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Prefatory Advertisement.

A Serious CALL

TO A
Devout and Ho/)/ Life.

HE SERIOUS CALL to a Devout and Holy Life,
is WILLIAM LAW’s fifth work in the order of publi-
cation, printed in the year 1729, when he was about
forty-three years of age. It was written by him
during the early portion of his ten years’ residence

with the G7bbon family at Putney, with whom he resided in the
capacity of Spiritual Director, and by whom, as most readers
know, he was greatly esteemed.

The ¢ Serious Call’ is the most widely and generally known
of all WiLLIAM Law’s works; and is undoubtedly his fame-
piece : if not, as some think in a certain sense, his master-
piece. It has passcd through some hundreds of editions by
various Publishers, from the year of its publication to the present
time; and has, more than any other religious work, attracted—
as it will ever continue to do—the notice and admiration, and
its precepts the emulation, of successive generations of the
wisest and best among men. Of such, various authoritative
opinions have been quoted, in acknowledgment and support of
the great excellence of this work: which excellence, the most
ordinary reader may at once by its perusal, discern for himself.

It is supposed that the Character of *Paternus’ described in
this work, was that of WILLIAM LAW's father; and that
¢ Eusebia’ represented his widowed-mother; but this is mere
conjecture : both portraits, as that of ¢ Ouranius’—which is like-
wise supposed to be William Law himself—being, more pro-
bably, ideals of his own. These and other ‘ Characters,” are
cleverly and humorously described—in particular that of ¢ Mun-
danus,’ who ‘has made a great figure in business,” which he has
carried to its greatest improvement and perfection. ¢ The only
‘one thing which has not fallen under his improvement nor re-
¢ ceived any benefit from his judicious mind, is his devotion.
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¢ This is just in the same poor state it was when he was only six
¢ years of age, and the old man prays now in that little form of
‘ words which his mother used to hear him repeat night and
‘morning. This Mundanus, who hardly ever saw the poorest
‘ utensil, or ever took the meanest trifle into his hand, without
¢ considering how it might be made or used to better advantage,
¢ has gone all his life long praying in the same manner as when
‘ he was a child without ever considering how much better or
‘ oftener he might pray. . . . If Mundanus sces a book of devo-
‘tion he passes it by as he does a spelling-book, because he

‘ remembers that he learned to pray so many years ago under
¢ his mother when he learned to spell.

It will probably not escape the attentlon of the thoughtful
reader that in Chapter XX., upon ‘Intercessory Prayer,” WILL1AM
LAw sets our duty towards our Neighbour—particularly towards
such of whose reputation and manner of life we do not quite
approve—in a new, and deeply instructive light—in a most im-
pressive and logical passage, which it is remarkable should have
been omitted from DR. WHYTE’S recently published Selections
from Law’s works.

In it WILLIAM LAW reminds us that when is ‘let loose any
‘ill-natured passion, either of hatred, or contempt, towards—as
‘you suppose—an ill man, consider what you would think of
¢ another, who was doing the same towards a good man, and be
‘assured that you are committing the same sin. You will per-
¢ haps say—How is it possible to love a good and a bad man, in
‘ the same degree? Just as it is possible to be as_justzand fasth-
‘ful to a good man as to an evil man. Now are you in any
¢difficulty about performing justice and fait/ifulness to a bad
‘man? Are you in any doubts whether you need be so just and
¢ faithful to him, as you need be to a good man? Now why is
“it that you are in no doubt about it ? It is because you know
‘that justice and faithfulness are founded upon reasons that never
‘vary or change, that have no dependence upon the merits of
‘men, but are founded in the Nature of Things, in the Laws of
¢ God, and therefore are to be observed with an equal exactness
‘ towards good and bad men. Now do but think thus justly of
¢ Charity, or love to your Neighbour, that it is founded upon
‘ reasons, that vary not, that have no dependence upon the merits
‘of men, and then you will find it as possible to perform the
¢ same exact charity, as the same exact justice, to all men, whether

¢good or bad.
G. B. M.
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Devout azd Holy Life.

Chapter 1.

Com‘erniﬂg the Nature and Extent of
Christian Devotion.

EVOTION is neither private nor public Prayer, but
Prayers whether private or public, are particular
parts or instances of Devotion. Devotion signi-
fies a life given, or devoted to God.

He therefore is the devout man, who lives no
longer to his own wi//, or the way and spiri¢ of the world, but to
the sole will of God, who considers God in everything, who
serves God in everything, who makes all the parts of his common
life, parts of piety, by doing everything in the name of God, and
under such rules as are conformable to his Glory.

We readily acknowledge, that God alone is to be the rule and
measure of our Prayers; that in them we are to look w/holly
unto him, and act wholly for him ; that we are only to pray in
such a manner, for such things, and suck ends, as are suitable to
his Glory.

Now let anyone but find out the reason, why he is to be thus
strictly pious in his prayers, and he will find the same as strong
a reason, to be as strictly pious in all the other parts of his life.
For there is not the least shadow of a reason, why we should
make God the »u#/e and measure of our prayers ; why we should
then look w/kol/ly unto him, and pray according to his will ; but
what equally proves it necessary for us to look wkolly unto God,
and make him the »u#/e and measure of all the other actions of
our life. For any ways of life, any employment of our talents,
whether of our parts, our time, or money, that is not strictly ac-
cording to the will of God, that is not for such exds as are suit-
able to his glory, are as great absurdities and failings,as prayers
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that are not according to the will of God. For there is no other
reason, why our prayers should be according to the will of God,
why they should have nothing in them, but what is wise, and
holy, and keavenly, there is no other reason for this, but that our
lives may be of the same nature, full of the same wisdom, holi-
ness, and keavenly tempers, that we may /fve unto God in the
same spirit that we pray unto him. Were it not our strict duty
to live by reason, to devote a// the actions of our lives to God,
were it not absolutely necessary to walk before him in wisdom
and holiness and all heavenly conversation, doing everything in
his name, and for his glory, there would be no excellency or
wisdom in the most keavenly prayers. Nay, such prayers would
be absurdities, they would be like Prayers for wings, when it was
no part of our duty to fy.

As sure, therefore, as there is any wisdom in praying for the
spirit of God, so sure is it, that we are to make that Spirit the
rule of @// our actions; as sure as it is our duty to look wholly
unto God in our Prayers, so sure is it, that it is our duty to live
wholly unto God in our lives. But we can no more be said to
live unto God, unless we live unto him in all the ordznary actions
of our life, unless he be the rule and measure of all our ways,
than we can be said to pray unto God, unless our Prayers look
whkolly unto him. So that unreasonable and absurd ways of life,
whether in /abour or diversion, whether they consume our #nze,
or our smoney, are alike unreasonable and absurd Prayers, and
are as truly an offence unto God.

"Tis for want of knowing, or at least considering this, that we
see such a mixture of Ridicule in the lives of many People.
You see them strict as to some Zimes and places of Devotion,
but when the service of the Churci is over, they are but like
those who seldom or never come there. In their way of life,
their manner of spending their #ime and money, in their cares
and fears, in their pleasures and indulgences, in their labour and
diversions, they are like the rest of the world. This makes the
loose part of the world generally make a jest of those who are
devout, because they see their Devotion goes no further than
their Prayers, and that when they are over, they live no more
unto God, till the time of Prayer returns again ; but live by the
same kumour and fancy, and in as full an enjoyment of all the
Jfollies of life as other People. This is the reason why they are
the jest and scorn of careless and worldly People ; not because
they are really devoted to God, but because they appear to have
no other Devotion, but that of occasional Prayers.

