]
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CHAPTER L

1. The real, that is, true and not imaginary presence of
Christ in the sacrament of the Lord’s Supper is proved
by Scripture. 2. and 8. Yet this favours not the tenet of
transubstantiation, being it is not to be understood grossly
and carnally, but spiritually and sacramentally. 4. The
nature and use of the sacraments. 5. By means of the
elements of bread and wine, Christ himself is spiritually
eaten by the faithful in the sacrament. 6. The eating
and presence being spiritual are not destructive of the
truth and substance of the thing. 7. The manner of
presence is unsearchable, and ought not to be presumptu-~

ously defined.

1. TrOoSE words which our blessed Saviour used
in the institution of the blessed sacrament of the
eucharist, “° This is MY body, which is given for
you; this is MY blood, which is shed for you, for
the remission of sins,”’* are held and acknow-
ledged by the universal Church to be most true

* Matt. xxvi. 26; Luke xxii. 19.
B2
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and infallible : and if any one dares oppose them,
or call in question Christ’s veracity, or the truth
of his words, or refuse to yield his sincere assent
to them, except he be allowed to make a mere
figment or a bare figure of them,* we cannot,
and ought not, either excuse or suffer him in our
churches ; for we must embrace and hold for an
undoubted truth whatever is taught by divine
Scripture. And therefore we can as little doubt
of what Christ saith, ¢ My flesh is meat indeed,
and MY blood is drink indeed ;*’+ which, accord-
ing to St. Paul, are both given to us by the
consecrated elements. For he calls the bread
¢ the communion of Christ’s body,”” and the cup
¢ the communion of his blood.” }

2. Hence it is most evident that the bread
and wine (which, according to St. Paul, are the
elements of the holy eucharist) are neither changed
as to their substance, nor vanished, nor reduced
to nothing; but are solemnly consecrated by the
words of Christ, that by them his blessed body
and blood may be communicated to-us.

3. And further, it appears from the same
words, that the expression of Christ and the
apostle is to be understood in a sacramental and

% As G. Calixtus writes in some place of his learned
exercitations ; and before him Chemnitius, in Exeam. Con.
Trid. atque in Locis Theol.

+ John vi, 55. 1 1 Cor. x. 16.
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mystic sense; and that no gross and carnal pre-
sence of body and blood can be maintained by
them.

4. And though the word sacrament be no
where used in Scripture to signify the blessed
eucharist, yet the Christian Church, ever since
its primitive ages, hath given it that name, and
always called the presence of Christ’s body and
blood therein mystic and sacramental. Now a
sacramental expression doth, without any incon-
venience, give to the sign the name of the thing
signified.* And such is as well the usual way of
speaking, as the nature of sacraments; that not
only the names, but even the properties and
effects of what they represent and exhibit, are
given to the outward elements. Hence (as I said
before) the bread is as clearly as positively called
by the apostle, * the communion of the body of
Christ.”

5. This also seems very plain, that our blessed
Saviour’s design was not so much to teach what
the elements of bread and wine are by nature and
substance, as what is their use and office and
signification in this mystery. For the body and

* Exod. xii. 21: [ Take you a lamb according to your
families, and kill the passover.”] 1 Cor. x. 8, 4: [ And
did all eat the same spiritual meat; and did all drink
the same spiritual drink : for they drank of that spiritual
Rock that followed them: and that Rock was Christ.”]
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blood of our Saviour are not only fitly repre-
sented by the elements, but also by virtue of his
institution really offered to all by them, and so
eaten by the faithful mystically and sacramentally ;
whence it is, that  He truly is and abides in us,
and we in Him.”*

6. This is the spiritual (and yet no less true
and undoubted than if it were corporal) eating of
Christ’s flesh; not indeed simply as it is flesh,
without any other respect (for so it is not given,
neither would it profit us); but as it is crucified,
and given for the redemption of the world.t
Neither doth it hinder the truth and substance of
the thing, that this eating of Christ’s body is
spiritual, and that by it the souls of the faithful,
and not their stomachs, are fed by the operation
of the Holy Ghost: for this none can deny, but
they who being strangers to the Spirit and the
divine virtue, can savour only carnal things, and
to whom what is spiritual and sacramental is the
same as if a mere nothing.

. 7. As to the manner of the presence of the
body and blood of our Lord in the blessed sacra-
ment, we that are Protestant and reformed ac-
cording to the ancient Catholic Church, do not
search into the manner of it with perplexing
inquiries ; but, after the example of the primitive

* John vi. 56. + Matt. xxvi. 26,
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and purest Church of Christ, we leave it to the
power and wisdom of our Lord, yielding a full
and unfeigned assent to his words. Had the
Romish maintainers of transubstantiation done
the same, they would not have determined and
decreed, and then imposed as an article of faith *
absolutely necessary to salvation, a manner of
presence newly by them invented, under pain of
the most direful curse; and there would have
been in the Church less wrangling, and more
peace and unity than now is.

[* ¢ As in the council of Trent.” Lat.]
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CHAPTER 1I.

1. 2. and 8. sq. The unanimous consent of all Protestants

with the Church of England in maintaining a real, that

- i8, true, but not a carnal presence of Christ in the blessed

sacrament, proved by public confessions and the best of
authorities.

1. So then none of the Protestant Churches doubt
of the real (that is, true and not imaginary)
presence of Christ’s body and blood in the sacra-
ment ; and there appears no reason why any man
should suspect their common confession of either
fraud or error, as though in this particular they
had in the least departed from the Catholic faith.

2. For it is easy to produce the consent of
reformed Churches and authors, whereby it will
clearly appear (to them that are not wilfully
blind) that they all zealously maintain and profess
this truth, without forsaking in any wise the true
Catholic faith in this matter.

3. I begin with the Church of England;
wherein they that are in holy orders are bound
by a law and canon, “ Never to teach any thing
to the people, to be by them believed in matters
of religion, but what agrees with the doctrine of
the Old and New Testament, and what the Ca-
tholic fathers and ancient prelates have gathered
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and inferred out of it, under pain of excommuni-
cation if they transgress, troubling the people
with contrary doctrine.”* It teacheth, therefore,
“ that in the blessed sacrament the body of Christ
is given, taken, and eaten; so that to the worthy
receivers the consecrated and broken bread is the
communication of the body of Christ, and likewise
the consecrated cup the communication of His
blood. But that the wicked, and they that
approach unworthily the sacrament of so sacred
a thing, eat and drink their own damnation, in
that they become guilty of the body and blood of
Christ.’+ And the same Church, in a solemn
prayer before the consecration, prays thus

“ Grant us, gracious Lord, so to eat the flesh
of Thy dear Son Jesus Christ, and to drink His
blood, that our sinful bodies may be made clean
by His body, and our souls washed through His
most precious blood; and that we may evermore
dwell in Him, and He in us.”’} The priest also,
blessing or consecrating the bread and wine, saith
thus: ° Hear us, O merciful Father, we most
humbly beseech Thee, and grant that we receiving
these Thy creatures of bread and wine, according
to Thy Son our Saviour Jesus Christ’s holy insti-

* In the book of Canons published by authority, 1571.

