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DEALINGS WITH THE INQUISITION.

CHAPTER L

MY REASONS FOR GIVING THE HISTORY OF MY IMPRISONMENT
TO THE WORLD.

It was in the month of July, 1842, that I was released,
by order of Pope Gregory, from my first imprisonment in
the dungeons of the Inquisition. On this occasion, one of
the Dominican monks who serve the office of inquisitor in-
quired of me, with a malicious look, whether I, also, in-
tended, one day, to write an account of the Inquisition, as
a well-known author had done before me, with respect to
Spielberg, in his celebrated work, «“ Le mie ’prigioni.”
Perceiving at once the object of this deceitful interrogation,
which was only to afford a pretext for renewing my incar-
ceration at the very moment when liberty was before me,
I smiled at my interlocutor, and exclaimed, *“ How is it pos-
sible, Padre Inquisitore, you can imagine I can have any
idea of vindicating myself on account of the imprisonment I
have undergone? No, be assured, whatever injustice you
may have committed toward me, I shall attempt no vindi-
cation. You know full well that in this country there ex-
ists no tribunal higher than your own: even that of con-
science is silent here, and prostrate before you. Should I
make my complaint elsewhere, and appeal to the justice of
another land, how could I hope, unknown andunfriended as
I am, that my story would be listened to ? Distrust is nat-
ural to man. One only tribunal remains; from that nei-
ther you nor I can escape; and it is to that same tribunal
that I shall be able to summon the pope and his cardinals.
Nay, setting aside the idea of my own appeal, they will be
summoned to appear by the great Judge himself. 1 be-
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lieve in the declaration of Scripture, - We shall all appear
at the judgment-seat of Christ.” And it is there, Padre In-
quisitore, that our cause shall be tried, and the justice of
your decrees adjudicated. Moreover, I shall not, at the
present time, describe my imprisonment ; not because I have
not sufficient materials, but because it shall not be said that
I seek to avenge myself, in publishing to the world what
you study to hide, and laying open to sight what you would
keep concealed from every eye. This time I shall make it
my business to write concerning my liberty rather than my
confinement. The latter, indeed, might gratify the merely
inquisitive, but the former will be a source of satisfaction to
many kind hearts. If I speak of my imprisonment alone, I
merely enjoy the advantage—perhaps a useless one—of en-
gaging for a while the ear of the public; but if I treat of
the liberty I have gained, O Padre Inquisitore, the holy
and the real liberty I have achieved, then indeed I may
hope to see around me those generous spirits who, also es-
caped from their imprisonment, flock to the true standard
of liberty—to the Word of God.”

At these words the inquisitor appeared perplexed, and,
alluding to a former part of my observations, abruptly re-
marked, ‘ You have said you should not write an account
of your imprisonment this time ; have you, then, any idea
of returning here ?”’

«“ At any rate, you may rest assured that, should I ever
again be shut up in the Inquisition, no consideration will
prevent me from giving a full account of all I may have
seen or heard, as soon as I am released.”

“Qh! another time you would not get away so easily.”

«“] can readily imagine it. Indeed, I do not know how
it has happened that I have got off so cheaply in the pres-
ent instance, with only three months’ confinement. Wheth-
er I shall ever return here or not, I can not say; but, in
case you should lay hands on me again, would you then,
Padre Inquisitore, permit me to give a short account of
my treatment ?”’

“Only let us see you back, and then it will be time
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enough to talk about it,” replied the inquisitor, with an air
of spiteful derision, that sufficiently indicated what kind of
treatment I might expect.

Now, as it has happened that my return did take place,
I feel myself authorized, and indeed called upon, to keep
my word. The inquisitor no doubt resolved that, if I ever
again fell into his power, I should not a second time escape ;
and his purpose was very near being realized. Every pre-
caution was taken to render my confinement more severe,
and every means of escape provided against. And as it
was imagined that the prisons of the Inquisition were less
secure than those of the Castle of St. Angelo, I was speed-
ily removed to that fortress. In fact, every thing indicated
a determination, on the part of the Church of Rome, to keep
me in perpetual incarceration, so that I should altogether
have despaired of ever knowing the blessing of liberty again,
had my chance of obtaining it at all rested on the will of
my enemies. Often, no doubt, the inquisitors have said
among themselves, “ Ah! this time our prisoner will have
no opportunity to write his narrative.” And I, on the other
hand, kept repeating to myself, « This time I shall effect
my escape, even better than the last: they trust in their
jailers and in their doors of iron, and I in that invisible
hand which throws open the doors and lays the jailers
asleep.”

They had apparently as much reason and probability on
their side as I had on mine. Their prognostications, how-
ever, completely failed, while mine were realized ; a proof,
at any rate, of the superior value of my principle, com-
pared with their own. How often may they not have been
tormented with the thought that I might possibly effect my
escape ! And all the while I had no intention of the kind.
I will show hereafter how many offers of assistance were
made, both to myself and to my friends, in case of my at-
tempting flight, which they, as well as myself, had the res-
olution to refuse. In short, the inquisitors were miserable,
lest they should fail in their promise to retain me in their
custody whenever they caught me again. Why should not
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I observe mine toward them ? Since our first contest is de-
cided, the performance of my promise naturally follows.

But ought this to be my sole motive why I should give
an account of my imprisonment? No, indeed ; there are
others of a better and a higher nature ; and the principal
one of all arises from the reverence I feel for the truth, to
my devotion for which my imprisonment bears testimony.

The Church of Rome, which has become the Church of
Satan,* incessantly boasts itself as the sole Church of Christ,
under the title of catholic and apostolic ; and, according to
its old practice of lying, it has endeavored to persuade the
world that we, the people of Rome, are so penetrated with
its doctrines and so attached to its rites, that the denomin-
ation “Roman” may be considered synonymous with that
of “Papist.” And, in order that it may not belie itself, it
has established a sacrilegious tribunal, wherein the Romans
are taught that neither human reason nor divine authority
ought to stand in their way of promoting its views; and
that, if they are but faithful to the system it has framed,
all imaginable sins will be pardoned them; nor will the
means of leading a life of pleasure be withheld ; but, on
the contrary, if they express an opinion adverse to this
priestly sect, every species of malediction will be showered
upon their heads : they will be imprisoned, persecuted, and
even put to death ; their families consigned to want or ex-
ile, and their very names loaded with infamy and held in
execration.

An actual hell seems indeed to be at the command of
this chureh, and it may be known by the name of the In-
quisition.

What direful evils have not been reported respecting this
institution ! and few indeed of them have been overcharged.
I do not intend here to repeat concerning it what may be
found in various historical relations. The *“History of the

* I speak of the church of the pope and of the cardinals, of the priests
and of the Jesuits ; not of the few true believers to be found here and there,
even in Rome, hidden from the eyes of the world, and who may truly be
called “ first-begotten children, whose names are written in heaven.”
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Spanish Inquisition,” and the “ Mysteries of the Inquisition,”
by Fereal, afford abundant information on the subject. But,
without consulting history, so universal is the present det-
estation of the Inquisition, that its name alone is sufficient
to excite in the minds of all rational beings a sentiment of
horror and repugnance, little inferior to what Christians
experience with respect to hell itself; with this difference—
that with the idea of hell, however terrible, is associated
that of eternal justice, which punishes only sin; while the
Inquisition, based on extreme wickedness, strives to perse-
cute virtue and to punish good actions. No one complains
of the existence of hell ; not even the unhappy wretches
who are confined there can impugn the justice of the eter-
nal Legislator ; but every voice is lifted up against the In-
quisition, and every unfortunate being who may be thrown
into its dungeons will raise his cry against so detestable a
tribunal. Let us suppose a soul released from the horrors
of hell; such a one would doubtless abundantly praise the
Divine merey ; but should any one be freed from the Inqui-
sition, even on the score of mercy, still he would complain
of the injustice that had confined him there, even though it
were for a short time only, and would detest it ever after
accordingly.

The Inquisition is truly a hell invented by priests. To
unmask and to destroy their infernal work is, then, the main
object I have before me in writing this account of my im-
prisonment.

It has of late years been pretty generally believed that
the Inquisition at Rome—thanks to the civilization of the
age—had been altogether abolished, or, at any rate, so great-
ly deprived of power as to be merely employed in settling
points of controversy, censuring books, or granting dispen-
sations: very few had any idea that it still exercised in the
present day the power of imprisoning thosc among the Ital-
ians who, although they believed in the Bible, had no faith
in the Council of Trent. Many persons, indeed, altogether
denied the continuance of its existence. ‘Who would, then,
ever have credited that, under the pontificate of Pope

A2
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Pius IX. and the constitution he had granted, there would
have been found any vestige of it remaining ? For my own
part I can truly aver, that having been absent seven years
from Rome, I could not have believed it possible. How
could the Chamber of Deputies and the Inquisition be com-
patible with each other ? A chamber of priests alone could
be expected to support so execrable a tribunal.

Impressed with this idea, it was about the beginning of
last year that I left London for Rome. I well knew that
the Inquisition had existed in full vigor during the whole
period of the pontificate of Pope Gregory, but I naturally
thought it was extinct under Pius IX. Indeed, I felt quite
persuaded that the inquisitors, not only in Rome, but through-
out the whole of the Papal States, had no longer any oppor-
tunity for the exercise of their abilities ; that the localities
of the Holy Office, throughout all the States of Rome, were
converted to other uses; that all its prisons were thrown
open ; that the immense host of secretaries, officers, clerks,
familiars of every description, who were its spies and agents,
were altogether dismissed, and that its very name would no
longer be known in Rome.

On the 5th of February, 1849, the Constituent Assembly
met at Rome : on the evening of the 8th, it was solemnly
decreed that the temporal power of the pope should cease,
in consequence of his flight from the city, and his desertion
of his subjects; and the new government assumed the title
of the Roman Republic. The day following, this decree
was proclaimed from the Campidoglio, and in a moment the
aspect of all things was changed. The Rome of the popes
became the Rome of the people. The papal arms were
torn down, ecclesiastical rights and privileges abolished,
onerous taxes done away with—every thing was altered.
To the priests, no other possession remained than the Church ;
and even of this the property was vested in the popular au-
thorities.

A fortnight after the new government had been in power,
it was arranged that the deputies, the triumvirate, the mil-
itary, and the people should assemble together, on the Sun-
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day, in the Church of St. Peter, to offer up their solemn
thanksgiving in a “7e Deum.” 1 was myself present on
the occasion, accompanied by some friends; and we all of
us, from our hearts, offered up our thanks to the Lord for
having delivered our country from the heavy yoke of the
pontifical government ; and to my thanksgiving I added a
prayer for the overthrow of the popish religion—the most
pernicious and corrupt system of moral slavery that has ever
been invented by the ingenuity of man.

“Oh!” Iexclaimed, ““let us pray that that infamous gov-
ernment, which, for worldly ends, has violated every thing
that is most sacred—our religion—may never more be re-
established. Let us supplicate that the idolatry of popery
may be abolished, and that, from the present period, the
worship of statues and pictures, expressly forbidden by God
in the second commandment of the Decalogue, may be dis-
continued throughout the whole world. Let us pray that
the ¢ mystery of abomination’ may at length be taken away,
and that to all the people may be discovered and made
known ‘the man of sin,” the son of perdition, the adversary ;
he who exalts himself above every one, and is called a di-
vinity or god, who sits in the temple of God as God, show-
ing himself to all, and asserting that he is God. Let us
pray that the holy name of Jesus Christ may be no longer
profaned and blasphemed by a class of people who have un-
worthily usurped it, and, as it were, solely to abuse it. And
let us pray that the holy Word, the Gospel of the Redeemer,
be no longer persecuted in Rome and incarcerated in the
Inquisition.” :

At these words my companions started. “Is it true,
then,” said one of them, “ that the Bible itself is persecu-
ted by the Church of Rome, and that the followers of the
sacred Evangelists are incarcerated in the Inquisition ?”
¢ By-the-way,” exclaimed another, “can you tell me what
has become of the Inquisition? Is it shut up?”’ «I im-
agine so,”’ observed a third. “T should like to ascertain
the fact,” was the remark of a fourth. ¢“Let us go to
it,” was the general cry ; ““let us go and see whether it be
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shut or open, and let us endeavor to penetrate into its re-
cesses."

The service Being concluded, every one hastened to leave
the church. We directed our steps toward the far-famed
Holy Office, which is to the left of St.Peter’s, behind the
colonnade. It was built by Pius V. about the middle of the
sixteenth century, on account of the old building in the Via
di Ripetta having been destroyed by fire, by the Romans,
after the death of Paul IV. We had no difficulty in enter-
ing ; there were no guards to prevent us; and we saw no
one in our way. All was silent, but nothing was in disor-
der. «“Oh! there is nobody here,” said one. ¢ And yet,”
observed another, “the place does not appear to be aban-
doned. Let usknock at the door.” ¢ But, unquestionably,”
was the remark of all of us, “there can be no one here.
Not the inquisitors themselves would have the hardihood
to attempt to carry on their proceedings under the present
government. A Republic and an Inquisition would indeed
form a curious anomaly !”

‘We had not yet finished our disquisition on the absurdity
and even the impossibility of such a coalition, when, aroused,
it would seem, by the noise made by our party, a Domini-
can friar made his appearance at one of the doors. His
countenance expressed doubt and apprehension, and his step
was uncertain. He cast his eyes around, and as he saw
that we were, for the most part, young men, he appeared
greatly to doubt our prudence and our moderation. Who
knows what his sensations were at first sceing us! With a
faint voice, he asked what we wanted ; and understanding
that we were desirous to inspect the place, and more espe-
cially to visit the prisons of the Inquisition, he hesitated,
drew back a few paces, and excused himself, saying that
he had not the power to conduet us about, as he was only
there with his superior. In fact, he was a lay-brother, and
servant to the reverend father, the Commissioner General
of the Inquisition.

I knew this friar very well, but he was not aware of my
presence, as I did not at first address myself to him.
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’

« Frate mio,” said I to him, “I do not wonder that you
are afraid of us, since every thing must be an occasion of
dread to those whose lives have been an incessant source
of reproach to them. Nevertheless, I own I am surprised
that up to the present hour, when the government and the
people have sung the Te¢ Deum for the Roman Republic,
you and your superior, with as many as surround him, should
have the assurance to show yourselves in this place, if not
to continue your former evil practices, at least to testify
your readiness to do so. And tell me, my dear Dominican,
for by this time you have sufficiently recognized me, do you
not think I deserve to be called your friend, if I save you
from the outrage to which you have rendered yourself liable
this day? Neither I nor any body else could answer for
your life if it were known that, through your means, the In-
quisition still existed in Rome. Tell me without hesitation
who and how many are here.”

« All,” replied he, ‘“are here at present who were here
originally. There are the same number of officials, and
they occupy their usual quarters. The head commissioner
is in yonder department, with his whole suite, and at this
very moment they are at table.”

“Pray,” demanded I, *“are his companions with him ?”

“One is there ; the other is away.”

¢ Are the keepers of the prison here 2”

“Yes, all three.”

¢ Then there are still prisoners ?”

At this interrogation the poor Dominican, who, among
many bad, might be termed a good man, made no other re-
ply than shrugging his shoulders, leaving me to guess his
meaning. It was too evident that there were still prison-
ers remaining, and that the hateful tribunal still existed in
full power!

My friends insisted on visiting the building. I dissuaded
them, however, from attempting it, assuring them that no
one of its inmates would open the doors to us without our
using a degree of violence which would be highly unbecom-
ing. The monk had already left us, and we descended the
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stairs we had previously mounted. The great gateway of
entrance was no longer unoccupied : the porter was there
with some other persons; among them I recognized one of
the jailers, whom I well remembered, as he was the same
that kept me in custedy in the year 1842. Two others also
I knew, who were spies of the Inquisition. The jailer was
courteous enough in his way.
“Good-day, signor ; how fares it with you?”

“And how fares it with you?” I returned. “Are you
still jailers of the Inquisition ? Have they not yet dismissed
you ?”

“No, we have not been dismissed ; we are still in the
exercise of our functions: we are all paid as usual, and as
long as that is the case, yon know, we are bound to con-
tinue our service.”

“It 1s an evil employment: how is it that you are not
ashamed to be found in it ? Besides, it is a dangerous one
now. The very name of the Inquisition is sufficient to comn-
promise any one at the present juncture. Take my advice,
my friend, and, before you are turned out by force, depart of
your own accord. Should the people be given to understand
that the Inquisition still continues, that all its officials are
still in this place, judges, commissioners, clerks, keepers,
spies, etc., and consequently dungeons and prisoners, I as-
sure you, the building would soon be set fire to, and those
consumed who belong to it.”

I have entered into this minute detail to show that the
Inguisition, as it existed in former times, still continued un-
der Pius IX.; and that, when he took flight with his car-
dinals, he left it on the same footing as usual. Indeed, I am
not wrong in asserting that Pius IX. and the cardinals gave
strict orders that no one belonging to the Inquisition should
quit his post on pain of certain expulsion. A further proof
of this is, that after our visit to the Inquisition all the in-
mates remained at their post, until the Triumvirate sent to
turn them out by force, and took possession of the place with
all that it contained.

It is a fact, then, that popery is always the same ; bar-
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barous, as in the Middle Ages, in which it took its rise; fe-
rocious, as in the time of Gregory VIIL. ; increasing in cru-
elty more and more, as under Innocent III., Boniface VIIL,,
Paul IV., Pius V.; and stolid, as since the restoration in
1815: always seeking to connect itself with kings, and to
model its cabinet on the plan of that of Austria and Rus-
sia. Popery always has the same spirit and the same laws ;
though, with respect to its habits and temper, it not unfre-
quently wears a mask. Thus Pius IX. put on the show of
liberality ; but this pope, believed so liberal by many, was
always secretly combined with the Jesuits and the Inquisi-
tion.

It is, therefore, to unmask and to expose popery, as it is
at the present day, that I undertake the writing of this
work ; that the world may know that in Rome, and in the
Roman States, excepting during the five months of the Re-
public, the infamous and hateful Inquisition has always been
in existence. I have already said enough to bear out my
assertion, that one of my chief reasons for writing an ac-
count of my imprisonment is an offering that I desire to
make to truth. The fact is, that Christianity suffers more
now than in former times under this harsh slavery. Relig-
ion, being an affair between God and man, can not be bound,
limited, or prescribed by human laws; she must be free as
thought itself. To this conclusion the civilization of the
present day has arrived ; and all sound philosophy teaches
that what we wish for ourselves we ought to allow to oth-
ers. In matters of religion, every one desires the enjoyment
of the most complete liberty. None are more tenacious on
this point than the priests of Rome themselves: they com-
plained bitterly when the Turkish government, or that of
the Czar, forbade them the performance of their rites, or the
attempt to gain a proselyte. Do not they desire their lib-
erty most ardently in all those countries where the Greek
Church is predominant ? What would they not say to the
Genevese if they attempted, in their own city of Geneva, to
subject the papist to any privation or restraint? All the
world knows how they swarmed to the British Parliament
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to obtain the famous emancipatiori. And even that was not
enough for them : how incessantly have they not since pre-
sented themselves before it, with fresh demands and re-
newed audacity ? The papists, throughout the whole of
England and Scotland, desire to possess the liberty to talk,
to write, to preach, and to assemble themselves together.
In every quarter they desire to build churches and found
colleges, schools, and houses for the seclusion of men and of
women. In this country are to be found priests of various
orders; and numerous companies of Jesuits have establish-
ed themselves in different parts of the British dominions,
whence they send forth their missionaries to every part of
the habitable globe. All these desire to possess the most
unrestrained liberty. And I by no means blame either those
who seek or those who grant it.

I maintain, however, that these very priests, who in other
countries seek not only to be in entire freedom themselves,
but even to rule arbitrarily over others, refuse, in their own,
to grant the least liberty of thought to any one whosoever.
The Roman clergy insist on their right to speak and to act
in England, in Scotland, and in Ireland, in the same man-
ner as they do in Rome ; but they do not allow either the
English, the Scotch, or the Irish to act as they please in the
Papal States. It is known to every one how many new
churches the Roman Catholic priests have built in various
cities of this island, besides those they already possessed ;
but to the English, on the other hand, not even a single
church is allowed ; and it was made a great favor that they
were permitted to assemble for Divine worship in a humble
building beyond the gate of the Piazza del Popolo, outside
of the walls of Rome. So habituated are the Roman Cath-
olic clergy to act in this manner, that the complaints and
remonstrances of the whole world have no influence what-
ever upon them, either in changing their conduect, or in ren-
dering them ashamed of it. So many years have they prac-
ticed their iniquity, that they have lost the power of blush-
ing ; and such is the evil consequence of their habits, that
they no longer feel the least pang of conscience either at the
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continual neglect of their own duties, or their perpetual in-
vasion of the rights of others.

Viewing things in this light, no one, I may venture to
hope,* will blame me if I speak out boldly of many things
which have lately taken place. Doubtless I shall incur
the severe censure of the papal court, which will rise up
against me, and loudly pour forth its heaviest maledictions.
Truly, instead of the furious outeries in which the partisans
of the pope have hitherto indulged, I would counsel them
to endeavor to answer me in a more worthy manner, and
with the same pacific spirit by which I shall be guided in
my writing. As to their clamor and their upbraidings,
nay, even their slanders, they will excite in me no more
fear than my imprisonment occasioned me ; neither will any
extent of abuse they may try to cast upon me remove from
their own heads the disgrace of the accusations I shall
bring against them, and the truth of which I challenge
them to disprove. I shall call things by their proper
names, and shall distinguish persons according to their act-
ual merits, or otherwise. But, that no one may conclude
that I am instigated by a spirit of vindictiveness, or a de-
sire to injure the reputation of those at present belonging
to the court of Rome, I shall be careful to speak of individ-
uals as little as possible ; for as no base motive inspires my
pen, so I do abhor, above all things, to defile my paper with
unworthy matter. In treating of any subject of a dishon-
orable nature, I shall spare the names of some- who may be
connected with it, and endeavor to act with charity toward
those who are yet living. Nevertheless, I propose in these
pages to give a warning for the time to come ; I shall un-
fold in them the iniquity of the present day, in order that
they may serve as a lesson for the future. It will, howev-
er, be necessary occasionally to state openly through whose
fault such things as I relate were effected. I shoud be
sorry for it to be said that I undertook this work to gratify
any bad feeling; my sole motive has been to make the
truth evident, that all may apprehend it. It was for hear-
ing and speaking the truth that I incurred the hatred of the
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papal court. It was for the truth’s sake that I hesitated
at no sacrifice it required from me ; and it is for the truth
that I lay the present narrative before the public.

It is of little importance what outery or party is raised
against me. Abuse is the only reply that has hitherto been
offered me ; but I disregard it and return it not. If any
one writes in opposition to me, all that I ask is a fair op-
portunity of replying to him ; I know my own fallibility to
be great, and I have always hitherto been disposed to ac-
knowledge an error, when it has been pointed out to me by
candor and common sense. I refer principally to matters
of religion. If any one opines that my language is not con-
sonant with Seripture, I should desire that I might be called
upon to explain it ; because, as I write to elicit the truth,
whoever corrects in me an error also promotes the same
object. And this is my rule of conduct with respect to
others. The time is now arrived for the full development
of the truth; mankind, wearied of being so long enchained,
by the opinions of others, in the darkness of error, now make
the most strenuous efforts to free themselves from their
mental bonds. It is a struggle between the oppressors and
the oppressed. Those who continue to advocate the right
of oppressing will be hated by society, as well as those who
desire to preserve the privilege of lying. Falsehood is no
longer a venial offense ; it is a serious crime, and when re-
sorted to by persons in authority, it is always for the pur-
pose of oppression. The motto of the present age is Lib-
erty and Truth.

CHAPTER IL
OF THE SUBJECTS TREATED UPON IN THIS NARRATIVE.

THe title of this work has reference to my six months’
imprisonment in the Inquisition at Rome; consequently, it
will principally treat of the Roman Inquisition, both as it
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exists at present, and as it existed in the more flourishing
times of the Roman court.

Is the Inquisition of the nineteenth century, as it existed
under Gregory XVI., and as it now exists under Pius IX.,
the same as the Inquisition of the sixteenth century, under
Paul IV. and Pius V.? This is the important question
which every one asks, and to which it is fitting that I
should reply.

How is it, will be next demanded, that the Inquisition,
which for three centuries has waged war against civiliza-
tion in all countries where popery has flourished—how is
it that it has existed so long, loaded as it has always been
by the protests, the complaints, the threats, and the exe-
crations of all people? To this question, also, I shall reply.

What advantage, it may then be inquired, has popery
actually derived from the Inquisition, on account of which
it has incurred so much odium on all sides ? This is a fair
subject of inquiry, and I shall lend my hand thereto, and
state my views thereupon. But at the very outset we shall
have to pause In amazement at the incongruous spectacle
presented to our contemplation in French and Austrian sol-
diers marching side by side with the Jesuits, and becoming
the tools of this same institution.

Let all those who have not hitherto sufficiently observed
these things during the progress of the late events, observe
them now ; note them well, and learn to draw a right in-
ference from them. It is for us to transmit to posterity the
record of what has passed in our own times. Why should
we refrain from speaking of it ? Through fear of offending
the two powers who have, in the affairs of Rome, so basely
lent their aid to support the despotism ofethe pope? I am
not accustomed to disguise my sentiments. 1 call him base
who commits a base action, were he my own brother.

That Austria and France have dishonored themselves in
lending their services to the pope, in the bombardment of
the three principal cities in his dominions, in order to bring
them back to the rule of the Jesuits and the Inquisition, is
a fact that admits of no question. The people of these two
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countries may seek to excuse themselves by throwing the
blame on their respective governments; but I am of opin-
ion that the army, however employed by the government,
represents the nation, more especially in the case of a re-
public. I shall offer, therefore, a few observations on this
subject, which may serve to elucidate more problems than
one. Such as, Whether the papacy be a religious or a po-
litical system ? Whether the papacy can reform itself, now
that it is reduced to extremities? Whether the overthrow
of papacy would injure the cause of real religion in Italy?
And here we shall have to define what papacy really is,
and in what respect it differs from pure and primitive Chris-
tianity. We shall also give a brief statement of the doc-
trines of the Church of Rome, its conduct as respects the
Holy Bible, and the reasons that have influenced the popes
to prohibit the reading of that inestimable treasure. This
will bring us to consider, Whether it be possible for a sys-
tem of nominal Christianity to exist, in an enlightened age
like the present, contrary to the institution of Christ him-
self, and to the doctrines of His apostles? Whether the Ital-
ians, especially those of Rome and the Roman States, can
be compelled to maintain such a system, in opposition to the
convictions of their own judgment; and whether the civil-
ized nations of Europe could, in the present day, endure a
religious persecution ? Whether liberty in matters of relig-
ion ought to be confined to mere liberty of thought, or wheth-
er it should not extend to liberty of speech and forms of wor-
ship? Whether, while all other nations seek this liberty for
themselves, to the Romans alone every reasonable demand
for it should be invariably refused ?

All these points will be fully treated of in the present
work, and no degree of discussion or opposition that it may
draw forth will be unacceptable or displeasing to me, for
in disquisitions like those which I propose, it is desirable
that every voice should be heard. Shall my arguments or
my representations be contradicted ? So much the better ;
the public will decide which is in the right. Ihave no ob-
jection to be attacked, or even to be overcome, should it be
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fairly shown that I am in the wrong. When 1 throw down
the gauntlet, I desire it should be taken up, and I am pleased
when I meet with a resolute antagonist. Should I declare,
for example, that the popes and their adherents have been
guilty of uttering falsehood, I must prove it, or I am myself
the culprit. But should I establish the truth of my asser-
tion, I have then a right to demand that the popes and their
adherents should be stigmatized as false, accordingly.

Am I to be told that a pope is not to be censured because
he is infallible, or, in other words, because he is pope? If
the fact of his falsity be established, is he to be held guilt-
less through reverence to the imaginary keys of St. Peter ?
And with respect to these keys, what is to be understood by
them ? Are they really given to the popes? and how, and
for what purpose ? Well may it be said that one question
leads to another. Suppose I happen to have no more re-
spect for the popes than they have shown, and still show,
toward those whom they call heretics ; I shall feel myself
at liberty to tell the whole world what my opinion of them
is, and why I am led to entertain it. On all other matters
I make it a sacred rule to explain my views with all possi-
ble clearness, and on every occasion to tell the entire truth.
‘Why, then, am I to conceal or palliate it in this. How
many have failed in their object in consequence of conceal-
ing a part of the truth ; how many others, through declar-
ing it little by little, have had their lives sacrificed before
they had concluded! No such temporizing will be mine ;
I am resolved to declare it entirely, at once, and without re-
serve or disguise, whatever may be the result. It is a great
and holy cause which I have undertaken to advocate, and
one in which I have already learned to suffer without a
murmur. And what could my enemies inflict wupon me
worse than they have done already ? I verily believe they
indulge the hope of getting me a third time into the Inqui-
sition. Should it be realized, my life would unquestionably
be forfeited to their revenge. But shall I be terrified at the
thought ?  Assuredly not ; fear has never yet been allowed
to take root in my breast. Should I again fall into their
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hands, let them do with me as they think fit. In the mean
while they can not, at any rate at present, prevent me from
doing what most pleases myself; that is to say, what my
duty calls upon me to do; what my most sacred obligation
as a minister of the religion of Christ demands of me. I
shall declare the truth to the world ; before God and in the
face of man I shall make it known ; and at the present junc-
ture, are there not thousands, nay, millions, disposed to list-
en to it ?

Now since it is an incontrovertible fact that I was im-
prisoned in the Inquisition from July 29, 1849, to January
19, 1850, on this topic I shall also write and disclose every
particular connected with it. Six months of close impris-
onment, under the most barbarous of tribunals, without any
sufficient cause, is not a circumstance to be lightly passed
over ; neither ought I to be silent with respect to the cru-
elties and injustice to which any one, however innocent,
may be subjected under its tyranny.

The story of my imprisonment presents a new feature in
the annals of the Inquisition. Secure of their privilege, sat-
isfied with the possession of their prey, which they were per-
suaded no earthly power could force them to surrender, they
delayed my condemnation, partly because the tribunal was
not yet entirely reorganized, owing to the absence of the
pope and the cardinals, and partly because—in consequence
of the fact of my imprisonment being well known, and many
persons of high consideration having declared themselves in-
terested in my favor — they feared their designs might be
frustrated, were it made public that I had received my final
sentence. Their only course, therefore, was to condemn me
to suffer in secret. But hundreds were continually inquir-
ing as to my fate, and it would have been highly impolitic
in the priestly party to afford any opportunity for comment-
ing upon it.

In cases of this kind, the principal object of the subtle in-
quisitors is to gain time, and in the mean while to spread
abroad vague and uncertain reports, relating to further ac-
cusations than those originally alleged, in order to distract
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the attention and confuse the minds of the friends of the
party accused. And this measure was speedily adopted with
regard to myself. A report was circulated that I had been
guilty of other crimes than those for which I was placed in
the Inquisition. We shall soon see what these crimes were,
and how quickly they vanished away. The fact was, that
I was detained captive in order to grace the triumphal car
of Pio Nono on his return to Rome. I was expected to ac-
knowledge once more the sovereign and the pontiff in him
whose temporal supremacy and spiritual infallibility I had
alike denied. I was to humble myself before him, confess
my guilt, abjure my present creed, implore forgiveness ; and
then, after many supplications for mercy, I might, if really
repentant, hope to be permitted to vegetate, during the re-
mainder of my days, in nominal freedom and positive bond-
age.

Such probably were the intentions of my persecutors,
which were in a single moment rendered vain and hopeless
by my quietly withdrawing myself from their protection
when they least expected it. It will be well that I should
explain the system usually observed by the inquisitors, and
show their manner of calculating, which, except in the pres-
ent instance, has perhaps been hitherto infallible. A pris-
oner to escape from the Inquisition without being retaken !
escape, too, from the Castle, in which he was placed for
greater security ! was ever such a thing heard of? Cer-
tainly this was a triumph for the nineteenth century of
which the sixteenth could not boast. I shall treat, then,
concerning my escape ; not only of the fact itself, but of the
causes that rendered it possible to be effected. I shall show
the motives that induced the French to restore me to lib-
erty, and the manner in which they granted what I had full
right to demand at their hands.

A few pages will be given to the transactions of the
French with regard to myself, which I shall accurately de-
tail, in order that no future historian may deceive the world
by a false account.

But, before my departure from the Inquisition, there are
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two circumstances on which I shall dwell more at large, un-
der the impression that those persons for whom I chiefly
write will be greatly interested in a minute account of all
that took place on those occasions. I refer to my examina-
tion before the judge of the Inquisition, and my conference
with the theologian of the same establishment, who was
sent to endeavor by his arguments to bring me back to the
Church of Rome. How such an idea ever got into their
heads I can not imagine. They knew that I had abjured
their system in consequence of a thorough conviction of its
falsity. They knew that for ten years I had studied the
subject night and day. They were not ignorant that such
attempts had been made before, and that they had always
proved unsuccessful. Papal Rome had had to lament the
defeat of many of her champions, who had leagued together
to overcome me.

I was greatly surprised to see this theologian, and still
more so to hear that he had been sent by the cardinal vicar,
by order of the pope. Our conference, then, which took
place privately, in a corner of the rich saloon of Julio Ro-
mano, in the Castle of St. Angelo, is now destined to be-
come public, and I shall with great satisfaction undertake
the office of making it so, in order that not only all that
passed between us may be known, but that the manner of
it may also be understood.

The Romish priests always expect that persons placed in
the Inquisition will lose courage, and become unable to ex-
ert their strength of mind. And this persuasion they nat-
urally indulge in from the established fact that the major
part of those who are incarcerated within its walls do be-
come enfeebled, even to wasting away, and begin to implore
compassion. But they do not call to mind how many others
are to be found in the annals of the same Inquisition who
have displayed the most heroic fortitude, have resisted all
the vain arguments of their fallen and corrupt Church, and,
full of zeal, have opposed the truths of the Bible to their
decrees, the Gospel to tradition, the true Word of God to the
vain conceits of men. In short, it was resolved o try their
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arts on me. I shall faithfully relate the result of their en-
deavors, in order that it may furnish an example, and serve
for the edification of others. The conferences between the
theologian of the Romish Church and myself will occupy
an important portion of this work.

My imprisonment was also intended to deprive me of the
benefit of any communication with my friends. Such were
the orders issued from the first, and they continued in full
force throughout the whole period of my confinement ; the
jailers were threatened with punishment if they allowed
the least communication with me whatever. Nevertheless,
though how it happened I can not tell, I certainly was vis-
ited by many. Meanwhile I enjoyed full liberty of mind,
and was too sensible of the importance of my mission to rest
from the work of God. Within those walls I not only served
as a witness of the Truth, I was also an expounder of it.
With my Bible in hand, I discoursed of religion to all who
came into my presence, satisfied, each time, that I was ex-
alting the name of Christ in casting down that of the pope,
and that I was building up again the pure religion of our
fathers on the ruins of the superstitions introduced by the
priests. I was full of faith in the declaration of the Lord
that Babylon should be destroyed ; that a voice should cry,
“ Come out of her, my people, that ye be not partakers of
her sins, and that ye receive not of her plagues.”*

This voice, I repeated to myself, shall be mine; I will
execute the command of the Eternal Judge; I will warn
my brethren. Yes, I will warn them, in the name of God,
and in the power of Christ, to take vengeance on this shame-
less harlot.

« Reward her even as she has rewarded you, and double
unto her double, according to her works: in the the cup
which she hath filled, fill to her double. How much she
hath glorified herself, and lived deliciously, $o much tor-
ment and sorrow give her; for she saith in her heart, I
sit a queen, and am no widow, and shall see no sorrow.
Therefore shall her plagues come in one day; death, and

* Rev., xviii,, 4.

B
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mourning, and famine ; and she shall be utterly burned with
fire ; for strong is the Lord God who judgeth her. And
the kings of the earth, who have committed fornication and
lived deliciously with her, shall bewail her, and lament for
her.”*

In this manner I communed with myself, and thus I made
known my sentiments to others. Neither did my opinions
remain confined within the walls of my prison ; frequently
they made their way abroad, without being conveyed by
any messenger from myself; nor was I permitted to ap-
proach any stranger from without. I mention this lest any
one should be compromised among those who are at present
under the clutches of that barbarous tribunal.

May what I have to relate tend to the glory of God and
to the welfare of souls, and may it lead to the shame and
dishonor of those instruments of wickedness whose business
it is to do the work of Satan. Those who do not blush at
their evil deeds will have to endure the disgrace of hearing
themselves spoken of with reproach ; and perhaps, on this
account alone, they may be induced to desist from the com-
mission of further offense. I do not altogether despair of
producing some salutary effect in them through the means
of this publication. If nothing further, it will at least
strike their minds, enter into their hearts, and perhaps, as
I sincerely desire, lead them back to a state of moral health.

My story will be told with simplicity, and my observa-
tions given with freedom. My chief care will be to give
no just cause for reproach. If many, as will probably be
the case, differ from me, it will give me little concern. If
they should be my friends, I should request them to specify
their objections—I might, perhaps, sometimes profit by
them. At any rate, I deem it expedient to open my whole
mind to my readers, and to disclose in all sincerity what I
believe in matters of religion, so that no one may be mis-
taken in me, and that with regard to the tendency of my
mind and operations there may not be two opinions. So
that, should my name survive the tomb, posterity may know

* Rev., xviii,, 6-9.
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that it was I who preached to the brethren of his native
country religious reformation.

