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18s; or 9 vols bound in 3, 8vo, cloth, 158

Complete sets of Wm. Law’s Works have been for years very scarce, and when.
obtainable at only high prices which have been much beyond the purse of the
ordinary book-buyer. They have now been handsomely reprinted, uriform with.
the edition published during the Author’s lifetime, with the addition of his letters.

Rev. Dr. Wurre, of Free St. George’s, Edinburgh, says:—¢ It may with
perfect safety be said that there are very few authors in English Literature, if
there is one, whose works will better delight and reward readers of an original and
serious cast of mind than just the wholly forgotten works of William Law. In
sheer intellectual strength Law is fully abreast of the very foremost of his
illustrious contemporaries, while in that fertilising touch, which is the true test of
genius, Law simply stands alone. And then his truly great and sanctified intellect
worked exclusively, intensely, and with unparalleled originality on the most
interesting, the most important, and the most productive of all subjects, the
Divine nature and human nature, sin, prayer, love, and eternal life.”

Brsnor Ewine says :—*¢ Law’s Theological system may be said to rest upon one
only basis, viz., God is Love—from eternity to eternity: Love—abyssal love,
ordering all His counsels, working all His works, regulating all events, governing
all creatures according to the rules and measures of love alone.”’—Present Day
Papers.

CavoN OverToN, in his Life of Law, says :—‘ Law is best known by his Serious
Call, a work of singular power. With the exception of the Pilgrim's Progress, no
work on practical religion has, perhaps, been so highly praised. Gibbon, Dr.
Johnson, Doddridge, and John Wesley vie with each other in commending it as a
masterpiece.”’

A rew OrINIONS oF PurcHAsERS oF THIS NEw EbIrioN.
5 ‘;Invalua.ble!”—Rev. Canox Dixon, M.A., Warkworth Vicarage, Northum-
erland.

I never paid for a volume with more satisfaction. Thanks are due to you for
bringing William Law before the world in this good and cheap reprint.”’—Rev.
T. J. Hamerron, 8. Alban’s Vicarage, Leeds.

1 consider them remarkably cheap, and congratulate you on the admirable way
in which they are printed.”’—Rev. T. Owexn 8. Davies, Regency Square, Brighton.

‘“ A possessor and a long-time Student of Law’s Works, I wish you every
success in making his invaluable writings more generally known. I know nc
author more likely to do good in this restless and impatient age.””—Rev. F.
Saxpers, M.A., Hoylake Vicarage, Cheshire.

I rejoice in the prospect of possessing a copy of Law’s works—that writer of
sanctified common sense. Would that the pulpits of the present day resounded
with such appeals as his.”’—Rev. J. HerueriNeroN, St. Peter’s Vicarage, Hull.

‘1 thank you personally for giving me the opportunity of acquainting myself
with the writings of so truly great and godly a man. I read the sketch of hie
life this morning with much appreciation, only regretting there was not more of
it ; but what there is—is gold.”—Rev. J. JErRMYN, Palmer’s Green.

 Law’s writings exhibit the mastery of style and treatment of an accomplished
and well-informed man of the world, whilst at the same time they are the vehicle
not only of the personal and moving fervour we are accustomed to associate with
what is called Evangelicalism, but of the more dignified and graceful piety of those
who have embraced a sacramental theory of religion. The present-day reader who
has the wisdom either to study Law’s works as a whole, will find himself again
and again reminded, now of Carlyle, now of Newman, and indeed of almost every
English author who has deeply stirred his emotional nature.”’—Speaker.

¢* His works possess & very high rank in English literature; . . . great ease,
purity, copiousness, and correctness, place them among the purest and most.
clagsical models of English composition ; and in pregnancy of wit, poignancy of
irony, dexterity of argument, and justness of conclusion, they are nearly
unrivalled.”’—British Critic.

tLAW’S (Wm.) WORKS, finely printed in antique type, with facsimile title-pages, 9 vols 8vo,
; £1, 1s, . 1762 rep. 1892

ConTENTS :—Serious Call to a Devout and Holy Life; Treatise on Christian Perfection ; The Spirit of|
Prayer ; The Spirit of Love ; Address to the Clergy ; Unlawfulness of Stage Entertainments, &c., &e.
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Prefatory Memoir.

r HE ‘Life’ of the REV. WILLIAM LAW has been fully,
even diffusively, set forth in his Biography written
by CANON OVERTON and published by Longmans
in the year 1831 : and to that work—of which the
more interesting particulars are drawn from the

late MR. WALTON’S * Collections and DR. BYROM’S ¢ Journal '—

such readers of William Law’s Works who desire to obtain
some general idea of their Writer’s life, are referred.

Unfortunately, Canon QOuertorn’s Work, excellent and painstak-
ing as is its compilation, conveys to the earnest reader only a very
vague and unsatisfactory impression of William Law himself :
being composed chiefly of well-selected extracts from Law’s
publications with criticisms thercon and numerous explanations
and conjectures in well-meant but misplaced, elucidations of
motives and actions. In fact, Canon Owerton has performed a
kind of literary autopsy upon William Law : quite in the manner
of biographical writing of the day ; unimpeachable, indeed, in
respect of ‘scholarly > execution, although occasionally lapsing
into ill-chosen expressions as when he describes his subject as a
‘grand specimen of Humanity, instead of example ; as if poor
Law were some Museum specimen to be gazed at and remarked
upon, with due pedantry accordingly. This too, in the absence
of any authentic portrait of William Law,represses the curiosity
of the expectant reader ; who, abandoning the Biography, con-
soles himself with the remark made by Miss HESTER GIBBON—
when requested to write a ¢ Life’ of William Law—that his Life
was in his Works.

William Law was born at Kzng’s Clzffe a considerable Village in
Northamptonshire so long ago as the year 1686, in the Reign of
James the Second. His father was a ‘ Grocer and Chandler’ in
the ;Village, residing in a house of his own ; but, Canon Ouverton

* CHRISTOPHER WALTON, a ‘Diamond Jeweller,) of Zudgate Street,
London, and apparently a man of considerable literary ability—of a
peculiar kind—who had a most enthusiastic veneration for WILLIAM LAW.
He printed in the year 1856 a ‘ Cyclopadia of Pure Christian Theology and
¢ Theosophic Science in Elucidation of the Sublime Genius and Theosophian
¢ Mission of WILLIAM LAW, containing nearly 700 pages of the smallest and
closest printing, which is perhaps the most laborious and generally unread-
able compilation ever printed—excepting the Biographical footnotes relating
to Law commencing at page 334.
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tells us “ his social standing was different from that of an ordinary
‘Village tradesman of the present day.’ From various evidence
it appears that the Laws were not of humble origin in respect of
¢ Gentility ’; and mention is made by Waltfon of a Tradesman’s
token, dated 1659, which bore their ¢ Coat of Arms’—an evidence
of ¢ Gentility > of more account at that time of ¢ Heraldic Visita-
¢ tions’ than it would be at the present. It may be remembered
that William Law's great Contemporary BISHOP BUTLER, was
the son of a Linen-Draper; and other instances might be re-
called —SHAKESPEARE for example—of what has been accom-
plished by members of that class.

William Law was the fourth son of a family of eight sons and
three daughters. His early disposition appears to have been
noticed by his father, who alone of all his sons, sent Wilizan: to
the University ; and he entered as a Sizar of Emmanuel College,
Cambridge, in the year 1705. He proceeded to the Arts Degrees
in the usual course; and was elected to a Fellowship of his
College and ordained in the year 1711—no doubt therefore, well
fulfilling his father’s expectations of him. His political principles
(never mere ‘ Views’ with him), obliged him to decline the Oath
of Allegiance to George the First in the year 1716; which
deprived him of his College Fellowship and of all prospect of
advancement in the Church. In a note which he wrote to his
cldest brother on that occasion he says: ¢ My prospect indeed is
“melancholy enough. . . . The benefits of my education seem
¢ partly at an end, but that same education had been more miser-
“ably lost, if I had not learnt to fear something worse than mis-
¢ fortunes.” In this great, though providential disappointment to
his hopes and those of his family respecting him, his father did
not live to share, having died two years previously.

