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Internal cross-references

are provided in the following format: €.8. §3.2.1 refers to
Chapter 3, Section 2.1.

PARTI

ENOCHIC BOOKS
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concerning an Aramaj i

e fragmemsr)nia':ri Xorlage, which he
Atti del Convegno Interng
f:ultura, 48; Rome: Acad
idem, Is Biblical Hebrew q
(Wiesbaden: Otto Harrass

Chapter 1

INTRODUCTION AND METHODOLOGY: 1 ExocH

1. General Background

In 1773, Scottish traveller J.
Apar3: ttisk ‘ James Bruce returne
kno}:v lsln:sa,[ Igilnogcn'r:gl with him three Ethiopic Msds t:f I;::rll::tp : o
lished i £ c h One of the.se, Oxford Bodleian Ms 4 w::nl : Db
sl e B (g)f sth etr;;nslatlon In 1821.2 Prior to this, only’ telastisui) ,
Comica Sy o | 1(::]( of 3Enoch and allusions in Greek Lat? 4
the Bteen e own, :I'l)e earliest Ethiopic Mss con;e fr o
two mary o nd s ;aenth centuries AD.* Black dates the earlier of o
fourth pesir D|a5 Greek MsSS, the Chester Beatty Pa; o e
rth ry 2 Nevertheless, it has long been clp ar oot the
ch form 1 Enoch derive f; e o e

rom the Judaj
. and ' . 1Sm of the
orlgioais s anslations coming

2. For the details, see Mili
s J.T. Milik (ed.), T
of Qumrén Cave 4 (O . )» The Books of Enoch: Aramai
3. Milik, Boe (Oxford: Clarendc_m Press, 1976), p.v. ic Fragmenss

5. Apocalypsis Henochi Graece, p. 7

6. E.g. RH. Ch
arles, APOT, 11, pp. 171-77. cf. E. Ullendorff’s argument

aprc?o;e: (prior to the publication of the
; ' riage” of the Ethiopic Text of E; 7, i
:zo‘nale dt‘Studl Etiopici (Problemi attuali di sci?azCh. , ll_’
mia Nazionale dej Lincei, 1960) Pp. 259- i
Lafzguage.’ Studies in Semitic Langua, e..r nd
owitz, 1977), pp. 172-81. s

n Aramaic “Vorj

67; repr. in
Civlizations
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However, it has long been the discovery that material in the
Qumran fragments corresponds to small sections of the Ethiopic text
which has shed considerable light on the early history of this litera-
ture. It is now virtually certain that the original language—with per-
haps some small exceptions in Hebrew—was Aramaic.! The presence
of Enochic material in the Qumran library raises the question of
whether it was composed by the Qumran community or rather was
brought to the settlement on the northwest shore of the Dead Sea,?
having been composed by others. It is, in fact, most unlikely that the
Enochic writings were the products of the Qumran writers.?

A matter of terminology should first be clarified. We now possess
1 Enoch in Ethiopic (which represents the most complete text), vari-
ous MSS corresponding to about one third of the Ethiopic text in
Greek (viz., 1.1-32.6, 89.42-49, 97.6-104.13 and 106-107), and cor-
responding Aramaic material, which is, unfortunately, extremely
fragmentary.® Moreover, there are also the previously mentioned
quotations and allusions known in Coptic, Syriac and Latin.’

1. Cf. M. Black, The Book of Enoch or 1 Enoch: A New English Edition (Leiden:
Brill, 1985), pp. 185-86 and idem, Apocalypsis Henochi Graece, p. 6.

2. There is general agreement among scholars that the sect established itself at
Qumran around the middle of the second century BC. See, e.g., J.T. Milik, Ten
Years of Discovery in the Wilderness of Judaea (SBT, 26; London: SCM Press,
1959), pp. 49-51; F.M. Cross, The Ancient Library of Qumran and Modern Biblical
Studies (Garden City, NY: Doubleday, rev. edn, 1961), pp. 57-61; J. Allegro, The
Dead Sea Scrolls: A Reappraisal (Harmondsworth: Penguin Books, 2nd edn, 1964),
pp. 94-95; R. de Vaux, Archaeology and the Dead Sea Scrolls (Schweich Lectures
of the British Academy, 1959; London: Oxford University Press, rev. edn, 1973);
E. Schiirer, The History of the Jewish People in the Age of Jesus Christ (175 BC-AD
135) (trans., rev. and ed. G. Vermes and F. Millar; 3 vols.; Edinburgh: T. & T.
Clark, 1973-87), I, pp. 586-88; J.H. Charlesworth, ‘Origin and Subsequent
History of the Authors of the Dead Sea Scrolls: Four Transitional Phases among the
Qumran Essenes’, RevQ 10 (1980), pp. 213-33; R.T. Beckwith, ‘The Pre-History
and Relationships of the Pharisees, Sadducees and the Essenes: A Tentative
Reconstruction’, RevQ 11 (1982), pp. 41-46; D. Dimant, ‘Qumran Sectarian
Literature’, in Jewish Writings of the Second Temple Period (ed. M.E. Stone:
Philadelphia: Fortress Press, 1984), pp. 542-47. ’

3. See below for palacographic evidence.

4. J.T. Milik (‘Fragments grecs du livre d’Hénoch [P. Oxy. XVII 2069]’,
Chronique d'Egypte 92 [1971], pp. 321-43) also says he has identified two frag-
ments in Greek, corresponding to parts of I Enoch 77-78 and 85-87.

5. Cf. Milik, Books of Enoch, pp. 78-83 and S.P. Brock, ‘A Fragment of Enoch
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However, Charlesworth has noted the potential for confusion in the
use of the name ‘I Enoch’ for all versions, suggesting that ‘/ Enoch’
be used for Ethiopic Enoch, and ‘Aramaic Enoch’ for the Qumran
material.! Methodologically this is helpful, since there are numerous
variations between the Aramaic and Ethiopic versions. Moreover, the
astronomical section (I En. 72-82) is apparently more a summary
than a translation of the longer Aramaic material corresponding to it.
Thus, ‘1 Enoch’ will be used to refer to the Ethiopic version, with its
system of chapter and verse numbering. When evidence from the
Greek or Aramaic versions is cited, the particular source will be indi-
cated, such as 4QEn? from Qumran, or the Greek Gizeh Papyrus.

.The c9mposite nature of Ethiopic Enoch has long been recognized.
Five major sections have been identified, a typical arrangement being:
the Book of Watchers (chs. 1-36), the Book of Parables (chs. 37-71),
the Astronomical Book (chs. 72-82), the Book of Dreams (chs. 83—
90), and the Epistle of Enoch (chs. 91-1 07).2 However, it should not
be assumed that 7 Enoch as we know it, or at least J Enoch without
the Parables, already existed as a single ‘book’ during the period of
the sect’s occupation of Qumran.

Milik has concluded, on palaeographic grounds, that the oldest copy
of Aramaic material from the Book of Watchers (4QEn?) comes from
the first half of the second century BC, while the oldest text of the
As.tronomical Book (4QEnastr?) derives from the early second or late
third century BC. Such dates require the originals to have been written
prior to the establishment of the community at Qumran. The oldest
copy of the Book of Dreams comes from the third quarter of the
second century BC, and for the Epistle of Enoch, the date given is
mid-first century BC.> Milik does admit that in his dating techniques

in Syriac’, JTS ns 19 (1968), pp. 626-31.

1. J.H. Charlesworth, ‘The SNTS Pseudepigrapha Seminars at Paris and
Tiibingen on the Books of Enoch’, NTS 25 (1979), p. 315 n. 2.

'2. So Milik, Books of Enoch, P. 5. Note, however, that although these ‘book
titles’ have some relevance in relation to the literary history of Ethiopic Enoch, they
should not be allowed to conceal the fact that the history of the Ethiopic text is much
more complex than the set of five titles might suggest. E.g., see the discussion about
the Astronomical Book (see below, §1.4), and note that the Epistle of Enoch includes
material from a once-separate Noah tradition (I En. 106-107).

3. Milik, Books of Enoch, pp. 5, 7-8, 22-23, 41, 49, 273.

1. Introduction and Methodology 21

‘there is a fairly wide margin of error’,! but Beckwith, arguing from
content and referring to the original composition, has also concluded
that the Astronomical Book and the Book of Watchers ‘are the earliest
of the four books, going back. . . probably to a period around or
before the end of the third century BC’.?

2. 1 Enoch and the Qumran Community

This study considers the roles of angels® in the Enochic literature and
in certain other writings found at Qumran. The comparisons made
will add weight to the view that the members of the Qumran com-
munity, taken in this study to be a branch of the Essenes,* did not

1. Books of Enoch, pp. 5, 7.

2. R.T. Beckwith, ‘The Earliest Enoch Literature and its Calendar: Marks of their
Origin, Date and Motivation’, RevQ 10 (1981), p. 367.

3. By way of general definition, the term ‘angels’ is taken to mean spiritual beings
who have been created by God. Their normal abode is heaven, though, as servants
of the creator, they can be assigned tasks on the earth. Belief in the existence of such
beings is common to the various OT writers and the authors of the period in focus in
our study, the last two centuries BC and the first AD. For a general discussion about
angels in the OT, see B.J. Bamberger, ‘Angels and Angelology’, EncJud, 11, pp.
956-61.

4. The view that the Qumran sectaries represented a branch of the much larger
group of Essenes is held by the great majority of scholars. So P. Wemnberg-Mgller,
The Manual of Discipline: Translated and Annotated with an Introduction (STDJ, 1;
Leiden: Brill, 1957), pp. 19-20; Milik, Ten Years, pp. 89-92; K. Schubert, The
Dead Sea Community: Its Origin and Teachings (London: Adam & Charles Black,
1959), pp. 28-41; Cross, Ancient Library, pp. 53-70; A. Dupont-Sommer, The
Essene Writings from Qumran (Oxford: Basil Blackwell, 1961), pp. 39-67; A.R.C.
Leaney, The Rule of Qumran and its Meaning: Introduction, Translation and
Commentary (Philadelphia: Fortress Press, 1966), pp. 31-33; W.F. Albright and
C.S. Mann, ‘Qumran and the Essenes: Geography, Chronology, and Identification
of the Sect’, in The Scrolls and Christianity (ed. M. Black; London: SPCK, 1969),
pp. 11-25; J.A. Fitzmyer, ‘Prolegomenon’, in Documents of Jewish Sectaries
(ed. S. Schechter; 2 vols. in one; New York: Ktav, 1970), p. 16, and esp. pp. 22-
23; G. Vermes, Post-Biblical Jewish Studies (SJLA, 8; Leiden: Brill, 1975), p. 3;
Charlesworth, ‘Authors of the Dead Sea Scrolls’, pp.213-33; Beckwith,

‘Pharisees, Sadducees and Essenes’, pp. 41-46. Fitzmyer (‘Prolegomenon’,
p. 16), following Milik (Ten Years, pp. 89-92), relates the Qumran Essenes to three
other groups of Essenes—those in camps (mentioned in the Damascus Covenant),
those living in towns and villages in Palestine (as indicated by Josephus, War 2.8.4
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actually compose the Enochic writings, but rather carried these previ-
ously composed documents to Qumran. Certain differences will
emerge between the Enochic writings and those considered to be the
products of the sectaries themselves.!

Archaeological evidence indicates that the settlement was built on
ancient ruins at Qumran on the northwest shore of the Dead Sea in the
second half of the second century BC.2 This first stage of the site’s
habitation by the Qumran sect continued till (probably?) the
earthquake of 31 BC. The second stage extended from some point in
the reign of Archelaus (4 BC-AD 6) till the Jewish War, when the set-
tlement was burned about AD 68, apparently under Roman attack.

As already noted, Qumran material from the Book of Watchers and
the astronomical texts predates the establishment of the Qumran set-
tlement. The history of the Book of Dreams and the Epistle of Enoch
in relation to the Qumran community is less clear. The fact that two
of the Enochic books were not composed at Qumran does not pre-
judge the matter for the other two. On Milik’s dating, the Aramaic
fragments were written after the establishment of the community, so
the palaeographic evidence only serves to give an upper limit to the

§124), and the Therapeutae of Egypt (as mentioned by Philo, Vir. Cont. 3-11
§§21-90).

1. P.R. Davies (‘Eschatology at Qumran’, JBL 104 [1985), p. 45) writes of ‘a
number of works which, although present in the Qumran library, are generally con-
ceded to have been written outside it. . . it seems a fruitful working hypothesis that
such literature was Essene or Essene-related without being specifically Qumranic’.
Davies is thinking of the Qumran Essenes as a sub-group of the larger Essene
movement, and, indeed, of a group whose roots g0 back to the Judaean exiles in
Babylon. Most scholars do not hold to this view of Essene origins. See the
Bibliography for works by Davies and by J. Murphy-O’Connor. Authors in the pre-
vious note hold the majority view. Charlesworth (‘Authors of the Dead Sea Scrolls’,
P- 221) summarizes the generally held position conceming the non-Qumran prov-
enance of I Enoch and the related Jubilees: ‘Jubilees and 1 Enoch 72-82’ are
‘documents strikingly similar to many of the Dead Sea Scrolls and certainly com-
posed prior to the Essene exodus’ [to found the community at Qumran]. On the
identification of documents which originated within the sect, see §7.2.

2. See Charlesworth, ‘Authors of the Dead Sea Scrolls’, who summarizes the
general consensus of scholars concerning the history of the community. See also
G. Vermes, The Dead Sea Scrolls in English (Harmondsworth: Penguin Books, 2nd
edn, 1975), pp. 53-57.

3. Cf. Schiirer, History of the Jewish People, 11, p. 587.
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period in which the original compositions must have been written.
4QEnfis our earliest copy of the Book of Dreams, being dated to th.e
third quarter of the second century BC.! The Epistle o_f Enoch is
represented only in 4QEng, which dates from about the middle of the
first century BC.? The present study will lend incidental support to the
idea that the Book of Dreams and the Epistle of Enoch, along with the
Book of Watchers and the Astronomical Book, are Enochic writings
not actually composed at Qumran. The first half of the study will
consider these four Enochic books. However, the Book of Parables, as
found in Ethiopic Enoch, will be excluded, for reasons discussed
below.

3. The Necessity of Using the Ethiopic and Greek Versions

A fundamental methodological issue concerns the use of the Ethiopic
and Greek texts as primary sources, for the community at Qumran
used Aramaic versions of Enochic material, not Ethiopic and Greek.
It could appear at first sight that the comparison of views in the sect.’s
own writings with those in the Aramaic version of the Enochic writ-
ings might be straightforward. Yet in practical terms it is not posgble
to make much progress if the only Enochic texts to be used consist of
the Aramaic material. It is far too fragmentary.> So the question of
whether it is valid to use the Ethiopic and Greek texts in association
with the Aramaic evidence forces itself upon us. If we read an
Ethiopic or Greek version, are we reading a fair approximation to
what a Qumran sectary would have read? It might appear from

. Milik’s account that we now possess very substantial parts of Ethiopic

Enoch in Aramaic. He writes:

For the first book of Enoch, the Book of Watchers, we can calculate that
exactly 50 per cent of the text is covered by the Aramaic fragments; for the
third, the Astronomical Book, 30 per cent; for the fourth, the Book of
Dreams, 26 per cent; for the fifth, the Epistle of Enoch, 18 per cent.

1. Books of Enoch, p. 41.

2. Milik, Books of Enoch, p. 5.

3. Cf. the conservative remark of G. Vermes (‘Methodology in the Study of
Jewish Literature in the Graeco-Roman Period’, JJS 36 [1985), p. 152) that Qumran
alone ‘would offer no more than a very partial and fragmentary’ picture.

4. Books of Enoch, p. 5.
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However, Black says that ‘the Aramaic fragments amount disappoint-
ingly to no more than 5 per cent of the Ethiopic book’.! Knibb has
found that the Aramaic evidence corresponds to parts of about 200
verses in the Ethiopic out of a total of over 1000, but he points out
that ‘we are very far from possessing the equivalent in Aramaic of
196 verses of the Ethiopic version’, due to the damaged state of the
Qumran fragments.2 Nevertheless, he concedes that the Greek and
Ethiopic versions are ‘a not too unreliable guide to the Book of Enoch
as it was known at Qumrén’.3 Certainly there are differences, but gen-
erally these are relatively minor, at least apart from the case of the
Astronomical Book, which is discussed below. In support of this state-
ment it is sufficient to refer to the detailed textual work of Knibb,
who has provided photographs of the Rylands Ethiopic MS 23, a
translation of it, a critical apparatus compiled from over thirty MSS,
and text-critical notes in the light of the Aramaic fragments.*

4. The Astronomical Book: 1 Enoch 72-82

However, for the Astronomical Book (I En. 72-82), direct correla-
tion is much lower. Certain sections of the Aramaic do more or less
correspond to the astronomical section of Ethiopic Enoch. 4QEnastr®
can be related to / En. 76.13-77.4, 78.4, 78.9-12, 79.3-6, 78.16-79.2
and 82.2, 9, 13. 4QEnastr® is related to I En. 76.3-10, 76.13-77.4 and
78.6-8, while 4QEnastrd is possibly to be linked with I En. 82.20.5
However, considerable portions of astronomical material correspond
directly with nothing in the Ethiopic. Thus, 4QEnastr® and much of
4QEnastr® discuss the phases of the moon, giving material which is
absent from the Ethiopic.® Furthermore, certain Ethiopic material
cannot be directly linked to the Aramaic at all, such as I Enoch 72~
75, which describes the movements of sun and moon in relation to the
Enochic 364-day calendar.” It seems very likely that the translator(s)
of the original Aramaic compiled information representative of

Book of Enoch, p. 1.

Ethiopic Book, 11, p. 12.

Ethiopic Book, 11, p. 13.

Ethiopic Book, 11, passim.

Milik, Books of Enoch, pp. 6, 284-97.

So Milik, Books of Enoch, pp. 7-8, 274-84.
Milik, Books of Enoch, p. 274. :
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the calendrical essentials of the Aramaic texts, eliminating much of
the tedious repetition of the movements of the heavenly bodies and
calendrical calculations.

None of this makes much difference to the present study. As we
shall see later, in these chapters in the Ethiopic, Enoch is instructed by
the archangel Uriel,2 who has special responsibilities in the calendrical
and astronomical realms.®> While the name ‘Uriel’ itself is not pre-
served in the Aramaic corresponding to these sections, there is no
conflict between the general angelology of the Aramaic and Ethiopic
materials. Certain other problems are associated with these chapters in
the Ethiopic and will have to be dealt with when the astronomical sec-
tion'is considered as a whole.* Thus I will proceed on the general
assumption that the Ethiopic version, supplemented by the Greek, will
not lead us far astray with our particular topic. Aramaic material cor-
responding to the Ethiopic will, of course, be consulted as the primary
source whenever it is available.

5. The Book of Parables: 1 Enoch 37-71

Nothing has been said so far about the Book of Parables, 1 Enoch 37~
71 in the Ethiopic MSS. In fact, no MS corresponding to any part of
I Enoch 37-71 has been recovered from Qumran.’

In relation to the present study, it is necessary to decide whether to
consider the angelology of the Book of Parables when comparing the
views expressed in the writings of the Qumran community with those

- in the Enochic writings. On the one hand, the Book of Parables is a

thoroughly attested part of the Ethiopic MS tradition. On the other, it
is not known in a Greek version, and appears to have been unknown at
Qumran. Of course, mere absence of the Book of Parables from the
Qumran fragments neither in any way proves that this writing was not

1. Cf. Milik, Books of Enoch, pp. 274-75 and Black, Book of Enoch, p. 10.

2. Simplified spellings for the names of angels will normally be used. E.g.,
‘Sariel” will be used for the name S\, rather than a strict transliteration. Similarly,
other names will be simplified, such as ‘Shemihazah’ for Semihazah and ‘Asael’ for
‘ASa’el. .

3. The same tradition is also found in the astronomical section of the Book of
Watchers, 1 En. 33-36. E.g., 1 En. 33.3.

4. See below, §4.2.

5. Milik, Books of Enoch, p. 4.
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known to the sect, nor that it did not exist at the time when the sect
lived at Qumran.! For example, it might not have been known to those
assembling the library, or it might have been consciously rejected for
some reason,” or it might not have been copied very often by the
Qumran community, so that no fragments survived.

The whole matter of the complex and still-debated question of the
date of composition of the Book of Parables has been reviewed
recently by Black,® who favours a date in ‘the early Roman period,
probably pre-70 AD’.# Milik has argued for a date of around AD 270,5
but this proposal has not found general scholarly acceptance.®

The issue is by no means yet resolved, but the indications are that
the date of composition of the Parables was too late for it to have
been available to the Qumran community. This consideration, together
with the fact that no fragment of the book has yet been recovered
from Qumran, has led to the decision to exclude 1 Enoch 37-71 from

1. J. Albertson (‘An Application of Mathematical Probability to Manuscript
Discoveries’, JBL 78 [1959], pp. 133-41) has argued on mathematical grounds that
it is extremely unlikely that the Parables did exist at the time the Qumran scribes were
copying their Mss. However, this type of calculation is subject to many problems.
There are numerous unknowns involved, and the actual number of MSS that have
survived is rather too small for the satisfactory application of statistical methods.
Albertson’s work has been severely criticized on technical grounds by H.E. Robbins
(‘Comments on a Paper by James Albertson’, JBL 78 [1959), pp. 347-50), and
no conclusion concerning the existence of the Parables should be drawn from his
calculations. :

2. Cf.].C. Greenfield and M.E. Stone, ‘The Enochic Pentateuch and the Date of
the Similitudes’, HTR 70 (1977), p. 55. C.L. Mearns (‘The Parables of Enoch—
Origin and Date’, ExpTim 84 [1978), p. 118) thinks that the Parables are a very
early Jewish-Christian work, and that as such they would have been rejected by the
Qumran sect.

3. Book of Enoch, pp. 183-84, 187-88.

4. Book of Enoch, p. 188.

5. Books of Enoch, pp. 95-96.

6. See, e.g., C.L. Mearns, ‘Dating the Similitudes of Enoch’, NTS 25 (1979),
pp. 36-69 and idem, ‘Parable of Enoch’, pp. 118-19, who proposes a date of AD
40-50; M.A. Knibb, ‘The Date of the Parables of Enoch: A Critical Review’, NTS
25 (1979), pp. 345-59, who suggests the end of the first century AD. J.C. Hindley
(“Towards a Date for the Similitudes of Enoch: An Historical Approach’, NTS 14
[1968], pp. 551-65) had earlier argued for a date of about AD 115.
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this study.! Our interest will rather centre on the four sections of
1 Enoch that were known in Aramaic versions at Qumran.

6. The Book of Giants

In addition to the Enochic books discussed above, Milik mentions
thirteen Qumran fragments which he has identified as belonging to six
copies of a work very similar to the Manichaean Book of Giants.> The
Book of Giants in its Manichaean form is one of seven works
attributed to Mani, a son of Parthian aristocracy bom in AD 216 and
brought up in an Elkesaite camp in southern Babylonia. There he
leamed a particular Jewish-Christian tradition which had originated in
Palestine. The Cologne Mani Codex® purports to contain excerpts
from an Enochic writing that has definite affinities with parts of
Ethiopic Enoch, though there are also differences. Thirty years prior
to the publication of the Codex, Henning had argued that one of Mani’s
sources was the Book of Enoch, but that he had made certain adapta-
tions (which do not concern us at present). Milik has now linked
Mani’s Book of Giants, not with the Book of Enoch, but with the
Book of Giants as identified at Qumran.’ Enoch is named in two texts
published by Milik,® and it is clear, on the basis of its contents, that
4QEnGiants is related to the Enoch cycle. Yet the nature of the
relationship is by no means obvious. As Black has observed, ‘Milik’s
identification of these fragments on the Giants with the surviving
Sogdian fragments of the Manichaean book is a brilliant piece of
detective work’.” However, it is the nature of the relationship which is

~ of concern to us, for Milik has firmly asserted not only that

4QEnGiants is Enochic, but that it constituted a fifth Book of Enoch at

1. This is not to suggest that the angelology of the Parables is not of significant
interest in its own right, but merely that it lies outside the scope of the present
investigation.

2. Books of Enoch, pp. 309-17.

3. Cf. Greenfield and Stone, ‘Enochic Pentateuch’, pp. 62-63. For the text, see
L. Koenen and C. Romer, Der Kéiner Mani-Kodex: Herausgegeben und iibersetzt
(Papyrologia Coloniensia, 14; Opladen, 1988).

4. W.B. Henning, ‘The Book of the Giants’, BSOAS 11 (1943), pp. 52-53.

5. Books of Enoch, pp. 298-301.

6. Books of Enoch, p. 305 (4QEnGiants® 1 ii 21); p. 315 (4QEnGiants? 8 4,
cf. Pl. xxxii).

7. Book of Enoch, p.9.
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Qumran—forming, with the other four, an Enochic ‘Pentateuch’.!
The Book of Giants, he claims, was subsequently replaced in the
Enochic corpus by the Book of Parables, at some time after the com-
position of the Parables around AD 270.2 If it were able to be shown
that the Qumran sectaries utilized a formal collection of Enochic
writings as an Enochic Pentateuch, then the present investigation
would need to give thorough attention to the Book of Giants.
However, Greenfield and Stone have argued cogently that Milik’s
hypothesis is without adequate basis, and call it ‘pure supposition’.3
Black has also argued against the idea of an Enochic Pentateuch,
pointing out that it appears that no actual Enochic Astronomical Book
ever existed at Qumran anyway.*

If Black is right, and the mass of astronomical texts recovered at
Qumran makes it likely that he is, then this further undercuts the
‘Pentateuch’ theory. It seems clear that there was no collection at
Qumran of five distinct books of Enoch in a manner analogous to the
Mosaic Pentateuch.’ This fact severely weakens any case that might be
made for the consideration in this study of the Book of Giants along
with the other four Enochic writings to be investigated. Moreover, I
have argued that the Ethiopic and Greek versions will not give us too
unreliable a guide to the Enochic writings read at Qumran. In view of
the absence of the Book of Giants from these versions, there seems to
be no reason to seek to supplement the fragments of the Aramaic
Book of Giants with the various Manichaean fragments, such as those
published by Henning,® and to include the Book of Giants in this

1. Books of Enoch, p. 58.

2. Books of Enoch, p. 98.

3. ‘Enochic Pentateuch’, p. 65. For a detailed discussion of arguments against
Milik’s suggestion, see M.J. Davidson, ‘Angels at Qumran: A Comparative Study of
1 Enoch 1-36; 72-108 and Sectarian Writings from Qumran’ (unpublished PhD
dissertation, University of Queensland, Brisbane, 1988), pp. 16-21.

4. Book of Enoch, p. 10.

5. Itis, however, interesting to note that eventually an Ethiopic version with five
major sections was produced, thereby associating the Book of Watchers, the Book of
Parables, the Astronomical Book, the Book of Dreams and the Epistle of Enoch. We
cannot be certain why these five particular books were arranged in the order they
were, though the suggestion of D. Dimant (‘The Biography of Enoch and the Books
of Enoch’, VT 23 [1983], pp. 14-29) that they are organized around a biographical
theme, is attractive.

6. ‘Book of Giants’, pp. 52-74.
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study. The status of this Aramaic Giants material in relation to the
four Enochic books chosen for this investigation is uncertain.!

However, another factor supports the decision to exclude the
Aramaic Book of Giants. Both it and the Manichaean material are
essentially just elaborations of the fall of the watchers and associated
matters.? This means that either the Book of Watchers or the Book of
Giants is largely redundant. It is thus somewhat curious to find Milik
suggesting that, in the supposed Qumran collection, 4QEnGiants
would have come after ch. 36.3 For it would thereby repeat, with
elaboration,* part of I Enoch 6-16, but be separated from it by the
account of Enoch’s journeys (I En. 17-36).5

In summary, then, the Enochic material that will be addressed in
this study will be based on Ethiopic Enoch without the Parables (chs.
37-71). The Ethiopic text, along with the Greek fragments, will be
taken as a generally satisfactory guide to the corresponding Enochic
material known to the Qumran community. However the fundamental
text, inasmuch as it is available, must be the Aramaic from the
Qumran library itself. In view of the uncertain status of the Aramaic
Book of Giants in relation to the other writings attributed to Enoch,
4QEnGiants fragments will not form part of the focus of our study.

7. The Declining Use of Enochic Writings at Qumran

An intriguing matter which concerns the apparently declining
popularity of Enochic writings at Qumran is raised by Milik. He
writes:

1. Cf. Knibb (Ethiopic Book, I, p- 13) in relation to a specific case (I En.
84.2-4, 6): ‘Also, the precise nature of the relationship (if there is one) between
4QEnGiants® 9 and 10 and the Ethiopic version of 84.2-4 and 6 is unclear. . . ’

2. E.g., names are assigned to some of the sons of the fallen watchers. Baragel’s
son is Mahawi; the leader of the watchers, Shemihazah, has two sons named Ohyah
and Hayah (Milik, Books of Enoch, pp. 311-13),

3. Books of Enoch, p. 310. Logically, it could have been incorporated in the
Book of Watchers at some earlier point. Cf. Black, Book of Enoch, p. 10.

4. Cf.G.W.E. Nickelsburg, “The Bible Rewritten and Expanded’, in Stone (ed.),
Jewish Writings of the Second Temple Period, p. 96: ‘The stories about the giants
are surely secondary to / Enoch 6-11 and presume the action in the latter. They may
have been composed as complements to 7 Enoch 12-16. . . *

5. Milik, Books of Enoch, p. 310.
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righteous will be blessed (I En. 1.8). Then chs. 2-5 describe how the
works of God keep to their proper order. This applies to the heavenly
bodies, seasons, trees, and seas and rivers. Wicked people have aban-
doned God’s commands (I En. 5.4), so judgment is ahead for them,
while the righteous will enjoy forgiveness of sins, mercy and peace,
and inherit the earth (I En. 5.5-9).

Thus, these early chapters prove a fitting introduction to the whole
collection of books in Ethiopic Enoch, in which the themes of the
disturbance of the divinely established order and its restitution, along
with judgment for the offenders and the control of God over the
whole cosmos, constitute leading motifs in a complex work. It is these
ideas of divine judgment and blessing which are prominent in the
theophanic discourse of I Enoch 1.

The section is modelled in part on Deuteronomy 33,! which com-
mences, ‘This is the blessing with which Moses the man of God
blessed the children of Israel. . . ’ and then describes Yahweh’s theo-
phany, coming from Sinai, Seir and Paran, and ‘from the ten thou-
sands of holy ones’ (Deut. 33.2). / Enoch begins: ‘The words of
blessing, according to which Enoch blessed the righteous elect. . .’
(1 En. 1.1). Here however, in I En. 1.4, God is going to tread upon
the earth on Mt Sinai, not come from it, as in Deut. 33.2.2

The points of contact with Deut. 33.2 are general rather than precise.
The mention of Sinai suggests the giving of the Law, and VanderKam®
and Hartman* have adduced various Jewish texts which utilize the
Sinai motif but which, like I Enoch 1-5, cast it in an eschatological

1. As noted by J. VanderKam, ‘The Theophany of Enoch I 3b-7, 9°, VT 23
(1973), pp. 132, 136-37, 148-49, and P.D. Miller, The Divine Warrior in Early
Israel (Cambridge, MA: Harvard University Press, 1973), pp. 141-42.

2. The sense may be that Yahweh comes with his retinue of holy ones, rather than
leaving them behind. This has been argued by F.M. Cross and D.N. Freedman, ‘The
Blessing of Moses’, JBL 67 (1948), pp. 198-99. Cf. VanderKam, ‘Theophany’,
pp. 148-49 and Miller, The Divine Warrior, pp. 78-79. In this case, I En. 1.9 and
Deut. 32.2 would be identical. It is possible that &3 *»on 7w means “Yahweh of
Sinai came’, rather than ‘Yahweh came from Sinai’, as in the RSV rendering. The
point is argued by F.I. Andersen and D.N. Freedman, Amos: A New Translation
with Introduction and Commentary (AB, 24a; Garden City, NY: Doubleday, 1989),
pp. 224-25. Either way, the idea is different from that in 1 En. 1.4.

3. ‘Theophany’, pp. 136-50.

4. L. Hartman, Asking for a Meaning: A Study of 1 Enoch 1-5 (ConBNT, 12;
Lund: Gleerup, 1979), pp. 40-48.
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framework. The theophany of / Enoch 1 stands in a well-attested tradi-
tion. The God who manifested himself in the giving of the Law is now
to come in the future to judge the world in accordance with that Law.!

The eternal God comes as conqueror (/ En. 1.4).2 Fear will seize
‘all’, presumably all people,® while the watchers or fallen angels? will
shake, as will the mountains (/ En. 1.5-6). The judgment envisaged is
probably universal, falling on both human beings and angels. I En. 1.7
is reminiscent of the Deluge terminology: ‘all that is upon the earth
shall perish’.¢ The judgment of which Enoch speaks is future, how-
ever, ‘for a generation remote’ (I En. 1.2).

The mighty God does not come alone, but with ‘ten thousand holy
ones to execute judgment upon all’ ( En. 1.9). For this verse we have
evidence from Aramaic, Greek and Ethiopic texts.” w*p is clearly
visible in 4QEn® 1.1.15, and is restored by Milik thus: "n]w*p.% The
term @YIp is found frequently in the OT as a designation for God,’ but
is also used of angels.!” pwp refers to angels here (/ En. 1.9) and in

1. Cf. A. Dillmann, Das Buch Henoch (Leipzig, 1853), p. 90, quoted by
VanderKam, ‘Theophany’, p. 137.

2. For a discussion of the motif of conqueror, see VanderKam, ‘Theophany’,
pp. 136, 138-39. The author apparently utilizes two motifs which are not necessarily
interdependent. God is a victorious conqueror who executes punishment deemed
appropriate by God the judge. Although the imagery in  En. 1 does not mention an
assize in relation to what it calls a ‘judgment’, this motif is probably to be thought of
as being in the background. Judgment in the sense of an assize is implied later in the
Book of Watchers (1 En. 22.4-13). 1t is explicit in the Book of Dreams (I En.
90.26-27) and the Epistle of Enoch (I En. 100.4-11).

3. Cf. 1 En.102.3, ‘the children of earth shall tremble’, another context in which
angels are associated with the divine vengeance. Here the courtroom motif is nearby
in I En. 103.2, in a section which shows a great deal of internal cohesion.

4. See below, §2.2.2, for the term ‘watcher’.

5. So Black, Book of Enoch, p. 108. Charles (Book of Enoch, p.7) thinks it
refers to humans only.

6. Cf. Gen. 6.7, 13 and especially v. 17.

7. G has: obv 1ailg pupldowv avTod kal 10ig @yiotg avtod which is pre-
sumably to be understood as equivalent to Ryl (except that it lacks ‘his’). Ryl reads:
bate'kefit geddusan (‘with ten thousand holy ones’).

8. Books of Enoch, p. 184 and pl. ix.

9. E.g. 2 Kgs 19.22; Job 6.10; Pss. 71.22; 78.41; 89.19 (Eng. 89.18); Isa. 1.4;
5.19; 40.25; 48.17; 60.9; Jer. 50.29; Ezek. 39.7; Hos. 11.9; Hab. 1.12.

10. E.g. Job 5.1; 15.15; Ps. 89.6, 8 (Eng. 89.5, 7); Dan. 8.13 and Zech. 14.5.
While OT writers have used the term for both God and angels, I Enoch normally
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1 En. 122, 14.23, 81.5, 103.2 and 106.19. ‘Holy angels’ is used in
1 En. 20.1-7, 21.5, 9, 22.3, 24.6, 27.2, 32.6, 93.2, and ‘holy ones
of heaven’ at / En. 9.3. Thus according to I En. 1.9, God the judge
will appear with the glorious entourage that normally surrounds his
throne,! to punish the wicked and vindicate the righteous. The motif
of an angelic host that accompanies God in the process of punishment
in the world is also found in the OT. In the eschatological court scene
of Daniel 7, God is served by ‘a thousand thousands’ and ‘ten thousand
times ten thousand’ (Dan. 7.10). Zechariah 14 is also eschatological in
orientation. Yahweh has a day on which he will fight against the
nations: ‘the LORD your God will come, and all the holy ones with
him’ (Zech. 14.5). In this case, the angels appear to be associated with
the battle itself, having military rather than judicial functions. This
corresponds to their role in / En. 1.9. In both Zech. 14.5 and 1 En. 1.9,
Yahweh is a warrior, accompanied by an angelic host as he comes.?

1.2. Which the Angels Showed me: 1 En. 1.2

1 En. 1.2 announces both blessing for the righteous and judgment for
the godless, dominant themes in various parts of this Enochic litera-
ture. Enoch himself is the human communicator in the opening chap-
ter, as he will be in the whole corpus. In addition to the themes of
blessing and judgment, another recurring feature is the paramount
importance of revelation. God has opened Enoch’s eyes, although
what he actually receives is revelation not directly from God, but
mediated by angels. This will be Enoch’s experience time and again.

employs ‘great’ as well as ‘holy’ for God, as in I En. 1.3; 14.1; 25.3; 84.1; 92.2;
98.6; 104.9 rather than using ‘holy’ alone, though note that ‘the Holy One’ is used
for God in I En. 93.11 and in the Parables (1 En. 37.2). b &ywog occurs in I En. 1.2
(G), but is absent from the Ethiopic texts.

1. 1 Kgs 22.19; Ps. 82.1; Dan. 7.10. Cf. the seraphim (Isa. 6.2) and the living
creatures or cherubim (Ezek. 1.5-12; 10.3-22).

2. Cf. P.D. Hanson, The Dawn of Apocalyptic (Philadelphia: Fortress Press,
1975), pp. 126-27, 203-204, 315-16, for a discussion of this sort of divine warrior
motif in the development of apocalyptic eschatology.

3. Cf. 1 En. 10.1-2; 12.1-2; 17.2-3; 18.14; 22.1, 3; 24.6; 32.6; 81.1, 5; 93.2.
The means of revelation is somewhat different in the Book of Dreams, according to
which Enoch is informed through visions (I En. 83.1; 85.1), though angels are
involved there also (see §5.4.2.2).

2. The Book of Watchers (/) 35

The brief biblical statement in Gen. 5.24, R'ARA Nk TR 5mRm,
appears to have been understood by the Enochic authors to mean that
Enoch walked with the angels.!

Divine revelation through angelic intermediaries is familiar from
the OT. Ezekiel was conducted in the temple vision by one ‘whose
appearance was like bronze, with a line of flax and a measuring reed
in his hand’ (Ezek. 40.3; cf. 40.13, 17, 19, 24, etc.). This figure is to
be understood as an angelus interpres, an interpreting angel. In the
visions of Zechariah, the angel of Yahweh (™ 8n) frequently talks
with the seer and provides him with explanations concerning a variety
of subjects, from coloured horses to the dimensions of Jerusalem.?
Similarly, angels assist Daniel to understand heavenly matters.>

However, it is especially in certain non-canonical Jewish writings of
the last three centuries BC and the first AD that the idea of revelation
involving angels became a prominent and distinguishing feature in
what is now recognized as a specific literary form, the genre apoca-
lypse. In his study of apocalypses deriving from the eastern
Mediterranean area from mid-third century BC to mid-third century
AD, Collins found that all fifteen Jewish apocalypses he considered
involved revelation mediated by an otherworldly figure.* This is
certainly the case with I Enoch 1-36.

In this context in which revelation is given by the holy ones to
Enoch, the God who comes in judgment will do so ‘from the highest
heaven’ (&rd 100 ovpavod Tdv odpavdv) (I En. 1.4: G). The text
of Ryl has simply ’emsamay (‘from heaven’). It is likely that Black® is
correct in saying that ‘G. . . seems original’. At least there is biblical
precedent for the phrase in Deut. 10.14, 1 Kgs 8.27 = 2 Chron. 6.18,
2 Chron. 2.5 (Eng. 2.6) and Neh. 9.6. The Aramaic fragments lack it.

1. Cf. J.C. VanderKam, Enoch and the Growth of an Apocalyptic Tradition
(CBQMS, 16; Washington: Catholic Biblical Association of America, 1984),
p. 114,

2. E.g. Zech. 1.9, 12, 14; 2.2-4 (Eng. 1.19-21); 4.1, 4, 5; 5.5.

3. E.g. Dan. 7.16; 8.13, 15-16; 9.21; 10.16, 18.

4. J.J. Collins, Apocalypse: The Morphology of a Genre (Semeia, 14; Missoula,
MT: Scholars Press, 1979), p. 28.

5. Other examples of the phenomenon include: 2 En. 1.3-6; Apoc. Zeph. 2.1;
4 Ezra4.1; 3 Bar. 1.3; T. Levi 5.1. The list could readily be extended.

6. Book of Enoch, p. 106.
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The idea of an extended heaven, here perhaps of two heavens,! fits in
with the idea of mediated revelation, in that it is associated with the
emphasis on the relative remoteness of God as found in the last cen-
turies before the turn of the era.? The phrase, samaya samayat
(‘heaven of heavens’ or ‘highest heaven’, taking the construction as an
elative) occurs in Ryl in the Parables of Enoch (I En. 71.5). Its use
effectively locates God one step further away from the world of
human beings.?

‘Before leaving I Enoch 1, comment on Black’s translation of v. 2 is
necessary, for it includes the word ‘watchers’: ‘from the words of the
[watchers and] holy ones I heard all’.* He appears to be following
Milik’s restoration of 4QEn? 1 i 3.° Neither the Greek nor Ethiopic
versions have this term here. Watchers who have sinned and so have
cause to fear God’s judgment are certainly mentioned in / En. 1.5,
but that is to begin on a theme that receives extended treatment in
chs. 6-36. If the term is original in / En. 1.2, it will be referring to
good angels, as in Dan. 4.10, 14, 20 (Eng. 4.13, 17, 23), where the
phrase wp1 7w is found.®

The legend of the watchers is preceded by chs. 2-5, which compare
the orderly obedience of nature to the creator with the disorder in the
world of disobedient people. Israel has transgressed and spoken impi-
ously (I En. 5.4). In striking contrast, ‘all his works which he has
made for ever attend on him year by year; and all his works serve
him and do not change, but perform all his commands’ (/ En. 5.2).
Charles says, ‘This was a favourite theme with Jewish writers’,” and it
is possible that the editor(s) of I Enoch chose to utilize some similar

1. For a discussion of multiple heavens, ranging in number from two to ten, see
H. Traub, ‘ovpavdéc’, in TDNT, V, p. 511. '

2. Cf. J.H. Charlesworth, ‘A History of Pseudepigrapha Research: The
Re-emerging Importance of the Pseudepigrapha’, in ANRW, 11.19.1, pp. 81-84.

3. Cf. VanderKam, ‘Theophany’, p. 139.

4. Book of Enoch, p.25.

5. Books of Enoch, pp. 142, 144, Milik’s transcription and restoration read: jm
Tep [vw] oo,

6. If this is to be understood as a hendiacys, the phrase will mean ‘holy watcher’.
On ‘watchers’ as a term for angels, see further, present chapter, §2.2.2.

7. Book of Enoch, pp. 8-9. He mentions Sir. 16.26-28; T. Naph. 2.9; 3.2-3;
2 Bar. 48.9-10; Pss. Sol. 18.12-14 and I Clem. 20. There are no OT precedents for
using the order of nature as a basis for exhortation as in 1 En. 2-5. (Cf. VanderKam,
Apocalyptic Tradition, pp. 120-22.)
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work, such as parts of the astronomical description of the four seasons
in 4QEnastrd 1i 1-2.' Nevertheless, it is clear from the Qumran
evidence of 4QEn° that / En. 1.9 continued straight on to / En. 2.12
so that presumably, in the literary plan of the compiler(s) of the Book
of Watchers, the nature homily had its place. In fact, as it is now
found, it forms a fitting introduction to the major theme of the Book
of Watchers. It invites the reader to identify with righteousness, not
wickedness, of which a striking example follows in the account of the
angels that fell.®

Chapters 6-16 are concerned with the angels who sinned in having
sexual relations with women, with the consequences ensuing from
these liaisons, and with false teaching given by these angels to people.
This sin is in striking contrast to the co-operation of nature. Sinful
humans are similar to the fallen angels in that they, too, have spoken
against God (I En. 5.4). Consequently, they will know no peace
({1 En. 5.5), but rather ‘dissolution (and) execration’ (I En. 5.6). The
theme of blessing for ‘all who are without sin’ (/ En. 5.6), introduced
in 1.8, is reiterated here (I En. 5.6-9).

2. The Fall of the Watchers: 1 Enoch 6-11

2.1. Introduction: 1 Enoch 6-11 in Relation to 1 Enoch 12-16*
Chapters 6-11 describe the fall of certain angels and the introduction
of sin into the world. Among other things, the angels’ sin includes
coming to earth and marrying women. Consequently, the world is to
be deluged, though Noah will be saved, and the angels who sinned will
be punished. The earth itself will be restored, while humans will be
freed from sin and worship God forever.

Then chs. 12-16 introduce Enoch—he is nowhere mentioned in
chs. 6-11—and describe how he is taken up to be with the angels

1. Black, Book of Enoch, pp. 111, 418-19; Milik, Books of Enoch, p. 296.

2. Milik, Books of Enoch, pp. 84-85. ‘

3. This wisdom interest of the editor of I Enoch has been highlighted by
R.A. Coughenour, ‘The Wisdom Stance of Enoch’s Redactor’, JSJ 13 (1982),
pp. 47-55. The wickedness-righteousness theme is particularly prominent in the
Epistle of Enoch, discussed below, Chapter 6.

4. On the literary development of I En. 6-16, see C.A. Newsom, ‘The
Development of I Enoch 6-19. Cosmology and Judgment’, CBQ 42 (1980),
p. 321.
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(I En. 12.1-2). He is commissioned to inform the fallen angels that
they can expect ‘neither mercy nor peace’ (I En. 12.6), and is told of
the death of the giants, the offspring of the illicit union of the angels
and the women. However, he learns that from the deceased giants will
come evil spirits which will continue to cause destruction on the earth.
The link between chs. 6-11 and 12-16 is the statement in I En. 12.1,
‘And before these things Enoch was taken up...’ to be with the
angels in heaven. It is not obvious whether ‘these things’ refer to
everything that has been described in chs. 6-11, or to some more
limited aspect such as the commissioning of the archangels (chs. 10—
11).! Either way, Enoch is informed of what is to befall those who
disobey God. This then provides the setting, as Enoch makes the jour-
neys described in chs. 17-36, for the subsequent disclosure of
revelation about the structure of the cosmos and the future judgment.

2.2. ‘Watchers’ as a Term for Angels

In chs. 6-11 the angels that fall are called ‘watchers, children of
heaven’ (I En. 6.2). Watchers have been mentioned already, in 1 En.
1.5. The term occurs in Dan. 4.10, 14, 20 (Eng. 4.13, 17, 23), and in
certain non-canonical apocalyptic writings.2'p is generally taken to
be related to the Aramaic ™, ‘to be awake’, as is reflected in G’s
word, &ypfiyopog (cf. ypnyopelv, ‘to watch’). The Ethiopic, teguh, is
cognate with the verb tagha, ‘to watch over’?

The term in the Book of Watchers (I En. 1.5; 10.7, 9, 15; 12.4;
13.10; 14.1, 3; 15.2, 9; 16.1, 2) and in the Epistle of Enoch (I En.
91.15)* refers to angels who sinned. Yet not all watchers have sinned,
as ] En. 12.2, 3 makes clear. Elsewhere, the noun itself is not used but,
instead, angels are described as those who watch.> These watchers are

1. Thereisambiguity in G, npd todtev tdv Adéywv and Ryl, wa'emgedma kvellu
nagar (‘and before everything’ or ‘and before all the words’). Both Adyog and nagar
(no doubt reflecting Aramaic n>n) can mean ‘something spoken’ as well as ‘thing’.

2. Jub. 422; 7.21; cf. 5.1; T. Naph. 3.5; 1QapGen 2.1, 16. ‘Watchers’ in the
sense of unfallen angels occurs in / En. 12.2, 3; cf. 20.1 (as well as in the Parables);
Jub. 4.15; 4QMess ar 2.16, 18.

3. Black (Book of Enoch, p. 106) discusses some possible origins of the term.

4. These are the occurrences in Ryl. For G, see Appendix B.

5. 1 En. 20.1 (in Ryl but not G); 1 En. 82.10. Cf. the Book of Parables
(I En. 39.12-13; 61.12; 71.7), which mentions angels that do not sleep but
guard the throne of God.

L€ e e
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archangels such as Uriel, Raphael, Michael and Gabriel (I En.
20.1-8).! The Aramaic of 4QEn® 1 xxii 5 (= 1 En. 22.6), reads R»
R0, Both Ryl (mal’ak, ‘angel’) and G (tov &yyeAov) appear to
have paraphrased the term &'p.2

Certain additional epithets are applied to these angels. Those who
fall are ‘watchers of heaven’® ‘eternal watchers™ and ‘sons of
heaven’.> Good watchers are called ‘holy ones’ (I En. 12.2) and
‘watchers of the great Holy One’ (/ En. 12.3). It is the lofty estate
from which the rebellious watchers fell, together with the enormity of
the consequences of their actions, that gives solemnity to these chapters.

2.3. 1 Enoch 6-11 and Genesis 6.1-4

Chapters 6-11 have been described as expository narrative by
Hanson,® while Nickelsburg says it is ‘narrative in form and interpre-
tative in technique’, as well as ‘mythic in content’.” Genesis 6 provides
the basis for the interpretative elaboration found in / Enoch 6-11.
Such a statement, of course, assumes the priority of Genesis, and this
has been the position of scholarship generally.® The issue is undoubt-
edly complex, and beyond the scope of the present study.’ Only a
couple of matters may be mentioned. For example, Gen. 6.2 has

1. Charles, Book of Enoch, p. 6.

2. Cf. J. Barr, ‘Aramaic-Greek Notes on the Book of Enoch (I)’, JJS 23 (1978),
pp. 189-90.

3. 1En.12.4;13.10; 15.2; 91.15; cf. 16.2.

4. 1 En 14.1.

5. 1 En. 13.8; 14.3.

6. P.D. Hanson, ‘Rebellion in Heaven, Azazel, and Euhemeristic Heroes in
1 Enoch 6-11°, JBL 96 (1977), p. 197.

7. G.W.E. Nickelsburg, ‘Reflections upon Reflections: A Response to John
Collins’ “Methodological Issues in the Study of 1 Enoch”’, Society of Biblical
Literature 1978 Seminar Papers (ed. P.J. Achtemeier; Missoula, MT: Scholars Press,
1978), I, p. 312.

8. E.g. Charles, Book of Enoch, p. 14. More recently, Milik (Books of Enoch,
p. 31) has proposed that Genesis has borrowed from I Enoch, and Black (Book of
Enoch, pp. 124-25) inclines to this position.

9. The work of Hanson, ‘Rebellion’ and R.S. Hendel, ‘Of Demigods and the
Deluge: Toward an Interpretation of Genesis 6.1-4°, JBL 106 (1987), pp. 13-26
may be noted. An example of an earlier study is G. Kraeling, ‘The Significance and
Origin of Gen. 6.1-4’, INES 6 (1947), pp. 193-208.
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DIIRT N2 DR 219K 22 which the LXX renders literally: oi vioi tod
Beod tég Buyortépog t@v &vBpdnwv. By comparison, G reads ot
dyyelor vioi ovpavod. The text of Ryl, mal@ekt welud samayat, is
identical in meaning to G. It appears likely that ‘God’ in Gen. 6.2 has
been replaced by ‘heaven’ in I En. 6.2, given the reluctance of later
Judaism to refer directly to God.! If this is correct, it provides
evidence suggesting the dependence of the Enochic author on Genesis.
Further support for this view is found in the explicit mention of
angels in I Enoch 6. A later editor might have been expected to
clarify the meaning of the source, rather than to make it more cryptic.
Thus the phrase, ‘angels, sons of heaven’, can be regarded as a
clarifying expansion of the expression, ‘sons of God’.?

One further matter may be mentioned. Gen. 6.1-4 is much briefer
than the myth of the fallen angels in / Enoch 6-11. The fact that
midrashim on OT passages are regularly longer than the texts on
which they are based lends further support to the priority of Gen.
6.1-4. The dependence of I Enoch 6-11 on Gen. 6.1-4 will be
assumed in what follows.

2.4. Outline of the Contents of 1 Enoch 6-11
Watchers are said to lust after the beautiful women on earth, and to
formulate a pact with their leader, Shemihazah, to marry them and
beget children. In all, two hundred watchers descend to Mt Hermon,
in twenty groups of ten (I En. 6.1-8). The giants resulting from
these unions devour people’s food, attacking both humans and beasts
(1 En. 7.1-5). So ‘the earth made accusation against the lawless ones’
(I En. 7.6).

1 En. 8.1-2 introduces Asael as the angelic being who teaches
metallurgy to mankind, which results in the production of weaponry
and of jewellery, and of other adornments for women. Men and

1. Cf. H. Bietenhard (Die himmlische Welt im Urchristentum und Spétjudentum
[WUNT, 2; Tiibingen: Mohr (Paul Siebeck), 1951], pp. 80-82), who notes 1 Macc.
3.18; 4.10; 12.15.

2. Cf. P.S. Alexander (“The Targumim and Early Exegesis of “Sons of God” in
Genesis 6°, JJS [1972], p. 61), who says, ‘one thing is certain: as far back as we
can go in the exegetical tradition on Gen. 6.1-4, o'n»R 13 are taken as angels’. The
earliest exegesis of Gen. 6 according to Alexander is I En. 6. He assumes the prior-
ity of Gen. 6 and regards / En. 6-11 as ‘an elaborate midrash on Gen. 6.1-4’

(p- 60).
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women subsequently begin to commit fornication. Shemihazah appears
in this context too, along with some other watchers, but now in the
role of a teacher of astrology and sorcery. As people begin to dis-
appear from the earth, their cry is again raised to God (I En. 8.4).
The archangels Michael, Sariel, Raphael and Gabriel pray to God
because of the plight of humankind (I En. 9.1-11), whereupon God
sends an archangel to warn Noah of the impending Deluge so that he
can escape. Another archangel binds Asael and casts him into an
opening in the desert, where he is to stay till the great judgment. This
angel also announces the healing of the earth. A third sets the giants
against one another ‘in a battle of destruction’, while a fourth binds
Shemihazah and those with him till the final judgment. Then God
announces future blessing for both the earth and humankind, with the
promise that sin will be eliminated and that there will never be
another Deluge (/ En. 10.16-11.2).

2.5. Shemihazah and Asael: Two Strands in Chapters 6-11
Our aim is to determine the roles of the angels involved in the narra-
tive. This will be feasible only if first some understanding of the
function of the narrative in its original setting can be ascertained.
Within this section there are various indications that two originally
independent traditions have been woven together. For example, in
1 En. 6.3, 7 Shemihazah is the leader of the 200 who lust after the
women. The angel Asael, on the other hand, is listed tenth as a chief
of ten. Yet in ch. 8 it appears that Asael is the leader, bringing
humankind knowledge which leads to war and fornication, while
Shemihazah is said to have ‘taught spell-binding and the cutting of
roots’ (I En. 8.3). This impression is confirmed by 1 En. 10.8: ‘The
whole earth has been devastated by the works of the teaching of Asael;
record against him all sins’. This is in contrast to the problem result-
ing from the cohabitation of the angels with the women. The giant
offspring of the marriages cause want, destruction and bloodshed
(I En. 7.3-6). People’s cry to God is repeated in juxtaposition to the
account of the secret knowledge introduced by Asael and the eight
other angels (/ En. 8.4; cf. 8.1-3).!

1. The two lists of watchers in 6.7-8 and 8.1-3 differ, both in the order of the
names and in the actual names themselves. The second list has only nine names com-
pared to twenty in the first, although the nine all occur in the longer list.
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We deduce from such considerations that this material did not
originally form a unity. Leaving aside the material that can be recog-

nized as belonging to the Asael stratum,' a core remains which consti-

tutes the story of Shemihazah. In essence, this tradition consists of the
angels’ plan to take wives, their descent to earth, their marriage and
the procreation of giants who devastate the earth, the cry of oppressed
humans for judgment, intercession for humankind by good angels, and
God’s declaration of judgment, along with the promise of future peace
and blessing on the earth.?

The Asael material, on the other hand, has the watchers teaching
sorcery and spells, together with the cutting of roots and herbs (1 En.
7.1d, e). Asael and eight other angels give various forms of instruc-
tion to humanity, teaching such things as metallurgy (which leads to
the production of weapons of war and jewellery), cosmetics, sorcery,
spells and various forms of astrological divination (/ En. 8.1-3). The
giants motif is absent. Immorality in the Asael stratum follows from
the use of jewellery and cosmetics (/ En. 8.2). What Asael did is
amplified in 1 En. 9.6. In addition to teaching sins and wrongdoing,
‘he revealed the eternal mysteries prepared in heaven’. Chapter 10
(vv. 4-8) describes how Raphael is to bind Asael, cast him into an
opening in the desert, and let him stay on jagged rocks for all time.
The earth is to be healed, not now from the devastation caused by the
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understand the text as we have it.! In neither the Shemihazah nor the
Asael strand does the sin of the angels take the form of seeking to
usurp God’s position by overthrowing him. In the Shemihazah narra-
tive, the angels’ sin is lust ( En. 6.1-2). In the case of Asael, the earth
has been ruined through the angels’ teaching (I En. 10.8). Yet there is
no suggestion of any threat to God’s authority, beyond rebellion in the
form of illegitimate behaviour, and no mention of any direct con-
frontation with God’s sovereignty.?

2.6. The Function of these Narratives in their Present Setting

It will be convenient to begin by considering Suter’s hypothesis con-
cerning the function of / Enoch 6-11.3 Noting that the usual way to
read the legend of the watchers is to focus on the world of humanity,
seeing the origin of sin in the world as being due to the fallen angels,
he proposes that the primary interest really lies with the angels, their
fall and their fate.* Instead of thinking of this narrative as providing
an aetiology of sin in the world, Suter sees it as a paradigm con-
cerning the purity of the Jewish priesthood. He points out that the
Judaism of the Second Temple was very concerned with family purity,
especially in relation to the priesthood,” and sees several parallels

Biblical Literature 1978 Seminar Papers, 1, pp. 315-22) has rightly pointed out that

Y o

giants, but ‘on account of the mysteries which the watchers have

\g... 3] . , 7 : source criticism which finds apparent breaks in the continuity of a narrative or
3 ‘k = \ disclosed’ (I En. 10.7). All sin is to be recorded against Asael seeming duplications should not necessarily be assumed to have demonstrated that
< . . .
I\ “; (I En. 10.8). multiple sources lie behind the document, though the evidence is strong in the case of
~Q Nevertheless, although the weight of evidence in relation to these chapters. Various analyses have sought to identify the underlying sources of

the leading motifs in / En. 6--11. E.g. Hanson (‘Rebellion’, pp. 204-206) saw the
influence of Hurrian mythology, while Nickelsburg (‘Apocalyptic and Myth’,
pp. 395-97, 399-405) saw Greek influence. F.M. Cross (‘New Directions in the
Study of Apocalyptic’, JTC 6 [1969], pp. 157-65) has emphasized early OT and

1. 1 En. 7.1d, e; 8.1-3; 9.6, 8c; 10.4-8 and perhaps 10.9-10 (see the following Canaanite roots. VanderKam (Apocalyptic Tradition) has discussed Babylonian
note). divination wisdom as an influence.

2. Cf. G.W.E. Nickelsburg, ‘Apocalyptic and Myth in 1 Enoch 6-11’, JBL 96 1. Cf. J.J. Collins, The Apocalyptic Imagination: An Introduction to the Jewish
(1977), pp. 384-89. Cf. Hanson, ‘Rebellion’, pp. 197-202. See also C. Molenberg, Matrix of Christianity (New York: Crossroad, 1984), p. 36.
‘A Study of the Roles of Shemihaza and Asael in I Enoch 6-11°, JJS 34 (1983), 2. On the nature of the sins of the angels and possible connections with Phil. 2.5-
pp- 136-46 and D. Dimant, ‘1 Enoch 6-11: A Methodological Perspective’, in 11, see J.A. Sanders, ‘Dissenting Deities and Philippians 2 1-11°, JBL 88 (1969),
Achtemeier (ed.), Sociery of Biblical Literature 1978 Seminar Papers, 1, pp. 323-39. pp. 284-89.
Although differing in certain respects from Nickelsburg and Hanson, Dimant comes 3. D.W. Suter, ‘Fallen Angel, Fallen Priest: The Problem of Family Purity in
to fairly similar conclusions. 1 Enoch 6-16’, HUCA 50 (1979), pp. 115-35.

3. J.J. Collins (‘Methodological Issues in the Study of I Enoch: Reflections on the 4. ‘Fallen Angel, Fallen Priest’, pp. 116-17.
Articles of P.D. Hanson and G.W.E. Nickelsburg’, in Achtemeier [ed.], Society of 5. ‘Fallen Angel, Fallen Priest’, pp. 119-22.

1 Enoch 6-11 does make a convincing case for seeing at least two
sources which have been editorially combined,® we do have to seek to
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between the angels in the myth and the priesthood. Both had
restrictions on marriage (the angels should not have married at all),
and Suter thinks that there is an underlying tension between endogamy
and exogamy which is basic in / Enoch 6-11. Moreover, both priests
and angels (I En. 15.2) have responsibilities for intercession. Wrong
marriages (in the OT) result in the exclusion of priests from altar
service, whereas angels are excluded from heaven because of their
marriages in I En. 14.5.! He concludes:

the parallels between the role of the priesthood in Ancient Judaism and the

symbolic function of the fallen angels in the myth all indicate that at an

important level of meaning the myth of the fallen angels in 1 Enoch 6-11

deals with the problem of the inner purity of the Jewish community to
\ which the purity of the priesthood is essential.?