Of preaching.
+ Artieles of Religion, 1562.
{ Communion Service.
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tution, in remembrance of His death and passion,
may be partakers of His most blessed body and
blood. Who in the same night that He was be-
trayed took bread, and when He had given thanks,
He brake it, and gave it to His disciples, saying,
Take, eat; this is My body, which is given for
you; do this in remembrance of Me. Likewise
after supper He took the cup, and when He had
given thanks, He gave it to them, saying, Drink
ye all of this; for this is My blood of the new
testament, which is shed for you and for many,
for the remission of sins: do this as oft as ye shall
drink it in remembrance of Me.” The same,
when he gives the sacrament to the people kneel-
ing, giving the bread, saith, * The body of our
Lord Jesus Christ, which was given for thee,
preserve thy body and soul unto everlasting life.”
Likewise when he gives the cup, he saith,  The
blood of our Lord Jesus Christ, which was shed
for thee, preserve thy body and soul to everlasting
life.” Afterwards, when the communion is done,
follows a thanksgiving :  Almighty and everliving
God, we most heartily thank Thee for that Thou
dost vouchsafe to feed us, who have duly received
“ these holy mysteries, with the spiritual food of
the most precious body and blood of Thy Son our
Saviour Jesus Christ;”’ with the hymn, ¢ Glory
be to God on high,” &c. Also in the public
authorised Catechism of our Church, appointed to
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be learned of all, it is answered to the question
concerning the inward part of the sacrament, that
“ It is the body and blood of Christ, which are
verily and indeed taken and received by the faith-
ful in the Lord’s supper.”* And in the apology
for this Church, writ by that worthy and reverend
prelate, Jewel, bishop of Salisbury, it is expressly
affirmed, ¢ That to the faithful is truly given in
the sacrament the body and blood of our Lord,
the life-giving flesh of the Son of God, which
quickens our souls, the bread that came from
heaven, the food of immortality, grace, and truth,
and life : and that it is the communion of the body
and blood of Christ, that we may abide in Him,
and He in us; and that we may be ascertained
that the flesh and blood of Christ is the food of
our souls, as bread and wine is of our bodies.” +
4. A while before the writing of this apology
came forth the diallactic of the famous Dr. Poinet,
bishop of Winchester,} concerning the truth,

* Church Catechism.

[t Diserteque pronunciamus in cena credentibus vere
exhiberi corpus et sanguinem Domini, carnem Filii Dei,
vivificantem enimas nostras, cibum superne venientem,
immortalitatis alimoniam, gratiam, veritatem, vitam. Eam-
que communionem esse corporis et sanguinis Christi, cujus
participatione vivificamur, vegetamur et pascimur ad im-
mortalitatem, et per quam conjungimur, unimur et incor-
poramur Christo, ut nos in illo maneamus, et ille in nobis. ]

[$ Diallacticon viri boni et litterati de veritate, natura,
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nature, and substance of the body and blood of
Christ in the blessed sacrament, writ on purpose
to explain and manifest the faith and doctrine of
the Church of England in that point. In the first
place it shews ¢ that the holy eucharist is not
only the figure, but also contains in itself the
truth, nature, and substance of the body of our
blessed Saviour; and that those words nafure
and substance ought not to be rejected, because
the fathers used them in speaking of that mys-
tery.”’* Secondly, he inquires, “ Whether those
expressions, fruth, nature, and substance, were
used in this mystery by the ancients in their com-
mon acceptation, or in a sense more particular
and proper to the sacraments: because we must
not only observe what words they used, but also
what they meant to signify and to teach by
them.”t And though, with the fathers, he acknow-

atque substantia corporis et sanguinis Christi in eucharistia.
1576. Reprinted [by Ed. Pelling] in 1688.]

[* Primum ostendam veritatem corporis Christi in eu-
charistia dari fidelibus, nec has voces naturam atque sub-
stantiam fugiendas esse; sed veteres de hoc sacramento
disserentes ita loquutos esse. p. 3. ed. 1688.]

[+ Utrum voces ille, veritas, natura, substantia, com-
muni more in hoc negotio debeant intelligi, an peculiari et
sacramentis magis accommodata ratione. Breviter, utrum
homonymia vocum istarum aliqua subsit an non. Neque
enim observandum est solum quibus verbis olim patres
loquuti, sed quid etiam sibi volebant ita loquentes. p.14.]
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ledged a differencé betwixt the body of Christ
in its natural form of a human body and that
mystic body present in the sacrament, yet he
chose rather to put that difference in the manner
of presence and exhibition than in the subject
itself, that is, the real body and blood of our
Saviour ; being it is most certain, that no other
body is given to the faithful in the sacrament than
that which was by Christ given to death for their
redemption. Lastly, he affirms, ¢ according to
the unanimous consent of the fathers, that this
matter must be understood in a spiritual sense,
banishing all grosser and more carnal thoughts,””*

5. To Bishop Poinet succeeded in the same
see the Right. Reverend Doctors T. Bilson and
L. Andrews, prelates both of them throughly
learned, and great defenders of the primitive faith ;
who made it most evident, by their printed writ-
ings, that the faith and doctrine of the Church of
England is in all things agreeable to the holy

[* Satis igitur constat, aliter intelligendum Christi cor-
pus in sacramento, aliter quod in aliquo loco cceli esse ne-
cessarium est. p. 28; see also pp. 25, 28, 30, 50.—Docui
de Christi carne edenda spiritualem ab illis [sc. patribus]
intelligentiam requiri, et carnalem omnem cogitationem ab-
legari. p. 72.—Veritatem, naturam, et virtutem veri corporis
Domini nostri se in illo pane sumere credebant. p. 74.—
Ex his et aliis multis locis patet quod eucharistia quantum
ad sacramenti naturam attinet vere corpus et sanguis est
Christi. p.77.]
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Scriptures, and the divinity of the ancient fathers.
And as to what regards this mystery, the first
treats of it in his answer to the apology of Car-
dinal Alan,* and the last in his answer to the
apology of Cardinal Bellarmine; where you may
find things worthy to be read and noted, as fol-
lows: ¢ Christ said, Tkis is my body : in this, the
object, we are agreed with you; the manner only
is controverted. We hold by a firm belief that it
is the body of Christ ; of the manner how it comes
to be so, there is not a word in the Gospel; and
because the Scripture is silent in this, we justly
disown it to be a matter of faith. We may, in-
deed, rank it among tenets of the sehool, but by
no means among the articles of our Christian
belief. We like well of what Durandus is reported
to have said: ¢ We hear the word, and feel the
motion ; we know not the manner, and yet believe
the presence:’ for we believe a real presence, no
less than you do. We dare not be so bold as
presumptuously to define any thing concerning
the manner of a true presence; or rather, we do
not so much as trouble ourselves with being in-
quisitive about it; no more than in baptism, how
the blood of Christ washeth us; or in the incar-
nation of our Redeemer, how the divine and
human nature were united together: we put it in
the number of sacred things or sacrifices (the

[* Bilson’s Christian Subjection, p. 657, 8q.]
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eucharist itself being a sacred mystery), whereof
the remnants ought to be consumed with fire,
that is (as the fathers elegantly have it), adored
by faith, but not searched by reason.”*

6. To the same sense speaks Is. Casaubon, in
the epistle he wrote by order from King James to
Cardinal Perron.¥ So doth also Hooker, in his
Ecclesiastical Polity ;3 John bishop of Rochester,
in his book of the Power of the Pope ;§ R. Mount-

