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PREFACE

It is not the purpose of this Preface to anticipate the biography of Dr. Whyte, now being prepared by Dr. G. Freeland Barbour, or to provide a considered estimate of the great preacher's work as a whole. But it may be well briefly to explain the appearance of the present volume, and to take it, so far as it goes, as a mirror of the man. The desire has been expressed in various quarters that this sequence of sermons on prayer should appear by itself. Possibly it may be followed at a later date by a representative volume of discourses, taken from different points in Dr. Whyte's long ministry. It is a curious fact that he who was by general consent the greatest Scottish preacher of his day published during his lifetime no volume of Sunday morning sermons, though his successive series of character studies, given as evening lectures, were numerous and widely known. 

At the close of the winter season, 1894-95, Dr. Whyte had brought to a conclusion a lengthy series of pulpit studies in the teaching of our Lord. It was evident that our Lord's teaching about prayer had greatly fascinated him: more than one sermon 
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upon that had been included. And in the winter of 1895-96, he began a series of discourses in which St. Luke xi. i, "Lord, teach us to pray," was combined with some other text, in order to exhibit various aspects of the life of prayer. The most of these discourses were preached in 1895-96, though a few came in 1897; and at intervals till 1906 some of them were re-delivered, or the sequence was added to. On the whole, in Dr. Whyte's later ministry, no theme was so familiar to his congregation or so beloved by himself as "Luke eleven and one." To include the whole series here would have made a volume far too bulky: in a sequence stretching over so long a time and dealing with themes so closely allied, there is a considerable amount of repetition: it was necessary to select. For instance, Paul's Prayers and Thanksgivings were dealt with at length, and are here represented only by two examples. Further, it has not been possible to give the sermons in chronological order; Dr. Whyte dealt with the aspect of the matter uppermost in his mind for the week, and followed no plan which is now discernible: for the grouping, therefore, as for the selection, the present editors are responsible. They hope that the volume so selected and arranged may be a sufficient indication of the style and spirit of the whole sequence.1 The 
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Scottish pulpit owes much to "Courses" of sermons, in which some great theme could be deliberately treated, some vast tract of doctrine or experience adequately surveyed. This method of preaching may be out of fashion with the restless mind of to-day, but in days when it was patiently heard it had an immensely educative effect: it was a means at once of enlarging and deepening. And Dr. Whyte's people were often full of amazement at the endless force, freshness and fervour which he poured into this series, bringing out of "Luke eleven and one," as out of a treasury, things new and old. 

Nobody else could have preached these sermons, -- after much reading and re-reading of them that remains the most vivid impression: there can be few more strongly personal documents in the whole literature of the pulpit. Of course, his favourites appear--Dante and Pascal, Butler and Andrewes, Bunyan and Edwards: they contribute their gift of illustration or enforcement, and fade away. But these pages are Alexander Whyte: the glow and radiance of them came out of that flaming heart. Those who knew and loved him will welcome the autobiographic touches: In one of the 
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sermons he recommends his hearers so to read the New Testament that it shall be autobiographic of themselves: if ever a man read his Bible so, it was he. The 51st Psalm and many another classical passage of devotion took on a new colour and savour because, with the simplest and intensest sincerity, he found his own autobiography in them. Who that heard it spoken could ever forget the description, given on one of the following pages, of the wintry walk of one who thought himself forsaken of God, until the snows of Schiehallion made him cry, "Wash me, and I shall be whiter than snow," and brought back God's peace to his heart? But in a more general sense this whole volume is autobiographic. "Deliver your own message" was his counsel to his colleague, John Kelman. He did so himself: it is here. One or two ingredients in it are specially noteworthy. 

1. One is his wonderful gift of Imagination. It is characteristic of him that, in his treatment of his chosen theme, he should give one whole discourse to the use of the imagination in prayer. But there is scarcely a sermon which does not at some point illustrate the theme of that discourse. Here was a soul "full of eyes." He had the gift of calling up before himself that of which he spoke; and, speaking with his eye on the object, as he loved to put it, he made his hearers see it too with a vividness which often startled them and occasionally amused them. 
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The Scripture scene was extended by some lifelike touch which increased the sense of reality without exceeding the bounds of probability. A case in point is the man who knocked at midnight. "He comes back; he knocks again: 'Friend!' he cries, till the dogs bark at him." And sometimes the imagination clothes itself in a certain grim grotesquerie which arrests the slumbering attention and is entirely unforgettable, as in the description of the irreverent family at prayers,--their creaking chairs, their yawns and coughs and sneezes, their babel of talk unloosed before the Amen is well uttered. These pages contain many instances of the imagination which soars, as he bids her do, on shining wing, up past sun, moon and stars, but also of a more pedestrian imagination, with shrewd eyes and a grave smile, busy about the criticism of life and the healthy castigation of human nature. 

2. Along with this goes a strongly dramatic instinct. This provides some words and phrases in the following pages, which might not stand the test of a cold or pedantic criticism. A strict editorship might have cut them out: Dr. Whyte himself might have done so, had he revised these pages for the press. But they have been allowed to stand because they now enshrine a memory: even after twenty-five years or more, they will bring back to some hearers the moments when the preacher's eyes were lifted off his manuscript, when his hand 
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was suddenly flung out as though he tracked the movements of an invisible presence, when his voice expanded into a great cry that rang into every corner of the church. In this mood the apostrophe was instinctive: "O Paul, up in heaven, be merciful in thy rapture! Hast thou forgotten that thou also was once a wretched man?" Equally instinctive to it is the tendency to visualise, behind an incident or an instance, its scenery and background: "the man of all prayer is still on his knees. . . . See! the day breaks over his place of prayer! See! the Kingdom of God begins to come in on the earth." Occasionally--very ocasionally but all the more effectively because so seldom--the dramatic instinct found fuller scope in a lengthy quotation from Shakespeare or even from Ibsen. The intellectual and spiritual effect was almost overwhelming the morning he preached on our Lord's prayer in Gethsemane. Dwelling for a moment on the seamless robe, with "the blood of the garden, and of the pillar" upon it, he suddenly broke off into the passage from Julius Caesar: 

You all do know this mantle: I remember
The first time Caesar ever put it on.