However, despite Suter’s view ‘that the myth concentrates on the
angels and their deeds’ the interest lies beyond the angels. The
eventual focus is on the restoration of the devastated earth and a
return to conditions akin to the original paradise (I En. 10.16-22;
11.2). The fact that the legend ends with the blessing of humanity
strongly suggests that the angels and their affairs in isolation are
neither the centre of interest nor merely the analogue of some other
point which the author wishes to make. Other substantial objections to
Suter’s hypothesis concerning the function of the myth of the fallen
watchers can be raised,* and the conclusion is that Suter has not been
able to make his case. The angels of / Enoch 6-11 are not functioning
in the narrative as analogues of Jewish priests.

A very different suggestion is made by Betz,> whose interest lies m
identifying syncretistic interrelationships among several apocalyptic
traditions. The hermetic text Kore Kosmu, from an Egyptian-
Hellenistic cosmogony, provides him with a parallel to the fall of the
angels and the devastation of the giants in / Enoch.® He thinks that ‘the

‘Fallen Angel, Fallen Priest’, pp. 122-24.
‘Fallen Angel, Fallen Priest’, p. 131.
‘Fallen Angel, Fallen Priest’, p. 117.
See Davidson, ‘Angels at Qumran’, pp. 40-42.
5. H.D. Betz, ‘On the Problem of Religio-Historical Understanding of
Apocalypticism’, JTC 6 (1969), pp. 134-56.
6. ‘Religio-Historical Understanding’, pp. 142-48.
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real evil—this is agreed among all texts concerned—is bloodshed’.!
The watchers sin in taking wives (/ En. 6.2-3), and the giant offspring
devour people’s food, treat them violently, slay them and abuse the
animal world (/ En. 7.3-6). In addition, sorcery is taught (/ En. 8.3;
9.7), and metallurgy, which leads to the manufacture of weapons of
war and seductive jewellery (I En. 8.1-2), as well as to the revelation
of eternal mysteries (I En. 9.6). The picture is considerably more
complex than Betz allows. He does correctly seek the ‘underlying
questions’ of the literature,? which for him are those of existentialism.
He finds them clothed in the myth of the fallen souls in his hermetic
text. Having made the assumption that the most complete account of an
ancient tradition has been preserved in Kore Kosmu, he then inter-
prets the Enochic myth and other material in personal existential
terms. He says his texts

agree on the evaluation of man’s situation in this world. Man stands
‘ensnared in himself, helpless in a hostile world devouring and penetrat-
ing him completely. Getting free from it and from oneself. . . in order to
find the way back to one’s proper self, becomes the ardent desire of the
whole epoch.”

The fallen angels are interpreted as existential factors which trap men
so that they lead inauthentic lives. Yet the great emphasis on personal
salvation that Betz sees in the myth does not accord with the response
of God in sending the Deluge (/ En. 10.1-2). The deity adds to the
misery of those in an oppressive world by destroying them!

The Deluge can be better understood as God’s judgment on sinners
who bear a measure of responsibility for their own sin, despite the
involvement of the fallen angels (cf. / En. 10.14). Moreover, one
would expect that all would need deliverance from the oppressive
forces that attack the ego. However, Noah is in a different category,
and it is from him that the race is to be rebuilt (! En. 10.3). Further,
on Betz’s thesis, those who are oppressed are the ones who need deliv-
erance. Yet nothing is said in our text about any sort of resurrection

1. ‘Religio-Historical Understanding’, pp. 147-48. He refers to Rev. 16.4-6,
Pseudo-Clementine Homilies 8-9, Kore Kosmu and 1 En. 6.4-6.

2. ‘Religio-Historical Understanding’, p. 137.

3. ‘Religio-Historical Understanding’, p. 148, quoting H. Jonas, Gnosis und
spdtantiker Geist (FRLANT, 33; Géttingen: Vandenhoeck & Ruprecht, 1964), I,
p. 199.
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for those whose blood is shed by the giants. The paradisiacal blessings
of the future are not for them but for ‘the plant’ ( En. 10.3)! to come
from Noah, a ‘plant of righteousness’ (I En. 10.16). Closely associ-
ated with the idea of the plant is that of the remnant of Israel. In
Isa. 60.21 and 61.3 it refers to the post-exilic remnant, though in
I En. 10.16 it is post-diluvial humankind.? In the Qumran literature
the image of the plant describes the elect (e.g. 1QS 8.5; 11.8; CD 1.7;
1QH 6.15; 8.6, 9-10). So the eschatology here envisages the OT idea
of a righteous people of God, a corporate idea. It is not legitimate to
reduce the hope expressed in / Enoch 10 to mere personal eschatol-
ogy, let alone simply to personal existence in the present age.

Another approach to the myth of the fallen angels sees in it an
aetiology of sin in the world,? although such a view is accurate only as
far as it goes. True, the myth does provide such an aetiology, with
evil entering the world through the descent of rebellious angels who
illicitly marry humans* or illegitimately teach them. In the Shemihazah
stratum, blame is laid on the angels for their illicit marriages
(I En. 6.1-3) and the procreation of the giants (/ En. 7.1-5). In fact,
the Shemihazah cycle appears more concerned with the affliction and
bloodshed introduced into the world through the sin of the angels,
than with subsequent human sin. This is certainly so if we are right in
regarding as secondary the teaching motif connected now in our docu-
ments with Shemihazah. The spirits of the deceased giants apparently
continue to cause harm in the world (/ En. 10.9, 15), and their

1. Black (Book of Enoch, pp. 30, 133) here follows the longer text of Sync. (See
idem, Apocalypsis Henochi Graece, p. 24). The texts of G and Ryl more simply
speak of posterity preserved for the whole earth, lacking any reference to a plant.
“The plant of righteousness’ is well attested in / En. 10.16. On the plant motif, see
also §8.3.2.

2. See also ! En. 84.6; 93.2, 5, 10.

3. E.g. M. Barker, ‘Some Reflections on the Book of Enoch’, JSOT 15 (1980),
p.- 9.

4. Contrast Gen. 3.1-7, in which the serpent entices the woman to disobey God,
and she is followed by her husband. In this case, responsibility is shared by the
serpent and Adam and Eve. Human responsibility is not explicit in I En. 6-11,
unless perhaps I En. 10.14 is referring to humans rather than Shemihazah (see
Knibb, Ethiopic Book, 11, p. 89), though the Deluge does imply some responsibility
on the part of humankind (see above). However, I En. 98.4-8 (in the Epistle of
Enoch) places responsibility squarely on human shoulders, reflecting a tradition more
in accord with Gen. 3.1-7.
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evil influence will continue till the final judgment (/ En. 15.11-12).

However, in the Asael stratum the emphasis is different. The angels
did wrong in teaching metallurgy so that humanity acquired weapons
for war. Moreover, women received adornments which, together with
cosmetics, enhanced their attractiveness (I En. 8.1-2), and impiety and
fornication resulted. The magic arts were also introduced (I En. 8.3;
9.8; cf. 7.1d, e). All sins are to be recorded against Asael (I En.
10.8). There is thus a double emphasis. Not only have the angels
sinned, but people have too. Apart from Noah, ‘the righteous one’
(I En. 10.2-3), ‘the whole earth was full of godlessness and violence’
(I En. 9.1). Here are echoes of Gen. 6.1-11, and perhaps a hint at the
editor’s idea in combining the Shemihazah and Asael material. Sin in
the world is due to both angels and humankind.

Molenberg sees the Shemihazah and Asael strands in / Enoch 6-11
as both functioning in much the same way. She interprets the cycles
typologically,' such that the rebellious angels represent sinners of the
author’s own time, in order ‘to act as a warning. . . to teach man by
angelic analogue of the eventual triumph of righteousness over sin’.2

It is true that righteousness is seen to triumph, and the motif of
instruction through the bad example of the angels is, in fact, the
way the passage is applied in the Damascus Covenant.® Nevertheless,
Molenberg does violence to the two strands when she proposes that the
rebellious angels represent sinners.* / Enoch 6-11 clearly distinguishes
between angels and human beings, with the angels coming from out-
side the world.> Oppressed people cry to the archangels, who approach
God on their behalf (/ En. 9.1-11). Similarly, the fallen angels
can hardly represent sinners when it is they who teach them to sin
( En. 8.1-3). Consequently, Molenberg’s hypothesis must be rejected.

We can now postulate some motivations which underlie / Enoch 6—
11. First, the problem of evil defies a merely human explanation
because of the scope and extent of injustice. The Shemihazah stratum
provides an aetiology of evil in the world. But there is also that evil
abroad which can be related to people’s own actions. Blame cannot

‘The Roles of Shemihaza and Asael’, pp. 140-41, 144-45.
‘The Roles of Shemihaza and Asael’, p. 145.
CD 2.15-17; see below, §9.3.2.
‘The Roles of Shemihaza and Asael’, pp. 141, 145.
5. On the distinction between angels and humans in the Enochic and Qumran
literature, see below, §8.2.2.6.
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simply or exclusively be laid on the angels. This corresponds to the
Asael stratum, with its emphasis on the sins people have learned and
chosen to practise.

The source of the problems lies outside of humankind in the myth,
and this implies that the oppression the author and his associates
experience derives from circles outside of their own, not from within.
Thus, we might well seek to locate our editor(s) in a period of history
that involved oppression and injustice. The document is of course
Jewish, and one possibility would be to look to outside foreign influ-
ences as the cause of oppression. The main interest of the Shemihazah
myth is in the conflict introduced by the superhuman giants who
overwhelm humankind. Apparently a major force is threatening the
whole race,! rather than an internal conflict within the priesthood, as
suggested by Suter. It is unwise to be dogmatic, but Nickelsburg has
made a couple of plausible suggestions in the wars of the Diadochi
(323-302 BC),? the leaders who succeeded Alexander the Great, and
(less likely) the struggle between the Seleucids and the Ptolemies
(217-198 BC) for the control of Palestine,? though as Collins notes,
the hypothesis is to be seen as ‘extremely tentative’.*

The lack of explicit details to enable identification of a specific set-
ting for all or part of / Enoch 6-11 makes the task difficult and con-
tributes to the diversity of setting suggested. Yet this very ambiguity
assists such literature to retain its appeal over the years. Assuming
the myth of the angels reflects some sort of crisis, readers could well
read it differently in differing circumstances, in each case seeing it
as descriptive of their own situation. This polyvalent character of
apocalyptic material enables it to be applied to different historical
situations as the occasion arises.’ Given this characteristic of such

1. Cf. Nickelsburg, ‘Apocalyptic and Myth’, pp. 390-91.

2. These rulers were said to have been descendants of the unions of gods and
humans, and to have claimed divinity (so VanderKam, Apocalyptic Tradition, p. 128).

3. Nickelsburg (‘Reflections’, pp. 313-14) considers that ‘the imagery of warfare
is close at hand’. Cf. idem, ‘Apocalyptic and Myth’, p. 391.

4. ‘Methodological Issues’, p. 321. Elsewhere, Nickelsburg (‘Bible Rewritten’,
p. 93) himself also thinks that the watchers in [ En. 12-16 are portrayed as
disobedient priests of the heavenly temple, and that we should understand the author
to have had a disagreement with the Jerusalem priesthood.

5. Cf. J.J. Collins, ‘The Apocalyptic Technique in the Book of the Watchers’,

CBQ 44 (1982), pp. 98-99.
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literature, we need not be unduly concerned if the original setting of
our document finally eludes our grasp.

' Nevel.'theless, it is appropriate to conclude this section by emphasiz-
ing the importance of having sought to ascertain the function of these
chapters in relation to the readers for whom they were written.
Haman writes of the ‘illocution’ of a text, ‘what its author wants to
say ‘w1th that which he says’, and of the effect of the literature on its
audience.! It now becomes possible to discuss the functions attributed
to angels in these chapters.

2.7. Theod.icy and God's Answer Mediated by Angels: 1 Enoch 9-10
'Irhe. previous section has argued that there is a paradigmatic
mgmﬁca}nce in the angelic myths in the fact that they point to the
oppression experienced by the author and his circle. The very exis-
tence of such oppression highlights a problem of theodicy which is
expressed clearly in the prayer of the four archangels to God (I En.
9). The angels in the narrative enable the original author to express
the problem of those who are suffering greatly, and for whom the
angels intercede.

The prayer consists of a doxology (/ En. 9.4-5), an account of the
angels’ misdeeds (I En. 9.6-9), the complaint of the people on earth
(1 En. 9.10), and a statement of the problem of theodicy (I En. 9.11).
Tl?e angels acknowledge that God is creator and has power over all
tl.ungs (I En. 9.5), angels and giants included. Moreover, nothing is
hldder} from his knowledge. Taking the prayer as it is in the final
redaction, with the Shemihazah and Asael strands combined, we have
the archangels reminding God of what he already has seen and known
about the wicked deeds of the fallen angels (/ En. 9.6-9). God must
surfely have known the despair of ‘mortal men. . . crying and making
ﬂ}elr suit to the gates of heaven’ (I En. 9.10). Then the angels enun-
ciate their (and the author’s) problem to God, saying,

1. L. Hartman, ‘Survey of the Problem of A i i

- . , pocalyptic Genre’, in Apocalypticism
in the Medzterranean World and the Near East (ed. D. Hellholm; Tiibingen: Mohr
EPaul Siebeck], 1983), pp. 334-41. Cf. also, in the same volume, E.P. Sanders
The Genre of Palestinian Jewish Apocalypses’, pp. 454-59. '
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But thou knowest all things before they come to pass, and thou seest them
and hast let them alone; and thou dost not say to us what we should do
with regard to them on account of these things (I En. 9.11).

God is silent, while human beings suffer in a world over which theo-
logy says he exercises control and about which he is said to know
everything.

It is necessary to consider the underlying motivations of the
literature still further. Chapters 10-11 outline the glorious
eschatological future for humanity and the oppressors’ removal from
the scene. Concerning God’s apparent inactivity and even impotence,
divine answers are provided through the four archangels, Sariel,
Raphael, Gabriel and Michael.! Sariel is sent to Noah (I En. 10.1-3)
with a message about ‘the End that is approaching; that the earth will
be completely destroyed...that a Deluge is about to come...to
destroy all things from the face of the earth’ (/ En. 10.1-2). He is to
warn Noah so that he might ‘escape. ..and from him a plant shall be
planted and established for all generations for ever’ (I En. 10.3). The
use of ‘end’ (I En. 10.2; G, Sync.: téAog; Ryl: fessamé) is in line with
the eschatological ethos of this whole section.? This is reinforced by
the mention of the plant (/ En. 10.3), if this represents the original
text.? In the Enochic account, the Noachic Deluge is the first step in a
series of eschatological events stretching far beyond Noah’s time. In
Genesis 6-9, the timespan is much more restricted, dealing with the
flood and the command to replenish the earth (Gen. 9.7). The Enochic
author expands this by using typological exegesis to embrace events

1. There is confusion concerning the names of these angels, as is clear from
Appendix A, below. The original list of four was apparently ‘Michael’, ‘Sariel’,
‘Raphael’ and ‘Gabriel’. Although ‘Uriel’ has replaced ‘Sariel’ in many witnesses to
1 En. 9.1, the name ‘Sariel’ occurs in 4QEnb 1 iii 7 (Milik, Books of Enoch,
pp. 170, 173), and is thus to be taken as original. See also Black, Book of Enoch,
pp. 129, 162-63. In the Parables of Enoch, ‘Sariel’ has been replaced by ‘Phanuel’
(I En. 40.9; 54.6; 71.8) and this name is replaced by ‘Uriel’ in Apoc. Mos. 40.2 and
rabbinic literature.

2. Corresponding to I En. 91.19, 4QEns 1 ii 21 has /0. Given the emphases of
the other angelic messages upon the final judgment (I En. 10.6, 10, 12-14), the
Deluge should be understood as part of the total eschatological intervention of God.

3. The ‘plant’ is mentioned only in Sync. Whether original here or not,
I En. 10.16 has the ‘plant’ attested in both Ryl and G.
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down to the final judgment and the eschatological bliss of the
righteous.!

The second angel, Raphael, has to bind Asael and cast him onto
rocks in an opening in the desert, where he is to stay for all time in
darkness (! En. 10.4-8). Raphael is also to record that all sin is to be
attributed to Asael’s account (/ En. 10.8). On the final judgment day,
Asael will face a blazing fire. Raphael is to heal the earth which has
been despoiled through the teaching of Asael.? Again we note an
eschatological perspective here. Asael is to be incarcerated from the
time Raphael goes to him until the final judgment day. There is no
indication how far off that will be, but it is reassuring for the
afflicted, because it is certain. The renegade angel who has wrought so
much evil is out of the way for the present and will ultimately get his
full deserts.

The third angel, Gabriel, is to go to the bastard offspring of the
watchers’ union with the women (/ En. 10.9) and cause them to
destroy one another. Jub. 5.6-11 is similar in this respect, and adds
that ‘their parents also watched’ (Jub. 5.10; cf. 1 En. 10.12; 14.6).
This horror for the fallen angels and their offspring provides further
reassurance for the afflicted. There is, however, an intriguing prob-
lem raised by this account. If the angels and giants which have
brought so much evil have really been dealt with, why is evil still rife
in the world? It is probably as an answer to this enigma that we should
understand / En. 15.8-16.1. When the giants are killed, evil spirits
or demons will come from their bodies,> wreaking havoc on the
earth, causing fighting and sorrow, and rising up against humanity
(I En. 15.11-12) until the great judgment.* Here, then, in a narrative

1. Cf. L. Hartman, ‘An Early Example of Jewish Exegesis: I Enoch 10.16-
11.2’, Neot 17 (1983), pp. 20-23.

2. Thereis presumably a play on the name Raphael. Yo" is attested in 4QEn2 1 iv 6
(Milik, Books of Enoch, p. 157) and is related to 8pM, ‘to heal’.

3. Black (Book of Enoch, p. 143) cites several references to ‘similar descriptions
of the origin of evil spirits’, including Jub. 10. '

4. Knibb (Ethiopic Book, II, p. 102) recognizes the difference in meaning
between the Ethiopic and Greek texts of / En. 17.1, and says that the Greek ‘offers
rather better sense’. He renders / En. 17.1 thus: ‘wherever the spirits have gone out
from (their) bodies, their flesh shall be destroyed before the judgment; thus they will
be destroyed until the day of the great consummation is accomplished upon the great
age, upon the Watchers and the impious ones’. Cf. Black’s translation of G (Book of
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about angels, is a window on the world-view of the author. The
continuing presence of evil in the world is explained in terms of the
activities of evil spirits which will be called to account at the end of
the present era. Indeed, if we are right in thinking of this literature as
offering an explanation of the difficulties faced by the author and his
circle, the description will mean that evil spirits, evil human beings
and evil circumstances will always be around, but that ultimately God
will deal decisively with the wicked in the final judgment.

The fourth angel, Michael, is sent to Shemihazah and the other
fallen watchers (/ En. 10.11). Michael is to inform the watchers
that their offspring will be slain, and then bind these watchers for
seventy generations, until their final judgment and imprisonment
(I En. 10.12-13). ‘

The mention of the seventy generations which are to extend from
the time of Noah and Enoch till the end offers the readers further
consolation. Such a chronology implies that history is proceeding in
accordance with a divine plan, despite apparently contradictory indi-
cations in everyday events. Dividing history into seventy periods was
not uncommon among the Jews, particularly in apocalyptic circles.!
Following the seventy generations, the watchers will face final incar-
ceration (I En. 10.13).2 The final fate of the spirits of the giants is
mentioned in 10.15.

However, it is not only the certainty of final judgment on the
watchers and giants which is spelled out to the archangel Michael by
God, but also the bliss of the future age, in language reminiscent of
the Garden of Eden (I En. 10.16-11.2). Hyperbole enhances the

Enoch, p. 35): ‘the spirits which came forth from their bodies will go on destroying,
uncondemned. In such ways they will destroy until the day of the end, until the great
judgment, in which the great acon will be completed.’

1. See, e.g., Dan. 9.24-27; 4Q180 and 181 (discussed below, §13.5.1); the
Enochic Apocalypse of Weeks (I En. 93.3-10; 91.12-17; see below, §6.2.2); and
the second vision of the Book of Dreams (1 En. 85-90; see below, §5.4.2.5).

2. Milik (Books of Enoch, p. 248) says, ‘The temporary imprisonment of the
wicked angels will in no way prevent them from exercising a baneful influence on
humanity, and in particular on the people of Israel, as will be described in greater
detail by the author of the Book of Dreams’. This is erroneous, since our author has
the angels themselves imprisoned, while it is the spirits of their offspring, the giants,
which are free in the world, causing evil. In the Book of Dreams, 1 En. 83-90,
the fallen watchers are clearly different from the 70 shepherds or angels
(I En. 90.21; cf. 90.22; and also see below, §5.4.2.3).

IO S S O S Sy B B By B By B B B R S O S S S R B B S R R O O S B B

2. The Book of Watchers (/) 53

description of the felicity to be experienced: a thousand measures of
wine from the vine, a thousand measures from one of seed, and so on.
All sin will be gone, all people will be righteous, and all nations will
serve and worship God. Nor will there be a further Deluge—how
could there be any need for it!

The basis of this whole section (I En. 10.1-11.2) is the Genesis
account of the marriage of the sons of God and the daughters of men,
the wickedness on the earth, the Deluge, and Noah’s salvation, which
sees the re-establishment of the race. The author takes this sequence of
events from the primaeval period or Urzeit and clothes it with new
meaning relating to the Endzeit. His approach is a typological one in
which the judgment of Noah’s day prefigures the final judgment, while
the idea of righteousness in the new race of Noah’s descendants is
extended to all people, who will worship God. For the author, Endzeit
wird Urzeit.' This technique enables our author to use a story in
which angels are the principal characters in order to offer hope to his
troubled readers. Their presence is quite in harmony with the author’s
theology.

The four archangels (I En. 9.1; 10.1, 4, 9, 11) have further roles to
play for the author and his readers, beyond the execution of God’s
judgment on the fallen watchers and their offspring. Because they
serve before God’s presence,? their words carry authority from him,
as they announce impending judgment. They are also proof in them-
selves that not all angels have acted in the same high-handed way. God
is still in control in his world, and there are still those angels who live
in his presence, doing his will.

3. Enoch and the Fallen Watchers: 1 Enoch 12-16

As already observed, the myth of the fallen watchers was originally
separate from this section, and only now, for the first time since the

1. Nickelsburg, ‘Apocalyptic and Myth’, p. 388. Cf. Hanson, ‘Rebellion’,
pp- 195-96, 202-209.

2. Cf. 1 En.40.1-10, in the Parables, where the four angels are in the immediate
presence of God, the so-called Angels of the Presence (Charles, Book of Enoch,
p. 77). A different tradition appears in I En. 20, which has seven archangels. The
tradition of four appears to have been changed at some stage to seven (or else,
perhaps, to have developed independently). For further discussion of these angels,
see Appendix A and §§10.4.2, 13.8.2 below.
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Introduction ( En. 1) is Enoch mentioned. According to / Enoch 12—
16, Enoch is taken up to heaven where he is with the holy watchers
(I En. 12.1-2).! They instruct him to announce to the fallen watchers
associated with Shemihazah (I En. 12.4-6) and presumably Asael
(I En. 13.1-2) that they will be punished. Afraid, the fallen angels
request Enoch to petition God on their behalf (I En. 13.3-6). Then
Enoch is told in a dream to rebuke them (I En. 13.8). 1 En. 14.1-7
records how the watchers will not have their petition granted, but will
be bound instead, after which Enoch has a vision of God’s throne,
described in terms reminiscent of Ezekiel 1. Finally, he is instructed
about rebuking the watchers (I En. 15.1-1 6.4). The section concludes
much as it began, with the anti-epistolary formula, ‘You shall have no
peace’ (I En. 16.4; cf. 12.6).

3.1. Intercession by Angels

One important function of angels in the Book of Watchers is interces-
sion.? Enoch records the watchers’ petition (I En. 13.4, 6), since the
fallen watchers themselves are unable to look up to heaven, ‘for shame
for the sins for which they were condemned’ (I En. 13.5). Following
the throne vision, God tells Enoch, ‘Go and say to the watchers of
heaven who have sent you to intercede on their behalf: “It is you who
should be petitioning on behalf of men, and not men on your
behalf”’ (I En. 15.2). This ironic twist emphasizes the depths to
which the angels have fallen.

Angels are different in nature from human beings (I En. 15.3-7),
for their dwelling place is properly in ‘the high heaven’ (I En. 15.3),
not earth. To beget offspring was not fitting for them. Nor was it
right to defile themselves ‘with the blood of women’ (I En. 15.4),
possibly a reference to contamination with menstrual blood. However,
it is the act of intercourse with humans and the procreation of off-
spring that are clearly disapproved (/ En. 15.3), whether or not
defilement with menstrual blood is in view. Certainly the procreation
of children was unnecessary for the angels who were intended to be

1. There is some difficulty in deciding at exactly which point in Enoch’s career
these events should be placed. See Black, Book of Enoch, pp. 141-42,

2. Already found in I En. 8.4-9.11.

3. Ryl more strongly emphasizes the gap between heaven and earth with its
samaya le ‘ula wageddusa zala‘alam (‘the high, holy and eternal heaven’).
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‘holy’, spirits' ‘that live for ever’ (I En. 15.4, 6). Humans, by con-
trast, are mortal, and so need to replace themselves (I En. 15.4-5). It
is by virtue of their nature, standing as they do between human beings
and God, that angels are cast in the role of intermediaries.

It was noted earlier? that judaism in the centuries prior to the turn
of the era emphasized God’s relative remoteness from humanity.
Consequently, angels were thought to be the bearers of revelation.
The earlier belief had been that God spoke directly to his servants
the prophets, as reflected in expressions such as my=137 *nm (e.g.
Jer. 16.1, Ezek. 18.1) and mi-on) (e.g. Hos. 2.15 [Eng. 2.13];
Joel 2.12). A corresponding idea in the Enochic corpus is that angels
communicate with God on behalf of humans. Such interecession is
found in / En. 9.3, 89.76 and 104.1.3

1 En. 8.4-9.11 follows the description of the sins of the angels.
People cry for heavenly help (I En. 8.4). However, their prayer, at
least in Sync.?, is not made directly to God, for ‘their voice went up to
heaven: “Bring our cause before the Most High, and our destruction
before the glory of the Great One”’.4 Sync.' is shorter but similar in
meaning. The Ethiopic texts and G simply record that people prayed
to heaven. The longer versions in Sync."2 appear to be expansions to
link 1 En. 7.5-6 and 8.4a with I En. 9.1, where the four archangels
look down from heaven. Knibb considers that the longer versions are
‘hardly original’.> By contrast, Blacké follows Charles, who says, ‘It is
natural that the substance of the prayer of men as they were slain by
the giants should be given when it is first referred to in viii.4’.” While
it is difficult to decide this textual issue, / En. 8.4 in the longer form

1. The contrast here is between ‘spirit’ and ‘flesh’, spirits being incorporeal. The
use of the term ‘spirits’ for beings belonging to the heavenly realm is frequent in
apocalyptic literature, as in / En. 15.4, 6-7; 60.17; Jub. 1.25; 2.2; 15.31-32;
2 En. 12.1-2; 16.7; T. Levi 4.1; 4 Ezra 6.41. See further E. Sjoberg, ‘avedpa, III.
™ in Palestinian Judaism’, in TDNT, VI, pp. 375-76.

2. See above, §2.1.2.

3. Cf. the Book of Parables (I En. 39.5; 40.6; 47.2) and Tob. 3.16; 12. 15;
T. Levi 5.6-7.

4. For the text, see Black, Apocalypsis Henochi Graece, pp. 22-23.

5. Ethiopic Book, 11, p. 84,

6. Book of Enoch, p. 29.

7. R.H. Charles, The Ethiopic Version of the Book of Enoch (Anecdota
Oxoniensia; Oxford: Clarendon Press, 1906), p. xiv.
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is consistent in its theology with the general belief in the Enochic
books regarding angelic mediation for humans in relation to God, and
in particular with I En. 9.1-4, which of course provides the
immediate context of / En. 8.4 in the Book of Watchers.

The four archangels look down to earth and see violence and
godlessness. This is reminiscent of Gen. 6.11-12, though there it is
God who observes the corruption on earth. Our text places angels
between God and humanity, in line with the tendency to de-anthropo-
morphize God’s dealings with humanity in Second Temple Judaism.!
The thought of the long version of / En. 8.4 is well attested in both
the Greek and Ethiopic texts of / En. 9.3 and appears to be consistent
with 4QEn? 1 iv 11.2 The archangels inform ‘the holy ones of heaven’
that people on earth ‘are making their suit’. Then they utter the prayer
(I En. 9.4-11) discussed earlier in relation to the issue of theodicy.?

Angelic intercession is also important in the Book of Dreams
(I En. 83-90) which will be discussed later,* and it has OT precedent
in Zechariah 1-2. There the seer hears the angel of Yahweh asking,
‘O LORD of hosts, how long wilt thou have no mercy on Jerusalem
and the cities of Judah, against which thou hast had indignation these
seventy years?’ (Zech. 1.12). God’s reply to the angel is gracious and
comforting (Zech. 1.13). The book of Zechariah is notable in the OT
for the importance of angels in it, and in this respect it is related to
the Enochic apocalyptic writings.® The intercessory role of angels was
a doctrine that would come to full flower in the apocalyptic literature
of the later Second Temple period. In the Enochic books it was an
important theological idea that bridged the gap between a relatively

1. G.F. Moore (Judaism in the First Centuries of the Christian Era: The Age of
the Tannaim (3 vols.; Cambridge, MA: Harvard University Press, 1927}, I, p. 411)
says that angels were not thought of in orthodox Judaism as intermediaries when
people prayed to God. ‘That the angels intercede for men, and particularly for Israel,
is a notion frequently found in apocalypses and popular writings’ (I, p. 438). In
addition to references in I Enoch, he cites T. Levi 3.5; Rev. 8.3-4; Tob. 12.12, 15.
‘Man is not dependent on angelic intercession’ and can call on God directly when in
need (I, p. 439). He appears to regard the apocalypses as a by-path in the theology
of Second Temple Judaism. Yet their very number and variety suggest that they
represented an important expression of Jewish thought in this era.

2. Milik, Books of Enoch, pp. 157-58.

3. See above, §2.2.7.

4. See below, §5.4.2.2.

5. Angelic intercession is also mentioned in Job 5.1; 33.23.
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transcendent God and a world whose inhabitants saw their hope of
deliverance from distress in an appeal to him.

3.2. Angels in the Throne Vision: 1 Enoch 14.8-25
In I En. 14.1-7, Enoch recounts to the fallen watchers the rebuke he
was given by God to deliver to them and their offspring. Their
petition made through Enoch has failed completely. Chapters 15-16
give more details of the punishment of the watchers and giants, and
once again it is Enoch’s task to inform them. Between these two
passages lies the description of a heavenly vision experienced by
Enoch (/ En. 14.8-25).! The imagery is reminiscent of Ezekiel 1 and
10. For example, in both, the throne of God rests on wheels, and fire
also has an important place in both descriptions (/ En. 14.18-19,
cf. Ezek. 1.13, 15-18; 10.6, 9-13). There also appears to be a literary
relationship with Daniel 7.2

The function of the vision of the divine throne in the narrative,
lying as it does between the two passages relating to Enoch’s rebuke of
the watchers, is to underscore the authority and reliability of the mes-
sage the seer is to convey.? In the case of Ezekiel, his vision (Ezek. 1)
marked the commencement of a ministry which predicted the judg-
ment of God on Judah.* It was, of course, well known that the

1. I Gruenwald (Apocalyptic and Merkavah Mysticism [AGJU, 14; Leiden: Brill,
19801, p. 36) calls this ‘the oldest Merkavah vision we know of from the literature
outside the canonical Scriptures’ and a model for later Merkavah mysticism.

2. For discussions of possible literary dependence involving I En. 14, Ezek. 1,
10 and Dan. 7, see H.H. Rowley, The Relevance of Apocalyptic: A Study of Jewish
and Christian Apocalypses from Daniel to the Revelation (London: Lutterworth, 2nd
edn, 1947), p. 29; Bietenhard, Die himmlische Welt, pp. 54-55; D.S. Russell, The
Method and Message of Jewish Apocalyptic: 200 BC-AD 100 (London: SCM Press,
1964), pp. 340-45; T.F. Glasson, ‘The Son of Man Imagery: Enoch XIV and
Daniel VII’, NTS 23 (1976), pp. 82-90; Rowland, Open Heaven, pp. 255-58 and
Black, Book of Enoch, pp. 151-52.

3. Rowland (Open Heaven, pp. 241-42) thinks that the present position of the
vision in the apocalypse is not original, suggesting that it comes abruptly after I En.
14.7 and that ch. 15 represents a parallel account of I En. 14.1-7. There are, in fact,
various differences which support the view that both descriptions of the rebuke have
their place in the present form of the narrative. These are considered in Davidson,
‘Angels at Qumran’, p. 60. The following discussion will treat I En. 14-15 as a
whole. .

4. E.g. the siege portrayal, Ezek. 4; the prophecy against the mountains of Israel,
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calamity he predicted was fulfilled by the Babylonian conquerors.
Thus a note of authority would attach to Enoch’s declaration to the
watchers, for he, too, had seen the throne of God and heard directly
from him.

There is clearly a claim here that Enoch is communicating revela-
tion from God. Enoch’s response to the vision is to fall prostrate,
trembling till God has spoken and an angel has raised him (I En.
14.13-14, 24-25).! Enoch’s direct encounter with God must be seen in
the context of a Judaism that stressed the relative remoteness of the
deity. Even angels could not enter the second, more splendid house
where God was, or look on his face. Certainly, ‘no flesh was able to
look on him’ (/ En. 14.21). Yet for Enoch, the door into God’s pres-
ence is open, though it is true that he sees only the blazing fire sur-
rounding God (/ En. 14.22). It is not immediately clear where the
‘ten thousand times ten thousand’ (I En. 14.22) who stand before God
are actually located. Presumably they are angels as in / En. 1.9 (cf.
9.3), and if this is so they will be outside the actual throne room,
according to / En. 14.21. Although there are some difficulties with
the text of 14.23,? it is clear that God is attended by numerous angels
who ‘draw near to him’ and ‘turn not away from him by night or by
day. ..’ (I En. 14.23). Because they may not enter God’s immediate
presence, his superiority is highlighted. So for Enoch to declare that
the fallen angels may no longer ascend to heaven (I En. 14.5), when
even pure angels in heaven have limitations placed on them, is to
emphasize the extent of the angels’ sin. Moreover, given that the
righteous Enoch falls trembling in awe, the fallen watchers ought to
be thoroughly terrified.?

God has no equal. There is no room whatsoever for anything akin
to an absolute dualism. Evil is an intrusion into a good cosmos, and
results from the rebellion of watchers who formerly enjoyed God’s
heaven. In fact, the picture might even be regarded as more monistic
than that in the Bible, which has temptation presented to Eve by
the serpent in primaeval days. Incidentally, the OT never offers an

Ezek. 6; the enactment of being exiled, Ezek. 12; etc.

1. Cf. Ezekiel, who was similarly summoned to his feet by God (Ezek. 1.28-
2.1).

2. Cf. Knibb, Ethiopic Book, 11, p. 99; Black, Book of Enoch, p. 151.

3. Cf. Collins, Apocalyptic Imagination, p. 42.
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explanation of how the tempter came to be, or how he became evil.
Satan is never mentioned in the four Enochic books we are studying.!
The explanation of how sin and oppression came to be in a good
world created by God is to be found, for example, in the disobedience
of the watchers (/ En. 1-36) and of other angels, such as the seventy
shepherds in the Book of Dreams (I En. 89.59-90.19).

There are also cherubim associated with the fire in the large house
built of hailstones (/ En. 14.10) and the chariot-throne (I En. 14.18).2
Their function is probably protection and behind the reference in the
throne vision here may lie Ps. 18.11 (Eng. 18.10) or Ezek. 1.13-14.3
These winged celestial beings are to be distinguished from the angels
so frequently mentioned in our texts.*

Thus in summary, the vision of ch. 14 has an important place in the
final form of the Book of Watchers. The presence and behaviour of
the angelic hosts underscore the majesty and unrivalled supremacy of
the God who gives a direct and authoritative word to Enoch. Such
revelation contrasts with that transmitted to human beings by the
fallen angels in the Book of Watchers.

3.3. lllegitimate Revelation

The two strands in chs. 6-11 involve two different types of wrong
committed by the watchers. In the Asael tradition, the issue is that the
angels have taught a variety of things which should not have been
revealed to humanity (I En. 8.1-3; 9.6-7; 10.7-8). The Jewish apoca-
lypses are not just concerned with matters of eschatology. Particular
attention in the Book of Watchers centres on the structure of the uni-
verse and calendrical matters, and the relationship between apoca-
lypses, eschatology and wisdom will be considered in more detail in
the next chapter, which deals with Enoch’s journeys through the
cosmos (chs. 17-36). There, revelation is given to Enoch through the
mediation of the angel Uriel and others, and is intended to bring
praise to God (/ En. 36.4). This revelation by the angels is clearly
approved as legitimate, and there is an obvious contrast with the

The name does occur in I En. 53.3; 54.6, in the Parables.

They are also mentioned in 1 En. 20.7.

So Black, Book of Enoch, p. 147.

. Cherubim are discussed more fully in connection with the Sabbath Shirot from
Qumran. See below, §12.7.2.

LN~
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revelation given by the fallen angels. In their case, the revelation had
devastating effects on humankind (/ En. 10.8), and for bringing it, the
angels are punished severely. We can speak, then, of illegitimate rev-
elation, in contrast to the legitimate revelation given through the
angels and Enoch. :

1 En. 16.2-3 deals with the revelation of heavenly secrets by the
watchers who had sent Enoch to petition on their behalf. There are
some textual difficulties here that are significant for our investigation.
Unfortunately, no Aramaic evidence is available. The Ethiopic ver-
sions are consistent in saying that the watchers had not been shown
various heavenly secrets, although they did, in fact, know worthless or
rejected information which they showed to the women, evil on earth
being the result. By contrast, G suggests that the angels knew things
which had not been shown to them, namely secrets from God, and
these they revealed to the women.!

On the whole, the idea is probably that the fallen angels did some-
how have access to heavenly secrets, whether obtained legitimately or
not, and these they wrongly revealed ‘to women in (their) hardness of
heart’ (/ En. 16.3). This has similarity to the Shemihazah strand
concerning angelic sin, in which it was considered contrary to the
proper order of things for angels to marry humans and procreate
(I En. 15.3-7). Here, in the instruction strand, angels are in heaven
and have access to heavenly secrets, but they introduce things to earth
that properly belong only in heaven. In certain matters, the two
realms should not mix.

1. 1 En. 16.3 in G reads: bpelg év 1@ odpav@ fte kol név pvstiplov §-odx
avexaddebn buiv kol pouotiplov 10 éx 100 Ocod yeyevnpuévov Eyvarte. . .
For 1 En. 16.3, Ryl has: basamay hallawkkemu waxebu’ at ‘adi ' itakaStu lakkemu
wamennuna mestira ' a’ markkemu (‘You were in heaven, but hidden things had not
been revealed to you, and you knew a worthless secret’). Charles (Ethiopic Version,
p. 47 n. 4) regarded the § as an interpolation. Its omission almost brings G into
harmony with Ryl. Charles (Ethiopic Version, p. 47 n. 5) further suggested that
behind mennuna mestira lies puotfiplov 10 éE€ovBevnuévov (rather than
puotiplov 10 éx tod Oeod yeyevnuévov). Cf. Knibb, Ethiopic Book, 11, p. 102.
If the Ethiopic tradition is correct, it is a little difficult to see why heavenly informa-
tion is called worthless or rejected. G implies greater sin on the part of the angels, for
they are said to have known things they had not been shown, and then to have com-
municated this stolen information. Black (Book of Enoch, p. 155) emends G to give
the translation: ‘there was no secret that was not revealed to you; and unspeakable
secrets you know. . . ’ (I En. 16.3).
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As already noted, Collins has suggested that apocalyptic literature
may owe its appeal to different groups in a variety of circumstances to
the nature of its symbolism, which lends itself to differing applications
as the circumstances require. It is interesting to speculate about the
appeal of the Enochic literature to the Qumran community. Perhaps
the issue of revelation was involved, given the conflict between the
sect and the Jerusalem establishment over what constituted orthodoxy
and proper interpretation of the Scriptures. It is not difficult to see
how I Enoch 1-36 could be read as an illustration of the contrast
between legitimate and illegitimate revelation. Such a possibility is in
keeping with what Collins has called the polyvalence of the apoca-

lypses.! The Qumran sect’s interest in the Enochic writings will be
considered in detail later.2

1. Apocalyptic Technique, pp. 98-99. See above, §2.2.6.
2. See below, §14.11.




Chapter 3

THE BOOK OF WATCHERS (I1): 1 ENOCH 17-36

1. Enoch’s Journeys: 1 Enoch 17-36

1.1. Outline of the Contents of 1 Enoch 17-36

This section describes journeys undertaken by Enoch under the guid-
ance of various archangels. Its contents mark it off clearly from the
more ancient myth of the watchers and the various traditions attached
to it (I En. 12-16). Nevertheless, this account of Enoch’s journeys
was associated in one MS with the myth of the fallen angels from
an early date. 4QEn°®, dated by Milik to about the last third of the
first century BC, evidently contained chs. 1-36.! However, it is the
logical connections, rather than redactional matters, that concern us
more here.

I Enoch 17-19 describes a journey to the west in which angels show
Enoch all the rivers of the earth, the storehouses of the winds, the
fountains of the earth and seven mountains, one of which reaches to
the heavens. At the ends of the heavens and earth, Enoch sees a place
for the imprisonment of disobedient stars and fallen angels, who will
stay there till the great judgment. .

Chapter 20 breaks into the narrative somewhat, giving a list of
seven archangels and their functions, while 7 Enoch 21 appears to be
an elaboration of / Enoch 18-19. 1 Enoch 22 describes four places
for the different categories of the dead and then ! Enoch 23-25
resumes the discussion about the seven mountains. Around the tallest
mountain are fragrant trees, and in particular, one whose fruit will be
given at the great judgment to the righteous, who will enjoy extreme
longevity. I Enoch 26-27 tells of a new Jerusalem located in ‘the
middle of the earth’ (I En. 26.1), and of the place of judgment, an

1. Milik, Books of Enoch, p. 178.
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accursed valley. Enoch is then taken east (/ En. 28-32) to see all
manner of fragrant trees, and again there is one that is outstanding,
the tree of knowledge. Next, he sees many beasts at the ends of the
earth in the east, and observes the stars (/ En. 33). Joumneys to the
north, west and south, with more observations of the stars, are
described in I Enoch 34-36, and the section concludes with a doxol-
ogy which is placed on Enoch’s lips (I En. 36.4).

2. 1 Enoch 1-36 and the Genre Apocalypse

The Book of Watchers as a literary unit is a representative of the
genre apocalypse.! However, there has been considerable discussion in
recent years regarding the parameters of the genre, its relation to

- apocalyptic thought and the phenomenon of apocalypticism.? The term

‘apocalypticism’ is best used to refer to the way social groups look at
reality. An essential feature of this world-view is ‘apocalyptic escha-
tology’,® which designates a very important strand in the apocalyptic
outlook. Hanson distinguishes between apocalyptic eschatology and
prophetic eschatology. The eschatological outlook of the prophets, he
says, anticipates God’s intervention in human affairs, basically in the
familiar flow of historical processes. Apocalyptic eschatology, by
contrast, looks to a divine deliverance which largely or wholly super-
sedes the usual run of historical events, an intervention independent of
‘human instrumentality’.4

While Hanson’s contribution has been helpful, he has been justly
criticized because he overemphasizes eschatology. The apocalypses

1. E.g. Collins, Apocalypse, Pp. 15, 23. Although I En. 17-36 was originally
separate from I En. 6-11 (cf. Black, Book of Enoch, p. 10), and chs. 1-5 appear to
have been added as an introduction, it is still legitimate to speak of the Book of
Watchers as a whole. As noted above, chs. 1-36 belonged to the one literary unit
at Qumran,

2. See Collins, Apocalypse, pp. 3-4 on the need for a definition of ‘apocalypse’
as a term referring to a literary genre; cf. Newsom, ‘Cosmology’, pp. 310-13.
A helpful survey of opinions concerning the characteristics of apocalypses and
the development of apocalyptic thought is found in F. Dexinger, Henochs
Zehnwochenapokalypse und offene Probleme der Apokalyptikforschung (SPB, 29;
Leiden: Brill, 1977), pp. 6-94. So also Hartman, ‘Survey’, pp. 329-43.

3. Cf. P.D. Hanson, ‘Apocalypticism’, in IDBSup, p. 30.

4. Hanson, Dawn of Apocalyptic, pp. 11-12.
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had other significant features, and in particular, a considerable interest
in the nature and functioning of the cosmos.! This interest in the sapi-
ential led von Rad to postulate the origin of apocalyptic thought in the
wisdom tradition rather than the prophetic.?

It will be argued in this section that both the wisdom and eschatol-
ogical features of I Enoch 17-36 are integral to the function of these
chapters in the Book of Watchers and that Enoch’s journeys make a
fundamental contribution to the total message. Following this discus-
sion it will be possible to consider the roles of angels in these chapters.

Important motif analysis of various works generally considered to
belong to the genre apocalypse has been co-ordinated by Collins.? In
addition to Jewish and Christian apocalypses, his study of the genre
considers Gnostic, Greek, Latin and Persian apocalypses, together
with Jewish rabbinic literature and mysticism. These morphological
studies led to the definition:

‘Apocalypse’ is a genre of revelatory literature with a narrative frame-
work, in which a revelation is mediated by an otherworldly being to a
human recipient, disclosing a transcendent reality which is both temporal,
insofar as it envisages eschatological salvation, and spatial insofar as it
involves another, supernatural world 4

1. E.g.see M.E. Stone, ‘Lists of Revealed Things in the Apocalyptic Literature’,
in Magnalia Dei: The Mighty Acts of God: Essays on the Bible and Archaeology in
Memory of G. Ernest Wright (ed. F.M. Cross, W.E. Lemke and P.D. Miller;
Garden City, NY: Doubleday, 1976), pp. 441-43.

2. G. von Rad, Old Testament Theology (2 vols.; London: Oliver and Boyd,
1962), 1, pp. 450-51; II, pp. 306-308. (For comments on the 1968 German edition,
see VanderKam, Apocalyptic Tradition, pp. 4-5.) The debate about the origins of
apocalvptic eschatology has been reviewed by M. Knibb, ‘Prophecy and the
Emergence of the Jewish Apocalypses’, in Israel’s Prophetic Tradition: Essays in
Honour of Peter R. Ackroyd (ed. R. Coggins, A. Phillips and M.A. Knibb;
Cambridge: Cambridge University Press, 1982), pp. 155-80. Knibb considers that
‘there seems to be reasonable evidence for the view that the Jewish apocalypses rep-
resent a continuation of Old Testament prophecy, just as apocalyptic eschatology
represents a continuation of the future expectation of the prophets. . . However,
other influences. . . contributed. . . and in particular the apocalypses have to be
seen as learned compositions, standing within a learned tradition’ (p. 176). On the

importance of wisdom elements in the apocalypses, see Stone, ‘Lists’, and

Gruenwald, Apocalyptic and Mysticism, pp. 3-28.
3. Apocalypse.
4. Collins, Apocalypse, p. 9. Cf. J. Carmignac, ‘Description du phénonéme de
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It can be objected that Collins does not give sufficient attention to the
wisdom elements in his treatment. Nevertheless, on the criteria he uses,
1 Enoch 1-36 fairly closely fits the pattern of the genre. An almost
universal element in the fifteen Jewish apocalypses studied is revela-
tion by means of visions. This feature is found in the Book of Watchers
at I En. 13.8 and 14.8. Moreover, the revealed information is com-
municated by otherworldly mediators. For example, in / En. 21.8-10,
the angel Uriel explains to Enoch about the prison designated for the
fallen angels. Such dialogue is seen by Collins as a common means by
which revelation is communicated. Pseudonymity is another char-
acteristic identified by Collins, and of course is a feature of our book,
which purports to come from the antediluvian Enoch (I En. 1.1-2).
Collins also finds the use made of primordial events to be a further
feature of apocalypses. Such references are quite frequent in our book,
as for example in the case of the flood (/ En. 10.2) and the tree of
knowledge (I En. 32.3). Another common feature is that apocalypses
are concerned with a final judgment, a central motif in the Book of
Watchers (e.g. 1 En. 1.5-7; 10.9-14; 22; 27.2-4), and the future
blessedness of the righteous (e.g., / En. 1.8; 10.17-19; 25). The Book
of Watchers also has a variety of the so-called otherworldly journey,
in which Enoch goes to the ends of the earth (I En. 17-36).

Such features of the genre are distributed throughout the whole
Book of Watchers, and this is consistent with the view that chs. 17-36
are now an integral part of I Enoch 1-36. It is thus necessary to think
of 1 Enoch 17-36 within the context of the Book of Watchers as a
single literary unit in order to appreciate what is described in it.
Moreover, recognizing that it is an apocalypse will assist in our
appreciation of its function for its readers,! and will enable us accu-
rately to describe the place of angels in these chapters.

Thus, chs. 17-36 are understood to form part of a larger whole
which may properly be treated as a single apocalypse. On this basis, it
will be argued that angels are involved in this section to help convey
an integrated message of profound importance in a world oppressed
by evil. It is, of course, part of the function of the earlier chapters to

I’apocalyptique dans I’ Ancien Testament’, in Helltholm (ed.), Apocalypticism in the
Mediterranean World and Near East, p. 165: ‘Genre littéraire qui décrit des
révélations célestes a travers des symboles’.

1. Cf. Hartman, ‘Survey’, pp. 334-36.
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describe how evil has come to be present on earth. Enoch’s journeys
are closely related to this theme.

2.1. The Eschatology of 1 Enoch 17-36

Just as a leading theme in I Enoch 1-16 is future judgment, so it is
also in / Enoch 17-36. It is either explicit or implicit in three out of
every four chapters.! The character of the judge is determinative for
the nature of the judgment ahead. Black renders / En. 22.14 thus:
‘Then I blessed the Lord of glory and said, “Blessed be the judge of
righteousness, the Lord of glory and righteousness, the everlasting
Lord”’. The title ‘judge of righteousness’ is absent from G and Ryl,
perhaps omitted by homoeoteleuton, but its presence in the text has
support from the Aramaic.2 Milik renders "7 as ‘judgment’, but
‘judge’ is likely to be correct, given the interest in the judge, rather
than in his judgment as such in the beginning of v. 14. The judge is
righteous in his decisions and his exaltation above those whom he
judges is implied by the description ‘Lord of glory’ or ‘glorious
Lord’. He is also xvpiebov 10D aidvog according to G. Whether this
is ‘Lord (or ruler) of the world’ or ‘eternal Lord’ cannot be readily
decided from the Greek aichv, which presumably corresponds to an
original kn%y or k'n%y.” The similar designation, 6 Bacikede 10D
aidvog (Ryl: negus zala‘alam, with the same meaning as the Greek) is
absent from the beginning of 4QEnY 1 xii, but occurs in the corre-
sponding I En. 25.7, as well as in 25.3, 5 and 27.3. However, whether
the original author meant ‘eternal’ or ‘world’ in 7 En. 22.14 makes
little difference to the overall sense here, in that God’s sovereignty is
asserted either way.

These exalted titles of God are particularly prominent in chs. 17-36
in the four doxologies (I En. 22.14; 25.7; 27.5; 36.4) in which Enoch
expresses praise for the revelation given to him. They set God, who is
both creator and judge, apart from his creation and from those whom
he will judge, and emphasize his greatness. In this way, the reader is

1. Only I En. 17, 23 and 34-36 do not make reference to it.

2. 4QEnd 1 xi 2 preserves part of I En. 22.14. Milik (Books of Enoch, p. 218)
restores RM33 [RI0 793 M9 Rlewp 3 72 Mm% nnwy. He suggests that
T2 MA% kewp 3 has been omitted by the translators.

3. Cf. J.A. Fitzmyer, The Genesis Apocryphon of Qumran Cave I: A
Commentary (BibOr, 18a; Rome: Biblical Institute, 2nd edn, 1971), p. 77.
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helped to have confidence for the future, despite the difficulties of his
present experience.

Several categories of beings face judgment. Enoch sees seven stars,
‘which transgressed the commandment of the Lord’, incarcerated in a
waste place ‘until the time of the completion of the punishment for
their sins, in ten thousand years’ (I En. 18.13-16; cf. I En. 21.6). The
identity of these stars is not clear, but they are treated separately from
the fallen watchers and their offspring.! Connected with these stars in
1 En. 18.14 are ‘the hosts of heaven’, which might also be stars, or
perhaps angels other than the watchers.?

The watchers have to stay in a prison until the great assize (I En.19.1;
21.7, 10) and constitute a second group under judgment. According to
I En. 21.10, they are imprisoned for an eternity.? However, in the light
of various other references to the process of judgment that is to be laid
upon the watchers, this imprisonment will not be for ever and ever.
Rather, at the end of a long period, they will face the final judgment.*

A final group consists of ‘the spirits of the souls of the dead’
(I En. 22.3). Enoch is shown four hollow places where the dead await
the great judgment (I En. 22.1-4). One of these is for the spirits of
the righteous dead (I En. 22.9). The others are for sinners who have
not received retribution in their life-time (I En. 22.10-11), for the
spirits of those whose complaints remain to be heard (I En. 22.12)
and for those who have collaborated with the lawless without being
wholly lawless themselves (J En. 22.13).5

1. Black (Book of Enoch, p. 160) suggests that they are to be linked with the
Gotépeg mAaviiton of Jude 13. They are certainly different from the fallen watchers
who are mentioned in 1 En. 19.1. In the parallel account of 7 En. 21.1-10, the seven
stars are bound for ten thousand years (I En. 21.3, 6) in a location separate from the
watchers (I En. 21.7, 10).

2. Down K3 refers in the OT to both heavenly bodies and angels. Cf. Gen. 2.1;
Neh. 9.6; Ps. 103.20-21. In Jewish thought, the stars were seen as animate servants
of God (cf. Black, Book of Enoch, p. 160).

3. G reads: uéypt aidvog eig 1ov ai®va. Ryl has: 'eska la‘alam, with the
same sense.

4. Only the final judgment of the watchers is mentioned in / En. 1.5, 7 and I En.
91.15. In I En. 10.12, there is a period of 70 generations (on this expression, see
Black, Book of Enoch, p. 137 and above, §2.2.7) to be followed by ‘the great day
of their judgment’.

5. Cf. the analysis in Black, Book of Enoch, p. 168. He observes, ‘The text in
both versions’ (the Greek and Ethiopic) ‘is confused and corrupt. . .’
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1 Enoch 26 describes a blessed place in the middle of the earth,
apparently the new Jerusalem.! The place of the final judgment is also
described. The Valley of Hinnom is an ‘accursed valley’ (I En. 27.
1-2) where ‘all the accursed’ shall ‘be gathered together who utter
with their lips unseemly speech against the Lord’ (I En. 27.2). The
righteous will be able to observe this judgment (I En. 27.3).

By contrast, the righteous will be blessed. One of the hollow places
is reserved for the righteous (I En. 22.9). They are thus safe, despite
the trials and injustices of life on earth. For them there is no judgment
ahead, only blessing. They will observe the condemnation of the
sinners (I En. 27.3) and bless God for his righteous judgment. This is
part of their vindication. Beyond this, they will receive the recom-
pense at the great judgment of being allowed to touch what must be
the tree of life (/ En. 25.4), for it is to be given to them and they will
live long lives (I En. 25.5). The actual condition envisaged seems to
be no more than to live ‘a longer life upon earth just as (their) fathers
did; and in those days tortures, pains, labours and blows will not touch
them’ (I En. 25.6). The same conception of life on earth is found in
1 En. 5.9 and 10.17. Once again, motifs from the Urzeit are being
used to describe the Endzeit. The tree of knowledge is not located
near the tree of life, but far to the east, in the Paradise of
Righteousness (I En. 32 2-3).2 The fruit of this tree imparts great
wisdom to those who eat.3 Thus, the coming age is conceived in terms
modelled on the primaeval pattern in the early chapters of Genesis.

2.2. Cosmological Concerns in 1 Enoch 17-36

Nevertheless, eschatological concerns are not the only things that
occupy our author’s mind. Enoch’s journeys throughout the cosmos are
also very important. These journeys are horizontal, not vertical, taking
him to the ends of the earth, not to heaven. The Book of Watchers is
classified by Collins as an apocalypse with an otherworldly journey

1. Cf. Black, Book of Enoch, p. 172 on 1 En. 26.2.

2. InGen. 3 both trees are in Eden.

3. 1 En. 32.6 reflects the Genesis tradition about the beginning of human sin,
though here it is merely observed that the original parents ate, gained knowledge, had
their eyes opened, knew they were naked, and were driven from the garden. No
attempt is made by our author to relate this tradition to that of the introduction of sin
into the world by fallen angels.
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and a concern with eschatology.! This classification points to the two
major foci of chs. 17-36, the eschatological and the cosmological
interests. This section considers the cosmological concerns.

Part of the debate about the nature of the genre apocalypse has con-
centrated on the importance of revelation and the nature of this rev-
elation. There are some matters which humankind cannot know apart
from divine revelation. In the thought of Second Temple Judaism such
things included the mysteries of life and of the cosmos, and the events
of the end-time.? The disclosure of heavenly secrets is extremely
important in the Book of Watchers.

- We have already noticed the idea that legitimate revelation is given
to Enoch, in contrast with the illegitimate disclosure of information
by certain angels (I En. 9.6).> In I Enoch 17-36, the seer’s journey
is fundamentally concerned with revelation. He is taken by angels
(1 En. 17.1; cf. 18.14; 19.1) to various locations at the earth’s extrem-
ities. According to G he goes ‘whither no flesh goes’ (I En. 17.6: xai
anfilBov Smov ndca odpE od mepimatel). By contrast, Ryl has
waharku xaba kK"ellu zaSega yansosu (‘and [I] went where all flesh
walks’).* It seems highly likely that G preserves the original meaning,
for the things Enoch sees, both according to I Enoch 17 and else-
where, are certainly those not normally seen by the general run of
humankind! For example, he observes the four winds believed to
support the earth and the heavens (/ En. 18.2-3) and the promptuaria

1. Apocalypse, p. 23.

2. Cf. G. Bornkamm, ‘pvotfipiov, poéw’, in TDNT, IV, p. 815: “The disclo-
sure of divine secrets is the true theme of later Jewish apocalyptic. . . * There is an
‘underlying and explicit sense that God is infinitely remote, that heaven and earth,
creation, history and its end, are full of puzzles, that the present is incapable of
answering innumerable questions without a concrete prophetic word and human
apprehension. Thus the concept of mystery has now a very significant role.’
Cf. also U. Luck, ‘Das Weltverstindnis in der jiidischen Apokalyptik: Dargestellt am
dthiopischen Henoch und am 4. Esra’, ZTK 73 (1976), p. 294.

3. See above, §2.3.3.

4. Knibb, Ethiopic Book, 11, p. 103. Read wahorku for waharku. E. Isaac
(‘1 [Ethiopic Apocalypse of ] Enoch [Second Century BC-First Century AD]: A New
Translation and Introduction’, in The Old Testament Pseudepigrapha [ed. J.H.
Charlesworth; 2 vols.; London: Darton, Longman & Todd, 1983}, I, p. 22 n. 171)
notes that his MS EMML 2080 of the fifteenth or possibly fourteenth century agrees
with the Greek fragments. Cf. also Charles, Ethiopic Version, pp. 46-47.
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where the dead await the judgment (I En. 22.1-13).!

The revelation given to Enoch is mediated by angels, and includes
material about the stars and heavenly luminaries (I En. 17.3; 36.3)
and ‘the fire in the west which tends all the luminaries of heaven’
(I En. 23.4). The winds have their storehouses. They support the
earth and sky and cause the heavenly bodies to revolve, as well as
carry the clouds (/ En. 18.1-5). The winds, like the stars, blow from
what the author calls gates, and bring both good and bad weather
(I En. 34.1-35.1). Rivers (I En. 17.5-6), thunder and lightning
(I En. 17.3), birds and beasts (! En. 33.1-2) and aromatic trees
(1 En. 28-32) are also observed. In addition are those matters more
directly connected with eschatology and discussed in the previous sec-
tion. Interest in such knowledge which is normally inaccessible to
human beings is a common feature of apocalypses.?

Thus in summary, it is clear that I Enoch 17-36 is concerned with
more than what might be described as the ‘usual’ eschatological cat-
egories of apocalypses, such as descriptions of the last judgment and
the future bliss of the righteous. Both wisdom and eschatological ele-
ments have their place in conveying the author’s message, as can now
be made clear.

3. Content and Function in 1 Enoch 17-36

Milik does not see a strong logical connection between the eschatolog-
ical and cosmological elements in this part of the Book of Watchers.
He writes of chs. 17-18 that ‘the theological interest is blurred by
scholarly curiosity in such fields as cosmography, astronomy,
meteorology’.* However, this implies that the original compiler(s) had
quite lost track of the central purpose in writing, only to return to
the theme of the fallen watchers again in / En. 19.1-2. Moreover, it
will become clear in this part of our study and the next, that it is
inappropriate to consider ‘scientific curiosity’ and ‘speculative knowl-
edge’ as isolated aspects of our author’s thought. The whole cosmos

1. Black (Book of Enoch, p. 157) suggests that the Ethiopic translator was
thinking of Hades, where all will (eventually) walk.

2. See, e.g., I En. 41.1-7; 60.11-22; 2 En. 23.1-3; 40.1-13; 2 Bar. 59.4-11;
4 Ezra 4.5-8; 5.36-37. In addition, the Astronomical Book ( 1 En. 72-82) is an
extended example.