Julius is very fearful of missing Prayers; all the Parish sup-
poses Julius to be sick, if he is not at Churck. But if you were
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to ask him why he spends the rest of his time by /umour and
chance ? why he is a companion of the silliest People in their
most s7ily pleasures ? why he is ready for every impertinent
entertainment and diversion? If you were to ask him why
there is no amusement too trifling to please him? why he is
busy at all balis and assemblies ? why he gives himself up to
an idle gossiping conversation? why he lives in foolish friend-
ships and fondness for particular persons, that neither want nor
deserve any particular kindness ? why he allows himself in foolish
hatreds and resentments against particular persons, without con-
sidering that he is to love everybody as himself? If you ask
him why he never puts his conversation, his time, and fortune,
under the rules of Religion, fu/ixs has no more to say for him-
self, than the most disorderly Person. For the whole tenor of
Scripture lies as directly against such a life, as against debauchery
and intemperance : He that lives in such a course of id/eness and
Jfolly, lives no more according to the Religion of Jesus Christ, than
he that lives in gluttony and intemperance.

If a man were to tell /u/ius that there was no occasion for so
much constancy at Prayers, and that he might, without any harm
to himself, neglect the service of the Church, as the generality of
People do, Ju/ius would think such a one to be no Christian, and
that he ought to avoid his company. But if a person only tells
him, that he may live as the generality of the world does, that
he may enjoy himself as others do, that he may spend his Zme
and money as People of fashion do, that he may conform to the
follies and frailties of the generality, and gratify his tempers and
passions as most People do, /«/ius never suspects that man to
want a Christian spirit, or that he is doing the devil’'s work.

And if Julius were to read all the New Testament from the
beginning to the end, he would find his course of life condemned
in every page of it.

And indeed there cannot anything be imagined more absurd
in itself, than wise and subiime, and keavenly Prayers, added to
a life of wvanity and folly, where neither lebour nor diversions,
neither fZme nor money, are under the direction of the wisdom
and heavenly tempers of our Prayers. If we were to see a man
pretending to act w/holly with regard to God in everything that
he did, that would neither spend time or money, or take any
labour or diversion, but so far as he could act according to strict
principles of reason and piety, and yet at the same time
neglect a// Prayer, whether public or private, should we not be
amazed at such a man, and wonder how he could have so much
folly along with so much religion ?

Yet this is as reasonable, as for any person to pretend to strict-
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ness in Devotion, to be careful of observing #imes and places of
Prayer, and yet letting the rest of his life, his z/me, and Zabour,
his talents and money, be disposed of without any regard to strict
rules of Piety and Devotion. For it is as great an absurdity to
suppose holy Prayers, and divine Petitions without an holiness
of life suitable to them, as to suppose an holy and divine life
without Prayers.

Let anyone therefore think, how easily he could confute a
man that pretended to great strictness of Life without Prayer,
and the same Arguments will as plainly confute another, that
pretends to striciness of Prayer, without carrying the same
strictness into every other part of life. For to be weak and
foolish in spending our #me and fortune, is no greater a mistake,
than to be weak and foolish in relation to our Prayers. And to
allow ourselves in any ways of life that neither are, nor can be
offered to God, is the same irreligion, as to neglect our Prayers,
or use them in such a manner, as makes them an offering un-
worthy of God.

The short of the matter is this, either Reason and Religion
prescribe 7ules and ends to all the ordinary actions of our life, or
they do not : If they do, then it is as necessary to govern all our
actions by those rules, as it is necessary to worship God. For
if Religion teaches us anything concerning eating and drinking,
or spending our ZZme and money ; if it teaches us how we are to
use and contemn the world ; if it tells us what tempers we are to
have in common life, how we are to be disposed towards all
people, how we are to behave towards the séck, the poor, the old
and destitute ; if it tells us whom we are to treat with a particular
love, whom we are to regard with a particular esteem ; if it tells
us how we are to treat our enemies, and how we are to mortify
and deny ourselves, he must be very weak, that can think these
parts of Religion are not to be observed with as much evactness,
as any doctrines that relate to Prayers.

It is very observable, that there is not one command in all the
Gospel for Public Worship ; and perhaps it is a duty that is least
insisted upon in Scripture of any other. The frequent attend-
ance at it is never so much as mentioned in all the New Testa-
ment., Whereas that Religion or Devotion which is to govern
the ordinary actions of our life, is to be found in almost every
verse of Scripture. Our blessed Saviour and his Apostles are
wholly taken up in Doctrines that relate to comsmon life. They
call us to renounce the world, and differ in every Zemper and way
of life, from the spirit and way of the world : to renounce all its
goods, to fear none of its evils, to reject its joys, and have no
value for its happiness: to be as new born babes, that are born
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into a new state of things; to live as Pilgrims in spiritual
watching, in holy fear, and heavenly aspiring after another life:
to take up our daily cross, to deny ourselves, to profess the
blessedness of mourning, to seek the blessedness of poverty of
spirit : to forsake the pride and vanity of Riches, to take no
thought for the morrow, to live in the profoundest State of
Humility, to rejoice in worldly sufferings: to reject the lust of
the flesh, the lust of the eyes, and the pride of life; to bear
injuries, to forgive and bless our enemies, and to love mankind
as God loveth them : to give up our whole hearts and affections
to God, and strive to enter through the strait gate into a life of
eternal Glory.

This is the common Devotion which our Blessed Saviour taught,
in order to make it the common life of all Christians. Is it not
therefore exceeding strange, that People should place so much
piety in the attendance upon public worship, concerning which
there is not one precept of our Lord’s to be found, and yet
neglect these common duties of our ordinary life, which are
commanded in every Page of the Gospel 2 I call these duties
the devotion of our common life, because if they are to be
practised, they must be made parts of our common life, they can
have no place anywhere else.

If contempt of the world and /eavenly affection, is a necessary
temper of Christians, it is necessary that this temper appear in
the whole course of their lives, in their manner of using the
world, because it can have no place anywhere else.

If self-denial be a condition of salvation, all that would be
saved, must make it a part of their ordinary life. If fumility be
a Christian duty, then the common life of a Christian, is to be a
constant course of humility in all its kinds. If poverty of spirit
be necessary, it must be the spirit and temper of every day of our
lives. If we are to relieve the naked, the sick, and the prisoner,
it must be the common charity of our lives, as far as we can
render ourselves able to perform it. If we are to love our enemies,
we must make our common life a visible exercise and demon-
stration of that love. If content and thankfulness, if the patient
bearing of evil be duties to God, they are the Duties of every
Day, and in every circumstance of our life. If we are to be
wise and holy as the new-born sons of God, we can no other-
wise be so, but by renouncing everything that is foolish and
vain in every part of our common life. If we are to be in Christ
rew creatures, we must show that we are so, by having new ways
of living in the world. If we are to follow Christ, it must be in
our common way of spending every day.

Thus it is in all the virtues and holy tempers of Christianity,
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they are not ours unless they be the virtues and tempers of our
ordinary life. So that Christianity is so far from leaving us to
live in the common ways of life, conforming to the folly of
customs, and gratifying the passions and tempers which the
spirit of the world delights in, it is so far from indulging us in
any of these things, that all its virtues which it makes necessary
to salvation, are only so many ways of living above, and contrary
to the world in all the common actions of our life. If our
common life is not a common course of Aumility, self-denial,
renunciation of the world, poverty of spirit, and Aeavenly affection,
we do not live the lives of Christians.