If T had published this declaration before I fell a second
time into the hands of the Roman Inquisition, I should have
been spared the trouble of making so many explanations to
the pope and cardinals with respect to my change of opin-
ions. They would then have had a more clear and definite
idea of what existed in the interior of my mind, and would
not have deceived themselves with the hope that I was not
so attached to the truth as to resist their artifices as firmly
as, through the grace of God, I was enabled to do. And
they would then necessarily have had a less confident hope
that, through their instigation, that return which St. Peter
speaks of in his second epistle (chap. ii., ver. 22) might
have taken place, but which the theologians of the Ingui-
sition would have denominated a wonderful return to the
arms of the Holy Mother, the Church of Rome.

CHAPTER IIL

MY CREED.

TaE first time that I was laid hold of by the Inquisition,
I blamed myself for not disclosing more fully what my be-
lief was at that period. Already for several years I had
received the doctrines of the Bible; I had become a theo-
logian of the true primitive Church. I can not, however,
say that as yet I was a firm believer, since T had not the
spirit of the Gospel of Christ abiding in me, which is nei-
ther the fruit of our reading, nor the work of our own intel-
lect, but is given us immediately from God. I was a Chris-
tian in mind, but not in heart. If Christianity, as some
suppose, were a mere opinion, a belief, it would suffice, in
order to become a Christian, to admit the truth of the Serip-
tures. The absurdity of which is manifest, from the consid-
eration that, in this case, the first Christian would have been
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no other than the devil, since he was the first to acknowl-
edge the truth of Christianity. I understood and acknowl-
edged the truth, although I was not yet fully actuated by
it; I possessed the understanding of faith, but not faith it-
self’; I could instruct others in its precepts, but was not my-
self capable of obeying them. This, I apprehend, was a
state necessary for me to undergo preparatory to the great
change, as the state of the chrysalis is essential to the pro-
duction of the butterfly. I stood midway between the old
and the new man : the old man was already buried, but the
new man had not yet come to life.

What, then, would have been my profession of faith at
that period ? That of a theologian, who draws his argu-
ments from the Bible ; that of a man, who, aware not only
of the errors of others, but of his own also, renounces, con-
demns, and endeavors to get rid of them by every possible
means. This profession of faith I had not yet publicly
avowed, but in many ways it might have been surmised ;
and, putting together the various opinions I had already
made known, it was not difficult to form a pretty correct
idea as to the whole of my religious persuasions. I by no
means wanted the courage—I wanted only a fitting oppor-
tunity to declare myself.

Every action, to be well performed, ought to be done in
its proper time and place. The true reason, therefore, why
I had not avowed my full sentiments was, that a fitting op-
portunity had not yet presented itself.

But Rome was not ignorant of my real opinions. Sur-
rounded as I was with spies, although leading a private life
in Naples, separated from the Dominicans, apart from soci-
ety, and buried among my books, the papal court found no
difficulty in becoming acquainted with my state of mind,
and was displeased thereat; and since there appeared but
little hope that I should retrace my steps, it would have
been very glad had I come so far forward as to afford a
pretense for my apprehension.

The Inquisition, ever since the year 1833, had been en-
deavoring, by means of their secret spies, to discover in my
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conduct some ground for accusation. But these worthy
emissaries, either through want of ability, or from not being
so malicious as the Inquisition required, brought nothing
against me that the Holy Office could take hold of. Their
accusations, as far as I could learn, were vague, uncertain,
and frequently contradictory. Among my accusers were
two cardinals. One of them stated that during all the time
I had lived with him (I think it was during Lent, in 1835),
although he had studied my character with great attention,
he never could make me out satisfactorily ; that he had
listened to above forty of my sermons, and never found in
them a single expression to which he could object ; but that
in my private conversation he had often detected much bit-
terness against the court of Rome, and, in many points, di-
rect opposition to the Council of Trent ; and that, although
not himself altogether a disciple of Bellarmin, he felt shock-
ed at the severity of my attacks upon that celebrated writ-
er ; neither, he continued, did I spare the other two histo-
rians and annalists of the Church of Rome, Orsi and Baro-
nio; that I spoke highly of Fra Paolo Sarpi to Cardinal
Pallavicino ; that I ridiculed the sanctity of Gregory VII.,
and went so far as to say that it would be well to take the
opinion of the Countess Matilda on that point. The other
cardinal who accused me expressed himself as follows :

“I have nothing to say against Father Achilli myself,
but my vicar has told me that he is unstable in his faith.
I think him a dangerous character: it would be best to
make a friend of him, by kind treatment. I see no middle
path; we must either make him a bishop, or shut him up
in the Inquisition.”

This worthy cardinal was generally considered to be rath-
er deficient in judgment. I am of a contrary opinion. In-
deed, when I read his letter, among other documents re-
specting my cause in the Inquisition,* I judged him to be
more crafty than many of his brethren.

* On one occasion I was left alone by the inquisitor, above an hour, in one

of the apartments of the Holy Office, while the cardinal was preparing my
process. He had inadvertently left on the table a bundle of papers, con-
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Among other accusations brought against me, there was
one written by two Dominicans, who had formerly been my
pupils in theology, and these friars deposed that I manifest-
ed a continual spirit of opposition to many of the doctrines
of the Church of Rome, and that they entertained but little
doubt that I should shortly renounce it altogether—which,
indeed, I had already done. I was also accused by them of
paying no respect to authority. Another Dominican assert-
ed that I did not believe in the power of the keys to ab-
solve the penitent ; and that I explained in a perfectly new
manner the words of Christ addressed to Peter : « And I will
give unto thee the keys of the kingdom of heaven,” &e. ;%
that my explanation, he continued, was as follows : «I will
give unto thee,” signifies a promise that Jesus Christ makes
to Peter, and not a power which he confers upon him, as the
Church of Rome asserts. ¢ The keys” signify knowledge,
whereby we unlock and arrive at the mysteries of science,
&c. «Of the kingdom of heaven,” signifies of my Church
upon earth ; on which account we say in our prayers, ““ Thy
kingdom come.” Thus, “ I will give unto thee the keys of
the kingdom of heaven,” means, I promise to give unto thee
the knowledge of my Church, that is to say, to place thee
within it, to give thee fully to understand its principles and
its doctrines, and the spirit with which it is animated. And
the following passage, “ Whatsoever thou shalt bind on earth
shall be bound in heaven, and whatsoever thou shalt loose
on carth shall be loosed in heaven,” is to be interpreted by
another, “ Whatsoever ye shall bind on earth shall be bound
in heaven, and whatsoever ye shall loose on earth shall be
loosed in heaven.”t And this, again, by the following :
“ Whose soever sins ye remit, they are remitted unto them,
and whose soever sins ye retain, they are retained.”f
“Ye”—it being no longer said to Peter alone, but to all the
apostles ; yea, to all the disciples also, which includes all

taining the correspondence of the Inquisition with its agents, and from
which my accusationg were drawn. I deemed myself at full liberty to pe-
ruse these documents, and obtained from them much important matter re-
lating to my affairs.

* Matt., xvi., 19. t Ibid., xviii., 18. { John, xx., 23.
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believers. Wherefore St. Augustine exclaims, What is said
to St. Peter is said to all: Quod dictum est Petro dictum
est omnibus. To you believers, what ye bind shall be se-
curely bound, and what ye loose shall be entirely loosed.

This interpretation had given such great uneasiness to
the poor friar, that he found it necessary to disburden his
conscience by relating the whole to the inquisitor. I do
not recollect on what occasion or in what place I told him
all this; it is, however, perfectly true; and I imagine, in
his own mind, the friar did not disagree with me, though
he found it extremely difficult to reconcile it with the tenets
of the Church of Rome, which preach that Jesus Christ, in
these words, confers upon Peter the authority of the keys,
by which is to be understood the power of excommunica-
tion and of absolution to whomsoever he thinks proper, and
for whatever cause he may judge expedient; and that this
power is still possessed by the heirs of St. Peter, the popes
of Rome.

My opinions on these heads were extremely unpalatable
to the Church of Rome, and the more so from the conse-
quences that might attach to them. Other accusations
were also preferred against me, with reference to the fa-
mous dogma of Transubstantiation. It was asserted that I
did not appear to believe in the literal sense of the words
of Christ respecting the bread and wine of the Last Supper.

All this, however, was very imperfectly related by my
accuser, so that I think no great effect was produced by his
disclosures on the minds of the reverend inquisitors.

Much clearer was the account of a poor nun, written, as
she stated, at the instigation of her confessor. With great
simplicity, she related a conversation she had held with me
in the confessional respecting the two sacraments, which
entirely occupied the spiritual thoughts of this poor sister,
Confession and the Holy Supper. She said, with respect
1o the first, that of all the confessors she had ever heard
of, I had the most strange and singular method. I would
listen, she said, with the greatest patience, to the disclosure,
not only of her sins, but of her thoughts and her feelings as
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well—in short, of all her deficiencies ; and that I was very
earnest in directing her conscience with respect to what
ghe ought to do, according to the dictates of the Spirit, but
that, when we were arrived at that point when I ought to
have given absolution to her, I invariably turned my back,
saying that it belonged to God alone to give absolution for
sins committed against himself, and that we can only ab-
solve each other for the offenses we may have mutually
committed against each other. The priest and the bishop
can, in the name of the Church, absolve such sins as are
committed against the Church, and nothing further.

“One day I said to him,” added the nun, speaking of
me, ¢ ‘I believe that Confession, as the Church teaches, is
a sacrament instituted by Christ for the remission of all
sins whatsoever. Is it not so? I think not,” replied he,
‘because I do not find any passage in the Holy Scriptures
where the institution of this sacrament is spoken of.” ¢“And
the injunction of St.James, “ Confess your sins to one an-
other ?””” ¢ They are of the same signification as those that
follow, “ and pray one for another.” Do you imagine that
only nuns and monks are to pray for the remainder of man-
kind? ¢ Confess your sins to one another” signifies that
it is your duty to confess to me the sins you have commit-
ted against me ; and I, on the other hand, will do as much
toward you, if ever I should offend you.” ¢Then it is un-
necessary that I should reveal to a confessor the sins I may
have committed against the laws of God ?” ¢ Not only un-
necessary, but the practice is pernicious, if you believe that
the confessor can, on the part of God, pardon you. We
read that this power is granted by God to his Christ, who
says, “ But, that ye may know that the Son of man hath
power on earth to forgive sins,” &c. God can delegate to
another, in an extraordinary mission, authority to announce
to others that he has pardoned them, as we read in the case
of Nathan with respect to David. But who do we ever
read of that was appointed by God to act as a confessor,
and to give absolution in his stead ? Jesus Christ has giv-
en to believers the power to remit their own offenses en-
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tirely and forever, and this he has done because he is con-
stituted the Head of the Church, that is to say, of the peo-
ple who are believers; to which people God has promised
remission of sins through faith in Jesus Christ.” ¢ Then,’
sald I to him,” continued the nun, *“ “how shall I be as-
sured that my sins are forgiven me, unless a prophet is sent
to tell me so, as he was to David?” “Oh! you will know
it,” replied he, ‘ through evidence of your own faith, if you
can truly say to yourself, “I believe in the remission of
sins.”” Is not faith more convincing than words? Man’s
words may deceive you, but not the word of God. If you
were to hear from me, what you have so often heard from
others, “I absolve you from your sins,” what assurance
would you have that you were really absolved? What
am I but a sinner like yourself? Do you apply for health
to a sick man, or for wealth to a poor one? Oh! how is it
possible that you can prefer to be so continually deceived ?
Poor deluded being, come out of this darkness, and open
your eyes to the light.” ¢Then,” I replied, ‘my father, ac-
cording to your idea, I ought never to confess to any one.
How, then, could I partake of the Holy Supper? *St.
Paul,” he returned, ¢ has said, “ Let a man examine him-
self, and so let him eat of that bread and drink of that cup.”
St. Paul nowhere tells us that it is first necessary to con-
fess to a priest.””

Here terminated the first part of her account, which was
entirely confined to Confession. The second part related to
the Communion, and was as follows :

“One day I was at confession : my heaviest crime was a
want of faith in the sacrament of the Holy Supper. I ac-
cused myself of having entertained doubts as to the real
presence of Christ in the Eucharist. ¢ What do you under-
stand by the real presence?” demanded he. ‘The sub-
stance presented before us of the body, blood, soul, and di-
vinity of Jesus Christ.” ¢If such be your opinion, you are
deceived,” he pursued ; ¢this substance can not exist in the
bread and wine. You know that this sacrament is insti-
tuted by Christ to eat and to drink. Hence the precept,

B2
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“ Bat and drink;”’ and, again, the penalty for non-observ-
ance : “If ye eat not of this bread and drink not of this cup,
ye have no life in you.” Understand well that the body of
Christ was not made to be eaten, nor his blood to be drunk.
The natural body of Christ was offered in sacrifice once
only,* which is enough for our sanctification, if you believe
St. Paul speaks the truth.” ¢I believe it, indeed,’ replied I,
¢but I also wish to believe in the Holy Mother, the Church
of Rome.” ¢My good daughter,” he said, ¢ if these two should
be opposed to each other, to which of them would you give
credence—to St. Paul or to the Church of Rome? ‘I
should certainly be more inclined to believe St. Paul, since
he speaks through Divine inspiration.” ¢ The case is plain,
then—St. Paul and the Church of Rome are in opposition,
The apostle calls that which we eat in the sacrament bread,
and that which we drink wine ; whereas the Church of
Rome pretends that the bread and the wine vanish away
at the appearance of the body and blood of Christ.” ¢ But
then,” I rejoined, ¢ where is the sacrament; where is the
communion of the body and blood of Christ?” ¢ Clearly in
the bread and in the cup. You believe St. Paul—listen to
his words : “ The cup of blessing which we bless, is it not
the communion of the blood of Christ? The bread which
we break, is it not the communion of the body of Christ ?” '+
To be candid,” added the nun, “ this doctrine led me away
for a time ; and in communicating in future, I intended to
eat of the bread, and to conjoin myself by faith only to our
Lord Jesus Christ. From which period I could no longer
adore the sacrament, saying to myself, This is merely bread ;
it can have no particular signification shut up there ; and
so all my devout prayers to this same sacrament were sud-
denly put an end to. I experienced a sort of repugnance in
bending my knee as I passed before the altar, saying to my-
self, If it be merely bread, it is an act of idolatry to wor
ship it ; and at length I felt shocked to see others prostrate,
and adoring this bread, and offering up prayers to it, as if
it were God. Afterward, I confess, I experienced much
* Heb,, x., 10. t 1 Cor,, x., 16.
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suffering when other confessors undertook to lead me back
to my old belief. It was necessary to prohibit me from
thinking on the words of St. Paul, of which no one was able
to give me a satisfactory explanation, unless I should call
the reply of a certain reverend father (to whom I confided
my difficulty) a satisfactory one, when he assured me that
he thought it wiser not to trouble his head about such mat-
ters, lest he should have to find the best argument and the
most satisfactory explanation within the walls of the In-
quisition.”

This poor nun, who was at that time converted by my
arguments, was afterward compelled to denounce me to the
Inquisition, which she had done through fear of being her-
self confined there, had she refused, as the Inquisition ob-
tains possession of the greater part of its victims by threat-
ening those who will not denounce them with imprisonment
themselves. And I have no doubt that she was so threaten-
ed more than once. Alas! no person shut up there has ever
escaped : one must live as the priests command—or die !

From these and other similar accusations was my process
got up before the Inquisition in the year 1842. Here, then,
was my profession of faith, warranted on very respectable
authority. I was very glad to see an account of it ; and, to
say the truth, I felt not a little proud of it. I hastily put
together these few notices, and hid them for future use. I
was annoyed that I had not time to read more of the vo-
luminous process, and to extract from it other portions. I
should, perhaps, have found a complete series of accusations,
which might have completely laid open my entire Christian
belief. In fact, there were denunciations with respect to
what I had taught in the schools, in the confessional, and
in the pulpit. Doubtless the opportunity was not lost of
accusing me of frequently controverting the doctrines of
Thomas Aquinas respecting the pretended propitiatory sac-
rifice of the Mass, the number of the Sacraments, the value
of Indulgences, the torments of Purgatory, and other similar
doctrines of that time, handed down to us as dogmas of re-
ligion.
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If these accusations were joined to others which I saw in
the volume at the Inquisition, chiefly from Naples, with re-
spect to my preaching, then indeed there would have been
nothing wanting to satisfy the Holy Office that I was a her-
etic, in every sense of the word, and richly merited to be
consigned to the flames.

The Dominicans, to whom, in honor of their founder,* has
hitherto been granted the great privilege of being the chief
agents in the Inquisition, hold Thomas Aquinas and his doc-
trines in the highest esteem and veneration, insomuch that
their principal school is called after his name. There is no
degree of praise that they have not lavished on their mas-
ter, on whom they have even bestowed the title of Angelic;
and they have represented him, as all the world knows, with
a radiant sun in his breast, as symbolic of his wisdom, and
a dove at his ear, to indicate the presence of the Holy Spirit,
revealing to him the truth. Among other pleasant stories
recorded of him is one which relates that the crucifix ad-
dressed him in a set speech, in approbation of his doctrine,
saying, “ O Thomas, thou hast written well concerning me!”’
The Dominicans swear to follow altogether the theological
and philosophical views of Thomas Aquinas, and it is indis-
pensably requisite to take an oath to that effect before ad-
mission into their colleges. At the present juncture, all who
do not agree with the Jesuits flock to the schools of the
Dominicans. Indeed, I am of opinion that these two par-
ties divide among themselves the whole Church of Rome :
those who are not Jesuits or Molinists are Dominicans or
Thomasines. Other schools of theology are of little ac-
count, and are scarcely known, having no followers beyond
the immediate establishments; such as the Benedictines,
the Augustines, the Carmelites, and others.

* Domenico di Guzman was the first inquisitor, under Innocent III. (1215),
to whom he suggested the great project of destroying by an armed force all
the Protestants of that period, chiefly known under the denominations of
Albigenses and Waldenses. This friar, in conjunction with the pope,
founded an order of knights, whom he frequently led on himself, and who
were renowned for their massacre of these good Christians, who, retaining
the Gospel, rejected the new doctrines of the Fourth Council of the Lateran.
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Brought up myself in this school of Aquinas, I was early
imbued with his doctrines. Five years I studied the writ-
ings of this author, so celebrated for learning and scholastic
subtlety. Unquestionably Thomas Aquinas was not the
original framer of the Romish doctrines : they were already
produced, and he did no more than defend and explain them.
The most ingenious of theologians, he possessed a rare fac-
ulty of persuasion ; so that if, instead of the doctrines he un-
dertook to defend, he had had others placed before him, still
more opposed to the truth, he would equally well have rec-
onciled them at once to the Holy Seriptures and to the teach-
ings of Aristotle. In his Summa Theologia is to be tound
all that can be most interesting to Rome, except ¢/ diritto
nuovo of the Council of Trent. I have always admired
the ingenuity of this writer, but very early I experienced
considerable difficulty with respect to some of his theories.

Having completed my course of study, I was appointed,
In my twenty-fourth year, to the duty of teaching. The
first book on which I had to display my ability was this very
Summa Theologia of Thomas Aquinas. Many opinions
were formed as to how I should acquit myself on the occa-
sion. It was predicted by some who had heard me strongly
object to various points in the Thomasine doctrines, that I
should not prove very faithful to them. The General of
the Dominicans hesitated to confide to me a school belong-
ing to the order, after he had heard that in my examination
I had shown but little respect for the scholastic doctrines ;
and he wrote to a certain cardinal, who had sought to en-
gage my services as professor of theology in a seminary,
“I would willingly accede to the request of your eminence,
with respect to the Reader Achilli, were I not obliged, for
certain reasons, to examine him a little further as to his or-
thodoxy.”* After the lapse of a year, however, he granted
me permission to officiate at Viterbo, where, for a consider-
able length of time, I was professor of various sciences at
the Seminary and Bishop’s College, as I was also of theol-
ogy in the College of the Dominicans.

Letter from Father Velzi to Cardinal Galeffi (1825).
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My labors in these situations obtained for me, from the
very beginning, considerable reputation, and not a few
friends gathered round me. Still I had many enemies, and
chiefly among the friars—a class of gentry who to a very
little good adjoin a large share of evil. Few among them
are respectable in character, the major part of them being
lazy vagabonds, who, to avoid every species of exertion, ei-
ther physical or mental, and to pass their whole lives in
sloth and ignorance, adopt the frock and cowl, which at
once authorize them to receive food, clothes, and lodging
without any trouble or labor on their part. Altogether
they constitute the worst part of society, and only serve to
demoralize it by their bad example. As I could never en-
dure them, and shunned all intercourse with them, it was
natural that I should incur their hatred and censure.

It appeared that those among the friars who disliked me
feared me no less, since in all their attempted persecutions
they studiously avoided coming forward and avowing their
hostility. However this may be, out of the cloister I was
equally beloved and protected. Many bishops had a regard
for me, and several cardinals. Pope Gregory XVI. looked
upon me with a favorable eye, and recommended me to the
general of our order ; and his predecessor, Leo XII., had of-
fered me the post of Deputy Master of the Sacred Palace in
the year 1827.

In the mean while my enemies grew more and more un-
easy every day, and were more and more disappointed. Did
they attack me on one side? They were speedily put to
confusion. On the other? It frequently happened they in-
flicted injury on themselves alone. Often, I believe, they
despaired altogether of accomplishing their evil intentions
toward me. One only method remained, by means of which,
secretly and securely, and without danger of being discovered
by myself or my protectors, they might effect their object,
and this was the Inquisition ; for in that place no one, not
even the dearest friend, can afford protection or support.

Every accusation has to be fully entered into. The ac-
cuser gives his name to the tribunal, which for its own part
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affects to be ignorant of it. The same with the witnesses.
Rarely does it happen that they are examined a second
time. Their first deposition is sufficient.

They began in this manner with respect to myself, in or-
der to undermine the edifice they were determined to de-
stroy ; and the first attack was made at Viterbo, in concert
with certain parties in Rome, and some of the Dominicans
from Naples, who were also invited to lend their assistance.

But observe the foolishness and blindness of men! They
who wielded this powerful weapon against me thought to
destroy me with it, instead of which they were the means
of giving me fresh life. They undertook to explain to others
my profession of faith, which I had not yet been able to make
out clearly to myself. They reared the structure in the
most solemn manner before the Inquisition, that they them-
gelves might no longer doubt, and that the memory of my
conversion from papacy to pure Christianity, which began
about the year 1830, from which epoch the earliest of my
accusations are dated, might forever be preserved. May the
Lord be praised !

‘Why do not my present enemies publish these facts in the
manner in which they took place ? I should like to see the
secret accusations against me openly detailed. Instead of
falsely framing charges of immorality which never existed,
let them state my real crimes. They might show ¢ that in
point of religious belief I could not depart from the Holy
Scriptures, that my Christianity did not extend beyond the
Bible ; that I was greatly opposed to the later doctrines of
the Roman Church ; that my theology had existed eighteen
centuries, neither more nor less ; and that every article that
did not conform itself to this old theology I neither owned
for doctrine nor for Christianity.” Such was the epitome
with which a Dominican friar of Naples wound up a length-
ened declamation, to prove that I was—guess what: a Nes-
torian, a Novatore.

To say the truth, if the Commissioner of the Inquisition
had communicated to me the substance of the above, 1
should have leaped for joy. But in the opinion of the friar,
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these premises were terrific. A heretic, according to the
Bible! A Novatore, according to primitive Christianity !
These titles were for me a source of pride and gratification.
The inquisitor thought it far better that I should not be
made acquainted with these charges. He did not foresee
that I might read them without his permission. But since
I had read them over, and retained them perfectly in my
memory, it frequently happened that I made use of them in
my replies to the inquisitor. For example, when he asked
me Quid sentis de fide? 1 remember my answer was,

“To those who are good Latin scholars, this question may
be considered in three points of view : you might intend to
ask me what I think concerning faith ? or, what do I think
I ought to believe ? or, lastly, what is it that I do believe ?
I will readily reply to all these points. 1st, What do I
think concerning faith? That it is a gift from God, by
which we are made believers in the truths that He has re-
vealed. 2d, What do I think I ought to believe? The
truth alone, which He has revealed to us, according to what
is written in the authentic book of Divine Revelation, and
interpreted according to the spirit and common sense of
Christendom. 3d, What is it that I do believe ? The an-
swer is already given.”

‘“ Then,” rejoined the inquisitor, ¢ you believe nothing but
what you find written in the Bible ?”

« Certainly.”

¢« And you think that all that was said and done by Jesus
Christ is recorded in that book ? How is it, then, that St.
John tells us, that if that had been the case, the whole
world would not have contained the books that would have
been written ?”

«“] am glad, Father Inquisitor, to hear you quote a text
from the Evangelist, which, if I interpret it aright, leads us
to infer that Jesus did many other things which we do not
know ; and not, as you imagine, that we know them from
other sources, and that, as they are told to us from these
sources, so we ought to believe them. I do not believe, Fa-
ther Inquisitor, more than I find written, because I know it
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to be sufficient ; I am satisfied that I am not deceived ; and
besides, I believe that no one should add to what is written
from Divine inspiration. You have quoted St. John, I now
quote him in my turn, and I select that passage in which,
speaking of his Revelation, he affirms as follows :

¢« ¢If any man shall add unto these things, God shall add
unto him the plagues that are written in this book ; and if
any man shall take away from the words of the book of this
prophecy, God shall take away his part out of the book of
life.’

¢« TIs it not clear, from this, that we are instructed neither
to add to nor to take away from what is written? The
faith, therefore, that I profess, is the same that was defined
by Jesus Christ himself, emanating from him eighteen cen-
turies ago. This law was never abrogated in order to in-
graft new doctrines upon the old, or to make us falsify our
original belief. Are you of opinion, Father Inquisitor, that
we can possess a different faith from our fathers? I speak
of those early fathers, who, in this country, renounced idol-
atry to follow Christ ; of those very men to whom the apostle
addressed the invaluable testimony, ¢ Your faith is spoken
of throughout the whole world ”  In all other matters I am
willing to go with the nineteenth century, but as regards
religion I do not depart from the first. I do not know, Fa-
ther Inquisitor, what your opinion is, but I am firm in the
belief that all Christians ought to be similarly minded, and
that the Church should return to its first state, both as re-
gards discipline and faith.”

Such, then, at that time, was my profession of faith, in
which I was continually, through the operation of various
circumstances, being perfected, not a little assisted by the
machinations of my enemies themselves. It is true, I had
not yet sufficient courage to seek for occasions of trial ; but
on their occurrence, I invariably experienced such grace and
favor from God, that in no instance was the opportunity lost
of deriving due profit from them. And since it has been or-
dained by Providence that I should bear solemn testimony
in favor of the pure and true religion of Christ, and pub-
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licly make avowal of my faith before men and before God,
so 1t was expedient that I should, in the first instance, make
declaration of it in the face of my enemies, and of that very
tribunal before which so many had sacrificed their lives in
defense of the same holy cause.

I did not at that time perceive the lofty designs of this
all-wise Providence : my eyes were not open to behold the
hidden destiny which, nevertheless, was in store for me. I
walked in darkness, and only knew that I should not lose
my way, because I was assured that a Divine hand would
be my protection and my guide.

At present, however, through the mercy of the Lord, I see
my way more clearly. By his power I have been snatched
from the abyss of perdition, delivered from the malice of
my enemies, and conducted to a land where there is liberty
of belief, and where man lives honorably in obedience to
the laws of truth and justice.

My first step, on finding myself a free man in a free coun-
try, was to make a full and unqualified declaration of my
religious belief, that there might not remain the least shad-
ow of doubt as to my entire secession from the Church of
Rome.

Every one acquainted with me knows that I never at-
tempt to disguise what I feel; should prudence occasion-
ally enjoin me to be silent, it is only for a very short time
that I can listen to her dictates. My energy increases be-
fore an opposing barrier, until, like a rushing torrent, it
levels and destroys every object it meets with. Thus, no
sooner did an outlet present itself for the manifestation of
my opinions, than they eagerly pressed forward, and swept
away all opposition that stood in their way.

I was full of wrath against the Church of the priests ever
since I had been aware of the deceit in which I had been
educated, and still more so on account of having myself
been instrumental in propagating her doctrines and her ex-
rors. This wrath [ had hitherto been obliged to restrain
within my own breast ; but when I arrived in Corfg, in the
year 1842, I found an opportunity for giving way to it, of



DEALINGS WITH THE INQUISITION. 43

which I quickly availed myself. My tongue was not idle,
and my pen was more active still.

I regret that I have not kept copies of several letters I
wrote at that time to divers cardinals at Rome, which, al-
though full of stern reproof, were written without bitter-
ness, and in a conciliatory spirit; and I still remember
them with pleasure, because I know that they evinced how
strong my feelings were upon the subject.

I shall, however, here present to my readers copies of
two letters which I wrote about the same period to Pope
Gregory XVI., as well as of one which I subsequently ad-
dressed to his successor, Pius IX.; and these will form the
subject of the succeeding chapter.

CHAPTER 1IV.
LerTer I

To Grecory XVI., Bishop and Sovereign of Rome, Gia-
cinto AcuiLLy, Minister of the Italian Catholic Church.

However known my sentiments may already be to you,
from several letters which I have recently written to your
two cardinals, Polidori and Lambruschini, still I regard it
as desirable to make a more ample declaration to yourself,
so as to throw greater light on my faith, and to leave no
longer in doubt the form of religion which I follow and
profess.

Believe not, Holy Father, that I am urged to this step
by any feeling of resentment in consequence of the injuries
done me in Rome by certain of your ministers, or that I
wish to avenge myself thus for the hundred days during
which I was shut up last year in the Inquisition without
any just cause. May God pardon you your offenses as en-
tirely as I pardon you that act, though it brought upon me
heavy sufferings! I have been enabled to derive benefit
from it; and that which by you was designed for my in-
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jury, the all-wise God has turned to my advantage. So
that now, on reckoning up my account, I find that my gain
has been far greater than my loss; that my sorrow has
been turned into joy; that the plot has turned against the
plotters, to whom nothing has remained but remorse for the
attempt, and the shame of a miserable defeat.

Holy Father, if you really fear God, you know sufficiently
that He is not to be trifled with—in other words, we can
not lie to Him, nor purpose one thing and say another. Al-
low me, then, now to summon you into His presence, to dis-
cuss your faith and my own, for we are both equal before
Him ; the Decalogue and the Gospel are equally imposed
upon us both. Excepting these, I know no other law to di-
rect me in my belief and in my actions, and I am convinced
that there should be no other for any one who calls himself
a Christian.

Tell me, I pray you, whence you derive those of your dog-
mas which exist not in the Gospel, and those numerous doc-
trines which are not to be found in any book of the Secrip-
ture ? I am entitled to ask you; for, after examining your
lauded fountains of tradition, your theologians and the Fa-
thers, so dishonestly edited, I have found superabundant
fraud, both in interpretation, assertion, supposition, and in-
ference ; for all seem to be concentrated in the object of
making the pope universal sovereign; establishing him as
head and lord of the entire Church, with full and absolute
power of loosing and binding—that is, of destroying and
building up—declaring his Church, as a spiritual kingdom,
superior to every state, to every people, to every dynasty ;
so that, according to this theory, the power of the pope is
made to absorb every other power, from that of God him-
self, who alone, in other times, judged men to life or to per-
dition, down to that of the lowest baron, who can only have
from the pope the legitimate power over his vassals.

Such fables might be told in the vaunted days of Greg-
ory VIL, when they were coined with the design of ex-
tending the papal mantle over the whole world, subjecting
to him, as far as possible, the kingdoms of Europe and Asia.
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Such was the object of the Crusades. Such was the object
of the foundation of the numerous orders—enrolled, under
various devices, for the purposes of the popes, and sent to
the most remote countries, to preach, together with the Gos-
pel, the primacy, the sovereignty, the infallible, irresistible,
fearful omnipotence of the Most Holy Bishop of Rome ; un-
der pain, if they did not, of being severely punished, and
with the promise, if they did, of being rewarded, after death,
with the honors of the altar.

History, Holy Father, teaches us this whenever we read
it with the necessary discernment. These orders, however,
increased, spread, and were laden by Rome with privileges,
exemptions, and even riches; for the monks, yet more than
the priests, played the papal game, related to the nations
the holiness of the popes, how the Holy Spirit chose them,
and how Christ and the Virgin conversed with them famil-
iarly. Happy whoever could obtain an Agnus Dei or oth-
er favor, while for an indulgence, silver and gold were spent
without restraint. Hence the immense riches which, from
every quarter, showered upon Rome, and rendered the popes
proud, their courts insolent, their city the most beautiful in
the world.

But times changed ; that is to say, many well-informed
persons among the faithful perceived the imposture of these
sellers of Christ; and first with words, afterward by acts,
revolted against the disorder which not only blinded them
with error, but despoiled and oppressed them.

And now came the epoch of the Reformation—of that re-
ligious rising which, excited by God, and guided by the Spir-
it of the Lord, succeeded in enlightening and persuading
half Europe to separate from the theories of popery, with-
out fear of offending religion—nay, rendering justice, by so
doing, to that Gospel which the popes had adulterated, which
Rome had profaned, which had been made an instrument of
extortion and falsehood by the aid of priests and monks.
But this lesson, honestly given to them by nations, was not
enough to correct the popes; even the half of their prose-
lytes who remained to them were sufficient to maintain their
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courts in all their luxury; and one hope comforted them
that by the use of skillful artifices, they might destroy the
work of Luther and of Henry VIII. as they had done that of
s0 many others.

Holy Father, how has this hope for three centuries failed
your predecessors ! Nay, you yourself have had the grief
of losing several districts in the north and in the south, which
called themselves yours, without any hope that they will
ever return to you again.

If you wish to know the reason, I can tell it you. It is
because our times are no longer in accordance with the im-
postures that you sell by your monks, who, full of ignorance
and superstition, still hawk about the fables of Rome. The
world will no longer listen to your universal primacy, be-
cause every one knows that it does not extend beyond the
two millions and a half of people, which, by the deference
of the sovereigns of Europe, it is still permitted you to gov-
ern by force of arms.

Your indulgences, your relics, are specifies which are gone
out of use. The excise upon sins, which you enforce once a
year, to be paid through your privileged exactors, is, be as-
sured, paid by the generality in false money, inasmuch as
now nearly every one comprehends that, however great may
be the authority you possess, that power assuredly is want-
ing to you which belongs to God alone. Still, it is to be
bitterly lamented that a great part of Europe still tolerates
that trickery of yours—a spectacle revolting to the good
sense, not to say to the religion, of mankind—that a jug-
gler should boast of being able to transform, by virtue of cer-
tain words, a portion of bread and wine into Deity. Too
great, O Holy Father, too great is the abuse attempted to
be practiced on your adherents, placing them in the very
condition of those who were once taught that gods might be
born in a garden. Why so far outrage your friends as to
make them afterward ashamed of themselves, when they
come to reflect upon the fraud ? It makes them hate and
curse you when this happens. In these our days, when even
children are angry at being deceived, men have sufficient
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self-love rather to bear blows than to be treated with frand
and delusion.

And do you know what follows ? The gravest of all evils
—the total loss of religion. Roman Catholics, if not quick
in taking refuge in some reform or other, become Atheists
at the first moment that, having their eyes open, they per-
ceive they have been drawn into such gross errors. They
feel an indignation which makes them discredit every thing,
believing that there can be nothing good where so many
evil things are presented to them to swallow. Just as,
when in a most exquisite dish we find foreign substances
which offend our senses, we do not endeavor to separate
them, but rather reject the whole ; so it happens to pa-
pists when they perceive the falsity and fraud which lie
hidden under the Roman faith.

What now will you say, Holy Father, if I prove to you
that by means of popery men become more wicked, and are
so speculatively ? The power that you confer of absolving,
to whom does it not secure pardon? Who is there that,
having fulfilled that rite of yours, does not feel persuaded
that he has settled his accounts, to open them again with
equal extravagance? Let the fact convince you. Where
are the greatest numbers of robbers, traitors, adulterers, if
not in the midst of your Catholics? And why? Because
it costs them nothing to cast themselves at the feet of one
of your plenipotentiaries to cancel every iniquity. If you
have been at Naples, yon know of whom it is that the
churches are full, who it is that beat their breasts before
the altar, who are those that weep all day at the confession-
als! And such as Naples is, such are all the other coun-
tries more or less papist.

But there is more still to observe. Who are generally the
most wicked persons in every locality ? (I am speaking only
of Italy, indeed only of Southern Italy—a country emphat-
ically Roman Catholic.) Forgive me, Holy Father, but it
is a matter of fact—priests and monks ; whatever iniquity,
wickedness, and abomination has ever existed upon the
earth, you will find among them. Haughtiness, luxury,
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ambition, pride—where do they most abound? In your
temples. There the excessive love of money, falsehood,
fraud, duplicity, cover themselves with a sacred vail, and are
almost in security from profane censures. And oh! how great
are the horrors of the cloisters (sepulchra dealbata), where ig-
norance and superstition, laziness, indolence, calumny, quar-
rels, immorality of every description, not only live, but reign.
The most aborninable vices, long banished from all society,
have there taken refuge; and there will they continue mis-
erably to dwell, until God, outraged by them, shall rain
down upon them the curse of Sodom and Gomorrah.

Am I exaggerating ? or do not you yourself, while read-
ing this paragraph, utter the sigh of sorrowing conviction ?
‘Well, but who are to be blamed for such evils? Mankind,
you will tell me, evasively. But I reply, are not the im-
mense mass of Protestants also a part of mankind, who live
quite differently, and who are honest and respectable ?
Worshiping the same Deity, followers of the same Gospel,
their temples are truly the house of prayer, their Sundays
the Lord’s day, their ministers patterns of probity and mo-
rality. Can this be denied concerning the Protestant clergy
in general? But thousands of accusations can be most just-
ly made against the Roman Catholic clergy. Will you vent-
ure to deny it ? You must first hide the episcopal prisons
of your state, and numerous other places of punishment for
ecclesiastics ; you must prevent the world from knowing of
the Ergastolo of Corneto, full to overflowing with priests
and monks, whom you send there yourself when they be-
come intolerable to you. Find me any thing like this in
Germany or in England—countries eminently Protestant.
I have, I think, proved to you that your popery renders men
more wicked.