3. Books of Enoch, p. 35.
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is God’s, administered by his angels and under his control.!

Stone has studied the range of things revealed in a broad cross sec-
tion of apocalypses in the hope that ‘a view can be reached of what the
writers of the apocalypses thought to lie at the heart of apocalyptic
revelation itself’.2 However, he states that he does not know the func-
tion of the so-called speculative knowledge in these writings, ‘although
this is. . . an integral and most significant part of the apocalypses and
of the religious world-view whose expression they are’.> He suggests
that the lists may derive in part from the wisdom tradition, even
though he considers that Hanson, in The Dawn of Apocalyptic,
‘succeeds in demonstrating, beyond a doubt, the origins of apocalyptic
eschatology in prophecy’.*

An understanding which sees an integration between the wisdom
and eschatological elements is suggested by Newsom,’ who argues
from the ancient Near Eastern diplomatic practice of a king who seeks
to impress visiting dignitaries by displaying his wealth and power. She
cites the biblical example of King Hezekiah (2 Kgs 20.13).6 Newsom’s
conclusion is that God is managing his cosmos well, with the impli-
cation that his judgment will also be effectively executed in due time.
However, while this suggestion of royal diplomacy shows some paral-
lels to Enoch’s journeys, such as the idea of impressing a visitor, it
does not explain the integration of eschatology and cosmology in these
chapters. Furthermore, Enoch’s journeys take him into realms which
humans normally cannot know (cf. I En. 17.6; 19.3), and this element
of mystery and revelation, integral to the whole Book of Watchers,

See below, §3.4.

Lists, p. 418.

Lists, p. 443.

Lists, p. 441,

‘Cosmology’, pp. 324-28.

‘Cosmology’, p. 325. A more suitable example would have been the visit of
the Queen of Sheba to King Solomon (1 Kgs 10.1-10), an incident Newsom does
mention in passing (p. 328). In Hezekiah's case, the picture is now complicated by
the fact that Isaiah is sent by God after the king has shown all his treasures to the
Babylonian envoys (2 Kgs 20.16-18), with a message of future judgment. The
situation is more straightforward in Solomon’s case, but nevertheless, this analogy
also fails to do full justice to the relationships between the cosmology and escha-
tology in 1 En. 17-36. A more apposite OT parallel, Job’s interrogation by God
about various natural phenomena (Job 38-39), is discussed below, §3.3.

SR B
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has no correlate in the practice found in 2 Kings 20.!

Better insight is offered by Luck who invokes the category of
world-view as a means of understanding the underlying rationale of
apocalypses.? Beginning with Eccl. 3.10-15, he suggests that a person
must have an integrated view of the world to understand life’s experi-
ences. Formerly, the Law had provided a basis for seeing the world as
a righteously-ordered cosmos. However, wisdom was no longer seen
as accessible through the Law in the opinion of the writers of the
apocalypses. Wisdom belonged to God alone. On the other hand,
Enoch is able to receive revelation, so that people come to know that
the world is maintained in an orderly way, despite experiences that
suggest the opposite. Luck suggests that the Law was not able to
answer questions raised by the experience of unrighteousness and
suffering, but that revelation as presented in the apocalypses offered a
means of coping with life in the world.

In considering the eschatology of this section, we have already
noticed the importance of the hope of future blessing for the righteous,
as well as the judgment of the sinners. These twin themes can be correl-
ated with the cosmological aspects of Enoch’s journeys in terms of the
author’s world-view. Moreover, it is possible to see how the fall of
the watchers and the destruction caused by the giants fit into the whole
literary structure as it is in its final form.> As argued earlier,* the
fall of the watchers offers an aetiology for the presence of sin in the
world. The human race has been corrupted through angelic teaching
and further, the watchers have fathered giants whose spirits continue
to wreak havoc in the world. On both counts people need deliverance,
and that is guaranteed through the coming judgment on the wicked and
blessings for the now-afflicted righteous. In I Enoch 17-36, deliver-
ance is assured in the light of the revelation given to Enoch. Nothing
is left to chance. The places for the incarceration and judgment of the
watchers are already allocated (/ En. 19.1; 27.1-2),5 and the dead are
located in an orderly series of hollow places (! En. 22.1-13), with a
separate place designated for the righteous (/ En. 22.9b). The realms

Cf. Collins, ‘Apocalyptic Technique’, p. 104.
‘Das Weltverstindnis’, pp. 286-305.

See below, especially §§3.3-4.

See above, §2.2.6.

Cf. Collins, ‘Apocalyptic Technique’, p. 108.
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visited by Enoch contain full provision for them, including the avail-
ability of the trees of knowledge (I En. 32.3) and life (I En. 25.5-6).
Collins has argued that at the heart of apocalyptic eschatology lies the
confidence that ultimately death will be transcended.! Consequently,
he suggests, a person is freed to live righteously in the midst of the
demands of the present life.

This is not strictly accurate, however, for the Book of Watchers.
Collins mentions the idea of two worlds, which are sometimes thought
to follow one another in temporal succession (e.g. 4 Ezra 7.50). He
also points-out that in some writings the twofold universe is thought of
in terms of two storeys, two contemporaneous and parallel realms of
existence,? with rewards variously conceived in terms of resurrection
or fellowship with angels.> However, the Book of Watchers does not
entertain any hope of ultimate eternal existence in a heavenly realm.
Instead, I Enoch 1-36 envisages longevity on earth in Edenic condi-
tions. It seems that eventually people will die, having lived ‘a longer
life upon earth just as (their) fathers did’ (I En. 25.6; cf. 1 En. 5.7).
Nothing is said of the future of the spirits of the souls of the righteous
who are in one of the four promptuaria (! En. 22.9b). They are safe,
but we are not told how they will fare after the final judgment.
Nevertheless, redress of present inequity and a better future can be
anticipated with confidence since all is under God’s control.*

The same can be said in relation to the function of the journeys of
Enoch (I Enoch 17-36). It is not that scholarly curiosity has blurred
theological interest,’ for the journeys also serve to reassure the
reader. Although we disagreed with Newsom’s idea that the motiva-
tion behind the display of royal treasures is analogous to that underly-
ing these journeys, her conclusion is oriented in the right direction:

the tour of the heavenly realm given to Enoch functions as proof of the
efficiency of the divine administration and hence of the efficacy of the
divine decree of judgment. . . Enoch makes the tradition of cosmic
mysteries stand surety for apocalyptic hope.6

1. ‘Apocalyptic Eschatology’, pp. 41-43.

2. ‘Apocalyptic Eschatology’, p. 37.

3. ‘Apocalyptic Eschatology’, pp. 34-36. He cites I En. 104.2, 6, with its
promise that the righteous will ‘become companions of the angels of heaven’.

4. Cf. Luck, ‘Das Weltverstindnis’, p. 295.

5. Milik, Books of Enoch, p. 35.

6. ‘Cosmology’, pp. 325, 328.
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However, there is more here than the display of divine wisdom and
power. Enoch is shown secrets about matters such as the movements
of the heavenly bodies, matters quite out of human reach to fathom.
As Stone indicates, to know the names and the number of the stars is a
sign of the special status of the one who knows.! In the OT it is God
who counts, names and control the stars (Ps. 147.4; Isa. 40.26). Yet
Uriel shows Enoch the movements of the stars, their number and
names (/ En. 33.3-4).

It is striking that many of the items shown to Enoch appear in the
list of questions that God puts to Job (Job 38-39). These include the
foundations of the earth (Job 38.4; 1 En. 18.2), its expanse (Job 38.18;
1 En. 23.1; 33.1), light and darkness (Job 38.19; 1 En. 17.4; 23.4),
thunder (Job 38.25; / En. 17.3; 20.2), movements of the stars
(Job 38.31-32; I En. 33.3-4), lightning (Job 38.35; I En. 17.3)
and beasts (Job 39.1-30; I En. 33.1). As Stone demonstrates, there
was a common range of items that generally concerned the writers of
apocalypses.?

All of this mysterious information is concealed from others but
made known to Enoch by the angels. Here is understanding of the
whole universe, including both cosmological and eschatological
secrets, so that the course of history is seen to be built into its struc-
ture.® This serves to enlarge the understanding and perspective of
those suffering in their present life, enabling them to persevere with
optimism. The eschaton is not necessarily imminent, but it is certain.

4. The Importance of Angels in Enoch’s Journeys

The preceding discussion has laid the groundwork for an appreciation
of the roles of angels in I Enoch 17-36. It is a common and indeed
essential feature of Jewish apocalypses to have angels involved in
giving revelation to a seer in whose name it is presented to others.*

In the journeys of / Enoch 17-36, angels play a prominent and
indispensable part. Enoch is taken on his first journey by an

1. ‘Lists’, p. 427.

2. ‘Lists’, pp. 414-35.

3. Cf.1.J. Collins, ‘Cosmos and Salvation: Jewish Wisdom and Apocalyptic in the
Hellenistic Age’, HR 17 (1977), p. 128 and idem, ‘Apocalyptic Technique’, p. 108.

4. Cf. Collins, Apocalypse, p.9; Gruenwald, Apocalyptic and Mysticism,
pp. 26-28. See above, §2.1.2.

[ € el ec

3. The Book of Watchers (II) 75

unspecified number of beings (I En. 17.1-2, 4-5) who may be
assumed to be angels, since later the phrase ‘one of the holy angels
who was with me’ or the like is repeated often (I En. 21.5, 9; 22.3, 6;
23.4; 24.6; 27.2; 32.6; 33.3). Since these are regions ‘whither no flesh
goes’ (I En. 17.6) and the things seen are so esoteric that ‘no one of
men shall see as (Enoch) saw’ (I En. 19.3), a guide and interpreter is
essential. The angels are ‘holy, spirits that live for ever’ (I En. 15.4)
whose native land is separate from that of humans, and this helps to
qualify them for their role as guides in the matters made known to
Enoch. The actual number who accompany Enoch is unspecified,
though various angels are named in the narrative. Part of their func-
tion is to ensure that Enoch understands what he sees. His angelus
interpres initially seems to have been Uriel (I En. 19.1; 21.5, 9-10),
who informs him about the place where the fallen watchers are
imprisoned (I En. 19.1-2; 21.5, 10). He also shows Enoch the
accursed place of the final judgment (I En. 27.1-4). Part of the liter-
ary technique is that of question and answer, as in 1 En. 21.4-5, where
Enoch asks, ‘For what iniquity have they been bound, and why have
they been cast down here?’ The angel also can ask Enoch about some
matter so that it will be elucidated in the ensuing discussion (e.g.  En.
21.8-10).

~ Then, with no obvious reason for the change, it is Raphael who
shows Enoch the four hollow places (/ En. 22.3) and again, Raguel
who explains about the ‘fire in the west which tends all the luminaries
of heaven’ (I En. 23.4). Michael, in charge of Israel’s future blessings
according to / En. 20.5, and elsewhere its guardian angel,' functions
in relation to the tree of life (/ En. 24.6-25.6). In the ‘Paradise of
righteousness’ (/ En. 32.3), the angelus interpres is Raphael, though
Gabriel is over paradise according to I En. 20.7. Uriel returns later
to explain about the movements of the stars (/ En. 33.3).

There seems to be little correlation, if any, between these functions
of the angels in / Enoch 17-19 and 21-36 and the formal list of
names and responsibilities in / Enoch 20. This list has seven
archangels, in contrast with the four, Michael, Sariel, Raphael and
Gabriel, found in / En. 9.1. Presumably different traditions have been
utilized by the final redactor. Despite the list of seven archangels in
I Enoch 20, only the first four appear in the subsequent chapters

1. E.g. Dan. 10.13, 21; 12.1.
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of this section, viz., Uriel,! Raphael, Raguel and Michael.?

1 En. 20.1 in the Greek is quite different from the Ethiopic. While
Ryl has: ‘And these are the names of the holy angels who keep watch’,?
G has only: "AyyeAdor tdv duvapewv (‘angels of the powers’) as a
heading for the list of names that follows. Black comments that ‘it is
impossible to trace G &yyelot TV duvdpuewy to a common original’
with the Ethiopic, but thinks it possible that both may be original.*
This unusual expression in G is paralleled only elsewhere in / En.
61.10 (in the Parables), as noted by Black, who also mentions 1QM
[sic, 1QH] 8.11 and 1QH 10.34-35 (M> *) as parallels ‘of a kind’.’
This Qumran expression points to the might of the angels, and could
be the idea in G’s version of 1 En. 20.1. Alternatively, these seven
archangels could be over the rest of the angels, if we take dvvdpeav
as analogous to the OT nMR2Y, in the common expression, MKIX M.
Elsewhere Black notes that the LXX has xtpiog tdv dvvdpuewv in 1
Kgs 17.1; 18.15 (LXX: 3 Kgdms 17.1; 18.15) and Ps. 42.12 [sic 46.12]
(LXX: 45.12; Eng. 46.11).5 Either way, the expression is unusual.

Angels have a central role in the story and the achievement of the
author’s aims, but there is apparently no concem to have a self-consis-
tent angelology. The focus is rather on the narrative’s effect on the
reader. Enoch is not only conducted to regions normally inaccessible
to ordinary people, but care is taken to ensure that he understands
what he is shown. God’s message is made clear by the angels. What
has been said in the preceding section, about the message conveyed by

1. Cf. Appendix A and §2.2.7 above, where it is noted that in later lists ‘Uriel’
has replaced ‘Sariel’.

2. Black (Book of Enoch, p. 162) suggests that the actual order in ch. 20 reflects
some later, localized angelology. Note that the seventh angel, Remiel (‘Pepewd), is
absent from G’s list of only six names, but is found in the duplicate of the Gizeh text
that includes I En. 19.3-21.9, designated by Black (Book of Enoch, p. xii) as G2.
The name is missing also from Ryl but appears as the name of a fallen angel in
1 En. 6.7 (4QEn? 1 iii 7; “wnv). See Book of Enoch, p. 163, where Black argues
for the genuineness of this verse.

3. Knibb’s translation, Ethiopic Book, 11, p. 106.

4. Book of Enoch, p. 162.

5. Book of Enoch, p. 162. For other similar references in the Qumran literature,
see Appendixes C and D below. ! En. 61.10 has: mala’ ekt xayl (‘angels of power’).

6. M. Black, ‘Two Unusual Nomina Dei in the Second Vision of Enoch’, in
The New Testament Age: Essays in Honour of Bo Reicke (ed. W.C. Weinrich;
2 vols.; Macon, GA: Mercer University Press, 1984), I, p. 56.
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the eschatological and cosmological material, is dependent on the
angels of these chapters. As the angels move around the universe,
confidently explaining its mysteries, the reader becomes aware that the
world and its future are firmly under divine control. Those not privi-
leged to receive directly for themselves the revelation that Enoch is
given will learn all when the seer eventually returns to communicate it
through his book.

Despite the formal difficulties with the list of angels in / Enoch 20,
this chapter gives the same impression of a world under divine con-
trol. Each angel is responsible for some important matter. The same
two foci of interest in the rest of I Enoch 17-36 are found here.
Cosmological phenomena such as thunder and the luminaries are cared
for by Uriel and Raguel, while eschatological issues are superintended
by the others. Michael is probably to be thought of as being over
Israel in the present.! The function of Sariel (I En. 20.6) is not clear,
due to textual difficulties.? In placing the various tasks under the
angels it is not that God has abdicated from responsibilities that are
properly his, for it is the underlying presupposition of these chapters
that the angels have been appointed by God.® Yet God himself is very
much out of sight. This is the world-view of a Judaism in which God
is relatively remote from his people, conducting his affairs in the
world through the agency of the angels. It is an outlook different
from that in many parts of the OT, in which God is intimately
involved with his people. The angels who perform the functions
assigned to them are holy angels who keep watch® and, as those who
have access to the divine presence, are well qualified to supervise the
operation of the cosmos. It is not clear from our texts whether these

1. In I En.20.5, Ryl reads: diba Sanndytu lasab’ ta’ azazi diba hezb (‘over the best
part of mankind, overseer of the people’). G has & émt t@v 0D Aood dyabadv
tetoypévog xal éni 1 x&. I cannot follow Charles (Ethiopic Version, p. 53)
when he says that X is right since Uriel is over chaos, as in 1 En. 21.1-2, for the
verse under discussion, I En. 20.5, deals with Michael.

2. Black (Book of Enoch, p. 163): ‘The texts of both G!:2 and Eth(iopic) are
manifestly corrupt’. (G! in Black’s nomenclature corresponds to our G.)

3. Cf. Bietenhard (Die himmlische Welt, p. 103) who notes that the freedom of
the angels is strictly limited.

4. E.g.in Exod. 32.34-33.16, Moses will accept nothing less than the presence
of God with Israel. An angel in God’s place is inadequate in his view.

5. 1En.20.1, discussed above, in the present section.
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angels are usually away from God on active service, though this is the
general impression given by their functions, or whether they are
normally near to God. Nevertheless, as citizens of heaven, they will be
eminently informed about secret matters.!

[
:
|
;

Chapter 4

! THE ASTRONOMICAL BOOK: 1 ENOCH 72-82

In Ethiopic Enoch, chs. 72-82 consist essentially of astronomical and
' calendrical information. No Greek version is known, though Milik has

identified two fragments of a Greek papyrus with parts of I Enoch

77-78.! Extensive astronomical material in Aramaic has been recov-

ered from Qumran Cave 4. Some has already been encountered in

the description of Enoch’s journeys, / Enoch 33-36. That section

was associated with considerable geographical data and information
| about the final judgment and future blessings for the righteous. As
! already argued, these chapters can be understood as part of a coherent
' world-view. However, the Astronomical Book, as known in the
| Ethiopic versions, has very little that is not calendrical, except for
some geographical material in / Enoch 77 and a moral focus in
1 En. 80.2-82.3

i 1. Outline of the Contents of 1 Enoch 72-82

There appear to be two versions of the astronomical and calendrical
information in Ethiopic Enoch.1 En. 72.2-76.14 concludes with
: Enoch’s statement to his son: ‘I have shown you, my son Methuselah,
‘ all their laws. .. ’, while I En. 77.1-79.1 ends similarly, with Uriel
telling Enoch that he has revealed everything about the heavenly
bodies. In the first version (I En. 72.1-76.14), Enoch is shown the
‘gates’ of the sun, or the points on the horizons in the east and west

1. Books of Enoch, p. 19. Also see idem, ‘Fragments, grecs du livre d’Hénoch’.
Consideration of 2 Enoch suggests that Greek recensions may have existed at some
stage. E.g. 2 Enoch 13 is considered to be ‘a highly condensed version of I En. 72’
by F.I. Andersen, ‘2 (Slavonic Apocalypse of) Enoch (Late First Century AD): A
New Translation and Introduction’, in Charlesworth (ed.), The Old Testament

1. Cf. the watchers who fell, / En. 17.3. Pseudepigrapha, 1, p. 123.
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where the sun rises and sets. He is also shown how the length of the
daylight changes throughout the year, the variations in the illumina-
tion of the moon, and the relation between the solar year of 364 days
and the lunar year of 354. The solar year envisaged consists of twelve
months of thirty days each, with an epagomenal day added after the
third, sixth, ninth and twelfth months. The winds of the earth are also
understood to blow from ‘gates’, twelve in all, four being associated
with winds bringing blessings and the other enght with winds causing
difficulties.

The second version (I En. 77.1-79.1), commences with information
about the four major points of the compass and the mountains, rivers
and seas. A discussion of the lunar phases follows, and a scheme
involving full and hollow lunar months gives a year of 354 days.
There is a deal of duplication here of preceding material.

1 En. 79.1-6 speaks again of the lunar year which falls behind the
author’s calendar by five days in half a solar year. Then follows I En.
80.2-82.3, which deals with a calendrical problem in relation to the
seasons which are lagging behind the calendar (/ En. 80.2-8), Enoch’s
inspection of the heavenly records (I En. 81.1-4), the commission
given to the seer to return to earth for a year in order to instruct
Methuselah and a concluding exhortation of Methuselah by Enoch
(I En. 82.1-3). Because of the change of focus from calendrical to
moral matters, Neugebauer describes / En. 80.2-82.3 as ‘an intrusion
of non-astronomical material: apocalyptic. .. ’! Finally, I En. 82.
4-20 provides a hierarchy of the stars which care for the seasons, the
months of thirty days each and the 360 single days, as well as the four
intercalary days in each year. There is mention here, too, of people
who err in relation to the four epagomenal days (I En. 82.5).

2. 1 Enoch 72-82 and 4QEnastr

The Qumran excavations have yielded fragments from four scrolls,
4QEnastr®4.2 Milik reports that:

1. O. Neugebauer, ‘The “Astronomical” Chapters of the Ethiopic Book of Enoch
(72 to 82)’, Appendix A in Black, Book of Enoch, p. 411. But also see below,
§§4.2, 4.3.1.

2. Milik, Books of Enoch, pp. 273-74.
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The majority of the fragments, those of Enastr? in their entirety and the
great majority of those of Enastr®, belong to an elaborately detailed and
monotonous calendar in which the phases of the moon, day by day, were
synchronized with the movements of the sun in the framework of a year
of 364 days; the calendar also described the movements of the two heav-
enly bodies from one ‘gate’ of the sky to another. This part of the work
no longer exists in the Ethiopic version.!

Certain parts of the text do correspond approximately to short sec-
tions of 1 Enoch 72-82.2 Nevertheless, the situation is that correspon-
dence between the Aramaic and Ethiopic versions is less in the astro-
nomical section than for any other part of I Enoch. According to
Milik, the Aramaic work ‘filled voluminous scrolls’,? so that the
Ethiopic represents an abbreviated version of the Aramaic, with some
parts wholly omitted, such as the tedious and extensive description of
the phases of the moon.*

The question raised in Chapter 1 is thus acutely relevant for the
Astronomical Book. Can 1 Enoch 72-82 be taken to be a fair repre-
sentation of the contents of what was known at Qumran? Leaving
aside 80.2-82.3 for the moment, it would appear that the Ethiopic
does appear to give a reasonable if only general guide to the contents
of the original, even though in this section it is far from being a
translation of the Aramaic. The range of topics dealt with and the
general content are similar, as are the actual astronomical and calen-
drical details. In both, also, Methuselah is being informed (I En. 79.1,
cf. 4QEnastt® 26 6).

According to I Enoch 72-82, Enoch is instructed by the angel Uriel
who is in charge of the ‘motion of the luminaries of the heaven’
(1 En. 72.1). Uriel is mentioned at various points in the following
chapters of the Ethiopic text.” 4QEnastr® 25 3 preserves parts of
1 En. 78.9-12, according to Milik, though the name ‘Uriel’ is not
extant. He restores it thus: ‘[. .. And ’Uri’el demonstrated to me] a
further calculation’, based on I En. 78.105 Black, however, is

Books of Enoch, p. 1.

Books of Enoch, pp. 284-97.

Books of Enoch, p. 8.

See the discussion above, §1.4.

1 En. 72.1; 74.2; 75.3-4; 78.10; 79.1-6; 80.1; 82.7.

. Books of Enoch, p. 293. This is the only Aramaic passage published to date
1ch may indicate the involvement of an angel.

Souvswmn
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uncertain about this identification with I En. 78.10.! All that is visible
are the words S 7 1% nUInK 1908 12w[. . . ], rendered by Black as,
‘Another calculation I was shown with regard to it (the moon?)’.2
Nevertheless, irrespective of the actual identification, the context of
the Aramaic as it stands is in harmony with the involvement of the
angel Uriel throughout I Enoch 72-82 as the one who shows various
things to the human visitor.?

Given the general consistency and the specific similarities between
the Aramaic and Ethiopic versions for the other Enochic books under
consideration, our previous conclusion seems justified for the
Astronomical Book too. The Ethiopic will thus be taken as a reason-
able guide to the contents of the original Aramaic. Actually, the
matter is somewhat less critical than might appear at first, since
angelic involvement in these chapters is relatively small, and is essen-
tially similar to what is encountered elsewhere.*

Nevertheless, 80.2-82.3 poses a more complex problem. As men-
tioned, these chapters have been regarded as intrusions in material that
otherwise deals with astronomy and the calendar.’ Nothing corre-
sponding to this section has survived in Aramaic, so we are left with
internal considerations. However, these chapters are in no way incon-
sistent with the rest of the Astronomical Book. The rather different
topic with which they deal does not automatically mean it was not
placed in the document by the original editor(s). We should not
assume that we today always understand the motivation behind an
ancient author’s thought adequately, or that an ancient editor has acted
clumsily. Charles separates ch. 81 from chs. 72-79 and 82 because the
blessing of 82.4 is ‘for the man who knows the right reckoning of the
years’, whereas ‘the blessing of 81.4 is for the man “who dies in

Book of Enoch, p. 417.
Book of Enoch, p. 417.
See below, §4.4.1.

E.g. 1 En. 33.3 and 74.2.

5. So Neugebauer, ‘Astronomical Chapters’, p. 411; Black, Book of Enoch,
pp. 18-19, 69-71. Charles (Book of Enoch, pp. 147-48) says, ‘But the moment we
have done with 79, we pass into a new atmosphere in 80.2-8. The whole interest is
ethical and nothing else. . . Chapter 80.2-8, therefore, is manifestly an addition,
made to give an ethical turn to a purely scientific treatise. . . ’ (italics his).
VanderKam (Apocalyptic Tradition, pp. 76-79, 107) largely follows Charles.
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righteousness™’.! He could be right, but by no means necessarily so.
1 En. 82.4-5 has:

Blessed are all the righteous ones, blessed are those who walk in the path
of righteousness and do not err, like the sinners, in counting all their days
in which the sun travels in the sky. . . There are people who err concern-
ing them (the epagomenal days) by not counting them in the reckoning of
the year. .

Yet I En. 81.4 and 82.4-5 are readily reconciled if / En. 82.4-5 is
seen to specify a particular cause of unrighteousness, namely error in
relation to the 364-day solar year, while I En. 81.4 gives a general
statement without delineating what specifics make a person righteous.
1 En. 82.4 thus seems appropriate enough in its present astronomical
setting in the Ethiopic text, though admittedly the recurrence of calen-
drical material in I En. 82.4-20 is surprising, following as it does
the angelic announcement that Enoch is to spend a final year with
his family.

Neugebauer also says that 82.9-20, concerning the leaders of the
stars, is ‘obviously an addition taken from a different source’.? It is
likely that there has been some dislocation in relation to these
chapters, as Charles had earlier suggested,® and there presumably was
literary development before the Astronomical Book reached its
present form.

The issue for this investigation, however, is more one of the
authenticity of these chapters within the Enochic traditions of the
Qumran community, rather than of a detailed knowledge of their lit-
erary history prior to their use at Qumran. At present it appears there
is no conclusive evidence against their being regarded as representa-
tive of what the Qumran community would have read. Milik considers
that ‘the essentially astronomical and calendrical content was enriched
by cosmographic and moral considerations’.* So while uncertainties

1. Book of Enoch, pp. xlix-1.

2. ‘Astronomical Chapters’, p. 413.

3. Book of Enoch, pp. 148-49.

4. Books of Enoch, p. 8. Cf. M.E. Stone, ‘The Book of Enoch and Judaism in
the Third Century BCE’, CBQ 40 (1978), p. 487, and Collins, Apocalypse, p. 38.
Similarly, the authenticity of I En. 72.1, which speaks of the renewal of the creation
so it will last forever, might also be questioned on the grounds that it does not deal
only with astronomical matters. Its genuineness in the Ethiopic text as it now stands
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remain about the literary history of the Astronomical Book, it appears
satisfactory to utilize the whole of 1 Enoch 72-82. One further factor
in favour of this approach is that, at least for the Ethiopic editor(s),
this material seemed to belong.

3. Motivation in the Astronomical Book

3.1. The Nature of the Astronomical Information
The Astronomical Book's superscription (I En. 72.1) reads:

Book on the Motion of the Luminaries of the Heaven, how each one of
them stands in relation to their number, to their powers and their times, of
their names and their origins and their months, as the holy angel Uriel,
who is their leader, showed to me when he was with me. And he showed
to me their whole description as they are, and for the years of the World to
eternity, until the creation will be made anew to last forever.

The central subject of the Astronomical Book will thus be the move-
ments of sun, moon and stars and their interrelationships in connec-
tion with the calendar. The information will be conveyed to ‘me’
(Enoch) by the angelus interpres, Uriel, and this information will hold
good until the new creation in the eschaton.

It has been suggested that the astronomical chapters of Ethiopic
Enoch show evidence of influence by Babylonian astrology.’
Astronomy deals with matters such as the movements of the heavenly
bodies and their relationship to the calendar, while astrology is con-
cemed with predicting the future, say of the nations, from a study of
the relative positions of the heavenly bodies in the sky. The positions
of these bodies at the time of a person’s birth is also the concern of the
individual horoscope, which correlates such data with the person’s

destiny. An example of such a horoscope has been found at Qumran.>

Astrology is believed to have originated in Babylon and to have
developed side by side with astronomy, dating from at least the second

is accepted by M. Black, ‘The New Creation in 1 Enoch’, in Creation, Christ and
Culture: Studies in Honour of T.F. Torrance (ed. R W.A. McKinney; Edinburgh:
T. & T. Clark, 1976), p. 13.

1. So Russell, Method and Message, p. 19. Cf. also, M. Hengel (Judaism and
Hellenism: Studies in their Encounter in Palestine During the Early Hellenistic Period
[2 vols.; Philadelphia: Fortress Press, 1974], I, p. 238), who speaks of ‘the Essene
astrological book’.

2. On 4QCryptic (4Q186), see below, §8.2.2.9.
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millennium BC.! The earliest individual horoscopes derive from
Babylon from late in the fifth century BC.2

However, a close study of the astronomical chapters shows that the
concerns of I Enoch 72-82 are astronomical and calendrical rather
than astrological. The author is claiming the validity of a 364-day
solar calendar, with twelve thirty-day months, and four intercalary
days, one being inserted after each of the third, sixth, ninth and
twelfth months. The lunar year is also correlated with this solar year.
te’merta hi’aha (1 En. 72.13, 19, ‘its sign’) could, perhaps, be thought
to refer to zodiacal signs. However, since the discussion concemns the
way the length of daylight varies throughout the year, Neugebauer’s
rendering of ‘characteristics’ seems better:

And (the sun) returns to the east and enters the sixth gate and it rises and
sets in the sixth gate (during) 31 days according to its (the gate’s) charac-
teristics (for the season) (I En. 72.13).

The idea is that the sun rises in ‘a specific gate (sc., position in the
sky)’ which is *“indicative” or “characteristic” for the seasons’.? Like-
wise, it might be conceivable to misunderstand 3eltanomu (I En. 72.1;
‘their authority’ or ‘their power’) to refer to the authority of the
luminaries over the world of humanity, but the ensuing material
clearly deals with variations in the period of daylight throughout
the year.*

In 1 En. 75.3, te’mert (‘sign’) is again used and again the reference
is to astronomical matters. Uriel shows Enoch things about ‘the signs,

1. For a summary of the history of astrology in the ancient Near East, see
B.O. Long, ‘Astrology’, in IDBSup, pp. 76-78 and for the relationship of the Jews
to it, see J.H. Charlesworth, ‘Jewish Interest in Astrology during the Hellenistic and
Roman Period’, in ANRW, 11.20.2, pp. 926-50. See also, O. Bocher, ‘Astrologie
II’, in TRE, pp. 299-308, and J.C. Dobin, To Rule Both Day and Night: Astrology
in the Bible, Midrash and Talmud (New York: Inner Traditions International, 1977).

2. See Hengel, Judaism and Hellenism, I, p. 236.

3. Neugebauer, ‘Astronomical Chapters’, p. 395. Cf. Isaac (‘1 Enoch’, pp. 51-
52), who uses ‘principle’.

4. It should, however, be observed that it is likely that the idea of the twelve gates
of the sun is an adaptation of a zodiacal scheme. But, as Charlesworth (‘Jewish
Interest in Astrology’, pp. 934, 948) has noted, it is not a necessary conclusion that
astrological beliefs, such as the thought that one’s destiny is influenced by move-
ments of the sun, have been adopted as well.
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the times, the years and the days’.! Neugebauer suggests that the use of
‘signs’ here could refer to the stars as indicators of changes in climate
from one season to the next.

One other passage, I En. 80.2-8, perhaps suggests astrological
interest. It tells of how ‘in the days of the sinners years shall become
shorter’ (I En. 82.2). Harvests will be late and the calendar will be
ahead of the seasons. Likewise, the moon and stars will be seen in
positions not expected according to the calendar (I En. 80.4-6). What
is more, sinners will err in their thoughts conceming the heavenly
bodies, thinking ‘them to be gods’ (I En. 80.7). Clearly this last
statement expresses a viewpoint which is opposed to the worship of
the luminaries and implies the opposition of the author of this passage
to astrology.? It will be argued in the next section that I En. 80.2-8 is
not concerned with the control of human affairs by the heavenly
bodies in an astrological sense, but rather with what will happen when
sinners use a wrong calendar.

In summary, then, the Astronomical Book is concermned with
astronomy, particularly in relation to calendrical matters. It has not
adopted astrological beliefs which consider human destinies to be
influenced by the movements of the heavenly bodies.* This is in
accord with 1 En. 8.3, where astrological practices are said to have
come into the world through the sin of the fallen angels. In fact, the
Astronomical Book seeks to show that the operation of the astronomi-
cal bodies follows fixed laws, and so their study cannot lead to predic-
tions of the future as attempted by astrology.

1. Cf. Gen. 1.14,

2. ‘Astronomical Chapters’, p. 402.

3. Warnings against this type of ancient practice are already found in the OT (e.g.
Deut. 4.19; Isa. 47.13-14; Jer. 10.2). This attitude is quite understandable in the
context of OT monotheism (cf. Isa. 40.25-26; Dan. 2.27-28).

4. Cf. Neugebauer, ‘Astronomical Chapters’, p. 395: the zodiacal signs ‘do not
exist in Enoch’s astronomy’.

5. VanderKam, Apocalyptic Tradition, p. 103. Such an outlook is, however, in
contrast to that of the Treatise of Shem, dated by Charlesworth (‘Jewish Interest in
Astrology’, pp. 937-38), to the last third of the first century BC. It also contrasts
with 4QCryptic, the astrological document from Qumran (discussed below,
© §8.2.2.9).
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3.2. The Motivation behind 1 Enoch 72-82

Rowland, who has provided a helpful survey of the subjects dealt with
in Jewish apocalypses, is concerned to uncover their nature, and
argues against the tendency to equate eschatology and the heart of the
genre apocalypse. Instead, apocalypses seem ‘essentially to be about
the revelation of the divine mysteries through visions or some other
form of immediate disclosure of heavenly truths. . . *! This interest in
knowledge not normally available to humans can be seen as an attempt
‘to understand how the present relates with both the past and the
future’ and is a way of providing reassurance ‘by demonstrating how
the whole of history must be seen as the arena of divine activity’.?
This is essentially the understanding previously argued in relation to
the Book of Watchers. Such a rationale also offers a way of consider-
ing the Astronomical Book as a literary unit, with the moral and
eschatological portions being integral to the whole.

Certainly, a major purpose underlying the Astronomical Book is to
set out the author’s understanding of the true calendar. This is a solar
calendar of 364 days. The movements of the sun are described such
that the year begins at the vernal equinox, and progresses with months
of thirty days each, except that every third month is effectively thirty-
one days through the insertion of an epagomenal day, which marks an
equinox or solstice (I En. 72; 75.1-2; 82.11).

The official calendar of Judaism at this time was apparently based
on lunar months® and the new months began the day after the crescent
was first sighted in the sky.* Festivals would thus have been regulated

1. Rowland, Open Heaven, pp. 73-189. The quotation is from pp. 70-71.

2. Rowland, Open Heaven, p. 189. Cf. Luck, ‘Das Weltverstindnis’, p. 295,
and the discussion above, §3.3.

3. A solar calendar is also known from Jub. 6.32-36 and from the Qumran
community. For the use at Qumran of the Enochic calendar and of that of Jubilees,
see Milik, Ten Years, pp. 107-13. Also see below, §8.2.2.3.

4. Debate continues about the use of various calendars in the Judaism of the last
centuries BC and the first century AD. See, e.g., Schiirer, History of the Jewish
People, 1, pp. 587-601; J.C. VanderKam, ‘The Origin, Character and Early History
of the 364-Day Calendar: A Reassessment of Jaubert’s Hypotheses’, CBQ 41
(1979), pp. 390-411; P.R. Davies, ‘Calendrical Change and Qumran Origins:
An Assessment of VanderKam’s Theory’, CBQ 45 (1983), pp. 80-89;
J.C. VanderKam, ‘The 364-Day Calendar in the Enochic literature’, in Society of
Biblical Literature 1983 Seminar Papers (ed. K.H. Richards; Chico, CA: Scholars
Press, 1983), p. 163 n. 24.
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by the lunar phases.! This probably explains the concern of the
Astronomical Book to describe the movements of the moon and to
correlate the lunar with the solar calendar (chs. 73-74). It is the sun
(I En. 72) and the stars (I En. 75.1) that properly regulate the calen-
dar, such that lunar years are always ten days short (1 En. 74.10-16)
and to the day this relationship holds in all eternity’ (I En. 74.12),
persisting till the new creation (I En. 72.1). Thus the detailed calen-
drical treatise does not allow us to agree with Charles who says, ‘The
author has no other interest save a scientific one coloured by Jewish
conceptions and beliefs’.? There is an underlying apologetic and
polemical motivation. The solar and sidereal movements control a
calendar that is invariable from year to year, but it is not only
scientifically better to use it. It is a matter of sin and righteousness for
our author.?

Josephus considered the Essenes to be extremely scrupulous about
the sabbath.* The Essene calendar began on a Wednesday, and by
virtue of a year of exactly fifty-two weeks, every festival fell on the
same day from year to year. No OT festival ever fell on the Sabbath
(except the beginning of the feast of Purim, described in Esther).’
Thus the importance of the 364-day calendar may well have lain in the
structure of the religious year to which it led. Beckwith suggests that
the Astronomical Book was also probably concemed to promote the
observance of the jubilee year.® Jub. 4.17-18 says that Enoch’s calen-
drical writings dealt with jubilees and sabbaths, in addition to the
days, months and years. It appears that because of such religious con-
cems the author of the Astronomical Book was eager to defend the
364-day solar calendar.

The calendar describes things ‘as they are, and for the years of the
World to eternity, until the creation will be made anew to last for-
ever’ (I En. 72.1). This state of affairs is said to have a heavenly

1. Moore, Judaism, 11, p. 23; F.F. Bruce, New Testament History (Garden City,
NY: Doubleday, 1980), pp. 112, 151.

2. Book of Enoch, p. 147.

3. And also for the Essene sect, represented in part at Qumran.

4. War 2.8.9 §147.

5. Beckwith, ‘Earliest Enoch Literature’, pp. 380-84. Interestingly, Esther is the
only canonical book of the OT not represented by any fragment thus far identified
from Qumran.

6. ‘Earliest Enoch Literature’, p. 384.
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origin.! The angel Uriel reveals these matters to Enoch but their ulti-
mate source is the Lord’s command ( 1 En. 72.36; 75.3). Thus non-
compliance with this particular calendar amounts to wickedness
committed against God. The heavenly bodies themselves are obedient.?
By contrast, there are people on earth who are disobedient. The case
of the four epagomenal days, one at the end of each quarter, is
specifically mentioned.

While the luminaries do true service in relation to the four epago-
menal days, some people are said to err (/ En. 75.1-2). The sinners
follow a wrong calendar but ‘blessed are those who walk in the path
of righteousness and do not err, like the sinners, in counting all their
days in which the sun travels in the sky. ..’ (I En. 82.4). Clearly,
the calendar under attack in the Astronomical Book as a whole is not a
lunisolar one of 354 days but a 360-day form, though there is no
direct evidence that such a calendar ever existed in Judaism.?

As already noted, the solar calendar, based on the movements of the
heavenly luminaries, is a permanent arrangement in the author’s view
(I En. 72.1). By contrast, failure to observe the true calendar leads to
confusion with the seasons, rains and harvests, and the movements of
the moon and many stars get out of phase in relation to the calendar
(1 En. 80.2-8). From the perspective of the author it will not be the
solar calendar as such that will be at fault, given its heavenly origin
and the fact that it is based on the very structure of the cosmos. Hence
blame is laid on the sinners (/ En. 80.2) and on many of the ‘leaders
of the stars’ (I En. 80.6). 1 En. 82.9-20 describes how the stars are
controlled by leaders in relation to the seasons and epagomenal days,
the twelve months and the 360 single days. Presumably these leaders

1. Cf.Jub. 6.32-38, especially 6.35. In Jubilees, the same 364-day solar calendar
is espoused and is fundamental to the author’s re-writing of Israel’s history.
Jub. 2.17-20 says that God and his angels in heaven observe the sabbath and so
should his people on earth. Use of the solar calendar means that the sabbath can be
observed simultaneously in heaven and on earth.

2. 1En.72.1,36-37; 75.2. The whole scheme depends on the heavenly bodies all
performing what they are commanded to do. On the nature homily of 1 Enoch 2-5,
see above, §2.1.2.

3. Cf. VanderKam, ‘364-Day Calendar’, p. 164. But note also Beckwith,
‘Earliest Enoch Literature’, p. 387, who refers to the thirty-day months implied in
the Flood narrative. (See Gen. 7.11, 24; 8.3-4.)
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are angels.! In other words, blame for problems in the world is laid
upon angels. This is reminiscent of the Book of Watchers, though
there the theme of angelic sin is much more developed, with the
teaching of Asael’s angels (I En. 10.7-8) and the devastation caused by
the Nephilim (I En. 17.1). The idea is also found in the Book of
Watchers in the rebellion of stars which ‘transgressed the command-
ment of the Lord at the beginning of their rising, because they did not
come forth at their proper times’ (I En. 18.13-16).

So the cause of the breakdown in co-ordination between natural
phenomena and the calendar lies not in the rationale underlying the
364-day solar calendar itself, at least as far as the author is concerned.
1 En. 80.2-8 does not appear to be a polemic against the lunisolar
calendar thought to have been the official one used by the Jews in that
period,? though this is possible. As utilized among the Jews, this cal-
endar consisted of alternating months of thirty and twenty-nine days
respectively, giving a total of 354 days for the lunar year. Inter-
calation was achieved by inserting an extra month every two or three
years as necessary, as was done by the Babylonians.? Given the inter-
calary adjustment, the seasons would never fall more than thirty days
behind this type of calendar. It just may be that this gap is sufficient to
have provoked the invective of 1 En. 80.2-8.

However, the fact is that the 364-day calendar preferred by our
author is itself beset by a serious problem. Each year it falls behind
the true solar year by one and a quarter days. This has been discussed
by Beckwith, who has plausibly suggested that I En. 80.2-8 is an
explanation of the problem 'in terms of human and angelic sin.* In
general terms, this understanding appears to be on the right lines,

1. So Neugebauer, ‘Astronomical Chapters’, pp. 413 14, following Dillmann.
Certainly the names assigned to them are consistent with those of the other angels in
I Enoch. E.g. Melk’el, Hel’ememglek, Mel’gyal and Nar€l separate the four seasons
(1 En. 82.12-13).

2. See above.

3. S.J. De Vries, ‘Calendar’, in IDB, I, pp. 485-87. The fact that intercalation
was employed means that the calendar was really a combination of a lunar one and a
solar one so that it is properly designated a lunisolar calendar, rather than a lunar one.

4. ‘Earliest Enoch Literature’, pp. 365-403; idem, ‘The Modern Attempt to
Reconcile the Qumran Calendar with the True Solar Year’, RevQ 7 (1969-71),
pp. 379-96. :

)
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though there are difficulties with the details of Beckwith’s case.!
However, it is sufficient to recognize here the link in the author’s
thought between sin and problems with the calendar, regardless of the
exact scheme he is attacking. For him, the cosmos is a moral creation:
moral disobedience affects the physical world. As was observed in
relation to the Book of Watchers, an integrated world-view operates
here, too. The author and readers of the Astronomical Book know
that their calendar is correct, for it comes with divine sanction, medi-
ated by angels in the context of a divinely-ordered cosmos.? This leads
to a consideration of the place of angels in the Astronomical Book.

4. The Roles of Angels in the Astronomical Book

4.1. Uriel, Teacher of the True Calendar
The most obvious angelic involvement in the Astronomical Book is
that of the archangel Uriel as the teacher of the true calendar. Uriel
shows Enoch the whole description of the heavenly luminaries, their
interrelationships, and the way the calendar depends on them (I En.
72.1; 74.2; 75.3, 4; 78.10; 79.2, 6; 80.1; 82.7). Uriel has already been
met in the Book of Watchers as an angelus interpres. He explains to
Enoch about the place where the fallen watchers are incarcerated
(I En. 19.1; cf. the duplicate in I En. 21.5, 9-10). Similarly, Uriel
tells the seer about the accursed valley where the great judgment is to
occur (I En. 27.2-3). However, these functions are quite different
from Uriel’s role in the Astronomical Book. It is only in 1 En. 33.3-
36.4, the astronomical section of the Book of Watchers, that Uriel is
actually involved in showing Enoch how the stars go out through their
gates, and how they relate to seasons and months. Another similarity
in that passage to his work in the Astronomical Book is that he writes
everything down, although in 74.2 it is Enoch, himself, who records
what he is told.

Uriel’s name (54"8) means ‘light of God’? and it is logical that he
should be associated with the heavenly bodies. But he seems to have
been assigned various roles by the Enochic writers, no doubt

1. See Davidson, ‘Angels at Qumran’, pp. 104-105.

2. Cf. Luck, ‘Das Weltverstindnis’, p. 295.

3. ‘Flame of God’ is also possible, since " can mean both ‘light’ and ‘flame’
(cf. BDB, pp. 21-22).
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reflecting differing traditions. Thus in the list of seven archangels in
1 Enoch 20, which expands the earlier list of four, it is Raguel who
‘tends the hosts of the luminaries’ (/ En. 20.4), not Uriel,! whose role
is different. For 1 En. 20.2, G has ObpifiA, 0 €l 1dv &yiov dyyéhov
o émi 10d xbéopov xoi 10D tomtdpoov.? This reflects the role
assigned to Uriel in Enoch’s journeys, where it is he who explains to
Enoch about Tartarus, the prison of the stars and angels (chs. 18-19,
21). The text of Ryl is quite different, stating that Uriel is one
“’ emenna mald’ ekt geddusan ’esma hara’ am wazar’ ad, one ‘of the holy
angels, namely, of thunder and tremor’.?

However, in the Astronomical Book, Uriel’s central roles as the
angel over the luminaries and the revealer of the divinely ordained
calendar are predominant. His function in revelation can be contrasted
with the motif of the false teaching by the angels under Asael, in
the Book of Watchers. This is particularly striking in relation to
the magical and astrological matters enumerated in I En. 8.3 (cf.
1 En. 9.6-7). Note also that it is erroneous ideas about the heavenly
bodies that are specifically condemned in I En. 80.7-8.

4.2. Angelic Control of the Luminaries

Uriel’s role according to the Astronomical Book extends far beyond
communicating the calendar to Enoch. He is the leader or guide
(marahi) of the heavenly bodies and controls their function in relation
to the calendar (I En. 72.1). In 79.6 he is described as mal’ak ‘abiy
zawe’ etu maraxihomu (‘the great angel, the one who is their leader’,
that is, of the sun, moon and stars). The same thought is repeated in
74.2; 75.3 and 82.8, though / En. 75.3 adds that Uriel is fulfilling a
divine appointment. :

1. ‘Raguel’ means ‘friend of God’, but Milik (Books of Enoch, pp. 219-20)
suggests that the author of Enoch understands it as ‘shepherd of God’. See also
Black, Book of Enoch, pp. 162-63.

2. Y. Yadin (The Scroll of the War of the Sons of Light against the Sons of
Darkness: Edited with Commentary and Introduction [Oxford: Oxford University
Press, 1962], p. 239) suggests that the double meaning of & may be connected
with the differences of opinion regarding the role of Uriel. ‘On the one hand he was
regarded as the angel appointed over hell-fire, over darkness and the end of all flesh;
on the other, as the angel set up over the luminaries.’

3. Various suggestions attempt to relate the Ethiopic and the Greek, but Knibb
(Ethiopic Book, 11, pp. 106-107) finds none satisfactory.
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All of this demonstrates the orderliness and integration of the
cosmos. While human beings would not normally be privy to such
information, it is authoritatively revealed to Enoch. Moreover, the
arrangement Enoch is shown is one which will endure ‘for the years
of the World to eternity, until the creation will be made anew to last
forever’ (I En. 72.1). Here, then, are key motifs which are conveyed
from a perspective in which angelic involvement is fundamental in
the communication of the author’s conception of the universe. The
present is orderly, the correct calendrical data are known to the
author and his circle, and the future promises a new order. There is
no concern with the eschatological judgment, except at 80.8, where it
is merely mentioned. Once again it is clear that the world is in God’s
control and so the righteous can rest secure, as was the case in the
Book of Watchers.

Yet Uriel is by no means the only angel involved with astronomical
and calendrical matters. All of the stars have their angelic guides
(I En. 80.1). The astronomical world envisaged is populated by
angels who regulate the stars so that they move across the sky in their
proper positions and order (/ En. 82.10). / En. 82.10-20 gives a
detailed survey of the leaders of the stars, who are ‘presumably
angels’.! Nothing is left to chance! There are ‘leaders of the thousands
of the orders of the stars’ who are over each thirty-day month, as well
as four important leaders associated with the four epagomenal days
(1 En. 82.4-6).2 1 En. 82.9-20, while perhaps a later addition to the
earlier part of the chapter,® gives a list of the names and functions of
the angels concerned with the stars and the seasons. Four leaders are
over the seasons, including the epagomenal days (/ En. 82.11;
cf. 82.4, 13). Three leaders are subordinate to each of the seasonal
leaders, and these correspond to the twelve months of the year
(I En. 82.11). Likewise, there are ‘360 heads over thousands (of
stars)’ responsible for the days (I En. 82.11).

1. Neugebauer, ‘Astronomical Chapters’, p. 414.

2. Neugebauer, ‘Astronomical Chapters’, p. 413.

3. So Neugebauer (‘Astronomical Chapters’, p. 413), but not Charles (Book of
Enoch, p. 176), who says these verses are ‘quite in harmony with all that rightly
belongs to this section of the book’. He also points out that 72.1 promises informa-
tion about the stars, but that 82.6-20 alone sees the promise fulfilled. Certainly the
section is consistent with the universe of the Astronomical Book and can no doubt be
taken to reflect an ancient tradition associated with Enoch.
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Some of these leaders of the stars will stray from God’s command-
ments, change their orbits and tasks and not appear at the divinely
designated times, so that the calendar and seasons will get out of phase
(I En. 80.2-8). The possible significance of this passage has been
discussed earlier.! We note again the integration of the angelic world,
the cosmos and the world of humanity. Ultimately, punishment will
come on those who flout the divine order (/ En. 80.8). An
eschatological perspective is invoked to cope with apparent disarray in
the author’s world.

4.3. Uriel and the Heavenly Tablets

This eschatological perspective is given much greater prominence in
1 En. 81.1-82.3. Enoch is shown ‘the book of the heavenly tablets’,
which he reads and understands. It contains ‘all the deeds of mankind
and of all the children of flesh on the earth, unto the generations of
eternity’ (I En. 81.1-2). Here is further reassurance for Enoch from
his angelic guide,? for all is known beforehand. God will not be
surprised. The motif of order and control is emphasized through what
the heavenly guide shows the seer. Russell® points to parallels in
Babylonian mythology, in which ‘tablets of destiny’ are important in
New Year rituals. Whether or not there has been any direct influence
here is difficult to say, but the various divine books in the OT consti-
tute a more obvious source.* ] En. 81.2 indicates that the course of
human history has been written beforehand.’ Similarly, future
unrighteousness in the world is described on the tablets of heaven

1. See above, §4.2. For the same idea, see I En. 18.12-16.

2. Ryl has simply: wayebélani ‘and he said to me’, with the subject of the verb

unspecified. In the context, it is probably Uriel.

3. Method and Message, p. 125.

4. E.g. Pss. 56.9 (Eng. 56.8); 139.16; Mal. 3.16-18; Dan. 10.21; 12.1, 4. The
Book of Jubilees, which is related to I Enoch, mentions written records dealing with
future events, including future judgment and the lot of the righteous in the messianic
kingdom (Jub. 5.13; 23.30-32; 30.21-23; 32.21-22). Heavenly tablets are also
referred to in the Testaments of the Twelve Patriarchs (T. Ash. 2.10; T. Levi 5.4).

5. The degree to which the matters discussed in the various heavenly records can
be said to be predetermined differs from writing to writing. The homiletic midrash
described by Moore (Judaism, 1, p. 476) is rather different. A man who has died is
asked by God to write down his own deeds. In I En. 81.2 the record already exists
‘unto eternity’.
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(I En. 106.19), as are the future blessings of the righteous (I En.
103.2-3). In general, the Enochic books show a strong determinism in
outlook that finds explicit expression in the motif of the heavenly
books.!

In the Astronomical Book as we have it in the Ethiopic tradition,
Enoch is shown the heavenly tablets (I En. 81.1-4) as an introduction
to the account of his return to earth for a period of one year. He is
then returned to earth by some of the angels, with the commission to
tell everything to his son Methuselah (I En. 81.5-10).

The actual number of angels is uncertain. The so-called Group I
Ethiopic MSS have seven, while the Group II MSS? have three.3 As
Black notes, ‘either reading could be original’,* but regardless, at the
end of his time away from other people, Enoch is escorted by angelic
guides. From an editorial point of view, Enoch’s return to his family
(I En. 81.5-6) introduces his address to Methuselah and other family
members in ch. 91.° The Dream Visions (I En. 85-90), the subject of
the next chapter, are also presented as Enoch’s account to Methuselah
of what he has seen in all his visions (/ En. 83.1, 9; 85.2).

1. A determinism also underlies the course of the future judgment as outlined in
the Book of Watchers, the Book of Dreams, with its predictions concerning the pun-
ishment of the 70 shepherds, and the Apocalypse of Weeks, which sketches the
course of history down into the eschaton.

2. This classification goes back to J. Flemming and L. Radermacher (eds.),
Das Buch Henoch (Die griechischen christlichen Schriftsteller der ersten drei
Jahrhunderte, 5; Leipzig, 1901). Group I includes the older MsS. See further Knibb,
Ethiopic Book, 11, pp. 21-28.

3. There may be reflected here a tradition that three angels have responsibilities for
the travel of visionaries. A similar situation is found in the Book of Dreams, where
three of a group of seven take Enoch to a lofty vantage point (1 En. 87.2-3).

4. Book of Enoch, p. 253.

5. Charles, Book of Enoch, p. 173.
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Chapter 5

THE BOOK OF DREAMS: 1 ENOCH 83-90

1. General Character of the Dream-Visions

The first of the two dream-visions describes the Deluge (chs. 83-84)
and the second, the course of world history from Adam to the
eschatological age (chs. 85-90). Enoch experienced them relatively
early in his career, the first when he was learning to write and the
other sometime prior to his marriage (I En. 83.2).! He communicated
both to his son Methuselah (/ En. 83.1; 85.1-2; cf. 81.5-6).

The first vision consists only of a prediction of the Deluge, followed
by a prayer in which Enoch praises God and asks for judgment on the
wicked and posterity for the righteous. It is possible that the flood of
1 Enoch 83 may have an eschatological meaning, though on the sur-
face at least, it seems to be simply an account of a flood tradition.2 No
fragments corresponding to any part of chs. 83-84 have been recov-
ered from Qumran, whereas various pieces of the account of the
second dream have been found, and from four MSS, 4QEn®T3 Since
the First Dream-Vision is very short, its absence from the fragments
may well be due to chance factors. However, this issue has no
real bearing on our study, since no angel is mentioned except in
1 En. 84.4, which speaks of heavenly angels who are doing wrong, a
theme already familiar from the Book of Watchers and the
Astronomical Book.

In genre, the Second Dream-Vision is a historical apocalypse with-
out a true otherworldly journey sequence.* In this dream-vision,

1. Cf. Jub. 4.19-20. For a discussion of the relation of the various Enochic books
and Jubilees to the biography of Enoch, see Dimant, ‘Biography’.

2. Cf. Collins, ‘Apocalypse’, p. 31.

3. Milik, Books of Enoch, pp. 6, 41.

4. Collins, ‘Apocalypse’, pp. 22-23.
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Enoch is taken by three angels to a high vantage point so he can
observe all the things he is to be shown (/ En. 87.2-4), and then to be
with the righteous at the judgment (I En. 90.31). This apocalypse
includes a historical review from Adam till the time of the writer,
generally taken to be in the Maccabaean period but prior to the death
of Judas Maccabaeus in 161 BC.! Moreover, since 90.28-29 looks for
a new temple, it is quite likely that the Second Temple has not yet
been recaptured and rededicated, events which happened in 164 BC.

2. Outline of the Second Dream-Vision (1 Enoch 85-90)

This has been called ‘the animal farm’ section? because it is allegorical
in form, using animals to represent human characters in the drama of
world history from Adam to the new age. Actually, the ‘zoomorphic
history of the world*? is a history of Israel. Angels are represented by
stars, as in the case of the watchers that fell (I En. 86.1-3), or by
humans, as in the case of the seven archangels (I En. 87.2-3) and
the seventy angels, portrayed as shepherds, who are over Israel
(I En. 89.59). Adam is a white bull, Eve a heifer. The biblical history
is followed in ch. 85, and then in ch. 86 Enoch sees a single star fall
from heaven and become a bull among the ‘human’ bulls. Many stars
follow and they have sexual intercourse with the ‘human’ cows. This
is the Book of Dreams’ version of the fall of the watchers, and
appears to conflate the two traditions of Shemihazah and Asael* If
significance is to be attached to the three types of offspring from these
illicit unions—elephants, camels and asses’—then our author is
following the same kind of tradition found in Syncellus’ version of
1 En. 7.2 and in Jub. 7.22, both of which have three kinds of off-
spring.® The elephants, camels and asses attack the oxen and also gore
one another (I En. 86.6; 87.1; cf. 1 En. 10.9-10).

1. I En. 89.14 is usually understood to refer to Judas, who is here unvanquished.
E.g. see M. Smith, ‘The Dead Sea Sect in Relation to Ancient Judaism’, NTS 7
(1961), p. 359; Milik, Books of Enoch, pp. 43-44.

2. M. Smith, ‘Dead Sea Sect’, p. 358.

3. The phrase is Black’s (Book of Enoch, p. 72).

4. See below, §5.4.2.1.

5. 1En. 86.4; 88.2; 89.6; 4QEn¢ 41 21.

6. See Milik, Books of Enoch, p. 240; Black, Book of Enoch, pp. 125-26. The
Book of Warchers knows only one type of offspring, the giants (I En. 7.2-4).
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Enoch then sees four beings like white men, and three others with
them. These represent the seven archangels, met previously in the
Book of Watchers (I En. 20).! The three angels conduct Enoch to a
lofty vantage point so he can see what will happen to the elephants,
camels, asses, stars and ‘all the oxen’, who represent sinful humankind
before the Noachic Deluge (I En. 87.1-3). Chapter 88 describes the
imprisonment of the fallen stars. One of the four white men then
instructs one of the white oxen (Noah) concerning the coming flood,
which Enoch sees destroy all the animals, including the offspring of
the stars. Noah and his three sons are saved (I En. 89.1-9). Abraham
and Isaac are described as white bulls, but Jacob is a white ram (/ En.
89.10-12), and thereafter the people of Israel are described as sheep.
Israel’s enemies are depicted as asses, wolves, dogs, wild boars and the
like (e.g. I En. 89.13, 43, 49). The biblical history is followed from
Abraham till the destruction of Jerusalem, when the Lord of the sheep
forsakes them, handing them over to their enemies (/ En. 89.56). He
is quite unmoved by either the affliction of the sheep (now described
as blind) or Enoch’s petition for them (I En. 89.57-58).

The sheep are then handed over to the care of seventy shepherds
who are under the Lord’s supervision. He gives them exact instruc-
tions regarding the number of sheep they are to destroy. The history
of Israel then is considered in four divisions of twelve, twenty-three,
twenty-three and twelve periods under the shepherds.? These seventy
shepherds stand for the angels in charge of the nations among which
the sheep are scattered. The shepherds repeatedly destroy more sheep
than commanded by the Lord (e.g. I En. 89.65, 69, 76). The author’s
meaning is that Israel has suffered far more than it has deserved at the
hand of the nations. '

It is the fourth period of twelve shepherds which brings the author
to his own time as he makes the transition from vaticinia ex eventu to
real prediction.® This is clear, both from the description of the stage

1. Black (Book of Enoch, p.260) has suggested that the four principal
archangels might be Michael, Sariel (or Uriel, who has replaced Sariel in later tradi-
tion), Raphael and Gabriel (see above, §2.2.7 and the first note under that section,
and Appendix A). The group of three would then be Raguel, Saragael and Remiel.

2. See Black, Book of Enoch, pp.78-80 for suggested correlations with
historical eras.

3. The transition is generally thought to occur at the end of I En. 90.16. See
VanderKam, Apocalyptic Tradition, pp. 161-63, for a review of arguments
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reached in the Maccabaean conflict, and from the fact that the narra-
tive moves abruptly from the successful Maccabaean campaign (I En.
90.19) to eschatological matters like the judgment, the New Jerusalem
and the New Eden (I En. 90.20-38). The last part of the Second
Dream-Vision commences with the condemnation of the stars that
mated with the oxen, of the seventy shepherds and of the blind sheep,
representing apostate Israel (I En. 90.20-27). Then a new and greater
house replaces the old one, with the Lord of the sheep in its midst
(I En. 90.28-29). 1 En. 90.30 envisages the conversion of the gentiles,
as ‘all the animals of the earth and all the birds of heaven’ fall down in
homage and obedience to those sheep which had not been blind and so
were spared. The Lord of the sheep has great joy at the return to his
house of the sheep which had been killed but which have now been
brought back to life. This is reminiscent of Dan. 12.2 which envisages
a resurrection of the dead of Israel.! Finally, Enoch sees a white bull
‘with large horns’, one which is feared and petitioned by the beasts
and birds (I En. 90.37). Charles had thought the bull to be the
Messiah,? but recently Milik has argued persuasively that the bull is
like the first white bull, Adam, though more glorious, to judge by its
homns.?> The general idea seems to be that there will be a return to the
Edenic conditions once enjoyed by Adam.* Upon waking, Enoch
recalls his dreams and weeps profusely (/ En. 90.39-42), as he says,
‘on account of what I had seen; for everything shall come and be
fulfilled, and all the deeds of men, each according to his destiny, were
shown to me’ (I En. 90.41).°

concerning the dating of the Book of Dreams.