But yet though it is thus plain, that this, and this alone is
Christianity, an uniform open and visible practice of all these
virtues, yet it is as plain, that there is little or nothing of this to
be found, even amongst the better sort of People. You see them
often at Church, and pleased with fine preachers, but lock into
their lives, and you see them: just the same sort of People as
others are, that make no pretences to devotion. The difference
that you find betwixt them, is only the difference of their
natural tempers. They have the same fasze of the world, the
same worldly cares, and fears, and joys; they have the same
turn of mind, equally vazn in their desires. You see the same
fondness for state and equipage, the same pride and vanity of
dress, the same self~love and indnulgence, the same foolish jfrzend-
skhips, and groundless Jatreds, the same /levity of mind, and
trafling spirit, the same jfondness for diversions, the same idle
dispositions, and vain ways of spending their time in visiting
and conversation, as the rest of the world, that make no pretences
to devotion.

I do not mean this comparison betwixt People seemingly
good, and professed rakes, but betwixt People of sober lives.
Let us take an instance in two modest Women: let it be
supposed, that one of them is careful of times of Devotion, and
observes them through a sense of duty, and that the other has
no hearty concern about it, but is at Church seldom or often,
just as it happens. Now it is a very easy thing to see this
difference betwixt these persons. But when you have seen this,
can you find any further difference betwixt them? Can you
find that their common life is of a different kind? Are not the
tempers, and customs, and manners of the one, of the same kind
as of the other? Do they live as if they belonged to different
worlds, had different views in their heads, and different rules and
measures of all their actions? Have they not the same goods
and ewvils, are they not pleased and displeased in the same
manner,and for the same things? Do they not live in the same
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course of life? Docs one seem to be of this world, looking at
the things that are temporal, and the other to be of another
world, looking wholly at the things that are cternal? Does the
one live in pleasure, delighting herself in skow or dress, and the
other live in se/f-denial and mortification, renouncing everything
that looks like vanity, cither of person, dress, or carriaze?
Does the one follow public diversions, and trifle away her time in
idle visits, and corrupt conversation, and does the other study all
the arts of improving her time, living in Prayer and Watching,
and such good works, as may make all her time turn to her
advantage, and be placed to her account at the last day? Is
the one careless of expense, and glad to be able to adorn herself
with every costly ornament of dress, and does the other consider
her fortune as a talent given her by God, which is to be improved
religiously, and no more to be spent in vain and needless orna-
ments, than it is to be buried in the earth ?

Where must you look, to find one Person of Religion differing
in this manner, from another that has none? And yet if they
do not differ in these things which are here related, can it with
any sense be said, the one is a good Christian, and the other
not ?

Take another instance amongst the men. LZLeo has a great
deal of good nature, has kept what they call good company,
hates everything that is fa/se and dase, is very generous and
brave to his friends, but has concerned himself so little with
Religion, that he hardly knows the difference betwixt a /ew and
a Christian.

Eusebius on the other hand, has had early impressions of
Religion, and buys books of Devotion. He can talk of all the
feasts and fasts of the Church, and knows the names of most
men that have been eminent for piety. You never hear him
swear, or make a loose jest, and when he talks of Religion, he
talks of it, as of a matter of the last concern.

Here you see, that one person has Religion enough, according
to the way of the world, to be reckoned a pgious Christian, and
the other is so far from all appearance of Religion, that he may
fairly be reckoned a Heather ; and yet if you look into their
common life, if you examine their chzef and ruling tempers in
the greatest articles of life, or the greatest doctrimes of Chris-
tianity, you will find the least difference imaginable.

Consider them with regard to the use of the world, because
that is what everybody can see.

Now to have right notions and zempers with relation to this
world, is as essential to religion, as to have right notions of
God. And it is as possible for a man to worship a Crocodile,
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and yet be a prous man, as to have his affections set upon this
world, and yet be a good Christian.

But now if you consider Leo and Eusebius in this respect, you
will find them exactly alike, seeking, using, and enjoying all that
can be got in this world in the same manner, and for the same
ends. You will find that rickes, prosperity, pleasures, indulgences,
state, equipage, and /lwonour, are just as much the happiness of
Eusebius as they are of Leo. And yet if Christianity has not
changed a man’s mind and temper with relation to these things,
what can we say that it has done for him?

For if the doctrines of Christianity were practised, they would
make a man as different from other people as to all wor/dly
tempers, sensual pleasures, and the pride of life, as a wise man
is different from a »atural; it would be as easy a thing to
know a Christian by his outward course of life, as it is now diffi-
cult to find anybody that lives it. For it is notorious, that
Christians are now not only like other men in their frailties and
infirmities, this might be in some degree excusable, but the
complaint is, they are like Heathens in all the mairn and chief
articles of their lives. They enjoy the world, and live every day
in the same tempers, and the same designs, and the same in-
dulgences, as they do who know not God, nor of any happiness
in another life. Everybody who is capable of any reflection,
must have observed, that this is generally the state even of
devout people, whether men or women. You may see them dif-
ferent from other people, so far as to times and places of prayer,
but generally like the rest of the world in all the other parts of
their lives. That is, adding Christian Devotion to a Heathen
life: I have the authority of our Blessed Saviour for his
remark, where he says, ‘ Take no thought, saying what shall
‘we eat, or what shall we drink, or wherewithal shall we be
‘clothed ? for after all these things do the Gentiles seek. But
if to be thus affected even with the necessary things of this life,
shaws that we are not yet of a Christian Spirit, but are like the
Heathens, surely to enjoy the vanity and folly of the world as
they did, to be like them in the main chief tempers of our lives,
in self-love and indulgence, in sensual pleasures and diversions,
in the vanity of dress, the love of show and greatness, or any
other gaudy distinctions of fortune, is a much greater sign of a
heathen temper. And consequently, they who add Devotion to
such a life, must be said to pray as Christians, but live as
heathens.
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Chapter 1I.

An inquiry into the Reason, why the gene-
rality of Christians fall so far short of the
Holiness and Devotion of Christianity.

that the lives even of the better sort of people, are thus
strangely contrary to the principles of Christianity ?
But before I give a direct answer to this, I desire it
may also be inquired, how it comes to pass that swearing
is so common a vice amongst Christians ? It is indeed not yet
so common amongst women,as it is amongst men. But amongst
men this sin is so common, that perhaps there are more than
two in three that are guilty of it through the whole course of
their lives, swearing #more or less, just as it happens, some con-
stantly, others only now and then as it were by chance. Now,
I ask how comes it, that two in three of the men are guilty of
so gross and profane a sin as this is? There is neither ignorance,
nor human infirmity to plead for it: It is against an express
commandment, and the most plain Doctrine of our blessed
Saviour.

Do but now find the reason why the generality of men live in
this notorious vice, and then you will have found the reason why
the generality even of the better sort of people, live so contrary
to Christianity.

Now the reason of common swearing is this, it is because men
have not so much as the intention to please God in all their
actions. For let a man but have so much piety as to znternd to
please God in all the actions of his life, as the happiest and best
thing in the world, and then he will never swear more. It will
be as impossible for him to swear, whilst he feels tkis intention
within himself, as it is impossible for a man who intends to
please his Prince, to go up and abuse him to his face.

It seems but a small and necessary part of piety to have such
a sinceve intention as this; and that he has no reason to look
upon himself as a Disciple of Christ, who is not thus far ad-
vanced in piety. And yet it is purely for want of this degree of
piety, that you see such a mixture of sin and folly in the lives
even of the better sort of People. It is for want of this sntention,
that you see men who profess religion, yet live in swearing and
sensuality ; that you see Clergymen given to pride and covetous-

IT may now be reasonably inquired, how it comes to pass,
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ness, and worldly enjoyments. It is for want of this znzention,
that you see women who profess Devotion, yet living in all the
folly and vanity of dress, wasting their time in zdleness and
pleasures, and in all such instances of state and equipage as their
estates will reach. For let but a woman feel her heart full of
this intention, and she will find it as impossible to gatck or paint,
as to curse or swear ; she will no more desire to shine at Balls
and Assemblies, or make a figure amongst those who are most
finely dressed, than she will desire to dance upon a Rgpe to
please Spectators: She will know, that the one is as far from the
wisdom and excellency of the Christian Spirit, as the other.