It was a daring experiment--did ever any other preacher link these two passages together?--but in Dr. Whyte's hands extraordinarily moving. The sermon closed with a great shout, "Now let it 
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work!" and his hearers, as they came to the Communion Table that morning, must have been of one heart and mind in the prayer that in them the Cross of Christ should not be "made of none effect." 

3. It was Dr. Whyte's own wish that he should be known as a specialist in the study of sin: he was willing to leave other distinctions to other men. No reader of these pages will be surprised to discover that, in the place of prayer which this preacher builds, the Miserere and the De Profundis are among the most haunting strains. The question has often been asked--Did Dr. Whyte paint the world and human nature too black? Even if he did, two things perhaps may be said. The first is that there are so few specialists now in this line of teaching, that we can afford occasionally to listen to one who made it his deliberate business. And the second is that the clouds which this prophet saw lying over the lives of other men were no blacker than those which he honestly believed to haunt his own soul. That sense of sin goes with him all the way and enters into every message. If he overhears Habakkuk praying about the Chaldeans, the Chaldeans turn immediately into a parable of the power which enslaves our sinful lives. Assyria, Babylonia, anything cruel, tyrannous, aggressive, is but a finger-post pointing to that inward and ultimate bondage out of which all other tyrannies 
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and wrongs take their rise. That is why a series of this kind, like Dr. Whyte's whole ministry, is so deepening. And that is also why these pages are haunted by a sense of the difficulty of the spiritual life, and especially of the life of prayer: we have such arrears to make up, such fetters to break; we are so much encased in the horrible pit and the miry clay. The preacher is frank enough about himself: "daily self-denial is uphill work with me"; and when in Teresa, or in Boston, or in the Puritans, he finds confession of dryness and deadness of soul, he knows that he is passing through the same experience as some of the noblest saints of God. If the souls of the saints have sometimes their soaring path and their shining wings, they at other times are more as Thomas Vaughan describes them, like moles that "lurk in blind entrenchments"--

Heaving the earth to take in air.

So these sermons become a tremendous rallying call to our moral energies, that we may overcome our handicap, and shake off our load of dust, and do our best with our exhilarating opportunity. Here the sermon on "The Costliness of Prayer" is typical: there is small chance of success in the spiritual life unless we are willing to take time and thought and trouble,--unless we are willing to sacrifice and crucify our listless, slothful, self-indulgent habits. This is a Stoicism, a small injection of which might put iron 
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into the blood of some types of Christianity; Seneca and Teresa, as they are brought into alliance here, make very good company. 

4. For the total and final effect of such preaching is not depressing: it is full of stimulus and encouragement mainly because the vision of sin and the vision of difficulty are never far removed from the vision of Grace. Dr. Whyte's preaching, stern as the precipitous sides of a great mountain, was also like a great mountain in this, that it had many clefts and hollows, with sweet springs and healing plants. One of his most devoted elders wrote of him: "No preacher has so often or so completely dashed me to the ground as has Dr. Whyte; but no man has more immediately or more tenderly picked me up and set me on my feet again." Perhaps there was no phrase more characteristic of him, either in preaching or in prayer, than the prophet's cry, "Who is a God like unto Thee?" And when at his bidding,--with an imagination which is but faith under another name, we ourselves become the leper at Christ's feet, or the prodigal returning home, or Peter in the porch, or Lazarus in his grave, and find in Christ the answer to all our personal need,--we begin to feel how real the Grace of God, the God of Grace, was to the preacher, and how real He may be to us also. This volume is full of the burdens of the saints, the struggles of their souls, and the stains upon their raiment. But it is no accident that it ends 
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with the song of the final gladness: "Every one of them at last appeareth before God in Zion." 

When all is said, there is something here that defies analysis,--something titanic, something colossal, which makes ordinary preaching seem to lie a long way below such heights as gave the vision in these words, such forces as shaped their appeal. We are driven back on the mystery of a great soul, dealt with in God's secret ways and given more than the ordinary measure of endowment and grace. His hearers have often wondered at his sustained intensity; as Dr. Joseph Parker once wrote of him: "many would have announced the chaining of Satan for a thousand years with less expenditure of vital force" than Dr. Whyte gave to the mere announcing of a hymn. That intensity was itself the expression of a burning sincerity: like his own Bunyan, he spoke what he "smartingly did feel." And, though his own hand would very quickly have best raised to check any such testimony while he was alive, it may be said, now that he is gone; that he lived intensely what he so intensely spoke. In that majestic ministry, stretching over so long a time, many would have said that the personal example was even a greater thing than the burning words,--and not least the personal example in the matter of which this book treats,--the life of prayer; ordered, methodical, deliberate, unwearied 
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in adoration, confession, intercession and thanksgiving. He at least was not in the condemnation, which he describes, of the ministers who attempt flights of prayer in public of which they know nothing in private. He had his reward in the fruitfulness of his pulpit work and in the glow he kindled in multitudes of other souls. He has it still more abundantly now in that glorified life of which even his soaring imagination could catch only an occasional rapturous glimpse. So we number him among those who through a long pilgrimage patiently pursued the Endless Quest, and who now have reached, beyond the splendours of the sunset, the one satisfying Goal. 
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I
THE MAGNIFICENCE OF PRAYER

"Lord, teach us to pray."--Luke xi. 1. 

"A royal priesthood."--1 Pet. ii. 9.

"I am an apostle," said Paul, "I magnify mine office." And we also have an office. Our office is not the apostolic office, but Paul would be the first to say to us that our office is quite as magnificent as ever his office was. Let us, then, magnify our office. Let us magnify its magnificent opportunities; its momentous duties; and its incalculable and everlasting rewards. For our office is the "royal priesthood." And we do not nearly enough magnify and exalt our royal priesthood. To be "kings and priests unto God"--what a magnificent office is that! But then, we who hold that office are men of such small and such mean minds, our souls so decline and so cleave to this earth, that we never so much as attempt to rise to the height and the splendour of our magnificent office. If our minds were only enlarged and exalted at all up to our office, we would be found of God far oftener than we are, with our sceptre in our hand, and with our mitre upon our head. If we magnified our office, as Paul magnified 
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his office, we would achieve as magnificent results in our office as ever he achieved in his. The truth is,--Paul's magnificent results were achieved more in our office than in his own. It was because Paul added on the royal priesthood to the Gentile apostleship that he achieved such magnificent results in that apostleship. And, if we would but magnify our royal priesthood as Paul did--it hath not entered into our hearts so much as to conceive what God hath prepared for those who properly perform their office, as Kings and Priests unto God. 