1. Cf. Black, ‘New Creation’, p. 19.

2. Book of Enoch, p. 215.

3. Books of Enoch, p. 45.

4. Cf. Black, ‘New Creation’, pp. 19-20.

5. Black’s rendering (Book of Enoch, p. 83) of ‘destiny’ for kefl differs from
Charles’s ‘order’ (Book of Enoch, p. 217, followed by Knibb, Ethiopic Book, 11,
p- 217) and Isaac’s ‘type’ ( ‘1 Enoch’, p. 72). According to Dillman (Lexicon,
p. 878), kefl has many meanings, including ‘division’, “part, portion’, ‘proportion’,
and ‘order, class’. Whether 1 En. 90.41 has the deterministic force that Black’s ren-
dering perhaps suggests (‘each according to his destiny’) is debatable. Nevertheless,
‘ev?rything shall come and be fulfilled’ probably does suggest more than mere
review in retrospect.
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3. The Motivation Underlying the Book of Dreams

It is possible to identify in some detail the circumstances of the
author’s time. Apparently the Hasidim begin to form (I En. 90.6-7),
in the midst of an apostate Judaism. Judas Maccabaeus is usually
identified in 90.9.! The severe affliction of the non-apostate Jews (the
sheep) under the Seleucid oppressors is depicted in terms of birds of
prey (I En. 90.11), although Judas himself survives, crying for divine
help when under attack from Lysias, the Syrian (I En. 90.13). This
corresponds to 1 Macc. 4.30-33 (cf. 2 Macc. 11.6-9). Judas and his
supporters pray and God answers by sending a good angel to their aid
(2 Macc. 11.8, 10), so that the Battle of Beth-zur ends in a resounding
victory for the Maccabaeans (2 Macc. 11.13). According to I En. 90.14
it is the man who has been commissioned by the Lord of the sheep to
write down the deeds of the seventy shepherds who comes to the
rescue of Judas. Indeed, it is then said that the Lord himself comes
(I En. 90.18), routing the beasts and birds, while the sheep are given
a great sword with which to fight the enemy (I En. 90.19).

Clearly, the author of I En. 90.6-19 lived in perilous times when
the theocracy itself was under threat. According to Collins,? the gener-
alization is often made that a review of history, presented as prophecy
in historical apocalypses without otherworldly journeys, functions
merely as background to the eschatological prophecies to which they
lead. On the other hand, the interests of the apocalyptic writers cannot
be reduced to matters of wisdom alone, with everything worth
knowing for its own sake. It appears that the reviews of history serve
to demonstrate the efficiency of the divine plan, regardless of how life
might seem at the time of writing. In other words, the ultimate
realization of God’s eschatological blessing is assured! The problem of
theodicy is given an answer in apocalyptic circles (cf. 4 Ezra 4.22-
28). Certainly for the Enochic books, an eschatological perspective
forms an intrinsic part of each one.® In general, a fairly unified

1. But see Black, Book of Enoch, pp. 276-77, who mentions but rejects the
alternative view which sees the ‘great horn’ as John Hyrcanus.

2. Apocalypse, p. 14. Cf. Rowland, Open Heaven, pp. 137, 142; G.I. Davies,
‘Apocalyptic and Historiography’, JSOT 5 (1978), pp. 20-21.

3. This is true to a lesser but still important extent for the Astronomical Book. See
above, §4.3.2.
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world-view is presented, despite the diverse approaches, and it is this
understanding of the cosmos as God’s, that to him belong history,
astronomy, the future of Israel, the retribution of the wicked and the
like, which provides the key to understanding these complex books.

Thus in the review of history in I Enoch 85-90, the author ‘saw
and interpreted the events of history sub specie aeternitatis and
observed in the apparent confusion of history an order and a
goal. ..’ He was ‘able to take in the whole of history at a glance and
recite its meaning in terms of the divine purpose’.! The author of the
Book of Dreams saw himself as standing at the edge of the eschatolog-
ical future with release at hand from his present trials. God’s inter-
vention was certain. Here, then, is the primary motivation underlying
the Book of Dreams.

Thus Charles’s statement, that chapters ‘87-90 were written by a
Chasid in support of the Maccabaean movement’,? is only partially
adequate. The writer’s theme is a grand one, involving the destiny of
the nation’s faithful, both corporately and individually, and the motif
identified by Collins as characteristic of apocalyptic eschatology is
present here in its own way, the hope of transcending death.?> Thus,
the untainted sheep are safe from the final judgment (/ En. 90.31-32).
The nation lives on, despite the apparently unrestrained abuse of the
seventy shepherds and the ferocity of the wild animals that attack the
sheep. Indeed, they all become white bulls, like the new Adam
(I En. 90.37-38), sharing the eschatological glory with their Lord.

4. The Roles of Angels in the Book of Dreams

4.1. Angels in the First Dream-Vision: 1 Enoch 83-84

The First Dream-Vision consists only of an account of the coming
flood and Enoch’s prayer for God to give him posterity. It does not
mention the sin of the watchers. The reason given for the coming
destruction is ‘the sins of the whole earth’ (/ En. 83.7). Enoch’s
prayer may be a later expansion of his grandfather’s command that he
ask for posterity to be left for him. If this prayer has been added to an
older flood tradition then it is understandable that a later editor would

1. Russell, Method and Message, pp. 220, 221.
2. Book of Enoch, p. 182.
3. ‘Apocalyptic Eschatology’, pp. 30-37.
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have mentioned the sin of the watchers, to harmonize the Deluge
account here with other Enochic traditions. This could explain what is
apparently a reference in I En. 84.4 to the fallen watchers: ‘the angels
of thy heaven are doing wrong, and upon mankind abideth thy wrath
until the great day of judgment’. However, apart from this reference,
angels are not mentioned in the First Dream-Vision.

4.2. Angels in the Second Dream-Vision

In the much larger Second Dream-Vision angels have several impor-
tant roles, including functions not previously encountered. Other
matters, such as the fall of the watchers and their punishment, have
already been considered and will receive minimal attention here,
except inasmuch as special features are present.

4.2.1. The Fallen Angels in the Second Dream-Vision. Actually, the
legend of the watchers (I En. 86.1-89.9) shows several differences
from the account in / Enoch 1-36. In the Book of Watchers there are
two angelic leaders, Shemihazah and Asael, whose primary sins
respectively are to have sexual relations with women and to teach
forbidden knowledge on earth. In the Book of Dreams the story of the
watchers appears to be either a conflation of the two versions in the
Book of Watchers or else to come from a quite different tradition.
Asael is featured rather than Shemihazah. In 86.1, ‘a single star fell
from heaven’ which became a bull and ‘pastured among those oxen’.
That this star is Asael seems clear by comparison of its punishment by
being bound and cast into the abyss (I En. 88.1) with the similar pun-
ishment of Asael in / En. 10.4-6. The Book of Watchers does not
portray Asael as coming to earth ahead of the others who also taught
the heavenly secrets, but simply as being in the company of others
(1 En. 8). In the other tradition, Shemihazah is leader of two hundred
watchers. However, in the Book of Dreams a single star falls first
(I En. 86.1) and then many stars follow (I En. 86.3). The sin of
the angels corresponds to the Shemihazah tradition in that it is the
intercourse of the stars which had become bulls that is mentioned
(I En. 86.4). In the Shemihazah cycle, the offspring are called giants
(I En. 7.2-4), while three kinds of offspring appear to be meant by
the elephants, camels and asses in the dream-vision (/ En. 86.4).!

1. See above, §5.2.
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The results of these liaisons in the Second Dream-Vision correspond
to those in the Book of Watchers. The offspring cause devastation on
the earth (I En. 7.3-5, cf. 86.5-6) and eventually attack one another
(1 En. 10.9, cf. 87.1), and in both, the Deluge follows the sin of the
angels (I En. 10.2, cf. 89.2-6). However, the Second Dream-Vision
does not dwell on the guilt of the angels in the way that the Book of
Watchers does. Nor is there any mention of the theme that sin itself
was introduced into the world by them (cf. 7 En. 8; 10.8).

Ultimately, the fallen stars are judged and punished (I En. 90.21,
24) as in the Book of Watchers (I En. 10.13; 14.5), but it seems that
the myth of the fallen angels is of relatively small importance for our
author whose purposes are different. His interest lies much more with
the plight of Israel in his own day, and, as will be discussed shortly,
why Israel has suffered so excessively in the past. He finds his
explanation not in the myth of the fallen angels, but in the seventy
shepherds whom God has set over Israel (1 En. 89.59-61).

4.2.2. Angels as Intermediaries. Another role of angels encountered in
the Book of Watchers and the Astronomical Book was their function
as intermediaries between God and humanity.! Revelation conveyed in
this way is a fuadamental feature of apocalypses.2 In the Book of
Dreams with its visions, the method of revelation differs from that in
the Book of Watchers and the Astronomical Book, in which Enoch is
conducted around the remote parts of the earth and the heavens on
otherworldly journeys, constantly accompanied by angels, who guide
him and provide explanations of various matters normally inaccessible
to humans. There is no fundamental difference, however, between the
communication through the visions and the journeys. In the midst of
the journeys of chs. 12-16, / En. 14.8 introduces Enoch’s glimpse of
the throne of God: ‘And it was shown to me thus in a vision. . .”3

In Enoch’s Second Dream-Vision, the angelic guide is somewhat
less prominent than in the earlier Enochic books. An explanation may

1. See above, §§2.1.2, 2.3.1, 3.4, 4.4.1.

2. Collins, Apocalypse, p. 22.

3. Cf. S. Niditch, “The Visionary’, in Ideal Figures in Ancient Judaism: Profiles
and Paradigms (ed. J.J. Collins and G.W.E. Nickelsburg; SBLSCS, 12; Chico, CA:
Scholars Press, 1980), p. 153: ‘visions become primary means of divine revela-
tion’. She calls the heavenly tour ‘another variety of vision experience’.
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be offered for this. The bulk of the Second Dream-Vision is a review
of world history from creation to the author’s time during the
Maccabaean Revolt. In the form in which this is presented, Enoch is
an observer of the allegorically presented history of Israel which the
readers will have already known. An angelus interpres is hardly
necessary.

However, angelic guides are introduced at two important points in
the narrative. In 87.1-3, three archangels take Enoch to a lofty van-
tage point ‘away from the children of the earth’ so that he can observe
the incarceration of the fallen watchers (I En. 87.4-88.3). Enoch can
then see both the earthly and the heavenly. Thus, in 89.59-65 he sees
both realms as God arranges for seventy angels to have responsibility
for the destruction of specified numbers of the people of Israel.
Similarly, he hears God instruct another angel to keep a record of the
activities of the seventy, and also sees what they actually do to Israel.

The second occurrence of angelic guidance is found in the descrip-
tion of the last judgment and seems to serve a different purpose, that
of enabling Enoch to be an active participant in the future as well as
an observer of it. Following the condemnation of the watchers, the
seventy angels and the apostate Jews (/ En. 90.20-27), the removal
and replacement of the old temple (I En. 90.28-29) and the conver-
sion of the Gentiles (I En. 90.30), Enoch is placed by the three
archangels ‘in the midst of those sheep’ (I En. 90.31). In the remain-
der of 1 En. 90.31 it is difficult to be certain what the original details
were,! but 90.32-39 makes it clear that Enoch is once again given an
excellent position from which to see everything. The fact that he is in
the midst of the final scene of blessing (! En. 90.31, 39) may also
imply that he belongs there as one who will enjoy the future blessings.
This would further enhance the authority with which he reports what
he sees.

Once again angels function in the narrative to facilitate its telling, so
that the seer can communicate authoritatively. We note, however, that
while there is angelic mediation in the Second Dream-Vision, there is
no angelic interpretation as was the case in the Book of Watchers and
the Astronomical Book.

1. For the problems here, see Charles, Book of Enoch, p. 215; Knibb, Ethiopic
Book, 11, pp. 215-16; and Black, Book of Enoch, p. 279.
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4.2.3. Angels as Servants of God. In addition to the way in which the
three archangels put Enoch in positions from which he can observe
what is being revealed to him, there are other examples of angels
functioning as servants of God in a more general way. In ch. 88, one
of the seven archangels from the group of four whom Enoch saw first
(1 En. 87.2) seized the first star that had fallen (Asael) and bound and
threw it into an abyss (I En. 88.1). Another gave a sword to the off-
spring of the fallen stars for their self-destruction (/ En. 88.2), and
yet another stoned them and bound the other stars that had had inter-
course with the women, casting them into an abyss (I En. 88.3; cf.
104, 11-12).

It was also an archangel’s task to inform Noah of the impending
flood (I En. 89.1), instructing Noah ‘in a mystery’. Here the angel
engages in the legitimate communication of a mystery or secret
(me3tir) in contrast to the illegitimate revelation of the fallen watch-
ersin ] En. 16.2-3.! ] En. 89.59-90.19 describes the appointment of
seventy shepherds to pasture the Lord’s sheep, their misdeeds, and
their subsequent condemnation. These shepherds were supposed to
care for the sheep after the Lord had handed them over to the wild
beasts. This pictures the dispersion of Israel among the nations. The
shepherds, angels associated with the nations, were told to destroy
specified numbers of the sheep (I En. 89.56-60). Finally, there is a
recording angel who is appointed by God to ‘observe and mark every-
thing that the shepherds will do to those sheep’ (/ En. 89.61) so that
God ‘may know all the deeds of the shepherds’ (I En. 89.63).2 This
function is connected with the final judgment.

4.2.4. Angels and the Judgment. As the last judgment begins (I En.
90.20), the books are opened before the Lord of the sheep. The fact
that these are sealed books guarantees they have not been tampered
with. Similar ideas are found in I En. 89.71, 90.20 and 89.77. Exactly
who opens the books is not immediately clear from I En. 90.20. Ryl
has: wanas’a k"ello masahefta xetumata wafathon (‘and he took all the
sealed books and he opened [them]’). Black follows Charles and
emends k"ello (‘all’) to kale'u (‘the other’), so that the sense is ‘and

1. Cf. above, §2.3.3.
2. Therecording angel is mentioned also in / En. 89.70, 76; 90.14, 17; 90.20, 22.
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application of it here is quite different from that in the Book of
Watchers.!

This scheme of the seventy angels who rule Israel for seventy
periods from the Babylonian conquest till the advent of the eschaton
creatively utilizes several OT ideas. Genesis 10 gives a list of seventy
nations descended from Noah and Deut. 32.8 appears to take this up,
stating that an angel was assigned to each ethnic group.? Israel, how-
ever, was different, Yahweh himself caring for it. Jer. 25.17-38 has
no doubt also influenced our author, for there the (human) leaders of
the nations which have oppressed Israel are referred to as ‘shepherds’
who will be punished by God (Jer. 25.34, 36).3

Another scheme is also invoked, that of the division of history into
seventy periods. Biblical antecedents are found in the seventy years of
Jer. 25.11, 29.10 and Daniel’s seventy sevens (Dan. 9.23-27). Our
author apparently sees these seventy years among the Gentiles as
seventy periods in which the angels associated with the Gentile nations
successively have control over Isracl.* A somewhat related plan
occurs in the ten divisions of the Apocalypse of Weeks (I En. 93.3-10;
91.11-17) in which seven weeks bring the scheme to the author’s time,
while three refer to the eschatological era.’

1. Milik (Books of Enoch, p. 252, cf. 248) identifies the shepherds with the
fallen watchers: ‘We shall meet these angels again in the guise of the seventy
shepherds in the Book of Dreams’. This identification is incorrect, since the Book of
Dreams speaks of both the shepherds and the fallen watchers who are portrayed as
stars (I En. 86.1, 3 and §§5.4.2.1, 8.2.2.1).

2. This assumes that % "3 is the correct reading, as in a fragment from Qumran
Cave 4 (Milik, Books of Enoch, p. 254). The LXX reading of #otoev Spra é8vév
xatd 6piBpdy dyyélav Beod supports the Qumran reading against the MT. It
seems to depend on an original Hebrew meaning ‘sons of gods’. The MT reads:
580 13 9nonY o*nw N3 2%, See G. von Rad, Deuteronomy: A Commentary
(London: SCM Press, 1966), p. 196 n. 2, for a brief discussion of this matter.

3. Cf. VanderKam, Apocalyptic Tradition, pp. 164-67.

4. Cf. VanderKam, Apocalyptic Tradition, pp. 164-67. Bietenhard (Die
himmlische Welt, p. 109) sees Babylonian influence in the use of ‘seventy’, but this
is unlikely to be correct, since there are such clear parallels in the OT, which is
constantly being utilized by our author as he develops his book.

5. See below, §6.2.2. Milik has discussed other examples of this sort of scheme
in Books of Enoch, pp. 248-58. Clearly, the 70 generations for which the fallen
watchers are incarcerated (I En. 10.12) is also related to this kind of schematization.
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Thus, it can be stated that the seventy angels who successively have
control over Israel’s punishment provide the answer to the problem of
theodicy regarding the excessive severity of its afflictions. Yet there is
an end in sight, a glorious eschatological future in which the true
people of God, those engaged in the Maccabaean struggle, are to be
vindicated. There will be a new temple and presumably a new
Jerusalem (I En. 90.29). This must have been of great encouragement
to those engaged in the struggle against apostasy and Hellenism, for
the Second Temple has been declared polluted through the ritual of
the blinded sheep, a condition that existed right from its beginning
(1 En. 89.73-74).!

4.2.6. Angels and the Holy War. Finally, the idea of angelic help for
the people of God engaged in holy war occurs in / En. 90.14, a
concept fundamental in the Qumran War Scroll.? The great homn
representing Judas is under severe attack from the shepherds and the
ravens, eagles, vultures and kites.> In addition, the wild sheep—
apostate Jews—assist them (I En. 90.16). Charles questions the
authenticity of the reference to the shepherds’ fighting (I En. 90.13),*
but it is an idea consistent with the archangel’s intervention on behalf
of the Maccabaeans in the same context (/ En. 90.14).5 Here is a
conception not very different from that found in the War Scroll, in
which the battles of God’s people on earth involve angelic warriors
too.® Indeed, the angelic participation in the War Scroll and in the
Maccabaean conflict are examples of the Israelite tradition of holy war
known from the OT, and paralleled in Canaanite texts.’

The angel who helps Judas and his forces is probably Michael,
Israel’s special champion,® whose intervention has been discussed

1. The picture of the Solomonic Temple is much more sympathetic, for although it
is described as a low construction, the presence of the Lord of the sheep exalted it
(1 En. 89.50).

2. See below, §11.5.2,

3. 1En. 90.9, 12-13, representing the Syrians, Egyptians and Macedonians; see
Black, Book of Enoch, p. 277, for these suggested identifications.

4. Book of Enoch, pp. 209-10.

Cf. also Black, Book of Enoch, p. 277.
See below, §11.5.2. Cf. §11.5.4.

Miller, Divine Warrior, pp. 142-44.

So Russell, Method and Message, p. 201.
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previously.! While there is some uncertainty about whether there is
duplication of material in 90.13-18,2 the ultimate outcome of the
conflict is clear, for ‘all the beasts and all the birds of heaven fell
away from those sheep and were submerged in the (cleft) earth, and it |

(the earth) covered them’ (I En. 90.18). The pious now enter the

eschatological bliss, while the wicked, both humans and angels, Chapter 6
receive what they deserve. The conversion of the Gentiles is also

included (1 En. 90.33). THE EPISTLE OF ENOCH: 1 ENOCH 91-108

1. The Nature of 1 Enoch 91-108

By contrast with the Book of Dreams, which is rather unified, the
writing called the Epistle of Enoch consists of several literary units
from various dates and authors.! They have, however, been woven
into a fairly unified whole. Two MSS which include material from the
| Epistle of Enoch, 4QEn® and 4QEng, have been recovered from
Qumran, and palaecographic analysis indicates that the older one,
4QEn?2, is from the middle of the first century BC.2 Nevertheless, it is
impossible to date the Epistle very precisely, due to the quite general
nature of its hortatory contents.?

Textually this section is well attested, ‘the best preserved of the
works attributed to Enoch, after the Book of Watchers’.* In addition
to the Ethiopic texts and the Qumran fragments, substantial portions
of the Greek version have survived in the Chester Beatty Papyrus.®
{ There are divergences in the Greek and Ethiopic from the Aramaic,
though again, with care, it is possible to be confident that we know the
content of the original sufficiently for our purposes. Milik suggests
that “the beginning of the Epistle of Enoch (I En. 91.1-10) was more

1. Black (Book of Enoch, p.21) calls the whole section ‘a conglomerate of
different traditions’.
2. Milik, Books of Enoch, pp. 48, 178; cf. pp. 264-65.
3. The Apocalypse of Weeks, now embedded within the Epistle of Enoch, can,
however, be dated to around the time of the Maccabaean resistance or just prior to the
! decrees of Antiochus IV in 167 BC. See Dexinger, Henochs Zehnwochenapokalypse,
pp. 136-40; Black, Book of Enoch, pp.292-93; VanderKam, Apocalyptic
Tradition, pp. 145-49,
4. Milik, Books of Enoch, p. 48.
1. See above §5.3. 5. See Black, Apocalypsis Henochi Graece, p. 8. On the two Aramaic MSS,
2. Cf. Charles, Book of Enoch, pp. 209-11. 4QEn" &, see Milik, Books of Enoch, p. 6.
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fully developed in the original than in the Ethiopic versions’.!
Agreement is closer from ch. 94 onwards.

The Epistle of Enoch is like a Jewish testament, a genre with simi-
larities to the apocalypses. In it, Enoch gives a farewell exhortation to
Methuselah and other relatives (I En. 91.1-3; 92.1; 94.1; 105.1-2). He
is also said to have given his epistle to Methuselah.? Whatever the
actual content and extent of Enoch’s letter,® what is now called the
Epistle of Enoch, chs. 91108, consists mainly of final exhortations
and warnings from the aged Enoch. There is a strong eschatological
element. The name EINIIZTOAH ENQX appears in the Greek at the
end of ch. 107, perhaps having been suggested by / En. 92.14 or 100.6.

Embedded within chs. 91-108 is a nature poem (I En. 93.11-14)
and the so-called Apocalypse of Weeks (I En. 93.3-10; 91.11-17), an
older source used by the author of the Epistle of Enoch.5 Charles long
ago perceived the serious dislocation that has occurred in the Ethiopic
tradition, recognizing that / En. 91.12-17 should follow ch. 93, so
that the weeks into which world history is divided follow in numerical
order.® Collins classifies this section as an apocalypse without an
otherworldly journey, but with a review of history.” Chapters 106—
107 describe the birth of Noah, who will provide posterity for

1. Books of Enoch, p. 48. He makes similar comments about / En. 92.3-5,
while 1 En. 93.11-14 is ‘quite different from the Ethiopic text’, being preceded by a
lengthy section no longer extant.

2. 1 En.92.1 (= 4QEn® 1ii 22): [. . . m5w]nnY anm a[ns *1] (as restored by
Milik, Books of Enoch, p. 260). Cf. 93.1. See also Black, Book of Enoch, p. 283.

3. Black (Book of Enoch, p. 285) thinks it may even have consisted of only
1 En. 92.2-5, though ‘it is impossible to say’ just how much of what is now called
the Epistle of Enoch was included in the original letter (Book of Enoch, p. 11). ~

4. ‘Epistle’, as in the text of Black, Book of Enoch, pp. 84-85, at I En. 92.1 and
93.1, has to be supplied, being absent from the Ethiopic and Aramaic. See Black,
Book of Enoch, pp. 283, 285.

5. Black, Book of Enoch, pp. 287-89.

6. Book of Enoch, pp. li, 218-19. For a recent discussion of the literary structure
of I En. 91.1-94.1, see Dexinger, Henochs Zehnwochenapokalypse, pp. 102-109.
But note also the rejection of Dexinger’s complex hypothesis concerning the literary
history of the Apocalypse of Weeks in J.C. VanderKam, ‘Studies in the Apocalypse
of Weeks (/En. 93.1-10; 91.11-17)’, CBQ 46 (1984), pp. 513-18.

7. Apocalypse, pp. 31-32. Note, however, that a heavenly journey is apparently
presupposed, in that Enoch is said to have encountered angels and to have read
heavenly records.
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Methuselah’s line. Chapter 108 is presented as ‘another writing which
Enoch composed for his son Methuselah’ (/ En. 108.1), predicting the
punishment of evil-doers-and the reward of those who love God.

The Qumran evidence shows that chs. 105-107 of the Ethiopic and
Greek belonged with the earlier parts of the Epistle of Enoch in the
version known at Qumran. However, ch. 108 is missing from the
Chester Beatty Papyrus and the Qumran evidence. This could, of
course, be due to chance. It appears that ch. 108 is a later and inde-
pendent addition.! Yet certain ideas found in I Enoch 108 are very
similar to those of I Enoch 91-105, and this suggests a relationship of
some sort with the earlier part of the Epistle of Enoch.? Nevertheless,
the lack of any textual attestation suggests caution in our use of this
chapter as one which was known to the Qumran community. As it
turns out, the angelic functions mentioned in it introduce nothing
additional to those met in the rest of the Epistle of Enoch.

2. Form and Function in the Epistle of Enoch

2.1. 1 Enoch 91-105

The paraenesis of this long section® does not give much emphasis to
exhortation to live righteously, although there is a little of this in the
introductory address to Methuselah and his relatives.* This is despite
the fact that Enoch announces that he will show ‘the paths of right-
eousness and the paths of wrong-doing’ (I En. 91.18). This he really
only does indirectly as he mentions—with another intention in mind—
some of the characteristics of the sinners (I En. 97.8; 99.11).

The intention is rather to offer encouragement to the righteous who
suffer violence, oppression and injustice in the world. This is
expressed in exhortations such as ‘Fear not’ (I En. 102.4), ‘Grieve
not’ (I En. 102.5) and ‘Be of good courage’ (I En. 104.2). The basis
on which they are made is that future blessing for the righteous is

1. Charles, Book of Enoch, p. 269; Black, Book of Enoch, p. 323.

2. For example, there are the familiar themes of heavenly records (I En. 108.3;
cf. 103.2), reward for the righteous (I En. 108.10-13; cf. 103.3-4), their abuse by
the wicked (I En. 108.10; cf. 99.15), and the contrast between the rich and the poor
(I En. 108.8; cf. 103.5-6).

3. The Apocalypse of Weeks and the Nature Poem are treated below, §§6.2.2,
6.3.2.2.

4. E.g. I En. 91.3, 4, 19; cf. 94.1-4; 104.9.
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guaranteed by God. In the present life, righteousness does not seem to
bring any benefits for them, while sinners not only prosper but gloat
as well. Thus the author reminds the righteous of the injustice they
have suffered (I En. 103.9-11) and assures them of future blessing in
heaven (I En. 104.1-2).! The other side of the coin is that the final
judgment will bring retribution to the wicked. The fate awaiting the
sinners is expressed in numerous passages (e.g. I En. 100.7, 9-10).
Nickelsburg has drawn attention to the literary forms in this part of
1 Enoch,? identifying the major ones as ‘woes’® and ‘exhortations’,*
together with descriptions of the future judgment and events leading
up to it.’

The basic style of these chapters is direct address, in keeping with
the formal setting of Enoch’s discourse to Methuselah and his relatives
(I En. 91 1-2). However, most of Enoch’s speech directly addresses
sinners.® This is perhaps surprising, given that formally his hearers
are Methuselah and other relatives. But according to / En. 92.1, what
he has to say is for later generations as well, for all ‘who observe
uprightness and peace’. How much of this material is the original
work of the editor of the document as we have it is unclear, but he at
least borrowed the Apocalypse of Weeks, which is an independent unit
now integrated into the Epistle of Enoch.”

One of the features of the paraenetic sections is that there are
numerous examples of abrupt transition from direct address of the

1. This involves the continued existence of the spirit but not a resurrection of the
body. Cf. R.H. Charles, Eschatology: The Doctrine of a Future Life in Israel,
Judaism and Christianity: A Critical History (New York: Schocken Books, 1963;

repr. of 2nd edn, 1913), p.295. See G.W.E. Nickelsburg, Resurrection,

Immortality and Eternal Life in Intertestamental Juaaism (HTS, 26; Cambridge, MA
Harvard University Press, 1972), pp. 114-30, for a detailed analysis of 1 En.
102.4-104.8.

2. G.W.E. Nickelsburg, ‘The Apocalyptic Message of 1 Enoch 92-105’, CBQ 39
(1977), pp. 309-28.

3. 1En. 94.6-8; 95.4-7; 96.4-8; 97.7-10; 98.9, 11-16; 99.1-2, 11-16; 100.7-9;
103.5-8. For a discussion of the ‘woes’ as constituting a wisdom element, see
R.A. Coughenour, ‘The Woe Oracles in Ethiopic Enoch’, JSJ 9 (1978), pp. 192-
97.

4. 1 En.92.2;95.3; 96.3; 102.4, 5; 104.2, 4, 6.

5. E.g. 1 En. 97.3-6; 99.3-5; 100.1-3, 4-6, 10-13; 102.1-3.

6. E.g. 1 En. 94.8-10; 95.4-7; 96.5-8; 97.2-4; 99.1-2; 104.7-9.

7. Cf. Collins, Apocalypse, p. 32.
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sinners to direct address of the afflicted righteous, and vice versa.!
Both groups are thought of as being present to hear the woes and
exhortations. Nickelsburg has rightly argued that the Epistle of Enoch
was intended to urge the righteous to stand firm in the midst of
oppression.? Nevertheless, given the examples of direct address to the
sinners, the purpose must also be seen to include their exhortation,
presumably with a view to their repentance.?

Apocalyptic eschatology is fundamental to this whole section, which
does, of course, presuppose revelation earlier derived from a heaven-
ly vision, from the words of the holy ones and the heavenly tablets
(I En. 93.2). The fact that the Epistle is essentially hortatory means
that at a literary level it is not to be regarded as an apocalypse, though
it clearly has affinities with formal apocalypses.?

Apocalyptic eschatology is so important in the Epistle because it
answers the dilemma the righteous face at the hands of their wealthy
oppressors. Economic exploitation is a major factor in defining the
two classes, the wealthy sinners and the righteous poor,® a distinction
with a biblical background.® Thus, the righteous have suffered but
they will find healing and rest when the wicked are judged
(I En. 96.3, 8). They will share the joy of the heavenly angels
(1 En. 104.4)" and receive manifold recompense for their labours, for

1. E.g.1En.95.2,3;96.3, 4; 97.1,2;98.1;99.2, 3; 100.4, 5; 103.8, 9; 104.6, 7.

2. ‘Apocalyptic Message’, pp. 325-26.

3. This has been subsequently recognized by G.W.E. Nickelsburg (‘The Epistle
of Enoch and the Qumran Literature’, in Essays in Honour of Yigael Yadin (ed.
G. Vermes; Oxford: Allanheld, 19831, p. 344).

4. Cf. Collins, Apocalypse, p. 45.

5. Cf. Milik, Books of Enoch, p. 49.

6. In certain Psalms (e.g. 10, 12, 14, 37, 40, 41, 52, 70, 72, 74) ‘rich’ and

‘poor” designate the wicked and the godly respectively. The poor are those loyal to
Yahweh and his covenant. Cf. Amos 8.4-6.

7. The verse is omitted by the Chester Beatty Papyrus, but there seems to be no
reason to regard it as an Ethiopic interpolation. Cf. Knibb, Ethiopic Book, I,
pp. 241-42, n. on v. 5; Black, Book of Enoch, p. 317. The Chester Beatty Papyrus
appears to have many omissions compared to the Ethiopic. For an analysis, see
G.W.E. Nickelsburg, ‘Enoch 97-104: A Study of the Greek and Ethiopic Texts’, in
Armenian and Biblical Studies (ed. M.E. Stone; Sion Supplement, 1; Jerusalem:
St James Press, 1976), pp. 112-35. He discusses 1 En. 104.3-5 on pp. 130-33.
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their spirits will live on in joy (I En. 103.3-4).! They will also wreak
revenge on the wicked (I En. 95.3; 96.1; 98.12).2

A similar sort of picture of the overthrow of the wicked is also
found in I En. 100.2-3, where the image is of horses wading up to
their breasts in the blood of sinners, though in this case it is the
sinners who are destroying one another. The wicked ultimately face
the great judgment, when the angels will rejoice at their destruction
( En. 97.2). They will perish in fire, with all their ill-gotten posses-
sions (I En. 98.3), accursed for ever (I En. 102.3), ‘afflicted in great
tribulation, and in darkness and in the toils of death and in a blazing
fire’ (I En. 103.8).

There will thus be a complete reversal of the fortunes of the right-
eous. Far beyond the measure of suffering they have experienced on
earth (I En. 103.2), they will eventually experience blessing in the
heavenly realm, transcending death and sharing the companionship of
the angels (/ En. 103.3-4; 104.6).3

In summary, then, these chapters of the Epistle of Enoch aim to
encourage the righteous who suffer violence and oppression at the
hands of sinners. There does not seem to be any one particular group
meant by ‘the sinners’, except that they have in common their abuse of
the righteous.* The basis of the encouragement offered to the right-
eous lies in the certainty and effectiveness of the final judgment and
the glorious future God will grant them.

2.2. The Apocalypse of Weeks: 1 Enoch 93.3-10; 91.11-15

Although the Apocalypse of Weeks forms a separate literary entity
within the Epistle of Enoch,? its present setting is appropriate
enough, for there is a general kinship of ideas between the Apocalypse.
and the rest of the Epistle of Enoch. It represents a variation on the

1. The general idea is clear, despite the textual problems. See Nickelsburg,
‘Enoch 97-104’, p. 125.

2. These appear to be references to events in the Maccabaean conflict. Cf. the
Eighth Week of the Apocalypse of Weeks (1 En. 91.12) and also 1 En. 90.19.

3. The textual status of I En. 104.6 will be discussed below, §6.3.3.5. Collins
has identified the transcendence of death as the essential element in apocalyptic
eschatology (‘Apocalyptic Eschatology’, pp. 30-37). In the Epistle of Enoch, the
focus is on personal transcendence of death, rather than on the future of the nation.

4. Cf. Nickelsburg, Resurrection, p. 126.

5. See above, §6.1.

)
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theme of the division of world history into periods, a theme already
encountered in the Book of Dreams and in the imprisonment for
seventy generations of the fallen watchers (I En. 10.11-12).!

The Apocalypse of Weeks envisages history divided into seven weeks
with the innovation that the eschatological era is divided into three
weeks. Enoch was ‘born the seventh in the First Week’ (I En. 93.3),
following Genesis 5. The Deluge occurs in the Second Week, a time of
falsehood and violence (I En. 93.4). The fall of the watchers is not
mentioned, though their judgment is specified for the Tenth Week
(I En. 91.15). The transition to the eschatological era comes at the
close of the Seventh Week when the elect are said to be chosen
(I En. 93.10).2 There have been various attempts to identify the elect.
Thorndike has suggested that the Apocalypse of Weeks is a secret his-
tory of the Qumran sect, rather than a history of Israel down to
Maccabaean times,? but his arguments run counter to what seems to be
clearly a vaticinia ex eventu account of Israel’s history. Moreover, as
Black observes, the Eighth Week tells of a sword to be given to the
righteous for judgment on the wicked ‘and there is a large measure of
agreement that it refers to events in the Maccabaean period, more
specifically to the struggle for freedom under the Maccabees’.*

The eschatological period, ushered in by the sword given to the
righteous (/ En. 91.12), will see ‘the royal House of the Great One’
built in splendour (/ En. 91.13), a new temple. This will be followed
by a universal judgment in the Ninth Week, with judgment on all who
work iniquity and a salvation extending to people of all nations
(1 En. 91.14). In the Tenth Week, there will be judgment on ‘the
watchers of heaven’ (I En. 91.15). There will be a new heaven and

1. Milik postulates the existence of a Book of Periods (Books of Enoch, pp. 251-
52), based on his study of 4Q180 1 and 4Q181 2, though the actual existence of such
a book seems unproven. 4Q180 1 1 begins: Y% fww “wr o*xpr % “wn. Yet the use
of “wb need not imply the existence of an actual book. The word occurs again in
4Q180 1 7 concerning Azazel and other angels, but it appears to be just a theme that
is being commented upon, not a book as such. See below, §13.5.1, for a discussion
of 4Q180 and 4Q181.

2. Cf. 1 En. 10.16; 93.5, for ‘the eternal plant of righteousness’, and above
§2.2.6, and below §8.3.2.

3. J.P. Thorndike, ‘The Apocalypse of Weeks and the Qumran Sect’, RevQ 3
(1961), pp. 163-84.

4. Book of Enoch, p. 293.
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the author thinks of a new cosmic realm suited to the eschatological
salvation envisaged.! The ultimate blessing will be timeless, weeks
without number, and characterized by righteousness with no intrusion
of sin (I En. 91.17).

Thus the Apocalypse of Weeks is related in motivation to the exhor-
tations of the Epistle proper. Both are concerned to show that ulti-
mately the righteous will be blessed and sinners judged. History is far
from being a random process in the midst of which the righteous seck
to serve God, only to be ultimately deceived. On the contrary, it
moves according to the plan of God. While the Apocalypse of Weeks
does not indicate when it was revealed, it deals with matters which
frequently come to Enoch by revelation in these traditions. 7 En. 93.1
specifically links this section with the seer. Here then, in different
form is another attempt to encourage the righteous in their struggle
for God and against evil.

2.3. 1 Enoch 106-108

Although chs. 106-107 have been shown by the Qumran evidence to
belong to the Epistle of Enoch,? their content is quite different from
the main part of it, and they are generally regarded as originally
having belonged to some other work, known hypothetically as a-Book
of Noah. However, as VanderKam has argued, in their present setting
they form ‘a literary inclusio’, since ‘the Epistle begins and ends’ with
Enoch communicating revelation to his son Methuselah.? They deal
with the birth of Noah and involve Lamech, Methuselah, Enoch and
Noah. Lamech is frightened because Noah is ‘a strange son’ and
‘resembles the children of the angels of heaven’ (I En. 106.5). He asks
Methuselah to go to Enoch, whose ‘dwelling place is amongst the
angels’ (I En. 106.7) and this Methuselah does. The concern of
Lamech, that the child is not really his (I En. 106.6, 12), parallels
1QapGen 2-5, as does this whole chapter.? Enoch tells Methuselah that

1. On this theme, see Black, ‘New Creation’, p. 17. The transformation of the
earth is one way in which conditions suitable for the future bliss of the saved are
envisaged in apocalyptic thought. Another is to think of the righteous as dwelling in
heaven. Cf. Russell, Method and Message, p. 292.

2. See Milik, Books of Enoch, pp. 206-207; Black, Book of Enoch, p. 318.

3. Apocalyptic Tradition, pp. 174-75.

4. The theme of Noah’s birth is also found in 1Q19, which, according to Fitzmyer
(Genesis Apocryphon, p. 187), ‘may belong to a version of Enoch slightly different
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Noah really is Lamech’s son, and that Noah and his three sons will be
saved when the rest of humankind perishes and the earth is cleansed of
corruption. The cause of this destruction is attributed to the fall of the
angels and the birth of the giants.! Enoch’s basis of authority for what
he tells Methuselah is that he knows the heavenly mysteries, having
been shown them by the angels (/ En. 106.19). Chapter 107 briefly
says that while evil will continue, eventually blessings will replace
injustice. Lamech is then to be informed of these things by
Methuselah.

Chapter 108 identified itself as ‘another writing of Enoch’, intended
for Methuselah and for those who will come after him and ‘keep the
law in the last days’ ( En. 108.1). Enoch recounts what sort of fate
awaits the sinners (/ En. 108.3-7) and the blessed future ahead for
those who love God (I En. 108.8, 10). Such themes are familiar ones
in the Enochic books.

3. The Roles of Angels in 1 Enoch 91-1082

3.1. Angels in the Apocalypse of Weeks
The Apocalypse of Weeks provides in very brief compass the history
of Israel from the birth of Enoch to the felicity of the righteous in the
new heaven. Its style is very succinct, and it does not state explicitly
that revelation has been given (though it is presupposed). In this way,
the Apocalypse of Weeks differs markedly from a work such as the
Astronomical Book (1 En. 72-82). It does not dwell on how the
sinners get to their place of punishment, saying simply that they ‘will
be cast’ into it (/ En. 91.14). No angels are said to be involved in
gathering them, in opening heavenly records, or in throwing them
into a fiery place of retribution.

Given the summary style of the Apocalypse of Weeks, the almost
total absence of the mention of angels is understandable. They are

from that preserved in Ethiopic, or to a slightly different account of the same story’.
A 4Q fragment mentioned by Milik (Ten Years, p. 35) ‘even gives the baby’s
weight’.

1. 1 En.106.13-17. There are problems with the text here as discussed by Black
(Book of Enoch, p. 322) and Knibb (Ethiopic Book, 11, pp. 245-47), but they do
not materially affect our study.

2. The Apocalypse of Weeks and ch. 108 will be considered before the Epistle of
Enoch proper.
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124 Angels at Qumran

by angels who cohabited with women and taught illicit secrets.
However, the final editor was well aware of the myth of the angelic
marriages with women, and at least was prepared to reproduce his
source in chs. 106-107, which deal with the birth of Noah. For there,
Lamech’s concern is that Noah might not really be his son but have
been conceived instead through an angel (/ En. 106.5-6), in view of
his strangeness. He resembles ‘the children of the angels of heaven’
({ En. 106.5), and the narrative assumes unselfconsciously that this in
itself is a feasible thing to have happened. Lamech asks his father,
Methuselah, to go to Enoch whose ‘dwelling-place is amongst the
angels’ (I En. 106.7). Such a statement also corresponds to the
traditions in the Book of Watchers. The myth of the fallen angels is
quite explicit in / En. 106.13-14, 17a.! Enoch reports the angels’ fall
that occurred in the days of his father Jared, their marriages and the
birth of the giants. The destruction of the world by the Deluge means
that only Noah and his three sons will survive.

Just as the introduction of sin into the world is conceived quite dif-
ferently in chs. 106-107 compared to chs. 91-105, so too is the
eschatological future. Here, injustice will ‘cease from off the earth’
(1 En. 107.1), whereas elsewhere the Epistle of Enoch envisages a
heavenly existence.? Chapters 106107 show various features that are
found in apocalypses. Thus Enoch is residing at the ends of the earth
with the angels (/ En. 106.7-8) and declares that he knows the future
because the holy ones or angels have told him (/ En. 106.19). He also
has access to the heavenly tablets (I En. 106.19).

3.2.2. Revelation Mediated by Angels. Once again, angels are involved
in the revelation of heavenly secrets to Enoch, this time so that he can
recount them to Methuselah.? He says in / En. 93.2,

1. I follow here the textual rearrangement of Black, Book of Enoch, p. 100, cf.
pp. 321-22, and Apocalypsis Henochi Graece, p. 44.

2. E.g. 1 En. 104.2, 6; cf. 91.16, in the Apocalypse of Weeks. Future blessing
on earth is anticipated in the Book of Watchers (I En. 10.17-22), as is probably the
case in the Book of Dreams (I En. 90.26-29). The Astronomical Book does not
comment on a place of future existence for the blessed.

3. Cf.1En. 81.5-6.
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I, Enoch, was shown in a heavenly vision,

And from the words of the watchers and holy ones I came to know
everything,

And from the tablets of heaven I read and understood -‘:verything.1

When the displaced portion of the Apocalypse of Weeks (I En. 91.11-
17) is restored to its original position following / En. 93.10, so that
the weeks follow in order, and the Apocalypse as a whole is separated
from the material now around it in the Ethiopic, / En. 93.2 is fol-
lowed by 1 En. 93.11. 1 En. 93.11-14 forms a short nature poem.
One of the Aramaic fragments, 4QEn& 1 v, shows that in the Aramaic,
1 En. 93.14 leads straight on to I En. 94.1,2 which marks the
commencement of the series of woes and exhortations which character-
ize the Epistle of Enoch. In its present setting, this once separate nature
pericope® now serves to enhance the authority of Enoch who has seen
the heavenly vision (I En. 93.2). He alone among humans has the
answers to the wisdom-related questions posed in the poem, such
things as being able to hear the voice of God, see his spirit, know the
length and breadth of the earth and the number of the stars.* In its
setting in thc Aramaic version, it shows the knowledge that Enoch has,
and serves as an introduction to / Enoch 94, which begins, ‘And now
I say unto you, my sons, love righteousness and walk therein. ..’
Revelation is fundamental in the Epistle of Enoch. Enoch has learned
it from the angels and the heavenly tablets, and passes it on to his
relatives.

3.3.3. The Recording Role of Angels. Yet another familiar role of
angels is that of keeping heavenly records as they relate to the future
judgment of the wicked and the vindication of the righteous. There
are several examples of this function in the Epistle of Enoch. Thus
sinners will be unable to claim there is insufficient evidence at the
final assize to convict them, for ‘every one of (their) sins will be writ-
ten down day by day’ (I En. 104.7; cf. 98.6-8). A complete account of
the sinners’ iniquities will be read out before God (I En. 97.6). While

1. Black (Book of Enoch, p. 285) queries the authenticity of ‘tablets’ (hence the
italics), but the Ethiopic safsafa is well attested.

2. Milik, Books of Enoch, p. 270.

3. Cf. Black, Book of Enoch, p. 286.

4. Stone (‘Lists’, pp. 423-26) points to similar items in other apocalyptic literature.
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angels are not actually mentioned in these verses, it is from the angels
that God will enquire about the deeds of the sinners at the judgment,
and in view of their literary activity on behalf of the righteous, it is
reasonable to understand them as the authors of these records also.

Concerning the spirits of the righteous dead, the angels write holy
books telling of their future felicity (/ En. 103.2, 4).! The angels thus
serve the author as a means of communicating his apocalyptic escha-
tology, which involves the transcendence of death by the righteous.?
The much-afflicted righteous can take heart, for a glorious future
awaits them. The angels remember them before God in heaven and
their names have been recorded (I En. 104.1). It is no accident that
the next verse begins, ‘Be of good courage. . .” (I En. 104.2).

This recording function of angels is thus of vital importance within
the message of the Epistle of Enoch. The fact that the details are
recorded suggests that the account will be accurate. Moreover, the
records are written day by day (I En. 98.8; 104.7), suggesting com-
pleteness. Closely linked with this role of angels is their function as
intermediaries between God and humankind. It is not implied that
God’s knowledge is limited, as if he needed a written record so he will
not be forgetful or ignorant. Rather, the thought is one of bringing
reassurance to the beleaguered righteous in terms they can readily
understand. God’s purpose will be fulfilled, they will be blessed abun-
dantly, and their oppressors will receive what they deserve.

3.3.4. Angels and the Final Judgment. The work of recording the
deeds of human beings is preparatory to the final assize, when the
angels will bring the petitions of the righteous against the wicked
‘before the most High to remind him’ (I En. 99.3). Here is yet
another way of assuring the righteous that their cause will in no way
be overlooked. Once again, no demeaning of God’s ability is implied.
The image is of the law-court, with evidence being presented to the
judge (cf. 1 En. 100.10). At the commencement of the final judgment,

1. Once again, as with I En. 108.3, there is some uncertainty about whether the
writings here are associated with ‘the holy ores’. Ryl has: sehfata qeddusan (‘the
writing of the holy ones’), though G reads: tiv ypaghv évaykaiav. Black (Book
of Enoch, p.313) argues that ‘the book(s) of the holy ones’ provides a better
parallel to ‘the tablets of heaven’ than the reading of Berl (‘the holy books’, as
followed by Charles, Ethiopic Version, p. 213). I follow Black here.

2. Cf. Collins, ‘Apocalyptic Eschatology’, pp. 30-37.
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the angels will search out all who have helped the oppressors of the
righteous, ‘and will gather together into the one place all who were
aiding and abetting wrong-doing’ (/ En. 100.4).}

The complementary activity on the part of the angels will be to
guard ‘the righteous and holy’ (I En. 100.5). Charles may be right in
interpreting this verse in relation to the deceased righteous between
death and the judgment,” though he is no doubt influenced by the
reference he saw to the incarcerated watchers in the previous verse
and the promptuaries described in the Book of Watchers (I En. 22).
The clause, ‘And thereafter the pious will sleep a pleasant sleep’ has
eschatological significance and ‘there is certainly more intended than
simply the quiet rest of the righteous watched by their guardian angels
in this life’.* In the Apocalypse of Weeks (I En. 91.17b) the righteous
dead are mentioned as waking from sleep. It could be, in the light of
v. 4, that v. 5 is saying that angels will meticulously guard the right-
eous at the time of the great judgment, and that they need have no
fear.” Whatever the author’s exact meaning, it is clear that the holy
angels will protect the righteous, whereas the wicked who have
assisted wrong-doing will be gathered by the angels to face judgment.

The role of angels as witnesses for the prosecution has already been
discussed. They bring the complaints of the righteous about the
wicked before God (I En. 99.3), who will enquire from the angels
concerning the deeds of the wicked ( En. 100.10). They also serve as
recorders of the sinners’ actions (98.6-8; 104.7; cf. 1 En. 97.6). It
is very likely, too, that angels of punishment® are referred to in

1. This seems to be the correct sense here, though Ethiopic I texts have this verse
referring to the fallen watchers. Thus Charles (Ethiopic Version, p. 209) translates;
‘and they will gather in one place all those who brought down sin’. Because the interest
right throughout the Epistle of Enoch properis in therighteous and their human oppres-
sors, it will be correct to regard the reference to the watchers as arising from ‘an
Eth(iopic) corruption, probably influenced by the Enochic idea of the fallen angels’
(Nickelsburg, ‘Enoch 97-104’, p. 97). But see also Milik, Books of Enoch, p. 52.

2. Book of Enoch, p. 249. '

3. Black, Books of Enoch, p. 307.

4. For the textual problems here, see Black, Book of Enoch, pp. 294-95.

5. There are some textual variants here. See Nickelsburg, ‘Enoch 97-104’,
pp. 97-98.

6. Cf. I En. 100.4. These angels are important in the Book of Parables,
1 En. 53.3; 56.1; 62.11; 63.1; 66.1. See also Ps. 78.49 and the discussion on
531 *o8%0 in 1QS 4.12 below, §9.3.1.
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Chapter 7

INTRODUCTION AND METHODOLOGY:
QUMRAN SECTARIAN LITERATURE

1. The Discovery of the Scrolls from the Dead Sea Region

The Essene community which had established itself on the northwest
shore of the Dead Sea by some time around the middle of the second
century BC deposited numerous documents in the caves of the Qumran
area.! Over 600 scrolls or fragmentary texts have been recovered from
eleven different caves to date. Further discoveries have been made in
three other areas: at Masada, at Khirbet Mird (between Bethlehem and
Qumran), and from wadis south of Qumran (Murabb‘at, Seiyal,
Khabra and Mahras).2 However, most of the material from these areas
comes from the period AD 74-135, between the First and Second
Jewish Revolts against Rome,? and so is irrelevant to this study of the
Qumran community. Nothing that appears to derive from the Qumran
Essenes has been identified from these caves, with the exception of a
fragment of the Sabbath Shirot found at Masada.*

2. The Sectarian Literature from Qumran

The documents recovered from Khirbet Qumran can be divided
into two categories.®> The first includes those produced by the sect

1. On this identification, see above, §1.1.

2. Cf. J.A. Fitzmyer, ‘The Dead Sea Scrolls and the New Testament after Thirty
Years’, TD 29 (1981), pp. 353-54.

3. Fitzmyer, ‘The Dead Sea Scrolls and the New Testament’, p. 354.

4. J.A.Fitzmyer, The Dead Sea Scrolls: Major Publications and Tools for Study
(SBLSBS, 8; Missoula, MT: Scholars Press, rev. edn, 1990), p. 78.

5. A convenient listing of published texts is provided in Fitzmyer, Major
Publications, pp. 11-76.
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members and referred to as Qumran literature. The second comprises
material which was used, and perhaps copied by the sect, but not
actually composed by its members. These documents include both
canonical and non-canonical writings.

For some writings there is ready agreement that they have origi-
nated within the community itself. Dimant expresses the commonly
held view regarding the sectarian literature from Qumran, saying,

The best-preserved and most typical works in this category are the Rule of
the Community, the Damascus Covenant, the Thanksgiving Psalms
(Hodayot), the War of the Sons of Light against the Sons of Darkness
(War Scroll) and the biblical commentaries known as Pesharim.}

They are recognizably sectarian in that they present a largely consis-
tent picture in which the writers and their group think of themselves
as separate from the rest of humankind, including Judaism in general
and the Jerusalem expression of it in particular. Thus, the Rule of the
Community discusses how an outsider can enter the sect,? and along
with the Damascus Covenant, explains how life should be regulated.
The writings often presuppose the use of a 364-day calendar, in con-
trast to the lunisolar one apparently followed in Jerusalem.? Certain
eschatological views, such as the idea that the sect lived on the edge of
the coming period when its enemies would be dealt a final blow, are
also a unifying feature, as is an identifiable style of biblical exegesis.
While there are important variations from document to document
(and even within the one writing) the overall unity of the thought-
world is impressive.* It is intended, then, to consider the following

1. ‘Sectarian Literature’, pp. 487-88.

2. Smith (‘Dead Sea Sect’, p. 358) suggests that the characteristic mark of a sect
is the need for conversion in order to enter the group.

3. See above, §4.3.2.

4. E. Tov (‘The Orthography and Language of the Hebrew Scrolls Found at
Qumran and the Origin of These Scrolls’, Textus 13 [1986], pp. 31-57) has also
sought to differentiate, on the basis of orthography and language, the sectarian writ-
ings from non-sectarian documents. His work is not convincing, and it is not pro-
posed to base any evaluation of the sectarian or non-sectarian character of a writing
on his criteria. E.g. he argues that the Qumran texts show two general types of
spelling, plene and defective, and that those written by the sect members show the
plene form. Yet the Hodayot use both 95 and 1, as does the Damascus Covenant.
Similarly, the Hodayor have both "> and 8'>. Tov’s method may prove fruitful in the
future, but at present it is far from refined.
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138 Angels at Qumran

Possibly belonging to the same tradition is the so-called Elect of
God text (4QMess ar), which Fitzmyer has strongly argued does not
deal with the Messiah but is rather concerned with the birth of Noah.!
The Words of the Heavenly Lights (4QDibHam) includes prayers
apparently designated for various days of the week. Baillet noted what
he considered to be an absence of sectarian bias.? 4QDibHam will not
be considered further.

4. Methodological Issues

Each Qumran sectarian writing will be considered separately, in an
attempt by exegesis to understand what the authors are saying.
Particular interest, of course, lies in those passages which involve
angels, but each such passage needs to be considered within the context
of the whole document in which it is set. Clearly the primary sources
must be the Qumran texts themselves.

However, the importance of dealing with the literature document by
document is perhaps less self-evident. There is a temptation to con-
sider all of the Qumran community’s writings as a whole, since the
documents all belonged to people who lived in the same isolated
settlement in the wilderness of Judaea. This appears the more plausible
when it is realized that on all of the evidence, the community mem-
bers shared a common motivation for belonging to the sect and living
at Qumran. Thus, it could appear reasonable to attempt a synthesis of
the community’s views by using material from the various writings, as
if this synthesis would represent a statement of what the sect believed,
from the beginning of its history to its end.? Yet it is a dubious
assumption to imagine that all members even at any one time held.
exactly the same views on every matter. Smith points out that it is not
necessarily valid to think that the books which scholars in the twenti-
eth century have recovered represent the official library of the com-
munity. And ‘even if we suppose that all books came from the official

1. J.A. Fitzmyer, ‘The Aramaic “Elect of God” Text from Qumran Cave IV’,
CBQ 27 (1965), pp. 348-72, esp. pp. 370-73.

2. M. Baillet, ‘Un recueil liturgique de Qumrin, grotte 4: “Les Paroles des
Luminaires”’, RB 68 (1961), p. 250. Cf. Flusser, ‘Psalms, Hymns and Prayer’,
p. 567.

3. Cf. K.M.T. Atkinson, ‘The Historical Setting of the “War of the Sons of Light
and the Sons of Darkness”’, BJRL 40 (1958), p. 274.
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library, we cannot be sure that everything in the library reflected
faithfully and directly the beliefs of its owners’.!

Several factors urge caution. One concerns the length of time
during which the community was in existence, something like 200
years from mid-second century BC till AD 68, apart from a probable
break in the occupation of the Qumran site for around three decades
from about 30 BC. Now clearly a group of people over an extended
period of time is liable to show development in what is believed
and how it is practised, so the library discovered at Qumran should
be regarded as a diachronic sampling of beliefs and practices.
Palacographic studies of the sectarian writings have identified scripts
characteristic of both the Hasmonaean (c. 150-30 BC) and Herodian
(c. 30 BC-AD 70) periods, and the MSS have been able to be dated to
fairly narrow timespans.? These studies have concluded that the dates
of composition of the major sectarian writings—the Rule of the
Community, the Damascus Covenant, the Hodayot, the War Scroll and
the Temple Scroll—all appear to be from about 170 BC to 100 BC, a
span of only a couple of generations.? Even so, there is evidence that
the various documents have undergone literary development, and this
encourages us not to expect uniformity of detail, even within a par-
ticular writing. For example, the War Scroll MS, 1QM, dates from the
second half of the first century BC but it has been argued that one of
the six fragments of this composition recovered from Cave 4 (4Q491
or 4QM?) represents a different recension of the work.# This sort of
evidence cautions against the assumption that all beliefs were fixed for
the whole life of the sect. Our first consideration should be to look at
the themes and motivations of a particular document as such, before
proceeding prematurely to comparisons with other writings,’ at the
time bearing in mind that differences within the one document might
also be found.

1. ‘Dead Sea Sect’, p. 347.

2. Cross, Ancient Library, pp. 117-22.

3. Cf. Dimant, ‘Sectarian Literature’, p. 532. The earlier figure depends on
dating the beginning of the sect to that time.

4. C.-H. Hunzinger, ‘Fragmente einer dlteren Fassung des Buches Milhama aus
Hohle 4 von Qumran’, ZAW 69 (1957), pp. 131-51. See also M. Baillet (ed.),
Qumran Cave 4: 11l (40482-40520) (DJD, 7; Oxford: Clarendon Press, 1982),
p. 50, for the view that 4Q493 belongs to a different recension from 1QM.

5. Cf. B.W. Dombrowski, ‘The Idea of God in I Q Serek’, RevQ 7 (1971), p.515.
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Furthermore, examination reveals many similarities of belief and
practice from document to document, as well as important differ-
ences. For example, there are differences in organization reflected in
the Damascus Covenant and the Rule of the Community.' There are
also differences in messianic expectations? and in the terminology
employed.® Presumably, there would have been various views held
even at any one time in the community’s history, as well as the devel-
opment of ideas over a period of time. Such considerations confirm
our approach of dealing with each piece of literature separately.

However, it will still prove possible to think of the sectarian litera-
ture as a whole, provided the material is not forced into an artificial
synthesis that did not exist among the sectaries themselves. Despite
differences, the similarities prove to be impressive and testify to a
general cohesion of thought within the community.

Finally, when comparisons are made with other documents, such
comparisons will best be made first with other Qumran writings.
Affinities among writings originating within the sect will presumably
be greater than between a sectarian document and one deriving from
outside of the community. However, the sectaries were also Jews,
committed to monotheism, God’s covenant with Israel, his sovereignty
and purposes in the affairs of humankind and so on. They were people
of the OT, pledged to its study and bound to obey it (1QS 5.7-11; 8.1-
4; 9.9). So comparison should, secondly, be made with other Jewish
writings. A third level of comparison which can then be applied to a
text is that of comparison with the documents of other religions.
Particularly relevant here are the writings of Zoroastrianism, which
have been proposed as a source for the type of dualism found in part
of the Qumran literature.* Recourse to such comparisons may be
appropriate, but it must be remembered that ideas outside of Judaism

1. E.g. ‘the Overseer’ (1pan) has more responsibilities in CD than in 1QS, where
‘the Many’ (2:a7) are more important. New members are admitted in the Rule under
the supervision of the Many (1QS 6.18-20), whereas in the Damascus Covenant this
function lies with the Overseer (CD 13.7, 11-12; 15.7-11).

2. Cf. M. Smith, ‘What Is Implied by the Variety of Messianic Figures?’, JBL 78
(1959), pp. 66-72.

3. E.g. Belial (5»%3) can refer to the angelic leader of the hosts of evil (1QM
13.2-6) but can also be used in its biblical sense of ‘worthlessness’ (1QH 2.22). On
this point, see below, §10.3.2.

4. See below, §8.2.2.3.
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should only be seen as possible sources for ideas appearing within it,
if such concepts cannot be adequately explained on the basis of
existing internal traditions.