It follows, from what has been said, that such a religion
is the pest of society. And so indeed it is, as that which
conceals the truth, disfigures the Gospel, promotes error,
favors ignorance and bigotry. Hence comes the ruin of poor
Italy, which, owing to this system of belief, is in many parts
desert. the country uncultivated. the commerce in a deplora-



DEALINGS WITH THE INQUISITION. 49

ble condition. Italy, once the queen of the world, is now
the servant and slave of the nations. Kings consulting with
their confessors how best to oppress their people. Jesuits
restored to the ascendant! Monks continually enriching
themselves! And, while all the rest of the world is pro-
gressing, Italy alone is going back on account of her popery,
which degrades, debases, and renders her contemptible in
the sight of God and man.

Holy Father, are you grieved by what I say? I rejoice
aot in your grief, but in the hope that your grief may be for
your benefit. It rests with you, if you will, to change the
system. Be not ashamed of having erred till now. You
will be the man of the age, a man glorious in all history ;
you will be the true apostle of Jesus Christ, if, renouncing
the vanity of your primacy, which can last to you but little
longer, you lay down the titles and the dignities which do
not belong to you. You, better than any other, can bring
back to Italy the religion of Christ in its purity; taking
away all that has been maliciously invented, to defraud the
faithful for the profit of the clergy. The imposture is now
thoroughly understood ; there are no longer persons who be-
lieve in confession, in the mass, in the suffrages of purgatory,
in the patronage of saints. Your indulgences have lost all
their credit ; your excommunications are totally valueless ;
your bulls and canons only raise a smile.

How is the world changed in regard to you! Once all
Catholics, even the least earnest, spoke of the pope with
every respect. Now your very court speaksill of you. Ac-
cusations against yourself personally, which circulate through
the world, and state things in the highest degree dishonor-
able, originate with Romans. You will call this the work
of Satan, but I must, with more suitable language, call it
the hand of God—that terrible hand which is preparing
your punishment.

It has happened to you now as it happened three centu-
ries since to Pope Clement VII. Then Germany and En-
gland separated from Rome under his eyes. Poland and
Spain are about to do the same at present under yours.

C
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Hasten, Holy Father, to accept the call which Heaven
makes to you. Despise not the voice of God as your ill-ad-
vised predecessors despised it. Your measure is now full,
In the first days of your pontificate you saw the most vio-
lent revolution which ever happened in your states—a sin-
cere expression of the opinion and wishes of every one. It
was echoed and applauded by all Italy. Italy wishes for
you no longer ; Italy no longer believes, respects, or loves
you. It was requisite, then, for the Austrians to interfere.
Will they interfere another time ? O, if they do, will they
be able to extinguish the flame ?

Regard not who it 1s who gives yon these suggestions. I
am less hostile to you than you imagine. Nay, I protest to
you that I have no hostility in my heart, except toward
your doctrine and policy ; I have none toward yourself, whom
I regard with religious affection, and for whom I desire the
holy light of God to promote your repentance and that of
your brethren.

Corrvu, January 15, 1843.

LerTeER II.

}

To Grecory XVI., Bishop and Sovereign of Rome, Gia-
cinto AcuiLwr, Minister of the Italian Catholic Church.

IT is not party spirit—it is not a craving to contend with
you, but the love of truth, the interests of religion and of
the charity of the Gospel, which induce me to write to you
again.

In the Church of Jesus Christ it has ever been the cus-
tom for the elders to treat with the bishops upon the most
important matters. Thus Jerome did with Damasus, and
Bernard with Eugenius. I do not set myself up as a judge.
I only wish to be a truthful witness in a cause where there
are a thousand accusers. The issue lies between you and
the Church—that is, between the Christian people and one
Bishop of Christendom. No question could be more import-
ant, from the subject to which it relates, the parties who
compose it, the period at which it is raised. The subject
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is the faith of the Gospel, the only law given to Christians.
The parties are a multitude against a few, a people against
individuals, the Christian Church against its pretended
lords. The period is the nineteenth century. The terms
of the question : whether a whole world should continue to
believe in you, to obey you, to follow you, wherever you
are pleased to lead it. You support the affirmative, which
others deny. I will openly deliver my solemn testimony.

The Christian world will no longer believe in you, be-
cause you have deceived it, and because you continue in
your intention of deceiving it. It believed you as long as
you announced the truths of religion, as they are written
in the book of the common faith. To you, more instructed
than others, it gave the faculty of cxplaining the mysteries
of charity, the symbols of the Divine Word. Your speech
should have been simple and pure, but you adulterated it
with false doctrines, with fallacious arguments, with senses
extorted from the philosophy of the pagans—you explained
the Gospel by the theories of Plato and the sophistries of
Aristotle.  The world no longer knows what to believe.

Your doctors have exalted themselves above the apostles ;
they perverted in their language the holy expressions of
those epistles which men of God left for the instruction of
the faithful. A new Word prevailed over the old—an
earthly and human over the heavenly and divine. The
faith, the patrimony of a free people, was made over to a
caste which domincered over them. The property of the
simple was usurped by the cunning ; the inheritance of the
poor of Jesus Christ was extorted from them by the rich,
who, clad in purple and gold, disdained the title of breth-
ren and friends—the only appellation of Christians—and
chose instead to be called fathers and lords. And the peo-
ple were deceived by them.

Yes, the people ; they who constitute the Church were
deceived by the ministers of a religion which knows noth-
ing but the people, which is only given to the people—by
which whosoever aspires to be the first is condemned to be
the last—the people, who, as St. Peter says,
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« Laying aside all malice, and all guile, and evil speak-
ing, as new-born babes desire the sincere milk of the Word,
in order to grow thereby, after having tasted that the Lord
is gracious; to whom coming, as to a living stone, disal-
lowed indeed of men, but chosen of God and precious, they
are built up as living stones, a spiritual house, an holy
priesthood, to offer up spiritual sacrifices acceptable unto
God by Jesus Christ . ... a chosen generation, a royal
priesthood, an holy nation, a peculiar people, which in time
past were not a people, but now are the people of God;
which had not obtained mercy, but now have obtained
mercy.”’

Yes, the people, deceived by you, have good reason no
longer to believe in you. You have deceived them with
your doctrines—yours, and not those of the Gospel ; invent-
ed for your profit alone, not for the benefit of men’s souls,
to which you have even denied consolation, when they could
not give you silver and gold in payment for it. You have
deceived them, too, with your practices, when you, so ava-
ricious, have preached disinterestedness; you, so impure,
chastity ; you, so vindictive, pardon ; you, so insubordinate,
submission ; you, so turbulent, peace ; you, so self-indulgent,
temperance ; you, so indolent, industry; you, so immoral,
holiness.

Thus to this day you have deceived the people, and the
people have cecased to believe in you, perceiving that God
did not dwell in you, that God no longer spoke through your
untruthful lips.

How, indeed, could they longer believe in you, when your
words were in open contradiction with the Word of God—
your institutions with its principles ?

God pardons him that believes—yon declare none ab-
solved but by works! God will be worshiped by believers
in spirit and in truth ; He prohibits sculptures and images,
so that no one may ever give worship and homage to an-
other.

Oh, how many things have you taught, how many divers
practices have you adopted ! How have you changed the
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temple of prayer, the mystic table of the Lord’s Supper, the
simple hymn of the faithful, the pure preaching of the Word !

Who ever saw in the ancient churches—who could have
anticipated in the modern ones, the golden ornaments of
your sacerdotal crowns and vestments ? so that, on solemn
days, your whole person shines in the temple like a sun, to
which the almost dazzled eyes of a deluded multitude of
disciples are turned, substituting, alas! the senses for spirit,
earth for heaven, man for Deity.

Fatal illusion, which has caused such great evils through-
out Christendom ! these appearances are supposed to be
faith, and in these religion is made to consist. Deny it if
you can. What is, in fact, the faith of the people, and what
must it be from your practical instruction ? That, of course,
which they see and hear with you. And what else do they
gee and hear but superstitions and errors? To whom are
the solemn days dedicated? To the saints. Concerning
whom are the most glowing orations made in the churches ?
The saints. Who is over the altars? A saint, at full
length ; with, or perhaps without, a small crucifix, scarcely
visible. Which way do the people turn on entering the
temple ?  To the spot where they see an image exciting to
their feelings. And what follows ? The people worship
it. And your priests, spectators of this superstition, are si-
lent. You are consistent in being so, for none but your-
selves deserve to be blamed for this abuse—you, who place
the image there—you, who relate its miracles, so as to ena-
mour the simple who trust you! You are silent also be-
cause it is your interest. Oblations, gifts, offerings, follow
the adoration. But are not the people deluded? What
matters it, if only the priesthood be profited !

The people, however, will not believe themselves deluded
in doing what they see you do. Who is there among you
that does not adore the saints, does not adore and kiss their
relics? It is useless to urge the distinetion about sorts of
worship which you make in the schools. The people know
it not, because they have never been taught it. It is shut
up in your books, from whence it never comes out except to
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be learned by those who have to support and defend it
against every attack. In short, it is the doctrine of contro-
versy, not of practice.

If you regulated the practice by the doctrine, you would
prohibit kneeling before images and relics ; but you are the
first to kneel. You would not permit the use of incense to
relics and images, practiced from antiquity in honor of God
alone ; but it is you who offer incense to them. You would
not tolerate even the candles on the altar, to inspire the
people with a high idea of the majesty of God; but you
light them yourselves. You come upon us with the dis-
tinction of the school, between the worship and adoration
of images.

Who are you who dare to distinguish, where the law pre-
cludes all distinetion? It is God who says in the second
commandment, ““ Thou shalt not make unto thyself any
graven image, or any likeness of any thing that is in heaven
above, or that is in the earth beneath, or that is in the water
under the earth : thou shalt not bow down thyself to them,
nor serve them.” (Exod., xx.; Deut., v.) But you have
purposely taken this commandment out of your Decalogue,
dividing the last into two, in order to complete the num-
ber ten.

Need I remind you of all the other inventions by which
you have deceived the people, making them believe that you
have found them in the Secriptures, and that they have,
moreover, the suffrage of a constant tradition within the
Church ? The people, having now learned to read, take
the Bible in their hands, and look for your doctrines in it.
Where, they ask, is the precept for auricular confession, of
which the Church of Rome makes an express command, and
has declared it a sacrament? Not a word of it can be
found in the Gospel, nor the slightest allusion in the letters
of the apostles. DBut perhaps some Christians of the early
times practiced it? For four centuries they did not even
know it by name, and when it began to spring up it found
more opponents than followers, no one even venturing to re-
duce it into a precept. The people seek in the Bible the
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famous doctrine of purgatory, and how great their surprise
to find that our Lord Jesus Christ, who brought life and
immortality to light, with the double eternity of rewards
and punishments, has never mentioned purgatory, nor have
His apostles.

You send them to read a sentence of the Book of the Mac-
cabees, and wish Judas Maccabeus to teach the Christian
people what Jesus Christ did not teach. But the people,
who are not wanting in sense, ask their priests what is the
value of that Book of Maccabees ? The conscientious priest
is obliged to reply that it is one of the apocryphal books, it
having never been received by the Hebrews, from whom we
are bound to receive faithfully the books of the Old Testa-
ment ; not being written originally in their language ; never
being quoted, either by Christ or by his apostles; conse-
quently, not received in the ancient Catholic Church, and
only inserted among the sacred books by the Council of
Trent, to whom it was an object to authenticate the doc-
trine of purgatory. So much for the Seripture proof. Now
let us go to the tradition of the ancient Catholic Church.

You will admit that, for two centuries, prayers for the
dead, and still more the doctrine of purgatory, never entered
men’s heads. Tertullian, that imaginative mind, which
saw so many other things upside down, was the first to rec-
ommend prayers for the dead, without, however, mentioning
purgatory. Toward the end of the fourth century, Augus-
tine, another African mind, spoke more decidedly bhoth of
prayers and of a sort of sufltages for the dead. However
others choose to act, shall we rely on the authority of his
discoveries ? Even the purgatory of Augustine was not an
existing fire, but one which is to be lighted up at the final
destruction, through which then, and not previously, souls
shall pass. This theory is of perhaps equal value with his
theory about the Antipodes, whose existence that learned
man denied !

The case is similar with all the other dogmas which, since
the time of Gregory VII., have originated in the Church of
Rome. Is the Christian Church bound to receive the wick-
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ed inventiens of Honorius III., proposed and sanctioned by
him in the Lateran Council (1215)? Shall she adhere to
his famous dogma of transubstantiation, invented by the her-
etic Eutychus, unknown in the first ages, and ably contra-
dicted by Pope Galatius? (De Duab. Christ. Natur.)
Can she abide by the impious doctrine that the sacrifice of
Christ, offered once for all, as a full satisfaction, even to the
end of the world, should be renewed every day by hund-
reds, by thousands, by hundreds of thousands of priests, who
say that they are authorized to offer it, both for the living
and the dead? DMost enormous sacrilege, to which the
whole Bible is opposed, and which the Apostle Paul loudly
condemns in his cpistles! What elder or bishop in the first
centuries ever allowed himself to celebrate your mass, or
the sacrifice which you call unbloody, or to make use of
any thing but the simple commemoration of the Supper of
the Lord, very far removed from that idea with which you
have clothed it in the ages of error and ignorance ? Is the
sacrament which you now celebrate the original august mys-
tery of the Divine food, instituted indeed in substances of
bread and wine, but containing spiritually the body and
blood of Christ ; which are communicated to His Church,
that is, to the multitude of believers, not materially and
physically, as you say, but in virtue of faith? Yes! if you
will but celebrate it with that simplicity with which it was
celebrated by the first bishops and elders of the Catholic
Church, we will come willingly to receive it at your hands.
Celebrate it in all its extent, and the people will approach
the eucharistic table to eat of the Divine bread, and to drink
of the Divine cup. But the people desire both the one and
the other, and can not ‘yet understand the reason for which
you have taken the cup from them.

Is it not the precept of Christ that every believer should
drink of that cup as well as eat of that bread? Was not
this the practice of the primitive times of Christianity ?
The Greek Church has always retained that practice, and
the Reformation immediately resumed it. The people have
as good a right to the cup as have you priests—even better
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than you, since you can not avail yourselves of it without
the Church properly so called. In taking it alone, you per-
form an act contrary to His institution, which is to “com-
municate’—that is, to take it together, as the word itself
teaches you. Yes! Only on this condition will the people
remain united to you, that you be faithful in the exercise
of the ministry, not altering the faith, not changing the
practice, not deceiving them in any thing.

They are willing to confide in you as the appointed serv-
ants of the Church in the offices of religion. But, instead
of this, you think of nothing but to command. The yoke of
Christ, which He made easy, and His burden, which He
made light, you have rendered so heavy and insupportable
that the people refuse to bear them. Something very dif-
ferent from indulgences and benedictions is needed to satisfy
the people. In the present day fables please none but chil-
dren, and lies are no longer tolerated by any. The Chris-
tian people desire from us, the ministers of its Church, the
Word of Life as announced by Jesus Christ, as preached by
the apostles, as written in the sacred books of our faith.

If, instead of chaplets and Agne Dei, which are decep-
tions, you, the Bishop of Rome, were to give the Bible to
the people, you would see how readily they would follow
you! But it must be the Bible translated into their own
language, so that they may comprehend it. Give them the
Bible! Bestow on them those sacred books which Moses
and the prophets, the evangelists and the apostles wrote for
the people, and not for the priests only! Give the people
that which is their own ; they have a right to it of which
you can not deprive them. It is the testament of our God,
who left his people the heirs of His holy Word ; in reading
which, faith will be granted, and to the belief of which are
attached salvation and life.

Who gave you the power to deprive the people of their
privilege and highest benefit? Fear lest God end by aveng-
ing His oppressed ones, and causing a curse to fall upon you.

You venture to excommunicate the people, if they read
the Bibles which a beneficent Christian society has taken

cz2
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pains to print in all languages, on purpose that all nations
may enjoy the benefit of reading them. You condemn the
charity and the religion of those good men, who, in their
zea] for souls, undertake this work with much expense to
themselves? O Pope Gregory, what manner of spirit are
you of?  As one of the bishops of Christendom, you should
have a care to feed your flock ; on what will you feed them,
if not on the pure and holy Word of God? You ought,
therefore, to be well disposed toward all who take this
Word from the holy originals in Hebrew and Greek, and
faithfully translate it into the vulgar tongue, so as to enable
you and other bishops to administer it to your flocks. You
ought yourself to accept these sacred volumes from their
hands, and, accompanying them with the warmest expres-
sions of paternal solicitude, recommend them to the reading
and the study of your children. What do I say? You
ought, on your own account, to print them, and not wait for
others to supply you with them. You will then sec the faith-
ful in your Church apply themselves eagerly to that Divine
book, and draw from it food and nourishment. But, alas'
you do just the opposite. You do not print it, and you do
not choose that others should print it.  You never give it to
the people, and you do not wish that others should give it.
I will add what I hear is said—you do not read, and you
do not wish that others should read it. And for this you
allege as your sole reason, the pretext that the people are
not capable of understanding it. Truly they do not under-
stand it in Latin, but they would understand it in their own
language. The Germans and the English, to whom their
own churches impart it, do understand it; why should it
not be understood by the French, the Italians, and the
Spaniards ?

You say, in your Encyclical of last March, that the Coun-
cil of Trent, in order to explain the Bible to the people, pro-
vides that in each cathedral church a canon should be
charged to deliver, during each year, certain lectures on the
Scriptures. And think you that this is enough ? I know of
this provision, and I know, too, how it is practiced. Would
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that this were done in all the cathedrals, and that the num-
ber of lectures amounted to twenty in a year! But, let me
ask you, has every village its cathedral and its theologians
authorized to lecture on the Scripture ? Away with such
excuses ! why abuse the inexperienced with illusive words,
which only mock the people ? The fact is, you do not wish
the Scriptures to be read, still less read aloud, by any one
who, having no interest in flattering you, would consult
them in order to investigate your doctrines. Those humble
souls, to whom the Lord would reveal the knowledge which
He denies to your theologians, would find in them the falsi-
ty of your system ; instead of believing in you, they would
begin to believe in Jesus Christ, who announces to his peo-
ple salvation by faith, and not by works ; remission of sins
to sinners by grace, and not by penance ; satisfaction by the
merits of Jesus Christ, and not by those of good men ; Jesus
Churist the sole Mediator with God, not the Virgin and the
saints ; Christ the Head and Chief of the Church, not Peter
nor you ; Christ alone perfectly holy, Christ alone infallible.
These, and other such things, the people would find in
the Bible, if they read it. And the consequence would be,
that they, being the many, finding themselves deceived by
you, who are the few, would summon you to judgment for
having too long kept them in error, to the serious injury of
religion, as well as to the danger of their own souls. Think
you that the antiquity of dates, the traditions of canons, or
the authority of the Fathers would then serve to defend
your cause? The people, with the Bible in their hands,
after having confuted your errors, and those of your councils
and of your fathers, all of whom, being uninspired men, were
but too liable to err, as in fact they did err—the people
would pronounce such a sentence as would oblige you and
your theologians to return to the Bible, that is, to the true
Catholic Church of the first three centuries ; reforming, by
this means, what has been added since, whether by the de-
sire of novelty, or by the spirit of ambition and interest.
Do you know what the people are ? They are the Church
of Jesus Christ. We are the ministers or servants of this
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Church, and we therefore depend upon the people. This
truth, announced by Jesus Christ, and openly taught by His
apostles, but which men have willfully denied, begins now
to revive. The people, whom it has been attempted to de-
prive of their privileges, now begin to reclaim them. The
man who now reads in his own language the Epistles of
St. Peter and St. Paul, discovers in them his own privileges ;
he reflects on the usurpation practiced upon him, and claims
the rights to which he is entitled. The people, as consti-
tuting the Church, to which the ministers are servants in
the dispensation of mysteries and in the office of preaching,
will then have the help of Christ, even to the end of the
world.  On this people-Church the promises of the Redeem-
er descended, and we only participate in them as part and
ministers of the people.

Bishop of Rome! continue, if you will, as long as men
will allow you, to sit on the throne of the Cwmsars, who are
dead, but invade not that of Jesus Christ, who lives and
reigns. He is the only Sovereign of the people-Church, nor
does He allow himself to be represented by others. He gov-
erns it at all times by His own laws, nor does He suffer others
to usurp His rights, by substituting their own laws for His.

And does it follow that He must be longer silent, because
He has borne with you in silence until now ? It is now
nearly the middle of the nineteenth century. Do you not
gee the providence of God in operation over all material
and earthly things? When was there ever such prog-
ress in enlightenment, such knowledge of the arts of indus-
try? Remote nations approach each other by the easiest
means, connect themselves in the most rapid manner, and
form plans for a degree of union, of peace, and of prosperity,
such as has never before existed. Nations which slept for
ages have woke up full of vigor and energy ; their steps are
those of a giant ; their look is that of the eagle ; they meas-
ure the earth in its vastness, and overrun it in all its ex-
tent. The people of our day differ widely from those of by-
gone times; their wants are more strongly felt, their lan-
guage 1s more decided.
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In former times, no Roman could have been found to speak
to his pope with frankness. You have now found one who
spares you not, who dares to present himself before you ; not
on his knees to adore you, but erect, to speak to you with
freedom, and to tell you what he thinks. And with him
are thousands, nay, millions, who partake his views. And
who is this man? An Italian, a minister of an Italian
Church—a church which assembles to pray to God in the
Italian language, and to listen to the reading of His holy
Word. And in whose name does he minister? In that of
God. By whom chosen and received ? By the people, who
are the Church; and previously by yourself, and by the
Church of the priests; if, indeed, that church of yours be
really a church, consisting, as it does, of priests only, with-
out people. You are called the Latin Church, but where
is the Latin people ? From the time that the language of
the priests has ceased to be the language of the people,
priests and people no longer form one church, unless by the
word church you mean a theater, with a stage for the act-
ors and a space for the spectators. The country from the
Alps to the sea is Italy; its inhabitants are called by all
the world, Ttalians ; its language is Italian, and has been so
for four centuries. Where is there room for a Latin Church ?
Such did exist before God extinguished it ; but God has ex-
tinguished it, and man can not maintain it in existence.

Yes, Pope Gregory, Italians we are, and Christians we are
resolved to be. What shall be the name of our Church ?
Answer, or the people will answer for you, ¢ The Italian.”
The Italian Church we are, by the will of God and in the
name of Jesus Christ who presides over us. Will you join
us? You, too, are an Italian. You, too, are a Christian.
Nay, you are a minister and an elder, as St. Peter designa-
ted himself; and among the elders we will recognize you
as a bishop, whenever you will return with us to the Chris-
tianity of primitive times; otherwise we must part.

Understand that in religion there is no compromise, and
we are persuaded that the religion of the first three centu-
ries is alone the pure and true Christianity. Can you deny
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this? You are a conscientious man; do justice, then, to
your country, since the providence of God has made you
pope, that is to say, Bishop of Rome, in the nineteenth cen-
tury. Blame us not that in wishing to be Christians we
refuse to be Romanists. Within the present century, heav-
en and earth will contradict you; posterity will condemn
you ; and an Omnipotent God will pass your sentence, doom-
ing you to be the last of a series which has existed long
enough by coming down to our own days.
JuLY, 1844.

LerTeEr III.

To Pws IX., Bishop and Sovereign of Rome, GIACINTO
Acwmiriy, a Minister of the Italian Catholic Church.

IT is not unknown to you that I addressed two letters to
your exalted predecessor, Gregory XVI., making a full re-
tractation of the Romish doctrines which I had professed,
more or less, up to 1841, and declaring to him my entire
belief in Divine Seripture alone, to the exclusion of every
thing else. In this faith I intend to live and die, so help
me God and His holy Word !

Being appointed, however, by the will of the Lord, a min-
ister and elder in His Church, I can not abstain from the
exercise of that employment without entailing upon myself
God’s anger, and committing a culpable desertion of duty.
My ministry is consecrated to the Church of Jesus Christ,
and I am deeply impressed with the obligation of fulfilling
my vocation. “The Pastor and Bishop of souls” gives me
both the command and the strength to discharge my duties.
The Church, which is the people, calls me to serve it. I
must be faithful to my ministry, rendering a good account
of the charge intrusted to me.

I have been bidden to keep in remembrance * that true
faith which is in me,” and “to keep alive that gift of God
which is in me by the imposition of hands,” seeing that
God “has not given us a spirit of fear,” but of strength, and
of love, and of a sound mind. Therefore “I must not be
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ashamed of the testimony of our Lord.” ¢I know in whom
I have believed, and I am persuaded that He is able to keep
that which I have committed unto Him against that day.”
I therefore ¢ keep the form of sound words which I have
heard, in faith and love which is in Christ Jesus.” “I keep
that good thing, which was committed unto me by the Holy
Ghost, which dwelleth in me.” I profess before God and
the Lord Jesus Christ “to preach the Word, to be instant in
season and out of season, to reprove, rebuke, exhort with all
long-suffering and doctrine.” I purpose to be vigilant in
every thing, “to endure afllictions, to do the work of an
evangelist, to make full proof of my ministry.”

Such being my office, such my obligations, here I stand
before you, Holy Father, «studying to show myself approved
of God, a workman not needing to be ashamed, rightly di-
viding the Word of Truth.” I know that the elders who
have performed well the duty of ruling should be “reputed
worthy of double honor, especially those who labor in the
Word and in doctrine.” You are the elder to whom was
recently committed the charge of ruling over the Church
of our country, and this charge was committed to you by
other elders, who divide among them the various offices of
that church, or who are called to preside over other churches.
You, the overseer, or Bishop of the Church of Rome, took
upon you the heavy responsibility of feeding that portion
of the flock of Christ, and of strengthening your brethren
with good example and holy doctrine. Your brethren, who
look to you for counsel and direction, depend in a certain
degree on you, regarding you as an elder brother, whose
judgment and prudence may aid their timidity and weak-
ness. On you, therefore, it devolves to propose to them that
which is of God and of the Lord Jesus Christ, and which
tends to the welfare of His Church. You it behooves to re-
store the truths of religion to their primitive purity ; to take
away every extraneous admixture, thus separating the good
wheat from the tares, in order to give to the Christian peo-
ple the nourishment of faith and of salvation. Your breth-
ren look up to you in this subject, which ought to be con-
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ducted with harmony, in order to preserve the union of the
Christian churches; and although each possesses over his
own church an equal authority, they nevertheless hesitate
to act without you; they expect you to set this work in
motion, and to be their model in the reformation of doec
trine.

Yes, Holy Father, the reformation of doctrine is the seri
ous business to which you and your brethren are called by
the people to turn your earnest attention, for it is well known
to all Christians that upon the purity and holiness of the
doctrines of the Church depend the purity and holiness of
the actions of believers. Now the doctrines which proceed
from men are neither pure nor holy, seeing that “ God hath
concluded them all in unbelief, that He might have mercy
upon all.” Therefore none but the doctrines of God are
the truth in religion ; all others are lies.

Think you, then, that those are doctrines of God which
are not contained in His Book, but are opposed to the sa-
cred precepts of His holy Word? Have you ever compared
the doctrines taught in primitive times with those of later
ages? Have you ever compared the dogmas of the Decre-
tals with the doctrines of the Bible? I have compared
them, and have shuddered at the result ; in amazement that
g0 many strange novelties, amounting to an actual renun-
ciation of the ancient faith, the pure creed of our fathers,
should ever have been introduced into Christianity.

Strip yourself, then, of that fatal prepossession that your
predecessors were holy and infallible. Examine carefully
the sources of the existing belief. Observe what is from
God, and what proceeds from man. Man has erred in pre-
suming to legislate in the things of God. Not only singly,
but in the aggregate, men have erred. The Divine assist-
ance was no doubt promised, but it was for preserving the
ancient doctrines, not for framing new ones; the Holy Spir-
it is with those who believe in the ancient Scriptures, but
not with those who tamper with the Divine Word. In the
Middle Ages the ministers of the Catholic Church reveled
in innovation, and from that time the desire for change has
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grown upon them to such a degree that primitive Christian-
ity can no longer be recognized.

Think you that it was ever permitted to men to add their
ideas and thoughts to the ideas and thoughts of God, or to
take any thing away from the Divine Book ? Are you not
rather persnaded with me that whosoever does this, on him
are denounced the chastisements of God, as it is written in
the last verse of the Divine Revelation— God shall take
away his part out of the book of life, and out of the holy
city, and from the things which are written in this book ?”
To add to the meaning, or to change it! to overturn on cer-
tain points the entire system and spirit of the Divine Legis-
lator ! 1 ask you, who were an elder before me, and a ruler
among the elders, are such things to be endured? How-
ever ancient these errors may be, however concealed by some
or acquiesced in by others, shall prescription prevail to this
extent? No! no antiquity can establish the abuses of re-
ligion ; and even if the whole world were combined to main-
tain error (supposing such a thing were possible), even that
would not hinder its destruction by any single person who
had with him the Word of Truth. This, then, is the point
at issue ; the abuses of Rome have existed long, and obtain-
ed for a long time the support of the multitude ; do they for
that reason cease to be abuses? Her errors have been adopt-
ed, applauded, followed ; do they on that account cease to be
errors? And must not abuses and errors be reformed, where-
soever they may be found, or however long they may have
existed ?

But with whom does it rest to effect a reform in matters
of religion? Who is to promote it, and by what means?
I reply, first, the bishops; then the elders; afterward all
who have a zeal for religion. The instrument of reforma-
tion is most simple, viz., the Word of God as it stands writ-
ten in the Holy Scriptures, pure as our forefathers received
it, powerful in itself to change the face of the whole uni-
verse. The truths of that sacred book constitute the whole
of Christianity ; out of it there exists no truth for the Church.
Be it yours, then, Holy Father, with the sacred Bible in
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your hand, to reform the doctrine corrupted by your prede-
cessors ! No one so well as you can do this work ; no one
so much as you is bound to do it by conscience and by spe-
cial obligation.

Let this consideration sink deep into your mind, How sad
is the present state of religion in Italy, that country with
which you are most closely connected ? Where, now, can
be found among us that holiness of faith, whence alone pro-
ceeds holiness of works? When we look for Christianity,
what do we see around us? Infidelity or superstition. In-
fidelity in all those classes who call themselves enlightened ;
superstition in those who follow the teaching of your priests.
On the one hand are men who have cast off all belief, and
have rejected Christianity with popery. Seeing that both
Gospel and Canons came to them from the same hands,
they have concluded that both must be lies ; that both be-
ing preached to them with the same fervor, nay, the Canons
sometimes exalted above the Gospel, both have been con-
trived only to shackle consciences, to degrade the spirit of
man, to subjugate the people to the rule of one individual
who has had, in all ages, an appetite for power! Thus,
not distinguishing the work of man from pure Christianity,
which is the work of God, they have rejected every thing
alike, and live the life of infidels. On the other hand, we
behold men who receive implicitly all that is taught them
—to whom all is gold which is sold by the priests—to whom
all is sacred which has any show of religion or piety—who,
not caring for faith, seek only for good works; and, think-
ing little or nothing about God and Jesus Christ, run after
saints and the Virgin, relics, images, and indulgences !

These two classes, generally speaking, comprised all the
Christianity of Italy ; and to this unsoundness is to be re-
ferred the reigning immorality, the want of energy of mind,
the absence of virtue and of union among our citizens. ¢ The
Church which divides the races within our country’” was
the great subject of lamentation to that immortal genius,
who, three centuries ago, on the banks of the Arno, reveal-
ed to the world the wickedness of princes. ¢ The Church
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which demoralizes the people” with its doctrines even more
than with its practices, is the lamentation which I, a son
of Italy, a minister of the Italian people, raise aloud to heav-
en, and which, with all the strength that is in me, I would
echo in the ears of all good men who love our country. Yes!
from the Church, or rather from those who call themselves
the Church, proceeds all that series of evils which degrades
our beautiful land, and lowers our people in the eyes of the
stranger. Nor will I ever cease to utter my voice until,
in this respect more than any other, our beloved Italy shall
be seen reforming herself, and by these means returning
gloriously to holiness of faith, to purity of morals, to mutual
love among our citizens. '

And you, Holy Father—are not you, like me, an Italian ?
do not you, like me, feel burning within you the sacred love
of country—<la dolce carita del natio loco?”’ Oh'! I will
not so wrong you as to suppose you now destitute of a sen-
timent which has hitherto distinguished you; a sentiment
which ought rather to grow stronger in your mind, now that,
as bishop of the most ancient of cities, you occupy the most
glorious of thrones. To you the applauding people ascribe
a generous liberality ; from you are expected good laws, and
ameliorations in the difficult details of government. From
you they hope to receive that in which they would receive
every thing—which by one act you have the power to give
them—a religious reformation. Whoever thinks correctly,
knows that on this point depend social improvement, public
prosperity—in a word, every good thing which, by the favor
of Divine Providence, citizens are capable of acquiring.
Without this, we shall always remain in wretchedness, un-
happiness, disunion. Without this, there will never be con-
tentment, nor any tranquillity among the people. The
spirit of restless change will continue to agitate them—to
their own injury, it is true, but also to the destruction of
yourself and of others who are their princes.

Reform, then, let us have in the Church ; but what re-
form, and in what particulars? Must I repeat it? Re-
move every thing invented by popes, decreed by popes, de-
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signed for the interest of popes. All this is popery, not
Christianity ; and we are resolved to be henceforth Chris-
tians, not papists. The reformation is complete when once
the sentence is uttered, “ The Bible, and nothing but the
Bible.”

For instance, that you, Pius, should be Bishop of Rome,
is not contrary to the Bible. But tAis is contrary to it, that
you should assume a bishopric over those sees which have
already another bishop ; for all bishops are equal, each one
the pastor of his own flock, and each independent of the
other. For my part, you should have my vote to be bishop
of all Italy, were all the other bishops removed ; but you
can not rightfully coexist. That elders, too, should exist,
is in accordance with the Bible—and you may call them
priests, if you will; but as for friars, they are contrary to
the Bible; their vows are repugnant to the Gospel, what-
ever your theologians may say of them ; and their ministry
useless, at least, if not hurtful, to the Church.

What, again, do we mean by the Church? You know
well that in the Word of God it means the Christian people.
It is contrary, then, to the Bible for the Church to mean the
priests only. Let it please you, Holy Father, to consider
well, for a moment, this point, which is at present of the
highest importance. Do you believe that what has been
usurped should be restored ?  Let it, then, be by your means
that the people resume their ancient rights, and repossess
the Church according to their right. But what Church will
you restore to the people of Italy ? The Latin? But where
is now the Latin people or the Latin language? Do you
not perceive what a scourge God sent you when the priests
of Rome wished to appropriate the Church to themselves
and to make it their private property, declaring themselves
princes and governors, and the people subjects and slaves
to the Church of the priests? It was a chastisement not
unlike that which God sent in the valley of Shinar, when
daring men set themselves to build the famous tower which
was to reach to heaven. Audacious priests, in the thir-
teenth century, also attempted to raise themselves into a
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spiritual power, intending to hold the people forever in sub-
jection. But God sent among them by degrees the spirit
of confusion, rendering their language unintelligible to the
people, so that people and priests were compelled to sep-
arate. With the priests remained the ancient language, in
which they had dictated laws at variance with the Gospel ;
and, sometimes in Christ’s name, sometimes in the name of
Moses, had oppressed, burned, tortured the people ; a lan-
guage associated with crimes which daily mounted up to
the throne of the Omnipotent, provoking the infliction of con-
dign punishment—such crimes as prayers addressed in the
temple to saints instead of to God ; the Word of Truth ex-
changed for fables; and Christian teaching founded no lon-
ger on the ancient doctrine of the Bible, but on the new doc-
trine of the Canons. The whole language of Catholicism,
having become exclusively Romish, had adulterated the
things of God, the doctrines and maxims of the religion of
Jesus Christ.

So grievous a scandal drew down upon Rome the anger
of the Eternal, who seemed, as it were, to repeat the an-
cient words, ‘“ Let us go down, and there confound their lan-
guage.” That beautiful idiom, which, originating in Lati-
um among the descendants of Romulus, grew with the great-
ness of ancient Rome, the language of Virgil and Tully, be-
came confused and lifeless ; and Rome, the new Babel, be-
held issuing from her bosom and growing up at once a gen-
eration of sons who understood not the language of their
fathers. The Church of the priests felt the heavy blow
which came upon it from heaven ; but, instead of weeping
and humbling herself before God—instead of repenting and
correcting her faults, she persisted in her error, and launch-
ed her anathemas against the people ; declaring, like the
haughty synagogue of old, that it was enough for her to
comprehend herself—as for the people, so much the worse
for them if they did not understand her language !

What followed? People and priests became divided.
The Church and the nation became separated forever ; the
Church and priests called themselves Latin, while the na-
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tion and the people called themselves Italians. This is a
great fact which has not hitherto been sufficiently regarded.
The people, ever under subjection to the tyranny of the
priesthood, had not the spirit to resist oppression, and hardly
even to open their eyes to look upon its chains. In the
mean time the priests labored to impress them with a be-
lief that such was their natural condition. Slaves by the
will of the strong, they were taught to believe themselves
so by fatality of nature and by the will of God. Such was
the consequence which naturally resulted.

