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A SHORT CONTENTS OF THIS BOOK

By the Author

Being a high and deep searching out of the Three-
fold Life of Man, through the Three Principles.
Wherein is clearly shewn that which is eternal;
and also that which is mortal.

And wherefore God, who is the highest Good,

hath brought all things to light.

Also wherefore one thing is contrary to another,
and destroyeth it: and then what is right or true,
and what is evil or false, and how the one severeth
(distinguishes) itself from the other.

Wherein especially the Three Principles are
founded, which are the only original or fountain
whence all things flow and are generated.

Whereby the multitude of meanings and opinions
about faith and religion may be known: and what
is the cause of the multitudes of opinions among
men concerning the essence and will of God; also
what is best for man to do, that he may attain the
highest and eternal good.

And then concerning the end and issue of all

things; wherefore all things have appeared in such
a property and essence as they have had; for the
comfort of the poor wounded sick soul of man, and
for the rebuilding or edification of the true Christian



religion; wherein the Antichrist standeth quite
naked and revealed.

Set down for a remembrance to ourself, and for
a stay to uphold us in these distracted miserable
times.
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PUBLISHER'S NOTE

WE venture to hope that the increasing interest
in the study of Christian Mysticism will enable
us to reprint the English translation of the whole
of Jacob Boehme's Works * (see Appendix A) in
a complete edition, uniform with this first volume,
subscribers to which will receive, by post, in due
course, intimation of the next and all subsequent
issues. In any case, as many of Boehme's writings
will be published as the demand warrants. Every
issue will be complete in itself, and independent
of those that precede or follow it. Those who
may wish to be advised of the reduced subscription
price of future volumes are invited to write to
the undersigned for a prospectus.

Should the demand for the works of this great
Christian mystic prove a success, we hope also
to publish selections from the commentaries of
Dionysius Andreas Freher (Boehme's greatest,
though but little known, expositor), the MSS.
of which are, fortunately, preserved in the British

Museum, and in Dr Williams's Library.

* For a general survey of J. B.'s works we strongly recommend
to the reader Dr Alexander Whyte's booklet, Jacob
Behmen: An Appreciation (Oliphant Anderson & Ferrier).

For an example of Freher's genius, see the

figures "left by the Rev. William Law," appended



to the incomplete edition of Boehme's Works, in four
volumes, large quarto, published by Richardson, and
by Robinson, 1763 - 1781. Law was a close student
of Freher as well as of Boehme, and with, his own
hand made extensive copies of some of these

MSS. He also possessed reproductions of some

of Freher's symbolical figures and tables, which
after Law's death ( 1761 ) were found amongst his
papers by Mr George Ward, the editor of the
eighteenth-century reprint of Boehme, and by

him inserted in the said volumes.

An account of these MSS. is given in Walton's
Notes and Materials for an Adequate Biography
of William Law, pp. 141 - 142 and 679 - 688 (see
Appendix B). The MSS. therein referred to as

in Walton's possession were deposited by him in
1875 with the trustees of Dr Williams's Library,
together with his valuable collection of mystical
works, for the free use of students.

Examples of Freher's writings will also be
found in Memorial of William Law, pp. 258 - 491
and 581 - 587.

A reprint of a small privately printed volume of
collected essays on Boehme by that illuminative
writer the late Mrs A. J. Penny, is also

contemplated.

C.J. BARKER

HILL CROFT, RUSSELL HILL,
PURLEY, SURREY,

March 31, 1909.



Introduction to Boehme's Threefold Life of Man.

By George W. Allen

THERE was a time when the cry among philosophers
was, " Back to Kant !" This cry, " Back!" always
means that men are conscious that something is
wrong somewhere, and suspect that the mistake
may be as to first principles, rather than as to
methods. For philosophy exists not for its own
sake, but for the sake of producing a life of order
and harmony; and when, after long application,
men find that this result is not reached, they know
that something is wrong somewhere. The error,
then, may be as to first principles or as to methods.
In the latter case the purpose, the aim, is right,

but the means taken to achieve it may be wrong.
In the former case the aim is wrong: there has
been evidently some misapprehension as to what
human nature is, what its real wants and capacities
are; and where the aim is wrong, no means—
however wise and well calculated to attain the
aim—will produce satisfactory results. The task
of devising means belongs to the department of
practical politics, though philosophy may render
valuable assistance; but the task of enquiring

into and formulating first principles belongs to

philosophy alone.



Philosophy may concern itself only with the

seen, the surface of things, and refuse to enquire
whether man has any deeper nature than the
external of which he is immediately conscious.

But properly the enquiry cannot limit itself. It
must seek to penetrate to the whole of the data,
and if any Fact is left out of account the conclusion
arrived at will not stand: sooner or later evidence
that something has been overlooked will be forthcoming.
When philosophy admits that the data may have

to be sought beyond the limits of the seen, it is
sometimes then termed "Theosophy." Unfortunately
the term needs to be rescued from much
misapprehension both on the part of some who use
it illicitly, and of those who are (in consequence)
frightened by it. Briefly to indicate this misapprehension,
let us say, first, that the distinction

between the seen and the unseen is a purely
artificial one. The two are not two different

Orders, but the one and only Order cognised by
beings whose faculties vary: some more perfect,
and some so limited that they see but a part of
what is there to be seen. The (so-called) unseen

1s as much a part of the order of nature, as truly
subject to orderly sequences, as is the seen, the
nature we know. As Emerson rightly said, " The
whole Fact is here"; but we of the fallen nature

see and know but in part. The Hindu philosophy
seems grounded on the idea that the outer is all
and only "Maya," and that it stands in no relation
to the inner; so that such as would learn anything

of the inner must turn their eyes away from the



outer altogether. The Christian philosophy believes
that the outer is only the veil over the inner,

placed there by man's limited faculty; and that a
wise and profound study of the outer will yield
hints and suggestions of inner truth. For even if
the outer were the direct contrary of the inner (as
in Scripture seems to be clearly hinted), this is
none the less an exact relationship; and from the
study of the contrary some notion of that of which

it is the contrary can be formed.

" Theosophy" may mean either " A wisdom
which is God's" or " A wisdom which man can
attain about God." For all practical purposes the
latter is to be preferred; for whatever view we
take of theosophical truth, we never can be certain
that it is the view of God. If Boehme has been
called the "Teutonic Theosopher," this is only
because he endeavours to penetrate into the depth
of man's nature, and seeks for facts which are not
to be found upon the surface thereof. Many view
such an attempt with feelings akin to those of the
hen who sees the ducklings she has hatched out
embark boldly upon the pond. They are sure
there 1s no foothold, and that disaster must ensue.
There has been, without doubt, in all ages of the
world much enquiry calling itself " theosophical"
which has been illicit and disastrous. Ducklings
that can safely cross a river might be lost in
attempting to cross the Atlantic. Everything
depends on the spirit in which the enquiry is

undertaken. If in a self-sufficient pride and confidence



in our own powers, or out of mere curiosity

and love of the wonderful and obscure, the enquiry
is illicit and likely to end in spiritual and moral
disaster. One sort of spirit alone can undertake

the enquiry with safety. It must be entered on

for the one and only purpose of learning what we
actually are, so that by this knowledge we may be
enabled to shape our life and form our personal

character in accordance with the eternal Fact.

Neither must we undertake to pursue the enquiry
by our own natural and unaided reason and
intellect. We must seek and expect guidance;

that guidance which is ever afforded to those who
seek it from a true motive, which is never a mere
desire to explore and talk about the recondite and
profound. So narrow is the gate that leads to the
real divine truth that no self-sufficiency can ever
enter in. Only the meek and lowly of heart, who
desire to be able better to serve, rather than to pose
as profound thinkers, can pass it and walk in the
straitened way that will be found within. Such

are known at once by this: that their whole interest
is centred on what can be turned to practical
account in life and conduct and character; and if,
as they study, they do not find themselves
becoming nearer to the divine character in love
and sympathy and service, they feel that something
1s wrong. They are never so filled with

wonders discovered as to rest content with this

success; for they seek not truth for its own sake,



but only for the sake of its good. They watch
themselves closely, and turn aside from any knowledge
that does not bear fruit in a greater earnestness

in service, and in a character growing ever

more pure and sympathetic and set on things

above. All this Boehme is careful to say again

and again.

Understood in this sense, and fenced about by
these safeguards, theosophy loses all its dangers,
and the man who loves God, and is dissatisfied
with the mere notional apprehension of Him with
which most are content; who feels that he himself
1s more than he as yet knows, and would understand
for what he was created, and to what end he

1s meant to arrive; who regards this life as needing
to be interpreted rather than no more than it
seems; who wishes so to live here that, after
death, he may not find himself in a new and
"other" world with every fibre of habit, every
longing and liking, of a nature which, in that
world, is impossible and must prove a torment—
such an one need not despair. There is a way, a
wisdom, an operation which, taken, searched out
and attempted, will lead him, teach him and form
him so that he will not only reach the eternal
(which all must do), but reach it to find himself in
rightful relation to it, at home in it, conformed to
it. Harmony with environment is heaven: the

contrary is hell.



If, of human writers, Kant is the man of philosophical
first principles, Boehme is equally certainly

the man of theosophical first principles. And if

there appear signs (as surely is the case) that our
Christian religion is not producing that national
righteousness which its aim is to produce, and we
suspect that we have not got our first principles
right, there is no author (outside Holy Scripture)

to whom it will be more profitable to go back.

It will be impossible in a brief introduction to

enter on a full explication of Boehme's marvellous
system, for this would require a volume to itself.

All that can be attempted is to indicate the general
lines of that system, and to give some clue to the
reader, whereby first difficulties may be surmounted,

and the secret of Boehme indicated.

The Divine One; The Human Two.

Human apprehension is admittedly limited. The
nature of this limitation may be thus expressed:
What in God's comprehension is one is, to human
apprehension, two. "The darkness and the light
to Thee are both alike." But to man it is said,
"Woe to those who put darkness for light, and
light for darkness." As darkness and light are
contraries, so it follows that the two into which
(for man) the divine one or whole is broken up
are always contraries, and therefore the life of
man's apprehension is the contrary of God's life.
Hence it is said: " The wisdom of this world is

foolishness with God." What to us is wise, to



Him is folly; what to us is strong, to Him is

weak; what to us is life, to Him is death.

This is the mystic truth in its simplest expression:
there is really a great deal more to be

grasped. The reason why man's thought is the
contrary of God's is that God's concept is so vast
that before the human mind can apprehend it it
must be broken up into two. Thus the actual

one thing becomes, for man, two things, as darkness
and light, weakness and strength, wisdom and
folly. The truth is not that—of these two—God
holds one and man the other, but that God
apprehends both as one; and man, unable to do
this, has to hold God's one as a two, one of which
he clings to and rejects the other. One he calls
right, the other wrong; one truth, the other
falsehood; and so on. Thus in what man holds

as right, or true, there is an element, present in
God's comprehension of it, which man fails to
integrate. Both man's " right " and his " wrong"
are imperfect to God, for God's " right" is man's
"right" and " wrong" synthesised, or at-oned.

The Hegelian triad of "thesis, antithesis and
synthesis," is based on this philosophy. Of English
writers, no one has more clearly explicated it
than the late Prof. G. Boole, in his Laws of
Thought — a work now unhappily very rare.
Boole was a mathematician, and expressed his
philosophy in terms of mathematical notation.
Take (he says in effect) any one genus of things,

and you can divide it by dichotomy into two



classes. " Men " can be divided into " white men "
and "not white men," or "clever men" and "not
clever men." Qualities also can be thus dichotomised.
Whatever genus you take and divide

thus he calls " universe of thought"; and his

formula is: " Universe of thought equals unity."

And as (as has been shown) this universe can be
divided into contraries, he suggested the following
formula as a graphic picturing of the philosophy:

x +not x = 1. This will be plainer when we

show the practical application of it. As thus:

John Smith (we will say) is an orthodox Churchman,
and believes that what he holds is right and

what William Brown (who is a Nonconformist)
holds is wrong. He divides his " universe of
thought" (men) into " churchmen and not churchmen";
assuming that the former have all the

truth and the latter all the error. This he assumes

too easily; unaware that God's Truth is too vast

to be all included in the ideas of any single school
or party. There is something in the Nonconformist's
apprehension which is lacking in his, and

something in his which is lacking in the Noncon-
formist's. This means that in each apprehension
there is some truth and some error. Deduct the

error of each, and you get two truths, the Churchman's
and the Nonconformist's. But, according to

Boole's formula, these two equal one; if these two
can be united, harmonised, at-oned, then we have
the divine Truth. And what becomes of the two
errors? Really, that which John Smith regards

as William Brown's error is that complementary



truth to his own truth which he, not seeing as
truth, has to regard as error: for truth not rightly
understood, not seen in its right relation, is regarded
as error. Is there therefore no such thing

as error? Certainly. If William Brown asserts

that no Churchman can be right, that is an error.
If John Smith asserts that no Nonconformist

can be right, that is an error. And we may

safely generalise that in all our negations there

1s error, and in our affirmations truth. Therefore

it is plain that x + not x = 1, means,

"The truth I see and hold, and the truth I yet

do not see nor hold, equals the whole, single
divine Truth." The full following up of this idea
(which here I have not space to give) would lead
to this unexpected conclusion: that if I want to
find that complementary truth which I require to
make my apprehension approximate as closely as
may be to the divine, I must seek it in the opinions
of those whom I believe to be most mistaken and
wrong. This does not mean that I must abandon
my own views and adopt theirs; for that would

be to exchange the thesis for the antithesis—both
equally short of the full Truth. It means that I
must try to detect the idea at the bottom of their
tenets, find out what it is they are trying in those
tenets to express; and this will be the complementary
that I require to integrate with the idea

that, in my tenets, I am trying to express. Thus

I shall reach the synthesis, which alone is perfect

and complete.



The Hidden Base and the Manifested Quality.

If man as he is here is limited, it follows that

he cannot see the whole of God's One, and if he
cannot see the whole of God's One, it follows that
a part of it is hidden from him. This means that
when he tries to see God's One there will be a
moiety that he will see and a moiety that he will

not see.

In all creaturely seeing the sight is of the surface
alone. And herein it may be said that man is
doubly limited, for he does not see all even of what
is on the surface. A gazer on the shore of the
Atlantic cannot see all of even the surface of that
mighty ocean. So we must say that he sees only
that part of the surface that falls within the limit

of his vision. But he is much more disastrously
limited as to sight of the depths of the ocean, into
which he can only look to some very slight extent.
Translating this into its spiritual analogue, we say
that man can see phenomena but not the power
that causes phenomena. It is true that he can
sometimes see something of the way the power
works, and may even be able himself to set it to
work, and thereby produce certain effects; but the
knowledge whereby he does this is purely empirical.
He has first to watch nature's working, and then
try to imitate it: his work 1s a making, not a

creating.



It might be thought a presumptuous attempt to

seek to penetrate to the mystery of God's creating;
but Boehme undertakes to defend the reasonableness
of the attempt. Man is, he says, in his

spiritual nature the child of God; and, as our

Lord said, " The Father loveth the Son, and showeth
him all things that Himself doeth." Therefore

the whole question of our justification in attempting
this deep searching is whether we approach it as
children of God, relying on our Father's illumination
and guidance, or whether we undertake it in

our own fancied self-ability. If in the latter, the
presumption, the folly, the sin of the attempt

cannot be exaggerated. If in the former, then

the attempt, is right and no disaster will result.

God gives the Holy Spirit to all who earnestly
desire it, and " the spirit searcheth all things, yea,
the deep things of God." Boehme asserts that he
sought in this spirit; that the knowledge he thus
meekly sought came to him; and this is the

account he gives of it.

Before any created "thing" was, God (who is

" no-thing" because "everything" in one, immanent

in all, and yet also transcendent) existed in a state

which Boehme calls the "Still Rest." In the One
All-consciousness every " thing " which, after manifestation,
became an " each-consciousness" was,

but un-put-forth. One Will ruled alone, a Will to

abide still in the same state; and had not a contrary

will arisen, all would have remained as One.

God would have known His own infinite content,



but there had been no creatures, self-conscious,
and capable of knowing and rejoicing in their

Creator.

Since it is clear that manifestation has taken
place, we must say that the necessary, second and
contrary will did arise: how, we must not seek to
enquire. It is not revealed, because not necessary
for us to know. We may be sure that it does not
indicate any change in content in the Infinite, to
which nothing can be added; but only a change

in arrangement. The effect of this contrary will
was to produce conditions the contrary of what
had been before. Before, all had been light and
peace and joy; now, darkness, strife and wrath
arose. At once we must ask, How can these evil
things arise in God? The reply is, first, these
things very obviously are now; and if they have
not their origin in God, in whom have they their
origin? There is no other originating power but
God, who says of Himself, " I form the light and
Icreate darkness, I make peace and create evil, I am

the Lord that doeth all these things." *

* Isa. xlv. 7. Note that these words are addressed to Cyrus, who
as a follower of the Magian religion believed in two Gods—one who
made all things good, and the other all things evil. This fact adds

greatly to the significance of the words.

But, secondly, we can reply that what really
thus arose was not darkness, strife and wrath, but

a spiritual principle which, if allowed to take on



form, or quality, would then—but then only—
appear as these evil things. If this idea is clearly
grasped, most of the obscurity of Boehme's system
will disappear, and all will be lucid.

For, according to him, any quality is the surface
appearance of an unseen, hidden power or spirit
which, so long as it remains as invisible spirit, is
unknown, has no name, no consciously cognised
quality. But it is possible to bring it up out of
the hiddenness, and then it appears as a definite
quality; and then, for the first time, it gets a
name; and is either love or hate, darkness or
light, falsehood or truth, according to the nature

of the spirit of which it is the manifestation.

But why should God permit any spirit to be
which, when manifested, must appear as these
evil qualities? Boehme's reply is that contrariety
is the very condition and basis of manifestation;
and that, apart from the existence of a contrary,
manifestation could not be. For a single will does
nothing new; and had the will of the Still Rest
not been met and crossed by a contrary will, the
Still Rest had been the ceaseless condition, and
manifestation would not have taken place. And
there is very much to be said for this presentation
of the case. Contraries do exist for us; and we
must either suppose that they exist against the
will of God (which is hard to believe, for "Who
hath resisted His will?"), or that they exist by
His will, and subserve some necessary purpose, as

Boehme asserts. We know, too, that it is through



opposition that consciousness is effected. Where
there is no opposition, no work can be consciously
done. If things had no weight to resist our
strength, we should never know we possessed
strength. If we could never do wrong, we should
never know that we could do right. Abstract
terms are nothing to us, apart for some concrete
embodiment. Strength is unknown to us apart
from the strong thing, showing its strength in
what it does. Colours would be unknown were
there no " bodies " that were red or blue or green.

nn

So "strong," "powerful," "good," "thick,"

"heavy," "light," "dark," " hard," "soft," "sweet,"
"bitter," etc., etc. are all adjectives—that is, they
are qualities of things which we only know through
the things of which they are the qualities. We
know that we cannot conceive of pure, abstract
spirit apart from some visible or cognisable thing
in and through which it manifests; but this is

part of the predication, for if we could know it,

it would be manifested and not hidden. We

know that God is Spirit, and that God is unknowable

and incognisable apart from His self-revelation

of Himself in His Son, who 1s His manifestation.

Therefore there can be no inherent impossibility

in the idea here suggested that every known quality
must have some unknown, hidden basis. Nor in

the further idea that the hidden and the manifested
will necessarily be (to us) contraries. Consider
such a quality as " love." It appears so weak that

it cannot threaten or use force to compel response;



it prefers to seem to yield, to give way; yet always,
in the end, it wins. It is the one invincible force.
Why is this? If Boehme is right, it is because in
everything there is a quality on the surface, and a
power in the hiddenness; and if the quality appears
weak, the power is strong; and if the quality appears
strong, the power is weak. The man who scoffs at
love, and prefers to compel and dominate in his
own power, in the end always fails to accomplish
his end. Strange, therefore, as the idea may seem

to us at first sight, and the reverse of all that we
should naturally be inclined to expect, yet deep
reflection will show that there is very much to be
said for it, and that it is well worthy of consideration;
especially as it affords such a splendid and

effective explanation of things as we find them.

Had the true, divine Order not been transgressed,

the fact of the second will arising had never produced
manifested evil. It stands in the very

nature of the case that—being, ex hypothesi, a
contrary will—if it should be manifested, it must
manifest as the contrary to the manifestations of

the first will. But the divine Order is that it

never should be manifested, but remain always in

the hiddenness, and so be the basal might and

secret power of what does manifest. And there is

a double sense in which this principle can be understood.
In heaven, where good alone manifests, all

that — if manifested—would manifest as evil is
always kept in the hiddenness. On earth, where

the conditions of heaven are reversed, the law is



that what we would be recognised as possessing in
heaven we must be content to seem not to possess
while on earth, and in the recognition of earthlyminded
people. If there we would wear the crown,

here we must be content to bear the cross. If

there we would possess the true riches, here we
must be poor in spirit: that is, if God gives us
wealth here, we must not boast of it and glory in
it, and use it as if it were our own, but hold it as
only a stewardship, and be—in the eyes of the
world—none the richer for it; not use it to
command luxuries and display, and all that the
world esteems money as able to procure. If in
heaven we would be wise, here we must be willing
to be thought fools. For what is manifested on
earth 1s hidden in heaven, and what is manifested
in heaven is hidden on earth. Which is why

all God's saints have to go the covered way, and

enter into the kingdom through much tribulation.

Knowing this they can well "glory in infirmities";
for they know that the high court of

heaven will reverse the verdict of earth, given
according to the earthly spirit, and from the
earthly point of view; and that the decision of
heaven will stand for ever, and the decision of

earth but for a " little while."

I have dealt at this length with Boehme's
doctrine of the Hidden and the Manifested because
I regard it as the main and preponderating element

in his teaching, and in an especial way his " secret."”



Grasp this, and all the rest will follow easily. For

all the rest, the seven forms of Nature, the three
Principles, etc., which go to complete his philosophy
of origins, are but the details of this main principle;

as will be seen from what follows.

The Seven Forms of Nature.

These, present from the first in real but uncognised
fact, appear and become recognisable and

definable with the arising of the second, or contrary,
will. The first will, being a one will, was to remain
unchanged, to go on still as ever. Hence from it

arises the first form, which Boehme calls " Harshness,"
by which I think he means that hard and

strong resistance to change, which is the great

primal conservative force, tending to give permanence

to things, to resist new combinations, and

maintain the status quo.

The second arises from the contrary will, and is
necessarily the contrary to the first. Boehme calls
it "Attraction," meaning that restless flux, ever
seeking new combinations, which is the principle of
all variety, and the cause of differences and of
evolution.

These two being now face to face with each
other, at once the contrariety between them produces
the third form, which Boehme calls " Bitterness";
meaning thereby the strife of the two first,

the one to resist change, the other to produce it.



These first three will perhaps be better understood
if we call them (in modern terminology) homogeneity,
heterogeneity, and strain. These three,

he says, are the bases of all manifested things.

Apart from difference there had been no possibility
of different things coming into being; and difference
involves opposition, a conflict of forces, and

out of the conflict arises first the difference in
essence, then the difference in the particular
manifestation. For the essence is spiritual, and

spirit always at once puts on a form which is its
manifestation, and the smallest difference in. the
essence result is a corresponding difference in the

form.

Thus in the attainment of the third form of
Nature, the process reaches the point at which the
particular manifestation is practically determined
as to its first and earliest degree and quality.

This is the fourth form, which Boehme calls

Fire, and the term may stand; for all Being is

a fire; from God, the fire of love, down to the
most brutal and degraded creatures, a fire of hate

and malice.

Here, then, in the fourth form, arises the first
personality. Here begins the idea of "self," and

I am conscious that I am I. But in this stage of

the process—which is, ex hypothesi, incomplete—
the personality stands in this "fire," in its unmodified
aspect of a raging, consuming element.

For the basis of it is as yet the contrariety of the



two first forms, represented in the third and
personified in the fourth. "We can easily see the
fire in characters yet unregenerated; where the
whole spirit is to get; and lust, avarice and pride
rule unmodified by any light of true knowledge
of what real good is. Probably, no actual man
stands in the fire alone; in some the light is so
minute as to be practically darkness; but it is

the rarest thing to find any character with abso-
lutely no smallest, faintest trace of some generous
emotion at odd times and in particular directions.
But Boehme uses Lucifer as an example of what
a character would be if it stood all and only in

the might of the fire. It does not concern us
practically to know whether there is actually such
a character. Boehme seems to assert that there

1s, and that he will abide for ever in the fire,

as this 1s his sole and entire element, in which
only he can live. That is as it may be. Perceptions
have dawned on men since Boehme's time

which suggest to a different conclusion; and—
great and wonderful as is Boehme's illumination
—we need not suppose that he knew everything.
His knowledge was purely intuitive. He himself
often laments that he had not more learning. If

he had had this, he might have been able to
distinguish between "no evidence that it is not

so " and " evidence that it is so." It ought to be
easy for us now to distinguish between his positive
affirmations and what in his teaching is positively
asserted in form, but is (to logic) practically negative,

and based on what had not been revealed



rather than on what had.

But to proceed. That which can qualify the

fire and practically put it—in its immediate aspect
of raging, consuming—into the hiddenness, is Light.
This 1s Boehme's fifth form, and the term needs

no amendment. " Whatsoever doth make manifest

is light" (literally, " make to appear"). If man is

an evolution, gradually being perfected, then clearly
his first ideas and impressions are not in accordance
with actual fact, or no evolution would be needed.
What he takes himself as seeing is not what is
there, but what is there seen in a dimness of

greater or less extent. Boehme says—very rightly
— that in perfect light all darkness is in the
hiddenness. Correspondingly, in semi-light some

of the darkness is hidden and some manifested.

Our Lord spoke of the light that is in us being
darkness; and he who is in darkness, and yet

Ithinks he sees, is sure to see wrongly and

imperfectly.

But as the light increases, many things before
unseen come into view. It is as if, as the light
increases, the first three forms for the first time
see their true place and function, which is not to
emphasise and express themselves as themselves,
but to be basal powers to that which can come to

manifestation when they are hidden.

In reading Boehme, one has constantly to be on

the watch for what he is seeking to convey. He



had the rough idea, but not the training in
literary expression which would have enabled him
to convey it clearly and with no liability of

misapprehension.

For I take it that what he really means is this.
He says that the first three forms, the harshness,
the attraction, and the bitterness, should always
remain in the hiddenness, and never be manifested.
But what is in the hiddenness is utterly unknown
and can have no name at all, for we cannot name
(define) what we do not know. Hence the names
harshness, attraction, bitterness, only belong to
these when they are manifested. Not manifested,
they are basal forces of no known quality, and not
rightly regarded as hidden evil, but as hidden
bases which, if manifested, must manifest as evil,
but are not evil so long as they are not manifested.
The corollary of this is most interesting. If
Lucifer can be put into the hiddenness, he would
cease to be evil; for evil is only evil when brought
out of the hiddenness into manifestation. But
this 1s just what Boehme says will happen in the
end. The first principle and all contained in it
will be so shut up that no knowledge of it can
ever obtain in the second principle. If this is not
the equivalent of being put into the hiddenness,
I know not to what it is equivalent. Lucifer is
clearly (in Boehme's system) the external and open
manifestation of certain basal forces which should
never be explored, or known, or come to manifestation.