[* Dixit Christus, koc est corpus meum ; non, hoc medo
hoc est corpus meum. Nobis autem vobiscum de objecto
convenit; de modo lis est omnis. De koc est, fide firma
tenemus quod sit ; de koc modo est (nempe transubstantiato
in corpus pane), de modo quo fiat ut sit; per sive in, sive
con, sive sub, sive trans, nullum inibi verbum est. Et quia
verbum nullum, merito a fide ablegamus procul. Inter
scita scholee fortasse, inter fidei articulos non ponimus.
Quod dixisse olim fertur Durandus neutiquam displicet
[Neander, Synop. Chron., p. 208]: Verbum audimus,
motum sentimus, modum nescimus, presentiam credimus.
Presentiam (inquam) credimus, nec minus quam vos,
veram. De modo preesentiee nil temere definimus: addo
nec anxie inquirimus ; non magis quam in Christi incarna-
tione, quomodo naturee divinee humana in eandem hypo-
stasin uniatur. Inter mysteria ducimus (et quidem myste-
rium est eucharistia ipsa), cujus, quod reliquum est, debet
_ igne absumi; id est, ut eleganter, imprimis patres, fide
adorari, non ratione discuti.]—Andrews, Resp. ad Apolo-
giam Card. Bellarmini, ch. i. p. 11.

t Casaub. Epist. [p. 925. ed. 1656.] 1 Book v. § 67.

[§ Buckeridge De Potestete Pape, in] pref. ad lect.
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ague, bishop of Norwich, against Bullinger;*
James primate of Armagh, in his answer to the
Irish Jesuit ;+ Francis bishop of Ely, and William
Laud archbishop of Canterbury, in their answer
to Fisher ;1 John Overall, bishop of Norwich ;§
and many others in the Church of England, who
never departed from the faith and doctrine of the
ancient Catholic fathers, which is by law esta-
blished, and with great care and veneration re-
ceived and preserved in our Church.

7. To these also we may justly add that
famous prelate, Antonio de Dominis, archbishop
of Spalato, a man well versed in the sacred
writings, and the records of antiquity; who,
having left Italy (when he could no longer remain
in it either with quiet or safety), by the advice
of his intimate friend, Paulus Venetus, took
sanctuary under the protection of King James
of blessed memory, in the bosom of the Church
of England, which he did faithfully follow in all
points and articles of religion. But being daily
vexed with many affronts and injuries, and wearied

¢ Montac. in Antidiatrib., Art. 13.

[t Usher’s Controversy with a Jesuit, ch. iii.]

[t White’s Reply to Fisher, p. 179, 390. Laud against
Fisher, p. 246, ed. 1839.]

§ In a manuscript shortly to be printed. [Never printed,
except it be the same, or extracts from it, as printed by
Nichols in his edition of the Common Prayer.]
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by the unjust persecutions of some sour and over-
rigid men, who bitterly declaimed every where
against his life and actions, he at last resolved to
return into Italy with a safe conduct. Before he
departed, he was, by order from the king, ques-
tioned by some commissionated bishops what he
thought of the religion and Church of England,
which for so many years he had owned and
obeyed, and what he would say of it in the
Roman court? To this query he gave in writing
this memorable answer: 1 am resolved, even
with the danger of my life, to profess before the
pope himself, that the Church of England is a
true and orthodox Church of Christ.”” This he
not only promised, but faithfully performed; for
though, soon after his departure, there came a
book out of the Low Countries, falsely bearing
his name, by whose title many were deceived
even among the English, and thereby moved to
tax him with apostacy, and of being another
Ecebolius ;* yet when he came to Rome (where

[* One of the persons commissioned to examine him
(which was in itself a strange proceeding) was Bishop
Neile, Cosin’s patron, who wrote an account of the exa-
mination, and published it under the title of Alter Ecebo-
lius, or M. Ant. de Dominis’ Shiftings in Religion, 1624.
A particular, but unfavourable, account of De Dominis will
be found in Fuller’s Church History, to which I have
added information from some MS. papers in my edition. |
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he was most kindly entertained in the palace of
Pope Gregory XV., who formerly had been his
fellow-student), he could never be persuaded by
the Jesuits and others, who daily thronged upon
him, neither to subscribe the new-devised tenets
of the Council of Trent, or to retract those or-
thodox books which he had printed in England
and Germany, or to renounce the communion of -
the Church of England, in whose defence he
constantly persisted to the very last. But pre-
sently after the decea.se of Pope Gregory, he was
imprisoned by the J esuits and inquisitors in Castle
St. Angelo, where, by being barbarously used
and almost starved, he soon got a mortal sickness,
and died in a few days, though not without sus-
picion of being poisoned. The day following, his
corpse was, by the sentence of the Inquisition,
tied to an infamous stake, and there burnt to
ashes, for no other reason but that he refused to
make abjuration of the religion of the Church of
England, and subscribe some of the lately made
decrees of Trent, which were pressed upon him
as canons of the Catholic faith. I have taken
occasion to insert this narration, perhaps not
known to many, to make it appear that this
reverend prelate, who did great service to the
Church of God, may justly (as I said before) be
reckoned amongst the writers of the Church of
England.
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Let us hear, therefore, what he taught and
writ when he was in England, in his books De
Repub. Eccl. v. 6. § xx. “ For a thousand years
together,”” saith he, ¢ the holy Catholic Church,
content with a sober knowledge of divine mysteries,
believed soberly, and safely did teach, that in the
sacrament duly consecrated, the faithful did own,
receive, and eat the body and blood of Christ,
which by the sacred bread and wine are given to
them; but as to the particular manner how that
precious body and blood is offered and given by
that mysterious sacrament, the Church did humbly
and religiously acknowledge her ignorance: the
real thing, with its effects, she joyfully owned and
received, but meekly and devoutly abstained from
inquiring into the manner.” Item (§ lxxiii.):
“The true and real body of Christ is most certainly
and undoubtedly given in the holy sacrament, yet
not carnally, but spiritually.”” Again (§ clxix.):
1 doubt not but all they that believe the Gospel
will ackrowledge, that in the holy communion we
receive the true nature of the flesh of Christ, real
and substantial. We all teach that the body of
Christ is present as to its reality and nature; but
a carnal and corporal manner of presence we
reject, with St. Bernard and all the fathers.” And
in dppen. ad Ambrosium (§ vii.): “ I know and
acknowledge that with the bread still remaining
bread, the true and real body of Christ is given,

c
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yet not corporally ; I assent in the thing, but not in
the manner : therefore, though there is a change in
the bread, when it brings into the souls of worthy
communicants the true body of Christ, which is
the substance of the sacrament, yet it doth not
follow that the bread loseth its own, to become
the substance of the body of Christ,””* &c. These,