Chapter 8

THE RULE OF THE COMMUNITY

1. Introduction

1.1. The Text
The original find of the Rule of the Community in 1947 consisted of a
MS of eleven columns from Cave 1. Called the Manual of Discipline by
the American editors, it was published in 1951.! The fact that subse-
quent discoveries in Caves 4 and 5 yielded portions of eleven other
copies of this work? suggests that it was an important one for the
Qumran community.® This impression is confirmed by a study of its
contents, since it deals with the way the life of the community was to
be conducted. The various MSS have been dated by palaeographic analy-
sis to the period 100 BC down to the Herodian era.* The indications
are then that the Rule of the Community derives from sometime in the
second half of the second century, fairly early in the sect’s history.’
Various attempts have been made to analyse the literary history of
the Rule of the Community, though conclusions have varied. It is
certain that the work existed in two or more recensions, according to
the evidence from Cave 4,5 but for the purposes of our study we need

1. M. Burrows, The Dead Sea Scrolls of St Mark's Monastery. 11.2. Plates and
Transcriptions of the Manual of Discipline (New Haven, CT: American Schools of
Oriental Research, 1951).

2. Ten Cave 4 MSS, 4QS*, are as yet unpublished. Two small fragments of
5Q11 have been published by J.T. Milik, in Les ‘petites grottes’ de Qumrdn (ed.
M. Baillet, J.T. Milik and R. de Vaux; DID 3; Oxford: Clarendon Press, 1961),
pp. 180-81. (See Dimant, ‘Sectarian Literature’, p. 498 n. 82.)

3. Cf. Dimant, ‘Sectarian Literature’, pp. 497-98 and Leaney, Rule, p. 111.

4. Dimant, ‘Sectarian Literature’, p. 498 n. 82.

5. Cross, Ancient Library, p. 121, suggests that the Rule of the Community was
not programmatic, but rather reflected already developed practices of sectarian life.

6. See Milik, ‘Milki-sedeq’, p. 135.
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only recognize that we are dealing with the final form of a document
which combined several older traditions.

1.2. Outline of the Contents of the Rule of the Community !

The aim of the community is to seek God, do what is good according
to Moses and the prophets, love all that God chooses and hate what
he hates (1QS 1.1-15). Matters concerning entry into the covenant
community are described (1QS 1.16-3.12), followed by a section
concerning two spirits which affect people’s lives and their destiny
(1QS 3.13-4.26). Sect members are to be a community holding fast to
the covenant, separate from perverse people, and faithful to the way
of the community (1QS 5.1-6.23). The community’s penal code
is outlined in 1QS 6.24-7.25. 1QS 8.1-15a probably describes the
preparation of those who originally formed the Qumran community
after a period of two years, in which case it predates the establishment
of the sect at Qumran.? Alternatively, it has been taken to refer to the
establishment of an inner council within the Qumran community.? The
Rule concludes with a hymn to God, who is to be praised and served
at all times (1QS 10.1-11.22).

Even this brief outline does give a general context in which specific
passages can be examined. This is particularly necessary since our
investigation is concentrating on those passages here and there which
happen to mention angels. It will be convenient to commence with
1QS 3.13-4.26, concerning the two spirits, since this represents a
clearly demarcated section in terms of content, and presents in brief
compass a number of matters important to our investigation.

1. This outline follows Fitzmyer, Major Publications, p. 130.

2. So Leaney, Rule, pp. 210-12.

3. So Vermes, Scrolls in English, pp. 26-27; Dupont-Sommer, Essene Writings,
p. 90. See below §8.3.2.
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154 Angels at Qumran

to 1QS 3.13-4.26. First, m is used to mean wind or breath a few
times, though by no means as commonly as in the OT. This sense is
not found in 1QS, but occurs in 1QH 1.10, 28-29, 7.23 and 1QM 6.12.
Secondly, it is used as a comprehensive term to refer to a human
being or the vital force in a person. Thus, in 1QH 1.21-22, the writer
refers to himself as ‘a creature of clay. . . and fount of defilement. . .

a spirit of straying, and perverse’. The spirit can be utterly destroyed
(1QS 2.14) and the hymn-writer’s spirit can search among the dead
(1QH 8.29). A third meaning common in Qumran literature concerns
the disposition, mood or behavioural characteristics of a person. This
is what might be called the psychological sense of M=, and is of
importance in relation to the Two Spirits Discourse. A person
showing a broken spirit (1QS 8.3) is contrite, while a person whose
spirit has gone astray should learn understanding (1QS 11.1). In the
Hodayot we read of dispositions such as a zealous spirit (1QH 2.15), a
perverse spirit (1QH 3.21) and a spirit of knowledge (1QH 3.22-23).

Clearly, in the Two Spirits Discourse the section on the ways of the
two spirits (1QS 4.2-14) includes numerous examples of this use of
mA, such as dispositions of humility, patience, compassion, on the one
hand, and on the other, greed, pride, lust and so on. There is no
doubting that this psychological use of M2 is a common one in the
Rule of the Community.!

The fourth way in which mn is employed occurs in contexts that
speak of the spirit of holiness (wMp mM), with or without a pronomi-
nal suffix. The spirit of holiness or holy spirit is from God,? and
represents God’s creative and purifying power in peoples’ lives. It
will be by a holy spirit that God will purify people from all evil deeds

at the predetermined time of the visitation set down to deal with -

perversity (1QS 4.18-19, 21). The spirit of holiness is the creative
- source of prophecy (1QS 8.16). The faithful are delighted by his holy
spirit (1QH 9.32) and strength is given by this spirit (1QH 16.7).
There seems to be a degree of overlap between this and the psycho-
logical use, and it is not always easy to tell them apart, as in 1QH
12.11-12 and 16.11.

1. In addition to the examples already given in 1QS, note 5.21, 24; 6.17; 7.18;
8.12; 9.3, 14, 15, 18, 22; 10.18-19.

2. E.g. 1QH 7.6-7, ‘For thou. . . hast poured out thy holy spirit within me that I
should not stagger’. Similarly, 1QH 9.32; 12.11-12; 1QS 8.16.
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Finally, m2 is used for supernatural beings. As mentioned above,
Treves implies that the lack of such usage in the OT should govern
our interpretation of the Qumran literature.! However, there can be
no doubt that mn designates such beings in the sect’s literature. The
parallelism of 1QH 3.21-23 provides a good starting point. The author
of this hymn thanks God that he has been cleansed by him from his
transgression ‘to stand in array with the host of the holy ones’.2 ‘Holy
ones’ is a common term in the Qumran literature for angels.? He
has entered ‘into communion with the congregation of the sons of
heaven’, again angels, and his lot is ‘in the company of the spirits of
knowledge’, so that he might praise God’s name. Here the parallel
terms ‘holy ones’, ‘sons of heaven’ and ‘spirits of knowledge’ are all
used of heavenly beings.* God is master of every spirit in 1QH 10.8,
where mn is parallel to o*58, also a common term in the Qumran
literature for angels.’ Similar usage is also found in the War Scroll.
Spirits are celestial beings in 1QM 10-12, while the host of God’s
spirits is with the sectaries in the battle against Belial, and Belial and
all the spirits of his lot are accursed for their wicked plan (1QM 13.2,
4). In 1QM 13.11-12, Belial’s spirits are explicitly identified as angels
of destruction and MmN is parallel to &*>8%%a in 1QM 12.7-8.

Such usage of m" in the Hodayot and the War Scroll demonstrates
that the Qumran literature has emphasized a dimension of the semantic
range of the word which was very infrequently to the fore in the OT.
It has already been argued® that the angel, Prince of Lights, is also
called the spirit of truth in the Two Spirits Discourse and this

1. Contrary to Treves (‘Two Spirits’, p. 449), this usage does occur occasionally
in the OT, as, e.g., in 1 Kgs 22.21; Job 4.15.

2. Translation of M. Mansoor, The Thanksgiving Hymns: Translated and
Annotated with an Introduction (STDJ, 3; Grand Rapids: Eerdmans, 1961), p. 117.

3. See below, §8.3.2.

4. So Mansoor, Thanksgiving Hymns, p. 117 n.7: ‘Here nw mmn refers to
“angels”, parallel with owvip R3x’. Similarly, J. Carmignac, ‘Les Hymnes’, in
Carmignac and Guilbert (eds.), Les textes de Qumrdn, 1, p. 200 n. 11. Spirits of
knowledge are important in the Sabbath Shirot. See below, §12.7.

5. Eg. 1 QM 1.10, 11; 14.15, 16; 15.14; 17.7; 1QH 7.28; 19.3. It is frequent in
the Sabbath Shirot (see Appendix D). The identification of o'>% as angels is
discussed in detail below, §10.6.

6. See above, §8.2.2.2.
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158 Angels at Qumran

The War Scroll has a passage with many similarities to 1QS 3.13-
4.14. In 1QM 13.12 the same expression, ‘angels of destruction’
(5an *83%n)! occurs, but these angels belong to Belial’s lot and ‘walk
in boundaries of darkness’. Yadin implies that these are the same
angels as in 1QS 4.12 by his reference to the Rule of the Community,?
but the War Scroll identifies these angels of destruction with the
spirits of Belial (1QM 13.11-12). They share Belial’s wicked plan
(1QM 13.4) and Belial’s purpose is ‘to render wicked and guilty’
(1QM 13.11). This appears to be in conflict with the identification of
the angels of destruction in 1QS 4.12 with those who serve God in
executing punishment. The spirits of Belial’s lot, on the other hand,
are said in the Two Spirits Discourse to cause the sons of light to
stumble (1QS 3.24), a role they also have in the War Scroll.

The third occurrence in the Qumran literature of the expression
‘angels of destruction’ is in CD 2.6. Those who refuse to join the sect
can anticipate God’s wrath ‘by the hand of all angels of destruction’.
This idea is the same as that in 1QS 4.12. However, the picture is
complicated by CD 8.2, where apostates from the sect will be
destroyed by God through the agency of Belial.?

Perhaps two traditions are operating in the Qumran literature. On
the one hand, punishment will be by angels who voluntarily serve God.
On the other, Belial and his angels are opposed to God but never-
theless execute punishment under his sovereignty. While it might be
possible to understand the angels of destruction in all three passages
(1QS 4.12; 1QM 13.12; CD 2.6) as belonging to Belial but ultimately
under God’s sovereign jurisdiction, thus harmonizing the three
references with one another and with CD 8.2, this approach is not the
way the texts themselves take us. The angels of destruction in the Two .
Spirits Discourse are rather to be understood as God’s obedient
servants who execute his judgment.*

1. The expression occurs in 1QS 4.12, CD 2.6 and 1QM 13.12. See also below,
§9.3.1, and see my Appendix C for similar phrases with m=. 75an *58% occurs in
the Rabbinic Literature (e.g. in Sabbar 55a).

2. Scroll of the War, p. 323.

3. Biblical precedent for the operation of evil spirits under God’s sovereignty is
seen in the lying spirit in the mouth of prophets (1 Kgs 22.23 =
2 Chron. 18.21), and in the evil spirit from Yahweh that tormented Saul (1 Sam.
16.14-23; 18.10; 19.9), if these are, in fact, spirit beings.

4. Cf. another group of angels, the mald’ ekta magsaft (‘angels of punishment’), in
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2.2.8. Angels and the Origin of Sin. As noted earlier in the Book of
Watchers, the presence of evil and its origin in a world made by a
good God posed a problem for the Judaism of the Second Temple
Period. Various answers were advocated.! In Genesis 3, the man and
woman rebel against God, though no explanation of how the Tempter
came into existence—or how he became evil—is offered, if he was in
fact originally good. The OT does not further develop the idea of the
serpent as tempter. A different approach resulted from the midrashic
treatment of Gen. 6.1-4, producing the idea of angelic rebellion, with
sin introduced into the world by fallen angels. This is the approach of
the Book of Watchers. A quite different solution is offered by the
author of the Two Spirits Discourse. Sin occurs because the world in
general, and human beings in particular, are seen as the arena for a
cosmic struggle between truth and perversity, with the forces of the
Angel of Darkness arrayed against God and the Prince of Lights. The
determinism pervading the discourse removes the responsibility for
sin from humanity, for a person’s behaviour depends on one’s inheri-
tance in the lots of truth and perversity (1QS 4.24).

This raises two problems, neither of which is worked out by the
author. First, in his care to avoid an absolute dualism with God and
the Angel of Darkness presented as coeval and coeternal, he asserts
that God is the creator of all spirits (1QS 3.15-26), so that in the end,
God is responsible for the evil in the world.? The other problem is
that humankind is not really accountable for sin that is committed.
According to the Two Spirits Discourse, individuals have no say in

the Parables of Enoch. They are God’s agents to bring punishment in the final
judgment on people such as mighty kings and the unrighteous (I En. 53.3; 56.1;
63.1; 66.1). 1 En. 53.3 speaks of ‘the angels of punishment continually preparing all
the (iron) fetters of Satan’, to destroy kings and the mighty (I En. 53.5). Black
(Book of Enoch, p. 218) suggests that these are ‘the chains by which the wicked are
bound in Gehenna. . . The kings and potentates are first bound by them and then
cast into Gehenna.’ The fact that these instruments belong to Satan means that he is
apparently thought of as being subject to God and as God's servant in executing
punishment, and that the angels of punishment serve God in a way similar to that
suggested in CD 8.2.

1. A helpful summary of such answers according to the writers of the
Pseudepigrapha is found in Charlesworth, ‘Pseudepigrapha Research’, pp. 77-81.

2. Cf. Charlesworth, ‘Critical Comparison’, p. 393; and also Trautmann,
‘L’instruction’, p. 33.
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how they will live. This conflicts with statements elsewhere in the
Rule of the Community. For example, in 1QS 5.1, members of the
community are those who have offered ‘to return from all evil and to
hold fast to all that he has commanded according to his will’. Then
follows a catalogue of moral and religious decisions that the volunteer
must make, thereby implying human responsibility in the matter.
Similarly, one may enter the covenant community if purified by
subjection to the ordinances of God (1QS 2.25b-3.12, a passage
leaving plenty of room for human decision). Such a tension may
indicate divergent traditions behind the text as we have it now. We
must be content to recognize that this situation exists and observe that
it has not been worked through theologically by the final editor.

2.2.8. Conclusion: Angels and the Dualism of 1QS 3.13—4.26. 1QS
3.13-4.26 presents a type of cosmic dualism. On the one side are God
and his lot, which comprises the community or the sons of light,
together with the Prince of lights who is also known as God’s loyal
angel and the spirit of truth. There is probably also a group of good
angels associated with the Prince of Lights. The angels of destruction
may also belong to this same camp. On the other side is the Angel of
Darkness or the spirit of perversity, together with the evil angels of
his lot and the sons of perversity.

It is not that the sons of light commit no sin, for the Angel of
Darkness and the spirits of his lot oppose them (1QS 3.24).
Nevertheless, it appears that people are either in one category or the
other, with no middle ground. The dispositions which the spirits of
truth and perversity produce in people are described by means of the
psychological reference of m~ (1QS 4.2-6, 9-11). Our author
introduces the idea of a divinely ordained inheritance for every
person in the divisions of light and darkness (1QS 4.15-18, 24-25),
and it may be that he has in mind the sort of astrological determinism
found in 4QCryptic.!

1. See J.M. Allegro, ‘An Astrological Cryptic Document from Qumran’, JSS 9
(1964), pp. 291-94 and idem (ed.), Qumran Cave 4: I (4Q158—4Q186) (DID §;
Oxford: Clarendon Press. 1968), pp. 88-91 and pl. xxxi. This fragmentary
document sees individuals as possessing particular proportions in the house of light
(w71 n*33) and in the pit of darkness (J@n Ma3). Thus, one with more inheritance
in the house of light than in the pit of darkness will belong to the sons of light,
provided we are right to combine the ideas of 1QS and 4QCryptic. One’s inheritance
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Argument concerning the dualism of the Two Spirits Discourse has
centred on whether the Discourse is based on a cosmic dualism
involving angels or a psychological one concerned with innate disposi-
tions in individuals. Our discussion has shown that as the text now
stands, there is a fundamental cosmic dualism in mind, while,it is
necessary to speak also of ethical and eschatological dualisms. Thére
is, further, a psychological dualism in the sense of a division within
the individual, represented as the struggle between light and darkness
or truth and perversity (1QS 4.23-24). Nevertheless, it is inaccurate to
reduce the dualism of the Two Spirits Discourse to the later rabbinic
scheme of the good and evil tendencies in humanity. We may postulate
that in the literary history of the Two Spirits Discourse, the ethical
dualism of the Two Ways of righteousness and perversity has been
combined with dualistic ideas that were predestinarian as well as
cosmic in reference.! Gammie has argued that ethical dualism is basic
to the structure of the Discourse and that it is sometimes externalized
into a cosmic dualism and sometimes ‘internalized into a psychological
dualism’.2 If the ethical emphasis does, in fact, have the longer history
in the development of the Two Spirits Discourse, we can understand
how the ideas of ‘lots’ within humankind and of the predestination of
these lots could be integrated into a system displaying a cosmic
dualism. The teleological outcome of the Two Ways would have been
retrojected into the concepts of lots and a predestinarian framework.

Finally it must be stressed that God is not opposed by an angelic
being who is his equal. As Sjoberg has expressed it, ‘Judaism has no
place for an evil power standing in eternal confrontation with God. Its

is determined by the time of birth (4QCryptic 2). Caution is necessary here, for we
do not know to what extent 4QCryptic represented the general beliefs of the Qumran
community as against a minority view. Nevertheless, as Charlesworth (‘Jewish
Interest in Astrology’, p. 939) has suggested it would be wrong to assume, from the
manner in which it is written (‘from left to right, and in Greek, Hebrew and cryptic
script’), that such speculation ‘was an unaccepted idea at Qumran’. Perhaps the
‘esoteric, mystical, zodiacal nature of the thought’ might have been considered to be
best recorded in such a manner. For a contrary view, see M.R. Lehmann, ‘New
Light on Astrology in Qumran and the Talmud’, RevQ 8 (1975), p. 599. At this
stage the status of such traditions in the community is still unclear.

1. Cf. Lichtenberger, Studien zum Menschenbild, pp. 135-36.

2. ‘Spatial and Ethical Dualism’, p. 381.
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dualism is relative, not absolute.’! Nevertheless, reality as conceived
by the author of the Two Spirits Discourse does involve conflict in the
heavenly realm, a cosmic dualism, Moreover, the angelic and the
human worlds are closely involved with each other, as all moves
forward according to God’s predetermined plan.

3. Angels in the Remainder of the Rule of the Community

3.1. The Angel Belial

The term 5»'%3 occurs five times in 1QS (1QS 1.18, 24; 2.5, 19;
10.21). Discussion centres on whether or not this word is a; con';mox;
Noun meaning ‘worthlessness’, or the name of an angelic being who
leads the spiritual forces opposed to God, the Prince of Lights and the
cqmmunity. In the second case, Belial would appear to be identical
with the Angel of Darkness (1QS 3.20-21) and with Melchiresha.?
Kuhn, for example, classifies the occurrence in 1QS 10.21 as a
common noun and the others as proper nouns.?

The 'word occurs twenty-seven times in the OT, but never refers
unambiguously to a personal being. It is associated with death and
cha_os (e.g. Ps. 41.9, Eng. 41.8), and with activities which are against
society (e.g. in Judg. 19.22, wrongdoers can be called 509313 o)
and against the king (e.g. 2 Sam. 20.1, the rebel Sheba is ‘a worthless
fellow’). Those who abuse the cultus are also called Hp+5a-733
(Deut. 13.14; Eng. 13.13).4

The term, however, does appear to have lent itself to a personified
usage, with the idea that behind worthless actions or thoughts there
stands a figure promoting such things. Von der Osten-Sacken suggests
that the expression in Nah. 2.1. (Eng. 1.15) provides a possible point
of departure.’ In a context that belongs to the tradition of holy war"
waged by Yahweh, the wicked (5»°52) is ‘utterly cut off’. He also

1. ‘mvedpa, IIL 1 in Palestinian Judaism’, p. 376.

2. See below, §§13.1-4, for discussion of the Midrash on Melchizedek
(11QMelch), the Testament of Amram (4Q‘ Amram), 4Q280 and 4Q286.

3. K.G. Kuhn (ed.), Konkordanz z2u den Qumrantexten (Gottingen: Vandenhoeck
& Ruprecht, 1960), p. 33.

4. For OT usage see B. Otzen, “Spba beliyy’al’, in TDOT, 11, pp. 131-36.

5. P. von der Osten-Sacken, Gotr und Belial: Traditionsgeschichtliche
Untersuchungen zum Dualismus in den Texten aus Qumran (SUNT, 6; Gottingen:
Vandenhoeck & Ruprecht, 1969), pp. 74-76. '
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points to Ps. 18.5-6 (= 2 Sam. 22.6) where the word is linked with mn
and ww, and again personification could readily be understood.

In the War Scroll, the word clearly means a personal being and an
evil angel, the leader of the lot of darkness, and enemy of the Prince
of Light.! On the other hand, in 1QH 2.22, the OT sense of
‘worthlessness’ appears to be correct on the basis of the parallelism of
the text. The writer’s enemies ‘are an assembly of vanity and a
congregation of 52°52’. The term in 1QS appears to be used in both
ways,? though it is not always immediately clear in which way the
word is to be taken in a particular instance.

1QS 10.21 belongs to a section which describes, in the first person,
both the attitudes and actions of the model member of the community.
Thus, the sectary promises not to be given to jealousy or covetousness,
nor take revenge on those committing evil. The sect member will
welcome those who repent but offer no consolation to apostates (1QS
10.18-21), and he says, ‘I will not cherish 53 within my heart.
There shall not be heard from my mouth any obscenity nor wicked
deceit. ..’ (1QS 10.21-22). Again, the meaning ‘worthlessness’ or
‘folly’ for H»'3 seems quite appropriate.’ In 1QS 1.18, 23-24 and
2.19, the phrase, ‘the dominion of Belial’ (»*>2 nSwnn) occurs.
Huppenbauer considers that this idea is analogous to the dominion of
perversity (79 nbwnn, 1QS 4.19), and that S*53 should not be
understood in a personal sense. He also thinks that the phrase, ‘the lot
of Belial’ (51"923 5, 1QS 2.5) is equivalent to the ‘lot of perversity’
(>w 5m) in 1QS 4.244

It appears that 1QS 3.13-4.26 was at one time separate from
the context in which it is located in our copy of the Rule of the

1. Asin,e.g, 1QM 13.10-11. See below, §11.2.2.1.

2. Cf. von der Osten-Sacken, Gott und Belial, pp. 73-74.

3. So H.W. Huppenbauer, Der Mensch zwischen zwei Welten: Der Dualismus
der Texte von Qumran (Héhle I) und der Damaskusfragmente: Ein Beitrag zur
Vorgeschichte des Evangeliums (ATANT, 34; Ziirich: Zwingli-Verlag, 1959), p. 36.
It is nevertheless rendered as a proper noun in the translations of Guilbert, ‘La
Regle’, p. 74; Dupont-Sommer, Essene Writings, p. 100; Leaney, Rule, p. 235;
E. Lohse, Die Texte aus Qumran: Hebraisch und deutsch, mit masoretischer
Punktation, Ubersetzung, Einfithrung und Anmerkungen (Darmstadt: Wissen-
schaftliche Buchgesellschaft, 1964), p. 39; Vermes (Scrolls in English, p. 91), who
translates it by ‘Satan’; and Wernberg-Mgller, Manual of Discipline, p. 38.

4. Der Mensch, p. 36.
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Community,! and so recourse to the Two Spirits Discourse to clarify
the meanings of ‘the dominion of Belial’ and ‘the lot of Belial’ should
Perhaps. be taken with caution. However, certain parallels are
impressive. For example, 1QS 3.23 mentions the hostile dominion of
the {\ngel of Darkness, while line 24 speaks of ‘all the spirits of his
porflon’. These ideas may be compared with ‘the men of the lot of
Belial’ and ‘the spirits of the Angel of Darkness’. It thus seems likely
that S»°53 refers to an angel in these texts (1QS 1.18, 23-24; 2.5:
2.19), and that Belial is identical with the Angel of Darkness,
mentioned in the Two Spirits Discourse.2

I.t cannot be argued that ‘the lot of perversity’ (1QS 4.24 cf. 4.26),
which is formally similar to ‘the lot of Belial’, is an indication that
5°%2 is not a personal being.® The phrase refers to those who have
been grouped by God, in his predestinarian choice, to constitute the
ones who have more inheritance in perversity than in truth. It is true
that it is the disposition, perversity, which is mentioned here rather
than the figure behind it, but this does not prove that the Angel of
Darkngss is not an existent personal being for the author. For
cqmpanson, we note 1QM 1.11, which contrasts ‘the sons of light’
with ‘the lot of darkness’. These phrases mention the antithetical pair
Qf light and darkness, without naming either the Prince of Light (as he
is in 1QM) or the Angel of Darkness (who is known as Belial in the
War Scroll).* Such phrases cannot be used to argue that the particular
angels do not exist.

Qne passage in the Damascus Covenant speaks unambiguously of
Be:hal as a personal figure: Moses and Aaron arose by the hand of the
Prx.nce of Lights, and Belial raised up Jannes and his brother by his
evil device. . . (CD 5.18-19). Here the Prince of Lights corresponds
to Belial and it is logical to regard both as angels. Whether it is
methodologically valid to appeal to the Damascus Covenant to clarify
spmething in the Rule of the Community must be borne in mind. The
significance of %9"93 in one document must not necessarily determine

1. Leaney, Rule, pp. 46-50, 114.

2. P.J. Kobelski (Melchizedek and Melchiresa’ [CBQMS, 10; Washington, DC:
Catholic Biblical Association of America, 1981], p. 33) identifies Belial in lQé 2.4-
5 as ‘the principal foe of the sons of light’. ‘

3. So Huppenbauer, Der Mensch, p. 36.

4. See above, §8.2.2; cf. §11.2.2.1.
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our understanding of it in another. However, while there are
unresolved questions concerning the exact relationship between the
two documents, it is clear the connection is close,! and the value of the
evidence of other sectarian literature should be seen as greater than
that of the OT usage. Undoubtedly, the connections are closer
chronologically, sociologically and doctrinally.

Yet this still leaves us with the two interpretations from which to
choose for the occurrences in the Rule of the Community:
‘worthlessness’ and ‘Belial, the leader of the other evil angels’. The
presence of the Angel of Darkness in the Two Spirits Discourse,
which is now embedded in 1QS, argues strongly for seeing the same
figure elsewhere in the Rule of the Community, at least in 1QS 1.18,
24, 2.5, 19, if not in 1QS 10.21.

In this light, the phrase ‘the dominion of Belial’ (5952 nSwnn, 1QS
1.18, 24; 2.19) can be considered. 1QS 1.16-3.12 deals with entry
into the covenant community. Those who decide to join the
community must enter into a covenant from which they will never
withdraw, despite any pressure to do so ‘during the dominion of
Belial’. Part of the liturgy in 1QS 1.21-26 involves a recital by the
Levites of Israel’s sins ‘during the dominion of Belial’. The phrase
refers to the period of history in which the sect was living, for them
‘the present age until the coming of Messiah’.2 Belial rules, though
according to the Two Spirits Discourse, the period of his dominion is
limited in keeping with the secrets of God (1QS 3.22-23; 4.18-19; cf.
1QH 15.19-20). 1QS 2.19 specifies that each year there should be a
census conducted by the community, ‘all the days of the dominion of
Belial’. The same idea is found in 1QM 14.9-10, where the
community thanks God for his mercies during Belial’s dominion and
for the fact that the sectaries have remained firm in God’s covenant,
unbeguiled. The War Scroll deals with the eschatological battle in
which the dominion of Belial will end with the defeat of the sect’s

enemies.?

1. Cf. Dimant, ‘Sectarian Literature’, pp. 502-503.

2. Wernberg-Mgller, Manual of Discipline, p. 50 n. 44.

3. The word »*92 is not used as a proper name outside of the Qumran literature,
though ‘Belian’ is known in the Testaments of the Twelve Patriarchs, Ascension of
Isaiah, Sibylline Oracles and Jubilees, and also in 2 Cor. 6.15. See Guilbert, ‘La
Reégle’, p. 25 n. 6, and, e.g., Jub. 1.20; Sib. Or. 2.167; 3.63, 73; T. Dan. 5.1, 10;
T. Naph. 2.6; T. Levi 3.3; 19.1. The form ‘Belial’ appears to have been a Qumran
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3.2. The Fellowship of Human Beings with Angels

Gammie writes of spatial dualism in which ‘a contrast is drawn
between heaven and earth’.! This view of reality is fundamental to the
apocalyptic thought-world of the Enochic authors, and is by no means
absent from the world-views of the Qumran writers. All of these

authors, of course, shared the Jewish belief that God was the God of
heaven.

The concept of a supra-mundane realm populated by angels is
reflected in 1QS 11.5b-9a, a passage not yet examined:

From the source of his righteousness are the decrees of light in my heart;
from his marvellous secrets mine eye has gazed on what is fo;
ever. . . those whom God has chosen he has given to be an eternal
possession and has given them for their inheritance the lot of the holy
one:s @wvp 5 3). With the sons of the heavens (oow 1) he has united
their assembly to be a council of community and their assembly is a house

of holiness, a planting for eternity (@5 nuenb) in every age that is to be
@™m yp Sv o).

In this.ﬁnal hymn of the Rule of the Community (1QS 10.1-11.22),
thF writer rejoices that he has been enlightened by God. In keeping
W{th the presuppositions underlying the Qumran biblical comment-
aries or pesharim, we may understand this enlightenment to be from
thF (?T, coupled with the divinely inspired interpretation experienced
within the community.? The community thinks of itself in several
ways, which include the idea that God has chosen them,? a thought
drawn from the OT concept of Israel as God’s chosen people (Deut.
7.6). The sect considered itself to be the true Israel, the faithful
remnant.* It saw humanity as being divided into two communities, and

development. The Testament of Levi was known at Qumran (Fitzmyer, Major
Publications, p. 60), and possibly the Testament of Naphtali (H.C. Kee
‘Testaments of the Twelve Patriarchs [Second Century BC]: A New Translation and'
Introduction’, in Charlesworth [ed.), The Old Testament Pseudepigrapha, 1, p. 776)

1. ‘Spatial and Ethical Dualism’, p. 358. .

2. See below, §9.2.

3. 1QS 11.7; cf. 4.22; 1QM 10.9; 1QH 17.21; 1QSb 1.1-3. Those not in the
community have not been chosen from of old (CD 2.7).

4. Cf. Leaney, Rule, pp. 74-75; Wernberg-Mgller, Manual of Discipline
pp. 13-14; H. Ringgren, The Faith of Qumran: Theology of the Dead Sea Scroll.;

(Ph;lsadelphia: Fortress Press, 1963), pp. 201-202; Huppenbauer, Der Mensch
p. 35. o
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the enlightenment spoken of in 1QS 11.5b-9a was reserved for the
sectarian community but hidden from outsiders.

The inheritance provided for those who are God’s possession is to
belong to the lot of the holy ones (1QS 11.7) or angels. @vip occurs
only here in the Rule of the Community to designate angels, but is
similarly used several times in the War Scroll, and elsewhere in the
Qumran literature.! Though the term is also used occasionally in the
sectarian writings for the community members, the saints,? its
reference to angels in 1QS 11.8 is clear from the parallelism of ‘the
holy ones’ and ‘the sons of the heavens’ or ‘the sons of heaven’.?

The idea that the Qumran community was united to the heavenly
community of the angels is found several times in the sectarian
writings and appears to have been one which was generally held. In
Ringgren’s words, ‘The angels and those who are saved constitute one
great community. But its visible manifestation on earth is, of course,
the Qumran community itself’.*

However, I will restrict my discussion for the moment to the Rule
of the Community, and note the related 1QS 8.1-10, before returning
to the relationship of the community to the angels. Column 8 has been
taken to refer to the maintenance of an inner council of twelve laymen
and three priests in the community.® However, Wemnberg-Mgller has
argued cogently that it refers to the initial establishment of the sect at
Qumran.® According to 1QS 8.4-10 the community effectively takes

1. E.g. 1QM 10.12; 12.1, 4, 7, 8; 18.2; 1QH 3.22; 10.35; 11.12, and commonly
in the Sabbath Shirot: e.g. 4Q400 1 i 3; 4Q405 18 2. The usage has OT precedent
and occurs often in the Enochic books in this sense, as discussed above, §2.2.1.

2. E.g. 1QM 3.5; 6.6; CD 20.8; 1QH 4.25.

3. This is another term in the Qumran literature for angels, as in 1QS 4.22; 1QH
3.22; cf. 1QH 11.11. 1QH frg. 2 10 has o'av "33 in parallel with o*oR, also
commonly used for angels. Almost all scholars understand both wip and o'ow 13
to refer to angels in 1QS 11.8. ‘Sons of heaven’ is a periphrasis for ‘sons of God’,
which occurs in Gen. 6.2, and which has been discussed above (§2.2.3). See also
Job 1.6; 2.1; 38.7; Ps. 29.1. Ps. 89.6-7 (Eng. 89.5-6) has o5& "1 in parallel with
owp; of. 1QS 11.8.

4. Faith of Qumran, p. 128.

5. E.g. Dupont-Sommer, Essene Writings, p. 90 n. 4; Vermes, Scrolls in
English, pp. 26-27.

6. Manual of Discipline, pp. 122-23 n. 1: the phrase 7" R¥Y is an important
self-designation of the sect (1QS 3.2; 5.7; 6.12-13; cf. 1QpHab 12.4). 1QS 8.4b-10
should probably be taken to refer to the whole community, and not to the group of
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the place of the Jerusalem temple.! It is ‘a holy house consisting
of Israel, and a most holy congregation consisting of Aaron’ (1QS
8.5-6).%2 The same thought underlies 1QS 5.4-7; 9.3-6.3

This digression enables us to establish a critical point concerning the
sect’s relationship with the angels as this idea is expressed in 1QS
11.7b-9a. The community is united with the holy angels to be a com-
bined ‘council of community’. Their community on earth is ‘a house
of holiness’, a temple, and corresponds to the angelic cultus in heaven.
This idea is reflected also in the importance placed upon the solar
calendar by the sect.* Of particular interest for our present study of
1QS 11.5-9 is the fact that Jubilees (which was known at Qumran)®
thinks of the calendar as having been ordained in heaven (Jub. 6.31,
35), divinely revealed to humanity (Jub. 4.16-19), and observed in the
angelic worship in heaven (Jub. 2.17-19; 6.18). In other words, there

twelve plus three priests (cf. Leaney, Rule, pp. 210-11). This view is consistent
with the imagery of the plantation found in 1QS 8.5. It is the whole community
which is ‘an eternal planting’ (1QS 8.5), as in 1QS 11.8, and the expression
signifies the righteous remnant, faithful to God and blessed by him. It emphasizes
the community’s unique position in relation to God, and occurs elsewhere in the
Qumran literature. In addition to 1QS 8.5 and 11.8, see also CD 1.7; 1QH 6.15.
1QH 8.6-11 elaborates on the metaphor. The idea of the eternal plant appears to have
been widely used in Second Temple Judaism as a figure of the future blessing of
God on his elect. E.g. I En. 10.16; 84.6; 93.5 (cf. 93.2); 93.10; Jub. 1.16; 7.34;
21.24; Pss. Sol. 14.3. The metaphor as used in the OT, at Qumran and in the
Apocalypse of Weeks is discussed by Dexinger, Henochs Zehnwochenapokalypse,
pp. 164-70.

1. The idea of the temple as such was not rejected, only the temple in its corrupt
state. The extensive Temple Scroll is testimony to the importance of the cultus and
the temple to the sect. Cf. Cross, Ancient Library, p. 101. :

2. Wernberg-Mpller’s translation, Manual of Discipline, p.33.0np. 124 n. 14
he argues that the prefixed 5 of Y8 means not ‘for’ but is used to avoid a
construct chain. The rendering ‘for Israel’ obscures the idea that the community itself
is a temple. The same point applies to .

3. Cf. also CD 3.18-4.12; 4QFlor 1.1-7; 1QS 5.4-7; 1QpHab 12.3-5. See
G. Klinzing, Die Umdeutung des Kultus in der Qumrangemeinde und im NT (SUNT,
7; Gottingen: Vandenhoeck & Ruprecht, 1971), pp- 50-93, and Nickelsburg and
Stone, Faith and Piety, pp. 71-72. The implications in terms of purity regulations
are explored by M. Newton, The Concept of Purity at Qumran and in the Letters of
Paul (SNTSMS, 53; Cambridge; Cambridge University Press, 1985), pp. 10-51.

4. See above, §8.2.2.2.

5. Fitzmyer, Major Publications, pp. 17, 21, 23, 53, 71-72.
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was a cult in heaven with which the earthly people of God served and
worshipped in synchronized fashion.! The Sabbath Shirot, whose
entire setting is the heavenly temple in which the angels worship, also
reflect this same idea of the association of the sect members with the
angels.? It is in this context that the community thought of itself as
having inherited the lot of the angels, and having been united with
them, a holy house for the worship of God, for whom they constituted
the eternal remnant.

A further issue presents itself. Leaney says of 1QS 11.8 that the sect
believed ‘that God intended to unite (it) at the end of the age with the
great company of his angels’. It is true that a hope of future blessings
was current at Qumran, as the next paragraph makes clear, but it is
not the point being made in 1QS 11.8. Its focus falls on the present
experience of the community. The union has occurred: ‘With the sons
of the heavens he has united their assembly to be a council of
community’ (M N¥YS 0O 720 oA 13 o), though of course it is
to continue to ‘every age that is to be’ ('m yp 510; 1QS 11.8-9). Death
is not mentioned as a transition point to the new age. The future
blessings had already begun.

It is this perspective, that the future has begun and death is not
seen in such a way that it is a preoccupation of the writers, which
Nickelsburg has suggested lies behind the absence of any mention of
resurrection in 1QS 4.6-8 in the Two Spirits Discourse.* The blessings
of 1QS 4.6-8, as well as the punishments of 1QS 4.11-14, are to be
realized at the time of God’s visitation. For the sons of light, who
walk in the ways of the spirit of light, there will be blessings
apparently to be enjoyed on the earth —healing (in the sense of well-
being),” many progeny,® endless joy,” a crown of glory or perhaps

1. Cf. Guilbert, ‘La Regle’, p. 77 n. 137. T. Levi 3.5-6 also has a heavenly
sacrificial system which the archangels conduct.

2. See below, Chapter 12.

3. Rule, p. 254. He cites I En. 104.6 and 2 Bar. 51.5, 10, 12 as parallels.

4. Resurrection, p. 159.

5. Cf. Leaney, Rule, p. 152. Wernberg-Mpller (Manual of Discipline, p. 79
n. 22) points out that ko0 is used in the OT in relation to eschatological salvation,
as in Jer. 8.15; 14.19; Mal. 3.20. Cf. also I En. 10.7; 95.4; 96.3; Jub. 1.29; 23.29.

6. Wernberg-Mgller, Manual of Discipline, p. 79 n. 23. The idea of having
many progeny is again one found in the OT, as in Gen. 49.25; Exod. 23.26;
Deut. 7.13; 28.4; 30.9. It has eschatological associations in Isa. 49.20; 53.10 and in
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fullness of glory,! and clothing in eternal light, suggesting blessing
from God.

By stark contrast, according to 1QS 4.11-14, there will be
retribution at the visitation for all the sons of darkness. The angels of
destruction® will execute the furious wrath of God, bringing terror,
shame and annihilation ‘in the fire of a murky Hell’ (1QS 4.13).3 Chipter 9
Again it appears that the idea of the nature of the future is not very .
developed.

Mentioning these anticipated blessings and punishments broadens the
context in which the idea of the present fellowship of the Qumran
community with the angels can be viewed. For the sect, the blessings
have been inaugurated in the present (1QS 11.8-9) but will continue
into the future. In the Two Spirits Discourse that future comes into its 1.1. Discovery of the Text
own with the visitation of God (1QS 4.6-8, 11-14). With the publication of the Rule of the Community in 1951,! it was
‘ realized that the texts which had been recovered in 1896 from the
geniza of the Karaite Synagogue in Cairo and published by Schechter
in 1910* were closely associated with the Qumran community of
Essenes. This conclusion was based on the many similarities in
terminology and ideas and confirmed with subsequent realization that
various fragments from Caves 4, 5 and 6 at Qumran® belong to what
is now known as the Damascus Covenant. The oldest fragment, 4QDa,
is dated to the first third of the first century BC by Milik,* who writes
concerning both the available MSS and the unpublished fragments:

THE DAMASCUS COVENANT

1. Introduction

1. Burrows, Scrolls of St Mark’s Monastery.

2. 8. Schechter, Documents of Jewish Sectaries: Fragments of a Zadokite Work. 1
(Cambridge: Cambridge University Press, 1910 [repr. with a Prolegomenon by
J.A. Fitzmyer; New York: Ktav, 1970]). Two MSS designated A and B were found,
i A consisting of sixteen columns and B of two, numbered 19 and 20 by Schechter.
He omitted the numbers 17 and 18. MS B is an expanded form of part of A, which
dates from the tenth century AD. MS B is from the twelfth century. P.R. Davies (The
Damascus Covenant: An Interpretation of the ‘Damascus Document’ [ SOTSup, 25;
i Sheffield: JSOT Press, 1983], pp. 3-47) surveys the history of the interpretation of
[ the Damascus Covenant, from Schechter’s work to the time of writin g.

\ 3. 4QDa-8 with possibly an eighth, 4QDb, are still unpublished (cf. Dimant,
‘Sectarian Literature’, pp. 490-91). 5Q12 has been published by J.T. Milik (in
Baillet, Milik and de Vaux (eds.), Les ‘petites grottes’ de Qumrdn, p. 181), and

1 En. 10.16-17.
7. Cf.1En.5.7-9; 25.6.
1. Cf. Wernberg-Mgller, Manual of Discipline, p. 79 n. 25.
2. See above, §8.2.2.7.
; e s 6Q15 by M. Baillet (in the same volume, pp. 128-31).
34.9 'Il‘lransl.auon from Wernbetrg-Mgl'ler, Manual of Discipline, p. 26. On p. 81 | 4. Milik, Ten Years, p. 58; idem, ‘Milki-sedeq’, p. 135. 4QD? was formerly
n. 43, he points out that 0'>wnn is used in Ps. 88.7 to refer to Sheol. ‘ designated 4QDD, as noted by Dimant (‘Sectarian Literature’, p. 491).
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The text that the Qumrén exemplars present is substantially that of the A
recension found in Cairo, but with some noteworthy additions. One of
them occurs before the passage which forms the beginning of the Cairo
copy; and the end of the work, missing in the Geniza manuscript, is
preserved in two manuscripts from Cave IV.!

For our purposes, there is the question of the adequacy of the textual
material available for our study, with almost all of it coming from the
mediaeval period and most of the fragments from Qumran still unpub-
lished. The identification of the Cairo document with the writings of
the Qumran community is taken as certain by scholars generally,? and
this suggests that it can be used confidently. Secondly, the general
agreement of the Qumran fragments with the Cairo texts confirms this
approach. Unfortunately, however, our study will be limited to the
extent that we do not have access to the unpublished Cave 4 fragments,
which do not merely duplicate the Cairo text, but seem to correspond
to some of the sections known to be missing from it.

1.2. Contents and Nature of the Damascus Covenant

The work is in two parts,? the first of which contains an exhortation
concerning the sect, the covenant and God’s dealings in history. Our
knowledge of this section derives from the Cave 4 fragments and
columns 1.1-8.21, together with 19.1-20.34. The exhortation has a
meditation on the lessons of history (CD 1.1-2.1), a discussion of the
predestination of the upright and the wicked (CD 2.2-13), and further
lessons from history (CD 2.14-4.12a). CD 4.12b-7.9a,* 7.9b-8.215
and 19.35-20.34 consider the community of the New Covenant, the
sons of Israel, and the destinies of the faithful and apostates.

The exhortation is a theoretical introduction to the second part, the
halakhic section (CD 15.1-16.20; 9.1-14.22).5 CD 15.1-16.20 consists’
mainly of rules regulating entry into the New Covenant and the use of
oaths. Columns 9.1-10.10a cover various regulations concerning life

1. Milik, Ten Years, p. 38.

2. Dimant, ‘Sectarian Literature’, p. 490.

3. For a detailed outline incorporating Qumran material, see Fitzmyer,
‘Prolegomenon’, pp. 18-19. For the correspondences of the various Qumran
fragments to the Cairo MSS, see Fitzmyer, Major Publications, pp. 132-33.

4. 19.1-5a = 7.5b-9a.

5. 19.5b-34 = 7.9b-8.21.

6. Fitzmyer, ‘Prolegomenon’, p. 19.
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within the community. Rites to be followed in the community,
including sabbath regulations and purity rules (CD 10.10b-12.18) are
followed by a section giving instruction on community organization
(CD 12.19-14.19). This includes rules concerning local communities,
the responsibilities of the Overseer of the camp and other related
matters. A short section on the penal code (CD 14.20-22) concludes
the writing as we have it, though Milik places a 4Q section after the
penal code, one which he says deals with a feast of renewal of the
covenant.! This outline suggests a certain coherence of literary form,
despite the fairly wide range of topics covered.

A great deal of attention has been given over recent years to
analysing the literary history of the Damascus Covenant.* However,
its literary history, whatever it was, will not be determinative for our
study of the beliefs it includes about angels. In the form in which the
Damascus Covenant materials have been recovered we are dealing
with a literary work in its own right, essentially in the same form as
that in which it was known, used and copied at Qumran. Since palaeo-
graphic dating puts the oldest Qumran MS of the Damascus Covenant
in the period 100-75 BC, and most of the fragments are in Herodian
style, from the first century AD,? it appears that the Damascus
Covenant was important to the community for at least a century. Thus
it will be taken as satisfactory to utilize the material we have as part of
this investigation of the Qumran sectaries’ beliefs about angels.

As noted above, the Covenant has clear affinities with the Rule of
the Community. However, the Rule of the Community seems to deal
with the life of the sect in the Qumran setting. The Damascus Covenant,
by contrast, presupposes numbers of separate communities, called
camps (Mann; CD 7.6; 12.23; 13.4, 5, 7, 13, 16, 20), where the mem-
bers marry (CD 7.6-7) and live in groups of ten or more, each led by
apriest (CD 12.23-13.3; cf. CD 13.13). Trade relations with outsiders

1. Ten Years, pp. 151-52. For a somewhat different outline, including an
alternative placement of the section on the covenant renewal, see Dimant, ‘Sectarian
Literature’, pp. 496-97.

2. J. Murphy-O’Connor has written extensively in relation to the particular theory
of Essene origins that he has espoused. See the bibliography for this literature. For a
similar viewpoint, cf. Davies, The Damascus Covenant: An Interpretation of the
‘Damascus Document' .

3. Milik, Ten Years, p. 58; idem, ‘Milki-sedeq’, p. 135; idem, in Baillet, Milik
and de Vaux (eds.), Les ‘petites grottes’ de Qumran, pp. 128-29, 181.
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176 Angels at Qumran

By contrast, Abraham, Isaac and Jacob did not follow wicked or lust-
ful inclinations (CD 3.2-4) and were ‘his covenanters for eternity’
(CD 3.3-4). The sect as the remnant par excellence is presented in CD
3.18-19 as ‘a sure house in Israel, the like of which has not stood from
ancient times even until now’. The sectaries are the ones who keep the
covenant and the Torah (CD 3.16), under the correct interpretation of
the Teacher of Righteousness (CD 1.11-12).

An eschatological hope is introduced for those who maintain the
covenant. ‘They that hold fast to it are destined for eternal life
(s %)’ (CD 3.20). The exact nature of this life is difficult to deter-
mine.! Charles thinks ‘the author believes in a blessed immortality’.?
However, in the OT n¥) means both ‘eminence’® and ‘endurance,
everlastingness’.4 Nothing in the remainder of the Damascus Covenant
supports Charles’s assertion, if he means some sort of heavenly
existence. CD 7.5-6 (= 19.1-2) adapts Deut. 7.9 to promise life for a
thousand generations to those keeping the precepts of the Law. Cothenet
suggests that CD 3.20-21 is offering ‘a promise that the community as
such, rather than individuals, will live on for ever’.5 The next phrase
of CD 3.20, ‘and all the glory of Adam shall be theirs’ 6 is virtually
identical to that in 1QS 4.23 (o7& 12> %1 M o) and supports the
idea of some sort of life on earth, free from sin.’

Column 4 emphasizes the distinction between the sectaries and the
rest of Israel. CD 3.21b—4.2 quotes Ezek. 44.15, interpreting it in a
manner characteristic of the Qumran pesharim. Individual words or
phrases are applied typologically, to illustrate issues relating to the
sect.® Three terms, ‘priests’, ‘Levites’ and ‘sons of Zadok® are

1. The phrase may be modelled on that of Dan. 12.2 and Sir. 37.26 @ »n).
Cf. C. Rabin, The Zadokite Documents. 1. The Admonition. 1. The Laws (Oxford:
Clarendon Press, 2nd edn, 1958), p. 13.

2. APOT, 11, p. 808.

3. Ttisusedin 1 Sam. 15.29 of Israel and 1 Chron. 29.11 of God.

4. According to BDB (p. 664), this latter sense is much the more frequent,
though almost always with % prefixed. E.g. 2 Sam. 2.26; Isa. 13.20; Amos 8.7.

5. ‘Document de Damas’, p. 159 n. 35.

6. Vermes’s translation, Scrolls in English, p. 100.

7. M. Black, The Scrolls and Christian Origins: Studies in the Jewish Background
of the New Testament (BIS, 48; Chico, CA: Scholars Press, repr. 1983 [1961)),
p- 139. See also below §10.3.3.

8. On OT interpretation at Qumran see O. Betz, Offenbarung und
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apparently all applied to the sect members in general.! This separation
from ‘the house of Judah’ is to be seen as irreversible (CD 4.11).2

3. Angels in the Damascus Covenant

3.1. Angels of Destruction: CD 2.6

CD 2.2-13 lies between the two passages dealing with the sect and the
history of God’s people. It sets out a predestination not very different
from the Two Spirits Discourse (1QS 3.13—4.26). In both passages
God is said to love good ethical qualities (CD 2.3-4; 1QS 3.264.8,
22-23), though in the Two Spirits Discourse his love and hatred are
specifically directed against the two spirits which cause the various
evil actions and attitudes named there. In both, God knows the future
before it comes about (CD 2.8-10; 1QS 3.15-17; 4.18). In the
Damascus Covenant, God leads astray those whom he hates (CD 2.13),
while in 1QS the same result is achieved by the allocation of the two
spirits to human beings. Some have been chosen from of old, others
have not, according to the Damascus Covenant (CD 2.7),® while the
Rule of the Community speaks of the allocation of inheritance in
perversity and truth (1QS 4.24), such that people’s actions are thereby
determined. Both passages speak of blessings for God’s people, though

Schrififorschung in der Qumransekte (WUNT, 6; Tiibingen: J.C.B. Mohr [Paul
Siebeck], 1960); F.F. Bruce, Biblical Exegesis in the Qumran Texts (London:
Tyndale Press, 1960); J.A. Fitzmyer, ‘The Use of Explicit Old Testament Quotations
in Qumran Literature and in the New Testament’, NTS 7 (1960-61), pp. 297-333;
A.G. Wright, ‘The Literary Genre “Midrash”’, CBQ 28 (1966), pp. 105-38, 417-

57; Vermes, Post-biblical Studies, pp. 37-49; J.D. Amusin, ‘The Reflection of

Historical Events of the First Century BCE in Qumran Commentaries (4Q 161; 4Q
169; 4Q 166)’, HUCA 48 (1977), pp. 123-52; W.H. Brownlee, ‘The Background
of Biblical Interpretation at Qumran’, in Qumrdn: Sa piété, sa théologie et son milieu
(ed. M. Delcor; BETL, 46; Paris-Gembloux: Editions Ducclot, 1978), pp. 183-93;
idem, The Midrash Pesher of Habakkuk (SBLMS, 24; Missoula, MT: Scholars
Press, 1979); G.J. Brooke, ‘Qumran Pesher: Towards the Redefinition of a Genre’,
RevQ 10 (1981), pp. 483-503; idem, Exegesis at Qumran: 4QFlorilegium in Its
Jewish Context (JSOTSup, 29; Sheffield: JSOT Press, 1985).

1. So Cothenet, ‘Document de Damas’, p. 160 n. 3. Cf. J.A. Fitzmyer, Essays
on the Semitic Background of the New Testament (London: Geoffrey Chapman,
1971), p. 36.

2. However, apostasy was apparently possible, as in CD 8.1-2.

3. Itis nevertheless possible for people to be converted (CD 2.5).
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178 Angels at Qumran

the Covenant mentions only forgiveness (CD 2.4-5), while the Rule
elaborates on eschatological blessings such as longevity, peace and the
glory of Adam (1QS 4.6-8, 22-23). Both deal with the future punish-
ment of the wicked in similar language (CD 2.5-6; 1QS 4.11-14), and
in both cases there is to be no remnant. The major differences
between the two sections are that in the Rule of the Community there
are the two angels, their corresponding spirits' and the sharp contrast
between light and darkness, while the Damascus Covenant expresses
its dualism in covenantal terms. Nevertheless, the kinship is extremely
close, sharing a determinism that is understandable in the context of
the sect’s sense of identity as the people of God. Ethical and religious
dualism also occur in both, with the one contrasting the sons of light
and darkness and the other, the remnant and the backsliders of Israel.

A further striking similarity between the two passages is that both
envisage, the punishment of the wicked by ‘angels of destruction’
(5an >8%n; CD 2.6; 1QS 4.12). The expression occurs only in these
two passages in the Qumran literature and in 1QM 13.12.2 According
to CD 2.5-7, God will show

power and might and great wrath with flames of fire by the hand of all
angels of destruction against them that backslide from the way and those
that abhor the ordinance, so that there shall be no remnant or survivors of
them.

These angels of destruction are servants of God,® whether, as seems
!ikely from the context of 1QS 4.12, they are good angels whose task
1s to punish on God’s behalf, or whether they are members of the lot
of the Angel of Darkness, followers of Belial, who are nevertheless
ultimately subject to God’s sovereignty. The striking similarities
between CD 2.5-7 and the Two Spirits Discourse suggest that the
Interpretation we give to these angels should be the same in the two
places. It is doubtful whether CD 8.2 (= 19.14), which indicates that
God will judge apostates ‘by the hand of Belial’, is really related to

CD 2.6, unless the angels of destruction are, after all, angels of
Belial’s lot.

1. See above, §8.2.2.1.
2. See the earlier discussion, §8.2.2.6.
3. See above, §8.2.2.7.
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3.2. Fallen Watchers: CD 2.17-21

The second meditation on lessons from history (CD 2.14-4.12a),
concerning those who have followed ‘thoughts of guilty inclination
and eyes of whoredom’ (CD 2.16), begins with the case of the
watchers. ‘When they walked in the stubbornness of their hearts, the
watchers of heaven (oawn ~vw) fell’ (CD 2.18).

To my knowledge there are only two certain references to the fallen
angels in the sectarian writings found at Qumran. These are CD 2.17-
21, and 4Q180 1 1-10.! The myth of the fallen angels was, of course,
well known to the Qumran community from literature not actually
written by the sect but in its library, in particular from the Enochic
writings (including the Book of Giants), Jubilees, probably the
Testament of Naphthali, and the Genesis Apocryphon. 1t is therefore
of interest to notice how the myth of the fallen watchers is used in the
Damascus Covenant. The author seeks to show that history is strewn
with examples of those who have followed wrong inclinations and
stubbornly rejected God’s commandments. His list includes the fallen
watchers as well as their offspring (CD 2.19), along with the people
of Noah’s day (CD 2.20-21), Noah’s sons and their families (CD 3.1),
and Israel from the time of Jacob’s sons onwards (CD 3.4-12),
including those in the wilderness of Sinai, the kings and ‘the first
members of the covenant’ (CD 3.10).

The author stresses the serious consequences of sin as he exhorts the
sect members and prepares to deal with the fate of sectaries who
might apostasize (CD 7.9b-8.21). Thus he points out that the watchers
fell, entangled in stubbornness and wicked inclination, and their giant
offspring died (CD 2.18-19). Similarly, God punished the sinners of
Noah’s day (CD 2.20; CD 3.1), Jacob’s descendants (CD 3.4, 7), those
who refused to enter the land at Kadesh (CD 3.7-10), and others. The
great contrast is with those who held fast to the covenant, with the
result that God established the sect as ‘a sure house in Israel’
(CD 3.19), a faithful remnant (CD 3.18-4.12a).

There is an underlying theme of sin despite privilege. The wicked

1. See below, §13.5.2.1. Amram in 4Q' Amram may have seen an evil watcher,
though the reading is uncertain. If it was a watcher he saw, it would not have been a
fallen angel of the type encountered in 1 En. 6-11, to judge by the context (see
below, §13.2.2). 1QH 10.34-35 may refer to the fallen angels also (see below,
§10.9.1).
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184 Angels at Qumran

Darkness had other spirits or angels associated with him, so CD 12.
2-3 appears to presuppose the same belief. Furthermore, there are no
indications in CD 12.2-3 that perverse dispositions are in view. On the
contrary, CD 12.2-3 says that the one who encourages apostasy’ is
to be judged according to the law found in Lev. 20.27 concerning
a medium or a wizard. The expression ‘a medium or a wizard’
(0%p9° W 2), is found in virtually identical form in several OT
passages.? There is no idea in such contexts that the medium is dealing
with psychological dispositions. The goal is consultation with the
spirits of the dead. This observation further strengthens the argument
that the spirits of Belial are supernatural beings.

Apostasy was apparently of considerable concern to our author,
despite the determinism of CD 2.2-13. In CD 8.2 (= 19.14), converts
who apostasize will ‘be visited to extinction by the hand of Belial’.
This activity of Belial has been previously distinguished from the activi-
ties of the angels of destruction in 1QS 4.12 and CD 2.6, for these
angels are obedient to God.> CD 2.6 appears to be parallel to 1QM
13.11-12, which indicates that all the spirits of Belial’s lot are angels
of destruction. Perhaps Belial and his spirits drag those who follow
them down to destruction with them. There may also be the thought
that God uses even evil beings to achieve his purposes, in this case, the
punishment of those who commit apostasy from the covenant.

Finally, in CD 16.5, the person who chooses to take the oath to
return to the Law of Moses will no longer be followed by
Anowni oD, As noted earlier,* nnmwn in the Qumran literature is to
be understood as a common noun, ‘hostility’, rather than as the proper
noun, ‘Mastemah’. The expression should be translated, ‘the angel of
hostility’.> This angel, no doubt to be identified with Belial, molests

those outside of the covenant, while there is security for the true

people of God.®

1. Cf. Deut. 13.6.

2. Lev. 19.31; 20.6, 27; Deut. 18.11; 1 Sam. 28.3, 9; 2 Kgs 21.6; 23.24;
2 Chron. 33.6; Isa. 8.19; 19.3,

3. See above, §8.2.2.7.

4. See above, §8.2.2.1.

5. Cf. Cothenet, ‘Document de Damas’, p- 184: ‘I’ange d’inimitié’.

6. Good angels accompany God’s people according to Exod. 14.19; 23.20, 23:
32.34; 33.2; and Ps. 34.8 (Eng. 34.7).

B Ba Dy By By By By By Ba Do By g Do Do D B B B B By B 0.5 93,

9. The Damascus Covenant 185

3.4. Fellowship with Angels: The Holy Community: CD 15.15-17
Schechter’s Cairo MS was so badly damaged in column 15 that
restoration was impossible.! From line 5b onward, the column deals
with the rules governing admission to the sect of those who want to
turn from their corrupt ways (CD 15.15-17). Milik has published his
translation of the concluding lines of the column as they have been
restored using an unpublished Cave 4 fragment, 4QD2. Although
Milik’s work cannot be checked, it is consistent with the closely
related passages in 1QSa 2.8-9 and 1QM 7.6. The restoration reads:

Fools, madmen (miwg ‘)2 simpletons and imbeciles (m3wgh), the blind
(liz., those who, being weak of eye, cannot see), the maimed (hgr), the
lame, the deaf, and minors, none of these may enter the midst of the
community, for the holy angels (are in the midst of it).3

The list of bodily defects which exclude a person from the midst
of the community* recalls Lev. 21.16-24.5 The general context in
Leviticus 21 concerns the purity of the Aaronic priests. They must be
holy, avoiding certain actions which would profane God’s name
(Lev. 21.6). Disqualifying items include contact with the dead,
marriage to a harlot and shaving the edges of the beard, as well as
various blemishes, including blindness, lameness, facial mutilation,
deformity of limb or back, dwarfness, defective sight, skin disease and
crushed testicles (Lev. 21.18-20). An affected person was not
permitted to approach the altar or the veil, lest God’s sanctuary be
profaned (Lev. 21.22-23).

The list of disqualifying defects in the Damascus Document both
summarizes and expands the Leviticus list. 4QD2 embraces all the
Levitical matters with its mention of the blind, the maimed, the lame
and the deaf. It also adds to these physical defects certain intellectual

1. See the photograph in Zeitlin, Zadokite Fragments, p. xv.

2. These two defects may belong to the previous line, and not to the list of
exclusions, as has been suggested by Schiffman (Eschatological Community,
pp. 47-48).

3. Milik, Ten Years, p. 114. The portion in parentheses at the end is presumably
restored text. Cf. Cothenet, ‘Document de Damas’, p. 184. A related list occurs in
11QTemple 45.7-18: an affected person may not enter the ‘city of the sanctuary’.

4. ‘Community’ is used here because of its presence in Milik’s translation of 4QD3,
but it should not be taken to mean only the group of sectarians living at Qumran.

5. Cf. J.A. Fitzmyer, ‘A Feature of Qumran Angelology and the Angels of
1 Cor. XI. 10°, NTS 4 (1957), pp. 56, 58.
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190 Angels at Qumran

‘the army of heaven sends forth their voice’ and ‘the war of the
mighty army of heaven rushes across the earth, and it does not draw
back until it is complete’. God is ultimate victor in the battle.

On the broad scale, the poem deals with God’s victory over evil as
that victory is experienced by the author and by the whole world. The
author’s distress, with the answering hope given by God (1QH 3.19-
25), is set in the context of the eschatological struggle and God’s final
victory (1QH 3.29-36).