So long as they do not, they are necessary



and right, and are the very fountain powers to
manifestation which, apart from them, could not
be effected. I find here the most profound and
suggestive hint at the solution of the problem of
evil that has ever been given to the world. Here
it is impossible to do more than merely indicate
it roughly. Evil is not a positive "thing," but

a negative appearance: it is what seems to arise
when the right thing is in the wrong place; on
the surface when it should be underneath. To
cause it to appear needs no strong, positive " let
there be." Mighty and powerful for harm as it
appears, its power lies only in the power of a
false imagination. In a state where no false
imagination could arise, no evil could arise;
therefore there is a sense in which it cannot exist
for God: and yet there is a sense in which it can,
for God must deal with all that appears to be to
man. But He sees it only, so to speak, through
fallen human eyes; and not as a real thing, but
as a delusion of His creatures. We know it is not
in heaven; and—unless we can conceive that in
the infinite there can be anything real lacking—
we must allow that whatever is not in heaven is

not real in the absolute sense.

Boehme, it is true, does not himself develop

this philosophy. That he saw it, I am persuaded;
or he never could have spoken as complacently as
he does about the results of evil on Lucifer and
unrepentant men. But he feared to speak too

plainly, lest any should so sadly misunderstand



him as to suppose him to mean that evil did not
matter. [t matters with an infiniteness of fatality

to the false imagination; that is, to you, my evil-loving
friend, who wish to feel free to indulge your

evil desires unrestrainedly. If you could distinguish
between yourself and your false imagination,

you would never wish to do any evil. But the

whole point is that you cannot, do not. And to

the false imagination, evil is real, and its consequences
end only with the ending of the false

imagination. The idea that you are in eternal

torment may be, will certainly be, only a false
imagination; but this will be no comfort to you

who are not only unaware that the imagination is
false, but are absolutely certain that it is not, but

real and actual.

The remaining forms of Nature are the sixth,
Sound, and the seventh, Figure. By Sound
Boehme means any particular expression to sense
of those qualities which arise after the creature has
determined whether the fire shall remain fire, or
pass into light; that is, whether it will stand in

the false imagination, or allow the light to enter
and change this into the true imagination by showing
things as they actually are instead of as they

are falsely imagined. "Whatever nature it elects

to stand in, this it sounds forth, by voice and
speech, by cries (in animals), by colour, scent,
taste, properties, and whatsoever conveys an idea

of its quality.



The seventh form is the Figure, the creature
definitely constituted and embodied in form and
material according to, answering to, the quality of
its spirit. The seventh is the crown and completion
of all the six: good, if the light has

modified the fire; evil, if it has not. If good,

the sound is pleasing and the embodiment beautiful.
If evil, the sound is displeasing and the

embodiment hideous.

The Three Principles.

By the first Principle Boehme means a state in
which the creatures stand in the false imagination,
in the might of the fire, and refuse to allow the
light to shine and show things as they really are.
In such a state, he says, the first three forms are
manifested in their own self-quality as Harshness,
Attraction, and Bitterness. The love of that state
is "self-love," which is hate; the light is "self-light,"
which is darkness. Every "self" is a
personified " love "; but the love may be particular
or universal, the love of one (myself), or of all
(God). And love is a Fire; therefore every " self"
is a fire, but it may be a fire that seeks to consume
all else into itself, or a fire that—Ilike light—gives
itself freely to all.

So he calls the first Principle the Principle of
Fire, and the second Principle the Principle of
Light. And these two, he says, are eternally distinct.

Whichever is manifested, the other remains



absolutely hidden; and neither can know the other.
There is absolutely nothing manifested as good in
the first Principle: there is absolutely nothing
manifested as evil in the second.

But the third Principle stands in both good and
evil; and by it he means our present state here on
earth. Here somewhat of good is manifested, and
somewhat of evil. Between these two, man has
here to make what is to him an eternal choice.

In every manifested creature the basal "real" is

hidden, and he knows only by and through imagination,
persuasion, sense of certitude. He only

directly contacts the real who is in fully realised

and conscious touch with the whole. We all therefore

" know in part," and such knowledge is but an
imagination, compared with the absolute knowledge

of God, who is the whole, yet transcends the whole.

There are times when one cannot but suspect
Boehme of being purposely obscure. He seems to
me to be thus when he speaks of the first Principle
being the Principle of the Father, and the

second of the Son: though he hastens to add that,
in the actual Fact, the Father can never be so much
as thought of as apart from the Son. What he
means I take to be somewhat as follows.

He regards the Father as being the hidden,

basal spirit, force, potency of the qualities which,
in the Son, come to manifestation. The Son is

the Father in manifestation: the Father is that
which the Son manifests. More than this we

cannot say, for the unmanifest has no name nor



qualities in itself and as apart from its manifestation.
So it is said, " God, whom no one hath

seen, or can see'"; but the Son says, " He that

hath seen me hath seen the Father." But the
distinction is verbal and notional only; and is an
instance of that truth expressed above, that God's
One must become distinguished as an apparent
two before human apprehension can grasp it.
Boehme also says that it is only " according to

the first Principle that God is called a consuming
fire and a jealous God." If he had said that it

is only according to a false imagination that God
could so much as appear thus, he would have been
more easily understood. For " God according to
the first Principle " is God as He never is, for " the
Father cannot even be so much as thought of as
apart from the Son ": that is, in a true imagination.
The whole point is, that by a false imagination

He can be thus falsely thought of, but only

in imagination, never in reality. Our very surest
knowledge is but an image of the true: how true
or false an image we never can know till we know
all things. Thus we are (till then) shut up to
imagination; and when we say, " Thus it is," we
mean, " Thus it seems to me." We have absolutely
no right to say " I know it is so," save of truths
that stand in an agreement in definition, or of
things whose content we know exhaustively. Thus
we may say we know that all radii of a circle are
equal, for this pertains to the defiuition of a circle;
or, " I know that my friend was in town to-day,"

for this is a matter that we can know all about.



When Boehme says, " God is called a consuming
fire and a jealous God according to the first
Principle," he very evidently means, according to.
the first Principle as manifested, and by those

who stand in it and are of its nature: that is, are

of the false imagination. He says much that

merits deep reflection as to the danger of awaking
the fire in the Turba, that is, in the wrath. Instances
of this we find in the imprecatory Psalms, in the
command to slaughter the heathen inhabitants of
Canaan; in Elisha cursing the children who mocked
him, etc. The truly divine command is, " Overcome
evil with good." But sometimes the spirit of patience
gives way under great strain, and the wrath is
appealed to to vindicate the right. But this could
never be done by the true imagination, such as

was the Lord's. He says of those who would

awake the wrath, " Ye know not what manner of
spirit ye are of"; and He predicted, "They that

take the sword shall perish with the sword." In

the false imagination the sword is permitted; but
there is always a " more excellent way" for such

as have grace to find and take it. All that we can
know about God we know of Him as manifested

in His Son, as love and light and life. If we think
we know Him as to the first Principle (that is, as
apart from the Son) as manifested might and
compelling force showing itself ostensibly such,
this we only know in a false imagination. Yet in
that imagination it is real, and can only seem not

so, only be put into the hiddenness, after the true



imagination has arisen.

Regeneration.

There is much more that ought to be said, but
space forbids. I must conclude this very imperfect
Introduction by a few words of Boehme's teaching
as to Regeneration.

Put briefly, that process of regeneration consists
in finding out how to pass from the fire to the
light, from the false imagination to the true.

There is only one way, the way of death. We

must cease to think and act according to the false
imagination. By doing this we do actually put it
into death, that 1s, into the hiddenness. The
difficulty of doing this increases with every day
lived in the false imagination, for every day confirms
and strengthens the habit of the false. There

is a difficulty, of course, in awaking to the fact
that that which seems to us so real, so universally
admitted and practised, is a false imagination; but
the idea once seen is instantly grasped. As to
knowledge, we may pass from death to life in a
moment; but knowledge is not at once and
immediately power. We have now to face the
much longer and harder task of eradicating old
habit, and—with the best will in the world—this
is never done without long and very earnest effort;
and it might be said that the difficulty increases

as the square of the time we have remained in the
habit.



We have said that the process is " death."
Scripture calls it " birth": a new birth. But

death and birth are the two sides of a single act:
one, the leaving of the old; the other, entering

the new. The product of regeneration is a " new
creation.”" To the old, false imagination sin is
proper; that is, is its propriety, and so long as

we stand in the false imagination, no amount of
tinkering of it up, or attempts to put on the fruits
of the true upon the false, will be of any avail.
For a hope of heaven, or even to win a reputation
for respectability on earth, men will " do" many
things; not from a real love of the things, but
from a desire for what is believed will be their
reward. So the cup of cold water must be given

" because ye belong to Christ," which can only be
done by those who love Christ, and not because
Christ will reward the act. Every good act has

its reward; but the reward is always according to
the spirit which prompted the act, and not according

to the mere act itself.

Thus though men constantly try to simulate
regeneration, they can never succeed; because

God sees the heart, the motive at the root of the
act; and a right act may have a wrong motive.
Regeneration is therefore, as Boehme so constantly
says, a matter of very great and real

earnestness; far greater than is required to put

on the external appearance of the fruits of

regeneration. We must take our false imagination,



which will seem to us to be our very life,

to the Cross of Christ, and nail it thereon; which
means that we must with courage and endurance

do everything that is most distasteful to the false
imagination. Then, through lack of the nourishment
which comes of indulgence, it will gradually
weaken and at length die. Then the new birth

will take place and the new creation come to

conscious being.

Conclusion.

Some of Boehme's learned friends had put in

his hands the works of Paracelsus; and it was
Ifrom this author that he took much of his
alchemical terminology. The reader will at first
be perplexed by these terms. The three principal
ones which he uses most frequently are Sulphur,
Mercury, and Salt. I think that if the reader takes
these as indicating Spirit, Soul, and Body, he will
not be far wrong. Each has, says Boehme, a good
and a bad quality; for there is an evil spirit as
well as a holy; a blind as well as an enlightened
soul; and a gross four elemental matter as well as

the " One Pure Element."

The "Virgin," the "Pearl," the "Grain of

Mustard Seed," mean our heavenly, divine nature
which at the Fall went into the hiddenness and
are now lost to us. Yet only " lost," and it should

be the work of our lives to recover them. The



" Virgin" expresses that this lost something is no
abstract quality, but of human form, only far more
glorious than the body we now bear, made "like
the beasts that perish." Somewhat of this is in
me now; and it is because of this that I am
human and not animal. But the greater part is

in the hiddenness, and is of the contrary sex to
that manifested in me here. In the union of the
two, the two (as sex distinctions) disappear; just
as in the union of oxygen and hydrogen the
separate elements disappear and an entirely
different " body" comes out of the hiddenness, in

which they are, but not manifested.

By the " Pearl" and the idea of it in our Lord's
parable, Boehme seeks to express the transcending
preciousness and value of the " Virgin ": worth all
our external life and its possessions. By the

"Mustard Seed" he would express that though

to the earthly mind it may seem small and of

no value, it will, if cultivated, manifest an unexpected
fulness of content; and prove, in fact, the

basis and potency of every joy and delight.

Lastly, may I say this? You, my friend, who

are about to study an aspect of truth hidden from
the world, remember you cannot open this mystery
and yet remain in the same relation to the world

as you were before. The inexorable condition of
its opening to you is that, when opened, you shall
be resolved to live in the light of it. It is the lack

of these perceptions, grasped and acted on, that



makes this world a fallen world; that sets human
life in the power of the Fire, and makes civilisation
a real war of conflicting interests. The moment
you see the truth, you become bound to be a
witness to it, either in word or in deed (and the
latter 1s the more efficacious). For these are not
matters of intellectual interest merely; but eternal
verities that touch and colour every department of
life, and are endowed with the divine creative
force. So that they must and will, and cannot

but, be dynamic. That is, they must work something;
if not good, then harm. You cannot see

these truths, and yet be no different for the seeing.
" The whole creation," says St Paul, " is waiting
Ifor the manifesting of the sons of God." Boehme's
philosophy gives us some rough but practical idea
how to begin to operate towards this end in our
own case. He never thought of himself as a great
teacher; but only as a humble guide to the one
great Teacher, the Holy Spirit, by indicating how,
and in what attitude of heart and mind, He must
be approached: a meekness which is too strong to
be frightened or ashamed; a love which is too
mighty to say, "That I cannot do." The world

is not all and only evil: the good is in it, only

in a hiddenness, and needs not creating but only
developing. In some around you it may be so

near the surface that but a word, a faithful
example, may be all that is needed to bring it to
manifestation. Therefore if God opens in you

the knowledge, do not disappoint the "earnest

expectation of the creation." " Let your light



shine," and doubt not that some will catch the
glimpse of it. Then at once the fury of the Fire
in which they have been living will be quenched
and put into the hiddenness, and the light of
everlasting life spring up: a feeble spark perhaps
at first, but "shining more and more unto the

perfect day."

GEORGE W. ALLEN.
BRETBY VICARAGE, BURTON-ON-TRENT.

THE FIRST CHAPTER

1. WHEN we consider the beginning of our

life, and compare the same with the

eternal life, which we have in the promise, we cannot
say nor find that we are at home in this life. For

we see the beginning and the end of the outward life,
as also the total decay and final corruption of our
bodies; and besides, we see or know of no returning
into this [outward] life, neither have we any

promise of it from the high and eternal Good.

2. Seeing then there is a life in us which is

eternal and incorruptible, wherewith we strive
after the highest good; and a life (from this world)
which is finite and corruptible, and also a life in

which the source and original cause of life standeth,



wherein the highest danger of eternal perdition,
misery, and calamity doth consist; therefore it is
of necessity that we consider the beginning of life,
from whence all these things proceed and have

their original.

3. So now when we consider the life, what it is,

then we find that it is a burning fire, which consumeth,
and when it hath no more [fuel] to feed

upon, it goeth out; as may be seen in all fires.

For the life hath its nourishment from the body,

and the body from the food; for when the body

hath no more food, then it is consumed by the fire

of the life, so that it fadeth and perisheth, as a fair

flower, when it hath no water, withereth.

4. But seeing there is in man a life which is

eternal and incorruptible, which is the soul, which
1s also a fire, and hath need of nutriment as well as
the elementary life hath, therefore we ought to
consider the property and food of that life, what
that is which continually feedeth it, so that it

never goeth out in eternity.

5. And thirdly we find in the life of our souls,
that there is in it a greater hunger after another
higher and better life, viz. after the highest good,
which is called the divine life; insomuch that the
soul 1s not contented with its own food, but it
desireth, with great longing and panting, the
highest and best good, not only for a pleasant

habitation, but in a hunger for a food.



6. And so now we perceive, in our very great

and true knowledge, that every life desireth its
[own] mother, (out of which the life is generated)
for a food; as the wood, which is the mother of
the fire, that the fire desireth to have, and if it be
severed from its mother it goeth out. In like
manner, the earth is the mother of all trees and
herbs, and they desire it; and the water (with the
other elements) is the mother of the earth, or else
1t would be dead [or barren], and there would
grow neither metals, trees, herbs, nor grass out of

it.

7. We see especially, that the elementary life
consisteth in a boiling, and is a [kind of] seething,
and when it leaveth boiling it goeth out: also we
know that the constellations kindle the elements,
and the stars are the fire of the elements, and the
sun kindleth the stars, so that there is a boiling
and seething amongst them: but the elementary
life is finite and corruptible, and the life of the

soul 1s eternal.

8. Now seeing it is eternal, therefore it must
also be from the eternal; as the dear Moses hath
written very rightly of it, that God breathed into
man the living breath, and so man is become a

living soul.

9. Yet we cannot say, though indeed man

standeth in a Threefold Life, that each life is



apart in a several form; but we find that they are

in one another, and yet each life hath its own
working in its dominion, viz. in its mother: for as
God the Father i1s all, because all cometh from him,
and he is present every where, and is the fullness
of every thing, and the thing doth not comprehend
him; also the thing is not God, nor his spirit, nor
the true divine essence; so that it cannot be said

of any comprehensible thing, that it is God, or that
God is here present more than in other places, and
yet he is really present, he containeth the thing,
and the thing containeth not him; he comprehendeth
the thing, and the thing comprehendeth

not him; for he dwelleth not in the thing, but in

himself, in another Principle.

10. So also is the soul of man breathed in from

God; it dwelleth in the body, and is environed

with the spirit of the stars and elements, not only

as a garment covereth the body, but it is infected
with the spirit of the stars and elements, as the
pestilence or other [infectious] disease infecteth the
elementary spirit, so that it poisoneth its body, and
so it decayeth and dieth, and then the source [or
property] of the stars also breaketh itself off from
the soul, and consumeth itself: whereby the elementary
mother breaketh off, and so the spirit of

the stars hath no more food, and therefore consumeth
itself, but the soul remaineth naked [feeble,empty],

because it liveth by another food.



11. Understand us here in this manner; though

the soul be thus captivated with the spirit of the
stars and elements, so that the source [or property]
thereof dwelleth in the soul, yet the soul hath
another food, and liveth in another Principle, and

1s another [thing or] being [substance].

12. For its essences [or the faculties or powers of
its substance] are not from the constellation, but
have their beginning and corporeal union out of

the Eternal Band, out of the eternal nature, which
is God's, the Father's, before the light of his love,
wherein he entereth into himself, and maketh to
himself the second Principle in his love, out of
which he continually generateth his eternal Word
and Heart, from eternity to eternity; where the

holy name of God continually ariseth [or discovered
itself] and holdeth its divine nature, as a

spirit in the second Principle, in itself, and dwelleth

in nothing else, but merely in itself

13. For although the band of the eternal nature

1s in it, yet the divine spirit is not subjected under

that band; for the spirit kindleth that band, so

that it becometh enlightened and springing [sprouting] with
the virtue of the light in the love, in the life of the

Word and Heart of God, so that it is a holy habitation

and paradise of that spirit, which is called God.

14. So also the soul of man is out of the band of
the eternal original, eternally standing therein, and

desireth in itself, in the second Principle, to press



into God, and to satiate itself in the power of

God; but because it cannot with its whole being
(with its own essences) enter into the light and
power of God; as little as the eternal nature can
press into the light of God, so that it may have the
light for its own in its own power, but the light
shineth out of the love in its own Principle in the
eternal nature, so that the light remaineth Lord in
the eternal nature, because the eternal nature doth
not comprehend it, but rejoiceth in the light, and
bringeth forth its wonders in the power and understanding
of the light, where then they are revealed.

Thus also the soul cannot in its essences press into
the light of God, and over-master it, but must in
itself, in another Principle, press into God, into

his love.

15. For you must here understand another new
birth in the soul: For it must not only press forth
out of the life of the stars and elements, but also
out of its own source [or property] of life, and
incline its will into the life of God, endeavouring to
be therein: this [inclined or] created will is received
of God, and God dwelleth in that will; and so
cometh the divine life and light into the soul, and
so it is a child of God: for it standeth in its source
[or property] and life, as God the Father himself
[doth] in the source [or property] of the eternal

nature.

16. And here we understand, that without [beyond] the

divine light (which is the second Principle) in the



eternal nature there is an anguishing source [or
property]; for the band of life stands in the fire;

but when that fire is inspired and captivated by

the divine love, then the life in itself goeth forwards
forth into another source [or property]; for

another Principle is broken open for it, wherein it
liveth; and that life is in God; even as God dwelleth
in himself, and yet is really all himself, all is come
from his nature: yet you must understand not as
from the eternal nature, only the souls and the
angelical spirits [are so]; but from his created [creaturely]
will, which hath a beginning, viz. from the external;
and therefore every thing of this [outward] world

1s transitory. And herein we find the great and
terrible Fall of our soul in our first parents, that it

is entered into the spirit of this world, into a

strange lodging, and hath forsaken the divine light,
wherein it was an angel and child of God; therefore
it must go forth again out of the spirit of the

stars and elements, and [pass] in a new birth, into

the life of God.

17. But because that was not possible for the

soul to do, therefore the life of God came to us,
out of love and grace, into the flesh, and took our
human soul again in it into the divine life in the
power of the light,' that we might here be able to
press into the same life to God in a new birth.
For, as we went wholly with the soul of Adam out
from the life of God (for the children of Adam
have inherited [all] from their parents' soul, being

sprung wholly [from them] as from a tree), so also



hath the life of God in Christ regenerated us again,
so that we can enter again, in the life of Christ,

into the life of God. And thus now our soul

standeth in the band of the eternal original, infected
with the spirit of this world, and captivated by the
wrath of the original, in the life of the eternal fire,
viz. in the eternal nature; therefore we must,

every one of us by ourselves, press with our soul in
the life of Christ, to God, into the New Regeneration
in the life and spirit of Christ: and here no
hypocrisy, appearing holiness, or any meritorious
works, will avail any thing, for the poor soul can

no other way be helped, except it enter into itself

(in a new created will) with steadfast earnest purpose
and resolution, into the life of Christ; and

then it will be received, with very great glory [honour] by
God and his children, in the second Principle; and
the noble precious treasure (viz. the light of the
eternal life) will be given to it, which enlighteneth
the source [or property] of the soul in the first
Principle, wherein it standeth substantially with

its essences for ever, and turneth the anguish into
love, and the rising and burning own property into

an humble lovely mirth in meek joy.

18. And thus the soul is a joyful habitation in

the divine life, as if I should liken it to a kindled
light, when the wick of the candle burneth, and
casteth a pleasant light, [or shineth bright] and
hath no pain in the shining, but at lightsome
pleasantness, and yet the wick continueth burning:

yet you must understand, that there is in the



burning wick no pain or woe, but that there is
only a cause of the glance of life; for no fire is

comparable to the divine [fire].

19. For the divine nature, out of which the
divine fire of life burneth, is filled with the love
of God, so that the light of God maketh another

Principle in itself, wherein nature is not felt [or perceived],
for it is the end of nature; therefore the soul cannot

comprehend, in its own essences, the light of God

to possess it. For the soul is a fire in the eternal
nature, and doth not reach the end of nature; for

it continueth in nature as a creature created out of

the eternal nature, which yet hath no comprehensibility,
but is a spirit in a seven-fold form:

whereas yet in the originality there are not seven,

but only four forms known, which uphold the

eternal band, and those [four] are the source [or
property] in the anguish, wherein the eternal con-
sisteth; and thereout the other forms are wholly
generated, wherein God and the Kingdom of

heaven consist; and in the four forms the anguish

and torment consist, if they are singly alone, and
therein we understand hell-fire [to consist], and

the eternal wrath of God: and although we do not
know the originality of the essence of God, yet we
know the eternal birth [geniture], which never had any
beginning. And seeing it had no beginning,

therefore it is the same this day that ever it was

from eternity: and therefore we may well comprehend
what we see and know this day in the light

of God.



20. None ought to account us ignorant, because
God hath given us to know his own essence, which
we cannot and must not deny, upon pain of the

loss of the divine light, and of our eternal salvation;
for it is impossible for any man to have it, except

it be given him out of grace in the love of God: and
when that is given to a man, then that soul standeth
in the knowledge in the wonders of God; which
[soul] then speaketh not of things strange and

afar off, but of the things wherein it standeth, and
of itself; for it becometh seeing in the light of God,

so that it can know 1itself.

21. Now that this can be, consider, that the
essences of the soul stand in the original in the
first Principle, and that the divine light shineth

in itself, and maketh the second Principle, and so
there are two of them; and the soul seeth into the
high knowledge of the light of the second Principle,
which shineth in it: why then should it not speak
of its native country, wherein it liveth? And how
wilt thou, mad world (in the third Principle in the
spirit [or wisdom] of the stars and elements) forbid
that to it, whereas thou art blind as to God, and
liest captivated in the eternal wrath, in the source

[or property] of the original?

22. Now seeing it is so, we will therefore set down
the ground of the eternal band, to be a looking-
glass for him that desireth to see; though it be

true indeed that he cannot learn it of us. Unless



he himself enter into the new birth into the life of
Christ, that the divine light itself may shine in
him, we are but as a history to him, and shall not

be understood by him.

23. But when we speak of the source [or
original] of the fire, and of its kindling (we mean
concerning the fire of life) we know for certain,
that in its original, before the kindling of the fire,
it consists only in two forms, and hath but one

mother, which is harsh [astringent or attractive],
and draweth to her; and yet there is nothing in herself
but a willing of the

eternal Father in the eternal nature which he hath
appointed in himself to reveal, and to declare his

wonders.

24. Now that will 1s eternal, and 1s not stirred

up by anything but by itself; and if that were not,
all were nothing, neither darkness nor light:
therefore seeing there is somewhat, it must needs
be the eternal will, and that is astringent, and
desirous of the wonders of the creation. Therefore
seeing there is a desire, the desire attracteth

to itself, and that which is attracted in the desire
maketh the will full, so that the desire is fulfilled;
for the will is as thin [or empty] as a nothing [vacuum],
and that which is attracted into the will maketh
the will thick [or gross and full] and that is its
darkness: and the eternal desire standeth in the

darkness.



25. Now when the will in the desire doth attract,

that attracting is a sting [ puncture or goad, pricking or
spurring to motion] of the stirring; for the will is thin as a nothing,
and is quiet and still, as [if it were] nothing: but the

will being an eternal desiring, therefore it attracteth
to itself eternally; and having nothing to attract

it attracteth itself, and impregnateth [or filleth]
itself, and so the nothing cometh to be a darkness;
and the attracting maketh the sting of the first

essences [spur to the beginning of the being of a thing],
so that there is a stirring and original of mobility.

26. Now the will cannot endure the attracting

and impregnation, for it would be free, and yet
cannot, because it is desirous; and seeing it cannot
be free, it entereth with the attracting into itself,
and taketh [or conceiveth] in itself another will,
which is, to go out from the darkness into itself,
and that other conceived will is the eternal mind,
and entereth into itself as a sudden flash [of lightning]
and dissipateth the darkness, and goeth forth

into itself, and dwelleth in itself, and maketh to
itself another [or second] Principle of another
quality [source or condition], for the sting of the

stirring remaineth in the darkness.

27. Therefore now we should speak of the forms
of the sour [or astringent] dark nature. For we
understand that the darkness hath a longing after
the light, which eternally standeth before it, but

in another Principle.



28. For the two forms, the sour and the bitter
stinging, are the original of all things; and the
eternal will is the mother [or matrix] wherein they
are generated: and we are to know that the

sourness [astringency or attraction] always attracteth
with the conception of

the will, and that attracting is the stinging of the

stirring, which the sourness [harshness] cannot well endure:
for the attracting sourness desireth the sour strong

shutting up in death, and the stinging bitterness

is the opener, and yet it were a nothing in itself

without the will.

29. Now when the sourness attracteth so strongly,
it cannot endure the stinging, viz. the sourness's
own attracting, but stirreth much more; and the
sourness may not endure the stirring either, for it
desireth the still death. And thus it is a Chain

and Band, which ever maketh itself, and hath no

[other] maker.