But enough! The people have opened their eyes. They
have beheld their chains. Like a lion they have burst
through them. They threaten their former oppressors with
a look that may well make them tremble. Their roaring
was like the waking up of nature, indicating a grand change
in the face of the world. The people have declared that
the times are gone by when they would submit to be badly
governed by their pretended masters, and that they, the peo-
ple, are arbiters in their own aftairs. Now we priests are
specially bound to do justice to the people ; for to us, more
than to others, has their cause been confided. Be it ours,
then, to enlighten them, which is the first thing they need.
Be it ours to assist and protect them with that holy w®gis
which they themselves have confided to us. Let us unite
with them in the true religion of our forefathers. When
God extinguished our Latin language, he meant thereby to
punish us priests, and not the people. Let us submit to
that punishment. The Latin language has corrupted the
truths of the Catholic Church, and therefore God has ex-
tinguished it. Let our church rise again in the Italian lan-
guage, and let this be the ancient church of apostolic times.
Exile, anathema, to the Church of the Middle Ages! Thus
alone can we priests become again united to the people;
thus alone can we recover the Church ; for—once more let
it be said—the Church means the people, bishops and priests
being only the ministers of the people. It is not in the na-
ture of things that the language of the Church should be
other than the language of the people. Italian is our lan-
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language, and Italian must necessarily be that of our
church.

This church it is which I desire to serve as a minister.
Wiil not you, Holy Father, serve it as bishop? Gladly
would I then return to you; and with me many who are
now alienated from it would gladly return. Thenceforth
they will have no cause to separate from it, for Jesus Christ
will truly reign in our church, and with Him will reign
union, peace, concord, charity. Oh, what a sight were this !
“ How good and how pleasant it is for brethren to dwell
together in unity I’ Thus united in the Italian Church, we
ghould nemove every thing which separates us from other
Christian churches. Germany, England, Switzerland—all
other countries at present divided from the communion of
Rome, would be again united with us in one faith. Nations
would be drawn together in the bonds of brotherhood. And
you, Holy Father, would be the blessed instrument by which
would be realized the Divine prophecy, ““ There shall be one
fold and one Shepherd.”

“The grace of our Lord Jesus Christ, and the love of
God, and the fellowship of the Holy Ghost, be with us all.
Amen.”

MavLTa, 1846.

CHAPTER V.
THE INQUISITION IN THE NINETEENTH CENTURY.

We are now in the middle of the nineteenth century, and
still the Inquisition is actually and potentially in existence.
This disgrace to humanity, whose entire history is a mass
of atrocious crimes, committed by the priests of the Church
of Rome, in the name of God and of His Christ, whose vicar
and representative, the pope, the head of the Inquisition,
declares himself to be—this abominable institution is still
in existence in Rome and in the Roman States. I have
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heard of some avowed or concealed papists belonging to
Great Britain, who, on occasion of the public demonstra-
tions that took place in the principal cities of the kingdom
on account of my liberation, had the boldness to deny that
I had ever been incarcerated in the Inquisition at all, or that
such an establishment existed in Rome at the present pe-
riod. I shall not take up my own time, or that of my read-
ers, in arguing with these persons, any more than I should
with those who might deny that it was day when the sun
was in its zenith.

In the month of April last, during my stay in Dublin, an
immense number of people, of all ranks and classes, attend-
ed the meetings that were held in my favor, to express their
joy in seeing me, and the satisfaction they experienced in
hearing me. The whole body of papists were considerably
annoyed on the occasion, and not knowing in what manner
to put a stop to the proceedings, some of them took it into
their heads to spread a report through the city, affirming
that I was not the identical Dr. Achilli imprisoned by the
Inquisition, but an impostor, who assumed his name. This
poor invention, however, was not very likely to serve them,
as it would have been easy for me to prove my identity. In
like manner, any one who should persist in denying the
present existence of the Inquisition in Rome would soon find
his statement refuted and held up to ridicule. And this
being granted, can any one attempt to justify the conduct
of the Church of Rome in permitting it ?

I do not know what to think of the impudence of a cer-
tain writer, unquestionably not an ordinary personage, who,
a short time ago, published an article in the ¢ Dublin Re-
view” (July, 1850), entitled “ The Inquisition,” the object
of which was to persuade the world that, after all, this In-
quisition, respecting which so much wnjust clamor (') had
been raised, contained nothing but what might honestly be
considered necessary for the present state of society and the
interests of religion. Every religion, it was stated, had been
intolerant. What by us, in the present day, is denominated
intolerance, ¢ entered into the very spirit of the Jewish re-



DEALINGS WITH THE INQUISITION. 73

ligion.” (P.423.) The learned writer, who, by-the-way,
we verily believe to be at this present time a cardinal, and,
to his shame, an Englishman, leads the reader to the con-
clusion that the Almighty himself, the true founder of the
Jewish religion, has countenanced intolerance. He then
proceeds to observe : «“Of the five great religions which di-
vided the Gentile world—the Greek, the Roman, the Egyp-
tian, the Persian, and the Indian—there 1s not one which
can claim exemption from the charge.” (I4.) His infer-
ence, therefore, is, that it is no wonder that Christianity also
is in a similar state; and this involves the further conclu-
sion that Christianity itself, in this respect, is a system of
religion similar to these five great religious systems which
divided the pagan world. This is the doctrine held out to
us by a cardinal archbishop! Like the preceding religions,
Christianity, according to him, has always been more or
less intolerant. With respect to papacy, it is most true
that In practice it has always been more or less so, but in
theory it has been always the same. In fact, Thomas Aqui-
nas, the leading theologian and doctor of the Church of
Rome, lays down the following doctrine, which his emi-
nence and others of his school seem very ready to act upon.
«“It is,” says he, “much more grievous to corrupt faith,
which is the source and life of the soul, than to corrupt
money, which but tends to the relief of the body. Hence,
if coiners and other malefactors are justly put to death by
the secular authority, much more may heretics not only be
excommunicated, but even justly put to death.’* For ex-
ample, if you, reader, a Christian of intelligent mind, should
deny that the bread and the wine, in consequence of a few
words uttered over them, should cease to be actually bread
and wine—you, in that case, have corrupted the faith of
the Thomasine school, which is that of the Church of Rome ;
and the reverend inquisitor speedily lays hold of you, with
sufficient argument before him to condemn you to death, for
the glory of God.

These barbarities were formerly common in Spain and

* 8t. Thom., 24, 9 : xi,, art. 3.

D
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Italy ; but now!! Is the theory of the Church of Rome, I
ask, still in favor of these practices? I ask whether it be
possible for Cardinal W——, who is an Englishman, to re-
nounce this doctrine, and at the same time remain consist-
ent to his principles ? It it not manifestly a contradiction ?
It is his duty,* then, as a Roman Catholic and an arch-
bishop, to condemn you to death, whenever he may have
the power so to do, if you refuse to believe that the bread
and the wine, over which a priest has breathed the words
« Hoc est corpus meum,” have not forthwith ceased to be
bread and wine. Yes, his eminence, faithful to his oath,
and sanctioned by the theological and legal decision of the
Thomasine doctors, must of necessity consign you to the
flames. Are flames no longer resorted to, as attracting too
vividly the attention of the public ? It matters not; poison
will get rid of a heretic equally well, and more secretly.

The reverend Jesuits Busemban, Sa, Escobar, and oth-
ers, readily give their vote to that effect. When, in the
year 1842, I was for the first time delivered over to the In-
quisition, the general of the Dominicans, the oldest of the
inquisitors,t exclaimed before the council, “ This heretic,”
speaking of myself,  we had better burn him alive.” Such
was the humanity of one who had grown gray among the
corruptions and evil practices of his profession! His prop-
osition, however, was not seconded, it being the first time I
had been accused ; but what might not have been my fate
if this old man had been living, and appointed to judge me
in the year 1850 ? In fact, I heard last year, while I was
in Rome, that another of these precious theologians, less
fierce and furious than the Dominican, suggested a more
moderate proceeding, in the following terms :

I should advise that Achilli be so dealt with as to pre-
vent the possibility of his ever troubling us any more.”}

* The bishops swear to observe the laws of the Inquisition.

t Father Ancarani, an inquisitor of forty-five years standing.

t This most reverend personage is a man of mild temper, apparently in-
capable of cruelty. He was at that time one of the counselors of the In-
quisition.
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This, unquestionably, evinced no intention of setting me at
liberty. And at a later period, after I had written my let-
ters to the pope, and published many other things in oppo-
sition to the Romish doctrines, the same monsignore, speak-
ing of me to one of his adherents, who was more my friend
than his, observed,

“T was right in the advice I gave in 1842, that Achilli
should be so dealt with as to prevent the possibility of his
ever troubling us any more. Had it been followed, we
should not have had the present annoyance. And who
knows what worse he may not have in store for us ?”

I am, indeed, much indebted to this monsignore : 1 hope
to do far better yet for the true Church of Christ.

What, then, is the Inquisition of the nineteenth century ?
The same system of intolerance which prevailed in the bar-
barous ages. That which raised the Crusade, and roused
all Europe to arms at the voice of a monk* and of a her-
mit.t That which—in the name of a God of peace, man-
ifested on earth by Christ, who, through love for sinners,
gave himself to be crucified—brought slaughter on the Al-
bigenses and the Waldenses ; filled France with desolation,
under Domenico di Guzman ; raised in Spain the funeral
pile and the scaffold, devastating the fair kingdoms of Gran-
ada and Castile, through the assistance of those detestable
monks, Raimond de Pennefort, Peter Arbues, and Cardinal
Torquemada. That which, to its eternal infamy, registers
in the annals of France the fatal 24th of August, and the
5th of November in those of England. That same system
which at this moment flourishes in Rome, which has never
yet been either worn out or modified, and which, at this
present time, in the jargon of the priests, is called “the
holy, Roman, universal, apostolic Inquisition.” Holy, as the
place where Christ was crucified is holy ; apostolic, because
Judas Iscariot was the first inquisitor ; Roman and univers-
al, because from Rome it extends over all the world.

It is denied by some that the Inquisition, which exists in
Rome as its center, is extended throughout the world by

* Bernard of Chiaravalle. t Peter the Hermit.
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means of the missionaries. The Roman Inquisition and the
Roman Propaganda are in close connection with each other.
Every bishop who is sent @ partibus infidelium, is an in-
quisitor charged to discover, through the means of his mis-
sionaries, whatever is done or said by others in reference to
Rome, with the obligation to make his report secretly. The
apostolic nuncios are all inquisitors, as also are the apostolic
vicars.

Here, then, we see the Roman Inquisition extending into
the most remote countries. ln India, for example—who
would ever believe that the Inquisition was at work there ?
So far from Rome ! in the dominions of the English! The
bare assertion would meet with ridicule. “Oh'! the Inqui-
sition in India! No, no, we can not believe that. In name,
indeed, it may be there, but never in actual reality.” For-
tunately, however, I have a letter by me, which I received
in this country in March last. The original has been seen
by many persons ; among others, by Sir Culling E. Eardley,
through whom, indeed, I received it. It came to hand very
opportunely. It is written in English, and, if not elegant
in its phraseology, it is at least sincere, and to be depended
upon. It is as follows :

“ Dear AND REVEREND Sir,—I hope you will excuse me
if I, who am a stranger to you, take the liberty to address
you the present letter. But the same God who delivered
you from the brutal hands of your persecutors (for which I
congratulate you) has given me courage to rise from my
lethargy in which I was ; and, kneeling before his presence,
I heard a voice, saying, Write to Mr. A. [Achilli] for advice,
and fly again from this Babylon. Therefore, full of confi-
dence, I take the pen, in order to relate to you all my story.

“] am a Roman Catholic priest, and, as soon as I was or-
dained, being very anxious to preach the Gospel to the poor
Hindoos, I left Rome on the 2d of March, 1840, being then
twenty-three years of age, and was sent by Propaganda
Fide to India ; and there, being able to speak the English
language, I was appointed, by the Roman Catholic bishop
of Bombay, as military chaplain, and was sent to a military
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camp at Belgaum, where I was a very zealous and bigoted
Roman Catholic priest till God was pleased to open my eyes
in the following manner :

« A Protestant clergyman of the Church of Scotland,
named Taylor, celebrated the marriage ceremony to two
Catholics, and this hurt my feelings very much ; therefore
I thought it my duty to write him a letter in very impolite*
manner, as is the custom of all Roman Catholic priests to
do, to which he answered very kindly, and sent me also
some Protestant books to read ; of course I refused to read
them, and I returned them to him. But God put it into his
heart to call as he did on me. He spoke to me a new lan-
guage which I had never before heard ; it was the language
of a true Christian—(how the sinner is justified before God).
This language, by the grace of God, touched my heart in such
a manner that I took a Protestant book and began to read.
It was ¢ The Spirit of the Papacy,” which opened my eyes,
and I began to perceive the errors of the Church of Rome.
Then, quite another man, I opened the Holy Bible, and con-
firmed myself that the Catholic religion is in perfect contra-
diction to the Word of God, and that the Protestant Church
was the Church in which God called me ; therefore I opened
my mind to the Rev. Mr. Jackson, who was the military
Protestant chaplain at Belgaum, and a great friend of mine.
He advised me to write to Dr. Carr, bishop of Bombay,
which I did ; and his lordship was pleased to answer me in
a very polite manner, begging me to write my sentiments
about the real presence of our Lord Jesus Christ in the Sac-
rament, and a treatise on the spiritual power of the pope,
which I also did ; and then he wrote to me to go to Bom-
bay, where I embraced the Protestant religion, that is to
say, the pure religion of the Gospel.

“ A Spanish Jesuit priest, named Francis Xavier Serra,
whom I never saw before, called on me in a secular dress,
and, speaking the Italian language well, he told me that he
was an Italian layman, and having heard that I was an Ital-

* As the style does not interfere with the sense, it has not been deemed
necessary to correct the foreign idioms in this letter.
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ian too, he called on me ; but he did not mention any thing
about religion, saying he did not care about it; and he was
very kind to me. He called on me four or five times; till
one day, being a very agreeable evening, he begged me to
take a round with him, which I did. And we went near
the Catholic church, and, to my great surprise, I was taken
by four men, and forced to go to the vicar general, where
they forced me to write a letter to the Protestant minister,
Mr. Valentine, in whose house I lived, stating my intention
to return to the Catholic religion ; which, I am very sorry
to say, I did. They then closed me in a room till Sunday,
when the vicar took me by force to the pulpit, and dictated
to me what I.was to say to the congregation ; and he obliged
me to declare that I left the Catholic religion for worldly
motives, which was quite contrary to my sentiments. When
night came, they took me from the room in which I was
closed, and delivered me to a captain of a French ship, as
a prisoner, with the order to take care of me to Marseilles,
where he delivered me to the bishop, who, with a French
priest, sent me to Rome. From Rome I was sent, as a pun-
ishment, to a convent at Perugia, where I remained for five
years, till I got again my liberty, and returned to Rome ;
this was in November, 1848.

“I am sure, sir, you are not surprised to hear the treach-
ery made to me at Bombay by that Jesuit and by the vicar.
Besides, you must know that the vicar, whose name is
Father Michele Antonio, for his bad character had been
put in jail for six months by the British government at
Bombay.

«“ Now, sir, I live in a most miserable state of mind, be-
ing from my heart a Protestant, yet I am obliged to observe
the Roman Catholic forms, which is quite contrary to my
feelings. 1 am very sorry that I had not in India the
Christian courage which you have demonstrated just now
in Rome ; but you must know that they threatened me with
brutal menaces, and that I was too young.

“I-am at present firmly resolved to fly from this Baby-
lon, and embrace again the pure doctrine of the Gospel ;
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to remain in the faith, by the grace of God, till my death,
and to preach it throughout the world. . . . .
«“1 have the honor, &ec.,
“ Your brother in Jesus Christ,
N, N.”

“ RoME, the 26th Feb., 1850.”

This adventure at Bombay proves that the Inquisition is
not only in existence, but sufficiently daring to carry on its
operations even within the British dominions; and we see
the manner in which it acts. In Bombay, the recantation
of this poor priest is all that is known (as an English mis-
sionary, who was there at the time, told me): it was said,
indeed, that he had since left the country ; but no one knew
of the treachery of the Jesuit, or of the tricks of the apos-
tolic vicar.

Similar events occur more or less frequently in various
parts of the world, most commonly in the Levant, since the
Turkish governor does not grant his protection to foreigners,
and the obliging consuls of Austria, France, and Naples
generally have the complaisance to arrest whomsoever the
bishops require, and send them to Rome. It is notorious that
in Constantinople, in the year 1847, an Armenian priest, D.
Giovanne Keosse, although an Ottoman subject and born in
Constantinople, was seized in the night by four bullies from
the Austrian embassy, and hurried into a steamer, to be
conveyed as a prisoner to Marseilles, and thence to Rome,
to be handed over to the Inquisition. And all this took
place by order of the Armenian Catholic bishop.

This Keosse, who was confined in a cabin on board
the steamer, found means to effect his escape, by slipping
through the window into a boat, while the vessel was dis-
embarking a part of its passengers and goods at Smyrna.
He subsequently put himself under the protection of the
American consul ; and the Austrian, finding himself dis-
covered, gave up the affair, and so it ended. Keosse, how-
ever, did not feel at all sure of his safety from the grasp
of the Inquisition so long as he remained under the Ottoman
government ; and being advised to go to Malta, he went
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there without delay, and there he remains at the present
period. This affair of Keosse was much talked about; sev-
eral journals took it up; and some went so far as to insult
the embassy for acting in the character of inquisitors.

I certainly think these gentlemen must be ashamed of
themselves for having lent their aid to the Inquisition of
Rome, pretty much in the same manner as the French have
reason to blush for having lent six chasseurs of Vincennes
to effect my imprisonment in the same place. But such is
the witcheraft of this renowned harlot, that, almost with-
out being aware of it, ¢ all nations have drunk of the wine
of the wrath of her fornication, and the kings of the earth
have committed fornication with her.”*

We have seen Constitutional Austria and Republican
France degrade themselves so far as to bombard our cities,
to replace upon the throne—whom ?—the head of the In-
quisition ! And Spain, that has shown so much determin-
ation in resisting priesteraft, monkery, and the dominion of
the Inquisition, she also hastened to Rome—and for what
purpose ? To assist in the restoration of the papacy.

But let us inquire what is the Inquisition of the present
day in Rome? It is the very same that was instituted at
the Council of Verona, to burn Arnold of Brescia ; the same
that was established at the third Council of the Lateran, to
sanction the slaughter of the Albigenses and the Waldenses,
the massacre of the people, the destruction of the city; the
same that was confirmed at the Council of Constance, to
burn alive two holy men, John Huss and Jerome of Prague ;
that which at Florence subjected Savonarola to the torture,
and at Rome condemned Aonio Paleario and Pietro Carne-
secchi. It is the self-same Inquisition with that of Pope
Carafla and of Fr. Michele Ghistieri, who built the palace
called the Holy Office, where so many victims fell a sacri-
fice to their barbarity, and where, at the present moment,
the Roman Inquisition still exists. Its laws are always the
same. The Black Book, or Praxis Sacre Romane In-
quisitionss, is always the model for that which is to succeed

* Rev., xviii., 3.
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it. This book is a large manuscript volume, in folio, and is
carefully preserved by the head of the Inquisition. It is
called Libro Nero, the Black DBook, because it has a cover
of that color; or, as an inquisitor explained to me, Libro
Necro, which, in the Greek language, signifies * the book
of the dead.”

In this book is the criminal code, with all the punish-
ments for every supposed crime ; also the mode of conduct-
ing the trial, so as to elicit the guilt of the accused ; and
the manner of receiving the accusations. I had this book
in my hand on one occasion, as I have related above, and
read therein the proceedings relative to my own case ; and
I moreover saw in this same volume some very astounding
particulars : for example, in the list of punishments I read
concerning the bit, or, as it is called by us, the mordacchia,
which is a very simple contrivance to confine the tongue,
and compress it between two cylinders composed of iron and
wood, and furnished with spikes. This horrible instrument
not only wounds the tongue and occasions excessive pain,
but also, from the swelling it produces, frequently places the
sufferer in danger of suffocation. This torture is generally
had recourse to in cases considered as blasphemy against
God, the Virgin, the saints, or the pope. So that, according
to the Inquisition, it is as great a crime to speak in dispar-
agement of a pope, who may be a very detestable character,
as to blaspheme the holy name of God. Be that as it may,
this torture has been in use till the present period ; and, to
say nothing of the exhibitions of this nature which were dis-
played in Romagna, in the time of Gregory XVI., by the
Inquisitor Ancarani—in Umbria by Stefanelli, Salva, and
others, we may admire the inquisitorial zeal of Cardinal Fe-
retti, the cousin of his present holiness, who condescended
more than once to employ these means when he was bishop
of Rieti and Fermo.

Every one knows how the Holy Inquisition has surpassed
every other tribunal by its exquisite ingenuity in torturing
human nature. Must I bring examples from the Inquisi-
tion of Spain? That of Rome has had her own to answer

D2
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for as well. Through the mercy of Heaven, the former has
come to an end, but that of Rome is in full vigor.

1 do not propose to myself to speak of the Inquisition of
times past, but of what exists in Rome at the present mo-
ment ; I shall therefore assert that the laws of this institu-
tion being in no respect changed, neither can the institution
itself be said to have undergone any alteration. The pres-
ent race of priests who are now in power are too much
afraid of the popular indignation to let loose all their in-
quisitorial fury, which might even occasion a revolt if they
were not to restrain it ; the whole world, moreover, would
cry out against them, a crusade would be raised against the
Inquisition, and, for a little temporary gratification, much
power would be endangered. This is the true reason why
the severity of its penalties is in some degree relaxed at
the present time, but they still remain unaltered in its
code.

Coucerning the method of conducting a process, I read in
the Libro Necro as follows : “ With respect to the examina-
tion, and the duty of the examiners—ecither the prisoner con-
fesses, and he is proved guilty from his own confession, or
he does not confess, and is equally guilty on the evidence of
witnesses. If a prisoner confesses the whole of what he is
accused, he is unquestionably guilty of the whole ; but if he
confesses only a part, he ought still to be regarded as guilty
of the whole, since what he has confessed proves him to be
capable of guilt as to the other points of accusation. And
here the precept is to be kept in view, ‘no one is obliged to
condemn himself,” nemo tenctur prodere se ipsum. Never-
theless, the judge should do all in his power to induce the
culprit to confess, since confession tends to the glory of God.
And as the respect due to the glory of God requires that no
one particular should be omitted, not even a mere attempt,
go the judge is bound to put in force not only the ordinary
means which the Inquisition affords, but whatever may enter
into his thoughts as fitting to lead to a confession. Bodily
torture has ever been found the most salutary and eflicient
means of leading to spiritual repentance. Therefore the



DEALINGS WITH THE INQUISITION. 83

choice of the most befitting mode of torture is left to the
judge of the Inquisition, who determines according to the
age, the sex, and the constitution of the party. He will be
prudent in its use, always being mindful at the same time
to procure what is required from it—the confession of the
delinquent. If, notwithstanding all the means employed,
the unfortunate wretch still denies his guilt, he is to be con-
sidered as a victim of the devil, and, as such, deserves no
compassion from the servants of God, nor the pity or indul-
gence of holy mother Church : he is a son of perdition. Let
him perish, then, among the damned, and let his place be
no longer found among the living.”

This most astounding page is followed by another, in
which is given the mode of obtaining a conviction. Various
means are pointed out to establish the guilt of the prisoner,
and to declare him deserving the condemnation of the tri-
bunal. For example, Titius is accused of having eaten meat
on Friday or Saturday. The Inquisition does not permit
the name of the accuser to appear, neither those of the wit-
nesses. The accusation is laid that Titius has eaten meat
in the house of Caius. Sempronius is the accuser, and he
summons the family of Caius to give evidence ; but, as these
have been accomplices in the same. affair, they can not be
induced to depose against Titius; perhaps other witnesses
may be brought, who may be equally incompetent ; in which
case the wary judge endeavors to draw from the prisoner
himself sufficient to inculpate him. He will first inquire
respecting several other families the points which he wish-
es to know with regard to that of Caius. He will try to
learn at what other houses Titius has been accustomed to
eat, in order to know concerning the house of Caius, where
the meat was eaten. The accusation sets forth that on such
a day, at such an hour, Titius went to the house of Caius,
where the whole family were present, and that all sat down
to table, &ec., &c. If Titius admits all the circumstantial
matters brought forward by the accuser with respect to time,
place, and persons, but is silent, or denies entirely the only
crime imputed to him, he stands convicted : the accuser had
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no necessity to bring forward witnesses : judgment is pro-
nounced. '

This practice is still employed by the Inquisition. Inthe
year 1842, I was accused of having spoken, in a certain
house, against the worship of saints. If the judge had made
my accusation known (as is the case in all other tribunals
throughout the world), saying to me, You are accused of
having, in such a house, spoken of such and such matters,
in the presence of so and so, I should have known my ac-
cuser by the part he would take in the question. But in-
stead of interrogating me in a straightforward manner, I
was made to give a description of the house in question, to-
gether with that of several other houses; to describe the
persons belonging to it, and many other persons at the same
time ; to discuss the real subject of accusation, mixed up
with other irrelevant matters, in order to mislead me as
much as possible, and prevent me from gaining any insight
whatever of the points of which I was accused, or of the
persons who had accused me. Whether I confessed or not,
I was to be declared guilty, or, as they term it, 7eo convinto.

With regard to these denunciations, the Inquisition de-
clares that in matters of offenses against religion, it is the
positive and bounden duty of every one to become an ac-
cuser. Children may and ought to accuse their parents,
wives their husbands, and servants their masters. The law
18, according to the decrees of several popes, that whoever
becomes acquainted with any offense committed against re-
ligion, whether from his own knowledge or from hearsay, is
bound, within fifteen days, to bring forward his accusation
before an inquisitor, or the vicar of the Holy Office; or,
where these are not present, before a bishop. The crime,
whatever it may be, not only attaches to the principal and
the accomplices, but also to every one who knows of it and
does not reveal it.  So that if you, for example, dear reader.
should unfortunately belong to the Church of the Inquisition,
you would be obliged to accuse not only me, who address
you, but all those who, together with yourself, listen to me;
and whoever knows that you have listened to my discours-
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es, although he himself may never have heard me, is under
the obligation to denounce you to the Inquisition. The pun-
ishment for non-observance of this duty is excommunication,
which excludes the party subject to it from the benefit of
all the sacraments, and shuts him out from the kingdom of
heaven. Moreover, besides excommunication, he is liable
to be imprisoned in the Inquisition, and to suffer such other
punishment as may be deemed necessary. Even the very
cardinals, and the inquisitors themselves, are not exempt
from this obligation ; the pope himself has followed the ex-
ample. My letters to Gregory XVI. were immediately for-
warded to the Inquisition by his own hand. I have reason
to believe that Pius IX. did the same when I wrote to him.
All this we may overlook ; but that a wife should be obliged
to accuse her own husband, or a mother her children, is too
dreadful to think of.

I will here relate a fact which it always pains me to re-
call to mind, and which, until the present occasion, I have
never before spoken about. During my residence at Viter-
bo, my native town, where I was public professor and teacher
in the Church d¢ Gradz, I was one day applied to by a lady
of prepossessing appearance, whom I then saw for the first
time. She requested, with much eagerness, to see me in
the sacristy ; and as I entered the apartment where she was
waiting for me, she begged the sacristan to leave us alone,
and suddenly closing the door, presented a moving spectacle
to my eyes. Throwing off her bonnet, and letting loose in
a moment her long and beautiful tresses, the lady fell upon
her knees before me, and gave vent to her grief in abund-
ance of sighs and tears. On my endeavoring to encourage
her, and to persuade her to rise and unfold her mind to me,
she at length, in a voice broken by sobs, thus addressed me :

“ No, father, I will never rise from this posture unless
vou first promise to pardon me my heavy transgression.”
(Although much younger than herself, she addressed me as
her father.)

¢« Signora,” replied I, «“it belongs to God to pardon our
transgressions. If you have in any way injured me, so far
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I can forgive you; but I confess I have no cause of com-
plaint against you, with whom, indeed, I have not even the
pleasure of being acquainted.”

“I have been guilty of a great sin, for which no priest
will grant me absolution, unless you will beforchand remit
it to me.”

“ You must explain yourself more fully ; as yet, I have no
idea of what you allude to.”

It is now about a year since I last received absolution
from my confessor, and the last few days he has entirely
forbid me his presence, telling me that I am damned. I
have tried others, and all tell me the same thing. One,
however, has lately informed me, that if I wish to be saved
and pardoned, I must apply to you, who, after the pope, are
the only one who can grant me absolution.”

¢ Signora, there is some mistake here; explain yourself:
of what description is your sin ?”

«It is a sin against the Holy Office.”’*

“ Well, but I have nothing to do with the Holy Office.”

“How? are not you Father Achilli, the vicar of the Holy
Office ?”

“You have been misinformed, signora ; I am Achilli, the
deputy master of the Holy Palace, not Office ; you may see
my name, with this title, prefixed to all works that are print-
ed here, in lieu of that of the master himself. I assure you
that neither my principal nor myself have any authority in
cases that regard the Inquisition.”

The good lady hereupon rose from her knees, arranged
her hair, wiped the tears from her eyes, and asked leave
to relate her case to me; and, having sat down, began as
follows :

«Tt is not quite a year since that I was going, about the
time of Easter, according to my usual custom, to confess my
sins to my parish priest. He being well acquainted with
myself and all my family, began to interrogate me respect-
ing my son, the only one I have, a young man twenty-four

* Every offense of which the Inquisition takes cognizance is called *“ an
offense against the Holy Office.”
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years of age, full of patriotic ardor, but with little respect
for the priests. It happened that I observed to the curate
that, notwithstanding my remonstrances, my son was in the
habit of saying that the business of a priest was a complete
deception, and that the head of all the impostors was the
pope himself. Would I had never told him! The curate
would hear no further. ¢It is your duty,” said he, ‘to de-
nounce your son to the Inquisition.” Imagine what I felt
at this intimation! To be the accuser of my own son!
*Such is the case,’” observed he; ‘there is no help for it :
I can not absolve you, neither can any one else, until the
thing is done.” And, indeed, from every one else I have
had the same refusal. It is now twelve months since I
have received absolution; and in this present year many
misfortunes have befallen me. Ten days ago I tried again,
and promised, in order that I might receive absolution, that
I would denounce my son ; but it was all in vain, until I
had actually done so. I inquired then to whom I ought to
go to prefer the accusation, and was told to the bishop, or
the vicar of the Holy Office, and they named yourself to
me. Twice already have I been here with the intention
of doing what was required of me, and as often have I rec-
ollected that I was a mother, and was overwhelmed with
horror at the idea. On Sunday last I came to your church
to pray to the Virgin, the mother of Christ, to aid me through
this difficulty ; and I remember that when I had recited the
rosary in her honor, I turned to pray also to the Son, say-
ing, ¢ O Lord Jesus, thou wert also accused before the chief
priests by a traitorous disciple, but thou didst not permit
that thy Mother should take part in that accusation. Be-
hold, then, I also am a mother, and although my son is a
sinner, while thou wert most just, do not, I implore thee,
require that his own mother should be his accuser.” While
I was making this prayer the preaching began. I inquired
the preacher’s name, and they told me yours. I feigned to
pay attention to the discourse, but was wholly occupied in
looking at you, and reflecting, with many sighs, that I was
under the obligation to accuse to you my own child. In
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the midst of my agitation, a thought suddenly relieved me:
I did not see the inquisitor in your countenance. Young,
animated, and with marks of sensibility, it seemed that you
would not be too harsh with my son. I thought I would
entreat you first to correct him yourself, to reprimand, and
to threaten him, without inflicting actual punishment upon
him.”

I shall not recapitulate my injunctions to this poor woman,
to tranquilize her mind with respect to having to denounce
her son. I advised her to change her confessor, and to be
silent with regard to him—any how, she was not in fault.
And if confession, I further remarked, be a sacrament that
pardons sins, it can never be made a means of unwarrant-
ably obtaining information as to the words or deeds of an-
other.

But had I really been vicar of the Holy Office, what was
my duty in this matter? To receive the accusation of this
mother against her own son. An unheard-of enormity ! She
naturally would have made it in grief and tears, and I should
have had to offer her consolation. And since this horrible
act of treason has the pretense of religion about it, I should
have employed the aid of religion to persuade her that the
sacrifice she made was most acceptable to God. Perhaps,
to act my part better, I might have alluded to the sacrifice
demanded of Abraham or Jephtha, or cited some apposite
texts from Scripture to calm and silence the remorse of con-
science she must have experienced on account of the ini-
quity of bringing her child before the Inquisition.

Now let us see what is done by the inquisitors. In what
is called the Holy Oflice, every thing is allowable that tends
to their own purposes. To gain possession of a secret, no
means are to be disregarded, not even those against our
very nature. For a father and a mother to reveal the
thoughts of their own children, so trustingly confided to
them—a revelation which may lead to their death—is so
great a crime that we can not imagine one more base. And
yet the Inquisition not only sanctions, but enjoins it to be
done, daily. And this most infamous Inquisition, a hundred
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times destroyed and as often renewed, still exists in Rome
as in the barbarous ages ; the only difference being that the
same iniquities are at present practiced there with a little
more secrecy and caution than formerly, and this for the
sake of prudence, that the Holy See may not be subjected
to the animadversions and censure of the world at large.

CHAPTER VL
THE SUBTLETY OF THE INQUISITION.

Tue case of this poor woman, obliged to denounce her
son, is in accordance with both the old and new regulations
of the Inquisition; and the manner in which it was en-
deavored to be enforced is of common occurrence. Many
other means are also in use among the artifices of this Holy
Office, to induce persons to betray their friends. A wife,
however, who is called upon to accuse her husband, has to
encounter more difficulty than a mother under the obliga-
tion to accuse her children. Indeed, such a circumstance
would never take place if the husband should discover that
it was the intention of his wife to lay open his secret thoughts
before so horrible a tribunal, the consequence of which would
be speedy arrest, torture, and condemnation!! The diffi-
culty of this case could not escape the observation of the
Roman court. Besides, if it was known as a certainty that,
in even a single instance, a wife, to oblige a priest, had be-
trayed her own husband, and that the priest had made use
of the confessional to induce the woman to the commission
of such an act, would the husband any longer calmly see
his wife going to confession, and not apprehend that between
her and the confessor some plot might be hatching ? A sin-
gle doubt, a mere suspicion, would be enough to sow discord
between a married pair; and as in Italy it happens that
the physical temperament is sufficiently ardent easily to fall
into excesses, it might happen that, through the agency of
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the priest, the hushand might beat, repudiate, or even mur-
der his wife.

How, then, is it to be managed that the wife shall be-
tray her husband with the least chance of his discovering
her treachery ? The best method is, that she should be in-
structed by her confessor to go to another town, where she
is not known, and there make her disclosure, keeping it se-
cret that she is the wife of the accused, and concealing his
real name, till the confessor has disclosed the aflair to the
Inquisition, which alone knows all the intricacies of the
proceedings. And since, moreover, it might happen that
the husband might know that his wife, under a false pre-
tense, had gone to another place to see the inquisitor, or the
bishop’s vicar, the Inquisition grants to other persons the
privilege of receiving an accusation, constituting them sub-
inquisitors for that single case, under the pledge of inviola-
ble secrecy. This arrangement is not merely imaginary,
but really takes place ; and in confirmation of it, I will here,
for the first time, relate another fact which happened to
myself.

In the year 1832 I was living at Viterbo, occupied with
many duties, which precluded me from the enjoyment of a
moment’s leisure. In the Civic College I was, during seven
years, Professor of Logic, Metaphysics, and Ethics; in the
College di Gradi, during five years, I was chief Professor
of Theology ; in the Bishop’s Seminary, I was Professor of
the Holy Scriptures, which chair was founded by myself,
and ceased on my departure after I had held it for two
years. I was sub-master of the Sacred Palace three years
under Cardinal Velzi, and three years under the most Rev-
erend Father Buttaoni; I was also yearly preacher at the
Church di Gradi, and superior of the monastery, with the
title of grand vicar. And, lastly, I was confessor to the
apostolic delegate, who is the governing prelate of the prov-
ince ; and, as such, I was in the habit of receiving many ap-
plications from all classes of people, who had recourse to
me to obtain favor or justice from the delegate.

One day, when I was very busy, a lady was announced,
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who, without sending in her name, earnestly desired to see
me. Iimagined she only came with some request concern-
ing the delegate, and therefore sent word that I was too
much occupied at that moment to be able to see her. The
lady persisted, and I sent the same excuse. At last, seeing
that I was firm, the lady handed a letter to the lay brother,
sealed with a large seal, and directed to “The Very Rev-
erend Father, Professor Gr. Achilli, Gradi, Viterbo.” The
seal was that of the Roman Inquisition, signed by the com-
missary general. The letter was as follows :

“Very REVEREND FaTHER,—The Sacred Congregation
of the Most Eminent and Reverend Cardinals, in their sit-
ting of Wednesday, the . . . . . have desired me to hand
over to you the inclosed form of denunciation, according to
which you will have the goodness to examine and interro-
gate the lady who is the bearer of it, avoiding to ask of her
her name, the place she comes from, and her connection
with the party accused, all which are already known to the
Sacred Congregation. For this purpose I am authorized to
invest you with all necessary authority on this particular
occasion, and for this time only. I recommend to you all
necessary prudence, and to be mindful of the inviolable se-
crecy due to the Holy Office, the slightest breach of which
is punished with ecclesiastic censure, and is finally referred
to the pope.

“You will have the goodness to send back, with all dili-
gence, after the performance of this duty, not only the form-
ula of questions, with the answers to them, but also the pres-
ent letter, of which no copy is to be taken.

“May the Lord prosper you.

“RoME, from the Palace of the Holy Office, }
March, 1832.”