It is said that on leaving Cambridge, William Law came to
London : and there is some tradition that he officiated as Curate
at S. Mary’s Church in the Strand. Various vague reports are
current respecting him at that period ; but little is known of
him until he published his first letter to Dr. HoADLY, the
latitudinarian Bishop of Bangor, followed by his other letters
on that Controversy. These Letters were written between the
years 1717-1719, when Williain Law was about 31 years of age,
and are generally considered to have been the most important
contribution to that Controversy.

The following ¢ Rules for my Future Conduct’ drawn up by
William Law*—it is said, when he was at Cambridge—are
worthy of being reproduced with his Works :—

* Waltor's ¢ Cyclopaedia,” Footnotes, pp. 345-6.
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O fix it deep in my Mind, that I have one business upon my hands
—to seek for eternal happiness, by doing the Will of God.
II. To examine everything that relates to me in this view, as
it serves or obstructs this only end of Life.
I11. To think nothing great or desirable, because the World
thinks it so ; but to form all my judgments of things from the
infallible Word of God, and direct my Life according to it.

IV. To avoid all concerns with the World, or the ways of it, but where
Religion and Charity oblige me to act.

V. To remember frequently, and impress it upon my Mind deeply, that no
condition of this Life is for enjoyment, but for trial ; and that every power,
ability, or advantage we have, are all so many Talents to be accounted for, to
the Judge of all the World.

VI. That the Greatness of Human Nature consists in nothing else but in
imitating the Divine Nature. That therefore, all the Greatness of this
World, which is not in good actions, is perfectly beside the point.

VII. To remember, often and seriously, how much of Time is inevitably
thrown away, from which I can expect nothing but the charge of Guilt; and
how little there may be to come, on which an Eternity depends.

VIII. To avoid all excess in eating and drinking.

IX. To spend as little time as I possibly can, among such persons as can
receive no benefit from me, nor I from them.

X. To be always fearful of letting my time slip away without some fruit.

XI. To avoid all idleness.

XII. To call to mind the Presence of God, whenever I find myself
under any Temptation to sin, and to have immediate recourse to Prayer.

XIII. To think humbly of myself ; and with great Charity of all others.

XIV. To forbear from all evil speaking.

XV. To think often of the Life of Christ, and to propose it as a pattern to
myself.

);(VI. To pray, privately, thrice a day, besides my morning and evening
Prayer.

XVII. To keep from * as much as [ can without offence.

XVIIL To spend some time in giving an account of the day, previous to
Evening Prayer: how have I spent this day? what Sin have I committed ?
what Temptations have I withstood ? have I performed all my Duty?

It was about the year 1727 that W7l/liam Law having achieved
a good reputation by his Controversial writings, Clhristian Per-
fection, &ec., became Tutor in the Gébbon family, residing at
Putney, in particular to the father of the Historian G#bborz whom
he accompanied to Lmumnanue/ College ; and on his pupil’s de-
parture thence upon his travels, Law returned to Putfney where
he continued to reside for the next twelve years in the capacity
of Spiritual Director with the Gzbbon family, by whom he was
much esteemed. It was during his residence at Puzney that he
produced his fame-piece, but not perhaps his master-piece, the
Serious Call, by which he is now most generally known. It
appears to have been at Puiney also, that he became acquainted
with the writings of Jacob Bekmen the German Mystic, for whom

* Left blank by Walton,
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and his Commentators, he acquired a great veneration which
deepened with him until his death.

On leaving Putney, Law returned to King’s Cliffe to reside ;
where shortly afterwards Mrs. Hutcheson, a Widow lady, and
Miss Hester Gibbon, who were each possessed of ample means
and of strict piety, joined him and devoted themselves and the
greater part of their joint income* to the relief of the Poor in
a most benevolent, but it would seem, indiscriminate manner.
Their Charity becoming notorious, attracted to them all the
Vagrants from the whole country round, demoralizing the
Village of King's Clzffe; and exciting the rebuke of the then
Incumbent administered to them from his pulpit. ,

Some interesting particulars of the daily life of William Law's
household at Kizng’s Cliffe were collected many years ago by
Mr. Walton, and are abridged, as follows :

R. LAW rose early each morning, probably about five o’clock,
spending some time in devotion ; after which he breakfasted,
generally on a cup of chocolate in his bedroom, and then com-
menced study. . . . Mr. Law kept four cows, the produce of
which, beyond what was required for his household, he gave to
the poor, distributing the milk every morning with his own

hands. . . . At nine o’clock a bell was rung for family devotion, of which the
Collects and Psalms for the day formed a portion. From . . . the perform-
ance of this duty Mr. Zaew retired in silence to his chamber, where he passed
the morning in study ; not unfrequently, indeed, interrupted by the message
of some poor mendicant for aid, which never failed to secure his immediate
attention . . . he inquired into the particular needs of his suppliants, and
caused relief to be administered in the shape either of money, apparel, or food.
. . . He manifested displeasure if room was not found on the kitchen fire for
a vessel for the poor ; and sometimes he has been known to quit his studies
in order to taste the broth which had been made for them. . . . Inthe winter
season, he occasionally added ale and wine to these charitable provisions.
. . . Amongst the articles of clothing which he provided for the indigent were
shirts made of strong coarse linen ; and, that he might not give away what he
himself could not thankfully receive, he always wore them himself first . . .
after which they were washed and distributed. . . . Instances of hypocrisy
are narrated of mendicants, who have been known to change their better
clothing, sheltered by the projecting buttresses of the neighbouring church,
for rags, and, thus disguised, repair again for relief to the well-known window.
Though suspicions at times crossed his mind, Mr. LZaw would give his sup-
plicants the benefit of a doubt, the result of all which was that A7ng’s Clzjfe
became the resort of the idle and worthless, and obtained a character tor
Pauperism which the place did not deserve ; and so much annoyance did it
cause to the inhabitants that the Rector . . . endeavoured to put an end to

* Mrs. HUTCHESON’S income is said by Walfon to have been £2,000, and
Miss GIBBON’S between five and seven hundred pounds yearly. It also
appears that WILLIAM LAW gave the profits of only the jfi»s/ editions of his
Works to the Bookseller, so that there would be a considerable income from
that source.



Rev. William Law. Vil

the alleged mistaken benevolence of Mr. Zaw and his companions by openly
preaching against them from the Pulpit. . . . At noon in winter, and at one
in summer, dinner was laid upon the table, of which Mr. LZaw partook very
moderately, allowing himself one glass of wine. . . . Immediately after dinner
they reassembled (for devotional exercises). That duty performed, Mr. Law
once more retired to his study and remained there a few hours, again rejoin-
ing the ladies at the tea-table. Of this refreshment he did not ordinarily
partake, but supplied its place with a raisin or two from his pocket, generally
standing and indulging in cheerful conversation. Aftertea exercises of piety
were resumed, and varied by the servants in turn reading a chapter from the
Bible. . . . Mr. Law and his companions, Mrs, Huicheson and Miss Gibbon,
were constant in their attendance at Church whenever Divine Service was
performed. After the morning service on Wednesdays and Fridays, it was
their custom to ride out for an airing, Mr. LZaw and Miss Gibbon being on
horseback, and Mrs. Hulcheson, with the Honourables the Misses Hatton, their
neighbours (who usually dined with them every alternate Friday) . . . inthe
carriage. . . . As regards the regular occupations of the ladies,* apart from
the time dedicated to outward offices of charity among their Neighbours, or
spent in private devotion, it would appear that they consisted in storing their
minds with the instructions of Wisdom, and the impressions of Eternity, by
transcribing daily portions out of the writings of the ancient . . . divines as
in the way of school exercises. . . . Asno authentic portrait of Mr. Law is in
existence . . . we give a sketch of his personal appearance, as nearly as can
be gathered from the testimony left upon record, assisted by our knowledge
of his character.t . . . In stature . . . rather over than under the middle
size, his frame not corpulent, but stoutly built. . . . The general form of his
countenance was round ; and he possessed a blunt, felicitous expression of
utterance. . . . He had well-proportioned features . . . a cheerful, open
expression. ., . . His face was ruddy, his eyes grey, clear, vivacious. . . .
His general manner was lively and unaffected, and, though his walk and
conversation among his friends was that of a Sage . . . he was accustomed
to see company, and was a man of free conversation. . .. A sister of the...
Wesleys describes him as the very picture of the Law itself for severity and
gravity. . . . Perhaps the gravity of his looks and demeanour was a little