30. Now these entering into one another so

swiftly, like a sudden thought, the sting would fain
get out from the sourness, but cannot, for the sourness
generateth and maintaineth it; and not being

able to get the upper hand [or get loose] it turneth
round like a wheel, and so breaketh asunder the

attracted sourness, and maketh a continual
[or stirring up and down] hurlyburly

and mixture, in which the breaking [corrupting] or woe,
doth consist; yet there is no feeling here, but

[they are] only forms of nature: for it is no



material [materia], but [it is] the original of the spirit or

eternal nature in the eternal will.

31. For the sour desiring attracteth and maketh
penetration, and the bitterness breaketh it asunder

in the turning wheel, and so there ariseth multiplicity
of essences, and it is as it were a furiousness,

or as I may say in a similitude, a confusion of the
eternal mobility, a cause of the essences: And this
the eternal will must suffer [to be] in itself, and
therefore it conceiveth or taketh to itself another
will, to fly out from this wheel, and yet cannot do

it, for it is its own substance; and seeing it cannot,
and yet cannot leave its eternal desire and longing,

it holdeth and attracteth to itself; so that the

essences are continually generated, and yet (without
the desiring) they are nothing; and thus the

whole form standeth in the noise [or sound], and is called
MAR: and seeing the will cannot be free, it

falleth into a great anguish, to speak according

to man's understanding, that the Reader may

comprehend the sense and depth of it.

32. For the will is the conception, and that

which is conceived in the will is its darkness, and
the desiring is the essence, and the contrary will

is the wheel of the multiplicity of essences, so that

they are numberless; but the multitude is according



to the mobility. These two forms are the
eternal essences, and the eternal band, which

maketh itself, and cannot do otherwise.

33. For the vast infinite space desireth narrowness
and inclosure [or comprehension] wherein it
may manifest itself, for else in the wide stillness
there would be no manifestation; therefore there
must be an attraction and inclosing, out of which
the manifestation appeareth; and therefore also
there must be a contrary will; for a transparent
and quiet will is as nothing, and generateth
nothing: but if a will must generate, then it must
be in somewhat wherein it may form and may
generate in that thing; for Nothing is nothing

but a stillness without any stirring, where there

is neither darkness nor light, neither life nor death.

34. Now since we clearly perceive that there is
both light and darkness, and moreover an eternal
stirring and forming, which is not only in the place

of this world as far as our senses reach, but without
end and number, where the angelical world

shineth clearly (and yet not in the inclosure of the

darkness), therefore we should raise our thoughts [or senses]
towards the angelical world, which yet is not

without this place [of this world], but it is in

another property, and in the eternal light; and

yet there could be no light except there were a

genetrix [or matrix] to bring it forth.



35. Now if it shine out of the genetrix [or
matrix], then it must come forth out of the
genetrix. For the genetrix is a darkness, and
yet that were nothing either if the eteimal word

(which maketh [attract, frame, or create] the eternal will)
were not there.

And in the making or creating is the birth of the
eternal Being; of which John saith, In the beginning
was the Word, which was in the beginning

with God, all things were made by it (and without

it was nothing made that was made).

36. Consider here, my beloved mind, whence
light and darkness come, also joy and heaviness,
love and hate; as also the kingdom of heaven and
the kingdom of hell, good and evil, life, and the
shutting up in death.

37. Thou sayest, God hath created it; very

well: but? why art thou blind, and dost not
acknowledge it, whereas thou art indeed the
similitude of God? Why speakest thou more of
God than thou knowest, and is revealed or
manifested to thee? Wherefore dost thou make

laws [canons and ordinances] concerning the will of God,
of which thou knowest nothing, seeing thou dost not know Him?

Or why dost thou shut up thy life in death,
whereas thou mightest well live, and know God,
who dwelleth in thee? For thou hearest it also
from St. John, that all things are made by the
Word,



38. Seeing then God is the Word which hath
made all things, he must therefore be in all things:
for a spirit is not a made thing, but a generated
thing in itself, which hath the centre of its birth
in itself; or else it would be corruptible: therefore
now the centre must stand in the eternal maker,
or else it were transitory: for there is nothing
from eternity but the Word, and the Word was
God: and therefore it must needs be its own
eternal maker of itself; and. itself must express
itself as a Word out of itself, as out of its own

maker.

39. For where there is a word, there also is a
speaker to speak it. Now since it is the Father
that speaketh it, and the Word which is spoken
out of the centre of the Father is the Son thereof;
and seeing the Father in his centre calleth himself
a consuming fire, and yet the Son (the Word) is

a light of love, humility, meekness, purity, and
holiness, and that the Father of the Word is

so also called and acknowledged throughout the
holy Scripture, therefore we should consider the
source [quality or property] of the fire in the centre of the Father,
seeing the Father and the Word are one, and

yet in two [distinct] forms: and that also the
wrath and the anger, together with the abyss of
hell, stand in the centre of the Father.

40. For St. John saith, Of and through it are

all things, and without it was nothing made: for



when the Word desired to make [or create], and

the Father through the Word, then there was no

matter for him to make it of; for All was [as it

were] nothing, neither good nor evil, neither light

nor darkness, but the centre stood there: for the

will 1s his Heart, Son, and Word, which only is

the eternal Being, and the Band which maketh

itself; and yet the Deity may not thus be comprehended,
because a being affordeth a [distinct

difference or] divisibility, and appeareth in two

Principles.

41. Therefore we will lay before you the ground,
as we certainly know it: and our purpose in
writing is to the end that you might see how
blind you are; and how without knowledge you
meddle, when you make such large expositions
of the writings of the Saints, about the essence

and will of God, and yet know him not

42. You persecute, despise, and disgrace one
another; you raise wars, uproars, and tumults,

and make desolate countries and nations, about
[what is] the true knowledge of God and his

will, and yet you are as blind as a stone concerning
God: you do not know your own selves,

and yet you are so furiously mad, that you con
tend about [your knowing of] God, who is the
maker, preserver, and upholder of all things;

who is the centre in all things: so also you



strive about his light, which yet did never
appear in wrath and malice or wickedness,

but in friendly meek humility and in love his
centre springeth up: and you are so furious

and mad, and yet suppose that you have it

upon your tongue in your malicious contention:
you have it not; but you have merely the
history of the Saints, who have had the light
shining forth out of their centre; and therefore
they have spoken from the Holy Ghost, which
proceedeth out of the light. But you take their
words, and the centre of your heart is fast

shut, you run galloping in the four forms of
wickedness or malice, [viz. in pride, covetousness,

envy, and anger].

43. Therefore I will shew you the ground of
the two eternal Principles [that spring] out of
one centre, that you might yet see how you run
on in the kingdom of the devil, to try whether
you will yet turn and leave off your pride, and
enter into yourself, and so you might attain the

highest eternal Good.

44. Therefore I will shew you what we are in soul
and body, also what God, heaven, and hell are;
do not take it to be a fiction [opinion or conceit],
for it demonstrates itself in all things, there is
nothing so small but it stands manifest therein,
and do not blindfold yourselves in your base
pride, in your conceitedness, but search the

ground of nature, and then you shall understand



[learn, or find all things experimentally]

all things; and do not run on so furiously upon

the bare letter of the history, do not make laws
according to your own conceits and opinions so
blindly, by which you persecute [vex and prosecute]
one another; in this you are blinder than

the heathen.

45. Search after the heart, and after the

spirit of the Scriptures, that it might be born in
you, and that you might open the centre of the
love of God; and so you might know God, and
rightly speak of him. For from the history none
should take upon him to be a master, or call
himself a knower of the essence of God, but from
the Holy Ghost, which appeareth in another
Principle (in the centre of man's life) unto those
that seek it in true earnestness, as we are commanded
by Christ to knock and seek for it of

his Father (viz. in the centre of the life) with

true earnest desirous humility, and we shall

find it.

46. For none can know or rightly seek or
find God his Lord without the Holy Ghost,
which springeth forth from the heart of the
humble seeker, and enlighteneth the mind, so

that the senses [inward senses or thoughts] are enlightened,
and the desire is turned to God; that person only findeth the

dear Virgin, the Wisdom of God, which leadeth
in the right way, and bringeth to the fresh

waters of eternal life, and quickeneth the soul,



and so the New Body groweth on the soul in
Christ; of which we will, hereafter following,

write according to its high and precious worth.

47. We advise the seeking Eeader, that loveth
God, to consider concerning God; and that he
do not collect in his mind and thoughts, and
seek for the pure Deity only aloft above the
stars, dwelling there only in heaven, thinking
that he doth rule and govern only by his spirit
and power in this world, as the sun standeth
aloft in the deep, and worketh by his beams all

over the whole world: no.

48. The pure Deity is in all places and all
corners, and present every where all over: the
birth of the holy Trinity in one essence is every
where: and the angelical world reacheth to every
part, wherever you can think, even in the midst
of the earth, stones, and rocks: as also hell and
the kingdom of God's wrath is every where

all over.

49. For the severe kingdom in the anger of

the darkness is in the centre, and keepeth its

source and dominion in the darkness; and the

Deity goeth forth (in the centre) in itself, and

maketh a habitation [of joy] in itself, but unsearchably
or incomprehensibly to the darkness,

because it openeth another Principle: for the

eternal Word is the eternal will, and a cause

of the eternal nature; and the eternal nature is



the eternal Father, wherein all things are created
by the Word, you must understand, in the eternal
nature. And if the eternal will did not create in
itself [another or] a second mill, to go forth, (as
a shining light flameth forth from a candle and
departeth not away from the candle) the Father
would be alone, and be only an austere darkness:
also this world (viz. the Third Principle) could

not have been created.

50. But the Father containeth in him the

eternal nature in his own essence, and is the
eternal will itself, and generateth out of himself
[another or] a second will, which, in the first
eternal will (which is the Father) openeth the
Principle of the light, in which the Father (with
the eternal essences, in his eternal original will)
becometh amiable, friendly, mild, pure, and gentle;
and so the Father is not in the source [or quality]
of darkness: for the recomprehended will (which
goeth forth out of the centre, and dispelleth the
darkness) is his Heart, and dwelleth in itself,

and enlighteneth the Father [or is the glance and
light or lustre of the Father], and that will is

the Word of the eternal Father, which is generated
out of the eternal essences, and is rightly another
Person; for he dwelleth in the Father's essences
[or essential powers] in himself, and is the light
of the Father; and this Word (or will) hath

created all things, (understand, out of the essences
of the Father) for it [the Word] is the eternal

omnipotency, because it cannot be comprehended



by the eternal essences; for it breaketh asunder
the eternal essences, and dwelleth in itself, and
shineth out of the essences, and yet it cannot

depart from the essences, as little as the glance

or light departeth from the fire.



THE SECOND CHAPTER

1. SEEING we have mentioned such a ground to
you, we will shew you farther the ground

of the genetrix [or matrix], begettress, pregnant mother or womb],
for we see it clearly in this world, in the dominion of the elements:
(and yet much more in ourselves, in our minds,

whence the senses [or thoughts] arise, whereby
they walk, converse, and direct all their actions)
that there is a genetrix, which doth afford so
much; and if there be a genetrix, then there
must be a centre or circle of life wherein the
genetrix hath its dominion: for the nothing doth
mot move nor stir; but if there be a stirring,

that moveth every life, that must not be a strange
[or heterogeneous] thing, because it is in every
thing that thing's own spirit and life, as well in
the vegetative and insensitive as in the sensitive

living [things].

2. And let not the dissemblers and hypocrites
mislead you, who are mere book-learned in the
history, and boast and vapour with strange
languages, and would be respected for it, whereas
they understand them not in the least: they
understand not their mother tongue; if they
understood that rightly (together with the spirits
of the letters) then they would know nature

therein.



3. It is mere pride that forbiddeth you to

search or seek, that you should not find, and

that (the pride) with her crowned [or cornered]
cap may domineer (like a proud woman) over the
wonders of God; for so the devil would have it,
that he might not be known: they are more

blind than the simple laity.

4. If you desire to seek, then knock, that the

right door may be opened for you, and seek in the
fear and the love of God, and you shall find well
enough; let not the calumnies of the proud divert
you: for if the right door be opened to you, then
you shall see how very blind they [the clergy] are: their pride
hath blinded the whole world, so that every one
looketh merely at their eloquence [fine language,
or good expressions], and upon their [several]
strange languages, and think they understand very
well. Thus they domineer over men's souls.
Whereas their knowing is altogether doubtful, as

may be seen by their disputations and contentions.

5. Therefore I say still, none should trust their
soul with such hypocrites and dissembling men:
for the soul standeth not in this world, but in the
original of the essence of all essences, and it is in
the centre of the eternal band, wherein God, and
the kingdom of heaven and hell standeth; and if
it [the soul] attaineth the love of God in the light,
(which dwelleth in the ground of the soul), it may
well see the eternal nature, as also God, and the

kingdom of heaven, and of hell: if it do not suffer



itself to be blinded: it is not hard or difficult: it
is but to go about the new birth, or Regeneration
out of the darkness into the light, without which

you cannot reach the depth in the centre.

6. And now if we will speak of the centre, or

the circle of the life, we must consider the genetrix
[or matrix] which is the centre, and the essence of
all essences. All things are generated out of the
centre, and out of that which is generated all
things are created which are in being. And we
have cleared to you the ground, how the eternal
Word was in the beginning (as in the centre) and
the Word is God's, and the eternal will is that
Word. For the eternal God hath that will in him,
and that is his Heart; and in that recomprehended
will (in the eternal Father of all things) the eternal
Deity hath its name GOD.

7. For we cannot say that God hath a maker, as
also the will hath no maker; for he maketh himself
from eternity to eternity continually; whereas it is
not a making but an eternal generation. The

Word in the Father, and the spirit which goeth
forth from the power, is the life of the Deity.

8. But now we see that the mark standeth in

the centre: for God is also an angry zealous or
jealous God, and a consuming fire; and in that
source [or quality] standeth the abyss of hell, the
anger and malice of all the devils, as also the
poison [corruption] of all creatures: and it is found that without

poison and eagerness [fierceness or stinging sharpness]



there is no life: and from

thence ariseth all contrariety and strife: and it
is found that the strongest and most eager is
the most useful and profitable: for it maketh all
tilings, and is the only cause of all mobility
and life.

9. For, as is mentioned before, the eternal Word
(viz. the eternal will of the Father) is the Creator
of all things; and the eternal Father is the being
of the will, out of which the Word hath created all
things. Now the essences are the being which
causeth the will: for here you must understand
that there are two wills in one being, and they
cause two Principles: One is the love and the
other is the anger or the source [or property] of
wrath. The first will is not called God, but
nature: the second will 1s called A and O, the
beginning and the end, from eternity to eternity:
and in the first will nature could not be manifest;
the second will [it is that] maketh nature
manifest; for the second will is the virtue in the
strength; and the one would be nothing without

the other.

10. Seeing then that the will of the Father in

the eternity is the first, therefore also he is the first
person in the ternary [trinity], viz. the centre itself. So
now the will or the centre is to desire to generate

the Word or Heart: for it is nothing else, and it

can be called nothing else, but the desiring in the

will.



11. Thus we search in a deep sense in the mind;
and find that the desiring is eager and attractive;
for it is the strong might: not in one point only,

but every where all over, contracting the wideness
into narrowness, to manifest itself [therein]. For
else there would be nothing in the whole deep, and
there would appear nothing, but all would be still

and quiet.

12. But now the desiring attracteth, and yet it

hath nothing there but itself: and that which is
attracted 1s the impregnation of the desiring, and
maketh the desire full, and yet is nothing but a
darkness, for that which is attracted is thicker than
the will, and therefore it is the darkness of the

thin will.

13. For the will is as thin [or empty] as [if it

were] nothing, and very still and quiet: but the
desiring maketh it full, and the going forth in the
desiring is the essences, viz. a sting of sensibility,
(which is against the sensibility), which the desiring
also cannot endure, but attracteth the more
vehemently to it; and so the sting or puncture is

the greater, and rageth against the attracting, and
yet cannot get out of it, for the desiring generateth
it, and yet cannot endure it, for it is such an

enmity as [is between] heat and cold.

14. And so the desiring, which in itself is an

earnest longing, by its longing doth awaken such



a raging (which doth so sting in that will) that the
longing becometh very sour and strongly attracting,
that it might hold the sting fast, whereby the

sting, as a stirring life, affordeth mobility, in which
the longing attaineth the first crack [or shriek] of
trembling, from whence ariseth a contrary anguish:
for in the anguish of the longing (in the hard
attracting) is caused a sharp coldness: and the
attraction is eager, bitter and stinging, so that it
affordeth a terrible strong power, which the sting
cannot endure, but would fain break away, and yet
it cannot: For its own mother that generateth it,
holdeth it, and so, seeing it cannot get away up-
wards, it runneth round like a wheel, and breaketh
asunder the contraction, from whence the essences

of multiplicity arise.

15. And this is the right centre: for in the

wheel existeth the nature of mobility and of the
essences: and it is a band of the spirit, though

without feeling [perception] or understanding: but in this
form only, is it called the centre: for it is the circle

of life, which the desiring hath shut up, out of the

still wideness, into narrowness: although it is not
comprehensible, but every where merely spirit and

form of nature.

16. Seeing then that the Raver maketh such a
stinging bitter wheel (in the sharp cold) therefore
the centre is so terrible, like a great anguish, where
the life is continually broken [or destroyed], and

by the essences is also built [again] in such a



manner, and is like to life and death.

17. The philosophers and high knowers [naturalists] of.
nature, write, that nature consisteth in three2
things, viz. in Sulphur, Mercury, and Salt, which
1s very right: but the simple will understand
nothing therein: and although the apprehension of
it was open to the wise [so that they understood it]
yet at this present time very few understand the
centre, but they have it in the history, as also

[they have] the divinity or theology from the
mouth of the Apostles, which at present is also no
other than a history, without the power and the
living spirit (which was among the Apostles), as is
clearly testified by their contentious disputations,

lip-labour and dead letter [in their teachings].

18. Now seeing we have through the divine

grace attained the light, and are able to know the
centre, which is the birth of our life, we have power
to demonstrate it, and shew what is comprised and
understood in the three words, Sulphur, Mercury,
and Salt: not that we thereby despise the ignorant
blindness: but as a Christian we would willingly
afford and shew them the light. And although our
speech seemeth simple, yet our knowledge, meaning,
and apprehension is very deep: none should be
offended at the simple speech: as if we had not

the deep apprehension. Let him but read it with

a true earnestness, and consider seriously of it, in

the fear of God, and he shall find well enough



what spirit's child we are in this writing; but we
would have him faithfully warned, concerning the

scorners and hypocrites.

19. As is mentioned concerning the Sulphur,

the centre is and may very well be called PHUR:
but if the light be generated, the light that shineth
out of the PHUR 1is called SUL, for it is the soul
thereof. And as I say of the dark centre, wherein
the divine light is generated, the same I say also of
nature: though indeed they are one: but we must
so speak, that we might bring it into the thoughts
of the Reader, that he might incline his mind to
the light, and so attain it.

20. For the two forms, viz. sharp cold, and bitter

stinging, which are generated by the longing in

eternal will, they hold the centre, and make the

wheel of the essences, whence the senses [Or thoughts], as also

perception and mobility continually arise eternally.

21. Now these two forms are in very great and
terrible anguish, in themselves, without the other
forms that are generated out of them. For the
attracting sharp sourness is like to hard stones,
and the sting of the attracting is the breaker of
the astringency: and so it is like a wheel, and may
well be called PHUR: as the language of nature
in that syllable doth declare.

22. Therefore though the two forms enter so

terribly in themselves into the will, and hold the



will in the darkness, yet the will cannot be captivated,
for its own propriety is to be meek and quiet,

and that propriety it cannot lose in the two forms,

for it is incomprehensible; and yet it must be in

the two forms, and dwelleth in the sting, and is

the flash thereof; for the two forms are dark in
themselves, but the will is not [so], for it is free in
itself; but the two forms take it into their property,

for it is their father, and it sharpeneth itself in

their properties, so that it shineth as a flash [of

lightning].

23. For the sour astringency maketh dark; and

the bitter sting (in the wheel) dissipateth the
darkness: and so the liberty of the still will shineth
in the wheel in the whirring as a flash [of lightning] :
for the will so sharpeneth itself from the sour
astringency, that it becometh very strong; for it

is as when steel and a stone are knocked one

against another to strike fire.

24. For there 1s understood to be in the fire,

two things; viz. the liberty without nature, and
the sour strongness of nature; as you have an'
example in a stone, out of which you strike fire.
For when you strike upon the sharp of the stone,
the bitter sting of nature sharpeneth itself, and

is stirred [vexed or angered] in the highest degree.
For nature is dissipated or broken asunder in the sharpness, so

that the liberty shineth as a flash [of lightning]:
and that you may here see to be true: for as soon

as the liberty shineth, it consumeth the darkness,



and thence it cometh that the sharpness of God
the Father is a consuming fire. For as soon as

the flash in the sharpness seizeth on any thing that
1s essential, it consumeih it instantly, so that there

1S no nature more left.

25. And the cause of the flash going out so
suddenly is that the sharpness cannot retain it:
for the flash is free from nature and is only seen

in the breaking.

26. And we give you to understand that this
liberty without the nature is God the Father: and
the nature is thus generated in him, so that he is
omnipotent over nature, even as the mind of man
1s above the senses; for it hath all one original,

as we will shew you hereafter following.

27. Further concerning the birth of nature, we

give you to understand this by way of similitude:
When the flash shineth thus in the sour anguish,
then there is a very great crack, which the sourness
captivateth, and terrifieth much more, for its dark
propriety in the sour death is killed in a moment,
so that it loseth its sour propriety and sinketh
back, and can no more attract so strongly; and
then the flash goeth directly through the sting of
the raging of the whirring wheel: where the sting
must spread forth on each side, and the flash goeth
through the midst; and so the wheel cometh to be
a cross, and can no more whirl about, but standeth

shivering in the sharp might of the will of the



eternal liberty, which is God the Father.

28. And now when the strong sourness hath
captivated the flash of the liberty, that it loseth

its propriety, then the fourth form (viz. the salt-
spirit) is generated: for the stern harshness becometh
pliant from the fire and the crack; and

yet retaineth the sharpness: and so this form is

like a sharp water-spirit: and the flash (viz. the
crack) is the third form, and maketh in itself in

the sour killed anguish a brimstone-spirit.

29. For if the stern sourness loseth its first dry

propriety, it must be soft, and yet it cannot, for

it is terribly sharp: and here is the mark [goal, limit, butt]
of eternal death: for the desire out of the free will

cannot attract so any more: for it standeth in

the anguish of the crack, and yet retaineth its

propriety in the attracting.

30. For every anguish hath a desire to go forth

from the source [or pain]: and it is the natural

right of the anguish to expel from itself, and yet

it cannot, but the pain is thereby more stirred and

greater: as may be understood in a raging swelling

sore, where the member in the essences [humours] laboureth
to be rid of the pain, and by the labouring of the

essences the sore becometh bigger, and the source

(in the brimstone-spirit) is swelled up: and the

more the essences strive the greater is the wheel

of the anguish.



31. Thus I propose nature to you, to be considered
of, which if you consider it well, cannot
bespoken against: for it appeareth in all things,
and it hath its birth just so. And nature standeth

thus in four forms.

32. First, in a sour and strong attracting, which
is called harshness [sourness, tartness, astringency],

and maketh in itself sharp coldness.

33. And then, secondly, the attracting is its
sting [spur], which rageth in the sourness, and breaketh
the hardness, and maketh the wheel of the innumerable

essences, wherein the wonders are generated.

34. But the flash of the liberty of the eternal
will, which sharpeneth itself in the sourness, and
turneth to consuming fire, breaketh its wheel,
wherein as a flash it penetrateth through in a
moment, and terrifieth its mother, the sourness,
which loseth her hard propriety, and is changed
into a sharp nature like Salt; and in this sharpness,
the sting also loseth its own right and

becometh bitter: for it hath in it two forms, viz.
the raging, and also the flash of the fire, which
are like brimstone, and it is the might of the
kindling of the fire, for the source [or property]

of the fire standeth therein.

35. Understand us rightly thus: the flash of
fire out of the sharpness maketh the third form

in nature: for it maketh in the sourness, and out



of the Eager (the bitter sting in the tart anguish)

a brimstone-spirit, wherein the flash standeth, and
is the soul (or the eternal life) of the four forms.
For the anguish maketh in itself again a desire

to fly out from the anguish, and yet there is
nothing that can fly away, but so it is in the

centre, and is called the centre no more.

36. The fourth form is the changing of the hard
sourness, viz. the crack of the flash, the dark hardness
perceiving that it is feeble, and [as it were]

dead and overcome; and it is then turned into*

SAL, and yet retaineth the propriety of the sour

attracting.

37. Thus the four forms of nature are no more
called the centre, though indeed they have the
centre in them, and in their original, but [are
called] Sulphur, Mercurius, and Sal. For the
brimstone-spirit is the soul of the four forms: for
it hath the fire in it, and the anguish in it maketh
another will, so that the four forms have an eternal
will in them, which is their own: for that will is

to fly aloft out of the four forms, above nature, and
to kindle nature in the fire, and so to be in a
horrible might, as may be [discerned and] con-
sidered in the devils, who live in such a will as

this, as we shall shew afterward.

38. Thus understand us rightly what the wise-

of old have understood by the three words,



Sulphur, Mercurius, and Sal: though they all
could not apprehend the high light, yet they
understood it well enough in the light of this
world, viz. in the third Principle; all which hath
one and the same understanding and meaning;
only they understood not the three Principles; or
else they had known God; and so they remained
in the light of this world as heathen with their
understanding. For they had found the soul of
the four forms in the light of the virtue of the
sun [only], and the second Principle was no further

revealed to them.

39. There the soul standeth in the eternal band,
and there, in the cross of nature, out of the

original eternal will, is the eternal Word generated,
which is the maker and creator in nature,

and this hath been hidden to them, even to this
very day: but the time discovereth it, where it

To be seen, standeth as a banner [to be seen]: of which
[shall be spoken] in its place.

40. And deep considerate reason hath it very
clearly in our description what Sulphur, Mercurius,
and Sal are: for SUL i1s the soul, and is a brimstone-
spirit, which hath the flash of fire with all

forms in it: but if the power and light of the sun
operate therein (seeing the soul standeth in flesh
and blood) the sun with its friendly beams maketh
out of the sour salt-spirit, an oil, and kindleth the
fire: and so the brimstone-spirit burneth, and is a

light in the essences: and out of the anxious will



cometh the mind: and out of the wheel of the
essences come the thoughts: for the virtue of the
sun hath also the mind, so that it doth not stand
in the anguish, but rejoiceth in the virtue of the

light.

41. Thus SUL is the soul, in an herb it is the

oil, and in man also according to the spirit of this
world in the third Principle, which is continually
generated out of the anguish of the will in the
mind, and the brimstone-worm is the spirit, which
hath the fire and burneth: PHUR is the sour

wheel in itself which causeth that.