It was this general intention, that made the primitive Christians
such eminent instances of piety, that made the goodly fellow-
ship of the saznzs, and all the glorious army of martyrs and con-
fessors. And if you will here stop, and ask yourself, why you
are not as pious as the primitive Christians were, your own
heart will tell you, that it is neither through zZgworance, nor
inability, but purely because you never thoroughly intended it.
You observe the same Sunday-worship that they did ; and you
are strict in it, because it is your full znfention to be so. And
when you as fully intend to be like them in their ordinary
common life, when you intend to please God in a// your actions,
you will find it as possible, as to be strictly exact in the service
of the Church. And when you have this snzention to please God
in all your actions, as the happiest and best thing in the world, you
will find in you as great an aversion to everything that is vaiz
and zmpertinent in common life, whether of business or pleasure,
as you now have to anything that is profane. You will be as
fearful of living in any foolish way, either of spending your fzmze,
or your fortune, as you are now fearful of neglecting the public
Worship.

Now, who that wants this general sincere inzention, can be
reckoned a Christian? And yet if it was amongst Christians,
it would change the whole face of the world; true piety, and
exemplary holiness, would be as common and visible, as buying
and selling, or any trade in life.

Let a Clergyman but be thus prous, and he will converse as if
he had been brought up by an Apostle ; he will no more think
and talk of noble preferment, than of noble eating, or a glorious
chariot. He will no more complain of the frowns of the world,
or a small cure, or the want of a patron, than he will complain
of the want of a Jaced coat, or a running horse. Let him but 72-
tend to please God, in all kis actions, as the happiest and best thing
in the world, and then he will know, that there is nothing noble
in a Clergyman, but a burning zeal for the salvation of souls;
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nor anything poor in his profession, but i@/eness and a worldly
Spirit.

pAgain, let a Tradesman but have this zntention, and it will
make him a saint in his skgp ; his every-day business will be a
course of wise and reasonable actions, made holy to God, by
being done in obedience to his will and pleasure. He will luy
and s¢//, and Jabour and travel, because by so doing he can do
some good to himself and others. But then, as nothing can
pleasc God but what is wise, and reasonable, and holy, so he
will neither buy nor sell, nor labour in any other manner, nor to
any other end, but such as may be shown to be wise, and reason-
able, and holy. He will therefore consider, not what arts, or
methods, or application will soonest make him richer and greater
than his brethren, or remove him from a skgp to a life of state
and pleasure; but he will consider what arts, what methods,
what application can make worldly business most acceptable to
God, and make a life of trade a life of holiness, devotion, and
piety. This will be the temper and spirit of every tradesman;
he cannot stop short of these degrees of piety, whenever it is
his zntention to please God in all his actions, as the best and
happiest thing in the world.

And on the other hand, whoever is not of this spirit and temper
in his trade and profession, and does not carry it on only so far
as is best subservient to a wise, and holy, and heavenly life; it
is certain that he has not this Znzention ; and yet without it, who
can be shown to be a follower of Jesus Christ?

Again, let the Gentleman of birth and fortune but have this
intention, and you will see how it will carry him from ecvery
appearance of evil, to every instance of piety and goodness.
He cannot live by chance, or as iumour and fancy carry him,
because he knows that nothing can please God but a wise and
regular course of life. He cannot live in ¢dleness and ndilgence,
in sports and gaming, in pleasures and intemperance, in vain ex-
penses and high living, because these things cannot be turned
into means of piety and holiness, o1 made so many parts of a
wise and religious life.

As he thus removes from all appearance of evil, so he hastens
and aspires after every instance of goodness. He does not ask
what is allowable and pardonable, but what is commendable and
praiseworthy. He does not ask, whether God will forgive the
Jolly of our lives, the madness of our pleasures, the vanity of our
expenses, the richness of our eguipage, and the careless consump-
tion of our zme ; but he asks, whether God is pleased with
these things, or whether these are the appointed ways of gain-
ing his favour? He does not inquire, whether it be pardonable
2
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to hoard up money, to adorn ourselves with diamonds, and gild
our chariots, whilst the widow and the orphan, the sick and the
prisoner, want to be relieved ; but he asks, whether God has
required these things at our hands, whether we shall be called to
account at the last day for the neglect of them ; because it is
not his intent to live in such ways as, for aught we know, God
may perkaps pardon; but to be diligent in such ways, as we
know, that God will 7nfallibly reward.

He will not therefore look at the lives of Christians, to learn
how he ought to spend his estate, but he will look into the
Scriptures, and make every doctrine, parable, precept, or instruc-
tion, that relates to rich men, a Jaw to himself in the use of his
estate.

He will have nothing to do with costly apparel, because the
rich man in the Gospel was ‘clothed with purple and fine linen.’
He denies himself the pleasures and indulgences which his estate
could procure, because our blessed Saviour saith, ¢ Woe unto you
‘that are rich, for ye have received your consolation.” He will
have but one rule for charity, and that will be, to spend a// that
he can that way, because the judge of quick and dead hath said,
that all that is so given, is given to him.

He will have no /ospitable table for the rich and wealthy to
come and feast with him, in good eating and drinking ; because
our blessed Lord saith, ¢ When thou makest a dinner, call not
“thy friends, nor thy brethren, neither thy kinsmen, nor thy
‘ rich neighbours, lest they also bid thee again, and a recompense
‘be made thee. But when thou makest a feast, call the poor,
‘the maimed, the lame, the blind, and thou shalt be blessed.
‘For they cannot recompense thee; for thou shalt be recom-
‘ pensed at the resurrection of the just.*

He will waste no money in gilded roofs, or costly furniture :
He will not be carried from pleasure to pleasure, in expensive
state and equipage, because an inspired Apostle hath said, that
< all that is in the world, the lust of the flesh, the lust of the
‘eyes, and the pride of life, is not of the Father, but is of the
‘world.’

Let not anyone look upon this as an imaginary description of
charity, that looks fine in the notion, but cannot be put in
practice. For it is so far from being an imaginary impracticable
form of life, that it has been practised by great numbers of
Christians in former ages, who were glad to turn their whole
estates into a constant course of charity. And it is so far from
being impossible now, that if we can find any Christians, that

* Luke xiv. 12-14.
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sincerely intend to please God in all their actions, as the best and
happiest thing in the world, whether they be young or old, single
or married, men or women, if they have but this ntention, it
will be impossible for them to do otherwise. This one principle
will infallibly carry them to the height of charity, and they will
find themselves unable to stop short of it.

For how is it possible for a man that /nfends to please God in
the use of his money, and intends it because he judges it to be
his greatest happiness, how is it possible for such a one, in such a
state of mind, to bury his money in needless, impertinent finery,
in covering himself or his /Zorses with gold, whilst there are any
works of piety and charity to be done with it, or any ways of
spending it well?

This is as strictly impossible, as for a man who intends to
please God in his words, to go into company on purpose to
swear and /ze. For as all waste and unreasonable expense is
done designedly, and with deliberation, so no one can be guilty
of it, whose constant intention is to please God in the use of his
money.

I have chosen to explain this matter, by appealing to this 77-
Zention, because it makes the case so plain, and because everyone
who has a mind, may see it in the clearest light, and feel it in
the strongest manner, only by looking into his own Heart. For
it is as easy for every person to know, whether he Zntends to
please God in a// his actions ; as for any servant to know, whether
this be his intention towards his master. Everyone also can as
easily tell how he lays out his money, and whether he considers
how to please God in it, as he can tell where his estate is, and
whether it be in money or land. So that there is no plea left
for zgnorance or frailty, as to this matter, everybody is in the
light, and everybody has power. And no one can fail, but he
who is not so much a Christian, as to zuzend to please God in
the use of his estate.