* Mrs. HUTCHESON and Miss HESTER GIBBON, each of whom sur-
vived WILLIAM LAW ; and are buried at the foot of his grave in K7Zng’s
Cliffe Churchyard. Canon Owerfon, in his ¢ Biography of Law, rather
ungallantly and frivolously records a foolish tradition ‘that during
¢ Law’s lifetime the ladies dressed in the severely simple style recom-
‘mended in the Serious Call, but that after his death the feminine
‘love of finery broke out, and ¢ Miss Gibbon appeared resplendent in yellow
‘stockings i as if Miss Gzbbor’s stockings had been an apparent and pro-
minent rather than an obscured and withdrawn portion of her apparel ; for
which supposition there is no evidence, although Dr. ZByrom reports on
hearsay that ¢ she was said to be a very good lady, though some people thought
‘she was mad.

+ Mr. WALTON here adds the following note (p. 502), which will be read
with a shudder : ¢ If our endeavours to obtain possession of his Skull should be
¢ crowned with success, we shall then, perhaps, be enabled to offer a more just
“and complete delineation of his exterior . . . ; his hardy, economic physical
‘training and classically tutored mind rendering it probable that nature in
¢ him was regular and true’—and very unlike what it was in poor Mr. WALTON!
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heightened by the soberness of his dress, which was usually a clerical hat
with the loops let down, black coat, and grey wig.

Of the many who applied to WZlliam Law for spiritual advice
and guidance, and who for a time implicitly followed his direc-
tions, the most notable was Jokn Wesley : of whom Law subse-
quently wrote, ‘I was at one time a sort of Oracle with Mr.
¢ Wesley! The occasion of their estrangement was because
in Wesley's opinion, Willian: Law's teaching did not sufficiently
dwell upon the Saving Merits of the Atonement ; and the instan-
taneous kind of Salvation comprehended in the Divine words
¢ Believe ; and thou shalt be saved.” This Doctrine Wesley in a
lengthy but rather weak and petulant, note charged Law with
neglecting to teach him ; and asks him ¢ How will you justify it
‘to our common Lord that you never gave me this advice —of
instantaneous Salvation—‘ Why did I scarcely ever hear you
‘name the name of Christ, never so as to ground anything on
‘faith in His blood ?; and concludes with some personal reflec-
tions upon Williain Law's morose disposition, which he thinks
cannot be the result of a living faith, &c, and which certainly
might have been spared. To this Law sent a most admirable
and charitable reply, sweeping away Wes/ey’s insinuations like so
many cobwebs; in which he says ¢ A holy man you say taught
‘you this “ Believe and thou shalt be saved.” I am to sup-
‘ pose that till you met with this holy man you had not been
¢ taught this Doctrine. Did you not above two years ago give a
‘new translation of Thomas a Kempis. Will you call Thomas to
¢account and to answer it to God, as you do me for not teaching
‘you that doctrine? Or will you say that you took upon you to
‘restore the true sense of that Divine Writer, and instruct others
“how they might profit by reading him, before you had so much
‘as a literal knowledge of the most plain, open, and repeated
“doctrine in his book. You cannot but remember what value I
‘always expressed of @ Kempis, and how much I recommended
‘it to your meditations. You have had a great many conver-
‘sations with me, and I dare say you never was with me half an
¢ hour without my being large upon that very doctrine which you
“make me totally silent and ignorant of . . . . I am to suppose
 that you had been meditating upon an Author that of all others
‘leads us the most directly to a real living Faith in Jesus Christ :
‘after you had judged yourself such a master of his sentiments
¢and doctrines as to be able to publish them . . . . after you had
‘done this you had only the faithof a /udas.” And concluding :
‘Your last paragraph, concerning my sour, rough behaviour, I
‘leave in its full force. Whatever you can say of me of that
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¢ kind, without hurting yourself, will be always well received by
‘ me.

William Law’s veneration for Jacob Belumen and belief in his
System of Philosophy ; and what has been termed, his own
‘ mysticism,” has by many been misunderstood and misrepre-
sented. His latest Biographer, Canon Qverfon, places too much
stress upon a quotation from a letter written by William Law to
a friend ; in which, probably in an unguarded moment of strong
enthusiasm, he says ¢ All pretences and endeavours to hinder the
‘opening of this Mystery revealed’ in Jacod Belmen ¢ and its
¢ bearing down all before it, will be as vain as so many attempts
‘to prevent or retard the coming of the last day’—and this
statement made in the privacy of correspondence—Canon Querfon
describes as a ¢ Prophecy ’ unfulfilled. It is therefore, only fair
to William Law's memory to quote the following extract from a
letter written by him five years later—and within two years of
his death, to a friend : ‘ Next to the Scriptures, my only book is
‘the illuminated Belmen. And /im I only follow so far as he
“helps to open in me that whick God had opened in him, concerning
“the death and the life of the jfallen and vedeemed man. The
‘whole Kingdom of Grace and Nature was opened in him; and
‘the whole Kingdom of Grace and Nature lies hid in myself.
¢ And, therefore, in reading of him, I am always at home and
‘kept close to the Kingdom of God that is within me.’

Another of the charges brought against Laz is, that he was
a ‘declared Universalist.” The final Restitution of all things,
was a subject upon which he spoke and wrote most guardedly ;
in one instance as follows :—* Put away all needless curiosity in
‘Divine matters; and look upon everything to be so but that
“which helps you to die-to yourself, that the Spirit and Life of
¢ Christ may be found in you.’

William Laew retired to King’s Cliffe when he was fifty-one
years of age, and he resided there until his death, twenty-two
years later. It appears that at Eastertide in the year 1761,
when occupying himself as usual about the annual audit of the
Schools, which he had founded and endowed in his native place,
he caught cold, producing inflammation of the kidneys ; which,
after a few days’ acute suffering, ended his life here. His death
occurred between seven and eight o'clock in the morning of
Thursday, oth April, 1761. * When near expiring,’ it is reported,
‘he sang a hymn with a strong and very clear voice;’ and Miss
Gibbon, who was present, wrote :— This death-bed instead of
‘being a state of Affliction, was, providentially, a state of Divine
‘Transport. As to THE TRUTH, all his behaviour bore full

‘testimony to it, and the gracious words that proceeded out of
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¢ his mouth were all love, all joy, and all Divine Transport . . .
‘after taking leave of everybody in the most affecting manner,
*and declaring the opening of the Spirit of Love in the Soul to
*be all in all—he expired in Divine raptures.’

G. B. M.
Brockenhurst, Hants.
19¢h October, 1892.
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The
First Letter to
the Bishop of Bangor.

My Lord,

HAT your Lordship may be prepared to rcceive
what I here presume to lay before you, with the
greater Candor, I sincerely profess, that it does
not proceed from any Prejudice ; but from certain
Reasons, upon which I find myself invincibly

obliged to differ from your Lordship in Opinion.

To prevent all Suspicion of my designing anything injurious
to your Lordship’s Character in this Address, I have prefixed,
what otherwise I should have chosen to conceal, my Name
to it.

Your Lordship is represented as at the Head of a Cause,
where cvery Adversary is sure to be reproached, either as a
furious Jacobite, or Popish Bigot, or an Enemy to the Liberty
of his Country, and the Protestant Cause. These hard Names
are to be expected, my Lord, from a Set of Men who dishonour
your Lordship with their Panegyrics upon your Performances ;
whose Praises defile the Character they would adorn.