[* Per mille profecto annos Ecclesia sancta Catholica,
sobria divinorum mysteriorum cognitione contenta, et pie
credidit et tuto docuit, in eucharistia legitime consecrata
fideles corpus et sanguinem Christi agnoscere et recipere
ac manducare; ac in illo sacro pane sacroque vino corpus
et sanguinem Christi mirabiliter exhiberi: modum vero
perticularem, pie, humiliter, et religiose ignorare voluit,
quo Christi corpus et sanguis in sacris hisce mysteriis et
sacramentis exhibetur. De Repub. Eccl. 11. p. 79. Lond.
1620.—Vere enim, imo verissime, in eucharistia exhibetur
ipsum verum et reale corpus Christi, sed spiritualiter, non
corporaliter. Ib. p. 162.—Ipsam veram naturam Christi
carnis realem et substantialem in sacra communione nos
recipere, omnes evangelio credentes fatebuntur non dubito.
— Dicamus omnes, in eucharistia carnalem et corporalem
Christi preesentiam adesse quoad rem et naturam : negamus
etiam pariter omnes, cum Bernardo et omnibus patribus,
quoad modum carnaliter et corporaliter Christum non adesse,
sed spiritualiter. 5. p. 2564.— Scio enim et admitto, eum
Pane manente pane, nobis verum et reale Christi corpus ex-
hiberi, non tamen corporaliter. In re consentio, in modo
dissentio. Itaque etiamsi terminus ultimus mutationis aquee
in baptismo sit gratia in anima et dona spiritualia ; ultimus
vero terminus mutationis panis sit secum adducere in ani-
mam digne communicantium, ipsum verum corpus Christi,
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and much more to the same purpose, agreeable
to the religion and Church of England, and all
other Protestant Churches, you may find in the
same chapter, and in a treatise annexed to the
sixth book, against ‘the famous Jesuit Suarez,
who had writ against King James, and the errors
(as he calls them) of the Church of England. In
the second chapter our prelate proves clearly,
according to its title, ¢ That those points which
the Papists maintain against the Protestants be-
long not in any wise to the Catholic faith,—as
transubstantiation,” &c.

8. As for the opinion and belief of the German
Protestants, it will be known chiefly by the Au-
gustan Confession, presented to Charles V. by
the princes of the empire, and other great per-
sons. For they teach, “ that not only the bread
and wine, but the body and blood of Christ is
truly given to the receivers:”* or, as it is in
another edition, ““ that the body and blood of
Christ are truly present, and distributed to the

quod est substantia [sacramenti}], non tamen sequitur ipsum
Panem omittere suam substantiam, et induere substanti&tq
corporis Christi. 7b. p. 172.]

* The Augustan Confession of the German Churches.
[4.D. 1530. De cena Domini docent, quod cum pane et
vino vere exhibeantur corpus et sanguis Christi vescentibus
in ccena Domini. Confess. Augustana MDXL., p. 172, ed.
Oxford. ]
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communicants in the Lord’s supper; and refute
those that teach otherwise.””* They also declare,
¢ that we must so use the sacraments, as to
believe and embrace by faith those things promised
which the sacraments offer and convey to us.”t
Yet we may observe here, that faith makes not
those things present which are promised; for
faith (as it is well known) is more properly said
to take and apprehend, than to promise or per-
form: but the word and promise of God, on
which our faith is grounded (and not faith itself)
make that present which is promised; as it was
agreed at a conference at St. Germaina} betwixt
some Protestants and Papists. And therefore it
is unjustly laid to our charge by some in the
Church of Rome, as if we should believe that the
presence and participation of Christ in the sacra-
ment is effected merely by the power of faith.

9. The Saxon Confession, approved by other
churches, seems to be a repetition of the Augus-
tan. Therein we are taught, that ° sacraments

[* De cena Domini docent, quod corpus et sanguis
Christi vere edsint et distribuantur vescentibus in ccena
Domini; et improbant secus docentes. Confess. Augus-
tana MDXXI. p. 126, ed. Oxford.]

[+ Itaque utendum est sacramentis ita ut accedat fides
quee credat promissionibus, que per sacramenta exhibentur
et ostenduntur, Confess. August, MDXL. p. 174.]

1 Collat. 8. Germ. 1561.
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are actions divinely instituted ; and that although
the same things or actions in common use have
nothing of the nature of sacraments, yet when
used according to the divine institution, Christ is
truly and substantially present in the communion,
and His body and blood truly given to the re-
ceivers ; so that He testifies that He is in them :
as St. Hilary saith, ¢ These things taken and
received make us to be in Christ, and Christ to
be in us.’ ¥

10. The Confession of Wittemberg, which in
the year 1552 was propounded to the council of
Trent, is like unto this; for it teacheth, that < the
true body and blood of Christ are given in the
holy communion; and refutes those that say,
that the bread and wine in the sacrament are
only signs of the absent body and blood of
Christ.”+

* The Saxon Confession, art. xv. [p. 282. ed. Oxf.
Docentur etiam homines sacramenta esse actiones divi-
nitus institutas, et extra usum institutum res ipsas non
habere rationem sacramenti, sed in usu instituto in hac
communione vere et substantialiter adesse Christum, et
vere exhiberi sumentibus corpus et sanguinem Christi:
Christum testari quod sit in eis, et faciat eos sibi membra,
et quod-abluerit eos sanguine suo: sicut et Hilarius inquit
(De Trin. viii.), Hec accepta et hausta efficiunt ut et nos
in Christo, et Christus in nobis sit.]

+ The Confession of Wittemberg, in the Preface.
[Sentimus et docemus quod verum corpus Christi et verus
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11. The Bohemian Confession also, that is of
them who, by contempt and out of ignorance, are
called by some Picards and Waldenses, presented
to King Ferdinand by the barons and nobles of
Bohemia, and approved by Luther and Melanc-
thon, and the famous university of Wittemberg,
teacheth, that ¢ we ought from the heart to be-
lieve and to profess by words, that the bread of
the Lord’s supper is the true body of Christ
which was given for us; and the wine, his true
blood that was shed for us: and that it is not
lawful for any person to bring or add any thing
of his own to the words of Christ, or in the least
to take any thing from them.”* And when this
their confession was defamed and abused by some

sanguis ejus in eucharistia distribuatur; et refutamus
eos qui dicunt, panem et vinum eucharistie esse tantum
absentis corporis et sanguinis Christi signa. Art. de Eu-
charist. in init.]

* Confessio Bohemica [put forth A.p. 156351, art. xiii.
[p. 804, 6. ed. Augusti, 1827. Corde credendum ac ore
confitendum docent, panem ceene Dominice verum corpus
Christi esse, quod pro nobis traditum est, calicemque verum
sanguinem ejus, qui pro nobis in remissionem peccatoram
fusus est; ut Christus Dominus aperte dicit : Hoc est cor-
pus meum: hic est sanguis meus, &c. Docuit etiam, quod
his Christi verbis, quibus ipse panem corpus suum, et vinum
speciatim sanguinem suum esse pronuntiat, nemo de suo
quidquam affingat, admisceat, aut detrahat, sed simpli-
citer his Christi verbis, neque ad dexteram neque ad
sinistram declinando, credat.]
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of their adversaries, they answered, that ¢ they
would ever be ready to confute the calumniators,
and to make it appear, by strong arguments and a
stronger faith, that they never were, and, by God’s
grace, never would be, what their adversaries re-
presented them.”*

12. In the same manner, the conciliation of
the articles of the Lord’s supper, and the mutual
agreement betwixt the churches of the greater and
lesser Polonia in the synod of Sendomiris :t+ ¢ We
hold together,”” say they, ¢ the belief of the words
of Christ, as they have been rightly understood
by the fathers ; or, to speak more plain, we be-
lieve and confess, that the substantial presence of
Christ is not only signified in the Lord’s supper,
but also that the body and blood of our Lord is
truly offered and granted to worthy receivers, to-
gether with those sacred signs which convey to
us the thing signified, according to the nature of
sacraments. And lest the different,ways of speak-
ing should breed any contention, we mutually
consent to subscribe that article concerning the
Lord’s supper which is in the confession of the

[* Hanc [calumniam] nostri jampridem refellerunt, ac
nunquam non refellere parati sunt, et multorum indubite-
bili fide ac firmis argumentis ostenderunt, se nunquam
quales eos adverserii faciunt fuisse, esse, nec, Deo volente,
futuros. 70.]