Prayer is the magnificent office it is, because it is an office of such a magnificent kind. Magnificence is of many kinds, and magnificent things are more or less magnificent according to their kind.. This great globe on which it strikes its roots and grows is magnificent in size when compared with that grain of mustard seed: but just because that grain of mustard seed is a seed and grows, that smallest of seeds is far greater than the great globe itself. A bird on its summer branch is far greater than the great sun in whose warmth he builds and sings, because that bird has life and love and song, which the sun, with all his immensity of size, and with all his light and heat, has not. A cup of cold water only, given to one of these little ones in the name of a disciple, is a far greater offering before God than thousands of rams, and ten thousands of rivers of oil; because there is charity in that cup of cold 
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water. And an ejaculation, a sigh, a sob, a tear, a smile, a psalm, is far greater to God than all the oblations, and incense, and new moons, and Sabbaths, and calling of assemblies, and solemn meetings of Jerusalem, because repentance and faith and love and trust are in that sob and in that psalm. And the magnificence of all true prayer--its nobility, its royalty, its absolute divinity--all stand in this, that it is the greatest kind of act and office that man, or angel, can ever enter on and perform. Earth is at its very best; and heaven is at its very highest, when men and angels magnify their office of prayer and of praise before the throne of God. 

I. The magnificence of God is the source and the measure of the magnificence of prayer. "Think magnificently of God," said Paternus to his son. Now that counsel is the sum and substance of this whole matter. For the heaven and the earth; the sun and the moon and the stars; the whole opening universe of our day; the Scriptures of truth, with all that they contain; the Church of Christ, with all her services and all her saints--all are set before us to teach us and to compel us indeed to "think magnificently of God." And they have all fulfilled the office of their creation when they have all combined to make us think magnificently of their Maker. Consider the heavens, the work of His fingers, the moon and the stars, which He hath ordained: consider the intellectual heavens also, angels and 
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archangels, cherubim and seraphim: consider mankind also, made in the image of God: consider Jesus Christ, the express image of His person: consider a past eternity and a coming eternity, and the revelation thereof that is made to us in the Word of God, and in the hearts of His people--and I defy you to think otherwise than magnificently of God. And, then, after all that, I equally defy you to forget, or neglect, or restrain prayer. Once you begin to think aright of Him Who is the Hearer of prayer; and Who waits, in all His magnificence, to be gracious to you--I absolutely defy you to live any longer the life you now live. "First of all, my child," said Paternus to his son, "think magnificently of God. Magnify His providence: adore His power: frequent His service; and pray to Him frequently and instantly. Bear Him always in your mind: teach your thoughts to reverence Him in every place, for there is no place where He is not. Therefore, my child, fear and worship, and love God; first, and last, think magnificently of God." 

2. "Why has God established prayer?" asks Pascal. And Pascal's first answer to his own great question is this. God has established prayer in the moral world in order "to communicate to His creatures the dignity of causality." That is to say, to give us a touch and a taste of what it is to be a Creator. But then, "there are some things 
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ultimate and incausable," says Bacon, that interpreter of nature. And whatever things are indeed ultimate to us, and incausable by us, them God "hath put in His own power." But there are many other things, and things that far more concern us, that He communicates to us to have a hand of cause and creation in. Not immediately, and at our own rash and hot hand, and at our precipitate and importunate will, but always under His Holy Hand, and under the tranquillity of His Holy Will. We hold our office and dignity of causality and creation under the Son, just as He holds His again under the Father. But instead of that lessening our dignity, to us, it rather ennobles and endears our dignity. All believers are agreed that they would rather hold their righteousness of Christ than of themselves; and so would all praying men: they would rather that all things had their spring and rise and rule in the wisdom and the love and the power of God, than in their own wisdom and love and power, even if they had the wisdom and the love and the power for such an office. But then, again, just as all believing men put on Jesus Christ to justification of life, so do they all put on, under Him, their royal robe and their priestly diadem and breastplate. And that, not as so many beautiful ornaments, beautiful as they are, but as instruments and engines of divine power. "Thus saith the Lord, the Holy One of Israel,"--as He clothes 

	8 


His priests with salvation,--"Ask Me of things to come concerning My sons, and concerning the work of My hands command ye me." What a thing for God to say to man! What a magnificent office! What a more than royal dignity! What a gracious command, and what a sure encouragement is that to pray! For ourselves, first, as His sons,--if His prodigal and dishonourable sons,- and then for our fellows, even if they are as prodigal and as undeserving as we are. Ask of me! Even when a father is wounded and offended by his son, even then, you feel sure that you have his heartstrings in your hand when you go to ask him for things that concern his son; and that even though he is a bad son: even when he sends you away in anger, his fatherly bowels move over you as you depart: and he looks out at his door to see if you are coming back to ask him again concerning his son. And when you take boldness and venture back, he falls on your neck and says, Command me all that is in your heart concerning my son. Now, that is the "dignity of causality," that in which you are the cause of a father taking home again his son: and the cause of a son saying, I will arise and go to my father. That is your "magnificent office." That is your "royal priesthood." 