When Dr. Suape represents your Lordship as no Friend to the
good Orders, and necessary Institutions of the Church, you
complain of the ill Arts of an Adversary, who sets you out in
false Colours, perverts your Words on purpose to increase his
own /maginary Triumphs. But, my Lord, in this, Dr. Srape
only thinks with those who would be counted your best Friends;
and would no longer be your Friends, but that they conclude,
you have declared against the Authority of the Church. Does
your Lordship suppose, that the 7——ds, the A——#és, the
b /s, would be at so much Expense of Time and Labour, to
justify, commend and enlarge upon your Lordship’s Notions, if
they did not think you engaged in their Cause? There is not a
Libertine, or Loose-Thinker in Zugland, but he imagines you

intend to dissolve the Church as a Soczefy, and are ready to
I—2
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offer Incense to your Lordship for so meritorious a Design.
It is not my Intention to reproach your Lordship with their
Esteem, or to involve you in the Guilt of their Schemes ; but
to show, that an Adversary does not need any Malice to make
him believe you no Friend to the Constitution of the Church,
as a Regular Society, since your greatest Admirers every Day
publish it by necessary Construction to the World in Print.

After a Word or two concerning a Passage in your Lordship’s
Preservative, 1 shall proceed to consider your Answer to Dr.
Snape. 1n the 98th Page you have these Words: But when you
are secure of your Integrity before God, — this will lead you (as
it ought all of us) not to be afraid of the Terrors of Men, or the
vain Words of Regular Uninterrupted Successions, Authovitative
Benedictions, Excommunications, — Nullity, or Validity of God’s
Ordinances to the People upon Account of Niceties and Trifles, or
any other the like Dreams.

My Lord, thus much must be implied here : Be not afraid of
the Terrors of Men, who would persuade you of the Danger of
being in this, or that Communion, and fright you into particular
Ways of Worshipping God, who would make you believe such
Sacraments, and such Clergy, are necessary to recommend you
to his Favour. For these, your Lordship affirms, we may con-
temn, if we be but secure of our Integrity.

So that if a Man be not a Hypocrite, it matters not what
Religion he is of. This is a Proposition of an unfriendly Aspect
to Christianity : But that it is entirely your Lordship’s, is plain
from what you declare, p. 9o : That every one may find it in his
own Conduct to be true, that his Title to God’s Favour cannot
depend upon lits actual being ov continuing in any particular
Method ; but wpon lis real Sincerity tn the Conduct of his Con-
science. Again, p. 91: The Favour of God jfollows Sincerity,
considered as such, and consequently equally follows every equal
Degree of Sincerity. So that I hope I have not wrested your
Lordship’s Meaning, by saying, that, according to these Notions,
if a Man be not a Hypocrite, it matters not what Religion he is
of. Not only sincere Quakers, Ranters, Muggletonians, and Fifth
Monarclhy-Men, are as much in the Favour of God, as any of the
Apostles; but likewise sincere Jews, Turks and Dezsts, are upon
as good a Bottom, and as secure of the Favour of God, as the
sincerest Christian.

For your Lordship saith, it is Szncerity, as such, that procures
the Favour of God. If it be Sincerity, as such, then it is Szn-
cerity independent and exclusive of any particular Way of Wor-
ship. And if the Favour of God equally follows every equal
Degree of Sincerity, then it is impossible there should be any
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Difference, either as to Merit or Happiness, between a sincere
Martyr and a sincere Persecutor ; and he that burns the
Christian, if he be but in earnest, has the same Title to a
Reward for it, as he that is burnt for believing in Christ.

Your Lordship saith, you can’t help it, if People will charge
you with* Zvil [ntentions and Bad Views. 1 intend no such
Charge : But I wonder your Lordship should think it hard, that
anyone should infer from these Places, that you are against the
Intevest of the Church of England.

For, my Lord, cannot the Quakers, Muggletonians, Deists,
Presbyterians, assert you as much in their interest as we can ?
Have you said anything for us, or done anything for us in this
Preservative, but what you have equally done for them? Your
Lordship is ours, as you fill a Biskopric; but we are at a loss
to discover from this Discourse what other Interest we have in
your Lordship. For you openly expose our Communion, and give
up all the advantages of it, by telling all sorts of People, if they are
but sincere in their own Way, they are as much in God’s Favour
as anybody else. Is this supporting our Interest, my Lord?

Suppose a Iriend of King George should declare it to all
Britons whatever, that though they were divided into Five thou-
sand different Parties, to set up different Pretenders ; yet if they
were but sincere in their Designs, they would be as much in the
Favour of God, as those who are most firmly attached to his
Magesty. Does your Lordship think, such a one would be
thought any great Friend to the Government? And, my Lord,
is not this the Declaration you made as to the Church of Zng-
land ? Have you not told all Parties, that their Sincerity is
enough? Have yousaid so much as one Word in Recommenda-
tion of our Communion : Or, if it was not for your Church-
Character in the Title-Page of this Discourse, could anyone
alive conceive what Communion you were of? Nay, a Reader,
that was a Stranger, would imagine, that he who will allow no
Difference between Communions, is himself of no Communion.
Your Lordship, for aught I know, may act according to the
strictest Sincerity, and may think it your Duty to undermine
the Foundations of the Church. I am only surprised, that you
should refuse to own the Reasonableness of such a Charge.

Your Lordship hath cancelled all our Obligations to any par-
ticular Communion, upon pretence of Stucerity.

I hope, my Lord, there is Mercy in store for all sorts of
People, however erroncous in their Way of worshipping God ;
but cannot believe, that to be a sincere Christian, is to be no
more in the Favour of God. than to be a sincere Deist, or a

* Answer, p. 46.
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sincere Destroyer of Christians., It will be allowed, that Sincerity
is a necessary Principle of true Religion ; and that without it, all
the most specious Appearances of Virtue are nothing worth.
But still, neither common Sense, nor plain Scripture, will suffer
me to think, that when our Saviour was on Earth, they were as
much in the Favour of God, who sincerely refused to be his
Disciples, and sincerely called for his Crucifixion, as those who
sincerely left all and followed him. If they were, my Lord,
where is that Blessedness of Believing so often mentioned in the
Scripture? Or, where is the Happiness of the Gospel Revelation,
if they are as well, who refuse it sincerely, as those who embrace
it with Integrity ?

Our Saviour declared, that those who believed, should be saved ;
but those who believed not, should be damned. Will your Lord-
ship say, that all Unbelievers were insincere ; or, that though
they were damned, they were yet in the same Favour with God,
as those who were saved ?

The Apostle assures us, that there is no other Name under
Heaven given unto Men, whereby they can be saved, but Jesus
Christ. But your Lordship hath found out an Atonement, more
universal than that of his Blood ; and which will even make
those blessed and happy, who count it an wwu/oly Thing. For
seeing it is Szucerity, as such, that alone recommends us to the
Favour of God, they who sincerely persecute this Name, are in
as good a Way, as those that sincerely worship it. Has God
declared this to be the only Way to Salvation? How can your
Lordship tell the World, that Sincerity will save them, be they
in what Way they will? Is this all the Necessity of Christ’s
Satisfaction ? Is this all the Advantage of the Gospel Covenant,
that those who sincerely condemn it, are in as good a State
without it, as those that embrace it?