[t Held a.p. 1570.]
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Churches of Saxony, which they sent to the
council of Trent; and we hold and acknowledge
it to be sound and pious.”* Then they repeat
the whole article, mentioned and set down a little
before.

13. Luther was once of opinion that the
divines of Basil and Strasbourg did acknowledge
nothing in the Lord’s supper besides bread and
wine.t To him Bucer, in the name of all the rest,
did freely answer,  that they all unanimously
did condemn that error; that neither they nor
the Switzers ever believed or taught any such
thing ; that none could expressly be charged with
that error except the Anabaptists; and that he
also had once been persuaded, that Luther in his

* Consensus Polonicus, near the beginning. [Quan-
tum ad infelix illud dissidium de ccena attinet, convenimus
in sententia verborum, ut illa orthodoxe intellecta est a
patribus.— Denique, ut expressius clariusque loquamur,
convenimus ut eredamus et confiteamur substantialem pre-~
sentiam Christi, non significari duntaxat, sed vere in ccena
vescentibus reprmsentari, distribui et exhiberi, symbolis
adjectis ipsi rei minime nudis, secundum sacramentorum
naturam. Ne vero diversitas formularum loquendi con-
tentionem aliquam pariat, placuit, preeter articulum qui est
insertus confessioni nostree, mutuo consensu adscribere ar-
ticulum Confessionis Saxonicarum ecclesiarum de cena Do-
mini missee 8d Tridentinum Concilium anno 1551, quem
etiam pium agnoscimus et recipimus. Consensus Sendo-
miriensis, p. 256, ed. Augusti, 1827.]

+ Confessio Theol. Argent. et Basil.
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writings attributed too much to the outward sym-
bols, and maintained a grosser union of Christ
with the bread than the Scriptures did allow; as
though Christ had been corporally present with
it, united into a natural substance with the bread ;
so that the wicked as well as the faithful were
made partakers of grace by receiving the element.
But that their own doctrine and belief concerning
that sacrament was, that the true body and blood
of Christ was truly presented, given, and received,
together with the visible signs of bread and wine,
by the operation of our Lord, and by virtue of His
institution, according to the plain sound and sense
of His words; and that not only Zuinglius and
(Ecolampadius had so taught, but they also, in
the public confessions of the Churches of the
upper Germany, and other writings, confessed it :
so that the controversy was rather about the
manner of the presence or absence, than about
the presence or absence itself:”’ all which Bu-
cer’s associates confirm after him. He also adds,
¢ that the magistrates in their churches had de-
nounced very severe punishments to any that
should deny the presence of the body and blood
of Christ in the Lord’s supper.” Bucerus did
also maintain this doctrine of the blessed sacra-
ment in presence of the Landgrave of Hesse and
Melancthon, confessing,  that together with the
sacrament we truly and substantially receive the
c2
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body of Christ.” Also, * that the bread and
wine are conferring signs, giving what they repre-
sent, so that together with them the body of
Christ is given and received.” And to these he
adds, ¢ that the body and bread are not united in
the mixture of their substance, but in that the
sacrament gives what it promiseth, that is, the
one is never without the other; and so they
agreeing on both parts, that the bread and wine
are not changed, he holds such a sacramental
union.” Luther having heard this, declared also
his opinion thus : ¢ that he did not locally include
the body and blood of Christ with the bread and
wine, and unite them together by any natural
connexion; and that he did not make proper to
the sacraments that virtue whereby they brought
salvation to the receivers: but that he maintained
only a sacramental union betwixt the body of
Christ and the bread, and betwixt His blood and
the wine; and did teach, that the power of con-
firming our faith, which he attributed to the
sacraments, was not naturally inherent in the
outward signs, but proceeded from the operation
of Christ, and was given by His Spirit, by His
words, and by the elements.” And finally, in
this manner he spake to all that were present:
“If you believe and teach that in the Lord’s
supper the true body and blood of Christ is given
and received, and not the bread and wine only,



HISTORY OF TRANSUBSTANTIATION., 35

and that this giving and receiving is real, and not
imaginary, we are agreed, and we own you for
dear brethren in the Lord.”* All this is set down

[* Hoc vero se omnes fassos esse—scripta D. Lutheri
et suorum nimium sacramentis tribuere, crassioremque
unionem Christi cum pane statuere quam qualem 8. Serip-
tura admittat.— Et quod scripserint intellectum verborum
Christi hunc esse: Hoc est corpus meum substantialiter et
corporaliter, vel in pane adest corporaliter. Item, quod
sine ulla declaratione sacramenta tradantur esse canales
gratiee divinee. Talibus sermonibus de sacramentis papis-
ticum errorem in ecclesiam rursum introduci et confirmari ;
quo fascinati homines salutem sine ulla fide in externo
opere sacramenti collocant. p. 161.—Suam [sc. Buceri et
aliorum] fidem et doctrinam de sacramento hanc esse,
quod sentiant in eo, ex institutione et opere Domini, vere
(prout verba Domini sonant) verum suum corpus et verum
sanguinem cum visibilibus signis pane et vino exhiberi, dari
et sumi; prout hec antehac quoque in publicis ecclesiarum
superioris Germanise confessionibus et in aliis scriptis ex-
presse professi sumus. p. 652.— Universi et singuli suo
nomine confessi sumus, nos prorsus idem in omnibus sentire
et docere prout heec a Bucero recitata et declarata sint, nec
cuiquam apud nos concessum iri, ut docent vel dicunt, tan-
tum panem et vinum in s. cena adesse. Immo hanc senten-
tiam in quibusdam civitatibus inter blasphemias relatam,
peenasque gravissimas in eos qui heee proponant constitutas
esse. P. 654.

[Zuinglius] non vellet simpliciter abesse a ccena Domi-
num, aut inania corporis et sanguinis Domini omnino hic
symbola dispensari: ut ipse apud me [Bucerum] confessus
est.—Alibi diserte scribit, sacramenta auxilium opemque
adferre fidei.—His [sacramentis] remissionem peccatorum,
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at large in the second tome of Luther’s works,
and in the English works of Bucer.

. 14. The next will be the Gallican Confession,
made at Paris in a national synod, and presented

communionem sui, et vitam esternam adfert et exhibet
[Christus]. p. 644.

Sic enim scribit [(Ecolampadius] in novissimo dmlogo
suo: Dissidium, inquit, magis est de modo preesentiee vel
absentise, quam de ipsa pressentia vel absentin.—Bucer,
S. 4., p. 644,

Adesse, exhiberi et sumi corpus Christi et sanguinem
cum pane et vino, idque vere et substantialiter. p. 665.