You see two persons, one is regular in public and private
Prayer, the other is not. Now the reason of this difference is
not this, that one has sérength and power to observe Prayer, and
the other has not; but the reason is this, that one znzends to
please God in the duties of Devotion, and the other has no in-
tention about it. Now the case is the same, in the right or
wrong use of our #/me and money. You see one person throwing
away his time in slegp and idleness, in visiting and diversions,and
his money in the most vain and unreasonable expenses. You
see another careful of every day, dividing his hours by rules of
Reason and Religion, and spending all his money in works of
charity ; now the difference is not owing to this, that one has

2—2
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strength and power to do thus, and the other has not; but it is
owing to this, that one zntends to please God inthe right use of all his
time, and all his money, and the other has no intention about it.

Here therefore let us judge ourselves sincerely, let us not
vainly content ourselves with the common disorders of our lives,
the vanity of our expenses, the fo/ly of our diversions, the pride
of our habits, the id/eness of our lives, and the wasting of our
time, fancying that these are suck imperfections as we fall into
through the unavoidable weakness and frailty of our natures;
but let us be assured, that these disorders of our comzmon life are
owing to this, that we have not so much Christianity, as fo intend
0 please God in all the actions of our life, as the best and happiest
thing in the world. So that we must not look upon ourselves in
a state of common and pardonable imperfection, but in such a

* state, as wants the fizs? and most fundamental principle of Chris-
tianity, viz., an intention to please God in all our actions.

And if anyone were to ask himself, how it comes to pass, that
there are any degrees of sobriety which he neglects, any practices
of humility which he wants, any mzet/od of charity which he does
not follow, any #ules of redeeming time which he does not
observe, his own heart will tell him, that it is because he never
intended to be so exact in those duties. For whenever we fully
intend it, it is as possible to conform to all this regwlarity of
life, as it is possible for a man to observe #mes of Prayer.

So that the fault does not lie here, that we desire to be good
and perfect, but through the weakness of our nature fall short
of it; but it is, because we have not piety enough to snfend to
be as good as we can, or to please God in al/ the actions of our
life. This we see is plainly the case of him who spends his
time in sporzs, when he should be at Churc/ ; it is not his want
of power, but his want of znfention, or desire to be there.

And the case is plainly the same in every other folly of
human life. S/e that spends her time and money in the un-
reasonable ways and fashions of the world, does not do so,
because she wants power to be wise and religious in the manage-
ment of her time and money, but because she has no zntention
or desire of being so. When she feels this intention, she will
find it as possible to act up to it, as to be strictly sober and
chaste, because it is her care and desire to be so.

This doctrine does not suppose, that we have no need of
divine grace, or that it is in our own power to make ourselves
perfect. It only supposes, that through the want of a siucere
intention of pleasing God in a// our actions, we fall into such
irregularities of life, as by the ordinary means of grace, we
should have power to avoid.
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And that we have not that perfection, which our present state
of grace makes us capable of, because we do not so much as
intend to have it.

It only teaches us, that the reason why you see no rea/ morti-
fication, or self-denial, no eminent charity, no profound humility,
no /eavenly affection, no frue contempt of the world, no Christian
meekness, no sincere zeal, no eminent piety in the common lives
of Christians, is this, because they do not so much as infend to
be exact and exemplary in these virtues.

Chapter I11.
Of the great danger and folly, of not in-

tending 20 be as eminent and exemplary as
we can, in the practice of all Christian
virtues.

LTHOUGH the goodness of God, and his rich mercies
in Christ Jesus, are a sufficient assurance to us, that
he will be merciful to our unavoidable weaknesses and
infirmities, that is, to such failings as are the effects of
ignorance or surprise; yet we have no reason to

expect the same mercy towards those sins which we have lived
in, through a want of zn#ention to avoid them.

For instance, the case of a common swearer, who dies in that
guilt, seems to have no title to the divine mercy, for this reason,
because he can no more plead any weakness, or infirmity in his
excuse, than the man that hid his za/ent in the earth, could plead
his want of strength to keep it out of the earth.

But now, if this be right reasoning in the case of a common
swearer, that his sin is not to be reckoned a pardonable frailty,
because he has no weakness to plead in its excuse, why then do
we not carry this way of reasoning to its true extent? Why do
not we as much condemn every other error of life, that has no
more weakness to plead in its excuse than common swearing ?

For if this be so bad a thing, because it might be avoided, if
we did but sincerely intend it, must not then all other erroneous
ways of life be very guilty, if we live in them, not through
weakness and inability, but because we never sincerely intended
to avoid them ?

For instance, you perhaps have made no progress in the most
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important Christian virtues, you have scarce gone half way in
humility and charity ; now if your failure in these duties is
purely owing to your want of zntention of performing them in
any true degree, have you not then as little to plead for yourself,
and are you not as much without all excuse, as the common
swearer ?

Why, therefore, do you not press these things home upon your
conscience? Why do you not think it as dangerous for you to
live in such defects, as are in your power to amend, as it is dan-
gerous for a common swearer to live in the breach of that duty,
which it is in his power to observe? Is not negligence, and a
want of a sincere intention, as blamable in one case, as in
another?

You, it may be, are as far from Christian Perfection, as the
common swearer is from keeping the third Commandment; are
you not therefore as much condemned by the doctrines of the
Gospel, as the swearer is by the third Commandment ?

You perhaps will say, that all People fall short of the Per-
fection of the Gospel, and therefore you are content with your
failings. But this is saying nothing to the purpose. For the
question is not whether Gospel Perfection can be fully attained,
but whether you come as near it, as a sincere intention, and
careful intelligence can carry you. Whether you are not in a
much lower state than you might be, if you sincerely intended,
and carefully laboured to advance yourself in all Christian
virtues.

If you are as forward in the Christian Life, as your best
endeavours can make you, then you may justly hope, that your
imperfections will not be laid to your charge ; but if your defects
in piety, humility, and charity, are owing to your negligence, and
want of sincere intention, to be as eminent as you can in these
virtues, then you leave yourself as much without excuse, as he
that lives in the sin of swearing, through the want of a sincere
intention to depart from it.

The salvation of our souls is set forth in Scripture as a thing
of difficulty, that requires a// our diligence, that is to be worked
out with fear and trembling.

We are told, that ¢strait is the gate, and narrow is the way
“that leadeth unto Life, and few there be that find it. That
‘many are called, but few are chosen’ And that many will miss
of their salvation, who seem to have taken some pains to obtain
it: As in these words, ¢ Strive to enter in at the strait gate, for
‘many I say unto you will seek to enter in, and shall not be
¢ able’’

Here our blessed Lord commands us to sfzive to enter in,
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because many will fail, who only seck to enter. By which we
are plainly taught, that Religion is a state of labour and striving,
and that many will fail of their salvation ; not because they took
no pains or care about it, but because they did not take pains
and care enough; they only soxghsz, but did not szrive to
enter in.

Every Christian therefore, should as well examine his life by
these Doctrines, as by the Commandments. For these Doctrines
are as plain marks of our condition, as the Commandments are
plain marks of our duty.

For if salvation is only given to those who strzve for it, then
it is as reasonable for me to consider, whether my course of life
be a course of striving to obtain it, as to consider whether I am
keeping any of the Commandments.

If my Religion is only a formal compliance with those modes
of worship, that are in fashion where I live ; if it costs me no
pains or trouble ; if it lays me under no rules and restraints; if
I have no careful thoughts and sober reflections about it, is it
not great weakness to think that I am striving to enter in at the
strait gate ?