My Lord, here is no Aggravation of your Meaning. If Sin-
cerity, as such, be the only thing that recommends us to God,
and every equal Degree of it procures an equal Degree of Favour;
it is a Demonstration, that Sincerity agasust Christ is as pleasing
to God, as Sincerity fo» him. My Lord, this is a Doctrine which
ns» Words can enough decry. So 1 shall leave it, to consider
what Opinion St. Pax/ had of this kind of Sincerity. He did
not think, when he persecuted the Church, though he did it
tgnorantly, and in Unbelief, and out of Zeal towards God, that
he was as much in the Favour of God, as when he suffered for
Christ. [/ am the least, saith he, of the Aposties, not fit to be called
an Apostle ; because I persecuted the Church of Christ. The
Apostle does not scruple to charge himself with Guilt, notwith-
standing his Sincerity.
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A little Knowledge of human Nature will teach us, that our
Sincerity may be often charged with Guilt; not as if we were
guilty because we are sincere ; but because it may be our Fault
that we are hearty and sincere in such or such ill-grounded
Opinions. It may have been from some ill Conduct of our own,
some Irregularities, or Abuse of our Faculties, that we conceive
things as we do, and are fixed in such and such Tenets. And
can we think so much owing to a Szucerity in Opinions, con-
tracted by ill Habits and guilty Behaviour? There are sevcral
faulty Ways, by which People may cloud and prejudice their
Understandings, and throw themselves into a very odd Way of
thinking ; for some Cause or other God may send them a strong
Delusion, that they should believe a Lie. And will your Lordship
say, that those who are thus sunk into Errors, it may be, through
their own ill Conduct, or as a Judgment of God upon them, are
as much in his Favour, as those that love and adhere to the
Truth? This, my Lord, is a shocking Opinion, and has given
Numbers of Christians great Offence, as contradicting common
Sense and plain Scripture; as setting all Religion upon the
Level, as to the Favour of God.

The next thing that, according to your Lordship, we ought not
to be concerned at, is, the vain Words of Regular and Uninter-
rupted Successions, as Niceties, Trifles, and Dreams. Thus much
surely is implied in these Words, that no kind of Ordination or
Mission of the Clergy is of any Consequence or Moment to us.
For if the Ordination need not be Regular, or derived from those
who had Authority from Christ to Ordain, it is plain, that no
one particular kind of Ordination can be of any more Value
than another. For no Ordination whatever can have any worse
Defects, than as being Zrregular,and not derived by a Succession
from Christ. So that if these Circumstances are to be looked on
as Trifles and Dreams, all the Difference that can be supposed
betwixt any Ordinations, comes under the same Notion of
Trifles and Dreams ; and consequently, are either Good alike, or
Trifling alike. So that Quakers, Independents, Presb]terz'an_s,
according to your Lordship, have as much Reason to think their
Teachers as useful to them, and as True Ministers of Christ, as
those of the Episcopal Communion have to think their Teachers.
For if Regularity of Ordination and Uninterrupted Succession be
mere Trifles, and nothing; then all the Difference betwixt us
and other Teachers, must be nothing: for they can differ from
us in no other respects. So that, my Lord, if Episcopal Ordina-
tion, derived from Christ, hath been contended for by the Church
of England, your Lordship hath in this Point deserted her : And
you not only give up Episcopal Ordination, by ridiculing a
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Succession ; but likewise by the same Argument exclude any
Ministers on Earth from having Christ’s Authority. For if there
be not a Succession of Persons authorised from Christ to send
others to act in his Name, then both Episcopal and Presbyterian
Teachers are equally Usurpers, and as mere Laymen as any at
all. For there can’t be any other Difference between the Clergy
and Laity; but as the one hath Authority derived from
Christ, to perform Offices which the other hath not. But this
Authority can be no otherwise had, than by an Uninterrupted
Succession of Men from Christ, empowered to qualify others.
For if the Succession be once broke, People must either go into
the Ministry of their own Accord, or be sent by such as have no
more Power to send others, than to go themselves. And, my
Lord, can these be called Ministers of Christ, or received as his
Ambassadors? Can they be thought to act in his Name, who
have no Authority from him? If so, your Lordship’s Servant
might Ordain and Baptize to as much purpose as your Lordship:
For it could only be objected to such Actions, that they had no
Authority from Christ. And if there be no Succession of
Ordainers from him, everyone is equally qualified to Ordain.
My ILord, I should think it might be granted me, that the
Administering of a Sacrament is an Action we have no Right to
perform, considered either as Men, Gentlemen, or Scholars, or
Members of a Civil Society. Who then can have any Authority
to interpose, but he that has it from Christ? And how that can
he had from him, without a Succession of Men from him, is not
casily conceived. Should a private Person choose a Lord
Chancellor, and declare his Authority good; would there be any
thing but Absurdity, Impudence and Presumption in it? But
why he cannot as well commission a Person to act, sign and
seal in the King’s Name, as in the Name of Christ, is unaccount-
able.

My Lord, it is a plain and obvious Truth, that no Man, or
Number of Men, considered, as such, can any more make a
Priest, or commission a Person to officiate in Christ’'s Name, as
suck, than he can enlarge the Means of Grace, or add a New
Sacrament for the Conveyance of spiritual Advantages. The
Ministers of Christ are as much positive Ordinances, as the
Sacraments ; and we might as well think, that Sacraments not
instituted by him, might be Means of Grace, as those pass for
his Ministers, who have no Authority from him.

Once more, all things are either in common in the Church of
Christ, or they are not. If they are, then everyone may Preach,
Baptize, Ordain, &e.  If all things are not thus common, but the
Administering of the Sacrament, and Ordination, &c., are Offices
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appropriated to particular Persons ; then I desire to know how,
in this present Age, or any other since the Apostles, Christians
can know their respective Duties, or what they may, or may not
do, with respect to the several Acts of Church-Communion, if
there be no Uninterrupted Succession of Authorised Persons from
Christ : For until Authority from Christ appears, to make a
Difference between them, we are all alike; and anyone may
officiate as well as another. To make a Jest therefore of the
Uninterrupted Succession, is to make a Jest of Ordination ; to
destroy the sacred Character, and make all Pretenders to it, as
good as those that are sent by Christ.

If there be no Uninterrupied Succession, then there are no
Authorised Ministers from Christ; if no such Ministers, then no
Christian Sacraments; if no Christian Sacraments, then no
Christian Covenant, whereof the Sacraments are the Stated and
Visible Seals.

My Lord, this is all your own. Here are no Consequences
palmed upon you ; but the first, plain, and obvious Sense of your
Lordship’s Words — and yet, after all, your Lordship asks Dr.
Snape, Why all these Outcries against you* ? Indeed, my Lord,
you have only taken the main Supports of our Religion away :
You have neither left us Priests, nor Sacraments, nor Church :
Or, what is the same thing, you have made them all 77zfes and
Dreams. And what has your Lordship given us in the room of
all these Advantages? Why, only Siéncerity - This is the great
Universal Atonement for all. This is that, which, according to
your Lordship, will help us to the Communion of Saints here-
after, though we are in Communion with anybody, or nobody
here.

The next Things we are not to be afraid of, are, T/e vain
Words of Nullity and Validity of God's Ovdinances, i.c., whether
they are administered by a Clergyman or a Layman. This
indeed I have shown was included in what you said about the
Trifle of Uninterrupted Succession. But, for fear we should have
overlooked it there, you have given it us in express Words in
the next Line.

Your Lordship tells Dr. Snape, That you know no Confusion,
Glorious o7 Inglorious, that you have endeavoured to introduce into
the Church.}

My Lord, If I may presume to repeat your own Words, Lay
your Hand on your Heart, and ask yourself, Whether the en-
couraging all manner of Divisions, be not endecavouring to
introduce Confusion? If there were in England Five thousand

* Answer, p. 40. + Answer, p. 47.
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different Sects, has not your Lordship persuaded them to be
content with themselves; not to value what they are told by
other Communions ; That if they are but sincere, they need not
have regard to anything else? Is not this to introduce Con-
fusion? What is Confusion, but Difference and Division? And
does not your Lordship plainly declare to the World, that there
is no need of uniting? That there is no particular Way or
Method, that can recommend us more to the Favour of God,
than another ? Has your Lordship so much as given the least
Hint, that it is better to be in the Communion of the Church of
England, than not? Have you not exposed her Sacraments and
Clergy ; and, as much as lay in you, broke down every thing in
her, that distinguishes her from Fanatical Conventicles? What
is there in her, as a Church, that you have left untouched?
What have you left in her, that can any way invite others into
her Communion? Are her Clergy authorised more than others?
For fear that should be thought, you make a Regular Succession
from Christ, a 777l Are her Sacraments more regularly
administered ? Lest that should recommend her, you slight the
Nullity or Validity of God's Ordinances. Is there any Authority
in her Laws, which enjoin Communion with her? Lest this
should be believed, you tell us, that our being or continuing in
any particular Method (or particular Communion) cannot recom-
mend us more to the Favour of God than another.