. Credimus omnes et confitemur in sacra ccena non solum
panem et vinuni adesse et exhiberi, sed cum his signis ex-
hibitivis etiam corpus et sangminem Domini. p. 659 et
p. 692,

Concedunt sacramentali unione panem esse corpus
Christi; hoc est, sentiunt porrecto pane, simul adesse et
vere exhiberi corpus Christi. p. 685.—Lutherum nunquam
aliud contendisse quam adesse et exhiberi corpus et san-
guinem Domini in eucharistia, modum autem preesentise
pon definivisse. Audivimus [inquit Lutherus]—quod vi-
delicet credatis et doceatis in s. ceena verum corpus et
verum sanguinem Domini exhiberi et sumi, et non panem
et vinum tantum ; et quod exhibitio et perceptio hee vere
fiat et non imaginarie.—Cum itaque ita se res habeat,
probe inter nos convenit, vosque agnoscimus et recipimus
—ut fratres nostros in Domino. 7. 655.

The whole subject is discussed at considerable length
in Bucer’s Seripta Anglicana, p. 611-704 ; but all the ori-
ginal passages cannot very easily be brought within the
compass of these notes.]
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to King Charles IX.* at the conference of Poissy,
which speaks of the sacrament on this wise:
¢ Although Christ be in heaven, where He is to
remain until He come to judge the world, yet we
believe that by the secret and incomprehensible
virtue of His Spirit He feeds and vivifies us, by the
substance of His body and blood received by faith.
Now we say that this is done in a spiritual man-
ner; not that we believe it to be a fancy and
imagination, instead of a truth and real effect,
but rather because that mystery of our union with
Christ is of so sublime a nature, that itis as much
above the capacity of our senses as it is above the
order of nature.” Item: ¢ We believe that in the
Lord’s supper God gives us really, that is, truly
and efficaciously, whatever is represented by the
sacrament ; with the signs we join the true pos-
session and fruition of the thing by them offered
to us; and so, that bread and wine, which are
given to us, become our spiritual nourishment, in
that they make it in some manner visible to us
that the flesh of Christ is our food, and his blood
our drink. Therefore those fanatics that reject
these sigus and symbols are by us rejected; our
blessed Saviour havihg said, ¢ This is my body,’
and ¢ This cup is my blood.””+ This confession
hath been subscribed by the Church of Geneva.

[* a.p. 1661.]
+ Art. xxxvi. [p. 221, ed. Augusti. Quamvis enim
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15. The envoys from the French Churches
to Worms made a declaration concerning that
mystery, much after the same manner: ¢« We
confess,” say they,  that in the Lord’s supper,
besides the benefits of Christ, the substance also
of the Son of Man, His true body, with His blood
shed for us, are not only figuratively signified by
types and symbols, as memorials of things absent,
but also truly and certainly presented, given, and
offered to be applied, by signs that are not bare

nune sit [Christus] in ccelis, ibidem etiam mansurus donee
veniat mundum judicaturus ; credimus tamen eum arcana
et incomprehensibili Spiritus sui virtute nos nutrire et
vivificare, sui corporis et sanguinis substantia per fidem
apprehensa. Dicimus autem hoe spiritusliter fieri, non ut
efficaciee et veritatis loco, imaginationem aut cogitationem
supponamus ; sed potius quoniam hoc mysterium nostree
cum Christo coalitionis tam sublime est, ut omnes nostras
sensus totumque adeo ordinem naturee superet.— Credi-
mus sicut antea dictum est; tam in ccena, quam in bap-
tismo, Deum nobis reipsa, id est, vere et efficaciter donare
quicquid ibi sacramentaliter figurat, ac proinde cum signis
conjungimus veram possessionem ac fruitionem ejus rei,
quee ibi nobis affertur.—Dicimus itaque— panem illum et
vinum illud quod nobis in ca:na datur, vere nobis fieri
spirituale alimentum, quatenus videlicet, velut oculis nos-
tris spectandum preebent carnem Christi nostrum cibum
esse, et ejusdem sanguinem nobis esse potum. Itaque
fanaticos illos omnes rejicimus, qui hee signa et symbola
repudiant, cum Christus Dominus noster pronuntiarit, Hoe
est corpus meum ; et Hoc poculum est sanguis meus.)
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and destitute, but (on God’s part, in regard of His
offer and promise) always undoubtedly accom-
panied with what they signify, whether they be
offered to good or bad Christians.”’*

16. Now follows the Belgic Confession,t which
professeth it “ to be most certain, that Christ
doth really effect in us what is figured by the
signs, although it be above the capacity of our
reason to understand which way, the operations
of the Holy Ghost being always occult and incom-
prehensible.” §

* Legat. Eccl. Gall. conf. 1657. [Fatemur in ccena
Domini non omnia modo Christi beneficia, sed ipsam etiam
Filii Hominis substantiam, ipsam, inquam, veram carnem,
quam Verbum in perpetuam unitatem persons assumsit, in
qua natus et passus, resurrexit et ascendit in ccelos, et
verum illum sanguinem quem fudit pro nobis, non signifi-
cari dumtaxat, aut symbolice, typice, vel figurate tanquam
absentis memoriam proponi, sed vere ac certe repreesentari,
exhiberi, et applicanda offerri adjunctis symbolis minime
nudis, sed quee, quod ad Deum ipsum attinet, promitten-
tem et offerentem semper rem ipsam vere ac certo conjunc-
tam habeant, sive fidelibus, sive infidelibus proponuntur.
Hospiniani Hist. Sacr. ii. p. 251, b. ed. 1602.]

[t First set forth by some Dutch pastors in 1561, and
subsequéntly confirmed in various synods, 1571-1681.]

[$ Art. xxxv. p. 851. ed. Oxf,, or p. 194. ed. Aug.
Omne id in nobis efficit [Christus] quodeumque sacris suis
signis nobis repreesentat; quamvis modus ipse mentis nos-
tree captum superet, nobisque sit incomprehensibilis, sicut
operatio Spiritus Dei occulta et incomprehensibilis est. ]
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17. The more ancient Confession of the Swit-
zers, made by common consent at Basil,* and
approved by all the Helvetic Protestant Churches,
hath it, ¢ that while the faithful eat the bread,
and drink the cup of the Lord, they, by the
operation of Christ working by the Holy Spirit,
receive the body and blood of our Lord, and
thereby are fed unto eternal life.”” But, notwith-
standing that, they affirm that this food is spi-
ritual; yet they afterwards conclude, * that by
spiritual food they understand not imaginary, but
the very body of Christ which was given for
us.”t

[* There are three Helvetic confessions ; but the history
of all of them is involved in considerable obscurity.

The 1st, sometimes called the Confession of Basil, some-
times the Mulhausian Confession, because it was com-
posed at Basil, by the Mulhausians, who were the earliest
of the Swiss people to embrace the Reformation, was writ-
ten by Oswald Myconius, the friend of Zuinglius, in 1532,

The 2d, drawn up at Basil 1538, and reprinted in 1581.