If T am seeking everything that can delight my senses, and
regale my appetites ; spending my time and fortune in pleasures,
in diversions, and worldly enjoyments, a stranger to watchings,
fastings, prayers, and mortifications, how can it be said that I
am working out my salvation with fear and trembling ?

If there is nothing in my life and conversation, that shows me
to be different from Jews and Heathens ; if 1 use the world, and
worldly enjoyments, as the generality of people now do, and in
all ages have done, why should I think that I am amongst #/.ose
Jew, who are walking in the narrow way to heaven ?

And yet if the way is #arrow, if none can walk in it but those
that sz7zve, is it not as necessary for me to consider, whether the
way I am in be narrow enough, or the labour I take be a sufficient
striving, as to consider whether I sufficiently observe the second
or third Commandment.

The sum of this matter is this: From the above-mentioned,
and many other passages of Scripture, it seems plain, that our
salvation depends upon the siucerity and perfection of our
endeavours to obtain it.

Weak and imperfect men shall, notwithstanding their frailties
and defects, be received, as having pleased God, if they have
done their xfmost to please him.

The rewards of charity, piety, and humility, will be given to
those, whose lives have been a carefwl labour to exercise these
virtues in as /%7g/k a degree as they could.
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We cannot offer to God the service of Angels; we cannot
obey him as man in a state of perfection could ; but fallen men
can do their desz, and this is the perfection that is required of us;
it is only the perfection of our best endeavours, a careful labour
to be as perfect as we can.

But if we stop short of this, for aught we know, we stop short
of the mercy of God, and leave ourselves nothing to plead from
the terms of the Gospel. For God has there made no promises
of mercy to the slotifu!/ and negligent. His mercy is only
offered to our frail and imperfect, but best endeavours to practise
all manner of righteousness.

As the law to angels is angelical righteousness, as the law to
perfect beings is strict perfection, so the law to our imperfect
nature is, the desz obedience that our frail nature is able to
perform.

The measure of our love to God, seems in justice to be the
measure of our love of every virtue. We are to love and practise
it ¢ with all our heart, with all our soul, with all our mind, and
¢ with all our strength’ And when we cease to live with this
regard to virtue, we live below our nature, and instead of being
able to plead our infirmities, we stand chargeable with negligence.

It is for this reason that we are exhorted, to work out our
salvation with fza» and trembling ; because unless our feart and
passions are eagerly bent upon the work of our salvation ; unless
loly fears animate our endeavours, and keep our consciences
strict and tender about every part of our duty, constantly
examining how we live, and how fit we are to die, we shall in all
probability fall into a state of negligence, and sit down in sucha
course of life, as will never carry us to the rewards of heaven.

And he that considers, that a just God can only make such
allowances as are suitable to his justice, that our works are all
to be examined by fire, will find, that fear and trembling are
proper tempers for those, that are drawing near so great a trial.

And indeed there is no probability, that anyone should do all
the duty that is expected from him, or make that progress in
piety, which the holiness and justice of God requires of him, but
he that is constantly afraid of falling short of it.

Now this is not intended, to possess people’s minds with a
scrupulous anxiety, and discontent in the service of God, but to
fill them with a just fear of living in sloth and idleness, and in
the neglect of such virtues, as they will want at the day of
Judgment.

It is to excite them to an earnest examination of their lives,
to such zeal, and care, and concern after Christian perfection, as
they use in any matter that has gained their heart and affections.
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It is only desiring them to be so apprehensive of their state,
so humble in the opinion of themselves, so earnest after higher
degrees of piety, and so fearful of falling short of happiness, as
the great apostle St. Paux/ was, when he thus wrote to the
Plilippians.

‘Not as though I had already attained, either were already
¢ perfect ;—but this one thing I do, forgetting those things
‘which are behind, and reaching forth unto those things which
‘are before, I press toward the mark for the prize of the high
‘calling of God in Christ Jesus” And then he adds, ‘Let us
‘ therefore, as many as are perfect, be thus minded.’

But now, if the Apostle thought it necessary for those, who
were in his state of perfection, to be zkus minded, that is, thus
labouring, pressing and aspiring after some degrees of holiness,
to which they were not then arrived, surely it is much more
necessary for us, who are born in the dregs of time, and labouring
under great imperfections, 20 be thus minded, that is, thus earnest
and striving after such degrees of a holy and divine life, as we
have not yet attained.

The best way for anyone to know, how much he ought to
aspire after holiness, is to consider, not how much will make his
present life easy, but to ask himself, how much he thinks will
make him easy, at the hour of death.

Now any man that dares be so serious, as to put this question
to himself, will be forced to answer, that at death, everyone will
wish that he had been as perfect as human nature can be.

Is not this therefore sufficient, to put us not only upon wishing,
but labouring after all that perfection, which we shall then lament
the want of ? Is it not excessive folly, to be content with such
a course of piety, as we already know cannot content us, at a
time when we shall so want it, as to have nothing else to
comfort us? How can we carry a severer condemnation against
ourselves, than to believe, that at the hour of decath, we shall
want the virtues of the Sain#s, and wish that we had been
amongst the first servants of God, and yet take no methods of
arriving at their height of piety, whilst we are alive?

Though this is an absurdity that we can easily pass over at
present, whilst the health of our bodies, the passions of our
minds, the noise, and hurry, and pleasures, and business of the
world, lead us on with eyes that see not, and ears that hear not,
yet at death, it will set itself before us in a dreadful magnitude,
it will haunt us like a dismal Ghost, and our conscience will
never let us take our eyes from it.

We see in worldly matters, what a torment self-condemnation
is, and how hardly a man is able to forgive himself, when he has
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brought himself into any calamity, or disgrace, purely by his
own folly. The affliction is made doubly tormenting, because
he is forced to charge it all upon himself, as his own act and
deed, against the nature and reason of things, and contrary to
the advice of all his friends.

Now by this we may in some degree guess, how terrible the
pain of that self-condemnation will be, when a man shall find
himself in the miseries of death, under the severity of a self-
condemning conscience, charging all his distress upon his own
folly, and madness, against the sense and reason of his own mind,
against all the doctrines and precepts of religion, and contrary
to all the instructions, calls, and warnings, both of God, and man.

Penitens was a busy, notable tradesman, and very prosperous
in his dealings, but died in the z47r¢y-fift/h year of his age.

A little before his death, when the doctors had given him
over, some of his neighbours came one evening to see him, at
which time, he spake thus to them.

I see, says he, my friends, the tender concern you have for
me, by the grief that appears in your countenances, and I know
the thoughts that you now have about me. You think how
melancholy a case it is, to see so young a man, and in such
flourishing business, delivered up to death. And perhaps, had I
visited any of you in my condition, I should have had the same
thoughts of you.

But now, my friends, my thoughts are no more like your
thoughts, than my condition is like yours.

It is no trouble to me now to think, that I am to die young,
or before I have raised an estate.

These things are now sunk into such mere notkings, that 1
have no name little enough to call them by. For if in a few
days, or hours, I am to leave this carcase to be buried in the
earth, and to find myself either for ever happy in the favour of
God, or eternally separated from all light and peace, can any
words sufficiently express the littleness of everything else ?

Is there any dream like the dream of life, which amuses us
with the neglect and disregard of these things? Is there any
folly like the folly of our manly state, which is too wise and busy,
to be at leisure for these reflections?

When we consider death as a misery, we only think of it asa
miserable separation from the enjoyments of this life. We
seldom mourn over an old man that diessrich, but we lament
the young, that are taken away in the progress of their fortune.
You yourselves look upon me with pity, not that I am going
unprepared to meet the Judge of quick and dead, but that I am
to leave a prosperous trade in the flower of my life.
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This is the wisdom of our manly thoughts. And yet what
folly of the silliest children is so great as this?