I must observe to your Lordship, that these Opinions are very
oddly put in a Preservative from ill Principles; or, An Appeal
to the Consciences and common Sense of the Laity. Are they to
be persuaded not to join with the Nonjurors, because no
particular Priests, no particular Sacraments, no particular
Communion, is anything but a Dream and Trifle; and such
things as no way recommend us to the Favour of God more
than others? Are the Nonjurors only thus to be answered ?
Is the Established Church only thus to be defended? Your
Lordship indeed has not minced the Matter : But, I hope, the
Church of England is to be supported upon better Principles, or
not at all.

If T should tell a Person that put a Case of Conscience to me,
that all Cases of Conscience are Trifles, and signify nothing ; it
would be plain, that I had given him a direct Answer: But if he
had either Conscience, or common Sense, he would seek out a
better Confessor.

Your Lordship tells Dr. Snape, that the saith and unsaith, to
the great Diversion of the Roman Catholics.* But if your Lord-

* Answer, p. 46.
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ship would unsay some things you have said, it would be a
greater Mortification to them, than all that ever you said or writ
in your Life.

To deny the Necessity of any particular Communion, to
expose the Validity of Sacraments, and rally upon the Unin-
terrupted Succession of Priests, and pull down every Pillar in
the Church of Chrift,is an Errand on which Rome hath sent
many Messengers. And the Papists are no more provoked with
your Lordship for these Discourses, than they were angry at
William Penn, a reputed Jesuit, for preaching up Quakerism.
So long as they rejoice in our Divisions, or are glad to see the
City of God made a mere Babel, they can no more be angry at
your Lordship, than at your Advocates.

Dr. Snape says, you represent the Church of Christ as a
Kingdom, in which Christ neither acts himself, nor hath invested
anyone else with Authority to act for him. At this ycur Lord-
ship cries, p. 22, Lay your Hand wpon your Heart, and ask, Is
this a Christion, Human, Honest Representation of what your own
Eyes read in my Sermon ?

My Lord, I have dealt as sincerely with my Heart as it is
possible ; and I must confess, I take the Doctor’'s Representation
to be Christian and Honest. For though you sometimes contend
against Absolute and Indispensable Authority; yet it is plain,
that you strike at all Authority, and assert, as the Doctor saith,
that Christ hath not invested anyone on Earth with an Authority
to act for him.

Page 11. You expressly say, That as to the Affairs of Con-
science and eternal Salvation, Christ hath left no Visible Human
Authority behind him.

Now, my Lord, is not this saying, that he has left no Authority
at all ? For Christ came with no other Authority Himself but as
to Conscience and Salvation, he erected a Kingdom which
related to nothing but Conscience and Salvation: And there-
fore they who have no Authority as to Conscience and Salvation,
have no Authority at all in his Kingdom. Conscience and Salva-
tion are the only Affairs of that Kingdom.

Your Lordship denies, that anyone has Authority in these
Affairs ; and yet you take it ill to be charged with asserting,
that Christ hath not invested anyone with Authority for him.
How can anyone act for him, but in his Kingdom ? How can
they act in his Kingdom, if they have nothing to do with Con-
science and Salvation, when his Kingdom is concerned with
nothing else ?

Again, Page 16, your Lordship saith, that no one of them
(Christians) any more than another, hath Authority either to make
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new Laws for Christ's Suljects,or to impose a Sense upon the old
ones ; or tlo Judge, Censurve, or Punish the Servanis of another
Master, in Matters purely velating to Conscience.

I can meet with no Divine, my Lord, either Juror or Non-
Juror, High or Low, Churchman or Dissenter, that does not
think your Lordship has plainly asserted in these Passages,
what the Doctor has laid to your Charge, that no one is invested
with Authority from Christ to act for him.

Your Lordship thinks this is sufficiently answered, by saying,
you contend against an Absolute Authority. You do indeed
sometimes join Absolute with that Authority you disclaim. But,
my Lord, it is still true, that you have taken all Authority from
the Church: For the Reasons you everywhere give against this
Authority, conclude as strongly against any Degrees of Autho-
rity, as that which is truly Absolute.

First, You disown the Authority of any Christians over other
Christians, because they are the Servants of anoither Master,
p. 16. Now this concludes as strongly against any Authority,
as that which is Aébsolute : For no one can have the least
Authority over those that are entirely under another’s Jurisdic-
tion. A small Authority over another’s Servant, is as incon-
sistent as the greatest.

Secondly, You reject this Authority, because of the Objects it
is exercised upon, ze. Matters purely relating to Conscience and
Salvation. Here this Authority is rejected, because it relates to
Conscience and Salvation ; which does as well exclude every
Degree of Authority, as that which is Absolute. For if
Authority and Conscience cannot suit together, Conscience
rejects Authority, as suc/ ; and not because there is this or that
Degree of it. So that this Argument banishes all Authority.

Thirdly, Your Lordship denies any Church Authority, because
Christ doth not Zuterpose to convey Infallibility, to assert the true
Interpretation of His own Laws.* Now, this Reason concludes
as full against a// Authority, as that which is 4bsolute. For if
Infallibility is necessary to found an Obedience upon in Christ’s
Kingdom, it is plain, that nobody in Christ’s Kingdom hath any
Right to any Obedience from others, nor consequently any
Authority to command it ; no Members, or Number of Members
of it, being infallible.

Fourthly, Another Reason your Lordship gives against Church-
Authority, is this; That it is the taking Christ's Kingdom out of
his Hands, and placing it in their own, p. 14. Now this Reason
proves as much against Authority in general, or any Degrees of

* Sermon, p. I5.
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it, as that which is Aébso/ute. For if the Authority of others
is inconsistent with Christ’s being King of his own Kingdom,
then cvery Degree of Authority, so far as it extends, is an Inva-
sion of so much of Christ’s Authority, and usurping upon his
Right.

The Reason likewise which your Lordship gives to prove the
Apostles not Usurpers of Christ’s Authority, plainly condemns
every Degree of Authority which any Church can now pretend
to. They were no Usurpers, because he then interposed to convey
Infallibility ; and was in all that they ordained : So that the
Authority was his in the strictest Sense.* So that where he does
not interpose to convey Infallibility, there every Degree of
Authority is a Degree of Usurpation; and consequently, the
present Church having no Infallibility, has no Right to exercise
the least Degree of Authority, without robbing Christ of his
Prerogative.

Thus it plainly appears, that every Reason you have offered
against Church-Authority, concludes with as much Strength
against a// Authority, as that which is Aédso/ute. And therefore
Dr. Snape has done you no Injury in charging you with the
Denial of A// Authority.

There happens, my Lord, to be only this Difference between
your Sermon and the Defence of it, that That is so many Pages
against Church-Authority, as suc/, and This is a Confutation of
the Pope’s Infallibility. It is very strange, that so clear a Writer,
who has been so long inquiring into the Nature of Government,
should not be able to make himself be understood upon it :
That your Lordship should be only preaching againt the Pope;
and yet A/ the Lower House of Convocation should unanimously
conceive, that your Doctrine therein delivered, tended to subvert
all Government and Discipline in the Church of Christ.