42. Mercurius comprehendeth all the four forms,
even as the life springeth up, and yet hath not its
beginning in the centre as the PHUR hath; but
after the flash of fire, when the sour dark form
1s terrified, where the hardness is turned into
pliant sharpness, and where the second will (viz.
the will of nature, which is called the anguish)
ariseth, there Mercurius hath its original. For
MER is the shivering wheel, very horrible, sharp,
venomous, and hostile; which assimilateth it
thus in the sourness in the flash of fire, where
the sour wrathful life ariseth. The syllable CU

is the pressing out, of the anxious will of the
mind, from nature; which is climbing up, and
willeth to be out aloft. RI is the comprehension
of the flash of fire, which in MER giveth a

clear sound and tune. For the flash maketh the

tune, and it is the salt-spirit which soundeth, and



its form [or quality] is gritty like sand, and herein

arise noises, sounds, and voices, and thus CU
comprehendeth the flash, and so the pressure is as a

wind that thrusteth upwards, and giveth a spirit
to the flash, so that it liveth and burneth. Thus
the syllable US is called the burning fire, which
with the spirit continually driveth itself forth:
and the syllable CU presseth continually upon
the flash.

43. And the third word SAL is the salt-spirit;
because the ancient wisemen saw how nature 1s
thus divided into many parts, and that every
form of nature hath a particular matter in this
world, as may be seen in the earth: and that the
salt-spirit especially is the greatest in corporeal
things (for it preserveth the body that it doth not
decay), therefore they have rightly set down this
gate only; which is the mother of nature. For
out of this form, in the creation, earth, stones,
water, and all sorts of minerals were made, yet
with the mixture of the other forms; as you shall
see hereafter: My beloved Reader, understand us
thus according to our own sense, meaning, and

apprehension.

44. The four forms in themselves are the anger
and the wrath of God in the eternal nature: and
they are in themselves nothing else but such a
source [or property] as standeth in the darkness,
and 1s not material, but an originality of the spirit,

without which there would be nothing.



45. For the four forms are the cause of all

things, as you may perceive that every life hath
poison, yea the poison itself is the life: and therefore
many creatures are so venomous, because they
proceed from a poisonous original. And you must
know, (though these be the chief causes of nature),
that nature consisteth in very many more other
forms: for this maketh the wheel of the essences,
which maketh innumerable essences: where every
essence is again a centre: so that a whole birth of

quite another form may appear.

46. Therefore the power of God is unsearchable:
and our writing is not to that end that we should
search out the ground of the Deity in the eternal
nature [and lay it before any]: no, that cannot be:
but we will direct the blind the way that himself
must go: we cannot go with his feet, but (as a
Christian) we would fain lead him, and impart to
him what we have; not out of boasting in ourselves,
but that we might help to plant the great

body [consisting] of the members in Christ; of
which we will make mention hereafter: to which
end these very high things are mentioned, that we
might shew you the right mark in the original:
that yourself might see, and learn to understand
the course of the world, and how blind all are
concerning God, and what the cause and end of

it 18.



47. We tell you this that you might rightly

consider it; for these four forms are in all things:

yet in this world (as in the third Principle) they

are not understood [to be] in their very eager [Or their
utmost effect] essences. For the virtue of the sun, in the elements,
tempereth all things, so that the essences stand

not in such a wrathful source [or property], but

are as a pleasant friendly life: as the light out of

the second Principle (which is the light out of the
Word and Heart of God the Father) doth enlighten

the four forms in the centre of the angelical spirits,

so that they are in their own centre friendly, lovely,

and very pleasant.

48. And you should well consider the Fall of

the devils, who have lost the light of the Heart of
God, and must now stand in the four forms of the
original, in such an anxious source [or condition]

as was above mentioned.

49. Thus is the soul of man also together out of

this eternal band breathed into man, and enlightened
from the light of God: but in the fall of Adam it

is gone out from the eternal light of the Heart of
God, into the light of this world: and it hath now

to expect (if it have not entered again into the

light of God, when the light of this world doth

break off from it) that it must then remain in the
four forms (without the light) in the first birth of

the life, with the devils.

50. For the four forms (without the eternal light)



are the abyss, the anger of God, the hell, and the
horrible flash of fire in the wheel of corruption

[Or breaking ] in the flying up of Mercury
[or the terrible cracking noise].
Their light is in the brimstone-spirit,

which they must awaken in themselves: or else their
spirit standeth in eternal darkness, and its living
form of the abyss is a dominion of a severe [eager
property or] source, which climbeth up in the flash
of fire [willing to be] above God and the kingdom
of heaven, and yet cannot reach, nor feel, nor

see them: for it [ The eternal darkness].is a Principle,
which comprehendeth neither this world nor the angelical world:

and yet is not severed, [but is] in [one and the same] place.

51. For we offer to your consideration: that as

we men with our [earthly] eyes which we have

from this world cannot see God and the angels,

which yet are every moment present to us; and

the Deity itself is in us, and yet we are not able to
comprehend it, except we put our imagination and

earnest will into God,

[Set all our thoughts and resolutions upon God and goodness]

and then God appeareth to us in the will, and filleth the mind;
where we feel a God and see him with our eyes
[viz. the eyes of our mind].

52. So also if we put our imagination and will

into evil [and wickedness], then we receive the
source of hell in the wrath: and the devil layeth
fast hold on our very heart in the anger of God,

yet we see him not with these eyes, only the mind



and poor soul in the eternal source of the original
understand it, and tremble at the wrath: so that
many a soul despaireth, and casteth itself into the
source of the original, and driveth the body to death,
by sword, the rope, or the water, that it may

thereby suddenly be rid of the torment, or source,

in this life, which is from the Third Principle.

For that soul standeth between the kingdom of
heaven and the kingdom of this world, in scorn,

and therefore maketh haste to the abyss.

53. Also we give you very earnestly to

consider: that God did not create a peculiar hell
and place of torment, on purpose to plague the
creatures, viz. angels and men; because he is a
God that willeth not evil, and doth himself forbid
it: and hath therefore suffered his heart to become
man, that he might redeem man out of the eternal
anguishing source [or torment] of the abyss, which

endureth for ever.

54. And therefore as soon as the devils went
away from the light of God, and would domineer
in the might of the fire, over the meekness of the
Heart of God, they were immediately, in the same
hour and moment, in the abyss of hell, and were
held by it: for there was no peculiar source [or
place of torment] made for them: but they
remained without God, in the four forms of the

eternal nature.



55. So also it is with the souls of men if they

do not attain the light of God; which yet with
great longing standeth before the soul, and it is
hidden in the very ground of the soul. And the
soul 1s to do no more but put its will (as a sprout
out of the four forms) again into the light of God,
where then it is regenerated anew in the will,

and 1in the life of God.

56. We give the courteous Reader to understand:
that the [hellish] creatures, which are the devils
and the damned souls, have not only four forms in
the band of their life; but their forms are infinite,
like the thoughts of men: and they can turn
themselves into the forms of all creatures: but
there are only four forms manifest to them, as
also in the abyss of hell: they may bring forth
every form out of the matrix, except the light,

the fire is their right life, and the sour astringency

of the darkness is their right food.

57. For one essence nourisheth another, so
that it is an eternal band: and so the devils and
damned souls are only living spirits in the essences

[Or essential powers] of the eternal original: out of which
they are also created: for the matrix is the original genetrix,

which continually generateth itself out of the eternal will.

58. And in that respect [or according to this
form or property] God calleth himself a zealous

[or jealous] angry God, and a consuming fire;



for the fire of this original is consuming, for it is
the centre of the eternal band. Therefore if it

be kindled in the sour sharpness, it consumeth all
whatsoever appeareth essentially in the four forms
(you must understand, all that which is not
generated out of their source [or property], for

the devils are from the same source or property,

it cannot consume them, for they are crude [that
is] without a body), as may be seen by the sacrifices
of Moses and the Children of Israel, which

the fire devoured; as also by Elias and the two
captains over fifties, in that the fire of God twice
devoured fifty, when Israel was led in the source
of the Father by the Word: [that is, when Israel
was disobedient to the light and Word, and thereby

were given up to the wrath of God].

59. And now I will farther shew you the form

of the Deity, that you may search through the
ground of the eternal life, and learn to understand
what the eternal good, and what the eternal evil
1s; as also that which is mortal in this world:

and that you may learn to search and know the
Will of the highest good: as also what God,
heaven, hell, the devil, and this world are, and

what is to be done therein.

60. John the Evangelist writeth very well, also
deeply and clearly, that in the beginning was

the Word, and the Word was God, and all things
were made by it: for the Word revealeth the Deity,

and generateth the angelical world [which is] a



Principle in itself: which is to be understood as

followeth:

61. The first eternal will is God the Father, and

it is, to generate his Son, viz. his Word; not out

of anything else but out of himself: and we have
already informed you about the essences, which
are generated in the will, and also how the will

in the essences is set in darkness, and how the
darkness (in the wheel of the anxiety) is broken
asunder by the flash of fire, and how the will
cometh to be in four forms, whereas in the original
all four are but one, but in the flash of fire appear
in four forms: as also how the flash of fire doth
exist, in that the first will doth sharpen itself in
the eager hardness, so that the liberty of the will
shineth in the flash. Whereby we have given you
to understand, that the first will shineth in the
flash of the fire, and is consuming by reason of
the anxious sharpness, where the will continueth
in the sharpness, and comprehendeth the other
will in itself (understand in the centre of the
sharpness), which [other will] is, to go out from the sharpness
and to dwell in itself in the eternal liberty without

pain or source.

62. Therefore we now also give you to understand;
that the other re-comprehended will, to go

out from the sharpness, is free from nature, viz.
from its wrathfulness: for it stands in the centre,
in itself, and retaineth all the virtue and form of

the [first] centre, out of all essences, in itself: for



it is the virtue and power of the first will, and is
generated 1in the first will, and maketh (in the
liberty of the first will) a centre of an out-birth
[or procreation], incomprehensible by the four
forms in the first will And this other generated
will in the first will 1s the heart of the first will,
and is in the first will as a word, which moveth
in itself, and remaineth eternally in the birth of
the first will; for it is his Son or Heart: and is
severed [or distinct] from the first will in that it

hath a several centre in itself

63. Now the Father, viz. the first will, expresseth
all things by this Word (as out of the centre of
the liberty); and that which proceedeth from the
Father by the "Word (viz. the spirit and power of
the Father in the Word) formeth that which is
expressed, after a spiritual manner, so that it

appeareth as a spirit.

64. For in the sour matrix (viz. in the Fiat)

all is comprehended, and the spirit of the Word
formeth it in the centre of that essence wherein
the Father moveth and expresseth by the Word,
so that it 1s, and remaineth to be, an essence.
For whatsoever is formed out of the eternal is
spirit, and is eternal; as the angels and souls of

men arc.

65. But because it may happen that we should



be as one that is dumb to you, and hard to be
understood, in this description (for the understanding
and apprehension of it is not in the

subtle spirit of this outward world), we will therefore
shew how the other three heavenly forms are
generated [being together with the four fore-
mentioned forms, the seven forms or spirits of
nature] in which [three forms] especially, God,

the kingdom of heaven, paradise, and the angelical
world are understood; to try whether it might be

brought into the mind of the reader.

66. You must not understand it as if the Deity
had a beginning, or were subject to any alteration,
no; but I write in what manner it may be learnt
and understood what the divine essence is: for

we can bring no angelical words: and though we
could use them, yet they would appear in this
world no other than creaturely, and earthly to

the earthly mind. For we are but a part of the
whole and cannot speak the total, but in part,

which the Reader ought to consider.

67. For the divine mind in the Heart of God,

that alone is total [or perfect], but else there is
nothing total, for without that, all stand in the
essences, and God only is free, and nothing else;
and therefore we speak but in part, and comprehend
the total in the mind: for we have no

tongue to express it, we only bring the Reader to

a ladder (to heaven) [he must go up himself].



68. If we will rightly speak or write of God,
we must speak of the light, and of the flame of

love; for therein is God rightly understood.

69. We cannot say that the source of the fire

1s light, we see it only shine out of the fire. Thus

now we have informed you concerning the original

of the fire, how it is generated in the wheel of the
essences, in the hard anxious sharpness, and receiveth
its shining out of the eternal liberty, where

the liberty is driven on in nature, so that the

liberty becometh a source [or property], which is

fire.

70. So also we have mentioned how the flash

instantly presseth through the wheel of the essences,

and maketh a cross; and then the wheel of the

essences turneth round no more, but standeth

wavering in the sound [of the crack]; and all

essences receive their virtue and strength in the

flash of the cross: for the flash presseth right

through, and divideth the essences of the wheel:

and the essences press through flatly [squarely] upon the
flash: for the flash is their spirit, which in the sour

astringency maketh a brimstony form.

71. Thus the birth standeth square like a cross,

and hath beneath the centre of the birth, which
driveth up the flash aloft, and so the whole birth is
as a sprout, where the fire driveth up, and the
essences hasten after the fire-spirit, as their own

spirit, which attracteth and desireth them, for they



are 1its food and nourishment, and it is their life,

and one 1s not without the other.

72. Now understand us concerning the crack of

the fire, for it is horrible and consuming, and overcometh
all the forms of all the essences: for as soon

as the twinkling beginneth, all the forms of the darkness
are consumed, and the dark sour astringency

(viz. the stern death) trembleth at the life, and

falleth back as dead and overcome, and of hard
becometh feeble and weak; and so becometh heavy,

as being impotent and not fixed [not able to subsist] in itself; and
thence cometh weight in nature. For the sour

astringent matrix becometh thin and light, and a

water-spirit, from whence the water is generated.

73. And now this crack of the sour astringency

in the dark death is a crack of great joy, for of
dark it becometh light: and now when the flash
twinkleth in the sour astringency of the sting, the
sting is terrified much more than its mother, the
sour astringency; and yet it is no hostile crack or
terrifying, but a very joyful crack or terror of
exulting that its mother is so thin, pliant, and

soft, whereby the sting loseth its fiery propriety,
and in the liberty of the eternal will (in the centre)
becometh white, clear, light, amiable, and joyful;
and herewith springeth up the fifth form of nature,

viz. the friendly love.

74. For there the flash desireth with great



longing to have its mother for its food, and here is
the true original of life; for it is the kindling of

the light in the sour astringent matrix, where the
severe tartness is turned into meekness: and you
should rightly understand it here, that it is not so,
wholly in the centre of its being; but (as I may

say in a similitude) it is as if oil were generated in
the meekness, out of which the light shineth constantly,
and remaineth for ever, in which the flash

loseth its propriety, and so out of its form a shining
and light is produced, wherein there is a

distinct centre, out of which the great joy springeth
up; and yet the first four forms keep their own
centre to themselves: for the darkness remaineth

as an enclosed thing, and the light shineth in the

darkness, and the darkness comprehendeth it not.

75. Thus there are two Principles; which are
therefore two, because the meekness existeth out
of the first eternal will, which [will] is free from
the matrix [or nature] and is as thin as if it were
nothing, and is still and quiet. Now that which is
still and without a being in itself, that hath no
darkness in it, but is merely a still clear light joy,
without essence; and that is the eternity which is
without any thing, and is called God, above all
other things, for there is nothing evil in it, and it

1s without a being.

76. Understand us thus; God the Father is so

in himself, but without a name, for he is in himself



the light clear bright eternity without a being, if
we speak merely of the light of God.

77. But since he will not be without a being,
therefore we consider his will, which he conceiveth
in himself, out of nothing, but merely out of and

in himself; and we understand the desire [is] in his
will, and [that] in the desire [there 1s] the centre

of the genetrix, wherein the being is generated.

78. Now the eternal genetrix desireth nothing

but the Word, which doth create in the genetrix:
for the eternal still and light joy createth nothing,
but is merely still and light; for where there is no
darkness, there is mere light without alteration;
but the genetrix in the desire maketh the attraction,
so that there 1s a darkness, which is eternal,
wherein nature is generated; as is mentioned

before.

79. And now the eternal genetrix, in the first
longing, desireth the liberty (viz. God), and not the
darkness, in itself: for he willeth not her, but the
Word which createth in the longing of the genetrix
: and yet there can be no genetrix without

the attracting, which impregnateth itself in the
will; in which impregnation the centre of the
nature doth consist: and there would be no Word,

if there were no nature.

80. For the Word taketh its original in nature:

and we here give you highly and dearly to understand



that two words are generated in nature: one

is the first centre of the genetrix, in the stern
wrath, to express the strong might of the mother
of the first sour wrathfulness in the fire: which is
here called the nature of God the Father, which he
thus generateth in his still joy, in the conception
of his will, without touching the liberty of the
light.

81. And the other Word, [is that] which he [God the Father]
generated out of nature, out of the meekness;

understand [that] wherein the eternal liberty of

the fight is, which is called God, which is [arises] out

of nature, and so the dark nature disappeareth,

[which is] still in the fire of the sharpness, as is

mentioned before, and yet the sour astringency (in

its own dark propriety) is terrified, and loseth its

eager propriety.

82. For the flash maketh the dark stern might

thin again, and so a sprout springeth up therein
out of the innumerable essences, and this is the
virtue or power of the second centre: for in this
springing up there is a love-desire, and the eternal
light catcheth hold of the liberty without nature;
so that the liberty without nature kindleth in this
love, and becometh a burning light, wherein the

glance or brightness ariseth.

83. For there is no glance without nature,
though indeed there is a light pleasant habitation:

but the glance ariseth first from the sharpness:



and yet in the springing up of love there is no
sharpness that is perceptible, though indeed it is
really; and so it is a birth of joy, and a right
fulfilling of the first will, which is God's, which he
putteth into desiring, and so generateth nature, and
out of nature [he generateth] the sprout [or word]

of love.

84. Thus the second sprout (or Word) of love

dwelleth in the first will, and is its right fulfilling
which it desireth: for it [the love] is meek, pleasant and
friendly, and is the virtue and heart of the first

will, from whence the eternal desire continually4 is

sprouting and subsisting.

85. And thus the light breaketh open the gates

of darkness, and the loving sprout [or second Word,
which is the Heart of God] springeth up out of the
dark nature, and dwelleth in the eternal stillness of
the Father, and is called his Son: for the Father
generateth him out of his eternal will; and herein
is the glance [lustre, glory, or majesty] of the
Father manifested, which otherwise (in the first
will in the dark nature) appeareth only in Fire;

but in the second centre, [it appeareth] in the

love in the light; and here love and enmity

ought to be considered, and how they oppose

one another.

86. For love 1s death to wrathfulness, and by
its shining taketh away the power of the wrathfulness.

And here the power of God in love and



anger is rightly to be considered.

87. But that the love may thus be generated is
caused by the first will from the still habitation;
for the still and clear habitation, which 1s without
a source, desireth no fierceness, and yet causeth
fierceness: and if the fierceness were not, there
would be no sharpness; and so the second centre
(of love) would not be generated, out of which the
supernatural light shineth, where then the name
of God the Father and of God the Son existeth.

88. For if the eternal liberty did not generate

the being of nature, there would be no Father, but
a mere nothing: but since it doth generate the
being of nature, therefore the generator, whence it

is generated, is called Father.

89. Thus the light shineth in the darkness, and

the darkness comprehendeth it not, as John saith;
and thus light and darkness are opposite one to the
other, and so the light is lord over the darkness:
and it 1s an eternal band, where one would not be
without the other: and here we are rightly to
consider the enmity against the virtue of the light

of God, how each of them taketh its original.

90. For the darkness holdeth in its centre sour
fierceness; stinging anguish in the brimstone-
spirit; woe in the flash of fire; great fire in the

breaking wheel; ascending of the essences in the



flash of the might of the fire: and yet there is no
flying out, but it causeth such a will [of flying out,
or flying away], and that is a spirit, and it is the
band of nature, which God the Father generateth
in his will, wherewith he manifesteth himself in
the eternal stillness: whereas otherwise there
would be nothing: and herein is God the Father
(with his might and fiery sharpness) an angry

zealous jealous God, and a consuming fire.

O1. Let this be shewn you, O ye philosophers,
which (from the counsel of God) is opened to you

in the seventh seal, in Ternario Sancto.[Holy Ternary]

92. Thus the fountain of love is a clasping and

keeping in of the fierce wrathfulness, yea, an overcoming
of the fierce might: for the meekness

taketh away the property of the fierce sour hard

might of the fire; and the light of the meekness

holdeth the darkness captive, and dwelleth in the
darkness [without being comprehended by the

darkness].

93. And thus the fierce might willeth nothing
else but the fierceness, and the shutting in of
death; for the fierce sourness is the shutter up in
death: and the meekness presseth forth as a
sprout, and groweth out of death, and overcometh
it: and maketh the eternal life, and turneth

enmity into love.



94. Let this be a light unto you, O ye theologists

[or divines]: and consider better, the writings of
the saints, and behold the wonders of God with
other eyes. Consider what God is, in love and
anger: and observe how two Principles stand

open, where each is desiring; desist from the
natural wisdom of this world, and consider the
eternal nature, and so you shall find God and the
kingdom of heaven. Your laws will not do it: if

you would know God, another manner of earnestness
[or zeal] must be used [than to make conclusions

in counsels and synods]; you must go out

from Babel disputations], that you may attain the centre of the
Son of God: and so you shall be bom [or generated]
in meekness and in love; and then you may

feed the sheep of Christ: otherwise you are thieves
and murderers, and step into the centre of the
fierce wrath, where you do nothing else but devour
the sheep of Christ, with your blowing up of
hellish fire. O how falsely do you deal against

love: how will you appear, when the sun riseth,

and when you shall stand in the light; it shall

hereafter be set before your eyes.



THE THIRD CHAPTER

1. AND now if we will dive into the blessed birth
of love, and search how it is generated, and

where it hath its original, we must search the centre
inwardly, and set the sixth form of nature before

us, viz. Mercury, wherein the sound [sound or
noise] is generated: and so we shall find (in the
generating of the love), the tune, sound and song,
as also the five senses, seeing, hearing, smelling,
tasting and feeling; wherein the life is understood;
as also pain and torment, joy and love; desire to
good, and desire to evil; though in itself in nature
nothing is to be rejected [or is in vain], both must
be, else God would not be manifested, and all
would be as a still nothing: and the whole Being is
together in the eternal God; none hath made or
generated any thing for him: he alone, in his eternal
will (which is himself) maketh the genetrix [womb of nature];
he only is the eternal beginning, and comprised

the centre to the genetrix, which maketh the

eternal mother of the genetrix of the essence of

all essences.

2. For God hath no beginning, and there is

nothing sooner than he [or before him], but his

Word hath an unsearchable [groundless] beginning in him,
and an eternal unsearchable end: which yet is

not called end rightly, but Person, viz. the Heart

of the Father: for it is generated in the eternal

centre, not as a form of the centre (which belongeth



to the centre) but as a sprout of another centre out

of the first eternal [centre].

3. Therefore he is the Son of the First; and is
rightly the flame of love, and the glance of the
Father in the eternal will, and the second mother
[or matrix] of the genetrix, viz. the angelical
world out of himself, is a Principle, which is
called the Mercy of God: out of which centre
goeth forth the virgin of the eternal wisdom of
God, by which God hath created this world, viz.
the third Principle (with all creatures and things)
out of the first [Principle].

4. And we would have the Reader faithfully
warned, that he should not seek our meaning in

the wisdom of this world; but in the light of the
eternal nature, whither we would have him directed
also, (viz. into the new Regeneration in the life of
Christ) else we are but dumb to him, and not to be
understood: and without that [New Birth] he
should leave these writings uncensured; or else he
eateth the food of the first centre; and his scorn

will gnaw him in the centre of his own life.

5. We will readily vouchsafe him the light;
and for that end this hand hath set down the deep
Mysteries, not for any advantage that can be

expected, but for the lillies [children of wisdom] sake,
and for the sake of the angelical world.



6. Here mark exactly: you will see that which
you have not seen since the heavy fall of Adam:
and thereby consider what it signifieth, and what
appeareth with it; and tread not in the footsteps
of the proud Pharisees, who crucified Christ, and
remained blind in the day-light, or else the same

will happen unto you.

7. And look not upon the hand of this pen, it

can do nothing; but upon the centre [ground or foundation],
out of which the light shineth; it shineth not only out of

this hand, but in the whole world, as an opened
seal in the eternal centre: every one may apprehend
it, it is not only without him, but in him:

and there is no more to be said, but to fly open,
and spring with Jesus Christ, and put forth a
flower out of this world into the angelical world:

of which we will here speak, and shew you the

eternal Being.

3. We have shewed you above, the birth of the

four forms of the eternal nature, and thereby have
signified how they are generated out of the eternal
unchangeable will of the liberty of God: where we
have declared to you also how the eternal liberty
without nature is a still light habitation, yet without
glance [or lustre]; also how the eternal light

of liberty is sharpened in the sour hard fierceness,
so that it appeareth as a flash of fire, where then it
dissipateth the darkness, and taketh away the
power of the fierceness, and so getteth a consuming

glance, or fiery splendour, by reason of the terrible



sharpness; where then the sour matrix becometh
an anxious genetrix: and being feeble (by the

flash taking away its power), it becometh essential:
and the flash catcheth hold of its essential form in
the anguish (that is, the brimstone-spirit) which is
the body of the flash, out of which it burneth

and shineth.

9. And then [we have shewn also] how the

wheel of the essences, with the flash of the sour
overcoming, is upheld: and how the centre is

like that of a cross-wheel [wheel with four spokes across],

and how all standeth in the founding of the essences,
like a sprout: where then the wheel driveth only upwards:

and therefore it is that the source of the fire flieth upwards,
for all the forms of nature fly after the fire;

and the fire flieth from them; for it willeth to be
free, being it is originally proceeded out of the
eternal liberty, but yet it cannot [be free], because
nature withholdeth it by the sharpness which

subsisteth in nature.

10. And then also we have shewn you, how the
crack of the fire killeth the fierce property of the
sour matrix, whereby it is overcome, and falleth
back; from whence cometh weight in nature, and
matter of every thing. And then, how the

flash in the overcoming twinhleth [or loseth its
strength] where then (in the meekness) it is so
terrified, that it loseth its fiery property, and
becometh clear or bright, which is the shining of

its light, where the glance taketh its original. And



how the eternal still liberty taketh the glance as
its own; and how the first will is herein satisfied
(according to its desire) with that which it would

have in the original in its desire.

11. And so when the first desire (together with

the generated essences) is filled with the glance of
the light, then all the essences (which have laid
hold on the light) stand in the first desiring will,
and the will thereby becometh triumphant, and
full of joy, that the child of light is generated in

it: And here the second centre flieth open in the
joy, where the love is the fire of the centre; and
the love-desire of the first will attracteth the joy,
and the light shineth out of the joy: And so this
precious holy birth remaineth upon the cross-
wheel, where the wheel of the essences moveth in
the cross; and the joy (viz. the source of the fire)

flieth upward, and the centre retaineth it.

12. And so there the new-born will goeth forth

with power and wonders; and establisheth the first
will of the liberty of the Father, with the centre of
the love-birth of the Son: for this birth is the Word
of the Heart of the Father, which he speaketh out of

his essences [flowing essential powers or faculties]:
and that which goeth forth out of

the love, is the Holy Spirit of the Word, which
formeth the essences; and this is together the

Ternary in one essence [or Trinity in Unity].

13. And so now, when the centre in the Word



flieth open in the virtue of the light out of the

love, then one form embraceth the other with very
friendly desire: for the first will is desiring, and
maketh the centre; as is declared before concerning
the wrath, so also it is here with the love; and
instead of the striving contrary will, there is
nothing herein but an embracing and acceptable
relish: For when the wheel of the essences is

sounding, the sixth form is generated.