When I had finished reading this letter, I felt a curiosity
to see this mysterious visitor. I therefore descended to the
apartment where she was waiting for me, and I saw a lady
about thirty years of age, well dressed, and in a style that
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announced her to belong to the wealthier class: her accent
showed that she came from another part of the country.
She received me with some degree of consternation in her
manner, and replied to me half trembling, and with down-
cast eyes and evident anxiety.

“Signora, I have received a letter through you ; the con-
tents must be known to you. Will you inform me in what
manner you obtained it ?”

“From my confessor ; I do not know whether directly
from Rome, or through the bishop.”

“Can you make it convenient to prefer your accusation
another time ?”’

«] pray you, let me do so at present, since to-morrow I
am obliged to return home.” ‘

I considered with myself whether I could not find some
excuse for not acting in this business, and so avoid all
trouble by sending the signora away, or whether I had not
better sacrifice a little time to receive the accusation, and
hear what it was about.

“ Well, then,” said I, < let us to business. I should imag-
ine it would not occupy much time—what is your opinion ?”

I then sat down before a table, and unfolded the formu-
lary of questions, which were comprised in a printed sheet.
I looked over the paper to ascertain its tenor, and of what
it treated. I thought no more of the lady; my mind was
entirely occupied in considering how I should proceed, when
a deep sigh aroused me, and made me turn my eyes toward
her. She began to weep outright.

«“ What is the matter, signora ? why do you weep ?”

Tears and sobs were her only reply. I endeavored to
speak comfort to her.

“ Signora, do not weep ; calm yourself ; reveal the cause
of your affliction, and you may find relief. If you disclose
your mind to me, I may, in my turn, say something that will
console you ; but if you do nothing but shed tears, I must
send some other person to attend to you, for I have business
which I can not postpone.”

She grew calmer by degrees, and I began my task. The
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formula was in Latin; I had to translate it into Italian :
her own answers were to be written down exactly.

I was displeased to see the act begin, * In the name of
God,” &c. : I felt, also, unwilling to put my own name at
the head of the document, which said, ¢ Before me, A. B.,
a certain woman presented herself.” 1 had, nevertheless,
a great desire to know the whole affair, and was, in a cer-
tain degree, pleased that the Inquisition had, on this occa-
sion, required my services. I had always abhorred the
Holy Office, and had intended, even from my earliest youth,
to expose its iniquity, as far as it was possible for me to do
so, whenever an occasion should occur. “The present is a
good opportunity,” I said to myself, ““ to get at the myste-
ries of the Inquisition. I shall doubtless learn some curious
matters, which may be useful to me hereafter.”

 Now, signora, you must remember that it is your duty to
declare the truth. I suppose it is no trifling affair that has
induced you to denounce a person to the Inquisition ; above
all, I desire to know what may have been your motives ?”

“To save me from a hell.”

“ Sometimes it happens that in seeking to avoid one hell
we may fall into another ; that in endeavoring to silence a
scruple we may incur remorse ; and that the means we take
to save the soul of another may endanger our own. Tell
me, from what kind of hell do you seck to be delivered by
this act ?”

¢ The hell that I experience in entering a church. It is
not every one who goes there that finds it a Paradise. God
is there, Jesus Christ, the most holy Madonna, saints, angels,
and holy water. It is there we are baptized, confess, and
receive the grace of God. I alore participate in none of
these ordinances in the church, therefore it has become hate-
ful to me, and the priests are odious in my sight.”

“ And how does all this happen ?”

¢ Father, it is as I say. You will understand it all. Re-
lieve me from this load, and I shall hope to be able after-
ward to make peace with God and the saints, and be de-
livered from this hell.”
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“ Well, what is the deposition—the accusation you have
to make ?”

« Allow me, O father, to relate my story from the begin-
ning. I can not tell you by halves.”

So saying, she remained thoughtful a few moments, and
then exclaimed,

I hardly know where to begin. I would inform you,
but—"

¢« Courage—relate the affair simply as it is. I wish not
to know either more or less than you choose to tell me. For
example, I ask neither your name, your place of residence,
nor what connection you have with the party accused.”

«“ Ah! father, these are the express conditions on which
I consented to disclose what I have to unfold. Shame for-
bids me to reveal either my name, my residence, or my con-
nections, since, were you ever to visit the town where I,
with my family, reside, you would recollect a deed of which
I am sure you can not approve. And where would be the
use of concealing the place of my residence, and telling you
the name of the party whom I am to accuse? It is too
well known that you should not yourself immediately rec-
ognize it. Oh, is it possible that at this price alone I am
to recover my peace ! at this, and at no other, to be admit-
ted anew to the privilege of confession, and the benefit of
the other sacraments! That to be a Christian I must con-
sent to betray another! to betray the person whom in all
the world I best love ! enjoined to do so both by Divine and
human laws !’

As she concluded she arose, and I observed that with the
fingers of her right hand she pressed upon her left, and turn-
ed round a ring that was there on the annular finger. She
then resumed :

¢« Where, then, shall we in future hope to place confi-
dence? How trust in the sacredness of vows pledged at the
altar? Can God be in contradiction to himself? Are there
two sets of laws, the one natural and the other contrary to
nature ? and are they both obligatory? Ought I, at the
same time, both to love and to hate? Oh! what would
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he say if he knew what occupies me at this moment? And
can I return joyfully to him, who little suspects what I am
doing, to still live with him, and call him by the tenderest
names, until the day comes, or perhaps the night, when the
officers of justice shall secretly enter the house, apprehend,
and take him away—and to what place? To the dungeons
of the Holy Office! And who would have placed him there ?
I, myself, by the very act I am going to commit. But if I
do not do so, I am in a state of perdition, since there will
be no longer pardon or absolution for me! Excommunica-
tion, from which no one can deliver me, will be my fate !
And he also will be excommunicated. His soul will be for-
ever lost unless it be purified in the Inquisition! Both of
us to lose all hope of salvation and eternal life, and that be-
cause we refuse to make fitting sacrifice on earth! These,
father, are the thoughts that agitate me, that divide my
soul, that have led me here, and that have since sealed my
lips. What ought I to do? whatreveal? I am miserable,
because I listen at once to the flesh and the spirit; and
whichever way I force myself to act, I am always divided
against myself. Oh'! why are not you, who are called fa-
thers, husbands as well; then, as other men, you would
have wives to love, and you would better comprehend these
matters, and would see the value of the text, ‘ Do not to
others what ye would not that men should do unto you.””

‘ Let us come to an cnd, signora. You have promised the
Inquisition to make an accusation, and that as a matter of
duty, or, rather, from gcruples of conscience. When you
made this promise, you no doubt imagined you did what
was right.”

“No, father, I do not deceive myself; I never thought
I was doing right. In every point of view I considered I
was doing wrong. Nevertheless, I judged it necessary, as
it is necessary to have an arm or a foot cut off that is in a
state of gangrene. I looked upon it as a castigation from
the Almighty ; as if my house had been burned, or a heavy
beam had fallen on my shoulders. I thought that God was
angry with me on account of my sins, and that to appease
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Him I must sacrifice to Him what was most dear to me. 1
have often felt as if I should not survive so dire an event ;
the mere idea of it is afflicting to me beyond expression. Fa-
ther, I am here to make a sacrifice of myself upon the altar,
I regret to say it, of the Inquisition.”

¢« And do you desire, signora, that I should be the priest
on the occasion ? It is an office I have never performed.
My hand is more ready to be stretched out for good than
evil. I should feel remorse in sacrificing you. I thought
that you were come to make your deposition voluntarily, of
your own free will; and even in that case I should have
had some hesitation in receiving it: I repeat, I have never
undertaken the office of an inquisitor. In the present case,
I will by no means lend my aid to an act of violence. I
am a minister of a God of Peace, of Christ, who died for our
sins; and it is on condition of believing in what He has
done for us that we obtain pardon. I do not find that any
sacrifice is required of us, to be reconciled to God, unless it
be the sacrifice of our spirit on the altar of faith. * A hum-
ble and a contrite heart,” says David, ¢ O God, thou wilt not
despise.” I find throughout the whole of the Bible a con-
tinual invitation to seek God ; and to find Him there is but
one way, which is Jesus Christ. He has said, I am the
way, the truth, and the life ; no man cometh to the Father
but by me.” Moreover, He says to us, ¢ Come unto me, all
ye that labor and are heavy laden;and I will give you rest.’
And this is more particularly addressed to sinners, whose
duty it is to go to Christ, and it is ours to endeavor to in
vite, to lead, to bring them to Him. Do you understand
me, signora—to Him, and to Him alone, and not to the In-
quisition.”

“Ah! my father,” here exclaimed the signora, * what
balm you pour into my wounds'! Your last words have
restored me to life. It is to Christ, then, and not to the
Inquisition, that I shall trust my husband. Yes, my hus-
band is he whom I am called upon to accuse, because he
had spoken ill of the pope, the bishop, and the priests, and
had on one occasion declared that if he could be assured
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that the pope was St. Peter himself, he would neverthe-
less spit in his face if he could. I told my confessor of
this, not to accuse my husband, but to learn what course I
had better pursue with him ; adding, that at times he was
so excited as scarcely to know the meaning of the words he
uttered. But, without further inquiry, my confessor en-
joined me to denounce him to the Inquisition. Finally,
however, he proposed that I should do so to the bishop ;
but as T would consent to neither proposition, he obtained
permission from Rome that I should come to you at Viterbo
to prefer my accusation, without disclosing my name, or
that the party accused was my husband. But you have
shown me how far better it is that I should recommmend him
to the love of Christ than to the wrath of the Inquisition.
It appears that you agree with me that in religion there
can not be any law contrary to nature. Oh! how often
have I repeated on this occasion, what my husband so con-
stantly asserts, that the priests have a religion and a moral-
ity contrary to nature ! To compel a wife to accuse her
husband! Ts it not a demoralization? A bad wife may
do so through motives of revenge—a good one would rather
accuse herself. It is a base thing, in any case, to accuse a
person secretly, without giving him any opportunity of ex-
culpation, or allowing him to know who is his accuser. It
is a crime that no moral duty can justify. Even the con-
templation of such a step has driven me to the brink of self-
destruction. But my confessor assured me that, in that
case, both my husband and myself would be undoubtedly
damned. And in confirmation of this, I once read, in some
old work, a story of a certain woman who had refused, be-
fore her death, to make one of these disclosures, and in con-
sequence not only was her soul condemned to the torments
of hell, but her body also found no rest in the grave, being
continually forced to leave it, until, being conjured with
holy water to declare the cause of its disquiet, it replied
that it was so punished because it had not obeyed the in-
junction it had received to accuse certain heretics to the
Inquisition ; but as all present earnestly prayed to the Ma-
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donna, it was granted to this unhappy body to return to life
for the space of half an hour, that it might prefer its accu-
sation to the Inquisition, after which it died anew.”

“ And do you believe this story ?”’

“1 was unwilling to do so; but the priest showed me
that the book was printed con licenza de’ superiori. To
tell the exact truth, my idea was to obey our Holy Church
in this barbarous law, and then to commit suicide, leaving
behind me a letter to my husband explaining the motives
that had led me to the act. But, God be praised, I shall
now mneither accuse him, nor put an end to my own exist-
ence. You have doubly saved my life in saving my honor
and my conscience. God will reward you for the charity
you have shown me. I shall return to my home and to my
family. But what must I say to my confessor ?”

“ Leave him altogether. He must never know what has
passed between us. Signora, I have prevented you from
betraying your husband, and you tell me I have restored
you to life. 'Will you, then, betray me ? I do not think so.
God be with you; I shall immediately burn these papers
from the Inquisition, along with the letter you have brought
me, and their contents will be buried in your breast.”

“Oh'! yes, there they shall remain, and with a lasting
recollection of yourself. Farewell.”

“ Farewell.”

In relating this story I have not hesitated about going
into particulars, since no one now can injure the good lady,
who is gone to her eternal rest. She lived a few years after
this adventure, and wrote to me occasionally. She died like
a good Christian, loving Jesus her Redeemer, and believing
in his good tidings, and detesting, with all her heart, the er-
rors of the Church of Rome. In one of her letters she told
me that her old confessor, a few months after her visit to
me, came to her to inquire whether she had delivered the
letter from the Inquisition, and that, fearing to compromise
me, she was puzzled to find an answer. She did not so
much regard her own danger, and therefore replied as fol-
lows : «RSignore, do not talk to me any more of this busi-



DEALINGS WITH THE INQUISITION 99

ness : Father Achilli has too much good sense to crouble his
head at all about the Inquisition. Consequently, the letter
found its way into the fire. What would you have me do
more? For a woman I think I have done quite enough.”
This answer, which did not involve any falsehood, left the
confessor in doubt, without furnishing him with the means
of injuring either of us. He subsequently interrogated her
again on this point, and all the reply he obtained was, “I
know nothing about it; I have told you not to talk to me
about it any more.” 1 was myself questioned on the sub-
ject ten years afterward, at the time I was in the Inquisi-
tion, and I got out of the affair by saying, as was the fact,
that I had never received any accusation from the lady—
with respect to the letter itself I was silent.

But what cruelty, what malignity does not this case re-
veal! To pervert the natural feelings of the heart, so as
to induce a wife not only to accuse her hushand, but to spy
out his most secret thoughts, the very inmost of his mind,
and to disclose what might peril his very life! T have given
but one instance, but I could relate many more of the same
character. The wife of a bricklayer, whose name I never
knew, about the same time, came to me at Viterbo to ac-
cuse her husband by order of her confessor. She came from
Vitorchiano, a fief of the Roman Senate. I sent her away,
however, telling her I had nothing to do with the Inquisi-
tion. Several came to me from other parts—no fewer than
four or five ; and all these were wives who had come to de-
nounce their husbands to the Inquisition. I took care to
give them all the same answer. And if so many cases of
this sort came to my own knowledge, how many more must
there not have been who have applied to the vicars them-
selves, or to the inquisitors of the Holy Office ?

In my time there was a report that in Ancona two in-
quisitors had seduced wives and daughters in order to in-
duce them to accuse their respective husbands and fathers.
In the year 1842, in the month of September, having left
the Roman States, I was at Ancona, from which place I em-
barked for Coxfd, and it was during my stay in the former
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place that an inquisitor endeavored to persuade two virtu-
ous girls to accuse their uncle of some alleged profanation,
in order to have a pretext for his imprisonment. The in-
quisitor was angry with this honest man because he had
forbidden him his house, and thought, by throwing him into
prison, to be able at all hours to visit the nieces, imagining
they were favorably disposed toward him. But they were
much better than he was; they threatened him with pub-
lishing his dishonest proposals, and so the matter ended.
This same inquisitor is famous for his persecution of the
Jews. His edict against them, published in 1843, is known
to all the world. In it all the Jews under his jurisdiction
—that is, not only those of Ancona, who are very numerous,
but those also of Pesaro, Osimo, Sinigaglia, Loreto, &c.—are
ordered, within the term of three months, to sell all their
possessions in land, houses, &c., under penalty of confisca-
tion ; within eight days to abandon all their shops outside
the Ghetto ;* and within three days to dismiss from their
houses all their Christian servants, both male and female,
even the nurses of their children. They were prohibited
to sleep a single night out of the Ghetto ; to take a single
meal, or to hold any communication with a Christian. Nay,
to the shame and disgrace of the Inquisition be it spoken,
these children of Israel and of Judah were even prohibited
from singing the Psalms of David in their service for the
burial of their dead.

That so precious a document might not be lost, I took
care to have it reprinted at Corfd, from the authentie copy
that was sent to me by the secretary of the lord high com-
missioner ; and, as my readers will easily believe, I wrote
my observations upon it pretty strongly, not only as to its
author, but also as to the whole tribe of the ¢nguisitori. 1
was desirous of knowing what was generally thought to be
the reason of the publication of this edict. A letter from
Ancona on the subject stated as follows :

¢ The father inquisitor is a person of very licentious habits,

* The Ghetto is a part of the city, inclosed within walls, in which the
Jews are confined. It exists in every city of the Roman States.
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and, at the same time, extremely greedy of money. He be-
came offended with our women (the Jewesses) because they
would not listen to his propositions ; he allured, he threat--
ened, but could never render them subservient to his desires.
At length he took a fresh occasion of offense against us be-
cause we refused to pay him a considerable sum of money
which he claimed, and not for the first time, saying that his
predecessor had had many such donations, and it was for
that reason that he had looked upon us favorably ; and that,
if we did not make him similar acknowledgments, we need
not expect any service or consideration from him. After
due deliberation upon the matter, however, it was resolved
that we should not give him any thing ; and now see what
has happened !’

The predecessor of this personage is well known to every
body as having extorted as much money as he possibly could,
brought many respectable persons into trouble, seduced many
women, and finally fled from his situation to seek an asylum
in Tuscany.

The inquisitor of Ancona does not act differently from his
brethren. ‘Any one who wished to write a history, not of
the Inquisition, but of the actual inquisitors in the Roman
States, need only take the trouble to ask what is thought
of them from Rome to Bologna; in Umbria, La Marcha,
Romagna ; in short, wherever there is an inquisitor or a
vicar of the Holy Office, and he will hear some extraordi-
nary stories which would disgrace the most scandalous
chronicle.

Rome takes no notice of these scandals, and winks, as the
saying is, at personal immorality, to obtain that which con-
stitutes her moral code—wealth and dominion ; for, dealing
in immoral acts, immoral agents are necessary. Would an
honest man do for an inquisitor? Would a follower of
Christ, who said, speaking of man and wife, “ Whom God
hath joined, let no man put asunder’—would he sow dis-
cord between them, and demoralize the wife, to make her
betray in the basest manner her own husband ? Does not
an inquisitor require to be one whose heart is hardened
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against every gentle and social feeling, so that he may not
hesitate to commit barbarities which are unknown among
the most savage nations ?

Are the torments which are employed at the present day
at the Inquisition all a fiction ? It requires the impudence
of an inquisitor, or of the Archbishop of Westminster, to deny
their existence. I have myself heard these evil-minded per-
sons lament and complain that their victims were treated
with too much lenity.

“ What is it you desire ?”” I inquired of the inquisitor of
Spoleto.

“That which St. Thomas Aquinas says,” answered he:
“death to all the heretics.”

Hand over, then, to one of these people a person, however
respectable ; give him up to one of the inquisitors (he who
quoted St. Thomas Aquinas to me was made an archbishop)
—give up, I say, the present Archbishop of Canterbury, an
amiable and pious man, to one of these rabid inquisitors:
he must either deny his faith or be burned alive. Is my
statement false ? Am I doting ? Isnot this the spirit that
invariably actuates the inquisitors ? And not the inquisi-
tors only, but all those who in any way defile themselves
with the Inquisition, such as bishops and their vicars, and
all those who defend it, as the papists do. There is the re-
nowned Dr. Wiseman, the archhbishop of Westminster accord-
ing to the pope’s creation, the same who has had the assur-
ance to censure me from his pulpit, and to publish an in-
famous article in the Dublin Review, in which he has raked
together, as on a dunghill, every species of filth from the
sons of Ignatius Loyola ; and there is no lie or calumny that
he has not made use of against me. Well, then, suppose I
were to be handed over to the tender mercy of Dr. Wise-
man, and he had full power to dispose of me as he chose,
without fear of losing his character in the eyes of the nation
to which, by parentage more than by merit, he belongs,
what do you imagine he would do with me ? Should I not
have to undergo some death more terrible than ordinary?
Would not a council be held with the reverend fathers of



DEALINGS WITH THE INQUISITION. 103

the company of Loyola, the same who have suggested the
abominable calumnies above alluded to, in order to invent
some refined method of putting me out of the world? I
feel persuaded that if I were condemned by the Inquisition
to be burned alive, my calumniator would have great pleas-
ure in building up my funeral pile, and setting fire to it with
his own hands; or, should strangulation be preferred, that
he would, with equal readiness, arrange the cord around my
neck ; and all for the honor and glory of the Inquisition,
of which, according to his oath, he is a true and faithful
servant.

And since we are on this subject, allow me to relate a
fact concerning myself, which strongly evinces the subtlety
of the Inquisition, according to the practice of the Jesuits,
in availing themselves, in foreign parts, of the assistance of
bishops and dignified personages.

Every one knows how miraculously I escaped a second
time from the horrors of the Inquisition. And all those who
had any feeling rejoiced at it; and such as met with me
expressed their satisfaction with kindness and polite atten-
tions. In the month of January of the present year I was
at Paris, and was visited by a vast number of persons of
every class, not only Protestants, but Catholics also, who ex-
pressed the interest they took in my recovered liberty. I
waited upon the government ministers, and others who had
assisted me, to thank them for their services; but they in-
terrupted me by assuring me that they had done no more
than follow the impulse of their own hearts and the dictates
of humanity ; that they had merely performed a duty ; and
were rejoiced to think that their interference had so well
succeeded, that instead of being shut up in the prisons of the
Inquisition, I was at liberty to walk about the streets of
Paris as I thought proper.

In the midst of this universal pleasure, which appeared
to animate all I met, and which was responded to by the
public journals, I exclaimed to one of my friends,

 Observe how the voice of the whole people is with me ;
not a word is uttered on the contrary side, except by the
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journal of the Jesuits, which, to my credit be it spoken,
thinks proper to abuse me in a foolish, senseless article,
full of contradiction, written in the vulgar language of the
streets or of their own sacristy, and only worthy of con-
tempt.”

One day a friend came to tell me that it appeared the
Jesuits had employed some other party to vilify me.

«Tt is impossible,” I observed, «that such an office should
be undertaken by an honest and well-bred Frenchman. To
insult a person who had miraculously escaped from the In-
quisition ! No; a true-hearted Frenchman would no more
undertake such a task than he would seek to persecute one
who had escaped from shipwreck or from fire, or who had
evaded the hand of an assassin. To insult one freed from
the Inquisition might be allowable in a Jesuit, but never in
a Frenchman. What a surprise it would be to him to read,
in the Messager de la Semaine, an abusive article against
me, full of falsehood and calumny! ¢But you ought to re-
ply to it,” I have been told ; ¢ these are no Jesuits who write,
but members of the Assembly, and others who call them-
selves gentlemen.” ¢I do not answer those,” I replied, ¢ who
lie for the pleasure of lying and calumniating. Such writers
may reply to themselves.””

My friends took some trouble to discover the writer of
this article, and ascertained it to proceed from the pen of a
diplomat, M. de Courcelles, the ex-minister at Rome, who
had endeavored to negotiate the return of Pius IX., but with-
out success, and given such proofs of his devotion to the Jes-
uits and other priests at Rome. This M. de Courcelles, after
having by his subtlety contrived the French plot against
Rome herself, and tarnished the honor of his nation by a
thousand falsehoods, has returned thus disgracefully to Paris,
and has had the meanness to accept the task from the Jes-
uits themselves of writing a miserable article against me,
as mean and as black as their own garb.

It was a brilliant idea of the Inquisition to get a French
diplomatist, a member of the National Assembly, to vouch
for their lies; and here M. de Courcelles came forward.



DEALINGS WITH THE INQUISITION. 105

To strengthen his assertions, it was thought necessary to
look out for some one in England also who would corrobo-
rate them; and after six months’ diligent search, as they
could find no other, and were anxious not to lose more
time, they got the recently created cardinal archbishop of
Westminster to take up the pen against me. This second
production was even more abusive than the first. The
bishop had far less sense of shame about him than the mem-
ber of the National Assembly, particularly when he had the
cardinal’s hat in view. It is related of Cardinal Pallavici-
no, the celebrated Jesuit, that being chosen by the court of
Rome to write the history of the Council of Trent, in op-
position to that by Paolo Sarpi, on which occasion he was
promised the rank of cardinal, the poor man suffered griev-
ously in his mind on account of the number of lies he had
to invent ; and sending for a red cap, the insignia of his fu-
ture dignity, he shook it in his hand, and placing it on his
head, exclaimed with bitter sighs, “ Ah! how much I en-
dure on your account !’ Oh! quanto perte patior! In
like manner, the good Dr. Wiseman, at the sight of the red
hat and all that pertains to the cardinalate, has judged it
expedient to make a sacrifice of honor and of truth, and to
rake up the most offensive matters, to present them to his
co-religionists in the British isles. The indecency and re-
volting nature of this article shows to what an extent the
immorality of a bishop of the Church of Rome may pro-
ceed. I consider myself sufficiently justified by the article
itself, as I had already been in Rome by the documents laid
before the British consul, proving the falsehood of the accu-
sations laid to my charge at Viterbo (which was effected by
my friends while I was in prison). Besides, every one knows
that I was held in high estimation by the Church of Rome
until the very day when I was banded over to the Inquisition.
T have never been the subject of complaint or reproof, much
less of punishment. I was on good terms with all the bish-
ops until that time, and appointed by them to preach and
to hear confessions. Indeed, I should have blamed myself
had they been dissatisfied. Have I not many letters from
E2
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them requesting my services? Was I not appointed to
preach during Lent before the court at Naples? In good
sooth, it requires the brazen impudence of a monsignore to
lie so openly and so basely.

See now the work of the Inquisition. It says to its co-
adjutor, You shall have a cardinal’s hat if, right or wrong,
you raise an outery against the heretic Achilli. But you
must not call him a heretic, because that term in England
would not avail you; you must assert that he believes in
nothing at all; above all, you must say that he is an im-
moral man, addicted to all sorts of licentious habits (a com-
mon case, you know, in such as take the oath of celibacy).
Say of him whatever evil comes into your head ; no matter
about time or place. Say a great deal, that a part at least
may be believed. Relate suppositions as facts, and com-
ment on your own statements. Cry out loudly, raise re-
ports, and give them publicity. Stick at nothing; hazard
whatever may tend to discredit your adversary. In this way
you will weaken his endeavors. What can he do to vindi-
cate himself? Does he bring you into court? Shall you
have to pay a fine? Double the amount will be raised to
pay it. Are you thrown into prison? Call to mind the
martyr of Turin. In short, earn a cardinal’s hat!!

The temptation is too powerful for a bishop of the Church
of Rome. It is in this manner that the Inquisition man-
ages its aflairs throughout the whole world, and works so
as to gain its ends, by promises and threats, by fraud and
subterfuge.

CHAPTER VIL
THE JESUITS.

Tue term Jesuit has various significations. It generally
means the followers of Ignatius Loyola, who profess the
rules of the Company ; and also those who are in strict
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friendship with them, who eat their bread and are support-
ed by them, and who are always anxious to ingratiate them-
selves in their favor. These may be considered the acolytes
of the Jesuits. Moreover, some are called Jesuits who are
even opposed to the sect of Loyola, and are averse to any
connection whatever with its members, but who still think
and act according to the principles of the Jesuits; they are
equally subtle and ambitious, intriguing, time-serving, de-
ceitful, and hypocritical in every respect as are the Jesuits
themselves. The world is full of such persons, and they are
called Jesuits because they are in reality of the same school
as the sons of Loyola, whose doctrines and maxims they fol-
low, although they do not profess to be his disciples. It
would be as ridiculous to see a soldier or a statesman, for
example, in the dress of a Jesuit, as it was to see the Em-
peror Charles V.in that of a friar ; but what would you say
on hearing that Jesuitism was more flourishing among so-
ciety at large than even in the company itself? Would
you not smile to see the present members of the French As-
sembly marching as in a procession, each with a Jesuit by
his side? Father A., for example, with M. de Montalem-
bert; Father B. and M. de Courcelles ; Father C. and Gen-
eral Oudinot, the bombarder of Rome ; until we come to
the last couple, Father Rootan and the President of the Re-
publiec, Louis Bonaparte! This sight might make you smile ;
but the thought it would inspire would kindle, as it does in
me, a sentiment of indignation.

In this work I shall have occasion to speak of every de-
scription of Jesuit. Meanwhile, I have a few remarks to
offer with respect to these sons of Ignatins. What part do
they take in the Inquisition? The most active and the
most influential. They are its right hand. Without their
aid the twelve cardinal inquisitors would sit in vain ; their
long and secret meetings every Wednesday throughout the
year in the great hall of the Minerva would tend to no ef-
fect. Of what service would be the weekly congregation of
about seventy members of the Inquisition, held in the great
hall of the Holy Office at the Vatican every Monday, with-
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out the zeal and unwearied activity of the Jesuits? Ap-
parently they are nothing ; in reality, every thing. Among
the servants of the Holy Office a Jesuit is never to be found
—rarely among their eoadjutors. A Jesuit is never seen
entering the palace of the Holy Office, or in conversation
with an inquisitor. It might even be imagined that the rev-
erend fathers were opposed to the institution, or, at least,
that they shunned all relation and intercourse with it. And
so studiously do they keep up this appearance, that many
persons actually believe that the Jesuits have nothing what-
ever to do with the Inquisition. Indeed, I was at one time
of the same opinion myself, till I was fully enlightened on
the subject by a Jesuit himself, a worthy Jesuit ! who had
been my tutor in the Belles Lettres in the College at Viter-
bo, and whom I met again at Tivoli in September, 1833.

I was there in the discharge of my duty as visitor of the
Dominicans, and at the same time availing myself of the
salubrity of the climate, which was beneficial to my health.
Accordingly, I was accustomed to walk every day for some
hours in the country. The good Jesuit was soon aware of
my regularity in this habit, and as the time I selected was
invariably the last two hours of the day, he proposed to me
to become my companion on these occasions. I believe it
was the first time that a Jesuit had been seen walking
abroad in company with a Dominican. My former master
had become my friend ; and although I had never at all
liked the society of the sons of Loyola, yet I found this one,
and another or two of a similar description, to be honest and
worthy men, who, to their misfortune, had adopted the robe
of the Jesunits. I was regularly visited, almost daily, by my
friend, who came either alone or in company with a lay
brother ; we walked out together, and entered into familiar
conversation. One day we spoke about the Inquisition. We
were alone, in that beautiful grove of olives which crowns
the pleasant hill on which the town of Tivoli stands, so well
known to Horace.

“ How does it happen,” said he to me, *“that you have
never been embroiled with the Inquisition ? Some time ago

’
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I was told that you were vicar of the Holy Office; but I
have since, on better authority, learned that you were mere-
ly vicar of the Sacred Palace. And I was glad that it was
80 ; it would have grieved me much to have heard that you
were an agent of the Inquisition.”

“Oh! I had neither inclination nor ability for the office :
treachery, deceit, and malice are the necessary qualifications
for its agents. An inquisitor must be suspicious, prone to
Jjudge amiss, to convert shadows into substance, and to see
every thing in the darkest colors. In the eyes of an inquis-
itor, every individual is evil and deserving of punishment.
How could I be led to form injurious opinions respecting my
brethren, when I am naturally disposed to see things in a
charitable point of view, and as far as possible to make
excuses for others? An inquisitor, besides, is one who is
lost to all sentiments of humanity, without heart or feeling,
and more indifferent than a stoic. God preserve me from
the temptation of ever connecting myself in the slightest
degree with the Inquisition.”

“As far as I see, then, it appears you have never enter-
tained the least desire for such an office. I give you joy.
The Inquisition is injurious to the Dominicans, who are
prompted by an insane ambition to become inquisitors ; and
this entails on them the hatred of the whole world. The
Franciscans are too prudent to connect themselves with it.
The Jesuits, more cunning than the rest, act as the monkey
did when he made use of the cat’s paw to get the chest-
nuts.”

“How! do the Jesuits meddle with the Inquisition ?”

My dear friend, is it new to you ? What would the In-
quisition be without the Jesuits? The Dominicans may
call themselves inquisitors, but they could not even decline
the noun Inguisition unless the Jesuits taught them. In
fact, what do the inquisitors search out? They sit still to
receive denunciations. The Holy Office would be but bad-
ly supported if it depended solely on the exertions and abil-
ities of its own immediate officials.

“ Unquestionably, St. Dominic, with his cloudy intellect,
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was an inquisitor ; Peter of Verona, commonly called Peter
the Martyr, was more efficient, but his imprudence cost him
his life. I marvel much that a similar fate did not befall
Domenico di Gusman'! He slew, and caused to be slain,
many more than Peter of Verona ever did ; of a ruddy com-
plexion, fierce and sanguinary, he was equally imprudent as
his disciple. Far otherwise was Ignatius Loyola ; cautious
and wary in all his operations, and, although a soldier,
averse to exposing himself to danger, he cautioned his fol-
lowers to use the utmost prudence in carrying out their
measures, and by no means to expose themselves foolishly
to public odium or indignation. I say foolishly, because
what, after all, is the amount of profit to those who are in
the service of the Inguisition ? You, who are a Dominican,
understand this better than I do.”

“Oh! it is next to nothing. Our inquisitors in Umbria
and Romagna receive from the Holy Office in Rome, under
the head of ¢vestment money,” the paltry sum of three scudsz
(about 13s. 6d.) a month, which they have no means of in-
creasing, unless they can occasionally pick up a trifle by
saying a few masses. The monastery allows them no other
advantage than the ordinary diet of the friars. Besides, it
not unfrequently happens that, on account of the inquisitors
claiming exemption from the ordinary duties of the monas-
tery, the prior deprives them of what he grants to the other
members. In a visit I once made to the monasteries of Spo-
leto, Foligno, Perugia, and other places, I found that the
priors and the inquisitors were in open dispute with each
other. The former complained that the latter refused to
sing in the choir; and they, on the other hand, were indig-
nant that they had not sufficient to eat, nor any wood to
burn during the winter.”

“ They were not denied what was wanted for an aqufo-
da-fé, 1 suppose ; but continue your recital.”

“Well, these disputes were settled by the provincial and
by myself, and it was arranged that the inquisitors should
thenceforth sing in the choir, and be subject to the prior as
to all the duties of the monastery ; the prior, on the other
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hand, was to be considered under the obligation of treating
the inquisitors with civility, and allowing them the same
advantages as were enjoyed by the rest of the brotherhood.
At Spoleto, the inquisitor was not inclined to take his din-
ner at the usual hour with the rest of the community, and
the prior frequently obliged him to go without any dinner
at all. The inquisitor complained to the general of the
order at Rome, and he wrote me word to accommodate the
matter between the parties. It was proposed that a certain
sum should be allowed by the prior for the dinner and sup-
per of the inquisitor. Fifteen baiocchi (sevenpence half-
penny) were all that was offered by the liberal-minded prior
for the daily expenses of the inguisitor, and it was not with-
out infinite trouble that I got the sum raised to seventeen
baiocchi and a half. I mention this matter to show how
little profit accrues to an inquisitor if the duties of his office
are honestly discharged. An inquisitor once told me in con-
fidence that he found it necessary, in order to live, to ab-
stract a little money occasionally from the office, by aug-
menting, in his accounts with it, the amount of his expenses.
Another lost his situation at Perugia because it was discov-
ered that he had regularly charged double for the mainte-
nance of the prisoners under his care. And at Faenza, a
certain inquisitor seized upon a poor shoemaker, and impris-
oned him, that he might be obliged to work for him ; and
when he wanted his clothes to be mended, he laid hold of
some tailor, whom he shut up on the pretense that he in-
dulged in a habit of profane swearing.”

“What a scandal! How base they become! How de-
graded is that faith which requires the support of such a
race of inquisitors ! The office itself is too degrading to be
exercised by any person of probity or honor. At one time
the Inquisition was greatly enriched by fines and confisca-
tions ; and many spontaneous offerings were made to it
by the rich, who freely opened their purses to get out of trou-
ble. Money also came in from numerous patents ; in short,
the Inquisition was enabled to allow a good salary even
to its clerks. But the times are altered ; the Holy Office
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has lost its credit, and consequently its officials are bank-
rupts.”

“ But how,” T suggested, ‘ have the Jesuits become con-
nected with the Inquisition? We have departed from our
original question.”

“ Doubtless you imagine that the Holy Office is engaged
in taking notice of crimes or offenses against religion. It
is true, when such cases occur, they proceed according to
rule. But you are not to conclude that such is the sole oc-
cupation on which above seventy counselors, and twelve
cardinals, with the pope at their head, are engaged in the
weekly meetings. If it be necessary to punish, as they say,
all who deserve it, they ought to begin with unbelievers,
and they would find many among the cardinals themselves,
who in points of religion have no belief whatever ; and the
same infidelity descends throughout every class of society.
But it never happens that any of these unbelievers are sub-
jected to punishment ; on the contrary, those heretics alone
are the objects of attack who are unbelievers merely as to
some of the doctrines of Rome, although firm in their faith
as regards the doctrines of Christ and of His apostles. But
of these, few allow themselves to be seized by the Inquisi-
tion. An Italian who changes his creed generally con-
trives, before the fact gets known, to make a pilgrimage to
Geneva,* and the Holy Office has to delay its vengeance
till its victim can be arrested. Were the Inquisition to have
no other care than to look after heretics, it would be the
same as if the Jesuits were to have nothing else to do than
to attend to their schools for young boys ; in which case two
thirds of the order might well be dispensed with. It is well
known that at Rome every thing opposed to clerical gov-
ernment is considered as heresy, and excommunicated ac-
cordingly ; but real heresy is the last subject to be thought
of or attended to. The principal object of the Inquisition
is to possess themselves, by every means in their power, of
the secrets of every class of society. Consequently, its

* A common expression in Italy to denote that a person has become
Protestant.