For what is there miserable, or dreadful in death, but the con-
sequences of it? When a man is dead, what does anything
signify to him, but the state he is then in?

Our poor friend Lepidus died, you know, as he was dressing
himself for a feast; do you think it is now part of his trouble,
that he did not live till that entertainment was over? Feast,
and business, and pleasures, and enjoyments, seem great things to
us, whilst we think of nothing else, but as soon as we add death
to them, they all sink into an equal littleness ; and the soul that
is separated from the body, no more laments the loss of duszness,
than the losing of a feasz.

If T am now going into the joys of God, could there be any
reason to grieve, that this happened to me before I was forty
years of age? Could it be a sad thing to go to heaven, before
I had made a few more bargains, or stood a little longer behind
a counter ?

And if T am to go amongst lost spirits, could there be any
reason to be content, that this did not happen to me till I was
old, and full of riches?

If good Angels were ready to receive my soul, could it be any
grief to me, that I was dying upon a poor bed in a garret ?

And if God has delivered me up to evil spirits, to be dragged
by them to places of torments, could it be any comfort to me,
that they found me upon a bed of state ?

When you are as near death as I am, you will know, that all
the different states of life, whether of youth or age, riches or
poverty, greatness or meanness, signify no more to you, than
whether you die in a poor, or stately apartment.

The greatness of those things which follow death, makes all
that goes before it sink into nothing.

Now that judgwment is the next thing that I look for, and ever-
lasting happiness, or misery is come so near me, all the enjoy-
ments and prosperities of life seem as vain and insignificant,
and to have no more to do with my happiness, than the clothes
that I wore before I could speak.

But, my friends, how am I surprised, that I have not always
had these thoughts ? for what is there in the terrors of death, in
the vanities of life, or the necessities of piety, but what I might
have as easily and fully seen in any part of my life ?

What a strange thing is it, that a little 4ea/th, or the poor
business of a s/kgp, should keep us so senseless of these great
things, that are coming so fast upon us!

Just as you came into my chamber, I was thinking with my-
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self, what numbers of souls there are now in the world, in my
condition at this very time, surprised with a summons to the
other world ; some taken from their siops and farms, others
from their sports and pleasures, these at suits of Law, those at
Gaming-tables, some on the road, others at their own fire-sides,
and all seized at an hour when they thought nothing of it;
frighted at the approach of death, confounded at the vanity of
all their labours, designs, and projects, astonished at the folly of
their past lives, and not knowing which way to turn their
thoughts, to find any comfort. Their consciences tlying in their
faces, bringing all their sins to their remembrance, tormenting
them with deepest convictions of their own folly, presenting
them with the sight of the angry Judge, the worm that never
dies, the fire that is never quenched, the gates of hell, the powers
of darkness, and the bitter pains of eternal death.

O my friends! bless God that you are not of this number,
that you have time and strength to employ yourselves in such
works of piety, as may bring you peace at the last.

And take this along with you, that there is nothing but a life
of great piety, or a death of great stupidity, that can keep off
these Apprehensions.

Had I now a thousand worlds, I would give them all for one
year more, that I might present unto God, one year of such de-
votion and good works, as I never before so much as intended.

You perhaps, when you consider that I have lived free from
scandal and debauchery, and in the communion of the Church,
wonder to see me so full of remorse and self-condemnation at
the approach of death.

But, alas! what a poor thing is it, to have lived only free from
murder, theft, and adultery, which is all that I can say of myself.

You know indeed, that I have never been reckoned a sof, but
you are at the same time witnesses, and have been frequent
companions of my zntemperance, sensuality, and great fndulgence.
And if I am now going to a Judgment, where nothing will be
rewarded but good works, I may well be concerned, that though
I am no soz, yet I have no Christian sobriety to plead for me.

Tt is true, I have lived in the communion of the Church, and
generally frequented its worship and service on Sundays, when
I were neither too 7d/, or not otherwise disposed of by my &zusz-
ness and pleasures. But then, my conformity to the public wor-
ship, has been rather a thing of course, than any real intention
of doing that, which the service of the Church supposes ; had
it not been so, 1 had been oftener at Church, more devout when
there, and more fearful of ever neglecting it.

But the thing that now surprises me above all wonders, is
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this, that I never had so much as a general intention of living
up to the piety of the Gospel. This never so much as entered
into my head, or my heart. I never once in my life considered,
whether I were living as the laws of Religion direct, or whether
my way of life was such, as would procure me the mercy of God
at this hour.

And can it be thought, that I have kept the Gospel terms of
salvation, without ever so much as infending in any serious and
deliberate manner, either to know them, or keep them? Can it
be thought, that I have pleased God with such a life as he
requires, though I have lived without ever considering, what he
requires, or how much I have performed ? How easy a thing
would salvation be, if it could fall into my careless hands, who
have never had so much serious thought about it, as about any
one common bargain that I have made?

In the business of life 1 have used prudence and reflection.
I have done everything by rules and methods. I have been
glad to converse with men of experience and judgment, to find
out the reasons why some fail, and others succeed in any busi-
ness. I have taken no step in trade but with great care and
caution, considering every advantage, or danger that attended it.
I have always had my eye upon the main end of business, and
have studied all the ways and means of being a gainer by all
that I undertook.

But what is the reason that I have brought none of these
tempers to Religion? What is the reason that I, who have so
often talked of the necessity of rules and methods, and diligence
in worldly business, have all this while never once thought of
any rules, or methods, or managements, to carry me on in a life
of Piety?

Do you think anything can astonish, and confound a dying
man like this? What pain do you think a man must feel, when
his conscience lays all this folly to his charge, when it shall show
him how regular, exact, and wise he has been in small matters,
which are passed away like a dream, and how stupid and sense-
less he has lived, without any reflection, without any rules, in
things of such eternal moment, as no heart can sufficiently con-
ceive them?

Had 1 only my frailties and Zmperfections to lament, at this
time, I should lie here humbly trusting in the mercies of God.
But, alas! how can I call a general disregard, and a thorough
neglect of all religious improvement, a frailty or imperfection ;
when it was as much in my power to have been exact, and care-
ful, and diligent in a course of piety, as in the business of my
trade.
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I could have called in as many helps, have practised as many
rules, and been taught as many certain methods of holy living,
as of thriving in my shop, had I but so zntended and desired it.

Oh my friends! a careless life, unconcerned and unattentive
to the duties of Religion, is so without all excuse, so unworthy
of the mercy of God, such a shame to the sense and reason of
our minds, that I can hardly conceive a greater punishment,
than for a man to be thrown into the state that I am in, to reflect
upon it.

Penitens was here going on, but had his mouth stopped by a
convulsion, which never suffered him to speak any more. He
lay convulsed about twelve hours, and then gave up the ghost.

Now if every reader, would imagine this Penitens to have been
some particular acquaintance or relation of his, and fancy that he
saw and heard all that is here described, that he stood by his
bedside when his poor friend lay in such distress and agony,
lamenting the folly of his past life, it would, in all probability,
teach him such wisdom as never entered into his heart before.
If to this, he should consider how often he himself might have
been surprised in the same state of negligence, and made an
example to the rest of the world, this double reflection, both
upon the distress of his friend, and the goodness of that God,
who had preserved him from it, would in all likelihood soften
his heart into holy tempers, and make him turn the remainder
of his life into a regular course of piety.

This therefore being so useful a meditation, I shall here leave
the reader, as I hope, seriously engaged in it.