The 8d, which is far more comprehensive than the
other two, and was subscribed by all the Helvetic Churches
except those of Basil and Neufchdtel, was published in
1566, and was chiefly drawn up by Bullinger, Myconius,
and Gryneus, in the first instance, afterwards remodelled
by Beza and Gualterus. ]

[+ Conf. Helvet. prior. ch. xxii. p. 99. ed August.
Asserimus quod panis et vinum ex institutione Do-
mini symbola sint, quibus ab ipso Domino, per ecclesise
ministerium, vera corporis et sanguinis ejus communicatio,
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18. And the later Confession of the Switzers,
writ and printed in 1566,* affirms as expressly
the true presence of Christ’s body in the eucha-
rist; thus: ¢ Qutwardly the bread is offered by
the minister, and the words of Christ heard,
¢ Take, eat, this is My body ; drink ye all of this,
this is My blood.” Therefore the faithful receive
what Christ’s minister gives, and drink of the
Lord’s cup ; and at the same time, by the power
of Christ working by the Holy Ghost, are fed by

non in periturum ventris cibum, sed in eternse vite ali-
moniam exhibeatur.—And so also in the Mulhausian Con-
fession, Art. vii.: In ceena Domini—verum corpus et
verus sanguis Christi per ministrum ecclesiee prafiguratur
et offertur. |

* Helvet. Conf. posterior. [p. 83. ed. Oxf., or 74, ed.
Aug. Foris offertur a ministro panis, et audiuntur voces
Domini: Accipite, edite, hoc est corpus meum ;—bibite ex
hoc omnes, hic est sanguis meus. Ergo accipiunt fideles
quod datur a ministro Domini, et edunt panem Domini,
ac bibunt de poculo Domini. Intus interim, opera Christi
per Spiritum 8., percipiunt etiam carnem et sanguinem
Domini, et pascuntur his in vitam eternam.—p. 86, 77.
Et tamen non est absens ecclesize suz celebranti ccenam
Dominus. Sol absens & nobis in ccelo, nihilominus effica-
citer praesens est nobis ; quanto magis Sol justitiee Christus,
corpore in ccelis absens nobis, preesens est nobis, non cor-
poraliter quidem, sed spiritualiter, per vivificam operati~
onem; et ut ipse se nobis preesentem futurum exposuit in
ultima ccena (Joan. xiv. xv. xvi.). Unde consequens est,
nos non habere cenam sine Christo. ]
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the flesh and blood of our Lord unto eternal life,”
&c. Again; ¢ Christ is not absent from His
Church celebrating his holy supper. The sun in
heaven, being distant from us, is nevertheless pre-
sent by his efficacy ; how much more shall Christ,
the Sun of Righteousness, who is bodily in hea-
ven, absent from us, be spiritually present to us
by His life-giving virtue, and as He declared in His
last supper He would be present (John xiv. xv.
xvi.); whence it follows that we have no com-
munion without Christ.”” Now to this Confes-
sion not only the reformed Switzers did subscribe,
but also the Churches of Hungary, Pannonia or
Transylvania, Poland, and Lithuania, which follow
neither the Augustan nor Bohemian Confessions.
It was subscribed also by the Churches of Scot-
land and Geneva.

19. Lastly; let us hear the renowned decla-
ration of the reformed Churches of Poland, made
in the assembly of Thorun, whereby they profess,
that as to what concerns the sacrament of the
eucharist, they assent to that opinion which in
the Augustan Confession, in the Bohemian, and
that of Sendomire, is confirmed by Scripture.*
Then afterwards, in another declaration, they ex-
plain their own mind thus, saying: 1. That the
sacrament consisteth of earthly things, as bread

[* P. 418. ed. Augusti.]
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and wine ; and things heavenly, as the body and
blood of our Lord; both of which, though in a
different manner, yet most truly and really, are
given together at the same time—earthly things
in an earthly, corporal, and natural way; hea-
venly things in a mystic, spiritual, and beavenly
manner.” 2. Hence they infer, ¢ that the bread
and wine are, and are said to be with truth, the
very body and blood of Christ, not substantially
indeed, that is not corporally, but sacramentally
and mystically, by virtue of the sacramental
union, which consisteth not in a bare significa-
tion or obligation only, but also in a real exhibi-
tion and communication of both parts, earthly
and heavenly, together at once, though in a dif-
ferent manner.” 3. In that sense they affirm
with the ancients, ¢ that the bread and wine are
changed into the body and blood of Christ, not in
nature and substance, but in use and efficacy; in
which respect the sacred elements are not called
what they are to sense, but what they are believed
and received by faith grounded on the promise.”
4. They deny ¢ to believe the signs to be bare,
inefficacious, and empty ; but rather such as truly
give what they seal and signify, being efficacious
instruments and most certain means whereby the
body and blood of Christ, and so Christ himself
with all His benefits, is set forth and offered to all
communicants, but conferred and given to true
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believers, and by them received as the saving and
vivifying food of their souls.” 5. They deny not
¢ the true presence of the body and blood of
Christ in the Lord’s supper, but only the corporal
manner of His presence.” They believe * a mys-
tical union betwixt Christ and us, and that not
imaginary, but most true, real, and efficacious.”
6, Thence they conclude, ¢ that not only the
virtue, efficacy, operation, or benefits of Christ
are communicated to us, but more especially the
very substance of His body and blood, so that He
abides in us and we in Him.”*

* Declaratio Thoruniensis, [held at Thorun in 1645, with
the hope of uniting the Roman Catholic, Reformed, and
Lutheran Churches. The attempt, however, unhappily did
not succeed. Art. De Sacra Cena, p. 480.—4§2. Constat hoe
sacramentum rebus terrenis, pane et vino; et ccelestibus,
corpore et sanguine Domini; quee diverso quidem modo,
utreeque tamen verissime, realissime ac preesentissime nobis
exhibentur ; nempe terrenee modo naturali, corporali et
terreno : ccelestes vero modo spirituali, mystico et ccelesti.
—4 3. Hinc etiam res terren, panis et vinum, vere sunt et
dicuntur ipsum corpus et sanguis Christi, non quidem sub-
stantialiter aut corporaliter, sed sacramentaliter et mystice,
seu per et propter unionem sacramentalem; que non con-
gistit in nuda significatione, neque tantum in obsignatione,
sed etiam in conjuncta illa et simultanea rei terrenee et
ccelestis, quamvis diversemoda, exhibitione et communi-
catione.

§ 4. Eodem sensu dixerunt veteres, et nos cum ipsis,
panem et vinum in corpus et sanguinem mutari, non quidem



HISTORY OF TRANSUBSTANTIATION. 45

20. Now because great is the fame of Calvin
(who subscribed the Augustan Confession and that
of the Switzers), let us hear what he writ and
believed concerning this sacred mystery. His
words in his Institutions and elsewhere are such,
so conformable to the style and mind of the
ancient fathers, that no Catholic Protestant would
wish to use any other. I understand,” saith
he, ¢ what is to be understood by the words of
Christ, that He doth not only offer us the benefits
of His death and resurrection, but His very body
wherein He died and rose again. I assert that the
body of Christ is really (as -the usual expression
is), that is truly, given to us in the sacrament, to

ipsa substantia et natura, sed usu et officio, in quo sacra
heec symbola non tam id esse dicuntur, quod sensu percipi~
tur, quam id quod vi promissionis in iis intuetur et acceptat
fides.—§. 10. Nequaquam statuimus nuda, vacua, inania
signa, sed potius id quod significant, simul exhibentia,
tanquam certissima media et efficacia instrumenta per quee
corpus et sanguis Christi, adeoque Christus ipse, cum om-
nibus suis beneficiis, singulis vescentibus exhibetur seu
offertur, credentibus vero confertur, donatur, et ab ipsis in
cibum anime salutarem et vivificarem acceptatur.