14. For the sourness retaineth its fierce might

well enough in the sharpness of the love; but
indeed it is very soft; and in the sixth form
maketh voices, tunes and sounds, so that in the
sounding, the essences hear one another: and with
the essences of the wheel in the assimilation
[infection or mixture] they taste one another: and
in the desirous love they smell one another: and
with the breaking through of the source, they feel
one another: and in the light, they see one
another: and so there is a living form of the spirit,
which goeth forth as a life, in all forms, and it [the
spirit] is the stirring of the voices in the essences,
which make the senses [thoughts or constellations],

or stars.

15. Thus the true insuperable love - desire
springeth up in the first will, which is called
Father; for in the centre of the Son, out of the
Fathers sharpness, the glance is generated, which
is a very friendly desire, to turn the wrath of the

Father into love: For when the essences of the



Father taste the meekness in the light [or love], then they
are all stirred, and it is a mere lovely desire,

pleasing relish, and friendly well doing; and the

form Mercurius is indeed the Word: which in the

dark centre is a poisonous woe and anguish; but in

the virtue of the light it is the source of joy: and
affordeth voices, tunes, and sounds, but not like

the sound in the fire in the first centre.

16. Thus, my dear Mind that readest this,

understand, and take our meaning rightly; and
consider what we mean in this description. We

mean, not two Gods, that are one against the other,
but one only God in Ternary, or Trinity of subsistence,

in his eternal birth, or geniture.

17. In the word Ternarius is rightly to be
understood in the language of nature the divine
birth in the six forms in nature, which art the six

seals of God.

18. But when I say Ternarius Sanctus, then |

have therein the number Three in seven forms,
wherein the angelical world is comprehended, which
standeth in the seventh birth. Not according to the
[pronunciation of] the Latin tongue, but according
to the [pronunciation of] the language of nature
from whence all things have taken their names
which our philosophers, in the schools of the Third
Principle of this world, do not understand; [but

the theosophers of the school of Pentecost under

stand it well].



19. For when I speak of the wrath and of the

anger of God, I mean not anything that is without
God; neither do I mean thereby the pure Deity

which is unchangeable, and in eternity is nothing
else but good; and is not nature: but the Word

is generated out of the nature of the Father, as
another or second sprout, which i1s not comprehended
in nature; and therefore it is even another

Person, and yet is generated out of the first.

20. Understand, that the first will, which is
without nature, is free from nature, but nature 1s
generated 1n its desire: and now therefore the
second will (which goeth forth out of the first, out
of nature as a proper centre of its own) is also free
from nature: for it dwelleth in the first will, which
is called Father, in the light eternity, and it is the
glance [or brightness], power, strength, and being
of the light eternity; or else there would be therein
no being, but a light still habitation, without being

or operation.

21. But since it would be manifested, it must

needs create a will which is desirous, and yet there
was nothing to be desired but the powerful Word:
and yet that was not in the still eternity either:

and therefore the seven forms of the eternal nature
must be generated; which are the seven seals of

the Son of God, as the Apocalypse witnesseth, and
thence from eternity the powerful Word is generated;

which is the power and virtue, the heart,



the life, and being of the still eternity.

22. And since it is generated out of the seven seals
or forms of nature, therefore it is the Maker and
Creator of all things out of the being of nature: for
there is nothing else that can overpower the nature,
but only the effectual powerful Word in the light;
that only can overcome the wrath. (He only hath
the key that can open and break the seven seals of
the wrathful nature of the Father, and open the
Book of life of him that sitteth upon the eternal
throne. Read Apocalypse 1, it is just so.) For

as soon as the wrath twinkleth, that is a dissipating
of the darkness, and taketh away the power of the
fierce wrathful anguish, and is rightly called the
mercy [the Barmhertzigkeit] of God.

23. For Barm is the light twinkling in the

centre, out of the light eternity; where the glimpse
captivateth the stern hard sour or harsh bitter
anguish, and terrifieth it with the glimpse, and
taketh away the power of the fierceness, and
tumeth it into meekness: Hertz is the flash, that
hath captivated the four forms, where the glimpse
of the eternity is sharpened, and thence forward
hath the four forms in it, which [glimpse] moveth
upon the cross in the centre, and maketh another
centre in itself: ig is the converting of the flash
into the light of the glance or brightness, wherein
the fifth and sixth forms are generated, viz. the
love, and the joy, wherein the potency of the whole

nature doth consist: and without these two forms,



nature would be a wrathful, harsh, and cruel death:
but the light maketh the love, and also the desire
of the sixth form; wherein consisteth the life, with
the understanding: Keit is the eternal entrance,
and the ascending over the nature of the four
forms; and an eternal inhabiting of the still
eternity; and a satiating or fulfilling of the first

will, which is called Father.

24. Thus the second birth is called the Son of

God, the word of God, the power of God, the

love of God, the life of God, the wonder of God:
and 1s itself the essence that manifesteth every
essence [or thing].

25. My beloved seeking Mind, I would willingly
write it in thy heart if I could. Behold! all is but
one only God. But you ask then, whence cometh
evil? Therefore you have an information concerning
that, in this high description: for you see in all
creatures, evil, poison, and bitterness; as also love,
and desire [or delight]: therefore consider now how nature is

such an earnest [or eager] thing.

26. But as the Heart of God allayeth the fierceness
of the Father in his nature, and maketh it

kind and friendly; so also doth the light of the

sun to all things in this world, which all have

their original out of the eternal nature.

27. For if the fierceness were not generated in
the eternal will, there would be no nature, also

there would not, in the eternity, be generated



any Heart and power of God, but it would be

an eternal stillness: But since the eternity doth
desire the life, it cannot be generated any other
way: and being it is thus generated, it is therefore
most beloved eternally: and therefore the earnest
strong birth may not, and cannot, cease in all
eternity, in respect of the life, which is the spirit
of God.

28. Therefore behold thy self and all creatures,

and consider thy self, consider also heaven and hell
in the anger and wrath of God: and thou shalt find

it thus, and no otherwise. Though indeed here we
need an angelical tongue, and thou an angelical light
in the mind, and then we should well understand

one another; this world apprehendeth it not.

Concerning the seventh Form of the Eternal

Nature.

The Revealed Gate of the Essence of all Essences.

29. My beloved Reader, if you would understand
the high Mysteries, you need not first put an
academy upon your nose, nor use any [such]
spectacles, nor read the books of many artists and
scholars: for the high Mysteries are not to be
sought after, searched out, and found, only in the
high schools or universities: whatsoever reason
seeketh in the art of this world, without the divine

understanding, is vain and fictitious; it findeth



nothing but this world, and not half of that either;
it always goeth round about in seeking, and findeth
in the end only pride and hypocrisy, in finding the

wisdom of the world.

30. Seek you nothing else but the Word and

Heart of God, (which is Incarnate, or become
man) in the crib among the oxen in the stable, in
the dark night: if you find it, you find Christ (viz.
the Word, in the Father) together with the Father,
Son, and Holy Ghost: moreover, the eternal nature,
also the angelical world and paradise: and then
you will find your reason (which hath so long led
you reeling, as a drunken man) to be very blind.
You need not break your mind with high thoughts,
for with such high fancies and conceits you will not
find the ground: do but only incline your mind
and thoughts, with your whole reason, into the
love and mercy [the Barmhertzigkeit] of God, so
that you be born out of the Word and Heart of
God in the centre of your life, so that his light
shine in the light of your life, that you be one

with him.

31. For Jesus Christ, the Son of God, the

eternal Word in the Father (who is the glance, or
brightness, and the power of the light eternity)
must become man, and be born in you, if you will
know God: otherwise you are in the dark stable,
and go about groping and feeling, and look always
for Christ, at the right hand of God, supposing that

he is a great way off; you cast your mind aloft



above the stars and seek God, as the sophisters
teach you, who represent God as one afar off, in

heaven.

32. But as the devil would (in his fiery source
[or property]) fly up above the Heart of God, and
yet remaineth still in the four forms in the eternal
nature in the darkness, so it is also with blind
reason, which sitteth in the dark, and seeketh God

in the darkness.

33. If you would find him, seek him in his

source or property, which is everywhere; all is full
of God, and he shineth in the darkness; God 1s in
your dark heart, though in another Principle;
knock, and it shall be opened unto you; the Holy
Spirit of God is the key in the centre: go out from
the desire of the flesh, in a true earnest repentance,
and put all your will, reason, and thoughts into
the mercy [the Barmhertzigkeit] of God; and so
the Word of God (viz. his beloved Heart) will get
a form in you: and then you stand before the

crib where Jesus is born: and then incline your-
self towards the Child, and offer him your heart,

and Christ will be born in you.

34. And then you must first into Jordan: and

the Holy Ghost will baptize you: and there the
heaven standeth open to you, and the Holy Ghost
hovereth over you: but you must into the wilderness,
and be tempted of the devil (understand it

rightly: the devil will make attempts upon you,



and will often lead you into the wilderness of the
world, and pass before thy soul into thy fleshly
heart, and bar it up). And then great earnestness
is required, to break asunder the centre of the
devil: you shall many times not see Christ, the
devil will deny him to you, [insinuating] that he is
not become man in you: for you stand thus, as a
light in the centre, begirt with darkness, and you
are a sprout in the light of God, [sprung] out of

the dark stern nature.

35. Therefore consider; look to it; and stand

fast; as Christ did: Do not as Adam did, who
suffered himself to be brought into lust, by the
spirit of this world, and brought us into the fleshly

darkness.

36. You must, with Christ, be persecuted,

scorned, and contemned, if you will move in the
wonders of God: and if you continue in him, he
continueth in you: and then you may seek what

you will, you will find whatsoever you desire: else
you seek in the Deity in vain; and when you have
brought things to the highest, you find only that
which i1s 1n this world. Take this, that 1s set

down, for a warning; and so you will seek, find

and know, that which is hereafter written, concerning

the seven seals of God and of the Lamb.

37. But because we may hardly be understood
by the Reader (though very easily understood by

those that are born of God) and our intention



being no other than to shew the way to the blind:
therefore we will shew you the Revelation of John
(which is the Revelation of Jesus Christ) with the
seven spirits, and seven seals of God: wherein the
whole Deity (in the humanity) hath revealed itself;
and together with the person of the wisdom,

hath shewn the essence of the Number Three in
Ternario Sancto: whereby the Deity is seen not

only in Ternario, but also in the angelical world.

38. And those that be born of God, will here

have their eyes rightly opened: therefore let none
be wilfully blind: for the time cometh, and is
already, wherein the seven seals are broken open,
and the Book of him that sitteth upon the throne is
opened, which the Lamb of the house of Israel hath

broken open, wrhich was slain, and liveth eternally.

39. And although, hitherto, the Revelation hath
continued sealed, and hath not been understood in
the ground, by any man; yet none should conceive
and think that such a thing hath been in the

power of man; for it is the Revelation of God, and
it hath seven seals, which were sealed up, till the
anger of God was accomplished: and they are the
seven spirits of God the Father, as is mentioned
before, concerning the forms of the birth of the

eternal nature, which is God's.

40. And now this world, with all that belongs to
it, as well as man, is created as an out-birth, out of

the eternal nature; understand, out of the seven



seals of the eternal nature: and God hath created
this world for no other cause, but that he would,

in his eternal wisdom, manifest the wonders, which
are in the eternal nature; for they must come to
essence, and appear in the light, to his joy, honour,
and glory, not only in this time of secrecy [or

hidden mysteriousness], but after this time also.

41. For this time [from the beginning of the
world to the end] is as the soil [or ground], and is
the seventh seal of the eternal nature, wherein the
six seals, with their powers and wonders, disclose
themselves, and pour forth their wrath: from
whence were generated and found out, in this
world, the natural wisdom, voices, thunders, and
strife: wherein men have always sought the Heart
of God, and yet found the wonders, out of which
have arisen strife and compulsion [of conscience],
where one seal hath been opened after another:
but human reason hath not understood the powers

of the seals.

42. For when, after the times of the Apostles,
men departed from the true love and humility
towards God, and sought after wisdom for their
own ends, and made of the kingdom of Christ a
kingdom of pomp, might, and the glory of this
world; then the candlesticks withdrew from these
men, that is, went (in the Father's nature) into the
seven seals of God, and forsook the seven golden
candlesticks, the seven seals of the Heart of God,

which are the seven seals of the Lamb, which shine



bright out of the Father's nature; for they [the seven seals]
were 1in the hand of the Son of God, who was become
man: as may be discerned by the Image in the
Revelation, that the man Jesus Christ hath seven

stars in his hand, and standeth between the seven

golden candlesticks.

43. The seven stars are the seven spirits of God
the Father, which are hidden seals; as I have
shewn you before, how one form is continually
generated from another; and that one form would
not be without the other; and yet one seal openeth
itself after another, and they have the seven
thunders, whose speech is sealed up, for they are
in the centre of the spirit, but the seven seals are
in the essence [or in the centre of the corporeity]:
for they are manifested through the humanity of
Christ, therefore the spirit of God demonstrated
them in the form of seven golden candlesticks, and
they give light in the Father out of the centre o
the Son.

44. For you see, that there is a Glassy Sea before
the throne of the Ancient [of Days], who is God
the Father, and the sea is the seventh seal, but
opened and not sealed; for therein standeth the
angelical world: but the six seals are the birth of
the eternal nature, which are generated in the
first will of the Father, out of which the Heart

or Word of God is from eternity continually
generated, as a peculiar centre of its own, in

the centre of the seven spirits of God; and



although the seventh seal also is in the Father,
and belongeth to the centre, yet it is brought

to essence [being or substance] by the Word,
for therein consisteth the angelical world.

45. Therefore, my beloved Reader, thou art to
know, that whatsoever is written or spoken of God,
is spirit; for God is Spirit, but in himself would
not be manifest, except the seven forms make him
manifest: and therein the creation of the angelical
world is brought to pass, and is called Ternarius
Sanctus: for the number Three [or Trinity] is
incomprehensible; but the Word maketh the glassy
sea, wherein the comprehensibility is understood:
and it is clearly represented to you, in the figure

of the Image, in the Revelations.

46. For you see, that the Image standeth in the
midst of the seven candlesticks, which are the seven
spirits of the Deity; and it hath seven stars in its
right hand, which are also the seven spirits of the
Deity, in the centre of the Father, and the Word
hath them in his power, in that it changeth the
fierceness and consuming nature into a meek
habitation in the glassy sea, wherein God's light
of the Word shineth out of the Word: and then
the seven spirits of God stand in the centre of the
Word, in form like unto seven burning torches:
and hereby the Deity is pourtrayed unto you, in

the Image in the Revelations.

47. And we give you also to understand further



(as 1s mentioned above) that the Word (or Heart of
the Father) in its seven shining spirits, is in the
Father (in the centre of the Father) as his Heart;
and hath the seven stars (viz. the seven forms of
the eternal nature) under its power, and therefore

the image hath them in its hand.

48. But since all things (that should come to
have an essence) must come forth out of the
Father's nature, and we know also that Moses
witnesseth as much, that God the Father made all
things by the Word Fiat, as by the Word spoken,
and the speaking stood in the Fiat; and the Fiat

1s the sour matrix in the first will of the Father,
which comprehendeth and holdeth the nature,
which the spirit (that is generated ex Mercurio)
formeth, which is the spirit of God: And since all
creatures stand in the Father, and that he is therefore
called Father, being a father of everything; as
also we men are his children; and yet we with
Adam, being departed from the virtue of the
seventh spirit of the Word, and with our ima-
gination are gone into the out-birth of the Father,
viz. into the spirit of this world, which clothes us
with corruptible flesh and blood, and holdeth us
captive; therefore we are now in the virtue or
power of the seven stars, or seven spirits, of the
Father's nature, which bring their wonders in us

to the light.

49. For we are the representation [image, similitude]
of the Deity, in which the spirit of God openeth his wonders:



and be you rightly informed, God the Father hath
begotten us again in Christ, that we should with

our imaginations enter again into the Word, viz.

into the centre of the light flaming Heart, that the

Holy Ghost might proceed from us again with

miracles, power and works of wonder, as may be seen by

the Apostles of Christ.

50. But since we have suffered ourselves to be
held, by the seven fierce spirits of the Father's
nature, out of his centre; and are not with our
Immanuel, gone forth from our own reason and
knowledge, and pressed into the life of Christ, that
the Word in us might become man; therefore

also all the six spirits of the wrathful nature, have
shewn their might and wonders in us, and have

let us go astray in Babel, so that we have not
walked in the love of the Word, in the life of
Christ, but after our own inventions in a forged
hypocritical seeming holy conceit about the Will of
God; and have not walked in the spirit of Christ,
but in pride.

51. And because the seekers (in the Father's

nature) have found out [black] arts, therefore they have
trodden simple humility under foot: and because,

in their own inventions, they have departed from

the Heart of God, and so have erected an earthly
kingdom for their voluptuousness, therefore all the

six spirits of wrath have justly produced their

effect upon them.



52. For though the Heart of God hath sounded

a trumpet with a spirit out of its centre, and called
upon people to repent, yet they had always rather
take delight in their tender flesh, [and delicate life],
and had rather follow the devil, who hath always,
from the anger of God, sounded a trumpet contrary
to it [viz. contrary to repentance], and hath stirred

up wars and blood-shedding, of which the Revelation
testifieth in a figure: And the spirit of God

hath therefore declared the Revelation, as a clear

glass.

53. And mark what the angel said; Seal what

the seven thunders have spoken. The voices of the
seven thunders out of the stern essences would be
well enough hidden from us, if we did not put our

imagination [thought, purpose, endeavour] into them,
and open them in us: for in the centre of the Son
(in the meek love) they are not manifested or revealed.

54. But seeing the Word, or Heart of God, is

become man, and that in him it hath assumed a

human soul, to bring us again out of the wrathful
nature into the glassy sea, viz. into the angelical

world, to the wonders of the seven golden candlesticks;
and because we yet lay hidden in the seven

seals of the Father, therefore the Word of God,

with its assumed humanity, must enter again into

the stern matrix, into the sharpness of death and

of the answer: And there the man Christ hath

broken the seven seals in the soul of man.



55. For the Word of God, or the Heart of God
which became man, and the human soul, which
out of the seven spirits of God was breathed into
man, from the spirit Mercurius, (that is, the spirit
of the seven seals, which in the Word is called
the Holy Ghost, and yet from the centre of the
Father [is called] the spirit Mercurius, viz. out
of the sharp essences, out of the fiery wheel,

1s mentioned before; but in the out-birth of the
Father, through the meekness of the love in the
Word, in this world, viz. in the third centre, is
called air;) hath broken the fierce might in the

centre of the soul.

56. For, when the soul of Adam went forth

out of the Word, and entered into the third centre
(viz. into the spirit of this world), then the centre
of the soul was eternally sealed up in the matrix
of the wrath, in the seven forms of the wrathful
nature of the Father: and there was none in
heaven, in the glassy sea, nor in this world, that
was able to break open these seven seals: there
was nothing else in the soul, but the eternal death

in the horrible anguish, and in the darkness.

57. And there the mercy [or Barmhertzigkeit]
brake forth out of the Heart of the Father, and
entered into the human soul, and brake the seven
seals of the fierce wrath, and kindled the light
(which overcometh the death and the anger) in

the soul.



58. Not that the soul was rent out from the
Father's essences, as if it were no more in the
seven spirits of nature; no, that cannot be; all
standeth in the seven spirits of the Father's
nature; yea, even the Heart of God itself [standing

therein]; only, the seals of death, in the fierce wrath,
are broke open, by the light of the

Heart of God, in the centre of the human soul.

59. For which, we thank God the Father in

Jesus Christ, who became man, and regenerated
us in him to the light, and redeemed us from the
fierce wrathful source [or torment] in the zeal of

the anger, in eternity.

60. But because we men did not acknowledge
such great grace and light, neither did esteem it,
but were pleased with the flesh of Adam and the
lust of this world, (and though indeed we saw, that
God, in the man Christ, as also in his disciples,
and in all those that earnestly clave to him, in

the New Regeneration, did great wonders and
miracles; yet we ourselves put away our candlestick,
and lived in hypocrisy, and in our own

seeming holiness, and in tyranny, and persecuted
Christ) therefore he left us also sealed up, so that
we knew his light no more; but we sought out

for ourselves ways to God, and would by our own
contrived opinions come to God. The kingdom of
this world was more acceptable to us than the

kingdom of God: we practised before him nothing



but hypocrisy, and our heart was far from him:
Therefore we must also, in the nature of the Father,
remain under the seals, till the spirit Mercurius

[that 1s, the wrathful spirit in the anger of God,
according to which God calleth himself a consuming

fire] hath manifested all its wonders in us.

61. And the Revelation sheweth very clearly

how the spirit Mercurius hath opened one seal
after another, and hath poured forth all plagues

and abominations in us, and hath brought forth
mere contention, wars and malice, mere cunning
crafty subtlety, deceit, and falsehood, with wonders
and powers in us; as indeed he very finely
portrayeth us, as an abominable beast, like a
dragon with seven heads and ten horns, and

upon his horns ten crowns, and our formal demure

spirituality [clergy, ministry] sitteth aloft upon the dragon,
finely and stately trimmed and adorned with a crown.

62. And there you may behold yourself, you

fair bride upon the dragon, do but see what you
ride upon: Is that Christ's ass in lowliness, or is

it the devil from the abyss? Your own authority,
and the climbing up of your tyrannical power
(which you yourself have erected), is your beast;
in that you have set up a wicked compulsion,
forcing and oppressing of poor people; and have
lived only in pomp, state and pride: your spiritual
heart is the beautiful glistering bride upon the

beast.



63. Behold, I must tell it you ! behold yourself,

you dainty bride, full of abominations and desolations
; since you account yourself so fair: behold,

what have you built? Great glistering houses of

stone, into which you enter, and there practise
whoredom, hypocrisy, and dissimulation: you give
God fine words, and your heart hangeth to the
dragon: you devour the fat of the earth, and your
hypocrites must fall down before your beast and
dragon, viz. your tyrannical power, and worship

you, or else your dragon will devour them; whatsoever

you set up [ordain, preach, teach] must be accounted divine.

64. O how finely are you deciphered: do but
behold yourself, it is high time: do you not see
how the angel throweth you, together with the
dragon, into the abyss, into the lake of [fire and]

brimstone? Or do you not know your self yet?

65. Do you not know, that we must be born of
God, in Christ, and live in the conversation of
Jesus Christ? Do you not know that the Word

is become man? We must be new-born in Christ,
that so the soul may be a member of Christ: we
must all be generated out of one body, which is
Christ; or else we cannot behold the seven

candlesticks [or lights] of God in us.

66. To what purpose do you so much play the
hypocrite with your seeming holiness? Why do

you usurp divine power in your seeming holiness?



You have it not. You have nothing else but the
power of the dragon, your antichristian idol: if
you desire to have divine power, you must be
(in the life of Christ) in God; and so you receive
divine power, to work in those who lift up their
heart to Christ in God; there you have the keys

of the kingdom of heaven in the angelical world.

67. Your laws, councils, decrees, canons, and
your singular articles or opinions, are but mere
deceit: the spirit of Christ in God will not be
bound to any laws. Whatsoever you teach con-
cerning your own power in heaven, which you
appropriate and usurp to yourselves (without the
New Birth in Christ), is all false, and lies; and
the power thereof belongeth to the dragon [or
your own power consisteth in the tyranny of

rulers].

68. None have any power in God, except he

be born of God in Christ Jesus; and such an one
can open the seven seals to the inclined heart,
(which inclineth itself to God in Christ Jesus),
by his voice and word (which soundeth from
God), and can sound the trumpet into the

desiring mind.

69. Therefore behold yourself in the Revelation,
in that representation or image of your riding
upon the dragon. How bravely ride you on earth,

as the dragon, the old devil, doth in the seven



seals, (which would always ride over the Heart of
God in the might of the fire, and yet remaineth
sealed up in the seven seals, in the dark abyss of
the eternity in the original of nature, in the

wrathful matrix); and so you ride also.

70. And though the seals in the soul of man

are broken in the death of Christ, yet the anger

of God, with the spirit of this world, hath sealed
you up, and driveth you on, that it may accomplish

all its wonders in you.

71. Behold, you proud whore upon the beast !
What have you sought after, since the times of
the Apostles, who walked in the life of Christ,
(and not according to the lust of the fierce spirit
in the original of nature, as you do)? Behold your
brave kingdom that you have erected in the world,
in which you go about to compel men to turn
away from God, and to reverence and worship

your laws!

72. Christ worshipped his Father; his soul
pressed, in verbum Domini, into the Word of the
Lord, in the seven golden candlesticks, which are
the burning love-spirit of the Heart of God, in the
Father, in the still eternity; there, in the source

of the Father, Christ wrought great wonders: for
he opened the seals of the hidden Mystery, and
did drive the unclean spirits out of the wrathful
source of the souls, and sounded with his Word in

the centre of the poor captive souls, so that they



stirred all seals, and in the life of Christ pressed
into God: and there the devil could not dwell, for
he is a spirit of darkness, as we will hereafter shew

him to be.

73. But you take and usurp the kingdom and
power of Christ, with fair hypocrisy and deceit:
Where are your wonders, while you make divine
laws, only for your worldly honour and deceit, only
that you might rule over silver and gold, and the

souls of men?

74. O you Babylonish whore ! you are she of
whom the prophets have spoken, who have
prophesied (in the hidden seals) of the wonders,
which were hidden in the eternal nature; in you
the wonders are brought to light: But you spoil
the Tree of Life, therefore you must go into the
lake which burneth with brimstone: and therefore
the spirit saith in the Revelation; Go out of her,
my people, that you be not partakers of her source

[plagues or torment].

75. Now since you are grown forth of yourself,

in the fierce might of the anger of God, and are a
devourer, and have set up the wonders of God, in
pride, for the honour of your beast; therefore the
seals in you are sealed up, till the time that the
anger hath shewn its might upon you, and that

you devour yourself.

76. For you have despised the angel's sounding



of the trumpet, and persecuted those that were sent
from God: You esteem your belly God, and glory

most of all, and love flattery.

77. The bride of the beast saith: I am your God,
set me upon you, ride on how you will: I will cry
aloud and say, The fatness of the earth is yours,
and men shall worship you in me; fear and horror
be upon all those that disesteem us; thus I ride
over the bended knees, and over the souls of men.
Where can there be such a kingdom as we have?
[For we are exalted more than princes and kings,
and we are honoured and reverenced by them, and

placed above them.]

78. But the spirit Mercurius, which goeth forth
out of the burning torches, (which is the spirit of
God's bride), declareth in the Apocalypse, that
when the seventh seal shall be opened, then shall
the hidden Mystery of the kingdom of God be

accomplished.

79. For the Lamb which was slain, did (at the
time of the seven seals) take the Book out of the
right hand of him that sat upon the throne, and
opened the seals thereof: and the four and twenty
elders fell down before the Lamb, and said, Thou
hast opened the Book, and broken open the seals:
Praise and honour and glory to God and the
Lamb, which was worthy to take the Book, and
break open the seals thereof; and the whore,

together with the dragon, was cast into the lake of



fire. If you understand not this, you are under the seals.

80. Behold! when the seventh seal shall be

opened, then the Arch-Shepherd will feed his sheep
himself, in his green pasture: he leadeth them to
the springing waters, and refresheth their souls,
and bringeth them into his right path, and is a

good Shepherd, and the sheep follow him, and he

giveth them eternal life.