3. And, then, there is this magnificent and right noble thing in prayer. Oh, what a noble God we have!--says Pascal,--that God shares His 
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creatorship with us! And I will, to the praise and the glory of God this day, add this, that He makes us the architects of our own estates, and the fashioners of our own fortunes. It is good enough to have an estate left us in this life, if we forget we have it: it is good enough that we inherit a fortune in this world's goods, if it is not our lasting loss. Only there is nothing great, nothing noble, nothing magnanimous or magnificent in that. But to have begun life with nothing, and to have climbed up by pure virtue, by labour, and by self-denial, and by perseverance, to the very top,--this world has no better praise to give her best sons than that. But there is another, and a better world, of which this world at its best is but the scaffolding, the preparation, and the porch: and to be the architect of our own fortune in that world will be to our everlasting honour. Now, there is this magnificence about the world of prayer, that in it we work out, not our own bare and naked and "scarce" salvation only, but our everlasting inheritance, incorruptible and undefilable, with all its unsearchable riches. Heaven and earth, time and eternity, creation and providence, grace and glory, are all laid up in Christ; and then Christ and all His unsearchable riches are laid open to prayer; and then it is said to every one of us--Choose you all what you will have, and command Me for it! All God's grace, and all His truth, has been coined-- 
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as Goodwin has it--out of purposes into promises; and then all those promises are made "Yea and amen" in Christ; and then out of Christ, they are published abroad to all men in the word of the Gospel; and, then, all men who read and hear the Gospel are put upon their mettle. For what a man loves, that that man is. What a man chooses out of a hundred offers, you are sure by that who and what that man is. And accordingly, put the New Testament in any man's hand, and set the Throne of Grace wide open before any man; and you need no omniscience to tell you that man's true value. If he lets his Bible lie unopened and unread: if he lets God's Throne of Grace stand till death, idle and unwanted: if the depth and the height, the nobleness and the magnificence, the goodness and the beauty of divine things have no command over him, and no attraction to him--then, you do not wish me to put words upon the meanness of that man's mind. Look yourselves at what he has chosen: look and weep at what he has neglected, and has for ever lost! But there are other men: there are men of a far nobler blood than that man is: there are great men, royal men: there are some men made of noble stuff, and cast into a noble mould. And you will never satisfy or quiet those men with all you can promise them or pour out upon them in this life. They are men of a magnificent heart, and only in prayer have their 
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hearts ever got full scope and a proper atmosphere. They would die if they did not pray. They magnify their office. You cannot please them better than to invite and ask them to go to their God in your behalf. They would go of their own motion and accord for you, even if you never asked them. They have prayed for you before you asked them, more than you know. They are like Jesus Christ in this; and He will acknowledge them in this. While you were yet their enemies, they prayed for you, and as good as died for you. And when you turn to be their enemies again, they will have their revenge on you at the mercy seat. When you feel, somehow, as if coals of fire were - from somewhere - being heaped upon your head, it is from the mercy seat, where that magnanimous man is retaliating upon you. Now not Paul himself ever magnified his office more or better than that. And it was in that very same way that our Lord magnified His royal priesthood when He had on His crown of thorns on the cross, and when His shame covered Him as a robe and a diadem in the sight of God, and when He interceded and said--"They know not what they do." 

4. And then there is this fine and noble thing about prayer also, that the aceptableness of it, and the power of it, are in direct proportion to the secrecy and the spirituality of it. As its stealth is: as its silence is: as its hiddenness away with 

	12 


God is: as its unsuspectedness and undeservedness with men is: as its pure goodness, pure love, and pure goodwill are--so does prayer perform its magnificent part when it is alone with God. The true closet of the true saint of God is not built of stone and lime. The secret place of God; and His people, is not a thing of wood and iron, and bolts and bars. At the same time, Christ did say--Shut your door. And in order to have the Holy Ghost all to himself, and to be able to give himself up wholly --body, soul and spirit--to the Holy Ghost, the man after God's own heart in prayer always as a matter of fact builds for himself a little sanctuary, all his own; not to shut God in, but to shut all that is not of God out. He builds a house for God, before he has as yet built a house for himself. You would not believe it about that man of secret prayer. When you see and hear him, he is the poorest, the meekest, the most contrite, and the most silent of men: and you rebuke him because he so trembles at God's word. If you could but see him when he is alone with the King! If you could but see his nearness and his boldness! You would think that he and the King's Son had been born and brought up together--such intimacies, and such pass-words, are exchanged between them. You would wonder, you would not believe your eyes and your ears. If you saw him on his knees you would see a sight. Look! He is in the 
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Audience Chamber. Look! He is in the Council Chamber now. He has a seat set for him among the peers. He is set down among the old nobility of the Empire. The King will not put on His signet ring to seal a command, till your friend has been heard. "Command Me," the King says to him. "Ask Me," He says, "for the things of My sons: command Me things to come concerning them"! And, as if that were not enough, that man of all-prayer is still on his knees. He is "wrestling" on his knees. There is no enemy there that I can see. There is nothing and no one that I can see near him: and yet he wrestles like a mighty man. What is he doing with such a struggle? Doing? Do you not know what he is doing? He is moving heaven and earth. The man is removing mountains. He is casting this mountain, and that, into the midst of the sea. He is casting down thrones. He is smiting old empires of time to pieces. Yes: he is wrestling indeed! For he is wrestling now with God; and now with man: now with death; and now with hell: See! the day breaks over his place of prayer! See! the Kingdom of God begins to come in on the earth! What a spot is that! What plots are hatched there! What conspiracies are planned there! How dreadful is this place! Let us escape for our life out of it! Is that man, in there with God, your friend? Can you trust him with God? Will he speak about you when he 
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is in audience? And what will he say? Has he anything against you? Have you anything on your conscience, or in your heart, against him? Then I would not be you, for a world! But no! Hear him! What is that he says? I declare I hear your name, and your children's names! And the King stretches forth His sceptre, and your friend touches it. He has "commanded" his God for you. He has "asked concerning" you and your sons. Such access, such liberty, such power, such prevalency, such a magnificent office has he, who has been made of God a King and a Priest unto God. 

5. And, then, to cap and to crown it all--the supreme magnanimity, and the superb generosity of God, to its top perfection, is seen in this--in the men He selects, prepares for Himself, calls, consecrates, and clothes with the mitre and with the ephod, and with the breastplate. It is told in the Old Testament to the blame of Jeroboam, that "he made an house of high places, and made priests of the lowest of the people, which were not of the sons of Levi." But what is written and read in the Levitical law, to Jeroboam's blame, that vary same thing, and in these very same words, God's saints are this Sabbath day singing in their thousands to His praise before the throne of God and the Lamb. For, ever since the day of Christ, it has been the lowest of the people--those lowest, that 
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is, in other men's eyes, and in their own--it has been the poor and the despised, and the meek, and the hidden, and the down-trodden, and the silent, who have had secret power and privilege with God, and have prevailed. It was so, sometimes, even in the Old testament. The New Testament sometimes broke up through the Old; and in nothing more than in this in the men,--and in their mothers,--who were made Kings and Priests unto God. "The Lord maketh poor," sang Samuel's mother, "and maketh rich: He bringeth low, and lifteth up. He raiseth up the poor out of the dust, and lifteth up the beggar from the dunghill, to set them among princes, and to make them inherit the throne of glory." And the mother of our great High Priest Himself sang, as she sat over His manger--"He hath regarded the low estate of His handmaiden. . . . He hath filled the hungry with good things; and the rich hath He sent empty away." This, then, is the very topmost glory, and the very supremest praise of God--the men, from among men, that He takes, and makes of them Kings and Priests unto God. Let all such men magnify their office; and let them think and speak and sing magnificently of their God! 