DEALINGS WITH THE INQUISITION. 113

agents enter the domestic circle, observe every action, list-
en to every conversation, and would, if possible, become ac-
quainted with the most hidden thoughts. It is, in fact, the
police not only of Rome, but of all Italy ; indeed, it may be
said of the whole world. Now the Dominicans, even with
the assistance of the priests, would be altogether unequal to
this task, were not the Jesuits themselves the secret officials
of this police. The mere government spy seldom is enabled
to arrive at the exact truth : it is difficult for him to get at
the secrets of a family ; he is met with counter operations ;
schemes are laid expressly to deceive him, and he is fre-
quently put to considerable trouble and inconvenience to
ferret out an affair, without obtaining any final success. For
a long time the Italians, and more especially the Romans,
have learned the art of playing upon the credulity of the
spies, and making them believe things quite contrary to
truth. But nothing of this sort takes place with the Jes-
uits, to whom no door is closed, no curtain drawn, no vail
or shadow cast over secret or mystery. What they can not
learn from the men they ascertain from the women ; what
the father will not disclose the son will reveal ; and what
the master of the house may be desirous to hide, the serv-
ant may bring to light. The spy has need of frequent and
lengthened research, whereas the Jesuit arrives at the fact
at once. As has been before observed, the spy is deceived
by false statements, which is not the case with the Jesuit.
The confessional leads to many interesting discoveries ; and
where this is insufficient, much is learned even from the
children in the schools. The police daily sends forth its nu-
merous spies, who disperse themselves throughout the whole
of Rome, and pursue their investigations not only by day,
but by night also. Frequently, overcome with the fatigue
that the incessant labor of one day has produced, they are
obliged to devote the whole of the succeeding one to a com-
plete state of rest. It is different with us. You know the
church of the Gesw. Every morning at break of day, as
the doors are opened, twelve reverend fathers ascend the
steps of the sacred edifice, dressed in their robes and sur-
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plices, and seat themselves in their chairs of confession. At
that early hour, who are they who present themselves to
give an account of their sins ? Servants of both sexes, and
all the old men and women who are stirring betimes in the
morning, shop-keepers and work-people ; in short, all those
who are better acquainted with other people’s business than
with their own. So that in less than an hour all the trans-
actions and gossip of the city are related at these twelve
confessionals ; from whence, at -the termination of the au-
dience, they are taken home, as you may imagine, to be ex-
amined, discussed, and, with due caution, registered as cases
of conscience, &c.

¢« What is done in the church of the Gesw is also done in
those of St. Ignatius, of St. Andrew on the Monte Cavallo,
of St. Vitale, and others belonging to the Fathers of the
Company. Frequently a fact or a conversation, that is half
ascertained in one place, is fully disclosed and confirmed in
another. The cleverest among our body have the office of
confronting those they desire to examine; and every day
they go from house to house, collecting whatever intelli-
gence of interest may present itself. In this manner we
become acquainted with the most minute and secret affairs
of the city. But our exertions do not end here. We have
our nocturnal oratories, as that of the Caravita in Rome,
whither the élite of good society generally resort. We have
besides, as you know, our courses of spiritual exercises, which
are always well attended ; the conferences for the serupu-
lous, where they worm every thing out of them ; friendly
visitations, which are never deficient in supplying informa-
tion ; and of these latter, there are always a vast abund-
ance over the whole country. Every one who is desirous of
place or office applies to us; and it is impossible to be more
courteous or zealous than we are in profiering our services.
And what we ask of the government for our friends, we
naturally succeed in obtaining. We supply families with
servants, and change them when required. Consequently,
every one is obliged by us, and entirely devoted to us.

“What I have told you respecting Rome is equally true
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with regard to all other places wherever we are to be found ;
in Naples, Turin, Genoa, Modena, Verona, or any where else.
Look, for instance, at this little town of Tivoli. No one stirs
a foot but we are aware of it; and we have no occasion to
go out of our houses for information. I myself have been
here seven years; I have never ascended the stair-case of
any house in the place, and yet I am well acquainted with
the affairs of every family that resides here : what they are
doing, what they are talking about, what their intentions
are, even to the most minute matters; in proof of which,
the next time we are walking out together, ask any ques-
tion of me respecting any person we may chance to meet,
and you shall have copious information.”

We were here interrupted in our conversation by two other
Jesuits, who were returning from their walk, and who ac-
companied us home.

The next day we met again. My companion was accom-
panied by a youth, who had, I believe, the charge of a school.
He was also a Jesuit, and on terms of strict intimacy with
my friend. We passed through the town with but little
conversation ; the two Jesuits, with their eyes bent to the
ground, appeared to take no notice of the passers-by, yet I
observed they never failed to see when they were saluted,
nor did they ever omit to return the salutation. As soon as
we were fairly out of the town, we began to enter into fa-
miliar conversation.

“Well,” observed my friend, * what do you think of our
discourse of yesterday ?”’

“To tell you the truth, I was greatly surprised at what
you told me.”

“ You would perhaps be pleased if I made the experiment
I talked of.”

“Oh, I am fully persuaded of the accuracy of your asser-
tions. Besides, I am but little interested in the concerns of
this place. Nevertheless, I will not refuse your oflfer. But
tell me, in the mean while, how is it that the Jesuits, who
perform such services for the Church, are never raised to
places of dignity or profit in it ?”
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“You must understand, that if we had any desire that
way, we should soon obtain what we wished for. We, who
have the power of disposing of these situations to others,
might easily choose for ourselves. If any other person than
yourself had put this question to me, I should have given
him the answer which our institution puts into our mouths :
¢ A Jesuit is sworn to aspire to no ecclesiastical dignity ; nor
can he accept any, without a special dispensation from the
pope.” But this reply will not be sufficient for you, to whom
I have disclosed so many of our secrets. I tell you, then,
that we should never succeed in our undertaking of support-
ing the Church of Rome, unless we kept ourselves aloof from
all her honors and dignities. A man once placed high in
the Church has finished his career. A bishop and a car-
dinal serve very well to make a splendid appearance: in
the human body, the head governs the members; but in the
moral body of the Chureh, the case is reversed, and the more
active and influential members govern the head. Thus the
bishop is not the moving power in his diocese ; it is his vicar
or his confessor. In like manner, it is his theologians, and
not the cardinal, who sway the congregation ; he says Yes
or No, as they direct him. The theologians and the con-
fessors, then, are really at the head of affairs, and not the
cardinal or the bishop. The pope himself is subject to the
same regulation. I smile when I hear of the pope’s holding
a secret consistory. The Romans believe that he is then
actually himself engaged with his cardinals in the discus-
sion of important matters, whereas the true secret consistory
is held by the general of the Jesuits and his counselors, and
it is by them that every thing is discussed and decided.
Now all this could not be done were we not simple monks,
and open to no ambition but that of serving the Holy See.”

At this moment some ladies passed us, whom the Jesuits
were the first to salute by taking off their hats; but from
the coolness with which the civility was acknowledged, I
saw there was but little friendship between the parties.

“Can you tell me,” said I to my friend, « who these la-
dies are ?”
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«Q yes, I can tell you not only their names, but their
ages too, if you desire it.”

“ Have you ever been in company with them ?”

“ Never ; but that does not prevent me from being able
to furnish you with every minute particular in their biog-
raphy.”

‘Whereupon he entered into so many details concerning
the history of these ladies, that I was astonished at the ex-
tent of his information ; but I was still more surprised to
hear the younger Jesuit contribute his share as well, and
even correct some points which the other had advanced. 1
had the curiosity to inquire how long this youth had been
in Tivoli, and discovered that he was a Pole, and had only
been six months in the place.

A priest came by next, and respecting him also we had
a full and minute account. Afterward the Princess Santa
Croce passed in her carriage ; my two Jesuits made her a
profound reverence, and the elder of them entertained me
with the history of the lady till we reached home.

The following day I thought I would engage my chron-
icler on some other interesting matters, and I led the sub-
ject to Rome and the cardinals.

“You are acquainted,” I said to him, “ with the major
part of the Roman cardinals, especially, I suppose, with such
as are friendly to the Holy Office ?”

“I know them all, both friends and enemies, if not per-
sonally, at least by reputation ; and of every one of them I
could, if you wished it, give all the circumstances of their
lives, from their birth to the present day. You may rest
assured that a Jesuit, after ten years’ experience, unless he
chance to be a stupid fellow, in which case he is soon ex-
pelled from the society, ought to know far more than the
most expert and practiced officer of police. For my own
part, I am conscious that I possess a certain dexterity in
these matters; and it is on this account that I have been
sent into various places, and intrusted with so many com-
missions. I can not, however, imagine why they have kept
me seven years in Tivoli, doing nothing but what my office
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as professor of moral theology requires, to settle cases of
conscience. Still, they have given me my degree (¢! gra-
do),* and I imagine I shall shortly be called to Rome to at-
tend to other matters.”

“To be one of the twelve who every morning at an early
hour occupy the confessionals at the Gesw!!”

The Jesuit smiled significantly, as much as to say, I be-
lieve so.”

“ But tell me, my dear master,” I rejoined, ““ would you
not be more useful in other matters? How well you could
impart instruction in Greek and Roman literature ; not only
my testimony, but that of all your other pupils, might be
brought forward. You direct the studies of youth with so
much judgment! Besides, it is an oceupation, as I under-
stand it, worthy of a Jesuit. But to go about spying into
other people’s aflairs, to serve the Inquisition and the court
of Rome, is an employment that God may perhaps pardon
you for exercising, but society never will.”

“ My dear friend,” replied he, ““ such is the price at which
we are admitted into the society of Jesuits. It is necessary
to do many things to which we may be naturally averse, to
do many contrary to our nature and even to our conscience.”
(And here a sigh betrayed the anxiety he felt.) ¢ You will
perhaps ask why I remained among the Jesuits before I had
received my degree? I can understand the question. But
you, who are now a theologian and a preacher, turn to the
7th chapter of the Epistle of St. Paul to the Romans, where
the apostle laments his own state, speaking of himself :
¢ For the good that I would, I do not ; but the evil which I
would not, that I do;’ and concludes with that memorable
exclamation, ‘O wretched man that I am! who shall de-
liver me from the body of this death? I can assure you
that more than once I have proposed to myself to quit the
society while I had yet power to do so; and then a thousand
thoughts came into my mind : What will they say of me if

* An expression among the Jesuits to denote that the party is admitted
to the last profession; that is, that he has taken the solemn vow, in virtae
of which he can never in future be expelled from the society.
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I leave the society which hitherto has been as a mother to
me ? I shall have to endure the remorse of one who, as it
is written, ‘has put his hand to the plow, and has looked
back ;” and, on account of my dereliction, I shall be ad-
judged unworthy of the kingdom of heaven. I desired so
much to become a Jesuit, that I abandoned, as you know,
my chair at the Sapienza, and gave up my inheritance to
my brothers ; I bade adieu to all the world, and buried my-
self in this cloak, which I have now worn for fifteen years.
How is it possible to retrace my steps, to disclaim my own
words, to give the lie to myself? Ah, my friend, I pray you
may never repent having assumed your present habit, that
you may never experience the regret I have endured ! But
all this has passed away. I am now a Jesuit, fixed in my
vocation. In taking my last vows, I have sworn to die in
my order. Nothing can now alter my determination.”
After this conversation several days passed without my
friend’s making his appearance; and I dared not inquire
after him, fearing he might possibly have repented of the
confidence he had reposed in me, and be desirous of break-
ing off’ our intimacy at once. But I was mistaken. He
still retained his regard for me ; but that which would have
been commendable in any one else was, it appears, in a
Jesuit a fault, a weakness, and contrary to the rules of the
order. The old spiritual director of the establishment had
found the conduct of my friend to be very reprehensible.
This old man was not himself the superior, but the superin-
tendent ; he was one of the assistants of the general of the
order, and usually resided at Tivoli, where he was well
known as the celebrated Father Sineo. He was the oracle
of the society, and was consulted in all matters of import-
ance. He generally inhabited an apartment secluded from
the rest, like those idols of the Church of Rome which are
withdrawn from the light of day, and shut up in obscure
Places, to inspire more veneration ; or, if placed in a niche,
they are covered with a curtain to guard them from the
profane eyes of the multitude, who would go erazy in their
senseless adoration if they saw them always before their
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eyes. In like manner, this Father Sineo lived at Tivoli, like
the cuckoo in the fable, who delivered his oracular sayings
from his hole in the rock to those who went to consult him.

Now this reverend father, seeing the intimacy that sub-
sisted between my friend and myself, and fearing that some
secrets of the company might be disclosed to me, summoned
him into his presence, and told him that it was not befit-
ting that a Jesuit should be seen more than once in public
company with a stranger to the order; that our friendship
might degenerate into familiarity, and so on into mutual
confidence, to the danger of the betrayal of the sccrets of
the institution. That, in fact, the general of the order had
learned that we were every day walking out together ; and
although this might not in itself be objectionable, still his
reverence advised him to break off such a public display.
My good Jesuit had consequently to make a further sacri-
fice, and deprive himself of this little solace; he wrote to
me on the occasion, assuring me that it was not from any
diminution of friendship on his part if he could not meet me
as usual.”

I understood all this perfectly well, and continued my ac-
customed walks alone. Still my Jesuit was not forbidden
to talk with me in private, and it was not long before he
came to pay me a visit, when I expressed to him my satis-
faction that our conversation had not been overheard.

«“Oh ! replied he, « Father Sineo would not, in that case,
have let me ofl’ so easily. Without doubt, I should have
been immediately sent away.”

T trust they would have done you no further injury,” I
observed.

“The Jesuits are not like the friars and the nuns, among
whom those who transgress have to submit to a public pen-
ance ; for instance, a Capuchin who cuts off his beard is
obliged to eat with the cats¥* until it grows again. But

* To eat with the cats, mangiare co’' gatti. This curious punishment is
literally put into practice in the Capuchin monasteries. The culprit sits on
the ground in common with the cats, of which there are always plenty in
these houses, and is not even allowed to defend his plate against any at-
tacks his feline companions may venture to make upon it.
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with the Jesuit it frequently happens that no one knows
that he is undergoing punishment; and he himself only
perceives that he has incurred the displeasure of his supe-
rior, by finding that he is constantly and most ingeniously
thwarted in all his inclinations and wishes. In some cases
the offender is made to change his residence, to leave his
country, and to travel into Asia or America. Moreover, if
any Jesuit commits any great crime, his offense is concealed,
that no scandal may attach to the company ; for it desires,
more than any other body, to be esteemed irreprehensible,
as if its members were gifted with the privilege of impec-
cability. It is, moreover, always expected that a Jesuit
thus protected by his company should consider himself bound
to expiate his crime by the greatest possible show of repent-
ance, after which he is again taken into favor. Generally,
those who are sent into foreign countries are not allowed to
return until they have signalized themselves in some praise-
worthy manner. It is considered a great favor to be called
to Rome, as it is also a heavy punishment to be banished
from it. For my own part, I have many times requested
to be sent to some foreign country, but I never could obtain
my wish. To tell the truth, I should much prefer a mis-
sion to England. I differ from my brethren in that respect ;
although a Roman, the air of Rome, and more particularly
of the Vatican, is too heavy for my liking.”

“ But tell me,” I asked, *“ what do the Jesuits do out of
Italy ; in France, for example, or in England? I do not
suppose they employ themselves in the duties of education,
the prineipal object of their foundation. For my part, I
never could understand what business they could have ei-
ther in England or in the United States.”

¢ Still,” replied he, ‘“ there are many in both those coun-
tries, and many more will follow. It is our desire and our
hope to obtain the same influence in England that we have
" in Italy. Protestantism in that country already inclines
greatly toward Catholicism, and will do so still more in pro-
portion as the Jesuits gain ground there.

* Our success is much impeded by other priests and monks,

F
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who, m their ignorant fanaticism, imprudently attack the
Protestants, and thus only strengthen their opposition to the
Church of Rome. We, on the other hand, have the art of
introducing ourselves among them without exciting atten-
tion ; consequently, without creating suspicion or alarm.
Apparently occupied with our own affairs, we appear to
take no notice of those of other people. We readily asso-
ciate with them, sit at their tables, and converse on gen-
eral topics; we never oppose or contradict what they may
advance. Do they talk of the Bible? we are ready to talk
on the same subject. We always, however, have some strong
arguments in reserve, for which most of them are not pre-
pared ; scholastic doctrines, which the Bible does not dis-
avow, and which are received with great willingness; so
that while, on the one hand, we lament that there should
be an episcopacy separate from Rome, we talk largely, on
the other, on the important doctrine that the bishops are
the successors of the apostles, and thus prepare the way for
the conclusion that the pope is the successor of St. Peter.
In fact, you will find that, in consequence of this doctrine
of apostolic succession, the Episcopalians generally entertain
a respect for the chair of St. Peter, in which the chief of
the bishops is seated.

“The principle being admitted, the consequence natu-
rally follows. And it is to be noted, that if any one speaks
slightingly of the Roman episcopacy, the Bishop of London
is the first person to reprove him; and, moreover, the En-
glish episcopacy calls that of Rome her sister. It is not
so0, however, with the Presbyterians and other sects. The

Church of England retains the two sacraments of Baptisni

and the Holy Supper, both of which, according to their be-
lief, and according to ours also, confer sanctifying grace
(gratiam sanctificantem), not only ex opere operato, but
also ex opere operantis, and thus the minister becomes an
advocate, sene quo non, for justification in Baptism, and for
the real presence in the Eucharist. Should a doubt be ex-
pressed as to the sacred character of the minister, or as to
the eflicacy of the consecration of a bishop, as practiced in
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their Church; should their white robes or their Book of
Prayer be criticised, the same outcry is raised by them as
would be raised by the sandaled friar if you ridiculed his
tunic or his legends of St. Francis.

« The state of the case is this: Missionaries in general
are imprudent, and begin by depreciating points which their
opponents most especially hold in reverence. We, on the
contrary, take care to inform them that these matters, inas-
much as they are traditions of greater or less antiquity, are
deserving of consideration ; and the more so, as they come
near the traditions of the apostolic Church of Rome.

“ Do you think the Episcopalian clergy would ever con-
sent to change their Book of Prayer? We might as soon
be expected to give up our Mass-book and Breviary. They
can not, therefore, blame us if we are tenacious in keeping
to our ritual, Liturgy, and other ecclesiastical observances.

“In the Church of Rome there are canons, whose oflice
we ourselves deem objectionable ; those, for instance, who,
for a sum of money, often of considerable amount, make it
their business to pray for other people (Heaven knows what
sort of prayers are those they mutter in the choir). Well,
in the English Church, every bishop has his canons, who
have the negotium in otio, and otzum vn negotio, to go every
day into the choir, to repeat twice a day the same service;
and for this easy task they are well paid in good English
pounds. Suppose, now, a canon from St. Peter’s at Rome
should present himself at the Cathedral of St. Paul’s, or at
Westminster Abbey, you would find that the reverend can-
ons there would receive him with more courtesy than they
would show to either Luther or Calvin.

“ Observe now,” he continued,  our method of proceeding
in England. We get acquainted with the Episcopalians ;
our time would be lost with others; and while we praise
their doctrines, we endeavor to show how near they are to
our own. We compare the respective churches, their bish-
ops with ours, the canons with the laws of discipline, the
Mass-book with the Prayer-book, the robe with the surplice,
and so on. The only point on which we can not assimilate
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is our celibacy and their matrimony. And here we argue
that as it is a matter of discipline, the Church might alter
it, should it be deemed expedient to do so, the pope having
the power to dispense with the observance.

“If any one complains that with us the cup is not given
to the laity, we observe that this too might easily be ar-
ranged if there were no other difficulty. But the clergy of
the Reformed Church of the present day, both ministers and
bishops, have for the most part an idea that the Reforma-
tion has taken away much which might have been retained.
They begin to be sensible of a certain dryness in their wor-
ship, without either an image or the cross; no one knows
why the miter has been taken from the bishop and the gown
from the priest. We observe to them that it would not be
amiss to restore those customns which are harmless. And
thus, by degrees, in some churches we see images set up
over the communion table, which give it the appearance
of an altar. And if an image is not allowed, at least a
handsome cross may be painted and gilded, before which the
minister, as he passes, may make his obeisance. The miter
which the bishops no longer wear on their heads in sign of
jurisdiction, is transferred to their coat of arms, their car-
riages, and their plate; and seeing it thus painted and en-
graved, the desire naturally arises in the breast of some of
them to wear it also.

“Qur priests are wedded to their collar, the English
ministers to their white cravat. If we had the courage to
show ourselves in London in our gowns, I would wager that
they also would wish to be clothed in the long black garb,
close to the throat, with a single row of buttons.”’*

“It appears, then, that your mission to the British Isles
is exclusively to convert their Episcopalian ministers to the
Church of Rome ?”

“ Not them exclusively, but principally, as being the most
accessible. We do not, however, altogether lose our time
while looking after the sectarians also. In fact, some of us
take the Presbyterians, and those who are called Dissenters,

* This prophecy has come to pass.
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under our especial care. In ingratiating ourselves with the
Episcopalians, they become sufficiently friendly to evince no
great displeasure against us if we now and then succeed in
leading away one or two of them from their faith. In short,
we have nothing to fear from them either in England or in
Scotland ; so long as we handle them gently, they never
turn against us. But it is very different with the Presby-
terians, the Baptists, the Methodists, the Independents, and
others of a similar class; we can not deceive them into a
belief that their opinions approximate to ours ; every thing
regarding papacy they hold in such abhorrence, that, as they
express it, they would rather enter into a league with the
arch-fiend himself than with us. How, then, do we pro-
ceed with them ? Thave already said it is in vain to think
of overcoming them by argument. Our efforts are directed
to sow enmity between them and the Episcopalians. And
from this we derive a double advantage; they cease to
trouble themselves respecting us, and endeavor to annoy
their adversaries. The result of the whole is, that the
Episcopalians (I speak more particularly of the most zeal-
ous) end by preferring us to the Dissenters, and will one
day or other bestow on us privileges that will be denied to
the latter.* Thus, from their mutual discord, we gain an
increase of power.”

“The plan is worthy of the Jesuits,” I replied ; «but do
you think it will succeed? Will they not ultimately be-
come aware of your intentions? And may it not happen
that all parties, Episcopalians, Presbyterians, Baptists, Dis-
senters, and others may unite, and direct their hostilities
against yourselves ?”’

“In that case our mission would terminate, and it would
no longer be possible for our Church to maintain its estab-
lishments in that country. We must, to use the common
phrase, shut up shop. But such a union is impossible. You
might sooner expect the dog to be in friendship with the
cat, the wolf and the lamb to feed together, or the fox and
the goose to share the same repast, than that these differ-

* Here likewise the Jesuit has proved himself a true prophet.
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ent sects should harmonize together. I do not speak so
much of the people as of their different ministers. They
are always disputing among themselves, frequently on very
trivial matters ; and we gain ground from their dissensions.
It is our business, then, to add fuel to the flame of their
controversy. Should they relax ever so little, we endeavor
to invent some new cause for debate, and to engage in it
the most influential and wealthy individuals. It would be
a sad affair for us were a religious alliance to take place in
England—if the bishop of the Established Church gave the
hand of fellowship to the Scotch Presbyterian and the Dis-
senter—the reproach of Protestantism, on account of its di-
vision, would then be taken away, and the cause would pre-
sent a new aspect to the Catholic world !

«T can tell you, moreover, that the desire to become Prot-
estant would then extend even into Italy, which at present
smiles at the disputes between the ministers of various de-
nominations in England, similar to the quarrels which once
prevailed in Italy between the different orders of monks, as
to whether the robes of the minister should be white or
black, and as to their specific form—for an Episcopalian
would never preach his sermon in a Geneva cloak, neither
would a Presbyterian pray to God from the Liturgy of the
Church of England ; whether the sermon should be writ-
ten or extempore; whether the prayers should be offered
up standing or kneeling ; whether the organ should accom-
pany the choir or not; and other points not worth enumer-
ating, but which not unfrequently become state questions.

“You know the great political axiom, ¢ Divide and rule.’
As long as we can keep the Reformation divided, it will
never be strong enough to attack us. In its early period,
being united, it could do so. And those were terrible times
for the Church of Rome! All her means and all her sol-
diers were then put in requisition. Paul the Third, in this
very town of Tivoli, in the year 1540, observed that another
order was necessary to save the bark of St. Peter from ship-
wreck—another body of soldiers, who should receive secret
instructions how to combat against Protestantism, by di-



DEALINGS WITH THE INQUISITION. 127

viding, and putting it in opposition to itself. And for this
especial object the Jesuits were instituted. Think how
much it must have cost to accomplish their purpose with-
out discovery ! The disclosure of their proceedings would
involve some frightful particulars.

«If the Protestants could be persuaded that their weak-
ness is occasioned by their dissensions, and that the best mode
they could adopt would be to unite and make common cause
against us, they most certainly might, with the means they
possess, combat the Roman Catholic faith so effectually,
that it would fall even in Rome itself. It is on this ac-
count that we are so vigilant with respect to England. The
people there are capable of every thing when once aroused.
Woe to us if they take it into their heads to recommence a
religious war ! I dread lest it should take place. Itis one
of my especial precautions that no imprudence on the part
of Rome should compel the people to such a necessity. Rome
has united the throne and the altar, the royal scepter with
the crosier of the bishop. Nothing is spoken of but the di-
vine rights of religion and of the state. And, in the mean
while, the patience of the people, who are oppressed, tor-
mented, and rendered miserable, is worn out. This most
insupportable yoke is imposed on them in the name of God,
of Christ. What might not be expected to take place were
the people to become aware of the treachery of the priests?
‘Who could be expected to restrain them from open rebell-
ion, from bursting their bonds, from throwing off’ their yoke ?

“The present moment is favorable for Protestantism to
gain proselytes, should it be so inclined, which, however,
certainly will not be the case; not that every Protestant
does not desire to see all the world reformed, beginning with
Rome herself, but because, when the period arrives, when
political discord shall smooth the way for Protestantism in
Italy, and when a helping hand would be sufficient to ef-
fect the change which the Italians themselves would assist
in procuring—yes, in that very moment, the most fatal for
Rome, the English and Scotch Protestants would lose their
object in perplexing the Italians with the question whether
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their new church should be Episcopalian or Presbyterian.
It is well for us that such is the character of that people,
and there is no question that we should do all in our power
to preserve it. Woe to Rome if she does not watch over
England, and woe to Catholicism if the Jesuits give up
their important mission.”

“ My dear master, you have greatly enlightened my mind
on these matters. I should never have imagined such a
mode of proceeding. Have you ever yourself been in En-
gland, and become acquainted with these Protestants ?”’

¢“No, I have never visited England ; but we Jesuits
know every thing concerning a country without having our-
selves been in it, since all we possess is common to the
whole company, from the clothes we wear even to our very
knowledge and ideas. Whatever we know, we are obliged
mutually to communicate to each other. Thus we put into
circulation the capital of thought and information which
each individual brings to the common stock, taking care not
to let it get abroad.”

“ Are you of opinion, then, that England will make an
advance toward the Church of Rome ?”

«It depends entirely on the industry of the Jesuits. If
Rome confides the task exclusively to us, you may rest as-
sured some bold stroke will be effected ere long, and that
without England being aware of our maneuvers. England,
you know, is an exceedingly rich country, and consequently
strong and powerful. Now it is natural that those who are
conscious of strength should fear no danger; so England, in
consequence of her wealth, is liable to no fear, and takes no
measures of prevention for the future. We already enjoy a
considerable degree of liberty there, and shall have still
more in a short time.

¢« The bishops, rolling in their riches, and proud of a nu-
merous clergy dependent upon them, imagine themselves
sufficiently strong and secure; they sleep in their imagin-
ary safety, and amuse themselves by looking at us, who ev-
ery now and then are raising some church or other in their
own immediate vicinity. One of these prelates, I believe
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the Bishop of Manchester, a little while ago went about
saying, ‘Ah, these poor Jesuits ! they go about trying and
trying, and they effect nothing.” Let his lordship wait a
little longer, and then he will be able to judge more cor-
rectly, not only as to what we have been doing, but what
we intend to do.”

“ But where are the funds for all these expenses?”

“Where? Every country in which we carry on our op-
erations is made to furnish us with the nec¢essary expenses.
And if it sometimes happens that we incur, in any particu-
lar place, an expense before we have collected the money,
we consider it as a loan to be repaid to us, with usury. Now
what we spend in England is all English money ; we have
the art of obtaining it even from the Protestants themselves.
Instigated by curiosity, they come to our churches to wit-
ness our ceremonies, and do not go away without leaving
behind them more than we gain from the Catholics them-
selves.”

“ How fearful is the power exercised by your company !
How formidable to society ; and the more so from its secrecy.
Take care that you be not discovered.”

“ Discovered ! and suppose we were ? How many times
have we not been driven out of France, and have we not
always re-entered it? In England, indeed, we have never
been proseribed, in consequence of the principle which we
ourselves preach there, political and religious toleration.
For my own part, I fear for our situation in Italy, since we
are on the side of the sovereigns ; if any thing should ever
endanger their stability, we should be the first to fall ; and
our ruin would precede that of the sovereigns. Should it
occur in our time that the Jesuits are banished from Rome,
bear in mind, that whoever the pope may be, he too will
find it necessary before long to fly.* But in England we
shall never incur the risk of being banished, therefore it is
that we increase and multiply there so abundantly. We
have establishments, schools, and all that we desiré to have ;
and these good Protestants themselves furnish us the means.

* The Jesuit was again correct in his prediction.

F 2



130 DEALINGS WITH THE INQUISITION.

If it should please Providence that we should live long
enough to meet again at some future period, you will rec-
ollect what I have foretold ; at any rate, let it be according
to the will of God. Adieu, my good friend. I must return
to our convent, where Father Sineo is expecting me.”

CHAPTER VIIL

THE DOMINICANS, AND MY LIFE AMONG THEM.

WHoEVER speaks of the Inquisition immediately recalls
to mind the race of monks who appear to be, even from their
origin, the primary agents of this terrible institution.

These monks are called Dominicans from the name of
their founder ; and it was by the advice of Pope Innocent
III. that their order was instituted. They called them-
selves preachers, because they went to different cities preach-
ing ; not, however, the Gospel of Christ, but the rosary of
the Virgin Mary, the most absurd system of prayer that the
Christian world has ever yet had; a system, indeed, dia-
metrically opposed to the doctrine of Christ, who says, < But
when ye pray, use not vain repetitions . . . after this man-
ner thervefore pray ye: Our Father, &c.”” Now the rosary
is a repetition of fifteen Pater Nosters, with one hundred
and fifty Ave Marias, and it is said that the Virgin herself
taught this stupid form of devotion to Domenico di Gusman.
The fact, however, is certain, that he was the promoter of
it, leaving it as a heritage to his followers.

The rosary was the Marseillaise hymn of the Crusaders
when, headed by St. Dominic, they ravaged the provinces
of Lianguedoe, Narbonne, and Dauphiny, to exterminate the
heretics, as they called those true Christians who would not
subject themseives to the dominion of the pope.

The order of the Dominicans can boast of many men of
great talent ; yet they allowed themselves to be seduced
from the primitive mode of worship, and to become in their
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turn seducers, to perpetuate this absurd system. It is from
them that every thing most foolish and malignant in the
barbarous ages, both in Spain and Italy, has been continued,
down to our own times. A multitude of fanatics started up
on the same field, who at first called themselves monks or
hermits, then friars or brothers, afterward regular clergy, in
order to distinguish themselves from those who call them-
selves priests, after the Greek presbiteros, or elders.-

In every age there has been a rivalry and emulation be-
tween all these parties to serve the papal cause, always,
however, first taking good care of themselves. It therefore
happens that those in whom the love of that system has
prevailed over the love of themselves, have advanced to the
highest distinctions in the Romish Church ; while, on the
contrary, those in whom the love of themselves has been
the dominant passion, have remained behind, and are held
in little consideration, like the monks of San Francesco
d’ Assisi.

Among all these various parties, I think the Dominicans
hold a middle rank ; though not the most active, they are
by no means the most idle and selfish of the ecclesiastical
orders ; they are zealous in things belonging to the Church,
and have many theologians and preceptors among them,
some of whom are ambitious of appearing eloquent in set
sermons, studied for the purpose.

The inquisitors also occupy themselves in preaching ; not
that they wish to instruct the Christian world, but because
it is the only means of procuring them money, of which they
are perpetually in want, not so much for their personal ne-
cessities as for their personal vices.

The Dominicans are known to be rich, and to lead an
easy life. Their dress is the most becoming, or, I should
say, the least unbecoming of all the tunics, capes, hoods,
cowls, gowns, and scarfs that form the monkish garb ; and,
certainly, their mode of life is less irrational than that of
the other orders; still, they are full of hypocrisy and de-
ceit. They have a code of laws, but although they swear
to obey them all, they do not observe half of them. The
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superior of the monastery has power to dispense with the
observance of any of them on the slightest pretext. Ac-
cording to their rules, they ought all to dress in woolen
only, restrict themselves to meager diet, rise in the night
to pray, and so forth. They do nothing of the kind, how-
ever, and so far I do not blame them ; but they are wrong
In practicing so many deceptions. They profess never to
eat meat in the refectory or room for their common meals,
and it is true that in the refectory itself they do not eat it;
but there is another room near it, which they call by an-
other name, where they eat meat constantly. On Good Fri-
day they are commanded by their rules to eat bread and
drink water. At the dinner hour they all go together into
the refectory to eat bread and drink water ; but having
done so, for the sake of appearance, they go one after the
other into another room, where a good dinner is prepared
for them all. I do not blame them for enjoying it, but I
blame them for first feigning an abstinence which none of
them intend to keep. When I made a profession of these
rules at the age of seventeen, I was totally unacquainted
with such pharisaical deceptions. I looked upon the Do-
minicans as a noble order, where propriety of life was ob-
served ; and, above all, I was pleased that the sciences and
literature were studied among them, and that professors and
preachers came to teach them.

The first year, called the year of novitiate, which is the
time given for deliberation, passed away without my seeing
what was going on, for I was kept apart from all the other
monks. Nevertheless, I was twice strongly tempted to re-
nounce my career ; but some friends I had in the monas-
tery prevailed upon me to remain. But the eye becomes
accustomed to see deformities, the ear to hear follies, and
the mind to stupefy itself by the habits it contracts; thus,
after some time, I became a monk, and attached to the sys-
tem ; for as I believed Domenico di Gusman to be a great
saint, so also I believed his order to be a useful and respect-
able institution.

Being by nature frank and sincere, I could not endure
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false and lying practices; but it may easily be imagined
that these people can readily find distinctions and subtleties
to render their professions in plausible accordance with their
deeds. Besides, evil example goes a great way. There
were persons in the monastery whom I much esteemed ; and
seeing them live in ease and apparent sanctity, I tranquil-
ized my mind in order to associate myself to the same sys-
tem. Besides, I led a life of study : at the age of sixteen I
had completed not only the courses of natural philosophy,
mathematics, natural history, and experimental philosophy,
but also those of civil and criminal law. All this was be-
fore I entered the monastery of the Dominicans ; they were
therefore rather proud of me, partly because I was the only
one who was thus distinguished, and partly because they
hoped by my example to attract others to recruit their fra-
ternity.

I professed the institution of the Dominicans with the
view of being freed from every distraction, and enabled first
to perfect myself in the sciences, and afterward to teach
them to others. I preferred this task to every other, and
it was a passion with me to learn all that was worthy of
being learned. The hours of the day were insufficient for
this desire, and during several years I accustomed myself to
pass two whole nights every week in reading and writing.

My most delightful study was that of the classics, both
ancient and modern ; but I felt it necessary to apply my-
self to the sciences, especially to logie, for which I had much
taste. I studied the philosophy of the Peripatetics, in order
to become acquainted with it, though I did not teach it ;
also the theology of the schoolmen, to purify it from the
dross by which it is defiled. All that I acquired of these
sciences was by studying books, as I learned nothing from
the teaching of preceptors, which was at that time incon-
siderable among the Dominicans.

I must confess that I was at this time well contented
with my condition, and would not have changed it for any
other, because it enabled me to satisfy my desire of learn-
ing. I had all the comforts of life necessary for a student,
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and amply sufficient leisure, uninterrupted by any thing ei-
ther to trouble me or distract my attention. I had, in short,
retirement, quietude, and an abundance of books. I thought
also that I should have had learned conversation, but in this
I was mistaken.

The life of the Dominicans is intended for the cultivation
of the sciences; and the design, not only of Domenico di
Gusman himself, but of the succeeding heads of the order,
appears to have been to form an institution of learned men
devoted to the service of the Romish Church.

The privileges accorded by the laws of the order to any
individual who cultivates the study of the sciences, and,
moreover, the privileges and honors granted to this order
by the popes, corroborate this design. The doctor, or mas-
ter of theology, as he is called, enjoys many distinctions
and advantages: his degree is equal to that of the princi-
pal universities, and the same as that of the Sorbonne and
of Salamanca. With the Dominicans the road which leads
to this academical rank is long and difficult, while in the
other orders, and from the class of priests, the path is easy
and short. A doctor of theology, among the Dominicans,
is chosen from the class of professors after many rigid ex-
aminations, and after a course of lectures which last twelve
years; but, once elected, he is free from all the inconven-
iences of a monastic life, and enjoys every comfort and honor.
Happy, then, is he who can attain to this high rank ! The
number, however, is very limited ; hence arise disputes and
intrigues to obtain admittance into it.

Il Macestro Domenicano is generally considered as a per-
sonage of much importance, and he would not abandon this
way of living for any other employment ; or, if he accepted
one, he would consider himself unhappy in having given up
his cherished idleness.

It is related of Friar Orsini, a Dominican who in his
youth was made cardinal and bishop of Benevento, and in
his old age was elected pope under the title of Benedict
XIII., that one day, being with his fellow-monks in the mon-
astery of the Minerva, he said, “If I had not been removed
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from my office of lecturer to my order, I should now have
been a Padre Maestro;”’ thus manifesting that his eleva-
tion to the papal chair was regarded by him as a loss.

At the age of thirty I was a Maestro, to which high rank
no one had ever before attained so early. My having taught
many different things at the same time was of use to me, as
during the seven years of my lecturing I occupied three
chairs at once, viz., those of theology, Holy Seripture, and
philosophy. The head of the order was anxious to advance
me to this degree, as he wished to promote me to the post
of rector, or principal of the Minerva, which is the highest
of all that the order has to bestow.