81. At that time, Babel, that great city on

earth, breaketh in the wonders; and all the souls

of those that are written in the Book of Life,

in the glassy sea [or angelical world], all those

that are born of God, go out from her: and

that is the tabernacle [habitation]of God with men; for he
that seduced them is sealed up, the light driveth

him away.

82. Therefore hearken, you that are drowsy,

and awake, the day breaketh, it is high time;
that you may not be captivated by the anger in
Babel; there is great earnestness [or severity] at
hand: leave off your contention about the Cup of
Christ, else you will be found to be but fools in
the presence of God: your decrees avail nothing,
when you assemble together, and make results
and conclusions, saying, Thus we will have it,
this is the Confession of Faith, thus we will
believe, and then the Church of God will be up-
held. And another party gainsayeth; and they



call one another heretics, and so you lead the
blind laity captive in your devilish contention, in

your pride.

83. You bind the true meaning [of the Scriptures]

to your art: he that hath not been a student, or scholar,
in that, can have no understanding

in the hidden mysteries of God, you say.
O you proud blind men, how you suffer yourselves

to be seduced, by human traditions
[your own conventions and conceits], without the

spirit of God ! How will you stand in the Day of

the Judgment of God, with your confounded sheep,
which you have thus led along in blindness? You
have filled them full of reproach, and blasphemies;
and have ridden up and down upon the dragon, in
mere hypocrisy, covetousness, high-mindedness, and
false teaching: outwardly you have made a fair

show, and inwardly you have been full of the devil.

84. Where is your apostolical heart? Have you
Christ [in you]? Wherefore then do you dispute
and contend about him? And make the common
lay-people contend also, who know not what they
do; they play upon your music, [and dance after
your pipe], and would rather lose their lives,

than leave your follies, and enter into the life

of Christ.

85. O simple devotion! Wherefore do you not
take Christ (your true Shepherd) to be your

Shepherd, and let the wolves go? You need not be



contentious about the kingdom of Christ; neither
have the wolves any power to give it you, or take
it away from you: you need not ask, Where is
Christ, 1s he in the Baptism, or is he in the
Supper? Is he in the hearing of the preacher,

or ministry (as is so hard pressed upon people

nowadays)?

86. Do but mark, and incline your heart, mind
and thoughts unto Christ, that Christ may be
born in you; and then you have Christ, the
baptism, sacrament, and the Holy Ghost in

all places; you have him in the hearing of the

divine word.

87. The covenant and testaments [baptism and the Lord's supper]
of Christ have indeed been long used, without faith, and therefore

are but hidden seals: but if you be once born in
Christ, then they become opened seals in your
heart, in your soul, all is yours; Christ is in the
Father; and you in Christ are also in the Father;
and the Holy Ghost goeth forth from the Father
in Christ, and also in you: the word of life is
always in you. What do you then seek after for
salvation? When you hear teaching of God, then
the spirit also teacheth from your heart, and there
is one love, one Christ, one salvation in all places;
wheresoever you are, there is the gate of heaven;
it is not only in the churches of stone, where men
glister in pride, but where there are penitent
people together, in true sorrow, who, with earnest

desire, long after God's mercy [Barmhertzigkeit],



who willingly speak of love, and of the wonders of

God [there is the gate of heaven].

88. Hear, O thou blind Babel! Should the

Holy Ghost work powerfully in your words,

when you stand before the congregation, and
despise your forefathers or predecessors for their
blindness in their opened seal, whereas you yourself

are a false malicious adder, and teachest nothing but sedition,
contention, and scorn?

You do not pour the Holy Ghost into your hearers, as
you boast, but you drive into them the spirit of
contention: you teach scorn, and not love. What
doth the layman know of those that were dead a
thousand years ago? Are not they in the power
of the judgment of God, and not in your power?
You judge and condemn many that are in the
angelical world; should then the Holy Ghost, in
your false judging, be preached into the hearts of
men [by you]? You preach not the spirit of
Christ, but the spirit of the devil, into their hearts,
insomuch that they rely and depend upon your
fables, and let go the highly precious word of
Christ.

89. Look into the acts of the Apostles, when

they were together very unanimously, with great
desire of the kingdom of God, and spake of the
works and wonders of God, and of his love toward
men, how the earth moved under them, and the
Holy Ghost also moved the earthly centre for great
joy. But had they sat together to deride the



Pharisees, and scorned and made a play-game of
them, the Holy Ghost would not have been so

powerful among them.

90. Therefore open your eyes (ye children of
God) and go into the temple of Christ; and hang
no more to the temple of dissimulation, to the
hypocrites and murderers. Yet I do not hereby
prohibit the stone churches, but I teach [that] the
temple of Christ [is] in all places: indeed, the

greatest pomp is exercised in the churches.

91. But if you desire to go into the temple of
Christ, you must bring a humble, contrite, and
broken heart with you, which earnestly longeth
after the kingdom of God; it must not consist in
hypocrisy, where they shew themselves in a holy
and devout posture, but the poor soul is left
without the temple of Christ, in the seven spirits
of darkness, where only the mouth is a Christian,
and the heart is in doubt, or else in mere

voluptuousness of the flesh.

92. O you blind sophisters! What have I to do

with you, that I must thus write of your wonders[ doings]?
I have not sought your ways, but [I have sought]

the Heart of God, that I might hide myself in

Christ. I desired only, with the Virgin in the

Revelation, (which standeth upon the moon), to fly

into the wilderness from the dragon; and yet I

myself must now shew the dragon. LORD ! thou

doest whatsoever thou wilt, thy ways are mere wonders.



THE FOURTH CHAPTER

Of the Wellspring of Light

1. WHEN we thus shew you the way of the light, the
spirit is pleased, not to speak barely as in a history, but
to set forth the light in its deepest depth, in its
wellspring or fountain that you may look as through an
opened seal, Ternarium Sanctum, into the holy Ternary

[or the eternal essentiality].

2. For seeing the hidden Mystery of the kingdom of
God shall be revealed in the seventh seal, the Lamb
himself shall be Shepherd over the sheep, therefore it
must not be sealed up: for we have known the voice of
the trumpet of the seventh seal in Ternario Sancto, in
the holy Ternary, therefore we may well speak of our
native country, to which our labour [or journey]

tendeth.

3. None should suppose us to be ignorant, in that we
write so very deeply; for if we did not see and know it,
we must be silent: it is a common saying, What the
heart is full of, that the mouth speaketh. This [which
we have written] was not sought by this hand: But it is
written, I am found of them that sought me not, neither

did they enquire after me.

4.1 was as simple concerning the hidden Mysteries, as
the meanest of all; but my virgin of the wonders of God

taught me, so that I must write of his wonders: though



indeed my purpose is to write this for a Memorandum
for myself, and yet I shall speak as for many, which is

known to God.

5. And now being to speak of the seventh form of
nature, we see that the corporeity especially subsisteth
therein, for a spirit is void [or crude] without a body:
whereas there is no understanding without a body: and,
moreover, the spirit itself doth not subsist without a
body. For a form in the spirit is a hunger, and a longing

desire, of one form after another.

6. For all things stand in the will, and are driven on in
the will; for if I have [or conceive] no will to go, my
body standeth still; therefore my will carries me; and if
I have no desire towards a place, then there is also no
will in me; but if I desire anything, then that is the will

of the essences.

7. And yet the essences desire nothing but preservation
and sustenance of the body, for the body is

food: and the whole essence of all essences is a
continual hunger and satiating [or fulfilling], and a
regeneration, or propagation, from its fulness: as may
be seen, that each form of the spirit desireth the other in
its hunger, and when that is attained, another, or
second form, ariseth out of it; and yet the first doth not
vanish, but the other, or second, formeth itself in the
first, into another source or property: and yet both keep
one in the other, each in its own property: as we have

written concerning nature, in six forms, how one



proceedeth from the other, and how one causeth the
other, that it be generated, and yet each keepeth its
property in the other; and there now they stand in six

forms one in another.

8. And so there is no place of rest, but there is a
constant desire of all the six forms, as a hunger out of
which the will is continually generated: and yet there is
nothing wherein rest can be, but the still eternity: and
yet also this cannot be apprehended or found in the
wheel of the fiery essences: and therefore the hungry
nature seeketh in its mother (viz. in the desire of the
sourness), and the sourness catcheth hold of the desire
of the essences, and holdeth it fast: and thus all
essences of the hunger are held in the sour mother for
she is their only rest, which they fill again with that

which is in them, that is, with themselves.

9. And herein consisteth the dominion of a spirit: for
nature doth consist not only in seven forms, but there
may (out of every desire) again a will be generated,
wherein the essences subsist again, but alterably,
according to the desire of that will, where there is no
number found, as you may see in the creation of the

world.

10. But seeing the eternal essence doth desire a certain
bound or limit, further and more than which, or to go
higher, or to be other, it desireth not, therefore the heart
generateth itself, which is the end of nature; and the
heart is the fulfilling of the eternal [being, essence, or

substance].



11. And the heart is not comprehensible by nature, but
nature remaineth in the darkness in itself, and the heart
remaineth in itself in the light: and neither would be
manifest without the other; and yet there is a continual
hunger in them both, for both have wrought from

eternity, viz. light and darkness.

12. Now thus we see, in the angelical world, as also in
this world, that the seventh form of nature is a
substantial form, out of which is proceeded the being
of corporeity, per verbum Fiat, by the word Fiat; and
we have searched the ground, and find, that the same
standeth also in two forms, one in the darkness, the
other in the light; and yet they belong not to the birth of
the darkness and of the light, but they are the body, or

comprehensibility.

The most Mighty Gate in the Centre, highly to be

considered.

13. This we demonstrate to you in light and darkness;
for we cannot say that the darkness is the source [or
property], but the darkness encompasseth the source
[or property], and causeth that a source of anguish of
the longing and desiring, is [generated] in it; for the
darkness hath no desiring, but the desiring is generated
in it; and the darkness causeth the desiring, viz. that
there 1s conceived a desire to be free from the darkness;
and therefore the desiring laboureth so eagerly after the

liberty, till the anguish, in the sharp desiring,



discovereth the liberty in itself; and yet there it is not
[rightly called] the liberty, though] it be the liberty, but
it standeth in the sharpness] of the anguish, and is
called fire, where the desiring then can go no higher,
but must be stifled in itself, and must sink down into

the source.

14. And the sharpness of the flash of the fire, in the
liberty of the sharpness, holdeth its right, like a still
source [or property] standing in the sharpness of the
liberty: and the sinking of the anguish is as it were a
death, out of which the life is generated, which death
affordeth weight: for it is (being compared with the
fire of the liberty) like sinking down in itself, and in its
sinking, the anguish becometh material, so that in that
death the whole form of the source [or property] may
found, as I may say, palpably, or sensibly; an the
sensibility is the corporeity of the darkness) and the fire

of the liberty in the fierce flash, is its spirit and life.

15. And hereby you are advised to enter into
yourselves, and you may see, that the fire causet the
feeling [or sensibility] in the sharpness of the dead
corporeity: for without fire there is no body, that hath
any sensibility [or feeling], as you may see by the earth

and stones.

16. Now therefore it is here further declared to you,
that the body, or substantiality, is not so dead a thing
that it is altogether useless, and fit for nothing: for the
stifling driveth its property or source downwards, and

affordeth weight; and the fire driveth upwards, and



giveth spirit, life, and mobility. And now between,
these two, in the midst, is the centre of the desiring
anguish, which is a cause of that which is uppermost,
that 1s, the fire; and also of that which is nethermost,
that is, the substantiality: and if the centre cannot get
upwards nor downwards, and yet driveth with its
desiring, then it driveth forth sideways, and the whole
form or figure of it is as a growing tree; for it
appeareth in the centre like a cross, out of which the
essences of the desiring spring forth, like a tree or
sprout (as I may so say) and yet is not a sprout, but like
a driving forth in itself, like a kindling in the dead

essentiality.

17. And hereby we give you earnestly to understand,
that the source or property in the centre (out of which
the fire goeth forth upwards in the essentiality, and
where the death sinketh downwards, and the essence
sideways), generateth another will, which hath a desire
to put the death, as also the fire in the sharpness, with
the essences of the will, into the liberty: and the will
attaineth the liberty, in the fire; and maketh the fire
shine bright, and maketh the joy; and this second or

comprehended will is called the tincture.

18. For it 1s a glance or splendour in the darkness, and
hath the power of life, and sprouteth through the death
of the essentiality; and quieteth the anguish: yet it hath
no essences in itself, it is the ornament and virtue of the
essences, it the joy and habitation of the life, it cannot
depart from the anxious or painful sharpness, and yet

the sharpness retaineth it not; for it is free and blossom



of life, it is not soft nor sweet, but it like burning
brimstone, where the fire attaineth glance, which

otherwise, in the centre in anguish, is black and dark.

19. Thus we distinguish to you the substance in

the darkness; and though we are very hard to be
understood by you, and though also little belief
may be afforded to it, we yet have a very convincing
proof of it; not only in the created heaven
[constellations],

but also in the centre of the earth, as also in the
whole Principle of this world, which would be too
long to set down here; but we will discuss, and set
down a few things, to open the understanding of

the Reader.

20. Consider the centre of the earth, which God
hath created by his Word, even out of the centre
of the deep eternity, out of the darkness, out of
the centre of the desirous will; but not out of any
separate place, but out of the space and depth, so
far as the Word hath yielded itself unto the ether,
there hath the centre been every wl/iere, and is so
now, and remaineth so in eternity; for it hath been

so from eternity.

21. And this is the beginning, that the Word

hath created [or conceived] a will in the darkness,

to manifest the darkness with all its forms, of the
wonders of God the Father, in his nature, which

he generateth in his eternal will: and we demonstrate

it to you thus: Behold the earth, stones, and



metals, which are all of them as it were dead and
afford weight; and also they are dark [opaque], and
yet have in them the light, viz. the noble tincture,
which is their light and life; wherein the ore [or
mineral] stone doth grow, in which the tincture is

strong.

22. Thus you see also, how the brimstone fire is
the overcomer of nature, in which the tincture doth
exist, and so through the death of nature springeth
up, in stones and metals; and in nature bringeth
forth the substantiality of the shining and glance,
or brightness, which may be seen in gold, silver,
and all glistering metals. Wherein also we see

the poisonous anguish of the darkness, as also the
sour death of the darkness, and the strong matter
of conjunction [mixture or copulation]; as they

understand who work and deal therein.

23. Also we see how the tincture can bring that
which is lowest in the death to its highest ornament
or glory, (viz. an inferior metal into gold);

and all that, in respect of the great power of the
eternity. And therefore also the tincture is hidden
from the alchemists, because it is originally out of
the eternity, and they seek only that which is
earthly; if they did rightly seek, they should well

find it, as we have found in the spirit.

24. But we have yet a greater knowledge of this,
in the many materials or kinds of earth, which we

know to be created out of the eternal essences, as



an outbirth,

and so are in substance as an image

of the essences; where we may see the altering of
the will in the essences, and the great wonders of

the omnipotence of God.

25. For all things, which are come to an essence,
proceeded out of the eternal genetrix, not at

several times, but all at once; yet stood [or were
manifested] in several times, in the forming of the
essence or substance (in the wrestling of the centre)
in the figure, and were seen by the Heart of God

in the light, which at length created it; where the

time took its beginning.

26. For the Deity hath had a longing to see the
wonders of the eternal nature, and of the innumerable
essences, in substance, and in corporeal things;

and we give you to understand this highly and
exactly: that God hath created all for the light,

and not the darkness.

27. For he hath awakened the tincture, to the

death in the centre (viz. to the body or corporeal
substance of the earth), and that is its lustre and
light, wherein its life doth consist. And, to the
deep above the centre, he hath given the sun,
which is a tincture of the fire, and reacheth with its
virtue into the liberty, beyond nature, wherein also
it retaineth its glance and lustre; and it [the sun]

is the life of the whole wheel of the stars, and an

opener of death, in the chamber of anguish [or in



the wrathful nature]. For all the stars are its
children, not that they have their essences from
it, but it is their life, and in the beginning, they
proceeded from its centre: it is the centre of the
uppermost in the liberty of the life, and the earth
1s the centre of the nethermost in the death; and
yet there is no dying in either of them, but an
altering of one thing [being, essence, substance]

into another.

28. For this world dieth not, but it shall be
changed into such a substance as it was not before
(understand its essences): but the shadow of all
things remains standing for ever as a figure, to the
honour, joy, [and manifestation] of God's works of

wonder.

29. And further we give you to understand,

that the spirits also were all created unto the light;
for they are the essences [or proceeding powers]
out of the life; not out of the corporeity of the
death, but out of the centre of the essences in
the original of the tincture, which reacheth the
liberty of God the Father, which is light, joy, or
a habitation of eternity, wherein the Word with
the angelical world hath its dominion. They all
are created out of the sharpness of the twinkling
in the wheel of the essences; and they stand in
the liberty before the Heart of God, and they are
the wonders in the divine delight, which are
discovered by the Heart, in the wonders of the

power, and therefore it set the will in the Fiat,



and created them.

30. And we understand by the word Schuff,
[which signifieth created], a separation of the
essences, in the centre, in the sour matrix: and
therefore there is also such great diversity in the
spirits, as there is great diversity in the will of
the essences; whereof we have an example and
similitude in the will [and purpose] of our mind,
out of which spring so many various thoughts,
where every thought hath again a centre to a
will: that so out of a conceived thought [imagination],
a substance may be [produced]. [For example, a
woman with child can with her thoughts set

a mark on, or make some monstrous alteration
in, the fruit of her womb, which is a substantial

thing.]

31. In such a manner are all spirits created out
of the eternal Mind, and therefore they are also
eternal; for all whatsoever is generated out of the

eternal mind, is eternal.

32. For before God had conceived the Fiat, the
wheel of the eternal essences went forth without
substance, into the wonders: but when God set
the will in the Fiat, then the wheel of the eternal
essences went forth into a substance, and there
the time had its beginning, which was not from

eternity.

33. And we give you highly to understand the



heavy fall of Lucifer; which [was that] he put

his will back again into the matrix of the fire, in
the centre, and turned away from the will of the
eternal Mind, which tendeth only to the Heart of
God, and would domineer in the tincture of the
root (viz. in the matrix of the fire) over the Heart
of God: for the fierce power of the fire delighted
him more than the meekness in the still habitation;
and therefore he was thrust back also, (into the
dark matrix, into the anguishing mind), in the

sinking down of death.

34. But to satisfy the high enquiring mind, and

to fill its apprehension, concerning what moved
Lucifer to this, we offer the matrix of the genetrix
to be considered; and there you find all the forms,

which can be found in the whole nature.

35. For you find there the sour, bitter, dark,
tart, stinging, envious [properties or forms], which
stand all in the centre of the genetrix, before the

kindling of the light.

36. But when God set his will in the Fiat, and
desired to create spirits, it was no other than as
when God said to the matrix [or womb] of the
Third Principle, of this world; Bring forth all sorts
of beasts, fowls, fishes, and worms, every one after
its kind: understand, that their body is according

to the kind or quality of their essences, and so is
the substance or essence in the body, which is their

spirit; and so also it is with the high spirits: there



went forth out of the eternal matrix, spirits, out
of all essences, which are innumerable, to our

account.

37. And as we have shewn you already, concerning
the seven forms of the centre of the eternal

nature, where every form is a several wellspring of
nature; in like manner, out of every form, out of
every wellspring, go forth spirits, according to the
multiplicity of essences and properties, every one

according to its kind.

38. And the uppermost principal dominion
proceedeth from the headsource, which is the
cause of the multiplicity therein, as the mind is

a cause of the senses [or various thoughts]; and
we entreat you to consider the matrix earnestly;
wherein you shall quickly know the conceived will
of Lucifer, what it is in its original, how the
creature hath imagined into the matrix, and
suffered itself to be withheld there; and yet God
created all spirits in the light.

39. For the tincture of the friendly habitation
shone out of them all, and the Heart of God shone
to them, [like the Lamb in the New Jerusalem],
and they should put their imagination into it,

and frame their will and power in verbo Domini,

in the Word of the Lord.

40. But as they saw that the Verbum Domini,



the Word of the Lord, in the centre, was as another
[or second] birth out of the centre; and that they
were generated out of the essences of the great
fountain, which is the nature of eternity; they
despised the humility, out of which the love and
light is generated, and would domineer (in the
fierce power, in the source of the fire) over the
humility: for the matrix of the fire desired to

have the dominion.

41. For we cannot know any otherwise, than

that Lucifer was created in the fourth form of the
matrix: for there stand the anger and love in
opposition, and this is the strife and overcoming,
where the light overcometh and holdeth the darkness
captive. [The fourth form is in the midst of

the seven forms, and may turn itself to the three

in the anger, or to the three in the love of God,

and is severally drawn and desired by each of the

three.]

42. Also the wrath and zeal of the eternal

nature of God, desired to be creaturely, and to

shew forth its wonders; and therefore they

[the spirits or fallen angels] were held in the fountain of
their own [original] nature; and they have kindled the
matrix of the fierceness of the anger and envy, so that

now it 1s their eternal habitation.

43. The tincture (in their conceived will) 1s
become false, because they would domineer (out

of their pride) over the humility of the Heart of



God: and therefore they were cast out of the
uppermost centre into the nethermost, viz. into
death, where is nothing but mere darkness, and

they cannot reach the light of God.

44. For, to the light of God, there belongeth a
comprehension of humility, wherein the desire of
love is generated, which apprehendeth the Heart
of God; and this Lucifer hath not, but mere

anger, envy, and highmindedness, and a continual
desire to fly up above the Heart of God, and to
domineer in the stern might: and therefore he

1s thrust out from the divine Principle, into the

centre of darkness; and that is his eternal kingdom.

45. And here is clearly shewn to the theologists,

who undertake to preach of the will of

God, that their devices, about ways to God, are

mere fables, when they make laws, and set down
things, as the means whereby the light of God

may be attained: For it only consisteth in this,

and it lieth in our imagination [purpose or resolution],
that we frame our will into humility, wherein the love is
generated, which penetrateth to the Heart of God, as
into that which is its own, where the human soul is
then born in God, so that it embraceth the will

of God, to do that which is the will of God.

46. For all men's doings without the will of
God, are nothing else but graven images [foolery,
human tradition] of natural skill, which remain in the

anguish of the centre: and it is a seeking, where



nothing is to be found; like one that maketh a costly

piece of work, which himself taketh pleasure in.

47. So also such works stand before God, as a
figure, which yet remain in the figure eternally;
but, to the true regeneration, to the attaining of
the Heart of God, there belongeth only an earnest
will, and submission, where reason lets go all that
it hath invented and contrived, and dependeth
merely on the Word of the Lord, viz. on the Heart
of God; and so the spirit is conceived and born in

the love of God.

48. And we have already clearly shewn you,

that everything is generated out of the will, and
everything hath its propagation again in the will;
for the will is the master [artificer] of every work:
for it hath its first original to nature from God the
Father, and passeth through nature to his Heart,
which is the end of nature, which dwelleth there
in the still eternal liberty without nature, and is

in nature as a peculiar Principle of its own, in

itself.

49. Thus the original of nature hath the second
Principle, out of which proceed those things or
substances that may be altered; but the Principle

of the Heart of God doth not [alter or change].

50. Therefore I still say, and it is the very truth;
that whatsoever is built, invented, and taught,

concerning the way to God, (if it proceed not out



of the humility of love, and goeth on to the
comprehending [or purpose] of the will, to the Heart
of God) is only an 1 invented work, in the wonders
of God: whereby the wonders of God, which stand
in the hidden seals, are brought to light: and the
builders [or contrivers] are but labourers in the
wonders of God, in the great building, to the glory
of God, which [building] shall appear in the
wonders, at the change of time, when all things

shall enter into the ether [receptacle or devourer].

51. Yet we do not judge, nor condemn, the
desirous seeker, who seeketh in blindness, and
knoweth not what he doth; seeing he laboureth

in the building of the great wonders of God, [with
a blind zeal]. For he shall find his reward in the
end, inasmuch as he hath had a will to press into

God, and yet sticketh in the building.

52. And when the building shall appear before
God, at the end of time, then the artificer or
workmaster shall also appear before God. But do
we alone say this? Doth not the Scripture in the
Revelation of Jesus Christ say; That our works
shall follow us; where every one shall reap what

he hath sown?

53. Therefore leave off your calumnies and
blasphemies, and your fine contrived ways to God;
and forsake the covetousness and highmindedness
of the devil, and enter into the way of love, which

consisteth in humility (towards the Heart of God)



in Christ Jesus, who hath opened again the hidden
seals, wherewith we in Adam were sealed in the
eternal death; and then you are in Christ, born in

God, and attain the divine will.

54. We give you further to understand, according

to our apprehension and knowledge, in the

wonders of God, (because eveiything that liveth

and moveth is created for the honour [the
manifestation] of God's works of wonder), that there
are many spirits in shape and figure which have not
their original out of the eternal wellspring, but out
of the beginning [anxious] will; such as are in the
water, the air, the earth, and the fire; especially under
the firmament, those ascendants, of which there

are multitudes in great hosts, and have also their
government; yet they are mutable, but their

shadow remaineth; and there are several pure

spirits which do not propagate out of themselves,
but are generated at several times, by the working

of nature, by the tincture of heaven; understand,

the superior [spirits].

55. But the terrestrial have their centre from

the inferior globe; and the watery, out of the
matrix of the water; and they have several
heavens for their government, yet they all pass
away at their time, and stand to the [manifestation

of the] wonders of God.

56. And we give you to understand, that before

the time of the angelical world, from eternity, there



hath been such a government; where the knowledge
and understanding was only in God; but by
the angelical world is also come into the creatures.

The Gate in Ternarium Sanctum. [into the Trinity]

57. Now having shewn this concerning the
corporeity and the spirits; (and indeed the spirits
are creaturely and substantial, though incomprehensible
to us), therefore we 'will further shew you

the kingdom of heaven, with its spirits and forms,
and after that, the human kingdom: whereby the
great wonders of God shall be brought to light.

Let none be wilfully blind, it may be demonstrated
in everything, in whatever you look upon; especially
in man, for he is the image and similitude of
everything, and therefore is called the similitude

of God.

58. There is no creature, either in heaven, or in
this world, wherein all the Three Principles stand
open, as in man: and if his soul be born in God,
he excelleth the angels, in the wonders, as I will

shew you hereafter.

59. But if this text [or matter] happen to be

difficult for the Reader to understand, we would
have him admonished to read it patiently and
diligently: and though he be not able to comprehend
it [presently], yet it will be very useful to

him hereafter, when the Threefold Life of Man

shall be written of, and then first rightly come into

his understanding, so that he himself will then



esteem it for a great jewel.

60. For the mind doth not leave off searching,

till it comes to the innermost ground, which is here
shewn. But if it reach not the ground, it sinketh
down in the ground, and cannot apprehend it; and
then cometh doubting, unbelief, and contempt, into
the mind, [as if this writing were not worth the
troubling one's head about it], therefore we would
have the Reader admonished not to jest with the
high hidden Mysteries; for thereby the spirit of
God is blasphemed.