-------------------------------------------------------------------------------------------------------------------
PART II
SOME BIBLE TYPES OF PRAYER
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IV
JACOB-WRESTLING

"Lord, teach us to pray."--Luke xi. 1. 

"Jacob called the name of the place Peniel."--Gen. xxxii. 30. 

ALL the time that Jacob was in Padan-aram we search in vain for prayer, for praise. or for piety of any kind in Jacob's life. We read of his marriage, and of his great prosperity, till the land could nnno longer hold him. But that is all. It is not said in so many words indeed that Jacob absolutely denied and forsook the God of his fathers: it is not said that he worshipped idols in Padan-aram: that is not to be supposed--only, he wholly neglected, avoided, and lived without God in that land. In the days of his youth, and when he was on his fugitive way from his father's house, Jacob had passed through an experience that promised to us that Jacob, surely above all men, would ever after be a man of prayer, and a man of praise, and a man of a close walk with God, a man who would always pay his vow wherever he went. But Bethel--and all that passed at Bethel--was clean forgotten in Padan-aram; where Jacob increased exceedingly, 
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and had much cattle, and camels, and maid-servants, and men-servants. 

Time went on in this way till the Lord said unto Jacob: "Return unto the land of thy fathers and to thy kindred; and I will be with thee." And Jacob rose up to go to Isaac his father in the land of Canaan. But every step that Jacob took brought him nearer to the land of Edom also: where Esau dwelt with all his armed men about him. And that brought back all Jacob's early days to his mind, as they had not been in his mind now for many years; till, by the time Jacob arrived at the Jabbok, he was in absolute terror at the thought of Esau. But Jacob never lacked resource: and at the Jabbok he made a halt, and there he did this. He took of that which came to his hand a present for Esau his brother. For he said, "I will appease him with the present that goeth before me, and afterward I will see his face: peradventure he will accept of me." But, to Jacob's great terror, Esau never looked at Jacob's present, but put on his armour in silence, and came posting northwards at the head of four hundred Edomite men. Had Jacob had nothing but his staff with which he passed over Jordan, his mind would have been more at rest. But with all these women and children and cattle--was ever a man taken in such a cruel trap ? And he took them and sent them over the brook, and sent over all that he had. And when 
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the night fell, Jacob was left alone. Till every plunge of the angry Jabbok, and every roar of the midnight storm, made Jacob feel the smell of Esau's hunting coat, and the blow of his heavy hand. Whether in the body, or whether out of the body, Jacob could never tell. It was Esau, and it was not Esau. It was God Himself, and it was not God. It was God and Esau--both together. Till Jacob to the day of his death never could tell who that terrible wrestler really was. But as the morning broke, and as he departed, the wrestler from heaven said to Jacob, "Thy name shall be called no more Jacob, but Israel." And he blessed him there. And Jacob called the name of the place Peniel: which by interpretation is The face of God: for he said, "I have seen God face to face, and my life is preserved." 

"Lord, teach us to pray," petitioned the disciple in the text. Well, we see here how the whole of Jacob's life was laid out, and overruled, and visited of God in order to teach Jacob to pray, in order to make Jacob a prince in prayer. And all his long and astonishing story, with all its ups and downs, is preserved and is told to us, to teach us also how to pray. Lord, teach us to pray! 

1. Well, the first lesson we are taught out of Jacob is this--that as long as all goes well with us, we, too, are tempted to neglect God: we seldom, or never pray--to be called prayer. As Huysman 
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says in En route, "The rich, the healthy, the happy seldom pray." You would have said that Jacob had had such an upbringing and had fallen into such transgressions, all followed by such mercies, and by such manifestations of God, that he could never again forget God. You would have said that. But no sooner was Jacob safely out of Esau's reach: no sooner had Jacob's affairs begun to prosper in Padan-aram than Jacob's conscience of sin fell asleep. And Jacob's conscience would have slept on till the day of judgment had God and Esau left Jacob alone. And that is our own case exactly. "The heart is deceitful," says the prophet, "who can know it?" Well, we know it so far. We know it thus far, at any rate--that we easily forgive ourselves the hurt we have done to other men. We have short memories for our own sins, and for other men's sufferings. Only once in a long while do we remember, and take to heart what we have done to other men. We have a long memory for what other men have done to us: but all that is changed when we are the wrong-doers. Let those, who have suffered at our hands be long enough out of our sight, and at a safe enough distance, and we say, Soul, take thine ease. From the day of the barter of the birthright, down to that arresting night at the Jabbok, Jacob had seen himself, and his share in all that bad business, with his own partial and indulgent eyes. Whereas Esau had seen himself 
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with his own injured and angry eyes: and, for once, God had seen all that evil transaction with Esau's eyes also. Only, all the time that Jacob prospered in Padan-aram, God was as if He had not seen. God "winked," as we say, at Jacob's sin till Jacob was at the top of his prosperity, and then God opened His eyes on Jacob's sin, and He opened Jacob's eyes also. If you will read Jacob's Padan-aram life with attention--with your eye on the object--you will see that Jacob had no time in Padan-aram for prayer--to be called prayer. "Thus I was," complains Jacob, "in the day the drought consumed me, and the frost by night: and my sleep departed from mine eyes: Thus have I been twenty years." You know it yourselves, and you complain about it. What with the pressure of domestic duties: what with the tremendous and cruel competition of modern business life: what with the too late hours of the best society in the city: what with the sports and games of your holiday: and what with the multitude of books and papers of all kinds that you must keep up with--sleep even, not to speak of salvation, departs from your eyes. "Thus was I," complained graceless Jacob. 