They endeavored still more studiously to make me a dev-
otee to the Romish system, as they perceived I was depart-
ing from it more and more every day; and they thought
the best means for accomplishing their ends would be to ap-
point me to offices of importance, at the same time holding
out delusive promises of even higher dignities. This is the
net by which they entrap many, but I was one of the few
who did not allow themselves to be ensnared ; on the con-
trary, I several times entreated the general of the order to
allow me to remain in peace with my occupations at Viter-
bo, in the exercise of which I desired to live and die; but
he obstinately refused to comply with my request, and or-
dered me to renounce my professorships and repair to Rome.
The Bishop of Viterbo interested himself for me, in order
that I might not be compelled to leave the place against my
will, and he adopted every method, both of persuasion and
entreaty, on the occasion; but the general was no friend
to the bishop, whose mediation, therefore, only served to
strengthen him the more in his determination to withdraw
me from Viterbo and bring me to Rome. At last I could
resist no longer, and was obliged to surrender my two pro-
fessorships into the hands of the bishop, who reluctantly ac-
cepted my resignation, at the same time muttering strong
expressions of resentment against the general of the Do-
minicans,

It was thus that I was forced, at the close of 1833, to
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quit Viterbo, having first received a thousand proofs of
friendship from the bishop, the Prelato Governatore, and
from all classes of the inhabitants.

There was one crafty man, however, who, while he ca-
ressed me openly, used to calumniate and injure me behind
my back, of which I, in my own unsuspecting nature, was
not for some time aware. This man, a certain M. Spal-
letti, noted for his villainous character, was vicar to the
bishop ; by much intrigue he afterward succeeded in getting
himself made Bishop of Sutri and Nessi, but he finished his
career by being driven away by the inhabitants, loaded with
crime. This man hated me because 1 was a friend of the
delegate’s, who, for many good reasons, was opposed to him.
After my departure, Spalletti began to raise various reports
against me by means of his acolytes. He also made use of
some Dominican monks, who, through jealousy, were dis-
pleased with my advancement, as well as of some persons
whom I had reproved while residing in Viterbo. All these
were unfriendly to me, and conspired with Spalletti against
me. But the good Monsignor Sisti, governor of the prov-
ince, discovered this secret conspiracy, and he one day called
Spalletti to him, and gave him to understand that he was
able to frustrate all his designs. Spalletti, finding himself
discovered, denied having entertained any, and declared him-
self to be one of my best friends.

I was told of these evil reports, but I took no more notice
of them than as if they had been concerning a stranger, as
I endeavor not to glory in applause, nor to suffer any kind
of depression from false and injurious accusations. I feel as
acutely as any one the force of injustice ; but, having made
a solemn vow not to revenge it, I leave it to the Almighty,
and the only relief to my feelings is the consciousness of my
innocence ; and I have generally had the gratification of
seeing some friend, almost as if inspired by Providence, take
up my cause, to the confusion of my adversary. In the af-
fair with Spalletti, I had for my defenders not only the Pre-
lato Governatore, but also the most respectable persons in
Viterbo. The Cardinal Gamberini, to whom I made some
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complaint about the conduct of the vicar of Viterbo, said to
me, “Leave that unhappy man who calumniates you to
himself; he is in such discredit with all good people, that
being slandered by him is rather an honor than otherwise.”

I went to Rome in obedience to the general of the order,
and when he saw me he said,

“1 am very glad you are about to begin a new career-
for it will confer great honors upon you, while it will also be
of the highest utility to the order.”

In the course of a few days he presented me to some car-
dinals, by whom I was received with the most friendly wel,
come. The Cardinal de Gregorio predicted that I should
become master of the Sacred Palace, and afterward a car-
dinal. Cardinal Polidori, also, said to me, ¢ I wish this new
charge may give you the opportunity of acquiring much
knowledge, and that the Lord may grant you, at the same
time, much humility.” Some days after the general said
to me,

‘ The pope wishes to see you, and has ordered me to con-
duct you to him to-morrow.”

I had known Pope Gregory well from the time when he
was Abbot of St. Romualdo. I had gone several times to
see him, and he always used to give me a good reception,
presenting me with chocolate and books, as the monks are
in the habit of doing. I had also visited him when he was
created cardinal ; and, finally, I had waited upon him when
he was pope, being presented to him by Padre Velzi, master
of the Sacred Palace, as Vicario del Magistero. Behold
me now again before him : the pope granted us a private
audience, and was in a very good humor.

“ Holy Father,” said the General Jabalot, “ I present to
you the new rector of the College of the Minerva.”

“Oh! my dear Achilli,” said the pope. I rejoice, Pa-
dre Generale, that you have made so young a rector.”

And here he said some very flattering things of me—that
he had known me ever since 1825, and had always esteemed
me ; with many other compliments of the like nature. He
then recommended me to the general, and, turning to me, said,
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“ Now that you are in Rome, I shall have the pleasure
of seeing you again ; come whenever you like, and on Thurs-
day mornings especially you will find me more at liberty :
go to my cameriere, and he will introduce you at once, with-
out taking you the round of the ante-chambers.”

The general was quite pleased with this reception, and
said to me confidentially,

“The pope wished me to call you to Rome, and from
what he has told me, it appears that he has much good-
will toward you ; indeed, he certainly has a great partiality
for you.”

Soon after he said,

“The pope speaks of you with much interest, and has
great hopes of you. I therefore feel more and more delight-
ed that I have brought you to Rome, and I hope you also
will be well pleased at my having done so. I have been
wishing for the last two years to have you at the Minerva ;
recollect when you came here, at the beginning of 1831, to
graduate,* how I then said to you that I required you in
Rome, and I offered you some employments ; but you de-
clined my proposals, and preferred returning to Viterbo.
You know that whoever seeks for preferment must reside
principally in Rome ; and your spirit, your talents, the many
friends you have among the most illustrious personages, as
well as the interest the pope takes in your welfare, guaran-
tee to you the highest honors and dignities in the Chureh.”

« Padre Generale,” 1 replied, ““if this ambition to attain
to high rank and dignity existed in my mind, I should then
feel the necessity of remaining in Rome ; but if I desire to
attend to the service of my ministry, then it appears to me
that I can be useful any where. DBesides, as most talented
men crowd into Rome, it is well, I think, that some like my-
self, assuming for argument’s sake that I possess the quali-
fications you are pleased to attribute to me, should be dis-
persed here and there in different parts of the country. I
assure you, Padre Generale, that if I had not been compel-

* L'Esame ad gradus. The Dominicans so call the examination for the
degree of Doctor of Theology.
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led by you, I should not have left Viterbo, where I think I
was very useful ; at any rate, I should have preferred going
elsewhere instead of coming to Rome. I do not know why
- this climate feels so heavy to me, and why it depresses my
spirits, but so it is. I will, moreover, tell you frankly, that
the monastery of the Minerva has for me something repuls-
ive; and from the time I left it in 1826, I never had any
desire to return.”

“Then you do not like Rome ?”

¢« Oh, on the contrary, Padre Generale, I like Rome very
much ; you know that I am a Roman, although born in Vi-
terbo, and God knows how I love this unhappy city ! But
it is precisely becaunse I love it that I can not live in it:
something that I can not describe makes me suffer while I
remain in Rome, but I feel it less when I am any where
else.”

“I do not understand what you mean.”

«“Well, then, Padre Generale, I must explain. Do not
you see the corrupt state of this city ? Does it not appear
as if you were in Babylon when you go to the court of the
pope and cardinals?  And of what does the clergy of Rome
consist ?  Is it not of a number of ambitious men, who serve
in the Chureh only through their avidity to acquire a higher
grade, and who endeavor by every species of intrigue to frus-
trate the designs of each other? Youn may see this in every
class and in every order, from the College of the Cardinals
to the Capuchin monastery. What is the monastery of the
Minerva, to which you have now so eagerly called me, think-
ing to insure my happiness? An asylum for discontented
persons, each one of whom is trying to rise above the other :
every lecturer wishes to be Maestro, and every monk longs
to be the superior. From this ambition arise discord and
artifice, murmurings and scandal, often generating the black-
est calumnies. The monastery of the Minerva is odious to
me, because here, more than elsewhere, the monks quarrel
with each other; and the scandal of their disagreements
has spread throughout the monasteries of the provinces, and
causes the greatest disorders.”
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“From what I hear, you are not contented with your
present situation ; you are like the Israelites, who sighed
after the leeks and onions of Egypt.”

“I confess to you, Padre Generale, that, with your per-
mission and that of the pope, I should be most delighted
either to return to Viterbo, or to leave Rome, and go to any
other city, to do all you wish.”

“Well, this is curious! What a miserable figure I should
malke, undoing all that I have done! What would the pope
say? What would the cardinals whom we have visited say ?
Even the monks would find something to say if you were
no longer the rector whom I have appointed.”

““ As to the monks, you need not trouble yourself about
them : they have already murmured enough that I am
placed here. Accustomed as they have been to see only
aged men called to the office, they do not like my being
where I am ; they would, indeed, be very glad if I remained
no longer. I could easily, through the aid of the pope or
the cardinals, find means to resign, without any blame ac-
cruing to your reverence.”

At this moment we were interrupted. Several days pass-
ed before I again saw the superior, who then received me
with great coldness. This man had, as is well known, a
remarkable talent for preaching, so that he passed for the
finest orator of his time. The Jesuit Finetti and the Fran-
ciscan Pacifico of Brescia were certainly inferior to him.
Proud of the applause he continually received, this Father
Jabalot daily expected to be elevated to the dignity of car-
dinal, so much so that among his friends he himself spoke
of his cardinalship as certain and near at hand. Father
Velzi, another Dominican, the Maestro of the Sacred Pal-
ace, had been created a cardinal a short time before ; every
thing, therefore, encouraged our general in the belief that
he too was a cardinal ‘“dn fierz,” for so in Rome are those
called who are about to be made cardinals, or who so flat-
ter themselves. Consequently, he immediately assumed an
air of dignity and patronage. Such was this Father Jab-
alot ; bulky in person, gentle in his manners, he was al-
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ready prepared for the cardinal’s hat. To those who con-
gratulated him, he mildly answered with downcast eyes
and a modest smile of internal approbation ; and when any
one spoke of his high attainments, of his claims to the of-
fice, of the ornament he would be to the sacred purple,
« Stavasi tutto wmile in tanta gloria”—he was humble
amid so great glory.

The good friar was well aware that I was not one of
those who pay court to cardinals, real or expectant. He
knew very well that he could not make a tool of me to ad-
vance his ambition ; that, on the contrary, eschewing all
ambitious views myself, I should have been a continual
thorn in his side ; in fact, he saw he had gained nothing by
having brought me to Rome ; and I think he repented hav-
ing done so. However that might be, he was determined
to try a last expedient.  Perhaps,” said he, *“you do not
like to be the principal of a college, since the office is one
of very great responsibility ; and accustomed as you are to
have your time at your own disposal, you may perhaps find
it too great a confinement. If this be all your difficulty, I
can easily rectify that point ; I have other posts to offer you
which perhaps you may like better ; for instance, the office
of librarian at the Casanatense is vacant, and I can offer it
you, if you would like it ; in fact, the pope, only the other
day, speaking of you, told me that he should be pleased to
see you in that post. I am persuaded he would be delight-
ed if T mentioned to him that you had made the exchange.
You shall have three days to turn it over in your mind, and
then you can give me your answer.”

“ My answer,” I replied, “is ready this moment, if you
will permit me to give it ; I have no need of ruminating on
the matter to come to a decision. It is not the office of
principal that is the difficulty with me; on the contrary,
that is the very one in which I feel I could do some good.
But I find it impossible to live in this Roman monastery,
where there is nothing but opposition, contrariety, and dis-
sension. Suppose for a moment I should wish to reform
any abuses that might exist in the college, I should be sure



142 DEALINGS WITH THE INQUISITION.

to encounter a war of persecution, as has ever been the case.
My predecessor has not yet recovered from the effects of his
attempt in that way. Above all, there is one thing in which
I feel the great necessity of alteration, and that is, in the
course of study. We are barbarians with our scholastic the-
ology ; it is that of the Middle Ages; it is horrible ! Aris-
totle is taken as the expositor of the Bible ; his works, with
those of Pietro Liombardo, are the two text-books of Thomas
Aquinas. In Christian schools the apostle should explain
the philosopher. The famous motto of the Platonists, < Ipse
dizit, has its counterpart in the motto of the Thomasines,
< Ut ait philosophus et magister sententiarum.” Now, Fa-
ther General, does this appear to you to be the proper way
to explain theology, which is the science of reasoning upon,
and drawing conclusions from, the principles of Divine Rev-
elation—that is to say, from the Holy Seriptures ? since
there is no other revelation than what they set forth.”

“ But our order has always held this system of instruc-
tion ; our theology has always been that of St. Thomas Aqui-
nas, which is authorized by the Church; and whoso has
ever deviated from his doctrine, said Pope John XXII., has
always been suspected as to his faith ( fuit semper de fide
suspectus). How would you think of introducing any re-
form in such matters? Most certainly, all the lecturers
and masters would to a man rise against it.

“TFor my part, I can not see why the system hitherto
adopted should not be still pursued ; our order has been al-
ways distinguished for its theologians, and this distinction
they derive from the study of the ¢ Summa Theologi®’ of
St. Thomas Aquinas. Take this from them, and it would be
like taking the sun from the universe; all would be dark-
ness.”’

“ Father General, I knew that this was a sore subject ;
and though I could sustain some weight of odium if I thought
I could do any good, I see I should not be seconded, and
therefore 1 should labor in vain. For this reason have I
deemed it unadvisable to open my mouth on the subject;
for it is written, Non effundas sermonem ubi non est audi-
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tus. My voice would be as ¢ the voice of one crying in the
wilderness.” Perhaps the time is not yet come ; perhaps I
am not the instrument destined for such a work ; or perhaps
it is to be brought about in some other way. I feel that the
monastery of the Minerva is no longer the abode for me, and
that Rome itself is no longer the place in which I can dwell.
I hope that you will, for my own justification, make these
reasons known. Let it be clearly understood that my not
remaining at the Minerva, or in Rome at all, has depended
on myself alone.”

“ And the pope ?”

“T will undertake to excuse myself to him. And he is
so good a man that I am sure he will not find the argu-
ments I shall lay before him unreasonable.”

«Of course you will speak to him of the theology of St.
Thomas Aquinas ?”

“Oh! as to that, we have often talked together on the
subject, when he was simple Padre Abate Cappellari of
St.Romualdo; and perhaps he was really the first who
made me take this view of the subject. Believe me, Father
General, I am no innovator; nor is this a novelty ; it is a
thing that has been long desired, according to the exigen-
cies of times and persons. The sentiments I have expressed
are those which the favorers of scholastic theology have oft-
en endeavored to smother, but which they have never been
able to extinguish ; and now it seems to me they are ready
to break forth anew. Theology, such as it is at present
among us, can no longer stand ; and the reason, Father Gen-
eral, is, because it is not so ancient as it ought to be. In
matters of religion, there are neither discoveries nor novel-
ties; that which was established in the beginning, that
same should remain forever. Can the Bible ever become
old or obsolete ? To me it appears that it can not; and
yet, in the twelfth and thirteenth centuries, an attempt was
made to remodel and modernize it in some particulars. This.
work of the Dark Ages must be destroyed, and the original
syster renewed. And what I call reform is not a novelty,
as some imagine, but simply a return to the ancient religion.”
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“ Let this discourse go no further, for I fear, if others
should hear it, they may conceive a bad opinion of you.
This, you very well know, is the constant cry of hereties;
they want a reform in the Church, but it is not their office
to effect it ; it is that of the pope alone, as sole head of the
Church. It is always dangerous to speak of reform, for it
invariably savors of heresy ; and, at any rate, I would not
advise you to give utterance to such sentiments, especially
in Rome.”

Father Jabalot was one of those blind followers of the
doctrines of Rome, who, between Christ and the pope, would
rather have decided for the latter than the former. ILeo XII.,
speaking of him, used to say, that he thought Father Jaba-
lot one of the most ambitious men in the world ; that is to
say, most ambitious to serve the papal chair. He could not,
then, well agree with me, who saw in the past nothing but
a system of corrupted faith and relaxed Christian morality.
In his eyes the pope was infallible ; a dogma which, in our
age, every Roman theologian, who is not an actual fanatic,
is ashamed of sustaining. It was impossible to reason with
such a man upon theology, because he always preferred be-
lieving whatever was most preposterous, foolish, and least
credible. His was a weak mind in a robust body. Such a
man being the head of the order was one of my principal
reasons for not wishing to reside in Rome, especially in an
office which would have brought me into perpetual collision
with him. On the contrary, from that moment I was in-
cessantly contriving how I might withdraw from the whole
race of friars, who had now become odious to me. Their
superstitions on the one hand, and their irregularities on the
other, every day diminished my esteem and attachment to
the order. Truly, it required much to make me dislike
those whom before I had sincerely loved ; and yet this work,
by Divine mercy, was perfecting in my soul.

I had long dissented from the Romish doctrines, but was
still bound by certain ties of friendship—perhaps the force of
long habit and the prejudices of education had much to do in
the matter—so that it appeared very difficult to take the res-
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olute step which should entirely separate me from all and
every thing with which I had so long been closely connected.
And yet that Providence which governeth all things at length
effected even this.

Rome did all she could to attach me to her side ; but in
this point I, who at any other time should have been most
docile, now remained inflexible.

<« It appears to me incredible,” said a friend of mine, ¢ that
neither pope, cardinals, nor generals of orders have eloquence
enough to persuade you to stay in Rome, to be loaded with
honors and dignities.”

Father Velzi, the Maestro of the Sacred Palace, having
some little time before been created cardinal, and sent as
bishop to Monte Fiascone, it was my office, as his vicar, in
the discharge of my duty, to be in the midst of all the fes-
tivities which are customary on these occasions, and, more-
over, to accompany the new cardinal to his diocese, and to
attend upon him. Viterbo being in the immediate vieinity of
Monte Fiascone, I often divided my time between the two, and
was but too happy to render every service to my excellent
friend, who frequently asked me to pass some days with him.

I had a great regard for this man on account of his excel-
lent gualities ; with all he was obliging ; for me he evinced
a particular friendship. I was entirely in his confidence, and
he occasionally in mine. Our conversations were very in-
teresting, and the most perfect familiarity existed between
us when we were together. Though a cardinal, he assumed
no superiority over me, but, as is customary with the Italians,
as with the French in cases of intimacy, addressed me in the
second person singular.

Cardinal Velzi was by no means a friend of the Father
General Jabalot ; consequently, these two friars divided the
order into two parties. As may be imagined, I was on Vel-
zl’s side, without, however, making enemies on the other, for
some of whom I had a great friendship, and especially for
the good old Father Brochetti, who was then the provincial.
But, as happens in all party matters, and above all among
monks, I was frequently reproved by both.

G
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¢ What says your Brochetti ?”’ Velzi would ask, smiling.

“ Well, what is your cardinal doing ?”’ Brochetti and Jab-
alot would inquire, ironically. I had more than once en-
deavored to umite these conflicting spirits, but always in
vain. I could never induce Brochetti to dine with the car-
dinal, or the cardinal to write a friendly letter to the pro-
vineial. These dissensions were chiefly fomented by But-
taoni, the Maestro of the Sacred Palace, and Degola, sec-
retary of the Congregation of the Index, who, holding every
thing from Velzi, were opposed to Jabalot ; and on the other
side by some foolish monks, who, aspiring to certain petty
appointments in the gift of the general, paid exclusive court
to him.

It appeared as if Father Jabalot wished to gain me over
by offering me the rectorship of the Minerva. He now pre-
vented me, as much as he could, from visiting Cardinal Velzi
as often as I could have wished ; the distance I was from
him, and the nature of my employment, which kept me oc-
cupied every day in the week, rendered my opportunities
of seeing him comparatively rare.

“You have not much time now to pay your visits to Car-
dinal Velzi,” said my good old friend Brochetti to me one
day. I could not thereupon forbear reflecting with regret
how two men of talent were, so to say, lost! Here were
two most excellent individuals hating and carping at each
other without any reason. And so it often happens, that
for the slightesi causes inveterate hatreds are nourished,
whence the most deplorable consequences frequently spring.
What a proof of the weakness of human nature! Surely
man is the best and the worst of all created beings.

The fact is, that I had now given my decided opinion not
only against the office of principal, but against any other
which would require me to reside in Rome, and especially in
that Pandemonium, the Minerva, with the Father General
Jabalot.

There were, likewise, other motives which urged me to
leave Rome, and those were my aversion to the government
of Pope Gregory and his Cardinal Lambruschini. The pris-
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ons were full of honest citizens, who had sacrificed their best
interests for the love of their country ; hundreds of good men
were in exile, and their children and wives were pining in
misery, exposed to every insult and derision. These and
similar atrocities moved my indignation, and frequently made
me speak against the government. It was a miserable sight
at that time in Rome to behold the acts of tyranny and op-
pression that were daily exercised, and it was beyond endur-
ance to hear the insulting answers which the pope and cer-
tain cardinals gave to those who craved grace or justice.
We see at the present moment what the Gregorian school
of domination is capable of.

Though reared among monks, I still felt myself a citizen,
and hated the government as much as the most zealous lover
of his country could do. Hence it would have been impos-
sible for me to remain in Rome without exposing myself to
the persecutions of the police by the animadversions I should
continnally have been tempted to make.

One day I was summoned into the presence of Cardinal
Galeffi, chancellor of the Roman university, who offered me
a chair at the Sapienza. Here was a new difficulty for me !
Still the same question of staying in Rome, and residing in
the monastery of the Minerva ; every hope and comfort van-
ished at the thought of these two evils. I was also offered
the choice of two professorships in the University of Macerata,
namely, that of Holy Scripture, vacant by the resignation of
Professor Matteucci, or that of theology, which Professor Bor-
getti would have ceded to me.

Macerata is a pretty city, the capital of La Mareca, in the
province of Ancona. I preferred this locality to that of Rome,
and was just upon the point of making arrangements accord-
ingly, and of declining the offers of the general of the Do-
minicans and of Cardinal Galeffi; but, can any one with
impunity renounce even the honors of the Church of Rome ?
The renunciation is always suspected. I had before me the
example of Father Giovanni da Cupistrano, ex-general of
the Franciscans, a highly respectable character, whether as
regarded his learning or his holy life. He had more than
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any one served the Church of Rome, but had twice refused
to be made a bishop, and had shown himself indifferent as
to the honor of a cardinal’s hat, which the pope seemed will-
ing to confer upon him. Aged, and worn out by fatigue and
study, he wished to leave the turmoil of Rome, and pass the
remainder of his life in retirement. He refused certain of-
fices proposed to him by Cardinal Galeffi, saying, I have
served your eminences long enough ; I have need to think a
little of myself; pray leave me in peace, and I will pray for
you.” The cardinal insisted, and the good old man (as he
himself says in his apology) began to lose patience, and
finally gave an answer that seemed somewhat abrupt to the
cardinal, who pronounced it offensive to the Roman Church,
viz., to the pope and cardinals. This was suflicient : poor
Cupistrano, in spite of his gray hairs, was cast into the pris-
on of the Inquisition, and after three years’ hard treatment
in the « Holy Office” in Rome, was condemned to perpetual
incarceration in a monastery. This event made me determ-
ine to extricate myself from this web of obliging offers, which
were as so many snares and fetters to my feet.

The thought of Cupistrano being in the Inquisition made
me tremble, and Cardinal Galefi alarmed me. I saw no
other means of escape than by quitting Rome ; and yet this
was to be done with judgment ; my plan, therefore, was not
to accept any appointment, and at the same time to find
something which might justify my absence.

Cardinal Velzi sent for me about this time to Monte Fi-
ascone, to stay a few months in order to assist him in put-
ting his seminary in order. This occupation was agreeable
to me, because I myself had proposed a new plan of instruc-
tion, which, in less time than had hitherto been required,
would have produced better scholars in various branches of
learning. I omit other offers I had from several bishops who
were my friends; but I may observe that Cardinal Micara
wanted me at Frascati, and Cardinal di Gregorio wished to
have me for Penitentiary at Santa Maria Maggiore.

About this time the Father General Jabalot died suddenly,
and Padre Olivieri, commissary general of the Inquisition, was
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appointed to the office. This man formed a third party in
the order, being little friendly toward Jabalot, and a decided
enemy to Velzi. Olivieri was a man of singular character,
an example of what a man of little talent, but of laborious
habits, can accomplish. He was slow and dull of compre-
hension, but yet, by dint of application to books, he had made
himself master of the Hebrew, Syriac, Greek, and Arabic lan-
guages ; he understood German, and read the English news-
papers daily, and all this without masters, by indefatigable
study day and night. Of the Hebrew and Chaldee lan-
guages he had been for some years professor in the Sapienza
at Rome, and of the Greek elsewhere. Indeed, I never saw
his equal for tenacity of purpose in any thing he undertook ;
he was capable of sitting day and night over a single vol-
ume. On one occasion, having returned on foot from Turin
to Rome in 1815, as soon as he came to the Minerva, tired,
hungry, and covered with dust, the first thing he asked for
was the Timeus of Plato, in Greek, to examine certain pas-
sages which he had recollected as he was walking. Such
was the singular character now elected father general of the
Dominicans. The storm lowered more and more : the gov-
emment of the order was bound up with that of the Inquisi-
tion, and whoever was not friendly to that institution was
sure to be persecuted.

These changes happened between Easter and Pentecost,
1834. TIhad preached the Lent sermons at Monte Fiascone,
whither the worthy Cardinal Velzi had invited me.

“ 0 my good Achilli,” said he to me one day, <1 perceive
that this order of ours will become a real disorder. The Fa-
ther General Jabalot was a weak man; he has allowed a
world of abuses to be introduced. The Father General Oli-
vieri is an austere and obstinate man, and one who knows
nothing of the government of a fraternity, however small;
besides which, accustomed for years only to the cells and
dungeons of the Inquisition, a heartless being such as he is
will, 1 foresee, destroy every good regulation, and finish by
ruining every thing. I advise you, by all the friendship I
entertain for you, not to remain in Rome, nor to accept any
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appointment which obliges you to reside in the Minerva.
Keep aloof till we see how things are likely to go on; if you
like to come here, my house, my seminary, and every thing
you may desire shall be at your disposal.”

A letter from the Father General Olivieri now called me
to Rome. On my arrival he saluted me as rector of the Mi-
nerva, and spoke to me of certain arrangements he had made
with regard to the collegians and professors. Prudence for-
bade my showing any opposition at that moment, and sug-
gested the expediency of my letting him say and do what-
ever he thought fit, till an opportunity should present itself
of getting quit of my embarrassing situation, and leaving
Rome altogether. Meanwhile he charged me with several
occupations, in proof of his particular esteem, making me privy
to certain important secrets, and submitting to me the de-
cision of some of the affairs of the order. One of the most
important of these was in the monastery of Santa Sabina,
upon the Aventine Hill in Rome, in which at that time was
the general novitiate of two provinces, the Roman and the
Lombard. This monastery was immediately under the gen-
eral, and he elected me as visitor in his place. This was an
appointment I could not refuse ; and since I had accepted it,
it became me to fulfill it with all due care and exactitude.

The superior of the monastery of Santa Sabina was one
of the most extraordinary men I had ever seen among the
Dominicans, one Fra Savoldello, a Venetian. This man had
under him two other strange beings, little inferior to himself
in eccentricity, and these were as his arms wherewith to
work the machine which was to transform innocent, docile,
good young men, apt and easy to be trained in all that is
right, into malicious, headstrong, ill-educated monks, capable
of no one thing that is useful to themselves or to society.
Such was the spirit of that novitiate as ordered by the late
Father General Jabalot.

As soon as these monks saw me, they agreed, as they knew
me well, to hide as much as possible from me, and whispered
in the ears of the young men that they must not reveal any
thing to me relative to the establishment. But I, seeing the
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embarrassment of the heads of the monastery, easily imag-
ined their malice, and therefore gave orders that the novices
should be brought before me immediately, one by one in suc-
cession, and not in a body, as the prior had proposed. I also
requested both the prior and the novice master to leave the
room. The first of these poor creatures who was intreduced
began first to weep, and then said,

«T thought that the life of a monk was a very different
thing to what I have found it. I thought I was to serve
God, and to prepare myself for the ministry of the Holy
Church ; I imagined I should have to study useful things,
to instruct my mind ; and, above all, I fancied that the life
of the cloister was one of peace and tranquillity ; that the
brethren respected and loved one another. I entered these
walls with no other feelings or sentiments, and, for my part,
I have always endeavored to practice the duties they incul-
cate ; hut I am sorry to say that this is not the system which
I find here ; the laws are good, but they are not put in prac-
tice ; every thing is governed by the caprice of the superior,
who often gives contrary orders, and makes us lose our time
in things of no value. Instead of useful books to form the
mind and make men of us, they put into our hands none but
ascetic works, calculated to make us bigots. The lives of
the saints, abounding with the greatest absurdities, are what
they perpetually give us to read, and their conversation is
only on austerities and miracles. 1 therefore come to say
that this life will not do for me ; and I beg my parents may
be informed of it, that they may come and fetch me away.
I wish to get out of *this place as soon as possible, for it is
worse than a prison—it is a perfect hell.”

«“ My good child,” said I, “there is no difficulty in your
leaving immediately, as you are not professed. I myself
will take care that your relations are made acquainted with
your wish, in order that they may send you a change of
clothes, and take you home. But tell me, why are you so
troubled as to weep? Perhaps you are afraid of me, or
have some other occasion for fear.”

“ Oh no, I am not afraid of you; you have not a surly,
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threatening face; and, besides, I know now that all the
youths like you. If you were our superior, I should not
take this step, since I am not so much discontented with
the order, or with a monastic life ; but I feel I can not live
with such a race of beings as there is here. I love religion,
not bigotry ; good people, not fanaties.”

“ Then you have something to say against the local su-
periors ! Speak out.”

* Oh, no, I will not say any thing, because well I can not,
and i1l I will not speak of them.”

I endeavored to persuade him to try his vocation a little
longer. I told him all superiors were not like Savoldello
and his agents ; that, once out, he would find better people,
and more liberty as his years increased ; but, nevertheless,
if such were his feelings, if he did not feel the same voca-
tion in him, he had better return to his former way of life,
which he did accordingly.

The second had been trained by Savoldello, and replied
to my questions in a manner which led me to suppose that
every thing was well conducted ; others were in the same
story ; but one was so witty, and so well exposed the whole
by-play of these wretched friars, that I must quote some of
his conversation with me. Upon being asked if he had any
thing to say, he replied,

«I have plenty to say, but I can not speak.”

“Why ?”

“Because my mouth is shut, like that of a newly-made
cardinal.”*

« And who has shut your mouth ?”

¢ Qur pope, the novice master.”

«Oh! if that be all, I am superior to him, and can open
it again; so I command you to speak.”

« There is a difficulty in doing so, nevertheless ; in obey-
ing you, and not him, I shall expose myself to persecution
from him, which would be terrible ; and you could not re-
move the penance he would enjoin.”

* Alluding to the ceremony in the creation of a cardinal, in which the
pope first shuts the cardinal’s mouth and then opens it.
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“1 promise you, in the name of the father general, to
protect you against any persecution fromhim. You know
that the general can change the master ; and I can tell you
thus much, that it is very probable he will change him, un-
less he does his duty.”

«In that case I will speak. You must know the prior,
the novice master, and the Procuratore all join in perse-
cuting us. Nevertheless, we frequently hear them quarrel-
ing among themselves; and only the other day I thought
they would have come to blows : when, however, there is a
question of some new rigor—or observance, as they term it
—that is to say, some fresh torment or vexation for us, then
they are in perfect harmony with each other. We are tired
of this system, which forms neither the Christian nor the
man, but the hypocrite and the animal. All politeness, all
decency among them is banished. They are filthy in their
persons, and would wish us to be the same. Cleanliness
and neatness they call worldly-minded foppery. For my
part, I never thought that to be a monk it was necessary
to be a dirty sloven. And then both prior and master do
nothing but send us to hell. On every little disobedience
they ery out, ‘ You'll go to hell.” If we speak a word in
the hours of silence, if we raise our hoods, if we look about
us in the least, if ever we laugh, ¢to hell with us; I say
nothing about singing : there is then no hell bad enough.”

“Tell me, what do your masters teach you? what do
they point out to you as the way of salvation ? and in what,
according to them, does the Christian life consist ?”

¢ The master says that to be saved we have only to imi-
tate the patriarch St. Dominic, be devout to the Madonna,
and observe the rules of the order, and then we shall be the
best Christians in the world, because these lead to perfec-
tion.”

¢ Does he ever speak of Christ ?”

“ Scarcely ever ; he gives us the lives of the saints of the
order to read, and recounts to us the miracles done by them.”

My visit to the monastery of Santa Sabina had the effect
of making some quit the habit, and others open their eyes to

G 2
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a better mode of life. The general made some changes in
the plans, but not such as I pointed out to him. In short,
the same system was practiced every where by monastic
bigotry ; and what the followers of it desired least of all
was to reform themselves.

The institution of monastic fraternities was a bad thing
from the very commencement : they were devised about the
beginning of the thirteenth century by that knave, Innocent
I1I., who commissioned the wild fanatics Domenico di Gus-
man and Francesco di Assisi to establish, as to them seemed
best, a body of idle fellows especially calculated to maintain
the cause of popery, principally in Italy, and from thence to
propagate their doctrines over all the world. Hence these
two orders have ever been rivals. If one had a saint in a
particular branch, the other wanted one directly. For ex-
ample : the Dominicans lauded to the skies the doctrines of
their dear Thomas Aquinas, whom they call the angelic doc-
tor, and behold, the Franciscans immediately ery up their
Bonaventura da Bagnorea, whom they dub the seraphic; so
the Franciscan order chose to have a thaumaturgus (a grand
miracle worker) in the friar Antonio da Lisbona or da Pado-
va, and the Dominicans, not to be behindhand with their
rival brethren, immediately exalted Fra Vincenzo Ferreri to
the same dignity.

Whoever wants to see how far the art of publishing fables
as things divine has gone, let him read the lives of these two
—let him compare one with the other, and see which could
draw the longest bow.

As the Franciscans preach up their Antonio as the great-
est saint in heaven, so do the Dominicans exalt their Vn-
cenzo as having the power of Omnipotence itself in his
hands, so as to work prodigies and miracles at the beck and
call of any one, as a conjurer plays his tricks at the pleas-
ure of the company. St. Anthony, we are told, preached to
the fishes when men would not listen to his discourses ; St.
Vincent, in order to convert an impenitent sinner, wrote a
letter to the Holy Trinity, and received an answer. St. An-
thony, to prove transubstantiation, made a hungry mule
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kneel before the Host, regardless of the food offered by its
master ; St. Vincent had only to ring the bell for any mira-
cle that was called for. What Franciscan would not swear
by the miracles of his St. Anthony? and what Dominican
would not be filled with wonder and faith at the recounting
of the miracles of his St. Vincent ? whom they adore, under
the figure of a youthful friar, with a flame on his head (as
represented of the apostles at Pentecost), an open book in his
.left hand, two wings on his back, and his feet in the act of
rising or dancing, by which they intend to represent the an-
gel who is spoken of in the tenth chapter of the Revelation.
In fact, these impostors assert that one day he flew from his
pulpit round the church, and then, having ordered a corpse
to be brought to him, he restored it to life, and asked it who
he, St. Vincent, was ; upon which the resuscitated body re-
plied, < Thou art the angel of the Apocalypse ;” and, so say-
ing, he died once more.*

Now such follies (which I know not that I ever had be-
lieved, and which I certainly had then rejected) form the
food of all the devout. Could I live among such? Every
day I felt my soul further alienated from them and their
system. In fact, I remained a friar solely to combat against
friars. They were already aware that I was no longer one
of them, and they feared in me a potent adversary.

The Father General Olivieri called me one day, to com-
municate to me, as he said, an important measure. Bro-
chetti, the provincial, was with him.

“ When I sent you to Santa Sabina,” he said, “it was
not only the wants of that monastery which I had in my
mind, but those of several others, which I and the provincial
had thought of sending you to visit. They are the monas-
teries of the Roman province along the line that terminates
with Terracina on the one side, and Lucca on the other. It
will be a journey of some months, which the father provin-
cial can hardly undertake, on account of his health and in-
firmities. He is willing to be represented by you, and I
give my assent and approbation to the measure. This jour

* Teoli: Life of Vincenzo Ferreri. Rome, 1825 ; Naples, 1857.
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ney is very pleasant in fine weather. The father provincial
will accompany you a part of the way, and the rest you will
go alone.”

I received this announcement with pleasure ; not because
Ihad again to be mixed up with monks, their intrigues, and
their immoralities, but because it held out the prospect of
my getting out of Rome, in which I could no longer bear to
reside. As soon as Brochetti had gone out of the room, Fa-
ther Olivieri added :

“You know Brochetti is old, and his head does not serve
him so well now, so that he is not capable of conducting the
business of the provinces. I have begged of him to let you
have the management, not only of the visitations, but also
of the direction of the monasteries, and the government of
the province. He will remain in office pro forma, and you
will, in reality, act as provincial. So you will learn what
may be your own office in future.”