And, my Lord, it will appear from what follows, that your
Lordship is even of the same Opinion yourself; and that you
imagined, you had banished @/ Authority, as suck, out of the
Church, by those Arguments you had offered against an Abdsolute
Authority. This is plain from the following Passage, where you
ridicule #2at which Dr. Snape took to be an Authority, though
not Absolute. When Dr. Snapge said, That no Church-Authority
was to be obeyed in anything contrary to the Revealed Will of
God, your Lordship triumphs thus : Glorious Absolute Authority
tndeed, in your own Account, to which Christ's Subjects owe no
Obedience, till they have examined into his own Declarations ; and
then they obey not this Authority, but him.t

* Answer, p. 38. 1 Answer, p. 27.
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Here you make nothing of that Authority which is not A4éso-
Jute ; and yet you think it hard to be told, that you have taken
away all Church-Authority. That which is Absolute, you
expressly deny ; and here you say, that which is not Absolute,
is nothing at all. Where then is the Aut/ority you have left?
Or how is it that Christ has empowered anyone to act in his
Name ?

Your Lordship fights safe under the Protection of the Word
Absolute; but your Aim is at all Church-Power. And your
Tordship makes too hasty an Inference, that because it is not
Absolute, it is none at all. If you ask, Where you have made
this Inference, it is on occasion of the above-mentioned
Triumph; where your Lordship makes it an insignificant
Authority, which is only to be obeyed so long as it is not
contrary to Scripture.

Your Lordship seems to think all is lost, as to Church-Power ;
because the Doctor does not claim an Aébsolute one, but allows it
to be subject to Scripture : As if a// Authority was Absolute, or
else nothing at all. I shall therefore consider the Nature of this
Church-Power, and show, that though it is not Aébsolute, yet it is
a Real Authority, and is not such a mere Notion as your Lord-
ship makes it.

An Absolute Authority, according to your Lordship, is what is
to be always obeyed by every Individual that is subject to it, in
all Circumstances. This is an Authority that we utterly deny to
the Church. But, I presume, there may be an Au#/ority inferior
to this, which is nevertheless a Rea/ Auwthwrity, and is to be
esteemed as such, and that for these Reasons:

First, I hope it will be allowed me, that our Saviour came
into the World with Authority. But it was not lawful for the
Jews to receive him, if they thought his Appearance not agree-
able to those Marks and Characters they had of him in their
Scriptures. May not I here say, My Lord, Glorious Autlority of
Chirist indeed, to which the Jews owed no Obedience, till they had
cxamined thetv Scriptures; and then they obey, not Him, but
Then !

Again ; The Apostles were sent into the World with Autho-
rity : But yet, those who thought their Doctrines unworthy of
God, and unsuitable to the Principles of Natural Religion, were
obliged not to obey them. Glorious Authority indeed of the
Apostles, to whom Mankind owed no Obedience, till they had first
examined theiy own Notions of God and Religion ; and then they
obeyed, not the Apostles, but Them.

I hope, my Lord, it may be allowed, that the Sacraments are
Real Means of Grace: But it is certain they are only conditionally
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so, if those that partake of them are endowed with suitable Dis-
positions of Piety and Virtue. Glorious Means of Grace of the
Sacraments, whicl is only obtained by such pious Dispositions ; and
then it is owing to the Dispositions, and not the Sacraments.
Now, my Lord, if there can be such a thing as instituted Kea/
Means of Grace, which are only conditionally applied, 1 cannot
see, why there may not be an instituted Keal Authority in the
Church, which is only to be conditionally obeyed.

Your Lordship has written a great many Elaborate Pages to
prove the Lnglis/ Government Limited ; and that no Obedience
is due to it, but whilst it preserves our Fundamentals; and, I
suppose, the People are to judge for themselves, whether these are
safe, or not. Glorious Authority of the English Government,
which is to be obeyed no longer than the People think it thetr Intevest
10 obey it !

Will your Lordship say, There is 120 Authority in the English
Government, because only a conditional Obedience is due to it,
whilst we think it supports our Fundamentals? Why then
must the Church-Authority be reckoned nothing at all, because
only a Rational Conditional Obedience is to be paid, whilst we
think it not contrary to Scripture? Is a Limited, Con-
ditional Government in the State, such a Wise, Excellent, and
Glorious Constitution? And is the same Authority in the
Church, such Absurdity, Nonsense, and nothing at all, as to any
actual Power?

If there be such a thing as Obedience upon Rational Motives,
there must be such a thing as Authority that is not absolute, or
that does not require a Blind, Implicit Obedience. Indeed,
Rational Creatures can obey no other Authority; they must
have Reasons for what they do. And yet because the Church
claims only this Razional/ Obedience, your Lordship explodes
suck Authority as none at all.

Yet it must be granted, that no otzer Obedience was due to
the Prophets, or our Seviour and his Apostles : They were only
to be obeyed by those who Thought their Doctrines worziy of
God. So that if the Church has zo Authority, because we must
first consult the Scriptures before we obey it; neither our
Saviour, nor his Apostles, had any Autiority, because the Jews
were first to consult their Scriptures, and the Heat/ens their
Reason, before they obeyed them. And yet this is all that is
said against Churckh-Authority ; That because they are to judge
of the Lawfulness of its Injunctions, therefore they owe it no
Obedience : Which false Conclusion I hope is enough exposed.

If we think it unlawful to do anything that the Church
requires of us, we must not obey its Authority. So, if we think
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it unlawful to submit to any Temporal Government, we are not
to comply. But, I hope, it will not follow, that the Government
has #no Authority, because some think it unlawful to comply with
it. If we are so unhappy as to judge wrong in any Matter of
Duty, we must nevertheless act according to our Judgments;
and the Guilt of Disobedience either in C/urc/ or State, is more
or less, according as our Error is more or less voluntary, and
occasioned by our own Mismanagement.

I believe I have shown, First, That all your Lordship's
Arguments against Church-Authority, conclude with the same
Force against a// Degrees of Authority : Secondly, That though
Clreh-Autlwority be not Absolute in a certain Sense; yet if our
Saviour and his Apostles had any Authority, the Church may
have a Real Authority : For neither he, nor his Apostles, had
such an Absolute Authority, as excludes all Consideration and
Ezamination : Which is your Notion of Absolute Authority.

Before I leave this Head, I must observe, that in this very
Answer to Dr. Suape, where you would be thought to have
exposed tkis Absolute Authority alone, you exclude a// Authority
along with it. You ask the Doctor* Is this the whole you can
make of it, after all your boasted Zeal for Mere Authority? You
then say, Why nay not I be allowed to say, No Man on Earth
fatle an Absolute Authority, as well as you? My Lord, there
can be no understanding of this, unless Mere Authority and
Absolute Authority be taken for the same thing by your
Lordship.

But, my Lord, is not the smallest Particle of Matter, Mere
Matter? And is it therefore the same as the Whole Mass of
Matter? Is an Inch of Space, because it is Mere Space, the
same as /nfinite Space? How comes it, then, that Mere
Authority is the same as Absolute Authority ? My Lord, Mere
Authority implies on/y Authority, as a Mere Man implies only a
Man : But your Lordship makes no Difference between #%is, and
Absolute Authority ; and therefore hath left 720 Authority in the
Church, unless there be Authority, that is not Mere Authority,
i.e. Matter that is not Mere Matter; or Space that is not Mere
Space.

When the Church enjoins Matters of Indifference, is she
obeyed for any Reason, but for her Mere Authority ? But your
Lordship allows no Obedience to Mere Authority,; and therefore
no Obedience even in Indifferent Matters.

Thus do these Arguments of yours lay all waste in the
Church: And I must not omit oze, my Lord, which falls as

* Answer, p. 26.
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heavy upon the Szate, and makes all Civil Government unlawful.
Your words are these: As the Church of Christ is the Kingdom
of Christ, He himself is King; and in this it is implied, that He
is the sole Law-giver fo his Subjects, and Himself the sole Judge
of their Behaviour in the Affairs of Conscience and Salvation. 1f
there be any T7ut/z or Force in this Argument, it concludes with
the same T7uz/ and Force against all Authority in the Kingdoms
of this World. In Scripture we are told,.#4e Most High ruleth in
the Kingdom of Men (Dan. iv. 17), that the Lord is our Law-
gtver, the Lord s our King (Isa. xxxiii. 22). Now, if because
Christ is K7ng of the Church, it must be in 24ss implied, that he
is sole Law-giver to his Subjects, it is plain to a Demonstration,
that because God is King and Law-giver to the whole Earth,
that therefore He is sole Law-giver to his Subjects; and conse-
quently, that a/l Civil Authority, all Human Laws, are mere
Invasions and Usurpations upon God’s Authority, as King of the
whole Earth.