2."So went the present over before Jacob: and himself lodged that night in the company." But Jacob could not sleep. He could not lie down even. He was in a thousand minds. He was tossed with tempest, and not comforted. And he rose up, and 
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sent over the brook all that he had. One thing Jacob had quite determined on,--he would not return to Padan-aram. At any risk, he would set his face to go on to Canaan. And when he had taken the decisive step of crossing the Jabbok, and when his household had all laid them down to sleep--Jacob was left alone, and Jacob set himself to "watch and pray." Jacob, deliberately and of set purpose, prepared himself for a whole night of prayer. "But thou," said our Lord, "when thou prayest, enter into thy closet, and shut thy door." Well, that was just what Jacob did that night, and I suspect Jacob, that he had not done so much as that for the past twenty years. Leave me alone he said. Lie you down and sleep in safety, and I will take a lantern and a sword, and I will watch the sleeping camp myself to-night. And he did so. And that is the second lesson out of Jacob at the Jabbok. This lesson, namely: that there are seasons in our lives when true prayer demands tine, and place, and preparation, and solitude. When we are full of some great piece of business; when a lawyer is at a dying man's bedside taking down his last testament; when a minister is in the depths of the preparation of his sermon, and when the spirit of God is resting on him with power; when any really serious business has hold of us, we have no scruple in saying that we must be left alone. This, I say is the second lesson here. 
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Let a long journey then--by land or sea--at one time, be set apart for prayer. A whole day sometimes, a birthday, the anniversary of our engagement to be married, or of our marriage, or again an anniversary of some such matter as Jacob's deception of Esau, or of his flight, or what not. Every man's life is full of "days to be remembered." Then let them be remembered,--and with deliberation and resolution and determination; and your life will yet be as well worth writing, and as well worth reading as Jacob's life is. Insist that you are to be left alone sometimes in order that you may take a review of your past life, and at the same time a forecast of coming danger and death: and that will turn all the evil of your past life into positive good: that will take all the danger out of coming danger, and death itself out of fast approaching death. Make experiment: pray with deliberation, and with all proper preparation-and see! 

3: Jacob, we are delighted to see, deliberately and resolutely set apart that whole night to prayer: and his prayer took him that whole night, and until the "breaking of the day." But, to do what? Why did it take Jacob so long to offer his prayer? Was God unwilling to hear Jacob? No, that cannot be the true explanation. God was neither absent nor was He unwilling. God had come down to the Jabbok for this very purpose-- to hear and to answer Jacob's prayer, and to 
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serve Jacob's life from Esau's anger. God was ready to hear and to answer: but Jacob was not yet ready to ask aright. Jacob had twenty years of unbelief and self-forgiveness, and forgetfulness of Esau's injury, and total neglect and want of practice in penitence, and humiliation, and sorrow for sin. Jacob had all that, somehow or other, to undo, and to get over, before his life could be preserved: and the wonder to me is that Jacob accomplished so much in such a short time. You must all know how hard it is to put yourself into your injured brother's place, and how long it takes you to do it. It is very hard for you to see, and to confess that God is no respecter of persons. It is a terrible shock to you to be told--shall not the judge of all the earth do right between you and your injured brother? You know how hard, how cruel, it is to see yourself as others see you, and judge you: especially as those see you and judge you who have been hurt by you. It is like death and hell pulling your body and your soul to pieces to take to heart all your sin against your neighbour, as he takes it to his heart. And that is why Jacob at the Jabbok has such a large place in your Bible: because, what you have taken so many years to do, Jacob did at the Jabbok in as many hours. You surely all understand, and will not forget, what exactly it was that Jacob did beside that angry brook that night? The evening sun set on 
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Jacob sophisticating, and plotting, and planning how he could soften and bribe back to silence, if not to brotherly love, his powerful enemy, Esau; but before the morning sun rose on Peniel, Jacob was at God's feet--aye, and at Esau's feet also--a broken-hearted, absolutely surrendered, absolutely silent and submissive penitent. "In whose spirit there is no guile . . . I acknowledged my sin unto Thee, and mine iniquity have I not hid. . . . For this shall every one that is godly pray unto Thee in a time when Thou mayest be found: surely in the floods of great waters they shall not come nigh unto him." 

4. But Jacob at the Jabbok always calls up our Lord in Gethsemane. Now, why did our Lord need to spend so much of that Passover night alone in prayer? and in such an agony of prayer, even unto blood? He did not have the sins of His youth coming back on Him in the garden: nor did He have twenty years of neglect of God, and man, to get over. No. It was not that. But it was this. I speak it not of commandment, but by permission. It may have been this. I believe it was this. This. Human nature, at its best, in this life, is still so far from God--even after it has been redeemed, and renewed, and sanctified, and put under the power of the Holy Ghost for a lifetime--that, to reduce it absolutely down to its very last submission, and its very last surrender, and its very last obedience, 
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the very Son of God, Himself, had to drag His human heart to God's feet, with all His might, and till His sweat was blood, with the awful agony of it. "I have neglected Thee, O God, but I will enter into my own heart," cries Lancelot Andrewes, "I will come to Thee in the innermost marrow of my soul." "It is true prayer, it is importunate, persevering and agonising prayer that deciphers the hypocrite," says Jonathan Edwards, repeating Job. "My uncle," says Coleridge's nephew, "when I was sitting by his bedside, very solemnly declared to me his conviction on this subject. 'Prayer,' he said, 'is the very highest energy of which the human heart is capable': prayer, that is, with the total concentration of all the faculties. And the great mass of worldly men, and learned men, he pronounced absolutely incapable of prayer. 'To pray,' he said, 'to pray as God would have us pray,--it is this that makes me to turn cold in my soul. Believe me, to pray with all your heart, and strength, that is the last, the greatest achievement of the Christian's warfare on this earth. Lord, teach us to pray!' And with that he burst into a flood of tears and besought me to pray for him! Oh, what a light was there!" 

5. We understand now, and we willingly accept, and we will not forget Jacob's new name of "Israel." Yes: it was meet and he was worthy. For he behaved himself like a prince of the Kingdom 
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of Heaven that night. Prayer, my brethren, is princely work--prayer, that is, like Jacob's prayer at the Jabbok. Prayer, at its best, is the noblest, the sublimest, the most magnificent, and stupendous act that any creature of God can perform on earth or in heaven. Prayer is far too princely a life for most men. It is high, and they are low, and they cannot attain to it. True prayer is colossal work. There were giants in those days. Would you be one of this royal race? Would you stand in the lot of God's princeliest elect at the end of your days? And would you be numbered with His Son and with His choicest saints? Then, pray. 