3.2. The Eschatological Battle

It is not possible to reduce this hymn to the mere deliverance of the
author from distress in the present life. Laurin sees it as ‘simply an
expression of praise to God for his protecting care amid the heavy
persecutions that we know were heaped upon the sect’ and says that
the author did not mean anything eschatological by what he said.!
However, as Nickelsburg has observed, ‘The text neither mentions nor
hints that the author has experienced persecution at the hands of his
enemies’.? The eschatological perspective of the whole hymn is clear.’
For example, 5 is a contemporary Jewish term in contexts involving
eschatological salvation.* The personal note appears only in the earlier
portion, while attention in the remainder focuses on the whole world
and God’s future action in it.

Translators have differed over the verb tenses to be used to
properly convey the author’s thought in the various parts of Stanzas
C-E. However, Collins has suggested that there is a ‘deliberate ambi-
guity of eschatological language’ in the hymn. He thinks the language
is applicable on two levels, that of the author’s past and present, and
that of the eschatological future. The former application does not
exhaust the future application of the eschatological language used.’

These considerations assist our interpretation of the references to
9993, As mentioned previously, this noun means ‘worthlessness’ in
the OT, but in the Qumran literature frequently refers to the angelic

1. R.B. Laurin, ‘The Question of Immortality in the Qumran “Hodayor”’, JSS 3
(1958), p. 346.

2. Resurrection, p. 153.

3. Kuhn, Enderwartung, pp. 44-78.

4. Kuhn, Enderwartung, pp. 73-75.

5. Collins, ‘Patterns’, p. 371.
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leader of evil, opposed to God and the Prince of Lights or Michael.! It
occurs three times in our hymn. 53 *5m is used in 1QH 3.29, 32,
where, in the eschatological context of Stanza D, the meaning of
‘worthlessness’ seems less appropriate than the proper noun. Stanza E
(1QH 3.34-36) speaks of the ‘army of heaven’ (Dnwn RaX, line 35)
that sweeps into the battle that belongs in Stanza D to the rivers of
Belial. This is the eschatological battle, familiar from the War Scroll.

Here, as in the War Scroll, b1">3 refers to the angel who heads the
forces of evil. In Stanza E the angelic army of God comes against the
angel Belial. It is called omon 8ax (1QH 3.35), a phrase used in the
OT and 2 Maccabees of the angelic host at Yahweh'’s disposal.? God,
himself, is called meax M and MKax 158 on numerous occasions.>
‘Hosts’ in this title can be used to designate not only Israel’s armies
(1 Sam. 17.45), but also the angels under God (as in 1 Kgs 22.19) and
the heavenly bodies (Isa. 40.26). In the Hodayot, it refers to angels in
1QH 3.35, 10.35,% 13.8 and 18.23. The idea of God’s angelic army is
prominent in the War Scroll in general, and R3¥ is used specifically of
the angels in 1QM 12.1, 7, 8.

The description of the heavenly army in 1QH 3.35 is further elabo-
rated in lines 35-36. ‘And the war of the mighty army of heaven
(00w "M NEnn) rushes across the earth’ and ‘its decision is forever
(7v5)’. Given the military setting of Stanzas C-D, and in line with our
interpretation of 5»*%3 in 1QH 3.29, 32, we may also take the word in
line 28 to mean the angel Belial. The text reads: ‘And the moment of
wrath for all of Belial’.’ Sy'ba 5195 probably includes all who belong
to and support Belial, the humans and perhaps the angels of his lot
too,’ though this is not explicit in our text.

1. See above, §8.3.1.

2. E.g. 1 Kgs 22.19, although this battle is between Ahab and Syria, and is not
the eschatological battle. Similarly, in 2 Kgs 6.17, Yahweh’s heavenly army protects
Elisha. Judas Maccabaeus is also assisted by angels in battle (2 Macc. 10.29-30). In
Josh. 5.13-14, the captain of the army of Yahweh (7w-r23-w) appears to Joshua.
Note that the orawn M3y is also used frequently for the celestial bodies in the OT, as
in Deut. 4.19; 17.3; 2 Kgs 17.16; 2 Chron. 33.5; etc.

- E.g. 18am. 1.3; 2 Kgs 3.14; Isa. 1.9; 10.23; Amos 5.14; etc.
See below, §10.9.1.
Holm-Nielsen (Hodayot, p. 65) renders 5193 here by ‘corruption’.
Cf. Carmignac, ‘Hymnes’, p. 201 n. 27.

Qvsw




Leeeeecc

192 Angels at Qumran

3.3. The Eschatological Blessings
1QH 3.21-23 reads:

And a perverted spirit you purified from great sin,

So that it might be stationed in rank with the host of holy ones,

And so that it might come together with the congregation of the sons of
heaven (@mw "1 nw).

And you cast for man an eternal lot with the spirits of knowledge. . .

The author rejoices that he has been enlisted with the angels. Though
sinful and frail (1QH 3.21, cf. 3.23-24), he has been purified, and
even now, in his present experience, he has come into fellowship with
the sons of heaven and the host of holy ones. He has an eternal lot with
the spirits of knowledge. The author here uses three synonymous
terms for angels: ‘holy ones’, ‘sons of heaven’ and ‘spirits’, which are
all known elsewhere in the Qumran literature as designations for
angels.! The parallelism of ‘spirits of knowledge’? with ‘sons of
heaven’ (1QH 3.22-23) indicates that this phrase, too, refers to angels.
God has united the author with the angels “that he might praise’ (1QH
3.23) God’s name. This is to be done ‘in community’ (73, 1QH
3.23), an idea familiar from the Rule of the Community.® Fellowship
with the angels is experienced within the community of the sect, and
especially in the context of worship,* as is suggested by the focus of
this hymn on thanksgiving to God.

The author has become part of an eternal community, even though
he is only dust. He speaks about how he has joined the sectarian com-
munity and in metaphorical language says he has been redeemed from
the Pit (Pmw) and raised from Sheol Abaddon (7ax S1mw) to an eternal
height @ o). The whole hymn has been the focus of a debate
about whether the Qumran community believed in the resurrection of
the body, the immortality of the soul, both or neither.5 In fact, on the

1. On w2 as a term for angels, see above, §10.3.2; on owp, see §2.1.1; on
o "3, §8.3.2; on Ny mmM, see below, §12.3.2. For a discussion of spirits as
angels, see above §8.2.2.6.

2. Angelic knowledge is a very important theme in the Asael strand of the myth of
the fallen angels in the Book of Watchers (see above, §2.2.5).

3. Eg 1QS 1.1, 12, 16; 2.22.

4. See above on 1QS 11.5-9, §8.3.2.

5. E.g. Laurin (‘Immortality’, pp. 344-47) has argued that ‘eternal height’ merely
connotes the security of the author and not heaven, and that rescue from Sheol,
Abaddon and the Pit refers to his safety from death, as in 1QH 5.6-11. Cf. also,
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issue of resurrection or immortality, our hymn is not definitive. What
is clear, however, as Nickelsburg has argued, is that the author is
caught up in the joy of belonging to the community that is associated
with the holy angels, so that ‘the blessings of the eschaton are already
a reality for the author. . . It is precisely the function of this hymn
to give thanks for the accomplished fact of this eschatological
deliverance’.! The Qumran texts as a whole do not contemplate the
immortality of the soul separate from the body, while the idea of
resurrection appears not to be in conflict with the beliefs underlying
the hymn under discussion. Yet this is not the point of interest for the
author. His joy comes from eschatology already inaugurated, though
he certainly envisages an eternal future for the sect, whether as the
community on earth or as resurrected sect members (1QH 3.21).

4. 10H 5.20-6.34

4.1. Structure and General Theme

There is considerable uncertainty about the extent of this hymn, as
the scroll has been extensively damaged. The most obvious indicator
of a new composition, the formula ‘I give thee thanks’ or ‘Blessed
be thou’, has been lost. The outside limits of the hymn are 1QH 5.20
and 7.5.2 Alternative proposals within this range have also been
made.? 1QH 7.1-5 will, in fact, be omitted from this discussion,
since it will not affect our understanding of 1QH 5.20-6.34, which is
of much greater significance for our study of angels,* and can be

Holm-Nielsen, Hodayot , pp. 66-67 n. 3, and M. Delcor, Les hymnes de Qumrdn
(Hodayot): Texte hébreu; introduction; traduction; commentaire (Paris: Letouzey et
Ané, 1962), pp. 125-26. On the other hand, cf. J. van der Ploeg, ‘L’immortalité de
I'homme d’aprés les textes de la Mer Morte (1QS, 1QH)’, VT 2 (1952), pp. 171-75.
Cf. also the statement of Josephus (War 2.8.11. §154) that the Essenes held to the
immortality of the soul.

1. Resurrection, pp. 153-54. Cf. Delcor (Hymnes, pp. 124-26) who cites Odes
31.1-2 as a parallel use of ‘the height’ to signify blessing experienced in the present
rather than something to be anticipated in the future.

2. So Jeremias, Der Lehrer, pp. 168-80 and Carmignac, Hymnes, p- 216.

3. E.g. Becker (Das Heil Gottes, pp. 53-54) suggests 1QH 6.1-36, whereas
Mansoor (Thanksgiving Hymns, p. 37) finds two sections, 1QH 5.20-39 and 6.3-36.

4. Theone possible reference to an angel, the word Y*53 in 1QH 7 3, will be discus-
sed below, §10.4.3, in connection with the discussion of the word in 1QH 5.20-6.34.

2595939933393 533 %3



194 Angels at Qumran

satisfactorily discussed as a coherent whole.

In the Opening Stanza (1QH 5.20-22) the author thanks God because
he has not been abandoned, despite the glory and power of God. The
rest of the hymn develops this theme (1QH 6.4-34), notwithstanding
the opposition that is experienced (1QH 5.22-6.3).

In 1QH 5.22-26, the writer laments the opposition he has encoun-
tered from his friends, the members of his covenant ('n"3; 1QH 5.23)
and those of his council (*1o; 1QH 5.24). The next four stanzas (1QH
5.26-29; 5.29-32; 5.32-36; 5.36-39) continue the theme of the opposi-
tion encountered by the author, but as the hymn progresses there is a
growing proportion of each stanza devoted to the personal pain of the
writer, with decreasing emphasis on the opposition itself. In column 6,
the author begins to reflect on God’s deliverance (1QH 6.2-6), which
leads to a consideration of the remnant (1QH 6.10-12). This remnant
belongs to God and has entered ‘into a common lot with the Angels of
the Face’ or of the Presence (1QH 6.12-14), and is likened to an ever-
lasting plant (1QH 6.14-19). The hymn then returns to the unfaithful
opponents who have really rebelled against God (1QH 6.19-24), in
whom the author takes refuge (1QH 6.24-29). The author finds
comfort finally in the certain coming of God to crush the opposition
(1QH 6.29-34).

4.2. Fellowship with the Angels of the Presence

Among the blessings the author contemplates in 1QH 6.10-19 is the
fact that God’s people are associated with the Angels of the Presence
(1QH 6.12-13). Again, is this a present reality or a future hope?
Dupont-Sommer translates, ‘For thou hast caused [them] to enter
("man) thy [glo]rious [Covenant] with all the men of thy council
(Monxy) and into a common lot with the Angels of the Face’. The verb
is rendered in the past tense by most translators,! though the present is
preferred by Lohse? and the future by Vermes.? It is in line with the

1. Mansoor, Thanksgiving Hymns, p. 143; T.H. Gaster, The Dead Sea
Scriptures in English Translation (rev. edn; Garden City, NY: Doubleday, 1964),
P- 159. Carmignac, Hymnes, p. 220; Maier and Schubert, Qumran-Essener,
p- 210; and Holm-Nielsen, Hodayot, p. 101.

2. Die Texte, p. 135.

3. Scrolls in English, pp. 169-70.

[
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sect’s self-understanding, as expressed elsewhere in the Hodayot, to
think of this being in one lot or group with the angels as a present
experience, rather than as something wholly future. The same idea
occurs in 1QH 3.20-23, just considered. Outside of the Hodayot simi-
lar ideas are expressed in 1QS 11.7-9, CD 15.15-17, 1QM 7.6, and
1QSa 2.8-9.!

The Angels of the Presence (09 *585n) are those who serve before
God in heaven. Elsewhere in the Qumran literature they appear in
1QSb 4.25-26 (oo 8“n and also the plural, 09 *58%>n).2 These
angels, as a group (or singly as ‘the Angel of the Presence’) are
known from other Jewish writings.> The idea occurs in / En. 40.1,
while in Tob. 12.15, Raphael describes himself as ‘one of the seven
holy angels who present the prayers of the saints and enter into the
presence of the glory of the Holy One’. This link with the archangels,
here seven, is to be compared to 1 En. 40.1-10 (with four archangels).
The Angels of the Presence function like a king’s chief ministers,
having direct access to God’s presence.* The name itself is found in
Isa. 63.9 for the angel who rescued Israel from affliction.

Thus in 1QH 6.13, the author asserts that he has fellowship with the
angels who live and move in the very presence of God. God’s rem-
nant, the sect, thinks of itself as being in the same lot as these angels.’
The remainder of line 13, [1>@]p% 013 p*o0 Wy, seems to empha-
size the immediacy of this association. Mansoor translates: ‘And there
is no intercessor [to thy holy ones)’, citing evidence relating to y*>n
meaning ‘intercessor, interpreter’.® If this is the correct idea, it

1. See §§8.3.2; 9.3.4; 11.5.3; 13.7.2. Kuhn (Enderwartung, pp. 66-70) gives
several references from the Hodayot fragments in his ‘Exkurs I: Die Gemeinschaft
mit den Engeln in den Qumrantexten’. Cf. the sect’s association with the Prince of
Lights in 1QS 3.20, discussed above, §8.2.2.3.

2. Cf. also, M. Baillet, ‘Un apocryphe mentionnant 1’Ange de la Présence’, in
Baillet, Milik and de Vaux (eds.), Les ‘perites grottes’ de Qumrdn, p. 99 and the
discussion of Ministers of the Presence in the Sabbath Shirot (see below, §12.7.2).

3. Jub.127,29; 2.1, 18; 15.27; 31.14; T. Levi 3.4-8; T. Jud. 25.2.

4. Cf. Moore, Judaism, 1, p. 410.

5. Delcor (Hymnes, p. 176) refers to the sect as ‘1’antichambre du Ciel’.

6. Thanksgiving Hymns, p. 143 n, 2. Similarly, Carmignac, ‘Hymnes’, p. 221
n. 57. Mansoor notes Job 33.23, which may be referring to an angel in using p"%n.
‘Intercessor’ is the sense of the word elsewhere in the OT (Isa. 43.27 and 2 Chron.
32.31). It has not been included in my Appendix C. BDB (p. £39) relates the word
to ', ‘to scom’.

3533333393333 99333%%



196 Angels at Qumran

emphasizes the close relationship the sectary believed he had with the
angels who served in the very presence of God.!

4.3. Belial in 1QH 5.20-6.34
The word 59*52 occurs three times in this hymn (1QH 5.26, 39;
6.21).2 1QH 7.3 will also be included in this discussion, though as
already noted, its relationship to the present hymn is unclear. It was
argued earlier that 5»51 in 1QH 3.19-36 refers to the angelic leader
of the forces of evil.? From the context of 1QH 5.20-6.34, the use of
the word 5992 to mean ‘worthlessness’ and ‘godlessness’ is possible.
Thus, those who have been led astray stagger aside from God’s way,
suffering misfortune, ‘and 552 like a counsellor is with their heart’
(0335 oy 553 pov wm; 1QH 6.19-22). On the other hand, given the
Qumran context at large, where Belial is clearly the personal angelic
enemy of God, such an interpretation of these four texts (1QH 5.26,
39; 6.21; 7.3) is also reasonable and probably should be followed. The
personal sense is assumed by the majority of translators.* It is possible
that the ambiguity of the term in the Hodayot may indicate that the
hymns come from an early stage in the sect’s life, when the OT sense
was followed, with the application of the word to the opponent of God
being a later one. It is in other Qumran writings such as the Rule of
the Community and especially the War Scroll that the doctrine of an
angelic enemy of the sect is more clearly developed. It is also possible
that *>2 is used ambiguously in a conscious way within the poetic
framework of the Hodayot.

The only occurrences of 5»*%3 in the Hodayot not yet considered
are 1QH 2.16, 22. Further detailed analysis will not add anything new

1. 1QH 6.14 is ignored here because of the damaged state of the text.

2. A beth has to be restored in 1QH 5.26 and both a berh and a yodh in 1QH
5.39, but the context in both cases makes these restorations very likely to be correct.

3. See above, §10.3.2.

4. E.g., Dupont-Sommer, Essene Writings; Vermes, Scrolls in English; Lohse,
Die Texte; Maier and Schubert, Qumran-Essener, Carmignac, ‘Hymnes’. Vermes has
‘devilish’ in 1QH 5.26 (p. 167). Mansoor (Thanksgiving Hymns, p. 148) uses
‘base’ in 1QH 7.3, but ‘Belial’ elsewhere. Holm-Nielsen (Hodayot, pp. 100-102)
has ‘Belial’ in 1QH 6.21, but not in the other places, while Delcor (Hymnes,
pp. 164, 170, 178, 186) does not use the proper noun at all. He thinks that Belial as
the personification of evil is absent from the Hodayot (pp. 44, 52), as does
Huppenbauer (Der Mensch, p. 73).

,s
|
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to the observations already made. It is again difficult in these two lines
to decide whether the meaning is ‘worthlessness’ or whether Belial,
the angel, is meant. The former seems more likely in these two places,
based on the parallels in them to the word Su*5a.

4.4, Angels as Mighty Ones: 10H 5.21

4.4.1. As Servants of God: 1QH 5.21. As already noted, the Opening
Stanza expresses the author’s joy that the God of might and glory has
blessed him in his weakness. The contrast between God and the author
is enhanced by a reference to wondrous mighty ones who serve God
(M>*nwn 858 ma2).! Here is the common OT idea that the host of
angels performs God’s will. o™ 21 is used of angels elsewhere in the
Qumran literature in 1QH 3.35-36; 8.11-12; 10.34-35; 1QM 15.142
and in the Sabbath Shirot3 The angels here are clearly thought of as
more powerful and wonderful than mere human beings. On the other
hand they are less than God, for they serve him.

4.4.2, As Protectors of God's People. It will be convenient to consider
here a further reference to mighty angels as servants of God, even
though it is found in another hymn, 1QH 8.4-9.36. Since there is just
the one reference to angels in this long hymn, and that reference
occurs very early in it, only the first portion need be considered. The
overall theme is praise to God who has blessed the author and made
him a blessing to others. In the early part, he describes himself as
having been placed by God beside a fountain in the desert. Trees of
life grow up by the water, described as an everlasting plantation (1QH
8.6, 10), which refers to the author’s community.* Others have not
recognized this holy growth (1QH 8.10-11), but God protects it so
that it prospers (1QH 8.11-12). The image used in 1QH 8.11-12 to

1. n>nwn is the corrected form for 1>'nwna in the text where the first yodh
is marked to be ignored (Mansoor, Thanksgiving Hymns, p. 135 n. 1). Cf.
Ps. 103.21, usually taken to refer to angels.

2. For the restoration needed in 1QM 15.14, see J. van der Ploeg, Le Rouleau de
la Guerre; traduit et annoté avec une introduction (STDJ, 2; Leiden: Brill, 1959),
pp. 167-68.

3. 4Q40214;4Q403 1121-22; 4Q405 13 5.

4. A similar image is used elsewhere in the Hodayot (1QH 6.15), in the Rule of
the Community (see above, §8.3.2), and also in / En. 10.16; 84.6; 93.5, 10 (see
above, §§2.2.6-7).
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200 Angels at Qumran

sectary in the present watches along with the angels before God. The
sect member does so on earth, they in heaven, but belongs with them,
as has been found previously in 1QH 3.19-23 and 6.12-13. The
eschaton has begun, described in 1QH 11.13 as a renewal.!

5.2. The Everlasting Host

In 1QH 11.13 angels are designated collectively as ‘the everlasting
host’ (7v K2x). Used as a noun, 7 in the OT indicates distant time,
whether past (Job 20.4) or future. With a future reference, it can
refer to a human life-time (Prov. 29.14) or God’s existence (Isa.
57.15).2 In the Hodayot, it is used of those who follow God’s way and
who stand fast for ever (1QH 4.22). Ungodliness will be destroyed for
ever (1QH 14.16). God hates perversity for ever (1QH 14.25) and his
righteousness is firm for ever (1QH 8.2). From the word itself it is
not possible to gauge the timespan involved in any particular case.
Context must be taken into account.

It will be helpful to consider 1QH 7.31-32: ‘For thou art a God of
eternity (05w) and all thy ways are established from everlasting to
everlasting ([o°]nx[2] nxi®)’. While v is not used of God here, imme-
diately before this statement it is applied to the community. Thus the
community is set before God for ever and ever (I "n5wb). It seems
that the author is stylistically varying his terms in this poetic material
to convey the idea of remote time. Of course, in the case of God no
end is to be envisaged, and the same is probably in mind for the com-
munity. The same expression, 79 *5mp, is used in 1QH 11.25 to
express the wish that God’s name will be praised for ever. Thus the
author of 1QH 7.31-32 implies that the God of eternity has established
the sectarian community and it will continue before him indefinitely.

In connection with the ‘everlasting host’ (1QH 11.13), it appears that

the angels will live on indefinitely too. The sect (everlasting, accord-
ing to 1QH 7.31) watches in one lot with the everlasting host

1. This is against the view of Pryke (‘Eschatology in the Scrolls’, p. 56), who
applies the passage to the future, and suggests that the destiny of deceased sectaries
is ‘to join the angelic company of spirits and to be transmuted from the [sic] matter
into spirit, from man into angelic being’. This is erroneous, for in the Qumran
literature the distinction between human being and angel is always maintained. See
above, §8.2.2.6, and especially the extended note on this subject which is to be
found in that section.

2. BDB, pp. 723-24.
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(1QH 11.13). A similar theme has been considered in 1QH 3.20-23.

On the other hand, no deduction can be made from 1QH 11.13 that
angels are eternal in the sense that they have never been created. From
other passages it is quite clear that God has no rival and is creator of
all. The Hodayot, like the Qumaran literature in general, are quite in
accord with the OT on this matter. God has established the world by
an act of his own undetermined will, and he rules it.! Thus, ‘the ever-
lasting host’ is not to be thought of as having existence which is
eternal like God’s. All things exist by the will of God, who has
preordained all their activity.? This latter thought goes beyond the
ideas of the OT.?

To sum up, in the Hodayot angels are thought of as created beings
who will continue for ever, and the sectaries are seen as having been
forgiven and established as the people of God who will also continue
for ever, sharing a common lot with the angels. Whether this involved
belief in personal existence for ever, or just the continuation of the
community, is a question not possible to answer from either 1QH
7.31-32 or 1QH 11.13.

6. God is Superior to Angels

Two hymns not considered so far (1QH 7.26-33; 9.37-10.12), under-
score the idea that God is far superior to the angels. In 1QH 7.26-33,
the author thanks God in the first stanza that in his mercy he has
enlightened a perverse heart with his truth (1QH 7.26-27). God’s great-
ness is extolled by means of three rhetorical questions (1QH 7.28),
whereas the next stanza apparently returns to humanity, stating that no
one can stand before God’s wisdom (1QH 7.28-29). The sectarian
community is the place where the dilemma is resolved, for God for-
gives the sons of truth and establishes them for ever (1QH 7.29-31).

- The poem concludes by restating the greatness of the eternal God

(1QH 7.31-32) and the author’s wonder that mere human beings

should understand God’s marvellous deeds (1QH 7.32-33). _
1QH 7.28 reads: “Who among the gods (B">R) is like thee, O Adonai’,

comparing God with the o*9® and implying his superiority. This

1. 1QH 1.8, 20; 10.2; 16.8.
2. 1QH 1.14-15, 19-20; 10.22; 11.34; 12.31; 15.13-14, 19, 22,
3. Licht, ‘Doctrine’, pp. 4-5.
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204 Angels at Qumran

of the Ethiopic "agzi mandfest (‘Lord of spirits’), found over a
hundred times in the thirty-five chapters of the Parables of Enoch
(I En. 37-71). The exact phrase is known only in the Parables (and
possibly 2 Macc. 3.24), though 1QH 10.8 comes very close. It is
possible that Num. 16.22, 27.16 provided the OT background for this
expression, since God is ‘the God of the spirits of all flesh’.! Never-
theless, *spirits’ in 1QH 10.8 refers to angels, not humans. Elsewhere,
Black has argued that the more likely origin of the expression is to be
found in an interpretation of the common OT designation of God,
‘Yahweh of hosts’.?

Two further comments can be made about 1QH 10.8. First, the
author is saying that God is superior to the angels, designated here as
o*>8, 07233 and mm™. Secondly, the angels are created beings, for
God is ‘ruler of every created thing’. This is the consistent position of
the Qumran writers.?

7. Two Further Texts: 10H 13.8 and 18.23

The first reasonably complete line in the severely damaged column 13
is 1QH 13.8: ‘all thy works before thou createdst them with the host
of thy spirits and the congregation [...]’. The stanza apparently
names various parts of the created order. While no attempt will be
made to analyse the whole hymn, in view of its condition, two obser-
vations are pertinent concerning line 8. First, ‘the host of thy spirits’
(M7 R2X) is to be understood to refer to angels, in view of the use
elsewhere of ®ax and mA for angels in the Qumran literature.*
Secondly, 1QH 13.8 provides yet another example of the belief that
angels are created beings. God created everything, together with his
host of spirits.

Column 18 is even more damaged and the context and development
cannot be ascertained. However, 1QH 18.23-24 has: ‘[. . . ] the host of
knowledge to recount mighty deeds unto flesh and the true precepts
unto him that is born [...]". Once again it is clear that angels are
meant, since NPT KX recalls other expressions that designate angels,

See above, §8.2.2.6.

‘Two Unusual Nomina Dei’, pp. 53-56.

Cf. the discussion about the two spirits in 1QS 3.13-4.26 above, §8.2.2.3.
For ‘host’, see above §10.3.2, for “spirits’, see §8.2.2.6.
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such as r R2x (1QH 13.8), nv1 mmn (1QH 3.22-23) and DwIp R2X
(1QH 3.22). Apparently, the author(s) did not tire of rearranging the
various epithets applying to angels, producing many combinations.!
This, of course, is consistent with the use of poetic form, but
nevertheless does highlight the interest of the writer(s) in angels.

There is an angelic function mentioned here which is not at all
prominent in the Qumran literature. As observed earlier, knowledge
of the sect’s doctrines was of great importance, according to the
Hodayor? 1QH 18.23 says it is the host of knowledge that brings true
teaching to humanity. Just how the angels participate in communicat-
ing knowledge to the sectarian community is not clear. In apocalypses
such as those in the Enochic books, the role of angels as communica-
tors to the seers is quite explicit. Yet this kind of idea is not found in
the Qumran literature, with the possible exception of the Description
of the New Jerusalem, whose sectarian provenance is quite uncertain.
In the Qumran literature in general, the revealed truths of God come
through the sect’s teachings. God’s plan for the world is a mystery or
secret (1), one of his unalterable decisions.* The sect placed great
emphasis on the writings of the OT, which was indeed a revelation of
God’s truths, but the depth of its mysteries needed to be brought out
by proper interpretation. So God gave the Teacher of Righteousness
the necessary insight (1QpHab 7.4-5). The pesharim represent
sectarian exegesis of the biblical texts, such that God’s mysteries were
made known.’

Thus, the problem of how the host of knowledge fits into this scheme
of communicating knowledge is highlighted. We have observed that
the sect saw itself as already sharing fellowship in a common lot with
the angels, and that this fellowship was particularly in focus in the
worship of the sect.® Perhaps it was thought that when the community
members were being taught in a corporate setting the angels were

Cf. the diverse terminology of the Sabbath Shirot, in my Appendix D.
See above, §10.5.1.

See below, §13.6.

Cf. Licht, ‘Doctrine’, p. 8.

5. For a more detailed discussion of this theme and of knowledge as conceived at
Qumran, see Licht, ‘Doctrine’, pp. 7-8, 97-99 and Ringgren, Faith of Qumran,
pp. 60-63, 114-20.

6. See above, §§8.3.2; 9.34; 10.4.2; 10.5.1; and below, §811.5.3; 13.5.2.2;
13.7.2.
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206 Angels at Qumran

somehow involved in teaching them, even though the teaching was no
doubt related closely to the sectarian doctrines previously given to the
Teacher or others.! Alternatively, the role of the angels in communi-
cating revealed truth may have been seen as much less immediate. We
do not know how the sect thought that the Teacher of Righteousness
received his special insights. Perhaps he was like the visionaries of the
apocalypses, so that revelation had previously come to him through
angels, and this is what is envisaged in 1QH 18.23. A related
possibility regarding some of the sectarian knowledge might be that it
was seen as revelation that had been mediated by angels to various
apocalyptic seers. This certainly could have been the case for the
revelation of the 364-day calendar so important at Qumran and whose
origin, of course, is not to be attributed to the community itself.

8. Angels and Nature: 1QH 1.6-13

1QH 1.6-38 is part of a hymn that clearly shows the author’s careful
organization of ideas. The merciful God has both made everything
and known beforehand all the works of the creation for all ages
(1QH 1.6-9). The author elaborates on this theme, first concerning the
heavens (1QH 1.9-13) and then the earth, with particular emphasis on
human beings in their frailty, sinfulness and predetermined destiny
(1QH 1.13-27). Yet humans have been made to praise God (1QH 1.27-
31) and their experience of God’s mercy gives them good reason to do
this (1QH 1.31-34). The poem, as it now stands, concludes with an
exhortation to the wise to hold to knowledge (1QH 1.35-38).

In 1QH 1.8-11, m" occurs three times (1. 9, 10, 11), and it is not
immediately clear in each case whether it refers to spirits or winds.
The passage reads:

It is thou who hast formed every spirit (M~ %) [good and] ba[d]

[together with their ways] and the judgment of all their works.

It is thou who hast spread out the heavens (10) for thy glory

[and] hast [created] all [their hosts] according to thy will

together with the mighty winds (v mwmn) according to the laws which
governed them

1. Inthe Sabbath Shirot, the angelic priests of the heavenly temple are said to have
a teaching role, though it is not clear whether they teach other angels or people. See
below, §12.3.2.

W?KEIK!KEWXIKII!!KEWKIE‘
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before (11) they became [thine] angels of (. . . ] *2&5n% omvi oap3)
hol[iness];

and to the everlasting spirits (0w M) in their dominions

[hast thou entrusted] the heavenly lights according to their mysterious
(laws). . .

In line 9, M~ appears to refer to angels in general, as an introduction
to the following description of the elements of nature.! The spirits’
activity is planned by God.2

The second occurrence of mn, in line 10, comes as the author gives
examples from the creation, indicating in various ways that all is
according to the design of God. He has spread out the heavens, an idea
well known from the OT.? In the light of this and in the context of the
list of heavenly phenomena found in this passage, the expression
ny mmA (1QH 1.10) should be taken as ‘mighty winds’, rather than as
‘mighty spirits’ or angels.*

Finally, 05w mmn (1QH 1.11) could mean either ‘everlasting
winds’ or ‘everlasting spirits’. The use of ‘everlasting’ here suggests
that it probably should be taken to refer to angels, as in 1QH 1.9. The
use of ‘everlasting’ for angels is known in 1QH 11.13% and also in the
Sabbath Shirot,® while I En. 15.4 says that the fallen watchers lived
‘an everlasting life’.’

1. Holm-Nielsen (Hodayot, pp. 20-21 n. 10) thinks that the reference here is
rather ‘to the two spirits in the world’ as in 1QS 3.13-4.26. This is possible, though
it seems better, in the context of the discussion of the creation and of the apparent
involvement of angels in it, to see the spirits here as these same ministering angels.

2. Cf. Holm-Nielsen (Hodayot, p.21 n. 11), who argues for the sense of a
‘fixed or proper norm’ for nown as applied here to the spirits’ deeds. He cites
Deut. 18.3; 1 Sam. 2.13; 8.9, 11. Mansoor (Thanksgiving Hymns, p. 98)
and Dupont-Sommer (Essene Writings, p.202) have ‘judgment’. Carmignac
(‘Hymnes’, p. 178) renders by ‘le programme de toutes leurs oeuvres’.

3. E.g. Ps. 104.2; Isa. 51.13; Job 9.8. Ps. 104.2-6, in particular, seems to lie
behind this section.

4. So, all translators mentioned two notes above, as well as Vermes, Scrolls in
English, p. 150; Lohse, Die Texte, p. 113; Holm-Nielsen, Hodayot, p. 17. Maier
and Schubert (Qumran-Essener, p. 194) have ‘die Geiste der Stirke’. Gaster
(Scriptures, p. 134) uses ‘potent spirits’.

5. See above, §10.5.2. The expression in 1QH 11.13 is 7w rax.

6. 4Q400 113, 15; 4Q403 11 29; 4Q405 19 3.

7. Cf.1En.14.1; 15.6.
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210 Angels at Qumran

I En. 106.13), so this is not an insuperable objection to seeing a
reference here to the fallen angels. This is the position adopted by
Dupont-Sommer! and Carmignac.? A more serious objection is raised
by Delcor, who points out that oy following #5wn and 2% is awkward,
and that one would expect mwn and 2™ to have been in the construct
state, rather than to be followed by a preposition.3

Overall, the reference is more likely to be to angels who assist
God in judgment, though a reference to the fallen watchers does not
seem to be ruled out. If it is fallen watchers that are referred to here,
further comment is necessary. This reference will then be one of
a very small number in the Qumran literature referring to these
angels.* There is no elaboration either on the sins of these angels or
on the nature of their punishment. Knowledge of the details is
apparently assumed by our author. Since fragments of Aramaic
Enoch have been found at Qumran, as well as of Jubilees,’ the myth
of the fallen watchers can be taken to have been well known in
the community.

The use to which the author would then be putting the myth is of
special interest. As was the case in the Damascus Covenant (CD 2.16-
21), the purpose here will be educative, to draw a lesson from the
severity of the punishment meted out to the angels. The text does not
quite say this, but it is a possible interpretation. The writer has been
recognizing his own dependence on God’s grace to him in the
Covenant. It is likely that he contemplates what his situation would
have been if he had not been in the Covenant. If the angels were
treated so severely, how would he have fared? In his imagery he says,
‘My groaning reached the abyss and spread also to the dungeons of
Sheol’ (1QH 10.33-34). That was where the fallen watchers had been

so severely incarcerated to await the final judgment, according to’

1 En. 10.12 and 19.1-2. On the alternative interpretation, that the
author is contemplating the judgment of God in more general terms,
with angels assisting in its execution, his trembling will again be
because of its severity.

Essene Writings, p. 236 n. 1.

‘Hymnes’, p. 253 n. 29.

Hymnes, p. 232.

See above, §9.3.2.

For the fall and punishment of the watchers, see Jub. 4. 15; 5.1-2, 6, 10-11.
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9.2. Evil Spirits in IQH 3.18?

There is one Hodayot passage which some authors think speaks of evil
spirits. In the hymn now represented by 1QH 3.6-18, the author likens
his distress to the birth-throes of a pregnant woman (1QH 3.7-12),
apparently describing his own troubles in terms of the coming mes-
sianic woes.! 1QH 3.12 refers to a second woman who also has
agonizing pain in childbirth. The remainder of the hymn again
describes the writer’s distress (1QH 3.13-16), and ends with the Pit
open to receive AR ‘M7 51> (1QH 3.18). Avor also occurs in 1QH
3.12, 17. In the OT it means ‘viper’.2 The sense of nuBN in 1QH 3.12
is uncertain, as reflected in translations such as ‘asp’,® ‘vanity’,* and
‘wickedness’.> Dupont-Sommer thinks ‘the Asp’ is Belial.

In view of the uncertainty about the significance of fper in 1QH 3,
it is difficult to agree with Dupont-Sommer, who understands the
nvek °m7 of 1QH 3.18 as ‘evil spirits’, or demons.” It is more likely
that the author is speaking of the final end of evil, personified as the
pregnant woman, while all who act perversely, like offspring who
follow their mother, perform ‘works of vanity’.® In any case, given
the difficulties of the passage, it will be unwise to draw any conclu-
sions about angels from it.

1. So Holm-Nielsen, Hodayot, p. 61; Dupont-Sommer, Essene Writings, p. 208;
Collins, ‘Patterns’, pp. 368-70.

2. Isa. 30.6; 59.5 and Job 20.16. Cf. BDB, p- 821. Mansoor (Thanksgiving
Hymns, p. 114 n.7) points out that vor in Isa. 41.24 is parallel with &
(‘nothing’), though according to BDB (p. 67), var and noN are unrelated.

3. Essene Writings, pp. 208-209.

4. Vermes, Scrolls in English, pp. 157-58.

5. Holm-Nielsen, Hodayot, p. 51.

6. Essene Writings, p. 208 n. 5. So also Delcor (Hymnes, pp. 45, 113-15), who
argues that wBR here is to be connected with the serpent in Eden (Gen. 3). But there
the word is W, so such a connection should be made cautiously.

7. Dupont-Sommer, Essene Writings, p. 209. Cf. Delcor, Hymnes, p. 116.

8. Translation of Vermes, Scrolls in English, p. 158.
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Chapter 11

THE WAR SCROLL

1. Introduction

1.1. The Texts and their History!
Among the MSS recovered from Qumran Cave 1 were nineteen
columns of what is commonly called the War Scroll, or the War of
the Sons of Light against the Sons of Darkness. 1QM is dated to the
second half of the first century BC, due to its early Herodian script.?
In addition, Cave 4 has yielded fragments of six MSS? which, on
palaeographic grounds, have been assigned dates ranging from the
first half of the first century BC for 4Q493 to early in the first century
AD for 4Q494.* The fragments of various lengths correspond to
portions of eleven of the columns of 1QM. Some sections bear a close
relationship to the text of 1QM, while others show a much looser
connection and cannot be matched exactly. Apparently, the War Scroll
existed in more than one recension.’ Moreover, many scholars have
found evidence within 1QM itself to indicate that it is a composite
work, with a complex literary history.

In this investigation it will be best to consider 1QM as a single
work. This is not to discount its literary history, but it is rather a.

1. There are occasional discrepancies over line numberings from transcription to
transcription. Yadin (Scroll of the War) has been consistently followed.

2. Dimant, ‘Sectarian Literature’, p. 515.

3. 4Q491-496 have been published in M. Baillet (ed.), Qumran Cave 4: 111,
pp. 12-68.

4. See Baillet (ed.), Qumran Cave 4: III, pp. 12, 45, 50, 53, 55, 58.

5. Cf. Dimant, ‘Sectarian Literature’, P- 515 n. 149. The angelology of the
4Q fragments has been examined in Davidson, ‘Angels at Qumran’, pp. 312-15,
The Cave 4 version appears to be very similar to 1QM in its angelology, and so need
not be considered here. A succinct summary of the present state of scholarly opinion
on these introductory issues is given in Dimant, ‘Sectarian Literature’, pp. 515-16.

11. The War Scroll 213

pragmatic decision in view of the complex and unresolved issues in
current research. At the same time, we shall be alert to any differing
emphases in the angelology in the various parts of the scroll and as
much as possible consider specific sections on their own merits.

The overwhelming majority opinion of scholars is that the War
Scroll is a Qumran sectarian composition from the second century BC,'
although there continue to be minority views.? This conclusion is
based on the numerous features in the War Scroll which are found
elsewhere in the Qumran literature.?

1.2. Outline of the Contents of the War Scroll
The first line of 1QM 1 succinctly introduces the major themes of the
War Scroll:

And th[is is the book of the disposition of] the war. The first engagement
of the sons of light shall be to attack the lot of the sons of darkness, the
army of Belial. . . *

The War Scroll apparently envisages a real war, but its deeper
purpose is theological and eschatological, as indicated by the use here
of the terms ‘sons of light’, ‘sons of darkness’, ‘lot’ and ‘Belial’. After
a great struggle, God himself will intervene and all the enemies will

1. See, e.g., Dimant, ‘Sectarian Literature’, pp. 487-88; Huppenbavuer, Der
Mensch, pp. 77-78.

2. E.g. Driver (Judean Scrolls, pp. 369-73) dates the War Scroll to ‘some time
between AD 106 and AD 115 and certainly not after AD 132-5° (p. 371), and
connects the Qumran sect with the Zealot movement. But such a theory is discounted
by the palaeographic evidence of both the 1QM and 4QM Mss. C. Roth (The
Historical Background of the Dead Sea Scrolls [Oxford: Basil Blackwell, 1958],
Pp. 63-67) thinks that the War Scroll was written not long before the fall of
Jerusalem to the Romans in AD 70. ‘

3. E.g. there is the belief that the author and his group are the sons of light, who
are diametrically opposed to the sons of darkness, and who are led by the Prince of
Light (1QM 1.1-15; 13.4-16; cf. 1QS 3.13-4.26). Another important similarity is
the idea of angelic involvement with the author’s group in the battles of 1QM
(1QM 1.10; 7.6; 9.14-16; 12.1-7; 15.13-14; 17.6-9). Cf. the way the Qumran sect
thought of the angels as being in the one lot with them (1QS 11.3-14; CD 15.15-17;
1QSa 2.3-9). )

4. For consistency with our usage elsewhere, ‘sons of light’ and ‘sons of
darkness’ will not be capitalized, even though they are in the translation of Yadin,
Scroll of the War.
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216 Angels at Qumran

of God or God’s lot, in contrast to the lot of Belial (1IQM 1.5).!

This last pair of terms highlights the opposition between God and
Belial, for the dualism is supra-mundane as well as earthly. There is
also an eschatological aspect to the dualism of 1QM 1, for this is the
eschatological battle. Darkness has its times appointed by God, who
has also determined the times for peace, blessing, long life and glory
for the sons of light (1QM 1.8-9).2 The battle will result in the
annihilation of the sons of darkness (1QM 1.16).

1QM 1 does not explain why some are called sons of light and
others sons of darkness. As von der Osten-Sacken has observed, there
is no indication here of an ethical dualism? as found in the Two Spirits
Discourse (1QS 3.13-4.26).* The author is concerned with the
protagonists in the eschatological war which will be fought between
the people of the sect and the rest of humankind. For him the two
groups already exist, and now he is describing their respective ends.
The sons of light are those who belong to the tribes of Levi, Judah and
Benjamin, rather than to one of the nations or to the offenders against
the covenant (73 *»0=n). The ‘offenders against the covenant’—the
phrase is found in Dan. 11.32—are apostate Jews, meaning those Jews
not belonging to the sect. Thus in 1QM 17.8, the eschatological victors
are ‘the sons of his (sc. God’s) covenant’.

As noted already, the dualism of 1QM 1 includes a type of cosmic
dualism, an opposition between God and Belial. But fundamental to
the nature of 1QM 1, and indeed, to the whole War Scroll, is the
interdependence of the heavenly and earthly realms. The men referred
to as the sons of darkness are also the army of Belial (5v*5a Y,

5w in 1QM is discussed below, §11.4.1.

On the use of 7ww in 1QM, see below, §11.3.

Gott und Belial, pp. 85-86.

Cf. von der Osten-Sacken, Gott und Belial, pp. 85-86. Von der Osten-Sacken
points out that 7" is not connected in 1QM 1 with oW, in what he regards as the
earliest material represented in the War Scroll. Nevertheless, it should be noted that
wickedness is associated with the enemy in both 1QM 1.6 and 1. 13, and the enemy
is called ‘the sons of darkness’. Thus, not much should be made of the lack of
prominence of ethical matters, bearing in mind that the War Scroll is essentially about
the final war, and not life as it has been in the past. It seems that there is no
fundamental difference in ethical outlook in the rest of the book compared to the hints
givenin 1IQM 1.

bl

B3 95 95 32 5n a3 92 B2 B2 s B B 0p B B B B a D D B 0.9,

11. The War Scroll 217

1QM 1.1).! In the great slaughter of the battle that defeats the Kittim
(1QM 1.9-10) both ‘the congregation of angels’ (o9& Mv) and ‘the
assembly of men’ (wm n5p, 1 QM 1.10-11) will participate. There
will be ‘the war cry of angels (2*>&k) and men for a day of doom’
(1QM 1.11). The battle against the Kittim will consist of seven stages
(m5=m); in three the sons of light will prevail over the sons of
darkness, whereas in three others, the army of Belial will gain the
ascendancy (1QM 1.13-14). However, God himself will intervene in
the seventh stage and ‘subdue [Belial and all] angels of his dominion’
(1QM 1.14-15).2

2.2. Belial in the War Scroll
2.2.1. Belial, the Angelic Leader of the Forces of Evil. The OT usage
of the term 552 has been discussed previously.? The use of the word
in the Rule of the Community, and especially in the Hodayot, shows
some ambiguity, with both the OT meaning of ‘worthlessness’ and the
idea of an evil individual being represented.* The situation is different
in the War Scroll. 553 denotes the angel who is the enemy of God
and his people.’

1QM 13.1-14.1 is a collection of blessings and curses, together with
prayers. 1QM 13.10-12 is addressed to God:

And thou wast the one who made Belial to corrupt, an angel of hatred, his
[dominion] being in darkness and his counsel to render wicked and guilty.
All the spirits of his lot, the angels of destruction, walk in the boundaries
of darkness. . .

Clearly, Belial is an angel, indeed, an angel of hatred (Tnown I85R).
This phrase also occurs in CD 16.5.% Especially important here is the

1. Tt will be argued shortly that 5»*%3 in the War Scroll regularly refers to Belial,
the evil angel.

2. The restoration of Yadin (Scroll of the War, pp. 262-63) is followed by
J. Carmignac, ‘La Régle de la Guerre’, in Les textes de Qumrdn (ed. J. Carmignac
and P. Guilbert; 1961), 1, p. 93; Lohse, Die Texte, p. 182; Maier and Schubert,
Qumran-Essener, p. 247; van der Ploeg, La Guerre, pp. 36, 68.

3. See above, §8.3.1.

4. See above, §§8.3.1; 9.3.3; 10.4.3.

5. Cf. Huppenbauer (Der Mensch, pp. 84-88), who finds the sharpest dualism of
the Cave 1 texts in the War Scroll. While generally reluctant to see Belial as a
personal being in texts such as 1QS and 1QH, he does so for IQM.

6. On nnown as a proper name, see above, §8.2.2.1.
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fact that God is said to have created Belial, a belief stated explicitly in
the Two Spirits Discourse conceming the Angel of Darkness.! It is the
case there, as here, that the dualism ‘is not absolute, with God’s equal
opposed to him. Furthermore, there is a strong determinism, for God
has made Belial in order to bring about corruption among humankind
(Pne 553 nnwe ankY), an idea again found in the Two Spirits
Discourse (1QS 3.15-18). There is likewise an aetiology of sin here.
Ultimately, God is the cause of sin, as in 1QS 3.13-4.26.2 for it is he
‘who made Belial to corrupt’ and it is Belial who causes people to
go astray. '

In another hymn, one of thanksgiving following the battle, God is
blessed because of his mercy to his people ‘during the dominion of
Belial’ (1QM 14.9). The period leading up to and including the final
war is thought of as one in which Belial, assisted by all of his angels
of destruction, has sought to beguile the sectaries away from the cov-
enant, and a time during which those under his dominion have done
evil (1QM 14.10).3 However, it should be emphasized that although
the enemy might appear to be in control, the author knows that God is
superior to Belial and his supporters (1QM 14.10-11). Consequently,
the author is grateful that God preserves them through this time.

In 1QM 16.13-17.9, the high priest solemnly exhorts the army
when it has suffered some losses (cf. 1QM 16.9). Although there is
some damage to the text of 1QM 17.4-6, the general sense is clear:

They (sc. the enemies) do not [know that from the God] of Israel is all
that is and that will be, and he [will annihilate Belia]l in all future times of
eternity. Today is his appointed time to subdue and to humble the prince
of the dominion of wickedness.

The restoration of Belial’s name is purely conjectural,? though in fact -

‘the prince of the dominion of wickedness’ (Tven nSwon =W) is readily
identified with Belial.> ‘Dominion’ is associated with Belial in 1QM
14.9, just discussed, while those over whom he rules are ‘nations of
wickedness’ (1QM 15.2).5 This identification seems certain, since

See the discussion above, §8.2.2.3.

See above, §8.2.2.8.

Cf. 1QS 3.20-25 and the discussion above, §8.2.2.5.

Cf. van der Ploeg (La Guerre, p. 176): ‘1] faut renoncer 4 restituer le texte’.
So Yadin, Scroll of the War, p. 340.

Cf. also, 1QM 1.6, 13; 3.9; 11.10; 14.7.
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elsewhere throughout the War Scroll the great enemy is Belial, along
with those of his lot.! Now at a climactic stage in the struggle the
prince of the dominion of wickedness is subdued. His angelic counter-
part on the side of the sect is Michael (1QM 17.6), and we can
again compare the Two Spirits Discourse where the Prince of Lights
(identified with Michael)? is opposed by the Angel of Darkness (whom
we have identified with Belial).?> Milik has suggested that the
description, ‘the prince of the dominion of wickedness’, is a para-
phrase connected with the name ‘Melchiresha’, which is found in the
Testament of Amram (4Q‘AmramP 2 3).4 The phrase, ‘the prince of
the dominion of wickedness’, is not known in any other Qumran
writing, but serves here to indicate Belial’s exalted status as a prince
(%), his opposition to God, and the ethical character of his dominion,
indicated by the term ‘wickedness’ (o).

2.2.2. The Angels of Belial's Lot. Belial’s lot consists of both angels
and human beings. In 1QM 1, the war is said to progress in seven
stages, with the first six being evenly contested. It is in the seventh that
‘the great hand of God shall subdue [Belial and all] angels of his
dominion’ (1QM 1.14-15).5 Elsewhere, Belial has ‘the spirits of his
lot” associated with him. The clear identification of these as angels is
made in 1QM 13.11-12: ‘All the spirits of his lot’ are ‘angels of
destruction’. The phrase 5an >89 has been discussed previously,®
when it was argued that the angels of destruction mentioned there
were God’s servants. By contrast, the angels of destruction in 1QM
13.11-12 serve Belial and wreak havoc on earth, fully in harmony
with Belial’s purposes (1QM 13.10-11). Incidentally, this context has

- been discussed in connection with Belial as a created being, and there

is no doubt that his angels have likewise been created by God.
Elsewhere, the angelic complement of Belial’s Iot is said to consist

of spirits. Thus, ‘Belial and all the spirits of his lot’ are subject to the

curses of the priests and Levites in 1QM 13.2. Their plan is wicked

Cf. von der Osten-Sacken, Goit und Belial, p. 97.

See above, §8.2.2.2.

See above, §8.2.2.1.

See Milik, ‘Milki-sedeq’, p. 142, and the discussion below, §13.2.2.
On the restoration, see above, the final note in §11.2.1.

See above, §8.2.2.7 (on 1QS 4.12), §9.3.1 (on CD 2.6).
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228 Angels at Qumran

5. Angelic Participation in the Eschatological Battle

Up to this point in the discussion I have sketched in a general way the
roles of the various angels in the eschatological conflict. On the one
side stand Belial and his angels who assist the people of his lot,! the
sect’s enemies. On the other is God, with the sectaries in his lot. They
are aided by Michael and he, like Belial, has angels under him. It is
noteworthy that the opposition does not lic between God and Belial
directly, but instead between Michael and Belial. There is a sense in
which God himself stands outside of the conflict.2 We will now
examine several other passages involving these basic ideas.

5.1. The Sect, Curses and Towers
The war is to be conducted with an acute awareness of the place of the
angelic world in it. This is evident in the liturgical approach taken to
the war. 1QM 9.10-16 provides details on battle formations that
involve four ‘towers’ (m%7n), which are apparently units of soldiers
with specially long shields and spears. The men of the towers are
arranged in such a way as to facilitate the advance of the army.? On
each of their shields is written the name of one of the four archangels:
On all the shields of the men of the towers they shall write: on the first
‘Mi[chae]l’, [on the second ‘Gabriel’, on the third] ‘Sariel’, on the fourth
‘Raphael’; ‘Michael’ and ‘Gabriel’ on [. . . ] (1QM 9.14-16).
Fortunately, although the text is damaged, all four names are
preserved. It is clear that our author used the same tradition of four
archangels found in / En. 9.1, rather than that of seven, as in / En.
20.1-8.% The use of the archangels’ names presumably expresses the

sect’s sense of identification with these angelic champions who are-

God’s four leading attendants and Angels of the Presence. The names
would serve as a reminder to all the troops that the holy angels were
with them as mighty warriors.’

1. Just how the angels of the lots of God and Belial help the corresponding human
armies is not explained. There is no indication given that humans actually fight
against angels. Rather, the idea is probably that they are somehow enabled by the
angels to fight against one another more effectively.

2. Cf. Lichtenberger, Studien zum Menschenbild, p. 193.

3. For adetailed analysis of the towers, see Yadin, Scroll of the War, pp. 187-90.

4. See above, the first note of §2.2.7, and Appendix A.

5. Cf. Yadin, Scroll of the War, p. 237.
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The same idea is found in the descriptions of the trumpets which
were to summon the army to the holy war. Num. 10.1-10 provides
OT precedent.! Each trumpet used by the sect is to bear a name
expressing faith in God, self-awareness, purpose or the like. In the
same way, the battle standards of 1QM 3.13—4.17, inspired by Num.
2.2-34,2 carry further battle slogans. These express the sect’s
understanding of the war in which it is to engage. For example, one
slogan indicates that the sect sees itself as going out in the name of
God, in a battle that will see God’s wrath come upon Belial and those
of his lot (1QM 4.1-2).

Somewhat similar in function are the curses of 1QM 13.1-6,
pronounced by the chief priest,? and the priests and Levites. They are
to execrate ‘Belial and all the spirits of his lot’ (1QM 13.1-2), saying,
‘And cursed be Belial for the plan of hatred, and accursed in his guilty
authority. Cursed be all spirits of his lot for their wicked plan. . .’
(1QM 13.4). These execrations further serve to heighten the sect’s
awareness of the true nature of the battle. Belial and his angels are
involved in the very essence of the conflict.

5.2. Angels and Humans Fight in the War

However, several statements indicate much more explicitly that the
sectaries thought that the battle was actually one in which both humans
and angels would fight simultaneously. According to 1QM 1, God has
an appointed time when the sons of darkness will be destroyed, and at
which

there shall engage in a great carnage the congregation of angels (") and
the assembly of men, the sons of light and the lot of darkness, fighting
each in communion (7°) through the might of God with the sound of a
great tumult and the war cry of angels (2"98) and men for a day of doom
(1QM 1.10-11).

The prayer of 1QM 12, to be used before the battle, indicates that
God’s army consists of ‘a multitude of holy ones’ and ‘hosts of angels’

1. So Carmignac, ‘La Regle’, p. 96 n. 1. Davies (War Scroll, p. 63) notes the
use of trumpets in 1 Maccabees, and especially 1 Macc. 4.13; 5.31-33. As in
Numbers, the trumpets are not named.

2. So Carmignac, ‘La Regle’, p. 97.

3. The text is damaged. The restoration is made virtually certain by the following
context, which mentions brother priests and Levites. Cf. 1QM 15.1.
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(@o5n Mrax) in heaven,! and ‘the elect ones of the holy nation’ on
earth (1QM 12.1). Both groups are to be mustered for the battle
(1QM 12.4-5). 1QM 12.6-8 has the angels actually involved with the
sectarian army:

the congregation of thy holy ones are amongst us for eternal
alliance. . . a host of angels (2">%50 #3%) are among those mustered
with us, the Mighty One of War is in our congregation, and the host of his
spirits is with our steps. . .

Here the writer not only asserts that angels will be with them, but he
also believes that God himself, the Mighty One of War, will be t0o.2
The thought is similar to that in 1QM 15.13-14, where God raises his
hand to act against the wicked spirits, and the angels (@*58) gird
themselves for battle. The participation of the angelic armies in this
eschatological battle belongs to the traditions of the holy war as it was
conceived in Israel.> But here the application is to the eschatological
conflict, not to a battle of more limited significance in the course of
Israel’s history.

5.3. The Ritual Purity of the Camp: 10M 7.3-7
The fact that the angels are mustered with the congregation of the
elect has its implications for the purity of the camp. 1QM 7.1-2 lays
down regulations concerning the ages of various types of soldiers and
this section is followed by a list of those disqualified from
participating in the war or entering the camp (1QM 7.3-6).

The section on the exclusion of certain individuals from the camps
(1QM 7.3-6) bears many similarities, both general and specific, to CD
15.15-17 (as restored using 4QD2) and 1QSa 2.3-7.4 In addition to the

general idea of the exclusion of certain persons, all three passages-

specifically mention people with impairment of sight and the ability
to walk normally. The Damascus Covenant and the Rule of the
Congregation both exclude those with bodily blemishes. Those under
age are excluded by the Damascus Covenant and the War Scroll,

1. For M3y as a military term, cf. above, §10.3.2.

2. Carmignac, ‘La Regle’, p. 112 n. 64 points to this title of God in Ps. 24.8.
The title is parallel to ‘the King of Glory’ in 1. 7, also from Ps. 24.8.

3. Miller, Divine Warrior, pp. 143-44,

4. See above, §9.3.4, and below, §13.7.2.
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though the latter also mentions the exclusion of women,! and the neces-
sity for the combatants to be volunteers and sexually pure. The list
appears to be a collation of items derived from various OT contexts.2

As with CD 15.15-17 and 1QSa 2.3-7, important OT background,
to judge from some of the bodily defects mentioned in 1QM 7.3-5, is
presumably Leviticus 21, which deals with the purity of the Aaronic
priests. They had to be holy (Lev. 21.6, 8) in view of their
relationship to God and their service for the people. The author of the
War Scroll gives the reason for the exclusions: the ‘holy angels are in
communion with their hosts’ (1QM 7.6).3

Yet there is a striking difference between Deuteronomy and the
War Scroll here. Deut. 23.14 says that nothing indecent must be seen
in the camp because Yahweh ‘walks in the midst of (their) camp’. The
author has adapted this passage to fit in with the prominent place
occupied by angels in the sect’s thought. This is consistent with what
we have already seen concerning the sect’s belief that the eschato-
logical war was one in which both humans and angels were to fight.

5.4. The War on Two Levels
It is clear that dualistic concepts are essential to an understanding of

1. TItis noteworthy that both IQM 7.3-6 and CD 15.15-17 refer to minors, and
that IQM 7.3-6 mentions women. The evidence concerning marriage and the Qumran
community is somewhat ambiguous. See Cross, Ancient Library, pp. 96-98.

2. Carmignac (‘La Régle’, p. 103) suggests as background Lev. 21.18;
Deut. 15.21; 20.5-8 (cf. 1 Macc. 3.56); Deut. 23.11; 2 Sam. 5.6-8. Josephus (War
2.8.9 §§147-149) mentions the burial of excrement (cf. Deut. 23.12-13), as well as
the use of a lonely place, while 1QM 7.6-7 prescribes a distance of 2000 cubits between
the camp and a latrine. See further Yadin, Scroll of the War, p. 291; idem, Hidden
Law, pp. 171-82; and idem, Temple Scroll, 1, pp. 294-304 on 11QTemple 46.13-16.

3. Davies (War Scroll, p. 42) says of the phrase ‘for holy angels are in
communion with their hosts’ (1QM 7.6): ‘Although conclusions have been drawn
from this about the belief in angelic warriors, the revision amounts to no more than
the removal of anthropomorphism and does not indicate any belief in angelic
assistance on the battlefield. . . * Carmignac (review of Davies, War Scroll, RevQ 9
[1978], p. 601) rightly objects to what amounts to the circular reasoning that does
not find angels in cols. 2-9, since angels are not to be found there! Carmignac says,
‘Et on ne trouve pas trace des anges dans un texte qui en parle! Avec de telles
méthodes, on peut tout “prouver”!’ 1QM 12.6-8 in fact mentions both God (the
Mighty One of War) and angels as being with the sectarian army, so, at least in that
passage, the angels are not merely replacing God himself.
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the nature of the eschatological war. Cosmic dualism is important in
that two camps of angelic beings are involved, with God also on the
side of Michael. There is spatial dualism too, in that there are
two worlds, the heavenly and the earthly. Our author does not actually
discuss the conflict between the angels directly, for his concern
is focused on the war on earth. But war between the angels is
presupposed by the exaltation of Michael among the angels,! by the
fact that God defeats Belial and his spirits,2 and by the involvement of
both people and angels in the battle (1QM 1.9-11). Although we do
not find a description like that of the confrontation between Michael
and the Prince of Persia, as described in Dan. 10.13, 20-21, or of the
heavenly war of Rev. 12.7-9, with Michael and his angels opposing
the dragon, the conceptual framework is nevertheless similar. 1QM
12.1-2 involves the same idea.

6. Additional Note: The Sources of the Dualism of 10M?3

The very obvious dualism of the framework of the War Scroll in
general, which is reflected in its angelology in particular, forces the
question of the sources of this dualism upon us, at least for brief
comment. Conflicting answers have been proposed on the basis of
differing interpretations of the evidence. Of interest for our study is
the question already raised in relation to the Two Spirits Discourse
(1QS 3.13-4.26), that of the extent, if any, of Iranian influence.
Clearly, the Qumran sect was essentially Jewish. Fundamental to its
life was the OT, as is evident from its study of the Torah, its use of
OT citations and allusions, its emphasis on the Covenant, and so on.
This means that the starting point for any analysis of its doctrines

should be the OT and the Jewish context. As has been noted, von der

Osten-Sacken has argued that the dualism of the War Scroll can be
understood to derive from ideas latent in the OT and he sees Dan.
11.40~12.1 as important background to 1QM 1, along with holy war
and day-of-Yahweh traditions.* Black has also emphasized the

1. 1QM 17.8-9.