«“I accept, willingly, this new charge,” I replied, “to
serve the order, and to do what is agreeable to you, Father
General, and to my good friend, the Provincial Brochetti,
whom I revere as a father. With him I am certain I shall
perfectly agree, and I hope I shall meet your wishes also.
Such a charge is fraught with difficulties, but I am not of
a nature to be daunted by them. On principle, I hate evil ;
I have pity on those who commit it, and I do all I can to
lead them back to good. I am a sworn enemy to hypocrisy,
and I would it were banished from society. I could never
agree with that axiom of Si. Bernard’s, « Would that my
brethren were hypocrites !’ Utinam fratres mei hypocrite
essent.! No; rather would I there was not a hypocrite on
the face of the earth ; for hypocrites are liars who falsify the
things of Christ under the cloak of religion. We have many
who pursue this system, and I assure you, Father General,
that I shall make it my especial care to mortify and expose
them ; certainly I will persecute these Jesuits.”

At these words the father general laughed heartily.
“You are right,” said he; * persecute as many Jesuits as
you find among the Dominicans.”
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Our visit began with the monasteries of the “ Campagna
Romana ;” thence we went into Umbria and Tuscany ; re-
turning, we visited those of Patrimonto and S. Pietro. To
some of them the good Brochetti accompanied me ; but this
he only did for a little relaxation, for he did not mix him-
self up in any business whatsoever ; and, with the excep-
tion of making a short discourse at the opening and closing
of each visit, he did nothing. The rest was left to me. I
acted as visitor, with full authority ; so much so, that many
things I did not even think it necessary to mention to him.
The good old man was daily at his prayers. Oh, what a
holy man he would have been if his head had not been full
of popish errors! He prayed even during the night; but,
instead of praying to God, he was praying to the saints, and
lavishing his affections upon the mother of Christ, instead
of turning them to Christ himself. Whenever I found him
in his room, he was always repeating his rosary and the of-
fice of the Blessed Virgin. Once there arose an argument be-
tween us about fasting, for which he was a great advocate.

1 think you do not much like fasting;”’ said he.

“No; to say the truth, I do not. A moderate fast may
be very well as a sanitary measure, but I do not think it
equally good as a moral system, especially as those who prac-
tice it generally attach so much importance to it. Is it not
true, my good father, that you, for instance, every time you
fast, indulge yourself in the belief that you thereby merit the
grace of God? and yet you teach me the doctrine of St. Paul,
which says, grace is such precisely because it has no merit
of works. Grace is a gratuitous gift. If, then, our justifi-
cation be by grace, it can not be by works. What will ren-
der you justified before God ? Certainly not your own works,
but the works of Christ, the Just One, imputed to us, the un-
just, by faith in Him alone. This is my doctrine, and I
know it to be yours also. But yet you trouble yourself about
works, and attach merit to the exercise of them. I do that
which my faith suggests, and I attach no importance there-
to. Precisely as a servant who does his duty ; he obeys his
master, and does his will, without pretending that the mas-
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ter is therefore his debtor. Who dare say to the Lord, < Here
are my works, now give my thy gracious gifts ?’ I should
be ashamed to offer to the Lord my fast as a thing accept-
able to him. When the Scripture tells that all the works
of our righteousness are before the Lord as filthy rags, I en-
deavor to do what faith inspires, and to do it for duty’s sake,
and from no other motive.”

Father Brochetti was a great admirer of the Thomasine
school, and inclining a little to Jansenism. He was a firm
upholder of the doctrine of St.Paul to the Romans and the
Galatians, that we are justified by grace through faith. Oft-
en, when we have been preaching together on religion, has
he repeated these words to me:

“ Remenber that grand maxim, which our school has al-
ways maintained against the Jesuits, ¢ We are justified by
grace, through faith.” This is what does honor to the Do-
minicans, who follow the doctrine of St.Augustine and St.
Thomas.”

I observed to him that the force of his truth came from
St. Paul, and that, if we had it not through Divine revela-
tion, we should not have been bound to believe it.

“] am not obliged to believe Thomas or Augustine,” I
added, “but I am obliged to believe Paul.”

The good old man was silent at these observations, and
seemed to receive them with approbation. He often read
the Bible, but never allowed himself any other than the
Vulgate, with the notes. He disliked the Italian version ;
but one day he found me reading the New Testament, trans-
lated by Martini: he took it from me, smiling, and said,
“Let us make an exchange,” at the same time giving me
a Latin version of the Vulgate. As he read the Bible him-
self, so he recommended others to read it, but always with
the notes of the Holy Fathers.

This visitation kept me employed from the summer of
1834 till February in the next year. My old friend accom-
panied me as long as the fine weather continued ; when it
began to break up, he returned to winter quarters, to take
care of his health.
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I had now all the burden on my own shoulders. I had
to provide for the wants of several monasteries, and to hear
the complaints of the monks. I had to reconcile spiritual
with worldly interests ; external strictness with interior com-
fort ; to reconcile contending minds ; to settle differences, and
harmonize discord ; to rouse the slothful ; to excite emulation
in spiritual things; to inculcate a love of study, and an ob-
servance of the rules ; and to correct the vicious with mildness.

Every one will remember the name of Domenico Abbo,
who was condemned, ten years after the period I am speak-
ing of, for enormous crimes, to be beheaded in the Castle
of St. Angelo at Rome. He was at this time a Dominican
friar, superior and reader at the little monastery of Nepi,
near Rome. I had had several reports against him, and I
went to verify the matter. I found him culpable in many
things, and I advised him to renounce his present offices, and
to retire to another monastery, repent of his evil ways, and
lead a better life ; he denied the whole, and turned against
me, uttering the bitterest threats. I then suspended him
from his ministry, removed him from office, and ordered him
to leave in a few days. He appealed to the bishop, the
provincial, the general, and got up .a certificate from certain
persons in the neighborhood, to prove his good conduct; he
sent some of his friends to intercede with me for pardon, but
I could not relax my decree toward one so incorrigibly bad,
and I insisted upon his quitting the monastery. He accord-
ingly went to Rome, quitted the Dominican order, was or-
dained priest, and was on the point of being made a prel-
ate, throngh the protection of Cardinal Lambruschini and the
favor of Pope Gregory ; but the Divine justice had prepared
to make an example of him. He committed the most enor-
mous crimes. The facts became public; the people took
part against him, and the government was obliged to act
promptly in order to calm the popular tumult. One tribu-
nal condemned him to death ; another confirmed the sen-
tence; Cardinal Lambruschini was afraid for his own safety ;
the pope was obliged to consent, and the wretched man’s
head rolled on the scaffold. He on that occasion had moved
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a strong party against me, saying I had persecuted him be-
cause he was not of my way of thinking. He excited hatred
in many toward me, but I thought no more of him, and the
affair passed away.

The visitation made me acquainted with many things of
which I was before ignorant, but which certainly were not
virtues either in a Christian or a citizen, and on my return
to Rome I made known to several persons the effect my
visit to the monasteries had produced upon my mind.

Meanwhile, I had been sent for by the Cardinal Arch-
bishop of Capua as preacher of the Lent sermons in his ca-
thedral. The father general allowed me to accept the in-
vitation on condition that I should return immediately and
enter upon my new office. Accordingly, I left for Naples
in February, 1835, but certainly not with the intention of
returning to Rome, but, on the contrary, with that of speed-
ily emancipating myself from monkish thraldom.

CHAPTER IX
MY CONVERSION.

TuEe aversion which from that time I conceived for every
thing savoring of Romanism, pope, cardinals, bishops, priests,
and friars, proceeded, no doubt, from the change which for
several years had been working in my mind. I already was
no longer a papist, because I had long ceased to believe in
many doctrines which are matters of faith in the Romish
Church. I will now state how this was brought about.
‘While holding the head professorship of theology in the col-
lege of Santa Maria di Gradi at Viterbo, and with great
zeal advocating and teaching the Romish doctrine, a very
flourishing school, not only of Dominican students, of which
the college consisted, but likewise of other friars and priests,
used daily to attend my lectures, and be present at our cir-
colo, or “circle,” as we call our meeting for scholastic ex-
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ercise, when a theological proposition is given, and defended
by a professor and a student, while other professors and stu-
dents raise objections. The exercise is in Latin, and in the
logical form of reasoning as held by Aristotle. 1had order-
ed that this exercise should take place three times a week,
while the theological lectures were five in number during
that period. At the “circle,” it sometimes fell to my turn
to defend, while the others objected. One day I was de-
fending the doctrine of transubstantiation ; one of the best
disciples in the school was with me, whose name I feel a
pleasure in mentioning—Father Baldassare Conti, a Roman,
who afterward filled the professor’s chair of theology in the
Minerva at Rome with so much honor. The question was,
¢« Whether the bread and wine in the sacrament of the Eu-
charist are, in virtue of the words of consecration, actually
and substantially changed into the body and blood of Christ,
together with His soul and His divinity ?””  'We maintained
the affirmative, and three or four others, with fictitious earn-
estness, denied the proposition, advancing arguments which
they took care beforechand to assure us were all borrowed
from the heretics. The game went off as it invariably did ;
we were, of course, right, and our opponents wrong. The
reasoning of my good and clever Conti, and especially what
1 contributed myself, were the ne plus witra for the school,
and even elicited uproarious applause. The heretics were
discomfited, the Roman Catholics triumphant. We were
the two heroes who had gained the battle ; the laurel crown
alone was wanting. Who, after our arguments, could pos-
sibly have doubted a doctrine so boldly asserted, so power-
fully demonstrated ? Who would have dared to have sided
with the heretics, viz., with those who denied transubstan-
tiation? I believe a shadow of doubt did not enter the
mind of any one excepting myself. In the midst of this
universal satisfaction, I alone remained unconvinced. To
me, the answers to the objections appeared feeble and in-
adequate. I was disquieted within me. I asked the young
Conti how he was pleased with the “ circle;” whether any
answers seemed to him to want weight ?
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“T am pleased with the arguments I brought forward,”
he replied, “and still more so with what you yourself ad-
vanced. Indeed, I am not aware that more could possibly
have been said. But, after all, the matter is a mystery
which can not be explained by reasoning ; faith must come
to our aid. Henry Moore, a celebrated Englishman, has
well observed, as Erasmus relates, Crede quod habes, et
habes—* Believe you receive, and you do receive.’ ”

Of course, it was not proper for me to communicate my
doubts to the young student ; he was better pleased in hav-
ing discovered, as he fancied, the mystery of that religious
impossibility than an alchemist would have been in finding
the philosopher’s stone.

I had none in whom I could confide. My colleague and
friend, Professor Borg, was a man who would rather have
renounced his reason, or doubted of his very existence, than
have denied a dogma of faith; besides which, he was of
opinion that such points ought not to be too freely discussed.

“ What did you think of our controversy ?”’ said I.

«“ All went off well,” he replied; “he is an excellent
young man, that Conti. What he said pleased me very
much ; and very true is that famous verse of Dante with
which he concluded :

‘Vedi che in fronte ha scritto: adora e taci.’”

It would evidently have been useless to enter upon any
discussion with such a man as my good friend Borg ; I there-
fore came to the conclusion that I had better study the thing
by myself, and endeavor to ascertain the real truth.

It is this important question which so many have racked
their brains to understand in the Romish sense. The mat-
ter resolves itself simply into this: Are the words, * This is
my body,” ¢ This is my blood,” to be understood in a lit-
eral sense ? Every one must see the absurdity of it. The
least consideration will show that Christ said these words
in the same sense as hee said on another occasion, ““I am the
bread that came down from heaven,” and no one ever sup-
posed that He was actually bread, and subsequently changed,
or transubstantiated. A little examination was sufficient to



DEALINGS WITH THE INQUISITION, 163

shake my belief in that doctrine which I had hitherto pro-
fessed. Would Jesus Christ have told us things that were
impossible to be? Now it is impossible, absolutely impos-
sible, that what is bread should at one and the same time
be His body, and that what is wine should be contempo-
raneously His blood. This can not be, either simultaneous-
ly or successively. The Church of Rome saw the first to
be an absurdity, and therefore held to the second. But how
can the body of Christ become bread, and His blood wine,
if such change be not in accordance with the laws of na-
ture ? Could Christ deceive us? Now it is not true that
bread and wine, according to nature, have ceased to exist
in the sacrament, for we see they do exist; that which we
see, touch, and taste, are natural bread and wine. Can
there be faith against nature ? And yet that is against na-
ture which neither is nor can be : whatever is, must be ac-
cording to nature’s laws. There may be substances of a
higher nature, and subject to superior laws than those with
which we are acquainted, but they can never exist in con-
tradiction to them, since nature herself, in that case, would
be destroyed. Therefore what ¢s bread and wine can not
not be bread and wine ; God, omnipotent as he is, can not
order it otherwise. But the sacrament, after consecration,
is always natural bread and wine ; therefore it is not the
substance of the body and blood of Christ.

And what, I should like to know, would be the use of
this pretended transubstantiation? Would it merely be
that the faithful might materially eat the body and drink
the blood of Christ? Now who does not see that this so-
called eating and drinking of Christ is entirely metaphor-
ical? «The kingdom of God is not meat and drink, %
said St. Paul. «It is the Spirit that quickeneth—the flesh
profiteth nothing : the words that I speak unto you, they
are spirit and they are life,”t said Christ. The expressions
to eat and drink signify to believe, to identify one’s self with,
as also to accept any thing with pleasure. «Kill and eat,”
said the Spirit to Peter in the vision at Joppa, figuring un-

* Rom., xiv., 17. t St. John, vi., 63. t Acts, x., 13,
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der the unclean animals the Gentiles. Now all this Peter
well understood, and never imagined he was to eat those
animals, much less the Gentiles that he might fall in with,
but to convert and receive them into the communion of the
Christian faith.

Why, then, should we eat Christ? To believe in Him—
to unite ourselves to Him ? DBut this is entirely the werk
of the Spirit, and has nothing whatever to do with matter ;
on the contrary, every thing material is repugnant to this
union of faith. Corporeal substance may be a type, a figure
of the spiritual, but nothing more. Baptismal water is the
outward and visible sign of the spiritual and purifying grace,
because, as the former cleanses the body from impurity, so
does the latter wash away the stain of sin from the soul.
In the same manner as bread and wine are the common
daily food of the body, and as through them we receive
nourishment and strength, so the body and blood of Christ,
immolated and shed for us, are the continual aliment of our
faith, which give vigor to our souls, and are the substance
of our spiritual life and salvation. The words of Christ are
truly divine, full of truth and wisdom. The interpretation
of the Romanists is a groveling human coneception, full of
error, falsehood, and absurdity. Christ could not better
symbolize the effect of his passion and death. And we can
not more grossly abuse it than by attributing to a sinful
priest the virtue and power of the Savior; with the addi-
tional enormity, that what Christ has been able to do once,
a wretched priest can repeat as often as he chooses. The
doctrine of transubstantiation, considered in relation to Christ
himself, is a falsity and an absurdity ; considered as regards
so many thousands of wicked priests, is an impiety and an
abomination.

Thus did I reason with myself, and became fully con-
vinced that such was not the meaning of Christ’s words,
that such was not the Christian faith, that such was not
the belief of our fathers; that thousands of Christian doc-
tors in all ages have refuted the doctrine of transubstantia-
tion, the author of which was Kutychus, a heretic, and
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whose dogma was presented to the Church by Pope Innocent
III., who had it confirmed by the Council of Lateran (1215).
In consequence of this reasoning, I already disbelieved in
the virtue of the Mass, which can only be a propitiatory sac-
rifice, so far as it presents a true and living Christ, to be
immolated each time it is celebrated. Take away the doc-
trine of transubstantiation, and the Mass, in its grand es-
sential, is nothing but a lie—a solemn imposture, an actual
sacrilegions assault against Christ; who being now glori-
ous, according to our faith, is also impassible, and as such,
can neither be “ broken” nor eaten by us. To eat Christ!
the bare mention of such a thing is blasphemy. Far less
was the erime of those who crucified the Lord ; indeed, they
knew not that he was Christ. What should we have said
to those who, knowing Christ—who, having heard the words
which we read in St. John, vi., §3, < Verily, verily, I say
unto you, Except ye eat the flesh of the Son of man, and
drink his blood, ye have no life in you,” had straightway,
from devotion, begun actually to eat the body and drink the
blood of Christ? Which of His disciples would not have ex-
claimed against a similar act of barbarity ? And yet they
would not have been more guilty than the theologians of the
Romish Church, who take the words of Christ literally.
After this period, in saying mass I was no longer a Chris-
tophagus ;¥ I had ceased to believe in what I did. And
what, in reality, was the act that I performed ? I know
not. I was like Luuther, and so many others, who no longer
believed the Mass, who had rejected its doctrine, and learn-
edly refuted its errors, but still continued to celebrate it. I
said it, indeed, as seldom as possible ; always with a bad
grace, as if under compulsion, and frequently I could not
restrain my sighs. .I was, moreover, ashamed of saying it
in the presence of sensible and intelligent persons, as if
afraid of their censure for performing an act, in the efficacy
or virtue of which I no longer believed. I contrived, too,
to say it at those hours when there were the fewest persons
in the church, and at the most secluded altars. I always

* Christ-eater.
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refused solemn masses. In short, the Mass, which for oth-
ers was a delightful service, had become for me a very pain-
ful one. I endeavored sometimes to regard it as a simple
prayer, leaving out the idea of a sacrifice or sacrament ; but
this was impossible when what is termed the offertory was
to take place, and still more so at the time of the consecra-
tion and elevation of the host and the chalice. Although I
myself was no longer an adorer of the bread and wine, yet
at my mass there never failed to be some who adored my
bread and wine, believing it transubstantiated, and so I was
the occasion of that idolatry.

Thus I consider that the dogma which constitutes the
Mass, with its double element of transubstantiation and
propitiatory, sacrifice, is the most fatal of Romish doctrines,
the most detestable of all heresies, and the most abominable
of all practices. Around this, as their sun, revolves all the
rest of the papal system. The power which, according to
this doctrine, the priest has of fabricating in an hour, not
one, but as many Christs as he pleases, and of offering them
to God as victims of a sacrifice which in itself is enough to
atone for the sins of all, and to take out of purgatory as
many souls as he pleases—this pretended power, I say, is
the occasion of so much pride in the priests as to make them
think themselves privileged persons, sacred and unapproach-
able, and to consider their head, the pope, holy, infallible,
and having all authority in heaven and in earth.

In disbelieving the doctrine I denied the power. To me
friars, priests, and prelates all savored of imposture; and
the more I advanced, the more I felt myself adverse to such
hypocerisy. The pope daily became more abominable in my
eyes. In him, <. e., in his ambition, I saw a Lucifer, who,
after having seduced himself, has had power to seduce oth-
ers, thus causing the fall of so many shining stars from
heaven to hell.

Now many say, ‘“I believe so, because the pope so be-
lieves ; if the pope errs, I must err with him ; if he were
to call virtue vice, and vice virtue, I must be his echo, and
in all and through all follow him.” Such is the language
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of the Jesuits, from Bellarmine to Father Perrone. O ye
foolish ones, who hath bewitched you ?”’

As my creed changed, so did my conversation. Lenient
to the laity, I was severe toward ecelesiastics; for the for-
mer I was full of compassion, for the latter I had only re-
proof ; their vices were become insufferable to me; with
their example continually before me, I endeavored to be as
opposite to them as possible. It was my ambition to be un-
like others of my class; they, for the most part, were un-
occupied and idle; I made it a rule to keep myself con-
stantly employed ; they were generally given to gluttony,
I was habitually temperate; they were heedless spend-
thrifts, imprudent, dissipated, curious after other people’s
business, and intriguers in private houses; I never interfered
in what did not concern me, and was an enemy to the in-
trigues and cabals in which they took so much satisfaction.

“Why do you scarcely ever go to hear confessions?”
asked one of those friars who delight in hearing them con-
tinually.

‘ Becanse you and all your fraternity, not knowing how
better to employ your time, pass the whole day in listening
to the business of others,” answered I. ¢ There is no rea-
son that I should follow your example ; on the contrary, I
do what you do not; I study to learn, that I may be able
to teach others; in short, I endeavor in every way to be
useful to my fellow-ereatures.”

“Why do you so seldom attend choir ?”” was the inquiry
of one of those Epicurean friars, who, had he not had the
fatigue of choir, 2. e., of singing at the top of his voice, and
chanting psalms, would probably have had no means of di-
gesting his dinner, and preparing his stomach for supper.

‘ Because,” said I, “I have so many other corporeal ex-
ercises that I am in no need of this.”

“ But the prayer, which is a duty we all owe to the Al-
mighty ?”’

¢ No doubt pleases me when made in spirit and in truth.
But prayer, to be in spirit, should be free, not necessarily
attached to the Psalms of David. What have you said or
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done by reciting three, six, nine, or a dozen psalms in Lat-
in? What have you achieved? I am sure you do not
know yourself. If you go to ask something from the supe-
rior of the convent, your first care is that your petition
should be intelligible and have a meaning. When you
were in your own family, and had any favor to request of
your father, I presume you asked simply for what you want-
ed. You certainly did not begin by reciting poetry or sing-
ing in Latin. -And is not God our first, our true, real, and
heavenly Father ? Why then do we pray to him in psalms?
The most we can do is to sing psalms in his honor and praise ;
tbut prayer, real prayer, should be in our mother tongue,
clear, expressive, and simple. My good brother, he who
doeth otherwise erreth, following false traditions, and trans-
gressing the commandments of the Liord. Remember what
Christ says, Matt., vi.,, 7: ‘But when ye pray, use not vain
repetitions, as the heathen do; for they think that they shall
be heard for their much speaking.” And observe the preced-
ing verses: ‘And when thou prayest, thou shalt not be as the
hypocrites are ; for they love to pray standing in the syna-
gogues and in the corners of the streets, that they may be
seen of men. Verily I say unto you, They have their re-
ward. But thou, when thou prayest, enter into thy closet,
and when thou hast shut thy door, pray to thy Father which
is'in secret, and thy Father which seeth in secret shall re-
ward thee openly.’

“These are the reasons why I come to choir so seldom.
I prefer offering my prayers unto the Lord in the seclusion
of my chamber. I fear that reproof of Jesus Christ, Matt.,
xv., 7-9:

¢« Ye hypocrites, well did Esaias prophesy of you, saying,
This people draweth nigh unto me with their mouth, and
honoreth me with their lips, but their heart is far from me.
But in vain do they worship me, teaching for doctrines the
commandments of men.””

These and similar lessons did I give to my companions in
profession, and as I perceived truths myself, so did I en-
deavor to impart them to others.
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Toward the end of my residence at Viterbo I was made
superior of the monastery Di Gradi, and also of two con-
vents of Dominican nuns. I had for some time seen things
in a new light, with a view to reform ; I saw not much, or
clearly, as yet, but sufficient, nevertheless, to place me far
out of the common sphere. In Lent, 1833, certain friars
came to me to ask permission to eat meat, on account of
slight indisposition ; and I was very lenient with them.
The nuns came with the same request, and I willingly
granted them all they required. The rumor got abroad that
I allowed every body to eat meat. Among the monks was
a good old man, the Padre NMaestro Linares, who, more-
over, was the confessor to the nuns. One evening he came
to my rooms, and said that he ought to address me with
every respect ; but that, as the oldest of the house, a mas-
ter of theology, and not to fail in his duty, he felt compelled
to represent to me the complaints of certain religious monks
and nuns, subject to my jurisdiction, which complaints were
chiefly touching the numerous dispensations I had granted
for eating meat that Lent. At this rate,” said the worthy
father, ‘“ the precept of fasting would be rendered null and
void, were liberty accorded to every one not to observe it”
(which was true enough).  “Ithink,” added he, ““that many
of those to whom you have granted the dispensation to eat
meat might have abstained without much inconvenience.”

<1 think so too,” I replied ; “ but I wished to save them
even this little inconvenience. In short, they asked for what
they wanted, and I granted it to them ; I did not feel their
pulse, or look at their tongue, like a physician ; I supposed
they wanted to eat meat, and I gave the permission pre-
cisely in the same manner as I should have wished it to be
granted to me, had I asked it of my superiors.”

“Ah! you must not be so indulgent. This is a question
of an observance of a divine institution—Lent !”’

“T think, on the contrary, I ought to be as indulgent on
this point as possible, calling to mind the words of our Lord,
Matt., xv., 10, 11, where it is written, ¢ And he called the
multitude, and said unto them, Hear, and understand : not

H
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that which goeth into the mouth defileth a man, but that
which cometh out of the mouth, this defileth a man.” Strive
as you can, my good father, to prove that Lent is of divine
institution ; with all due deference, I can not agree with
you. I find no ordinance of the kind instituted by the Lord ;
of Him, indeed, it is written, that He fasted forty days and
forty nights;’ and it appears that He took nothing during
that time ; but He has not taught us to do it mow. Our
Lent is not, therefore, an imitation of Christ’s fasting ; with
us it principally consists in abstaining from certain meats,
and eating less of others. Both one and the other are hu-
man institutions in Christianity ; they are precepts of the
Church, and articles of tradition. To eat somewhat less at
certain times, for us, who generally live quite well enough,
I consider a very good sanitary principle, and as such I rec-
ommend it occasionally ; but not so the abstaining from
meat altogether, which is often prejudicial to health, and,
moreover, what is substituted for it by the Roman regime is
unwholesome.”

“ But we are commanded to keep Lent.”

«“Well, and I am authorized to dispense with the observ-
ance in those who require it of me ; and I do so with pleas-
ure, and without much importunity.”

In this manner I was frequently led into a discussion
upon the various doctrines of the Church of Rome, which
one by one glided from my belief in an incomprehensible
manner, insomuch that my very disbelief seemed to be the
effect of inspiration.

Frequently the decisions of my understanding were the
promptings of my heart. I was called by an internal voice
in my soul to that which I did contrary to the teaching of
the Church. For instance, I was displeased with myself
latterly whenever I went to confession. I as yet knew noth-
ing of the contrary doctrine, and yet I felt within me a con-
viction that the practice of confessing one’s sins to a fellow-
man was not, neither ever could be, enough to form a pos-
itive command upon, particularly one of such rigor; I felt
all this before I was well persuaded of its truth. It is not
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possible, said I to myself, that this command should be of
apostolic date. I had not yet fully examined the question,
but had already decided it in my own breast. On this point,
however, I dared not to speak to others. In fact, I alto-
gether left off confessing. I remember the last time that 1
related my offenses to a priest, I felt as much repugnance
in doing so as the most timid child could have experienced.
My penitentiary was a certain Doctor Semeria, formerly a
Dominican, but then living in Viterbo as a simple priest; a
man learned in many sciences, and one who had been pro-
fessor of theology ; but that which redounded to his credit
in my eyes was his goodness of character, his Christian sim-
plicity, and his gravity of demeanor, which obtained for him
universal love and esteem. My friend, while I was yet a
child, was my confidant ; he knew all my secrets when I
chose him for confessor ; I did nothing without consulting
him. To such a one I had no difficulty in opening my heart,
and disclosing all the operations of my mind ; but I found
I could not do it truly and fully unless in familiar conver-
sation. The confidence I had in him vanished in the for-
mality of confession. More than once, in the course of it, I
have been obliged to interrupt myself, and rise from my
knees, because in that attitude I lost confidence in my friend,
who, perceiving my embarrassment, would often kindly fore-
stall me, and say, “ Let us converse without restraint.”
Confession had at length become so odious to me, that I
could no longer bear it myself, nor endure the practice in
others. People were continually wanting to confess to me,
and I always found some pretext for not hearing them.
From the earliest period of my ministry I was obliged to
apply myself to this branch of duty. I was not yet twenty-
four when I was sent, by the Bishop of Viterbo, to confess
even nuns. In 1830 I was appointed by Cardinal Gazola,
bishop of Monte Fiascone, to officiate for a month as confess-
or and preacher in two of his monasteries. The good old
man chose me for his own confessor likewise (I shall have
occasion to speak of him again) ; Cardinal Gamberini would
have me gfterward at Orvieto. This man, reputed a- first-
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rate lawyer, was made prelate, then Bishop of Orvieto, after-
ward cardinal, and, lastly, Minister of the Interior in Rome.
He had never been a theologian himself, nor was he much
their friend, but a sworn enemy of the Casuists. The priests
in the neighborhood were all ignorant men ; his own theo-
logian, for every bishop has to appoint one, was any thing
but what his title and office required.

“T wish to confess myself to you,” the cardinal said to
me, one day; ‘I trust you will not deny me this favor.”

“To say the truth, your eminence, I do not like to confess
any one who has nothing but his sins to communicate to
me ; I have so many of my own, that really I hardly like
to be burdened with those of other people. A confession of
sins makes me melancholy, and I feel that I am not per-
forming my proper duty in receiving them. Excuse the
comparison, but I really feel like an actor reciting his part,
and this is a part I know but imperfectly. If sometimes I
am forced to play it, I do so as well as I can, but it is pain-
ful to me to listen to a catalogue of the sins of other people.”

¢« But I know that you do confess the common people, and
even nuns ; why will you not confess the bishop ?”

«It is true, I am more ready to confess the common peo-
ple, and I have great patience also with the nuns, although
I am so little interested about their sins, that when they
recount them to me I never speak, letting them go on with-
out interruption, and when they have finished, I make but
few observations, directing them to ask pardon of God, who
alone can absolve and pardon. Ithen dwell a little on the
incidents of their life, good or bad as they may be, and es-
pecially on their peculiar habits, taking occasion to instill
into them the moral precepts of the Gospel, correcting their
defects, and exhorting them to walk in the way of virtue.
Now, such schooling as this, of which both the people and
nuns stand in need, and which I adopt in the confessional,
your eminence does not require.”

«“If every body thought like you, we poor cardinals and
bishops should find no one to shrive us.”

“So much the better; you would then confess to God,
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who alone is able to remit sins. Does your eminence imag-
ine that the holy fathers ever dreamed of confessing ? Bish-
op Fenelon says that he sought throughout the whole of
their biography, and examined the minutest detail of their
lives, and their pious and religious practices, and found not
one single word about confession. ¢ We must therefore con-
clude,” he adds, ‘that confession was not in use at that
epoch.’”’

“ But those fathers were saints, and therefore did not re-
quire confession.”

“ Saints, I agree, far more so than we are ; but your em-
inence, I suppose, would not infer that they were without
sin ; for it is written, ¢ If we say that we have no sin, we
deceive ourselves, and the truth is not in us. If we confess
our sins, He is faithful and just to forgive us our sins, and
to cleanse us from all unrighteousness. If we say that we
have not sinned, we make him a liar, and his word i1s not
in us. "'¥

“Well, St. John here says that we ought to confess our
sins, and this is precisely what I wish to do.”

I consider that the Evangelist here speaks of confessing
to God those sins committed against God, in the same man-
ner as St. James speaks of confessing to men those sins es-
pecially committed against men, when he says, ¢ Confess
your faults one to another” (v. 16). Thus, for instance, if
I should offend your eminence, I know I am in duty bound
to come and acknowledge my offense, and implore forgive-
ness, and your eminence knows what is written: ¢ If thy
brother trespass against thee . . . and if he repent, forgive
him ; and if he trespass against thee seven times in a day,
and seven times in a day turn again to thee, saying, I re-
pent, thou shalt forgive him.’t Such is the law of confes-
sion according to the Gospel, clear, and sufficiently easy for
the comprehension of the meanest capacity. Now we must
not confound these laws with those of the Council of Late-
ran under Innocent III., and of the last Council of Trent.
According to the Gospel of Jesus Christ, we are only obliged

* 1 John, i, 8, 9, 10. t Luke, xvii, 3.
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to confess our sins to God ; according to the Canons and
the Decretals, we ought to reveal them also to a priest called
a confessor.”

This conversation entered deeply into the mind of the
cardinal, and I believe produced a good effect, since, some
years after, when I met with him in Rome, “I remember
well,” said he to me, “our conference at Orvieto, touching
confession, and the more I have reflected upon it, the more
true I have found it.” Certain it is, that from that time
such were my sentiments ; for which reason I desisted from
confession, and counseled others to do the same, so far as
their sins alone were concerned. The case was widely dif-
ferent when I had to exercise my ministry, not as regarded
authority, with which I did not consider myself invested,
but for the sake of charity and friendship—then I fulfilled
it most willingly. I was the friend of all those who came
to confide to me their secrets, and to receive from me coun-

#sel and advice ; and I exercised this duty with the greater
pleasure the more I saw they were in want of it. As to
bigots, I drove them from my confessional. I was more par-
ticularly attentive to the duty of instructing the young men.

During the time of my ministry in the Romish Church, 1
have confessed a vast number of persons—I should think
many thousands, and of all classes. At first I did so in the
firm belief that, in virtue of the power conferred upon me
by the bishop, I really had authority to pardon sins; but
subsequently my persuasion was, that confession made to a
priest as a sacrament had the efficacy of obtaining pardon
from God, and that the words of the Absolution were a dec-
laration to that effect. In the first case, I acted, if not ac-
cording to the doctrine of the Bible, at least in accordance
with the tenets of the Roman Church. Butin the second,
I acted neither in agreement with the Bible nor with the
Church of Rome. Under this conviction, then, it was that
I omitted the form of Absolution, as being unquestionably
anti-scriptural, and limited myself to a prayer, muttered be-
tween the teeth, according to the usual mode of giving ab-
solution, and in which I asked God to regard the faith of
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those penitent people, granting to them pardon of their sing
through the merits of Jesus Christ. But even then I found
occasion to accuse myself, since those that had made their
confession to me believed that they went away absolved
through the efficacy of my ministry. They were deceived,
therefore, in consequence of my silence ; whereas, on the
other hand, if I had spoken out, and explained my senti-
ments, they would have been scandalized and offended at
my not conforming to the usual custom. I found, therefore,
that the better way was to give up the so-called Confession-
al, wherein, as the people imagine, the priest becomes in-
vested with the authority of a forgiver of sins; and to any one
who asked me to listen to their sins, I proposed any place
excepting the confessional, where we could both sit down,
and have our conversation without any show of hypocrisy.
This system I began in Rome, and followed also in Naples,
confessing many persons, and even nuns, at the grating of
the parlors, 2.e., I held a conference with them on their
moral and religious wants, terminating with a prayer to
God that He would pardon their sins through the blood of
our Lord. DBut this system could not be continued without
my coming under the notice of the Inquisition. In fact,
when I was called to answer to this and other charges, I
was accused of having acted with contempt toward religion
—in spretum religionis—since 1 had not observed the laws
and ordinances of the Church. At last I was tired of liv-
ing in the midst of opposition. My conscience daily alien-
ated me more and more from the practices of popery, while
my soul expanded to the convictions of pure Christianity.
I had taken an aversion to image worship, to the adoration
of relics, and the patronage of saints, and their whole cat-
alogue of miracles. In Viterbo I had often ridiculed the his-
tory of the monastery Di Gradi, in which it is asserted that
in or about the year 1220, while St. Domenico di Gusman
was on his way through those parts, staying in the house
of Cardinal Capoccio, bishop of that city, Mary the mother
of Jesus one night appeared to both the cardinal and the
saint, and conducted them in spirit to the site of the pres-
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ent church of the monastery Di Gradi, where at that time
stood a forest; and here, addressing the two holy men, she
said, “ It is my desire to have a convent established in this
place for my dear brethren the predicators [preachers], where
I shall be honored, and my rosary preached up by them.”
So saying, she burned a circle in the wood with a lighted
torch, marking ocut the boundary of the future building.
Now, as the vision appeared to each of them, in the morn-
ing they compared notes, and setting out together to the
wood, found there a circle actually marked out by fire.
This history, which is entered in the chronicles of the mon-
astery, is believed by the monks as a fifth Gospel. Was it
possible that I should longer believe such a story ?

There is also in Viterbo another monastery of Dominican
monks, called La Madonna della Quercia, the history of
whieh is, that an image painted on a tile, and placed in an
oak-tree in the midst of a wood, began performing mira-
cles about the commencement of the fifteenth century. De-
vout supplicants thronged from all parts, and the graces
that were bestowed, and the miracles that were performed,
surpassed the most sanguine expectations. Thousands were
healed of various infirmities ; thousands, in various ways,
received assistance from Providence, in dangers, in persecu-
tions, in recovering lost property, and in retrieving their
honor. But the greatest and most astounding miracles of
all were those performed on persons who had been blind
from their birth, and reecovered their sight by the virtue of
that pieture, and on others who eight days after death had
returned to life.

These fables, for a time, I had believed in as true. Blind
like the rest, because born in the land of darkness, I at one
time used to go and pray to the image Della Quercia (of
the oak). One miracle, however, is certain, and that, too,
the work of no other than the so-called *“ Madonna’ (a hor-
rible figure of a woman with a child in her arms), namely,
the enormous riches which rained down upon the Fraté for
more than three centuries in consequence of it.

The monastery is very large, with a magnificent church,
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in the Bramante style, surrounded by houses inhabited by
the families of the servants and husbandmen who cultivate
the immense extent of land belonging to the fraternity, and
which brings in every year a considerable revenue.

There is 2 book upon these pretended miracles, printed
more than a hundred years ago, which relates them with
the utmost minuteness of detail. This book is sold to the
devotees who are continually going there to pour their mon-
ey into the treasury; and after I began to disbelieve those
miracles, and the influence of that Madonna, I named it the
Book of Industry. It is written in the worst possible style,
and 1s full of grammatical errors.

“ Why do you not correct it ?”’ said Father Pastori, who
was at that time the superior of the monastery; “why do
you not revise it, and render it more readable? If you
were to arrange the stories in proper order, and dress them
up in flowery language, it would be perused with pleasure,
and would tend to increase the number of devout worshipers
of our Madonna.”

¢ Oh, I should like very much to correct it as it ought to
be, but then I am afraid it would be much less readable than
at present.”

“ How s0?”

¢ Because out of three hundred pages there would not re-
main one.”’

Upon this the old fellow began to grow angry. I will
not here repeat how many threats he thundered out against
me for incurring, as he said, the displeasure of the Madon-
na della Quercia. Little evil, however, has as yet befallen
me, that I can trace to this cause.
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