61. And it is with the mind, as with Lucifer.
When he saw the greatest hidden Mysteries of the
Deity stand in such humility, he took offence at
it, and entered into the fierce might of the fire,
and would domineer with his own self, wit, and
reason, over [the Heart of] God; he would that
God should be in subjection under him, he would
be the framer and creator in nature, and therefore

he became a devil.

62. For in the meekness and lowliness consisteth
the kingdom of heaven, with the angelical world,

and the virtue of the Heart of God.

63. For the light consisteth in meekness: and
though it hath its original out of the centre of the
fire, viz. out of the sharpness of God, yet it placeth
its centre in very great meekness; for the liberty

without nature is the end of nature: and the light



dwelleth in the liberty, as a glance or brightness

of a still joy [habitation]; and the Word [proceeding]
out of the powers of nature is the fire of the light, out of
which the shining goeth forth, and enlighteneth

the whole deep of the Father; so that it is one

essence together, but with three distinctions, where
every distinction hath a centre, and may be called

a Person.

64. For, the Father generateth the nature out

of the eternal still liberty, which i1s himself, and

yet in the stillness is not called Father; but in

that he 1s desiring [or generating], and comprehendeth
a will in himself, to [have] the genetrix of

nature [to be]; there he is known to be a Father,

from whom all things proceed, as out of his first

will through all wills.

65. Even as the mind of man is but one only

will, which is desiring, and yet conceiveth in it,
out of the eternal will, innumerable wills, and one
always goeth forth out of the other. Whereby we
see and find, that the first will 1s master, and the
other recomprehended wills lead to light and
darkness, to joy and sorrow; according as they
conceive anything good or evil in them, as reason
can discern. So it is also in the Father, in nature,
but not in the liberty; for there, there is nothing

in himself, but the light eternity.

66. Seeing then a twofold comprehension thus

proceedeth out of one will, as to joy and sorrow,



love and hatred, therefore each hath its birth to

will [or to a contrary will, out of one and the same
point] again, out of one into many: Nature hath its
will to the sharpness of its stern generating: and
the first will of the Father, (which ariseth out of
the light eternity), to the still meekness: even as the
still eternity is, in itself, a still soft joy, without

substance.

67. Thus there is a twofold driving in one

only substance, and therefore also two centres are
generated; the one tendeth to meekness, and the
other to fierceness, and yet are not separated: for
the fierceness in nature is the first, and out of

the fierceness is the meekness generated, which
1s the other; and one without the other would be

only a still eternity.

68. Therefore now, the meekness is the Son

of God, which dwelleth in the still eternity, and
mitigateth the wrath, and is therefore called the
Son, because he is generated out of the Father's
nature; and is called the Word of the Father,
because he is, with the glance of the eternal liberty,
[proceeding] out of the eternal liberty (out of the
wheel of the essences, out of the forms of nature,
as the life of nature) expressed in the liberty of the
Father; and is called a Person, because he is a
self-subsisting essence, which doth not belong to the
birth of nature, but is the life and understanding

of nature; and is called the Heart of the Father,

because he is the virtue and power in the centre of



nature; and he is in nature, as the heart in the

body, which giveth strength and understanding

to its members; and is called the light of God,
because the light is kindled in him, and taketh its
original in him; and is called the glance [or brightness]
because, in the eternal still liberty, he maketh

a glance [or lustre] which taketh its original out of
the sharpness of the eternal nature, as is mentioned
before. And he is called the love of the Father,
because the first will of the Father, to the genetrix
of nature, desireth only this his most beloved
Heart, and this (in the will of the Father) is the

best beloved above nature, and yet is his essence:
And is called wonder, because he is the Creator of
all things, by whom all things, out of the centre of
the essences of the Father, are brought to light, and
being; so that the nature of the Father standeth

in great wonders.

69. And this is the diversity, [and the cause]

that the Father and the Son are called rwo Persons,
and yet are but one God in one only essence; that
1s, the Father is the generator of nature, because it
is generated by his will, out of the desire; and
because his Heart separateth itself from nature,
and 1s not comprehended by nature, and exerciseth
a several centre, viz. the love; and the Father
exerciseth the centre of wrath. In the sharpness

of the Father is the fire, and in the sharpness

of the Son is the light, and yet they are in one

another, as fire and light.



70. But as the fire will be free (or else it is
smothered) and yet it burnetii out of the dark
sappy wood, so is the divine nature also free from
the inward wrathful darkness: and though the

fire burneth out of diversity of materials, yet it
affordeth but one kind of source or property,

viz. heat and light. And in the same manner also

you must understand us, concerning the Deity.

71. The Son is in the light eternity of the

Father, (and in his comprehended will) in his
nature, but one only source, which burneth in love
and light, and is the glance of the glory of the
Father, and cannot be separated or disunited from
the Father; for there is but one will in him, which
is called the desire of mercy [Barmhertzigkeit],
and that is attractive of whatsoever inclineth

towards it.

72. And the Holy Ghost is the Third Person,

which I formerly called the spirit Mercurius, in

the divine nature, in respect of its property: For you
see that every will in itself is still, and every light

1s still, and the noise maketh the will manifest,
which then standeth before the will, and maketh
another centre. For the noise or sound is comprehended
and carried forth, but the will is not so;

which you may perceive by a word, how that is
comprehended and carried forth which is generated
in the noise. And you know also, how the noise
hath its beginning in the heart, and goeth forth

out of the essences of the will, and is comprised



in the mouth, and yet presseth forth out of the
heart, and soundeth out from the whole person,

and declareth what is in the will.

73. And we find also, that the noise is the

awakener of the life, also the framer [workmaster] of
the senses, reason, and understanding; for it is the
hearing, and bringeth one essence into another, from
whence the smell and taste arise: also it is the cause of
the feeling, by bringing one essence into another,
where then they feel one another: also it causeth

the senses: for the essences [or the outflowing
faculties] comprehend the noise, so that every

essence 1s a will, and again in the will is the

introduced centre, to a genetrix of many wills.

74. And secondly, we perceive, that the air

which presseth forth from the heart, comprehendeth
the noise [sound], and in the mouth maketh a centre,
where the will formeth the word; and the will,
which thrusteth forth from the heart, bringeth the
noise of the will, in the conceived centre, which
existeth in the mouth, out from the centre of the
mouth: and that noise is sharp, and penetrateth
through the heart, mind, and senses: for it is gone
forth out of the centre, into another [thing or]
essence, as into another mind, and bringeth with its
sharpness that [mind or essence] into its will: and
if that will [or the other mind] pleaseth it not, it
breaketh that will, and destroyeth it, viz. punisheth

that mind, which is not one [or agreeable] with its will.



75. Thus, my beloved seeking and desiring
mind, consider thyself, search thyself, and find
thyself; thou art the similitude, image, essence,
and proper portion of God; and as thou art, so
is the eternal birth in God; for God is a spirit,
and the government in thy body is also a spirit,
and that is proceeded and created out of God's

government.

76. For God hath manifested himself in the

spirit of man, both in love and in anger, both the
centres are in it; and the third [centre] with the
exit of the spirit is the omnipotence, if the spirit of
this world, (viz. the Third Principle) had not set

its bar in Adam, which is broken by the birth

of Christ, and is made a wonder; being born as

a great wonder, and shewn in the presence of God.

77. Thus in like manner we acknowledge a third
Person in the Deity, which proceedeth from the
Father and the Son. For he is the spirit of the
mouth of God, and hath not his original in nature,
but is the spirit of the first will to nature; yet he
getteth his sharpness in nature: and therefore

he is the former and framer in nature, as most

powerful and omnipotent.

78. For he manageth the sword of omnipotence,

[as may be seen by the Image in the Revelation],

he is the bringer forth, the conductor, and the
director; also the destroyer of malice and wickedness,

and the opener of the hidden Mysteries; he



existeth in the Father from eternity, without
beginning: for the Father, without him, would be

only an eternal stillness, without essence.

79. He is the essence of the will, as is mentioned
concerning the fire, out of which the air ariseth,
which goeth forth from the fire: and as you see

that the human life, and its understanding, consisteth
in the air, and that the air governeth the

life: so you must understand us concerning the

spirit of God; which is the outgoing

and flowing virtue out of the Heart and Word of God.

80. For the Heart is the Word; and the spirit

1s the former of the Word; not that he maketh the
Word, but he is the self-subsisting essence: when
the wheel of the essences in the centre of the
Father goeth on in triumph as a genetrix, then he
is in the wheel, in the appearing [or shining] of the
liberty, and openeth the genetrix in the darkness,
and causeth the longing of the other [or second]

will, to the centre of the Word.

81. He is the key, in the shining of the will

in the essences, and openeth the matrix of the

genetrix. He is not comprehended by the essences,

nor by the centre of the Word; but he closeth

with the Word and Heart, and openeth the Heart

to the pressure or representation], that so the will of the
Father may impress in the Heart; and then he is in that
which is impressed, and formeth in his own centre,

in that which is impressed, and goeth forth with



the virtue of the Word, out from the Heart, and
[expresseth or] bringeth forth the thoughts of
the will.

82. For the thoughts are the hidden seals in

the seven forms: and they open the spirit, that

it may come to the will, that so out of one form
of the genetrix, many wills may come, and go
forth, without number infinitely, but yet in the
opening and driving of the spirit: and all wonders
without number stand in the opening of the spirit:
he it is that manifesteth the Deity in nature: he
spreadeth forth the glance of the majesty, so that
it is seen in the wonders of nature. He himself

is not the glauce, but the power of the glance,
and leadeth the glance of the Majesty of God in
triumph: he is the joy of the Deity, and maketh
the holy sport, with his opening, in the hidden

seals of the essences.

83. I give you a similitude of this, in the spirit

and life of man: you see the body, which is in

itself, a dark [or opaque] thing, void of understanding:
it hath indeed the essences, but from

the opening of the spirit, which openeth the

essences, and bringeth them to the will, or else

the body would be dead, still, and senseless.

84. So you see also, that the spirit is not the
body, but it hath a government of its own: and
when it departeth from the body, the body

perisheth, for the essences [or the flowing faculties]



remain in the dark death, and there is no understanding:
for it is the spirit which openeth the
thoughts, [and bringeth them forth] out of the

€ssences.

85. And you see moreover, that the spirit is

not the light itself, for the light hath its original
in the tincture, which is the blossom of the fire,
but the spirit is the blower up of the fire, as you
see by the air, which bloweth up the human fire:
and we may understand it well enough in our
selves, if we do but open and know our selves, by

our spirit, which shall here following be shewed us.

86. Understand us here rightly concerning the
number Three [or Trinity] of the Deity: we mean
but one God in three Persons, of one essence and
will. But we give you to understand concerning
the Ternary, that there are three centres therein,
which are known in the eternal nature, but are

not known without [or beyond] nature: for without
the nature, the Deity is called Majesty, But

in nature, it is called Father, Son, and Holy Spirit;

Wonder, Counsel, Power.

87. For whatsoever 1s without nature, could not
help me, I could not in eternity, either see, feel,
or find it, because I am in nature, and generated

from it.

88. But because the Majesty hath generated

the nature, and so hath manifested itself therein



in three Persons, therefore I rejoice in that
manifestation, as being a creature inhabiting

therein, in eternity.

89. And seeing then that I am generated out

of the nature of God, therefore is it my mother,
and the food of my soul; and my soul is the food
of God: for I am his praise [and glory] which he
receiveth from my spirit: for my soul openeth his
wonders, through his working, and so is a joy in

Ternario Sancto [holy Trinity].

90. I speak not only of myself, but of all men

and creatures, wherein his wonders stand open,

both in his love and anger. For the devils themselves
stand in the wonders of God: for they open the seals of

the anger: and all standeth to the joy and glory of God.



THE FIFTH CHAPTER

Of the precious and most Noble Virgin, the
Wisdom of God: and of the Angelical World.

The Two Gates in Ternarium Sanctum,

highly to be Considered.

1. THOU sophister, I know thou wilt accuse

me of pride, because I (being a mean

simple man in this world) soar so high into the
deep. But it is said, that you look only upon the
wisdom of this world; I do not esteem or care for it,
for it affordeth me no joy at all. But I rejoice at
this, that my soul moveth in the wonders, to the
praise of God, so that I know his wondrous works,
in which my soul delighteth as in its mother. Now
every spirit speaketh of its own mother, whose food

it eateth, and in whose source [or property] it liveth.

2. Now since I know the wonders, shall I be
silent? Am I not born to it, as also all the
creatures, that they should open the wonders of
God? Therefore now I labour in my [employment],
and another in Ais, and thou, proud sophister,

in thine.

3. We stand all in God's field, and we grow to
God's glory, and to his works of wonder, as well
the wicked as the virtuous; but every fruit

groweth in its own property: when the mower



shall cut it down, then every fruit shall come
into its own barn, and every property receiveth
that which is its own; and then the field in its
essences (out of which we are grown) shall be
manifested: for there are two centres in the
eternity, and each centre shall bring in its own

crop.

4. Therefore consider, O man, what you judge,

that you fall not upon the sword of the spirit of

God, and that your work be not blown up [kindled] in
the fire of wrath: for look upon the Image in the
Revelation, which beareth the sword in its mouth:
surely it signifieth the spirit of God, concerning
which Christ said, When he cometh he shall reprove
the world of sins, of righteousness, and of

judgment.

5. Of sins, because they live in hypocrisy, and
are not obedient to the spirit of God, nor believed
in him, that he might manifest heavenly wonder
in them, but they continue under the wrath in the
first centre, and will not be regenerated, and do
open [or manifest] no other wonders, but such as

are in the wrath in mere hypocrisy.

6. And of righteousness, Christ saith, Because I
go to the Father. He hath destroyed death, and
opened the heavenly gate for the soul, and is gone
again to his Father, and hath called us to him;

but the dissembling hypocrite will not come, he

taketh more delight in his pride: therefore the



spirit reproveth him, and rebuketh him to his face,
and layeth all his false ways open to the light,

that he might see, and beware.

7. But he striketh down the wonders of the

reproof to the ground, till the spirit reproveth him
of judgment, because the prince of this world (who
held men captive) is judged: And thou, sophister,
runnest on wittingly (for thy own profit, transitory
voluptuousness, and honour's sake) to the devil,
and canst not see the open gate, which the spirit
sheweth thee, therefore he reproveth thee, and

sheweth it to thy face.

8. And if you will not, for all that, then it is as

was said: We have piped unto you, but you have

not danced; we have called you, but you are not
come to us; I have been hungry after you, but

you have not fed me; you are not grown in my
garden of roses, therefore you are none of my food;
your heart hath not been found in my praise,
therefore you are not my food. And this bridegroom
passeth by; and then cometh the other,

and gathereth, what he findeth, into his barn; you

should consider that.

[Further Information touching the Holy Trinity.]

9. Now since we speak of the Holy Trinity, as of
one only God, in one only essence; therefore we say,
that the Holy Spirit goeth forth from the Father

and the Son. And seeing God is every where, and

himself filleth all things in the whole deep, therefore



the mind asketh, Whither doth the spirit go
forth, seeing it is in the mouth of God, and also

remaineth only in God, as a spirit in a body?

10. Here see Apocalypse the fourth, there
appeareth before the throne of the Ancient [of
Days] a glassy sea, wherein standeth the seats of
the twenty-four elders, with the Lamb, which was
slain and liveth eternally: and the Ancient [of
Days] sitting upon the throne, hath the book with
seven seals, which the Lamb that was slain took

out of his hand, and broke open the seals.

11. There you see the seventh spirit of the

divine nature, which is the joy of the Majesty of
God, wherein the Trinity manifesteth itself; and
you see the true angelical world: For the sea is the
water-spirit, which in the original of nature, is the
fierce sourness, but it getteth a shriek [or aspect]
from the light of God, where this form departeth:
and the crack or shriek, in the darkness, turneth
to be a sinking down into death; where yet the
captivated shriek in the light (which is now called
Jjoy) is also a sinking down, and is turned into
meekness, wherein the light shineth: And it is like

unto a glassy sea.

12. But it is the corporeity [body or substance]of the divine
nature; and herein the seven spirits of God, viz.

the seven burning torches, are revealed, which the

angel in the Revelation biddeth to be written; but

the seven thunders in the dark matrix in the fierce



nature, he biddeth to be sealed, and not written:

for they would be opened one after another, and
pour forth their wonders, which none should know,
till they are past; till the seventh seal in Ternario
sancto is opened, and then shall the hidden Mystery
of the kingdom of God be finished, when the

seventh angel soundeth his trumpet.

13. And here we give you to understand what
Moses saith; God created the heaven out of the
midst of the waters. Behold, thou seeking mind !
this glassy sea (which is the water-spirit in the
presence of God) is the matrix, out of which the
word Fiat created the element of water: for the
element of water in this world is an out-birth out

of the matrix of the heaven.

14. For they use to say, God dwelleth in heaven,
and it is true; and that heaven is the comprehension
of God, wherein God hath manifested himself
through the creatures, viz. the angels and the souls
of men: for in this seventh form (viz. in the glassy
sea) the nature of the Father standeth revealed in
great holiness, not in the fire; but the word is the
fire of this source [or property], and the Holy
Spirit here goeth forth through the Word, in the
angelical world, and formeth everything that
groweth and liveth; for he is the spirit of life, in

this source [or property].

15. Behold, thou seeking mind ! I shew it to

you yet more deeply and clearly; thus nature is



generated out of the Father's first will, which is

in itself only a spirit, and a darkness, and yet is
driven so far by the will as into seven forms, and

out of seven infinitely: But the cause of nature
consisteth in the first four forms, viz. (I) in sour or
harsh desiring; (II) in the bitter sting; (II1) in the flash of
fire, where the life taketh its original; and the

fourth (IV) in the crack or shriek of the matrix before
the fire; where the sinking of the heavy death
downwards, and the going of the fire-life upwards,

1s generated, where the centre then standeth in the
midst, as a heart in the body; out of which the
tincture (V) (as the fifth form of fire) ariseth, which is
the love-desire: and that desire is a penetrating

noise [or sound] (VI) in the sixth form; and the life of
the tincture penetrateth through the sinking down

of death, where then we understand the meekness

of the tincture, which maketh the sinking down
corporeal (VII), which is the seventh form: out of which
corporeity, in the beginning of this world, the earth,
stones, metals, and the whole centre of the globe

of the earth, were generated; and in the six forms

of nature standeth the globe of the earth, with its
regimen, and the seventh form is the comprehensibility,
or palpability, as is in earth and stones, and

it is the body of the six forms, wherein they

perform their work, as a spirit in the body. And

the upper globe in the deep above the earth hath

just such a regimen, in seven forms, where then

the four elements keep the upper centre; and the
constellations [keep] the wheel of the essences of

the will; and the sun the tincture of fire, wherein



every life in this [outward] world consisteth.

16. And just so also is the inward regimen in
Ternario sancto, not separated from this world,
but this [world] is separated only by a Principle:
for there is no corner or place in this world, where

the inward regimen is not.

17. For this world is become corporeal out of the
Father's nature, out of the wrath, out of the seventh
form, where the tincture of the sun maketh it

lovely and pleasant again.

18. And therefore the devil is called a prince of
this world, for he is the prince in the wrath of the
Father's nature: and the angelical world is the
Son's nature, in great love, joy, pleasantness, and
humility: for the Word (or the Heart of God) is

the centre therein.

19. And the flash (where light and darkness
separate) maketh the Principle, and severeth it
into two kingdoms: where one centre burneth in
the fire [or anger], and the other in love, out of
which the clear light shineth. And you must
know, that the fierce flash is the mark or limit of
separation: for that is the crack or shriek to life
and to death, where wrath and love part; which I

will explain to you hereafter.

20. Thus we give you to understand concerning

the angelical world. The Father's property is no



darkness, but the darkness is generated in the stern
desire; and the Father's property is the light, clear,
free eternity, which hath a will to nature, and that
light will, in the nature, is the flash of the essences,
and sharpeneth itself, in the stern hard wrath, and
driveth itself on, to the fourth form, where the
flash of the liberty in the sharpness shineth like
fire: and there the flash of the liberty divideth
itself into rwo Principles: one forward from it,
with the strong might of the fire; the other in
itself, in the free light eternity, and it giveth the
glance [brightness] to the light liberty.

21. And in this separation the flash maketh

the cross [horizontal and vertical line crossing],
where it presseth so terribly through

the dark wrath. And so the fierceness, with its
centre, flieth upwards, for the fire driveth upwards:
and the matrix of the sourness sinketh (as

a thing that is killed, by the shriek) down into
death; and the flash upon the cross standeth still
essentially: for it hath discovered the matrix, and
the matrix hath infected it, and holdeth it captive:
and the fierce flash in the matrix turneth to meekness:
for the flash in the terrified and overcome

matrix getteth a terror or crack also, as when water
is cast upon fire: where yet there is no water, but

spirit [to be understood].

22. Thus the fierceness of the fire is quenched
upon the cross; and the blossom of the noble

tincture springeth up upon the cross, as is mentioned



before; and the blossom of the life in the

tincture (as a pleasing fire) springeth up like a
sprout; and the crack or shriek sinketh down as a
faintness and weakness, though there is no parting
asunder, but the forms of the divine nature are in
such a manner; and that sinking down, is as a joy,

and is not the spirit in the six forms, which are
incomprehensible; for the sinking is comprehensible

by the spirit: and the joy [or habitation] hath all the forms of
the spirit, and is the food and satiating of the

spirit; for it hath its original out of the sour

matrix, and so every life eateth of its own matrix

[or mother].

23. And although we have no tongue here, that
can (according to our [outward] language) bring
these hidden Mysteries to the understanding, yet
we speak as a child of its mother. For the mother
hath taken up our mind, and our sense sinketh
down into her bosom; where then we see in the
light, and know our mother, and speak thus of
our mother's house, and of her food [which we

live upon].

24. And though we cannot well speak the
language, yet we know it in the sense, very well:
and the cause why we have not that language, is
because (according to the outward man) we are
altogether a stranger in our mother's house, for
the outward man doth not belong to that house,
and therefore it hath not the mother's tongue [or

language], but speaketh with the sense of the



inward man, which reacheth to the mother.

25. Therefore here we shall be as it were dumb,

to those which are not born of God; for (according

to the outward man) we are in this world, and

according to the inward man, we are in God:

therefore the sense of the mind speaketh of the

kingdom of heaven, and the outward spirit,

(which is generated from the Principle of this

world), speaketh of [or from] this world, and the inward
[Spirit] (born of God) speaketh of the inward

world.

26. Since then we are generated out of both
worlds, therefore we speak in two languages: and
so we must be understood also by rwo languages,
one whereof will despise this [work], and the other
will highly believe and love it, for every spirit
taketh its own, [the spider poison, the bee honey;
the corrupt Adam (in Ismael) loveth scorning;

the true man (in Christ) with Isaac, loveth

obedience].

27. But seeing we are with our soul (in this

world) in a strange lodging, and yet we certainly
know, that we must travel, either into heaven to
God, or into hell to the devil; and since we like
not the devil, we should do well to seek after the
kingdom of heaven, and to cast our mind and
thoughts upon iz; for thereby we gain the precious
crown of pearls, instead of the crown of this world,

which the devil hath set upon us, through sin,



wherewith we go about in this world, with brave
shows, in hypocrisy, in high-mindedness, and in
our own authority and power: and therefore we
will let them go, and speak of our mothers crown

in our native country.

28. We have sufficient understanding of it, if

we know our selves aright: and we find it in our
body and soul, as also in the form and shape of
the body; but especially in the mind: but the

spirit of this world knoweth not itself, except
another light shine in it, wherein the mind can see

and know itself.

29. For the spirit born of God, (which goeth

forth from God in the divine sense [or understanding])
openeth to the mind the understanding

and knowledge, so that man seeth himself in the
bands of this world; yet he seeth not his glory,

but he looketh in Ternarium Sanctum, [into the

Holy Ternary], into the angelical world, which he
laboureth for, with great longing, and there is a

continual restlessness in him.

30. For he is attracted by two, viz. by the

spirit of God, and by the devil, in whose bands

also he is tied, according to the outward sinful man:
and his centre standeth directly upon the cross,

and he is in this world like a balance, whereof one
part goeth suddenly up, and then suddenly down
again: and we are here only in a valley of misery,

anguish, and perplexity.



31. Now seeing God is so near us, yea in our
selves, therefore let us seek him: and if we would
find him, we must turn away from this world, and
become like a little infant, that is without under-
standing, which only hangeth to the breasts of

its mother: and we must be new born in God,
with our mind and thoughts, or else we cannot
see him: and Christ himself teacheth us the same,

[saying] that his light shineth in us.

32. We must wholly reject our own reason, and
not regard the dissembling flattering art of this
world, it is not available to help us to that light;
but it is a mere leading astray, and keeping of

us back.

33. This we intimate to the Reader, that he

may know [what it is which] he readeth: [it is]

not the writing of a man of understanding, but of

a child; as a child [newly born] from the mother

is a stranger to this world, [and hath no understanding

of it].

34. Therefore we speak of our child-like birth

in God, for our beginning is upon the cross: we
are created upon the cross as to our soul, therefore
the body also is a cross: and the centre (viz.

the heart) is in the midst of the cross: and we

are with Adam, gone forth from the image of the
cross, into the image of the serpent: But the Son

of the virgin hath regenerated us again on the



cross to a heavenly image.

35. Therefore we will speak, what we see and

know in the ground, and not be silent; for a
cross-birth keepeth its centre in Ternario sancto

[in the Holy Ternary], understand it rightly, in

the holy number Three, but not in the Majesty,
which is without essence, but in the distinction of
the Trinity, where the Deity is called Father, Son,
and Holy Spirit, where the two Principles part,

the holy and the wrathful; and there it is that

the flash maketh a cross, and upon the cross, the
Heart of God is generated [from eternity to eternity],
and standeth as a heart in the body, or as God

the Father's Word in his centre, and so maketh
another centre in itself, [as the light maketh another
centre than the fire, and yet they are not parted
asunder]. For it entereth into itself, into the

light of the liberty of the Father.

36. Therefore it 1s the Heart of God, for it is
the power of the Majesty, and affordeth the lustre,
power, and glory of the Majesty.

37. Out of this Word the Father speaketh forth

his spirit, [as the fire sendeth forth the air through
the light], which spirit goeth forth from the Word,
into the meekness of the Word, and bringeth with
him the glance of the Majesty; for the meekness
taketh its beginning with the flash [of lightning]
which is the separating mark of the two Principles:

where the wrath goeth upwards, and the meekness



downwards: and are both the substance of the

corporeity.

38. For although the wrath in the flash inclineth

upwards, and also side-ways [cross-wise or square],
yet the sinking

down of death is in it also: for the flash killeth

the hard strong might, as is seen how it dissipateth

the darkness, and yet the sting of the wrathfulness
remaineth in it, where no death is perceived, but
substantiality, without understanding: as also in

the sinking of the captivated meekness in the

light, there is no understanding either, but substantiality,
and yet it hath the tincture, which

springeth in the substantiality, and is like a

growing: and the understanding remaineth merely

in the centre on the cross in the Number Three [Trinity].