2. 1QM 1.15; 14.14; 15.13-14; 17.5-6; 18.1-3. :

3. See also the discussion regarding the dualism in 1QS 3.13-4.26, the Two
Spirits Discourse, §8.2. The remarks in the present section are relevant to a
consideration of the sources of the dualism in that document also.

4. Gort und Belial, pp. 28-62.
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importance of Ezekiel 38 as background to the War Scroll.! It is not
the place here to investigate the evidence for such proposals, but the
idea in general appears to be correct, and various OT allusions have
been noted in the preceding pages. The OT background to the idea of
Belial as an evil angel is more problematic,? but even so, it is not
without OT antecedents, particularly the use of 5»53 in holy war
contexts (like Deut. 13.14-15 [Eng. 13.13-14]; Judg. 19.22) and
especially its occurrence in Nah. 2.1 (Eng. 1.15) and Ps. 18.5 (Eng.
18.4).3 In view of the evidence that he has gathered, von der Osten-
Sacken is confident that the dualism of 1QM 1 springs from the OT
and Jewish contexts.* It is only when he considers 1QS 3.13-4.14 that
he finds it necessary to postulate Iranian influence.’

By contrast, Collins is much more ready to find significant Iranian
influence in the War Scroll.® He sees the concept of holy war as
important in Daniel 10-12, and especially the mythology of ‘the old
Canaanite type myth of the conflict with the forces of chaos’? and the
idea of conflict among supernatural beings.® He acknowledges that
1QM 17.7 closely parallels Dan. 12.1-3 and Daniel 7, but then asserts
that ‘the War Scroll does not derive its basic structure from the
Canaanite chaos myth, but from the Persian dualism of light and
darkness’.’

While it is possible, and might even be probable, that there has been
direct, or perhaps indirect Iranian influence on the thought of the
author or authors of the War Scroll, considerable caution needs to be
exercised in view of the strong evidence for the existence in the OT of
the seeds of dualistic thought of the kind found at Qumran. As Barr,
writing of the relationships between the thought of the Qumran

Scrolls and Christian Origins, pp. 153-54.
See above, §8.3.1. On ‘Belial’ in 1QM, see above, §11.2.2.1.
Von der Osten-Sacken, Gorr und Belial, pp. 73-78.
Gott und Belial, p. 81.
Gott und Belial, p. 168.
‘Mythology’, pp. 596-612.
‘Mythology’, p. 601. '
The existence of holy war mythology in Daniel is denied by Davies, ‘Dualism
and Eschatology’, pp. 28-29, but see also the reply, J.J. Collins, ‘Dualism and
Eschatology in 1QM: A Reply to P.R. Davies', VT 29 (1979), pp. 212-16.
9. Collins, ‘Mythology’, pp. 603-604. His argument is evaluated in Davidson,
‘Angels at Qumran’, pp. 310-12.
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literature and Iranian religion has pointed out, it is invalid to think
that for the Qumran sect ‘the conceptions shared by the two could not
possibly have developed out of the earlier Old Testament religion. All
that is required’, in order to challenge such an idea, ‘is a hypothesis
that could account for the same facts on an inner-Jewish basis’.!

A further difficulty besetting the whole debate concerns the dating
of the sources of Iranian religion. The Avesta, or Zoroastrian
scripture, consists of various writings collated in the Sasanian period
(third to seventh centuries AD) or later. Some of this material
probably goes back to Zoroaster himself (sixth century BC).2 The
Pahlavi literature in the form in which it is now known to scholars
derives from the ninth century AD but again apparently contains
material which is much older.> The problem of the sources is such
that Collins can call it a ‘notorious difficulty’.*

In the light of the problems associated with both fact and
methodology, the whole question of possible Iranian influence on the
theology of the Qumran sect must be left open. The weight of
evidence does seem to lie with the essentially Jewish roots of the
Qumran beliefs, but this is not to exclude the possibility of influence
from Zoroastrian religion. However, it is inaccurate to assume large-
scale absorption and adoption of Iranian ideas.’ It should be concluded
that at least the predominant roots of the dualism and the angelology
of the War Scroll lie in the author’s Jewish heritage.

1. J. Barr, ‘The Question of Religious Influence: The Case of Zoroastrianism,
Judaism and Christianity’, JAAR 53 (1985), p. 205.

2. Cf. S. Shaked, ‘Qumran and Iran: Further Considerations’, /OS 2 (1972),
p. 443; Collins, Apocalyptic Imagination, p. 23.

3. Collins, Apocalyptic Imagination, p. 23; A. Hultgard, ‘Forms and Origins of
Iranian Apocalypticism’, in Hellholm (ed.), Apocalypticism in the Mediterranean
World and the Near East, pp. 388, 406.

4. Apocalyptic Imagination, p. 23.

5. Cf. Barr, ‘Religious Influence’, p. 230.

Chapter 12

THE SONGS OF THE SABBATH SACRIFICE
OR THE ANGELIC LITURGY

1. Introduction

1.1. The Manuscripts

Fragmentary materials of ten copies of the Sabbath Shirot or Angelic
Liturgy from Qumran Cave 4 (designated 4Q400-407), Masada
(MasShirShab) and Cave 11 (1 1QShirShabb) have been published by
Newsom.! Palaeographic study identifies 4Q400 as the oldest, dated to
the late Hasmonaean period, c. 75-50 BC. The most recent copies are
from Cave 11 (c. AD 20-50) and Masada (c. AD 50).2 Various lines of
evidence converge to make ‘it most likely that the Sabbath Shirot were
produced by the Qumran Community’.3 Their sectarian origin will
be assumed.

1.2. Form and Function

The whole cycle of the Sabbath Shirot apparently consisted of 13
separate songs, each assigned in its exordium to a particular Sabbath.
All dates preserved belong to the first thirteen Sabbaths of the 364-day
calendar.* The seventh song begins typically:

1. C. Newsom, The Songs of Sabbath Sacrifice: A Critical Edition (HSS, 27;
Atlanta, GA: Scholars Press, 1985).

2. Newsom, Sabbath Sacrifice, pp. 86, 126, 147, 158, 186, 249, 258, 355,
359, 363.

3. Newsom, Sabbath Sacrifice, p. 61. So also J. Strugnell, ‘The Angelic Liturgy
at Qumran—4Q Serek Sirot ‘Olat Has8abbat’, in Congress Volume, Oxford 1959
(VTSup, 7; Leiden: Brill, 1960), p. 318. Strugnell’s paper included what were
designated 4QS1 39 16-26 (= 4Q403 1 i 16-26) and 4QS1 40 24 2-9 (=4Q405 20-21-
22 7-14).

4. Newsom, Sabbath Sacrifice, p. 5.
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By the instructor (3">wnY). Song of the sacrifice of the seventh Sabbath
on the sixteenth of the month. Praise the God of the lofty heights, O you
lofty ones among all the elim of knowledge (Pv7 *or) (4Q403 1 i 30-31).

Throughout the Sabbath Shirot the setting is heaven and the beings
who are exhorted to praise God are angels. They are referred to by
numerous designations, many of which are well known from else-
where in the Qumran literature. Other terminology from its contexts
can also be recognized as designating angels. Thus D'k is a regular
angelic designation at Qumran.! On the other hand, ‘lofty ones’ renders
o', which, by virtue of its parallelism with another clearly angelic
designation in the next line, ‘the holy ones of God’ (o*mb 'lm"q:),2 is
probably also referring to angels.® Similarly in 4Q400 1 i 3-5, ‘holy
ones’, ‘priests’ (0M>), ‘Ministers of the Presence’ (215 *nnwn) and
‘spiritual creatures’ (M7 *wyn)* are all apparently terms for angels.
This argument could be repeated time and again, and despite various
uncertainties of interpretation, it is clear that an extensive angelo-
logical vocabulary is utilized.

The Sabbath Shirot mention the Sabbath sacrifice, but which
sacrifice is meant? Since the Qumran community had separated itself
from the official worship in Jerusalem,’ it is possible it had its own
substitute liturgy, though one presumably without actual offerings, for
such practice would have been a flagrant violation of Deut. 12.5-14,
which prohibits the multiplication of sanctuaries.® Or perhaps the
sacrifice was that of the heavenly cultus, though Newsom thinks this
unlikely.” Indeed, apart from the headings of the type quoted, the
content does not really support the idea that the Sabbath Shirot’s func-
tion was primarily to do with an actual Sabbath sacrifice at all, though

they might well have been recited at the time of the Sabbath offering.? .

1. See above, §10.6.

2. On ‘holy ones’, see above, §§2.1.1; 8.3.2. Newsom (Sabbath Sacrifice,
p. 214) notes that the phrase in 4Q403 1 i 31 could mean ‘holy ones of God’ or
‘holiest of the godlike ones’, but in either case is ‘clearly an angelic title’.

3. Newsom, Sabbath Sacrifice, p. 214.

4. This ambiguous phrase, included in Appendix D, could be referring to spiritual
matters. Cf. Newsom, Sabbath Sacrifice, p. 99.

5. On the sect’s relationship with official Judaism, see above, §9.2.

6. Carmignac, ‘Chants’, p. 312.

7. Newsom, Sabbath Sacrifice, p. 18.

8. Newsom, Sabbath Sacrifice, pp. 18-20. Perhaps no literal sacrifice was
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A more satisfactory suggestion is that the Sabbath Shirot enabled the
worshipping community to experience the validation of its claim to be
a holy temple with a legitimate priesthood, whose service was parallel
to that of the heavenly angels with whom they were closely
associated.! The idea of human and angelic priesthoods which praise
God is seen in 4Q400 2 1-7, although it does not explicitly designate
the angels as a priesthood.? The sectaries are to praise God, even
though their praise is feeble compared to that of their angelic
counterparts.

[ ... 1to praise your glory wondrously with the elim of knowledge and
the praiseworthiness of your royal power together with the holiest of the
h[oly ones.]. . . how shall we be considered [among] them? And how
shall our priesthood (be considered) in their habitations?. . . [What] is
the offering of our mortal tongue (compared) with the knowledge of the
el[im?. . . ] (4Q4002 1, 6-7).

Thus, as the Qumran worshippers praised God together with the
angels, they would have been reassured in their belief that they were
the legitimate and holy priesthood, the true py1% "3, to use the phrase
from CD 3.21-4.4. This would have been despite the contradictory
evidence of their exclusion from the Jerusalem temple.’

2. The Heavenly Temple

The Sabbath Shirot conceive of heaven as a temple in which the angels
worship. Various terms are used to refer to heaven, including ‘temple
(52'11, 4Q400 1 i 13),* ‘debir’ (1727, 4Q403 1 ii 13), ‘tabernacle’

involved, but rather a ‘sacrifice of praise’ (cf. Heb. 13.15; Rev. 5.8). The Jewish
Christians of the first decades of the Christian church were also isolated from the
Jerusalem cultus. Note, however, that the angels are said in 11QShirShabb 8-7 2-3
to offer sacrifices and drink offerings. Thus, at least by analogy with the earthly
system, the angels were thought to offer sacrifices, even though no particular
sacrifice as practised in Judaism might have been in the author’s mind.

1. Newsom, Sabbath Sacrifice, pp. 71-72. See also, C. Newsom, ‘Merkabah
Exegesis in the Qumran Sabbath Shirot’, JJS 38 (1987), p. 13.

2. For the angelic priesthood, see, e.g., 4Q400 11i 8, 17, 19, 20; 4Q400 1 ii 19;
etc. See also the concordance in Newsom, Sabbath Sacrifice, p. 418.

3. Cf. Newsom, Sabbath Sacrifice, p. 72.

4. Usually only one or two references will be cited as examples in this chapter. For
a complete listing, see the concordance in Newsom, Sabbath Sacrifice, pp. 389-466.
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(jown, 4Q403 1 ii 10), ‘sanctuary’ (27pn, 4Q405 23 ii 11) and ‘holy
place’ (mp, 4Q400 1 i 14), and terminology to designate certain
architectural features and furnishings.! The divine chariot-throne
(72>7n) is also important in the Sabbath Shirot and is described in
some detail in the twelfth song (4Q405 20-21-22 7-14). The throne
bears the divine Glory. The Sabbath Shirot appear to know of more
than one chariot-throne, as in 4Q403 1 ii 14-15 and 4Q405 20 ii-21.2

Heaven is apparently thought to be divided into seven holy areas.? If
Newsom’s restoration of 4Q405 7 7 is correct, the seven areas
correspend to the debirim of the heavenly temple. Newsom observes
that ‘it is extremely difficult to supply parallels for the notion of seven
heavenly sanctuaries’.’ The Sabbath Shirot do not describe the actual
spatial arrangement of the seven sanctuaries, in contrast to a passage
like 3 En. 1.1-2.%

3. The Angelic Priesthood

3.1. Introduction

Various passages refer to angels as priests. For example, they are
‘priests of the inner sanctum’ (37 3m>; 4Q400 1 i 17, 19). It is not
clear how many priestly divisions there are, but it is likely there are
seven. 4Q403 1 ii 22 reads;

[...]5 w1 1o nyawd 8% vpea vaw [ma] m>

seven priest[hoods] in the wondrous sanctuary for the seven holy
councils [. . . ]

There is, in fact, no undamaged reference that makes it certain that

there were seven priesthoods,” but ‘the references to seven holy

On the plurals as in 4Q400 1 i 13, 990 *9>*1, see Newsom, Sabbath Sacrifice, p. 49.

1. See Newsom, Sabbath Sacrifice, pp. 42-43.

2. Newsom, Sabbath Sacrifice, p. 45, though it is possible that we may have a
case of plurals of majesty (Sabbath Sacrifice, p. 49).

3. Newsom, Sabbath Sacrifice, pp. 31, 43, 49. See 4Q400 1 ii 10; 4Q403 1 ii
11, 21, 27.

4. Sabbath Sacrifice, p. 272.

5. Sabbath Sacrifice, p. 50.

6. Newsom, Sabbath Sacrifice, p. 51.

7. Newsom, Sabbath Sacrifice, p. 31. In addition to 4Q403 1 ii 22, cf. 4Q4057 7
and 4Q405 8-9 4-5.

B B B B B B B B T B B B B By B B B B B B By B B B B o B B B B BB By 0 B B B B B B B B B

12. The Songs of the Sabbath Sacrifice 239

councils leaves (sic) little doubt that there are seven separate divisions
among the angelic priests’.! If this is correct, the seven priesthoods
would presumably correspond to the seven holy places in the heavenly
temple.

Whether all of the angels are understood to belong to the priesthood
is also unclear. There are a few references to groups of angels that do
not seem to function as priests. For example, 4Q400 2 2 is apparently
speaking of only some angels, ‘the elim of knowledge’ (4Q400 2 1),
when it says ‘they are honoured among all the camps of godlike beings
(@m>& "nn)’.2 Some of the angels probably have military functions,
as is suggested by the terms o po (‘mustered troops’ or ‘ranks’?)
and o5, (‘divisions’),? as well as by the description of the eschato-
logical war in 4Q402 4 7-11.

3.2. Priestly Functions of the Angels

Various priestly functions are fulfilled by the angelic priests. Several
of these are found in what Newsom has proposed as a reconstruction
of the first Sabbath Song.® Priestly angels in this song seem to
correspond to Angels of the Presence in other Jewish texts, including
the Qumran literature,’ though the actual phrase 0B *>8%n is absent
from the Sabbath Shirot. However the equivalents, 018 *nwn
(‘Ministers of the Presence’,4Q4001i4) and . . . Jomp 750 "1 *nawn
(‘Ministers of the Presence of the king of. . . ’, 4Q400 1 i 8)® occur
in the first song. The angels are also ‘priests of the inner sanctum’
(4Q400 1 i 8, 17, 19).° In 4Q400 1 i 19, the phrase 3mp "m> is
probably in apposition to Dwyp *wr1p. Newsom translates by ‘priests
of the inner sanctum, holiest of the holy ones’, suggesting that these
angels represent a special class among the angels as a whole. She also
notes the apparent apposition in line 8, such that the priests of the

1. Newsom, Sabbath Sacrifice, p. 31.
2. See Newsom, Sabbath Sacrifice, p. 113. On ook as an angelic designation
in the Sabbath Shirot, see below, §12.7.2.
Cf. Strugnell, ‘Angelic Liturgy’, p. 337.
4Q405 20-21-22 14.
See also below, §12.6.
Sabbath Sacrifice, p. 7.
See above, §10.4.2, and below, §13.8.2.
My translation.
On the translation of 37, see Newsom, Sabbath Sacrifice, p. 98.
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light [... ]’ We have already noted that 1QH 18.23-24, which has
angels teaching human beings,! raises the question of the relationship
of angelic revelation to the Qumran concept of revelation through the
Teacher of Righteousness and the pesharim. Here in the Sabbath
Shirot the situation appears to be simply one in which the heavenly
cult is modelled on the earthly one, so that the angelic priests by
analogy teach in heaven, just as the priests of the sectarian community
teach on earth.? Probably also by analogy, the angelic priests are said
to offer sacrifices @wvip 'nad) and their offerings produce an odour,
as do their drink offerings.3

A further priestly function of the seven leading angels or chief
princes* is prominent in 4Q403 1 i 10-29, part of the sixth Sabbath
Song.5 In addition, 4Q405 13 corresponds to 4Q403 1 i 17-23, the
main difference being that deputy princes (Mn *N'©) appear to be
involved instead of chief princes.® In 4Q403 1 i 10-29, each of the
chief princes in turn is said to pronounce a threefold blessing on recipi-
ents who are variously designated. The passage is highly formulaic,
with each series of blessings arranged in the following way, with only
minor variations in certain places.’

1 The nth among the chief princes (seven in all)

2 will bless

3 in the name of (some attribute or work of God or angels)
4  all those who. . . (e.g. display some attribute)

5  with seven words of. . . (majesty, wonder, etc.)

6  to bring some good (to those blessed by the angel).

Elements 4 and 5 are in fact repeated three times in each stanza, in the
pattern 4, 5; 4',5';4”,5”. The priestly act of blessing by the chief princes
can be compared in a general way to Aaron’s blessing (Num. 6.22-27).%

1. See above, §10.7.

2. 1QS 6.3-8; CD 13.2-7; cf. the role of the high priest in the eschatological war,
1QM 10-12.

3. 11QShirShabb 8-7 2-3. On the terminology, which is rare in contemporary
Jewish literature, see Newsom, Sabbath Sacrifice, pp. 372-73.

4. On ‘chief princes’ (gv W), see below, §12.7.2.

5. Newsom, Sabbath Sacrifice, p.9.

6. So Newsom, Sabbath Sacrifice, p. 277. See 4Q405 13 7.

7. Cf. Newsom, Sabbath Sacrifice, pp. 195-97.

8. Cf. Gaster, Scriptures, p. 286. Newsom (Sabbath Sacrifice, p- 197) does not
find the parallels to be particularly close.

12. The Songs of the Sabbath Sacrifice 243

Similarly, the Levitical priests bless in God’s name (Deut. 10.8; 21.5).

3.3. Who is Blessed in 4Q403 1 i 10-29?

The question of who is actually blessed by the angels is important
for the collation of the angelic designations in the Sabbath Shirot.
Strugnell suggested that those blessed are sometimes people and some-
times angels, with some cases unclear.!

In the following analysis, only those designations whose readings
are certain or almost certain, either from 4Q403 1 i itself or by
confirmation from overlapping fragments, are considered, and vari-
ous parallels are listed.2 Those who are blessed are:

1. *All their councils’ (11; 1QS 2.25; CD 14.10).
2. ‘Those who have knowledge of eternal things’ (11; Lev.
16.34; Ps. 139.24; 1QS 2.3).
3. ‘Those who are eternally pure’ (13; Ezra 6.20; cf. Prov.
15.26; 1QS 6.22, 25; 1QH 3.20-21; cf. 1 En. 10.16; 93.5).
4. ‘All who walk in uprightness’ (17; Ps. 15.2; Prov. 14.2; 19.1;
CD 1.20).
5. ‘Those who establish majesty’ (17; Ps. 8.2 [Eng. 8.1]; cf. 1QS
10.23; 1QH 11.4-7).
6. ‘All who know the mysteries of the pure [...]’ (19; 1QS
4.6; 1QH 4.27-29; 7.26-27; 12.13, 20).
7. ‘All who are eager for his good favour’® (20; Ps. 40.8-9
[Eng. 40.7-8]; 1QH 5.21-22, cf. Isa. 16.6).
8. ‘All who confess his majesty’ (20; Ps. 29.1-2; cf. 1QH 2.31;
3.19, 37; 1QM 10.8-9).
9. ‘All those with powerful insight’ (21; Ps. 111.10; Prov.
16.22; cf. Prov. 1.7; Wis. 10.12).
10. - “All those whose way is perfect’ (22; Ps. 119.1; Prov. 11.20;
1QS 4.22; 1QM 14.7; 1QH 1.36; 1Qsa 1.28).
11.  “All who wait for him’ (23; Isa. 40.30-31; Dan. 12.12).

1. ‘Angelic Liturgy’, p. 331. Carmignac (‘Chants’, p. 311) takes them all to be
the members of the Qumran community.

2. In all cases, Newsom, Sabbath Sacrifice, pp. 188-206 should be consulted.
Line numbers from 4Q403 1 1 are given first, followed by parallels, both linguistic
and thematic, from the OT, the Apocrypha and the Qumran literature.

3. Or, “eager for righteousness’ (Newsom, Sabbath Sacrifice, p. 202).
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12. “All the holy ones who establish knowledge’! (24; Ps. 34.10
(Eng. 34.9]; 1QS 9.12-16; 11.3-5).

13. ‘All who exalt his statutes’ (24-25; Ps. 19.8-12 [Eng. 19.
7-11]; CD 14.6-8; 15.2-16.5).

14. “All who are appointed for righteousness, who praise his
glorious kingdom’? (25; Ps. 145.5, 12; 1QS 3.15-20).

15.  ‘Those appointed for righteousness’ (27; 1QS 3.15-20).

From this survey, it becomes clear that the recipients of the
blessings of the chief princes could conceivably be the members of the
Qumran community or angelic worshippers in heaven.? If 4Q403
1 i 18 were not damaged the issue would have been decided one way
or the other, had the word o'>k been preserved, for this is regularly
used for angels at Qumran.* Both NewsomS and Strugnell® have
conjecturally supplied the word, but only the aleph is certain.” Our
conclusion is thus that either people or angels could have been
understood to be the recipients of the blessing of the angelic priests.®
Indeed, both may have been in view. The ambiguity here may, in fact,
belong to the genius of the Sabbath Shirot in the life of the Qumran
community. While the distinction between humans and angels is
always maintained in the Qumran literature,’ the idea of close asso-
ciation between the sect members and the angels is a very important
one. If the function of the Sabbath Shirot was to enhance worship and
give assurance to the community of the validity of its own priesthood,
then a sense of sharing in the blessing given by the chief princes of
heaven would have assisted significantly in realizing this aim.

1. But see Newsom, Sabbath Sacrifice, pp. 203-204 for an alternative
translation,

2. The first clause here is conjectural. See Newsom, Sabbath Sacrifice, p. 189.

3. Cf. Newsom, Sabbath Sacrifice, p. 196. Newsom thinks that those blessed are
angels, because of the predominantly angelological focus of the Sabbath Shirot.

4. See above, §10.6. Cf. Newsom, Sabbath Sacrifice, p. 196.

5. Newsom, Sabbath Sacrifice, p. 188,

6. ‘Angelic Liturgy’, p. 322.

7. Cf. Carmignac, ‘Chants’, p.315n. 12.

8. These designations have been listed in Appendix D as terms referring to
angels.

9. See above, §8.2.2.6 and the fifth to last note of that section.
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4. Angelic Praise in the Sabbath Shirot

The Sabbath Shirot are consistently concerned with the praise of God
by the angelic worshippers. Each of the thirteen Sabbath songs
apparently has a similar exordium, including an exhortation to certain
angels to praise God.! In the case of the seventh song’s exordium
quoted above, the exhortation to praise is not addressed to all of the
angels but to the ‘lofty ones among all the elim of knowledge’ (4Q403
1 i 30-31).2 Similarly, the first song’s exhortation to praise is
addressed to the ‘godlike ones among all the holiest of the holy ones’
(@wvp "ovip 513 *mbR).? The chiefs of the realm of the holy ones are
also the chiefs of praise-offering, according to 4Q405 23 ii 11-12.

Numerous passages speak of this angelic praise. For example, the
angels exalt God’s glory (4Q400 1 ii 13) and ‘declare his royal
splendor according to their knowledge’ (4Q400 2 3). The sectarian
community praises God in association with the angels (4Q400 2 1-8),
even though their praise is impoverished by comparison (4Q400 2 6-
7). 4Q403 1.1.1-9 mentions praise offered by the seven chief angelic
princes, while 4Q405 20-21-22 6-14* deals with the divine chariot-
throne and the praise of the cherubim.

5. God is Superior to Angels

The angelic praise of God, which is a dominant motif in the Sabbath
Shirot, implies the exalted status of God over the angels. He is the one
through whom all things have come into being (4Q402 4 12 =
MasShirShabb i 2), including all the everlasting spirits (4Q403 1 i 35).
He is ‘the king of the heavenly beings’ (4Q402 3 ii 12; msn 7on) and
‘the God of the angels’ (11QShirShabb 5-6 5-6; o*sr *M5R). There is

1. See above, §12.1.2, for 4Q403 1 i 30, the beginning of the seventh song.

2. See the discussion of the translation in Newsom, Sabbath Sacrifice, p. 214.

3. 4Q4001i2. Ono'mn used as an angelic designation, see below, §12.7.2.

4. 4Q403 1 ii 15 also mentions the chariot-throne. On the possible relationships
between the Sabbath Shirot and the later Merkabah speculations, see L.H. Schiffman,
‘Merkabah Speculation at Qumran: The 4Q Serekh Shirot ‘Olat ha-Shabbar’, in
Moystics, Philosophers, and Politicians (ed. J. Reinharz and D. Swetschinksi;
Durham, NC: Duke University Press, 1982). Newsom (‘Merkabah Exegesis’,
P. 16) considers that 4Q405 20-21-22 6-14 is ‘a self-conscious exegesis of Ezekiel’.
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no suggestion in the Sabbath Shirot that there is any angel who could
be thought to equal God.

6. Angels and the Eschatological War

The terms &) and i~ are applied to angels in the Sabbath Shirot.
They have their political and military associations in the OT,! and &0
is used in this way in the War Scroll.? Yet these terms in the Sabbath
Shirot are applied to angels who do not have military but priestly
roles.® For example, in the sixth Sabbath Song ‘The sixth among the
chief princes will bless in the name of. . . and he will bless all who
wait for him. . .’ (4Q403 1i 21-22).¢

Similarly, other terms commonly used in military contexts in the
OT are used of angels in the Sabbath Shirot. For example, 4Q405
20-21-22 6-14 describes the praise of the divine chariot-throne.
Line 14 concludes the section: ‘from between all their divisions
([e]n5x7). . . all their mustered troops (BT Tpd) rejoice, each o[n)e in
[his] stat[ion] (["]mon)’. Tt is difficult to tell whether these terms imply
actual military organization and function, or whether they are used
only by analogy for priestly angels organized in the heavenly temple.’

There is, however, one passage in the Sabbath Shirot in which
angels are clearly involved in war. The text of 4Q402 4, from the
fifth song,® is unfortunately severely damaged, so that little can be
deduced concerning either the war envisaged or the combatants
themselves. 4Q402 4 7 has o'm5% Moandn. As will be discussed in a
moment, the meaning of o*15% in the Sabbath Shirot is often, as
Newsom renders it, ‘godlike beings’ or ‘angels’, rather than ‘God’. In

1. For ww), see Num. 2.3, 5, 7, 10; 7.2, 10; 34.18, 22; etc. Cf. J. van der Ploeg,
‘Les chefs du peuple d’Israél et leurs titres’, RB 57 (1950), pp. 47-61. For o'on~,
see Num. 7.2; 10.4; 13.3; 17.18 (Eng. 17.3); etc. For or and ®'D) in apposition,
see Num. 7.2; 10.4; 36.1 (cf. Newsom, Sabbath Sacrifice, p. 32).

2. 1QM 3.3, 15, 16; 4.1; 5.1.

3. Contrast Newsom, Sabbath Shirot (p. 33) who thinks that both military and
political roles may be included in these titles.

4. For other examples, see Appendix D. It is probably indicative of the Sabbath
Shirot’s emphasis on the angels as priests that Mi3X, a common biblical term for
‘armies’, is absent (as noted by Newsom, Sabbath Sacrifice, p. 320).

5. Newsom, Sabbath Sacrifice, pp. 320-21.

6. Newsom, Sabbath Sacrifice, pp. 8, 157.

I
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this particular line it is ambiguous, but line 9 employs the plural v
with o' as its subject, implying that it is not referring to God,! but
angels. Line 9 reads: ‘(. . . ] the heavenly beings run to [his] muster,
and there is the sound of tumult [...]".2 Line 10 preserves the
phrase, ‘the heavenly beings (@'nm%R) in the war of heaven
(o'pno nonna)’.® While there is no precise parallel to the phrase ‘the
war of heaven’,* the reference in 4Q402 4 7-10 will presumably be to
the angelic participation in the eschatological war known from the
War Scroll’ and 1QH 3.34-36. It is not clear, however, whether our
passage envisages a battle in which angels fight in heaven or on earth,
though line 10 may favour the former idea. Nor is it clear whether
angels fight against other angels or human beings, or both. 4Q402 1 4
may also refer to a military setting. Angels are called nv o2 here,
while voB occurs in the next line, which unfortunately is incomplete.

7. Angelological Terminology of the Sabbath Shirot

1.1. General Description

Appendix D tabulates the many designations of angels in the Sabbath
Shirot. The wide range of terms and the numerous combinations of
epithets are unique in the Qumran literature. Many designations are
peculiar, or almost so, to the Sabbath Shirot, though the Hodayot and
the Canticles of the Instructor show similar tendencies. Several terms
of importance are well known from elsewhere in the Qumran
literature. These include *>r, @*>8%n, w1 p, &' (in the construct)
mmA, and 0 121.% The term B'5k%n is not frequent in the Sabbath
Shirot, occurring only twelve times.” The probable reason is that our

1. However, note that the meaning ‘God’ appears more likely than ‘godlike
beings’ in the phrase o">® "R in 4Q402 4 8.

2. ‘Muster’ renders "] 1pb of which only the b and the p are certain. Newsom,
(Sabbath Sacrifice, pp. 155, 158-59) favours her transcription on contextual
grounds, and suggests that reference to a military muster would fit the context better
than reference to a visitation.

3. For mpnw, ‘clouds’, ‘sky’ in the OT, see, e.g., Deut. 33.26; Job 38.18;
Isa. 45.8; Jer. 51.9, etc. Cf. BDB, p. 1007.

4. Newsom, Sabbath Sacrifice, p. 159.

5. E.g. 1QM 1.9-11; 17.6-8.

6. See above, §§2.1.1; 8.2.2.6; 8.3.1; 10.4.4.1; 10.6.

7. Based on the concordance in Newsom, Sabbath Sacrifice, p. 424.
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252 Angels at Qumran

The epithet ‘everlasting’ (both 9» and £%W) is linked to the epithets
‘holy ones’ (4Q400 1 i 3), ‘elim’ (4Q405 19 3) and ‘blessed ones’
(4Q403 1 i 29). Moreover, the angels are ‘those who have knowledge
of eternal things’ (4Q403 1 i 11) and those who ‘rejoice in knowledge
forever’ or else who ‘rejoice forever’ (4Q403 1 i 37).! They are also
everlasting spirits (4Q403 1 i 35). The angels are everlasting only in a
derived sense, for MasShirShabb 1 2-4 is quite explicit in stating that
all things have come into existence through God. There is no idea in
our author’s mind that the angels can rival God. 4Q403 1 i 35 may be
designating angels as creatures.?

The knowledge of the angels is frequently emphasized. As those
who draw near to the God whose knowledge is so exalted
(MasShirShabb i 2-5), they possess knowledge and understanding.
Hence they are called ‘elim of knowledge’ (4Q400 2 1), ‘angels of
knowledge’ (11QShirShabb 2-1-9 5), ‘godlike beings who draw near
to knowledge’ (4Q400 1 i 6),® ‘spirits of knowledge and under-
standing’ (4Q405 17 3) and the like. They are also ‘those who cause
knowledge to shine among all the elim of light’ (4Q403 1 ii 35).4

Various epithets indicate the exalted status of the angels, no doubt in
relation to the human worshippers in the community,’ though the
angels are not to be compared with the God whom they serve and
praise as priests. They are, however, ‘everlastingly blessed ones’
(4Q403 1 i 29), and an elite group appears to be honoured among the
o'm5& and reverenced ('3, 0™7321) among humans (4Q400 2 2).
They are ‘wondrous spirits’ (4Q403 1 ii 10), ‘spirits of honour and
majesty’ (4Q405 24 2), ‘wondrously arrayed for service’, (4Q405

one reference will be cited here. In some cases, others can be obtained from
Appendix D, but for full listings, see the concordance in Newsom, Sabbath
Sacrifice, pp. 389-466. Unless some special purpose can be served by giving the
Hebrew, this will not be done. In the light of the discussion of those who are blessed
in 4Q403 1 i 10-29 (see above, §12.3.3), terms from that section will be included
here and in Appendix D. '

1. See Newsom, Sabbath Sacrifice, pp. 210-11.

2. See Newsom, Sabbath Sacrifice, p. 218. Newsom sees an angelic designation
here in the term von. The everlasting spirits come into being at the utterance of God
(4Q403 11 35).

3. See the note on this reference in Newsom, Sabbath Sacrifice, pp. 99-100.

4. See above, §12.3.2.

5. Cf. 4Q4002 6-7.

12. The Songs of the Sabbath Sacrifice 253

23 ii 10), ‘terrible in strength’ (11QShirShabb 5-6 3) and viewed by
the author as ‘lofty ones’ (4Q403 1 i 30). Various terms recognize the
splendour of their office in the heavenly temple. For example, they
are ‘angels of the king’ (4Q403 1 ii 23), ‘angels of glory’ (4Q405
17 4) and ‘holy ones of the inner sanctum’ (4Q401 16 3). Service in
the inner sanctum is also connected with other designations such as
‘priests’ (4Q400 1 i 8) and ‘spirits’ (4Q405 14-15 i 4).

8. A Single Leading Angel?

As already noted, the Sabbath Shirot think of a hierarchy among the
angels. There are chief princes, deputies! and an angelic priesthood or
priesthoods. But does the author also conceive of a single high priest
over all the other angels? Newsom has pointed out that 80 occurs in
the singular in 4Q401 23 1, as does = in 4Q403 1 ii 23, while
4Q403 1 ii 24 has 2 1mon vn[.2 However, in the case of 4Q401
23 1, the text preceding N'@) is missing, as is almost all of the word
following it, so it is clearly impossible to derive evidence for the idea
of one superior prince from this context, even though the singular ‘is
otherwise unattested in the Shirot’.> Similarly, the text preceding “wn
in 4Q403 1 ii 23 and IMp m>on oM in 4Q403 1 ii 24 is missing. So
even though the singulars are exceptional in the Sabbath Shirot, it
becomes rather speculative to base an argument on them.
Newsom also states:

It appears highly likely, however, that a reference to Melchizedek was
originally contained in 4Q401 11 3 (& nJawa jm> p¥ ['>%n). A second
possible reference to Melchizedek occurs in 4Q401 22 3 P nn).?

This could be correct, but in view of the condition of the texts it
appears to be an overstatement to consider the matter ‘highly likely’.
Regarding the kaph in the phrase 4Q401 22 3, Newsom herself says
that ‘the first trace is ambiguous and could be kap, nun or daler’.’
Whether or not there is a single leading angel in the Sabbath Shirot

See above, §12.3.2.

Sabbath Sacrifice, p. 37.

Newsom, Sabbath Sacrifice, p. 144,

Sabbath Sacrifice, p. 37. Cf. pp. 134, 143-44.
Sabbath Sacrifice, p. 143.
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254 Angels at Qumran

cannot be settled with our present evidence. If the name ‘Melchizedek’

does belong in the text it will be the only proper name in the Sabbath
Shirot as we have them. )

Chapter 13

SMALLER DOCUMENTS

1. The Midrash on Melchizedek: 71QMelch

1 1.1. Introduction
Although the recovered text of 11QMelch consists of only 26 lines
plus a few letters, it has created considerable interest because of its
subject matter, both in relation to NT! and Qumran studies. For the
| latter it reveals belief about Melchizedek as an angel, and represents a
tradition independent of the OT references to Melchizedek in Genesis
14 and Psalm 110.? Palaeographic study indicates that 11QMelch is
probably to be dated to mid-first century BC or a little later.3 Given this
date, the fact that 11QMelch is unknown from any other source, and
the consistency of its views with those of texts universally recognized
as sectarian, 11QMelch will be treated here as a sectarian document.
Like the Florilegium from Cave 4, 11QMelch consists of isolated
OT texts linked with theological intention. It consists of sectarian
| interpretation of Lev. 25.9, 10, 12, 13, 15, Deut. 15.2, Pss. 7.8-9
(Eng. 7.7-8), 82.1-2, Isa. 49.8, 52.7, 61.1-3 and Dan. 9.25. However,
the OT texts which actually mention Melchizedek, Genesis 14 and
Psalm 110, are not referred to directly.*

1. See, e.g., I.A. Fitzmyer, ‘“Now this Melchizedek. . . ” °, CBQ 25 (1963),
pp. 305-21.

2. See the survey of Melchizedek traditions in M. Delcor, ‘Melchizedek from
Genesis to the Qumran Texts and the Epistle to the Hebrews’, JSJ 2 (1971),
pp- 115-35.

3. A.S. van der Woude (‘Melchisedek als himmlische Erlosergestalt in den
neugefundenen eschatologischen Midraschim aus Qumran Héhle XI', OTS 14
[1965], p. 357) favours a date in the first half of the first century AD. Milik (‘Milki-
sedeq’, p. 97) suggests a date as early as 75-50 BC and Kobelski (Melchizedek,
p- 3 n. 4) proposes 50-25 BC.

) 4. Kobelski (Melchizedek, pp. 53-55) does find certain similarities to Ps. 110.
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264 Angels at Qumran

character’.! However, this rests on the supposition that Melchizedek is
a priest in our author’s thought, The only hint that he might be is in
the damaged section, 11QMelch 2.6-7, and on this matter the evidence
is inconclusive.? An alternative motivation for the use of the name
‘Melchizedek’ in our text could have been a connection between the
theme of judgment and the establishment of the righteous rule of God®
on the one hand, and popular etymology, which took the name
Melchizedek to mean ‘righteous king’,* on the other.

1.6. Belial in 11QMelch

The judgment of God which Melchizedek executes is against Belial
and the spirits of his lot (11QMelch 2.12). They have apparently
molested the people of Melchizedek’s lot (11QMelch 2.13). As
elsewhere in the Qumran literature, the angel Belial is leader of the
evil angelic forces. ‘Belial’ occurs in 11QMelch 2.22, 26, 3.7 and 4 3.
Unfortunately, none of these passages is well preserved,’ thus making
it impossible to draw firm conclusions. Nevertheless, it is probably
reasonable to assume that no beliefs concerning Belial and his spirits
were expressed in 11QMelch that have not been encountered
elsewhere in the Qumran literature.

2. The Testament of Amram: 4Q ‘Amram

2.1. Introduction
Cave 4 yielded five fragmentary copies of an Aramaic composition
designated by the sigla 4Q‘Amrama—¢. Similar in genre to the
Testaments of the Twelve Patriarchs,® 4Q‘Amram consists of visions
supposedly seen by Moses’ father Amram, and recounted to his
sons on the day of his death. Of particular interest is the fact that
Amram sees two angels disputing about his future.

Milik proposed a date in the second century BC, perhaps even in the

1. Melchizedek, p. 71.

2. See above, §13.1.4.

3. E.g. 11QMelch 2.16 quotes Isa. 52.7, “Your God reigns’.

4. On the etymology of ‘Melchizedek’, see the note of §13.1.4 (and the caveat
concerning the etymology of the name and 11QMelch).

5. Kobelski, Melchizedek, p. 23; cf. p. 9.

6. Cf. J. Starcky, ‘Le travail d’édition des fragments manuscrits de Qumran’, RB
63 (1956), p. 66.
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first half of it.! Palaeographic evidence supports a mid-second century
date. The Aramaic of the text does not locate it more precisely than
between 200 BC and AD 200.2 Clearly, if it derives from before 150
BC, it would come from the very early days of the Qumran sect or
else pre-date it. Dimant has noted that ‘practically all the sectarian
writings published to date are written in Hebrew, while the Aramaic is
reserved for Apocryphal and narrative works’.? This suggests that
4Q‘Amram might not be the product of the Qumran sectaries.

However, despite this uncertainty about its provenance, there is
general concord between its beliefs and those found in other writings
normally regarded as deriving from Qumran. Thus, the ideas of two
leading angels opposed to each other and struggling for the control of
the human race, and of realms of light and darkness are also found in
the Rule of the Community, the War Scroll and the Damascus
Covenant.* This suggests that 4Q‘ Amram should be regarded as either
a Qumran sectarian document or else a work very closely allied to the
sect’s writings. On these grounds it will be considered here as
properly belonging to our investigation.

2.2. The Angelology of 4Q‘Amram

The reading ‘watchers’ in 4Q‘Amram is disputed. Milik restores K'Y
twice in 4Q‘Amramb 2 2 on slender evidence’ and reads (... ]™p in
4Q‘Amramd 2 1.5 He also suggests that * is to be read in a small
piece of MS that he thinks might belong with line 10 of 4Q‘Amramb.’
In view of the uncertainty of these readings, nothing should be made
to depend on the matter. If watchers are mentioned here, they will be

‘Milki-sedeq’, p. 127; idem, *Visions de ‘Amram’, p. 78.
So Kobelski, Melchizedek, pp. 25-26.
‘Sectarian Literature’, p. 488.
E.g. 1QS 1.9-10; 2.1-2, 5; 3.18-21; CD 5.18-19; 1QM 1.1; 13.2-6; 17.6-8.
. ‘Visions de ‘Amram’, p. 83: ‘Je restitue 2 deux reprises le terme R,
“veilleur”, en m’inspirant d’une trace minime de la lettre 2 la fin de cette li gne, trace
aussi bonne pour un shin ou pour un lamed’. The second case of which he writes
here appears to have no textual evidence to support it.

6. ‘Visions de ‘Amram’, p. 83. ‘Le pluriel de “veilleur” se lit probable-
ment. . .’ He has marked all but the second yodh in v as doubtful readings.

7. ‘Visions de ‘Amram’, p. 83. See also J.A. Fitzmyer and D.J. Harrington, A
Manual of Palestinian Aramaic Texts (Second Century BC-Second Century AD)
(BibOr, 34; Rome: Biblical Institute, 1978), pp. 92-95, for these restorations.
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272 Angels at Qumran

D'oRO0mM SRR Sp s, and gives a résumé of the story of the fallen
angels and the giants they begot. The damaged lines that follow speak
of Azazel, Israel, iniquity, commandments and guilt (4Q180 1 8-10).
Milik has restored the text to give the sense that Azazel caused Israel
to sin during seventy weeks,! but this depends on his combination of
4Q180 and 4Q181. Such an involvement of Azazel or Asael with
Israel would be quite different from the traditions of the Book of
Watchers and from any other known ancient documents.2 4Q180
2-41, ii and 4Q180 5-6° cover incidents from biblical history, such as
the divine manifestation to Abraham at the Oaks of Mamre, and the
punishment of Sodom and Gomorrah.

The fragment of 4Q181 1 1-6* tells of people in a community of
wickedness (1. 2: 79w 9m°), a congregation of holiness (A 4:n
©Tp), which is to be counted in the community of the angels (1l. 3-4,
with restorations: 0*5[&] [7n°]2)° and in the lot of God’s holy ones
(1. 4: yov1p ov 5Mu3). o*or and o'0Ip are regular Qumran terms for
angels.’ The fragment ends with something about each person’s lot
which has been cast. Eternal life is also mentioned at the end of this
very damaged text. As already mentioned, lines 1-2 and 4 of 4Q181 2
(which may have preceded 4Q181 1 in the original composition) bear
close similarities to 4Q180 1 5, 8-9. 4Q181 2 4-10 speaks of lovers of
iniquity and the fact that there is no limit to the goodness of God.

Milik dates the copies of 4Q180 and 4Q181 to the early years of the
first century AD.” There are several features, both in ideas and
vocabulary, that suggest that these texts should be regarded as the
work of the sectaries at Qumran.® For example, the terms owrp and
o'5& are used (4Q181 1 4), as well as o>r%n (4Q180 1 7). o' for
angels is a common term in the Qumran literature, though it is known

whole of history as seventy ‘generation-weeks’, as suggested by 4Q181 2 3. This
depends on his combination of 4Q180 1 and 4Q181 2.

1. Books of Enoch, pp. 251-52.

2. Cf. Dimant, ‘Pesher’, p. 81.

3. See Dimant, ‘Pesher’, pp. 81-85.

4. See Dimant, ‘Pesher’, pp. 86-88, for the texts of 4Q181 1, 2, and also
Vermes, Scrolls in English, pp. 251-52.

5. The restoration is by Milik, ‘Milkf-sedeq’, p. 114.

6. See above, §8.3.2. owvp can also apply to the sect members.

7. Books of Enoch, p. 257.

8. Cf. Dimant, ‘Pesher’, pp. 91-94,

13. Smaller Documents 273

occasionally in the OT in this sense too.! The use of 5 in connection
with the divisions of humanity is also frequent in the sectarian
writings,? occurring here in 4Q181 1 4. We have already noted the
phrases, ‘community of wickedness’ (4Q181 1 2) and ‘congregation of
holiness’ (4Q181 1 4). Finally, the interest of 4Q180 in the periods of
history (4Q180 1 1, 3, 9) and the associated determinism (4Q180
1 1-4) is consistent with authorship in the Qumran community.

5.2. Angels in the Ages of Creation
5.2.1. Azazel and the Fallen Angels: 4Q180 1 7-10. Here the angels
who have intercourse with women are led by Azazel (1) and giants
are produced. It has been observed that, in I Enoch 6-8, there are
two literary strands. In one tradition, two hundred angels, led by
Shemihazah, descend and beget giants which bring devastation to the
earth. In the other, Asael (5xov) appears as leader of angels who teach
metallurgy and cosmetics on earth.® Asael also appears in the
Shemihazah strand, as the tenth angel in the list of twenty leaders. The
author of 4Q180 appears either to have combined the traditions or
known another version. In later rabbinical writings, Asael and
Shemihazah are linked as the two leading fallen angels.* Our author
has actually used the name ‘Azazel’ (98ny) for the leading angel, a
change which Milik suggests is because he restricts his writing to the
use of biblical names.’ The name appears as S in 4QEnGiantsa
716, which is the spelling in Lev. 16.8, 10, 26, where the name is
connected with the goat sent into the wilderness on the Day of
Atonement.5

4Q180 1 1-6 provides a general introduction concerning the periods
(o*%p), with history being said to be engraved on tablets. Lines 7-10
introduce a pesher concerning Azazel and the angels. The author is
concerned with the themes of sin and punishment.” His interest does

1. See above, §10.6.

2. Yadin, Scroll of the War, p. 256; von der Osten-Sacken, Gott und Belial,
pp. 76-78.

3. See above, §2.2.5. -

4. Milik, Books of Enoch, pp. 314, 322-39,

5. Books of Enoch, p. 252.

6. For a discussion of the Asael-Azazel traditions, see Black, Book of Enoch,
p. 121. For 4QEnGiantsa 7 i 6, see Milik, Books of Enoch, p. 313.

7. Dimant (‘Pesher’, p. 97), who compares 4Q180 with CD 2.15-17 (discussed
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274 Angels at Qumran

not lie primarily in presenting an aetiology of sin in the world, though
this is perhaps implicit.
4Q180 1 1-2, 7-10 reads:

1 Pesher conceming the periods made by God, (each) Period in order
 to terminate [all that is]

2 and all that will be. Before he created them he set up their
activifties. . . ]

7  [And] Pesher concering ‘Azaz’el and the Angels ‘wh[o
went unto the daughters of men)

8 [and they bar]e unto them giants’. And concerning ‘Azaz’el
[who led them astray to deceit]

9 [to love] iniquity and to cause to inherit wickedness, all their
Pe[riod for destruction]

10  [with jealou]sy of judgments and the judgment of the council [. . . ]

It is likely that the author’s concern is to relate the fallen angels to the
divinely predetermined course of the world’s history. God has created
all the periods, and history is predetermined (4Q180 1 1-2). Here,
then, is a way of thinking about humanity’s iniquity. Beyond the
actions of the angels with the women is the decision of God. The
position of this text is not very different in certain respects from that
of the Two Spirits Discourse (1QS 3.13—4.26), and represents an
adaptation of the Enochic idea that the angels were responsible for the
introduction of sin into the world. There God created all things,
including the Spirit of Truth and the Spirit of Perversity (1QS 3.15,
18-19, 25-26). It is the Angel of Darkness and the spirits of his lot
which cause the sons of light to stumble (1QS 3.21-24), though this
will only continue till the divinely appointed end (1QS 3.23). The
operation of Azazel in our text is probably much the same. Moreover,
1QS 3.20-21 declares that all the sons of darkness are under the evil
angelic power, which explains why humankind is so wicked. Some-
thing similar appears to be suggested in 4Q180 also. As with the Two
Spirits Discourse, 4Q180 apparently attributes sin to God in the final
analysis, because of its determinism.

above, §9.3.2), mentions the sin of the angels. As noted in our discussion of that
passage, reference to the fallen watchers in the Qumran literature is quite rare.
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5.2.2. Fellowship with angels: 4Q181 1 1-6. One other important
reference to angels' appears in 4Q181 1 1-6, which mentions the
present experience of the Qumran community as being one of sharing
fellowship with angels. Vermes renders lines 3-6,

In accordance with the mercies of God, according to his goodness and
wonderful glory, he caused some of the sons of the world to draw near
(him). . . to be counted with him in the com[munity of the glods as a
congregation of holiness in service for eternal life and (sharing) the lot of
his holy ones. . . each man according to his lot which he has cast
for. . . eternal life. . . 2

This familiar theme is consistent with the Qumran community’s
understanding of its relationship with God. It is a relationship oper-
ative in the present, but reaching beyond the present to eternal life
([...1e%0]w »n>[. .. ]4Q181 1 6), and shared with the holy ones.?

6. Description of the New Jerusalem

This Aramaic work has partly survived in several copies found in
Caves 1, 2,4, 5 and 11,* and apparently describes the New Jerusalem
in a fashion patterned on Ezekiel 40-48. Considerable details of such
things as the dimensions of the city, the houses and streets, the gates,
and the inside of a house are presented. The phrase ‘and he showed
me’ (MK occurs frequently.’ The visionary and his guide are not
identified, but by analogy with other writings involving heavenly
journeys the guide will be an angel.®

1. The angels mentioned as appearing to Abraham, Isaac and Sarah will not be
discussed here, since they do not add to the biblical descriptions.

2. Scrolls in English, pp. 251-52; ‘gods’ renders oo, meaning ‘angels’.

3. Cf. above, §§8.3.2; 9.3.4; 10.3.3; 10.4.2; 10.5.1; 11.5.2-3, and below,
§13.7.2.

4. For 1Q32, see D. Barithélemy and J.T. Milik (eds.), Qumran Cave 1 (DID, 1;
Oxford: Clarendon Press, 1955), pp. 134-35. For 5Q15, see Baillet, Milik and de
Vaux (eds.), Les ‘petites grottes’ de Qumrdn, pp. 184-93, where some variants
from Cave 4 are considered as well. 2Q24 has been published in the same volume,
pp. 84-89. A preliminary publication of 11QJN ar has appeared in B. Jongeling,
‘Publication provisoire d’un fragment provenant de la grotte 11 de Qumrédn (11Q
JérNouv ar)’, JSJ 1 (1970), pp. 58-64.

5. Eg.in5Q1511i2,8,10,15;1ii2, 6, etc.

6. In the OT, note Zech. 1-6 and Ezek. 4048, where Ezekiel is accompanied by
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280 Angels at Qumran

temple in Jerusalem. But they could now speak of serving in
connection with the temple of the king himself.

Milik suggests that the reference is to the temple in the New
Jerusalem,! the hope being that the priests will eventually serve there,
in ‘the dwelling-place of holiness’ (1QSb 4.25). While this is a
plausible suggestion in view of the eschatological orientation of the
Benedictions, because of the limited context available it is difficult to
know exactly what the author meant. He does not say what he antici-
pated beyond the arrival of the Messiah of Israel. 1QSb 4.26 mentions
the council of the community (™ n¥v) and something about ‘for
ever’ (@5 nvY). Two ideas familiar from the Rule of the Community
may be present here, one being that the sect itself corresponds to a
holy temple? and the other that the community in some way is thought
of as continuing indefinitely.? In this case, the blessing envisaged for
the priests would be that they should serve God in the sectarian
community on earth and on into perpetuity.

This suggestion is supported by the clause, ‘decreeing fate in the
company of the Angels of the Face’ (1QSb 4.26). This seems to envis-
age the continuation of the community and also of outsiders about
whom destiny (5) could be declared. Such declaration of ‘lots’ or
‘destinies’ can be seen as analogous to the blessings and curses of 1QS
2.1-18. In the covenant ceremony described there, it is the priests (and
Levites) who make the declarations, just as it is the priests in 1QSb
4.26.% It thus seems likely that 1QSb expresses the wish that the priests
might continue in their priestly ministry in fellowship with the Angels
of the Presence, reflecting on earth what the angels do in heaven.

Finally, angels are mentioned in the badly damaged 1QSb 3.6.5 This
section deals with the blessing of the High Priest, and 1QSb 3.6 may.

1. Qumran Cave 1,p. 127.

2. Cf. 1QS 8.4-10 and the discussion above, §8.3.2.

3. Cf. 1QS 11.7-9 and the discussion above, §8.3.2.

4. Dupont-Sommer (Essene Writings, p. 112 n. 1) suggests that the decreeing of
destiny refers to the ‘day of judgment and visitation’ when all creatures’ destinies
will be decreed according to their spirits (1QS 4.26). This is possible, but we have
no other reference in the Qumran literature to the idea of priestly participation in such
a function. The suggestion made here does at least accord with known priestly roles
and with the Qumran belief that the sect functioned in association with the heavenly
angels.

5. Milik, Qumran Cave 1 (1955), p. 123.
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be expressing an idea similar to the one discussed for 1QSb 4.24-26.
The state of the text makes it impossible to be sure.!

9. The Florilegium: 4QFlor

The Florilegium is a collection of thematically selected OT texts,
together with sectarian interpretation.? The community is identified
with the temple and the sons of Zadok, and apparently two messiahs
are anticipated.? 5»*>a occurs four or perhaps five times (4QFlor 1.8,
9; 2.2; frg. 4 3 and possibly a second time in 1.8).# 4QFlor 1.7-8
speaks of rest for the sect members from S»53 13,5 while 4QFlor
1.8-9 associates those who stumble, no doubt in a moral sense, W_ith
5152, The context in 4QFlor 2.2 is broken. In none of these cases is it
possible to determine confidently the precise meaning of the term
5p52,% though 4QFlor frg. 4 3, with ‘the time when Belial shall open
[...]’, appears to refer to Belial the angel.

It is possible that 4QFlor 1.4 alludes to the presence of angels in the
temple, and thus to their association with the sectaries. Ammonites,
Moabites, half-breeds, foreigners and strangers are excluded, and the
reason given is that God’s holy ones are there (ow *0Ip &°3). This is
reminiscent of CD 15.15-17 (with 4QD2), 1QM 7.3-7 and 1QSa 2.3-9,
Thus Brooke takes ®v1p (he reads %17p) to mean angels.” However,
we note that the very consistent reasons for exclusion found in the

1. 1QSb 1.5 also refers to angels with the use of DwYv1p, according to
S. Lamberigts (‘Le sens de qgdwSym dans les textes de Qumran’, ETL 46 [1970],
p. 28). Because the surrounding text is so damaged it is prudent to leave open the
issue of whether angels or sect members are meant here.

2. Published in J.M. Allegro, ‘Further Messianic References in Qumran
Literature’, JBL 75 (1956), pp. 176-77; idem, ‘Fragments of a Qumran Scroll of
Eschatological MidraSim’, JBL 77 (1958), pp. 350-54; idem, Qumran Cave
4: 1 (1968), pp. 53-57. See also Strugnell, ‘Notes en marge’, pp. 220-25.
Extensive study of this document is found in Brooke, Exegesis at Qumran.

3. Cf. Brooke, Exegesis at Qumran, pp. 178-93. See 4QFlor 1.3-4, 11, 16.

4. References are given according to the system in Brooke, Exegesis at Qumran,
pp. 86-97, so that 4QFlor 1.1-19 corresponds to fragments 1 and 2, and 4QFlor
2.1-6 to fragments 1 and 3. ‘Frg.” is used for other fragments.

5. The phrase is found only here and possibly in 4QFlor 2.1-2 in the Qumran
literature (cf. Brooke, Exegesis at Qumran, p. 194).

6. On this problem, see above, §8.3.1.

7. Exegesis at Qumran, pp. 100-107.
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other three passages are absent from the Florilegium. The other
passages use the word 0'>&%n, and exclude members of the sect, not
foreigners or even Jewish outsiders. So it seems best to understand
‘holy ones’ here as referring to the sect members.

10. 4QCatenas

This document' also consists of OT texts and sectarian interpretation.
4QCatena? 1-4 8 as restored has Hv]"5a nwona. If correct, this will be
referring to Belial the angel who exercises dominion in the world in
the period during which the sect lives. There is an eschatological
framework to the author’s thought.? The phrase %3 ‘v (4QCatenaa
10-11 4) is an ambiguous case, though ‘men of worthlessness’ is the
likely meaning, since the next phrase is ‘and all the rabble’.

4QCatena? 12-13 i 1-11, however, is an eschatological passage
concerning the sons of light ("™ *3) who are to be helped by God’s
loyal angel, war x5n,? against the power of Belial (4QCatena? 12-
13i7). This will occur in a time of affliction, when God will ‘help
them from all the spirit[s of. ..’ (4QCatena2 12-13i9). Line 11
also mentions the ‘men of his lot’ and ‘Belial’ has been restored before
this phrase by the editor. The context appears to relate to the eschato-
logical war in which God intervenes on behalf of the sect, a prominent
motif in the War Scroll.* General similarities to 11QMelch have also
been noticed by du Toit Laubscher.’

11. The Canticles of the Instructor: 40QShir

Preserved in fragments from two copies, 4QShir® and 4QShir®,® the
Herodian scripts indicate that they date from the last quarter of the
first century BC and around the turn of the era respectively.’

-

1. Published in Allegro (ed.), Qumran Cave 5, pp. 67-74 as 4Q177.

2. Cf. 4QCatena? 1-4 5: oo Pvwa.

3. The letters kaph, taw and waw are marked by the editor as being difficult to
read. For the same expression, see 1QS 3.24.

4. See above, §11.2.

5. ‘God’s Angel of Truth’.

6. Published as 4Q510 and 4QS511, in Baillet (ed.), Qumran Cave 4: III,
pp- 215-62.

7. Baillet, Qumran Cave 4. III, pp. 215, 219.
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4QShir® 2 i 1 begins: 7 “*>wn%. Such a phrase is found in the
exordia of the songs of the Sabbath Shirot' and Flusser notes the
similarity to the expression in Ps. 45.1.2 It has been suggested that the
original document consisted of a collection of songs written by an
Instructor for praising God and driving evil spirits away.? Possibly all
of the songs began in a similar way in this liturgical document. The
Instructor speaks in the first person* and wording and content often
resemble the Hodayot.5

Angels are prominent in the Canticles, which include several ideas
that have already been considered in connection with other documents.
It will be sufficient only to mention the angelological terminology
previously encountered and to discuss a couple of ideas that represent
special features in our present document.’ The angels are ‘holy ones’
(@wyp, 4QShir? 1 2); o>k (4QShir® 1 2); ‘strong mighty ones’
(m> *m23, 4QShir? 1 3); ‘the spirits of his (sc. God’s) domain’
(%Sm0 MM, 4QShir® 1 3); ‘everlasting beings’ (v ™, 4QShir® 10
10) and ‘angels of his (sc. God’s) glory’ ("ma> *>8n, 4QShir® 35 4).
‘Holy cherubim’ (op *a1d) are also mentioned in the broken context
of 4QShir® 41 2.7

In common with ideas encountered elsewhere in the Qumran
literature, the angels are under God who is o™R S8 (4QShir? 1 2), and
they appear to have functions in the operation of the cosmos (4QShir®
11-5).8 4QShir* 2 i 8 probably links angels with the luminaries.

Baillet has taken 4QShir® 35 3-4 to mean that the sectaries will be
servants of the angels,’ thereby suggesting that this is another Qumran

E.g. 4Q403 1 ii 18, the start of the eighth song.
‘Psalms, Hymns and Prayers’, p. 566.
Baillet, Qumran Cave 4: IiI, p. 215.
4QShir* 1 4; cf. Flusser, ‘Psalms, Hymns and Prayers’, p. 566.
Baillet, Qumran Cave 4: III, p. 220.
A comprehensive listing of angelological terminology is provided in Appendix
C. Here only one reference is given in each case. The variety is reminiscent of the
Hodayot, and especially, the Sabbath Shirot.

7. Cf. above, §12.7.2.

8. The similarity of this passage to 1QH 1.8-13 has been noted by Baillet,
Qumran Cave 4: Iil, p. 220. On 1QH 1.8-13, see above, §10.8.

9. Qumran Cave 4: I, p. 237. He translates thus: ‘Et ils seront prétres, Son
peuple juste, Son armée et ministres des anges de Sa gloire. Ils le loueront par des
merveilleux prodiges.’

e e
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expression of the sect’s sense of association with the angels. However,
as the text is transcribed, we have:

D'NNYRY IRAX PIE DY OO M
MR RYHTA MY 1TIaD ORYA

The final mem of o'n wm is clearly against the meaning suggested
above, which assumes the construct ‘naun.