"Hitherto have ye asked nothing in My name: ask, and ye shall receive, that your joy may be full." 

------------------------------------------------------------------------------------------------------------------------

PART III
SOME ASPECTS OF THE WAY OF PRAYER
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XV
PRAYER TO THE MOST HIGH

"Lord, teach us to pray."--Luke xi. 1. 

"They return, but not to the Most High."--Hos. vii. 16. 

THE Most High. The High and Lofty One, That inhabiteth eternity, whose Name is Holy. The King Eternal, Immortal, Invisible, the Only Wise God. The Blessed and Only Potentate, the King of kings, and Lord of lords: Who only hath immortality, dwelling in the light which no man can approach unto: Whom no man hath seen, nor can see. Great and marvellous are Thy works, Lord God Almighty: just and true are Thy ways, Thou King of saints. Who shall not fear Thee, O Lord, and glorify Thy Name? For Thou only art Holy. God is a Spirit: Infinite, Eternal, and Unchangeable in His Being, Wisdom, Power, Holiness, Justice, Goodness and Truth. Lo! these are parts of His ways: but how little a portion is heard of Him! But the thunder of His power who can understand? The Most High! 

Now the greatness of God is the true index and measure of the greatness of man. God made man in His own image. God made man for Himself, 
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and not for any end short of Himself. "Man's chief end is to glorify God, and to enjoy Him for ever." "In Thy presence is fulness of joy: at Thy right hand there are pleasures for evermore." "Then will I go unto the altar of God, unto God my exceeding joy." "Enter thou into the joy of thy Lord." The higher, then, that God is, the higher is our everlasting destination to be. The more blessed God is, the more blessed are we purposed and predestinated to be. The more surpassing all imagination of Prophets and Psalmists and Apostles the Divine Nature is,--the more true it is that eye hath not seen, nor ear heard, nor hath it entered into the heart of man what God hath prepared for them who are for ever to be made partakers of the Divine Nature. "I in them, and Thou in me. And the glory which Thou gavest Me, I have given them: that the Love wherewith Thou hast loved Me may be in them: and I in them." And then, in order to hedge up, and secure, all these to their everlasting exaltation and blessedness, God has made it the supreme law of all His laws to us, that all men shall, above all things else, seek their own chief end. And He has made it the sin of sins, the one unpardonable sin, in any man, to come short of his chief end--which is the full enjoying of God to all eternity. And the prophet Hosea has all that in his mind, and in his heart, when he offers that great evangelical invitation 
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and encouragement, "Come and let us return unto the Lord." And he has all that in his mind and in his heart also, when he utters the sore lamentation and bitter accusation of the text, "They return, but not to the Most High." 

Now it is necessary to know, and ever to keep in mind, that prayer is the all-comprehending name that is given to every step in our return to God. True prayer, the richest and the ripest prayer, the most acceptable and the most prevailing prayer, embraces many elements: it is made up of many operations of the mind, and many motions of the heart. To begin to come to ourselves,--however far off we may then discover ourselves to be,--to begin to think about ourselves, is already to begin to pray. To begin to feel fear, or shame, or remorse, or a desire after better things, is to begin to pray. To say within ourselves, "I will arise and go to my Father,"--that is to begin to pray. To see what we are, and to desire to turn from what we are--that also is to pray. In short, every such thought about ourselves, and about God, and about sin and its wages, and about salvation, its price and its preciousness; every foreboding thought about death and judgment and heaven and hell; every reflection about the blood and righteousness of Jesus Christ; and every wish of our hearts that we were more like Jesus Christ: all our reading of the Word, all our meditation 
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reflection, contemplation, prostration and adoration; all faith, all hope, all love; all that, and all of that same kind,--it all comes, with the most perfect truth and propriety, under the all-embracing name of "prayer"; it all enters into the all-absorbing life of prayer. 

	Prayer is the soul's sincere desire,

Uttered or unexpressed:

The motion of a hidden fire

That trembles in the breast.


	Prayer is the burden of a sigh,

The falling of a tear,

The upward glancing of an eye

When none but God is near.


	Prayer is the simplest form of speech

That infant lips can try:

Prayer the sublimest strains that reach

The Majesty on High.



	


How noble then is prayer! How incomparably noble! Who would not be a man of prayer? What wise, what sane man, will continue to neglect prayer? "Ask, and it shall be given you; that your joy may be full." 

Now, be it understood that neither this text; nor this sermon, is addressed to those who do not pray. Both the prophet and the preacher have their eye this morning on those who not only pray, on occasion, but who also are at pains to perform all those other exercises of mind and heart that enter into prayer. They read the Word of God: they meditate on what they read: they sing God's praise, at 
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home and in the sanctuary; and they repent and reform their life. What more would this prophet have than that? My brethren, this is what he would have: he would have all that done to God. The prophets are all full of this very same accusation, and remonstrance, and protest, that all the acts prescribed by the law of God were done: but, not being done to God, the most scrupulous, the most punctual, the most expensive service was no service at all in God's sight and estimation. "To what purpose is the multitude of your sacrifices unto Me? saith the Lord. When ye come to appear before Me, who hath required this at your hands, to tread My courts? Bring no more vain oblations: incense is an abomination unto Me: the new moons and Sabbaths I cannot away with: it is iniquity, even the solemn meeting. Your new moons and your appointed feasts My soul hateth. They are a trouble unto Me: I am weary to bear them." That is the climax, indeed, of all such accusations and indignations; but all the prophets are full of the same accusation; and it is all summed up in the short and sharp accusation of the text, "They return, but not to the Most High." 

But then on the other hand, we are very happy in having the other side of this matter most impressively and most instructively set before us in a multitude of most precious psalms. And it is this indeed that makes the Psalms the mother and the 
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model of all subsequent books of true devotion: because we see in them those true and spiritual worshippers in Israel returning, and returning to the Most High. Take one of those truly returning Psalmists, and hear him, and imitate him. "Against Thee, Thee only, have I sinned, and done this evil in Thy sight. Wash me throughly from mine iniquity, and cleanse me from my sin. Behold, Thou desirest truth in the inward parts: and in the hidden part Thou shalt make me to know wisdom. Hide Thy face from my sins: and blot out all mine iniquities. Create in me a clean heart, O God: and renew a right spirit within me. Cast me not away from Thy presence: and take not Thy Holy Spirit from me. The sacrifices of God are a broken sprit: a broken and a contrite heart, O God, Thou wilt not despise." That, my brethren, is true returning to God. And God meets all such returnings, and says, "Come now and let us reason together: though your sins be as scarlet, they shall be as white as snow: though they be red like crimsom, they shall be as wool." 