Chapter 1V.
We can please God in no state, or employ-

ment of life, but by intending and devoting
it all to his honour and glory.

l l AVING in the first Chapter stated the general nature

of Devotion, and shown, that it implies not any form

of Prayer, but a certain form of life, that is offered to

God not at any particular fzmes, or places, but every-

where and in everything, I shall now descend to

some particulars, and show how we are to devote our Jadour and
employment, our time and fortunes unto God.

As a good Christian should consider every place as holy,
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because God is there, so he should look upon every part of his
life as a matter of holiness, because it is to be offered unto God.

The profession of a Clergyman, is a holy profession, because
it is a ministration in /koly things, an attendance at the A/lzar.
But worldly business is to be made holy unto the Lord, by being
done as a service to him, and in conformity to his divine will.

For as all men, and all things in the World, as truly belong
unto God, as any places, things, or persons that are devoted to
divine service, so all things are to be used, and all persons are
to act in their several states and employments for the Glory of
God.

Men of worldly business therefore, must not look upon them-
selves as at liberty to live to themsclves, to sacrifice to their
own Jumours and fempers, because their employment is of a
worldly nature. But they must consider, that as the world and
all worldly professions, as truly belong to God, as persons and
things that are devoted to the A/far, so it is as much the duty
of men in worldly business to live wholly unto God, as it is the
duty of those, who are devoted to divine service.

As the whole world is God’s, so the whole world is to act for
God. As all men have the same relation to God, as all men
have all their powers and faculties from God, so all men are
obliged to act for God, with all their powers and faculties.

As all things are God’s, so all things are to be used and
regarded as the things of God. For mer to abuse things on
earth, and live to themselves, is the same rebellion against God,
as for Angels to abuse things in Heaver ; because God is just
the same Lord of all on earth, as he is the Lord of all in
Heaven.

Things may, and must dzffer in their use, but yet they are all
to be used according to the will of God.

Men may, and must differ in their employments, but yet they
must all act for the same ends, as dutiful servants of God, in the
right and pious performance of their several callings.

Clevgymen must live wholly unto God in one particular way,
that is, in the exercise of Holy offices, in the ministration of
Prayers and Sacraments, and a zealous distribution of spiritual
goods.

But men of other employments, are in their particular ways
as much obliged to act as the servants of God, and live wholly
unto him in their several callings.

This is the only difference between Clergymen, and People of
other callings.

When it can be shown, that men might be vain, covetous,
sensual, worldly minded, or proud in the exercise of their
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worldly busmeﬁs then it w111 be allowable for Clergymen to
indulge the same tempers in their sacred profession. For
though these tempers are most odious and most criminal in
Clergymen, who besides their baptismal vow, have a second time
devoted themselves to God, to be his servants, not in the
common offices of human life, but in the spiritual service of the
most /woly, sacred things, and who are therefore to keep them-
selves as separate and different from the common life of other
men, as a Church or an Altar is to be kept separate from houses,
and tables of common use ; yet as all Christians are by their
baptism devoted to God, and made professors of holiness, so are
they all in their several callings to live as holy and heavenly
persons ; doing everything in their common life only in such a
manner, as it may be received by God, as a service done to him.
For things spiritual and temporal, sacred and common, must,
like men and angels, like leaven and earth, all conspire in the
Glory of God.

As there is but one God and Father of us all, whose Glory
gives light and life to everything that lives; whose presence
fills all places, whose power supports all beings, whose pro-
vidence ruleth all Events; so everything that lives, whether in
heaven or earth, whether they be thrones or principalities, men or
angels, they must all with one spirit, live w/olly to the praise and
glory of this one God and Father of them all. Awgels as angels,
in their heavenly ministrations, but menz as men, women as
women, &iskops as bishops, priests as priests, and deacons as
deacons ; some with things spirizual, and some with things fem-
poral, offering to God the daily sacrifice of a reasonable life, wise
actions, purity of heart, and heavenly affections.

This is the common business of all persons in this world. It is
not left to any women in the world to trifle away their time in
the follies and impertinences of a fas/kionable life, nor to any
men to resign themselves up to worldly cares and concerns : it is
not left to the #7c/, to gratify their passions in the rndulgences
and pride of life, nor to the poor, to vex and torment their hearts
with the poverty of their state; but men and women, rich and
poor, must, with &iskops and priests, walk before God in the
same wise and holy spirit,in the same denial of all vain tempers,
and in the same discipline and care of souls ; not only because
they have all the same rational nature, and are servants of the
same God, but because they a// want the same holiness, to make
them fit for the same happiness, to which they are all called.
It is therefore absolutely necessary for all Christians, whether
men or women, to consider themselves, as persons that are
devoted to holiness ; and so order their common ways of life, by
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such rules of reason and piety, as may turn it into continual
service unto almighty God.

Now to make our labour, or employment an acceptable service
unto God, we must carry it on with the same spir2z and zemper,
that is required in giving of alms, or any work of piezy.* For,
if ¢ whether we eat or drink, or whatsoever we do, we must do all
‘to the glory of God’; if ‘we are to use this world as if we used
‘it not’; if we are to ‘ present our bodies a living sacrifice, holy,
‘acceptable to God ’;t if ¢ we are to live by faith, and not by
‘sight,” and to ‘ have our conversation in heaven’; then it is neces-
sary, that the common way of our life in every state, be made to
glorify God by such tempers, as make our prayers and adorations
acceptable to him. For if we are worldly, or earthly-minded in
our employments, if they are carried on with vazn desires, and
covetous tempers, only to satisfy ourselves, we can no more be
said to live to the glory of God, than gluttons and drunkards
can be said, to eat and drink to the glory of God.

As the glory of God is oze and the same thing, so whatever
we do suitably to it, must be done with o7e and the same spirit.
That same state and temper of mind, which makes our a/#s and
devotions acceptable, must also make our Jabour, or employment,
a proper offering unto God. If a man labours to be 774, and pur-
sues his business, that he may raise himself to a state of figure
and glory in the world, he is no longer serving God in his
employment ; he is acting under other s»asters, and has no more
title to a reward from God, than he that gives a/ms, that he may
be seen, or prays, that he may be /%eard of men. For vain and
earthly desires are no more allowable in our employments, than
in our a/ms and devotions. For these tempers of worldly pride,
and vain glory, are not only evil, when they mix with our good
works, but they have the same evil nature, and make us odious
to God, when they enter into the common business of our em-
ployment. If it were allowable, to indulge covetous or vain
passions in our worldly employments, it would then be allowable
to be vain-glorious in our devotions. But as our alms and devo-
tions are not an acceptable service, but when they proceed
from a heart zruly devoted to God, so our common employment
cannot be reckoned a service to him, but when it is performed
with the same temper and piety of heart.

Most of the employments of life are in their own nature
lawful ; and all those that are so, may be made a substantial
part of our duty to God, if we engage in them only so far, and
for such ends, as are suitable to dezngs that are to live above the

SN Aor- . 3T+ + Rom. xii. 1.
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world, all the time that they live in the world. This is the only
measure of our application to any worldly business, let it be
what it will, where it will, it must have no more of our /ands,
our /earts, or our #ime, than is consistent with an hearty, daily,
careful preparation of ourselves for another life. For as all
Christians, as such, have renounced this world, to prepare them-
selves by dazly devotion, and universal holiness, for an eternal
state of quite another nature, they must look upon worldly em-
ployments, as upon worldly wants, and bodzly infirmities ; things
not to be desired, but only to be endured and suffered, till death
and the resurrection has carried us to an eternal state of real
happiness.

Now he that does not look at the things of this life in this
degree of littleness, cannot be said, either to feel or believe the
greatest truths of Christianity. For if he thinks anything great
or important in human business, can he be said, to feel or
believe those Scriptures which represent this life, and the
greatest things of life, as bubbles, vapours, dreams, and shadows ?

If he thinks figure and show, and worldly glory, to be any
prope