The problem is to decide the subject of ¥m5%n*. If the subject is
o'nwn, the translation will be: ‘And they will be priests, his righteous
people, his army. And ministers, angels of his glory, will praise
him. ..’ Alternatively, the subject might be 12> *585n, with onwn
belonging with the preceding words. In this case we translate; ‘And
they will be priests, his righteous people, his army and ministers.
Angels of his glory will praise him. ..’ However, if D'nawon)
Y2 *ORYn is part of the complement of M, we would have: ‘And
they will be priests, his righteous people, his army and ministers,
angels of his glory. They will praise him. . .’

The use of the conjunction with o°'nawn, the lack of a pronominal
suffix on this word and the absence of a waw-consecutive with the
verb 550 all support the first alternative. Furthermore, if the third
alternative were correct, the idea that the sect members would become
angels in the future would be unique in the Qumran literature.
Nowhere else in the corpus is there found an expectation that the
sectaries will live in heaven, let alone become angels.! If we take the
subject as Y122 *O85n, with or without the preceding o'nwn as being
in apposition, then the statement about the sectaries stops after ‘army’
(or ‘ministers’), and it is the angels who praise God. This under-
standing would harmonize with the same idea found elsewhere in the
Qumran literature, and, in particular, with the dominant theme of
angelic praise in the Sabbath Shirot, a document with which the
Canticles share certain other similarities.

According to 4QShir? 1 4-5, the Instructor proclaims God’s praise
to ward off the spirits of angels of destruction (521 *>&5n *rmn)? and
the spirits of bastards (@™wnan M), specified as o'k w,3 '>*%* and

1. See above, §8.2.2.6.

2. Cf. 1QS 4.12; CD 2.6; 1QM 13.12 and see above, §§8.2.2.7; 9.3.1.

3. Baillet (Qumran Cave 4: III, p. 217) compares this Qumran spelling using two
words with the form o™ found in Deut. 32.17; Ps. 106.37, pointing out that in
Assyrian, §édu is a benevolent demon. The context of frightening spirits away

|
i
|
]
[
i
i
|
I

Y Yy I Y Y I Y I Y Y Y I T I T I I ¥ I I X YIYYIIIXIIIIIEXEXNEXXIX]

13. Smaller Documents 285

o'nk.! It is not certain that these beings are to be identified with
the offspring of the fallen watchers (I En. 10.9). In the Book of
Watchers, although the giant offspring are killed, their spirits ‘go on
destroying, uncondemned’ (/ En. 16.1) until their ultimate destruction
in the final judgment (I En. 10.15). Nevertheless, it may well be that
the Qumran author is in part drawing on the Enochic traditions which
were well known to the sect. The 0™mn are also mentioned as needing
to be frightened off in 4QShir® 35 7 and 48-49 + 51 ii 2-3.2

The spirits of the angels of destruction are distinguished from the
demons in 4QShir® 1 5 and are presumably the same as the angels of
destruction known elsewhere in the Qumran literature. It is doubtful
that the addition of ‘spirits’ to the designation has any significance.
Thus, in 4QShir® 43 6, we have the apparently identical 5an *nm, an
expression also found in 1QM 14.10.3

implies that the term is referring to a malevolent being.

4. According to Baillet (Qumran Cave 4- I, p. 217), this refers to a malevolent
female demon, the name deriving from Sumerian through Akkadian /ilftu. The word
occurs in Isa. 34.14, rendered ‘night hag’ in the RSV. Cf. BDB, p. 539.

1. This reading is not certain. Baillet (Qumran Cave 4. III , P 217) relates it to the
Akkadian ah#l, which designates a savage beast of some sort. Cf. Isa. 13.21.

2. See also 4QShir® 2 ii 3; 182 1; cf. 1QH frg. 6 3; frg. 9 11.

3. With nin 53n restored. Cf. also, the use of *m~ in 08w *S% "M in the
Sabbath Shirot in 4Q405 19 3.
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Chapter 14

COMPARISONS AND CONCLUSIONS

1. Introduction

This chapter will collate the angelological data from the various docu-
ments and identify similarities and differences, Throughout this
investigation, each individual writing has been considered on its own
merits, and it is not proposed now to attempt a synthesis from either
the Enochic writings or the Qumran literature, though harmonious
views will be noted. Such a method would obscure the differences that
have emerged among the Enochic writings and the Qumran documents. !

2. The Nature of Angels

2.1. In the Enochic Books

In the Book of Watchers, angels belong to high heaven, while people
belong on earth (I En. 15.3-10; §2.3.1). Angels do not need to marry
and procreate since they live for ever (I En. 15.4, 6), and are spirits
who dwell with God. The fact that they are created seems to be
assumed throughout the Enochic books. The emphasis in / Enoch 15,
that they are spirits (1 En. 15.4, 6, 7, 10) occurs nowhere else .in
1 Enoch 1-36.2 Beyond these references, only 1 En. 106.17 in the
section about the birth of Noah alludes to the spiritual nature of
angels. The same writing also implies their splendid appearance
(I En. 106.5). Otherwise, no interest is expressed anywhere in their
anatomy. In the throne vision of 1 Enoch 14, attention is on the

1. Cross-r«.aferences to the earlier parts of this study will be included in
parentheses, in the form ‘§4.2.3°, the first number referring to the chapter, and
subsequent numbers referring to the section or subsection within the chapter.

2. 1 En. 19.1 may also think of angels as spirits. See Black, Book of Enoch,
pp. 160-61.
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splendour of God’s house and not on the angels present.

Knowledge of heavenly secrets is important to the Asael strand in
the Book of Watchers. The angels communicate this knowledge to
human beings (I En. 9.6; 16.2-3; §2.3.3).

The idea that angels have the capacity for moral choice is
fundamental to the myth of the fallen angels in both the Shemihazah
and Asael strands in the Book of Watchers. The angels choose to
descend to marry women (I En. 6.1-5; §2.2.5) or teach metallurgy
and sorcery ( 1 En. 8.1-3; 10.8; §2.2.5).! However, the author does
not reflect on how angels, who are spirits, can marry women and
beget offspring,? though all accounts about the marriages of angels
assume the angels are males.

Finally, there is a consistent emphasis on the holiness of angels in
the Enochic books.> The holy angels belong in God’s heaven, and in
the throne vision of I Enoch 14, near the very presence of God
himself.* Yet for all this, it should be noted that the gap between
angels and human beings is not thought to be so great that there can be
no communication between the angelic and human worlds. On the
contrary, there is sexual intercourse with women (I En. 6.1-3) and
Enoch frequently converses with angels (I En. 13.1, 9-10; 87.4;
93.2). This latter point is essential to the literary genre apocalypse,
which is well represented in the Enochic books (§3.2). The angels
who conducted Enoch on his journeys could make themselves
indistinguishable from men when they wished (! En. 17.1; 86.3). In
summary, the authors of the various parts of the Enochic books

1. The exercise of choice is not stated explicitly in relation to Asael and his
followers, but is implied by the fact that they made the secrets known to women
(I En. 17.3).

2. Cf. the Book of Dreams, which has stars becoming bulls and mating (I En.
86.3-4).

3. E.g. the Book of Watchers: 1 En. 1.2,9; 14.25; 20.1; the Astronomical Book:
I En. 72.1; 74.2; the Epistle of Enoch: 1 En. 93.6; 103.2. No significance should be
attached to the absence of a specific reference in the Book of Dreams. There the
nature of the narrative is sufficient to account for this fact, since most of it is
allegorical.

4. E.g.the Book of Watchers: 1 En. 14.22; 15.2-3; Book of Dreams: 1 En. 84.4;
the Epistle of Enoch: 1 En. 97.2; 104.4, 6. Again, concentration on astronomical and
calendrical matters is adequate reason for the lack of an explicit reference in the
Astronomical Book.
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appear to pave shared a fairly unified understanding of the nature of
angels. This understanding can be readily traced to roots in the OT.!

2.2. In the Qumran Literature

Th.e.teml ‘spirit’ (M) is used for angels in several of the Qumran
writings. This is true for the Rule of the Community (1QS 3.18-19:
§8.2.2.2; 1QS 3.25; §8.2.2.6), the Damascus Covenant (CD 12.2-3:
§9.3.3), the Hodayot (1QH 3.21-23; 11.13; 13.8), the War Scrol;
(IQM 13.2, 11-12; 14.10; §11.2.2.3) and the Sabbath Shirot (4Q403
1i35; §12.7). 1t may also occur in the Midrash on Melchizedek
(§13.1.4) and the Berakot (813.4).

Angels are associated in several places with heaven, as in 1QS 4.
11.8, 1QH 3.22 and 1QM 12.1 (§8.3.2) and especially in the ?ab‘;uftzh’
Shirot (§12.2-3). 1QH 11.13 also refers to angels as the everlasting
host, though the emphasis in the Hodayot, on God as creator of all
rules, out any suggestion that the angels and God are coeval (§10.6).
Angels are called everlasting in 4QShir® 10 10 (813.11), as in the
Sabbath Shirot (4Q405 19 3; §12.7.3). They are associated, as Angels
of the Presence, with God himself in 1QH 6.13 (§10.4.2) and 1QSHb
4.24-26 (§13.8.2), while the Sabbath Shirot use different but
corresponding terms and the angels serve in heaven’s inner sanctum
or sanctums (§12.7.2).

They are frequently described as hol , as in 1QS 11. .
4QD? (§9.3.4), the Hodayot (1QH 3.2)2l; §10.3.3c;2 1QH81(()§.§43-§5):
§10.9.1), the War Scroll (1QM 7.6; §11.5.3), the Sabbath Shiro;
(4Q401 16 3; §12.7.2), 1QSa 2.8-9 (§13.8) and 11QMelch 2.9
(§13.1.4),

They are spirits of knowledge (1QH 3.22-23; §10.3.3) and the host
of k.nowledge (1QH 18.23-24; §10.7), while the angels’ knowledge is
particularly important in the Sabbath Shirot (§12.3.2). No speculation
about their appearance is entered into, though in 4Q‘Amram® one of
the angels is dark and fearsome and the other’s face is like a snake
(4Q‘Amram® 1 13-15, §13.2.2).

1. E.g. for the fall of the angels in the Book of Watchers, cf. Gen. 6.1-4 and
§2.2.3; for the holiness of angels, cf. Deut. 33.2; for angels conversing with
humans, cf. Gen. 19.1-3; Ezek. 40.3-4; for the heavenly dwelling of angels
cf. Dan. 7.10; for the knowledge of heavenly matters and their communication w1th’
humans, cf. Judg. 6.11-21.
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Several documents make it clear that angels are created beings. The
Hodayot does so indirectly by stressing that God made all things,
which presumably includes angels (§10.6). The Sabbath Shirot also
imply that angels are creatures (4Q402 4 12; §12.5). 1QS 3.15-21 and
1QM 13.10-12 are more explicit. Both are strongly dualistic and the
need for Jewish monotheism to be asserted no doubt prompts the
authors in these two cases to state that angels are created beings
(8§8.2.2.3; 11.2.2.1).

A couple of these dualistic contexts indicate that the evil angels were
pre-determined in their wickedness. Thus, according to the War
Scroll (1QM 13.10-12) Belial was created to corrupt, while in the
Two Spirits Discourse, God has created all things and established the
pattern of behaviour they follow. The context includes the Angel of
Darkness and the spirits of his lot (1QS 3.15-24). For these authors,
moral choice by evil angels appears to be excluded.

2.3. Comparison

Although not all of the documents specifically mention every aspect
that we have noted above concerning the nature of angels, a measure
of generalization does seem possible. The various writers share a
common conception of a heavenly world populated by created angelic
beings. These angels can be described as spirits, not beings of flesh,
and holy, in that they are associated with the holy God. It is possible
there is also a common understanding of angels as everlasting (though
this has been noted only in the Hodayot, the Sabbath Shirot and the
Canticles of the Instructor from Qumran, and in the Book of
Watchers).

All writers presuppose a separation between the realms of angels
and humans, a spatial dualism, but this gap, in various ways, is
frequently bridged. Nevertheless, it appears that all our authors would
hold to the view that the proper dwelling-place of angels is in heaven,
even though many of the angels engage in various activities around the
cosmos. Interaction between the two realms is conceived variously.
This is especially the case when the apocalypses, as found in the
Enochic books, are compared with certain Qumran writings. For
example, in the Enochic apocalypses, one or more angels speak with
Enoch, conduct him on journeys, show him special information and so
on. The only Qumran sectarian writing in any way similar is the
Testament of Amram, in which Amram speaks with an angel. The

f
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sectarian status of the Description of the New Jerusalem, which has a
seer being shown the holy city, is uncertain (8§13.6).

Nevertheless, although it is appropriate to speak of the worlds of
?mgels and human beings and of interaction between them, no writer.
In any of the literature studied, shows interest in angels in isolatior;
from the affairs of humanity. This is true in the Enochic books for the
myth of the fallen angels, the maintenance and operation of the
cosmos, the final judgment and so on. Similarly, in the Qumran
l}terature, angels have functions in the natural world in which people
live, they serve God perfectly in heaven (in part as models for the
sect), evil angels like Belial are involved when humans sin, and so on.
The writers are concerned with their own lives, not with abstract
speculation about angels.

The Book of Watchers (I En. 6-7), and the Book of Dreams .

(I En. 86.3-4) have marriage between angels and women.! While
such a tradition is certainly found in CD 2.17-21, 4Q180 1 1-10 and
possibly 1QH 10.34-35 (§10.9.1), very little use is made of it in the
Qutflran literature. Indeed, the possibility that angels can make moral
choices, as in the myth of the fallen angels, is not evident in the
Qlfmran literature. Certainly Belial and his forces are said to have
evil designs on God’s people (1QM 13.4-5), but the determinism
pres.upposed in several parts of the Qumran documents is much more
obvious than any idea of free moral choices made by angels (cf.
§14.3.2). This is especially clear in 1QS 3.15-24 and 1QM 13.10-12.

A much more prominent type of interaction between angels and
humans is seen in the involvement of the Qumran community with the
heavenly angels. This occurs specifically in the eschatological conflict
f’f the War Scroll and certain passages in the Hodayot (§14.4.2.2), and
in the portions that deal with the association of the community with
the angels (cf. §14.10.2).b »

The initiative in the various interactions between humans and angels
norm'ally lies with the angels, though when angels do perform their
functions, they do so in obedience to God. Despite differences in the
ways in which interaction between the angelic and human worlds is
conceived, there is a common understanding among the various
authors that such interaction is consistent with the nature of angels. In

1. Cf. Lamech’s concern over the conception of Noah, in the Epi.
X stle of E.
(I En. 106.5-6; §6.3.3). patle of Enoch
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fact, the writer’s basic conceptions of the nature of angels are very
similar and are fairly consistent with the angelology of the OT
authors, although the idea that the angel Belial was created by God
and intended to be evil is foreign to the OT. It is the particular
motivations underlying the various writings that can be invoked to
explain why the expressions of this common understanding about
angels differ from writing to writing.

3. Angels and Responsibility for Sin in the World

3.1. In the Enochic Books

There are several differing traditions about the origin of sin in the
world and where the responsibility for its presence is thought to lie.
The Book of Watchers offers the most elaborate presentation, using
the myth of the fallen angels as developed from Gen. 6.1-4 and expoun-
ded in I Enoch 6-11. In the Shemihazah tradition, the marriage of
women by Shemihazah and his followers produces giants, which bring
devastation and bloodshed to the earth (I En. 7.3-6; §2.2.5). The
offspring are killed and their angelic parents are imprisoned, to await
the final judgment (/ En. 10.11-13). It has been suggested that the
extent and severity of sin in the author’s world is thus explained for
him by invoking an origin for sin that lies outside the world of mere
human beings (§2.2.6). The continuing presence of sin is partly
handled by the promise of judgment, so it cannot be said that God is
inactive (I En. 9-10, §2.2.7), and partly by proposing the on-going
activity in the world of the spirits of the deceased giants ( En. 15.8-
16.1; §2.2.7). In this scheme, humanity does not bear responsibility for
sin’s introduction or continuation. This is consistent with an outlook
which sees sin as injustice inflicted on defenceless victims.

The Asael tradition also sees sin as introduced by angels. Asael and
his followers taught people the skills of metallurgy, cosmetics,
jewellery and astrological skills so that war, impiety and fornication
resulted (I En. 8.1-3; 9.6; §2.2.5). All sin is recorded against Asael
(I En. 10.8). However, while the primary responsibility for sin lies
with the angels, a certain responsibility for its continuation rests with
human beings, for they do, in fact, practise it (§2.2.6).

Little is said in the Astronomical Book on this subject. Most of it
deals with calendrical matters. Even so, problems in the synchroniza-
tion of the author’s ‘correct’ solar calendar with the seasons are linked
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to the obedience of the angels responsible for the functioning of
certain stars (! En. 80.6, cf. 82.9-20; §4.3.2). A similar idea is found
in the Book of Watchers (/ En. 18.13-16). Humans are also at fault,
for some do not utilize the author’s scheme of four intercalary days
to augment the twelve-month, 360-day solar calendar to 364 days
(I En. 75.1-2).

The Book of Dreams employs a version of the angelic fall which
combines the Shemihazah tradition (with devastation by giants) and
the tradition with Asael as leader (I En. 86-88; §5.4.2.1). However,
the Deluge marks the end of these problems in the world and the
author does not say that the angels have introduced sin among human
beings. The author is primarily concerned with Israel’s excessive
affliction, which is the dominant theme of the Second Dream Vision.
Angels (as seventy shepherds placed over periods of history) are
invoked as the cause of this, since they destroy more people of Israel
than God commands (/ En. 89.59-90.25; §5.4.2.5). However, some
responsibility for sin is also placed on Israel itself, since it forsook the
house of God and thereby became blind (I En. 89.32, 41, 54, 74).

The Epistle of Enoch is concerned, by and large, with the wicked
and the righteous. It is aware of the myth of the fallen angels (in the
Noah section, I Enoch 106-107; §6.3.3.1) but this is not used in
relation to the question of why sin is in the world. On the contrary, a
different aetiology of sin appears, in which sin is humanity’s doing
and not something sent into the world from the outside (/ En. 98.4-5;
§6.3.3.1).

3.2. In the Qumran Literature

To a large extent, the sectarian writings do not comment at all on the.
original cause of sin. The notable exceptions are in two portions
which show marked cosmic dualism—the Two Spirits Discourse in the
Rule of the Community and a passage in the War Scroll. These will be
discussed after the predominant themes of the whole corpus have
been considered. The Qumran literature, on the whole, gives a lot of
attention to present responsibility for sin, rather than to its original
cause. In the Hodayot, the author’s awareness of his own sinfulness is
most acute, but the root of his condition is not blamed on any angel!
To be human is to be sinful (1QH 1.27), from birth to old age (1QH
4.29-30). By contrast, God is wholly righteous (1QH 4.30-31).
Responsibility for unfaithfulness to the covenant also rests with
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humanity, for it goes back to their forebears (1QH 4.34; 17.18-19).

In similar vein, the Damascus Covenant attributes sin to people’s
wickedness in walking contrary to the commands of the covenant (CD
20.28-29) and to their being drawn away by wicked inclination and
lustful eyes (CD 2.16), a pattern discernible down through Israel’s
history (CD 2.14-4.12). False teaching has also contributed (CD 1.1.3—
2.1). Apparently, even those who have joined the sect can apostasize
(CD 7.9-8.21). There is, hqwever, an underlying election which is qot
integrated in the author’s scheme with human ability to choose to sin.
Some have not been chosen by God and he has known their works
before he made them (CD 2.7-8; §9.3.2). It is to be noted that when
the author of the Damascus Covenant does mention the watchers that
fell (CD 2.17-21; §9.3.2), he does so to provide an example qf the
consequences of sinful desire. He does not use the my.th to explau} tl':e
presence of sin in the world, for his point is that sin is of humanity’s
own doing.

If the Two Spirits Discourse is left aside for the moment, the Rule
of the Community presents a similar picture. Those who enter the
covenant community must confess their iniquity, acknowledging that
their forebears were the same (1QS 1.25). Though they might be
tempted during the dominion of Belial, the sectaries promise not to
turn back themselves (1QS 1.16-18), but to be merciless toward those
who do turn from the way (1QS 10.20-21) in apostasy.

The closest any Qumran sectarian text comes to the Enochic account
which attributes the sin in the world to the fall of the angels, is found
in 4Q180 1 7-8, which mentions Azazel (for Asael) and the angel.s
who have intercourse with women.! Although the text is damaged, it
seems that 4Q180 connects the angels’ fall in some way with human
iniquity (§13.5.2.1). .

In the case of 11QMelch 2.12, Belial and the spirits of his lot have
apparently rebelled against God’s precepts.? It is not stated whether
this is a voluntary rebellion or something predetermined by qu.

Finally, the War Scroll and the Two Spirits Discourse remain to be
reviewed. The War Scroll is little concerned with the causes of sin,
either in the past or present. The lines are already drawn and the

1. Cf. the conflated version of the myth of the fallen angels found in the Book of

Dreams (1 En. 86-88; §5.4.2.1).
2. The reading is uncertain. See above, §13.1.6.
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320 Angels at Qumran

11. Concluding Comparative Remarks

It is clear that there are important unifying factors which can be
identified throughout the four Enochic books taken collectively. These
include the role of Enoch, the importance of revelation by angels to
the seer, the motif of a final judgment, and so on. This is despite the
numerous points of difference we have observed within the corpus.
There are differences even within the one book, as in the case of the
two versions of the angelic fall in the Book of Watchers. Nevertheless,
there is a unity of content and character that is much greater than the
sum of the discrepancies.

The same is true of the Qumran sectarian writings. Again there are
differences from document to document, as seen in the tension
between determinism and individual responsibility, or in the various
names for the two leading angels. Yet once more, the similarities are
consistent with the view that the various documents come from the
one socio-religious group. The results of our investigation thus justify
the initial decision to compare the books represented in Ethiopic
Enoch as a whole (excluding the Parables) with the Qumran literature.

But why were these four books of interest to the Qumran community
in the first place? Several reasons can be suggested. Both the Enochic
books and the Qumran literature presuppose Jewish monotheism, with
considerable dependence on both the ideas and language of the OT.
Both derive from the same general social and religious milieu of
Second Temple Judaism. Furthermore, to some extent they both share
the perspectives of what might be termed ‘sect mentality’, the idea that
the writers and their circle constitute an in-group in contrast to those
on the outside who neither have the truth nor enjoy God’s favour.!
Both also look to the future intervention of God to reverse present
injustice and bless his people. Of further interest is the fact that the

and the spirits of his lot are involved with human combatants in the eschatological
war (§14.4.2.2). Angels are also influential in people’s behaviour when they sin
(§14.3.2).

1. This is much more so in the case of the Qumran community. However, the
esoteric revelation contained in the Enochic books would undoubtedly have
reinforced a sectarian outlook in the sociological milieu in which they were produced.
Cf. VanderKam, ‘364-Day Calendar’, pp. 157-65.

14. Comparisons and Conclusions 321

solar calendar proposed in the Astronomical Book was the one used in
the Qumran community.

Yet despite the importance of such similarities, there are consider-
able differences which have come into focus in our study concerning
angels. For example, the Qumran literature involves a type of cosmic
dualism, with God and Michael on one side and Belial on the other.
The forces of evil appear to be led by the one angel, even though he
has several names. Furthermore, an eschatological battle will see
Belial and his forces, both human and angelic, defeated once and for
all. Then, at least according to some of the documents, a messianic age
will commence. .

By contrast, the term ‘cosmic dualism’ is inappropriate to the
thought of the Enochic books. There are, indeed, angelic leaders of
evil, but they are promptly incarcerated after they fall, to await their
condemnation at the final judgment. In the Qumran literature, Belial is
fully active till the end-time appointed by God.

The fact that the Enochic traditions look to a final judgment which
is not imminent, though certain, also contrasts with the outlook in the
Qumran literature. The Qumran community thought of an inaugu-
rated eschatology, seeing itself as already in fellowship with the angels
prior to the end of the age in which it lived.

Both groups of literature involve angels in their understanding about
why there is evil in the world. Yet again, there are striking differen-
ces. To generalize, the predominant Enochic tradition thinks of angelic
disobedience as the cause, while the Qumran writers see Belial as res-
ponsible. He has been created evil by God, according to certain texts.

Finally, there are fundamental differences in the way the two
groups of writings coi ceive of how God’s secrets are revealed to
human beings. In all four Enochic books, new revelation concerning a
considerable range of matters is said to be mediated by angels to the
seer Enoch. It is true that OT language and ideas are often used, as in
the myth of the fallen angels, which is an expository narrative based
in a general way on Gen. 6.1-4. However, the situation is quite differ-
ent with the Qumran literature. For the Qumran community, the
central issue was the authoritative interpretation of the Law and the
prophets, according to the characteristic style of the Qumran
pesharim. OT texts are often quoted and given specifically sectarian
interpretation. The OT text itself is not handled in this way by
Enochic authors.
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Appendix A

THE FOUR ARCHANGELS IN / ENOCH 9.1

There is considerable confusion concerning the names of the four archan gels.!

For I En. 9.1, variants include:

G Sync Ryl
Muygoni MuixanA Mika'el
Ob[punA OvpiA Gabre'él
‘PapoiiA ‘Pagon Sureyal
Tofpmi[A] TFafpid 'Ureyan
Variant Ethiopic Readings:
Mika’ el absent Some variants include Rufd’él.
The order of the names also varies.
Gabre'el
Sureyal (some MSS, Sureydn) Sure'el and ' Ure'él are spelling variants.

'Ureyal (some MSS, ' Ureyan)

Two Aramaic fragments preserve part of / En. 1.9:

4QEn? 1iv 6-7 (I En. 9.1) 4QEnb 1iii 7 (I En. 9.1)
Sron RO
[...] Sk
SrE1 [5:.0]
[2:a] [)ma(a)

From the Aramaic evidence the original list was apparently ‘Michael’, ‘Sariel’,
‘Raphael’ and ‘Gabriel’. ‘Sariel’ is preserved in the Aramaic fragments only here in
4QEnb, but the Ethiopic manuscripts come close with ‘Suryal’.? In the Gizeh
Papyrus, Syncellus and most of the Ethiopic manuscripts, ‘Uriel’ has replaced
‘Sariel’. Black thinks that these variations will have arisen due to Ethiopic traditions,
but he does not offer any suggestion regarding the nature of such traditions.

i 1. See Black, Apocalypsis Henochi Graece, pp.23-25; Knibb, Ethiopic Book, I, pp. 22-23,
| 29-33; 11, pp. 84-89; Milik, Books of Enoch, pp. 157-59, 170-73,
2. CF. Black, Book of Enoch, p. 129: ‘In the occurrence of “Suryal”, the oldest of all the
traditions has been faithfully preserved’.
3. Black, Book of Enoch, p. 129,
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angels

angel, great

angels, holy

angels, holy and honoured

angels of heaven

angels of your (God’s) heaven
cherubim
heads

holy ones

holy ones of heaven

holy ones of the angels who
draw near to him (God)

host

host of heaven
host of heaven
leader, leaders
leader

leader, leaders

man
righteous ones
shepherds

some from heaven’s height
sons of heaven

spirits, holy, that live for ever

¢ U €

Angels at Qumran

ETHIOPIC ENOCH

mala’ ekt

mal' ak ‘abiy

mald’ ekt geddusan

mala’ ekt geddusan wakeburan

mald’ ekta samay

mala’ ekta samayatika
kirubel
‘ar'est

qeddusan

geddusana samay

hara samay
xayla samay
mal' ak/mala’ ekt
xabay

maraxi

be'si
sadeqan

nolaweyan

'emmal‘elta sama y
weluda samay/samayat

manfasaweyan
qeddusan heyawana
heywat zala‘alam

BW:1.2;6.2,8;10.7; 14.21;
185, 14; 19.1; 21.10; 22.6;
33.3;36.4

AB:75.3

EE: 91.15; 97.2; 99.3; 1004, 10;
102.3; 104.1; 106.6, 7; 108.7

AB:79.6

BW:20.1,2,3,4,5,6,7; 215, 9;
22.3;23.4;27.2;32.6

AB:72.1;74.2
EE:93.2;100.5

BW:24.6

BW:19.2

EE:104.4; 106.5, 12
BD:84.4

BW: 14.11, 18; 20.7

AB: 80.6; 82.11, 12, 17, 20
BW:19;122;14.23

AB: 815

EE: 93.6; 103.2; 106.19; 108.3
BW:93

BW:14
EE: 104.6
BW: 18.14
BW:6.3,7
BW: 6.8

AB:72.1,3;74.2;75.1; 79.6;
82.11, 12,13, 14, 17, 18, 20

BD:90.14; cf. 17.1 and 87.2
EE: 936

BD: 89.59, 61, 62, 63, 64, 65,
68,70, 72,74, 76; 90.1, 3, 5, 13,
14,17, 22,25

EE: 106.13
BW:6.2;13.8; 14.3
BW: 15.4;cf. 15.6

Appendix B

GREEK ENOCH

dyyeAot

of. dyyedor Tdv Svvduewy

ayor dyyedot

dyyedot Tob otpavod

xepovBiv

dyiot

ol &ywo1 Tdv dyyédwv ol
Eyyilovres attdd

BW:6.2;10.7; 144, 21; 18.14;
19.1, 2; 21.10; 22.6

EE: 99.3; 100.4; 102.3; 104.1;
106.6

BW:20.1

BW:20.2,3,4,5,6,7;21.5,9;
22.3;24.6;32.6

EE: 106.5

BW: 14.11, 18; 20.7
PR
BW:12,9,12.2,1425 pop

BW: 14.23

cf. Suvdueig 1od ovpavos  BW: 18.14

Gpywv

v oy A
vioi (1o8)ovpavod

(cyiot kai) mvedporo
{dvra aidvie

BW:6.3,7,8

M

BW:6.2;13.8; 14.3
BW:154,6

ARAMAIC ENOCH

AB: 82.11 (ast® 28 3)

BW:12(1i3);
19(1i15)

EE:106.19 (°5 ii 26)

BW: 6.8 (* 1iii 13;
b1ii 17a);
7.1 (* 1iii 13)

ARG RALLLLLA LA LA 2222233333339
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spirits of heaven
spiritual ones

star, stars

stars of heaven

ten thousand times ten thousand

watchers

watchers, everlasting

watchers, holy

watchers of heaven

white ones

Angels at Qumran

ETHIOPIC ENOCH

mandfesta samay
manfasaweyan
kokablkewakebt

kewakebta samay
te' lefita te’ lefit

teguhan

teguhan em‘alam

qeddusan teguhan

teguhdna samay

da‘adew

BW: 15.10

BW: 15.7; cf. 18.3

BW: 718.15; 721.6

BD: 86.1, 3; 88.3; 90.21, 24
BW: ?18.14; 7121.3
BW:14.22;cf. 1.9

BW:15;10.7,9, 15; 12.2, 3;

14.3;16.1, 2
EE:91.15
BW: 14.1

BW: 159

BW: 124;13.10; 15.2
EE90.21

MMM TN X TEEYELIEEELINE

Appendix B ' 331

GREEK ENOCH ARAMAIC ENOCH

nvebpara (tod) obpavod  BW: 15.7,10

aotépeg BW: 718.14, 15 DB /v BD:86.1(F11); 86.3
(f14);883(4i11)

aoTépeg Tod ovpavoid BW:1721.3,6

Hupudt pupraSec BW: 14.22; cf. 1.9

Eypriyopor BW: 1.5;10.7,9, 15; Y/ BW: 123 (1v 19);

12.2,3; 14.3; 16.2 33.3 (¢ 1 xxvii 19)

Eypriyopot ot dnd Tod BW: 14.1

aidvog

dyot éypriyopor BW: 15.9 ROPIRTY  BW:22.6 (1 xxii 5)
EE:93.2 (8 1iii 21)

Eypriyopor 1od BW: 12.4;13.10 R My BW:13.10 (° 1vi 8)

ovpavod
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334 Angels at Qumran
1Qs cD 1QH
e godlike being
ook elim 7.28; 10.8; 19.3;
frg. 23,10
[T L- | of ..
9% "M mighty ones of the - - - - -
Y% Belial 1.18,24; 2.5, 4.13,15;5.18;  2.16,22;3.28, 29,
19; 10.21 8.2;12.2,19.14  32;4.10, 13; 5.26,
39;6.21;7.3
“® 3 sons of God
ooo() " sons of heaven 422;11.8 3.22; frg. 210
DM mighty ones
=1 ) - S of the elim
mo ™Muan  strong----- 8.11; 10.34-35
K50 ™1 wondrous - - - - - 521
oY ammyof - - - - - 10.24
D'DoY romn army of the - - - - - of heaven 3.35-36
0 Gabriel
Ten5Mm ot of darkness
W™ those who are everlasting
Y]ow1  the wicked (one?)
©Tp 21> holy cherubim
"% Michael
™50 angel
R TO9D - of his truth 3.24
Bk L T of Darkness 3.20-21
=Sl of his glory
Toeon(T) oo angel of hostility 16.5
oue(T) W - of the Presence
=) 1 I - of peace
o'oR5D  angels
[...]owm  ---.. of... 1.11;19.2; frg. 50 4
San ok oo -- of destruction 4.12 2.6
m>oKbn  your--- - -
wheoa RS - - of his dominion
=0T, v of the Presence 6.13
Lt =1 - of holiness
O'OK50 MRI¥  hosts of
ooR%0 k¥ hostof - - - - -
9an o050 MM spirits of - - - - - of destruction

Y N Y Y WYY YN YL ENYYYYEYNENEENEXENE]

Appendix C 335
1QM 11QMelch Various 4Q 1QSa, 1QSb
2.10
1.10, 11; 14.15, 16; 18114
17.7 Shir*12;5164
2.14
15.14
1.1,5,13;4.2; 2.12,:13,22, 25: 286 10ii 1, 2, 6;
11.8;13.2,4,11; 3.7 frg. 43 Flor 1.8,9; 2.2;
14.9;153;18.1,3 frg. 4 3; Testim 2 3
Catena® 1-4 10; 10-11 4;
12-13i4,4,6,7
2.14
2.5
15.14
Shir*13
9.16
135
Shir 10 10
286 10ii 5
Shir®412
9.15,16; 17.6,7
13.14; 17.6
Catena* 127
Shir*20i2;354
13.11
1QSb 4.25
18017
1QSb3.6
13.12
124
1.15
1QSb 4.26
7.6, 10.11 1QSa 2.8-9
12.1
12.7
Shir* 1 5




- W W W

A A A &
336 Angels at Qumran
1Qs cD 1QH
px Y Melchizedek
wI 0% Melchire$a*
o™ honoured ones 10.8
Yeny  ‘Azazel
ooon ™Y watchers of heaven 2.18
R3X  host
Ky - of knowledge 18.23
DD RAY - - - - - of heaven 335
'OR50 MRaX  hosts of angels
DSRS0 KX host of angels
WK everlasting - - - - - 11.13
VTP R - of your holy ones 10.35
DCOTP KA - of holy ones 3.22
MR - of his spirits
TN R --- - of your spirits 13.8
Dep  holy ones 11.8
[...]op - Tof .
*OPp  his-----
P o my-----
Romp - of God
;TP your---- - 11.12
WP WX host of your - - - - - 1035
Dovp KX hostof - - - - - 3.22
MY spirit
wm - of light 3.25
mREm - of truth 3.18-19;4.23
Mmoo of perversity 3.18-19; 4.9, 23
T - of darkness 325
mmY  spirits 3.18
YA KX host of his spirits
[...pm ----e oft, v
mrm - of truth 423
Srbavmm - oo of Belial 12:2
ral ) T of his lot 3.24
T - of knowledge 3.22.23
MYanm (his)----- of destruction
Sanowm o oo of angels of destruction
oma . - of bastards
oM - of holiness 8.12
iizal 1 I of wickedness
YMen  Raphael
@ prince
D)W - ---- of Lights 3.20 5.18
me e - - of Light
MM mwon < Prince of the Dominion
of Wickedness
W  Sariel
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1QM 11QMelch Various 4Q 1QSa, 1QSb
25,8,9,13,722
‘Amram® 2 3; 2802 2
18017, 8
12.1
127
12.8
10.12; 12.1; 18.2; 715.14 1QSb 1.5; Shir* 1 2
Shir*22
18114
?Flor 1.4
2.9
12.4,6; 718.2
Catena® 12-13i 9
12.8
Shir* 2 3; 48-51 8
13.10
13.2,4 2.12
14.10 Shir® 43 6 (lacks ‘his’)
Shirt15
Shir* 15
Shir* 16
9.15
13.10
17.5-6

9.15




Appendix D

TERMINOLOGY IN THE SABBATH SHIROT

References are from the Cave 4 fragments unless otherwise indicated. Thus, 400
1i6 means 4Q400 1i.6, while 11QShirShabb and MasShirShabb specify the
source of a fragment as Cave 11 or Masada respectively.

If an angelic designation is known from duplicate passages, normally only one
reference is cited. Duplicates are listed in the concordance in Newsom, Sabbath
Sacrifice. Furthermore, no attempt at listing every separate occurrence of each
particular expression has been made. While many are, in fact, found only once in the
edited fragments of the Sabbath Shirot, others, such as o"mSR, occur in numerous
contexts. Once again, Newsom'’s concordance can be consulted.

Certain entries are marked thus:

Symbol Significance

* oM is used for God as well as for angels.

** It is unclear whether the expression refers to angels or not.

# op refers to both humans and angels. Only those occurrences

that are clearly or probably referring to angels are listed. ‘Holy
things’ is another possible meaning.

## Both wr and w1 are found in the Sabbath Shirot, with 11 being
employed for the singular and "o~ for the plural construct.

+ moYon is actually duplicated in 4Q405 23 ii 11. See Newsorn,
Sabbath Sacrifice, p. 339.

? Such readings are doubtful. Restorations are not generally included
in the table unless more than half of the word concerned is visible in
the text.

{nyT}) In 4Q403 11 37, the enclosed word has been deleted by a scribe

and 7Y has been inserted, as discussed in Newsom, Sabbath
Sacrifice, pp. 210-11.

In the case of the plural of mn, the Sabbath Shirot appear to employ the constructs
MM and 'mMA without any distinction in meaning. Consequently, ‘----- > is used to
indicate that one or the other of these words is involved in the references given. All
plural occurrences are listed as if they were spelled rmm.

The symbol ‘-----* is also used in the column of translations to indicate that the

YYYYYXYXYYXYYIXX

XTXXXXXXIXXXXXXEXKXKEKKKXKI

Appendix D 339
keyword of the particular section is to be read in each case. E.g. in the section
relating to the ‘godlike beings’, ‘----- of light’ is to be read as ‘godlike beings of
light’.

*D Mk godlike beings 40025;4031i32
oW TR - of light 405 46 2
nwT avpd vacar MR - who draw near to 4001i6
knowledge
oom bR living ----- 4031i44
k=T 1 S of his (God’s) crown  40523i5
or of his whole offering
RoD "Mk wondrous ----- 4031136
omoR wIp holiest of the ----- 4031i31
o'oR elim 40292;40422
L e T of light 403 1ii 35
oy bR e of knowledge 4002 1;40523i8
R majestic ----- 4031138
oo R everlasting ----- MasShirShabb i 11

o Hr M

o YR
T ova

o
nw
Y50 A

nyT oo

o'
[...]"

oy
o
[...]" ww

D'y ™R Cawy
oo

[®]98 mnm>
R55 wpna Yaw [M)m>

spirits of the everlasting

lofty -----
everlasting blessed ones

mighty ones

those who chant with
knowledge

lofty ones
pure ones of. . .

those who know
----- eternal things
----- the secrets of . . .

inhabitants of the height
of heights

priesthoods

wondrous -----

seven priest[hoods] of
the wondrous sanctuary

405193

4031133
4031129

40214
4031i21;
405135

4031136

4031130
4001115

MasShirShabb i 4
4031i11
40531ii9

MasShirShabb i 9
40577,8

4058-9 6
403 11ii 22
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oM
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oars
TP >
nwY *vRn

[...»]>7an

% *mn

D*OR%n
DY *SRSn

o orSn
7o *or%n
oTp OR5n

*ovovn

voun

TR wun

mY oy

K58 1P [P oon

[=¥ala) pla]

W {nv1) Yo

o'nnen

[...] mwn

"B *nwn

TP 50 1B mon
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priests
priest of the congregation

priest of the inner sanctum

----- of the lofty heights
chief -----

chief [. . . ] from the
priest of the inner
sanctum

cherubim

holy cherubim

those who cause knowledge

to shine
those who bless him

those who confess his
majesty

angels

----- of knowledge

----- of glory
----- of the king
----- of holiness

creatures

wondrous firmament
those who exalt

those who rejoice {in
knowledge) forever

ministers

-—---of...

----- of the Presence

----- of the Presence of the
King of Holiness

401113
4001i8,17;
40520-21-22 8
4001i20
401133

4031ii24
403 1ii 15;

405 20-21-22 8
405 20-21-22 3;

11QShirShabb 3-4 4

403 1ii 35

4031128
4031120

11QShirShabb
2-1-95
40517 4

403 1ii 23
405 19 7; 20-
21-229;23i8

4031i35
405 23ii 12
4001i5
405193

405 14-15i 3
4031137

401 153;40523i3

4001i4
400118

P "M

Mo KM
=)= o)}
o'R'D)
D no

[..Jprwm
oM R

R]5D mamD WD) ora

DR oR

#oovp
ooR ovip
Y oD ovp

w wnp

oovp ovp

loTp op ovp
W orp

#Horn / 01

o e

o R

2T URN

e K5 Wb o

[...] mo%an wory

oovp mobon 'R
+Wpi Ponb

[...] mb0on o

o' R

R]5D num> Ww) ok

oUR) WA
o0 W ws
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those appointed for
righteousness

those terrible in strength
those who are honoured
princes

deputy princes

prince of ?holiness
chief -----

chief ----- of the wondrous

priesthoods
chief -----

holy ones

----- of God/godlike beings

----- who establish
knowledge

everlasting -----

holiest of the -----

----- of holiest hol[iness
----- of the inner sanctum

chief/chiefs of

chief priests

chief princes

chiefs of his debir

----- of those wondrously
arrayed for service

----- of the realm of . . .

----- of the realm of the holy
ones of the king of holiness

----- of the dominion [. . .
----- of the heights

----- of the princes of the
wondrous priesthoods
----- of the princes

----- of the congregation of

the King

----- of the divine structure
----- of the praises of all the

godlike beings
----- of the praise offering

341

4031i27

11QShirShabb 5-6 3
40022

400 3ii 2; 7405 13 7
401231
4011i1,17;
4053i12a

403 1ii 21

403 1ii 20

403 1i31
403 1.1 24

4001i3,15
4001i2,19
4001ii 6
401163

401133
4031i21;4053ii 6
403 1111

405 23ii 10

4031ii3
405 23ii 11
40114i6
4031i34
403 1ii21

403 1ii 20
403 1ii 24

403 1ii 16
403 1i31-32

40523ii 12

chief [. . . ] from the priest 403 1ii 24

of the inner sanctum
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™/ vm spirits/spirits of
ma ‘oo spiritual creatures 4001i5
858 p [n)n oin spiritual creatures of the 405193
wondrous firmament
o M T figures of luminous ----- 405 14-15i 5
) - divine ---/—-of God 403 1i43;1ii8,9 SELECT BIBLIOGRAPHY
or godlike beings
D" VTSR - spirits of the living God/ 405 20-21-22 11
godlike beings L For items cited from works comprising articles from several authors, full
Doow G e e of everlasting elim 405193 bibliographic details of the volumes will be found under the editor’s name.
1" - —--- of understanding 4031i37
FOR AP - e of the knowledge of 405194 Albertson, J., ‘An Application of Mathematical Probability to Manuscript Discoveries’, JBL
truth 78 (1959), pp. 133-41.
L R of knowledge and 405173 Albright, W.F., ‘What Were the Cherubim?", BA 1 (1938), pp. 1-3.
understanding Alexander, P.S., ‘The Targumim and Early Exegesis of “Sons of God” in Genesis 6",
B B ) 7 IR, of majesty and 405242 JUS 23 (1972), pp. 60-71.
splendour Allegro, J., The Dead Sea Scrolls: A Reappraisal (Harmondsworth: Penguin Books,
g - ----- of splendour 40514-15i 6 2nd edn, 1964).
DR ----- luminous spirits 40519 4-5 —Further Messianic References in Qumran Literature’, JBL 75 (1956), pp. 176-77.
=) 1) 1 R everlasting spirits 4031i35 —'Fragments of a Qumran Scroll of Eschatological Midra&im’, JBL 77 (1958), pp. 350-54.
[y J— wondrous ----- 403 1ii 10 —'An Astrological Cryptic Document from Qumran’, JJS 9 (1964), pp. 291-94,
[..]way - ---—- in garments of [...] 40523ii9 —(ed.?. Qumran Cave 4: | (4Q158-4Q186) (DID, 5; Oxford: Clarendon Press, 1968).
colour Amusin, J.D., ‘The Reflection of Historical Events of the First Century BCE in Qumran
—— . Commentaries (4Q 161; 4Q 169; 4Q 166)°, HUCA 48 (1977), pp. 123-52.
— w’:: _____ most‘;forl'ft'ff“sness :3;’ ; h 32 Andersen, F.L, ‘2 (Slavonic Apocalypse of) Enoch (Late First Century AD): A New
’ Translation and Introduction’, in Charlesworth (ed.), The Old Testament
o T ] , 40520-21-22 10 Pseudepigrapha , 1, pp. 91-213.
TP - - of everlasting 4031i44 Andersen, F.1, and D.N. Freedman, Amos: A New Translation with Introduction and
holiness A Commentary (AB, 24a; Garden City, NY: Doubleday, 1989),
DT UTP WP - - of the most holy inner 405 14-15 ; 4 Anderson, A.A., ‘The Use of “Ruah” in 1QS, 1QH and 1QM", JSS 7 (1962), p. 293.
sanctum Atkinson, K.M.T., ‘The Historical Setting of the “War of the Sons of Light and the Sons of
. . Darkness” ', BJRL 40 (1958), pp. 272-97.
e » nn?es of. .. 4001 ',!2 Baillet, M., ‘Un recueil liturgique de Qumrin, Grotte 4: “Les Paroles des Luminaires” °*,
A the prince 7403 1ii 23 RB 68 (1961), pp. 195-250.
UTp ™ Pprinces of holiness 7401 64 Baillet, M., ‘Un apocryphe mentionnant 1" Ange de la Présence (PL. XVIIIY", in Baillet, Milik
and de Vaux (eds.), Les ‘petites grottes’ de Qumrén, p. 99.
—*'Un texte mentionnant un ange de paix (P1. XIX)’, in Baillet, Milik and de Vaux (eds.),
Les ‘petites grottes’ de Qumran, p. 100,
—(ed.), Qumran Cave 4: Il (4Q482—40520) (DID, 7; Oxford: Clarendon Press, 1982).
Baillet, M., J.T. Milik, and R. de Vaux (eds.), Les ‘petites grottes’ de Qumran: Exploration
de la falaise: Les grottes 2Q, 30,50, 60, 7Q a 10Q; Le rouleau de cuivre (DID, 3;
Oxford: Clarendon Press, 1962).
Bamberger, B.J., ‘Angels and Angelology: Bible', in Encyclopaedia Judaica (ed. C. Roth
and G. Widoger; 16 vols.; Jerusalem: Keter, 1971-72), I1, pp. 956-61.
Barr, J., ‘Aramaic-Greek Notes on the Book of Enoch (I)’, JSS 23 (1978), pp. 184-98.
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—Enoch and the Growth of an Apocalyptic Tradition (CBQMS, 16; Washington: Catholic
Biblical Association of America, 1984),
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Academy, 1959; London: Oxford University Press, rev. edn, 1973).

Vemnes, G., Scripture and Tradition in Judaism (SPB, 4; Leiden: Brill, 2nd edn, 1973).
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17.16 146 2.167 165 5.1 35 318 5.26-29 194 8.4-9.36 197
18.9 146 3.1 251 54 94 32122 189,303, 5.6 196 8.6-11 168
19.28 146 3.63 165 5.6-7 ss 318 529-32 194 8.6 46, 197
21.24 168 3.73 165 5.6 263 3.21 154,192,  5.36-39 194 8.9-10 46
23.29 169 8.2-10 250 193 5.39 194, 307 8.10-11 197
23.20-32 94 Testament of Asher 16.1-17.1 256 3.22-23 154,192, 6 194 8.10 197
30.21-23 94 2.10 94 17.2-9 251 193, 290 6.1-36 193 8.11-12 197
31.13-14 94, 248 18.5 203 3.22 167,202,  62-6 194 8.11 76
31.14 195 Testament of Daniel 19.1 165 205,209,  6.3-36 193 8.13-14 198
32.21-22 94 5.1 165 258, 290 6.4-34 194 8.16-20 198
482 146 5.10 165 Testament of Naphthali 3.23-25 189 6.6 241 8.28 270
489 146, 183 6.2 263 2.6 165 3.23-24 188, 192 6.10-19 194 8.29 154
48.12 146 19.4 148 2.9 36 3.23 192 6.10-12 194 9.32 154
48.15 146 32-3 36 3.26-36 318 6.12-14 194 9.37-10.12 189, 201,
49.2 146 Testament of Judah B.5 38 3.26-28 189 6.12-13 129, 194, 203
50.4-5 256 20.21 150 3.28 191, 307 200 9.37-103 203
25.2 195, 203 Testament of Reuben 3.29-34 189 6.13 195,279, 102 201
Odes of Solomon 2.12 150 3.29 191, 307 290, 307 10.3-7 203
31.1-2 193 Testament of Levi 336 150 3.32 191,270,  6.14-19 194 10.3-5 203
33 165 307 6.14 196 10.5-7 203
Psalms of Solomon 34-8 195 Testament of Simeon 3.34-36 189, 191, 6.15 46, 168, 197 10.8-11 188
143 168 35-6 169, 260 2.7 148 209,247,  6.19-24 194 10.8-10 203
18.12-14 36 35 56, 240 307 6.19 2 10.8 155, 156,
3.35-36 191,197, 621 196, 307 202, 203,
UMRAN 300 6.24-29 194 204
Q 3.35 191 6.29-34 194 10.10-12 203
1QapGen 1.13-27 206 231-37 188 3.37 243 6.29 226 10.11-12 203
2-5 118, 137 1.14-15 201 2.31-36 188 45 199 7.1-5 193 10.14-11.2 189
2.1 38 1.15-20 148 2.31 243, 312 4,12 223 73 193,196,  10.14-26 209
2.16 38 11920 201 3 211 422 200 307 10.14 208, 312
1QH 1.20 201 3.6-18 211 4.25 167 15 193 10.22 201
1.6-38 206 1.21-25 188 3.12 211 42729 243 7.6-7 154 10.24 209
1.6-37 189 121-22 154 3.13-16 211 . 4.29-30 294 7.10 199 10.27-31 209
1.6-13 206-208 1.24 223 3.16-19 269 4.30-31 294 7.19-20 199 10.33-35 299
1.6-9 206 1.27-31 206 3.17 211 4.34 295 7.23 154 10.33-34 210
1.7-20 221 127 294 3.18 211,270 5.5-13 188 7.26-27 188,199,  10.34-35 76, 179,
1.8-13 283 1.28-29 154 3.19-36 188, 189-93, 5.6-11 192 201,243 197, 208-10,
1.8-11 206, 314 1.31-34 206 196, 300, 520-6.34 189, 193-98 7.26-33 189, 201, 290, 292 .
1.89 307 1.35-38 206 302, 303 5.20-39 193 202,203, 1034 303
1.8 201 1.36 243 3.19-25 190 5.20-22 194 307 10.35 167, 191
1.9-13 . 206 29 241 3.19-23 200, 318 5.20 193 7.28 155, 201 10.36 209
1.9-11 221 2.15 154 3.19-21 189 521-22 243 7.28-29 201 11 208
1.9-10 208 2.16 196 3.19 243, 270 5.21 197,198,  7.29-31 201, 318 11.3-14 189, 198-
1.9 206, 207 2.20-30 188 3.20-23 195, 201 307 7.31 200 201, 277
110 154,206, 2.1 270 3.20-21 243 52263 194 7.31-32 200,201,  11.3-7 198
207 222 140, 163,  3.20 199 : 522-26 194 203 11.3 198, 199
1.11 206-208 196 3.21-23 155, 189, 5.23 194 7.32-33 201 11.4-7 243
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114 199 frg. 9 11 285 1.15 209, 232, 7.6 129, 185, 225, 290 15.1 149, 225,
11.8-9 318 308 195,213,  134-16 213 229
11.9-11 199 10M 1.16 144, 215, 231, 290, 13.4-5 292 15.2 218
11.10-14 198 1 215-17, 219, 216 312 13.4 155,158, 153 220
11.10-11 199, 318 222,224-26, 2.1-6 214 7.8-9.16 214 220, 225, 1549 226
11.10 198, 199 229, 232 2.1 250 9.4-6 224 229,267,  15.13-16.1 224
11.11-12 198 1.1-17 214 24 223 9.10-16 228 299 15.13-15 318
11.11 167, 199 1.1-15 213 2.6-15 214 9.14-16 213,228 13.5 149, 225 15.13-14 209, 213,
11.12 167, 199 1.1 144, 213, 26 223 9.15-16 148 13.7-16 311 230, 232,
11.13 129, 198- 215, 217, 2.7 223 9.15 263 13.9-13 227, 268 299, 303

201, 207, 220, 224, 2.16-3.11 214, 226 9.16 263 13.9-10 227 15.14 155, 197,

290, 318 225, 265, 33 246 9.17-12.15 213 13.9 225 202, 220
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13 204 1.5 149,216,  3.12-5.2 214 10.11 221 227, 303, 17.4-9 224
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205, 257, 225 3.15 246 10.15 223 13.11-12 155, 158, 308

290 1.6 216, 218 3.16 246 11.9 296 178, 220, 174 226
13.20 223 1.7 144, 215 4.1-5 226 | 11.10 218 225,259,  17.5-8 225, 226
14.8 199 1.8-9 216, 223, 4.1-2 226, 229 11.11-12 220 290 17.5-6 226, 232,
14.16 200 318 4.1 246 12 230 13.11 146, 158 269, 299
14.25 200 1.9-11 232, 247 42 220, 225, 12.1-7 213 13.12 157, 158, 17.5-7 226
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290 224, 225 7.1-2 230 12.8-9 156 285, 290 227, 233,
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1035 4QER 212 281 17 272 40400 247
1-2 187 Liii 7 50 22 281 17-10 271,273,  1i2 245 3ii 12 245, 307
frg. 43 281 274 1i3-5 236 4 246, 303
4Q‘Amram* 4QEr 17-8 295 1i3 167, 207, 47-10 247, 300,
245 266 1i15 33 4QMess ar 18-10 272 252 306
2.16 38 189 271,272 1i4 239, 249 47 246
4Q‘Amram* 4QEr 2.18 38 19 273 1i5 240 48 247
112 266 Ixi2 66 24i 272 1i6 241, 252 49 247, 248
113-15 290 1 xii 66 4QShir 24ii 272 1i8 237, 239, 410 247
113 266 12 283 56 27 249, 253 412 245, 291,
21 266 4QEn 13 283 1i12 249 307
22 265 1 xxii § 39 14-5 284 40181 1i13 237
23 219,266,  4i21 97 14 283 1 272 1i14 238 40403
267 15 285 11-6 129, 272, 1i15-16 240 1i 243
24 266 4QER 357 285 275 1i15 207, 240 1i1-9 245
25 266 1ii21 50 48-49 + 51 12 272,273 1i16 240, 241, 1i1 249
26 266 1ii 22 1n2 i 2-3 285 . 13-6 275, 318 296 1i10-29 24144, 252
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115 283 16 275 1i20 237 1i17-23 242
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12-13i11 282 16-26 235 i 252 1i27 244
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4QFlor ‘ 10ii 1-3 269 64 249 1i31 236
4QDibHam 1.1-19 281 40180 ; 10ii 1-2 270 13 253 1i32-33 248
3.17 270 1.1-7 168 1 117, 271, 1 10ii 3-5 270 14i8 203 1i32 248
7.8 270 13-4 281 272 : 10ii 3 269 14ii7 241 1i33 202
14 281 11-10 179, 292 : 10ii 4-5 269 153 249 1i35 245, 252,
4QEn" 1.7-8 281 11-6 273 10ii 5-6 269 163 249, 253, 290
1i3 36 1.8-9 281 11-5 271 10ii 5 269 290 1i37 241,252
1iii 7 76 1.8 281 114 273 10ii7 267, 269 23 253 1i38 202
live 51 1.9 281 112 274 10ii 11 268 231 253 1ii 10 238, 252
liv1l 56 111 281 11 117,273 10ii 12 270 1ii 11 238
1.16 281 13 2713 i 40287 40402 1ii 13 237

2.1-6 281 15 271,272 ‘ 41-11 269 14 197,209,  1ii14-15 238
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1ii 15 245, 250, 40495 2.14 258-60 | 178, 184, 4 176 12.22-13.1 182
251 24 220 2.15-16 256 219, 220, 4.2-12 182 12.23-13.7 182
1ii 18 283 2.16 259, 261, 284 4.5 175 1223-13.3 173
1ii 19 250 5015 262, 264 2.7-8 295 4.7-8 312 12.23-13.1 277
1ii 20 249 1i2 275 2.17-24 256 | 2.7 166, 175, 4.9-10 175, 260 12.23 173, 175,
lii 21 238 1i8 275 2.18 259 177, 180 4.11 177 181
1ii22 238 1i10 275 222 264 2.8-10 177 4.12-79 172 13.2-7 242
1ii 23 249, 253 1i15 275 225 256 2.8 175 4.12-6.2 182 134 173
1ii24 253 1ii2 275 2.26 264 29 175 4.12-5.15 182 13.5 173
1ii27 238 1ii 6 275 3 257 2.10 175 4.12-18 180 13.7 140, 173
1ii35 241, 252, 3.7 264 2.11-13 175 4.12-13 181, 183, 13.11-12 140
3 11QMelch 43 264 2.13 175,177 307 13.13 173
1.11-2.1 256 214412 172,174, 412 181 13.14-16 174
40405 1.12 209 11QShirShabb 175, 179, 4.14 183 13.16 174
1i4 249 2 256 2-195 241, 252 295 4.18-19 181 13.20 173
3i12 249 23 256 3417 250 2.15-17 47,273 5.17-19 182, 183, 14.6-8 244
717 238 24-5 259 563 253 2.16-21 210 307 14.10 243
8-94-5 238 24 256 5-65-6 245 2.16 179, 295 5.18-19 164, 265 14.19 182
13 242 25-8 263 568 251 2.17-21 179, 180, 5.18 147, 148 14.20-22 173
135 197 2.5-6 256, 260 8-72-3 237,242 292, 295, 5.20 175 15.1-16.20 172
137 250 25 258, 259, 8-74 250 298 6.4-11 181 15.2-16.5 244
14-15i4 253 260, 262 02 248 2.17-18 180 6.5 174, 175 15 185,278
173 241, 252 2.6-9 308 1 2.18-10 179 6.10 175, 181 15.5 185
174 253 2.6-7 256, 264 11QTemple 220 179 6.14-7.4 182 15.7-11 140
182 167 2.6 256, 259, 45.7-18 185 221 180 6.14 175, 181 15.7-10 182
193 207, 252, 260 46.13-16 231 3.1 175,179 6.15 270 15.7 175, 181
285, 290 2.7 256 324 176 6.18 148, 223 15.10 175, 181
20-21-22 250 289 248 (0] 3.2-3 180 6.19 174, 175 15.15-17 129, 185,
20-21-223 250 28 258, 260, 1.1-8.21 172 3.34 176 7.5-9 172 186, 195,
20-21-22 6 14 245, 246, 262 1.1-4.12 174-77 34-12 179 75-6 176 213, 230,
315 2.9-10 257 1.1-2.1 172,174 34-7 175 7.6-7 173 231, 240,
20-21-22 29 256, 258, 14 174 34 179 7.6 173 278, 281,
7-14 235, 238 260, 290 1.5-7 175 3.6 180 7.9-8.21 172, 179, 318
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20-21-227 250 2.10 257, 258, 1.7 46,168 3.7-9 175 7.20 279 16.3-4 148
2021-228 250 262 1.10-12 175 37 179,180 721 175 16.3 175
20-21-22 2.11-14 308 1.11-12 176 3.8 180 8.1-2 177 16.5 146, 184,
9-10 238 2.11-12 262 1.12 175 3.10 179, 180 8.2 177 217
20-21-22 14 245,246 2.11 261,262,  1.13-2.1 175, 295 3.14 223 8.2 157-59, 178, 16.13
20-21 238 308 1.20 243 3.16 176 184 19.1-2034 172
23i3 249 2.12-14 256 22-13 172, 174, 3.184.12 168, 179 8.21 174, 175 19.1-5 172
23ii5 250 2.12-13 261 177, 184 3.18-19 176 9.1-14.22 172 19.1-2 176
23ii 10 253 212 259, 261, 234 177 3.19 179 9.1-10.10 172 19.5-34 172
23ii 11-12 245 264, 295 24-5 178 3.20-21 176, 182, 10.10-12.18 173 19.10-11 277
23ii 11 238 2.13-14 258, 259, 2.5-7 178, 302 183, 317 12.2-3 184, 209, 19.10 182
242 252 263 2.5-6 178 ‘ 3.20 176, 18 290 19.14 178, 184
2.13 258, 260-62, 2.5 177, 241 32144 237 12.2 307 19.34 174, 175
264, 303 2.6 158, 177, 3214.2 176 12.19-14.19 173 19.35-20.34 172
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