39. Thus we say the Holy Ghost goeth forth
from the Father and the Son [as the air from the
fire and the light]: But whither doth he go? Into
the substantiality, with the glance of the Majesty,
wherein the Deity standeth revealed. This gate

is called by me in all my writings, Ternarius

Sanctus [the holy Ternary or Trinity]:
for I mean the Number Three [or Trinity]
in the substantiality, (viz. in the angelical

world) where the Three Persons have revealed

themselves.

40. Now therefore we say very rightly, that the
Son 1s the Word of the Father, which the Father



speaketh. But now the deep mind asketh,
Whither doth he speak it? [Or, into what doth

he speak it forth?] Behold! the Word is the
Heart, and soundeth in the essences [or working
powers] of the Father; and the Heart speaketh it
in the mouth of the Father, and in the mouth the
Holy Spirit of the Father comprehendeth it, in
his centre, and so goeth with it forth, from the
Father and the Son, into the Substantiality, where
it standeth with the glance of the Majesty, as a
virgin of the wisdom of God, in Ternario Sancto

[in the Holy Ternary].

41. This which is spoken forth is an image of

the holy Number Three, and a virgin, but without
substance, yet a similitude of God. In this virgin,
the Holy Ghost openeth the great wonders of God

the Father, which are in his hidden seals.

42. Moreover the Holy Ghost manifesteth the
opened seals of the Heart of God in the glance of
the Majesty, which stand in the light, and are

called the seven spirits of God.

43. Thus the image of the wisdom of God
standeth in substance among the seven burning
spirits, which burn in the light of God, (for they
are the divine nature): and it hath the seven stars
(of the hidden seals, which stand in the anger of
the Father in his centre) in its hand: for the Heart
of God is the might of the Number Three, as the
Apocalypse sheweth you in the first chapter.



The highly precious Gate for Man to

Consider of.

44. This wisdom of God is an eternal virgin, not

a woman, but the chastity and purity without

blemish, and is an image of God: She is a representation
of the Number Three, which generateth

nothing; but in her stand the great wonders,

which the Holy Ghost discovereth, and the Word

of the Father createth, through the sour matrix,

viz. the Fiat; and she is the wonderful wisdom

without number; in her hath the Holy Ghost

discovered the image of angels, as also the image

of man, which the Verbum Fiat [the Word which gives being]
hath created.

45. She is the great secret mystery in the

counsel of God, and goeth into the first Principle,
viz. into the anger of the Father, and openeth the
wonders in the hidden seals or forms of nature in
the wrath, and is comprehended by nothing; for
she is an image without substance of generating:
the Holy Ghost hath, through her, discovered the
Third Principle, which the word Fiat hath made
corporeal, out of both the matrixes, (out of both
the mothers), of the substantiality: and he hath
discovered a limit to that substance in the centre
of the seven forms, where they shall go into their
ether with the corporeal substance: and yet both

the mothers [or matrixes] shall stand in the



substantiality, (before the virgin of the wisdom,
before the Number Three [or holy Trinity]) in
the eternal figure, to God's glory, and his works

of wonder.

46. Therefore consider, O ye philosophers, how
God created this world in Six Days: for each
day's work is a creation [or creature] of a spirit in
Ternario sancto: and the Seventh Day is the rest
of the Sabbath of God, in the seventh spirit of
God, wherein the virgin of the wisdom of God
standeth; and therein is no more any working of

anxiety, but the eternal perfection of rest.

47. For the six spirits must shed forth their

operations of what is in their seals; and are not

known before, till they have poured forth the virtue

[or power] of their vials in the Principle of this

world, which men and [the other] creatures bring

to substance and act [work], [or effect, ] as a building to

[the manifestation of] God's works of wonder.

48. And when this shall be accomplished, then the
hidden spirits of God (under the seals) enter again into
the ether, viz. into their centre: and then the time

of the seventh seal beginneth, in the substantiality,

in the presence of God, and the hidden Mystery of

the kingdom of God is accomplished, as is mentioned
in the Revelation of Jesus Christ, and as we have

known in Ternario sancto, [in the Holy Ternary].

49. This wisdom of God (which is the virgin of



glory and beauteous ornament, and an image of the
Number Three) is (in her figure) an image, like
angels and men, and she taketh her original in the
centre on the cross, like a blossom of a branch,

out of the spirit of God.

50. For she is the substantiality of the spirit,
which the spirit of God putteth on as a garment,
whereby he manifesteth himself, or else his form
would not be known: for she is the spirit's
corporeity, and though she is not a corporeal
palpable substance, like us men, yet she is
substantial and visible; but the spirit is not

substantial.

51. For we men can, in eternity, see no more
of the spirit of God, but only the glance of the
Majesty: and his glorious power we feel in us, for

it 1s our life, and conducteth us.

52. But we know the virgin in all her heavenly
similitudes or images; whereas she giveth a body
to all fruits, she is not the corporeity of the fruit,

but the ornament and lustre.

53. The corporeity goeth forth out of the substantiality,
which is not the spirit, but an impotency,

in comparison with the spirit, in which the Number
Three dwelleth; and that substantiality is the

element of God, for there is a life therein, (but

without understanding), in which the paradise of

God consisteth; for the seven spirits of God work



therein, and it is as a growing [or vegetation]; and herein consist
the great wonders of God, according to all essences

infinitely.

54. For every form of the essences bringeth

forth its fruit, which by the wrestling of the wheel
attaineth its highest ornament and power, and yet
passeth away as being overcome, for all is herein
as a wrestling, where one is now uppermost and
mighty, and then is overcome again, and another
riseth up which hath other essences: and so it is a
holy sport, a joy or fruit of angels, a fulfilling of

the will of every life.

55. Here again we need an angel's tongue; for

the mind ever asketh; How and where? For when

the deep is spoken of, which is without comprehension
and number, [or measure], the mind always

understandeth some corporeal thing.

56. But when I speak of the virgin of the wisdom
of God, I mean not a thing, that is [confined, or
circumscribed] in a place; as also when I speak of
the Number Three; but I mean the whole deep of

the Deity without end and number [or measure].

57. But every divine creature (as are the angels

and souls of men) hath the virgin of the wisdom of
God, as an image in the light of life; understand,

in the substantiality of the spirit, wherein is the

Number Three, dwelling in itself.



58. For we comprehend (before us) the Number

Three in the image, viz. in the virgin of the wisdom

of God; understand, without our person [externally], we see
only the Majesty of the Deity, for the creature
comprehendeth not the Number Three, in the

appearance to the eye; but the spirit of the soul

(which standeth in the divine centre) seeth it, but

not perfectly.

59. For the spirit of a soul is out of one form of

nature, and yet can bring forth in itself all forms of

nature. Seeing then there is nothing whole [total] and

perfect, but only the Number Three [or the Trinity],

therefore other [things] are several [various, distinct, different],
[or divided], as there are various sorts of angels

[of different qualities and properties].

60. And so the essences of the centre in God, [as
to, or] with the angelical spirits, stand all in the
wonder, and God is manifested in a creaturely form,
by the angelical world; for they are all out of the
Being of God.

61. We speak thus only concerning the distinc-
tion of the great wonders in God. The spirits of
angels are not generated out of the substantiality
which is without understanding; but out of the
centre of the seven forms (or spirits) of the eternal
nature; out of each form a throne [angel]: and out
of the throne [angel] his angels (or ministers): and

therefore a whole dominion [hierarchy] is fallen with Lucifer.



62. And the kingly and princely dominions [or
governments] of this world have their original here;

for seeing it [wordly dominion] hath a principle of its own,
therefore it hath all forms of the heavenly [government]:

and though the flattering hypocrites, the high
spirituality (as they call themselves, who lift up
themselves above kings and princes) will not

believe it, yet it is true.

63. For the fierce might of the principle [of this
world] driveth its order [ordinance of government]

according to the heavenly form. And although the fierce spirits
(of the hidden seals) do pour forth their vials of anger

herein, [in the dominions and governments of the
Principle of this world], and that the devil getteth
great prey in it, what is that to the [heavenly]
ordinance [of government]? Have we not life

and death before us, and may choose, and take
which we will? Who can blame God then?

Every one may go whither he will, To whom he
giveth himself a servant in obedience, his servant
he is: and in that kingdom he shall ever be,

whether he be prince or servant.

64. And though one be a superior leader and

ruler in this [worldly] Principle, yet he hath not

[therefore] divine authority [Jus divinum], but in that condition
he is a steward of the Principle, and is under the

seals, which under his government bring their

wonders to light.

65. A prince is as often a servant in obedience to



the devil, as a miserable herdsman is, and there is no
difference between them, but in the office they bear,

which he beareth for God, and not for himself.

66. For in the courts of kings and princes, the
vials of wrath, of the hidden seals (or spirits) are
poured forth; from whence cometh the thundering,
lightning, and wars, contention and strife upon
earth: which the flattering hypocrites of the great
whore in Babel (which ride, as a god, upon the
beast, the might of princes) do continually blow
up, by their sounding of their trumpets: which
princes should take heed of, if they will prevent
their going with the whore into the lake of brimstone,
of the wrath of God; as may be seen in the

Apocalypse.

The Gate of the Distinction between the Substantiality
and the [one pure] Element. Also between

Paradise and [the eternal] Heaven.

Every substance hath its form, which the Eeader
should understand to be one of these four, and we

will shew him the distinction.

67. The heaven standeth in the matrix of the
sourness, which in the meekness is called the
water-spirit; and is the outward enclosure [or

firmament] which parteth the Principles.

68. The substantiality is in the heaven, and is



the virtue or corporeity of the seven spirits of God,
and 1s called the body of God, which our hands
are not able to comprehend or feel, and yet it is in
substance, and comprehensible by the spirit, for it
is the body of the spirit; also the body of our soul
if we be new-born in God: for it is Christ's body,
which he giveth us in the faith, to eat, as is to be
seen 1n his Testaments: And the [one] element
leadeth the Principle therein as a moveable life,
which indeed is not the spirit of God itself, but the
spirit of God hath this life and substantiality in
him, as a body, and he is the first spirit of understanding

and of omnipotence.

69. For paradise is the springing up out of the
essences in the divine centre: which [paradise]
goeth through all forms, it goeth through the [one]
element, and through the substantiality, and also
through the heaven, as a springing of a pleasant
garden; therefore Adam, even in this world, was

in paradise.

70. O dear children, if ye understood this, how
would you tread under foot the contentions of the
sophisters! Much consisteth herein, which shall
hereafter be shewn you, so far as we ought: let
none be wilfully blinded, nor be offended with the
simplicity of this hand.

71. For if we will enter into the kingdom of
heaven, we must be children, and not cunning, and

wise, in the understanding of this world; we must



depart from our own reason, and enter into
obedience to our [eternal] first mother, and so we
shall receive the spirit and life of our mother, and

then also we shall know her habitation.

72. No wit of our own attaineth the crown of

the Mystery of God, it is indeed revealed in the
Scriptures of the Saints, but the spirit of this
world apprehendeth it not. Herein no doctors
(though they have studied never so much) have
any ability in their own wit, to attain the crown of

God's secret Mysteries.

73. There is none can in his own power apprehend
any thing of the depths of God, and teach it

to another; but they are all children, and scholars
in their A. B. C. And though we write and

speak highly thereof, yet the understanding is

not our own, but is of the mother's spirit, which
speaketh out of its children, what it will; it
revealeth itself in many forms, in one otherwise
than in another, for its wondrous wisdom is a deep
without number, and you ought not to marvel

that the children of God have not one manner of
speech and word, for everyone speaketh out of the
wisdom of the mother, whose number 1s without

ground and infinite.

74. But the limit is the Heart of God, they all
run thither, and that is the trial [or fouchstone]
whereby you shall know, whether the spirit
speaketh from God, or from the devil: for the



devil hath also his matrix, and his children therein,

who also speak out of the spirit of their mother.

75. Here behold the flattering hypocrites, the

proud vain-glorious boasters, who account themselves
masters, and sufficient able expounders of the
Scriptures of the Saints, who say, We have studied in
the mysteries of the Scriptures of the Saints, and

we understand them sufficiently; and moreover [we
have studied and taken our degrees in the university
and] can make conclusions, and determine, Thus we
will believe, thus we will have the Scripture to be
understood. And they decree strict laws, and

severe punishment, against those that will not

stick to their laws, which they execute under the

shelter and protection of a worldly power.

76. Is not this [lifting up of himself, in his own

lust and glory, above God, as the prophet Daniel
speaketh concerning the hypocritical Antichrist?
Take heed of those, ye children of God; they speak
from themselves, and not from the spirit of God;
they have not the children's filial spirit of humility
(in obedience and love) towards their mother, much
less towards her children: They devour the children's

bread, and get their living with deceit.

77. They are the true murderers and wolves,

who in their conceived opinions, and proud conceits,
stir up wars and bloodshed, and set up all

manner of wickedness and abominations: they are

the great proud whore of Babel, who ride in the



hearts of princes; through them is poured out the
vials of the wrath of God; and yet they call themselves
the lambs and sheep of Christ.

78. 0 ye wolves ! where is your child's

garment? If you have sufficiently learnt the
hidden Mysteries of God, you are no children and
scholars [that go to school]: but [if you have] then
live in the wonders of the mother, in her humility
and purity in God's works of wonder, and we will
believe you: Put off your proud robe and gown,
and receive us poor A. B. C. scholars into the
bosom of our mother, and teach us our mother
tongue, and then we shall live together in unity as
brethren. But what shall they say of you? The
Spirit of the mother declareth concerning you, that
you are the proud whore of Babel, riding upon

the dragon, in the Revelation of Jesus Christ; there

in your looking-glass.

The Gates of this World;

[Also concerning the LLanguage of Nature. ]

79. Reason always asketh, Out of what is the

earth and stones, also the elements and stars [constellations],
generated? We cannot know this in the reason

and art of this world, neither can the books of

the doctors teach it, we know it only in our dear

mother, we see it in the light of the mother: but

in this world we are blind concerning it, neither

can we learn it of any body.



80. The writings of the Saints and the children
of God tell us, that God created the world by his
wisdom, and by the spirit of his mouth; and it is
so. Neither have we any other knowledge, than

that God hath revealed himself in his wisdom.

81. But this world is not his wisdom: but it is

a figure [come] out of his wisdom: it hath not the
wisdom of God palpably, but the wonders [works] of the
wisdom: and this world is only a similitude of

the Deity, according to love and anger, in nature

and without nature [extra naturam].

82. For behold the wheel of the stars [starry sphere], and the
seven planets; and also the four elements: (4) fire,

(5) air, (6) water, and (7) earth; and then you shall find

the ground, that it is all really an out-birth out of
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the eternal nature, where the Deity hath revealed

itself comprehensibly [or palpably].

83. For the spirit of God hath discovered the
image of God in the virgin of his wisdom, and
the Verbum Fiat hath created it: The form of

this world was from eternity in the nature of God,

but invisible and immaterial.

84. Then saith reason: What was God's creating?
The word Schuff [which signifieth created]
hath it in its own meaning, according to the
language of nature: and if you would understand

that language, observe in your mind, how each



word from the heart 1s framed in the mouth, and
what the mouth and the tongue do with it, before

the spirit sendeth it forth.

85. If you did apprehend this, you should
understand everything in its name, why each
thing is called as it is: it would be thus understood
in the language of every nation, every one

in their own mother-tongue. And in this place
lieth the heavy fall of Adam, in which we lost
what we had in the [state of] innocence; but in

the regeneration of Jesus Christ (according to the

inward man) we have attained it again.

86. You must have the understanding of the

Three Principles, for [the attaining of] the
language of nature: for there are Three of them,
that form the word [or frame the word, as in an image],
viz. soul, spirit, and body.

Behold! and observe whether it be so or no, as

I tell you, concerning the language of nature; Try
and consider of it; not only in the word Schuff,
[which signifieth created,] but in all words and
names that are in every language of every nation,
every one according to its own understanding [and

meaning].

87. (Indeed it is not good that man should have
known it, but since he is gone out of the inward
into the outward, and standeth now in the seeking,
therefore he must enter again into the inward,

where, in this hidden Mystery, he beholdeth the



mystery of the creation.)

88. When you say Schuff, [which signifieth
created], the spirit [or breath] formeth itself in the mouth,
and shutteth the reeth together, and hisseth
through the teeth, as a kindled fire that burneth,
but openeth the /ips, and keepeth them open, and
then goeth the pressure from the heart, and the
upper teeth lean upon the under lip, and the
tongue draweth back, and leaneth upon the nether
gums, and the spirit [or breath] thrusteth the
syllable Schuff forth through the teeth, and the
word of distinction, which the syllable Schuff
thrusteth forth, remaineth in its seat in the heart,
and doth not awaken the sour mother in the strong
might, so that it kindleth no fire. [The R is the
character of the fire-source, for every letter is a
spirit, and is a form of the centre, although by

the transposing and turning of the word they alter,
yet every letter hath a meaning or understanding
in the centre, but it is wonderful, and yet is
apprehended in the sense when the light is shining

in the centre].

89. Behold! Man is the similitude of God: for

his soul is out of [from] the centre upon the cross, where
the eternal Word is generated, comprehended by

the spirit of God; there the spirit hath comprehended

all the Three Principles; and brought them into

a body; as we see, that the spirit liveth from the

inward and from the outward, viz. from the spirit

of the centre, as also from the spirit of this world,



viz. from the air.

90. Now as the spirit of eternity hath formed

and framed all things, so also the spirit of man
formeth them in his word, for all ariseth from his
centre: for the human spirit is a form, figure, and
similitude of the Number Three of the Deity;
whatsoever God is in his nature, that the spirit of
man is in itself: and therefore he giveth every
thing its name, according to the spirit and form
of every thing, for the inward speaketh forth the

outward.

91. And as this world was from eternity hidden

in the nature of God, and stood in the wisdom,
and, as may be said, hath a beginning and end
from the Word of the centre, spoken forth from
the outgoing spirit of the centre; (understand,

out of the substantiality of nature, into a comprehensible
substance, where this world appeareth as a
Principle, having its own source and government);
so also the name and similitude of God, viz. this
world, is in the spirit of man; and it speaketh them
forth with its word in the same manner as they
were spoken in the nature of God, from the spirit
of God in the wisdom, where then they were seen

in the light of God.

92. Observe it rightly, accurately, and deeply:
the human spirit in its threefold form hath all the
Three Principles in it, viz. the kingdom of God,
the kingdom of hell, and the kingdom of this



world; and it speaketh forth from itself, from the
source, and form, of every being, whether it be
heavenly, earthly, or hellish, as it hath been spoken
forth [or expressed] by the spirit of God from
eternity, in the invisible substance of the eternal
nature, as a figure or spirit of the Word of God;
and was without substance, till the A and O, and
in the A and O, in the beginning and end: so also
the spirit of man speaketh it forth in beginning
and end without substance, for the substance was

once created in the creature.

93. And observe us thus further, concerning the
language of nature, when we say: Im Anfang
Schuff Gott Himmel und Erden [in the beginning
God created heaven and earth]: then we name [or
express] all that, out of which heaven and earth

was created, and this the mind [enlightened by God]
in the light of God understandeth.

94. For as the form of this world was seen in

the light of God, before the substance [was], so
also the mind in the light of God seeth it in the
creation, as it is brought into essence or substance;
for nature in the spirit of man, and nature in the
spirit of God, according to the Three Principles,
are of one [and the same] essence or substance; the

human spirit is a perfect sparkle from it.

95. But you must know; that as the eternal
nature hath not the glance and might of the

Majesty in its own power, so that it can comprehend



the Number Three in Ternario Sancto,

(although indeed the Number Three dwelleth in
nature, and yet there is a difference between the
seven forms of nature and the Number Three), so
there is also a distinction between the soul's spirit
of nature, and the Number Three of God; so that
the spirit of the soul, when it imagineth back into
nature, into the centre of the wrath, loseth the
Majesty, and in the wrath flieth out above the
Majesty; and then may be called a reprobate devil

[or cast-away].

96. The mind may understand the word, and

the forming of the word, thus: Observe, When the
three-fold spirit of man saith Schuff, [which
signifieth created, | then the mind may observe

the form of the generation of the word; first, the
spirit [or breath] frameth the word in the mouth,
and not in the heart, and closeth the teeth together,
and hisseth through the teeth, like a kindled fire,
which denoteth the comprehension: for the lips
open, and the hissing is the fire from whence goeth

the air: understand it thus.

97. Before time [was], the world was in God,

but without substance: Now Lucifer, the great
prince out of the centre of nature, awakened and
kindled the wrath and fire, which was not known
in the eternity; for he would domineer in the
might of the fire, above God, and therefore the

source of fire became his habitation.



98. And we mean here the stern Fiat, (viz. the
mother of nature), the sourness and hardness, which
was kindled in its stern might, and hath in the
centre of nature, attracted together the substantiality
of the stern matrix out of the numberless

essences, whence earth, stones, and metals, have

come to be.

99. For the centre was Sulphur, Mercurius, and Sal

[See Boehme's work Clavis on this site, vs. 82 for more explanation],
and it [the centre] was but a spirit, but in the

stern Fiat (in the stern fierce attraction) it came

to be such hard stones, metals, and earth; all

according to the forms of the essences: It is all

become material: that which [before the time] in

the nature of the dark wrathful substantiality, was

only as a raised dust, became in the attraction

wholly gross, dry, and hard; and God would not

have it so particularly before the Majesty (to speak

in a creaturely manner); and therefore it was

suddenly, in that instant, together created [concreted] to a

proper centre of its own.

100. And here ariseth the distinction of the

Three Principles, which before was not known: for

they were in one only being, and were only known

in the wisdom [or the light], before the Majesty, with their

distinction.

101. Observe the meaning rightly: as the
mouth formeth the word Schuff, [which signifieth

created], just so was the creation formed: for the



lips open, and the upper gums with the teeth touch
the nether lip, and the spirit [or breath] hisseth
through the teeth: And it is thus, As the lips

(viz. the outward inclosure) open, so hath the
matrix of the genetrix opened itself, viz. in the
kindling: The hissing is the fire, and out of the
fire [goeth] the air, as a spirit of the matrix, which
was now awakened, and was not before in the
centre, but only in the wisdom of the Number

Three.

102. The air [wind or breath] is not the spirit

of the Number Three, but the awakened spirit out
of the matrix, viz. out of the centre of nature:

for the spirit of the Number Three is a cause of
nature, and hath in it the wisdom; but this

[spirit of the air] is without understanding, as

the substantiality is.

103. And as the fire hath its original from the

eternal liberty, wherein it attaineth the sharpness

of the wrathfulness, so also the air-spirit from the

Holy Spirit, which giveth life and mobility to

nature; so nature again sendeth forth the spirit,

viz. the air, out of its virtue, viz. out of the

inanimate [senseless] substantiality, and hath its original

in the fire.

104. And observe further, how in the word
Schuff, [which signifieth created], the spirit [or
breath] thrusteth the impression or pressure from

the heart, which overtaketh the kindled fire, and



holdeth it captive: and so the water-source overtaketh

the fire, and holdeth it captive.

105. For the water ariseth from the substantiality,
and from the being overcome; and the fire,

air, water, and earth, are all gone forth out of the
centre of nature, and before the kindling, were all
in one being, but with the kindling were known in
four forms, which are called four elements, and

yet are in one another as one, and there is no more
but one; there are not four elements in heaven,

but one: yet all the four forms lie hidden therein,
and with the kindling they become active, and now
they stand in the outward substance, comprehensible

to the creatures.

106. Observe also further, that as the nether lip
toucheth the upper teeth, and the spirit stayeth in
the mouth, and thrusteth the word Schuff through
the teeth, where the tongue draweth back towards
the nether gums, and will not frame the word
Schuff, but letteth the spirit thrust it through the
teeth: So, observe, the spirit of God hath driven
forth the four elements, which are the four forms,
which appeared in the substance, ex Ternario
sancto, out of the Holy Ternary, into the outward,
and made an enclosure therein, [or a firmament],
which is called heaven: and the Holy Spirit stayeth
in heaven, and leaveth the four forms to their own
dominion, and then they appear as a Principle,

having power of their own.



107. For the fongue signifieth the spirit of
God, and the four elements [signify] the spirit

of the centre, together with the centre itself.

108. Thus we understand here in the word,

three Principles; whereas in the original there is
but one: for we understand by the kindling, the
centre of nature, in the centre of the globe of the
earth, and that in the matrix of the genetrix, there
is a very earnest stern dominion, out of which
earth and stones are proceeded, and therein one

Principle consisteth.

109. And then, secondly, we understand, that

there 1s a dominion of meekness, which over-

cometh the wrath, and holdeth it captive, as we

see in the source [or property] of water, that it
captivateth the fire, and yet the property of the

fire remaineth therein, with its whole dominion of

all forms of the dry hunger, wherein consisteth the
abyss of hell, in the anger of God. Also we understand,
that there is the firmament [or closure] (between these
two Principles) which is called heaven, by the

shut mouth, both in the word and in the outward

substance [essence, being, thing].
For the spirit, the air, giveth life to

the outward meek water, as it goeth forth with the
pressure from the heart through the teeth in the
word, and so there is a dominion and life externally,
which yet ariseth from the internal, and yet the

outward captivateth the inward.



110. And thus the spirits of the darkness lie in

the abyss, captivated in the [property, or] source
of the anger, and have no power of their own in
this world; and here the subtlety of the devil in
the might of the fire is cast down to the ground, in

the sinking.

111. Open the eyes of your minds, ye seekers,
and seek here the abyss, wherein the devils
dwell in the elements, and not afar off, as if
they were far absent, as ye have done hitherto.

Mark this.

112. And we understand, that there is the third
Principle in the word, and also in the power of
creating: for the tongue inclineth to the nether
gums, and letteth the two dominions go away
through the teeth, and holdeth its dominion

without any awakening of the heart.

113. Thus observe the ground [scope or meaning]; the second
Principle (viz. the kingdom of God), is in the

midst in both the Principles, that is, is not

awakened or enkindled with the kindling: for it
remaineth as it was from eternity, and is not

altered therein, neither increased nor diminished;

in the creation there is nothing added nor taken

away from it: and this [second] Principle hath the right
spirit of wisdom and of understanding; which hath
severed the fierce wrathful and the meek [Principles
asunder], and each of them hath its life awakened

n it.



114. And we give you to understand, that it is

neither captivated nor shut up by the inward or

the outward: it sprouteth in both, for it is the

might of both: In the inward it sprouteth in

angry zeal [Or jealousy], with great wonders and powers, where
all forms are working, and therefore in those

creatures stick all wit and cunning, craft and

subtlety, as in the devils, who bring to pass all

wonders in the wrathful matrix: as the histories

in the world, concerning the children of wrath, do

testify.

115. And in the outward it sprouteth through

the meekness, with the power [and virtue] of life,
which goeth forth from the Heart of God, through
the spirit of God; and that sprouting [or vegetation]
is called paradise, and is a sprout in the

children of God, together with which the soul also
sprouteth: for in this sprouting the new body of

the soul groweth in the [one] element, in the
substantiality, before the Number Three in Ternario

sancto.

116. And here we give you to understand in

a true ground, as we certainly know it, that the
paradise is in this world, and also without this
world; and that God dwelleth in this world, and
yet is every where; and the source [or property]

only maketh [or is] the difference.

117. For the angelical world is manifested in



the paradise, but it is apprehended only in the
paradisical source [or property] viz. in the [one]
element, and not in the going forth, in the

dominio