§. 11. Nequaquam etiam negamus veram corporis et
sanguinis Christi in ceena preesentiam, sed tantum localem
et corporalem preesentisee modum, et unionem cum elementis
substantialem : ipsam vero nobiscum preesentiam sancte
credimus, et quidem non imaginariam, sed verissimam,
realissimam et efficacissimam.

§. 12. Unde et patet, non solum virtutem, efficaciam,



46 HISTORY OF TRANSUBSTANTIATION.

be the saving food of our souls.”* Also, in ano-
ther place; item, ¢ that word cannot lie, neither
can it mock us; and except one presumes to call
God a deceiver, he will never dare to say that the
symbols are empty, and that Christ is not in
them. Therefore, if by the breaking of the bread
our Saviour doth represent the participation of
His body, it is not to be doubted but that He truly
gives and confers it. If it be true that the visible
sign is given us to seal the gift of an invisible
thing, we must firmly believe that receiving the
signs of the body, we also certainly receive the
body itself. Setting aside all absurdities, I do
willingly admit all those terms that can most
strongly express the true and substantial com-
munication of the body and blood of Christ
granted to the faithful with the symbols of the

operationem aut beneficia Christi nobis presentari et com-
municari, sed imprimis ipsam substantiam corporis et sen-
guinis Christi, seu ipsam illam victimam, quee pro mundi
vita data est, et in cruce mactata, ut per fidelem hujus vie-
timee communionem et cum Christo ipso unionem, eonse-
quenter etiam meritorum et beneficiornm sacrificio ejus
partorum participes simus, et sicut ipse in nobis, ita nos in
ipso maneamus.]

¢ Comm. on 1 Cor. xi. 24. [Neque enim mortis tan-
tum ac resurrectionis sue beneficium nobis offert Christus,
sed corpus ipsum in quo passus est ac resurrexit. Concludo
realiter (ut vulgo loquuntur), hoc est vere, nobis in ccene
dari Christi eorpus, ut sit animis nostris in cibum salutare.]
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Lord’s supper; and that, not as if they received
only by the force of their imagination, or an act
of their minds, but really so as to be fed thereby
unto eternal life.”* Again; “ we must therefore
confess that the inward substance of the sacra-
ment is joined with the visible signs; so that as
the bread is put into our hand, the body of Christ
is also given to us. This certainly, if there were
nothing else, should abundantly satisfy us that
we understand that Christ in His holy supper
gives us the true and proper substance of His
body and blood ; that, it being wholly ours, we
may be made partakers of all His benefits and
graces.”t Again;  the Son of God offers daily

* Instit. book iv. ch. 17. [§ 10. Nisi enim quis fal-
lacem vocare Deum volet, inane ab ipso symbolum proponi
nunquam dicere audeat. Itaque si per fractionem panis
Dominus corporis sui participationem vere repreesentat,
minime dubium esse debet quin vere preestet atque exhi-
beat,—Quod si verum est preeberi nobis signum visibile, ad
obsignandam invigibilis rei donationem, accepto corporis
symbolo, non minus corpus etiam ipsum nobis dari certo
confidamur.—§ 19. Ceterum his absurditatibus sublatis,
quicquid ad exprimendam verem substantialemque corporis
ac sanguinis Domini communicationem, quee sub eacris
ccenge symbolis fidelibus exhibetur, facere potest, libenter
recipio, atque ita ut non imaginatione dumtaxat aut mentis
intelligentia percipere, sed ut re ipsa frui in alimentum
vitee seterne intelliguntur.] .

+ Treatise of the Lord’s Supper. [Itaque fatendum est,
si vera sit repreesentatio quam adhibet Deus in ccena, sub-
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to us in the holy sacrament the same body which
He once offered in sacrifice to His Father, that it
may be our spiritual food.” In these he asserts,
as clearly as any one can, the true, real, and sub-
stantial presence and communication of the body
of Christ; but how, he undertakes not to deter-
mine. ¢ If any one,”’* saith he, * ask me con-
cerning the manner, I will not be ashamed to
confess that it is a secret too high for my reason
to comprehend, or my tongue to express; or, to

stantiam interiorem sacramenti visibilibus signis conjune-
tam esse ; et quemadmodum panis in manu distribuitur, ita
corpus Christi, ut ejus participes simus, nobis communicari.
Hoe certe etiamsi nihil aliud esset, nobis abunde satisfacere
deberet, quum intelligimus Christum nobis in cena vetam
Ppropriamque corporis et sanguinis sui substantiam [nobis]
donare, ut pleno jure ipsum possideamus, et possidendo in
omnem bonorum suorum societatem vocemur. Calvini
Tract. Theol. p. 8. ed. 1667.]

* Instit. book iv. ch. 17. § 82. [Porro de modo si
quis me interroget, fateri non pudebit, sublimius esse
arcanum quam ut vel meo ingenio comprehendi, vel enar-
rari verbis queat ; atque, ut apertius dicam, experior magis
quam intelligam. Itaque veritatem Dei, in qua acquiescere
tuto licet, hic sine controversia amplector. Pronuntiat ille
carnem suam esse anime mee cibum, sanguinem esse
potum, Talibus alimentis animam illi meam pascendam
offero. In sacra sua ceena jubet me, sub symbolis panis ac
vini, corpus ac sanguinem suum sumere, manducare ac
bibere: nihil dubito quin et ipse vere porrigat, et ego
recipiam. ]
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speak more properly, I rather feel than understand
it: therefore, without disputing, I embrace the
truth of God, and confidently repose on it. He
declares that His flesh is the food, and His blood
the drink of my soul; and my soul I offer to Him
to be fed by such nourishment. He bids me take,
eat, and drink His body and blood, which in His
holy supper He offers me under the symbols of
bread and wine: I make no scruple but He doth
reach them to me, and I receive them.” All
these are Calvin’s own words.*

21. 1 was the more willing to be long in tran-
scribing these things at large, out of public con-
fessions of Churches and the best of authors, that
it might the better appear how injuriously Pro-
testant divines are calumniated by others unac-
quainted with their opinions, as though by these
words, spiritually and sacramentally, they did not
acknowledge a true and well-understood real pre-
sence and communication of the body and blood
of Christ in the blessed sacrament; whereas, on
the contrary, they do professedly own it in terms
a8 express as any can be used.

[* See a still more remarkable confession of the real
presence by Farellus, Calvin, and Viretus, subscribed by
Bucer and Capito, in Calvin’s Epistole, p. 675, 588, ed.
1576.]
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CHAPTER III.

1. What the Papists do understand by Christ being spi-
ritually present in the sacrament. 2. What St. Bernard
understood by it. 8. What the Protestants. 4. Faith
doth not cause, but suppose the presence of Christ. 5.
The union betwixt the body of Christ and the bread is
sacramental.

1. Having now, by what I have said, put it out of
doubt that the Protestants believe a spiritual and
true presence of Christ in the sacrament, which is
the reason that, according to the example of the
fathers, they use so frequently the term spiritual

in this subject,—it may not be amiss to consider,
in the next place, how the Roman Church under-
stands that same word. Now they make it to
signify  that Christ is not present in the sacra-
ment either after that manner which is natural to
corporal things, or that wherein His own body
subsists in heaven, but according to the manner
of existence proper to spirits whole and entire, in
each part 