Is nobody to have any Jurisdiction in Christ’s Kingdom,
because He is King of it? How then comes anyone to have any
Authority in the Kingdoms of this World, when God has
declared himself the Law-giver, and King of the whole World ?
Will your Lordship say, that Christ hath left us the Seriptuves,
as the Statute-Laws of his Kingdom, to prevent the Necessity
of After-Laws? It may be answered, That God has given us
Reason for our constant Guide; which, if it were as duly
attended to, would as certainly answer the Ends of Crvil Life,
as the Observance of the Scriptures would make us good
Christians.

But, my Lord, as human Nature, if left to itself, would neither
answer the Ends of a Spiritual or Civil Society ; so a constant
Vistble Government in both, is egually necessary: And, I
believe, it appears to all unprejudiced Eyes, that in this
Argument at least, your Lordship has declared both equally
Unlawful.

Your Lordship saith* The Exclusion of the Papists from the
Throne, was not wpon the Account of their Religion. Three
Lines after you say, [ lave contended indeed elsewhere, that it was
their unhappy Religion whick alone made them uncapable in them-
selves, of governing this Protestant Nation by the Laws of the
Land. My Lord, I can’t reconcile these two Passages. Popery
alone, you say, was their [ncapacity. From which it may be
inferred, they had no other Incapacity. Yet your Lordship saith,
They were not excluded upon the Account of their Refigion. A

* Answer, p. 25.
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little after you say, The Ground of their Exclusion was not their
Religion, considered as such; but the Fatal, Natural, Certain Effects
of it upon themselves to our Destruction.

As for Instance, your Lordship may mean thus: If a Man of
a great Estate dies, he loses his Right to his Estate ; not upon
the Account of Death, considered as suck,; but for the Certain,
Fatal, Natural Effect of it upon himself. Or, suppose a Person
be excluded for being an Idiof ; it is not for his Idiocy, considered
as suck; but for the Certain, Fatal, Natural Effect of it upon
himself to our Destruction.

My Lord, this is prodigious deep: I wish it be clear; or,
that it be not too refined a Notion for common Use on this
Subject. Likewise I do not conceive, my Lord, what you can call
the Fatal, Natural, Certain Effects of any one’s Religion. 1 am
sure, among Protestants there are no Natural, Certain Ejfects of
their Religion upon them ; that their Practices don’t Fatally
follow their Principles : Neither is there any demonstrative Cer-
tainty, that a Biskop cannot be against Episcopacy.

If the Papists are so unalterably sincere in their Religion, that
we can prove their certain Observation of it, it's pity but they
had our Principles, and we had their Practice. I have not that
good Opinion of the Papists, which your Lordship hath: I
believe several of them sit as loose to their Religion, as ot/er
Folks.

Does you Lordship think, that all Papists are alike? That
natural Temper, Ambition and Education, don’t make as much
Difference amongst them, as the same t/ings do amongst us?
Are all Protestants loose and libertine alike? Why should all
Papists be the same Zealots? If not, my Lord, then these
Effects you call Fatal, Natural, and Certain, may be not to be
depended upon.

Your Lordship knows, that it was generally believed, that
King Charles the Second was a Papist: But I never heard of
any Fatal, Natural, and Certain Effects of his Religion upon lim.
All that one hears of it is, that he lived like a Protestant, and
died like a Papist. 1 suppose your Lordship will allow, that
several who were lately Papisis, are now true Profestants. 1
desire therefore to know, what is become of the Fatal, Certain,
and Natural Effects of their Religion ?

My Lord, I beg of you to lay your Hand again upon your
Heart, and ask, Whether this be strict Reasoning ? Whether it
is possible in the very Nature of the thing, 2t such Fatal,
Natural, and Certain Effects should follow suck a Giddy, Whin-
sical, Uncertain Thing, as Human and Free Choice? My lord,
Jis it neither possible for Papists to change or conceal their Reli-
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gion for Interest, or leave it through a conscientious Conviction?
If the former is impossible, then, according to your Lordship, it
is the safest Religion in the World ; because they are all sure of
being s¢ncere, and consequently, the First Favourites of God. If
the latter is impossible, then a great many fine Sermons and
Discourses have been written to as wise Purposes, as if they had
been directed to the Wind.

I come now to your Lordship’s Definition of Prayer, a Calm
and Undisturbed Address to God. 1t seems very strange, that so
great a Master of Words as your Lordship, should pick out Two
so very exceptionable, that all your Lordship’s Skill could not
defend them, but by leaving their first and obvious Sense. Who
would not take Calin and Undisturbed to be very like Quiet and
Unmoved ? Yet your Lordship dislikes those Expressions. But
if these do not give us a true /dea of Prayer, you have made a
very narrow Escape, and have given us a Definition of Prayer as
near to a wrong one as possible.

Prayer chicfly consisteth of Confession and Petition. Now, to be
Calm, and free from all worldly Passions, is a necessary Temper
to the right Discharge of such Duties : But why our Confession
must be so Calm, and free from all Perturbation of Spirit; why
our Petttions may not have all that Fervour and Warmth, with
which either Nature or Grace can supply them, is very sur-
prising.

My Lord, we are advised to be Dead to the World ; and 1
humbly suppose, no more is /mplied in it, than to keep our Affec-
tions from being too much engaged in it ; and that a Calm, Un-
disturbed, i.c. Dispassionate Use of the World is very consistent
with our being dead to it. If so, then this Calie, Undisturbed
Address to Heaven, is a kind of Prayer that is very consistent
with our being dead to Heaven.

We are forbid to owe the World ; and yet no greater Abstrac-
tion from it is required, than to use it Calm: and Undisturbed.
We are commanded to set our Affections on Things above ; and
yet, according to your Lordship, the same Calm, Undisturbed
Temper is enough. According to this therefore we are to be
affected, or rather unaffected alike, with #kis and the zext World ;
since we are to be Calm and Undisturbed with respect to both.

The Reason your Lordship offers for this Definition of Prayer,
is this; because you* look upon Calmness and Undisturbedness to
be the Ornament and Defence of Juman Understanding in all its
Actions. My Lord, this plainly supposes, there is no such thing
as the Right Use of our Passions : For if we could ever use them

* Answer, p. 11.
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to any Advantage, then it could not be the Ornament of our
Nature to be dispassionate alike in all its Actions. It is as much
the Ornament and Defence of our Nature, to be differently
affected with Things according to their respective Differences, as it
is to understand or conceive dzfferent Things according to their
real Difference. It would be no Orrament or Credit to us, to
conceive no Difference betwixt a Mountarn and a Mole-Hill :
And our Rational Nature is as much disgraced, when we are no
more affected with great Things than with sma/l. It is the
Essential Ornament of our Nature, to be as sensibly affected in a
different Manner with the different Degrees of Goodness of
Things, as it is to perceive exactly the different Nazures or Rela-
tions of Things. Passion is no more a Crime, as suc/, than the
Understanding is, as suck. It is nothing but mistaking the Value
of Objects, that makes it criminal. An /ufinite Good cannot be
too passionately desired, nor a Real Evil too vehemently abhorred.
Mere Philosoply, my Lord, would teach us, that the Dignity of
Human Nature is best declared by a Pungent Uneasiness for the
Misery of Sin, and a passionate warm Application to Heaven for
Assistance.

Let us now consult the Scripture. St. Pax/ describes a godly
Sorrow som