Now, while we have all that in the Old Testament, for our direction, and for our imitation, and for our encouragement, we, New Testament men, are met at every step of our return to God with this great utterance of our Lord on this whole matter: "No man cometh, unto the Father but by Me." And, no sooner have we heard that,--no sooner do we 
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believe that,--than every step of our return to the Most High from that day takes on a new direction. All out religious exercises, public and private, are now directed towards Him of whom the Apostle says, "He dwelt among us,and we have heard, we have seen with our eyes, we have looked upon, and our hands have handled, of the word of life. That which we have seen and heard declare we unto you, that ye also may have felIowship with us." Fellowship, that is, in their fellowship with the Word made flesh, till he that hath seen and heard the Son, has as good as seen and heard the Father; and till all our prayers and praises are to be directed, in the first place, to the Word made flesh, even as in the Old Testament they were directed immediately and only to the Most High. But, with all our New Testament nearness to God; with the Most High, now and for ever, in our own nature; with Jesus Christ, the one Mediator between God and man, near to every one of us,--are we any better of all that? When we return in prayer and in praise, do we return into the very presence of Jesus Christ? Or are we, with all that, as far from Him as the formalists in Israel were far from the Most High? Have we taken any real assistance, and any true advantage, out of the Incarnation in this matter of prayer? The Incarnation of the Son of God has brought many assistances and many advantages to the children of men: and one of the greatest and most 
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momentous is this,--that the Most High is now so near us: and especially so near us when we pray. Now, is that so? As a matter of experience and practice is that so to us? Do we practise the presence of Christ when we pray? Do we think ourselves and imagine ourselves into His presence when we stand up to sing, and kneel down to pray? Have we as keen, and as quick, and as intense, and as ever-present a sense of His presence as we have of the presence of our fellow-worshippers? When, at any time, we kneel in secret, is it no longer secret as it once was; but is the whole place now peopled with the presence of Christ? And, in public worship, are we so overshadowed and overawed with His presence that all those fellow-worshippers around us are, for the time, but so many mere shadows to us? Is it so? Is it becoming so? It will assuredly be so when we return to Jesus Christ in our prayers, and when He presents us and our returning prayers to the Most High. 

Speaking for myself,--I have found this device very helpful in my own returnings to my Saviour. And I recommend this same device to you. Make great use of the Four Gospels in your efforts to return to Jesus Christ. Think that you are living in Jerusalem. Think that you are one of the Twelve. Think that you are one of those amazing people who had Him in their streets, and in their homes, every day. And fall down before Him as 
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they did. Speak to Him as they did. Show Him your palsies and your leprosies as they did. Follow Him about, telling Him about your sons and daughters as they did. Tell Him that you have a child nigh unto death as they did. Wash His feet with your tears, and wipe then with the hair of your head, as they did. Work your way through the Four Gospels, from end to end: and, all the time, with a great exercise of faith, believe that He is as much with you as He was with Simon the leper, and with the Syro-Phoenician woman, and with Mary Magdalene, and with Lazarus who had been four days dead, and with the thief on the cross. Read, and believe, and pray. Fall at His feet. Look up in His face. Put Him in remembrance. Put your finger on the very place, and ask Him if that is really true. Ask Him if He did and said that. Ask Him if you are really to believe that, and are safe, in your case also, to act upon that. If you are a scholar, say to yourself as the old scholarly believers said,--Deus ubique est et totus ubique est; and set out again to return to God in Christ in the strength of that. And, if you are an unlearned and an ignorant man, like Peter and John, well, like them say,--"Were not these His words to us while He was yet with us,--Lo, I am with you alway, even to the end of the world." And act your faith again, as if it was indeed so. And the more pure, and naked, and absolute faith you put 
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in Him, and into your prayer,--the more will He take pleasure in you, till He will say to you: "O woman! Woman! I have not found so great faith; no, not in all Israel. Be it unto thee and unto thy daughter, even as thou wilt!" "I came to this at last," says a great Scottish saint,--"I came at last to this, that I would not rise and go away till I felt sure I had had an audience. And I sometimes felt as sure that I was having an audience as if He had been before me in the body." 

But, before he came to that, he often said,--and the saying has become classical in the North of Scotland,--lamenting his parched heart he often said, "Surely I have laid my pipe far short of the fountain." And so he had. And so have we. No words could describe our case better than the text; and that other saying so like the text. For we also are always returning; but not to the Most High. We are always laying our pipe, but not up to the fountain. We are always engaged in the exercises of public and private religion. We are not atheists. We are not scoffers. We do not forsake the assembling of ourselves together. We are glad when it is said to us,--Let us go up to the House of the Lord. We enter into His courts with thanksgiving, and into His gates with praise. At the time appointed, we partake of the Lord's Supper; and, again, we bring our children to be baptized. We make our vow, and we pay it. 

	193 


And when at any time we fall into a besetting sin, we hasten to repent and to reform our lives. We incline our hearts again to keep God's commandments. 

But, with all that, this so heart-searching, this so soul-exacting text discovers us, and condemns us. We return to all that; but we do not return to the Most High. We lay our pipe up to divine ordinances, --to the most spiritual of divine ordinances: up to prayer, and to praise, and to meditation, and to Sabbaths and to sacraments: but, all the time, all these things are but so many cisterns. All these things, taken together, are not the Fountain. God is the Fountain. And when we return to God, when we lay our pipe up to the true Fountain of living waters,--then we taste an immediateness of communion, and an inwardness of consolation, and a strength of assurance, and a solidity of peace, and a fulness of joy, that are known to those only who truly return to the Most High. Until we are able to say,--and that not out of a great psalm only but much more out of a great personal and indisputable experience,--"Whom have I in heaven but Thee? and there is none upon earth that I desire beside Thee. My flesh and my heart faileth: but God is the strength of my heart, and my portion for ever." 

===================================================================
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